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PREFACE 

The 1413 Disputation of Tortosa represents perhaps 

one of the longest and most intense debates to which the 

Jews were subject in the middle ages in order to defend their 

faith. Joshua Lorki was the chief protagonist defending 

Christianity. His Contra Judae~rum Perfidiam and Erroribus 

Ex Ta lmuth served as the basis for proving the errors of 

Judaism in the Disputation of Tortosa. Since Lorki ' s work 

had never been translated and it was part of a very impor

tant moment in Jewish history, I decided to embark upon 

this thesis with the advice of my adviser, Dr. Martin A. Cohen. 

In this thesis, I translated and annotated the first 

six chapters of Contra Judaeoru:n Perfidiam . The edition 

of Lorki ' s manuscript which I used is found in volume 26 of 

the Maxima Bibliotheca Patrum Veterum, pages 528-554 pub

lished in 1677 in Lyons. This edition contains both Contra 

Judaeorum Perfidiam and Erroribus Ex Talmuth. 

I tried to preserve the literalness of the Latin text 

while also rendering a comprehens ible English translation. 

I have indicated by footnote places where I think the text 

is corrupt or simply mis taken . Square brackets indicate 

my insertion into the text to make it more readable and 

parentheses in the text are places where the manuscript t.~s 

parentheses. 

Lork i usts many Biblical verses and rabbin~c references. 

All rabbinic references. if they could be located . are 

discussed in footnotes. The Hebrew or Aramaic of the 

rabbinic sourdes have been included in cases wh ere I felt 

it important to see the or iginal text. There is no f6otnote 
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if I could not locate the rabbinic source . In some cases 

the rabbinic sources were forged by the author and the other 

rabbinic sources could likely be found with more serious 

searching . The following are the only rabbinic sources I 

used in searching for Lorki's references: Mishnah, Baby

l onian and Jerusalem Talmuds , halachic midrashiro (Mekilta, 

Sifra , Sifrei , and Sifrei Devarim), all the Midrashei 

Rabbah . Midrash on Psalms, Midrash Tanhwna, and the Mishneh 

Torah. 

In addition to my brief historical introduction 

of Joshua Lorki, there are two other introdactions which I 

have labelled respectively Editor ' s Introduction and Author's 

Introduction. While it is clear that the first is the intro

duction of the editor of this manuscript, it is not clear 

t he second introduction was written by Lorki, but it is a 

logical assumption. 

I hope one day to compl~te the translation of both of 

Lorki ' s works but I consider mysel 1 fortunate to have been 

able to do as much as I have done. I could net have 

completed this thesis without the help of several very 

important people. I would like to thank Susan Michael for 

her patience in typing numerous rough drafts and the final 

copy. I would like to acknowledge the gracious assistance of Dr. Rut: 

~Ja~man who edited. the translation and helped render it into 

readable English prose. To Ni na Wachol der I am greatly 

indebted for all her help in going over the Latin translation 

with me. 
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My inspiration for entering the r abbi11ate came from 

Dr. Leivy Smolar, President of the Baltimore Hebrew College, 

and to him I owe much thanks . Dr. Kenneth R. Stow who 

now teaches Jewish history at the University of Haifa was 

my first medieval Jewish history professor and encouraged 

me to enter the field of medieval Jewish history with an 

emphasis on Latin texts. To Dr. Martin A. Cohen , professor 

of history at the Hebrew Union College - J ewish Institute of 

Religion, I give more thanks than words can describe. 

He has not only served as a patient and most helpfUl adviser 

but he is my "rebbe" as well . 

Lastly , I t hank my par ents, Stanley and Joyce J. 

Kaufman , for raising me in the spirit of the Jewish 

tradition and for the i r love and devotion always. 
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Translator ' s Introduction 

It is said that apostates are more viciously anti

Jewish than born Christians . If this is true then Joshua 

Lorki reaffirms this position. He was born in the late 

fourteenth century in Alcaniz in northern Spain as Joshua 

Ibn Vives al-Lorqui, Lorca or Lorka. 1 The Jews called 

Lorki "HaMegadef , " The Blasphemer, from the Hebrew letters 

of his Christian name, Magister ~ieronimo ge Santa fe. 

Nothing is known about Lorki's life before he converted to 

Christianity. The lack of knowledge about his Jewish life 

makes it difficult for us to assess how well versed Lorki 

was in traditional Jewish sources. This , in turn, makes it 

difficult for us to kn~w whet her or not Lorki quoted rabbinic 

writings in the original form or from secondary works. 

In 1391, Lorki wrote a letter to Solomon Halevi who 

had recently converted t~ Christianity and adopted the name 

Pablo de Santa Maria who became the Archb1shop of Burgos. 

Lorki ' s letter to Halevi expressed the former ' s doubts about 

his Jewish faith. Lorki , however, remained a Jew until 

1412 when he converted to Christianity with the direct prod

ding of Vincente Ferrer, a prominent Domini~an friar . Even 

though Lorki converted with the encouragement of Ferrer, 

Pablo de Santa Maria was Lorki ' s teacher. Pablo remained 

in close contact with Lorki and versed him in Christian 

theology. 
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When Lorki converted , he converted with a vengence. 

Lorki quickly became the personal physician of Pope Benedict 

XIII (he was actually an anti-Pope who ruled f'rom Avignon) 

becau$e Ferrer was close to the Pope. Lorki took advantage 

of his relationship with Peter de Luna (Benedict ' s original 

name) and wrote t wo polemical tracts against the Jews. The 

first was "On the Perfidy of the Jews" and the second, ''On 

the Jewish errors f rom the Talmud." "On the Perfidy of the 

Jews" deals with the mistaken notions of the J ews about the 

Messiah. Lorki tries to prove by using rabbinic texts that 

Jesus was the Messiah . Even the Talmud and Midrash show the 

errors of the Jews in denying Jesus as the Messiah. "On 

the Jewish Errors from the Talmud" is a more scathing work 

than the first . It deals with the worst parts of rabbinic 

literature. 2 

Lork i wrote these works shortly after his conversion 

in 1412. This further serves to prove tha~ Lorki had doubts 

about his Jewish faith for some time and that . probably , he 

and Pablo had spent much time together studying Christian 

theology. Writing these works pr ompted Lorki to ask Benedict 

XIII for a disputation. 
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This disputation occurred at Tortosa in lUlJ. It 

lasted for about eighteen months. It is not the intention 

here to chronicle the history of the disputation at Tortosa.J 

Sufficeit to say that Lorki used his previously mentioned 

writings during the Disputation of Tortosa to show the errors 

of Judai sm. Baer claims that t he Jews were doing a credible 

job in ma intaining their s ide of the d isputation but ultimately 

Lorki ' s arguments triwnphed. 4 Lorki used midrashim out of 

context as well as forging midrashim. The Jews pressed Lorki 

to verify his sources, wh ich, of course , he could not do. 

Lorki's forged midrashim were most likely drawn from Raymond 

Martini ' s Pugio Fidei and the Jews knew that he could not 

prove all of his sources. The Jews at Tortosa knew that they 

coul d not win so at one point they tried to bribe certain 

Papal officials to stop the disputation but Lorki would not 

yield. This i nci dent s erves to prove how Lorki had the need 

to wreak vengence upon the people of wh ich he was once par: . 

Af ter the Disputati on was concluded in August 1u14 , there 

is nothing el se known about Lorki ' s life . He probably died 

in 1419. 



Notes to ~ranslator ' s Introduction 

1 
Yitzcha~ Baer {A History of Jews in Christian Spain , 

2 vols . (Philadelphia : Jewish Publication Society . 1971) vol. 

II , p. 17L) says that Lorki was in Alcaniz but A. Lukyn 

Williams (Adverses Judaeos (London : Cambridge University Press . 

1935) p . 261.) says he was born in Murcia which borders the 

Medi terranean in southeastern Spain . 

Lorki , ind eed , is called by sever al names and it i~ 

uncertain wh ich was the correct one . '!'he name "Lorki " 

dervies from Lorka which is near r.iurcia in Spain . ( Encv cl opaed ia 

Judaica 1972 ed . vol . 11, p . 499 s .v. "Lorki . Joshua " by H~im 

Beinart.) 

2 Williams, p . 2o2 . 

3 Baer , vol. II , pp . 171-229. Baer g )ves a detailed 

history of what happened at the disputation. 

4 Baer , p. 18). 
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I 
From Gieronimo de 3anta Fe, a Ch~istjan wno was a Jew~-

Against the Perfidy of the Jews and Talmud s A Tractate or 

Two Books , Reported in Spain in the Month of August in the 

Year of Our Lord 1412 , By Order of His Holiness , Pope 

Benedict XIII. 

A younger scholar who could be seen in the Patristic 

collection of this library ev.en perhaps if he could not 

hear good things about Peter de Luna whose doctor he was 

anrl was not even known to the librarians by name and the 

works he needed were not necessarily at hand , yet if he 

were versed in the argument , that is the writings and 

disputations against the Jews beginning with Julian of Toledo 

and Rabbi Samu~l. the Israelite, and Gregory, Archbishop 

of Tephrensis could hardly be expected tow ~t anything more. 1 

Nevertheless these ancient fathers did not argue against 

the Jews except from Scripture. From thi s source , from the 

writings of the Talmudic Rabbis (that is, the wise men of 

the Jews) , this proves to us not only are the Jews to be 

laugned at but that indeed it proves that they act without 

priest and altar , thus without any religion . This is 

easily seen from Pablo de Santa Maria , the Archbishop pf 

Burgos, Galatin and is clear from other , later sources about 

this sort of thing . 2 Not unwillingly I have yielded to 

ttlose prior moments of reason and in this library (developed 

e nd corrected in many places), I have placed the innumerable 

follies, heresies and blasphemies of the work of the Talmud 



against Moses , the natural law, the majesty of God, Christ , 

the Angel Gabriel and the saint of the Old Testament . When 

Sixtus Senesis indexed this holy book with a very detailed 

index and in Tractate II this faithful , learned and pious 

author faithfully collected from the Rabbinic Talmud of 

the Jews many things very shocking and abominable that ther e 

is nothing left out. 

(Book II) 

Concerning the bestiality of the f i rst parent, and the 

extremes of the turpitude in its plain meaning. I consider 

these things not only as superfluous but even 

forced by an urgent conscien ce I have expurgated them lest 

they offend Christian minds and ears.) 

6 

With respect to this , although t h e Jews it seems here 

acted not intelligently according to t heir establi shed codes , 

although even today many of that race remain steadfst in these 

laws , by the just ,judgement of God concerning them who when 

they turned to Christ (the truth, itself ,) for those horrid 

dogmas , they do not shudder that they must be damned even 

by the laws of Maimonides. For this reason and more easily 

with you , (0 , Reader,) the Jew will find the Christian faith 

the ~raise of wh ich is found in this work . 

More than five t housand Jews by public reading of this 

book have come to Christ. I ha\·e not censored in the entire 

following Trac~ate many things of that sort which are most 

bestial and horrible beli e fs (which the author does not 

deny no Christian can bear to hear.) 
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Notes to Editor ' s Introduction 

1 Julian was the bishop of Toledo at the time of the 

Council of Toledo in 681. He put heavy penalties on Jews who 

refused to be baptized even though he is suspected of being 

ofJewish ancestry. He wrote a book entitled "On the Verifica

tion of the Sixth ~ .. dealing with the misguided ways of th~ 

Jews in not accepting the Messiah. 

Rabbi Samuel the Israelite was an apostate Jew who lived 

in the 11th century in Fez, Morocco. R. Samuel wrote a letter 

in 1072 decrying the errors of the Jews. 

Tephrensis cannot be identified , therefore neither 

can the Archbishop Gregory be identified. 

2 See Translator ' s Introduction for Pablo de Santa 

Maria . 
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I 
GI ERON IMO DE SANT A FE 

First Tractate for Proving the Perfidy of the Jews 
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These are the reasons, which were posited and proved by 

that remarkable man , Magister Gi6ronimo de Santa.Fe, the 

doctor of our Lord the Pope, against the Jews of whose people 

he was , who deny the advent of Jesus Christ as the Messiah 

openly before our most Holy Father Christ, our Lord and 

before our Lord Peter de Luna in his service , with divine 

providence he is called P.ope Ber1edict XIII in the presence 

of his lords, the Cardinals, and oth~r notable persons ~nd 

teachers outstanding in holy things in the month of August 

in 1412 in the sixteenth year of his pontificate . He indeed 

intended to prove to them both through the sayings of the 

holy prophets and the authorities or the teachers or authentic 

rabbis that the coming of the Messiah was predicted and announced 

in the sayings of the prophets that it ~the coming of 

the MessiahJ should be at that time aJ .d under those conditions, 

acts and circumstances in which the coming of our Lord Jesus 

Christ without a doubt occurred . Since neither in sacred 

Scripture nor in any other wr itings can anyone be found 

who is suitable and honored fulfilling the conditions of 

all those tokens except Christ. It was 5.nevi tably concluded 

in the foretold presence of the Apostles that he our 

Lord Jesus Chri~t . would be the Messiah and the true Saviour 

of the human race. This was announced and prophesied in 

the law of God and in all the Prophets. And although 

that which is decreed by 



9 

the Rabbinic teachings in an erroneous doctrine called the 

Talmud which is observed oy the Jews until the present. How 

many vanities, heresies and abominations are inserted not 

only against the Gospel but even against natural and Scriptural 

law, divine ben eficence , essence and omnipotence. On account 

of these things the laws of the Talmud and those who observe 

them will come, without a doubt, to be punished harshly . 

Notwithstanding all this , the only intention of our Lord 

the Pope , for now , is not to punish the Jew but in order 

that through the authorities of their own teachers it should 

be proven to them that this is stated conclusion is true, 

which is that Jesus Christ our Lord was and is the true 

Messiah as was predicted in the law wh om they themselves await. 

The following , indeed , are the reasons contained 

summarily and pointedly in the following twelve articles . 

The first chapter proves and shows that there are those 

things in wh ich the Jews agree and are d.n harmony with us 

Christians and in those things which they ~re in discord wi th 

us. This discord depends upon their opinion and doubt as 

to whether the MP.ssiah has come or not. 

The second chapter shows that the time of the coming 

of the Messiah was fixed at the end of bhe Second Temple 

and a little before its destru~tion. 

The third chapter shows that the Messiah was born in 

the land of Judea in the city called Bethlehem. 



10 

The fourth chapter shows that the afor~mentioned Messiah 

and Saviour would be born of a virgin. 

The fifth chapter shows that the aforementioned Messiah 

should be the son of God not born of a human father and that 

he is one God with the same divine essence as the father and 

that he is the true God because of his divinity and the true 

man because of his humanity. 

The sixth chapter shows how it was prophesied from the 

time of Abraha1a that the Kings of the orient from the tribe 

of Sheba would come to adore him and would bring him as gifts 

gold , frankincense and myrrh . 

The seventh chapter shows that before the coming of the 

Messiah all human being descended into hell on account of 

the sin of the first parent. However on account of the 

passion and death of the aforementioned Messiah, t he spirits 

of the just who were before him were redeemed from hell and 

were placed in eternal spiritual glory . 

1he eighth chapter shows t~at the Messiah was revived 

after three days of suffering and afterwards he ascended to 

heaven and sat to the right of God the Father. 

The ninth chapter shows that the Messiah would give a 

new law and doctrine . He had to annul all of the sacrifices 

which occurred in ~he Temrle of old except the sacrifice 

of thP. bread and the wine. All those things which were ritually 

prohibited in Mosaic law , for example dietary )aws and things 

of this sort, he made per missible. 
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The ninth chapter shows that after the coming of the 

Messiah idolatry was to be annihilated in the entire world, 

so that God would be recognized by all peoples and that all 

people would be saved from the beginning by Him. From 

them He will create a new people. And he will lead priests 

tothe holy service of God. After his coming salvation will 

occur through the baptismal font and spirit. 

The elventh chapter shows that the conversation of 

the Messiah with us will occur in humility and pove1· Ly. 

And so he will arrive on a donkey at the Temple dressed 

as a pauper and will suffer very many wounds and evils. 

The twelfth chapter shows t~at the prediction of his 

coming had first been announced in the desert by John. Since 

the captivity of the Jews was on account of the suspicion 

which the Jews had against the Messiah wh ich was announced 

by the grace of God. From then on God closed t he heavens so 

that he would not accept any other prayer of the Jews. * 

Nevertheless he will open the gates of convers~on to the 

penitent and to those who wish ~to be baptized. To them the 

gates have been opened. 

Now however we will try to explain the intention of 

each article with the help of God. 

* The Latin text reads exandiat which I have rendered 
as accept . There is no verb which could have the form exandiat 
in either the indicative or subjunctive. Therefore the 
text is probably corrupt and exandiat should read exaud iat. 
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Chapter l 

The Jews meet Christianity and carry on a discussion 

in whi ch the entire controversy centers around whether the 

Messiah for whom t hey are waiting has come or not. 

It is clear .f'rom the Philosopher, like Galen claims 

in the elevnth chapter of his De Ingenio 

and the first chapter of De Morbo Accidente on the advent 

of illness, that it is necessary for those who have a 

dispute over any cause, that some principle be granted by 

both parties as the basis for the dispute. 1 For example, 

if t wo physicians disagree whether or not a phlebotomy is 

required in the case of poison in a person suffering from 

a t ertian fever, it is necessary that there be a general 

agreement on the following pointsi 

What is the illness called "tertian fever?" 

What forms either an internal or external infection 

in the human body? 

What fluid is so infectious that it must ue removed 

from the body? 

The the obvious question arises : Must a phlebotomy be 

performed or not? Then each will be able to assert his 

reasons in defense of his opinion . Similarly , ques~ions 

and various differences exist in Hebrew views and teachings 

given about the Messiah in the Ne~ Testament . Those upon 

which we all agree and base our faith , are princi~ally three. 

First1 to recognize the authority and strict accuracy 

of all the prophets of the Five Books of Moses and the rest 



of the Prophets , to such an extent that any Christian or 

Jew who presumes to deny anything in this connection is 

automatically consid ered a heretic. 

Second• to believe that God had to send the Messiah 

to bring salvation . This is one of the thirteen articles 

that a Jew is required to believe , just as the master 

13 

Moses of Egypt and many other Doctors of the Jews 

procl aim. The followers of Christ cannot doubt or question 

that the entir e Cathol ic belief is founded upon this . 

