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SULTLARY

Rabbi Joshua ben Levi, a Third Century Palestinian Amora, lived most
of his life in Lydda, There he directed a school, preached and taught., 1In
his later days he left Lydda for Sepphoris to go to live with his son Joseph
vho was married to the daughter of Judah the Prince, Jlthough he was not
always in secoxd with the polieies of the Patriarchate, he enjoyed a position
of great respect in the commmmnity, and, occasionally, represented the Jews

1 in matters of national importance at the courts in Rome,

Having studied with the most learmed mem of his time, he carried on

the trsdition of scholarship in Jewish life and gave fregquent evidence of

his extroadinary ability in his homilies, He wac a versatile preacher, and

- A—

he used, with few exceptions, all the forms of textual exegesis and homiletical

e

developement popular during his time, OQur preacher was most articulate re-
garding his theology, God, to him, was kind and generous, manifesting Him-

I self directly in the affairs of mankind; He was a God of unaltersble justice
and inexoreble vengeance, but these qualities were constantly tempered with
His attribute of grace, Bound to man with an unbreakable covenant, God has
dedicate” Himself as Guard, Helper and Protector of all His creatures,

The Torah was God's special gift to Israel, and was, without doubt,

the most important single religious artifice in Israel's culture, It bound

Isrsel to God and made of her God's pceculiar people, indispensable to world

history and blessed with a mission, Although the nature of this mission might

be a bit vague in the homilies of R. JEL, he obviously concluded that the
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well-being of all the world was directly proportionate to Israel's position
in it, This alone, the task of acting as an example for the other netions,

is mission enough for any people,

Since R, JEL was somewhat of a mystic, acguainted with the occult and
the hidden seiences, it is natural that he should evidence a driving interest
in the life after death and in the problem of the Messish, He expressed an
impelling belief in both these concepts and looked at them as the only logical
panacea to the inequalities prevalent in daily living. His theological views
were liberally invested with vivid descriptions of the part that angels play
in the detemminetion of human destiny, He felt that the angels possessed
many poweres beyond those of mankind, but they, nonetheless, were bound by
the laws of justice and morality in all their dealings with humanity., Man
could acquiesce to the forces of evil of his own volition, but, under no cir=

cunctances, could he be compelled to do so.

It is not surprising that a man es sensitive as was R. JEL should
poseess a profound appreciation of the ethical values that lay behind all
human activity. He seized every opportunity to stress these elements in his
sermons and constently demonstrated that simple obedience to the law was

meaningless if not accompanied by compelling ethical convictions,

R, JEL played so important z role during his time and did so much to
color the evolving tradition of Judaism that he has been immortalized in
legend, In Rabbinic stories, it is said of him that, while yet alive, he
visited Paradise and Gehenna and returned to give a report of that which he
found there, As late as the Nineteenth Century, in distent America, s great

poet saw fit to mention him agein and to tell of his exploits. This is only

fitting, however, for he wes a giant on the earth and certainly worthy, in



his own right, of the merit that was accredited to him,

Hartin Katzenstein

January 3, 1950
Cineinnati 20, Ohio
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In that brench of eriticism thet involves the con-

sideration of the habbinic period, ore finds less of these
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but tiere will remein, unfortunstelv, a consicderable =ree

that will rnot he trested adecvetelv within the confines
of this Gissertstion. In a work such es this, cne acimow-
ledres sadly, in en g clcretic toure, tunet individusls do
not rise ovt of a wvacuun te exert themselves upon their
fellews, Jhelr wisdom is l1ittle more thsn the cor~lo-
merzte of the past, and the countributicn of the nersonaslity
is minnte snen consicered arelret the vastness of that of
his nredecesscrs, Lihis vmione e mrritution, rowever limited,
ia of ntmcst imnortarnce, for ‘t 1s thi*s thet stomps 8 men
£s 2 sinrle contributive entity.

The truly grest man does not require that -is name
te appended tu nls stetements, Tor his ticurbts na‘nt s
far cleavey ricture than can £nr gccident of nomenclieture,
it 1s with sueh g mer that we deal in this dissertstion,
¢nd there can he nu tetter endins te & prefet v word than
& most furmel introduction to our svbiect ¢rd his work:

"Hebbi . oshua ', levl hes tevpnte..e”

'ertin ratzenstein
Cincinnati, 0©hio




THE LIFE OF RAFRBI JOSHUA FEN LEVI

The periocd followins the revelt of Zer Cochbe mirht
well be termed "the pericd of resignation," for it was
durine these years that the Jews cof Falestine agaln came
to the dire realizetion that it hed been decreedé for them
thet their ccmmunal life be orgenized on the besis of e
colonial existence. At the reginrnine of the Thiréd Century
the fall of the Seccnd Temple tc the Romans had slready
assumed the aura c¢f the historical, being =some cne huncred
end fifty vears removed fran contemporary life, The regolt
arainst ladriern anc tre marcvrdom of Akitre were closer to
the experience of the people, but these cxpressicns of an
exalted type of netioralism were reridly growin; dim in
the uemory of the ponuleticn bernesth the overwhelmine
power of Romen domination., The first vears of surservience
had been Aifficnlt; thevy were freught with unparelleled na-
tional indirnities, erbitrery reprisals, and the harsh eccnomic
measures thet inevitahl+ accomparv cefeet in battle end
occupaticn.

A8 the rveers wore on, however, end the Romen gd-
ministration chanced, the strinrency of ihe pclicy of the
ccngqueror gave way to gracual alleviastion and the instito-
ticn of mecre liberel pcliticel prorcurcements, There was
a method in this Romen macdness, to be sure, for Septimus
Severus, a contestant for the Imperiel positiorn in Rome,

was enraged in his Perthiar campairn and sorelv neecded W
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the good-will of the Jews of Palestine in order that he
might not fear the opposition of their brethgfin in Raby-
lonia. 1iHis rewarc for this surport was a proclametion ®
allowing the Jews of Pelestine to hold honorsrv civic offices
1n:}o:;rer es they did not conflict with their relicious
obligaticns (c. 195/194). Some twenty yeesrs later, bv act
of the emperor Caracalla (c. 212), "the Jews, along with
all free iInhebitants of the Lmpire, became full Koman citi-
zens; the hardships, consisting of additicnel burdens of
taxaticn, affected but tire weslthier classes and were out-
weighed by the sdvantage of being placed on a focting of
political ard legel ecuality with the non-Jews." (1)
Notwithstending tnis obvious improvement in political
stetius, however, one finds that the conditions prevelent
during this period were not favorsble to the development
of learning, "Toxes were heavy, and the economic situetion
of the vews became worse from year to vear. Under the
circumstances, the number of schools was diminished, those
of Judaea, were closed in a short time, ané the entire
intellectual activity centered in ore pnlsce, in the Ac. iemy
at Tiberiss, in Galilee, where the court of the Patriarch
had its seat, moving thither from Serphoris." (2) Sub-
sequently, it grew necessary for the Petriarchs to begin
to draw their revenue from the larrer Jewish community, as
Palestine, under the yoke of Koman eccnomic demsnds, soon

became impovepished. The price that Palestine had paid
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for citizenship in the Roman Empire might be considered
prohibitive in the light of the disabilities that followed
in its wske,

There wes activity, nonetheless, and when one surveys
the extent of the production of the period, one cernot help
but wonder what added greatness would have evidenced itself
had the situstion been such as to nurture and encourage
academic pursuits. One of the number whose activities left
their stamp upon this particuler ers was R. Joshua b, Levi,
Born in the wake of this most eventful Second Century, (3)
he was destined to rise above ffis encumbering nature and
become a leacer of those who expounded upon the Mishnah,
who teurht and preached, who devoted their lives to the
improvement cf man's relstionships with his communitr anrd
with his God.

There is some doubt in the minds of scholers as to
the significance of his name, Some consider him tc be the
son of the Amora Levi b, Sisi, but this is doubtful. (4)

Of one thing we can be quite certain, however, he was a
member of the tribe of Levi, for we find proof of thi in
his statement: "In all my 1ife I have never made & bless~-
ing (over the Torah) before the Priest, nor have I ever
allowed an Isreselite to mcke & blessing before me."™ (5)

In his early life, tnis particuler schcolar studied
with the greatest teachers of his time, Among them were
such schnolars as bar kapara, (6) with whose "liishnah" he

was quite femiliar, (7) Judah b, Poddiah, (8) whom he felt
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to be one of the founders of halacha and to whom he gave

the title: "Rabbi," (9) R. Hiyya b. Abba, whose pietistic
influence did much to color his thinking, (10) and R, Phinesas
b, Jair, whose appreciation of the occult was devoured by
his student and became one of the foundations of his teach-
ings. (11)

The company of sages in whic. he moved during the
course of his lifetime is truly overwhelming, for i1t includes
the names of the most prominent students of halacha and
agada of all times, the names of those who left a most indel-
lible imprint upon the literature that mirrors the untold
intellectual growth and communal advancement of this most
creative pericd in Jewish histcory. smong these are Hanina
b. Hama, (12) one of the closest of R. JEL's colleagues,
Jopannan b. Nepaha (13) and Resh Lakish, {14) who were
joint heads of the Yeshiba in Tiberias, Samuel b, Nalmeni,
(15) a distinpuished pupil of K. Jonathen b, Elezar, (16)
niyva o, Abba. (17) andold neighbor of R, JBL in Tiberisas,
and Elazar b, Peras, (18)

The roster of those who studied with him as his »upils
and transmitted his teachings to the generations that were
to follow is equally impressive, It includes such names
as Mar Ukba (R. Simi b, Ukba) whose onlv responsibility
was to arrange the agadot of his tescher, (19) R. Shimon
b. Pazzai, often eonsidered tc be the most important of
those who handed #@own the teachings of R. JPL, (20)

R. Tenpum b, Henilai, who later was to become famous
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because of the great number of agadot ascribed to him, (21)
R. Jehuda b. K., Shimon, (22) R. Alexander, (23) R, Ami (24)
R. Shimon, the brother of R, Hiyys b. Abba who is mentioned
above, (25) R. Jacob b, Idi, (26) treasurer of the money
box for the poor, (27) R. Jose b. Abin, (28) and K. Apa. (29)
R. JBL married the desughter of znother illustrious
scholar, R. Joseph b, Fatros, (30) and it was in his honor
that he named hi::usoseph.' (31) A good husband and patient
father, he, himself, taught a2ll his children &nd grand-
children Torah, for he applied the stetement: "He who
teaches his son Torah, Scripture considers him as if he
has received his wisdom direct from Horeb. As it is
stated in Dt., 4.2: 'You shall teach 1t t¢ vour sons end
vour grendsons.... on the dey that you stood before the
Lord at Horeb'", (33) His devction to his children and
the traditional principles of educatién led him to the
point where 1t was an unbroken custom for him to hear the

portion of the week read each brev Srsbbat by his grandson. (34)

R. JBL, who lived in the South of Pelestine, was not
confined in his relationships to the sages of Galilee.
He wes also a man of great influence in the court of the
Patriarch, for his son, R. Joseph, had married the daughter
of Judah, the Prince., In the face of this close associ-
atiocn, however, K. JEL was cften in conflict with the
Patriarch, the m.st pointed area of difference being the
problem of the conferring of semicha, the degree of ordi-

naticn. According to the law of the land, this was only
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to be done with the permission of the Patriarch, but, re-
specting the wisdom of the sages more than that of the
Patriarch in matters of halacha, R, JBL proceeded to be-
stow it upon his pupils without consulting the proper
authorities, (35) It is unlikely that this wes a matter
of too great importance to Judah, for R. JBL's Influence
grew both in the court and in the community, and he was
soon to become the unofficial spckesman for Palestinian
Jewry, (36) Journeving to Rome (37) and Caesarea(38) as
the personel envoy cof the Patriarch,

As the head of the Academy at Lydda, he beceme part
of a triumvirate of Amoraim with Johannan b. Napacia
(c. 199-279) and Resh Lakish (c. 200-275) and devoted most
of his time tc the elucidaetion o1 tpne Mishneh, R. Jolhannan
and 7., JRL were considered equals as authorities in halacha. (39)
His studvy of the Mishnah was so meticulous that its stvle
is unnistakebly reflected in the brevity of his own
halechot. As economic conditions in Lydda grew progressively
worse, 1t became necesserr for R. JBL to move his house
to Tiberies, there to live with his scn daring his decli-
ning years. (40) It was in Tiberias that his work came
to an end some time in the last querter of the Third
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THE EXBGESIS OF RABBI JOSHUA BEN LEVI

During the third century there were two major outlets
for the creation of the homilist: the synagogue and the
bet ha-midrash. In a study of the early homiliee, it ies moet
difficult to ascertain the surroundings of which the” were a
part, for there is nothing definite in their form that points
to their particular function at the moment when they were
delivered. It cen be stated, however, that their purpose, in
either instance, was singular: the homily c2n well be deecribed
e the most common and moet effective meens of inetruction, con-
cerning iteelf mainly with the interpretation of Scriptural
ohrases or the explenstion and adaptation of legal statemente,.

"The constant parte of the synagopue service were orayer,
the reading of the lessons from Seripture, follored, if a
competent person were present, by a homily." (42) Ve cannot
accurately state wvhen the homily first q:.:ﬂ intio the form in
which we know it. It can be traced, however, to the years
immediately following the turn of the era, foxr Philo mentione
it in his descriptione of the program of the Hellenistic
gynepgogues, 2nd Paul, in his mierioncry expeditions, took
constant advantage of the discourse to introduce his gospel
to the Jewe, proselytes and Gentiles who came to the synagogue.
It is quite evident that there was no professional group
monopolizing the preaching, but we cén readily assume that
thoge whose lives had been devoted to study were found to be in

greater demand for instruction than unschooled men, and thoee

who poeeessed the gift of interesting and edifying discourse to
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be more popular than those who excelled only in their ability
to define the law,.

The homily was the only part of the service that granted
any freedom of expression; its style was freely altered to
meet the changing needs of the times. Nowhere do we find any
attempt to regulate either its manner or ite method, but there
are several elements that are constant throughout 211 the die-
coursee of the early period.

1 There is &2 great dezl of quotation, not only from
the Torah and the Prophets, but also from the Hagiograoha.

2 The languege ueed in the synagogal homily was usually
the "mother tongue" - Aramaic, for it was necessary that it Dbe
understood even by the untutored.

3 In the schools, however, since the address was
delivered to students and scholars, the "language of the
learned" - Hebrew, was vrobably employed. Thie was certezinly
true in the schools of Palesiiine, and probably the custom in
most of the schoole in the diaspora.

4 The earliest homilies were little more thar ingenious
elternate tranelations of eingle worde or phrases.

5 The later homilies brought in the use of extraneous
verses from the Hagiographa to introduce the text from the
Torah, their artistry stemming from the apparently distent
relationship between the verses and the imaginstion of the
darcshen in estapblishing an obwious and meaningful connection.

A careful study of the preaching of this period has led

one scholar to the conclusion that there were five generzl types
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of homiletical exegesis employed and seven mejor classes of
homilies resulting from these. (43) Since it ie the purpoee
of thie study, in part, to demonstrate how R. JBL fitted into
the pattern of the preaching of his time, the writer will
utilize these categories in classifying his work from the

point of view of its form.

The simplest type of text application ie the traneparent

text. In this the preacher employes that which is both clear

and obvious and yet ie capable of much wider interpretation.
F. JB&'s interpretationes of such texts fall into three general
forme. In some inetances he enlarges upon the text by the
uee of a play on worde. In these, he chooses a2 significent
word in the text, and, with or without effecting a change in
the form of the word, compares it with another of similar
gsound but of different meaning, thue casting new light on

the original verse 2nd applying it more directly to life's
experiences.

1 'What ie written in Dt. 4.447 "This is the code
which Yosee put pp  before the Israelitee.”

# worthy one (Rashi: - "one who etudies in it
for ite own sake to establieh it") will make of
it a medicinep**n po of 1life. If he does not
apply it properly it will become a deadly poison

_pip po for him." (44)

2 Ps. 50.23: "And to him who heeds __G® the way,
I will show God's deliverance."

He who célculates pgp _ his wey (weighe the
consequences of hie doings) will be allowed

to see the szlvetion of God (in the hereafter).
(45) (It ie interesting to note that the Syrisc
and the Greek Texts make the same emendetion)

3 Pe. 50.23: "He who offers thenkegiving 3310
honore le."
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He who offers up hie evil inclination and mekes
public confession avinn_  regarding it, Seripture
regards him ae if he has honored God in both
worlds, thie one and the world to come. (48)

Jer. 3.10: "How would I rank Jn‘*wx you among
the sons?"

I used to teach in defense of you, but you have
brought it upon yourselves to condemn yourselves.
For the term "I would rank you" is only uceed in

the eeffde of condemnation, as is stated in Ex, 21.30:
"If only a fine ies imposed _nwi* upon him." (47)

Prov, 8.21: "Endowing my friends with wealth
PRSI
In the future, God will declare 310 __p+  worlde

?o ?e the possesgion of every men who is righteous.
48

Another application of the traneparent text is observed

in this preecher's use of extraneous vereses involving well-

known historicel experiences or examples from everydcy life

that lend themselves to & practical exemplification of its

meaning.

1

Ps. 27.2: "When evil doers presesed in upon me to
eat up my flesh, my adversarier and my foes fell."

"When evil doeres preesed in upon me" refers to
the Amalakitee as it is stated in I. Sam. 30.1:
"And the Amalekites had made a raid upon the
Negeb a@nd upon Ziklag."

"To eet up my flesh" is explained in I. Sam.
30.5: "And David's two wives were taken captive."

"My adversariee and my foes fell" is explained
in I. Sam, 30.17: "and David smote them from the
twilight until the evening of the next day." (49)

Gen. 40.10: "And on the vine there were three
branches; &8s soon e it budded, ites blosesome shot
up, its cluetere ripened into grapes."

"The vine," thie is the Torzh;

"Three branches," these refer to the well, the
piller of cloud and the Manna;
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"As soon &g 1t budded its blossoms shot up,"
these are the firet fruits;

"Ite clustere ripened into grapee," theese are
the vessele of the Temple." (50)

The third form of interpretation of the traneparent text
ie that in which it acts as & baesis for come part of the cultur-
al pattern of the dey or & phese of the legal pattern of the
community.

1 Ps. 128.6: "And mcy you look upon your children's
children. Peace be unto Ierzel."

It is 2 sign that peace ies upon Iserael when your
children have children, for it means that the
women have not had to resort to the inetitutions
of halitza and yibum (due to the fect that they
had lost their husbands in war). (51)

2 Dt. 7.11: "So be careful to obeerve the charge,
the statutes and ordinances thet I am enjoining
on you today."

Todey you are to do them, &and tomorrow you will
receive their reward. (523)

3 1Is, 8.3: "The whole earth ie full of His glory."

No man is allowed to walk more than four asmahs
with a proud carriage. (53)

4 II Sam, 1.11: "And David #)f@zed hie germents and
tore them,"

One can elfze nothing smeller than a handkershief;
"and tore them" provee for us that it ies necessary
to meke & complete division. (54)

Ex. 34.24: "No one shall covet your land when you
go up to vieit your God three times a year."

m

He who possesses no property is relieved of the
responeibility of avpearing in the Temple. (55)

The use of an obscure text grows out of some linguistic,

logical, theologicel or ethicel difficulty within'the verse,
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Operating on the principle that the Torah was divinely revealai'

.

ed, there could be no errore, duplicatione or omissions in

the text. %¥hen, in the course of instruction, or perhaps
during the explanation of the weekly portion in the synagogue,
the preacher would come upon something that waes apparently
amiss, he would difze the opportunity to smooth over the
difficulty snd, &t the same time, point up some morzl or legal
iseue.

1 lan must never utter & reprehenseible word, for,
behold, Scripture circumlocutes eight letters
in order not to give voice to an indelicate ex-
oression, as is seen in Gen, 7.2: "of the cattle
that are clean and of those that are not clean."
(Rashi: the text does not state "unclean.) (58)

2 Dt. 7.10: "and recuitee anyone who hatee him
imnediately- jsipuboK"

But for the fact that this is written in Scripture
it would be impossible to eay it. For it would

be the equivalent of a man who waes carryving a
burden upon himeelf 1*3e Ykand wished to cast it
offy» . This is to let us know that He muet
requite him who hatee Him, but He will not requite
those who are just in all resvects. (57)

3 Ex. 17.14 states: "I will certainly blot out the
memory of amalek" and Dt. 235.19 states: "You
will blot out the memory of Lmalek."

How can we reconcile theese two naseages? Since the
imalekites (Rome) have not attacked the throne

¥p> which is the equivalent of Jerusalem, as
we read in Jer. 3.17:

"At that time Jerusialem will be called the throne
of God," you will destroy them, but, if they ever
attack Jerusalem, I will destroy them. (58

4 1Is. 80.32: "I, the Lord, will hasten it in its
proper time."

