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D I G E S T

This thesls is based on the 'aSsumpti@n that change is an lntegral
aspsct of any viable religion, The second assumption is that this change
does not include a complete severence from tradition, Rather it must
flow from tradition, utilizing what ls meaningful and discarding what is
not. _

I feel that the liturgy in our services today bhas not reflected thd
need for change. This thesls attempts to begin the process of satisfying
that need for change.,

The thesis has two distinct sections, Hach section contains research,

. a eritique of that research, a proposal, and an original liturgy.

The first section deals with the theme of independence and dependence

as they function between God and the Jew., The research seeks to discover

the independent and/or dependent aspects of the traditional liturgy.

The critique serves to bring lnto question certain aspects of that
research, The proposal serves as my own reaction to this themer
or topic and also as a brief introduction to the original 1iturgy that
follows.,

The same process occurs in Part Two of this thesls, but the thenme
under examination is Tisha B'av.

It is hoped that the original liturgles will be both educational and
ingspirational; vehicles for further change yet guardians of what

is meaningful in the past,
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CHAPTER I
'RESEARCH

. The traditional liturgy expresses numerous themes and reflections
of traditional Jewlsh attitudes, The purpose of this research is to

explore the themes of independence and dependence in the core sections of

the traditlional liturgy,

Indapendenae will be defined as the stat@ in which the individual
has oomplete and total freedom in f@rmulatimg his own Jewish 1dentitv@

He js autonomous and is not dependent upon the custams and ceremonies

and beliefs of other Jews, He ls acceorded 00mp1@te freedom %o b@lieva
i iﬁahdiety and acts according to his own will and consclence, Dependence
‘ is defined as the state in which thé individual relies on the diety for
guidanceg support, freedom and mercy, and‘views the diety as the -

),

"saurce of 1ife," therefore the source of his life and all its attendant

exp@ri@nces,

| The llturgy contains two baslic approach@ss pf&ise and petiti@nsl
‘ i The Jew praises the Creator and Master of bhe world and petitiens him
fox his own needs and desires as well as the needﬁ of the p@@p&e.g ,
Thia being 0, we can say at this p@int that a stat@ of dep@ndence is the
| pfimary objective of the 11turgy, Ther@fﬁr@ I shall begin with an
‘ i investigation of dépénd@hce ag-expreFSQd in the core sectiong of the
| tradtional liturgy, = L

The threes main prayer units in the traditm@nal 1iturgy-are:

1, the ~¥/ € and its blessings, 2. the’)( cDJ) , a series of personal
3

§ and national supplications, and 3, readings from Scripture,
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The basle structural element of these yrayers is the b@nedictioﬁ,a

The benediction (9997 ) is itself a liturgleal device for creating

the Jew's awareness that he 1s dependent upon God, It is the oldest

ingredient of Jewish prayerm5 It thanks Ged for providing personal

enjoyments and gratefully recognizes “"God's goodness and providence as
shown in Israel's faith and the phenomens of 1ife and nature,"®
Maimonides ciaséifi@d these benedictions into three groupss
1, _blesgiﬁgs for enjoyment, 2, blessings for the opportunity t@'fulfill
the @@mmandmeht&, and 3, blessings of petition, thanksgiving or praise@7
The liturgy sées God's providence in every @xp@rien@e°8 Therefore it
behooves the Jew to recognize his'dep@nd@nce upon God and be grateful for
God;s deeds in the world and in their life, We shall see numerous .
examples of the above catégories of benedictions as we gurvey the three
core prayer mnitso | o . |
The first prayer unit is the ‘“@5}”/!/ @,:amdz its blessings, The importance
of this unit is reflected in the extent to which the rabbis expounded upon
the necessi. ‘t;y to say it at the proper time, with the proper memtal setmg
A more datailed and in depth examination of the themes expressed by the
1r,y ‘¢ and its blessing will follow in a later chapter but for our
pUrpOSes naw; ny examination will only deal with its expressions of
dep@ndence, - |
The first intreductory prayer to the ¥~ Q 1s the ) 21" (for

eveningﬂ it is the ;)\‘\1gﬂf}, It bégins as f&lloﬁas |

Blessed art “thou O Lord our God,

King of the universe, who formest

light and createst darknegﬂ, who

makest peace and createst all things;

who in mercy givest light to the earth

and to them. that dwell thereon, and

in thy goodness renewest the creation
every day continually,




The iiturgy presents nature not as. something strange and forbeding,

rather it 1s:the "workshop of .the Almighty, and is ruled by Hls beneficent:

§ will,";a The rising and setting of the sun are dependent upon God's will

4 v to perf@rm'theme.deedﬁ, God is actlve in the universe,-guiding,and
| 11

supporting. itw
; With the proalamatien of belief that. the emtire univwrse owes 1ts
continued existence to the diety, we move to a more rarticularistic prayer,
! the DAY H AP e, which ‘expresses the love that G@d showed to our
1 ana@st@rs will be evident to thelr children:.
| O our Father, onr King, for our fathers
sake, who trusted in thee, and whom
thou didst teach the statutes
: o of life, be also graclious unto
B! : ‘ - us and teach us,,.0 put it -
L into our hearts to understand and to
discern, to mark, learn, and. teach,
to o and to fulfill in love all the
-words of- instruction in thy Torah,
Enlighten our eyes in thy Torah and
let our hearts cleave to thy commande
nents, . .80 that we may never be put
! : . to shame, L
The $§9° PAN € clearly expresses the view that God is not only the
Y .
source of the Torah but also the cne who provides the inspiration to study
Torah and obey it;iB (The motivation for adhexiﬁgvtévﬁhé Torah will be
mentioned in théadiscussidn‘én'the pray@r'followinguﬁhé' - L ,)
This prayer is both a pr&ige of G@d & g@@dness for pr@viding us with the
Torah and a petiti@n for hia aid in helping us study it@

With Torah now one of th@ b@nds batween the Jew and Ged, we come tolthe

main thrust of the ¥ o @ section, the = A/ Q itself, The ¥ €,

and two of th@‘three sections that follow it are Biblical selections,

"Hear O Israel the Lowd our Cod, the Lord is One. And thou shalt love

the Lord thy God with all thy heart, with all thy soul and with all thy




might, And these words which I command thee this day shall be upon thy

h@axt..o"lu These words express "the fundamental truth'of Israel's
religion, the uniqueness and wunity of God and the fundamental duty founded
upon 1t; the dev@ti0n to Him of the Jew's whole being,"iB “The Lord

is our nguié

expresses the bellef that there exists a relationship
between God and man,l? The substance of that relationship is expressed
in the words that directly follow the " 4/ @ , The injunction is to
love God with all your heart, soul aﬁd'might.' The_wmrmhipp@r, as he
declares that God is one, surrenders out of love his whole being to God's
will,'® mhis 15 the tasis of Jewish 1ife, 19

After the worshippers complete surrender to;G@d?ﬁ will, manifested
iﬁvhis adherance to all of the Toraitié injuncti@n@, the authors of the
liturgy«sele@te&'a passage (Deuteranomy‘11513m21) tmat'prbvides further
details as to the relatianship between God and mano The text, called
1l Pef W], deals with raward and punishment, Happiness,

prosp@rity and long life are promised to thos@ whn f&ithfully adhere to

the Tmrahzzo

e0o1f ye shall hearken diligently unto
ny. commandments which I.command you this
daYeood wlll give the rain of your

land in its season,,.l will give grass
in thy field for thy cattle, and

thou shalt eat and be satisfied,,,

- One can be assured of these benefits if he follows “diligently". the
commandments, If he d@@s‘n@t.@h@@s@ that path,

10 othe anger of the Lord be kindled

against you,..that there be no rain,

and that the land yleld not her fruit

and ye perish quickly frem off the good

dand which the Lord giveth you...

Therefore, by surrendering his whole being to God's will, the worshipper

can be assured of a good life and by rejecting those injunctions his




future will bring only hardﬁhip; Even if the punishmémt of exile from
your land is meted out, the Jew must still affirm the beliefs in the

A, A The third paragraph of the “F A € (Numbers 15:37-42) merved

as a constant reminder to the Jew, regardless of elrcumstances, of his
{ speclal relationship and ahiigati@ns to Gods

And the Lord spoke unto Moses saying:

- Speak unte the children of Israel and
bid them that they make then a fringe
upon the ecorners @f_their garments,s
that they may look upon it and remember
all the commandments of the lLord, and
do them, that ye go not about after your
own heart and your own €yes,,,

The Jew is guided by an intermalization of the extermal authority,

g Therefore this selectlion was incorporated into the liturgy to serve

4 as a cengtant reminder of one's dependence upen that external aunthority,
The Talmud states that this sel@gti@n was included in the liturgy because

it contalneds the injunction for the S'3'% (s tangible reminder to

follow the @@mmandm@nts), th@'r@m@mbman@e of the Exodus from Egypt and

: therefore our gratitude to God for effecting that deliverance, and a

i warning against sinful th@ughts,gzv "A &ymbql or custom is merely a device

oy o W N e
| wherewith to stir the %trength_@f‘man,“QB The symbol of the wj7ﬂ§>»fvig

an external device to remind the Jew that God is the source of his strength,
i “The blue cord of the M”f@?ﬁ? resembles the sea, the sea reflects the

2k The external

i B heavens, and the heavens resemble the throne of gloxy;"
act @f looking at the wﬁQ¢?\3 led the Jew to an internal confarmity
sr with the Torah of God,2 L | |

The “§« &: section concludes with a benediction '3 Na/le
that affirms the Jew's faith in the unity of God and the etermal truth

of the Torah, It is the affirmation of the belief that God is the source

; _ of our life and strength and salvation., The prayer concludes with the




recognition of God as the only redeemer, with the exodus given as testimony

to his ability to redesm,?

The norning ~f » € and’'its blessing have their counterparts in
 the evening sexvioce, They express the same theme, but‘th@ év@ning B €,
section @@m@lu&@sbwith an additional prayer, Q[ﬁ?’@éﬁ . The prayer
seeks protection from Gods
Cause ua O Lord our God, to lie down
- in peace, and ralse us up, O our King
unto life,,,Guard our going-out. and. our
coming unto life amd unto peace from this
~ time forth and for evermore, Pralsed
- art Thou O Lord, who gu%g@@st thy
-people Israel for ever,”™ | -

The second core unit in the traditienal liturgy is the ¢3£iéﬂh R
It is divided into three sections, totaling 19 benedictions, with the
Tirst and third sectlons conslsting of three blessings aplece, and the
center section consisting ef 13 petitions (wgekday‘ | Q){Z?Jﬁ )e The
gquantity of petitlons in the middle segtions depends on whether it is a
festival, the Shabat or a holy day, The first and third sections
re@ain constant., »

The first section concentrtites on praise of Ged, The first benediction
in that section ( Didle) speaks of Ged as th@‘"Magﬁ@r of all things"
and who, by recalling the deeds of our fathers, will be moved to be graelious
to us, their children, The ;éon@@p‘t of > le Hind, merit of the
f&th@rsp creates a bond between the Jew and his:an@@stors, for Judaism
teaches that the good deeds and faithful acts of the fathers are inherited
by the children as deeds of mighﬁ@@ﬁ&n@ssgzg Hence, a Jew can rely on
the fact that he will merit some d@gr@@'@f righteousness, not by his
own active faith but merely by the meri£ of his fathers, |

Th@ first benediction concludes thusly: l"'() King, Helper, Savior,

and Shield, Blessed art thou, O Lovd, Shield of Abraham.” The use of




the wmrds "King" and “"Helper" provide another look at the dependent
relationship that exists between the Jew and his God, "King" is taken
to mean that God is the ruler of owr destinies, and he is the "Helper"

 who aids us in “all the fortunes of 11fe,"*? God is the guiding force

‘} in the hist@ry of lsrael and our reliance upon him will btring redemption
in the futum@,ja. The attitude is that "of a trusting child toward a
loving father ﬁh@@@kin&n@mm@s are well remembered and to whem we turn

in cenfidence t@day &mdvim the fnﬁmr@;"Bl :

E@h@@s of the %:?I"xmay@r in the 'Wﬁﬂaféi and its blessings
axre f@und in the se@@nd ben@diction, th@‘whf Uli)g, o It speaks of God's -
power over life and nature, the God whom we ean T@ly on to support the
fallen, cure the ill and grant freedom to those oppressed, _He is the God
®f nature for whom nothing is too difficult for hlm to a@c@mplishesz
jé . _By acknowledging Goﬂ’s.@@wer-aver those matters and reallzing God's
expressions of love for our fathers, we‘are‘ﬁaeur@‘in the kn@wl@dg@ that
our prayers will be heard, and our reliance upon God will-h@>ju&tifi@d,33

.. The third and final benediction - D GI!3} of the opening section
of the S ‘D)) relates God's holiness, Freehof states that the

proclamation of God's holiness is

| v e swreaithe lsupremesethidal: pexfection, s (This)
} implies that to Him the 1ll-used may -
f : - confidently turn . for justlee and the

v persecuted for merey....lt is only the
| ? -consciousness that the universe is .
' deminated by a Holy Ged that can give
to the heart-broken and the forlorn one
final court of appeml,Bﬁ

Therefore the Jew can be dep@ndent @nly up@n God for ultimaﬁe and

trua Justj@@,

These three ‘bm%mgm Sele, JJ\“")V»&, and "EDQ’)/Q"‘? .

gerve as the inmr@du@ti@n to tha int@rm@diat@ p@titi@nary'pr&y@ra@




Freehof states that thelr purpose is to "1ift our hearts to Ged,” to

" make us aware of God's might in the universe and to provide us with a sense

36

of appreclation for the loving nature of God.”  Another perspective on the

- 1dea of "Praise" sections preceding "Petition" sections is provided by

Heller, who points out that what 1s involved in exaltation of God is
“an elementary psychie @xp@xienee."g? He states:s
sooThe potitioner iz much less concerned
with rousing God to aid and sesuring
- favor by ecasting himself bumbly in the
dust before His might and acknowledging
His absolute power, than he is with
- giving utterance to the consclousness
of complete dependence on Him, the sonse
of cggatur@lim@s@, which wholly possesses
him, .

‘ o ) ‘ " ”}(ié}Jﬁ '

The petitionary sectien of the weekday ¥ ) GXPresses more
profoundly than any other Bection, the Jew's dependence upon God, These
petitions appear in the flrst person plural., DBased em the Talmudic
injunction, "A man must always unite himself with the congregation when
he praym,"Bg this poetitionary seection emphasizes the community rather.
than  the individual, By sharing ones' sadness and. paln, by vealizing
that others share your sorrow, the individual.fiﬁda that bis burden is
light@n@d,uo ; ’

A brief summary of the contents of these petitions well be enlightening.

