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DIGEST

Yoses Tbn Ezra and Judah Halevl represent the zenith
attained by Jewish culture in the lMedieval period. Both
men lived in Spain at the turn of the twelfth century.
Though similar in spatial and temporal terms, Ibn Ezra and
Halevi differed on essertial 1ssues that faced post-Exilic
Jewry. Each man lived in exile. It is the character of
their experiences of exile that receives an in-depth treat-
ment in this thesis. Ibn Zzra and Halevli wrote extensively
and passionately about exlile, and these writings comprise
the cornerstone of this work.

The first two chapters are blographical in nature.
Much of what is known about Ibn Ezra and Halevi 1s hereto-
fore inaccessible to a non-Hebrew readership. These
chapters address this problem and seek to provide biograph-
ical underpinnings to the central thesis of this work,
namely that Noses Ibn Ezra and Judah Halevi l1ived in two
different exiles.

Chapter Three is devoted to a comparison and content
analysis of Ibn Ezra's anc iHalevi's puetry involving exile.
The following questions are taken up in turn:

1. «&nat did each man believe caused his exile?

2. From where was each exiled?

3. What act would effect a "return"?

The chapter concludes with an argument suggesting a harmony
of thought and behavior for both Ibn Ezra and Halevi, i.e.,
correspondence between blography and poetry.

iv
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The fourth chapter deals with the science of poetics.
Moses Ibn Ezra wrote the sole volume devoted to Medieval
Hebrew poetics. The roots of this singular work are
examined with an eye towards Ibn Ezra's reaction to exile
in general and to life in Moslem versus Christian Spain
in particular. Though Halevi's discourse cn the subject
is much more limited than Ibn Ezra's, a contrast in style
and theme between thelr works serves to buttress the con-
tentions made in previous chapters. Indeed, Ibn Ezra's
poetics suggest a Moslem preeminence, whereas Halevi's
comments leave no alternative to the superiority of the
Hebrew language and the Jewish people.

Chapter Five concentrates on the phlilosophical per-
spectives endorsed by Halevi and Ibn Ezra. Halevi's
yearning for Zion stood in contradistinciion to Ibn Ezra's
profound appreciation for Arabic culture. Ibn Ezra's

reasoned a posteriori approach to the guestion of exile

contrasted sharply with Halevli's Impassioned a priori
assertion that the land of Israel and its people remain
eternally without peer. 1Ibn Ezra's philosophy allowed for
exile from the city of his youth, Granada., Halevi's philos-
ophy allowed only for exile from the city of his ancestors,
Jerusalem.

The appendices proffer an English translation, with
notes, of twc sections taken from Moses Ibn EzZra's book on

Hebrew poetics. Appendix A treats the 20 canons of Hebrew

v
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poetic embellishments, principally derived from earlier
Arabic works. Appendix B presents Ibn Ezra's account of
Hebrew poetry in Spain up to the first third of the twelfth
century. Together, these excerpts exemplify the form and

content of Moses Ibn Ezra's Medieval Hebrew poetics.
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CHAPTER I

Jews 1in eleventh century Spain lived at the crossroads
and often in the crossfire of an internecine war waged by
Moslems and Christians.l In 711 C.E. the lioslems began to
congquer Spain by vanquisiing the Visogoths. From that very
year, the Christian agenda for the next six centuries was
set, Heconguista. For six hundred years, the Yoslems and
Christians played a life-size game of chess. The knights,
the kings and the bishops were all real. So were the pawns,
often known as Jews. At the same moment in history that
Jews scaled new literary mountalns, they made valleys
into graves. In the Rhineland, in Palestine, and in Spain
the Jews who lived in the eleventh century were killed,
caught in the vise of either Moslem or Christian might.
Intermittently, the Jews were valued for their linguistic
and financial acumen. But, much too often, the Jews were
simply in the way.

It is simplistic and reductionist to claim that in

lAmons the works that can be considered as treating

the history of the Jews in lMedieval Spain are:

a. Ashtor, Eliyahu. The Jews of Moslem Spain (The Jewish
Publication Society of America, Philadelphia, 1973).

b. Baer, Yitzhak. A History of The Jews In Christian Spain
(The Jewish Publication Society of America, Pﬁiiaaegpﬁia,
1961).

Another book which provides a more limited, but nonetheless
significant perspective on the Jews in both the Moslem and
Christian contexts is:

¢c. Glick, Thomas. Islamic and Christian Spain in the Early
Middle Ages (Princeton University Press, Princeton, 197%).
ach of these texts includes extensive bibliographical

references that enable a student of thls area to acquire
competence,

1
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the eleventh century the Arabs were fighting the Christians.
#or neither of these groups was of a plece. The Arabs,

concentrated in the southern part of Spain, Andalusia,

constituted an elite Sroup in more ways than cne. The Arabs,
who were frequently in tre position cof minority rulers,
achieved power and held it due to their political, intellec-
tual, and cultural talents.2 The EBerbers functioned primarily
as "the muscle." They zcted as the policemen of Arab soclety
until they recognized their intermeciary status and seized

the opportunity to unseat the culturslly superior but mili-
tarily inferior Arabs. The Jews whno llved in andalusia
benefited from the stimulating intellectual envircrment,

as well as from their "tolerated status" as a "people of the

ll3

book. The Jews suffered, however, when they happened to

>

“Thomas Glick. Islamlc and Christian Spalin in the Zarly
iiiddle Ages (Princeton, 1979), p. 178Tff, An important theme
n this book is the ethnic tension operative ln ioslem Zpain.
Arabs are sald to have feared "Eerberization" preciselyr
because of the cultural chasm that separated these two sroups.
It was during the eleventh century that thie CTzllphate Tell
(1031). As a result, ‘loslems factionalized with each fiefdom
seeking to gain power aver Andalusfa. The ctrusgle ended with
a forelgn force, the Berbers, consolidatinc “oslem power, but
only temporarilz,

jIbid., pp. 166-1i7d. The concept of dahimmis (protected
peoples) in Islam prescribed an outline for ‘oslem behavior
towards Jews and Christians. The Christians adapted this
rolicy vis a vis the Jews, but with majJor alterations. To wit:
the Christian practice was not uniform as was Joslem practice.
The court system in Christian Spain set 1limits on religious
autonomy. These strictures increased with the passage of time.
In contrast, the lecal system In ‘oslem Spain permitted reli-
sious autonomy, and thereby, the Jews preserved Talmudic
guthority.



be associated with the losing side, or when, as a result of
a defeat, one factlion or another decidea to punish the
Jews.4

To the north lsy Christian Spain. The Christians of
the period tended to treat the Jews with ambivalence. On
one hand, the Jews were judged to be more trustworthy than
the Moslems. This allowed Jews economic as well as polit-
ical opportunities. In the courts of Christian Spain,
Jews enjoyed financial security and political protection.
On the other hand, the Jews of Christian Spain suffered
culturally in relation to their brethren in Andalusia.
Because Jews denied the fundament of Christianity, i.e.,
the divinity of Jesus, an ineluctable tension between Jews
and Christians in Spailn obtained. This tension was height-
ened by the Crusades. Jews desplsed the Christians for
their inhumane acts in Palestine, and Christians grew
increasingly suspicious of Jewish loyalty. The Crusades
left an indelible impression on Jews and Christians all over
the Medieval world. Christian Spaln lacked the burgecning
of ideas that tcok place in ¥oslem Spain, But due to
financial reward and Christian preoccupation with ‘econguista,

the court Jews in eleventh and twelfth century Christian Spain

*an example of this phenomenon occurred in 1066, in
Granada where Joseph Hanagid had acted as vizier. He, along
with much of the Jewish community, was killed by the same
Arabs who had once been predisposed to delegate authority
to him. With Andalusia fragmented, the Jews' scapegoat
status rose precipitously.
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Both Moses Ibn Zzra and Judah Halevi lived under the
"Cross" as well as the "Crescent." Because of this, they
provide us with a comparative perspective, telling a story
about life as a Jew in Christian soclety and in Voslem
society. The stories they tell are replete with personal
success and tragedy, poetic brilliance, and philosophical
insight. Their stories are nearly coincident as their lives
overlapped in time and space. But, they lived in very
different worlds, both in Spain, both in exile, but in
different "Spains" and in different "exiles." With that
hypethesis we begin.

Yoses Ibn Ezra was born between 1055 and 1060 in Granada,
a city steeped in Arabic culture. That we cannot pinpoint
Moses' date of birth is more than a detail of casual import,
What we do know about Moses Ibn Ezra is riddled with proba-
bility and conjecture. We face an imposing obstacle when we
study the past. We ask more guestions than we find answers.
We are cursed with a paucity of sources, and when we want to
locate something as basic as a date of LIirth, we cannot.
What has come down to us 1is a series of fragments, and until
new fragments are discovered, we have nc choice but teo end
many statements with a question mark and to respond to many
questions with silence. 0On the other hand, we are blessed
with fragments. fur without them we would not even be able to
inquire about the past, to say nothing of learning from 1it.

Moses Ibn Ezra came from a wealthy and respected family.



He was the second of four boys, Isaac being older and Joseph
and Judah younger. His brothers played leading roles in
Moses' adult life and they figured prominently in Moses'
poetry. Moses received an extenslive education which in-
cluded Bible, Rabbinic texts, and previously written Hebrew
poetry. He was fluent in Arable and studied Arabic poetry
and poetics. He was at home in both Jewish and Arabic phi-
losophy as well as Arabic translations of Greek philosophy.
He studied with his older brother Isaac and Isaac Ibn Glyyat,
head of the Yeshiva in Lucena and a poet in his own right.
Moses acquired the intellectual tools necessary to live zs
part of the Jewish elite 1n Spain. This, coupled with his
lineage, could have led to a prcsperous and protected life,
but 1t was not to be.

In 1066, loses' birthplace, Granada, was beseiged and
its Jewish community devastated. The murder of Joseph
Hanagid provoked Ibn Daud to write in the twelfth century,
"From the days of our Sares, of blessed memory, who wrote
the DMayn D?3b (The Screll of Fastinre) and decreed a fast
on the ninth day of Tebet, we did not know why they did so.
From now on (Joseph Hanagid, who succeeded his father Samuel
as the vizier of Granzda aied on that day), we understand the

intent of the Holy Scriptures with respect to this day."o

53. Schirmann. DINIYINHIY T8O NNV TVl (Bialik

Institute, Jerusalem, 1960), vol. 2, p. 362. (In Hebrew).




We do not know where Moses was in 1066. Perhaps he went to
Lucena with other refugees and it was at that time that he
studied with Isaac Ibn Giyyat. The massacre of Jews in 1066
in Granada was a portent which went largely unheeded. It
was precipitated by vicious propaganda. "The Jews divide
the kingdom of Granada among themselves into districts . . .
they collect the taxes. They eat their fill and dress
luxuriously. They slaughter their cattle in Arab markets
and leave to the non-Jews the meat ritually forbidden to
themselves. Joseph (Hanagid) built himself a palace of
marble . . . the welfare of the Arabs is in his hands;

and while they wait at his door, he scoffs at them and their

religion."!

This perception helps to clarify two seeninsly
contradictory events. The Arabs slaughtered Granada's
Jewish community and its leader, Joseph Hanagid, as a
result of Jealousy and venseance. The Jews returned to
Granada soon after the massacre because life had been good
to them up until 1066. The Arabs had proved their point
and the Jews came back hoping that the Arabs had satiszlied
thelr appetite for killing Jews.

Sometime after 1066, Moses returned to Granada where
a

he held the probably honorific title of "chief of police."

Xoses thrived in Granada, and when he was later on foreigzn

?Baer. A History of the Jews in Christian Spain, p. 36.

9Sehirmann. DIXIIIBIY TIBOI DOV aen, p. 362,
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soil he yearned for the time when "he was Iin the lovellest
el gll lands.“y During this early peried of his 1life, nrior
to 1050, oses lived amonr Jewish intellectuals and poets.
One of his closest and most enduring relationships was with
a poet ne invited to join him in Granada, Judah Halevi.

The effects they had on one another are to be the subject

of intensive scrutiny. Before he reached the aze of 35,
woses Ibn Ezra had become fluent in Arsabic to the extent

10

that he used the cholicest and rarest of its idioms.

He also bezan his prodicious writing at an early ace.

2171 150, by Yoses, is a book of poetry in whici: the stanzas

of each poem end in homonyms. It was the first of its kind
in Hebrew.ll It foreshadowed a 1ife of poetry that pald
extreme attention to pvoetic form. PIVA DL, though it is a
book of poetry, mar be seen as an introductory chaoter to a
study of poetics. Zven in his youth, ihoses Ibn Ezra was
apparently fascinateé with the formal aspects of poetry.

Since Jews were not in control of thelr destiny, they
depended upon an environment conducive to their erowth.
Translated into political terms, that meant that the Jews of
liedieval Spain hoped for extended perilods of tranguility. The
eleventh century provided very little of that. The clzsh between
Hoslems and Chkristians reached a frenetic pitceh In 1086 when

the Christian King Alfonso the 6th conguered the Arab city

X

I7p1a. O1bid., p. 363. ‘lrvid.
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of Toledo. The Arabs had been preoccupied with their ouwn
domestic battles, each ruler seekins cut his own fiefdom,
until they realized that the entire enterprise was in danger.
Unless the Moslems turned their attention, and their swords,
against the Christians instead of their contending brothers,
there would be no Moslem 3pain. Fearing that 1t was too
late to regroup, the Andalusian rulers called to the Berbers
for military support. Joseph Ibn Tashufin, head of the
Almoravids in North Africa, transferred his trooos into
Spain where, in 1036, they were victeorious in a decisive
battle against the Christians.

This only cdelayed the inevitable, and less than a year
later, Tashufin was recalled tec oslem Spain to fight off
the Christian onslaught. This time, the Almoravids seized
the opportunity to defeat the divided, and therefore, vul-
nerable lMoslem citizenries. Andalusia was united once agailn

as it had last been in 1013.12

In 1090, Ibn Tashufin captured
Granada, an event which altered loses Ibn Zzra's 1life and fate.
For the second time Zn a generation, the Jewlsh community of
Granada was destroyed. Nearly every Jew who could escape

left Granada. One of the excentlons was [foses Ibn Ezra, who
had to remain for some unknown x‘eason.13 The Ibn Ezra family
split up. Moses was alone and destitute in g city that had

once been regarded as a place of prosperity. "I remained

125014,

bt
L

Ibid.
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alone in my birthplace. No one was with me. I was considered
an alien., No one from my family or my home lived near me."lu
Why did Moses stay in Granada? We lack hard evidence, so we
rely on conjecture. Perhaps he could not leave because he
was connected to the vanquished rulers. Soon after loses
bemoaned his isolation, he was able to get out of Granada.
The last decade in the eleventh century remains shrouded in
mystery as far as Moses Ibn Ezra 1s concerned. His behavior
creates the impression that he was banished from Granada and
forbidden to return.

He once wrote in a poem that his plight was caused by
his brother Isaac's daughter. "ify foot was caught here in
a trap, and like a netted buffalo, I burst out. Because of
her, I entered a crucible of affliction and I threw my soul

e
into an aimless proJectile.“':

This excerpt beclouds more
than it clarifies. %4e do not know how this woman caused
his Qemise. The first latter day student of !oses Ibn Ezra,
Havyim Luzzatg celleved that lioses was in love with his
niece, who returned his love. But, beécause of nis brother's
opposition to the liaison, Moses left his city of Granada.16

Michael Sachs went so far as to claim that !‘oses Ibn Ezra

W1b1a.  1o71b14., p. 364.

1bH.Brody, "loses Ibn czra --Incidents in his Life"
(Jewish Quarterly Review, 1334), p. 304.
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married his niece. Luzzato regards this as conjecture,
but others have treated this hypotheslis as factual. The
passage of time turned this romance into a fable, 1i.e.,
‘loses left Granada because of familial pressure. To con-
fuse matters further, other students of !oses' pcetry
have been persuaded that he lelt Granada in his o0ld age.
"He was already old when he left Granada. The absence
of his brothers made his stay intolerable, and therefore,
his departure had nothing to do with an alleged courtship
of his ntece."®

We are nearly certain that when Granada was sacked in
1090 prominent Jews, including the brothers of !oses Ibn EBzra,
fled the city. We know also that when iioses wrote a poetic
elegy marking the death of his sister-in-law, Isaac's wife,

Ly .
15 Voses'

in 1095, he was outside of sranada‘'s environs.
whereabouts between 1090 and 1095 remain the subject of spec-
ulation and controversy. This period assumes crucial signif-
icance because for the remailnder of his 1life, Moses longed to

return to Granada and because Granséa rlzyed 2 central role

in the poetry and poetics that he wrote afterwards.

7 1biaq.
it to Sachs.

\1though Srody discounts the theory, he ascribes

loIbid., p. 311. This line of reasoning derives from the
poem roses 1bn Ezra wrote regarding the absence of his brothers
when he was old.

191b1d., p. 313.
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oses Ibn Ezra was a privileged citizen under the
regime of Abdallah, the last of the Zeride kings. For close
to two centuries, Granada was uncder the stewardship of the
Zerides., If we can attribute any substantive meaning to
lloses' title "chief of police," then it is reasonable to
infer that Jews in general and Ibn Ezrds in particular were
accorded full rights of citizenship and all its attendant
privileges. !Moses was free to be a Jew, to write poetry,
to participate in and even convene meetings of Jewish and
non-Jewish intellectuals. Abdallah himself was a cultured
marn, He was schooled in Arabic poetry and rhetoric, and
had a reputation as a man of letters, possessing a rich
vocabulary and well honed commuhication sk:lls.20 This
fact is important in more than its blographical dimension.
Abdallah, a Foslem ruler, could identify with the poetic
skills of a8 man like Moses Ibn EZra. Abdallah was a loslem,
but he was also an Arab. Although he maintained a religious

affil

b

ation, Abdallah and ¥oslems of his ilk, had an appre-
ciation for culture that transcended theolegsieal bounds.
A oslem was and is a believer in Islam. An Arab was someone

nurtured in passion for science, for philosophy, and for

4]

language. loses 1bn Ezra was a master of lansuages, Arabic
among them. This provided a strong link between people of

different faiths. They sharec a cultural milieu, not Noslem,

20, . i s - :
L. Provencal, Les lemoires Du Hol Zeride Abd Allah

(Al-Andalus, vol. 3), 0. 259.
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not Jewish, but Arab. This cultural context needs to be
taken up further in connection with Ibn Ezra's poetry and

poeties. But, with respect to Moses Ibn Ezra's sitz im leben

under Abdallah, both loslem ani Jew could share in Arabic
culture.

Relying purely on conjecture, scholars have postulated
that relations between loses ané his brothers were strained,
and that 1s why they left Granada separately. 1n an article
entitled "loses Ibn Ezra -- Incidents in his Life," H. Brody
avers, "loses did write about strife between him and his
brothers, but he did so poetically, and therefore, any attemnt
to project this state of affairs into 1bn Ezra's 1life is

el

suspect.' In one poem, Moses addresses a "falthless

née But which one couldé it have been? Ostensibly,

brother.
nelither Isaac, father of Moses' alleged paramour, nor Joseph
were likely candidates. TIrom other poems addressed to them,

2‘2
- Joseph supported

loses seems to be on good terms with both.
Hoses and took care of hils children when licses left them behina
in Granada. In his poetic eulogy of Joseph, Moses wrote, "How

will he survive without his dear Joseph? Can a body live

21H. Brody. Incidents, v. 315. Brody contrasts his view
with that held by Luzzato.

221p1d., p. 316.

23Ibid. The poems Include nanegyrics as well as
eulogies.
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?“2“

without its soul It 1s even plausible that Joseph

asked lMoses to take one of his sons in order to provide

him with an education. Isaac, who had been one of lloses'
teachers, is the subject of one of !oses' more passionate
and personal elegies.z5 But, the Diwan of loses Ibn Ezra
contains no poem addressed to Judah which "breathes love

and no elegy upon his death."°

In an apopemtic full of
remorse which loses wrote Just before he began wandering,
he included these stanzas, "I leave the judgment to you.
I you wish to be honest, you will have to admit that you

wal

acted unjustly and without love. In another poem,

presumably written later, [loses promises to forget all the

pain he suffered and to requite evil with gocd.za
Qut of this matrix of poetic frazments, Erody concluaded

that Noses lled Granada because his life was endangered.

The niece may have played an incidental role., Ferhaps he

left to save her, or perhaps he had violated some type of

24
military command, but it had nothing to do with love.™ ~

-

This conclusion is shared by J.Zchkirmann, but caly because
he asserts that Luzzato's claim that “oses' brothers ban-

ished him due to their collective disapproval of a

S 251p1a.  2O1bid., p. 317. *Tibie.

231pid., p. 318.

Zgibid. The only emphatic arzument of Erody's is nega-

tive. He vehemently differs with Luzzato, but he offers no
reasoned alternative, at least one that is definitive.
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i I,
If I may be per-

propinquitous relationship is untenahle.3
mitted to speculate, let me offer the following alternative.
when Granada was conquered in 1090, Moses Ibn Zzra was
caught on the horns of a dilemma. He had poetically !
expressed his love for the city. Ille laid claim to a title,
though probably without authority. He flourished in the
intellectual climate and had earned a reputation in the
Jewish and lioslem communities. For these reasons, he hoped
to remain in Granada. On the other hand, hls remaininc in

Granada meant self-imposed 1isolation and loneliness as well

as poverty. ‘oses weizhed the alternatives, and since he

hac¢ already lived through a seige of Granada in 1066, a

selge that lasted only a few years before the Jews had
returned to prosperitr, he thouzht he could endure a tem-
porary pericd of sufferinr. But, the conguest of Ibn Tashufin
and the EBerbers was not short-lived. !oses may have remalinecd
in kiding, heping to walt out an evanescent invasion. But he

was apprehended and exiled. Perhaps the poem written in exile
1

i

to the "one who acted unjustly and without 19?0“3 Las
addressed to the person who betrayed him by telling the Berbers
his whereabouts in Granada. 1In support of thls theory, we

xnow that it was s=tandaré rractice for conquerers of a ecity or

JOSchirmann. DIKIIIBIY TIASOI AYAVI AV, p. 304,

31&. Brody. Incidents, p. 3.7. See footnote 27. There,
Brody sugpgests the identity of the poem's addressee is Judah
Ibn Zzra. It is plausible, but a close friend =may fit the
character also.
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province to send anyone associated with the previous regime
into exile.32 i‘oses Ibn Ezra lived in the "Spain of El1 Cid,"
and the suffering of exiles in this period is well documented.
¥y contention, albeit in consonance with contemporary scholar-
ship, supersedes it in one respect. Ploses' behavior, here-
tofore unintelligible, or at best illogical, was neither.
He left lMoslem Spain because he was compelled to do so by
political fiat. YMoses' dual identity as part of the previous
administraticn, coupled with his religious status, made hin
a natural and convenient candidate for exile. When the Arabs
under Abdallan were displaced by the more militarily able
and less culturally developed Almoravids, loses Ibn Zzra
became a dispensible pawn. When the "king" was overthrown,
lioses was cast into exlile. Though there was a2 delay between
the capture of Granada in 1020 and Moses' exile, Ibn Ezra's
fate had been sealed. Joseph Ibn Tashufin's entry into
Granada signalled the beginning of exile for foses Ibn EzZra.
Scholars have focused thelr attention con the incidents
in Moses Ibn Ezra's lif'e because hiz experience undcubtedly

informed his pcetry. Eecause 1t is Ibn Zzra's poetry, and

32A fundament of the Jewlsh experience in liedieval Spailn
was confronting exile. The poetry of Samuel Hanagid, Solomon
Ibn Gabirel, Noses Ibn Ezra and Judah Halevi speaks for itselfl
on this point. The political realities associated with
Heconguista made exile a viable option and the prevailing
attitude of both the !‘oslems and the Christians towards the
Jews made exile common. c¢f. k. Nenendez Pidal, The Spain of
£l Cid for another perspective of exile In ledieval Spailn.
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not his diary, that has survived, scholars have used lioses'
verse to fill in the lacuna in his life. Such a process
risks a loss of objective scholarship. Any inferences
atout oses' life derived from his poetry are suspect.
This caveate may preserve zaps in understanding, but it
obviates the problems to which "arzuinzg from silence" gives
rise. This applies to the life of Koses Ibn Zzra in the
following way; better that we satisfy ourselves with a
skeletal outline than try to reconstruct an altozether new
and different human being. We can only be sure that as a
result of the Almoravid conguest, ‘oses Ibn Zzra spent more
than half his l1life in exile, away from his family, awav from
kis riends, away from a nurturing poetic environment, and
away from hls home, Granada.

l'oses bemoaned his destiny, "wrongs such as have not
been committed since the world came into being. Lerely
hearing of them makes our ears tingle . . . Yet while I dwell
in the pit of fortune's fury, they dwell securely beneath 1its
beneficent wing."33 This sentiment adumbrated the overriding
concern that roses Ibn EzZra lamented for forty years until
his death in 1135. He had been betrayed, wronsei bevond all
reasonable cause. He was never able to climb out of "the

pit of fortune's fury," but he was able to write more poetry

335&er. A History of the Jews in Christian Spain, p. Ol.
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and to lay out the only system of .ledieval liebrew poetics.ju

When they left Granada, Tlocses' brothers, Joseph, Judah,
and Isaac, went to Toledo. “oses, too, went north to Christian
Spain. But, he left his heart in 3ranada. "Journey follows
Journey, but I find no resting place, no calm repose in
Castille."35 Havinz been a respected poet and courtler in
Granada, “oses was crestfallen when he was thrust intec an
environment that did not appreciate his talents.

Fortune has hurled me to a land where thne
lights of my understanding dimmed

And the stars of my reason were beclouded
with the murk of falterins KkKnowledge and
stammering speech.

I have come to the iniguitous domain of a
people scorned by God and accursed by mnan,
Amongst savases who love corruption and

set an ambush for the blood of the righteous
and innocent.

They have adopted their neigzlbors' ways,
anxious to enter their mldst,

And mingling with them they share thelr cdeeds
and are now reckoned amoni their number.
Those nuritured in their rrouth, it the gardens
of truth, bew, in old are, the woodéd of forests
of folly.3%

.

5“B‘J1‘1ﬂ1 B3NP B0 by Moges Ibn Zzra 1is not truly a
systematic work, DRut, clearly it responds to perceived needs
for a structure of Hebrew poetics. It Iis premature to assume
that the respcnse is systematized. Hather, the thrust 1s on
the uniguene=s=s of the endeavor and its stated intention, l.e.,
the application of Arablec poetics to lebrew noetiy.

L8 1]

o daer. A Histcry of the Jews ln Ckristian Spain, p. ©0Z. |

onbij., op. 03=-b4. "Forests of folly" refers to
Christian values.
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¥oses addressed in these lines the assimilation of the Jews
in Christian Spain, He must hrave experienced culture shock.
Jews participated in a cultural exchange in Andalusia.

From the Arabs, Jews learned philology, philosophy and poetry.
Jews learned to appreciate the beauty and precision of Arabic,
and yet retain a sense of linguistic autcnomy by adapting
Arabic to suit their needs instead of adopting Arabic and

its concomitant ties to the Xoran. In contrast, the Jews

who lived in Christian Spain thrived economically but were
culturally impoverished. Whereas the Jews iIn Andalusia tenced
to integrate into the Arabic milieu while preserving their
identity, the Jews in Christian Spain were perceived by “oses
to have acquiesced to the prevailing power by prostituting
their religious 1ntegrity.3?

Some Jews grew to accept Christlan values and becane
courtiers in Christian courts just as they had been in their
lloslem counterparts previously. But the concentration of
intellectuals and poets that figured prominently in Granada
and other Jewish communities in ‘loslem Spaln was nowhere %o
oe found in Christian Spain, Predictably fascinating was the

range of Jewish response to their plight. Messianism was born

3Topss 1s actually a corollary, The principal thesis,
artliculated by Glick, portrays !oslem society as having a
significant secular component found wanting in Christian Spain.
This generalization, by definition, knows exception. It is
clear that oses Ibn Lzra perceived Spaln in these terms, and
it ;a perception, even more than historicity that concerns
us here,

g

b
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out of despair. The war between "Sdom" and "Kedar" had
reached a feverish pltch, and some Jews bLecame convinced

38 primar-

that this was an overture to the apocalyptic era.
ily because of the Crusades, many Jews hated Christians mcre
than the Moslems, and hoped for a massive, final defeat of
the Christian forces.

The "culture shock" was too great for loses to weather.
ile 1lived the last forty years of his 1life as a broken man,
unable to integrate into his environment. He wandered in
Castille, in Aragon, and in Navarre. Uprooted from his
beloved home and its efflorescent culture, >oses lived in
squalor and depression, He complained about his loneliness,
vilifying with contempt the Christian 3paniards amongst whon
he was compelled to live. He thouzht of the Christians as
hypocritical, haughty boors.39 ilis memories of Granada in
its Elory contrasted with his solitude and intellectual
gtarvation., ilis dotage was replete with travall and suffer-

ing. Hls son Jacob dled in Abbo. Eis other sons derided

their Tather and were allienated from him. 4s "+he last strasw,"”

Yoses' brother Judah turned his back when he could have

g ~ " 40 %
"rescued" liczss from Christian Cpain. He found some consola=

tion in the assistance hie obtained [rom patrons, among them

d- v - =
3 Baer. A llistory of the Jews in Christian Spain, p. 02

‘9dchirmann. DINAIDIY TIH0A Y2V AV, p. 364,

Ibig.
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well-to-do exiles from Granada, and from correspondence with
his brothers, Isaac and Joseph. Because of his fame in
poetic circles, he exchansed poems with neophytes. Such
activity helped to stir his creative energies.

Yoses' agony suffused his poetry. He loved to play
rhetorically, and to make human sounds beautiful in their
simplicity. '’ iHe loved Granada and he yearned to return,
but in vain., As 1f the stark cultural contrast between
oslem and Christian Spain was insufficient cause for lloses!
despair, another even more heart wrenching reality faced him.
The Jews ioses met in Christian Spain did not appreciate his
talent and he was forced to cormpromise his poetry in order
to find patrons. e was forced to accept money from "evil

4
morons." 2

without his family, hils circle of poets, and &

discerning readership, 'oses Ibn cSzra despised his surround-

ings. ile languished in Christian 3pain where he lived in exile,
YMoses' whereabouts in “3dom"“3 remain unclear. He

establishecd connections with wealthy members cof the Barcelona

fa

and Saragossa communities, and it iz lecical ¢ posit that

] L4 o . :
he went there. Poetically, Ibn EZzra retained and even

>
Lrvia., “21bia.

k’For the relationship of "Edom," "Seir," "Esau" and

Christianity, see Gershon Cohen, "Esau as a Symbol in ledieval

Thought" in Jewich Yedieval and Menalssance Studles, Vol. 4, !
ed. A. Altmann, Harvard Press, 1064, pp. 19-48.

uchhirmann. DIKIIBAY TIH0I NYIAYI J1VT, p. 364,
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refined his skills. Even in exile he knew how to create
florid images depicting the grandeur of nature and worldly
delights. Late in l1ife, he grew to accept his fate with
greater zquanimity. "I am 2 rich poor man, an impoverished
one who has much, because there 1s no greater poverty than
ignorance and no greater solitude than that of a man whe
loves himself."us

One after another, members of Moses' family died far
away from him. He eulogized them in verse. He lamented
his spatial and temporal distance from his niece, his brother
Isaac, and his brother Joseph. "When I die those who will
cry and wail on my grave will be few, and I will be left in
God's hands (the God) whose name is the Father of (:lx'pl'xans.“Li6
Moses Ibn Ezra lived for more than eighty years, long encugh
to mourn all of his children. As the date of his birth is
unknown to us, so is the date and place of his death.
In spite of all this personal tragedy, Moses Ibn Ezra
bequeathed to his people a magnificent legacy of poetry and
poetic thought.

Moses Ibn Ezra wrote about the essence of poetry and
its forms, poetic creativity, and the necessary qualities

of the poet. He provided the only book of its type, a

lledieval Hebrew poetics. Entitled 0Y31Y71) BY31Yyi1 IbBO,

the book responds to eight questions asked by "Joseph."

46

“51b14. Ibid., p. 365.
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Although Moses authored a philosophical work, it is for his

7 It 1s worth

poetics that he 1is most highly acclaimec‘..q
noting that hWoses wrote both his philoscphy and kis poetics
while he lived in "exile." so we can infer that even in
Christian Spain he found people who recognized his abilities.
We are aware of numerous Arad books on poetics, and in his
introduction Moses mentions five of them. It is apparent
that loses received his fundamental concepts of poetics from
the Arabs, but he did not merely ccp;y them. Ee addressed
specifically Jewish issues, proffered a historical review of
Hlebrew poetry in Spain, and defended the nrimacy of Hebrew
poetry in 1ts biblical idiom. lore than half the work treats
the eighth and last question, "What is the best means of
writing Hebrew poetry according to Arabic rules?". In it,

he developed a "system" through whichk a poet could embellish
a poenm's content, stvle and form. This chapter lends a

vital perspective to the study of criticism and literary

analysis in the 'edieval Period.uo

In otner chapters, iie
comblnes essentials with incidentals, jJumping from sublectu
to subject and returning to the main point only after several

digressions. "The book, despite all itc detours, reveals

'Y

the profundity of l‘oses' perceptions, e.s5., his personal

experiences, his thourhts zbout a natural talent for poetry,

fa

AT

B. Halper. 75w nY2 (kis translation of “oses Ibn
dzra's OYIIYVTIMY RYATYYT BD, p. 10.

]

“Sehirmann. D3IXIIIIY TIADDI DYAYA VBN, n. 365.
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s
the possibility of learninc poetry, and pcetry amonsg friends." 4

This work deserves, and will receive more in depth study in
its proper setting.so Nevertheless, because l.cses wirote
his poetics as an elder in exlile, it is noteworthy in a
biographical sense as well.

In tre opinion of E. Scinirmann,

His expertise as a poet 1s reflected by many of his
works. lie sought to improve poetry with many
embellishments and in so doing demonstrate his
technical artistry. He especially admired the
poetry of Samuel Hanagid whom he tried to emulate.
But, he was not blessed with ianagld's stamina,
and therefore, many of Moses' longer poems give
the impression that they were not of one plece.
What excell are the 'zirdle poems' and the
aphorisms in which he displays his genius as

a poet, e.g., his images that portray agilist;

and litheness as a =ifted dancer.5l

vihat made roses' love poetry distinctive was his treatment

of love's joy. This stood in contrast to the tynical poetic
expression of unfulfilled and unreguited love, He overcame
inhibitlons in voicing deeply sensuzl and passionate feelincs.
As he matured, however, restraint entered his verse. "ler-
verted thoughts arise only from those who seek whoredon.

be saticsfied with looking and avoiad invadine the space of

n52

another. "oses possessed the abllity to portray sensuality

q’Ibid., p. 366,

5C, .
AR full chapter of this work ls deveted to poetics, anc
toth Ibn Ezra's history of Hebrew poetry in Spain and his

"canons" of liebrew poetics are translated.

515ch1rzr.ann. DIRIIIBIY T1903 AYIAYVA ARG, p. 360,

221p14.
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on the one hand and the abyss on the other. His zbilities
in the sphere of liturgical poetry so impressed his readers
that ‘loses recelved the appellation N?0i1 (the author of
sacred poeams of forgiveness). "He knew how to express
beautiful thoughts, sweet in sound and yet ineclusive of
motifs borrowed from his non-liturgical poetry without the
reader sensing 1t.“53 The scope of loses' poetry spans
the ridiculous and the sublime, the holy and the secular,
the particular and the universzl, and yet all of it shares
a common source. The poetry of “oses Ibn IzZra, like his
2ife, is a pastiche, reflecting triumph and cdefeat, a2 sense
of humor and a sense of agony.

When Yoses was stlill in Granada, he care in contset
with an aspiring poet who showed signs of poetic gpreatness
in his youth, Judah Ealevi. After receiving letters in
verse from him, MYoses invited Judah to join him in Granada.

The friendship that ensued lasted througk "‘ocses' extensive

7]

peregrinations. In the beginning of their relationship,
roses was Judah's patron, both financlallr and poeticzlly.
At the end of lloses' 1life, Judah ilialevi had emerced as the
greater poet. “hen Ibn Ezra and idalev! vent their senarate
ways prior to the Almoravid invasion of dranada in 1020,

they were fated never to meet again. There 1s evidence to

indicate that in the mid-1120'z, about 10 years before “nses’

931pia., p. 367.
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death, Joseph Ibn &£zra and Halevi tried to convince “oses to
return to Granada, but thelir efforts failed. Moses and
Judah 1lived in separzte "exiles" though they shared a mutual
admiraticn ané respect. The two of them corresponded and
thereby maintained a "poetic relationship" tradinz verses

as if they were inspirational transfusions. They lauded
each other's abllity to the extent that most cof Halevi's
honorific poetry was addressed to Ibn Ezra.bu Wihen iloses
was in exile, Judah ecried poetically for his return. 1In hkis

commentary on Yedieval poetry, Al-Har

(B

z1 pralsed Toses Ibn

Zzra, "He cultivated rhetorical pearls an

5
cr
m
-
a
)
o
"3
-
o

comoosed for nizhts of supplication is repeated on the lips
of those who sleep."55
Not long after Noses Ibn czra breathed his last, Judah
Halevi wrote a moving poetic tribute about his patron, his
colleague and his friend. " . . . Iweet singer of Israel
+« « « last of the outstanding brothers who longed for his
family as lonz as he lived, and in his yearning §
he was 'fathered in,"' ané his bitter 1ife ended. His
relationshir with Judah lHalevi undoubtedly izave 'loses Ibn
Lzra a sense of purpose and joy. He was deeply respected in

life and sorely missed in death by hie gifted contemporary.

| =
-

Halper. o8 DO, p. 13. Ibid., p. 14

n

Schirmenn. DIN3YI53Y TIAD2 OYNAYT aVEI, p. 265.
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Ironically fitting as an autobiographical epitaph is this
line excerpted from “oses Ibn £zra's veoluminous verse,

". . .+ the sheep who wanders from the flock will be esten
by the wolf.“57 In his poetry, lioses did not wander, he
was firmly grounded in conventional wisdom. In his poetlcs,
oses did not wander, he sought to synthesize his Jewlsh
heritage and his Arab environs. 3Sut, in his life, loses
did wander, and as he himself stated, "the wolf" mot the

petter of him. The wolf that envelopeé and ultimately

devoured oses Ibn Zzra 1s otherwise known as exile.

5?Halper. 8y v, p. 10,



CHAPTER II

In Medieval Spain, a few Jews rose above the tide

of history and swam against the prevalling Moslem or
Christian current. Judah Halevi was one of them. His
contribution to the Jewish people attained timeless status.

When a race or nation 1s arraigned at the bar

of History and asked what are its claims to

the recognition of humanity, the answer must

be in the last resort that it has produced

men such as these. And when the guestion is

asked of the Jews, no one will deny that

among the representative men of Israel must

be numbered the name of Judah Halevi,l
If there was one dominant quality of Halevi's 1life, it was
a rarely achieved harmony of thought and action. What kept
Halevi's 1life of a plece was a constant passion for the
land of Israel which began as a poetic whisper and reached
a crescendo near the end of his life. To say that Halevi
was a proto-Zionist fails to capture the spirit of his
essence. Judah Halevi's love for the Jewish people and
for ?HIWY PIB stood at the very center of his being.

Where Judah Halevi's life began or ended we know not.

Both the place of his birth and his death have been the
subjects of scholars and raconteurs alike. Because Halevl
lived an extraordinary life, Jewish tradition sought to
cloak his death in z beautiful legend. A Medieval story-
teller substituted his story for history and Halevi was made

to die as he approached the realization of his dream.

1Joseph Jacobs, Judah Halevi: Pilgrim and Poet, Jews
College Literary Socilety, 1886-1887, p. a

28
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With Jerusalem in sight, an Arab swordsman was alleged to
have run him through as he recited his Ode te Zion. "But
the myth may be true though the fact is not, for it embodies
the thoughts of men as to how such a man should die."2
What was Halevi's genius? Certainly, his poetry
and his philosophy exemplify the pinnacle of achievement.
But, truly, Halevi's genlus was not limited to these
disciplines. They were merely extensions of his life, and
because he was able to synthesize his mind and his bedy,
it is in the story of his life that his poetry and his
philosophy take on their essential meaning. Judah Halevi
lived according to his beliefs, and if his thoughts were
radical in his day, hls actlions were little short of intrepid.
With Moslems fighting each other in Andalusia, mutual
hate brought Christian forces into the fray. The Christians
took full advantage of their opportunity, beginning in
1013 with the destruction of Cordoba. Alfonso the sixth
accelerated the pace of Christian congquests, taking the
city of Toledo in 1085. The Moslems responded, but their
efforts failed to stem the Christian tide. The Almoravids
and the Almohades in turn had brief and turbulent reigns.
Moslem Spain deteriorated culturally and economically as
Christian forces won military victories. Each Moslem

ruler sought to make his capital a cultural center and

Ibid., p. 112.
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3 Absorbed

encouraged people of renown to live there.
into the Arabic milieu, the Jews of Andalusia experienced
temporary prosperity. Arab literature, poetry in partic-
ular, flourished. "In this period, a large class of well-
to-do Jews supported poetry and the arts."u We have little
knowledge of the composition of the Jewish community with
respect to the overall standard of life. We are cognizant
of Jews who were land owners, vintners, farmers, merchants,
doctors, clerks, and tax collectors. Born intoc this society
was Judah Halevi. Of his family, we know nething. FHe-
garding his birth, scholars differ. In his work dealing
with Hebrew poetics, Moses Ibn Ezra makes mention of Judah
Halevi.” "Abu Alhasan Ibn Allevi brought up pearls from
the sea and authored precious and illuminating things along
with Abu Isag Almagid Ibn Ezra of the Kalam rhetoriclans

were from Toledo, and later from Cordoba."’