This means that though mankind did not merit re-
demption at thut particular time, it merited that
it be hastened. (59)
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5 1II sam, 24.9: "And Ierzel coneisted of 800,000
eblebodied men who drew eworde, 2nd the men of
Judah were 470,000."

I.Chron. 21.5: "All Israel were 1,000,000 men
who drew sworde, and Judah were 470,000 men who
drew sworde."

Do not the accounte avpear inconeietent? No.
What they fziled to mention (in the account in
I. San. 34.92 is the number of men who died at
that time, 60)

8 I. Chron, 2.68: "Andé the sons of Zerack were
Zimri, ete."

Zimri ie the name given here to ichan. Why ie
Achan referred to as Zimri? Becauee he zcted in
the manner of Zimri. (81)

7 Why ie "that i% wse good" not written in
connection with the second day of Creation?
This may be compared to a king who had a very stern
legion, and said: "Since the legion is so stern,
let it not bear my neme."
Thue the Holy One, blessed be He, szid: "Since the
generation of Enoch, the generation of the Flood
and the generation of the sevaration of the races
(Gen. 11.1-9) were punished through them (the
waters), let 'for it was co0d' not be written in
connection therewith." (82)

One of the moet pleasing typee of homiletical exegeeis
is that which etems from the allegorical text. In this form
of the sermon the imagination of the nreacher nlaye a great
part, and, if artfully employed, resulte in that which the
congregation would have enjoved doing for itself had it the
ability. It, more than any other form, explains the basic
text in cryetal cleer terme, but the pitfaslles inherent in it
zre likewise in the extreme, for the preacher must constantly
guard ageinst "stretching his anzlogy" and thus overworking

the imaginations of those who would listen and learn from him,

That R. JBL eptly avoided this ies conclusively demonstrated in



17.

the following examples:
1 Cant. 6.11: "I went down into the garden of nuts."

Israel are compared to a nut tree. Just as when

2 nut tree ie pruned it is for its own good, since
it renewe ite branches like hair that grows more
ouickly for being shorn, and 1like nails that grow
more Quickly for being pared, so whenever Israel
are shorn of the fruits of their labor to give to
those that labor in Torah, they are shorn for their
own pood, and it is soon repleéced, and their wealth
is increased in thie world &nd their reward in the
world to come. (63)

2 Jer. 11.18: "The Lord called you a green olive
tree."

Why is Israel compared to & green olive tree?

In order to tell you that just as & green olive
tree has no eagles eitting on it, either on hot
daye or on reiny days, sc it ie that Ierael will
never countenance idlenees, neither in this world
nor in the world to come. (84)

3 Cent. 1.12: "& bundle of myrrh is my beloved unto
me, It ehall lie between my breasts."

The congregation of Ierael said to God: "O Mezeter
of the World, when Thou diestreseeth me and nainest
me, even then art Thou my beloved." (8E5)

4 1Isa. 47.2: "Take milletones and grind meal."

Everyone grinde wheat, and you say "take millstones
and grind meal." (Surely meal does not need grinding)
What is meant ie that Jerusalem epoke thus to the
daughter of Babylon: "Had they not fought againet

me from heaven, couldet thou have prevailed agéinst
me? Had He not eent 2 fire in my boner, couldet thou
have prevailed against me? In truth, thou didet grind
meal a2lready ground, thou didet slay a dead lion,

thou didst burn & house already burnt." (68)

A great degree of Biblical erudition is displayed in the
use of the relstive text as a type of homiletical exegesis.
The homiletical significance of the original text appears in
full force only when it is viewed in relation to another verse

found elsewhere in Scripture. This, of course, demands a
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complete command of the text and ie easily rendered meaning-

lees by a faulty application of the supplementary verse.

1

2

3

Fepentance effecte comnlete mtonement, but
prayer only effects hzlf atonement. %hence do
we ¥now this?

Jer, 22,30: "It wag decreed that Jechonia should
?1e)ch11dleas, but he repented and had children."
87

Dt. 9.20: "The Lord was very angry with aaron
and threatened to destroy him 3opay . "

R. Joshua b. Siknin saye that __q-ppg> (68) means
"extinction of offspring

"When Moses prayed on Aaron'e behzlf, half the
decree wag snnulled, two sone died (69) and two
remained." (70)

He who said "and the number of Ierael shecll be"
(Hose. 2.1) poee on to s2y "which cannot be
meaeured or numbered" (Hoe. 2.11). This has
reference to the evil oner only, e.g. "iAnd the

eon of an Isrzelite womzn went out and blasphemed
the name" (Lev, 24,10f), "And Achan, son of Carmi,
was taken" (Josh. 7.18).

"llow the name of the man of Ierael that wee eglain
wag Zimri, eon of Selu® (Num, 25.14).

It is such 2= these wicked in Ierael that can be
numbered. To the righteour “nplies the text:
"Yhich cannot be mezeured moRnumbered.” (71)

IT Vings 19.25: "The angel of the Lord went forth
and smote in the ciamp of the Assyrisne." How many
survived out of the srmy of Senacharrib? Five men,
ae is stated in Is. 17.5: "two (and) three berries
in the top of the uppermost bough." (72)

The most el~borate type of exegeeis is to be found in

the use of the picteorial text. The thought here revolvee

around rfome particularly graphic word or phrase which it is

the aim of the preacher to translate in vivid colors and

with impreseive effect. When E. JBL employes # pictorial

text one noticee clear evidence of reetraint that adds im-
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measurably to the inherent charm of the homily. Here, too,

it would be cuite simple for the preacher to allow his

imeginings to run rampant and loee himeelf in a meze of

figuree and elaborate descriptions, but such is rarely the

czee with so mature &n artist.

1

Fs. 18.11: "The droppings of the honey-comb."
D DIX

“hat does this mean? This ie the honey thet
comes from the comb, from the inner portion of
the celles _a*p*xa jn . It is &as clear zs the
call of the watchmeng*piya from the high
mountnine. (73)

Pe. 65.14: "The pasturee are clothed with flocks."

Vhen rain falls the cattle long to rut. Vhat is
the proof? "The rams gsa3 clothe the flocks."
The males go up to the ewes, "pastures" being &

more refined expreseion. (74)

Cant. 5.13: "Hie cheekr are likxe a bed of spices."

Each word that came forth out of the mouth of God
filled the world as enices would, But, when the
firet word had filled the world as would spices,
vhat happened to the second word? God brought
forth a wind from His storehouse, 2nd it brought
the first word over firet, ss it states: ‘'His

lipe are hyacinths, dropping flowing myrrh." Do
not read "hyacinthe" g+jpip , but rather "were
different" _psjippw . Ezach word that went forth
from the mouth of God carried with it the eoul of
Israsel, as ie said in Cant. 5.6: "Ny soul went
forth with esch word." But after their soul went
forth with the first word, how did they receive the
second word? God eent dew to the earth that the
desd might be revived with it, znd it revived themn,
ae ie said in Ps, 68.13: "A copious rein did Thou
pour down, O God; Thine exhausted and worn-out

land didst Thou reestablish." (75)

The boils that the Holy One, Blessed be He, brought
upon the Egyptizns were moist on the outside and dry
on the inside, as is stated in Ex. 9.10: "And it
produced sorees that break into postules." (Reshi:

in ite brezking out, when it comee outside it bubbles,
?nd)thia bubbling is wet, leaving the inside dry.)

76
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8o much for the varying methode used by R. JBL in hie
treatment of Biblical texts. The variety of examples that
hae been m beare testimony to the fact that hie
artistry wes of sufficient stature to enable him to handle
the moet difficult and the most remote of Biblical statements
in his homilies. £t no time did he succumb to the wiles of =
lesser man by stretching his analogies or exhausting his alle-
goriee, Each homily ies clear 2nd concise; each text ie fully
utilized, and all of this is accompliehed with a certain
neturalness end charm that belie the pains and etruggling for

precieion thet went into their writing.

From the aforementioned five types of homiletical exegesis
have emerged some seven or more major categories of homiliee
that were normally preached during the veriod contemnorg;y to
the time of F, JBL. The preacher might have employed =ny one
of the typees of exegeéeis noted avove in the formation of his
homily, but hie deciesion as to how he was to utilize thie par-
ticular anprocach determined the overall nature of the homily.

In hie deeire to transmit 2 particuler meesage to his listeners,

it wae firet incumoent upon him to decide whether he chose to do

eo through the means of an example, an analogy, a proverb, a parable,
&n allegory, a fable or 2 legend. Our preacher does not make

uge of all of them; as an artist in his field, he had certain
predispositions toward specific homiletical forms, favoring,

for the moet part, the oroverb. In thie study of his technique,
however, the writer will strive to demonstrate instances in

which he has utilized each of the forms, and, in doing so,

will zttempt to present a more well-rounded appreciation o
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his homiletical ability.

The simplest form of the homily ie the example, for in
it the preacher tzkes a relatively simple verse from the
text and expandes it by wey of parzllelieme, analogies end
word-playe to the point where it beare definite reference
to eome historical experience within the 1life of hie people.
The function of the example is two-fold: it offers the
preacher an opportunity to attribute meeaning to a somewhat
irrelevant text, irrelevant from the etandpoint of the
larger homily that will grow out of ite uee, and it 2leo plays
an important part in the general philosophy of Biblical 1litera-
ture‘%ﬁﬁi maintaine that there is 2 transcendent bond running
through the entire Bible tying 211 the events depicted therein
into 2 dissoluble whole. ™hether or not a meessage is to be
dra¥n from thie particular snalogy or perellel ies unimportent,
for it playe but an expositional part in the genersl develop-
ment of the homily. Ite greatest eignificance lies in the
fact that it rendere thet preacher an opportunity to tesach,

thue increesing his peonle's understanding of ite literature.

If we supvose that R. JBL wee dealing with the portion
Ta-Yetze, angtgg wze hie murvose to preach at that particular
time on the Exile, deriving hie idea from the firest word of
the section, he would then attempt to demonstrate how the
entire verse, not only the first word, had direct relevance
to his subject.

Gen., 28l11-12: "And Jacob went out from Beer-Sheba,

and went toward Haran. He lighted upon the place

and tarried there all night because the sun wae
eet; he took one of the stones of the place and nut
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it under his head, 2nd he lay down in that pvlace
to sleep. He dreamed =nd beheld & ladder set up
on the earth; the too of it reached to heaven,
and behold, the anpels of God were ascending and
deecending on it."

Vie will now see how R. JBL referred this passage to the Exile,
and it will become Quite zpperent that thie narticular incident
in Jacob's 1life was symbolic to him of the exile of the
children of Israel. |

"And Jacob went out from Beer Sheba": Thie is to
be understood as in the verse in Jer. 15.1: "Cast
them out of liy sight and let them go forth.,"

"And went toward Heran": Thie refers to Lam. 1.13:
"iiherewith the Lord hath afflicted me in the day of
Hie fierce znger." (77)

"and he lighted upon the place": Thie refers to Is&.
5.8: "Till there be no room." (78)

"and he tarried there all night because the sun wee
set": This refers to Jer. 15.9: "She that hath born
seven languisheth; her epirit droopeth; her sun is
set. "

"And he took one of the stones of the plece": This
refere to Lam. 4.1: "The hallowed stoner 2re noured
out at the head of every street."

"And put it under his head": This refers to Jer. 13.18:
"For your heed tires are come down." (79)

"And lay down in that place to sleen”": This refere to
Jer., 3.25: "Let us lie down in our shame, and let our
confusion cover ue,"

"He dre=med and beheld 2 ladder": Thie refers to the
image (80) of Nebuchadnezzar.

"Set up on the earth": This refere to Dan. 3.1: "He
get it up in the plain of Dura."

"And the top of it reached to heaven": This also refers
to Dan, 3.1: "Whose height was threescore cubits."

"And behold, the angele of God": This refers to
Hennaniah, lishael &and Azariah,

"fere ascending and descending on it": Thie refers to
the fact that they were exalting him and debasing him,

dancing, leaping and maligning him (Ierael) as
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demonstrated in Dan., Z%,18: "Be it known unto
thee, O ¥Ying, that we will not serve thy gods." (81)

Another homily thet can be classed in the category of

the example is perhape & bit simpler in its allueiones and more

definite in ite references. Using Ps. 37.2 as his text, the
preacher proceeds to demonetrate its clear connections with
the historical instance of Tevid #nd hie relatione with the
Amalakites,

Pg. 27.2 "When evil doers pressed in upon me to

eat up my flesh, my adversariee and my foes were

mine."

"ihen evil doers nressed in upon me" is exnlained

through I. Sam, 30.1: "And the immlakites had made

& raid upon the Negeb znd upon Ziklag."

"To eat up my flesh" alludee to I. Bam, 30.5: "And
Devid'es two wives were taken captive."

"My adversaries =2nd my foes were mine" 2lludes to I.

Sam., 30.17: "aAnd Pavid emote them from the twilight

until the evening of the next dsy." (82)

R. JBL obviouely felt that eince the Pealm could be at-
tributed directly to the suthorehip of David, the alluesion was

clear inzsmuch ae it referred to his experience to the

rmelekites.

There zre many other such exemple-homilieg that can be
attributed to the zuthorehin of E. JBL (83) but the two
insetancee noted above wWill euffice to demonstrate his technigue

in héndling this particular form. There ie & certain mechanical

espect to the exzmple-homily thet deprives it of the grace of
the other forms; perhene this is the rezson why R.JBL did not

preach in thie fashion more often. It might 21fo be said thet



24,

ite validity as a homileticzl mechinism ie subject to criticiem,
for it ie quite apparent that the sermon does not grow logiczlly
out of the texts, but, on the contrary, the textes are ferreted
out of the larger body of the literature to fit the purposes

ordained for them.

The analogy, on the other hand, is & far more artistic
means of exposition. In an effort to clarify the relation-
ship between two distunt ideaes, the preacher brings one
remote principle close to his audience by identifying it
with another that is familiar to all. A very short, but
pointed, example of thie form of sermonizing is found in
R. JBL's staetement on the bzeie for the injunction that =2
man should be humble in all hie deslings with hies fellow-
man. He takes the Fabbinic nrinciple "No men is alloved to
wezlk four Amahs with a proud carriageﬂfﬁnd applies to it the
Biblicul statement in ISA 6.3: "For the whole eerth ie full
of His glory." (B4) The first principle is relatively
dictetoriel in its neture and ie not resdily accepted unless
accompanied by a more fsmiliar notion that renders & basies
for it. The cuotation from Isaish accomplishees this task and
gives meaning to the somewhat unrelated original statement. &4
man should practice humility on earth because he must be humble
before hies Creator, &and, eince the earth is filled with images
of the Crei.tor, men should exerciee care that he be not pompous
at any tine. This can best be accomplieshed if the general rule
is accepted that no man should allow himeelf to walk the

ehortest distance with & proud carriage.
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One finds &n equally clear expression of this form in
the following statement regarding the reward for the verform-
ance of s mitzvah:

iihence do we know that if one performe a mitzvah, it

is as if he has received the Shechina? From Ex. 23.17:

"Three times & year all your meles must visit the Lord,

God." (85)

This analogy is a bit more complicated for it involves a word
play. The Hebrew for "must visit the Lord, God," with a
slight change in the vocelization, can be translated as "he
will see the face of God." (86) However, with &an understend-
ing of the word-play, it is cuite evident that the reward in-
volved in the performance of & mitzvah, & theoretical concept
at best, ie 8 personal contact with God. The mitzvah, of
couree, in this case ie the obeservance of the commandment to

make three nilgrimagee to the Temple a2t the time of the

Pilgrimepge Fertivals - Pesach, Succot and Shebuoth.

There ies & halachic principle mentioned in the Talmud
involving attendance at the *ilgrimege Festivals. Ite function
is obvious inasmuch as it establiches an excuse for those who
cannot afford either the time or money involved to make this
trip that was, for many, & definite hardship. Although it is
undoubtedly fair in its intention, it ie simple to see that it
might arouse some criticiem on the part of thoese who are forced
to attend. F. JBL allays these criticisms and justifies the
detached principle by applying a familiar Biblical phrase that

he considers to be adequate basgis for its existence.

He who possesses no property is relieved of the
responeibility of appearing in the Temple. Whence
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do we know this? 4ie it ies stated in Ex. 34.24: "No

one shall covet your land when you go up to visit

your God three times a year." (87)
Since the verse in Exodus assumes that a man who makes & pil-
grimage possessee land, the preacher makes the logical de-
duction that if a man has no land he ie not required to make
the journey. Thus, by applying the familiar, 2 verse from
the Secred Literature known to all, the preacher brings thie
remote injunction close to the experience of the people and
renders it velid in an experiential sence as well ae a legnl
expreecion. The function of the analogy is two-fold, there-
fore, in that it gives an authority for a statement at the
came time that it brings the statement close to the lives of
the neonle through the medium of ite femiliar literature.

OUne of the most common of our contemporary literary forms
is the nroverb. Its vzlue was appreciated in the lives of our
eerly antecedents anc was often used to deepen the impression
of a stzatement. Its beauty lies in its terseness and in its
cll-encompaseing nature. «s an expression of an ethical,
legal or morel concldaion it has entered the thought patterns
of every civilization and is scattered liberally throughout
all literztures. It wae the moet popular single medium in
the daye of our preacher, and hies sermone are vermeated with
such short cogent declarations, Becruse of their frequency
in the homiliee of R.JBL, the writer will quote & number of
them in order to demonstrate the various forme in which they

enpeared, .




27.

1 Pe. 50.23: "aAnd to him who heeds the way, I will
show God's deliverance., "

He who calculates his wey (weighe the coneequences
of hie doinge) will be allowed to see the salva-
tion of the Lord (in the hereafter). (88)

2 Pe. 50.23: "He who offers thankegiving honors Me."

He who offers up his evil incline=2tion and makes
public confession regarding it, Scripnture regards
him as if he has honored God in both worlds, this
one and the one to come. (89)

3 Dt. 4.44: "This ie the code which Moees put before
the Israelites."

A worthy one (90) will make of it a medicine of
life. If one doees not aoply it nroperly, it will
become & deadly voison for him. (91)

4 We must not rise for prayer in any other but a
humble position. Whence do we know this? From
the verse in Ps. 29.2: "Worship the Lord in the
glory of the sanctuary." We must not rezd "in the
glory of the sanctuary" but rather "in the fear of
the sanctuary." (923)

5 A man who does not labor in the study of Torah is
rebuked, ae ie stated in Prov. 11.23: "It ie as &
gold ring in the nose of & pig or & beautiful woman
lacking in taete." (93)

No man can really be free unless he studies Torah,
ae ie etated in Ex. 32.16: "And the writing was
the writing of God graven upon the tablets." One
cshould not read "graven" but rather "free." (94)
sny man who studies Torah consetantly ie exzlted,
ag it ie stated in Num. 21,19: "From Nshaliel to
Bamoth." (95)

The proverbs noted sbove sll demonetrate the use of the
play-on-worde to accomplieh the desired interpretation of the
Biblical veree brought into nlay in order to provide authority
for the statement. There is another form of the proverb in
the sermons of R. JBL that doee not utilize thie medium. The

Biblical verse is still mentioned to add weight to the declara-
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text.

Repentance effectes complete atonement, but prayer
only effects half atonement. ¥Whence do we know
this? From the verses in Jer, 22.30 and Dt. 9.20:

Jer, 22,30: "It wae decreed that Jehoniah should
?;g)childleaa, but he repented and had children."

Dt. 9.20: "The Lord wae very eangry with Asron and
threatened to deetroy him." (K. Joshua d'Biknin
explained thie reference by demonstrating that

"to destroy" a man implies the extinction of his
offepring, as is geen in Amos 2.9.) Then loses
prayed on Asron's behalf, half the decree Wae
anulled; two sone died, and two sones remained alive,
ae is demonstrated in Lev. 10.23. (97)

Everyone who is &ccustomed to give charity is worthy
of having sor® who ere wealthy men, men of wiedom and
men skilled in agada,

"lien of wisdom" ie derived from that which is written
in Prov. 21.21: "He who follows after justice will
find 1ife, prosperity and honor." Finding life ie
the equivalent of finding wiedom, because of that
which Raghi says: "4ll who find ke find life."

"lien of weulth" ie derived from the fect that the
verse also mentions prosperity.

