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IjTRODUOTIOR

The nineteenth century presents a period in the history
of mankind which is distinguished by all sorts of shifts, changes.
and developments in almost every field of human endeavour.
All these have one element in common: they serve to ease up
or even break the rigidity of conditions which seemed to have
been petrified in their state for many centuries and were
expected to remain so.

Countries and continents which at the beginning of the
century were still separated by gaps of distance, found that
in the course of it, they were more closely connected with

Alongone another through the great inventions of science.
with the growing of mechanical possibilities went the in
dustrial development, widening the scope of economic enter-

On theprises and changing the social structure of Europe.

political scene the influence of the French revolution could

The absolute authority of the state,be felt more and more.

devolutions takecentury now becomes’subject of discussion.

place in almost all the leading countries of Europe, the

is established.

The individual as well as particular groups in the state

got a chance to exert influence upon the government of their

countries.
The idea of progress ruled all minds end made everybody 

proud to be part of a generation v.hich had achieved so much.

taken for granted during the .greater part of the previous 
m-

"Staendestaat" falls and the "Rechtsstaat"
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Even sporadic attempts at reaction could not really disillusion
it Gegenwartsseligkeit" of the age.or disturb the (me was not

willing to,and actually did not see any limits for further
The
art,

liberal, lowering old established barriers, easing relations,
adverse to authority as a whole and to all conventions. ilow-

an analysis of this modern spirit will show that it wasever,
not at all as unified as it appeared to be.

The early part of the century is characterized by the

eco
nomic, political and cultural reconstruction of Europe. How
deep this struggle must have gone,we will realize if we ob-

Reason was the dominant force forserve some of its phases.

Only what can be harmonized withthe school of enlightenment.

the ratio of man deserves existence, is of eternal value;

everything else is of a passing quality not worth being pre-

This cold rationalism is finally overcome by roman-served.
ticism which although not discarding reason completely, yet
stresses the equally important and valuable role which feeling

While enlighten-plays, and must play in the lives of man.
ment had tried to equalize all men, romanticism now emphasizes

politics, religion had to be brought into agreement with it. 
The general nature of this "Zeitgeit" as indicated above was

accomplishments by the liberated spirit of mankind, 
geist" not only required recognition but everything

struggle of the philosophical schools of enlightenment and 
romanticism for the dominating influence on the social,

"Zeit-
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the right of every individual, while the former was merely

present-minded and present-conscious, romanticism takes a

historical view.

with the purpose of learning from history the eternal prin
ciples of development.

The latter part of the century stands under the influence
of materialism slipping back into the rationalism of the
period of enlightenment and going even beyond it. '.Thile
during the period of enlightenment religion was to be har
monized with reason, now one tries to ignore it altogether.

so far imbued with liberal ideas changes
into the idea of nationalism preaching respectively the
singular exclusive value of one's own nationality.

It is with these developments in mind that we shall try
to trace the development of liberal Judaism in Germany.
Only after the walls of the Ghetto had been broken by the
new spirit which permeated Europe, the conflict between
European life and the Jewish way of living, between modem
thought and the teachings of Judaism could occur and demand
an adjustment which only a more liberal minded concept ion of

True, the Jew had had his domicile inJudaism could give.
Germany for many centuries before the emancipation,and yet

Only with the emancipation,he had not lived in Germany.

Although one intends by no means to man
tain the past, yet one studies it, investigates (into it,

national feeling,

21-"-) he becomes pert of European life and partakes of its culture.
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leaving the

rights which he has been granted.
9

in the Ghetto although an individual
entering upon the

European scene, he becomes an
of the community.

a world.

ment.

dominated by it.

He thus gained

to the ceremonial law'
only cease after God revokes it.-

The process of his inner emancipation is dictated by 
this spirit, since the world into which the Jew enters is

It was on the basis of reason that hendeis

tions, but also without the protection
lost and lonely in so large

out losing his Jewishness.
The spirit which brought about his liberation is that of 

It also furnishes hinthe rationalism of enlightenment.
with the first tool with which to maize the necessary adjust-

Jewish community, he has a hold in it:
individual without the restric-

In the Ghetto he leads an almost exclusively Jewish life
Shulchan Arueh

sohn in his "Jerusalem" denied the existence of dogmas in
1) 

Judaism and designated it as revealed law.
freedom of thought although subjecting his will and action 

,2\ believing that its validity would

■’ it was on the same ration-

wnose evzry detail was prescribed by the 
whose authority he had no reason to doubt.

he finds that he has to
wants to assume the

As a result, he frequently feels
His task then is to adjust to tne European world 

as an individual Jew, to become an integral part of it with-

seclusion of the Ghetto, however, 
"set the table" anew somehow, if he

Another-problem is added: 
he is part of the
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alistic basis that Samson Raphael Hirsch re-inter^r^ted
the laws of Judaism and established the position of Ortho
doxy anew.
championed by the early Reform,ran along the same exclusively
rationalistic lines even though in direct contradiction to
Mendelssohn;it maintained that something like dogmas, namely,
principles of faith,make up the very essence of Judaism on
whose basis alone it deserves to be preserved. Giving up
the ceremonial practice as of intrinsic value in Judaism -

so far indicative of one's Jewishness - the leading spirits

One musthowever, bear in
mind that the rationalistic spirit of enlightenment did not
grow naturally and organically out of the Jewish spirit of
previous centuries, but that it was forced upon the Jew on
account of his changed position in society.

Some of the leading spirits of enlightenment as Hum
boldt, for instance, hoped for a complete assimilation of the

In the opinion of many of the enlightened, the onlyJews.

things preventing the Jews from being fully accepted was

not the Gentiles' contempt of therp, but the Jews' oral pride

Giving up
all these meant, especially after the conclusion of the Holy
Alliance had brought about the idea of the Christian State,

of Reform had to discover a creed ,the professing of which 
4)would designate one as a Jew.

And the critique of Judaisr. and its forms as

as a historio-religious group kept alive by national festivals,
5) ceremonies and the common hope for the Messiah.
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equating
religion. Baptism seemed to be the inevitable price of ad
mission for Jews into European culture. To counteract this
movement which had lead many away from Judaism already, Re
form became more and more necessary. Going hand in hand
with the fight for complete emancipation, it was colored by

However, it is very difficult to drawopportunism at times.
the line where opportunism plays the dominant role, and where
the individual reformers actualljr stand under the influence
of the spirit of their time, and acted unreservedly in accord
ance with their conviction derived from it.

On the one hand we grow, of course, suspicious if we
find an agreement between the reasons for refusing full
emancipation to the Jew and the demands and problems of Re
form. The

On the other hand we must
become doubtful about the purely political and opportunistic
motives of the early reformers realising that parallel Reform

The German
in breaking away from the ceremonialism, and the

authority of the Church, in displacing Latin and introducing
German into their services were certainly lead only by the
progressive spirit of the time and not by any opportunistic

dietary laws the foreign hay of Rest, although 
already disregarded by many of the younger Jewish generation,

movements tool£ place in the Christian Churches.
7) Catholics

played an important role in the fight for emancipation as 
6)

well as in that for Reform.

"Christentum" and "Deutschtum", to accept the state
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in the Protestant church, claiming for its folio?/ers the
right of unrestricted scientific investigation and complete
freedom for personal development. The Bible becomes their
Palladium. They strive to interpret it rationally and. human

ly.
Both are assimilatory

in their essence, trying to assimilate themselves to the

However, it is safe to say that on accountspirit of the time.

of their changed political and social status Jews in general

and the educated Jews of this time in particular were apt

to exaggerate the process of this assimilation so that their

agree with the spirit, the fashion, the public opinion of

the time. '.Vhile religion's taste is to assimilate the world

to God's kingdom, for them not religion but the "Zeitgeist u

became standard and in their overemphasized modernity they
proclaimed a Reform of Judaism which was not based on its
foundation. That this was the case is only too understand
able : liberated people always try to be thoroughly modern.
And the comedy freau ntly is that what they accdpt as modern, 

10) in the meantime has come to be quite old fashioned.

Reform did not mean so much a development of Judaism as a 
development away from Judaism.

Their religion had to be brought up to date, had to

considerations, as there was no doubt about their emancipation.
8)

The same holds true for the movement of the "Lichtfreun.de"

The inner connection between these groups and the Reform 
5) 

movement in Judaism is self-evident.

Lichtfreun.de
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The classical example for this attitude is the Prank-

In 1857 there appearedfort Society of the Friends of Reform.
Itin Geiger1s

(pp. 161 - 171) anonymous article by a Prank-

Reform of Judaismfort lajmiaa stating the case quite clearly:

is necessary,due to the higher education and the emancipation

It is the duty of the rabbis to lead in thisof the Jews.
direction, however, being rabbis of the entire community

Therefore, it is up to the non-they are afraid to do so.
theologians to state their position clearly and to make
s> lemn declaration on their stand to the rabbis who are called
upon to state whether this declaration is truthful or not.
Although admitting that the laymen have neither the knowledge
nor the authority to bring about changes, the author demands
that all those who sign such a declaration shall make known
that they refuse to invest the Talmud and later codes with
any greater authority than other temporary religious insti
tutions whose reasonableness has to be established fi rst.
This article, however, was but the prelude to the founding
of the "Verein der Reformfreunde" in Frankfort whose program

Talmudic rabbinical Judaism and are connected outwardly with
the Mosaic religious community only by habit, by the control

Wissenschaftliche Zeitschrift fuer die juedische 
11) ) anTheologie"

of August 1843 expressed the following sentiment:
- ' ' ■ "Thousands have renounced allegiance to
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of the state, or by family ties. This state of affairs is
destructive and immoral: for as long as a man lives in a
community, he should not pass as something altogether

Clearest expression finds the ideology of this
group in the famous declaration issued together with a cir
cular letter and the program in August 1845 which reads as

1) We recognize the possibility of unlimited devel-follows:
2) The collection of contro-opment in the Mosaic religion.

versies, dissertations and prescriptions commonly designated
by the name Talmud possesses for us no authority, neither

5)from the dogmatic nor from the practical standpoint.
A Messiah who is to lead the Israelites bach to the land of
Palestine is neither expected nor desired by us; we know

In addition to this it became known that a
paragraph disavowing circumcision had been part of the original
declaration and had been omitted more or less for reasons
of diplomacy.

Analyzing the three documents from which we quoted,
the anonymous article of 1857 and the program and declaration
of 1845, we will discover four striking elements which
characterize this Reform movement which although unsuccess-

different externally from what he is in thought and inner 
12) conviction.

no fatherland except that to which we belong by birth or
- • 15) citizenship. '

ful in itself, exerted great influence on similar groups
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in Berlin and Breslau with which we will have to deal Inter
1) The movement ison:

plaining about the inactivity or slow progressiveness of
the theologians ,it really does not want their leadership.
2) In stressing the Mosaic character of Judaism it complies
with the true spirit of Christian reformation, going back
to the original sources and disregarding later developments

5) Disregarding circumcision and the conceptcompletely.
of the Messiah (not transforming it but disregarding it
completely) bears witness to the opportunistic motives of

4) Reason is the basis and highest criterionthe movement.
even of matters religious.

The publication of the Hamburg prayerbook, especially

However, all this was nothing
compared to the storm roused by the declaration of the Frark-

In the second controversy on the Hamburgfort reformers.
prayerbook it was mainly the adherents of strict Orthodoxy
who protested vigorously and condemned the new prayerbook
completely, while the more progressive spirits anony the
rabbis of Germany were sympathetically and even favorably

Frankel) understanding-(even a conservative like Zacharias
Here, however, in the case of thely disposed towards it.

Frankfort friends of Reform, all orthodox, progressives and

of its second edition in 1341, had caused a great contro- 
14) versy within German Jewry.

a lay-movement, and although com-
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conservatives were up in arms with resentment and protest.
Bernays calls the Society a "Heusekte".

the law of the present (tradition) they cast themselves out

Gabriel Riesser, the champion of emancipation, voiced
his indignation in calling point 1 of the declaration: a
mere phrase, while he considers 2 and 3 merely retorts upon

He despised its tendency "forthe watchword Judaeophobia.

Geiger also declares himself against the statement of
the Eranlcfort Society end foimul.vbes a declaration of his

1) Judaism is the original expressionown against theirs,
of the pure religious consciousness. We maintain that it
is destined to demonstrate this religious consciousness
at all times,and to spread it among its professing adherents.

2) External expressions ofWe identify ourselves with it.
Judaism changing with the standpoint of different times,

The middlehave to be separated from its eternal spirit.

ages in particular encrusted Judaism, and although we feel

the pulse beat of its spirit even through this cmst, still

t.ois shell as evidenced in Talmudic and other Rabbinic

it does not serve the truth, its only purpose is the effect 
u16 }

it may pinduce upon the civic authorities'1.

Giving up the

Jewish past (circumcision) denying the future (Messiah) and

of the Jewish fold and do not even deserve any theological 
15) 

discussion.
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literature,cannot be of normative value for us. '■le are

Judaism is destined to become the religion ofpower.
So far it was apparent in one people which washumanity.

Judaism must be separatedpermeated with its spirit.
from all national elements, which - necessarily so - became

We do not think that Judaism depart of its expressions.
pends on the belief that its followers will once again form

On the contrary, we proclaim that wea political unit.

This so much
more positive statement carried by a true feeling for
Judaism end based on knowledge of it is quite striking as
compared to the cold, rationalistic, purely negative de
claration of the Prankfort reformers.

Samuel H oldheim,although much closer to the spirit of
the Prankfort declaration than Geiger, also found himself
in disagreement with it, and reformulated its first state
ment in accordance with his standpoint as follows:
acknowledge the mosaic religion as taught in Pentateuch and
Prophots as the eternal religion of Israel - omitting every
thing which concerns the I Josale constitution, and refers

as well

"We

obliged to fit in Judaism into our time as a truly religious 
3)

consider ourselves as being closely related to the country 
17)in which we live:"it is our fatherland."

to the conditions of Israel as a separate nation, 
„ 18) as laws and rites connected with all that."
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Thus the stori rages, and the Ibranirf art Society is

sentenced to death from all sides.

it brings to a climax the general turmoil over theone way:

adjustment of Judaism to the new conditions of the Jew and
focusses the attention of the Jewish public upon the rabbis.
One expects leadership from them as a whole, and especially
from those whose progressive spirit was widely known already.
Ludwig Philippson, one of the greatest organising spirits of

sums up the entire situation when calling for a con
ference of rabbis. He writes on January 15th, 1844: "...The
fundamental fault of our time is the disunion and distant
relationship of those who are destined to be the spiritual
leaders of the congregations....Judaism at the present'is

Hot only that there existsubject to many fluctuations.
parties, but they confront each other unrestrainedl end

and the break willA short whilein a hostile spirit.

Of essential importance is not anymorebe irrepa'.rable.

the permissibility or non-permissibility of this or that

ritual institution, of alleviating this or that law for

the sake of civic and social life, but we are concerned

with the entire content of our religion which we must

express and confirm in its purity and divinity to protect

it against the deadly petrification on the one hand and to

this period who "freouently finds the right word at the right 
19) 

time"

However, it succeeds in
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save it from the conserving disbelief on the other. Tie

essence of Israelitic religion becomes weaker from day to
(theday. 7/hat are you

going to do about it? Therefore, let us clasp the brotherly

hands whole-heartedly," 1) to meet and to come closer to

each other, 2) to stimulate each other in the practice of

the rabbinate, 5) to undertake and plan common works and

institutions, 4) to consider and take council about all

matters concerning us Israeli!: es.

ra bis) :Every layman asks us
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The Rabbinical conferences of the forties of the last
century are of outstanding importance for the development
of the liberal movement within German Jewry. Their signi
ficance lies not so much in what was actually accomplished
by these assemblies as in the very fact that they were held
at all, and in the spirit in which they were conducted.
It is in the course of these conferences and through the
personalities who assumed leadership in them that - liberal

Judaism originated as something distinct.from the Ref -rm

movement which at the time could look back upon a history

of more than a quarter of a century.

gathering of the spiritual leaders of the Jewish communities

in Germany was very well received. Representatives of- all

the parties within the Jewry of that time expressed their

willingness to participate. I'orty rabbis from as strictly

foremost champion of conservative Judaism, declared their

readiness to take up the challenge and bring order into the

Cchaos of developments and wilful, unsystematic and unorgonic
changes which, as described in the previous chapter ruled

However, only twenty three actually put in anthe age.

the conference began its sessions in theappearance when

1) 
Ludvig Philippson’s invitation for this first

orthodox a man as H. Sachs to a radical of Liendel ■ Hess’
2)

type ; from a moderate reformer like Bodenheimer to Z. Prarikel,
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Why the rest stayed away is diffi
cult to determine.
announced in the "Allgemeine Zeitung des dudentums

2) Par-1) The foundation of a Jewish theological faculty.

ticipation of the conference in the founding of a Jewish

The third pointhospital and a Jewish school in Jerusalem.

is the only one which hints at a controversial issue, hut

it, too, is phrased so carefully that it should not have

been in the way of those who actually desired to p rticipate

5) How can an agreement regarding thewith heart and soul:

improvement of the ritual be reached. - In other words,

Andthe discussion is to serve purely practical purposes.
Abraham Geiger who is un-this goal is actually realized.

against the discussion
e. g. any definite stand for

or against the Frankfort Society of Friends of Reform).
The conference must be entirely practical. Questions of
ritual and custom,

Hounding of a seminary and necessary reshould be aired.
forms of the service are the burning issues of the day.

The first paragraph of the constitution of the con
ference also stresses this practical aspect:
nical conferences serve the purpose to commonly consider

able to be present at the first meetings, warns the con- 
5)ference in his lines of greeting

5) 
middle of June 1844

of all issues of principle (as

Three topics for discussion had been 
4) II _

"The rabbi-

e. g., the eating of legumes on Passover
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and a revival of the religious spirit can be effected.
President Haier in his opening wards also reminds the mem
bers of the conference to keep in mind the demands of modern

to which it is expected to reach conclusions. The entire
conference and its influence later on suffers from this lack

One agrees only on one thing:of principle. reforms are
However, the majority is not prepared or notnecessary.

willing to say the least to determine what the basis for

as Geiger calls them,should be.

the Braunschweig meeting who have developed set principles

for themselves try to base the resolutions of the conference

on these principles. Thus, in regard to the question of

the oath for Jews which in some German states was still

administered more judaico, Holdheira attempts to set up his

distinct! n between Jewish law and Jewish religion as the

guiding principle by which the question should be decided.

Only Jewish law requires guarantees against "reservationes

mentales", but not Jewish religion. Only the Bible con be

asked about the meaning of the oath for the Israelite, and

only the Bible can determine his stand. - On the other hand,
Maier, his opponent in this discussion, stres es that for

means by which the preservation and develonment of Judaism
6)II

life with which this gathering is confronted,and in regard
7)

It is, therefore, only natural that those of the members of
these "necessar;; reforms"
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them as Talmudic rabbinical Jews the prescription of the

traditional la.-,7, namely the fan no'pj presents an

absolute necessity.

in thismattor is the Bible
binding power of the Talmud.

Even more obvious becomes the basic weakness of the
conference due to its lack of principles in the discussion

In an inspired speech frankfurter ofof the synagogue.
Hamburg says regarding t-.is:

want to heal thoroughly and completely; we want to buildwe

end to secure for ourfinely,

and takes hold of the entire soul. This is very good
oratory,and the majority of the conference falls for it.
There are only three who recognise the hollowness and super
ficiality of all changes without establishing first seme

Bod enheimer is the first to stress thesort of a platform.
importance of formulating articles of faith on the basis

He contends thatof which one should introduce reforms.
Hess and.

most of the speakers in this debate try to avoid the question
; Hirsch, g., thinks thate.

The highest authority for Holdheim
8)

, while Haier accents the '
9)

every liturgy must be based on a definite creed.
11)Bormstecher support his plea , however, without ai y success.

so as to preserve the Sacred,

"We do not want to patch, but

children and for the future a religious life, which is mire

of the "Glaubensbekenntnis"

on liturgical changes and the role cf Hebrew in the service
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to decide whether a creed is necessary or not is entirely
up to the committee winch will consider the liturgical

Holdheim on the other hand, takes a strong standchanges.
Creed

and the coerciveness of dogmas are one and the same thing.
One’s Jewishness does not depend on the recognition of this
or that declaration or dogma, but alone on one’s being bom

The men of the Great Assembly had authority fora Jew.

all their decisions in and for their time; we today have

On the one hand, this

au-

authority which he wants to do away with, not only because
it is old, but because authority as such stands in contrast
to the si irit of the age.

