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DIGBST 

J 
In this thesis I present tranalations of the introductions to the 

commentaries on the Book of Paalm.e by three medieval commentators: David 

Kimhi, Menahem ben Solomon Ba-Meiri, and Ishodadh of Merv. In addition 

to the introductions, I translate the actual commentaries by these men to 

Psalm 2, Psalm 8, Psalm 45, and Psalm 110. These four psalms conatitute 

the locua of mes.Bianic interpretation in Isbodadh's exegetical tradition 

that extends back to fifth century Antioch. I also present .brief 

biographical introductions to each of these commentators. 

In a concluding analytical essay, I abstract· from thia material the 

basic exegetical f rameworks· employed b.y these three commentatora • . ~-eir 
hermeneu~ found to turn on two ke7 questions: . 1 ,} 

1) Who was/were the author(s) of the Psalms? 
~ . -

2) What kinds of divine revelation were involved in the composition 
of the Paalm.e? 

The answers tp these questions dete~e the hiatorical anchor of a 

psalm and ita !~phetic ~.each: in. wha~tobmtorical ~tting was it compqeed, 

and to what historical ~tting is1 t referrilfi?f I ' alao examine ciut!•tiona of 

polemica: ~what end, in the view of our commentators, were the11e palms 

oriainaJl7 composed, and to what end do the commentator• employ them in 

purauit of their own polemic aaendaa? 

The• queationa are explored in depth in the ealiay, in an attempt to 

answer the larger ctueation "why do Jewa and ChrUtiana •T auch 

different thin.a•~ about the Paalma?" 

.. 



ACKNOWLBDGBMBNTS 

It never occurred to me that · serving as a thesis advisor would be so 

much work - but it was, at least in .this case. For working alongside me at 

every step of the way, many thanks to my advisors · Dr. I~c Jeruaalmi ("the J-· 

Man" ) and Dr. Alan Cooper. 

Thia thesis is dedicated to my wife Debbie, for her encouragement and 

help, certainly, but even more f( r he~ refusal to take me or. it more seriously 

than we deserved. I ,.. 

: 



Cor. 

Chron. 

Deut. 

EJ .• 

EL 

~z 
HUCA -..:.-

JBL 

JQR 

Lev. 

LXX 

NCE 

Prov. 

Pa. 

Sam. 

ZAW 

LIST OP ABBRBVIATIONS 

.. 

Corinthians 

Chronicles 

Deuteronomy 

Encyclf?pedia Juda:ica 

Exodus 

Geneaia 

Hebrew Union Colle119 Annual 

Journal of Biblical Literature 

Jewiab Quarterlr Review 

Leviticus 

Septuacmt 

New Catholic Bncyclopedia 

Proverbs 

Psalms 

Samuel 

ZeitacbriLt /uer die 
Alte•taatt!lntlicbe Wis8'1nscbaLt 

... 

u 



... ; 

.. 

TABLB OF CONTBNTS 

Introduction 

General Introduction 

Introduction to Paalma 

Psalm Commentaries 

Meiri 

General Introduction 

Introduction to Psalms 
\ 

Psalm Commentaries 

Iahodadh 

General Introduction 

Introoucfion to P.dwo 

Psalm Commentaries 

Authorship 

Prophecy 

Polemic• 

Conclumon 

Btbliosraph7 

\_; . . ....... . 

. . . . . . . . . . . . . . . . . . .. . . . . 

........................ 

........................ 

........................ 

. . . . . . . . . . . . . . 
. . . . . . . . . . . . . . . . . . . . . . . . 
. . . . . . . . . . . . . . . . . . . . . . . . 
. . . . . . . . . . . . . . . . . . . . . . . . 

.. 

J 

1 

6 

10 

55 

57 

85 

119 

121 

144 

167 

17~ 
195 

209 

212 



I 

. I 

...... 

INTRODUCTION 

./ 

-, ' 

... 



In recent years there has been a renewal of scholarly interest 

in the hermeneutics of traditional Jewish and Christian biblical 

interpretation. Some of the new attention focused on this field has 

come from those who advocate a canonical approach to the study of 

the Bible. These scholars seek to learn a technique from their 

predecessors, and to apply that technique in new and original ways. 

They "self-consciously adopt traditional stratefies of interpretation, 

because they produce interesting and illuminatlng results, and 

because they ground the reading solidly in the religious community," 1 

Other scholars come by their interest in this field because of 

" I 
their devotion to tile study of the Bible as literature. As these 

scholars ~ ever more deeply into the fundamental literary 

structures of the biblical ten, they seek a sort of aut~enticity in 

the alleged knowledge that their great forebears recognized and gave 

importance to just such structures as they do.• 

Still others approach the study of traditional interpretation 

from the standpoint of modern literary theory. P~rhaps a fair 

statement of the general aim of this group of scholars is provided 

by these words from one of its foremost members, Susan Bandelaian: 

It is an appropriate moment to try to illuminate 80me of '

these theolo~cal specters hauntin.r contemporary criticiam. 

In this '<Ork, I have examined the conflict of inter

pretation• in llabt of its tbeolosfcal bacqro\md. I have 

l A. cee.er, "TM t119 •• Tl ... of Dal •m• ~ .. lM,... ol • .._,. aw.wd 

letlittc sui.aea • (llU) • · 1-. 

I f'W a .._,. • el Ult .. .,. flt Ult .... • lltlr...,.. • Wtl • of _... tneu la 

...-t .... KMlan .. - ....... "T.,.... ...... -· ..... ta•* ......... ,.. 
~ -· ......... * .... ,. ., tM ftnt• 1U ......... t (.&Im) ... ..... 

) 
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sou.rht not so much to trace the historical influence ot 
Christianity or Judaism on the history of criticism as to 

examine by a comparative method the general structural 

models of interpretation, which may roughly be modelled 

Rabbinic and Patristic, and their relation to theories of 

meanin.r in certain modern thinkers.' 

What these three schools share in common is an approach that 

- 2 -

looks at traditional interpretation not for its r esults - the results---_ 

of traditio nal Jewish and Christian exegesis remain as radically 

div ergent as we might expect -- but ·for its method. We gain from 

this approach, in the service of whichever school of thought it is 

employed, an understandin.r of how thoroughly our own interpre-

tative r esults arc conditioned by metbodololtical assumptions that 

often go completely unexamined. At i(s .best, this kind of approach 

"allow[s] us to entertain seriously those creative distortions offered 

b y minds capable of l~kin.r. at the past with the same seriousness 

as ourselves but with different affective and intellectual orient-

ations."• This appreciation of the equal validity of "conflicting" 

systems of interpretation that are faithfully developed and con

sistently applied- is crucial, in my ~pinion, to any true interreligious, 

or even interpetsonal, understandinl(. 

In this theaia I hope to further our appreciation of the 
• 

interrelationship between different syatema of interpretation. I will 

translate the introductions of three traditional commentators, two 
~ 

' S. ........ TM lltnh el ,._. 

Utienr7 ftilln, ...._Ji ..... •m...atF ., 11ew Y_. 

t • • "'"-· 1'n9ICa ., ....... • ........ -· 1ne; •· n. 
5 "') 



Jews and one Christian, to their commentaries on the book of 

Psalms. J will also translate their commentaries on a small number 

of the psalms themselves. Thia material will open a window into the 

hermeneutical assumptions of these commentators, allowing us to 

examine and compare their interpretative .frameworks in order to 

demonstrate how and why they reach such different conclusions as 

to the meaning of these certain psalms. 

The three commentators "(hose work we will examine are Dav.id 

Kimhi (1160?-1235?), Menahem ben Solomon Meiri (1249-1316), and 

Ishodadh of Merv, a Syrian Chriaiian of the ninth tentury. These 

commentators will be introduced more thoroughly b~fore I present 

their tranalated works. Here let us simply note that there ia 

relatively little ill' common among these three commentators, and 

certainly very little indeed between Ishodadh and the two Jewish 

commentators. In fact, these commentators were chosen precisely 

because of their differences; I will be making no attempt to prove 

any contact or influence between them, thou.rh there certainly were 

points of contact between Kim.hi and Meiri. The focus of this atudy 

is not hiatorical. Rather, the focus ia on defining the hermen,e\itics 

of these commentat.ors, and demonatrating how · their different 

methodolo-1e• became manifest in the commentariea themaelvea. For 
I 

this reason i\ waa thought helpful t.o chooae commentat.ora whoae 

approachea to the text could be expected to be especially different 

from one another. 

.. 
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Alon• with their introductions, I will translate the commen-

taries of these three fi.rures to Psalm 2, Psalm 8, Psalm 45, an_9. 

Psalm 110. These psalms have been chosen because they forlll the 

locus for Iahodadh'a messianic interpretation of Psalma. Thia 

choice helps limit our acope of inquiry, and __it aaaurea us of a wide 

diver•ence between Jewish and Christian interpretations. 

- 4 -

Throu•bout this work, I have tried to maintain a sharp focu~ 

on the particular texts that are translated in the central aection of 

the thesis. I have tried to answer the lar•e question that prompted .. 
" this the~is - why do Jews and Christiana aay such diflerent thin•• 

about the Psalms? in the moat narrow and precise way poaaible: 

baaed on the anawera provided by theae text& alone, how do Kimhi, 
. 

Meiri, and Ishodadh construct the exe•etical frameworks that lead 

them to their varyin• interpretations? Two iaauea were found to be 

paramount in this proceaa: their jud•ments aa to who was/were the 
..... 

author/a of Palm, and aa to what kinda of divine revelation were 

involved in the composition of the Pealma. These iaaues are 

diacuaaed at aome len.ih in the analytical essay that concludea the 

the.ta. The polellica in which these commentator• en~ed on the 

baaia of their interpretationa of thne palm• is al80 diJlcuued in 

that euay. 

• 
... 
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GENERAL INTRODUCTION 

year 

In a at.ate of divin.e inspiration, the perfected 
man busies himself with matters of God, all the 
while retainin• . bis senses.. • • • He speak.a in a 
normal hu1D8}l fashion, except that a supreme 
spirit stimulates him, mak.in• the words upon 
his ton.rue emerge as words of praise and 
thankspvin• to bis God, or as words of insi•ht 
and instruction ••• , 1 

David Kimhi was born in Nar~ in ~rovence, in about the 

1160, into a distinguished family of scholars who ~---grated there from Andalusia in 1148. Throughout his life he always 

signed his letters and writings as David Kimhi, "the Spaniard," in 

adherence to the traditions of his father and brother. -

His father, Joseph Kimhi, upon arrivinl( in Narbon99, un~ertook 

to import from Spain "the dual curriculum - Torah and science -

to a land where 'they did not occupy themselves with other sciences 

because their Torah was tJ: (sole] possession and because books 

about other sciences were not available in their repons. '"1 Joseph 

Kimhi translated such works as Bah")"a's Duties of the Heart and lbn 

Gabirol's Choice of Pearls for the local audience; he wrote oricinal 

commentaries on the bulk of the Hebrew Scriptures; he studied and 

taught philolo•y; he wrote Hebrew •rammara to acquaint Provencal 

Jewry with Spanish philolo•Y· 

l ,..,_ tM .. ~ .. ma..-. Cl-••IS7 .. ........, • • u -...... 
I r. Tlla.... ..... IDaMI TIM ... -· ... a-a~. 11n•• Ua1~ me., msi •• 

S. T ............ l. "'9nlk7t •-...eta ti lM Sldtll •• c.ttv.a ~ fll rre.nc:ll i.wr,,• 

Jevall fll vert• ~ XI <.-e>. •· 19S. 

\ 
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It was these latter two activities that seem to have had the 

greatest influence on hie son David, whose greatest and most 

widely known work is his Mikblol (Constantinople, 1532), a 

grammatical treatise is two parts, one primarily lexical and the other 

grammatical. Kimhi styled himself "a gleaner alter the reapers" in 

this book, for which his stated aim was merely to order and arrange 
I 

t he great works of the Spanish, grammarians of previous generations. 

Yet Talmage notes various higher qualities that characterize the 

Mikblol: "synthesis of divergent sources, clarit y of languaare, 

manageability of length, topical order, an air of finality and 

conclusiveness. [Kimhi's] aim is revealed in the very title he 

adopted for his work: t he Mikblol, the Summa."' 

The above qualities could all be noted in regard to a work by 

a different author that undoubtedly exhibited them: Maimonides' 

Misbneb Torah. It is no accident that Kimhi's Mikhlol in some ways 

echoes the tQnes &Ounded by the Misbneb Torah: K.imhi was an early 

and devoted disciple and advocate of Maimonides. Kimhi's bible 

commentaries also sound the Maimonidean tone. In the wor ds of 

Talmaae: 

There are the affairs of the upper world: God, spheres, 

and angel.8. There are the affairs of the lower world: 

man, Torah, commandment&. There are - above all -

the interworld affairs: prophecy, providence, the life of 

the soul in thia world and the next. Yet aa tborouch

going ~d pervasive aa theae expreaeiona and manifeet

ationa of Maimonideaniam are, their principle 8icniticance 

Uea in their repreaentation of a common commitment. 

I T.,._, J• ,._ '6o 
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They are an oath of alle~ce - not to Mftimonidea but 

to [Kimhi'a] and Maimonides' common advocacy of the 

rationalist conception of Judaism.• 

Each of these concerns is quite apparent in Kimhi'a commentary on 

Psalms. 

Kimhi'e commentaries are characterized by an extensive and 

eubtte• use of a technique of paraphrase, in which the word . 'VJ 1J.:> 

("that is to say") becomes a key technical term. As Talmage 

describes it, "he build a hie remarks around the biblical text itae so 

that text and commentary are interwoven. The impression ie thus 

created that the commentator has withdrawn and that the Bible has 

undertaken to explain itself."' While Kimhi is widely regarded as 

bem. a commentator who always strove to reach the pesbat 

interpretation of the text, it is nevertheless clear that he included 

in bis commentaries much more honllfetical material than did Ibn 

Ezra, for example. Talmage attributes this to Kimhi's conception of 

the pesbat, which was "a fusion of all those aides of [Kimhi] to 

which we have been exposed: the grammarian and literary critic, the 

rationalist, the social observer, the preacher and pecfaaogue." Thus 

the lesitimacy of an interpretation was measured by its compatibility 

with this conception. Pesbat was simply the term siven to those 

interpretation that measured up; derasb to those that did not.• 

• !'llallllt" •· n . 
I T--. •• u. 
e ,...._. •• U&. ... L l.eftlet "'TM •PIU• ......_, el sen..,_ 1A brtp 1wtdl hltlll ... 

""" ., t11e IU1Ma• ",..,._ ..... ,,.._ a. 1.-. v--. ... c~ 1.NC>. ••· 1•s.u ,_ • 
......... ., * ....... ., tale ..... ...... 

• 
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Kimhi's commentary on Psalms was one of the earliest printed 

Hebrew bex>ks, first published in Bolocna in 1477. My own trans-

lation was prepared without reference to existing translations, from 

t he Hebrew text edit"d by Abraham Darom, published in Jerusalem 

by the Mosaad Ha-Rav Kuk in 1971. Other available translations 

include A.W. Greenup, The Commentary of Rabbi David Kimbi on the 

Book of Psalms, I-VIII (London: Palestine Bouse, 1918); R.G. Finch 

---and G.H. Box, The Longer Commentary of R. DJJvid Kimhi on the 

First Bex>k of Psalms (I-X, XV-XVII, XIX, XXJI, XXIV) (New York: 

The Macmillan Company, 1919); and J. Baker and E.W. Nicholson, The .--_ 
I 

Commentary of Rabbi David Kimhi on Psalms CXX-CL (Cambridge, 

1973). Critical editions of all or part of the commentary in Hebrew 

have been prepared by S. Esterson, Tbe Commentary of Rabbi David 

Kimbi on Psalms 42-72 (HUCA X, 1935) and J, Boeniak, The Com-

mentary of David Kimhi on tbe Fifth Book of Psalms, CVII-CL 

(New York, 1954). 

t 



INTRODUCTION TO THB COMMENTARY ON PSALMS 

David b. Joseph b. Kimhi the Spaniard said: 

Our Rabbis, may their memories be a blesein1r, said that King 

David of Israel wrote bis book "'=:f J1 ten elders, these beinat Adam, 

Melcbizedek, Abraham, Aaaph, Heman, Jedutbun, Moses, and Korah's 

three eons, Asir, Elkanah, and Abi-asaph.1 What they meant by this 

was that t hese ten had composed the songs that have been ascribed 

to them. ---
They also said that Adam composed the "Song for the Sabbath 

Day" [Psalm 92)1 -- i.e. , that he was created on the eve of Shabbat, 

and he arose early on Shabbat morning and recited the "Song for 

the Sabbath Day." Our Rabbis, may their memories .be a bleaeing, 

also said: "Eitan Ha-Ezrahi was our father Abraham" [i.e., he recited 

Psalm 89).' And they said that Melchizedek recited the sontr "The 

Lord said to my master" [Psalm 110).• The remainintr [authors) are 

explicitly named [in the psalm titles]. 

They also said: "Just aa Moses our teacher divided the Torah 
. ' 

into five booka, ao David divided the Book of Psalms into five 

books."• They said: " tbia book was uttered in ten types of praise: 

l ...... 1•i.-u.. 

I ....... ...._.. 11:11. 

J ........ ... 

• ...... •• .... -ta •• • ..... ..,.. • ... !A. 
s ,....... ftMllla 111. 

J 
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They said that this book was divinely inspired,, and therefore 

it was included among the Writings and not among the Proirheta; tor 

its words were not uttered in prophecy but rather were divinely 

inspired. 

Let us clarify something of the difference between prophecy 

and divine inspiration. Prophecy comes upon a man who is wisecmd--._ 

perfect in all his faculties, generally in a dream. In the event that \ 

prophecy comes upon him while be is awake, his senses are suspend- / 

ed, and he becomes removed from all the ways of this world. In 

the prophetic vision it might appear as though a man were speaking 

with him and allying one thing or another. Or he might see images 

in this vision, or .he might not see anything at all, but rather bear a 

voice speaking with him. 

In a state of divine inspiration, the perfected man busies 

himself with matters of God, all the while retaining his senses, 

without a single one of them beinf suspended. Be speaks in a 

normal human fashion, except that a supreme spirit stimulate• him, 

making the worda upon his tongue emerp aa words of praise and 

thanksgiving to bi.a God, or as words of insight and instruction. He 

I ....... lJ.T• T.... OMcri..._. ._... fHa . tlClaak:ll -- la cerula ..... •.-ncrt.-
tSMa. PW a ....... ,. Of tMet W-, - I. saraa. • ._. flf ........ 11 .... U (Cfl, UI ..... ). 

T lenca.e 4., PMlldla UT• 



Kimhi - Introduction - 12 -

may even speak about future events, with divine support of his 

intellect, with all of bis faculties of expression. 

It was by this rational faculty that the Book of Psalms was 

composed. And even though those who composed it were called 

prophets - as it is said of David, "[sin~g] praise and thanksgiving 
. 

hymns by the ordinance of David the man of God" (Nehemiah 12:24) 

- the title "man of God" is given only to prophets - and as it is 

said concerning Jeduthun, "[who] prophesied, praising and extolling 

the Lord" (I Chron. 25:3); and as it is said, "Heman, who prophe~ 

the words of God for the king" (I Chron. 25:5); a.nd as it is said, ) 

"the sons of Asaph, of Heman, and of Jeduthun, who prophesied to 

the accompaniment of lyres, harps, and cymbals" (I Chron. 25:1); and 

as it is said, "under the charge of Asaph, who prophesied by order 

of the king" (I t:hron. 25:2) - in any case their "prophecy" was 

along the lines we have explained. For there are d.ifferent degrees 

of prophecy, one above the other. Thus even though Daniel saw 

visions both in dreams and while awake, his potential and knowledge -

in those vision• did not equal the potential of Isaiah or Ezekiel or 

the other prophets. Therefore bis book is not included among the 

Prophets but rather among those books called Writings, to indicate 

that they were d ivinely inspired. 

David composed thia book with hill own worda together with 

thoae of the aforementioned poeta. Alm, David pve thoee eonga 

that he wrote to the sinsers to sing, like the eons "PraiM the Lord" 

(Pa. 105), of which it ia said, "then, on that day, David firat 
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commissioned Asaph and his kinsmen to give prais8 to the Lord" (I 

Chron. 16:7); and as it is said, "for the leader, for Jeduthunif1-1J )IN!/Jn 

(Pe. 62:1) - i.e., [a song) that David wrote and gave to Jeduthun. 

There are some songs which were composed about [David's) or 

Israel's encounters with enemies. There are also those which are 

simply prayers and hymns, without re~erence to any event. Those 

songs which bear the superscription " ~\4f" were composed by David, 

along with those that do not name any other author. But there are --cases in which means "about David," such as "for the 

leader, a song about David: May the Lord answer you in time of 

trouble" (Pe. 20:1-2), or "about David, a song: The Lord said to my 

lord" (Pe. 110:1). Be also included in his book a prayer that had 

already been written, traditionally ascribed to Moses our teacher, 

peace be upon him, as it is said, "A Prayer of Moses" (Pe. 90:1). 

[David] also predicted future events that occurred after his 

time when he spoke about the Babylonian exile ansf the other exiles, 

as well as many consolationa, such as the restoration of the kingship 

of the house of David. 

Some of the k lodiea, paalma, and songs· were recited with 

muaical accom~en,, some without, but today the distinction 

between the titles that are appended to theae paalma is not known 

to us. Our Rabbis, may their memories be a bleaain&, said: "l"l 3j 

and I 'CJ introduce psalms reJami. to the fl.iture; f Jo.J-J indicates 

that it waa spoken through an interpreter; ~I.ft~ 1\-?[ meana that he 

• 



~ 
Kimhi - Introduction - 14 -

was inspired and afterwards uttered the song; ana.~I ''"' ~ means 

that he uttered the &onif and then was inspired."• We will fur ther 

clarif; this matter in con.nection with Psalm 4. 

Now I will begin to interpret to the best of my ability, with 

the help of the One who teaches man understanding. 

I l'eACM8 UTa. 

.. 



COMMENTARY ON PSALM TWO 

[ l] filby are tbe nation• in a tumult? This must be the second 

psalm, tor we find that in all of the fine editions this [verse] 

marks the beginning of a psalm. In the sequence [of psalms] it 

is written second, although several ot our Rabbis said: "'Happy 

is • • . ' [Ps. 1] and 'Why .• .' [Pe. 2] are actually one". They 

also said: "every episode that was delightful for David he ) 
./ 

opened with 'happy' and closed with 'happy,' and this episode 

he opened with 'happy is the man' (Ps. 1:1) and closed with 

'happy are all who take refuge in mm' (Pe. 2:12). "1 

The reason why these two psalms are juxtaposed is not known to 

us, nor why he arran.red them in the order in which they are 

compiled, for they are not arranged according to the order of 

the events which they describe. For indeed, the third psalm 

concerns the incident with Absalom, although several of the 

psalms followin.r it have as their subjects incidents which 

occurred long before the incident with Aba8lom. And note 

Psalm 142 at the end of the book: "while be waa in the cave," 

which occurred durina the lifetime of Saul. Therefore we 

cannot assume that the paalms are arransed in the order of the 

events which they describe. 
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And ao, David> composed and uttered this psalm at t he becinning of 

his reicn when the nations pther ed against h im, as it is said, 

"when the Philistines heard that David had been anointed king 

over Israel, they came up in force against him" (II Sam. 5:17). 

So be said fl/by {are tbe nation•] iD a tumult?, for all of the 

Philistines had risen up. Tumult is a word r e latinc to the 

gatherina of a great multitude, as in " the tumultuous mob of 

evildoers" (Pe. 64:3), or the Targum of "I will make an end of 

Eay pt's hordes" (Ezekiel 30:10) which uses the root q,c_1. --_ 

And people• p.lot vain tbi.nl•: tor in cominc to fi«ht they we re 

epeakin« arro«antly, because they had defeated Israel in t he 

war aafainat Saul when Saul and his eons died and a great 

pla«ue afnicted the people.a Since the death of Saul until now 

there had not been another kin« in Israel. So he said vain in 

re~d to all thftir words. 

[2] Tbe kin1• d tbe eartb ta.Ire tbeir •tand: all of the Philistine 

princes stood tocether in •in«le council and a«reed to a o to 

war with David. He called them Jdnp and ntpnta, althou«h 

nowhere elee do we find that he called the~ythins other 

than miniatera of the Philiatines, for t hey wer~auahty and 

t hou«ht themaelves kin«• even thoush they were not. It is 

alao poasible that kina• from other natio1111 allied with them. 

And repnta intrilue { l~'Jl toptber: they all took courutel toaether 
• 

as one. The idea of counael ia ezpreaHd b7 t he term yellOd 

I IS•• H • 

• 
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("foundation" ), for counsel is to action as a foundation is to a 

building. 

Alainllt the Lord and 4/18UJllt Hill anointed one: for they knew that 

David was king by the command of the Lord, and tha t Samuel 

the prophet of the Lord bad anointed him kine. 

(3] Let u• break their bonds: they were saying, "let us break the 

bonds of Israel and the coheaiveneea by which they banded 

together and agreed to make David their king." For sev~ 

years Israel bad not agreed upon him as king, but now 

everyone agreed upon him, ao the Philistines said, Let us break 

tbeir boad& 

And Jet u• aJJalre ol'I their cbaina: this is a repetition of the 

previous :matter in different words, which is a rhetorical ficure. 

Bonda and cbain• are strong ropes, a metaphor for their 

counsel and strong agreement. 

following that which he said, tber l.at.rilUe to,retber ~t tbe 

Lord, in order to nullify His word, he now states that "because 

Be is enthroned in heaven and bears their words, Be laughs 

and mocks at them." And when he says J.u1h and .aclt• 

concernin& God, may He be blessed, thia ia figurative Ian-

guage, aa in language concernin& humana, when a man laughs 
~ 

and mocka at someone who deapi.aea him, and whom he con-

eiders aa nothing. Thia is like "but You, 0 Lord, laugh at 
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them; You mock all the nations" (Ps. 59:9), or "the Lord laughs 

at him, for He knows that his day will come" (Pa. 37:17). 

And when he says He wbo is enthroned in heaven, the meaninat of 

enthroned is "endures," as in "but You, 0 God, are enthroned 

forever; Your fame endures throushout the ages" (Pa. 102:13), 

and similarly in all other uses of the word "enthroned" 

referring to God, may Be be blessed, as in "enthroned in 

heaven" (Pe. 123:1), dr "enthroned on high" (Pe. 113:5). And 

when be says in heaven, it is because heave n exists and ---

endures forever, and its personages do not pass away like 

earthly personages. 

[5] Then He speak• to them in tUJler: when He hears their boastful 

words He .speaks to them in anser. 

TerrUJ'inl them in IliB rasre: His words with them are the anger and 

the rase that Re hurls at them. And there are those who 

interpret I~., in the sense of "a very severe pestilence" ( ")~y 
·: ·: 

il::}I ~ ~); Ex. 9:3), and thus "she promptly did away [ ~1.J)] 

with all who were of the royal stock" (ll Cbron. 22:10). They 

interpret LAl',fk, to mean "to the notables of the land c1'Jc. liJu 
(Il Kin&• 24:10), which meana " the mi1rhty ones of the land." 

But the first interpretation is cloaer to the mark. 

[6] But I b•ve bultaJled Mr Jdn/t. Re said: "how can they think to 

uproot the monarch7 from the house of David when I have 

made him en. and installed him?!" The word installed (>J'l)O.J 

baa the connotation of leadership and sreatneaa, as in "the 

.. 
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princes ['lt")"'O '.)'Oj1 of Sihon" (Joshua 13:21), and also "their 

gods with their princes [ ,.O~ '.)'OJ -~l )).)'))ck)" (Daniel 

11:8). 

And by Hy kin6 He meant to say "Mz king whom ! caused to be 

king," as it ia ~"I have decided on one of hie eons for Me 

to be king" (I Sfllll. 16:1), which means ''for Me, for Ml: 

service" - and thus he said HT Jrinl. Now the converse is 

also found: "O God, my King , from of old" (Pe. 74:12), which 

means "the One who rules over me." This [refiecte) the ~ 

of pronominal suffixes: compare, for example, "take away Your 

affiiction from me" (Pe. 39:11) with "[my friend'- and my 

companions] stand back from my affliction" (Pe. 38:12), or "and 

I will let them rejoice in My house of prayer" (laiah 56:7) 

with "I have heard your prayer" (I Kings -9:3), and the like, as 

we explained in the grammatical section of the Hi.Jrblol. 

On Zion, HT boly 1DOunt.ain: because the fortress of Zion had not 

been conquered until David conqu.ered it, Zion and Jerusalem 

are called the city of David. After he conquered it, the 

Philistines banded together to make war against him. 

[7] Lett .. t.H of tbe dllCZ'flfl: these are the words of David, who 

said: this story I deliver as decree and established fact. And 

what ilJ the story? That &be Lard -'ti to _, 'Tau .,.. HT 

.,a", and from Him the monarchy came to me. Therefore let 
\ 

no man object to it, for the Lord baa taken me aa a aon, u 

Be said to Samuel, "I have decided on one of hits aona for Me 

to be king" (I Sam. 16:1); aa if to say, "tbitl king its Mine; he ia 
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. 
My son and My servant, and he liatens to Me." For anyone 

who harkens to the service of God is called "Bis eon," just as 

a son harkens to his father and ia prepared to do his bidding. 

-
In a similar vein are [the verses] "you are the sons of the 

Lord, Your God" (Deut. 14:1), "I shall be a father to him, and 

he shall be a son to Me" (II Sa.m. 7:14), and "eons of the 

living God" (Hosea 2:1) . 

I have fathered you tbiB daT: the day he was anointed was the day 

God took him as a son, as He said, "to Me for a king" (I Sam.___ 

16:1). And he said I baVB lathered you thiJI dq, for on that 

very day the spirit of God was born within him, as it is 

written: "the spirit of the Lord gripped David from that day 

on" (I Sam. 16:13) - and from that day on (David] recited 

songs and psalms with the divine inspiration that had been 

born within him and with which he was inspired by God. And 

thus the spirit of the Almighty was added to him from that day 

on. 

Similarly when it says, "you neglected the Rock that begot you" 

(Deut. 32:18), the meaning ia: that raiaed you and put wisdom 

and intelllaence in your heart on the day you stood before Mt. 

Sinai. And for that reaaon it aaya "ia He not your Father 

who created you?" (Deut. 32:6). For it it had said "who begot 

you, who created you" with respect to creation, th.ia would 

apply no mor~ to Israel than to the re•t of humanity. Do you 

not see what is written: "do you thua requite the Lord?" (Deut. 

32:6) - aa it to aay that th.ia ia the reward you sfve Rim tor 

the aood thine-a Re baa done for you! "Ia Re not your Father 

. .._ 
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who created you?" (Deut. 32:6). And it says "You neglected the 

Rock that begot you; forgot the God who brought you forth," 

just as it says "your Father," for He is like a father to you, 

and [like] your mother, the one who bears you. 

[8] Aak' it or He: it was He· who said to me ask it or He. 

And I will .malre the nation• 70ur domain: just as He said to him, "I 

have cut down all your enemies before you; and I will ~ve you 

great renown like that of the greatest men on earth" (II ~ 

7:9), and, "all Edom became slaves ·to David; Aram too became 

David's slaves" (II Sam. 8:14), and, "David -became famous . 
throuarhout the lands, and the Lord put the fear of him in all 

the nations" (I Chron. 14:17). That is why he said I will make 

tbe mttioD• your domain. 

Your utate, the Jilllitll of the earth: that is, the ends [JY 3p J of the 

earth. "Limit" [ 0~/c] and "end" [ 1p1 are synonymous. 

[9] You ..,. mu.ab tbem witb llD iron 111M»: thus He said to me 

concerning all the nations that may rise up against me - rou 

.aT - " tbe• vitb an lroa ..cs. 

Sb.atter the• like pott.r'• ware: the meaning of "smash" rp'/1.Il] is to 

shatter, and thus "can iron amaeh [iron and · bronze]?" (Jeremiah 

15:12), or "He amaahea mighty men [without number]" (Job 

34:24). · ,Now the word }l3aJ.llaleo baa the meaning of shatter, 

but with the connotation of acatterinar the debris, aa one who 

breaks a clay veaael eo that the fragment. are scattered. And 

• 

) 
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thus "he shattered [ 11;>jJ the jars" (Judges 7:19). One who 

ma.kea clay vessels is called a potter [ 13 l '1. 

(10] So now, 0 Jdn1a: David said to the kings who bad comEr to 

- 22 -

make war wit>h him, ••o kin.ca, be prudent and understand that 

you have no chance of undoinlf God's work. It was He who 

commanded that I become kin& -- how dare you intrigue 

acainat the Lord?" 

Be prudeat: take heed, for you will not be aole to undo God's wor • 

Accept dlacipliae, you ruler• d the earth: even if until now you 

have been foolish and of evil counsel, 1:now] be prudent and 

accept instruction and do not be boastful. 

(11] Serve the Lord: desire that w~ch He desires and serve Him. 

Ia awe: so that you fear Him and know that power and miaht are 

His and not yours, tbouah you have come with a great 

multitude. 

Rajolce: do not be angered by my sovereignty, but rather be glad 

and rejoice, for i t ia the will of God. 

In trembJin.1: and tremble before Him. 

(12] ~ the .aa { /~ lpe_JJ: aa in "he kissed [ ?<i.J"'ll all hia 

brother•" (Gen. 45:15). And 1~ ia similar to J::l, and thus "No, 

my aon! No, eon of my womb!" (Prov. 31:2). Or ita meanina is 

similar to• that of "to thoee whOM heart is pure vJ' '")~] " (Pa. 

73:1). It its meaning ia "eon,•• then the interpretation of the 

verse ia: Irias this man whom God calla eon, aa Be said 70U are 

) 
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MT 110n.. In this case the meaning of "kiss" is like the 

servant's custom of kissing the hand of his master. But if the 

meaninl' of 1~ is purity, then the interpretation of the verse is: 

''what is there between you and me that you come to make war 

with me, for I am pure of heart and without sin. Rather you 

should ·kiss me and acknowledae that I am king by the com-

mandment of God." It is also possible to interpret I~ from 

"choose yourselves a man [ t' t ,IYJ/ fl~]" (I Sam. 17:8), along 

the lines of "Saul, the chosen of the Lord" (II Sam. 21:6) • .---_ 

Lest He be an,pred: if you do not quickly turn from your evil way-s 

God will become angry with you~ 

And Tf)ur WBT be doomed in tbe •ere n..b o~ IliB an1er: if you 

remain wicked His anger will burn a~st you - that is, if 

you do not quickly repent. 

The meaning of rour war [wiJIJ be doolffd ( ()':1 Fl;J;.n J is like that 

of "the way of the wicked ia doomed" (Ps. 1:6). Now, the way 

is doomed, ao they are doomed with respect to their way. This 

is ijke "wilted of leaf { ;)r~ nl~J1" (Isaiah 1:30), where the 

leavea are wilted and it is termed "wilted of " A similar 

expreuion is "rent of clothes [ p'~c~ '~1p ]" (ll Sam. 13:31), and 

other in•tancea, where the clothes are rent but not [the 

people), and they are called rent ones with respect to their 

clothe•. Thu• [we al80 find) "shaved of beard and torn of 

clothe•" (Jeremiah 41:15) and other example•. 
' 

Happy are all Ybo talre ndup in 1IJJIJ: like I do, who today take 

refuge in Him and am saved by Him, while you are doomed • 

• 
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But it you, ,too, were to take refuge in Him, ''Happy are you" 

would also be said about you. 

• 24 -

There are those who interpret this psalm to be abouG Gog and 

Magoar, and for them "the anointed one" (verse 2) is the King 

Messiah. This is the interpretation of our Rabbis, may their memory 

be a blessing.> The psalm can be explained in this way, but the 

correct interpretation is that David recited it about himself, as we 

have explained. ----

The Christians consider it to be about Jesus, and the verse 

from which they derive evidence and support for their error, the 

Lord aid to .,,: rou are HT 110n, is for them a stumbling block. I! 

they should sa:r to you, "he waa the eon of God," reply to them; it 

is impossible to use t.be term "son of God" concerning a mortal, for 

a son ia of the same substance as his father. You could not say 

"this horse is Reuben's son," and ao anyone to whom the Lord said 

TOU are HT 110n can only be one who is of the same substance, and 

God must be like him. And furthermore, be said I bave ratber9d 

TOU tl:a.ilJ dq, and the one who ia born mu•t be of the same sub

stance aa the one who sires. Say to them that concerninc divinity 

there ia no father or son, for divinity is indiviaible, there being no 

body to divide. On the contrary, God ia one in every reapect of 

unity; Be ia qeither ertendable nor reducible nor divisible. 
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And say further to them: a father precedes a son in time, 

the son comes forth by the effort of the father. Bven though irl 

terms of lan&'UBge there cannot be one without the other - one is 

not called a father until he has a eon, and one would not be called 

a son unless he had a father - in any case, anyone who is called a 

father doubtless exiated in time prior to the eon. If that is ao, 

then regarding the God that you call "Father, Son, and Holy Ghost" 

- the part that you call "Father" must have exi.ated prior to the 

other part that you call "Son." For if the two of them had alw~ 

existed as one, you would have called them twin brothers, not 
r 

''father and son" or "begetter and born," for the one who begets is 

without doubt prior to the one who is born. 

