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Summary Of Thesis

Part I of the thesis is an exposition of the Christian
Gnostic Schools of Basilides, Valentine, and Marcion and
their evolution to the end of the second century. Emphasis
is placed upon the problems of theodicy and evil as well as
the development of a metaphysics among the early Gnostics.
This is necessarily a lengthy section as it serves to define
what is generally meant by "Gnosticism".

Part II discusses the parallel doctrines which are to be
found in the Jewish sources, and suggests that a large part
of the Christian Gnosis was borrowed from that of Judaism.

Part III is divided into five parts and is designed to
present the thesis that in the Pseudo-Clementine writings
of the Ante-Uicene Fathers can be found direct evidence of
the link between Jewish and Christian Gnosticism. First there
is a discussion of the historical significance of the Clementines
where they are shown to record several disputations by two
different types of Gnostic teachers. Hext a summary of the
elements in the writings which definitely class them as a
Judeo-Christian work. Indeed almost wholly Jewish except for
references by the author to' Jesus as the true prophet. The
protagonist of this doctrine is the Apostle Peter; his teachings
are shown to be a mixture of Orthodox Judaism with a mild
Jewish Gnosis and the admission of Jesus into his scheme as
the teacher of this doctrine. This "Petrine Gnosis" is a link
between the Gnosticism of the Rabbis and the Biblical Gnosis
of Basilides and Valentine. At this point the identification
of the Minim is discussed. These are found to be of various
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schools (against those scholars who would group them together.)
In the discussion of the antagonist to Peter, Simon

between the radical Jewish Gnosis of the Ophites and the
corresponding anti-nornianism of Marcion. Thus the main
types of Christian Gnosis, both the Biblical and anti-
Biblical are shewn to have had their foundations in Judaism.

If, as has been suggested, Christian Gnosticism is re
sponsible for the introduction of such dogmas as the emanation
doctrine of the Trinity, the mediatorship of Jesus,etc. thes^,
too, can be considered an indirect contribution by Jewish
sources to Christianity.

Magus, it is urged that Simon's doctrine is too similar 
to that of the anti-Biblical Jewish Minim who were known
as the Ophites to be accidental. And the hypothesis is 
presented that the "Pauline Gnosis" of Simon is a link



Part I - The Christian Gnosis and Its Development
I

Gnosticism has been termed "the great heresy" of the
Christian Church. The writings of the Church fathers are
replete with denunciations of this strange doctrine which
seems to be widespread during the first three centuries of
the common ers. To learn from such conscientious' defenders
of the faith as Hippolytus, Tertullian, and Irenaeus one
would think that the gnostic heresy sprang full grown from
the mind of one Simon of Gitta who is mentioned in the book
of Acts as a sorcerer who practiced witchcraft and was con-

And the term "gnostic" according to Hippolytus

Bor the purposes of our paper the definition of Gnosticism
of thh Church writers must be used - for it was they who

but gnosticisms for the various sects branded as Gnostic differ
widely in their esoteric doctrines - so much so that at first

is inclined to agree with Ernst Kenan who claimed theone

thw works of the great Gnostics - Basilides, Valentine, Harcion
and of the several important sects - on finds that in reality
there is a common method to them all. Various scholars, despite
the traditional legend that Simon founded the sect, have tried

first gave the doctrine its name. However, on careful reading 
of the heresiologues one finds that there is not Gnosticism

sidered a god by the Samaritans before he was finally converted 
t 1by Phillip.

was first used by the Ophite sect to designate their doctrine.

Gnostic teachings were a memorable example of th^ aberrations5of which the human spirit in delirium is capable. But on examining
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to trace the Gnostic doctrines back to early pre-Christian

Others trace the movement back to Phrygia and the Adonis cults.
But be this as it may, for our purposes the general statement

Z. ■of Dr. Leo Baeck that Gnosticism came about as a synchreti-

iringling of ideas in the four centuries before the common era
will serve our purpose and 'ts truth will be brought out '
obiter dictum in the course of this essay.

Thus, Gnosticism in its earliest form may be said to be
movement which tended to interpret philosophically the variousa

ancient religions. Though we know it by definition in the early
Church heresies and in practice among the Jewish sources, it
may be assumed that it appeared in the Orient earlier since
both Jewish and Christian sources present the Gnostic methods
as full blown and since, also, these Gnostic elements seem
rather foreign to basic Jewish thought one must assume that

Bincethis idea, then, we must define our terms more sharply.
the term, "Gnosticism", has been appropriated almost completely

Gnosticism, per se coexisted with the Judaism of the early
Talmudic period and preceded Christianity entirely. With

zing of the Eastern astrological science-religions with Greek 
Philosophical movements during that great period of the inter

sources. Anz has shown that a large part of the Gnostic
4Mythology is directly traceable to Babylonian sources. Bousset

finds that Persian Religion rauher is responsible for many of 5the ideas expressed by the heretics, while Amelineau finds
6 

much Egyptian mythology firmly imbedded in Gnostic teaching.
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to define the appearance of these theosophizing elements
in early Christian sects, we shall use this term to signify
technically the Christian Gnostics. However, as we show the

use the terra

gnosis.

First, then, it is best to show the main ideas of Gnosti
cism as systematized by the early Church fathers, bhat are the

tem and exactly how did these strange ideas come into such
great prominence in the second century of the present era?
To start with, it must be realized that the evidence which the

founders of the various Gnostic schools may have used the
teachings very conservatively, the schools which they founded
enlarged greatly upon the early ideas. Indeed, we find that
such men as Bpiphanius, Irenaeus, and Hyppolytus who lived

in the light of their developed schools at the end of the
If we should compare the teachings of Bpi-second century.

phanius concerning Basilides, the first Gnostic about whom
we have much evidence, with those of Clement of Alexandria
about the same man, we would find that the earlier Clement

Church writers give of Gnosticism, the various Gnostic sects 
and their leaders,are all strongly biassed and that the writings 
are all certainly propagandistic; also, very often, while the

basic problems which the Gnostics try to solve in their sys-

same ideas to appear in Jewish thought and writings we shall 
"gnosis" or Jewish gnosis as opposed to Pagan

at the end of the second century and later^present such 
Gnostics as Basilides (116-181) and Valentine (c.140) only
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Epiphanius, however,
presents a thorough doctrine and ascribes it to Basilides.

now

surely Clement would have mentioned the fact that Basilides
had a well developed theory of Gnostic Metaphysics in his
polemics against the founder of the first gnostic school. And
indeed, when we read Hyppolytus' account of the doctrine of
Basilides in the Philosophoumena, we find that the doctrine
of Basilides seems to include not only that of his own school
but also that of several of the Gnostic sects which came after
his own.

early writers as Clement , Tertullian, and Origen, and consider
the later writers - Hyppolytus, Epiphanius, and Irenaeus, -
as presenting the various schools in their fully developed
st age s.

As presented by Clement, the Gnostic doctrine of Basilides
seems to have been bound up with the problem of theodicy.
If God is perfect, why do men sin? Is there a penalty for
such sin, and if so, how can man overcome the sin in the

Epiphanius seems to give the doctrines as described in the 
lost of Hyppolytus - and this particular doctrinn

Thus, in our presentation we shall strive to present 
the truly early Gnostics and their theses as defined by such

entially evil. The evil comes from certain accidents of the 
which attach themselves to the soul dur-

by no means attributes a developed Gnostic system to Basilides 7 but only mentions certain of his teachings.

soul certain TfaPy

world so as not to be evil? Man, says Basilides, is not ess-

is rather that of the Basilidean school at the time of Epi- 
8

phanius and is first mentioned by Hyppolytus (d.236J. Else,
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not weak, then the passions will not enter the 'soul and

chosen few who perceive it through intuition
Faith is otherworldly and yet everyone can achieve to it. That
everyone can have faith and that faith is allowed only to the

One develops his
faith as far as he is able in one life and then continues to
be reemboflied until eventually he is chosen for the great
intuition which alone can save him. However, if one is not
completely good, then one suffers; and since the passions
only enter man's body through sin (i.e. man receives his
just due) which is almost impossible for man to avoid.it
is only through such suffering and the subduing of it through
education in the faith that man can be saved. The combination
of these two can be interpreted to mean that man should be
educated in o -der that he may learh to suffer most nobly.
From this Basilides concludes that martyrdom, suffering for
a great cause, is the most noble way to die. The martyr must
indeed have sinned because he suffered - but he has the great
est faith because he suffered for the divine cause. Hence
Jesus, since he suffered, must have sinned because God only
punishes those who sinned. Jesus then was a man who suffered

or animal natures - such as those of wolf, monkey, 
etc.- all of these hinder the soul, turn the soul to their

chosen few would seem paradoxical if it were not for Basilides’ 
theory of reincarnation ire Jiu fs) .

own end, even against one's will. If one has faith and is

one will not sin. However, faith itself is only given to the
9

ing weak moments. These "passions" may also take the form 
of

avoid.it


6

for his sins. But he was t he highest type of man because
he suffered nobly. Indeed, martyrdom, itself, the highest
type of suffering, is allowed only to those chosen few who
have developed their potentialities in warding off other

power .
on the grounds that he suffered and must be a man.

and we can see the development of the school in Isidore's
Clement hadrefinement of the dovtrine of the evil passions.

argued that since the passions could not be avoided there was

a dualism in the system. ■•‘■gainst this, Isidore states that

the passions do not really force a man. That man's reason can

even children, have the■*■11 of us,

capacity to sin, we must not give reign to this faculty.
That we suffer proves that we sin - Jesus, himself was no
exception to the rul». ;<nd here, Isidore reiterates the re
incarnation theory of his father but uses it in an attempt
to lessen the accusation that <Jesus was a sinner. It was
not nesessary that Jesus himself had sinned that he was pun-

lished, it could have been that his avatar had sinned.

types of suffering to their utmost. Clement accuses Basilides 
of heresy on two grounds. First, the evil "passions" are out
side of man - they force aim to sin. This smacks of dualism 

( Xoirfri 70P Jj J fa oloi) ) since it exalts evil to a first

Secondly, Basilides rejects the divinity of desus
10

Isidore, Basilides' son, continued his father's work

overcome them. "We must show ourselves by reason superior to 
11 

our inferior nature."
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Basilides had proven reincarnation by alluding to the text:

that it could have been one of Jesus' previous embodiments

sins as well as those of his

This will be treated later when we discuss the intermingling
of ideas among the schools of the founders. However, when
element discus: es the next prominent Gnostic, Valentine (C.140),

invisible world.
on

passions and this can only be done through divine intervention.
Of course, Valentine draws the same accusation of dualism as
Basilides from Clement. Valentine also maintains that not

we get some hint as to the source of the Gnostic metaphysics. 
Valentine seems to have been a Blatonist or a Neo-Blatonist.

to the model. And even as an artist place his signature 
so God's signature can be seen in the world by

According to him this world is a copy of what he calls the
This world is to heaven as a portrait is

"God visits the iniquity of the Bathers upon the sons to
12the thi^d and fourth generations’1 and Isidore explains

a portrait,
13 the chosen few.

previous reincarnations.
Clement makes no mention of Basilides' metaphysics.

that had been a sinful one and therefore the suffering.
ISAgain, Martyrdom id the final suffering, the great trial, 

which expiated all of oesus'

With Valentine, as with Basilides, the evil spirits 
attach themselves to man, they are like "unwelcome guests in

14a hotel, who despoil it". The soul must be kept free of such
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Jesus, alone, but all men can be saved - not through faith
alone but through a certain esoteric knowledge can man escape

"You have been immortal from the beginning. You-are the chil
dren of eternal life and you would participat in death only
in order to dispense with it...and death dies in you and be-

in life eternal to Jesus, him-
According to Valentine,as with Hasilides, Jesus is oneself.

of those who have attained salvation. Through suffering and
knowledge according to -^asilides; through the correct knowledge,
gnosis, alone according to Valentine. For Valentine asserts
that Jesus could not have suffered since he had already
conquered over death in previous reincarnations. He had only

Jesus' main purpose in returningdigest or evacuate food.

He presented the secret doctrines through
which the faithful chosen few could attain to heaven. Not
everyone could enter the kingdom of God according to Valentine.
And it is with this Gnostic, or perhaps his school, that

to earth from "eternal light" was to guide the elite to
16 

similar salvation.

Of course, Clement disagrees with this theory because it 
makes the "chosen ones" equal

cause of you. For while you are separated from yourselves,
15 you are the masters over creation and over entire corruption?

we first find mention of the Gnostics' threefold nature of

a semblance of body in his appearance on earth-didn't even

the endless Series of incarnations. Clement quotes Valen
tines instructions to the initiates into the secret doctrines:
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The spirituals, through their

innate nature alone are especially chosen for salvation -
they need only the secret knowledge, i.e. the gbosis, and
the mysterious words ( that is, the knowledge which Jesus
is supposed to have submitted orally to the cognoscenti,
and the words which are taught them in the initiation rites)
for complete salvation. Here it may be mentioned that the
only authentic Gnostic document which has come down to us,
the Pistif Sophia, also places Jesus as a revealer of knowledge

The Psychics are in-betweeners - they have the potentialities
which can make them "spiritual" but they must strive through

The earthlygood acts, faith, etc. to reach the upper level.
ones cannot be saved - they are so deeply sunk into the evil
matter of the world that there is no hope at all forrthem.
The world is essentially evil; that is why the spirituals
re;uire the gnosis - it is an innoculation which immunizes
the pneumatic spiritual from the evils of the world. It must

with salvation and theodicy.
physics seem to be designed primarily to guide man to sal
vation; this process is an involved one.

There is, says Valentine, one God, ineffable and un-

and a leader who has the secrets which save and the formulas
18 

which give access to the highest heaven to the initiates.'

be reiterated that the early Gnostics seem to be preoccupied 
Indeed, Valentine s meta

mankind. Ken on earth are divided into three categories.
These are: the spiritual ), the psychic

e, 17 and the earthly ( lAitca ).
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approachable an from him emerges the "Logos" who in turn
Here, in these earlyinspires the demiurge to build the world.

fragments of Valentine's doctrine as given by Clement we
find the first mention of the "pleroma" or fulness of the
divine hierarchy from the ineffable, non-creator, who is
not created,down to the demiurge who created the world. How

Valentine, or .-tolemy and Heracleon, his pupils, mentions

ruler over the spiritual people on earth - through this Logos
and especially the materialized Logos in the person of Jesus
are the pneumatics saved. The demiurge is responsible for the
teaching of the psychics and when he created them he gave them
the divine spa^k which, through the teachings of pneumatics
who have already advanced in the gnosis, can be kindled into

C I

The devil in this case seemsand there is no hope for them.
to be sinful matter.

