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FREFACE

The Mechilte of Rabbl Simon ben Yochai like all other coilections
of Midrashim, contains many theological and ethical concepts. It is the
purpose of this thesis to bring to light the more important ones.

The manuscript referred to in this thesis was compiled by Dr.

D. Hoffumann,and first appeared in the Hebrew publication 2’7
In 1905 the manuscript was published in Frankfurt a,M, under the
title "Mechilta de-Rabbi Simon b. Jochei", ein halachischer und

ha:gadischer Midrashh ze Exodus.
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All references to the Mechilta mre given by the page number in the
manuscript,the only known edition.

The manuscript in its present form follows the Biblical chapter
and verse and is not divided imto sections as the Mechilta of Ishmael
is. It is possible,however that in an eailier form this Mechilta was also
dividod%ctiou,for we find in the text letters which would seex to
indicate trat this assumption is true,e.g. Ms.118,122,137,138,140,141,

142 etc.

I have also endeavored to compere the Mechilta of Simon with the
Mechilta of Ishmmel, and wherever both Mechilta agree I have so given the
reference to the tractate of Ismasl . In all cases where the chapter and
verse of the Mechilta d' Ilhnlolaannt recorded,the reference is to the
same verse as that in the Mechilta ol Simon, Very rarely do both Mechilta
have th# same wording, If the text is better in the Mecjilte of Ishmael,the

latter text is quoted in the footnote.If the same idea is versed in both

Nem—"



"Mechilta,but given from two different authorities,mention is made in the
footnote. Whenever the note of the editor,D.Hoffmann,is of wvalue in
understanding the text, it is also quoted in the footnote, The translations
of the Biblical verses follow the Jewish Publication Society's rendition
in most cases; however sometimes a different translation is necessary to
make the Midrash understandable. In such instances I have given my own

translation.
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SOME STUTCAL AND TH-OLOIZAL CONCEPTS TN THE JCHILTA DE

RaBBI SOl BEN "OCHAY

CH.PTER I

The vord “"ekilta is 'n Areaeic - ord corresninding to the ‘lebrew
":idd.e“aeaning ¢ -eusire of ecapicily anc in its larger senmse,.dllection
of rules of interpret:t-on, a treatise or - tract. Tnir nume has been
Ziven to c:zllections of scriptural comients teczuse they contein
exe-@ses based upom “ixed rules.
During the Tal mdicul .ays an interpreter of the liidrasn was called
& Bar=""ekilen, thet ic ¢ aen of rules. (1) e have extznt two lekilt s
to the book of Exodus, the {first and iost well .nova, the Jekilta d'
Isaneel celled by most modern scholers "our -ekilta"; (2 end o recently
edited ai raosh $o the took of Tixodus callsg the NMesilta D' Reb Sinon ren
Yochui,
Hoffman, tia: e itor, feels thet the Zimon ‘ekilte w £ xnown in tne
=bylonien sciuools, (3) sltzourh throuzn ut T.laucdicel litercture tiere
seems t0 be no .mei~ion of it, "e find references to it, however, by

ttedieval ! utnors. Some refer to = esilte der Reb Simon or : NMekilta

1- Lev, R iii.

2- Most no0cern scholars :zpe k of thie ug "unsere “"echilia” vicde:N. Yoffasn
*zur Sinleitun~ #n die 'echilte ¢e = bbi Zimon ben ’ochef in Jahrbuch
ier Jcisch-Literaris~':en Becellschaft-5666-1906 p. 194

3= Zur Dinleitung in die Yesilte des Rebti S mon ben Yaecaei p. 26,

(1)



Ahrita der Reb Simon or a Mekilta Aheret. Nachman,daa in his com-

meatar; (1) refers to it. Rabbi Tedres Halevi in hie vork “Sefer Haresin”

and 2lso in his vork Ozer Hakabed”nakes reference to it. Ve elso find-the
collection mentioned in 21ijah Mizrechi's comisntary on Rashi's comuentary em
the Pentateuch.

Rab Shextov ben Abraham in his'ﬁ.ﬁigdal Oz :‘ 2 comuentiry, the Yad”of
Kaimonedes and likevise Reb Mayer ibn Gabbai in ~is work Toleat Jascob®(Z)
also .aa<e aeation of our collection,

There are aany and veried di:ficulties involved in a2 discussion of
the collection knovn as the Mexilta d* Rsb Simon ben Yochei. Some of the
questions which seem to puzrle those interested in this work ares Who
is the author? Vhen was it redacted? By vhom? Is it permissible to
gother such & ¢ 1llection and call it by this nzme?

Dr. Devid Zvi Yoffuan r=c nstructed from various sources a wark wnich
he has czlled the lezilta de; Rebbi 5imon ben “ochsi, Tin Nalachiscner em«
Beggadisher ¥idrasch zu Exodus. His work first p-eared in the Hebrew
aonthly ‘He-Pelas, (2 and was republiched by J. Kzufasn in 1905,

Lennecld Zunz, 2n en rent nineteenth century Hebraic scholar, thoucht
it 2 Kebbalistic work, Dr. Y. H, Landauer felt tnzt the 'lekilta d' TIshmuzel

end tnat of Sixnon were isentiezl, J, Perles in zn arti-le written in the

a

Leviticus x1ix:21, xxiii:24, =23 Ixodus xiv:l9, xxi:3, xxii:l2

2= 63=b 1n Krakow 1570

Vols. I-IV
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"Monetsschrift™ (1) cleimed that the maxims of Simon found in the
Uekilta d' Ishnzel constituted tie so--elled ileciltz d' Reb Simon ben
Yocnei. Friedmsn, novever, in his edition of the Mekilts d' Ishaael,
was the first to cleim thet there was a distinction between the iMecilta
d' Ishazel :nd thut of Simon. (2)

Before 1905 masny people felt tn=t the Sifre de Be Re' of the Talnud
to Exodus vas identical with the llecilte de Reb Simon. Hoffman, however,
in an article ewi.led Zur inzfeitung 1n Die ek.lta ey Rabbi Simon
ben fachai'?iﬁ naint=ins that tnere are as2.: dif‘er nces which convince
him thet coth tne eforeme-tioned b.oks were “reswn from other sources.,

Ho.fman 1s ineclined to velieve tn:t the exilta dgs Rab Simon is
to be identiiied watn t.e Tanne d° be Chiskiya, reaected by Cuiski,m
ben Rabbi Cuiys. ..offman furiher contends thst the use of the name
Rabbi Simon ben Yocnei, is due to the fzet that .irstly it beging vith
a cuotation from Simon ben Youhai and secondly many seuntences thercin
nave been attra: ted to nim,

Dr. Louls Ginjberg sovever /in nis arti le Der anteil Rabb: Simon
un der ihn zuges;hrél;beﬁvﬁekilta"to be founa¢¥‘atscnri£% zu Isreel
Levy's Cietstigsten Geburditag, Preslsu 1711) refutes this as well zs

the stetenent of Levy vho believes that ve have numed this lidrash by

1- 1E58 p. 145

2- 1870, Vienna, F. 54

o

3= To be found in Jahrbuch des JUdisc =Literzrischen Jesellscheft 5FF
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the neme of Rub Simon merely beceuse the book begins vith » quotation

frou this second century Tanna. GlﬂSberg richtf 1lly points out that it

is very impracticable to tezin a Midrash with the third chupter of &
S R

scriptural book. Those vho point to the Jerilta d' Rub Tehmael &s &

refutetion of Ginsberz's position (for we know th:ut Ishmael's lekilta

begins with Chapter xii of Zxodus) ney be ansvered by the fact that there

is & definite reason for beginning the vte.ilte with Chapter xii., Chepter

xii begine with the first laws given to Israel and for that reason are

we well aware that the Mekilta of Ishnael opens its exegecis there.
.

Gijsberg elso feels that Hoffaman's otaer arguzent, na ely thet many

sententfes haove been stiribtuted to Simon ten Yochei and for that reason the book

is so nauned, is likewise inadecuate.

The Mecilte d' Rab fimon ten Yochal belongs t+0 the Akiba School rether
thurﬁ’th:.t of Tehmael. These two schools of thourht existed side by side.
Dr. Herman Streck in his Tinleitung zu j;:ffnlmud und idrech says, "The
expert may easily recoznize the :idraa#im of the School of Ishmael, in the
first pluce by tne numes of the tecchers cited, e.g. Jociah and Jonathan,
vhich occur neither in the other Ta-&!tic vidreshim nor in the ’‘ishna or

Tosephta; secondly, by certain technical terme.” (1)

The school of Asiba .ore often uses tha'ﬁe;dégh chuvgh"whereas

Ishuael is more likely to proceed acc raing 4o the rule Kelel yfir.t:

Akiba vent so far es to use seculiarities of lan uage, doubling of

1- English edition p. 206 J. " 5. 1931

(4)



expressions and vuricus other seeaingly for.ed inter:retutions for
his cdeductions. Tchamel, on the other aend, rejfected all such
heraeneutics.

The Tamuaiz aprearing in t-e e 1lta d' Re¢b Siaon zre the szme as
thosze cited in the 3idr§§he de be "eb vhich are of course thicse belong-
ing to the ikiba school. On the other hand weemese those who are men=
tioned in the school of Tshmeel are aluost entirely lecking. Hoffman
says that Achi .ar Joshaiah zoec not =ppear in the zanuscript. However
I find that . Tenne of this ncme zppeers once. (1)

Cn the other nand, Reb Iseac vho is not to be ‘ound in the gen-
uine pérts of the llezilta <' Reb Siamon wp-eer:s twenty-six tizee in
ishazel and abe "enun vhe is to be found in the liidrecsh Ichacel and
Sifre to ‘lumbers is 1ot to Le faund in the exilta of Simon. Isi ten
Jeauach, the B bylonian Joseph, often t bte found with variant names,
in Talmucicel literature tppears but tvice in our 3222225393(145 and
153). The Bubyloni.n Rebbi Nethen vho is quoted fif'ty-one times in the
iesilta of Ishuanel pnd tairty-nine times in the Sifre to Nuubers & .:cears
but a few times in *he l-galistic portions of our mcnu.cript; =nd Rubbi
Judah be: EBetara ap.ears tut ivice. (2)

Rabtbi lisdon in the lezalistie ;ortlons of the manuscripgt most

T ———

often appears without 4is patrﬁfgg,ré .act vhich is cuite usual in the

1- Meauccript 161

2= lfaauseript 161, 107

(5)
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,“idfﬁrhe ée be Reb. Tae lMekilta cde Reb Simon has such besides in comaon

with the .idrashe ce be Rob but is cistinzuished from the Sifre to
Deuterornoms. Thnere are contmined in the ‘ezilta de Reb Simon meay explan-
ations of scripture wanicn are not in accordance vwith tae current inter-
pretation to be found in oither sources of tradi“:on and also much nev
materizl is to te found therein.

Hoffman in his article has stcted that ve -~ossess but & fev euthentic
texts, vhich were found in ¢ "Genizanh". They &re manuscripts 12, 1ote 5
to manuscript 14, note 60; ms. 118, note 6 to ms, 119, note 20; ms. 137,
note 2 to 145, note 2: The remzinder vwze taken from the [lidrash Wagg;dil.

Lewy in ais criicle®@in ' ort Wber die ifekiltr dep/Rab Sizon'(1) said
tnat such of this .iirash =5 to be found in the !lidrash ‘legg and that
it xs ucst probable thet much of the acnuscript may be accepted vithout
too auch criticism, Concer:ing the haggadic perts, .uch in both the
lie<ilta de Ishmeel and thet of Zimon are eimiler for Chiskish,the rejuted
redactor of the lMexilta of Simon,received uuch of the hagsadic tradition.

It is also probable tn:=t the Hidrrsh llagcodal had &t its disposal the
Ve<ilta de R bbi Ishaasel from vhich it took nany of its ideas.

Gﬁyfﬁerg (2) is of tne opi ion tnat Ciiskizh ben Rebbi Hayes was the

redzcter and that due to the style end the herzeneutics it is definitely

1- I. Lew;;'f;n “ort uber die .echiltc aes R. Sisons”
Jehres=bericht des Jddisch- theologischen Seminers,
“renckelischer Stiftung:s Breslsu,1889

2= 1. ".in;berg:"ber Anteil 7abbi Z:iaons zn der inm Zuzeschriebenen Mec ilta?

“retschrift zu Israel Lewy's Siebzizstem Gebortetzg: Breslau,
1911.

()



a pert of the Akiba school. The views of Akiba are zlunost elvays
reprocuced vhereas Rabbi Icanarel's opinions are eiiner ignored or

expressly provided with iis nume. There =re to be found two places

wvhere Akiba is left out and tne mdverse opinions are cited es goiro
G‘.xodus xiii:9 and xxii:@. Levy believ:s tn=t auch of tze Megilta
de Reb Simon is not to ve found in tue rmlaudic Midr-ehie litercture

at ull,

Gingberg snows th t due to corruptions in the text of Jer. Teah b ¢
‘

15 4, Simon's grandson is mcrnt, not R-bbi Simon himcelf and tnet 1in

the auestion of honoiing -ne's fatner and aother Simon's zrandson

goes even & step further “asn nis grandfeiher, wnich would not contrc -

dict Simon's view in the llekilta. Ginsberg .80 teels thaut in many
cases Rab Simon has been mizquoted for Rab Ishmael. (1)

Simon in the Po:}phf%. says Ginsberg, is never nentioned without

-
his petronyn, Lewy finds some of Siion's Haggedph which he t.inks

should & pear in the ssnuscripgt but does nol, e.2. thet dealing with

the breastslate of the high priest fo.nd in Canticles Rabbeh I310 and
Tanchuna (ed. uber) II:l2 and agein in Cunticles Rabbah V:16 where
an aggadsh concercing the revelation on Sinai is quoted. Ginsberg
unswers that theitgpdf/;hawn 1in the aforene ' ioned aggadat belongs

+o Deuteronomy vi22 and not “xodus xx:16 and tnerefore it is not

to be expected in our aunuscript. Lewy seems 10 think our manuscript

has legalisas contrary to the views of Rebbi Simon.
L

1- pesichte Rabati xvii 78 ej ekilta Bo I.



In B“bEIOHii;iniddusn;n 18 =, it says according to Si.on thst
a father nay sell hia ainor daughter into slavery only once and then
only if she has a0t been sarried before. To the verse (1) "to sell
her unto & strange netion he shall have 1o power seeing he hast dealt
deceitfully vith her" Rabbi Sison seys the first who dealt deceitfully
vith her nd divorced her ‘oes not have peraission to muke her = slave.
Lewy contends that this stotement contr.dicts that attricuted to Rubbi
Siaon in the Talaud and should énia contentisn of Lewy be justified that
would throw possible doubt on the muthorship of the He<ilta being that
of Simon, Zinsberg however says thet Tirstly it often heppens in
Telauiienl literature tnat there zre tvo contradicting expostulstions
concerning the noint of iew of ' Tanne cnd sec-ndly in this cace under
closer scrutiny the nanuscript «nd the Talaud seem to essay jdentical
jdeas thoush in different vwords.
The aunuscript cites anonyiao gly the ooinion of .kibe in rega. d
to "bigdo Der" according to ehich these words aean NI ¥ vhich
pronivits the futner 1o sell his deughter into slavery if she nus been
slrecdy once axted, Simon's conte =ion follows, i.e. that the right
of the fataer is li.ited and also thet he msy sell his daughter only
once. Rabbi Simon expresses tiic as ner #irst aaster (her fatner) who
mey not meke & slave out of her after he has driven her int slavery
once belore from his house. Rabbi Simon ex luins "bigdo" exactly as

Rabbi Zleazer in ridiushin 13a. However, vhile Sinon rejects the

1- Zxodus xxi:8



compreiiension of Akiba that "yn3z" uieans iY9e Te o D€ accepts
the general law but ascribes & different aeuning to "bigdo". "rran”

Ginsberg expleuins away the otner seeaing contridictions th't Lewy
contends are in the munuseript in like manner. Ye, hovever, is orced to
ad it thet tnere is sne contredic ion remeining, nwiel’ thet of the

1% oo pApnEt M
Halacha to xxii:1l thut of waich is in ‘ccord with the

opiaion of 5,53ah in Jer. Saznh. VIII 26 ¢, vhereas Rebbi “imon's c'n-

tention concists oft 9 1N FALNLY? PIN VIEX 14 Lust be adaitted thut
this one contrzdiction is not enoush to 3,4& the authenticity of the aunue
script for if one contention were enough then we vouldi not be able to
call the Sifre,. Midrasa of Rebbi Judus. For not only are there o=
aitted = - mber of hi: interpretations to Leviticus but there cre also
+0 be Tound therein Halachot conirery to his oninions.

There ere 1uny plauces vhich show definitely thit the opinions are
of Rmbbi Cimon end that the twopjnipp in the manuscript vhich are
delinitely in contradiction to ikita's viuv ure, novever, in conforaity
with those of R:-bbi Simon, "hile muny views seem to bte in sccordance
with Rabbi ‘kibe it is cafe to say that Simon as Akiba's pupil acquired
many of these vievs. GSince wany of the pypypp continues Gincberg, are
in secordance with Rubbi 31mon, the itrsdition a.cribing the nenuseript to
this Tanns seems to be o correct one eltiouzh we do not 1 tend to say

that the manuscript ms we hove 1t wes such a§left the hand of the muthor,




Just as ve call the other 'fexilta inut of Rabbi Ishisgel tho: h it
conta ns onl opart of the teaciings of thit Tanna and also auterizl
vhich is bedh of 8 lcter dute zni even cintrudic‘ory to the views of
Ishiuel, nc¢ es we call thaIESX(ﬁ'thrt of Rabti Judbe, of which we say
say tane swae *ning, taere is no reeson t en to deny thet the menuscript
vhich vwe possess is lurgely tn-t of the worx of Simon even though it c:n=

taing ideas znd views which this Tanna would never have accepted.

(10)



In considering the theology of tny Rubbinic writing the first

picture thut meets our geze is that of a tried in Judeism. This

triad, noaely: God, Isrrel and Torsh,is to be found in ell of

Rebbinic liter ture, cund there is no buok of thut type extant vhich

ioe: not concern itself with these three funiamuental dozaes in

Judeism. T4 is therefore necessury, in diccussing eay Rabbinic

Midresh, to exl firstly vith these three basic oriciples of

Rabbinic Theoligy nnd 4o eremine just now thece ideas were de-

veloped in the collecti.n under consideration,

The exictence of God was never guestioned by the Jew vho lived

in the are of the Tenmaim. Scripture wns enouzh roof of His exist-

ence. However with the way in which God .zde Himself uanifest, His

sttributes, His relution to the people of the world in generel and

to Israel in nsarticuler, His ouni otence and bmniscience, =nd His

ebode, Midrasghic litercture does concern itself. Tt is therefore

our tesk to chow just vhat the Nechilta of Rabbi Simon ben Jachai

hus to te ch concer ang the aforemen’ioned references to God.

The centence found in Menesis Rebba (1° g1y 97 101P3 RN

wi1e is the ceet of the 'niverse, but tne




Universe is not His cest", sums u» o general Rabbinic view ¥ God.

God is everywnere to be found. He is nll inclusive &5 vell ss ex-
clusive. Tnis ides c.ves 2 totality to Jewish life; 2 life in
waicn everytning, nu matter how :iuple or complex, is & menii.sta-

tion from Him. There is no place in the Universe vhich is free of

This seue ides is to be {ound in our lechilta in the following

God.

form: "A non-Jew as<ed Rebbi Camliel, 'For vhat curpose did God

appear to Voses in the midst of & pn3p ?° 1} Rebban Gamliel

ansvered, 'If God had revenled #imself to Moses in the uidst of a

carob tree, or = fig tree, T nicht be able to sar, thut there are
nluces in the vorld vhich are void £ nad. Therefsre ve are tausnht
b had

het God reveuled Minself to loses from the nizst of & to teach

(aad

us thet there are no places in the Universe | jch are v-id of Bod'". (2)

The firet great quality th:i vac attrib.ted to Cod was His

~mninstence., Throuchout the Bible one tlso receivesd the fecling of

od's rreat .izht and power., The Rabbis in the Midr sh have used the

-~
-

vord MmN

by his nase. 7@ read in 4he Vechilta of Rebbi Siaon,

of Uodiim says, 'The Isrmelites were  ccustomec 1 speak complaliingly

n- M. T2 comuentary to Dxodus xviZ3: ef. lec ilte of Tgumeel Tractate
Veyassa

(12)



Many other nauifest.-iions of God's omuipotence cre civen by
the Rabbis and the Mechilte of Rabbi 5i.on hue ite share of thea.
The great and fusous icea that God crested the vorld by the Tord;
het all that ves recuired of Mi: to €reute this vast Universe wis
un utterence,is ulso to be found in this Vidrash, This idee shows
very conclusively the t.eology of fabbtinic Judaism. God to the Rabbis
vas 80 zllepoverful that by his mere utierence gll this great Uni-
verse coame being. "And God epoke unto Moses and said unto him,
T =m the Lord", seys the Scriptures and to this our itrash acds,
‘Rabbi Llieser says, 'The Holy One Elessed be He seid unto Yoses, 5
am He who spoke nd tie world cane into being' for it is written,
(Ps. Lil)'God the Lord has spoken and cslled the esrth'.” (1)
God's grectness is agein manifested in the foct that He does
vhatever he vills, .nd nothing cun gtand in His wa . If 'e wisnes to

retract he way, if not he does not. The oicture of the soldier is

given by our Vechilte to idbustrite this. Tn comaienting upon the

verse "The Lord is a aan of Wur", ("x. xvi3) the idresh says§
WThere @y be & wuizity hero in the war. but on‘e Mic arrow has left
the bow it is impossible for him 45 retrieve it: but He vho spoke
end the world caze i 4o beirg is not like +44c hero (i.e. He is

sble +o retrieve it if necessary). When Israel does not do the will

of God a decree comes forth from Pim s it is written, (Dt. xxxii:dl)

1- Ms. 4 Exodus viid




'If T vhet my glittering sword' and thea iley resent, %od imae.istely
vithiraws it,d$Mis said, "And .y hend ta.es hold on judgment'. Ter-
naps it ..izht ﬁ;\txfﬂjsaid that He turns it bec: into nothingness,
but Scripture szys, 'I will render venczeznce on my enemies.' Qnd
upon vhou does He turn it? Uoon the nstions of the world, cs it is
seid 'And 1111 reco pense + ea that nete me'". ()

It is fod Yimself who vill dectroy the netions who do not
recosnize Hiz Neme and refuse tc realize thet He is Jod in Heaven
above cnd upon, the earth bencath, It is for this reason thut God
emote the Igypticns. Rabbi Jose the Galilesn seys, "And God spoke
unto lioses saying (%x. vi-2), The Yoly Cne Blessed be He szid to
llosesy 'Vy children vere worthy of destruction in Zoypt'. As' it is
said, (Szk.xxwk:17,2) 'And I said unto theu, Cast ye away every
man the cetestsble thinss of his eyes, and defile .ot yourselves with
the 1dols of Egyst; I am tne Lord vour Sod. Rut they retelled
egainst Me, =nd vould not hearken unto Me. They did not every man
cast ewey the detestable thinge of their eyes, neither did they
forsake the idols of Z=ys>t, then I ceid I would nour out My fury
upon them, to spend ly anger upon-them in the aidst of the land of
Ecypt'. But behold I ehall do sosething for them beczuse of M

great name, so that it n.y not be prof:ned. As it is said, (Zzek.

xx:9) "But I.wrought for My nexe's sake that it should not be

profened in the sight of the netions, emong whom *hey were, in

1- Ms., 62 “xodus xvi3 cf. Jekilta of Isazel tractate Zhirsata

(14)



whose sight I mede iyself known to them so zs to bring them forth
out of the lend of Egzypt'. *aAnd ye say unt> me send by the hand of
nim vhom Taou wilt send.*" (1)

The ell powerful Sod rules over the world and is the cesuse of
all things. *®I am t:e lord" (Ex. xii:l2), "God is the ruler of all
taings and wherever the price of idolatry is .entioned there is to
be found the pruise of Jod. For so it is written (Jer. x:9), *Silver
becten into olates is brougit from TArsnish and zold from Opher;
the work of the craftsmzn and of the hands of the zoldsmiths; blue
and purple is their cl:t:ing; they =re zll the work of skillful men‘,
and tnere followe, 'Tnus shza 1 ye say unto tnem, the gods that have
not mude the he-vens aund the earth, they chall perish from the earth
and from under the heaveams (Jer. x:11). "And it s:ys, "He thet hath
made the ecrtn by -is power, thet hath eetcblished the world by His
wisdom and hetn stretched out the hezvens b ; His understanding'.