This statement,
however, only begins the controversy. lioses Ibn Ezra's
reliability 1is unquestioned. But, the manuscripts we pos-
sess are blurred. In particular, the city of their birth
is close to 1llegible. Scholars had tacitly accepted the
theory that Halevl was born in Toledo, especlally because

in a later poem, Moses Ibn Ezra addressed Halevi as having

3p. 35, 1937, 9 ¥370,M%0 ATIaY >0, J. Schirmann.

“Ibid., p. 36 2Ibid., p. 237 Crbtd.
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come from Seir, i.e., Christian Spain.’

J. Schirmann,

in 1937, offered a plausible, if not cogent alternative.
After performing some reconstructive linguistic surgery,
Schirmann posits that Halevi's birthplace was actually

in Moslem Spain, not far from the Christian border, in
Tudela.8 Scholars are only certain about a terminus ad
quem for the date of Halevi's birth, that being 1075.

From his youth, Judah had contact with Arab culture. His
initial work shows evidence of Arabic pocetry and poetics.g
Believing that he could not satisfy his aspirations in
Christian Spain, Halevi went south to Andalusia. For some
reason that eludes our grasp, Halevl was not permitted to

enter Granada directly.10

In his wanderings, Judah met

up with a group of intellectuals who received him warmly.
They engaged in mental gymnastics and Halevl impressed

them with his poetic skill. HNews of Halevi's prowess
reached Moses Ibn Ezra who sent him a letter of I‘riendship.l1
Poets were known to play a variety of games, one of which
began with the recitation of a poem alocud. A lis.ener who
composed his own poem in the same form, meter, and rhyme

won the contest. Once Halevi suggested the poem "Oawnn? 3%
n7YyYA 27" py Moses Ibn Ezra. At another occasion, in Cordoba,

a group of poets tried to imitate a complicated poem by

T1b1d., p. 239. O1bta. “1bid., p. 37.

10 11

Ibid., p. 38. Ibid.
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Moses Ibn Ezra. They were unable to match the poetic
structure, so they turned to Halevi for help. After some
goading, Halevi acquiesced andé demonstrated his superior
sk111.12

Halevi sent Ibn Ezra z parody of one of Ibn Ezra's
poens. Ibn Ezra, who was already a recognized poet, sensed
Halevi's incipient genius. "For in the youth from the

wl3

imperiled lana is hidden prodigious talent. He sent a

poetic invitation to Halevi in which he offered cthysical

and financial support.lq

Halevl accepted and went to
Granada where he made friends with Ibn Ezra and his poetry.
Sometime during the B80's of the eleventh century, Halevi
made Granada his home. It was at this time that lMoses

Ibn Ezra enjoyed prosperity which enabled him to act as
Judah's patron. Ibn Ezra taught Halevi the canons of
poetics.15 For this and for Ibn Ezra's generosity, Halevi
remained grateful. It is reasonable to assume that Halevi
knew the entire Ibn Ezra family. Halevl did not remain in

Granada in spite of the indelible mark it made on the rest

of his 1life. Halevi traveled between Granada, Seville,

121p1d., p. 38 and S. Abramson, 1?7 ATINY 37 DMAVK"
(Jerusalem: 1970) 1R DYYN 50 "ty 73 awb 37?
pp. 400-408.

13

Schirmann, Y%7 i1TYiY 0, p. 39.

1p1a.  O1b1a, p. b1.
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Guadix, and perhaps Valencia.16

He corresponded widely,
making cclleagues and acguaintances with equal ease. He,
in all likelihood, spent several intervals in the environs
of Granada, once searching in vain for Ibn Giyyat, and
another time on some political mission.lT
Moses Ibn Ezra and Halevi were together for a brief

moment in their lives, but both of them spent decades
bemoaning their separation in florid verse. Halevi com-
pared being with Moses Ibn Ezra to being blessed with
"manna.“l8 An episode alleged to have taken place after
1090 reveals the wit which Halevil shared with his friends
and fellow poets.

Once a few poets assembled to share their art.

A beautiful woman entered the room and captured

the hearts of the men who exclaimed, "How mag-

nificent is God's creation!". When she opened

her mouth, her voice betrayed her beauty, for

it was crude and ugly. Halevl riposted, "The

mouth thai proscribes is the mouth that pre-

seribes,"19

In 1090, Ibn Tashufin congquered Granada and the com-

plexion of the city changed overnight. We have no informa-
tion about its Jewish community at the time, but from the
Diwan of Moses Ibn Ezra, it 1s clear that suffering abounded.
"The hand of the Loré is upon her (Granada); the anger of

nel

His wrath has not turned from her nobles. Cvery Jew

16 1

Ibid., p. 42. Tip14., p. 44. Or1p1a.

19 20

Ibid., p. 45. Ibid., p. 40.
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who could leave Granada did so; Moses Ibn Ezra remalned
alone. Halevl wrote two poems to members of the Ibn Ezra
family after 1090. The latter of these poems was addressed
to Moses Ibn Ezra in Christizn Spain for he had already
left Granada. Halevi probably traveled all over Spailn,

tut from the Diwan we know only about his stays at Lucena,
Seville, Toledo?, and Cordoba without any chronological

OI‘dEI‘.Zl

The city of Lucena is a case in point. Halevi
had contact with Lucena from his youth. Apparently, he
entered and left this city freely and frequently. He knew
the city intimately, but although he wrote poetry about
Lucena, there is no means of determining when he was there,
to say nothing of knowing when such poetry was composed.
We are left to speculate as to Halevli's whereabouts during
much of his life, but an overall picture of Halevi's
travels clearly portrays the image of a man possessing
profound insight into his environment.22
One benefit Halevl derived from his peripatetic life-
style, was making contact with other leading Jews in Spain.
Isaac Alfasi, a leading Talmudic scholar and expositor who

died in Lucena in 1003, cstensibly knew Halevi, thousl the

parameters of the relationship are shrouded in mystery.

2lrpid., p. 47.

22I'hi:; is more than a veiled allusion to Halevi's
own concept of "the inner eye" in Y7107 150D,



35
Other luminaries with whom Halevi shared his poetry and
his life include Joseph Ben Meir Ibn Migash who succeeded
Alfasi as head of the M3 W in Lucena and Barukh Ibn
Albalia, another of Alfasi's disciples.’> In Seville, the
city labeled by Moses Ibn Ezra as "the city of poetry,"
Halevi met with disappointment. Looking for a patron,
Judah came away with the impression that the Jews loved
money more than poetry. "Those that think of money as the
'Tree of Knowledge' are tnerefore fearful to touch the true

'Tree of Knowledse.'"zu

Ironically, this accusation intro-
duces a passage extolling the generosity of a Jew from
Seville named Ibn Kamniel.25 Halevl befriended many wealthy
Jews from Seville. Kamniel held the title "Grand Vizier"
which likely carried with it political privileges and
authority, though there is no extant proof to that effect.
Halevi shared poetry with at least three other prominent
Jews, Ibn Azhar, Ibn Almahajar, and Ibn Mar Abun.26
Halevl poetically praised the virtues of these men in such
personal terms that we can assume ne haa a close and con-
tinued relationship with them.

Halevi's ability to cultivate friends throcughout Spain

testifies to more than an amiable demeanor. He seemed to

®33chirmann, Y177 AMIA> Y0, p. 49.

29104d., p. 51: 2S1514. “2YIbid., p. 54.
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be at "home" in Spain. But, he grew disillusioned with
his peripatetic lifestyle. Like lMoses Ibn Ezra, Judah
Halevi eventually decided to leave his land, his birth-
place and his roots. Their motives differed, Lowever.
lioses left Granada because he was exiled. Judah left
Tudela and 145 environs because he was impelled to do =o.
Although Halevi made lifetime friends in Spain, he himself
chose not to remain. Because this choice was for Halevi
the most momentous in his life, and because its implica-
tions are pertinent to this study, a close analysis 1s

in order.

The Almoravid reign in southern Spain lasted for
fifty years, from 1090 to 1140. It came to an end as
the result of the Almoahid invasion, an incursion which
profoundly affected the character of life in Andalusla.
But, between 1090 and 1140, the development of Jewish
culture reached its peak. This 1s the period ia which
Judah Halevi 1lived. He represented the pinnacle of poetic
achlievement in the Golden Aze.

Critics of Hebrew literature emphasize correctly
his stature. 3Since the Bible no lHebrew poet had
composed, like him, the words of praise about the

land of Israel znd the yearning of the people of
Israel for the land.27

2703311531 T9B01 NM1aYil 17wil, J. Sehirmann,

p. 425, vol. 2.
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It is the motif of Israel in 1ts most concrete sense,

rather than in a hypostasized or eschatological vein, that

distinguished Halevi's poetry and his 1life. His poetry

merited the accolades of Alharizi, "Judah Halevi's talent

is revealed in every word that ne wrote. In the field of

liturgical poetry his language was a lucid, sharpened arrow.

In his poetic praises there 1s no one who surpasses him.

In his plaintive poetry he attracts and conquers every heart.

In his penitential (poetry of desire) poetry, his idiom was

like the layer of liguid which ignited glowing embers.

With his elegles, the weeping cloud flows and splits.

When he composed an epistle or scroll, every good rhetoriczl

device was included in 1t, as though it had been stolen

from heaven or emanated from divine inspi!‘ation.“23
Scholars assume that Halevi's early travels in

Andalusia stemmed from his desire to dwell in the spiritual

center of Spain, the home of outstanding Talmudists, scilen-

tists and poets. It was at this time that lMoses 1Ibn Ezra

served as Halevi's patron. At the beginning of the twelfth

century, after having been separated from Ibn Ezra, Halevi

had to leavc Andalusia for Toledo which, after Alfomnso

6th's conquest in 1086, was the capital of Castille, He

turned to medicine as his principal source of income, and

281p14., p. b26.
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he established his credentials 1in this discipline as he
already had in poetry. Medicine, however, provided some-
thing that poetry lacked, a skill needed and desired by
Christians and Moslems alike.

Upon learning about the death of a prominent Jew,
Soiomon Ibn Peruzziel, at the hands of Christians as he
was returning from Aragon to Toledo, Judah poured forth
his wrath in verse.

God will pour torrents of wrath upon Edom.

He will crush its root and chop down its trees.

He will requite its breast with barrenness and

widowhood. He will humble (subdue) all its

masses as all its idolatrous images. A scythe

will send forth and reap its harvest, and a

wine press will trample its people until the

end of all its vintage.
Evidently, Christian Spain did not offer the Jews a viable
alternative from Halevi's perspective. Though his renown
as a physician spread and he prospered financially in
contrast to his life in Andalusia, Judah Halevl gradually
came to the conclusion that neither Spain offered him what
he desired most, a home.

Meanwhile, conditions in Andalusia deteriorated further.
In order to support what would now be called a "war of
attrition," the Jews were oppressed by heavy taxation.

"Between the armies of Selr and Kedar, my army perished and

was absent" Halevi lamented.30 Many Jews became apostates,

291v1d., p. 427-8. >Y1pia., p. 428.
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while Jews who retained their faith perceived the war
between Moslems and Christians in messianic terms. Gog
and Magog were engaged in an apocalyptic confrontation.
The Crusades only served as fuel for the messianic torch.
vioses Dari declared in Fez that the Messiah was revealed
to him in a dream in 1130.31 Judah also had a dream in
1130 forecasting the collapse of the Moslem kingdom.-2
Halevi did not have to rely solely on a dream. The Noslems
had precipitated their own defeat. The Berbers and lMoslems
hated each other to the degree that they sought Christian
military assistance, without recognizing the implications
of their alliances.33 The Christians actually had infil-
trated Andalusia with Moslem permission and even at Moslem

request.3u

When the Moslems eventually pleaded for Berber
intervention, their action was too little and too lzte.
Under the Almoravids and the Almohades, Andalusia disinte-
grated politically in contrast to Christian ccnsolidation
of areas under their control.

Paradoxically, at the same time Moslem Spain weakened

politically, it attained its literary zenith. Moslem rulers

3lIbid., p. 428. 32Ibid., p. 429 and p. 94 of this work.

335, 35, 1937, 9 praan, v AN v, J. Schirmann.
34

Ib1d., p. 36
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competed for poets and literateurs who could earn their
city a reputation as a cultural center.35 The Arabs' pre-
occupation with the advancement of science and the arts
enabled the Jews who lived witlhin the lMoslem ambit to
prosper culturally. Since Jews occupied positions of
power and wealth, Jewish poets were supplied with two
elements indispensible to their art. The Arabs provided
a cultural context which valued poetic excellence and the
Jewish patrons enabled poets to meet their fiscal needs.
The aesthetic sophistication of the Jewlsh community
fostered the careers of such talented poets as 3amuel
Hanagid, Solomon Ibn Gabirol and Judah Halevi.

Having been nurtured in an environment wholly in
favor of artistic expression, Halevl benefited intellec-
tuzlly from regular contact with Arab poets ané rhilos-
ophers. These relationships proved to have & substantive
effect upon Halevi's 1ife and thought, although unlike
Moses Ibn Ezra, Halevi became disenchanted not solelw
with Christian Spain and its culture, but with YMoslem Spain
and its distinetively Arab culture. Halevi travelled fre-
quently between Yoslem and Christian Spain, with Toledo
functioning as a regular stopping point. 1In one poem to

Judah Ibn Giyyat, Halevi explained that he was forceé to

351p1a., p. 36.
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flee to the north.3® Eventually, the two met again in
Granada. In another poem, Halevli complained about his
"eastern," i.e., Christian friends who betrayed him and
sold him as did the brothers of the Biblical Joseph.3?
Cordoba was perhaps the prinzipal city of Halevi's
wanderings. Despite deprivation under the Almoravids,
Cordoba remained a city in which authors, pcets and scholars
11ved.38 For example, in 1135 Maimonides was born in
Cordoba. Halevi's fame spread throughout Spain. 1In his
Diwan, Halevl left enduring reminiscences of a great many
acquaintances: authors, critics, poets, rabbis, physicians
and patrons.39 Without the Diwans of Judah Halevl anad
Moses Ibn Ezra we would not know many of these people's
names. Even though the poems fix neilther time nor place
from which they were sent, we can systematize their data

and draw inferences from them.un

3€1b1d., p. 220. 3'1b1d., p. 221. 3 1bid., p. 222.

3%b14., p. 223.

uolbid., To wit: the myriad partners of Halevi's
correspondence, e.g., Judah Ibn Giyyat, Joseph Ibn luatka,
Joseph Ibn Alshami - Halevi acted as a mediator between the
last two (Alshami and Barukh ben Avun). He was also called
upon to Jjudge the relative merits of two poets (Isaac Ben
Asael and Jacob Ibn Labil, who was the victor). Isaac bar
Barun corresponded with Halevi and Moses Ibn Ezra. He once
sent Halevi raisins, dates and citrons from Malaga. Joseph
Ibn Barun was yet another friend of Halevi's. Jacob Ibn
Bazaz knew Halevi and Ibn Ezra. Ibn Karshafin, who was a
prominent officlal and patron, kept in contact with Halevij
for more see pp. 226-230.

_— e ———
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The first artifact that reached lialevi from Israel
was a coin sent to him by Judah Alsagalat.“l Ostensibly,
Halevl already envisioned going to the laihd of Israel.
But, the coin represented more than just a cherished object,
since it had somehow made it from Israel to Spain. The
thought of making the same trek, though in reverse, suddenly
became possible. In his poems to Solomon Ibn Gabbal, there
are allusions to important events in Halevi's 1life. "He
wandered in 'Yemen' - alone without a friend as though he
were a widower. He suffered from hunger until Ibn Gabbal
succored him." ¥rom his correspondence with David ben
Joseph from Narbonne, France, Halevi gives us insight into
the questions and responses addressed in scholarly discourse.
"Narbonni" and Halevl never met, but their correspondence
reveals a healthy mutuality of respect and admiration.“a
Aside from his manifold contacts in Spain and XKarbonni in
France, dalevi managed to keep in touch with Jews from
North Africa. He wrote elegies after the deaths of two
prominent Jews from }’Zoroccc.ua Despite any hopes Halevl
harbored about gZoing to the land of Israel, he understood

that in order to realize his gozl he had to combine a

medical practice with the honoraria he received from

Y15, 226, 1937, 9 P 37, YI¥d AT n, J. Schirmann.

Y21p14., p. 228, £. 43. 1b14., p. 229.
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patrons. Eventually, Halevi accumulated the funds
requisite for the trip to Palestine.

As far as we can tell, Halevi was at peace with his
contemporaries. He was not 2a=st in the role of tragic
misanthrope as was Solomon Ibn Jabircl. Nor was Halevi
the lonely, languid, embittered soul that was loses
Ibn Ezra.“u His desire to live 1in Palestine caused the
only controversy among his friends and community. He
parried playfully in his poetry with those "who think they
are wise, who call their lies faith and his fzith sorcery."qb
He thought highly of satire and he possessed the gift of
being able to cloak any opinion in rhyme.

We know little about Halevi's immediate family. His
wife died before he left Spain for Israel. He had a
daughter and a grandson Judah. HRegrettably, these terse
statements will have to suffice. We know more about
Halevi's literary friends than his intimate relatives.
This underscores the painfully obvious fact that we
know about Halevi's 1life only through his poetry and
philosophy. He left no additional bilographical data.

Halevl wrote a series of elegles, four of which per-

tained to the Ibn Ezra famil;.:.qc He wrote what have become

W1v1d., p. 230.  Sripia.

ubIbid., p. 232 and refer to translation of elegy
about MNoses 1n poetry chapter, cf. pp. 75-=82.
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eternal memorials of people who otherwise would have
remained unknown. When Barukh Ibn Albalia died in Cordoba
in 1128, Halevi wrote four elegies, one of which was de-
signed for public reading. The eulogy written by Halevi
for lNoses Ibn Ezra showed the depth of his poetic expres-
sion as well as the depth of his friendship. All the
poetry composed by Halevi in Spain, indeed all of Halevi's
life in Spain was a preface, a prelude to the 1ife of
which he dreamed, and the life which he set out to live,
in the land of Israel.

"Zion is in the chain if Edom and I am in the west."%7
This was part of Halevi's reaction to the Crusades. He
expressed the sentiment of a sizable contingent of the
Jews in Spain. 1In essence, the war between the Moslems
and the Christians had widened its front from Spain to
Palestine. The tide of the titanic battle in Spain swung
heavily in favor of the Christians. The Berbers could not
even control the cities they conguered. In 1121, the people
of Cordoba rebelled against their corrupt rulers. Ali ben
Joseph quashed the rebellion with a great army from North
Africa. He killed all the recalcitrants.® 1In 1133,
Alfonso Tth conquered the territory from Castille to the

outskirts of Cardoba, Seville and Juarez. The people of

47p. 235, 1937, 9 Pr330,%1%0 AN SN, J. Schirmann.

481p14,
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Seville beseeched Alfonso 7th to break the Almoravid yoke
for they hated the Berbers even more than the Christians.4®
In 1138, the Christian forces assumed coantrol of Jaen,
Baesa, Ubeda and Andujar. They left the towns in the hands
of robbers and looters who effectively brought the regional
economy to its knees.?0 This precipitated great hardships
for the poets who depended upon patrons for sustenance.

The Jews, in particular, were bled for funds to supply the
empty war coffers of the Moslems. 2t Bribery was often an
insufficient deterrent to prevent the warring factions

from kllling the hapless Jews. Halevl captured the horrors
of these conditions in verse., "Scholars, men of discern-
ment and heads of Israel . . . An edict was decreed from
God to kill a city and a 'mother in Israel' due to the
revenge of the children of Seir, when Israel had its corpses
£111 the streets . . ."22 1In his liturgical poetry, Halevi
reflects upon the pain experienced by his fellow Jews who
lived under the reign of "Ishmael” and "Edom." The people
of Israel 1s portrayed symbolically as pursued like the

widow without divorce papers, unrequited lovers, the

E

Lay

yearning dove, and the ship tossed in a raging sea.

The victors are typically cast in the role of contumacious

“9Ibid., p. 236. SCIvid. Slrbia.  521bid.

531bid., p. 237.
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prosletyzers. They mock the Jews by asking when their
Messiah will come and save them from persecution., Halevi
phrased the question in another way, more in consonance
with the story of his own life, "how long will we dwell
in exile?" .54

Gradually, Halevi felt the urge to leave "exile"
altogether and return to the land of the patriarchs.
Outwardly, the move made little sense. The Holy Land was
in "strangers'" hands as was Spain. He could expect to
continue suffering whether he was in "exile" or not.
But he was ready to endure hardships 1f he experienced
them in the land of Israel. Though this sentiment took
most of his 1life to surface, it fermented in some of the
most sublime Hebrew poetry ever composed.55 Current
scholarship suggests the most immediate cause ol Halevi's
Y7y was a reasoned assessment of Spain's political real-
ities. Halevl foresaw that whoever won the armeggedon,
the Jews would lose. '"We have no hope under the East or
the West" (Christians or Moslems).56 His friends tried
to convince Halevl otherwise. "They did not understand

that Halevl was exchanging this world for the world to

>1bid., p. 238. 3C1bid., 103 Y.

2%, 238, 1337, 9 Y390, %01 amiay Yy, J. Schirmann,
cf, Baer in Zion vol. 1, pp. 22-23.
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come."2T The unbroken chain of tradition linking the
Jewlish people with the land of Israel pulled Judah Halevi,
first poetically, and then physically.

It was in Israel that the Jcwish people crystallized,
attained the summit of prophecy, znd experienced Revelation.
"Halevi was like a bird who could not enjoy living in cap-

tivity. He had to fly away."BU

Any attempts to dissuade

him were doomed to failure. Not only had Judah Halevi

made up his mind, he had invested his soul in making 1Y?).
Halevi's genius extended beyond the field of poetry. His

work, commonly known as Y7131 bbb, which was actually entitled

A Book of Rejolnders to Claims Against the Desplsed Religion

and The Adducing of Evidence in Its Defense, articulates the
philosophical and metaphysical underpinnings which supported
Halevi's declision. The book's conclusion suggests an auto-
biographical reading.

« «» « The Haver resolved to leave the land of the
Khazars and go to Jerusalem. The Khazar king found
the prospect of separation from the laver difficult
and hence, spoke with him thusly:

The Khazar king: What can be sought in the land of
Israel at this time, in which the Divine Presence
i1s absent from it? Whereas nearness to God is
possible to attain anywhere by a pure mind and
strong will. Why subject yourself to the danger of
deserts and seas and the enmity of various peoples?

5Tp. 239, 1937, 9 ¥¥330,M1?7 1A 1, J. Schirmann.
5

oIbid.
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Haver: Indeed, the visible Divine Presence is
absent currently in the land of Israel, because
the Divine Presence rests only upon a prophet

or on favored community, and only in a special
place. That is why we expect His return to us
according to the promise, "For every eye shall
behold the Lord's return to Zion" (Ts. 52:8).
Likewise we say in our prayer, "May our eyes
behcld your return in mercy to Zion." But the
concealed spiritual Divine Presence is with
every Jew who is virtuous and pure of mind,

and whose every sacred yearning is for the God
of Israel. The land of Israel is unigue for

the God of ISrael (mine). There are only
completc deeds 1n it, and many of the Divine
commands that were given to Isrzel are nullified
for he who does not live in the land of Israel.
The mind cannot become pure nor can intention

be entirely sacred to God other than in a place
which is believed to be unique to God, even
when there is nothing to this belief other than
imagination and metaphor, how much the more so if
the belief 1s true as we have demonstrated earlier.

54

There 1s no doubt that this is an allusion to the planned
N"?y of the author, the man who also wrote, "at the end of
my thoughts, may my resting place be with the graves of my

rathers."sa

Halevi made explicit his perception of Jewish
1ife outside the confines of the land of Israel. Between
1135 and 1145, Halevi separated from his loved ones and
left Andalusia with a group of Jewlsh travellers, rrom

which port hLe departed we know not. lHowever, Mfaimonides

-

5?n:1nu ZRIDY 738 JTIAY LI2T AT Y39 Y9133 90
pp. 233-34, 1372, 2Ya8 - 20, A7

6°p. 239, 1937, 9 ¥Y370,03%0 aMa Y n. J. Schirmann.
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remarked that Jews typlcally left Spain by way of Seville.6l

It is well-nigh impossible for us to imagine what
life was like aboard ship in the twelfth century in general
or for Judah Halevi in particular. Only if we can appre-
ciate the circumstances of sea travel in the VMiddle Ages
can we understand the heroic attitude demanded of the Jews
who reified their dream of iP?y. Because agents from both
Christian and Moslem Spaln traded with parties in the Near
East, Jews had the opportunity to make 5122.02 Heverthe-
less, anyone who ventured by sea entrusted his 1ife to God.
Even the most successful crossings were fraught with
danger. During this period, ships tried nct to stray too
far from shore and stocpped frequently at different ports.
The reasons for this method of travel were two, 1) the need
to replenish supplies, and 2) fear of being caught in a
storm that necessitated rowing ashore. In 1183, or approx-
imately 45 years after Halevi's trip, the Arab, Ibn Jubar,
sailed from Spain to the Near East. Halevi's course may
have been similar - to the south of Spain through the
stralts to Morocco, then on to Alexandria by way of Sardinia

and Crete. In Halevi's sea poems the "Philistine Sez"

must refer to the Mediterranlan near the land of the Berbers,

b"!
olIbid., p. 240, footnote 92. ‘Ibid., p. 284, footnote 3.

63Ibid-, po 265-
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i.e., the North African coast or the southeastern shoreéu

of Spain. The trip to Alexandria ought to have taken
Halevi and his shipmates at least a month. Ibn Jubar's
uneventful trip took 32 days. As late as the sixteenth
century, Christian pilgrims spent at least six weeks
travelling from Venlce to Jaffa, and the distance between
those cities is shorter than from Seville to Alexandria.sB
Ships could be delayed by weeks or even months.
Ibn Jubar told of a case when a ship caught in a storm
took about fifty days to arrive at the Greek Islands depart-
ing from Alexandria. Ships not only had to contend with
storms, but also with wind blowing in the "wrong" direction
or with no wind at all. Ibn Jubar told of a case in which
a ship had to anchor for twelve straight days in Acco be-
cause there was no east wind. lialevl praised the west wina
because 1t would have brought his ship closer to the land
of Israel. "He entrusted his spirit to the power of the
winds . . . I thank the waves and the west wind.“66 He
alsc prayed that God would prevent the east wind from
blowing. The ship, like all of the others in its day, was
small and lacking in any form of self-propulsion. Halevi

expressed feelings of lecneliness and dejecticn that dominated

his life aboard ship on the great, awesome sea. "I scan

& 6

‘Intd. S51p2a. ©O1b14., p. 286.
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all over and there is nothing but water, and sky, and

ship. The heart of the sea denies the ship as though 1t

were a thief in the power of the sea."s7 On the ship,

people of different and even competing religions ate and
slept together in horribly crowded conditions. People
spent weeks at a time trying to cope withk boredom by
telling stories and playing games. The cramped quarters
fostered the spread of contagious disease, and without a
doctor, death was a common occurrence.

To make an already perilous experience more risky,
the travellers had to contend with a crew often composed
of adventurers or criminals. Further beleagered at the
prospect of famine or thirst, one who ventured off into
the sea had to possess courage. Especizlly harsh were the
conditions of Jewish travellers. lalevi bemoaned his fate,
"He sits and cannot stand; he lles and his legs are un-
stretched, He 1is sick and afraid because of the Gentlles,
the pirates, ané the '.ﬁ.r«:l:‘;."mj Other fears were of a
chimeric nature, e.g., a great sea beast would swallow the
entire ship. The omnipresent fear, however, was hature
itself. Halevl dedicated poems to the raging sea, although
it would be speculative to presume that he composed them all
while at sea. At least some of them, however, portrayed a

vivid picture of travel by ship, of the storms, the musings

671bsa. 6Brpia., p. 287.
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of other passengers and the ever-changing spirit of the
poet. The ships, themselves were practically deveid of
protection against the whim of the winds., When the
saillors' strength gave out, they turned to God and prayed
for Divine 1ntervention.69 The outstanding component of
Halevi's sea poetry reveals the emotional "seascape" of
the poet. He thought of Zion and of God. If he was fated
to die at sea, then it would have been God's will. But,
Halevil seemed convinced that his faith in God would ulti-
mately lead him to reach his perscnal, and yet prophetic

goa.l.70

The knowledge that each day brought him closer
to Israel buoyed his hopes and gave him the strength to
cope with despair. "All the pains were transformed into

delights as he connected whatever he saw with Zion."71

*. . . suspended between water z2nd sky, I circle andé I

move, and this was vile until I celebrate within Jerusalem . .

The sea rages, but my soul delights because Jeruszlem's

Temple nears."72
After a harrowing trek, Halevi's ship entered the

port of Alexandria. Xnowing that he had to stop there for

awhile, ialevi thought that he could approach Israel overland,

91v14., p. 289.
T0rbia., p. 289, as to the prophetic aspect of his
"Mission," much has been written, e.g., Kogan, B. "The

Doctrine of Prophecy in Judah Halevi's Phillosophical and
Poetic Writings," Thesis, HUC-JIR, 1971.

Tlrpid.  "21bid.
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through the Sinal, perhaps as a reenactment of the Exodus
from Egypt. Even in the twelfth century, Alexandria was
a highly trafficked port. In 1173, Benjamin of Tudela
named fifty-three countries and cities that sent their
ships to Alexandria.?3 Later, Ibn Jubar described what

the disenbarking passenger faced upon arrival.7u

Although
Egypt was generally depressed economically, Alexandria

had a sizable Jewish community, thought by Benjamin of
Tudela to have been in the vicinity of three thousand.75
At first, Halevl thought of Alexandria as a way station.

"I imagined makingz Alexandria like Capandria."'®

Despite
his original intention, Halevi remained in Alexandria for
an extended period where, almost immediately, he befriended
the leaders of Alexandria's Jewish community.

Aaron ben Joshua Ibn Al'mani was one of the elders
among Alexandria's Jews. He was a doctor and poet who
lived most of his life in Alexandria after having been
born in Israel. This provenance gave him great status in

7

Halevi's eyes. Al'mani was wealthy and generocus.

T3p1d., o. 290.

TuIbid., This 5ives us a picture of what life was
like for Halevi.

755, 290, 1937, 9 Yraan, %7 AT . J. Schirmann.
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He fulfilled the mitzvah of 0NN N0JIDiT when he invited

all the Jews on the ship to his villa. 3Halevi wrote of
the palatial gardens and the fountains that were part of
Al'mani's estate. He participated in parties, enjoying
the conversation, the food and the drink. Halevi sent
back a description of his stay in Alexandria concentrating
on the sybaritic luxury that surrounded him. "For the
finest farms, the choicest nards (flowers), the first of
the perfumes and types of sweets, an arrangedc flower bed,
surrounded by a pool In a blessed valley and the spring

‘nTG

of saints . . In the same poem, Halevl praises

Al'mani, the religious jJjudge, and his five sons, yinr, IMab,

1711y, PHIDW and PITS. VNS, the oldest, was a physician,

P17¥ a poet, but Halevi felt himself to be closest to 1213_.79
Unce when Halevi went from Alexandria to a place in

the east near the sea, he wrote of a reawakened desire to

make Y?Y again, despite the physical effort it would reguire

and the emotional investment he had in his new friends.

Halevl continued to correspond with &l'mani after he left

TEIbid., pp. 291-292, an extended versc extolling
the physical beauty of Halevi's environs.

Ty:b:d., p. 292, two poems speak of this friendship,
one of which tells of Halevi receiving a gift. Among Halevi's
other friends was Abu Netser ben Elisha. In one poem, Halevi
explained tliat he had intended to visit him but had contracted
some type of eye ailment that was particularly common in
Alexandria.
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Alexandria and expressed his appreclation for the kindness
Al'mani had extended towards him. He went to Damiette,
on the eastern edge of the Nile delta, a two day excursion
from Alexandria. But, in at least two dimensions Damiette
was far from Alexandria: 1) from the standpoint of economic
stability, and 2) from the perspective of a Jewish commun-
iby.du These factors notwithstanding, Damliette was con-
sidered a majer port in the Near East, and the battles
waged in its environs in 1169 and 1220 testify to its
strategic significance. The move also enabled Halevi to
ineh closer to the land of Israel, and therein lies 1its
principal meaning.dl

iI1s association with a particular Jew in Damiette,
Halfon Halevi, led to a cycle of commemeorative pileces,
one of which was a briefl article on Hebrew poetics.d
lialevl befriended other members of the community in his

two or three month stay in Damiette. He again confronted

the pain of separaticn realizing the insatiadle nature of

9Crbid., p. 294, about fifty vears after Halevi's
death ¢.200 Jews lived there (Benlamin of Tudela).

d13£:st.or'.cally, this woulé ke a footnote of nminor
import, but i1f we assume that the major force behind Halevl's
actions was i1Y?Y, then any physical displacement in the
direction of Jerusalem needs to be considered an ascension.

Bch. Brody 1930 edition (Berlin), Halevi - Die Schonen
Versemass, pp. 5-6. The brevity of the work stands in con-
trast to the Book of Dialogues and Arguments by Moses Ibn Ezra.
Halevi's forays into the field ol nebrew poetics are limited
in number and scope,making a systematic analysis impossible.
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his desire to reach Jerusalem. "What can I do about him?
For Canaan is my desired haven while Egypt 1s his . . .
83

Israel is my sister, my beauteous one . , ." Though
Halevi's desire for Zion was great, he heeded the advice
of Halfon and did not make naste. He returned to Damiette
and remained thore for two years.dq Zven from there, he
cid not attempt to travel directly to Jerusalem. He went
on to Cairo after having made contact with some prominent
Jews in that community. With a twist of irony, one of
Halevi's acquaintances chided him for not fulfilling his
35

vow to make QZZE.I Halevi responded to the criticism
with verses in praise of Cairo's virtues, in particular
its identification with the Biblical Egypt, the place
where the people of Israel crystallized and where ‘loses
and Aaron were born.56

Halevi's ambivalence fs highkly enigmatic. hy would
a man leave his family, his friends and his coterie of
admirers in Spain and then abandon his wvision? It is a

proposition that i{s very difficult to accept. WWe have no

reason to believe that he went through = personal crisis,

2 = = : i .
535, 296, 1937, 9 ¥ 37, Y% ATIAY 0. J. Schirmann.

““1b1a.  %°roia.

dﬁHalevi enumerated the virtues of Lgypt only to
arrive at a rejection of his line of reasoning. The Divine
Presence dwellea only temporarily in Egypt - only in Israel
was "She" home.
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so we are led to believe that external factors contributed
to his behavior.67 It is posslible that a Jew could not
enter the land of Israel, but since we know next to
nothing about Israel in this period, such a theory remains
unsubstantiated. I wonder if Halevi envisaged only dying
in Jerusalem and did not aspire to live for any length of
time in an Israel that differed so radically from the
Israel in his dreams and in his pcems. Perhaps, lialevi
awaited a sign, a prophetic epiphany. There is little
question that 0Y?yY was consldered a hely act. l!laybe
Halevi wanted that act to be presaged by 2 holy communique.db
llevertheless, Halevi was willing to delay his entrance into
the land of Israel while 1living in Cairo. The latter years
of Halevi's 1life were spent in 3 disconsolate state. He
wandered from place to place in the country that bordered
on his "envisaged" home.

If it was the case that Halevl azreed to a moratorium
with respect to 17y, he did not assent to the abandonment

of his ideal. He hoped that 3amuel ben iHanina, a leading

875, 297, 1937, 9 Y2370, %A AT 0. J. Schirmann.

ddl offer these suggestions as a means of interpreting
behavior that 1s otherwise out of concert with Halevi's
vision. We lack a pilece in this puzzle, but it is difficult
to resist the temptation to try and find it,.
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Jew living at the time in Cairo, would facilitate his trip
oy

to Jerusalemn. Though he may have contemplated making
his way from Cairo to Jerusalem via the Sinai, Halevi men-
tioned another attraction Cairo held for him. "The earth
donned fine linen anc embroidery, as necklaces interwoven
with gold."go Yet, he also wrote in despair fearing that
his demise would precede his earthly victory.

If your will is to fulfill mine, send me and

I will walk to my Lord, because I will not

rest my foot until I establish my residence

in His sanctuary . . . Do not delay me from

going, for I fear that my death is near . . .

and my resting place shall be with that of
my fathers.91

He prayed for a safe excursion to Cairo, "Be a help to a
servant that believes in You.92 When Halevi arrived in
Cairo, Samuel ben Hanina had already made arrangements for
a regal reception.?® Hanina, as a member of the king's
court, had earned a reputation that extended beyond the
local community to the entirety of the Jewlsh world. I[llost

ef what we know about him has been transmitted through

39

Miptd., p. 299. “*Ibid. “°Ibid., p. 300.

?3Halevt wrote Hanina a poem expressing his profound
thanks for the courtesy extended him. cf. Diwan 1:04:4,

“p. 298, 1937, § Y30, Miva aminy i, J. Schirmann.
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9% It 1s 1ikely that Halevi died

95

Halevi's poetic art.
before he could get from Cairo to Jerusalem.
Students of Halevl have typically been uncomfortable
with such a dénouement to an exceptional life. But, in their
preoccupation with a fitting conclusion, it 1s possible
that scholars have obfuscated the main plot of Halevi's life.
He never made it home. Judah Halevi spent his entire life
ir. exile. He was able to appreciate earthly riches, but
he was never content with them. Because Halevi the poet
possessed a vislonary genius it seems incongruous that his
blography ended in personal tragedy, failing to fulfill the
vision. But, I submit that the contrary ocught to be true.
By never having set foot in Israel, Halevi kept alive the
Israel he had in his mind. Thouglk we know very little about
Israel in the twelfth century, we may rest assured that the
plight of the Jews who liveé there was pitiable. This was
not Halevi's ?X72Y PI8. This was the soil without the soul,
and the Israel that Halevl sought was the Holy Land. He

never reached it, because it was not there.

94p. 302, 1937, 9 P 310, MNP ANAY 0. J. Schirmann.
where further detalls describing Halevi's relations with the
Cairo Jewish community are provided. One detall of note
involves a correspondence with one Moses ben Harosh who sent
Halevi a lengthy poem written according to the canons of
Arablc poetics. Also coming from this periocd is a letter
written about life in Damiette in which Halevil makes 1t
explicit that he could enjoy life while striving to live
in the land of Israel.

9bIb1d.. p. 305.
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In 11971 bb, Halevi devoted his considerable ener-
cies to the defense of the Jewish religion amainst 1ts
most important adversaries in zeneral, Christianity and
Islam, ané the philosophers in particular.g6 Hie apparently
Telt the need to apologlize for the state of world affairs
vis a vis the Jewish people. Although it may have been
Halevi's chief concern that Judalsm be defended against
other religious and philesophical alternatives, a secondary
objective met in the vwork defends Judaism to the Jews.

Halevl was an exception in the Jewish community in Spain.

He left. The majority of Spanish Jews did not follow
Halevi's footsteps, physically or otherwise. Halevi failed
to convince his own people of the imminent need to return
to the land of Israel. That, more than his own failure to
reach Jerusalem, is the more profound conclusion inferred
from the Kuzar! and from Halevi's life. The tendency to
romanticlize Halevi's 1life i1s alluring, but is best resisted.
The best reconstruction of Judah Halevi's biography zvallable
to us 1s the story he told about himszelfl 1n hls poetry, in
his correspondence, and in his artful defense of Judalsm in

the Kuzari. The story 1s remarkably integrated. He was a

dreamer and s pursuer of dreams whose end justifled the

96Leo Strauss, Persecution and the Art of Writing
(The Free Press, Glencoe: 19Y52), p. 98.
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means. That Halevi did not recite his Ode to Zion outside
the remains of the Temple ouzht not be construed as a
cataclysmic tragedy. He wrote his verse not out of nar=-
¢issism, but out of a love for the only place he believed
that a Jew could be fully at home. Ilis dream was not only
for himself, but for his people. Halevi was unable to
fulfill his personal mission, to make 1'?y. 3But, that had
only secondary significance. IHe dreamed of the day on
which the Jewish people would no lonzger be despised, and
that every Jew would have a haven, a liome called Jerusalem.
The lives of '‘oses Ibn Zzra and Judah ilialevi bear a
striking resemblance to one another. Thelr lives spanned
the turn of the twelfth century. They merit recognition
as outstanéding Jews of their time, as exenmplary voets,
and men of discernment. They lived in exile, Ibn Zzra
for more than half his life and :Halevi for all of his.
They lived as dear friends, yet they apparently disazreed
on a fundamental issue, Ibn Ezra lamented his exile from
Granada; Halevi bewailed his exile from Jerusalem. In order
to substantiate this contention, it i5 necessary to fina
support for it in their respective works of poetry, poetlcs
and philosophy. Although the extant iilerature is unbalanced
with respect to both its guantity and quality, with Ibn Ezra
the more prolific and proficient expounder of poetics, and
Halevl the superior nroet and philosopher, data worthy of

scrutiny obtains.
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Zven though Halevi outlived Ibn Ezra, in his review
of Hebrew poetry in Spain Ibn Ezra offers an insightful
eulogy. "Abu Alhasan ben lalevi plumbed the depths to

n 97 Though Ibn Ezra was referring to

draw up pearls.
Halevi's poetry, he may as well have been speaking of

his life. :ialevi probed the depths of the Jewish exper-
ience after the destruction of the Temple in 7C C.ZE.
After that time, until 1948 and the founding of the State

7 Fittingly,

of Israel, the Jewish people lived in exile.
Halevi himself composed a poem worthy of inscription on his
own gravestone.