And if they say, "it is not poaeible to say 'Son of God' 

concerning anything that is not of the divine substance," aay to 

them: we can only speak figuratively of God, may He be blessed, as 

it is said concerning Him, the mouth of the Lord, the eyes of the 

Lord, the ears of the Lord; etc. It is well known that these 

statements are only by way of 11J1J11bal. And likewise it waa a 

mBBbal when be aaid "eon of God," or "children of God." Anyone 

who perform• Hie commandments and carries out His miuiona ia 

called His aon, just like any eon who performs the deeds of his 

father. That is why Be called the stars "children of God" u in "all 

the children of. God shouted with joy" (Job 38:7). And likewiM a 

man is called a aon, on account of the spirit of the Moat H11th 

which is in him when he performs God's collllDUldment. at the 

urafng of the wiM .oul that inatruct• him. And .therefore lie said, 

'\ 
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You are MT BOn and I have /atbered J"OU this dar, and "Israel is My 

first-born ,son" . (Ex. 4:22), and "You are children of the Lord your 

.--God" (Deut. 14:1), and "is He not your Father who created You?" 
I 

(Deut. 32:6), and "I will be a father to you, and you will be a son 

to Me'' (II Sam. 7:14). 

And say further to them: the God whom you call "Father" said 

to the "Son": Ask it al He and I tdl1 _... tbe aaticuw TQUr' ckJeejn. 

But why would the eon ask that of the father it he is a God ~ 
' 

him, with power over the nations to the ends of the earth like him? 

And furthermore, were the nations not his domain even before the 

question? Or was God's power less at the beginning and greater 

later? But this cannot be said of God. 

And it they say to you: He said it with reference to the fiesb 

after the divinity was incarnated, i.e., He told the fiesh to ask it of 

Him and He would give him nations as bis domain - then this could 

not have been the case, for the fieah did not have sovereignty or 

authority over a single nation. 

And if they say to you: He said it concerninc faith that 

should be accepted - behold, moat of the nations have not accepted 

faith in him, neither Jewish nor Muslim. 

' I have instructed you how to answer them concerninc tbia 

paalm, and 70u may add to it anythm. of your own understandm. 

that i• in accordance with these word•· If they aak you its 



Kimhi on Psalm 2 - 27 -

. 
interpretation, interpret it in whichever of these two ways you 

choose: as concerning David or the King Messiah, as I have inter-

preted it for you. 

---



COMMENTARY ON PSALM BIGHT 

[ 11 For tbe Jeeder, on tbe .ldttitb. A palm d David: we have 

already explained (in connection with Psalm 4: 1) that Jtittitb w 

a type of musical inetrument. There are al.80 those who say 

that David composed and recited this psalm while he was in 

Gath. Still others maintain that he gave it to the eons of 

Obed-edom the Gittite (cf. II Sam. 6:10-11). Thia psalm is 

compriaed of praise, glorification, and thanks to God, and an 

account of His greatness. 

[2] 0 Lord, our Lord: because You are the master of the upper and 

lower creatures. 

Bow majellUc ~ TOW' name { j'.lJOt 1'1k ll)/J: IJimilar to "how majestic 

are You [7VJ~ 1'~k j)A/ )" (Pa. 76:5), for the name denotes the 

thing named. The name that U. not an adjective [i.e. ;) I /)' J 

has four letter•, and it is majestic ( ") ' 1 Jc]. 
Tb.rou1bout tbe eartb: which means, "Your might is visible through-

out the earth." Whether in inhabited places, in the wilderness, 

or at sea, Your might is maniteet everywhere. But Your 

~eateat splendor and enormous power are seen in the heavens, 

for the earth is but a small thing compared to heaven, like a 

point within a circle. 

Yo&I' wbo .Ila,,. co11'9.Nd. { ~} 

word ~Jl ia an infinitive 

tbe b•'V81Y witb Your .,Ueador: the 

U8ed in place of j)JJJ. The infinitive 

can be uMd in place of the peat ten11e, as in "Even the hind in 

the field foraakea her newborn fawn c~'.!l' ,)if]" (Jel'em.iah 
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14:5) , where ~l!Jf, is used instead ot /)~J ~, and in other like 

instances. The infinitiv e can alao be used in place of the 

future or the participle, as we have explained in the gram-

matical section of the Mikblol. 

So the meaning of this verse is: Bow ...;..tic ill Your name 

tbrougbout tbe eartb, and how majestic that You have covered 

the heavens with You.r splendor. 

The meaning of the word '1 17> is "power and glory." It is possible to 

interpret You bave covered tbe beave.na witb Your 11plendOi8iJ-... 

being the reason for Bow .a.Je•tic ill Your name tbroulbout tbe \ 

eartb; that is, because You placed power in the upper regions 

to direct the lower regions, for the earth and the sea and 

everything they contain are under the direction of the upper 

regions. 

[3] From tbe moutb• of in/antll and .ucJdiZ21• You have founded 

•trengtb: the first wonder of human lite after a person 

emerges into the air of the world is nursing. A man must 

acknowledge the Creator and recognize His power and cap-

ability in re.-ard to His doings which are manifest on heaven 

and earth, and including the development of the body created 

from a drop of seed transformed into blood, whence man growa 

slowly until h.i8 limbs are complete, and he emerges into the 

world's ,ur. Thia bu already been mentioned in the p8alm "O 

Lord, You have examined me and know me" (Pa. 139). Thia 

psalm •ya, "from his first emergence into the world and his 

days as a nursling, the wonders and compassion ot the Creator 

• 
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are made known to man." That is why he said You .bave 

founded ~O'J, for just as a foundation is the eta.rt of a 

building, ao is nursing the start of man's recognition of hie 

Creator's compassion after his birth. For the Holy On~ has 

made for him an opening in the breaata like the fine eye of a 

needle - not too wide for him, lest the milk flow without any 

pr essure being exerted and he choke on the exceaa milk being 

delivered; and not too narrow, lest the required pre•eure hurt 

the child's lips; but everything is arranged in an appropria~ 

amount and measure. It is a wonder for the rest of one's life 

that He placed hie mother~e breasts at the place of under-

standing, as our Rabbis said, may their memories be a bleH-

Therefore he said Frma tbe IDOUtba ol intant. aad Alcklinp You 

lutve founded stre121tb, for anyone can recognize that every-

thing baa been deliberately prepared, as opposed to that which 

the enemies of the Lord maintain, that everythinir is by nature 

and chance, without direction or intention. 

That ia why he aaya on 80C0Ullt al Your *"111, to put aa ead to 

ea••T aad ave1J19r: even thouab this mercy extends to beuta 

and anhnet•, to man God pve underatandin.r and intelllcence 

to recoirnize the work of God and to thank Him and praise Him 

for everything. For everythina waa created for hia benefit, 

and thua , be ia obllaed to consider and reco.rnize the work of 

God and to thank Dim for ever:ythin.r. 

1 ...... , .... 
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And the sage Rabbi Abraham Ibn Ezra interprets aa follows: because 

man is honored a~all the created beings of the earth he 

spoke in this way: that as soon as a child begins to speak, 

which is the meaning of From the mouth• of WIUlta, he 

becins in accordance with hia nature to acquire a spiritual 

faculty that eventually discern• the power of its Creator, for 

the soul becomes stronger day by day, which is the meaning of 

You bllve founded •tre~. And the meaninc of on account of 

Your foe• ia to negate the words of the deniers who maintalll--) 
that there is no God. 

Rabbi Moses lbn Gikatilla the Kohen interprets From the 1DOUtb• of 

ilJlalJta to mean thoae who do not speak about You with words, 

but who demonstrate the greatness of Your compassion by 

virtue of the fact that You suetain them and make their bodies 

crow in length and in breadth. 

[4] fibea I bebold tbe bem9".a., tbe work of Your l'izl6ww, tbe 800IJ 

and the •tars tbat You •t in place: but he doe• not mention 

the sun. Some bold that be uttered tbia pealm at nicbt, while 

lookins at the moon and atara and contemplatinl( the wonders 

of the Creator. othera explain that durin.r the day one aees 

only the eun, while at ni.rht one eeea a vaat array, and that 

therefore be did not mention the sun. Still other• maintain 

that hie statement You wbo ban covered tbe be9na. vitb 

Your ~ ie an allusion 1.o the .un, which ie the sreateet 

creation • 

• 
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When I bebold Your beavelJJI: that is, when 1 see Your great 

creations in the world, and then I look at man, I am astounded 

and say: 

(5] JflJat •..a tat You laa.,.. bee.a -.i.acttul al JU.. 80rtal ..a 

Uutt TOU have taken note al biJIJ: ~ j),..(/ is the opposite of 

'1 ' 1 /, II/!/ , for the former denotes belittlement while the latter 

denotes aggrandizement. 

He said wben I lltlfJ Your bea.,..a. ••• tbe a1001J and tbe •tar. -=---, 
'"_ which are the great creations endowed with intelligence - _) 

[and) What a 11MUJ?: that You remember him and provide 

emanations for him from the aplendor of the incorporeal 

intelligences of the upper realm For even of tboae that are 

corporeal I see that man is as nothing compared to their 

ma•nitude and value. 

He said Tbe work of Your f1Dler• .•• Uutt You •t bJ place in 

order to repudiate the heretic• who say that the world is 

formed of eternal matter. That is why he said tbe work and 

tbat You •t - because You created them all ex nibilo. 

I bebold Your b•ven.: even thou1tb only the (aphere] adjacent to ua 

is vi.able to ua, becauae each one surrounds the other until the 

eighth sphere, which iJ the sphere of the zodiac, and becauae 

each one illuminate~ the others, like aomethin1t inaide a 

•laaa veaeel that ia aeen from the outlride. 

The sage Rabbi Abraham Ibn Bzra, may hia memory be a bleaain.r, 

wrote that he uid Your tln6W'tl to indicate that there are ten 

tin1tera [juat aa there are] ten spherea - eeven heavens each 
~ 

... 
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with seven planets, then the zodiacal sphere, then the ninth 

sphere above the zodiacal sphere, and the ~nth sphere which 

-~ is the Throne of Glory. 

You have talren note of lJi1ll are two ways of aayin.r the same 

thin.r. Or perhaps he means to say, U.t You ba1'9 bee.a 

mindful, that You remember at bis creation that You have 

poured out upon him from Your splendor: and tbllt You have 

talren note, that every day of his lit& You examine his d~ 

order to give each man his just recompense. 

[61 Tb.at You ba'"' -.de m. a little ._ tbalJ .,..i. [ P' il ftc J: 
these are an.rele, becauae the human BOUl i• of an.relic quality 

in that it is incorporeal just aa they are incorporeal. The 

"little less" js because the 110ul is contained within the body. 

And •c!orned bba witb IWT and majelltr. with the hi•her soul You 

have placed in him. 

(7} And with it You bave 1Ude bba ...tar. over Your handiwork: the 

lower creaturea. Or perhaps it means even over the hi•her 

bein•e· The maatery ia that man understands by his inte-

lli.rence the movement of the spheres and the atars. 

Larinl t.be world at bill reet: all the earthly realm ta under him, -

it aye: "the fear and the dread of you shall be upon all the 
• 

beaata of the earth and upon all the birds of the aky" (Gen. 

9:2). 

• 
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[8] Sheep and a.mn [p1C)fk1 ~3J: tbe ale! of j k3 haa di.appeared in 

the written form ~3, and in the word "your sheep [ ,,o~k;.3 ]" 

(Numbers 32:24), the beb of ~3 may be seen to cban•e to altd. 

__.$kMp-tl.nd ~n ~ ~): they are domesticated an.imala that man 

employs for work, food, and clothinar. :2)3 are sheep and goats, 

and ,JJ~H'are oxen. 

He said all of tbe• to include the rest of the domesticated animals; 

namely, horaes, asses, and camels. 

Wild beaata, too: they are the beaata o! the field. Be said too -to---_ 

' 
include the non-domesticated animals, over whom he rules by ") 

virtue of his intelliarence and cunning. / 

[9] And he said furthermo.re The bird• of tbe b•v.a., tbe &lJ of 

tbe -.;. man rules over even thoae an.imala that do not dwell 

on land with him, such aa the birds that fiy in the air and 

fish that swim in the water, and he hunts them with bis 
I 

cunning. And a1ao with bis intelligence and cunning, he travels 

the patbs of tbe seas - that is, he builds ships and travels the 

seas with them. 

(10) 0 Lord, our Lord, bow~;. Your aa.. tl.uoulbout t.be 

earth: be once a~ offers thanks when he has finished 

deacribm. the lovin•kindneaa God bu bestowed upon man and 

the power Be pve him over everythinar, even tbou•h man ia 

small and imrisniflc;ant in comparieon to the sreat beavenl:v 

creations with whom he sharea the faculty o! inteW.ence. 

Acain he ia thankful and aaya: 0 Lord, etc. 



COMMENTARY ON PSALM PORTY-FIVB 

[ 1 J For tbe leader; on •bOllbanila. Of tbe Kol'llbit... A wJdL A 

Jove «m1: there was a musical instrument called a acwb.ania 

Thie paalm was spoken concerning the Kini( Mesaiab. It is 

called a Jove aon1, meaninl( the Lord's love for Bia Messiah. 

[2] HT heart ~ 8lltir (witb IZ'aCiou• JifOrd•]: i.e., my heart moves.---._, 

Accordinl( to our Rabbis, may their memorie• be a blesaing, 

"utir refers to the trembling of hie lips" - that is, [the poet) 

moved hie lips but the speech waa not heard.1 Therefore this 

was spoken in the heart's speech that ia not beard until it 

passes through the lips. The heart ia the source of words just 

aa a spring ia the source of water. The poet opened hi.a word• 

with praise, because the words which hie heart gushed concern-

inc the King Messiah were lfttdou• word& 

I 6pea/c 1117 poe• ['f; jA/ J to a Jci.n6: that ia, I .,:.. richt at the outset 

that my ~iNconcerna a kine; i.e., the poem that I am about to 

compose. 

Mr to1J1Ue J. tb• pea al an ezpert {)1 )J)/} llCrilM: that ia, my ton1Ue 

speak• fluently ( Jll 1 1 i'>_k~ about him, ju•t as the pen of an 

expert acribe is fluent, writing without delay. That ia how I 

apeak th998 word• concerning the King. 

.. 



Kimhi on Palm 45 - 36 -

' 
(3] You are fairer [ Jl~ 10) 1 J tban all men: I have already explained 

T 

in the Mikblol that every case of doubling intensifies the 

meaning of a word, such~ p1p1 1 (dark green) orpr.N~t(dark 

red) . He said: I see that you are much more beautiful in form 

than any other human, and also that when you speak your 

words are gracious, as though rour llpeeclJ ia eado"'9d vit.b 

lrfMNli ri6btlr ball God liven TOU an eternal ble..m,. Thus I 

say that God has ~ven you an eternal blessing, for you have 

found favor in everyone's eye. 

of God. 

And this is truly the bles~ 

" 
[4] Gird TOUr .word [upon yow- UU,b}: some swords are .rirded to 

the waist, as it is said concerning Joab, "with his aword 

girded over Chia uniform) and fastened around his waist" (Il 

Samuel 20:8). There are alao tbo•e who cird their aworda to 

their thighs, as it is said concerning Ehud, "which he girded on 

hie right thigh under his cloak" (Judgea 3:16). 

The word bero is a vocative, meaning "You! 0 hero!" 

Your •pJ.ndor and 1Jorr. the sword will be Your splendor and glory. 

Even thou•h there will be peace in the time of the Meuiah, aa 

has been propheaied, the war between Go• and Magog will 

occur at the beginninar of his reign. My father, of blened 

memory, interpreted rour ~ndor and 1Joz-T aa a metaphor: the 

~dor and llorT are the sword, aa if to •Y that the people• 

will fear you on account of your aplendor and· glory, just aa 

they fear a miarhty warrior armed with a aword • 

• 
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[5] Similarly, ,;n1 r/3 f14> ))/: i.e., his riding ( l~~)-W) 'Will be truth, 

meekness, and right. Our Rabbi.a, may their memories be a 

bleaaina, interpreted this verse with respect to the words of 

the Torah as a metaphor for [disputes over the balachab].z 

But they also said that its meaning is in accordance with its 

plain sense. 

;l-:>1 J3 'f 1'1 :;'l : what is TOUZ' 1JorT? That you 'Will nh and ride on 

account of truth, meekneu, and ril(ht. nh is like )11' V I r>J3., 
(II Sam. 19!18), which is another way of saying that they ----

crossed [the Jordan]. That is, when you cross over your "'\ 

enemies and ride on, your riding 'Will not be in conceit and 

arrogance, but rather in trutb, ... .1mea, aad rilbt. 

A.ad let TOUZ' rilbt band lead you to • .....,.. deed.: while you are 

riding on in truth and meekneaa, your right hand 'Will lead y9u 

to wondrous and aweaome deeda which you will do against your 

enemies. 

The word ';)!.}J(llHHt.lme .. ) spelled with a beb is the same as ...!\ 'J °' 
apelled with a tav, becauae it is in the construct state. 

Similarly, [we find] plt"6i ,)~'/c, ) (''it was about an epbab of 

barley" - Ruth 2:17), and 1"0~ ~&Of.(''aa captives are gathered" 

- Isaiah 24:22), and other examples which we noted in the 

HikbloJ. Or perbapa 7>lj~ ia of a different pattern and ia in the 

ab110lute state, along the lines of J, (and l>fr>/c. [In that cue] 

the word,r~ would be Jacld.nl( a VllV ( r 3/J: hi.a Jaw would be 

one of meekneaa and riaht, like (rY O,J)J .fJ("aun [and] moon'' 

Habakkuk 3:11) and similar inatances. 



.. 
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[6] Your arro"'81 sbarpea«l: your arrows will be sharp, not dull. 

Ia tbe brea.t of tbe ldnl'• eae.i..: the meanins of thia is con

nected with row- arrows, -.barpea«l, aa if be bad said, "your 

arrows fall into the enem7's hearts until all peopJe. t.11 

beaeatb rou and no lonaer rai.M their heads. There are al8o 

those who hold that the meanins of t.J1 is connected with both 

what precede• and follows it; and therefore it is vocalized ~ 

with a •b•wa even tbou~h it occupies the pauaal pomtion, in 1
1 

~ 
order to connect ita aenae with tbe mw..t ol tbe ll::l.al'• 

e1J11.U.., aa if he bad said, your arrow• will fall into the 

b.rta of your enemiea. 

(7) Your diYiae tluloae { ~·j)·cl ffc.a:J }: Rav Saadya Geon interpreted 

thi8 to mean "God e.tabli.ahed 7our throne," while the ease 

Rabbi Abraham Ibn Bzra interpreted it to ID98D "70llr throne is 

the divine throne," aa in "Solomon took over the divine throne" 

(I Chron. 29:23). 

A -ptar of fHlultr. becauae 7our ro781 ecepter is . a 8Cepter of 

equit7, TC>Ur [divine] throne will be everlutma. 

(8) The mM"tna of oil ol 11at1n- ia that the whole world rejoicea 

when Goe( anatae. ,,.,.._ 

ham ...,. 7flUr peen f (>:Jn.NJ: i.e., when Be elevated 1'0U from 

..,ns J"OW' peer• and choee JOU to be kins. Or thia could 

.-n that Be 1oved JOU more than J"OW' -peera. Tht. word ia a 

plural even thoush it ia written without a 70d. There are 

• 

• 
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[9] MTrrb and aloe {and] cauia f.1'111 ' 3[' J)l/;··lf,1 i/N ]: aa if it said 

JJl 6 '3(1, and likewise we find ('11' tNl<"sun [and] moon" -

Habakkuk 3:11), and many similar ina~ces. 

') /)J is musk, according to most of the commentators. Our Rabbi 

Bai Geon says that thia ia charred wood that has a pleaaing 

scent, which is [now] called j~I/ in Arabic. 

J\ff,....,fc is interpreted to mean the perfume [now] called r:)10 in 

Arabic. 

The Targum of .nr1 '3r is fCJl"b' 3p ,)fr. This ia [now) called "V' 
in Arabic. 

All your robe•: the y have a pleaainir scent, aa thoush they were 

made of these perfumea. 

From ivoried palace.: theae robe• are removed for you from the 

ivoried pelaoH where they are stored. 

Wbicb deJilbt "°" f(fnJJa :JI J: the yod ta superfluous, _like the yod 

in J0
1 
)~/c 'j~ ("from Ephraim" - Jud.re• 5:14). The inter

pretation of (thia phrase} is "which deliabt you," aa if to say 

"the ivoried palace• delisht you, for beautiful accollllDOdationa 

make a per110n happy." Thia entire veree should be interpreted 

aa a fnll•bal for good woru, alons the lines of "let your 

clothe• alwaya be freahly waahed, and your head never lack 
' 

ointment" (Bccleaiutee 9:8). 

uo1 11ara1 jlr"iaora••• .,.. 70UI' ~1'm'I,.. £ ~r V)n~'~J: the ntreq 

under the bet and the yod are not pronounced in readins, and 

the qol ia written with a d"'9•b. The mesntns ia "there will 

' 

) 
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be princesses amonar your precious wives, for every heathen 

king will be proud to give his daughter to you." 

Tbe consort stands at ;your rigbt band, decked in IQld or Opbir: he 

said that even thouah there are [foreign] princeasea among 

your wives, the queen, who is an Israelite, sita at your riarht 

hand dllCked in IQld or Opbir. She is called the consort, 

because she ia tbe only one who alway• baa a right to 

bed, although the others do come to him from time to time 

when they are called to the kine. But the queen ia always 

[welcome] in his bed-chamber, and thus sbe is called the 

coa11art ( ~Q, ], from "another man shall enjoy ber [ ~JC(/ ]" 
(Deut. 28:30), or "with the consort ~Q, i\ J seated at hia aide" 

(Nehemiah 2:6). 

[ 11 J n.i'e btMd, i...: he ia apeakinar to each and every one of the 

princea•a. It meana "hear the inatructiona I am l(iving you." 

The interpretation of and aote r'btJ is "understand," i.e., the seeing 

C n'f~\) of the mind. There are many similar instances. 

lord: 70\l have no other maater, even thouah you are from a 

foreicn people. 

[13) n'1-.MJ: the maanins la "the people of T71"e,•• juat like ) 1 '3 Jl~ or • 

pl 1 f e ..n ~ • Be told each prin~u that the T7riana would 

alwa7a come to fher] with l(ifta. 

ffltb ~ at all timea. 
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The wealtbiellt al all people will court rour ravor: i.e., each and 

every people. The reaaon for the specific reference to the 

Tyrians is that Tyre borders the Land of Israel, and the 

Tyrians will always come with gifts for each of the kin1' a 

wives. 

[14] All the load tbinp f'i'>~·I~~ ]: written with a vav deapite 

dagesh [in the dalet]. 

He aaid all the load tbinp al the roTal pri.ace .. : who stand within 

the palace. 

(16] 1lllr drea .. broidered { .../\/JI ri J with '°"' 80UDtilJ.ls: 88 if it 

said .../\I JJ p') JJ. Similar to this is ' 6 3 .Jf .'..J\c'\ µ <"I have slain a 

man for woundin1 me" - Gen. 4:23), where l i 3 .;> f ia like 

'i3,;;,~, and other c&Ma. Thia is u if to aay, that each princess ia 

led to the kinl in .-broidered clothH when he wiahea to take 

pleuure with her. 

Aad maide,,.: who are the companions of each princeaa. 

In her train &N pn.eat.d to rou: that is, to the k:in1. 

(16) TbeT are led in: they are l\lided, brou1ht to the kin1. 

JllU. JoT and 1Jad~ t.IJ•T enter U.. ,,.,_,. al tll• Jtinl: that is, 

' [they enter] the palace where the kins remde•, for they live in 

their own palace - the women'• quarters - until the kin• 

desires to eee them and wmmou them by name to come before 

him. 

.. 
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Now it is correct to interpret the all these veraes 88 bein.r a 

masbaL In that caae, the princesses are nation• that turn to 

hearken to the King Messiah. The consort, who is the queen, 

is a masbal for the congregation of Israel, who will be the 

mistress of all the nations. And be said take IJeed, i... to all 

the nations so that they would do only the will of the Kinlf 

Messiah, and come before him with i(ifta, for he is 

all of them. The mention of the nation of Tyre is 88 we 

explained becauae it borders the Land of Iarael. 

a 11J1U1bal, 88 in the expresaion Fair Maiden Judah. The 

nations are like maidens in that they have not known a man 

until they come to their buabands. Similarly, it is 88 if the 

nationa do not know Torah or any law until they accept the 

relilfion of Israel, or [at l.eaat) the Seven Mitzvot, at the 

command of the King Measiah. 

[17) [Your .,a• trill] .ucceed TfJUZ' ~ for the monarchy will 

come to the inn. Meaaiah through hia anceatora, from David 

generation after 1reneration until it reaches him, and thereafter 

it will not depart from bia eona. That is why he aid TOUZ' 

~ 

[181 1 cxw .. llONte TfJUZ',.... for llll ....,.~ TfJUZ',.... refers 

to the Kin• Meuiah, for in every ••neration bi.a name ia 

remembered and ~ com.ins is awaited. 

So peopa wDJ ~ 70U: eo that your monarchy and p-eatneaa will 

be unlike any other. 

.. 
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All tbe peoplll• will pniMI ;,ou: that ia, they will praise you 88 their 

king, as in "you, 0 Judah, your brothers shall praise" (Geneais 

49:8). -· 

Now the Christiana who err b y understanding thia psalm to be 

about Jesus the Chriatian, and whg_ take roTtll prlncea/fl• to be a 

mashal for the nations that returned to hia faith (that i.e, to the----

Chriatian religion), and who base their words on the verse Your 

divine tbrone ia everllutinl ff'1 pf,1~1fle fko:J ], point out that the psalm / 

calls him ff >J (king) and then calla him P' µft (God).' But there is an ... 

answer for t hem: (the phrase means) "your divine t hrone," aa we 

have already explained.• Bven if they say that Tf1lllr tlu'ODe refers 

directly to God,• ,;C j)·[k muat be interpreted a11 a vocative, ao that 

the verse i.e a petition - "O God, may Your throne endure forever. " 

But ;0' ;) ft /co:;, meena the throne of the kin•, u in "Solomon took 

over the [kin•'•] divine throne" (I Chron. 29:23). 

You should respond to them by saying: how could he aay wit.II 

oil of 11at1nea OY81" .U ;,our peen (verae 8) in reference to God, 

when God baa no peera? And he did not aay tfle ccaawt .,.._ at 

;,our rilld baDd (verae 10) 88 a me•h•l, for 

to cohabitation, ju•t a11 we interp.reted it, ao i t can.not refer to God. 

And furthermore, how could be have said ;,our --. will .uoceed 

;,our~ (ver• 17)? If they repb' that Goel don have mu, 

.-ning thoee who believe. in Bia, u in "You are children of the 

J TU& ... .._••• Y• ~.,.re-~\\. ftu, .. .....,_ ....... el U1e ~ 
_ ..... ,_ ..... nfllrnt • - ............. 

•Le. ................. . 

I ...... -.-.... el.;r~ ~~- ialwdiif ...... • ......... ~ ·~ ..,._ 

) 
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Lord your God" (Deut. 14:1), say to them: "perhaps Be does has 

eons, but Be certainly has no parents!" And if they say t~t they 

mean ''father" in the sense of "the Father, the Son, and the Holy 

Spirit," we have already refuted them in connection with the psalm 

"Why are the nations in a tumult?" (Pe. 2). 

The errant Christians understand. Paa.Ina 2 to be about Jesae,---

and the veree from which they derive evidence and support for their ) 

error, "the Lord said to me: you are My eon" (Pa. 2:7), is for them a ./ 

stumbling block. If they should say to you, "he was the aon of 

God,'' reply to them: one could not say "this horse is Reuben's aon," 

and thus anyonft to whom the Lord said "you are My aon" (Pa. 2:7) 

muat be of Bia substance, and ao must be God like Him. And 

furthermore, since he said "I have fathered you this day" (Pa. 2:7), 

the one who is born must be of the same 9Ubatance aa the one who 

sires. Say to them that concerning divinity there ia no father or 

eon, for divinity is indiviaible, there being no body to divide. On 

the contrary, God ia one in ever)' respect of unity, neither extend-

able nor reducible nor diviaible. 

And say further to them: a father precede• a eon in time, and . 
the eon cornea forth b7 the. effort of tbe father. Bven thouah in 

terms of lanauace there cannot be one without the other - one t. 

not called a father until he baa a eon, and one would not be called 

a eon unleaa he had a father - in any cau, anyone who i.a called a 

father doubtleaa exist.a in time prior to the eon. U that ia eo, then 

the God that you call "Father, Son, and Holy Spirit" - the part 

which )'OU dill "Father" muat have eziated prior to t4e other part 
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that you call "Son." For if the two of them had always existed as 

one, you would have called them twin brothers, but you wollld call 

them neither "father and eon" nor "begetter and born," for the one 

who begets is without doubt prior to the one who is born. 

And if they say, "it is not possible to •Y 'Son of God' 

concerning anything that is not of the divino substance," say to-_'\ 

them: we can only speak figuratively of God, ae our holy Torah \ 

spoke of the mouth of the Lord, the eyea of the Lord, the ears of / 

the Lord, and the Lord crossed, and the Lord came down, etc. It ia 

well known that these statements are only by way of llJIUlbaL And 

likewiee it was R lfJIJBbal when he said "eon of God," or "children of 

God." .Anyone who performs Hie commandments and carries out Bia 

missions is called His eon, just like any eon who performa the deeds 

of his father. That is why He called the stare "children of God" as 

in "all the children of God shouted with joy" (Job 38:7). And 

li.kewiee a ~ is called a eon, on account of the spirit of the Moat 

High which is in him when he performs God's commandments at the 

urging ot the wise soul that instructs him. And therefore He said 

"You are My eon" (Pa. 2:7) and "Israel la My first-born eon" (BL 

4:22), and "You are children of the Lord yoUl' God" (Deut. 14:1), and 

"is Re not yOW' Father who created You?" (Deut. 32:6), and "I will 

be a father to you, and you will be a 80n to Me.. (11 Sam.. 7:14). 

And aay fUl'ther to them: the God whom you call "Father" aaid 

to the "Son," "Aak it of Me and I will make the nationa your 

domain" (Pa. 2:8). But why would the mn aak that of the father if 

he ia a God · like him, with power over the nation.a to the ends of .. 



.. 
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the earth like him? And furthermore, were the nationa not bis 

domain even before the question? Or was God's power leas at the 

beginning and greater later? But this cannot be said of God. 

And if they aay to you: Be said it with reference to the fleah 

after the divinity waa incarnated, i.e., He told the flesh to aak it of 

Him and Be would sive him nations aa his domain - then thia coWd.___ 

not have been the case, for the flesh did not have soverei1nty or 

authority over a ain1le nation, but rather be was deapiaed all the 

days of hie lite. 

And if they say to you: He said it concerning faith, that they 

would accept faith in Him - behold, moat of the nations have not 

accepted faith in him, neither Jewish nor Muslim. 

I have instructed you bow to &1U1wer them with UU. peala, and 

you may add anythinl of your own under.tandinl to it that U. mi-

accordance with theae words. If they ask you ita interpretation, 

interpret it in whichever of the• two waya you ch0089: aa concern-

ing David or the Kini Meaaiah, aa I have interpreted it for you. 

And one final point: if they •Y "Father" (~/&), then even accordin1 

to their own view it ia impoaaible to apeak about "father•" (,J'i/i!a/&) in 

the plural (aa in' verae 17). 

.. 

) 
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[l] CW David. A Pal& Tbe Lard aid to •T lord, "Sit at HT rilbt 

band wlJjJe I make TOur en•mia• TOur rootatool": our Rabbis, 

may their memories b~ a blessinar, understood this psalm to be 

about the patriarch Abraham when he went forth to battle the 

four kinars (Gen. 14).1 ----.__ 

• They interpreted You are a prie•t in reference to God Moat Hiarh, ') 

for the priesthood bad been deaicnated to go forth from there / 

with Melchizedek, as it is said, "he was a priest of God Moat 
... 

Hiath" (Gen. 14~ However, because in his blessinar [Melchi

zedek] pve precedence to Abraham rather than to God Most 

Hiarh, the Holy One, blessed be He, took the priesthood from 

him and arranted it to Abraham, as it is said, You are • pn..t 

.tonn,ar.• . 

Mt.r tbe manner or Helcm..delc cr~?J ·~ "Jl'1r"J At]: ·on account of 

the words that Melchizedek spoke. 

But the correct interpretation of this paalm accordinat to ita plain 

meenina ia that it wu recited by one of the poets about David. 

The J_a.JDed ot ~/~ {means "about," just like the 1luDed ot ' [ 
1

">,,¥/c 

("Say there about me: [he is my brother)" - Gen. 20:13), or 

the ~ of 1)13 )1'~ Mil ' tJ' ft~[ 11--!5.V (l~NJ("For the 

leader. A Palm about David. May the Lord answer you in 

time of trouble" - Pa. 20:1-2) , u we h;8ve interpreted it. 

,...._.._ (r 

I nm& ... lllkM& ... NM ,, ~ p°Y4tl'°''1\ tMrff1 .. .._. .ncl .. •ae .. Mnu.. ..... ._ *"' ............. -11'19 .... 
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The wise Rabbi Abraham lbn Ezra explained that be composed this 

psalm at the beainninar of hia reign, when the Philiat inee heard 

-
that David bad been anointed kinar and they marched up in 

search of him. God, may He be ble eeed, promised that He 

would deliver them into bis hands, which be did at Baal-

perazim and at Rephaim (ll Sam. 5:17-21). 

poet uttered this psalm. 

At that time the 

And be said Tbe Lord aid to llJT Jard to mean that God, may He be 

bleaaed, spoke to my lord; i.e., to David. 

Sit at HT rflbt band: this ia similar to "the Lord will be goinar in 

front of you" (ll Sam. 5:24), which means: sit, and rest assured 

at My ri• ht aide, for My riarht hand will help you. I will no.!. 

' re9t until I {ba."9 .atle} TOCU' ....._ TOCU' J'ooc.taaL 

[2] Tbe Lord vill .tnltcb fort.b rrom Zion 1'fXU' JailbtT llCepter: for 

in that ume chapter (II Sam. 5) David had capiured Zion at 

the bel(inning of hie reign. And [the poet J said: from Zion, 

whic h wu a very stronc fortreaa, God, may Be be bleaaed, 

bepn to •nd you the acepter and the staff 1n which your 

power resides, and God pve them into your handa. So hence-

forth Bold ftlaT and lfOVern Jn t./J• -.idllt or Tf'UZ' e~ - do 

not fear them. 
' 

Be aid la U.. .udllt to mean, "there ia no need to think that you 

will rule (only) over the Phili8tine citiea adjacent to the Land 

of l1U'89l, for you will indeed f'u1e in th19 midat of the ir land. 

Theioe are thoee who explain that he wrote ho/a Zioa becauae the 

Divine Glo17 reld.dea in Zion. 

• 

, 
.. --
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(3) Your people co.me forward wf1linllr on TfJUZ' dq of battle: on the 

day that you prepared to do batUe acainat them, your people 

came to you willingly. 

In -.Jeftjc bolineu: in Jeruaalem, which ia the majesty of holineaa, 

aa it is called "holy land" (Zechariah 2:16). The meaninir of-,~';) 

ia "alory and beauty," as [Jerusalem] ia also called "fair-created~ 

joy of all the earth" (Pa. 48f'3). '"'1~ ia a plural form of ~\) , 

for [Jerualem] ia .rood and beautiful in many respects. 

From tbe M>.mb, lroa tbe dawn,. youra wa. the dev of 70Utb: from 

the very morning on which you were born it wu yours; that 

ia, for your well-beinl(. The dew that fell when you were born 

waa for you - yoµ were destined .from the womb to reian. 

The dew waa a bleaain.r for you on that same mornina. 

__,/ 

[ 4) Tbe Lord bu nmrn: Bia word ia Bia oath. 

You are a priest: i.e., both a king and a prince, as in "and David's 

aona were prieata" (ll Sam. 8:18), or "He makea prieata so about 

naked" (Job 12:19); i.e., areat men and m.iniatera. 

Be said loN1'8l' becau• Saul'• reip waa not forever. 

Becau• TOU are a rllbtllowl kiz11 l r~ 3 ·:>~ "J\'"'\~~ fr J: that ia, "Why 

did I chooee J'OU u kins forever? Because you are a richteoua 
• 

kine·" I.a it la written, "David executed ju.at.ice and riahteoua

nna for all hia people" (ll Sam. 8:15). The Tod in ~~and 

the Tod in '~fAI are superfluous. 

.. 
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[5] Tbe Lord ()~le.] ill at TOW" rilbt band: it is the Lord ( I>/ i'>' ) who 

was at your right hand when you were victoriou• in battle. 

Ile cruabe• ld.nltl in tbe day of Hill 1UJ19r: by your hand has He 

crushed the kings of the nations who came to fiaht asain.8t 

you. 

In tbe dq of 11111 IUJ/lflr: that ia, on the day Ilia an•er was turned 

a•ainst them, and Bia favor was with you. 

[6] Be work• jud/lfl11H1nt upon tbe natiomr: He works justice and 

judgment upon the nations until the battlefield is S-pia6 up 

bodie.: i.e., corp11ea. 

Cru.Jlln1 bead• tar IUJd wide [/\-;."> f>k ~ ~fc."l f,,.N]: crushing many beads. 

~k.1 t. a collective noun, and ;'\~1 ia like "greatly dreaded in the 

council of holy beings C j)~~L>'~11-p ~lo~ J" (Pa. 89:8). There 

are tho• who interpret/\~"\ aa referring to Rabbah of Ammon 
.__/ 

(II Sam. 12:26ff), aayin• that he uttered this ver11e in con-

nection with that battle. 

[7) Be drinb from the etreua on ht. Wll7! eo many were Blain that 

a river of their blood was flowing. 

