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Introduction 

The purpoae of thia project ia to present a general 

background on piyyuti• followed by a cloae exa•io.atioo of 

the Kerovah for Shabbat Hagadol by Joseph Tov-Ele.. In 

order to achieve thia purpose this paper will review , 

albeit briefly, significant scholarship that baa been 

iv 

done on the origins and development of piyyuti• particularly 

in respect to content and form. 

Thia paper will translate into English and explain the 

&lirovah for Shabbat Hagadol by Joaeph Tov-Elem, as well 

aa translate and explain tbe initial part of a commentary 

on thia piyyut by Sa11Uel of Falaise . 

Chapter I will introduce the subj ect of piyyutim by 

diacuaaing various theories on the origins of the piyyut 

and by giving a background on early payyetani•. Also, t here 

will be some consideration given t o the subject of the 

acceptance of piyyuti• as par t of the f ixed service . Finally 

Chapter I will discuss the form of the piyyut . 

Chapter II will present a brief background on the Kerovah 

for Shabbat Hagadol and 9l~o discuss its author Joseph Tov

Elea. 

Chapter Ill will deal with the co ... entary by Sa1M1el 

of Falaiae on this piryut as well as preaent a abort 

background on the author and his approach to J etiah law. 

Finally, Chapters IV and V will translate and explain 

the Kerovah in full and the commentary lo part . 

..., 
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I . Introduction on Piyyutim 

Thia introduction presents a brief backgYound on 

piyyuti• with particular ref ereace to the origin• of the 

piyyut and ita early develop11ent in content and form . In 

addition there will be a brief diacuaaion of later develop

aeot of the piyyut and the controveray regardi&.g its 

inclusion into the fixed l iturgy of the prayerbook . 

The Hebrew teY•• "piyyut" and "payyetan" come fro• 
1 

tbe Greek word "poietea'!, •eaning poet. While it la 

difficult to give a concise definition of the term piyyut, 

it will auffice for our purposes to identify it as a type 

of religious poetry intended to be included in certain 

part• of the liturgy for weekdays, special days, or holy 

days. The author of a piyyut is a payyetan . 

A. Origins of the PiyYUt 

The origins of the piyyut are not known with certainty 

though many scholars agree that the first piyyutim were 
2 probably written in and around Palestine. Zunz contends 

that the first piyyutic were written in the seventh and 

eighth centuries of the coamon era in response to the 
3 literature of midraah that precedes it. Thi& view is ac-

curate perhaps , according to El~gen 1£ we wer~ merely to 
4 

consider the piyyutim of Eliezar Kallir and hose after him. 

But this view is difficult to accept if we were to consider 

the piyyutim that preceded Kallir and that caight have been 
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contemporaneous to mldrash , and talmud . It ia also bard 

to determine with any degree of certainty whether midraah 

did in fact precede the piyyut or vice-veraa. 5 Thus 

Elbogen argues for an earlier date for the origin of the 

plyyut beginning with the alxth century . 6 Elbogen quotes 

Mirsky who claias that there were pr6mltive piyyutim as 

early aa the third and fourth century which were written 

by Amoral•. Elbogen refers to theae so-called piyYUti• 
7 aa the antecedents of the plyyut as we know it. 

The plyyut according to Elbogen has been the result 

of continual growth and develppment incorporating new 

2 

styles and structure, and influenced by country and ti•e. 8 

Davidson contends that the Kalliric type of piyyut t ook 

several centuries to develop and begun even before Arab 

infiuence. 9 (This would put the date of the piyyut before 

the seventh century . ) The complexity of construction of 

Kalliric piyyuti• may be ascribed to Syriac poetry, perhaps, 

but the cryptic langcege of the piyyut ls something new .10 

Some might argue that the rise in popularity o f the plyyut 

was the result of a decline in scholarship but the use vf 

cryptic language suggests to Davidson a nother possibility as 

well . Pa,yyetanlm chose to speak ln hlnta and allusions be

cause they were afraid of being detected by ho•tlle authorl

tiea .11 Thus, Davidson accepts the classical report of 

Judah ben larz lllai Albargelooi who, in his Sefer ha-Ittim 
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atatea that piyyuti• were originally inatituted only in 

times of peraecution: 

... aince the people (during a peraecution) 
were not able to atudy Torah for their op
preaaora decreed that they muat not atudy 
the law. Therefore the acholara among them 
ordained that aaidat the prayer• they should 
review and present the apeclal lava of the 
holidays, holy dAya, and special Sabbath• 
by means of hl'99•, thanksgivings, rhyaea, 
and piyyutim.12 

3 

This leads Davidson to aay, " . .. there ia not reason to doubt 

that at one time ln the hiatory of the Synagogue service 

the piyyut took the place of the Midraah. 1113 Thus the 

function of the darahan (i.e. the one who would expound upon 

the Torah portion during the servlce) waa taken over by the 
14 chazan (i.e . the cantor) who would chant the piyyut . 

Davidson shows that the custom of introducing halachic 

diacouraea and midrashic homilies into the body of the 

prayer a la acaob •• 9&J ·a• 1to avold .,tactlon ~vai ta •• gaaeraa. ' 

practice, which can be seen in such phenomena as poli~ical 

allusions r.ouched in the talmudic legends . 15 The payyetanim 

merely adapted thia custo• from what went before. 

Goldschaidt modifies thi1 theory by stat~ng that al 

though there were persecution• that influenced the writing 

of certain piyyuti•, it ia certain that persecutions did not 

bring them about exclusively . 16 Both Elbogen and Goldschmidt 

aee the piyyut as developing out of the fixed liturgy 9£ 
17 

o f the prayerbook. Alao, the pil)'Ut device of acrostic 
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and use of alliteration were both part of an earlier era 

as well . 18 If the piyyut did begin in Paleatiae it is easy 

to see bow the aidrash would influence it . 19 All these 

factor& combined were neceaaary and sufficient to bring about 

the piyyut . 20 

B. Early Payyetani• 

The first payyetan of whom we have written r~ord is 

Jose ben Jose . Rabbi Saadia Gaon and others refer to him 

with diatinction . 21 There are indications that he composed 

i 88 edited piyyuti• for Jhe high ho ly days .22 Of his life 

we know little. He is referred t o as the orphan since he 

has the saae naae as his father . It is thought that he came 

fro• Palestine as there was no other place at that time where 

one was freet to write Hebrew poetry . We are not sure whibh 

piyyuti• he edited or composed as there are no acrostics 

spelling his name. The acrostics used in the piyyutia 

accredited t~ hi m are alef-bet . 23 His poetry utilize• 

siaple language containing no rhyme scbeme . 24 Jose did not 

write his piyyuti• to be included in t c the aNi~ah but in 

addition to it . His piyyutim were written to supplement 
25 the shofar service on Rosh Haahonah . According t o t he cal-

culation of Elbogen, Jose ben Jose lived around the beginnii\g 
26 of the seventh century. 

Yannai is the first poet we know to put his name into 
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an.Jacroatic . of a piyyut • . Also hia are the firat work• that 

are to be included in the aaidab prppe,r . 27 Like Jose ben 

Jose, it ta aaau•ed that Yannai was born in Palestine. There 

ia a reference to Yannai in a book by Anan (the f1Junder of 

Karaiaa) called the Sefer Haaitzvot. Thia reference tells 

ua that Yannai was known in Babylonia even though he waa fro• 

Palestine. 28 

Davidson refera to Anan also to show that Yan~ai'• piyyu

ti• are consulted for legal information. "How can we explain 

this unleaa we say that, in addition to inspiring his audience 

with religious devotion, the function of the payy8tan was 

alao to expound the lawa in hia poeaa ... 29 Thus Davidson 

holds that there ia a halachic aspect of piyyutia, in addi

tion to a purely devotional natuTe, and that Yannai probably 

initiated that syntheaia . 30 

Rabbenu Gershom mentions that Yannai waa one of the 

firat aagea that wroteepiyyutim "for each and every seder."3t 

Davidaon note• that Rabbenu Gerahoa does not say "for each 

and every Sabbath." If we check the fragments that comprise 

the reaoant of diffe:ent piyyutim of Yannai, we notice that 

they were coapoaed to be read according t o the triennial 

cycle. This ia another preof of his having come fr om Pales

tine, or at least that he cboae to recognize only the Pales-
32 

tintan custo• . 

In deterllining the date of Y«lnnai, Elbogen subtzacta "at 

least two generations" fT011 770 , which is the approxiaate 

date of the book b y Anan. 33 This results in a date around 
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700 that i• aacribed to Yannai . Tradition baa it that 

Yannai waa the teacher of Eliezer K.allir, the nut payyetao 

whoa we'll conaider. Becauae of thia relatiooahip between 

Yannai and Kallir a date of 750 i• given by Elbogen for 

Kallir . J4 

Before turning our attention excluaively to Ka llir it 

is important to aake •o•e comparisons . Unlike Kallir, 

Yaonai'a poetry never gained popularity. Zunz attribute• 

thia lack of general acceptance that Yannai received to the 

fact that Ka l lir waa the law·giver in the field of piyyutia . 

Kallir waa the student who aurpaased the teacher. 35 

Davidaoo takes atrong exception to thia view. There are 

iwo main reaaona why Yannai'• poetry were not preferred . 

1) Yannai wrote halachic piyyutim. Hia well known kerovah36 

for Sbabbat Hagadol is only one example of the dozens of 

works he wrote which were halachically or ient ed even though 

they contained aidraah too . 37 Kallir on the other ha nd 

writes moatly aggada ta. Moat payyetanim in fact wrote poetry 

of a devotional nature incorporating 11.idraah into it . 38 

Thus, Davidson claims that the ha lachic nature c f Yann.ii's 

piyyuti• hindered his gaining popularity and receiving 
39 

recognition he waa due . 2) Yannai co•posed piyyuti• for the 

t r iennial cycle . Since the triennial cycle fell into disuse 

in deference to the annual cycle it i a easy t o s ee how 
40 

Yannai'• work would be forgotten . Davidson claims that 

I 
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41 
Kallir on the other hand wrote piyyutia for cthe annual cyile. 

Eliezar K.allir i• the moat well known payyetan . Though 

we have hundreds of hi• plyyutim we know very little about 

hi• life. Ho•t acholarahip vr~tten about hi• ha• produced 

little new infor.ation.42 

We know hi• n.a•e, !lieaer Kallir, becauae it appear• in 

acroatica . Some believe the name Kallir i• the name of hia 

father . Hi• piyyutl• alao carry an acrostic of the na•e 

Kiryat Sefer which i• usually underatood to be hia ho•e. 

