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THE CONTRA JUDAEORUM PERFIDIAM OF JOSHUA LORKI:
AN ANNOTATED TRANSLATION OF THE FIRST SIX CHAPTERS

Ms. Kaufman has undertaken the first serious work in English on
this major anti-Jewish work of the apostate known acronymically in
Jewish circles as MEGADEF. The purpose of Lorki's work was osteansibly
to demonstrate the Messiaship of Jesus. In this endeavor he had the
advantage of a good knowledge of Hebrew literature, though he was
by no means the first Spanish Christian polemic to utilize such know-
ledge. His treatise obviously possessed a political dimension as
well.

Ms. Kaufman has not only rendered the cften convoluted and at
times confusing Latin original into a clear and readable English; she
has also tracked down almost all of Lorki's sources, socme of which
are cited erroneously in the body of the text, while others, correctly
cited, turn out to possess deliberately distorted texts. Ms. Xaufman's
ability to identify the sources is always impressive and at times little
short of amazing. Her extensive notes to these translated chapters
therefore represent a contribution to scholarship far beyond the
ordinary requirements of a rabbinic dissertation.

Ms. Kaufman's study thus displays a command not only of the Latin
and Hebrew idioms, but a fine and sensitive grasp of rabbinic litera-
ture as well, It reveals as well a dedication to research and s:-holar-
ship which promises to bear rich fruit for Jewish learning. Everything
possible should be done to encourage its further development.

It is with great pleasure that I recommend the acceptance of
this thesis.

Respectfully subnitt??.
sﬂ‘(n.»t‘w‘-‘bdbf‘c AR

Martin A. Cohen
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April 1979
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PREFACE

The 1413 Disputation of Tortosa represents perhaps
one of the longest and most intense debates to which the
Jews were subject in the middle ages in order to defend their
faith. Joshua Lorki was the chief protagonist defending
Christianity. His Contrd Judaeorum Perfidiam and Erroribus
Ex Talmuth served as the basis for proving the errors of
Judaism in the Disputation of Tortosa. Since Lorki's work
had never been translated and it was part of a very impor-

tant moment in Jewish history, I decided to embark upon

this thesis with the advice of my adviser, Dr. Martin A. Cohen.

In this thesis, I translated and annotated the first
six chapters of Contra Judaeorum Perfidiam., The edition
of Lorki's manuscript which I used is found in volume 26 of
the Maxima Bibliotheca Patrum Veterum, pages 528-554 pub-
lished in 1677 in Lyons. This edition contains both Contra
Judaeorum Perfidiam and Erroribus Ex Talmuth.

I tried to preserve the literalness of the Latin text
while also rendering a comprehensible English translation.
I have indicated by footnote places where I think the text
ig corrupt or simply mistaken. Square brackets indicate
my insertion into the text to make it more readable and
parentheses in the text are places where the manuscript has
parentheses.

Lorki uses many Biblical verses and rabbinic references.
All rabbiniec references, if they could be located, are
discussed in footnotes. The Hebrew or Aramaic of the
rabbinic sourdes have been included in cases where I felt

it important to see the original text. There is no féotnote
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if I could not locate the rabbinic source. In some cases
the rabbinic sources were forged by the author and the other
rabbinic sources could likely be found with more serious
searching. The following are the only rabbinic sources I
used in searching for Lorki's references: Mishnah, Baby-
lonian and Jerusalem Talmuds, halachic midrashim (Mekilta,
Sifra, Sifrei, and Sifrei Devarim), all the Midrashei
Rabbah, Midrash on Psalms, Midrash Tanhuma, and the Mishneh
Torah.

In addition to my brief historical introduction
of Joshua Lorki, there are two other introductions which I
have labelled respectively Editor's Introduction and Author's
Introduction. While it is clear thzet the first is the intro-
duction of the editor of this manuscript, it is not clear
the second introduction was written by Lorki, but it is a
logical assumption.

I hope one day to complete the translation of both of
Lorki's works but I consider myselil fortunate to have been
able to do as much as I have done. I could nct have
completed this thesis without the help of several very
important people. I would like to thank Susan Michael for

her patience in typing numerous rough drafts and the final

copy. I would like to acknowledge the gracious assistance of Dr. Rut!

Waxman who edited. the translation and helped render it into
readable English prose. To Nina Wacholder I am greatly
indebted for all her help in going over the Latin translation

with me.
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My inspiration for entering the rabbinate came from
Dr. Leivy Smolar, President of the Baltimore Hebrew College,
and to him I owe much thanks. Dr. Kenneth R. Stow who
now teaches Jewish history at the University of Haifa was
my first medieval Jewish history professor and encouraged
me to enter the field of medieval Jewish history with an
emphasis on Latin texts. To Dr. Martin A. Cohen, professor
of history at the Hebrew Union College-Jewish Institute of
Religion, I give more thanks than words can describe.
He has not only served as a patient and most helpful adviser
but he is my "rebbe" as well.

Lastly, I thank my parents, Stanley and Joyce J.
Kaufman, for raising me in the spirit of the Jewish

tradition and for their love and devotion always.




Translator's Introduction

It is said that apostates are more viciously anti-
Jewish than born Christians. If this is true then Joshua
Lorki reaffirms this position. He was born in the late
fourteenth century in Alcaniz in northern Spain as Joshua

Ibn Vives al-Lorqui, Loreca or Lorka. 1

The Jews called
Lorki "HaMegadef," The Blasphemer, from the Hebrew letters
of his Christian name, Magister Gieronimo de Santa Fe.
Nothing is known about Lorki's life before he converted to
Christianity. The lack of knowledge about his Jewish life
makes it difficult for us to assess how well versed Lorki
was in traditional Jewish sources. This, in turn, makes it
difficult for us to knnw whether or not Lorki quoted rabbinic
writings in the original form or from secondary works.

In 1391, Lorki wrote a letter to Solomon Halevi who
had recently converted to Christianity and adopted the name
Pablo de Santa Maria who became the Archbishop of Burgos.
Lorki's letter to Halevi expressed the former's doubts about
his Jewish faith. Lorki, however, remained a Jew until
1412 when he converted to Christianity with the direct prod-
ding of Vincente Ferrer, a prominent Dominican friar, Even
though Lorki converted with the encouragement of Ferrer,
Pabln de Santa Maria was Lorki's teacher. Pablo remained
in close contact with Lorki and versed him in Christian

theology.



When Lorki converted, he converted with a vengence.
Lorki gquickly became the personal physician of Pope Benedict
XIII (he was actually an anti-Pope who ruled from Avignon)
because Ferrer was close to the Pope. Lorki took advantage
of his relationship with Peter de Luna (Benedict's original
name) and wrote two polemical tracts against the Jews. The
first was "On the Perfidy of the Jews" and the second, "On
the Jewish errors from the Talmud." "On the Perfidy of the
Jews" deals with the mistaken notions of the Jews about the
Messiah. Lorki tries to prove by using rabbinic texts that
Jesus was the Messiah. Even the Talmud and Midrash show the
errors of the Jews in denying Jesus as the Messizh. "“On
the Jewish Errors from the Talmud" is a more scathing work
than the first. It deals with the worst parts of rabbinic
literature.2

Lorki wrote these works shortly after his conversion
in 1412. This further serves to prove that Lorki had doubts
about his Jewish faith for some time and that, probably, he
and Pablo had spent much time together studying Christian

theology. Writing these works prompted Lorki to ask Benedict

XIII for a disputation.



This disputation occurred at Tortosa in 1413. It
lasted for about eighteen months. It is not the intention
here to chronicle the history of the disputation at Tortosa.3
Sufficeit to say that Lorki used his previously mentioned
writings during the Disputation of Tortosa to show the errors
of Judaism. Baer claims that the Jews were doing a credible
job in maintaining their side of the disputation but ultimately
Lorki's arguments triumphed.u Lorki used midrashim out of
context as well as forging midrashim. The Jews pressed Lorki
to verify his sources, which, of course, he could not do.
Lorki's forged midrashim were most likely drawn from Raymond

Martini's Pugio Fidei and the Jews knew that he could not

prove all of his sources. The Jews at Tortosa knew that they

could not win so at one point they itried to bribe certain

Papal officials to stop the disputation but Lorki would not

yield. This incident serves to prove how Lorki had the need

to wreak vengence upon the people of which he was once part.
After the Disputation was concluded in August 1414, there

is nothing else known zbout Lorki's life. He probably died

in 1419.



Notes to Translator's Introduction

! Yitzcha¥ Baer (A History of Jews in Christian Spain,
2 vols. (Philadelphia: Jewish Publication Society, 1971) vol.
II, p. 17L) says that Lorki was in Alcaniz but A. Lukyn
Williams (Adversos Judaeos (London: Cambridge University Press,
1935) p. 261.) says he was born in Murcia which borders the
Mediterranean in southeastern Spain.

Lorki, indeed, is called by several names and it is
uncertain which was the correct one. The name "Lorki"
dervies from Lorka which is near lurcia in Spain. (Encyclopaedia
Judaica 1972 ed. vol. 11, p. 499 s.v. "Lorki, Joshua”™ by Haim

Beinart.)
2 Williams, p. 262.

3 Baer, vol. II, pp. 171-229. Baer gives a detailed

history of what happened at the disputation.

b Baer, p. 183.




Editor's Introduction
From Giéronimo de Santa Fe, & Christian who was a Jew=--

Against the Perfidy of the Jews and Talmud: A Tractate or
Two Books, Reported in Spain in the fonth of August in the
Year of Our Lord 1412, By Order of His Holiness, Pope
Benedict XIII.

A younger scholar who could be seen in the Patristic
collection of this library even perhaps if he could not
hear good things about Peter de Luna whose doctor he was
and was not even known to the librarians by name and the
works he needed were not necessarily at hand, yet if he
were versed in the argument, that is the writings and
disputations against the Jews beginning with Julian of Toledo
and Rabbi Samuel, the Israelite, and Gregory, Archbishop
of Tephrensis could hardly be expected to w at anything more.l
Nevertheless these ancient fathers did not argue against
the Jews except from Secripture. From this source, from the
writings of the Talmudic Rabbis (that is, the wise men of
the Jews), this proves to us not only are the Jews to be
laughed at but that indeed it proves that they act without
priest and altar, thus without any religion. This is
easily seen from Pablo de Santa Maria, the Archbishop pf
Burgos, Galatin and is clear from other, later sources about
this sort of thing.2 Not unwillingly I have yielded to
those prior moments of reason and in this library (developed
end corrected in many places), I have placed the innumerable

follies, heresies and blasphemies of the work of the Talmud




against Moses, the natural law, the majesty of God, Christ,
the Angel Gabriel and the saint of the 0ld Testamen%t. When
Sixtus Senesis indexed this holy book with a very detailed
index and in Tractate II this faithful, learned and pious
author faithfully collected from the Rabbinic Talmud of

the Jews many things very shocking and abominable that there
is nothing left out.

(Book II)

Concerning the bestiality of the first parent, and the
extremes of the turpitude in its plain meaning. I consider
these things not only as superfluous but even

forced by an urgent conscience I have expurgated them lest
they offend Christian minds and ears.)

With respect to this, although the Jews it seems here
acted not intelligently according to their established codes,
although even today many of that race remain steadfst in these
laws, by the just judgement of God concerning them who when
they turned to Christ (the truth, itself,) for those horrid
dogmas, they do not shudder that they must be damned even
by the laws of Maimonides. For this reason and more easily
with you, (D, Reader,) the Jew will find the Christian faith
the praise of which is found in this work,.

More than five thousand Jews by public reading of this
book have come to Christ. I have not censored in the entire
following Tractate many things of that sort which are most
bestial and horrible beliefs (which the author does not

deny no Christian can bear to hear.)




—

Notes to Editor's Introduction

1 Julian was the bishop of Toledo at the time of the
Council of Toledo in 581. He put heavy penaltiies on Jews who
refused to be baptized even though he is suspected of being
ofJewish ancestry. He wrote a book entitled "On the Verifica-
tion of the Sixth Age" dealing with the misguided ways of the
Jews in not accepting the Messiah.

Rabbi Samuel the Israelite was an apostate Jew who lived
in the 11th century in Fez, Morocco. R. Samuel wrote a letter
in 1072 decrying the errors of the Jews.

Tephrensis cannot be identified, therefore neither

can the Archbishop Gregory be identified.

2 See Translator's Introduction for Pablo de Santa

Maria.




Author's Introduction

’
GIERONIMO DE SANTA FE
First Tractate for Proving the Perfidy of the Jews

These are the reasons, which were posited and proved by
that remarkable man, Magister Gidronimo de Santa.Fe, the
doctor of our Lord the Pope, against the Jews of whose people
he was, who deny the advent of Jesus Christ as the Messiah
openly before our most Holy Father Christ, our Lord and
before our Lord Peter de Luna in his service, with divine
providence he is called Pope Benedict XIII in the presence
of his lords, the Cardinals, and othor notable persons and
teachers outstanding in holy things in the month of August
in 1412 in the sixteenth year of his pontificate. He indeed
intended to prove to them both through the sayings of the
holy prophets and the authorities or the teachers or authentic
rabbis that the coming of the Messiah was predicted and announced
in the sayings of the prophets that it / the coming of
the Messiah/ should be at that time arnd under those conditions,
acts and circumstances in which the coming of our Lord Jesus
Christ without a doubt occurred. Since neither in sacred
Seripture nor in any other writings can anyone be found
who is suitable and honored fulfilling the conditions of
all those tokens except Christ. It was inevitably concluded
in the foretold presence of the Apostles that he our
Lord Jesus Christ, would be the Messiah and the true Saviour
of the human race. This was announced and prophesied in
the law of CGod and in all the Prophets. And although

that which is decreed by
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the Rabbinic teachings in an erroneous doctrine called the
Talmud which is observed by the Jews until the present. How
many vanities, heresies and abominations are inserted not
only against the Gospel but even against natural and Scriptural
law, divine beneficence, essence and omnipotence. On account
of these things the laws of the Talmud and those who observe
them will come, without a doubt, to be punished harshly.
Notwithstanding all this, the only intention of our Lord
the Pope, for now, is not to punish the Jew but in order
that through the authorities of their own teachers it should
be proven to them that this is stated conclusion is true,
which is that Jesus Christ our Lord was and is the true
Messiah as was predicted in the law whom they themselves await.

The following, indeed, are the reasons contained
summarily and pointedly in the following twelve articles.

The first chapter proves and shows that there are those
things in which the Jews agree and are in harmony with us
Christians and in those things which ihey are in discord with
us. This discord depends upon their opinion and doub% as
to whether the Messiah has come or not.

The second chapter shows that the time of the coming
of the Messiah was fixed at the end of the Second Temple
and a little before its destruction.

The third chapter shows that the Messiah was born in

the land of Judeaz in the city called Bethlehem.
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The fourth chapter shows that the aforementioned Messiah
and Saviour would be born of a virgin.

The fifth chapter shows that the aforementioned Messiah
should be the son of God not born of a human father and that
he is one God with the same divine essence as the father and
that he is the true God because of his divinity and the true
man because of his humanity.