Third 1 t hat t h is i-1essiah ought to be from the stock 

and line of David . It is not necessary to belabor this 

point which both sides accept . 

But , from these matters on which we clearly agree and 

those on which we disagree , let us see the source of such 

disharmony and division. I f we specifically consider the 

various aspects of this disagreement it can be discovered 

no t only in the messages of the teachers of the Old Testa

ment , the words of the Prophets and in the cer enonies 

observed by the Jews but also in the statements in the 

New Testament , especially in the Holy Gospels. It can also 

be seen in all the actions which the Holy Catholic faith 

attributes to God and to our Saviour , Jesus Christ. I f 

we wish to make a choice in t hat category it seems likely 

that all points can be reduced to two 1 1) The Jew observes 

the Mosaic law literally , according to the prescriptions 

ordained by Talmudic masters. The Christian does not 

observe the law but rather understands it according to the 
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doctrine of th€ true Messiah Jesus Christ as set forth in 

t he Gospel and taught by his Apostlesf 2) This Messiah is 

expected to be Davidic on both sides. The Jew says that 

the Messiah has yet to come, but the Christian attests 

that he has already come , that he was Jesus of Nazareth 

who was born in the city of Bethlehem at t he time of King 

Herod and the Second Temple. Within these t wo points are 

contained both general questions and disagreements as well 

as specific controversies between Chris tian and Jew. 

Furthermore, i f we decide to rephrase the last 

definition , we will discover tha t the two points turn into 

one. The question of observing the Mosaic law- -whether, 

according to the Jew, it should be observed literally or , 

according to the Christian, it should be observed spiritually-

depends on whether or not the Messiah has come . If the 

Messiah has not yet come , as the Jew holds, then the Jew 

properly observes the Mosaic law literally, just as it was 

observed by his forebearers and leaders. According to his 

view, no one has yet come who will spiritually reveal the 

secret of that understanding to the Jew. But since the 

Messiah (as the Christian believes and affirms as true) 

has already come , this law and its teaching, as it were, 

which were given by him must be observed sp: ritually , One 

of the conditions of the Messiah is that he will declare 

how the precepts of the law ought to be understood and 

observed. And for this a definite authority is posited 

by the masters of the Talmud. In the prologue of the book 



known as Lamentations Rabbah it is stated c "It will happen 

that God will sit and publically declare the intention and 

tile mysteries of the Just Law and wil l disclose it through 

t he King Messiah.•• Therefore, it follows as true that our 

controversy with the Jews is to question and investigate 

diligently whether he was the true Messiah or not. That 

is the crux of all variances and differences between us 

a nd the Jews , We should, therefore, first discuss and 

examine its basisa as if it were logically the basis of 

all discernable differences between Christian and Jew. 

In relation to our disputation, I say that, regarding the 

man who was born in Bethlehem in the State of Judea in 

King Herod ' s day and was crucified , who died and was buried 

t hirty- three years after his birth and forty years before 

the destruction of the Temple, who descended into the 

netherworld but on the third day rose from the dead and 

ascended to heaven, our Catholic faith believes that he 

was the true Messiah promised by God in the To~ah and the 

Prophets. For this conclusion to be demonstrated fully 

and conclusively, it is necessary to observe a procedure 

similar to that of a surg eon when he cures a wound . For 

be patient to recover the surgeon must necessarily open 

and examine him with an i ns·c;rument , indeed, it is likely 

t hat he exami n es all parts of the wound so that all inf'ec

tion· and diseas e can be removed . Because of this , he takes 

t he clotting medicines for the wound and he places upon 

it a wounded l imb so that the patient can be brought back 

15 



to former health. That is the intention of the prophet 

Hosea ( 711) where he says , "When I would heal Israel, 
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then is the iniquity of Ephraim and the wickedness of 

Samaria uncovered for they commit falsehood . " For that 

reason and so that this rule and the verification of the 

aforesaid conclusion may follow, it is necessary that one 

state all of the arguments which the Jew might use and that 

refer to the causes which force one into this error. For 

the Jew will be able to argue against this conclusion, 

saying, "Are you unaware, Christian, that the Messiah has 

already brought salvation to the people of Israel? And 

for them salvation is close, as it is written in many of 

t he Prophets, but, man is motivated by this, he does the 

contrary, for immediately a~ter his coming, the Romans came 

and they destroyed Jewish rule , state and Temple and they 

enslaved a great part of the Jewish people by the sword, 

indeed, they placed the rezt of them in captivity. There

fore, it is not t rue that the Messiah was heralded in the 

Torah ." Secondly , he shall argue • "One of the conditions , 

as the Prophets prophesied (very wisely in different places 

of Sacred Scripture) was that the Messiah ought to gather 

together the People of Israel and bring the people back 

into Israel, just as the Lord Jid . According to this, 

it would be exp9dient for at the time of his coming for 

the Jews to be in captivity, so that the Messiah himself 

could carry them back to Jerusalem . But you yourself say 

that he was t h e Messiah , although he did the opposite, 
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because when he came at that time the Jews were inJudea 

and Jerusalem in great tranquility with their king , Herod . 

And a little while after his coming , the Jews were conquered, 

destroyed and captured by their enemies , expelled from t heir 

homeland and dispersed through different parts of the 

world . " Thirdly , the Jew may also argue that the Messiah 

should have built the Temple , as it says in the s i xth chapter 

of Zechariah (v. 12) when he was speaking about the Messiah , 

"Behold," Dle sai a.7. "His name is the shoot and sha ll shoot 

out of his place and build the Temple of God . J Accor ding 

to this , at the time of his coming, the Temple ought to 

have been destr oyed , just as it is today, so that upon his 

coming he could have rebuilt it. But just the opposite 

occurr ed ; when he came as the Messiah , the Temple was 

flourish i ng in a peacefUl position and soon thereafter , 

forty years after his passion , it was burned and entirely 

destroyed• t h erefore he was not the Messiah . Fourthly, 

the Jew may argues "He , who you say, was the Messiah 

suffered so that he could assert the New Testament , by which , 

inded, most of Mosaic law, His law and mandate which they 

should observe forever , as Malachai attests in the final 

chapter of his prophecy , at the end, ()122 , Vulgate 41 4), 

"Remember the 1 aw of Moses , rJY servant which I commanded 

to him in Horeb for all Israel, even statutes and ordinances. " 

From t hese worns , it is clear that the Law ought to be 

changed very little , but he who you say was the Messiah 

changed the Law : therefore , he was not the Messiah . These 
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are the arguments which the J ew has been able to present 

against Christianity . Nevertheless, we are able to resolve 

all of these arguments very clearly through words, texts 

and authorities which I shall forsooth propose by the grace 

of God. Yet , I shall tell you the following in general. 

The reason these and many other errors arise for the 

Jew is that the Jews accept the words of Sacred Scripture 

literally . They do not direct themselves to its spiritual 

significance. 'l't',ough the authorities were searching 

thoroughly through the books of the Talmud and of their 

masters until they would clearly find the letter, because 

there appear words such as these : Zion , Israel, Jerusalem , 

the mountain of the Lord, the Temple of God , the city of 

Jerusalem and others like them ; although according to the 

literal meaning these words signify physical and terrestial 

entities, yet , according to the moral sense, they have a 

higher , spiritual significanc~ wh ich is more elevated and 

ney taste sweeter than honey or a honeycomb to a spiritual 

man. As to those moral meanings , Rabbi Moses of Egypt 

described them in the first book [Of the n,in olW~ which 

has the name Ma aah in the l ;orgest part of the book con-

cerning repentance, where it says 1 

There is no good rewarc on high, beyond which 
there is no other good , which is indeed what 
all the Prophets desired. Sacred Scripture 
calls this by many names , such ass the Mountain 
of God , the Tabernacle of God, the Will of God, 
the Temple fo God , the House of God , the Door of 
God , etc. The teachers , however, call this , indeed, 
the world to come. 

So it is. So it is held in the Talmud in different placesa 
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Jerusalem is lower by compar ison wi th Jerusalem on high. 

And Rabbi Solomon, in his comment on the chapter of Sanhedrin 

which begins , "All Israel" it says that when the Prophet 

Ezekiel built Jerusalem with his prophetic spirit, at the 

end of his prophecy, the reference is to the heavenly 

Jerusalem. So, too, it says in Genesis (that is, Genesis 

Rabbah), where further authentieation is expressed in 

chapter eight, wherein Rabbi Hosea says that its name is 

Zion which is called Tsyara, which means paradise, as he 

says , "The redeemed ones are brought back to God, and they 

come to Zion with praise and eternal joy above their head . 4 

From this statement it is clear that it means eternal glory, 

according to the teaching which is at the beginning of the 

bst chapter of Sanhedrin where it is held that1 

All Israel has a share in the world to come , 
as is proven to us in chapter forty of the 
prophet Isaiah, whi-::h says, "Also your 
people, all of the"5 j ust , shall inherit 
the Land forever. " 

So , tre name Israel, used spiritu4lly , to include the 

Gentiles who are coming to the faith of God , as is clear 

from the teaching which is in the book called ''!11ekil ta" 

(chapter 18) and in the book called "Avot of Rabbi Nathan", 

concerning that which i s in chapter 44(v. 5) of Isaiah 1 

One shall say , "I am "'..he Lord • s" and another 
shall call himself by the name "Jacob ... and 
another shall subscribe to himself with his 
hand to the Lord and he shall be called by 
the name, "Israel. " 

And Rabbi Solomon: 

"One shall sa~ ' I am the Lord 's "--refers to the 
most just people; "Another shall call himself by 



the name, 'Jacob '"--refers to the young children 
of sinners ; and "another shall subscribe with his 
hand to the Lord "- - refers to the sinners who repent; 
and "he shall be called by the name ' Israel'"-
refers to6the Gentiles who ~mbraced the faith and 
knew God. 

Therefore, it is clear by that teaching t hat al l who 

accept, or will accept, the holy Catholic name, shall be 

called "Israel" . And so , at last , there is little doubt 

that when the Jew will have wished to consider the texts 
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of the prophets in the spiritual significance of t heir 

statements, he will immediately s e e the resolution of his 

arguments do not let them impede anything beyond the aforesaid 

conclusion. To prove formally this conclusion, let me 

state one such argument into a Eyllogism1 (1) They 

agree that the man about whom all the prophetic actions 

and requirements about are in accord is the True Messiah 

(2) So, with respect to our Lord Saviour Jesus Christ , 

all agree and concur without a doubt. Therefore , (J) he 

is our Lord and Saviour Jesus Christ, he is the true Messiah . 

That is rather clear and conceded by alL . Indeed, I will 

prove something less . But before it is necessary to see 

everything, we shall present as many facts as possible which 

are taken seriously by Sacred Scripture . I see twenty-four 

pointo , which are : 

I. First the proper time wh en the Messiah ought to come. 

II. He was bor~ in the city of Bethlehem . 

III , He was born of a virgin maiden . 

IV. He is the son of God and not a mortal being. 

V. He is true God according to his divinity and true man 



according to his humanity. 

VI. That the kings of the Orient , of the stock of Sheba, 

came to him with gifts to adore him and th~y announced 

his coming to the city of Jerusalem . 

VII. That his coming was announced by a certain messenger 

at t he appropriate time. 
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VIII. That all of the human race. f'rom Adam up to him , 

descended into hell because of the sin of the first parent. 

IX. That the main purpose of his coming was to bring 

salvation to people in-their eternal and spiritual life, ..,.. 
not in their bodily existence in this temporal life. 

X. That he accepted death and passion so that he might save 

the just people who were before him and so that those who 

come after him might believe everything , as one can see 

that this was the son of God, Jesus Christ. 

XI. That he was resurrected on the third day after his death, 

ascended to heaven and sat by the right hand of God. 

XII. That soon after his coming, there was the destruction 

of the Temple and the captivity of the Jews . 

XIII. That the captivity of the Jews occurred because 

they had no knowledge and even denied him, as it is said , 

on account of their treachery. 

XIV. That he gave the Law and New Testament . 

xv. That after his coming, sacrifice (except bread and 

wine ) was done away with . 

XVI. That after his coming, all which had been prohibited 

by the Law (such as food and other ceremonial objects of 



22 

tha~ typ~ were made legal for the benefit of man. 

XVII . That after his coming, idolatry was tolerated in the 

world and all people be°lieved· 'in God. 

XVIII. That his salvation was given to the greater part 

of the nations from whom he created a new people , one with 

Israel . 

XIX. That from those who embraced the faith, the Church 

ordained priests for the cultivation of the faith. 

XX . That he performed many miracles and wonders . 

XXI. That his conversion was humble, peacefUl and in the 

greatest poverty. 

XXII. That the salvation of all of the peoples after his 

coming was by baptismal water and the Holy Spirit. 

XXIII . That after his death , God would not hear the pleas 

of the Jews , that he closed the heavens, which was not 

to be wondered at since they were hateful . 

XXIV. That although the gates of the heavens were closed 

so that the pleas of the Jews might not enter , nevertheless , 

the gates of conversion are open to all . 

Those t wenty-four facts are revealed in the coming of 

this man who, indeed , was called Jesus Christ . If one 

adheres to all these points , he ought to have been saved 

by the Messiah. He stands firm , which indeed we find that no 

onehad it except him, it follows , that I correctly concluded 

that the aforel"(l.f.ntioned Lord Jesus Christ was the Messiah 

as promised in the Torah. A proof of this kind ought to 

be made through the s tatements of the pr ophets . However , 
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the prophecies are in many places very short ans obscure, 

so that although their true sense and expositions are given , 

the Jew who is lacking in truth, denies our true teachings 

(just as he is frequently accustomed to doing). He 

devises other false commentaries and interpretations of 

these prophets according to his perverted cunning. By the 

help of divine grace, I intend to prove that the t wenty-four 

facts cited above ought to be hel d about the true Messiah 

who is promised by the Torah : and no less by the authorities 

and the commentaries, by the Masters of the Jews and the 

Masters of the Talmudists , whose words no one of the Jews 

can deny in any way. So , too, through the Aramaic trans

lations which were made by Onkeles and Jonathan , the son 

of Uzziel , who lived at the time of the destruction of the 

Second Temple , and these two Jews have an authority which 

is in the greatest esteem. So, too , their modern commentators 

who are: Rabbi Moses of Egypt, Rabbi Abraham Ibn Ezra , Rabbi 

Solomon the Frenchman , the Master of Ger ondi, ~y whose 

ordinances and teachings all Jews are guided today in their 

observance. I intend to show by the teachings of the New 

Testament and the Sacred Doctrines of the Church that t he 

prolonged arguments about to be made by the Jews will have 

no effect at the present. 1 know that they will not admit 

to a proof of this tYPe , since thPy suspect everything , but 

I intend to deduce exactly the testaments and proofs of t he 

Jews by their teachers whose intention I shall completely 

prove in the following chapters. 
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Notes to Chapter 1 

1 Galen was a second century physician born in Turkey. 

He studied not only medicine but philosophy as well. He wrote 

many philosophical works and was critical of the impact of 

Judaism and Christianity on Roman life . He claimed the Jews 

used unreasoned assertions for their argument. The Jews, for 

Galen, were worse than the Christians because while the 

Christians were not philosopher , they could approximate philo-

sophical ideal~. 
2 Moses of Egypt is Maimonides. 

J The Hebrew text reads: 

.•n "~~n nJ~i nol" 1"l\IU\Z)1 i~w nz>J W'K nJn • 
Lorki ' s rendition is faithful to the Vulgate but RZ>l , 

the Hebrew used for "oriens." means a physical sprout as 

opposed to "oriens" which means rising up and fits into a 

picture of the coming of a Messiah . 
4 Although this midrash is not in Genesis Rabbah, it 

is clear that the Biblical passage referred to is Psalm 126 

with the return from the Babylonian Captivity. 

5 This is a direct quotation from Mishnah 10:1 of 

Sanhedrin except that the Biblical quotation is from Isaiah 

60 :21 and not chapter 40. 
6 Mekilta, chapter 18 on Exodus 22:221 

J~Y" ow:J xiY'9 ;in twn .,,J ii1n1 ?K~ .,.,, ~11i:1 .., J~ "lr'1t; ,Z>t("' 

,~,'D"' CWJ1 uJ,Wn ""'J 1?K .,,.,, ,,., J1nj1' nti ~1J ,,l 1?K 
.O"'Z>W ~Ki' 17~ nJ~ 



25 

Avot de Rabbi Natan J6 1l 1 

'n7 10~' nt ,D,K ~,n Jin~n un'7Y, , on O't-0 o'ioi~ o'in~, 
ottlj~ 7K'1W" Ow:l1 'n7 11' J1n:J"' nti ; Jji'f' CWJ K,p, nti 'lK 

"JP1' CWJ ~1v' oT1" . 0'11Dl O~j7"1J 17K "'lK •n7 ~~ nt• 
iw~~w c~1vi i?~ "'n? ,,~ ~inj' nti• . yqn ~lJ C'lOP i 7 K 

i7K "nlj' 1~1W' OWJ1" .nJiwn iwri cnJ iitni CiT'j11D 

.c711n n1~1& ~11 

Rashi on 4415 1 

;Jt?Y' .9!2 ~ l!1J. .c',~U u 'j7"1l 17K ;'JK •n; ~ ilT 

.nJiwn ~irJ i7K ;•n; ,,, J1nj1' ill .o'rvn 'lJ C'lOP i7K 

.1nJ ~J11 niJlO ni'JW 1j ,0•1j1D ontn i7K ;~ ;~iw' cwJi 

The reason all three passages have been given in full in the 

Hebrew is so that one may see the difference between them. 

The ARN and Rashi passage are sinilar except that ln the last 

phrase ARN uses c?irn mzn& .,..u and Rashi 

The difference is probably only a political one since the 

author of ARN would have been putting himself in a precarious 

position by using the term o•1jJ. 

Lorki assumes the Mekil ta passage is the same as those 

in ARN and Rashi on "One shall say ' I am the Lord ' s ,'" the 

Mekilta reads : "All of me belongs to God and there is no sin 

in r.i.e , " which has a different connotation from 

On "And another shall call himself by the name Jacob," the 

Mekil t o. says, "r ighteous converts-- pis 1'1J. " which is complett:ly 

different from "the children of the wicked." On "And another 

shall subscribe with his hand to the Lord, " the fliekil ta reads 

nJiwn '71J wh ich is the same as Rashi and has the same 

meaning as ARN. On the last part of the verse, "And he shall 

be called by the name Israel ," the Mekilta reads: "these are 



-:ric::: God f~ir.:g~"5 '9&'"t"'. prob.:abl$ ~fen-i~~ ~ ~m:tlls~, 

:.r.:.~ Ls quite di.I.ierent ~ R:2_~ a:m.!i !BN di~ ~ t.ha~ 

-::t.is refers t.o -tee Ge~tile-.s na O?Jnverted ~m. i«liaL. 

