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PREFACE

. AT the very outset of this thesis, it became
apparent that a study of the reform movement in American
Judaism could not be an introspective work, Judaism does
not exist in a vacuum. The pressure of world events effect it
perceptibly. Furthermore, the Judaism of the last one hundred
years 1s by no means divoreced from the larger body of Jewish
history which preeceded it for so many centuries. A comp-
rehensive axaminatign of the subject under discussion demanded
a broader perspectiye than that through which it has usually
been viewed. For that reason, a shorter period has been cov-
ered than originally contemplated but the stone has been plac-
ed in its proper setting and it is hoped that it will show to
better effect, therefore.

Mention should be made of the diction employed in
the text of this dissertation. It is the fond hope of this
writer that this preliminary investigation may be the begin-
ning of a completed history of American_paforn.Judaism. For
that reason an effort has been made to employ & lighter style
of writing than the careful, precise form expected inza
thesis.

I should like to extend my thanks to Dr. Jacob R.
Marcus whose suggestions helped me avoid ®3a many blind alleys
and steer & straighter course in my research. I should like
to express my special gratitude to Shulamith Reigrod for her
tremendous help in readying this manuseript and to Helen Weber
and Erna D¢@sendruck for their kind assistance in typing several

chapters on such short notice.
Jey Kaufman




CHAPTER 1.
REEXAMINING JUDAISM

"Make you a new heart and a new spirit for why
will ye die, Oh House of Israel?
--Ezekiel 18:31

It is inevitable when one carefully examines the
fabric of Jewish history, that he comes to discern an intri-
cate array of design quite different from the pattern he had
envisaged from a distance. Moreover, the casual observer
scans Israel's lengthy chronicle from the far-sighted per-
spective of his own times and, as to one who looks through the
wrong end of his binoculars, the scene is dim and distant, so
indistinet as to allow for myriad and fanciful explanations of
what has been viewed. The student, who follows the strands
that make up Jewish history, as they weave through the larger
patchwork of world history, perceives, from his proximity to
the scene, the chameleon~like adjustment Judaism makes to its
environment, shading its hue akin to that of its milieu, yet
meintaining through a spectrum of diversity its own distinctive
tone; bright, colorful, undiluted, ever gaining and giving lustre
throughout the centuries.

Separated, the strands are a wonderous cloak, a
Judaism, which like the garments of Israel's desert wanderings,

never wears out and is never outgrown. No other philosophy of




life has ever been exposed to so diverse an array of civiliza-
tions; and, Judaism, because of its adaptability, has been
able not only to keep alive but to continue as a dynamic force
in the life of the Jew regardless of the language he spoke or
the year in which he lived. For Judaism is a cloak and not an
armor. It is soft and pliant; it can be mended and emended,
made to fit, so that it is not out of fashion in any century
or clime. It is ever tractable and will never remain constant
for an extended period, nor will a definitive, final state ev- r
be achieved.

When oppression isolates the Jew, the form of his
faith remains fixed but as soon as he returns to the company
of his fellowmen, he remodels his Judaism as befits his con-
science and his newly-approached circumjacents. when reaction
dims the insight and vision of Isrsel's leaders and they insist
upon the preservation of a bygone style of Judaism, there is
a tendency for individuals to throw off the cloak completely,
for no living, vital creature ;an bear the presence of a dead
organism,

Such was the tragedy of the Emancipation period when
tradition-alists sought to preserve the outmoded ghetto pattern
of Judaism and hundreds flocked to the Cross to cut asunder

the burdensome folds of their father's faith which was imped-

ing their progress, stifling their very breath in the fresh,




new world. The German reformers and their American off-

spring fashioned a new form of the ancestral heritage, perhaps
too rapidly, lopping off too much in their haste to ready it
for the crisis at hand, yet providing an acceptable faith

which servedmomentarily, to stem the flow. Now, at our leisure,
we are more carefully and judiciously fitting our reform Ju-
daism, bringing back some aspects unwisely discarded in our
haste, re-evaluating the whole as the influence of a new era
shapes our thinking.

This is not to imply that modern Jews have learned
the lesson these past centuries have demonstrated. The repi-
titious moral of the Biblical book of iudgas emphasizes the
fact history must repeat itself because man never learns the
lesson history teaches. The early American reformers, who
championed the adaptability of Judaism, who refused to consider
a "reformed" Judaism, have forgotten their own didactics and
now quote their statements from an outmoded era to prevent
the present evolution of American reform. They call to life
the inanimate words of another day to battle a Zionism which
has budded in this era and whose exigencies must be evaluated
by modern day deliberation.

Change itself is not the summum bonum of Judaism nor
is it always desired. Many sects have arisen which provided

racial digressions that were never adopted and the sects




themselves died‘in a few generations. Each of
these contended it was advoecating a vital re-
form essential to the contemporary needs of
Judaism, History has disproven their contention
but we do not have to await the dilatory decisiom
of history, as did the disciples of the prophets,
to ascertain the validity of our proposals. There
are certain basic essentials which remfin immtable,
certain prineciples which constitute the very wool
about which our faith is inextricably woven. De-
lete part of this core &and you no longer have Judaism:
build around this entirety and you have an eternsal
faith.

What are the component parts of this core
which Judaism has kept intaet and which in turn
has given Judaism everlasting life? Around a single,
incorporeal Diety, Whose perfeetion 1s the gofl of
Jewish emlation, there is wound a feaith which is
not a formal creed or pattern of salvation reserved
for Jews only but one wherein conduct is the eri-
terion of plety and wherein every ceremonial act

and festivity 1s, not an end in itself, but a2 means




of elevating man to a loftier, nobler end, a
step toward & closer approximation of God and
just as salvation is not reserved for Jews alome,
so the ethical precepts of Judaiasm are universal
and eternal, acceptable to all men; able to bear
the severest test of time, encouraging non-sec-
tarian as well as Jewish charities; fostering
pandemie sympathies and absolute standards of social
and economic liberalism. Judaism, this basie core,
contains no dogmas which violate reason or outrage
common sense and &llows for no aseeticism to
stifle the congenital jole de vivre which fills
every human breast. It pulsates through every work-
day hour and is not reserved only for the Sabbath
or holiday observances. Unlike its daughter faiths,
it is not concerned with other-worldliness to the
disregard of this life but focuses upon the present
day and is most concerned with 1it.

Into every avenue of human existence,
the home and school, the shop and country lane it
moves, showing, as has been mentioned above, & con-
tinual development, a constant ebb and flow; mnever

dormant, the scene of incessant, intellectual wrest-




ling, reflecting the evanescent spirit of the
age. Lastly, and most uniquely, it 1s organie
and not mechanical for it depends not on synods
and councils or ecclesiatical discipline. The
congregation 1s a commnity wherein the majority
conducts and regulates its affairs, electing its
own rabbi whose role is that of a teacher and
spokesman, who 1s to influence but not dictate.
There 1s no outward bond, the strength of its
unity comes from within, from the universal con-
sciousness and conscience of the Jew.

The sects, that arose intermittantly,
played their turbuient scene and then slowly re-
tired to the wings, each violated an aspect of
this core; ignored or mutilated part of this kernel
and without the entirety were unable to last and

passed from the scene.




The oldest of the major sects, the
Samaritans, first appeared as a vocal force in
537 B.C.E. when they viciously plagued the exiles
returning from the Babylonlan clptivity.l They
had remained in Palestine during the captivity
maintaining a strict adherence to the minutia of
the Hexateuch, allowing for no development, re-
jeoting any religious expansion, and feeling that
theirs was the purest form of Judaism, demanding
that the returnees follow their leadership im
matters religious and civil. When spurned, they
adopted a "dog-in-the-manger" attitude and worked
every possible harm against their home-coming, co-
religionists. Removed from Jewlish fellowship and
rejecting Jewish theologiecal advance they soon
became a moribund, isolated community. They had
not retained the core essential to a living Judaism,
they promulgated a motionless faith whiech stagnated
in the brackish thinking of a bygone day. Today, a
handful, some one hundred and fifty souls, remain
alive still clinging to sacrificial ceremomies pro-
posed in Leviticus, remaining upon their ancestral
home, Mt. Gerizim, which they insist 1s the




sacredotal monnt;2 serving as a living proof to
the hypthesls that all of the essentials of the
basic core of Judaism must be maintained if
Judaism is to continue.