It holds a princely man, blameless and upright,
a God-fearing man, discreet and wise. 99

The only respect in which this falls to capture the spirit
of Judah Halevi's 1ife is the sublime degree to which he
aspired and achieved a harmony of thought and deed. Judah
Halevi's prose and poetry would somehcw not be the same
nhad the author not lived according to thelr stated vision,

a Jew on the way home.

9ar. page 185 of this work:

e This comports with traditional Jewish beliefl.
Any notion of complete Jewish 1ife in the Diaspora would
have been anachronistic if not unthinkable in the twelfth
century.

99 The Penguin Book of Hebrew Verse, trans. by
T. Carmi, Penguln Books, 1961, p. 339.




CHAPTER III

Hebrew poetry in Spain fulfilled what was in post-
exilic history an unprecedented function. Judah Halevi
and Moses Ibn Ezra were both professional poets, though
both were compelled to earn money from other sources as
well. This simply could not have been the case unless
the Spanish community in general and the Jewish community
in Spain in particular were willing to encourage and
support the art of poetry.

Religious poetry in earller days was written for

use in divine service and certainly not for

profit. 1In general, poetry was nct appreciated

in a literary sense, but rather as a means to

an end (prayer). But it was reserved for Spain

to produce Hebrew poems that were intended

neither for study nor for use in the synagogue.

It was also there, for the first time in the

literary history of the Jews that men earned

their livelihood from poetry.l
Poetry filled a need in Medieval Spain. The exlstence of
a community of educated and motivated readers enabled poets
tc function. This thirst for cultural fulfillment coupled
with propitious economic circumstances enabled the Jews
to clamor for a small class of professional poets and
provide for it.

The poeis relied on wealthy educated officials,

financiers, physicians and the landed Jewish aristocracy to

act as patrons of the poetic art. Due to the nature of the

lJ. Schirmann, "The Function of the Hebrew Poet in

Medieval Spain" (Jewish Social Studies, vol. 16, 1954), p. 235.
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poet-patron relationship a great number of panegyrics
were composed in Arabic, Provencal and Hebrew. Occasion-
ally, the poet's blandishments resulted in sycophaney.
Hevertheless, the situation fostered superior poetry
written about individuals instead of strictly liturgical
compositions. It would be misleading to categorize all
of this poetry as necessarily secular, but it was not
designed solely for inclusion in worship. Liturgical
poetry did not experlence any appreciable decline in this
period prinecipally due to the deep-seated religiosity of

the Spanish Jews.2

The form of liebrew poetry changed
along with its content. Arablc meter znd rhyme schemes
were adopted by Jewlsh voets after the beginning of the
eleventh century.

Among Spanish Jews, poetry became so widespread that
even Maimonides, though not a poet, was able to write
rhymed prose and metered epigrams.g Gradually, a literary

tradition emerzed wherein neophytes read the works of

famous poets in order to inspire their own creativity.

eﬂon-llturgical poetry did not make liturgical verse
outmoded. The same poets who wrote about wine, women and
song wrote LYB1Ys, Hebrew poetry reached Its summit con-
currently with the efflorescence of Talmudie and Bibliecal
commentaries, In ho way did poetry supplant the primacy
ol textual study.

3J. Schirmann, "The FPunction," p. 237 and "Maimonides
and Hebrew Poetry"™ in DY 8D, vol. 3, 1935, pp. 433-430.
This ability may be traced to training in poetlec composition
as part of his general education.

i
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Few sources referrinz to the nature of instruction in
poetry have filtered down to the present day. Some incon-
trovertible facts may suggest a pattern.
Many followed lioses Ibn Ezra's advice and com-
menced the study of poetry at an early age.
This can be inferred from Isaac Giyyat's achieve-
ment of composing at age seventeen a most difficult
Aramaic poem in meter. Solomen Ibn Gabirol was

productive at sixteen, and Samuel Hanagid's son,
Joseph, wrote a poem at age nine."d

Few poets were self-supporting. Typically, they were
oMarn, who composed liturgy, and teachers of Talmud. Others
were judges, brokers, physicians, and finance miniaters.5
Those who were strictly professional poets paid a heavy
toll. They were beholden to patrons, and when the money
or jusc the favor ran out, the poet suffered.6 A pro-
fessional poet was either a "free-lance" writer looking for
a permanent court position or a community secretary. Letter
writing in the ledieval period was an art. Letters con-
sisted of lengthy rhymed introductions and were accompanied

7

by metered poetry. This activity was centered in Cordoba,

“J. Schirmann, "The Function," p. 23d. This leads

one to believe that they received early trainings.

F.

“Peacher of Talmud - Isaac Abulafia; Judge - Joseph
Ibn Tsaddig; physician - Judah Halevi; minister - Samuel
Hanagid.

®loses Ibn Zzra implied that the first professional
poet was Ibn Khalfun.

7J. Schirmann, "The Function," p. 240.
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Lucena, Granada, Toledo, Saragossa, andéd Seville, termed by
Moses Ibn Ezra as "the city of poetry."5

One frequently documented characteristic of the
Hebrew poet in Spain was his status as a wanderer. Judah
Halevi, »cses Ibn Ezra, Solomon Ibn Gabirol and Abraham
Ibn Ezra, the four most renownec lledlieval lHebrew poets,
all had intervals in which they lived miserably and
wandered in search of security and stability. "The classic
wanderer was Judah Al-Harizi, but we do not know what
prompted his peripatetic existence. His work, the
Tahkemoni, 1s a lasting monument to the life of a traveler.
'About whom shall I sing my verse?' (i.e., who will be my
patron?)"9 A poet who lacked a patron would often dedicate
a poem to someone in hoping to recelve a commission.
Foets did not want for candor in expressing their feelings
for prospective patrons. "Before a poet praises a patron

he shoulé inguire about his generosity."lo

The poet even
went as far as addressing the guestion of payment in the
context of the poem. "Halevl wrote, 'Thy generosity and

the waters of thy brooks surround me; thy shadow protected

.2, falper, 7?8 DV, p. T5.

1. Schirmann, "The Function," p. 241,

101p2a., p. 243, from Yedaya Hapnini.

— Y
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me and thy dewdrops guenched my thirst.' Solomon Ibn
Gabirol was more to the point. 'The world 1s full of
praise for you because you filled it with joy. !Ny purse
is full and praises you because with Joy you filled it,'
as if to say, without payment the poet would have claimed

nll Poetic superciliousness seemingly knew no

'fraud".
bounds. "Marry my poems, but if you want a divorce,

today write out a marriage contract and a bill of divorce-
ment . "%

A significant by-product of poetry was public
relaticns. Without the fedleval poetry that has reached
us, most of the patrons would simply have been washed
away by the wave of history. "Yedaya lHapnini wrote, 'lie
who speaks well of the poet 1s wise, but he who picks a
guarrel with him hates himself. Therefore, be careful when
you speak to a poet for he is zZlad when you abuse hkim.
teware of the poet's hate, for his lies will sooner be
believed than your truths . . . The poet eajoys the
advantage that he may stay wherever he happens to be, but

at the same time take revence upon his enemies who live

1v1a., pp. 243-244,

lelbid., p. 244. As a divorced woman is paid, so
the poet, Isaac Ibn Ezra, demands that if his patron
should reject a poem he ought to pay for it nonetheless.
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beyond the sea.'“13 The power of the pen was rarely
mightier than that of the sword, but that was not because
roets falled to explolt the weaponry at their disposal.
A poet may not have realized that his words "immortalized"
the name of his patron, but that did not prevent some poets
from using their poetry as a Spade.lq fegrettably, we do
not possess any authentlc authors' manuscripts of poens
or copies by persons within their intimate circles. The
manuscripts themselves were described in poetry - "beautiful
parchment, perfumed, and with jet-black print."15

The science of poetry, poetlces, crew to the extent
that poets were asked to judge the relative merits of
aspiring poets' works. Halevi was the first known to have
functioned in this critical capacity.l6 Poetry brought
poets together, both officially to share their poetic
flourishes (rhodomontade), and unofficislly to caduring
1T

friendships. Poems were read publicly in order to give

131p1a., p. 244,

lqe.g., Judah ilalevi's poem satirizing the wealthy
Jews of Seville. cf. Diwan, vel. 2, no. 28.

15 1 3 " w 1/Y
J. Schirmann, "The Function," p. 245.

16:p14., p. 247.

17The relationship between lioses Ibn EZra and Judah
Halev! ranks as the paragon of friendship between poets.
Although this closeness has been addressed in both blo-
graphical chapters; further mention in terms of theilr
poetic correspondence is to be found below.
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exposure to their musicality. "MNoses Ibn Zzra noted,
'Take care not to use similar words and rot tc begin a
word with a letter that is kindred to the one with which
the preceding word ends. For such things are ugly and

nlc

are objected to by lovers of music,' Poems became

known through tradents, men who were fully conversant
witli poetry and often knew poemns by heart.19
An inner struggle common to several lledieval poets
involved the ultimate worth of their art. Halevi and
Ibn Ezra were not immune to this ambivalence, Ibn Farhun
states that Halevl made a2 vow near the end of his life
never agaln to write poetry.20 Ostensibly, this resulted
from an introspective examination of the relative worth

of poetry as against something such as science. lloses

Ibn E2ra, in the BY31%TM BY31YYiT 18D confessed that

"I, too, when I was a boy and in =y youth, considered
poetry as comething to be proud of, and it seemed to me

that my poetry may immortalize my name. However, I csave

-

l“J. Schirmann, "The Funetion," p. 248. Arabs wrote
extensively on music theory. The very sound of girdle poems
reveals that they were intended to be sung. ‘oses Ibn Ezra
averred, "!y heart trembles at the sound of the (ud) strings.
wnile some of them move, others remain stil1."

lgIbid., p. 250. Yoses Ibn Lzra wrote, "1 did not
compile an anthology of the best works of the most excellent
writers because they are celebrated and they live on the
mouth of the tradents."

207w14.. p. 251.
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it up later because I longed to fi1ll my days with worthier
things." That remark notwithstanding, "I did not quite
cive up writing poems, that is, when they were needed."21
This conflict appears to have been unresolved, at least
with respect to Halevi and Ibn Ezra, because they both
continued to compose verse even after their statements

to the contrary. That they could even have come to the
point of making explicit their doubts about poetry indicates
that each felt he paid a price for his devoticn to poetry.
The precise nature of that "price" remains impenetrable.
What speaks plainly to the issue is the magnificent poetry
which both Halevi and Ibn Ezra composed in the face of
weighty personal vocillation. Whatever Judah Halevi and
foses Ibn Ezra perceived as obstacles to writing poetry,

they arrived at the same conclusion, i.e., poetry was for

them a sine gua nhon.

The respective Diwans of loses Ibn Ezra and Judah

2
dalevi comprise multiple vclurr.es.“2

Tc read all of their
poetry, toc say nothing of analyzing It would take most of

a lifetime. The task here is much more modest. hkalevi and

¢l1p1d., p. 251.

225. Brody, "Moses Ibn Ezra -- Incidents in His life"
(Jewish Quarterly Review, 1934) and Halevi - Die Schonen
Versemass, 1920 cgdition (Berlin).
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Ibn Zzra both lived in M?1. They both wrote about their
conceptions of 1life in exile. It is this theme which
provides the focus of this endeavor. 1In what terms did
they perceive D1?3? Theological? Political? Who exiled
them? From where? It may be presumptuous to elicit
definitive responses to these questions from their poetic
works, nevertheless, because both Halevl and Ibn Ezra

wrote passionately about their sltz im leben, poetry is

germane to the overarching inquiry into thelr experience
of exlile.

The initial contact Halev! had with Xoses Ibn Ezra
was by means of a poem.23 The poem itself demonstrates
Halevi's literary agility as well as his command of peoetic
form. It was via this poem that Ibn Ezra saw EHalevi's
potential and invited him to Granada. Thereafter, the two

great poets of their time maintained personal and literary

éonr a complete treatment of thils poem see Shraga

Abramson in Sefer Hayyim Schirmann, Schoken, Jerusalem,
1970, pp. 397-411." There Abramson reupens tlie discusslon
of Halevi's birthplace. The small city of Tudela, in
Castille province, where Schirmann posits lalevi was born,
does not comport with Abramson's reading of the available

texts, 1Instead, Abramson notes that when Tudela is referred

to in most literature of the “ledieval period its context is
the large city of Tudela in Havarre province. Abramson
questions Schirmann's contention that Ibn Zzra's reference
to the common provenance of Halevl and Abraham Ibn Ezra is
the smaller Tudela. He recapitulates Schirmann's dilemma
with respect to Ibn Zzra's poetic reference stating Halevi
came from "Seir." Abramson demurs by claiming his article
is not the proper setting for a detailed account of the
"birthplace" controversy. c¢f. footnote #3, p. 398.
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ties. The vastness of their poetry precludes a thorough
survey here. The parameters of the following investigation
are: 1) their respective poetic treatments of 1ife in
Spain, 2) examples of their thouzhts on the land of Israel
culled from both their liturgical and non-liturgical poetry.
By confining this study to these areas, I attempt to address
a poetic theme rather than a poetic style or genre., Judah
Halevi and Ycses Ibn Ezra déid not write their verse accord-
ing to thematic designs. Nevertheless, poetic anthologles

such as the one edited by Schirmann, TIBB3 YAV IV

D318, permit, even suggest, a natural division along

conceptual lines.

loses Ibn Ezraeu

p. 379, #150

LmT83aNnan anyaam)
253 / 135 MneiT Ry WS
Y3 VTIPS 1N
IADIP I3RUA :TITI BOP
OITH VY 13380 /
,VIN / Y0EZYY TI7 3V3 0op
2333 I PR
/ TYOK TVEI= NMpD 1
2939 TIRD 0K 7181 onva
,71B YPDYY nBR Yay? oy
1715 Yvs3 DAYIB MU /
/ BIPY MOT Y7 0YavK YO Ty
.30 MYa BYRAY oak

2

Judah Halevi

pPp. 447-448, #161, lines T-1l¢
[>%»ya0 y1amy 1v3)

?yY-0YY0 PY? oBDD whawdiin
LPT PY3 2237 I8 10

WWE UYE YWERY-1VRY L, 0YEnan
=0YDIe RYTY TR YPy 13317

I?2Y 207025 7050 3T PR
LPAR INYA-03TY3 ahYy

YEY 20117 DYams mopipy
1InynPs YP3 oYYED ¥O3

nEY IYOYY DY DYMIBN AR
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LOP5 YaY aymMY K -1pi

y
All poems from Schirmann, GIK3IIID3IY TIBLD2 NYIIAVT A4,

(Bialik Institute, Jerusalem, 1%60), vol. 2.
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(English Translation)
The Lscape From Granaca

After the davs of youth
turned away like a shacdow
and the pace of my years
slowed, wandering called:
Complacent one, Arise!

Anc at his uproar ny ears
rani. I got up with
angulshed heart, ané 1 went
out (from Granada) a vaga-
boné, my children cried out
to God, They were the
source of my life - How can
I live without them, mwvery
sizht is zone. ’
Fortune led me to a land in
which my thought and my
ideas were upset: A people
with stammering liops and
unintellizible speech.

Pﬁhm seeing theilr faces,

my face fell - until God set
me free to flee from them by

the skin of ny teeth.

Their views on the Jews in Christian

(Lnzlish Translation)
Among the Jews of Seville

They who think of their
money to be the tree of

1ife — and hence, are afrald
to touch the tree of knowl-
edge.

The deaf - Listen. And
happy 1s the man who speaks
to an ear that hears. Why
do you think of knowledge
Were 1t on
your hand, it would be a

as burning coal?

ring. idow can indolents
attain 1t (knowledge), if
thelr chlefl delight is s5leep?
God created thelr cubs with-
out teeth! (with which to
digest knowledre) How can
crouchinzg asses 1.7t the
heavy burden of knowledge
while they cannot sustain a
normal load? A4 group of
wild animals continually
¢rouches before a wall =-
and does not know to whom
it bows. (The wealthy Jews
of Seville are likewise
ignorant of before whom they

bow at prayer.)

Spain seemed to coincide.

Both Halevi and Tbn Ezpra felt out of their element among

wealthy Jews, and therefore prospective patrons, who fail
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to recognize the poetic brilliance that awaits them 1f only

they would endeavor to understand the verse of Halevi and

Ibn Ezra, respectively. Ibn Ezra implied that the intel-

lectual climate in Christian Spain was decidedly inferior

to that of Andalusia, whereas Halevi made no regional

comparisons. Halevi's silence may speak as forcefully as

Ibn kzra's verse. Halevi stopped short of stating that

Christian Spain was no worse than Moslem Spain, but he

did not rule out that possibility. 1Ibn Ezra, by contrast,

expressed disdain for Christian Spain and nostalgia for the

vears of his vouth spent in Granada.

ioses Ibn EzZra

p. 381, #153K
MWK/ AN3M anit 7730 oYy
L YOWT MBI 1YY3
1% ,0Y%7B Y1 DRIUD 2N
LD BPY B Yoyl 2NT /
L3V PIRYI=ETIP V2N PRDLY
19950 1IRY-70RY Y7y maew [/

(english Translation)

A wandering, bitter and
impetuous day made me drunx
with yearnings. I sit,
appalled among barbarians,
none of them seeks ny wel-
fare nor mentions it.

I call to the left - and

no one answers me, I turn
to the risht - and no one

recognizes me.

Judah Halevi

pp. 406-467, #lyl, lines 7-10C
TP ARITA LYY YR T

LT V3 3P0 LTYY MDY MAINa

TON=-YN?3Y L, VN3 0% ua
2AFD
$YTIT manR 37 Y3 LY? 7T maa

(2ngzlish Translation)

-epelled by Seir (the Christians),

oppressed by Kedar (the lloslems),

tested in the Greex crucible,
torrured bv the Persian voke,

Is there, beside You a redeemer,

ané besides me - a prisoner of
hope? Give Your strength to
re, because to You I glve

my love.
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These poetic excerpts, however brief, poignantly address
the poets' attitudes vis a vis their exile. 1Ibn Ezra
longs for his friends and for the environment in which
friendship flourished, i.e., Andalusia. Halevi, on the
other hand, has turned his attention to God, seeking what
he cannot find amons men. Christians, Moslems, Persians
and Greeks are lumped by Halevi into a collectivity
whose common element is a disrespect for the Jews resulting
in their subjugation. 1Ibn Ezra distinguished between the
Christians and the lMoslems, Halevl allowed fecr no such
differentiation.zs By grouping the VMoslems with the
Christians as oppressors of the Jewish people, Halevi
insinuated that under both heremonles he was in exile,
That stood in contrast to Ibn Ezra's desire to be hack

in Granada amonr, his friends and collearues,

iioses Ibn Ezra Judal. Halevi
pp. 385-387, #155 pp. 459-4€2, #18%
[7»13 »2 y7ap) LRIV 138 TwaY)
[v95350 7203 VYR
MY INYY DIYII 1N TV (]
20730 IWID 8 MY LA / LOYDIZY 30 ;T LTIV
YR AL 30 38T pYan LOYRYTP PNA-Y230 YR /
LTIV =TITIN TNY a1 / 24I8bA X7 Py Jb A OBV A
ébcf. Danfel 7:3 and following to note the Ziblical
source for Halevi's catesorization of the "four Xingdoms."
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(£nglish Translation)

fHis Suffering in Zxile

Until when were my legs sent
off into exile, they have
not yet found repose? Fate
unsheathed the sword of
separation to pursue after
me, and tne axe of vagrancy
- to thrust.
turned its prozeny against
me, in order that 1 not
stand in one place, and
like the shadow, flee,
Youthful days and old age
trod upon my heart and have
not yet grown weary of
trodding. Grief plastered
its (my heart's) walls,
bruising my heart contin-
uously. Thke fire in nmy
ribs was & sifn, anéd fronm
my eyes passed a deluge of
tears on my face. From
streams of brimstone my
tears are drawn, for they

It (fate) A

L1332 §YY °nY Daa? Yeaw
V117 1anh a1TYs DY TR/
W2 Y2 LT 3 Y a
SW=YPRTY YYD IRD P [/
1Y ,139ve? 2w Yaftvo )
LPITR PO 2V Yo Yy mn /
gha?y PR 7% b LMo nise
293373 Yew 1YnOn PBY ap W/

(English Translation)

To Moses Ibn Ezra, exile in

Christian Spain

We knew you, a xaﬁdérer,

since youth, a stream of tears,
an ancient stream (separates
us). Wwould we argue with

fate whlch has not sinned?

Or with time? It is not

time's crime! They are
constellations moving in a
pre-ordainec path, nor 1s

there something perverse or
stubborn in the heavens.

Is this new? There 1s no
new world, and its laws are
inscribed by the finzer of
dod. ilow can its words
change? All of them are
sealed with the impress of
the Supreme right hand, and
every turn of event is found
in a2 ¢yecle, and everything
new has already been many

times! Peonle are linked
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flow through my heart tec burn,
The children of fate rise
early to wail bitterly in

the morning like evening,
with a shout they beg to

They (the eyes) rely
on the tears, when there 1s

scream.

no support, and in them
they trust. Leave off,

chiléren of fortune; indeed,
my body 1s too weak to suf-

fer - Go easy! For I have

"am I a

no strength. Say,
sea, Oor a sea-monster, or
descended from giants, or
1ike lianoah's son"(Samson)?
Iz not the s%in dried, and
the flesh consumed, bone
roctted and the brain per-
ished? (i.e., i1ts substance)
How can ny heart live on
ancient mountains? In an
instant they are moved!
Wwere I to meet my brother,
intellect, in my exile,

I would be willing to for-
sive all its (i.e., fate's)
sins. From city to city I
run - and I find tents of -
stupi?ipy with people's
hands sutstretched.

exhaust themselves 1in

They

search of the portals of
my understanding, although
they were not closed until

—

only to separation, to produce
nations from one people. Were
they not separated from the
generation of the flood, then
the land would not be full
There is some-
thing that can both amelior-
ate and harm, a drink that

can both refresh and rot

The day on which a
man becomes enragzed, when he

ol peoples.

bones.

curses and blasphemes his
miserable moments, IT Is

the day on which others bless
him - on which he enjoys a
good time, Every food which
is as honey in a healthy
mouth, that honey, in a sick
mouth is bitter herbs. The
one whc worries that the
lights in hie eyes will
darken and that he will not
see them, and they are not
deceiving - (They are) as

my eyes since the day when

a cloud dwelled upon then
because of Xoses' (Ibn Ezra's)
wandering, and they gucshed
The source of knowl-
find in his

mouth 1s the source of pure

tears!
edge, which I

gold, a gold mine. ¥rlend-
ship linked my soul with his,
as long as the chariots of
wandering are unhitched,
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they were wearied from belng
open. They do not perceive
my starry virtues, (e.g.,
poetry) that rise to shine
above the sphere of my words.
They are too hard of hearing
to listen tc my words - even
when the deafl can hear they
cannot! To the plagarists
of poetry I say, when they
plundered my words and my
insights, they took the
spoll and filled in gems
along with quarry stones,
and they planted myrtle with
thistle. They could not
compete against them until
they could cross my sea of
tears by foot. liow can man
compare the roar of a lion
to the sound of dogs ready
to bark? Can a young
donkey run after a horse?
Or, a gozzling fly after an

eagle? Iy poems will be
J P

(=
(]

found as long as the sun
in its orbit, and thelrs
will be utterly forgotten!
After the nobles of the
West (loslems!), how will
sleep be sveet, and how
will my heart find rest?
Perhaps after fate's spirit
was cruel, it will relent

as long as separation did
not test me, and fortune was
with us, Fate bore us sep-
arately, and love made us
twins. Together we sat in
the pgarden, and we drauk
wine! I remember you or

the mountains of separation -
when I lived with éou tﬁey
were mountains of spices.

¥y eyelids are mingled with
tears, and the tears mixed
with bloodé, I remember you,
ané T am reminded cf the
days we spent together when
we were dreamers, Fate
zhanged you for sme, betrayinz
everyone with hate in his
heart and well-wishes 1in hkis
mouth. I am forced to speakr
with them, though I find in
their mouths, instead of
vour manna, hay and garlic.
I’v cruelty and my wrath
against the fools, who in
their eyes are sages, who
call their lies doctrines
and call my falth sorcery,
who sowed and reaped their
stalks and rejoiced about
them, even though they were
withered. The externals cof
knowledge are like a vessel
that covers the pearls inslde,
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a bit, accede to me and do
my wish? Will it again lead
me to spend time in the
shadow of my friends and
have them drop in on me?

Or, after my demise will my
bones live and blossom from
their tears? Who knows
whether they remember the
love or whether it was cast

behind my back? Let my

risht hand fcrget, if I for-

get them (my friends), and
if I assent to rejoice
without their faces before
mé! If Ged égain returns
me to Granacda (a macaronic
pup), my ways will surely
prosper, and I will guench
my thirst at the waters of
the Genil (which flows
towards Granada), which are
pure even when the strearms
of deliéhts are turbid,

a land in which my life was
lovely and in which for-
tune's cheeks were spread
for me (1.e., to kiss me).
I ask little of God - and
nothing prevents him from
proclaim‘ng liberty for a
prisoner of separatiocn and
rFleasing him.

I search amenr 1ts chambers
far sy (intellectual) 1light,
and I take out gens from its
treasures, and I will not be
silent until the sheaves‘of
fate)bow in wisdom to my
sheave! I respond to thre
fool for seekinc what is
secret: On the snout of a

Swine what (good) is a ring?
—

On a place that 1s not sown,
=y 2 Paa T bt v flies
T—asky-what good are pains
shkowered—upon IT7 [y need
is less than fortune's; 1t
resembles the need of a soul
for bodies, whenever they
contain it, it quickens themn.
And if they tire (from the
burden), i1t (the soul) leaves
them (the bodies) -as dead
corpses.
How, after you left, am I
to find rest? You move and
the heart accompanies you.
Were 1t not fo? hope of
your return, i;Qould have
gied on the day of your
ceparture. Indeed, moun-
tains of separation vestifly,
that the rain of heaven is
very miserly, but my tears
are oaghnanimous. 0O Western
candle (which contalned as

much oil as all the rest of

L4

e




the candles put together,
cf. MmNz o6b) ZReturn to
your west (4Andalusia). Se
a seal upon every heart
and every arm (of your
friends). You of lucid
languaae,rwhat are you to
stammerers (dwellers in
Christian Spain)? What
pood is the dew of Hermon
(your lovely speech) to
Gilboa (where the curse ¢
of David cFBuches}?

These poems portray two differing, but equally
penetrating, perceptions of exile., [loses Ibn £zra mourned
his exile to Christian Spain, Judal: Halevi mourned his
separation from his dear friend. 1Ibn Zzra made explicit
that he was exiled from a place, Graunada. lalevi left
the spatial dimension of exile openended and elected to
define exile in terms of personal relationships, Halevi's
omission was trenchant. lie was not tied to any particular
place in Spain, and indeed, when he left Spain, his rreat-
est pain was leaving friends behind, not a city. Both
poets seemed to agree that intellectual life in Christian
Spain left a2 great deal to be desirec. They experienced
a distinct lack of appreciation for their literary talents.
Nelither man minced words in deprecating those who were
either izgnorant of their poetic exploits or unwilling to

underwrite their verse. Their invective vresented a

X
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remarkably monochkromatic, intellectually barren, image of
Jews in Christian Spain, for it was amonz these Jews that

Halevil and Ibn Ezra felt in exile.

Halevi's andé Ibn Ezra's radically differing percep- |
tions of fate added a critical dimension to their exper-
iences of exile. 1Ibn Ezra imeplored fate to alter 1its
course after maintaining that fortune caused his plight.
iHie addressed fate as an inexcrable force seemingly dedi-
cated to his "misfortune." Fate was the villain Just as
it could become the agent of Ibn Zzra's personal salvation,
i.e., return to Granada. Ibn Zzra looxed at his downcast
state in Christian Spain and saw the Land of fortune at
work. He believed that he was unable to effect a change
in his destiny, and ne died walting for fate to show hinm
a sign. Halevi declared fate innocent! Iie could not
bring himself to accept Ibu Ezra's exile in terms of
uncontestable fortune. Fate was to lialevi merely zn
agent active in God's universe, not the dominant power
guiding human life. Halevi did not set himself up asc
fighting against fate, but rather against a person who was
resigned to hkis fortune. Ibn EzZra's assumed pose of pnassiv-

ity contrasted sharply with ilalevi's sense of' personal

accomplishment. TIbn =Zzra blamed fate for his exile,
whereas lialevi, since he rerarded lfate as an agent of God,
offered a human solution to a human problem. Writing to

Ibn E2ra in Christian Spain while he lived in Andalusia,
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Halevi said that he was forced to deal with the people
who betrayed Moses in Granada. If people caused Ibn
Ezra's exile, then people could cause Ibn Ezra's return.
Halevi's behavior bore out this contention. He did not
wailt for fate to effect his own feelings of exile. He
took fate into his own hands, and left exile behind.

As long as Ibn Ezra believed that fate had cast him into
exile and fate would have to wrest him from exile, he

was doomed. The political rezlities of the twelfth
century in Spain did not allow for a loslem victory over
the Christian forces. If Ibn —zra was going to set out
of "Seir," he could not wait for Arabs to save Lim, or
Jews for that matter, he had to leave of his own volition.
Given his professed views on exile, Ibn Z2zra left himself
no real option to spending the rest of his 1life in "Edom."
Ibn Ez2ra awaited God. iHalevli awalted Ibn Zzra. Bath
waited in vain.

Two other points of note himhlighted iIn these poens
refer to Halevi's opinicn of Ibn Zzra and Ibn Lzra's
opinion of himself. Plagarism, owing to the lack of any
governmental restraints and lack of legal recourse, vlagued
!ledieval poetry in general. The princzipal means of con-
fronting these poetic pirates was through verse., Ibn Zzra
vociferously attacked those charlatans who stole his "gems"
and clumsily transformed them into "worthless stones."

Poetlc humility was ostensibly a contradiction in terms.
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Halevl seconds Ibn Ezra's motion by labeling as "fools"

those people who call themselves "sages," and by con-

trasting Ibn Ezra's "manna" with others' "hay." Both
Halevl and Ibn Ezra showed contempt for pretenders to
the mantle of poetry. It was common to the character
of their exiles that they were thrown into the sane
crucible with incondite poets and thelr products. Both
Halevi and Ibn Ezra held their respective poetry in the
kighest esteem. This made thelr separation painful for
both, =£ach lacked a poetic mate. Each belleved that
this state of affairs left him in exile.

That lialevi's poem brought here was addressed to
Moses Ibn EzZra provides us with insight Iinto the dynamics
that were operative in that relationship. The first third
of the poem is an introduction. Only when Halevi compared
the one who worries about his eyes darkening withk his
feeling since Ibn Lzra's departure does the body of the
poem take shape. Halevi's affection for his friend in
exile was deep enough to risk the entire relationship by
expressing his attitude about fate and his hope for “oses'
return. Halevl affirmed the power of the individual to
shape his destiny; he said so ih this poem and he 4id so
in his life. However, Ibn Ezra felt condemned to exile by
uncontestable forces. Hecause thelr mutual respect cut
through to the core of their beincs, Ibn Zzra could cry
out against his fate and Halevi coulé respond with heart-

felt opposition., Although lialevi and Ibn Zzra engaced 1
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prolific correspondence, this one example fits a pattern ’

borne out in their biographies. soses Ibn Zzra died a

melancroly death in exile. Judah Halevl died on the way

to the Promiced Land.26 "Words that are fit before kings

do not stand up before obscure ones (i.e., those that |

made up his cnvironment in exile). Perhaps your light will

shine as of o0ld, and maybe peek a bit through the lattice."e?
Halevi reserved the majority of his poetic passion

for the land of Israel. Unlike Xoses Ibn Ezra, he expressed

no love for i'cslem Spain. If Halevi was attached to anhy

aspeet of Spain, it was to pecople. When he lived outside

of Spain, it was for his friends, not for his birthplace,

that he plined, The place tec which Judah Halevl was drawn

was a place he had never seen, only reac about, 757 PIH.

Ibn Zzra, too, composed poetl'y about the people and the

land of Israel, bBut the immedlacy of Ealevi's passion

contrasts starkly with the abstract, eschatologlcesal

concepts of which Ibn Zzra wrote.

26 . £
“Ibn Ezra bemoaned his fate in other noetic

1
settings. "In the end fate will conspire aszalnst me, '
so why should I complain about the deatlr of ny friends
and my abject poverty?" (J. Schirmann, D30 aud
DINIVIWIY TIEDI, F153, p. 302, line 14.) |

27 B E e e
Ibid., #156, p. 303, lines 12-13.

‘
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Moses Ibn Ezra
p. 405, #163b

[1y3my]

(3]

LOY2IAR YIIYD PR NI D
L0370 YWY et ot /
DIMI=-0Y3IYPE YT DY9Y?
1DY3RY? 03Y 7IVD DYYBRI? /
?Y?0 ,1Ya% DPRY nynwy
:DY29Y ORDY YT YRYRoR /
LYV /IVEHY Ja0 T2aR P
0Y27Y DYILRD3 73Iyh Bl /
DYTYTY mMEYERaS Y3310D0"
"IgyanaRn YaTana Yaen /

(English Translation)
7anyg - (a liturgical poem
introducing a prayer about
the eternal character of
dod's love for Israel.)

dasten to the dwellings of
the beloved (land of Israel).
Fate has scattered thenm,
and ruins remain; they are
the dwelling places of
gazelles - and there cwell
lions and wolves (enemies)!
I hear tpe grocaning of

the heart (Icrael), wailing
from prisons of Zdom and
the Arab jail: On acecount
of her beloved she cries
over the prince of her
youth, and Ged, and it

Judah iialevi
p. 466, #190

[manx)

HIPOY T3YYRD L0 nvyY

2PN AR?Y=-0PID mame [/

37 NI DYTIR D3 Py apns
pun TYT pun? mopanin /
2N IRTY PIRI-0DT DIKIE i
20PE0M AN Y avyy [/

1 N L, TMAL Y8 L8133
?2P2T 73YdUn YR ,hYaan /
LTATN Y300 PR, YRIUD LR
WIPEI o8 XYM -mash Yo /

(English Translation)
12N

(Israel), - Beautiful Doe,

far from ycur dwelling place.
Her lover (God) is angry -
why did you laugh? She laughed
at the daughter of Edom and

at Arabs who covet (the status
of) desired friend (of God).
They are willd asses - how can
they be likened to Israel

that leans upon God? (graceful
£irl leaning upon the hand-
some lad) rhere is prophecy
among the nations? Where is
the light? «Where is the Ark
of the Covenant? ¥here 1s

the Divine Indwelling
cleaviniz? (to Israel in exile)

-
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declares in sweet bidding,
"Sustain me with raisin
cakes, refresh me with
lovely confections!"

Do not, you who hate me,
do not extinguish love.
Lest you gquench it and it
is a blazing fire.

Both poems betray a2 profound love for God and Israel.

But Halevi's is a much more pointed, direct statement of

burning passion than Ibn =Zzra's wistful, yet anguished

plea for salvation. 1Ibn Ezra deplcted the Christians and

¥oslems as lions and wolves holding Israel captive, whereas

Halevl characterized the enemies of the Jewish people as

wild animals who aspire to displace Israzel as God's

beloved. 1Ibn Ezra's words allowed for the enemies to be

classified as victorious, if only tempcrarily, over the

Jews. Halevi's scenerio describeada the Christians and

Vioslems vying for what the Jews possesszed. 1Ibn Ezra's

love for Israel was fueled by supplication; Halevi's love

was fueled by fiery passion.

Moses Ibn Ezra
p. 407, #lob, lines 1-4
[Anv2D]

Mip 2yn / 2Yypion oP?s nadny
=nzIng

LJINNIN NoRY / N¥3 AT TaKD
,ARAN / IWPYS 03 DY
23y s

WP TTIAYEY MY N8P

Judah Halevi

pp. 4d5-436, #203, lines 1-6

[1yvey apyen]

[%]

,TYNYDN DYPUY YPRUL KPS
27Ty WY DY IoIve YU
oY?PE IDYMY 77193DY NATDY oYl
» 173V 22D YR® 2@ P
1033 ,MIND YOR ;M
282 1YYDRT
170 2y BnTa? /oS3 1IpAn

-
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(English Translation)
Y70 (a petitionary poem
of forgiveness)

0 silent dove, (Israel) far
from her abandoned nest -
Her pain was everlasting
and her wound mortal.

Like a bird rustling in
the snare of its trapper
and it wails while the

soul is dry because of
frustration and hard labor
(exile),

(English Translation)
Passion for Zion

Zion, will you not ask about
the well-being of your
prisoners who seek after
your welfare, those who

are the remainder of your
flocks? From west and east,
from north and south,
receive greeting from far
and near, from all points -
greetings from the captive
of desire, who sheds his
tears as the dew of Hermon
and yearns to drop them

on your mountains!

Here “oses Ibn Ezra addressed God while Judah Halevi

addressed Zion. 0God was alive in the hearts and souls

of both poets, but Zion was alive only in Halevi's con-

scicusness. Moses Ibn Ezra dreamed about the day on which

Israel would return to Israel, the people to the nation.

Halevl dreamed about the day on which he would live within

Jerusalem's confines. lialevl could taste the land of

Israel, he could feel it so much that part of him was

already there and all he needed to do was transport his

body to Israel to become whole, to achieve BI?2. Ibn Ezra

conformed to convention in his liturgical poetry and hence,

he mentioned the sorry plight of the Jewish people in exile.

e prayed to return when God fatec it. HKalevi prayed that

he had the strength to make his words of poetry into his
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life's story. He cid not abandon the traditional hope

for the return of the Temple in the lesslanic Era, but

he augmented that belief with a personal desire to

return home from exile. Ee made his roint eminently lucid

in a poem unparalleled in the voluminous works of loses

Ibn Ezra, and probably unparalleled, period.

p. 489
[2]

=39¥%02 /Y03 "338) NMATpa Na?
?ION UK O ARYBR 7N

239 YWY

TI¥3, YI08Y YT pAE D8
229 7252 YIXY DITR Pana 1y
3B ?D 3Ty 3YY3 VP

D3 ,Thad

1178y MI8Y Y3vpa e

137031 aT

(English Translation)

¥y heart is in the east and
I am at the end of the west.
How can I taste what I eat
and it be sweet? How can

I fulfill my wvows and
pledges? (In another poem,
the following line appeared,
"If God is my help - I must
seek you [according to]
vows." [p. 490, #20Y, line
6]). As long as Zion is

in 2dom's rope and I am in
Arab bond? It would be

as easy for me to forsake
all the good of Spain as

t would be dear to me to
see the dust of the ruined
Holy of Holies.

This poem, however brief, told the story of Halevi's

exile, He vowed tc leave Spalin, having made no distinction

between its Moslem and Christian parts. This face of his

poetry and his life separated Judah Halevi from l!loses

Ibn Ezra, and many others as well. Spaln was all the

same to him. He could no more yearn for the city of
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Granada than for the city of Toledo. Jerusalem alone
held that distinction. His tendency to lump Edom with
Kedar, Christian Spain with Xoslem Spain, sets Halevi
apart from Ibn Ezra. The immanence of the land of
Israel in Halevi's verse ought to be distinguished fronm
the romantic vision of a redeemed Israel present in
Ibn Ezra's liturgical poetry.za In both genre and content,
this poem by Judah Halevl remains sul generis; it depicts
a poet whose tsklll had few bounds and a Jew whose love
For ?8WY PR had none.

Other poems corroborate the view that Ibn Ezra's
concept of D173 and Halevi's had different foci. 1Ibn

czZra's Israel awaited resurrection, but Halevi's Israel

breathed.
Moses Ibn iSzra Judah halevi
p. 416, #170, lines 50-53 p. 476, #19Y, lines 5-11
LTY20 DY M73I3 DOYNIP DY / Mary oy ven
HIYTY PAN? 7Y 21%31Y3 P13
=imh? 2y OhyonTy Tan 87 I8/ =13y IpY evn
in?Y?3 adan 1092 L7313y 8%

25"11turgical poetry" should be underscored.
Liturgical poetry had conventions, e.g., the presence ol
verses about hope for the end of Israel's exile were
mandated by the MYd. Halevi's passion for Zion crossed
over into his non-liturgical poetry, i1.e., where there
was no convention regarding Israel. Since the content of
Ibn Ezra's liturgical poetry was largely dictated by its
form, it would be dubious to place great welght in it.
But, Halevi's non-liturgical poetry leaves little or no
doubt that his feelings about the land of Israel were
visceral.



g2

lines 56-57
LJimnun Py YuB)
sAMYwE Y327 oM
IN?Y%3 N33 IS

ines T70-73
MYy Y2 Y03 L, yavana
W30 7Panas
LY37YD3 INYIRY CINAIN BEYY
=Y3p0 AP P31 1R YD
H rh bt B b

p. 417,

(English Translation)

My soul is gloomy in exile,
the days of its capitivity.
It casts down its ornaments
upon the land, it roams
with a tear on its cheek -
erying at night!