However thia ia probably a ayabolic name aa there la no known 

city by that na•e, at least not aince Biblical timea. 43 

Since hi• holiday piyyutl• are li•ited to the first day of the 

f e•tivala we aaau•e he too waa Palestinian. Thia aaaumption 

la aupported by the fact that hi• p1yyuti• match the structure 

of the Pale•tinian aaidab. 44 

There have been •o•e attempt• to trace the name Kiryat 

Sefer to a Byzantine locale. By changing the word aefer 

to afar it approxlaa.atea aafah,meaning coast . The name Kallir 

also approxi.atea the name of a city in Italy , Celer . Thia 

leads to some speculation that he may coae fro• a coastal 

town near Ro•e by that name. Some of hi• piyyuti• indicate 

a Christian environ•ent tbua supporting that poaaibllity. 45 

The hiatorical i•portaoce of Kallir is due to his 

being the creator of the cla•aical structure on which later 

piyyutim were modeled .46 He wrote piyyuti• for almost every 
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day during the Jewish year .47 We do not have piyyutim for 

Paaaover wirtten by hi• but thi• may be due to the fact that 

local rabbi• wrote piyyuti• that were accepted over his .48 

Hia piyyuti• found their way into Eaatern countries, Balkan 

countriea, Italy, France, a~ Germany. However one find• 

no Kallirian poetry in North Africa or Asia , or countriea under 

Arab incluence .49 

Before discusaing the form of piyyutim by Kallir, 

Yannai and others we will diacuaa briefly the growth of the 

piyyut during the middle agea and beyond . The nu•ber of 

piyyuti• a nd payyetani• ia vaat . lunz liata nine hundred 

payyetani• and certainly hi• liat ia not exhaustive.50 

C. Later Development and Acceptance of Piyyuti• 

According to 8oldsch•idt , piyyutim were certainly an 

accepted regular feature of the synagogue during the fixed 

prayer by the year 1000. The piyyut was recited exclusively 

by the cantor since there waa only one prayerbook aachzor 

f or each congregation. 51 During the middle ages new subj ects 

were de.alt with ln the piyyutim. There were peraecutions and 

oppreaaiona that influenced payyetanis t o co•poae works to 

expreas the anguish and hope of their people . Non-Jewiah 

censors tried to take out the piyyutia that disparaged Ia l aa 

and Christianity. In so•e cases there are verses ~nd whole 
52 

piyyutim which were deleted or crossed out from prayerbook• . 

The source of objection in other cases was seg~ents of the 
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Jewiah co-.inity itaelf. Even though there waa popular 

support for the insertion of prayer• into the aervice, there 

waa considerable acholarly Jawiah objection. There waa con

atant criticise of theae "unlawful" interruption• in the service. 

ldelaohn refers to one such "iewpoint : "No piyyut abould be 

inserted and a canter who recite• a piyyut should not be 

allowed to officiate. 11 53 Maimonides alao rejects the inclusion 

of piyyuti• for this rea1on, that piryutim are a break in 

the Ser i db h ft bl h idea • . 54 v ce an ecau1e t ey express o en aap emous 

Rabbenu Ger1ho• and R.abbenu Ta• came to the defense of 

piyyutim. The formeY attributed the piryut to divine in

spiration, and the latter identified Kallir as a tanna whose 

authority waa beyond question.SS Joseph Tov-Elem among others 

declared the insertion of piryuti• in the first three ben~

dictiona of the aaidah to be no t only pa2aiasable, but even 

merit-0rious ! 56 

Piyyutim in the eleventh century portray a greater com

plexity i n composition, and an enhanced concern in the pre

aentation of halachah . The piyyut ~preaented here of Joseph 

Tov-Elea for Shabbat Kagadol is one such exampl e , e nd wi l l 

be diacusaed later. 

The German rite contains aa,y 110re piyyuti! t han the Spa

niah. 58 The Ger.an aachzor contains piyyuti• for ev er y part 

of the liturgical year. Only t oday are the recitation of 

these falling into disuse. 59 The Sephardic attitude to 

piyyuti• was a pparently tempered by the concerns of authori-
.• 
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tie• like lbn Ezra and Maillonidea, as referred to above. 

But even so we do have a considerable auaber of piyyutim of 

Spaniah provenance that have yet to be deciphered and exa•

ined acientifically.60 (The liat of pro•ineat Sephardic 

payyetani• 1nclu4ea such 1Uldnarie1 aa Judah Halevi and Solo-

110n lbn Gabirol.) Of thoae that have been atudied we aee 

that the style of Kallir and hia school ia followed. Moat 

of the Sephardic payyetanl• were rationalists, knowledgeable 

in aecular subjects. Thus these payyetani• were probably 

leaa likely to compose piyyutim containing the type of au-
, 

peratitioua exhortation• and blasphemoua language that 

aometi•ea characterizes Aahkenazic piyyuti•, and that became 

the object of the type of acholarly criticis• referred 

to above . 61 

Moat Aahkenazic piyY!tillia also wroteaunder Kalltr•s 

influence. The 90&t prominent payyetani• of the Aahkenazic 

rite are the Kalonymide1 named for Meahullam ben Kalonymos 

of the tenth century who waa the first of a family of f!X

yetani•. 62 The piyyut flourished until the seventeenth 

centur y. 

D. Structure and For• of the Piyyut 

To begin our discuaaioo of piyyut form we will consider 

first the piyyuti• of Yannai . Yannai wrote primarily kerovot . 

which are insertion• in the a•idah . His llO&t frequent type of 

kerovah is the keduahata which as the naae i11plie• , waa inaerted 
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in such a way aa to empbaaize the keduahah of the a•idah. 

Ria kerovah begin• with the 1) Hagen which vaa to be recited 

near the end of the fir•t benediction .. gen avraha•. Thi• 

waa written in the for• of an acroatic ~ to l .. ed . 2) 

The Mechaye was inaerted near the end of the aecoad bene

diction and waa in acroatic for• mem to tav . 3) Next was 

a poem of measianic character, containing the author'• aame 

in acroatic. 4) Then there ca•e a piyyut to precede the 

keduahah , ~cal16d the vatah luildoah . 5) Thi• and the next 

four •ea•enta were inaerted into the keduahah itaelf . All 

were acroatica, with the penultimate section in inverted 

alphabetical order. 63 

We ahall aee that thi• form of piyyut ia very •i•ilar 

to the later •tylea of piyyuti•. Thus, Yanoai waa already 

working within the general outline• of what would become 

the claaaical kerovot atyle, even though he hiaaelf did not 

bring that pattern to ita full fruition. 

Before expanding oa this kerovab style, however, we 111Uat 

turn briefly to a diacua•ion of the other aajor typaa of 

piyyutim. Among th .. are -.•aravot ~hich are incorporated in

to the ahema and ita bleaainga of the evenil\8 •ervice; the 

parallel yotzerot which are inserted into the same rubric 

of the ahacharit aervice; and the aelichab which may be c~lled 

the penitential or tonfeaaional type of piyyut . 64 

Ma'aravot can be further divided into alx aaa ller units 

referr ed to aa strophes: l)before the chatl .. h of aa'ariv 
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aravi• . 2)before the chati .. h of abava' .2!!!· 3) before 

•i ka11e>kha. 4) before..tadoul -H!loeh. 5) before the blessing 

aa'al yiarael. 6) before the blessing after ~aahkiveou. To 

this would aenerally join a piyyut that ta longer which would 

be said after lekha .!!!!. ahiratt which precede• •i ka11e>k.ah. 

Tbeae piyyuti• were aaid in the f i.xed Aahkenazic liturglea 

on the evening of the festivals and Rosh Haahonab though 

not on~ Kippur . 65 

The piyyuti• in•erted in the ahachattt aervice can be 

further divided a• followa: 1) yotzer- inaerted after fisst 

line of the yotzer bleasing. 2) ofan- inserted before veha' 

ofani• vechayot hakodeah. 3) zulat- which precedea ain elohi• 

zulatek.ha in the geullah . 4) the geullah- preceding the geullah 

of the geullah bleasing. 

At one point theae piyYUtim may have been aaid in place 

of the fixed prayer, but it became customary to add the 
66 piyyut to the f lxed liturgy. In certain veraions , for 

exaaple in the Aahkenazic ritual, the ofan is •o•etiaea miss~ 

ingor the zulat . According to one theory, the ~ulai was not 

aaid aoaeti•e• becauae of the •yatica l need to aAv emet ve-. ---
yatziv vhose section repeats ~ six tiaes correaponding to 

the six days of creation. Also aince: there i• to be no 

simchah (i.e. happine••) on Roah Haahonah, it waa customary to 

delete certain parts of a kerovah . Soaetlme• the kerovah 

i• ref erred to aa a compilation of the firat letter• of the 
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verse "kol ribah viabuah beobale tzad1ki•" ("the voice of 

bappine.aa and aalvation in the tenta of the righteous" 

Paalm 118:15). Since there i• to be no rloah (i.e . joy or 

happineaa) on Rosh Hashonab one of the eiyiuti• would be 

deleted.67 

The lerovah ls the oldest piyYUt for• and its naae 

testifies to lt .68 Kerovahvas the appellat6on given to 

the cantor as well aa to that part chanted by the cantor . 

Rav Zera would sit next to the cantor (kerova) in order to 

speak first and laat. 69 The cantor would paaa before the 
70 ark only for the aaidah. The aheaa and ita bleaaings were 

not recited in thia way. Thus the ter• kerova aeans the 

one who draws near the ark ."71 

The atructure of the kerovah i• coaplex and highly 

d~eloped and must be the result of a long process of growth.72 

There are two forms of the kerovab: the sblvata- which ta 

inserted between either the aeven benedictions of the 

Sabbath or festiva l t atidnh (sometimes called the sheaoneh 

eareb when it is inserted in the amid.ah of the weekday); 

and the kedushata- which i• inseTted into the f1rst three 

blessings of the aaidab. 73 

Fro• every viewpoint the ahivat.a la of a simpler struc

ture though probably olier than the ke4ushata . This may be 

due to the fact that the ahivata was not as frequently used 

as the kedushata. The different sections of the shivat.a or 

abeaooeh eareh were of equal length except on those days when 

I 
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a particular~1blesaing or benediction would have greater signi

ficance . For exa•ple, on Tiaba b'av the bleaaing uvene 

ylruahalayi• would be len&blaened , since Tisha b 1 av co .. e.oratea 

the destruction of the Temple and uvene yiruabalayi• praya 

for it• reeatabllah•ent . 74 

In general, the piyyuti• of the Aahkenazlc rite are of 

the keduahata variety, whose structure la aa follows: 1) 

Magen- before chati .. h of the ~· 2) Hechaye- before the 

chati .. h of the gevurot. 3) Meahulash- the first of several 

sections allotted to the kedoabat haah ... 4) a abort piyyut 

without a apeclal na•e which concludes vith the words chai 

vekaya• ~ .. rom vekadoah (4 and 5 are absent in the 

Aabkenazic .. chzor) . S) longer piyyut containing midraahic 

.. terial . 6) alao a longer piyyut dealing vith the Torah 

portion of the day or the thette of the day. 7) Nora vekadosh

a du-atrophic piyyut . 8 ) rehitim- included in ao•e types of 

keduahatot onl y . 9)ailuk- last piyyut within the kedushah-

and the cliaax of the kerovah . Thie enti•e piyyut is pre

ceded by a reahut which 11 recited by the cantor in order to 

aeek per•iasion to interrupt the fixed prayeT of the amidah .15 

These piyyutim,as mentioned before, vere usually 

written vith an acrostic . The first piyyutl• hla~orlcally 

were written merely with a •i•ple alphabetical ~croatic but 

were later composed in such varied for•• as inverted acrostic& 

and those iocorporating the payyet an's naae . Later the name of 
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the payyetan vaa ellbelliabed with expreaaiona auch aa chazak 

"be •trong" or yechiyeh " live!" The earli••t payyetani• 

wrote •1th no rhyme pattern but later piyYUtia included a 

aiaple rhyae in which the rhyming ayllablea were coneonant

vowel-conaonant, such aa , lab , lab, chi•, chi•, rather than 

lab, bah, or aia,.!!!. Gra ... r and clatity were always put 

subordinate to poetic needs . Free uae of new verb conj ugations 

and novel noun structure vere ••eel to allow for rbyme . 76 

Following thi• brief background on piyyuti• the sub j ect 

now turns to the piyyut for Shabbat Hagadol by Joaeph Tov-Elea . 
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II. Introduction t.o the PiyYUt for Shabbat Hagadol by Jo•eph 

Tov-Ele. 