The sixth chapter shows how it was prophesied from the
time of Abraham that the Kings of the orient from the tribe
of Sheba would come to adore him and would bring him as gifts
gold, frankincense and myrrh.

The seventh chapter shows that before the coming of the
Messiah all human being descended into hell on account of
the sin of the first parent. However on account of the
passion and death of the aforementioned Messiah, the spirits
of the just who were before him were redeemed from hell and
were placed in eternal spiritual glory.

The eighth chapter shows tnat the Messiah was revived
after three days of suffering and afterwards he ascended to
heaven and sat to the right of God the Father.

The ninth chapter shows that the Messiah would give a
new law and doctrine. He had to annul all of the sacrifices
which occurred in the Temrle of old except the sacrifice
of the bread and the wine. All those things which were ritually
prohibited in Mosaic law, for example dietary laws and things

of this sort, he made permissible.
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The ninth chapter shows that after the coming of the
Messiah idolatry was to be annihilated in the entire world,
so that God would be recognized by all peoples and that all
people would be saved from the beginning by Him. From
them He will create a new people. And he will lead priests
tothe holy service of God. After his coming salvation will
occur through the baptismal font and spirit.

The elventh chapter shows that the conversation of
the Messiah with us will occur in humility and povervuy.

And so he will arrive on a donkey at the Temple dressed
as a pauper and will suffer very many wounds and evils,

The twelfth chapter shows that the prediction of his
coming had first been announced in the desert by John. Since
the captivity of the Jews was on account of the suspicion
which the Jews had against the Messiah which was announced
by the grace of God. From then on God closed the heavens so
that he would not accept any other prayer of the Jews. ®
Nevertheless he will open the gates of conversion to the
penitent and to those who wish2to be baptized. To them the
gates have been opened.

Now however we will try to explain the intention of

each article with the help of God.

* The Latin text reads exandiat which I have rendered

as accept., There is no verb which could have the form exandiat
in either the indicative or subjunctive. Therefore the

text is probably corrupt and exandiat should read exaudiat.
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Chapter I

The Jews meet Christianity and carry on a discussion
in which the entire controversy centers around whether the
Messiah for whom they are waiting has come or not.

It is clear from the Philosopher, like Galen claims
in the elevnth chapter of his De Ingenio
and the first chapter of De Morbo Accidente on the advent
of illness, that it is necessary for those who have a
dispute over any cause, that some principle be granted by
both parties as the basis for the dispute.l For example,
if two physicians disagree whether or not a phlebotomy is
required in the case of poison in a person suffering from
a tertian fever, it is necessary that there be a general
agreement on the following points:

What is the illness called "tertian fever?"

What forms either an internal or external infection

in the human body?

What fluid is so infectious that it must ve removed

from the body?

The the obvious question arises: Must a phlebotomy be
performed or not? Then each will be able to assert his
reasons in defense of his opinion. Similarly, questions

and various differences exist in Hebrew views and teachings
given about the Messiah in the New Testament. Those upon
which we all agree and base our faith, are principally three.

First: to recognize the authority and strict accuracy

of all the prophets of the Five Books of Moses and the rest
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of the Prophets, to such an extent that any Christian or
Jew who presumes to deny anything in this connection is
automatically considered a heretic.

Second: to believe that God had to send the Messiah
to bring salvation. This is one of the thirteen articles
that a Jew is required to believe, just as the master
Moses of Egypt and many other Doctors of the Jews
proclaim. The followers of Christ cannot doubt or guestion
that the entire Catholic belief is founded upon this.

Third: that this Messiah ought to be from the stock
and line of David. It is not necessary to belabor this
point which both sides accept.

But, from these matters on which we clearly agree and
those on which we disagree, let us see the source of such
disharmony and division. If we specifically consider the
various aspects of this disagreement it can be discovered
not only in the messages of the teachers of the 0ld Testa-
ment, the words of the Prophets and in the ceremonies
observed by the Jews but also in the statements in the
New Testament, especially in the Holy Gospels. It can also
be seen in all the actions which the Holy Catholic faith
attributes to God and to our Saviour, Jesus Christ. If
we wish to make a choice in that category it seems likely
that all points can be reduced to twot 1) The Jew observes
the Mosaic law literally, according to the prescriptions
ordained by Talmudic masters. The Christian does not

observe the law but rather understands it according to the
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doctrine of the true Messiah Jesus Christ as set forth in

the Gospel and taught by his Apostles? 2) This Messiah is
expected to be Davidic on both sides. The Jew says that
the Messiah has yet to come, but the Christian attests
that he has already come, that he was Jesus of Nazareth
who was born in the city of Bethlehem at the time of King
Herod and the Second Temple. Within these two points are
contained both general gquestions and disagreements as well
as specific controversies between Christian and Jew.
Furthermore, if we decide to rephrase the last
definition, we will discover that the two points turn into
one. The question of observing the Mosaic law--whether,
according to the Jew, it should be observed literally or,
according to the Christian, it should be observed spiritually--
depends on whether or not the Messiah has come. If the
Messiah has not yet come, as the Jew holds, then the Jew
properly observes the Mosaic law literally, just as it was
observed by his forebearers and leaders. According to his
view, no one has yet come who will spiritually reveal the
secret of that understanding to the Jew. But since the
Messiah (as the Christian believes and affirms as true)
has already come, this law and its teaching, as it were,
which were given by him must be observed spiritually, One
of the conditions of the Messiah is that he will declare
how the precepts of the law ought to be understood and
observed. And for this a definite authority is posited

by the masters of the Talmud. In the prologue of the book
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known as Lamentations Rabbah it is stated: "It will happen

that God will sit and publically declare the intention and
the mysteries of the Just Law and will disclose it through
the King Messiah." Therefore it follows as true that our
controversy with the Jews is to question and investigate
diligently whether he was the true Messiah or not. That
is the crux of all variances and differences between us
and the Jews, We should, therefore, first discuss and
examine its basist as if it were logically the basis of
all discernable differences between Christian and Jew.

In relation to our disputation, I say that, regarding the
man who was born in Bethlehem in the State of Judea in
King Herod's day and was crucified, who died and was buried
thirty-three years after his birth and forty years before
the destruction of the Temple, who descended into the
netherworld but on the third day rose from the dead and
ascended to heaven, our Catholic faith believes that he
was the true Messiah promised by God in the Torah and the
Prophets. For this conclusion to be demonstrated fully
and conclusively, it is necessary to observe a procedure
similar to that of a surgeon when he cures a wound. For
tie patient to recover the surgeon must necessarily open
and examine him with an inscrument, indeed, it is likely
that he examines all parts of the wound so that all infec-
tion-and disease can be removed. Because of this, he takes
the clotting medicines for the wound and he places upon

it a wounded 1imb so that the patient can be brought back
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to former health. That is the intention of the prophet

Hosea (7:1) where he says, "When I would heal Israel,

then is the iniquity of Ephraim and the wickedness of
Samaria uncovered for they commit falsehood." For that
reason and so that this rule and the verification of the
aforesaid conclusion may follow, it is necessary that one
state all of the arguments which the Jew might use and that
refer to the causes which force one into this error. For
the Jew will be able to argue against this conclusion,
saying, "Are you unaware, Christian, that the Messiah has
already brought salvation to the people of Israel? And

for them salvation is close, as it is written in many of
the Prophets, but, man is motivated by this, he does the
contrary, for immediately after his coming, the Romans came
and they destroyed Jewish rule, state and Temple and they
enslaved a great part of the Jewish people by the sword,
indeed, they placed the rest of them in captivity. There-
fore, it is not true that the Messiah was heralded in the
Torah." Secondly, he shall argue: "One of the conditions,
as the Prophets prophesied (very wisely in different places
of Sacred Scripture) was that the Messiah ought to gather
together the People of Israel and bring the people back
into Israel, just as the Lord iid. According to this,

it would be expedient for at the time of his coming for

the Jews to be in captivity, so that the Messiah himself
could carry them back to Jerusalem. But you yourself say

that he was the Messiah, although he did the opposite,
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because when he came at that time the Jews were in Judea

and Jerusalem in great tranquility with their king, Herod.
And a little while after his coming, the Jews were conquered,
destroyed and captured by their enemies, expelled from their
homeland and dispersed through different parts of the
world." Thirdly, the Jew may also argue that the Messiah
should have built the Temple, as it says in the sixth chapter
of Zechariah(w 12) when he was speaking about the Messiah,
"Behold," /he said/, "His name is the shoot and shall shoot
out of his place and build the Temple of God.3 According

to this, at the time of his coming, the Temple ought to

have been destroyed, just as it is today, so that upon his
coming he could have rebuilt it. But just the opposite
occurred; when he came as the Messiah, the Temple was
flourishing in a peaceful position and soon thereafter,

forty years after his passion, it was burned and entirely
destroyed: therefore he was not the Messiah. Fourthly,

the Jew may argue: "He, who you say, was the Messiah

suffered so that he could assert the New Testament, by which,
inded, most of Mosaic law, His law and mandate which they
should observe forever, as Malachai attests in the final
chapter of his prophecy, at the end, (3:22, Vulgate 4:4),
"Remember the law of Moses, ny servant which I commanded

to him in Hore: for all Israel, even statutes and ordinances."”
From these words, it is clear that the Law ought to be
changed very little, but he who you say was the Messiah

changed the Law; therefore, he was not the Messiah. These
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are the arguments which the Jew has been able to present

against Christianity. Nevertheless, we are able to resolve
all of these arguments very clearly through words, texts
and authorities which I shall forsooth propose by the grace
of God. Yet, I shall tell you the following in general.

The reason these and many other errors arise for the
Jew is that the Jews accept the words of Sacred Scripture
literally. They do not direct themselves to its spiritual
significance. ‘'hough the authorities were searching
thoroughly through the books of the Talmud and of their
masters until thcy would clearly find the letter, because
there appear words such as these: 2Zion, Israel, Jerusalem,
the mountain of the Lord, the Temple of God, the city of
Jerusalem and others like them; although according to the
literal meaning these words signify physical and terrestial
entities, yet, according to the moral sense, they have a
higher, spiritual significance which is more elevated and
bey taste sweeter than honey or a honeycomb to a spiritual
man. As to those moral meanings, Rabbi Moses of Egypt
described them in the first book /of the 771N N3I¥2/ which
has the name Madah in the liorgest part of the book con-
cerning repentance, where it saysi

There is no good rewarc on high, beyond which

there is no other good, which is indeed what

all the Prophets desired. Sacred Scripture

calls this by many names, such as: the Mountain

of God, the Tabernacle of God, the Will of God,

the Temple fo God, the House of God, the Door of

God, etc. The teachers, however, call this, indeed,

the world to come.

So it is. So it is held in the Talmud in different places:
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Jerusalem is lower by comparison with Jerusalem on high.

And Rabbi Solomon, in his comment on the chapter of Sanhedrin
which begins, "All Israel" it says that when the Prophet
Ezekiel built Jerusalem with his prophetic spirit, at the
end of his prophecy, the reference is to the heavenly
Jerusalem. So, too, it says in Genesis (that is, Genesis
Rabbah), where further authentieation is expressed in
chapter eight, wherein Rabbi Hosea says that its name is
Zion which is called Tsyara, which means paradise, as he
says, "The redeemed ones are brought back to God, and they
come to Zion with praise and eternal joy above their head.b
From this statement it is clear that it means eternal glory,
according to the teaching which is at the beginning of the
bst chapter of Sanhedrin where it is held that:

All Israel has a share in the world to come,

as is proven to us in chapter forty of the

prophet Isaiah, which says, "Also your

people, all of theug just, shall inherit

the Land forever."
So, the name Israel, used spiritually, to include the
Gentiles who are coming to the faith of God, as is clear
from the teaching which is in the book called "Mekilta"
(chapter 18) and in the book called "Avot of Rabbi Nathan",
concerning that which is in chapter 446.5) of Isaiah:

One shall say, "I am the Lord's" and another

shall call himself by the name "Jacob," and

another shall subscribe to himself with his

hand to the Lord and he shall be called by

the name, "Israel."
And Rabbi Solomont

“"One shall say 'I am the Lord's "--refers to the
most just people; "Another shall call himself by
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the name, 'Jacob'"--refers to the young children
of sinners; and "another shall subscribe with his
hand to the Lord"--refers to the sinners who repent;
and "he shall be called by the name 'Israel'"--

refers tosthe Gentiles who embraced the faith and
knew God.

Therefore, it is clear by that teaching that all who
accept, or will accept, the holy Catholic name, shall be
called "Israel". And so, at last, there is little doubt
that when ihe Jew will have wished to consider the texts

of the prophets in the spiritual significance of their
statements, he will immediately see the resolution of his
arguments do not let them impede anything beyond the aforesaid
conclusion, To prove formally this conclusion, let me
state one such argument into a syllogism: (1) They

agree that the man about whom all the prophetic actions

and requirements about are in accord is the True Messiah
(2) So, with respect to our Lord Saviour Jesus Christ,

all agree and concur without a doubt. Therefore, (3) he

is our Lord and Saviour Jesus Christ, he is the true Messiah.
That is rather clear and conceded by alli. Indeed, I will
prove something less. But before it is necessary to see
everything, we shall present as many facts as possible which
are taken seriously by Sacred Scripture. I see twenty-four
points, which are:

I. First the proper time when the Messiah ought to come.
II. He was born in the city of Bethlehem.

111, He was born of a virgin maiden.

IV. He is the son of God and not a mortal being.

V. He is true God according to his divinity and true man
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according to his humanity.

VI. That the kings of the Orient, of the stock of Sheba,
came to him with gifts to adore him and they announced

his coming to the city of Jerusalem.

VII. That his coming was announced by a certain messenger
at the appropriate time.

VIII. That all of the human race, from Adam up to him,
descended into nell because of the sin of the first parent.
IX. That the main purpose of his coming was to bring
salvation to people igﬂxheir eternal and spiritual life,
not in their bodily existence in this tempcral life.

X. That he accepted death and passion so that he might save
the just people who were before him and so that those who
come after him might believe everything, as one can see
that this was the son of God, Jesus Christ.

XI. That he was resurrected on the third day after his death,
ascended to heaven and sat by the right hand of God.

XII. That soon after his coming, there was the destruction
of the Temple and the captivity of the Jews.

XI1I. That the captivity of the Jews occurred because

they had no knowledge and even denied him, as it is said,
on account of their treachery.

XIV. That he gave the Law and New Testament.

XV. That after his coming, sacrifice (except bread and
wine) was done away with.

XVI. That after his coming, all which had been prohibited

by the Law (such as food and other ceremonial objects of
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that type) were made legal for the benefit of man.
XVII. That after his coming, idolatry was tolerated in the
world and all people believed ‘in God.
XVIII. That his salvation was given to the greater part
of the nations from whom he created a new people, one with
Israel.
XIX. That from those who embraced the faith, the Church
ordained priests for the cultivation of the faith.
XX. That he performed many miracles and wonders.
XXI. That his conversion was humble, peaceful and in the
greatest poverty.
XXII. That the salvation of all of the peoples after his
coming was by baptismal water and the Holy Spirit.
XXIII. That after his death, God would not hear the pleas
of the Jews, that he closed the heavens, which was not
to be wondered at since they were hateful,
XXIV. That although the gates of the heavens were closed
so that the pleas of the Jews might not enter, nevertheless,
the gates of conversion are open to all.