In the period of Jewish history following
the death of Alexander, & debased form of Greek
culture captured the imagination of a sect of
Hellenistic Jews.® It must be said, in all fair-
ness, that the pursuit of physical, mental and
moral excellence which was the essence of Greek
virtue in its period of glory bore little resem-
blance to the perverted excesses of this Hellenist
sect. Even in classic Greek philosophy there is
an unjust and undemocratic partiality for the
powerful and wealthy classes but the viclious elass-
divisions and abject abuse of slavery instanced
in this cult rendered the Hellenists doubly ob-
jectionable to democratic Judaism with its emphasis
on equality and respect for the individual. In
addition, the Hellenists carried the Greek exalta-
tion of the human body to & degenerate and immoral

exaggeration, with an exclusive devotion to the

——



physical development, neglecting the mind and soul.
The basic Jewish emphasis of righteousness and chastity
was submerged beneath the pagan worship of sensual
delights, and eventually, the actual worship of pagan
dieties.4
The Sadduccees were the priestly descendants
of the Aaronic family of Zadok, who appeared on the
scene during approximately the same period as the
Hellenists, extending their priestly responsibilities
until they had assumed absolute and tyrannical control
over all matters of faith and ceremony.5 The general
populace eventually severed its social relationship
with this priestly clique as a protest to their ex-
clusive authority. They, too, as had the Samaritans
before them, clung to the literal letter of the Torah,
reserving for themselves the exclusive privilege of
judging any manner of dispute, particularly those
challenging their hegemony. Thus, by negating the
the democratic imperative and attempting to stifle
the natural flow of Judaism, they had failed to keep



the core intact and were brushed aside in the in-
evitable development of Israel.
Another ill-fated sect were the Essenes6
whose pious and mystic excesses led to asceticism and
a unhealthy concentration on other worldliness. Even-
tually, they separated themselves physically, as they
had done idealogically, from Judaism and because of
the extent of their digression, produced another form
of religious thought. It was this sect, which, sub-
sequently produced John the Baptist, and which served
as the forerunner of Chriatianity.7

The most vigorous of the sects, advocating a
return to the outmoded rigidity of the Pentateuch, were

8

the Karaites.,” In 8th century Babylon, the very seat of

Talmudic development, they opposed what they called
"Rabbinism" and declared only the Bible binding. Under
the leaderéhip of their headstrong and vindictive leader,
Anan ben David, they abolished the century-old prayer
form and substituted Biblical passages as vehicles of
devotion. They stripped away all of the post-Biblical

growth in Judaism and introduced increasingly ascetic
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amplifications of the Scriptural dicta. Furthermore,
they abused one of the basic tenets of Jewish growth;
they allowed any and every student td interpregé the
Bible as he saw fit, ignoring the Jewish practice of
abiding by the decision of the majority. In their
intense zeal they drifted away from Judaism, first
idealogically and then severed all relations, removing
themselves completely from the stream of Jewish life.g
The last of the major schismatécs were the
Chassidim.lo Extending the natural mystical leanings
of the Jew, they lost themselves in occult dreams and
searchings, making magic respectable in their midst
and well-nigh deifying their rabbis assigning to these
"Zaddikim" the ability to produce mirecles. Arising
es it did in a period of black oppression, Chassidism
provided an inner world of light and peace in fantastiec
flights of the imagination but the overemphasis of the
supernatural and the elevation of individual men to
the status of semi-deities resulted in a debased form
of Judaism. Overladen with superstition, seeking succor

in the Zohar rather that the Bible, seeking aid from



emulets rather than God, Chassidism deviated, too far
from the basis of classical Judaism("ﬂ),

The few major sects that have arisen through-
out Jewish history have shown in the repeated pattern
of their existence, that change itself is by no means
the secret of Israel's eternity nor the desideratum of
its development. Change within Judaism must be wound
around its indispensible core, then it may or may not
become an integral part of our faith, depending on
whether the innovation reflects the mood of the times
and better adapts Judaism to contemporaneous living.
Without the essential core as the very foundation of
any innovation in Judaism, it is inevitably doomed to
death. |

What, then, of the reform within Judaism during
these meny centuries which has built itself around the
above-mentioned essentials? Our present example of
reform here in America is by no means the first such
large-scale innovation. Quite to the contrary, in every
instance wherein Judaism has had civil and religious
freedom a similar reform has resulted, reflecting the
influence and often the trends of the surrounding en-

vironment. There are three major parallels to American




reform which undoubtably would have been duplicated
innumerably had the civil and religious status of the
Jew allowed.

The Jews of Alexandria had been extended the
selfsame generous privileges by the first Ptolmey12
as had Alexander before him, they had declined the
opportunity to return to Palestine with Ezra and as
a consequence of both, remained to develop an autono-
mous, assimilated (the word will be used in the socio-
logical and not in the religious sense throughout the
paper) community. Their diligence and native skill in
the handicrafts and commerce soon won prestige and
wealth for them and they accepted their role as citizens
with grace and bearing. They built a glorious temple,
perhaps the first extra-Palestinian sanctuary to be
erected since the three and half tribes set up an
altar on the far side of the Jordan.13 It's magnifi-
cence became legendary and it is referred reverently
even by the sages of the Talmud who declared "He who
has not seen it has not seen the glory of Israel,"™ thus
refuting the doctrine of "galus-pessimism", indicating

v
hat a normal life can be had "outside the land."
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This Temple of Onais never sought to rival or dis-

pute the preeminence of the sanctuary in Jerusalem

and Egyptian Jews sent their tithes for the Palestinian

poor, their donations to the temple, their representa-

tives to the festivals and yet under their ethnarch and

and later their own Sanhedrin enjoyed autonomy in

both civil and religious affairs. It would seem that

a device to improve the decorum in the huge temple

was also introduced for a signal was arranged souﬁloth

might be waved at the proper moment instructinglthe

whole congregation that the rioment for an audible "Amen"

had come; the distance of some of the rear pews from

the podium made united and decorous responses difficult.15
The mission ideal, so precious to modern day

reform Jews, was clearly articulated by their Alexan-

drian predecessors. Feeling that the treasures of

Israel should not be hoarded but shared by all mankind,

they insisted that "the children of Israel shall mark

out the path of light to 211 mortals, for they are in-

terpretors of God, exalted by Him and bearing great joy

for all mankind.® 16

It was in pursuance of this ideal
that the first trenslation of the Bible, the famed Sep-

tuagint, was created meking its wonderous lore available



to the Jew who had lost his facility with Hebrew and
for the non-Jew as well. Even before the fusing genius
of Philo served to reconcile Judaism with the current
Platonic philosophy, and certainly after that period,
the missionary zeal of the Alexandrian Jewish com-
munity was eminently successful, far more so than ours
today. Conversions to Judaism throughout the area in-
fluenced by Greek culture were frequent and multiple
indicating the success of the efforts and enterprise
of that ancient reform community.17 So complete was
this first reform attempt that it has been characterized
as the matrix which produced " a Philo whose 'Life of
Moses' and 'On the Decalogue' form the first catachism-
I had almost said Shulchan Aruch-of reform Judaism." 15
In Babylon, where the rivers had carried away
the tears of the mourners for Zion, another self-suffi-
cient Jewish community grew up with only the crooked-
finger span of the Fertile Crescent separating it from
Palestine. Unwilling to return to their ancestral home,
the Jews enjoyed religious freedom and extensive civil
rights and, as Jews have always done under such circum-

stances, shaped their mores and folkways to accord with




the demands and drives of their milieu. In this
invigorating air of freedom, the Jew breathed deeply,
bursting the encumbering bonds of outmoded tradition
and spoke out to Jews throughout the Diaspora, using
their own experience as a criterion. "Wherever thou
goest follow the customs of the place" they advised
and following the suggestion of the great Mar Samuel
they declared that for Jews in any land, "the law of
the land is the law that is binding."'¥ They advo-
cated comfortable citizenship not a rebellious
insistence upon foreign and outmoded legislation.20
Aramaic became the lingua franca of academic
endeavor as well as social and business conversations,
supplement%gg and often replacing the "loshon hakodesh"
in the "ba#e h%tefilla" and "base hamidrash" as well
as in the'%baée hekenesses". The liturgy was extended
and modified with contemporary poems and prayers,
Piyyutim end "shirim", which, while authentically Jew-
ish in mood and content, were imitations and adaptations
of the secular songs and sacred litanies of the non-

Jewish sects in Babylon.21 Today, these innovations




of yester-year are accepted as essential but protests
are offered when similar modern parallels are intro-
duced.

In Babylon, not only were many reforms insti-
tu;d but the very hegemony of Palestine as the undisputed
home of Jewish thought and scholarship was challenged.
Babylonian scholars felt that they had surpassed those
of the parent academies and formulated their own basic
doctrines as are reflected in the lines of the great
Babylonian Talmud. This mighty tome reflects the
reforming and iiberal spirit of its authors. Minority
and contrary opinions, instead of being deleted, are
included in juxtaposition to the majority or accepted
views. So carefully is each shade of opinion considered
that it has become "an enormous theatre in which thousands
and thousands of voices from at least five centuries,
speak in confusion."@? Here, in this weighty and re-
vered voice of Judeism, we hear overtones of perpetual
reform, as the varying decisions of its authors are
displayed for all generations to probe and decipher,
selecting for their day the decisions that are most

apropos, just as did Taanaim and Sabopaim in days gone

by.



The Judasim of the community of Babylon was a
constantly evolving development, adapting and ad-
justing its life around the basic core of the
ancestral faith in accord with the mood and temper
of that ancient day. Today those once contested re-
forms are considered part of the sacred essence of
Judaism, just as the vital and authentic reforms of
this era shall be regarded in centuries hence.