Note the similarity between this and the platonic
doctrine. Previously, Valentine had said that this world was
patterned after the invisible world. And now, just as the

this pleroma was expounded upon we shall show later when we 
X.----- -----

speak of the metaphysics of the Valentinian school. Por neither

the spiritual flame which the spirituals already possess.
The "earthly ones" are under the Jurisdiction of the Devil

the famous syzygies, or pairs of divinities in the pleroma
19(as recorded by Clement). The Logos in the pleroma is the
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invisible world is peopled with a spiritual logos and a
lower demiurge, so the visible world has its pneumatics

How evil came into the world is not explainedand psychics.

, or wisdom sinned by destroying
the heavenly harmony.
in the visible world and tnus sin becomes feminine and the

Ptolemy, one of Valentine's successors, tries to answer

greatest gnostic sects. Of what use is the Bible and what
It could not be written by the perfect Godits authority?

as is the claim of the Jews because it there are many apparent
inaccuracies in it. But again, it could not be the work of
the Devil because there are many references in it to Justice
and surely the Devil would not ask for justice in the world.
By whom, then, were the laws written? Ptolemy divides the

The true parts- these Jesus comesTorah into three sections.
to fulfill in his disciples by explainin' their full meanings.
The unt'-ue sections - these tell of such injust precepts as

monials and these the true gnosis allegorizes intm spiritual.

the lex talionis and the embodied Logos has abrogated then.
The thi^d part of the Torah is that dealing with the cere

sinful elements of the world are the works of a woman, "Eve,
29who caused man's fall".

a question which eventually was responsible for one of the

in the fragments but in tne later schools of Valentine evil 
was first formed in th"pleroma when one of the female elements 
of the syzygies,

This brought about a corresponding change
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ideals. These last laws ate not of the logos but of the
demiurge - the intermediary between God and man who is
not absoutely good as is the ineffable God but is,a$
any rate,just. The demiurge becomes, then, the just God

might attain to the rank of spirituals. This doctrine of
the two Godheads was elaborated upon by the next Gnostic
school.

Marcion (c.160) carries the above doctrine much farther.
He goes along with the doctrine of the two Gods and agrees
that the invisible world was created by the ineffable God.
But Marcion's great teaching was that this world, since it
is sinful could never have been created by the unknown "sweet,
peaceful, uniquely good God" and concludes that it must have
been the sole work of the demiurge, the God of the Torah -
the ha-sh, merciless Yahweh. Hence the old testament since
it is the work of the inferior but just God is denied by him
to be valid at all; and Moses, its author, is the false God's
prophet. Marcion has been accused of dualism because of this
doctrine but in reality he maintains the unity of the Great
God, and the OT God is an inferior deity. The Torah God,
the creator of the world is not exactly evil to Marcion who
ho1ds th't since he is a cruelly just God, he is evil in
that he does not have the merciful characteristics of the

of the Torah who devised his particular laws for his
21

charges, the psychics, in order that through them they
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ineffable, true God. With such an attitude of rejection toward
the old testament, obviously marcion wishes to do away with
it and along witn it the C'hristological proofs which it is
supposed to contain. He contends that the Jewish messiah as
prophesied in the Old Testament iannot be the true saviour.
Indeed, since the Old Testament is a fallacious work done by
the prophet of the God who created a sinful world, even the

Jesus was indeed

of the God of the Old Testament. That is why Jesus rebukes
Peter when the apostle acknowledges him as the massiah. Peter
has the wrong conception of the messiah. Indeed, in Luke 5:12f.
when Jesus touches the leper, he does so to show utter contempt

Marcion also suggests that good Christians should tend to do
the opposite of all Biblical commandments, since the evil God
has given them in contradistinction to the true God. Por ex
ample when the old testament says that man should be fruitful
and multiply, good Christians should do the opposite for by
multiplying humanity they were multiplying sin< Appelles,
Marcion's disciple continued the polemic against the Old Test
ament. He indulged in some minor critical attacks against the
Bible to prove the Scriptures false. He went into-'the descrip
tion of Noah's ark and showed that with its measurements it

prophecy concerning the virgin birth is a fraud; for how could 22
the saviour take on a body vhich is sinful/
the Messiah but he was the son of the gr at God not the son

_ __ __ !mpt
fo” the God of the Old Testament who had forbidden such contact.
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four elephants much less all the other
According to Bpiphanius, Appelles also recognized

Marcion’s Godhead who was supreme and unknown, and who has
not created this world and does not govern it. This God created
the superior, invisible world of which this world is a poor
copy, and also the angels. Among these angels was the demi
urge who created the earth. The supreme God is "Blohim" who
created "Yahweh" who built this world with the help of

saw that the world he had created was
not a faithful copy of the in'isible world, he begged the
great Blohim to send hi>s son to better the world. Thus "esus
has been sent. He was indeed incarnated but his body is of
a finer substance. He was sent to rearrange the laws of Yahweh
in better accord with the invisible world. Bvil in the world
is due to the angelus igneus, the fiery God of the Old Testament.

responsible for man's fall, and Jesus'
teachings are deigned to emancipat e man from this God so
as to free his soul.

In this brief sampling of the early Gnostic teachings
we find the raison d'etre for Gnosticism. The New Testament
is a simple writing. It told of the coming of Jesus and his
trials and resurrection and of the early attempts of ^aul to
establish a Church based on the doctrine of a risen saviour.
But in it there is no systematic theology, no patent answers,
indeed, to such problems raised by the philosophic schools

could scarcely hold 
23animals;

the logos. When "Jahwah"

This unworthy God was
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in the cosmos.
The early Gnostic philosophers, realizing the inadequa

cies of the Hew Testament set to work to fill in the blank
They may be called the first systematic Christianspaces.

theologians. Their doctrine of evil, albeit a dualistic one,
at least recognized the problem. Their salvation doctrine
showed the process by which a man could be saved. Their doct
rine of God gives evidence that they were aware of the various
paradoxes which existed in the belief that God was perfect

But greatest by farcreated an imperfect world.and yet had
was their attempt to establish a metaphysics by which to
explain the place of man in the world and Jesus' part in the
world scheme of sin and redemption in order thus to systema
tize the various doctrines into a complete whole. That they
may have plagiarized from other religions is not to their dis
credit for they we~e living in fast changing times when the
various cultures of the world were brought closely together.
The very right to synchretize was given them by the authors of
the New Testament, themselves. Many of their answers had been
hinted at by Paul himself. For instance, the Valentinian pleroma

7T»<P ". Here Paul mentions

the systematizing purpose of the Valentinians to base its

I

as divine justice, the existence of sin, and man's place

seems t o have had its inception from a verse on Collosians:
" j 7T»<P to

a divine hierarchy of the Godhead and it might have served
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But since Paul does not mention
what the contents of the "fulness" might be, the Gnostics
take the liberty of describing it themselves. -And here it is
well that ve describe in detail the later Gnostic metaphysics.

Toward the end of the second century there seems to be

There is no space to describesimilar schemes of metaphysics.
these in full detail, hor those of the various I.arcionic
schools which seem to have copied the others but have rejected

Birst of all, there is the primaryvhich epitomizes the others.

There seems to be an allegoricalfour female elements.
interpretation for the Ogdoad: from the deep ineffable arises.
intellectualized truth which creates the living manifest word
from whence is derived the perfect, chosen man. Prom this
Ogdoad there comes a lesser decad and f'-om this a dodecad
forming in all thirty aeons or degrees in the pleroma. The
thirtieth aeon, sophia, was indirectly responsible for the
creation of the material world. Being a lesser deity, sophia
was possessed by a desire to know poJy , God's intellect.

a great intermingling of Gnostic ideas. At this time we find 
that the Basilidean and Valentininian schools have ^uite

, or depth, who has as his female consort, 6'*^, 
and a 91! 4 .

24 metaphysics on this verse.

the use of Biblical te-ms and dependence on the Old Testament.
25Here is a brief account of the later Valentinian system

being, (3j &05
silence; from the union of these two sprang/o^j
Brom the latter two came and 5 ; and these in turn

■3/ > X

begat B.t'fi’oonai and eK«.X<? b J . This was the Ogdoad, the chief
divine constellation of the pleroma containing four male and
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lower Ogdoad)

This statement

runs through all of the gnostic

This was forbidden her and as punishment, her desire, eu6 
was separated from her and exiled from the pleroma into empti
ness. Here the desire became personalized as Achamos (Hebr.

) and gave birth to the demiurge who created the 
world - first the seven heavens (thus forming a 
and then mankind with the threefold division of pneumatics, 
psychics, and Hylics mentioned previously. Thus the verse 
in Prverbsjr? Oji JP , "Y/isddm hath built her house" is
car-ied out. But the desire of Achamos to know "God" is still 
in the world and "Christ" the demiurge's son comes into the 
world to give The knowledge of toe heavenly pleroma by which 
the pneumatics can be saved.

This metaphysical doctrine 
sects and one can see here, in early form, such official Church 
doctrines as the mystery of the trinity (the ineffableSupreme Go4, 
the demiurge and his son, the saviour later become the Holy 
Spirit, the Father, and the Son), the doctrine of supralapsarian 
original sin (sophia's sin brought evil to the world), and also 
the doctrine of salvation through belief-in that the true 
gnostic needed only true belief to be saved. Perhaps, in gnostic
ism we are given some insight into the manner in which Church 
doctrine came to be refined from more primitive systems. These 
early Gnostic systems give evidence of being the mill through 
which official doctrines were ground. That they are denounced 
by later w-iters as heresies may only be in line with a studied 
attempt of the Church writers to den; their parenthood and erase 
the evidences for their former lowly state.



18

The simple
monotheism of Judaism gave way to a learned doctrine oifl
a three-person deity, of which the second and third persons
in their relationship to the first were markedly similar

emanations.the son and the spiritto what the Gnostics had called
we-'e to many

and the comforting presence of the Holy Spirit were likewise
concessions to the heretical polytheism of opponents of
orthodox theology. The developed doctrines of the logos,
the highest teaching of the incarnation, these are precious
possessions of Christianity for which theologians have been
most grateful to their inspirers, whoever the,y majr have been.

Before leaving Christian Gnosticism a word must be said
concerning the anti-biblical doctrine of hiarcion in an effort
to arrive at its source. Apelles, it will be remembered, had
stated that Jesus' purpose was to help the people combat the
evil God of the Old Testament who was essentially evil; and
Marcion had suggested that the Bible was a snare which called
the good, evil and the evil,good. Irenaeus mentions several
gnostic schools grouped under the name Ophites or Naasenes.
These are called by Hyppolitus the first gnostics. They took
as their symbol the snake of the garden of Eden, who, they

The Gnostics take their place with others in this significant 
26 

development."

is borne out by Dr. Carlyon who; in describing the results 
of the fight between the Gnostics and rhe official Church, 
says " And yet the Gnostics won, in part.

Christians were subordinates and in some way
25 derivatives from the father God. The mediatorship of Christ
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claimed, far from misleading Adam and 'Eve, really helped
them by making them e-'t of the tree of knowledge against
the will of the evil demiurge who had forbidden it. Another
such anti-biblical sect were the Kainites who believed that
since the God of the Old Testament had chastised Cain, this

claims g’-eat antiquity for this sect may hint that luarcion
derived his anti-biblical doctrine from it. This will later
be discussed in much greater detail. A similar sect was the
Judasite sect that claimed that Judns did not really betray
Jesus. Judas knew that Jesus might hesitate in giving his
life, so he hastened Jesus' death to save the world thereby.

The most far-fetched result of the anti-biblical teaching
was the development of the so-called libertihe Gnostics. Since
this world is an inferior one, they say, one must rise up
against its laws and violate them. Indeed until one has tried
every vice he cannot be saved and they borrowed Basilides'
theory of reincarnation to give each man time enough to
participate in each vice. Another group of Libertines
suggested that pneumatics could not be harmed by earthly sins,
since the chosen ones would enter heaven anyway and they pro
ceeded to indulge.