Be driDi.: figuratively •peaking, Cu in] "[be] drinks the blood of 

the •lain~ (Numbera 23:24). 

Tberalare be bold• bJa A.ad bilb: when he waa victoriou• in battle 

over all hi8 enemiee he rai89d hia head above them. And 

8imiJarly he aid, "David made a •reet name for b.iluelf upon 

ht. return fl'Om alaJ'ins AralD in the Valley of Salt" (ll Saa. 

8:13). 
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Now the Christiana understand thia psalm to be about Jesus. 

They maintain that the first verse describes the "Father" and the 

"Son,' readin• Tb• Lord [ 1)/ 1) ' ] aid to ..,. Lord ( :.Jl1J./j, as thou•h 
T 

there were a k81D8tz under the nun. They my, "how could the 

Lord addreaa the Lord unleaa they were two, with the Spirit making 

a third?" They a1ao make another error, readin• Jll~j f JJJ( Your~ 

people COJH rorvard wilJbJllT - v. 3) with a bireq under the 'ayjn: ) 

Jlf ~i) ?-"1 ("come forward willin•IY with You" ). And they say that 

in ma.)11.tic bolin,,_, rro. tbe womb (v. 3) refers to the "Roly One" 

born from the womb. 

You should speak to them about their mi8readin•s, for their 

~)iat Q., '..Nfi;i"c • baa erred, in that JI ~le{ ill spelled with a hireq 

under the nun, and 110 [tbia palm) waa uttered about David, u we 
__./ 

have interpreted it. Row can they maintain the error of one man in 

the face of the majority? For from Bast to West we find the bireq 

under the nun in all the books, and similarly we always find r J/ 1 

with a patab under the 'qjn. Don'i the7 claim to accept our 

textual evidence? Then they must accept this evidence. 

Concerninc the error of their faith •7 to them: if the "Father'' 

and the "Son" are both divine beiJ1sa, then one cannot be dependant 

on the other, for that which depends on 110methin• outside of itaelf 

cannot be deemed a •od· But then how could the "Father" •7 to 

the "Son," alt at lfT rllbt band vMJe I ..a {Y}ou.r easaw {Y}ou.r 

1 ~ nftlr_, .. --.. .._. 1a ...._...,... • OINjl"'l~i\,....._,..,_, 
... 

/ 
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loot.tool, unless He waa needed at Bia riarht hand, t.o help Him? 

For that t.o be tjle case He must be weak - but there can be no 

weakneaa or lack of ability in God. 

-
And how could He have aid to him, You are a priellt rozwver'? 

Was he not a prieat before that? U they ahould reply: a priellt in a 

certain sense, for from that day onward the prieathood became 0 
aomethin.r different, [priests] no Jonarer offerinat up fleah and blood 

" aa they had done previoualy, but now offering up bread and wine u 

Melchizedek had done, aa it ia aid, "and Melchizedek, kinat of 

Salem, brouarht out bread and wine; he was a prieat of God Most 

High" (Gen. 14:1'9), then aay to them: to whom did He ay 70U are • 

prte.t:! Wu He acidreuin& the "Son," u He [suppoeedly] had been 

doinat .utce the psalm'• be&inninat up until this point, and from thia 

point to the end? But it ia a prieat who makes offerinara, not God 
_/ 

othera make offerinat to Him. And if He aid it to a mortal man 

and tbia ia not the way they interpret this psalm - then to 

whom did Be uy it? For the prieata amona them do not have 

familiea, each one beinat independently conHCrated. So then to 

whom did He •Y the Lord bu .worn and will not relent. You are• 

And furthermore, why did He cbanp Ilia will? Por if on.tn

ally Be bad eow-nded offerinp of f1Hh and afterward• Be 

coamanded off•l'insa of breMI and wine, then why did Be •7 will . 
not ,..,_,, when Be did relent?! Wu not the Torah pven for all 

-
U..? IDcleed, Malachi. th• -1 of th• prophet.. aaid, "be aindful 
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of the Torah of My servant Moses, whom I charged at Horeb with 

laws and rules" (Malachi 3:22). And he said, "Lo, I will sen d the 

prophet Elijah to you [before the coming of the awesome, fearful 

day of the Lord]" (Malachi 3:23). But Elijah bas not yet arrived, 

and he will not arrive until the time of the Messiah. 

And note that [Malachi) said to be mindful of the Torah ot111lr---

servant Moses in order to do it as He commanded it on Mt. Sinai, 

and not as Jesus commanded! From this you see that the Torah will / 

never change; just as it was given to our teacher Moses, so it shall 

remain forever. 

[The psalm] ~ says: Be cruabe• Jcia6s in tbe dar of 1li6 

anger. But where are the wars that Jesus fought? Where are the 

' kings be defeated? How could it say, lie worb judge .. nt upon tbe 

1JJ1tion•, beapi.nl up bodie11t when Jeaua came only to judge aouls and 

save them? It also says, therefore be bold• bis b•d bi.lb. But we 

must say that to this very day he baa not raised his head. 

May the blind open their eyes and declare: "our fathers have 

bequeathed us falsehood, emptiness without purpose." 



MENAHEM BEN ' SOLOMON HA-MEIRI: 

Iritrod-u.ctiori a.rid Commerita.riee 



GENERAL INTRODUCTION 

Then You spoke to Your faithful ones in a 
vision and said: "I have conferred power upon a 
hero; I have e.zalted one cboaen out of the 
people."• 

Mena.hem ben Solomon Ha-Meiri, like David Kimhi, waa a native 

of Provence, though without Kimhi's fami1ial connection with the ---._ 

Jewry of Spain. He was born in Perpignan in 1249, and died there \ 

in 1316. Little more than that is known of his personal lite. He 

adopted a moderate position as regards the polemic of bia colleague 

Solomon b. Abraham Adret against Maimonides, upholding, a.rainst 

Adret, freedom of th<?ught for scholars • Meiri baa been called 

"the embodiment of ~he highest ctualities which characterized 

Provencal · Jewry: arreatness in Torah combined with a leanin.r toward, 

and an appreciation of, philosophy, secular erudition, and the 

sciences in · general; unswerving attachment to custom and tradition 

coupled with a high-minded tolerance of gentile BOCiety, and 

brilliant Torah creativity."' Meiri's devotion to custom and tradition 

was auch that he devoted an entire treatise (Malen Avot, edited by 

Laat, 1909) to a defense of the cuatoms of hie native land 88 against 

those of Spain. 

' 
Meiri ia beat known for hia auuurive co11UHntar7 on the 

Talmud, the Bet Ila-Bebi.rab. In thia collllll8ntary be aullllDllri&ec:l and 

explicated the subject matter of the Taimud, and allowed himeelf, u 

....... 
l L ho4 .............. U ..i. 11 (Cll9. I.In•~). 



well, an ample discussion of particular balacbot. Meiri summarized 

the teachings of the previous three centuries in this work, including 

in it the views of a number of important German, Provencal, and 

Spanish scholars. Meiri made extensive use of the Jerusalem Talmud 

to clarify parallel passages in the Babylonian Talmud. He was one 

of very few scholars in his day to utilize this technique. 

Meiri's commentary on Peal.ma baa remained relatively little 

known. It reflects a knowledge, certainly, of the work of his fellow 

Provencal native, David Kimhi, with which it agrees word-for-word 

in a number of places. Meiri's Hebrew style, aa illustrated by the 

texts here translated, is difficult, sometimes verbose and often 

betraying an Arabi'c influence. Joseph Hayyim Ba-COhen, editor of 

the edition used to prepare this translation, traces this influence not 

to any direct knowledge of Arabic, but to Meiri's wide reading in 

philosophical and natural treatiaea that had been translated from 

Arabic into Hebrew. 

As juat stated, I have uaed a edition of Meiri'a commentary on 

Peal.ma prepared by Joseph Hayyim Ba-COhen from Cod.ice Vaticano 

Ebraico #527, publiahed u Meiri'• ColllllHlntarr on the Boole ~ 

Psalm• (Bebre" - Jerualem, 1970). No other editions or trana

lation. were coll9Ulted, and indeed, no other tranalationa were even 

located. 

.. 
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INTRODUCTION TO TBB COMMENTARY ON PSALMS 

Menahem b. Solomon of the Bouse of Meir said: 

The sweet ein•er of Israel said, "Then You spoke to Your 

faithful ones in a vision and said, 'I have conferred power upon a 

hero [ II ~ ]; I have exalted one chosen out of the people1
" (Pa. ---89:20). [Now] i t is known that the word 11 ~C is an adjective 

derived from ~11 ~C , and that ;)"\ l~d is a word which generally 

denotes · force and triumph, but which in a specific instance may 

hav e two connotations. 

In its first sense, it refers to force and triumph over enemies, 

whether [one] learns about thi.a through experience with others, in 

always overcomin• an enemy; or through peraonal experience, by 

learnin• quickly to ~d on' a aword and by trainin« oneself in other 

skills of .n111 ~c ; or else it may concern sturdinen of limb and 

stockiness of fle•h and thic kneH of neck, as reflected in whatever 

darinc is di.aplayed, until those watching such a man recocnize hi.a 

readine88 to prevail over his enemies if he is orily given a chance. 

With this [fir•t] connotation, each of these verses containin.r 

the root 11~ mlay be clarified: "an able warrior" [ ~O 1 1 ~C J (Jud«ea 

11:1 etc.); "stron•er than lions" [f"l~ j\I •1\cA J (II Sam. 1:23); "they 

were the hero•" C,d"\I~" ilA\\ J (Gen. 6:4); and "they are courapoue 

f1-htere" [ i'Jf\') .0' 11 ~ ~ J (II Sam. 17:8). And in a metaphorical eenee 

thie word i.a aleo applied to the bleaeecl God: "Be yella, Be roar• 

aloud, Jle charpa upon Bia enemiee" [ . "'~c.JJ' r~·r~ (1 1 u..wi 
... 
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42:13); " the Lord goes forth like a warrior, like a fighter He whips 

up his rage" ( ~3 1 II~.::> t\I I>'] (Isaiah 42:13) ; and "the Lord, 

~hty and valiant, the Lord, valiant in battle" [ ')/ ~ r! I •• Y.) 1 ,)/ 1) / 

~~"r" "1 ~~ ,, 1,) / 1 (Pe. 24:8). 

This sense of the word also applies in the manner of a derasb, 

to one who uses wisdom to prevail over those whose opinions differ---_,_"

from hie, as for example in the Rabbinic saying "He who fixes a set ) 
/ 

place for instruction, adversaries fall before him." Here the 

"adversaries" are those whose opinions differ, as the Rabbis said: 

"Even a father and son, a master and disciple, wh.o debate matters 

of balachs with one another are turned into adversaries, as it is 

said, ['Like arrows in the hands of a .., , (::I( are sons born to a man in 

bis youth. Happy is the 'ti ~c' who fills his quivers with them:] they 

shall not be put to shame when they contend with the enemy in the 

gate (Psalm 127:4-5)'"1 And the Nabbis similarly interpreted the 

verse "Behold, I have seen a eon of Jesse the Bethlehemite [who is 

skilled in music and a II~ and a man of war" (I Samuel 16:18) to 

mean a )I ?d in the war of Torah.z 

This sense of the word l\"\lit4 may also apply to the suppression 

of bodily desires 'and the struggle of a man to subdue the senaory 

faculties which seek physical pleasure in place of restraint. And 

admirable ia hia behavior, aa the Rabbis said, "Who ia a lf ~C ? He 

who controla hia paaaiona," and likewise aa the,- explained the 

.............. . ......,. .. _ 
• 
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verse, "Better to be forebearin.g than mighty [ II ~dlJ ), to have aelf

control than to conquer a citytt (Prov. 16:31).• Thia is certainly in 

accordance with the first connotation of the word. 

It was already known from the aa)'ing of the philoeopher that 

there are three types of kinphip: [that of) the ruler over a country, .-______ 
the ruler over a h~uaehold, and the ruler over oneself. Juat u the 

ruler over a country muat discipline its citizens and guard them 

al'8inat slavery, destruction, and doing evil things, so must the 

ruler over a household guard its members and lead them on the 

1 straight path, admoniahina tho11e who deserve it with an appropriate 

reprimand, and aiding whoever might aee it fit to encourage one of 

hie brothers to stray from the straight path, as it is written, "For I 

have singled him out, that he may instruct hie children and hie 

posterity [to keep the way of the Lord)" (Gen. 18:19). And similarly 

each man b.lluelf muat suppress hie b&88 de.tree until hi.a good 

- inclination prevaila over them, aa i.a already' known from the 

Rabbinic aa)'ing that transforma with a maabal the verse "there was 

a litUe city, with few men in it; and to it came a great king, who 

surrounded it and built mighty aiege works againat it. Present in 

the city wu a poor wiM man who saved it with hia wi.adom, etc." 

• (Eccleaiutea 9:14-15).• Thia t. the full meanlnc of the ,\11~ which i.a 

called t \Ji fc.t11 in the vernacular. 

J ftrU Aft& 111. 

• ...... _... ·ne •• a. 111 .- HQ, _. ... ..., ....- .......... ,., .-

~J. n. ._---........ - ........... ,, ................... ~ .. 3' J. .. "61\ 
.................. It_ ............... ,.. ........ _ ..... .... 

..... 2 ~"1'J. n. ...................... cl'1 ., "' ....... - "" ,...,. .. 
,., ...... -· ............ -. 
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The second connotation refers, on the other band, to the 

matter of the increase of a thing, and thus to the increase ot a 

divisible quantity such aa the increase of a number, as it says, "[the 

span of our lite is aeventy years,] or, pven the strength [ Jl/"'11~ ;0'61 

eighty years" (Pa. 90:10), or "their tranacreaaiona are exceaeive 

[ 11.:~:l.f\' '.:> ,Oi\, ·fa~ ]" (Job 36:9). And similarly this meaning re~ 

the increase of a continuoua quantity, u, for inatance, "the : .. .., ) 

increased [ A ')H\ I'°'~ 'I }" (Gen. 7:17); and also to [the increase of] 

the two kinda of quantity together, as in "the blessings of your 

father surpaBB [ •l"~d] the blessings of my ancestors" (Gen. 49:26). 

Thia [second] connotation [of the word i°)"'\f~d l has nothing to 

do with the first, and it is expreued in the vernacular by the word 

"apoderamyente" (empowerina). Thua a permn i.8 de8Cribed by this 

usage of the word ~"' t ~~ as in the aying, "Bia de8Cendanta will be 

mighty in the land C Ill~ ,'\'I)' 1'1cr °''~ ]" (Pa. 112:2), wboee 

interpretation i.8 "Bia de8Cendanta will be many" - in the vern-

acular, "apoderat" (eapowered). . 

Thia aenae of the word may a.180 apply to a permn's doing hi8 

work viaoroualy, with power and atren&th, aa in "[if the axe baa 

become dull and he baa not whetted the ed .. ,] he auat exert more 

atrenath C1r.~~ .o'~~l':' ]., (Bcclesiutea 10:10) where the plain meaning 

of · "if the au baa become dull., ia that if the blade with which be ia 

to chop wood baa ruated, be must exert more atrenath and increaae 
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in power, although we have explained it more precillely in ita 

context. 

And from this, the sense extend• to everything which comea by 

way of emanation, whether by verbal emanation, aa in the aaying "by 

our tonguee shall we prevail P'ft] ~:J'o.cUJ" (Pa. 12:5); or by intel-

lectual emanation; or concerning the recipient of emanation; i.e., a ---
~ ' 

person receiving [emanation) with power, strength, and vigor, aa it 

says concerning the incorporeal forms, "[Bless the Lord, 0 Bis 

angel.a,] mighty creatures [ n·,J ')I~) who do Bia bidding, ever 

obedient to Bia bidding" (Pa. 103:20). And there ill an alluaion in 

"who do Bi.a biddin•" to their being drawn to Bia will in order to 

influence others, each OJle to the one beneath him. And aim.ilarly 

there ia an allusion in "ever obedient to Bia bidding" to their 

reception of emanation from Bia glory, may He be bleaaed. And 

thus when it aays "a wiae man ascend• to a city of the miahty" 

C ,,.con -:'>f 1 ..011 ~C Yi], (Prov. 21:22), [the RabbillJ interpreted the 

"city of the miahty'' to refer to the an•elic realm, aa they a.id in 

Genelli• Rabbab, "a city in which there are malea but no females," 

hinting that there ill notbina material there, for matter ia feminine.• 

And it ia al8o uid concerning the bleaed God, " [for aa the 

heavena are hi•h above the earth,] ., •reat i8 Bia ateadfast love to 

those that fear Him [J'/&1 ~ f, 1-fOn ..,~c' J" (Pa. 103:11), _..1and ''for •reat i.a 

Bi.a Jove toward ua C /~on .!)'fr .,~ '.:> J" (Pa. 117:2), and concerning 
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the strength of the oath and the covenant, "He will make a firm 

covenant with many [p?nJ Jl 1")~ ,,~vi )" (Daniel 9:27). 

-

- 62 -

Now thia adjective; i.e. ')f~, occurs in this verse [Pe. 89:20] in 

order to teach that it refers to a complete man, to whom apply both 

connotations of the word ,)")I ~<4 with all of their implications: u fe 

first connotation, of victory over enemies in war, over adversaries --
~ 

in the arena of wisdom, and over sensuality; and a1ao the second \ 

connotation, of increase in the worship of God, in strengthening / 

oneself to do the Lord's work, and in determination to receive 

emanation from others and to influence others. And joined with all 

this is divine aaaiiltance in the achievement of one' s perfection, 88 

it says "! have conferred power upon a ')l~c " (Pa. 89:20). In other 

words, together with being a ')f ~ from the standpoint of preparation 

and nature, there must a1ao be an element of divine asaiatance for 

'j\"\f ~ to be multiplied. This is similar to a contrary phraae, "Let 

them be as chaff in the wind, the Lord's angel driving them on" (Pa. 

35:5), the intention of which is to say "may the wanderings (imposed 

upon the poet's adversaries] be severe, and may (they) be as 

insubstantial 88 chaff which is by nature qht and (driven] before 

the wind" - and yet whose U.htneaa, of courae, is only the 

• secondary rea.on for ita motion and movement. For to all of thia 

must be added "the Lord'• angel driving them on." 'llhua likewiH 

here in a contrary situation: a permn po11ee..mg a full meaaure of 

/\"\I~ by- nature and disposition must al8o have divine aaaiatance 

directed toward him by the Blessed One in order to attain abundant 

aucce ... 
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All of the fore.roing indicates that the matter [of ,) ')I ~CJ 

depends upon a person distin~ished by a higher purpose, perfectly 

prepared to bestow upon others through his actions abundant and 

true succeH. And on this point [we reach) the Rabbinic dispute 

over whom this verse refers to.• Now even il this psalm, Psalm 89, 

appears to have been ~ttered concerning David, neverthelesa it 188--"" 
characteristic of prophecy that occasionally an isolated word in the \ 

midst of a prophetic episode alludes to a singular matter without 

con.nection to what comes before or after it. Thus in a few 

instances our Rabbis interpreted this verse 88 referring to our 

patriarch Abrah'am. And they similarly interpreted the verse follow-

ing it, "I have fo\lnd David, My servant" (Ps. 89:21) to mean "I 

found him in Sodom;" i.e., as alludinc to the time of Abraham, 88 il 

it said that the im.ht [ ~4\ I~ ] of Abraham protected Lot who dwelt 

there, and that from [Abraham J were made the nations from which 

David issued.' 

Now the truth iB that our patriarch Abraham, peace be upon 

him, possessed every measure of ,nl ?>c which you find in the 

writincs when you arrance the stories of hia behavior and eamine 

them one by one. [Thua] hia 
' 

;\')I ~C with respect to triumph iB 

clarified by "when Abram heard that hia kinsman bad been taken 

priaoner, he mustered hia retainers, men born in hia hou•hold 

and he surrounded Chia enemy) by liicJit and , hit attacked them and 

..... ,_ ....... S...HkU ...... SJ'-

' ........ .._ • ._T._.na. 



Meiri - Introduction - 64 -

pursued them as far as Bobah, etc." (Gen. 14:14-15). And concerning 

hie triumph over adversaries in the pursuit of wisdom, it is well 

known that everyone in bis father's household were idolatora, while 

Abraham, when he came forth from his mother's womb, waa born in 

a natural state of readineaa, in the aame eenae as "before I formed 

you in the womb I knew you for my own; before you were born I ---...... consecrated you, I appoitlted you a prophet to the nations" (Jeremiah 

1:5), as if to say, "I prepared your nature in such a way for you to 

be fit and ready to reach the level of prophecy." 

As soon as be had acquired a little knowledse and practiced 

idolatry along with the rest of his father's household and his family, 

he grew indecisive and he inwardly mocked bow it could be that 

they worshipped the atar, yet not the One who direct it. Now there 

was no one teaching him, neither a herald nor a portent, and he 

was sunk in the faith of Ur of the Chaldees, aa it uya, "You are 

the God who choee Abram and brousht him forth from Ur of the 

Cbaldees" (Nehemiah 9:7). Concerning this the Rabbis collllllent that 

Abraham was three years old when he recognized his Creator.• 

This [comment) was essentially an elegant expression of the fact 

that this was the time he began to learn, aa if they had said that at 

the becinnin& ol his learning there aroee from his activitiea 

indication.a for all to aee that be ~ni&ed hia Creator. Be took 

pains to investigate and end•vored to pin wiadoa, until be 

understood and grasped that there is a god who direct. and creates 

" 
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everything. He was then fort:y :years old, and it ia said elsewhere 

that at forty years of a.re Abraham recognized his Creator.• 

It was al.Bo the opinion of the Rabbis that "happy ia the man 

who has not followed the counsel of the wicked" (Pa. 1:1) refers to 

Abraham, who did not follow the counsel of the wicked men of the --TO\-rer, as it is said , "come, let us build for ourselves a city and a 

tower- with its top in heaven" (Gen .• 11:4). 10 We have already ex-

plained in a few of our essays that their interest waa in denying 

the reality of God and the reality of any incorporeal beings. So 

they built a tower with ita top in heaven, but they did not see the 

Lord standin.g upon i t nor the anaela of God ascending and descend-

ing on it, as we have expounded at arreater lenctb in several 

essays. But Abraham, peace be upon him, comprehended all this 

with hia fine mind and powerful intelligence, and then he began to 

inveetipte and debate with those who oppoaed him, until they 

desired to kill liim. But he became a fugitive and went to Baran, 

where he preached in public until thousands and myriads were 

gathered about him and be implanted faith in the heart of the entire 

world. 

~ 

Now there ia no need to go into detail about hia triumph over 

all •nauality, for he wu vbolb- devoted to the service of God and 

he wu refined by with9tandin• meveral trialll which we have al.ready --
t ... 'td , .... ..._. ....... WA•.W.111. 
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explained in [our commentary on] Masecbet Avot, and particularly 

the trial of the Akedab. 

And the second connotation of the word ~") 1~ ; i.e. , the 

increase of his worship of the blessed God and the stren~h and 

diliaence in doing His exalted work, is demonstrated with reference 

't to [Abraham] b,- the verse: "and Abram set out 88 the Lord had~ 
said" (Gen. 12:4) - that is, he did not delay an instant in doing 

that of which the Lord had spoken. And it also says: "and they 

went forth toward the land of Canaan" (Gen. 12:5) , which means 

that their thoughts were devoted to doing tb.i.a, and they did not 

rest until t he thought was realized in action. Bia great receptivity 

to emanation attests to his profound perfection, 88 does the 

completeness of his influence over others, aa in the verse, "I am 

living you · a very great reward" (Gen 15:1). And David said "then 

You spoke [to Your faithful one]U in a viaion [ j l.,!)n )" (P•. 89:20) 

alluding to the verse, "after these things the word of the Lord came 

to Abram in a vision [ ~rvJ )" (Gen. 15:1). 

[To thoee who maintain that) David, may peace be upon him, 

wu hintina with thia pulm at the de•truction of the Temple and 

the wandering 'of the exile•, they [i.e. those who hold that 

refer• to Abraham] reply that theae thina• bad alread'J' been foretold 

to Abraham, Bia earlier faithful one, in the vision between the 

piece•,u and that "I have ez:alted one cho11en ·f roa among the 

U llMkle Mn IM6rl'I ... 11111 u.8' r~'Of\ nfen .. I ............ 

.. ....... u. ........... J.IM. 
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people" [refers to Abraham), as if to say that Be chose him and 

exalted him from among a foolish, ignorant people. 

In a few instances (the Rabbis) interpreted this verse (Pa. 

89:20) as referring to our teacher Moees, may peace be upon him, 

and there is no doubt that all aspects of if\l~c:4 likewiee apply to 
~ 

him.is His triumph over enemies throu(th mightiness is known from 

bis zeal over the distress of the people, as in the verse: "He went 

out to his brethren and saw them at their hard labor" (Ex. 1:11), 

which means that be observed their distress, and, pityinl' them, 

killed the Egyptian who was beating (the Israelite], aa it is written, 

"He struck down the Egyptian and hid him in the sand" (Bx. 1:11). 

Concerning the remaining aspects of i\ll~c there is no need to 

go into detail about him, except (to say] that the Rabbis interpreted 

the «iving of the Torah aa centering around him particularly. That 

is why they interpreted "then You spoke in a vision to Your 

faithful one [ ? l 1 Of) f' aa referring to Moses, who devoted himself 

to obedience of the Holy One in «iving the Law, and who bore His 

power to a greater enent than all of Israel was able to bear, aa it 

is said: '' the voice of t.he Lord ie power" (Pa. 29:4), and "when you 

heard the voi~e ••• (all the heads of 7our tribes and the elders] 

approached me [i.e. Moees] ••• and they said, 'the Lord our. God 

has shown us Bia glory and Iii.a greatneu, and we have ha.rd Bia 

voice. • • • If we hear the voice of the Lord our God apin, 'We 

) 
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shall die'" (Deut. 5:20-22). And about this matter the Rabbis saidH 

that "their soul went forth," which is to say that in their under-

standing, the soul fied from the embrace of the material as if it had 

been entirely removed from it, and thus they aid "you speak with 

us that we mitrht hear, but may our God not speak with us [a.rain] 

lest we die." Thia matter is alluded to in the words of Solomon, 

'*"my soul fled at his word" (Song of Songs 5:6). 

------And it says "I have conferred power upon a ltrd" (Pe. 89:20) 

in accordance with "and God answered in thunder" (Ex. 19:19), in 

the sense of "and the earth shall answer with new grain and wine 

and oil" (Hosea 2:24) and "money answers every need" (Bccleaiaatea 

10:19). Or perhaps its interpretation [ia alone the lines of) "He 

~ves the wisdom to the wise" (Daniel 2:21).H 

And it says "I have exalted one chosen from among the people 

(Pa. 89:20)" alludintr to a unique people, aa if to eay that although 

he was in the midst -ot a-ehcieen people, he waa eet apart from 

them, as is known from the one who disputed that "all the com-

munity are holy, all of them, and the Lord is in their midat. Why 

then do you raiee youreelf above the Lord's congreption?" (Numbers 

16:3). It waa [Kerah] who waa the subject of the Rabbinic atate-

ment: "they aaked him: CU a man wear•] a tallit that ia entirely 

blue, ia he exempted from or required to (wear] frincn? And 

HS.._._ 
11 n;;:ii".t ................ c-. ........... .,. .. - .... _,.. ........... 
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likewise, need there be a mezuzab on a house full o! [holy] 

books?" ll. [Was the Rabbi's) implication that because [the . tall.it] 

was entirely blue, there would be no need !or fringes, and becaua'e 

the house was full of sacred books there would be no need for a 

meeuzab - and therefore that because the entire community was 

holy there would be no need !or a leader? It is well known that 

this [challenge by Korab] was a malicious and conlusin1 (action], the , 
ruination of every support ~dership. 

And as for the explanation that the psalm alludes to the 

wandering of the exiles, they [i.e., tbo.e who hold that ~'on refers 

to Moses) reply that these things had already been foretold in a 

prophecy, as is known from the testimony of the Torah that ~'when 

you have h9rne children • • • and make a sculptured image • • • the 

Lord will ecatter you" (Deut. 4:25-7) . 

In a few instances [the Rabbis) interpret [this verse) as 

referring to Blijah or to Adam, but theae [interpretations] are not 

in accord with the plain meamng of the verse. 

[Some] commentators refer the verse to David hi.maelf, which is 

to •Y that be , uttered it about himaelf ." According to their 

Opinion, the J in (~ I on) meana "for the ake of. tt Be called 

himaelf a faithfUl one after the fashion of bis -~ "preHrve my 

life for I am faithful" (Pa. 86:2). Thia ia if to Dy: my re~ vill 

L..... .. 
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not come about by chance; it has already been determined in a 

prophecy to the chosen father; i.e. our pa~riarch Jacob, may peace 

be upon him, and his vision "the scepter shall not depart from 

Judah, nor the ruler's staff from between his feet" (Gen. 49:10) . 

This verse hints that the reign of Saul was not the intention of 

God and did not reflect Bis choice ot him. 

Or it is also poasible accordin.,_.,to this theory that [the verse] 

was spoken about Jacob, who is called "the faithful one" because of 

his surpassing mildness, as in the saying "Jacob was a mild man, 

who stayed in camp" (Gen. 25:27). And if we were to apply to him 

the title ~I~ , there is no doubt that every aspect of the first 

connotation [of i\'ll~C,1 would be found in him, as one sees from "be . 
rolled the stone [off the mouth of the well]" (Gen. 29:10), and from 

bis saying "if Esau comes to one camp and attacks it" (Gen. 32:9), 

and from the matter of Simeon and Levi, about whom the Rabbi& 

said, "they relied upon the strength ot t he old man, "ia and accord-

ing to the matter of "a man struggled with him" (Gen. 32:25), 

whether thia U. taken in the plain senae or in the eeoteric sense, 

according to which the destroyina anael, minister of Esau, was 

unable to overcome him in the atruaale. And it ia even clearer 

[that Jacob meets the standards] ot the second connotation 

[of f\'ll~C ], as may be seen from the prophecy of the ladder. 

It ia posllible that the literal meanintr accordtna to this theory 

ia that the word 7~'°" wu spoken about Jacob, while "I have 

u .............. 
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conferred power upon a II ~C '' was spoken about Judah, as it to say: 

You said in a vision to Jacob that Your power would be (conferred] 

upon Judah, who was a "ii~~ among his brothers, as ia known from all 

the stories about him. The significance of this ia as we have 

explained, that the monarchy befit Judah because of his previous 

inheritance of the scepter according to the prophecy of his father 

Jacob, may peace be upon him, and that it would not come to him 

by chance, as was the case with Saul's monarchy. 

Althouah we have already alluded to this matter in our 

commentary on Haaecbet Bora;rot, let those words be cited here in 

re•ard to this matter: you already know what [the Rabbis], may 

peace be upon them, said: Israel was issued three commandment• in 

re.iard to their entry into the land [of Israel} - to appoint a king, 

to blot out the memory of Amalek, and to build the Temple;lt the 

enct citations bein• "you shall appoint a king over you" (Deut. 

17:15), "you shall blot out the memory of Amalek" (Deut. 25:19), and 

"you shall seek Him and come there" (Deut. 12:5). You also know 

that the com.mandment to appoint a kina came prior to the com

mandment to cut off the deacendanta of Amalek, aa they interpreted 

from "the Lord aent me to anoint you kina [over m.. people Ia.reel] 

. . . Go now and ·atrike Amalek" (I Sam. 15:1-3). And n.ilarly the 

commandment to cut off the de11Cendant. of Amalek preceded the 

commandment to build the Temple, from "u aoon u the king wu 

eatabu.bed in hi.a houee and the Lord had ovttn hia MCUrit7 from 

h.ia eneaie• on all side•, he said to Nathan the prophet, 'Here I live 

' 
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in a house of cedar, while the Ark of God is housed behind cur

tains'" (Il Sam. 7: l ). 

- 72 -

From this the ancients found occasion for further •peculation 

as to why the Blessed One became antrrY with Israel when they 

requested a kintr for themselves, until the reply came from Him, may 

He be blessed, t hat "it is not you whom they have rejected but Me" 

(I Sam. 8:7). They understood this to mean that He was not angry 

with them because the request was inappropriate, but rather 

because their motivation was not to fulfill a commandment - they 

were dist(Usted with the prophet Samuel, despite his reputation for 

perfection and the etrent(th of his confirmation by !Jians, wonders, 

and mighty deeds. 

But I am surprised by their interpretation, for they had not 

aaked anytbintr of Samuel until be waa old, and it waa well known 

that age weakens the faculty of governintr. Also, be had already 

appointed bis eons over them, althoutrh they were neither deaervin8' 

nor fit for this. And behold, it is written by way of explanation, 

"when Samuel grew old, he appointed his eon.e aa judges over Israel. 

But his aona did not follow in his ways; they were bent on 

t('ain, they accepted bribes, and they subverted justice" (I Sam. 8:1-

3}. About this it ia said, "all the aid.era of tarael auembled • 

and they aaid, 'You have arrown old, an~ your llOna· have not 

followed your ways. Therefore appoint a kinrr for ua'" (I Sam. 8:4-

5). 

\ 
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So indeed, it was clear to (Samuel] that they had made their 

request properly, with wisdom, intelli•ence, purity of heart, and 

innocence, when he had grown old, as soon as they saw that he bad 

appointed his aons and that there were grounds to suspect that it 

had not come about in that way from God, may He be bleaaed, but 

that it had happened only because he bad choaen to beatow author-

it y upon his e.:>na. His eons, however, were not deaerving of tbi.B -

in fact, they actually were deserving of immediate puniahment 

without any special consideration. 

Instead, in my opinion the reason for God'• anger was that the 

monarchy had already been intended for the tribe of Judah, accord-

inl( to our patriarch Jacob's prophecy, aa it is said, " the scepter 

shall not depart from Judah, ·nor the ruler's staff from between his 

feet, until Shiloh come• and the homage of peoples be his" (Gen. 

49:10). The word ''until" (~l) does not teach about the duration of 

the decr ee, aa if to say "until Shiloh comes, but after hie coming it 

will depart," but ~ther it means "I will not leave you until I have 

done all that I promiaed you ',. (Gen. 28:16) - that ia, My providence 

will not depart from you until that of which I aaaured you reaches 

you, and then My providence over you will be perfect in every 

re.-rd. It i.a ' like the word of a father to bi.B aon, " I will not cause 

my love to turn from you; rather, I ahall benefit you conatantly 

until I have enriched you greatly.'' And llkewiae b ere: the 11Cepter 
. '\. 

of authority will not depart from Judah, nor the emblem of the 

monarchy from hie deecendanta, aa you see from the order of march, 
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his standard moving at the fore,• and in the episode of the 

concubine of Gibeah when Judah marched first into battle,u and 

similarly in every regard, until the anointed one comes who springs 

from [Judah], and the kingdom has established a sound reputation. 

Thia anointed one, according to several commentaries,n is an 

allusion to David, and it is he that suits us here. For in the time 

of the prophet Samuel there was no one in the tribe of Judah 

worthy of bein.r kin.r, and it was an unfortunate matter to appoint 

as the first [kine] someone other than a man fit and honored by 
l-

his noble purpose. For this reason it was difficult in the eyes of 

God, may He be bleaaed, becauae the request could not be put off 

until a Judahite wot-thy of the kin•ahip would emerge. Rather, they 

could do nothing but justly press their demand while Samuel waa yet 

alive, occupied in his old qe with rebuking hia aona in ordet to 

l\lide them toward uprii(ht conduct, or with appointing others in 

their atead. And God, may He be bleaaed, did not refrain from 

acceding to their request, ineofar aa was possible, and He permitted 

them to appoint aa kine one who merited the choice from among the 

other tribes, until such time aa there would arise in Judah one fit 

for thia, and "then the Lord would grant Judah his portion" (Zech-

ariah 2:16). 

In my opinion, there ia a •raamatical point that helpa and aids 

Cua] in thia matter, and that ia tbat when Be instructed the prophet 
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to establish Saul as kins, (Scripture] aaya, "the Lord had revealed to 

Samuel • . • tat tbia time tomorrow I will send a man to you from 

the territory of Benjamin, and you ahall anoint him ruler [ .!/' cJ )" (I 

Sam. 9:15-6) - but He did not say "king" ( ?JN). And when be 

came before him [He aaid} "thia one aball sovern [ 11 '3 j ' ) My 

people" (I Sam. 9:17) - but He did not aay "he will be kins [~.N ' ) 
over My people. " And at tbe moment of anointing be aaid, " the 

Lord anoints you ruler [ ~" CJ~]" (I Sam. 10:1), in the eame way 

that it was spoken about Zerubabbel in Daniel's prophecy: "(from the 

time that the word went forth] that Jerusalem should be restored 

and rebuilt, until the appearance of an anointed one, a ruler [ -2,"c J ), 
seven weeks [shall paaa)" (Daniel 9:25). 

The final word [on this matter] ia that the word "kingship" 

was not applied to [Saul] until he sinned in rep.rd to the burnt 

offerins, at which time the tearing awa7 of bis kinsahip was 

propheaied,u when [Samuel] said to [Saul], "you acted foolishly . . . 
[Otherwise] the Lord would have established your dynasty over Israel 

forever. But now ,-our d7naaty Wm not endure" (I Sam. 

13:13-14). And likewiae [he said] "I am the one the Lord aent to 

anoint you kins • • • Now Sor attack Amalek" (I Sam. 15:1-3), even 

the end of the -tter waa known to him from the start becauae of 

hia prophecy, and he aaid concernina him, "[the Lord] baa rejected 

you u kins • • • and bu pven it to another who ia worthier than 

you" (l Sam. 15:26-28). 