Another example, and perhaps that running
most parallel our own, is the spark struck between a
friendly envirenment and Jewish living in the fabulous
"Golden Age" under Arab suzerainty during the Middle
Ages.?? “Hepe again the venacular became the vehicle
for Jewish prayer and productivity. The Bible found
its way into translation and became available toThe
Jewish "amay aretz" and Arab intellectuals and theologians.
The science of Hebrew grammar reached & new height be~
cause the surrounding Arabic discipline was precisive
and prompted detailed and exacting examination of all
of Jewish lore. Sparkling gems of poetry and philosophy
were mined from the Jewish soul and polished by Arabic



speculation. The legendary figures of medieval
Jewish scholarship were nﬁ%ured on this soil ren-
dered se rich by the fertile flow of contemporary
Arabic thinking into the black loam of Jewish genius.
We wonder in hopeful anticipation if the mating of
Western civilization and Jewish intellect might not
produce another similarly fruitful offspring. The
expanding mind of the Arabic Jew was not bound by
rusted bands of outmoded customs, "Israel takes pre-
cedence over Torah, not Torah over Israel™ he insisted.23
In addition to the reshaping of Judaism that
was prompted by the influence of those communities were
the spirit of reform was sufficiently sustained to be-
come recognized, there was a continual evolution within
Judaism from Biblical days through the Talmudic, Gaonic
and oppressive ghetto years. Within the Bible itself
we can follow the wholesome ad justment early Judaism
made to the congenital holiness of the first born,24
eventually allowing a substitut325 to be made rather
than send every eldest son into a service for which he
may have been ill-suited and unhappy, finally, with the

acquired wisdom of experience, the specially trained
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Levitic family took over the sacred responsibilities.
A sharper, more revolutionary deviation from the custom
of the Biblical period, occurred when the Deuteronomic
reformation cut through the layers of priestly tradi-
tionalism. This early reform movement maintained that
the pyramid of priestly mysteries and sqmredotal cere-
monials, which had piled one layer upon another, had
become burdensome and rendered any access to the under-
lying spirit of Judaism restricted only to a select
few, those well-versed in the intricate minutia of
ceremonial life. Was not the Torah the "heritage of
the whole congregation of Israel?'27 Was not all of
Israel to be "a kingdom of priests and holy pe0ple?'28
By plumbing the depths of the spirit, removing the
encrusted accretion of centuries, the Deuteronomic
Reformaticn was able to bring back to light the
original intent and sparkle of ancient Mosaism, pro-
viding a much need "reformulation and adoptation to
new views of an older legislation."29

In the person of the sage and gentle Hillel,

Geiger sees the first in an endless line of individual

30
reformers. His seven rules by which the Bible was to



be expounded also were to be applied to those new
cases in which the Oral law was to be used as a basis
for a systematic and liberal development of Biblical
exposition. The famed Prosbu131 was & radical de-
parture abolishing a Biblical law which had become
impractical and which worked a grave hardship on the
poorer element of the population.32

The Talmud itself is like a restless, shifting
sea whose boiling, tempestuous surf rises once high and
then low as the tide of time hurls its waves across the
shore of Jewish life. As has been mentioned before,
within its depths age-o0ld precepts and new-spun suggest-
ions float side by side, reflecting the conflicting
pressure of adjustment and stability which seethes

below the surface. Because it is the central sea, and

because Judaism has, since its canonization, }i?ad about
its shores and been nourished by the Talmud‘abpaara

to be a fixed, immobile body, whose every ripple has
meaning and import. But too many of its statutes such
as the "profligate son", the "faithless wife", "the

33
infected house,™ "never have or never will be enforced."




Within its pages we can follow many developments
indicating that instead of opposing reform it is
the champion of adjustment. Such is the reshaping
of the Bible, reflecting the falling standards of
general education which the Talmud carefully reports;
first, the transliteration of the Holy Book into the
common script,34followed by the division into verses,
chapters and books and finally even altered and emended
when recited aloud, "out of respect for the public.'35
Individuals like Joshua b Hannanya were vigor-
ously opposed, and expressed themselves plainly as such,
to forcing unwarranted and unwanted customs upon their
fellow Jews, even if tradition so dictated.36 Joshua
went so far as to declare that human reason shoulad
dictate policy even if a "heavenly voice" was heard
in contradiction.37 Mar Samuel introduced changes as
basic as a calendar revision and went on to abolish

tithes and innumerable fast days whose meaning and

38 -
importance had long-since dissolved. The Torah was

not a final product, its promulgations were "like wheat




that was to be ground into flour, like flax to spun
into cloth"SY providing the basic ingredients which
the men of each age were to refine into the spiritual
food and covering they needed for inspiration and in-
ternal warmth.

From the lips of the great Rambam, servant and
savant of rationality, iconoclast and zealot, comes one
of the classical statements of Jewish reform. "Why
should their (the Talmudists) gezeroth be more binding
than the statutes of the Torah which every Beth Din may
invalidate? Should it even necessitate the abrogration
of a positive, or the affirmation commandment, we must
conform to the requirements of the time. Even as a
physician is in duty bound, sometimes to amputate a
hand or leg to save the rest of the body, so should the
Beth Din sometimes teach to disregard certain rites,
that the rest may remain; as the ancient sages expressed
themselves, 'Let one Sabbath be broken, that many Sab-
baths be kept'*C

Nor was Rambam the only one of the great rabbis
who understood the value of authentic change and necessary
contradictory steands. In the introduction to his "Battles

of the Lord™, Rabbi Levi ben Gershom of France censures




those who "avoid whatever is based upon investigation
and philosophical postulates and is not transmitted
from others. Should our research lead us to contradict
a statement in the Torah, we would not, because of the
Torah, falter to tell the truth. The Torah is not a
code which enjoins us to believe what is not so; its
main object is to direct us, as much as possible, on

the path that leads to truth." 0 _ /7 J 3

3 e
There are scores of similar instances in Ju-

daism where men and customs have indicated that reform

Judaism is more a phenomenon then phenomenal, the normal

tendency rather than an exceptional modern heresy.

—il



Chapter II
Leake in L.e Gnetio Wall
“ILet ihis be wriitten for the generations
to eome! gpnlies in the present zeneratisn
wnien are in imminent danger of eeatn., 'And
2 peonle snall be ereated, ovraise the Lorat
annlies to the present zeneration besause tne
Holy One, blessed be He, will at some time
ereate them afresn,"
--Vavikra Racban 30:3

Breause of tne lengin ane breadih of Jewisn history,
there is the temptation to eonsider it as an isolatee enti-
ty, pavinz 1little need to the surrounding non-Jewisn world,
A pieture of Jewish nistory ean be thus obtained but in
order 10 aprreeciate tne tniré femention, to zet a vivid,
realistic view-just &s we must eonsider the role of the
tea wnen deseribing the Journey of the snip ~ we must in-
vestizate the Geniile environment and waten tne eross-
eurrents of general monds and movemeénts.

Tne influence of tne nnon-Jewish world is not always
ephemeral., Seholars maintain that tne Deuteronomie refor-
mation was largely indueed by tne reaetion to Babylonian
influence. The reaction to tne Babylonian-Assyrian tnreat

toward world peace and tne eonstant ehallenge these military
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titans offered in tneir ineessant strivinss toward world
eonouest ané world empire, orompted the intezral and last-
ing éoetrine of a universal God, who uses sueh powers as

nis lash, From this reaction stexs the idea of one God,
fatnering all of mankind, thus reassuring the world brother-
hond in their fear and foreboding(ll). From the Babylon-
ian exile also eame 2 refined enneept of pure monotheism
transmitted throueh the exiled prophets of Israel (42) be-
eominz forever a Dasis of Judaism,

The influenee of Persian ané Greek thought whieh sur-
rounded ané impelled Jewish life for sn many eenturies had
ite salutary and lasting effeet. From this eontaet, Judaism
ebsorbed and aeélimateé to its thenlozy the doetrine of the
future life whieh wrousht iuwportant permanent ehanges not
only in the pﬁ?ho-emntional areas of Jewish thought and
sentizent but in daily 1life, in the ritual an¢ eeremonial
customs of the ereed., From this souree eame & broader eon-
eept of God with an aeceompanying broadening nof the imase

nf divine justiece, atonement ané retribution in the Jewish

niné (43).
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From the Moslem world the loose, shapeioae mass of
Jewish thought, bulky ané all-inelusive, reeeived the
braeing formative diseipline of Arabie philosovhy and
lozisties, Not only was this mass d@istilled by the ra-
tional atmosphere, it was also sweetened by its oroxim-
ity to Arabie literature and produced its nwn lovely es-
senee of Jewish poetry and prose (44),

It is wiser, then, to examine Ameriean reform, not
as a lone, lost, indigineous “"sport" but to ennsider the
flux a2né reflux of the hﬁmin tide that bore ané shaved it.
First, we must examine the European seene that ga*e the
orizinal impetus to modern reform in Judaism anéd seeondly,
we must turn our attention to the Ameriean milieu whieh
provided the matrix in whieh the movement was shaped,

An idenlnry dnes not epring full-blown from the mind
of a single man, nor in a single age, Modern reform Juéda-
ism wae not born in that brief period between *he end of
the =zhetto eompulsion and the Hamburz temple (45). Nor
was it developed in one eouniry alone, as has so often

been suggested(46), The tendeneies toward modern reform




and aetual breaks from rizid orthodoxy injunetions long
foreran the German movement and oeecurred simultaneously,
thoush less intensively, in other eountries in preceedins
centuries. The ship was not in drydoek, as many would have
us belicve though it must be admitted the shetto walls
served a breakwater whieh quieted and partially nezated «
most of the turbulenee of the outer world. Some of the

ebl andé flow of world thousht slipped throuszh, however,

and made its motion felt, '