Pel!hap.s i-c would have se-,..,..'"ed Lor~i better to ns.ve 

q_·.J.o -:ed 1:!-1.e Mekil ta !Ja,Ssage instead of the Ras.hi. :t-,e

lle~ il u:. :passage ler1.ds i-cseil t=usch : ore easily t~ the 

cc- :,...€ o~ ti1e !l!essiah. Instead. I.orki t:.ar.iFulates ~,;he ::\s.shi 

tex~ by saying that the last part of the Isa:a-i . ...-erse refe~--~ 

to ":he Gentiles who embraced the faith and knew God . Thi s 

is a depature, however slight, :from the Rashi t ext whi ch 

refers from the Rashi tex~ which sa..vs that this refers t o 

the Gentiles who abandoned idol worship . "Embraced the 

faith" for Lorki refers to people like himself who left 

Judaism to join the ranks of the faithf'ul Christians. 

Lorki does not complete the Rashi quotation because he 

does not say thet Rashi quotes the Avot of Ratbi Nathan. 

There is no ideological reason for leaving out this passage. 

Perhaps Lorki did not see the reason to quote this part of 

the passage or had a different Rashi text. 



Chapter II 

That the time of the Coming of the Messiah had been 

determined at the end of the Second Temple of Jerusalem, 

shortly before the destruction of the Temple of God. 

This is clear from Malachi (J:l)1 
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Behold , I send my angel and he shall prepare the way 
hefore Me , and the Lord whom you seek will suddenly 
come to His Temple , and as for the messenger of the 
covenant, whom you desire , behold , he comes , says the 
Lord of Hosts. 

In this prophecy there are three expressions which signify 

the imminence of his COlJling. The first is "behold" --this 

connotes things which are imminent and even present . The 

second is " suddenly"--which means a short time. The third 

is "behold, he comes"--which confirms the speed of his 

coming . The words "to His Temple'' show that at the time 

of his coming the Temple would be peacefully standing . 

This contradicts th e Jews who say that the Temple had been 

forsaken and that its people were carried i nto captivity 

before the Messiah came . As Isaiah (56 •1 ) says: "Thus says 

the Lord , ' Keep justice and do right since My salvation is 

close to coming and My justice is to be revealed . ' " There 

is also the prediction by Rabbi Moses in B' reshit where 

this is said 8bout the King Messiah. 1 In f&ct , Daniel (9:24) 

says of him. "everlasting righteousness is brought in . " 

So Zechariah (9 19) 1 "Re joice greatly, 0 daughter of Zion . 

Shout , 0 daughter of Jerusalem. Behold your king comes to 

you. Righteousness and your saviour and lowly he asceneds 

upon an ass , a colt , th e fool of an ass . " As for the 
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the word "behold," it refers to his imminent coming. 

Certain other things contained in that prophecy point, as 

with a finger , to the fact that the true Messiah is our 

Lord J esus Christ , for in such a state he , the son of God , 

has entered the city of Jerusalem. It is also t r uly a.mazir.g 

that all of these prophets should have prophesied harmoniously, 

unequivocally and unanimously about the speed of his coming, 

since such a long period of time would have passed before 

the coming of this Messiah ; sine~ cer tainly f'rom the last 

of the statements of the three prophets even until today , 

more than 1700 years have passed. But if it should be said 

that thP. rest of the prophets used t o speak in a contrary 

way concerning his coming, as we see Baalam says in the 

Book af 'Numbers ( 24 : 17) t "I see him , but not now, I look upon 

him, but not nearby . ·.2 Since , indeed, (according to the Jews) 

who prophesy about King David ~the Messiah_l that until 

his coming at least four hundred years will have passed, 

it follows :from these prophesies, that , a fter a given per-

iod from the time of these prophets, it is established that 

the true Messiah will have come. Inrleed, even the Jew, 

would concede from these prophetie statements that the 

imminent coming of the Messiah is referred to . How shall 

I be able to prove that such an a~vent happened at the time 

of the Second Temple, at the very time when mur Lord Jesus 

Christ came? I answer , indeed , rather strongly, by the grace 

of God , with many authentic prophecies and reasons. First 

by Isaiah (915-6 ) who says , 



A child is bor n to us , and i s given to us , the r ule 
of people is upon his shoulder and he will be called 
wonderful , a dvi s or , strong , the father of t he 
futur e and the prince of peace ; that the govern
ment may be i n creased and t here shall not be an 
end of peace. 

No one doubts t hat this pr ophecy speaks about the true 

Messiah. 
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I t i s i mmpossible to believe that mortal man , who does 

not possess a divine nature , s hould be called by such super 

lative titles , abov e all because of the statement by Rabbi 

Jose the Gal ilean and other in the prologue to Lamentation s 

Rabbah and other places ~ "The name of the Messiah i s 

' Peace ' as it ls written, ' The father of :future gener ations, 

the prince of peace.' .J So it is taught in Sanhedrin , 

in the chapter "All Israel" wher e i t says 1 

Rabbi Tanhumc "What is t he reason that every '7J' in 
~middle of a word is open but this ' 7J' in the 
words ' his governement may be increased' is closed?" 
He responds , "Beca use God wished to make Hezekiah 
become the Messiah , but Justi·ce fl .. 1 il ni.,;,J has 
come and he said to God , ' Master of the Universe , 
David who sang so many songs and praises to you , 
you did not make the Messi ah and you are making 
Lthe Messiahl Hezekiah for whom I made so many 
miracles and he did not sing one song to you . ' 
Ther efore , God closed the ' O' (to 'D' ). At that 
time a certain voice went forth saying , ' My secret 
is mine , my secret is mine . ' " 

Rabbi Solomon says1 

This secret is the comirlg or the Messiah . God said, 
"It is mine. " and the prophet responded. "Woe to 
me ! " 

4 
That is refering to the time the Messiah will 

come . 

Therefore I say, that we can conclude three things f'rom this 

evidence. First. that the Messiah is God , because of the 

aforementioned names (Isa . 9 :5- 6) cannot be justified except 
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in God. Second, that the Messiah was born of the Blessed 

Virgin Mary and that she remained a virgin . Even the letter 

•r.i• points to her name both in Arabic where one says "Miria" 

or in Latin "Maria''. Either way her name begins wi t h • 0 • . 

Indeed. according to the correct spelling, both n;iJ10? " and 

"multiplicabitur" wer e formerly written with an open •o• ; 

therefore , the closed •o' was extraordinarily placed in the 

middle of the word in order that the virginity of the Virgin 

Mary might be foretold. Third, and more to the point, that 

t his closed •g• shows precisely the time of his coming. 

This is because that prophecy was uttered in the fourth 

y.ear of King Ahaz , and from that year until the year of 

the destructionof the Temple, which was in the eleventh year 

of the reign of Zedekiah , one hundred fi f ty years had passed. 

Then the Babylonia~ Captivity lasted seventy years and the 

Temple which Nehemiah built lasted four hundred fifty years . 

The total number of years involved was six hundred seventy. 

Therefore , if you subt ract the approximat ely thirty years 

b which Christ lived and again the forty years during which 

the passion of Christ had taken place before t he destruction 

of the Temple, six hundred years remain. This was the 

number of years from t he time when the aforementioned pro

phecy was uttered until the Passion of Christ. That is what 

is designated by the value of the letter and the closed ' ' D 

in the ordinal alphabet . Therefore , it follows ~hat at the 

closure of this •c• the time of the redemption and t he 

coming of the Messiah has been foretold t o us . So it is 



proved through a teaching contained in the commentary on 

the Psalms where it says: 

J ol}.anan said, "For three and a half years the Glory 
of God stood on ~he Mount of Olives, declaring 
publically: 'Seek God while ge is to be found, call 
upon Him while He is near. ' " 

And so it is taught in Genesis Rabbah, by the preacher 

Rabbi Moses, and also in Song of Songs Rabbah: 

"We wi ll exult and be joyous in you." When will 
this happen? When the feet of God shall stand on 
the Mount of Olives; then we will be joyous. 

I maintain, since it is patently obvious, that the se 
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three and half years were in the middle of those critical 

seven, as Daniel says of the Messiah: "That he will establish 

peace in many ways."7 

Thus we find it happened, for our Saviour was baptized 

when he was thirty and from then Yntil the time of his 

Passion was approximatel y three and half years. He 

prophesied throughout the Galilee and the Mount of Olives, 

calling together men to repent, just as Isaiah had 

prophes i ed in those words which Rabbi Jobanan had expressed 

which are "seek the Lord, etc." 

Thus one can clearly prove that the coming of the 

Messiah should have been at that time lln which it ar.tually 

did occur_7 according to an authority ~s is in Sanhedrin, 

in the chapter entitled, "All Israel". And in the first 

chapter of Avodah Zarah it is said that the Tanna Elijah 

taught : "The world is six thousand years (old) - - t wo thousand 

of vanity, t wo thousand of law and two thousand of the days 
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of the Messiah. And so said Elijah to Rabbi Judah, 

"The world is not less than eighty five Jubilees £1§ . In 

the last Jubilee the son of David will come . " And Rabbi 

Solomon comments, that the last year in which the Messiah 

can come is 4250 years, since any Jubilee is fifty years. 

The son of David will come in the last of these years. 8 

It is known that the Passion of Christ occured about 

the time when four thousand years has lapsed f'rom the 

creation of the world. And although the Messiah did not 

exactly come at the end of those four thousand which passed 

since the creation of the world, that is not surprising 

since in the smaller numbers a greater variety is found in 

the law. God even predicted to Abraham that his seed would 

be held in Egypt for four hundred years, while in Exodus 

the habitation of t he children of Israel in E.gypt lasted 

four hundred thirty yeru:s. 9 When we look closely at this 

number we find that from the time when the Patriarch 

Jacob went down into Egypt with his sons until the day 

when their children were freed by the hand of Moses did not 

exceed t wo hundred thirty . And if we investigate :further, 

we will find that the people of Israel were as free as could 

be in Egypt until the death of Joseph, when they began to 

be coerced and subjected to enslavement by the Egyptians. 

From the time of their subjugation until the time of the 

redemption was not over one hundred years. It is no sur

prise , the=efore, if that doctor of authority divided six 

thousand years into three equal parts during which t he 
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narrated deeds ocurred a little bit earlier or a little bit 

later at the end of any given part. 10 If someone should 

say, according to the aforementioned authority, the advent 

of such great redemption was to have come at the end of four 

thousand years : which indeed were terminated one hundred 

seventy years after the destruction of the Temple and according 

to this was salvation anticipated t wo hundred years before 

the time which the doctor designated? I respond , "How is 

it amazing? " For Isaiah said in prophesying ( 6 0 122) about the 

resurrection of Christ, "I the Lord will hasten it in its 

time ." And those who have eyes capablP of seeing are able 

to understand that this is more reasonable , that by the 

grace of God , the designated time o.f the Messiah would 

preced itself by two hundred years, which designated time 

had been postponed by t welve hundred years. 

So for a stronger proof of this conclusion, we find 

in the Jerusalem Talmun in the tracta~e Berachot. in the 

chapter "Hayah Kore" and borrowed by Lamentations Rabbah 

where it says the following: 

A certain Jew was about to go to work in his field 
when his cow started to cellow. This bellowing cow 
annouced the coming of the Lord. A certain Arab was 
passing by when he heard the bellowing of the cow 
and he said to the Jew , "Jew, untie your cow, remove 
your tools , since your scnctuary has been destroyed. " 
And again the cow bellowed. And the Arab said to 
the Jew, "Tie up your cow , prepare your tooJ.s, for 
your Messiah has been born. " And the Jew !.saio:J', 
"What is his name? " He responded , "The Comforter , 
Mena.hem. " And again the Jew said, "What is the 
name of his father?" The Arab said , "Hezekiah , 
which is to say the strength of God." And the Jew, 
"Where was he born?,, He said , "In Bethlehem in Judea.'' 
Rabbi Aboni said, "What can you learn .from the Arab? 



Th e text is clear in Isaiah who said t hat Lebanon 
would die with d istinction and said further that 
'There shall come forth a twig from the stock ot 11 Jesse, a t wig shall go :forth out of his root. ' " 
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From this very teaching we can elicit four conclusions . 

The :first is that t he coming of t he Messiah was a pproxi

mately at the time of the destruction of the Temple. The 

second , that the name of the Messiah is "Comf'orter," and 

rightly so , since through him the human race is comforted 

for t he sin of th~ first parent. 12 The third, t hat he is 

the son of God, which is noted by t he statement that "the 

name of the father which is Hezekiah " which is inter-

preted as : God is strong . The fourth , that he was born 

in Bethlehem in Judea. Thus it is taught in Genesis Rabbah 

which is very ancients 

And 

came 

came 

And 

Rabbi Samuel bar Nahman said , "How will you prove that 
the Messiah was born on the day that the Temple was 
destroyed?'' He responded, "By that which is taught 
at the end of Isaiah (66 :7), ' Before she was in labor , 
she br ought forth ; before bir th pangs , she bore a son .' 
At the same time tha t the destruction of the Temple 
took place Israel exclaimed as if giving bjrth . " 

Jonathan in his Aramaic translation said, "Before pain 

to Israel , salvation occured, before the pangs of birth 

to Israel the Messiah was revealed. .. 13 

so it is taught ir. the same book ,CGenesis Rabba!l7 

Rabbi Samuel bar Nahman 3aid, "It happened that 
Elijah was going along his way on the day when the 
destruction of the Temple occurred and he heard a 
certain voice crying out sayi~ 'lhe holy Temple 
is dest r oyed. ' When he heard L.ttulvoice , he imagined 
that it could destroy the world. However, proceed ing , 
he found men ploughing and carrying, and to them 
he said, ' God is angry with the world, and He wishes 
to destroy His House and send His children into 
captivity to the Gentiles , yet you work for wordly 
sustenance ,' And another voice w&s heard saying , 



' Leave them alone to work, since the Saviour of t he 
Jews has been born . ' And Elijah said, ' Where is he? ' 
And the voice frespondeJV, 'In Bethlehem in Judea .' 
So Eli.Jah went tt.ere and he found a certain woman 
sitting at the door of her house and her son was 
lying onthe ground openly and in his own blood. 
He said to her, ' My child, you have borne a son.' 
And she said, ' So it is.' 'What ails him that he 
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is lyjng prostrate on the ground in a pool of blood? ' 
And she said , 'A great evil occurred , since on the 
day of his birth the Temple of God was destroyed. ' 
And he said, 'My child , rise, pick him up . because 
a great salvation will occur by his hand.' At 
that time his mother rose and picked him up and 
Elijah went away. After five years he said , ' I 
will go and visit the Saviour of Israel to see whether 
he is being raised in a regal manner of whether 
he has become an angel.' He found the woman at the 
door of her house to whom he said , '0 duaghter , 
what about the boy? ' 'Rabbi, did I not say to you 
that with pain and travail he would be brought up, 
for on that day on wh ich he was born , the Temple 
of Gnn .was destroyed. Indeed, it is worse, he has 
ears but does not hear, he has a mouth but does not 
speak, he only lies as if he were a stone. ' While 
still speaking to her, b ehold a wind blew forth 
from the four corners of the earth and threw the 
boy into the Great Sea i.e. Medi terraear . At the 
same time Elijah tore his clothes and he shaved 
the hairs of his head, saying, 'Alas, for the 
Saviour of Israel is destroyed , etc . ' Then acer
tain voice wnet forth saying, ' Elijah , it is not 
as you think,_but he will remain in t he Great Sea 
,t.frediterraean/ for four hundred years ~nd in eight 
nundred years when he ascends we will be nigh to 
the children of Chore and also in eight hundred 
years , we will be at the gate of Rome, and in 
whatever remains of the years , we will ae near 
the great states , even unto the end.' "1 

1 herefore, you see how clearly it appears from the af~resaid 

authoriti~s that the advent of the Messiah came before the 

destruction of the Temple. The Jew can al~o argue, saying , 

that the quoted authority said that the coming of the Messiah 

and the destruction of the Temple happened on the same day, 

but in truth it is not such. because from the day of the 

?assion of Christ until the destruction of the Temple more 
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than forty years passed. To this we can respond in two ways s 

First. that very word , ' dies ' [day] can be interpreted loosely 

or strictly as it is used for the time when the sun is over 

the horizon, and indeed when it is used for the twenty-four 

hours ofthe natural. day, as it is used -in the beginning of 

the creation ofthe world. And when it is interpreted more 

broadly to mean 'time ' as we find in Isaiah where 

mention is made of this word ' dies' where it must be assumed 

that it means a period of more than one hundred years. 15 

The second response is that . although the Temple walls 

stood for siAty years after the Passion of Christ, neverthe-

less, the truth is that the sanctuary of the Temple , whose 

fCurtainl was torn from top to bottom at the time of the 

P . f Chr. t 1 11 f ·t . 16 F h ass1on o is , ost a o l s sanctity. or w atever 

miracles happened there, they ceased, and that rending of 

the veil was greater than the destruction of the walls. 

That prooof is contained in Tractate Yoma in the chapter 

entitled "Seven Days" 1 

For the Masters understand that ten miracles happened 
in the Temple. 1) No woman miscarried because of the 
smell of sacrificed animals; 2) The flesh of the 
sacrifices did not become putrid at any time: J) In 
the place where the animals were killed a fly was 
never seen; 4) It never happened that the High Priest 
saw a fly on the Day of Atonement; 5) A blemish was 
never found in the shewbread1 6) And although, while 
they were standing they were crowded and squeezed , 
they had enough room when their knees were bent or 
when they were prostrated tottle ground ; 7) Neither a 
snake ncr a scorpion harmed anyone in Jerusalem; 8) 
And no one said to his neighbor , "Go away, go away 
from me be cause you are crowding me in, " 9) When they 
went up to Jerusalem , the rains never put out the fire 
of thP. altar; 10) Th e wind did not impede the pillar 
of fire so that it could not ascend. 
And Rabbi Samas said ''Lo, this is a proof, since frag
ments of the vessels , when broken in the Temple there 
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they were taken a way . " And Rabbi Abaye said. "Lo , 
17 this is also a proo.f , that the entrails are in place." 