D I ...... U:.. el, I ..... Ulll •• I ...... i-. 
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And he said concernin• thia, "and moreover, the Glory of Israel 

neither deceives nor com.forta" (I Sam. 15:29). Now "the Glory of 

Israel" may allude to God, may He be bles11ed, or to prophecy. 

[Prophecy) ia called "the Glory of Israel" ineofar aa it ill eomethin• 

unique to the Ch<>11en People, as in the •Tin•: "[Mo11e•] aaked that 

prophecy not dwell amon• the nationa, and it waa •ranted him. "14 

And do not find any difficulty in their aayin• that a prophet did 

arise amon& the nations, and desi•natin& that it was Balaam, for we 

have already explained this in our commentary on Mallecbet A vot 

and elsewhere. 

Now there ill an allusion in hi.a etatement, "the Glory of Israel 

neither deceives, etc." (I Sam. 15:29) to the prophecy, "the scepter 

shall not depart from Judah" (Gen. 49:10), aa if to aay that the 

lime bad arrived to trarulfer the monarchy to hi.a (brother tribe). So 

when it came about that there waa a riahteoua aprout in the tribe 

of Judah, God deei~ted it for Bia kin••hip and applied to it in ita 

time the name Jll .:>~ , (aa) in Bia etatement, " (I am 11endin• you) to 

Jesse the Bethlehemite, for I have decided on one of hia aona to be 

kin•" (I Sam. 16:1), even thou•h Be bad previoualy cal.led thia one, 

too, a ~ I cJ f in the atateJDeftt of Samuel to Saul, "(the Lord) will 

~.. seek out a ~ after Bia own heart and appoint hiJD ruler ( ~' CJ )" 
(I Sam. 13:14). 

But thia wu b:r way of etiquette, that he not compar. bi.ID in 

hia preeence with one superior to hia. And that, in ID)" view, ia 

• 
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why this verse (Pa. 89:20) i.a juxtaposed with "I have found David, 

My servant; anointed him with My 11&Cred oil" (Pa. 89:21) - that i.a, 

"aa aoon as I found him I anointed him, for aoverei•nty had been 

comine to him from of old," because of hia bein• the firat worthy 

one to arrive from the tribe of Judah. [Thus) the intention of the 

verae "then You spoke" (Pa. 89:20a) ia that you promi.aed in a 

prophecy for the sake of Your faithful one to eatabliah him u kine, 

and You have kept Your word. [The verse) "I have exalted one 

chosen out of the people" (Pa. 89:20b) refers to his beine chosen 

from among the other aona. 

And it alll() appears to me that this i.a the matter about which 

the Rabbi.a spoke, IJUlY their memories be a bleaaine, when they said: 

"Over the downfall of Saul you sine? Had you been Saul and he 

David I would have wiped you out juat like Saul. "u Someone else 

baa interpreted this to mean: "if you had been born under hia 

[aatroJocical) aicn and he under yours." But it doea not appear to 

me thus, especially since the principles of reu.u>n do not permit it, 

aa we have explained elaewhere. But it aeema to me correct to 

interpret it aa we have written: if he had been from stock apecified 

for 80Vere~ty, aa you are, or if you bad merely been appointed, aa 

he was, then I would have wiped you out, even thou•h you are • 
David. But you alone are the ri•htful heir to the kinsdom, and an 

heir who occanonally sina is forpven and ia not mcrutini&ed ., 

c~ly. But one who is onl7 appoint4\cl, or who i.a like a caretaker, 

la 11erut.ini&ed for even the amalleat ot tran.a•reanona. 

............. 
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For this reason it also seems to me that Saul was anointed 

with anointinc oil, as it is written, "Samuel took the flask of oil 

and poured some on [Saul's] head and kiaaed him" (I Sam. 10:1). 

Now certainly this was anointin& oil, because he said "the flask of 

oil" - that is, oil known and chosen for this, aa it was said 

concerning David, "Samuel took the horn of oil and anointed him in 

the presence of his brothers" (I Sam. 16:13). But it is well known 

that the kines of Israel were not anointed with anointing oil, not 

even the first amonc them; or that if this was done then it waa an 

abuse of the anointinc oil. When Elisha anointed Jehu [he did not 

use] anointing oil but rather balsam oil, aa it was said there, "the 

prophet Elisha summoned one of the disciples of the prophets and 

said to him, 'Tie up your skirts and take along thia flask of oil'" (II 

Kings 9:1), which indicates that it was not anointing oil. And if 

that is the case, then Saul was not anointed with anointing oil 

because he waa judged worthy of it, but because he was appointed 

in the place of the tribe that was worthy of it.• 

It is [also] poBBible to interpret this verse (Pa. 89:20) aa 

alluding to the prophecy of Samuel concerning [David]: i.e., "[then] 

You spoke in .a vision to the prophet Samuel for the sake of Your 

faithful one, to make him aucceuful in eovereicnty." 

Now everythin• that we have written about the word l t'):lt ' 0 n 

aaauaea that it appllea to an individual; that ia, aa lfthere were no 

• ._ " , ,..., w Nllllcllla un • 
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yod, and thus we heard in it an exact number. But you may find 

that the yod hints, according to thia, to the prophecies of Jacob and 

Samuel - that is, "You already spoke on the subject of my mon-

archy to Jacob (in Geneaia 49] and to Samuel, and You des~nated it 

to come to me by means of Your faithful ones (i.e., Jacob and 

Samuel]." (But] in any case, we wrote that it waa spoken concern

in• an individual, and that the lamed in the word f ~ 'Of\~ meant "for 

the aake of" Your faithful one," or "concernina" Your faithful one, 

accordin• to its meanin•· But ( r I~ 1 0 Tl ) ) JDay actually allude to 

Jacob or Samuel, or to the two of them to•ether, with the stress 

not bein• upon him; that is, not upon David. 

Accordin• to thia view it may be discerned that (David] ia not 

counted amon• the prophets but only amona those who speak with 

divine inspiration. Now . you already know what we have learned 

from the words of our Rabbis. may their memories be a ble88in1r, 

that the holineea of the biblical books ia divided into de•rees; i.e., 

the holiness of the Pentateuch is of the h~hest level. and the 

Prophetic books are of a lower level of holineaa than the Pentateuch 

but hiaher than the Writinsa, and the Writins• are of a lower level 

of holiness than either of them. It appeara that their idea, may 

peace be upoh them, waa that the Writtnss were not strictly 

speekin1 prophetic [compo8itiona], but rather they were written with 

divine inspiration. The difference between prophecy and divine 

iupiration ia that prophecy don not come except to one who is 

perfect f roa Ule root ot hi.a e:liatence in the preparation of the two 

n.eceeary faculties, which are the imasination and the intellec~ and . 
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this person come• aa close as posaible to the hicheat perfection of 

human inteW.ence. At the moment of prophecy, for moat prophets, 

the sensory faculties are auddenly suspended, and b.i8 <i.Jnaaination 

sees as if someone ia speakin• with him, or he bears a voice 

speakin• aimiles, and he understand• amon• them that which ia to be 

conveyed in his prophecy. There ia division amon• the prophets at 

this level, as '-'8ll, aome ranking above others in varioua facets ,by 

a creat deal or by a little. And in particular, the prophecy of 

Moses, may peace be upon him, waa not of the same type aa that of 

any other prophet; he was different from all of them, hilfher than 

them in many re•ards [which have] already been clarified in aeveral 

of our eaaya. 

Divine inapiration ia of a lower level than ·prophecy. [It 

occurs] when the divine spirit awakena a complete man who ia 

occupied with divine matters, and prat.e and thanka, or worda of 

inai•ht and i.n8truction appeal' upon hia tonsue. Thia wu the under

standin• of the ancient onea concernin• Kin• David, may peace be 

upon him, that he wu DQt included amoq the propheta but Camon• 

those who speak] with divine inapiration.n 

But it i.8. appropriate to inquire [about UU.J, for indeed we find 

in •veral places in thi8 Book of P.i.. tun-fledpd prophemee of 

the future, part.tcular)y of the destruction of the Teaple and its 

rebuildinc, and other future thin.as. to the e.dent that 89Veral 

Saaea explain that everyt.hins like thi8 in [the book] are p-'- of 

IT .. Cs t aa •n Me Uta. 
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various [other) propheta which David wrote in bis book. As [the 

Rabbis) said,• David wrote bis book 11' f( te.n elders: Adam, Melchi-

zedek, Abraham, Aaaph, Heman, Jedutbun, Korah's three BOrta, and 
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Moaea. We find p88lma in the names of seven of them: the aona of 

Korab (whoae names, accordinc to the Rabbis, were Asir, Elkanah, 

and Abi-aaapb), Aaaph, Heman, Jedutbun, and MoHs, the man of 

God . And as for the remaininl( three who are not mentioned, Adam, 

Melchizedek, and Abraham, the opinion of the Rabbis, may their 

memories be a bleaainc, waa that Ada.m r ecited the Sona for the 

Sabbath Day (Psalm 92) - [he was created] on the eve of Sabbath, 

and be arose early on Sabbath morninc and recited the Sona for the 

Sabbath Day.• And they said that "Bitan Ba-Ezrahi wu our father 

Abraham" [i.e., be recited Psalm 89],•· and that Melchizedek recited 

the psalm, "the Lord said to my lord" (Pa. 110),U from (the verse) 

f ~ 3 ';)f..N ~°'r1 rl {Pa. 110:4). 

But all this was in the fuhion of a derasb, for if Asir, 

Elkanah, and Abi-aaapb were prophets, their prophecy could not 

have been unknown before David. Rather, '' son• of Korab" wu what 

David aenerall7 called the Levite•.u All. of thia ia clarified alone 

with other ceneral matter• concernina the book in the commentary 

on the word .Umor (Pa. 3:1).aa Similarly, variowl other matter• 

....... , .. I.la. 

............. Dau. 

.... l*a 1.la. ( 

11 ....... * -· - ~" u ...... la ....... , ... I.la. 
• a... ..................... WTt ............ \a.p ... ~ a....... .... .... .................... 
al ............ 

.. 
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need to be explained with apecific reference to the pe•lutt of the 

text, aa each paal.m in turn ia explained. 
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Also, in their opinion, Daniel [delivered] powerful prophecies, 

marvelous in their revelation of aecrets, aome of which were clear 

and aome of which are hidden until the end of time when the time 

arrivee to clarity and elucidate them. But they al8o explained that 

both David and Daniel were prophets, without, however, bein• like 

the other prophets, and therefore [their books] are not included 

amon& the books ot the propheta. But thia, in my opinion, ia 

wron&, for even the other prophet& differed one from another in 

variou.• de•rees, and in any case, any prophet whose words were 

spoken in prophecy would have had to be included in the order of 

the Prophete. The key fact, in my opinion, ia that the word• of any 

prophet who wu not sent to the people to reprove them for wicked 

behavior or to .Wde them in upri•ht behavior or to coauu.nd them 

in public affairs and in war are not included amon• the prophetic 

book•, even thouah be may have been a prophet. [Thu•) the Book 

of Joahua is found to command and .Wde the people in matters of 

war involvm. the conquest of the land and the vanquiahinar ot 

enemiea, which ia li.ltewi.ae the central concern of the Book of 

Judae•, conjoined with the .. ttera of Deborah and Gideon. In the 

Book ot Samuel the kina•hip ia prophesied and e•tabliahed throu•h 

bia prophecy to.ether with that of the prophet Nathan, and all the 

more ao in the Book of Kin•• with the areat prophecie• of BliJah 

and Bliaba and the others which are recorded there. And there iB 

no need to apeak about the four lut boolul, all of which proph"1ed 
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about their people, and whoae len~b i.a in their reproofs and 

admonitions. 

But David and Daniel are not of this type, their prophecies 

beina of future even ta only. And the intention of Ezra's book, with 

hi.a beina, u i.8 well-known, the prophet Malachi," wu only to 

describe the return from Exile and how it was hurried alona, and" 

what it includes by way of reproach ia only part of the story, for 

[the reproached] had already been written in the prophecies of 

Haap.i, Zechariah, and Malachi (who was Ezra). And this wu 

likewise the central concern of Chronicles. The words of Solomon 

are certainly not on a par with those of Samuel, for Sona of Sona• 

ia nothina other than the story of the great affection between the 

nation and God, while Kohelet is concerned with wisdom, and . 
Proverbs with wisdom and ethics. Similarly, Job was ~ten to 

inform [ua] about the traditional controversy over divine providence 

and its resolution, and Ruth is merely a story whose eole purpose is 

to inform ua of the anceatry of Kin• David, may peace be upon him. 

Esther tella us about the areat miracle, and Lamentatio1111 i.a a 

lamentation over the destruction [of the Temple). 

Now surely all of these were uttered and written th.rough 

divine inspiration, and thereby they are all included amona the 

Writin••• even \.hou•h David, Daniel, and Bua were the1Uelvea 

prophet.; and in spite of what our Rabbi.a aid of Daniel concernina 

the vene in which it •1'• "the men who were with me did not ... 

.. ...... ue. 

.. 
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the vision" (Daniel 10:7): "Who were these men? Ha.rpi, Zech-

ariah, and Malachi. Did he rank higher or they? They explained: 

they ranked hiaher than he, for they were prophets and be was not 

a prophet; and he ranked hi•her than they, for he saw the vision 

and they did not."• Thus the meaning of the words "Daniel was not 

a prophet" waa precisely aa we have explained, that. it did not 

happen that bis words would be included among the books of the 

prophets. 

And now, with God's help, let us begin our explanation of the 

book, and we say • . • 

............ 

• 



COMMENTARY ON PSALM TBRBB - BXCBRPT 

The understandintr of the Rabbis, may their memories be a 

bleaainc, appears to be that it was possible to use the term /W..)N 

to ref er to words uttered in an«Ui8h or as -supplication during 

distreaa only ineofar as they poeeeaaed an element of consolation or 

gladness. In their opinion, there was reason to be puzzled over bow 

to tl"98t several ti 'll.Jf.!IJ that were uttered purely in anguish or by 

way of supplication, such as "When Doeg the Edomite came" (Pe. 52), 

or "When the Ziphitee came" (Pe. 54). And if [David] was •lad 

because of [his] trust and because of the ebinin• of the divine spirit 

upon him concerninc his deliverance, then what do we make of all 

the P'"JI Jl.,!il uttered 88 laments over the exile and the destruction of 

the Temple? Perhaps even these contain within them the hint of a 

prophecy of consolation. 

In any case, accordinc to the plain senae, they were not 

desicnated 88 ,,01

"11.J...fl at the moment of the event [that occasioned 

their composition]. Rather, after [David] e11eaped he would compose 

his acme; ultimateb· he pthered them tocether and aet them to be 

sung in the Temple - includinc tboae that were uttered concerninc 

the exile, in order to cive knowledce of the final redemption. 

Now because )'Ou are fammar with [our] introduction, you mu.at 

recall ou.r previous dillcU88ion of the Rabbi.8' opinion, _,. peace be 

• 
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upon them, that David compoeed [ / rf1 J this book ' ~ ' ~ '( ten elders.1 

What they meant was that each of these ten wrote [l?n ] a few 

psalms, and David compiled ( !?O J them in this book along with the 

psalms that he himself had written. We have already explained that 

the ten elders were Ad.am, Melchizedek, Abraham, Aaaph, Beman, 

Jeduthun, Moses, and the three sons of Korab. 

Now this statement ia to be taken fiaurativ ely, for even il 

according to the plain sense it was poaaible in a few irurtances that 

this was the caae, such as with "the prayer of Moaea" (Pe. 90) , 

which [David] misht have found and written [ ;::uD ) in his book, 

it must be understood, nevertbeleaa, that David wrote the reat of 

them and gave tbel't to the Levites - whom he generally called " the 

sons of Korah" - to sins before the Ark. From among the Levites 

be specilically mentioned the moat important: Aaaph, Beman, 

Jeduthun, and Eitan Ba-Ezrahi. That iB why it ia written: ••then on 

that day David first commissioned Aaapb and bi.a ltinamen to cive 

praise to the Lord" (I Chron. 16:7). Thia ia alao the reuon why he 
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said: "To the leader, ~'( Jedutbun, a psalm of David'' (Pe. 62:1). 

And even in rearard to Moses [i.e., in reference to Psalm 90) - it ia 

possible that thia waa a particular Levite in {David'•] generation. 

Thus David wrote all of them (that bore the names of others), along 

.with those not bearina any name and thOH bearin.r David'• name 

alone. 

l ....... , ... u.. 

r 

r 
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COMMENTARY ON PSALM TWO 

{ 1 J fibT are tbe aattona ill a tu.ult, etc.: you must understand that 

the paalma were not written in this book according to the 

order of the occurrences that befell David. For instance, the 

psalm after this one was clearly uttered durinar bia night from 

his eon Abaalom, yet several psalms were uttered afterwards 

which concern matters that befell him before the incident with 

Abaalom. Thus they were not uttered in the order of occur

rence, and per ha pa be did not even compose them C fll~ n 1 in 

this order, but rather be would write them C ,0~.J'll .:>] in the 

order in which God placed them in bia mouth - the ea.me 

order in which be composed them - and not in the order of 

their occurrence. 

This ia the psalm, according to moat commentators, that David 

uttered at the bel(inninlt of his reign, or which aomeone else 

compoeed about him, concernin.r the time when the nationa 

gathered againat him, aa it is written: "when the Philiatinea 

heard that David had been anointed kinlf over Israel, the 

Philistine• marched up in aearch of David, and he went to the 

fortress, and the Philistines came and spread out over the 

Valley of Reph.aim • . .. And David defeated them there and he 

said, 'the Lord ha8 broken throu•h my enemies before me aa 

waters break throu•h (a dam]'" (ll Sam. 5:17-20). And similarl.7 

a second time it ia said there, "once alfain the Pbiliatines 

marched up • • • and he routed the Pbiliatinea froa Geba all 
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the way to Gezer" (II Sam. 5:22-25). For theae miracle• and 

for the victory be achieved at the bePnnin• of bi.a rei,cn, 

[David] praised God and aana - be or another about him. 

Wby are tb• nation. in a tu•ult mean• "why do the7 create an 

uproar," and plot vaia tbi.ap meana that the7 apoke arropntl7 

of vain and empt7 thin••· 

[2] Kinp of tb• eart.b take tbeir •taad: i.e., the ruler• of Philistine. 

He called them kin•• becauee of their prideful aelf-image, and 

thus and repata intrilU• toptber, the7 took counael to•ether, 

._m.i tbe Lord and ~ Bia 11.DOintad - apinat David, 

who had been anointed b7 the command of God. 

(3) And they were aaJ'ina Let u• break tbeir boad.; i.e., the bonda 

for•ed between all of Israel when they agreed to make David 

their king. And he himaelf i.a the referent of and abde oH 

to one who mocks something which he conaidera utterly inaig-

nificant. 

(5) Tbea lie ~ to tb .. refer• to God in Bi.a anger - Be who 

placed them Jn the hand of David. And there are thOM who 

interpret the word ~' to mean "kil18," u in " •he 

all who were of roT&l atock" (II Chron. 22:10), and 

killed [~~.Jl ) 

the word IA'~ 
bu the .... attnh>.g u in " the nobln ot the land [ 1'1c. \) ';-~ )" .. 
(B&ekiel 17:13), that ia, "their qht7 onea." 
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[ 6 J But I bave in•talled Hy Jcinl: they understood this as a state-

ment of the poet in the words of God; that ia, "bow can they 

think to abolish his monarchy when I have made him king?" 

bJ6tlUJed ( 'J).:lej) is to be derived from the word ~· .:> ' Oj ("princes"), 

and Hr Id.al means "the king who is _Mine" - he is king and 

he ia Mine. The opposite of this is "O God, .my king from of 

old" (Ps. 74:12), which means "the one who rules over me." 

Thia ambiguity always occurs in the use of pronominal suffixes, 

aa in "I have heard your prayer crfQU\ >~ '..fl'tJJL 1" (I Kings 9:3), 

"CI will] let them rejoice in My house of prayer (JI' ~~ ...O'Jl n~4J I 

"-" J~Jl )" (Isaiah 56:7), "take away Your plague from me [ '10 ';°) 

T' dJ 'f1->4 ]" (Pa. 39:11), and "my friends and companions stand 

beck from m~ affliction ( l~>Ji' 'ie.J ~JJ)" (Pa. 38:12). 

So he aid I bave in•talled Hy Id.al to mean "I have anointed you to 

be kin• over IsraeL" Now it is po88ible to understand that 

thia waa David's statement, as if to say, "how can they think 

of unaeating me, while I am God's servant and I glorify Him 

and declare His unity and exalt Bis kingdom over Zion, etc." 

[7] David or one speaking for him said Let 11H1 tell or tbe decree; 

that ia, "let me tell of this matter. I take upon myself an 

obliption to tell of this matter and make it known; that ia, 

tb.; Lord aid, etc." Now I interpret thia to mean: let me tell 

of that which 11eem• to be a decree in my view; that ia, 

mmething tor which there ia no rea80n except the declaration 

of the [heavenly] king. Thia waa an example of humility, for 

(David] did not consider hi.Juelf worthy of ruling. But lhia 



Meiri on Psalm 2 - 90 -

was the decree: tbe Lord aid to me, 'You are HT «Jn', 

meaning, "I have ain1iled you out to be king before Me" in 

the same way that a eon is reserved for the service and love 

of his father, or as it was said of all Israel, "You are children 

of the Lord your God" (Deut. 14:1). 

And the statement I bave latbered TOU tb.ill dar alludes to the day 

on which He anointed him kine, and it means "I have raised 

you and formed you to the extent that you have become 

worthy of this. " We find here a word for childbearing [ j) 4' SJ 
that concern• upbringine and chastisement , as in "before the 

mountains were born [ \ ~~' P")/I o-li\J" (Pa. 90:2) and "the Rock 

that becot you [ (~i., 113 ]" (Deut. 32:18), in place of [a word 

for] for~ [ ,)'1 ' 3' ]. 

There is perhaps a hint in You are Hr .aa; I ave htbered TOU tb.ill 

dar that on tha.,t vory day divine inspiration flickered on 

[within him], as in the statement "the spirit of God cripped 

David from that day on" (I Sam. 16:13). We alao find that just 

u richteous people are called children, ao it is said concerninlf 

them that God fathered them, aa in the verse "you neclected 

the Rock that becot ycu; foreot the God who brought you 

forth" (Deut. 32:18) - God ia like a father to you, and like a 

mother, who is called the one who brines forth. And it ia in 

rep.rd to human affairs that God. JDa7 He be bleued, ia the 

One who raiaea and chuU..., aa in the verM "I have reared 
' 

children and broucht them up" (l•iah 1:2), and aa it ia eaid 

about Solomon in the Book of Samuel in the prophecy of 

Nathan, "he shall build a house tor My naDMt • • • I will be a 

father to him and be shall be a 80D to Me" (II Sam. 7:13 •• 

.. 
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(8) Ask it ol He, etc.: that is, God aaid to him a.Ir i t ol He, a.ad I 

will live TOU nation. .. row- dcmain, etc., aa He aaid, "1 will 

cut down all of your enemie• before you" (I Cbron. 17:18). 

And tbwa it also ays t here, "David became famous throughout 

the lands, and the Lord put the fear of him in all the nations" 

(I Cbron. 14:17). And the interpretation of the Hait. al tbe 

-..rtb [ <=Ji/e "Oa/c J ia '' the ends [ 'H3p J of the earth." 

[9) And similarly Be said to him You can -.Ii U.e-. whic h mean.a 

that God said to David that be could 81Da8h and shatter the 

nations witb an iroa IUC9 - that ia, with s trength and might. 

Sutter u... like potter'• ware meen• break them and •ma.ah 

thea, eo that they bf:.! like 11eattered atraw or earthen veaaela 

made by a potter. Thia pointa out [David's) beroiaa and the 

weakneu of thoee fichtin1 apinat him. 

[ 101 And David, or the poet writinl about him, said aa if he were 

speak:in1 direcUy to hia enemiea, So aow, 0 Jdn.-, be prude.at: 

that ia, look cloaely, becauae thia ia from the Lord: bow can 

you hope to overturn it ? 

[11) S...... tbe Lord in aw. means "you muat be buable before Rim.'' 

that which you treable froa, 'inauauch u it ia God' • will." Or 

it ma7 be interpreted aa "you mu.t be thankful to God, for 

even 7our deliverance Be baa 1ranted you, 110 rejoice in it with 

treablinl;" that ia, with the thought that He i.a able to take i t 
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away from you just as Be gave it to you. Or we may interpret 

in tre•blinl to mean that "even when you serve Him in awe, 

you must ;ejoice rather than tremble" - that ia, unlike those 

of whom it ia said, "the godleaa are seized with trembling" 

(Isaiah 33:14). 

(12] [ ~ f1t,J'}: it appears that IPtJis related to 1)]'9Jj ["bearing 

arme," perhaps aft.er I Chron. 12:2), and I~ is related to 

purity, u if to say, "arm and clothe yourselves with dignity 

and integrity." Because weapons [ f~jl and armaments are 

instruments with which a man may cover himself from head to 

toe, he Ukened this dressinc [with integrity] to being armed. 

Le.t, i.e., if you do not do this, lie will be anl/fU9d aad 7DfU' waT 

pretMJ Uke one who baa lost hia way and does not know where 

to turn towards hia destination. 

In the ..re n..b or Bbl 1UJ191': if you persist in your evil ways for 

even a Uttle while !oncer. 

And· the conclusion of the matter is S.ppr are all wbo take ~ 

There are tho• who interpret 11~J from "kiamea of the mouth" 

(Sonc of Sonar• 1:2), and '1~ aa "aon," aa if to say "acknowledce 

the reign of thia son," along the lines of Bia aayinc You .,.. 
• 

Hr 8ClD. Be aid JcJ.. tbe 8ClD u an e:mggerated praiae for the 

monarchy, like a kiu on the band in praiH of the kins. But 

the fi1"8t interpretation eeema pref e~ble. 

• 
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Our Rabbi.a, may peace be upon them, interpret the entire paalm to 

be about the future redemption to be enacted by the Kini( 

Messiah.' JIAT (IUW tbe aatloa•] ia a twault refers to the war 

of Go.r and ~.ro.r, and certainly the palm can be fully 

explained accordin.r to thi.a view. >.. far as I am concerned it 

i.a as he said, llapp7 are all wbo taJre rtdup llJ llba, althou.rh 

the time baa become lon.r, to the point that the nation baa 

practically loat hope in Him. In any case, happy i.a the one 

who takes refuge in Him and He arrives; "happy the man who 

waits and lives to see the completion" (Daniel 12:12) • 

.. 

' 



OOMMBNTARY ON PSALM BIGHT 

( 1) For t.be leader, on t.be littit.b, etc..: it appears that pttit.b was 

the name of a particular kind of musical instrument. It was 

called that because it was manufactured in Gath, or perhaps 

because it wa.e invented by one of the expert musicians in 

Gath. 

This psalm is directed against those who deny the creation of the 

world ex nibilo and Divine Providence, and againat those who 

deny the other fundamental principles and dogmas which have 

become known throu1th the prophecies of the Torah. In my 

opinion he said littit.b in reference to the Torah; that is, the 

ark of God containing the Torah which waa placed in the house 

of Obed-edom the Gittite (II Sam. 6:10). After three months 

David brought it up to his city and his house with great joy 

and sin~g. At that time be recited thia psalm in honor of 

the Torah, and aa a statement against those who deny the 

doctrines of faith written and alluded to in it. 

Concerning this he said: 0 Lord, our Lord, bov --.)II.tic ;. Your 

naJDe tb.rou1bout t.be eart.b. Be aaid tbi8 in amazement and ex-

travapnt praiM of the abundant manifestation of Bia prov-

idence in the lower realms, aa if to say, "how widely recoir-

nized and well-known is Your providence in the world! Who 

could deny it!?" 

The word ~Ilk is u~ in place of the word p..b ("if" ), u in~' ''fj it,Je 

(Lev. 4:22), which -.na, "if a prince should sin." 

The word ~ is an infinitive UHd in place of a paet tell98, for an 

infinitive may be uMd in place of a put ten.H, u in ''even the 
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hind in the field forsakes her newborn fawn [ ;lf !;)"6 I /\1 f )" 
(Jeremiah 14:5), which means that she bore Cher fawn) and then 

abandoned her. Thus it is as if he bad said, " if You had 

covered the heavens with Your splendor," which meana: even 

thouch You have covered the heavens with Your splendor, Your 

providence does not end there. Rather, Your honor and 

providence are spread tbrouchout the earth, and Your great 

exaltation does not prevent You from extending Your prov

idence even to the lowly . 

It is also possible to understand Bow -.;..tic ia YOW" .DUl9 

t.1Jrou1bout tbe eertb to mean that created beings multiply Your 

praise as much as they are able, and Your name is majestic 

among them, u in "praiae of Him covers the akies, adoration 

of Him fills the earth" (Habakkuk 3:3). 

[3] With Frola tbe IDOUtb• of inh.atll a.ad 11Ucklinp You bave rounded 

•trell6tb. be alludes to the creation of the world ez nibi.J.o 

deecribed at the beginning of the Torah, ao that from the v ery 

beginning of his education, the aucklinc would grow up 

believin• in creation ei nJJWo, which then entails faith in all 

the f undamental principlea. StrelJl(tb is that faith in tbeae 

fundamental principle• that is founded in accordance with them. 

O.n accou.nt of Your roe.: it waB Bia wisdom, may Be be ble•eed, to 

concentrate their [i.e., the infants and aucklinc•l attention on 

this article~ of faith, 80 that they would •row up Btron• in i t 

fi-oa their youth, and 80 that thOM who op])098 them would be 

unable to cat them to follow their id~ And th.is is why he 

aid: lo put &a ead CD .,_,y aad .......... 

• 
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The word aveapr is applied here to one who, in bi.II self-righteous

ness, denies faith because he perceives an abaence of order, 

with evil surrounding him, and he becomes aggravated at these 

arrangements of the living God, to the point of ascribing 

weakness and lack of governance to Him, and he attributes 

everything to chance or to aatrolo~cal determinism. Thia is 

the meaning of 11ven19r. That is to say, he seeks for hilll8elf 

an occasion for vengeance against the decrees of God. The 

word ia in the b.itpattl form according to one of the meanings 

of the reflexive sense, but it is unlike the sense ol Q,Q,/ ').JW ("to 

become poor"), or ')Q,U;J("to become rich"), 

[ 4 J After relatin& faith in creation ex nib.ilo and in providence, 

David, in extravagant praise of Bia exalted status and recog

nition of hia own lowliness in comparison with other created 

beings, Ba:Y'B When [ '.:>] I bebold Your b•ven•, etc.: that is, 

when (-t.)) I behold Your heavens, I recognize my own 

lowliness. 

[5] Wbat i.a JIMUJ tbat You have bctea miadtw or JWa: that is, to 

extend Your providence to him. And [David] himself is the 

referent of .airtal ..a tbal You lur"9 t&taa aoCe al bi& 

[6] You have JUde Am little 1 ... tbaa tbe arJlfl]ll: it is not only 

that You ti.ve extended Your providence to him, but that You 

have a1ao &ranted him a diacernin• eoul that ia conjoined with 

that of the upper beinga, eo that he ia little short of bem. an 

angel. Thia la the si&nificance of (You have} adorD«l bi. vltb 



Meiri on PsalllJ 8 - 91 -

11JorT and maje•tT, which means that You hav~ crowned him 

and made him ruler and director of the lower regions. 

(7] You have made JJiJa ... tar, etc: i.e., [he baa) authority over all 

the beasts and animals and birds, to croaa with them tbe 

patb• of tbe a., to rule from one end of the earth to the 

other. 

(8) 0 Lord, our Lord: I see nothing in this but the universal extent 

of Your providence and Your unity throughout the world. That 

is how it appears to me, although other commentators expound 

upon it in others ways, as you may understand from their 

commentaries. 



COMMBNTARY ON PSALM PORTY-FIVE 

[ 1) For tbe leader, etc.: concerning the word sbcwb•ni• it seema 

that this was a particular musical in.atrument. 

The word me•pl means to arouse a person's heart to devote full 

attention to a matter. 

A love mn1: this is a llJIJBhal about great love and special affec tion. 

Thia entire preamble (i.e. verse l] indicates that this psalm 

concerns a hil(hly important topic, and that it alludes to a 

.rreat man. That is why [others) have interpreted it to be 

prophecy concerning the monarchy of Solomon: his su.ccess, his 

wisdom, his having been chosen from amon.r the other brothers, 

the parade of princesses teatin.r him wit h riddles, and the many 

women who gained notoriety due to his passion for them.1 

Now it is certainly true that these words may be applied to [Solo-

mon]. But the correct interpretation is that because the 

precedinl( psalm [Psalm 44 J ia a lengthy exposition of the 

sorrows of Exile, and [this psalm] dwella on the conaolation of 

Redemption, it must then allude to tbe King Messiah for whom 

we all hope. 

(21 It says in this re.rard: Hr beart ;. ..Ur ctn 1} witb ~ 

word•. Mtir indicates a lil(ht and small movement, from " the 

trembling of bis lips."1 Similarly, an i.naect may be called a tn1 

becauH of the lightbesa of its movement. 
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MT beart {'?i} ia in place of "my intellect" [ 'r~~], as if to aay, . 
"He baa moved my intellect with the power of prophecy" -

i.e., with the 111adou• word•. 
I speak: this ia spoken as a preface. That ia, 'tJlJJ- this poetic 

work - ia /or a km.I - the chosen kine who will arise in the 

future. 

My ton11U• ;. tbe pen of an ezpert ac.ribe: that ia, it speaks 

according to an outline, and its words are arranced in the 

manner of [words written by] a pen placed in the hand of an 

expert scribe. 

(3) You are fairer [.J)ol ;)' }, etc.: there are those who interpret any 
T 

instance of the doublina of letters aa an intensification, aa in 

this case, or as with ;np-P [dark green), J)1Jl':j/ecdark red), or 

_n'\n'ln t [dark black]. In any event, several authorities maintain 

that any doubling of th' first two letters of the root serves to 

intensify the meanin.r of the word (as in the example before 

us), but any doubling of the second a.pd third letters of the 

root serves to weaken the meanin.r, as in P._,J/'1/, Q!&h! red] and 

r'f') (light green}. Thia ia aa the Rabbia said, may their 

memories be a blessing: "it ia a mixture of the two," that ia, it 

is a combination of colors tending to redneas.2 But according 

to all of them, this instance aervea to strengthen the ex-

preasion of beauty and to a11Cribe to him a beauty beyond that 

of any other mortal. 
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After praisins the beauty of bia form be praises the sweetneaa of 

bia speech. Thia i.e what i.e meant by 6rw»;. poured out bT -That i.e, it is as if .rrace were poured out from hia 

mouth. And since the tonpe ia the emiasary of the mind, it 

turna out that be praiaes him for three q'ualitiea: for beauty, 

for intellect, and for pleaaantneaa of speech. 

That is why be aaid that God baa bleaaed him, [to indicate] that hia 

kintrship would be eternal Crilbt.IT baa God liven rou aa eternal 

bl•-'1211· Now if this had been aaid rep.rdins Solomon, then pf,'6J 
would mean whenever aovereicnty would be restored to Israel it 

would be restored to him; i.e., to hie deacendanta. Or it could 

refer to all the daya of his life, for p{ '' J aometimea refers to 

eternal time, aa it i.e with God; aometi.mea to the lifetime of a 

mortal man; and aometimes to a protracted period of ti.me. If 

[this waa said~ rep.rdins the Messiah, ..t'J1"6J would allude to 

the eternity of his reisn; that is, to the estabU.hment of "a 

kingdom that shall not be transferred to another people" 

(Daniel 2:44). 

[ 41 Afterwards, be praiaed hia mis ht and riabteouaneaa, ayins Ii.rd 

rocu- ftlOl'd upoa rocu- tb.llb { (1, ]. Thia meant1 "on the hips 

[ A 'J.llN ], " for they are part of the thiah. 

And then rocu- ~ador anti 1JorT will be in your victor::r • 

.. 
[5] In TOUr llorT {wbJ ..,001...; ride oa I.a tbe mu. al tr1itb anti 

triumph and 

ride on, not for the purpoM of melice or victolT, but U.t 70U 

micht l'fftore &rua. _,, •nb •• _,, ,.,..t ( f ??l '-i>}jll .J>.kkJ • 

• 
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r~ 3-;> !Ji: lhia mearu1 "the meekness of right cF-.nu (]," for 

meekness insures that a man will rai.ae himself above deceitful 

boa.mtina and return to the point where the truth reeta firmly 

in its foundation. Thia ia similar to the eayina, "meekneea 

prevaila over the boaster," ae we discussed at len•th in our 

youth in our essay on repentance. 

And let your rilbt band lead TOU to awe.,.. dHda: i.e., may your 

r ight hand, with the help of the Rock, move and guide your 

sword here and there in the performance of awesome and 

wonderful . deeds. 

[61 so too, 7£i ~ ' <'Ilk Jr .,J;y, pnn P'.,4/l .d'JtJf, f ' 3t;i 

(Your arl'Ott!S, a.rp.aed, pierce tbe bre9M ol tbe JdzJI'• 

eaemie•; people• laJl at your feet.} The arrows will pierce 

the breast of the kina'• enemies - that i.8, their thouahta. In 

other words, they will fear ~your arrows] even before they 

come. It ia pouible that the word 1~0' refers to both [peoplN 

/all at your ~ .. t and arrow. • • • pi#utc» th• bnea], just aa 

we explained reprdina the verse Jl"\J 'Mc J\';l.~ Jn~ k11c .!J:J' i 'cJ 
let 'i't()JJIJ C"Por food U. cut off before our very eyes, and joy and 

aladnHa" - Joel 1:16). 