5 Those who basedHence, we have two types of Gnostic.
their beliefs on the Bible and those who rejected the Bible
entirely. Here again, we might not be dealing with splinter groups
from the Church as the heresiologues would have it, but the

I

man was to be revered as being the first to challenge the
27evil, inferior creator of this sinful world. That Hyppolytus
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struggle between the Biblical and anti-Biblical Gnostics

doctrine. It must be reiterated that the fact that the Church
Fathers spend so much time denouncing the Gnostics and the fact
that Gnosticism seems to have been prevalent at the time when
the early Church was formulating its policies points to the
conclusion that far from being a minor heresy, the Gnostics were
a great powe^ and swayed the minds of the ma. ses. It can
only be suggested here that more work should be done toward
reevaluating this early heresy to show that the Church,
either by outright adoption or by compromise owes much to
these rejected and despised sects.

mat? very well have been an important factor in the choice 
of the Church to retain the Jewish Scripture in its sacred



Part II - Gnosticism and Judaism
'■

Scholars in evaluating the Christian Gnostics, have
traced its beginnings to Per ian, Indian, and Egyptian
belief. But little attention has been payed to the possibility
that the Gnostic beliefs, in large part, could have entered
Christianity through Judaism. Having demonstrated-the salient
characteristics of Gnosticism, it would be well to see if
this doctrine,too, could have its roots in the mother religion.

is struck by its similarity with the mystical books of Judaism.
Note for instance the similarity Valentine's system with

/Vc is alsogoing forth from the an

pairs with combining forms,etc. and that these pairs are
only be reminded of Valentines

,from which emanates the syzygies of aeons, male and
female. And the fact that the whole Decad of the Zohar is called

in Valentine also produce the perfect man. In Valentine the
spiritual world affects the material world and thus also the
material world evolves from the two spiritual worlds of the
Kabbalah. Man's purpose for the Gnostic heretic is to win
his way back through knowledge to the pleroma and Kabbala

21

that of the Zohar. On analysis one sees that the theory pf 
the ten going forth from the "j’io
attempt to describe all existence as a series of emanations. 
When one realizes that the Ail’d 0 are divided into three

I1ft Z? i IC is surely related to the last syzygy of the
Ogdoad which is and • Just as the arch
typical man is illustrated in Kabbala - do the emanations

male and female, one can 

(3jBoj

When one examines the Valentinian metaphysics carefully one
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likewise proposes a reincarnation theory to give man time

that the Valentinian school uses the Hebrew term
to denote the worldly creative factor also points to a

ever is that the authorities disagree on the exact dating
of the Kabbalah, specifically the Zohar which is said to
have been written by luoses de Leon on 1305 but most likely

He correlates the Amshaspands with the Sephiros. Strikingly

Indeed, the simil
arities between the Gnostic system and the Kabbalistic one
are too parallel as to be accidental and Valentine's use of
Hebrew expressions almost decidedly proves his debt to the
Zohar for his metaphysics.While the doctrine may be essentially
Persian, the facts seem to point that it came into Christ-

himself tries to distinguish between the supreme God and the

4

enough, Hilgenfeld has claimed that these same Amshaspands 
29

are traceable in the Valentinian Ogdoad.

to perfect himself and become the perfect man. She fact also
J’.'V 3h t

traces the doctrine back to the Persian period and finds
28 

there the remote prigin of the Cabbala from Zoroastrianism.

lenity through Judaism. Again the Gnostic distinction between 
the ineffable first principle and the creator ofthe world, 
or demiurge, can be found in another Jewish source. Philo

was a compilation by hmm of much earlier material. Pranck

Jewish backgroud and may be evidence for the correlation of 
the word with its Greek equivalent in a technical
sense. The main argument against Kabbalistic influence, how-
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Logos. The Logos seems to be endowed with the character
of the Biblical Yahweh while God, Himself, seems to be the
absolute fi’-st principle. ’><e find this distinction between
the creative power and God, Himself,when Philo says: "Besalel

as

mean merely attributes of God can also be interpreted to rep
resent ranks of inferior angels corresponding to the aeons.
Also, the Alexandrian often mentions ''the perfect man" or

pneumatic. Here again, there is the question as to whether
these ideas were derived directly from Plato or came into
Christianity through Philo or some other Jewish source, be

much the same way as the Gnostics did to amplify religious
It would seem that the early Christians of Alexandriadoctrine.

nwould have for their own
purposes.
justifies the statement that they borrowed from him.

made the wo'-’ld. But this shadow and what we may describe
30 

the representation is the archetype for further creation."
Also Philo's use of the JtVX-ut J ,or powers, while they may

the contemulative man as he who can attain to knowledge of 
31divine things and this can be correlated with the Gnostic

word (Logos) which he made use of as an instrument and so

can only point to the fast that Philo was the first to 
abstract these ideas from Plato's Timaeus and used^them in

means then, 'in the shadow of God'; but God's shadow is His

found hi£ doctrine "ready-made
The fact that they use Philo's identical method
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mother fact that intimates that Gnosticism came into
Christianity through Judaism is the continuous reference to
Gnostic ideas in both Talmud and luid'-ash. Rabbinic Gnosis

ulations about creation, and p PJt/7
on the divinity and forms of the creator. Sven as the Christ
ian gnosis was kept as secret doctrine, so the Jewish spec
ulation was secret and so we have very little evidence of

Indeed,
we read that "sexual relations" may not be discussed before

mi , or illegal

sexual^ relations may refer in this case to the doctrine of

Thus we
are quite in the dark concerning the doctrines of those Rabbis
who had Gnostic tendencies specifically Rabbi Johanan ben
<^akkai and his school which consisted of Eliezer ben Hyrkanos,

At first it seems there was no di -ect opposition

We know,too, that the ancients of

to gnostic thought and there is mention that the Merchavah
36 

mystery was expounded orally by Elieser ben Arak to Johanan.

the syzygies which it will be remembered were male and female.
34Origen refers to "the chariot" as a secret science.

Akiba, and Ishmael; Joshua ben Chananyah, ^abbi Jose, and 
35 others whom the Zohar mentions as forming a later school.

Also, we have the statement that "Many expounded the merchavah 
37 but never beheld it"

exact Jewish Gnostic teachings and the penchant for mono- 
32

biblism also contributes to our lack of knowledge-

three people, the story of the creation before two, or the 
33mysteries of the chariot before one.

found its outlet in the doctrines ofJ>1(//Q? .Ot'I'/V, spec-
Dt'/Z1', speculations
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The "Mystery of Creation" must have had reference
in it td> the doctrine of syzygies both male and female and
the Jerusalem Talmud makes strange reference to it:"Raobi

also have reference in Hagigah to the three

Even as the Christian Gnostics had special formulae in

Dr. Baeck has noted that "between Johanan and the Mish-
nah there is a historical interval during which theosophical

What these dangers are he does not say but from
our exposition thus far, it might be suggested that the early
Christians at this time were beginning to adapt the Jewish

ion the authority of the God of the old testament and who
regale the Babbis with their doubts - shall be discussed

These heretics seem definitely to be gnostics bylater.
Still in the Jewish fold they givethe questions they ask.

evidence of belonging to an early cult within Judaism which
was entertaining the possibility that Jesus was the messiah

Bumpeditha were accustomed to study the story of creation 
58 

together.

We

gnostic speculations to their own concept of the messiah and 
the problem of the Minim -so called heretics who seem to quest-

their mysteries, we find that xlav in B'rachos refers to the 
42 

combination of letters by which the world was greated.

types of man corresponding to the pneumatics, psychics and
41hylics of the gnostics.

Baba Basra is made the statement that God created all male and
40 female.

Levi says that the upper waters are male and the lower,female.
59God says,'Let the earth open and bring forth salvation." In

mysticism was rejected in realization of the dangers of 
45 my sticism."
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and might have been fitting gnostic elements into their
scheme. And to combat such harmful doctrine, we find the
Talmud stating fluhoever regards four things would better
not have been born. The things below, the things that were

Also in the Palestinian Hagigah we find the famous reference
to the four who entered "paradise" (the garden of metaphysical

Elisha benAmong the others was the notorious
Abuyah, or Aher, whose description in Peshhim would lead one
to believe that he was among the first of the libertine gnostics
and was the pattern for the later Christian sect.

While the Talmud mr.y have gone to pains to exclude
references to gnosticism, we find that the Midrashim are more
explicit in their presentation of the doctrine. Cf course,
the main source would be B'reshis Habah where we can find
hints concerning "the works of Creation". Here we find that
Valentine's theory of the two worlds, supposedly of Platonio
origin, is anticipated. The Midrash tells us that the Torah

exclaims
Here there is not an invisible world after which this one was
patterned but that God had a divine blueprint by which He

speculation) of whom only one, Habbi Akiba, emerged un-
45 scathed.

existed two thousand years before creation and the Torah
4b

"I was the instrument by which God created the world".

cheated the world. Also God in Genesis is said to conceallT

(/- ■c- 4^

before, and the things that shall be. "hoever has no regard
44for the honor of his God would better not have been bora."
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matters which the "wise" can understand.

In the Midrash to the
bong of Songs, Rabbi Berachyah interprets the phrase "He
brought me into his chambers" me

Here also we find

evidence that gnosticism was getting out of hand and that

There was the interpretation of1 n

Elohim and giving aid to the gnostic doctrine of the supreme
Rod who created the inferior old testament divinity.

These arguments had to be met and also such statements
as the one in Genesis where Rod said "Let us make man in our
image" were interpreted to mean that there was a plurality
of Rods by the sceptics. Thus, in Genesis Rabah we find that
God meant to say "I create man" and the plural is that of
majesty.

I All of this shows that there must have been a great

Genesis Rabah also 
gives hints that there was in "creation" speculation a doc-

the people were beginning to question the God of their fathers.

p/cp p/c/ as meaning, "In the beginning, God created with
the heavens and with the earth" implying thereby that God did

contemplative nature of Jen Zoina is alluded to and he is 
48 

described ns "always beside himself".

not create the world by himself but with someone,i.e. the 
50demiurge. Likewise, there was the interpretation that

Bereshis created GoTd, hinting that someone else created

trine of syzygies when it mentions that the sun and the
47moon occupy the second sphere of rhe seven he vens. The

as meaning "God taught
49

the secrets of creation"and the chariot".
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deni of gnostic speculation in Jewish circles. Not only

was there a positive Jewish gnosis but also corresponding

heresiologues to combat it. not eph

emeral is shown by its amplification in the Kabbalah and the
statement of Hai Gaon (c.1000) bears this out. He says:
"bany scholars we>-e of rhe opinion that there are ways to achieve
this for a man who, thanks to certain qualities is able to
strive after the Kerchavah and to cast a glance into the
porticos of the heavenly beings. He should fast on certain days,
put his he' d between his knees and whisper into the earth

Thereuponmany songs and hymns exactly as they -/ere written.
he beholds the insides and the porticos as though he were

Italso be made of the so-called "Hechalot literature - mystical

works of the twelfth century which may have much earlier
traditions. Here the Merchavah throne-world is pictured as
the pleroma. The throne exemplifies all forms of creation.
There are the greater and lesser Hechalot or halls leading to
the divine throne. They speak of chambers and palaces which
must be passed before one can contemplate God's "glory".
This was a secret gnosis yet many attempts were made to

Hence, we see that Judaism has a long gnostic tradition
and that many of the -'ewish phases repeat themselves in

seeing them with his own eyes and stepped from one to the 
51other and saw everything that was in them." Mention must

That this gnosis was

keep it within Halachic Judaism. Great attention was given
52

to Physiognomy and Chiromancy.
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Christian Gnosticism. If we class the I inim as indeed
misbelieving Jews we find that even the antinomian gnosis
was known to Judaism. Actually, we shell see later that
the term Min covers a multitude of meanings.

Jewish gnosis rather than directly from the Eastern doct
rines from which both Judaism and Christianity could have
d^nwn. We have shown so far only that it is possible that
Christian gnosis was derived from similar Jewish doctrine.
There is however, direct evidence which might sho w that there
was a definite Judeo-Christian Gnosticism which had in it
all the elements of Jewish Gnosis and which indeed fought
against the so-called anti-nomisn gnosticism of the ophites

If this is so then we can provide the missingand i"-arcion.
link between the gnosis of Judaism and the Christian Gnostic
ism and show more conclusively that Judaism also had a hand
in developing that later Christian heresy which indirectly
contributed so much to orthodox Christianity.

It is rather difficult to showz however, that the Christian 
gnosis came into Christian thought through the earlier



Part III - The Pseudo-Clementines: The Connecting Link

A. The Historical Significance

Buried in the works of the Ante-l-Ticene Church fathers,

there is

"Olerrentina". They consist of two separate works the Recog
nitions of Clement and the Homilies of Clement with- a third
minor work "The Kpitome" which contains extracts from the
Homilies and some small additions. The Clementines for the
large port describe the conversion of one Clement of Rome

later is said to have become a Pope. Of course the works were
not actually written by Clement and their very nature makes
it obvious that the writer was not intending a forgery but
w-^s authoring what has been termed "Tendeni.':-~iomance"or an
interpolation of the early Christian story in line with a
certain personal interest. The date of the Pseudo-Clementines
is ha-d to fix. Some writers go as far as to claim the fifth
century since the find a reference to archbishops who were
not appointed until that time. The material of the work has
much earlier origin, however. It contains obvious references
to I.'nrcion and possibly even an earlier Ophite sect so that
there is one strata of the writings which can be traced to the
I'arcionio period and if the Ophite hypotnesis which will be
presented later is correct, then the earliest strata may go
back ns far as the first pre-Christian century because of the
similarity of its doctrines with certain schools mentioned by

30

by Peter and record a series of disputations between Peter 
and Simon kagus as witnessed by the nforesaidLClement who

n group of writings wnich go by the name of the
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by Philo. The Catholic Encyclopaedia, in its article on the
Clementines claims the books to be merely a defense of the
Paith by Peter against ancient magical doctrine. However,
recent scholars, following the lead of the Tubingen school
under Baur have found the work to be of definite Ebionite
or JudeQ-Ch^i-'tian authorship and as we shall suggest later,
there are also traces of Essene doctrine in the work. Hilgen-

Judaistic phase being represented by Peter, the protagonist
of Ebionite doctrine, and the heathen Gnostic element supposed
ly represented in the person of Simon Magus, who seems to
represent a curious collection of various gnostic ideas,
mainly anti-Biblical, but also anti-Christian and to a les;er

of the Ebionite school was far from heathen in ori-gnosis
gin and derives itself almost completely from the orthodox

extent, anti-Jewish.

Peter, of course, is praised in the work and at first 
sight it might appear that the work is a protest by an ortho
dox Christian against Gnosticism in the person of bimon.
However, we shall try to show that, in reality, is a polemic 
of an Ebionite, and hence Judeo-Christian, gnosis against 
several othe1" more radical gnostic schools and that the

feld traces the core of the bo-ks to an earlier Ebionite53
work, now non-extant, called the "Kerugma of Peter" and it
is now generally conceded that the works are "judaistic, even 

54
when mixed with Gnostic speculation of heathen origin", the
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Simon's own presentation of his doctrine has its Jewish

counterparts in a rather unorthodox gnosticism prevalent

among certain Jewish heretic groups. Indeed, the Clementines

can be called a record of the struggle to keep the orthodox

Jewish gnostic ideas within the ea~ly Church against its more

•radical opponents. It is here that we can find the process

through which the Jewish gnosis in both its orthodox, pro-

Jewish leanings and its unorthodox, paganized, anti-nomian

and dualistic forms.

B. The Jewish Elements

That the doctrines defended by Peter in his disputations
definitely Jewish ones has been suggested by uudah Berg-

show that the waiter was thoroughly conversant with Jewish
Lore, and citations to this effect must be taken into con
sideration in tin attempt to show exactly what type of sect
authored the Clementines. Peter, before he combats ^imon
delivers to his disciples several Homilies which purport to
represent the doctrine of his sect. It is from these "Homilies"

with Judaism. First,that we d-'-aw the following analogies
Pete i represented as till retaining any Jewish charact

eristics and it is specifically stated that he recited the

■'ewish gnosis which prevailed nt the time and earlier. Also

are
55

mann and indeed a pe-msal of the Pseudo-Clementines will soon
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a fairly observant Jew.
Peter gives a brief resuire of the Biblical story to

his follower-s and in doing so he gives many of the same tel
eological explanations for names as do the Rabbis. The Homilies

"chooding like a giant to deviseas

Likewise, the Talmud asks " And why

was he called liimrod?