Those twenty-four facts are revealed in the coming of
this man who, indeed, was called Jesus Christ. If one
adheres to all these points, he ought to have been saved
by the Messiah. He stands firm, which indeed we find that no
one had it except him, it follows, that I correctly concluded
that the aforementioned Lord Jesus Christ was the Messiah
as promised in tnhe Torah. A proof of this kind ought to

be made through the statements of the prophets. However,
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the prophecies are in many places very short ané obscure,

so that although their true sense and expositions are given,
the Jew who is lacking in truth, denies our true teachings
(just as he is frequently accustomed to doing). He

devises other false commentaries and interpretations of
these prophets according to his perverted cunning. By the
help of divine grace, I intend to prove that the twenty-four
facts cited above ought to be held about the true Messiah
who is promised by the Torah: and no less by the authorities
and the commentaries, by the Masters of the Jews and the
Masters of the Talmudists, whose words no one of the Jews
can deny in any way. So, too, through the Aramaic trans-
lations which were made by Onkeles and Jonathan, the son

of Uzziel, who lived at the time of the destruction of the
Second Temple, and these two Jews have an authority which

is in the greatest esteem. So, too, their modern commentators
who are: Rabbi Moses of Egypt, Rabbi Abraham Ibn Ezra, Rabbi
Solomon the Frenchman, the Master of Gerondi, by whose
ordinances and teachings 211 Jews are guided today in their
observance. I intend to show hy the teachings of the New
Testament and the Sacred Doctrines of the Church that the
prolonged arguments about to be made by the Jews will have
no effect at the present. 1 know that they will not admit
to a proof of this type, since they suspect everything, but
I intend to deduce exactly the testaments and proofs of the
Jews by their teachers whose intention I shall completely

prove in the following chapters.
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Notes to Chapter I

! Galen was a second century physician born in Turkey.
He studied not oniy medicine but philosophy as well. He wrote
many philosophical works and was critical of the impact of
Judaism and Christianity on Roman life. He claimed the Jews
used unreasoned assertions for their argument. The Jews, for
Galen, were worse than the Christians because while the
Christians were not philosopher, they could approximate philo-
sophical ideals.

2 Moses of Egypt is Maimonides.

3 The Hebrew text reads:

«'7 9270 7337 no3X® VhnnDY WY M3 TR A . . .

Lorki's rendition is faithful to the Vulgate but 023,
the Hebrew used for "oriens" means a physical sprout as
opposed to "oriens" which means rising up and fits into a
picture of the coming of a Messiah.

% Although this midrash is not in Genesis Rabbah, it
is clear that the Biblical passage referred to is Psalm 126
with the return from the Babylonian Captivity.

5 This is a direct quotation from Mishnah 10:1 of
Sanhedrin except that the Biblical quotation is from Isaiah
60:21 and not chapter 40.

6 Mekilta, chapter 18 on Exodus 22:22:
Ipy? O@3 XP* AT KO0 22 TP 9XY 7% 991D IR TG N0
WRIT* OW3Y J2W0 *Yya %K TR 1T 21037 a1 RIS M YR
L0207 7K7? %R 130T




25
Avot de Rabbi Natan 36:1:

‘A% XY AT WIK XN 3NS5 Sathyy L0 0°KX3 812K 0PN
21327 WKW Ow3a1 ‘A% 17 2INI3° ATy ;3pY° Ova KIp? AT 23K
"Ip¥? QW3 Xp° ATIT L0032 0%P7T8 19K "UIR YA ot are

WS CPTN V2R a2 1T JIND° At Lyv 733 0%30p 1R

1K "N3D° 1N QT2 LA3WN WYY S3 1T oo
L0219 NI "2

Rashi on 44:5:
;¥ 0wl XIP? A1 L0022 TUPTIS TOR 2IK A% X ar

137N P33 9K ;3% 177 3WMI7 AT .0°¥YD Y33 0YI0p IR
<103 377 NI3IKT A3°3I9 12 ,0™I2FD 0ATA 19K 50327 X’ owad

The reason all three passages have been given in full in the
Hebrew is so that one may see the difference between them.
The ARN and Rashi passage are similar except that in the last
phrase ARN usesO?7971 MDIE ®I1 and Rashi D"I2%2 ™73 MR
The difference is probably only a political one since the
author of ARN would have been putting himself in a precarious
position by using the term 0O%"12F¥.

Lorki assumes the Mekilta passage is the same as those
in ARN and Rashi on "One shall say 'I am the Lord's,'" the
Mekilta reads: "All of me belongs to God and there is no sin

in me," which has a different connotation from

On "And another shall call himself by the name Jacob," the

Mekilta says,"righteous converts-- PT3 ™73 " which iz completely

different from “"the children of the wicked." On "And another

shall subscribte with his hand to the Lord," the Mekilta reads
7137%N *Yy3 which is the same as Rashi and has the same

meaning as ARN. On the last part of the verse, "And he shall

be called by the name Israel,"” the Mekilta reads: "these are




A SR - D =
e instezd of the Rashi. The

lzst part of the Iszish verse refers
<o +he Gentiles who embraced the faith and knew God. This
is z depature, however slight, from the Rashi text which
refers from the Rashi text which says that this refers to
the Centiles who abandoned idol worship. "Embraced the
faith" for Lorki refers to people like himself who left
Judaism to jein the ranks of the faithful Christians.

X Lorki does not complete the Rashi quotation because he
does not say thet Rashi quotes the Avot of Ratbi Nathan.
There is no ideological reason for leaving out ‘this passage.

Perhaps Lorki did not see the reason to quote this part of

the passage or had a different Rashi text.
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Chapter II
That the time of the Coming of the Messiah had been

determined at the end of the Second Temple of Jerusalem,
shortly before the destruction of the Temple of God.

This is clear from Malachi (3:1):

Behold, I send my angel and he shall prepare the way

before Me, and the Lord whom you seek will suddenly

come to His Temple, and as for the messenger of the

covenant, whom you desire, behold, he comes, says the

Lord of Hosts.
In this prophecy there are three expressions which signify
the imminence of his coming. The first is "behold"--this
connotes things which are imminent and even present. The
second is "suddenly"--which means a short time. The third
is "behold, he comes"--which confirms the speed of his
coming. The words "to His Temple" show that at the time
of his coming the Temple would be peacefully standing.
This contradicts the Jews who say that the Temple had been
forsaken and that its people were carried into captivity
before the Messiah came. As Isaiah (56:11) says: "Thus says
the Lord, 'Keep justice and do right since My salvation is
close to coming and My justice is to be revealed.'"™ There
is also the prediction by Rabbi Moses in B'reshit where
this is said about the King Messiah.l 1In fact, Daniel (9:2%)
says of him, "everlasting righteousness is brought in."
So Zechariah (2:9): "Rejoice greatly, 0 daughter of Zion.,
Shout, 0 daughter of Jerusalem. Behold your king comes to

you. Righteousness and your saviour and lowly he asceneds

upon an ass, a colt, the fool of an ass." As for the
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the word "behold," it refers to his imminent coming.

Certain other things contained in that prophecy point, as
with a finger, to the faci that the true Messiah is our

Lord Jesus Christ, for in such a state he, the son of God,
has entered the city of Jerusalem. It is also truly amazing
that all of these prophets should have prophesied harmoniously,
unequivocally and unanimously about the speed of his coming,
since such a long period of time would have passed before

the coming of this Messiah; since certainly from the last

of the statements of the three prophets even until today,
more than 1700 years have passed. But if it should be said
that the rest of the prophets used to speak in a contrary

way concerniné“his coming, as we see Baalam says in the

Book of Numbers (24:17):"I see him, but not now, I look upon
him, but not nearby."® Since, indeed, (according to the Jews)
who prophesy about King David / the Messiah_/ that until

his coming at least four hundred years will have passed,

it follows from these prophesies, that, after a given per-
iod from the time of these prophets, it is established that
the true Messiah will have come. Indeed, even the Jew,

would concede from these prophetic statements that the
imminent coming of the Messiah is referred to. How shall

I be able to prove that such an advent happened at the time
of the Second Temple, at the very time when our Lord Jesus
Christ came? I answer, indeed, rather strongly, by the grace

of God, with many authentic prophecies and reasons. First

by Isaiah (9:5-6) who says,
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A child is born to us, and is given to us, the rule
of people is upon his shoulder and he will be called
wonderful, advisor, strong, the father of the

future and the prince of peace; that the govern-

ment may be increased and there shall not be an
end of peace.

No one doubts that this prophecy speaks about the true
Messiah.

It is immpossible to believe that mortal man, who does
not possess a divine nature, should be called by such super-
lative titles, above all because of the statement by Rabbi
Jose the Galilean and other in the prologue to Lamentations
Rabbah and other places: "The name of the Messiah is
'Peace' as it is written, 'The father of future generations,
the prince of pe51c¢=:.""3 So it is taught in Sanhedrin,
in the chapter "All Israel" where it says:

Rabbi Tanhum: "What is the reason that every 'n' in
the middle of a word is open but this 'n' in the
words 'his governement may be increased' is closed?"
He responds, "Because God wished to make Hegzekiah
become the Messiah, but Justice /ysqy nqi1n_/ has
come and he said to God, 'Master éf the Universe,
David who sang so many songs and praises to you,
you did not make the Messiah and you are making
/the Messiah/ Hezekiah for whom I made so many
miracles and he did not sing one song to you.'
Therefore, God closed the '2' (to '0'). At that
time a certain voice went forth saying, 'My secret
is mine, my secret is mine.'"

Rabbl Solomon says:
This secret is the comirng of the Messiah. God said,
"It is mine." and the prophet responded. "Woe to
me!" , That is refering to the time the Messiah will
come.
Therefore I say, that we can conclude three things from this
evidence. First, that the Messiah is God, because of the

aforementioned names (Isa. 9:5-6) cannot be justified except
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in God;5 Second, that the Messiah was born of the Blessed
Virgin Mary and that she remained a virgin. Even the letter
'D' points to her name both in Arabic where one says "Miria"
or in Latin "Maria". Either way her name begins with 'p'.
Indeed, according to the correct spelling, both "73707 " ang
"multiplicabitur"” were formerly written with an open '2' ;
therefore, the closed ' ' was extraordinarily placed in the
middle of the word in order that the virginity of the Virgin
Mary might be foretold. Third, and more to the point, that
this closed '8' shows precisely the time of his coming.

This is because that prophecy was uttered in the fourth
year of King Ahaz, and from that year until the year of

the destructionof the Temple, which was in the eleventh year
of the reign of Zedekiah, one hundred fifty years had passed.
Then the Babylonian Captivity lasted seventy years and the
Temple which Nehemiah built lasted four hundred fifty years.
The total number of years involved was six hundred seventy.
Therefore, if you subtract the approximately thirty years

h which Christ lived and again the forty years during which
the passion of Christ had taken place before the destruction
of the Temple, six hundred years remain. This was the
number pf years fromthe time when the aforementioned pro-
phecy was uttered until the Passion of Christ. That is what
is designated by the value of the letter and the closed 'p'
in the ordinal alphabet. Therefore, it follows that at the
closure of this '®' the time of the redemption and the

coming of the Messiah has been foretold to us. So it is
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proved through a teaching contained in the commentary on
the Psalms where it says:

Johanan said, "For three and a half years the Glory

of God stood on the Mount of Olives, declaring

publically: 'Seek God whil?"ge is to be found, call

upon Him while He is near.
And so it is taught in Genesis Rabbah, by the preacher
Rabbi Moses, and also in Song of Songs Rabbah:

"We will exult and be joyous in you." When will

this happen? When the feet of God shall stand on

the Mount of Olives; then we will be joyous.

I maintain, since it is patently obvious, that these

three and half years were in the middle of those critical
seven, as Daniel says of the Messiah: "That he will establish
peace in many ways."?

Thus we find it happened, for our Saviour was baptized
when he was thirty and from then until the time of his
Passion was approximately three and half years. He
prophesied throughout the Galilee and the Mount of Olives,
calling together men to repent, just as Isaiah had
prophesied in those words which Rabbi Johanan had expressed
which are "seek the Lord, ete."

Thus one can clearly prove that the coming of the
Messiah should have been at that time /in which it actually
did oceur/ according to an authority as is in Sanhedrin,
in the chapter entitled, "All Israel". And in the first
chapter of Avodah Zarah it is said that the Tanna Elijah

taught: "The world is six thousand years (0old)-- two thousand

of vanity, two thousand of law and two thousand cof the days
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of the Messiah. And so said Elijah to Rabbi Judah,
"The world is not less than eighty five Jubilees 16_1;:7 N
the last Jubilee the son of David will come."” And Rabbi
Solomon comments, that the last year in which the Messiah
can come is 4250 years, since any Jubilee is fifty years.
The son of David will come in the last of these years.8

It is known that the Passion of Christ occured about
the time when four thousand years has lapsed from the
creation of the world. And although the Messiah did not
exactly come at the end of those four thousand which passed
since the creation of the world, that i1s not surprising
since in the smaller numbers a greater variety is found in
the law. God even predicted to Abraham that his seed would
be held in Egypt for four hundred years, while in Exodus
the hahitation of the children of Israel in Egypt lasted
four hundred thirty'yaars.g When we look closely at this
number we find that from the time when the Patriarch
Jacob went down into Egypt with his sons until the day
when their children were freed by the hand of Moses did not
exceed two hundred thirty. And if we investigate further,
we will find that the people of Israel were as free as could
be in Egypt until the death of Joseph, when they began to
be coerced and subjected to enslavement by the Egyptians.
From the time of their subjugation until the time of the
redemption was not over one hundred years. It is no sur-
prise, therefore, if that doctor of authority divided six

thousand years into three egual parts during which the
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narrated deeds ocurred a little bit earlier or a little bit

later at the end of any given part.10

1f someone should

say, according to the aforementioned authority, the advent

of such great redemption was to have come at the end of four
thousand years: which indeed were terminated one hundred
seventy years after the destruction of the Temple and according
to this was salvation anticipated two hundred years before

the time which the doctor designated? I respond, "How is

it amazing?" For Isaiah said in prophesying (60:122) about the
resurrection of Christ, "I the Lord will hasten it in its
time." And those who have eyes capable of seeing are able

to understand that this is more reasonable, that by the

grace of God, the designated time of the Messiah would

preced itself by two hundred years, which designated time

had been postponed by twelve hundred years.

So for a stronger proof of this conclusion, we find
in the Jerusalem Talmud in the tractate Berachot, in the
chapter "Hayah Kore" and borrowed by Lamentations Rabbah
where it says the following:

A certain Jew was about to go to work in his field

when his cow started to btellow. This bellowing cow

annouced the coming of the Lord. A certain Arabt was
passing by when he heard the bellowing of the cow

and he said to the Jew, "Jew, untie your cow, remove

your tools, since your sanctuary has been destroyed."