It sust always be remembered that in many instaneces,
especially Western Europe, the eommunities of Prazue, Frank-
fort on Main, Roxe, for example, the Jews were in daily
eontaet with non-Jewish neighbors in spite of the residen-
tial and oeeupational restrictions (47). Nor were these
eontaets without effeet. We find numerous eonversions to
Christianity amone men of ability who won enviable posi-
tione in the Gentile world. It would be naive 15 suppose
these eonversions were not somewhat impelled by tempting
offers of potential well-being but regardless to what ex-
tent sineerity prompted them, they were obvious proof of
eontaets the shetto Jew had with the Christian world,
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Bernard Cephier besame Lutner's acvisor and eventuelly

was mede professor of Hebrew at Wittenverz (42); Immanuel
Tremellius beeame 2 Dominiean friar ahd a elose friend of
Celvin's (49); Mareco Perez was eonverted to the Reformed
Chureh in Antwerp but evidently was & man of means for he
had 30,000 eovies of Calvin's "Institutio" printed for dis-
tribution at his own expense (5C). Whether he sought an
entrez into more luerative fields or not we do not know,
meQ;’Eclic joined the Moravian brethern (51); Johannes
Levita Isaae beeame professor of Hebrew in Louvain (52):
Abraham de Luna beeame abbot of the eonvent of Villcnoirvt (93);
Jaeob La#rez won notoriety ae the seeoné general of the
Jesuit order (54). How many more ean be names who left

the ship rather than wait until it was struek loose from
ite moorings!

It is not to be supposed that these eonverts were the
only Jews who had eontaets with their Christian neighbors,
Most remained faithful to Judaism, however, ané often sue-
eeeded in zainine eonveris to their ranks as a result (55)

of their relatinnship. Elijah Levita taught Hebrew to
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Shristiéns @ané aroussed the anxiety of his co-religiorists to
sueh an extent the rabbis were pressed to éiseuss his ae-
tivities, possiocly with a view to eurtsilinz tnem and nues-
ticned tne validity of suen nedagzogy under rabbinieal law,
He maintained, however, tnat tnese Caristians were waram
friends of tne Jews and were using tneir knowledge of Heb-
rew to orevent anti-seamitism (55).

The Renaissance, which left few areas of European
culture untouehed, eoulé not help but influenee Jewish life
in soite o1 thie heiznth and thickness ot shetto intoleranece,
In the soread nf tnies eontaginus m-vement, ve find tne esera
0f modern Jewisn reform, Levita, as dié all Renaissanee
senolars, eritieally examined tnrough nisinrieal researeh
tne aeecevted beliefs of nis zeneration, and finally proved
tnat the "nekudnt" were not inserted in the Biblieal tex:
&t Sinai out were aaded no earlier tnan tne (in eentury,

On tne vasis of this ne snowed tnat the author oI Eeecles-
isstes spoke not of tne imucrvality of the soul,but seemed
10 exprese his doubt of it. Furtner, with the new eoncept

of tne vowel sisne io zuide nim, ne questioned the intent
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of Job and, in zeneral, snoeked the ravbnis ol nis day witn
his neretieal views (57) (many of wnien have lone sinece
veen adopted and aeeepted as traditional), Tacusn a Ger-
wan oy obirin, Leviia was inrlueneed vy the intelleetual
stirringes 1n Italy, Ior Jermanv from whieh he had fled
with tne family durineg a 1lytu eentury expulsion eaiey, nad
nn mononoly on the new spirit. He brousgnt tue spirit of
reform to aetivalion in a eountry otner than Germanv a
eentury delfore any sueh aetivity there,

Azarian dei Rossi, a younger native-born Italian eon-
lemporary, was even tolder than Levita (53)., He maintained
in his "“4eor Enayim" tnat tne Talmué was nnt an author-
itztive souree of information on matters or scienee., The
eartnouske of 1570 whieh destroyed his home eity of Ferra
nlus the discu=zseions he had with a Catholie priest on the
enntiradietiong between Josepuus znw the Talmudie literature
and then finallv the revnlutionary theory of “Yenernieus -
all indieatinns of the eontaet between 17th eentury ghetto
Jews and the general world - eompletely shattered his faith

in the authenticity of the Talmud. His works received the
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same heated reeeption from the {reditionalists of his day as
d¢id those who doubted Talmudie authority in suceeeding gen-
erations (59).

Dei Rossi's denial of the sbsolute authentieity of
Telmudie Hazeadah merelv preceeded the shattering blow struek
bv Leon Mndena against the heretnfore inviolable Talmudie _
Helachah. He enontended that the true meaning of Biblieal
law ie& distorted by Rebbinieal exiqesis in his book "Beheinat
Ha-Kabbalah" which e=nes on to eondemn rabbinisa for the
travesty it makes of religzious sentiment, redering it
repuleive both esthetiezlly and ethieally. He went so far
as to atiaeck the orayer serviee (60), deelaring it tedious
and brousht upon his head the same rain of eastization as
sreeted the refor: prayer bonks of Merzbacher and Eihhorn
two eenturies later (41).

Modenz eondemneéd the Cabbala as an outright fraud and
the notion seemes to have reeeived extensive publieity,

When the matter was submitied to Joel Saerles, prominent
rabbi of Craeow by the people of Amsterdam, where freethink-
érs sueh as DaCosts and Spinoza znd their syapathizers

abounded in some number, he deelared that the Jew who denies
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the authority of the Cabbeala worthy of exeommunieation (62).

Other fissures ir the thiek wall of Ghetto tradition
are anparent., The ineressing laxity in the observanee of
dietary ¥we drew numerous anegry eomments from the rabbis
whieh inereased alarminzly in the first half of the 17th
eentury,

"Thete sinners were reformsrs »r the
pre-Reform era, peonle who simply did

thinegs that they eonsidered justifiable
without waiting for any Sanhedrin or
rabbinieal eonvention to sanetion their

act, The result was oeeasionally that

some rabbi found @2 legsl reason for the
exieting practiece, tut alwoet invariaoply
theologieal autnority eondoned =ilently -
what it eould not ehenge, An example of

the first instanee is tnat the people
regardless of the elear stctement of the
Bible ané its embodiment in codes of rao-
binieal law, lived in Egypt, whien the

rabbis afterwards cuzlified as a temporary
measure whieh had eeased ito be valié. An
example of the latter, very frecuent in rab-
binieal literature, i= the adviee of the
otherwise very rigourous Freneh sehool of
Talmueiste (ine Tosafists) of the 12ih eent-
ury not to prohibit the wearing of jewelry
on Sabbath beezuse the women would not obey
sueh @ rule, When, however, the ocuestion
was put as to the possibility of ehanging 2
burdensore law, rabbinieal authority as every
nther ecelesiastie or bureaueratie authority
would answer in the nesgative, usually as a
matter of poliey. So we find in regard to the
levirate marriage,..that the trustees of the
Portuzese eoncresation of Hambureg in 1456 ask
the rabbi for an 2brosatinon of this law, and
are met with the theolozieal 'non possumusi® (£3)
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Thouzh, as has been stated before, Germany was the
scene of the most intensive outeroppingz of reforam, its
idenolngy was not the exelusive growth of German Jews,

Olry Terouem, a Freneh Jew, published between the years

1220 and 1827 a series of pvamphlets ealled "Lettres Tagr-
nhatisues" whieh indieated the sore need for synagogual
reforme and adéoeeting a2 Sunday Sabbath (é4). Contempor-
anenuslyv, Lesghorn, lonez the stronghold of orthodoxy, be-
eame ihe s=ite for the writinegs of Aaron Fernando who blat-
ently advocated the abnlishment of all eeremonial law (55).
In London, the Sepharédie eongregations admitteé mueh dis-
eontent with the form of their orayer services (66) andn
when the Bevis Marks eoncsregation refuseé to introduvee re-
forms, 2 group from this eongregation united with a like-
thinking seetor of an Ashkenazie syvnagosue and established
the West Lonéon Synagnzue of British Jews., The Charleston
egongresation, elosely assoeiated as it was with Bevis Marks
of London (67), seeme o have produeed a reforxt whieh seemed
to be influenced by the same thought-eurrent that evidently
swept mnet of the Jewish world in the 1Sth century and whieh

ereated the csrezteet and mnst telline effeet in Germany.




Chapter III -
The Turbulent, New World
"What is man born for but to be a Reformer,
@ Remaker of what man has made,,.imitating that
great Nature whieh embosoms us all, and whieh
sleeps no moment on the old past, tut every
hour repairs hcraelfi yielding us every morn-

ine @ new day and with every pulsation a new
1ife."

-- Ralph Waldo Lmerson
(

From the Ameriean revolution and, more partiaularf;
from the Freneh revolution the idea nf the rights of the
ennuon men bezan to erow and extend themselves and the
realization that no human shoulé suffer diezbilities blos-
somed in the soil nf Western eivilization, By 1791 the
Freneh Asseumbly extended "the Rishte of man" to the Jews
of the Republie and subsecuently, in 1305 and 1207, respee-
tively, Napnleon eave the Jews nominal autonory in the Ae-
sembly of Jewish Notables and the Sanheérin, at least grant-
ine formal =aneti-n to the newly-forzmulated enneeot 57 Jew-~
ish emeneinatinon(b%), As a coekleburr elings to a man's

elothineg and is thus carried to distant fields, so the "peoplels

eray" of Napnlenn spread the maturine ideals of the Freneh
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revolution &all over Europe. Jew and Gentile beeame aware
of the new role of the Jew ané either strove to prevent
nr promote its fulrilment.