(7) Your tb.roae will be • d1YiJ» tb.roae: that U., a areat throne, 

&!one the lines ot "So)omon took over the divine throne" (I 

Chron. 29:23). The con.truct form i.8 lacldna here, u in l)/c.i~~ 

Jt·a~ ~~I f("the prophec,- of Oded the prophet" - n Chron. 15:8), 

which ill the equivalent of /,,'?.J j) ?1t f ..n/e.1 ~. Siailarly we find 

• 
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.../l'~~ / 1-.,k,i\ ["the Ark of the Covenant" - Joabua 3:141 and 

"i\Jlc{.N)) t)"°6 \\ ["the fighting force" - Joahua 8: 11 ). 

Ia e'VfU'laatin1: as long as the world atanda upon its foundation. 

Your ro71J} .::epter •a .:epter al equitr. becaU8e 7f1CJ loY9 rilbt-

[8) Rilbtlr bu God, TOUZ' God, cba.n to anoint 70CJ: the God ot all 

th.e world is in particular your God, in that Hie providence is 

attached to you especially with extra intensity. 

Oil of lladne..: that is, select oil, which deU.hta God and men OYIU" 

all TOUZ' peera. This is a metaphor for the eatabliehment of the 

monarchy, in accordance with "the Lord baa anointed you aa 

Iring" (I Sam. 15:17). 

Afterwards [verse 9) he praiaes him aa poeaeui.ng the finest qualities 

that can be sug.rested by clothing, such aa "may your clothes 

always be white" (Bccleeiaate~ 9:8), or "take the filthy .rarmenta 

off him! ••• You shall be clothed in priestly robes" (Zechariah 

3:4). And as my father taught, may hie memory be a bleaaing, 

"the fra.rrance of the garment& of the riahteoua ia a foretaste 

of the world to come." 

[9) The foregoing ia the meaning of All TOUr' roberl are .f.rw6nnt witb 

111.TZ'rb ud alotM and ce-W That ia, an,-one who approechea 

[your clothe•) will aaell the fine fra•ranc• u thou.rh all thoee . 
' perfumea were reall.T there. All ot thia ia a ... b.1 tor the 

aweetneaa ot hia qualltiea. 

Fl'Ola ivorT pelec:ec that ia, the clothH are b~sht out for you 

fl'011l a place where they were hidden in ivory pelecee. The 

• 
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allusion here is that these qualitiee will come to you from the 

One who prepares them, in order to perfect you and di.8patch 

you to enliven the redemption of Ilia people. He li.kena the 

heavens to ivory palaces by way of hyperbole for the listener, 

which is why he says again Jut.fl eatercma 7'0U· 

(IO)JQJ )Ji: the Tod of )JI is auperfiuoua. The meaning of the phrase ia 

"from where they delight you," i.e., from the place where your 

delight and success issue forth." 

(10) Royal princeue• are your- Lavorit.. [ 1('../)1 1j>i' ~ ()''Ji Jl!);:JJ: the 

word JIU~ ia used to indicate that they are under hi.8 authority, 

juat aa a wife is turned over to the authority of her huaband. 

The word ;;>'...nr>p'~ i.8 spoken concerninc a ptherinc of 

notablea; that ia, "those under your eovernance and authority" 

[i.e., the nations]. The congreption of Iarael, however, holds 

the hi1thest rank and is the special recipient of your a11Bistance 

above any of the others, just aa a man'• apecial conBOrt is 

always [welcome in] his bedchamber, and she atanda at 7flUI' 

rf.lbt band, declced ill 60ld or Opbir. The ilDap i.8 that ahe i.8 

the queen, while the others are young women who only 

infrequently come before the king when they are WllllDOned by 

name. 

[ 11 J Thu a he aroueea the nations to repent and join ua beneath the 
~ 

winga of our Torah, wbo.heartedl7, without deceit, on account 

of fear of God alone. 

And he aaya concerninar each one of tbea: ,,..._ beed, i..., azJd 

note. That i.8, "think carefully," and iacJIDe 7flUI' ear to hear 

' 
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the truth, and completely tor .. t TOUr people aDd TOUr Lal.ber'• 

bou-. 

[12) And in such a way aa to let the kml be arou--1 bT TOUr 

bMUtT1 that he recocnize you, for be ia TOUr Jard - be alone 

- ., bow down to JW& Now if the palm ia interpreted u 

pertaininc to Solomon, thia refer• to the foreicn wive• who 

ahould convert to his faith. But the essential interpretation ia 

that it pertains to the meeaiah. 

(13) He continuea by aayinc 0 TTrian Jus. {tlttt wealuu..t peoplll 

will court TOUZ' favor with ,Uta}: that ia, "aa for you, 0 Tyrian 

la.as, who are the createat of the princeaeea, the wealthieat 

people will court you and offer you gifts. And ao too, along 

with you, the remaining maidservants who are akin to you" 

[i.e., becauae of your acceaa to the kincJ. 

[14) And that ia the sense of 

delicate, delichtful, their dre•ae• covered with gold brocade. 

[15) And each one of them ;. Jed inaide to the Jcinl in -broidered 

(~ - .J)IA~"Ji. The lamed of.JJ/Jlflr ia in place of a bet, aa 

in 'i3~~ 'J\~1:\1 ["I have alain a man for woundin• me" - Gen.. 

4:23). 

Afterward• it .._,.. that the' lowly maid•rvanta who have no 

re~n, like m.ui. who have not known any man, are drawn 

to the •reat nation, and ber compwnion• - all of them - are 

.. 
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[16) Tb•T are led in witb .ioT aad 1Jad~ tb•T ent.r tbe palace ol 

tbe Jdnl: to be sheltered under hia wings. 

(17] And as an assurance of the continuation of hia re~n lfeneration 

after aeneration to eternity, he aaid by way of prophecy: Your 

and rulers t1ua11bout tbe JuKI. 

will praial 70U: that ia, they will accept bis aovereignty and 

acknowledlfe that none will ever contest him, aa it aye, "You, 

0 Judah, your brothers shall acknowledge" (Gen. 49:8). 

Now this ia the subject of the paalm, although the Rabbia inter-

preted it to be about Abraham.• 

They said: You are fairer tbaa all men [ ~ ~ I a ' J: adorned c.n' ;}"'JJ_J ] in 

the upper realm - "I am your shield" (Gen. 15:1) - adorned 

in the lower realm - "you are God'• prince amon• us" (Gen. 

23:6). 

Your •peecb ill 1UJdow.d witb lft#Cfl: behold, "I venture (to speak)" 

(Gen. 18:27-31). 

Rllbtlr JJ.. God liven TOU aa etera.ml bJessfnl: "And the Lord 

ble••d Abraham in all thin••" (Gen. 24:1). 

GI.rd 7'0UI' ~ refers to bi8 victorT over the four kin••·' 
To the• the followina are added: 
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Win .uccea, ride on: i.e., to return the nations to the worship of 

God, not out of a desire for authority or for victory, but only 

in the cau• al truth. And not boastfully, but in •eelme11& 

He told of his love for righteousness and bis hatred of evil, 

for which reason he was cboaen. 

Take beed, a-, and nots refers to his having dispatched a mission 

to find Rebecca for his son Isaac. It refers to her worthy 

qualities that made her suitable to be his wife, along the lines 

of the praises written in the book of instruction for women of 

valor.• She abandoned her household, her people, those who 

spoke her lan.ruage, their customs of adornment, [even] her 

loncinga for her father's house. All this could be said of 

Rebecca, as a number of our aagea have explained. Therefore 

all other women should be constrained to listen to her. 

And again be blessed and said, Your .,IJll tdl1 .ucceed TQCU' aace.-

tors, etc. 

There are alao aome w}\o interpret this psalm in a eaoteric manner. 

They give to the intellect the name "king," because it is the 

intellect that rules over 'Wi8dom until it is perfected in the 

upper realm. [The intellect] is like the image of a bridegroom, 

and the aoul, which yearns for the intellect, is like a bride. 

[Thus] be said ..ff'~ I a· rather than J) Id' to indicate that it was not 
r r 

initially created that way, but that it slowly improved iteelf • 
. 

Your •peecb ia endowed wit.b pw:e: tbia ia all a continuation of the 

.. 
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. 
1DBBbal, the ~ding on of a weapon and the victory over 

opposin.r forces, until it calla them tbe lrinr• elJemiea. 

n.Jre heed, buul: this concerns the soul, that she devote all her 

attention to the Lord and pay no heed whatsoever to anything 

else. Thia ia what is meant by means her lather'• bou•, not 

that she should for.ret the Father Himself. 

0 TTriltn buul: this ill a llJ8Bbal based on the· fact that Tyre was the 

most honored city at that time, of which it was said, "her 

profits shall .ro to those who abide before the Lord" (Isaiah 

.. 23:18). The masbal concerns the turning of the wise toward 

Him. 

The remainder of the psalm continues this masbal. Now these 

words are fine in themselves, but they do not accord well with 

the plain meaning of the ten. 

\ 



COMMBNTARY ON PSALM ONB HUNDRBD TBN 

[ 1] or David. A Pal.m. Tbe Lord aid to lllT lord, etc.: it is well 

known that David used to compose the peal.ma by divine inepir-

ation and ~ve them to the Levites to sing in the courtyard in 

front of the altar, aa ia described in the Book of Chronicles, 

when the Ark was brought up from the house of Obed-edom to 

stand inside the tent which he bad pitched for it (l Chron. 

16:1). It ia said tb4're, "from among the Levites he appointed 

[before the Ark of the Lord] ministers to invoke, to praise, 

and to extol the Lord God of Israel" (I Chron. 16:4), and it ia 

al.ao said there concerning the psalm "Praiae the Lord; call on 

Hia name" (Pe. 105), "he appointed Nathan [the prophet) at 

[their) head to praise the Lord through Asaph and hia bro-

there" ( I Chron. 16:8). 

Thus David must have composed the paalms that he might ~ve them 

to the Levites to recite. He composed this psalm about God's 

promise to him to establish him in an everlaatin• dynasty, so 

that regardless of who became king in Israel, the kingship 

would revert to him. Thus the word to laT Lord [ J ~ tcf J 

spoken here refers to David, for if be bad said, "the Lord said 

to me," it would have been inappropriate for the Levites to 

recite it in the Temple Court. 

Although many paalms wer, . uttered concernin• David and were 

written in the first per80n referring to him, such aa "O Lord, 

my foes are eo many" (Pa. 3:2), or "answer ae when I call" (Pa. 

4:2), or "Bow lon&, 0 Lord, will You icnore me?" (Pa. 13:2), 
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and many others, it nevertheleaa aeema to me t hat the subject 

matter of these prayers micbt apply to many people who could 

use them for themselves, accordinc to the nature of their 

diatreaa. Or they miaht be applied cenerally to the community 

with reference to redemption or aufferinc, for the community 

ia often apoken of in the si.nplar. But thUI paa.lm ia not a 

prayer; it ia an acknowledcement of God's promiae to prosper 

him and establish his monarchy, and the firat.-perBOn voice was 

not poaaible. 

Now althouch we find somet hing like thia in Psalm 2, " the Lord said 

to me, 'you are My eon'" (Pa. 2:7), in that inatance be first 

bad said, "acainat the Lord and apinat Bia anointed" (verse 2), 

and "Be who ia enthroned in heaven laugh•" (veree 4), ao he 

had [already) connected God's words to David'• monarchy, and 

in this way David's words were refiected back upon b.iluelf, 

But in t hia cue it would not have been appropriate for a 

sincer in the Temple Court to becin speaking in the first 

peraon, and thua he aaid Tbe Lord mid to •T lord, which 

meana that He spoke to him by way of prophecy, or that 

means "concern.inc my lord." 

which mean.a, "truat in My 

n.ht hand while I ahield you from all your enelDiea." 

Thia ia the wninc of u.atlJ I .-. 7fJllU' eaa '- 7fJllU' Aaoabal: 

that ia, Y°'-1 ahall tread upon their hi.ch place• and rule over 

them. The word ~l (until) ia u•d in the a.me way u " [I will 

not leave you) until I have done [what I have pl"OIDieed you)" 

(Gen. 28:15), u if to ay, "70U aball dwell in alety; I will not 

abandon you. And then after I have made your ene.U.. your 

• 
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!ootstool, you shall dwell in safety, because I shall a hie lei 

you." He said this at the beginning of his reign against those 

who schemed to overthrow his monarchy. 

(2) Your qbty aceptar: that is, the scepter of sovereignty, aa in 

"the scepter shall not depart from Judah" (Gen. 49:10). 

Tbe Lord will •tretcb rortJJ rrom Zioa; bold ...,.,. - i.e., rule 

over ~ enelllie•. That is, "You will reign within their 

borders." 

(3) Your people COJDe rorward vil.lbJ.llr on TOW' dar c4 b8ttle: when 

the time comes to gather your army to fisht against your 

enemies, it will come forward willinsly. Thus He promises him 

that he will be dear in the hearts and aoula of bia people. 

This is like the statement of a wise man to one of the kin•s: 

Appeal to the hearts of t he people, that you may rule [their) 

hearts and not [their) bodies alone. 

The meaning of in ma.Je•Uc bolbJeu is "for the aake ot majestic 

bolineaa." That is, for the sake of your great stature and 

majestic holiness in intecrity and in the prevention of any 

iniquity, you will be beloved by your people. Most k.inga lust 

alter the people's wealth and try to extract it in ao many 

ways, but 88 for you the Lord your God baa not appointed 

you for this purpoae. 

Proia the Malb, iroa UHi c!.awn { "l n 01 JI p 0" JI ]: it aeems to me that 

the word "\()fl.JI denotes "rulina," 88 in the rabbinic ezp.reuion 

1fJ •llQ.0~~! ~.!DJ!f ]c! ')("Stick to the skipper and everyone will 

• 
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bow to you"),1 or "be swift [to do service] to a superior and . 
kindly to the great!"Z [And note] "I have not taken an aas 

from any one of them [ 'J>/l9j PllAI ~ nlc 1f Jl(l le.Ir· (Numbers 

16:16), where '.JJc.tJj is translated by the Tarirum 88 

[And From tbe) womb { J:JTnN ): since the root meaning here ref era to 

the place of birth, he refers metaphorically to any be~g. 

The dew: since dew is pleasing to everyone, all good direction and 

right conduct is called dew, 88 in the statement "may my 

discourse come down 88 rain, my speech distill 88 dew" (Deut. 

32:2), whether regarding a suitable or unsuitable disciple. This 

can be likened to rain, for when men are in need of it, and 

enough to satisfy them finally arrives, they immediately become 

disausted with it. It is the same with a sage who baa an 

unpleasant personality. Even tboul(h people may need him at 

times for matters of instruction, as soon 88 they are done with 

him they immediately be<:ame disl(usted by him. But. a suitable 

disciple with a pleaunt peraonality is like dew that descends 

every day regardless of need. Re is pleasing to others even 

when bis instruction ia not needed, and bis words are pleasant, 

and t.bey are accepted by all who hear them. Now it is well-

known that in bis youth David was congenial, with an engaging 

character, pleasant to deal with, as in the statement "a eon of 

Jesse the Bethlehemite who is skilled in music; be is a stalwart 

fellow and a warrior, sensible in speech and bandaome in 

appearance, and the Lord is with him" (I Samuel 16:18). • And 

Juat aa other verses testify that he wu admired and beloved by 

1 sure• ... ~ ...... .. 
I ~ llllt ,.....,... Neid ......... ,..._, 
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all, ao now at belfinnin.r of his rei.rn, when it ia the way of 

moat new kin.re to boaat of themaelvea and to rule harshly, as 

a way of publici.zin.r their dominion and demonatratin.r their 

authority in the ai•ht of all, [David] neither bud.red from his 

~ conduct nor boaated of hie aovereil(nty. >.. he said about 

himself, "today I am humane [ ?') ], even thou•b anointed kine; 

those men, the aona of Zeruiah, are too aava.re ~or me" (II 

Sam. 3:39), as if to say: in spite of my being anointed king, I 

am still humane. 

AB I have interpreted all of thi8 for you, to me 

means: from the belinnin& of your reiirn when the way of the 

world would have been to boast, rour• ..... tbe dew of ~tb. 

That ia, the pleaaant character and superior behavior which bad 

been yours aince your youth did not depart from you. Or we 

micht interpret JJ f'I 1 N to mean: from the very mornin.r on 

which you were born, aa- in the verae "before you were born 

~ 1ihP'lt1l" (.Jeremiah. 1:5). The ima&e of dawn emerlina from 

the womb ia related to the notion of the dawn "buratin.r forth," 

as' in "then •hall your li&ht burst throuah like the dawn" 

(Isaiah 58:8). For the dawn ia aomethin.r that comes forth 

from a hidden to an open place, ae if to ay: the preparation 

of your integrity and your pJn•nt character iasued forth with 

you from your mother'• belly. 

[ 41 Tbe · Lord U. ~ ud will aot releat: thia ia an alluaion to 

how Be repented of Saul'• kinphip, and Be .,.. here that 

David'• monarchy will not be like that. For the reil(n of Saul 

did not come about through prophecy, but rather becauae at 
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that time there waa nobody in the tribe of Judah fit to. reisn, 

aa we ezplained in our commentary on MIUulcb.et Horayot. But 

David's monarchy came about tbrou•h the prior prophetic 

promise " the scepter shall not depart from Judah" (Gen. 49:10), 

and "Judah became more powerful than his brothers and a 

leader came from him" (I Chron. 5:2). [David] aaintained that 

the Lord baa .worn, etc. waa a prophecy; that ia, a matter that 

could not be c han•ed or cancelled. 

You are • prie.t ~ver: that ia, "a ruler,'' u in "and David's aona 

were priests" (ll Sam. 8:18), "Be makes priests •o about 

naked" (Job 12:19), and "[Jethro] priest of Midian" (Ex. 18:1). 

Fare'Vflr: thia ia a hint that althou•h llin will bring about exile from 

the n.httul borders, still when the monarchy returna to the 

people, it will return to his tribe and his de~ndanta. 

A rilbtru.l JrizJ1 bT HT decretl { r3 ·~f>J '..1'"'\1'~ ~l' }: in my opinion 

this ia an allwdon to God. may He be bleaMd, u if to ay that 

your kin•dom ia established by the word of God and the 

promille of the Riahteoua Kin• - that ia, God, may Be be 

bleued. There are those who interpret this phrase u follows: 

this aucceaa baa come to you becau• )'OU are a ri•hteoua Jdns, 

aa in the statement "David eucuted juatice and righteouaneea 

among all his people" (ll Sam. 8:15). It Rema to me that the 

title priest waa applied to him becau• it refers to authority 

and to •rvice in the Bou• of God. Both of thne were 

upecta of David'• c~ter, for alonsalde hia monarchy and 

authority, he bum.cl bia8elf in the worabip of God, and he 

dwelled alwaya in Ilia hOU8e. 

J 

" 
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[5] Tbe Lord la at TOf.U' rilbt IJalJd: this is similar to "because Be 

stands at the right band of the needy" (Pa. 109:31), whlch 

means that God stands by your right band ready to help you. 

Be cruabe• [11\IJ] kin.p in tbe dar of m. &Dlflr: a past tense form 

is used in place of a future; that ia, "He will crush" iD tbe da.r 

of m. azJlfU'1 as vengeance against your enemies, m,. and 

rulers. Or perhaps in tbe dar of m. IUJl/W' is an alluaion to 

the war between Goe and Magog at the end of days. 

(6 J B•pinl up bodie• { ..J>/ '/(f le.JN J: it seems to me that the word 

And 

indicates an assembly or gathering, as in "they cry after you 

as a mob" (Jeremiah 12:6). Here, this is an allusion to a 

prophecy of the future. He said that God will Jud .. • _.,., tbe 

aatlo.oa a multitude of peraona, meaning the assembly of 

peoples that will come to make war against Jerusalem. 

similarly, crullb.bJ1 bead• tar and wide ( M-... <J1k-f1] means 

many lands." The word ~<f nN is a peat instead of a future. 

"in 

[7] Be drinlc• from tbe .treut on m. WBT: he will strike down ao 

many of their corpses that a stream of blood will flow. 

Be dri.ak•: this is a llJIUlbal for great ven..-nce, like the statement 

"and drink• the blood of the slain., (Numbers 23:24). 

: [ita interpretation ill] alone the linu of "Now I 

will emit M"91f, now raiJle Myeelf m.h" (ImUah 33:10). Or 

perhapa (!(£. 1 refers to lliB people, for [Ierael] ls head of all 

peoplea. 

Thia ia what the paalm means, in my opinion, though in varioua 

place• other. have explained it differently. Our Rabbia, may 
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their memories be a blesains, interpreted the psalm to pertain 

to the Mes•iah, aayins that in the future the Holy One, blessed 

be Be, will seat the Messiah at Bia right hand and Abraham at 

Bia left. Abraham will feel embarraaaed and say "one of my 

children sits at Bia risht, while I am at Bia left. " And the 

Holy One, blessed be He, will pacify him, etc.' 

All this is a ID1U1bal indicatins that [the meaaiah's) sovernance will 

reach the highest degree of success, accordins to their 

statement elsewhere, "more uplifted than Abraham, more exalted 

than Moses, higher than the miniaterins angels,''• aa we 

, explained in our commentary on Masecbet A vot. Thus the 

matter before us i8 that bis succeaa will exceed that of Abra-

ham, who waa the first of the nation and the orisinator of the 

reliltion. Bia embarrassment is an allusion to the great 

attenuation of bis merit in comparison to the merit of the 

meaaiah, like the relative unimportance of sittins on the left aa 

compared to sittins on the right. Thia is like the statement 

"then the moon shall be ashamed, and the sun shall be abashed" 

(Isaiah 24:23), or "the vine has dried up" _(Joel 1:12). 

Elsewhere they understood that [thia pulm) pertain& to Abraham, 

whom everyone called "my lord," [aa in] "hear me, my lord" 

(Gen. 23:11), (and to] the election of hia descendants to be 

priests and kinca. 

Sit •t llT rWbt Mad means "wait for My salvation," with llit 

meaninir "be atW and wait for My riirht hand's salvation." 
# 
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fib.ile I make TOQI' enem• TOfU' loot.tcol is an allusion to tb~ war 

of Amrapbel and his compatriots.• 

Tbe Lord will •tl'etcb lortb tro. ZioJJ: that is, Jerusalem, whence 

Melcbizedek, king of Salem, came toward him.• 

{Bold ftl&Tl over rour- eneaie•: i.e., in the midst of the war. 

Your people come forward willbJ1lr. this is an allusion to "he 

mustered bis retainers" (Gen. 14:14), and to Aner and Eshkol 

and Mamre', who willingly came forward fight with him. 

From tbe W0111b1 Ira. tbe dawn: Abraham was approximately three 

years old when he recognized hia Creator, which testifies to 

the quality of his disposition from youth. 

You are a prie•t forever: all those who worship God will claim 

descent from you. 

A/Ulr tbe JDallJ2er of HelcbiMdek: who said to him, "bleaaed be 

Abram to God Most High" (Gen. 14:19), meaning, for Bia 

service, may He be blessed. 

Be crusbe• Jdnp in tbe daT of m. anpr: this is a reference to the 

four kings.• 

lie worb judpaeat upon tbe aatiolY: tbia alludes to the prophecy 

between the pieces,• and al8o to "I will paaa judsement on the 

nation they ahall serve" (Gen. 15:14). 

11•pizll up bodi..: this concerns the Ban>tiana dying at the shore of 

the aea. 

, • -.u. 
..... ltut. 
T ... UIU. ....... 
• .... 11. 
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CrualJJ.nl bead.: this alludes to Pharaoh. 

In • 1reat laad: an important and prominent [land); that ia, Eapt. 

Be drinlul ll'Ola tbe rireul on /JD war: this refers to the Nile, which 

waters an entire land ao that it baa no need of rain. 

And over it be bold• /JD bead bilb! that is, he ia proud, and be 

says "my Nile is my own" (Ezekiel 29:3). 

Even among those who understand the psalm to be about David, 

some say that it concerns the end of nia reign, when Chia men] 

said to him "you shall not go with us into battle anymore" (II 

Sam. 21:17). Thus ldt at Mr rilbt b&ad would mean! buay 

yourself with the worship of God, and He will be your helper 

and rou.r qbtT acept.r. And Your J»Ople come forward 

lttllDinllT to go to war, although you no longer go with them. 

It ia possible to go on [interpreting] the entire psalm in thU. fashion. 



ISHODADH OF MERV: 

Introd\..1.ction and Commentaries 



GENERAL INTRODU'CTION 

But we reply to thus who prattle thus that the 
bleaaed. David was a sea of prophecy. • • • Bia aift 
of the Holy Spirit was multi-faceted, ao that he 
stood on ·a ~h peak of divine knowledp. Just aa 
Moaea aaw the Promised Land, [David] aaw and 
contemplated all past and future thinaa.1 

Ishodadh was born in Merv in northeastern Persia (Khuraaan) 

early in the ninth century, and by mid-century he had become 

biahop of Hedatha, on the ~ris River. Muslim hiatoriana note that 

upon the death of the Eastern Patriarch Abraham ll in 850, Isho

dadh was nominated to be bis successor before Khalif MutiawakkiL 

However, Ishodadh did not receive the appointment, and be dia-

appears from our histories. We know little eU.e of hia personal life. 

Ishodadh did, however, leave us his commentaries. In these 

commentaries be revealed himself to be a diaciple, albeit indirect, of 

Theodore of Mopauestia, the renowned fourth century Mepba.blcana 

("Interpreter" ) of the Christian Church in Antioch. Thouah the 

mechanism of influence acrou five centuries remains unknown, in 

many paaaaces Iabodadh's Syriac e.zacUy paralleU. Theodore'• Greek, 

and several echolara have even tried to recover Theodore'• work by 

an appeal to alleaedly identical aectiona in Iahodadh. 

" 
' The Antiochene echool of euaeaia ia pnerall.7 con.aidered to 

have been literal and hiatorical in approach, in cont.radt.tinction to 

l n.. tM ............ la..-0 .. DH .. 1*7 9' ...... •• ID M19W, 



such allegorists as Origen.a U that is so, then the four psalm 

commentaries here translated are a poor sample with which to 

demonstrate it, for Psalms 2, 8, 45, and 110 are, in that tradition, 

the quintessential messianic psalms. These psalms are the only 

psalms taken to have primary, literal messianic interpretations. 

Other psalms may sometimes have been applied by the New Teat-

ament writers to Jesus, but only, according to Theodore and 

lshodadh, in a secondary sense, in that "they happened to be apt 

descriptions of what happened to him."• The primary historical 

reference of these other psalms is determined on the basis of 

Davidic authorship and the internal evidence of each psalm. That 

David was able to compose these messianic psalms is because of his 

being the prophet par excellence, "who was given by the Spirit a 

vision of the future dispensation of God for hie people."• This 

point is made abundantly clear in Ishodadh'a Introduction and 

commentaries. Ishodadh's particular distinction in his commentaries 

is frequent reference to the Hebrew text, of which Theodore waa 

largely ignorant,1 and the various Greek versions. 

My own translation of Ishodadh's Introduction and Com-

mentaries was prepared from the Syriac text edited by Ceslaa Van 

Den Eynde (Lovanii, 1981), with reference to hill French tranalation. 

2 see _.... twelft ol bllMMll .. tatrMKtMa ~> fW Ma e~ el o.-. ... tM ...... 118t9. 
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INTRODUCTION TO TBB COMMENTARY ON PSALMS 

This is a commentary on the psalms of the blessed David, king 

and prophet, by that same pious one of God, Ishodadh of Merv. 0 

Lord, help me in Your mercy. Amen. And may the readers charit

ably pray for the copyist. 

PART ONE 

In the Hebrew Bible, the book of the blessed David is divided 

into five parts, just aa is . the Pentateuch. The first section is 

completed by Psalm 41, which ends with "Blessed is the Lord, God of 

Israel, from eternity to eternity," etc. (Pe. 41:14). The second 

section is completed by Psalm 72, which ends with "Blessed is the 

Lord, God of Israel, Who performs great miracles," etc. <Pa. 72:18). 

The third section is completed by Psalm 89, which ends with 

"Blessed is the Lord forever. Amen and amen" (Pa. 89:53). The 

fourth section is completed by Psalm 106, which ends with "·Blessed 

is the Lord, God of Israel, from eternity to eternity, and let all the 

people say 'Amen and Amen'" (Pe. 106:48). The fifth section is 

completed by the laat psalm, which ends with "May every eoul praiae 

the Lord" (Pa. 150:6). 

By means· of these five secqona, (David) .n.nifies the '1ve 

exterior aeneea and the five interior facultiea. And with the 

threefold "fifty's" (i.e., the 150 peal.ma], he indicates that we 

perform and fulfill [God'a] colll.ID8Jldmenta by our three 'Parta: 

thou•ht, speech, and action. 

.. 
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PART TWO 

From among the twenty-four priestly clan.a, David appointed 

288 singers - that ia, muaiciana - and three chief singers: Asaph, 

Heman, and Bitan. He alao designated groupa of twelve to sing 

every day before the Ark. It was from that time forward that the 

service was sung at the third, sixth, and ninth hours, although some 

contend that (the practice] began with Enoch, who "began to \:8ll on 

the name of the Lord" (Gen. 4:26). At any rate, when David would 

sing, the chief singers and their subordinates would gather and sing 

responsively with him. 

PART TBRBB 

It ia asked why certain paalma are recited by verse-pairs, 

while others are recited verse-by-verse. We reply that all of the 

psalm• along with their melodies were compoeed by David. Be would 

sing them like bymna and the people would respond. For thoae 

[peal.ma) that we recite verae-by-verae he compoaed one kind of 

melody, and for thoee (that we recite) by veree-paira (he compoeed) 

a different melody. That ia, sometime• (David) would recite one 

verse at the be.m,ning of a palm to be a reaponae, and (the 

aingera] would intone the reat, and 90meti:mea he would recite two 
~ 

verses. 

In order for [thoae who apeak) other lan.ruapa to underatand 

801Dethin• (of the service), the Apoatlea preecribed that the veree-

• 
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pair paahu be performed in keeping with their binary composition 

and the verae-by-verae psal.ma in keeping with their unitary com

position. [Thus], even if they did not know the melodies with which 

(the psalms] were sung, they would atill recognize the style of their 

paalmody. For those [paal.ma] which are recited by verae-paira 

signify the body and the aoul, while thoee which are recited veree

by-verae signify the unity of the human peraon, which ia comprised 

of body and soul offering thanka~vinc together. 

Five paalms, corresponding to the five aenaea, were composed 

by David in the verse-pair mode to mark the five divisions of the 

Psalter. 

PART POUR 

It ia al.eo uked why [David] compoaed the pealJu with music. 

We reply that it wa11 in order to draw the listeners euily to the 

love of hie teaching by meana great enjoT1Dt1nt - just aa lewd 

aonga, on the other hand, bring down many [people] by leading them 

into error. For juat aa a sweet taate ia pleasing to the palate, ao 

high voices and musical modulation are pleasing to the ear. 

Therefore, becauM the Jewa are particularly atupid and in 

need of childia)l incentives, and becauee human nature ia overcome 

by shameful deairetl that are bolatered by foul voicea, [thua] 

preventina man7 froa followins atraisht pat.ha, the bleaed David 

wa11 wt.ructed by Divine Grace to tboroushly blend hia word8 with 

dMirabw -locHea. 

.. 
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[In this way] the chaste desire for the love of God would be 
--.,,.._ -

better integrated within men thanks to the sweetness of the songs, 

and attention ~ the life-giving commandments would be better 

maintained, because man is naturally and willingly given to ple~ 
and enjoyment. Thus the soul rejoices in the contemplation of that 

which gives it life, while the body rejoices in the song which 

pleases its ears. Indeed, teachinf which is imposed by force will 

not endu.re. It is like a twisted branch which is stretched: when it 

is released it returns to its former shape. But a teaching that 

stems from the beauty of lovely song will better adhere within the 

mind. That is why we too combine singing voices with the service, 

"'t..'? to add joy so that [our prayers) are received by the mind and 

retained by the memory. Even the philosophers constructed a great 

art called music from a variety of melodies, songs, and instrumental 

PART PIVB 

It is asked why the Church is bound to recite only [the 

songs] of David, as, simply put, no clergyman can attain any 

ecclesiaatical rank without [the ability J to recite the psalms. '"' 

Pirat, because ).bey were compoeed by David with melodies and 
• 

in verse, their words broken and arranged in veras .Wtable for 

recitation. The oUier books [of the Bible} contain thinp are not fit 

[for recitation] because they were compoaed by wa7 of reprimand, or 

were tranamitted with a miaaion to JDankind, or were written as 
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historical accounts. Because they were not composed by t heir 

authors specifically to be chanted, they are lees fit for this use. 

Second, all the books of Scripture are divided into ten 

''theories," as we described in our introduction to the Book of 

Genesis, and each one of them speaks to one or more part. But the 

Book of Psalms includes all of the themes contained in Scripture. It 

is the fullness, the completion, and the summary of all the latter 

prophets and the bond between the two Testaments. It is the head 

upon the body of the Holy Scriptures. 

Third, because the richness of all spiritual goodness ia gathered 

and assembled in it; knowledge of the two worlds is joined in it; 

Creation and its divine economy are diacusaed in it. It contains 

com.fort for the afflicted, chastisement for the wicked, exhortation 

for the feeble, and abasement for the arrogant, [all} as to with

standing desires and demons, and taking medicine for the healing of 

our pains. Indeed, it speaks about the incarnation of our Savior, 

the greatnesa of hie divinity and the lowness of hie humanity, hie 

indivisible unity, and hia characteri8tic manifold dispensation. All 

things past and future are found in it. 

[The book of P88lma] reaemblea a paradise adorned by flowers, 

jasmine and other vaJieties. It i• like the bead where the variou• 

seD.88• are pthered and where the mind which resides in the brain 

is active. It is like the portrait of a king that i8 painted with a 

profu•ion of colors. It ia like a gate that opens upon the Divine 

Abode. 

.. .. 
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)'---~ all ~ these < foundation upon which 

reaaollBt 1 it is eminently suitable 88 a solid 

to establish the entire liturgical edifice. By 

reciting its verses, the holy ones drive away demons and welcome 

angels, drawing the Messiah near for their aid - 88 witnessed by 

Saul, who was relieved of demonic torment by David's ain~g. 

Fourth, because the leaders of the perverse heresies, among 

them Menandrius and Cerdon and others, composed volumes contain-

ing many psalms in which they uttered all sorta of wickedness, just 

as the foolish Apollinarius composed a thousand paalma in verse, it 

waa therefore aarreed by the holy Apostles that we worship and sing 

from the book of David when we pray, 80 that liars cannot mix 

deceit with truth under the guise of the Apostles' acquieacence. 

Fifth, because the thrice blessed holy martyr Ignatius, most 

senior of the Syrian Patriarchs, beard the angels chanting the 

psalms in antiphonal choirs, he ordered that the ehoira be arranged 

in lines, 80 that the verses would be intoned by opposing sides.1 

PART SIX 

It is aaked whether David received the revelation bit by bit 

and composed the pealma one at a time, or whether he received the 

knowledge of all of them from the Spirit at one time. We reply 
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that there are tour modes by which the knowledge of hidden things 

descends upon new preachers, sources of prophecy, and saces. 

The first mode is revelation that is sensible to the eyes and 

-
the ears, such as the three men who appeared to Abraham (Genesis 

18). The second mode is intellectual; that is, [the revelation] 

becomes manifest to the faculties ot the soul. Its recipient at a 

certain moment stands in shock, out of the quiet and calm which 

overwhelm him. This is how Ezekiel saw the chariot, the resurrec-

tion ~ ot the bones, t he torrent, etc.a While seeing nothing he 

thought that he saw, and [heard] a voice speaking with him. So, 

too, the blessed Paul, who while paradise was implanted within hie 

heart, thou1ht that he had [actually] escaped to paradise!* 

ln the third mode, without warning God fills the hearts of 

those who are worthy with His wisdom, such aa when He gave 

Bezalel [the knowledge required to] construct the Tent of Meeting,• 

or when He gave [wisdom] to Solomon,s or to the Apostles. For 

them, althou1h nothing was heard in later revelation•, the first 

revelation sufficed to fill them with all that they needed. Now if 

someone were to aay that the revelation to our Lord the Measiah 

waa senaible or intellectual, it would be an impiety, tor in hill unity 

he received perfect knowledge in an incomprehensible faahion. 

I betiM ~ It ft, •I 6'. 
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The fourth mode is manifestation in a dream, such as with 

Joseph son of Jacob or Joseph, Mary's husband. Thia mode [of 

revelation) may also be granted to those who are unworthy, such as 

Pharaoh or the Babylonian.• 

Now the blessed David received divine inspiration' on the aame 

level aa the Apostles, and just aa they were instructed in all the 

mysteries of governance from the day of Pentecost, so David 

received knowledge of the future from the day he waa anointed by 

Samuel. And so it was not through separate revelations that David 

composed each of the psalms, but rather as a man who had received 

a treaauM full of blessings - sometimes he prophesied and some-

times he admonished, etc. 

PART SEVEN 

Some foolish Jews, and others, claim that David waa not a 

prophet but a 88ge. Their "proof" is because of what he does not 

88y: "the 88ying of the Lord came upon me," or " the vision ••• ," or 

"the word • • ., " such aa the other prophets said. Nor does he 

speak about the modes of divine revelation. But Isaiah does say, "I 

aw the Lord sitting on Bia ezalted throne," and thereafter he even 

records the time. Amos [•w God] on a wall [in] his vision of the 

diamond, and God appeared many times to Molles. Nor W&9 there 
. 

any di8patch or mi.uion with David, like Moeea being Hnt to Bg)l)t, 

or the other prophets to their countrymen. On the contrary, from 

• llaC ... waMMs••• la ._... e. 
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time to time the prophets Nathan and Gad would deliver to David 

their divine messaares about the events of the day, and (David] 

would even direct questions to God through Abiathar! 