It is written /Ps. cxvi5), *llouths t.ey have and they spesk not'.
And it is seid (ibid 3), 'But cur God is 1n the heavens, #11 thet
he vishes he does'". (2)

It was to show Yis uight that Sod nercened the hearts of the
Egsptions &nd even vhen Theroeh veasened, the “gyntians' hearts
bec: & herder. "7r>a vhence do we learn when Pheroah we.zened,

the Eoypticns' hearts were hardened? e are told, "Ané T

1l-Us. 4,Exodus iv:l3

2= :'5- 13
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harden the hearts of the Zgypti-ne'. (1) ind when both of them,
Egyotiens and Pherozh, s-emed %o weakeny, God hercdened their heerts,
&s it is written (Ex. x:1) 'For T h-ve herdened his heart and the
hearts of 21l his servrnts (abid).'" Yot only did God hurden their
h-earta but e also enticed them.%&ye "over nguinst it shill ye
enceap by the sez" to which our “idrash adds "in order to entice the
hearts of igypt." (2)

Once =-ein “oes God czhow nis greatness end power vhen He pun-
ishes tne wi ked, (Xivi4) "inéd T 1all herden the heart of Pn-rozh",
to vhich the ‘ecailte of R. Simon mdds, "hen the “oly One Blessed ce
He opunishes the wiczed “1s nsme Yecomes zreat i1 tne v rld as it is
vritten (Ts. 1xvi:12), 'ind T vill merk gign ezmong them and I vill
send sucn &§ es =pe 91 th:m to the nctions, to Tershish, Pul =nd Lud,
thet draw the bow t. Jubel und Jeven, to the izsles afer off that heve
rnot heard My feme =nd heve not seen ly ~lory'. "net acoes it say?
*aAnd they sha 1 tell of My cbiy r ong the nations'; =nd thés you wst
interprret 'inc I will plead &:zist him + itn p stilence &nd with
plood end will cruse to0 rain upon nim and uvon nie bands, end upon
the many neople that are with him, en uverflowing shower, and great
hail stones, fire and brimstone'. and vhat does it say then? ‘Thus

will T aagnify Myself end sanctify Myself and aske Myself <mowm in

1- U, 36:37 to Ex. xiii:l5
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the eyes of nany nations; und taey shull inow thet I ma the Lord'.
and thuc you must interpret,’Jer. xvi:l’) '0 lLord i+ strength and
ay strongnold tnd ar refugze in the da+ of affliction,' What does
it say tnen? 'Unto Thee, nations shull come froa the eandz of the
earth end shill sey, Our fatners have inerited ndu-ht but lies,
‘enity end things vherein thers is no nrafit'. And so aust you
interzret (Is. xlv:ilé), 'Thus suith the Lord, The labor of Igsot
and the nerchcndise of Tthiopa and of the Safpaens,aen of

stature shull coue over unto tnee gnd =321l be tnine. They siall
go after tnee in zqeins., They s: 11 come over and tney giull fezll
down unto thre. They chall izke susplications unto thee.' 7"hat
t1en aoes it ssy? ‘'Surely Jo0d is Thee znd there ic ncne else'.

In Ylike azvmer vou .aust interoret the verse (Obzdiah, 1:21),
‘anc suvisrs sn' Ll come upon . Zion £ Judge the Mf. of Tseu'.
And vhut does it say then? ‘'and the cingdoa snall be the Jord's',
nd it says (®s. x315), "The Lord 1s King “or ever; the u tions ure
perished out of Mis land'. anu it says (Ts. €ivi25) "Let sinners
cease out of the earth and let the vwicked be no more. FEless the
Lord, © iy soul, Mzllelujuh'. Anc it suys (Ps. exlvi:9), ‘The
Lord preserveth the striiigers. He upholdeth the fatnerless «nd
+he vidow, But the wuy of the wicked Me aaketh crooked.' ™hat
then coes it say? 'The "ord i1l reign for ever 2nd ever. Thy 506

0 Zion unto 21l zemerations. Halleluishi '™ (1)

1- Xs. 42 cf. ‘ekilta of Tgauel tractate Be-h llach
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For thie reason it was God Wiaself who .ectroyed Sodoa and
Semoreh zad the evil men of the flood and discersion periods for in
comaienting upon the verse, "I :um the Lord" (xii:l2) our !'idrash adds,
"I zn Me who tcok nunishaent from the aen of the generstion of the
flood end of the dispersion zud of the people of Zodom" 1), Like-
wise Jod destr ys w1l the vicked ones upon the earth,. "Scriosture
tells uc that vhen %od stretc-hes out his hand the evil one: ner sh
from the earth. As 1t ic seid (Zeph 1i3132), "And Ye + 111 stretch
out nic h'né zgeirst the north and destroy aAssyriz', And it z o
says (“zek. xxv:l6), 'Pehold I wil' stretch out a7y h nd =zsanst the
Philisti nes and I vill cut off the Cherethis, zn. destroy the reanent of
the cea coast'. 4nd :t 1s written (Zech. 1:4), 'and T will stretch
out ay hend aseinst Judzh ad -7sfifet =11 the inhubitants of Jerusdlewa'.
To give an exzaple of vhat tais is like, vhen e-gs are placed in &
mcn's hznd, if he but turn hi: hond 2 little the egss will fell wnd
be broken. Likevise 'vhen Sod ztretcaes out His hand both he thot
nelped shill stumble und he thet is helped will fall und togzether they
sh'11 be cestroyed'". (I, xxxi:z) (.)

The Rcbbis were unable to conceive of any one's being as powerful
or cs grect ts Jod and this idez recurs in the Racbinie writ ngs. To
the verse (Ex. xv:1l), "Who i: li.e unto thee among the 1izhty?" the

‘"4irash comments, "Then they saw Fn roeh and his :ray destroyed in the

1- ¥s. 13
2= Mg. 58 cf. Uexilts of Igma:zl tract. Shirata
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sec and the kingdoa of tne Zgypticns had come to ©a end -nd
Judgients exe:uted upos t eir 1dols, they 2ll opened their mouths
and said, 'Who is like unto thee O Lo:d umong the gods?' Not only
did Isrzel wclone feel this but when the nations of the vorld per=-
ceived what had hapoened to Zgyot and its idols, &ll of them tihrew
avuy their idoletrous practices and zave oblgsance to God and said,
"Who ig 1 ke unto thee zlong the ~ods?' And so did Ruhabd say
(Josh 11:10), 'For we have neard ~ov God dried up the Red Se= for
thee znd we have hecr<eied na our hearts have aelted, end s> do
we find that in the future the n_.tions of the vorld vill renounce
tieir idols'., 30 it is said (Is. 11:20), *'Cn thot day awn shall
cast avey nis idols of silver "nd of cold, vhich they have mude to
vors~ip, to the uoles and bats; to go into the cleftcs of the rocks,
¢nd imto the crevices, from before the ter:or of the Lord and from
the glory of His m.jesty, vhen He zriseth to sncke mi-htils the
eurth'. A4And wha' does it then sey? 'and the idols vwill be ut-
terly destroyed (Is. ii:13).'" (1)

Ye is so creet thet zll the idols ere as naught before Him, for
when He c.uites the nctions He zlso smites tiieir zods. For ve read,
wind upon tne zods of Tgyot sh 1l T execute judzments ‘Tx. xii:l2)";
to vhich the “idrish addés, "There ies no nation wnich is s .itten that its

Is. slei:
gods are not smitten also. For it stys (Jer. 1y2) 'Bel is out te

1- i's. 66 of, exilte of Ism =1 iract. “hirata
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shome, Mleredoch is broken in sieces.' Fut to shume zre her idols;
broken in nieces ure her images. Aad =o 1t seys (Ts, xxi:9), 'F:llen,
fellen is Z:bylon und =1l the i::lc of her fods z:ie brokem to the
ground'. ind :0 it ssys concerning our fathers /Lev. xxvi:20), *and
I 5711 lace their cor ses upon the corpses of their idols'. Aind
so is 1t to be in the future vhen the 1 -ions of the world serishs
their idols sh 11 perish with them. a8 1% zays (TIs, $i:17) *4n°
the idols shzll te coanletely cestrosed'™. (1)

Once 2-cin is the impotency of the zods of the rest of the
world chovm in the case of the first born of the czpniives vno glso
received the de.th penslty az the rest of the first borm in Teynt.
(Cx. xii:22) ™‘hy were taer also saitiea? Receuse t.ey caid our gaods
sh:11 :‘unish tae Z-yoti-ns vho raused us to serve them. (2 *The
velling wes so zreet in Trypt' (Ex. xii:30) beczuse 'the "ryptiens
gaw their zods breek up .nd full before them'. And even tnourh
Scripture does not coer ofucslly suy so, it is exnlsained (IT S=a. xxii:8),
'Tnen shoyx znd treubled the e=zrth, taie fo ndautions of the necvens were
moved; =nc tiey shook becs se Ye wes vraoth'", (2)

But Theroch tioucht thet Bacl Zep.on would c.me to his tig,

cecording to our Midr-sh, for, "Ye closed ine vilderness about them",

fx- ; : ; . :
(xive3) And in exzlaininz tnis verse tne Rubbis say, "Pacrorh seid,

1- e, 12 =nd 14

&= s« 22
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Bcal Zephon shell szatner 21l the viléd animels e ninet thea (Isreel)
end they sheil not o- able to nass tarough". (1) Tnis wreachery
is carried out, for when the Egyptians "overtook them encemping by
the sea" (Ex. xivi9) before Baal Zephon "Fharosh rejoiced gzreatly
when he saw Beal Zephon for he said, 'Paal Zephon has licstened to
my decree; T nave eaid t: de:ztroy theu in the ses mnd PFaal Zephon
has agreed to drown theu in the sez.' Pharoah thus bezan to offer
incense to the idols for 1t says, before Pusl Zephon Pharozh sac=-
rificed". (2)

Cnce a:ain do tne abbis chov the greatness of %od vwhen they say
thet until the exodus, "no slave nad ever heen abie to run avey from
Teypt wad at this time the "Toly Cne Flessed be Ye brousht out six

hundred thousaad pecple from Zzypt., Referring to this it is sudd,

'The Lord it greater then all gods'." (Ix..xviii=11) (2)
The Rubbis helc Jethra, the ftﬁjﬁ%’ggffosee in hich esteen, for

he suggested to ‘oses 2 plen to setile the cCispute of the people.
They also see 1x nis vords +he reulization that the Sod of Israel
ves the grentest of all -ods. and so our 'zdrash says, "There

res not an idoel in the vorlc which Jethro hed not served, but now

he recognized thet Go¢ vac bove &ll the zods". (ix. xviii:11) (4)

1= Us. 41
3~ iBe B8 Tx. xviii:ll cf. Jekiltz of Iga.el tract. imalek

4= i’s. B Zx. xviii:1l cf. llekilts of Ts =el tract. Auclek
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ot only did Jetaro recognize this but other great fizures in
those days did also, for ve 1 ad, "Neamen recognized the fact even
more for it is said, 'Behold nov I knov that there is no God in
all the earth, but in Israel'. (IJ Kgs. vil5) ()50 too Rehab the
herlot says, 'For the Lord your Zod, He is God ir heaven zbove,
end on eurth beneath'", (Josh, ii:ll) (2)
Coupuring God to the idols of the other nations the Rubbis

nce ezein show His sovereign -~ower, The Fsclms say, the idols
"have eyes but they see not". (Fs. cxvi3) "But Ze who spoke and
the vorlc czme into beinz is not as these icols “or the'esyes of
the Lord wunder wb-ut the earth'. (Zech., iv:l0) And also it sars,
'The eyes of the Loré ure in every ploce, keening vatch upsn the
evil and the ccod'. (Prov. xvi3) ‘'Fars they posses but they hear
not'y (Fs. cxvif) But He vho s-oke nd the vorld came into being
is not so for it icys, (Fs. lxvi:) 'O thou thct hearest pruyer,
unto Thee doth =1l flesh come'. and it says, (Ps. x:17) ‘'Thou
wilt direct t.iine hezrt, thou wilt cause thy ear to as'tend'. It
suys concerning the icols, "nostrils they huve but they smnell not®.
(Ps. cxvs6) But lle vho spoke and the vworld came into being is not
so for it is vritien (Lev, 1:10), 'an offering of cveet savér to
the Lord'. &ad it slso zuys, (Lev. viii:21) 'And the Lord smelled
4he sweet sevor'. 'Hands the- huve biut the; move not' (7s. cxvi?7)
is scid of the idols but “Me vho s ske eénd the world came into

being is not s0.” (Is, xIviiisl2) 'Vea My hand has laid the found-

1- l.e. Jethro s:ig %o~ ves asbove zods' and Yaeman recognized his
oneness.

2- Us. 88 to Bx. xviii:ll; cf. 'ekilta of Tsmzel tract. aaalek
(22)



ations of the earth, :nd My rizhi hamd ras spreed out the heavrns,*
And it also szye, 'Te. x1v:12) 'I, even Ly hands, hove stretched
out the heavens end all their host have I commended'. ‘'Feet they
possess but :they velk not'. (Fe. cxvi7) But He who spoke znd the
world came into being is not so, for it seys, 'Aud 0od went out
and fought azecinst those actions'. (Zech. xivi3) And it also says,
(Zech xiv:4) 'and Mis feet stood on thut day on the fount of Olives'
'Nor do tiey speck with their trroats' /Ps. exv:7). But He vho

s oke znd the earth vas, is not so (S. S. v:16) 'His mouth is most
eveet, He is altogether lo'.?ely'. And 1t also szys, (Job xxxvii:2)
'ind the sound thet goeth out of His mouth'". (1)

A1l these thincs vhich God does ere to emphasize Wis great nzae
znd even thouch the people should hzve beer cestr-yed, yet Fod has
vnown Isrzel “is grestness. In commenting upon the v ree, "And the
weters cl y (Dx. xiv:27) our Iidrash :z&cys, "The Foly One Blessed
be He dried up the waters first. But the .aud Ye déid not dry up.
Isrzel begun to sa&y, the waters He wus able to dry up but the aud
He wasn't, The “oly One Blessed be He then said to them, T have tested
you and ye hzve not withstood the test, You should be destroyed from
the vorld as the Egyptians were, 3Zut whet sh 11 I do? Behold I shall
do this because of My zpeat nane vhich is culled upon you. For so
scripture says, (Ps. ecvi:7) ’But vere rebellious et the sea'., Im-

medistely the iloly One Slessed 'e He dried up the mud®. (2)

1" .‘—an 66 tO me. 1?311

2= ¥s. 50



From the foregoing enelysis of God's omnipotence ve cen
understand that this power vas not mesat to be an attribute of
omnipotence but an assurcnce thet nothing can thwart Cod's pur=
pose. This grestness on the part of Sod has ever been linked
with Isrzel's hictory . In understonding the various miracles
vhich God performed, we must recognize tse fect that they too
were linked vith Isreel's history. One of the gre test contr.-
butions that Judaism has given to the vorld is°this feeling of
continuity of life, a manifect:tion of "the one greet divine
event to winich the vhole cre:ti n moves", This fundeaental
philosophy of Judaism v:. easily reconcilecble with the Fleton=
ic doctrine for both were teleologicel. Tt 1s for this reason
that zeny of our tannsatic Rebbis vere neo-Flztonists.(1)

George Toote Lioore in hisg "Ju aism" (2 suys:-

"To understznd the Jewish conception of zirecle, we aust enter
into their wey of thin:ing ebout Sod 2nd ncture. A airecle, from
this point of viev, is zn extruworcdincry ohenozenon or oeccurrence
wroucht by 5od, presuacbly for some specisl purpise. Tt c:nnot

be descrived zs somet.iing a2t vericnce vith tne Ll ws of n-ture,

tr nscending or suspending them, for, s hrs been said, there was
no idea of l=ws of nature in the modern sense. WMNor is it the

mere wonder of it that mekes such zn event = .iredle; it is the
religious interpretation of the occurrence, the belief that in this
phenouenon or event God in a peculiur way aanifests his presence,
reveals his will, or intervezes for the deliverance of his worship-
pers and the discomforture of tieir eneamies, to provide for their

needs in distressful times, t- avert calauities, to heal .iortal
discases, and to save from a thousand evile where human hel) is

1- See Ben. Rabba 1l:1 1Elnchum;-. 12 Genesis 1;:l

2= Teol. I Fart II Ch, ) § Po 376
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vain., Tne _re tness,the power of 3od is abundently assifest in
the ordinary course of nuture; it 1s His goodness that is pecu-

lizrly revealed in the .iracle es fzith interprets and cporo-
orictes it."

Since the .echilta de Rebbi Simon desls with the book of Ex-
odus, the desarture from Zgyst, the Rabbis guoted therein have
shown countless more :iracles vhich God wrouzht for the people
of Tsrzel when they were zbout to leave Tgypt and while they were
in the vilderness marching toward the promised land. Most of the
above-=aentioned reasons for the airucles may be found in the large
collectin of airacles recorded in our Yidrash,

There are airucles connected with the call of lloses; we read,
"a grezt airacle loses saw when hs saw the tree burn and not be con-
suned; and if you wonder at that, then come wn. zee how the stuff
of aaron which was of dry (dead) vood zave iorth leaves end flowers". (1)
Then ‘oses unswered God seaying ‘hat i1e feared to come to Lrypt for
his enenies vished ta <ill him Jod answered him stying,""Fear not
loses, for these men are azlready dead'. (Fx. ivsl9) For all who
seek ye are dead, The H:1ly “ne Blessed be He answered !loses =nd
said unto hin, 7ou tell me that you fear the children of men from
waom you fled. The caildren of aen vhom Pharsch has sent after vou
to ceize yous who has made thean deaf, dumb and blind? Behold I

the Lord have". (2)

1= s, 2 to Bx. iii:2
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lany other siracles were added by the Rabbis to the ten nlagues
which herassed the Ezy tiuns before the Isruelites left Egypt. Not
only were the zods in Zeypt cectroyed but also were the zous of the
Egyptians in other places destroyed. In coarenting upon the verse
"and ageinst =1l the -ods of Tzypt" (Ex. xii:12) the Rabtis scy,
"This secms to :ay only the zods of Ezypt wh.ch were in the land,
Concerning the gods of other peoples in Egynt, how do we inow they
also were destroyed? Scripture says 'and ageinst cll the =ods of
Zgyut's  How do we xnow the zods of Zgrpt in other places were de-
stroyed? S.ripture teeccies eg-inst all zods, 'The zods of HYam and
Ethiopia cnd Zoypt und Fut znd Cunaan'’, Froa whence do we learn
these gods were also destroyed? Scripture te.ches zzuinst all gods,
‘And so He says, (Is. %1iii:3) 'I hcve given Sgypt ss thy ransom,
Ztzoiopie znd Beba for thee'. Different cunichm nts have I given
themy the wooden idols have been broken, the stone ones burned and
the cley ones rotted". (1)

"The :miting »f the first b rn was a2 cou:lete destruction, no
first born of IZgypt had the nsover to escipe God's wreth, for it says,
‘And I smote 211 the .irst born of Ecypt'. (Ex, xii:12) This seems %o
tell us thet the first born of the Zcynticns in Tgypt were saitten but
how =bout the first born of others in Tgypt? This we learn from the

wording 'all the first born', thut even the fipst born of the Egyptians

1= Ms. 13 to Zx. xii:12 cf. 'ekilta of Tsmuel tract. Pisxa
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in other lands were smitten? This too is derived from the wording,
‘ell the first born'", (1) “The first born of Hum, %thiopia, Egypt,
Fut cad Coneans from whence do ve ceduce these too were smitten?
Scripture teeches (Ps. Ixxviiis51) 'And Je suote all the first born
of Zgypt the first of the strensth in t.e tents of Haa'. Not only
vere the first born of the oeople killed but even of the cattle. e
derive this from the stotement 'from men unto cattle'®. (2)

To prove that there "wus no house vhich was void of & death"
the lidresh 14 the n.me of R. Jacob s ys, "And was there no house
which did a0t have o son as first born? But the aznner of the eirly
people wac thot he who did not h ve & son =s the first born would
call the eldest son the y55 (first born}, =. it says (I Chr,
xxvi:10) ‘Hosaih of the children of lLerari hed sons: S.writhe
chief (for thourh ne was not the first born vet 1iz fether made
him cﬂiaﬂ‘. & house thut hcod many men 2nd none o: them had sons,
the olcest of the houce died, From vhence do ve deduce *het the
eldest of a house is cnlled the first born? For so it is s=zid
of David (Ps. lxxxix:28) 'T mlso will appoint him first-born*," (3°

Rabbi Simon even estim:ted the number of desths zmong the

Egyptimans. He scys, "There vere no less than 600,000 fi:st bornm

1- ¥s, 13 ef ‘etiltza of Isaeel tract. Fishe
2=~ ¥s, 13
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who died in that nicht. For it is said (Ts. x1ifis2) 'T ch:11 plece
Lgypt es thy ransom'. .nd the ransom is one for ome" (1) If

the first born hed zlread; died R, Wathzn said the “ollouing hap-
pened}‘*@hen 2 first born son wzs born to one f the Zgyptiens e
statue va: made of him, =nd on thet 3 y the statue ws destiroyed

«n iront of thea cnd it vwes &5 1 1ouch it were the dcy vhen they
buried the fir t born son". in znonyuous Tanne zives an even mor:
gruesome picture ta n this, "The I~yptiens were zccustomed to tury
their cecd in their houses end on that dry the dozs entered through
the drrains nd dug toeir wey in =nd beoupht out the Tirst born from
their grave: and sported with them, It wu:z tnen is evil a d y for
tne nperenis «& on the .y of their cesth"., (2)

The other plugues, too, vere 2 zo.irce of hoiily for tne Mnnzim
rnd we rezd of vhe worius olagurs with “hich G5od olecued ZTay-t. The
verse con-eraing the Isrcelites "and there shall be no nlague upon
you"™ (Sx. xii:1:) proves zccorans to ur lidrrsh taat, “in 3¢ -2t there
were plecues ind destrucuion", (2) "Ther three kinds of punishments
af:licted Tzyot on that night, ne:el, .1l:- .es, destruction, end af=-
fliction is pioved ., tue verse 'when I smote 2z, ui’ . (4)

These olagues were emphasized by our Rebbis and wherever they

I" L':so 23 t'j X, xii:30
2- Uss 23,24 ¥
3‘ ::s. 14 -

4= 's. 14 to Zx. xii:l3
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could infer that olagues took nlace they did, "For it s:. 8 (Exodus
xii:12) ‘Anc I shall pass turough the land of Egypt'. Just =s the
word here used 1s M2V, the word further on (Ix. xii:23) is 137 ,
*and the Lord will nass t :rough and saite the Scyptians's. Just (s
Y ieans plagues there, s0 does it mewn plscues here, For so
it is written (amos vil7), 'And in 21l the vineyards there is
aourning Jor I shull nasc into thy idst ssid the Lord'.b)'For
vith a strong 'and did God tzke the Jevs from Egyf%',il to te
interpreted & the ‘en plazues mnd the tenth one ic eoual to &ll
the foracr ones." (2) This scoe met od of intersretstion is = zin
usedy for the ilekilta says, "The word disc nafit usans pl-gue us
it is :aid (D®. vii:23) '.nd shull discoafort them vith = zreat dis-
comforture, until they be destroyed*™, (2)

The going out of Zgvot ves zccompaniea by many types of air.cles
wnich aiced Tsreel und vdded to tre discomforture of the Z-ypti ns,
Then Israel left “:z-y-t “oses' voice treveled grectly. In consider-
ing tne verse, "Fro. Rumesis to Zuccoth",’Ix., xi1ii37) which is 160
miles ¢ cording to the llgkiltz, the Rabbis szy, "And the voics of
Yoses went for forty days'; and do not wonder at this, for so it
is said (Zx. ix:3) 'And the Lorid s oke to '‘oses and Aaron, Take ye

handfulls of soot from the furnace, &nd let ‘oses trow them heaven-

2= Y. Zly 32 t5 B2, xiii:2

3= ¥s. 47 to Bx. xiv:l3
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wurd'. .ind behold here ve mny deduce tiis, by sn': fowtiori®argu-
aent. If dust, vhose munper iz not to g9, goes frr & distance of
forty days, how auch the more .an the v .ice vhich is vont to travel,
IR i

"hen the people were wbout to lezve Z:ynt liose: reme bered the
comaiznd of their forefather o:zeph who had nsked thst his bones be
buried out of lgypt. This ‘ncident gave the Rabbis o seens of shovw-
-ng & airacle. The first quest on thut would neturally heve to be
answered was, "ow did !‘oses know where to find tne bones of Josezh"?