And again the cow bellowed. And the Arab said to

the Jew, "Tie up your cow, prepare your tools, for

your Messiah has been born." And the Jew Gaida’/,

"What is his name?" He responded, "The Comforter,

Menahem." And again the Jew said, "What is the

name of his father?" The Arab said, "Hezekiah,

which is to say the strength of God.” And the Jew,

"Where was he born?"” He said, "In Bethlehem in Judea."
Rabbi Aboni said, "What can ycu learn from the Arab?
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The text is clear in Isaiah who said that Lebanon
would die with distinction and said further that
'There shall come forth a twig from the stock °f11
Jesse, a twig shall go forth out of his root.'"

From this very teaching we can elicit four conclusions.
The first is that the coming of the Messiah was approxi-
mately at the time of the destruction of the Temple. The
second, that the name of the Messiah is "Comforter," and
rightly so, since through him the human race is comforted
for the sin of the first parent.12 The third, that he is
the son of God, which is noted by the statement that "the
name of the father which is Hezekiah" which is inter-
preted as: God is strong. The fourth, that he was born
in Bethlehem in Judea. Thus it is taught in Genesis Rabbah
which is very ancient:
Rabbi Samuel bar Nahman said, "How will you prove that
the Messiah was born on the day that the Temple was
destroyed?" He responded, "By that which is taught
at the end of Isaiah (66:7), 'Before she was in labor,
she brought forth; before birth pangs, she bore a son.'
At the same time that the destruction of the Temple
took place Israel exclaimed as if giving birth."
And Jonathan in his Aramaic translation said, "Before pain
came to Israel, salvation occured, before the pangs of birth
came to Israel the Messiah was revealed."l3
And so it is taught ir the same book /Genesis Rabbah/
Rabbi Samuel bar Nahman said, "It happened that
Elijah was going along his way on the day when the
destruction of the Temple occurred and he heard a
certain voice crying out sayi '‘The holy Temple
is destroyed.' When he heard voice , he imagined
that it could destroy the world. However, proceeding,
he found men ploughing and carrying, and to them
he said, 'God is angry with the world, and He wishes
to destroy His House and send His children into

captivity to the Gentiles, yet you work for wordly
sustenance,' And another voice was heard saying,
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'‘Leave them alone to work, since the Saviour of the
Jews has been born.' And Elijah said, 'Where is he?’'
And the voice /Tesponded/ , 'In Bethlehem in Judea.'
So Elijah went there and he found a certain woman
sitting at the door of her house and her son was
lying onthe ground openly and in his own blood.
He said to her, 'My child, you have borne a son.'
And she said, 'So it is.' ‘'What ails him that he
is lying prostrate on the ground in a pool of blood?'
And she said, 'A great evil occurred, since on the
day of his birth the Temple of God was destroyed.’
And he said, 'My child, rise, pick him up, because
a great salvation will occur by his hand.* At
that time his mother rose and picked him up and
Elijah went away. After five years he said, 'Il
will go and visit the Saviour of Israel to see whether
he is being raised in a regal manner of whether
he has become an angel.' He found the woman at the
door of her house to whom he said, 'O duaghter,
what about the boy?' ‘'Rabbi, did I not say to you
that with pain and travail he would be brought up,
for on that day on which he was born, the Temple
of God was destroyed. Indeed, it is worse, he has
ears but does not hear, he has a mouth but does not
speak, he only lies as if he were a stcne.' While
still speaking to her, behold a wind blew forth
from the four corners of the earth and threw the
boy into the Great Sea 1i.e. Mediterraear . At the
same time Elijah tore his clothes and he shaved
the hairs of his head, saying, 'Alas, for the
Saviour of Israel is destroyed, etc.' Then a cer-
tain voice wnet forth saying, 'Elijah, it is not
as you think,_but he will remain in the Great Sea
editerraean/ for four hundred years and in eight
undred years when he ascendswe will be nigh to
the children of Chore and also in eight hundred
years, we will be at the gate of Rome, and in
whatever remains of the years, we will be near
the great states, even unto the end.'"

Therefore, you see how clearly it appears from the aforesaid
authorities that the advent of the Messiah came before the
destruction of the Temple. The Jew can also argue, saying,
that the quoted authority said that the coming of the Messiah
and the destruction of the Temple happened on the same day,
but in truth it is not such, because from the day of the

Pagsion of Christ until the destruction of the Temple more
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than forty years passed. To this we can respond in two ways:
First, that very word, 'dies' /day/ can be interpreted loosely
or strictly as it is used for the time when the sun is over
the horizon, and indeed when it is used for the twenty-four

hours of the natural day, as it is used in the beginning of
the creation ofthe world. And when it is interpreted more
broadly to mean 'time' as we find in Isaiah where

mention is made of this word 'dies' where it must be assumed

15

that it means a period of more than one hundred years.
The second response is that, although the Temple walls

stood for sixty years after the Passion of Christ, neverthe-

less, the truth is that the sanctuary of the Temple, whose

/curtain/ was torn from top to bottom at the time of the

6

Passion of Christ, lost all of its sanctity.l For whatever

miracles happened there, they ceased, and that rending of
the veil was greater than the destruction of the walls.
That prooof is contained in Tractate Yoma in the chapter
entitled "Seven Days":

For the Masters understand that ten miracles happened
in the Temple. 1) No woman miscarried because of the
smell of sacrificed animals; 2) The flesh of the
sacrifices did not become putrid at any time; 3) In
the place where the animals were killed a fly was
never seen; 4) It never happened that the High Priest
saw a fly on the Day of Atonement; 5) A blemish was
never found in the shewbread; 6) And although, while
they were standing they were crowded and squeezed,
they had enough room when their knees were bent or
when they were prostrated tothe ground; 7) Neither a
snake ncr a scorpion harmed anyone in Jerusalem; 8)
And no one said to his neighbor, "Go away, go away
from me because you are crowding me in," 9) When they
went up to Jerusalem, the rains never put out the fire
of the altar; 10) The wind did not impede the pillar
of fire so that it could not ascend.

And Rabbi Samat said "Lo, this is a proof, since frag-
ments of the vessels, when broken in the Temple there
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they were taken away." And Rabbi Abaye said, "Lo, 17
this is also a proof, that the entirails are in place."

All of which ceased forty years before the destruction of
the Temple, as it is written.(Psalms 74:9, Vulgate 73:9),
"We have not seen our signs, there is nct yet a prophet nor
anyone among us who knows until, ete." It is also contained
in the previously mentioned Tractate Yoma:

The Masters teach that Simon ruled for forty years
(that is, Simon the Just). Originally, the lot of
God came into his right hand, then furthermore, it
came into his left. Also, the white ball was turned
into red wool; previously it was so and then it was
not so. Likewise, the lamp of the west was always
burning; previously it was burning and then it was
extinguished. Also, the fire of the altar was
always set by itself nor was it necessary for the
priests to place any wood near there, unless it

was at least two handsful, so that they might
fufill the commandment which they used to have of
placing the wood. Previously, they were burned

and then they were not burned. And so thelapriests.
did not cease to put on the wood all day.

Likewise it is contained in the Jerusalem Talmud in the

Tractate Yoma in the chapter "Two Days:"

The Rabbis understand that forty years before the
destruction of the Temple, the candle ofthe west
was extinguished and the ball of wool was continually
red and the lot of God came into His left hand

and the gate of the Temple was closed in the even-
ing and in the morning was found open. As Rabbi
Tohanan ben Zakkai says, Temple, Temple, why do
you frighten us? Now we know that your end will
be destruction: For Zechariah (11:1) prophesied
about you, 'Lebanon, will open your doors, and
fire will consume your cedar trees.'"19

From all of these things it is clearly understood that from
the time of the Passion of Christ, which was forty years
before the destruction of the Temple, all of the previously
mentioned miracles ceased, but, at the same time, the true

word disappeared from Judah, according to that which had
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already been prophesied.
Likewise, it says in the Tractate Sanhedrin in the
chapter "Ein Bodkin" /si¢/ and in Avodah Zarah, chpater 1:
The Master says that forty years before the destruc-
tion of the Temple the Sanhedrin, that is, the
seventy judges, were moved from the Gazit chamber
and were placed in the market.
Rabbi Solomon comments that 'Hanot' was a certain place
that was so called in Jerusalem.
Rabbi Abudimi said, "And previously they never
judged a very serious case unless it was in the
Gazit champgr; later, it was allowed to judge in
the Gazit.
And Rabbi Moses "the preacher” sajys in his comment,
"There shall not depart the sceptre from Judah, etc.
(Genesis 49110)"--That is, the Gazit chamber in the
land of Judea and "The ruler's staff from between
his feet"--These are the men of the Sanhedrin who
used to sit in the Gazit chamber. And criminal
cases will never be judged in the land of Juda ,
until Shilo will come, who is the Messiah.
And Rabbi Rami said:
When they of the Sanhedrin were ramoved from
the Gazit chamber and the power of judging
criminal cases was taken from them, they were
covered with sackcloth and they shaved off their
. hair, saying, "Woe, the sceptre of Judah was taken
fromus and the son of David has come into the world."
Whoever is not blind in his judgement, will be able to
see clearly enough, that it follows from the aforementioned
authorities that the coming of the Messiah was at the time
when it was predicted.
Nevertheless, as concerns the greater problem, it is
obvious that this was true, because of the very great
announcement which was publicly heralded at that time in

the mouth of all the people concerning the coming of the
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Messiah. Inasmuch as at that very time they saw who ruled
in the region called Betar and he was a man of great strength,
a warrior and a conqueror, whose name was Bar-Kochba. They
immediately reputed him to be the Messiah, knowing that that
was the time designated for a "Messiah," concerning which
it says in Sanhedrin, in the chapter "All Israel:"

Because Bar-Kochba ruled for three and a half years

and had said, "My teachers, I am the Messiah."

Even Rabbi AkiE?, when he saw him said, "This is the

King-Messiaht" ¢l

Also Rabbi Moses of Egypt in the Book of Judges concerning

the selection of kings, says this:
Rabbi Akiba, knowing that he was great and
more learned in Talmud and was the armour-bearer
of Bar-Kochba, attested about him that he was the
King-Messiah, in which he was certainly not alone,

but all of the teachers of this time believed it,
until because of his sins, King Hadrian killed him.

w22
Likewise we can verify that very conclusion through the
prophecies of Daniel who, in his book, mentioned those
seventy periods of seven years whieh can not be vnderstood
as other than the time of the coming of the Messiah King.
And so it is explained by our master Moses of Gerondi in
his commentary which he wrote on the book of Daniel where
he says: "And let the Holy of Holies be annointed.'--He
is the Messiah from the line blessed Davia.," However,
Rabbi Moses, the preacher, says, "'And let eternal justice
be brought fortn, etc'--That very one is the King Messiah."
And so it is taught at the end of the book, The Order of

the World: "Rabbi Jose said: 'Seventy periods of seven years

are counted from the destruction of the first Temple to the




final destruction of the Second." I maintain that the
Babylonian Captivity lasted 70 years; that it was 420
years until the destruction of of the Second Temple and
the total 490, which equals seventy periods of seven years,
at the end of which time the Messiah was supposed to come.
And in the same way it is proved from Rabbi Sa'adya
Gaon and Rabbi Abraham Ibn Ezra. Nevertheless, whiever
wishes to say that the division of the previously mentioned
seventy periods of seven years more widely, clearly the
prophet divided those same things unequally in seven and
ninety-two in one way and in another way in two ways.
However, search out Nicholas de Lyra and his commentary
where you will find everything set forth clearly, openly
3

and satisfactorily.2 This suffices for the subject.

Lo
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Notes to Chapter II
1 This is probably a reference to Genesis Rabbati by
Raobi Moses Ha-Darshan, an 11th century scholar from Narbonne.
The existence of Genesis Rabbati is problematic. Raymond
Martini quotes from it in his Pugio Fidei but no medieval
seems to know of the work. As close to Rabbi Moses' time as Isaac
Abravanel was, he states that he had never seen Genesis Rabbati.
Recent scholarship has discovered that there is a source called
Genesis Rabbati based on the work of Rabbi Moses. In 1940,
Albeck published a version of Genesis Rabbati. However, since
Lorki's references are most likely based on the Pugio Fidei,
it is unclear how authentic they are. Therefore, in this
work, the references to Genesis Rabbati will not be cited
but note that all further references to the preacher Rabbi
Moses refer to Rabbi Moses Ha-Darshan and his alleged Genesis
Rabbati.
2 See the text quoted in note #22. In both the Talmud
and Midrash, Rabbi Akiba uses this verse to apply to Bar
Kochba, whom Akiba heralded as the Messiah. This means that
Lorki had a solid rabbinic basis for using this verse to
apply to the coming of the Messiah, even though his Messiah
is different from Rabbi Akiba's.

3 Phis comment is not in Lamentations Rabbah but

probably refers to the Midrash on Psalms 4:2. It is interesting
to note that the name of the Messiah is "Shalom" because in

chapter V (ef. chapter V, notes 3 and 5), Lorki manipulates

a Midrash to show that it proves Solomon is the Messiah.
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He will be the Messiah not only by virtue of being the son
of David but also because the Messiah's name will be Shalom.
4 Sanhedrin 94a:
FIOXIW DO%D V2 A2 *232 *MIHTX] KD U2 YT 03N 7 X

J1°U2 ATRPIN NwYY anapn wp°a 0IN0 AT nne 3ath

27 ¥TEAT LA"3pa *15% 17T DT AT2K 1Mi21 113 TN
LT INPRY XY 1738% NINAERY NINTW 0D 1Xw PRWC 12 117
YN 17389 AT WX K27 L1009 g°030 22 1% nnwyw aacpIn

Wy ¥"7 93737 ,7738% A7KRY YOI o P2 .onnes 2% envwm
TIORY ANMND  JAPED WYY AT PPIS DA AN 1735Y N0 TR
3% IYDT NINPDT TR H300" (TUATD .UY) WRIV 11300 TV
T3 ITT3 0112 ,°% W V-1 %1 XY Y prIx?
£°I3% TwY 131733 ¥U937 ,1733% 0Yen W oK /U133 0°Tana
2?2717 %21 VIR 1 R¥Y at

The difference between the Talmudic quotation and Lorki's
version is that Lorki leaves out the sentence about Sencherib,
which is insignificant, and he also leaves out the comment
attribited to the Prince of Peace which is important because
Lorki intimates that the voice which broke forth was the
Messiah's not that of the Prince of Feace, an angel, as

the Talmud indicates.

An interesting note is something that appears on the
same page of the Talmud as this quotation but which Lorki
does not rnite. The Talmud gives another commentary on Isaiah
9:5-5 and applies very concretely to Hezekiah and Sancherib
in a non-Messianic sense.

Rashi's text:
"% TART LKX'33 DX L3J2y2 07Y FTVT NIXY 14 %Y ninol

N?°W00 X3 ?°n2 1Y
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instead of being a gloss on the Talmud for Lorki becomes
a stronger pro6f for the advent of the Messiah.

The point that Lorki is trying to make with the idea
of the closed 8 is to prove that Mary was a virgin because
she was closed and had never been punctured.