How necessary also from a merely practical standpoint
the establishing of a common platform would have been, will
become clear when we realise how much difference as to basic

ference. states as a fact

that Hebrew is not understood anymore by nine-tenths of the

German Jews, and, therefore, advocates the introduction of

thority and refuses to recognize dogmas; on thepther hand, 

he claims authority for himself on the basis of the old

13)
i . The inconsistencyjust as much authority for ovr time 

of his position here is self-evident, 

otherwise brilliant logician advocates the creaking of

conceptions existed between individual members of the con- 
14) 

’Thile Maier in his motion

12) 
against the formulation of articles of faith
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the vernacular into the services, Goldmann bl sines the

institution.

beautiful order.

15)
It

However, nothing of the sort-have been in place here.
happens, except a furious attack on the sincerity of those
who pray in the Polish synagogue, launched by Salomon, the
preacher of the Hamburg Temple.
press themselves to the effect that as far as a definite

suggestions to the next conference.
Here it is L. Philippson who now realises that a Re

form of the liturgy without any firm basis is almost .im

possible. Hence, he tries to force his personal principle

change of the liturgy is concerned, they would like to s-ift 

the responsibility to a committee which will present its

long to the most irreligious elements.

"anstaendig", the Polish synagogue "religioes 

seems that a clarification of the term "religious" would

discipline, has much more religious effect on tnose who 

paticipate in its service than the Temple with all its

Prom the Polish synagogue the Jew ernes

Host of the speakers er-

home truly inspired, while those who attend the Temple be-

The Temple is
If

teachers of the communities for this sad state of affairs, 
and claims that the liturgy once one teaches people to under
stand it, does not have to be changed at all. He also 
takes the opportunity to attack the Temple as a religious

The Polish synagogue, despite its lack of
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upon the committee which is to be elected for further dis

cussion of the liturgical questions. Although he does rot

seem to make much of an impression with his words 021 the

members of the conference, still in them he voices ideas

which later on determine the development of Liberal Judaism

in Germany. "The .great gap which dominates Judaism today

A revised liturgy does rot satis-not be overlooked.must

On the other hand, it is very difficult to introducefy.
a^iew Even those who are most favorably disposedone.

towards something new, at ties want to havefche old ritual

Our task is that of mediation. We have to startpreserved.

\7e must work for the future,from the practical standpoint.
however, on the firm ground of the past. .Religion in the

Within the ritual the form of theIdea.heart of man is
Divine service of a definite religionIdea becomes manifest.

must always maintain the historical form. Therefore, Hebrew
■ must remain besides the German - national element and permeate

'He want to be Germans and also Jews.it organically.

Every people has its mission in history--- The Jews' mission
is that they are the people of religion. for this mission

Hebrew is the most perfecta special language was needed.

Also the conference sermon preached by Eerzfeldt of
Brunswick contains elements which we -. ill find again and

16) 
language of religion."
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again in the later development of the liberal Jewish move-

It is of particular importance, since it bears wit-ment.

ness to the overcoming of the pure rationalism of enlighten

ment with which some of the leading spirits of this con-

Talcing his text from Daniel 12.5,ference are still imbued.

□ '‘j'owo, who thethe preacher asks who are the D'31 ' p'lXO?

H ....follow only the directions of your intellect, and
deny everj'thing for which you cannot offer a tangible proof,
....egress doubt concerning every historical memory w ich

reject every emotional customelevates the spirit,
which was holy unto your fathers and contributed towards
the golden glamour of your youth, - do all that and see
whether you still have left something warm and fresh and
joyful, whether you do not find yourself as someone pitiful
and poor: your only possession a certain trend of thinking

On
the other hand, we must also remember
As intellect is all eyes and nothing else, so the heart
in itself is without eyes and does not know for what goal
it strives Understanding without piety is of no value

lie who waits to
be counted among the of Daniel must possess both.
And everyone can and should fulfill these requirements,
the theologians even to a higher degree. He shall foster

("Geistesrichtung") which makes you feel miserable."

“joo 3*?n aipy

as it also piety without understanding.
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its light he shall enter courageously into the religious
life of his congregation. Let him not fear lest he reveal

His light meliorated by piety ’..’ill never becomefa’iLts.
’.’/list ever cannota fire brand but a light of guidance.

stand this pious light, shall flee, and return to the dark-'

ness where it belongs, it hasno place in the religion of

light The theologian shall revere what was holy unto

our fathers, if it is capable of being purified. Our

religion possesses so many things of this type which under

the skillful hand of the gardener can bo cultivated for

God's garden He who regards the new and healthy turn

with contempt, and sees in the Judaism of today naught but

small remnant of the old type Orthodoxy as the kernel of

However, such a man isinot a D’31 p'lxo, butIsrael.
D'an y'uno for he passes negative judgment on thea

the mass ofvast majority, while the D-an 'p'T^ra say:

the people so far is still healthy, however, their health

If they shall retain their life power, weis threatened.
will have to meet the modern, ?eligious needs half-ways,
removing everything which is incompatible with or offensive

Weltanschauung, our education demands of us.

disruption and dissolution, will, of course, consider the

to modern feeling, and creating that which our time, our
17) The influence

and cultivate the development of the spirit; and then with
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phasis on feeling as being as important as reason is clearly
■ noticeable here.

, v;e mus t

confess that the assembly certainly did not measure up to
the high standard proclaimed in this sermon. Itajor dis
cussions were passed mainly on the more or less political

Jewish oath consists merely of calling upon the name of

This did not exactly contribute towards the reco~-hedrin.
nition of the work of the conference, as it had a tinge of
opportunism and bargaining for emancipation, especially
since all issues of inner Jewish importance as the queS ion
of Hebrew,changes in the liturgy, revision of the marriage
laws, and adjust ment of the conflict between modem life
and the Jewish Sabbath were postponed for the next conference
after committees had been appointed to prepare their dis
cussion. On the other hand, such criticism is hardly justi
fied, since as far as practical results are concerned hardljr
anything more could be expected of this first gathering.
It could only be of a more or less preparatory nature.
Yet, the negative tenor of the meeting was severely criti
cised by important members of the conference from within

13)
Evaluating the results of the conference

issues as, e. g., the declaration tnat the essence of the

of romanticism with its historical interest, and its em-

C-od, or the confirmation of the answers of the Erench San-
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, as mouthpiece for the conser
votives, doubts the religious seriousness of the rabbis
assembled in Brunswick and questions vh ether they were
actually aware of the great responsibility which they had
taken upon themselves. Showing the inconsistency which was
evidenced by the conference on account of its unwillingness
to adopt a platform as principle basis for its discussion,

ti If the Talmud was silent, if according to thehe writes:
statement of many a speaker, it conceived the laws in a
purely legalistic sense, and did not go beyond its limited
scope, than it is the duty of those who ’.’.'ant to develop
Judaism spiritually, to go beyond the Talmud,and not to
claim the authority of the orthodox rabbinical standpoint
for themselves If he wants to reform, 1-t him follow
truth also herein, lot him not shun from giving something
positive; let him. not direct his eyes towards the outside;

Ludwig Philipn-

hir.se If had called.
tude setting the surgeon’s knife to everything, destroy
ing every possibility for a regeneration and rejuvenating
of Judaism, which he had anticipated from such a gathering

as well as from without.
19) 

Zacharias Prankel

son is bitterly disappointed in the conference which he
21)He decries its purely critical atti-

let him not flirt with modern time, but let him deal 
20) 

honestly and sincerely with his faith."
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of the religious leaders of German Jewry. The reformistic

the upper hand in Brunswick, while the "principle of
mediation which wants to continue building on the foundation
of the historically developed which reveres the religious
custom not because it is sanctified through the letter

ut because life has caused it to become theor the word,

However, not thoseresponse at
who attended the conference are really to blane for the
dominance of the rationalistic, critical, negative ele
ment during the conference, but those ■.•ho did not come,

Philipp son’s c on-

clusion, therefore, is that the cons~rvative element must

be strengthened in the following conferences. Everything,

As to the practical influence of the Brunswick
decisions on the religious life of the Jewish communities
in Germany,we can only state that it was quite negligible.
Even a minor change like the abolishment of the Hol Nidre
(with the explicit understanding that it should be done
away with this very year) does not seem to have found
widespread regard by the members of the conference, althoufh

25)
Carrs’- the responsibility for it.

their authority and effect defends on the fulfillment of 
24)this one condition.

or as he would like to call it, the "logical party" won

film ground of positive Judaism" - did not find the nroner
22) 

this first conference.
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iialready. The

The editor of the magazine, Philipp-

to have abolished the nol

Pernburg and

"The decisions of the conference arestitution reads:
They arebinding for those who voted in their favour.

morally obliged to put them into practice in their own •
congregations to the best of their abilities, and as far
as conditions permit." We must realize,of course, that
in many cases any liturgical changes may have been forbidden
by government orders, and that the opposition to even
slight reforms on the part of some congregations must hove
been very stubborn. nevertheless, we 'would have expected
the liberalizing influence of the conference to be much
stronger and more rudely spread than that.

However, despite all this the reaction of the different
camps and parties within German Jewry to the Brunswick con-

mention of Magdeburg, his own congregation.
more surprising as paragraph 11 of the conference's con-

Allgemeine Zeitimg fu
records only two congregations as a iding by the decision 

26)
of the conference.
son, himself does not seem
Nidre in his orn service,as he reports the charge in tne 

Braunschweig communities and doesnot mal®
This is the

25) it had been adopted unanimously, nnd only Bodenheimer 
and Goldmann went on record as being doubtful whether 
they would be able to comply with this decision this year 

r das Judentum"
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ference is quite remarkable. Seventy-seven orthodox rabbis

voiced a furious protest against this assembly of their

Por the first time - as they thought -

given sanction to reforms, but had also actively partici-

their attacks on
At the other extreme, namely in the party of the

educated laymen who craved for Reform the meager results
of the conference, the disunion in spirit and extreme caution

Itof its members were received with disappointment.
seemed to them that these progressive rabbis who were one
with them as to ideas, however, not in regard to action

laymen-organization.
founding of two Societies for Reform, one in Breslau and

even before the second Rabbinical con-
Rhile the activities of the former ceased

, the latter in its distinct development
which departed more and more from the general trend of

undoubted.-
who signed the Berlin

colleagues, storming against everything for which it 
strive^to stand. —-- -
in Jewish history an organized bod;.' of rabbis had not only

the other in Berlin, 
ferenc e convenes;

29)already in 1846

ground was provided for them to fall back on by a parallel 
Thus, the year 1845 witnesses' the

Liberal Judaism in Germany is of great importance.
50) ly, the thirty educated laymen

pated in planning and realizing them, not to sneak of 
28 ) Talmud and Shulchan Aruch.

would accomplish much more, once-so to speak- a moral back-
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Declaration in April 1345 had learned their lesson from
the fate of the Frankfort Society. Their proclamation
to their "German brethren in faith1ii is much more positive

Even those of its parts which expressed cri

ticism of the old, and desire for something new, were
worded so carefully that they,too, save the impression of

Therefore, although agreeing rd.th-positive statements.
the Frankfort Society of the Friends of Reform in their
aversion to the Talmud, the Berlin Society, along with
the negation of its binding authority of Talmud and Codes,
states at the sane time its acknowledgement of them as a

rabbinical Judaismplatform for past tines when it says:

with its firm basis does not have this firm foundation for

us anymore, although talcing practically the same negative

attitude towards the traditional messianic idea, their

statement expresses merely a change of this belief, and not

an abandoning of it altogether, as they voice their hope

, the most essential differ

ence between the spirit of these two groups as voiced in

their declarations , becomes apparent in that the Frank

fort reformers directed their attack against antiquated

Judaism, and were moved to issue their statement only for

that Judaism's God concent rill be accepted by all man- 
32) 

According to Holdheimkind o

in spirit than the creed of negations which the former had 
31) issued.
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the sake of their oral individual freedom, and for the pur
pose of justifying themselves before their own ethical
consciousness, while the Berlin "Genossenschaft" turns
only against the antiquated forms of Judaism and accepts
responsibility for the entire religious community of Jews.
As its final goal, therefore, it sets up a synod which will
decide on all important questions of German Jewry.

However, despite this more positive and more earnest
attitude the Berlin .deform group, at least its majority,
was just as much guided by shallow rationalism and a plain
desire for accomodating their Judaism to the needs of the

time as their Erankfort predecessors. The present alone

counted and even in their not wanting to bread: with the

whole of the Jewish community this present-mindedness is

Only the "now"evidenced. and everything in it finds
acknowledgement with them. A historical view fitting Jews
and Judaism of the present as a link in the chain of Jewish
generations seems unimportant to thorn. Hot the develop
ment of Judaism through the many centuries of its history
serves as standard for their Reform, but only present-day
conditions. This unhistorical attitude becomes particul r-
ly evident in the furious attack against aiything rabbinic
which is launched by S. Stern, the leader of the movement,
in a speech only one month after the declaration was issued.
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Even the modem theology of progressive rabbinism based

on the science of Judaism is included in this attack and

Ice it" the question is posed: shall

To Hold-
heim's mind this is only one more proof for the lack of

past

and present.

have been included in this question, because, according

to Holdheim's conception of Reform, only that which

throughout all the different developments of Judaism -

Neverthe-

largely responsible for transforming what had started out
as a movement willing to bear the burden of responsibility
for the entire Jewish community, and intending to revitalise
Judaism on a large scale into a separate congregation whose
narrow view-point and private character inally deprived
it of all positive influence.

The critioue of and the different reactions to the

•4

less, it is this complete lack of historical understanding 

which vans the upper hand: in the Berlin Society, and is

rabbinism, or the middle ages deny the rights to reform 
54) 

according to the urgent needs of the present?

rejected as "aisgedroschenes Stroh der Schriftgelehrs rm- 
53 )1—11". Ji’th indignation

regardless whether in Bible or later tradition - has 
55) 

proven itself eternal, shall be preserved.

true understanding of Judaism on the part of Stem who, 

as it were, is haunted by the "ghost of rabbinism"

Bor consistently the Bible should, of course,
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The protest of the orthodox against

the Brunswick meeting had evoked sympathies for it from

numerous congregations who were desirous of a change in

their religious life and looked with .greet eagerness for

the guidance and leadership of the progressive rabbis.

Proof for this are the many letters which were received

by the Prankfort conference.

Most characteristic among them is a memorandum

far as they could be of interest-
Their first complaintfor the discussion of the rabbis.

concerns the conducting of the service which does not give
them the inspiration which they e’pect from it. There is

no prayer on the Sabbath morning before the rending of the

Torah which could really serve to establish the inner con-

The lack of religioustact between congregation and God.

stimulus causes many to converse with each

quiet has tobefore the taking out of the holy scrolls,
The readingbe established in an undignified fashion.

of scripture itself in the traditional "trop" is foreign

from Worms r which wants to present to the conference 

religious feelings and wishes of "the most educated port

conference of 1844 are important factors for the setting 

of the stage on which the Prankfort conference takes place 

the following year.

k

give a clear picture of the conditions which demand a Re- 
36 ) 

form.

other, so that

Sone of these addr sses

of this community", as
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The sermon presents the only oasis in this rilder-another.

However, its effect is soon destroyed through theness.

"wussaf" prayer which follows it and which in its references

to the sacrificial cult is perfectly meaningless to the

The only inspiration during this part of themodern mind.

service is the "Kedushah". It can be easily understood

how on account of these conditions the most important ele

ment of religion namely, the divine service, loses all

of worship.

The second part of this address is mainly concerned

with the difficulty of its authors to see any religious'

significance in the dietary laws. >/nat shall they teach

their children in this regard? Shall they permit them

something whose permission has not been acm.owledged

After all,they do not have any authority toofficially?
On the other hand, shall they present the break-do that.

ing of these laws as something which is forbidden even now
Do they not risk by doing that thein our modem days?

collapse of all religious certainty on the part of their
children as life most probably will change the youth of
the day in this respect, just as it has changed them? -

meaning, and educated Jews are thus deprived of their 
religious rebirth which they hope to derive from such hours

to their ears; music and tert do not seem to agree with one
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Also within their homes they feel the laclt of sacredness
with which religions forms and ceremonies had invested it
for former generations. The creation of a modem book of
devotion may be of great help in this respect. As things

Although denying it,
this and most of the|other addresses were intended to bol
ster up the moral of the conference which, as these laymen

imperiled by the violent pronouncements of the
Education, modern thinking,orthodox rabbis against it.

progressiveness, improved social position, close connection
with the German spirit are the elements which let most of
these communities turn to the second conference and e o'

press their confidence and appreciation for its work. The

desperate struggle for a completion of their emancipation

speaks out of these letters with crystal clearness. They
as it were, to stand constantly before a mirror andseem,

take a look at themselves trying to find out what, in their
external and spiritual appearance, might not fit into the
general pattern of the people and the time of which they

host cf them want to remainnow are about to become a part.
Jews, however, European Jews, free of even the slightest i
Asiatic tinge.

feared, was

are, their homes are void of the spirit of religion,and 
it is with grief that the; see the coming generation thus57)
deprived of religious inspiration.
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The critioue of the purely negative attitude of the

Brunswick gathering and Philippson's call for strengthen

ing the conservative element in the conferences to take

place during the year following, did not go unheeded:

finally persuaded to actively participate in Prankfort.

All these different factors contributed to mailing

the conference of 1345 an event of greatest significance

Bor it is in the course of the Prankfort con-is concerned.

fere nee that the line is drawn between the element out of

which liberal Judaism grows, and all other movements re-

The center of discussion at this meeting ’lated to it.

forms the problem of the use of Hebrew in the service of the

The Question as formulated by the comm’ttees jnagogue.

"Whether and toappointed in Brunswick runs as follows:

what extent can Hebrew be considered (objectively) necessary

in divine service and, if its objective necessity be de

even before the discussion of the pointHowever,

proper, could begin,the lack of a principle as basis for

the fieform planned which, as was pointed out above, dominated

i

for the development of the movement with which this study

of the severest critics of the Brur.svri.cic conference was

The most prominent leader of conservative Judaism and one

nied, whether and to what extent does it seem advisable 
58)

to continue its use."
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principle before the discussion can be continued. "Real

reforming is always something constructive, however:-,that does

not hold true for reforming without principles. She Jack

of principles is the greatest enemy of faith." His prin

ciple is the platform of positive historical Judaism. '.7e

cannot return to the letter of scripture, distance sepa

rating us from it is too far, however, we must also not

permit ourselves to be influenced only by the changing -

The basis of every Eefozm, andspirit of our time.

especially of one which is concerned with the change of

activities prescribed by law, and not with a transformation

The aim of this assembly must

The president of the con-those which exist at present.

Stein, who was instrumental in obtaining Frankel’sference,

participation in and cooperation with the c reference ans

wers immediately and states under demonstrations of general

c resent that the conference also stands -?y the principle

of revealed positive-historical Judaism as developed by

Frankel,apparently satisfied with this declaration,science.

continues nor; to speak on the question under discussion,

and points out that inasmuch as the conference finds it-

i

of creed, must be science.
not consist of creating new parties, but of reconciling

the last conference, was challenged here immediately by 
Z. Frankel who stresses the necessity of adopting a basic
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self on the firm ground of positive-historical Judaism,

its positive attitude should not be veiled by as playful

course,

any language for the purpose of prayer. However, Hebrew

is an organic part of the very essence of Judaism. Be

sides, retaining it in the service assures the continuance

of its knowledge which is absolutely necessary for the under

Bible, so that misinterpretations of itstanding of the

Formstecher takes the opportunity to state again as

he did in Brunswick that on the basis of the positive

historical standpoint first a normative authority must be

acknowledged by the conference before the objective neces-

Geiger, on the othersity of Hebrew can be decided upon.

hand, refuses to look at the question from any other than

a merely practical standpoint, and doesnot want to discuss

He equates objective necessity with legal ne-principles.
cessitjr which, of course, does not exist, and does not

The undecisiveness on the questionprinciple as norm.

of the leading principle again wins the upper hand here,

the adopted platform of positive historical Judaism being

j

a question as the one on the floor. Bveryone realises, of 

that objectively the Talmud permits the use of

as Philo on thebasis of the Greek text gave them, might not 
39)

be multiplied.

seem to realise that by this he accepts the Talmudic legal
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so broad as to leave room for many different norms and

principles within it.

Frankel and
Foimstecher alone abstain from voting.

the president as follows:

It is at this point that

the different opinions clash against one another rath

noldheim, leading the radical wing, de

ne is -convinced that the abolishing of - e’orew

instead of haming

state that despite the fact that Hebrew was the first

language he ever learned, still a German prayer stimulates

his devotional spirit much more deeply than one in Hebrew.

Furthermore, Hebrew is net alive anymore within the people

public worship, objectively necessary for any other reason 

outside of legal consideration?"

the conception of Jewish religion.

phe mission of Judaism, it will , on the contrary, strengthen 

it inwardly and gain for it recognition from outside.

The majority of thejrabbis accepts 

Geiger's view and denies the legally objective necessity 

of Hebrew in the service of the synagogue.

great vehemency.