The first six benedictions L

are petitiens for the will belng of individualss
1, The first seeks from G@d.kn@wledg@ and uwnderstanding. The ¢ /N0,
the concluding formula, states, ”Bl@ésad art thou O Lord, gracions glver

of knowledge," The knowledge primarily sought fvem God is the knowledge

of "the good ﬁhaﬂ enables us to avoid the evil@"u? ‘2¢  The second

benediction petitions God to cauge us te repent, to turn away from @ur‘

evil ways and return to Him and te Torah, 3. The third benediction
seecks forglveness for our sinmsy. The words “We have sinned” are taken

to mean that we are all responsible to the group and by our sinning we




may have caused others té'ain,#B 4, The fourth benediction calls on God

to redeem us from oux affliction; from @pprés$ien. 5. The fifth requests
@flGod to cure the &i@k‘and infirﬁed. 6,. Thq'final benedictlion dealing
with the individuals needs petitions God for a bléssing on the year, the
subﬁtan@e of that blessing belng the request for rainiwhich would lrrigate
the crops and therefore provide suffielent sustenance. (It should be
rémembered'théugh, that Ged will provide goed yield from the crops if

the commandnents are fulfilled, See p@gelu,_paragraph 2,)

. The méxt 51x‘p@titi@ns_are;pméyers for Israel, the nati@n,ag They

petition God: 1, to gather up the exlles dispersed to various.lands,

2, to restore his Kingship, (Before that restoration can be realized the
1iturgylstates,that all people must be Ycleared in Jjudgment," l.e, deelared
innocent, foxgivengﬁé)‘&j,h to remove those who inform on the Jews,
-egpeeially the Jewlsh informers. who bréught death to thelr brethern in
Roman times,%é Mk, to reward the faithful, th@,pioﬁg the scholars,

the sincere pros@lyt@a,.(Th@{pmay@r‘congludes "Blessed art th@ﬁ 0 Loxd,
the stay and trust @f thetxighte@ua,") 5e t@_rebuild_Jerusalem, and

6, to cause, thuMessiah”@aredm@, by restoring Jerusalem,

The final benediction in the intermediate section, petitions

God to hear and answer the aforementioned prayers, toAhava mercy on
., the people and spave them and not to turn the worshippers away empty-

handed, 7

t .
- The elosing section of the G?S<QQJ7 consists of three benedlctions

which remain censtant in every %) g&j‘) 8 The first @/7 € 1a a
prayer for the‘xestmration of the Temple serviee and wership of God.

The second benediction offers thanksgliving to God for all of the

merciful acts he has performed. The following phrases from this benediction

becone significant to the discusslon of dependence when understoed in




the light of Heiler's comments (seepage 8):

»osthou art the Rock of our lives, the

Bhield of our salvation,,.We glve thanks

unto thee and declare thy praise for

our lives which are committed unto thy

hand, and for our souls which are in

thy charge, N :
The final benedictioen is a prayer for peace, It 18 slgnificant that
"thanksgiving" benedictions precede this "peace” benediction in light of
these @@mmemté’by Hertz: “There can be no peace, uﬁléés'it is
preceded by thankfulness to God; even as there can be no true thankfulness
unless thaﬁf ‘18 preceded by sexvice ( D 9 |0 ) te G@@i,"@g Freehof
comments that the coricluding "peace" benediction "impii@@ that prayer shoiild
be so @rdered and so uttered as to bless the w@rshipp@r with a spirit of
peace, Whether his petitions are'grant@d'@r nqﬁ’will depénd upon God's
will and His knowledge of what is for our gb@d; w50

And so; in this second core unit of the tr&diti@nml liturgy we see

the Jew's dependence upon God for protection against slanderers and
illness, his dépemd@mée @n'G@dltm'pEQVide us with knowledge and wisdém,
with rain for the erops, to m@tivat@ us ‘to repsnt @ﬁd to re~establish a
homeland for us, and to prdvid@‘us'with peace, Ced i the provider of
all tﬁés@ things and also holds the power to‘daciﬂé:whethar any individual

will benefit from their bestowal, Whother we are granted these requests

_or not, the liturgy emphasizes that we nust commit our souls to him,

The third core unit in the ﬁfaditional‘liturgy’is the Soriptural
reading., This unit, whether weekday or Sabbath, includes merve than the
T@wahvr@adimg itaelf;‘ Inéérﬁéﬁ&ﬁed‘are prayers for the health and welle
being of individuals, SOholars; those traveling@:bieaéingﬁ'fdw'th@$e wh©
labor in the community and the congregation, and blessings for those who
work for the country., These préy@rﬁ‘basi@ally‘eéh@'thosé prayers

previously diseussed, therefors I shall deal, in this final section, with




. They are prayers to a God who hears prayer.

12

those prayers centered around, the Torah reading and prophetic reading
and the Torah's vemoval from and return to the ark, N : &§%
The central theﬁe of the blessings that center around the Torah |
- service is thét obedience to Torah, embodying God's truth, én&bl@s kw
communion with Geod and continued existence and therefore one is rewarded
with happiness and contentment and long life, as the liturgy states,"It
is a tree of.life to thoese who hold fast to it, 1ts supporters are hapPyee.”
The blessings before and after the Torah reading express Israel's
gratitudg for being selected to receive the Terah: - and because of thét
aceceptance théy'were rewarded with everlasting 1ife, Ot Through study .
of the Terah, Jews became an eternal people, but if they ceased to
sﬁudy it and depond on it for guldance, their end would be extimcti@n.52 ‘ﬁ
In the D12 3 l¢ venediction in the 5?4W§?J3 section, the worshipper’ .
asks God to reeall the "merit of the fathers," Though 1 have found no S
source to support this, I feel that the haftorah blessing prior to the '
prophetic reading is intended to utilize this concept im the following way:
By recalling hoth0$es and the prophets accepted the obligation of the
Torah upon themselves, the worshipper is intentlonally included iﬁ that
obligation, for the blessing reads: ".,.Pralsed art thou, O Lord, who
hast ¢hosen the Torah, and Moses thy servant, and Israel thy people, and
prophets of truth and righteousness," Based on the a@tions of the fathers, |
thé children are also obligated to aceept the Torah, i;
The blessings after the Haftorah reading are similar in theme to the
¢) fﬁD&f) for they contain prayers of pralse, supplieation, and
thank&giving,BB and ﬁherefore they express the same dependent attitude %;
toward God, | | |
These three sectlions are the core of the traditional Jewlish liturgye.

S A relationship does

o wgz"



therefore exlst, and the core of that relationship is man's dependence

on God, Heiler states that this relationship is aualagéum to the
relationship betwsen suppliant and judge, servant and master, child and
: father,55 | |

The state of independence, as defined in the introduction to this
research, is not expressed im the traditioﬁal liturgy, The traditional
.1iturgy emphésizeﬁ s dependent relatienship with God, who is the source
of all life and its @xp@riemces; He 1s the source of divine truth
( DD ), and the single life sustaining forece in the universe
( fﬂﬂﬁwfe,)s-‘he»iﬁ the guide and econsclence of every Jew, for he knows
our strengths and weaknesses, It is God alone who guldes us in directions
that are for our own gooed, therefore we are commanded not to "go astray

after our own heart,"




CHAPTER 1T
CRITIQUE

"The characteristic thing in Judaism (is) that it conceived itself as
revealed religi@na,@ God had not @nly made nﬂmaelf known to men, but had
glven hh@m in his twofold law a revelation of his will for man's whole life,
and the w&y of salvati@m through the fulfiliment of hi& righte@us and holy

will, t

This statement by George Foot Moore succinetly eapsulizes the fundamental

rrineiple underlying the traditional liturgy, The pur@@m@ of this eritique
is to examine “the maniféstations of that prin@ipl@ in the traditional
llturgy and th@w@by @on@lude that the Jew wh@ b@lﬁeves faithfully in it is
a Jew without indep@nd@n@e. He is a Jew lacking the fr@ed@m to formulate
his owWn Jewish 1dentity; devold of aut@n@m@us ac:’@:!um,."’2 Included in this
@X&mimaﬁi@n wiLl be a l@@k at how the ?@form liturgy @r@ates the same
situation, “

But,. to reach th@ heart of the m&tter we must go oue step further, to
th@ central aet of faiths the b@lief ﬁhat we know the will of Ged, This
inf@rmmtion is derived frem T@r&h, th@ref@r@ one must believe that the
T@rah and the Oral Law were revealed hy G@d to Moses, at Sin&i@3 It is only
through thi@ act of faith that a Jew can truly "know" the will of Cod,

If he does not believe in the divine revelation at Sinai than the sure
and true kmmwlﬁdg@ of God's will is l@stwuv The 1937 Platf@rm stated that
Reform Judaism rejects any irrelevant aspects of the Torah and will accept

only those aspects of Torah that are normally meaningful t@ the Jews

14




today, The platform reads:
sesslhe Torah, both written and orsl..,
preserves the historical precedents,

. sanctions, and norms of Jewish life,
and secks to mold it in the patterns
of goodness and holiness, Being
produets of histerical processes,

.certain of its laws have lost theiw
binding foree,..’

’ Ac@@rding to the Platform, Toraﬁ evolved fr@m a histoxical pr@@es% and
was not r@vealed by G@d to M@ses at Sinai, Thjs theﬁ invalidates the
‘Torah as. divine truth and tha sour@@ of knowledge of God - will, yat
the Uni@n Prayer Book retains the liturgical phmases:
Praised be the Lord our Gad for the
law of truth and righteeusne&s which

He has revealed unto Israel@@e

For th@ Torah,sglet us thank and bleas
the Lord our G@d,8

The law of the Lord im perfect, ¢.
The testimony of the Loxrd is pure,...
The precepts of the Lord are right,..
The judgments of the Lord are trUe, .02
Ir divine revelation ia regect&d how ecan the statament be made that the
Toraitic injucti@ns are "p@rfact", "pure" "right", and "tru@"?lo The
Uﬁi@n Prayef Buok! continuess
True and enduring is Thy woﬁdoomll
Behold this 18 My covenamb,,,the
~words which I have put. in thy mouth
shall never depart from thee, nor
from thy children, nor: from thy

children’s childr@n, henceforth and
forever,: :

If the Torah is an historical proeess how can one Proclaim'that it

will b@rthe “trutﬁ".fér all generations? The Reform movement, originally
strove to free the Jew from belief in Torah as divine truth, By rejecting
revelation, he was freed fr@m‘the archalc practices and beliefs that lacked

meaning for him, But the facet of Judaism that the Jew was mosi often
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exposed to, the llturgy, neglected to reflect that thinkingaij

The traditional liturgy, the source of the above gquoted words, sought
to ﬁtrengthén the belief in divine revelation as the souree of divine truth,
Both liturgiés then promulgsted a'wﬁiigi@m based on falth iﬁ the Torah
and its truth as the revealed will of God, The result is the Jew's
dependence upon G@deﬂﬁ Aspects of this dependence will follow,

The B@f@fm movement r@j@@%g the divinity of Torah and therefore has
ne ﬁour@@:fmﬁ txu@rkm@wledge of God's will, TYet the Union Pray@r Book
statés 1& the [iﬁ?ﬁ ! prayers “Gird us witﬁ &tréﬁéﬁh to goveﬁn
our inciinationa in a@@@fﬂ&n@@ with Thy will, Grant, O'Fath@r, that by
our 0@n&uet We may win favgr in thine eyes and in the eye& of our. f@ll@wman'JJ
H@w can we govern our inclinations docording to G@d@% will when we do
not have knowledg@ of that will? This @@ntraaiction craatﬁa problems
for the %@form worshipper, He is asked, as T will ﬁhdw; to be dependent
upon God, yet a central prineiple of the falth ia a rejection of the Torah
ag a manif@aﬁatiQn of God*s will, N

Sﬁffi@e it to say, both liturgies support divine‘révéiati@m,f$ure
kn@wleg@ @f God's will, The result is-a d@p@n@en@é.up@n déds, '

Key wordﬁ in b@th liturgles provide initial axamplam of this
d@p@nden@@@ Words sueh as "Shield", "Guardlani, "H@lp@r",v"Pr@te@t@r"
"Pr@vidéxﬁ "King“, and "Father", are mtiliwed t0 d@ﬁ@rib@ God@ The word
d@nOtea>a relationships a “Guardian” must guamd ﬁomamne or something, a
"Help@r" must h@lp an@ther p@r@@nm *"King" rul@a ﬁOm@@nP@ &nd 50 ONe
Th@ term "Fathexr” in f@%@@@t to God in@lmdea not only all the facets of

od - by the,@th@r wmrdm but suggests in the

a @ep@nd@nt rﬂl@ti@@%h&p‘dﬁaariw«

mim&s of the wwrshipp@r the @@mpl@x and d@p@nd@nt reiati@nﬁhip between a

father and his children, A final @xmmpﬂ@ is the word "Physliclan", which

iz used only in the traditional litufgyelé In the H@fgxm liturgy




God is referred to as one who "healest the gi@km"17 Both liturgles create

the same effect--a depéendence upon God for healing pmrﬁ@ﬁaﬁm

The two liturgies ave replete with these words. Specifiec ﬁmayéra
provide us w@th the details for whith we can rely upon God, The

.M @n” ", D A €, section in both liturgies provides the most
pr@f@umd ex&mpl&c -

Th@ first, a@c@n&, and third benedictions praise God as the source |
of our sﬁr@mgth who sustsins the living, relieves the oppressed, and

R 18 -

granta ue m@r@y because of the merit of our fathexs@ _ N@t only are we

d@p@ﬁd@nt;uﬁon God as ﬁh@ support for every aﬂpecﬁwof éur'lif@@ but we
also be@@ma dep@ndant not upon our own m@rit@ri@um b@havi@r, but wpon the
m@rjt @f our fath@rﬁ for the a@quiﬁiti@n of mercy, ;

Th@ interm@dimt@ benedictions further this raliant &ttltmd@m The
firmt 1mt@rm@diat@ b@m@di@ti©m d@&@ﬁib@@ ‘Ged aﬁ tn@ saurc@ of true
kn@wi@dg@ and ‘beseeches him to bestow it npon u$a19‘ An int@r@sting
@@ntr&dicit@n arises in the R@f@mm liturgye Th@ first imt@rM@diat@
b@n@diaﬁi@n statess “"Then who dost gra@ti@usly endow man with reason
and t@mcn@at him umd@ratandingg imbue us with r@as@m amd ‘teachest him
und@rstanding, inbue us with true kn@wleﬂg@ and’ dis@ernm@nt@ Praise@ b@
Th@uD ) L@rd, gracious giver of km@wl@dge,"ZO In thi@ b@n@di@ti@m God
provides us with reason yet in the %ngﬁﬁ) éﬁ# jeﬂf? pray@r e fimd
the thoughts

Help us, O God, to banish from our hearts
all vain-glory, pride of wordly posséssions,
and self sufficient leaning upon our cwn
reason,,.May we never forget that all we have
and prize is but lent to us, a trust for which
we must render account to thee,2

God grants us the power to reasen yet we are not to rely upon it, We are

told to rely only upon God's Jjudgment.