5 These names refer to those quoted in Isaiah 9:6.

Although it is unclear this citation probably comes

from the Midrash on Psalms 10v2 which says:
ONT-I3 2¥ NIWY® A10Un Angy asmDY O7I% YT (N3T7 ‘7 MoK
<Y K27 137%n YR Wy 40% 37730
This comment is also found at the end of szction XXV of the

Prologue to Lamentations Rabbah and in both Lamentations Rabbah
and the Midrash on Psalms the attribution is to Jonathan

and not Jobanan. Note also that in neither of the two
midrashim is there a messianic reference. Lorki seems to

be using the text for his own purpose.
7

8 Sanhedrin 97a and Avodah Zara 9a:
I WA 099K PIW XD9Y 0 13V 0°9YK DWW %K Y27 XIn
02 INZ? V37 13I°N13T1Y3IY NCWRa NID® 0°ERR YIv 7N 0YERK
377 IIOK AT 2% 19K 17 KR OKPUD 002 X3 1w
177087 231727 1I%31? Owon G°32@2 DINE oPIYa 1°K RT0n K90
o¥T1? IR LAY WK 71970 W WMYUAN A% WX K3 71T 13
ION07K 7K IXO0 ;A% ONOTH XY XI0 7Y 0& Y20 WK TR 20

o
The Avodah Barah passage ends after the explanation of each

The citation is probably a paraphrase of Daniel 10:19.

set of two thousand years but the Sanhedrin Passage continues
to include the statement of the eighty five Jubilees and goes
further by asking at what point in the last Jubilees will

the Messiah come,
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9 Note that Lorki uses four hundred for the number of
years the Israelites spent in Egypt as is found in Genesis
and not the more common four hundred and thirty which we

find in Exodus.

10 This six thousand years is a reference to the Talmudic

references (San. 97a and A.Z. 9a) found in note 7. This is

Lorki's interpretation of what Tanna Elijah says.

11 phe Latin text has "Zachar" for "Haya Kore" which

one can assume is a printer's corruption. The only way to

make the transition from "Zachor" to "Haya Kore" is by

equating "Chor" with “"Kore.'
This refers to the T.J. Berachot, chapter 2, Halacha 5
and to Lamentations Rabbah 1.57 on verse 1:10. Lorki
omits much of the Lamentations Rabbah and Talmudic passage.
He skips from "In Bethlehem in Judea" to R. Aboni. This is
probably insignificant except that further on (see note 13),
the source is unclear but is probably a vague allusion to
what Lorki omits here.
«QMNI2 302 PO 72 “KIT WY QN2 WX 13K I"wa 1T 7
X7 2ni2 X7 1777 X322 1077 KI2WIN M309D KLY K3I030 IR
N3 N3 90 XT2IY 12K A"wa 17TV 4N X177 ¥*702 &TN LN23
7% DR 2 YUK 727 0 ARy 1Ay A°hNN KXTI0 NY2 T Rp O @3
19 TP2 D727 YR 122 VUK 137D WY 17N W PR OKIR XTI
¥ ST KNPOFA (2 NPYTY LUK DYT? X3ID VYK JOn 8T
9379 0K 770 0K PR LO0TAK KILOT NYA 02 pUoy J1aT
o170V TNID "8  .7°2@ M2 9K LOKTUICT 1R TR ONKT
N?M53 2" L1770 12700 PR LAPTA PR LADW D PIaK)
7117 37373 7731 P70 K733 XIaa 173t La7a0 an? neaTaxany

P37 137727 29y X0P? P37 Knp? 7Y 1°p13°T 1°T1°3% 13T
X037 973 17102 K50 20 170K L1007 KXUDT 7Y .30V
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X N % VR L1730 N3A3T KD XP13° RIOAT 900K RONOR
PR PII? WP BUUEAT 0% AT L1°P2313°7T 1771729 naat
13K 1°3°0% 2K EUTIPD NP3 370 Y7307 YT A% Aok G
27 DX VUK L7320 277377 %Y 390 %200 YyT Kby 1°T2a
0?3% AKX K3IK 77277 MAYY TURIITT 1UT°aR 100K 12 10V KaT0)
221K X732 R WX 1°017 MA? LAPTXY 7303 L7°FE 3037
XPI13° X133 7°K 224% KOR L 772Y &P XD KXP1IT Raan ConK)
2y ‘7BK TGP A°°@NT 17 NCTDK XY %% AR L.T23Y Xp RD
717373F0 1°RIFRYY 1M 1UON0K RNYE KUA0 12T .A°End 2730
PR 370 212177 YT % ok 10 &1 YRR L1 1T
X2 K23 2227 12 TRy % Y 1138 X LJano *I2aM
77°03 3°N31 9I8° MK a (133900 (** atse*) 3°N0 R0 XD
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12See note #3 on the name of the Messiah. One who is
called "Shalom"” is a Comforter. Also notice the obvious
reference to the Christian concept of original sin. Probably
this is a reference to Lamentations Rabbah 1.57 where it says
that the name of the Messiah is DBNID¢

13The reference is probably an illusion to Genesis Rabbah

85.1 but it is not clear. Genesis Rabbah B85.1 reads:

(®*292 Aa*29°) *IX7 "NIUND NK D3R 0" NS (203 33 YXRWT ‘1
M?IFNIT *PEI POIY A7 2PN A0 YT INTTOD3 QWANY GUUIAT
I Wz P2 PP W X013 TU3pI aeR anph poay aTiaT

"TRI3T IY STIPT (r:x avyer) AT9Y VUMD OFD L4937 "KROMA Nya
«*127 K07 Ny3 0% 1IWKT 2KIX 123 1VMKRA T3y

Lorki is using this Midrash to vprove the date of the birth

of the Messiah but the point of the above citation is not
what Lorki is trying to show. If Lorki's quotation is indeed
a reference to this Midrash in Genesis Rabbah, Lorki is
manipulating the original text to prove his point. It is

possible that Lorki had another manuscript of Genesis Rabbah



if he even used Hebrew texts but Albeck does not indicate
such a reading. (H. Albeck, J. Theodor, editors, Genesis
Rabbah, 3 vols. (Jerusalem: Wahrman Books, 1965) p. 1030.
Even though the Lorki text,or at least this edition
of it, includes the Targum Jonathan citation, the Midrash

does not. Targum Jonathan reads:
T 0% an* X P pUhEnn a2 Opy Cnen XY W

«12% 2307 a1°% Yy 1°%ana

and Lorki does not quote the Targum faithfully, but out of
context. Lorki equates the pain which came to Israel with
the destruction of the Temple and salvation with the birth
of Jesus. Therefore, according to Lorki Jesus was, in fact,
born before the Temple was destroyed.

14 Lamentations Rabbah 1.57. This is probably a reference
to the same midrashic paasage as in note 11 and includes what
Lorki omits in 11. However, this Lorki citation is much longer
than what is in Lamentations Rabbah. There are several dif-
ferences between the Midrash and the Lorki citation: 1) Lorki's
main character is Elijah. There is no mention of Elijah in
the Midrash. Since Elijah is the precursor if the Messiah
it makes sense for Lorki to use Elijah to prove the heralding
of the Messiah. 2) Both Lorki and the Midrash recall a "voice
which could destroy the world"” but the Midrash reads, "Did
I not tell you at his coming the Temple was destroyed and at
his coming it would be rebuilt."” Lorki uses the voice more
as conscience and the voice has a dialogue with Elijah., 1In

Lorki's text the coice says to Elijah that God is angry with
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the world and wants to destroy His Temple (not rebuild it
as in the Midrash) and send His children to the Gentiles.
In this way, the children of Israel could no longer have their

land nor observe their laws. 3) Lorki calls the child the

Saviour of the Jews but the Midrash indicates merely that
he is a special child, not the Messiah. 4) Lorki says the
child was lying in a pool of blood but the Midrash simply
says the child had bad luck. 5) The end of the passage in
the Lorki text about Elijah tearing off his clothes and the
Saviour remaining in the sea for four hundred years does not
appear at all in the Midrash.

It is clear that as in the case with the Midrash above,
Lorki is manipulating a text for his own purpose.

15 The reference is probably to Isaiah 19:23-25:
COI322 TWR-X3Y IMITK 0322 4702 4°an XA 0173

™0 XYW 8% 3MEXR-DX 0TIS2 173371 TIWK2 0Eo
1073 WK TORA 37P3 3273 NERYY 00%0Y avwehw YW
"N2N3Y WK YT TwyRY D32 Y 1103 XY NIKas ‘a
LR

but it is not clear.

16 phe tearing of the curtain ( N37® ) is equivalent

to the breakdown of Jewish law. The fact that the death of
Jesus and the tearing of the noag of the Sanctuary happened at
tne same time shows the treachery of what the Temple stoed
for.

17 Yoma 21z. The same list is also found in the Ethics

of the Fathers 5:5 and a similar list in the Ethics According

to Rabbi Nathan, chapter 35. Lorki guotes the Yoma text
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fairly accurately. The glaring discrepency between the

Yoma and Ethics of the Fathers texts and the Lorki text is
in the fourth miracle. In both Hebrew versions the text
LRade ".0771220 01°3 V173 1A3Y TP PR Ko
which means that the High Priest did not have a seminal
emission the Day of Atonement. The Hebrew makes more sense
than Lorki becasue there would be a problem of ritual purity
after a seminal emmission which would cause difficulty to

the High Priest on the Day of Atonement. There is an halachic
discussion concerning whether a priest can ritually purify
himself on the Day of Atonement if he had a seminal emission
on the Eve of the Day of Atonement (Tosefta Yoma 5:5).

The only way to account for the difference in the Lorki
and the Hebrew versions is to look at the Hebrew words for
a fly and one who had a seminal emission. The former is 13717t
and the latteraT and although our Hebrew says *7p . Lorki
could have had a different version.

After the list, the Rabbi Sama is Rabbi Shemaya whom
Lorki quotes accurately. The Talmud has the response from
Abaye which Lorki also quotes:

FIIK WK WIPDI 12¥33 0N 9D Sw 133%pa a'yow a0
<7785 WWIPDI 7Y 33 4732 1IWTTY 32 (P AZ¥IT AN
The force of the Hebrew is certainly different from the
force of Lorki even though Lorki is fairly accurate in his
quotation. Lorki wants to prove without a doubt that since
the Temple was destoyed and the entrails (ritual objects)

were removed, Judaism was no. longer valid.



Lo

18 yoma 39b
12y 9711 403 W7 naa 13790 0T NI 0UFIR 271337 130
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While the reference is obvious, it is clear that Lorki

has either a different text or is manipulating the Talmudic
citation. The Talmud says not that Simon ruled for forty
years but that forty years before Simon died. Lorki's
point would be better proved if he had quoted the Talmud
accurately because he is always mentioninz what happened forty
years before Jesus died and it is clear that in this
quotation he is equating Simon the Just with Jesus.

The Talmud says the fate of God did not come into Simon's
right hand and Lorki says that it did. Also, in the Talmud
the ball did not change color nor did the western light shine
nor did the doors open by themselves until Johanan ben Zakkai
said something. The Lorki text indicates that after the forty
years of Simon's rule there was a turning point where no priest
was needed. Lorki is proving that after Jesus died there
was no need for a priest.

Aside from the differences in content betiween the
Lorki and the Talmud passages, the Talmud is not talking
about the Messizh and Lorki is.

19 1.3, Yoma 5:3. The Rabbi Johanan passage is the same one
found at the end of T.B. 39b quoted above. In this case,

Lorki quotes the Talmud accurately, if out of context.
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20 sanhedrin 41a and Avodah Zarah 8b. Lorki is
faithful to the Talmudic text except in R. Abudini's
quotation where Lorki says that the Sanhredrin did not judge
a very serious case except in the Gazit chamber because the
Hebrew has 03P which while more serious then a civil penalty
is certainly not a very serious category of crime.

712 73w T30 an%X AYSa 12770 0T 43w 0YyaTRt XUam

D037 7377 237 89K 27 7I7T7IaR pnx ‘0 XY W0ama

" XD ‘3 7377 137 &7 XX 1"0 NI03p 7377
" 2T 127 ©O°PWITTa A 0P --N1INJ-=-> "7

2% Lamentations Rabbah 2.4 and T.J. Ta'anit 4.7:
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Note the Hebrew has Bar-Kochba ruling for two and half years
and orki three and a half. This is an excellent quotation
for Lorki to use because it indeed proves that one of the
greatest rabbis of the Jews proclaimed him the Messiah. The
Midrash continues to say that Hadrian slew Bar-Kochba because
of his sins. This fits perfectly with the image of Jesus

dying on the cross for the sins of the people.

2 Miskneh Torah, Book 1l4--Judges or Kings, chapter
11.3. The point of the Mishneh Torah passage is to show that

when the Messiai, comes he will be able to perform a miracle.

390 XY 500 ST '23n2 911X Oof X30pPY 03 W . . .
LA Y2 0@ 179y WA K17 1900 K3°TI0 13 W 1770 Xv)
JN13992 2% TY N0 Y2 XIOW 1117 '2a0 %27 X T
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Note that the last line of the Mishneh Torah ends, "it
became known to him that he was not the Messiah." Lorki
does not include this because he wants to draw a parallel

between Bar Kochba and Jesus.

23 Nicholas de Lyra was a Franciscan priest born in
Lure in Normandy in 1270. He was a professor of theology
at the Sorbonne and then became Franciscan provincial of
Burgandy in 1325. He wrote a commentary on the entire
Bible as well as anti- Jewish works. He was considered
a seminal thinker in Western theology. (Encylopaedia
Judaica, 1972 ea., vol. 14, s.v. "Nicholas de Lyre," by
Raphael Loewe.)
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Chapter III

That Messiah was to be born in the city called Bethlehem
in the land of Judea,.

It is proven and obvious through the prophecy of the
prophet Micah (5:1, Vulgate 5:2):

But you, Bethlehem Ephrata, you are not at all the

least among the thousands of Judah, from you shall

come forth he who will be the ruler in Israel, whose

goingg forth are established from old, from ancient

days.
Rashi comments on this prophecy in this way:

"But you Bethlehem"--that means whence David set

out, just as it is written (I Samuel 17:58): "the

son of your servant Jesse, the Bethlehemite."