Clares himself definitely against the use of Hebrew alto

gether.

will have a beneficent influence upon the purification of

The second part of the question is re-formulated by

’ ' ' " "Is the retaining of Hebrew in

Surprist ngly enough he is joined in this completely nega

tive stand by Geiger who declares that praying in one's 

mother tongue is most desirable. As for himself, he can
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as can be seen from their apathy or lack of attention
during the reading of the Torah. He considers it an insult

con-

Besides,

lity.
To find Geiger in this question so completely on Hold-

hein’s side, in the more surprising for us asthe two

closer to -Frankel and quite far removed from noldheim.
His words here seem to be completely isol ted,as neither
in any of his writings nor in the prayer book which he

and which we shall discuss in greater deedits in 1854,
do we find such radicalism expressed, or puttail later on,

His statement in this discussion impresses usinto practice.

as a strange exaggeration from this otherwise so cautious

It is difficult to tell what the reasonand moderate man.

for this queer attitude might have been.

Frankel in his answer considers the national aspect

of Hebrew in this context as perfectly unessential. 3r.ian-

cipation has nothing to do with the Religious; no religious
i

tinue existence without the help of the crutches of language, 

language is mainly a national characteristic, 

member of the conference would seriously claim

ly in their basic conceptions, and Geiger as a whole, from 

his starting point on down to his aim^eems to be so much

men, 

as we shall have occasion to point out, differ so complete-

however, no

that Judaism necessarily is linked wi uh a separate nationa-

to Judaism to sop that with the abolishing of Hebrew, Judaism 

will be shaken in its very foundation. It would be sad, 

indeed, were one to assume that Judaism could not
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element must be sacrificed for its sake. ’.7e have to pre-

And if nationality should beserve whatever is religious.

something religious, we would have to profess it without

reservation.

religion as somethingpower than any other language.
abstract needs an external bond which will remind us of

Hebrew just as phylacteries and theGod at all times.
Hebrew is the language ofMezuzah serves this purpose.

Hence it must dominate the service of therevelation.

which does not mean that German shall be bannedsynagogue

Un the contrary, it is very necessaryfrom it altogether.

to conduct part of the service in the vernacular. How-

worship that one might have fixed itspermanent position'

by a law, had one thought it at all possible that its ne

cessity might be doubted at any time.

The majority of the speakers who follow in this

radically opposed to any extensive and somedebate are

rather strange, considering that it is given by the leaders

and teachers of a generation: time and again it is stated

that Hebrew is not understood anymore, and Jewish youth

has more important things to do than to learn. this ancient

Hebrew for the Jew has stronger religious

even to any use of Hebrew in the service of the synagogue.

They would have it limited to a minimum. Their reason is

ever, Hebrew was always considered so important in Jewish
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tongue which in the opinion of many a rabbi at the Frank

fort meeting is rather poor and limited in its expression.

Here an element appears which we shall find again and again

in later developments, namely, the fear of the leaders to

make demands on the people they lead. Too frequently at

these conferences we h-ve the feeling that it is the flock

which guides its shepherd, and not vice versa, as it would

And in reality even those who trynormally be expected.

necessity of a Hebrew service is still felt rather strongly

by the vast maj ority of the • eople. The others, who are

convinced of the absolute necessity of maintaining Hebrew

service,have a particularly difficult stand. Theyin the

express more or less a feeling, namely, that thetry to

language represents a symbol of loyalty to theHebrew

Judaism of the past, and a bond of unity between all Jews

These emotional arguments are met by coldof the p resent.

logic, and are,

The margin by which the absolute necessity of main

taining Hebrew in the service of the synagogue is voted

against is surprisingly small. The most Important men on

Einhom, Auerbach,

Geiger, Haier, Salomon, H^oldheim, while the opposition

Fiankel, Philipp-of thirteen among others is comprised of:

4

i
the winning side, fifteen in all, are:

of course, defeated.

to point out the complete estrangement cf the people f om 
Hebrew, later on in the discussion, have to admit that the
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The newt question concerning
subjective necessity of maintaining

Hebrew in parts of the sereice finds unanimous affirmation.
e

2) Hebrew

con

ditions in the congregations

It is the common bond between dews. (Guildenstein).3)
As to the problem how much of the liturgy diould be con

ducted in Hebrew, the suggestion of the committee is adopt-

Thus, only those parts of the ser-ed by a majority vote.

Everything else

The service as a whole must be broughtshould be in German.■

back to the original simple forms in accordance with the

Hebrew is, therefore, to be maintainedstudies of Zunz.

J)0’27 until the endonly in the:

n^snand thebenedections of the

As the motion of the committee was accepted only in prin

ciple nothing practical developed from this decision.

Thus the only important result which the entire dis

cussion produced was purely negative, namely, Frankel's

In a letter to the prewithdrawal from the conference.

vice are to be retained in Hebrew which express common

Three main reasons are offered.l)The belief of the peopl 

still requires Hebrew in prayer (Formstecher).

of the first section, the three first and the three last 
42) 

min mt'ip .

son, Jost, Hirsch, Stein.

faith, common descent and common hope.

the advisability. on

is necessary today as an accomodation to the present 
41) 

(Holdheim, Geiger)

loan and its response,
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sident he states as reason that since the majority of the

vice only for reasons of advisability, and that it isthe

task of the ral'bi to see to it that it be removed gradually,

he must confess that he does not only differ from t is stand

point in opinion, but in basic tendency. This spirit which

pushes aside the Historical, in his eyes, is not the spirit

of preservation but the spirit of the destruction of the

principle

to this communication the conferenceIn its answer

protests against the allegation made by Hrankel that it

had abandoned the standpoint of positive historical Judaism.

Hebrew was recognized by it. The positive-historical stand-

for development out of the existing, not creationpoint stands

Our prayers also shall take shape, if at allfrom a void.

of that which exists already.possible out The firm ground

of the Historical is not forsaken by praying in a language

other than Hebrew, just as it had not been denied by the

Talmudists who offered the holiest prayers in Aramaic.

The conference expresses the belief that Frankel by taking

issue with this particular point and raising it to a

nositive historical Judaism, which he had stated as his 
45) 

on the floor of the conference.

conference decided that Hebrew be maintained in the ser

vice as absolutely essential, still the great value of

Although it did not consider the Hebrew element in the ser-
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left tiie conference but abandoned his onn standpoint and

its consequences as well.

historical standpoint for themselves. V/hile the stress on

the Historical stands out clearly as for as the former is
't

concerned, we must not be led astray so as to believe that

the latter only pretended to The

vast majority of the conference actually stands by it, and

differences result mainly from changes of emphasis as we

shall have occasion to point out when we discuss the posi

tive leading personalities in the liberal movementtion of

At times, however, politicalamong the dews of that period.

motives becloud this principle of positive historical

Judaism as can be shown particularly well in the treat-

Ifjoldheim, the only member of the conference who seems to

act consistently all the way through ,emphasizes, in accord

ance with his principles, radical as they are, that nothing

political may be considered as being part of the sphere

The Messianic hope must be conceived of asof religion.

Everything political inherenta purely religious one.

Auerbach going even beyond

i

a' ide by tris principle.

Thus both Frankel in his attach, 
and the conference in its defense, claim the nositi”e

in the conception is incompatible with the duties and feel-
45) ings towards the fatherland.

44) 
ment of the role of the Messianic concept in the liturgy.

question of essential ideological difference has not only
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faith in the modern aye, and in modem society when he

In our days righteousness and brotherly affectionsays:

among men as evidenced by the laws and institutions of

the modern state have laid a foundation which will never

We witness today the approach of God's king-be shaken.

dom on earth, hastened through the striving of mankind;

therefore, we may abandon all national hopes. in other

of the other speakers, identi-as well as manywords, he,

fies the old Messianic belief of Judaism with the progress

What Frankel had hinted at,idea of modern liberalism.

namely, the possibility of an inner connection between the

religious and the national element does not find any con-

2he national and political hope ofsideration at all.

Israel is sacrificed on the altar of universal human per

standing exponents of German Jewry realize from their

historical position that the national element will never

disappear from the memory of the Jewish people altogether

tiOSt

of them, however, wish to leave this historical fact to
It may serve as a common basis or startingthe past.

andpoint, yet, they are not willing to close the cycle,
accept the political and national as also part of their

fection, and this despite the fact that some of these out-

Holdheim, e_ presses in his statement the great optimism and

on account of the strong bond of its common descent.
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. Carried by the liberal spirit of their time,

they want to know themselves - in their hopes and in their

prayers for a firture at least - one with all mankind, at

last accepted completely, and without any reservations.

personal Messiah does not present a central problem here,

In other words, the political at thisas it does later.

stage, still plays the major, the theological, the minor

For most of the rabbis present here,a personalrole.
Messiah is acceptable.

As in the Question of the Messiah and the restoration
of Israel to Palestine, a line of distinction was drawn
between that which as a historical memory may be mentioned
in prayer, and that which throughout history expressed '
national hopes and, therefore, must be transformed in
accordance with the modern spirit; a similar distinction
arises now in the liturgical discussion, namely in the

The conference is unanimous in declaring itself
against the prayers for the restoration of the sacrificial

Some even want to substitute for them a prayer ofcult.
thanksgiving for the wonderful blessing that prayer now
takes the place of sacrifice. However, the motion of the
committee to abolish it altogether is clearly. defeated.

j

46) 
future

Question of retaining the Kussaph prayer in a modern ser- 
47) vice.

Important to note in this context is that the belief in a
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Even H^oldhein admits that such an act wo-Id meet with

The majority of the conference votestoo much opposition.

in favor of retaining the sriptural passages in the mussaph

prayer wnich contain the laws of the festival offering for

However, a special stipulation isthe different holidays.

these passages shall he retainedattached to the vote:

in the service "if the text is in Hebrew". This seems

as we know tiat the conference agrees thatrather strange,

most congregations do not understand Hebrew anymore. Why

then does it emphasize the use of Hebrew here? Once be
fore in the discussion on the Hebrew element in the ser
vice itself, Wechsler expressed an opinion concerning the

of the Torah which seems to have the same underlyingreading

The reading of the Torah should be conducted inreason:

Only for those passages which,on account of theirGerman.

content.cannot be read in the vernacular, Hebrew shall be

It seems justified to conclude from these two

instances, small as they might be, something very signi

ficant as to the attitude of the conference wliich is also

perpetuated in later developments, especially in the

liturgical field. - Out of a certain formalism one feels
A uneasy in eliminating certain things which - to say the

not very meaningful in the eyas of these rabbis.le ast are

One tries to get out of this dilemma, not by rationalizing

Uli UCJ.1 b .
48) 

used.
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or re-interpreting these undesirable elements, but bj leaving

them in the original Hebrew, rendering them thus unintelligible.

This attitude stands in crass contrast to the basic idea

which was voiced time and again in the debate on the cuestion

of Hebrew, namely, that one could only pray whet one under-

It contradicts also the principle which the committeestands.
■i report expresses in its introduction of the liturgical question

Until the present, reforms of the service tried tohere:

please all the different elements of a community. ..hat is

needed today, however, is not such a compromise, but a new

organic forming of the Jewish liturgy. Tor the sake of peace

, and is ready to make all sorts of compromises,

incompatible with one's convictions as they may be. This’

, on the basisof which changes are
to be made. In this discussion, again it becomes strikingly

clear how many among the progressive rabbis are willing

to do almost anything to get sanction for their changes

from TaLmudic tradition, which by conviction they do not

really aclcnowledge. as last and highest authority. How-

seem to be felt by the conference itself, which becomes

particularly evident in its attitude towards the Berlin

inconsistency is again only due to the lack of a definite 
50) 

principle of Reform

ever, the lack of a common principle of Reform does not

within the communities, one shuns from making too radical a 
49)

change
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Society of Reform.

their aim, had not only addressed the conference by letter,

but had also sent a delegation which participated in its

Although, as has been pointed out above, not toosessions.

felt that one ought to build up relations with this assembly

goal was Reform, and the Society which had been founded

Although their delegation does not

tries to exert some influence, especially in pointing out

to the conference its limitations, and fixing its activi

ties as being merely preliminary to the synod.

The true development of Judaism must hove its roots

The future shape of Judaism cannotin the body corporate.

be accomplished by the laymen alone. But from the common

sive stress as individual groups, one on his need, the

other on his knowledge, but as representatives of a body

corporate will the laymen bear witness to the religious

for the same purpose.

take any' active part in the procedings, their address

synod, it would have to be effected by the cooperation 

of the two organizations, the conference of rabbis, whose

friendly disposed even to progressive theologians, one

still a synod of laymen and rabbis before their eyes as

of rabbis, since if anything at all should result from the

This organization having at that ti e

striving of the Society for Reform and the conference of 

rabbis, the synod will "result. "Both will not put exclu-
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essence of Judaism in its right and justification. Then

standard of the age, however, in its forms can end shalli
raise itself to the sane high standard. Until then we

shall look forward most eagerly to the resolutions and de

cist ons which will result from your enlightened assembly.

We hope to find in them satisfaction for our clai s (An-

Our demands are rooted in the needs of the

The letter as a whole, although carefully

worded,breathes a rather patronising spirit. Since it

denies all authority to the conference, and speaks only

'hones for satisfaction, and of demands or claims",ii-of

the real interest of the Society in rabbinical leadership
from the answer of the conference, we canmust be doubted.

judge that it was not fooled by the round about warding,
and that it understood the full implication of this

However, it took the polite phrasing which mightmessage.

an opportunity to reply to this comnu-

Thusnication in the style of teachers to their pupils.
the rabbis state how gratified they were that the need
for Reform is felt not only in their midst, but within

I

consciousness and the religious needs of modem Jewry 

while the rabbis will represent the eternal unchangeable

have misled it, as

only will that "Gestaltung" of our religion be achieved, 

which in its divine life of eternity stands above the high

sprueche). ' 
50a) 

pe ople."
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the people as well.

not

The

this striving in its spread may select only such paths

ground where its results can be realized. It assures its

support to the Society in all those undertakings which

agree with those principles which in the opinion of the

What the con-

Itiost probably, it referred to the posi -difficult to say.
4 tive historical attitude which most of its members had

declared as the starting point for their reforms, end in

regard to which the loyalty of the Society was suspected.

However, there seems to be still another principle alluded

to which is of great significance in this reply. It is

contained in the warning to the Society to beware of dis

rupting the unity of the Jewish religious group. With

that, the rabbis who attend the Frankfort conference
*

pledge themselves to be always conscious in their reforms

of the responsibility towards the entire community. They

are rabbis of the community and must see to it that it •.-.'ill

i

They appreciate that the Society did 

permit itself to enter the road of change on its own.

conference recognizes its serious striving for Reform, 

as something truly religious, and expresses the wish that

51) 
conference, must determine all Reform.

ference may have meant when it spoke of "principles" is

as will not endanger the unity of the Jewish religious group. 

The conference hopes to find in the Society the proper back-
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always remain united, own

principles is involved by doing so. The Jewish community

as a whole and its firm unity are declared here as setting

the limits for liberal Judaism viiich is bom in the course

The Society of heform,of these conferences. on the other

hand, although originally being concerned with the entire
1

community as emressed in the proclaiming of a synod as

its aim abandons this principle very soon, only a few

months after it had voiced it. For already in June 1845,

before the conference of rabbis had assembled, they dis-

the institution of an own servicecuss

and important issue, of the type which in their declaration

they had assigned for the synod to act on. Them is some

opposition to such an isolated undertaking, but in the

end such a reformed service for Berlin is decided upon,

to be called to life before the decisions of the synod.

With that, the Society practically abandons the entire

idea of such a general assembly, and limits its activities,

at first planned to be emanded over all of Germany, ex-

This action also throws light on theclusively to Berlin.

true significance and sincerity of the message of the

Society to the Frankfort conference of rabbis. It can

really only be considered as an act which was prompted by

politeness.

52)
, a practical

even if inconsistency -.1th their
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S. Eoldheim, who as member of the conference, and
later on as spiritual leader of the Society, undoubtedly

tainly right when he states that there existed hardly any
common ground for these two bodies to work together.
nothing good could be expected from the cooperating of

1
these intellectual laymen on the one, and the theological

for the latter are too cautiousexperts on the other hand,

, - too many historical sympathies with which men

of practical life, whose striving is directed towards a

satisfaction of their aesthetic feeling, cannot agree.

According to

it cannot work, together with life,

between these Berlin laymen and the rabbis of Prankfort

was that the rabbis could point to the Society and say:

"We are not alone; also congregations want a deform of

while the Society could use the conference as a

prod? that even rabbis in Israel were planning reforms.

strange as it may seem, the relations betweenHowever,

some members of the conference and the Society were most

frankfurter and Hirsch participated in theamiable ones.

discussion on its prayerbook, and one of the most conser

vative among the progressive rabbis, Ludwig Philippson,

and have - and this is important to note,coming from Hold- 
55)

heim

Holdheim, science can influence life, yet

The only true relation

understands best the psychology of either group, is cer-

Judaism; "
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of all

of this group during the High Holidays of the year 1345.

The liturgical reforms at this service excede, as was to

To

2) The shofar is not sounded on Bosh Hashonoh. 5) mter-

the use of female voices in the choir, men and •.•.■omen are

not allowed to sit together, however, they are at least
*

on the left side.

on the members of the Society was so favorable, that they

decided to have also weekly services.

adjustment to modern times, waited to hold such a service

Therefore, one decides to conduct servicesbe maintained.

that neither day be invested with special sacredness.

i

who was opposed to a purely negative Reform, void 

historical understanding, officiated at the first service

vices on the Day of Atonement.

with uncovered heads. Interesting to note is that despite

be expected, by far those planned by the conference.

name only a few of them: 1) German is the language of the 

service except for the Shma, the Kedusha, and the ^'nislach

mission of a few hoursbetween the morning and evening ser-

4) The congregation prays

on Sunday, and those who claimed that

Saturday as the historically Jewish day of rest should

a connection with

seated in the same room, the one on the right, the others 

The effect which this service produced

A compromise had to 

be reached between those in the group, who emphasising the

on Saturday and on Sunday with the explicit provision
54)
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However, the Saturday service was I t er on discorded ■ s

its attendance was too small, a fact which may again serve

as a proof how far removed from any historical concention

of Judaism the members of tills group were, how untouched,

in this respect also, by the spirit of romanticism which,

at that tine, was at its height in Germany. A? previously

for the High Holidays ,the prayerbook for these weekly ser

vices as well as for the festivals, had to be compiled

Despite its anti-theological tendency the

necessity of engaging a rabbi was soon felt by the Society,

not only for the purpose of preaching and teaching, but

also convinced that the identification of a rabbione was
■5 with the group, which gradually was growing into a separate

congregation, would add to its prestige. Quite a few rabbis

had been repeatedly in contact with the Society. Salomon,

and frankfurter, both of the Hamburg Temple, had preached

there during the summer, Hirsch had conducted the service

and Holdheim had dedicated the new house of

in April 1846. The executive board of the Society

tried to secure the leadership of Geiger who at that time

However, he declined ns he did not wartwas in Breslau.

Had heto become the rabbi of only part of the community.

accepted, the entire development of the liberal and the

Reform movements in Germany mipht have been different,

ji

on Passover, 
56) 

worship

rather hurriedly, and on account of this soon became subject 
55) 

to revision.
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3cist as in the case of the general Jewish community in Ber

lin Frankel's acceptance of the position of rabbi instead

changes.

progressive rabbis was closest at heart and in mind to the

ideas and attitudes which determined the Reform. of the

In a later part of this study, a sketchBerlin laymen.

ly responsible for the widening of the gap between the

"Gemeinde

and the Society or

To sfy the least, he did not do anything to temper1850.
1 the endeavours of those among the lay leaders wr o were

A petition for recognition as an inde-table ent erpr i s e s.

pendent autonomous religious corporation is presented to

the government, and refused by Oberpraesident Flottwell

on the grounds that any religious group desiring autonomy

must have a positive creed, since this alone is sufficient

The "Reguarantee that it will not disband too quickly.

formgemeinde" lacks such a creed; according to the first

paragraph of its constitution, it is:nt yet a congregation,

■i

aiming at complete autonomy far the "Reformgemeinde", 

separating it from the "Gemeinde", except for common chari-

of the principles of this brilliant logician will be given.

In this connection, it may suffice to say that he is large-

of Sachs, might have brought about similarly important

At last, Holdheim was elected, who of all the

", the all inclusive Jewish community organisation 

"Reformgemeinde", as it was called since
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In the dis
cussion ensuing from this rejection, and the reasons given
for it, important points of difference arise between Stern
and. Holdheim. The former protests and says that the estab
lishing of a fixed creed contradicts the principle of de
velopment wnich is the basispf their Reform.

1
on the other hand,
a position to satisfy the demands of the government, as

Reform Judaism has basic principles of faith which might

The answer to the authorities pnes-ntsbe stated. a com

promise between these two standpoints. However, also this

Thus the "Reformge.meinde"new petition is again rejected.

hostile attitude towards this group changes into a more

The "Gemeindestatut" of 1354liberal and tolerant one.

provides for an exemption of the members of the "Reform-

gemeinde" from contributing funds towards the maintenance

of institutions of cult and religious education belonging

The influence of the "Reformgemeinde" on Germanso far.