German Jewry was doubly blessed. The seeds of enlight-
enment born by the fresn breeze of 18th eentury liberalism
found fertile eround in Germany. These exeiting, new ideas
whieh ga4§ the Jews their first freedox in eenturies were
rendered more resdilv aceessible By tne work or Moses Men-
delssonn, His translation of the Pentateuen into German
gave his eo-religionisis tne key to whien to open tne rusied
cates of tneir intelleetual ghetto and thus granted tnem
free passage into the great worla oI seeular literature
and 1ife.(69). It is not to be thougnht, a= many do (70),
that Mendelssonn was the eonseious forerunner of ine reform
novement. Quite to the sentrary, he felt that every re-
quirement of rebbinie Judaism was valid and would remain
s0 eternally. Mendelssohn maintained that eeremonial law
was Divinelv revealed and would eontinue in its present
form until another sueh revelation replaeed it. Though

not a reformer, he was one of those who sought to promote
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the emaneipation of the Jew from the physieal and intellee-
tual ghetio. Though not a reformer, his traznslation of the
Pentzieueh did provide the tonl whieh .made reform possible.
The work of Mendelssohn in the direetion of eomplete
eraneination was earrieé nn by one of his best-known dis-
eiples, David Friedlander (71). Interested, as was his
mgeter, in the mueh-needed eultural advenee of the German
Jew, Friedlander onened the Jewish Free Sehool of Berlin
‘r 1778 to teaeh secular subjeets to Jewish ehildren and
thue prepnare them for entrv into the gentile world hereto-
Tore forbidden their parents. He furt er developed the
lenruare tonl when he translzted the nraverbonk into German.
Friedlanderts efforts were mostly negated by his succeed-
ing zetivities anéd eonsecuented an air of ill-favor whieh
soon surrounded his work snd that nf nthers who strove along
similer lines, He onffered to aeeept Christianity if he,
and his friends who were to follow him, might dispense with
the doetrine of the trinity, the divinity of Jesus ané the
observanee of Christian festivals, It was like enjoying
the pley Hamlet without Hamlet znd of eourse he was refused.

But the harm had been done. Any man who advoeated enlight-



enuent or reform was aeecused of similarly advoeatine eonver-
sion, Sueh was the mark firmly affixed upon the brow of

any who suggesied ehange and no amount of refutatinn eould
exase it.

But those who eried for ehznze eould not be =0 easily
intizidated or hushed nor could the vituperative eondemna-
tion of the opposition shout éown the voiees e¢&lling for
reform., Faé the ghetto walls still been standing, the
elnse-knit ghetto soeiety misht have suoppressed the elamor,
If the world was ai ezse, supinely, phlegzatically accepting
the status quo, the solitary eall of Jewish reior:z would
have echoed hollowly upon the ears of men and soon faded
from hearing. But sueh was nnt the ease. ihe ghettio was
genne, The worléd was wrestling with itself, ehange was the
protzzaniet, The Jewish eomumunity eould not ignore the
eonfliet., ;

There was reason for this internztiional turbulenece

and restlessnees, Tne Napoleaniec wars had consequented

——
-~

S —
huge debts, both sides suffering greatly. Soeial stress

mounted, diseontent stirred many breasts, ine iron hand
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of Metternien stretened aeross tne eontinent and erushed
every liberal uprising that rose above tne surraci. The
18tn eentury idealism that promnted this growth eould not
be killed, From tne rubble of one unsuecessrul atiemnt,
niner liveral insurreetions sprang up., Suen ineessant ef-
forts merely strengined tne resolve of these revolutionists,
Their sueecess was inevitable, Countless factors eontrib-
uted to tneir growing need znd might. The new ideas were
shakine the verv foundations of humen thouznt. The indus-
trial revolution, bezun haltingly and unevenly in many
places, was now movinz swilftly and wae vevamping tne staid
coneeple of eommeree znd Tinance. Tnhne 1id Metiernien at-
teipted to keep over z1l1 Europe was shaken by the miznty
blasts of these new forees.

The Jew eould not eseape the effeet or tnese stirrines,
Even tnﬂugﬁ eenturies of tradition had enerusted and solj
idifieé his every tnouznt and deeé, the old elay was dry-
ing ené tne rumblings tuzl snook tne esTriu Deneatn his
feet eracked ané split the age-nlé rzoviniezl form., His
aneient stsnaareé of values was replaeed by 2 new sei, He
nad to adjust nis daily living to nls new perspeetive. lany
felt tnet Judaism eould not rit, no matler now altlered,

in tne new liie, Otuers were ready io try modifieations,



First tnere eame exiernal chanees and tnen spirituzl adjust-
ments followed. Trial and error was the yardstiek; sennols
and temples ané raooinieal eoniereneces were the laboratory,
Germany was the seene oI tne preliminary efforie; Amerieca
the site oI aévaneed endeavor,

Tnouzn Ameriesn reform torrowed freely Irom tne tnink—
ing o1 German TreéIrormers, it was nol borrowed wiolesale with
nno tnougnt oI its need, A =iwvilar sei 01 @lrdlusisuees
nrompted the moveméni in this eountry. A seed eannot be
transplanteéd unless the soil is fertile and the environment
is favorable. Tne healtiny growin of the plant indieates
tnat suen was the ease,

The artermain nf the Napoleonie wars had¢ 1ts doleful, if
somewnat later, erreet in Ameriea, too (73). Wreiened eecon-
nmie eonditions (74) and the exeiting idea of progress
stirred tne Ameriean scene but the eondition was intensi-
Tieé by the growtn nof the West and the advenee of seience
and teennolozy £75) serve to snake tne foundations of 1&th
ecentury tradition., Thie is not to imply tnat American thou=nt

Wae not aIirccted by tne imm.grant, it eersainly was tut,
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in turn, it afrected tne immigrante and tue entire poopulaee,
Tne revolutionary impulse, tae rise of an industrial culture,
ine formation of new relizious sects are all reeognizable

as inrluenees of Huropean eulture (76) but tne form tney

took in tnis eountry, tne extension and moditieation they
underweniy ren¢ered tnew 01STlnElively aue UNQUESL10LR0LY
Amettean.

The eommon man, here in tne United States, eameé into
hie own more readily than nis European bLrotner Lecause of
tne additional faetors aciive in tnis environmeni, He
readily expressed nis advanee in political, soeial and eeon-
oziec maiters (77) and made nimself felt 28 2 formavive,
vital force in 211 suen endeavor, It ie little wonder
in2t the oy-produet of tnis opportunity Ior self-expression
ané ecualitariznism snoule De a demoerization of religion,
Many denominations sdumitted tne laity 10 & larger share

in ehuren government, Not only ¢i€ tne oceupant oI the
' Lew pew enjoy greater Ireeeos witnin tne eonfines of the
ehuregh, he even asserted himself by defyingz the esiadblis-ed
sects and guthorities and traditions, and in many instanees

created new eults altogetner, in a movement known as “eome-
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outisa" se wide-spread did this religious revelution be-
eone (78).

Orthodoxy besame the target of mueh abuse. A greup
of Catholle laymen defied eanon law and insisted on shar-
ing eontrel of shuseh property with the elergy. Threugh-
out New England the dosmarof Calvanism laid heavy upen
the laity. There was no expansion or development in this
teeming era of expansion and development, only "turning
over the exhausted seoil and reaping an ever seantier har-
vest (79). Calvinist preashers thundered forth spesulatien
and weighty syllogisms but effered a people hungry fer
basie e¢hanre no reexamination of major premises. "The
stigma of athelsm was put upen every harmless bantling...
and in the terror of reastion, the pulpit, fellowing the
lead of the reastionary pew, aroused itself to eleanse
the pew of every innovation (80)! The fear of religieus
religious reform beesme alwmost psyehopathie on the Ameriean
seene. ‘“Let us guard against the insidious eneroashment
of innevation,® said Jedidah Morse, but it eeuld have been
M.J. Raphall or Isaae Leeser or any shampioen of uneempre-
mising orthedoxv," innovation, that evil and beguiling spirit




whieh is now stalking te and fro en the earth seeking whem
it may deveur (s1).*

*As with Jewish erthodexy, *traditional Calvinism de-
fended itself with spirit, asserting se vehemently that -
the eorpse was net yet an authentie eerpse, that it sue-
eeeded in at least postponing its own burial. It was deep-
ly entrenehed in the inertia ef sustem, but intellestually
it was in desperate straits (g2)."

Sueh was the spirit of i1lliberal Amerisa, strait-lased
by the tanto‘g of English rationalism and Edwardian degmatism
but finally freed from this binding intellestual heritage
by the advent of soeial Utepianism from revelutienary Franee,
idealistie metaphysies from Germany and literary remantisism's
new and wide spread eultural development. These fresh, beld
soneepts served te burst the ties ef the old feudal erder,
making way fer ia. new midéle elass sosiety, replasing the
broken aristeeratie ideals (83).