Iy soul is cast down upon me,
and with my heart, I will

At night I will
recall my song! (This
alludes to being in the

land of Israel.)

meditate:

MDwY / Ibwa3 ¥Iaao
LNIND? PInn
oYY ?o3 #pap Yym*
L%3%a ey wvan /
DY3 / DIT7a52 1N3aN
L1Y33EMY MIPa
1LY / RYIY D DI
=3%317T YD
TPhI KY a3 T
MmNy 1vvan /

p. 510 (at bottom of page)-511,

#2153

209 T NT INPD L O0%K
LMDy By pYaa¥ ay Yemy /
10261 BT YD TY? MBI M
U3 Dop M7y N7 8?3 /
AN YD 7Y jo@ Pad
LT3V IR R ol [/
93 1YRET Taye ATy A
tun JHvE DIpIPD DN mMs?Y /

(English Translation)

Has God forever forsaken a
people ensnared in its sins?
Days and years have passed -
put its griefs nave not.

As one infected, you exiled
him and placed him outside
his camp. (like a leper)
Daily, he awalts a cure,

but his disease persists.
You drove him heavily into
the sea of exile and its
tumult, Today, how many
vears of exile's insolent




(God to Israel)

Be glad, my daughter
(Israel), for I still
endow you with my grace,
and slowly I will gzuide
thee and place you in
my home, for there 1s
no nearer redeemer than
I, Stay for the night
(in exile)!
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waters have surrounded him,
yet to this point, its feet
have not been torn away
from the dry land.

My God, every generation
Your miracle is told, and
from the mouths of fathers
to sons it shall not be
denied. And this Nile 1s
a witness that you changed
it into blood without
enchantment, or magic of
sorcery. But with the

help of Your name the staff
in the hand of loses and
Aaron changed into a snake.
Help a servant that has
faith in you and speeds to
see the places of Your
miracle.

Halevl was in a hurry to live in the land where the Jewish
people became a people. Ibn Zzra mourned his exile, but
he was not restive about it, Ibn Zzra comnared exile to

a long night, and he oprayed for God to bring bazck the day.
Halevi claimed that part of Israzel never left 7B PIn.
Perhaps !Halevi believed that he could hasten redemption.
He lived in an era laden with apocalyptic sentiment.

29

He himself engapmed in such speculation. Fascinatingly,

29Poem follows on page 94.
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when Judah Halevi dreamed about an end to the titanic

struggle between the Christians and the Moslems that [

the loslems were defeated!

we know about this dream

because he provided a poetic narration in recollection

of 1t.
p. 430, #202, lines 1-6

[v%333 o19n)
-0OBp T DpTH3Y NOpa
0o WM aTa oYemi o /
THIYY ¥ JDIPH PN
2007 ADRY=?DW DY ?T YD /
MR 7Y QOR £ MAiT=727 Y108
DDYT WK hNald Yan /
=073 DDYWY 0K B
(LAOD2Y 3D 10 YYp1a YN /
,M&3 23 77 yon y'oh am
ODRT WED Bany wyan /
UIIN 805 70w NP3 W D0
2hp3y Ao 77Ty T7an ao [/

(English Translation)

A Prophetic Dream

You were drowsyv and you
fell asleep, then shaken,
you arose - What was the
dream you dreamed? Per-
haps your dream showed
you your enemy feeble and
disgraced - but you were
exalted? Say to Haggar's
son: Take your haughty
hands, your mistress'
c¢hild (Israel) whom you
chided! I saw you
disgraced and desolate in
the dream - maybe awake
you are already destroyed,
and in the year 1130 ali
your pride will be demol-
ished, and ycu will be
ashamed and confounded
because you schemed. You
who are called a wild ass
of a man. How heavy was
your strength and how
mighty you are!
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It is reasonable to Infer from this poem that Halevl
preferred a cataclysmic deleat of the loslems to a
Christian demise. Iliowever, it is more certain that
Halevi did not share Ibn Ezra's predilection for life
dominated by Arab-Foslem rule. In Ibn EzZra's terms,

l1ife under Christian domination was tantamount to exile,
in contradistinction toc 1life in Arab Andalusia which was
idyllic. This pcem offered another element of difference
between Halevl and Ibn Ezra. Ibn Zzra thought he could
thrive in lMoslem Spain, lalevi wished for an end to
licslem domination. An unanticipated pbuttress in support
of Halevi's enmity towards Moslems comes from an histor-
ically unrellable source. According to a legené promul-
sated by Gedaliya in 1?2pil hPw?@, Judah Halevi was killed,
as he recited his "Ode to Zion," by the sword of an Arab.
Why an Arab? In the twelfth century, Jerusazlem was the
capital of the Crusaders' kingdom. It was the font f'rom
which Christian life sprang until 1187, when Saladin's
forces overpowered the occupying regime. Halevi died nore
than forty years before there was any significant Moslem
contingent in the Holy City. An Arab in Jerusalem around
1140, the approximate time of Halevi's death, would have
been a Christian subject. PEy itself, this proves little.
Gedaliya may have intended to refer to a Christian Arab.
But because the legend just mentions an Arab knizht, a

Moslem slayer 1s possible. Gecdaliya was totally ignorant
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of Jewlsh history, or maybe, he reascned that a Hoslem,

and nhot a Christian was Halevi's more fifting murderer.

This rather macabre conjecture comports with the thesis

that Halevi considered Moslem Spain to be Jjust as exilic

as 1ts Christian counterpart.

Thoush historically falla-

clous, the legend pertaining to Halevi's death adds a

footnote to his overarching perception of exile.

It was not enough for Halevi to state his wish to

live in Zion. He offered his own legendary version of

death in 28 PIX.

p., 4co-487, #2083, lines 149-26

WK DIPIPO2 BBIYR YIINY D
1YY PhTIN? pYave 1733
LTI PYOTRY DYBID Y7 wyY YD
199903 7%3 Y33% Yanav 9w
=35 AXINY J¥ Py YBRY POR
yTYIDY DR 13I8 THD 3N
i1M0ap YPy SToya Yo Oy

-¥8) YMa

13973 Nan YPY 1173am3 omin

(English Translation)

If only I could roam
through those places where
God was revealed to your
prophets and heralds!

Who will give me wings,

so that I may wander far

away? I would carry the

over your rugsed mountains,
I would bow down, my face
on your ground; I would
love your stones; vour dust
would move me to pity.

I would weep, as I stood

by my ancestors' graves.

I would grieve in Hebron,

over the choicest of




p. 499, #212b, lines 39-52

,073P3 ABYRY / 0937 13N
(OO 1I¥YDY / phawe YN
N30V YT/ Yy P,
1073y Y/ Y3y am
-19B8 PO / 7103aR B? 7Y
,0Y73D nYAn / oK oum
DY3I03 DIMYY / 0231791 o
,0Y700 DIPRIY / 513371 Tva
L8337 7YYY / MIsveT DIRR
-0YYER DI1Y3D / DIRAY T30
yT7APE IPXEKY / L, 713308 17DY
(DT3P ?YD / 13PN 1Ye
YOYAoUn NIdI /L mawntn 5
DYNMA0 MNP / ymal MNPl
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Verse Penguin (New York:

burial places! (i1.e., The
burial cave of the

patriarchs)30

(English Translation)

I look forward to passing

by them (the places where
the Ark and Tablets are
buried), and I will be
overcome at their graves,
and at my seeing them
broken, rivers will scatter,
and all my thoughts will be
fearful before Sinal, my
heart and my eyes at the
liountain of Avarim! How
will I not wall and gush
tears = And from there I
will walt for the Resurrec-
tion, (of the dead) 2nd
there the cherubs and the
Tablets were engraved under
the clods of earth in secret
places, the miraculous place
of prophetic insight (ilalevi
maintained that prophecy
could only occur 1in

?HIUY P or its envirens)

Translation by T. Carmi The Penguln Book of Hebrew
1981), p. 346,

This book, in

scope and depth, may well become an indispenhsible tool for
those who need to gain access to Hebrew poetry through

zZnglish rendering,
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In honor of the Heavenly
Hosts, vhose faees 1ight
up - I will pity its dust
and I will dwell in 1it.

I will mourn cver 1t as
cver graves. At the end
of my thoughts? may my
dwelling place be with the
graves of my ancestors and
in the domain of the pure!

Neither Judah lalevi nor Xoses Ibn Zzra was granted his

wish, both died in exile,3t

But both were able to express
thelr dreams eloguently in poetry. Ioses Ibn ¥Zzra yearned
for Granada. Judah Halevi longed for 7YY PIK. It was
thelr common poetic gift that brought them together, and
ultimately, i1t was thelr dreams that serarated them.

Ibn Ezra waited for fate to return him to Moslem Spain.
Halevl did not really wait at all, death apparently raced
him to the land of Israel and won. Their lives may have
shared a common tragedy, and their poetry 2 common genius,
but Moses Ibn Zzra and Judah Halevi lived and died in
different exiles. Ibn Zzra's personal exile resulted from
political exigencies in Xedieval Spain. Halevi's exile
was collective more than individual, and theological noure

than political, having been decreed upon the Jews by Jivine

mandate in the year 70 C.E.

3lcf. Chapter 2, note :5.




CHAPTER IV

Moses Ibn Ezra did not create ledleval Hebrew
poetics ex nihilo, His work stood within the tradition of
Arabic poetics, and he borrowed liberally from a rich
tradition that Aristotle inaugurated. The post-Classical
history of Aristotle's Poetics began in the Arabic !iiddle
Zast. In the early part of the tenth century, the Poetics
was translated into Arabic via Syriac.l Ibn Ezra would
have had access to two commentaries on the Poetics, one by

Al-Farabi, The Canons of Poetry, and the other by Avicenna.2

Avicenna did not hesitate to differ with Aristotle. He
even contrasted Greek poetics with Arabic poetics, 3o
Moses Ibn Ezra had whatever precedent he needed in order
to develop a theory of poetics independent of that adum=-
brated by Aristotle. What resulted was a composite made

up of Aristotle filtered through an Arablc sieve,

1Ismail !l. Dahiyat, Avicenna's Commentary on The
Poetics of Aristotle, Leyden, The Netherlands, L.J. orill,
1978, p. ix. Once again, later in the tenth century, the
Poetics was translated into Arabic. Abu Bashir's transla-
tion, done in 932 C.E. was considered unreliable. Thus the
need for a second translation.

2A1-Farab1's treatlise may have been loosely based on
Aristotle's Poetics together with Greek commentaries, such
as the one authored by Themistius in the fourth century.
However, Avicenna's commentary leaves no roocm for doubt;
he translated and commented upon Aristotle's Poetics.
cf. Ismail . Dahiyat, p. 3ff. The author advances a
theory that Avicenna used the later Arabic version as a
basis for his work. Since Avicenna knew no Greek, Dahiyat
concluded that he used a second translation which has
subsequently been lost.

97
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The Poetics was the last of Aristotle's works trans-
lated into Arabic, and there was a rationale behiné the
Arab translation priority list. The Poetics needed justifi-
cation to be included amorng Aristotle's Ciganon. The Arab
scientists were gquite naturally preoccupied with science,
and Poetics was, at best, a peripheral scientific discip-
line. "The purpcse of Logic - to provide canons which guide
the mind in systematic thinking in search of truth - was
not clearly met by Poetics.“3 Avicenna argued that poetics
was the lowest form of logic, incapable of leading to
truth by itself, but that 1t led to a psychological assent
primarily due to its form. He thought that poetry was
best directed at those people with whom logic had no
effect. "Because the Poetics contains canons, it is part
of the Organon . . . The relation between poetics and
poetry 1s like methodologic principles for sclence and
metaphysics.“4 Poetry stood humtled next to science since
it led not to certitude but to imaginative apprehension.
"The poetic analogy was potential, unlike a logical analopy

which was actual.“5 Al-Farabl and Avicenna paved the way

for works such as that by Moses Ibn Zzra. It was only

3Ismail M. Dihiyat, Avicenna's Commentaryv, p. 1lo.

“Ibtd., p. 19. 2Ivid., p. 20.
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because poetics was a bonaflde sclence by the time Ibn
Ezra lived that he could have adapted Arablc thought to
Hebrew poetry.

Al-Farabi's treatise, though it contained only
fragments of the Poetics, profoundly influenced Avicenna's
work. Al-Farabi divided his book into three parts: on
the nature of poetic statements, i.e., poetry in the logical
scheme, varieties of Greek poetry, and the character of the
poetic analogy - statements that register in one's mind an
imitation of the object are poetic.6 The poet, or imitator
caused the hearer to imagine a like proposition. Poetic
statements are false in that they are reflections immune
to scientific verification. "Poetlic statements are not
demonstrative (absolutely true), dialectical (mainly true),
rhetorical (equally true and false), or sophistical (mainly
false). They are wholly false, but they have the force of

7

an analogy." All this was an attempt to justify the study

of poetics. Al-Farabl went on to discuss Aristotle's poetic

genres, suggesting that there were twelve, each suited to

&
a particular meter. Aristotle himself =zrossly divided

poetry into two genres, encomium and blame.”

7

®Ibid., p. 22. 'Ibid., p. 23 nuoting Al-Farabi.

5Ibid., p. 24, The twelve types included: Tragedy,
Dithyramb, Comedy, Iambic, Dramata, Didactic, Anthus, Herolc
Epic, Satyric, Paemata, Amphi Geneseos, and Acoustic.

91b1d., p. 25.
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Al=Farabi suggested that there were three types of
poets: those with a natural gift and faculty for composing
and reciting poetry but not acquainted with poetics,
syllogists who combined natural endowment with poetic idioms
and canons, and those who imitate either of the first two
types without having any poetic dispositlons.lo These
categories were all operative in Medieval Spain. 1Ibn EzZra
wrote about poets who committed crimes against the canons
of poetics, those who artfully composed verses according
to formal specifications, and those who plagarized gocd
poems and turned them into doggeral.’®

One test of poetry, which may have started with
Aristotle, was the poet's use of metaphor. "Metaphor 1is
based on a comparison or analogy whose criterion of judg-
ment 1is, 'Is the analogy close and suitable?'. Poets and
painters resemble one another in that they both produce
likenesses and both aim at impressing man's imaginations

and senses with 1mibations."12

Ibn E2ra had a great deal
to say with respect to metaphor. He included it under a

separate heading in his canons of Hebrew poetics, zand

101v14., p. 26.

1lI refer here to his history of Hebrew poetry in

Spain in which he rates poets according to their poetic
skills.

lalsmail ¥. Dihiyat, Avicenna's Commentary, pp. 26-27.
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metaphor was present in many of the other canons to the
extent that it acted as a thread running through the entire

tapestry of Ibn Ezra's work.13

Iy task, vis a vis lledieval
poetics, is more humble and limited than Pagis'. To what
extent was Moses Ibn Ezra's iHebrew poetics an adaptation
of Arab poetics? Did Judah Halevl offer any alternative
theories or notions about Hebrew poetics? How did their
perspectives on poetics relate to their perceptions of
exile?

In addition to the lack of a reliable Arabic trans-
lation of Aristotle's Poetics, ¥oses Ibn EzZra and any
other Nedleval scholar of poetics suffered from a dearth of
11llustrative material. Confronted with an excessively
literal translation and few concrete examples illustrative
of Aristotle's princirles, Avicenna set out to interpret
Greek poetics vis a vis Arabic poetlics. He arggued that
poetry, or imitation, was valuable because most people
are more amenable to imaginative representation than to

logical demonstration.la What set Arabic poelry apart

131111 Y33Y NIV 1A a2a? e oo 23 Dy
¥osad Bialik, Jerusalem, 1970 by Dan Pagis is the cut-
standing work in this area. In it, Pagls developed a
comprehensive theory of poetics, elucidating Ibn Ezra's
often abstruse and digressing prose. His analysis is
both thematic and structurzl, and since it is based on
fluency with both Ibn Ezra's poetry as well as his
poetics, a remarkably thorough study emerges.

1“Ism:ail ¥, Dihiyat, Avicenna's Commentary, p. 32.

—_— el
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was its emphasis upon rhyme. "Rhyme was essential to
classic Arabic poetry.“l5 Moses Ibn Ezra followed the
Arablic school on this point, but at the same time, he
tried to demonstrate that many of Lhe Arabic ideas were
expressed 1n an inchoate form in the Hebrew Bible.
Halevi's poetry, too, exemplified a profound Arabie
influence, frequently employing rhyme as one of many
poetic devices. Another facet of the Arabic influence
upon Hebrew poetics was manifest in agreement with the
following statement. "Poetry achieves its end, i.e.,
psychological assent, in terms of its form more than its

content."16

Moses Ibn Ezra's obsession with poetic form
bore the imprint of Arabiec influence.

Classical poetics, interpreted through the Arabs,
espoused the view that poetry could do something that
science could not. "Imitation has an element of wonder
that truth lacks. Truth is evident and devoid cf novelty,
but unknown truth is neglected poetry. It 1is for the
multitude, for pleasure not for contemplation. Imaginative
assent 1s a compliance due to wonder and the pleasures that

are caused Ly the utterance itself; conviction is a compliance

due to the realization that the thing is what it 1s said

51b14., p. 34. 01pia., p. 35,
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to be."17

The language of poetry, according to Arab
poeties and followed by Hebrew poetics, was figurative.
Metaphor, simile, metonym, synecdoche and other linguistic
devices played a prominent role in Arahic poetry, and
therefore, Hebrew poetry as well.18 Metaphor, in par-
ticular, strengthened Al-Farabi's and Avicenna's case
positing that poetics was a type of logic, albeit logic

in its crudest form. "A metaphoric syllogism, structurally
speaking, has three terms, a stated conclusion and two

omitted premises.“lg

A metaphor such as "the evening

of life," meaning old age, is intelligible, and there-

fore, effective on an emotional level. A metaphor "works"
when the implicit relation of two ideas can be recon-
structed in the mind of the listener or reader. "A skillful
poet makes relations 'valid,' the metaphor being a con-

stituent unit of poetic conception.“20

17Ibid., pp. 35-36. "Poetry is then Judged in terms
of its being imaginatively palpable and persuasive, The
message of poetry is hypothetical, not categorical."

chf. translation of Moses Ibn Ezra's canons of

Hebrew poetry and Pagis' ?3na bvY . . . pp. 34-55, wherein
the suffusion of figurative language in Medieval poetry is
vividly and cogently presented, e.g., the linguistic dis-
section of a poem ylelds a miniscule skeleton constructed
by those words which ought to be understood in their
"simple" meaning in contrast to the "fully clothed" persona
made up of figurative terms.

lglsmail M. Dihiyat, Avicenna's Commentary, p. 43.

20rv1a., p. 45.
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The Arab school of classical poetics, as represented
by Al-Farabi and Avicenna, subscribed to the notion that
poetry appealed more to the heart than the mind, but that
the mind is gquite often reached through the heart. 0On
that plank much of their poetic platform rested. Avicenna
agreed with Aristotle by stating that the effectiveness
of poetry could be measured in terms of its abllity to
advance social ideals. "In Greek poetry, a good poem

induced or prevented action."21

It 1s plausible to
suggest that Ibn Ezra's and Halevi's poetry functicned

as persuasive tracts. Halevi did not wish to make the
harrowing trek to 7?8 P8 without his friends, nor did
Ibn Ezra condone the actions of the "idiots" that enveloped
him in his exile. Thelr poems on these respective topics
suggested a persuasive tone.22 It is more likely, however,
that most Medieval Hebrew poetry operated within similar
parameters to Arabic poetry, rather than conforming to

the Greek ideal of poetry as persuasive communication.

"The Greeks did not primarily occupy themselves with the
imitation of persons as did the Arabs . . . (T)he Greeks

intended, by means of speech, to induce or prevent action.

2l1p1d., p. 48.

2zﬂefer above tc the chapter directly focused on
their poetry, cf. pp. 63-98.
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Greek poetry was more purposive than Arabic poetry."23

Dihiyat believes that the principal purpose of Arablc
poetry was to effect a sense of wonder in the reader.zu
Given the extremely high concentration of metaphor and
allusions in both Arablc and Hebrew poetry in the
Medieval period, it seems apparent that the poet addressed
the reader's imagination, pigued the reader's sense of
fantasy, and asked the reader to exercise his sense of
wonder,

Out of this milieu came Moses Ibn Ezra's 0%31 YN 15D
DY¥31*7i11. The pretext for writinz the book, eight guestions
asked by a neophyte poet, does not reveal the entire

context in which the work was authored. Ibn Ezra wrote

DYJIIYTINY DYJIVYYIT 9BD in DY?) near the end of his life.

That he chose to compose a treatise based on Arabic thought
testified to his admiration for the Arabs and his disdain
for the Christians. If Ibn Ezra had written his version
of Halevi's "my heart is in the east," it may well have
been entitled "my heart is in the west (among the Arabs)
and I am in the extreme east (with the Christians). Cer-
tainly, Ibn Ezra's mind remained focused on Andalusia, and

gY31YTI DY21YP B0 resulted from that concentration.

23Ism311 M. Dihiyat, Avicenna's Commentary, p. 49.

247b1d., pp. 50ff.
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The latest and most complete rendering of Ibn Ezra's text
has been edited and annotated by Samuel Halkin.%? Ibn
Ezra's was not the first book on Hebrew poetics. 3Saadiza

Gaon wrote The Fundamentals of Hebrew Poetry.26 Halkin

and other scholars underscored a statement made by the
format of 1bn Ezra's book. The last chapter, the eighth,
comprises more than half the length of the volume. It
includes the author's twenty canons of poetic embellish-
ments, and it 1s unquestionably the preeminent chapter
in the book.27

The first seven chapters of BYJYYTiI1 BY31YPil B0

introduce the eighth. He discussed the naturally talented
pcet born in the propitious Arab peninsula, distinguished

between poetry and rhetoric, offered a history of Medieval

2SNearly 250 years have elapsed since the first
attempt to reconstruct DYJI1Y7i1 0Y3YyYa WBo. J.L. Dukes
in 1839, S. Munk in 1851, and Steinschneider in 1860 all
produced flawed and fragmented editions. Prior to Halkin's
tour de force, three people, Kokovtsov in Leningrad in 1895,
B.Z2. Halper and S. Baron, had proffered translations of
Ibn Ezra's poetics. Halkin brought to the task the com-
bined skills of Hebraist, Judeo-Arabist, and historian.
In the short time his work has been available, six years,
it has beccme the authoritative critical edition of the
finest work =xtant on Medieval Hebrew poetics.

26Neh&miah Allony, BYJ)YPi 9803 DYIIYTY DY YY

0Y31%7mM, nNAtb Mapn, Hebrew University, 1979, p. 46,

27cf. Appendix A, pp. 154-214, in which all twenty
canons are rendered into English accompanied by notes.
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Hebrew poetry,28 and addressed the issue of composing
poetry in a dream. Merely listing the work's agenda

items alludes to a tendency, already noted in both

Ibn Ezra's biography and poetry, to endorse Arab concepts.
"He accepted the special place of Arablc language and
poetry, as well as climatology, ascribed to Hypocrates

and Galenus."29

Arabs went so far as to clalm that only
Arabs could be poets, and loses Ibn Ezra equivocated.

He cited Isaiah "1M1¥Y 0"77 wﬁwm,"ao and argued that

anaEy referred to 03, pure rhetoric, and not MI1¥,
screaming. This supported the Arab claims to poetilc
supremacy. But on the other hand, Ibn Ezra sought to
separate Job, Proverbs and Psalms from prose. This left
the door open for Ibn Ezra to assert the primacy of lebrew

verse. Nevertheless, 0Y¥31YT1) DY317yad 190 contained no

chapter on rhyme and meter, and thus, Ibn Ezra falled to
commit himself on a critical issue of Hebrew poetics.

Was 1t a legitimate Hebrew enterprise, or was 1t a hybrid
discipline responding to one facet of Arab culture?
Scholars have noted that pages from the original manuscript

of DY31YTM 0317V 1B may be missing. Perhaps in those

gacf. Appendix B,DoD. 215-251.

297smail M. Dihiyat, Avicenna's Commentary, P-. 52.

3015atan 42:11.
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pages Ibn Ezra did discuss meter and rhyme in Hebrew
poetry in defense of the Arab claim that Hebrew poetry
was an oxymoron since it did not have two requisite ele-
ments of verse, meter and rhyme.3l
The Arabs, like the Greeks, perceived the native
[ kinship of music and poetry. "But, according to the
Greeks, every text composed with music was poetry.
Whereas, according to the Arabs, all poetry was accompan-
ied by music, but not all musical compositions constituted

poetry.“32

Moses Ibn Ezra sided with the Arabs by pro-
posing that in Medieval Hebrew poetry, a poem in combination

with a melody had to be designed according to Arabic meters

and rhymes. Halkin wrote, "lMoses Ibn Ezra's intent was
apparently that music with words is called a poem, but
music without words is not poetry."33 Halkin and Allony
part company on this point. Halkin attributes Ibn Ezra's
attitude to a keen sense of reality, i.e., the Arabs

defined the science of poetics in the Medieval period.

——— T

Allony believes that Ibn Ezra's feelings ought to be

31Allony hypothesized that such a discussion took
place between pages T77-80 where Ibn Ezra talked about the
senses and the poets who recognize that meter and rhyme
were the bases of poetry as grammar is the basis of
linguistics.

3215mail M. Dihiyat, Avicenna's Commentary, p. 55.

331b14.
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ascribed to Arablyya, i.e., an a priori acceptance of

Arab preeminence. Both theories need to be fleshed out

in order to choose between them, By claiming that Ibn

Ezra was merely a realist, Halkin dissociates Ibn Ezra

from any avowed philosophical pesition. 1In Halkin's scenario,

Ibn Ezra may have changed his attitude had the political

and intellectual exigencies of his day mandated such a

change. By tying Ibn Ezra to an ideology, Allony makes

Ibn Ezra's behavior volitional and independent of changes

in his fate. If it is possible to construct a composite

identity of Moses Ibn Ezra made up of his biography, his

poetry and his noetics, then Allony's theory merits scrutiny.
The time-place frame in which Ibn Ezra wrote 150

DYJIYTIY DYI¥YWil, in exile where he suffered and bewalled

his fate in poetry, adds credence to Allony's Arabiyya
concept. His cholce to endorse Arab poets was anything

but politically expedient and prudent. On the contrary,
his poetic moaning coupled with his poetics that amounted
to an encomium of Arab Spain, could only have had dele-
terious effects on his own welfare. By exalting the use

of Arablc linguistics and poetics, loses Ibn Ezra added

yet another dimension to his predilection for Arab culture.
He elected to subsume Hebrew poetry under its Arabic pro-
genitor, with one rider. He belleved that the Hebrew Eible

(1"3n) exemplified, though in an incipient form, many of the
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Arab poetic canons.
Three Arabic bocks on poetics appear to have had

a profound influence on DY31Y7T1) BDYIY1YWil 1BD. They

were authored by Ibn Almu'taz in 906, Qadama Ibn Jefar,

in 922, and Ibn Rashig, in 1064.32 Ion Ezra followed

the foimer two in fixing the number of embellishments

at twenty. But the third, Ibn Rashig, probably caused
Ibn Ezra to add to his initial twenty. Ibn Ezra followed
these Arab literary critics and divided poetry into three
periods: Arabs prior to 622 C.E., i.e., before Islam,
650-750 C.E., the period surrounding the birth of Islam,
and 750-1075 C.E. Paralleling this schema, Ibn Ezra
devised a history of Hebrew poetry.36 He posited that
the Hebrew poets in Spaln received their inspiration from
a genealogy that stretched to Jerusalem. This ancestral

linkage flies in the face of Ibn Ezra's putative Arabiyya,

3”Hefer here to Appendix A, p. 154, "Translation of
Ibn Ezra's Canons" where he uses verses from Scrinture to
illustrate a particular poetic embellishment, thereby
establishing the primacy of Hebrew poetry. It ought to
be noted that nearly seventy books by the Arabs were
devoted to poetics in contrast to lioses Ibn Ezra's single
volume. He certainly fostered the development of Hebrew
poetry and wanted to establish its credentials, but he
did so in an Arab context, defined by Arab rules.

~

3’Ismail M. Dihiyat, Avicenna's Commentary, p. 58,
where Allony supplies a comparative table ol the terms
used by each author.

36

cf. Appendix B., pp. 218ff.
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but it fails to counterpoise the evidence in support of
that theory. Although, according to Ibn Ezra, the Jews
who produced poetry in Spain could trace their lineage
back to Jerusalem, their cultivated poetic talent could
be traced to Andalusia.

Ibn Ezra's historical outline of Hebrew poetry
spans approximately 200 years, from %40 to 1140 in con-
trast to Arabic poetry that stretched over a millenium.
Nevertheless, Ibn Ezra used three basic temporal divisions:

the period of N93? 3 ¥W31T and PI110 _j2 DMlD, c.%40 to

1020 C.E., the period of 713131 ?8YdwW, ¢.1012 (coincident
with the Berber invasion) - 1060 C.E., and the period

inaugurated by ?319%331 7aR Ib?W and culminated by Judah

Halevi, ¢.1060 - 1140(?) C.E.3! Ibn Ezra's history has
proved invaluable to scholars of the period.3a The prin-
cipal sources avallable to contemporary scholars on the
history of Hebrew poetry in Spain are Ibn Ezra's 1850

DY31Y71) 0Y319Yi1 and the Tahkemoni by Alharizi. Moses

Ibn Ezra's work was superior in the following respects.

37cf. Appendix B., pp. 219=-244 for the full rendering
of this chapter in D¥31Y77Y BY31YYi1 1BLb. Allony also
lists the names of the Hebrew poets who belong to each
period, p. 61.

38J. Sehirmann, D73V 7Y@ 0?1000 mysi,
vol. 2, Schocken, Berlin, 1930 Nub 2@ DT Y33 DY NwD
1271 A7) _KATY 138, pp. 119ff. review the studies
done between 1880 and the date of the article, 1936.
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l. It was written nearer to the time period
under study.

2. It drew upon reliable sources.

3. It included dates of birth and death.

4, It included biographical notes,

5. It evaluated the poets' work.39

Alparizi history was flawed by satire and banalities inter-
spersed with hnistorical 1naccurac1es.“°
Political circumstances help to account for the
paucity of sources that stem from the period. The battle
waged by the Berbers and Christians inflicted scribal,
as well as human casualties. "But due to the Arabs'
excellence in collecting, we possess Diwans, chronicles
and anthologies comprised of Arab poetry. Hebrew poetry
fared worse, Only the famous wnrks merited saving in
Spain, Morocco and Egypt. The exiles only managed to
take a small part of their manuscripts and more were lost

wll

in transit. Of the material which survived, the

*O1pid., p. 120. Schirmann posits an historical
schematization that differs from the one provided above.
He subdivided the first period into two parts with Hasdail

Ibn Shaprut defining the first and the second ending with
the EerEer invasion ¢.1012 C.E.

u1Ib1d., translated from p. 122 of Schirmann. The

author traced the ill-fated route of Medieval Hebrew litera-
ture through Yemen and North Africa from whence the current
Diwans principally came. The plight of Genliza fragments
also receives an apt treatment, pp. 123ff. Medlieval Hebrew
poetry was clearly a popular art form. The periocd not only
produced poets but a community interested in Hebrew litera-
ture. We can derive this from the copies of Halevi's, Ibn
Ezra's and other poets' works found in the Egyptian Geniza.
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history of Hebrew poetry in Spain written by Ibn Ezra
remains the cornerstone document.

Ibn Ezra lists twenty-five poets in his account.
But, he made explicit that in hiis text he was not

trying to be exhaustive. He only chose to include

famous poets whose work he wanted to endure. Rather than

name exemplars of poor poetic style, Ibn Ezra preferred
to allow them to die a natural death. Al@arizi‘s list

1s shorter, but it includes seven or eight names not in
Ibn Ezra's history. The Diwans of Halevi and Ibn Ezra

mention a considerable number of additional poets.

"We must know that not everyone who wrote poetry was a

poet, since during the eleventh and twelfth centuries,

poetry was a main toplc of study in Spain. It 1s also

reasonable to assume that learned people studied rhvme

and Inet:er'."u2 This complicates any attempt to reconstruct

the poetic history of the period, and makes Ibn Ezra's
work all the more valuable.

Ibn Ezra described 1ife in the cultural centers of
Seville, Cordoba, Lucena, Merida, Granada, Malaga,
Saragossa, and Toledo. He labeled Seville the "city of

" and hailed it as the center of both Hebrew and

43

poetry,

Arabic verse. Hebrew poetry blossomed in reaction to

“2rv1d., p, 128, esp. faotnote #31.

u3cf. Appendix B, p. 242,

Dt - e
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Arabic verse, post-dating the efflorescence of Arabic
poetry by close to three centurles. The cause for such
a protracted delay remains unknown. The Jewish poets
were typically weaned on Arabic language and culture.
Ibn Ezra's familiarity with Arab poets was riemonstrated
in his being able to cite the works of ten by name.qn
He credited five works on Arabic poeties as having
inspired his own text. "His use of the Bible reflected

the method of Ibn Almu'taz' use of the Qor'an."us

DY3I1YTY DBY3IYVT B0 synthesized Arabic poetics and

Hebrew poetry while, at the same time, Ibn Ezra sought
to preserve the integrity of each.

To be a Hebrew poet in Medieval Spain one had to be
a master of Torah, and even Talmud. The facility with
which both Halevi and Ibn Ezra interwove sacred verses
and images into their own poetry evinced complete command
of Rabbinic sources. The D"D1"D they each composed demon-
strated their immersion in the rubrics of Jewish prayer
and ritual. Certain types of liturgical poetry such as
a3, 73372, and AT13Y had previously established forms

which discouraged innovation.“b But the influence of

MJ. Schirmann, DYO3YT JDWT PN? 11000 NIYYTY,

vol, 2, Schocken, Berlin, 1930 juwp %2 577 Y33 oYYI¥n

IV TTIAYNY By jaR, pp. 119ffTT S
done between 104U and the date of the article, 1936.

%51via.  “Orbid., p. 130.
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Arabic poetry upon other forms of liturgical Hebrew verse,

e.g., M?IB1, DIITR and MM IYY expressed itselfl in poetic

individualism. Ostensibly, if Hebrew poetic convention
left room for the poet to innovate, he did so based on
Arabic norms. A few Hebrew poets, Halevl being the most
famous of them, blended the Arabic poetic genre with a
renewal of Jewlish national spirit. The Sages had trans-
formed the Song of Songs into the paradigmatic love poem
exchanged between God and Israel. Halevl added another
dimension to this rabbinic theme by injecting Jewish
nationhood into non-liturgical poetry. 1Ibn Ezra, however,
stayed much closer than Halevi to the poetic course charted
by his Arab predecessors.

The realm of non-liturgical Hebrew poetry grew to
include panegyrics, dirges, celebratory poems, love poems,
poems about wine, poetic expressions of anger and despair,
satirical and mocking poems, epigrams and philosophical,
meditative verse.q7 Halevi and Ibn Ezra both extended
thelr poetic horizons to include the full range of non-
liturgical options open to them. But it was Halevi alone
who went beyond the defined range of the accepted non-
liturgical poetic genres and composed twc type:z of

"unclassifiable" poetry, "Zion poetry" and "sea poetry."

I|7Pagis, ?I00 i Y, pp. 151-309, painstakingly analyzes
the structure, syntax, and thematic development of each
aforementioned genre, e.g., the distinction between metaphor
(majaz) and direct speech (hagiga), cf. Pagls pp. 43fF.
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Both were intimately connected to his exile. "Zion poetry"
(see previous chapter for examples) focused on the over=-
riding desire in Halevi's life, to merge his body in

Spain with his heart in Jerusalem. Halevi's "sea poetry,”
much of which we assume to have been composed at sea
because of its vivid character, told the story of risks

he was willing to take in order to achieve his sacred

goal. When Halevi broke with poetic convention, he only
did so as a vehicle to express his deepest thoughts.

His love for 7?82 P8 compelled Judah Halevi to cast aside
poetic canons. When Moses Ibn Ezra admitted that he had
not always followed the "rules" he articulated, he ascribed

48 When Halevi

his actions to puerility and insouciance.
plowed virgin poetic fields, he confessed nothing except
unbridled love for the Promlsed Land.

By contemporary standards, the Hebrew poetry composed
in Spain seems heavily laden with artifice and falls short
in terms of its artfulness, But Medieval poetry followed
the dictates of Medleval poetics, and it is the poetics,
more than the poetry, that has changed 1in the last eight
centuries. Schirmann and Pagls both implore the reader

of Medieval Hebrew poetry not to jucdge it by our twentieth

century standards. The lengthy introductions which had

u°cf. Halper, 2?87 Dy, pp. 156-157.
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little or no relationship to the body of the poem were
mandated by the prevailing poetics. The profusion of
metaphors and rhodomontades in Halevi's and Ibn Ezra's
verse demonstrated thelr consummate poetle skills which
were appreciated and admired by the community of literary
enthusiasts in twelfth century Spain.ug Even lioses Ibn
Ezra recognized that poetry depended on 1ts artistic
embellishments and not solely on a mastery of linguistic

50

craftsmanship. Despite the Medieval emphasis on poetic

form, non-liturgical poetry often expressed profound

o1 Poetry was more than

emotional and spiritual insight.
pure form. Schirmann noted that both Halevi and Ibn Ezra
showed definite preferences for a few forms, e.g., mutzamat

-aaaB, cccB and N8 (girdle poem) with a refrain, and

ugPagis, V0o 0w, pp. 35-54, describes the panoply
of figurative 1Tnguistic devices available to the Medieval
poet. Schirmann, 0Y9M@bil, p. 131, 1lists some of the more
common metaphorical uses in love poetry: dust is lust =-
"face of lust shines like sun and stars"; hair is night;
empty of deslire are apples and roses; her teeth are like
bdellium; her lips or cheeks red with blood; lusty eyes -
arrows or spears; "when I kiss her mouth I am drinking
wine." What may be a hackneyec expression to us was
poetry to Medieval poets.

504aiper, YW oW, p. 119.

51This accounts for the content analysis done in
the previous chapter, cf. pp. 63-94.



120
zagal.”®
The Arabic influence upon Medieval Hebrew poetry

manifested itself principally in the domain of non-
liturgical verse. The MYD, or liturgical poem, already
had established conventions which guided the poet both
formally and 1deationally. Liturgical poetry was not

the arena for experimentation, nor did it allow for state-
ments of creative self-expression. That is why little can
be inferred with respect to a poet's ildeology on the basis
of the liturgical poetry he composed. Both Ibn Ezra's and
Halevi's liturgical poems conformed to the predetermined
conventions laid down by precedent and tradition. But,

in the province of non-liturgical poety, Halevi and

Ibn Ezra charted different courses. 1Ibn Ezra's poetics
focused necessarily upon non-liturgical poetry since

its form and content were not yet "sacred," i1.e., inviolate.
That Halevl did nct write a systematic treatise on pcetics
makes direct comparison impossible, On the other hand,
that Halevi did not write a poetics is, 1n and of itselfl,

noteworthy.sB Ibn Ezra lent to Arablc poetics

523. Sehirmann, DYV AYea pn? 11280 My,
vol. 2, Schocken, Berlin, YD PR DMNMIT Y33 DYINUD
1?0 AT7I0YY HAtY 138, pp. 119ff. review the studies
done between 10600 and the date of the article, 1936.

53cfr. Brody, Diwan 1930 edition, introduction
pp. 5-10,.
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a formal legitimacy vis a vis Hebrew poetry. He codifiled
what had been "oral tradition" among Jewlsh poets,

Halevl retained the autonomy of Hebrew poetry by creating
types of poems that were unprecedented in both Arabic

and Hebrew annals. He, unlike Ibn Ezra, was not con-

fined to Arablc parameters. Ibn Ezra's D317 OY31YUO 8D

testified to his respect for Arablic language and poetry.
Halevi's relative silence on the issue of poetics may
best be interpreted as a statement of his priorities.

He undoubtedly understood various systems of poetics, but
he left the enterprise of formulating them to the Arabs
and to his friend in exile, Moses Ibn Ezra.

In »7135i1 7bb, Halevi temporarily directea the
dialogue to a discussion about the relative merits of the
Hebrew language. Though it did not constitute a definitive
statement on poetics, the dialogue developed along lines
that naturally lead to a conclusion very different from
that articulated in 2T137 BD.

The Khazar King: Is Hebrew superior to other
languages? Are there not those among them that
are richer and fuller than it?