Scripture called it "Ephrata, small among the

thougands of Judah"--it was fitting to be considered

the youngest of the thousands of generations of

Judah, and this because of the blemish of Ruth, the

Moabitess, which is in you, "from you one shall

come forth to Me,"--the Messiah, the son of David,

shall come from you to Me as Scripture says, (Psalms

118:22) "The stone which the builderf rejected

has become the chief corner stone."
And thus it is interpretted in Aramaic, "From you will the
Messiah come forth in My Prescence, ani his going forth
from eternity, from the days of eternity."” This is what
the Aramaic translation says, "And his name was pronounced
from the days of old, foretold from previous generations."
Thus, Rabbi Solomon.3 Therefore, from this prophecy and
the abovementiuvned comment, witn the Aramaic interpretation,
two conclusions are necessarily derived. The first is that
the birth of the Messiah was as a human and by no means
by a divine being. Second, indeed, the text and comment

state that he is eternal and before the sun.
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If, nevertheless, an opponent might say, that from
these premises, it is very clear that the Messiah should
be born in Bethlehem, but that I cannot prove to him in
reality and in fact that he really has been born, but,
indeed, it follows from this fact that he already has
been born. It is patently obvious from this that he
was born in Bethlehem, close to the time of the destruc-
tion of the Temple, on the basis of those authorities
mentioned in the first chapter in the name of Rabbi Samuel
bar Nahman, from which indeed, our conclusion is verified

without any other contradiction.b
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Notes to Chapter II1

—_—

! Compare the Vulgate:

Et tu Bethlehem Ephrata parvulus es in milibus Iuda,

ex te mihi egredietur qui sit dominator in Israel et

egressus eius ab initio a diebus aeternitatis.
with the Latin of the Lorki text:

Et tu Bethlehem Ephrata, Nequaguam minima es in

millibus Iuda, ex te etiam egreditur qui sit domin-

ator in Israel et eggress eius ab inito in diebus

aeternitatis.
Notice that the Vulgate has "mihi"™ which is absent in the
Lorki text. (The Hebrew reads *7.) The significance is that
the "mihi" refers to God and Lorki wants the sentence *o be
understood as the person who will be the ruler will rule
the world. More importantly the Vulgate has 'parvulus" and
the Lorki text "minima! The Hebrew has T'¥%. "Parvulus" is
a faithful translation of =9°y3% but "minima" has a different
meaning. 7°'y3 refers to a person who is young but not
necessarily of little importance. Lorki probably uses "minima"
to prove that Jesus, who was such an underdog, would be
the ruler.

Lorki is not without foundation in using "minima"
for "parvulus" because Matthew 2:56 paraphrases the verse from
Micah. 1In the Vulgate it reads:

Et tu Bethlehem terra Iuda nequaquam minima es

in pricipibus Iuda: Ex te enim exiet dux qui

regat populum meum Israel.

It is clear that Lorki gets his version os Micah 5:1

from the Vulgate of Matthew 2:6.

2 What is incredible is that Lorki quotes the Rashi

faithfully:
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but he has manipulated ° the text above so much that it seems
Rashi is serving Lorki's purposes. Lorki picks up on Rashi's
comment about Ruth in chapter V (see note 6). See Chapter
IV, note 6.
3 The Targum reads:
N°37 R°DVX3 ARIZAK? XN?IT PYED AaNeX 27 03 DX
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Lorki translates the Targum accurately but he includes the
Targum citation in Rashi's comment. Rashi does not refer
to the Targum.

4 The first chapter does not mention Samuel bar Nahman

so Lorki must be refering to Chapter II (p.46, note 14)
where Samuel bar Nahman was telling the story about Elijah
who asked where the Messiah was and the response was "In

Bethlehem in Judea."
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Chapter IV

That our Messiah and Saviour would be born of a virgin
This is obvious from Jeremiah (31:21-22): he says,

Return, O virgin of Israel, return to your cities.
How long will you turn away shyly, O wandering
daughter? For God has created something new in
the earth: The woman shall surround the man.

It also says in Bereshit Rabbah:

Rabbi Joshua bar Levi: "I came and you will see,

I came and you will see that it is not the way of

God, it is the way of mortal men. For mortal man
strikes with a lance and heals with a plaster bark

of tree but with our Lord God it is not so, for when
He strikes an object with a certain thing, He heals

it with the same thing: Which, indeed, we find with
respect to Joseph and Israel. Joseph was struck through
sleep and he was cured through sleep. And Israel sin-
ned with a virgin, as it is taught in Ezekiel, 'And
they were fornicating in Egypt and they were fornicating
in tehir youth, and their bosoms were squeezed together
and their youthful breasts were hurt.' (Ezek. 23:3)

And they were punished as young women as it is taught
in Lamentations (5:11): 'The women of Zion have been
damned, the maidens in the cities of Judah.' They were
comforted by the virgin, so Jeremiah (31:22)said, 'God
has created a new thing on earth, the woman will sur-
round the man,'"

Rabbi Hanina says in the name of Rabbi Judah: "Because
this is the Messiah-King about whom David prophesied:
'This day I have begotten you.' (Psalms 2:17) Isaiah
said (62:1), 'For the sake of Zion, I will not hold

my peace and for the sake of Jerusalem I will not

be silent, until her rightful s?lendor goes forth and
her salvation burns as a torch.

It is extremely clear by the words of the aforementioned
authorities and their allegations that our conclusion is
well proven. So the aforementioned conclusion is clear
by what we declared in the previous chapter about the closed
"2" which is in the statement, "The goverment should be
increased.“2 Since it should be open, the name of the

blessed virgin is contained and her virginity miraculously
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foreshadowed. This very conclusion is verifiable by that

which is taught in Ezekiel 44 (vv, 1-2):

And he brought me back by way of the outer gate

of the sanctuary, which looks towards the east and

it was closed and God said to me, "This gate shall

be shut, it shall not be opened and man shall not go

through it since the Lord God enters through it,

so it shall be closed to the Prince."
This prophecy can not really be understood, for we do not
find in the Second Temple, which was built after Ezekiel,
that there was in it another such door through which the
Priests and Levites did not enter; let alone the eastern
gate, through which nct only the Priests but even the
Levites and all people would normally go. On account of
this, all these things must necessarily be understood
mystically. In chapter forty, Ezekiel begins to speak about
these structures; he says that just as he was at work, the
hand of God led Ezekiel in his vision to the land of Israel
and made him ascend the mountain which is high, on whose
summit Jerusalem and the Temple were laid out according
to the measurements of a city. We find that if, according
to the aforementioned proportions, another Temple were to
be built, it would have been very large and the city of
Jerusalem would have greater prominence in the world.
Indeed, in another serse, it ought to be understood mystically,
just as it is contained more fully in the commentary of
Nicholas de Lyra. Concerning this we have a teaching in
two places in the Talmud. The first is in Sanhedrin in the

chapter "All Israel"” and in Sukkah "Lulav and Aravah" where

it is taught:
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Rabbi Abba said: "The building of the Temple which
is publicly to our Lord God, measures eight thousand
cubits /a league or Roman mile/for it is written in
the end of Ezekiel, 'by eight thousand cubits, the
name of the city from that day shall be "The Lord is
There" (48:35)'"
Rabbi Solomon in his commentary:
Because everything written in Ezekiel is there,
concerning the holy celestial city of Jerusalem
about which it must be understood without a doubt.>
Therefore, it is obvious from the prefatory comment in the
aforementioned authority that the previously mentioned
prophecy had an inner meaning, which was that, through Jer-
usalem, the congregation of the Gentiles would come with
understanding to the faith of the Messiah, which, without
a doubt, is the world of the Christians. Indeed, the Temple
is a symbol for the Holy Mother Catholic Church and its
pr ests are the congregation; the closed door refers to the
virginity of the Virgin Mary, through which no human, only
the Lord, the God of Israel, passes.“ For to believe other-
wise would be heresy, that the divinity of God occupies a
specific place /Second Temple/. Therefore, these words about
the glorious virginity of Mary are to be understood in the
following way:
"This door will be closed"--in conception;
"it will not be opened"--in giving birth|
"a man will not pass through her, "--after birth;
"since the Lord, God of Israel,"--che son of God, coeternal
with the father;
"entered through her, and it will be closed."--even to the

end of days.
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A1l of these things are clear enough to intelligent peopl

and can be ﬁ;rshly and blindly denied only by the febble-
hearted.

This point can also be proven by Isaiah (7:14),

"Behold, a virgin shall conceive and give birth to a son,
and his name shall be called Emmanuel." The Jew tries to
say that this prophecy can not be proven to be about the
Blessed Virgin. In addition, he thinks that he can present
many more arguements, but especially these three:

Firstly, as far as the .word "virgin" is concerned,

in Hebrew it means a%inaand not an>y . Here the word anby
is put in. Secondly, this prophecy brought no sign to
King Ahaz. As a matter of fact, the birth of Christ happened
at least five Jiindred years after him. Thirdly, the son
of the Blessed Mary was called Christ and not Emmanuel.
If it were asked of a Jew why that prophecy was proffered,
he would respond, on account of the wife of Ahaz who bore
Hezekiah to him, for God was with her. The meaning of the
word "Emmanuel” is "God is with us."

But the third is certain, that none of these arguements
can hold their own. I respond to the first that, in Hebrew,
there are three words that have the same meaning, they are:

aayay ,avwna ,an%y. Nevertheless, there is some difference
among these words. 7wy3 means a girl, whether or not she
is a virgin, zyypy 1s a woman who has never had relations
with a man, whether she is adolescent or old, but 727y

in no way means anything but a girl who is a virgin, just
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as the Blessed Mary was a glorious virgin at the time
of conception.u This is is the best and most correct meaning
of those three words. And although Sacred Scripture, when-
ever it expands on itself uses one of these words for the
rest, nevertheless, very properly and all-wisely, Scripture
uses this name alone as is appropriate for the virginity
of the blessed mother of God.

There is, however, another extraordinary mystery in
the word nanb%y since, according to Hebrew, this idiom is
dervied from the expression, "Jypg9y in the hiphil construction. ™’
the significance or meaning of which is, "I hide, you hide,
I have hidden." Therefore n2%y means "hidden" or "hiding".
1 say "Hidden" since she never had relations with a man;
"hiding" since the mystery of the incarnation of Christ was
hidden from all human being except the Blessed Virgin.6
Against the second argument, I say that this sign was
not directed to Ahaz. Afterwards, the prophet summoned him
saying, "Seek a sign of the Lord" (Isa. 7:11), so that turning
back from a belief in idols, he might turn to the Lord his
God. However, Ahaz, because of the hardness of his heart,
neglected to ask for a sign, responding, "I shall not seek
nor test God" (v. 12).

Therefore, after the king was exiled, the prophet
turned to the House of David so that he might indicate that
the highest good would come to them. Because, previously,
many trials had befallen this House. Zgbﬁ' would console it

by the infirite good about to come. It is patently obvious
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from this that it is true that He exiled King Ahaz for the

purpose of speaking with the House of David, to whom, in
general, He promised a miraculous sign, saying, "On account
of this God Himself will give a sign to you."

Against the third argument, which says that the name

of the son of the virgin was not Emmanuel but Jesus, I say

that we find and we have many different prophecies and Scriptures

and we have different names for he Messiah, the son of God.
For the Patriarch Jacob called him "Shilo,"’ that is "He
who is sent to him." David, in Psalm 7, calls him, "Iinon)
that is, “Eternal.“8 Jeremiah calls him, "Adonai, " which
is "our just God." Isaiah calls him by eight names in
chapter 8, such as, "wonderful, advisor of God, strong,etec.”
Therefore, he was given those names on account of the virtues
which pass from him to us. And, so, this name "Emmanuel"
rightly belongs to him, since it signifies humanity where

it says, "with us.,"” and also divinity where it says, "God."
With respect to this matter, the Jew also says that this
prophecy was made about Hezekiah. This is false. For

these words were related to King Ahaz in the fourth year

of his reign, when Pekah, the King of Samariah, and King
Rezin of Syria allied sc that they might attack Jerusalem,
as it says in chpater 7 of Isaiah. Ahaz ruled for sixteen
years, as is obvious from the sixteenth chapter of II Kings.
Therefore, when Ahaz died, his son, Hezekiah, ruled in his
palce when he was twenty-five years old, as is clear from

chavter 18 of the same book (II Kings 811-2). Therefore,
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twelve years remaining of the reign of Ahaz, Hezekiah's
father, after the prophecy of Amos was spoken, it follows
that at the time when the aforementioned prophecy was
enunciated Hezekiah was thirteen years old. Therefore,
the aforementioned prophecy was not promulgated about Hezekiah.

If the Jew were to say that the prophecy was made about
someone other than Ahaz, perhaps about the son of Isaiah,
it would be quite amazing that afterwards no other reference
would be made in the text about such a man, whose miraculous
birth had prophesied. Likewise., that sign which he wished
to give was obvious from the words of this prophet, who
said what a wonderful and miraculous thing would occur.
He even said, (Isa. 7:11) "Ask for a sign from the lord God,
either down in the depths of hell on in the heavins above."
Rabbi Solomon says in his commentary that even if he were
/to be asked/ to revive the dead, or if the sun were to stand
still in the middle of the heavens, just as occurred in the
prayers of Joshua, the Messiah would accomplish it.9
Because, if by means of these miraculous events a promised
sign were to occur, would it not be simpler that some
maiden would conceive a son, when that might occur in any
case on a given day? That is to say, it happened, through
a miracle, as the prophet predicted, that a maiden would
give birth to a male child. I say that this is not a miracle,
since a good doctor or astrologer could know this same thing
through natural signs. Therefore, of this it is necessary

to say that this miracle was remarkable because this virgin
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could conceive without having known a man. She bore the

son of God without sin and will always remain a virgin.

This is confirmed by what the prophet said: "On account

of this God Himself will give a sign to you." That would

be superfluous, the Jews says, except that it is known from

this very work, that he will be God. Likewise, there is

a certain natural rationale which the Master Moses of Egypt

sets forth by which we can help in this case. For he

says thus:
If we find a certain compund cénsisting of individual
elements and then afterwards we find one of those
individual elements by itself, we are then able to
define it seperately, outside of the compound. It is
also possible to find that other individual which is
forming the compound seperately, by itself. For example,
we find a drink called "oximel," composed of sugar and
vinegar. Then, when we find vinegar seperated by itself,
it is necessary to believe that we are able to find
sugar by itself,
The main point is that we find individuals of the

human species born from the combination of a man and a

woman Further, it must be believed without contradiction

that a certain individual was born without a man and a

woman, and this is Eve. Therefore, it should appear in

human nature, that at least one man might be born of a

woman without a man. This is the King Messiah, the savior

of the world, who its blessed in eternity, amen.
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Notes to Chapter IV

L The source for this citation cannot be located.
It is not in Genesis Rabbah, in any of the Midrashei Rabbah,
the Midrash on Psalms or the Jerusalem or Babylonian Talmud.
Therefore, it is unclear where Lorki ends his citation of
this midrashic passage so the faect that it ends with Isaiah

62t1 in this work reflects a guess.

2 The reference is to the discussion in Chapter II
based on tF3: Talmudic quotation from Sanhedrin 94a which
uses Is.. .. 9:6 to refer to the Messiah and then goes on
to prove ' :. the closed @ in 1370? proves Mary was a

virgin. (ef. pp. 29-30.)

3 There is a passage found in "All Israel"” of Sanhedrin
and "Lulav and Aravah" of Sukkah which contains the Biblical
verse Exekiel 48:55. The first problem is that the part of the
Biblical verse cited in Lorki and in the Talmud are different.
The second problem is that the content of the Talmudic

passages which are the same:
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Furthermore, in .neither case does the Rashi comment:.
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match what Lorki claims Rashi states.

b Looking at the uses of muR?y in the Bible, nowhere

does it prove that A7 means a virgin. MW?¥ is the feminine
form of G?¥ which means a lad and a ?¥ a young girl, not

a virgin.

5 What is contained in this expression "VYa?¥ in the
Hiphil construction" is probably a marginal gloss. It is
unclear whether this was in the original Lorki text or
whether it is an editorial note which appears in this edition.

There is a problem about what to do with the word "notas"
which is in the accusative plural but most likely "notias"
refers to the fact that this is a marginal note.