The piyyut for Shabbat Hagadol (the Great Sabbath which 

precede• Paaaover) i• a kerovah to be recited on Sabbath 

11e>rning. In a.any prayerbook• thi• kerovah is id.•takenly 

referred to a• a yotzer, probably becau•e it appear• to 

b i i f i bf i 
·17 

e a cont nuat on o a yotzer p yyut e ore t. 

The author of the piyyut is Joseph ben Samuel Bonf ila 

(Bonfil• being the Hebrew equivalent of Tov-Elea- "good child") 

who lived in Franc~ in the middle of the eleventh century . 

He's the first French payyetan of whom ve know 110re than bis 

naae. Be•idea being a great payyetan he also was a tal-

mudiat and Bible co .. entator . He caae fro• Narbonne and 

va1 rabbi of Limoges in the province of Anjou . Sixty-two 

of his piyyutim occupy pro•inent places in French, German, 

and Polish liturgies. Few coapositiona can compare with hi• 
78 in terms of beauty and imagery and facility of expression. 

Zunz considered him one of the more gifted payyetani• o f his 

time . 79 ~he disciples of Ra•hi knew hi• aa Rav Joseph the 
80 Great. The Seder of Rav Jo1eph has a complete co .. entary 

by Sam.iel of Falaiae, a French Tosaphist o f which part i& 

translated in this papef . Thia co .. entary and several 

ref erence1 to this piyyut in other source~ indicate the im

portance of Tov - Ele.'s work . In at least one case the cus

tom of Rav Joseph wa1 adopted by the To1aphlsta in order to 

establish law . For example, in the second part of the piyyut 
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(which appears later in thia paper) we find that Rav Joseph 

would take the two cooked dishes (roasted ahankbone and 

roasted egg) off the Seder plate before raising it to say 

"Thia is the bread of affliction, '' the reason being, accord

in& to the Toaaphlata, that to hold aloft the roasted ahank

bone and roasted egg would give the appearance of observing 

the aacrif icial rite• of Korban Peaach outside of the Temple 

in Jerusalem, such observance being forbidden ever since the 

Teaple'a destruction in 70 C.E. 

The particular piyyut with which ve are concerned is 

really co•poaed of tvo distinct units. Th•~ firat part is an 

acrostic alef-bet and each line of the acrostic is further 

divided into four sections, all of which rhyme on the last 

syllable. Tbe rhyae is more coaples than •erely a vowel 

sound. The pattern is such that the syllable "ear" for 

example will recur at the end of each of the four parts of 

each line. 

The content of this first part of the piyyut deals with 

preparation for Passover by means of searching for leaven and 

re.oval of leaven. The language and phrasing is largely Tal

~udic, though for purpose of rhyme and acrostic there is free 

use of poetic license . Whole discussions and legal decisions 

are made concise and put into poetic verses all the ~bite 

retaining their Tal•udic flavor . Primarily the oiyyut relates 

the legal decisions of the Babylonian Talmud with little or 

no explanation or discussion. Were lt not for the difficult 



language and •tyle, the piyyut could be used a• a conci•e 

legal guide to the preparation for Paa•over. 
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The •econd part of the piyyut ls an acro•tic apelling 

out Yo·aef Hakatan bar Shmuel Hazak . · . In addition to thl• , the 

author'• na•e Tov-Elem i• inc:orporated into three word• in 

the last line of the piyyut . The rhyme •cheme is the same 

aa the f irat part of the plyyut though the language in .. PY 

inatance1 i• significantly more difficult to decipher . 

There ls one instance in the acrostic where a •a•ech waa 

replaced by a ain in order to spell the naae Yoaef . Again, 

correct gra1111ar and clarity i• oftentl•e• subordinated to 

poetic needs. 

It will be recalled the usual kerovah haa ten part•, 

but that the A•hkenazic ritual generally retains only eight 

of them. Thia piyyut, known as Elohai Haruchot Lekol Baaar, 

is the seventh part of these eight . 82 The naae f or the en

tire kerovah ia Elohim Betzadekha which is taken from the 

i nitial word• of the piyyut and in turn thia first part it 

known technically aa the Magen . The second part of thia 

pi yyut begin• Mlma•galr ~ and it 11 known &a the mechaya i . 

Theae f irat two part• of the piyyut together f~rm one acro1-

tlc alef- tav. Ylahi U'kvodl t ... edlately introduces the 

Meshulaah. It la an acrostic apellln Yoaef bar Shll!Uel. Ker---
_!! Cheated 111111ediately follows Atah K.adoah of the aancti

fication and lt is no t an acrostic . YeradataLehatzil Amekha 

i mmediately precedes el ~ of the sanctification and 1pella 

I 
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out Yoaef bar Shlluel Hazak . The pizmon (a piyyut with a re

fTain after each line) Allan.ah Gedolab taLab alphabetical 

acroatic vith Tov-El .. atelled out in the laat part . The 

nut part of the kerovah i• referred to •• the aeder (not 

to be confuaed with Paasover aeder ) and deal• with the .. 1n 

subject of the day: preparation for Paaeover and aeder night. 

Thi• part of the piyyut begin• with a abort introductor y 

acroatic which in turn 1• followed by the aain body of the 

aeder . The concludi'& part of this kerovah is alao included 

in our Passover Raggadah Cbaeal Siddur Peaach Kechilchato 

but as Davidaon obaerve• it i• an addition definitely -.ich 

o lder than Tov·Elea's piyyut. 83 The laat section of the 

piyyut , the silikf coocludes the entire kerovah and t .. ed· 

lately leads into the verse of the aanctification : kakatuv 

al yad neviekha. The ailuk begins with the words ain arokh 

a ileklaa. 84 
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III. Introduction to the co .. entary by Samuel of Falaise 

Samuel ben Solomon of Falaiae, a thirteenth century 

Tosaphlat, wrote a co .. entary on our piyyut. Though living 

in Falaiae which ia in Normandy, France we know that he 
85 alao spent so•e time in !ngla"d . In addition to being 

called Rabbi Samuel he was also known aa Samuel the elder, 

and Sir Morel. The naae "Morel" according to Gro•• is 

comnoo to English Jewa.86 

We have relatively little information on hi• life but 

onPthe basis of who hia teachers and colleague• were it has 

been approximated that he lived fros 1175-1250 . 87 We learn 

moat about him from this co .. entary on the pityut by Joseph 

Tov-Elem as well aa fro• various co .. entariea in the toaaphot 

where be aentions a teacher of his or a letter he wrote to 

a friend concerning a leeal question . 

The comaentary on the piyyut contain• the customs and 

legal decisions of the elders of Falaiae and the scholars 
88 

of Dreux . The c omaentary ia contained in a volume known as 

the Or Xarua, which waa compiled and edited by Isaac ben Mose• 

of Vienna , who ia also known as the Or Zarua qr !aaac Or 

Zarua . 

Fros the co ... ntary ve know that Rabbi Saauel'a father 

was a learned .an and interested in the interpretation of dif-
89 

ferent Hebrew words according to Gem.atria. Sa1a1el al•o 

quotes the teachings of his father - in-law Rabbi Abraha• ben 
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Rabbi Hayia, vbo aay have been the grandfather of Hosea 

of Couey, the author of the Sefer Hitzvot Gedolot . 90 

Hia teachers include Rabbi Judah fro• Paris, Rabbi 

Solomon fro• Dreux (called the holy one fro• Drews in 
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the co .. entary, or sy teacher Rabbi the holy oae) , Rabbi 

Henahea the pious, alao of Falaiae, Rabbi Jacob fro• Provence 

the aon of Rabbi Heir fro• Provence, and R&bbi B.aruh, the 

author of Sefer Hateruaab. 91 Rabbi Samael studied with 

Rabbi Saruh during the latter ' • atay in France. 92 

The moat faaoua atudent of Rabbi Sa-.ael waa Rabbi Heir 

of Rottenburg who refera to his teacher lo hi• co .. entariea 

on Yoaa and c..-11tn. 93 We have record that once when Rabbi 

Samuel waa vf!!l:y aick and uoable to write, he aaked hla atudeae 

Rabbi Beir to write for hia.94 

We have reference• to Sam1el in Yo .. and Peaachlm 

aa well aa aelectiona that be wrote in tho•• two tractatea . 

The ~o•aphot on Avodah Zarah though not identified in the 

t ext aa bia ar~ verbatim quotes fmoa hia co .. entary .95 

Rabbi Samael waa a c&oae friend of hi• colle&gue Rabbi 

Isaac Or Zarua with whoa be exchanged letters. ~here is an 
# 

incident recorded that took place between th .. concerning a 

halachic queation that dealt with kaahrut. An animal had 

bean salted before the non-koaher fat (chelev } had been taken 

out . Since the fat aaounted t o more than one-ai.xtiet.eth 

of the size of the aniaal96 the question arose aa t o whether 

the entire aniaal 8'1at be considered non-kosher . Sam1el of 
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Falaiae bad permitted the ani.al when preaented with a 

similar theoretical case but when pressed to decide in 

this case, Saiaiel forbade it and instructed the Or Zarua 

to do likewiae. 97 
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Another exa•ple which o~•cribea a strict application 

of law to lllalachic question concerns the peraiaaability of 

eating kitniot, any bean like vegetable , on Passover. Thia 

question appears in Samuel'• co .. entary on the piyyut . Since 

it is not translated later on in this paper it may be in

cluded here . 