But we reply to those who prattle thus t hat the blessed David 

was a sea of prophecy. And even though on the minor events of 

bis own day he was spoken to through [other] prophets, David 

[himself] spoke about the arreat things and future events which 

were far beyond the house of Nathan. His gift of the Holy Spirit 

was multi-faceted, so that he stood on a high peak of divine 

knowledge. Just as Moses saw the Promised Land, (David] saw and 

contemplated all past and future thinga. When he sang with his 

zither "by the rivers of Babylon," there was a hint therein for the 

mind's eye of the Mesaiah and his blessings, the Resurrection, and 

the judaement of the peoples. 

It was not said (of David) that " the word of the Lord came 

upon him,'' or "the vision ••• ," etc. , because he was not sent to 

others to say to them: "Thus saith the Lord • " His prophecy 

waa not for his contemporaries, but for distant generations. Isaiah 

and hia colleaarues, on the other hand, were dispatched to rebuke 

evil-doers, and they quite correctly recorded the time and content 

of their r evelations. And they were not required to prophesy 

constantly, but only when they [actually J received a revelation in 

which (God] commanded them (to do ao]. • 

But with David there waa nothin1r like this. Rather, (he knew] 

''quiet" and "peace" and "calm joy" (Pa. 98:4). The Spirit dwelled in 
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him from the time he was anointed, r evealing to him the secrete of 

the divine economy. As he said, "My tonaue ia the reed of a 

skillful scribe" (Pa. 45:1). Whenever he wished he could speak on 

any subject, for hia word waa adorned by the Holy Spirit which 

dwelt in him. And even i! he did not say in hia paalma, "I saw the 

Lord" or the like, in the book o! Samuel it does say: 

The man who held the yoke of the God of Jacob's 

anointed one, the sweet singer o! Israel, said: "The spirit 

o! the Lord bas spoken through me, and His word ia on 

my ton.rue. The God o! Israel bas spoken; the Rock of 

Israel has said to me " (II Sam. 23:1-3). 

In the paalma, aometimea [he would say], "God of gods, Lord, 

speak!" or "my tonaue ia the reed o! a scribe," Therefore, "David 

was a prophet," aa Paul attested (Acta 2:30f. 

PART EIGHT 

Now it ia correct to understand that all of [David's) psalms 

were uttered with divine inspiration. However, some were spoken 

with the trift of prophecy; i.e., those that speak of the future, the 

beat and greatest of them being those that concern the Meaaiah. 

Some, however, were apoken with wisdom, such aa "Happy ia the 

man • " (Pa. 1), "Do not be vexed •• • " (Pe. 37), and "Bear tbia 

" (Pa. 49). And eome were apoken with bia .Ut for teaching; 

i.e., those that concern~ David himself, and~ hia persecution by Saul 

and Abaalom, etc. In sum, each paalm poaaeaaea aomething more and 

different than any other pulm. 
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PART NINB 

It ia asked why the paal.ma are not arranged in the order of 

their composition, from early to late. We reply that neither the 

paalma nor the sections of the prophetic [books) are arranged in the 

order of their utterance. For it was not the prophets [themselves] 

who wrote down and completed their books in the order of their 

stories and teachings. Rather, others who came afterwards collected 

sections of t heir prophecies and wrote them down in books aa they 

found'. them, not knowing what was early and what was late, either 

chronologically or in content. 

Furthermore, the prophets did not receive all of their revel-

ationa at one time, but rather on aeparat.fl occasions and concerning 

different aubjecta. During the Babylonian deportations, then, the . 
prophetic book• were torn, burnt, and destroyed. Many sections 

were lost altogether and their content ia no longer known. Despite 

the fact that Ezra the Scribe, after the Return, reaaaembled the 

booka according to hie divine instruction, it ia for the above reaaons 

that there are chronological transpositions in the [prophetic books], 

aa we also obaerve in the paal.ma. 

For example, Psalm 139 [Psalm 140 in the Muoretic text), 

"Deliver me, 0 Lord, from evil men," should actually come before 
r 

• 
Paalm 6, "O Lord, do not punish me in Your anger," aince (David'•] 

penecution by Saul [preceded] b.i8 sin with Batbaheba. Similarly, 

the verse, ••My God, my God, why have You abandoned me" of Psalm 

22 should actuaU,. come before Psalm 18, becauae Psalm 22 wu 

• 
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uttered while David was being pursued by Absalom, while Psalm 18 

[was uttered] at the end of bis life! Many other p8Blms were 

arranged b y their collectors in this same way. 

PART TBN 

It is correct to understand that all of the p8Blms were 

originally composed without titles. They were given titles after-

wards by other people as they saw fit, but their titles are not 

[always] in agreement with their themes. Thus P8Blm 27, "The Lord 

is my light and my savior," bears the title "A p8Blm of David 

before he was anointed" [in the L.XXJ. But how could [David] have 

b~n wor thy of the Holy Spirit before he was anointed, and how 

could be have been worthy of writing pealma for the instruction of 

the entire world? Similarly, P8Blm 51 bears the title, "A p8Blm of 

David, when Nathan came to him concerning the wife of Uriah'~ [in 

the LXX]. If David wrote this p8Blm concerning himself, w~t 

matter required that he turn and say "May it please You to make 

Zion prosper" (v. 20)? And neither had the walls of Jerusalem been 

"-destroyed, that David should em~loy those wor ds (see Pa. 51:21 -

. I 
"and rebuild the walls of Jeruaalem" ). 

Also, it ia fitting for each palm '° have one desi&n and one 

theme. It ia not pouible that a particuJar p8Blm be directed 
' I 

\ 
toward two or three aubjecta. Psalm 1 ~· the title "Spoken 

concernin• Joaah who waa raiMd to the throne over Yo79da the 

L 
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priest."• But this is a contradiction: a man who pillaged the 

Temple of the Lord and sent an offering to the evil Ba.zael, king of 

Edom; and who, according to the Book of Chronicles, waa enanared 

by idolatry after the death of Yoyada; and who killed the eons of 

Yoyada, bis savior and educator and advieor - how could a prophet 

grant him happiness? Therefore, it ia appropriate that the titles of 

the bleaaed Interpreter be maintained and affirmed.• 

PART 11 

It is aaked why prophecy was necessary. We reply, first, that 

through the prediction of future eventa, divine knowledge became 

credible to all men. Second, when words of prophecy are realized., 

whether aa puniahment for evil or aa approval for excellent things, 

those who experience them cannot think that they happened by 

accident or chance. Rather, both accident and chance derive. from 

God. Third, [prophecy is necessary) in order that the compeasion of 

God be abundantly known, who like a father calla and bids ua to 

turn from evil and other things. Fourth, those who have ~rophecy 

on their aide acquire no mean benefit, in that if the listeners are 

obedient and repent of their Bins, they atave off future punishment, 

whether captivity or other cbaati.Mment[a). And even thoee who are 

not obedient to the worda of prophec7 profit [by them], when they 

juat17 accept harsh puniahment without looking for ezcu•• for 

their puniabmenta. And othera will not fall to blamin• or murmuring 

I Cf, D a.o U•U. TMa tttle .... aM ICtUllr ....-, ....... , la •r el_,. .... ._. .......... 
I ~ .. T ....... !f ••••Hta• 
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, 
against God because of the harshness of their punishment and Bis 

lack of pity toward their shamelessneaa, because prophecy waa first 

in calling them and care.fully warning them, though they did not 

heed it. Neither foreknowledge nor prophecy are the cause of evil 

or its retribution. It does not lead necessarily toward thinars to 

come; it only sees them directly first. 

PART TWBLVB 

It is aaked what is the difference between allegorical and 

historical exegesis. We reply that it is 1rreat, not small, for the 

former bears impiety and blasphemy and falsehood, while the latter 

bears truth and faith. 

The impious Origen of Alexandria was the inventor of this 

allegorical technique. Because he waa versed in ·the books of the 

poeta and the Platoniata, he thought that even the Holy Scriptures 

should be interpreted in the manner of fables. And just as the 

poet• and geometers - because they are plagued by [the notion of] 

eternal, incorporeal matter and indivisible atoms, such as when they 

state that "ju•t u theae vUrible, recorded markings do not count, 

but rather their meaninas [do), eo aleo it is through the power of 

thouaht that created nature• are aradually raised to their eternal 

' nature• - were easer to raiH their atudenta •tep-by-•tep from the 

material and manifest toward the hidden and the UD888n, 80 the 

fooliah Origen wrote that eoul.11 preceded bodie• in emtence by aJi 

immea8urable time, and indeed all of Creation, and that no per80n 

wrote about the first creation but onb' about the MCOnd, which wu 
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described at Horeb! These first beings fell into sin by chance, and 

these bodies were joined to them 88 a punishment. Because [Origen) 

had such a odd model in mind, he ruined all of his books with this 

strange interpretation. 

Concerning the psalms and the prophets that depict the exile 

and the return of the nation, [Origen] understands them to concern 

the exile of the individual soul from truth and its return to faith. 

He overturns and empties the Scriptural narratives of their natural 

truth, transforming them into a fantasy of error, such as when he 
, 

thinks that there exists neither creatures nor Creator. Indeed, [the 

allegorists) do not interpret Paradise 88 it is, nor Adam, nor Eve, 

nor anythin.r else that exists as it exists. For example, in one place 

they take "horse" to mean "the wicked" only, such as "the chariots 

of Pharaoh, etc." (Ex. 15:4; see also 15:1), yet when they reach "the 

chariot ot Zechariah" (Zech. 6:1-8) , the context of the narrative 

compels them to interpret it as referrintr to "blessed people." It is 

the same with "asa." Once when one of them went up to preach in 

Constantinople, wanting to flatter the people before him with tbe 

affectionate name "ass," he said, "all of you are aaaes." But when 

the listeners looked at each other and saw that they were not 

asses, the fooliah preacher was embarrassed. He soothed their 

opinion by addinc, "I, too, am an aaa like you." They accepted his 

assertion, if only their teacher al80 was an aaa. Alletrorical .... 
interpretation is full ef such nonaenee. , 

So as not to prolong the matter, I will brine only one proo.f 

that will suffice to demoutrate the nature of all (alle.roriea}. (The 
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allegorists] say that when the Apostle said "that rock is Christ" (l 

Cor. 10:4), be clearly demonstrated that even if to [the Jews) it 

appeared to be a stone, nevertheless in truth it was the Christ, who 

secretly brings about the salvation of those to whom be is likened. 

And in the same way they say that even Melchizedek is the son of 

God. And they say that it was not only once but many times that 

our Savior baa been in the world - that He has been revealed to 

each generation according to its potential and He has been within 

each and everything. And He had even to come to the lifeless 

bodies of stones, in ordl!r-tc free those who were subjugated to 

them. 

But these fools do not understand that the Apostles do not 

cite verses from the Old Testament in one manner only. Rather, 

some are meant to clarify the tu.ltillment of their theme and expand 

upon it; others are for the instruction and the correction of their 

listeners; and still others are appropriate for the doctrine of faith, 

although in their own time they may have been spoken for other 

reasons. Thus when our Lord interpreted Psalm 8 and Psalm 110 as 

referring to he himaelf,10 and when Peter in Acts and Paul in his 

epistles understood both these and Psalm 2 and Psalms 46 as 

referring to our Lord, they interpreted them literally, as if they 

were truly spoken concerning Him. [But] when our Lord said from 

the croaa, "My God, my God, why have You forsaken me" (Matthew 

27:46), or "Father, into Your bands I commit. my spirit" (Luke 23:46), 
• 

which corresponds to "to You I commit my spirit" ~Pa. 31:5), or 

It MllUMw 11:.1Mf, 



Ishodadh - Introduction - 137 -

when the Apostles compare statements with facts , such as "they 

have hacked oU my hands and feet" (Pa. 22:16), or "they parcelled 

out my garments among them" (Pa. 22:18), or "they put poison in my 

fc:x>d " (Pe. 69:21), or "You will not abandon me to Sheol" (Pe. 16:10) 

-
- or when Paul speaks a«&inst the Jews concerning rejection of the 

justice which springs from the Law, and the doctrine of faith, and 

the conversion of the nations, that "there is no just man, not one; 

no one who understands, no one who seeks God" (Romans 3:10), or 

"happy is the man whose crime is forgiven" (Pa. 32:1), or "praise the 

Lord! all you nations" (Pe. 117:1), or similar statements - these are 

spoken in accordance with their factual origin, though in their 

contexts, their intents were different. 

And to those who would follow the truth, the context clearly 

demonstrates the difference between these two analo1ous things. 

Thus when our Lord said to the Jews, "as Moses lifted up the 

serpent in the wildernesa," etc. (John 3:14), He offered them this as 

a ~ because ot its resemblance to the fact, ao that they would 

not doubt mankind's salvation throu1h the cross, even though by His 

nature the Crucified One could be seen to be a man, whereas those 

who had been bitten by ferocious snakes had been saved by a 

bronze serpent devoid of life and feelinc. In just such a manner 

did Paul name the Christ " the atone in the wilderneaa" (I Cor. 10:4) 

and '' the propitiatory on the Arch" (Romaru1 3:25), eo that through 
,, 

the mediation of that plate forgiveneaa ~ granted to the people. 

Thua by the Messiah are si.nfulneaa and mortality lifted from the 

human species, and ao just as the atone quenched the thirst of the 

Israelites by ita flowin.r, all who drink from the Messiah's living 

• 
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doctrine receive complete forgiveness, and the thirst for error no 

longer rules over them. 

It is because of this that Paul does not erase and nullity the 

reality of the facts and set aomething else in their place. Other-

\rise, what would prevent David from not being David; or Saul or 

Absalom or any of the other historical figures mentioned in Scrip-

ture, they and their actions, from alao being something else; in 

which case even the Messiah and Bia divine economy would be 

understood as something other than what they are? Furthermore, 

nothing can be compared even with itself in the manner of an 

example. Bow then could our Lord have compared Bia cruxitiction 

to the cruxifiction ot the bronze serpent, if He himself was both 

here and there? Or perhaps the Israelites were rirht to worship 

the serpent durinr the reign of Hezekiah,u perceiving it to be the 

Messiah?! But why then did Hezekiah destroy it along with other 

idols and remove its worship? And if he did this without under-

standing, then why does divine Scripture praise him while branding 

them as strayera? Rather, this knowledge is nonsense, devoid of 

wisdom for the wise. 

In fact, when Paul said, ''these thin.rs happened to them as a 

type for ua" (I Cor. lO:lla), be did not mean that thoae who 

became renowned because of ~beae events did not themselves derive 

-any profit from them, so that each deel:l was entir"8ly for QY!: 

benefit. Rather, he interpreted it by what followa it: "[they were) 

.. 
' 



Ishodadh - Introduction - 139 -

written down as a warning to us" (I Cor. lO:llb), namely, by the 

mention of that which taught them the fear of God, we, too, are 

corrected and trained in the fear of God and the endurance of 

those t~ings that afflict us. Instead of the Egyptians, Assyrians, 

and Babylonians who oppressed the Hebrews, we must bring to mind 

the secret armies of evil spirits that contend with us concerning the 

heavenly places.u And just aa (the Hebrews), because of their 

wickedness, were delivered to their enemies, so we, because of our 

inclination toward bodily passions and wishes, are ruled over by our 

enemies. But it we turn from our wickedness, we will be freed from 

servitude just as they were. So instead of Mt. Zion and the 

Promised Land, we long for celestial repose and for the heavenly 

Jerusalem. And instead of the aacrific.es and offerings by which 

they repaid the graciousness of God, we offer spiritual sacrifices; 

i.e., rational confessions and pure praises which are pleasing to God. 

And thus did (David] admirably shape and compose the psalms: 

that which is said concerning Hezekiah applies to every just 

person, and that which concerns Saul or Ravahake also pertains to 

every evil or wicked person. And concerning the rest, 0 reader, 

be similarly mindful. Thia is bow the Apostles as well as the aagea 

built their analopes from the ancients. Otherwise, what profit 

would there be in the historiea of others, that for ua would be 

irrelevant? Let us turn aside, then, from the stupidity and oddity 
# 

11 ,, ......... u. 

' 
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PART TBIRTBBN 

It is proper that we understand that though David composed 

his prophecy aa history rather than as allegory, it nevertheless 

appears that he was speaking his prophecy allegorically, giving 

concrete form to thin.rs and personifying them and speakin.r 

corporeally of God, all for the sake of the instruction of his 

listeners, since bodily creatures could not otherwise grasp the 

subtlety- of the things mentioned unless the subject matter was 

adapted for their weak minds. That is wb7 [David l speaks of the 

unseen activity- of God as if [it were performed] by bodily- limbs. 

He calls His appearance "face,'' and Hie vision "eyes," and His 

activity "hand" and "right hand.'' whether bestowing good or 

inflicting suffering. He indicates Bis coming by "feet," and His 

swiftness by "fiying," and ma patience by "sleep" and "silence"; 

His zeal by "stature" and His judgement and sovereignty by "throne'' 

and "seat," similar to kings who pass judgement while seated on 

their thrones. [He names His] readiness by "girding" and His glory 

by "vestment" and his recognition through deeds by "exaltation" and 

"ascension." By "stability" be names the truth and immutability of 

Hie sovereignty, and by "voice" and ttshout" and "hurling spears" and 

"thund er" His strong chastisement. 

Now alao when (David] speaks of mankind he continuem thia 

compariaon baaed on similarity of actions. 'Indeed, mankind'• "teeth 

are apeara, etc." (Pa. 57:5), and "save me from the lion'• mouth" (Pe. 

22:21 ). Be calla man's anger "fire," and an aaaembly of enemies 

"water," and human wrath "snake venom." He alao followed the 



• 
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practice of naming deeds after their contexts, such as "I do not sit 

with wicked men" (Pa. 26:5), which means "I do not act wickedly;" 

or "blessed is the man that has not walked the path of the wicked" 

(Pa. 1:1). Furthermore, there is bis double usage of the same word: 

"Indeed I was born [ '-"'l fr ii ] with iniquity; with sin my mother 

conceived me [ '_j .fl N n • )" (Pe. 51:7) , and "Listen [ 0J ' .!:lie. 11 1 to 

my words, 0 Lord; and heed [ llj •? ) my voice" (Pa. 5:1-2). 

[David) uses oaths as an indication of truth, and similarly, be 

indicates the decisiveness of a judgement by "the speech of God ," 

aa, indeed, "God speaks in His sanctuary" (Pa. 60:8) , or "one thing 

has God spoken" (Pa. 62:12) . And when he wishes to expose the 

thouchts of men from their actions, he gives voice to their 

thoughts, as when they said to him, ''they thought: who will see us?" 

(Pa. 64:6), or "the wicked one thinks, etc. " (Pe. 14:1), because they 

commit their deeds as if God does not see and judge them. He can 

even use the word "name" in place of the person, as in "may they 

know that Your Name is the Lord" (Pa. 83:19), which means "may 

they acknowledge Your Lordship." 

David indicates that which is close by a comparison with 

others, as in "we were like those who rejoiced" (Pa. 125:1), which 

means "we were rejoicing. '' Similarly, he does not use the word 

"there" [ ? e. ] only- to indicate a place, but al8o in reference to 

deeds. "There," indeed, "I will show him the way- of alvation" (Pe. 

50:23b) - tbat is, I will show the way to salvation to t.hbee who 

offer thia sacrifice of thanks.riving and praise. And aleo, "there 

fall ail evildoers" ( /lie. ' f ~d 1J :'.)j 'Pe ), tbat is, they' ~ 

' 
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requited with aucb a punishment (Pa. 36:13). In the same way, the 

name "justice" refers not only to God'• governance but also to the 

riabteouaneaa of Hie testing, aa in "the Lord paid me according to 

my justice" (Pa. 18:21), which means "when I waa wickedly oppressed 

by my enemies, He treed me and saved me in riahteouaneH." And 

thus be alao lfivea the name "sleep'' to repose, aa in "if you sleep 

amona thorn•" (Pa. 68:14). 

[David] concretizes insubstantial tbinaa, as in "justice and 

well-beina kiaa" (Pa. 85:11), and to things without life or sensation 

he ascribes sensation and even speech, aa in "Let the rivers clap 

their bands" (Pa. 98:8), or "the mountains danced" (Pa. 114:4), or 

"the gates aak" (Pa. 24:8), etc. Tbinaa which are impermanent he 

terms "liar," ae in "all men are liars" (Ps. 116:11), for a falsehood ia 

a word that does not last while truth ia something that endures. 

For this reason, while teacbina about the permanence of God's 

mercy, be says "blessing and truth have met" (Pa. 85:11). 

Sometimes [David] likena dumb animals to thinking creatures, 

and sometimes thinkin.r creatures to dumb animal•, because of the 

similarity of their actions, and he calla [thinking creatures] doge, 

lions, oxen, foxea, and eagles. Sometime• he divide• a aingle word 

in two, tor it to be liked. Sometimes he inaerta in the middle [of a 

verse] worda without connection to thoae that come before or after 

becauae of metrical demands. Sometime• be repeat. the ame thina, 
' 

aa in "watchmen for the mornina, watchmen for the morninc" (Pa. 

130:6). 

• .. 
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Sometimes (David] will expreae one thing in two ways, as in "I 

was born in iniquity; and in sin (my mother conceived me)" {Pe. 

51:7). Sometimes he uses a construct form to indicate a thing 

itself, aa in "the eon of an evildoer" (Pe. 89:23), which means "the 

evildoer," or "I said you are aoda, and eons (of the Most HiahJ" (Pa. 

82:6), or "the eon of your mother" (Pe. 50:20), or ''eon of Gehenna" 

(Matthew 23:15), or "son of the kingdom" (Matthew 8:12), (to 

indicate) those things which by their behavior bear a resemblance to 

this or that. 

I declare that these are just a few of the many things which 

would be useful for a study of the meaning of the Scriptures aa a 

whole, although that which is found here primarily concerns the 

Book of Psalms. 

• 



COMMENTARY ON PSALM TWO 

The Jewa understand this second psalm to be about Zerubabbel 

and the Houae of Gog, although in truth it concerns the Passion and 

exaltation of our Lord. 

[l] The word tumult signifies the great sound of a large gathering, 

aa in "a tumultuous uproar in the Valley of Decisions" (Joel 

4:14). The LX:X says: "Why are the nations arrogant?" 

Indeed, [David] reproves their injustice with a question, saying: 

WhT are the nation• in a tuault? - what reuon do they give 

for thia aaaembly that baa been incited to corurider purpoaeleu 

killing? He terms the House of Herod and Pilate and the 

soldiers nationa, just aa Peter explained: "Herod and Pilate 

along with the nation• and the assembly of Iarael" (Acta 4:27), 

or, with reference to our Lord, " they handed him over to the 

nations to be mocked [and flogged and crucified]" (Matthew 

20:19). And people• signifies the high priesta and the elders. 

[2) Kin•• [of the earth] aroM! following the great marvela of the 

Fusion (cf. Matthew 27:45), all the kinga arome from their 

thronH to aak why the aun and stare had darkened. Thia 

darkening, which waa outside the laws of aatrology, ia even 

mentioned in the 'archives of the Roaan and B•n>tian kings. 

The utrolo•era uy that a eolar eclipme occurs between the 

twenty-seventh and thirtieth days of the (lunar cycle], becaume 

it ia then that the vapor' and the moon are in conjunction, 

• 
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both of them standing in the face of the sun. But this eclipse 

of our Lord's was contrary to tbia, in that [the sun] was 

darkened during a full moon, while the moon was distant from 

the sun by the full width of the sphere. It is recognized by 

all that this was a miracle of God. Some of (the astrologers J 

even surmise that on that day one of the goda suffered on 

earth. It is recorded in their annals that a great earthquake 

occurred on that day, which overturned twenty cities in 

Bithynia. 

It is proper, then, to read Jdn1• d tbe eartb aro.e separately, d.Dd 

then to attach and prince• infrilUe, etc.; that is, the scribes 

and Pharisees. 

[3) {Let u• b~] tbeir cord•: i.e., their servitude to the Father and 

the Son, just u an animal [breaks from) a yoke, etc. 

[ 4] In prophesying about the wrath that would come upon them at 

the hands of the Romana for having crucified Him, [David J 

[6-7a) That which ia aid by the Father - I U11"9 buttall«I •T ki.al 

upon Zion - ia instead attributed by the LXX to the Son: "I 

have been installed by Him u king upon Zion, Bia holy 

mountain; let me tell of Bia decree." Becau• [Jewa] reaided in 

Judah, [David] rightly aid "And on Zion I will tell of hia 

decree"1 concerning the kingdom of heaven. 

1 T'- -- .._, ,.._ Mtl &M "--*mt•• Ule UL mn ..... la••«• ...... 
._... ... •• ._ ,,..... rneca ...,.., •••• .. -. ....... .._ 

-
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[7b J I bave fatbered J'OU tbia day: some people maintain that this 
• 

refers to Bia virgin birth, but in truth it refers to His birth 

from the grave. Indeed the subject of this verse is the 

Resurrection, that our Savior be known as the Son of God and 

the Lord of all, according to His precious saying, "full author-

ity in heaven and on earth have been given to me" (Matthew 

28:18) , and to what David says here through the person of the 

Father: Ask and I will live (it] to you, etc. Again, because 

from the first this verse speaks of His Passion, without 

reference to His birth in the flesh, [David] speaks with this 

verse about His birth through resurrection. Indeed there are 

three births. The matter is known to us concerning the 

incarnated Messiah: [Bis birth) from the virginal womb, from 

the womb of the water, and from the womb of the grave. 

[8-9a) When the prophet saw the disobedience of the Jews and the 

conversion of the nations to our Lord, be said in the person of 

the Father: Ask Jt ol me, and I wJll live to J'OU - i.e., 

because those to whom I sent you have no faith in you, I live 

TOU t.be natam. - an inberitallce aad t.be end• of t.be eartb a. 

T0Ur J"C FI dr-., 

[9b-c) When [David], demonatrating the purity which the nations ., 

achieve throu.rb the .rovernance of the Meaaiab, says: You 

You se••b t.be-. be ia not speaking about cruelty but about 



Isbodadb on Psalm 2 - 147 -

the stability and invincibility ot His kingdom, and (be decla.resJ 

that He instructs and restrains those who disobey (Him]. 

And like a potter's ves•ls, full of dirt and filth, or [like those] 

which when baked in a furnace are purged of all moisture and 

attain firmness and tenacity, You smash [out of) them all the 

error with which they are polluted; with Your Resurrection You 

renew all Creation from the ravages of destruction; and You 

attain immutable perfection. 

[12) Kiss the Son {lest He be IUJJl8red}: he deems the kiss " love." 

(All] this is what is meant by: "he who does not believe in the 

Son shall not see [eternal] life; [God's] wrath (rests upon 

him]" (John 3:36). The LXX has: "Love discipline, that the 

Lord not be wrathful." 

The words you will be reatOVed ~rom IliB path mean "you will be 

denied His kingdom." 

While describinlf the Second Coming - the kind of wrath He will 

pour out upon the unbelievers, and the blessings to be prepared 

for those who love Him - [David] says: in aa m.taat m. 

wrath burn•: i.e., against the Jews, at the hands of the 

Romans. 

And bappr are all U.0- [refers to] the nations, vbo re1T upon Bia 

and have faith in Him. 

... 



.. 

COMMENTARY ON PSALM BIGHT 

The quarrelsome Jews understand this eighth paalm to be about 

Adam. However, it was prophesied precisely about the Messiah and 

His governance on our behalf; and about His twofold nature; and the 

honor, glory, and authority over all things which He received into 

His humanity from union with the Word Become Flesh; and the 

diffusion of Hie Gospel throughout the entire world. 

It is known that these [words) were spoken about our Lord for 

three reasons. First, from His own testimony concerning Himself in 

the reprimand of the Jews, "Have you never heard 1 From the mouths 

[of children and babes/?" (Matthew 21: 16). Second, because it ia 

nowhere found that God Himself or any human being ia praiaed . by 

infants, except Jesus upon Hie entry into Je ruaalem. And third, 

because "fingers" are not natural to God (cf. verse 3). 

[ 1) Bow m41Di.ticent ia Your name: the prophet [i.e. David) marv els 

at the diffusion of His proclamation and His Gospel throughout 

Creation. 

(2) Frwo the l80Utb•, etc.: while heaven and earth are indeed full of 

Your glory, You are praiMd from tbe 80Cltb. of Want. and 

babe9 • • • Oll account of Your ea..- - the Jew• - that 

Your •a.JaT - "Satan :- be angertd and made powerleH. For 

it was through [the Jew• that Satan) eought reve~e apinat 

You for freeing human nature from hie aervitude. 

' 
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[3) Becauae tber beheld Your heavens: Your enemies the Jews were 

unwilling to have faith in miracles like these, so the peoples 

acknowledged You as the Creator of both heaven and earth. 

[ 4-61 Jibat ia 181UJ, tbat You IUid• l:Wll? etc.: alter His grandeur, 

You lowered Him somewhat for the three days of His death, as 

the Apostle said, "we see that it is Jesus [who was made) a 

little lower than tbe anphl' (Hebrews 2:9). And also, You 

honored Him witb 11orr, i.e., raising Him to immortality. 

And everything, indeed even His enemiea, You bU.d at Ilia feet, for 

behold, You laid [before Him} everything in the heavens and 

the earth and under the earth, etc. - just as the Apostle ex

plained: "alter abolishing every kind of domination, authority 

and power •• • the last enemy to be abolished is death" (I Cor. 

15:24-26). 

[7] And also, because of the weakness his 
1

listeners, [David] toned 

down his words with sbeep and ozen, all of tbem, etc., which 

point out the common dignity of human nature; for [David's 

contemporaries] were unable to arup the hidden mystery of the 

Divine One's divinity, by union with which our nature is 

elevated to that dearee of honor. 



• 

COMMBNTARY ON PSALM F'ORTY-PIVB 

The Jews understand this palm to be about Solomon and the 

dauahter of Pharaoh, althouah it ia not possible for them to 

maintain that these coed words were said in praise of Solomon and 

hia wife. Likewise, ita words are infinitely superior to anything that 

miaht be said about Solomon. Furthermore, David must have 

composed these words as if they concern God. 

[2] The LXX has~ in place of~i [i.e. a plural verb rather a 

sincular verb]. 

I .peaJc •T flfm'lc• to tbe JdzJI: Be calla hie prophecy •T f!fm'lca, just 

as the Apostle calla [his) teachina and episcopate "works": 

"whatever of hia works shall burn he shall lo~" (I Cor. 3:15), 

or "are you not my own work, in the Lord?" (l Cor. 9:1), or 

"he who aspires to the priesthood [aspires to] a coed work" (I 

Timothy 3:1). 

To tbe Jcial: i.e., the Messiah: I tender words of prophecy to the 

Kina Messiah as an offerina and a aift. But Benana1 iniriata 

that it •ys: "the works of the kin.r;" i.e., "I will recount Ilia 

wonderful and trlorious act.a of .rovernance on our behalf." And 

indeed, there ia no lallHHi in the ancient Syriac texts -it is 

added on the basis of the meanintr of the Greek. 

Now because a peraon miaht •Y• ''on what baaia can you talk about 

his works wh~ they are still hidden?", he •1'8! 9T 1io1J6Ue 1-

' 

. 
1 I.Me _. Cll9W'F 1""9 '111 ' •= w .. ct • •• Ge ....... ~ el tae 

..... ,.. ....... ., n1111n., 1111••11t1a. 

.. 
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tbe pen ~ a {llldJHul] ecribe - "the holy spirit that is the 

•k:ilUul llCribe from which all our doctrines flow seizes my 

tongue like a pen bearing intelli.cence in place of ink, and 

with it fashions names suitable to the greatness of the 

Messiah." 

Now it is proper to understand that these three segments of verse 

one constitute a preface and introduction to the psalm, while 

the belinning of its teaching is: 

[3) Fairer in t>.ucy, etc.: this does not contradict that which Isaiah 

laaid), "be had no beauty • • • he waa despised, shunned by 

men'' (Isaiah 53:2-3), for the former was said concerning Bia 

Passion, while the latter concerns the greatness of Bia deeds 

and His strength, etc. 

Grace ;. po&U"lld: abundantly He astounds friend• and foe alike with 

Bia teachings, and with words of promise He extends com-

passion to sinners by Bia own authority. 

( 4) Becauae there were rebels . who resisted the teaching of Bia 

Goepel, and it waa necessary that they be corrected and made 

subservient to Hill authority with puniahmenta, he said: Gird 

Your In/Ord upoa Your t/Jilb. Your Spleador vour Glar7° 

That ia, "arm Youraelf like a warrior, with strong punillhmenta 

afainat (Your] enemiea; strengthen Your lordahip even more 

I TM SFNc Mn II ..1. ~ <"•~,..·). ~t te NaMr 19 ......._ ,_._. 

tM ~ ·~ II ... '"dMll - tM ~· llM MH Je9U' ce.....,.... •F ~ ••t 
lMF,.._. ..... ~ ........... 



lahodadh on Paalm 45 - 152 -

among Your friends;i and in all eyes appear splendid and 

I glorious and victorious.'' 
J 

/ He repeats the words Your 1JorT twice, because since the Pasaion 

Be bas many times appeared in glory. For indeed, You have 

been victorious over the double death, and You have received 

tbe same glories as before the Passion. 

(5] Ride in tbe cau• [~ trutb and llHlflkne•• and rilbt}: on account 

of the true word that Be preached and tbe lllHknea that He 

taught, He bas mounted the Croaa. That. is, "You have mounted 

the Croaa because of the Gospel ol the kingdom of heaven." 

Your Law ia in fear: that ia, by the fear of hell which You promise 

and With the help of the kingdom of heaven, You establish 

Your Law with signs and mighty acts. In other words, You 

have no need for the help of others; rather, You are victorious 

over all Your enemies by Your own power and strength, and 

none may nullify even one of Your commandments. 

Your Law ill in fear: that is, by the strength of Your right hand 

and by miracles and teachings, You establish Your law by the 

fear of Hell, etc. And it is not observed negligently - Hell is 

reserved for those who do not observe it, and the Kingdom for 

those who do. 

people• /all beneath You: these words have been rearran1ed 

• [from the order found in the text]. 

, ............ 
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Tbe ldn1'• enemies: [to] Your enemies, 0 King, whether they be 

demons or men, 88 it happened to the Jews after His Aacen-

sion. 

[7] So that it not be thought that now for the first time He 

tyrannir.ally seized the monarchy, be said: Your diviae t.broae, 

etc. 

A .U.ple acept.er: that is, straight, without any crookedness in ;rour 

reila. Because kings are accustomed to holding golden 

scepters in their hands 88 a sign, 88 it were, of the righteous-

nesa and excellence of their monarchies. Thus he spoke 

concerning Him that the uprightness of Your reign is com-

parable to the simplicity of Your nature. 

[8] Similarly, he ref era to His human nature, saying: I Jon l"ilbt-

eou.alJfla, etc. The prophet attributes both of them; i.e., His 

divinity and His humanity, to one person, as an indication of 

the indivisible unity which those natures poaeeu • 

.Becau• al t.biB b.u God, Your God, aaoint.ed You: the reason why 

He anointed You, whereby the God-Word would be united with 

Him, is not becauee You Jon rilbt.ou.,,... alJd Ute vie.bid-

ne.., but [ becauee] at the moment His flesh came into being in 

the womb, the union became fact. But it ia the cuatom of 

Scripture, and particularly ot the Hebrew Scripture•, to poait a 

cause when there is no cauee, or to poait in lieu of a cauee 
" 

' something from wbjcb the real cau• ia derived, aa in "so You 

are just in Your aentence, and right in Your Judsrement" (Pa. 

51:6). 
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God, TOW' God: aimilar to "my God and your God" (John 20:37). 

Be b .. anointed You over Your peer11: in that thoee who were in 

the Law [i.e., the Jews] did their anointing with oil composed 

of four factors, while Be was anointed with the Holy Spirit, as 

it baa been said (Acta 10:38). It is well-known that this was 

spoken about our Lord, for no one within the Law was 

anointed with an oil better than his peers - they were all 

anointed with the same oil. 

[9] ftlitb m,-rrb: this refers to Ria Passion, and alao to the spices 

that Nicodemus brought for the honor of His holy body. 

And ca.sia: that is, 1 Ll eY> • 

And aloe: that i.8, b; ~~ . Thia is an allullion to the glorious 

fragrance and perfume of Ria body. That is, after His Paaaion 

a pleaaing fragrance from these [spices] fiowed throu.rhout the 

earth, "for we are a sweet savor in the Messiah" (ll Cor. 2:15). 

He calla His humanity robe., His divinity bein.r interior, just as the 

Apostle called it a veil: " through the veil that is His flesh" 

(Hebrews 10:20). David, too, following the Hebrew and the 

Greek, called His humanity "body": he said 11P~ Jl3dn J " in 

lieu of the ·~..l.:>AI \' L ,_I " of the Syriac, which the A1>09tle 

cites in imitation of the Greek. And Jacob (-.id): "he will 

wuh hla robe in wine, [hi.a prment) in blood of srapee" (Gen. 

49:11). David •T• Your robes ratb.er than "your robe," to 

signify "all t}le members of Your bodT." 

A certain teacher explained it thi.8 way: •~b and m w and Abt 

pedu--1 all (of Your robu} - theee were the three days [that 
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Jesus was] in the grave, during which time their fragrance 

flowed over everything. 