, to envy.

In explaining why the perfect God would allow sacrifice,

false gods, Peter explains that God cannot destroy all of the
false Gods because: "If according to you , everything that was

Peter, too, derives the name
"Gain" from both of its Hebrew derivatives

Thus we find Peter always defending the Jewish position, uhen 
asked by Simon why the true God does not destroy all of the

said let them sacrifice continually before me in the tent of 
01

Assembly and they shall thus be kept free from idol worship."

"Bi'r'chas Hamason" the blessing after meals (Hebraeorum ritu 
5b

gratias a gens deo). He knows well the rite of Circumcision
57

and also the keeping of the Sabbath, laid hence seems to be

PJ p , maening

and the Jewish tradition

explain the name "liimrod" 
58 

things against God".

/tfjp 

likewise gives both of these derivations.

to possess, and

Because in his reign he caused all the 
59 

world to revolt against God."

Peter explains that "Hoses... allowed them to sacrifice...
DO

but only to God...that he might cut off one-half the evil"

i.e. idolatry. And Leviticus Habah takes the same tack: "God
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to bo worshipped ought to be destroyed, There would have been
almost nothing in this world. For what is there that you

And Graetz in one of his few references to
the Clementines points out the amazing similarity between these
words and those of the Talmud where " The philosophers
asked the righteous ones in ilome 'If God did not like idol
worshippers then why didn't he destroy it?' They answered them:
'If these things were not needed in the world, then God

When Peter explains the process of conversion to his
followers, he mentions three stepd by which his followers
can achieve true religion and tells them "Be this therefore

mandments, the second sixty,
That the first step contains thirty precepts is similarto
a

all the more similar since the "sons of Noah" were really in
the first grade also among dewish proselytes. Concerning the
second grade of sixty commandments we find that the Pesikta
divides the Mosaic laws into three divisions of sixty commands,

the water,etc....there is none of these that you have not 
62 

worshipped."

would have destroyed them. But behold people worship the sun

the fi^st grade for you of three - this one of thirty com- 
64and the third, one hundred."

statement in Avodah Zara: "These are the thirty commands
65

which the Noachites will practice in the future" and this is

have left without worshipping it? The sun, moon, and stars,

and the moon, the stars and the vlanets. Should God destroy 
63

his world because of fools?"
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each: "Moses w-cte for us three chapters in the Torah each of

ing here to the section K1doshim. As for the highest group
of one hundred commandments - we find these mentioned

in the Jerusalem Talmud wnere " It was taught in the name

of Rabbi Meir: there is no man in Israel who does not per-

Sh'ma, So Peter would bring the proselyte into his
religion in three steps. First, the basic elements, then the
holiness instruction and finally as a full fledged Israel-

a stranger passage which reads " and the things which pollute

partalcing of food offered to idols.

dealing with in the Pseudo-Clementines is a Jewish one
is the similarity of its explanation of theodicy to the

Peter is obviously referring to the spiritual enlighten
ment of the heathen, it may very well be that he is referr-

And the corresponding law is found in Avodah
Zara which says that "Just as a corpse is a source of

which contains sixty commandments. These are those on 
bb

Passover sacrifices, on damages, and on Holiness." Since

ite he would perform eech day the one hundred Mitsvoth. That 
peter abided by other Talmudic injunctions we discover in

the soul and the body are these: to partake of the table of 
68

demons..."

impurity so are idolatrous offerings." And Peter's"par- 

taking of the table of demons" can be interpreted to mean

Sven more direct evidence that the sect we are

Jewish one. In the Homilies it is stated "For as the wicked 

here enjoy luxury to the loss of eternal blessings, so

form one hundred commandments every day, the syaing of tne 
o7 

etc. "
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punishments ure sent upon the Jews who transgress for
a settlement of accounts, that, expiating their transgressions

way: " God is zealous for the righteous and extracts payment
from them for their evil deeds while they are still in this
world in order to give them their good reward in the world
to come. He grants peace to the wicked and gives them a

injunctions religiously. If we are dealing with an Ebion-

Jewish-Christian sect, it seems to be much moreite,

ewish than Christian.

good life . This Jesus becomes a saviour not because

of his propitiatory death but because he had knowledge

of the way to God that no other man of his time possessed.

So if the sect of the Pseudo-Clementines is to be called

a Gnostic one. For we have

here, they may there be set free from eternal punish-69ment."

*

Thus, Peter seems to have a wonderful knowledge of the 
current literature and gives evidence of following its

Indeed the only reference to Christ
ian doctrine is that which refers to the person of Jesus aj ■tvacket'j 
but even here we do not have Jesus represented/

Christian* it certainly must not be considered es such in 
the orthodox sense but rether

reward in this world for whatever simple, good deeds they
70 

may have done in order to punish them in the world to come."

as God, bat ag a
who has come to teach concerning the proper way for the

Genesis Habah explains the problem in much the same

no saviour dying to take upon himself the sins of the world 
and thus save but merely the "true prophet", who has the
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the knowledge of tmth and brings salvation through it
to the righteous. This idea, also, is not foreign to
Judaism for we find that in the apocryphal book of
Enoch, likewise, the hero through special indoctrination,
and special divine choice becomes transformed into fceta-

Midrash labah to Humbe’-s states "...this is the (heavenly)
sanctuary of the boy who is called betatron and to it he

And in San
hedrin we find betatron in the capacity of Guide to hoses

appears that at a later time the idea of lietatron as a

teacher was frowned upon most likely because of the danger

inroads of Gnostic learning; for in the same passageous

betatron's capacity as prophet is rejected: rt 'nd he said

unto looses, Go up to the Lord*. He (i.e. God) ought to have

said,

For thy name is in him.'I
’itten: Provoke him not'(Do not mistake him for me).

.. .Rav Idi said to him b Be sure of tnis that even as a

'Go up unto me'. Rav Idi said 'This is betatron (speak

ing) whose name is as the name of his master. For it is

>
•I

written, For thy name is in him.' 'If this is so, (says a 
bin who seems to be a gnostic) worship him.' Rab Idi said

"And

'It is w

tron, the chief of the angels sitting at the right hand
MtTA 71

of God (perhaps the derivari >n of Iietatron,beside the throne?).

brings the souls of the pious as offerings, ns an atone- 
72 

ment for Israel in the days of their exile."

and the passage interprets the suenker in the verse
73

he said to Poses, Go up to the Lord" as letatron." It
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guide,

b'etatron

merely

His heavenly High priest, offering the souls of the

righteous to God.

Enoch's transformation into the heavenly spheres

seems to be closely bound up with the idea prevalent

among

righteous could could reach into the Godly realms, and be-

as one of the angels, and an exceedingly rigateoustrome

person might even attain ro the throne of God if he was
well versed in the lore of "the chariot". Such a person

But how did one
obtain the Jewish gnosis? Through esoteric learning which

was passed on from teacher to pupil one could get hints,

but in reality it was only the individual who, by diligent

study of the Chapters of Genesis and Ezekiel , and by per

haps the peculiar exercises which we have seen described

statement that "many have expounded the Chariot, but few

h«ve beheld it." The true Jewish gnosis then was hard to

obtain for it required diligent and saintly preparation,

coupled with much deep learning. It is the difficulty

of possession of this newish Gnosis with which the Clementines

by Chai Gaon, could perhaps attain th the true insight.

That the gnosis was evasive we have already seen in the

oewish gnostics that thru special knowledge, the truly

In this -one passage 

considered as'a guide by some,but others 

state that he is merely God's servant, perhaps

we would not receive him."

we see

was Enoch and the book has been said to be the locus
74

cl assicus for the "Idaaseh iderchavah".
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take issue and the person of Jesus is used in the capacity

of the teacher of a type of Jewish gnostic thinking; indeed,

the gnosis ns represented by Peter in the Clementines is

a mild one, embodying, for the roost part, ideas which were

current in Jewish gnostic circles.

C. The Petrine Gnosis

longer need the Jew go through rigorous training to be

initiated into the mysteries of the "Chariot" and of Gen

esis; for the 'true prophet', having already learned these,

has also revealed them to his disciples. Jewish gnostics
heretofore were forced to discover the secrets for them
selves, now, we shall teach them to you through Je^us:
"The man who is the helper, I call the true prophet. He a-
lone is able to enlighten the sould of man so that ...we

The earth it seems is full of the smoke of
iniquity and someone must open the earth's door - true

lovers of truth must call for him. "For the many and diverse

blessings"cannot be had"without first knowing things as
they are; and this knowledge cannot be had without first

!

The Gnostic teachings as represented by Peter,then, 
present new glad tidings f~o Israel and the Gentiles. No

may see the way of eternal salvation. But otherwide, it is 
75 impossible'.'
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Is the repository of the true gnosis and here and there,

get glimpses of what this gnosis is; as may be expectedwe

from a sect which is so markedly Jewisft, we find that all

other elements, excepting of course the addition of Jesus

as the only teacher, are borrowed from previous Jewish

As a matter of fact, the revealed gnosis inGnostics .

the Petrine sect is nothing else but sound uewish practice

of the time, although Peter is careful to point out that the

really hidden truths he cannot reveal in public, "For Jesus

Nevertheless, we find the doctrine

of the threefold nature of mankind even as it is set forth

not (the hylics) he does not heal; not that he does not wish

to do so but because it is nottlawful to afford to those,

who through want of judgment are like to irrational ani

mals, the good things which have been prepared for the chil

dren of the kingdom. Hence, the gnostic teaching which we

I found in the Talmud and Valentine that only certain ones

can be saved through gnosis. Here we see the transitional

■

in Hagigah when Peter says that "The good person (the spirit

ual) desires all to be healed by repentance but saves only 

those who know God (the psychics). But those who know Him

had explained to his discinles privately the mysteries of 
78 

the kingdom of heaven".

7b 
becoming acquainted with the prophet of truth". This pro- 

77 
phet knows all things, the past, present, and future.
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stage which may have brought an idea already assimilated
by Judaism into the Christian Gnosis by means of such
a Judeo-Christian assimilation.

The metaphysical doctrine of the syzygies is-referred
to in the unexplained statement that "men are deceived

This doctrine of conjunction may be parallel to that of
"sexual relations" which we have already seen in the Talmud
and is also referred to in explaining the problem of .Free
Jill: " Hence, therefore, God being just has distinguished
all principles into pairs and opposites - himself being
sole God and one from the beginning - having made heaven
and earth, day and night, light and fire, sun and moon,

Talmud 1erushalmi made a statement to the effect that the
upper -waters were male and the lower female - perhaps, the
gnostic Peter gives some hint to the meaning of Levi's

There are also two typesthe world to come is permanent.
of prophecy according to ■‘•eter- one male and one female.
The male prophecy is true; the female is false. This
attributing of falseness to the female element is reminiscent

words when he maintains that the present world is female 
81

and the world to come is male. This world is temporary,

79 because they do not understand the doctrine of conjunction."

life and death has also given man freedom to be righteous 
80

or unrighteous. "It will be recalled that Habbi Levi of the



42

of the statement in the "hayings of the Fathers" to the

It also can be connected with that

strange Christian Gnostic metaphysics which attributes

evil to the thirtieth aeon, sophia, the female element

which erred. Although Peter does mention that in his Pub

lic Lectures he does not reveal the "hidden things", never-

have hadded down as mysteries to his disciples. "For if

anyone knows anything he has received it from him, or from

his disciples: that there is one God whose work the world

This

is of course plain Mosaic doctrine, Why then have Jesus teach

Here is another peculiarity of the Pseudo-Clementines.it?

While in some sections it is stated that only Jesus

can tench the doctrine, in others it states that it also

can be learned from Loses and that it makes no difference at

all fwom whom it is taken. The implication seems to be that

Noses is the teacher for the news and Jesus for the gentiles

as the following citation hints:"Since, therefore, both

to the Hebrews and to those who are called from the Gentiles,

believing in the teachers of truth is of »od, while excellent

actions are left to everyone to do by his own judgment, thes
I

is; who being altogether righteous shall certainly at some
83 

time render to everyone according to his deeds".

^esus is supposed to

effect that talking with women has as its result the mult- 
82

iplicntion of lies.

theless in his talks to his disciples he does mention 

certain elements of the gnosis whic*
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reward is righteously bestowed upon those who do well.

For there would have been no need of woses or of the

coining of Jesus, iff of themselves they would have under

stood what is reasonable, neither is there salvation in believ-

their teacher, and Moses is hidden from those who have be

lieved in nesus.

As for

found in Kabbalah under rhe name Z -1 J >1 and seen used

by ^asilides, the ea''ly Christian gnortic. Feter says that

first in Adam when he "fittingly gave names to each animal"
end then he "who has changed his forms and his names from
the beginning of the world.. .reappeared again and again in

ii is rather cryptic but

it may refer to the statement that "the messiah shall not

the statement that there was one teaching by Moses and Jesus, 

this is explained by the Clementines in a way that wopld

85 
world

For, there being one teaching by both, 
84 

God accepts him who has believed either of these."

the spirit of the true prophet appeared at the creation of the 

and this is in lin with the Mabbinic statement that

the Messiah was one of the seven things ihich God created 
8b

before the world. This spirit of the true prophet appeared

ing in teachers and calling them -bonds. For on this account, 

Jesus is concealed from the uews who have taken Moses as

5

I

imply the use of the theories of reincarnation which we have

the world, until coming upon his own times and being annoin-

ted with mercy for the works of God, he shall enjoy rest for- 
87

ever ". The phrase "in his own times
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Further proof that this was what Peter has in
mind occurs in the Recognitions when he says "And on this acc

ount the world re uired long periods until the number of the

souls which were predestined to fill it should be completed

and then that visible heaven shall be folded up like a scroll

and that which is highe' should appear and the souls of the

blessed being restored to their bodies should be ushered

into light.

of dualism in the world and that the evil demons enter the

body at weak moments in the forms of passions and animal

natures. It will be remembered that Isidore tried to explain

away the dualism by insisting that man could overeome the

evil passions. In the Clementines there is a like preoccu

pation with the origin of evil and its effects. The dis

cussion of the p’-oblem takes place when Peter is asked by

iiimon luagus, his adversary, how it is possible that his good

Cod should create evil. Peter's answers take several forms

for he must be carefuls he recognizes that he must not admit

that God created evil and on the other hand he cannot say that

evil exists externally of God for then he would be convicted

a preoccupation with the problem of evil in^Basilides and 

*alentine both of whom seem to think that there is a sort

come until all the souls which are destined to be created 
88

are created".