And si•ilarly concerning kitniot it is cu.
to.ary to be strict and not to eat them 
aince when they are cooked in boiling 
water (they becoae leaven) . And after 
I heard that my teacher Rabbi Judah him
self would eat tbea. And after hi•, 
aany were accuatoaed to be lenient and 
Thank God nothing happened to them! And 
in the halachic queations of Rav Achai 
I found it written at bhe end of hi• 
laws of Paaaover that all typea of beans 
are per•itted to cook whether on Passover 
or on the rest of the festivals and further
•ore Rabbi Hosea ben Maimon added in his 
book (Miahnah Torah, "Haaetz Uaataa", Hal
achah alef .) "That if they left it in water 
all daYTf wouldn't become leaven but mere-
1, spoiled, and even though in •y view 
these things are correct, and therefor e 
that eur ancestors before them acted 
mistakenly, even so. we must not permJ.t it , 
and even privately o~§ should refrain and 
let it be forbidden. 

From this example we see that Samuel went to geeat pains 

to trace all the viewpoints of his teachers and colleagues 

even though he would ultimately disagree with their 11correc t 11 

decision . 

Par t of the tranelation of the co .. entary appears below 
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following the translation of the piyyut . It indicates 

Rabbi Samuel's interest in understanding the exact reason ~ 

behind different lava and cuato .. , and hia reluctance to 

accept a law or cuatoa without considerable diacuaaion. 

.... 



n 

IV. Translation of the PiyYUt 

(alef) God of the spirit• to all fle.h (Nuaber• 17:22) 

Re taught His people a statute, 

And Be cautioned them with writteL instruction: 
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To search for leaven on the night of the fourteenth (of Nisan). 

(!!.!!) When people are not present ln the aarket place, 

By the light of a candle it i• fitting to search (Pesachim 8a) . 

One doe• not aearch by the light of the sun, the moo•, or 

or a torch (Peaachim 7b); 

One 11Ust bless: "on the removal of leaven" (Berachot 38b), 

according to lt• leaal prescription. 

(llael) When one baa coapleted searching be guards the 

remaining bits of chaaetz until the next day . 99 

i .. ediatelylOo then one is required to nullify the remaining(Pea . 6b) 

(bits of leaven tha t were not found) by a stateaent~02, 

Saying: "All leaven that ia in this house, 

That 1 cannot ~ee, tha t I did not remove, let it be nullified 

and like the dust ." 

(dalet) For if some ( leaven) was found after that ~o~~nt, 

One ia not culpable of transgressing102 (the BibU.i:al ln.1unc

tion :) "it shall not be seen and it shall not be found''(Exodua 

12:19) . 

If he wants to satisfy his hunger by eating leaven after 

he aearches, 
103 Let hi• put what is left over in a safe place . 



(bey) If he aearched tbe cracka of hia houae 

And he stored away fo•r or five (piecea of) cake 

And he found one of the. lliaaing, 

Then let bi• aearch again leat a weaael took it. 104 

(!,!!) Thua our rabbis taught (Paaachi• Sa) in our chapter, 

That holes of a house and cracks 

High up and low down are not searched, 

But the lliddle onea require it . 105 

(zayin) They ca•ttioned that the roof of a balcony or the 

roof of a tower, 

The cow shed and the straw, or the chicken coops, 

The wine cellar, and the oil atore room 

25 

Do not need to be aearched. 106 

(chet) In the caae of a hole bordering the property of two 

aen, 

Each i• required t o search as fas aa he can reach a nd they 

nullify the resainder . 

And aiailar ly between a Jew and a non-Jew, ( the Jew is obliga

ted t o diapoae of it ( i . e . the l eaven). 

PlillO waa lenient and did no t requir e ( the lt!4ven t o be 

burned) 

Lest the non-Jew aays be is perfor•ing witchcraft. 107 

( tet ) They claimed that. one •hC? leaves oo a l ong jouTney:. ot' 

o n a ship ( Peaachi• 6a and Raahi) 

And it i s not his intention to return before Pesach, 
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If he leaves within thirty daya (of Paaaover) he needs to 

dispose of the leaven, 
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But before thirty daya he is not required to diapoae of it . 

(~) A Jew to who• aomeone elae'a leaven ia entrusted 

And its owner ia not present !n order to take it away, 

The trustee aiat guard it until the fourth hour of the day, 

when one ia still permitted to eat it . l08 

If the fourth hour ia up and he still has not co•e, he -.aat 

sell it to a non-Jew . 

( khaf) If a ruin falls on leaven on erev Peaacb 

And a dog ia not able to aearch for it at all, 

Then it is conaidered as diapoaed of, according to the sagea . 109 

And how far doea ''the searching of a dog" extend?- Three 

handbrea4bha. 

( lamed) The sage. taught that salt store houae• and wax store 

houaes 

And date houses and storehouse• of wooMchips 
110 Require a seatching, 

But a courtyard is exempt because of crows,lll 

(~) One who finds l eaven i n his house on Pa~sover, 

Should cover it with a utensil so he can't see it . 112 

But if it was dedicated to the Temple, one need net ~over it 
113 

Since it would never enter his mind t o use lt . 

(~) Sieves, lids, and kettles, 

That have had ho t leaven used in them 

Requir e boiling in hot water with the smaller vessel placed 

i n the larger one . 
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On the larger one a rim ia made and it is heated with fire . 114 

(•amech) Knives that one u•e• for meals with leaven , 

If it is po••ible to use new knives , thia is preferable 

( Pesachi• 30b) . 

If not , then dip the knive• used for leaven in boiling water 

In the pot (that is o n the fire ) and they will beco•e fit . 

And a wooden ladel (used for leaven) must be soaked in 

boiling water . 

( 'ayia) Still basins (made of clay) , cuttings o f c lay, glazed 

veaaels made of clay , 

Even though one can remove ( leaven) well from them (by means 

of boiling them) , 

It ia forbidden t o use them (Pesachi• 30b ) . 

Even though you boiled them and say they are por ous ( t o emit 

leaven) 

Even so they remain forbidden. 

(.f.!) Clay po ts one need not break ( Pesachim 30a) 

But you l e t ~hem s tand until after Pesach , 

And dishes are permitted (to stand until after Peaach ) 

when you take (a torch) from the cauldron and ~resc it 

upon them . 115 

Stone dishes that are washed off are permitted . 

( tzadi) Pots that are used for leaven everyday 

Are con•idered like a storage place for yeast which has an 
116 exceptionally strong leavening power . 

Bu t if only occasionally leaven is placed into it a nd it 

do e s no t remain there long, 
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It ia per•itted for uae. 

(kuf) For•ing (or 1110othing) the dough for .. tza may be done 

with wine or oil, 

But we reatrlct thia process with the• to the first night. 117 

Non-Jewish workers that have not imaer1ed tbeaaelves ritually 

(for the purpoae of converaion) 

Are forbidden to kaead.118 

(reah) One make• thin cakea aa a reaembE.aaae of oppression . 

And for the sake of the aitzvah of matza one needs to guard 

it ( the dough) properly from l eavening. 

A de&f peraon, insane peraon, or cblld .ay not knead the 

dough leat they err , 

And even though an able Jew (one over thirteen years old 

and poaaeaaing all hia faculties ) baked the matza it is not 

per•itted (Gittin 23a and Peaachim 40a) . 

(shin) The aagea taught not to kaead more than five quarts of 

dough at one timell9 (Peaachi• 48a ) this being the aaae 

mea1ureaeut f.or challah (Rashi Peaachi• 48a ). 120 

And the number of eggs is forty-three according t o the number 

of challah in gematria 

And the~ is the proof t o it . 121 

A woman ahould not knead her dough except with water that 

has been kept in veaaela over night . ( Peaachim 42a) . 

(~) Pure water (should be used) our eagea taught in the 

praiseworthy miahnah (Peaachi• 2: 8 ) : 

"The water which a baker has used must be poured away because 
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it become• leaven." 

And we aay (Pe.aacbia 42a) ''Throw the water in a place that 

alopea11!22,in order that people will not come to uae it 

and violate the Peaach lava . 

Finiahed are the law• of ret10·,al of leaven and removal by 

boiling. 

(~) Wine that ia red123 

I• preferred for the co...andllent 

To fulfill one'• obligation. 

If you donnot have red wine, then apiced wine and boiled wine 

may be uaed in place of it . (Jeruaalea Talmud Sbekali• 93 Hala

chah 2). 

(vav ) And theae four cupa 

Require at leaat a 'fourth of a •easure" without being lenient. 124 

Both aen an women (are required to drink ) this much. 

One apportions t o children corn keTnela and nuta t o arouse 
125 

their curioeit 
126 

(aaaech) The aagea have spoken: wo .. n •uat make an effort to 

fulfill 

All aapecta o f Paaaover without fail 

Even though they are positive commandments determined by 

time which women are norma lly not therein obligated , 

But aince all are obligated not to eat leaven , even women 

are duty bound to eat aatza (Peaachi• 43b).
127 

(.f!) Our rabbi• explained 
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That utza and wine require reclining128 

But bitter herb• do not have the aame obligation. 

However it muat be chewed well (Peaachia llSb) . 129 

(hey) Luning to the rlght i• not conaidered reclining 
130 

(Peaachim 108a) . 

Alao there i• concern lest the food go to the windpipe, 

not the gullet, thua endangering that peraon'• health 

( Peaacbim 108a) . 

1.-ying one one' a back ia not even worth conaidering. 

A woman need not (recline) . 131 
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If ahe ia a woman of conaiderabl e atatua ahe baa t o recline. 

(kuf) The aon recline• before the father with rejoicins 

But in the caae of a atudent witting before hia teacher 

it is not appropriate to break132 (the cuatoa of etiquette ) 

But an apprentice of a aaater craftsman need• to recline 

vi th diligence . 

The waiter at the aeder fulfills hia obligation of eating 

.at.a wh•n h,. sit• down to eat "a n olive's worth" of matza 
133 

(Peaachi• l 15b) . 

( tet ) The sages required134 that the matza be ~tolen on 

Paaaover night 

In order that the flower• ( the children Cf . Yoaa l9b) 

do ~~ot aleep ( Peaachi• 109a). 

One i• obligated to rej oice on the festival . 

In Temple times this was done by eating ae.at but now it i s 
135 

done with acented wine . 
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(nun) wo .. n are oblisated to rejoice and to be ude happy . 

In Babylo9ia (tbla waa done) with colorful clothes 

And in larael with white flaxen clothe•, 

Where.a• aen rejoice with wlne . (Peaachi• 109a) . 

(bet) On ~ Peaach cloae to aincha~ (on the fourteenth 

of Niaan) on the firat (night of Paaaover) a un aay not 

eat until night tiae. 136 

And when one return• fro• the ayn.agogue (after t~a evening 

aervice) r 

One poura the first cup. 

(!.!!!!) Firat one bleaaea on the wine 

And afte.rvarda one aaya kidduah and the bleaaing " that has 

kept ua alive" but one doea not aay a bleaaing for the 

111iracle137 

138 For one needa to aay it in the Haggadah . And it i• not 

appropriate to aay it twice. 