"iden skilled in agede" is derived from the faect that
the veree mentione honor, which Raeghi explains by
saying: "In their prezching and drawing out of the
the heart, all who honor them." (98)

He wvho i= born on the firet day of the week ghall be
a man without one thing in him, without one thing in
his favor (becsuse in the beginning all wae void and
emnpty). He who is born on the gecond day of the week
will be querrelsome, becéuee the watere were divided
thereone. He who is born on the third day of the
week will be rich, because herbs were created there-
on. He who ies born on the fourth day of the week
will be wise and enlightened, because the lighte were
suspended thereon, and the Torah ie & light. He who
is born on the fifth day of the week will be charit-
eble, becazuse the fish and the birde were created
thereon, and they are fed by God's loving-kindness.
He who is born on the eixth dey of the week will be
zealous in the execution of his religious duties
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(beceuse God blessed all that He created on the
gixth day). He who is born on the Sabbath will
die on the Sebbath, because for his sake did they
profane the Sabbath. (99)

The fecility and artistry of the preacher is obvious
when one tckee note of the precision of his proverbs. Ueing
as little verbiage &e ie vposeible, he cavtures & complicated
thought and then rendere it even more effective by supnlying

authority for it from the Scriptures. 1In doing this, the homilist

demonstretee hie own maturity ae well ar the maturity of the

form,
|
One notices a common factor running through &ll the pre-
ceeding categories of the homily. Although great ingenuity and
imagination &ere diepleyed in the selection and relating of texts,
in the creation of word-plays and in the formation of the teree
pithy eayinge thet we have chosen to call Proverbs, nowhere %iifﬁﬁ?;d
is the independent creetive ability of the homilist called
into »lay. There is no originel composition involved; one

findeonly maeterful interpretations of texte in the light of

other texts and an equally masterful demonstration of the

suﬁ}eties of the language. The parsble, however, demands of
the preacher that he inventsituatione, for we find in it a
descrintion of an imeginary, but not imposeible, situation in
the light of which a text sesumes new meaning and luetre.

R. JBL wae not varticularly oredisposed to thie form of preach-
ing. %We have examnlee, to be sure, but they go to make up a
distinct minority of the greater hody of hie collected works. 7
"hy he vied awey from the parable is @ mystery. It is & common

———
f
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Biblical form, and the rebbinic literature is fraught with
such literary expressions. Perhape the purzble wae too in-
direct in its method for so poesitive 2 preacher. Perhaps

the fect that he spoke mainly before sudiences of scholare
colored his style and discouraged the exnanesiveneese of the
parzble, R. JBL wer an economic preacher, never z2llowing 2
eingle word to be wasted in =z sermon, This tendency, on his
part, mipht well be the reeson for the peucity of pareblee in
the evidencees of his technigues thazt have been precerved for

our study.

Hie ure of the percble, nonetheless, wae most orthodox,
and when he sought to exprees himeelf through this medium he
did so with greezt elacrity. The following examples will
demonstrate thie fzct:

1 Why ie "that it was good"™ not written in connection
with the eecond day? This ies similar to 2 king
who had a2 very stern and forboding legion and said:
"Since the legion ie so stern, let it not bear my
name." Thus the Holy One, Bleesed be He, said:
"8ince the generation of Enoch, the generztion of
the flood, and the generation of the separation of
the racee (Gen. 11.1-9) were punished through them
(the watere that were created on the gecond dey)
let 'for it was good' not be written in connection
therewith." (100)

2 It is reported that when Henaniah, Misghael and
hzariah went up from the midet of the fiery furnace,
they are no longer mentioned. They chenged their '12
locelity 2néd went to Jochus, the son of Jehozadak,
to study Torsh. This is what is me=ant by the verse '
in Zech. 3.8: "Hear now, O Joshua, the High Priest,
thou and thy fellowe that sit before thee, for they
are &2 eign." (101)

3 What is written in Cant. 5.13? "Hie cheeke are like
2 bed of spicee." Each word that czme forth from the
mouth of God filled the world as spices would. ¥hen
the firet word had filled the world &s would spices,
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what happened to the second word? God brought

forth & wind from Eis storehouse and it brought

the first word over first, as it states: "His

lips are hyacinthe, dropoing flowing myrrh."

%o n?t rezd "hyacinthe" but rather "were different."
102

Each word that went forth from the mouth of God

carried with it the soul of Isrzel, as is seid in

Cent. 5.8: "My soul went forth with ezch word."

But after their soul went forth with the firet word,
how then did they receive the second word? God

cent dew to the earth that the dead might be revived
with it, and it revived them,as it ies said in Ps. 68.10
"4 copiouge rzin didst Thou pour down; Thine ewnd ex-
?agzged and worn-out land didst Thou reestabliegh!. "
(103

There ie a parszble regarding s king who gave a feast.
He invited gueets and eeated them at the doorway of

hie palace. They saw that doge were coming out of

the door with phearznts in the mouthe, the uvper oarte
of onions, the heades of heifers, and they commented:
"If such ie the food for the dogs, how much better will
our food be!" The nations of the world can be compared
to these dogs, as ie stated in Isa. 56.11: "The dogs
are greedy," and they shell dwell in peace in thie
world. If such is go, will not Isrzel, who is not
greedy, dwell in peace in the world to come? This

ie stated in Ps. 4.8: "Thou haft put joy in my

heart, more theén in the time thet their grain and

vine increase." (104)

There wae & king who had two dsughters, &n elder and

& younger, whom he neglected to marry. He left them
for many yeers and went zbroed. The dsughters, there-
upon, took the law into their own hands and found hus-
bands, ezch one teking from her husband his signature
(on the merriage document) &nc hie esesl. TWhen the king
returned home he hearc tales that his daughters had
mieconducted themselves, so he iseued a proclamation
that 211 the people should assemble in the stadium,

&and he, himself, would come and conduct court there,

Ee said to hies desughters: "Hsve you reelly acted thus
end misconducted yourselves?" Forthwith, ezch one
produced the signature and seal of her husbeand. He
gummoned his eson-in-law and s2sked him whom he had
married. He reolied: "I am your firet son-in-lew, the
husband of your elder dzughter." "What is thie?" he
said to him., "This," the son-in-law replied, "ies my
gsecl, and thie is my ring." The king did eimilarly
with the second and thereuvon said: "My daughters have
guarded themselves ageinst immorality; do you malign
and abuse them? I swear thet I will punish you." 8o
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do the heathen n: tione taunt Ierael, saying that

they are children of the Egypntians. "If the

Egyptiane could rule over their souls," they eay,

"could they not a#lfo rule over their wives?"

Thereupon the Holy One, Blessed be He, tertified

egrinst them saying (Cant. 4.12) "4 garden shut up

is My sieter, My bride." What is meant by a "gerden

?hut)up?' This meane a sealed fountain - a virgin.

105

So it wag that K. JBL would preach in a parable., Slavish-
ly he adhered to the limitations of his text and his figure.
Using the last onarcble as en example of his integrity of form,
one might interpret it in the following manner. The king is
God; the two dsughters - Isrzel and Judah; the two husbands -
their respective kinge; the seal and the signature of their
merriage contract - the Torzh and the Tabernacle; the tele-
bearerse - the hesthen nations who have sought to win Iersel
énd Judash over to the worship of idole and have failed, who,
as a consequence, reek to intimidate them in the eyes of their
God; the punisghment - their dieavppearsnce in history. Although
ite format ie aec delicate and intricate as fine lace, there is
no strece or strain; every 2llucion ie clear. Ahge a part of
academic vprocedure, however, the narable ie cumbersome, demand-
ing much of the preacher ané giving little but the beauty of &
fertile imagination in return. The very laet section would
héve been sufficient to explein the verse in eanticlea most
thoroughly. T erhape thie is why we do not find the parable in
greater frequency in the writinge of R. JBL.
s the parable is an extended eimilie, eo is the allegory

en extended metanhor. T"hen a oreacher utilizes the allegoricel
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form, he seeks, by mezns of a person or object of esenee, to
render concreteness or dramatic intensity to an abstract truth.
The allegory, pocsessing the same intrineic beauty of form as
doee the parable, poses the same problems to the preacher who
ig delivering u sermon to a well-educeted audience. 1It, too,
is burdening; it, too, involves & complicated etructure, &
circumvention of the sslient point, eacrificing definiteness
end tersenese to grace &nd besuty of expreesion. FE. JBL had
no greater nredispoeition for the zllegory than he dié for the
prable &nd used the form rarely. The exemplee that are extant,
however, demonstrate the same finished literary technique, the
ceme discivline #néd the same exactneee of reference. Several
examnples will suffice to show R. JBL's flare for allegory, but
the fact thst euch expres=ions are eo few in number 2re # constant
reminder to us thet thies narticular form was not considered as

being narticularly desirable by our presacher.

1 Cant. €.11: "I went do¥n into the garden of nuts."

Isreel is compared to @ nut tree. Just as when &
nut tree ie pruned it is for ite own good since
it renewe ite dranchee like hair that grows more
Guickly for being shorn &nd like naile that grow
more Quickly for oeing pared, so - whenever the
Israelites are shorn of the fruite of their labor
in the Torah, they are shorn for their own good,
#and it is soon replaced, and their wezlth ies in-
creased in this world &nd their reward in the
world to come. (108)

2 Jer. 11.6: "The Lord celled you & green olive tree."

Why is Israel hers comvared to z green olive tree?

In order to tell you that just as an olive tree has
no eesgles sitting on it either on hot dzyes or on
rainy dsye, eo it ie that Israel will never counten-
ance idlenese,neither in this world, nor in the world
to come. (107)
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The fable can be deescribed as a modified allegory,

restricted in its choice of cheracters, however, to animsls.

» careful eurvey of all of the sermons of F. JBL hae feiled

to oroduce 2 sinpgle instance of such a homileticsl etyle. Ve
have no idea &g to the rezeone for F. JBL's refusal to uese this
form, It was certainly prevalent in his time &nd wae & most
comron nreeching technicue among his contemporaries. It must
ruffice, a2t this point, to state that there is not & single

instznce of the fable-form in the esermone of our oreacher.

The legend, the finzl example in the categoriees of the
homily, is another of the rarely utilized forme of sermonic ex-
precesion to be found in the writinges of RE.JBL. Being quite
exosensive in nature, it can be included in the very generel
claesification of eleborate homiliees zlong with the pareble
#né the allegory. 3ince none of these are found in any anpreciable
number among the sermons of our preacher, nerhans it ie now
rafe to assume that he purposefully avoided these complicated
forns., Normelly, the legend ceén be divided into two classes:

1) those that spring from the text and are vitally related to it,
and 2) those that do not come from the text, but - effected by

the preacher, — they become linked with the text &nd clearly &are
illustretive of his thought. (At & later point in this die-
sertation the writer will have an opportunity to examine this
second group of legende, for there are meny that have been written
about ¥, JBL by otherse.) &t this time, however, we must content

ourselvee vith the one example of the legend that ie found in
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the collected sermone of our subject. It stonde 2lone but

is still of interest to us ac an expresesion of R. J3L'e
homiletical technicue, It is long and imaginative; it draws

on the Bible for texts to substeéntiate =nd clarify the issues
involved; its is built around & historical character in the
life of the Jewish people; it utilizes wWord-nlays, verse com=
perisons and eschatological meteriel, end, finally, it involves
a principle that hees zlwaye been an importent nart of the life
of the people, 2nd it seeks to substantiate this nrinciple
through historiczl references.

«hen Isrzel stood before lit. Sinai, since they had

varticipeted in the act (of :ﬁking the golden celf),
lloses left no niece of ground on the mountain unon

which he did not orostrate himeelf and beg mercy for

Ierael, but he wee not anewered, and five dee-

troyinr sngele =mttached themselves to him, viz.

"wrath," “ﬁeptruction # "anihilation," "pnger" and

"hot dieﬂle sure. oees wae gt once afraid of themn,

eo what did he do? He had recourse to the deeds of

the Patriarchs, and he immnediately recalled them and
gnid: "Remember Apraham, Isaéc &nd Jecob, Thy ser-

vante" (Ex. 37.13). God, then, spoke to him and esid:
"Yoses, what claim have the Petriarche of old upon Me?

It 1 vome to examine them, I have grievances against
them: agsinst LAbrahanm for saying '"hereby shall I know
that I shall inherit 1t?' (Gen. 15.8); agrinet Iea=c,

as it is stated: 'Now Isaac loved EFau, vhereae I hated

him,"' (Gen., 25.28) Thie is substantiasted in Mal, 1.3:
'But Esau I hated.' &geinst Jacob for saying: 'Ky way

is hid from the Lord' (Isa,40.27)." When, however, lioses

said: "To whom Thou didet swear by Thine Ownself,"

(Ex. 32.13) the Holy Une, Blessed be He, was filled with

compassion for them, #e it is etated: "The Lord repented

of the evil which Fe s2id He would do unto Hie people"
(Ex. 3.14). Forthwith, three of the destroying angels

departed from him, and two were left, viz. "anger" and "hot

diepleasure," as it is written: "For I wae in dread of

anger and hot displeesure” (Dt. 2.19). Mosers then said

to God: "Lord of the Universe, can I stand before two

of them? Do Thou tackle one, and I the other.," That

is written in Pe. 7.7: "Arise, O Lord, agrinst Thine

enger." VWhence is it known thet Moses stood agrinst

one? He stood againet the angel "hot displeasure," &=
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it is stated in Ps. 103.23: "Therefore He said
that He would destroy them, but not Moses, His
chosen one, stood before Him in the breach to
turn back His hot displezsure lest it chould
deetroy them." Concerning that time, Ecc. 4.3
decleres: "Wherefore I praised the dead that
are glreasdy dead more than the living that are
yet #2live." (The merit of the dead Patriarchs
was &ble to secure mercy for Israel, whereae
Moees had been uneuccessful,) (108)

Thus we esee, through & careful consideration of the various
homiletical techniques of R, JBL, that he might well be nlaced
eong the preachere par excellence. With 2 esingle inesipgnificent
excertion, he made use of £ll the homileticel forms extant at
hie time. Nowhere hae he fallen short of our expectatione re-
garding hie exceptionsl =bility. It ie little wonder that he
is one of the moet freguently quoted scholare in rebbinic
literzture. His style was impeccable, his artistic integrity

beyond any doubt.

If we, however, were to consider him only from the point
of view of hie g%thetic achieveznent, ¥e would be doing the man
o grave injustice. No vpereonzlity could have achieved aie
ponularity on the beeis of such 2 sunerficiel accomnlishment.
The man, obviouely, had something to eay. He waes not 2 cold
outline bereft of subetznce. On the contrary, he possessed
one of the most fertile minde ~f hie generation - 2 rare com-
bin=ztion of the nhiloeophicsl, theological and sociological
evaluations of his civilization. He was a men, above all, who
resoponded to contemporary streseees eplendidly. As we proceed
with this dissertation we will attempt to define his opninione

and to describe his reactions through the medium of his
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homilies. We will strive to paint aes clear & picture of R.JBL,

the versonality, as we have of R, JBL, the preacher and teacher.
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THE THEOLOGY OF RABBI JOSHUA BEN LEVI

Implicit in the title given it is the fact that the
Talmudic Period in Jewiesh history wae not one of dogma or
limited religious doctrine. Thet glorious era was, in truth,
Israel in its adolescence. The set natterns of ite infaney,
esteblished in the exciting, orovoking and ineoiring proclama-
tions of the nrovhets had taken hold, but, in the centuries
following the turn of the era, they first began to drive the
Jewich people toward the creation of a definite personality.
The writings of the Tagaaim occupied a most important place
in the 1life of the people; they regulated their daily existences
and provided a legel system by which they might establish a
well-ordered communal life, but, in sl1ll their complexity, they
were to be considered elementary when compared to the onroducts
of the age that was to follow. The Bible and the Mighnah might
vell be placed in the same relationship to the growth of Israel

ag parental influences apply themnselvese in the growth of a child.:7

The child Isrsel, however, had finally reasched the moment
of gueestioning. No more war ite 1life one of accepting authority
28 the untutored accepte the wiedom of hie elders, and, in
direct nroportion to his willingnese to be accommodating, abides
by it or rebels ageinst it. In the second, third and fourth
centuries of thie era, Israel evalurted ite heritage; ite sagee
tested the wisdom of tradition, meticulouely argued the validity
of the minutia that confronted them, and set &bout syetenatically{b

create a definite pattern ‘that would meet the needs of = fast
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maturing group, thet would adjust the contributions of its
history to the rapnidly changing demands of communal living.

&8 & result of thie, there was no "theology" that came out

of the Telmudic Period, no single ordered concept of God, no
clearly defined program for the spiritual life. There were
myestice and rationaliste alike in the ranke of those who weighed
end reveighed Judaism as & way of life., There were assimilation-
ists who mirrored the salient pointe of neighboring culturee in
their opinione, and there were ardent n:ztionalistes who strove

| frantically to preserve the uniqueness of the culture of their
own peonle., All had their followers, their schools that echoed
their teachings, but only & few possessed the greatness to
outlast the vicissitudes of eo revolutionary a neriod in Jewieh
life. Our Tslmud ies filled with ineignificent namee and even
more insignificent references that are of historical interest
nlone, but there are but a precious few whose worde emerge to

ue today clothed in even greater inteneity than they poesessed
at the time of their utterance.

R. JBL ics one of these giente, and, when we think in terme
of his theology, we must think of a man who labored in the midst
of thie great period of chenge, His writinges are filled with
volemices ageinst the opposing forces of his time. Rome was
in its decline, Christiznity wae on the rise, the destiny of
Israel wae uncertain, each individuzl had social &nd »olitical
interests to maintiin; 211 of these factors must be considered
when one seeke to understand the creations of 2 thoughtful man

who was destined to live during this period of history. There
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ie no doubt that R. JBL had a theolopy, but, when
at it to be as well-ordered as that of our modern
only disappointment can follow in the wake of the
There will be many vroblems on which he expresses

hie conclusions will be colored by his particular

one 1ooks
theologiens,
search,

no oninion;

epiritusal

bent, but his contributions are meégnificent, and we shall pro-

ceed to survey them. For purposes of convenience, we will

divide his conclusione into six major categories:

God, Torsgh,

Isrcel, Immortality, Eschatology, Prayer and Ritual.
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SECTION I: GOD

If there has been any chenge in the science of theology
eince its birth it can be attributed to the fact that there hae
been » conetent striving sgainst the neatural limitatione of the
theologizn to describe God in phenemenological terme. This,
of couree, hae been true of every science, and one need only
look to mathematice, as it is considered today, tc understend
this ooint in 211 ite implicatione. Whereas the earliest
r=themetice was a tortured study of the numericél relationshipe
of crude objecte that could reecdily be observed by the sences,
nodern msthemetice and phyeics, a natural by-product,concerng
thenselves elmost exclusively tcday with the most remote concept
of the integer and extend themselvee into the realm of abeolute
epece relationship. The progress in theology is romewhat anzlogous,
&nd wvhen one enters into a study of the theologictl views of a
echolar who appeared early in the hietory of his people he can-
not expect to find statements comparable to those of & Soren
Yirkegazrd, Xarl Barth or Emil Brunner. There wae little or
no objectivity in the eerliest theologiee. God was coneidered
only in terme of hie relationchins with humenity and the
physicel manifestations of the world which He created. So it
woe with 2, JB8L when he nroceeded to deecribe and diiscuss the

nature of his God.

God, for this scholar was, first of zll, great, mighty
end awe-inepiring. (109) Greet and mighty was Ee, to be certain,

beyond the imagininge of man, but, nonetheless, His attributes
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human attainmente.

reactions.

intricocies nf the ritu=zl.

al ways to demonetrate Hie sadness.
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ere all to be conesidered in & frame of reference relative to

does for a lost child.

The Holy One, blessed be He, summoned the minietering
angels and said to them: "If a human king has 2 son
who died and mourne for him, what is it cuetomery for
him to do?" They renlied: "He hange sackcloth over
his door. "He said to them: "I will do likewise,"
énd it ie written in Isa, 50.3: "I clothe the heavens
with blacknees 2nd I make sackcloth their covering."
He sgain asked them: "What does 2 humen king do when
mourning?" They replied, "He extinguishes the lamps."
He szid to them: "I will do likewige," as it ie said
in Joel 2,.10: "The sun and the moon are become black
enéd the etare withdrawn their shining." "What doees =&

In addition to thie, God evidenced human

He mouwgMed for Ierael during the exile ae a father

human king do?" They replied: "He overturns hies couch."

He said to them: "I will do likewise," as is eaid in
Dém, 7.9: "Till thrones were cast down, and one that
wze ancient of daye did eit," if it is possible to say

£0, they were overturned, "What does 2 bhumen king do?"
"Ee wzlke barefoot." He gaid to them: "I will do like-
wice," ae it is stated in Fahum 1.3: "The Lord, in the

whirlwind and in the storm ie Hie way, &nd the cloudse
are the dust of His feet." '"What does a human king
do?" They replied: "He rende hie purple robee." He
revlied: "I will do likewiee," as it ie written in
Lam. 2.17: "The Lord hath done that which He devised,
Ye heth nerformed Hie word." (B, Jacob of ¥efer-Haznan

explained: "What means invor _? "He rent his purnle..®

(110) ™ "¥hat does a human king do?" "He eite in

silence." He esaid to them: "I will do likewige," 28 it

ie stated in Lam, Z%,.28: "He citteth nslone and keepeth
eilence." (111)

According to this narable, God not only mourned in the

fauehion of His creatures, but Ee meticulously obeerved zll the

most anthropomorphic of 21l of F. JBL'® descrivtione of God.