All of which ceased fvrty years before the destruction of 

the Temple , as it is written . (Psalms 74: 9 , Vulgate 73 :9), 

"We have not seen our signs, there is not yet a prophet nor 

anyone among us who knows until , etc." It is also contained 

in the previously mentioned Tractate Yoma 1 

The Master s t each t hat Simon ruled for forty years 
(that is , Simon the Just). Originally , the lot of 
God came into his right hand, then furth ermore , it 
came into his left. Also , the whit~ ball was turned 
into red wool : previously it was so and then it was 
not so. Likewise, the lamp of the west was always 
burning ; previously it was burning and then it was 
extinguished . Also , the fi r e of the al t ar was 
always set by itself nor was it necessary for the 
pri ests to place any wovd near there , unless it 
was at least t wo handsful , so t hat they might 
fufill the commandment wh ich they used to have of 
placing the wood. Previousl y , they were burned 
and then they were not burned. And so t he18priests. 
did not cease to put on the wood all day . 

Likewise it is contained in the Jerusal em Talmud in the 

Tractate Yoma in the chapter "Two Days i " 

The Rabbis understand that forty years before the 
destruction of the Temple , the candle ofthe west 
was extinguished and the ball of wool was continually 
red and the lot of God came into His left hand 
and the gate of the Temple was closed in the even
ing and in the morning was found open. As Rabbi 
j ohanan ben Zakkai says , Temple , Temple , why do 
you frighten us? Now we know that your end will 
be destruction: For Zechariah (11 : 1) pr ophesied 
about you , ' Lebanon , will open your doors, and 
fi r e will consume your cedar trees . • "19 

From all of these things it is clearly understood that from 

the time of the Passion of Christ, which was forty years 

before the destruction of the Temple. all of the previously 

mentioned miracles ceased, but, at the same time, the true 

word d isappeared from Judah , according to that which had 
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already been prophesied. 

Likewise , it says in the Tractate Sanhedrin in the 

chapter "Ein Bodkin" £Siy and in Avodah Zarah, chpater 11 

The Master says that forty years before the destruc
tion of the Temple the Sanhedrin , that is , the 
seventy judges , were moved from the Gazit chamber 
and were placed in the market. 

Rabbi Solomon comments that ' Hanot' was a certain place 

that was so called in Jerusalem. 

Rabbi Abudimi said , "And previously they never 
judged a very serious case unless it was in the 
Gazit cham~~r ; later , it was allowed to judge in 
the Gazit. 

And Rabbi Moses "the preacher" sa:;s in his comment, 

"There shall not depart the sceptre from Judah , etc. 
(Genesis 49•10)"-- That is, the Gazit chamber in the 
land of Judea and ''The ruler • s staff i'rorn between 
his feet"--These are the men of the Sanhedrin who 
used to sit in the Gazit chamber. And criminal 
cases will never be judged in the land of JudEB. , 
until Shilo will come, who is the Messiah. 

And Rabbi Rami said 1 

When they of the Sanhedrin were r~moved from 
the Gazit chamber and the power of judging 
criminal cases was taken from them, they were 
covered with sackcloth and they shaved off their 
hair, saying, ''Woe, the sceptre of' Ji1dah was taken 
from us and the son of David has come into the world. " 

Whoever is not blind in his judgement , will be able to 

see clearly enough, that i t follows from the aforementioned 

authorities that the coming of the Messiah was at t he time 

when it was predicted. 

Nevertheless , as concerns the greater problem, it is 

obvious that th i s was true, because of' the very great 

announcement which was publicly heralded at that time in 

the mouth of all the people concerning the coming of the 
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Messiah. Inasmuch as at that very time they saw who ruled 

in the region called Betar and he was a man of great strength, 

a warrior and a conqueror , whose name was Bar-Kochba. They 

immediately reputed him to be the Messiah, knowing that that 

was t he time designated for a "Messiah," concerning which 

it says in Sanhedrin, in the chapter "All Israeli " 

Because Bar-Kochba ruled for three and a half years 
and had said, "My teachers, I am the Messiah." 
Even Rabbi Aki~a1, when he saw him said, "This is the 
King-Messiah t" 

Also Rabbi Moses of Egypt in the Book of Judges concerning 

t he selection of kings, says this : 

Rabbi Akiba, know1ng that he was great and 
more learned in Talmud and was the armour-bearer 
of Bar-Kochba , attested about him that he was the 
King-Messiah, in which he was certainly not alone, 
but all of the teachers of this time believed it , 22 until because of his sins, King Hadrian killed him." 

Likewise we can verify that very conclusion through the 

prophecies of Daniel who , in his book, mentioned those 

seventy periods of seven years whi~h can not be ~nderstood 

as other than the time of the coming of the Messiah King. 

And so it is explained by our master Moses of Gerondi in 

his commentary which he wrote on the book of Daniel where 

he says : "'And let the Holy of Holies be annointed. '--He 

is the Messiah from the line blessed Davie=,." However . 

Rabbi Moses , the Preacher, says, "' And let eternal justice 

be brought fortn, etc'--That very one is the King Messiah." 

Aod so it is taught at th e end of the book, Th e Order of 

the World: "Rabbi Jose said: 1 Seventy periods of seven years 

are counted from the destruction of the first Temple to the 



f inal destruction o:f the Second." I maintain that the 

Babylonian Captivity lasted 70 years; t hat it was 420 

years unti l the destruction of of the Second Temple and 

the total 490 , which equals seventy periods of seven years , 

at the end of which time the Messiah was supposed to come. 

And in the same way it is proved from Rabbi Sa'adya 

Gaon and Rabbi Abraham Ibn Ezra. Nevertheless , whiever 

wishes to say that ~he division of the previously mentioned 

seventy periods of seven years more widely, clearly the 

prophet divided those same thi ngs unequally in seven and 

ninety-two in one way and in another way in two ways. 

However, search out Nicholas de Lyra and his commentary 

where you will find everything set forth clearly, openl y 

and satisfactoril y. 23 This suffices for the subj e ct. 

40 
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Notes to Chapter II 
1 This is probably a reference to Genesis Rabbati by 

Rabbi Moses Ha-Darshan , an 11th century scholar .from Narbonne . 

The existence of Genesis Rabbati is problematic. Raymond 

Martini quotes from it in his Pugio Fidei but no medieval 

seems to know of the work. As close to Rabb i Moses • time as ·Isaac 

Abravanel was , he states that he had never ~een Genesis Rabbati. 

Recent scholarship has discovered that there is a source called 

Genesis Rabbati based on the work of Rabbi Moses. In 194o , 

Albeck published a version of Genesis Rabbati. However , since 

Lorki ' s references are most likely based on the Pugio Fidei, 

it is unclear how authentic they are. Therefore , in this 

work, the references to Genesis Rabbati will not be cited 

but note that all further references to the preacher Rabbi 

Moses refer to Rabbi Moses Ha-Darshan and his alleged Genesis 

Rabbati. 
2 See the text quoted in note # 22 . In both the Talmud 

and Midrash, Rabbi Akiba uses this verse to apply to Bar 

Kochba, whom Akiba heralded as the Messiah. This means that 

Lorki had a solid rabbinic basis for using this verse to 

apply to the coming of the Messiah, even though his Messiah 

is different from Rabbi Akiba's. 

J This comment is not in Lamentations Rabbah but 

probably refers to the Midrash on Psalms 4:2. It is interesting 

to note that the name of the Messiah is "Shalom" because in 

chapter V ( cf. chapter V, notes J and 5), Lorki manipulates 

a Midrash to show that it proves Solomon ls the Messiah. 



42 

He will be the Messiah not only by virtue of being the son 

of David but also because the Messiah's name will be Shalom. 
4 Sanhedrin 94a : 

13ZJ~W c-c ;J i1Z> 'l~o ,,,g~1J ~ig piJ vn1 oinJn •i ~~ 

.n'WD 1&:rptn niw17 o"Jpn WP'J oino nri nnng nJ'n 
noi 1~r.i, ,n"Jpn 'Jg7 l'io n1~ n~K lilZ::li l1l ,,,nloi 

,n'WD in~w1 ~; 1'Jg7 ninJwni nii'w ilZ)j ,o~w 7K-W' 170 ,,, 
i~n 1~Jg7 n'iw i~K ~;, ,177n trtoJn ?J ,; nrn71w lo'prn 

.1•w iJiJi ,i'Jg7 ttioKi ri~n nning i'D .cnnaa 1j7 ?n'WZ) 

nio~i nning .n'WD i;w11 nr ~11 nnn ni'w 1'J~7 nioi~ 'l~ 
"'Jl 1l1DW n1i'DT yi~n ~Jjo• ( T0!1j .~' ) , DKJ W 1'J~7 i'TT'W 

ilJi iiTJ 0'1TJ ,'7 ,,~ ~7-'Ti ~?-~ti io~j7 •ili P'"n' 
. p,117 ~ 1J1'JJ 1•wJi ,i'J ~? ci?wn "'1W ,o~ [:'i1lJ C'il1J 

.'7-~ri '7-'Ti ~lP nJ ntU' nr 

The difference between the Talmudic quotation and Lorki ' s 

version is that Lorki leaves out the sentence about Sencherib, 

which is insignifican~ and he also leaves out the comment 

attribited to the Prince o1 Peace which is important because 

Lorki intimates that the voice which brake forth was the 

Messiah ' s not that of the Prince of Peace , an angel , as 

the Talmud indicates. 

An interesting no~e is something that appears on tne 

came page of the Talmud as this quotation but which Lorki 

does not r.ite. The Talmud gives another commentary on Isaiati 

9 : 5-6 and applies very concretely to Hezekiah and sancherib 

in a non-Messianic sense. 

Rashi ' s text: 
"'' ~,~" .~' JJ i DK . JjYD 11Z)7Y , ,,, 'J ~, 1n .,, w niinoJ 

.n'V7Z>n 101 ?'no ,, 
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instead of being a gloss on the Talmud for Lorki becomes 

a stronger pro6f for the advent of the Messiah. 

The point that Lorki is trying to make with the idea 

of the closed O is to prove that Mary was a virgin because 

she was closed and had never been punctured. 

5 These names ref er to those quoted in Isaiah 9: 6. 
5 

Although it is unclear this citation probably comes 

from the Midrash on Psalms 10r2 which says: 

c,nt-,n ~' n.:Jwu, nljWn nnWY u~l'lZJ, C"'JW wi?w 1nJT" , , ~oK 
. iwr ~;, n.:Jiwn 1~iw' ,~, ill:RJ nii:Jo 

This comment is also found at the end of s~ction XY..V of the 

Prologue to Lamentations Rabbah and in both Lamenta~ions Rabbah 

and the Midrash on Psalms the attribution is to Jonathan 

and not Jobanan. Note also that i n neither of the two 

midrashim is there a messianic reference. Lorki seems to 

be using the text for his own purpose. 
7 

The citation is probably a paraphrase of Daniel 10: 19 . 
8 

Sanhedrin 97a and Avodah Zara 9a 1 
'JW inin o'~'~ ~J~ ~;y '1» nJw o,~,~ n~ in'7K ,:l, KJn 

OilZ:> 1~l, 1i.:JW 1J,n1J11.:J1 n,WDil n1t:r' 0'~7K 'JW ni1n O'~'K 
.:J11 il1n~ i111il" :l17 1iP7~ n'7 1Z:>~ • l Kl"W OilZ:> Kl' 11:lVl 

1iin~n ?:l1':l1 n 1?J1' i1Vl'Dni O'l1Z:>i7Zl n1n~ o?iy~ 1,~ &1'0n ~?o 

oY11' ~l~K ,~'7 ,Z:>~ ?1~10 1K in?'nn:l n'? 1Z:>~ olO iii ll 
'~no'K 17~K, l~~Z:> ;n,; ~jnO'n ~; tc>n TY ioa ''n ioK ~w~ .:J~ .il,,, 

The Avodah ! a rah passage ends after the explanation of each 

set of two thousand years but the Sanhedrin passage continues 

t o i nclude the statement of the eighty five Jubilees and goes 

further by asking at what point in the last Jubilees wi ll 

the Messiah come. 
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9 Note that Lorki uses four hundred for the number of 

years the Israelites spent in Egypt as is found in Genesis 

and not the more common four hundred and thirty which we 

find in Exodus. 

lO Th. . h d . ~s six t ousan years is a reference to the Talmudic 

references (San . 97a and A.Z. 9a) found in note 7 . This is 

Lorki ' s interpretation of what Tanna Elijah says . 
11 The Latin text has "Zo.chor" for "Haya Kore" which 

one can assume is a printer' s corruption . The only way to 

make the transition from "Zachmr " to "Haya Kore" is by 

equating "Chor'' with "Kore . " 

This refers to the T.J. Berachot , chapter 2 , Halacha 5 

and to Lamentations Rabbah 1.57 on verse 1 :10. Lorki 

omits much of the Lamentations Rabbah and Talmudic passage. 

He skips from "In Bethlehem in Judea" to R. Aboni. This is 

probably insignificant except that further on (see note lJ) , 

the source is unclear but is probably a vague allusion to 

what Lorki omits here . 
• onJD 'JDD pn, 'J 'KJW 1D~ c nJD ,o~ 1J'~ ,"w:l li1' ., 

~in ~nJD ~in 1'11 ~JJ1nJ l'i1 ~JJwin ~l'7~ K?~ &J'Jn ,.~ 

IJ inJ nin ~iJ1Y 1J'~ ,"WJ li1' •ii ~in7 Y'' O~ Kini .no1 

'"~ nK no '"~ 'JIY in ~ i;y 1JY n'n,in Kin n~l ~i, KP nini WJ 

11W1PD n 'J1 '"~ no? '"~ 1Jig ,,~, ,,,n ''1"7 '"K KJK ~~11iT" 
,, .1;1n1 Kn''Yl l D n'Y1' '"~ nY1' KJD ?•& Jin '~iin'i 
1J 1~ IOK ,,,n 10~ '"~ .'n'•n~ ~J ~ ~T ny ~ o 'DY P'OY n1n1 
oo'DW ~nJD '"~ .o'D~ nD 7"K .' ~1'o'1 11oy',9 1'7~'nK1 
n'1~J 7"K ·1''1W 1J'o1 '"~ .n'ptn 7"~ ~n'DW ilZ) '1J~1 

nini n'J1~ l'JT ,,,,n ~IJl ~inn l'JT .niin' ~n? n'J1J~iY 

P~J1 oJ'1D7 77Y ~,,y; P~Ji ~ip7 77Y l'P 1J~1 1'1'J7 l'JT~ 
K'nni n'J'~ 1~ro7 K~,~~ 7~ l''n~ .1Dn7 ~~01 1Y . nJ''lZ:>7 
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nK n'7 ilD7 7"K .n'J'D nJJt K7 ~yiJ' Kinni n'~'K Knn'K 
7•K ·'P,J'' ,,Wy o''Wl11 n'' niD~ ·l'y,J'1 1'1'J7 nJJT 

lJK l'J'ni '"K , i£V71P'Z) n'J Jin ,,,l,, 7Y1 o'7 tt1DK .;m; 
,,n nK 7"K .'JJn' D ,,;1'i ?yi Jin '17l'i 711 ~;1 n'iDJ 

1n'J7 ,n~ KJK ,~D1' "UlJ71 ,..,P,1'1 1'1':J7 1'7'K 1~ ,,, ~Dl 
''T'K KiJl ~Kn iDK l'Dl' i n:J7 .n7TK1 o:JOJ ·1'7'ig JOJ1 

Ky1J' Kloo 7·~ o:Jl7 Kn~ .1':J1 Ky~~ KP1J~ Kloo 'DO'Kl 
7Y .,gK ~'WP o''V7Jl1 ,, n'1DK ~' o'7 in.OK .1'J1 Ky ~l(.t) 

o'JlJYD 1'71Y711 l'nii 1~'nK &nYW K'nn l D1 . n'WOJ n7'li 
7Y1 Jin ,,,l,, 711 ,, n'iDK 1;:) K71 7•K .1in7 1'7Ttn 

KipD K71 ~ ':J 11 lD 11077 '7 i'W7 li:JK 1"~ .'JJnD '17l '1 
n:'.l' nJ :J'llJ, 71~' i YJtc:J pJ~?n1 ( • • ;ryv•) :J'n;, Kin K7ti 

.ni~' 1'Vl11Z7D 71Ji ' W' YTlD ion KJ'1 ( a•• cv) 

12see note #J on the name of the Messiah . One who is 

called "Shalom" is a Comforter. Also notice the obvious 

reference to the Christian concept of or iginal sin . Probably 

this is a reference to Lamentations Rabbah i . 57 where it says 

that the name of the Messiah is COJD~ 

lJThe reference i s prohably an illusion to Genesis Rabbah 

85. 1 but it is not clear. Genesis RabJah 85 .1 reads : 
( •:c~ ~·Di• ) •11i •n1Jwr1D nK ';:)JK ';:)• :nng lDOJ JJ 7K10W ., 

in'JYnJi ~~J y01Y n'n J l F"" 901' 7w 1ni';:)DJ C'PQTU' ~'aJW 
'n'1 8 n' vz:>n 170 7w 11iK ~,,J n•Jpni n~~ nnp7 y01Y niin,, 

"171Jw 11 ~11p• ( T:~ ~·1v• ) n171 7'nn OYJ .'1l1 "K~nn nYJ 
. ·111 K'nn nYJ ' n' i 11W~1 7~1l i71J l iin~n 1JYIQZ) 

Lor ki is using this Midrash to ~rove the date of the birth 

of the Messia,1 but the point of the above citation is not 

what Lorki is trying to show. If Lorki 's quotation is indeed 

a reference to this Midrash in Genesis Rabbah , Lorki is 

manipulating the original text to prove his point. It is 

possible that Lorki had another manuscript of Genesis Rabbah 



if h& even used Hebrew texts but Albeck does not indicate 

such a reading. (H . Albeck , J. Theodor, editors, Genesis 

Rabbah , 3 vols. (Jerusalem1 Wahrman Books, 1965) p . lOJO . 