In our discussion of Christian Gnosticism we have noticed
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of dualism. In one of his answers, Peter anticipates by many

years the negative theology of later religious philosophers2

Bvil, then, does not exist always,yea, it cannot exist at

all substantially; for pain and death belong to the class of

accidents, neither of which can exist with abiding strength.

Bor what is pain but the interruption of harmony? and what is

death but the separation of soul f-om body? Therefore there

And when further pressed by Simon, Peter takes another view

point and asserts that evil is only ignorance in man of the

divine laws and says that the man who really "knows" feels

"Yet in the beginning of the world men lived longno evil.

and had no diseases. But -when through carelessness, sons

in succession cohabiting through ignorance at times when
they ought not, placed their children under innumerable aff
lictions. And in truth such afflictions arise because of ig
norance; as for instance, by not knowing when one ought to
cohabit with his wife, as if she be pure from her discharge...
However, give me the man who sins not ; and you will find

is no pain when there is harmony, for death does not even
89

at all belong to those things which substantially exist."

that he, himself, does not suffer but that he is able to 
90

heal others." Thus, Peter, good Jew that he is, solves the 

problem of evil by explaining that it arrises because mankind 

does not observe the laws regarding the nidah, or menstruous
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another explanation of evil which is similar to that of

^asilides. Here also we have a hint at Gnostic metaphysics.

At first it would seem that man's sin came from ignorance,

but later he was help-d in his sinning by certain fallen angels.

These are the B'nai Blohim, the sons of God of Genesis. >mong

the heavenly spheres these angels inhabited the lowest region.

looking down upon mankind sinning they asked permission of

God to descend to earth and chastise man for his sins. Permission

was granted them and they came down to earth. Here they had

ment and altogether emptied of their first power, were unable

to turn back to the first purity of their proper nature, for

they themselves, being fettered with their bonds of flesh,

These demons also

ft

women and which the author implies are sources of sin. Prom

the intercourse with women, strange creatures, the giants,

sprang and these taught men to eat animal flesh, since they

longed after the taste of blood. But mankind soon ran out

of edible animals and even turned to cannibalism. Thus

intercourse with the daughters of man and through this became 

their slaves,"and being involved with them and sunk in defile-

gave to women the knowledge of where to get gold and Jewels 

and all things which are for the adornmenta nd delight of

turned away from their original fiery substance... and have no 
91 

more been able to as cend into the heavens."

woman. However, even here, Gnosis lends it aid and there is
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"by the shedding of blood, the pure air became defiled with
impure vapours and sickening those who breathed it, rendered

i'he earth became so defiled that the poisnn -
darting and deadly creatures sprang f-om it. It was because
of the evil sown by these brutal demons that God sent the
flood to wipe them out. It is interesting to note that a similar
explanation for the evil of the world is also given by
the "Pirke de Rabbi Sliezer" which states that "From the

In the same book we find "Rabbi Joshua

date of this book has not been fully ascertained but it is

earlier. It should be mentioned here that there are many
seeming gnostic elements in the Pirke de Rabbi -“-liezer such
as these and it would be well to make a separate study of
them.)

After the flood not all of the demons were done away with

and their progeny still survive, enticing men to eat at

their tables and chastising those who do partake of their

meals. Re have mentioned earlier that this cause of sinr.-y

might be alluded to in the Rabbinic statement that partaking

of the offerings to idols causes a man to be impure, -uid

said the angels were flaming fir but when they fell away
94

their strength and stature became like sons of man."(1'he

them liable to disease so that thenceforth men died pre- 
92 

maturely."

B'nai Blohim were bom Giants who stretched out their hands 
93 

to shedding blood."

said to go back at least to the fourth century and even
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evil passions of the Christian Gnostics enterevil as the
weak moments, so the demons of the Pseudo-the body at

enter the body by means of improper foodClementines
and thus become blended with the sonld of mankind, These

demons who first gave bodily pleasures to man delight in

entering the souls and causing men to overindulge; lurking

in men's bodies, they are the source of all diseases. They

can only be driven out through abstinence, suffering and

Here we find an ascetic gnosisfasuing which they hate.

far removed from those libertines described earlier. The

demons can also be washed out of the body through submersion

That the shedding of blood and eating of meat is looked

upon as evil might lead th the belief that our sect is

a vegetarian one. This together with the ascetic doctrines

and baptism could very well be evidence that our sect might

ting t<b the tetragrammat on and other divine names, certainly

reminiscent of gnostic doctrine,

The problem of evil according to the Pseudo-Clementines

is solved by having the demons enter the body. Evil could

L

ip a flowing river and we find baotism one of the rites of 
95'

the Petrine Gnosis.

only be conquered by knowing the proper methods of living 

and the proper exorcism^ to drive the demons out. These demons

be an offshoot from the Essene group which is described both 
9b

by “osephus and xhilo and which likewise possessed books of

mysteries and knew secrets which they never disclosed rela-
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V
along with the "evil passions" of the later Biblical

Gnortics are related of course to the .ezer Tob and the

ieser Harn of Jewish lore, The evil inclination enters

into man early in life and he rust conquer it. i'he '•'•abbife

, in Gen.2:4, by explaininginterpret the the word

could

evil inclination is p ersonalized as The Christians do in

calling the "passions".animal natures. An interesting Rabbinic

who has placed lust in man that there may be a continuance

and the Rabbis make a similar statement

when they thank God for the evil inclination because with-

Such is the combination of dewish gnosis with Judaism

plus the "teacher" role of Jesus which lends the Clementines

their mystery. Peter has learned from Jesus the truths which

were foreordained by God and he sums up the Petrine Gnostic

requirements for God's service."And this is the service he

has appointed. To worship Him only and to trust only in the

prophet of truth, and to be baptised for the remission of sins

parallel in the Clementina regarding the so-called evil 

desire occurs when Peter says "'"herefore God is not evil

of life, but they are most imoious who have used the good 
99

of lust badly."

out it the trees would not grow nor would mankind repro

duce hircs'elf.

the two yods as meaning the good and evil desires which 
98

god cheated in man. Indeed the Basilidean term "pathe" <

very well be translated as "Yezer Halia"and very often tne
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and abstain from the table of demons, that is from food

offered to idols, from dead carcasses, from animals which

have been suffocated or caught by wild beasts, and from

their part should keep the law of purification; that all

should be sober minded, given to good works, looking to

the re juirements of the Bssene-Bbionite cult of thewere

She evidences of gnosis which theconsiders himself a Jew.

sect presents are directly traceable to original Jewish Gnostic

sources; the only addition seems to be the substitution of

gnosis in a simplified form to any who have not received it

from iJoses. This doctrine is merely orthodox Jewish teaching

with borrowings from the Jewish Gnostics.

That is the element of Biblical criticism. Peter, here again

anticipates modern thought when he maintains that the whole

Torah is not necessarily true, that there are many chapters

which are false and incomplete: "The prophet loses, having

There is yet an element which we have not yet mentioned 

and which seems to be a characteristic of all types of Gnosis.

eternal life f’-om rhe all-r>owerful God, and asking with
101

prayer and continual supplication that they win it." Such

blood; not to live any longer impurely; that the women on

Pseudo-Clementines. It's very terms of reference are def

initely Jewish and there's little doubt that it's writer

Jesus for wetatron and the assumption that Jesus,too, has 

been given the power of the "true prophet" to present the
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These falsehoods were implanted by the

demon to confuse the world. The gnosis of the Clementine

sect entertains to tell which of these chapters are false.

But this knowledge must be kept secret " for we do not want

to say in public that these chapters are added to the Bible,

since we should thereby perplex the unlearned multitudes...

However, in public disputations when

false chapters and putting questions in return to him con

cerning them, to draw him into a strait and to give in pri-

and gaining the means of not sinning against Cod will
ttincomparably rejoice, This doctrine too removes our sect

from normative Judaism for to the Rabbis nothing could be

added or subtracted from the Torah and the Talmud time and

again remonstrates against this practice; for while geter

such a challenger as Simon i^agus questions these false 

chapters " we are under the necessity of assenting to these

by order of God delivered the law...to certain chosen men, 

seventy in number (cf. Pirke Abot, chap.i) in order that 

the; might instruct whomever they chose, after a little

J'or they, not yet having the power of discerning would flee 
105 

f-’om us as impious."

vate an explanation of the chapters which are spoken against 
104

God, that is, to the well disposed after a trial of faith." 

These well disposed thus "learning the mystery of the Scrip

tures

the written law had added to it certain falsehoods contrary 
102

to the law of God."
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the Minim they do not save but these are burnt in their

place for while the idolaters do not acknowledge him and

speak falsely concerning him, these (the Minim) do acknowledge

him and speak falsely concerning him... Rabbi Ishmael said

'Whereas in order to make peace between a man and his wife,

God says, Let my name which is written in holiness be blot

ted out in water,' how much the more the books of the Minim

It would seem that in view of their false concept of the

1'orah, our sect might be classified with the mysterious minim

who are continually mentioned in the '1'alrnud and not only

greatly troubled the ancient Rabbis but are a source of

contention among eminent scholars today. In order for us

better to understand the true nature of the arguments between

the Petrine Gnostics of the Clementines and their adversary

D. The Minim

scholars while others contend that they are simply Jewish

k

may have thought his criticism of the Bible "would bring 
incomp >raole rejoicing", to the Rabbis, such tampering was

The Minim have been classed as Jewish Christians hy some

which prt enmity and «

blasphemy. If such a doctored text of the Torah was found, 
"The glosses (thus we translate JI ' ) and books of

ealousy and strife between Israel and 
105their Father in heaven should be blotted out."

Gimon Magus, more must be known about these "heretics" who 
are called Minim in the Talmud.
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Gnostics of especially radical leanings. Recently, there

place them into one group or another.

claimed that they are Jewish Gnostics and in this he is

in accord with M. Friedlaender who traces the references

But Travers Herford's

arguments that there are marked references to Judeo-

Hirschberg goes so far as to claim that the Minim are solely

"Pauline Gnostics", who far from maintaining any relation-

The truth of the matter seems to be that the minim

of the Talmud have such diverse characteristics that they

may be put into many classifications, some of them mutually

exclusive, ranging from sucn simple cults as that of the

Petrine Gnostics of the Clementines which vary from the

established Judaism only in small details to the very drastic

Pauline Gnosis which would .abolish all references to Jewish

doctrine.

That the Minim are varied in their doctrines can be

shown by a reference to the Talmud on the subject. Habbi

Johanan hints that there are many types of liinuth when he

whether the Habbi himself

knew of twenty-four sects is conjecturable. Herford claims

ship, to Judaism exoand Paul's antinomianism into a developed 
109 

gnosis.

have been several attempts to classify these Minim and to 
10b 

P.O. Frank has

to I.'inut to the Onhite anti-biblical sect which we have
107 seen mentioned by hyppolytus.

Christians as Minim must not be overlooked and his claims
108

are well substantiated in his monumental work. Dr. Harris

says that " Israel did not go into exile until they had been 
110 

made twenty-four sects of Minim."
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that there may be some grounds for the Palestine Camara's

statement that this number was arrived at by doubling the

number of t ’ibes but this seems rather artificial and it

would seem that the sage is rather speaking from experience.

are

the Minim". But that the various heresies of the M^nim great

ly differed can be shown by the various manners by which hinuth

In some cases, there were blatant transgressions.was detected.

For instance, in Hullin it is definitely said that a hole

be a reference to certain heretics who were participating in

in the sacred blood rites of the Mithras cult. And again," He

that makes his Tephillin round, it is a danger and there is

And

then there was a type of Min who could not be so easily detected.

For him there was a special prater to be said at the close

of the Amidah prayer: "Our Rabbis teach: /Shim'on HaPekoli
ordered the Amidahin the presence of Rabban Gamaliel accord

ing to its order in Jabneh. Rabban Gamaliel said to the wise

ones,*Is there anyone who knows how to compose a benediction

of the Minim? 1 Shemuel HaKaton stood up and composed it...

Rab said, "If a man makes a mistake in all the other benedictions

group as in Siphri,p.331

recompense them that hate me" it is stated that "These

It is true that elsewhere the ^inim are spoken of as a single 

where in the verse " And I will

to catch the blood of slaughtered animals is not to be made 
111

in the street "that one may not imitate the Minim? This may

no Kitzvah in it. If he places it on his forehead or on the 
112 

palm of his hand, behold, this is the way of Minuth."
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they do not question him but in the benediction of the

This statement shows that the class of Lin who was
discussed was so close to the orthodox Judaism that it had
to be recognized only by such painstaking meth jls as rhe
latter. If a min could circulate among the Jews, even attend
religious se-vices , wherein lies the Minuth? It must follow
that there could only have been certain secret doctrine,
undiscernable in public. And indeed this smacks of Gnost
icism.

Since we have already mentioned that certain gnostic

doctrines were practiced openly as Akiba and liliezer, what

types of Gnosticism had to be legislated against which

self-evident Jews were practicing in secret? If we now go

back to our Pseudo-Clementines, we shall see that the doctrines

therein preached could fit this description of hinuth ex

actly. First the Petrine Gnostics, since they were not

the teaching of Jesus, but this may have been used only

in conversations with Gentiles and the so-called teach

ing of Jesus were only a mixture of the normative Judaism

with a Jewish Gnosis in which even the famous Rabbis in

dulged. Their Torah doctrine was a secret one and there were

iuinim they question him because the’- susnect that he is 
113

a Iuint"

no outward signs that they differed in any way.

antinomian as their Pauline brethren^ could not be listin' 

guished from their fellow Jews; true they did believe in
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It was such gnostics as these then whose deviations

from Judaism had to be carefully watched for our Petrine
Gnostics must surely even observed the rite of circumcision
and we find Habbi Berachyah stating " that the wicked and

the Minim of Israel may not say r»e are circumcised, we

shall not go down to Gehinnom' what does the Holy one, Blessed

All of this argues against

theory that rhe Minim are exclusively

Pauline Gnostics there is a great deal of doubt as to whether

they would attend the regular orthodox services and as

Dv. Werner states, uncircumcised as the Paulinians must have

been there is little chance of their being allowed to enter

the synagogues at all.