One drink• the firat cup and vaahea without ~leasing 

"on the vaahing of the handa". 

(ahin) Be (the leader of the seder) picks up the greena , 

corriander, or lettuce (Peaachl• 116a) 
139 

And one dip• it in charoaet and bleaaea "who creates 

the fruit of the earth" ( Peaachi• ll4b ) . 

And when eating (the greena ) you break in half one of chc 

three a.atzaa abd there is no bleaaing with it . 140 

Half i• placed on the plate and half on the table ( for 

a ph ikoaen ) . 
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(!,!!) One remove• fro• the plate two cooked di•he• 

Which are • .. t and roaated fiat. 141 

Or you aight take a bone and it• •oup (or gravy). 

Then one lif ta the plate and aaya all of "Thia ia the 

brMd of affliction •.• " 

(y .. ) 'Glen one poura the aecond of four cupa. 

Then the aon aaka bia father, 
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"Why ia thia night different fro• all the other nigbta? . • . " 

And they continue the H.aggadah until "who redeeea Israel ... ~ 
(alef) After drinking (the aecond cup) one waahea hia banda 
~ 143 

and bleaae• "on the vaabing of the hands" alone . 

And he begin• to recite the ble11ing over the bread or .atza 

which la done with two hand•144 

But one doe• not yet e.at fro• it . 

(laaed) One takes the half of .. tza that i• left on the plate 

and bleaaea "to eat aatza" out lou4145 

And together with the aatza of the bleaaing over the bread 

(Raaotzi) a nd the .. tza of the bleaaing over the aatza 

one eata. 

Then one bleaaea over the lettuce " to e.at bitter herb•'.', 

and dipa and •lxes (Pe•achi• ll5b) 

And one returns and eata .. t&a and bitter herbs without a 

bleaaing (P••acbia 115b and Toaaphot). One .. kea d sand

wich all together like Hillel (Peaacbi• 116a). 

(~~ One .. y go to other boae1 (at thi• point) and .. ke 

aeder in tbia vay until here (at korecb) . 146 
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An• after thia,one baa hi• full •eal and all ita needa, 

And an olive aize of the laat aatza (afike>11en) one need• 

to eat. 
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Then one doea anotheY waahing of the banda *ithout a bleaaing 

for .. ,1. acharoni• i• obligatory but doe• not need a 

ble1aing. 

(zayin) One ••ntiona147 on the thlrd cup the bleaaing after 

the •e&l. 

And to the other hoaea firat and then one taatea of the cup 

until he haa no more .148 

And on the fourth cup one aaya the Egyptian Hallel. 149 

(Ater the fourth cup) It ia forbidden to taate anything. 150 

(kuf) It ia peraitted to drink a little water though, 

If he waa 1ick or fragile15l 

Or if out of neceaaity 6oe la forced to drink wine, 

He uy do 10 by saying Hallel Hagadol on the fifth cup. 
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V. Tranalation of the Co .. entary 

u1 God of the Spirita~52 Teller of coaveraationa: paal•• 
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and praiaea (to You~ May He give ae atrength and certain 

wi•do• and aay my eyea be open to explain correctly the 

piyyut El Elohei Harucbot. 

El !lobei Raruchot: In the Torah portion Koracb (Nullbers 16:22) 

and in the portion Piochaa (Nullbera 27:16) Scripture has 

El Elohei Harucbct , and he (the payyetan) adopted the 

Biblical phraaeology . 

Chok leaao 11aaar: "a atatute Re gave to Hi• people." 

Thee• ate a .:few aapecta concerning the eating of leaven 

that are Biblical decreea: for example, dough in the process 

of leavening but •till not fully leavened ia forbidden for 

conawaption though not ••otiooed explicitly in Scripture . 153 

Siailarly there are Biblical regulation• concerning the 

eatina of matza and it• watching (to prevent leavening) 

which, though Biblical, are not explicit. 

''And cautioned thea with written instruction •to search 

for leaven on the eve of the fourteenth'" (Posachi• 2a): 

The co..andaent (of searching for leaven) ia "written" ln 

the inatruction: "Foraake not the teaching of your aother" 

(Proverbs 1:8 and 6:20) and Proverb• calla rabbinic decree& 

auaar (instruction) . A• it is written (Proverbs 1 : 8): 

"Listen, ary son, to the instruction of your father and 

forsake not the teaching of your mother." And it i• 
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154 
written (Deuterono•y 17:11): "Do not tul.'n aside right or 

155 
left, fro• all that the judges shall tell you", and 
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(Deuterono•y 32: 7) "Ask your fathel.' and he will tell you." 156 

Thu• we have deTived the COllll&ndaent of lighting Chanukah 

candle• fro• (a rabbinic ordin•nce) tbi• verse, Deuteronoay 

17:11, in the aecond chapter of the Babylonian Talmud 

(Shabbat 23a). And also there is a concern that one 

ahould not ~ .. e to perfor• a prohibition of the written 

Torah such as "you shall not see and you shill not find11157 

aa R.aahi e:xplained . 158 And even though they (Toaaphot) 

refuted hi•, fro• that which the Talmud stated (Peaachim 

4b) "nullification of le&ven is sufficieat"according to 

the Torah. And even though they (the Tal-..d) explained 

that the reason for searching (ia not because of "you 

shall not see") but because, perhap• one will co•e to 

eat leaven . And the Talmud itself indicates this tn the 

case of "bread in a pit", for the Talmud says (Puachi• lOb) 

"or perhaps he aay happen to go dowo (into the pit vheYe 

the bread ia, . even though it ls no longer in hla 

poaaeasion) and coae to eat it . •• Nevertheles&, -the holy 

one Rabbi Jacob (Ta•) carefully analyzed the phraseology 

of the Talmud to support Raahl as follows: Because there ls 

a stringency related to cha•etz which (corr~spond• to) the 

transgression of "you shall not see and you ilhall not find" 

every moment that one possesses leaven (therefore it follows 
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that every ... eat one po••••••• leaven there i• a require

•ent of searching). By contrast, this ia not the ca•e with 

notar (" leaving over'' Exodus 12: 10) ~59 though it f.1 true 

that one who tranagre•ae.a it is subject to exci•ion (as 

in eating of leaven). Nevertheless there ia no need for 

searching (in the case of notar) even though one ia not 

restricted from eating it all night . Thi• la due t o the 

fact that the Torah d .. lt 110re strictly with leaven ao 

that during the days of Paaaover one transgreaaea every 

moment (of his poaseaaing leaven , therefore one is re

quired to se.arcb it out); but this la not the case with 

notar. For then one transgresses only "lo totiru" ( 0 You 

shall not leave over" which applies only)once, when one 

bas left over, and one cannot be culpable for notar again . 

Therefore, for the above reason of constant violation of 

"you shall not see" (the Torah) dealt more strictly with this 

(i . e . leaven) than with the rest of the cases in which one 

ie subject t o excision . And also my teacher Rabbi Menachea 

the Pious explained the reason for se.arching in ano~her 

way, na~ely, that ve are concerned that one will f orget 

doing the nullification, and oo account of this the sages 

ordained the searching. And Raehl also explained " it is 

the surcher who needs to make a nullification . " And as r e

lates to the issue of leaven that might be found in a 

hole, you cannot say (that the aages required a search) 

because of the prohibition of the possession of leaven, 
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becauae the leaven (in a hole) i• not eaaily reached. 

And aa regard• the probability of bis eating it, we have 

no concern except when he can actually aee it; however, 

even under those circuaatancea we require no search in 

the caae of leaven which ia not his. But on another 
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account there is reaaon to be concerned, and to require a 

search: because of the poaaibility of finding a nice pastry 

of leaven after the aixth hour of the day (when possession 

and uae of leaven i• forbidden) . Then be might nullify 

hie "nullification" and co•• to poaaeaa leaven and trans

gress the prohibition of "you shall not aee leaven" without 

eating it. 

or: "Night"- He (the payyetao) took the talmudic expression 

(~ •eaning light than the more accurate word laila meaning 

night). 

"At a tiae when people are not in the market place, the light 

of a candle is good for searching but one may not search 

by light of the sun or by the light of the torch": This is 

the phrasing of the Talmud ( Pesachim 7b bottom) . And there 

are tvo reaaons (for the use of candle• in searching ): 

1) even ln the evening i ... ediately upon coming home one must 

aearch by candlelight and we explain ( tesacbi11 Sa top) 

why it must be by the light of a candle; from the verse 

" ... and I will search Jerusalem with candles" (Zephania 1: 12) ; 

2) And it was in case you were to suggest, "Let them search 
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by candlelight during the day" that he (the payyetan) 

said the light of a candle ia good for searching at night 

and not by day, for during the day candlelight ia weak, 

as it aaya in the Jeruaal .. Talmad (Peaachi• 1:1; lb top 

sul>ject), " those that were in a cave could distinguish 

(between day and night) by lighting candles day and 

night . And they would know when it was day, since the 

candle waa weak when it was daylight (outside). And •Y 

teacher Rabbi Henache11 said that if cne did not search at 

night but instead had searched by day, the sages said, 

that he needs to search (again) by c,andlelight, the 

reason being that one needs to enter into the cracks and 

craaniea (where sunlight does not penetrate) and the 

Jerusale• Talmud (loc . cit .) also supports this view: 

"If one did not search at night, what la the balachah 

regarding searching during the day? We aight solve this 

problea from what we learn in a mishnah (Peaachi• 1: 1): 

'one .. Y not search by 1unlight . ' Ia there eunlight at 

night? Rather, it is only by day.'' And furtherC110re 

it says "~y the light of a candle" (i•plJin& that it 

aist be done at night). 

"And it ia necessary to bleea 'on the re.oval of leaven' 

according to it• legal prescription .. • " Everything that 

one clears away here and there in order to rcaove, is 

called ~ .. aa in (Deuteronoay 26:13) " I have put away all 
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the hallowed thing• out of the hou••·" And it i• •urprl•lng 

(that the phra•ing of the ble••lng i• "on" or "concernlna 

th• removal of leaven") for concerning th• phra•• '*to 

re.>v•" there va• no dl•aar•-•nt that it referred to th• 

future, t but concerning the phra•e "on th• re.>val ••. " 

there wae dlaaare-ent whether it implied the future or 

not. Therefore why did the •aa•• ••e flt to fix the law 

in accordance with the tli•agreeaent and to abandon the 

llngul•tic fora acceptable to all? And I h .. rd in the 

naH of bbbl Rayl• Cohen: Thi• i• the prlury approach 

for everything that i• anoulou•, naaely, that we ma•t 

accept the novel law, a• in thl• ca•• · The rea•on for 

tbia l•: if the ••&•• had fixed (the bl .. •lng) to aay 

"to r..:>ve", •ince all a1r•e the aen•e (of it) l• iuture 

ten••, if one were to err by aayiog "concerning the 

removal •• • " one would need to return and ••Y the bl•••ing 

"to remove" (future t•n••) but, now, aince the •aa•• or

dained "concerning the r9110val" even if one were to make 

a aiatake by •aying "to remot.e" he would not have to aay 

the •l•••ing again correctly ("on the removal") fo-r all 

know that "to remove" la future tenae. 160 Slailarly, 

the rea•on in the ble•alng of Haaotzi (Berachot 38a and 38b 

and Toaaphot 38b top) that we do not aay "motzi" (inatud 

of haaotal) la not becauae of a aixlng of th• letter• !!!! 