"It so haspened that Sarah tie cuucher of asher was still alive.
She lived in Josech's generation .nd cses inqui:ed of her vhere Josesh
wes buried. GSara. maswered loses wac said, "A-coffin of ciay the
Zgynrtiang made for Jose-h and nlaced if in the "ile =7 tnit its vaters
micht be blessed'. Mosee t .ereupon vent to the buuts of the Mile end
said, 'Joseph, Joscph t7¢ ocath wnich Zod took to redeem Isrzel is
about to be fulfilled &nd the time has come for the fulfillaent of
the ouzth vhich Israel fook. 'ow the outh of Israel is being prevented
of fulfillment by you, If you reveal v:.urcelf, it is well; if not
ve cre free froa .ur oath! Iazedistely the coff:n of Jose:h appe:red
on the water", (2) R. !athan has cnother inter retztion. "Joseph
was buried in the cepulchre of the kings. lioses vent and stood

at the sepulcnre of the <ings &nd said, 'Joseph, Josesh.' Im=

1-Ys, 26 cf. ‘ekilta of Tsacel traciate Ficha

2= ¥Ns. 39 ef. =s nf I’o to =x. xiiizl1?
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aedl tely the coffin of Josesh .oved and losee vant to it, took it
and broucht it with hia, For so it is written, *and ioses took the
bones of Jose h'", (1)

In orcder ¢t orotect Isrzel the c ouds of glory were over tnea
vhen they:encamped .at Raﬁiia. In explaining the word Succoth, (ux.
x11:37) inbbi Eliezer suys, "There vere the clouds of zlory vwhich
cume and encaiped over Israel ot I.mesis., Thic is to be likened
to & bridecroom who brings a nulancuin 4o the .oor 0f his bri‘e's
house in order t:st s.e izy enter imiedietely”, (2)

The Jews finu ly re ched tie Red See vhere God vas to perform
many .ore uirsccles for the:z, The Rabbis find there were ten airacles
performed for Isimel &t the Red 3ce™. “"The valers vere divided, as
it is written (Ox, xivi2l) 'And the vwzters were divided;' anc uade
like = vault, as 1t scys (Sebakuk iii;14) "Thou hast striccen t-rough
with his own rods the nesd of his rulers'; mace the see in sunder, s
it is written (Ps. cxxxvi:l3) "To Hia vho divided the Red Sez in
sunder', auce of it dry land, &s it 1s =aid (Ex. xiv:29) 'But the
children cof Israel walked on dry 1l.nd', made & wall azainst thie EZoyot-
ians, as it is seid (Yabaxkuk 1iiglS) 'Thou hast trodden the sea with
thy houses, throuzh tie Zoaninc of mizhty waters', mede it as ro.ks,
as it is written [Fe. lxxiv:lZ) 'Thou didst shatter the hecds of tne

sew monsters in the waters', aast split it , es it 1s written (ibid)

1= Mg. 32 cf. Veki'te of Tsm el trict. Bes:.llach

2= 1. 26 to Ex. xii:37
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'Thou didst bre.k the sea in fAjkes by Ta; streacth'; mede of it
&8s & pene of glass and ther were cble to see esch one the nest,
©s it 1e seid (IT Sem, xxiis12) 'Gat ering of vuters, thics clouds
of the skies;' (1) made of it for them ¢ uemorial, sweet water in
the aidet of selt vat r, =s it is said (Ex. xvi8) 'The floods stood
upricht as a heap'; and {hose viters, us woon &s they had subsided,
concezled, us it is ueid, 'The cee = were conge:led in the necrt of
the sea'" ()

Not only were the viters of the Red Ses turned back but zlso
the woters of the rest.of the vorld™. *"Fron vhence do we gather that
the wzter in the wells, unc caves =nd springs cnd pitchers znd barrels
and glesses cnd fle ks vere zlso turned back] We read in-ias-werd
'and the wuters were divided' in the clural not in tne singular, i,e,
all v.ters of the world vere divided".(2) R. Nathan asced, "How do
ve know thot tie upper nd lover wrters were divided? Tt i:s written,
[F8, 1xxvii:l6) *The veters sov Thee =nd they vere in pain', “Thece
are the upoer vaters.* 'The veoths elso tre bled'. *These cre the low-
er v ters. and it also sayc (Maba<kuk iii:19) 'The cdeep uttereth
its voice and lifteth .up its hinds on 4igh'. ¥inc when the waters receded

80 cid 211 the weters of tae eurth do likewise”," (4)

1- The AT n3  adds, "that is to s=y, there were divisions us
clear &s the heuvens

2= 6. 49 :nd 49 tu Ex. xiv:lé cf. Mekilta of Tsmael tract. Bes* _ilach

3- f’-i. 50

4- 15%%x08us 4ivi21 cf. Mekilta of Igmeel tract. Beshallach
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"Both t.e upper un lover vters covered the Tgyotisns. The
very desths c me up “n. covered the ey *nd made durk the lights
for so 1t says (Zzek. »xxii:8,9), 'all the brizht lizhts of the
hecven will T uuke blacx over thee and I sisll plece derkness upon
thy lond, says the Lord God. ind I shzll vex .ne aeurts of many
pesples when 1 s.:1l br ng thy destruction among tie netions, unto
the countries which thou hast not known.' And it says (Is. xiii:10)
'For t.e stars of the heavens and the constellrtions thereof sh 11
not give tieir lirhts. The sun shall be darcened in his ¢ ing forth,
and the moon sh 11 not cuuse her lirht to shine'. Thy? 'For I will
visit upon the world their cvil and upon the vicked their iniquity'.
And it is written (Ezek. xxx:18), 'At Tehaphﬂdps also the d<v sh:zll
be der<ened vhen 1 sh:ll bresk tiere the yokes of Egypt; and the pride
of her oower shell cesse in herj sc for her e cloud shall cover her,
end her deughters shzll go into captivity'". (1)

It is elso said thet"the depths covered thea" (Ex. mivi5), The
Rabbis ask, "Ware thfe eny ubysses there? Tas it not « beach there?
But this ta:che: us that the lower deoths erose =s well =zs the upper
depths and begzn [ighting with t.e EZgyptians =nd inflicted upon them
all kinds of punighments. Jonzh only went iown to one depth ac it
is written (J-nah ii14) 'For Thou didet cast me into the depth, into

the heart of the seas'. And tae Scyoptians were cest to tvo depths,

as it says 'They went down to the depths'". 2)

1= 's. 62 to Ix. xvs5 cf. ¥idrzsh of T"zmael Traset, Shirate

2= Plur=l use here of Hebrev vord ''s. 62 cf. "', of Tsasnel*does not
contain full passage.
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In comaent on the verse, "ind He tyok off their churiot wheels",
Re Judzh says, "_y the fire from above, the wheels below burned. GEut
the rokes tnd the chariots ‘et on runnin: chead cven in s-ite of the
drivers for these vwerd laden with vessels of silver cnd gold and
with orecious stones und vearls, and the Isr-elites were to get the
§20il", The Isrielites were to get the meny sroils of the Sgyptians,
and even thourgh the cheriots were destroved, Nod smw to it thet they
iould get the precious contents.

The Tcyptians were sorely afflicted while they waited to destroy
Isruel the evening br fore tneir zestruction, "and there wes « cloud :nd
Garzness. The dbud was at Israel and the Geriness sb-ut the Sorptiuns,
Cne vho is enveloped 1n darkness, can sec vhet hao ens in the lizht,
ant since the L@yotians vere envelopeéd in darkness they saw Isrzel,
vho were enveloped in ligt. Isruel wus eat ng and drinking =nd re-
Joicinz. <Zgypt thereupon shot errovs and burning stowes at Isrzel but
an znvel and the cloud received them as it ie s.id, (IT Sam. xxii:3)
'The God who is my rock, in Hia I teke ref:se, a3 shield nnd 1y horn
of salvation, ny hich tower znd ny refuge'. 4ud 4t also says (ibid "1),
'The vord of the Lord is tried. UYe is i« shield unto =11 of them thet
teke refuge in Hii', So darz wus it emong the Zgyotians that if an
Sgyptian stood up he was then un ble to sit down zgrin, #if he were
sitting he could not zet up. If herwere carriinc so .ething he could-
n't get rid of his burden; if he were free of ¢ burden he couldn't
2ick one up, and the dark was so thick it was tonuchable, as it says,

(Zx. x:21) 'An darkdess was felt'". (1)

1- Ms. 49 to Tix. x1v:20 cf. Hekilfe of Igmael, tract. Beshallach
(33)



Zgypt tried to flee (mx. x1v:27) but va: uncble, "From vhence
do we knov that wherever .n “7ypti m rin the ruter would get taere first?
The verse days, 'And ~=yot tried to flee'. This ic to be likrned to &
dove that flees before & h wk swmd e ters into the pzl ce of the king.
The king opens the eactern widovs and the dove zoes out, The Rawk
enters after it cnd the king locks all the windows und shoots arrovs.
50 1t ves vhen the last Isrselite cone up out of the sea; the Igyntians
want into it. The sea was rlosed upon them fr m the four si.es in order
to destroy them .nd the adarinistering angels threw at them huil stones
anc orimsbne, ns it cays (Tzek. xxxviii:22) 'and I will plead cainst
him with pestilence =nd with bdlosd; znd I %ill cause to rzin upon hia
hnilstones, fire und triastone'". ot only did Zod ~ive tnem nany
-unishments but the Rabbis :2y, "Sod aade thea as strong as youths so
he could punish them wwen aore”, (1)

"When any ;id of wood burne there is no sound but when stubble
bturng there is ¢ sound. So0 wae it with the Iryotitas, Thae noise w
loud beceuse of the punisnment which wes brought up-n them, TIverw
wood that burns has substcnce to it but stubble has no s ibst.nce to
it. So it wes with Zzv-t. Tiey dic not have uny substunce beczuse
of the great punizhments that ciue upon them, es .t is written (Is.
x1iii:17) 'They lie ovn together, the - s =11 not rise, they cre

extinct. They are cuenched as a wick'"., (2)

1- Es. 52 and 54 to Zx. xivi27 lay on word 3 cf Tsmeel,trpct Seshallach

2= ''s. B3 t5 "x. xvi7 cf. Mekilis.of Igmael, tract. Shirata.
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Not only did Israel take mens t ings out of Egypt wnen they
left but God saew to it thet the spoil ut the Red Sea wes even great-
er. Our i‘idrash zsks, "hy does Scripture nreise the spoil at the
sea over the spoils in Tzypt? Becuuse vhit v & in the nouse they took
from S~yot, wng what was in the treazury they ook ot the ceéa, Tor
it is dhe custon of kings when t ey erx-are in var to brinz sut all
their silver =nd o0ld with them in order %o sub’ect others to them.(1)
For so 1t says (Ps. lxviiizl4), *The vings of the dnve are covered with
silver and her ninsions wi‘h the chimzer of gokd'. 'The vinzs of the
dove are .overed rith silver' refers to tae spoils in Zeypt®, 'end her
pinions with shimmers of guld' refers to tre svoils at the Zed Sea. It
is written (S5S. 1:11), ‘e vill auke thee cirelets of cols'. This re-
fers to t € spoil in Tevpt; 'Mith studs of silver', Thie refers to
the £-0ils =t the Red Ser, .in¢ -leo (Zzex. xvii7), 'and tho: didst
incr:ase and or w up'. This refers to the ipoils in “cypt. '.nd thou
camest to excellent bezutv'., Thiz refers to tae snoils ot the Zed
Sec, Tne epoils 2t the Red Sea were dore than tvo 7old those in
Zzyot.” (2)

So grest vwoe the ~oinz out of Zegy~t thet it e-hoed over the

S e

whole wvorld. In ‘omuenting u-on 4he verse, "asd Jethro the fother-
in=low of oses neerd” (Zx. »xwviii:l), Rubbi “lieger sead, "He heard

about the dividing of the Red Seu und he cme, For ve find that on

1- 80 th-t the er-tives wi1ll not rebel, seeing the orest vemlth,

2= "s. 25 nnd 26 to0 Bx. xii:3F cf. Yekilta of Ismael tract. Pisha.



the dzy the Red Sea wze civided for Israe’, it vas heard fronm
ne end of the world to :nother, ss it is czid, (J7-sh. v:l) 'and
it cxis 10 pzsz when r1l the kin-s of the ...onites who vere on tie
other side of the Jorden nnd 21! the "anen-ite kin-s vho vere =t the
see heard th-t the Lord dried up the river Jordzn so tn:t Tsrael
could pass over'", (1)

The =zoing out of “cvot wis @ ver: ~rest + “nz in the eyes of the

Rabbis for 1t morked the bezinninz of the n tionhood of Tsrrel. The

Feo-le of Isrcel were bra ~at out so tie- - uld be ziven +he Tore%: vitn

vhich t1ey veee to become & soecicl peosle, Tt is taere fore from this
time on th t Tsreel becine not only its -hyei-~1 “reednm from vond -e
but 1so its advent :nto nztionhood. The 2:bhis therefore esey th t
the verce, "The Tord hrousht Isroel out of Toynt"™ tells us thrt the
exodug from ?qut%:; equel in the e'es of tne Lord t3 211 the nir-
acles and ~rectnesses vhich the lord vrou~ht far t-e children of
Isr el%, (2)

Yiot only did %od brinz the forces of nature -~ inst Egy:t but
he rlso brouzat them to iz Tsrrel in the =coinz osut of “irynt. "nen
Isr -2l left Tevnt *seven clouds of clory vent oit vith them to »nro=
tect them'. During the doy, ' »illor of cloudy \nich wee one®, 'Thy
clouds standetn >ver tneam' (Num. xiv:14) 1is two™, 'and in & pillar

of cloud vnou guest uv. .e® them' is three™ (ibid); 'ind when the

1- Vs, 85 or. Mekiitek of Usmael ,tract. Amalek

2= Vs. B6 to =x. xviiizl -nd Y¥s, 76 to Ex, xviib cf. ligchilta of

Jemncel 1., Vayessa




cloud terried* (ibid ix:19) 1s four$ 'And when the cloud wae

taken up' (Zx. x1:36) ie five; 'and vhen the loud was nnot taken
up' (Bx. x1:37) is six; 'For tne cloud of thr Lord was upon the
taternacle by day' (zx. x1:33) is seven. Four on the four sides

of thea and one above &2d ne below, and 2ne vent teforc them to
orepzre the vay for them. Tt ruised '‘ne lov sla-es .ndé nede lower
the hizh 51 ces and mede for them = plnin, as it i seid (Is. x1:4)
"“very valleg shill be liftec cnd everr sountein zn: hill shell be
made lov; :nd tne ruzsed = w1l be mude level and the rough pleces

a olain'. anc it also says, (Is. xi:16) 'aad t:ere s all be & hichvay
for the reanant of his people «=—d that st 11 rem.in from assyrie,
ts there was for Isrzel in the day that she cuue up out of the lend
of Irypt'. Thie alsc tenches us th.t just &: in the “uture all
velleys vil: be raicsed and all ountazins end “1:1ls vill te lowered
80 it wa. vhen Isrzel vent up from Zgypt.” (1)

"*The piller of cloud cid not move b uiv -ior the nillar of
fire by ni-ht', (Ix. xi#@:22) This -roves that tne pillar of cloud
vas still therey vnen the ~ill.r of fire shone forth, zud vhile the
2illur of fire vus et there tne pillar of cloud cume forth. ﬁhe
lights of the sun cdicd not unnihilute the nillers af‘the cloud by day
nor the liznt of the noon mcke vivic the pillar of fire =t nicht".(2)

From the verse "to ¢o br @ y .nd ni'ht", the Rubbie deduce the

fact that, "The journeving during the dzy vas with the seme comfort

1- .s. 40 to Lx. xivs2l cf. i . Beshullach 4in the u.kilt; of Tsmael

2= lls. 40 to Zx, xivs2l cf. . Jeshcllech in the Mekilta of “suael
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a8 their merch et nisht®. Just as during the day tney didn't lu.k

the light necessary for travel, so too at night. und just == &t hight
the sun dic not scorch them nor dic they become “ inzry ead thirsty, so
too did it hup.en that during the day their journey wes vithout hunger,
thirst or the scorch of the sun.” (1)

"In oraer to prevent them from entering the vwildernecs recklecsly
vhen Isruel saw tne vaters in front of them tnd tie eneiy pursuing tiem,
God sent vild bewsts to teep them from rurning into the willerness. Tor
so it is seid, 'and the vilcer-ess closed thea in'(3x. givii). The
voré closinz cun zeun nothing else but rilc beusts s it is said, (Den.
viz27), "My God hath sent -is wngels und hath shut the lion's azouth.'™ (2)

The Israelites beccme cizhe rtmned .nd c.me nto ‘oses wdking him
vhen wil. ZJod scve us, for ve cre afruid, The Israelites felt that
ther were unctle to endure this end weit for redeastion. "loses then
srayed to Dod wund God ctused tne Tsr-e’ites to see scusdrons upon
scuwdrons of mnistering ncels sto ding before theg, as it is said, f.né
vhen t-e servent of the mun of God wes risen early and gone forth, be-
nold, & host vith horses and chiriots were around the city. and hi: ser-
vant seid to hia, alas, 1v m ster hov shell we do?  and the anster
enswered, Fe.r noty for they are vith us aore thun they zre with then.
And Tlisha prayed #nd said, "Lord I rray thee onen hic eves, thet he

may see. And the Lord ovened *he eyes of the -oung aen =nd he suw,

und behold, the mountain was full of horses znd ch riots of fire round

1- Mg, 40
2« Us. 41 cnd 42 cf. Bechellach in the Mekilta of Tsmael
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about Zlisha', (II Kgs. vitl5-17) And so also at this time “oses
prayed and God c:used them to see scundrons of min€stering angels
st nding before them. 4ind thus it scysy "At the brichtness before
Him, there passed tirouzh His thick clouds heailctones and clouds of
fire'. (Ps. xviii:1z2) His thick clouds as wuzeinst their squeadrons,
haalstones &g vi.inst their catipults; :ocls am arzinst their errows,
fire ms sgeinst t-eir naptha. °*The lord also thundered in the
neavens' (itid 14) as sguinst the clashing of their shields and the
noise of their treapling shoes. 'And the llost ¥ich geve forth His
voice' (ibid) rs mgeinst their vhetting the swords. 'and He sent out
His arrows end scuttered thea' (15) as  cinst treir zrrows. 'And
Hde shot forth ligﬂ%inga end discomforted them', s ageinst their shout-
ings. He confounded them end trought confusion exong them., He took
away their sicnals so they did not know what trey vere doing".(1)
The forty years windering in toe wilderness =1so occasioned
many mirscles. It wos here thet God gave Tsr el tne manne to eat; it
wus here thet wuter gushed forth from the rock, znd it w s here t ¢t selt
weter becime sweet. These uirecles ziver in the “itle vere zdded to
end embellished by our Robbis. ‘iew speculetions accoupa-ied the
discucsions of eich of these™, “7e are told in the Pible, 'The
people tock their dough before 1t was le-véned. their kneeding
troughs beins bound up in ‘heir clothes upon t eir shoulders'. (Zx.

xiii34) This wis done because they didn't h ve = caraban to cerry

1l- lis. 46 and 47 to £x, xiv:il3 cf. X, of Ignael trectzte Be-shelliach.
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the things. ILater in the Bible it seems to sav thet the children of
Israel were werlthy, bt thic teaches ugs thet thouzh t'.ey were z2ble

to curry only & litile fuod yet a blecsing entered therezupon rnd they
»te of this unle.vened breed for thirty-one doye. This wes es tusty
to them ‘s the manna," (1)

The Rabbis, to:, delirhted in showing 4he vari-us kinds of tcstes
that the wunna and weter gove the Tsrrelites., "Rebbti Joshuc scid
Jethro was telking ~bout the zsoodneses of the aannz vhen the verse
eargy 'and Jeinro rej-iced for 1l the coodness v ich the _ord had
done t2 Ter-el', (Ix. xwiii:?) e srdid in the Monna t-ut the Yoly Cne
Flessed be He ~wve to us ve zre zble to toite bread, or meut, or fish
or locusts, =nd &ll the svest testing t ings in the world as it is
seid, the best, thei is, the best of everything thet is cood". (2

"Rabbi Tliezer of !'odium says thit Jethro here means not the menna
but tne witer of tne vell. He seid in the weter that God gave us wve
tcsted honey, milk, * ine, both old wnc new, snd the <sste of 11 the sweet
thines in the world for it 1s written, the best of the best, thut is,
n11 the test of everytaing thet := mocd", (2)

The mznna appe'red to Ehe‘perscn in eny fora or trnite tact he
wished zecording o our llekilte. "R. Joshu seid, for “im rho rished

it to be brked, 1t va: brked; for him vho vished it to be cooked, it

l-l's, 24 cf. ', #f Tgmael to verse 3® uhich re-ds on? ners %1% Dl
jeaong T T oYTE AIen A% TG

2= ls. 7

2« s, 87-88 cf. Y. of Is, Trectate anzlek

(20)



wasl cuoked;ond R. Zliezer of llodium said he vho wished to tuste in it
@ beked thins did, he wao viched to taste in it & cooked thing zlso
did. e could tnste in it tne teste of =ny beked food in the world". (1)
The Robbis were verv interested in showine that God esused weter
to come from the rocke, "ind to m:ke sure tart there were no wells there
He is.ed ‘oces to ttke tne “lders of tne people vith Him". (2)
"The symbol of lioses' election was tne st-ff of God. loses seid
to God, w-h *his staff ¥nrou hast trought them from Tgynt ané caused thenm
to pass over the Red 53¢z and geventhem the gueils, .ac sent them manna
end wrought for thea many airacles znd now in this hour Thou shalt also
crente many airecles anu vonders for t4em", (3)
Not only is Sod osunipotent, tne all powerful creator of henven ead
earth; the zomrce from thich sll =isht and nover flows; but He is also
all-knowing and an «ll vise God. The Rabbis of the Teheitic aze stres=-

ed + is fect end we hiuve w nunber of such reainisc nces in our "‘ekilte.

"God did not really need the blood of the laat on the nousec of the

children of Tsreel for everything is revezled hLefore him and this btlood

is plnced there for Jod ulone to see but so others would not see it."(4)
To show the oaniscience of 7od the Rabkis »lay becutifully on the

words pygra2nd  pyynay used by God cnd Toses resnectively. Suys

1" !:s- 73 to :x. xvi:23 nF‘- I‘.:. 'f&:{uﬁﬁa“ H.kntl Of Iml
2= s, 51 to Zx. xvii:5 of. Ig. T cct. Viyassa
3= Mag. 82 to Zx. xviis?