Even though the Lorki text, or at least this edition 

of it , includes the Targum Jonathan citation , the Midrash 

does not. Targum Jonathan reads• 
Y~t n? ~n~ ~7 iy ?~i~nn n? n?Y ~n'~ ~7 ,y 

.nJ~~ ' 7ln' n,,, , ?Y 1'7JnJ 

and Lorki does not quote the Targum faithfully, but out of 

context. Lorki equates the pain which came to Israel with 

the destruction of the Temple and salvation witt the birth 
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of Jesus . Therefore , according to Lorki Jesus was, in fact, 

born before the Temple was destroyed. 
14 Lamentations Rabbah 1.57. This is probably a reference 

to the same midrashic paasage as in note 11 and includes what 

Lorki omits in ll. However , this Lorki citation is much longer 

than what is i n Lamentations Rabbah. There are several dif

ferences between the Midrash and the Lorki citation: 1) Lorki ' s 

main character is Elijah. There is no mention of Elijah in 

t he Midrash. Since Elijah is the precursor if t he Messiah 

it makes sense for Lorki to use Elijah to prove the heralding 

of the Messiah. 2) Both Lorki and the Midrash recall a "voice 

which could destroy the world" but the Midrash reads, "Did 

I not tell you at his coming the Temple was destroyed and at 

his coming it would be rebuilt." Lorki uses the voice more 

as conscience and the voice has a dialogue with Elijah. In 

Lorki ' s text the coice says to Elijah that God is angry with 
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the world and wants to destroy His Temple (not rebuild it 

as in the Midrash) and send His children to the Gentiles . 

In this way, the children of Israel could no longer have their 

land nor observe their laws . J) Lorki calls the child the 

SaviouF of the Jews but the Midrash indicates merely that 

he is a special child, not the Messiah . 4) Lorki says the 

child was lying in a pool of blood but the Midrash simply 

says the child had bad luck . 5) The end of the passage in 

the Lor.ki text about Elijah tearing off his clothes and t he 

Saviour remaining in the sea for four hundred y ears does not 

appear at all in the Midrash . 

It is clear that as in the case with the Midrash above, 

Lorki is manipulating a text for his own purpose. 

l5 The refer ence is probably to Isaiah 1912)-25: 
O"',lD~ ,,WK-K:Ji o,1W~ 0,1lDD n?OD n,nn ~inn 01'~ 

i'T"n, ~inn oi'J ~,,~~-n~ O',~D ii~yi ,,W~J o,,1Di 
,J,J ,~~ :r,~n J,~J ~J,J iiw~?i o,iio; n,w,?w ;~-iw, 

, n7nJ1 ,,~~ ,,, ,~YD1 C'1JD 'DY,,,~ iv~ nilel3 •n 
.'?K1W, 

but it is not clear . 

16 The tearing of the curtain ( n~,g ) is equivalent 

to the breakdown of Jewish law. The fact that the death of 

Jesus and the tearing of t he IiJ1C) of the Sanctuary happened at 

tne same time shows the treachery of what the Temple stood 

for. 

l7 Yoma 21a. The same list is also found in the Ethics 

of the Fathers 5:5 and a similar list in the Ethics According 

to Rabbi lfathan, chapter J5. Lorki quotes the Yoma text 
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fairly accurately. The glaring discrepency between the 

Yoma and Ethics of the Fathers texts and the Lorki text is 

in the fourth miracle. In both Hebrew versions the text 

reads : 

which means that the High Priest did not have a seminal 

emission the Day of Atonement . The Hebrew makes more sense 

than Lorki becasue there would be a problem of ritual purity 

after a seminal emmission which would cause difficulty to 

the High Priest on the Day of Atonement. There is an halachic 

discussion concerning whether a priest can ritually purify 

himself on the Day of Atonement if he had a seminal emission 

on the Eve of the Day of Atonement (Tosefta Yoma 5:5). 

The only way to accotmt for the difference in the Lorki 

and ~e Hebrew versions is to look at the Hebrew words for 

a fly and one who had a seminal emission. The former is JiJ T 

and the latter~l and although our Hebrew says ,,p , Lorki 

could have had a different version. 

After the list, the Rabbi Sama is Rabbi Shemaya whom 

Lorki quotes accurately. The Talmud has the response from 

Abaye which Lorki also quotes 1 

~~J~ iC~1 101pz)J 1? YJ l Oin '~ ,,JW 1Jl? pJ n, YOW J1 

o ,?~~ 1~i~J 1,Y ?Jl n11l0o l1W,11 ~iJTV lW,11 nlll1 n~110 

T he force of the Hebrew is certainly different from the 

force of Lorki even though Lorki is fairly accurate in his 

quotation. Lorki wants to prove without a doubt that since 

the Temple was destoyed and the entrails (ritual objects) 

were removed , Judaism was no. longer valid . 
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18 Yoma J9b 
,,;y 711l n'~ lt7 n'Jn 1~11n 011y nJw C'YJ,~ :TJJ1 1Jn 

n'n , ?1 1'17o n1,'nt 7w 11~ n'n «71 1~o~J ~'11n 1iY0!7 
. iy1w 1Y lo'7~ n1nngJ '''nn n1n?1 1'n1 y711 'J,Yon iJn 
n'Y~o nn~ no 'Jgn 7~'n ,7j'n ~7 in~ ':\jT lJ TJn1' 1J1 

o'1~T 1'7Y KJJnJ 1J~1 ,,IT"', 1'nY l~Klli' ,~ 'l~ Y11' .10l1 
~1'T1~ w~ ;,1n1 1'n71 11JJ7 nn~· K11Y lJ 

While the reference is obvious, it is clear that Lorki 

has either a different text or is manipulating the Talmudic 

citation . The Talmud says not that Simon ruled for for ty 

years but t hat forty years befvre Simon died. Lorki ' s 

point would be better proved if he had quoted the Talmud 

accurately because he is always mentionir~ what happened forty 

years before Jesus died and it is clear that in this 

quotation he is equating Simon the Just with Jesus. 

The Talmud says the fate of God did not come into Simon ' s 

right hand and Lorki says that it did. Also , in the Talmud 

the ball did not change color nor did the western light shine 

nor did the doors open by themselves unt i l JoQanan ben Zakkai 

said something. The Lorki text indicates ~hat after the for ty 

years of Simon ' s rule there was a turning point where no priest 

was needed. Lorki is proving that after Jesus died there 

was no need for a priest. 

Aside from the differences in content between the 

Lorki and the T ~lmud passages , the Talmud is not talking 

about the Messi~h and Lorki is. 

l9 T .J. Yoma 6 :J . The Rabbi Jobanan passage is the same one 

found at the end of T . B. J9b quoted above. In this case ~ 

Lorki quotes the Talmud accurately, if out of context. 
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20 Sanhedrin 4la and Avodah Zarah 8b. Lorki is 

faithful to the Talmudic text except in R. Abudini's 

quotation where Lorki says tha t the Sanhredrin did not judge 

a very serious case except in the Gazit chamber because the 

Hebrew has OJP which while more serious t hen a civil penal t y 

is certainly not a ver y serious category of crime . 

·n; nJw,, ,,,nlo nn7l n,~n 1 ~,,n 011y nlw c,YJ,~" K,Jni 
.nioJp ,J,, ~J1 ~7~ ioi7 ~l,,,~~ pn3, 'i ,~Ki .niJn~ 

".n~ 'l ~l,~ iJi ~;~ ~;~ 1"0 nioJp ,J,, 
" .1DW 1~1 u'?wi,,J il1'n oiy~"--niJnJ--'"V1 

21 Lamentati ons Rabbah 2 . 4 and T .J. Ta ' anit 4.7 1 
n'WD ~l~ 1J~i? in; ,D~ ~l?~i 1,J~ 1,nin 17~ nJ'T1~ 1J 

1~~,, niio ,~ ll~ ,Tnl ,,~,, niiDi ~~~~ n'~1JJ n,7 iioK 
.~ni7ap l'K11 ~,,~ K~~ ini'Yni ,,,~ 

Note the Hebrew has Bar - Kochba ruling for t wo and half years 

and orki three and a half . This is an excellent quotation 

for Lor ki to use because it indeed proves that one of the 

greatest r abbis of the Jews proclaimed him the Messiah. The 

Midrash continues to say that Hadrian slew Bar-Kochba because 

of his sins. This fits perfectly with the image of Jesus 

dying on the cross for the sins of the people. 

22 Mistneh Torah , Book 14--Judges or Kings , chapter 

11.J. The point of the Mishneh Torah passage is to show that 

when the MessiaiJ comes he will be able to perfor m a miracl e . 

n,n ~ini ~ , n nJwvn 'DJno 711l o~n KJ'yY 'Ji 'ii'IW ••• 

,n,won l7D ~inw ,,,~ i o iK ~ini l7Dn ~,T,~ lJ 7w ,,,~ l<V71J 
,n1J1YJ ~inw 1Y n'1VDn l?D ~inw , , ,, 'D~n 7~ 1 ~in ;mii 

. . • 1J,~"W 111) liolW f1D 
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Note that the last line of the Mishneh Torah ends, "it 

became known to him that he was not the Messiah." Lorki 

does not include this because he wants to draw a parallel 

between Bar Kochba and Jesus. 

23 Nicholas de Lyra was a Franciscan priest born in 

Lure in Normandy in 1270. He was a professor of theology 

at the Sorbonne and then became Franciscan provincial of 

Burgandy in 1)25. He wrote a commentary on the entire 

Bible as well as anti- Jewish works. He was considered 

a seminal thinker in Western theology. (Encylopaedia 

Judaica , 1972 ea ., '\l.Ol. 14, s .v. '"Nicholas de Lyre ," by 

Raphael Loewe. ) 
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Chapter III 

That Messiah was to be born in the city called Bethlehem 

in the land of Judea. 

It is proven and o·bvious through the prophecy o:f the 

prophet Micah ( 5 : 1, Vulgate 5 12)1 

But you, Bethlehem Ephrata , you are not at all the 
least among the thousands of Juda.h, from you shall 
come forth he who will be the ruler in Israel, whose 
goingr forth are established from old , from ancient 
days. 

Rashi comments on this prophecy in this way : 

"But you Bethlehem"--that means whence David set 
out , just as it is written (I Samuel 17158) 1 '''the 
son of your servant Jesse, the Bethlehemite." 
Scripture called it "Ephrata, small among the 
thousande of Judah"--it was fitting to be considered 
the youngest of the thousands of generations of 
Judah, and this because of the blemish of Ruth, the 
Moabitess , which is in you , "from you one shall 
come forth to Me ,'' --the Messiah , the son of David, 
shall come from you to Me as Scripture says , (Psalms 
118122) "The stone which the builderi rejected 
has become the chief corner stone. • 

And thus it is interpretted in Aramaic, "From you will the 

Messiah come forth in My Prescence, anj his going forth 

from eternity, from the days of eternity. " This is what 

the Aramaic translation says, "And his name was pronounced 

from the days of old, foretold from previous generations. " 

Thus , Rabbi Solomon.3 Therefore, from this prophecy and 

the abovementiuned comment, wi tn the Aramaic interpretation, 

two conclusions are necessarily derived. The first is that 

the birth of the Messiah was as a human and by no means 

by a divine being . Second, indeed, the text and comment 

state that he is eternal and before t he sun. 



If, nevertheless, an opponent might say , that from 

these premises, it is very clear that the Messiah should 

be born in Bethlehem, but that I cannot prove to him in 

reality and in fact that he really has been born , but , 

indeed, it follows from this fact that he already has 

been born. It is pate~tly obvious from this that he 

was born in Bethlehem, close to the time of the destruc

tion of the Temple, on the basis of those authorities 

mentioned in the first chapter in the name of Rabbi Samuel 

bar Nahman, from which indeed , our conclusion is verified 

without any other contradiction. 4 
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Notes to Chapter II I 

1 Compare the Vulgate• 

Et tu Bet hlehem Ephrata parvulus es in milibus Iuda , 
ex te mihi egredietur qui sit dominator in Israel et 
egressus eius ab initio a diebus aeternitatis. 

with the Latin of the Lorki text : 

Et tu Bethlehem Ephrata , neguaguam minima es in 
millibus Iuda , ex te etiam egreditur qui sit domin
ator in Israel et eggress eius ab inito in diebus 
aeternitatis. 

Notice that the Vulgate has "mihi" whi ch is absent in the 

Lorki text. (The Hebrew reads ., , . ) The significance is 

t he "mihi " re:fers to God and Lorki wants t h e sentence +I) 

understood as the person who will be the ruler will rule 
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that 

be 

the worl d. More importantly the Vulgate has 't>arvulus" and 

the Lorki text "minima!' The Hebrew has T'Y3. "Pa rvulus" is 

a fa ithful trans] ation of i "Yl but ''minima" has a di fferent 

ineaning. i" YJ refers to a person who is young but not 

necessarily of little importance. Lorki probably uses "minima" 

to prove that Jesus , who was such an underdog, would be 

the ruler. 

Lorki is not without foundation in using "minima" 

for "parvulus" because Matthew 2 16 paraphrases the verse from 

Micah. In the Vulgate it reads : 

Et tu Bethlehem terra Iuda nequaquam minima es 
in pricipibus Iuda• Ex te enim exiet dux qui 
regat populum meum Israel. 

It is clear that Lor ki gets his version os Micah 5 :1 

from the Vulgate of Matthew 2: 6 . 

2 What is incredible is that Lorki quotes the Rashi 

faith fully: 
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- lJ ( nl:T• '• 'ains) ,o~JW c~ 111 ~l'W :iln,g~ on? !!2..2. im!J 
( nn n·~K,~) ,o~JW nn,~~ '11p on; n'J1 .'on?n n'J 'W' 111Y 

.on? n' J ~'il nni~~ i11J 
n1n:JViZ>J 1'Y~ n1'il' ' ~1 .,.,n ., , ~, :il11il' ':J?K:J n1 'n? .2.:2! 

.,J~ il ' J~ion ni, n?K!I 'J ~c n11n' 
.c'J1Jn iw~ 1J~ ( n•p a•,•nn ) ~"ilj1 111 lJ n'wz:> : '? ~ J~O 

. iow 11J' vmw 'J~? :oieo ,.,n1KJ01 

but he has manipulated · the text above so much that it s eems 

Rashi is serving Lorki' s purposes. Lorki picks up on Rashi ' s 

comment about Ruth i n chap.ter V (see note 6) . See Chapter 

IV , note 6 . 

J The Targ um reads : 
n'J1 K'~?to il~JonK? ~'1il ,'Ylj il~,g~ : n7 n'J n~1 

,~,W' ?y 101w 1'JY '1il07 ~n'WO p1~' ' Olp 1JD il11il' 
.~;y '01'D u '01 p?o 1'D~ il'DW .,, 

Lorki t r anslates the Targum accurately but he includes the 

Targum citation i n Rashi ' s comment . Rashi does not refer 

to the Targum. 

4 The first chapter does not men t ion Samuel bar Nahman 

so Lorki must be refering to Chapter II (p.46 , note 14) 

where Samuel bar Nahroan was telling th e stor y about Elijah 

who asked where t he Messiah was and the response was "In 

Bethlehem in Judea." 
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Chapter IV 

That our Messiah and Saviour would ~e born of a virgin 

This is obvious :from Jeremiah (31 :21-22) 1 he says, 

Return, 0 virgin of Israel, return to your cities. 
How long will you turn away shyly , 0 wandering 
daughter? For God has created something new in 
the earth1 The woman shall surround the man. 

It also says in Bereshit Rabbah : 

Rabbi Joshua bar Levi1 "I came and you will see, 
I came and you will see that it is not the way of 
God, it is the way of mortal men. For mortal man 
strikes with a lance and heals wi th a plaster bark 
of tree but with our Lord God it is not so. for when 
He strikes an object with a certain thing, He heals 
it with the same thing s Which, indeed , we find with 
respect to Joseph and Israel. JosPph was struck through 
sleep and he was cured through sleep. And Israel sin
ned with a virgin, as it is taught in Ezekiel , 'And 
they were fornicating in Egypt and they were fornicating 
in tehir youth , and their bosoms were squeezed together 
and their youthful breasts were hurt.' (Ezek. 2~:3) 
And they were punished as young women as it is taught 
in Lamentations (5111)1 'The women of Zion have been 
damned, the maidens in the cities of Judah. ' Th ey were 
comforted by the virgin, so Jeremiah (Jl 122)said, ' God 
has created a new thing on earth, the woman will sur
round the man. • " 
Rabbi Hanina says in the name of Rabbi Judah : "Because 
this is the Messiah-King about whcm David prophesied 1 
' This day I have begotten you . ' (Psalms 217 ) Isaiah 
said (6211) , ' For t he sake of Zion, I will not hol d 
my peace and for the sake of Jerusalem I will not 
be silent, until her rightful srlendor goes forth and 
her salvation burns as a torch. 

It is extremely clear by the words of the aforementioned 

authorities and their allegations that our conclusion is 

well proven. So the aforementioned conclusion is clear 

by what we declared in the previous chapter about the closed 

.. ... .. which is in the statement , ''Th e goverment should be 

increased . 112 Since it should be open , the name of the 

blessed virgin is contained and her virginity miraculously 
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foreshadowed. This very conclusion is verifiable by that 

which is taught in Ezekiel 44 (vv. 1-2): 

And he brought me back by way of the outer gate 
of the sanctuary, which looks towards the east and 
it was closed and God said to me, "This gate shall 
be shut, it shall not be opened and man shall not go 
through it since the Lord God enters through it, 
so it shall be closed to the Prince." 

This prophecy can not really be understood, for we do not 

find in the Second Temple , which was built after Ezekie l , 

that there was in it another such door through which the 

Priests and Levites did not enter; let alone the eastern 

gate , through which not only the Priests but even the 

Levites and all people would normally go. On account of 

this , all these things must necessarily be understood 

mystically. In chapter forty , Ezekiel begins to speak about 

these structures : he says that just as he was at work, the 

hand of God led Ezekiel in his vision to the land of Israel 

and made him ascend the mountain which is high, on whose 

summit Jerusalem and the Temple were laid out according 

to the measurements of a city. We find that if, according 

to the aforementioned proportions . another Temple were to 

be built, it would have been very large and the city of 

Jerusalem would have greater prominence in the world . 