The sbove examnle ie the

So grext was Yis sorrow &t having to

punieh Hie children that He went out of Fies way to seek =ddition-

Nere

it from the pen of another preacher one might think thie to be a
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mere extention into the realm of fantasy, but, as we shall see from
subsequent homilies, R, JHL thought of God constantly in these temms
and exhibits and almost child-like intimacy with his Creator and the

Master of the World, He was a pious man, considered a Hassid in his

time; he believed in his powers to bring on rain through prayer (112),
i and he was constantly encpuraged by his followers in his ecstaticism,
| In the light of these factors, it is not difficult to understand his
allusions to God in this wein,

But what of God's other attributes? He was not only to be con=-
sidered as the harsh but repentant parent who had beem forced to punish
a rebellious child; He also possessed the sublime quality of forgive-
ness, Whe He saw fit to forgive wrongdoing, His act was final and
complete, No longer could there be any reason for the simner to suffer
shame after his repentence had touched God successfully.

Ps, 31,2: "In Thee, 0 Lord, I have taken refuge, let me

never more be put to shame; through Thy justification de-

liver me,"

The book of Ezekiel was written for the sake of this ome

verse: Bz, 16,63: "That you might never remember and feel

ashamed, and never again open your mouth for shame when I

forgive you for all that you have done™ this is sufficient,

(113)

God's grace was not only manifested in the magnificence of His
forgiveness; He was also the essence of sympathy and understanding and

constantly extended Himself to those who could offer but little in retumrm,
We possess an eloquent homily that deals with this aspect of God's nature,

In the following illustration we see, most clearly, a practical application



of the Prophetic idea of sacrifice; we see how God joyfully accepts
true humility as a substitute for the most elaborate offerings, how
he who is lowly of spirit is recognized by God as if he has offered
up innumerable sacrifices on the altar of the Temple,
Come and see how great are the lowly of spirit in the esteem
of God. At the time when the Temple was established, if a man
were to bring a burnt offering he would receive credit for hav-
ing brought it; 4if he would bring a meal offering he would re=-
ceive credit for having brought it., But as for him who is lowly
of spirit, Seripture regards him as if he had offered up all the
offerings, This is stated in Ps, 51.19: "The sacrifice of God
is a broken spirit", and this requires that his prayer be not
despised, for it goes on to say: "A broken and a edntrite heart,
0 God, Thou wilt mot despise.” (114)
This benign parent, who asked only for the true love of His children was
forced, at time, to emcourage such expressions; Israel was oftem rebellious,
the created ones shamefully neglected the Creator, This forced God to exer-
cise His power in history so that He might bring them to a point where they
would come to Him, looking for aid and counsel, He caused trouble for
Israel just so that they would have an opportunity to cry out to Him, for
this was the relationship that He desired: Israel was to have complete faith
in its God as helper and guide, (115)

Ex, 14.15: ™And the Lord said unto Moses: 'Wherefore criest thou
unto Me?'"

It is like a king's friend who was concerned about a matter and

came crying to the king, The king said: "Why do you ery? You

have only to decree and I will perform it," So did God speak

unto Moses: "Wherefore criest thou unto Me? Speak,and I will

perform thy will,” (116)

Out of this Father-son, Guardian-ward relationship, however, came
a more impértant factor, God could succumb to human emotions, this is

true, but beyond such feelings there was an inevitable realization, a
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truly Divine sense of justice that set Him svart from mankind
and reinforced Hie godlinees, Iloses, Hie choeen one, could
cueetion God, could try God, &nd thies he did:

lioses epoke thus: "Lord of the Universe, were the

Fatriarche of the world righteous or wicked? Do

make & dietinction between one czese and the other;

"if they were vicked, then Thou art fully justified

in doing thus to Thy children, becaucse their ancestore

have no good deeds to their credit with Thee, but,

if they were righteous, grant Isrzel the reward of

their ancestors’ deede." (117)

But when the spies, however, Questioned God's wiesdom in
riving Israel the laznd of CAnaan aes 2n inheritance, they were
ounirhed #»nd never 2llowed to view it., (118) Hie justice wae
inexorable. The wicked are hampered in their actione to achieve
)rominence so that The righteous might have an opportunity to
zesune their rightful place. (119) Jerusalem had to fall to
the romune because of the wazywardnees of Israel, and God would
not even =1low the Shechina to &id in ite defense. (120)

God refused to bargain with Abraham when he sought to convince
Him, on beh#lf of Sodom and GEmorrah, thet the conglommerate
good of & community might outweigh the evil of any esingle :
i
nember thereof. (121) God'e vengesnce sgainet Bebylon was
unimpezchable; not even Daniel, in 211 his greatness, was },6
elloved ‘o couneel Nebuchadnezzar that he might avoid God's
wrath., Neither wae D:niel allowed to »nrzy for Babylon thet
Jod's =nger might be zssuaged. (1232) There wae no intimeey
in R, JBL's concent of God's justice. Thie was coneidered

on # very clearly defined level #nd was at no time to be

tempered with.
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Such wae our oreacher's understanding of God: human
in meny reenecte, but Divine in Hie wiedom and Hie jusetice.
He worked directly in the effairs of men. His vengeance wee
inexoreble #gainst thoese who angered Him, but Fie grace and
generocity were unending to thoese who truly loved Him, even
thourh they might occeésionally elip from the neth that He had
1aid out for them. It was inevitable that He rhould receive
the oreyer of His people, th#t He should accent their reventence.
The One who had created men was not totelly beyond him, but no
man cculd tsmper with Hie criteris of righteousness, Thie wes
# od who demanded reverence and respect in Hie tranecendence,
but vho, in Fie imntnence, was constantly at the beck &nd call
of eech of His creatures.

SECTION 3: TORAH

If the root of the faith of FK.JBL w&s in God, then its
flower wae the Torth, the breathtaking culmination of the spiritual
life of hies neople. Tangible evidence of the everlasting
covenant bcetween GCod and Isrzel, it occupied & position in the
thinking of the Jew second to none. The study of Torah was
the great imperative in the tradition of Israel, &nd, to live
in azccordance with its teachings, the sine qua non of the good

life, N

In order to stress the magnitude of thie instrument of
Pivine revelation, R. JBL recounts a legend regarding the re-
action in Heaven to God's giving the Torah to Moses. &g will

be pointed out in the following, there was a belief current
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J3L's time that the Torah, before it was given to man at

€inai, was the nrized posseesion of the angels, a trust placed

in their hiunde by God for safekeeving.

hen Mosee climbed the height, the ministering zngels
eaid to God: "whst is this mortzl, born of woman,
doing among ue?" God snevwered: "He hae come to receive
the Law." They seid: "Cen it be that You wish to take
thier code of law that has been reserved for You for nine
hundred znd seventy-four generations, &nd give it to =
mere mortal? It ie said in the Book of Pealms: (Pe.
€.5) '*hat ie man thet Thou shouldset think of him, &nd
the eon of man that Thou shouldst cere for him?' It
further stetes: (Pe. B.2) '0 Lord, our Loré, how
glorious is Thy neme in 2l1 the earth; Thou whose
praiee ie cung to the heavens.'"™ Then God said to
oeee: "C2n you zns¥er them?" Moses renlied to God:
"0 Maegter of the Vorld, I am afraid lest they destroy
me with the vanity of their epeech." God said:

"Sieze the throneé of Ny glory znd refute their argu-
ment,” as it is said in Job. 28.9: "He enclosed the
front of Eie throne, spreading out ¥ie cloud over it."
oses enewered: "O MHuster of the World, what is
written in this Torah that You are about to give me?
You begin by saying: 'I am the Lord your God ¥who
brought you out of the Land of Egypt'; did You take
the angeles to Egypt, did You encslave them to Fharosh?
(to the angels) Ghat meaning hae this Torsh for you?
agein, what is written in it: 'You sh&ll not worship
other Gods'. Do you dwell among peonple who worship
idolse? &#nd more: ‘'Rememoer the Ssbbath day'; do any
of yodpork thet you might need = day of rest? 'Thou
ehalt not bear false witness.' are any of you engaged
in business? 'Honor thy father and thy mother.' Have
you fathers and motherse? 'Thou shalt not murder, thou
chalt not commit &dultery, thou shelt not eteal.' 1Is&
there any envy ezmong you? Ig there even the slighteet
intimation of the presence of an evil inclination in
your eyes?" Immediately the angels began to praise
God eayinz: "C Lord our Lord, how glorious is Thy
name in =11 the earth." (123

Thie legend points out seversl facts regarding E. JBL'e

concept of the Torzh and ite function. It wes written long

before it wae given to Moses &t Sinesi, and it was coneidered

as & moet prized vosesession by the angele. It wee 2n exalted
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expreseion of socisl conduct and was intended to meet the needs
of ¢ man living in a community. Before it could be given to man,
so¢ had to be certain that man realized its importance and ite
function, that msn would be willing to jeapordize hie 1life to
&ttain end retain posseeeion of it. It wae & gift given by

;08 of Hie own violition; He wae not compelled by Eie covenznt

with Iersel to entrust it to thenm,

Such was the nature of thies great gift of God to Moses,
I+ sesumed & noeition so important in Jewish life that it
ceceme the distinctive mark of an Ierzelite to have a2 nrofound
reenect for the etudy of Torsh and 2 deen-ceated love for the

Fource of Study that grew up sround it.

II Sam., 17.25 etetes: "Ithra the Jeeraelite® and II
Chron. 2.17 states: "Jether the Ieraelite." F. Samuel
b. Nschmani said: "He was »n Ishmaelite, and yet you
crll him Isrselite. He entered the House of Study and
fourd Jesse there exnounding the verse: 'Look unto e
and be ye saved, 211 the ends of the earth' lea. 45.22’.
Immediately he became converted, =nd Jeeee gave him his
deughter for a wife." The Fabbis say: "He was an
Israelite, and yet you cell him an Ishmaelite. He was
an Ierzelite, :nd yefhe girded on hie eword like an
Ishmaelite end estuck it in the middle of the House of
Study and exlaimed: 'Either I will slay or be slain
until I establish thie lg¥ publicly: smmonite but not
Ammonitees, Hdoszbite but not loabitess.'" (134)

Thie man, Ithra, or Jether, of dubious nationzl affiliation, wae
considered an Isrzelite vhen he honored the Torah and the House
of Study, but, as soon &¢ he demonstrated ¢ lack of respect for

ite sanctity, he ¥was denied membership zmong the Isrselites and

relepsted to the decendents nf Esgu - the Ishmaelites. Such

vae the significance of the love of Torah and etudy in Jewieh

life,
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Such 2 love, even though it was & minimzl recuirement,
was not to o unrewarded.
Thie matter ie written in the Torzh, a second tine
in the Prophete and a third time in the Hagiogrzpha:
"Any men who worke in Torazh will become very nrosperous."
Dt. 29.8: "Be careful then to cbserve the terms of
this covenant that you may succeed in everything that
you undertake,"
Jogh. 1.8: "This book of the lew muet never bve off
your lipe, but you must muse over it day and night,
thet you may be cereful to comnly with 211 that is
written in it; for then you shall mske your life
orosperous, and you shall succeed."
Pe. b.3-3: "For his delight ie in the law of the
Lord, and in His law does he meditate dzy and night.
For he ie like 2 tree nlented by streams of wrter,
that yeilde ite fruit in ite meason, &nd whose leaf
does not whither, and whatever it bears comes to

?ﬁtugity (end whatsoever he doeth shall prosper)"
125

The love of Torah, however, often brought nain in ite
wake ne wWell ae reward. It was not & simple matter for = men
to thin¥ =sné live 2s & Jew in the ezrly centuries of this era.
There were meny factore in his community that militated against
cuch #n existence. Lesse then a century before R. JBL's time men
had been burned 2t the stake, punished and tortured in a most
inhunan feshion, all because they had refused to relinquish
their right to study God's word. Such experiences plague the
memory and rem:in with & peorle long after the smoke of the pyre
hee disappezred. The trirle need not be ro severe to noint
up the difficulties involved in the nreservation of a culture.
The mere fact that men were often called uvpon to eecrifice of
their wealth and their externzl comforts to foster the study

of Torzh was sufficient to give rise to much thought on the
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matter.

Cant, 5.,11: "I went down into the parden of nuts"

Israel are compsred to a nut tree. Just &s when a
nut tree is prunwed, it is for ite own good eince

it renews its branchee likxe hair that grows more
quickly for being shorn and like nails that grow

more Quickly for being pared, so whenever Ierael =re
gshorn of the fruits of their lzbor to give to those
vho liébor in Torah, they are shorn for their own good,
and it is soon replaced, 2nd their wealth is increaced
in thie world, and their reward in the next. (128)

Such sacrifices as those mentioned in the above homily were

celled "chastizemente of Divine love." The true chastizement

of

the

30d wag of esuch =& ntture that it ceused a man to neglect

etudy of the Torah,

any trouble that comees upon a mén that causes him
to neglect the study of Toreh ie coneridered ze 2
chastizement by God, but those troubles that come
upon men 2nd c¢o not cause them to neglect the etudy
of Torah are considered chestizements of love, for
it ie said in Prov. 3.13: *"Whom the Lord loveth,
He correcteth." (127)

refison for this differentiation is obvious. The Torah is

nhyeiczl renresentation of the covenant that exists between

! and Isrsel., If a man nepglected the Torsh he, in effect,

neglected the provisione of the covenant. Legend had it that

every dny & bat kol came forth from .it. Horeb saying "Vioe be

unto those who insult the Torzh." (128) Such a thing was

necessary, for the only occasion for God's weepin; wWes over

the

zbrogetion of the Torah.

Lam., 1.13: "For =zll these things I weepn."
This besrs reference to the abrogation of the Toreh,

regurding which it is eaid: "These are the statutes
and the commandmente." (Dt. 12.1) (129)

One may readily conclude from this that the Torzh ocdcupied
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& central place in the thinking of R. JBL. It was, without any
doubt, the most importént eingle religious eartifice in the
culture of Iersel. =as such, our preacher rendered it great
respect and demanded that 211 know it and love it as he did.
The Torazh was God's specizl gift to Irreel; the love of it
orought magnificent reward, and ite neglect incurred the
ceverest of nunishmente.
SECTION 3. ISRAEL

Cne of the keystone§of R. JBL's theology is hie conceont
of the nereonality of Israel. Hie considervtione are two-fold,
for they include both the historical aspecte of Ierael's growth
ond the neculiar relstionehip that Iersel experienced with God.
One finde, included in the second factor, the exnlanrtione for
the verious contacts that Ierael had with other ni tione of the

'orld, for they cannot be understood 2e¢ normel within the frame

work of hietory. They responded to constant divine control and
intervention; they wvere the direct recult of God's interest in
Isrnel, =nd not, ae some mey think, the chance nroducte of an
unguided historiecél vrocess.

cven thouch F. JBL obeerved that the relationshin between
Jod and Ierzel was moet intimate, that "an iron ecurtain would
not be uble to sepurnte Ierzel from ite Fether in heaven,” (130)
he rem:.rked that, ¢t firet, "Isreel" the neme given to the neonle,
woe just like #l1ll the nemes of the other notione. "hen they
tccepted the Torah, however, God finclly decided to carll them
"My veople."

Ps. 50.7: "Hezr, O ly people, =nd let Me espveazk"
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In the past, "Israel" was your ncme because you had

not received liy Torwuh; it wee like the names of the

other nations: Seba, Havilah, Cabteh, Reamah and

Sabeteca. (Gen 10.75 Ae soon & you received My

Torzh, however, you becume known as "My people."

(131)
Thie historical explenation of the orinciple of the covenantal
relztionghip between Isrusel znd God at firet spreére to be &n
over-eimnlificetion of the phenomenon, but, fortunstely or un-
fortunately, thies wap the extent of the covenent to F. J3L.
~1thourh he felt Iereel to be nbsolutely neceseary for the
exietence of the world,

Zech., 2.10: "For li¥e the four winde of the hervenes
I will make you fly."

t does not say "with the four winds," but rether "like

the four winde," which is to tell you that just as it

is imnoseible for there to be a worléd without winde,

co woulcd it aleo be imposeible for there to be 2 world

without Ierzel. (133)
©t no time doee he espezk in terms nf the "servant" idea of
I=s=ish or of the usuzl proohetic dynamic interpretations of
the "migeion of Isrzel." . proof bused on an omiesion could
herdly be conridered valid; it would be tuntamount to saying
that there wee reacdic in Bibliezl timee because the archaeologists
have feiled to discover any wires in their expeditions, but the
rriter would like to indulge himself at thie moment and offer
hie belief that, becsuse of the strese of the times &and the
prolonged treumsa that succeeded the devastetion of Palestine
by the Romsne in 70 C.E. and the eubrequent persecution,
suppreeeion and pillage that took place under the armies of

Hadrisan, there would heve been but little room for the "miseion

idez" in the sermone of contemporary preachers. Perhape, in
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this way, we can explain this obvious lepse in the euccession
of R. JBL's thoughts concerning Iersel's part in the formation
of the destiny of the world. There is 2 vegue intimeation of
euch a theeis in the following homily, but one readily noticese
that it lecke the vitality and the nositiveness of the message
of the pnrophets.

why ie Isrczel compared to = femazle in Cant. 1.5:

"I am black but comely?" Becauce just ae z femele
receives & burden =nd discharges it, receivee and
discharges it, and then receiver no more (becomes
nregnant and gives birth until she becomes too old
for child bearing), eo Iereel are enslaved =nd
delivered, enslaved znd delivered #nd then enslaved
no more. (133)

It ie only fitting, however, that God chould cling to Ierzel, --
Ex. 18.E: "You shzall dbe My ) very own,"
In the word _ % , the % is the largest of the
lettere and the . is the smallest. It ie fitting
thet the great should cling to the smell, as we see in
Ps. 147.5: "Great ie our Lord and abounding in strength,"
and then aguain in Dt. 7.7: "For you were the emallest
of €llthe people." (134)
“nd &e a token of the insoluble union, God brought the fhechina
cowvn from heaven and spread it over the earth especielly for
Ieruel,
what ie the meaning of the verse in Zech 2.9: "And I
will be the splendor within her?" It is to teach you
that for those of Ierael, out of #11 those who dwell
in the world, did God bring down Hies Shechinz from
the highest heavens and spread it out over the esrth.
(125)
This was done to protect Iesreel from those who would malipn her
or endanger her well-being. But, F. JBL adde, if Ierael would
hﬁa;guu(
be victorious over those who threaten her, must alwsye band
together 2nd face them &s a united group.

Ex, 1.10-12: "See the Isrcelitee have become too
strong for us, etc."
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Nearly eight times did I%Eﬁﬁl band together in brother-

hood ageinst Egypt. 4Lnd wae vere the rezeons? The

Egyoptisns said: "Come, let ue take preceutions

sgainst them _ 39 ". And then, in the midst of this,

Goc gathered them together and sFved them, as it is

said in Ex. 3,8: "and I shall go down &nd save them
12°xa%  from Egyot, (138)

It ie =pparent that our preacher was troubled with the
problem of aesimiletion in hie time. In a eenee, he wae more
liberal then his predecessors, for he realized that it was
noeeible for Ierael to géin & great deal from the cultures
round ebout it, but he carried high the banner of isolationiem
#nd eseriously berated thoee who took for themeselves the un-
vholesome préctices of their neighbors.

It etatee in Ez, 5.7: "You have not even conformed

to the ordinances of the natione round about you."

It saye later, howvever, in Ez. 11.18: "You have con-
formed to the nractices of the natione that are round
#bout you." Thie meane thaet Israel had not aesimiloted
ed the worthwhile uepectes of the culture of its
neighbore, but had zseimnilated their follies. (137)

Fe strengthened hie position on thie problem by referring buack
to the matter of idol worship in Biblical times &nd demonstrated
how God went out of His way to emphasize the nrohibition againet
worchipping other gods.,

God suid: "Seeing thtt the nenelty for idol worship
ie g0 severe, I must forewarn Ierael egeinst it so
that they should not leter on say: 'Had we been warned,
ve would have kept away from it.'" God then seid to
Iszigh: "Do not think that I have not warned Israel
rgéinet idol worship long ago. Already, long before
they ctme to Sinai to receive the Torzh, I warned them
ageinet idolatry." For rfo it is written (Isa. 48.5):
"Therefore I have declared it to thee from of old;
before thou camest, I snnounced it to thee." GCod
continued: "Before you came to f£inel heve I caused
you to hear the bleeeinge and the cursee. (Lev. 28)
why? Leet you should say: "lVine idol hath done thenm,
and my graven imsge and my molten image hath commended
them! (Isa. 48.5) Therefore, have I forewarned them
concernines idolstry, ae it ie through Yoeees lly servant
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have I forewarned them." ‘“hence do we know this?