4= 5. 14 %> Bx, »ii:13 cf. !, of Is. to xii:7
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Rabbi Simeon ben Jochei, (Tx. xii: 9) "foses who did not anow the
hours wund ainutes and seconds of the nizh* said (ex. xi:4), "About
aidnight’; but tae Yoly ‘ne Blessed be Ye vhe xaows the exeac: hour,
ainutes und secunds of the night szye ‘ind it shell come o pass
at adgnight’." (1)

"Uoses gaid to Tsrael (Zx. xii:12), And I sn:11 pass over the land
of Egypt on this ni;ht.; but he did not fix the exazet time of Zod's pass-
ing eo taet TYsrael uight not sit unc think evil thouzhts, saying thet
the tine hus &lready - me cnd we hzve not been redeesed. But &. '‘oses
scid unto Pharosh, "Thus saith the Lord, About .icnight, Je said umto
him, 'T:e taing is weiched vhen miduicht wil® be re=ched.® reraaps it
will be & s0lit second e:rlier or l=ter;but the “'oly One blessed be He
snid.'..nd it snall come to nas: at midnigbt: for He sitteth uz n the
hour ci.ne znd superinfendsthe hour as u needle point for no kingdom
shall touch its nei~hbor even u split seconc. (V. Serec-ot 48:b) But
vwhen the time of &« s<inrdom -omes to be cestroyed, if it is in the duy so
it is done; -nd if i1n the nicht so it is done .nd so it is written, (Tzek.
xxx:16) 'anc in “'oth s\all -ome adversuries in the day time' and ulso
k13) At Tehaah{ehes also shz1l the doy vithdrew itself' eno it also
saysy (Dan, vi30) 'In thct micht Eel/snezzr:.r the Chaldeen king wes
slain'". (2}

0od knows thne minstest aetzil of every mme's existence. Tven

1- s, 22 cf, I's to seme verse !'. T“ischo of Uekilts of Ismadl

2- Mg. 22 to 3x. xii:29
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clancestine love affairs and the comitting of adultery in secret
do not esccne His saze. "For the Tcyptians wondered why 'we are all
deed men' (Ex. xii:83) for accordiag 4o the decree of 'loses only the
first born vicre to die. Yet muny otherz vho were not first born in the
household died. ""hut they 2id not know", scy tae Rebbis was the fact
thet "2l1l of them vere steened in adultery, OCne man would come upon
ten wives nd these would bezr children ond oll thece would be first
corn of the women;:nd ten men would come into -ne women and ten
children would be born und these were cll first born of the men". God
inew -11 this .nd in their desmth ex-osed tneir adulterous purents. (1)
Not only coes God snow everytaing which is about to take place
in nuture but He also is co nizent of all future haprenings. "It
was xnown :nd reveuzled befure He vho s-oke and the world cuze into
being, th:t when Tsreal would en*er the lend in the fuqﬂyk, sae would
observe the Fussover .eremoni€s. For s0 is 1t written, (Josh. v:10)
'and the children of Isrzel enc.mped in Gilgzl =nd they observed the
Pazgsover in the first aonth, the 14th -ay of the month in the Plains
of Jericno'. W) and in the words of R. Joshua, The Yoly One
Blessed Be Ye szid to lLioses that it is revesled und known before me

whet Isrzel hes sz=id and vhat Tsrzel shall in the futurs say". ( 2)

1- YMs, 24 cf. . of I. Tract, Pischs

2= s, 76 to Ex. xvi:l2 cf. Is. Trict, Veyossa
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God is the summstion of all those morzl perfections which man
in his smsll way hopes some day tc reach. fod is so great, however,

that man cannot approach Him, The Rabbis often acce;tuated the wvast

gulf th:t lies between God and man “or His weys are not as men's. (1)
"R. Ishmzel ben Johun'n son of Brika said, c¢rae ;nd .ee how dif-
ferent the ways of men ﬁ'e fm the ways of %od. !'en adds sweetness in
order to cure the bitter but He who spoke and the world c.me into being
does 10t so; Ye adds bitterness to cure the bitterness. "ow so?' He nuts
& thing th't is spoiled into somethinz thst has spoiled in order to per-
form a amirzcle., In like manner you must interpret (2 Kgs. ii:2l), 'and
He went forth with the soring of vwaters, =nd cezt some salt *herein and
suid, Thus seith the Lord, I have healed these waters; there shall not
be from thence any more de.th or mi:cirrving'. .nd behold ¢ven g0od water
if you put salt.into it vill tastes bzd. ™ow 20 then? Ye nuts a thing
with 8 thimg Chat speils
thet spoils‘in order to verform z miracle therevith, .nd so aust vou
interpret (I8. xxxviiij®l) ‘And Isaizh szid, let them take = ceke of
gigs cud luy it for o plaster upon the boil :nd he shell recover', Is
it not true if you put figs upon raw flesh they will s»oil? But He
places & thing thst so0ils on something vihich has snoiled in order
to perform . mir-cle therevith", (2)
"TTho is like unto Thee zlori-us in holiness'. g§¢111) Thou aort

fair and mighty in holiness for the nature of ¥«n is not as the nature

1- ¥s. 169 to Tx. 1ii:17
ciyea Y077 oYY W2 Red R%p 7I0%%

2= '8, 73 to “x. 2v:25 of, Vekilte of Yg, tracit. "yissa
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of God, Uen i: not rble to =y two words in one utierance but e who
spoke and the world ccme into being is not t=n, for He spoke ten coa-
mendnents in one utterance, es it is said (Zx. xx:l) 'and God snoke
1l these words scying'. Nan i= not =ble to listen to two people

at once, but He wvho spoke =nd the world.czae into being is not so,

for the vhole universe comes &nd p'cys to him nnd He listens to their
orovers a: it is eaid, 'Thou thet hearest proyer, unto Thee dotﬁ

-11 flesh cxae', (Ps. 1xvi2) inc =lso in this way @Re a=n ~nd Jod
different. @en vorks for ¢ o stery h- sows far him, nloirhs for him,
veeds for him and he rrceives a coin for his work., Fut HYe who spoke
end tne world c:ae into bein~ i=s not so, If the an de ires children,
Ye gives them to him, zs it i: vritten (Fs. cxxvii:3) 'Behold cnildren
ure . aerit:~e of the Tord'. If Ke decires wisdom, Je sive: it to
a1 £5 1t ic vritten, ‘Crov. ii:6) 'For tne Tord mivetsn widdom. DOf
he desires riches, ‘e zives thea t him, rc 1% s re, [T Ch. xxix:12) ¢
'"Ricnes ond nonor coile from Thee', '"Terrful in nr:ises'not z: an, is
ted, Tor with man, "Te is 1ore revered viao is “erther awey from hims.
but with ©#ia vho spoke wnd *the worlu wauy it iz not so. For He is
revered bty those vho ure neir “ia zore ithua by #hinse vh- ure far fros
‘1im, as it suys (Ps. 1:3) ".nd round absut ¥im it ctormefh 2izhtily’.
And it says,:(Is. 1xxxix:8) 'a Nod dreszed in t e Council of th= Holy
Ones ond feured of .11 thes thet cre round ~iout Mim', .nd it suys,

3 3 1 . |
(Job xxvs2) 'Doninion and fesr ere with "im', and ulso ‘(Lev. x3Z)

*Tarough then thst ere ver e 1 +i11 ba sunctified'. Mot as tue
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aenner of man i: t.e manner of God in daing 1 onders. :izn builds

tae lower storiés first cnc t.en tiie upper stories, But He who

sooke end tue v rld wme into being is not nozsﬁildu the upper

perts first and tien the lower, -s it is seid, (Gen. 1:1) 'In the
beginning God created tne heavens and the esrti'. Aad so is it wien
aan aeses ¢ roof, he builds it with wood and stones cnd d.rt. But

le vho spoke and t.e w rld c.ie int> being is ot so, For when

He uc<es & roof, he s apes it vith water, as it is =aid, (Fe. civi3)
'Wao .mketh of water & cover for his upper chambers.' llsn is une-

able to form taings froa weter cloze but He by vhose w-rd tae world
caae into Leing can, es.it is said, (Gen. 1:20) 'And the Lora st-id, Let
t1e vaters swarm forth creep.ng tninc=s vith life'. (1) Likewise man
vaunot aeke forms vith dirkness. Fut He by whoee hand the world caae
into beisg cen, e it is vaid, (Ps. cxxxixi;l5) 'When I wes acde in
secret -nd wrougat in the lowest part of the eartu', Licewise vhen
uen vishes to ereete & form, he begins with tne head or foot or another
of its members. Eul ‘e v.:0 spoke znd the world cwie into being is not
80, for when He forms & creeture it is 211 { rmed at once, as it ie
vritten (Jer. x:18) 'For e creates =11'. :nd elso, (I Sem, ii:2) 'There
is no rock lixe our God'y, thet is, there is no creat.r like our God.(2)
When uen mskes & form he .ust put (Fl 'DISI‘#&I]. the -olors into it.

Bu- the lioly One Blessed be e creates liad from one color; the pupil

1« Cf. Is. trazctate Shircta

2= M§. eads ERRE for T
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of the eye.wni.n is blak, he surrounds with vhite; and the wiite
teeth lL.e surrounds vith red. !ian us unzble to creste one fr m witain
another,.mhile God creates aan from the womb of his mother. lian aakes
&n imuge enc it conmot move from its .lacc; but the Holy (ne Elessed Be
He crected aen who ¢ n zo from one end of the worid to snother. ian
creates & form waich cun .eith-r see, nhemr nor spe.k; but the Hol; Cne
Blessed be He created men ahd he sees, heers znd speaks. Mzn creates
an iosfce but he cannot pl:ce therein & soul and insides; but the “o y
One Blessed be He created man 2-d -eve him & :oul anu insides, as:it_is
written conceraing David (Ps. ciii:l) 'Blesc the Lord 0 my soul; and
2ll t.at is viti_n awe bless iiis Holy “eue’'". (1)

5-ncey, as we n ve seen, tne R.btis be_ieved thut God wze tue
Cre-tor of he ven cnc earth, tie =:1 powerful =nd nll xnowing God, one
might expect that He waJ:Lnreleuting. svenging terror who made
people worship Hi. and who acted as & tyrant over them. Te find just
tnis xind of chief god mmong muny prinitive peonles, gods who need
propitiation in crder to look upon t.eir peoples with favor. The
Rabbis, however, felt taut be.ause God wus so grezt and powerful He
was able to 2llov His leniency =nd His mercy to temper His divine
justice. e tnerefore find that God created this worl: with t.e at-

tribute of mercy &s well zs thnt of Justice.

——————

1- Us. 66=67 Zx. xv:11
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"The use of the word 9% (boq)raflectl his attribute of a.rey,
es it says, 'God of my father'" ‘Ex. xv:i2), to vhich the Rabbis edd,
"With ae Me used his attribute of iercy waerees with my fsthers Me
used the ottribute of justice. Cne use of M%x means the et~
tribute of uercy, as it is written (Ps. xxii:2), "M God, ay God
why hastithou forsaken me'. And zlso, (Nuw. xii:13) 'Cod please
heel ner', end also (Pe. cxviiii27) "The Lord is %od mnd has given us
light'", (1)

"The reason taet God said, *'I =i tae Lord thy iod', was tod t.e
doly One Blessed be He s.id, If ye co wy will then T snzll be the Lord
&8s it is said, dgkxivss) ‘The Lord, the Loré God, merciful =nd
compessionate’, caa if ye do it not, then I aa your God, I shull

punish you f.r your sins. For tie word 'thy God' ( aeuns

'i"ﬂ’l!‘
the =ttribute f justice. (2) As it saye, '"4nd God spoke zll these
wordsy saying'®in the nuze of the zttribute of juctice (2) and so rt
times wust God be an avea:ing God, & heré Go-, an unmer iful God'". (<
Not only is God 1..is wry but he is ulso ( o'onr 793, “he
m: ster of mer-y. "For God szid unto lioses, thou art = le dery, for I
do not have uny cgents nor armies, nor seraphia nor ophanim nor
ainestering encels nor chariots tuat I s.ould send forth to taue out My
people, that you should say unto Me, send ty the nend vhom Fhou

snzll send. I em He whd> hes been czlled ‘from tue r_sing of the sun

1'“'. 61 to EXe “32
2- lis. 103 to Ix. xx:2
3~ Us. 103 to Ex. xx:1

4- Ls. 105 to Ex. xx:15
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unto its setiing.' For according to strict Jjustice you sre worthy of
snnihilationg Lt T am zll=-mer:iful, taerefore it is . id, "Ana Sod
spoke 10 lloses and He said to himy, 'I 81 & Lorcd'. (1) R. Judzh
suyss "And God epoke unto ! ses' (Ex. vi:2): the Holy One Elessed te
He seid unto iloses, I =a the .sster of t.e vorld, T =a full of mercy,
I aam feit.ful to revard my children who hove been enslaved by szn znd
70+ sy unto me, 'Send by the hend whom tiou sh=ll send'"™. (2)

In the foreg ing picture of 3od, we have seen Him =5 tne grect
end powerfulcxlyhe wast God to whom it would seema uite difficult
for ain to rezch. The psaliist is able o :icture ¢ is God by snying
'tae nenvens declire ths ~lory of Gods It i-<es tie wastness of the
hezvens to upproach Hia. God,however, - cc.raing to Rabbinic
theology, hzo enother espect, = Go. to vhom eich ¢md every men was
able to come and preay; o Jod whno would listen to the woes and heartzcies
of puny man nd answer him with = comforting reply; 2 God to whom
man could zo -nd pour out his soul, a2 God with vhom man could comaune.
This type of God :'lso appears n the Bible, and = most touching scene
is given in tihe book of Swauel, when Hennch crae before Jod to ask
"in the bitteriess of ner soul" (I S:.nuel 1:10) to be blessed with a
son.

"All souls are in the hand of "Him by whose word the world czme

to ve.ng =s it is writtem; (Job. xii:10) 'In vsose hand is the soul

1- LB 3

2= 8. 4 to Ex, vi:2
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of every living thing.' (1) Since tais is so, &1l m-y coae to Him
for comfort for 'fhou ert the iel-er and su porter of =1l tnose taut
came into the world'. (2) For Jod loveth =1l His crestures.und
4hou hast snhown us -iercy even t.uough ve had no good ceeds, as it is
s.idy 'T s.cll azke mention of the love of the Lord' (Is. 1xiii:7)
and ‘The love of God fills the earth.'" (Ps. exix:44) (3)

Tarougnout the nistory of Hebrew t.eology the soss_biity of
eoproacaing God hae ever . .ae up. e find thet the Rabiis, too,
felt that fev cun get near to God, -aysic 1ly, for when the Bible
tells us th:zt "oses mo-roiched tovcrd tae thick derkness" ihe Rubbis
es&y, "Is 1t the inner or tie outer durknec.s? The verse sz’s, 'There
wnence (God wes'. From this vwe knov thit t.ere ure tvec valls of
darkness cnd [loses wo.lsed between tiaem uitil he rezched t.e inneraost
deriness, 25 Soloaon st 8y (I Kzs. viii:l2) *the Lord ..eth scid thet
He would cwell in tie taick darkness.' TFroa t is it is sedd 11 the
prophets received tneir prophecy from benind the scsctrua v .ich is
not 1lit™j but loses our tez-her rcceived it from behind the one 1lit
scectrua.” (4)

"ot only does God dwell on Kizh .ar uwey froa the reach of

man but 'i:s dwelling places m:-7 zlso be found here on earth. The

1- Us. 57 to Bx. xv:lZ
2- _s. 59 to Ex. xv:2 cf. Ig. Trectd e Sairzte
3= .s. 68 to Ex. xv:13 cf. Is. Troctzte Bhirata

4= 8. 114 to Ix. xx:21
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verse, 'The place, 0 Lord, vhich Ta0u hast mude for fhee to dwell in'(
Exs xv:l7) is :ne of the places vhich siows the throne on ecrtn is
as the t.rone on highy as it says, (Is. 1xvi:l) 'Thus saith the Lord,
The aecven is My throne 'nd tie earti My footstool'; likevise, (Szex.
x1iii:7) 'Son of men, this is the place of My throne, and the sl.ce
of itie soles of My feet vhere I will dwell in the midst of the chil-
oren of Isrcel { rever'. Tt clso s-ys, (®s. x3:4) 'The Lord is in
His Holy Teaple, tiie Lord's throne is in he ven; 7 ¢ eyes behold, His
eyelids try the children of uen'; and also, (I Kgs. viii:1l3) 'I heve
surely built {hee o house of h titation, = plice for thee to dvell in
forever'™, (1)

Once cga-n Gou us = personzl Goc is ttresced by t.e Rabbis of
the .jekilty of Robbi Siwca wien tiey show that God, too, has huaility
and wishes @ n to be huable. The 5reet God was willing to t.lk to
loses froa t.e aiust of the lovliest of trees, tne S'nen, vaen He
could have spoken to lloses frou tae hei~hts of the .aountains or the
heights of tie vorld or froa t.e t 11 cedurs of Lebungn. But no,
Buy6 R« Sliezar ben -.roch, "le huabled hiiseli’ nd spoke from the
midst of the S'aeh nd so has Soloaon said of Him, (Prov. xxix:23)
'But he thit is of huible spirit s.:1l1 attain to honor'". (2)

"ind when God spoke to _.oses", scys thi:s same Rubbi, "He socoke to

him in the menner of the earth, so thut the despoilers of the world

1- Ms. §9 to Ex. xv:17

2' liBe 2 to Ex. 11112
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would act say tiwt since He ic <o great =nd the .uster of the
“niverse, He d:es things which disregerd every sense of decency and
amorality." (1)

We see tiat the Rebbis too, had this double - icture of God,
on the one h.nd the grest, all powerful, a1l cozaizunt creator of the
world snd on tie .ther the perconal, .erciful end just Yod. This per-

son 1 one vwas tae relatisnship that God .ad for Isr:el,

1- is. 2 to Exodus iii:ls
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Ck 111

50D AND ISRAEL

"And I h.ve tcken you for n pesople &nd I shall be to you
es o God". Tais verse from our holy scriptures e.itomizes the re-
l=ti nship vetween tne seople of Isrzel and God, 2s the Rrbbis of
old saw it. TIst:el nus been tcce:ted by God as an especial prople.
It is Isr el vho is t. carry God's revelstion to men upon ecrth.

It is tacy tho by their very tctions zre to reflect the greet
moral =na ethic:l ‘rece.ts tnai vere given tos am.n:zind =t tie aomnt-
ain of Sinui. Since Is:zel h s Leen scce~ted by God =g His peonle
there ere certain rcoiroc 1 reictionshipe vhich huve been entered
into. The Rabbis of the Temn:itic aze often stress taese relation~
snips snd a great number of correlative rclutions hove erisen. The
Kechilt:. of R-bbi Siaon be . Jochui sets forth sone of these vhich
we shall exzaine,

Since God hims acce ted Isruel, Ye n:ts as a fether or guardizn
to them, &né the picture of the bird curing fur its jyoung is giwen,
in o cowentary to the verse "Upon tae wings of esgles" (EBx. xix:4)
"It is the menner of birds" s:yd tae Ribbis, "to rest taeir young
between their feet for they feur birds stronger thaon they; but the
eegld who has no fe r of ¢ stronger bird rests its voung upcn its

shoulders for it fears the stones of the sling =nd the arrows vhich



men t.row up at it; therefore it s.ces - pertition between its
Joung und aan. S0 did God. He placed the ~nestering angels be=-
tween Isrzel ond T ypt, os :t is seid. 'And the angel of God
Journeyed'". (Ex. xiv:19) {(1)

God,tos acts as tie Fath;r of t.e Isreelites and Me therefore
holds Isruel very ceer to “iu. Rabbi Siuon ben Guamliel s.idy "Come
-nd see uov ear Isruel is to their Fatner in hesven. anc beccuse
of this endearment He ch:nged the course of nature for them, thet is
Ne uzde the upper things lower =nd the lover tnings come froa ubove.
For froam iae beginning the breud c ue up from the earth, zs it is
svidy, (Bt. xxxiii:23) 'To = .znd of -orn nc wine'. And the dev
cwdle cown froa seaven, 1s it ic s.id,(PP. xxxiii:.B8) "Zven tne
hecvens drip down cew', !lov huve the thinze ch'nred mnd breac came
down froa heaven, <s it is snid, (%x. xvi:l4) 'bread from the
hezvens'y'und dew ciae up frua the earth', as it is said, (Zx. xvi:l<)
'And vhen the layer of dew wus gone up'."(2)

Mot only does God look over Isresel s o father over = son but,
"Isrezl is preci us in God's sight end they ure especizlly His." (3)
"Isrzel is treasured nbove cll peoples ond jumt ns the treasure of

s men is deir to him, so is Isrzel desr to Goc". (4)

Me. 94 Cf. .exi tu ol Igumel tract, Bzhodesh- gives in =n entirely
gifferent fora the & me i e:,

-
]

2= Ms. 75 to Ex. xwi:4 cf, lexilt: of Iguzel tract. Vayassa
3~ lis. 95 to Bx. xix:5

4= Us. 95 to Ix. xix:5 cf. lekiita of Ismzel tract. Buhodesh.
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"Beccuse Israel is-so dear umto God the Moly One Blessed be He
watches over Israel as it is said, |Pa. cxxii4) 'Behold the watches
of Isruel sleepest not nor slunbereth'”, (1)

Rabbi Simon said, taet beccuse of_Israel'l precicusness in the
sizht of fod Me zave them bread ezch G-y« "To whet mey tnis te
compzred?” asked the Rebbife "To an eurthly xing who became ungry
&t his son und -seid, "Do not see my face but zt the beginning of
the veur you sucll coue and receive your sustenance'. The gon vas
sustuineé 4ll the year and he feured lest he see the “nce of his
fether und then he vould not be sust.ined, “owever vhen he beeoze
exde.red &zain, the zinz s id, ' 1e ever- ury wno tzke vour gusten-
cnce'. The son sedd, 'If T ive nothing else but t ¢ cight of the
king weh duy thet is enough'. So Isrzelj bec:uge of their precisus-
nessp sustenaace ic given every dey so that tiuzy 1ey atone znd
receive the Divine Frecence cvery day". {2)

Cur Rwbbis hive s ic thi4 "Fod hus procleimed Isruel of
s-ec:zl cistinction end Taeruel hac orazluimed God of speciul
distinetion, =z it is seid, (Dt. xxvi:l8) "And the Lord heas
svouched thee tuis cuy"; =ad Isrcel nus procleiced ilim of specizl
distinctrion us it is si'id, (Dt. xxvi:l7) 'Tho. hest zvouched the
Lord this day'. Isr el s.id,(Ex. xvf:1l) 'Who is like thee nuong

the wighty 0 Goa'. And the $:irit of Goc unswered, (Dt. xxxiiis:23)

1- s. 27 to Tx. xii:42 R. Bliezer

v= 8. T5 t0 Ex. xvi:8
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‘Hepoy «rt thou O Isr elj vho is like ihee', Isrzel ha: scid,

(Dt. vi:4) 'Heer O Isr el tine Lord is our @od, thc Lord is One'.