The second intermediate blessing reyuests that God motivate us to

repent for we have “"sinned" and transgressed”, Both liturgles state the
game ides with a few minor changes in wording, Hertz says that “sin"
deals with errors of weakness, lgnorance, or @aﬂ@l@%gn@ss,.and "transgression”

22 And what are

m@am&v"d@liﬁﬁrat@ diér@gard of moral or religious duty,"
these duties? Both litrugies define them in the injuections put forth by
the -”7fym”{i'a One should love Ged with all his heart, soul and might,
&nd put these words of Torah upon his heart so that he may "remember and
do all My @@mh&ﬂdm@nﬁs and be holy unto y@ﬁr G@d."ZB The traditional
liturgy,ia @@nsist@nt in its demand that one belleve im the A
as sure knowledge of God's expectations for us, Their r@li&n@e upon the
ﬁ)iL?/V system 18 a logieal outgrowth from the belief that the
Mﬂp,jj?/v are the revealed will of God. Thus transgressing these duties
_W@yld reguire repentence f@ll@W@d by forgiveness from God, But Reform
Jud&igm rejected not only the divinity of th@.TOEQM ut many of ite

,g&i{:§¢V‘ » Yet its liturgy asks us to fulfill all of the commandments,

‘Tha@fx@quaat alone t@t@lly eliminates any independénce of action or bellef,

and, needless to may, the traditional liturgy effects the same results.
The remainder of the intermediate benedictions im both liturgles

eall on the Jew to rely upon God to remeve, through forgiveness, the

gullt incurred by transgression, t@‘@@livar us from affliction and remove

evll, to cure our physical and m@m@al waundﬂq and to hear our prayers and
not turn us away @mptymhand@dQZ@ Man's role in accompllishing any of these
tasks is relegated to passivity, for man only seeks from God these things,
It 48 God who provides them; 1t is God who acts from a state of independence,
Man ean only depend upon God's mercy to satisfy these needs,

The Reform liturgy rejects some beliefs propounded in certaln
benedictions that are included in the orthodox liturgy, but ln these

instances, they are omitted from the Reform liturgy. These benedictions




tell the worshipper that he must believe that God will provide sufficient

produce for sustaining iif@g he will gather in the exiles of Israel; he

will remove the slanderer from the midst of the Jewish people; he will

rebuild Jerusalem, and he will bring the Messiah, 23

The concluding benedietions of the '€ ng/fw%E ask God to act
favorably towards these requests, In ‘the U 2 J A LV PN
both liturgieﬁ affirm the belief that the totality of our life and its
fortunes find their source in God, and the ultimate goal, peace, is

26 The "Guiding Principles of Reform Judaism” state

gought from G@d@
that "Judalem seeks international peace through: edueation, international
Justice, disarmament and colleetive a&@urity,"27 This prineiple places

the burden of acquiring peace on man but the liturgy forces the worshipper

‘into passivity by stating that we must pray to God for peace, and thus it

inhibits independent actlon towards that'gaal,

The founding principles of Reform Judaism sought to free the Jew
from outmoded bhellefs and .'r:“i:t;‘ua‘Llss,28‘f The Oral and£Writteﬂ laws were
state&'aa the source of Judaism yet each generatlon bad am obligation
to adapt them in a way most meaningful to itngn The Reform 11tu£gy,
which should have reflected this freedom, simply echoes the basic beliefs
in the tradlitional liturgy, and as the traditional liturgy does, invokes
an external guthority which defines Judaism for the J@w; The result is
the loss of the independence to define one's own Jewish identity, and

£ind one's own truth,




CHAPTER III.

YROPOSAL

The f@ll@wing service serves two purposes, First, it attempts to
educate the participant as to his freedom to observe his faith in
any way he éh@@&es, free from guilt, free from ext@rnala@u%horim&@é
whioch ﬁx@@laim practices valid or lnvalid, Secondly, this service
ié devoid of any thelstic references, and therefore can be used by
theistic as well as non-thelstic Jews, Utilizing th@xterminology of
Dr, Alvin J, Reines, this service is "equivocal,”

. This service gfanta the Jeﬁ the_indép@nd@n@e:deprived'him by the
tradlitional and reform liturgles. It not only serves to provide a
1iturgical vehicle;for this expression of independéna&, but it also serves
to eduéatm the participant as to this freedom,

This liturgy views man as the only vehicle that can bring abéut
@nang@ for the betﬁer@ Reform Judaism grants man that independence to
effect change, The extent to which an individual effects change ﬁhr@ugh
Judalsn rests solely in the individual®’s domain, The dnly valid Judaism
is that Judaism to which the imdividwal is commited,

A few practical suggestions for the service reguire mentionings
1. The theme of thiﬁ service makes it an appropriate experience’ for
Hanukah, or the week of the 4th of July or any holiday with a similar
thene, 2. All r@@der sections should be read by congregants on elither

a voluntary basis prior to the service or spontaneously during the service,

3. Encourage singing by teaching the melodies prior to the service, or,
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in the case of simple melodies, during the services, .Thiﬁ can be done, o
| 1f handled ecorrectly, without breaking the moed of a @érvi@@@ Certain
melodies are repeated often enough so that the congregants can listen

the first.tiﬁ@ and join in thereafter, &, After the sil@ﬁt meditation

there is a natural break in the serviee, A Torah study session could be

inserted or a discussion on the service ltself, giving the congregants an
@pp@rtunitythIQXPKGSS their point of view about the substance of the

service, 5, Try to provide each worshipper with a small cup of wine for
i Kiddushm Following the Kiddush allow for a pawse so that the congregants
| can sit and énj@y the wine and a few relaxing moments conversing with @mé

&m@th@x, 6, Keep in mind that the congregation should be encouraged to

;, participate in every aspect of the experience, This minimizes the

‘ @@ngr@gén@% dependence upon the rabbl in thé worshlip situation and this

| wo@ld place him in the positlon of a r@é@ux@e person, a position that 1

belleve is the most proper one if the congregants are g@iﬁg to begin to é

develop their own Jewish identity.




CHAPTER IV,

ORIGINAL LITURGY

*INDEPENDENCE *

The Jew and his Judaism

(Silent Shabat meditation)

“ I know I must slow down
And esse the pounding of my heart, by the quieting of my mind,
And steady momentarily my frantic search for security,
I. yearn to break the tensions of my nerves and museles with th@
. soothing music of the singing sireams that live in my memory,

I search, anmidst the confusion of the week, the calmness of the hilla,'

I must learn the art of taking a minute vacation--of slowing ‘down to
look at a flower, to chat with a friend, to enjoy my family,
Yes, I recall the fable of the bare and the tortoise, learning that -
the race is not always to the swiit, that there is noxe to life
than increasing its speed,
I look to the branches of the towering vak tree and know that it grew
great and strong because it grew slowly and well, -
But I am not a tree whose birth was slow and surée- * -
I am man, crying at birth, fearful and anxlouse-
T am man, with branches of nerves. g@nsitlve 4o
_ -every hreeze and rﬁin&r@pmm
I am man, for whon 1t 18 even a struggle to relaxe-
I must slow down,
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CANDILE LIGHTING:

(ainging)
Bayuch atah adonal eloheynu melech haclam, asher kidshanu
b'mitzvotay v'tzivanu 1 hadlik nailr shel shabat,

(readers )

I am searching teday, as I was yesterday and will be tomorrow, for
a more meaningful spiritual 1life, for the understanding that will bring
unity to my being, a unity that gives birth to peace, I come bearing enly
mnyself, for I offer no gifts, no first frults of the harvest, neither :
calves nor sheep for sacrifices, for indeed 1t is man whom we must appease,
to whom we must offer gifts of peace, Yes, the centuries of Abraham,
Issac and.Jacedb still flow within me, beckoning me to the covenant of old
but I am umable to turn back, I cherish proudly my independence, my right
as a Jew to seek the spiritual and moral harmony of the world according to
the desires of my soul, My world, my life and thoughte have eaten from
the tree of freedom, My mind and soul ‘elimb its boughs in search of the
truths that will bring peace to my soul, in search of the truths that give
meaning to my heritage, in search of the truths that wlll give substance
and purpese to my existence as a human being and Jew, and in search of the
truthe that will bring uwnlversal peace,

I yearn $o believe myself unigue-- v L :
to be proud.of whe I am, to be ﬁignifi@mnt, My spixit delights in its
independence yet despalrs when I lose grasp of my own, worth, when my
unigueness fades in a sea of uncertainty and my role in human exlstence
speems trifling, My soul knows that I have abused thim Jindgpendence when,
instead of rededicating myself to the search for all, %h&t 48 dear, right,

and meaningful to me, I become apathetic and lazmy and descend from the tree,

I have the liberty to search and the ind@penden@a to find myself
on the paths most meaningful to me, I am grateful for the freedom I
have inherited from my American and Jewish heritage, I pray that I
can dev@l@p the sensitivity and the atreng@h to u@@ it wia@ly@

, (veader:). Whem 1s & man free? Not when he is drifiwood o' the strean

of life, free of all cares or worries or ambitions, He is
not free a@_all, only drugged.

(c@mgé) o T@'b@ free in action, in struggle, in undiverted and
. purpeseful achlevement, to move forward towards a
worthy goal, to be vital and aglowWs~

(readers) That is to be free, and to know the joy and exhilaration
of true freedom., A man is free only when he’ has an errand
on earth, (Abba Hillel Silver)

(singings) Ukera-tem, uk-ra-tem, dror ta-arets, (2)

L'chol yosh-veheha, 1°'chol yosheveh-ha (2)
And proclaim, and proclanim, freedom through the land (2)
To 51l 1ts inhabitsnts, to all who dwell therein (2

And proclaim, and proclaim, freedom through the land, (2)
(Leviticus 25310,

Inseribed on the
Liberty Bell)




(cong,) There is a freedom greater than the independence
' conferred by eltizenship and the possission of full human
rights:s L "

(resder:) It is the freedom of the soulw-of the soul that walks freely
_ because 1t has sought truth that viswalizes the best and
strenuously aspirves after it, v

(singing) o ‘ ,
Ashreynu ma tov chel«keynu, uma na-im goraleynu,
uma, yafa yerusha-teynu, ashreynu she-anachnu omrim b'chol yoms (2)
(riﬁing SHeMA YISRABL ADONAI EILOHEYNU ADONAI ECHAD

BARUCH SHAYM K°VOD, SHAYM K'VOD MALCHUTQ‘LAmOLAM VAED ,

Ashreynu ma tov @h@l&k@ynug_uma na~im goraleynu, s
uma yafa yerusha-teynu, ashreynu she-anachnu omrim b'ehol yom, (2)

(sitting)

(readexs) , . ;

Baruch atah adonal, eloheynu vaylehay avotaynu, elohay avraham,

elohay yiltz-chak vaylohay ya-a-kov,. .

"Blessed are you, O Loxrd our God and God of our fathers, God of Abraham,
God of Issac, God of Jacob,.." The Baal Shem Tov askeds Why did the
aneient rabbis says "God of Abrabam, God of Isaac, and God of Jacob?"
And he answered: DBecause Isaac did not merely take over the Tradition
from Abraham, nor did Jacob merely assume his fathers' falth, Bach
sought his own Judalsm, So they sald, "Our God" for their searching,
and "Ged of ocur fathers" for their Tradition, Hach one of us is a
unique, original entity, yet we are our parents' children, We reach
forward to a Jewish future, even as we are strands of the Jewlsh past.
As Jacob and Isaac were free to mold thelr Jewishness, so are we free
to search for new meaning and truth, Baruch atah adonal, eloheynu
vaylohay avotaynu, elohdy avrahm, elohay yitz-chak vaylohay ya-a-kiv,

(singing:)

Uk~ra-tem, uk-ra-tem, dror ba-arets, (2)

L'chol yoshwveh-ha, 1'chol yosh-veh-ha (2) .

And proclaim, and proclaim, freedom through the land (2)

To all its inhabitants, to all who dwell therein (2)

And proclaim, and proclaim, freedom through the land, (2)
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(reader:) , !

Exodus 1%: Then Moses stretched out his hand over the sea, and Adonal
drove the sea away all night wlth a strong east wind and turned the
sea~bed into dryland, The waters were teorn apart, and the Israelltes
went through the sea om the dry ground.,.That day adonal saved Israel
from the power of Bgypt. When lsrael saw the great power which Adonal
put forth against Egypt, all the people revered him and put their
faith in him and in Moses his S@zvanto Then Moses and the Israclites
sang thls new song!

(singing) = Me-cha-mo-cha ba-aylim adonal, me-cha-mocha nay-dor ba-kodesh,
: Nera t'hilot oseh feleh, nora t'hilot oseh feleh,

Shira chadesha shib-chu g'ulim, 1°shimcha al sfam hayam
Yachad kulam hodu, v'himlichu v'amrus

© Adonai yiml@@h la-olam vaed, adonal yimloch la-olam vaed, §

Me ch&wm©~cha ba-aylim adonai, me cha-mo~cha nay-dor ba-kodesh,
Nora t°'hilot oseh feleh, nora t'hilot oseh feleh,

(réad@r:) We oromsed the Red Sea, to become a free people,
(eongs) We survived the Exile, to become a free people, |
| We @@tliv&d the Romans, to become § free pe@plé@
| IW@°suff@x@d through the Inq@iaiti@n, to become & fr@@ people,
We @ndur@d the pogroms, to become a free people,
We even ﬁnrvived Hitler, to become a free people,

Parents and gr&ndpar@mts went to Iaxa@] and Am@xt@a and became
free and independent peoble,

As for us? Uk-ra-tem dror ba-artezm: Liberty was proclaimed
throughout the land and to all its inbabltants,

Must commitment grow only out of oppression?

Can we survive our independence to remain a people?