From whet ie written in the text of Dt. 4. 22ff:

"lihen thou sh&lt beget children and children's children
and grow old in the land, if you act perniciously by
carving an image in the shepe of anything at &ll, and
cdo what is evil in the sight of the Lord, your God,
thus provoking Him to jealousy, I czll he&zven &nd

earth to witness against you this day, that you shall
perish comple tely from the land which you are nbout to
croes the Jordan to occupy." (138)

For the moet nart, the natione of the world had militated
cpeinet Ierael in its history, and it waes quite understandable
that E. JBL did not consider it nerticulerly desirazble for the
Isréeliters to 2dont their nracticee,

Had the nations of the world known that when Ierael
einned, they, too, would be punished, they would

have anpointed two gusrrde that they might guard each
and every Ierzelite [to keep them from einning). Rut
it vae not enough for them that they had friled to
puard Ierael (from sinning); they went so far ss to
deter them from carrying out the commendments. There-
fore, when Ierael eines 8l1 the world =uffere, ae ie
etated in Heg. 1.10: "Therefore the hesvens sbove

you withheld their dew, and the earth withholde ite
increase." But, vhen they do not sin, 211 the world
ie bleesed becaure of then, ae it is eaid in Cen. 238.4:
“411 the nztions of the earth will invoke bleseinge on
one =nother through your descendants " (1339)

If, nevertheless, & nttiony should work or pray for the
#ood of Ierael, God will bring them happiness.
The Holy OUne, Blesced ve Fe, said: "You have finished
destroying iy Houee and exiling iy children. &gk
after its peace (Jerusclem's), &nd I will forgive you."
%hat does thie mean? Ps. 122.8: "Pray for the peace
of Jerusalem; they will proeper who love you." (140)
In conclusion, our preacher felt that Ierzel wae bound
intimetely to God through the Torah, #»nd ite orimery tesk was

to preserve this relstionehip by adhering to the ststutes of

Divine law. Isrzel war ‘od'r perticular peovle, indisnensable
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to world hietory, and must guard ite peculiar heritege against
the infiltration of foreign influencee, Vhether it had e
miserion to nerform on earth or not ie not brought out in the
homilies, but one thing was certain: the well-being of &ll
the wnrld wae directly oronortionzte to Iermel's roerition in

it.

SECTION 4: IMMORTALITY AID THE MESSILNIC EZRA

t is quite poseible that there might hzve been & strong
liessiznic movement &foot during the lifetime of K. JBL. &4t &
later point in thie eseay, the writer will discuss the part
thut he may or may not huve played in it according to the
reporte hended down to ue through legends or the Gazonic Feriod.
Let it suffice to say &t this inetant, hoﬁg;;r, thet coneidere-
tions of the life zfter death, of the Messianic Ere, of
ultin=te reward 2nd punishment and of resurrection were most
common &énd cuite clearly defined in the thinking of his time,
ind he wae ae articulate &es &ny in hie expnreceione on these
nrobleme. Te cennot eenarate the element of immortality from
the concent of the lessirh #nd the 'essiznic Ere, for they run
hené in hand throughout hie rermons. They blend together to
crezte & larger picture of all that aweite man beyond this
vorld. Under the influence of hinehas ben Jair, R. JB8L con-
ridered himeelf, in come recsnecte, to be like the Hssenes, &l-
vaye nrepared for the coming of the liescieh and the life after
desth. (141) Living in a period of such great stress, the
reaeons for K. JBL'e varticular position regarding the Messiah

and the life after death are quite obvious. V'ie are confronted



57.

n:Lah a similar phenomenon today in Christianity, for the
burden of living in & sorely troubled world has turned the
minde of many men from thoughtes of the exigenciee of everyday
living to those that center zbout the world that awaits men
after death, This is & normal reaction to strein, snd, if

approached in a m-ture farshion, can produce great contributions

| to contemporary tnought. Such was the case with our preacher.
althourh he wae most vivid &nd thorough in his descrintions of
the nfter-1ife, =1lthough he expressed an unewerving faith in
the nromise of immortality and the liessizh, he did not neglect
probleme of thie world. Hie theology evidences & carefully
thoupht out synthesis of both elemente, streseing the important
factore inherent in each but not losing its precious sence of

salence in fevor of either.

Considering the sermons of K. JBL againast the beckground

Q

f their time, we find, firet, 2 word of hope regarding the
coming of the Meseizh. Although he felt it futile to attempt

to eetimate the tisne of the coming of the Meseish (142), and
#lthough he realiged thut man could & nothing that would
directly hasten the coming of the Mesesiah (142), it was poesible
that, through righteousnese, mon nmight merit God's considering
the epeeding up of the advent of this great moment in the life
of the peonpnle.

Iea, ?O.Ba: "I, the Lord, will hesten it in its proper
time.

"I will haeeten it" meiens that, even though the neople
did not merit redemption &t that particular time, by
?heig righteousneses they merited that it be hastened.
143
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Evidently, .R. JBL felt that the Biblicrl sccount of
the Meeesianic Era, ae cryotic ss it might be, and the Sabbinic
sccounte comaonly recited during his time, were sufficient in
their deecrintiveness. He offers no colorfﬁl pictures of this
er:, nor doee he nresent any speculations as to the nature of
life in a true theocracy. He does state some of hies viewe on
imrortality, however, on the nature of the life after death.
He voiced the opinion that it ies possible to interpret im-
mortality as the reward granted for righteousness that manifeete
iteelf in the memories of those who live on. & father, for
exsmple, ie rendered imsortal in the image that remnine after
hie deeth in the livees of his sons.

any men who hiée no sons is coneidered ae dead, as

it saye in Cen. 30.1l: "Give me childrer or else I

die." (144)

It ie told of H. JBL that it wae hie custom to ro 2nd comfort

mournere, but he [only] went to comfortWthoee whose relrntives had
died without having any children, on the basis of the verse in
Jer. 25.10: "Weep ye not for him that ie dead, nor bemosn him,
but ween bitterly for him that pgoes away, for he shall return no
more nor see his native 1land." '"For he ghall return no more" is
interpreted to measn thet, having no children who will live on
zfter him, his memory could not be kent alive. (14%5) Such a
concent of immortality, however, ies not common in the sermone

of our nreacher, for he believed in resurrection &nd was much
more definite in this than in the former thoughts on the nzture

of the after-1life.

ivhence do we know that resurrection is from the Torash?
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From the verse in Ps, 8,.5: "Happy are they who
dwell in Thy house; they will forever praise Thee,"
The verse does not say "they have praised Thee"
(using the past temse), but rather "they will for-
over praise Thee"(using the future temnse to convey
continuous action). From this one can surmise that
resurrection is decreed in the Torah, (146)

Tied hand in hand with resurrection are reward and punishment,
Every man, if he is willing to lead a righteous life, is deserving of
the reward laid up for him in the world-to-come, Righteousness, how-

ever, as the sine qua non of this reward, is not something that can be

put off till a later date in the life of man, As soon as he reaches the
point in his thinking where he is convinced that there is either a re-
ward or a punishment laid up for him in the future, he must de'termine
his course of action, for he will only be rewarded in the hereafter if

he agrees to obey God's ordinances immediately,

Dt., 7.11: ™So be careful to observe the charge, the

statutes and the ordinances that I am enjoining on

you today,"

Today are you to do them, and tomorrow you will receiwn

their reward, (147)
This promise is all-encompassing in its nature, for every good deed that
Ierael does in this world will be for its own benefit in the world-to=-
come, Righteousness will never go unrewarded,

Every good deed that Israel does in this world comes and gives

testimony in their favor in the world-to-come, This is stated

in Isa. 43.9: "Let them bring their witnesses to prove them in

the right.” This refers to Israel., "To hear their plea and to

say that it is true": this refers to the other nations. (148)
The reference at the end of the above homily to the other nations is of

particular interest to us at this point, We learn directly from
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thies that R. JBL did not feel that reward and punishment were
the cole possessions of Israel. The mere fact that the other
nations &re present in the life after death to tesetify in be-
hzlf of Ierzel on the day of judgment infers that they, too,

are to be included in this ultimc te evaluation of the humen
person:lity. When talking of the liessianic Era, R. JBL is care-
ful to mention that when the llessiah comee there will be no
decth for Israel or the other natione. He based hie suppoeition
on the verse in Isa. &5.8: "And the Lord will wipe zway tears
from €11 faces." (149) Thies exoression adde to the already
present universalistic concept of God and demonstrates that,
even though Isrsel has a peculiar relationship with God that

is m@k intimaete in its nature, the other nations are included

in the esphere of influence attributed to God and also fall under

the power of His inexorable justice,

How will this justice manifest iteelf in the world to come?

what is the reward for righteousness in the life after death?

In the future, God will declare three hundred znd ten
worlde to be the possession of every man who is righteous.
This is stated in Prov. 8.21: "Endowing my friends with
wealth." (The Hebrew word for "wealth" has, as its
numerical equivalent - 310, R. JBL interprets the verse
to mean that the righteous will inherit three hundred

and ten worlds, each of which possesses all the glories
imaginuble that God layes up for those who are just in all
their ways and worship Xim with & full heart.) (150)

From this we see that R. JBL felt that the righteous would certainly
be rewarded, but he, in his day, realized the importénce of the

problem of theodicy in the thinking of mankind and offered the

following expression to allay their fears on this account:
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fihat ie the mezning of the verse in 7Zech. 14.8: "There
ghall be neither heat nor cold nor froet?" This refere
to the mortals who ere weighty (beceuee of their wealth)
in thie world, and who will be light (disregarded) in
the world to come. (1F51)
Thie could logically be expanded to include the evil-doere. They,
too, will have will be accounted for in the 1life asfter death,
but they will have nc share in ite blessings. There is a
destiny lzid up for them, however, and R. JBL demonstrated
thrt all the names used in the Bible to denote the ultimate

in despair are, in reality, synonyme for Gehinnom, the assigned

dwelling for the evil-doer after death. (152)

It is cuite clear, therefore, thaet FE. JBL evidenced a
definite belief in the Meessiah and an understanding of the
elements of the 1ife after death. The lMessiznic Era was to
be sn evidence of God's grace and could not be brought about
by men'e efforts alone. He could, however, influence God to
haeten ite coming by evidencing the ideals of righteousness in
hie d=ily living. Immortality is God's promise to 2ll1 mankind,
end, in the hereafter, the nature of which is not too nebulous,
2ll the eseeming inequalities of life in this world would be
counter-balanced by magnificent rewards for the righteous and
the moet severe punishments for those who have flaunted God'se

commandaente.

SECTION £: ANGEIOIOGY
s men euch as R. JBL who was interested in the occult, in
the hidden sciences, wWho expreseed his faith in dresme and in

vieione which he tells vbout himeelf and hie dealinge with Elijah,
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the Prophet, was certainly a man who had given a great deal

of thought to the o»roblem of angelology and the generzl field
of eechatology. This interest found its way into his sermons,
spnd we find eeverzl inetances uvon which he chose to interpret
hirstorical events and to color the past of his people with the
use of the moet common angelogical figures of his time. &Ae we
hazve already eeen, it was only after a fiightening tryet with
the engeles that loses Was able to wrest the Toreh from their
n=nds =nd to bring it down to the Israelites at Mount Sinai.
(152) Eyen ufter this trzumatic event in Moses' life, however,

he wae forced to protect the Torsh from Sztzn who desired to
take it sway from man.

L hen Moses came down from before the vpresence of God,
S4an came and said to Him: "0 Master of the World,
what hae happened to the Torah? God answered: "I

put it on earth." Satién then went to Earth and srked
it of the Torah's whereaboute., Eérth answered, saying:
"God underetends its way and knows its locmtion" (Job
28.23). He then went and asked the Sea, but the Sea
enswered that it did not have it. He then went to the
Deevs, but the Deeps told him thet they did not have
it, ae is said in Job 28.14,223: "The Abyre sais: 'It
is not in me,' and the sea says: 'It ie not with me'
....Abbadon and Death sey: '"With our ears we have heard
but the report of it.'" Satan then returned to God and
gaid: "Master of the World, I have searched the entire
earth but have been unable to find the Torah." God
anewered: "Go to the son of Amrém." Then Satén went
to Nosee and said to him: "Where is the Torah that God
has given you?t" lioses snswered: "What am I that God
chould have given me the Torah?" God then said to
doesee: "You sre certainly loeee." MNoses replied:
"lagter of the World, a reserved treasure (the law) is
Yours in which You enjoy Yourself each day. Shall I
claim the credit for myself?" God answered: "Since
you have minimized your own importence, the law (&g a
reward to you) shzll be czlled by your name," as it is
gaid in Mal. 3.22: "Remember the law of Mosesg, My
servant." (154)

Thus wae the Torsh saved from the hands of Satan through

fosee' humility. Thie factor will be of interest to ue in another
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phase of our study of E. JBL, but that which ies important for
ue at present ie the thought that it was possible for Satean
to threaten the security of the Torch, and, in doing eo, the
gecurity of Ierezel. Our preacher adde z bit to his description
of the character of Satan in another short homily.
R.JBL said thet "enemies" in Prov. 16.7: "When & man's
weys please the Lord, He maketh even his enemiee to be
at peace with him," refere to Sztan. Generally speaking,
if one is brought up with another for two or three yeare
he becomes closely attached to him; but The Tempter
grows With man from hie youth until old age, &nd yet,
if he could, he would strike him dovn even when he is
seventy or eighty. (155)
along with Satan, one muet tzke into consideration the
ten deestroying sngels who are slways eager to fulfill their
function and do away with Iersel. R. JBL told of one of thece
inetances that grew #e & consequence of the shameful worship
of the Golden Calf, (156) The description of them ies most
vivid, #nd 1t ie apparent from this that these angels of

destruction nlayed & very real role in the thinking of the

The most colorful of 211 these references to angele and

| contacts with the dead, however, are thoese stories that our
preacher told of his contacts with Elijeh, the Frophet. It

was commonly believed thut Elijah wes constantly abroad in

the land, mingling in the 1life of the veople, so it ie not sur-

prising to us that we find a homily in which our -&bbi tells

"

of an instznce when he spoke to the Proohet and when his life
vwes directly affected by intervention from snother sphere.

Ulla ber Kushab wes fleeing from Rome, and he cane to
Lydda to vieit R. JBL. The Foman troops followed him

to Lydds, and they said to the peonle of the town:
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"If you refuse to hand him over to us, we will destroy
your village." R. JBL went and convinced Ulla to give
himself up. As a result of this, Elijah, who was in
the habit of revealing himself to R. JBL, stopped doing
so. He fasted greatly, and finally Elijah reveeled
himself and said: "Why have you done thie harsh thing?
Should I reveal myself to an informer?" KR.JBL answered:
"Was not my act decreed in the lishnah?" Klijeh replied:
"Yes, but was it The lishnah of the Fious? Ferhaps you
?oulg do this to another, but would you do it to yourself?" 1{
157

R. JBL also makes mention of the Yetzer ha-Fa and carefully

delineates the namee given him in Biblical tradition.

The Yetzer ha-Ra has seven names., God calle it "evil,"

as is said in Gen. 8.21: "The bent of & man's mind may

be evil from hie very youth;" Moeee cnlled it "foreskin,"

es is ssid in Dt., 10.16: "And ye shall circumsize the

foreskin of your heart;" David celled it "uncleanneee"

eag is said in s, 51,12: "Create for me a clean heart

O God," from thie it followe that it (the Yetzer ha—Ra’

ie unclean; Solomon called it "enemy" as is eaid in Prov,

25.21: "If your enemy be hungry, give him bread to eat
..and the Lord will reward you." Do not read "rewsrd

you" but rather "will meke an end to him for you."

Isaigh called him "obstacle" as is said in Isa. 57.14:

"Grao® up, grade up &nd clear the way; remove every

obstacle from the way of My neople;" Exekiel called it

"stone" as ie said in Ez, 35.26: "I will remove the

heart of stone out of your flerh a&and will give you a

hezrt of fleeh;" Joel called it "Northerner" as is said

in Joel 2.80: "And the Northerner will I remove from ?E

you." (158) !

From the previous examples one might conclude that the con-
csideration given supernetural beinge in the homilies of R. JBL,
although these be not too frequent, ie indicative of the fact
thet they played a very real part in his thinking. Not only
did he feel that these other-wordly creatures exercised &n
influence on humanity from their zbodes, either in heaven or in

. the nether world, but he evidenced a belief in the fact that they
|
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were able to circulate emong men and to effect their destinies
directly. They seemed to have nowers beyond those of ordinary
human beinge, but it wae within their nature and a part of

their definition that they were required by God to deasl with
humznity on the human level. If this were not the case, Wwhy

wae it necessary for Satan to mske inquiries regarding the
hiding place of the Torah on earth? The fact that the Yetzer
he-Fa is given seven names in the Bible, @ll of which echo humen
experience, would indicate that it manifests itself within the

reelm of humen experience and is limited by the will of men.

Thnere ie not the slightest intimstion that menkind should be
reeigned to the dominance of the evil epirits in his every deay
living. On the contrary, it will only be necessary for man to
suffer the punishments brought &bout by associatione with evil

if mn partekes of thie sesociation willingly. God is constently
mén'e 81ly in the battle ageinst Satan and the Yetzer ha-Ra

#nd ie happy to grant him victory if He ie convinced theét man'e

motives are just.
SECTION 8: PRAYER AND RITUAL

e might consider ourselves particularly fortunate in this
branch of our study of the life and contributions of R. JBL,
for we are confronted by 2 surpriesing number of homilies in
which he voices hie observations and opinions regarding the
nature of prayer and ritual in his time, By the end of the
Second Century,the Synagogue hed already become an estzblished
factor in the religious life of the community in Pelestine.
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The adjustment made necessary in the liturgy by the evolution
of a new system of worehip that arose in the instituticn that
was to replace the Temple was Well on ite way., &4 liturgy wes
established, new prayers had been added and the people seemed

firmly entrenched in their new mode of worship. Our nreecher's

remarke could well have been rendered by a modern theologian;
they are uttered with the nonchalance thit accompanies a

thorough acquaintence with the subject, and they assume a ponuler
knowledge of the varioue elemente thet would indicste that the
liturgy had already become a common exnerience in the life of

the neople.

OQur subject had no probleme regearding the efficacy of

prayer. Thie wae # bzesic assumntion that ran through 211 his

pronouncements. "If one's lips &are fluent in prayer,”" our
preecher seid, "he mey rest ascured that his worde will be ‘
heard." (158) From the veree in Joel 2:13: "ind rend your

hearts, not your garments," he concluded that if a men would
lend his heart with repentance, it would not be necessary for
him to rend his garmente. (180) He not only felt that preyer
could effect the future; it could ¢leo alter the destinies of
thoee who had lived in the past. When Hannah prayed (I. Sem.

2.8): "He bringe down to Sheol and raisee up," she was praying

for Yorah, Dcthan and ~birsm, that God should take them down to

Sheol for their evil deeds but eventually bring them up again.

lthrough her prayé;)'it ie said thagishe saved this compeny from

further suffering. (181) He wers careful, however, to add thot

! prayer Wae not the ultimete meane of man's effecting 2 change




87.

in Ged's will. Repentamce was far more forceful a way of convine-
ineg God of one's intentione than wasg preyer,

Reventance effects complete atonement, but prayer only
effects half atonement. Whence do we know thie?