It must be emphasized again, however, that the same
forees whieh aweke these liberalizing influene#s abroad,

did so in Ameriea. Ameriean thought was not wholely ber-
rowed or formed by European influenee. Amerieans found
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their own philesephy ereeted in a system and they eagerly
ineluded the metaphysies of Kant, the mystieism of the
Jasebites, the idealistie egoism of Fiehte, the transeen-
dentalism of Sehliermasher in their ewn less advaneed
thought strueture.

Sueh was the matrix, itself shaped by the new en-
lightemment and the spirit of rebellien against the
staid, uneomprexising ferms, from whieh reform Judaism was
gsast in Ameriea. Now we will examine the speeifie predusts
of the mould in Rmeriesn Judaism.
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Chapter IV
Charleston: An Abertive Beginning
We “"wish noet te everthrow but te rebuild -

not to destroy bUT te Yérorm and Tevise

the eviIs o ieh (weJ eomvlain - not te
abanden the institutions of Moses, but te
understand and te observe them:; in fine (we)
wish te wership Ged, not as slaves of big-
otry and prioatcraﬂ, but as the enlightened
deseendants of that ehnsen raee...of Abraham,
Isase and Jasob." .

--from the Pronouneement of Prineiples,
Reformed Society of Israzelites

While Germsn referm was still struggling (g£4), a full-
blown manifestatien of the referm spirit fereed itself through
the hard roek of eppesition and fadourished in Charlesten,

S8.C. In Europe, rororl’i.:%grough orthedox Jewish eppesition
as well. In a land wherein there were no pelitieal or
e¢ivil disabilities and where Jevs moved readily into pesi-
tiens ef high trust and prestige (85), it is little wender
that the grewth of the Ameriean plant preeeeded more rap-
idly.

Ameriea at this time, as has been deseribed befere,
was a sprawling, straining yeung giant, impatient with
the past and eager for the new, It would be well fer
our purpose te feeus upon the seant Jewish population of
some 2,500 persons who added their dad of soler te the
Ameriean panorama. Ondy a few esongregations worthy of the nem-
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existed at this time. Shearith Israel of New York was the
dean and one of the largest; Yeshirat Israel of Newport -
much depleted with the post-Revelutionary shift ef pep-
ulation - steod seeond. Twe smaller eengregations bear-
ing the same name, Mikveh Israel, served the Jews of Say-
annah and Philadelphia. In Riehmond, the Jewish eommunity
had ealled their congregation Beth Shalom and in Laneaster,
Pa. a tiny greup had oranized themselves (27),

In Charleston, the largest greup of Jews in the eeun-
try, abeut 500 in number were erganized as Beth Elohim,
The state of Seuth Carelina previded a rare eombinatien
of liberalism and eppertunity fer its inhabitants. &Her
eonstitutien, cueted by John Leeke in 1669 stated, "...That
Jews, heathens and aliens, dissentors from the purity eof
Christian religien may not be feared and kept at a dis-
tanee...(22)* The enly individual prevented from beecom-
ing"...a freeman in Carelina" was he "that doth not aek-
novledze a God, and that Ged is publieally and selemnly
worshipped (£9)." In the nineteenth eentury, the pepulase
of Charlesten were eutspeken in their eontempt fer German
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eruelty to the Jews and ridieuled Maryland *"fer her bigotry
in denying eertain eivil rights to the Jews (90)." These
outspeken instanees of liberalism eveked sommendatery esen-
ments from personages of no less-import than Jehn Adams,
Thomas Jefferson and James Madisen.

Henee inte every braneh of trade and eemmeree, in the
arts and prefessions, and in publie life as well, the mex-
bers of the Charleston Jewish eommunity poured their emer-
gies and natural talent and gained prosperity and sesurity
in the life and eeonemy of the South. It beeame the weal-
thiest and pessibly the strongest eongregation in the eeun-
try (91).

The serviees and form of worship marked it the pre-
duet of anether sentury and another elime; and sueh it
was, " an effsheot of the old Spanish and Portugese eong-
regation of Bevis Marks (92)* in Lendon. Its members
were foreed te move throush the straight, well-werl, nigh
intolerable grooves of tradition. An English writer des-
eribing the parent songregation in the Londen Jewish Chren-
iele holds up a mirror befere the sen (93).
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*Ihe Jews were strietly orthedox....Mem-
bers of songregatiens were ruled with a
rod of iren. e most venial offenece was
punished with a fine, failure te pay whieh
might be visited with severer penalties
st1ll. Members were frequently salled be-
fore the Kahal (eongregation) and made to
explain their eonduet or apelogize fer it...
In s Marks the ernment was far more
auteeratie than in the German eongregation
and it is an oft-teld tale hew the tyran-
nous sharaster ¢of their Aseamot (by-laws)
had the effest of driving Isaae D'Israell and
many others from the fold of the sommunity.
Among the Portuguese the penalty fer estab-
1ish] or oven attending a Minyan (assembly
for prayer)within the eify of Lendon and its
suburbs, exeept during the week of mourning
was exsemmunieation. Anyone even knowing ef
fuch a meeting and not informing the Mahamad
Board of Klders) of it, was liable te the
came gcnalty. And as late as the year 1822
a gentleman was visited with the utmost rigers
of the law besause he ventured te have a Min-
an at his house on the first night of Pen-
et, fellowed by prayers in the early mern-
. He and his fellow-worshippers were de-
prived of their seats in synagegue, their
names were erased from the list of Yehidim
(voting members), they were relegated to
sertain plases at the bask of the reading
desk, dicualified from being ealled up to the
law, deelared ineligible for two years for
any pious duties, and finally fines of L40
and respeetively were inflieted upen them....
Anyone openly desesrating the Sabbath eeased
te be a Yahid. A person who married out of the
faith was exeluded from being a Yahid and from
all the offiees and honors ~I the synagogue...,
Then there was a whole system of fines in vegue |
for refusing to aseept offiece, for refusing te
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be salled up, fer not attend
when due to be ealled up, ro%nr‘mt! attend
ing con;rofatlonal or eommittee meetings,
for not being present to answer to one's
name when it was ealled, or leaving before
the meeting was over without the President's
permission....The wonder is that people
sould be found willing to submit to sueh
extraoidinary penalties. The synagogue
must have had an immense hed upoen le
in these l:ia to exast so entire n?::g-
missién. It eould only have wislded sush
a power so 1 @8 it remained the eentre
of the soesial life of the eommunity. A
defianee of its ruling would have involved
a soeial ostrasism, the fear of whish must
have exereised as strong a deterrent as the
religious penalties that would have been
ineurred by sontumasy. Nor is it diffieult
to understand why, in early times, the syn-
e should have desired to maintain se
striet a rule. Some sueh imperium in im-
erio was nesessary in the interesis eof the
ewish eommunity. The synagogue authorities
felt themselves in a measure responsible to
the politieal powers for the good behavier
of their eoreligienists., The positien eof
English Jews wax not yet eonsolidated. The
footing on whieh they had been admitted inte
this eountry was still somewhat insesure,
they enjoyed but seant liberties. A single
false step might retard their emaneipation
or en er the liberties already won. witn
the growth of a new order of things, this
regime has passed entirely away."

In Charleston with its bread prineiples of freedom
and equality a reality rather than a dim promise or hepe,
the basie need for sueh severity had long sinee beesn re-
moved, making its retention a needless pieee of assetieism,
A few quetations from the eongregational eonstitution in-
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dieates that sueh was not the view held by those whe form-
ulated eongregational poliey. The iron hand of Bevis Marks
was inherited by its Ameriean offspring and its stern and
uneompromising mein jealously guarded (94).

“The Parnass Presidentashall have sole direetion
in the gue, during divine serviee,
and all offieers under pay shall be under
his eontrel....He shall be authorized teo
eall befere the Private Adjunta any persen
or parsons who may misbelave either in Syn-
agogue, its enelosures during divine serviee,
or other legal oseasions of meeting....Neo
rson or persons shall be sanetioned to eom-
ine for t pui se g erutix{;'ran{ ﬂtl}u;r
gue or un any unlawfu an
within five nleau;? Charleston nor shall
any person, or persons,..be permitted, under
any pretense whatever to aid, toin, assist
at any sueh unlawful Minyan or Combination...
All strangers arriving here, who do not after
a fhe l.g.pu of time affixed...beecome members
of the “ongregation, shall be liabid to all
penalties and restrietions that members are
subjeet to, and shall not be admitted as
members, until sueh restrietions are removed....
1f any person be guilty of an atroeious offense...
(he shall) ferfeit all his rights and privileges
in this Uon;rcgauen, and be subjeet to a fine
not exeeeding two hundred dollars; and sueh
offenders shall never be reinstated into their
righte and grivnogos and moreover be deprived
of the right of burial inside of the Beth Hayinm,
until they by themselves, exeeutors, or adminis-
tratiors, relations, or {'ricnls pay and setile
the fine afflieted. And any person plasing them-
selves in sueh a predieament shall ineurr the
penalty ...(and 1t) shall extend to the whole
family....No person being ealled te the Sephar,
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ha Portos-Heehal, or geing up:there
to offer, shall leave the same, without
offering at least one shilling fer the
Parnass Presidenta, and prosperity ef the
“Yengregation, nor shall any ridieulous or
unusual offering be permitted. Any person
offending in either of these eases, shall
be ealled before the Private Adjunta, and
at their diseretion fined, or dealt with
aseording to the nature and avation
of the offenee, and shall eontinue under
all disabilities in and out of the Syn-
agogue, until sueh deeision is eompiled with,...
ﬂ person or persons publiely violating the
bath, or other sasred days, shall be de-
frivod of eur; i»rivllogo of égnmguo and
he serviees of its offeers. He or they
shall alse be subjeet to sueh fine and pen-
alties as the Parnassim and Adjunta may deem
fit, nor shall he or they be readmitted te
the privileges aforesaid, until he or they
shall have paid the fine and Suffered the
punishment to be inflieted under the law.*

These dieta were not merely written perseriptions whieh
remained ynfulfilled, We have dosuments and notes showing:.
instanees of fines and eensures distributed in aseord with
the dietates of the eonstitution.