Jewry in general, cai be called rather slight. It remained,

outside the Jewish community, just as it lived its inner

life, so to speak, in the periphery of Judaism.

•’J

Holdheim, 

clai-.s that the "Reformgemeinde" is in

57) 
but only in the process of becoming on?.

leads a rather isolated, although not completely separate, 

existence within the "Hauptgemeinde" whose originally

to the "Hauptgemeinde", as they had been compelled to do,
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While the Society for Hefoim in Judaism was still in

the bloom of its initial stages, the third, confe/ence of

rabbis took place in Breslau, which made the separation

of roads between progressive rabbinism and the Reform laity

definit e.

once and for all, that it wants, to actmakes it clear,

independently of the decisions of the conference. In a,

fatherly fashion the rabbis are lauded formore or less,

their good intentions, and are encouraged to continue

The entire letter is replete with the sillytheir work.

pride of a pupil who although realising that he does not know

much, yet thinks that he is getting far ehead of hisas

This time the greater part of the conference feelsmaster.

that this communication does not deserve an answer since, -*
as Holdheim puts it - it represents an act of complete

divorcement from the union which the Berl'n reformers had

entered into at the previous meeting. However, if there

is anyone, it is just Holdheim who realises best the im

possibility of a true inner relationship between the Society

and the conference, despite their common aim: Reform.

that the Society should never even have tried

to enter into any relation with the conference of rabbis,

I

of the Berlin "Ref omgemeinde" for some time 
60) 

states

Ten years after the conference, after he has been a rabbi
59) , he even

■3)
In its address to this conference the Society
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’.Thile

c onsidorations.

of the book of Deuteronomy to Leviticus, like the prophetic

At the time of the conference,

however,

Therefore, it remained unanswered.the letter. Thus even

this "polite" relationship, though meaningless, was dis

continued.

The Breslau conference stands completely under the
■i the Sabbath.impact of one problem: Here the conflict

between modern life and Jewish teaching was particularly

striking, and demanded a solution-. A committee report from

the last conference served as basis for the heated dis

cussion, establishing as its principle: return to the

Biblical conception of the Sabbath in its simplicity.

Practically, however, that did not mean more than expressing

the consensus of opinion of the committee, which was borne

out later also by the conference, that the rabbinic re

strictions and prohibitions which had built fences around

the Biblical Sabbath laws in order to assure their strict

spirit of religion to the spirit of the law , like the 

gospels to Talmudic casuistry."

"The relation of the Berlin proclamation 

of 1845 to the protocolls of the conference is like that

since they should have realized themselves, that their 

position is much higher than that of the rabbis.

no agreement could be reached as to a reply to

they are free, the rabbis are handicapped by legalistic
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The problem itself was perfectly clear to every mem

ber : The Sabbath disappeared more and more from the lives

of modern Jews, end something had to be done to save t :is

However, That is its true nature?great Jewish institution.

is its con-
■

secration to be achieved mainly through the medium of

celebrating it ("Peier") by a special service? Ho agree

ment can be reached on this fundamental Question. Basing

their arguments on casuistic reasoning,some of the rabbis

are vailing to permit a Jew whose economic position might

to have a non-Jew take care of his work for him.

are diametric ally opposed to such inner inconsistency

as it contradicts the very spirit of the Sabbath day.

'The entire debate shows how desperately one stru gled to

cling to tradition, if at all possible,realizing at the

same time that its principle ishardly applicable to the

present and lenowing that, with all reverence for tradition,

one h"s to take practical considerations for the demands of

A much easier stand in his consistency hasmodern life.

• ?or him the original idea of the Sabbath

The Biblical Sabbathrest after the c3:-eation of the world.

61) 
observance, had to be broken down.

again Holdheim.

as found in the Bible is absolute rest, symbolising God's

Is rest its most characteristic element, or

be endangered by closing d own business on the Sabbath,
62)

Others



- 61 -

has nothing to do with consecration or celebration ("Peier").

These have been added in the course of the historical de

velopment to the element of rest which in itself is s ome-

In modem times this religiousthing entirely negative.

Therefore, for the modernsymbolism has been overcome.

Jew not rest, but consecration through celebration is the

As formerly everythingessential in Sabbath observance.

interfering with rest was forbidden, now everything dis

turbing the celebration must be prohibited and the element

of rest must only be observed so far as the celebration is

conflict with civic life can onlydependent on it. The

be solved, if the Sabbath is transferred to the official

Realizing that a motion of this

sort would evoke a general protest, he merely offers this

Such a transfer does not meanidea in form of a suggestion.

a concession to Christianity, but presents a necessity to

save religion fr .m its certain destruction. ■The Sabbath

loses more and more ground in its struggle with modern life,

and is bound to lose unless such a change takes pl-ce which

really does not touch the essence of the Sabbath idea which

can very well get along without the anthropomorphic con

ception of Sod resting on the seventh day. Tod-y the

emphasis is no longer on man who sanctifies the Sabbath,

but on man who sanctifies himself on the Sabbath day. -

65) 
day of rest, the Sunday
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However, this idea tempting as it might have been does not

fall on fruitful gro nd end is denounced in the strongest

of terms by many of the subsequent speakers, regardless of

whether they belong to thelr.ore radical or conservative group.

Thus Solomon, blaming the conference for maintaining the

prohibition of all work of earning one's living, even in

the case of those who cannot postpone such work,

butchers, and farmers, - speaks with horror of thebakers,

fer of the Sabbath to Sunday:

That would be like serving twosomething like that.

masters at the same time, like flirting with Christianity

and destroying Judaism wilfully. Stein, on the other

it even more strongly:

Thus the

on this most practical of practical problems can be
Finally, one member voices the faint hope thatreached.

ajaoe it is impossible to build a bridge over the gap
between life and doctrine, Sabbath rest and Saobath ob-

battle of lengthypratory rages for eight of the eleven days 
during which the conference meets, and yet, no agreement

f

64 >„

Sunday, we bury Judaism on Friday in order to resurrect 
55) it on Sunday morning as a different religion."

as e. g

ha^nd, who holds for absolute rest on the Sabbath, puts

"If we transfer the Sabbath to

possibility that this attitude might bring about a trans- 

"May God protect us against
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servance may again assume th-ir place in the lives of coming

generations, if the conference succeeds in re-shaping the

celebration of the Sabbath and enhancing it with greater

Today, almost a hundred years later, we can statebeauty.

that this hope has been sadly disappointed. Despite all

attempts and many a success in beautifying the Sabbath

celebration - to which in later years the new form of the

Oneg Shabbath was added -, true observance of this day

consisting of recreation of the soul through celebration

and rest has not been re-established. The problem is of

as much practical importance for us today as it was then.

did not agree on any aspect of the question. e mentioned

before that hardly any objection was raised to breaking

down all legalistic fences which had been built around

th^original Sabbath observance. In addition there existed

agreement in one more point, and significantly enough,

in the only aspect of thefproblem which was of a more or

less political natures the permissibility for Jewish

government officials and members of the army to fulfill

their duty towards the State even on the Sabbath. On the

one refused to acknowledge the authority ofone hand,

Jewish tradition, on the other hand, one accepted in its

place something else as highest standard, namely; the

However, it would be wrong to state that the confe ence
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State. "The State either has already become the realization
of highest morality or it must be elevated, to this level.
In the first case:
allow ourselves to be forced, to abstain from this highest

Should. we be forbiddenif the second be true:activity?
to cooperate and help to bring about the moralization of
the State, the coming of the Messianic era? '.”e are after

"The Israelite realizes that his entire existence, spiri

tual and religious as well, will be threatened if active

participation in the life of the State will continue to

be closed to him....The individual who is active in civil

service fulfills not only his personal duty, but also that

of Israel as a whole. This duty is of such import that

other obligations must give way to it....’."e shall not

sacrifice our religion for J the State, however, we must

ber of its organism.

In evaluating this attitude, we must always keep in

mind that we are dealing with a generationihat fi :hts for

Although this question of the work ofits emanciaption.

, it was discussed at great length
Jewish government officials on the Sabbath had hardly 

68)
any practical value , . .  

Should we Jews for religious reasons

enable the individual Israelite to become a healthy mem- 
67) 

That is our religious duty."

all the oldest and most obligated workers in the building
66)

of this structure ’..hose top reaches into the heaven."
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as a demonstration that one was prepared to assume all the

obligations and right s|of full-fledged citizens. i’he fact,

however, remains that the only important, practical Reform

much in the religious as in the

)
iificant.

Regarding the question of the second day of the festi

vals the conference basing itself on the scientific stand

point,reached much more definite conclusions. It declared

that the second day of all the festivals has no good reason

in our time (with the e?:ception of the second day of 3osh

Hashonoh which shall find special consideration). Those

congregations who wish to abolish it, do not viol’te any

religious precept, on the contrary, they are in their good

rights. However, in case this should conflict with the

conviction of part of the congregation, they are advised

to retain the festival character of the service on the

In this last recommendation the spirit

of real tolerance and true consideration is e:pressed,

which we find all the way through the development of

liberal Judaism. Again the unity of the communities stands

in the foreground, precedes a?il other considerations of

the conference are most insigni-

A mountain laboured and brought forth a mouse."

was again achieved,not so

second day, even if this part of the congregation should 
70)

be very small.

political sphere, for compared to the difficulty of the prob
lem the resolutions0o}'
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scientific consistency, principles etc. m order to main

tain this unity, the rabbis call upon the majority to live

up to the liberal idealism and in keeping with it, to

comply with the demands of the more traditionally minded

minority as far as public manifestations like services are

The more conservative elements within aconcerned. commu

nity are not, and cannot be ejected to be tolerant and

show sympathy for reforms and changes. It is, therefore,

up to the liberal spirits to practice such tolerance which

will be the easier for them, the more reverence and under

standing they will show for the historical tradition.

However, this element of tolerant concession on the pa~ t

conference carries something else with it winch weof the

will find again and again in the attitude of liberal rabbis,

namely, the conception of an "official Judaism"

thing distinct from the ideas concerning, and the solution

of problems as proposed by them as progressive theologians,

The conference adjourns with the understanding of

However, attendance

, as well as reaction to the conference and its acti

vities indicated a dec ease of interest in these meetings

in which so many had set their hopes, e pecting results,

[

meeting again the following year.
71) 

of

and something to be represented and upheld by them asjrabbis 

and lenders of the entire Jewish community. -

as s me-
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solutions

to serve as basis; how, nevertheless, all attempts to out-

A terrific

Also from a practical standpoint, the conferences had

proven to be rather fruitless, and their actual influence

on the life of German Jewry in its different communities,

is very difficult to determine, especially since the.polit

ical turmoil of the years following them made itself felt

previous decades.

A period of more than twenty years elapsed, beforeL
new attempts at an organised ueform of the religious affairs

of the Jews in Germany were undertaken. This intervo.il is

distinguished by an enormous amount of activity on the

particularly strongly within the Jewish group, and diverted 

the -attention from the issues which had domin'ted the

to the burning questions, clearification of 

the Jewish religious issues, wayslrt of the horrible 

dilemma. - Ideologically they are of interest since they

show how, with very few exceptions, the r ligio-legalistic 

character of Judaisn was not denied, and was permitted

for the civil, political and economic position of the Jew- 

on the other hand, obsc-ures the religio-critical orincinle 
72) 

of positive historical Judaism so frequently proclaimed.

line new simplifying norms are without success.
mix-up consisting of halachi^T motives which one is not 

willing to give up on the one, and opportunistic considerations

intervo.il


I
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part of individual rabbis, especially in the field of

liturgy. o’a

very limited degree and on such points as the installing

of organs in most of the new synagogues which were

, and the abolishing of almost all "piutim".

As to other reforms,"everyone did what was ri ;ht in -is

various, more

least, is .Leopold Stein who calls "independentdistrict at

which meet regularly during the yearsconferences
The merit1854 1857 in Wiesbaden, Giessen, and Frankfort.

of these assemblies consists of the establishing of a

This feverish output of prayerbooks is also an indi

cation of the growth of the liberal spirit within the .

■ Jewish communities,a fact which manifested itself very

strongly in the elections for the board of the Berlin

community. Their result was a sweeping victory for the

The new board according to a report in the

"Allgemeine Zeitung des Judentums" is to consist of:

liberal party, '.'icing out the half-ort'iodo:qr around lichael 
76) 

Sachs

erected during this period, the introducing of re.gul-’r 
74)

pre_aching

common liturgy which later on served as basis for Stein's 
75)

Frankfort prayerbook

Almost every bigger Jewish community "*d its 
75) 

prayerbook. Agreement among them existed only to a

or less, reformed rituals of a limited German

of rabbis"

eyes." The onlj’ rabbi who at this time tries to unify the
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thirteen friends of Reform, nine members of the Reform con-

nity is won for the cause of moderate progress, as "the
majority of Jews in civilised con-tries, wore in favor of
a

in accordance with the achievements of modern think?n5.

Previous to the conferences of the forties the situation

The difference now - in this intervalwas quite similar.

between them and the Cassel weting - is that the need

for reforms is felt much more- widely, and the lack of

even more destructive, creating

cold indifference on the part of the laity. Twenty-four

rabbis, among them seven of the former conferences, meet!
in 1868 to take a common stand which will bring order into

the now "totally confused public service". Their intention

is to create something like a union prayer book by bringing

back the service to its simple forms, freeing it from all

unessential additions. among this small num

ber of rabbis all of whom were friendly disposed towards

This conference

can only be considered a p nliminary to the Leipzig synod

for which it prepared the ground and which followed upon it

a year later. The synod idea had first been proclaimed

b; the Berlin Society of Reform which, however, soon dis-

Judaism which was regenerated on a historical basis and
73)

II

Thus the largest Jewish commu-

gregation, seven neo-orthodox and two honestly (!) orthodox 
77)

("Ehrliche Orthodoxe")

organization, therefore,

However, even

Reform, an agreement could rot be reached.
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si sting of laymen and rabbis joir.edly. its attendance

can be called extremely good for the first meeting of its

kind; fifty German and ten con negations cutside the German

border sent their delegates to this meeting.

solutions of the synod to realise that it had not token a

lesson from the mistakes made by the rabbinical conferences

twenty years ago, and followed blindly in its hopeless path.

judgment presents the only

accomplishment of the synod, is of a political nature.

that the synod declare that

completely with the principles of modern

society and modern state; namely, the -mity of the human.

and duties for all men towards the

fatherland and the state, and complete freedom of the indi

vidual in his religious conviction and in his professing it.

This motion, which to put it differently equates Ju aism

with the modern liberalism, is greeted with tremendous

applause. Again the question of a principle on which

h t

liturgical reforms should be based is purposely avoided 

to give once more way to merely "practical considerations".

82)
Ludwig Philippson moves

79) 
carded it. Ho-!, after the f -ilure of the rabbinical con-

Howevcr, we

forences and the unsatisfactory results of individual ac

tions, one sought refuge in this type of assembly con-

Judaism qg rees

race, equal rights

30) 
Again, the only pronouncement winch is generally accented , 

81) 
and which in M. Philipp son's

have but to take a glance at the proceedings and the re-
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On this very question of the adoption of principles Geiger

and Philippson clash. The latter having learned nothing

from the development after these meetin s still insists on

the purely practical tasks of such assemblies end refuses

to discuss anything but particular practical aspects of

Geiger, on the other hand, amends the atti-the problem.

tude which he had taken at the rabbinical conferences of

the forties and stresses in the thesis w. ion he presents

to the synod as basis for the discussion of the liturgical

issue, more the general principle which should serve as a

foundation than the practical aspects. In reply to

Philippson’s arguments, he tries to make it clear to the

members of the synod that the special practical reforms

which they are about to discuss, have been put nto prac

tice by s ome

fuse to adopt them at all. The congregations do not ex
pect the synod to issue immediate practical decisions

which are to determine the changes in their respective

What they are looking for is the adoption ofservices.

general principles on which they will be able to base the

deform of their service, inasmuch as every special deform

must be linked organically to the particular traditions

of the individual congregations.

The result ere sone xroir.portant changes most cf which had
S3) 

been acted upon b?r the conferences twenty years ego

congregations already, while others may re-

However, the synod, ns
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conferences, is afraid to discuss any issuespreviously the
It considers as its foremost goal gainingof principle.

of the people end preserving peace in thethe confidence

communities, superficial and external as tnis sort of peace

prevailing in most congregations might he considered.

a great deal from the effects of the

It, too, pursues the path of prac-Franco-rrussian war.

which concern themselves with problems

lost of thedecided twenty years ago by the conferences.

synod's resolutions were not put into practice. •The

mediating middle party of the Breslau Seminary type kept
neutral towards them, end the progressives did nothing to

•Ihe congregations showed as muchactually realise them.
distrust in the combination of laymen and rabbis at Leipzig
and Augsburg as they had shown previously in the rabbis'

Orthodoxy raged againstmeetings and their meager results.
just as

Among the points under discussion at the last synod

deserves mentioning as its discussion brings out

important differences between the individual members of

...
-

the synod, its resolutions and Personalities, 
86) 

furiously as during the forties

The second synod two years 1-ter at Augsburg suffers 
34) 

in its attendance

Dr. V.'assennann's motion for a revision of the "Shulchan 
87)

Aruch"

ticality, and passes mainly motions the most important of
55)

which had been
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the assembly. tfassermann explains his motion by stating

istic character arises on the basis of the Shulchan Aruch

in which moral injunctions ere only incidental. To amend

only individual provisions of the code as the synod has

done is of little i'.port; it must be opened to the moral

and ethical laws of Judaism; it must be revised so thorough

ly that it will become again a code which serves o’r religious

needs and is compatible rath our modern thinking. In other

words, Wassermann recognizes t'ro necessity of an authorita-

Szanto, a layman from Vienna,tive code of laws as such.

who calls himself a conservative Jew, strongly protests

against any concession of authority to the Shulchan Aruch.

from a more or less practical point of view that a re-

lie pleads,therefore, for a stronger recognition

of the Bible instead of a revision of the Shulchan Aruch.

implying a recog

nition of it, runs contrary to the entire idea of develop

ment which the synod had adopted. The establishing of

any authoritative code necessarily demands a freezing of

vision of the Shulchan Aruch would be too big a task to 

undertake.

Rabbi Adler of Cassel,on the other hand, does not seem to 

disagree with Wassermann in principle, he merely states

hr. Bruell, rabbi of Prankfort, seems to be the only one 

who realises that a revision of the code,

that the general impression of Judaism's exclusively legal-
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the stream of development.

ficance for us as a religious codex; the views written dorm

in the Shulchan Aruch never were cur theoretical convic

tions and never should be such." However, the synod does not

act upon t lis and the entire discussion of this question

ends with Wassermann's withdrawal of his notion which in

itself bears witness of the struggle for new norms within

the liberal movement of this period. The only decision

among the forty-nine made by the s?nod, rhich really left

lasting impression and was of real consequence, was thea

one appointing a committee for the establishing of insti
tutes of higher Jewish learning for the promotion of the

i

realization of many a dream:

anstalt fuer die Wissenschaft des Judentums"in Berlin.

This accomplishment was largely due to the initiative and

energy of moritz Lazarus, the president of both synods.

ITert to Geiger and Loew he was by far the most outstanding

Himself inspired, he carries the others withpersonality.
him in his spirited speeches,and succeeds in keeping the

flame of enthusiasm burning while the synods last.

Although another synod had been planned for 1375, it

The reasons may be sought and found innever took place.

He, therefore, moves that the 

synod declare openly "that the Shulchan Aruch has no signi-

Science of Judaism which at last in 1372 lead up to the 

in the founding of the "lehr-
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a general lack of interest in these assemblies. One was

weary of them since one remembered only too well ho little

The time for conferences and synodsfruit they had borne.

over, many of their leading spirits dead. Thus thiswas

period of the initial stages in the development of Liberal

Our treatment of it would, honever,Judaism finds its end.

be incomplete without giving ot least a brief presentation

of the basic ideas of those menwho exerted influence upon it

and according to - or in contrast to - whose views its

further development was shaped.

■

■

■
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philosophical school of Enlightenment for which Season was

the criterion of all things. ..lost closely related to this

school of thought among the men who assumed leadership

in the life of German Jewry during the middle of the

nineteenth century was Samuel Holdheim. unburdened by

any historical perspective, his mind sharpened by early

training in the study of the Talmud, he set about to

establish a logical system of Reform for Judaism, which

would do away with the contrast between the old teachings

of Jewish tradition, and life in the modern society.

A question of fundamental importance was, therefore,

for him the relation of Judaism to the State. He tries

to solve this problem by a separation of - what he calls

His argumentsthe political and the religious in Judaism.

Religion's realm isjfaith, the state'sare quite logical:

law of the statedomain The relationship to thislaw.