Jer. 32.30: "It was decreed thet Jechonizh should die
childless, but he repented znd had children." (182)

Dt. 9.280: "The Lord was very angry with Aaron and
threatened to destroy him." (E. Joshus d'Siknin
explained this reference by demonstrating that "to
destroy" a men implies the extinction of his off-
spring, @&s ie seen in &«mos 2.9.) Yhen loses prayed
on haron's behalf, half the decree was snulled; two
sone died &nd two sone remsined #live, &s is shown in
Lev. 10.2. (153)

R. JBL alro made statements regarding the history of
prayer and the mechznics of the liturgy. ¥He felt that, generally,
the common divieiones of prayer went all the way back to the
time of the Patrisrchs. (134)

The Morning Prayer came from ~braham, our father, =ze

ie stated in Gen. 19.27: "and Abrahsm rose early in the
morning and went to the olace where he stood with the
Lord." The word "gtanding" is used only with reference

to prayer, as is said in Pe. 105.30: "Phinehas stood up
and orayed." The Afternoon Prayer comes from Isanc, our
father, as irs stated in Gen. 24.63: "and Isaac went out
to meditate in the field." The word "mecitation® is used
only with reference to prayer, ae is stated in Fs. 108.1:
"a prayer of the afflicted when he is overwhelmed and
pours out his pleint (meditation) before God." The
Evening Frayer comes from Jacob, our father, as is stated
in Gen. 21.11: "He reached the place." The Word “reached"
ie only used with reference to preyer, as is stated in
Jer. 7.16: "Do not 1ift up ery or prayer in their behealf,
nor plead with lie." (185)

The following are some of hie conclusions regarding the order of

prayer:

1 In the morning one mzkes two benedictions before
the Sheme and one after it. In the evening one
makes two benedictions before it znd two after it,
¥e do this because of the verse in Pe. 118.154:
"Seven times daily I praise Thee." (188) Even
though 2 man saye the Shema in the Synagogue, he is
required to say it agein before going to bed. (157)
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2 It is necessary to remember in the recitation of
the Emet ve-yateib to eay the entire prayer. (This
mezane that one should zlwaye include the mention of
"the coming out of Egypt," "the plagues," "the
eplitting of the Fed Sez," and "the sleying of the
firet born," 211 of which are included in the
Ezrat sbotenu.) It is 8slso neceseary to say: "0
Rock of Iesrael and ite Redeemer." (188)

A

He who prepared the amidsh prepared it in its present
order. The first three blessings and the last three
blessings glorify God, and the middle ones tell of

the needs of his creatures. (139) There are eighteen
benedictions because of the eighteen disce of the
backbone, Therefore it is necessary to bow down so
that each diec may be loosened.

= The Torah portion should be read twice before coming
to the Synagogue &nd once in translation. After thie
it ies proper for man to read the portion elong with
the congregation. (171)

m

If one is to read from the Pronhets, he muet first

read from the Torsh. One cannot read from the Trophets
until the Sefer Torah has been rolled up. The congrega-
tion is not allowed to leave until the Sefer Torah hae
been taken away and put in ite place. (172)

In the homiliers we also find certein set natterns of con-
duct for the worshipper in the Synagogue:
1 The Museaf service cannot be read after 2:00 ¥ .M,

A11 who utter the Musaf prayer after the seventh
hour, Scrinture says of him: "I will gather up
thoee who smite you and thoee bringinc reproach
upon you" (Zech. 3.17). "Those vho smite you"
referse to those who would z2lter the approinted time
of prayer. (173)

oo

A& msn must go to the Synagogue morning and evening.

R. JBL s2id to his sons: "Go morning and evening to
the Synagogue in order that thy daye might be
lengthened." (174)

3 A man must be humble in the Synagogue.

Ps. 101.7: "He shall not dwell within my house who
practices deceit. He who tells lies shall not be
established before iy eyes." It ie necessary that
each man must be humble in his own house; how much
the more so in God's house. (175)
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4 TWe must always be humble when we rise for preyer.

e muet not rise for prayer in any other than a
humble voesition. How do we know this? From the
verse in s, 29.28: "Worship the Lord in the glory
of the Sanctuary." We must not read "in the glory
of the Sanctuary," but rather "in the fear of the
Senctuary." (178)

5 hen & man oreys he muet face the site of the Temple.

I. Kings 6.17: "that is, the Temple proper." This
verse refers to The Temple to which each face turns
in orayer. (177)

<3 There can be no pvartition Letween those who are
praying and the wall,

“hen s minysn gathers to pray there should not be
anything that acte as & partition between it and the

wall. Thie ie stated in Isa. 38.3: "Then Hezekiah
?urn§d his face to the wall and przyed to the Lord."
178

7 After prayer, one should tzke three stepe backwards
before relaxing.

After one has finished hie preyer, he should take
threg etepe backward, and, after that he mpy relax,
(179

8 One must wait an hour after nrayer before leaving the
Synagogue.

sLfter one has finished praying he should wait an hour
in the Synagogue se is said in Pe. 140.14: "Surely
the righteous shall give thanks to Thy name., The
upright shall dwell in Thy presence." (180)

9 One should avoid »nassing behind a Synagogue while the
congregation is as prayer lest others think that he
is shirking his reseponsibility.

& man is forbidden to vass behind the Synagogue while
the congregation is proying. (Reshi: It might ap?ear
that he is trying to escape hie duty of worahip ) (181)

K. JBL also makes several commente regarding factors in the

service on the High Holydays:

1 The man who leads the congregation in the recitation
of the Mueaf service --




There are two homilies involving the order of the service

on the Shalosh Regalim.

1

Eeveral of E, JBL's statements on Purim:

70.

Why is it said in Mishneh Fosh Ha-ghanah 4.7:

"When a man passes before the Ark (to lead the
prayer) on a festival dey of the New Year, (not

he but) the second blowe the Shofar."? R. Alexander
gaid in R, JBL'e name: "We learn it from the verse |
in Pe. 17.1: 'Hear the right, O Lord this refers |
to the reading of the Shema; 'Cive heed to my cry,"
this refers to the joy of Torah reading; 'Listen

to my prayer,' this refere to the reading of the
prayer; 'which ie not from deceitful lipe,' this
refers to the Musaf Service. ¥hat is written after
this? 'From Thy presence may My judgment proceed.'
Thie refers to the blowing of the Shofar." (182)

It is truly God's will that the Friestly Benedictions
be recited.

Whence do we know that God desires the recitation of j
the Priestly Bleesing? As is stated in Num., 3.37: {y
"So shall they invoke My name in behalf of the 1
Isrzelites, and I will blees them." Each Priest who 4
pronouncee the benediction ie, himself, blessed, and 1
he who does not pronounce the benediction is not
blessed, &8 ie said in Gen. 12.3: "And I ehell bless
thoee who bless you." &sny Priest who faile to go u»
to the stage (from which the Priests pronounce the
benedictions) comnits a *hreefold transgression:

1) Num., 6.22: "Thus shall ye bless;" 2) Num. 5,.223:
"Sey unto them;" 3) Num. 5.27: "So shall they envoke
My name." (183)

Ee who had no nroverty did not hive to make the
pilgrimege to Jerusalem,

He who has no proverty is relieved of the responeibility
of appearing in the Temple. This ie stated in Ex. 34.24:
"Nlo one shall covet your land when you go up to vieit
your God three times a year." (184

The following ie the order and the purpose of the
waving of the Lulab.

Lev. 23.11: "You shall wave the sheaf before the
Lord." One waves it sideways in honor of Him who
possesses the world. One waves it up and down in
honor of Him who owns the heavens #nd the nether-
world. (185)
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1 “Women are required to enter into the reading of the
Megillah,

Women are required to partake of the resding of the

Hegillah for they, too, were involved in the miracle.
(Rashi: Haman had decreed that the women and children Ly
ghould aleo be killed.) (188) '

& Even though the Megillah ie read at night, one muet y
review it the next day. oA

It is incumobent uvon one to read the Megillazh at night (o
and to review it during the day. (Rashi: In memory
of the miracle at which time they cried out their
troubles both day and night.) This is said in Fs.
22.3: "My god, I cry by day, but Thou dost not answer, i
and oy night and get no rest." (Kashi: Thie is

written as "A Fsalm for the Director at the Rising

of the Sun" as is seid in Yoma &9a regarding Esther's
recitation of it.) (187)

The poesition of women in the celebration of the festivals |

of Paecsover and Hannukah:

1 women are &lso required to drink four cupes of wine
at the Seder for they, too, were included in the
miracle of thdExodue. (188)

& Viomen are required to partake in the ceremony of the
lighting of the Hennuk«h lights for they, too, were
included in the miracle of deliverance., (189

Some statements regarding Circumecision:

1 Circumcision is carried on whether it involvese danger
to 1life or not.

Ps., 44,33: "But because of thee we are slain the
whole day long." Thie hae reference to a Brit Kilsh
that tekee place on the eighth day (in which there is

%;gg?r to life, yet it is carried out deepite thie).

& & Dbleseing that can be rendered ut the Brit Mileh:

R. JBL explzined that it wae the custom in Israel

that the congregation used to blees the infant who
was being circumcized with the following bleesing:
"W{ey you oe 2 brother to seven and a father of eight."
"a father of eight" refers to sbraham who waes the
father of eight - Isaac, Ishmael and the eix eone of
Keturah; "v brother of seven" refers to Isarc who was

?lgigther of seven - Ishmael and the six sons of Keturzh,
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Descrintions of the customs of mourning:

1 K'riah can be nerformed on nothing smeller than a
handkerchief,

ITI Sam. 1.11: "and Devid sfdzed his garmente &néd
tore them." One cen sfdze nothing smeller than a J
handkerchief. "And tore them"; from thie we infer .
that it is neceseary to make & complete division.
(193)

o

The following customs of mourning were common in

H. JBL's time from the information contsined in a :
lengthy perable contained elsewhere in the essay.

(133)

The heaping of sackcloth over the door of the house,
the prohibition againet the use of any kind of
illumination, the prohitvition against eleeping on
an ordinary oed, walking barefoot, the tearing of .
clething, and sitting in silence., (124) n
In addition to the above-mentioned expreesions of the nature Pf
the ritual of his time, R. JBL has left ur several homilies VH

aling with various rituslietic experiences throughout the courre

the yeer that do not fall into any particulsr category.

1 The following prayers should be recited at the
following occésions!

He who sees 2 river in & dream ghould rise in the
morning and say the verse in Isa. 686.13: Behold

I am extending to her nrorperity like a river."

It would be voeeible to precegfd) this with another
verge, Isa, 52.10: "For he shall come like a pent-
up stream,"

He who sees & bird in & dream ehould rise and eay
the verse in Isa, 31.5: "Like hovering birde, eo
will the Lord of Hoets protect Jerusalem." This
might be precegded by Prov. 287.8: "Like a bird
that strays from her nest."

He who seee & pot in a dream should rise and say
the verse in Isa,., 26.14: "O Lord, estavlieh peace
for ue." Thie mey be precegded with the verse from
Ez. 234.3: "8Bet on the pot, set it on."

He who sees grapee in s dream should rise and say the
veree in Hos. 3.10: "Like grapes in the wilderness, I
found Ierael." Thie m:y be precewded by the veree in
Dt. 33.32: Their grapes are poisonous grapes, "
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He who sees & mountain in & dream should rise and
say the verse in Isa. 52.7: '"How besutiful 2re
the feet of the messengere upon the mountaine,
He might precﬂ this verse with another from

Jer. 9.9: "Over mountzins reicse veening and weil-
ing. "

He who sees a Shofer in a dreem should rise and say
the verse in Iea. 27.13: "On thst dey 2 blaest will
be blown on the trumpet." He might precegd this
verse with another from Hos. 5.8: "Blow the Shofar
in Gibea,"

He who eees a dog in a dream should rise and say the
verse in Zx. 11.7: "But ageinst none of the Isreelites
chall even a dog bark." He might precel thic verse
*ith another from Iea. 58.11: "The doge are greedy."

Hde who sees a lion in 2 dream should rise znd eay the
verse in imos 3.8: "If z lion roare, who is not
afraid?" He mipht prece@d this verse with znother
from Jer. 4.7: "4 lion has gone up from his thicket."

He who sees hair-cutting in & dream should rise and
say the verese in Gen. 4.14: "He ghaved and changed
his clothes." He might preceg this veree with
another from Jud. 16.17: "If I were to be shaved,
7y strength would leave me. "

He who sees a well in a drezm should rise and say
the verse from Cent. 4.15: "4 well of fresh water."
He might precelf this verse with another from Jer,
€.7: "Ae a fountain welle un ite watere."

He who seee a reed in 2 dream eshould rise and say the
verse in Isa. 42.3: "4 bent reed shzll not bresk. "
He might preceffd thie verse with snother from I Finge
18.21: "You have nut on truet, evidently, in the
etaff of this broken reed."

He who sees an ox in a dream ehould rise and say the
veree from Dt. 33.17: "As his firstling buli, may
majesty be hie." He might vrecelfd this with another

from Ex. 21.28: "If zn ox gorese & man or z woman to
death." (195)

He who sees the eky in its restored brightness says:
"Blessed is He who has accomnliched the act of
creation." (193)

s#ishnah Shabbet 11.47: "4 man ise required to say
blessings over three things on Erev Shabbat as the
darkness comes: the tithes of the first fruits,
the Sabbath boundiries &and the Sabbeth lighte."

(R. JBL brings proof for this statement from
Scripture) (fé??
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The homilies themselves, or the short excernte from

homilies, that are Quoted zbove t€ll us a greet deal sbout

the nzture of prayer ang ritualistic practices in the time of

our preacher. They are of value only in thie résvect, for we can

learn nothing from them ee they stand. 1In order for them to

have genuine meaning in a study of eny individual it would be

necessary to effect a comparztive etudy between this vreacher's

statements on prayer znd ritusl and those of hie contemporaries.

a study is far beyond th

€ scope of this dissertation,

ourselves with the historical in

formation theat

we muet content

we
they * us. It must suffice to 8ay, at this time, that
K. JBL had complete faith in the effectiveness of OrEyer as g

2eens of communing with Goa: he also felt that preyere should

O€ 8rid &t meny occesiones during the deily life of an individual
in order that he might constantly think in terms of hie Creator,




THE SOCIAL ETHIC OF RABBI JOSHUA BEN LEVI

The most definite indication of the degree of the maturity
of a community is the nature of ite socisl ethic. & society
that ie relatively young ie normully weighed down by an expansive
seriese of legal oronouncemente that attempt toc include every
exigency of commnzl living. But no matter how complete this
body of cogm: might be, it will stund clone as & measuring rod
for the peonk's conduct. In ite harshness and ite coldnese it
will take into zccount the great majority of the provlems that
rise out of human associations on a msterisl level. The socizl
ecientist cennot look for anything beyond thie until the community
has reached a point in its develooment when it can boast of =a
versonality of ite own. At thie moment in history, & system of
ethice bepine to t zke form, a system in which law is gently
refined to the point wher= it encompasses those factores in the
life of mun that do not direetly revolve sbout hies immediate
neede. Thie system micht well be called & social ethic. A
breach of ethics, however, is not a2 legi&l vroblem; it i1s not
punisghable by law. On the contrary, the ethics of a community
grow out of its religious conscioueness, out of that facet of
the human personality that transcends the rigid requirements of
daily living and buries iteelf with the elevation of the enirit

and with the gentle refinement of the individusl and the group.

fihen we a2oply thie definition of The Sociszl Ethic to the
Jewish community, we meet an imposing bproblemn. Law, in Judaismn,

Wwag divinely revesled and aesumed certein ethical dicts without




76.

which it could have no meaning. The statement in Exodus

that demands of &n individusl thet he honor his fazther and his

mother reguires of him that he render this respect to his narents
in every phare of his experience. There is no dual standard of
conduct in the Jewish community. A matter cennot be unethical
snd yet legal in the final =snslyeis. Theee two factore are eo
closely interwoven in Jewiegh life that it ie imnoseible to
eegparate them &nd to etudy each one & 2 phenomenon in iteelf,

e muet gusrd ourselvee, however, nt this point ageinet falling
orey to the common misconception that the development of Jewish
law csme to & decimive end with the conclusion of the Bible.

The orel tradition that followed was just &g much &n exoression
of divine revelation &#s the written tradition had been. Judzism
prides iteelf on being an evolutionary faith thet can constantly
adjuet to the chiznging needs of & rapidly maturing world com-
munity. This uni-dimensicnal way of life, therefore, thie
insoluble integration of th4hegel and the ethicasl, hae peresisted
down through the ages, and Jewish law todsy, although it ie the
soroduct of centuries of growth, etill meinteins ite predominantly
ethical nature. Thus, when one speske of The Socisl Ethic of

the Jewirgh community, he is, in reelity, epecking of that nhase
of Jewish law thst has been cleesified as the "ethical" by the

non-Jewish world.

Such a conflict cen be eaepily reeclved with & reference
to & statement by R. JBL regarding humility. We read: "No
mén ie zllowed to go four zmths with a proud carriasge, for it

saye in Isa. 8.3: 'The vhole earth is full of His glory.'" (198)
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The firet stautement is definitely ethiceal in nature. Ie there

a community in the world today thut would punish a man for

walking proudly? Yet, thie is expectedof a men if he ie to be

z poeitive fector in the livees of those vho live about him.

where does E, JBL derive the zuthority for this statement? He

derives it from the concept in Judaism that 11 men are created

in the image of God, and thet every msn should receive the

resnect thet cne would ordinearily bestow uvon Cod. His

gource for this ie the verse in Isaiah: "The whole earth is

full of His glory." True, there is no provision in Jewieh

law tn nunieh = men for walking with a proud carriage, but

Jud: iem suvposee 2n additional reckoning that is beyond the

scope of humen proclamatione and human strivinge for justice.

It ie to this recHding thet the proud man will be held z2ccount-
ole, snd there ie «n even greater inevitsbility involved in this

dgment than there is in earthly judgment. The ethical, there-

fore, ie not that which Judiism hones for in man, @éver &nd above

the minimnel requiremente of the community: ethical conduct is

recuirec of min to as great an extent us is legal conduct ang

i~ congidered #n equelly grave :nd serious responeibility. From

thie it is evident thet humsn morility snd civil law are one

(=

at their outeet znd remiin one in th%JeviEh eveluetion of a way
of 1ife., IT #he'u are avart #t any voint, it cén only be at
the voint of jJjudgment. In nll other reepects they are alike

ag factore thet determine the Jew's zporoach to life: &t no

time ie either one #ny more exclted than the other.

%ith thie understanding of the nosition that The Soecisl
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Ethic occupiee in the Jewisgh community, we may proceed to

etudy the ethical oronouncementes that F. J3L derived from his
tradition end perhaps gain from euch ¢ study an insight into

the man snd his timee. For purposes of convenience, the writer
will civide these statements of R. JBL into two groups: the
first will deal with that which is incumbent upon the individual
because of hies nature as 2 man, the second group will deal with
norms of human conduct that rise from the exiaenéies of societal
living.

SECTION 1: THE INDIVILUAL

One of the basic recuirements for righteousness is a

genece of shame, If & man ig unwilling to sadmit guilt to hin
gself ufter haoving committed an unsocial sect he will never be

zble to readjust himself in hig reletionehip with God &nd his
fellownan, On the other handg, if & man hae sinned end is

genuinely ashamed of his deed, the doors of vod's mercy are open

-~ ] e
LW AL,

vhy ie it that &haz is reckoned in the category of
righteous kings? (Iea. 1.1) Because he was not devoid
of ghame. In what instence was he not devoid of shame?
nhen the Prophet came to rebuke him, he went out to =
olace of uncleznness snd hid his fece there, for he knew
that the Shechina would not dwell in e ﬂlﬁce of unclean-
ness. (192)

Self-interest slways bringe nain in ite wake. If 2 man refuses
+to extend himeelf to others &nd constantly busies himeelf with
his own needs, he will be sorely puniched
Ecc. 5.12: "Wealth kent by ite owner to his own hurt."
Thie refers to Lot (vho weited around and tried to
save his own wealth, and, because of thisg, hie wife
died). If Lot had left 1m ediately, he woulo not
have been forbidden to look behind him, and, having

done this, he would not hrve provided any remson for
hie punishment or that of his wife. (200)
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Cheerfulness on thies earth is a mesns of being assured

a portion in the world to come. 4 =7in who goee about with a
emile on hie face performe a service to his fellowm=n for
which he will ultimately be rewerded.

anyone who sings # song on this e&rth is worthy of

ginging it in the world to come, #s is sazid in Ps.

€4.5: "Happy are they who dwell in Thy house, for

they are forever uraising Thee." (301)

Heppiness, however, is the direct result of posseecing a

great deal of foreeight.

Prov, 1€.1E: "For the miserable man, every dazy is un-
hepoy, but the cheerful men enjoyes a perpetual feast."

The misersble man is the one who has no foresight

r .

(FRéehi: "He who is nerrow-minded and iapetuous and

ie not wise regarding himself #nd others.) The

cheerful man is the men who nosseseses a grest deanl

of foresight." (202

If a man is troubled, however, and he reméine cheerful
deerite hie trizle, hies is even & greater service, for in doing
e0 he brings & bleseing to sll mankingd,

anyone who rejoices in the midst of the troubles that

come upon him drings salvation to the world, as ir said

in Isa. ©4.4: "Upon them have we stayed of old that

we might be saved." (3803)

R. JBL once stated that if 2 word was worth a gela, then

eilence wae certainly worth two selayim. (304) He obviouely

neant thut there sre muny things that might very well be left
unssid, 4among these sare the words of those who carry evil
reports:
Five times is the word "law" ueed with reference to
lenroey:

1) "Thie ie the law of the plague of leprosy."
(Lev. 13.59)

2) "Thie ehall be the law of the lever." (14.3)
2) "This ie thelaw of him in whom ie the plapue of
leproey." (14.32
4) "This is th%&aw for all monner of the plague of
y leprosy." (14,54)
5) "This is the law of leprosy." (14.57)
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"This shall be the law of the leper" means that this
ehall be the law of him who uttere evil revorts.
(205) The five-fold revitition of the word "Torah"
in this matter is intended to teach you that if one
indulgees in calumny, it is 2s if he transgresses the
five books of the Toreh. (208)

snother group of words thnt meet with generzl disepproval are
those that go to make up a deceitful statement.