(singing) Me cha-mo~cha ba-aylim adonal, me cha-mo-cha nay-dor ba-kodesh,
‘Nora t'hilot oseh feleh, nora t'hilot oseh feleh,




(together)

The redesmed Israelites sang thls new song, a song of freedom,

But when man

is “driftwood on the streams of life, free of all cares, werries, and
commitments, he is only drugged.” And so in the desert the Israelites chose

to bind themselves to Torah, to a code, to a style of life,

And we, with our

song of freedom long a reality, must seek a way of livimg that will give

our freedom substance and purpose,

(singing) Shira chadesha shibechu g'ulim, l'shimeha al sfat hayam.
Yachad kulam hodu, v'himlichu v'amrus
(reader) Adonal yimloch la-olam vaed, adonal yimloch la-olam vaed,

unique and exhilarating.,

The redeemed Israelites sang a new song, a fresh song-
But they chose to sing-to use thelr

newly acquired freedom as a time for free cholee, and they chose

to reaffirm their falth,

they elothed in tradition or newborn,

We too are free to aing our songs, be

But will we sing? Will we

use our independence for abandonment? Or will we glve purpose to
our freedom by examining the expanse of Judalsm and copmiting
ourselves to the formation of a personal faith that will bring
greater meanlng to our lives, and survival to a people called Jews,
Bound tegether by the pride of being a Jew, we will always be on
this side of the Red Sea, but let us always be singing:

(If you have yet to sing me a song
Than sing me a new song,
That is older than wine and
Sweeter than honey,
A song that is oldexr than win@
And sweeter than honey,
A song that 1s 1000 years old
Yet new ‘each day
Let us tuild a sanctuary,

If you have planted a cedar on the

Mowntain, a cedar in place of thistle

Upon the mountalin you planted a

Cedar in place of thistle,

Your planting was not in vain,

My brother,

For from these cedars, a forest

Will be built, Let us build a forest,

If you hewed a stone upon the
Mountain, to erect a new building,
Upon the mountaln you hewed a stone
For a new bullding

Your labor was not iu vainp

My trother,.

For from these st@n@aw a

Sanctuary will be built,)

ME CHA-MOCHA BA~AYLIM ADONAI, ME CHA-MO=~CHA NAY-DOR BA-K
NORA T° HIMOT OSEH F@L&HQ NORA T*HILOT OSEH FELEH,

Im lo sharta lee sheer adayin

Shirah 11 mizZmor chadash,

She-hu ateek mi-yayin
U-matok mi-d'vash,
Shir she~hu ateek mimyayin
uw-matok mi-d°*vash,
Shir she~hu k'ven alpayim
U=v'chol yom chadash,
Yibaneh éa) ha-mikdash
Yibaneh (3) ba-mikdash,
In bahar natata erez
Erez bimkom dardar.,
(Bahar natata eres
Erez bimkom dardar,)
Lo lashav achl natata
Bimkom dardar,
ki min bha-arazim ha-eylu
Yibaneh ha-har, Yibaneh (3) ha~hate ., .

Im ba-har chatzavta even

s Lehakdinm binyan chadash,

(Bahar chatzavita even
Lhakim binyan chadash,)

‘Lo lashav achi chatzavta

Lrvinyan chadash,
Ki min ha~avaneed ha-eylu

Yivaneh ha~mlkdash. ¥
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(t@g@ther)

Initially, we must 8ing our neéw songs alone upon the mountain, chiseling
our own stones, Though united in our goal, we are separated in our
search, The quest for a meaningful Jewish life is grounded in freedom,
change, study, struggle, resolutulon, commitment, rejection, réenewal,

! - and re-commitment. The searoch can be overt, but the commlitment must
rise from a spiritual affﬁrmati@m that walls up from the depths of

our inner silences

(simgimg) X'hiyu 1 r&tzom, imray £i, imray fi, v hegy@n 1ibi 1'fanehcha,
Adonal tzuri vigoali, adomal tzuri v'goali,

i

KIDDUSH:

(men:) What is Shabat? The Shabat 1s a sign between Mo and the
children of Israel fovever, (&x@dus 31)

. (women: ) " The Shabat gives man peaceful hours, hours @dmplet@ly
' diverted from everyday life, seclusion from the world
in the midst of the world, (lLeo Basck)

| | The Shabat is the anticlipation of the Messianie time, just
: a@ the Messlamle period is called the time of "econtlnuous
Shabat." (Erich Fromm)

The perfect Shabat rest is the at@unimg of the htart
to the comprehension of God, (Maimonides)

|  In it, thou shalt not do any manner of work, (Exodus 20)
" Devote part of the Shatat to Torah and part to feasting. (Talmud)

|

| .

i . The Shabat is the cholcest fruit and flower of the week,
i the Queen whose coming changes the humhl@st h@m@ into a
| palace, (Judah Halevi) | g
|

!

The Shabat is a state of being governed not by the @al@ndar

but rather by man's environment, When the circumstances of |
his life permit complete rest and relaxatlon than this is j
the true time for the joyful celebration of the Shabate (A. Reines)




b S —

(mens) The Jewish tradition, with its love of home life and .
its devotion to study, has shown how the Shabat can
be made not only a day of respite from work but a

positive factor im human development and wellwbeing, (Leon Roth)

(women:)  The Jewish Shabat is dead, (Rabbi Emil Hirsch, 1885)

(mens) Every Jew, who has it within his power, should ald in
the effort to restors the Shabat, (Cyrus Adler)

(togethers) _ - o ‘
What is Shabat? Our answers will be as plentiful and varied as there
are fruits of the vine, (rising) |

(readers)

We are here tonight keeping the Shabat alive, probing new dimensions,
making 1t more meaningful in our community, more relevant in our homes
and in our personal lives, We are fortunate that we have the freedom
to raise this cup of wine and sing aloud the anecient prayer, knowing
how fortunate we are that we need not be afraid if our voleces reach
into the streeis, To sing the Kiddush is to sanetify--to proclaim
this day different and meaningful--to let our veices reach inwaxdly,
to our soulss :

Baruch atah adonal eloheynu melech haolam, asher kidshanu -
b'mitevotav v’'ratza vanu, Ve shabat kadsho b'ahava uv-ratzon
hinchilanu, %Zikaron 1'ma-a-say v'raysheet, K1 hu yom t'echilah
1'mikra~ay ko-desh, saycher 1l'tezi-~at mitzrayim., Ki vanu
va=gharta, v'otanu kidashta, m'kol amim, V'shabat kad-shecha

b’ahava uvratwon, hinchaltanu., Baruch atah adonal m'kadesh hashabat.,

Bafu@h atah adenal elocheynu melech haolam B@ray prl bhagafen, Amen,

(sitting)

KADDISH

(readers) _ ‘

The Talmud tells us that & rabbl was once passing through a field

where he saw a very old man planting an ocak~tree, "Why are you
planting that tree?" he asked. 'Surely you do not expect to live

long enough to see the acorn grow into an oak-tree?" "Ah!® replied

the old man. "My ancestors planted trees not for themselves, but for
us ln order that we might enjoy thelr shade or their fruilt, I am doing
likewise for those who will comd after me."

(togethers)

There are stars whose light reaches the earth only after they themselves
have disintegrated and are no more, And there are men whose scintillating
memory lights the world after they have passed from it, These lights
which shine in the darkest night are those which illumine for us our path,
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(silently) v . ;

The origin of the Kaddish is nysterious; angels are said to have

brought it down from heaven and taught it to men, About this prayer

the tenderest threads of fillal feeling and human recolleetion are .
entwined; for it ls the prayer of the orphans, the ones who live On, ‘

It possesses wonderful power, Truly, if theve is any bend strong
and indissoluble enough to chain heaven to earth, it is this prayer,
It keeps the living together, and forms the bridge to the mysterious
realm of the dead, One might almost say that this prayer is the
watchman and. the guardian of the people by whom alone 1t is uttered;
therein lies the warrant of its continuance, Can a people dissppear
and be annihilated so long as a child remembers its parents?

Because this prayer is a resurrection in the spirit of the perishable
in man, because it does not acknowledge death, because Lt permits
the blossom, which withered, has fallen from the tree of mankind,
sanctitying power, To know that when you die, the earth falling on
your head will not cover you entirely; to krew that there remain
behind, those who, wherever they may be on this wide darth, will send
this prayer to yous to know that you leave them ne house, no estate,
no field by which they must remember you, and that yet they will
cherish your memory as their dearest inheritance--what more
satlsfying knowledge ean you ever hope for? And such is the knowledge
bequeathed to us all by the Kaddish.

The life of the dead is placed in the memory of the living,

(rising) ‘ . : -

Yitgadal v'yit-kadash sh'meh rabba, b'ol-ma divrah kireu-teh
v'yam~lich mal-chu~teh, b'echa-ye-chon, uv-yo-me-chon uv chayeh
d'chol bet ylsrael, ba-a-galah u-viz-man kariv, v'imru amen,

T'heh sh'meh raba m'vo-rach, 1'olam ul-ol-meh ol-mayoc,

Yit-barach v'yishtabach, v'yit-pa-ar v'ylt~yoman, v yit-naseh,
v'yltshadar, v'yit-aleh, v'ylt-halah, sh'meh d'kud-sha b'rich hu,
L'ehlo min kol bir-ch-tah v'shi-ra-tah, tusheb’chs-tah v'né~cha-ma-tah,
da-a-miran b'olma, v’imru amen, .

Y'heh sh'lomo raba min Sh"mya v'chayim, aleynu v'al kol yisrael, v!imru amen,

é Oseh shalom bimromav, hu ya-a-seh shalom aleynu, v'al kol visrael, v'imru amen,

(singing:) ‘ ‘ |
Oseh shalom bimromav hu ya-a~seh shalom aleynu
v'al kol yisrael, v'imru, v'imru amen,

Ya-a-seh shalom, ya-a-seh shalom, shalom aleynu v'al kel ylsrael (2)

Ya~a~seh shalom, ya-s-seh shalom, shalom aleynu v'al kel yisrael (2)
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(m@ns) Judaism bears witness to the power of the idea as a@ainmt the
power of mere numbers and of outward success; it stands for the
enduring protest of those who seek to be true in thelr own selves,
of those who claim to be different, as agalnst the crushing
pressure of the victor and the leveller, who want all to think allke,

(womens ) Judaism, by its mere existence, is a never silent protest
AGAINST the assumption that the multlitude can he greater
than right, that force may be the ruler over truth, that
in the battle between the spiritual and the materlalg profit
may have the last word.

As long as Judaism comtinues, nobody will be able to say that
the soul of man has allowed itself to be subjugated,

© Thermere faet of Judaism's existence shows that it is
impossible to conguer the spirit, that the spirit can
make men invineible, and that though splrit and mind may :
sometimes assume the appearance of an extinet volcano, power |
yet dwells in them, power which quletly renews itself,
and breaks out afresh, and causes movement,

(reader:)
We are a people in search of bonds. We have traversed the sea and entered i
. the wilderness of freedom and independence, We hope for the courage to

. remain what we ares Jewse-who through study and introspection, evaluation,

renewal and commitment, quest for more meaningful and fulfilled lives,

Ve seek truths to which we can honestly commit ourselves, truths which

preserve the bonds that tie us to-our past, to our herltuge and yet insure

our future, For us to survive as Jews, we must begin that search:

(rising and-
singing) = Bax’chu et adonai, ham°v0ra@h, ham vorach, (2)

Baruch adonal ham'vorach, ham vorach la~olan Va@do (2)
~Bar'chu et adonal, ham'voraech, ham'vorach,
Ham'vorach, ham’vorach,
,(silemtly) © Qur eyes are opened and our hearts sineere
as we begin our quest, This belng so, "lo nay-voshw-"
‘we shall never be ashamed; "lo n'kalaim”~- we shall never
be disgraced; "lo n'kashail"--we shall never perish,
(Singimgs) Vtha-sir aynaynu, b'torah-teh=-cha, v-dabalk libaynu
B'mitzvo~teh-cha, v'ya-chaid,l'va-vaynu, 1'ahava
~ Ul=yirah et sh'meheha.

Io nay-vosh, 1o n'kalaim, lo n'kashail la-olam vaed, (2)
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CHAPTER I,
RESEARCH

The Mishnab provides the basic reason behind the Ninth of Av,

It‘stateﬁ.tham on this day, five tragedies befell the Jewish people
in historys 1. No Hebrew leaving Bgypt, except Caleb and Joshua, |
would entor the promised land (Numbers 14:21-24), 2, The First
Temple was destroyed, 3, The Second Temple was destroyed, &, Bethar
fell, the last stronghold of the Bar Kockba rebelllon, 5. Jerusalem
was demolished by the Romans,l These tragedies glve substance to this
fast day first ménti@n@d by Zecharish:s "These are the words of the Lord
of Héﬂtsa The fasts of the fourth month and of the fifth, the seventh
and the tenth shall become festivals of joy and gladness for the house
of Judah,"z The fast of the fifth month is Tisha Brav and the remaining
three fasts, are related to events surrounding the fall of the Fiﬁ@t
Gomm@nw&althgﬁ

| After the establishment of the Seeond Commonwealth, observanse of
these fast days was minimal but with the destruction of this Gomménw&alth
(6n the Ninth of Av) the fasts became mandat@ryew The fast of Tisha Brav
is regarded as the most important., The Talmud states: "Anyome who eats
or drinks on ‘the Ninth of Av is as 1f he ate and drank on the Day of
At@n@m@nt,"5 Because of the tragedies that befell the Jews on this day,
"the ritual aﬁd liturgy of the three minor fast days are hardly comparable

to the ritual and liturgy of Tisha B'av,”6

35




36

@ The examination of the liturgy of Tisha B'av will be three~fold, First,
a look at the deviations that oceur in the regular oxder of the liturgy

for Tisha Blav and a discussion of their significance, Second will be

an @x&mimat&dn of the themes expressed in the WJﬂ{j”;? @. Third, will
be a discussion of the changes in and contents of the Torah and Haphtorah
readings,

The maj@r sources for the description @f the services and the ritual
for Tisha Blav are L9910 , a minor tractate of the Talmud, and
1 RUD 14 s section of the Shulchan Aruch,.’ |
Thé @rdér'@f the evening sexvice for Tisha B'av 1s the same as

any weekday service, however the recitétion of the prayers 1s done

in a subdued. and mournful V@i@@,8 After the Kadd$@h9 the Beok of
lamentations is vead, followed by ﬂ})ij';) @9
Specific minor deviations in the evening and morning services
serve to ﬁ@imf@r@@ the mood of Tisha B'av.  One example in the
morning ém:wi@@ is the substitution of (i[> NI'E for PID Nlg, 10

The reasoning is that Moses® @@hg of waining (D@uﬁ@rdn@my 32) is more ;

apprépriat@ than hls song of rejoicing after having crossed the R@d S@&wll

The passage beginning gzhi7j?iﬁ is omitted from the Kaddish for both
evening and mérnimg.@@r@ic@ﬁ b@@au56 the verse from lamentations 3:8 suggests

that God will not hear any Supplicati@ngs *Yea, even when I cried and i

12

called for help, He did shut out my prayer," Another reason for

this omission ls so that the Kaddish following the Amida will be the o
13

sane a8 the mourner's Kaddish,

Other sections omitted from the liturgy aves 1, the  A/P! ff( o

which are prayers of r@p@mﬁmn@@,lg 2, the | f&}ﬁlﬁ),'whi@h are

15 and 3, Psalm 20, which begins

[1] 16

dally petitions for grace and pavdon,

"May the Lord answer you im the hour of trouble,.. The Bibliecal




verses supporting these omissions are also from Lam@ntationﬁai7

He has walled me in so that I canmot
ascape, and welghed me down with

fetters, even when I cry out and 18
call for help, he rejects my prayer,
s oo Thou hast hidden thyself behind the
clouds beyond reach of OUr PraYerS...19

The key dynamic is that there should be neo @xp@@tatibﬁﬂ that one‘s

prayers will be fulfilled, much less heard. Any petitions or prayers

of repentance are deemed imappropriate for Tisha B’&vmgo

A special prayer, Ijv)wg” o Yecited on all fast days, is
inserted into the Lj’ /27 ~4 /€ of the morning Amida, In this

prayer the worshiper implores God to answer his prayers on "this day of

the fast of our hmmiliati@n@"gl'

In the following paragraph, Millgram summarizes the setting in

the evening service for the reading of lamentations put forth in the

PI")«@{ /ﬁg% and pRIQIe .