What Lorki is trying to prove is that m2?¥ comes from
the hiphil ofw/55;~—-hidden. A virgin is a woman hidden
from a man.

& See note 4 on the etymology of M27?¥. It is not

related to they p?y which means "hidden." (Brown, Driver,
Briggs, Hebrew and English Lexicon of the 0l1d Testament,
(Oxford: Clarendon Press, 1952) s.v. " %Y " ana " V3% ")

7 cf. Genesis 49:10,

8 Phis refers to Psalm 721171

§727-%2 33 1273071 Wy 137 wv 2397 0?57 e *av)
TR
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"May his name be eternal; while the sun lasts, may his name
endure; let men invoke blessédness upon themselves, let all
nations be happy."

The first interesting feature about the word]®3? is that
the 37035 reads j(»3%and the Massoretic XWp reads 1137. This
is a clue that there could be some difficulty in understaning
this word and, indeed, the new JPS translation of Psalms
notes that the Hebrew is uncertain. (The Boock of Psalms,
(Philadelphia: Jewish Publication Society, 1972) p. 73).

Note that in the final part of Rashi's comment on Micah
5:1 (see Chapter III, note 2) which Lorki dues not quote in
Chapter III, Rashi refers to this verse of Psalms. This
verse of Psalms is also gquoted in Lamentations Rabbah 1.57
used in Chapter II (see notes 11 and 14) and in the Midrash
on Pslams on Psalm 93.

The root 017%3%g73 and words from this root appear only
in several other place in the Bible (Gemesis 21:23; Isaiah
14:22; Proverbs 29:21; Job 18:19). In three of the verses

173is parallel to 73] and means "offspring. In Proverbs
29:21 the word is1732 and is in opposition toTl¥ so it means
"master." Therefore in the Psalms verse it does make sense
that]173® means "eternal."

Lorki's point is simply that the son of Mary had many

names and not just Jesus as the Jews claim.

9 It is unclear how much Lorki attributes to Rashi but

the Rashi simply reads:
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Lorki is probably correcting in assuming that Rashi is

referring to Joshua (10:12). However Rashi's comment
does not refer to the Messiah as Lorki states it does.
Again, Lorki is manipulating a text for his own purpose,
to give rabbinic authority to the veracity of Jesus as

Messiah.
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Chapter V

That the aforementioned Messiah had to be the son of God
and not of a human father, that he is one with the Father,
of the same essence and had to be the true God on account of
his divinity, and true man on account of his humanity.

This is clear from the teaching in Bereshit Rabbah by
Rabbi Moses the preacher on the last chapter of Lamentationst
"We have become orphans and fatherless"(Lam. 5:3)--
says Rabbi Barekiah, "The God of Israel thus said,

'You say that you. are orphans witnout a father-- such a

person will be the redeemer of the world whom I will

make arise from you.'"l
Since he does not have a father, just as it is written,
"Behold one called Oriens shall arise from his place."
And Isaiah (53:2), "For he has grown, just as a bush, just
as a tree trunk standing out of ground," About him David
said, "Before the day I bore you" (Ps. 2:7) and also "God
said to me, 'You are my son.'"

It must bestated and considered diligently that this
statement proves our purposes clearly just as Rabbi Berekiah
proved with the statementsof such very elevated prophets.2

Likewise, there is a statement in the book called
Midrash Shir Haghirim which is the commentary on the Book of
Canticles on that Z;ersg7=

"Go out and gaze, 0 daughter of Zion, at King Solomon,

at the crown with which his mother crowned him on the

day of his espousals and in the day of the gladness of
his heart." Rabbi Hannina said, "We searched the whole

Seripture and we have not found that Bathsheba made a

crown for her son Solomon, therefore one must wonder:

'What does that diadem mean?' Rabbi Johanan said, "R-

Simeon asked R. Eliezer the son of R. Jose saying, 'Have

you ever heard from your father what the meaning is

of "that crown with which Solomon was crowned by his
mother?"' He answered, 'Yes.' So he /R. Simeon said,
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'How?"' R, Eliezer (responded), 'Solomon is God who

loved Israel from the beginning. He called them
"daughter" as it says in Psalm 43 (verse 11; Vulgate 44:11):
"Listen, O daughter and consider.” Then, because of

His greater love, He called them "sister." /As it says,
(Song of Songs 5:2)/ "Open to Me, My sister." Afterwards,
loving them most highly, He called them "mother."

/As it says, (Isa. 51:4)/ "0 listen to Me, My people

and My nation: She is My mother."' Then at this time

R Simeon rose and kissed him on the head, saying, 'It
would have beenBenough for me to hear nothing but

this message.'"

From this message it is clear that the Solomon named
in this texl in none other than the Lord God. And already
that word is common knowledge in the Talmud because wherever
the name Solomon appears in Canticles, it is speaking about

the Lord God.

And=so "the crown with which it united his divinity.
And he suffered for the safety of the whole world and for
that reason was crowned eternally, about whom the Apostle

/Paul ,says,/ "We see Jesus crowned with glory and honor on

account of the passion of his death."u

It is also stated in Midrash Tehillim, that commentary
on the Psalm guoted above (4:2)

"Answer me, when I call God, etc. Have compassion on
me, etc." refers to David who was very troubled because
of the sin which he had committed with the wife of
Uriah. The people spoke against him saying, "How will
he who stole someone's sheep and killed the shepherd
be able “o be saved?" God assured the people, as it
is written, (II Sam. 12:13) "Nathan said to David,
'God also put away your sin, you shall not die.'" And
it says in I Chronicles (2:29), "The son who shall be
born to you will be a man of rest for I shall give -him
respite from all his enemies around him and_on account
of this he will be called Peaceful /86lomopn/. And I
will bring peace and rest unto Israel all his days.

It ¢can be adduced in the Talmud that there are
other children not born of their fathers.. Why is it
said here, "He will be born?" Clearly it wishes to say
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that "he will be born" so that he may heal you of your
sin by his hand, as it is written about Nathan, God
sent him into the hand of the prophet Nathan and he
called hissname "beloved of the Lord" because the Lord
loved him.

It is obvious to him who knows anything that this son

of God who was named in the above teaching and was attested

to by those witnesses was not King Solomon. For David did
not exonerate himself from his sin. It is worse because
the one who serves idols in the latest statement is brought
down. Therefore, concerning the King Messiah, the son of
David must be understood, who indeed, since he was the
son of God, freed his father David from damnation of sin.
Likewise the Masters of the Talmud tell us about the birth
of the Messiah. Just as it was shown that our first parent,
Adam, and to the daughter of Lot that it says that he was
the son of God.
In Midrash Ruth, in the commentary of that book on:
"And Ram begot Aminadab" (4:19)--Rabbi Huna and Rabbi
Jacob the son of Abi said: "It is written in Genesis
(4:25), "He named him Seth saying, 'Cod has pluced
in me another seed in the place of Abel.'" "Another
seed" means that seed will comg from another place,
referring to the King Messiah.
Likewise it says in Bereshit Rabbah chapter 6:
Rabbi Ta nhum gays about the above quoatation from
Genesis 12 that we are able to preserve the seed
of our father. It says not 'son' but 'seed' and
that was the seed which has comg from another place
and this is the Messiah King.'"
It is clear from this that when the daughters of Lot first
became pregnant, the birth of the Messiah was revealed just
as it would te zﬁfovau7 from this same authority. In the
case of Moab and Ammon their children labored and toiled so

that they might obtain seed from their father. And so it
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happened because our Lord Jesus Christ came from Ruth the
Moabitess and Naama, the Amorite, the wife of Solomon who,
in truth, was the mother of Rehaboam. Likewise it is
contained in Bereshit Rabbah about the prophecy of Rabbi
Moses =zbout the above passage in Genesis:

"I saw a vine in front of me" (Gen. 40:9) these were
Israel, about whom the Psalmist says (80:9; Vulgate 79:9):
"You brought a vine out of Egypt, you have expelled

the peoples and planted it." Also I saw a vine in my
presence. This is the King Messiah about whom a

prediction is written in the Psalm (80:16; Vulgate 79:16),

"Bring to fruition that which your right hand planted
and about the son of man whom you set up for yourself."
There is terrestial planting aﬂd planting which is
both terrestial and celestial.

This one is Abraham who is above and below and the other is
the King Messiah. It is patently obvious, as it signifies
that the King Messiah should be both human and divine.

Likewise, it says in Midrash Tehillim about the above
quoted Psalm and declaring its statement:

The Messiah was publicly announced in the Law, in

the Prophets and in the Sacred Writings, In the

Law, as it says (Ex. 4:22): "Israel is my first born
son." In the Prophets (Isa. 52:13): "Indeed, my servant
that is enlightened will be lifted up, exalted and
raised to great heights." And later it says: "Behold
my servant, I will 1ift him up." In Pslams it says
(2:7): "I bore you from the womb this day." In Daniel
(7:13-14): "I saw in the night a vision and behold one
like a son of man will come in the clouds of heaven and
came at the earliest of days and brought him in His
sight. And there was to him dominion and glory and a
Kingdom, that all the people and nations shall serve
him, his power is an eternal power andgwill not disappear
and his Kingdom will rot be destroyed.

It is very clear from the aforementioned authority that the
whole Torah, Prophets and Sacred Writings speak about the
Messiah. Buti the Jews are not emharrassed to dispute these

and many other things. But it must be noted for this purpose
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that it says "one like a son of man" showing that the
Messiah is God and man.

Likewise it says in the same book:

Rabbi said that that Psalm means "Embrace the students.”
This is like a certain king, who gets angry at the
people of his state. The people go to the son of the
king o that he may intervene on their behalf with
his father the king. Humbly they beg and by this
tactic the king was touched. However when the people
wished to do acts of thanksgiving to the king, he
says to them, "Are you giving thanks to me? Do not
do that, but better thank my son, for if it were not
for him, the whole state would have been destroyed.
And so God says, "Embrace the pupil . . ,"10

In all the aforementioned authorities, it is clearly
proven that the son of God is the Messiah, And it is even
proven that he himself is God, by a teaching in Bereshit Rabbah
This it how it goes:

The Masters say that ten kings ruled from the beginning

of the world until its end. They were: The first was

Our Lord God who created the world; the second, Nimrod;

third, Joseph; fourth, Solomon; fifth, Nebuchadnezzer;

sixth, Darius; seventh, Cyrus; eighth, Alexander (the

Great)i ninth, Augustus Caeser the Roman Emperor; and

the tenth, the King Messiah about whom it is said in

the Psalm (72: 8-11: Wlgate 71:8-11): "And he will rule

from sea to sea and from the rivers to the ends of

the earth."” And about him it says in Daniel (2:35):

"But the stone which struck the image became a

great mountain and it filled the whole earth."

Also in the same chapter, (v. 44) "And in the days of
those kingdoms, the God of heavern will establish a kingdom
which shall never be destroyed."” And with the tenth king
the kingdom will be returned to its first God and, so, whoever
was first will be the last, just as it is written in Isaiah
(L4:6), "thus says the Lord, the King of Israel, their
Redeemer the Lord of Hosts. I am the first and the last."

Also in the last chapter of Zechariah (14:9) it says, "And
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the Lord shall be King over all the earth."
It says in the book of Sanhedrint

The son of David shall not come until the two pater-
nal houses of Israel perish which are the heads of
the Babylonian captivity and the ruler if the land
of Israel, for it is written, "For he will be a
justification for us." Rabbi Solomon explains,
"There will be a saviour for Israel in the Sanctuary
for a stone of misfortune and a rock of stumbling
for the two houses of Israel.”

Therefore it is patently clear that whenthe Messiah comes,
the two houses of Israzel will be destroyed. Deservedly, it
is he who is called the Lord of Hosts.

Likewise it says in Midrah Tehillim about the above
mentioned Psalm:

"Because with you is the fountain of Life" (Ps. 36:10)--
Rabbi Johanan said, "This is like a man who, with

the help of a lamp, proceeded in the night, when is
was extinguished by a wind, he 1it it again. Again

it was exstinguished and again he 1it it. This happened
often. Finally he said, 'Why all this work? I wish
to wait until the sun comes out, by whose light I will
make my journey.' In the same way the children of
Israel were enslaved in Egypt. When Moses and Aaron
came, they liberated the children of Israel. Later
they were enslaved in the time of Sisera, when

Barak and Deborah came and liberated them. And in
that time they said, 'We are very tired of freedom
since it happened by mortal men, therefore we are
afaraid, just as before. But then after this, it

is not pleasing unless they are freed through God.

And this is what David said in the Psalm (118:27),
'The Lord is God and He gave us light.'" Rabbi
Hanniah said, "Moses glorified Israel saying, (Dt.
33:29) ‘0 blessed Israel, who is like you a people
saved by God?'" Because God said that in this world
you are saved by the hand of men but in the world

to come I, indeed, will be your redeemer such that,
you will never be judged or enslaved by another.”

So, in this way it is proven that the Messiah is the true
God. But how shall we prove that as he is the true God, so

also he is true man? This is proven by a teaching which is
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in the book called Torat Cohanim which is Priestly Law where
it is thus written about that verse in Leviticus which says
(26111)+

"I will walk among you, I will be your God and you will
be My people"--This is like a king who used to walk
through his garden in order to have pleasure and
enjoyment and when the gardener saw him, hid himself.
So the king said to him, "Do not be afraid nor hide
from me for I will be equal to you in the world to
come." God will walk among the Just so he can receive
comfort and delight in them. However the just will

see Him and quiver before Him. God will tell them,

"Do not be afraid of Me since I am like you. Neverthe-
less, although it is permitted that I have a being like
you lest you believe that my fear is not above you,
know that I am your God and you are My people." 12

Likewise it says in the bock of Fasts in the chapter
"In Three Times":

Rabbi Eliezer said in the name of Rabbi Hanma, "It
came to pass that the Lord our God shall make a

great chorus with the Just in Paradise. He will be

in the middle of th so that every one will be able
to make Him known /ty/pointing with his finger, as

it says in Isaiah (25:19) "In that day they shall say,
'This is my God, we awaited Him and He saved us.

This is the Lord, we trusted in Him. We shall rejoice
and be glad in His salvation.'"13

Inasmuch as it is said twice, it is shown that it is reasonable
and sensible that He has to appear among the Just who are
Apostles., See how well the purpose of the Chapter has

been proven and verified.
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Notes to Chapter V

! Lamentations Rabbah 5.4

Oa% MWK LWR *I? ‘7 Owa 37273 ‘7 LAk 1KY 13073 oo
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n°0Y XY Y03 0op T2y A% 1°NY TIXW YRIAT AKX 03°°n L3N
TNOK X7 AOTT AX I2IK 727 (3 nek) TUA ‘A OXI I W
LOK7 2K 72 1°K °2 Y1 N3

The part of the Midrash which Lorki guotes, he quotes
accurately but he leaves out a significant part of the
Midrash. The reason the Lamenations verse says both 0W?
and JX 7°&. expressing the same idea twice, is to show that
the Messiah will be both fatherless and motherless, according
to the Midrash. This would, however, defeat Lorki's purpose
which is to prove that the Messiah was only not of a human
father but he did have a human mother, Mary.