He who speaks deceitfully fhould not speck &gain until
he has atoned for the matter. This ie stated in Ps.

50.20: "You =it down and sveak aguinst your brother,
sgeinst the son of your mother do you utter slander."
ihet doese it say further on? "What right have you to

recount iy stetutes? (50.1€) "I will correct you and
set it forth in your eight." (£0.21) "Consider thie,
then, O ye who forget God, leet I rend and there be no
one to rerscue." (50.223) zBOT)

/£ third type of speech in which a man eghould never partake is
thet which involves the utterance of reprehenesible words.

Xan must never utter a reprehensible word, for, behold,

Serinture eircumlocutes eircht lettere in order not to

utter #an indelicate expression, as is said in Gen. 7.2:
"Of the cuttle that are cleen and of thoese thet are not

?18??.“ (Rashi: "The text does not etate 'unclean '%)
20R

Generosity is another attribute that is recuired of the individusl
if he is to engnge in the ethical 1life.

One can never useé the wine cup to bless unless he is
of a2 generous disvosition. Thie is stated in Trov. i
22.2: "The man of kindly eye will be blessed for he |
gives of his bread to the poor." One should not read

"will be blessed" but rather "will bless." (209) :

Just as generosity is reguired of him who would engage in
ritual activities, so is it stated that everyone should guard
themeelves agrinst having any eocial relationships with one who
might be described as being envious or narrow-minded.

How do we know that even birds recognize envy (e&nd

diedain it)? This is stated in Prov. 1.17: '"As

the net ie baited in wvein in the eyees of sny bird,

80 are the waye of anyone who is greedy of gain."
(Raghi: "For even when the troppbers see the birde




8l.

in the nets, they cannot enjoy their meals.")
anyone who @ccepts hospitzlity of men of niggardly
epirit transgresses a prohibitory law, &s is eaid

in Prov. 23. 8: "Dine not with & mieerly man." (210)

The ethical personality is &lso to be known as & diligent

men, for such & 1life will surely bring a reward.
Prov. 12.27: "The slothful man will not secure his prey."

Eeau spent the whole dey catching deer and truesing
themn, but &n angel came and freed them; he also tied
birds together, but an angel came and liberated them.
hy wee this? Because it ie written: "But the diligent
man wins precious wezlth." This refers to Jecob who
was the glory of the world. The anpele made it possible
for him to come and receive the bleseing that had
?een)determined ag his from the beginning of the world.
211

Even though, in thie instance, the angels made it noseible

L

for Jecoo to aesume his rightful vlace in history by frustrating

the attemnte of Eesau to fulfill his father's wishes, our preacher

. ALLTHE ' [
1onicshes esel menversof his congregation to rely upon their

s

own merit if they secek to accomplish anythihg and not to depend

on help from the outeide that might be brought avout beceuese of

4

the merit of their fathers.

Isa. 38.17: "Lo, it was for my-welfare that I had
great bitterness."

Even when God puarenteed Hezekizh peace, it was bitter
with him (because the matter denended on themerit of

hie fethers &nd not on his own merit) since he reguested:
"Remember, I pray, how I used to walk before You, in
truth end in eincerity of heart." (Iea. 38.2) (212)

SECTICN 2: THE COMMUNITY

Ethical nronouncements concerning the conduct of &n in-
individual within the confiner of hie vprivete life would have
l1ittle meaning if they could not withstand the test of being

expénded into communzl terms. The statements that our preacher
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renders regerding the ethical way in which a man muet direct

his 1life in & societal sense are juet such extentions. They

deal with many different problems, but there is a common theme
running through them all* the entire commnity is & reflection
of God's glory on earth, and it ie incumbent upon man to spend

hie daye siriving to create an atmosphere in this community that

would moet closely approximete its tenor if God, Hinself, were
nember of the group.

Socirl welfare and charity were very important oarts of

5

the communil structure in R. JBL's time., Believing thet when
500 blesses, He coer s0 in great messure, #nd thet when He curses,
He does =0 t0 an even greater extent, (213) the principle evolved
that it ie & religious duty to help the poor, und this, above

#11l other duties, wae not to be forgotten.

Let not the religious duty connected with the poor
ever seem uniaportant in your eyes, for the loss of it
entaile twenty-four curses, &and the reward given for
erforming it entsile twenty-four rewards. That the
lose of it sntails twenty-four curses is geen in Ps.
109.8: "Bet thou a wicked men over him," &nd the
entire content of this particular Pslam. Why all of
thie? Beciuce of the statement in i s. 109.18: "Be-
cauee he hath remeusbered not to do kindness, "Thet
he reward given for performing it entails twenty-four
eginge is proved by the text 4in Isa. E8.7: "Tt ig
to deel thy breed to the hungry." (The word used
for "dezl" is the same word used for "reward.")

another expreesion of the rewerd granted to him who gives to charity
ie found in the following homily:

Everyone who accuetomed to the giving of charity will
have sone who are wealthy men, men of wiedom and men
gkilled in sguada. Hie sone will be men of wisdom be-
cuuse of that which is written in Prov. 21.21: 'He
Who follows after justice and kindneee will find 1life
prosperity and honoxr."




In more specific terme, 2 msn ie cautioned regarding three things

Finding life ie

-,o

l—"f'b
th
oyt

th Quivelent of Ffinding wisdom
because of that wh iashi says: "All who ’in
fingd 11fe.™ Ris so“s will be men of wealth Dbec
the verese mentlons prosperity. His sons will be
gkilled in Apgada becuuse the verse menticns honor.
(Rashi: "In their preaching and drawing out of the
heart, all will honor them.") (215)

W o -1
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mian subecribes to charity and failes to carry out hie resnon-

ty the sin ies greater than it would be had he never committed

Ece. £.8¢ "Let not your mouth bring you into ein,
ind sey not before the messenper: 'Ii VEg & Jls,u'u.‘"

Thie refere to those who publicly undertake to sub-
geribe to charity ¢nd do not pay. (218

Licentiousness, in the sexuul senee, is one of the comrunity's

et evile; the civic minded individuel should take every pre-
on to prevent it. This inecl all forms of sexual im-
ity for each such instence tends to destroy the communal

‘hy ies the talmudic tractate regéerding conssnguineous
relationshios pliced next to the tractate dealing with
1S |

inesse? Only to teach you that in eve“y caee where
you find n fense againet esexuzl immorzlity you £lso
: F e~ ey
find sanctity. \al?)

is to be his desire to nrctect his family from the tempte-
0T sexusl immoreality.

R,JBL szid three thinge in the name c¢f the men of
Jeransalem: Do not frecuent the roofs becaure nf the
example of the past (Fzshi: "David and Bathsheba").
Has thy daughter come of sge? Set thy elave free and
give him to her as & hueband. Be very cesreful re-
garding your wife and her first husband. (218)
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£ man'e gexual life is a sacred thing and ie not to oe '
bandied szbout in conversaticnel tones. If thie ies true of an
ordinary =man, how much the more so of & scholar,

nnyone who discusses the sgexual 1life of a echolar in

public will fell into Hell. Thie is eteted in Pe, 185,5:

"Anéd thoee who make their ways crooked, mey the Lord

make them go with ‘helefactorse. Feace be unto Isrzell"
Tven wvhen Isreel ie at pezce, God will meke such people
go with the malefactors to Hell. (219)
Since men c&lls upon God to blese hie marriage vowe, this
“oond ie one of the most sanctified contracte in vhich a mzn c&n
engege, Being of euch 2 niture it mekee certain reguirements
of the individu'l that ordinary contrecte would not mske. The
vife ie coneidered the equivazlent of pesce to » man (220) and
miet be treated with the utmost reenect.

Any man who comoels his wife to have intercourse with
him for the seke of the commandx e:* will heve degenerate

If 2 msn ie married to 2 righteous women gnd does not
”'"P ix: cource with her, he is considered g¢ a
s

In conclueion one might well say that it ie necessary for

ct

every men to puerd himself agéinet trznegreeeion for his own
welfare and for the general welfere of the commnity, but,
implicit in every one of the above statemente, is the thought
hzt 2 men'e reeponsipnility to hie community does not stop with
;7 1t muet extend iteelf to the voint where each individual
will become a one-man nolice force dediceted to guarding the
entire community from sinning. Thie is the ideal of the socisal

ethic.
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Lan, 1.6 "Her princee are become like harts, and _
they are gone without strength before the pursuer.," !

Just as harts turn their faces, one beneath the other,
in time of intense hezt, so the eminent men of Ierzel
would see a transgressicn comunitted but turn their
faces away from it., God sazid to them: "A time will
come when I will do the sime to you." (VWhen they went
into captivity, they were like pastureless harte, but
God turned Hie face from them.) (223)
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SUMIARY

Raboi Joshua ben Levi, &2 Third Century Palestinian
Amora, lived most of hie 1ife in Lydds. There he directed 2
school, nreached &nd teught. In hise later daye he left Lydda
for Sepphoris to go to live with hie son Joseoh vho wes merried
to the daughter of Judah the rrince., &#£1lthough he was not elwaye
in aeccord with the policies of the Patriarchate, he enjoyed a
position of great respect in the community &nd, occasionally,
reprecsented the Jews in matters of netional importance at th
courte in Home,

Heving studied with the most learned men of his time, he
carried on the tradition of scholarship in Jewish life and gave
frequent evidence of hie extraordinary ability in his homilies,
He wre & versatile preacher, and he used, with few exceptions,
#1ll the forme of textual exepesis and homiletical development
populer during hies time, Our vpreischer was moet articulate
regarding hie theology. God, to him, was kind and generous,
nanifeeting Himself directly in the affaire of mankind; He wae
# God of unalterable justice and inexorable vengeance, but
these Qualities were conetantly tempered with Eis attribute of
grace. Bound to msn with an unbreck. ble covenant, God has
dedicrted Himself ss Cuard, Helvmer and Protector of all His
creatures.

The Torah was God's epeciul gift to Israel and was,
without doubt, the most important single religioue artifice in

Isreel's culture. It bound Israel to God &nd made of her God's
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peculiar people, indiepenesable to world history and bleseed with

2 migeion., Although the nature of thie miseion might be a bit |

w

vague in the homiliee of R. JBL, he obviouely concluded that the
vell-beine of 211 the world was directly provortionate to Ierzel's
poeition in it. This =lone, the task of mcting as an example for
the other nztions, ie mieeion enough for any peonle.

8ince R,JBL waes somewhat of 2 mystic, acouainted with
the occult &and the hidden sciences, it is natural that he should
evidence a driving intereet in the life after death &nd in the
oroblem of the dessiah. He expressed an imoelling belief in
opoth theee concents end looked st them &s the only logicel
penacgea to the inequalitiers prevalent in daily living. Hie
heologicel viewe were liberelly invested with vivid cescriptions
the part that angele npley in the deteraination of humani
destiny. He felt that the angels poseessed many DOwWers beyond
thoese oY mankind, but they, nonetheless, were bound by the laws
of justice #nd morzlity in 211 their deelinge with humanity
Yan could mcquiesce to the forcee of evil of his own violition,
>ut, under no circumstances, cculé he be compelled to do eo.

It ie not surprising thaet & men se sensitive as wae E.JBL

ghould poeseers & drofound apprecietion of the ethicrl values that
lay behiné =1l humsn ectivity. He seized every opnortunity to
stress these elemente in hir sermons 2nd conetently demonstrated
thet simple obedience to the lav wag merningless if not accompenied

by comnelling ethical convictions,

R.JBL played so important & role during his time an

di

(e ¥
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B0 much to color the evolving tradition of Judaism thzt he hasg




88.

1
|
|
i

peen immortnlized in legend. In Rabbinic etories it is said
of him that, while yet zlive, he visited Paredise &and Gehenna
and returned to give & report on that which he found there.

As late 28 the Nineteenth Century, in distent imerica, a great
noet savw fit to mention him again 2nd to tell of hie exnloits.
This ie only fitting, however, for he was a giant on the earth
and certeinly worthy, in hie own right, of the merit that wae

scecredited to hinm.
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AFPENDIX

RaBBI JOSHUs BEN LEVI IN LEGERD

The legends extant regarding K. JBL dezl mainly with the
events theot took place in his 2esociztione with Elijsh, the
Pronhet, and with the ingel of Death. This first group of
legende ie quite esimilar to the rest of the Apadaes that were
meking the rounde of thr schoole of Babylon ané Palestine re-
garding the sages in gener:l and thie zncient prophet who was
y vieiting esrth. Thie intense coneideration waes born
luring the earliest moments of Israel's history, i.e., that
rophet was not dead, and that he wzg the eource of
¥ vieions in which the experiences of meeting with him were
recounted =0 that this concept might be fortified and clarified.

It ie not surprising, therefore, that quite a number of legends

ehould have grown up zbout K. JBL'e @seociatione with E11jeh;

this ie 111 the more understandable when one takes into con-

» |
-

sideration the fact thet he wae & men wno enent much time

4 &

uite = reputation for

b=t

delving into the occu

T 8nd who mad

(1]

himeelf &s one vho was well-scCueinted with the hidden seiencees.

The zeal with which the followere of R.JBL followed hin,
the fanteey inherent in the thinking of the men of hie geners-

tion and thet which followed imrediztely «wfterwards estedlicshed

there trles of the meetinge with Elijah, the Frophet, hie periodic
vielte to the synagogue, =nd the inetruction which they receivec
£ 11 =~ 3 - e +eA A+ n - e - - has -

fr him incornorazted into their tradition, Thue, they
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They said: "Behold, the master of tradition

comes, Let ue rige and aegk him a question. They
rose and spoke to him, He said to Elijah: "iho

ie this man with you?" Elijah answered: "He is

. JBL, one of the most famous men of thie genera-
tion." £. £himon replied: "Eas a ralnboW appeared
in his lifetime?" K. JBL answered: "Yee." "If
this is so," E. Shimon b. Yochail replied; "he will
not be privileged to see my face, for if & reinoow
hae appeared during hie lifetime, it is @ sign that
hie merit ie not sufficient to invalidate the edict
of the flood. This did not happen in my time ope-
cause there w &8 no need for it." (327)

The following is & legend concerning & conversation thut
R3.JBL held with the angel of Death!

R.JBL was ill, and he called to the angel of Death!
"Come, mey His will be done," Wwhen the ingel of
Death szopeared to him, E.JBL asked: "Show me my
nlace in FParadiee." The Angel of Death zgreed to
S0 s0. =.J8L then eaid: "Give me your knife lest
you frighten me on the way." The angel of Death
gave it to him, ihen they arrived the 4ngel of
Teath 1ifted R. JBL up on the wall and showed him
his vlace. E.JBL ran and fell to the other side of
the wall of Paradise. The singel of Death then siezed
the edge of hie garment and seid to him: “"You did
not keen your oath." E.JBL exclaimed: "I ewear I
will not go beck." God then intervened and said:
"If he ever ntd &n oath of his anulled he must return,
out if not, he need not return." Still F.JBL would
not return the knife. &» Bat Yol then came and eaid:
"Return the knife to him for it ie required for the
mortale." Then did he return the knife. Elijeh then
hearalded him proclaiming: "lke room for the son
of Levi, mske room for the son of Levi." &e he pro-
ceeded on his way he found H.Shimon b. Yochai sitting
on thirteen stools of gold. "Are you," the latter
asked him, "the son of Levi?" "Yes," he replied.
"Heg & rainbow ever zppezred in your lifetime?"
"Yes," he replied sgein. "Then you &re not the son
of Levi." The fact of the matter is that there was
: no such thing in his lifetime, but R.JBL thought: "I
must take no credit for myself." (228)

This has been & story concerning K.JBL'e visit to Paradise,
for certainly he merited seeing it before hie death., A review

of scattered agadic sources, however, qQuotes this legend in




in different form:

The sngel of Death came to Rebban Gamliel to bring
chargee against R.JBL. Fabben Gamliel mentioned
matters that justified R.JBL to him and then avopointed
him to &0 #nd seek out this sage, teke him to Paradise,
énd then allow him to return that he might bring back
with hia an accurate account of life there. He wae par-
ticularly interested in knowing whether there wer= any
Jews there or in uehenna. R.JBL travelled the length
and bresadth of Paradise and nlseo wanted to go to Gehenna,
but he was not given permiseion to do eo; he was only
allowed to stand at the door and look in. He then
fetu§ned and rendered an account to Rebban Gemliel,

353

The following two descriptive paessges are E.JBL's sccount

of what he found in Paradise and in Gehennsa.

Tractate "Gan Eden"
(230)

"]R.JBL said: 'There 8re two geter made of chalcedony at
the entrsnce to Paradire, and, upon them, stand sixty myriads
of ministering angele. The lustre on the faces of each one of
them is as the brillience shining in the firmament. Whenever a
righteous man comes among them his clothing is stripned from
him, for it is as if he stands among them in the grave. They
clothe him with eight garments mzde of the cloude of glory, and
they pnut two crowns under his head - one is of precious stones
eand pearls, and the other is of Parvayim gold. They ghce eight
myrtle branches in his hands, and they do honor unto him saying:
"May you eat your bread in joy." (Ecc. 9.7) They then escort
him into the place of the rivers of water that is surrounded by

eight hundred rose bushes and myrtle trees. BEich one of them is

covered with a canopy, #nd out of euch one steme four rivers:
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one of fine oil, one of balsamum, one of wine and one of honey.

~bove each one of them is a golden vine with thirty pearle
hanging upon it, each one of them shining as the brilliance of
eplendor. E&ch canopy containe & table of precious stones and
pearls, and there are sixty angels standing before each righteous
nan, saying to him: "Go, eat honey in joy, &s one finde in the

Torah when it says: ‘'and it is sweeter thaen honey' (Pe. 192.11),

(# N

end drink the wine that is preserved in ite grapes from the six
daye of creation, for work in the Torah is compared to wine, &s
is said in Cent. 8.3: 'That I might give you some spiced wine

to drink.'" (231

o

l1|The most repuleive amnong these sngele heg 2 face that is
like thst of Joseph, son of R.Johennan, like the flowers of =
silver pomegranet that is l=ft before the sun and for which
there is no night, as ie sald in Prov. 4.18: "The path of the

richteous is 1li*e the light of the dawn," and it renewe iteelf

upon them during the three watchee. During the first watch, he
is brought into the children's court where he enjoye childish
plezsures; during the seconé watech, he ie meade into a young man
and ie brought into the youne men'e court, there to enjoy the
pleasures of youth; during the third watch he is mhRde into an
old man and ies brought into the court of the eldere where he is

given an opportunity to experience the pleasures of the aged.

“There are eight myriads of different “inds of trees in
each corner of Parrdicse. The lesst of these is more exalted

than ©ll the trees in heaven. 1In esch corner there are sixty
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myriade of ministering angels singing in beautiful wvoicee.

The Tree of Life is in the center, and its brenches cover the
vhole of Paracise. Thir tree has six hundred thouesznd different
apnearances, no one of which is anything like any other; no one
gnell can be comnared to any other. Seven clouds of glory are
above it, and four winds supvort it; its smell travele from

one end of the earth to the other. Beneath it sit the Sages
explaining the Torah, and each one of them has two canopies
robove him, one of stars end one of the sun and moon. Between

eaech canopy there ie & curtain made of the cloude of glory.

® iithin Parediee is Eden, in which g;rc are three hundred
ané ten worlde. These worlds are adistributed asmong the reven
categories of righteous men, The first category ie composed
of the martyre such &f H. akibéh and his comnatriote; the
gecond ceategory includes those who have been drowned in the
geez; the third conteine B, Johennen b, Zekkai, his collerguer
&nd his vupils; the fourth category ie made up of the men whom
2 cloud heze comne down #nd covered; the fifth includes those who
Yeve repented; the sixth grouv is made un of the pure ones who,
in &l1 their 1life, have never tested sin; the seventh category
is mede up of those who are humble znd lowly, who DPOEEese &
knowledge of the Bible, the llishnah and the ways of living

greciously, #nd of whom Scriopture gays: "all who take refuge

m

in Thee may rejoice." (Ps. £.13)

w - - 1 1
God dwells among there anc teaches them the Torsh, &e is

stated: "My eye is upon the fzithful in the lind thet they may
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dwell with me." (Pe. 101.8) PRegurding them, Serinture also

says: "No eye hae seen any other god than Thee who worke for

those who wait for Him." (Isa. €4.3)

m
-

ractate "Gehenna

(223)

"Forth of the Universe ie Gehenna, the North wind; the
lz=nds ¢f Babylonia ané Chaldea &re outside the settlement. 3e-
1ind them lie the estorchouses of the fire, the enow, the hail,

N A T " 2 e ~ . % | P —~ o ;T Ve d o -
ihe emoke, the hoarfrost, the darkness and the whirlwind of

his eeteblishument is one thousend seven hundred znd

five years 0ld #nd is & distance of five yesarse journey. It is
the dwelling vlace of the ghosts, the shades &nd the izpriconed
epirits.