!!!! (the end letter of haola• and the beginning of motzl) 

~-------------..... ...._ 
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for even without that there la a literal confu•ion between 

lecb- and min (.!!! !!!!! being the end letter of lecbe9 and 

the beginning of ain). But with ble••ina• there ia a di•

agreement about the phraaing "al" and the infinitive phra•

lng "le" over which the urly aagea argued greatly but 

were not aucceaeful in aettling aa regard• the halachah 

(Berachot 35b). Hove.er, thla la not the place to be 

lengthy about the aatter. And ao in the bleaaings over the 

shofar there are thoae that bleaa " liabaoa bekol •hofar" and 

with wa•hlng the hand1 there are tho1e that recite the 

ble••ing when drying their band1 (al netilat yadayia). 

And thi• i• recited before doing the aitzvah aince one who 

eat• (bread) when the band1 are not dry i• aa if one were 

eating ritually l•pure bread . Therefore the co..andaent 

of wa1hlng the hand• la not complete until after drying 

(and the blesaing 1hould be phrased lo the future tenae, but 

inate.ad it uaea the for• "al"). And I beard fro• ay father 

and teach T, n f ble11ed •emory, that the verae in Scripture 

(Ezekiel 4: 13) " Even thua shall the people Israel e&t 

their bread unclean aaong the nations" equals in ge11atria 

belo nyuv yadayi• ("without drying the bands" equal1 

lach.aa ta .. 1 "l•pure bread", 1. e . 168). And concerning 

tevilab the aagu of 11rael were lo diaagre-eot . There 

are those who aay in the ca1e of tevllat ger "conver1ion 

of a non-Jew by ritual i-er•ion" alone, one ble11u after 
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the i-eraion aince while he ia not a Jaw it lannot ap

propriate (to aay the blualng). But a •enatruating voaan 

.. Y aeparateoth• prieat'• ahare of the doqh of the challab, 

and a .. n i•pure by wirtu• of a-1.nal eaiaalon l• perllltted 

to read frOll the Torah alnce the co..untty follow• th• 

opinion of the three •aa•• who perllit theae actlvitl•• in 

a atate of Levltlcal impurity. Therefore why abould not 

a WOiian aay th• bleaaing before perforlling the llitzvah 

of tevilah or at leaat at the ti•• of taking off her robe? 

And there are tho•• who aay that the aagea did not dia

tinguiah between one type of ritual i•er•ion and another. 

And ao 1 a• accu1to••d to aay ln regard to the lighting 

of the candle on the Sabbath, that a vo .. n ahould aay the 

blea•iQI over the flrat candle but that her intention 

ahould be not to accept the Sabbath re1trlctlon1 until 
161 

co•pletion of the lighting . And by virtue of the ble11-

ing ahe doea not neceaaarily accept the Sabbath, becauae 

even when ahe 1ay1 the bleaaing over the laat (candle) 

ahe atill light• it and put• it in place, thua indicating 

that there ia no welco•e (for the Sabbath) until you flniah 

the •itavah . And thia la the correct practice (in regard 

to lighting the Sabbath candle•) and not to light a few 

~andlea and to bleaa after that. For the firat (candle) 

fulfilled the •itsvah of lighting and thia l• not (in 

conaonance with the bleaaing which 11 written in the 

------------------------
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future tenae: "to 11ght the Sabbath candle") before the 

perforunce of the altnah. And certainly tbla la ao 

according to the Geonlll vbo aay that velcoaina the Sabbath 

cannot occur by •eana of the ll&btlng (of the candlea), 

but only vlth prayer (keduahat hayom betefllab). And 

there are aome that brlna a proof for thl• from la•eh 

Madliklm (Sbabbat 35b) for lt i• aaid: "after the 11.ahtlna 

of the candle, he would wait a period of tl•e aufficient 

to broil a aull flab" (before blowing the lbofar to 

announce that lt vaa the Sabbath). But thl• 1• not 

correct ln my view for certainly the U.ghting la the 

welco.S.ag of the Sabbath a1 we find in Halakhot Gedolot: 

"He who 11gbta the candle of the Sabbath and Cbamakab, 

light• the Chanukah candle• firat, for if he were to light 

the candle of the Sabbath flrat, be would be forbidden to 

liaht (tboae of Chaaukab). And the reaaon (the one vho 

blew the abofar to announce the Sabbath) would delay here 

waa in order to allow ti.lie for th .. who had not yet lit 

(the candle• to do ao) . And furthermore lt ae ... to •• that 

thia ia the proper explanation of "and be vait•"~ 

becauae there were .. ny people that there vaa no opportunity 

for th .. to 11.ght 10 faat, and therefore be waited to 

blaat the laat tekiah, teruah, tekiah. Thu• they would in

naugurate th• Sabbath only after everyone would have had 

the opportunitJ oo: light . However, after th• laat three 

blaata (of the ahofar) which would welco•e the Sabbath 
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everyone would have accepted the Sabbath. s• it appears 
162 io •Y view . 

And concerning circumcision there waa a difference of 

halachic opinion (concerning the blesaing said after a 

circumcision) betveeo Rabbi S• muel and Rabbeou Tam . And 

I heard that in tractate Shabbat lt is proven that we b l ess 

"to cause him to enter" ( into the covenant ) after the 

circuaciaion . For we aay there (Shabbat l37b) "The by

stander• e.xclal• 'Even aa he has entered the covenant, so 

may he enter upon Torah ( i . e . study of Torah), the marriage 

canopy , and good deeds . ' " And the reaaon that we bless after 

the circu•cision ls that we are afraid it ( the operation) 

may be performed improperly . 163 ( But ) this case is not 

s imilar t o that of shofar (where the tekiot could be im

properly performed and yet we bless beforehand) because 

moat of the time the father of the boy is not an exper t 

c ircu.ciser ( thus increasing the probability cf improper 

performanc~ of che circumcision). And further this ts only 

a blessing o f praise in which we tha nk the Master o f the 

Universe who commanded us concerning c ircumcision in the 

name of the covenant of Abraham our father and not because 

o f idol worship or because of a par asitic worm164 or because 
165 of "bar grizlm" . Also it ( the blessing of circumcision 

for a convert ) is not like the bl essing over circumcision 

(of a J ewish baby in which case the blessing muat be r e

c i ted before the performance o f the circumcision). 1(6 
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And further I heard fro• •Y father and teacher, of blesaed 

aemory, that brlt ("covenant") is the numerical equivalent 

of 612 and these are the 612 aitzvot that are still incumbent 

upon the boy to perform167 , and the circumcision that is 

already performed bring• the total to 613 . 

And concerning the shaking of the lulov there are those th.at 

reverse it into a position other than that of its natural 

growth and there are aome that have in •ind not to fulfill 

their obligation as yet and therefore aay the bleasing 

before the performance of the mitzvah. 168 And certainly 

this i• so ( that one should say the blessing before the 

aitzvah) when the mitzvah i• not completed until after the 

shaking . 

And concerning the blessing of the engageaent there is an 

explanation asLto why we bless after the aarriage ceremony 

and lt seems t o •e that the reason is that we suspect that 

(the relatives or the wife) will change their minds and it 

will be a bl~•sin~ uttered f or nought . 169 And the reason 

that we don't view the blessing over the engagement in the 

sa•e way as the blessing over the ritual i1111erelon for con

veT•ion is that in the case of the blessing over immersion 

( for oonveralon) the blessing is dependent on hit own wi l l 

(which ls not the caae in marriage) and, therefore, because 

he ls still not a person responsibl e for the blessing he ls 

freed (of the blessing ). And for this reason I say tbey 

left our a blessing regarding the marriage of a woman: 
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''Who aanctified ua by Thy co-.andlleot and co..anded \1S to 

aarry a woman." Since one doe• not recite such a benediction 

before the performance of the mitzvah it wae left out by 

the sages and this wae considered sufficient . And further

more it appear• t o me that ther e la another reason for 

the ( non-existence of a bleasing for the aarri9ge ceremony); 

since there are some men for whom there is no mltzvah to 

marry . For example, when a man has a wife and children, as 

we say in Betzah 32b, where it is argued as follows : "They 

should not aarry .. • but doesn't he perform a mitzvah (by 

marrying )?" And the Talmud responds: "(We are dealing with 

a case) in which he has a wife a nd childre~' ; therefore, 

there is no mitzvah when he bas a wife and children . 

(Therefore due t o the fact tha t there are those for whom 

kiddushin is no longer a adtzvah ) the Rabbis omitted a 

benediction for all those who are marrying, as I will later 

explain, with God's grace, in relationship t o the blessing 

over the removal (of leaven). 

"He compl eted hia searching until the last mement and he 

immediately needs to nullify the r est with the recitation 

and we aay 'All leavened substance that ls in ay hou&e 

that I canno t aee and that I canno t remove, aay it be 

nullified like the dust of the earth.'" -- Thia ls the 

explanation: Having completed his searching, he watches 



f. -

46 

over the pieces of bread that he searched out until the next 

day, the translation being (He watchee the pieces) in ordeT 

that he should know to.arrow if the piece• of bread are 

•till in existence . 

"And i-ediately he need• to nullify": He (the payyetan) 

accepted the approach of Raahi who explained in the Babylo

nian Tal11Ud (Pesachim 6b) that the searcheT needs to declare 

the leaven null and voil i .. ediately, and the Talmudic text 

itself indicate• this explanation because in it "nullification" 

depend• on the searching since it says "the aeal'cher" but it 

does not say "a man need• to nullify" . And the reason is 

that since he will be buey with the searching he will be 

reminded of the nullification, and so the entire aggadah 

indicates . 