The 13n: What happened to 1ts bearers happened
to 1T, weakening as they weakened and degener-
ating as they degenerated. Eut essentially, 1t
1s the noblest of the languages, as 1s known to
us through tradition and loglic. According to
tradition, it is the language in which God
revealed Himself to Adam and Eve, and in which
both (mortals) conversed. Proof of the matter
is that the name DTH 1s derived from IDTH, MK
from WYy, mn from "I a, 1P from MnMap, nw from

ho, and | ny “from IDNIY. Aside from this, we have
proof from the Torah that from person to person
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it was received by Eber (Eber from Noah and Noah
from Adam) after whom the Hebrew language 1s
named, because he preserved it in the generation
of confused speech. (And Abraham preserved it
after Eber.) Indeed, in the land of Ur of the
Caldeans, Abraham spoke Aramaic because Aramaic
was the Chaldean language. But llckrew was for
him a special, superior language. It was the
Holy Language and Aramaic was everyday language.
But Ishmael his son carried it to the Arab lands.
Thus three languages, Aramaic, Arabic and Hebrew
resemble one another in their vocabulary, their
grammatical conjugations and in their usages.

The superiority of the Hebrew language is manifest
logically. Was it not from the perspective of the
people who discoursed in 1t exalted speech? 1In
particular, when prophecy was widespread among
this people? This people loved the preaching,

the songs and the psalms; Its kings were lMoses

and Joshua and David and Solomon! Is it conceiv-
able that they lacked the words to express what
they wished, as we lack them since the language
has been lost? See how the Torah when forced to
name things which are uncommon, for example, in
its description of the Tabernacle, Ephod and
breastplate, and more - finds the most complete
expression. How lovely is the story ordered!

It is the same with regard to the names of the
nations, the types of birds, and the kinds of
stones. Examine further the Psalms of David,

the claims of Job in his argument with his friends,
the rebukes of Isalah, and in his promises of
reward and punishment, etc.

The Khazar Xing: With this and with like reason-
ing you can prove, at most, that the lebrew
language 15 equal to other languages. But where
is its superiority that you mentioned? On the
contrary, other languages surpass it in metrical
poetry sulted to melodlies, with which they are
arranged.

The 13n: It is already obvious that melodies are
not needed for the beauty of metered rhetoric,
because in the tune it 1s possible to arrange for
the short rhyme: "23B > Y% YNi," and also for
the long rhyme (syllable): Die113 DIRYDI awip?"
"31737. This 1is the case for melodies that are
designed to act upon the individual soul, but for
poems that are designed for public recitation,

in which there is a2 lovely metered prose, the
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Jews did not consider important, because they
strove for a more lofty goal than this, and one

more useful.

The XKhazar King: And what is this advantage?

The 2an: This is the intent of language - to
cause a thought that arose in the mind of the
speaker to enter into the mind of the hearer,

and this intent can only

be fully attained face

to face. For words spoken face to face are
superior to words expressed in writing. As in
the famous statement: "From the mouth of authors
and not from the mouth of books." For in oral
communication - the speaker is alded by pausing
in his speech when concluding a subject and by

continuing to speak when
link subjects: The same
to the softness or force
gesticulations and other
surprise or questioning,
threat or request, which

necessary in order to
is true with respect

of his speech, and with
allusions to express
narrative, seducing,
plain speech cannot

essentially express. Sometimes, the speaker

is helped by eye movements, head movements or
hand movements to express anger or pleasure,
supplication or superciliousness, in the manner
desired. 1In the small remnant of our language,
that is preserved in writing, which is the

creation and act of God,

there are subtleties

and profundities that are used to explain fully
the intent of the speaker, and they come in place
of the common movements in speech which is face
to face, about which we have spoken. They are
the accents with which the Scripture 1s read.
They indicate the place in which the speaker
intended to pause between subjects and the
place in which he intended to continue with

an idea. They distinguish between a question
and an answer, between subject and object,

and between a command and a request - on each
of thesc matters it is possible to write entire
essays. A man who aspires to all of these must
omit metered verse, because metered poetry is

read in only one way, It

is common that 1ts

reader connects many words between which there
should be a separation and pauses in a place
where he ought to continue, It 1s only possible

to avoid this with great

effort.
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The Khazar King: It is proper that sonic super-
lority should defer to substantive superiority.
For meter 1s pleasing only to the ear of the
listener, and if the tradition of accents
includes the meaning of words, then I perceive
that you, the congregation of Jews in our
generation, chooses nevertheless metrical
superiority and you imitate the vtner nations
and impose upon the Hebrew language the yoke

of their meters.

The ManM: This is only because of our straying
and our recalcitrance. Indeed, it is not
sufficient that we have forsaken that superiority
we have mentioned, but we have also caused a
corruption of our language's structure, which
was designed for the unity of mankind, while we
make it a language that separated mankind.

The Xhazar King: How so?

The 9an: Haven't you seen a hundred men read
from the Torah as if they were one person,
pausing in their reading at one moment and
continuing in another?

The Khazar King: Yes, I have looked into this
and I have seen nothing like 1t among Persians
or Arabs, and this is improbable in the recita-
tion of poems. 3Show me then how you arrived

at this superiority in your language and how
meter spoils it .54

A lengthy excursus on Hebrew grammar ensues with the 1an
analyzing particular grammatical forms in terms of their
lucidity and fluency. He concluded that in matters of
poetry the Jews fell prey to a syndrome expressed in the
Book of Psalms. "They mingled among the gentiles and

learned their works.“ss

quranslated from Ibn Shmuel, Sefer ATIAM Y377 YATI1Ii
217?71, Book 2, pars. 67-T7, 7337, Jerusalem, 1972.

25pe. 126:35.
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Although 1t would be presumptuous to assume that the Man
and Judah Halevi were identical, it 1s reasonable to
assume that in the above dialogue, the 230 espoused
Halevi's perspective on the Hebrew language. The Khazar
king became convinced that a priori Hebrew 1s the supreme
language and only because of contact with other peoples
did Hebrew fall prey to foreign whims and become subject
to allen standards. Hebrew, according to Halevi's Nan
was the Holy Language, and therefore, Ipso factc the
finest of all languages.

Ibn EzZra's introduction to his twenty canons of poetic
embellishment betrays a very different perception from
that attributed to Halevi.

Since I have come to the end of the survey and
have nearly reached its goal, I will complete
it by proposing twenty axioms on the rhetoric
of poetic embellishment. They are a small
portion of what the distinguished men, textual
commentators and princes of poetry and speech
in Islam have collected, This 1s the gzoal
towards which I set out in this work. All that
I have written to thils point is only to arouse
(interest) and to ease the process (into the
principal topic). The chapters which I am about
to 1list closely resemble, in their form, those
that are found in Arabic. The totality of their
(Arab) expression on this subject encompasses
what is unattainable in our realm nor is to be
found in our language. In each axiom (derived)
from the {Arabic), I will cite one example from
Arabic verse and I will set up opposite it what
I find from the superior Holy Scriptures as a
statement, lest those that exist (in Arabic)
are thought to be unparalleled and it be said
that also in this area we are completely in-
capable and that the Arab language is unique

in these linguistic adornments and it is
totally different from others and that our
language 1s devoid of them. Even if they do
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not substantively exist in a portion of Scripture,
there are instructive allusions that serve as an
example for most of them. I wlll alsoc allude to
some of the proverbs and riddles, which are for
them incisive compositions and types of scien-
tific genres, and I will also point out some

of the relevant stanzas (in each chapter) so
that they can be guides for you in what you

seek to do 1n this area. Furthermore, I will
adduce works from our nation's pzets, from my
memory, within the framework of these chapters,
whether I cite them through the Arabic system
which was preceded by Scriptural usage, or
occurred through chance and by accident.56

Ibn Ezra used Arab criteria to analyze Hebrew poetry.
Even though he asserted the Hebrew origins, though in an
inchoate form, of the canons of poetry, he acknowledged
the superiority of Arabic in the discipline of poetics.
Itn Ezra's standard of poetic excellence came in part
from Job, Proverbs and Psalms and in part from the Arabs
who were his teachers in poetics. His respect for the
Arab poets and for the Arabic language provided the

impetus, if not the inspiration for 29%331371 03717 15H0.

The formal and contextual bases for 0YJ1YTiY) D21 DD

were rooted in Arabic. 1Ibn Ezra's volume was in part an
apologetic work "lest it be thought that the Arapic language
is unigque . . . and that our language i1s devoid of them."
Ibn zZzra defended the legitimacy of Hebrew poetry, and he

did so admirably in OY2YYTiI 0Y31YVi1 BD.

58:r. Appendix A, p.154.
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Halevi, on the other hand, did not accept the
premise that Arabic poetry was superior to Hebrew poetry.
He did not even allow for that possibility. Hebrew had
to be the superior language because it was God's language.
Q.2.,D, Halevi's argument was a priori, Ibn Ezra's was a poster-
iori, claiming that anything Arabic could do, Hebrew could
do, too. This fundamental difference between Halevl and
Ibn Bzra points out another facet in their respective exile
experiences. Although Halevi had never seen 287 PYON with
his eyes, he had seen it with his mind's eye, and he knew
that it had to be the loveliest of lands Jjust as he knew
that Hebrew had to be the loveliest of languages, since
both were holy gifts from God to the Jewish people. Ibn
Ezra lived in a different exile, separated from Granada,
from Arab culture, and from poetry unsurpassed in its
quality. This impelled him to write the only book of its
kind, a Medieval Hebrew poetics based on Arabic canons.
Judah Halevi's exlle experience caused him to write
Y1100 90. It was in these expressions of greatness,
that Judah Halevi and Moses Ibn Ezra strove to overcome

their tragic destinies.



CHAPTER V

Neither XNoses Ibn Ezra nor Judah Halevi was a
philosopher. 1Ibn Ezra's most enduring work was done in
the discipline of poetics and Halevil reached the summit
of Hebrew poetry. Nevertheless, both men had more than
a casual interest in philosophy which manifestea itself
in other aspects of their lives. Halevi's Kuzari has
been characterized as, in great part, a frontal attack
on philosophy.l Ibn Ezra's foray into the fileld of
philosophy has not stood up to the test of time.2
Although Halevl and Ibn Ezra may not have originated
philosophical insights, their placement in Jewish history
forced them into a cultural context deeply affected by
philosophical undercurrents. Halevi and Ibn Ezra did

react to the prevailing philosophical climate, that

lcf. Leo Strauss, Persecution and the Art of Writing,

The Free Press (Glencoe: 1952), p. 98. The book 1s devoted
to the defense of the Jewish religion against its most
important adversaries in general, and the philosophers in
particular. Since 1t is directed against the philosophers,
the Muslims, and so on, it 1s as impossible to call it a
philosophic book, as 1t 1s to call it an Islamic book,
provided one i: not willing to use the term "philosophic"

in a sense totally alien to the thought of the author,

i.e., to transgress one of the most elementary rules of
historical exactness.

zlsaac Husik, A History of FKedieval Jewish Philosophy,
Atheneum, (N.Y.: 19706), p. %Eﬁ. A1l that is accessible o¥
Moses Ibn Ezra's philosophical treatise is a Hebrew trans-
lation of extracts under the title DM DAYYW. "If we may
Judge the rest of the work by these Hebrew fragments, we
should say that philosophy was not Ibn Ezra's forte."

128
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dominated by the Arabs. Rather than focus on the second-
rate Neoplatonism espoused by Ibn Ezra or on Halevi's
anti-philosophical tract, we shall instead ask, "How did
Halevi and Ibn Ezra respond to Arabixxa?," the doctrine
that propagzted Arab supremacy.

When Medieval Arabs conquerec a territory they did
more than arrogate the captured land to themselves. They
aimed at imposing Islamic religious i1deals and cultural,
meral, linguistic and literary values upon the conguered
peoples. A brief formulation listing major points in
the Arab program would have 1ncluded:3

1. The Arab peninsula 1s the best of all countries
since it lies in the best clime, viz., the
fourth; there being seven in all, it forms
the fourth, and therefore is the most

temperate.

2. The Arabs are the best of all natlions, since
the Arabian peninsula lies in the best clime.

3. The best of all Arab tribes is that of the

Qurayish, since the Apostle of God sprang
from it.

4, The best individual among the Qurayish is
Muhammad, the Apostle of God, he being the
last and greatest of the prophets.

5. The best of all scriptures ever sent down
from heaven is the Qor'an.

3Hehem1ah Allony, "The Reactlion of Moses Ibn Ezra to
Arabiyya" in the Bulletin of The Institute of Jewish
Studies, Vel. 3, (London: 1975), p. 20.
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6. The best of all languages is the Arabic
language, in which God spoke to His people.

7. The best poetry 1s Arabic poetry, in which
the angels render praise to God in heaven.

For a Jew to accept all these premises would have been

blasphemous. But in Ibn Ezra's BY1)Y717 033311 B0,

some of them were tacitly or otherwise supported. "The
superiority of the Arabs comes to them on account of the
nature of their climate, the air of their country and their
exiguous water supply (which was belleved to have had a
salutary effect on the 1ntellect)."q Ibn Ezra acknowledged
more than the excellence of Arabic poetry and poetics.
He assented to an essential tenet of Arabiyya, the amelior-
ative effect of the Arab climate on the Arab intellect.
He went so far as to compare Tiberias with the Arabian
peninsula.

Even though the city of Tiberias is of the

land of Syria, yet its air and its lake,

from which gifted men drink, have a special

virtue in regard to eloquent speech and 5

polished, classical language and rhetoric.

Subtly, Ibn Ezra portrayed the Jews as faithful imitators

of Arab creativity.

“1b1d., p. 21. eof. Halkin, DY23%TM B0Y31>Ya 50, p. 33.
Halper, p. 49. The text continues with a quotation attrib-
uted to Galen, "if you examine that matter, you will usually
find that there 1is a correlation between the physical charac-
teristics of a people, their character and thelr customs on
the one hand, and the nature of the country in which they
live on the other."

5

Allony, "The Reaction of Moses Ibn Ezra," p. 22.
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Judah Halevi also subscribed to the intimate rela-
tion of climate to intellect, and to prophecy as well.
But he accorded 7RI VI8 center stage.

Abraham was the "treasure" of Shem, who was the

"treasure" of Noah - since he inherited the

lands of temperate climate, in the middle of

which is found the lovely land, the land of

Canaan, which is the land of prophecy.
A fundament of Halevi's method was the concept that the
lands and their 1nhabitants were differentiated by
climatic 1nr1uence.7 Halevi's perception vis a vis the
effects of geography upon the intellect were apparently
distilled from the writings of Hypocrates.a The doctrine
positing a correlation between climate and intelligence
received widespread acclaim in the Medieval period.
What made Halevi's version of this theory unigue was his

conclusion that ?89WY VI8 lay at the optimum location for

climate, intellect and prOphecy.9 Halevi made prophecy

bTranslated from Ibn Shmuel, 1?7 ATYAY Y177 Y7121 B0,
p. 32.

7A18xander Altmann, ".M1%0 TN Y37% DYRYZpRA D0
in @2™?b, vol. 1 (London: 194%), p. 2.

3Ibid., p. 2ff. where Altmann asserts that just as
Halevi's medical knowledge was bound up with that of
Hypocrates, so was his philosophy. Alsc, I Heinemann,
M0 aTIAY P aYIvoaa NaYan, Zion, vol. 9, 1943, pp. 161ff.

9Altmann, "oAY7m ATy Y37 pYyRYePpsa hNan," where
Altmann contrasted Halevi's thoughts with those of Maimonides
on this point. Halevi asserted the superiority of the climate
of 7R PI8. Maimonides implied that 1t may even have a
detrimental effect upon prophecy!, p. 17.




dependent upon geography.

Whoever prophesied only did so in 78> Py

or on account of it, for thusly Abraham merited

his first prophecy when he was commanded to go

to this land; and Ezekiel and Daniel prophesiec on
account of it. Indeed, the two of them yet saw

the First Temple and the glory of the Divine In-
dwelling, through which, as long as it was resting

in that Temple, everyone who was prepared for it 0
from the perspective of election attained prophecy.

Halevl restricted prophecy to the people of Israel in the
land of Israel.ll This move lay at the very core of
Halevi's person. The climate of Israel, just like the
people of Israel, was the chosen of God, and therefore,
a priori the finest on earth.

Hightly then, Adonail 1s called the God of Israel,

because this vision was not given to any other

people. And indeed, He 1s also called God of

the Land, because the land of Israel, on account

of its air, its land and its heavens, was set

apart specially to assist in attaining prophecy,

in combination with this special quality were

conditions that helped workin§ the land to succeed

in growing species of plants.i?

That Ibn Ezra and Halevl differed philosophically on

the issue of climatic effects on Jews vis a vis the Arabs,
and PKOWY P8 vis a vis the Arabian peninsula was fitting,

even predictable given their biographies, thelr poetry

1010 Shmuel, 3% AT Y37% 591357 98w, 2:14, p. 53.

Ll.¢. Ibig., 4:10. The Khazar King, following the
Haver's lead, posited conditions under which Judaism would
be universally accepted. Among them: "And if the other
religlons admit that prophecy only appears among the children
of Isrgel . . ."

121p1a., 4:17, p. 175.
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and thelr thoughts about poeties. 1Ibn Ezra harbored a
profound admiration for Arabic culture in general, and
philosophy was no exception. His thoughts and his
actions appear to have been predicated upon his feelings
of exlle from Moslem Spain. Halevl also demonstrated
remarkable consistency in his philosophical perspective.
He believed wholeheartedly in the superiority of all
aspects of 7KW P8, being that it was from Israel,

and Israel alone, that he felt exlled. The climate

Ibn Z2zra sought was a Jewlish version of the Arablan
peninsula., Halevi sought the climate of the walled city
of Jerusalem. Nelther man lived in his 1deal climate
because both dwelled in NI?1.

Ibn Ezra countered the claims of Arabiyya when he
had recourse to rabbinic literature; even though he
retained a literary reverence for the Qor'an. "The
more recent descendants of these tribes (viz. the
Ishmaelites and the Qa?ganids) speak the pure language of
the Qor'an, which 1s unrivalled in the purity of {ts
language, even the most celebrated of their masters of
rhetoric being unable to imitate it."13 But, in Qb0

DY3IYTNY 0YJ1YYil, he included a vignette about an

encounter with an Arab master rhetorician.

134110ny, "The Reaction of Moses Ibn Ezra," p. 24,
from Halper, 7?8 DY, p. 52.
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Once in the days of my youth, in the country
where I was born, one of the great lNoslem sages,
well versed in their laws, a good friend of
mine, asked me to read him the Ten Commandments
in Arabic. I realized that it was his intention
to disparage their eloguence, so I asked him to
read me the first Sura of the Qor'an in Latin.
(He could speak this language, and knew its
elements.) But when he tried to translate it
into the tongue he started to speak incoherently
and inelegantly. Then he understood whﬁt I
meant, and did not repeat his request.l

Moses Ibn Ezra was rooted in Jewish tradition. His loyalty
to the Jewish people and Judaism was beyond question.

Our holy people lacks nothing . . . because 1its
Divine principles and knowledge derive from the

Torah and the prophets, gs it is written, "There

45 no augury in Jacob."l That is to say, it

needs no augury or magic, rather all its knowledge
comes to the people through exalted Divine revelation
mediated through the prophets who make known what will
transpire before 1t happens, as it is written at the
end of the same verse, "Jacob 12 told at once, Yea
Israel, what God has planned."+®. and when, on
account of the multitude of our sins, we were
scattered among the nations . . . He strengthened

us by means of His servants who handed down the

Torah and the words of the prophets from generation
to generation, ang from whom we received our religion
and its statutes.+/

He alsc made explicit his intentions concerning the
twenty canons of poetic embellishments that he chose to

include examples from Hebrew Scripture to demonstrate its

1“Allony, "The Reaction of Noses Ibn Ezra," p. 25,
from Halper, 28y DVYW, p. 56. Noteworthy, in a paren-
thetical sense, 1s the recognition made of the obstacles
standing in the way of a translator.

16

15Numbers 23:23. Ibid.

17p110ny, "The Reaction of Moses Ibn Ezra," p. 25,
and Halper, 7?8 DO, p. 51.
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poetic legitimacy.

In each axiom derived from Arabic canons, I will
cite one example from Arabic verse and I will
set up opposite 1t what I find from the superior
Scriptures as a statement, lest those that exist
in Arabic are thought to be unparalleled, and 1t
be said also that we are completely incapable in
this area and that the Arabic language is unigue
in these linguistic adornments and it is totally
different from oBhers and that our language is
devoid of them.l

Ibn Ezra's defense of the Hebrew language was vehement
and unyielding, but it was a defense, a secondary movement
in response to the acknowledged virtues of Arabic. He
stopped far short of Halevi's primary assertion that
Hebrew, the language of God and Israel, was in a class
by 1itself.
Ibn Ezra's characterization of the Arabs conceded

to them an unmatched literary aptitude.

As for the Ishmaelite tribes, God has not favored

them with wisdom other than the knowledge of

rhetoric, nor did He make them by nature suited

to occupy themselves with any branch of learning

other than rhetoric and fine speech. They have

not excelled other nations and tribes except in

the superiority of their 1an%uage and in their
various poetic compositions.l9

laAppendix A, p.154.

lgnllony, "The Reaction of Moses Ibn Ezra," p. 27,
from Halper, ?8WY D%, pp. 47-48. Ibn Ezra went on to
quote a remark falsely attributed by the Arabs to Aristotle
in support of Arab linguistic preeminence. The coup de grace,
however, comes with Ibn Ezra's use of a guotation from an
Arab source. "The Arabic tongue 1s among tongues even as the
season of spring is among the seasons."
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Such an encomium could only come from somecne who deferred
to Arab authority in matters of poetics. 1Ibn Ezra's con-
cept of Judaism accommodated a limited form of Arab
supremacy.
For God has favored them with a rich language and
rhetorical superiority, and they have the capacity
to prove anything as well as 1ts opposite, to make
what 1s ugly seem beautiful and the beautiful seem,,
ugly . . . because they are so gifted in rhetoric.
In his excursus on poetic embellishments, Ibn Ezra praised
unstintingly the virtues of Arabic poetry, quoting from
the Qor'an and later Arab literary works with facility
and conviction.

Ibn Ezra had to have been aware of the political
factors that alded the development of Arabic. For cen-
turies, the Arabs had been an Imperizlist power, swallowing
territory and cultures as a glant fish would devour plankton.
But, he tended to disregard the causes and concentrated on
the effect, i.e., the richness of the Arabic language.

And because these tribes surpassed all other
peoples in their eloguence and their way of
speech, they overcame (the speakers of) many
other languages and conguered many other peoples,
compelling them to accept their dominion . . .
Thelr borders grew ever wider, and their cities
and provinces were filled with wisdom. They
translated all the ancient and modern works of

learning, and having mastered them added their
own explanations anéd commentaries. Everything

20Allony, "The Reaction of Moses Ibn Ezra," p. 27,
from Halper, 7?8 by, p. 53.
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that has been written or translated in all
branches of knowledge has been written or
translated into Arabic, because God has
favored the Arabs with a rich language and
with superior eloguence.2l

By linking the Arab's linguistic zcumen with Divine provi-
dence, Moses Ibn Ezra ascribed to the Arab people a
hallowed status, one which he appreciated, and perhaps
even envied, He divorced his personal religious belliefs
from his perceptions of superior poetry. He saw no
inconsistency in ascribing limited preeminence to a people
other than the Jewish people, and that alone constituted
an irreconcilable difference from Judah Halevi's beliefs.
I believe that 1s why, in part, when Moses Ibn Ezra lived
among the Arabs he did not really perceive that he was
living in exile, while Judah Halevi thought of both
Christian and Moslem Spain as places of exile.

Moses Ibn Ezra accepted the prevailing medieval

definition of poetry as having two sine gua non attributes,

rhyme and meter. This left him high and dry when he felt
compelled to speak about Biblical poetry, or lack thereof.

We have nothing (in Scripture) that is not prose
other than the three books of Psalms, Job and
Proverbs; and even these books, as one may see,
have neither rhyme nor meter in the manner of
the Arabts. In their external form they somewhat
resemble verses of poems in the Arabic meter of

rajaz.22

21A110ny, "The Reaction of Moses Ibn Ezra," p. 28,
from Halper, 283wy nae, p. 53.

22Allony, "The Reaction of Moses Ibn Ezra, p. 29,
from Halper, 287wy o, p. 57.
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Rajaz represented incipient poetry, verse in its lowest
form.

Indeed, one who composed a piece in the rajaz

form was not considered a poet who really under-

stood the art of poetry, since even magiclans

and sorcerers employed for thelr utterances

either rhymed prose or the rajaz me*er.23
He found no evidence in the Bible of gasidas, or poetry
classified at the pinnacle of lMedieval form. He confessed
his ignorance as to the origin of Hebrew poetry.zn That
notwithstanding, Ibn Ezra remarked that the ancestors of
the Spanish Jews had come from Jerusalem, and that they
possessed outstanding literary talent.25 He traced the
history of Hebrew poetry and mentioned with pride the
Jews' ability to emulate the Arabs.26 Ibn Ezra and Halevi
agreed that the Hebrew language had become impoverished
since the Biblical era, but they accounted for that fact
differently. Ibn Ezra subscribed to the school headed by
Saadia Gaon in this matter, attributing the degeneration of
the Hebrew language to its disuse. Halevi sought to explain

the decline of Hebrew as a concomitant to "mingling with

23nllony, "The Heaction of Moses Ibn Ezra," p. 30

aucf. Halper, 28 h1vw, p. 58. Dunash ben Labrat
is currently thought to have been the first to introduce
the medieval style of poetry to Spain. ef. Allony, "The
Reaction of Moses Ibn Ezra," p. 30, footnote #1.

25cf. Halper, 78" DOve, p. 62.

szllony, "The Reaction of Moses Ibn Ezra," p. 3l.
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the Gentiles," which resulted from exile.a?

It was only in reference to the Arablc language that
Ibn Ezra held the Arabs in high esteem. He omitted the
Arabs in his cataloging of peoples that had made slgnifi-
cant contributions to culture.

Know that the famous peoples and illustrious
nations that have devoted themselves to the
acquisition of knowledge and have directed thelr
energles to the sciences, such as the Hindus,
the Persians, the Greeks, the Turks and the
Copts . . . (The Arabs do not belong to the
groups that have devcted themselves to learning
or to the sciences, nor has God favored them
with understanding.)28

Allony brings up a trenchant point with respect to Ibn Ezra's

poetry. "Moses Ibn Ezra's voluminous poetical output |
(there are approximately two thousand pleces) contain but

few references to Biblical place names. Their paucity is

the more striking if we compare the frequency of ocecurrence

of such names in the poetry of Ibn Gabirol, Samuel Hanagid

27Allony, "The Reaction of joses Ibn Ezra," p. 32 (With
respect to loses Ibn Ezra) "It therefore emerges that in the
work here being considered, when it comes to language and
literature we encounter apologetics rather than any spirit
of combativeness, and a submissive acceptance rather than
any embittered sense of resentment."

23&1lony, "The Heaction of Moses Ibn Ezra," p. 33 and
Halper, 7?8 DY, p. 47. Allony here mentions this pilece
of information in the context of shu'ubiyya, the doctrine
espoused by those who wished to estaEIIsE parity between
the conquered Arab peoples and the natives of the Arabian
peninsula.



140

ancé Judah Halevi.“29 This phenomenon supports the con-
tention that Halevi and Ibn Ezra did not live in the same
exile. 1Ibn Ezra was not preoccupied with the landscape of
?EOWY VOB because he did not realistfecally contemplate
being in 2By ¥R, But, about Granada, Moses Ibn Ezra
sang pralses. The Arabs' deficiency in the sciences,
according to Ibn Ezra, did not detract from their linguistic
preeminence.

Ibn Ezra's attitude towards Arabiyya received rebuttal

in later generations.30

Jewish poets feared that Hebrew
poetry would be subsumed under an Arabic umbrella. Judah
Halevi entered the polemic on the side opposite the one
represented by his friend, Moses Ibn Ezra. "We know that
the great Judah Halevi repeated the assertions of Menahem
Ibn Sarug's followers; it therefore appears that the initial
controversy continued to rumble through the Jewish culture

of Spain during the two hundred years that separate Halevi

from his predecessors in this respect, and that it went on

-~

29Allcny, "The Heaction of Moses Ibn Ezra," p. 33.

30Joseph ben Elazar's critieism is treated by Allony,
"The Reaction of Moses Ibn Ezra, pp. 35-38. "Indeed, an
anti-Arabiyya motif had characterized Spanish Hebrew poetry
from its very beginning. A major component of the contro-
versy between lMenahem Ibn Saruqg's disciples and Dunash ben
Labrat involved not only the introduction of Arabic meters
into Hebrew pcetry but the importance to Menahem's school
of prosecuting the war against Arabiyya."
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right to the end of the Spanish period of Hebrew poetry."3l

Arablyya then, was a plaguing 1ssue for Medieval Spanish
Jewry, one that was important enough to have caused two
lifelonz friends to disagree ardently. "Moses Ibn Ezra's
enthuslasm for Arabiyya provoked a vigorous reaction in
the Kuzari even though Judah Halevi was a close friend
of Moses Ibn Ezra throughout their joint 11ves.“32
Although Ibn Ezra assented to an essential tenet of
Arabiyya, the unsurpassed excellence of the Arabic language,
we know of no poem that he composed in Arabic. If he ven-
erated a language, why did he not use it to express his
own verse?33 Undoubtedly, his personal piety contributed
to his choice of a linguistic vehicle. In theory, Ibn
Ezra appreciated Arabic, but in practice, he believed only
in Hebrew. The Bible, according to Ibn Ezra, contalined
unpclished diamonds, in a literary sense, gems which
encased all the types of rhetoriec and poetry manifest in
Arabic poetics. He endeavored to act as a link in the
chain of traditional Hebrew poetry, but he scught to bring

Hebrew poetry to the level attained by Arabic verse.

31,110ny, "The Reaction of Moses Ibn Ezra," p. 36.

321p14.

33This argument from silence leaves open the possi-
bility that Ibn Ezra did compose Arabic poetry.
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Another factor which contributed to Ibn Ezra's perspective
on Arabiyya was intimately related to his state of exile.
"The circumstance of his residence in a land felt by him to
be alien, and his leaving his own birthplace to reside, as
an exile, far from the center of FNoorish culture" . . .

34 Ibn Ezra belleved

accounted in part, for hils behavior.
that the Spanish school of Hebrew poets was descended from
the tribe of Judah and the citizens of Jerusalem.35 It was
somehow sufficient, in his judgment, to be descended from
?HY PI8. For Halevi, descent was not enough, ascent
M7y was necessary.

In »T100 bbb, the Xhazar king visited a Christian
scholar and a Moslem sage before he entered into a dialogue
with the 13n. He went to all three 1n search of a sclution
to a recurring dream that had puzzled him. "Your intention

pleases the Lord, but your deed is not pleasing.“30

Being
a pious man, the king sought tc rectify the revealed incon-
sistency of his thought and action. Figuring that the
solution had to reside among those who c¢laimed to possess
the truth, he confronted a philosopher, a Christian and a

Moslem in turn. He ended up rejecting all three, but for

3“Allony, "The Reaction of Hoses Ibn Ezra," p. 39.

35
.. 215

36

cf. Appendix B, "History of Hebrew Poetry in Spain,"

Kuzari, 1:1, p. 1., Tbn Shmael.
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different reasons.37 His dialogue with the Islamic repre-
sentative shed some light on the advantages Halevli saw
to Judaism over Islam.

The Khazar king called to one of the wise sages
of Islam and asked him about his leaching and
his observance.

The Moslem sage said: We believe in the unity
and eternity of God, in the creation of the
universe, and in the relation of all people

to Adam and to Noah. However, we reject an
anthropomorphic God totally, and if a word of
it 1s found in the language of the Qor'an,

we interpret it and say that it is allegorical
in order to be close to human understanding.
Aside from this, we claim that our scripture
1s the word of God: This book is a miraculous
thing, which compels us to accept it by its
very essence, because no one in the universe
can compose a book like it, not even one of
its verses. Our prophet is the seal of the
prophets, and he abrogates every teaching

that preceded him, and he calls upon all
peoples to accept Islam. The reward of the
believer - the return of his spirit to his
body in the Garden of Eden, where he will be
sated with pleasantries, lacking nothing for
food, drink and bodily delights, to the extent
of his desire; and the punishment of the heretic -
his descent to an unextinguishable fire, his
sufferings will never cease.

The Khazar king: Whoever wants to be guided
towards faith in the Divine Word, and to verify
for himself that God speaks to man, though he
considers it remote, must prove it via well
established facts that are incontrovertible,
and even then it would be very difficult for
him to verify that, indeed God spoke to man.
Even though your book may be a miracle, it is
written in Arablc, so a foreigner like me
cannot know to distinguish this book as being
miraculous and unigue, and even if you were

3Tar. Xuzari 1:2-9.
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to read it to me, I would not know to differ-

entiate it from anotner book in the Arabic

language, 38

The Khazar king's rationale, claiming that since he

could not understand Arabic, the miraculous character of
the Qor'an was 1naccessible to him, seems curious. Would
not the same argument apply to Hebrew? It would if the
Khazar king were simply an objective inguirer into the essence
of the religious practice. He was anything by impartial in
the Kuzari. 3Since Halevi's name does not appear in the
book, it 1is frequently difficult to discern his influence.
Here 1s one case in which Halevl could not have identifiec
with the 73N, who was not yet part of the dialogue, but
rather with the Xhazar king. Halevi was the motivating
force behind the Khazar's expressed opinion on Arabic.
Halevi did not accept any notlon of Arabic gua holy languzge.
He reserved that title for Hebrew alone. iore than a logi-
cal argument, the Khazar's confessed ignorance of Arable
was a nicely couched attack on Arablyya. UNot only was the
Khazar king ignorant of Arabic, he claimed that he would
be unable to detect its miraculous nature even if it were
read to him. The doctrine of Arablyyas propounded the
sul generis linguistic character of the Qor'an in maintaining

that no other Arabic could imitate even one of the Qor'anic

38

5 Ibn Shmuel, M2 7T17Y Y37% Y7T157 5D, 1:5-6,
pp. 7-8B.
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verses! The Khazar king was not an illiterate boor; he
just did not understand Arabic. That was what Halevi
wanted a reader to accept. But implicit in that assent
was the acceptance of a concept with far-rezaching
implications.

Arabic, to the Khazar king, was just like any other
language, and so it was to Judah Halevi. The Xhazar king
became the mcuthpiece for Judah Halevi to express his
opposition to the claims of Arabiyya. The Khazar king never
gquestioned the 13N about the Hebrew language. He only asked
the 13N to explain its beauty. This subtlety was not really
very subtle at all. Halevl rejected Arabiyya out of hand
Just as he accepted the holiness of Hebrew a priori. What
was masterful in the Xuzari was the way in which, through
both the 13N and the Khazar king, he countered the tenets
of Arabiyya. The king rejected the gor'an on the basis that
its sanctity was indeterminate. Le approached the 120 and
eventually came to accept the Torah as a rellable trans-
mission of revelation even though it was written in Hebrew!
All this, of course, took place in the aArabic text of the
Ruzari. Or--Halevi's asenda in his defense of a despised
religion was a vehement attack on Arablyya and an equally
forceful advocacy of Jewish superiority.

The Khazar king did eventually touch on the linguistic
aspect of the Torah, but only after carefully listening to

and responding to the experiential line of reasoning by
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the NaN. Any inguiry by the Khazar king into the Hebrew
language was an afterthought. He had already come over
to the side of the 12N when the Khazar king showed an
interest in the literary character of the 7"JD.

The Xhazar king: The mind can doubtlessly and
boundlessly accept commandments such as these.
For a prophet came to subjugated and oppressed
slaves and promised them that they would go

out from their slavery - and they went out by

a way that he designed for them and at the
appointed time which he fixed without delay;
and this prophet guided them to the land of
Canaan, which was then in the hands of seven
nations, each one of which was more powerful
than they, and he assigned to each one of

their tribes 1ts inheritance in that land before
he brought them there, and all this in a short
time with signs and miracles, and through this
the exalted status of the Sender was verified
as well as the greatness of the liessenger, and
also the importance of the congregation to whom
alone he was sent. If that prophet had said:

I was sent to lead the whole world, and his
word only reached half of 1t, then his mission
would be in doubt, since the Divine Intent
would not have been fulfilled by it. And among
the things that prevent this fulfillment was
that the Holy Book which the prophet brought
with him was written in Hebrew and the nations
of Sheba, India and Khazar would find it d4iffi-
cult to understand this book and to ac what was
written 1n it - at least for centuries until
they would accept its faith. And had it been
imposed upon them by their defeat in a war with
practitioners of this religion, or willingly
through a close alliance without them having
seen the prophet himself or even ancther prophet
who would testify to the faithfulness of the
first shed light on his teaching.

The 72n: loses called only his people to his
teaching (Torah), people of his language, and
God promised the entrusted his people to return
and command them about His Torah at fixed times
through prophets. He fulfilled His word as
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long as He favored the children of Israel and
caused His presence to dwell among them.39

The Khazar king acknowledged the truth of the Hebrew
Scriptures and then asked about Hebrew. The process
occurred in the reverse fashion in his earlier dialogue
with the lMoslem sage. In that case, he first insisted on
understanding the language of the sacred text before he
would agree to any of its commands and beliefs. But,
with respect to the ]1"20, the Khazar king was willing to
accept the content of the book without belng able to
comprehend its language. What made the criteria apply
differently? I submit that the correct way to explain
this logical antincmy is not logical at all. Through the
72N overtly and through the Khazar king covertly, Halevi
opined that Arabic was simply not holy and that Hebrew simply
was holy. Halevi could not afford to grant any lingulstic
equivalent to Hebrew without losing a fundament of his
defense of Judaism. Unlike Moses Ibn Ezra, Halevi did not
concede to Arabiyya even on one point, namely the linguistic
preeminence of Arabic. According to Halevi, Hebrew, as the
languacge of biblical transmission, was as holy as the trans-
mission itself. To have conceded to Arabic linguistic
superiority would have seemed to Halevl as conceding to the

Moslems religious superiority.

3%29v957 9ob Ibn Shmuel edition, 1:100-1061, p. 38.
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The 13N took pride in the particularity of the Jewish
people and the Hebrew language. It was to the Jews and the
Jews alone that God gave His Torah through lils prophet.
Subsejuently, the Jews bore the responsipility of trans-
mitting the Torah to the other nations. The 130N did pre-
cisely thatl by sharing the Torah with the Khazar king and,
in turn, with the readers of Y711371 7190. Part of Halevi's
literary birilliance in the Kuzari inhered in the harmony
he was able to achieve between 1ts form and cam'.ent.LID
The 13N constantly exemplified the argument he was advancing.
The incident regarding the Hebrew language would not have
been as convincing had his own actions not followed from
the theory he expounded. Ultimately, however, the persona
who lived according to the thecries he professed was lialevi,
who wrote the Kuzari not only as a defense for his people,
but as a personal statement of faith fulfilled only by his
action, his MY?Y. The dream attributed to the Khazar king
which set him out to find relizgious truth claimed that
"His intent was pleasing to the Lord, but his deed was not
pleasing." DMaybe this was the dream of Halevi himself who,
after reflecting upon his people's experience, realized
that the only way to bring his deed into harmony with his

intent was to go to ?HWY PIK. In the course of arriving

qOStrauss makes this point cogently in Persecution

and the Art of Writing, pp. 90-112.
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at that conclusion, Halevi confronted Arabiyya, and sum-
marily dismissed it as folly.

Just as political factors influenced the spread of
Aratiyya, Halevi had to account for the servile role the
Jews played in the Medieval world. The Arabs could seek
to Justify Arablyya on the basis of its increasing power.
How could the Jews, whose influence had been on the wane
since the destruction of the Temple in 70 C.E., lay claim
to ultimate truth? The Xhazar king asked the 110 to
account for Jewish political subservience.

The 93N: For Israel among the natlions 1s as
the heart among the organs; it is sicker than
all of them, yet healthier than all of them.

The Khazar king: Please add an explanation to
your words.

The 92N: Many are the pains that afflict the
heart frequently alternating. Are they not:
worries, sorrows, grudges, love, hate, and
fears; the gquality of the heart's temperament
changes constantly, even inhaling and exhaling,
how much the more so because of poor food or
inferior drink. All movements act upon it:
types of exertion, and wakefulness and sleep -
even i1f the other orsans are unafflicted [{rom
all of them.

The Khazar king: You clarified for me then
that the heart is sicker than the other organs,
but in what manner is it alsc healthier than
them?

The Nan: Is it possible that pus would dwell
in the heart, which would cause inflammation,
or cancer, or atrophy, or injury, or paralysis,
or flaccidity when they occur in the rest of
the organs?

The Khazar king: Something like this is impossible,
because from less than this death would result.
And also this: the heart, because of its clear
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sensibility, brought about by the purity of its
blood and the increased air in it, senses the
slightest thing that could afflict 1t and
expels it as long as its ability to do so
remains. Every other organ lacks the heart's
sensibility, and therefore pus can dwell in

it until the sickness becomes & reality.

The 72N: If so, the sensibilities of the heart
cause 1t many ills, but yet they are the cause
of their expulsion from their very penetration,
before they take root.

The Khazar king: Yes indeed.

The 72N: The Divine presence to us is as the
relation of the soul to the heart . .