Trueis not subject of faith or of religious ceremonies.

enough Mosaic legislation must be considered religious,

Hereincoming from God, is commanded as religious lav.

All other legislationslies the uniqueness of Mosaic law.

derive from religion, from God's own teachings, merely

even in regard to its state- and civil law since everything

The early Reform of Judaism, as was mentioned nre- 
i) : ‘

viously , stood completely under the influence of the
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the precept of the justice of and the obedience to the

authority of the State in general, and base the particular

commandments of their law on reason. This difference,
however, was only important as long as the Jewish state

The Jew of modern times entering other statesexisted.

of course, not consider their laws as
<

"However, in place of the particularreligious statutes.

civil laws of the Jewish state which have become obsolete,

there appears now the general commandment of strict obe

dience to the laws of the country." Only in Palestine

and only living in the theocracy is the Jew in possession

of civil laws. in every other state he is only a -jew as

Hence, only the purelyfar as his religion is concerned.

religious port of the Mosaic legislation has been given to

Israel for all eternity, under all circumstances and con

ditions. Its sphere is the relation between God and man.

its influence upon the legal relationship between men goes

only so far as to command them to deal justly with each other

in everjf regard. With the destruction of the Jewish common

wealth, every political bond between Jews is dissolved.

■ follower of the Jewish faith cut as citizen of the Jewish

He must not know

any other nationality safe the one of the country of which

state, do not exist for his any longer.

as citizen, can,

Hence, all laws which were commanded to him, not as
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he is now a part.

our

We, however, today under

standing this concept and knowing how to distinguish be

en

"V/hat-the other, have to sd Ive this problem accordingly.

ever in Mosaic legislation and in the later historical

development of Judaism - one may cell it divine tradition

or human progress - is of a purely religious content, and

refers to the relation between man and Sod,his heavenly

nature, and has reference to the mutual relation of men

within a political and civil society, and - as scripture

states time and again - was to have validity and to be

put into practice only under given political and civil con

ditions, must lose its validity whereever the Jew enters

into relations v.'ith a state different from that for which

these laws had been given."

The ceremonial law represents, so to speak, the ex

ternal manifestation of the theocratic holiness of the

Jewish people as distinguished and separated from Pagan

tween the Religious on the one hand, the Civil and legal 

within Judaism, foreign to the state in which we live,

After the destructionfcf the Temple, 

rabbis tried to eternalize as religious purely-civtl

father, has been commanded to the Jew for all times.

V/hat, however, happens to be of a political, legal or civil

and political institutions, since they were in no position 

to conceive of the term "State".
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nations. In the Messianic era, however, freest universal
ism will rule instead of such limited theocracy, - world
wide reign of God eliminating the differ-nces between
nations. The distinct holiness of the Jewish end its con
sequence, the ceremonial law, will then become void, mean

ingless and purposeless, unworthy of God's highest wisdom.

For within Mosaic legislation the relationship between the

individual Israelite and God, as that of a child to his

heavenly father is absolutely religious. However, the

relationship between Israel as a selected people end God

its Lord is only relatively religious, and must disappear

relationships as e.g., within the State.

The selection of Israel as nation hasceased. nowever,

part of the human family
persists. Israel has still a mission. Its task is to

preserve monotheism in its purity and to propagate the

ethical Iew, both for its own and for all humanity's sake.

Then Israel will become a blessing unto mankind,

tion, however, which will also vanish in the Messianic

era.

Holdheim thinks Mendelssohn is perfectly right when

he says Judaism is not a system of dogmas but a system of

i
I

As long as Judaism continues to teach ethical mono- 
2) 

theism, it will persist and fulfill its mission.

a distinc-

as soon as the Israelite takes part in universally human

the divine covenant with Israel as
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it commands tne will rather than the thinkinglaws.

spirit. Judaism in contrast to

plete freedom of belief. Salvation in the Jewish religion

is not dependent on faith as in Christianity, but on the

In other words, Judaism does not link salvationdeed.

to faith as an inner act of the thinking spirit

an

not faith as such is theis pleasant in His sight.

essential thing for the religious Jew, but an ethical atti-

Judaism’s commandments are not directed tc thetude.

thinking spirit but to the free will of man. It does not

issue merely a lav; of faith, but a law of a faith to be

actualized and put into practice.

Jew as well as the congregation of the ethical deed which

their religion demanded of them. However, the spirit has

died in most ceremonial forms of Judaism depriving them

Besides,

many of these forms are responsible for separating the

Jew in his daily life from his Christian neighbour which

Eelpful asone more reason to abandon them.

thus of what had filled them with a divine and heavenly 
4) 

content, leaving but the earthly, empty shell.

Christianity grants con

serves as

There was a time when the acts prescribed by the 
co, ceremonial law, were inducive to remind the individual

, but as 

act of the will devoted to Odd, performing a deed which

it permits freedom of 
3) 

thought and claims for itself only the deed.
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ternality, they are most repugnant to the ".odern mind.

It is to the merit of Reform that it furthers the process

of inwardization by stressing the ethical deed, directly,

discarding the external ceremonial lav/ ■•.'■.ilch other ger.er-

Recognizing

The strongest ceremonial law for our time isJudaism.

the congregation since it is the e:~ternal form for the

faith which unites all Jews, orthodox and liberalcommon
alike;
ternal

HoV/ever, Heform as such is nothing but a striving.

To realize its goal, it must be based on a creed. Hold-

In them the Bible is proclaimed as eternal noir. of faith.

The right for Heform is derived from the different stages

in the interpretation of Holy Scripture which was never

Reform's taslc is to determine the defixed in a creed.

mands w-iich Judaism made of its adherents in accordance

with the ideas which - throughout its historical develop-

i

ations had used as crutches on their way towards the ful- 
5)

fillment of the demands of their religion

it is their last castle of unity after so much ex-
6)

of necessity has disappeared .

of the Berlin Society of Reform, ■publishes for the benefit
7) 

of this group "Religious Principles of Reformed Judaism"

ceremonial forms may have been at one time, in their ex-

heim, therefore, shortly after his election as preacher

errors, Reform struggles for truth and thus purifies
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ment until its present form - have always had m inspiring

and rejuvenating effect on it.

Talmudic Judaism modified end adjusted Biblical

Judaism which may be cited as proof for the ability of

Biblical Judaism to lend itself to development as it grants

the religious consciousness of its followers the right to

always bring the Biblical religion into agreement with

their progressed religious consciousness. rloldhsim calls

this the "Reform principle of positive historical develop

ment ." Although claiming this principle for himself as

well as for the Society whose le_ader he now is, some of

the statements in this creed of reformed Judaism reveal

such absence of any historical perspective, that e some

times wonder whether a man of Holdheim's intellectual

quality actually lacks this historical understanding or

That is e. g., the

which,in our opinion,

can only be conceived of as a wilful misinterpretation of

"Even though the normative authority ofJewish history:

Holy Scripture for all Jews and the traditional inter

pretation of it for the rabbanite Jews was never

challenged, still the latter admitted that the supposedly

s

11

whether he purposely disregards it.
8) 

use in the following statement

cases deviates so obviously and in essentials from the

traditional exegesis of rabbinic-Talmudic Judaisa in most
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natural meaning of Scripture as derived by way of scientific

exegesis, that, the religious life based on these interpze-

must be termed anti-biblical,and that every

Jew whose belief in tradition has actually beer shaken,

must find himself in open conflict with the Bible as far

as his Talmudic religious life is concerned." A similar

tution can be found in the latter part of these "Religions-

which is of a more practical nature: The

Society of Reform observes the first of Tishri as Day of

"Its later meaning as beginning of the newRememberar.ee.

year has become obsolete as far as civil life is concerned.

It never had any religious significance; furthermore,

this could be unessential in order to give a sufficient

hold to the institution of a divine service on this day,

the import of the beginning of a new year lies onlysince

sympathies prevent him

Although he realizes how important it is for a religious

group to have the day of rest in common, he.,nevertheless, 

advocates a transfer of the traditional Saebath to Sunday

Also in the question of the Sabbath, no historical 

from talcing a most radical stand.

in the influence which it exerts upon the civil conditions 
10)

of life."

prinzipien"

tations of Scripture - if not supported by the belief in 
9) 

tradition

misinterpretation, in this instance, of a historical insti-

Rememberar.ee
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His total indifference towards the historical elements

within Judaism becomes evident in bis attitude towards

Clinging consistently to his thesisthe Hebrew language.

However, he em

phasises that that part of the service which is concerned

with teaching, namely, the reading of the Torah, must be

The Bible in its origins!.conducted, in Hebrew. tert, a rd

not a translation of it, can .serve as soiree for Jewidi

teaching. The reading of the Torah in itsforiginal term is

at the same time a symbol of the wish that the knowledge

This last statement in particular gives the

impression of a very positive attitude towards Hebrew on

his part; and we e::pect, of course, that he will do all

in his power to preserve the knowledge of the language of

the Bible. However, this is what we find in a discussion

"As to theof the curriculum of his religious school:

instruction in Hebrew, we have to say that one sue cial
. 14)lesson per week has been set aside for it, for boys only.

■

service of the synagogue, as one look into his nraverbook 
12)

for the High Holidays will indicate.

of Hebrew may always continue to be alive within the Jewish 
15)

people.

for the sauce of assuring Judaism's ^reservation among its
11) 

adherents now and its continuation for future generations.

that prayer with devotion is only possible in a language 

one understands, he bans Hebrew almost entirely from the
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As desirable as re consider the participation in the

Hebrew classes to be, still . c do not wont to establish

girls."

forms according to his principles, here where the

position.

And indeed, Holdheim's approach is not at all deter

mined b; history, but by two factors which are drastically

different from ary such concept: the political and the

rational.

are responsible for H oldheim’s abstract and universal -

istic view of Judaism which, destroying its historical indi

viduality, ascribes validity only to that which it

In contrast to this Tinhistorical school of thought

there arise with the wake of romanticism and directly under

its influence those great spirits to whom the concept of

Judaism is unfolded in the singularity of its historical

!

self even recognises as such - is concerned, he fails , 

giving once more proof for his basically uhhistorical dis-

Both, stressing the uniqueness and superiority 

of modern times, the modern spirit and the modern State,

preser

vation of a historical element of Judaism - which he him-

c on-
15) 

siders to be beyond time, namely, its rational content.

As consistent^—t as he is in realizing his re-

those who do not want to learn it will attend only for 

two or, at the most, for three hours per week, like the

it as a condition for admittance into the school, so that
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development. History with its changes, but also with its

continuity serves them as basis for the adjustment of

Judaism to the changed conditions of life. Judaism must

not be sacrificed in the fight for emancipation as Hold-

heim does, uonsciously or uncons•iously. for hi.’ and his

like modem life and time form the highest standard. Only that

among the teachings of Moses and the prophets which is
compatible with them is to be considered valid, regardless
of whether it still has historical meaning for the Jew
as Jen. The battle cry of old: All for faith, is changed

in their mouths into: All for life. In the place of faith

one puts some meaningless generalities which do not rest

in the depth of faith, but swim on the surface of life.

That is how Zacharias Frankel

with Geiger, the outstanding representative cf positive

historical Judaism views this remnant of the philosophy

of Enlightenment as applied to Judaism. for him the tno-

gard to his Judaism consists of:

In order to find the standard for prudent progress, we

first have to see clearly our point of departure. Judaism

is a great historical truth. One highest will dominates

everything according to its teachings; The 1? ws reGod.

17) 
preservation end progress.

It is of such shallow faith that so-called rationalistic 
. 16)
Judaism is composed.

fold task with which modern time burdens the dew in re-
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vealed by Him form until the present day a protecting

Their purpose varies.wall around Judaism. Some are an

end in themselves as e. g. , the dietary lavs aim'ng at

chastity and purity of morals. Others, apparently, mean

to make us continually conscious of God's power in His

in the wonders which he has wrought.creation, Judaism

was preserved only because of the fixed and definite form

into which its content was poured. Its abstract ideas in

themselves might have been defeated by other religious

Furthermore, ideas on accountor philosophical systems.

of their spiritual character are not always accessible to

Hence, there was need for semething which wouldeverybody.

convey them without requiring the effort and special dis

position which a purely spiritual conception would demand.

This was found in the revealed commandments. They wore not

considered any longer something purely external and cere

monial, but they became a ritual, deeply felt and vividly

Every commandment united in itself containedconceived.

Practice of the commandments was sufficientidea and form.
for through it the idea was strengthened. A religion of

in its particulars, belongs mainly to the theo-ideas,

A religion of practice, however, reminding itslogians.

adherents of itself in manifold ways, repeating itself

abstinence, or the laws concerning sex destined to teach
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frequently in the life of the individual, is always present

and becomes the common possession of everyone of its follow

ers.

Particularly striking is the difference between these

two types of religion in regard to reforms. “/hile the

Reform of a religion of ideas has very little to. do with

The former is mainlyinto the life of all its faithful.

the concern of the theologians, the latter will find stubborn

resistance on the part of the entire people. Kost charac

teristic of the radical Reform of Judaism is that it wants

to give up all forms and return to the original ideas.

By that, however, it proves that it has a false conception

of the essence of man and disregards the history of all

j?or history teaches that ideas a e always then intimes.

danger of losing their purity if they are to be comprehended

Such a cold and rationalistic Reformwithout any form.

"Theof Judaism cannot give satisfaction to the heart.

limitlessly negating Reform cannot be considered port of

It has forsaken it altogether. Its adherentsJudaism.

do not even form a sect within it, since they b^jong as

little to Judaism as to any other positive religion. They

I

life itself, since it moves in the sphere of abstract thought, 

the Reform of a religion of practice, however, cuts deeply

cling to a standpoint which negates Judaism completely, a
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compromise with them, therefore, csmot be made; a satis-

Hot a rationalistic philosophy- then cm bring the

solution to the problems of the present, but only "think

root ed firmly in history'. The mission of Jewish

science, therefore, is noi> to direct Judaism as if it were

something lifeless, but its positive historical task con

sists of revealing the development of Judaism .until the pre-

and of determining how it should contin-e in thissent,

Ho?/ever, Erankel does not conclude that anysame spirit.

consequences as to religious practice should result from

the rcor£ of Jewish science, certainly net for the present

Everybody has the right to think differently,at least.

and to make scientific investigations and studies inde

pendently and freely. However, in regard to divergence

in religious action such individual freedom does not exist.

It is up to Israel as a w-ole to decide such changes in

practice. For whatever has been accepted into the life

Besides the i. mediate divine revelation there exists

something like revelation within the general conscious

ness of a religious peo-le, which, unlike the revealed

manifestation of Cod’s will, is finite in its individual

faction of their demands is in no wise thinkable... .They 

have disavowed Judaism morally."

of the peonle as a statute is holy and has ~o be nr "-served.
'13)

History has given it unto the people as a charter.

ing faith"
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uust as sane new elements may enter into this religiousparts.

consciousness of the people, an old element msjr disappear

from it under the effects of certain conditions. However,

everything which is still alive in it must not be touched,

and even elements which the scientific mind may consider

undesirable can only be attempted to be removed through

for, the historical faith, that whichtactful teaching.

for generations has been considered kernel and essence of

Radical Reform must fail on account of

the simple fact that the people is used to certain forms,

bad as they might be, it considers them part of its sanc

tuary, and does not want to be deprived of them. Besides,

we must remember that not all demands of our modern time

are just, and that adjustments today are particularly

difficult on account of the complete standstill in Jewish

development during past centuries. Until a few decades

ago Judaism was motionless. Apparently the will of the

people was satisfied, and thus the teachers had no right

for reforms . The great gap between that tine and our day

is not yet filled. The will of the people is still rooted

Therefore, the teachers through tactfulnessin the past.

and patience have to gain the confidence of the people 

so that it in turn may give them the power to refoim.

Judaism must not simply be rationalised or ridiculed out 
19) 

of existences.
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"Worthy representation of the will of the group in its

In this emphasis on the religious consciousness of

the entire group as well a^in his establishing the positive

historical standpoint as the guiding principle of lief ora,

Prankel is closely related to Abraham Geiger. And yet,

it is exactly in the points just mentioned that important

between these two champions of a redifferences arose

Geiger, like Prankel, recognises thatgenerated Judaism,

alive in history end in close touch-only that which is

with the feeling of the people, can contin e to live on

However, he does not share the letter's pessi-vigorously.
mism that it will not be possible for the men of the

Science of Judaism to influence the people by the results

Frankel maintajis thatof their scholarly investigations.

any authority.

Spiritual worship of God is not taught by the masses of

such knowledge to them.

totality and science will lead to the goal to find a

standard for reforms which will live not only in the sphere 
20)

of abstraction but in that of reality."

thejpeople, but it is the duty of its teachers to impart

Geiger, therefore, appeals to the

whatever has become part of the religious life of the 

people and has been accepted by it, cannot be changed by

Geiger, however, realises that folk religion

is frequently responsible for the preservation of Paganism.
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at which they have arrived in the process of their studies,

as ere most

necessary and are compatible with a historical conception

He sees in Science an instrument of-critique.of Judaism.

the other hand, wants to use it in order to

establish Judaism's position more firmly. His purpose is

halt reforms rather than to further them.to Here the

difference between the two men in their histories! conception

becomes noticeable as we had occasion to mention before.

ErarJcel emphasizes the static element of historical con

tinuity ; for him the inert is most essential. Geiger stresses

the dynamic element of development; motion and progress

which for him was revolution and Reform into the void rather

It is on historical "rounds that :?e is opposed to the

symbolic-philosophical school of Schelling which, misunder

standing historical development completely, is not satis

fied with the simple meaning which justified a standpoint

than the true adjustment at which he aimed in his striving 
25)

for Reform.

21) 
assume highest importance in his philosophy of history.

Due to his realization of the slow process of historical
,/ 22)

development he refrained from one-side consequential! ty

making such concessions to the "Zeitgeist"

Frankel, on

men of Science to live upjto what he considers to be their 

task, namely, to teach to the people the purified Judaism
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He differentiates himself also from those who,without

consideration for that which has developed within history,

want to shape religion only according to the ideas and needs

His own theological method is thp historio-of their time.

critical which he describes as stressing the folio: ing

"1) The critique of existingthree things in particular:

axioms according to the gradual development of their form...

2) The history of the spiritual currents within Judaism as

of the present which will be followed by the demand to shape

Only ’/men the modem rabbi willhere and there
apprehend the spirit of times past, and recognise the

needs of the time.

Also within Judaism '.’.’e find thisbut also to create anew.

power.

and by its creative force bring forth n'W forms of ex

viewed through the medium of literary achievements

3) The critique of life according to the spiritual height

Bearing mighty ideas,it can remove many accessories 

which it has acquired in the course of its development

spirit of the present will he be able to give expression 

to the religious truths of Judaism in accordance with the

For, the unlimited power of the spirit 

enables men not only to recognise that which is antiquated,

at its particular time, but which interorets into the
24) 

monuments of history from its present point of view.

life accordingly and not to be content with a concession 
25) 

tl



- r4 -

Judaism never presents a closed process, but

It trusts in revelation,in this wise is truly devout.

believes in Sod's spirit which by its absolute creative

i’or, tradition is

the power of development which persists in Judaism through- 

out time; it is the soul which animates tne body of Judaism. 

Like revelation tradition originates from Cod, it is really

26) 
pression.

possession from the first word of the Bible to the last (ofJc' 
jc. s/wJcxC'

a sage of the) Talmud^. It recognizes the original spirit

in everything, variant as to period and degrees of spiritual
23)

endowment, yet an inseparable unit ."

Science will only succeed in its task of regenerating

power wakened religions and moral truths in Judaism, re

cognized nowhere else, strengthened them end led them, to
i ’

It trusts in tradition, believes in the divinevictory.
spirit which within Judaism preserves its creation, re

plenishing it continually with a fresh influx of new spirit. 

Thus Science of modern times is free and devout at the same

which produced faith.

in close contact with all earlier stages of development.

"Everything for it is, as it were, Judaism's inalienable

time , since it performs its task in the sane free spirit

Such Science rh.ll al', ays remain

with progressing time has shaped its forms of expression 
27)

in various ways. Science much conceives of Judaism

and rejuvenating Judaism when it remains close to tradition 
29) 

continues as a link in its chain.
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the daughter of revel-.tion holding the sane rank as the
The divine spirit working within Judaism at alllatter.

that, for Geiger, is tradition. Had it been stifledtimes,

in post biblical times, the thread torn could not have been

and we today could never continue where Isaiahmended,

and Jeremiah once ceased.

Historical continuity must never be disregarded in

Geiger considers Hillel and Akiba truly greatJudaism.

since - from the standpoint of their time, of

They were confronted with a problem which

si iilnrly during the period of the first Temple occupied

the aristocracy of the priesthood withd evri. s h thinking:

its formalism trying to dominate the people versus the ethi-

ITow it appeared in a newcal leadership of the prophets.