The Synagogue ils stripped of

ite adormments, HEven the éurtain

of the ark ls removed, All bright
lights are extinguished, Only

enough light is left to permit

the worshlpers to follow the serviee,
In some synagogues candles ayxe distele
buted to the worshipers, and they
follow the service by candlelight,
The people remove thelr shoes and sit
on the floor or onm low stools like
nourners, and the gray@rs are reclted
in subdued volces,23

Lamentations is then read, amd‘within thiﬁmfeading we £ind three
main themes, all significant to the Tisha B'av observanee, The
first theme is reflected in the mourning f@r‘the‘d@$txu@ti@n of
J@rmaal@m and the First Temple and the ré&mlﬁimg exiles

How seolitary lies the city, onee so full
of people! Once great among nations,
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now become a widow; onoce queen among pPro-
vinces, now put to forced labour!
Bitterly she weeps in the night,

tears run down her cheeks; she has no one
te bring her comfort among all that love
hery all her friends turned traitor and
became her enemies, Judah went into 1
the misery of exile and endless sexrvitude,

Settled among the nations she found no

resting-place; all her persecutors fell

upon her in her sore straits., (lamentations 1:1£f)

The second theme is represented by a hope for relief from the punishment

eansed by sinful behavier:

Those who for no reason were by

enemies drove me cruelly like a bird;
they thrust me alive inte the silent pit,
and they closed it over me with a stone;
the waters rose high above my head, and

: I said, "My end has come,” But I called
] on thy name, O Lord, from the depths

of the pit; thou h@aﬁd@mt my volces do
not turn a deaf ear when I ery, "Come
to ny relief," (lamentatlons 3352£f,)

Thé third theme is a hope for restoration, éffeéted by repentance,

of the Temple, Jerusalem, and lerael's special réla@i@nmhip,wiﬁh God.s

0 Loxd, thou art enthrened for ever,

thy throne endures from one generation

to another, Why wilt thou gquite forget

us and forsake us these many days? :

0 Loxd, turn us back to thyself, and

we will come back; renew our days as in

times long past. For if thouw hast

utterly rejeoted ws, then great indeed

has been thy anger against us, (Lamemt&@ioms 5319FF,)

The reading of Lamentations is the outstanding feature of ﬁher@vgnimg

gervice, The ritual‘@urr@unding the reading @rw@tgs a sorrowful mood that
is retained through the morning g@rvié@@ ;

| Rabbi Melr Rothenberg began the tradition of not wearing "Tallit® !
or "T'fillen" on the morning of Tisha B'av as a sign Qf m@uﬁningaza  §
lamentations 2117 supports this tradition in that God is eupposed to have ‘i
rent his cloths on Tisha Blav and the Midrash takes this to mean that :

Israel should remove itﬁ "T&llit"azﬁ
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The Blshteenth Benediction of the morning Amida, which includes
the Priestly benediction 1s omitted because Israel, on this day, is
equated with a person mourning the loss of a loved one, and this person
must not "partake of the Priestly B@n@ai@tian,"zé | |

According to the .?9”‘}“‘{ )mg; €  one camnot study the twofold
law, for it is a source of joy, &é the Bible says: ",,.the precepts of
the Lord are'right@@uém rejoicing the heart." Biblical passages that are
part of the service itself are permissable, The Torah reading, which is
Part of the service is therefore permissab18927 I will discuss the
portions themselves further on, : » ¥

As a sign of mowrning, no ?3")$34& ‘taf  is sald after the
Torah reading, PP states that the Torah reader should say

the prayer, "Blessed the Tru@,deg@,,,"za

This is appropriate for
 Tisha Brav for it is the blessing recited upon ressiving bad mews,?d The
iyﬂ&mi@ of this prayer is the Jew's cémpiete r@aigma%i@n to God's will;
that whatever evil has b@fallen'himg it'is a maﬁif@statimn of God's
juﬁti@@mgo

After the Torah reading, th@'@@ngr@gétiﬁn begins to read th@.
D !j 7 wuntil it “"bas @xhau@t@d its ampl@ capacity for mourning and

lam@ntati@n@"al

The afternoon service is basleally the %ame as any @th@r fast day

@xcept for a few variations. Th@ "Tallit” and "T*fillen" are W©rn032 9
The Torah portiom is @omsaling éndxh@p@ful@ Pﬁay@rﬁ and P@alms of

consolation are inserted into the service, One example is the insertion '
"Comfort, O Lord our God, the mourners of Zion,.." which is a prayer =
dealing with the destruction of the First Temple. This conselation
prayer is inserted imto the b@n@di@timm for the r@bwilding of J@rusaJ@m933
The Mishnah B'rachot #:3, supports this ins@rti@n f@r it aaya that one

should insert an historical passage into the "Amidah” for Tisha Blav,

-
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The dirges, : Wﬁﬁﬂf’? @ontéim several thematic thrusts, of which
the maln ones ares 1, mourning for the destruction of Jerusalem and the
Temple, 2, a desire for wrelief from the punishment caused by sinful
bahavier, 3, a hope for restoration of the Temple, Jeruﬁalémg and the

" special relationship between Iéra@l &n& God, b, r@quﬁﬁts for Ged to avenge
the oppressed, and 5. thé.b@li@f ﬁhaﬁ repentance will restore pe&c@,'and
bring f@rgivenegs from God for their sins, Most dirges refer to the
destructions of the T@ﬁpl@ and Jerusalem, yet as centuries passed and
persecutions multiplied, a few dirges dealing wlith the martyrdom of the

Jews during the erusades were added to the ssyvice, 'Dirgeﬁ desoribing

the burning of the Talmud in Paris and the expulsions from Spaln were
3

also included,

The following excerpts express the above stated thematic thrusts:

i; ‘The destruction of Zi@ng the Temple and Jerusalem:

0 Zion, sing a dirge for thy house which
is burnt, cry aloud in bitter woe for the
ruin of thy vines,. 0 Zion, by reason of
multitude of thy sins, stir up woe and !
lamentation like a widow that bas become

tributary to everyone who passes hy, Lift
up a dirge upon the howls with bltter la-
mentation, yea, utter walllngs with all

the might of thy voice, for they multitudes
that bave been slain, Wee, how have the
sons of Zion Been slain in wrath by

Moab, for they mighty prides call for them
that shall lament thee, O %iom, in bitterw
ness Lift up thy howlings and dirges, |
lamentation and desolate weeping for thy
desolate homes,35

2, Relief from the punishment caused by sin:

How much longer will there be weeping in .
Zion and mourning in Jerusalem? O, have W
mercy upon 4ion and rebuild the walls of |
Jerusalem,

On account of our sins the Sanctuary was
destroyed, and on account of our iniquities
was the Temple burnt down, In the land




3. Restoration of Zion and of the special relationship between God and

Israels -

which is associated with it, the angels
Joined in mourning and the hosts of
heaven did raise a lamentation,36

The volee of Zion's daughter sore doth

moan, she walleth from afar in angulsh deep,
uttereth the cry of Hesbon overthrown,

and with the weeping of Mephaath deoth
weep, - Woel I have drunk the cup, have
drained it! Woe! Lions with savage

fangs have me undone, Daughter of

Babylon, that liest low!

Daughter of Hdom, O thou gullty one!
Wherefore, O Xion, art bewalling thee

O'er this thy doom? for lo! thy sin is known:
By the abundance of inigulity beholdest

thou the exile of thine own; for that

thy watehman true thou didst forsake, 97

to harken unto words false omens spake,

Thou must arise and shine for all that seek
thy 1light; they that wander in gloom will bhe
11lumined by thy gleams, - Then once more

will Zlon be an uplifted sign, a banner to
all peoples, when the feet of those that
bring thee good tidings are lifted up, Fut
off the garb of misery: erimson and secarlet
shall thy robes now be; as a bride deek thysels
with costly raiment, Say not I am too old to
Join my groom, yet again wilt thou put

on youth, wilt thou stretech out the breast

to thy sucklings, Thou shalt bear thy
darling sons at a time of delight, for as

the eagle, will thy freshness arise once MOXe,
For good alone will thy Creator ineline thy
will, and will guard thee; guarded wilt thou
be for ever, with thy teachers; as a well
builded city, The Almighty will redeem thy
dear ones from the hands of the wild boar,
and to the remnant of thy flock once again
will come the orown of beauty,38 :

Where is that "Thus" of the declaration of

Him who eovenanted aloud with our Father in

the Paot between the Portions, "Thus shall
be for ever" (Gen, 15:5)7 But now--my bones
are wasted with slaying, Whg 0 Lord,

hast Thou rejected for ever? é Co

And thus did Isaac all his sorrow tell
unto the Lord, who high in Heav'n doth dwell:




b, Requests for God

“Wherefore was I appointed to be slain? -

My seed s orushed and low in bondage lain;

Ah!  where is now Thy promise made of old;

"My covenant with Isasac I will hold?"

Then father Abraham with bitter cry _
Implored, a suppliant lowly, God on high:

"Ten times in vain for them great trials I bore,
For woe! mine eyes have seen destruction sore;
Ahl  where is now Thy promise made of old: 40
“"Abram, tho shalt not fear, thy shield behold?"

to avenge the persecuted:

Pay them (the foes) a reward, as then when

thy (Israel) saw Thy face, Pursue to des~
tructlon those who devise (evil) against

Thy treasured ones (Israel), Give over to

the flame those who set fire to the precious
things (the Temple), Call, then, a day to
cause them to drink the eup, stored in Thy
gorners, -Let.-all their eveil come before Thee,
bet it (punishment) comp to the adversary

that hath destroyed us,*! '

5. “Repentance will bring peace and forgiveness from God for their sins:

He, with wayward hearts, have forgotten
the Sabbath; Thou, Almighty, hast caused
our righteous acts to be forgotten, O be
Jealous for Ziom with a great Jealousy, and
cause Thy bright light to shine upon "her
that was great with people, "2

Thine, O Lord i1s the righteousness: in taking

- one people from the midst of another,

wondrouslys Ouys, O Loxrd, the shamefulnesss
in the falseness found in us in following
their ways, s : :
Thine, O Loxd, is the righteousness: . that Thou
didst proclaim, "Ye are my witnesses, I your
God"y ‘Oursy O-Loxd, the shamefulness: that

we scorned our Loxd at Sinait "Arise and

make us a God,” . :

Thine, O Loxd, 'is the righteousness: in the
two destructions through our rapine, but:

we were lefty Ours, 0 Loxd, the shamefulness:
in returning to Thee with all our heart, 43
that Thou shouldst return to us in mercy.

The dirges originated from the ldea that trouble results from sinful

behavior and the consequence is punishm@nt.hu Penitgnca‘is the only way

to revoke these punishments, and through fargivgnegsvfr@m God salvation




A@,j.

, o "
is att&inedm+5 This underlying idea is not only relevant to the dirges,

but also. to the Scriptural poriions for Tisha B'av,

The portions selected for the Terah and Haphtorah readings also |

BOTVE to“pun@tﬁat@ the mood and purpose of Tisha Blav, The Torah reading
for the afternoon service is the same as other fast days., It is the

morning service substitutions for the regulir fast day readings that are .
| b6 |

aignificant to our discussion of Tisha Brlav,
Negillah 31ib contains a discussion regarding which portions should

bé r@éd'mn Tisha B'av, The result of the discussions was the selection

of Deuter@nomy 4%25m&0 for the Terah portion and Jeremiah 811323 for the

Haphtorah porti@ngu7 Exodus 34:1-10 is: the regular Torah reading for a

fast day, but because of its appeal to the Thirteen Atiributes of Ged
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(verses 6 and 7) it is deemed inappropriate on Tisha B'av, = On the

other hand, Deuteronomy Msz5 1$ quit@'reiéfant. fér.it containg the warning
that Moses gave to Israei feéardiné‘#hat'may happen té them 1f they
disobey the Torah, Moses’ wowds déé@ribé~what actually did happen to

the people, but he reassures thém:th@ﬁfif they wiil repent and retuxn

to Ged, hé will have mercy on thems -

When you have children and grandchildren iy
and grow old in the land if you then fall

into the degrading practice of making

any kind of carved figure, doling what is

wrong in the eyes of the Lord your God and

provoking him to anger, I summon heaven and

earth to witness agalinst you this days you

will vanish from the land which you are

to occupy after erossing the Jordan,  You -

will not live long in it; you will be swept

-away, The Lord will disperse you among the

peoples, and you will be left few in number

among the nations to which the Lord will lead

you, There you will worship gods made by

humgn hands out of wood and stone, gods that :
can -heither see nor hear, neither eat nor ' X
smell, But if from therse you seek the . : o

Lord your God, you will find him, 1f indeed .
you search with all your heart and soul., When .

e v R e Lo 5



- you are ln distress and all these things
come upon you, you will in days to come
“turn back to the Loxrd your God and obey
him, The Lord your God is a merciful god; : :
he will never fall you neor destroy you, noxr ;
will he forget the covenant guaranteed o
- by oath with your forefathers, (Deuteronomy 4:25=31) '

Thué with sincere repentance, redemption will be realized, salvation

will be attained,

The Haftorah portion provides us with Jeremlah's view of the disastor

that befell the people with the destruction of the First Temple, He mourns

the destruction and the exile of his people,  The selection of
Jeremiah for the Haphtorah is significant because he is supposed to |
have lived during this period, His personal reactions give support for

this suppositions

- , I am wounded at the sight of my
people's woundy I go like a mourner, )
overcoms with horror. Is there no
balm in Gilead, no physiclan there? o
Why bas mo new skin grown over their
wound? Would that my head were all
water, my eyes a fountain of tears,
that I might weep day and night for
my people's dead! (Jeremiah 8321-9:1) |