And the Spirit of God his unswered, (I Chron. xvii:21l) '"ho is as

thy people Isr el, une aation in the earth', Isrsel has seid,

(S+ 0i . i113) 'As un .pple tree mong the tr-es of the forest,

§0 is ay loved one zmong tie sons'. Anc thc §-irit of the Lord neus

cnsvered und s.id, (S. o: S. ii:2) 'As  rose .ong the t.orns, so

is 1y loved one maong the daughters'. Isr el ncs said, (Bx. xv:2)

'Tais is my God and I will slorify 2im'. _.ud tie Spirit of Goc hus

cnswered, (Is. x1vik:3) 'Isracl in rhoa I chell become great'. (1)
Isrzel is eespeciilly to be s.ved froa .11 peoples even thogh

God saves others. "And this salvation woe end snill be in the

future =& well, =. it ie szid, (Is. x1v:17) 'C Israel tho: -rt sczved by

the Lord vith 'a evel:stinz sclve-ion'". (2)

The ides of & partnerchip of God and Isr el is cuite eviaent

-rom miny of t.e pusscges in the _ekilt: of R. Simon. "It was God
Himcelf who led Is:-el froa out of T yost, for t.e w.rd oh3 means
leading, as it is seid, (Ps. lxxvii:2l) (3) *Thou didst le.d thy
scople like 2 flock'.,” #3od clways dvells 1 ith Isruel, be tuey in

« good st.te or : eorrowful cme. Tais care of Isr el by God is also

1- Ys, 60 to Zx. xwv2 cf. ifekiltu of Isa el tract. Shirete

2= ..B. 60 t0 Zx. xv:2

3- 0f. lesilta to Tsiael tract. Beshdlath
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seen in our liidrash. "For &ll who hera Isracl hiorm Hi: by whose
vord the world c.me .nto being, smd so did R. Joshue say, Coae (nd
see how werciful end sricious is:ihe “Yoly One Blessed be He over
Isreel. TIsruel went down to Zgypt und tie Divine oresence vent
vith thea, as it is said, (Gen. x1lvi:4) 'T eh 11 go down with

you to Egypt'. fhey went up fro: Sgypt and the Divine resence went
up, 8¢ it is said, (ibid) *:nd I sh 11 1so go up'. They went cown
to tiae sea and the Divine “resence  lso =ccompenied them, o5 it

is szidy (Tx. xiv:13) 'And tie :nzel -f God jouré;yod'. They coae
to the vilderness =nd the Divine Precence v's with them, as ii is
said, (Dt. 1:31) 'snd in the vilderness, vhere thou hast semn how
thet the Lord thy God bore thee'. Tnen Isr.el is in distress so coes
God dvell in distress, ns it is written, (Ex. iii:2) '"In the aidst
of ¢« tree', vhen they duwell in . omfort so God drells with them

in coaiort, as it is written (“s. cvi:5) *that I mny behold the
prosperity of thy chosen, th.t I u:y rejoice in the zlacness of thy
nction, thet I asy glory with thy izheritance®"(l, -R. Joshua

szid, "Why did God szezk to loses tarough = iree from tne hei hts
of heeven? Becuuse :4{ the time that Isr =1 is in trouble it is =s

if God were iz tro.uble &. it says, (Is. 1xiii:?) 'in all their troubles

is He troubled' the scae zs ours". (2)

1- s, 1-2 to Bx, iii:]l rerected ~o-in Lis. 60 to Tx. xv:i2

2- s. 1 to =x. iii:l cf. ekilta of Igmnel tract. Pisha to
Ex. xiiedl  piqe pame 'nopansy 33 1S TR 01SA DSp3 At
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R« Wehemiz s2id, "And God spoke with lioses. The Holy One
Blessed be He szid to .ioses, It is revealed and s<nown to me the
operession of my childrén in Egyct ms it is seid, (Ex. ii325) * nd
God szw the €hildren of Tsreel und God knew'. ¥y children dwelt in
distre.s and ye will dwell in comfort and I seek to teke them out
from Zgypt end yet ye say, 'send by the hond of vhom Yhou will send'™, (1)
R. Eliezer of i‘odiim seid, "God cslled it 03 for every tiume
Isrcel dwells with & Miracle it is s though the aire-le vere before
Him; if they dwell in trouble it is s though tro btle were before
Wia; if they dwell in joy it is as though joy were before Him; for
#0 it szys, (I Sim. ii:1) *for I rejoiced in %hy s.lvetion'". (2)
God realized the greutness of the sufferings of Isriel. "For —
the slavery of Isrz 1 in Sgypt was greuter than 21l the slavery in
the world before God, for it scys, (Zx. iii:7) 'I su ely see'; (.)
the word "see" is written twice, ior after Isr:=el drowned the
Egystians in the sea they returned -nd subdued them in the houses,
This is w5 e person who toog a stick und hit two pe-ple; both ef them
reccived the lesh of the stick. So wos the oppression and slavery
of Isrmel known &nd revealed before God, for it so states, 'For

I knov his peins'. (&)

l=- .. 4 to Lx. vi:2

2- lis. B4 to Ex. xvii:l5 ., «ki.ts of Igauel tri ct. Amalek

o= ‘NN

4= Us. 168 to.Zx. 11i:7
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God protects Isr el from ull these suiferinzs. R. Judah
soys comaenting on taue verse "'Ancd t.e angel of God  ourne ed',
(Ex. xivil9) This is like a man tvho is welking vith his son in the
wilcerness. Vien robbers c.me to capture nia, he tckes ‘the son ana
#le.es hia behind hiase f. A volf comes to tzke him froa be ind,
iz .icks up his son before hia. If robters c me befre him £1c &
volfceaes benind him, he places sic son upon his shoulders, as it
is s2id Dt. 1:l1) 'And in the vilderness vhere ye say tact the
Lord thy God lifted thee up'. If the son b:gins to tire, he % kes
hia in his aras, as it i: said, (Hoscu xi:3) "Asa I, T ta./cht
Zpurela to valk, tuking taem by t.eir erma; and they znen not thet
I herled tnea'. If ne tegins to be op-ressed Ly tus sun, he spreacs
nis loag -ver him, 8s it is scid (Fs. ev:32) '"e s-re:d & cioud
for & screen'. If tne =on is hunzry, e ~ets him soaethin: to
ecty ca it i: s 10y (Ex. xviz4) 'Beaold I wiil cuuse it to rain
ore:d froa heuven .or you's. If he be ouses t irsty, ne -ets voter
for him, uc it is coid (Fe. lxxviii:16) *'“e broucht streeas out of
the rock'." This i-, of course, a cict re of t:e deeds thut God
vrought for Isr el. (1)

Soy to00, did God .ucke sure that We took cure of ench end
every Isizelite vhen ine children 3f Israsel left Egypt, for there cre

three types of passing over given in our section of the book of

1- Us. <9 to Tx. xiv:19 cof. ilekilte of igmael Tractate Besh=llach
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Exodus. "From whence do we gather", asthe Rabbis, "that if a
place held only Israclites, tue passing over wa: accoaplished for
tue vhole house =t once? For it says 'who passed over t.e houses
of the children of Israel'. If Zgyptisns and Isreelites lived hov.-
ever in the smue plece, tie passing was over tie door, as it says
(2x. xii:13) 'Anc God passed over tie doors' Where an Egyptian
and ar. Israelite slept in t.e sume bed, t:e passing wa:s over the
Isr.eiite, us it suys (Ex. xii:13) 'and I passed over sou.' "And
60 does i say, (Is, xxxi:5) 'As birds nover, :o doee the Lord of
nosts prote t Jer sa_eua'; protects, redeeas, paszes over and
re;cuea". (1)

In protecting Isr.el God apoetcred to them in tae fira thet
de tnought w.uld zid i.eir conuse in the Lest possible .snner. "He
tp.eared to them as & h&%en ny &8 it snys, (Ps. xviii:ll) “ind He
rose upon a Cheruc aad aid {ly'; ‘e 2o e red to them vith cout of
azil and - helmet, as it is s:id, (Is. 1ix:17) 'iuc He put on
righteousness as a co.t of .uzil and = helmet of salvetion upon His
heod'. He also up.eared to thes a: a .amn of wer girdled vwith e
sword, as it is said, [Pa. xlv:i4) 'Gird Tay sword upon Fhy taigh
0 diguty One'. ile u pe red to thea vith a bow as it is said,
(ieb. iiiz9) 'Thy bow ie aesde (uite ba.e.' He a pe:red with a
lance and snield, as it is said, (Fs. xxxv:i2) 'Take hold of shield

znd buckler'. 'le apueared to them with lance, as it ic stid, (4ab.

1- lish. 21,22 to Exodus xii:27
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1ii:11) 'it tae s injing of thy -litterinz spear'. He how-
ever does not ne:d all these zttrivutes for it s ys, '"The Lord
is u men of vary tie Lord is His nase'. YVith His nw.e he fi-nts.
Then vwhy do the versesof C.ripture .t ess t ese vari.us iampleaents
of war? Tae Go so for if Isruel needs tny one of these, He
pravides it for thei. At tae Red S<z Goc aspe red to thea es =
out: in wiry wg it s.ys, "The Lord is  men of T:r, +:.e Lord is
iz n we'. At Sinei He = ¢ red 2c an old an, ac it s-ys, (Dan.
vii:9) 'I beueld 1ill thronmes were .luced =.d ome that vas eacient
of deys c¢id sit.™ “Iis rzisent w s &s vhite 2s snow and the hair
of his head like pure vool'". (3

This partnership of Isruel, this feeling on tne pert of God
tiet He would protect Isruel, 1l.ced upon Isrezel certcin obligations.
Taese coblisutions were the fulfillment of the commandnents ané the
wi.l of God, for if Isruel =id not live up to ite nurt of the barguin
tihen God vould not continue to protect Isroel. "If yve do mccording
to Wy comnendaenis =nc My Tor h, und so it is written, (Lev. xx:46)
'And I sh 11 divide you from tae peosles to be Wine'. "hen you ere
seperute {rom the peonles ye =re Aine and if not ye ar< Netec.ud=-
nezzar's :nd his cohorts". (2)

Our Rabbis also say in considering the verse, (Ex. xv:i6) "'Tuy

fight hand 0, Lord has dashed in piece: the eneay'. Come 2nd see

1- us. 61 to Bx, xvii cf. tekilt of Tsaael tractete Shirata where
it is quoted only in part.

2= lis. 95 to Ex. xix:5
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when Isreel doeth the vill of God, He maies the left hand right

s it says, 'Thy right hend O God, thy right hend, 0 God} and when
they oo not do His wil! He .aakes tne rignt hand left es it says
(Laa. ii:3) *He 2es arewn back His right hand froa before the
eneiay'. When Isriel coeth tic vill of the Crestor there is no
anger before Him, ns it says, (Is. xxviii4) 'I have no anger'; but
if Isrcel does not do Yis will there is anger unto Him ag:inst those
thet hate Mim, os it sa s, (Dt. xi:17) "And the anger of tae Lord

be kindled'. The: Isri.el doeth the =ill of God, He i-hts for them,

es it is said, (Ex, ziv:il4) 'The Lord sn:ll 7i-ht for you'. Eut when
they do not do the vill of God He f. ghts =g inst them, us it is scid,
(Is. 1xiii:10) 'Anc He wee turned to be t.eir enemy and fought
agiinst thea', nd even the 211 merciful becomes merciless, s it
says, (Las. 1i:5) 'The Lord nas be.ome 2s an enemy'. Then Israel
does tne will of Goa tiere is no sleeping before Him &s it suys,

(Ps. cxxi:4) "Behold We that wetches Isrcel sleepeth not nor slua-
bereth'; but when tihey do not do His vill there ic sleep in front

of Him ac it says, (Ps. lxxviii:65) 'Then the Lord gwakedd as one
out of sleep'; and so it s.ys, (Job xvii:2) 'An does not ay eye
sleep in their provecation?'j as it were t.ere is sleep before

Him in the tine vhen Isp.el is opprecsed und the rest of the nztions

of the world cre in comfort". (1)

1- is. 63 t0 Ex. xvi6 cf. liekilt: of Igaael Trect. Shirata
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Rebbi Lliezer caid "Did the hend of lfoses aw.e Isr el strong
or did it break ine power of the Ameleci:es? lNeither, for when
Israel doee the \ili of God und believes in thet vhich God entrust-
ed to lioses, God uoes for them mir:cles end vonders. And so we
aust intersret (Ex. xii:7) '.nd tney took from the blood und pk ced
it on tuae two doorposts'. 'us the blood = celight to the angel or
to the door.ost? No, for whenever Israel does tne will of God and
believes in wiatever .ioses was entrusted with, the Lord tckes com=

nssion upon thei. 4And so you must :nterpret, (Num. xxi:8) 'And
the Lord s:id unto .cses, Mexe taee & fierr vergsent', uanc did tie
seroent kill and restore to liia? Mo. 'ienever Israel does tae 1ill
of the Creator .nd believes in what _'oses entrusted to them thes are
healed".

«nd so, too, Go we s@@® thrt if the Isrselites hecrkened unto
the weys of God tney vere vided and if they did not, then taey re-
ceived their punishament. Thais reciprocszl relatiunship was truly
g uutuel one; for Sod did not sid Isrzel ust bec:zuse Me liked them
but bectuse Ierzel was willing to co those things that God head
esked thea to do. It is said, "In tiree pluces the Holy One Llessed
be He virned Isruel that t.ey taould not return to Egypt. iHere
(Ex. xivil3) *For the Egyptian wrom ye have seen t.d:y ye snull never
see itnea no ..oref; and also, (Dt. xvii:lbp) *ind God s id to you,

Thou shalt not contidnue to return in this way any aore', and it
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says, (Dt. xxviiiis8) 'On the way I said to you thou shelt mot
any more sce it'. Three times t.ey returned and tiree iimes t..ey
stuambled". (1)

Since tne (exiltz dezls vith tne book ol xocus it ic n tural
thet man  illustrations surround tie ex:dis fr a “=yot ond various

nzprenings waich took plece while the Isrzelites wancered tovard the

orouised land. Goo chowed hic c.te for Isriel in many inst nces
during this period in Isr-el's history, cnd vherever the Rebbis were
~ble they stressed 1.5 core vith numerous il.ustritiéns. In cone
sidering hov many of the Jewish heople vent out of Isriel, Rabbi
ehor=i suid "By Jovel, 1ot even one out of [ive hundred crae out,
ug it scys (Zzek. xvis7) 'I ciuse thee to _ncre.se even .. tne
crowth of the field'. And when did these die? They died during
the three doys of d rxness when “sypt dwelt in darkness, so thrt
Isroe- could bury their dead without being seen by those thet
heted them and Lthose vho vere their enemies so th't tihey aight
rejoice in Isrzel's punishment”. (2)

God in céring for Israel vill also destroy ell the enemies
of Isrsel, Rabbi Meir said, "VWhen the Holy One tlessed be He
revealed Hiaself to tie Zryptiens 2t the sea He was revealed to

them in the fora of nine hundred thousand angels of destruction.

1- Us. 47 There is ¢ fuller sccounting in the .eslta of Igmael
tractate Beshalluch-"The first tine was in the days of Sennacheri™
as it is smid 'Voe to them thet go down to Egypt for help' 'Is. xxx ~
:1) The second time wes in the cays of Johanan ben Kareeh as it is
said "Then it sh:1l come to pass thet the sword, vhich ye fear,
shall overteke you there in the land of Zgypt'. (Jer. x11i:16)
The t..ird time wzs in the days of Trajan”.

2- Us. 38 to Bx, xiii:18 cf. ekiltz of Tem el trzct. Beshllich
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Some of them were ungels of agitetion and frightening engels; en-
géls of hailjothers fiery angels’iand a greet feur gras ed those
that saw taem, The vungels said to ‘iay O Kaster of the Univer:se,
Let us go =nd ve vill do Th- will tgainst Ezwpt. He scid to them,
My wind is et unrcst uatil I ayself sunish those who hate Israel.
Therefore it s e¢aid, '4id mede them to drive hravily'". (1)

Before God finzlly accepted Israel God- tested Isruel, He
gave them the Torch ond wrought for them wirscles and wonderse, to
test taem and to ae<e them great among the netions, "As it says,
(IT Kgs. xxv:27) 'Bvil lerodech did 1ift up the need of Jeaoiachim
4ing of Judeh froi orison'. And slso did Me test them to make Liem
greet in the ¢ .macndoents, es it is szid, (Zech. ix:16) 'For they
shall be as the stones of a crown glittering over “iis land'., And
also, (7s. 1x-6) 'Thou hast given = banmer to t .em thet feor thee
t1 + it awy be disclayed becmuse of tie truth'. Because Isrnel stood
the test of thic partnership vwith Jod Isrzel wis elected to fulfill

& soeeizl pl ce in the history of the nations of the world.

1= lisgs. 5%, 5% t7 Tx. xivi25
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~ASRAEL

Ws have seen that there was a special relationship between
Israel and God. This relationship would naturally tend toward
the election of Israel as a people set apart from the rest of the
world. The Rabbis however never felt that Tsrael was the best
of the pecples, a people who were beyond reproach, a people
selected and whose selection barred all other peoples from
achieving greatness or salvation. The Talmud says that the heathen
who practices the Law is to be considered even as the high priest.(l)
This statement on the part of the Rabbis shows the universal oute
look of Jewish theology. The Jew was entrusted with the Torah,
oral and written, and it was his duty to practice all the command-
ments he found therein. If he were willing to do this them he would
receive nis place in the sun, and his eternmal salvation; if, however.
he refused, then he would be destroyed and another nmatiom would

come to take his place.
Israel was selected before the world was created, for God

knew that the Israslites would proclaim Him King and would accept
the yoke of His kingdom. Israel was therefore made a (Bx. XIX:6)

1- Talmud Bibld Tractate Sanhedrin ;.
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"kingdom of priests and = holy nation", This holiness, however,

did not exclude other peoples from being huly, The prophet Amoe
says, “"Behold are ye not as the children of the Ethiopians to me,

0 children of Israel? saith the Lord. Have I not brought up Israsl
out of the land of Bgypt, and the Philistimes from Caphtor, and Aream
from Kir?" (Amos ix17) God is the God of all the nations; but He
is especially the Ged ¢f.the Israelites.

Reasons for the selection of the people of Isrzel are apparemt
in the Mec:ilta of Rabbi Simon ben Yochai. Rabbi Eliezar of
Modiim says, “The Holy One Blessed be He said to Mosesy Do you urge
Re concerning My sons and the works of My hands? Do I need to be
urged? Have $hey not already been designated to be before Me from
the time of the six days of creation? As it says (Jer. xxxi:35)
*If the hecvens above can be measured and the foundations of the
earth searched out benmeath, then will I also cast off the seed
of Israel'”, (1)

God in creating the world also crésted the twelve springs
from which the twelve tribes were to drink and the seventy palm
trees under which the seventy elders were to judge the people of
Israel, says this scme Rabbi Eliezer of Mediim. (2)

"The Lord will reign forever snd ever”, szid the people of
Israel at the Red Sea. (Ex. xvi1l8) This proclamation of God's

1- Ms. 48 %o Ex, xivil5 cf. Mekilta of Igmael Tract, Vayehi
Beshalach, Where the version differs a little.

2= Ms. 74 to Ex. xv:27 cf. Mekilta of Immael Tract. Vayassa
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sovereignty vas largely responsible for their electiom as the
chosen people. "Not only for the miracles which thou hast per-
formed for Me (Israel) will I utter song and praise before Thee, but
for the miracles which Thou hast perfommed for my fathors and for
those in the future which thou shalt do for me, as it is writtem,
‘My father's God, I will exalt Him'", (1) This exaltation was pro=-
claized at the Red Sea and acknowledged God as the God of the Israsl-
ites. ilﬂll in accepting God showed their faith in Him even be-
fore He performed miracles for them. "Because of this faith that
Israel had in God while they were yet in Egypt I dried up the Red
Sea. TFor they did not say to Moses, 'Are we going out to tnis
wilderness of waste, which has nothing in it, and there is no life
in our hands on the way?' Thus s:ith the Lord, ‘I have rememberesd
for your good the love of thy youth, the love of thy bridal daysj
when ye went after me in the wilderness, in a land which was not
sown'. (Jer. 11:2) The reward that they received for this was that.
Israel became holy umto God, 'the first of his produce’™.(idbid 3) (2)
Not only did Israel accept God and therefore expect election,
but they also listened sttentively to the commandments of God. God
t0ld them to take out the bones of Joseph and we are told, (Joshua
xxivi32) "The bones that the people of Israel brought up from the
land of Egypt they buried in Shecem'. This tells us that all of

1- Ms. 61 to Ex. xviZ cf. Mekilta of Ismael tract. Shirata

2= Ms. 48 to Ex. xivil5
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Israel had expected to bring the bomes of Joseph up from Egypt,
butv_hcnthqu-nom engaged in the work they said they must give
the honor to the grest ome rather than to the lesser omes. (1)

The Isrnelites had so much faith in God that they did everytnimg Moses
told themito do. "This shows the praiseworthiness of Israel, for
they did not say to Moses, "How can we turn back?' for fear that

they might break the hearts of the children that were with them.

They believed and followed Moses. (2) Israel did ever;thing that
Moses asked of them and did not tsamsgrees his coumand“. (3)

*For surely," say the Rabbis, "if the people of Israel believed
in Moses then how much :ore so did they believe in Him, by Whose
word the world came into being? This teaches us that he who be-
lieves in the pastor of Israel believes in God. And so must you
interpret the following verse, (Num. zxi:5) "And the people spoke
against God and against Moses'. If they spoke against God how
much more so against Moses? This teaches us that all who speak a-
gsinst the leader of Israel speak also agaimst Him who spoke and the w

world was."

"Israel gladly sccepted the yoke of the kingdom of God st Mount
Sinai and after journeying to the wount they emcamped therse. Inn

1-Ms. 40 to Ex. xiiisl9
2- Ms. 42 to Ex. xivi4 cf. Mekilta of Ismael tract. Beshalach
3~ Ms. 77 to Ex. xviil?7 cf. Mekilta of Imael tract. Vayassa
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It is written, 'And the children of Israel Jjourneyed, and the
children of Israel encamped'. ( pl, '3i0G'1 ) This shows th;t they
Journeyed with dissensionm and encamped with dissension. But when
they came to Sinai to accept the yoke of God's kingdom it says,
*And it encamped there' (s, j5n*1 ) to show that all the pecple

were of one intentiom, that all loved each other and wished to re-
¢eive the Torah". (1) "All the people answered together that they
would do what God had spoken. They did not answer with kypocrasy
nor did they take council with ome another”, (2)

Israel was willing to accept the Eorah and to whow their
willingness where other peoples had refused. "They entered a
eovenant with God, which stipulated taree things: circumcision,
ritual bathing, and sacrifices. Of circumcishon it is writtem,

(Ex. x14:48) "But no uncircumcised person shall eat thereof'.