The rabbi of the eongregation was a pitiful figure,
underpald and abused, he was foreed to seek his livelihood
by means ifiereasingly degradating, heaping ealumny and
gross disrespeet upon his person. In his Reminiseences,
Isasae M. Wise deseribes the Jewish elerie that preeeeded
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his own ministry in this eountry (95)."

He was reader, eanter, and blessed -
bedy for ehal paseh, whieh amounted to
c:nts. bl;. was tmhg, buteher, eireum-
eiser, blower, grave r, sesretary.
wréte the amilots with:ihe mames of
all the angels and demons on them for
women in eonfinement, read shiur for the
departed sinners, and played eards or
dominoes with the living; in shert, he
was a kol-bp, an eneyelopedia, aseepted
bread, turnipg, eabbage, potatoes as a
gifi, and died in ease his salary
was not fielient. He was sul generis,
half priest, half beggar, half orasle,
half fool, as the oeeasion demanded.

"The Reformed Soeiety of Israelites"

It is 1ittle wonder, then, that members of the eong-
regation, assimilzted into the seeular eulture and 1life of
their surroundings, meeting the leading intellestuals of
‘the south in their daily dealings, diseussing and implemen-
ting the new ideas of shange that stirred them, just as
they aetivated their non-Jewish fellow-eitizens, should
beeome sensitive to the distasteful, unprepossesing aspestis
of their aneestral faith and should be moved to open eom-
plaint, The only instanee of eompulsion in their lives

ossured in their synagogal activities. There, as the eon-
stitution indieates, an authorative, unbending and generally
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despicable regime held sway so that they eould not implement
the ehanges they felt so neeessary. In eivil 1ife there
was no instanee of sueh totalitarianism, they were free to
eonduet their own affairs in aecord with the distates of
their own affairs in aseord with the dissates of their eon-
seienee and their sensativity. The sharged atmosphere of
Europe whieh produced a Jew *acebstomed to speak with bated
breath and whispered hopelessness" was alien here., To

live the old life in the new world was oppressive! What
was natural in Bevis Marks was artifieial in Beth Elohim,
The rebellion was inevitable!

In 1824, a group of forty-seven members of the song-
regation submitted a petition asking for reforms in the
ritual., This was not merely an effort to “stem the tide
of already existing disloyalty and irreligion, whieh were
enormous in volume before the reform movement took held (97)*
nor did it "eome into existenee in conseguenee of early
tendeneies toward laxnese and irreligion (9%)." These
were not the only reasons for the petition, though they
must have eontributed eonsiderably. This was not selely
a nezative movement, a finger jammed temperarily into the
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the dike; 1t was a positive movement designed to adapt Jud-
aisu to the eonditioning of a new generation and make 1t
permanently palatable and inspiring. %hey hoped to keep
Judaism meaningful for their generation just as it had done
for their fathers before them so it might eontinue for their
children in sueeeeding eras. Without adaptation, there
would be death, these men eontended, “as the tabernasle
gave way to the glory of the stationary temple, so does
1life neeessarily move on and institutions must ehange seo

as to keep life, or be enerusted and atrophied by abandoned
custom (9%).*

Chafing under the many restrietions plaeed upon them,
eager to do away with the unintelligible Hebrew and mongrel
Spanish that made up their languege of prayer, annoyed with
unduly protraeted, indeeorous, uninstruetive serviee, these
forty-seven men submitted the fellowing petition(100):

"Your memorialists seek no other end than

the future welfare and respeetability of

?f. 123‘3‘1’“%:'} :::S:issgxfug: g‘;{aizm%gore
their ehildren examples-whieh are only ealeu-
lated to darken the mind and withhold from the

rising generation the more rational means of
mruhfpping the true God.
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*It is to this, therefore, your memorialists
would, in the first plase, invite the serious
attention of your honorabie body. By eausing
the Hazan, or reader, to repeat in English
sueh part of the Hebrew prayers as may be
deemed nesessary, it is senfidently believed
that the congrogntion-ﬁnorally would be more
foreibly impressed with the neeessity of
Divine worship, and the moral obligations whish
they owe to themselves and their Creator;
while sush a eourse would lead to more deeen-
ey and deesorum during the time they are

ed in the performamee of religious duties.

t is not every one who has the means, and

have not time, to aequire a knowledge

of Hebrew language, and eonsequently to be-
eome enlightened in the prineiples of Judaism,
What then is the eourse pursued in all religious
soeieties for the p se of disseminat

the peeuliar tenets of their faith among the poor
and uninformed?

"The prineiples of their religion are expeunded
to them from the pulpit in 1 that they
understand; for instanee, in the 61‘“1011.,

the German, and the Freneh Protestant ehurehes;
by this means the ignorant part of mankind
attend their plases of worship with some

rofit to their morals and even improvement
¥o their minds; they return from them with
hearts turned to piety, and with feelings
elevated tt:g their sasred eharaster. In this
eonsists the beauty of religion--when men

are invoked by its divine spirit te the pras-
tiee of virtue and morality....

"With regard to sueh te of the serviee

as 1t is desired should undergo this shange,
your memorialists would strenuously resom-
mend that the most solemm portions be retained.
and everything sugarrluous exsluded; and that
the prineipal parts, and if possible all that
i{s read in Hebrew , should also be in English
(that language being the language of the eountry),
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so as fo enable every member of the songregation
fully to understand eagh part of this servise.
“Tn submitti this artiele to our memorial te
the sonsideration of your honorable bedy, yeur
memorialists are well aware of the diffieulties
with whieh they must eontend, before they will
be enabled to ascomplish the desirable end;
but while they would r::gettfully invite the
attention of your honorable body to this part
of thelr memorial, they desire to rest the pro-
pristy and expediency of sueh a measure solely
upon the reason by whieh it may be maintained....
our memorialists would next eall the partie-
ular attention 4f your honorable body to the
absolute neeessity of abridging the serviee
!enerally. They have refledted seriously
ts present length, and are eonfident that this
is one of the prineipal eauses why so mueh of
it is hastily and improperly hurried over....
"Agcording to the present mode of reading the
Parasa (Pentateueh) it affords to the hearer
neither instruetion nor entertainment, unless
he be eompetent to read as well as eomprehend
the Hebrew langusge. But if, like all other
ministers, our reader would make a ehapber
or verse the subjeet of an English disecurse
onee a week, at the iration of the year
the people would, at all events, know someth
of that religion whieh at present they so little

regard."
As might have been expested, the petition was tabled with-
out any diseussion by the vestry (probably the Board of
Trustees) of the eongregation and the right of appeal was
similarly denied the petitioners (1C1l). They might have
eome to the realization that just as they were violating
rule VII (102) of their own eonstitution with their ar-




57

bitrary stand, so they were violating a basie prineiple
of human psyehology: ne group of idealist will be frus-
trated in their efforts by a high-handed, ill-eonsidered
rebuff, The group was merely spurred by the aetion of

the vestry and on November 21, 1824 ealled a meeting whieh
evolved the "Reformed Soeiety of Israelites" and within
six months had fifty member families, only a hundred less
members than did the eongregation (103).

This intrepid, resolute group of "Reformers" were
sineere and resoureeful. They were not anxious to start
a vast, popular movement and thus seek personal aggrand-
izement and vindieation nor did they pullieize their nov-
el endeavor seeking fanfare and notoriety. They with-
drew from Beth Elohim because their eonvietions demanded
modifieations. They did not seek afar for famed leaders
to spur or extend their movement. From their own ranks
they seleeted resders and preachers and performed their
short, simple serviees "without benefit of elergy." An
English sermon was inecluded and an ecually radieal re-
form of the fozgy of instrumental musie graeed the serviees
bringing a storm of abuse upon their uneovered heads when

these innovations beeame known (104).
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Perhaps the best insight intc the thinking of the
group ean be had from an examination of their prayerbeek.
It was written by Isaas Harby, David N, Carvalho and Ab-
raham Méise in chaste, slassieal English (105). References
had been made to the "Frankfort Journal (106)," German or-
gan of reform, and 1t might be suspested that the prayer-
book might fotlow that of the Hamburg Reform serviee whieh
was the elassie in Europe. But sueh is not the ease, there
is no similarity between the two works. The Hamburg book
follows the Ashkenazie ritual and the work of the Charles-
ton group followed the Sephardie serviee used by Beth El-
ohim. A 1ist of twenty-eight English hymns are added for
the convenienee of the group, many of whieh were written
by members of the Soeiety themselves (107).