If one were to read the Lamentations asnin’ being a

| gloss on gy 7°x then one could interpret the verse to mean

merely fatherless.

2 This refers to the above gquotation from Lamentations

Rabbah.

3 Midrash Sing of Songs Rabbah 3.2 on verse 3:ll:

DX ?XRATY 13 1IRDT T KT 1IN AR LK W AWy a7oya
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There are a couple of differences between the Hebrew text and

Lorki's version. 1) R, Hanina's statement appears at the
beginning of the Latin and at the end of the liebrew. This
insignificant and could be due to a difference in manuscripts.
2) The Hebrew tells of a parable to a king and the Lorki

text does not. This is important because it shows that Lorki
wanted to remove human allusions and place this Midrash in the
realm of the divine. 3) The most important difference between
Lorki's text and the Hebrew is that the Hebrew says it was God
who loved Israel very much, but Lorki claims it was Solomon.
This is a clear case of Lorki's forging a text to prove his
point--that the son of David, Solomon, would be the Messiah.

(See Chapter II, note 3.)

A This is a paraphrase of Hebrews 2:9:

Eum autem qui modico quam angeli minoratus est
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videmus Iesum propter passionem mortis gloria et
henore coronatum ut gratia Dei pro omnibus
gustoret mortem. (Vulgate)
This verse fits in well with the Midrash of Solomon being
crowned and serves to reinforce Lorki's notion that Solomon

is another name for Jesus, the Messiah.

5 Midrash on Psalms 4.2 or 4:126:
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‘N O3 2 XY LAT3IPT R 20 LAY ayIen YR v ,3n3
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TI%°2 N9@°Y WRIV L,&237 (03 "y L,00 KON 12 IR L
NG :-a} T T AR XTPUY X033 1N

The Kidrash says that there were three things about which
was distressed: 1)where the House of God would be; 2) the
taking of Bathsheba; and 3) Solomon's succession to the kingsniu,
Lorki leaves out the beginning of the Midrash because it does
not serve his purpose in proving who the Messiah was.

Lorki goes on to say that King Solomon could not possibly
have been the Messiah himself because David would not exonerate
himself from his sin with Bathsheba. This is not the rabbinic
view of David's "sin.

The end of the Midrash where Nathan calls Solomon "beloved
of the Lord--f1"7"Y?" proves for Lorki that this is none other

than the Messizh.
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6 Midrash Ruth 8.3:

T9792 DK TY207 1% 4121 313°0¥ DR 1Y oM
«0%2%2% NI22I0 Wy JUPKRY IXO2 0°KRT37 NI129RI0 WY K0TV
CN%K R-NT ®O" (A3:71 nYEx73) 3N WIR KINWT ‘T . . .
LT %2 AT LA PXKY MK 0IPZD R3IN YT "LNK YT

Lorki leaves out a lot of the Midrash but nothing significant.
The reason that Lorki uses a #idrash from Ruth is that

she was a non-Israelite but the ancestor of the Messiah.

(See Chapter III; note 2.) This midrash discusses the "sin"

of the first parents which allowed them to have children.

? Genesis Rabbah 23. 5t

«1XY V20 DAn MK FIAT SVANRK VAN U0 W W IR XM
, MK P22 2pw ¥IT INIK NTI2 YRIDT oW KI 4D
L1700 %2 AT X1 ar X

The midrash has nothing about preserving "the seed of our
father" as does the Lorki version. Lorki adds the distinction
between son and seed to prove his point about the daughters
of Lot.

The point of this midrash and the reason that Lorki
quotes it is that it shows that the ancestor of the Messiah
was not en Israelite (i.e. Ruth). This Bidrash is also a
portent of an extraordinary birth-

It is interesting that the Theador-Albeck version of
Genesis Rabbah mentions that Lorki uses this midrash to
prove that the Messiah was not of human descert but was born

of extra-human circumstances. Thead®r-Albeck alsc mentione:

the Midrash in connection withthe Midrash in Ruth Rabbah, quoted

above, so Lorki was probably not alone in using both the Genesis
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Rabbah and Ruth Rabbah midrashim together to prove his

point. (J, Theador and H. Albeck, Midrash Bereshit Rabbah,
Jerusalem: Wahrman Books, 1965) p. 225.

8 Genesis Rabbah B88.5:

O*I320 193 ,7XIWT7 I?OK 233% 151 A3A1 ‘137 0'pw W 90™M
0707 1AR W2 0P XW IWw 19331 ,(o:® o'%ran) yron
N33 A% A%y YRWO%T 1NPIRA AN°I93 [N XU
N33 T2 AN°72AW 122 0371y ANIPORR 19Naen ,VKITYw
27PN20UR hwa U2 1303w 0033y
It is clear that the first part of Lorki's quotation through
Psalm B0:9 comes from Genesis Rabbah but that the last part
of the quotation which refers to the.Messizh and upper and
lower planting of the vines could not be located. The
Genesis Rabbah midrash does'not refer to theMessiah but

discusses the Patriarchs.

9 Midrash on Psalms 2.9:
P9 Ap°N3 14 1P0W2 LANX ?32 *HK WK ‘A pIn By a7oox
pINa 2302 ,0°3W00 Y@ apwnat ,0°K%°33 YO ApwnaY L,a0n
C°X'23 YW apINa 3NN ,(33:71 nipe) PRI ?NI2I 733 90N YW
qonK °T3¥ 13 A7°N3 2°00Y L, (3%:33 actyer) °T3Y VO 0IA
OX3 ©°2702 Y7 ApIN3 3°n37 L, (w:3p oe)/7wDl O0XY *°N3/ 13
WX WK ‘A 303 ,(x :*p e*Hran) ?IWY 2@ IV ‘D
ANR WIR 3D §70@ 33¥ 0¥ 1KY WIS N 30277 L,OnX 33
1717 ‘9 X LK 233 9K WK ‘D L (3v:v Yxca) XA
92 nIwyy 18 ed%2a mO%2 o Y@ pIna Yeha nwpnia 92
732 MK AT L0030 KWW °EY L, 12 Yo ,newe
M T 13 13D LONK 733 XX LY 13 W 1K X
« /307977 £1°A 3K_7 17332 °7 DX 22m2 2K LM ATp
g9¥n nYak 1903 AKX L,1°77070 PYN3 0PN W 2K X3 ‘N
LU0 %0 BT 11T AnRY L, TP YT TTIT AanXY LN1T1Ta Bon
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The striking difference between the Lorki text and the M idrash
is that midrash says that the children of Israel are deczlared
to be beloved of God in the Torah, Prophets and Writings.

The Lorki text says that it is the Messiah which is declared
publicly. Interestingly enough the Buber edition of Midrash
on Psalms notes that are manuscripts which indicate that the
Torah, Prophets and Writings declare the greatness of the
Messiah. (Solomon Buber, Midrash on Psalmg, New York:

Ohm Publishing, Co. 1947, p. 28) Therefore this is one case
where perhaps Lorki is not manipulating the words of a text
but, merely using them for his own purpose.

Lorki omits Isaiah 52.13% through Psalm 2:7. His
statement "a little later it says" could refer to his omitting
part of the midrash or he could be saying, "a little later
(in the Bible) it says . . . " The problem is that Lorki
quotes Daniel 7:13-14 which, in the Midrash, comes after
Psalm 2:7.

Lorki not only omits part of the Midrash between Isaiah
52:13 amd Psalm 2:7 but he omits what comes after the Psalms
quotation. That omission is important because the t.idrash
discusses the birth of the Messiah which Lorki could have
used to butress his argument. Either Lorki was not quoting
the midrash directly but was using a second hand source or
had a different manuscript which did not contain the discus-

sion of the Messiah.
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Midrash on Psalms 2.17:
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Lorki uses the word "disciplinam" for ™3, 1In this Lorki

sgrees with the Vulgate: Apprehendite disciplinam, nequanquando

irascatur Dominus, et pereatis de via iusta." The reason

is that in rabbinic times ones students were considered as ones

children. The Vulgate,written during the period of

Rabbinic Judaism, also recognized this equiv lency. However,

the meaning of 7< Biblically is a son not a student. The

mdrash in its comment reads3d as as son and not student.
Lorki omits the beginning of the Midrash which was to

his benefit for the beginning of the ZTidrash has nothing to

do with the coming of the Messiah and Lorki is trying to

prove thzt the son of the king in this 1idrash is the

Nessiah, the son of God. According to Lorki the idrash is

telling us that if it were not for Jesus, the world would
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would have been destroyed.

Lorki does not cite the ‘midrash verbatim but the meaning
of both passages is the same except that Lorki said the "king
was touched" and the midrash does not. The implication of
this, for Lorki, is that God was touched by what Jesus did.
Lorki is trying to remove the parable from the terrestial

world to a divine place.

11 Midrash on Psalms 36.6:
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Lorki quotes the text faithfully through "When Moses and Aaron
came, they liberated the children of Israel." Then Lorki skips
to when the children of Israel said they were tired of freedom,
What is interesting is that Lorki omits the specifics of how
the children of Israel were redeemed and enslaved and inserts
how the children of Israel were enslaved by Sisera and redeemed
by Deborah. There is no mention of Sisera, Barak or Deborah
in this midrash but note that 36.1 does mention Deborah and

Barak after discussing the wonders Moses performs. However




83

36.1 does not mention Moses' liberation of the children of

Israel. Perhaps Lorki confused the two midrashim. It is
significant that Lorki omits all of the specific examples of
how the children of Israel were enslaved and redeemed because
Lorki wants to show that only the son of God can redeem Israel.
If Lorki had guoted the entire list, it would have shown

that humans, indeed, redeemed mortal men. However, the purpose
of listing all the human redeemers ans enslavers is to show
tired the people were of mortal redeemers and wanted to be
redeemed by be Messiah. Perhaps Lorki's argument would have
been strengthened if he had not omitted the list of human

redeemers and englavers.

From the manuscript it is clear that Lorki's citation
of the -midrash ends with Rabbi Hanninah's cocmment of Deutor-
onomy 33:29 but the Midrash ends with Psalm 118:27. The source
of the rest of the idrash could not be located.
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Both the Lorki and theni.drash versions have the same content.
The major difference in meaning is the sentence in Lorki about
God's having a being. This could be an allusion to Jesus'
having been mortal and is possibly an insert ion +to Lorki's

advantage.

13 Ta'anit 3la:
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Except for the attribution, Lorki cites the Talmud accurately.
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Chapter VI
It proves how at the +time of the Patriarch Abraham
it was prophesied that the Kings of the East and the people

of Sheba will come to the King Messiah to adore him and

they will offer gifts of gold and frankincense as is
obvious from the following authorities,
First it says it Bereshit Zuta:

One said to Rabbi Hoshea: "If I shall say to you one

good word, will you tell it my name?" And he said,

"What is it?" And he said, "We know that all those

gifts which your father Jacob gave Esau, the Gentiles

have to give back to the King-Messiah in time, for '
it is written (Ps. 72:10; Wilgate 71:10) the kings of

Tarshish and the islands will offer gifts ana the

kings of Arabia and Sabba will bring forth tribute."'" 1
Rabbi_Hoshea said to him, "You toid e & good word in I

your life, I will say it your name.

It also says in Bereshit Rabbah according to the

preacher, Rabbi Moses:

The children of Sheba are Abraham's, just as it is written
in Genesis (25:3) and when King Solomon was made to

suceed 1in his kingdom, they said, "Perhaps he is the
Messiah." Then they came to him, as it is written in

I Kings (10:1) that 'the Queen of Sheba heard of Solecmon's
fame, in the name of God, and she came to test him."

So, on account of this it says, "in the name of Goq,"

it is obvious that he had prophets that used to prophesy
to him in the name o# God, just as they were commanded

to do by Abraham, but it is proveh clearly that they

are about to come in the time of the Messiah so that

they might serve him. On account of this it says in
Isaiah (60:6) ". . . All shall come from Sheba, carrying
fold and frankincense annguncing the glory of the Lord."
That man is the Messiah.

Behold the purpose of this chapter is clearly demonstrated
by this great authority.

Nevertheless, if an adversary will be contradictory and
say that the intention of Isaiah in this prophecy was that

when Messizh shall sit on his throne in Jerusalem, then,
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every king shall send gifts and come so that they might visit
and glorify him because of the greatness of his fame, just

as they used to do for Solomon on account of the greatness

of his wisdom.

I respond that he is not in place, since the text says
(Isa. 60:6), "Let them praise, heralding the Lord." For it
is said in Hebrew "1 W3”® which word is used exclusively when
someone knows some things which the other does not yet know. >

And in the way that the adversary /Jew/ explains the text.
it would not be thus, since the citizens of Jerusalem already
knew that, but by the way in which the coming of the Lord
Jesus Christ did appear thus indeed, agrees with this word,
"annunciare."

And for the kings who came to Jerusalem at the birth of
Christ, they asked King Herod and the inhabitants of the city
where it was that the king of the Jews was born. Just as
they already knew from the Prophets, just as it was said in
the above mentioned authority. Indeed, concerning which the
children of Jerusalem were amazed since that was unknown to them.

Therefore, King Herod and the people of the city were
asking tne Priests and the Scribes where the Messiah would
be born (Mt. 2:4)“ And in this way the word of the
Prophet [Isaiah? was verified correctly, which says,
"Announcing the praise of the Lord." which is not according

to what the Jews posit.
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Notes to Chapter VI

1 Genesis Rabbah 78.12:

,XAU 772 XN 7 J°R" :WOVIA° 4°% WX FIRT 0¥ N
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g1 NZE 170¥? 3Py 113K 13w /AN3I7 p1TnTa Ao
woDyD A" ".R2Y Y mena 1%2% 171°tna? o?va nioiR
137P7 1IPK X207 X3Iw 'OYD 127 anio 0*PXY TrPwAn 0D
172 WX L1300 KPR 7D 10K IR°2* (viy ovRvan)
", DX KIX 0v2 LXDR Xap avop 9*ene
Lorki is faithful to the Midrash except in the phrase:
13°%° K?8 7112 1°K WK"2Y  which is not significant.
Lorki interprets the Midrash as referring to Jesus. For Lorki,
the heathens are the Jews who must bring gifts to Esau (i.e. Jesus),

I+ is incredible that Lorki uses the classic rabbinic image

of Esau as Jesus but manipulates the text for his own purpose.

2 The source of the Midrash could not be located and

it is not clear from thetext where the passage ends.

3 Isaiah 60:6¢:
1X3? X3Jwo oY 99°¥Y 172 2372 05N 0923 NyEw
LITW3Y T NIARANY Wwe 13712a%1 anr

4 Matthew 2:4-6:

And assembling all the chief priests and scribes of

the people, he inquired of them where the Christ was

to be born. They told him, "In Bethlehem of Judah;

for so it is written by the prophet: 'And you, O Beth-
lehem, in the land of Judah, are by no means least among
the rulers of Judah; for from you shall come a ruler

who will govern my people Israel.'™ (RSV)

The context of the chapter concerns the question of where
the Messiah would be born. Matthew gquotes Micah 5:1 to

prove that the Messiah would come from Bethlehem.
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