The Torah and Haphtorah portions echo the same themes as the dirges, “M

g

NMoses states that thelr own sinful behavior will result in exile and »

. , . o
. i

destruction and the only path to redemption is to seek forgiveness ‘
from God, #eremiah mourns, in a very personal way, the destruction

of his city and the exile of hls people, He too warned them of the

impending disastor, but to no avall, Yet Moses and Jeremiah both o

speak of a hope, but only through repentanece, wﬁ

The Torah ana'Hapht@rah portions for the afternoon service console

the people and offer them hope, as do the above mentioned lnsertions 1)

into the afternoon liturgy, These portions, though not peeullar to

Tisha B'av, are relevant to the day, Bxodua 32:11-14 and 341110




. deal with Moses®' plea to God for merey om Israsl after the construction

and worship of the Golden Calf. God grants forgiveness and renews the
covenant,  Isalah 55:6 to 5618 contains words of consolation and hope
for all who veturn to God: ",..and let him return unto the Lord, and
:He'will have compassion upon him,"

| \ By way of summary, the traditional liturgleal observance of Tisha

Bray @mphasiaés the destructions of the Temple and the exile resulting

from the first destruction, The causes for this punishment meted out by

God are transgressions and sin against God and His Law, The only hope

for salvation is repentanee and a return to Ged's law, The mourning
that @har@ct@xizea the evening and morning servieces glves way 1n the
aft@rn@@ﬁ liturgy, to prayers for the restoration of J@rusal@m,

,@@naol&tion, and hope for the coming of peace, that is, the coming of
Chg . .

th@_Measiﬁhm




CHAPTER II,

CRITIQUE

There are three ma jor areas of critleism that point to the
problems some modern Jews have regarding the traditional Tisha B'av
liturgys 1, All persecution and @ppression’is a remult of Israel's sin
and transéressibn against God's will, 2, 'Repentance and'a return to God
will effect Ged's r@storati@n of the Temple which will end the exile and
bring p@ace to the Jewlsh people,v 3 Regardless of how unfairly the Jew
is treated God, "the True Judge," has an ultimate purpose f@r exaeting
this destruetive treatment, = . ,
This eritique will deal oniyewithlthe_traditional ;itﬁrgy since the
Reform Uni@nhPrayerbogk contains no liﬁurgicai observanéé of Tisha B'av,
Underlying the belief that QOd causes the tragedi@é that oceur, ié
the prophétic belief that God d@@s acﬁ in history; he causes natiéné_aﬁq_
peoples to move against lerael when She‘has sinne@, With this belief fiﬁmly
entrencbed in‘th@ Jewlsh mind, i@ is logical that thé liturgy should reflect

the ﬁam@ thinking@ This 1nflueng¢ of prophetic belief brought a "complete

dependence upon a high@r Willn?%t

The Medleval peraecuti@nm introduced g
mournful spirit into thé 1iturgy...the

synagogue poets incessantly reminded the

Almighty of the sufferings endu¥ed by

the Jews and of the constancy exhibited

by the martyrs who died for the sanctiw-

fieation of God's name, They mourned over

the destriction of the holy Temple and the

interminable exile,,.The poets continned

to proelaim Israel's guilt as the cause of

k6




the exile and Israel's transgressions as
the reason for the Messiah's not eoming to
redeem the Jewish people,2 ,

The dirges reinforce this belief as I pointed out in the previeus sestion,
- Phrases such és "eso0n account of our sins the San@tuary.was'destroy@dﬁ-
and on account of our iniquities was the Temple burnt d@wnooopws place
the guilt of these tragedies upon the afflicted, The Haphtorah for
Tisha:Beav mdrning clearly informs the mourners against whom they have
sinneds:

For the Lord has spurned the generation

which has roused his wrath, and has

abandoned them, For the men of Judah have

done what is wrong in my eyes, says the Lord,,,

From the oities of Judah and the streets

of Jerusalem I will banish all sounds of Joy

and gladness, the voice of the bridegroom anﬁ

the bride; for the land shall become desert,
Indeed the worshiper realizes that this punishment was directed towards
the Jews who lived at the time 6f the flrst destruction, yet Idelsohn
polnte out that the @0ntinual recitation of the dirges and portions
became the outery of Jews who suffered later in history, He states that
"all suppressed painwwhich.ac@umulat@d in his heart, due to his peculiar
situation among the nations of the world, found expression in the m))Ljﬁ? )
All his troubles, he traced back ﬁé bn@ source: o the loss of his
homeland and the ruinvnf the Sanctuary,“5

The traditional litﬁﬂrgy reinforees the belief that the destruetions

in 586 BCE and 70 CE were perpertrated by God because of Israel's sins,
This serves, in my opinion, tww negative purposes, Flrst, it creates a
dependence upon God, He is the objesct of the transgression and the source
of the punishment, so to alleviate that punishment the Jow must depend

upon God fof fcrgiven@sﬁ and mercy, The mournful dirges and prayers arouse

a "conseiousness of dependence on the one hand, and the powerful will to




live...on the other. These dynamies give rise to confidenge and trusts
~‘_G@d can and will save m@."é‘ Seaondly, this d@pmnd@n@@'channela en@rgi@s
towards one’s active effort to improve his life and @nvireﬁm@nt, One need
.only look at £h®,$ixfnay War of June, 1967, to realize that the traditional
liturgieal answer as to why the Jew is afflicted; s no longer a relevant
éyﬁamigo The Israel of 1967 realistieally saw that their problems were not
the eause of éinfulmaﬁd=tranagr@$sive behavior, To blame your problems on
an event that ocourred over seventeenshundred years ago is, in my estimation,
an esea@i@t attitude, and one that will in no way improve one's immediste
sltuation, |
Each day, in the Amida, the plous Jew petitions CGod to restore the
Temple and its service and rebuild Jeruaalem,7 On Tisha B'av, the prayer
: ﬁ)ﬁtJ is inserted into the Fourteenth Benediction of the Amida, This
prayer is inserted following the petition to God to "speedily set up,..
the throne of David," i.e., bring the Messiah, The main thrust of the
prayer 1s the request for comfort for those who are mourning for zion.8
God 1s here presented as the only sourece of comfort and the only one
who can rebulld Zien, for the retuilding of Zion is the ecomforting
foroe, God destroyed Zien by the hand of enemy natienammmmlyih@.@anr
rebuild it, The prayer reads:
For thou, O Lord, didst consume her ﬁith
firey and with fire thou wilt in future
restdre her, as it 1s sald, "As for me, I
will be unto her, saith the Lord, & wall of
fire round about, and I will be a glory ,
in the midst of her," Blessed art thou O Loxd,
- who comfortest Zion and regulldeth Jerusmlem.?
The Zionist leaders revived th state of Israel, not God's mercy and

forgiveness, and the creation of the state of Israel has, as 1s obvious,

net brought peace, The theme expressed in the above prayer once again,
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‘serves to create a dependence upon God rather than a dependence on one's
oWt abiliti@ﬁ and energles f@r the attainment ef Jewlgh security and peace,
When one is afflicte&, the Talmud says, he should fimgt‘éxamine his :f

“own eonduet @1@@@1y and if he finds nd sin, he may b&ame hjm suffering on

‘his neglect of the study of Torah, If this.is not the cause than he !

should assume that the.afflioti@n‘iﬁ a "@hastiﬁ@m@nt=@f dove," executed L

10 "Repentence is the eure for sina"il

12

J for the improvement of his character,
Once achieved, the Jew has attained deliverance from distress and peril,
The traditional liturgy reinforces the belief in “chastlsements of love,"
as willrﬁe @pihted out further on, It also, by placing the blame for the |

destructions on the sins of the Jewish people, forces the Jew to repent, a

o submit ﬁe_god's will, for 1t is only through true repentance and
forgiveness from God that the affliction can be removed, Thé traditional ﬁ
@on@@pm of repentance thus forc@ama~d@@éndén@@ upon God and supports the
belief that negative reinforeement, as exhiblited by the warnings found

in the Torah portions, will improve the Jew's falthfulness and loyalty to

God's Law and therby improve man.13 - ' g

The Tisha B'av liturgy promulgates the belief that God h@ﬁ afflicted
~ the Jewish people primarily because they havecsinned, A second reason
is that he has chastised them out of love, The concept @fmﬁ?k &? /"‘) 1o | ,

14 but the essence of it lies in the

is di&@u@s@d at length in the Talmud,
bl@&ﬁing, "Blessed is the True' Judges.." Whi@h#iﬁ'f@@it@d by the Toxrah
reader on Tisha Blav, Th@ afflictions over whieh the Jew is so distressed Qj
are looked upon as manifestations of Ged's jm@ti@@al5 The Jew, because "{
of his “&p@@i&l relationship” with God, must "glve thanks for the evil

w16

just as he glves thanks for the good, for God is the "True Judge" b

and would not exact unwarranted punishment, The prayer reads: : t




- Blessed be he, for his judgment is true,
and his eye discexrneth all things, and he
- awardeth unto msn his reckoning and his
sentence, and all must remder acknowledgment
unto him, We know, O Lord; that thy - -
Judgment 1s righteouss thou art justified
when thou &peakest, and pure when thou judgest,
and 1t is not for us to murmur at thy method
of Judgings Just art thow, O Loxd and =
righteous are thy judgments, O true and
righteous Judge! Blessed by the True
 Judge, all whose judgments are righteous
and true,1? - - .
Jewlsh tradition has many examples of those who have questioned God's
Justice, Job did 80, yet coneluded with the belief put forth by the
preceding blessing: afflictlons are all manifestations of Cod's
Justice and will and are, therefore, beyond question as to whether they
are warranted or mot, This faith leads agaln to passivity and, if
believed, immobilizes the Jew regarding any effort to determine for
himself what oonstitutes undo oppression., By viewing oppressien and
affliction as God’s will, the individual will then do little, if nothing,
to better his l@ﬁ,‘

An outstanding positive feature of the Tissh Blav Lturgy, is the
quality of hope that ends the fastis observance, Indeed this hbpe is
misguided, for the hope should be grounded in man's potential for
self~-improvement, rather than relying passivly on God's mexrey, But I

refer solely to the dynamle that the Jew, after this deep pexried of

§

mourning and self-affliction, 1s brought to a level of hope; he ends this
perlod in optimism and not a pessimism that leads to a fatallstie belief
in man’s fubure,

I stated earlier that the Unlon Prayerbook contains no Tisha Bray
observance nor does it even mention the @xi@t@n@@ of the day., American

Reform Judaism atendoned the observanse of all minow fast daymgla In 1847,




the Berlin Reform Congregation discarded the observance of Tisha B'av because

of the new definition of M@ﬁ@iamismelg There was no value in the reeltation
of prayers that sought the restoration of the Temple service and the coming
 ‘of the Messlah, for 1t 1s man, through cooperative effort, who will bring

the Messianie ag@.za

The reasens for the discarding of Tisha Blav as
stated by the early reformers are, in ny opinlon, valid and served to aid

in the development of a more ﬁ@lfad@t@mminth@w,
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CHAPTER IIT,
PROPOSAL

‘Th@x@_mﬁ;a trend today in Reform congregations towards the

- return of the observance of Tisha Bav, I believe that, depending upon

the liturgy, the observance of this day can be meamingful and relevant,

Since the Uni@m'PrayeerOk,dgeg not have a Tisah Blav liturgy, I would

propose the following service as one means of observing the Ninth of Av,
The'hulk‘@f the service, b@ﬁt@r-r@f@rr@a t0 as an experience, is the

historical passages beglnning with 586 BCE and ending with 1972 CE,

On the whole, these sectioms contain at least ene historical document

deﬁ@riﬁing the event, followed by a response t@‘that event by the Jews who

experienced or witnessed it, This procedure offers two positive benefits

nts 1, He learns some Jewish history from the primary

to the particips
sources, 2, He reallzes the commitment these Jews had to the SurviQal
off th@ir faith, Their beliefs may not eoineide with our modern beliefs
ut I bellieve, 41t 1s important t¢ show the strength of thelr commitment,
This strength 1s a valuable, m@l@vanﬁ leason,

Inat@aﬂ of ending the dirges with the expulsion from Spain, I have
enlarged the experiemce to inelude events with which the Fmrti@ipamt ean
more easily identify,

Besides belng a‘l@@a@n in an aspect of Jewish histery, the experience
also serves, (1) to reinforce the Jew's historical roots by becoming

emotlonally invelved with certain historical problems of the Jews,
(2) to enlighten or remind the modern Jew of threats to Jewish existence




today, (3) to hopefully motivate him to actively direet his energles

to the survival of Judaiém by developing his own strength of commitment,
(#) to reinforce ﬁh@ belief that man can improve himself; that Judalsm is
‘ a falth of hope and not despair, and (5) to point out that 1@ is only
man whe oan bming pPeace,

It ie hoped that these main themes will provide an experience that
is both @nlmghtening and meaningful to modern Jows whu wish to obxerve
Tisha B'av but find the traditional obﬁemvan@@ not in aceord with theix
own aonvi@tions, |

Practical suggestionss 1.) See pages 20-21, suggestions 1, 2, and &,
2,) A £ilm entitled "Games of Angels" (B@r@wmmykaanu@ New Cinema Film,
Pyramid Films, Santa Monica, California) Could be inserted after the
first “reader” sestion on pége 62 of the experience, 3, ) The experience
may be helghtened by giving each person a @anﬁl@ and having e&@h
pamti@ipant sillently light his own at the b@ginning of the experience,

Tou may also want to suggest sitting on the fleor and removing shoés,

explaining the tradition behind these custons,




Chapter IV

‘ |

.ORIGINAL LITURGY : . !
| |

I

i

Z'CHOR L*'MHACHAR -
REMENBER FOR TOMORRONW
:I
‘L
|
'
M
The past is our cradle, not our A
- prison, and there is danger as well j
as appeal in its glamor, The past Il
is for inspiration, not imitation, '
for eontinuation, not repetition, WJ
(Isxael Zangwill) |
/
|
|




(reader) B'echol dor vador,..In every generation the Jew is obligated to

see hlmself as 1f he too went out of Egypt,‘

(Sinﬁing‘) By Chol dor Vador' chag - yaV a.dn"lm lirO‘L i . 32

(child)v

(child)

(ehild)

Lirot et atzmo k'ilu, k'ilu-hu yatzah m'mitz-rayim,
‘Br'chol dor vador, cha-yav adam lirot et atzmo
K'ilu hu, k'ilu hu, k'ilu hu yatzah m mitzurayim. )2

Ma nish=tanah hayom_hazeh m'kol ha»y&meem? Why is this day
Jdifferent from all the other days? _ .