Just as the heart 1is afflicted by the 1115

that develor in the rest of the organs, 1.e.,

the lusts of the liver and the stomach on
account of the evil disposition of the testicles,
so does Israel develop the 1lls on account of
their imitation of the nations. As it is said:
"They mingled among the nations and learned
their ways." (Ps. 106:35) . . .4

Israel, being the heart of the nations according to

the Nan, has fallen prey to the disease of the other organs.

That accounted for its humbled status. If Israel had
responded more to the Divine influence and less to the
gentile influence, then presumably, Israel would have
been the healthiest of the nations on earth. The 120 did
not suggest that the Jews lacked responsibllity for their
degeneration, yet he accused the nations of fostering a
disease that led to Jewish subjugation. The verbal sword

of the 72N cut both ways, but it cut the gentiles deeper

qlIbn Shmuel, 7133i1 B0, 2:39-44, pp. 71-T3.

—
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than it did the Jews. The significance of this dlalogue
is magnified in light of Halevi's perception of

Ee claimed to have been alienated not only from Christian
and Moslem Spain but from the Jews who lived there and
accepted the prevailing values. Halevi had contempt for
Arablyya regardless of 1its proponent. He empathized

with the heart that was susceptible to the disease of the
other organs, but he longed for the heart that responded
more to the soul, to the Divine {nfluence, thau to the
body. Halevi understood the reasons why Jews stayed in
Spain, but he did nct agree with their decision. He

knew abocut the perils of travel by sea, but he was willing
to accept the risk, because he was like a heart searching
for a soul. Halevi velieved that for the people of
Israel to regain its rightful status, 1t had teo 1live in
28wy Y.

About the land of Israel lioses prayed. When God
denied him entrance he grieved. Judah Hal cited this
event as evidence for the uninueness of Isr: then he
went on to plead his case pefore the KhaZa ting, the Jews
of twelfth century Spain, and ultimately, all Jews.

The 130: After these thi
=aid: &veryone ascends t
33
oe

* Y - - 5 r
s 1s what tney

s th
vHOY P, and no one

ng
o]

descends. (Xetubot 13:11) Concerning this they
decided: A woman who does not want to go to
YRWY PR with her Vuubinc forfeits her marriage
contract and is divore On the other hand,

if the husband does not want to accompany his
wife to 7y ¥, he st divorce her and pay
her according to the “a“riabe contract. (Ketubot
110b) Moreover, they said, 1t iz petter to dwell
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in ?8°WY P8 Iin a city whose inhabitants are
mostly gentiles than to dwell outside the land
of Israel in a city whose inhabitants are mostly
Jewish, for he who lives in ?H7WY P8 resembles
he who has a God, while he who 1ives outside the
land 1s likened to he who has no God. (Ketubot
110b) . . . They also said: Burial in 243U PR
is 1%55 being buried beneath the altar. (Ketubot
1llla

Halevi had no sympathy for Arabiyya, and in the Kuzari,

he made it a point to deny every one of its premises. "The

air in 7K"Y P8 makes one wise."uj Ibn Ezra offered a

limited endorsement of Arabiyya in his thought. This
difference of opinion highlighted another facet of the
gulf that separated Halevl from Ibn Ezra. The two men
shared a common experience, that of exile. The theme of
galut cut across every aspect of their lives. In 1DD
3711011, Judah Halevi, most often through the 130, sought
to convince others as he had become convinced, that the
only real state of exile for a Jew was from 2RI PIH.
Halev!l and Ibn Ezra may not have confronted one
another's exile directly, but through their lives, their
poetry, their poetics and their philosophical attitudes,
two venerable stories emerge. Moses Ibn Ezra found a

home in his youth, the city of Granada, that offered him

421bn Shmuel, trans., Yriom “6p, 2:22, pp. 61-62.

“31bn Shmuel, trans., 3157 9Bb, 2:22, p. 62 from
Baba Batra 158b.
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the intellectual inspiration he sought so desperately in
his exile. The course he charted in his poetry and in

DY331%71Y _BY31YPi1 DD strove to bring him back to the

loveliest of places," Granada, or to the "city of poetry,"
Seville. Judah Halevi in his poetry and in XI13i1 7bb,
outlined his response to exile. Ee felt exiled from the
"land of milk and honey," 78" P8, and from the "city

of David," Jerusalem. What united Halevi and Ibn Ezra

in thelr exiles was a bond of friendship. What divided
them in exile was a difference in their perceived ability
to master their fate and return home. Woses Ibn Zzra

was exiled from his intellectual home which he thought
awalited him In Granada. Judah Halevi was exiled from his
spiritual home, which he believed awaited him in Jerusalem.
Ironically, their perceptions of exile account for both
their personal affinity ané their physical separation.
Their exile united them in yearning to be home, but their
exile separated them because they did not agree where home
was located. Moses Ibn EzZra and Judah Halevi lived a:z

they wrote, saddened by their exile and buoyed by different

visions of return.

[ V.
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APPENDIX A%

Since I have come to the end of the survey and have
nearly reached its goal, I will complete it by proposing
twenty axioms on the rhetoric of poetic embellishment.
They are a small portion of what the distinruished men,
textual commentators and princes of poetry and speech in
Islam have collected. This 1s the goal towards which
1 set out in this work. All that I have written to this
point 1is only to arouse (interest) and to ease the process
(into the principal topic). The chapters which I am
about to list closely resemble, in thelr form, those that
are found iu Arabic. The totality of their (Arab) ex-
pression on this subject encompasses what is unattainable
in our realm nor is to be found in our language. In each
axiom (derived) from the (Arabic), I will cite one example
from Arablec verse and I will set up opposite it what I
find from the superior Holy scriptures as a statement,
lest those that exist (in Arabic) are thought to be unparal-
leled and it be said that also in this area we are com=

pletely incapable and that the Arabic language 1s unigue

¥Although with the renerous aid of Dr. £zra Spicehandler,
I have worked assiduously on the translation of lcses Ibn
Ezra's 20 sections on lMedieval Hebrew Poetics, I have
failed to grasp many nuances and subtleties in the text.
I offer this translation, then, as an aid to be used

with care.

Halkin in DY31Y7M 0310 190 includes an extensive
scholarly apparatus. Here, I have cited only Biblical and
Habbinic sources. Halkin's work should be consulted for
additional annotations.
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in these linguistic adornments and it is totally different
from others and that our language is devoid of therm.
Zven if they do not substantively exist in a portion of
Scripture, there are instructive allusionc that serve as
an example for most of them. I will alsc allude to some
of the proverbs and riddles, which are for them incisive
compositions and types of scientific genres, and I will
also point cut some of the relevant stanzas (in each
chapter) so that they can be guides for you in what you
seek to do in this area. Furthermore, I will adduce works
from our nation's poets, from my memory, within the frame-
wori of these chanters, whether I cite them through the
Arablc system which was preceded by Scriptural usage, or
occurred through chance and by accident. Whatever form
I did not find under the rubric of a chapter among those
which once existed but no longer exist, if it occurs to
you cr you come across 1t or it chances upon you with Jod's
help, create it with !iis goocdness and His kindness, because
He is the Lord who renders aidé in instruction and in walking
straight in the path of honesty, in His gocodness and with
His blessing. There 1s no Godé but He and no goodness but
His.

These are the names of the lessons (sections) prior
to your (seeing) their explanations, if the singularly

exalted God wills it.
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Lesson
Lesson
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Lesson
Lesson
Lesson
Lesson
Lesson
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Lesson
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On
On
On
On
On
On
On
On
On
On
On
On

Fetaphor

the Apparent and the Hinted
Parallel Opposites
Homonymy
Particularization
Parallelism
Notaticn
Repetition
Syronymity
Hyperbole
Completion

the Crowding of a Stanza to

Include a Subject

On the Qualification (reversal)

On the Simile

On the Ellipsis (assimilation)

On the Lxaggeration and the 1
Fabrication

On the Opening

On the Beauty of the Beginning

On

On

the Transition '

the Digression

Since I have sald previously that Poetry is the Arabic

sclence, and that the Jews follow in their footsteps in this
art, therefore, I will not pay attentlon to the words of one
who denies these (inter) related axioms of the science of

Rhetoric and who minimizes the need to act in accord with
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them, 1n concordance with reality and capacity, since the
Arabs agreed upon them and also made them tools for their
creation and means for their rhyming to the extent that
by their (ornaments) presence, in their (Arah) poetry.
The latter (poems) are made graceful in their zstimation,
and by their absence were made tasteless and ugly, even
though these things are not proved but are a convention.
It is incumbent upon us to agree with them regarding
these matters as they exist and in accord with our ability,
since it would not be right for us to follow in their
footsteps in part and not in the rest. Porphoryous of
Tyre, author of the introduction to the "Art of Logic,"
wrote that, the arts are not possible without their
eguipment and tools. The masters recognize the names of
the tools and the eguipment, and when the ignorant ones
see them they become (objects) of mockery and derision
for them. These sections that are listed and tnose similar
to them which I did not list because they are missing in
Hebrew, are the equipment of poetry and 1ts tools, 1its
aids to elegance and its means to euphony of creation,

as will be revealed to those of discernment. Iow, I must
stop and begin with an explanation of the elements and a

clarification of their purpose with His support and His help.

The First Section on Poetic Embellishments: Xetaphor

This section is among the superior theorems of creation

and among the most desirable of the good qualities of prose
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and poetry, because poetry is bullt upcon a rhyming letter

and upon a meter which are a sine gua non, and upon 1its

syllables, some short and others more weighted (1i.e.,
longer). The poet cannot place the syllable in its place,
because of the difference in meter, and must put in its
place that which relates to it, and by which the structure
which he chose for 1t, will be preserved.

¥now that aside from this explanation which the
poetic creator 1z bound by and by which the work of an
author of prose will be improved, the metaphor is one of the
best suited for the purpose of both types mentioned (prose
and poetry) despite the fact that explicit reference is
fundamentally more reliable. 'While the metaphor 1is
ancillary, it is imbued with majesty. The literary work
which 1s clothed in metaphor and embellished with sobri-
guet and allusion - its embroidered silk is gecorated
and its enamel beautified. The difference between adorned
and naked speech is like the difference between clarifi-
cation and silence (muteness), despite the fact that a
few of the poets from both nations puried what they con-
sidered to be lcocathsome and whose ugliness was great,
and this is the reason for exaggeration (in its use).
Every learned one of our age, who rejects this (use of)
metaphor and disparages it, preferring certainty or the
objects which he sees, forsakes his primary path, since

metaphor abounds in the Prophets and its use is not
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easily counted.
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one cannot act without it.

There i3 no evil in it and furthermore,

Because of understanding this

and due to great knowledge, Arab poets then, imitated

it after 1t was found in the Proplietc. I have cited for

you & little from much (literature) arnd particular in-

stances of a general rule, since the goal is to advance

through comments and prolixity would abrogate the goals.

These are:

-

Bz, 21:20

Pr. T:8

Lam. 3:13

Pr. 9:3

Is. 48:4

Job U41:6

Ps. To:24

Ez, T:7

Is. 63:15

Is. 66:11

Lam. 5:10

Gen, 45:10

JTT DR

17227 1N

InBYUN Y33

naP DD Yea

57y Y173 TV

1YL YOPT

DYDY 137

oy T

1YL 1D

17133 T

3y Moyer

YAl avn

Crossroads (mother of the
road)

Blackness of night (the pupil
of the night)

The arrows of his guiver
(sons of his quiver)

The highest places of the city
(hizh wings of the city)

Your neck 15 an iron sinew
(your neck is like an iron
sinew)

The doors of his face (portals
of his face)

The corn of heaven (manna)

Joyful shouting upon the
mountains (echo of the
mountains)

The yearning of your heart
(yearning of your innards)

The abundance of her glory

The raging of famine (burning
heat of famine)

Best part of the land (fat of
the land)




Ps. 110:3
Ju. 9:37
PP Tl

Pr. 4:17

Is. 59:17

Ps. 13%:6

Pr. 31:27
Josh, T7:24

Is. 61:10

Lev, 26:26
Job 38:32

Is. 214

Ps. 51:14

Job 3:9

Hos. 11l:4

Jer. 06:19¢

2 Sam. 10:9
Jer, 17:1
Job 18:7
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Dew of your youth
Middle of the land (Tabbur-erez)

The day may bring forth (day
gave birth)

The wine of viclence

A helmet of triumph (helmet
of salvation)

The frontiers of the morning
(wings of the morning)

Eread of idleness

The wedge of pold (tongue of
gold)

The robe of viectory (coat of
righteousness)

Staff of bread (rod of bread)

Ordinances of heaven (bottles
of heaven)

My night of pleasure (twilight
that I longed for)

fejoice in your help (joy of
your salvation)

Edge of the curtain (1ip of
the curtain)

Dawn of the morning (eyelids
of the morning)

Bonds of Love (ropes of love)

Cutcome of their thoughts
(fruits of their thoughts)

The Battle (faces of the battle)

Adamant point (point of a diamond)

In his iniquity his steps (steps
of his strength)
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1 Sam. 2:10 IMYED 1P Triumph to His anointed one
(raise the horn of his
anointed one)

Is. 595 asy YMNMp  Spider's webs

Num. 5:1H4 AP NI Fit of Jealousy (spirit of
jealousy)

Ps. T6:4 nap Ye¥  Fiery arrows of the bow
(fiery shafts of the bow)

T6 . LOE5 YBN Ba” The rod of my anger (rod of
my nose)

Mal. 3:20 P73 Un® The sun of vietory (sun of
righteousness)

Pr, 31:26 33wy 2y Yon a0 Xindness 1s her teaching
(the law of kindness is
cn her toncue)

Joel 3:3 Wy o1on Pillars of smoke

The Arabs spoke lucidly about the benefit of this

linguistic device and openly proclaimed its virtues, and

considered it the glory of elegant rhetoricians, and urged

that one honor those who adopt it in their own poetry,
as cited in the Qor'an. TFor example - "It 1s the mother
of books," and bring down the modest wing of mercy upon
them, "the night is an indication to them that we will
remove the day from them the head turned white," and
many like them - (and if I were to list all of them, the
number would not suffice. - ) i.e., which I have cited
here, in view of what was said. And after I cited the
Arabic Qor'an, I paid no attention to the growing hatred
which the contemporary rationalists among the lialachic

scholars of our nation (levied against them). Since I
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have seen that the chief Halachists and Mutkatalimun

greats, Habbl Saadia and Rabbi Hal and others among the

1 Mutakalimun sought support in the fact by means of re-
solving the unclear parts in the prophecies, even in the
Christian commentaries with all their weakness. But the
people of the aforementioned group in our time open their
ears and focus thelr eyes to examine the details of human
actions, while the former covered their eyes from seeing

their own serious deflclencies. And concerning a failure

of this type Qur Sages saidl "Remove the beam from between

your eyes," and they said "Everyone who utters something
Wwise even a gentile is called 'wise' since what is pre-
served of thelr words 1s the essence of wisdom not the
shell of sin."

Let's return to our subject. etaphor is a word

[ for something unknown through something known. If you

only examine i1t in depth and weigh 1t upon the scales of

inquiry, then its excellence wlll be revealec to you.

t There is apparent metaphor and there is latent metaphor.
The apparent metaphor is that about which I have written.
The latent 15 for example "The heavens tell the Glory

I ol God.“z, ete. It is clear that it is figurative

language and not literal, by saying "There is no speech,

1 2

BEaba Batra 15b. Ps: 19:2.
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there are nc words,“3 and all that is assocliated with it.
Some of the scholars believe that "speech" refers to
speech in general and that words refer to nouns and words
in their absolute state. "Day unto day utters speech"u
is metaphorical language ancé it wants to say: The
impression that He makes by causing the sun to shine
every twenty-four hours, after it completes its cycle.
"And His going forth is from the end of heaven"5 refers
to its special movement from east to west in the heavenly
sphere, and through this (revolution) the duration of the
four seasons 1s set. Gather for yourselfl verses of Scripture.
This will increase your desire ané (your) urge for them.
When you carefully read the poetry of the renowned of both
nations and discern the breadth of their striving you will
also gain a sense of well-being and joy from them. As for
me - in each exposition that I have drawn up, each epistle
that I have written and each poem that I have composed 1
have proceeded only after finding it In the Holy Scriptures.
Therefore, I have not brought in my own works here, because
it is abundantly found in (Scripture), unless I did not
find 1¢ts path and it was not actually evident to me. (Then

I used my own examples). Hegarding the metaphors of the

Arabs, about standinga long while next to tents, or weepingz

3 4

Ps. 19:3. 'Ps. 19:3. “Ps. 19:7,
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about marks that were erased (and the waves). "I stood

there until the tree decayed Iin the wet earth and the
dawn its clcak drives away the Pleides." He compares

a cloak to the dawn, but it has no cloak, in this verse.
There is also hyperbole in this stanza which is one of
the elements of rhetoric, as you will see in the appro-
priate section. And this is its meaning - "The tree
decays in the wet earth." - The earth will not decay,
that 1is to say, it will not decompose. It means that

the standing is endless., And similarly, in exaggeratiocon
the Hebrew (poet) said in his description of the length
of the visibility of the signal fires, since he says in
the Qasida*"Until the rocks of their hiding places sprout
grass - I shall mourn and they shall be watered by the
flow of tears." This is also endless since he ties 1t

to the watering of the rock from his tears. Know that
even more types of rhetoric than this are collected in a
single stanza. There are examples in Scripture, which
will be made known in its proper place. XFetaphorically,
Ibn Gabirol wrote: "Night wore the armour of darkness,
which plerced it with a spear of lightning." iie compares
the darkness of night to armour and the light of lichtning
to a spear; he described 1t as having plerced it. All of
these are from the realm of war, and indeed that is close

to the truth.

%¥cf. note 28, Appendix B.
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Section Two of the Poetic Embellishments
Which is "The Apparent and the Allusion"

The Allusion is that which 1s alluded to but not
expressed., Indeed it is said "The allusion and the word
are partners. The allusion, in a few words casts light
on a broad subject. One of their poets wrote "I cried
in the stream and I made its waters forbidden to me.

How then can water that is mostly blood be permitted?"
Anc the expression "I made its waters forbidden to me"
implies that the tear was blood and that the drinkingz

of blood is forbidden. Furthermore, he addec a beautiful
touch by saying "mostly blood," indicating that the blood
which he cried was greater than the water in the afore-
mentioned stream. The allusion in Hebrew appears in a
great variety of types, such as "Awake, O North and come,
0 South.“b This is to say the North wind and the South
wind. Afterward, it specified the action of each wind and
said "Blow upon my Garden," and mentions the cause, i.e.,
"and its perfumes shall flow! Afterwards, he delineates
the cause of the cause, "!iy beloved comes and eats its
precious fruits." One of the great commentators treated
this verse thusly "I will say to the North 'Give up.'!

And to the South wind 'Do not desist.'." He saidd "He

=

Sseng of Songs 5:26.. TIs. 43s6. 9

Hashi, ad locum.
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(Babylon) and south
them will
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someone whe is healthy they say about him "sick like a
gazelle) since a gazelle has no sickness. Among their
sayings regarding good health are: "Healthier than the
gazelle! healthier than the bird which is the fledgling
of the ostrich.

Among the Biblical uses of allusion are "Before

2 A 16
Ephraim, and ¥anasseh your might arose."

It alludes
to the ark of the covenant which travelled in this place
according to what vou would see in the order of the
tribes. Our ancient Sages used allusions that were
secretive like, "He sent forth his trained men,“ly which
in gematria 1s equal to Elilezer (315).15 The allusion
then 1s to Eliezer alone and no one else. 4nd like

"Go down there“lg (Egypt) which is egqual tc the number

cf years the people dwelt in iLgyps, (210 year*?a“ "Je

will worshir and come back to ycu"dl hints that they would
return in peace. "For the sood things of Egypt are yours"
alludes to "And they despoiled the Egyptians."c3 The

pg, Bovd, “Toan. 14:14,

13

ATYIY?PH = 1+30+10+470+7+200 = 318,

lyuen. = =

20994 = 2004446 = 210.

2 ) b

€lcen. 22:5, ““Gen. 45:20, ““Zx. 12:36.

22
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later ones followed in their footsteps Rabbil Samuel Gaon

mentionedzu (in his commentary) on the section "These
are the words"°? that lioses, may great peace be upon him,

alluded to approximately the length of sovereignty (for

Israel) from the number equal to (MKY1) "and you shall

neb

Erow ancient in the land. And someone found an allu-

sion to the extent of the duration of the second Temple

7

in the gematria of (1178 KYID n1t:).2 There are those

who reasoned that (bn1) "in wrath you shall remember

compassion,"d°

refers to Abraham, may peace be upon him.
About all of this, it is said "It is foolishness that

does no harm and wisdom that has no benefit." Idle

folly is their effcrt to learn the time of the awaited
eschaton (may God hasten it) from such reckonings like

those found in the Book of Daniel - may peace be upon

him - and others, none of which is correct despite their
many obscurities. The latter commentators did not learn

a lesson f'rom their previous inaccuracy, rather they all
followed the nonsensical path without basis. It is unlikely

that God would transmit this secret and afterwards reveal

it to one many steps lower than he In these meager ways.

2ucittin 58a, Sanhedérin 3ova.
25peut. 1:1. 2°peut. 4:25. 2Tiev. 16:3
28yab. 3:2.
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"There is no doubt that He will reveal 1t, before it comes
through the superlor scholars,”" as it is written "And they
who are the teachers will cause them to understand."29

Metonyms combine with allusions, being from the same type

or relateé to it. There are those that are honorable!

"Let no man's heart fail within him,“3° which means to

say, "let your heart not fail within you'" "if only the younsg

1
men have kept themselves from women,"3

which is to say
he himself referrinz to him as young men ané the answer
was in kind "the clothes of the young men were holy.">?
Ibn Gabirol focused on this metonym saying "How can you
cast your spears in front of me, and the shields of our
youth are strong," meaning "our shields." Similarly,
"you have preatly blasphemed the enemies of the Lorc‘:,"33
and also "The Loré requires it at the hand of David's

enemies,"3u

which 1s Jonathan's saintly manner and 1is an
allusion to his father. In this mode, in my opinion is
"Seek the Lord, while He may be found, call upon Him while

he 1s near.“33

He is saying "Seek the Lord as long as
He 15 present and call upon Him as long as He is near,"

But He who is exalted never ceased and never will cease

1

29pan. 11:33. 1 Sam. 17:32. %1 Sam. 21:5.

323 sam. 21:6. 332 sam. 22:14 2 Sam. 20:16.
E
3’13. 55:0.
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from being present and near, even if He neithker goes near
to something nor goez far from something, iHe does not
Join a thing or separate from it. 3Seeking and calling
are then continuous. Similarly "They shall fear you with
the sun anéd before the moon for generatiun after genera-

w36

tion. As long as the moon illumines and the sun shines,

their fear »f (God) continues. And like it "lMay His name

w37 fils name will Iincrease

be continued as long as tiie sun.
and will not diminish as long as the sun exists, that is to
say, as long as there is a heaven, as it is written, "I
returned and saw under the sun meaning: for*ever,“j6

and similar to 1t "And tke abundance of peace till the
moon be no more" until there is no moon, and it then per-
sists and continues. The poet metonymized the color of

the fingers' ends with sorrel or brownish or other reddish
hues when he says: "from corpses' blood the end of her
hand 1s reddened, therefore half of it is red and half of
it 1s crystalline. Another said "My reward is in my giving
my blood of eircumcision the days of my 1ife are iike the
law of Persia and Medea," which alludes to a hand which s
for signing a covenant. le also sald "liy brother, live

forever, if evil occurs, I will be Uzzah and (you) Ahio,"

alluding to his being an explatory sacrifice for hin.

3u?s. T2:6. 37?3. T2537 & 3cEcc. gs:11.,
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Among the more beautiful allusiZons is "You crown the year

with Your goodness,"39

meaning its beginning and its end,
that is to say, the first rains and the latter rains,
metaphorically connecting Rosh Hashana "of the crocon-
the first rains and metaphorically connecting the end

of the year, with the latter rains, the site of the base
(foot). And your footpaths drip fatness.“qo "You erown"
is a transitive verb with three root letters. "Your
crowning city ('l[':,rr'e)"n1 is intransitive, that is to say
the one crowned. "You encompass him with favor" - is
transitive; the past tense of an intransitive and a
transitive verb are one (and the same), (byn) (crowned)
like (PYa¥i1) overtook and (1%777) {bent)u2 they overtook
them in the battle and they bend thelr tongues like bows.“q3

The Third Section on Poetic Embellishments
Which is Parallel Opposites (A Thing and Its Opposite):

This 1s a contrasting pairing in the composition as
their poet spoke: "Time will turn their black hair white
and turn their white faces black." In Hebrew it is
abundant, for example "Those who pursue intrigue draw near,
they are far from your Torah."uu "Every valley shall be

lifted up zuu every mountain and hill shall be made lou."u5

41

39 Wps, 65:12. Is. 23:8.

42

Ps. 65:12. 1 Sam 14:22.

4y

uaJer. 9:2. Ps. 119:150. qsIs. 40:4.
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"He who is enthroned on high locks down low,"q6 its
meaning being "to be enthroned in heaven to see the earth."
Among the beautiful contrasting pairs is: "A wrathful man
stirs up discord, but he that is slow to anger appeases

nh7

strife. Another of the contrasting pairs 1s "when

vileness is exalted among me:n."'u8

And in poetry, the

Nagild (Samuel) - may God favor him - spoke: "I will

ride upon the battlefield towards eternal 1ife and I will
walk to Paradise upon Hell." 1Ibn Gabirol - may God favor
him (wrote): "Were it not for the prince who washed you

with his cloud-hands (his generosity) we would have

burned you (meaning him) in the fire of our anger."

Another said: "Their wandering bleached black hair and
darkened the light of their countenance and changed our
beauty and our form." He also said "The heat of day was

like snow for my cold and the chill of night was like an
ember for my heat." Each word in the first (hemistich)

is parallel to each word in the second and in contrast to it.
Similarly, in the;ﬂlﬂ; "In the morning it flourishes and
grows, in the evening it 1s cut down and withers.“qg

The Fourth Section on Poetic Embellishments
and it 1s Homonymy:

The subject of this section 1s the juxtaposition of

s

Ps. 113:5-6.. pp. 15:18. 8pg. 12:9.

u9?5. 90:6.
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words that have different meanings; among the logicians

it 4is called elision, and it is accepted favorably by

the majority of rhetoriclans because 1t 1s one of the
means of rhetoric. In Hebrew there are numerous (examples)
of this type. For example, "At Bet 1l'afrah roll yourself
tn the dust"?? (1DY). "The houses of Achziv shall be a
deceitful thing“51 (3t58). "O inhabitant of Mareshah,

I will yet bring to you him that will possess you"52
(270>). "You shall gutter yourself in troops, O daughter

of troops."53

"But the city shall descend into the
valley"su (?0#). "And Ekron shall be uprooted“ss (Qpy).
"In Heshbon they have devised evil against her“56 (2mn).
"And Tyre built hercelf a stron{;hold"sT (11¥). "You Also,
0 Madmen, shall be brought to 511ence"5d (Mp7). Aside
from this parallelism is "As for the avaricious, his tools

are evil"?? (?3). "They are more numerous than the

ll60 "61

locusts (37). "My kidneys are consumed within me
(1?5). "He who walks with the wise men shall be wise"

(pon). "But he who associates with focls shall suffer

50uscah 1:10. IlMicah 1:14. 2°Micah 1:15.

53itcan 4:14., 2VIs. 32:19. ?°Zeph. 2:4.

563er. 48:2. Tzech. 9:3. D8jer. 48:2.

59 61

Is. 32:7. 605ep. 46:23. Job 19:27.
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1."62 (v39). "You have not brought me sweet cane with

money"63 (M3P). "God act beautifully toward Japeth“64
(fpY). "You will be missed, because your seat will be
empty"astlggl. "You have counted my wanderings, You put
my tears into your bottle, Are they not in your book?"66
(7Y "bDb). The verbs that are derived from nouns
resemble this (rhetorical) division. A few of them
are connected to the structure of the human body.
Nose - "compassed me (about)“67 (a%) ; Eye (Saul) - "eyed

d“68 (1>¥); Palate - "Train a child“69 (1n); Ear -

w70

Davi

"Give ear O my people (3¥8); Tongue - "Do not slander

a servant“?l (12¢?); Throat - "my words are broken“?z

2
(V1?); Heart {2) - "You have ravished my heart."7‘;

Hand (1Y) - "And they have cast lots" "

(1%); Leg - "And
I taught Ephraim how to walk"75 (?37); Foot - "to move
him"76 (oyb) . But not from this sphere is (i.e., not
from parts of the body), "and of all of your cattle you

shall sanctify the males“?7; "and she daubed it with

Pr. 13:20. 931s. 43:24.

66

65) sam. 20:18. Ps. 56:9. ©°72 sam. 22:6.

7

1 Sam. 18:9. 69Pr. 22:6. OPS. 78:1.

7

Pr. 30:10. 2Job 6:3. ?BSong of Songs 4:9.

Y70 1433, "OHos. 21:3. O3, 13:25:

TTex. 34:9.




ok

175

slime (7bN) and with pitch"?a; "and you shall cover it

within and without with pitch“79 (7183); "Do not glean

the boughs (again)"so

w8l

(A8B); "do not glean the young

grapes (??27V); "and they despoil the vineyard of

g2

the wicked" (2P?), and there are many like them. From

the category of numbers, there is: 1 - "Go one way"83

(Tn8); 2 ="Do 1t a second time, and he said do it a 3 -

84

third time" (v ?® pYIW); 4 - "They went toward their

four sides"®? (Aya7®); 5 - "and take up a fifth part of
the land of Egypt"56 (wpr); 6 - "and you shall give him
a sixth part of an ephah"ﬁ7 (muw); 7 - "weeks upon

88 (yiaw); 10 - "You shall surely title"89 (wy) ;

weeks"
1,000 and 10,000 - "by thousands and ten thousands"’’
(7327 A?R). The myriad is 10,000 as it is written.
"For thus says the Lord God: The city that went forth
a hundred shall have ten left."’’ 10 is the basis of
everything, as it is said, "The whole congregation

g
together was 40,000 (+2360) . . .22 "the word (p¥%D137) 23

TaEx. 2:3. TgGen. 6:14, 80Deut. 24:20.

Blpeut. 2u4:21. B2j0b 24:6. %3Ez. 21:21.

1 Kings 18:34. 99gz. 1:17. SCgen. 41:34,

69

84

87

Ez. 45:13. 9Pz, p1:28. Deut. 14:22.

90ps. 144:13. amos 5:3, ef. Ju, 20:10

Rp,ra 2:64. Ips. 68:18.
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is not a dual (i.e., 20,000); it is a multiple "myriads"

agaln and again“gu

s (Q83wY) is like (do it a second time -
see above Ez. 21:21. The (X¥) alef i1s exchanged for the
() yud and it means repeating thousands. All of this

is fine writing and concision., The only digits missing
are 8 and 9, which are not built into the verbal con-
struction. Those that do exist conjugate them like their
Hebrew paradigm but do not draw analogles from them for
forms that are not found do not exist. On the subject

of these word forms (D17D) (name of book on subject) -
that are derived from nouns, there is a work by Abu
Zachariah ben Bilam95 who gathered a large collection

of them, yet did not exhaust the subjJect. Among the
logicians, these nouns are called "the conjugated."

They are also very common in the Arab Qor'an like

"I made peace with Solomon and God" (D?%); "Direct your-
self to the straightforward in religion" (JWY); and "Those
who look to their Lord look inside" (©l3) and their poet
said: "“If you build walls on it, they will be only re=-
straints not fortifications" (?pY) (M¥). Our poet said

something that resembles it: "They split trees of folly

98ps. 68:18.

95pbu Zachariah ben Bilam, cf. Halkin, DY) Vi 98D

BY31%771, p. 241, note 49.
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and acted foolishly, (?20) indeed they were not useful,
but in danger." (150) Ibn Gabirol - may the Lord have
mercy upon him - said, "Its taste is so bitter that I
decreed and said it is because it 1s long since the
time of Yemen and Omar."

In this style of homonymy I have a composition in
which, of these "paralleling" words there are more than
1200 stanzas that have homonymous word endings, divided
up into 10 rubrics on different subjects. I composed
it when I was a youth at leisure, and it is known (wide-
spread) by people which call it ":’mak."96 In it I exempted
myself from bringing in evidence, on my part about this
group.

The Fifth Section on Poetic Embellishments
Which is on Particularization:

The intent of this section 1s that the poet makes
explicit whatever he began with and shall not omit from
it anything that the subject demands, but adumbrates it,
"Sleeplessness for the eyelids, a sun for him who looks,
sickness for the bodies, myrrh for him who smells."

In our Holy Scriptures it is very common. For example,

"Its chiefs render judgment according to the bribe.

9b“Anak" - This name is taken from the first line
of the book more commonly known as ¥'®#70. It was first
published by David Ginzburg in Berlin in 1881.
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And its priests make edicts for a price. And 1ts prophets

w97

divine for money. And similar to it is "to a people

whose speech 1s distorted, whose tongue 1s thick, and

w98

whose forehead is brazen, and also, "The priests did

not say 'Where is the Lord?'99 And they who are steeped

qARY The poet said: "Honey for

in Torah did not know me.
the mouth that tastes, the light of the sun for the eye
that sees, and myrrh passes over the nose that breathes,
2 nightingale for every ear, a pedestal for every kind-
ness, a pilllar for respect, a board for the tabernacle
of truth and a bolt."

The section on symmetry is very close to this; for
example, their poets' werds in hils describing the horse.
Not one extra letter entered between his description and
its metaphors. "He has the waist of a gazelle and the
legs of an ostrich, the quickness of a wolf and the
speed of a young fox." And in Hebrew, the poet said:
"He has the grace of young deers, and the splendor of
luminaries, the roar of young lions, and the generosity

of clouds."

g?Micah £ s i Eg. 35, 993z. 3:5.

looJer. 2:8,
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The Sixth Section on Foetic Embellishments

Which is on Parallelism:

The intent of this lesson is parallel opposites in
composition. Their poet said "A man with integrity
possesses what makes his friends happy but does harm to
his enemies." 1In the Bible there are many of this type,
for example, "Smoother than cream were the speeches of

i1s mouth, But his heart was war; His words were softer

than oil, Yet they were keen edged swords."+%%

And, it
is 1like Hafez Alkuti sang in his translation of this
verse in the collection of psalms, despite his many
errors in the rest (of the work). "Softer than oil are
the kidneys (conscience) of a fool, and all in his heart
is war, his words exceed the softness of oil, but they
are sharp like the arrow of death." He combined similar
and contrasting pairing. "Among the parallelism in
Bible is: "Seedtime, and harvest, and cold and heat,

t."loe Each

and summer and winter, and day and nigh
parallels its opposite. Wherever there 1s spring there
is5 summer, because it is parallel to winter which is
autumn. It is called by this name, I mean winter,
because in it the sun deviates from its province, like
"My heart shall not turn wintery as long as I 11ve,“103

which 1s to say, my heart will not deviate according to

10055, 55:22. 19Gen. 6:22. 10355p 27:6.
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the opinion of a few (commentators). They are also
parallel in the construction of verbs: "And the hawks
shall summer upon them, And the beasts of the earth

shall winter upon them."mq

It is possible that it

is called "summer" because it is linked with the (sunny
days) which are "the summer," and i1f this 1s so 1t is

not a name for spring, except by proximity. XKnow that

the Song of Songs does not refer to i1t as such, but by cne
of its descriptions, as it is written, "The time of
pruning (singing) has come.“lo5 Yet in the case of "a

basket of summer rruit"106

there is no alternative but
to call it summer. Summer then is an appositive (sub-
stitute by proximity), and also the rainy days are
called winter by proximity as it is written, "And I will
smite the winter house with the summer house."*"! In
summer, they are saved by its coolness in one, and inside
the latter they warm up in the rainy season.

Among the parallel opposites is: "or who makes a
man dumb, or deaf, or seeing, or blind?“108 The word
"seeing" is opposed to both defects and he wrote it

between them, or he is afflicted with both of them.

I saw this explanation in the (o0ld) work by (the scholar)

104 10

Is. 18:6. >%sonz of Songs 2:12. Qxmos 8:1.

107 108

Amos 3:15. Ex. 4:11.
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Abu Alfraj from Jerusalem - May God have mercy upon him -

09 . . !
107 The poet happened to confirm
B P

who became an apcstate.
this explanation by saying in a drinking song "A drink
(1iquor), I stared at its splendor, and to my ears G
called on its behalf, and they were opened." And the
expression "they were opened" alludes to both organs,

the one that sees and the one that hears. Hegarding the
embellishment of poetic parallellsm, - the HNagld (Samuel) -
may God favor him - sald, "I ask for mercy and he is

harsh, I love and he hates, I testify truly and he bears
false witness against me." Ibn Jeqtila - may God have
mercy upon him -said "T love and they hate, I make peace
and they make war, I kiss the hand and they smite the
cheek." "I marvelled at united friends - how could they
die - and at separated lovers - how could they live."

Among the parallels in the1"3D is "You have sown much

but reaped little, you eat but not to satisfactlion, you
drink out not to inebriation, you are clothed but are

0 W Ay
nid At the end of the verse, the completion

not warm.
of the idea) as it is written, "the laborer earns his
wages in vain, is as (though) in Arabic the

poet spcke "Those they married were taken cantive, those

they bore were killed, that which they collected was

110,

logKaraite.
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despoiled, and that which they sowed was burned."

The Seventh Section on Poetic Embellishments
Which is on Notation (Qb%n - Itemization):

The meaning of this section 1s close to the preceding
one, but the difference between them will not escape the
sharp eye. Their poet said "You were his sun by day, and
in the darknecs of night you were the (his) moon." Hebrew
uses this notation, for example, "Dull this people's mind,

wll2 It associated

deafen its ears and deceive 1ts eyes.
with each organ the sultable circumstances that would
prevent them from acting as they were created. Afterward,
he singled out the heart by saying "and its mind will
understand so that it will be healed once more "33
And similarly, "the sick you have not cured, the hurt

uddd And 1ike it, "I have seen

you have not bandaged.
that the race is not to the swift . . ."*'7 And 1n the
sense of the aforementioned Arabic stanza the Hebrew
would say "To the vagabond at nighkt his moon is dark, and
to the one who marches in the day, the chill is his sun."

The Eighth Sectlion on Poetic Embellishments
Which is on Repetition:

The meaning of this lession is that the poet inserts

the word in the first hemistich and afterwards he returns

1127s. 6:30. 131p1a. 1%z, 34:4. 135z, 9:11.




183

to it in the closing hemistich, as it was (before), and
he does not spoil it. On the contrary, he adds beauty
to 1t. Their poet said: "Whoever meets the exalted at
sometime in all 1ts circumstances will find nobility
and generosity are his characteristics." The J"dn 1is
full of examples. For instance, "Your right hand, 0
Lord, is gloricus in power, Your right hand, O Lord,

nll6 "Ascribe to the Lord, O divine

h ||-117

crushes the enemy.
beings, ascribe to the Lord glory and strengt

"0 majestic mountain, Mount Bashan, O jagged mountain,

w118

Mount Bashan. "Who will bring me to the fortified

nowll9

city? Who will lead me unto Edo "It shall devour

the members of his body. Death's first born shall devour

w120

his members. "The Lord is a man of war, the Lerd

is his name."l21

In this verse there is repetition and
transition after i1t came out with a man of war, it crossed
over and said, the Lord is his name. In the rezlm of

poetry, Ibn Gabirol said: "Wake up, my miné, why are

you sleeping; Wake up and rouse your imagination (thoughts)."
And another: "Stop wandering because 1t 1s not within our

power, Stop and we will see our friends." Also: "My

porticon is from the most beautiful parts of my gifts.

116 118

17pg, 29:1. Ps. 63:16.

Ex. 15:6.

119%s. 60:11. 1%070p 18:13. 121gx. 15:3
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iy portion is that which my evening gives me in my sleep."
Also, "His friends whom he satiated with the nectar of

love, his friends after death, they fed with wormwood."

The Ninth Section on Poetic Embellishments
Which i1s on the Opening:

The meaning of this lesson is that the poet opens
with a word at the beginning of the stanza and that exact
word is at its end, and by 1t the stanza is embellished.
It 1s similar to the previous section, the difference
between them 1s the repetition of the word in the closing
hemistich or at the ends. Their poet said mockingly:
"(He is) quick to insult the honor of his relative, but
to offer generosity he 1s not guick." And from the jtan:
"Fear the Lord, you his holy ones, for those who fear Him

lack nothing."122

(87%) Even 1if the first 1s an imperative
and the second is an adjective. Thke word "for" here is
a conjunctive indicating the reason. And similar to it
is: "Let me see your face, let me hear your voice, For
vour volce is sweet, and your face is beauteou;."123
The Masoretes listed the verses whose opening word and
closing word are the same, and they are, accerding to
what he said, 38. For example, "All of us like sheep

5 . 124
went astray. We turned every one to his own way."

122 123

Ps. 34:10, Song of Songs 2:14, Is, 53:6,
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(We all) "Now Jepthah the Gileadite“125 (Jepthah). "Vani-
ty of vanities." (all 1s vanity)126 "To their mothers
they say (into the bosom of their mothers),"127 The poet
said, "Fortunate is the man who saw my brother Avun, and
how he will benefit by saying, 'Blessed (is he).'"