The latter could notSadducees contra Pharisees.form:

fight the priesthood as such,as this would h've meant to

They objected, however,contradict a divine institution.

to the restriction of this holy task to a small select

By extending it over the entire people they foughtgroup.

for a perpetuation of priestly Judaism. At the same tiie

they preserved the weapons of prophetic te: c in~s to be

employed when the time hod arrived for a transformation

course,

emressed the urge for a transformation of the Judaism of 
30) 

their time.

mast ers,

and according to its intellectual level - they
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of Judaism in their s> irit. She dissolution or the national

existence of the dewish people brought any development in

this direction to a sudden stop. Since then chaotic con-

Reform is to contin e the developmentditions prevailed.

It must be founded , therefore,which was then interrupted.

its task is noton the teachings of the prophets. an easy

Only rising from the firm ground of history '.'.ill deform

be able to give the present generation of Jews religious

However, since Reform intends to imbue Judaism inideals.

entirety with a new spirit, it must take considerationits

those for whom the rise to prophetic heights is stillfor

That does not imply that any true ideal shoulddifficult.too

be given up for the sake of such sentiments of consideration.

We must always keep the prophetic idea clearly before our

Only in practical Questions is a mediating

procedure permissable, however, under no circumstances in

thought and theory.

His personal life is ample proof

for the fact that he was actually willing to make concessions

Although fightingas far as ractical issues were concerned.

vigorously against formalism as an end in itself, still he

observed, faithfully, however, with the restraint which he

even today is considered to be that of official Judaism 

and their Halachah, nor; codified, the norm of Jewish life.

eyes as aim.

one, since the form which Pharisaism had imposed on Judaism

A mediating theolo -y to Geiger's mind 
51)

is nothing but a lie.
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membering always that he as rabbi of the entire Jewish

Wechsler indicates, he is thoroughly convinced that circum-

never

son

is concerned.
the eternal value and vc.lidiLy of uhe dietary lews, still

At the Jrankfort conference he exile complies with them.

pressesthe desirability of praying in the vernacular and

In his religious school,

to bring up a generation of young Jews who would nray in

German only, we find that instruction in Hebrew is included

Here lessons in the language of thein the general plan.

Bible are not restricts' to the extracurricular activities

of seme boys who show a sort of archeological interest in

it as in Holdheim's case, but Hebrew is part of the regular

curriculum and just as obligatory as all other subjects.

Boys and girls alike learn how to translate end thus under

stand the prayers of the synagogue.

e"

dispensing with Hebrew altogether.

however, where he has the best opportunity to realise the 

ideal then proclaimed, v.'hcre he actually was in a position

Strange,-indeed-, to notice 

also with Geiger the differentiation made between the

advised others to practice the precepts of tradition re

cis ion should be replaced by a different ceremony, 

theless, he conforms with this "rite" as far as his own

Although he is net at all so certain about

community should avoid to give offense to others in this
52) 

respect as much aspossible . As a letter to his friend
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■tent of religious and p-rticulorly Hebrew instruction

Ihile the Hebrew education

of the girls is limited to a translation of the p? ayers,

"Religionsunterricht" with reference to Hebrewbook,

Herein as in his activity as an educator of Jewishsources.

youth in general Geiger was again guided by the positive

In spite of his lofty ideals w'-ich

rical Judaism raider his feet.

2) The belief that man is endowed with .one and holy God.

a higher dignity than-all other beings; that he is animated

man's duty to combine his efforts

with those of all others towards the high aim of humanity's

perfection; that mankind is charged to strive for the ideal

of mutual fraternization, for the rule of justice, for

However', he realized that these fine

teachings could only bear fruit when the ground had been

cultivated beforehand by creating love and reverence for

The fundamentals to be taught 

in religious instruction should be: "1) The belief in the

the boys' curriculum includes: rudiments of Hebrew philo

logy, exorcises in Hebrew, translation of one prophetic

by a thinking spirit; that he possesses a sail, in other 

words, that he is ere ted in God's image. 5) The belief

love and seace which form the essence of the messianic 
54)

belief...."

historical principle.

embraced all mankind he never lost the film ground of histo-

between the two sexes, apparently a remnant of t'^e old edu- 
55) 

cational system among Jews.

that it is every
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the Jewish faith in the hearts of Jewish youth, a .goal

which could only be reached by acquainting them thoroughly

With Jewish history, the source of all Jewish love and

loyalty.

In his emphasis on the historical Geiger is undoubtedly
influenced by the philosophy of Romanticism w’ich reached

climax during his life time. The same holds true forits

Here Schleiermaehcr’s influencesystematic theology.his

clearly be discerned:can

dieses Streben nach Vervollkomn-Niedrigkeit des I'iensbhen,

als freiwaltender V/ille vorhanden sein muss, dies.-r Jeis-

heit,

dingte Ereiheit erzeugt ist, dieses Sich-emporsehnen, Sich-

erheben mit aller Kraft der SPele, ist dies nidht recht das

Wesen der Religion?

Religion ist ein inneres Verlangen des ganzen Henschen,

des denkenden, empfindenden, sittlich woilenden; ste ist

ein Geme ingut der idenschheit, sie ist eine besondere

Emp fa endlichite it im Ifenschen, die unwiderstehlich in ihm

sich hervorbildet, die mit ihren Jahrheiten ihn bald klaren,

Die Religion ist daherbald minder klar erleuchtet. von

aus der auch unser Stiiecklein Y/eisheit hervorgeht, 

einer uiiendlich waltenden Breiheit, aus der auch unsere be-

nung, mit dem Bewusstsein, dass man sur hoechsten Stufe sich 

nicht emporringen koenne, diesesJAhnen des Hoechsten, der

fPu.
"Das Bewusstsein von der Hoehe und
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However, in spite of this kinship to dchleiermacher as it

is expressed in this definition of religion Geiger does

not find himself in agreement with the letter's conceit ion

of the unconditional, absolute dependence of man. In contra

distinction to this concept vhich he considers to be of

height of the human soul, which serves as counterbalance

Kant had revealed theto man’s feeling, of dependence.

great gap which separates man as a creature within nature

Geiger believes thatfrom man as an ethical personality.

by the burning longing of man Wiich creates religion in

him and selves as stimulus for his striving for greater

ethical perfection.

Religion is not the product of anyone particular

faculty inher nt in man but feeling as well as intellect

and imagination are important sources for it. In his

emphasis on the role of feeling and emotion Geiger is

diametrically opposed to the philosophy of IJeo - Hegelian

"I confess openly,he once writes, that I acknowschool :

The feelingledge something incomprehensible over us.

which increases into the consciousness of'dependence has

I would not want to have it crippled. I re-its place.

i

55)
Ewigkeit her vorhanden und wird es welter sein."

it can be bridged at least, even if not filled corrletely,

Christian origin, Geiger stresses the consciousness of the
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Jewish religion as well as the Jewish God concept did not

grow out of the observation of a purposeful order of the

Religion in general is the Immediate revelationuniverse.

of all tilings. Judaism is

such a religion of revelation; it was born out of such

a view of the Divine.

Judaism from its very beginning was intended to be

come the religion of all mankind.

only of temporary import and served only to establish the

faith of its adherents so firmly that they will be able

The prophets of Israel proclaimed the ethics for humanity.

Jewish nationhood was only necessary for the confirming

Hence, with the destruction of the Jewish state, Judaism

finds only its fullest expression. Herein Geiger stands

in crass contrast to Herder for whom the national indi

viduality and the universally humane conte:-t of a nationality

of these universal ideas within one definite group, per

meating it with them, so that it might become their bearer.

("Volkstum") form an insoluble unity. The national existence 

of the Jewish people and it ^universal idea are irrecon-

Its national gerb was

58) 
to maintain it even when they are dispersed among the nations'.

of God's spirit to the spirit of man; it is the contact of 

human reason with the "Urgrund"

56) 
ject the denial of religion, as a very dangerous error.'1

It is a religion of truth since it 
57) 

sees the essence of things and confronts the eternal.
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Judaism

'Y>ro claimed as its goal the uniting of all humanity under

the banner of its radiant recognition of God and its noble

Therefore, the only worthy task forethical teachings.

the Judaism of our time is to comprehend in earnestness

its universal mission which embraces all mankind. It must

nourish within itself the recognition that a religion which

out of principle or out of a false faithfulness towards

statutes handed down through the ages narrows down its

scope, limiting itself to a mere part of mankind, degrades

It becomes a miserable sect, based only on tem-itself.
Heligion has only then theporary, passing conditions.

right to bear this venerable name when it feels in itself

beingChristianity with its doctrine of its founder

the center of the world's history and its demand of divine

reverence for him is incompatible with human reason.

How ever,

Therefore,faction for a mankind thirsting for salvation.

any concession to Christianity is out of the question.

The transfer of the Sabbath to Sunday which some reformers

the strength to bring the thought of salvation to all man- 
"4-0)

kind.

giving up these teachings,it would become but a 

temporary phase of Judaism which is destined to give satis-

cilable in Geiger's system, since the former stands in the 
5$) 

way of the acceptance of Judaism by all mankind.
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concession, it would imply a subjection to Christianity.

The more Judaism ceases to be the religion of but a port

ITo religion can exist without

Genuine ceremonies are not merely seme-

of the spirit of religion.

They must,

Of the three personalities discussed in this part of our

ceremonial forms.
thing external but the appropriate corporeal illustration

Even though they are subject

of humanity; the more it aspires to concretise the 

Messianic ideal of becoming the religion of all mankind,

the less can Jews consider to transfer their Sabbath to 
41) 

the Christian Sunday.

yet they present the spirit's

Forms have proven to
to change and transformation, jeu

42) 
persistent form of expression.

beer and strength-n the spirit of Judaism.

be considered holy in themselves but onlyhowever, never b_ --------------- -- - ~ 
4 b) 

through the spirit which they express.

study, Geiger exerted by far the greatest influence upon the 

development of liberal Judaism in Germany. He was aglow with

the same zeal as Holdheim; yet he did not adopt the dogmatic 

narrowness with which this bril iant man pursued a path of 

definite logic, disregarding feelings and emotions which had

been the lifeblood of his people for centures. - His was the

are contemplating would signify even more then a mere

scientific and historical approach of Frankel; however,he was 

not hampered by the latter's cautious inertness which made f°r
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a continuation of the stagnant state in which Ju da in found it-

than for its spiritual regeneration.self rather ±n addition,

Geiger possessed a clear understanding and a warn heart for

Realizing the peculiar situation of Germaa.ever;; thing Jewish.

Jewry in his time, and keeping always in mind that its unity

never be disrupted, he set about to transform its innermust
life gradually and with utmost tactfulness.
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V/eisbaden Conference which Geiger called in 1857 • ••as too 
limited in scope and too private in character to make the 
deep impression that the other conferences made in their 
time. Its procedure was rather unsystematic and Geiger did 
not deceive himself about the unimportance of this gatherin; 
Leben p. 45 
The only rabbi who stood by the Brankfort Society.
This time was chosen as it fell after the Pe.'.st of Weeks 
"which in most congregations is linked with the confirm.atio: 
service" and before the time of mourning. See AZdJ, 1344 
pp. 257 ff.
In other words an institution oi reform and an institution 
of traditional Judaism, significantly enough determined the 
time of the first conference.

HEHB vol. 4, no. 672 ff 
ibid. p. 674 ’
It is interesting to note that on t .is very basis the 
Court party influences the king in 1347 against Geiger’s 
reforms, claiming that they run along the same lines as 
those of the Deutsch-katholiken and Lichtfreunde which were 
considered revolutionary in the eyes of the court. See 
Leben, pp. 92ff.
World Conference for Progressive Judaism 1928, on. 61ff 
Also cited by David Philipson in RLU op. 147ff 
RiilJ pp. 165 
ibid.p2.68
Ibid. pp. 102 ff
AZdJ 1844
In. Isler, Gabriel Hiessers Leben nebst kittheilungen aus 
seinon Briefer., I, pp. 558-3 
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Heformgemeinde pp.
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Moses . endelssohn, Jerusalem, Gesammelte Schriften 
P. 311f.
Samuel Holdheim, Geschichte der 
und Entwickelung der Jueoischen 
Berlin, p. 120, pp. 223ff.
Bor a more elaborate discuss! n on the early Reform 
and Mendelssohn,see Eoldhein: Moses Mendelssohn und 
die henk-und Glaubensfreiheit.
MGWJ 1926 LXX DP.225 ff
Albert Lewkowita,- :Das Judentum und die geistigen 
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I. Elbogen, Geschichte der Judeh in Deutschland, uo. 269ff.
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legal aspects as 
in this study. 
Prot. Braun. 
Ibid. p. 46f. 
Ibid. pn. 55,54.
Although three years later he himself publishes"&laubens- 
prinsipien des reforaierten Judentums".
Prot. Braun, pp. 55f.
Ibid.,p. 91.
Ibid.,p. 56.
Ibid.,y.

AZdJ March 1844
Ibid. June 1844
Prot. Braunschweig p. XIII
Ibid.,p. 2
Only here though, since in his en ire system of .efora 
he is not "awed" by the authority ox the Bible but 
accepts only its purely r ligious laws, rejecting its 

-- 1 -------- , e h?ve occasion to refer to 1-ter
See pp. 76ff.

pp. 36ff.

61. The entire discussion on Hebrew has been 
omitted here since it plays a central role at the Jrankfort 
Conference and will be treated in full in t.is contort. 
See below pp. 35ff. 
AZdJ 1844,p. 560. 
Ibid.,p. 571. 
ZRIJ 1844, r>. 
Ibid., p. 
AZdJ, pp. 
Ibid.,'p. 
Ibid., p. 
Ibid., p. 
Prot. Braun,pAl. 
AZdJ 1844, p*. 577. 
The Hamburg Tempel had done away with this prayer long 

’first edition of*the anburg 
and second edition 1841 p.182.
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 . a third of
: declaration had the title of Doctor.

Roformgemeinde,pp. 52 ff.
Ibid., p. 101. .
it should be mentioned That the people opposed to this 
attitude, namely Simeon,Rebenstein and Lesser, seemed 
be the only ones in the ;;---- g "... ------- ’
Jewish learning. " '  
ZRIJ 1845, PP- 219 ff.

before the conference.
Prayer Book 1819 pp. 126-

Prot. Braun, p. XVI.
•vyn itr non its ns-ran in 

i*in mri '
t r 5 ijDiB

Reformgemeinde pp. 49ff. It is noteworthy that 
the signers of the d--n—J • • g
Supra p. 9
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RMJ, p. 371.

people opposed
L to 

group who are well versed in 
See also Simion's letter to Prankel in
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In the report of the committe on liturgy*40
abolished, knowledge of the Bible

45.
44.
45.

*40.
41.

47.48.
49.

55.
56. the writers of these letters refer 

cuite interesting:
l" i-roc 11

The 
to 
"All

57.
58.
59.

Hebrew: If Hebrew is to be abolished, knowledge of the Bible 
will disappear since Hebrew will then not be taught in 'th e schools.

501. .
51.
52.

add here note 40a. 1
we find the following reasoning concerning the eliminati ■n/'of

Reformgemeinde, pp. lOQf. 
terns in which 
themselves is

_ thinking Israelites"
' "All better Israelites"

"German men and women in Israel"
"All those adherents of our religion who have their eyes 
turned towards progress"
"Hen in Israel who have absorbed the education of our age" 
See Prot. Prank. ,pp. 217-270.
Prot. Prank., no. 261ff.
Ibid., p. 18.
We wonder whether this reference to Ihilo is not 
as a hint to a comparision between Hellenistic 

of the nineteenth century.
and the following see Prot. Prank. pp. 30ff. 
interest to note that lieform in this

does not make adjustment of Judaism to modern 
feels the necessity of adjusting itself to

wonder 
a hint to a 

assimilation and that 
Por this 
It is of 
instance 
times but 
Judaism.
These particular points of the committees motion have not 
to my knowledge been observed in any of the liturgies of 

Hot even Haier who as chairmen presents the 
follows it in the Prayer Book that he editsS in

the time.
motion, 
1861. 
Prot. Prank., n. 66. 
Ibid., pp. 75ff.
We have to note, however, that he does not cast any 
aspersions on the patriotism of those Orthodox Jews who 
for religious reasons still hope for the restoration of the 
Jewish people to Palestine.

vlt is this universal-mindedness of Liberal Judaism that is 
responsible for its later opposition to Zionism. Liberal 
progressive universalism contra nationalism are the two 
parties then.

Prot. Prank, pp. 106ff.
Ibid. p. 65. Mishnah Meg. IV: 10 may have been Wechsler’s, basis 
The mentioning of the sacrificial cult is also accepted by 
the majority.
The phrase "positive historical Judaism" which accepted ' 
principle, and which is claimed as such by all parties 
of the conference, is really so v.-ide and lends itself to 
so many various interpretations that it really does not 
set the lines and limits along which reforms shall be 

developed. It would be much more correct to refer to it as 
an attitude rather than a principle. 
Prot. Prank, pp. 241ff 
Ibid.p276ff.
Heformgemeinde, pp. 118ff.
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56. An new

61.

Prot. _1 sir.
62.

68.

69.
70.
71.

53.
54.

57.
58.
59.60.

65.
64.
65.
66.
67.

Tne ____
they will not be taught 
p. 285f

surprising answer to this argument is: Verv well 
......: a < '

He was elected rabbi in September 1846 end installed a 
year later.
The prohibition of
this category. Travelling for divine 
other higher purposes is permissible,

. . , _ _ _1__1----------- ------------ !_ •••------- 1_O----------

Ibid.,pp. 121f.
The second day of Saobath (that is 
amounts to) is particularly striking 
festivals was abolished at the same time. 
Reformgemeinde, p. 159.
.7e shall, 
edition.
This, however, was only a provisorium. 
Temple was dedicated in 1854.
Reformgemeinde, p. 228.
Prot. Bres., pp. 15ff.
Reformgemeinde, np. 154ff.
TT- ________ ______Qr-. • ’ - ~

U11.LQ cu.suiucm, is: very uen, at least 
dead tongue in the school. Prot. frank.

music in noise and Temple falls into 
services and
etc. See 

report of the committee at irenkfort rhich serves ?.s 
the basis of the discussion in Breslau. Prot. _1 enk. 
p. 349.

• Typical of this .group is Kahn who points out that 
prohibition against having non-Jews do the .crk for; 
Jews on the Sabbath refers only to idolatrous salves 
and. has, therefore, no validity in our time. he, as well 
as Wechsler, justify their stand by referring to . 
Orah Hayyim 246 where the work of a Jewish tax-collecror 
may be done by a non-Jew on the Sab' ath.
Prot. Bres.jPp. 571-73.
Ibid., p.115.’
Ibid., p. 120.
Ibid., p. 108. Herzfeldt.
Geiger in resume, pp. 92f.
The Edict of 1847 excluded Prussian Jews from office in
state and community.
Even in theory and by law the exercise of citisen 
rights independent of creed was established in tne  
Prussian edict of 1848 and confirmed in the Jors~ituvion 
of 1850, not to speak of the practical exclusion o“ 
and discrimination against Jews as regards civil 
and communal service, w ich was only broken b tn: 
Weimar Kgpublic. lewkowitz pp. 521f.
Pro t. Bres., pn. 511f.
Ibid., p. 312.’
Attendance Record of the three Conferences:

what it practically 
as second day of the

. See
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72.
73.
74.

83.

84. compared
85.

86.
87.

PART II

75.
76.
77.
78.
79.
SO.
61.
82.

Vorrede p, XI1.This wag even

1.
2.
3.
4.
5.
6.
7 .
8 .
9.

1

2

See supra Introduction.
Levin, pp. 44-55.
iteformgemcinde, pp. 225f.
S. Holdheim, Juedische Glaubens- and Sittenlehre, pp. 118f
Reformgemeinde, pp. 120zf, footnote 1.
Reformgemeinde, pp. SSf.
Reproduced in Levin, pp. 55-88.
Ibid., p. 57, Paragraph 6.
As if any thought of this sort would at all be conceivable 
for Rabbanite Jews in their cen uries old traditi n.

Braunschweig: Registration 40; Actual Attendance 24 
Frankfort: " 57: " " 34.
Breslau: " 29; 11 " 25.
»-• Weiner, Juedische Religion im Zeitalter der 
Emanzipation, p. 110.
Gebetouch fuer das gauze Jahr (Ainheits Gebetbuch) 1929

This was even true for the orthodox congregations 
bearing witness to the influence of the Liberal nvenent. 
This is the more surprising as it was one of the 
objections raised - gainst the Jacobsen in 1323.
Seligmann n. 144.
M. Philippson, lieueste Geschichte des ju.edischen
Volkes, p". 353.
AZdJ, 1354, p. 143.
H. Philippson, op. cit., p. 553.
See supra p. 52.
Verhandlungen der ersten israelitischen Synode zu. Leipzig, 
p. 12.
n. Philippson, op. cit.,pp. 357ff.
Die Beschlusse der ersten u. zweiten israelitischen 
Synode, p. 5.
E.g., the Haftaroth may be read in Geman end may also 
taken from the Kethubim.