Moses, our teacher, circumcised thea in Egypt in order tiat they
might eat of the Passover feast. And so it says, (Ezek. xviié)

*And when I pussed by thee and saw thee wallowing in thy blood,

I said unto thee, In thy blood live; yea, I said unto thee; In

thy blood live'. These two types of blood are the blood of circum-
cision and the blood of the Passover feast. Concerning the sacrifices
it is written, (Ex. xxivi5) 'And Be sent forth the youth of Israel
who offered burnt offerings for the sake of all of 1@1'. And coa-

1- Ms. 94 to Ex. xixi:2 cf. Mekilta of Ismael tract. Bahodeh
2- Ms. 96 to Ex. xixi8 cf. Mekikta of Ismael tract Bhabodesh.
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cerning ritual immersion it is written, (Ex. xix:10) *And let

them wash their ofighents’, It only says thet they were required

to washf their garments; from whence do we know that they werecaiso
required to immerse} In casés where they are not required to wash '
their m“'thqmmuirdtowm;dhnormm.
Therefore in those ceses where they are required to wash their garments,
it is logical tht they arearequired,fulfill the ritual of iumersion. (1)

"In accepting the Torsh the childrem of Tsrasl were required to
give something as a pledge that they would live up to it. They im-
mediately came forth with their children. And God said that they
were acceptable pledges, as it is said, (Ps. viii:3) 'Out of the
mouths of babes and sucklings hast thou found strength'. And it is
also said, (Hos. ivi6) 'Seeing thou hast forgotten the law of &hy
God, I also will forget thy children'®. (2)

"Israsl walked in light while the other people walked in dark-
ness, for the children of Israel busied themselves with the Torsah.
Among the Egyptians a '‘man could not see his brother, nor could he
rise from his place. The Egyptian who was standing was umable to
sit; if he were sitting he was unable to get up; he who was bowed
down could not straighten himself out; snd he who was straight
could not bowf down. As it is written, (Ex. x:23) "And & man

1- Us. 97 to Ex. xix:10
2- Ms. 100 to Ex. xix:17

(11)




could not rise from his place'. Rabbi Isaac said, 'Woe to the
nations of thw world for they are Judged according to their works'.
And it 1s seid, (Is. xxix:15) 'Woe umto them that seek deep to hide
their counsel from the Lord', and their works are im the dark’.
Therefors are they smitten in darkness, as it says, (Ps. xxxv:§)
'Let their way be dark and slippery'. But Israel, what is it writtem
concerning them? ‘And to all the children of Israel there was light
in thoﬁ habitations'; for they busied themselves in the Law and
comnandments, as it is :caid concerning theam, (Prov. vi:23) 'For the
conmendment is u lamp and the teaching is light'™. (1)

The people of Israel are a holy people, and this holiness was —_—
a reason for their selection. "Isi the son of Judah said, 'Every
time that the Holy One Blessed be He adds a commandment to Israel,
he also adds holiness to them.' (2) Rabbi ifeir said, 'God spoke :
unto Moses saying, For one man I made the waters dry up' as it is
written, (Gen. 1:9) 'And God said, Let the waters be gathered from
under the heavens to one olace and let dry land be seen'. Shall I not
then, for this holy congrefgation, as it is said, (Ps. xvii3) 'Ss for
the holy that are in the earth’, shall I not dry pp the sea for them?" (3)

This holiness of Israsl was also the basis of their great glory.
The Rabbis, in showing the glory given to Israel, say that all of

1- Us, 173 to Ex. x123
2- Mp. 153 to Ex. xxi1:30 cf. Mekilta of Igmeel Tract. Kaspa
3= s, 47 to Ex. xinilS
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Israel's great suffedings were not really as greet as one might
think. When Israel was enslaved to a country, that country was
the greatest in the world, for it is not as shameful to be slaves
to a great country as it is to be enslaved by a small and insig-
nificant one. We are also acquainted with the philosophy of Isaish
in which he says that the other matioms of the world are but the

'OR 23T, the staff of vengeance of God, and that God uses
these nstions to chastise Israel when she does evil in Nis sight.
The Rebbis have also said that Egypt's work was finishod after the
people of Israel had left her land. (1) "Pharosh ruled from one
end of the world to the other and had governmors from one end of
the world to the other because of the glory of Israel. About him
it is written, (Psalm #v120) 'The King sent and loosed him; even
the ruler of peoples set him free'”. (2)

*There was no people or kingdom that enslaved Isriel which
had not ruled from one end of the world to the other”, say our Rabbis.
This was done "for the glory of Israel. Concerning the king of
Assyria it is written, (Is. x:14) 'And my hand has found as a nest
the riches of the pe ples and as one gathereth forsaken eggs, have
I gathered all the peoples of the earth'. Concerning the kingdom
of Mbylon, it is written, (Jer. xxvii:@) 'And it shallccome to pass
that the nati n and the kingdom which will not serve the same

1- Ms. 43 to Ex. xiwv:5
2- Ms. 43 to Ex, xivi5 cf. Mekilta of Immael tract. Beshallach
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Nebuchadnessar, king of Babylon, that nation will I visit, sdith the
Lord, with the sword, and with famine, and with pestilence until I
have consumed them by his hand'. Concerning the kingdom of the
Medes it is writtem, (Dan. vi:26) 'Then King Darius wrote unto all
the peoples, nations, and languages that dwell in all the earth,
Peace be mulfiplied unto you'. And, (Eeter x:1) *The king Ahasuerus
laid a tribute upon the land, and upon the isles of the sea', Com-
cerning the kingdom of the Greeks, it is writtem, (Dan. viii6) *The
beast had also four heads; :nd dominion wac given to it". Comcerniag
the fowtth kingdom it is writtem, (Dan. vii:23) 'And shall devour the
whole earth, and shall tread it down and break it in pisces'. Therefore
ve learn that there was no kingdom or people that ruled them who did
not rule from ome end of the earth to the ether because of the glory
of Israel. It is therefore said, 'And they (Egyptiens) said, What
is this that we have done?'” (1)

Although the people of Israel recognized that 717 was the
God of the world, He who created heavens and earth; He who ruled all
the peoples and looked after them as a father looks after his chil-
dren; and although this philespphy is again itersted in the various
prophets (Amos-Jonsh-etc.)§ yet they felt that God was (Jed of the
whole world but particularly Bed of Israel. "For evea though Thou
art a saviour for the rest of the world, Thou art a savior to me

1- Ms. 43 to Ex. xivi5 cof. Mekilta of Ismmal tract. Beshallach
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(Israel) especially. (1) Thou art theé song of all the people of
the world but to me (Israel) im partidular. Yor behold, the peoples
of the world have bleesed and praised Him by ¥hose word the world
came into being, but my praise is best before Him, as it is writtem,
(I Sem. £R%:1) *And sweet are the songs of Israel'". (2)

The Mekilta says, "Even though the whole world belongs to Thee,
You have no other people but Israel, as it is writtem, (Is. xliiis2l)
‘The people which I formed for Myself'. (3) And Seripture further
says, ‘The people that Thou hast possessed'. (Ex. xv:16) Therefors
since the Torah is also called a possession, (Prov. viii:22) *The Lord |
possessed me in the beginning of His way' jthe land of Israel is also
called & possession, (Gen. xiv:22) 'Possessors of H.aven and earth';
And the Beth Hamidrash is also called possésaion, (Ps. lxxviii:54)
'And he brought them to the mountain which His right hand has pessess~
ed'. Let Israel that is called possessiom come to the lend which is
called a possesaion, and build the Temple which is called possession
by the grace of thw Torah which is called possession, there is it said
2 people whom thou hast possessed”. (4) _

When Israel gebelled against God, the Rabbis were not ashamed
t6 record it, Ofttimes in the Midrash we have very bold statements,

1- Ms. 58 to Ex. xv:1 cf. Hekilta of Igmael tract, Shirste

2- Ms. 59 to Ex. xvi2 T have thus translated the verse for the needs of
the Hidrash; the J.P.S. version is "sweet singer of Israel"
YR MINCDT oYY

3-Mg. 68 to Ex. xvil3 cf. Mekilta of Ismael tract. Shirata

4~ Ms, 69 to Ex. xvil6 cf. Mekilta of Igmadl tract, Shirata Where the
order differs although the idea is the same.
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statoments which on the sufface sesa blasphemous but which in

reality show a piety that ds unsurpassed. Weem the Rabbis feel thet
God has dne a possible injustice they will emphasize it only to

show their great love for and belief in . Modiim
(Bam~sT :":*lilnﬂb e A T  Meses muene ?rlﬂ?ﬁiwng’rhg.&w

said, The Israelites were in ihe habit of complainimgfbut also sgeinst
the Alaighty. In this sense it says, 'What shall we drink?' (1)

As an outward sign of this selection of Israel they were given
three crowns: "The crowm of the Tornh. Priesthood and the kingdom.
Concerning the Torsh it i»s grittcn. 'And Thou shalt keep My covenant.'
Concerning the priesthodd: asid the kingdom it is written, "And ye shall
be to ke as & kingdom of priests'. Rebbi Nathan s:id the crown of a
good nsme was sbove all of them,(i.e. the good name of Israel).” (2)

Shis electisn of Israsl lifts them above the other peoples of
the earth, and raise them on high. "Just as the eagle goes up from the
sarth to the heavens in a short while, and just as their aseemt is not
in the sccustomed vay, so is their descemt not in an accustomed way.
Aod 8o is it said, (Hosea vii:12) ‘Even as they go I will spread ay
heat upon thems I will bring them down as the fowls of heaven; I will
ch.stise them as ﬁdr congregation has been made to bear'v. (2)

A very beautiful sad important note is struck by our Rabbis in
the Midrash; e nmote which has been the rallying cry of the Jewish people

m— i #—"'—-—'-—-‘- _#‘—- - -
1- Ms, 78 to Ex. xvi24 cf. Mekilte of Igmeel tract. Vayasca. This is
repe-ted to Ex. xvi:2 ty the same suthority, the verse, “And all the com=

gregation of Israel murmured”. Ms. 74 &f. Mekilta of Ismaflly ¥ract, Veyasss
to the smme verse.

2« Ms. 96 to Ex. xix16 cf. Pirke Aboth ivil3

3- Ms. 95 to Ex. xixi4

(76)




for many years; a note which has ensbled the Jewish people to bear

all the burdens of persecutiom: and pogrom, of captivity and dispersion.
Alvays has the idea $hat, "All Israel are brethren” been with us and
it ie stated in our Midrash in the following way. "The word

taaches that they (Israel) are as one body and soul and so it says,

(I Chron. xviii2l) *And who is like thy people Israel, s natiom one

in the earth'. If one of them sin, all are ;unished, as it says,
(Josh. xxii:20) *Did not Lo{nn the son of Zersh commit a trespass
eonel_fniag the devoted thing, and wrath fell upon all the congregatiom
of Isreel'. One man did not die for his sin, but one man was cmittem
and all of them felt it. And so it says, (Jer. 1:17) *Israel is a
scattered sheep'. Just ms when one of the limbs of an ewe is harmed,
all of her body feels it, so is Israel: when one is mmitten, all of
Israel feels it". (1) This idea is ever true among the Jewish people;
for when one community of Jews wers pillaged and plundered another com=
munity, no matter how far away, always csme to ressue them and take
them in, so that they might live again ss Jews. (2)

Nothing cen make the name of God greater than Israel's accept-
ance of His will for whem Isrzel does the will of her Creator, "His
heme is made great in all the world; as it is said, (Josh. 11:110)
'For we have heard how God dried up the waters of the Red Sea from
before you, when you went out of the land of Egypt; and what you did

i1- ia. 95 to Ex. xixt6 cf. Mekilta of Igmael tract. Bahodesh.

2- See chapter on Zecuth for discussion of situations where each Sew
suffers for and has zecuth from every other.
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to the two kings of the Smorites; and we heard and our heatts
melted; and thers did not arise the spirit in any man because of
you, for the Lord your God, He is God in the heavens above and

on the earth bemeath. But when Isrzel does not do the will of
God, what is written? (Ezek. xxxvii20) 'And when they came umte
the nations whither they came, they profaned My Hély meme, in that
men shid of them, 'These are the people of the Lord and are gone
forth out of His lamd.'" (1)

Just as the people of Israel wers elected as = distinct mation,
80y to0o, was the land upon which they were to dwell a distinct land.
The Ralbis have s=id that the Bible was begun with the creation of
the world so that all peoples might know that f_‘" land belongs to

k]

God and He may give say el of the globe to e Ne 90 de-
st parc -4 any peopl

sires. The rest of the nations of the world may not then say that
Israel are robbers, for they have stolen away the land of the other
nations. Our Mekilta recognises that the land of Iqu._o; Iorigi.nllly

—

belonged to other peoples for in commenting upon the werse, "To the
A ——

land of Canaan® (Ex. xiiisll) they say "Was it the land of Cenman?
Was it not the land of the five peoples? This teaches us that
Canasn was the father of them all and so it says, (Gen. x:15)
'And Canasn begot Zidom his first borm som and Heth'". (2)

1- Ms., 61 to Ex. xvi2
2= Ms. 35
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And once again it says, to the verse, "And it shzll come to pass
when ye come into the landy this is the land of the seven peoples

which I shdll give unto thee; this is the land of the three peoples”. (1)

"This land of Israsel shall be givem to the people as = present
from Gody it shall not be in thy eyes as an inheritance from thy
fathers but as though God gave it utto thee (Isrmel) now”, say our
Rabbis, (2)

This land which the Lord, God premised Abrahem he would give
unto his descerdants was to be a beautiful land; = land which no
other would surpass. Throughout the litersture of the Rabbis we
find references to the choiceness of the lund of Israel as well as
to the election of the people of Israel, The land of Israel has ever
been described as " a land flowing with milk and honey”. (Ex. xiiii5)
Rabbi Eliezer says of this verse, "This is the milk of the fruits and
the honey of the palm trees". Rabbi Akiba said, "This is actual
milk and so it is written, (Joel iv:i18) "And it shall come to pass in
that day that thepuntains shall drop down sweed wine and the hills
shall fow #ith milk'. The homey is the honey of the forest, as it
is written, (I Sam, xiv:26) 'And when the people were come unto the
forest; behold a flow of honey'. (3) Just as it says, 'Here a land
flowing with milk end honey' (Ex. xiii:5) :nd there it says, (Dt.

1- Ms, 21 to Ex. xiis25
2- Ms. 35 to Ex. xiii:ll
3- H.c 32
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xxvis?) "A'lend flowing with milk and honey', just ms it there
means the la'nd of the five peoples so does it mean here the land of
the five peoples”. (1)

The Israelites had to enter the land when it was as beautiful
as God had promised their forefathers it would be and sovour Mekilte
says, “When the Camsanites heard that Israel was about to emter the
land, they arose and burnt the seeds, cut down the trees, destroyed
the buildings, snd stopped up the wells. The Holy One Blessed be He
then said, I promised their fathers that I would not bring them to a
desolate land but to’houses full of all good things' (Dt. vi:ll)
Therefore will I detain them im the wildernsss until the Cansanites
will arise and fix what they have destroyed. (2) Said Rabbi Elieser,
It hftho goodness of the land that Scripture speaks whem it says :
that Jethro rejoiced for all the goodness that God does for Israel®. .(8)

*This lend is to be the highest in the world", say our Rabbis,
“A land good eand wise; & lend which makes the heart of mea glow. And
80 it says, (Jer. 1i1119) "And I shall give thee a pleasant land, the
goodliest heritage'. Just as the deer is swiftest of all the animals,
80 a1l the fruits of the land of Israel will bloom the fastest of the

fruits of any other land". (4)

1- Ms. 32 .
2- Bx, xi14117 ef. Mekilta of Imugal Tract. Beshcllach
3; \s. 88 to Ex. xviiisgd cf. Nekilta of Ismedl Tract. Amalek

4- Ms. 168 to Ex. iii:8
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"S0 good is thim land, that every other lend needs aids;
Egypt waters her land from the Nile; Babylon from tne Tigris and
Euphrates; but the land of Isrsel does not need any aid, For they
sleep upon their beds and God sends them down rain. This teaches
thet God's ways are not as man's, for man gets slaves in order to
have them sustain the man; but He, by Whose word the world came into
being, acquires servants and He feeds and sustains them". (1)

This land of Israel is a land from which all Jewish kmowledge
and thought is to flow. It is truly the land tnat Isaiah speaks
of when he says, (Is. 11:3) "For out of Zion shall go forth the
Law and tae word of God from Jerusalem"., It is in this land that
the months of the yesr and the calendar are to be reckoned. "From
whence do we know this?" ask the Rabbis. "The Bible says, 'And
thou shalt keep this ordinance in its season'; and the verse, *And
it shall be when .come into the land', follows this immedistely.
From this do we learn that you do not fix the momths and ecalculate
the lesp years anywhers outside the land of Israel but in the cities
of Judah., For the Divine Presence is in its midst, as it is said,
(Dt. xii:5) 'Even unmto this habitation ye shall seek'". (2)

Not only is this land a lend of goodness and choiceness, but
also it is = land from vhich prophecy emanstes. "For all lands were

1= Ms, 169 to Ex. 1i1:17
2- Mg. 35 to Ex. xii1:10
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proper for prophecy before Israel became holy; but as soon as the
lnndotlmdhe-holy. then the visions ceame to the prophets
only at the waters, as it is said, (Esek. 1:3) '"The word of the

Lord came unto Ezekiel, son of Buzi, in the land of the Cheldeans

by the river Chebar'. And it says, (Dan. viii:2) *And I was by

the streem Ulai' (Dan. x:14) *And I was by the side of the great river,
which is the Tigris'. And so also Jonah; He did not speak to him
except by the water”. (1)

1- Ms. 5 to Ex. xiisl

(82)




CHAPTER ¥

TORAH

There is herdly a concept in Jucaism thet is sore complex,
more inclusiwe anc ot times more exclusive then Torzh., The Torzh
consists, according to the Rebbis, at times of hut the Five Books
of lioses, at other times of the vhole written Law and at still other
times the Oral Law, Torszh is 2iso used to cesignzte the sum total
of revelstion  ithout special regard to an: particular element in
it,

It has.been.conuidered one of the things viich w2s precestined

even before creation. (1) According to the neo-Platonic view, which
finde expression in both Genesis Relbah and Genesis Tanchumah the
Torzh was the effectuating end .otivating force in Creetion as well
@s the pattern from vhich this world was crcated. And tue world
itself ves created for tnose viio unncld the Toreh.

Througaout the history of Rnabbinic Judaism we find that the
Toreh, according to meny of the Rebbis, was even nypostadized, thst
ie, given a_iost & personelity of ite own. Tne Torsh was the link
between Divinity and Humenity ror we resd in many of our Nidrashim

that on the day of the Revel=tion, the earth was wedded to the heavens,

that is, Torch 2s the bride vwa: wedded to Tsrael., (2°

1- Gen, Rabbah 1:l
2- Pesikta Rabati 73 & und b; Zxodus Rabbah xxviiisl
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The giving of the Torsh mude such un imprecsion upon the world

in general thut both heaven and eerth gave ear to its revelation. This

latter icea reflectq the universalistic espect of the Sineitic revela-

tion and for this reason ve are told the Torah was not ziven in the

land of Israel for if it ned be:n given in thet land Israel could

neve luid cleim to the Torah es its very own, (1)

In accesting the Torah, Israel amude pesce betveen God and his —
world for vithout the Torsh man could not exist. This Torsh vhich ‘-::
Israel accenpted wa. a full gift, a complete revelaiion and in
accoraance with our Rebbis ev-rything which cids the relizious, ethical,
aoral or cereaonizl life of the Jew is - pert of the Torsh. (2)
Isreel received the yoke of God's ginrdom vhen‘gﬂglzas willing
to acceat the Torah. In tane Torah vas to be fiund everyt ing thut
vould make this kinzdoa of God & perfect «ingdom, for God, accord-
ing to the Rabbis, awenifests himself in &ll minutiue of life. Aand
for this resson there is ¢ totzlity ain Je ish life, a totaiity which
not oaly inclucdes the religious and ethicul coctirines but aleo the
veys of life vhich man it to follow in his every cay existence.

According to -ur Rubbis, the ohysical frecdoan of the Jevish

people instituted at their decerture from Egrot csuld sot be
coaplete until they were sopirituelly free as well. This soirituel

freedom hed i‘s genesis at Sinai vhen the Lew we. civen to the

people of lsrael.

1-lekilte de Ishamel 52 &

2= Sifre 79
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In reading through the ek itz of 2abbi 3imon ben Yachai the
above-mentioned theolozical views of most of our 1i rashim are
similurly discernible. Our Torah, according to the 'exilta of Simon,
is eternal. It has existed since the bezinnings of existence., Our
Rebbis sa; that, "'Because the Lord cescenced ucon it in fire' (3x.
xix:118) teacnes taat the Torsh was compared to ire. Just +s fire
exists forever so doee our Toreh exist forever." (1)

There are tvo atiitudes toward the Torah which aay be perceived
in acny of tne ‘idrashim: the Toreh is universalistic and the Torah
is nutionalistic. Zvery nation had tae opportunity of vecepting tne
Torgh, Cur Mekiltz says, "The Holy One ‘Blessed be He usked each of
the peoples of tie world to accest =is Torazh tut they refused it.

He then ofiered it to Israel."MCur ‘eki_tez further stetes "In the
viev of the world was the Torzh ziven to Israsl, for if it vere
given in the land of Tsrael the children of Israel could say 'it is
ours' &nd if it were ziven in znother plece, the inhabtitants of that
slace could say 'it is ours'. Therefore ere we told it was given
in view of the world so thut all who wished to learn its ways micht

come and pertace." (%)

"Rabbi Jose used to sey 'God did not speak to the children of

1- Menuscript 100; cf ilekiita Ishaazel tractrte Bahodesh

2- Yanuccript 104 to verse "I ca the Lord thy God" Ix. xx32

i AN ) he wilderness" Ex.
3- l‘mnuscript 33 to verse "asd they encamped in t
xix:2; cg ekilta de Ishmael trectate Rzhodesh to the =ame verse.
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Ierael in secret nor dic he speak to them in - d.rk plece' (Isaiash
x1vi19) ‘vhen God ~eve the Toran to Tsrsel he did not' give it in a
cecret place nor in u durk olace; tnet is, Zod .id not say to the
seed of Jucob the Torch is thinejy God did not hide it tut placed
the revard within it.'" (1)

We read in Exodus xvi:4 "In order to test them vwhether they
will vi:1lk in My Torah or not". The Rebbis ask, whose test is it and
tney enswer, "It is « test for Israel and ull of the pcoples of the
world, for «ll vwno :ill their hearts so tnat they w-y serve God will
finc sufficiency for =11 their needs." /2’

The Rabtis 0 €7 . 2r us t- say thet even if Israel had not wanted
t> accept the Torun, God ;eve them no alternwiive. This thought is
1inted ot in ne folloving quotatiosn from our Mekilta, "God placed
the .aountains over their heads s & roof and said 'If ye receive the
Torgh it is ne.l but if not, here sh 11 be thy graves.' At that
moaent £ll of Israel moved and cried end voured out their hearts &s
vaeter in penitence ind exclsiued 'All tnet tne Lord hus spoken we
will do and we will heerken' (Zx, xxivi7). The Holy One Blessed
be He then said "I wish & security.' Isrcel offered the heavens
and the earth as vouchers for them but God refused seying thut these

shenomenz of neture were iuch too busy. Israel then offered tneir

1- '‘anuscript 93 to the ver:e "They ceae to the wilderness of Sinai"
“xodus xix:l

2= Manuscript 75
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cnildren. %od villingly cccested,” (1)

The Toreh vwee so 1i zed up vath Jewish 1ife thet ite trans-

gressi n by Isrzel led to the destruction of Jeruzolem. This vieuw=

point is exvressed anonyaously in the story of - uen vho met Rabbi
<ose tue son of R bbi Helcphte cnd o.oted Mic-h 135 "Recuuse of the
sin of Jecob is -11 tnis,™

Thies “non_ wmous - uthor continues the conversation vwith R bbi
Jose by sa ing, "Blessed pe God wrno nes riven you the Toreh tnit ye
snould pusy yourselves vith it =nd trust in it :'nd for:zrke ¢ 1 tne
ve-ities of tne vorld.,” Robbi Jose :mswers 7113, "I said to him Bey
1t be Tay vill thet our zezl si1ell ot come up upon tae heert of
otners nor tae zeal or others come u-on ow neerts." ()

The Tor:h 4s so imoort mt for tne c.nti uwetiun of Judaism thet
1t is conc.dered oy vur Rebbis es tne elen vital ot Jewry. '@ recite
every uay "For they ere our life and the length of our daye." This
same attitude is continually brought out by the liekilta. "Our
eggadists have :aid thet, Cod teurht him the words of the Torah which

are compured to & tree, es it says (Froverbs 3:16; *It is & tree of

1ife to those who take hold of it.'" (2)

"The “oly One Plessed be Ve said unto Voses, The words of the

1- Lanuccript 100 to the verse "and tney stood ¢t tne bottom of the
agountain® Bx. xix:17

2- Manuscript 98 to Zxocdus xixilé

3- Vanuseript 73 to the verse "And ne eried unto Tod .nd the Lord shov:d
him & tree." “x, xvi25
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Torsh that T zeve :nto vou are life and are hecling as it is meid (Pro-
verbs 4:22) 'For ther ure ‘1fe nto those +aet finé them uné health

to a1l their flesh.'" (1)

The verse "And auilek cume' hints et =nd expliias the verse in
Job (wiii:l1) "Can the rush zrow up without gire, esn the reed rrow
vathout water?" According to the vords of Rabti Josizh nd Rebbi
-liczer Hisma, "Just as the rush cannot exizt without cire and the
reed vithout veter so is it impossible for Tsruel to sepcrate herself
from the Torgh. WVuen Isrcel sepcrutes herself from the Tor:zh she brings
sboul issension s> th t an eneay muy ome up upon her, For only be-
cause of sin und trinszression does ta c.em” cole ap." '2)

It is evident from the ztove ruotatinn that viaenever Is zel

forcook the luw ;ﬁgflsid herself osen to ctiucks fro: 1 ithout. The

Torah vas her protector and guide. "The ug adists sw.id ‘Rephain’
me.ns but veekness of hunds because Isriel wc.iened in living up to
the law, Therefore tn eneny caze upen them w.id wn enemy - »mes only as
& result of sin :nd tronsgressi n." To nrove their roint the Rebtis
guote (IT thronicles xii:l) "and it c.se to pase when Reneboam had

estublished tne kinrdom wund had stirengthened himself, he forsook the

lav of the Loru, cnd sll Isreel with him" cnd there follows (iiid 2)

"and it caue to geses th.t in the fifth year Shishek, King of Egypt,

1= Minuscript 74 to the verse "The Lord will heal thee" Ex. xvi26

2- Manuscript “1 to Ex. xviii8 cf. l'ecilts de Tshamel tractate Amclek
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cane up tzainct Jerussien because they had transgressed aceinst the

Lord." (1)

The Torazh, according to the Heo-Flatonists, is synonymous with r
the Logbs of Fhilo. It (s the Divime “isdos vhich, "as set u: froa

everlast-ng, from the tesinning before the e.rth ves. When there

vere no depths it vas broucht forth, ™™en there vere no fountaiss

abounding with water. Before the usount ins were settled, before the
hills, ves it brousht forth." (Proverbs 3:23 ff). A4s Divine Tisdom

it ciffused Wisdom to all vho were willing to possess it. "Just as

a suell fire lichts & larger one or = lurge one mey combine with

& sauller one, so too vill one zreatly leesrned in the Lzw both

sive end receive from cne who is 10t as learned." (2) !