Another one: "He :magines that fate will fulfill his wish
according to his desire - but 1t is not as he imagines."

The Tenth Section on Poetic Embellishments
Which i1s on Hyperbole (Surplus):

The meaning of this section is that the poet develops
the idea fully before he comes tc the rhyming word. He
then resorts to the rhyme, in order that it be a poen,
and by dcing so he adds distinction. Thelr poet saild:

"I think that your guestion will issue forth tears that
are like scattering the separate pearls." The stanza
was completed already in its comparison with the word
pearls, and then came the word separate to enhance it,
In the 7"30 there is, for example, "as a man is tender

nl28 What 1s needed

toward a son who ministers to him.
is completed by saying "toward a son" and "who ministers

to him" becomes a wonderful addition and a beautiful

enhancement. Similar to it 1s: "like the shade of a
125Ju. Xizk. 126Ecc. ) -8 45 127Lam. ded.
12801, 3:17.
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wlag

massive rock in a languishing land. Here what is

needed is completed in praise of the benefit of shade
and its coolness, and the enhancement is in his saying
"in a languishing land."™ Similarly: "Behola the name
of the Lord (Lord Himself) comes from afar in blazing
wrath, with a heavy burden - His 1lips full of fury,

His tongue like devouring fire and His breath like a

nl130

raging torrent . . All of this comes in the

lesson on rarticularization, and the addition of

wl3il

"reaching halfway up to the neck is a wonderful

hyperbole. "Up to the neck" -- He means that he divides
the neck in half (severs). There is a division into

two halves, like, "and never again shall they be divided

nl32

into two kingdoms. Ané there is (division) not into

halves, "it shall be divided toward the four winds of

nl33 nl34

heaven. "They shall not live out half their days.

That does not mean half precisely, it means rather they

will perish. Similarly, "to shoot from the darknecs at

w135

the upright. At the upright from the darkness, since

the arrow will strike in darkness he who has not sinned,

as it 1s written - "at the upright. Indeed, one of the

129, 130

Is. 32:2. Is. 30:27-28. 131

Is. 30:28.

13255, 37:22. 133pan. 11:8. 13%s. sy:au,

1355, 11:2.
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great ones said: "A certain poem about so and so is more |

severe than the arrow's falling in deep darkness." With
hyperbolic rhetoric the poet said "like the chill of
water on a tired person, also the shadow of a rock, wut
the shadow of the myrtles." His words "the shadow of
the myrtles" are a hyperbole, and in it there is a
marvelous transition. And in Hebrew (Scripture) is:

"I will cause the rain to come down in its season, rains

w138 _ wpains that are a blessing" -

that are a blessing.
this is a hyperbole (surplus).

The Eleventh Section on Poetlc Embelllishments
Which Is on the Ellipsis:

The meaning of thils lesson 1Is that the poet 1i1s working
on a subject and he chances upon something which causes
him to deviate from what he was worlking on and later he
returns to it and completes 1t. Thelir poet sald mockingly:
"If the misers saw you - and you are one 2f them - they
would learn procrastination from you." His words - "and
you are one of them" - are an ellipsis. In the Eible
there are many examples; some are long ones, some medium
ones and some short. I will provide you with one example
ol each type. The lengthy insert that comes in the 1:1&

is: "that he bless himself in his heart saying, I shall
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have peace . . .“13? This heretic says: "because death
will befall the righteous as well as the wicked" - and
he designated them as: "the watered will be swept away

"136

with the dry. -~ two hints that allude Lo the worshipper

and to the disobedient and he blesses himselif in his heart

that there is neither reward nor punishment., On the contrary

he says, "I will have peace." The answer to this fancier
was "The secret things are not ours (to know)."139 The
intellectual arguments do not apply to the Supreme God
unless they deny him. He sald - and great is he who said

n140 On this

it - "For my thoughts are not your thoughts.
subject the Sages sald: "What is beyond you do not seek,
and what 1s hidden from you do not investigate to the
end." And those not of our nation said "The secret things
belong to the Lord - Our God must fulfill the commandment
and its consequence, as it is written 'to do all the

1141 liis words - "the secret things"

words of this Torah.''
are in response to "He blessed himselfl in his heart sayring,"
and the rest of the words anc the curses are ellipses
between the two expressions. I mean to say, the statement
and the recly. The medium length insert that Abu Alwalid -

may God have mercy - mentioned in his “Rigma"lae(embroidery)

137peut. 29:18. 3%peut. 29:18. 23%eur. 29:28.
1“C’Is. 55:d. 1H1Deut. 29:248.
142,

Rigma" = ¢f. Halkin, 0Y11Y70) 01312 180, p. 257,
note G4,
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I
nld3 it should centinue to "and

"I appeared unto Abraham,
I have alsc established my covenant with them," but bte-

tween the two verses was inserted, "but I did not make

myself known to them by my name Mii*." The brief ellipsis

is "Arise Barak and take your captives, O son of Abinoam
- inserted the phrase "taxke your captives" between the
name EBarak and the name of his father Ablnoam. Among
the ellipses of the poets 1s: "Their eye is bleary, the
ear too heavy to hear their bereavement and their hearts
are fat" - i1s an ellipsis. And his words "their bereave
ment" 1s an ellipsis. "People of wickedness and trouble
acquiesced and - without compassion - punished me
severely." "Without compassion" is an ellipsis. Also,
"Be ashamed of the vagaries of fate and speak softly

to him before - sinless - they become angry" - "sinless"
is an ellipsis. "Fate will repeat its favors to me and
remember if I have not sinned - my sins." And the ex-
pression - "if I have not sinned" 1s a lovely ellipsis.

The Thirteenth Section on Poetic Embellishments
Which 1s on the Simile:

This technique in the works of meticulous poets is
almost infinite, ané since the simile is always prudent

of thought, it is widespread in most poems. lo stanza

193ex. 6:3-0, 34, s5:12,

ir
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is more apt than another for citation as an example.

The conduct of the Jews in their poetry according to this

device, 1s a measure of their connection to the art.

The Bible is full of it with the Xaf of similitude and

also without it; for example, "As the cold of snow in

the harvest time,“lu5 "As a llon that is eager to devour,

I ———— .

wl46

"Like grapes in the wilderness,“l47 "As the first ripe

fig before the summer,"lqa

whelp is Judah,"lug "A large boned ass is Issachar,

"A ring of gold in a swine's snout,"l5l "A city broken

and without the Xaf. "A 1

wl

down and without a xall,"l52 "A bear lying in wait he

wl53

is to me.

The power of similitude is in them and

ion's

50 |

in those that resemble them. There are cases wherein both

the objJect of comparisor and that to which it is compared

begin with a Xaf. "The darkness is even as

"As with the buyer, so with the seller.

Kaf that comes as an approximatiocon:

wl55

the 1ligh

There 1is

t.“15u

the i

"About midnight."12® 1

Trere is the Kaf that comes falsely (in vain), that is

not a part of the syntax, "as shifters of the boundary,

Wipp. 25:23. 6pg. 17:12,
14dIs. 20: 4. lqgcen. 4Q9:4,
151p,, 11:22. 152p,, 25.23.

15%ps, 139:22. 15515, a4:22.

15T 4os. 5:10.

1

150,

Lagd

47..
?nos -

Gen.

Ll

73Lam.

156,

LEX .

9:1C.

49:14,

3:10.

11:4,

w157
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ni>0 "a faithful man."139

t“160

"that strive with the priest,
The verse "Your lips are like a thread of scarle
combines three similes for language - softness, color,

and thinness. Among the marvelous liebrew similes 1is:

"Her Nazerites were purer than snow, they were whiter than

milk.“161

Purer (13Y) 1is among the designations of purity,
and from it, glass (D¥2D)DY) derives its name. Because the
eulogizer exaggerated in praise of whiteness until he
likened them to snow and to milk, he feared lest instead
of beauty its opposite came across, he crossed over and
likened them to gems including the red Jacinth as 1t 1s
written: "They were more ruddy in body than rubies -

w62 There are, then,

their polishing was as sapphkire.
four types of rhetorical (elegance) in this verse:
particularization, exaggeration, similitude anac the
transition. And if the Song of Songs were to claim
superiority over Ecclesiastes on the basis of this verse
the judgment would be iIn its favor. In the book of Job
there are similes. If you examine them thelr superfluity
will be revealed to you. Among them, "and it comes under

the section of the apparent and the hidden" - "If I have

made gold my hope, and have said, to the fine gzold you

158 100,

Hos. 4:4, 159Neh. Teda Scng of Songs 4:3.

161 162

1 3am 4:7. Lam. 827,
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are my confidence." "“Fine gold," although it 1s one of
the designations for gold like "3¥3, Y191, and 1B gold,"
here it is a substitute for money, procof of which is in
its objecst to which it is compared. Substitition in the
Bible that brings in a noun in place of a noun is not
unknown, and also with respect to contexts and vowels,
Abu Alwalid - may God have mercy upon him - has a specilal
chapter on this subject, called "What is said in a word
and what was desired by it is different." He waxed on
this subject until he arrived at what was somewhat
(unfounded) strange. Zven if a2ll of what he wrote were
true, the whole story wouldn't be trustworthy and every
order wouldn't stand up; 1t also contains matters from
which I do not derive pleasure speaking about, and he who
pralses everything it contains 1s not correct. The
(Hebrew) language inverted the matter, when it says

"The day 1c yours and also the night." It alluded to

the two luminaries, for the day and for the night, and

it says "You have established the luminary and the sun,"
and the luminary i1s, then, the moon here. Let us return
to our sublect. Since Job said: "If I beheld the licht
when it shined" - which is the sun, 1light is an apt atiri-
bute for the sun because of its brightness; it 1is a noun
to which the apt adjective attests, and it is aided by

"163

"or the moon walking in brightness, which 1s connected

163;5p 31:26.
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tc it and he intended sun and moon as references for gold
and silver, this is a nice allusion and wonderful com-
parison. He sald boastingly that he would not be decelved
by them nor rely upon them. Indeed, one of the philos-
ophers said in his will "do not worship the sun and the
moon," wanting to say "gold and silver." The poet said
"I did not say to the moon - you are silver, nor did I
say to the sun - you are gold." Another said: "The
silver of the morning or the 111D of the evening" -

2130 is one of the names for gold. One of the Jewish
poets said: "How much will a man be a trader by giving
the sun's gold for the moon's silver?" He also said in
connection with what he saw of it but cid not name it:
"We drank it until we hastened to substitute the tin of
darkness for the silver of evenings."

The Fourteenth Section on Poetic Embellishments
Which is of the Packing of a Stanza
Qut of Netrical Nhecessity:

The subject of this lesson is the extra word which
the poet brings in out of metrical necessity in order that
the poem be a poem, and this word adds originality to the
stanza. Their poet said: "“The headdress swore truly that
it would not befriend them until the hair befriended the
inside of the palm." The word "truly" 1is said for metri=-
cal necessity and 1t adds strength to the idea and beauty
to the stanza. And in the Holy Scriptures something

which approximates it, for example, "and I will give you
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shepherds according to My heart who shall feed you Kknowl-

n18% since he said = "shepherde

edge and understanding.
according to My heart" - His intent was expressed and
"who shall feed you knowledge and understanding" is a
marvelous addition. The method of the commentators on
this verse 1s that the ] of instrument was dropped and
that the desired intent was - with knowledge and under-
standing. Similar to it is = "she shall go out freely
without mcney.“165 Including poetry, - Ibn Gabirol -
may God have mercy upon him - said, "Have you destroyed
us, though you have no power, or is the hand of Yekutiel
upon our necks?" The words "You have no power" are
superfluocus, adding beauty to the stanza. Another said:
"If above the clefts of the rocks, the hot days extended
its palms in supplication, then they would sprout."

The words "the hot days" are extraneous, adding strensth
to the idea. And it is written "As the cold of snow 1in
the time of the hanwrts.-s'c.."lt‘\6

The Fifteenth Section on Poeti: Embellishments

which is on the Qualification:

The intent of this section 1s that the poem begins
with praise, and then inserts a cualifying word as it
dissociates itself from the praise because of a defect,

but really inserts a word of praise which is superior to

166

164;en, 3:15. 165gy. 21:11. Pr. 25:13.
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the initial, or the converse. There are those (critics)
who call it "reinforcing the praise" in that it appears
as a deprecation. Their poet said: "A man whose quali-
ties were complete except that he was cver-generous,
consequently, did not leave behind a remnant of his
wealth."

The word "except" in the opinion of the logiclans,
is among the words of deprecation. And in many places
the word "?3K" in Hebrew 1s the same. "But (2?3¥) she

w167,
3

has no son "but (?3¥) the people is numerous and

it is the rainy season."l63 "Indeed," 1s explained by
some; (as) certainly (the thing is so). The gualifica-
tion comes also without the word of deprecation. Hather,
it is from the context; for example, "The Lord is near

to all those who call upon them (but) to all that call

|'l169

upon Him in truth. "That le may set him with princes.

n170 "Set them" means

171

But with the princes of His people.
in general, "their nobles" means in particular.
Bometimes this embellishment is called attaching the
explanation, anéd resulting from 1t is "His heart is as
wll2

firm as a stone. Yes as firm as the bottom millstone.

After he described this animal's heart as being as firm

2 Kings 4:14, *%%gz. 10:13. 19%ps. 145:18.

17

167

1T0ps. 123:8. 17Tlps. 83:12. 270b 41:16.
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as a stone, he qualifieé it (by saying) that it was (as)
the lower millstones, which are more capable of bearing
weight, and the bearer is stronger than that which 1is
borne, and it is a part of the whole, and the parts do not
act upon the whole, rather, the whole acts upon the parts,
like a horse, his legs do not walk him. He walks with his
legs, and language, does not speak, rather, a person speaks
it.

Let us return to our subject. Someone said that
qualification is the departure of the speaker from the
second person to the third person, or from the third
person to the second person. And in Hebrew: "she
goes up upon every high mountain and under every leafy
tree, and there you played the harlot."173 "bBecause
you are exalted in stature and he has set his top among

wiTh

the thick boughs, "0 Lord be gracious to uz. We

have waited for You. Be their help every morning. Also be

lIlTE)

our salvation in time of trouble. Sometimes the

speaXer is confused with what 1s being spoken about, for
example, "He also fed him with the fat of wheat and with

!l176

honey from the Bock would I satisfy you. The transi-

tion is a type of gualification. Sometimes a few of the

M3zer. 3:6, %32, 31:10

l?b?s. 0l1:17.
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dependent words act as the qualification. As it !s

written, "You have satisfied me with the fat of your

sacrifices. But you have burdened e with your sins. You

nl77 With the word

have wearied me with your iniquities.
of negation Ibn Gabirol, of blessed memory, said: "Sun

£s cf our eyes and every eye, but the honey of our

tongues and myrrh of our noses is our own." Another said
in his desciiption of ruins: "The world's troubles
devastate their dwelling, but they pressed greatly to the
corners cof their dwellers. Among wild men they love
ruination, but fcr the blood of righteous and honest people
they lay in ambush." Also Ibn Gabirol - may God have

mercy upon him - said: "The sea of Solomon (in the Temple)
was considered a great sea, but 1t would not stand up on
the oxen." And also, "indeed, you are not a goat as
they say, but a soft rain on my grass and my herbs,"17° and
in it (the bud) has the scent of the positive and the

negative.

The Sixteenth Section on Poetic Embellishments
Which is on Hyperbole:

I earlier introduced 1n a part of my work matters on
the subject of additional words and hyperbole that are not

at all permissable. This thing is common in the Prophetic

1?713. 43:24, 1769eut. 32:2.



154

books, since the nature of speech leads from them to the
hyperbole, were it not so they wouldnot achieve their

aim, even though it doesnot stand up to examination, as

I have said earlier. The (early) sages called it "ex-
aggerated languapge;(examples) of it in the Holy Scriptures
are: '"great cities are fortified up to heaven,“179

and "we were in our own sight as grasshoppers?lso They
are hyperbole. "And so were we in their sight" is a

total lie since only He knows the "hidden things."

"For the mountains will move and the hills be shaken" %%
- Its meaning is that even if the mountains trembled and
the hills shook, Ky kindness will not move from you.

And from the category of hyperbole: '"for the heavens

nloe The word "for" does

shall vanish away like snoke.
not mean "until" nor is it a confirmation of the fact,
since all the schliolars and philosophers agree that this
sublime substance, meaning heaven, is indestructable

Just as it is indefatigable and perfect. And Eabb!i <azdia
Gaon, of blessed memory, and other leaders of our people,
agree on this. However, if thke Blessed and Supreme One
willec this, they would shake in the blluk of an eye, but

the intellect would not assume this unless the Supreme Une

179 eut. 9:1. *%%%um. 13:33. Pl1e. s54:10.

loals. 51:6.,
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139

would will it. Also of this type of hyperbole: "All the
I'laE

host of heaven shall moulder alludes to the overturning

of authority. Another type of hyperbole is "And the moun-

184

tains shall be melted with their bliood." "{And their

land shall be drunk with blood.) And their soil saturated

with their fat."la: "For the stone shall cry out of the
wall,"l86 "and iron will be considered as straw"la? and
innumerable examples such as these. "I shall melt away

3=
w188 pas an explanation and it is that 1t

my bed with my tears
"states" that the tears are warm and that the water does
not melt as quickly as does fire, and this 1is eloguence.
One of the keen hyperboles i1s: "And the rock poured me
out rivers of oil,“139 which deepens the glory of happi-
ness, and makes a wonderful metaphor for an abundance of
sood fortune and the functioning of blessing. And simllar
to it, in my opinion,1s, "Iy clory shall be new to me,

n130 lost of the

and my bow shall be renewed in my hand.
great commentators tend to interpret this as wanting to
say that the power of the bow renews itsell with every

shot as if no one shot with it. However, these are the

words of a man to whom others did not occur, and what is

18315, 3us4, 18874 su.3,  1801¢. 34:7.

186,,

Hab. 2:11. 197 1885, 6:7.

Job 41:%. Ps.

18950b 29:6. 19%.p 29:20.
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correct iIs that is a hyperbolic description of blessing,
which says that the dry wood from which came the bow 1is
as though it were a new sprout in his hand, because

"it shall be new since it will grow (8Y?nY3) 1ike in
the expression "(in the morning) it flourishes and grows
up,”" but 1t is from the causative conjugation which has
five letters®like - "If 1t 1is cut down, it will sprout

again with such a meaning in ming. "1t

Indeed the Sages
of blessed memory frequently used this same conjugation:
"A tree that was planted originally for the purpose of
idolatry may not be enjoyed)##% { e, its shade or fruit
may not be used. As it is sald, "Burn their Asherinm
(sacrec trees) with fire" - "if it sprouted he may take

what had sprouted af‘resh.“l92

An Arab poet saw the
expression "and my bow shall be renewed in my hand" or
heard of it, and said in his description of happiness:
"If you hear that one who 1s lucky had held a tree (in
his hands), and 1t blossoms, it is true." This Is
approximately what was meant. One of thelr poets sald:
"¥y hand is aimost full of dew. When you touch it, green
leaves shall sprout at its edges." And Ibn Gabirol said

on the contrary: "If they came near, from the heat of my

ribs (by it), leshakk and Shadrah would have been burned."

190500 24:7.  192peut. 12:3.
4

¥nyony ., **pyodah Zarah 3:4.
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nd Ben Knalfun said in praise of Ben Hassan: "Indeed

if you were not, there would be no creatures, nor would

their grandfather have been created with

their father and
them." "It is thus because of mean hatred and ugly
madness," Another said, and he used more hyperbole in
poetry: "I wondered about his 'writings' which did not

hands."

in consonance with

by means of

:he miracles
Pas

dati

work ané anyone who

who disparages them,

them scientificazlly does not believe

Abu Zechariah

se venerable
if they need an art
opinion that would confirm them
from our nation, have
philosopher Aristotle pointe

and affirmed its existence and spoke
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in his epistle to his disciple Alexander, which is called
the "True Epistle." And its main point is his saying
that: "In this world would occur a new happiness and a
coming togsether into a single agreement, to which men
would agree upon one command and one King, and they would
desist from wars and battles, and will take upon them-
selves that which repairs their cities and their lands.
And security and tranguility will surround them to the
point that the day will be divided into parts, a little of
it for rest and for improving the body and a little for
moral deeds and for attending to an honorable profession
which 1s Secience, and they will study what (can) be
attained from it and seek what has not been attalned.
Would only, Alexander, that I lived to behold that day,
and if not all of it at least a little of it. And if

I have no hope for thls because most of my years and

days have already passed, I wish that it would be for my
loved cones and brothers, and if it is not for them, let
it be for those who are like them and follow in their
footsteps." And the words of this extraordinary man who
excelled in his wiscdom, even if he did not speak them to
our nation, were you to examine them you would no doubt
find that all of them together are included in the hoped
for promises of the Prophets - peace be with them. How
easy 1t would have heen to elucidate this matter were it

not for its length. Those who depart from our community
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and the group that assumes that this situation would only
occur when the world order would be obliterated and this
honored matter would be destroyed, I mean the revolving

heaven, as it is written: "For thie heavens shall vanish

193

away like smoke,' and also, "For behold I will create

w194

new heavens (and a new earth). The verse which says

nl35 invalidates their

"But my salvation shall be forever,
words, because the redemption will only be for those
redeemed, and this faction, that iIs to say the redeemed,
will only be the center in relation to the circumference
(the people in relation to the heavens). And the philos-

. 196

opher Ishag ben Saluman, Israel already responded

to this forcefully and clearly in his work called "The
&
Water Teemed.“lj?

The Seventeenth Section on Poetic Zmbellishments

Which 1is on Synonymity:

The iIntent of this lesson is that the poet composes
a stanza and does not write the word that directly refers

to it but a synonym, and because the synonym directr (the

19375, 51:6. 1%%%s. 65:17. 1%%1s. 51:6.

1901 rael1 - Isaac ben Solomen (c¢.855 - ¢.955) "The
Father of Jewish Neoplatonism." Israeli was also a
respected physician., cf. A. Altman and S.X. Stern,
Isaac Israeli, a Neoplatonic Philosopher of the Zarly
Tenth Century, 1058.

197"The Water Teemed" - only available in Hebrew.
Published by M. Steinschneider in 72701, 1871, pp. 400-405%,
Also ef. Halkin, £Y3¥IY70Y 02311 DO, p. 271, note 54.
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reader), it reveals the intended noun. Their poet said:
"She, the highest of the places of jewelry, is indeed
exalted. Navpal or Abd Shams and (or) Hashim is her
father." He wanted to praise the length of her lineage
and he explained that her fathers were the place of
Jewelry, and another called them "the place of jewelry
game." Their poet said: "She who owns the swaying belt
1s among them as if she were z cow with a turban with her
necklace long." It means the place of necklaces which is
the neck. 1In Hebrew the use of a word in place of another
word is very common, embellishing the adjective and abbre-
viating that which is described, since it is derived from
it, and all that is regqulired is mentioned previously.

And what occurs in this manner, are the words "lcab has
been set at ease from his youth, and he has settled on

n194 and similar to it is: "(Put) A ram's horn

199

his lees,

to your mouth.' It means Put a ram's horn to your

mouth as an eagle, that is to say (. . . or that which
resembles 1t. Similar to it zre the words of Jecb: "I

have made a covenant with my eyves: How then shall I look

” 200 .
at a young raiden?" and after it, "For what would be

the porticn of God from above, and the heritage af the

195Jer. 4g:11. ljyﬁos. 8:1. Job 31:1.

*words lost.
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01

on high?" lie says, in praise of his
that he does not pay attention to a youthful
maicen who is within the realm of possibility of being
ermitted to him in marriage, all the more to a married
woman whom God has given to her husband and permitted
her. It is possible to bring this into

allusion tco, but synonymlty is more

Anéd the word iR is in place af the word ¥,

w202 ;
we must serve the Lord" which means, how

serve the Lord until we arrive there. This lapsis

1S 513

also in Arabic works, for example, "your

die," meaning "gird you:

The Eighteenth and Nineteenth Secti

Poetic Embellishments Which are the

On the Beauty of the Beginning and

Beauty of Transition:

Because of their kinship combined
into one. Because the
and holy to the extent
in metered poetry into
closing ¢ them (verse)
nsition from subject

o the manner of
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seek them only in the poets' presentation. I claim:
There are (poets) who consent to begin the gasidas with
matters of love that go outside the limit of their (poems')
purpose. And then, after they have expatiated on the
matter, they make a transition to that purpose, whether
pralse or condemnation, or any other subjJect. There are
those among them that are against the love opening, who
believe that these methods do not lead to pralse the
esteemed one before the sweetness of the poem is lost
and its ordered verse endings would be for naught, truly
they are sensible and practical. Among those who begin
without the love opening or introduction 1s he who says:
"I was secure from fate and its affliction when I was
suspended on the princes cords (of love)." Another one
said: "Every man has as his assigned fate that which

he 1s accustomed to and 3aif Aldwalah 1s accustcmed to
stab his enemles! This is widespread such that it could
nct be counted guickly. Among them is he who begins and
does not mention the one being praised, and he 1s satis-
ffed with using the second person. "Your enemy is con-
demned by all people, even if the sun and the noon were
among; your enemies. Among the Jewish poets, Ibn Gabirol
was the man who began immediately in praise without the
love opening, in his saying: "Forsake song in praise of
all prefects and do not compete against grumblers and

sinners, and prailse only Fav Yekutiel, son of Hasaan,
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the Master of asters." Another said: "“Among the myrtle
our breath blew, or brought the greeting of our brothers
to us or 1t passed in front of Joseph and Avun because
after death our breath was restored." He also said in

his pralise "Honey to the 1ips and wine to the teeth or

a blossom to cheeks and myrrh to the nostrils, or the
winds of youth blew because of Solomon's epistle which is
a delight to behold." 1Ibn Sahal began in the second
person and said “"Your loving zcts are like huge waves,
and your charity is wider than the depths." But the
plural of "deoth" is only in the feminine in Hebrew. He
also said in his opening: "It is true that you are in this

age a sign for the Torah because incomprehensible things

have not confounded you." And another: "Intensify your
love constantly to make yvour servants free men." The
opening of the Arab poet is accepted; in his saying: "o

Soul, even in impatience behave nicely, what you have
feared has already happened.”" See that at the opening
his work 1is directed to where he will make his way.

It 1s gs 1f it stood before Ibn Gabirol when he said:
"In the days of Yekutiel which were finished, (was) a
sign that the heavens were created to pass away." ilad
he said 17B) it would have been more correct since the

203

7yl form of this Hebrew root is not found. Yet

2030 P, 12:10%
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another opened with lines wnich indicate an elegy using
the embellishments of repetition and homonymy. "0 every
intellectual and scholar. O the suffering of my people

and to heretical scholar." And also: "Trouble is to
corrupt without a mouth, telling a secret tc every ear
though deaf." It is 1ike an opening by the Arazb poet:

"e who portends your death deafens althoughk he announces."
The love and passion with which the poets of our people
opened (their poetry) are not disgraceful and how could

it be otherwise since this is found in the Holy Seriptures
even if an understanding of the contents of their words

is not revealed in the simple meaning of the word.

Love, according to the lMuskatalimun doectrine, is of two
types: cZither of the type that has no carnal lust, and
this is laudable, (agape), or that which would be the
cpposite, which 1s indecent. Sometimes he who does not
love will write a love poem, while he whc loves will
desist, and if he speaks about this because of passion

it ecauses no harm, because desire of the despicable,
according to the Muskatalimun, is not despicable since

it does not cross over to deed. But the despicable passion,
in their opinion, i1s what is despicable. ©On a similar
subject someone else said: "The one who sees sin ané does
not desire it is as if he dic¢ not see it." These words are
true and faithful: When he does not contemplate sin he

does not cross over to deed, since the contemplation
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precedes the deed and when he contemplates it, nothing
remains except for the use of limbs. The pious one -
peace be upon him - says "He who has clean hands and

a pure heart."zou U3 sa

The Sages of Blessed Femory ¥
that the one who contemplates a sin and does not cross
over (in)to deed is not punished on account of it, and
they adduce proof for this statement from the verse
"If I thought of iniguity in my heart, the Lord would

w206

not hear it. It means, he who contemplates sin

without completing it is nct punished on account of it.
In contrast they 5316207: "Even if he thinks of perform-
ing a commandment but because of forced circumstances
cdidnot do 1t, Scripture credits him as if he did it."

The philosopher says, "Iy son, do not withhold the soul's
love for souls, but not body's love for bodies." And he
said: "Whatever is not fitting that you do, be careful
that it does not occur to you." All these are proper
admonitions, but the crux of the matter is the intent

and this the Sages of Blessed !femory said: "God requires

t“eoU (intent iz the essence).

the hear
The second section is the transition from cone matter
to another, a lovely opinion and eloguent view to which

tke more recent Arab poets were attracted, and they so

20“?3. 244, 2Us?anhuma Emor 15, 20st. 66; 18,
JOTKedushin 4uz. EOdSanhedrin 1Cob.




210

freguently pursued that there 1s no point of bringing
proofl of its prevalence. ©Eut 1t is common only to a few
of the Jewish poets. And among them is the wonderful
transition after a lengthy love panepyric, the words of
the Nagid (Samuel) - may God favor him - "Ask wisdom

and if i1t 1s beyond you, asi Rabbl Joseph whose gister
is wisdon." Indeed, Ibn Gabirol — may God have mercy
upor: him - did well in his sayins: "Science {5 at the
heaé of God's ways, and God conceivec it by God's power
and placed it like a king over all, ang wrote the name
of Yekutiel on its banner." And he said, and he pacleu
his stanza because of metrical needs, "I will anger the
vicissitudes of fortune. and I will laugh in their face,
because they cry out 'who 1is it that compels us, have
you repelled us, but you have no strength, or is the hand
of Yekutiel on our necks?'" With whatever this poet
praiseéd Ibn Hassan (Yekutiel) - may God have mercy upon
him - he aired at the truth and he achieved his aim, and
Justly (so) when he found (someone) chokins, he hastened
ané cured (him)/(found material and executed his skill).
It is as the Arab poet said: "You have already found ex-
tensive room for speech,and therefore, if you have found
apt language, then please say it (in poetry)." He also
created a lovely transition by describing a dark night
and a cold cloud and to condemn a poem, saying: "It was

a5 cold as the snow of Senir or like the poetry of Samuel
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the Kehatite, That was the pcem about whick he apologlized
and excessively repentec having written It in a gasida
thich he composed about the great and laborious Jjourney.
It begins: '"Hise, fortune and don your delights."

In it is the stanza: "Sacrifice for them a goat as a

sin offering; perhaps your sin will be pardoned through
it." He did not succeed in bringing the irascible soul

to attaining what it sought in the aforementioned stanza,
since he ied an honored soul to such false piety and abjlect
servility which are only fitting when one addresses God,
may He be exalted, although there is a quality of depre-
cation in this,

The Twentieth Section on Poetic Embellishments

In Which There is an Excursus on Digression,

On the Eixing of the Doubtful and the Certailn,

And on the Affirmation and the Negation According to
The llethod of Poets, Not According to Logical Truth:

The dipression according to the method of the Arab
poets is an embelllishment that I did not find in the ]1%30,
nor have I seen it in any of the Jewish poets. It Is
according to the Arabhs that he (the paoet) deviates from
pralise to ¢ondemnation, as if 1t were a means of transition,
but more delicate and subtle (than it). The poet said in
his pralse and in his condemnation: "A man whose possessions

are destroyed because of his generosity, like the sons of
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n203 it is true that in

Qis by the spears of Taghleb.
Hebrew there are subtle allusions that combine both the
verse and the listener in condemnation: "to cause My

people to forget ity name,“210

and this is z message which
is unlikely (to ccme) from other than those who cause
forgetting and those who forget. And similarly, "by

w2ll 1+

your lying to iy people who pay heed to lies.
described them as being lying and inciting which parallels
their own capacity to receive a lie because of thelir
weakness of perceptlion and a minimum of natural aptitude.
And the mixing of the doubtful with the certain is also
minimal. And in Scriptural language, "Before I was

aware my soul set me (upon the Chariots of the princely).“zla
The implication of this style, which resembles words of
doubt, whether he himself had learned this lofty gquality, or
whether his soul had led itsell to it by its own nature,

to the extent that he became "subordinate to the exzlted

and a chariot for the princes." This embellishment 1

0

abundantly common among the Arabs. Their poet szid: "I do
not know whether the vessel will carry him or if he will
bear his vessels." And ke said, "I do not inow whether it

will be long or short and how does a mortal who bears

209raghled - ef. Py37a 14, p. 1vo, note 67.
H i
2luJev. 23:27. “1133. 13:14. gHSon.-; of Songs 6:12.
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illness know that he will endure suffering. Affirmation
and negation in the manner of the Arab poets are alsc rare |
in Sceripture, but the Jews received them from them. Ibn
Gabirol - may God have mercy upon him - said: "How foolish
are they who say, 'the world is a drean,' How did they
forget something and not remember? Indeed, it is like
your words, but it is because they (the dreams) tell man
meaningless things that are not resolved." This contains
affirmation anéd qualification. Ibn Hasdai - may God

have mercy on him - (said): "Indeed Samuel 15 the Samuel
who was summoned inside God's Temple, and il he 1s not,

is he not in his justice, and his integrity, and in his
honest manner."

rom the Section on Parables and kiddles
As Poetlic Embellishments:

All the nations composed parables and looked favorably
upon them, and the Arabs appreclate them and transmit their
derivations. In their Jor'an it is written: "We compose
these parables for people but they won't understand them
unless they are knowledgeable." It 1s sald that the
parables include three qualities - brevity, antness in its
contents, and the elegance of the comparison. It 1is said:
"Parables arc the jewel of speech and its examples are
wonders of composition. Some of our peoples' sages said
that the parable i1s the bare sentence, but it is not so.

The parable 15 cnly 2 sobricuet, not overt speech, anc
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the parable has its referent meaning. Ambiguities and
ricddles together with parables are of the same stream.

e13 Alahaji are

They are proximate to one another.
riddles and they have an inner meaning which differs from
their words' plain meaning. As I have said, the J"Jd
combines the riddle and the parable in most places as it

" -

is written: I will open my mouth with a parable, I will
utter (riddles) concerning cdays of clci."zlu Sometinmes
there are those (verses) that are associated with wisdon,
for example, "To understand a proverb, and rhetoric, the
words of the wise and thelr riddles.“215 Truly, Seripture
speaks clearly in pralse of the wisdom of Solomon - peace
be upon kim - in general, and then it did so in detall,
sayling: "And he uttered three thousand p:-over‘bs"Zl6 -
this 1s prose. "And his poems were a thousand and five" -
that 1s poetry as I just salid - and again it concludes,

"217

"For he was wiser than all men. Sometimes the parable

applies to the ambipguous expression, like, "Therefore it

e b2 5 aynel1o
became a proverb: (Is Saul also zmong the prophets?)"

3ljcf. Moses Ibn Ezra on 2z. 17:1. - "Parable 1s the
resemblance ¢f one thing to aznother."
214 o 21 y 216, A
Ps. Tu:2. %pp, 1:6. “¥1 Kinpgs 5:12.

217y gings 5:11. 219 sam. 10:i2.



APPENDIX B

The response to the fifth query: On the superiority
of Spanish Jews over others in the creation of poetry
and in the elegance of Hebrew orations and writings:
For various reasons it is so. First among them. their
being the trites of Judah and Benjamin, as Scripture
explained in the verse "Then rose up the heads of the
fathers' houses of Judah and Benjamin, and the priests
and the Levites, even all whose spirit God had stirred
(to build the house of the Lord in Jerusalem)."t
And as it 1s further written: "These are the children
of the province that went up out of captivity of those
that had been carried away, and that returned unto
Jerusalem and to Judah, everyone untoc his own city."2
These communities described are the people of the holy
exalted place, Jerusalem, the holy city - may it speed-
ily be rebuillt and reestablished and its suburbs,
They are the exiles who returned from Babylon, and who
were exiled lastly to Rome and Al-Andalus as Scripture
explained "And the captivity of this host of the
children of Israel, that are among the Canaanites, even
unto Zarephath. And the captivity of Jerusalem, that

is in Sefarad (Spain)l!"3 (shall possess the cities

1 2

Bzra 1:5. Ezra 2:1; Nehemiah 7:6.

3obadiah 1:20.
215
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of the south). Our nation follows a tradition that
Tsarfat 1s France and Sepharad is Al-Andalus in Arablc.
The name 15 ascribed to a man whose name was "Andalsan"
in the days of Alazdhaq the ancient king; and in the
Roman language it is "Espania," the name also attributed to
a man who was 1ts master in the days of Homan hLegemony
before the Visagoths, whose name was "Zspan." The
capital of his kingdom was "Seville," and after him 1t
was called by this name; and according tc the ancients
"Espamia." Undoubtedly, the people of Jerusalem, of

whom the people of our community (exile) are the descen-
gdants, were more knowledgeable in rhetoric and in the
tradition of Torah study than those from the rest of

the cities and villages according to what is written in
the bBook of Books, "If there arise a matter too hard

for thee in judgment. (Whether homicice or civil law

or assault even matters of controversy within your gates)
then you shall arise (and o to a place chosen by Ecd)."u
The text is clear and precise, although it is one of the
unrealized promises, "For from Zion shall go forth Torah
and the woré of the Lord from Jerusalem."” When the Arabs

congquered the Andalusian peninsula, mentioned above, from

the Visagoths who had overcome its “oman rulers about 300

y,. o 5 - - ,
Deut. 17:8, “Is. 2:3; iiicah 4:2.
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years before the Arabs conquered it - This was in the days
of Alwalid B'nu Abdu Almzlik E'nu larwan of the Ommayad
Kings of Damascus, in the year 92 n.H.6 since the begin-
ning of their faith, called among them Hagira (the flight).
- After a while our communities could understand their
nurposes, and after effort they learned their language,
and mastered their speech, and plumbed in detail the
depth of their asplrations. They became accustomed to

the bases of their inclinations, and observed the mellif-
luity of their poetry until God revealed tc them the
secret of the Hebrew lanzuage, andéd its grammar, the non-
plosive letters, metathesis, the vowels, the sh'va
apposition, ellipsis and the rest of the grammatical forms
which were proved true and which were upheld by logical
reason ty means of the work of Abu Zacharyah Yahya!l ben
Daud Alfasi, called Hayuj} and his grour. llay God have
mercy upon their souls. They accepted the insights
immediately and understood through them what they did

not know previously. Alsc in a few of them the desire

was roused to stucdy the theoretical science and to acquire
intellectual discernment. Their brilliance in their

essays was not impressive anda they did not become

“(714 C.E.), ef. Halkin, p. 55, note 1.

?Haqu - (970 - 1007), outstanding Hebrew grammarian
and philologist, called "The Father of Hebrew Gramnmar."
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accustomesd to the art of poetry nor understood its
sweetness nor were aroused by its preciousness until the
end of the Tth century in the 4th millenium. That
marked the advent of Abu Joseph Hasdal ben Isaac ben
Shaprut,5 orizinally from Yaen, who achieved prominence
in Cordobs - May God have mercy upon his soul. Then,
opinions were no longer careless and discernment
awakened from slumber thnrough the honored way of life
revealed by the magnificent leader, and his lofty wisdom
and the majesty of his superior soul, and the excellence
of his balanced nature, as i1f he brought forth milk from
the wood of Eastern wisdom and insights from all ends

of the earth. vith his help teachers arose. He gathered
men from Babylon and Syria, and renowned people who
Yearned to spread the knowledge which Goé hac deposited
in them, and the insighkt which He gave to them. They
produced sublime works, anéd composed glorious literary
compositions, they delizhted his heart with wonderful
poems and marvelous, elegant words, As a result, tlheir
status rose in phis estimation and he granted them the

full extent of thelr reguest and the limit of their desire.

dHasdai Ibn Shaprut - (e.%10 - 970), scholar, court
physician in Cordoba, leading diplomat, allezed author of
letter to "Xhazars," appointed by the Caliph as the leader of
the Jewish community in lloslem Spainh, patron of poets
llenahem ben Sarug and Durash Ibn Labrat, c¢f. Ashtor,
Jews of Moslem Spain, Jewish FPublication Society of America:
1973, pp. 155-245.
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First of the works of Abu Zacharia Yahai ben Daud
Alfasi(from Fez), later Al-Qortabl (the Cordoban), 1is
his book on the rules of Hebrew grammar which takes his
name dayuj. Indeed, the works of the Al-Fayumi (Saadia
Gaon)9 of blessed memory and others prececded him (Alfasi)
on this subject, but missing from all of them was the
matter of weak letters and metathesis. Also a Jerusalemite'

discussed them in his book called Al-iiishtamal (Compendium),

in which indeed he included all sorts of useful matters,
but followed theories of those who preceded him in the
matter of bi-literal verbs and irnores the non-plosives.
Among, the scholars, poets and authors there was also Dunash

= 10

ten Labrat, the Levite, a native of Baghdad who was

educated in Pez and was the disciple of Ibn Sheshet,and
lenahem ben Saruql1 (of Cordoba) [astensibly from thelir

compositions according to their abilitﬂ. However, not

¥or someone named [lugdasi - lalkin, note #24,

J5aadia Gaon - (862 - 942), philosopher, premier
grammarian, halakhist, and exegete par excellence, authored
Arablic translation of Bible, also a composer of liturgical
poetry, cf. iabbi Saadia Gaon, 3tudies in his Honor,
ed., L., IMinkelstein, 1944,

loDunash ben Ladbrat - (9207 - 9065?), philologist, the
poet who introduced Arabic meter into Hebrew pcetry, studled
under Saadia Gaon in Irak, ¢f. Ashtor, pp. 252-263 for
discussion of controversy between Lzbrat and lienahem ben
Saruaq.