“This is the true Gehenna. It is s dist:nce of twenty-one
hundred years =way, snd the function of iie seven sections ie
the Judgment of the evil-doers. This ies the denartment headed

ael for whom the North wind ie not covered, as is stated

in Job 26.7: 'He stretchee out the Vorth Wind over empty epace.!
There ie & division between the section of the ghosts and that of
he Morth Wind, for if this were not so they would destroy the

entire universe.

e . ; AN T . : ’
fipud is the name of the Prince of Gehenna; the second in
comnand ie Nagdasgiel, anc the third is Sammael. These three

guard the three greut getes: the first leuds to the wilderness




-viii-

vhere ¥orah snd hie followere wWere throvn down to “heol to {
be gusrded by Nupduegiel; the second gate is like Dberyl, and
£ Ton: e e

on1 1t 1e inescrived the verse from Jonah <.o0 From the womb of

. 3 r . n T4 v " i -] ar V4 " ; = ]
Sheol did I ery out.' This gate is jusrded by Kipud. The thlird

h,
L
1
|
gy
[#]
0
ct
Q
ct
B’
{7
<t
an
(-]
=
T
L ]
4
-
:J‘
+
§
4]
L
-
-
-
e
=3
=
e
=
m
-
k -
-

- |

3
I
Ly |
bt
(v
n
m
<4
0
ct
1%
o
-
e
m
m

réen in Gehennna, snd there

1
o

P
H
=
5
4]
n

1. Sheol = ¢ istance of three hundred yearre away,
vhere Yoreh &nd hie group are judged live fles
on & stulk in the twelfth month,

2. abbedon - & dietance of thnree hundred years, whert
+ s o 1 £ +% 11 erd ot

e goul £ £ il perish,

2. Beer Shapat - ietunce of three hundre eare Wi
the doers of viclence for a orice, the roobbere and
the thieve re judged.

:. There zre two pite; the firet ie coneiantly oeing
fille d emptlied 1 the second, The firet 1s
never empty, and the £eco i ever full.

5. Tit ha-Yaovan - iietznce of three hundred yeare
Ehere thoee %hno commit $he pronhidited gexuel scts
re judged. They gink cdeepn, never to rige agaln %o
thie world.

3. The slsnderers are judged in a place some three
hundred yesres dietent from here. They are hung oy
thelr tongues, znd they are sentenced to every
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death and punishment that might burden them so
that the eyees of the scholare will no longer be

troubled with themn.

7. The

i

it of Destruction - this ie the lower depths .
2] y

some three hundred yearse away here, EHere the Jews
who deceived the scholars sink into derkneee, as
ie said in Ps. £5.284: 'Thou, O God, will bring
them down into the nethermost pit.'!
"The following are further descrintions of the seven
categories of Gehenna,
1. The Firet Coitegory — There are onen pite with lione

of fire standing there. When mortale fall, they im-

0

mediately devour taem. After they have eaten theu,
the fire returne them to their vprevious state, =2nd
they devour them agnin.

2. The Lecond Category - Here are ten thousend myrisds
of those who did not receive the Torah. 4bsolom ie

blaced over them toc judge them, and & Bat Kol saye

to him: 'Leave them to me becruse of the merit of

ut = strunge angel etinde there and
whipe these appointed onee with rode of fire. Hie
name is ¥ushiel. «berolom igs exempt from judgment
becausce of the merit of Lavid. This is the reward
thaet he receives because of his forefathere who stood
at iUt, Sinal and szid: 'Ye will do and we will hearken.
The evil are judged twice & day.

3. The Third Catezgory - The ten thoucand myriade of evil
people wWho are condemned with a rod of fire according

to the firet commandment are judged here. 4n ancel is




appointed over them whoese name ie Shaftiel.

Foreh is also appointed over them; he &nd hie

fathere are exempt from judgment becauce of the

merit of K. Levi b. Jacob and his followers who

were also exempt because of the merit of their
forefathers who stood at Mt. “inai and eaid: 'We

will do 2nd we will hearken,'

The Fourth Category - Here the ten thousand myrieds

of evil-doers are judged with & rod of fire. Jere-
boem b. Nebat is aprnointed over them. The angel who
smites them is latniel. Jereboam is exemnt from
punishment because of the merit of Ephriam b. Joeenh
who was completely righteous, and #lso because of the
merit of his forefatherr who stood at Mt. Sinai end
gaicéd: 'We will do and we will hearken,'

The Fifth Jategory - Here are the ten thousand =myriade
of evil peonle who have been condemned and who are
judged every day. &+hab is among them, and the ~#ngel
vho ie apoointed to smite them is Uniel. AaAhab ie espared
puniehment becéuse of the merit of his forefathere who
etood at Mdt. S8inmei and said: 'We will do and we will
hearken.'

The Cixth Category - Here, as are the former, ten
thousand myriade are judged each day, and Hicah ie among
then. The angel who smites them is Hadriel., Micazh

is epared because of the merit of his forefathers who
stoocd at the foot of Mt. Sinai and szid: 'We will do

and we will hearken.!
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7. The Seventh Category - Here, aes are the former, r

ten thousend myrieds of evil-doers are judged each
day. Aamont them ie Elisha b. abuyah. The angel
who guards themn ie Rugiel. Elisha b, abuyah is

judged right along with them.

Amen.,"

i
1
l

The magnificence of +. JBL as a legendary figure hae
veliantly withstood the test of time. The poet, Henry lLadsworth
Longfellow, o= far removed from his influence as the American
scene of the Nineteenth Century, still found him to be of great

interest and gave tesetimony to thie fact in the chort voem that

The Legend of Hebbi ben Levi
(237)

Rebbi Ben Levi on the Sabbath read

4 volume of the Law, in which it is said

"Wo men shall look upon liy face and live."
And se he read he nrayed that God would give
Hig faithful servant pgrace with mortel eye
Tec look upon Hie face and yet not die.

Then fell a sudden shadow on the nege,

And, lifting up hie eyee, grown dim with age,
He saw the angel of Death before him stand,
Holding a naked sword in hie right hand.

Fabbi Ben Levi wae a2 righteous man,

Yet through hie veins a chill terror ran.

%ith trembling vocice he gaid, "what wilt thou here?"
The angel answered, VLO! The time drawe near
“hen thou muet die; yet, first, by God's decree,
vhate'er thou askeet shall be granted thee."
Replied the tabbi, 'Let these living eyes

Firet look upon my »nlace in Parsdise."

Then eaid the sngel, "Come with me &nd look."
Feboi Ben Levi closed the sacred book,

&nd rieing &nd uplifting hie gray head,

"Give me the sword," he to the &Lngel seid,
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"Lest thou shouldet fall upon me by the way. "

The sngel smiled and hastened to obey,

Then led him forth to the Celestial Town,

And set him on the wall, whence, gezing down,

rabbi Ben Levi, with hifs living eyes,

Kight look upon his place in Faradiee. i

Then straight into the city of the Lord f
The Rebbi leaped with the Death-angel's sword,

And through the streets there swept & sudden breath

Of something there unknown, which men call death.
keanwhile the angel steyed without and cried,

"Come back!" To which the Rubbi'e voice replied,

"NO! In the name of God whom I adore,

I swear that hence I will depert no more!"

Then &ll the angels cried, "O Holy Cne,

See what the son of Levi here heth done!
The Kingdom of Heaven he takes Dy vioclence,
And in Thy name refuses to go hence!"

The Lord replied, "iy i&ngels, be not wroth;
Did e'er the son of Levi bresk his osth?
Let him remein; for he with mortsl eye
Shall look upon My fazce and yet not die."

Beyond the outer wall the ingel of Desth |
Heard the great voice, and said, with nanting breasth,
"Give back the sword 2nd let me go my way."

+hereat the Rabbi paused and enswered, "Nay!
sanguirh enough elready heth it caused

among the sone of men." And while he psueed

He heard the #wful mandate of the Loxd

Resounding through the air, "Give back the eword!"

The t abbi bowed his hesd in silent prayer;
Then eaid he to the dreadful Angel, "Swear
o human eye shall look on it again;

But when thou tekest eway the esouls of men,
Thyself unseen, and with an unseen sWord,
Thou wilt perform the bidding of the Lord."
The »ngel took the sword again, and swore,
a#nd walks on earth uneeen forevermore,
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73. Lam. E., Intro. 30
73, Sota 480

74. Gen. R. 13.6

75. Shab. 88b

{2 e Note word vplay between jan 2ndé __1van

T8, 'ntil the Jewe heve no room in their country, bveing erxiled from it
79. ote word nlay between Lipgran  ond 1°PNERAD .
80. The word ypp _, meaning "imege," is identicel with the word
p , meaning "ladder," except for the arrzngement of the
letters.
1 Gen. R. 68.14

86 . J1IRA 1D 9K AR and]IIRD 3D OK ARIY
g7. Y. Peah 174
E8. Sota Eb, M. K. Ba; Note word pley between _pe , meaning "heed"
and pw _, mezning "celculate." It is interesting to note that ‘

the Oreex =nd Syrisc versione of realme also meke thie emendation. .

89. Sen. 43b; Note word play between _gmvin , mesning "thenkegiving,®
2nd alinn , meening “making vublic confesesion.™

30, SBaghi: "One who studies it for ites own sake”

gl. Yoma 73b; Note word play beiween op, meaning "put," _BO ,
meaning "medicine" and pd _, mesning "poison."

22, Ber. 30b; Note word nlesy between na1a , meaning "glory," and

pian_, meening "fear,"

93, Fote word olsy between _giv) , meaning "rebuked," andfX3 B¥I,
meaning "a gold ring in the nose."

94. Note word play between pnysg , meaning "engraven" and _N173

T

meening "free."




114,
115,
3165
I b
118,
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Lb. 6.2; Note uee of oxs9n3) which caén be broken down into the
components 9% (n)>n). "The portion of God" could refer to the
Toreh, thus rendering the verse: "From the Torzh to the high place."
cf. I Chron, 3.17

Lev, R. 10

B. B. 92 (end)
Shab. 1562
Gen., R. 4.6

Gen. R. 56 (end)

Note word play opetween po3pip , mesning "hyscinthe" and
piipp , meaning "were different."

4idr. Teh. 4.8; Note use of _apimy %p #Nd _jap 23 B2 .
Cant. 2. 4.12: Note use of j1ap %3 R .

Ecc. B. 4.2. For another reference t0 "The Merit of the Patriarchs,”
cf. Ecc. R. 44.%

The verb is connected to _yyxa , meaning "to tear," end the noun

ie read inloR , meaning "Hise state rove." Here it alludes ’
to the curtoin Before the Holy of Holies which God allowed Titue

to rend.

Lam. R. 1.1

Y. Taen. 3.4

Pesik. R XXXI

(3]

Sota £b

Tan., “Shoftim," 14
Ex. R. 21.2

Ex. R. 44.°

Fum. R. 13.7
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119. Gen. R. o7.2 ?
120. pt. R. 1.16 J
121. Gen. R, 49.9
1232. Cant. R. 3.5
123. Shab. 88b-892
124, Ruth B. 4.1; cf. Dt. 23.4
185, Ab. Zarah 19b
135. Cent. E. 6.11
127, Gen, E. ©3.1
12¢€ Lem. R., Intro. 2
128 Lam. R, 1.0t
130 Peeik 85b
121 Bx. R 474
13 Taan. 3b
133. Gant. R. 1.5
134. Peesix. XI, 46b
135. reeik. XXXV, 1lc0b
1386. resi%, ®. K. 117b; where one would ordinarily find nlural

forme, the Bible renders rinpgular forme to stress theat the
meny have banded together and have appeared &s one ageinst

the foe.
137. San, 39b
138. Dt. R. 2.18 H
139. Tan., "Behukotai," & ﬂ
140, Derech Eretz, Perek "ha-Shalon" \

141, B3E, loe, clt.

l4z. liidr. Teh, 84.5

144, Ned. €4b

145, M. K. 87p
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147,
148,
149,
150.
151,
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Senh. 91b. Note word pley between _ ji1%%a* end [i1¥2°a .

i e

Er. 22a i

Ab. Zarah gda, 4b

Gen. k. 26.2

Er. 192. The names to which E. JBL refers are the following:

1) Sheol, Jonah 2.3; 2) 4bbadon, Ps, 88.12; 3) Beer Shehat,
Pe. 16.10; 4) Bor Sheon, Ps. 40.3; §5) Tit Yavan, Ps. 40.3;

) Tsalmavet, Ps. 107.10; 7) Eretz Tehtit, Ez. 3.1E.

See sbove, D. 49
Shab. 8%9=

Gen. R. £4.1

See above, D. 3 3
GEn. K. 4.9

. "The uUishnah of the Fious" mentioned in
this Homily is the work that was written by bar Fapsre.

Suk. 52a. Note word play between 3% nops and 99 131n*op- .
Lev, F. 1ot

ef. I Bhron. 3.17 |

Ber. 26b. lNote word play between gip &nd *3 yisn IR,
¥. Ber, 3c i

Even though a2 men seye the Shema in the Synagogue, he ie
required to eay it sgzin before he goes to bed. (Ber. 4b)

Y. Ber. 3&d
Y. Ber. 44

Ber., 2BD
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175, lidr. Teh. 101.7

-~

178. Ber. 30b. For explanztion of the word »lay see Note °2.

',‘.':.l" . jel 5-..--.3

181. Ber, 8b

183. Peesik RiL, 16870
123. Sota 381

-
C
e
-
"
4
r__}

i - . e, 47
o "
- f 1CE . iy
1E8, Pes, 1l0Bb
i | o % " +
-~ - e )
-~ - el o ]
190, e, BT |
= : = ¥
191, f1dr. Teh.
i
22. 3 . 830
- - < g _ L 4~ s 42' 1
- 251 >ee JOVE W e




=
o8

Taan.

Lev. R. 16. Thie

llote word play oetween

Lev. R. 16,6

Y.

Peah loe

- xxii

L5

based on &«bot 1

FREE 1 T gy RSxID.

rec. 3a. The onnrase "that are not clean" ies made up of
thirteen letters, while the word "unlesn" contsine only
lettere,.

Sote 3EBD0

Ibid.

3e1 100

en, R. 33.1

Bogs R. 5.F
LE".’. = »..J‘i.:

Er. 100Db
Yeb. 520
Lam, R. 1.6

cf. Isa. 2412

Pesik  XXXII, 148D

R — ||

-

.

five

i
|
|
|
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as7. Y. Ber. 2.3. The reinbow wue & token of the covenant between
- - f =~ - " -
God ancd Ieruel (Cen. 2.123) by which Isrzel might be assured

that even if the people deserved destruction "the waters shzll

no more become a2 flood to destroy zll flesh." (Gen. 8.15)

Such & token should not appeur during the lifetime of & saint,
for his merit 2lone should be sufficient to save the world from
1 deetruction.
258, Ket. 770
229, Jellinek, a.D., BET HA-UIDRaSH, Bruder Winter vorm. Herzfeld &
Bauer, Vienna, 1873, Vol. II, pp. 45-Fl1
230. 1bld., Vol. I, P, o8 .
31, cof. Ber. 34b. The vine precerved in ite greves from the six |

daeyes of creation is the reward lsid up for echolers,

3832. Jellinek, 4, D., Op. Cit., Vol. ¥, pp. 30-31

233 Longfellow, H LOYGFELLCY 'S PCETICAL WCRKS, The John C

U B I g . Vg <de .y & Ll FYEF FLUE U N © F 1 NP S '-\.41".-.-, 4 41C onn .
Lineton Co., Chicago
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GUIDE TC THE HOMILIES OF BaB2I JOSEUA BEN LEVI

Abodah Zarsh: Gittin: Shabbet:
2a 57b 23a B%&a
88a 34a 119b

g 88b 1562
1Sb Xetuoot:
e 120 Sanhedrin:
50a 7b 39b 2E&sa
£bot: 770 10b 4%Zb 28b
5.8 Sda 14a 21b 9%b
28b 94t
' vrakin: Kiddushin:
2b 3la Shebuot:

33D 18b
Batre: 71e

1S VI ] s

3 ]
o
o)

[
v
.

90 lakkot: bb 321

118z 10a lla 4580

145b 83D ZE8b 4€b
39a

Babs ¥Yame: Megillah:

™
e
o |«

il

Sukkah:
cee

Sole]l

)
O

=
o
o

Bekorot: 281 Taanit:
44 3b
Menahot: 8a
Berakot: B3b 252
4p 10a 30b gle
5b 10b 3eDd Joed Xatan:
2b 1%a 56b Ba Uktzin:
78 21b 59 28b 3.12
e 23D
80 28a Nedarim: Yebamot:
4la Beb
Hagigah: &4b 86b
25a
Pesahim: Yomah:
Hullin: Za 108b 1Sb

7b 50a 11 3= 53b
Sls 50b 11%7a 29b
23s 85b 118a 780

78a

Erubin: Fosh ha-Shansh:
13a 1lla

22a a7a

5435

100b




Abodah Zaréh:

age

Berakot:
] &b
ad Sc
4d 13a
Hegigeh:

;. 15

1.8

78b
Erubin:
24c¢

24d
Horayot:
48D
Kilayim:
31d
GCenesis:
4.8 7.4
Bg.3 28.8
10.5 &8.1
13.8 40
15.%7 44,21
156.4 49.2
17 43.9
80.9" B0
Bl1.%7" 841
8.8 DB.0
26.3 b7
26,7 ©7.13
Exoduse:
W T e W
3.4 20
b.1B 81.8
8.8 23.9
YT, 42.8

~Nqrambdbobo- ::N

OWOOoOOom-30: O

W w
00 o €3 00 0D €N b 63 DO o 0 0

44.3
44,9
44,10
47
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Jerusalem Teélmud

™A

iepillan:

70a 720
8.5 3.1
lloed Katan:
o I
lledarim:
g.2

Pesh:

17a 18.1
174

Foeh ha-8hangh:
57a

5%&
Shabbet:
3 T

Rabbot
Leviticus:
109 16.6 1,10
a0 169 4.8
3.0 18.2 26. 2
4.7 19.5 28.9
9 20.4 34,1
10 2l.d 36
Humbers:

2.18 4.11 13.6
3.2 13.2 16.7

Deuteronony:
1.10 .18
1.18 7.10
Lomentetions:
Int. 5.0 1.6
Int. 30 1.16
1.1 2.13
2.14

Sanhedrin:
1Eb 30b
=0¢c

Shebiit:
31d

Shekalim:

4%a

Sukkah:
bl 3 =)
55&

Taznit:
B4a eoc
3.4

Terumnot:

45b

Yomeh:
40c 8.1
440

Eether:
.11

Canticles:
Int. (end)
LAl
1.2

1
1

2.1

4
5
Ruth:
1
P 5.13

; 1% [
1
Ec

Eccleeiastes:

c

t. 4.3
i B.5
1 Vis

In
L%
4

Lo e S
0 <20

4.1

T
9.11
12.9

o300 m
o= o
O

o
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Eabbot (Con't.)
Pezlms: (Shohar Tob)
4.8 18.41 3l.8
5.1 19.8 56.19
Tl 19.5 74,3
7.4 19,7 78.58
7.18 32.4 80.1
14,7 28,7 92.1
By Ao/ 25.6 101.7
18,37 28.5 1z2.83

Miscellaneoue Collections of Homilies

~pedat Bereshit:

-
o

Cerech Eretz
=

(&

Derech Eretz Zutah:
2. 31 5.43
2.4 11 (end)

-~ -

[

¥idr=seh S&muel:

123

reeikte d'Fab KEzhanah
25b 104s&

52b 117b

87b 121lb

Fegikta Eabati:

3 (10b) 18 (70b, 92a)
5 (15p) 32 (148b)

11 (48b) 35 (180D)

12 (4%b) 40 (1870)

168592

Pegikta Echah Febati:
=

Tanhumah:

WBo' (2]
"iiishoatim" (17)
"¥4{ Tiseah" (8)
"Pekuday" (7)
"Behukotai" (1)
"Shoftim" (14)
"4 Tebo" (11)

Tanhumah Bet ha-Illidrash
(Jellinex/):

11.52

V.30-21

Vi.93
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