All that we have said in proof that some of the ^inim

could have been Petrine Gnostics can also be used to show

that they were Jewish Gnostics whose doctrines were objection

able. This Priedlaender has done in his "Vorchristliche

judische Gnosticismus" in which he traces Minuth-to the

Ophite sect described by Hyppolytus. These Ophites were the

first to promulgate the doctrine of the two Gods -which we

have already seen in Basilides, Valentine and Marcion. It

was mentioned that this theory could have been derived from

the Philonic conception of the Logos and the supreme Lord

and how the idea was later perverted by Marcion who rejected

entirely what he called the inferior God of the Old Testament.

Dr. Hirschberg's

be He do? He sends an angel and effaces their circumcision
114 

and they go down to Gehinnom."
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But it seems that Philo, himself, knew of such anti-biblical

schools nmong the Jewish Gnostics who likewise perverted his

doctrine into an anti-biblical, two-powered one and his

description fits perfectly that sect of the Ophite group

which was called the Cninites and whom we have previously

Indeed, Philo makes the identification a completediscussed.

he mentions. These "separate themselves from the right be

lieving mass of men, rhey form parties of their own and are

concerned only to investigate the naked truth as it is in

itself but reject ceremonial law afte1* they have dissected

Indeed, the similarity to the Hyppolytan Cainites is very

striking. Friedlaender points out thio likeness of the

anti-nomists mentioned by Philo and the Ohite sects which

Hyppolytus claims to be the first Gnostic sect even pre

ceding bimon Fagus.

h j , the

philosophers assuming the name Gnostics and claiming to know
Proceeding on the assumption that the creat-the deep truths.

or of the world is to be regarded as an evil power acting
in hostility to the supreme GO(j they took the symbol of the 
serpent as intellect "par excellence" by whose means the

They show disresoect for the Sabbath,
115

one when he himself gives the name "sons oiff Cain" to the group

it allegorically.

Feastdays, Circumcision, and other religious observances".

These Ophites, or Haasenes (from the Hebrew 

serpent) says Hyppolitus derive their heresies from the Greek



58
V

first humans were raised to the knowledge of the existence

of higher beings than their creator. Of course sone of the

Ophite schools came to the ultimate conclusion that all of

the torah must be inverted and that the good was evil and

the evil good - even as did the later Sardonic schools.

However other such sects w re hesitent in going so far as to

invest the evil spirit with deity. What all the Ophites

did have in common however was the representation of all

things as a Spiritual man similar to the J.darn Kadmon of

Kabbalah. Along with this Spiritual Man is Ennoia, a second

Spiritual Man, and a third feminine principle known as "Spirit",

The Union of these three principles •according to Irenaeus.

of the pleroma begat the messiah and also a feminine prin- •'Z -

ciple Sophia. Sophia, sinking to material chaos gave birth

to a son called laldebaoth who in his turn created six.

successive generations of angels, himself being the seventh

and forming in conjunction with Sophia, an Ogdoad. the ser

pent becomes the offspring of laldebaoth, the demiurge; this

is the doctrine of the major schools. In some schools

the serpent becomes the uogos, the intermediary between

(rod and Matter.

The boldest and most consistent of the Ophite sects

in the development of their theory to its logical conclus

ions were the Cainites who carried out to the smallest detail
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the theory that the God of the old testament, being an enil
creation, all that is condemned in the Torah was to be regarded
ns good and all that is approved there is evil. Fried-
laender's great contribution to Gnostic studies was his
correlation of this Cainite sect mentioned by Hyppolytus with

That the fundamental
principle of Ophite theory is of Jewish origin we could learn
from internal evidence even if we did not have the word of
Philo to prove it. The names of their Mythology are clearly

Hebrew

of the Book of Genesis, showing strong Jewish influence; and

in the teachings of their innumerous sects we find a constant

■“•leusis, the -tersian dualism, the fables of Greek mythology,

the cosmogony of Plato's Timaeus.lt is difficult to tell

when these pagan accretions were made but it seems plausible

from Philo's account that most were made during the firstI
Christian century, or allowing the sect some time for

1

that of the Kainite group which Philo mentions, thus suggesting 

that the anti-Biblical Christian Gnostics had as ancestors

hebrew . laldebaoth, for instance has been derived from the • rwordi 5 |c '1 P »child of chaos, or as another inter- 
~ . p 116pretation would have it pij)?X He >P, Lord, God of Fathers.

The srepent from whence they derive their name is the serpent

an earlier «Jewish—t'agan pattern.

placed no end of ideas taken from pagan philosouhy. Baur
117 finds in Ophism signs of the Phrygian orgies of Cybele, the

•Egyptian rites of Osiris and Isis, the secret doctrines of

perversion of the Torah. But upon this Jewish substratum was

Timaeus.lt
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speculations conseming the Ogdoad, Dr. Tierner uses the later

quoted by Irenaeus which seems to have

been borrowed from the earlier Ophite cult. This leads him

to the conclusion that "At about the same tin ■, i.e. as

got his theory of the seven heavens and the demiurge second

hand from the Ophites and thus we find a much earlier mention

of the Ogdoad.)

have the authority of Hyppolitus and

also in the Talmud. Time and again, certain Minim are men

tioned whose philosophy

nomian speculation. The evidence for this is found often

we have

development, the first pre-Christian era. The theological 

conception of the Ogdoad has been related by Irenaeus to 

the Pythagorean k.1 > or 'their metaphysical theory

which consists of four elemental pairs. Dr. *’ric Werner

where the Minim are accused of holding the doctrine of the 

"two powers" and in other places where various heretics

t e Acts of St. John, end of the second century, we receive 

the first information about the Ogdoad." Actually, Valentine

approach the Dabbis with the intention of belittling the 

God of the Old Testament. The doctrine of the two powers 

seen in our Ophites who posited the supreme,Spiri-

finds an extremely early reference to the Ogdoad in"Christ's 
118 

Hymn to His Disciples" from the Apocryphal Acts of St. <John, 

which he dates at the close of the second century. ( In his

Not only do we

Philo for the early origin of these Judeo-Pagan Gnostics but

Valentinian system as

can be duly traced to such anti-
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ual Wan of the pleroma, and laldebaoth, his son many times

removed who was the creator of the seven heavens sur ouiid-

ing this world and subsequently of the world itself. That

the Naasene-Ophite cult which placed emphasis on the serp

ent of the garden of Aden is mentioned directly in-^abbinic

the doctrines were known is shown by various allusions to them
n A certain Win said to Rabbi Ishmaelas Winuth. ?or instance

the son of raboi Jose,*It is written, And the Lord rained

subordinate to the other. Another Win said to Rabbi " He who

formed the mountains did not create the wind. And he who

created the wind did not fo"m the mountains. For it is writ

answers to these Minim. Weedless to say that the unity of God

is stoutly defended.

Another method for the proof for more than one God is

that which emphasises the fact that "Elohim" is a plural form

and that God often uses the plural in speaking. The Ixinim
always refuse to allow that this usage is the plural of
majesty: "Rabbi Johanan said in every place where the Minim

our image.' (which implies a divine plurality is refuted by the

uoon Modom and Gomorrah brimstone and fire f>"om the Lord.
120

It ought to have been from Himself." Thus the mention of

literature might be argued from the fact that in Bereshis 
119 find the statement that the serpent was a Min. ThatRaba we

"the Lord" twice here seems to hint at two "Lords", one

misinterpret, the context refutes them. 'Let us make man in

ten: 'For, Lo, he that formeth the mountains and (he) that 
121

cheated the wind." It is not necessary to give the Rabbiniw
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verse) 'And God created (sing.) man in his Image! and again

•Come now let us go down and there confound theirthe verse

Several other similar attacks by Minim

are mentioned here and similarly refuted by bringing in

contradictory verses, 'ihen they discuss the reasons why only

one man was created in the beginning, an answer that is given

This answer is rather obscure but at least

can learn from it that there night here be reference to ourwe

dualistic Jewish Ophites.

writing the Torah, he wrote the deeds of each day(of creation).

hhen he came to this verse as it is written 'And God said

the Minim! I am astonished!'God said to him: 1 Write, and he

It will be remembered that Marcion, in his whole hearted

support of the Pauline anti-nomistic teaching also uses the

doctrine of the two powers in -uch a way as our Minim. The

appearance of this multi-power theory among the Minim has led

some scholars to claim that the uinim are Pauline Gnostics

Harris Hirschberg states:"The speculationsimilar to ‘-arcion.
about the two powers speaks for the assumption of a Christian

Another charming little anecdote is that "ithen looses was

let us make man in our image according to our likeness*, he

who would err,

is "In order that Minim might not say that there are several 
123 powers in heaven".

let him err."

Lan/piage' is refuted by 'And the Lord went down to see the 
122 

city and the tower.'"

said, 'Lord of the world, how Thou art giving a chance to
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rather than a Jewish Gnosticism. iuarcion, though himself no
Gnostic (sic!) became the spiritual father of the moverent

Now, it is evident that Hirschberg has not even considered
the f-ct that the Ophites - at one time a Jewish sect- also
iraint-iined the doctrine of the two powers and what is more

cuoted there is no evidence at all thatfrom the text we h ve
the Minim there were raulinian. The very fact that they ere
able to be fefuted by allusions to Biblical texts, or indeed

in that they are willing to use accepted Habbinic methods in
their arguments!

ascribed to the Jewish Gnostics also errs in that he has not

taken into consideration the fact that there are other types

of Gnosis other than an anti-Bib lie al, multi-powered one such

as we have already shown in discussing the Petrine Gnostics

of the Pseudo-Clementines who also fit into the category of

Minim.

ile mentioned earlier that a natural result of the anti-

Biblical gnosis was the development of the so-called libertine

L

Dr. Priedlaender, however, in asserting thatbecause of 

the Minim’s use of the two-power doctrine, all Minuth must be

that they m^ke use of the Torah text at all to prove their 

own theories that they are neither Marcionic or Paulinian

by propagating the doctrine of the 'two powers' which in his
124 

opinion was the logical deduction from Paul's true teaching.'
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sects and in Rabbinic literature we find also references to

the fret that some of the luinim were becoming licentious. In

’going after one's heart' is interpreted to mean a preoc-

and the luinim said to him "Rabbi come and show kindness to

a girl". He went and found them with a girl. "He said ' Is

it thus that Jews act?' They said to him 'Thou shalt cast in

thy lot with us -One purse shalt there be for us all (Jr.1:14)."

see how the anti-nor.ian Jewish nibertines in their

interpretation of scriptures made use of the phrase " One
O') ) shalt there be for us all".purse ( Hebrew

E. From the Ophites,Through Paul, To i-iarcion

The fact that the more radical Jewish gnostic sects had

groups can hardly be accidental and it is highly probable

that Paul, when in his travels he came into contact with

them readily compatible with his antinomianism. Certainly,

Hiphri, we find the verse ".hid ye shall walk after your heart'.' 

interpreted " this is liinuth according as it is said "And

daring story telling how one of the disciples of Rabbi

Jonathan ran away to the iuinin. Jonathan went to investigate

I find a thing more bitter than death, even the woman whose 

heart is snares and nets and whose hands are bands". Thus,

Here we

cupation with the feminine sex which is alluded uo as a
125 

characteristic of iuinuth. In Koheles dab ah we find ths rather

so much in common with the later anti-Biblical Christian
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the Apostle to the Gentiles with his utter contempt for

ceremoni-1 Judaism, his insistence that lack of circumcision

need be no deterrent to conversion, and his concept of an

unknowable God (of. Romans 11:33 prhps. after Is.40:13):

"Oh, the depths of the riches both of the wisdom and the

knowledge of God! How unsearchable are his judgments and his

ways past finding out." •“■nd again in Corinthians Jaul

hints that this indiscernible quality of God can be reached

In other words, the supreme God can be known.through Christ.

And we find Paul speaking to his followers in much the same

way that Peter spoke to the Jewish Gnostics of the Clementines,

presenting Jesus as the "True 1'eacher": "The things of God

knoweth no man but the Spirit of God. How, we have received

not the spirit of the world but the spirit which is God;

that we might no the things that are given to us freely of

Whether ”nul himself was influenced by the Jewish gnosis

is a matter for lengthy discussion. V,e do find him in cert

ain epistles using Gnostic terms but here, in his passion

for conversion he may only be suggesting to the Gnostics

a means by which Jesus may be fitted into their system.

bpenking to the Gnostics in their own language in an attempt

to persuade even them. In Ephesians, for instance, Paul

stresses the love of God which surpasses knowledge "

J yx'.vt-ewj " and when he adds " ijJl Sy. Ti

God... Por who hath known the f ind of the Lord that he might
127 

instruct him? But we have the mind of Christ."
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in this context

implies th'’t Paul is speaking to a group that understands
the pleroma and he seems to be persuading them that love
for Jesus can be even more important than their gnosis.

the measure of the fulness of Christ" and here the pleroma
is connected with the perfect man. If we keep in mind the

and fro' on the waves of the gnostic doctrine which else-

)

for

L

tossed to and fro and carried about with every wind of 

doctrine by the sleight of man and craftyng cunningness 

whereby they lie in wait to deceive" it seems quite apparent 

that Paul here is talking to people who are 'tossed to

doctrine of the Ophites, whose supreme deity is called the 

"Spiritual kan" and notice that the last passage quoted is 

followed by the words "That we henceforth be no more children

-to TlXiw

sentence.

seems to be brought out. He means to substitute love for 
knowledge of for . In Ephesians he is using
caution and trying to convert actual gnostics to his

Too, he speaks of the Church as the body of Christ 'the 
fulness ( ) of him who fills all in all' and the
Christian is spoken of as coming "unto a perfect man, unto

where Paul inveighs against with less guarded words as in 
Cor.8:1 where he solemnly states "Knowledge puffeth up, 
but love edifieth ('$) WiVcy jiioiiL, it '■-■‘<£1

and if any man think that he knoweth anything, he knoweth 
nothing yet as he ought to know. Here Paul's true intent

128 ■‘■ou
toj a "i ■7e find him using two gnostic terms in one

The use of rrX and
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doctrine by suggesting that the love for Christ can fit

even into their unorthodox doctrine.