1 G
i lienakem ben Saruq - (tenth century), author, lexi-

cographer, poet, cf. Ashtor, pp. 252-263, as in footnote 10.
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one of them led to "the habitation of utility."
With them and in thelir wake a second generation sprang

up, more resourceful and floridly creative than they, like

12 called Ibn Abi Tor from lerida

13

Fabbi Joseph ben Santas,
and later Cordova, and Fabbl Isaac Jeqtilah and Habbl
Isaac ben Levi ben liar Saul,lq both from Lucena, and
possessors of similar talents, but Jegtilah surpassed

the other (him) because of his greater richness in Arabic
culture. .JAnd among them was Ir. Isaac Ibn wafrun and

the Cohken ben Almidhram, the two of whom lived in
Cordova. After them, Ibn Omar ben Yakwa > and Abu

16 both from Corcoba. And in Lucena,

Zacharyah ben Hanlca,
the leader at that time was Abu Alwalid liasdai, and Abu

3ulyiman ben Rashlah and Abu Ibrahim ben Zarun. Inferior

laJoseph ben Santas or 3antanas - (1075? - 1130?),
also Joseph Ibn Abitur - talmudist, poet (paytan), studied
under oses ben Hanokh, ¢f. Ashtur, pp. 350-309%.

13Ibn Jegtila - (930 - 10057?), disciple of !Marahem ben
Jarug whose defense he helped to write (ef. footnote 11,
D. 219), renowned scholar of Hebrew grammar and Biblical
exegesis, cf. Asktor, pp. 393-39Y4.

1“Isaac ben Levi ben Mar Saul - (middle tenth - early

eleventh), philologist and poet, alsc an expert in Bible,
composed liturgical and non-liturgical verse, cf. Ashtor,
pp. 395-396.

15hen Yakwa - (late tenth - early eleventh), one of
many who claimed the mantle of poet without warrant,
cf. Ashtor, p. 396.

16ben Haniga - mentioned in Ibn Janah's gelinitive work

on Hebrew grammar as a skilled philologist, cf. Halkin, p. 59.
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to them was Ibn Avi Yiqu called the prophet (ecstatic).
And among those born at the end of the aforementioned
period was Abu Ibrahim ben Halfun}T The Poet whose father
not long before had come from Xorocco to Al-Andalus.
lione among the Jewlsh poets was like him, a man who
held poetry as a craft for himself, and made religious
poetry as a source of income. He wanted to receive a
reward for it, he roamed the world because of 1it, and
he obtained benefit from patrons as was his deslre.

Among those who will be mentioned after then,
some composed much of thelr works in unmetered works
to be said in public on the day of the exalted fast
(Yom Kippur) and on other fast days, appointed seasons,
holidays, and festivals. They used pure unadornec iHebrew.
I intend by unadorned, void of all the types c¢f embellish-
ment which will be mentioned, with God's help. They
didn't labor and most of them did not follow the course
of the grammarians. Some of the pocets who did take it
up in small measure and paild attention toc meter and wrote
rhymes (rhymirng letter). Their works were like thouse of

the Arab poets in the days of the J:e.hil:.a,,‘“j without

1?.l\bu Ibrahim ben Halfun (late 10th century), born
either in Spain or North Africa, He developed a friendship
with Rabbi Samuel Ha-Nagid who supported him. cf. Schirmann,
J. in Sefarad, vol. 1, 1954, pp. 66-73; vol. 2, 1956, p. 667.
Ibn HalTun's extant poetry has been published with introduc-
tion and commentary by A. Mirsky in 1961.

laPre-Islamic poets.
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alteration. Among them anéd those who followed them - and
they were the majority - were those who transferred a
great amount of the exact sciences, and in particular
from astrology, to these prayers. They imposed upon the
Hebrew languaze what was not in its power to endure,
until we passed from the status of prayer and supplications
to arguments anéd debates. He who is content with a mini-
mum of this and beautifies his speech with it and adorns
his work a 1ittle approaches the right ané the definition
of the right, according to the mutazela, as that which
befits the truth.

Afterwards, the universal war, unlike any other,
broke cut, called the Berber War, at the end of the
century mentioned above, troubles multiplied and the

worlds' suffering prew. Prices rose on laznd and sea and

desertion became widespread among men, and awful afflictions
beset the seat of government and the city of cities, Corcdoba,
which was destroyed or nearly destroyed. The sciences

waned because of the loss of scholars, pecple werc troublea
by the events of the world, until the distress was eased

and there was rellef., Another group enloyed these favors,
whose words were refined and whose goals, ané aspirations
were sweet. Thelr leader and nero was the (71)1)), governor

15

Habbl Samuel Halevi, may God favor him, born in lerida,

195amue1 Ha-lagid (993 - 10585), statesman, superior
poet, military commander, halakhist, c¢f. Schirmann in
Sefarad, vol. 1., 13954, pp. T9-168.
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educated in Cordoba, chief of Granada. His poetry was
unigue in its nuality, abounding in creativity, powerful
in its content, florid in its language, beautiful in its
composition, coriginal in its devices (inventions), ex-
cellent in 1ts structure, srancé in exnlicitness and in
its implications. Hls poetiec compositions testify to
this: "Ben Tihilim," "Ben Nishlay," "Ben Kohelet,"

which is the most wonderful, finely written and precise
of them, which he composec after he attained maturity.
Even so 1t 1s said: Seeing is its own proof. The
petitionary prayers (MUPE3) and the chanted prayers
which (Ben Tihilim) includes, theilr meter i3 that of
poetry. It is a2 method he employec which no one besides
him had employed previously or since. Ilie devoted him-
self to it fully and exerted his maximal effort because
he examined a preat collection of Arab ana Persian
rroverbs (sayinge), and philosophical sayings, the
"blossoms" of nations that have passeé, and the rich words
of wisdom by our pilous ones written in beautiful words
and lucid syllables. And everyone of this generation who

followed him and walked in his path may be compared to

the Al-makhathamin amons the Arabs who functioned between

the period of ignorance and the birth of Islam. His war
poems and his lons poems, his orations and his epistles
surely spnan the farthest reaches of east and west and f1l1

the ends of land and seas reaching the leaders in Babylon,
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the scholars in the land of Israel, the great men of Egypt,
the African princes, the eminent men of the Maghreb
(Moroceco) and the distinguished ones in Spain. Indeed, in
all of them he reached the excellence of expression and
the sources of truth. He cloaked many of their words

and ideas in the royal splendor, and dressed them in the
majestic grandeur, wrapped them in the coat of wisdom,

and adorned them with the brilliance of craftsmanship.

In his lifetime, the reign of the sciences rose after they
had ebbed, the luminaries of knowledge shone instead cf
being dim, through the power of thought which God gave

him which pierces the heavens and presses against the high
heavens, with his love of wisdom and its masters and the
honor of Torah and its bearers. He behaved equally
towards the native and the foreigner, the skillful and

the retarded. Since in this article, I intend to refer

to the subject of pcetry about which you asked me, I have
refrained from the slightest praise of his splendor and
majesty in ideas and his perfection, although there is no
need to provide demonstrative proof nor substantiation and
confirmation because of his fame in various lands and
praise of him on the lips of countless people. This may

20

be compared to the words of Job: "When the ear heard

2070b 29:11.

e
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me, it blessed me, (and when the eye saw me, it gave
witness to me)." He - may God favor him - was summoned
for that which he created (he died), at the age of 63,

in the 8th Century according to our reckoning (exactly
4815, 1055 C.E.). Those Jealous of him and detractors

of his generation and those which followed assailed him
because of deficiencies in a few stanzas and slight mis-
takes in his grammatical conjugations and Hebrew preposi-
tions, and because of his analogles from a few of the
aural nouns.21 They pounced on him like cats upon mice
and the vulture upon carcasses. They denegrated him
because of this in their essays and reproved him because
of this in their books. They stole from him when he was
in a grave, and they gluttonized on his flesh when he

was but sinew and bone. Jewish law did not raise them to
this nor did manliness or integrity bring them to it.
Enough of this slander that appeared between him and his
rivals - may God favor them. This group will no longer
return to declare this and to condemn again. The rivals
have already been gathered to God and the strong and the
weak alike awalt his forgiveness. He is the Forgiver and
the Merciful One. See this wonder: This group did not

choose to concede to him on the strength of the enormity

211.9., "nouns whose character is only apprehended
auraily," cf. Halkin, p. 64, footnote 42,
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of what he undertook and the importance of what he labored
for, with his multifarious capabilities in halakha and his
linguistic compositions and his many acts of statesmanship
in affairs of state and of war. It did not occur to them
that the swift-fcoted horse will stumble, and that the
sharp sword will fall and the cautlious one will collapse:

We are but feeble mortals and weak creatures, we are
remembered and we are forgotten, we hit and we miss, we
hurry and we tarry, weakness will seize us and negligence
and failure will catch us. Forgetfullness comes upon us

and errors and mistakes will emanate from us. Who 1is

truly the perfect person? Indeed, Plato sald: "Weighty

1s the mistake of the intelligent, because the knowledge

of the fool is close to the senses, and therefore his

error is small, whereas the knowledge of the wise man is
close to the intellect, and therefore his error is great."
The pearls of wisdom of thls man, in his compositions and
his delightful statements in his works, were not invalidated
by the people, not even one of them. They are more famous
than the flags on the hills and brighter than the sun in
the deserts. Whoever recites one of them without quoting
his name, whether he attributes i1t to himself or leaves

it unspecified, is like the fly that crawls on the fresh
wound and avoids the healthy (flesh). The Lord will forgive
us and them and will cause our sins and theirs to pass away.

May the Speclal One be praised in every expression of
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uniqueness. There 1ls none besides Him and no God other
than He,

After him, his son the Prince (1733) Abu Alhasan

Rabbl Yehosef22 was appointed to rulership - May God

have mercy upon him. The deceased was missed only for
himself.* In his lifetime, the riches of knowledge, and
scholars and the power of poetry and poets grew "seventy-
fold." (immeasurably) His gifts opened the mouths of
mutes and his presents taught the stammering tongues to
speak eloguently. Second to Jewish law, very great was

his knowledge in Arabic studies, 1ts languages, its poetry,
its important and great personalities, 1ts history and 1ts
antiquities, for the purposes of hils governmental service
and matters of authority delegated to him, The Hebrew
poetry that he produced secured his place and proved his
superiority. But his compositions in this area, as they
say, were ripened first fruits (choice) but few in number.
He was killed together with the Jewish community of Granada
on Shabbat, the 9th of Tebet 4827, 1067 C.E. in our reck-

oning (counting). "The demise of Qis was not a singular

22Yehosef Ha-Nagid (1035 - 1066), father Samuel super-
vised his education, appointed by Badils as chief vizier in
1056 after Samuel's death, poet and teacher, collected his
father's poems, killed 1in Granada in an Arab purge,
cf. Ashtor, vol. 2, pp. 97-98 ff.

*Yehosef did as good a job as hls father.
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death but the structure of a people destroyed." The
ancient proverb says "He whose time was fixed at a
specific season would be finished at his end." Because
of them the splendor of the nation and a favorable period
lasted for 34 or 35 years. Afterwards the years ended

and they and their compatriots were like a fleeting dream.
He left his son Abu Nazar behind him, the youth whose
mustache had yet to sprout. Rabbil Isaac ben Giyyat,23
of blessed memory, raised him and took him for a son, and
he heard in his voice and from his mouth that he was a man
whom God had blessed and had no rival. He excelled in
Hebrew studies, poetry abounded from him, and he createc
rhymed and metered poems that [{lowed on the tongue like
the flowing of perfume. But his days were not long, for

he died in the prime of his life when he passed in his
twentieth year, and he was buried in Lucena., May God
favor him. And among the poets of that generation and

the masters of songs of praise for this leading group

and others - their praises recur - were Rabbl Levi ben lNMar

24

Saul of Cordoba and later of Tartus, and Mar Joseph

23Isaac ben Judah Ibn Giyyat (1038 - 1089), halakhist,
Talmudic exegete, poet - friend of both Samuel and Yehosef
Ha-Nagid, wrote responsa, foremost scholar of period in
Lucena, cf. Ashtor, vol. 2, pp. 144-149,

2“Lev1 ben Mar Saul (first half of eleventh century),
a poet who wrote liturgical poems and panegyrics of both
Samuel and Yehosef Ha-Nagid, cf. Ashtor, vol. 2, pp. 287-288.
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ben Kapr0125 of Cordoba and later of Granada, and Mar

Abun ben Shrar326

of Lucena and later of Seville = may
peace be upon them. And Rabbi Moses ben Jegtilah of
Cordoba ana later of Saragossa was among the leading
scholars and masters of the language and among the
great savants and famous authors, and one of the first
expositors and poets in both languages, despite his
lack of Jjudgment which robbed him of his lofty place in
the stratum of the great, and Abu Ishag Hajaj and Abu
Ibrahim ben Leib, both from Granada, and Abu Alravia ben
Baruk from Lucena.

In eastern Andalusa was at this exalted time Abu
Amar ben Hasda1.28 His work is scanty but outstanding.
As the saying goes, "A little that satisfies is better

than a lot which provides no pleasure." He authored the

2

5Mar Joseph ben Kaprol (middle eleventh century),
He was counted among those who perhaps enjoyed the
patronage of Samuel Ha-Nagid, ¢f. Halkin, p. 67, note 18.

26Abun ben Shrara (middle 1lth century), pocet who
wrote panegyrics of Samuel Ha-Nagid, ef. Ashtor, vol 2,
pp. 196-199.

®Tyoses ben Jeqtilah (latter half of 1llth century),
philologist, grammarian who translated Arabic treatises
on grammar into Hebrew, unigue exegete who approached the
text critically from an historical perspective, cf. Ashtor,
vol. 2, pp. 259-262.

28Abu Amar Joseph Ibn Hasdai (middle 1lth century),
renowned Arabic style, philologist, exegete, poet - most
famous for poem thanking Samuel Ha-Nagid for patronage
(The Orphan Poem), cf. Ashtor, vol. 2, pp. 257-258.
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special Qasidazg called by the Jews i1DINYi1, The Orphan

Poem. In it he turned to Samuel (7)137) of blessed memory.
He responded to it and composed a panegyric, but as was
the way of Hanagid, in rhetorical style and with eloguent
words. Abu Amar refined the opening verses of love and
beautified the imaginative praise, and many of the stanzas
includé; several types of adornment, such as homonymy,
(112X), metapnor, negation and affirmation, the transition
and additional modes, and he did not withhold from it
Biblical subjects. His son Abu Alfazl was strong in
scientific apparatus, accomplished in the art of philosophy
and a master of poetic creations and expositions in Hebrew
and Arabic. Abu Alhasan Musa ben Altagna called the
"vagabond," of good family, well educated, and expert in
panegyric and a master in mockery, was killed under a
collapsed wall on the way to Toledo before he reached
the age of thirty.

Abu Ayub Suliman ben Yahya ben Gabirol>® of Cordoba,

a native of Malaga and educated in Saragossa, gulded

29Qaaida - name given to formal ode in Eastern liter-
ature. 1t originated in pre-Islamic Arabia during the
sixth century. The theme may be panegyric, satire, war-
like boasting, or elegiac. The Qasida may extend to upward
of a hundred couplets, all upon the same rhyme.

30su11iman ben Yahya ben Gabirol (c1020 - c.1057),
brilliant poet and seminal philosopher, many biographical
details supplied by Moses Ibn Ezra here, cf. A.M. Haberman
in Sinai, vol. 25, 1943, pp. 53-63 and J. Schlanger,

La Pnilosophie de Salomon Ibn Gabirol, 1968.
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his character and suppressed his desires, eschewed earth-
liness and prepared (trained) his soul for higher things,
after he cleansed it from the disease of desire, and it
acquired the delights of philosophy and the exact sciences
which he impressed upon it. As the ancient philosopher®

sald (1.e., Ethics 701¥b D11°K),"Wisdom is the color of

soul, and the color of a thing cannot be recognized unless
it is cleansed of its impurity (dirt)." Plato said:

"One whose qualities of character are not proper cannot
approach any learning." And Abukrat says about natural-
ness, "Unclean bodies - the more you nourish them the
more you add evil to them." He was younger than the poets
of his generation, but superior to them in his (poetic)
creation, despite that all of them had worthy objectives
and pleasant demeanors. Also, even though they were of
different positions they resembled one another in their
beautiful expressions and their refined allusions (he was
superior). However, Abu Ayub was a wonderful artist and

a perfect author. He grasped the goal of poetry and "hit
the target" and he aimed at the bull's-eye. His method

of creation was intelligent, and it resembled the later
Moslem poets, to the extent that he was known as "the

Chief of Speech" and "the expert of composition" in

¥Aristotle
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fiuency of speech, freshness of words and sweetness of
ideas. Eyes inclined towards him and fingers pointed at
him. He was the first among Hebrew poets to "open the
gate of embellishment," and those who came after him walked
in his 1light and wove on his weaver's loom, as will be
made clear in what will be said immediately, and as will
be revealed in his pocetry to all who probe it deeply to
understand it and take an interest to experience it and
examine it, since he was expert in the written Torah
and had a command of the oral Torah. As the philosopher
Plato said: "The law will teach us tc recognize the
reasons for actions." Socrates said "the law compels
us to keep away from sin and philosophy teaches us the
logic of things." What 1s the difference between Torah
and political philosophy? Political activities are partial,
incomplete, and depend upon Torah, and the Torah command-
ments are complete, perfect, and independent of politics.
Let us return to our subject. This youth, may peace
be upon him, pralsed but exaggerated, mourned but over-
stated, adored but exaggerated, loved but was enslaved,
was abstemlous but aggrandized, apolcogized but flattered,
derided but astounded. Despite that he was a philosopher
in his nature and his knowledge, his irascible soul had
control over his intellect that was not decisive and a
foe that he did not subdue. It was easy for him to con-

demn the mighty, and he did much to denounce them and he
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piled up their disgrace. Plato said: "He whose anger
compels him and whose pleasure directs him to deny what
the intellect decreed upon him a priori, his soul is
very weak, it has neither power nor courage." A prin-
¢iple of philosophy is that the inferior part accepts the
sovereignty of the superior part, that is to say that,
his intellect rules over his nature. Perfection belaongs
solely to the glorious and holy Lord. The youth died
in Valencia at the beginning of the 8th century and
there is his grave. He was a little over thirty.
Hypercritical ones examined his work and picked out
obvious mistakes in it. But the wise one would suggest
youthful innocence and childhood blindness as the reason.
I have no substantive need to collect this (material) and
no pressing necessity to write about 1t, I did not set
for myself as a goal in this article to reduce the value
of my predecessors and to mock theilr words and to expose
their errors nor to distinguish between their goocd and
bad poetry. My aim is only to tell of their merits and
ignore their mistakes, unless the instruction 1s necessary
and unavoidable in the course of discussion. I will not
mention the name of the author - in order to warn (you)
about the pitfalls, etc. There is no benefit in pre-
serving the delusions that are transmitted from them,
even i1f literary criticism is one of the principles of

poetics and among the best uses of logle. It has already
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been said, Criticism of things (DY137) is greater than
their creation. I found it necessary to put together a
few of these examples and their manifestations in an
article called DwI3iT ha¥W. (Bed of Spices)

At the end of this groups' cycle arose a second
group that walked in its paths and behaved according to
its teachings, and rose above it in casting poetry, power
of language, force of ideas and lucidity of speech. The
senior and honored one of the group, its pillar and chief

was Rabbi Isaac Ibn Giyyat,>*

of blessed memory, a man
of Lucena; city of poetry. He was its "shepherd" (care-
taker), a fountain of rhetoric and a source of eloguence,
a restrained ruler of Hebrew creation - and the knight

of the Aramaic linguistic system. He spoke eloquently
and wrote lucidly. He loved to praise the great men of
his time and to eulogize the honored ones of his day.

He wrote drafts of many compositions on (12?7) law and
language and did not rest until he clarified them, except
for a small portion of them. He was superior to his
predecessors in matters of piety and prayers and lamenta-
tion and dirges. But inferior tc them in metered poetry,
because his knowledge of Arabic sciences was weak. His

style was clean and his subjects were straightforward.

31Isaac Ibn Giyyat (late eleventh century), friend
of both Ibn Ezra and Halevi with whom he exchanged poems.
¢f. Ashtor, vol. 2, pp. 190-193.
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I studied under him and I received from him, and the
tidbit that 1s my possession is a droplet from his lake
and what little is in my power 1s by a spark of his sun.
He died in Cordoba in 849 (p"D?) (1089 C.E.) according
to our reckoning and he was buried in Lucena.

Among his contemporaries was Rabbi Samuel ben

3@ of blessed memory, a noble man and prince

Hananyah,
and a master of plety and saintliness, and a Halakhist 1n
his expositions and responsa. He was greater than (Giyyat)
in metered poetry, a treasury of learning and wisdom.

Rabbi Isaac ben Barukh3> from Cordoba, of blessed memory,
was moral and mannerly, an expert in the studies of law
and Rabbinic authorities, a poet and expositor. He

served the Abadian governor (i1YTH83Y) with his fine "tools"
in the exact sciences and astrology. His honor grew in

the eyes of the ruler and his fame preceaea him. He

died in Granada in (4)d54 (1094 C.E.) and he was buried

in Cordoba. Rabbi Isaac ben Reuben of Barcelona, of

blessed memory, was one of the chief Halachlic experts

323&mue1 ben Hananyah (second half of eleventh
century), admirer of Samuel Ha-Nagid, poet and Talmudic
scholar, cf. Ashtor, vol. 2, p. 144,

33Isaac ben Barukh (1035 - late eleventh century),
lived through riots of 1066 in Granada, astrologer,
Talmudist, student of exact sciences, cf. Ashtor, vol. 2,
pp. 216-217.

—_—
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and scholars. His abllity was great in choosing the
choicest parts of the Prophets and using them in his

sacred poetry. And the gifted Rabbi Isaac Fasi3Il -

may God grant his resting place peace and refresh his

"dust" - possessor of a solid and matchless faith, intellect,
wisdom and a prolific pen. He did not excel in anything
related to the field of poetry, and therefore I did nct
mention him together with those Halakhists who were poets.

Among their contemporaries were Abu Suliman ben Mahajir35

and Abu Alfatah ben Azhar,36

both from Seville, poets and
experts in various branches of scilence, heirs to nobility
and fame.

Among those who created less was the retentive
teacher, He was quick-minded and possessor of an excellent
memory. As a master of Halakha in his later years, Abu

37

Zachariah Yahya ben Balam, was a Sevillian born in Toledo.

347saac Fasi (1013 - 1103), author of the most
important code prior to the Mishneb Torah by Maimonides,
Talmudic exegete, c¢f. Shalom Shefer, 1MJ@DY A"10)
(Ha-Rif u-Mishnato), 1967.

35Su11man ben Mahajir, from noble lineage, friendly
with Ibn Ezra and Halevi, cf. D0 DYYN in 3 }Y20i1 DIPYTY
p. 144,

36

Abu Alfatah ben Azhar, Ibid.

37nbu Zachariah Yahya ben Balam (last half of eleventh
century), linguistics expert, only two known poems,
Ibid., p. 145,
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He was a master of beautiful summaries and excellent
popular synopses. He removed their faults, deleted their
L weaknesses, cleansed their contents and purified their
essence until prolixity changed into concise statements.
His was the work of a man possessed of a fanaticism that
defied his rhilosophical nature and his temperance. No
one was safe from his trap nor from attack in places

that he thought. Indeed he adumbrated them in unsightly

explanations as will be revealed to one who reads his

works. I called him conservative and retentive only
because retention is such that what i1s learned through
hearing will be preserved in the soul permanently and

will not be susceptible to forgetting. As it is written
in the Torah, "Conserve and do them"38 (for this 1s your
wisdom and understanding . . .) When they hear all these
P statutes, they will say, "Surely this is a wise and under-
. standing nation." And recollection 1s knowledge that
comes unconsciously, therefore, it 1s dependent upon
something else. As it is written: "(And it shall be to you
for a fringe), that you may look upon it, and remember

n39

(all the commandments of the Lord). Surely, it 1s said:

he whose power of retention is good can comprehend the

38Deuteronomy 4:6.

39Numbers 15:39.
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designation of a thing and its substance, and he who has
a good memory can comprehend the completeness of the
depicted form. If he is good in both of them, he can
comprehend all that he looked for from the forms (cf
things). It is said that recollection is the remembrance
of those things that are in the soul with seeking and
searching. Furthermore, it 1s said that retentiveness
applies to the form and shape. This man mentioned abocve -
may God have mercy upon his soul - possessed a majority
of these characteristics.

Among the poets from Toledo was Abu Haron Ibn Avi

Al—aish,uo and after a gap, Abu Ishag ben Alharizi.QI

Among the poets of Seville was Abu Joseph ben Migashuz

who was born in Granada and lived in Ashbilia, and

Abu Zachariah ben Mar Abun.'S Among the last of that
generation in Granada was Abu Joseph ben Almara.uu

%04bu Haron Ibn Avi Al-aish, only mentioned here,

ef. Ibid., p. 144,

“Lavy Ishaq ben Alharizi, Ibid,

Y20bu Joseph ben Migash (1077 = 1141), greatest
Talmudic scholar in his generation, studied under Isaac
Albalia and Alfasi whom he succeeded as head of the
Yeshiva in Lucena, cf. A.L. Grajevsky Y3%i DI 11737

.I963, wa'b 138

Abu Zachariah ben Mar Abun, cf. IDYW DY in
p. 146, 3 77000 My T

43

nunbu Joseph ben Almara, only mentioned here,

Ibid., p. 147.
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Among the masters of flawless work and lucid poetry was

my older brother Abu Ibrahim (Isaac)45 - may God have
mercy upon him = he found help in refining expression

and in sweetening his verse (poetry) through the breadth
of his command of Arabic culture. He died in Lucena

in (4) 881 (1121 C.E.). At that time in Eastern Andalus
was Abu Amru Ibn Aldayan,as the foundation of faith, a
hill of excellence and glory, a wonderful creator of
ascetic works (Mw>7v), both poetry and prose and a master

of various sciences. Then, there were Abu Ishag ben Pakudaq?

and Abu Suliman ben AmahuB - may God have mercy upon their

souls. Among the poets was Abu Alhasan Ezra ben E.lazar.ug
Abu Amr Ibn Sahalso from Cordoba was cone of the leading

disciples of ben Giyyat at that time. 1Indeed, he was

nsAbu Ibrahim (Isaac) Ibn Ezra, oldest brother of
Moses, cf. Chapter I of this work.

qubu Amru Ibn Aldayan, only menticned here, cf.

107 D0 in 31 })00i MYYIY, p. 14T7.

“Tpbu Ishag ben Pakuda, cf. Halkin, D31V IBD

oY"1%37M11, footnote 16.

QBAbu Suliman ben Amah, perhaps David ben Elazar

Ibn Pakuda, a famous poet in the early 12th century, cf.
1P 0YY0 in 3 71967 MIYYIY, vol. 4, pp. 282ff.

49Abu Alhasan Ezra ben Elazar, apparently the author
of bY3iDh "BD, a collection of poetry, c¢f. Schirmann,
vel. 2y Da 158.

%0pbu Amr Ibn Sahal, died in 1123 or 1124 in Cordoba,
disciple of Isaac Ibn Giyyat, cf. Ibid.




240

among the distinguished of Al-Andalus, of noble lineage,
eloguent in poetry, learned in Halakha, a master inter-
preter and linguist. As in the ancient saying: the
essence of manliness is truth and the essence of knowledge
is interpretation. Anyone who lacks the quality of truth
is deficient in the most honored of qualities. His
poetry combined the extremes of strength and sweetness,
power and grace, he saw and he considered, he scanned

and he remembered, he praised and he caused joy, he
mocked and he caused sorrow. He did not control his
spirit and mocked. Indeed he loosed his reins at will.
Most of his scorn (he directed) at the band who attacked
poetry, those who dared to invade poetic ranks. He made
people laugh by describing their methods and delighted
them by unveiling their deceit. If he washed his hands
of this he would have been of the first rank. But,

every man possesses what he chooses for himself. Indeed,
someone who agreed with this opinion said, "An evil man
will succeed where the good one is wearled." He was -
may God have mercy upon kis soul - the last of the honored
greats mentioned above. Woe is the loneliness of the
world without them, and alas its darkness because of
their loss. Indeed, it has been said "The death of the
righteous 1s a privilege for them and a loss for the

world."”? our sages anticipated them in their saying

>lsanhedrin 113b.

T
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"The death of the righteous is good for them and bad
for the world." This man died in Cordoba in (4)883,
(1123 C.E.).

Their younger contemporaries and those who came
after them and followed them were a glorious group and
a2 marvelous assemblage. They understood the object of
poetry and reached it in every forum and in every way.
They attended to both the sublime and the trivial, and
beautiful poetry emerged, indeed enhancing verse and
imagery. This despite the fact that there were expon-
ents of different systems and the standards of work
were not uniform. (monovalent) It has been said,
"People are like rungs of a ladder, there are the superior
ones, the lowly ones and the average ones." But all of
them in whatever city they lived, were in the orbit of
success, precision and excellence. Among their chiefs
were Abu Amr Joseph ben Tsaddiq52 from Cordoba, congenial
and kind to all, erudite beyond imagination in Halacha,
and Abu Zachariah ben Giyyat,53 born in Lucena who lived

in Granada, original in his poetry and richly cultured.

52)bu Amr Joseph Ibn Tsaddig (1080 - 1149), poet,
some of whose poems have survived., cf. Schirmann, vol. 2,
pp. 163 ff.

>3pbu Zachariah ben Giyyat, friend of Judah Halevi's,
son of the poet Isaac Ibn Giyyat, cf. Ibid., p. 186 ff.
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Among the nrincipal masters of Halacha were Abu Ayub ben

Almalamsq from Seville, the city of poetry. His charming

glory shone and his personality glittered in two languages
as the light of day, and in both he swept the depths.

May God defend his value! Abu Alhasan ben Halevi,55

who dove to draw up pearls, master of sharp wit, and Abu
Ishaqg ben Ezra56 (Abraham) among the elogquent and florid
Mutakalimun,ST were both born in Toledo (Tudela!) and
afterwards lived in Cordoba. 1In the uppermost province

58

in the extreme west was Abu Alhasan ben Betat, one of
those famed in Halacha, and one of the Mutakalimun and
poets, from a renowned home and rightecus lineage, and the

famous teacher and exalted scholar. Abu Alfaham ben

54Abu Ayub ben Almalam, physician, halakhist, moved
to Morocco, friend of Judah Halevi with whom he corres-
ponded, ¢f. Ibid., vol. 4, pp. 249-250.

55Abu Alhasan ben Halevi, Judah Halevi, cf. Chapter
II of this work.

sﬁlshaq ben Ezra (Abranam) (1089 - 1164), poet,
grammarian, exegete, philosopher, astroncmer and physician -
exceptionally prolific in all phases, probably mentioned
so briefly because he was Moses Ibn Ezra's brother and
younger contemporary, cf. I. Lewin, 137 :¥7TY 738 DN
L1904, 101 0)

5?Mutaka11mun - practitioner of Kalam, 1.e., Arabic
scholastic theology. Among Jews, most noted was Saadia
Gaon, whose theory of creation was derived from that of
the Mutakalimun,

58Abu Alhasan ben Betat, Mutakalimun poet, friend
of Moses Ibn Ezra, cf. Schirmann, vol. 4, p. 151.
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Altaban was one of the authors and poets and expositors

and the honorable Abu Ibrahim ben Barun60 was his disciple;

of prominent stock and master of the decisive proof and
one of the Mutakalimun, fluent in both languages. Abu

61

Alhasan ben Elazar was one of the skilled ones, the

creators and the poets. Among the men of poetry and

good taste and meticulousness was Abu Ibrahim ben Meshkaran.

Among the great writers and innovative thinkers and trans-
lators of Hebrew works into Arabic was Abu Sald ben Farag

Ibn Hasda1,63

of blessed memory, pleasant in his virtues
and noble in his character.

I met many of these artists, and I assembled the
famous ones and the ordinary ovnes, except for a few of
them. Since the pocet says "A group whose culture is
close to mine are my neighbors even if they live all over
the world."

Included among those that were mentioned there is a

Eroup that loved "embellishment and covering," and strove

59pbu Alfaham Ibn Altaban, poet and rhetorician in
early twelfth century, cf. Schirmann, vol. 4, pp. 252 fr.

60Abu Ibrahim ben Barun, expert in linguistics, only

one of his poems is known to us, friend of Moses Ibn Ezra,
cf. Schirmann, vol. 4, pp. 251-252.

61Abu Alhasan ben Elazar, Ibid., pp. 276-277.

6250\ Tbrahim ben Meshkaran, Ibid., p. 277.

63Abu Sald Faraq Ibn Hasdai, Ibid.

62
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for excellence and beauty, loveliness emanated from them.

They excelled in serious works. Every one of them hoped

to do well and succeed, but water first comes down in

droplets and only later does it pour forth, as it is with sand.
Every generation has its people (of renown).

In the cities mentioned there were a few who were
unequalled in birth and greatness, munificence and sub-
limity, and praiseworthy conduct. They were superior to
the expositors and poets, because they and those afore-
mentioned acquired all types of science, the best of each
generation - besides the writing of poetry of those
mentioned above. They acquired shares of dogmatic
(scholastic) and Halachic sciences, of the ethics and of
the Arabs and the Jews, philosophical knowledge, logic,
astrology, geometry and medicine, everyone according to
his ability, every group according to its lot. I did
not take upon myself the task of elucidating this, you
asked me only about poetry and exposition. In my work
on the significance of the moralists I included this
subject and its explanation.

There was not any generation among those mentioned
past and present that was vold of inferior men whose
names I will not recall because of their inferiority.
They were a motley crew of pretenders in the art of
poetry, masters of ignorance and drunk with haughtiness,

swayed by their lust from balanced thought. They ignored,
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because of their evil ways, the recognized advantage of
acquiring knowledge. They lacked the judgment that
comes from patience and deliberation that comes from
intelligence. Frivolousness got the better of them,

they had no experience with metered speech and no train-
ing in the writing of poetry and composition. They
passed judgment on matters by means of baseless opinlons.
They dared to write poetry and they were unrestrained in
composing articles (works). They destroyed "the rhyme,"
like the ancient saying, "The only ones who dare to

speak are the wizard and the dullard," for they are on
one path and the poets are on another. Critics do not
frighten them and sharp tongues do not scare them,
because of their view that poetry is nothing other than
the observance of meter and being concerned with rhyming
letters and with unmetered rhyme. Thelr poet (Arab) says,
"The beauteous reveals its beauty in two ways - through

a stanza of poetry or through a lock of hair." But thelir
style is disgraceful, their thought 1is ugly and their
words come out poorly structured, misaligned sentences
and unsuitable division. Among them is that which
irritates the listener and annoys him, that neither
causes him to laush nor "moves" him, but which punishes
the soul and pains the heart. Their writing may be
compared to making love to one who cannot (love).

The question was asked, "Who is the greatest poet?"
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The answer was: "He whose falsehood is accepted willingly
and whose wickedness causes laughter." As it 1s said:
"The worst poetry i1s the mediocre." The matter may be
compared to intense heat or intense cold, the former
astounds and the latter excites, but the mean between
them 1s unacceptable. aAmong them was a median group

that earned money from slander and from forbidden

reason. The length of their tongue brought them clearly
to the limit of disrespect. They made noise with tasteless
expressions and detestible words, exhausting the listener.
They are crude by nature; with empty words, and unripe
figures, foolish rhetoric, cold demeanors and mindless
idiocy. It is said: "the worst of men is he whose

tongue 1s bigger than his intellect." Another said,

"It is better for one's intellect to appear superior to
one's tongue than for one's tongue to appear superior

to one's intellect." It is sald, "The length of the
tongue is (equal to cne's) stupidity." One of the
emminent ones was asked, "When would wisdom be worse than
its absence?" He responded, "When the knowledge is great
but the mind is spoiled." It is said, "If the intellect
1s superior to the speech - that i1s magnificent, but if
the speech is superior to the intellect - that is a defect."
The Sage sald, "In many words there is no lack of trans-

gression, (but he that refrains his lips is wise).“ﬁq

6“Pr‘curer'bs 10:19.
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He said, "(Just as dreams come with much brooding) so

65

does foolish utterance come with much speech." And

he also saild, "The words of a wise man's mouth are
gracious, but the lips of a fool will swallow him."ss
That i1s to say, the wise man finds favor among people
because of the wisdom that flows on his tongue. The way
of the fool, to the contrary, is that he loses favor
through the corruption and the villainy which he proclaims.
This impulsive group only circulated 1ts counterfeit coin
and transmitted its worthless currency among the masses.
One who boasts expertise in handicrafts like weaving and
sewing or talents in drawing but does not do it well

will surely be scorned by the masses, because a mistake

in crafts or in drawing is apparent. But in academic
(theoretical) work like medicine, astrology, poetry,

and writing, 1t is possible for the ignoramus to exalt
himself greatly with the little talent he possesses,

to boast among the masses unjustifiably because of their
lack of knowledge in these fields. For the masses do not
differentiate between truth and falsehood and they do not
distinguish between vulgar and the acceptable. If you
happen to chance upon something precious that is from

this foolhardy gang, or an extraordinary word or a verse

65Ecc1esiaste3 5sdi b6Ecclesiastes 10:12.
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laden (with aphorisms), do not be charmed by its author,
and do not be mollified by his actlons, for he does not
recognize the truth and hold it dear, nor does he
comprehend the invalid and keep far from it. It 1s cnly
something that happened by chance. Indeed, the liar cdoes
tell the truth (sometimes) and the incompetent archer
sometimes hits the target. The right action of the fool
is like the error of the wise. The distinguished Abukrat®
said in the Natura: "Do not be misled by things that occcur
{llogically." From the pearls of our sages - may the
Lord favor them: "The punishment of the liar is such
that even when he tells the truth they will not listen
to him."s?
This includes the false words of the Sophists, I
mean the forgers. The Sages attributed this name to a
Greek man whose name was Sophista. He used to approach
the invalid with gulle attempting to validate it and to
deal with the truth, attempting to invalidate it. But
Abu Nazar Alfarabil rejected this and said, "this Greek word
is composed of Sophia which is knowledge and "Istes" which
in Greek means that which is forged. Its meaning is then
"the forged science," and whoever has within him the

qualities of counterfeit and deception is called by this

67Sanhedr1n 89b.

*Hippocrates.
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name, Everything that 1s hammered out and coated with
gold or silver is called counterfeit, and among us
"(Burning lips and a wicked heart) are like an earthen
vessel overlaid with silver dross,“68 which is stronger
than each of the substances separately.

Be careful then of the gulle of chis wretched band
and if you see cultured individuals, people and teachers
from among the artisans polemicizing in vain with people
from this group (Sophists) or acting santimoniously with
them in falsehood. Do not let this matter rouse doubt
in your heart, and do not loosen the reins of your
éiscernment concerning them. Indeed it is said, "The
worst person is the one who people respect because they
fear his tongue." Another said, "The search for what
is good 1is the fear of what is evil." One of the
superior commentators sald, "We welcome people warmly
and in our hearts we curse them." Anyone who Joins this
group honestly and praises it sincerely shares their
loathsome character (nature) and their corrupt form.
Concerning their ilk, the Sage sald, "They that forsake
the Torah praise the wicked, but those who keep the law

contend with them."69

6aProverbs 26:23. 69Prover'bs 28:4.
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There was also an ignorant, insolent group whose
words were doggeral and whose discernment was more feeble
than the aforementioned. They profaned the Holy Book of
the Lord with their abuse of people. In reveailug thelr
shame, 1.e., their "wisdom," they besmirched its noble
verses with their azcusing the innocent and in their
considering their thoughts to be theirs. These things
must not be uttered. HNo, for it 1s a duty to be cleansed
of them. Once a distinguished man heard an insolent man
insult an honest one, and he said, "Go and immerse (your-
self) again because whatever was in you was more impure
than excrement." The philosopher said, "The nakedness
(shame) or people is between their legs but the nakedness
(shame) of the insolent one 1s between his cheeks." The
works of the significant men which we have mentioned are
alive though their bones decay in theilr graves, but the
idle chatter of this irresponsible group is (emphatically)
dead, while their eyes yet see, Because of people lilke
them said the poet, "The bad poem dies before its author,
but the excellent one lives on even after its author dies."

To the choicest poetry by this superior group I
have not attached a pearl and of their precious sayings
I have not written an elegant word, since they are well-
known and on the lips of the tradents. DMorning light
does not need candles! How much the more so the suns

have no need of candles! Thus, I was content with
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mentioning the leaders of the pecple I enumerated, and
I left aside the weaker ones who were their contemporaries.
This I say and I will seek the aid of God. Next is the

response to the sixth question.
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