Indeed , in another ser.se, it ought to be understood mystically, 

just as it is contained more fully in the commentary of 

Nicholas de Lyra . Conce~ning this we have a teaching in 

t wo places in the Talmud. The first is in Sanhedrin in the 

chapter "All Israel" and in Sukkah "Lulav and Aravah" where 

it is taught: 



Rabbi J\bba said : "'T' he building of the Temple which 
is publicly to our Lord God, measures ei~t t housand 
cubits [_a league or Hou.an mile7 for it is written in 
the end of Ezekiel , ' by eight-thousand cubits, the 
name of the city from that day shall be "The Lord is 
There" (48:J5)'" 

Rabbi Solomon in his commentary: 

Because everything written in Ezekiel is there, 
concerning the holy celestial city of Jer usalem 

3 about which it must be understood without a doubt. 

Therefore. it i s obvious from the prefatory comment in the 

aforementioned authority that the previously mentioned 

prophecy had an inner meaning , which was that . through Jer

usalem , the congregation of the Gentiles wouJ~ come with 

understanding to the faith of the Messiah , which , without 

a doubt, is the world of t he Christians. Indeed, the Temple 

is a symbol for the Holy fl.other Catholic Church and its 

pr ests are the congregation ; the closed door refers to the 

virginity of the Virgin Mary, through which no human , only 

the Lord , the God of Israel , passes. 4 For to believe other

wi s e would be heresy, that the divini ty of Goa occupies a 

specific place LSecond Templg/'. Therefore , these words about 

the glorious virginity of Mary are to be understood in the 

following way: 

"rhis door will ~ e closed"--in conception ; 

"it will not be opene<l"--in giving bir th i 

"a man will not pass through her, "--after birth; 

"since the Lord , God of Israel," - - t he son of God, coeternal 

with the father ; 

"entered through her , and it will be closed. ''--even to the 

end of days . 



All of these things are clear enough to intelligent peopl 

and can be harshly and blindly denied only by the febble

hearted. 

This point can also be proven by Isaiah (7 : 14), 
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''Behold , a virgin shall conceive and give birth to a son , 

and his name shall be called Emmanuel.'' The Jew tries to 

say that this prophecy can not be proven to be about the 

Blessed Virgin. In addition, he thinks that he can present 

many more ar guements , but especially these three : 

Firstly, as far as the .word "virgin" is concerned, 

in Hebrew it means il?'ln:::i and not ;wn . Here the word ilr-?y 

is put in. Secondly , this pr ophecy brought no sign to 

King Ahaz. As a matter of fact , the birth of Christ happened 

at least five l1••ndr ed years after him. Thirdly , the son 

of the Blessed Mary was called Christ and not Emmanuel. 

If it were asked of a Jew why that prophecy was proffered , 

he would respond , on account of the wife of Ahaz who bore 

Hezekiah to him , for God was with her. r he meaning of the 

word ''Emmanuel" is "God is with us . " 

But the third is certain , that none of these arguements 

can hold their own . I respond to the first that , in Hebrew, 

there are three words that have the same meaning, they are: 

i1,Y J 1 , ~?inJ , il~?y. Nevertheless . there is some difference 

among these words. ~ ,Yl means a girl, whether or not ~he 

is a virgin, ~ ?inJ is a woman who has never had relations 

with a man, whether she is adolescent or old , but il~?y 

in no way means anything but a girl who is a virgin, just 
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as the Blessed Mary was a glorious virgin at the time 

f t . 4 o concep ion. This is is the best and most correct meaning 

of those three words. And although Sacred Scripture, when-

ever it expar1ds on its elf uses one of these words for the 

rest, nevertheless, very properly and all-wisely, Scripture 

uses this name alone as is appropriate for the virginity 

of the blessed mother of God. 

There is , however, anothe~ extraordinary mystery in 

the word il~?y since , according to Hebrew, this idiom is 

dervied from the expression, "..fc7Y in the hiphil construction. "5 

the significance or meaning of which is , "I hide , you hide . 

I have hidden." Therefore il ~?y means "hidden" or "hiding". 

I say "Hidden" since she never had relations with a man; 

"hiding" since t he mystery of the incarnation of Christ was 

hidden from all human being except the Blessed Virgin. 6 

Against the second argument, I say that this sign was 

not directed to Ahaz. Afterwards , the prophet summoned him 

saying, "Seek a sign of the Lord" (Isa. 7:11). so that turning 

back from a belief in idols, he might turn to the Lord his 

God. However , Ahaz , because of the hardness oi his heart, 

neglected to ask for a sign, responding, ''I shall not seek 

nor test Goci" (v. 12). 

Therefore, after the king was exiled , the prophet 

turned to the H~use of David so t hat he might indicate that 

the highest good would come to them. Because, previous!~ 

many trials had befallen this House. ~o,_ would console it 

by the infi~it~ good about to come. It is patently obvious 
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from this that it is true that He exiled King Ahaz for the 

purpose of speaking with the House of David , to whom , in 

general , He promised a miraculous sign , saying , ''On account 

9f this God Himself will give a sign to you." 

Against the third argument , which says that the name 

of the son of the virgin was not Emmanuel but Jesus , I say 

that we find and we have many different prophecies and Scriptures 

and we have different names for be Messiah, the son of God. 

r'or the Patriarch Jacob called him ''Shilo ," 7 that is "He 

who is sent to him. " David , in Psalm 7 , calls him, "Iinon;• 

that is, ''Eternal. ,. B Jeremiah calls him, "Ac'Jnai , " which 

is "our j ust God." Isaiah calls him by eight names in 

chapter 8 , s:;.ch as, "wonderful , advisor of God, strcmg , etc . " 

~ herefore , he was given those names on account of the virtues 

which pass from him to us. And , so , this name "Emmanuel" 

rightly belongs to him , since it signifies humanity where 

it says , "with us ," and also divinity where it says, "God." 

With respect to this matter , the Jew also says that this 

prophecy was made about Hezekiah. This is false. For 

these words were related to King Ahaz in the fourth year 

of his reign, when Pekah, the King of Samariah, and King 

Rezin of Syria alli ed so that they mi~ht attack Jerusalem , 

as it says in chpater 7 of Isaiah. Ahaz ruled for sixteen 

years, as is obvious from the sixteenth chapter of II Kings . 

Therefore , whell Ahaz died , his son , Hezekiah, ruled in his 

palce when he was t wenty-five years old, as is clear from 

chapter 18 of the same book (II Kings 8 11 -2). Therefore , 



twelva years remaining of the reign of Ahaz, Hezekiah ' s 

father, after the prophecy of Amos was spoken, it follows 

that at the time when the aforementioned prophecy was 

enunciated Hezekiah was thirteen years old. TherefoPe, 

the aforementioned prophecy was not promulgated about Hezekiah. 

If the Jew were to say that the prophecy was made about 

someone other than Ahaz, perhaps about the son of Isaiah, 

it would be quite amazing that afterwards no other reference 

would be made in the text about such a man , whose miraculous 

birth had prophesied. Likewise. that sign which he wished 

to give was obvious from the words of this propt~t , who 

said what a wonderfUl and miraculous thing would occur. 

He even said , (Isa, 7:11) "Ask for a sign from the l.ord God, 

either down in the depths of hell on in the heavins above." 

Rabbi Solomon says in his commentary t hat even if he were 

Lto be askegl to revive the dead, or if the sun were to s~and 

still in the middle of the heavens, just as occurred in the 

prayers of Joshua , the Messiah would accomplish it .9 

Because, if by means of these miraculous events a promised 

sign were to occi..tr , would it not be simpler that some 

maiden would conceive a son, when that might occur in any 

case on a g iven day? That is to say, it happened, through 

a miracl e, as the prophet predicted, t hat a maiden would 

give birth to a male child. I say that this is not a miracle, 

since a good doctor or astrologer coul d know this same thing 

through natural signs . Therefore , of this it is necessary 

to say that this miracle was remarkable because this virgin 



could conceive without having known a man . She bore the 

son of God without sin and will always remain a virgin . 

l' hi s is confirmed by what the prophet said : "On account 

of this God Himself will give a sign to you ." That would 

be superfluous, the Jews says , except that it is known from 

this very work , that he will be God. Likewise, there is 

a certain natural rationale which the Master Moses of Egypt 

sets forth by which we can help in this case . For he 

says thus : 

If we find a certain compund consisting of individual 
elements and then afterwards we find one of those 
individual elements by itself, we are then able to 
define it seperately . outside of the compound. It is 
also possible to find that other individual which is 
forming the compound seperately, by i tself. For example , 
we find a drink called "oximel, " composed of sugar and 
vinegar. Then . when we find vinegar seperated by itself, 
it is necessar y to believe that we are able to find 
sugar by itself. 

The main point is that we find individuals of the 

human species born from the combination of a man and a 

woman. Further, it must be believed without contractiction 

that a cer tain individual was born wi thout a man and a 

woman , and this is Eve . Therefore. i t should appear in 

human nature , that at least one man might be born of a 

woman wi thout a man. This is the King Messiah, the savior 

of the world , who is blessed in ete:a.·ni ty, amf:n. 
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Notes to Chapter IV 

1 The source for this citation cannot be located. 

It is not in Genesis Rabbah , in any of the Midrashei Rabbah , 

the Midrash on Psalms or tfie Jerusalem or Babylonian Talmud. 

Therefore, it is unclear where Lorki ends his citation of 

this midrashic passage so tha fact that it ends with Isaiah 

62 :1 in this work reflects a guess. 

2 The reference is to the discussion in Chapter II 

based on tt ~ Talm~dic quotation from Sanhedrin 94a wh ich 

uses I s .. . 9 :6 to refer to the Messiah and then goes on 

to prove · · ~ . the closed O in n:i,o; proves Mary was a 

virgin. (cf. pp. 29-JO.) 

J There is a passage found in "All Israel" of Sanhedrin 

and "Lulav a nd Aravah " of Sukkah whi ch contains the Biblical 

verse Exekiel 48:55 . The first problem is that the part of the 

Biblical verse cited in Lorki and in the Talmud are different. 

The second problem is that the content of the Talmudic 

passages which are the same: 

~~;~ ,,0 'JDn ~in l 'iJ ~w11p ' OP1 ~·, i(:JJ 11DKni ••• 

( K"TJ 1~,,n J o ) ... 97K ,~¥ nJ OW :l'JO ,D~JW Kin 

~in Kin l ~,~ Kvii~ niop1 ~in ~,, '~'~ ,,o 'JDn ~, ,D~ 

( ~"~~ n''o ) .97~ l'VY ~JiDW J'JO 10KJ~ 
and have nothing to do with Lorld 's passage . 

Furthermore, in .neither case does the Ra.shi commtU'lt : . 
1•1 1 ~Jo ) .7Kvt n ~ 910J ~•P 'YnlQZ:> n7YD 7w o'7W1i'J :9i~ K"' J,~o 

( a"U 1•11nJo) 

J'nJ ~~? ,, n7YD 7w o'7W1i'J 1 t·1~1 :97~ i~y nJiow ~ 

1.1 1 ~ p:i:i1 :, iii:~ ilJ ":JW ... i .. ·~ 1 ~.:m7 ' DJ iP7 1J'V11 "'P 
.1~ iK ?~i 1r~ ~D 7~1~"7 u'J~iJn u'P'1ln oni 97K ,WY nJ iD~ 
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. J ' 1 1D n~ n1 ~11 1'J '.9 1' ni io i~i niino n' n'n 'J~? O' ~wi'? 

( :> " il ti il:no ) 

match what Lorki claims Rashi states. 

4 Looking at the uses of i1D?Y in the Bible, nowhere 

does it prove that iit?.v means a virgin. ilD?.9 is the feminine 

form of o?y which means a lad and a i1D?Y a young girl , not 

a virgin. 

5 What is contained in this expression "../-u;y in the 

Hiphil construction" is probably a marginal gloss. It is 

unclear whether this was in the or i ginal Lorki text or 

whether it is an editorial note which appears in this edition . 

There is a problem about what to do with the word "notis" 

which is in t he accusative plural but most likely "not~s" 

refers to the fact that this is a marginal note. 

What Lorki is trying to prove is that i1D?Y comes from 

the hiphil of ../'Ciii" - -hidden. A virgin is a woman hidden 

i'rom a man . 

6 See note 4 on the etymology of' ilD?Y . It is not 

related to the~which means "hidden. " (Brown , Driver, 

Briggs , Hebrew and ?nglish Lexicon of the Old Testament , 

(Oxford: Cl arendon Press, 19 52) s. v. " i1D?Y " and " ~ '' . ) 

7 cf. Genesis 49:10 . 

8 This refers to Psalm 72 117 1 

0'' 1l-?~ ,~ i ~1Jn'1 ivw ~ imW 'J ~? 0?11; iow 'i1'1 
.1i11W~' 
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''May his name be eternal; while the sun lasts , may his name 

endure ; let men invoke blessedness upon themselves , let all 

nations be happy." 

The first interesting feature about the wordl"J' is the.t 

the ~., fl,j reads 1" .J'and the Massoretic ~ij? reads 11.J" . This 

is a clue that there could be some difficulty in understaning 

this word and , indeed, the new JPS translation of Psalms 

notes that the Hebrew is uncertain. (The Book of Psalms, 

(Philadelphia; Jewish Publication Society , 1972) p. 73) . 

Note that in the final part of R~shi ' s comment on Micah 

5:1 (see Chapter III , note 2) which Lorki dues not quote in 

Chapter I II, Rash i refers to this verse of Psalms. This 

verse of Ps alms is also quoted in Lamentations Rabbah 1.57 

used in Chapter II (see notes 11 and 14) and in the Midrash 

on PsJams on Psalm 93. 

The root 01· 1., J 'i~ 1J and words from this root appear only 

in several other place in the Bible (Gemesis 21:2); Isaiah 

14 : 22 ; Proverbs 29 •21; Job 18 :19) . In three of the verses 

1'\J is parallel to 1 :JJ end means "offspring." In Proverbs 

29 : 21 the word is l'\JD and is in opposition to1~Y so it means 

"master." Therefore in the Psalms verse it does make sense 

thatl 1J' means "eternal." 

Lorki ' s point is simply that the son of Mary had many 

names and not just Jesus as thE Jews claim. 

9 It is unclear how much Lorki attributes to Rashi but 

the Rashi simply reads: 
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cinn ,PDY~ n~~ ?~ nn?o nYDW io~ n?~ ;~wi yDYo 
. o,Dw~ ni~ ni,n; 

Lorki is probably correcting i·n assuming that Rashi is 

referring to Joshua (10112). However Rashi ' s comment 

does no t refer to the Messiah as Lorki states it does. 

Again , Lorki is manipulating a text for his own purpose , 

t o give rabbinic authority to the veracity of Jesus as 

MPssiah . 
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Chapter y 

That the aforementioned Messiah had to be the son of God 

and not of a human father, that he is one with the Father, 

of the same essence and had to be the true God on account of 

his divinity, and true man on account of his humanity . 

This is clear from the teaching in Bereshit Rabbah by 

Rabbi Moses the preacher on the last chapter of Lamentations1 

"We have become orphans and fatherless"(Lam . 51))--
says Rabbi Barekiah, ''The God of Israel thus said, 
' You say that you. ar a orphans wi thout a father - - such a 
person will be the redeemer of the worLd whom I will 
make arise from you. ' 11 l 

Since he does not have a father, just as it is writ ten , 

''Behold one called Ori ens shall arise from his place." 

And Isaiah ( 53 c 2), "For he has grown, just as a bush , just 

as a tree trunk standing out of ground," About him David 

said , "Before the day I bore you" ( Ps. 2:?) and also "God 

said to me , 'You are my son. 1 
" 

It must beetated and considered diligently that this 

statement proves our purposes clearly just as Rabbi Berekiah 

proved with the statementsof such very elevated prophets. 2 

Likewise, there is a statement in the book called 

Midrash Shir Hashirim which is the commentary on the Book of 

Canticles on tha~ f_Versi/: 

"Go out and gaze, O daughter of Zion, at King Solomon, 
at the crown with which his mother crowned him on the 
day of his espousals and in the day of the gladness of 
his heart." Rabbi Hannina said, "We searched the whole 
Scripture and we have not found that Bathsheba made a 
crown for her son Solomon , therefore one must wonder : 
' What does that diadem mean?' Rabbi Jo,ttanan said, "R. 
Simeon asked R. Eliezer the son of R.. Jose saying, ' Have 
you ever heard from your father what the meaning is 
of "that crown wi th which Solomon was crowned by his 
mother?" ' He answered. 'Yes. • So he ~ . Simeon said , 
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'How? ' R. Eliezer (responded) , 'Solomon is God who 
loved Israel from the beginning. He Galled them 
"daughter" as it says in Psalm 43 (verse 11; Vulg.ate 44:11): 
"ListPn , 0 daughter and consider." Then, because of 
His greater love , He called them ''sister. " £.As it says, 
(Song of Songs 512)] ''Open to Me , My sister.'' Afterwards, 
loving them most highly , He called them "mother." 
LAs it says, (Isa. 51:4.27 "O listen to Me , My people 
and My nation: She is My mother."' Then at this time 
R Simeon rose and kissed him on t he head , saying , 'It 
would have been3enough for me to hear nothing but 
this message. ' '' 

From this message it is clear that the Solomon named 

in this texL in none other than the Lord God. And already 

that word is common knowledge in the Talmud because wherever 

the name Solomon appears in Canticles , it is speaking about 

the Lord God. 

And ::.so "the crowri' with which i c united his divinity. 

And he suffered for the safety of the whole world and for 

that reason was crowned eternally, about whom the Apostle 

LPaul , saysJ "We see Jesus crowned with glory and honor on 

account of the passion of his death . ·•4 

It is also stated in Midrash Tehillim, that commentary 

on t he Psalm quoted above (4:2) 

"Answer me, when I call God, etc. Have compassion on 
me, etc." refers to David who was very troubled because 
of the sin which he had committed with the wife of 
Uriah. The people spoke agai!'lst him saying , "How will 
he who stole someone's sheep and killed_ the shepherd 
be able "to be saved?" God assured the people, as it 
is written , (II Sam. 12:1J) "r;athan said to David , 
'God also put away your sin, you shall not die. '" And 
it savs in I Chronicles ( 2: 29) , "The son who shall be 
born to you will be a man of rest for I shall give ·him 
respite irom all his enemies around him an<Lon account 
of this he will be called Peaceful [~olomon'. And I 
wil l bring peace and rest tmto Israel all his days. 