That Paul was successful with the gnostics in his argu

ments can be seen not only by the fact that luarci n accepts

only the writings of Paul as authentic and then only some

of them but also that the Haasenes, formerly Jewish gnostics,

as quoted by Irenaeus refer in the the larger part only to

have the following three steps. First

then being converted by Paul, dethrone the demiurge from

their plerom.a and place the Love of Jesus, the agape, the

doctrine, with oesus, the son of the supreme God as the

purveyor of knowledge and the true saviour meanwhile sep

arating Jesus from the God of the Gid Testament entirely.

Earlier we have suggested how the orthodox Jewish gnosis

might have been used by Judeo-Christians to form the simple,

ascetic Petrine Gnosticism which is represented by the Peter

episodes in the Pseudo-Clementines. In the Simon wagus

doctrine of the Clementines it is possible to see the radical

Christ-kind, in its stead to become what might be loosely 

termed "Pauline Gnostics". Then at last,“‘arcion's school

carries the parallel doctrines to their logical con

clusion, and develops them into a thoroughly anti-Biblical

Jewish gnostic theory of the liaasenes and its development 

through all three stages into the rockbound antinomianism

Pauline worksj Thus we

we have the Ophites with their Jewish—Fagan doctrine, who
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of the Christian Gnostic school of Pardon.

The person of Bircon ’ agus with whdm Peter has his dis

putations in the Clementines is indeed a mysterious one.

was a certain man called Simon, which beforetime in the

same city used sorcery and oewitched people of “amaria,

giving out that he was some great one, to whom they all

among Church writers is made by Hegesippus who speaks of

But later,

Hyppolytus, Iremaeus, and Tertullian all give definite

accounts of his metaphysics - definitely gnostic, defin

itely anti-nomistic, certainly fantastic. Indeed, Simon

fo" the Church fathers seems to become the arch-Gnostic

and the elements of all antinomian, dualistic gnosticisms

are found attributed to him.

The Pseudo-Clementines present bimon at his worst.

naturally, the Petrine Gnostic authors with their insistence

upon the legitimacy of at least parts of the Old Testament,

with their doctrine of the unity of God, their asceticism

and essential "Jewishness would greatly re ent the presence

of such blasphemous ideas as ^imon is made to represent.I
Thus in the Clementines we find that the person of bimon kagus,

him merely as one of the heretics proceeding from the Jewish 
150 

sects among whom he reckons the Samaritans.

whether he ever reall existed or not, iioone knows, ue find 
the first reference to him in the Book of Acts: "But there

gave heed from the least to the greatest saying 'this man 
129

is the great power of God'". The first reference to him
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the ancient magician, who asserted that he himself was the

"great power" and that his consort Helena was ennoia, the

second great power, is m^de to be the representative of

all the elements which went into the development of the

hated Marcionic gnosis. At first reading of the bimonic

doctrine in the Clementines one is tempted to consider it

a worthless hodge-podge.At some times, bimon sects to echo

to the least detail the Ophite doctrine in its original

Judeo-Pngan form, at others he seems to be the Apostle Paul

in disguise, and very often he exemplifies exactly the

violent antinomianism of Marcion. Actually, however, as

we shall attempt to demonstrate, he is all three in one. Or,

ines into three separate strata corresponding to the stages

in the development of the doctrine of barcion which we have

already discussed.

osophicrl discussion and we can obtain it in most cases only

I am the first power, who am al-indirectly. Simon claims

am

the bon of God enduring to eternity.. .but you cannot do any

I have mentioned that I can do...as he alsoreal works as

who sent you

self from the

In the Pseudo-Cler.entines the actual metaphysical theory 

of Simon is merely sketched. It is lost in a mase of phil-

ways and without beginning... I have moved from place to

And he tells Peter,"I

is a magician who yet could not deliver him- 
151

suffering of the cross." -*nd since Simon is

better, one might divide the Simon doctrine of the Jlement-

place upheld by angels' hands."
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the son of God, he claims iiodhood also along with the others

of his rank for he says "that there are many Gods; but

Here we see that Simon's

creator (i.e. the Torah God) while Luna, who is with him,

here the similarity of Simon's doctrine of the pleroma and

that of our Ophites. Simon would have it that he is the in-

the world just as she does in Ophite theory.

That he is connected with the Jewish gnosis is evidenced

by the fact that in this doctrine at least there is no

Ophites of the Minim did and in many cases uses the same

consort, Helena or Luna and with her "he goes about asserting 

that he himself is a certain power which is above Hod the

camated "Spirit" of the Ophite pleroma, redeeming the fallen 

Sophia, who fell from the heavens and became the Mother of

If one compares the quotations from the Talmus already given 

with the following sayins of Simon, he will find the parallels 

quite interesting; for instance "Then Simon said, I shall make

heaven must contain a pleroma. And again we find a suggestion 

of a hierarchy of Gods when the Clementines speak of Simon's

has been brought down from the highest heavens and that 
135

she is wisdom (Sophia), rhe mother of all things." Note

there is one incomprehensible and unimown to all, and that 
152 

he is the God of all these Gods."

po itive reference to Jesus and also he attempts to prove 

the multi-God theory by reference to the Torah just as the

texts.
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use of assertions from the law of the Jews only, for it is

saying this?), yet that everyone receives the understanding
of this law accordin'; to his own judgment... Whence whether
anyone wishes to b'-ing forward truth, or anyone to bring
forward falsehood,

accordance with this law, I rightly declare that there are
many gods of whom one is more eminent than the rest ...even
he who is the God of gods. But that there are many gods, the
law itself informs me. For in rhe first place, where one in
the form of a serpent speaks to Eve "on the day that ye eat
of the tree of the knowledge of good and wvil, ye shall be

These pass-

has become as one of us1 ; tiius therefore it is manifest that 
there were many gods engaged in the making of man. '‘■Iso

manifest to all who take interest in religion that this 
law is of universal authority ( Could Paul or lardon be

no assertion will be received without this
law. Inasmuch, therefore, as my knowledge is most fully in

as gods", that is as those who made man; and after they have 
tasted of the tree, God himself testifies...1 Behold Adam

whereas at the first God said to the other gods 'Let us 
make man after our image and likeness'; also His saying 'Let 
us drive him out' and again 'Come let us go down and confound 
their language... There are also many other testimonies which 
might be adduced from the law, not only obscure, but plain

134„
by which it is taugat that there are many gods.

ages have been uoted in extenso because thei show that at 

least in this section of the Clementines, Simon can in no 

way be equated eithe- with Paul or with iaarcion. Kot with raul
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mnint-’in a multitude of Sods. Some scholars have said that

Simon's rep'-esentrtion of himself as the on of Sod is a

subtle reference to haul's attempt to deify Jesus, for "the

son of Sod must also be God" but when we recall that the

Ophite metaphysic which Simon seems to represent fits in

very fairly with his statement that he is the son of God and

therefore a god, to look for another explanation would be

violating every law of parsimony; that bimon is not karcion

here can be shown when one realizes that mareion newer

mentions the doctrine of the pleroma, nor doe." he ever

confess that the 'Jorah is the true authority-juite the con

trary. father should one place bimon among the hinim since

his arguments ’’■e directly parallel to those mentioned before

as radical Minuth.

Simon shows a certain sntibiblical tendency however

later on when he claims in

may be connected with Simon as Llarcion

On

because he openly consorted with the prostitute, Helena,

also there is a uni jue passage in the Homilies in which Appion,

a follower of §imon explains to the young Clement the best

the other band it may merely be connecting him with the 

Jewish libertine.Ophites as demo tatrnted in the Talmud.

as we shall show later.

bimon could well be accused of this type of I.'.inuth. Firstly

and

a lengtny argument with Jeter 
135

that the Torah God is evil in that he created evil, this

because no mention of oesus is made nor did the Apostle ever
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techniques b; which to ensnare women and also proves to

him. that adultery, far from being a sin is rather a good

oimon's relationship to the i'aasenes is hinted several

times. aimon, in his proofs for the existence of gods used

first the verse which quoted the serpent as referring to

gods and Peter warns him of " with what penalty the serpent

was visited, which had first named Gods. For it is condemned

Here Simon is positivelj- identified with the serpent and

perhaps the exact text from which the Haasenes derived their

name and their multi-god theory is described here. Elsewhere,

Perer says "And now also, when the Gentiles are about to be

ransmoed from the superstition with respect to idols, wick-

i-uch monstrous e.ccus ’tions could not have been made of

the Gentiles seems to suggest that the wickedness of Simon

is coming forth from the Jewish group, '»e have noted before

L

edness which reigns over them has seb£_fortn her ally like 

another serpent, even this Simon whom you see, who works

principle, using Egyptian and Greek mythology to make his 
136

point.

Paul who did heal to convert but surely apply to the anti- 

biblical Jewish serpent worshippers. The mention also of

to feed upon the dust. ..But if you wish also to introduce 
137

manj gods , see That you parrake not the serpent's doom."

wonders to astonish and deceive not signs of healing to con- 
138

vert and save."
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that it was to such Jewish gnostics to whom foul is

speaking in the Ephesians as he tries to insert Jesus into

their pleroma since their doctrine was sympathetic to his.

as thatNow, the Pauline antinomianism was not so radical

of the Jewish gnostics and that eventually the two became

combined is suggested in the homilies when Jeter rails

against Simon "and not only he, but if any other shall recount

to

may be evidence of Paul entering the scene. But it is highly

improbable that the Apostle is actually meant here. Paul

U

If there is a polemic against Paul here, itagainst God.

1

is not so much the man himself, but his dictrine as it mani

fests itself through Marcion that is really the target. Por 

Marcion was the final combiner of the Pauline teachings

with the anti-biblical gnosis. In his rejection of the en

tire Old Testament, and indeed the denial of the large part

of the old testament seem to have begun in a 

out Biblical criticism through which he found the numerous 

self contradictions and anthropomorhic conceptions of the 

deity which he considered unworthy, here are a few examples.

those among the gentiles any vain, dreamlike, richly set 
159

out story against God, he will be believed." How here there

of the New 'Testament, we finf Mardon in a very radical way 

speaking against God. Among the Pauline epistles themselves, 

Marcion accepted only ten. He rejects all appeals to the Torah 

for Christological prophecies. Marcion's heretical opinions 

carefully worked

never denies the God of the _old testament but Mardon, who 

follows Paul's teachings exclusively does use them to fight
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having created man In his own image he permitted him to fall,

God is represented

Simon in his representation as Ivarcion using similar arg-
X have said, according to what the

writing of the law teaches is shown to be weak in many things.

And again,

Simon in true Aarcionis style proclaims the Torah God to be

lacking: "Therefore, Adam being made at first after his like

ness... is said not to have knowledge of good or evil, and

to the overthrow of Sodom, 'Come let us go down and see

In the above one can see a transition from the argu

ments of the Ainim, the anti-biblical Jewish gnostics, to

Simon is made to quote almost verbatim

first the arguments of the Ainim and then those of marcion.

is found a transgressor... In like manner also, he who made 

him, because he sees not in all places says with reference

the °ntinomianism of Paul as represented in its ultimate 

phase by Aarcion.

The God whom these writings reveal,says Harcion, cannot 

have been n God of wisdom and goodness and power;for after

to Adam in the Garden, "Adam, where art thou" showing that
141he was ignorant as to where Adam really was. .hid we find

In the first place because the man whom hw formed was unable 
142--

to remain such as he had intended him to be."

whether they do according to their cry' and thus he shows
himself ignorant. And whereas it is written that God reuent- 

143
ed that he made man this implies both repentance and ignorance."

uments: "For this God as

being eithe- ignorant that he would fall or unwilling to 
140

prevent him from falling. God is represented as calling
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Thus imon who originally may have been an Ophite Gnostic,

becomes *> arcion; both doctrines thus far are strikingly

similar.

bered had denied entirely the humanity of Jesus. That is why

he rejected the New Testament hypothesis of the virgin birth.

It is in the various disputations of Simon with Peter on

Simon, 'I am astonished at your folly. Por you 

the words of your master as if it were certain that he is 

a prophet; while I can very easily prove that he often contra-

through having mastered rhe gnosis became the great teacher. 

In the following passage "Then said dimon I understand that

 as him who was prophesied by Scrip-

it is perhaps possible to say that Simon himself had 

which ruled out the

be just an Ophite heretic, but worse, 

arguments of course Peter maintains that Jesus was a man who

And also, he refused the old testament proofs, separating 

entirely the messiah of the prophets from the "true Christ".

you speak of your Jesus 
14+ ------

ture."

In other p- rts of the Clementines, Simon can more read

ily be identified with karcion. Por karcion, it will be remem-

a different conoeption of Jesus - one 

possibility of any Scripture reference. In numerous places, 

the departure which Nareion made from the early Jewish Gnosis 

can be plainly shown, karcion used the anti-biblical method 

of the lilinim but more than this he applied it to the New 

Testament as well. And Simon does the same thing: "Then said 

so propound

the personality of Jesus than the magician is shown not to

a karcionite. In these
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dieted himself. For you say that he said that every kingdom

divided in itself shall not stand; and elsewhere you say that

he said that he would send the sword that he might separate

those who are in one house... If then everything that is div

ided falls, he who makes divisions furnishes causes of falling;

Another one of the harcionite theories as we have explained

before was the extreme divi ion of the Godhead into two: the

there are two Gods and Simon here makes the sharp dichotomy.

as

A hint to the context in which Jesus is quoted is found when
Simon uses the statement "iioone knows the Father but the Son"

It should be noticed here that Simon quotes Jesus 
though he assents to this part of his doctrine and what is 
more he uses the book of luatthew which ^nrcion had rejected.

would not be forgiving or merciful). But if he is not good, 
then it is another that Jesus proclaimed when he said 'Do not 
call me good;for one is good, the father that is in the heav
ens. 1 Now a lawgiver cannot be both just and good for these

Therefore the assumption is that

once then state to me whether you maintain that the framer of 
the world is the lawgiver or not? If then, he is the lawgiver, 
he is just; but if he is just then he is not good (since he

just God of the Torah, and the supreme God ofathe heavens. 
Against -Peter, Simon argues "he who framed the world is not 
the hi rhest God, but that the highest God is another who alone 
is good, and who has remained unkno-vn up to this time. At

146 
qualities do not harmonise."

and if he is such, assuredly he is wicked. Answer this if you 
145 can, "
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it and alleges it to be true and since only Jesus seems

to have known the true Father, then Adam, Abraham, Kloses, etc.

only<new a False God, inferior to the true Father. Jimon

irent which he uttered 'Noone knows the Father..•' I do not

have attempted to demonstrate two strata

■°ut I shall show that this is false.

unrevealed power , unknown to all as Je us himself has 

also maintained, though he did not know what he said. For

hastens to add here that he is not quoting Jesus because 

he believes in him but " I maintain that there is some

when one talks a great deal, he sometimes hits the truth 

not knowing what he is saying. I am referring to the state-

am discussing points

which is also found in the book of matthew. Jimon uses

profess to believe his doctrine but I 
1+7 

in which he was by ascident right." 

fhus far, we

of the personality of dimon. First, the Ophite Jewish origins 

and then the Marcionite gnostic forms in which Simon is also 

pictured. In the Clementines, direct reference to Paul is 

difficult to find, mostly, objectionable Pauline doctrine is 

fought through its appearance in Marcion'." doctrine. uere 

and there, however, an overt reference to Paul, himself, is 

made. The best example of this appears in the Homilies, where 

aimon says: "You professed that you well understood the 

doctrines and deeds of your teacher because you saw them 

before you with your own eyes and that it is not possible 

for any other to have anything similar by vision or apparition.