"with saying" : It seeu (it should be) not only by saying 

( the prescribed statement ) for we say explicitly "there is 

no re.oval (of leaven) except in our mind" therefore the 

phraee ( "with saying" ) -.as t have been used for the purpose 

of rhyme, and the custom is to read the nullification state

ment aloud . And our teacher (Raahi) explained in Peaachia 

(6b) that 1ince the Torah wrote the word "tashbitu11 

( 11 nullify") ( Exodus 12:15) and it did not write "tev'aru., 

C'deatroyu ) (the implication is that mental or verbal 

nullification ia sufficient) . But this is not the im

lication (of the Torah's etatement ), for the Talmud says 

(Pesachim Sa bot t om) : "But on the first day11 
(" ••• you shall 

nullify the leaven in your houses11
) which aeana on the day 
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before Pa••over ; for if (it aeant) on Pas•over (itself), 

then we would find hav'arah (destroying or burning) to be 

a per•itted major category of work (which i• certainly not 

the cate) . 17° Con1equeatly (the Talmud teache• that taahbltu , 

nullification) implie• "buroing" . Furthermore if the ex

preaaion •ean• nullification (i . e . a aental process), it 

would be like saying that after ite being forbidden one 

is not able to nullify it . Kabbi Jacob Ta• ex~lained that 

nullification 18 baaed on the principle of hefker171 as 

lt i• written: "You ehall not aee in your house•" (Exodus 

13:7), apecifically that which you own (being implied) 

( Peaachi• 5b top) and though hefker is usually announced be

fore three aen , here one person is enough for certainly he 

aeta ~is aind deci1ively to free himself of that which is 

forbidden , a nd my holy teacher of sainted memory , explained 

our teacher'• explanation (by saying that) ta•hbitu may 

be understood in two waye : 1) It impl ies that when the 

hour , d~•tgnated by ach in the Torah ( Exodus 12 :15), 

arrives which is the aidpoint of the day, then you llUSt 

put away and burn leaven. 2) The ( second) undct"standing 

ta that when the bour of ach arrives it will be nullified. 

Nevertheless , on the baaia of such an interpretation (a• 

given above ) of the atatement " t ne first day (aentioned 

by the Torah regarding destruction of leaven) is the eve 

of the holy day" it is pos•ible t o say !!all that ia leavened 

in my house that I cannot see and that I did no t remove, 
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let it be con•idered nullified and like the du•t" (a• a 

fulfill•ent of ta•hbitu). For one •till mu•t leave over 

food for tao •eal• and •o thi• require• the u•e of leaven 

after the fir•t nullification. And the law follow• the 

opinion of Rabbi Judah who •aid: "There i• no deetruction 

of leaven eaye for burning" aince the tanna taught thi• 

to ua anono11<>uely in the la•t chapter of T..ura (34a). 
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p. 573 . 
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62 . ~·· p. 37. 

63 . Davldaon, ~· cit., ppa. XXVII-XXXIV. 

64. Goldacbmidti ~· cit. ppa. XXXI-XXXVIll and Elbogen, 
~· cit . ppa. Sl)-'"16~ The acope of tbla paper will not 
eal-wtt~ auch apecialty typ•• of plti:tl• auch aa haahonot 

for Sukkot, avodah for 1maaf of Yo• p~r, teklot for IOab 
Raahol\16, kinot for the ninth of Av, az~rot for Shavaot , etc . 

65 . Ibid., Goldachmidt and flbogen. 

66, ~·, Goldacllmidt. 

67. Ibid . , Cf footnote 3 p . XX.XII. The acroatlc for•• kerovetz 
not Ki!Ovot which ia thought to come fro• the French influence . 
ee. Idelaohn, .2.1?· cit . , p. 40 and Soldachmldt, .2.1?· cit . , p. XXXll 
footnote 3. 

68. Goldachmidt, ~· cit ., p. XXXII and footnote 6 aame page. 

69. Ibid., ppa . XXXll-XXXVIII . 

70. Cf. Elbogen, "Scientific Study of .Jewiah Liturgy" in 
Contribution• to Scientific S~idy in Jewlah Llturay by Jakob 
Petuchowail, ppa . 35- 51, for a explanation of£!.!!_ l ifne 
hatevah. 

71 . Goldacbaidt , ~· ~. , ppa. XX.Xl-XXXVIII and Elbogen,~· 
cit . , ppa. 156-16U:-

72 . Ibid. 

73. Ibid . 

74. Ibid . 

75. Ibid . 

76. Ibid. 

77 . .. Louia Ginzberg, "Joaeph hen Samuel 11
, Jewlah Encyc loped la, 

Vol. 3 , p. 306 . Thia piyyut ia called Yotz~r le-ahabbat hagadol 
in S1ddur Haahales, Eahkol, Jerusalem, ppa. 543-545 . 

78. Ibid . ; A.L . Landahuth , A9udai lla'avodah Reani.at Hapayyetalli• 
la P"fYYUtehea, ppa . 98-100 . 

79 . L. Zunz, Llteraturgeachicte der Synagogalen Poeaie , p. 129. 

80. Gf . Peaachi• 115a and 115b . 

81 . Cf. Peaachi• 115b . 
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82. Davidaon, Theaaurua of Mediaeval Hebrew Poetry, Vol. 1, 
p . 215; Landahuth, ~· c'It., p. 98-99 . 

83. Davidaon, Theaaurua of Mediaeval Hebrew Poetry, loc. cit . 

84. Ibid.; Landehuth, a.;c .cit., 1 • • 

85 . J. Jacob•.t Jew1 of Anaevin, p. 53; Henri Groaa, AA•lll 
Judaica, p. 611. 

86. Groaa,lop. cit. p . 

87. Ibid . , p. 479 . 

88 . !. Urbach, Ba 1alel Ratoaapbot, p. 382. 

89. Iaaac hen Hoaea, Or larua, Vol. 2, p . 114a. Two exaaplea 
are tTanalated ln tbe-Commenblry below. 

90. Groaa, ~·cit., p. 479. 

91. Ibid. 

92. Ibid . 

93. Ibid . 

94. Ibid., p. 480, Urbach, ~· cit ., p. 384. 

95 . Ibid . 

96. Non-kosher fat or otheY non-kosher food are eonaldered 
•• nought if they 1) account for le•• than one-alxtletb of 
the volume of kosher food and 2) •re placed unlntentiooally 
in the kosher food . 

97 . Q!. Z4i~ua, Vol . 1, ppa . 129, 130. 

98. Ibid . , Vol. 2, p. 116a . 

99. Translation of " the last day is according to t he co•
aentary !I!!!! Tefilah in the Siddur Otzar Tefilah, Vol. 2 ,p_ 241. 

100. See I~n Tefllah, loc. cit . • The Talmud do•• not aay 
"i-edlate y" (Peaachimt>l>) .--

101. See page• 34-36 of the translation of the co .. entar y 
above and footnotes 157 and 158 below, where tbia sub ject 
is de.lt with in greater detail . 

102 . The translation of "one is not culpable of tran1gresaiag" 
is according t o Rava. See ~ Tefilah, loc . ~· 



54 

103. The searcher puts the leaven in a safe place ao that it 
won't be aiaplaced, forgotten about, and thus be present 
during PaaaoveT. He puts it away ao that it won't conta•inate 
other cleared away areas a• vell, and ao that he will re
•e11ber to diapoae of it properly the next morning. 

104. The weaael aight have put the leaven in aoae other part 
of the house and so one mdt aearch again. 

105. Only •iddle holes are within reach ofo one'• bands 
where one would be likely to leave bread. Cf . R11tbbenu 
Chaoanel Peaachia Sa. 

106 . One was not likely to bring leaven into theae places. 
See Rabbenu Chanaael Peaachi• Sa. 

107 . Pliao was very concerned, apparently, of what the 
neighboring non-Jews would think of a Jew who ie burning his 
leaven. It gave the appearance of witbhcraft and ao in 
situations where the non-Jewa would be likely to accuse 
J.wa of performing witchcraft it was not necessary to 
burn leaven (Peaachi• Sb) . 

lOS. Rabbi Judah held that the fourth hour of the day (i.e. 
10 a.•.) vaa the last peraiasable moment one could eat 
leaven on the morning before Seder night (Pesachi• llb). 

109. The reason being that if a dog cannot reach it, there 
is no fear that th~ leaven will be spread around (Pesachi• 
3lb). 

110. Salt store-houses and wax store-houses, etc . , were 
places in which one was likely to bring food . If a aervant 
were aaked during the •eal to go out and bring more salt, 
date.a, etc. , he might drop some food, and so they needed 
aearcbia.g . 

111 . Crows will eat the bread or take it coapletely away. 

112 . Rashi : One should cover the leaven with a utensil eo 
that he will not forget and come t o eat it (Pesachl• 6a) . 

113. As part of one's offering of tithes t o t he Temple one 
would conaciously separate part of bis leaven and other 
food to the priests and levitea . Thi• leaven: therefore, 
became• the property of the Templ e aa soon as the person 
aakea his designatory statement giving the leaven to the 
Temple. Therefore the payyetan 11 not concerned with 
leaven in the home of someone who baa already designated it 
t o the Teeple . Such a person would never co•e to eat that 
which belongs t o the Temple . 
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114. By making a lip or a rl• over the spout of a pot one 
can allow the boiling water to clean off leaven there as 
well (Avodah Zarah 76a and 76b). The rim la made by 
putting a lip of clay around the outside of the 11e>uth of 
the pot ao that the boiling water can overflow and 
clean off the leaven there. 

115 . Explanation according to Saaiel from Falaiae: Pots 
of clay are peraltted when you take a torch of fire and 
and direct lt on the pota. 

116. Hot foods transfer leaven ft'IOre readily than cold foods 
(as do milk and meat when warm) and therefore pots that use 
hot leaven during the year should not be used even for 
cold food during Passover . 

117. On Seder night mataa la intended as "the bread o f 
affliction" and so it must consist of dry , tasteless cakes 
aade without wine or oil . See Mlshnah Torah "Forbidden 
leaven" chapter 6, law S and Pesachlm 36a . 

118 . In order to ensure that the matza will be free of leaven 
the law states that a Jew who ls at least thirteen years old 
and possesses all his faculties must watch the process of 
matza making . See Gittin 23a a nd Peaachim 40a . 

119 . Rashl: Five quarts of dough is the maximum quantity of 
dough that one can work with at one time in order that he 
watches tha t the dough will not ferment (Peaachlm 48a ). 

120 . Ibid . Five quarts of dough is the minimum quantity for 
whlch-oni must make the chalah offering . 

121. The palyetan is quoting from Pesachlm 48b ~here he ia 
trying t o f nd a proof that five quarts ls the •inimum 
quantity from which one must make the chalah offering . 
By taking the gem.atria equivalent of chalah we see that 
it equals forty-three which corresponds t o the number of 
eggs which approximates the vo lume of five quar ts and 
a fifth left over . The Shulchan Arucb refers to t hia 
11coincidence11 a s a remei i.e. a 6Uggestion as t o why 
f i ve quarts is the iilnimum quantity (Yoreh Deah 324). 
See also Rashi Pesachim 48b . ~~ 

122 . The water with leavening pr oducts in it must b~ thrown 
o n a slanted hil l in order that the water will not collect 
in one spot and ferment . (Peaachim 42a ). 

123 . Rabbi Judah said that wine must have the taste and color 
of red wine (Pesachim 108b) . 
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124 . When saying ki~duah over wine there llUBt be at least 
3.3 ounces in the cup according to Rabbi Feinstein in a 
pamphlet "Beth Kidraah Letorah Vehora'ah". 