. Recommendation Of • the organ for Sa bath and holidays. 
Objection to the restorati n of the Sacrificed. -Jult 
and the return of the Jews to Palestine.
Piutim are to be abolished.
Only thirty congregations were represented as 
to sixty at Leipzig. See Ri-.IJ p. 452.
E.g., permissibility of riding on the Sabbath.
Permissibility of playing the organ on the Sabbath. 
Resolutions on circumcision.

A protest against the synod was signed by 150 orthodox 
rabbis of central and western Europe. AZdJ, 1371, pp. 780: 
Rldd, pp. 451ff.
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p.83, #46 - H o

12.

is taken,

I

13.
14.

10.
11.

15.
16.
17.18.
19.20.
21. *
22.

Levin, p.85, #51
ibid, p.83, #46 -Ho successful this shift actually was 
in revitalizing, as was intended, the religious interest 
by making it possible for every Jew to attend services 
may be judged by the following statements from a seimon 
which Holdheim preached in 1859: "If vie are asked by 
our co-religionists: What is the reason for, wh?t the 
nature of this non-Jewish Sa bath, then vie cam unfor
tunately not answer them by saying: n’31' ]1'c3od « the 
Sambatyon River is our proof. Hor this day the stream, 
of business life stons, material interests rest, earth
ly worries are silent, and the need for devotion can 
find expression. Unfortunately we are in no position 
to give such a reply. Ror they will point at the emp
tiness of this house, at the streets wnich lead to this 
Temple, and which are empty and sad like the streets of 
Zion which nobody treads at the time of the festivals.
They will say to us: Can you bear the responsibility 
before God and before your own con cience th t for this 
handful of people you dare to touch an institution holy 
for many millenia, bringing discord into rhe peaceful 
camp of Israel? Is it not mostly the children of your 
religious school who attend your Saobath services? Could 
you not have observed the old ue ish Saooath with them 
just as well? - We, my friendsmust listen to these 
accusations aiid remain silent. 1
As Holdheim, Gebete und Gesaenge fuer das ITeujahrs- .vr.d ’ 
Versoehnungsfest, 1359
We refer to this particular prayerbook, since it is the 
only one, to our knowledge, which Jlolc.heim compiled 
himself while rabbi at the Berlin .deform Congregation. 
The new edition of the letter’s prayer book was merely 
revised by him.
Reformgemeinde,p.197
This distinction is strange as in his system of Judaism 
women had the same religious rights and duties as men. 
We may mention here that within ten years only 300 
children had attended the school of the Reform Congregation. 
Lewkowit z, p.383 
ZRIJ II. p.6-13

I. n.4-27, from which most of the following 
MGWJ vol.45.pp.267 ff, as cited by Lewko itz, p.570 
Lewkowitz, p.571 
cf. note 17 supra;*I.Blbogen, Strett urn die historische 
Reform, in Restschrift for C.G.iuottefiore, pp.24-29. 
Herein lies one important point of difference between 
Geiger and Holdheim who is the foremost representative 
of this conseouentiality. With all personal resnect for 
him Geiger calls his and his Reform Congregation’s 
method unhisttrical and refuses to identify himself 
with these views. He characterizes holdheim ag g. 
man of dogmatic nature. WZJT vol.6, pp.l4f.
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33.

29.
50.
51.
52.

34.
35.
36.
37.
33.
39.
40.
41.
42.
43.

23.
24.
25.
26.
27.
28.

Judentum und seine Geschichte, n.56.
, vol.3. p.64.

A.Geiger, Unser Gottesdienst, pp.6,7.
V7ZTJ, vol.3, p.405, 
ibid. vol.5,p.374. 
A.Geiger, Das Judentum und seine Geschichte, vol.l,n.l9. 
17.S. pp.326f.
dZ'A'L, vol.l, pp.6f. "Alles ist ihr wie des Judehtums un- 
veraeusserliches Eigentum,■vom ersten ’■'hrte der libel bis 
stun letzten eines Talmudisten. . . ./iJeberall erkennt sie 
den urspruenglichen Geist nach den versdnieneiien Zeiten 
und der verschiedenen Begabung und dennoch in voider 
Einheit."
Leben, p.239.: 
ibid.pp.217,239. 
ibid.pp.303 ff. 
Regarding this attitu.de, Holdhei says about Geiger's 
Breslau ministry the following: "A sharp separation between 
the followers of orthodoxy and the friends of religious 
reform had taken place in that co munity (Breslau). The 
greater part of the latter had been won over to Reform 
only by the fact that the head of the community, the 
scientifically very able Dr.Geiger, saw fit to obscure 
the last aims of Reform rath r than unveil them. iThile 
in Science he worked more and more for a widening of the 
breach between the old conception of religion and the 
present religious consciousness ... in life he sought to 
cover up this breach by filling it with his personality. 
As Rabbi of the entire community, he considered it his 
duty to be above party divisions, lifting the veil of the 
aims of Reform only partly ... he expected gratitude from 

the Orthodox for the self-denial with which he afflicted him/ 
self by not lifting it altogether." See Reformgemeinde,p.8b. 
"Dem weiblichen Geschlecht kann das eigentliche Erlemen 
der hebraeischen Sprache nicht zuge utet werden." See U.S.vol 
p.319.
Quoted in leben, pp.l34f. 
JZ”/L,vol.2. pp.l69ff. 
leben, p.248. 
A.Geiger, Das <~ 
JZWLjVol.ll. p.280. 
Lewkowitz, p.349. 
JZWl,vol.8. p.l. 
ibid. p.23. 
1T.S. vol.l. n.259. 
ibid. p.15.

attitu.de
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"Since Mendelsohn's translation of the 2ible into

Judaism is concerned: The

of the modern mind.

It

length, although it does not fall into the exact scope

prayerbook of the Hamburg Temple laid the foundation for 

the improvement of Jewish worship and pointed the way to 

liturgical reforms which would eradicate the chaotic 

conditions prevailing in most german communities during 

this period, and, at the same time, would meet the demands

The second and revised edition (1841)

of our study.

The Hamburg prayerbook of 1S19 had succeeded to a 

certain extent in reviving the religious interest of 

many groups and classes within the Jewish community. 

A revision of this work, however, was yet deemed necessary

of this pioneer work of liberal Judaism in particular, 

influenced greatly not only the liberal liturgies within
1)

Germany, but also those of England and Arsenica.

is for this reason that we shall discuss it at greater

German, no book has exerted greater educational influence 

upon modern Judaism than the prayerbook of the "Ehrwuer- 

dige Tempelgemeinde in Hamburg." This statement, as it 

appears in the preface of the 1903 edition of this prayer

book, may sound like an exaggeration. However, it is 

absolutely correct as far as an essential part of modem 

namely, its liberal liturgy.
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in order to attain more fully the goal which its compilers

"to bring back Jewishhad set for themselves, namely:

worship to its original simplicity and dignity." The

reworking of this first liberal liturgy was mainly

founded on the experience which had been gathered during

the twenty-two years of its use in the "Tempel." .Hence,

the editors of 1841 were in a better position than those

of 1819 "to differentiate more correctly the ineffective

the body of the liturgy, and unparts - so to speak:

essential, or unnecessary prayers served again as prin

ciple basis for the reforms as it had previously in the

"The service as such begins on eveningsfirst edition.

imo end consists inend mornings alike with the

and thethe contains these six
moon . 1) Regarding the selection of theessential

mi n j

ship,

6) Thanksgiving, The middle benedictions

which are inserted after the first three, are not con

sidered a characteristic or essential part of the

In other words, the static and charset eristicservice.

from the effective, the unessential from the essential." 

The distinction between "characteristic" or essential

private as in public worship of too main parts namely, 

yow and the n'tnn............The nban

; 2) Regarding God's omnipotence, 

nwnp. 4) Regarding wor-
Di to

3) The sanctification of God,
nmoy . 5) The prayer for peace, 

nsiinv

fathers, n
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element of ynv

dictions of the

of those just mentioned are of an accessory nature and

wor-

It is apparently for this reason that changes of

the actual Hebrew tert of the prayerbook are only noticeable

in the accessory parts of the liturgy. The body of the

service is left untouched.

It can be aasi'1 y understood that such a procedure had

of the the

read

is retained in the mi ay . This in

consistency is even more pronounced at first sight since

the closing blessing which contains the same thought has

been changed, eliminating thus a reference to the resto

ration of God's glory to Zion which is decidedly weaker

restoration of the Jewish people to Zion have been eliminated, 

p'x1? -pi-ra irrj; nj’inniwe find that the passage
D' nma

. On Sabbaths and Holidays, the 

reading of the Torah is added. All other prayers outside

with its benedictions and the three first and last bene- 
n'Jon

to lead to many an inconsistency. To cite only a few
mm n-p n'jan

tend only to increase the devotional snirit of the
3) 

shipper.

than the one preceding. While the former expresses de

finite longing and hope,I1'*’’ minon can be considered,

more or less, but a factual statement.However,in their notes which

. 2) Although all references to a

a Jewish service is comprised of the

examnles: 1) in the first

phrase ■'is found, although it is translated as if the tert
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represents by no means the one originallyof the

used in the sanctuary in Jerusalem nor is it generally

According to Rashi on Berachoth 11 b, theaccepted. run

in former times read as follows: icy nnjy ij'h’jk " run

.linns 'jKTcr nmy ’npnn 7113 .linns ‘jspn whom Sktj’

.rnsyj nun's -j-uh -jniKt? J *s

n brn

in other words, the change expresses

Referring to thein the Palestinian liturgy.

the explanatory note from whichthe editors take in

we just quoted the opportunity to emphasise that only

not its various forms of expression:

Another inconsistency becomes apparent in this same

passage:

is retained

here.

which means - as the editors inform us again in the

appendix - that it is not to be used in the service. The

prayer as such has been commanded by the Torah, however,
minn ]o ii'f noun

only preference to the older reading as it is also found
t’arrn neo

However, it is printed in smaller type, put in 

parenthesis, and cannot be found in the translation,

This closing phrase in former times was used in the 
■4) 

for week-days.

form a small appendix in the back of the prayerbook, the 
the fact that

editors explain this change with thSTcustomary version

while references to a restoration of the sacri-
5)

ficial cult are eliminated or changed in most daces, •

the phrase 111 ln'J miiyn ns arm
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reason offered for -the peculiar handling of this phrase

nan snp*i npn175 a andto

par.525 the editor's claim that this phrase, as a later

addition interrupts the continuity of the tert of this

nevertheless, it is interesting to note thatpassage.

the phrase as such has not been eliminated from the Hebrew

it had been linked to a characteristic prayer w ich,

according ■ o the principle on which the reformers of the

Hamburg prayerbook were founded, was not to be subject to

The differences of the Tempelgemeindeany radical, change.

from other Jewish communities were to be limited to seme

forms only and were not intended to include religious ■ O

doctrines.

These inconsistencies indicate already that the

new edition of the prayerbook presents only to a very

limited degree an improvement as far as its inner pro-

Also this new work lacked -gressiveness is concerned.

in the field of liberal liturgy must not be underestimated.

However, despite all these shortcomings, the pro

gress which the Hamburg prayerbook of 1341 represented

"in almost every respect, the clear and systematic following 
7)

through of a progressive principle."

as Geiger had put it in his criticism of the 1819 edition -

is again based on scientific considerations, lief erring 

i’jo'i tmoin

te:-t, obviously for the reason that though an addition,
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The translation of the Hebrew te:at was reworked whereby

special consideration was taken to moke the pray-rs also

The sr.’.e hold" true forsuitable for private worship.

the German prayers and the paraphrases of Hebrew prayers

in the vernacular, Poth of which in the first edition had

been rendered in a style too stiff and loo stilted to

However, the most importantbe elevating and inspiring.

improvement of the revised prayerbook lies in its greater

’.Thile the first edition had li itecL its contentsfullness.

Sabbath and festival services,to the liturgy of the

This widening of the scope

of the liberal prayerbook providedhsimple opportunity

to extend and to complete some of the characteristic parts

Thus the service for week-days findsof the Iturgy.

Its form is as follows:again place in it. After a
1 31 D "0 Jj’qe

shortened

the
10)

with the exception of the middle benedictions of the

The Kaddish and a German hymn conclude the services.

somewhat abbreviated.
nbnn

As to the accessory or non-characteristic parts of 

the service, particularly the piyutim, those were eliminated

Psalms which are to be rendered in Hebrew, they too are

The V'3'7 with its

follow; both of which are to be read in Hebrew
nbon

hymn and a German prayer based on

nnwn nsu is rendered in Germwn, then the

the new book contained prayers for all occasions on the
8) 

order of the regular siddur.

9) nimzi aid
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German Hymnal.

The

as

1847.

The year 1848, and particularly its summer, seething

Much more consistent in its reforms than the Hamburg 

liberal liturgy, was the prayerbook which the Berlin 

Society for Reform published in 1846. As its individual 

parts were compiled at different intervals within that 

year, and everyone in itself rather hurriedly, the work 
15) 

a whole was of a more or less fragmentary nature.

to which the congregation had not become accustomed during
11) 

the twenty-two years of the first prayerbook's existence.

taken from Sephardic, some from Ashkenazic sources, 

service as a whole, based itself on the Ashkenazic ritual 

and incorporated only in some nieces a few Senhardic
12)

elements.

"This was the more permissable as the riyutim in the 

liturgy of the "Tempel" were replaced effectively by the

" Of those which were retained, some were

Its different parts were gathered, and arranged systemati

cally in the so-called revised edition of 1348 under the 

guidance of Holdhoim who had become rabbi of the group in 

However, the revision at that time did not consist 

of more than, as indicated above, of organizing end 

unifying the material which was already in existence, 
14) introducing but minor changes.
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with political excitement and general unrest, did not lend

itself,for a more thoroughgoing reworking of this reformed

prayerbook. Eoldheim, more then any other member of the

Society at that time, felt that the work called for such

a complete revision. lie realised that its general ten

dency was much too radical and negative, lacking especially

all consideration for historical elements most important

for Jewish worship.

to modern phrases rather than being true creations of

the spirit of the time. They were neither close to the

spirit of the Bible,nor did they express the leading

ideas and principles of the Reform of Judaism. However,

Eoldheim did not live to see a revised edition of the

the executive board of the "Heformgemeinde" decided to

not passed by the board.were

The question of such a complete revision was taken 

up again in 1856, when at the suggestion of C. A. Salomon

points, and making many suggestions for improvement.

These were accepted by the committee, but apparently, they

Also most of those prayers which ’.■.■ere 

new and not based on the traditional litprgy, gave e?:pression

15) 
book in which his plans and wishes would become a reality.

Ho practical results can

act on it and for this purpose appointed a special committee. 

Eoldheim, as chairman of the committee prepared a thorough 

analysis of the prayerboolc showing its good end its weak
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The 1859/62 edition of the Berlin prayer-be discovered.

All three ere1348.

rearrangement would oe

main points mentioned by him:

to in the prayers

2) Lian' sJew of today.

the last criterion of the

today derive divine truth

idea of
As a matter ofmodern Jew.

all truth as an 
enlightened spirit is and remains 

greater or lesser importance 

nevertheless, Biblical

book with the exception >f two insignificant additions 

of 1851/2 which in turn repre-

from these words.
moi

particular.

The following are the

of as poetry and a: e to 

between our generation and

is identical with the one

sents but a reprint of the so-called revised edition of 

preceded by a preface in which Hold

basis for the Reform of the

cause it has lost

are retained in the liturgy.
manifest the harmony of feeling 

that of our oldest ancestors.

a holy people is referred

a much more

As they in ancient times,

(ef. Vol. II P 
has lost all meaning for the

foot in its superficial but

of the contents of a revelation.
passages which describe supernatural acts of revelation 

They a. e to be conceived

1) The selection of Israel as
as a subjective fact of the past be- 

objective fact for the

heira discusses the principle 
traditional prayerbook in general, and tnis revision - 

correct term - in

so we

. 26;84) 3) The traditional
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customary interpretation it is more Christian than Jewish.

Its deeper meaning, however, can still find expression

as as

deserving, (ef. II p. 22; 80 and others)

As to its form the re-arranged prayerbook of the

Berlin "Reformgemeinde" is divided into two parts. ■Pae

first contains nine different sets or cycles of prayers

which are to be used alternately7 for the weekly services.

an

1)nucleus of the nine different liturgies: yiyj

nmnxi 4)3) niCN 5)nw ii~ij2) nmaj

7)6) Prayer for mourners and Yahrzeiters.

The

remainder of these liturgies for the greater part is

comprised of prayers which are based on psalms or prayers

used in the traditional liturgy for evening, morning or

Sabbath services.

Berlin reformed prayerbookThe second part of the

contains the services for all the holidays and festivals.

to note that special evening servicesIt is interesting

in our prayers, namely the merits of the fathers may serve 

a challenge to the children to strive to be just

Every service in itself consists of five parts: 

opening hymn, the prayers, reading of the Torah, the ser-

wnp
16) 

Of these 1), 2), 7) alone are recited in hebrew.

mon, and a closing anthem.

The following are the prayers 7/hich form the static
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are only provided for Hew Year - whose second dry, by

the way, is also observed - and the Day of Atonement.

to which

the priestly benediction in Hebrew is added after the

whole departed so completely from the traditional struc

ture of a Jewish service that it could only be acceptable

to very few individuals who at that time already were

sufficiently dejudaized as to be satisfied with such a

prayerbook which certainly did not alleviate the monotony

creators we e constantly accusing the tract which its

A thorough revision of the work alongditional service.

the lines which Holdheira had suggested, and going even

beyond them, was undertaken by

dation.

had began its rapid flow in 1<46 could not be stemmed

wealth of Jewish gratitude, praise end hope as manifested

nevertheless, the stream of development away 

from Jud-.ism (instead of progress within Judaism) which

Levin, in 1385, who 

tried to bring back the service to its traditional foun-

and lead consistently to the travestylike prtj erbook 

which was used in more recent years by this congregation. 

This booklet "wrought the miracle" of reducing the

All services have in common the nucleus, which we dis- 
17) 

cussed in respect to the weekly services,

sermon at every morning service.

The liturgy of the Berlin "Heformgemeinde" as a
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The Hamburg and Berlin liturgies with which we dealt

so far purported to provide a prayerbook for a grot’

within the general Jewish community which, to a certain

extent, had become isolated from the main body becav.se

of the progressiveness of its ideas. '7e shall now tarn

in our discussion to the Breslau prayerbook of 1354,

which already in this respect differed essentially from

Bor the first time in the historythe previous works.

of German Jewry the executive board of a Jewish community

organisation ("Gemeinde") commissioned its rabbi to

compile a liberal liturgy which was to be used as the

only prayerbook in the main synagogue of that community.

Bor the past eight years slight reforms and changes had

been introduced into the service of the Breslau con

gregation. Since, however, all of these were super

imposed upon the structure of the orthodox tt aye book,

particularly disturbing during the high Holiday services.

Inconsistencies were naturally also unavoidable as most

of these reforms were improvised on the spur of the

abundantly in a truly Jewish service, to 65 pages. 4/ He yssr

great confusion .esulted from this procedure, which was

becav.se
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mome lib. Hence the demand for a prayerbook which would

express in a systematic and organised fashion the liberal

spirit which permeated the service, already grew more

and more.

Abraham Geiger, rabbi of the Breslau Jewish commu

nity since 1338 had laid the groundwork for such a

In a pamphlet which .he published in

and which was directed to the members of the

Breslau "Gemeinde", he presented the general outline

which now served as principle basis for the new liberal

A brief summary of the results at whichprayerbook.

he arrives in this essay must be given here,as it is

necessary for the understanding of the Breslau liturgy:

1) 3very liturgical Reform must aim at satisfying the

demands of the modem mind. 2) All those passages in

the traditional Siddur and liachsor call for a change

which concern Israel's relationship to mankind. Jhile

Jewish generations in the past, suffering from perse

cutions, may have needed to reassure themselves by re

ferring in their prayers, time and again

must Bor him itevoke protest from the modem Jew.
"Thou hast called us for thy holysuffices to say:

teachings." 3) All references to Israel as a nation
of its ovm must be eliminated since they are untrue

modern liturgy.
18)

1849

to Israel's
19) 

supremacy over all other nations, such expressions
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Israel's national existence has ceased.today. 4) All

anthropomorphic allusions and all references to the

resurrection of the body must disappear from the praper-

5) Not only the medieval piyutibook. must be con-

likewise are detrimental to the spirit of devotion.