Proia • cboice t.e•ple, that is, Lrom He - i.e . God Himself - tbeT 

1Jadden You - i.e., the Messiah. [That is,] all the nations 

build temples [dedicated] to You or Your martyrs. Though 

mentioning only a single temple, the Syriac alludes to many 

temples. The Hebrew has "ivory temples" rather than a choice 

temple. The LXX has "elephant-bone palaces, from which 

princesses deJ.i&ht You in Your honor." 

[According to) others, [David's meaning waa:J "because You rose 

from the dead and ascended to heaven, and You were recog-

nized as being the Son of God, in the future many would 

1/adden You with the hymns and praises they would sing before 

You in the splendid temples which would be built in honor of 

Your name and Your martyrs with many kinds of gold and 

precious atones, etc. By prophesying Your gov ernance, I was 

first in stating that this prophecy would strengthen everyone 

with faith in You." This is what he meant by the words: Ll'09 

He. 

[ 10] He nceforth he turns his word toward the Church, dJld he says: 

a p.ri.ncetm roee i.n 1li.8 praiae. Though mentioning only one 

princeaa, he alludes to the many who stand and praise Him. 

And just aa he calla the Messiah "king," be calla the Church Queea, 

for in eteadfaat love and true faith ehe cleaves to the Messiah, . 
• 

and because all true believers are adopted into the Spirit aa 

children through baptism, just aa John and the Apoatle called 

the Messiah " bridegroom" and the Church "bride." 
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With the words at Your rilht band, he alludes to the great honor 

that the Church will receive in association with Him. 

In line IOld: that is, she is adorned with spiritual blessing and 

showered with various wonderful gifts, by which she is more 

resplendent than by any robes woven of the finest gold or 

Ophir. 

(11] Then he instructs and advisee (the Church] concerning what she 

is obligated to do in order to repay His love for her. 

Take heed, HT lalul: listen to the voice of the bridegroom, and 11t1e 

• what He bore on your behalf, and incli.ne your ear to hear Hie 

teaching. Abandon the pagan customs which your fathers 

observed ao that when the King finds you to be pure and 

chaste, He will join with you all kinda of delight. 

Beeau11t1 He iB your Lord, worsbip [bim}: do not despise His Passion, 

that was on your behalf, on account of the humiliation 

regarding the honor of His lordship. Rather, know that by His 

very nature He is your lord. Pay Wm the worship due to the 

Creator of all. 

[131 All the 1tlorT or this princeu ill interior: and not exterior, like 

(that of) Israel. That ia to say, [the Church] is joined to her 

bridearoom, who calla her His glory, by the soul, and not by 

eltterior beauty which encouraae• shameful deeds. The glory 

Be pve her was not for the adornment of her body, but for 

spiritual blea.fua that renders the 80ul wise. 

Her robe ill ••broidered: ihat is,,. Be tilled her with spiritual 

blesainl(, by which she can achieve virtue. 
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[ 14] Is led [lnllide to the 1Iin1J: this concerns wealthy people, that 

is, the fa.moue and victorious ones in the world who desire to 

see the glory of the Church. They offer (the Church] their 

virgin daughters and bring gifts and offerings to it. 

While showing the offerings that the Church brings, be said: tbeT 

lead virlri.n• [and} tbeir complUUon•. They do not offer up 

something outside of themselves; rather they offer up their 

virgins as a sacrifice of their very essence. For even in the 

Pentateuch animal sacrifice was preferred to virgins; but David 

mentioned virgins as being the best of all, since virginity is 

more laborious, valuable, and excellent than any [other] virtue. 

From of old this [virtue] bas been difficult to maintain, as it 

is hard enough even for righteous men to have [only] one 

wife. -Alter our Lord's revelation, not only men but also 

delicate and frail women guarded their virginity. [The virtue 

of] virginity was placed upon the feniale sex, for chastity and 

m.odesty become (women] even more than men. 

Thus be bas woven his words, all of which extol the holy Church, 

as though they concern a queen whom young girls accompany 

for her honor. 

(15] TbeT IO in .ioT and 11Weetae..: that ia, they rejoice and exult in 

followin& this difficult path of virsinity willingly and not by 

force. 
. 

And when the course of the struggle baa been completed, tbeT ent.r 

the Temple d tbe kin,: that ia, the Kingdom of Heaven, where 

they enjoy themselves as in a royal palace. Thia is what our 
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Lord said, '' those who were ready [went in with Him]" (Mat

thew 25:10). 

[16] Having spoken about virginity, he speaks about the priesthood: 

in place of your ~atbers, 0 Church whose priests have been 

Aaronitea or pagan priests and soothsayers from among the 

nations, ,-our sons will be true priests, ordained from the 

people or from among the nations. 

[By mentioning] this sublime priesthood, he points out all the 

spiritual gifts with which the Church is adorned. 

, Obey these rulers over all {tbe eartb]: that is, [obey] the priests 

and teachers who have been invested with authority over kings 

and humble people. 



COMMENTARY ON PSALM ONE HUNDRED TBN 

That this psalm was not uttered by David about Abraham or 

about Abraham's servant when he went to acquire Rebecca to be t he 

wife of hia master's son Isaac, as the Jews believe, but rather about 

our Lord Meaaiah, is evident even from the psalm's opening. For 

there are four letters in the Hebrew text with which "God" and 

"Lord" are exclusively written, and which are not used when one is 

called "Lord" by virtue of human authority. Here the words "Lord" 

and "my Lord" are both written in the same way with these letters. 

[l] The Lord aid to lllT Lord: this demonstrates that our "Son of 

Man" is alao Lord and God, because of His union with the 

Word: "God bas made this [Jesus whom you crucified) both Lord 

and Meaeiah, etc." (Acts 2:36). And it is also evident from the 

words of our Lord and His apostles that were spoken when He 

ascended to heaven.1 

Until I make rour enelllie• lrour lootatool]: he did not speak these 

words (to imply) any limitation, but rather [to say ) that Hie 

sovereignty endures eternally. The verse is similar to "even 

until very old age do not abandon me, (0 God)" (Pa. 71:18), or 

"he took her as his wife but did not know her (until her son 

was born)" (Matthew 1:24), or "so until her dying day Michal 

(daughter of Saul) bore no children" (II Sam. 6:23) . 
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[2 ] Mi1btT scepter, etc.: i .e., Yo ur kingdom, which out of Zion 

makes i ts start, spreading rapidly to the ends of Creation by 

means of the Gospe~. It will be powerful and mighty, and You 

will chastise and restrain those who try to oppose it as with a 

z:od or a staff, as happened to the Jews after the Ascension. 

As for the others, the Lord will send you from Zion like a 

JDilbtT scepter, as a Crucifier to the r epentant nations, and 

You shall hold sway over all the kings and evil ones who 

persecute Your doctrine. 

Re calls Him 11cepter just as Isaiah [was called] lcf . Isaiah 11:1, 

translating the Hebrew "')~·n as "s cepter'' ), as one to whom all of 

human nature inheres, but also in whom death and Satan are 

defeated. 

The LXX has "mighty rod," after the image of kings who hold a 

straight scepter in their hands. 

[3] Your 1lorious people on tbe daT of strenltb: b y (mentioning} one 

particular day, he demonstrates that His strength is everyday 

and every place. An.d because this strength is constantly seen 

in the mighty acts which are performed by You among mankind, 

a glorious people and a holy congregation have been estab-

lished for You, that in daily prayer praise the honor of Your 

kingdom. 

Henana [says]: You render glory and brilliance to Your people and 

the believers who adhere to You on the mighty day ot Your . 
second appearance, in which Your eternal glory and strength 

are seen. Thua the word ia fitting also for the divinity that 

execute• judgement through the actions of mankind. 
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The LDC has: "with You is primacy on the day of Your strength." 

In 11J111nUicent boline•• from tbe womb: from the time of Your 

formation in the womb, you have appeared magnificent and 

holy, just as Gabriel said to the Virgin, "the Holy Spirit will 

cQme upon you, and the strength [of the Most High will 

overshadow you;) and for that reason (the holy child to be 

born will be called 'son of God'] " (Luke 1:35), and to Joseph, 

"for the one who bas been conceived within her is from the 

Holy Spirit" (Matthew 1:20). 

Others [say}: the magnificence and holiness of Your nature do not 

emerge through time, as with the others whose origin is with 

You, but rather from the belly, within the womb and from 

birth; that is, by Your very nature. For just as it is the way 

with us that everyone born of the womb is of the same 

substance as the one who bore him. ao he said concerning Him, 

to proclaim the equivalence of His nature with the Father. 

That is, by birth You are a magnificent and holy being, in the 

ima.ce of Your Father. 

In place of (the words] in ~nt bolinn• from tbe wo.mb, the 

LX:X baa: "in the splendor of the holy ones," meaning, in return 

for the trials end tribulations that they bear for the sake of 

Your name, Your faithful saints appear splendid through Your 

goodness, etc. 

PZ'Olll d old, 0 Cbild, I bore You: he speaks in the voice of the 

Father to the Son; that is, the [word of God] ia born eternally 
# 

' throurh the Father, without be~g and apart from time. 

For it there bad been aometbinte prior to Him, it would not 

have been said to Him ho-. d old. This ia ai.aa.ilar to the 
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words, "I am the first and the last" (Isaiah 44:6); i.e., without 

beginning or end. 

Now because those who are born to us lose the youthfulness with 

which they are born and grow older to become the fathers of 

others, he called Him Child, to show that He does not age like 

we do, and He does not lose that quality of being a son; rather 

He abides continually in the youthfulness and strength with 

which He was born. 

Alternately: this holy body in which the (word of God) will appear 

a t the end of days was intended and prepared for that glorious 

divine economy even from before the foundation of the world, 

as Peter said, "this was destined for Him by the deliberate will 

and plan of God, etc." (Acts 2:23), or Paul, "this mystery • 

was hidden for long ages and generations in God Who created 

all" (Ephesians 3:9), and also, "we speak God's wisdom in 

mystery, that which was hidden that He set aside in advance, 

etc." (I Cor. 2:7), and other (verses). For had not His birth in 

a body been determined and prepared from of old and for 

eternity, how could David and the other prophets from earlier 

generations have prophesied about Him? 

The LXX has: "from the ~Uy, before the morning star I bore You" 

that is, before the sun. 

[ 4] And he demonstrates the greatness of Bia priesthood, aan.n., Tbe 

Lord ba8 .worn and will not relent; You are • pne.t ror.ver {altar 
,, 

' tbe JD111JDe.r or Helcbt.delc], etc. Now it ia asked how the 

Lord swore concerning thiS. Some say that (David J said it as a 

recollection of words [which were spoken) to the ancient ones. 
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Others [say) that David appropriated that which God said about 

Samuel: " I will raise up for Myself a faithful priest" (I Sam. 

2:35) and applied it to the Messiah. Others [say) that it was 

not spoken at all, but that David used the words [tbe Lord] 

ball sworn as a eiarn of the stability of God's decree, that Hie 

promise not be thought false, and t.o show that the purpose of 

His governance does not alter. 

Hence the Jews are proven wrong, for this word is not fitting for 

any [mortal) bum.an, but only for the Measiah. For Abraham 

never practiced the priesthood, and be was never called a 

priest. And the priests of the To'!'&h did not act as priests in 

the sense of the service of Melchizedek. 

In four ways does Melchizedek serve as the type of the Messiah.a 

One, by his being called priest, king, and righteous one. Two, 

he did not receive the priesthood as an inheritance from his 

parents, and be did not transmit it to anyone else. Three, be 

did not act as a priest through the sacrifice of dumb animals, 

but through the excellence of his person and through prayers 

and through the elements of bread and wine. Four, he was 

priest in Jerusalem, the type for the heavenly JeL'uaalem. 

Because our Lord was a kinlf and a priest, [David] demonstrated his 

royalty with the words Sit at HT rilbt band through acepter; 

and concernin.1t His priesthood, [with words) tbrou.rh You are a 

a ... J , ~ .... ~ •4 AaU\7"•" •c• .... at <••· 111-1> 1w • ~lief 41lK•UIM " 
c ........ ~. 
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(5] Tbe LoN ia at ~) your ri.lbt band: not by bis own will but by 

the divine power that dwells within Him does He perform 

miracles. etc. The LXX bas "the Lord is at (~] your right 

band." 

He crusbe• [lt::UJ.la) in tbe day of 11ill anpr: because the Messiah's 

examinations are correct and His judgments are keen, He does 

not side with kings, if they anger Him. 

[6J He works judp111ent upon tbe aations: at the Last Judgement, 

beapin1 up Gehenna llfitb tbeir bodift•. 

In Ot>der to demonstrate that it is not ouly in the world to come 

that those who oppose His will are judged. but that they are 

also p1,miehed many times here. he says: He cuts olt tbe bead 

{of llJIUJY people] of tbe eartb. According to promise, in the 

final destruction of Jerusalem at the hands of the Romane. 

three hundred myriad Jews were maaaacred, in the time of 

Titus son of Vespasian and Aeliue Hadrian and others. 

(7] [He drinks} from tbe stream on 11ill way: [David speaks] about 

the painful and distressed life of humiliation and privation that 

[the Messiah] led, as He himself also attested - '' the Son of 

Man has nowhere to lay down" (Matthew 8:20). Or per haps [be 

speaks] of the fact that be drank from streams when He 

wandered from the towns to the desert and the mountains with 

the crowds, so that it would be easier for them to bear Ilia 
# 

teachin• while far from the worldfs tumult, or while He prayed 

alone. For indeed, He chose a painful life and [BeJ despised 

• 
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worldly pleasures. Therefore, He conquered everything, and IIiB 

bead iB railled above all His enemies. 

In place of He crude• [kinl•l in tbe day ~ IIiB an119r, t he LXX has 

"and He breaks," and in place of tbe stream on IIiB WIJT [it 

has] "He shall live a life of gloom to redeem our sins, etc." 



ANALYTICAL ESSAY: 

Why Je~e and Christiane 

Say Su.ch Differen.t Thin.gs 



The purpose of this essay is to explicate and compare the 

opinions of Kimhi, Iahodadh, and Meiri on a number of exegetical 

queatiofia that I have identified as being central to their interpret-

ation of the Book of Paalma generally, and to Psalms 2, 8, 45, and 

110 in particular. Four queationa will be addreaaed in turn: 

1) Who was/were the author/a of Psalms? 

2) What kinda of divine revelation were involved in the 
composition of Psalms? 

, · 3) What polemic intent did the colll]Dentatore perceive to be 
inherent in these psalms themselves? 

4) What kinda of polemic did these commentators explicitly 
direct against their rivals? 

Fundamentally, I am trying to highlight the basic hermeneutic 

differences between these commentators that lead them to their 

different interpretations of these psalms - why do Jews and 

Christiana say such different things? 

I. Authorship 

Authorship of the Psalms is the question around which many of 

the exe.retical concerns of our commentators revolve. Though each 

of them, in varying degreea, accepts the ancient aacription of Psalm 

authorship to David - "the sweet singer of Ierael"l - they do eo 

with individual nuances that help determine much of the rHt of 

their exegeaia. Combined with the views of these commentators on 

the prophetic statue of Psalm revelation, theae Jiuancea of authorahip 

1 U ._ ... Ja:l. Tiie eact -au el tMa .w .. a. NH -~ ....._., Ml &Mn 

cmllleUUle ... M••MeUi .. ......._ .... ~latM...-.,.._elU. 

bll'Hl!Ctlee .. Ida C199911W7 oa ...... (aet ••IT), 
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provide us wit.h a key for understanding the different interpretations 

translated in the central section of this paper. 

The claim that David is the author of at least some of the 

Paalma stem• from the biblical text itself. The phrase ~I-\'~ is found 

in the superscriptions to a number of psalms, sometimes along with 

brief descriptions of the context of their composition in terms of 

David's biography. In addition, other biblical books aeem to corro-

" borate! the assertion of Davidic authorship of certain psalms. The 

strong biblical tradition of David's love of music and poetry only 

add to the impression that David was the primary, if not the sole, 

author of the Book of Psalms.a 

It is certainly true, however, that the biblical text does not 

give us a crystal clear picture of David as author of all the Psalms. 

The meaning of~'~~ is not understood with any real precision; and· if 

that were not bad enough, there are psalms that seem to be 

attributed to authors other than David, while others bear no 

attributions at all.' Even at the earliest levels of interpretation the 

question of authorship was an open one. In Cooper's words, "the 

critic is thu• forced from the outset to pass judgement on the 

a u w ... ,.., * _,. ., wa ,..., '° ........ t11e •U'tH• _,._ • ._ ,_ •• .,..._. 
D....ac •tMnal• ........ - ... Niia .......... ••..-n•U.U. All acallMt ..... 
C.-.. el tllla ....... ~ lie ..... la J, ................ U U. cak. UU-lt, Ulf-U. 

Os l.it ~ "' tM ta1a H..-rtf..._, ... 1. IMMftc:t "T1W•• • Va._._ ... el tM 

, ...... ti ll9tertcal Tltlea la tM ._. el ......... UV t1 (19n) "' ....... fte 

clU!IWe9t ................. la tlM us -· .................. ~ .. v ...... 
-·- T ...................... tlM Ian sm- c.uca (1 ....... IJ. ana. UM). TM 

rtCIMTHMf ....... tae ........... •• lll ... nulllM el tM ...... la ~ la A. 

c:e.,er, "TM Ufe •4 ,.._. et llaf IM'I• ~ ... • tM leN el ............. lellltic 

Staclle a (DU) ... llf-Ul, 

a ... ..,..., u, ca1a. 111._1., 

• 



reliability of the claims of text and tradition. To put the question 

directly: What do the Paalms have to do with David? And, con-

versely, what does David have to do with the Psalms?"• 

It is difficult to find a definitive statement of the Talmudic 

opinion of the authorship of Psalms. A .rreat number of opinions 

are expressed in the Babylonian Talmud itself and in the early 

midrsshim. Because these statements tend to use a wide variety of 

verb& to describe the activity of psalm composition ( l/lfc. <1;:.n ,i=lJ):J ), 

comparing and evaluating them becomes problematic. It is clear, 

however, that Kimhi and Meiri agree that the central Talmudic 

statement is found in Baba Batra l4b-15a: 

David wrote [ ~J\::>] the Book of Paalms ' ';\' ~-ten elders: 
1
1' ~1' 

Adam, '~· &- Melchizedek, '~· f' Abraham, ·~ ff Moaes, '3' fi 
Heman, '~· WJeduthun, '';/ H Aaapb, and ·~· f1 the three sons 

of Korab. 

But 

this way: 

just exactly what does '3' )1 mean? Rashi understood it 

" ';' ~' ten elder•: be wrote in it words that had been 
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spoken by these elders ·who had [lived] before him, as well aa those 

who were his_ contemporaries, such aa Asaph, Heman, and Jeduthun." 

In other words, certain psalm• were actually written by other 

authors, on whose behalf David acted by includinc these paalma in 

"his" book. Thia underatandinc follows the WMlCe of '~· ~ ... in, for , 

example, Misbnah Sbeqalilll 1:6-7, and it will be seen that Kimhi 

later adopted this underatandtn.r u his own. 
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On the other hand, Rabbenu Gershom understands ' 3' ~ i in a 

ver y different sense: David himself actually wrote all of the 

psalms, but be attributed some of them to various other bi blical 

figures. This viewpoint accords more directly with R. Meir' s 

statement in Pesacbim 11 7a that "all the praises that are uttered in 

the Book of Psalms, David uttered all of them," and it is closer to 

t he understanding later expressed by Meiri. Although Ishodadh does 

not explic itly mention either of these Talmudic passages in bis 

commentary, he is uncompromising in bib belief that David wrote all 

ot the Psalms. 

Let us now proceed to a more detailed exposition of t he views 

ot 'our three commentators. David Kimbi begins the introduction to 

his commentary on Peal.ms with a discussion of the previously cited 

passage o! Baba Batra 14b-15a. AB already noted, the meaning ot 

the phrase ' ~· ~"6 is somewhat ambiguous; Kimhi quickly clarifies any 

doubt about its meaning by stating that ''what [the Rabbis] meant by 

this was that these ten had composed the songs that have been 

ascribed to them. " He then cites several other pasaagea that 

explain which were the peal.me written by authors other than David.s 

Ki.mhi understands, then, that David wrote some but not all of 

the paal.ms. On what basis does he diatinguish between those 
,, 

written by David and those written by others? To begin with, there 

are those peal.ma with superacriptiona that appeflr to aacribe 

authorship to others. Kimhi accepts the testimony of these ucrip-

s • • to. 



tions. There are also those psalms that seem to be attributed to 

David by the phrase However, Kimhi acknowledres the 

difficulty of relying on this phrase; the meaninr of the preposition 

is ambiguous: "those songs which bear the superscription ~1~ f were 

composed by David, along with those that do not name any other 

author. But ther e are cases in which ~I !i[ means 'about David,' 

such as 'for the leader, a aong about David: May the Lord answer 

you in time of trouble' (Ps. 20). "• 

Kimhi has adopted a complex, flexible approach to the author-

ship of Psalms, one that maintains a degree of uncertainty because 
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of the difficulty of the phrase ~I~ S . What has thia approach yielded 

in terms of our four paalma? 

Psalm 2, according to his approach, was definitely written by 

David, and it ia interpreted correspondingly. Kim.hi places thia psalm 

in the context of II Samuel 5:17. Be identities it as having been 

compoaed at a very specific juncture of David's life, just after be 

had been anointed king. 

The authorship of Psalm 8 and Psalm 110 iJ1 indeterminate; both 

bear the amb~oua tiUe ~I~ ~ • Kimhi chooeee, on the buia of the 

dynamics of the texts themselves, to relate one but not the other to 

David 'a life. Kimhi .;dvancea several 8\tggeationa concernin.r Davidic 

authorship of Psalm 8, without positively endorains any of them. 

The main body of him interpretation essentially avoids the issue ot 

I •• IS. 
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authorship; the psalm is taken to provide an account of certain 

metaphysical truths concerning God's relationship to humanity and 

the world . 

In the case of Psalm 110, the question of authorship, or at 

least of personae, is unavoidable. The ambicuity of addreaa at the 

psalm's opening, Tbe Lord said to lllT [l}ord, demands comment: who 

was talking to whom? Kimhi states that this psalm "was recited by 

one of the prophets about David," without, however, specifying 

which prophet. It is interesting to note two things in relation to 

Kimhi's interpretation of this psalm: Kimhi makes no assertion of 

Davidic authorship, although his overall approach would allow such 

an assertion; yet he nevertheless sets this palm, too, in a very 

specific context in David's life., - it was not written by him but 

about him. 

As for Psalm 45, the poasibility of Davidic authorship ia 

precluded by the superscription f11r-:.J~f. Kimhi interprets this 

paalm as a messianic prophecy, as do Meiri and Ishodadh, but, it 

must be streaaed, aa a non-Davidic prophecy. Thia will have 

important implications for Kim.hi'• underatanding of the prophetic 

atatua of the psalms. 

For Meiri, u well aa for Kimhi, tPe textual evidence of the 

paalma theJDHlvea and the testimony of such Talmudic atatementa as 

we have already discuaaed Hrve to establi.8h David aa, at lea.at, the 

' ...... u. ................ u ...... s. 
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primary author of Psalms. Similarly, tbe testimony of Baba Bat.rs 

14b-15s is central to Meiri' s determination of wbicb paalms were or 

were not written by David. But on this point Kimhi and Meiri part 

company. 

Meiri's understanding of the troublesome phrase ':\' ~6 in Babs 

Batra 14b-15s is actually the same as Kimhi's : "what t hey meant was 

that each of these ten wrote a few psalms, and David compiled t hem 

in this book along with the psalms he himself had written." But 

whereas Kimhi accepts t his viewpoint and proceeds with his inter-

pretations, Meiri r ejects a literal reading of this passage. He 

steadily chips away at its aaaertions until he can ~inally declare his 

own belief that David wrote all of the pulma.• 

Meiri begins by challenging the notion that the three aons of 

Korah mentioned in Baba Batra could have been in.spired writers of 
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psalms - if they had been prophets, how could their prophecy hav e 

remained unknown until the time of David? Kimhi had understood 

that Korah's aona lived before David. David knew about their poetic 

compositions, and he included them in hia Book of Paalma. But in 

Meiri' a view "aona of Korab" was merely a title b y which David 

referred to the Levites to whom he gave his paalms for recitation. 

The "eons of Korab" were contemporariea of David, and their 

' appearance in certain paalm titles carrlee no implication of author-

ship • 

. .... 
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In his commentary to Psalm 3, excerpted above, Meiri extends 

this line of reasoning to include A.aaph, Heman, Jeduthun, and Bitan 

Ha-Ezrachi. These figures were not authors of any psalms; they 

were simply leaders of the Levites who were specifically mentioned 

in the psalm titles by virtue of their prominent positions. Seven of 

the ten persona named in Baba Batra l4b-15a have thus far been 

eliminated from consideration as authors of psalms. 

Meiri does not, in fact, decisively remove Adam, Melchizedek, 

and Moses - the remaining three named in Baba Batra - from 

consideration. He does manage to cast doubt on Moses' alleged 

authorship of Psalm 90, aayin.r that "Moses" could have been the 

name of a particu.lar Levite of David's generation. Here Meiri states 

bis conclusion: "thus David wrote all of them [that bore the names 

of others), alone with those not bearing any names and those 

bearin.r David's name alone."• 

Meiri has articulated a viewpoint quite different from that of 

Kimhi, one that stops just short of a positive statement that David 

wrote all of the psalms. In three of the four psalms that part-

icularly intereat us, Meiri's approach yields only a sli.rhtly different 

framework for interpretation than that which we found for Kimhi. 

Both coauDentatora a.rree that Da-rid was the author of Psalm 2, 

and they both place it in the context of the beainninc of David'• 

........................... wtt.Mll ... MaefMl-tmnJMlrt .......... 
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reign. Meiri insist.a on David's being t.he author of Psalm 8; while 

for Kimhi the authorship of this psalm must. remain indeterminate. 

Both commentators stress metaphysical interpretations of this psalm, 

alt.hough Meiri is able to place it firmly within t.he biographical 

context of II Samuel 6:10, when David brought the Ark of t.he Lord 

up to Jerusalem from t.he home of Obed-edom t.he Gittite. We might 

expect the framework of Meiri's interpretation of Psalm 45 to be 

significantly different than Kimhi's, because Meiri is not precluded 

from attributing auth.orsbip to David. This, however, is not. t.he 

case. Meiri considers the psalm to be a messianic prophecy, but be 

mentions no particular author. 

It is in connection with Psalm 110 that Meiri's approach to 

authorship yields significant results. Meiri, like Kimhi, is compelled 

to comment. on the form of address of t.he psalm's opening line. If 

David wrote this psalm, as Meiri would maintain, "about. God's 
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promise to him to establish him in an everlasting dynasty," then why 

does he refer to himself in the third-person: "The Lord said to my 

lord . •. " (Ps. 110:1)? 

Meiri explains that David used to compose the psalms and give 

them to the Levites to sing in the courtyard in front of the altar • 

. The third-peraon form of address is used here because of a senee of 

propriety: "thua the word to •T lord £!)~/<JJ apoken here refers to 

David, for if he had said, 'the Lord said to me,' it would have been 

inappropriate for the Levites to recite it in the Temple Court.·• 

Meiri is not unaware that other psal.ma are written in the first-

• 



person,ao and he explains that the propriety of first-person address 

depends upon the subject matter of a particular psalm. Here be 

insists that "the first-person voice was not posaible."11 Meiri's 

interpretation of this verse reveals his notion of the relationship 

between David the writer and the Levite performers. He seems to 

imply that certain psalms were intended for liturgical use from the 

very moment of their composition, rather than being adapted for 

liturgical use at some later time. Thia assertion of a self-conscious 

• sense of purpose to David's compositional activities has important 

ramifications for bis understanding of the prophetic status of the 

psalms. 

We have seen how, for our Jewish interpreters, Davidic 

authorship of the Psalms provides a framework for interpretation. 

Individual psalms are correlated with episodes from the lite of 

David, who is the composer, or at least the subject, of these 

psalms. The actions and objects within each psalm are then 

explained in the lijrht of actions and objects from the appropriate 

historical situation. 

Thia technique of "historical correlation"u characterizes the 

work of Kimhi no leae than it does the work of Meiri, with the 

exception of the relative handful of paalme for which Kimhi accepts ., 
• neither David u author nor David aa subject of the palm. Thia 

approach ia applied to th08e paalme that seem to be prophecies of 
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the future as well as to those that seem to speak of the past. Thus 

even the future prophecies in the Book of Psalms are recognizably 

the prophecies of King David. According to Cooper, " the Davidic 

attribution of the Psalma serves [for the Rabbis] as a productive 

interpretive strategy. It provides a firm anchor for the use of the 

paalma as either retrospective or prophetic accounts of the history 

of Israel."U The Davidic attribution, and the historical context that 

comes along with it, are the keys that unlock the meaning of a par-

tic\llar psalm. 

Ishodadh also wants to find keys with which to unlock the 

meaning of the psalms, and he begins by taking an absolutely 

unequivocal stand on the authorship of Psalms: David wrote all of 

them. lahodadh makes this assertion without argument or discussion. 

It is crucial to note, however, that he explicitly rejects the 

testimony of any psalm . t i tles except those supplied by hie great 

predecessor and mentor, Theodore of Mopsueatia. Thus he foraweara 

a major tool that might have been used to locate paalma within the 

context of David's life. Bia attribution of paalm authorship to David 

ia consequently lacking the kind of significance Kimhi and Meiri 

gave it: the peel•• according to Iabodadh's interpretation have very 

little to do with David, and their details are not explained with 

reference to David's personal hiatory. The biographical link 

• 
between author and composition baa been aevered, and the effect of 

thia aeparation ia enormous. 
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lshodadh considers all four of the paalms that concern us here 

to be messianic prophecies that were uttered by David but that bear 

no particular connection to his lite story. The effect of this 

understanding on his interpretation is most striking in recard to 

Paalm 110. Kimhi and Meiri differ as to whether David himaelf 

actually wrote this psalm, but they agree in understanding it to be 

about David, a hymn to the glory of bia reign. Ishodadb, on the 

other hand, while insisting most strongly that it was written by 

David, barely mentions David in his inttsrpretation: "this paalm was 

uttered by David • .• about our Lord Messiah, [as) is evident 

even from the psalm's openin.r.u But not a single verse of the 

psalm is interpreted with reference to David's lite. 

Ishodadh's interpretation of these psalm depend• upon the 

technique of historical correlation to the same extent as does the 

work of ou.r other commentators. The differenc.e is that his key 

historical situation ia not David's biol(raphy as narrated in I and II 

Samuel; i t ia the sacred hiatory of Christ and the very early Church 

aa narrated in the ~apela and the Letters of Paul. The prophecies 

in his Book of Pulma are aleo David's prophecies, but leBB reco.r

nizably so, because they are seen in the lil(ht of Christian aacred 

history. 

Becau.e of Iahodadh'a notion of oavidic prophecy, the Davidic 

framework ia leu determinative of hia interpretationa than it ia of 

" ..... 
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Kimhi's or Meiri's. The lonl( shadow that David cast over Psalms -

that we saw, for example, in Kimhi's assertion that although David 

did not write Psalm 110, it must have been written by someone else 

about him - is nowhere to be found in Isbodadh's interpretations. 

The shadow has been dispelled by the bright light of David's 

prophecy. For Iehodadh, David is a very different kind of prophet 

than he was for Kimhi or Meiri: "the blessed David was a sea of 

prophecy. . . • He stood on a high peak of divine knowledge. Just 

as Moses saw the Promised Land, [David) saw and contemplated all 
, . 

past and future things."1s 

II. PROPHECY 

It is becoming clear that in order t.o ~ve an account of the 

"reach" of the Psalms, our three commentato.ra share a need to 

define the type of divine inspiration involved in the composition of 

Paalma. Ia a given psalm retrospective or a prophecy of the future? 

Does it contain chaatisement or instruction? Should it be classified 

as prophecy or wisdom? Did it apply only to members of David's 

generation, or does it apply also (or only) to future generations? 

To answer these questions we must know in what way David, 

or any other author to whom we mil(ht attribute particular paalms, 

was inspired when be,. undertook to write p•lma. Becau&e our three 

commentators understood David's life and their own Scriptures 

differently, they view lhia inspiration differently. And because they 

u •• 119, 
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do so, they arrive at significantly different interpretations of the 

psalms. 

Kimhi builds his answer to the question of the revelational 

status of Psalms around a distinction between prophecy and divine 

inspiration, two modes of receiving revelation. Kimhi accepts one 

traditional assertion and one canonical fact as the foundations of his 

argument: the Book of Psalms, whoever wrote it, was divinely 

inspired; and it was included among the Writings rather than among 

the Prophets. 

The distinction between prophetic revelation and divine 

inspiration, according to Kimhi, is primarily in the mode of receiving 

divine communication. Prophecy moat often arrives in a dream, but 

when it comes upon a person while awake, it is characterized by a 

momentary suspension of the normaf senses. The prophet "becomes 

removed from all the ways of the world. " The divine message is 

delivered as the prophet aee images or hears voices speaking with 

In a at.ate of divine inspiration, on the other band, "the 

perfected man busies himself with matters of God, all the while 

retaining hi.a aenaes, without a single one of them being suspended. 

He speaks in a normal, human fuhion, except that a supreme spirit 
• 

stimulates him, making the words upon hi.a tongue emerge aa words 

of praitle and tbanks.rivinc to hi.a God, or aa words of insight and 

11 •• u . 
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instruction. He may even speak about future events, with d ivine 

support of his intellect, with all of his faculties of expression."n 

But is there any distinction to be made between prophecy and 

divine inspiration on the basis of content? Kimhl is somewhat 

valfUe on this point, and he seems even to back away from the 

sharp, qualitative d.istinction described above: " there are different 

degrees of prophecy, one above the other. Thus even though Daniel 

saw visions both in dreams and while awake, his potential and 

knowledge in those visions did not equal the potential o~ Isaiah or 

Ezekiel or the other prophets. Therefore his book is not included 

among the Prophets but rather among those books called Writings, 

to indicate that they were divinely inspired." Daniel's mode of 

reception would seem to characterize proph ecy , yet the "potential" 

of his message d id not ~rant inclusion am9ng the Prophets. Kimhi 

further clouds the issue by citing a number of verses demonatratin.g 

that those who composed the Psalms - remember that Kim.hi does 

not posit David as the sole author of the book - were called 

prophets. Yet ha states that "their 'prophecy' was along the lines 

we have explained" - i.e., they uttered their psalms in a et.ate of 

divine inspiration.u 

Fortunately, this shadowy distinction become• somewhat clearer 

as we examine Kimhi'• .. interpretation of our four p..WU and besin 
• 

to aee the interrelationship between theoretical concept and 

1T ••• u .. u. 
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practical exegesis. Paalm 2, in Kimhi's opinion, contains a record of 

the very first revelation to David: the Lord ll8id to ._, 'You are HT 

11an • . I bave lathered you this day (verse 7): "on that very day the 

spirit of God was born within him, as it is written, 'the spirit of 

the Lord gripped David from that day on' [I Sam. 16:13), ••. and 

from that day on (David) recited songs and psalms with the divine 

inspiration that had been born within him and with which be was 

inspired by God. "tt Here we see how the details of David's life are 

, correlated with statements in the Psalms. In tbia caae, the effect is 

to corroborate a theory of the revelational statue of Paalms. We 

see how this technique leads to an interpretation of Psalm 2 as a 

mixture of pure retrospective, containing words of insight and 

inetruction,20 and prophecy of the future - that David would 

prevail over hie enemies and firmly establish bis monarchy. 

This interpretation of Paalm 2:7 also aeema to imply that once 

divine inspiration waa "born within him," it became an abiding 

quality within David. "Divine inspiration" and "prophecy," in Kimhi'a 

understanding, describe both the mode in which a pereon receives 

divine communication and the product of the poet or prophet's 

labor. We can conclude that whenever David or one of the other 

divinely inspired poets would "busy himself with matters of God," 

the result of the labor of composition would be divinely inspired. 

Prophecy, on the other hand, would nol be an abidin• quality of a 

11 •••• 
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person's speech, because true prophetic revelation comes · upon a 

person only occasionally. 

Psalm 8 is one of those psalms that Kimhi does not positively 

aacribe to the hand of David - yet nevertheleaa, like all psalms, it 

was comp<>Hd in the mode of divine inspiration. The psalm, 

according to Kimhi, "is comprised of praise, glorification, and thanks 

to God, and an account of Bis greatness. "21 Thia account is inter-

preted to be an exposition of certain metaphysical truths - there is 

no prophecy of the future here, only words of insicht and instruc-

tion. It is clear that Kimhi admits of a strong element of willful 

intent in the composition of psalms, for be says that certain verses 

within the psalm were uttered "in order to repudiate the heretics 

who say that the world is formed .of eternal matter." .. 

Psalm 45 is the only one of our four psalms upon which Kimhi, 

Meiri, and Ishodadh all agree that it ia a prophecy of the future 

specifically, of the messiah. And intere•tincly, in Kimhi's under

standinl( it is the furthest removed from a Davidic context. It waa 

uttered not by David but by the sons of Korab, yet it exhibits one 

of the higher qualitiea of divine inspiration as diacuaaed in ru. 

Introduction, a quality that is usually aaeociated with prophecy per 

se: "[the penon expe]iencing divine in.piration) may even speak 
' 

about future events, with divine support of his intellect, with all of 

his fecultiea of expression. "n Thia is a non-Davidic prophecy of 
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the future. Such prophecies within the Book of Psalms are not the 

sole province of David. 