125. The little nibbles of corn kernels a~e put out to attract 
the attention of the children in order that they ask "why is 
this night different ..• '' for on all the other nights they 
eat the meal right away (Pesachim 109a). 

126. The beginning of this verse needs to begin with a 
samech in order to maintain the spelling of yosef in acrostic . 
So the tayyetan misspelled intentionally the word aachu , 
"they d &cussed" replacing the sin with a samech . 

127 . Since those who are obligated t o perform negative com
mandments are also required to do the correspon~ing positive 
commandments (Pesachim 43b). 

128. Matza and wine require reclining when you eat or drink 
them since that ts the manner of a free man (Pesachim 108a). 

129. Though bitter herbs do not to be eaten while reclining 
they 111Uat be chewed well (as opposed to being awallowed) in 
order that one tastes the bitterness and thereby is reminded 
of the bitterness of slavery a nd i dolatry (Peaachim 115b). 

130 . See footnote 129 . 

131. A woman sitting next to her husband does not need to 
recline, though she may if she wishes . According to Samuel 
of Falaise a woman should not flount her freedom before 
a man . 

132 . The etiquette o f the student-teacher rela tionahip ls 
such that the f ormer should not recline in the pr esence of 
the latter, even at the seder . 

133. At a seder in which there are Jewish waiters •erving the 
tables, they too must observe this comm.andment of reclining . 
They fulfill their obligation by reclining when thPy eat the 
quantity of matza equivalent to the size of an oli ve . See 
Peaachim 115b. ... 

134 . The first wor d of this stanza in moat t exts is ta'anu 
wheras in the co1N11.entar y by Samuel of Falaise it is ta' amo. 
I have translated as if it were ta'anu . 

135 . Since the destruction of the Te~ple aome hold that ther e 
should be no eating of meat which is a symbol of rejoicing. 
I nstead , wine is used as the symbol o f joy. 
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136. One must eat matza with appetite and so it is forbidden 
to eat anything that will dull one's appetite before the 
eating of matza. See the last chapter of Pe•achim. 

137. On Purim and Chanukah one says the blessing " •.. Who 
performed mlrac lea for our fathers .. • " On Passover, however, 
since one says Hallel as part of the Ha!!adah, it ls un
necessary to say thlsbleaaing . On Chan\Jah one says Hallel 
onlr. in the morning ao it ia necessary t~ aay the blessing 
of 'miracles" at night . 

138. See foo tnote 137. 

139. There are two customs for dipping the greens: l) dipping 
into salt water and 2) dipping into charoaet. The dipping 
ia done either to kill the bugs or worms, or t o improve the 
taste (Pesachlm 114b). 

140. Breaking the •iddle matza is no t a commandment and so 
there ia no blessing accompanying it (Peaachim 116a ). 

141 . The tvo cooked dishes are taken off the plate when say
ing "ftls ls the bread of affliction . .. " because the two 
cooked dishes are symbols of the Pesach offering and the 
Chagigah offering . Since the destruction of the Temple there 
are to be no more sacrifices a nd so these cooked dishes are 
not to be held aloft leat they appear as if they had been 
sacrificed (Tosaphot Peaachim llSb ). 

142 . Thia part of the eeder immediately precede• saying the 
blessing· over ~nd drinkln~ the sec::ond cup of wine . 

. 
143. The word lechudah which means 0 only" could mean heYe 
that the bleaalng over the washing the hands 1hould be said 
"only" on the second "fa ahing and not on the first. Samuel 
o f Falaise said the word lechudah was used for rnyme and 
not for •e.anlng . 

144 . " Sharu" is translated "begins" as lt is in the commenl ary 
by Samuel of Falaiae . Also in the aame co .. entary ther e are 
two reaaone why the blessing ov er the bread must be 188de with 
both hands holding the bread: 1) Ten words of the blessing 
over the bread correspond to ten fingers of both hands, and 
2) There are ten commandments related to produce which also 
correspond to the ten fingers of both hands . 

145 . Since two blessings are said over the ma~za before eating 
it, it is necessar y t o take a piece of matza for each blessing 
in order that the blessing was not said f or nought . See 
f ootnote 163 . 
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146 . If there are people who do not know how to make their own 
1eder, then at this point after korech one aay go to their 
home in order to enable them to fulfill their commandments 
on seder night (~ Tefilah, Vol. 2, p. 248.) 

147. The verse begins with zokhair in order to maintain the 
acrostic . The verae should begin with aazkir i . e . "one 
mentions'' on the third cup the blessing after the meal. 

148. Hallel Hamitzrl is the technical term for Psalm 113-118, 
and l• so called to distinguish it from the Daily Hallel 
(Psalm 145-150) and the Great Ha llel (Psalm 136). 

149. The text ls unclear at this point. 

150. After the fourth cup it ls f orbidden t o taste anything 
so that the taste of matza remains. See the last chapter 
of Peaachim . 

151. In theae words the name o f the author, "Tov-Elem" , 
appears . 

152 . Numbers 16:22 Raahi: "Knower of men's thoughts . 

159 . Se'or and aidok are different stages in the leavening 
process . Se'or ls dough beginning to fermen~ and is t o 
be distinguished from aidok which is fermented dough that 
has cracked (Cf. Ja1trow, pps. 976, 1556). 

154 . The Hebrew verb used in this verse tisor comes from the 
same root as musar. "Ti1or" is here tran1lated as "turn 
aside" and "musar '1 is translated as "in1truction11

• The 
rabbis are making a play on these words: tiaor and musar . 
By doing so the rabbi• are say ing that all rabbinic laws 
are as binding as Torah laws. E\len though se'or and sidak 
ara not expl icicly aentioned in the Torah still , they a~e 
as binding as if they were written in the Torah, and thus 
they should not be eaten on Passover . 

155. The word 11 judge1 '1 is interpreted aa the " rabbi•" who 
are the authors of the ora l la• . 

156. Again we have a play on words . Here " your father" is 
made a nalagous t o " the instruction of thy father" of Pro· 
verbs 1:8. The conclualon is the same: Rabbinic law is as 
binding as the law in the Torah. 

157 . "You shall not see and you shall not find": 
really a combination of two verses fro• Exodus. 
12: 19: "You sha 11 not find leaven in your homes" 
Exodus 13:7: 11 

• •• and you shall not see leaven in 
your border ." These two verses are the Biblical 

maki ng a search for leaven before Passover. 

This i & 
Exodus 
and 
all of 
basis for 
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158. 11Bitul11
: Rashi (Pesachim 4b) explain• that the law of 

removal (IXodus 12 : 15 "You shall remove the leaven from your 
houses") is a mental act. Once you have consciously removed 
yourself fmom ownership of leaven according to Raahl you will 
not transgress, "You shall not see and you shall not find" 
(Exodus 12:19 and 13:7). Bltul or " nullification" is the 
equivalent of "removal" . 

159. "Notar": Concerning the negative precept of "you shall 
not leave over any of the paachal offering" (Exodus 12 : 10), 
you are only culpable for the single act of leaving over 
but not for every moment that you le.ave over . See Mlshnah 
Torah, Hllchot Pesule Ha1&1kdashlm, Chapter 18, law 9 . 

160. I have accepted the aarginal note in the Or Zarua text 
p. 114a . Otherwise the passage makes little sense . 

161 . The custom t~day ls to say the blessing after t he lighting 
of the Sabbath candles, and that the Sabbath does not begin 
until after the blessing . 

162 . The reason for the delay in sounding the shofar is so 
that everyone will have an opportunity to l ight the Sabbath 
candles and not because the time immediately following the 
lighting of the candles is not the Sabbath. The final 
blasts of the ahofar indicate t o everyone that it is the 
Sabbath and that one cnay not light candles after that time . 
If one lit the candles before the final blasts of the 
shofar it is already Sabbath for that person regardless . 
Thus the mitzvah of lighting candles for the Sabbath is 
performed by llghting and not by saying the blessing, 
according t o Samuel of Falaise . 

163 . The concept here is brachahlevatalah: If one were t o 
bless befor e performanc e of a mitzvah such as circumcision, 
and the mitzvah were not t o be performed properly, then the 
bleaaing would have been recited in vain. 

164 . The point here is that the circumcision was done for the 
purpose of fulfilling a ritual commandment and not for t he 
purpose of an operation f or heal th reasons (such as murana, 
a parasitic worm) or for the purpose of serving some idola
trous religion. 

165. The text says ''har 'rizim" which stands for a Samaritar 
schi•• and thence to ido atry. 

166 . For a Jewish person the bl essing "concerning circumc ision' ' 
is said before the operation and the blessing " t o enter him 
into the covenant of Abraham' ' is said a fter . For a non-Jewish 
person wishing t o convert the blessings are said only after 
the operation . 
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167. In gematria the Hebrew word for covenant 11 equal to 
612. The rabbis interpret the Torah in such a way t o arrive 
at 613 different co!llMlndments that are aentioned therein. 
When one accept• the covenant by means of circumcision he 
ha& perfor•ed the first co ... ndment incumbent upon him, 
thus leaving 612 more to perform. 

168. The problem here i• that a mere •haking of the lulav , 
even without a blessing, would be the equivalent of per
forming the mitzvah . There is a complete discussion of 
this in Pesach[m 114a and b, and in Berachot at the beginning 
of the second chapter : "Does performance of a mitzvah re
quire intention ( i . e. a ble•aing ) or not" . Those who 
believe that perforcaance of a mitzvah does not require 
intention but who still would want to aay a blessing before 
doing the ldtzvah would hold the lulav in a po1ition 
other than its natura l growth ao as not t o perform the 
mitzvah inadvertently , before they were ready to say the 
blessing . 

169 . See f ootnote 163. 

170. The rabbis read into the extraneous word "ach" ("but" on 
the first day") the additional information that"""'Ocie must raake 
the nullification statement and that one must burn the leaven 
on the day before Passover, and not on the first day of 
Passover which would be the literal translation. In one 
does not interpret "ach" in this way then the word is 
extraneous, teaching"""Ui nothing . And a l so if we do not 
interpret "ach" ln this way then the lmpllcation is that 
we must destroy leaven on the holy day which is c l early 
forbidden since "destroying" i s a n av malakba ( a ma jor 
ca t egory of wor k forbidden on Sabbatlis and ho l y days ). 

171. According to Rabbi Jacob Tam, nu l lifica tio n is ba sed 
upon the principle of hefker . I f a per s on wishes lega lly t o 
disown s omething, this pr oc ess i s referred to as making 
something hefker . In this way one oo l onger bears r e
sponsibility f or it . This process is usua l l y effected ! n 
t he presenc e of three men ( a bet din) by means o f a 
pr o nouncement . I n our case o ne woUIO c ertainly ~ant t v 
disown his leaven because of the importanc e of this com
mandment and s o there is a special a l l owance so tha t one 
may make i i s sta tement in the presence o f only one pe~ son . 
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