6) The Haphtharah and same spe cial rr ayers are to be

Nevertheless, Hebrew must remain theread in C-eman.

dominant language of public Jewish services. The ver

nacular without any Eebrc

7)worship.

considerably, which can easily be achieved by avoiding

8)Torah must be shortened.

meaning as market days in the ancient Palestinian en-
The same holds true for the distinctivevironment.

character of seme Sabbaths which goes back to some local

events in Palestine, but has lost all meaning for us.

is to be preferred for private

The public services must be shortened

sidered unfit for stirring the religious emotions, but

many other liturgical compositions wnich are overladen
20)

with innumerous repetitions, of one and the same idea

repetitions of the same prayer within one service, and 

reducing the enormous amount of Biblical passages, 

beautiful as they might be. Also the reading of the

The services on Mondays 

and Thursdays are not to be distinguished by any special 

liturgical features as the? had only significance and
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9)

month, would give a large part of the congregation an

opportunity for worshipping together without interfering

with the rights of the Sabbath.

101'3 □!' 333 n>Dn 33DIn the "

Israelitisches Gebetbuch xtier den oeffentlichen Gottes-

dienst im ganzen Jahr", Geiger tries to follow this set

of principles as closely as possible. however, editing
the book for the use of the entire Jewish community, he

had to take refuge in a trick or remedy - whatever one

may call it - to which we had occasion to refer tine and

Changing the Hebrew te:rt only in

thinking in the German text which accompanies the Hebrew

Geiger himself in his pre-at the bottom of the page.

face, calls our attention to the fact that this German

part is not intended to provide a translation of the

Thus, for instance, while the reference to

"Thy omnipotence

o God giveth life, preserves and renews it. Thou re-

, he gives expression to the inward 

change and development of ideas in accordance with modem

Hebrew text, but rather a modem coipmentaxy on its con- 
25) 

tents.

again in our study:
22)

a few places

the resurrection of the dead is retained in the Hebrew, 
24)

the German text reads as follows:

freshest flowers when they thirst, and when they whither

A "solemn Sunday service", to take place once a
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thou lettest others sprout. Thou upholdest the foiling,

sendest cure to the sick, and. keenest thy faith also

with those who sleep in the dust. Verily, thjr omni

potence filleth the dead with the promise t at their

salvation will bloom forth in life eternal. Praised

of the seventeenth benediction of the

Although the preface states:

places from which teachings went forth. they are

.o'onu

this apparent inconsistency:
Turn thou in

in mercy to our supplications and entreaties and let
us not go forth from thee empty.

wisdom our wish should not find favor. Thou listenest

from a pure heart. Other

the phrase:
11' s'? ini' or t' rnon • However, tne German makes ut> for

"Thus we have put before 

thee -cur heart's yearning and desire.

"Jerusalem and Zion are

with pleasure to childlike supplications when they come 

Be praised for that, o GodJ"

Fullfil our wish, if 

it is in accord with thy holy will, and grant us rest 

and modest resignation, if before thp council of thy

nevertheless, the Hebrew tert contains
” nns "Tn .o'omr ji's1? irry nrrnni 

26)

nart of the earth linked to God's predestination for
25) 

all times,"

be thou, o God, who giveth life here and there.-'

Another striking example can be found in the handling

n?Dn

as a whole rather an idea of the spirit than a definite
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most outstanding feature of this prayerbook. .Its

of the supposedly elevating end inspiring tert

A few examples will illustrate this point. TheJS'l non

in Geiger's

and our strength for ever and ever. Verily God is

His ward is faithful and gives

The

As may be concluded already from the preceding, 

this German "Bearbeitung" is a novel and by far the

style is simple and yet beautiful and is by far superior 

to that of the clumsy translations in the Hamburg lit-

passages similarly disguise inconsistencies found in

the Hebrew text by disregarding them completely in the 
27)

German commentary.

mentioned before gave as

prayer whose very spirit suffocates on account of

urgy or

of the prayerbook of the Berlin Society for Reform. 

Geiger, by means of this German text, is quite success

ful in giving expression to the true spirit of the

prayers or in reinterpreting them in such a way that 
28) 

they continue to have meaning for the mod?rn Jew.'

with its many repetitions which in the translation of 
29) 

most prayerbooks is rendered literally

paraphrase reads as follows: "This word is true and 

reliable, our joy and our hope, the vigor of our life

et erno.l and persi s L ent.
50) 

life." The manjin which Geiger in the pamphlet

the classical example for a
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the fact that the same idea is repeated i it time ard

again finds this form in the Ge man tout: "At God's

word, the evening has come. The light of dnj has full-

filled its task and now mokes way for darkness. But

also in the night there gleams for us the ray of divine

Also the moon and the stars in their regulargrace.

course according to their wondrous order ?.re messengers

With their mild light thejr illumine the nightof God.

Thus thou, o God, causest thein a friendly fashion.

ell as the other

for the morning prayer of the Day of Atonement found

in Geiger's "Bearbeitung."

Schon am Abends hae ich einen Slick in richsuchen.

vor
Dir ausgesprochen habe, was mich belastet. Ich :ill

"Und sum zweiten kale will ich vor Deinem Angesichte, 

mein Gott und Vater, mein Herz vr.d meinen Handel unter-

geworfen und marches reuige Bekenntniss vor Dir abge- 

legt: aber noch bin ich nicht ruhig, bis ich Alles

Of particular beauty is 

the transformation which the great confession of sins

change of day and night ruling the one as 
51) 

with equal fatherly love."

wahr vor Dir erscheinen, ohne zu versehweigen und zu 

beschoenigen, und wenn auch da manches Widrige hervor-

It is for this reason that 
57) we shall include it here in the original Germans

tritt, das ich selbst mit Beschaemung erblicken muss
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so ist es besser,

Ja, ich "Jill wahr
sein.' .vie oft aber bin ich es nicht genesen in meinem
BebenJ

und habe es an dem ernsten Streben fehlen lessen', mich

Und nicht selten habe icheines Bessem su belehren.

auch wissentlich und absichtlich der Duege gefroehnt,

habe die Wahrheit verletzt, die mir von Dir verliehene

Ich fuehle es, nie ich mich dadurchangewendet habe.

ich habe die Einheit in meinem Innernentwuerdigt habe,

anders mit dem hunde als in Herzen und

Brust keinen Widerklaig gefunden. hein zeitlicher For-

theil hat mich bestint, truegerische, falsche, gleiss-

nerische Reden zu gebrauchen, und ich he e nicht bedacht,

dass ich mich dadurch mir s elb st, meinem besseren Triebe

Vielleicht habe ich auchund Dir, mein Soft, entfremde.

die Betheuerung einer solchen falschen Aussage nicht

gesheut, vielleicht - o, mein Gott, ich erschrecke bei

dem Gedanken - gar Deincn Na?.en missbraucht, Di ch zum

Zeugen meiner unwahren Behauntung angerufen, Dich, den

Ach, r.-ie darf ich dasHeiligen, Reinen AllwissendenJ

Ich habe den Irrthum in mir fortvzuchern lassen, 

well er mir geschmeichelt hat, weil er mir becuem war,

gestoert, ich war

habe meine Lippe entwei^ht durch Uorte, die in meiner

dass ich beschaemt vor Dir stehe als 

dass ich suendlich luegen selite.

Sprache entwei^ht, indem ich sie nicht zum Ausdrucke, 

nein, zur Entstellung meiner Gedanken und Empfindurgen
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Auge vor Dir aufsohlagen? Ich hale den Kenschen reschmei-

chelt, urn mich in ihre Gunst einzuschleichen, habe die

ihr blieb.

Ach

Ich will

Was ich bis jet~t

warden und zu sein. Gieb Du. mir Kraft dazu, dassben zu

Hehler, zu

Amen!"

Einfalt des Herzens mit listiger ICLugheit vertauscht, 

ha be Gesinnungen erheuchelt, un mich mit einem Glans

verlass mich nicht, ©ein huelfesuchendes Kind!

von nun an wahr und offen vor Dir wandeln will der Ver- 

suchung zur Unwahrheit ausweichen.

der Eroemmigkeit zu umgeben, waehrend mein Herz leer von

Ja, mein Herz fuehlt sich so leer, wenn ich 

mich emstlich pru.efe, der sens sere Schein schwindet, 

der Glans erbleicht, und ich stehe nacl-t vor Dir.

ich den vielen Verlockungen des lebens entge’^en kann, 

dass ich av.Erichtig und gerade n't den Llenachen verkehre, 

dass der Eriede meines Herzens und Dein Beifall mir hoeher 

stehe als aller Gewinn und alle men.scbj.iche f-lsche Shre! 

Lass sus der Thraene., die in mein Auge sich draengt, eine 

reiche Saat der Bess erung acifgehn, und sdhaerfe Du inner - 

meinen Blick, auf dass ich nicht ieder verfelle in den 

bemaenteln und zu verschleiern! Du bestaerkst 

3a so gem in jeder guten Hegung; 

auch mich, dass ich im frohen Aufblicke 

litz nicht zu verhuellen brauche!

0 staerke, kraef±ioe

zu Dir mein Ant-

scheineri wollte, das will ich von jetzt an mich bestre-
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vice of the synagogue by makim it briefer, Geiger

achieved not so much in regard to the daily or dabbath

services as to the liturgy for the festivals and especially

Here the multitude of piuytim profile High Holidays.

vided ample opportunity for cutting down the quantity

of the service without harming its inner, spiritual

’weightiness and contents. Thus he succeeds, for example,

sin at the end of the from

thirty-five to tn pages.

The daily and the Sabbath services remained

of this work which we summarized at the outset of our

The only elements which were introduceddiscussion.

ennial cycle for the reading of the Torah on Sabbaths.
101'0 01' 131 niari 11D

essentially unchanged inspite of the radical ideas which 

Geiger had voiced regarding them in the original outline

Geiger’s

did not quite come up to the standard of 1-feform pro

claimed in 1S49 and differed most strikingly from the

principle of the scientific basis

reforms must be fo nded which the author had set forth 

in his rigorous critique of the two editions of the

in reducing the long benedictions and confessions of
nwn mi n'-ini? nbnn

on which liturgical

for the purpose of shortening them to a certain extent, 

were the abolition of repeating the iTzan -f^e tri-

One of his objectives, namely, to improve the ser-

as a whole
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As a matter of fact, his own

prayerbook makes this critique appear rather ridiculous

and unwarranted, to say the least. However, we must

not forget that twelve years of experience had passed

Although hiiself much more liberal than. in the meantime.

that he had to adjust his personal wishes for a deform of

the liturgy to the ideas and needs of his congregation.

In later years, during the time of his activity in Frank

furt and Berlin, he re-edited the book with special con

siderations for the German and the Polish rites. In

these new editions the German element which in the original

was mainly intended for private worship, occupies a

greater place in the public service itself. Also the

ideological discrepancies between the Hebrew and the

While Giger liberalized his prqj'erbook of 1854

in these new editions his successor in the ireslau

rabbinate, Joel, re-edited it in a much more conservative

In a way the latter may even have believed thatform.

he followed consistently the liberal principle of

For the peculiar character of Joel's retolerance.

working of Geiger's prayerbook lay in the fact that in

German text have disappeared and all services 
54) 

in a briefer form.

53)
Hamburg prayerbook.

are rendered

we might judge from this prayerbook alone, Geiger realized
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the critical places of the liturgy which were subject

to serious differences between conservatives and

liberals it contained both: the traditional and the

changed text.

Geiger protested

strenuously against this half-way and dishonest liberalism

under the title; "Jtwas
Zu Schutz und Tints."ueber Glauben und Beten. never

theless, it must be stated that Geiger's prayerbook not

in its liberalised revision of 1370 but rather in its

original edition of 1354 or in the oonservatised form

which Joel gave to it, served as pattern for the mul

titude of liberal prayer books which appeared in the

greater Jewish communities of Germany during the follow

ing decades.

While the cantor would recite the latter, 

the individual worshipper was free to use the former
35) 

which was printed in smaller type.

in a series of essays in his "Zeitschrift fuer die 7,’is- 
36 ) 

senschaft des Judentums"
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NOTES

PAtT III

1.

2.

ibid.5.

4.
5.

6.

7.

8. e.

Without the9.
10.

11.

12,

ii

Gebetbuch des neuen israelitischen Tempels in Hamburg 
1845 (a reprint of the 1341 edition) p. 454.

ibid. p. 455

I. Elbogen, Geschichte des juedischen Gottesdienstes 
p. 404 '

g. circumcision, wedding, funeral,grace.

nnzjio trump

ibid. p. 455

As for instance in the IZussaph for the Sabbath, 
ibid. p. 85 f.

Not to speak of the use which the book itself found 
in various congregations in Europe and America.

The regular Ashkenazic morning Kedusha is also used here.

This is particularly evident in the Liussauh service of 
Aosh Hashana. While the first edition (-o’ 94 ff ) irs 
four introductory piyutim, the second carries only two 
short poetic pieces.

?*4O2 fp°sen: Ges=hichte a- juedischen Gottesdienstes 

"Dem Gebetbuch wurde die Ueberlieferung des •oortugie- 
sichen nitues zugrunde gelegt, auch die M^ache deS 
Hebraeischen geschah nach der Weise der Pa?tu-iPsen ... 
Durch die Benutzung der sephaxdisehen Gebetortnun- ’ 
waren zahlreiche Abweichungen von dem beid°r rehr’ahi 
der Juden Hamburgs ueblichen Wortlaut der GAoete bedingt... 
As becomes evid-ent irom our statement above re disagree 
with Professor Elbogen in this point bei ?e,r(3 that'on 
closer examination the Ashkenazic struo-hr.a~r.-p T’am- burg Temple liturgy becomes evident 2™tior
of the Portuguese foundation of thisliber^l liturnr is not bon out by the facts. Although the scou^of tested? 
doesnot permit us to furnish a thorough Salyslst tZ?? few
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uvnon t'djo bs2i

D?iji nink

as
(of.
3) in the former on

 1 sen
na fenn D’ann -j’oma nn«i

Gaster

whether the same change on page 1? of "Evening Ser
vices for The Sabbath from Union Prayer Book" published 
by the Central Conference of American Rabbis in 1935 
could find the same explanation.)
5) The same holds true for the passage cn'’ ‘’Ki!?'
which is taken from the Sabbath service of the Portu
guese ritual where it is recited after the Hussaph, 
between the Pnn t7”IP and a passage from hishnah f.
Haccoth chap. Ill (of. Gaster, ibid. p. 120) i
6) The 1 1 of the Hamburg prayerbook on page 54 
is identical with the Asikenazic prater and at*variance 
with the Sephardic version, (cf. I.'. Gaster ibid, r.100)
7) The use of the Ashkenazic rm nans " in
the morning service stands in strqng contrast to the 
Sephardic ritual which has djiji rmt< fOi- -both, 
evening and morning services.
8) The Torah service of the Hamburg prayerbook pre
sents a strange combination of Ashkenazic and Sephardic 
elements.
9) The morning kedusha and the L'ussaph kedusha on the 
Sabbath are identical; both correspond to the Ashkenazic 
Liussaph Kedusha,although the idea of the morning Kedusha 
in its difference from the Ashkenazic version seed's to 
be borrowed from the Sephardic ritual, its text, how
ever, differs from it entirely. 'j?he Kedusha for week-

iisini
it is found in the Sephardic ritual (cf. li

□ 1 7U U'V

examples which we are going to cite will Drove our 
contention sufficiently.
1) The w'Tp 'sn on page 2 of the "Tempel" prayerbook 
is identical with the Ashkenazic version and at 
variance with the Sephardic as found in .1. Gaster's 
"Book of Prayer" p. 25.
2) The translation of the On page 8 of the
Hamburg prayerbook follows the Adikenazic ritual. This 
is particularly interesting as the Sephardic version 
seems to be more suitable from the standpoint of Re
form since it does not contain any reference to the

lct7 nor to any anthropomorphic concention of God 
one may detect it in the phrase uvnon t'djp ^321 

la. Gaster ibid. pz 85)
Also the passage 1J1 nj'Tnni 

rages 11 and 70 does not contain the additional 
tence until r- -------------------------
as 
ibid. pp 87) . ,
4) The use of D17» for mornings and evenings 
alike in place of the Ashkenazic 2n oi5« for
the evening service, seems to be due to the influence 
of the Sephardic ritual.-::- (It is, however, doubtful 

_■> , „ , "Evening Ser-
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13. Reformgemeinde p. 193 f.

14. ibid. p. 194

15.

16.

17.

13.

19. e. g.

amp
is added.

We learn, however, that these Hebrew passages are but 
concessions to the habits of individual members (of. 2e- 
formgemcinde p. 196 A)

t Plan zu einem nev.en Gebetbuch", Breslau
mrch was republished in 1861,under the title: 

i"otkendigkeit unci kass einer rteform*.
11 v'i ’’□o iiocin dj; 5oo 113 ana tok

Hlbogen, Geschichte des .juedischen Gottesdienstes 
p. 424 f. The author states the revision of 1856 as a 
xaco. In reality it took only place in HolShein's plan

4 • xie^ormSemeinde p. 195 ff.) and was never actually
■. In.othe1’ words, the book of vaiich Blbogen 

®„?+ls.as been reworked according to Eoldheim's
ci iticism was never published but "Holdheims Umarbeitung" 

as Publication is concerned, consists only of the 
rearranged edition of 1848 of which we are sue ailing in 
ri. s section, and which has been reprinted till after 
Holdiieim's death.

With the exception -f the evening serv ces which do not 
contain the nunp # On tlle eve cf tlie Dajr of Atone
ment "7011

days agrees perfectly with the Ashkenazic morning 
Kedusha.
10) The middle benediction in the net” qoin ji'7sn
in its beginning at least, is taken from the Sephardic 
prayer nao? and has then been changed in
accordance with the liberal spirit.
11) As to piyutim}on the High Holidays for instance, 
an equal number seems to hove been token from Se'hardic 
and Ashkenazic sd urces. The same, however, holds true 
for many other liberal liturgies which prefer oepho.rdic 
piyutin because they are less complicated than some of 
the Ashkenazic poems, but in all other respects arc in 
no wise related to the Sephardic ritual.
cf. also A. Geiger "ITachgelassene Schriften" p. 157 
where Geiger claims that the Hamburg liberal liturgy 
is based on the Polish ritual.
«• -However, the insertion for the ten days of repentance 
is of Ashkenazic origin.
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n 13-1'10 3'X'l J10X20. or the

21.

22.

23.

24.

25. ibid. p. VI

26. ibid, p. 46

27.

28.

29.

30. Israelitis ches

31.

32.

33.

e. g. ei rht big Psalms for Sabbaths and Holidays, then 
again six Psalms of equal size and finally multiple 
passages from Chronicles, ilehemia, and the Pentateuch.

frequently rather clumsily e. g. the tr±h, eleventh 
and seventeenth benediction of the sn or the ’ 
changes in the n3»> ij'by

u™1p mourning about Israel's lost national independence, The mourning CTatherir.r- of the dispersed in Palestine, 
the prayer for a at leiin^^ S£Crificial rait is 
the festorat on 0 ,,e wonder whether ne must

these wid“ in the preface to the prcyer- 
noo intern - +1,e Hebrew text serves so to sneak, as
book to mean that thin ;s ^e’.refei^e^ £'s
Si ^become "evident from the examples quoted above.

loi’i or n'Jsn -hd jsraelitisches 
^esglenst g gjy

e. g. the

ibid. p. 78

ibid. p. 415 - 418
Der Hamburger Tempelstreit, eine Zeitfrage, Geslau vio If. S. I o. 113 - JS-b r. • + • ■ ■ 4 ’
To cite only one example: Criticising the editors n- - 
Hamburg prayerbook for tneir l.ck 01 scientific under- ”

9/a'iji ll'Kcn 'JD01 which despitee. g. ibid. J?. ^ie iT1 accord with Geiger's principles.

nularly true for the free paraphrase The latter hussanh service of the Da,-of
on the in +1 is f0rm - with its Hebrew inter
Atonement which in w in almost every liberal
ruptions - *Prv.
nraj erbook m

-iv Pra-eus by Dr. A. Th. Philips p. 101cf. e. g. Da11! ^L-obUshed and enduring, right and faith- 
"True and firn, es“,t; ous desirable and pleasant, revered 
ful, beloved and ?*,_ ^nd acceptable, good and beautiful 
and mighty, well or gnd ever> 
is this Thy ward ior

Gebetbuch P- 56
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34.
35.

Vol. VII.36.

of. -the Berlin edition of the book in 1370.
„ „ 11*730 HE _

Of. " 
beitet von Dr. il, Joel,-

Israelitisches Gebetbuch, beer- 
Breslau 1872.

st-ndiny Geiger mocks at them for retainin: the Kiddush 
in tiie evening service, since it is a ceremony limited to 
tlie home and ' found only entrance into the synagogue 
because one used to feed wa-farers there fter the.con
clusion of the services, "sometnmg union is certainly 
not done in the Hamburg Temple." But hot; surprised are 
we when in his pr?- erbook we find the Kiddush in its 
. nal -dace in the evening service of Sabbaths and •
festivals without ary special indication that it is only 
to be used in the home.
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