He who hears anything
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with his ears ir not full, assured of the truth of what is

to the fact th’t Pater vrs an actual apostle of Jesus and learned

converted until he saw the vision of the risen Christ on

the road to Damascus. ■‘•he Tubingen school uses this section

in its attempt to identify Limon with Paul. However, when one

reads this particular section, one is struck by the fact that

nowhere else does Simon even mention seeing an apparition, in

fact in other places, Simon is definitely anti-Paulinic,

especially where he states that Jesus is not to be believed

except where he is accidentally correct.

Now if one were not familiar with the doctrines of Idarcion,

there might be grounds for claiming Simon as Paul because of

the distinct anti-nomistic atitude of the larcionic doct-

of the Godhead, the saviour Sod,might also lead

as the incarnated God, and son of God,

doctrine were it not for the fact that we have already seen

apostle tried to fit the saviour Jesus into such a pattern.

Therefore, we suggest, that because of their incongruity

that such a doctrine was common among the Judeo-Pagan sects 

perhaps even before Paul; indeed there are signs that the

that the conservative Petrine gnostics invented this Simon 

in a parody of Paul's

rine, especially the anti-lfew 'Testament statements. Paul's 

attempts in the Kphesians and Jolossians to make Jesus a part 

one to believe

the doctrine f om «esus' own mouth, whereas Paul was not

said. But apparition.. .inspires him with confidence who sees 
148

it, for it comes from God!" Xiere apparent reference is made
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in the general Ophite-marcionic scheme into which bimon

is placed,that these sections which are used so often

to claim -imon as Paul are a third strata, perhaps

added b.y a later hand. That Paul sas a needed link

between the radical Jewish gnosis and karcion cannot be

that he is ^imon ^agus is a tenuous theorydenied but
indeed.



Conclusion

Heretofore

scholars have considered the two as separate although it is

Both the

Jewish Gnosis becomes transformed into that of Basilides
and Valentine. The radical Jewish Gnosis of the Ophites
ultimately manifests itself in the school of Marcion.

even the official Christological dogmas of the Church.
in the background of the Peter - Simon Magus stories can be
seen the struggles of the various factions in the early Church

to show the transition which the Jewish gnosis took before 
it entered the' avowed .Christian schools. The more orthodox

generally conceded that they draw upon the same sources.
The evidence, however, which tne Pseudo-Clementine writings 
give, seems to point to another conclusion. It is that

study.

seem possible that Judaism also had a large part in developing

And

This study is meant to be an introduction to the 

interelation of Jewish and Christian Gnosticism.

the Christian Gnosis is highly dependent upon "ewish 

gnosticism for many of its theories if not all. Both the 

Petrine Gnosis of the Ebionite-Essene sect, and the Pauline 

Gnosis which Simon Magus, the adversary, represents have 

their roots in Jewish thought and the Clementines seem

There yet remain several questions for further work.

has Paul actually influenced by Ophitism or did he influence 

it? Is Peter accurately represented as to his true thinking 

in the Clementines or is he a mouthpiece for ideas alien to 

his own? These are subjects much toolengthy for this short 

But from the closeness of the two doctrines it does



Conclusion (cont.)

ideas which i>:arcion entertained, the Trinity would not

have been held down to only three persons but today might

consist of an adaptation of all thirty of Valentine's

Perhaps, too, if there had not beenaeons of the pleroma.

triumphed(and with him the pagan-Jewish Ophites) in his

anti-Biblical polemics. There yet remains the task of exam

ining the many similar works of the Ante-Nicene Fathers to

add more weight to the theory that Jewish Gnosticism has

been of more influence upon the Church than normative

Judaism itself.

Church, the old testament would not today be considered 
Holy Scripture by the Christians but marcion might have

fixed doctrine. Perhaps, had there been no
Petrine Gnostics to counterbalance the .radical Pauline

a strong influence from orthodox Jewish Gnosis in the early

to develop a



Bibliography

The original writings

2. The Anteiiioene Zithers, ed. Riddle, et al. This is a fairly
good translation of the above but rather biased.

8. Baur, P.O., Die Christliche Gnosis, Tubingen, 1835

9. Lewis, A.H., Paganism Surviving in Christianity, Hew York, 1892

3. Bouillion, L., L1eglise Apostoliques et Les Juifs Philosophes,
Orjshez, 1914

4. DePaye, E., Gnostiques et Gnosticisme, Paris, P. Guenther, 1925

5. Hilgenfeld, Die Ketsergeschichte des Urchristenthums, Leipsig,
1884.

6. Harnack, A. von, Dogmen^eschichte, Preiburg, 1893

7. Ans, V., Zur Pg age nach dem Ursprung des Gnostizismus, Leipsig, iSB
1927.

1. Migne, Patrologia Graeca, Paris, 1886. 
of the Church fathers.

12. Mead, G.H.S., Pistis Sophia, London 1896
13. Abelson, J., Jewish Mysticism, London, 1913
14. Mueller, E., A History of Jewish Mysticism, Oxford, 194o
15. Scholem, G., Major Trends of Jewish Mysticism, Schocken, 1941
16. Baeck, Leo, The Pharisees, Schocken, 1943
17. Pranck, A., La Kabbale, Paris 1849
18. Hort, P.J.A.H., Judaistic Christianity, Chicago, 1894
19. Carlyon, J.T., The Impact of Gnosticism on .'.arly Christianity.,

Chicago, 1939

20. Cullman, 0., Le Brobleme Ljtteraire et Historique du Roman
Pseudo- '-'lementin, Paris, 1933.

10. Greets, Heinrich, Gnosticisms und Judenthum, Krotoschin, 184o

11. Priedlaender, M., Per Vorchristliche judische Gnosticismus,
Gottingen, 1898



Bibliography (cont.)

25. Jewish Encyclopaedia, -“unk and bagnalls, 1901

21. Strack, H. and BiHerbeck P., Korimentar gum Keuen Testament
mis Talmud und Midrasch. kunchen, 1922-'28

22. Hastings, Encycyclopaedia of Religion and 1'thics, TtUxkL 1908



Notes

1. of. especially Hippolytus, Philosophoumena, Bk. IV

2. Hyppolytus, lief. Haer., Bk.V, 6

3. E. Renan, L'eglise chretienne, Ohs,IX, and X

4.

14.11 Stromata, XX: 69,90

15. IV Stromata, XIV,29

-/Z-
19. IV Stromata, IX, 71

20. ibid.

22. Tertullian, Adverses IHarcionem, 1:6

8. Hippolytus, Philos. Bk.VI. 31-37

9. Clem. Alex., V Stromata, 1,5; II, 111,10

7.

21. Note that here we do not have an evil Torah deity, but God 
of O.T. is subordinate creature.

16. Origen, In Johanno VI, 5o,57

17. Epiphanius, Con. haer., XXXIII, 5-7

18. This book has been <fated at the middle of the third, century.
A Coptic Ids. is in the British Museum.

Ans, W. Zur Prage nach dem ursprung dem Gnostisismus

5. Boudset, M.W. Hauptproblene der Gnosis

6. Amelineau, M. Essai sur le gnnsticisme Egytien, 1882, p. 249f£>

Clem. Alex. Stromata, Bk.IV, Ch.xii, 81-85

25.Origen, In Genesim Hommilia, 11,2

24. Coloss. ii:9

12. Stromata, XII: 82 of Bk. IV
13. Ibid. XII.

25. cf. the lengthy accout in Irenaeus, Adv. Haer., I ff.
26. Carlyon, J.T. "Impact of Gnosticism on Eaarl Christ.", p 125

10. Clem. Alex., Excerpta Theodoti, Ch. 28
11. ibid. Chs.29, 30; also Stromata, Bk.V, ,ch. i,l-3



Rotes I cont)

27. Hipolytus, Philos. IV,ff.

30. Allegorical Interpretations, 111,96
31.

38.of. note 33
39.Pal. Tai. Berachoth, 14 a

40. 74b
41. 14b
42. 58a
43.
44.
45. ibid 14b
46. VIII,2 of Gen. R.
47. ibid VI,5
48. ibid. 11,17
49. Canticles Rabah, 1,4
50.

2®. Cf. Franck, A. la Kabbale, p.350ff.
29. In his Ketsergesqichte, p.219

52. Mueller, E., op. cit.p.52
53. cf. Prof. Riddles introductory notice to the Clementina 

in Ante-lficene Fathers, vol. 0

In essay "Jewish Mysticism" in The Prophets, Schocken, 1945
Hagigah 14a

9

Gen.R., 1:1
51. in "Teshuvot HaGeonim", p.31

35. Mueller, E., A Hist, of dew. Eyst., p44

36. Hagigah, 14b, the locus classious for Talmudic Gnosis.
•also Pal. Tai. Hagigah 77a

37. Tos. iuegillah, 4:28

ibid. 111,73

32. This is an interpretation of Dr. Leo Baeck in Ausdreiyahr-
tausenden

33. Succah, 20b
34. Contra Celsum, VI, 18



Hotes (cont.)

55. Art.:

57. ibid. IX:28
58. Homilies, IX:4
59. Eruvin, 45b

bb. Pesikta, ed. Buber, 51b-52a
67. Pal. Tai., Berachoth,14d

72. Numbers Rabah, XII
75. Sanhedrin, 58b
74. of. Odeberg, The Book of Enoch
75. Homilies, 1:19
7b. ibid. 11:5
77. ibid. 11:6
78. Homilies, XIX:20

ibid.111:1679.
ibid. 11:1580.

bO. Rec. I:5b
bl. Leviticus Rabah, ch.XXII

64. Rec. IV:5b

b5. Pal. Tai. Avodah Zara, 40b

68. Rec. IV:56
69. Avodah Zara, 52b
70. Hom. XI:1b

b2. Hom.IX:6 and Rec. V:24

65. Graefs, Gnosticisnus und Cud enthum, p.25, n.19

54. Ante Kicene Fathers, vol.VII, p.b9

"Les elements Juives dans Les Pseudo-Clementines" in 
REJ, 1905

5b. Recognitions, V:5b

7T. Other derivations: From Latin raetator, measurer; or_ matrons, 
mistress: acc. to Levi oen Ger shorn a Xabbalistic narna



Botes (cont.)
81. cf. note 55, supra
82. "Sayings of the fathers", Ch._2

11:12
84.

ibid. 111:2085.
8b. Genesis Rabah, ch I.
87. Homilies Illzlff.
88. Genesis Rabah 74; cp. Rec.III:2b

Homilies, XIX:2089.
90. ibid. 19:22

ibid. VII:1591.
ii92.

93. p.2ba ff.
94. p.2baff.
95. Homilies,IX:19

Philo, "On The Cotemplative Life"

101. Hom. VII:8
102. ibid. 11:38

ibid. 11:40
105. Mishnah Shabbas 13:5
106. JBL, LXII (1944) p.315

85. Homilies,
ibid. VIII:5-7

99. Hom. XIX:4
100. Evil inclination then is a bad translatijn; better "passion"

as in Basilides.

103. Hom. 11:59

104.

98* Genesis ikabah I
1^97. Hom. IX: 12

96. Josephus, "Jewish i«ars", 11:8, paragraphsl2.15 
.,4-4 _ _____ t4-p-H



Notes (cont.)

110. Pal. Tai. Sanhedrin, 29c
111. Hullin 41a
112. foislinah Megillah 4:8,9

113. Berachos, 28b-20a
114. Exodus Rabah, XIX:4

117.
118.

Genesis Rabah XIX:1119.
120. Hullin 87a
121. ibid.
122. Sanhedrin, 38b
123. hlishnah Sanhedrin,4 = 5
124. JBL, LXVII (1948),p.305
125. Siphri, OXY.
12b, Eccles. Rabah, 1:8
127. 1 Corinthians 2:16
128. Ephes.3:19
129. AEts 8:5,9,10
130. Eusebius, Historia Ecclesiae,IV:22
131. Rec. 111:47

107. Priedlaender, M., Per Vorchristliche judische Gnosticismus, 
pp. 43ff.

108. Herford, T., Christianity in Talmud and i/idrash, p.34O

109. JBL, 1X11,(1943) p.85f.

Baur, Pie Christliche Gnosis, p.196
Yferner, E., "The Origin Of The Eight Modes Of Music", 

in HUCA XXI (1948), pp. 222ff.

115. Philo, Pe Migratione, 1:450
lib. The first interpretation is that given by the herzog 

Encyclopaedia, art. Ophiten, the second is Harvey's 
(Irenaeus I. p.23O)



Notes (cont.)
132. Rec. 11:38
133. ibid. 11:12
134. ibid. 11:39
135. Homily XIX
136. Homilies, V.ff.
137. Rec. 11:44
138. Homilies, 11:33
139. ibid. 111:4
140. Tertullian, Adv, inarc. 11:5

141. ibid. 11:5
Rec. 11:53142.

143. Homilies,III,39•
144. ibid. 111:49

Rec. 11:32145.
146. Homilies, XVIII

ibid. XVIII: 11147.
148 ibid. XVII: 13 ad finem.

168588