(cong,) Because today is the ninth @f Av, Tisha B'av on the
Jewish calendar--a day whose rising sun brought darkness
and death--a sun whose glimmering rays énabled us to see
more clearly the charred Temple, the ashened prayerbooks,
the smoldering Torah, A day whose night winds carry the
groans of the inflicted and the sténch of death., A day on

. which we stand amidst our homeless and slaughtered

brothers, trying to ‘remember,

Why should I ‘remember? I didn't even know them,

But they knew you, maybe not by name but certainly
by your. people@

(reader) And we know,them, Their names are julf, judio, yud"”, y'hudee

and Jew, We and they are members of the same family, bearing
the name Jew, -

(eong,)  Throughout the year we often remember them with the joy

of Succot, Simchat Torah, Chanukah, Purim, and Pesach,
But tonight we recall Only the martyrdom of Akibva, the

. homelessness of Babylon, the e¢rush of Rome, Tonight w6

. learn of their’ plight and see their weeping and feel
their pain of being Jewish, Tonight we too, will see the
world through the rubble of a Temple destroyed twlce and
and the debris of synagogues and books and bodies destroyed
twice, three times, again and again,..

But shouldn® t We, try to forget these thimgq? They happ@ned
80 long ago.

(cong,) Ve have been travarﬁing "Egypts" for thousandﬁ of years
In 1939 we entered, 8,3000,000 of us, and 2,4000,000 lived
to hastily prepare what little they had, and leaven
No, to close our eyes and minds and forget what happened
to us, is to forget that we are part of a chain of people
who have miraculously survived history, We remember our
past to insplre our future, Ouf history has taught us
how far Pharoah will go., To forget would only grant him
greater freedom in the future, "“Every generation of Jews
18 obligated to see themselve$ ag if they too went out
of Egypt, We left again just 33 years ago, but some of
us have yet to leave, We rememberhsg gegzagozzsﬁittgg
bitterness of oppression as if we had Ju
Egypt, gratefulp?or freedom yet filled With angexr at the
sufferings that flood our memories. -

(singing) B'chol dor vadoXe..
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(reader)
The prophet Zechzriah prayed that one day, all days of maurning would :
become days of gladness, The rabbls held the same desire but decreed
that Tisha B'av should eternally remain a day of mourning and remembrance, i
‘One day should remain--a day on which we save the martyred Jews of the X
past from a second annihilation--annihilation from our memories, One day §
of the year we seek to feel their loss of freedom, thereby strengthéning
our conviction to guard our own, To observe Tisha B'av 1s to see in the
candles surrounding us, the bright light of faith that dwelled in the body !
and soul of every Jew who, at the stake, cried outs "Sh'ma yisrael" and "
"Aleynu 1l°'shabayach”--as the crusader looked on, astonished by the Jew's .
faith, To observe Tisha B'av 1s to let the discomfort of the floor shake 0
our peaceful minds and awaken us to the ingusﬁi@e that is the lot of many .

Jews today,

(@@nga) - Qur. ancestors sought forgiveness for thelr sine on this

| - - day, believing that the diety had punished them for their |

' : ' . unfalthful behavior, But our history bhas tavght us that !
it 18 man who wields the swoxrd, and perpetrates “Final i
Solutions,"  And 1t i1s only man who can melt the swoxrd
and abolish the schemes, We remember those who wanted
to leave the "Egypts", but could not, We remember '
so-that WE may never be foroed to return, We remember :
the facts but to feel their anguish, we must open
ourselves to the. prayers and thoughts of those Jews
who were there:

586 BCE

(reader) By the waters of Babylon we sat down and wept when we
- remembered Zlon. ¥
(singing) - Al n*harot bavel, al n'harot bavel, shahm yawah&vmu gam i
ba=chi-nu b'za-kraynu et tzlon, b'za-~kraynu et tzion,. "
(reader) By the waters of Babylon we sat down and wept when we
remembered Zion. _ :
There on the willow trees we hung our harps, for mher@ w
those who carried us off demanded music and singing, and I
our captors called on us to be merry saying: "Sing il
- us one of the songs of Zion."
How could we sing the Lord's song in a forelgn land? ‘
If I forget you O Jerusalem, let my right hand wither away; S
Let my tongue cling to the reof of my mouth, if I do not .
remember you, if I do not set Jerusalem above my highest I
Joy.
Remember O Lord...the day of J@?uﬁ&l@m’@ fall, when they said,
"Down with it, down with it, down to its very foundabions'" y
0 Babylon, Babyl@n the destroyer,.. (Psalm 137)

(cong.) And there they sat, Jews exiled from their homes, evicted
from their Temple, now in ruins, without their Jerusaleme=
destroyed on the ninth day in the month of Av, In desypair,
they recalled their Jerusalem of ged and light and yearned ¥

| for the time when they could omce again take down their ‘w

! puted harps and play thelr songs for Jerusalems H

‘ - |
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5 (singing) The dlive trees that stand in silence upon the hills of time, |
To hear the volees of the clty as bells of evening ohime, ’

The : shofay sounding from the Temple, to e¢all the world to prayer,
The shepherd pmu@&% in the valley and peace 18 everywhere, o

Yerushalyim ahel zahay (Jerusalem of gold,

Veshel n’cho=-shet v°'shel or : and coppeér and light,

-~ Halo l!'chol shi-ra-yich ani kinor, O that I might be a .
' violin for your songs,

| o 70 CE |

(r@ader) !
In the month of Av the batt@ring began, but the walls proved too strong,

Titus ordered his leglons to set the gates on fire in order to enter the E
outer Temple area, On the ninth of Av the gates finally succumbed to the ‘
fire and were consumed, The flames spread, Titus ran to inspect the X
Temple but soon the flames engulfed this sacred struecture, flames kept

alive by the Romans, Ruthlessly they killed old men, children, priests,

and laymen, until the place was in shambles,

Once more Israel sat and wept for the sanctuary that lay ln ashes, for

her slain sons and for her daughters enslaved and defiled. The land of

Israel had become a slave to the Roman Bmpire, o Al

(women) How solltary lies the eity, once s¢ full of people!
Co Onece great among nations, now become a widows onee queen amnong
‘provinces, now put to forced labord
Bitterly she weeps in the night, tears run down her cheeks; ‘
she has no one to. comfort her among all that love her.., &
The paths to Zion mourn, for none attended her s&@red feaste; H
all her gates are desolate,
Her priests groan and sigh, her virgins @ruelly treated,
How bitter is her fate, : (Lamentations) 1

(cong, ) Remember O Lord what has befallen us, look and see how we are o
~ scourned., . i

Joy has fled from our hearts and our dances are turned to 3

mourning, : Wi

We are sick at heart,@.bacause Mount Aion is desolate and o

over it tte jackals run wild, =~ : g

(singing) : Hashi-vayni adonal, ay-leh-cha v nashuv&, |
‘Chadaish, chadaish,ya-maynu, chadaish ya-maynu k“kehwd@m, "
(cong.) 0 Loxd, turn us back to thyself, and we will come back;
rénew our days as in time long past, (Lamentati@ns)

135-138-CE

(reader) ROMAN EDICT¢ JEWS ARE FORBIDDEN TO CIRCUMGISE, OBSERVE
. THE SHABAT, ‘TEACH THE TORAH, AND MAINTAIN A RELIGIOUS
ORGANIZATION BY ORDAINING RABBIS,

The cholce: obey the emperor or obey God, _Impris
and condemned L@yﬁ@ath bg slow torture for dlisob d?en@e,
the Talmud relates Rabbi Akiba's cholce: |
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y "Are you a sorcerer?" the executioner asked Akiba,
"No," replied the Sage, "I am not a sorcerer, but I rejoice
at the opportunity finally given me to love my God “with all
life;® prior to this moment I was able to love Him only *with
all my means' and 'with all my might,'" With a smile upon
his face, amidst the tortorous pain, Akiba, began to recite
the Sh'ma, for the time for prayer had come--"Sh'ma ylsrael,”
he proudly called out, "adonal Eloyheynu adonai echad,"
And on the word "echad“, he died,

(singing)  SH'MA YISRAEL ADONAT ELOHEYNU ADONAI BCHAD.
1096 CE

|
(An hist@ri@al account by Solomon bar Samson (1140; of the crusader :
attack on the Jaws of  the, German clty of Mayence, ‘

(reader) The ears of him wh@,hﬁara these things will tingle, for .

- .who. has ever heard anything like this? Inguire now and look ”
, about, was there ever such an abundant sacrifice as this since ‘
- thé days of Adam? Were there ever eleven hundred offerings !
on one day, . 7 |

It was on the third of Sivan, at noon, that Emico the ¥
wicked and his band of German and French crusaders came ;
against the city gate.,.The women there glrded their loins
with strength and slew their sons and their daughters and
then themselves, Many men, too, plucked up courage and :
killed their wives, their sons, their infants, The tender ' N
and delicate mother slaughtered the babe she had played with,..
The maidens and the young brides and grooms looked out of '
the windows and in a loud voice cried: "Look and see,

O our God, what we do for the sanctification of Thy great
name in order not to exchange you for another faith,,."

Thus were the precious children of Zion, the Jews of .
Mayen@@@ tried with ten trials like Abraham, our father, ‘
See what these martyrs did! Why did the heavens not grow
dark and the stars not withdraw their brightness? Why did
not the moon and the sun grow dark in their heavens when ]
on one day. ‘on,_the third of Sivan, on a Tuesday, eleven
hundred souls were killed and slaughtered, among then so i
many infants who' had not transgrassed nor sinned, so many :
poor, innocent souls?

Wilt Thou, d@ﬁplte this, still restrain Thyself, 0 Lord?
For Thy sake it was that these numb@rless souls were killed,

(reader) Av haqmam@ha»mim.aaﬁather of mercy...the prayer of an unknown ¥
Jew who witnessed these massacres and the martyrdom of his
‘brethern, He remembered them with tenderness and Implored 4
God to recall them and, with pralseworthy humanitarian i
ecmpassion, asked God to also remember the righteous ones
of other fajths,
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(cong.) Av ha-ra-cha-mim,,.May the Father of mercy, in His mighty ;

, compassion, remember those loving, upright and blameless ones, !
the holy congregations, who laid down their lives for the y
sanctification of the divine name, who were lovely and pleasant ¥
in their lives and in thelr death were not divided. May our God
remember them for good with the other righteous of the world, Amen,

- 1248 CE

(Offi@ial condemnation of the Talmud in France)

(reader) ‘Know ye all, that in Paris, on the 15th of May, in the year
. 1248 we inspeeted certain Jewlsh books called Ta]mud, and,
this purpose. we pronounced deflnite Judgment as follows:
"Certain bodks by the name of Talnud have been presented by the
- Jewish masters to us, We have examined these books and caused
. them to be earefully examined by men of discretion, expert in
these ma*ters," ‘
~ Whereas we found that these books were full of innumerable
errors, abuses, blasphemies, and wickedness such as arouse
. shame in those who speak of them and horrify the hearer, to
such as extant that these books cannot be tolerated in name
of Goed, Therefore, with the advice of those pious men whom iy
we caused to be gathered especially for that purpose, we i
pronounce that the sald books are unworthy of tolerance, and
that they are not. to be restored to the Jewish mastcrs, and
we de@isively condemn- them, "
"We are also possessed of full knowledg@ as to. the plaee and
time of other books not shown to us by the Jewish masters ‘
nor by us examined, although we have often made demands for them; 1
and we shall do what there. is to be done with regard to them,.." 3
(silently) i
' Rabbi Meir of Rothenberg saw what was done, Hls sorrow and his h@pes

0 Torah that has been consumed by fire seek the w
" welfare of those who mourn for you, ﬁ
Of those who yéarn to dwell in the court of your !

habitation, i
Of those who gasp as they 1ie in the dust of the earth, ¥
Who grieve and are bewildered over the burning of ¥
, your parchmentsm . |
They grope in the dark, bereft of light, ' "
Indeed, they walt longing for the daylight that will |
shine upon them and upon you...
Moses and Aaron in the Mountain Hor,
I will of them enquire:
Is there another to replace this Ine,
devoured of fire?,,,
You will again adorn yourself with ernaments of searlet; !
You will take up timbrel, lead the cireling dance, and
rejoice in your r@valsa
Then shall my heart be uplifted,.,.when your Creator !
will afford you light,
And will brighten your darkness and illuminate your
sorrowing gloom,




(singing)

(Chronicle of

(Reader)

(reader)

(cong, )

Kee mi-tzion, tay~tzay Torah, udvar adonai mi-rushalayim) 2
Baruch she-natan Torah l'amo, Torah 1ltamo yisrael,
Baruch she~natan Torah 1'amo, yisrael, bik-du-sha-to, Kee mitzion, .,

1492 CE

an ltal:ian J ew, ' 1”’95)

In theuaﬁring of 1492, the Jews were expélled~from 3pain,
The King gave. them three months in which to leave, the final"

~day was to.be the ninth of Av, 120,000 of them went to Portugal

where they were permitted to stay six months, On the seventh
month, the King of Portugal enslaved those who remained and
banished 700 of their. children to settle g remote island,

All of them died,-

Th@ persecutions from, the times of the First Crusade in 1096,

until 1500, are s0. continuous that we can hardly speak of
frequency, which at least! suggests moments of breath and
recuperation, Confiscation followed confisecation, massacre
followed massacre, and expulsion followed dxpulsion so closely
during these terrible centuries that it is the greatest
miracle how the Jews survived, (Solomon Schecter)

But we did! Through torture, wars, and tyranny, the Jews

survived, We survived on the hope for salvation and ,
- freedom but not at the cost of our faith, We survived on

our belief in God's ultimate goodness, We survived hoping
~ that man would someday reflect that @oedness, “But not yet,

1903 i

(P@gx@mwiﬁnKiﬁh@newi,RuSﬁia)

(reader)

(cong, )

The  drunken mob invaded the synagogues; the sacred secrolls
were torn into shreds, trampled under fooﬁtand defiled, In
one sanctuary, the aged beadle, wrapped in his prayer shawl,
defended with his body the Holy Ark until he was struck down,
Jews who.attempted to beat off the attackers with elubs were
qulekly disarmed by the police; but the mob was unmolested,
The Jewish vicetims counted forty-five dead, elghty-six with
heavy and five hundred with light wounds; fifteen hundred
houses and shops were destroyed or looted,

Of steel and iron, cold and hard and dumb

Now forge thyself a heart, O Man! “and come

And walk the town of #laughter, Thou shalt see
With walking eyes, and toush with conscious hands,
On fences, posts, and doors,

On paving in the street, on wooden floors,

The black, dried blood commingled here and there
With brains and splintered bone,




g (reader)

(cong,)

(reader)

(reader)

And thou shalt wander in and out of ruins

Of broken walls, doors wrenched from off their hinges,
Stoves overturned, dilapidated hearths,,,
Outside, the sultry air:is thick with feathers,

And' thou’ shalt think to wade as in a river,

A flow of human sweat, the sweat of anguish,

Thou ‘stumblest ‘over heaps of goods and chattelse
They're just whole lives of men, whole lives of men,

Like broken potsherds, past all mending ever.