Psalm 110 is a1ao ascribed by Kimhi to an author other than 

David, and 80 whatever elements of divine inspiration it displays are 

reflected upon the non-Davidic authors of paalma. There is not a 

hint of future prophecy in this psalm, according to Kimhi' s inter-

pretation. The entire psalm is referred back to the incidents early 

in David's reign narrated in Il Sam. 5. In fact, 80 thoroughly is 

this psalm situated in a historical context, it is difficult to see 

what is "left over" to comprise words of divinely inspired praise, 

thanks, insight, etc. 

In Kimhi's work it is difficult to under.atand just what the 

"potential and knowledge" are that distin.ruiah prophecy from divine 

inspiration. The technique of historical correlation, particularly in 

regard to P~ 2, is ueed to buttress the traditional uaertion that 

the psalms were divinely inspired. Kimhi adjusts hia definition of 

divine inspiration ao that it is broad enough to cover the range of 

speaking encountered in the Book of Paalma. Every kind of 

utterance it contains must be brought under this umbrella. 

The connection between historical correlation and the quelltion • 
of prophecy ill seen even more clearly in the work of Mei.ri. Be 

exploita thill connection to formulate a ver7 different underatandtns 

of the distinction between divi,ne i.n8piration and prophec7. 
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The greater part of Meiri's introduction to his commentary on 

Psalms is taken up with an elaborate discussion of the verse: "Then 

You spoke to Your faithful one[sJU in a vision and said, 'I have 

conferred power upon a hero [ "\f ?d J; I have exalted one chosen out 

of the people'' (Pa. 89:20). 

Who is the hero that received this divine bounty, and who 

is/are the faithful one(s) that are informed of the fact? Alter 

carefully defining the term i'l"\I f'<!, Meiri entertains a number of 

poesib.ilitiee as to the identity of the 11 f4C : Abraham, Moses, Elijah, 

Adam, Jacob, and finally, David. Meiri masterfully explains how 

each of these figures fulfill the criteria of ;'11rrc which he established 

in his definition, and he just as masterfully leaves each possibility 

in play, so that the multiple-choice allueivenesa of the verse 

increases geometrically. The implication is quite clear that it is up 

to the interpreter to choose from amon1r these poaaibilities the 

one[s) that further his/her interests in a particular argument. 

The interpretation Meiri finally chooses in the interest of 

furthering his discussion of the prophetic status of Psalms is this 

one: 

Tben You •poke in a vt.lon: You already spoke on the subject 

of my (David's] monarchy - to Jacob [in Gen. 49) and to 

Samuel. 

To Your r.itbl'ul oae•: and You desicnated it to come to me by 

means of Your faithful ones (Jacob and Samuel]. 

u .,....,. " Will 9M 111.rtMr _,. u ...., - •. ,. *'" '"4:Me - ......... ., 
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I have corderred power upon a II ~C : You have kept your 

word [by establishing me as king}.H 

So - the technique of historical correlation baa established 

David as the 1f?c of Psalm 89:20, and Meiri's definition of 1n1r-c 
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speaks particularly of receptiveness to divine emanation. David is 

especially well prepared, because of his 1YHit:,, to receive emanation, 

but he is not yet the i'On who was spoken to in a vision; that is, 

he is not a true prophet. He is a 1/rC; he receives divine inepir-

ation. Meiri concludes that "according to this view it may be 

discerned that [David) is not counted among the prophets but only 

among those who speak with divine inspiration. "ts 

Divine inspiration, in Meiri's view, is a lower form of revel-

ation than prophecy. It is characterized both by its mode of 

reception and by its contents: "[it occurs] when the divine spirit 

awakens a complete man who is occupied with divine matters, and 

praise and thanks, or words of insight and instruction appear upon 

hie tongue."" 

Meiri does not explicitly mention prophecy of the future as 

beinc auociated with divine inspiration, as Kimhi did. The question 

that must concern him here, then, is whether divine inspiration can 

account for those paalma that do seem to be "full-fledced prophecies 

., .. ,., 
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of the future , particularly of the destruction of the Temple and its 

rebuilding. " 2"7 That ia, if David spoke with divine inspiration, rather 

than with prophecy, could he have uttered these prophecies of 

future e vents? And if he spoke with prophecy, what has become of 

our analy sis of Psalm 89:20, and wh7 were his writings not included 

in the category of Prophete? In other words, the interpretation of 

certain psalms as prophecies of the future depends the status of the 

r evelation to David, as well as upon the identification of David as 

th~ author of Psalms. 

Meiri solves this problem by positing a category between divine 

inspiration and the t7pe of prophecy included among the Prophetic 

books. Thia intermediate category allows for prophecies of the 

fut~e, such as were sometimes uttered by David. The key criterion 

fo r inclusion in the canonical category of Prophete is not now 

prophecy of the future; it is the criterion of, 1 mission: " the key fac t, 

in my opinion, is that the words of any prophet who was not sent 

to the people to r eprove them for wicked behavior or to guide them 

in upright behavior or to command them in public affairs and in war 

are not included among the prophetic books. . • • David and Daniel 

[were) of this type, their prophecies being of future events only." u 

David's "prophecies" include insight, instruction, praise, and thanks, 

and they include prophecies of the future. But his prophecies, by 

definition, do not include admonition or command. 

ft .... 
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This understanding is reflected in a number of ways in Meiri's 

commentary on individual psalms. David composed his psalms in 

either of two modes, divine inspiration or this intermediate kind of 

prophecy. In the four psalms that concern us here, Meiri is quite 

clear iii specifying the mode in which David speaks. In regard to 

Psalm 2, for example, Meiri explains that "for these miracles and for 

the victory he achieved at the beginning of his reign, [David] 

praised God and sang. "21 This, then, is interpreted as a retro-

spective psalm, with only a hint of the future success of David's 

monarchy. It was composed in the mode of divine inspiration, which 

yields words of praise. 

Psalm 8 also was written with divine inspiration. It is directed 

"ag,ainst those who deny the creation of the world ex nibilo, etc.," 30 

yet it contains no direct admonition or rE!proof. Here a contrast 

arises between the intent of divinely inspirttd "'ords and the mission 

that characterizes true prophecy. David knows, according to Meiri, 

that bis words argue against a particular view of the creation of t he 

world; there is no evidence, however, that he speaks out of a 

divine mission to eradicate that view. Rather, in Meiri's words, "1 

see nothing in this but the universal extent of Your providence and 

Your unity throughout the world."J& Thie is praise and insight, 

which fall into the category of divine inspiration. 

21 .... . . .... . ,. .. .,, 
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Psalm 110, too, was written with divine inspiration: "he 

composed this psalm about God's promise to him to establish him in 

an everlasting dynasty." Meiri points out the divinely inspired 

character of the psalm in his comment on verse one.u 

Psalm 45, on the other hand, is taken to be a prophecy of the 

intermediate type, about the character of "the King Messiah for 

whom we all hope.·• Ile categorizat~n as prophecy is made quite 

clear in Meiri's comment on verse two: "He has moved (David's) 

intellect with the power of prophecy." Similarly, his comment on 

the phrase My to1J1Ue iII tbe pen d an ezpert .cribe is illuminating: 

"that is, it speaks ac.cording to an outline, and its words are 

arranged in the manner of (words written by) a pen placed in the 

hand of an expert scribe. "n There is no stumbling or confusion 

durin.r the act of composition. Thia accord~ with Meiri's view of 

prophecy, in which the sensory faculties are suddenly suspended, and 

the prophet speaks divine words for which he is only a conduit, a 

pen in the hand of the divine author. Thia is different from the 

description of revelation by divine inspiration, which seems to imply 

a much more self-conscious relation between the human author and 

the word. 

Meiri' a rather complex view of the status of David's revelation 

emersea from a caretUI consideration of f)aahllll, and in turn it 

infiuencea his interpretation of th~m. Tied up toarether in a ti.rht 

aa •· i-. n .. ~ ......... ..,.._. Meld 1a lllati9C Mf'! .._ a&a ., IM 
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package are his attribution of authorship to David, his general 

theory of prophecy and divine inspiration, and the historical 

correlations that relate theory to text to interpretation. 
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F"or Iehodadh, in sharp distinction to both Kim.hi and Meiri, 

prophecy of the future is the prime characteristic of the highest 

level of prophecy . Other prophets, whom the Jews hold most dear, 

such as Isaiah, Amos, or Nathan, prophesied only for their contem

poraries. They "were dispatched to rebuke evildoers, and they quite 

correctly recorded the time and content of their revelations." But 

David, on the other hand, "spoke about the great things and future 

events which were far beyond the house of Nathan. Hie gift of 

divine inspiration was multi-faceted, so that be stood on a high peak 

of divine knowledae. Just as Moses saw the Promised Land, [David] 

saw and contemplated all past and future things, "M 

Thie judgement by Iehodadh rests upon a rather different 

analysis of divine inspiration and prophecy from that set forth by 

Ki.mhi or Meiri. In Ishodadh'e understanding, the modes of receiving 

divine communication are distinct and independent of the modes of 

expressing that communication to others. All of the different modes 

ot reception fall under the rubric of "divine inspiration," which may 

then be expreaaed to others in the form of prophecy, wisdom, 

instruction, or chaatiaement. 

M pp, 119-lD. 
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Ishodadh enumerates four modes of receiving divine commun-

ication. The first is revelation that is "sensible to the eyes and the 

ears." The foremost example of this mode was the revelation to 

Abraham of the three angels in Genesis 18. The second mode is 

intelleetual revelation: "[the revelation] becomes manifest to the 

faculties of the soul." Thia mode was characteristic of the great 

revelations to Ezekiel: "while aeeina nothing he thought that he 

saw, and [heard) a voice speaking with him." The third mode comes 

about when "God, without warnina, fills the hearts of those who are 

worthy with His wisdom." This mode was characteristic of David's 

revelation, of God's gift of wisdom to Solomon, and of the revel-

ation to the ApoaUes. The fourth mode of revelation is revelation 

in a dream, such as occurred to both the Old and New Testament 

Josephs." 

The revelation to David was of the third type. But we see 

that this mode of reception did not in any way determine the 

quality or content of his communication of that revelation in the 

Book of Psalms: 

Now the blessed David received [divine] inspiration on the 

same level u the AposUes, and just aa they were 

instructed in all the mysterie s of governance from the day 

of Pentecost, 80 David received knowledge of the future 

from the day he was anointed by Samuel. And 80 it was 

not through separate revelations that David composed each 

of the peal.ma, b .. ut rather aa a man who had received a 

treasure full of blesain.rs - 80metilnes he prophesied and 

sometimes he admoni8hed, etc.• 

IS •••UT-UL ........ 



, 

- 192 -

Thus David's gift of divine inspiration was of the highest level; 

he was granted knowledge of future things, But it was up to him, 

with willful intent, to express hie gift in whatever way he chose: 

Now it is correct to understand that all of [David's) 

psalms were uttered with divine inspiration. However, 

some were spoken with . the gift of prophecy; i.e., those 

that speak of the future, the best and greatest of these 

being the ones that speak of the Messiah. Some, 

however, were spoken with wisdom, such as ''Happy is the 

man" (Ps. 1) And some were spoken with hie gift 

tor teaching; i.e., those that conceru David himself . , . 

In sum, each psalm possesses something more and differ

ent than any other psalm.n 

Ishodadh has articulated . a theory of divine inspiration that 

admirably answers those same questions that troubled Kim.hi and 

Meiri. It is important to note that Ishodadh'' theory, like theirs, 

emerges from a combination of a priori theoretical considerations, 

such as we have already discussed, and from a close examination of 

the biblical text. With Ishodadh, this concentration on the text 

becomes apparent in hie discussion of what be takes to be the 

incorrect, Jewish view, that David was not a prophet but merely a 

sage: 

Their "proof" is because of what be does not say: "the 

saying of the Lord came upon me," or "the vision ••• ," 

or "the word • • ., " such as the other prophets said. Nor 

does he speak abOut the modes of divine revelation. • 

Neither was there any dispatch or mission with David, like 

n •· 1-. see .... •· uo ...... : "" ..... ., ._ wtaM4 ._ CMJ• .,. ..... ,. ·~·~ 
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Moses being sent to Egypt, or other prophets to their 

countrymen.• 

Thus the essential nature of David's prophecy is revealed in the 

details of the text: "it was not said [of David] that tthe word of the 

Lord came upon him,' or tthe vision .,' etc. , because he was not 

sent to others to say to them: tThus saith the Lord • . . '' His 

prophecy was not for his contemporaries, but for distant gener-

ations."• 

Before we look at Ishodadh's interpretation of the four psalms 

that· particularly concern us, it is important to note that they were 

chosen for consideration in this thesis precisely because Ishodadh 

identifies them as being the locus of messianic prophecy within the 

Book of Psalms. In terms of prophecy, then, these psalms are the 

creme de ls creme - the highest expreesion of the highest gift of 

divine inspiration. 

It will not be a surprise at this point to I.earn that Ishodadh 

interprets these four psalms to be about the Christian messiah. His 

exegetical technique is strikingly similar to the technique of 

historical correlation used by Kimhi and Meiri in regard to those 

psalms that they took to be by or about King David, with one 

fundamental difference. No longer is the psalm situated in and 

interpreted with reference to the biography of David. Because of 

the excellence of David's prophetic gift, lahodadh is able to dispel 

' 
the shadow of David's personal history. His historical correlative is 

• •· m. 
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now the life of the Christ, to which David was undoubtedly refer-

ring in his prophecies. 

There is scarcely a line of Ishodadh's interpr etation of these 

psalm• that does not reflect this point. Just a few examples should 

suffice: 

Psalm 2: 1 - Why are the nations in a tumult: He terms the House 

of Herod and Pilate and the soldiers nations, just as Peter 

explained: "Herod and Pilate along with the nations and the 

assembly of Israel" (Acts 4:27). 

Psalm 2:7 - I have fathered you this day: some people maintain 

that this refers to Ria virgin birth, but in truth it refers to 

Bis birth from the grave. 

Psalm 8:4 - What ia man that You l(U.ide him: afte.r His grandeur , 

You lowered Him somewhat for the three days of Hie death, as 

the Apostle said, "we see that it is Jequs [who was made] a 

little lower than the anpls" (Hebrews 2:9). 

Psalm 45:3 - Fairer in beauty, etc.: this does not contradict that 

which Isaiah [said], "he bad no beauty • he was despised , 

shunned by men" (Isaiah 53:2-3), for the latter was said 

concernin.r His Passion, while the former concerns the great-

nesa of Ria deeds and Ria strength, etc. 

Psalm 110:7 - (lie drin.Ju] frolll the streul on Ilia war. [David 

speaks] about the painful and distressed life of humiliation and 

privation that [.the Messiah] led, as He Himself also attested 
' 

"the Son of Man ha.a nowhere to lay down" (Matthew 8:20). 

r 
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In his interpretation of these four paalms, lsbodadh is able to 

break away from the narrow circumstances of David's life because of 

the extraordinary quality of David's prophecy. Wiles' assessment of 

Ishodadh's "mentor" Theodore of Mopsuestia applies equally well to 

t his aspect of Ishodadh's work: "[the answer] is to treat David as 

the archetypal prophet who was civen by the Spirit [i.e., divine 

inspiration] a vision of the future dispensation of God for his 

people. "40 This vision of the future dispensation is the key with 

which Ishodadh unlocks the meanin• ol Psalms. 

, rn. :Polemics 

We have now in large measure aketched out the exe•etical · 

frameworks in which our three commentators worked. Kimhi, Meiri, 

and Ishodadh were each bound to interpret certain psalms in certain 

ways because of their jud•ments re.rarding psalm authorship and 

inspiration. Each commentator also felt the need to defend his own 

interpretations, baaed on these judcments, against rival claimants to 

the truth of the Paalms.u 

Here we must distinguish between two separate, though related, 

forms of polemic found in these commentaries. First is the "natural" 

polemic intent which is posited for certain paalma. This is revealed 

in such comments as Meiri's on Paalm 8: "[this paalm wu] directed 

8'ain&t thoae who deny the creation of the world ex llib.ilo."U The 

40 wu.. ..... 
u 1 • ..._, .. du • ~ ..._ _ _.. M6al ..,... ., .-.ca MMr'I ww• . 

.... wtll l ..U ., ............ .,, ... ~. &a•.t••ll W9" el •7 ~ ....... 

u •. M. 



I 

- 196 -

psalm itself is understood aa havi~ bad a polemic intent from the 

moment of its composition. Thia phenomenon has already been 

noted a number of times in this essay, and here we will only 

comment upon it briefly. The second form of polemic is the kind 

that the commentators themselves direct against those who advance 

contrary interpretations. Thia form of polemic ia exemplified by 

statements such as Kim.bi's on Psalm 2: "the Christiana consider [this 

psalm) to be about Jesus, and the verse from which they derive 

evidence and support for their error, tbe Lord aid to 11Ht: rou are 

HT 110n, is for them a stumbling block."" 

It. is clear that the idea of a natural polemic inhering within a 

psalm is related to the question of the status of its divine revel-

ation. Does the intent belong to God. or to the poet? When a 

psalm ia composed, there is some mechanism of divine revelation at 

work - the divine word ia revealed to a psalmist. In one way or 

another, HT tDIJIUe is tbe pen d an expert .cribe (Pa. 45:2). 

Though our three commentators disagree as to the precise nature of 

this mechanism, they seem to agree that the divine inspiration 

through which the psalms were composed is an abiding gift within a 

person. The poet knows that he posaeeaes this pt of divine 

inapiration, and it ia not a sporadic, discontinuous pt, aa ia the 

case with prophetic inspiration. 

Thus we reach a aituation in which David or aome other poet 

sits down deliberately to compoee a psalm. To what extent is he 

u •. u. 
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aware of the full import of the words that emerge? In Kimhi'a 

view, " the perfected man busies himself with matters of God. 

He speaks in a normal human fashion, except that a supreme spirit 

stimulates him, making the words upon his tongue emerge as words 

of praise and thanksgiving to his God, etc..... Meiri's words on this 

subject are almost identical with Kimhi's," while Iehodadh ia even 

more explicit; "divine inspiration dwelled in [David] from the time be 

was anointed, revealing to him the secrete of the divine economy. 

Whenever he wished be could speak on any subject, for his 

word was adorned by the divine inspiration which dwelt in him." .. 

, The q uestion, once again, is this: in those instances where we detect 

a polemic intent inherent in the words of a psalm, whose polemic is 

it? ls it, tor example, David himself railing arainst those who deny 

the creation of the world ex Dihilo, taking advantage of the divine 
. 

power with which he is able to speak? Or is it God speakina 

directly through David, using him to further His own purpoaes? 

The traditional consensus on this issue, amon• both Jewish and 

Chriatian commentators, is that those who actually uttered the words 

included in Scripture were generally unaware of the deeper meaning 

of their words." Thus God may have embedded in their words, 

without their awareness, messages to future generations, polemics 

.... u. 
" .... 
.. •· ia-ue. 
" Jut .. ., ... _, ....... cl--• .. .,,... .... -· ........... - .... 

Jew\H ...., .. WMGll ...... 11 .... W .......... ~ Ult llewll ....... a.*'"9U'llH 

' 4"1111 •• 111 ..... ectalllY .._ ~ ...._. _. rn111M11 • swa. oa .._ c~ ... 

we ·'-" ......... fte UWll ........ ., ....... Dr 11166-41, WMn it le ~ ~ U. 

•• '" ICltH -· ..... lll .,.,. "Mt lll ....... , ........... lll ..... u.. -. .... 
.-:.. Ht a.waeed llF tM ID- .......... .,...._ el eM." Tlleee ..... •d ICtMu _.. 
recer._. .. ...._el tMlr ,..., .. •m m u. tatan.• 



- 198 -

that may only be suited for future disputes, end the like. There is 

insufficient evidence in the body of material translated for this 

thesis to overturn this judgement. There are, however, elements of 

human willtulness here that should keep us from too quick an 

acceptance of the traditional view. 

To begin with, there can be no doubt, according to the view of 

these commentators, that David knew he was composing psalms for 

the Temple liturgy... More than that, he was sufficiently aware of 

the purpose and importance of his compositions to tailor them for 

his specific audience. This is made quite clear in Meiri's comments .. 
on the impropriety of first-person address in Psalm 110, and in 

Ishodadh's understanding of why David composed his psalms with 

muaical settings. Second, the choice of the atyle and subject of a 

given composition were seen to be left to the poet. This is clearly 

illustrated by Isbodadh's comment: "whenever be wished be could 

speak on any subject, for bis word was aderned with the divine 

inspiration that dwelled within him."•• And third, there is simply 

no hint among the commentaries we have translated that the poet 

did not understand the import of his words. Let us present just two 

examples in addition to the above-cited paaaa.re from Meiri's 

commentary about first-person address in Psalm 110: 

Kimhi on Psalm 8:4 - He said Tbe work of Your ~ • • • that 

TOU •t in pi.c. in order to repudiate the heretics who say 

that the world ia formed of eternal matter. That ia why he 

said tbe worlr or ( fl(JJN) and Uutt You •t (iUl_Jjt~) - because 

You created them all er nibilo. 

u Dallll •· 11: JMtru •· i.., bllMIMl'1 • · w. 
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Iahodadh on Psalm 2: 12 - While describi.njf the Second Com.in• -

the kind of wrath Be will pour out upon the unbelievers, and 

the blessin1ra to be prepared for those who love Him - [David] 

aa:ya: in an instant 1liB wrath burn•: i.e., a1rainat the Jews, at 

the hands of the Romans. 

We see that while there could have been a "secret" meaaa1re from 

God embedded in David's words, the descriptions of our commen-

tatore give us no real reason tor suspicion. 

In a certain sense, the "natural'' polemic of any psalm is the 

1reneral thrust of its meanin1 according to a particular interpreter. 

Thus, in Kimhi's view, for instance, Psalm• 2 and 110 uphold the 

power and legitimacy of the Davidic dynasty, Psalm 8 is directed 

a.rainst certain heretics, and Psalm 46 describes a particular vision 

of the messianic future. In the same way, the natural polemic of 

all four of these psalms accordin• to Iehodadh concerns faith in 

Jesus the Lord Meeeiah. Continuin1 in this vein, it follows that 

the natural polemic posited by one commentatbr will often be the 

tar1ret of the "secondary" polemic of another. It ia in thia sense 

that we should understand such statements aa Iah<>4adh's that "the 

quarrelaome Jews understand this e1-hth paalm to be about Adam. 

However, it was propheaied precisely about the Messiah and Bia 

1rovernance on our behalf."• 

The question we must ask about thia second kind of polemic ia 

this: to what extent do the di.aputante •enuinely underatand and 

legitimately contend wit h each other's poeitiona? Are fundamental 

........ 
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differences in exegetical framework considered in the course of the 

arsument? Or are our commentators more like shadow boxers, 

conjuring up and defeating imaginary opponents? 

In the discuaaion that follows we will be dealing primarily with 

the work of Kimhi and Ishodadh, who engage most vigorously in this 

kind of polemic. It will also be seen that Meiri' s remarks within 

the body of his verse-by-verse commentary may be taken as implicit 

arsuments against various Christian positions. Once again, it must 

be stressed that no direct contact or influence is alleged to have 

""' occul'red among these three commentators, although Meiri's indebt-

edneas to Kimhi is clear. 

Iahodadh's' explicit polemic against any non-meeaianic inter-

pretation of these four psalms is largely confined to the abort 

introductions he has supplied to his verse-by-verse commentary. 
4 

There is a scholarly consensus that these introductions are heavily 

dependent upon the much earlier work of Theodore of Mopauestia. 

Ishodadh himself ack.nowledgea this dependance in his Introduction: 

"therefore it is appropriate that the titles of the blessed Interpreter 

be maintained and affirmed."•1 

Each of these four short introductions cites a traditional 

Jewiah view of the psalm in queetion. These views correspond in a 

general way to opinion• expreued in the Midraab Rllbbab on Pealms, 

and in three of the four caee• being eoruridered here theee views are 

11 •• 1A ...... v. _..., TM ...... f/f U. ...... la t.M S.. SntM 
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also cited by Kimhi and Meiri, although in no case. are these the 

interpretations that they actually endorse. It is beyond the scope of 

this paper to specUlate on the source or quality of Ishodadb's 

knowled&'e of Jewiah midrashic interpretation.sa 

For three of our four paalma, lshodadh also gives a brief 

account of why the Jewi.ah interpretation he haa cited is invalid. 

His comments on Psalm 8 and Psalm 110 are particularly important. 

ln re&"ard to Psalm 8, he explains that "it ia known that these 

[words] were spoken about our Lord for three reasons": 

First, from Hie own testimony concernin&' Himself in the 

reprimand of the Jews, "Have you never heard tfrom the 

mouths of children and babes'?" (Matthew 21:16). Second, 

because it is nowhere found that God Himself or any 

human bein&' is praised by infants, e~ept Jesus upon Hie 

entry into Jerusalem. And third, because "fingers" (verse 

3) are not natural to God.II 

Iehodadh's first two reasons rely upon texts outside the Hebrew 
~ 

Scriptures - so they are not really directed against any legitimate 

Jewish view, because any Jew would reject them out of hand. Hie 

third reason ia more troublesome. lahodadh takes the impossibility 

of God's literally having fingers as license to give a more fiarurative 

interpretation to the psalm aa a whole. Iahodadh'a difficulty with 

scriptural anthropomorphism ia certainly not his difficulty alone; this 

had long been a problem for Jewish exegete& u welL We will soon 

see bow Kimhi handled this difficulty. 

SI ... ...._ .... ,TM ....... , , ., •• - L i.ee-. •TM .lewtn Ml•r•Ma •d 
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Iahodadh' • introductor7 comment on Psalm 110 display• his 

characteri8tic intereat in the relationahips among the various 

versions (Hebrew, Septuagint, other Greek veraiona, and Peahitta) of 

the "Old Teatament." Be advances the explanation that tbia pulm ia 

about the Messiah, rather than about Abraham, as the Jews believe, 

becauee " there are four letters in the Hebrew text with which 'God' 

and 'Lord' are exc lusively written, and which are not u.ed when one 

is called 'Lord' by virtue of human authority. Here the words 

'Lord' and •my Lord' are both written in the same way with these 

letters. "M Now in the Maaoretic text the phrase in queation reads 

:_j 1 }<. r J) J /> 1 Al l~ - that is, uaing two separate worda for "Lord" 

and "my (l}ord." But in the Peahitta tbia verse is rendered 

<( ~ l..f> ;io1 , and the Lll baa CL'Ti6V 6 'r\Up~ iW 'tC'f'l~ Ishodadh 

is thua true to his textual tradition in interpreting thia phrase, but 

it is not a tradition that he would hav e any hope of convincing a 

Jew to accept. 

lsbodadb is not, in truth, sparring with any real Jewish inter-

pretation with hia polemic. Out of bis own exegetical framework, 

wherein David is the archetypal prophet and the key historical 

correlative for theae paalma ia the bioP"&pby of Jeaua, he rejecta the 

Jewish interpretation and advance• bia own. But there ia no real 

connection between his polemic and any credible Jewish viewpoint. 

In · the expliciU7 polemical aectiona of Kimhi'a com.aentariea, be 

' touc.hea on 90me of tbltme pointa made b~ lahodadh, aa well aa a 

M • • &II. 
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number of othera. In eaaence, Kimhi'• criticisms of Christian 

interpretation can be divided into two typea: the theolo~cal and the 

historical. The theolo~cal criticiama are more basic to hia position, 

so we will bectn by e,raminin1t tboae. 

Kimhi'• tbeolo~ anti-Chriatian polemic focuses on the 

interpretation of Paalm 2:7: {tbe Lord] ..id to ..: You .,.. Hr .aa; 

I bave ~atbered you t.bia d•T· Kimhi, in accordance with bis basic 

exeaetical framework, explains thia verse with reference to David'• 

lite biatory: tbeae worda indicated to David that the monarchy would 

come to him. Aa for beinlt called God's eon, "anyone who harkens 

to the service of God is called Ilia eon, juat aa a eon harkens to bis 

father and ia prepared to do his biddinc."ss Thia is his reaponae to 

the anthropomorphic question raiMd above: Kimhi accepta a ficur-

ati~e, analo~ mode of biblical word use. The verae that Iabodadh 

used u a warrant for ficunative exe1eaia in Paalm 8, Tb• work of 

Your rin19n (Pa. 8:4), ia such a trivial example of t hia kind of 

biblical word uae that it doea not even beer comment. 

Kimhi then takea the preciH referent of I ba'N ~tbered rou 

t.bia dar to be the "implantinc" of d.ivine inapiration within David: 

"from that day on [David) recited mnc• and paalma with the divine 

inapiration that had been born within hia and with which be wu 

inapired by God. And thua the apirit of the Almiahty waa added to 

him from that day on."• Meiri offer• ua a nearly identical 

explanation of thia verae, inclu~ the aaHrtion that Fou _.. 97 
• . .. .. . .. .. 
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aon is not to be taken literally; it appli88 "in the same way that a 

eon is reserved for the service and love of his father."" But 

Isbodadh, on the other hand, quite typically refers this verse to the 

sacred history of the Christ Messiah. In fact, his comment displays 

a polemic interest in competinl{ Chriat~entered interpretations: 

"some -people maintain that this ref era to Bis virl{in birth, but in 

truth it refers to His birth from the l{rave. "" 

Kimhi attacks what he understands to be the Christian inter-

pretation of this verse by presenting us with a caricature of their 

theololfY• To the Christians, of course, the consubstantiality ot 

Christ is one of the primary mysteries of the faith, beyond the full 

understanding of any mortal. But for Kimhi the isaue is a simple 

one: there are only two poallibilitiea, that the beinl{ whom the 

C~stiana call "eon of Goel" ia constituted of mortal or of divine 

substance. Not surpriainl{ly, Kimhi can eUUy disprove either of 

those two possibilities, barely havinlf to mov,e beyond a consider-

ation of this sinl{le verse. 

The first possibility, that the "eon of God" is of JJ¥>rtal 

substance, is diaproved becauee "a eon is of the same aubatance as 

his father," and the father, of courae, is of divine aubatanc19. Any 

"eon" of this "father" could onl7 be of the divine sub8tance. The 

second possibility, that the "son of God" is of divine aubatance, ia 

diaproved because it ia impouible that · the terminoloay of father and 

eon be applied to divinity: "concernin• divinity there is no father or 
' 

., .. .. . .. ..... 



son, for divinity is indivisible, there being no body to divide.'' 

Furthermore, 

anyone who is called a father doubtless existed in time 

prior to the son. If that is ao, then regarding the God 

that you call "Father, Son, and Holy Spirit" - the part 

that you call "Father" must have existed prior to the 

other part that you call ''Son." For if the two of them 

had always existed as one, you would hav e called them 

twin brothers, not "father and eon. "• 
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Kimhi ridicules hie own caricature of Christian theology, after whic h 

he proceeds to elaborate bis own view, that the langua.re of father 

of eon is used figuratively. Thie is certainly polemic, and certainly 

ridicule. But there is no real connection between hie polemic and 

any credible Christian viewpoint. Once a.rain our basic question is 

answered in the negative: the disputants do not genuinely understand 

and legitimately contend with each other's positions. 

The primary example of Kimhi's historical polemic a.l(&inat hia 

perception of Christian interpretation focuses upon the very next 

verse of Psalm 2: Aak it or He and I will make tbe aatio.mr TOUZ' 

domain. Kimhi's own interpretation of this verse is completely in 

keeping with hi.a style of correlating elements in Psalms with 

elements in David's bio.rraphy. Thus this promiae by God to prosper 

David's monarchy is related to such other paaaages aa II Samuel 7:9, 

Il Samuel 8:14, and, particularly, to I Chronicles 14:17: "David 

became famous tbrou.rhout the Janda, and the Lord put the fear ot ,, 
' him in all the nations." Meiri cites theae same verses in bi.a 

commentary on Psalm 2:8. Iebodadb'a treatment of this verse, juat 

•••• M-U. 
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as we mi1tht expect, uaee as its historical correlative the bio.rraphy 

of Jeeua, and in this case, the early history of the Church as well: 

When t he prophet saw the disobedience of the Jews and 

the conversion of the nations to our Lord, he said in the 

voice of the Father: Ask it of He and I wi1l live to TOU 

- i.e., because those to whom I sent you have no faith in 

you, I live rou tbe aatmn. .. an b:Jberitaace and tbe 

ends of tbe earth .. rour poa•saion•.eo 

Kimhi's polemic retort to this kind of Christian interpretation 

is thr eefold. Hie first response ia both theolocical and historical in 

character: if both "Father" and "Son" are to be understood as divine, 

then "why would the aon ask that of the father if he is a God like 

him, with power over the nations to the ends of the earth like him? 

And furthermore, were the nations not his domain even before the 

queetion?"ll 

But Kimhi continues in a more strictly historical vein: it the 

Christiane maintain that God's offer of dominion waa extended 

specifically to the incarnate Jesus, "then this could not have been 

the case, for the fiesh did not have aoverei.rnty or authority over a 

ain.rle nation." And furthermore, it the Christiana try to intel'pret 

the verse to refer to the spread of their faith throu.rhout the world 

(aa Iahodadh interpreted it), Kimhi objects that "behold, moat of the 

nations have not accepted faith in (Je11Ua], neither Jewish nor 

Muallqi."u 

.... .l ... 

11 .. .. 
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· Kimhi does aeem to have a certain appreciation of the hie tor-

ical correlative of Christian interpretation. He knows that Chriat-

iana take these psalms to refer to the facts of Jesus' life and the 

history of the early Church, and be disputes the validity of the 

correlation more or lees on its own terms - Jesus' life, according 

to Kimhi, just wasn't like that. In this area his polemics are 

cogent, in contrast to hie obdurate refuaal (or inability) to come to 

gripe with the complexities of Christian theology on its own terms. 

On occasion, Kimhi also does battl9 with the Christiane in the 

arena of text criticism. Thia is exemplified by hie comments on 

Psalm 110:1, where he charges that the Christian interpretation 

stems from a misreading of the text: Tbe Lord { ,) I il 1 
] .md to -r 

Lord { :..; ?le], instead of the "correct" Tbe Lord -.id to •F lord 

{ J ~ /c ]. Kimhi's ar~ment here is quite cogent, thoul(h perhaps not 
• 

utterly compelling: 0 from East to West we find the bfreq u.nder the 

nun in all the books • Don't [the Christiana) claim to accept 

our textual evidence? Then they must ISCCept this evidence. "61 

Meiri does not engag-e in th~ kind of explicit polomic that 

Iahodadh and Kimhi did, yet. it must be noted that on each of the 

vereea we have eJl'Jilllined, and on others aa well, Meiri quietly offers 

the "correct" .!ewiah interpretation that could be expanded into an 

anti-Christian polemic very similar to Kimhi'a, it that, indeed, 

oot"reaponded to Meiri'a overall style. Fbr eumple, Meiri'a rather 

extensive comments upon Psalm 2:7 provide a perfect backdrop for 

a •· 11. 

' 
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an explicit anti-Christian statement that never develops. In fact, it 

is difficult to imagine a finer refutation of Christian interpretations 

of this verse, and by extension, of Christian understandings ot the 

various anthropomorphic passages in Psalms: 

Psalm. 2:7 - You are My son; I bave lathered you tbiB day: • • • We 

alao find that just as righteous people are called children, so it 

is said concerning them that God fathered them, as in the 

verse "you neglected the Rock that begot you; forgot the God 

who brou.rht you forth" (Deut. 32:18) - God is like a father to 

you, and like a mother, who is cl\lled the one who brings 

forth. And it is in regard to human affairs that God, may He 

be blessed, is the One who raises and chaatiaea, as in the verse 

"I have reared children and brought them up" (Isaiah 1:2), 

etc.M 

The proclivity of Ishodadh and other Christian commentators to 

understand certain kinda of phrases literally rather than figuratively 

reveals a fundamental stance regarding the relicious uses of lan

guage. It is beyond the scope of this essay to discuae this issue, 

except to say that it is essentially "non-negotiable" in the context 

of interreliltioua polemic. There is no genuine point of contact 

between Christian willingness and Jewish unwillinaneaa to interpret 

such phrases literally. Meiri, like Kimhi and Isbodadh, i.a boxinc 

apinat a shadow rather than acainst a real opponent. 

.. ~ ... 

• 
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CONCLUSION 

It has been the purpose of this essay to demonstrate bow each 

of these commentators constructed an exegetical framework within 

which to interpret the Psalms, by means of decisions on the basic 

issues of psalm authorship and inspiration. These decisions are 

reached partly through reflection on the meaning of the biblical 

text, and partly through consideration of various issues a priori. 

The resulting frameworks, in turn, serve to determine the inter

pretations of the biblical text that follow from them, anc horing 

theory on the firm ground of biblical confirmation. Certainly other 

decisions went into the construction of our commentators' exegetical 

frameworks, on issues ranging from the understanding of religious 

language to the nature of biblical poetics, to the plain and simple 

meaning of certain words. I am confident, however, that with our 

explication of the positions of Kimbi, Meiri, a nd Isbodadh on psalm 

authorship and inspiration, we have taken a long step toward 

determining why these commentators say such different things, and 

in more general terms, why Jews and Christiana say such different 

things. 

In regard to the polemic exercises of Kimhi, Meiri, and 

Ishodadh, it should come aa no su.rprise that the disputant• do not 

truly dispute with arenuine rivala; nor should there be any value 

judgement implied by their "failure" to do_ ao. It ia enough that 

each remained faithful to the framework that he developed. Beyond 

that, we ourselves can claim to have proarreaaed very little: perhaps 

to an appreciation of the equal validity of faith.fully developed and 

• 



- 210 -

consistently applied exegetical frameworks. Only when that kind of 

appreciation becomes second nature to us can we hope to engage in 

fruitful discussion over the deeper issues of faith, whether with 

members of our own faith or members of another. 
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