It-c::an be adduced in the Talmud that there are 
other ch ildren not born of their fathers . . Why is it 
sai d here , "He wi ll be born?" Clearly it wishes to say 
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that "he will be born" so that he may heal you of your 
sin by his hand , as it is written about Nathan, God 
sent him into the hand of' the prophet Nathan and he 
called his5name "beloved of the Lor d" because the Lord 
loved him. 

It is obvious t o him who knows anything that this son 

of God who was named in the above teaching and was attested 

to by those witnesses was not. King Solomon. For David did 

not exonerate himself from his sin. It is worse because 

the one who serves idols in the latest statement is brought 

down. Therefore, concerning the King Messiah, the son of 

David must be understood , who indeed, since he was the 

son of God, freed his father David from damnation of sin. 

Likewise the Masters of the Talmud tell us about the birth 

of the Messiah. Just as it was shown that our first parent , 

Adam , and to the daughter of Lot that it says that he was 

the son of God. 

In Midrash Ruth, in the commentary of that book on: 

"And Ram begot Aminadab" (4:19) - - Rabbi Huna and Rabbi 
Jacob the son of Abi said1 "It is written in Genesis 
(4 : 25) , "He named him Seth saying , 'Cod has placed 
in me another seed in the place of Abel. ' '' "Another 
seed" means that seed will comg from another place, 
referring to the King Messiah. 

Likewise it says in Bereshit Rabbah chapter 6 : 

Rabbi Tanhum ~ays about the abov~ quoatation from 
Genesis ~: 2j/ that we are able to preserve the seed 
of our father. It says not ' son' but 'seed ' and 
that was the seed which has come from another place 
and this is the Messiah King. ' .. 7 

It is clear from this that when the daughters of Lot first 

became pregnant, the birth of the Messiah was revealed just 

as it would te /jrove'fJ] from this same authority . In the 

case of Moab and Ammon their children labored and toiled so 

that they mi ght obtain seed from t heir father. And so it 
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happened because our Lord Jesus Christ came from Ruth the 

Moabitess and Naama , the Amorite, the wife of Solomon who , 

in truth, was the mother of Rehaboam. Likewise it is 

contained in Bereshit Rabbah about the prophecy of Rabbi 

Moses about the above passage in Genesis : 

"I saw a vine in front o:f me" (Gen. 40 : 9) these were 
Israel, about whom the Psalmist says (80:9 ; Vulgate 79:9): 
"Ynu brought a vine out of Egypt, you have expelled 
the peoples and planted it." Also I saw a vine in my 
presence. This is the King Messiah about whom a 
prediction is written in the Psalm (80:16 ; Vulgate 79:16 ), 
"Bring to f ruition that which your right hand planted 
and about the s on of man whom you set up for yourself. " 
There is terrestial planting aod planting which is 
both terrestial and celestial . ti 

This one is Abraham who is above and below and the other is 

the King Messiah. It is patently obvious, as it signifies 

that the King Messiah should be both human and divine. 

Likewise. it says in Midrash Tehillim about the above 

quoted Psalm and declaring its statement: 

The Messiah was publicly announced in the Law, in 
the Prophets and in the Sacred Writings , In the 
Law. as it says (Ex. 4:22) : "Israel is my first born 
son." In the Prophets (Isa. 52:1J) : "Ind!ed ,· my servant 
that is enlightened will be lifted up , exalted and 
raised to great heights." And later it says: "Behold 
my servant, I will lift him up . " In Pslams it says 
( 217) : "I bore you from the womb this day." In Daniel 
(7:1J -14) : "I saw in the night a vision and behold one 
like a son of man will come in the clouds of heaver. and 
came at the earliest of days and brought him in His 
sight. And there was to him dominion and glory and a 
Kingdom, that all the people and nations shall serve 
him , hispower is an eternal power and9will nnt disappear 
and his Kingdom will not be destroyed. 

It is very clear from the a forementioned authority that t he 

whole Torah , Prophets and Sacred Writings speak about the 

Messiah. But the Jews are not embarrassed to dispute these 

and many other things. But it must be noted for this purpose 



that it says ''one like a son of man '' showing that the 

Messiah is God and roan. 

Likewise it says in the same book • 

T2 

Rabbi said that that Psalm means "Embrace the students." 
This is like a certain king , who gets angry at the 
people of his state. The people go to the son of the 
king :::o that he may intervene on their behalf with 
his fathe~ the king. Humbly they beg and by this 
tactic the king was touched. However when the people 
wished to do acts of thanksgiving to the king , he 
says to them , "Are you giving thanks to me? Do not 
do that, but better thank my son , for if it were not 
for him, the whole state would have been destroyed , " 
And so God says , "Embrace the pupil . . . "10 

In all the aforementioned authorities, it is clearly 

proven that the son of God is the Me~siah , And it is even 

proven that he himself is God, by a teaching in Ber eshit Rabbah 

This it how it goes : 

The Masters say that ten kings ruled from the beginning 
of the world until its end. They werer The first was 
Our Lord God who created the world; the second , Nimrod; 
third, Joseph ; fourth . Solomon ; fifth, Nebuchadnezzer; 
sixth , Darius ; seventh , Cyrus ; eighth, Alexander (the 
Great) ; ninth , Augustus Caeser the Roman Emperor; and 
the tenth, the King Messiah about whom it is said in 
the Psalm ( 72: 8- 11 : Vulga te 71 : 8-11) 1 "And he will rule 
from sea to sea and from the rivers to the ends of 
the earth." And about him it says in Daniel (2 : J5) : 
"But the stone which struck the image became a 
great mountain and it filled the whole earth. '' 

Also in the same chapter , ( v. 44-) "And in the days of 

those kingdoms , the God of heaver. will establish a kingdom 

which shall never be destroyed." And with t he tenth king 

the kingdom will be returned to its first God and, so , whoever 

was first will be the last , just as it is written in Isaiah 

(44:6), "thus says the Lord , the King of Israel, their 

Redeemer the Lord of Hosts. I am i;he first and the last." 

Also in the last chapter of Zechariah ( 1419) it says, ''And 



~he Lord shall be King over all the earth. '' 

It says in the book of Sanhedrinl 

The son of David shall not come until the t wo pater
nal houses of Israel perish which are tbe heads of 
the Babylonian captivity and the ruler if the land 
of Israel, for it is written, "For he will be a 
justification for us." Rabbi Solomon explains , 
"There will be a saviour for Israel in the Sanctuary 
for a stone of misfortune and a r ock of stumbling 
for the two houses of Israel." 

7J 

Therefore it is patently clear that whenthe Messiah comes, 

the t wo houses of Isr~el will be destroyed. Deservedly . it 

is he who is called the Lord of Hosts. 

Likewise it says in Midrah Tehillim about the above 

mentioned Psalm: 

"Becaus e with you is the fountain of Life " (Ps. J6 1lO) -
Rabbi Jobanan said, "This is like a man who , with 
the help of a lamp , proceeded in the night , when is 
was extinguished by a wind, he lit it again. Again 
it was exstinguished and again he lit it . This happened 
often . Finally he said , 'Why all this work? I wish 
to wait until the sun comes out, by whose light I will 
make my journey.• In the same way the children of 
Israel were enslaved in Egypt. When Moses and Aaron 
came , they liberated the children of Israel. Later 
they were enslaved in the time of Sisera, when 
Barak and Deborah came and liberated them. And in 
that time they said , 'We are very tired of freedom 
since it happened by mortal men , therefore we are 
afaraid , just as before. But then after this . it 
is not pleasing unless they are freed through God. 
And this is what David said in the Psalm (118 : 27) . 
' The Lord is God and He gave us light. •" Rabbi 
Hanniah said, "Moses glorified Israel saying . (Dt. 
JJ : 29) ·o blessed Israel, who is like you a people 
saved by God?'" Because God said that in this wor ld 
you are saved by the hand or men but in the world 
to come I , indeed, will be your redeemer such that11 you will never be judged or enslaved by another." 

S~ in this way it is proven that the Messiah is the true 

God. But how shall we prove that as he is the true Gad, so 

also he is true man? This is proven by a teaching which is 
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in the book called Torat Cohanim which is Priestly Law where 

it is thus written about that verse in Leviticus which says 

( 26 1 ll): 

"I will walk among you , I will be your God and you will 
be My people"--This is like a king who used to walk 
through his garden in order to have pleasure and 
enjoyment and when the gardener saw him , hid himself. 
So the king said to him, "Do not be afraid nor hide 
from me for I will be equal to you in the world to 
come." God will walk among the .Just so he can receive 
comfort and delight in them. However the just will 
see Him and quiver before Him. God will tell them, 
"Do not be afraid of Me since I am like you. Neverthe
less, although it is permitted that I have a being like 
you lest you believe that my fear is not above you , 
know that I am your God and you are My people." 12 

Likewise it says in the book of Fasts in the chapter 

II In l'hree rimes" : 

Rabbi Eliezer said in the name of Rabbi Harula, "It 
came to pass that the Lord our God shall make a 
great chorus with the Just in Paradise. He will be 
in the middle of thfa111~ so that every one wil l be able 
to make Him known Lr~pointing with his finger, as 
it says in Isaiah (25 •9) "In that day they shall say , 
'This is my God , we awaited Him and He saved us. 
This is the Lord, we trusted in Him. We shall rejoice 
and be glad in His salvation.' ''13 

I nasmuch as it is said twice, it is shown that it is reasonable 

and sensible that He has to appear among the Just who are 

Apostles. See how well the purpose of the Chapter has 

been proven and verified. 



Notes to Chapter V 

1 Lamentations Rabbah 5.4 
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Oil? '1DK ,10~ , , , '1 OWJ il'~1J '1 oJK l'Ki 1J''il O'Oin' 

l'K1 iJ''il 0'01n' ~J~? 0"'10~1 Cil 'jJ on~ ?~iw'? n•Jyil 
il'i11 K? ~ioJ QjO 1'0Y il? 1'nY 'J~ 7~1lil ~l( Cj''" . JK 

1nOK ~'il il01il n~ l01K ~il'1 (~ i~oK ) 1•il ' il OKJ J1K 1? 
oCK1 J~ il? 1'~ 'j ~111 nJ 

The part of the Midr ash which Lorki quotes , he quot es 

accurately but he leaves out a significant part of t he 

Midrash . The reason the Lamenations verse says both o i n ' 

and JK l'K• expr essing t he same i dea t wice , is to s how t hat 

the Messiah will be both f atherless and motherl ess , ~ccording 

to the Midrash . This would , however , defeat Lorki ' s purpose 

which i s to prove that t he Mess iah was only not of a human 

father but he did have a human mo t her , Mary . 

If one were to read the Lamentations aso1n' being a 

gloss on J~ 1 '~ then one could interpret the verse to mean 

merel y fatherless . 

2 This rEfers to the above quotation from Lamentati ons 

Rabbah . 

J Midrash Sing of Songs Rabbah 3.2 on ver se J 1ll 1 
n~ 'Kn1' l J 11JOW ., ?KW 1Jn1' .,.~ o10K 17 il109W tt10YJ 

il,OYil 1il0 l'J~ nYDWW iw1 l( ,,, ,OK ,~ ' 1J 1TY'7K ., 

i?o'i • i:i iD~ • 1 '"i1 i7 i v" • 1 il , , i oK • i Z),' i? ninyw 
i1niK ~,,i? ;pni •. .,KiD in,, ilJ:mz:> i"Pil1 i111il"' nJ i? nn'iWl 
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K,pvl 1Y n~Jno TT K71 :ninK nniK Kij71i7 1Y nJJno TT K7i .~nJ 

. ' nJ 1~,pi 7~iw~7, ~"~rn ~~iz;i ini~ J~no n~n 1J .'OK nniK 

io~JW ~nin~ Kipw 1Y lJJno TT K71 . ~K,, n:l ~YOW iwn n 

1J'Wyn io~JW ' OK ~,Yt' ,, l JJnO TT K71 . 'n'Y, ~ninK ,, ~nng 

lJ 11YDW ., 1DY .J 'nJ 'l:)~,, ,1J'TKn ''K ~~1K71 ~oy ~;K 

~;, n7iJ Ki~on ;J 71 iJitn K7 i7K . ,~, 71 iywJi 'Kni' 

nio.YW nio1J n-WK nKi nJn nb7w? nioy YJWnJ nio.YW iJK'lD 

• 1l:)K i7 
There are a C£!Uple of differences betweenthe Heorew text and 

~orki ' s version. 1) R. Hanina ' s statement appears at t he 

beginning of the Latin and at the end of the :;ebrew . This 

insignificant and could be due to a difference in manuscripts . 

2 ) The Hebrew tells of a parable to a king and the Lorki 

text does not. This i s important because it shows that Lorki 

wanted to remove human allusions and place this Midrash in the 

realm of tile divine. J) The most important difference between 

Lorki ' s text and the Hebrew is that the Hebrew says it was God 

who loved Israel very much , but Lorki claims it was Solomon . 

r his is a clear case of Lorki ' s forging a text to prove his 

point--that th e son of David, Solomon , would be t he Messiah. 

(See Chapter !I , note~) 

4 Th' . hr f H b 2 9 is 1s a parap ase o e rews : 1 

Euro autem qui modico quam angeli minoratus est 



viJemus Iesum propter passionem mortis gloria et 
honore coronatum ut gratia Dei pr o omnibus 
gustoret mor tem . (Vulgate) 

This verse fits in well with the Midrash of Sol omon being 
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crowned and serves to reinforce Lorki ' s notion that Solomon 

is another name for Jesus , the Messiah . 

5 Midrash on Psalms 4 . 2 o~ 4 126 : 

i1"JPi1 ,,nini ,Oi1"7Y 1YOJD ,,, il"il 0"1J1 ;wt,w llO,., ., "ll:>K 
ni~?D y011 ;YJW nJ i'JW}'D1 ,W'fyDil n"J ,,il ,,K, ·lilJ in11 

,1n1lY ;~ n~ ,,,, 'il 11::>T J"n~ lJW ,f'lD W1pz)il n"J .ilO?W 
,(n-a :~~P c•~•nn ) oipD ~D~ , , ·~11 "l"17 nlW 1n~ OK 
C4'i117~i1 J'l"J ilT 111 i~·.,ll -u:l~lW ,.~:JD1 il"JPil 17 'tl"Oil11 

, P7Y l"P7D 1"il ;~ivt'W "!:>7 .>'JW nJ ilWYD nmn , ( a:~~ a•;n ) 
~K,~" '" ~ il 1 ,i1Y11il n~ l1il1 ,ilV7JJil n~ ilJiiW 1W~K ., ~ 11DK1 
•n Cl , , 1D~1 , il"JP il ,, J"il1il1 ,n"D7Y ilY1Wn ,.., W" ,J1nJ 
,,, iW ,,DK ..,K,W" J'l "W"7W . ( 1• ~•w ) ~ 1DJ'l ~..,, l~On 1"l1i1 

,il•Jyil ,.., ~" n1il 1 ,YJ~ DJ 7w ilJJ ,, i niJ7D 7ni'nW 1JO 
10~ . c~ :~J i•ni ) 1DW "il" no7w 17 i71J lJ ill~ i7 iD~, 
i?u inD'l , o.,1"iu O"Ja··u"lJil 7::> ,~ "::>1 .,,..,n i111il" ~ , 

11"J n7w.,, iDKl~ .~" Jlil 1nJ .,., ,17~ ~on 1D 1n~1017 ,17 
. ( nJ:~· ~"~ ) il"1"1" 1DW nK ~1P"1 ~"Jlil 1nl 

The ~idrash says that there were three thi~s about which 

was distressed : !)where the House of God would be ; 2) the 

t aking of Bathsheba : and J) Solomon ' s succession to t he kingsni~. 

Lorki leaves out t he beginning of the l<l i drash because 1t does 

not serve his purpose in proving who the Messiah was. 

Lorki goes on to say that King Solomon could not possibly 

have been t he Messiah himself because David would not exonerate 

himself from his sin with Bathsheba . This is not the rabbini~ 

view of David • s "sin.:' 

The end of the Midrash where Nathan calls Solomon "beloved 

of the Lord-- iP1" 'f'?" proves for Lorki that this is none other 

than the Messiah. 
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6 Midrash Ruth 8 . J 1 

LbiJ m~ ,,,,!:!7 l1D?~i •ui :i1PZ)>' nK ,.,,,,il oii 
.O"~?D? nio?io 1WY ,., ,,K, lK:>D O" ~"WJ7 niD?io ,~y 1~1Y . , . . • • O"il?K ~?-nw ~~~ ( n~:, n~~K,~) J"n~ 1D1K KJ i il 

.n"WDil ,,D ilT ,ilT ~K, 10K oipoo K:lil Y1T ". im~ yit 

Lorki leaves out a lot of the ffiidrash but nothing significant. 

The reason that Lorki uses a lll idrash from Ruth is that 

she was a non-Israelite but th~ ancestor of the Messiah. 

(See Chapter III; note 2.) This midrash discusses the "sin" 

of th~ first parents which allowed them to have children. 

7 Genesis Rabbah 2J.51 

.·~, ?:in n nn inK yit o"ni?K "?-nw .,~ n~ 1D~ nK Kipn i 
,inK u1PDD u~ Y1T iniK n"T 1~ ;~iow CVlJ ~J1i1 ,, 

.n"WDil 17D ilT K1il ilT "~ 

The mi.drash has nothing about preserving "the seed of our 

father " as does the Lorki version . Lorki adds t he distinction 

between son and seed to prove his point about the daughters 

of Lot. 

The point of this midrash and the reason ~hat Lorki 

quotes it is that it shows that the ancestor of the Messiah 

was not en Israelite (i . e. Ruth). This IDidrash is also a 

portent of an extraordinary birth· 

It is interesting that the Theador-Albeck version of 

Genesis Rabbah mentions that Lorki uses this midrash to 

prove that the Messiah was not of human sescer·t but was born 

of extra-human circumstances. 1'head ~-Al beck al so men ti one 

the Midrash in connection withthe Midrash in rtuth Rabbah , quoted 

above , so Lorki was probably not alone in using both the Genesis 
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Rabbah and Ruth Rabbah midrashim together tp prove his 

point. (J . Theador and n. Albeck , Midrash Bereshit Rabbah , 

Jerusalem: Wahrman Books , 1965) p. 225 . 