Thou walkest, runest, fallest in the wreckage,

They're holldays and Sabbaths, joy of feast-days—-

‘And scarfs and prayer-books, parchments, scraps of Torah,
The white and holy wrappinge of thy soul,,.

Let bel! Tomorrow then will fall a shower

And wash the blood into the drains, and stifle
The cry to heaven for vengeance

And calmly, like today and yesterday

The sun will rise tomorrow, in the East

Its splendor not diminished in the least

And Jjust as nothing were, pursue its waVeveo
: (City of Slaughter-Bialik)

1920 CE

(From the constitutlon of the National Socialist German Workers® Party)

"None but members of the nation may be citizens of the
State. None but those of German blood, whatever their
creed, may be members of the nation. No Jew, therefore
may be a member of the nation, o . o
Econemically the Jew undermines the State until he succeeds
in getting all economic activity under his control,
Culturally the Jew corrupts art, literature,..and mocks
at natural feeling, destroys all conceptions of beauty,
nobility, and goodness, and so drags humanity in the
train of his own base way of life. Religlon he makes
ridiculous; moral and decency he declares superfluous,
until the last resource is taken from the nation fighting
for its existence," v .

1
i
|
i
|




1934 CE

(This:$ong, smuggled out of Germany in 193, was coftposed by prisoners
in an early concentration camp.) '

(singing) ‘

Far and wide as the eye can wander Up and down the guards are racing

Marsh and bog are ev'rywhere No one, no one can go through,

Not a bird sings out.to cheer us, - Flight would mean a sure death facing

Oaks are standing gaunt and bare -~ Guns and barbed wire greet our view,
(chorus) We are the peatw-bog soldiers, (chorus)

(reader)

(reader)

We're marching with our spades,
To the bog,

But for us there is no complaining,
Winter will in time be passed,
One day we shall ory rejoleing,
Homeland dear, you're mine at last
- Then will-the peat-bog soldiers march no
more with the spades, to the bog,

1942 CB

On July 22, the day before the ninth of Av, posters
appeared throughout the Warsaw ghetto, proclaiming,
"By order of the German authorities all Jewish persons
living in Warsaw, regardless of age or sex are to be
resettled in the BEast," T : :
Their new home? Treblinka! of 8,301,000 Jews "resettled"
in Burope, 5,978,000 never reached their "new homes,"

On a hill near Jerusalem, an old man watches the planting
of the Martyrs Forest: - -

An old man silent

on a silent hillside
where six million grow
because six million died

under low skies
burdened with grief
dug their own grave
laid thelr own wreath

star upon yellow star
stare upon stare
only a bullet

to answer a prayer,

Six million trees
in six th@usandir@ws,
Because six million died

six million grow. (Jeremy Robson)
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JUNE, 1967 CE

(eong., )

679 Jews die in the Six Day VWar.

. Dear God, we have sent you

679 messengers,

We have sent them from your holy land
To the place where you rule supreme,

~ We were abandoned by all,
Isolated and alone were we left

To faece the enemy,

Therefore we sent these 679
Ambassadors to you from us,
Promises of diplomats proved wothless,
It became painfully clear to us
That the people of Israel could rely only
.On the best of théir sons and the mercy of heaven,
They will come to your throne

Punctured and torn

And present in our name

Their written oredentials
Etched on their bedies in lead,
Dear God, we have sent you

679 Messengers

gsingin

(Reena B, Kibbutz Ha-ogen)

)
choru$§ Ha~ko-tel ay-zov ayzov v'atzevet (The Wall--moss and grief,

Ha-ko-tel oferet vadam,

Yalsh anashim im laiv shel even,

Yaish avanim im laiv adam,

Amad ha-tzan-chan mul hakotel
M'kol mach-lakto rak echad,

Amir 1i: la-mavet ayn d'mut ach
Yalsh koter tisha milimeter bilvad,
Amar 11: aynenl domaya

(V'shav 1'hashpeel mabateem,,,)

Ach saba shell elohim hayodaya ,
Kavur cahn al har ha-zayteem, (chorus)

Amda bish-chorim mul hakotel

Ino shel echad min ha-chir,

Amra 1i: aypnay n'arl hadolkot bhain
V'lo hanayrot she~bakir,

Amra 1it Aynenl roshemet

Shum petek litmon bain s'dakav,

Ki ma she-natati lakotel rak emesh,
Gadol m'mileem u-michtav,

"He said to me:s

The Wall--lead and blood,
There are pesople with hearts
of stone; there are stones
with hearts of man,)

(The paratrooper stood facing the wall,

From his whole platoon--the only one,
Death has no

form, only a diameter- 9 millimeters,
He sald to me, I am not crying.

(And he lowered his eyes once mor€,..)
But my grandfather, God knows,

Is buried on the Mount of Qlives,)

(In black, facing the wall, stood

the mother of one of the infantrymen,
Bhe sald to me: The eyes of my boy
are shining, not candles in the wall,
She said to met I am not writing a
note to hide between its eracks,

For what I gave to the wall last night
Is greater then words or writing,)




MAY 30, 1972

(From the Jerusalem Post)

(reader)

(reader)

(singing)

(singing)

Lod, =~Japanese Red Army Terrorists today massacred 25 people
and injured over 70 in a ruthless attack on Lod Alrport,

1972 CE

Unlike others in Russia, Jews: '
_ cannot publish periodicals and devotional literature
including Journals, prayer books and Bibles, or .
except in isolated Instances) religious calendars,
which are indispensable guldes to festivals and other
religious observances

cannot produce essential devotional articles such as
talises or tefilin ‘

cannot have formal official contacts with co-religiionists
abroad, ‘ ‘ ‘

"The past is for inspiration, not imitation, for continmwstion,
not repetition,,,"

(Otpusti nared moy-Let my people gos A Jewish resistance
song smuggled from Russia, ) : -

To the Pharach, to the Pharaoh I say, LET MY PEOPLE GO!
To the Pharaoh, to the Pharaoh I say, LET MY PEOPLE GO!
Let the Jewish people go, to its homeland, '
Let the Jewish people go, to its homeland, - To the Pharaoh,, .
Let my pecple go! Let my people gol
- Let my people go home! Let my people go home!

B’chol dor vador, cha-yav adam lirot L »gz
Lirot et atzmo k'ilu, k'ilu hyu yatzah m'mitz-rayinm,
B'chol dor vador, cha-yav, cha-yav adam lirot et atamo
K*ilu hu, k*ilu hu, k'ilu hy yatzah m'mitzrayim,)2




(silent reading)
Second Kings, Chapter 2,

A PARABLE

When the prophet Elijah knew that the time had come for him to ascent to
heaven on a fiery chariot, his disciples respectfully drew back and averted
their eyes, Only Elisha f@llowbd his master into the wilderness, "Turn
back," pleaded the prophet; "my road is hard; my task is never done; the
prophet’'s mantle hangs heavy on my sh@ulder@; turn backm" Elisha shook his
head and followed his master,

The time drew near,

"What is it that you want from me?" asked Elijah,

"A double portion of your spirit!" answered the diseciple,

"Hard to give, hard to receive," sald Elijah, "But if you see the
fiery chariot, the gift is yours,"

Fire roared up into the sky, and Israel's hody ascended as smoke jn the .
air, The tree of time trembled, and a star stopped singing., Was it one
chariot, or were there six million? Was there a witness? . Elisha had not
turned away., He saw, And his angulsh screamed out into the nighti:

"My fathexr, my father, the chariots of Israel and the horsemen thereof!"
He tore his garments, He stumbled through the desert, falling over stonege
or had 1t been a pile of childrents ah@es* He found a black cloak:
it was the prophet's mantle,

And a terrible anger took hold of Elisha, He flalled the coat as
though it were the staff of Moses, and the waters of the Jordan divided
before him., He cried out the story, Blank unbelief: searching parties
went out to seek the dust which trembled at the edges of the universe,

They had not seen the chariot., They did not know, And it became the task
of Elisha to tell them what had been lost and what had to be done, The
salt of Kllsha's tears fell into their springs of knowledge and purified
the waters, Klisha replaced Elijah.

He was not a good prophet., £B£lijah had stood above the multitudes,
had swept them along with his grandeur and power, Elisha was one of
the orowd, and moveéd in their midst, Elijah's shadow hung over him,
Elijah's cup was filled at every Seder; his chalr was occupied at every
manchild®s birth:; his place was secure in the hopes of the people,

They were sure BElljah would return before the coming of the Messiah,

But Elisha had seen him leave in the fiery chariot., And whenever
he acknowledged that vision and accepted it, he gained the strength to
wear the mantle, He could not be a great leader, But he could be one
of the people, could be g witness in their midst, He spoke of the filery
chariot, he pointed up to the sky, he lived his testimony, "My father,”
He wept, "My father! Oh, the fiery chariot,"

There are those who say that no Messiah can come until the world
stops looking for 1l jah and begins to listen to the testimony of Elisha,
For the Messlah's pathway--onee seen by the patriarch Jacob as a golden
ladder--was seared and torn by the passing of the charlots, Once the
ladder was bullt from heaven to earth; now it must reach from éarth to
heaven, and must be constructed by man, And this will only happen when
the gquiet testimony of an Elisha among the multitudes can get them to
see the passing of the chariot, They must experience the terxrible grief
and loss, They must ery for the past turned to fire, for the fubture become
ashes, Htched into their vision there must be the flaming path arching
up into darkness, And from their 1ips, with reluctance and anguish, words
mugt rise to form the threshold of the golden ladder;

Yitgadal v'yitkadash sh'mey rabbi...
Tt is said that this prayer must be repeated six million times.
But people have forgotten why this should be 80,




We remembers..

Yitgadal v'yitkadash sh'may raba

B'olmo di v'ra chir-u-tay v°*yamlich mal-chu-tay
Bcha~ya=chol. uv-yo-may-chon uv-cha-yay d’chol bayt yisrael
Ba~a-ga~lah u'viz-man kariv, v'imru amen,

Y*hey sh'may rabba m'verach 1°olam wleol-ney ol-maya

Yit-barach v'ylsh-tabach v'yit-pa-ar v'yit-ro-mam v'yit-na-say
V'yit-hadar v'yit-aleh v*yit-halal sh'may d'kud'sha brich hu

L'ayla min kol bir-cha-tah v'shi-ra~tah tush-b’cha-tah v 'neh-chenatah
Da-a-miran b'alma, v'imru amen,

Y*hay ah'lom@,raha‘min'shammaya v'chayim aleynu v'al kol yisrael
Viimru amen, _

Oseh shalom bimromav hu ya-aeseh ﬁhalcm‘alwynu vtal kol ylsrael
Viimru amen, ‘ '

(singing) Oseh shalom bimromav,.,
(reader) Are we th@,pafsecuted Jews?
(eong.)  No, but we are their spirit. We are living proof of the

 Jew's flerce desire to be, to exist, "Six million died
yet six million grow."

We are their consolatibn; their salvation, their hope, their
immortality, We are the restoration, the remnant, the -
survivors, '

We are those left to remember what life we had on the
other side of the Red Sea. We are those who must know
what 1life is on the other side of the Red Curtain,

Tisha B'av begins in sorrow and concludes with an expectation
of better times, realized dreams, and a healthy society,

Judaism lives beecause the Jew hopes, and never desists
from the struggle for the good in man,

0d avinu chal~~Am Yisrael chail Judaism lives because it
still believes that man was created not a curse, but a
blessing, not for evil, but for good,

avinu chal, od avinu chal

avimi, od avinu od avinu chai!

Yisrael, am Yisrael, am Yisrael chai (4)
avinu chal (chai) '

avinu chai (chai)

avinu, od avinu, od avinu chai!

(singing)

228588

* * *
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Page 553

Page 573

Page 508

- Page 59:

Page 603
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Page 623

"Brehol dor vador..." (music by Yardeni., Avallable on
"Hassidic Song Festival”, Album # BAN 14121, Hed-Arzi
I"td. ] Iﬁﬂfa,@l ) '

"Jarusalem of God" (words and music by Naohi Shemer,
Available in songbook All My Songs by Naomi Shemer,
Grapholith Ltd,, Tel Aviv, 1969,

"In the month of Avee." (adapted from Margolieg and Marx,

A History of the Jewish People,)

"Roman Edict,.,” (adapted from Finkelstein, The Jews:
Their Higtory, Culture, and Religion.)

"Sh'ma,.." (music by Shlomo Carleback, Available on

"Chassidic Song Festival, 1970". Album #BAN 14150,
Hodwarzl Itd,, Israel,) A

"The ears of him who hesrs..." (adapted from Marcus, The
“Jews_in_the Medieval World,)

"Av Harachamim,..May the Father of mercy,.." (translation
by Millgram, Jewish Worship,)

"Know ye all...” (adapted from Marcus, The Jews in the
Medieval World,)
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"0 Torah that has been consumed.,."” (translation by Millgram,

Jewlish W@rshipe)

"Kee mitzion,.." (music by Nathan Shabar, Available on
Chassidic Song Festival, 1970", Album # BAN 14150,
Hed Arzi Ltd,, larael,)

"In the spring of 1492,,." (adapted from Marcus, The Jews in

the Medieval World,)

"The drunken mob.,,” (adapted from Margolies and Marsk,
A History of the Jewish People, )

"Of steel and iron,.."” (from Segal, A Bilalik Treasury.)
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of the Jews in Germany.)
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Peace Union, Songs for Peace,)
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Page63s "679 Jews die,,," (Reena B,, Kibbutz Ha-ogen)

~ "Ha kotel,.." (source unknown)
Page 64: "Lod, Japanese Red Army,,." (Jerusalem Post, May, 1972,)

"Unlike others in Russia,,," (adapted from Zwerin; A
Tisha B'av Manual,)

"Otpustl nared moi,.." (source unknown)
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Page 66: "Oseh Shalom, " (music by Nurit Hirsch, Available on - |
"Hassidic Song Festival," Album # BAN 14121, Hed-Arzi Ltd,, Is,) |

"0d Avinu Chai..." (words and music by Shlomo Carlébach, )
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