Those wh> ure villing to tusy themselves with the study of the -i

Torah, mccoraing to Rebbi Zleazer of Vediim, "Shall judge Israel at

all times for so is it wraitten. (Juiges v:10) 'These that ride on

vwhite esses'. These are the lezrned scholars whe zo from city to city,

froa province to -rovince, und busy it emcelves in the law. The

Pible continues, 'who sit on carpéts,' thet is, those who sit &nd !

judge honestly." (3)

The ilekilte of Rubbi Simon in discussing the verse, "And lfoses

1- Manuscript-az to Ex. xvii:8 cf. Ishaeel tractate Amalek

2= Manuscript 100 to Exocus xix:13

3= Menuscript 20 to Zxodus xviii:23
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brought Tsrazel froz the Red Sea" (3x. xvi22) tells us thet the vorcs
of the Torah vere cmpared to water for it seys, (Tseizh lvil) "Be-
hold,; zll who are thirsty, let them come to the waters. Since they
vere separated from the Torah t'iree ceys Isrzel rebelled.” (1)

The Torah brincs with it goodness, rrosperi‘y und reward,
whereas the lacx of Torzh brings in its wake destr ction and punisu=-
ment. The giving of tne Torsh is itself a reward, according to the

o gk —
Rabbis, if tse pecple of Tsrael will but hecrken to it. ™"Since He

s.id unto them the giving of the reward is in obe-ing it. From
vhence do ve know that if TYsrcel does not heaiken unto the Law God
said .nto her s e would receive 11l sorts of punishnents? Ve read
in Ixodus xxiv:4 'And lioses czae and 1e told to the people £ll the
vords of Bod und all the Laws.'" (2)

uany sttritutes thit were given to 5od by the Bible have been

nterpreted by our lebbis as tae Torzh. "The vords 'zy strength'

onl; me.n Torah, &s it is written (Psala 29:11) 'The Lord will
zive strength to his people' & 1 it is .ikevise written (Pseln
99:..) "The Xing's strenzth also loveth judsuent'". (3)

The Torah was given by God to ever#&an be e mature or not.
The eki1li: of Reb Sinon empn sizes this view in the comuentary

to ‘Ex.{xx3:10), "*'Thou &nd tay son znd deuthter'. One mizht say

1- Manuscript 72 Cf. Ishucel iractate Shircta
2~ Manuseript 96 to Ex. xix:?3

3- Manuscript 59 to Ex. xvs2 ; cf. Tshmael tractate Shirata
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that this refers to the mecture sons end dzug-ters, but by the use
of 'thou', those wno huve rec.hed their majority wre included and tae
letter sert of the ve:se refers, tanerefore, to the .inor sons 2 d
deugaters.' (1)

Those who have ever felt thct there exicted among the encient
Jews an wristocracy of le.riing which beciuse of its e_rning en-
joyed leisure .nd the benefite of tie comaunity without workiang ror
theu, sre grertly .ictrien. Throughout idrachic liter=ture the
very famous taoucnt tret "if there is no meel tere is no Tor:h -nd
if there is no Tarth tiere is no meal"™ is ~ver nercept.-ble. ‘Bt:ics
of the Fothers, Ch. 3321 ). This idea ic iter ed in our ladras
as well. R-bbi Josaue sevs, "If a asn but studiec tro “slekot in
the .iorn.nc end tvo in tne evening tnc worke ell dey it is as though
he 11fills the whole Tor:h." (2)

Rebbi “le.zer se7:i, "Onl, to those vh heve manna to ent is
1t siven to study tie Torch., Hov is it :oseible for e .an to
git in his ~tudy vhen he Loes not xnew vaere “is.foad =nd drink
v i1l cose from nor vhere e crsn ret ~1s clothes and covering?

There ore only to ‘hose vho ouve ionne 18 it civen to study the

1-  wnuscript 108

2= Yesuceript 75 to Ex. xviid

%- Mrauseript 75 to Ux. »vi;4 This cuotction is civen :n tne neae
of Rutti Bleszzer in oir ez114a bur in tne llekilte de Ishaeel,

tractete Vey=ssa, the ide t+irnl redding is civen under the name
of Rebbi Sizon ben ‘ochri.
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Rebbi Tle zer ben azarizh scye, "or: is o -rest thing, for

ihe Divine Presence of God dic¢ not dwell upon Tsrzel until %ney

persiel Lome work, ac it seys, (Ix. xxv:3) 'And they =h:1l aake

e tabernacle for e =nd I sa:1l dwe.l tnerein.'" (1)

The Torch perae tes £11 of tne liie of nim vno stusies it.
de vno ncs tested of it vi.ues to embrace 1t even mure. The
story is told of NMnbbi i.e ben Rebbi Helafta thaot he once met
2 aan vho ezsked hum 1rum vhere ne cmme, Rabbi Jose scid tnet ne
cane from saong e pedple of u larze citr vhich boasted nany wise
men «nd scribes. The man was ..uch impressed and asked Rabbi Jose u'
40 reazin in his ¢ tv. The aan ve even Tilling 4o sustain hin eac
grant 714 =ifts of -olé and silver. Rabti Jose answered that for |

-

all the .oney in tie vorld he would not remain in this strange city

for man turns int>s Jost and a&ll ‘is _ctetiel poccesvions ~erish vith

nia. But that wiich reacans ut ais dewth mre the vorus of tae Torah. (2)
The “ubbis, however, tell us th t we should be careful not to

try to zrusp more than ve are able. Tais toourht is brought out by

tne fHllowing aanla~y. "Just as if one ciaes too near fire he is

burnt but if he teeps too far awsy froaz 1t ne is culd. 350 1is it wita

|
!
the Toreh. If acn comes too near i+ he iz -~onsuaed but if he reamins ﬂ

too far svay he is cold. e should therefore study tne Tor h so ve .aay

{
becoge wura froa ine lizht of the vice ien bt should be cauticue in ul !
!
i
|

1- lanuscript 107 to Zxodus xx:9

2= ‘cruecript 28 to Zxodus xix:l4 i

|
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the study." (1)

Tne Rebbis alen speculsted on the fara of the Ten ~oasandments.
The picture which i: iost fi..iliar to us, five comaendments written
on each helf of u double teblet wac also the 2ebbis' conception.
They asked taea.elve. why ‘the comuendments vere arraaged in tiae par-
ticular order that they were. "The comuand "Th.u sielt not <ill' was
placed opgsosite the comaend 'I zm tne Lord' for hne va20 couiits aurder
iz tsie s.ue as he vo sraiaiiches from the Divine Li<eness. Cpposite
"Tasu :helt not com it adultery' tos t-e com.and 'There chall be no
otaer zod: before Me'. Tais te caes that he vho | cmaite wdultery
itz enuel in t7e eyes of Tod to him who worships i ols. and so it
says (Jereaiuh iii:3) *and it ccme to nass through the lishtness of
ner harlotry thet eie deifiled t:e land'. 'Thou enalt not steal' w.s
vritten onposite 'Thou chult not taze tae ncce of tne “ord thy God
in vain' for all vho stetl will in tne 2nd ¢ ear felsely. 'Thou
shalt not besr “ulse vitaess' is writien opposite 'Rene ber the
Sabuath dey' for %od scid, so t2 speak, if you brer felse witness
agi.inst your seizhbor it i. as t >ugh you have ieaied that T created
the world in six days znd reszted on tae seventh uey. "Thou sazlt not
covet' was placed spyosite 'Honor tar fat er and nother' for he
vho covets nis niqﬂgbar'a wife, & son shell be born of her vac will

honor him who 1= 't his futier, but curse is fether, (2)

1- Ven-scriot 100 te ox. xixs18 cf. Tohaeel tractate Buhodesh where a
much aore incomplete version is ziven.

2- ttekilte of Ishmeel rewds "He vill have & son"
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"A me: iight scy ‘et he iz ot zuilty 441 he trenszresses
every comn.tnd. Le:t we thing this, Scrioture teacaes "Thou shalt
not <111, Toou shelt not commit adultery, Thou s alt not steal, Thou
shalt <ot bear false vitness, Thou s:alt not covet.' This teaches
tnat e-ch of zaem st not he treovisgressed. e wh: disobeys one of
them v1ll in tne end diiobey ell. From vhence Go we snov thet if
2 an trensgresees the vomiand 'Thuu sawlt not kill' he vill in "he
end coauit odultery? Tt 1c vritien, (“roverbs 1:10) "y so:, if
sinners e:1tice tnee, consent t .ou not'. “Tow _o ve :nov tast if one
comaits -..ultery =e vill in the end ste-1?7 Tt is vritten, (Psalm
57:13) "When thou nast seen a tsief tnen t'.ou concented +ith him
and hast been partoser vith sdulterers.' How io ve znor that he who
steals vill finally swear falsely? T4 is vritten (Froverbs 23::4)
‘ile vno is partner with = thief nctest his own coul. He hears cursing
end scys notaing.™ (1)

The Torch itself iz .n eitity, = totality. The Nubbis ure cble
40 reamd into itne text of the Toruh .il the cbove- ieailsned things for
they heve first est blished tne orin inlee thzt not.ing re e.es or suc-
¢reds mnyt inz else, The .‘ekilta of Rebbi Si on ben Y3 hui brings
as illustretion to %his principle t e olloving. "In Exodus xvid,
the verse 'T:.e eaemy s.id' is ise beginning of +he section. DBut s nce
there is o before or &fter in the Torah it is peraissible, 4ind so0

you nust intersret(feviticus ix:1)'And it ceme to pamon the eighil lay

— ——

1- Ygnuscript 113 to Tx. xx:173 cf. Ishacel tractate Brhodecsh
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Joses calledse.sr.. ', This is the bezin-ing of tie book but

there is no before or ufter in the Torui. So you auct also interpret
(Jeresi h 1i:2)'30 end cry in the eers of Jerusalem s& ing + .« .. ',
This is tne beginning of the busk but there 1s no before or =fter in
tne Tort1. Aand so .ust you inter;ﬁret{ﬁze::i% ii:N '0h son of man
stand upon thy feet end I shell speeck to you.' And there are toame

vho say(zexial xvii:2)'Son of men, tell o ricole and zive & parwble
conceri g the leznd of Isrcel' is tne beginning of the book. And

§5 -ou must inter'retQ!:seuﬁ:lq *Is eel iz cn exapty vine; he br :zeth
forth fruit anto hiaself'. This it the beéinnin; of the book but tnere
{s mo before or «fter in ine Torah, likewice is{Zeclezi.stes 1:12) to
be interpreted 'I um Koheleth w:d vas king over Israel in Jerusalem'.

This is the beginnine of tae book tut there is no before or zfter in

the Toruzh," (1)

1- Manuscript 64 cf, Ishazel tractate Shir-ta
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CHAPTER VI_
LECUTH

There is in Judaisa m concepti.n crlled "Zecuth" %4ich
m=; be transleted :pproximatels s "aerit" or "zre¢ e". Throuchout
the idreshim, there cppear certain .en, the merits of whose
righteousness ncerue to the good of Iércel. There is ¢lso & coa=
sleientery concepti-n, taet of Isriel suffering for the sins of
others.

Accorcing to Dr. Zhecater (1), there are thres types of nen
fro. vhoa Isr-¢l any receive Zecuth, Firstly taere is tae Zecith
from & pious encestor; seco>icly tne Zecuth thut Israel receives
from ¢ contem_orery; -nd thircly the Zecuth vhich Isrzel gets
in sdv nce from a pious posterity.

we find ia pseudo-Jonathem 15 IX. xviiii?) tact the Zecuth
of the Fathers -nd lothers is invoked in times of stress. The
Zecuth of the Fatiers sppears aost often t.roughout the !idreehim.
One of the thinge -redestined before creation was the Fathers. (2)

It is aost interesting to note th't the grestest and gost

worthy caong Isriel wcre :ever thourht of as dieties, for the

1- Some Asprcts of R bhinic Theology, Ch. xii

2~ Genesis Rebbe l:4& rad Tirke de Rvbbi Eliezer. 2
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Robbis alwiys took czution to 'revent this, lest the peosle

fell into the hobit of worshisoing these —reat men. The Rebbis
thnerefore s.v that even The F:thers vere not declcred holy until
thery had died. (1)

Isrcel received .uch because of the Zecuth of The Fnthers,
for through it she wus brouziit out of Tzyot, It was necesscry
for . oses to & pecl to God in the nrme of the Zecuth of the
Fathere cfter the episode of the Golden Calf, for nmot until
he didy wes his »r yer heerd. (2)

A aen mey traasfer his Zecuth t. his sou,eond the Zecuth
of an ancestor won for an individuel c great deel of res ect
froa the comaunity. The T.laud relc es that when Rubb. n Gauliel
and Eliezer ben Azarisn cantended for the leadership of the
acadely aony wiched to testow it up a2 Zliezer Len azeriah,
being influenced by the f:ct taat he had the Zecuth of .coaing
from Ezra. (2)

The Kebbis, howvever, did not wish to place too auch
enphusis on t.e ¢ uta of the “:thers 'nd = a result of this,

t .ere vre aeny discussions found taroughout liidrashic liter-

eture concerning tl:e tine vien tie Zecuth ter.ineted. (4)

1~ Lidrush Te.illim to Fsclas xvi:2
2~ H:odus Rebba x1ivsl
2= Talnud Eabli, truciste Berochot 27 2

£- T..G. Trlaud DPrbli, Szbboth 558

(97)
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The ecrly Israelites felt ta t both t e sins nd the good
ceeds of a uua .irried over to his des e - ts. Therefore, 2
wun would receive either .ierit or sunisnsent for his =nce:tors’

good decds or sins. This .ttitude is ex -ressed in the accnlozue,

"For I tae Lovrd tiy 5od =1 x jezlaus God, visiting the indcuities

of the fitiers up.a the c.ildren unto the third cnd foarth generutions

of thea tii nete ae tnd showing lovin kindness uwrto the thousandth
ceaeration of those ti 4 _ove ue mnd ee. ay ¢ .mendacn.s," (Bx.
xx:5)

With the destruciion of tae Teasle tad tie exile of he
Jevisa people to ' byloniu, the puil:soohy of cor-orste res on=-
£-bility undervent 2 chunce, 1€ inci-idurl responsibility for
onc's ovn cte .00s it:e -l ee. If the 21d rrosonsibility had beeh.
gtiil suplicuble, the Jets in Z byloniu wo 1c heve s id t.et they
could not zo bacs Lu Tilestine to tuild up the land _zeiny for t ey
vere zusfering ior t.e sins of t.eir f th rs. Ezekiel znswers,
"If the i tuerc est sour groes - ill 4 e . .ildren's teeth be ul
on eize?" (1)

our ~cbbis .lso try to ...isize tae refleciion of the aerit
ar tae eing of +.e frthers spon their descendents. In slece of thet
t.e; exsresc the belief ta t t.e cove 4 with t.e Fathers is ever-
lesting cnd :ndesesuent of Tsrer1's actioms, so thot tais cove: nt

reglices, in acn .nst nces, the Zecuth. & hint of this iles is

1- %z, xviii:2

(98]
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given in the .eiilte of zabiri Simon, in :aich it . .¢s, "The
covenuat of the Frihers und the Zecuth of the children.” (1)

T Zecuth 100 aolds - less im srt nt 1 ce in the doctr.nes o.
Juuzism. It ie useless .aless .t is wecompunied by good deeds
on the part of tue person vho vi.hes to reup its benefits. (2)

Dr. Schecater says, "Whot tais Zecuts served aostly to
esteblish vwis the consc.ousness of the historie coniinuity and
to ZIncieuse the revere.ce for the sast * iich has thus bescome both
foundetion anu .n:cirstion." (2)

The lleciltu of X bbi 5i.on senses the uifficulty of re-
c:nc_ling ihese two see.ing coatrocictions. It cuotes the
decalogue, "Viciiing the inicuities of the frthers on the chil-
cren" and csis the :estion, "Hov, tiea, is this verse, "The
frtner sazll not bevr tae inicuity of tue son und tie som saull
not beur t:e ini ity of t:e iutaer'. (_x. zviii:l%) to be aec-
certed? If the fotiaers cre rigutecus, t.ey sh:ll not bve'r the
inicsityy  if they wre .ot righteousness, they e.cll be=r tae
inir 2ity. wno litewise for tae sons! (&)

The ezilty of X bbi Limon points out L.zt t ere vere o

gins coamitted by tae 7ot ers, Rebbi liezer of llodiim s ys,

1- Us. %4
2~ See Leviiicus @abba xxxwiié cnd Trodus “sbba 1:36
?= Some Arpects of Rubbinic Judeism, p. 184

4= s, 106
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Tl Yy
The Bible gtates i Ed 1
this only beccouse of the p:triar.ns, then it say
e ot =
ang taey turned tovird i ; . i :
J @ the vilderness' (x. xvi:l0). Just =s the
vilderness coniznins no sin or iniruity so glso v-s tiere no sin
or i.iruity in the Fathers." (1)
nebbi Denel seid, "'For the 'race vihich ibra =i aac before

5

mey I 2ove rent the sen tnd nive ¢liAve the vood for the burnat
"

/
Ful S | oy o e " i . E:
offerinz'. (Gen. xxii:i). A4s it is suid, "And ine waters cluve'".

xe xivi2l) (&)

Rabbi ..iibe said, "By the zrice of Jucob I heve rent the sex

Fad E " = - 8o PR P
before taea, as it is svid, (3en. xxviii:l4) '.nd thy seed s.all be

ns tie G.et of tae e rth 2:0 baou & 1t birst tie ser,'" (3) Rebbi

“liszer of .0 iim sié . t e o t.e .erit of itae Trihers, Jod
said .nto jloses, "Denold. I =iz 1 ¢t -se rain to cdae dovm." (4)
2obbi ,leir s -d, "Behold it srrs of  treiem, (Zen., xviiizd) '.nd

ne stood with tiea under t.ae tree :ndé they ste.' For tast reason

tie Yoly Oue Zlessed bLe He .uise tie sevea clou.u of glory to urecede

thea. (3)

Rzboi Jo.hu. ben .orca:. -:idy "Tit 7.1y ¢ .e Elessed be 7e

srid to io.ess Ier el w.s umoart.y 12 receive the menne in tae

vilierness. for thes should have 3one Aungry, Ta.rety wnd na<eds

Te-

1-18. 76 ci. ,ek-1ta of Ig. tractzte V= essz

2- "'g. 48 t0 Ex. xivild

Ze T, 7. S. &nd Xing Jages version of this verse is, "and s rend

ubroad ‘o the west.,' apY N¥0Y s, 43 to Tx. xiv:ld
4= Iis. 75 to ?’J.{' xvi:é 5&3 ‘e%:,_t Iﬁ..f'tj't;“ "’Efé"”r’ﬁ%ii"'fl‘-z*}“
better readings i

= 15, 41 to Zx. xiiiz22
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But wiet could I do? I guve 1t thea the reward of Abrehaam L

beloved vho ainistered 1o the angels, :s ve are told, (Gen. xviii:8)

*.nd He stood by them under i:e tree tac taey ate'". (1)

The Zecuth of the Fo .ers rided tie Israelites meny times
on tueir airch froa Scy-t 4o the “romised land. Our rabbis say
tiat ell vnich wes seid to the "7 use of Jicob" (ixe xix:s) was
beczuse of tue .eriis of Jue.bj wua 11 vhich vas told to "Israel"
(-bid), was due t thc aerit of Isruel., (2) The recson thet the
oatn given t. Isrue: was ulfilled ves, "Due to tae ierit of tne
" thers." (Z)

..0s€s % .2 gre tly . _cded by tae cove tnt vhich ves ..tde be-
tveen God cnd the Fetlers, When. "'Loses vent up unto God', he
sce.ced in & cloud 'nd cesceided in - cloud. BEoth the covenent
of tae F.tners uzad t.e .erit of the children ' sce ded nni descend=
ed vith hia", (4) The d eds of the fct.ers hel-ed lloses further
in the time of ..i: own «ffliction., Vnen .aclek “ought vwith Tsriel
at hﬁ}ﬁ;ﬁiﬁb_aod to0ld oses to hold up his hends. Wiiile his hands
reauined up, Isrcel prevoiled. Eut v en his h.nds cune cown, Israel
begen to lose. Rubbi .liezer of .>éiia s:id, "The sin neavily
upon the hands of ijoses unc ae .ould nt berr it. That t.en did

ae 63? ‘le turned to tuc deeds of the 7etiers, as -t is said,

l-is. 5 to Ex. vii2
o= 8. 94 to0 Tx. xix:3

3= 8. 22 to Zx. xiid:5 cf. Mes 35 to Ex, xiilsll

G- Ls. 94 to EXx. xix:3
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'And the, took 2 stone and -ut it under him.' (Tx. xwvii:l2)

This refers to tie deeds of the Fitners., ®And he sot taereon'.
This refers t0 the ceeds of the Mothers.” 'And Acron end Hur sup=
corted lic . nds.' For whet recson cves Scripture state ihct ome
stood on eituer cide of hia? 7T is is only to temch us that Aaron
would .i.&e .aention of {the deeds of Levi 2nd Hur - ould moxe aemtion
0i the deeds of Judzh." (1) }

Before Isrzel fouzat .sclex ct Re-hediam, oses, ieron ~1d

-

Hur vtent up 10 tie top of = hill. Rebti 1liezer of fodiim says,
"The verse "Touaorrov I vill stand on tae top of the hill' (Zx.
xvii:9) refers t5 ¢ fust wnich vac cecl-red by the Tsrzelites zo
that tier ui-ht be reaa-. 'The to ' referz to the deeds of t.e
Potri casy *the .ill' refers to the deeds of tne Mothers." (2)
God toos the  cople 3f Israel out of the lu.d of Igypt in
the .ontin oL abib. "In = sunitu taxt is o3 rect T that is,
not wera nor cool. And so i siys, (Ps. lxviii:7) "Ged amketh
tue salitery to dwell in @ housej ae trinzeth out the .risoners
into pros_crity', riwr>y  thet is, with correct deeds.
These refer to ..brah-u, .saac .n. Jacobe. a:6 others ser they

5\
i

refer to L.oses, Aaron aid liriaa." (3]

1= s. 83 %o Cx. xvii:12; ci. Mexilta of Igacel Tractate amalek
vhere the deeds of the tribes

Leron c.e from tae glribe of Tevi.

2= .15, 82 to Ex. xvii:? cf HMexilts of Ipazel tract. Asrlek there 5 more
coaslete and betier rezcins is given, "Rebbi Sliezer of odiin sars,

Timorr v we shall declare = fest =nd be realy, relying up m the

deeds of the petrizrche.” n newD 9
- \"_ '_‘!
P e

-

3" ‘B 32 to Xe xiii:4

(102)

ore reverseg, i.c. "acron vould mcke
sertion of the deeds of O uch znd Hur woild acie aeziion of the ceeds
of Levi." Tt wo.ld ce-m taut tie Siaon version is .ore correct for
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Lioses received 2 Zecuth from hiz father.