8 Genesis Rabbah 88 . 5 1 

O"iszm l~l .7~1W" 17"K 'l ~' l gl illi11 '111 C'pwil 1W 1g0'1 
, 0~1ZJ1 111i1K iWZl CJ'!' l'!ti!V7 i'W7w 1 g1.::i, , ( o: D a•.,• ;in ) r on 

iln'JJil i'IJJ nn7y ,7K1il'7W 1n71K1 nn.,1gn nnioj K'i11 
• n1J i1 1'z:> iln'1giTVl 1g1 c:;p lY il' n17jvm 1'P.JV7il • ;x~w'7W 

.:il"Il17:::>WK i?W.J 1'ZJ 1~'JiNi' C".JJY 
It is clear that the first part 9f Lorki ' s quotation through 

Psalm 80 19 comes from Genesis Rabbah but that the last part 

of the quotation which refers to the _Messia~ and · upper and 

lower planting of t he v:ncs could not be located . The 

Genesis Rabbah m idrash does ·1not refer to the Messiah but 

discusses the Patriarchs. 

9 Midr ash on Psalms 2.9 1 
7w np'nJ 1n 1',j1ZJZJ .nnK 'JJ ~;Kio~ 'il pin ;y n1~0K 

i1p1n.::i .::i 1n:::> ,c"J1n:::> ?w np1n.::i1 ,c"~'JJ 7w i1p1n.::i1 ,n11n 
u'K'JJ 7w i1p1n.::i ~~JC, , ( ~~:, nioc) ?~1W' '11j~ 'JJ niin 7w 

lZJilK '1.JY lil il1"Il.J J' Il j1 , ( l":~l ;i • yc• ) '1JY 7 ':::>W' ilJn 
CKJ O'J1n:::> 7w nyan.::i J'nji , ( a.:lo a~)i'wgJ iln11 .,,.,n~1.::i 

~;~ iz:>K •n ~'n~1 , ( ~ :•p c•7•nn ) ~l'z:>'7 .::iw 'J11K7 'il 
nnK WJK i.::i:::> ~ZJW ~lJY OY liK1 11:)1~ inK J'n:::>1_7 ,nnK 'JJ 

111' ., iz:>K .~nK ')J '"K '1ZlK •n . ( l~~ , ., •• l, ) ~1il 

17ZJ7 ni~y; 1n C'j7z:>n ~j~z:> i7z:i ?w ipin.::i 177n nionJil ;j 
., JJ 111K 1.::11 . niin.::i voiy t' inw 'g7 , nz:>7 i=> 7:::>i • n'WZJ 

,, ;wiy 1.JiW 1JY:::> ,ilnK "JJ K?K •"' l.J iZJ1K l'K .ilnK 
• Lfn17i' c1'n 'JKJ .: "JJ:::> .,, n~ .::i.::irm iz:i 1K1 ,nii niip 

0?1yn n1.::iK 17oJ nnK •l'i10"il 1p7nl o'p7n i'Ni'7w iZJ1K KJ1n •1 
,IT"Wz:>il i'n~ ?w n11 nnK1 , 1z:iw ?w i111 i1IlK1 ,n1111n 7j1 
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,nwin nK,,J ini~,J7 ,71 n·J~n on; in~ ,Kn:VW ~rrt,n ,~, 

.n,7 iT''1J KnYW ~n ,1,n17i' oi'n 'J~ ioi~ ~'n 1~i 
The striking difference between the Lorki text and them idr asi:J 

is that m id1·ash says that the children of Israel are de~lared 

to be beloved of God in the Torah , Prophets and Writings. 

The Lorki text says that it is the Messiah which is declared 

public.ty . Interestingly enough the Buber edition of Midrash 

on Psalms notes that are manuscripts which indicate that the 

r orah , Prophets and Writings declare the greatness of the 

Messiah. (Solomon Buber , Midrash on Psalms . New York1 

Ohm Publishing , Co. 1947, p. 2&) Ther efore this is one case 

where perhaps Lorki is not manipulating t he words of a tex t 

but. merely us i ng them for his own purpose . 

Lorki omits I saiah 52 . 1~ through Psal m 2 17 . His 

statement "a little later it says " could refer to his omitting 

part of the midrash or he could be saying, "a little later 

(in the Bible) it says " The problem is that Lorki 

quotes Daniel 7:1J-14 which, in the reid:ash, comes after 

Psalm 2 •7. 

Lorki not only omits part of the midrash between Isaiah 

52:13 aJ'ld Psalm 2: 7 but he omits what comes after t he Psalms 

quotation . r hat omission is impor tant because the ~-idrash 

discusses the birth of the Messiah which Lorki could have 

used to butress his argument. Either Lorki was not quoting 

the ·~drash directly but was using a second hand source or 

had a different manuscript which did not contain the discus-

sion of the Messiah. 
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lO Ps2lm 2 : 12 : 

.1J '01n-7J ,,~ igK DYO~ 1YJ'-'J 111 11JKI11 ~JK,-lg 1~-1j7VJJ 

Midrash o~ Psalms 2 .17 1 

Ji ,K,,n .,, Ji .111 i1J~1 ~J~' 1~ 1J ipwJ in~ iJi 
, ( ~:~ ·~~~) ,on7J i on? ,~; io~Jw , ni i n 7w niJ ipwJ ,oK 

K,,n •1 ,niin 7w oJl1 i1Jt<ni ,,,n ni~ OJ'7Y ~pirn K?w iy 
,1'1n nio CJ'7Y ~p1Tn ~;~ 1Y ,nJiwn 7~ n1J ipq;iJ ,D~ 

~,,,l,lJ, ~i7n~ ~v ,,,,Jo ,,nn ~;, ,n~iwn ?w oJl1 i1Jl\l11 
,1,n~1J 'J~ c7iyn nK 1J~, ,1,y:~ 'J~ f1l'J ,1,11 ,JK 
OY::RJ 1?0? ,nD11 ,J1n ilD7 7Wll ,igK OYOJ iYJ, ,~ 1DKlW 

O',g'w 1?Dn lJ n~ 10''~1uJ,1on 'JJ iJ?ni ,nJ'1Dn 'JJ 7Y 
,SJ iJ?n ,1JJ7 O''gnJWl,,J ,1'J~ n~ O''gi i7n .17Dn nK 

o,ioi~ i.Jll~ '7 ,17~n en? ioK ,17D7 iiJo~n ioi7 ~J'ion 
,n,, n 1JJ Kin ,,,,,KW ,'JJ7 11Jo'n ,,~~iiJ? ,11Jo'n 

.11J zr'n n•Jpn? a"101K o71yn nioiK 1J ,nJ'10n 'JJ nK 1J~ 

Lorki uses t he word "discipl inam" for 'U. In this lorki 

agrees with the Vulgate s Apprehendite disciplinam , nequanquando 

irascatur Dominus , e t pereatis de via iusta . " The reason 

~s that in rabbinic times ones students were considered as ones 

children. The Vulgate, written during the period of 

Rabbinic Judaism, also recognized this equiv !ency. However, 

the meaning of 1~ Siblically is a son not a student. The 

mi.drash in its comment reads 1J as as son and not student . 

Lorki omits the beginning o~ the midrash which was to 

his benefit for the beginning of the ffiidrash has nothing to 

do with the coming of the Messiah and lorki is trying to 

prove that the son of the king in this idrash is the 

ff.essiah , the son of God . According to Lorki the idrash is 

telling us that if it were not for Jesus , the world would 
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would have been destroyed. 

Lorki does not cite the ·!lli.drash verbatim but the meaning 

of both passages is the same except that Lorki said the "king 

was touched" and the nii.drash does not. The implication of 

this, for Lorki , is t hat God wa s touched by what Jesus did. 

Lorki is trying to remove the parable from the ter~estial 

world to a divine place. 

11 Midrash on Psalms )6.6 1 

nin K1Ji1 1Jn1' '1 ioK .,,K nK,J 111:0 c,,n ipo 101 '~ 
-iz>K ,'go nini KP71K nin ,'go nini ~l~ y'71D nin1 inJ 

KJK1 ~, ~inJ7 KJK 1'110 ,Kl1W KnJ ~n7nWD KlK nz:l'K ,, 

,c?Kl1 i'IWO 10Y1 ,C'1lOJ ~1JYnWJ 7K1W' 1J .~11nJ7 ''TK 
n'1TY1 7KW'O n'JJn '~'Ji 11011 ,7JJ.27 11JYnWJ1 ,,tni 

'J11o 1101 ,oigi 'loJi C"'?rJ [l1J1nwJi iitni ,oi?Kl1 
1'JJi 'KJiown iioyi ,1i'J i1J1nwJi litni ,ci?K11 ino~i 

1J~in ?Ki~' iio K ,nYWin o iiKJ i1J1nwJi iirn ,ci7K1i 
,1l1JYDWJ1 1J1Tn1 .1'7Kll1 1'1JYnWD 1Jn1'no 1lYl~'nl 

1J7K1l ~7K ,01l 1WJ n71Kl~ l'WyJD 1JK l,K 1WJY 
i'K'W ( nn10 ) l'J'~PJO iJK l'~, .;~,~, ~i1p iow n1KJl •n 
iipo 101 'J iOKJW ,n"Jpn iJ? ,,~~ ~7~ .~n10 011 iwJ 1J? 

. ( lJ :n•p c~?~nn) 1J7 ,~,, •n ; K J'nJi ,iiK nK,J 11iKJ C''" 

Lorki quotes the text faithfully through "When Moses and Aaron 

came , they liberated the children of Israel. " Then Lorki skips 

to wh~n the children of Israel said they were tired of freedom. 

What is interesting is that Lorki omits the specifics of how 

the chil dren of Israel were redeemed and enslaved and inserts 

how the children of Israel were enslaved by Sisera and redeemed 

by Deborah. There is no mention of Sisera , Barak or Deborah 

in this ~idrash but note that )6 .1 does mention Deborah and 

Barak after discussing the wonders Moses performs. However 
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J6.l does not mention Moses ' liberation of t he children of 

Israel. Perhaps Lorki confused the two midrashim. !t is 

signi ficant that Lorki omits all of the specific exampl es of 

how the children of Israel were enslaved and redeemed because 

Lorki wants to show that only the son of God can redeem Isr ael. 

If Lor ki had quoted the entire l ist, it would have shown 

that humans , indeed, redeemed mortal men. However , the purpose 

of listing all the human redeemers ans enslavers is to show 

tired the people were of mortal redeemers and wanted to be 

redeemed by b e Messiah . Perhaps Lorki ' s argument would have 

been strengthened if he had not omi tted the list of human 

redeemers and enslaver s . 

From the manuscript it is cl ear that Lorki ' s citat ion 

of t he ·nidrash ends with Rabb i Hanninah ' s comment of Deutor -

onomy J J : 29 but the ~idrash ends with Psalm 118 : 27 . The source 

of the rest of the m_idrash could not be located. 

12 Si f r a Bechukotai l . J 1 
KJ,W i7o7 ~noii IJ1i1 ~7 7tz7Z) ~7tz7Z) . c~~1nJ ,n~7nnni 

10~ .i'J~7o IOO'D O,IK iniK n'ni 011~J iO'IK ,..,,,0, 
KJi'~ ,J,li1 ?,~~7o ioo'o 17 no ~o,,~ ini&~ i7on i; 

.K1J7 ,,nY7 11Y llJ O' P'llo OY ,~,~o o"JPo IDK o"Jpni lJ 
.o~J ~,,~ 'J,lo ,,J~7o O,TY1Toi ~niK 0,K,, O' P'1Ji 
cnKi o,n7K7 c~7 ,n~'ni 7"n c~7Y , Kiio n'n' ~; ,,~, 

.017 '' , ,nn 
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Both the Lorki and th-e n.J.·.drash versions have the same content. 

The major difference in meaning is the s entence in Lorki about 

God ' s having a being. This could be an allusion to Jesus ' 

having been mortal and is possibl y an insert ion to Lorki ' s 

~dvantage. 

lJ Ta ' anit Jla1 

7~1W' n1JJ !~0~1yJ 1~ nliDi 1'7gipD ~''gK 1TY7K 'J1 1?)& 

:r:J'lh nJgl i1WK K7 l'KV7 ' D ~Jn : C'D1~J ni?ini niKJi' 

ni~gg~ lJ~i iJn :·i~i i1nJ niiDiK ~'n 1nJw n ioni'D 

ilWKn 1'~ 'g; nn~D7 0~~1~¥ iJn niiDi~ ~'n ill) 1nJw 

oi~? o~npD inp niiDi~ T'n nD onJw ni11i~D C'JJ7 &7K 

'J1 1DK ~1'J K71Y 1DK C'J~oTJ 1J110YnW 1J7J1 C'DW 

Kini O'y'1J7 7inD niw;o? K1o ,,,J wiipn 1'nY 1TY1K 
1DKJW iYJJ~ oK1D 1nK1 10K ,~, 111 llJ on'J'J JW1' 

•n nT 1JY'W1'1 i? iJ~1¥ nT 1J'o7K nJn Kin oi'J 

:1nY1W'J nnDwJi n7'lJ 

Except for the attribution, Lorki cites the Talmud accurately . 
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Chapter VI 

It proves how at the time of the Patriarch Abraham 

it was prophes ied that the Kings of the East and the people 

of Sheba will come to the King Messiah to adore him and 

they will offer gifts of gold and frankincense as is 

obvious from the following authorities. 

First it says it Bereshit Zuta: 

One said to Rabbi Hoshea : "I f I shall say to you one 
good word, wil l you tell it my name? " And he said, 
"What is it?'' And he said, "We know that all those 
gi:fts which your father Jacob gave Esau, the Gen-tiles 
have to give back to the King-Messiah in time , for 
it is written (Ps. 72:10; \Ulgate 71:10) the kings of 
Tarshish and the islands will offer eifts ana the 
kings of Arabia and Sabba will bring forth tribute.·• '' 
RabbLHoshea said to him , "You told Te a good word in 
your life , I will say it your name. " 

It also says in Bereshit Rabbah according to the 

preacher, Rabbi Moses : 

The children of Sheba are Abraham's, just as it is wr itten 
in Genesis (25 :3) and when King Solomon was made to 
suceed in his kingdom, they said , "Perhaps he is the 
Messiah. " Then they came to him, as it is written in 
I Kings (10 : 1) that 'the Queen of Sheba heard of Solomon's 
fame, in the name of God, and she came to test him. " 
So , on account of this it says, '' in the name of God, " 
it is obvious that he had prophets that used to prophesy 
to him in the name o~ God , just as they were commanded 
to do by Abraham, but it is proven clearly that they 
are about to come in the time of the Messiah so that 
t~ey might serve him. On account of this it says in 
Isaiah (60:6) " ... All shall come from Sheba, carrying 
fold an<ll frankincense ann~uncing the glory of the Lord." 
That man is the Messiah. 

Behold the purpose of this chap ·ter is clearly demonstrated 

by this great authority. 

Nevertheless, if an adversary wil l be contradictory and 

say that the intention of Isaiah in this prophecy was that 

when Messiah shall sit on his throne in Jerusalem, then , 
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every king shall send gifts and come so that they might visi~ 

and glorify him because of the greatness of his fame, just 

as they used to d o for Solomon on account of t he greatness 

of his wisdom. 

I respond that he is not in place, since the text says 

( Isa. 60:6), "Let them praise , her alding the Lord. " For it 

is said in Hebrew "1iW:l'·• · which word is used exclusively when 

someone knows some things wh ich the other does not yet know.J 

And in the way that the adversary [JeYi] explains the text, 

it would not be thus, since the citizens of Jerusalem already 

knew that, but by the way in wh ich the coming of the Lord 

Jesus Christ did appear thus indeed, agrees with this word, 

·· annunciare. " 

And for the kings who came to Jerusalem at the birth of 

Christ , th ey asked King Herod and t he inhabitants of t he city 

where it was that the king of the Jews was born . Just as 

they already knew from the prophets, just as it was said in 

the above mentioned aQthority. Indeed , concerning which the 

children of Jerusalem were amazed since that was unknown to them. 

Therefore, King Herod and the people of the city were 

asking the priests and the Scribes where the Messiah would 

be born (Mt . 2:4}4 And in this way thP. word of the 

Prophet L_Tsaia.h/ was verified correctly, which says, 

"Announcing the praise of the Lord." which is not according 

to what the Jews posit. 
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Notes to Chapter VI 

1 Genesis Rabbah 78 . 12 : 

,~o n7,o ~in 11 ,,~. :iU''Win, n,7 ,o~ ~iK1 01 in 
:n"'7 ,OK ft?K,il n~· :il"'' 10K ~,KiiJ,lJ ,~WO n7 niOK nK 

0"'1,n~ ,,WY, :J¥Y, ~J,JK inJW LJi1J1i1J7 n1'111il ~:>· 

•7cyo no• ·.~i:i; ,,nY7 . IT't~n 1707 11,Tnn; c7i1n n101K 
1J"'1P' .,, IV~ 100"''.1 ~JW ,::>70 1J'W, ilnJo ~"'K1 V79Win "':>'7?> 

.1J,W, K7~ 11il:> l"'K lK,J, ( 9 !,, c•;•nn ) 

".n? ,o~ KJK 1owo ,K,oK ~o u7"'o 1~"'"" 

Lorki is faithful to the Midrash except in the phrase: 

1J,W"' K7K iin~ l"'K i~~:i~ which is not significant. 

Lorki interprets the Midrash as referring to Jesus. For Lorki, 

the heathens are the Jews who must bring gift~ to Esau (i.e . Jesus) . 

It is incredible that Lorki uses the classic rabbinic imas;e 

of Esau as Jesus but manipulates the text for his own purpose. 

2 The source of the Midrash could not be located and 

it is not clear from thetext where the passage ends. 

3 Isaiah 60: 6 : 
1KJ"' ~:iwo o?::> il~"'Y1 1'10 ,~,:i 1o~n 0"'701 nygw 

• i1t11:i"' • n ni?"'nni i ~"W"' nJ i:i;·1 :int 

4 Mat:thew 2:4-6 : 

And assembling all the chief priests and scribes of 
the people, he inquired of them where the Christ was 
to be born. l' hey told him, "In Bethlehem of Judah ; 
for so it ~s written by the prophet: ' And you , 0 Beth
lehem, in the land of Judah , ar~ by no means least among 
the rulers of Judah ; for from you shall come a ruler 
who will govern my people Israel. '" (RSV) 

The context of the chapter concerns t he question of where 

the Messiah would be born. Matthew quotes Micah 5:1 to 

prove that the Messiah would come from Bethlehem. 
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