"The vwise men

sey thet ihe Holy One Blessed be He s:id 1. iio. es, The Zec.th

of .mraa th, father st. ds by ou so tiat ou vill do = ereat thing

in Isrtel. Vhen Izt ensleved Isr el viith ~n overburdening slavery

‘nd decrced t et all the vouths should be wrovned in the sen, th:

Isreelites sedd, If one a rriec nd nas cn’ldren ihe Szyoticns

»ill crown them in ihe seej tvhy, then, si:1l ve ngry ourselves for

avazht?  .area, hovever, serformed = greet deed in Israel. After

his vife wes sre nint 1for itiree Lonthe e divorced her snd t.ien

he r..arr_ed her, us it says, (3x. 1i:1) 'anc + ere vert & awn of

tne .iouce of Levi nd t.3k to wife w & :-ater of Levi'. The

maaiaistering nzels blesced them s tride oad sroom for it soys,

("s. cxiii:?) "The .other of cuildren re oiced.' The Tyatisne

then cointed :ine Jonths but sie cnve birth @ fier six sonths.

vhy is it necessury to Btote thil amrsa took w 3if=f  Caly because

the :itle + i nes to tell us the .erit of Aarna tie ri-stesus". 1)
‘iot onl; Goes Isrie receive merit Iroa i ay of is grest co re-

cters tut she . y +1leo recczive divine zruce i ouch the Torah, t.e

tribes, circi.cision (uiich i.s  -ovenant betveen Jo¢ na .br-- a)

enc other tiings. "Fec.use of tue .ekit of the Tor h, 'T.ou i st

= ided tnea in stre.cth'; (x. xv:13) =s it = s, (Ps. xxix:11) 'The

Lord i1l =zive .ire.sth .oto hiz eople'.(2) Others szt ¢ tais

i= 154 3

2= "3Streazx=th" is Toreh

(103)




is due to the merit of the Kingdom of the House of David, s it is
selly (Ps- xxi:2) 'Ohy Lord, in Thy streagth the Kong r&joices.'" (l)

oA n : . =) =
The Rebtis sk, "’hot cuused Isrcel +2 escipe from the Red

¢

Sesy - will of sez coming up on tne rizht hand end the left? Be-
cause of the .ierit of the Torzh v.ich Isr:el would receive in the
future with t e rizht hand end becruse of the aegpit of the Tephilin

vwiuich taey voule use on their left h nd.” wes the rnswer of the Rab=

hobei Gliezer ben “e-ud: of Fartot: s id, "By the Zecuth
of ihe Tribes aas CGod rent the ses for TIsrcel, es it is written,
(3en. xxxix:12) 'ind he left nie soraent - nd fled outside.’ “het
Goes it say then? (Fs. cxiv:3) 'The se: sow it nd -led'™. (2)

An wnonyaous Tanna Lmds; wRecz .se of the uwerit of the Teaple
vhich vill be built in the iuiure, us it is written {x. xv:13)
'To Thy -oly hobiistioa', end 180 frs. 1xxix:7) ‘ane loid © ste

iis n bitetion'y Dod has 'z.ided thea in strencth to 1is holy

Simon the Teaznite 8.1, "By the grace of circi ucision has
'l 343 D L]
nod rent the eea for Israel, &= {4 sorsy (Jer. xxxil :25) ‘I

4v coven nt be not i ith tiiee Goy wnc jeht'. Yhot is the cov=

- lis. 68 to mx. xv:13 cf. Texilt of Isa el Troct. S:irata

= lig. 54 to Ex. xiv:29 cl. exilte of I§43rl trzct. Beszlech

c. g, 48 1o Tx. xiv:ld

4- ‘s, 68 to Ex. xv:l3§ cf. re:ilts of Tgamzel Tract. Shirata
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emnt taet extends tirough d ¥ £nd +i-ht?

P

Is it not circua=

cision? Vhet does it s y? (Fs. exx:xvi-12) "2o divide the Red Seu
~nta pleces.' Rewd not, 'in pieces' @I 13 but 'vuitn cecrees.'
evvivy  * {1)
Rebbi eneaish siidy "Froavn nce do :e xnov that if a wen

perioras o e lZltzvae: 1: ¢i‘l, tae S:irit of God rests 4on nia?
SIry 82 ve find with sur f ther:, th t, £s tae reverd for faith,
v.ey vere v.rthy 12 2 ve t.e “ivine “resence rests upon thea." (=)
cur .bbis siy, "Great is § “th befome “im b:- Those vord the vorld
¢ .ie into being; for the reverd of thaeir telief is tae rectinz of
the Divine “res<nce 1 :n thea. For so ve re t2ld, (Ix. xiv:31)
'Aad they believed in Sod and in .oses is serv nt.'™ (2)

There is w©lso the :ex .*ive us>ect of the c:incestion of Zecuth.
He who coes not do vh t is reruired -f hia wl.1 receive his due
weserts. The iceav.:i n secas to run throuchout the .lexilt:w of
Robbi Simon is, "In the .ecsure th t men does, so is it aeted out
to hia." (3)

If & asn is willing 4o observe tie co.u.aw.ents then he will
re.p hi. rew .rd. Rubti i'eir s:id, "When the tribes c-ie 1o the

4ed Geam, each one wie enger to rlunce into it first. In the con-

1- is. 55 to Gx. xiv:3l; cf. Zecilta of Ismael tiecct. Resalzach

2= ibid
e g, 20 to Tx. xiii:21; ils. 52 t3 Ix. xiv:25 and others, cf. lie<_lta
de Ishawel tre.t. Fesclich to shiae Verses.
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fusion, Benji.in cunped in first, as it ie said, (Ps.

1xviii:28) 'There is Denjadn the foungeat ruling them'. Rerd

e Uy by B 3 The princes of Juizh began to

stone thea, as it is ..ig, (ibid) *The -riices of Juc: h stomed
thes."! Beciuse of the.r e.gernecs, ihey were both rewerded”. (1)
"If you obey the cq .endaents, o1 +ill enter into the Lznd
of Isrcel ee a weward for obeying them," adds an anonyaous Tanne. (&)
"*For in six days did God create tie heavens tnd the ewrth.'
“hy does It =1y thut God crezted the vorld in six cays for does it
not rlready scy, (Fs. xxxiii:G) "By the word of tue Lord the heuvens
vere wude.' Thic is o.ly seid so thct tlie evilcoers vho destroy the
vorld vhich vis crected in six uuys m:y be vuniched cnd the pious

vho est:rblished the world which was crezted in six duys moy re-

ceive their revurd." (3)

1= 8. 50 L0 Sx. Xiv:22. The Jevish ~ubliecction Society bible reeods,
“The -rinces of Judszh t..eir council” s .oe. the King Jemes version.

They tran:late tihe word CPE3T as - noun vhereas if we trenslate
it os - verb it means "yoi stoned theam".
2= .iBs -z to KX, xiii:5

2= .i8. 109 to Ex. xx:11l
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ETHICS

One of the fundamental precepts of Jewish theology is the
w&-im life. Everything that man does no matter
how minute, is, according to our Rabbis, definitely linked up
with Judaisa, Every simple fact is a manifestetion from God.

The ancient Jew read into every act a revelation from Him,
Jeremiah, sceing that his girdle (which he had probably left
on the shore in ancient Judea) was rusted by the waves and the
dampness, felt that this represented the coming destruction of
Judea, This every-day event, in the eyes of the prophet, be-
came a revelation.

Lakewise, throughout all of J wish life, are minute details
linked up with God. When the ancient Jew observed festivals at
the time of the harvest, or when he gave a tithe offering to the
temple, he was not doing only a religisus act or only a social act
or only a patriotic act, but all of these.

This totulitarias-wies-has been reflected in the literature of
the Jewish people. In the Bible and the Talamud we find lews

governing every act of life; from the moment he is born umtil his
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death, the Jew's acts are guided and regulated by sacred
scripture. It is for this reason that in any literary work of
the ancient period, we are likely to Tind ethieal principles
by which the Jew lived at the time of the compilation of the
literature.

Not only do these coumprise a system of ethics, but they
even have the authority of law, The early Midrashim, those
of the Tamnaitic age, are larzely legalistic rather than
aggadistic. The Mekilta of Rabbi Simon, since it is a
Tannaitic Midrash, contains many legalisms. From these leaws
we may construct the them accepted system of ethical conduct.

Vhen we examine the Mekilta of Rabbi Simon, certein im-
portant =thical doctrines present themselves. We mey epitomize
the #thicel conception of these early rabbis in the statement
of Abba Saul. "Oh be like Him; just ms He is gracioums eand
merciful, so should you be gracious and merciful®, (1)

Since the fimily was a fundamental institution, in vhich
the child received his early training so that he might become
a respected member of society, our Rabbis have much to say
conccrning it. In order to base the family upon a solid
foundation, mutual happiness between man and wife was comsid~

ered necessary. The Mekilta of Rabbi Simon therefore insists

1= Ms. 60 to Ex. xvi2 cf. Mekilta Ishmael, tract. Shirata
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that the woman must consent to her marriage. "One may not

marry a girl without her consent and this shall be the lew for
all women". (1) The Rabbis arrive at this law by an "a fortiori"
argument. "In the case of a Hebrew maideservant who is enslaved,
the Torah says she is to be married only with her consent. There-
fore the remainder of the women should even the more so be married
only with their consent. And how may a woman be betrothed? The
man is to say to her im the presence of iwo pedple, 'Be thou
consecrated unto me'", (2)

After the marriage has tsken pl=ce, the husband is supposed
to teke zood ceare of his spouse. Rabbi Eliezer said, "A man
should give hie wife garments that befit her, that 1s, she
should not wear the garments of en old person if she be young
nor should she wear the garments of a young person if she be
old". (3)

The husband must also provide his wife with summer garments
in the summer time and with vinter garments in the winter time
and he may not reverse this, (4) This last statexent of the
rabbis shows their very definite concern for convention. The
women was not to look incongruous in the society im which she
1lived.

I- Eo Iﬁ to ho ni_ia
2- fbid

3= Ms. 124 to Ex. xxi:10 cf. Mekilta Ishmael tract. Nezekin where
this is given in the name of Rabbi Jonathan

4~ Tbid
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A very important part of the decalogue was the sxhortatiom
to honor one's father end mother. The Mekilta of Rabbi
Simon explains just how a man is to live up to this commandment.
*To homor his parents, a mam must give them food, drink,
clothes, lodgings and enocugh of the necessities to live com-
fortably. Rabbi Simon ben Yochai said, *Great is the honoring
of one's parents for God has likenmed tneir honmor to His and
a reverence to them to a revence for Him®, It is writtem
(Proverbs i1ii:9) 'Honor the Lord with thy substance'. And it is
also written (Ex. xxs12) "Homor thy father and thy mother'.
Scripture states, (Deut. vi;13) *The Lord thy God ye shall re-
verence'. And it also stetes (Lev. xix:3) 'A man shell rever-
ence his mother mnd his father'. It is writtem (Lev. xxiv:15)
'He who curses the name of God shall be put to death'. And it is
written (Lev. xxix@®) 'He who curses his father and mother shall
be put to death'". (1)

This honor and reverence for his parents was to carry
over t0 & man's mother-in-law and fether-in-lew, (2) The
Rabbis are puzzled by the verse, (Ex. xviii:7) "And the; asked
each man the welfare of the other, and he bowed and kissed
him." (3) The Rabbis say, "We do not know who bowed to whom.

1- Ms, 110 to Ex. xx:12

2= This is en interesting contrast to many primitive tribes for
among many, & man Or woman was not even to see his or her
parents-in-lew.

3« At the meeting of lMoses and Jethro
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Vho is called man P'® 7 714 it not Moses, as it says,

(Num. xi4:3) 'The man YU'® Moges, was very meek'. We may de- |

duce from tnis that it was Moses who bowed down and kissed his . |
father-in-law from which we learm that a man should show respect
to his father-in-lew. And likewise is it said concerning David
when he spoke about Saul, (II Sem. xxiv:l2) *My father has seen’ ’
which proves ome should homor his father-in-lew as he does his
fater. (1)
Likewise do the Rabbis derive the fact that one should homer 3
his parents-in-law from the use of the word he wnich
includes both the father-in-law and the mother-in-lsw. And !
this also includes the wife of one's father during the life- §
time of the father as well as the husband of the mother while
she is slive. (2)
The father was to provide for his children all necessities
of 1ife. The Rabbis of our Midrash state, “A man should see to
it tnat he circumcises his son, performs the rite of redemption
for him, teaches him the Torah, that is, educates him, teachcs I

him a trade, teaches him to swim and provides a wife for him", (3)

; l|l‘
1
One of the important differences between Judaisa and I

1- Ms. B7 to Ex, xviil:7 cf. Mekilts of Igmeel tract, Amalek

2= Ms, 110 to Ex. xx112 cf. Mekilte of Igsmael tract. te Bahodesh
where it is given in the name of Rabbi although the wording is _
different. . |

3= Ms, 108 to Ex. xx:110

(1)




Christianity is that Judaism demands strict justice whereas
Christianity demands love. We find throughout the history of
Jewish life that the ideal of justice, even though it may be
teuapered with mercy, wes ever presant. The Rabbis never felt
that a judge should lean toward the poor for that would be
incongruous with a!l of Jewish law,

The Bible stetes (Ex. xxifi:3), "'You shall not favor e
poor man in judgememt'. That is, sey not, ':He is a poor man, the
son of goed people; I shall mcquit him so that he may find
s means of sustenance'. For we are also told, (Lev. xix:15)
'Thou shalt not favor the poer'". (1)

A jJudge is not to flvor any man because of his background.
The Mekilta asks, "Why is it necessary to state, (Ex. xxiii:6)
'Thou shalt not pervert the judgement of the needy in his cause’.
For does it not already say, (Deut. xvi:19) *Thou shalt mot
pervert judgement®'. This refers to the case where a man is
poor in good d eds. That is, you must not say, 'This man
is = wicked one and it is to be presumed, therefore, that
he is 2 liar'; or say, 'This man is a pious one snd it is
to be presumed; that he does not swear falsely; thersfore will

I pronounce the judgement against the former'". (2)

1- Ms. 154-155 to Ex, xxiil:3
2= Ms. 155 to Ex. xxiii:6 cf. Mekilta of Igmael tract. Kaspa
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-'l'ho Rabbis, however, were more lenient inm criminal cases,
for the judges are told to weigh the evidence very carefully
before they render a decision. In such cases a Judge who,

"Has declared one innocent may not retract and declare him
guilty. But we also learn that the judge may review the evi-
dence in order to acquit him and once acouitted the ssme
evidence may not be used to condemn him", (1)

The Sanhedrin was also warned not to begin the discussion
of the evidence by calling upon the senior judges. For if
such were done, the younger judges were likely to be influenced
by the decision of the older omes. (2)

The learning of the judges brought them much homor. “Moses
appointed judges and commanded the judges to bear the troubles
of the congregation, as it says, (Deut. 1:16) 'And I cemmanded
sour juldges'. So also did he command the people to give honor to
the judges, for it says, (ibid :18) 'And I charged you st that
time sll the things which ye should do'“. (3)

The Jews of this period were expressly told to conduct them-
selves ethically in all their business dealings. The verse, "And
that which is right in His eyes ye shall do” (Ex. xv:26) refers,

1- Ms. 158 to Ex, xxiii:2
2- Ibdd
3- Ms. 91 to Bx. xviiii2s




according to our Rabbis, "To busimess dealings, for = msm who
conducts business faithfully snd is an upright memver of society,
it is as though he fulfills the whole Torsh", (1)

Throughout the medievel world, the Jew was always looked
upon as s money lender and a usurer. Although this wnfortunate
role was forced upon him by the non-Jew, because of it the Jew
was loocked down upon and degraded in the eyes of sll other
peoples. We have but to look at our ancient literature to
discover the hateful place that the usurer had in the eyes of
the Jevish people at large. To the verse, "If thou lend momey
to any of My people, evem to the poor with thee, thou shalt not
be to him as 2 creditor; neither shall ye lay upon him interest”,
(Ex. xxi1:24) our Rabbis add, "A man might say that he can either
accept this or reject it. But scripture also teaches, (Deut. xvi8)
'"Thou shalt lend him sufficient for his needs'. That is, this
commend is obligatory and no alternative is offered. Rabbi
Ishmsel said, "Every use of the word On is a permission
with the exception of three places and this is one of them'". (2)

If a man takes something as a pledge from another mam and
the pledge is a necessity, it must be returned whem it is needed.
Thet is, if a man takes a winter coet it must be returned when
cold weather gets in, whether it has been redeemed or not.

1- Ms. 73 to Ex. xvi26
2= Ve. 151 to Ex. xx1i:24
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If a man tskes & plow as a pledge, he ust return it to its

owner during the day and may call for it again at night. (1)

“You shall not afflict any widow or fatherless child”, says the {
Bible. (Ex. xxii:21) The Rabbis ask, "Does not this only say the
widow and the fatherless? From whence do we know thet it includes
every man? It is written, (Ex. xxii:21) 'Ye shall not afflict
them.' Then why does it expressl; say the widow and the fatherless ?
Man is more likely to efflict the fatherless and the widow than
anyone else, for a child is protected by his father and a woman
is protected by her husbsnd but these have nome to protect them”. (2)

Not only are we told not to take interest from our own people
but also are wé exhorted not to take interest from the stranger.
"“eripture stutes, (Ex. xxii:120) 'A stranger thou shalt not vex'.
There are two kinds of vexations: those concerning money znd those
concerning other things. Likewise are there tso types of oppressioms,
those concerning money snd those concerning other things. And we are
also exhorted not to oppress the stranger”. (3)

The Sabbath played a very important part in the life of
the Jewish people. The Sabbath, as its name implies, was the day ‘Jl'
upon which every living thing was to cease from its work. Not | M

1- Ms, 151 to Ex. xx1i125
2= Ms. 150 to Ex. xxii:2l

3= Ms, 150 to Ex. xxii120 ef, Mekilta of ]‘:‘ml tract. Nezikin where
a different reading is given.
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only was a man charged to rest on it himself and to allow his
slaves to do the same, but he was alwo to rest his animels. "'Six

days shalt thou do all thy work end on the seventh day thou shalt

cease from thy work in order that thin::md thine ass shall rest'.

(Ex. xxi4:12) This teaches us that man is charged concerning mot

only the ox but all the rest of his cattle as well.” (1)
lﬂoﬂymﬂnmm.dlwhismmhto“rkntho |

Sabbath in his own fields but he may not hire them out to others

to work, for the Bible expressly states that the ox eand ass are teo

rest, also. This extension of the bibliical decres shows the humane

outlook of the early rabbis, that. even 4he animal was entitled to 1

a full day of rest. (2)

The rabbis tell us thet "man was not given to the Sabbath but :_-"
that the Sabbath was given to man". (3) Thas defimitely $dlls us —
that we are to rejoice in the S:zbbath and tnat in certain instances,
in order to preserve life, taoe Sabbath may even be profaned. Rabbi
Nathan, in considering tune verse, "And the children of Israel sheall
keey thne Sabbath to observe tie Seboath"” (Ex. xxxisl6) says,

"This teaches us that we may profane the Sabbath for the sake of

saving a person so $het he may observe many more Sabbaths". (4) ; F

1- Ms. 157 to Ex. xxiiis]® i‘

2« Ms. 109 to Ex. xx1:10 ||
3- Ms. 160 to Ex. xxxisl3 cf. Mekilta of Igumel tract. Shabita

4=~ Us. 161 to Ex. xxxi:1l6; See also the statement of Rabbi Akiba {l
Ms. 160 to Ex. xxxisl3; cf. Mekilta of Ismael tract. Shabbata
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The Rabbis were also interested in P 977 seaners.

"'And Moses said unto Joshua 'Shoose for us mem'. (Ex. xviii:9)

Froa this we lwarn that the honor of a men's pupil should be dear

unto him as the honer of his friead. All the world may learm this

from Moses for he did not say unto Joshua, 'Choose men for me' but,
'Choose men for us'. He placed Joshua on the same plane as himself”. (1)

"Even though a man learns the message that he has dispatched
someans to bring him, the messenger should relate it to him., This
we may learn from Moses who, (Ex. xix:8) *Repeated the words of
the people to God'". (2)

Israel always hoped for a society in which peace was ever present.
The Hebrew concept of peace p1%r means completeness, wholeness.
Whenever a society is wholesome then it may be safely said that that
society is at peace. But wnenever there is . breach im any portiom
of the societal orgsnum, that society does not have peace,

"Oreet is peace”, say our Rabbis, "For it even precedes the
praise given to the Holy One Blessed be He. So we find in the story
of Jethro snd Moscs. The comversatiom did not begim with the
Exodus nor the crossing of the Red Sea, nor the mamna, nor the
incidest of the quails, but with peace, as it seys (Ex. xviiis?) ,
'And each man imquired of the peace of the other'. And them it

1= Ms. 82 to Ex. xvii:9
2- Ms. 96 to Ex. mix:8 cf Mekirta of Ismael tract. Bahodesh
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continues, (Ex., xviii:7) 'And Moses told his father-in-lsw'". (1)
The absence of peace and the presence of con:ertion ever
bring about evil. Our Midrzsh tells us, "Nothing good comes from
quarreling, as it says (Gen. xiii:7) ®And ther: was strife between
the shepherds of Abraham and the shepherds of Lot'. What caused
Lot to separaie from that righteous man if mot this quarrel?” (2)
Man himself is responsible for all the wromgs that he does
and all the sins that he commits. Rabbi Akiba states, "Lvery-
thing is in the hands of heaven with the exception of the fear
of hoavnn: (3) All things are predestined and foreseeam but the
moulding of man's cheracter; for man himself is responsible for tnat.
Man is not to blame God for tne T 3, the evil in-
clination which is placed in him, And when he comes for judgement,
he may not say, "The soul which you placed within me has caused me
to sin".
Discussing the trial of the Egyptians after they pérsued
the Israelites, tne Rabbis i1n our Mekilta present = very interesting
analogy. "The Holy One Blessed be He brought the horse and the
rider to judgement. He said to the horse, 'Why hnn you chased
after My children?' The horse enswered, ‘The Egyptian drove me

against my vill', As it is said, (Ex. xivi9) "Knd the Egyptians

1= Ms. 87 to Ex. xviii:T
2" "'o 12‘! to k. ﬂism
3= Ethics of the Fathers
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persued’. God then said to the Ezyptian, *Why did you p¥rsue
My children? He snswered, ‘It was the horse that rem away with
me against my will'. As it is writtem, (Ex. xvild) 'For the
hoges of “havosh went in'. Vhet did God do? He mede the mas
ride on the horse and judged tnem togehher”.

"Antonius asked Rabbi, "After man has died and his body
ceased to be, does the Holy One Blessed be He make him stand
trial?’ Rabbi answered, 'Rather ask me about the soul which is
pure and not the body which is impure, This may be likened to
a king who had en orchard of beautfful fruit. He placed two -
of his slaves, one blind and the other lame, in the orchard to
protect it. The lame one s2id to the blind,'I see beautiful
fruits'. The blind onc snswered, 'I am unable to see', The leme

one $had said, 'I am unable to walk', They then decided that
the lame one was to ride on the back of the blind one and direct hin *
to the fruits. Thus they did and ate the fruite. The king,

when he perceived that his choice fruits were eaten, asked his

slaves what had heppened. The lame one immediately answered, 'I
know not, for I sm lame'. The blind man answered, 'l know not
for I am blind. The king, being 2 wise man placed the lame

man on the back of the blind one snd said to the slaves, 'Thus l'

did you procure the fruits to eat.®
"Likewise is the Holy One Blessed be He. He brings in the
body and the soul and has them stand in judgement, He says to
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body, 'Why did you sin?' The body answers, '0 Master of the
Universe, I did not sin; it was the soul wiich siuned. For as
soon as it departed from me I was as a cast-off stone'. He theam
says to the soul, 'Why did you sin before me?' The soul answers,
'I did not sinj itmthoho‘dy. For as soon as I left it I be-
came oure'. The Huly One Blessed be He ta:.es the soul and
places it wxithin the body and judges them together, as it is
said, (Ps. 144) "He calls to the heavens sbove and to the
earth bensath that he may judge his people'. 'To the heavens
above'.refers to the soul =nd "to the earth beneath' refers to
the body*. (1)

There are meny more examples of the various principles
upon which the Jew was to conduct his life. These are i ound
in the laws concerning Sabbath, the festivals, and the various
rituals and ceremonies which are discussed in our Mekilta,
The foregoing are the more striking examples of ethical, moral
and theological concepts ms they are reovresented in the Makilta
of Rabbi Simon bem Yochai.

1- Ms. 59 to Ex, xvil ef. Mekilta of Igmael tract. Shirate where
the version given is somswhat condensed; cf also Talaud Babli
tractate Sannedrin, 91 a and b.
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