The prayerbook ineluded the Sabbath eve and morning
ritual and prayers for speeial oecasions sueh as burials,
eonfirmation, eircumeision and sueh (108). The prefase
promised a new and enlarged edition in the future, an un-
realized hope, as we shall see. But also in the prefase
were ten artieles of faith, patterned after the thirteemn
promulgated by Maimonides. Here was an indication of the
differences of belief helé by the members of the "Soeiety"
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showing that this reform was more than a demand for a well-
ordered serviee or an anti-sonversionistie front, but a
basie reform altering some of the outmoded, untenable, thee-
logieal eoneepts long demanding reinvestigation.

The *Soelety" econtended that these tem artieles een-
tained all the essentials to faith in revealed religion
and that this lowest possible denominator eoculd not be
further redueed without rejeeting the divine origin of the
moral law, They assured the reader that the ineorporatien
of these laws into one*s innermost thinking would bring
happiness in this world and the world te eome (109). The
liberal attitude that they had been denied was nourished
in their thinking and fed by their astions, they “do not
presume to restriet the faith or eonseienee of any man, *
"they ast feor these who, as free agents, would ebey God's
laws (110).*

The first feur of these artieles eompare to the first
five of the"sni Maamin® whieh deal with God, Beth sets
acelaim His existenee, unity, incorpsreality, eternity
and agree that He is the sole objeet of man's mntlon.‘
The fifth tenet of the "Sosiety" eontradiets eorporeal
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reinearnation but'stresses the immortality of the soul.

Saledta The sixth statement of the *Reformers* may be eompared to
SO the 10 and 11th of the Maimonidean eode and both agree
°'j i on Divine omniseence and the inevitability of His retri-
[saty bution. As might be expeeted, the seventh article, whieh
r deals with revelation as does Rambam in the sixth threugh-
& banles the ninth of-his statements, disagrees with the eoneept
3 bo of revelation as the sele true foundation of piety and
T morality. The eigth artiele of the "Soeiety" eontends that
{510m "morality is essentially eonneeted with religion and that
g i good faith towards all mankind is among the most aseeptable
. K offerings to the Diety" and like the ninth whieh states
that "the love of God 18 the highest duty of his ereatures
Tient ni and the pure and upright heart is the ehosen teaple of Je-
SaLee Ty hovah,* has no parallel in the thirteen artieles of rabbinie
vadi e Judaism, The tenth whieh deals with the soming of the
swal Messiah rejests the idea of a perscnal Messiah sueh as the
20 twelfth of its pattern eode and speaks of the redemption of

all mankind assigning to "the Creator (the role ) as the only
true Redeemer of His ehildren... He will spread the worship
of His name over the whole earth (111)."
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So we see a sharp ereedal difference grew between the
»reformers" and the prevelant theology of the orthodoxy.
They had eonsolidated the thirteen artieles into eight of
their omn, rcf.ecti_qg the eoneept of bodily resurreetion,
the Divine origin of the entire Law and the belief in the
eoning of a personal Messiah. In turn they had added the
eoncent of the immortality ef the soul, the authority of
the ten eommandments and the belief in the universal re-
demption of mankind,

The prayerbook fellowed the theology of the ten artieles
presented in the prefase and referred eonstantly te moral-
ity, piety, to the pure and upright heart, to the immor-
tality of the soul and to the rationality ef human reasen
and the hope for the universal redemption ef all men. The
referenees tc a return to Palestine and the reestablishment
of the sagerifieial sult are earefully omitted.

The "Reformed Sosiety of Israslites" had thus worked
out its theologieal principles and was eager to perpetuate
this theology, certain that sueh a belief offeredl the sole
salvation for Judaism. A program for the eduecation of their

youth "sp as te render them fully eompetent fo perform the
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divine service not only with ability, bearing and dignity,
but also according to the true spirit of Judaism, for which
this institution was formed" was readied for activation (112).
On November 21, 1825 the group celebrated its first

anniversary and elected its officers. Aaron Yhillips be-
came president with Michael Lazerus, Isaac Mordecal and
Abraham Moise serving as vice-president, treasurer and preach-
er respectively. A "corresponding committee" under the
chairmanship of Isaac Harby consisted of Abraham Moise,
Isaac N. Cordoza, E, P. Cohen and David Nunez Cavalerho,
the latter also serving as Reader. Morris Goldsmith was
the congrezational secretary and from his Directory for
1831 we find the creed of the "Society" as formulated by
them for posterity (113).

"1This Society was formed with the view of

making such alterations in customs and cer-

emonies of the Jewish relgion as would com-

port with the present enlightened state of

the world. It adopted, in its outset, this

fundémental principle, that a correct under-

stagding of the divine worship is not only

essential to our own happiness and a duty we

owe to the Almighty Dispenser of events, but

it 1g well calculated at the same time to en-

large the mind and improve the heart. In
their creed, which accompanies the ritual,
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they subscribe to nothing of rabbinical in-
terpretation or rabbinical doctrines. They
are their own teachers, drawing their know-
ledge from the Bible, and followinz only the
laws of Moses, and those only as far as they
can be aﬂapte& to the institutions of the So-
ciety in which they live and enjoy the bles-
sings of liberty. They do nothing against

the laws of Moses, but omit everything belong-
ing to the former independent condition of
their ancestors, They have simplified the
worship of God and brought the great objects of
public meeting -piety, morals and sense -

8o as to be perfedtly comprehensible to the
understanding of the humblest capactty.' In
the appendix to their constitution, they say
they wish not to overthrow, but rebuild - not
to destroy, but to reform and revise the evils
of which they complain - not to abandon the
institutions of Moses, but to understand

and to observe the; in fine they wish to
worship God not as slaves of bigotry and priest-
craft, but as the enlightened descendants of
that chosen race whose blessings have been
scattered.®

Though no idealistic moMt is the work of one man,
each such endeavor generally possesses in its ranks one
or two ferverent, untiring spirits who impart a strength
to the organization which accelerate its advance. Such
a man was Isaac Harby who strode in the van of the Char-

leston "Reformers® and was its vibrant force until his
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sudden passing in 1828 (114). He was reljown in the
secular world, a brilliant though impoverished dramatist,
critic and essayist whose meteoric career flashed bright-

1y showing promise of a great future only to end abruptly
in his untimely death. He left Charleston in June of 1828,
after the crushing do0ss of his wife, and was soon hailed
by his cosmopolitan colleages as a "distinguished and em-
inent scholar and writer of nor ordinary taste and intel-
ligence{115)," as the "ripe ;ul refined scholar, the rees-
pectable citizen, and the upright and moral man(116)." It
was a cruel twist of Fate that removed him from the scene
of his early triumph only six months after his arrival in
New York, cutting off his literary productivity at his very
outset and depriving the "Society" of its most fiery, form-
idable force. -

Until that unhappy time, he was able to lend his emer-
gles to the group, working and planning in the days before
its inception and finally knowing the thrill of early achi-
evement, Harby addressed the "Society" on its first ann-
lversary, delivering the definitve statement of the group.
In part, Harby spoke as follows{117):

— e b
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"What is it that we seek? The establishment
of a new sect? No, never.

"What ie it then that we ask of the Hebrew
Vestry? The abolition of the ancient 1

and form of Jewish worship? Far from it...

our desire is ,.. to throw away rabbinical
interpolations; to avold useless repetitions;

to read and chaunt with solemnity; to recite
such portions of the Pentateuch and the Prophets
as custom and practice have inted to be
read in the original Hebrew, but to follow such
selections with a translation in English, and

a lecture or discourse upon the law,..instruc-
tive to every age and every class of society....
Is this upput;g the foundations of our vemerable
faith? No...this isstripp it of foreign and
unseemly ceremonies...beautifying that simple
Doric column, that primeval order of architec-
ture, which raises its plain but massy head
adid the ruins of time and the desolation of
empires!

"“The bigot tells you, seek not to understand what
is above your comprehension; seek not for

reason, where you have only to exercise faith,
But the learned king has said, 'Wisdom is too
high for a fool' ... and the proverb of the
heaven-gifted Solomon 18 confirmed by the
doctrine of phuosoph¥ which tells you that

faith i1s the result of rational demonstratién,
not of blind acquiescence,...

“The t rance of our proceedings shall dis-

arm hostility; and the anthority, the true le-
gitimate authority of the BIBLE on which alone
we act, will lull the vigilance of blgotry

to sleep ...we wish to abstract, not to add--
to take away whatever is offensive to the en-

lightened mind; but to leave in its original
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grandeur whatever is worthy to be uttered by
men or to be listened to by the Diety.

*"This is the course of things which every
politic, every moderate man must prefer to
the most successful schism....lt would prove
a victory over ignorance accidentally pos-
sessed of gower- a victory... that wougg
make AMBITION? VIRTUE.

"But virtue itself cannot always command
success; the most that man can do is to
deserve it. Perhaps... all our moderation
may be mistaken for weakness; our temperance
for indecision; our very pride in the in-
terest of the Jmm name and ardent desire
not to leave it a subject for cavil, may be
construed into a tial abandonment of our
great o‘b;leata. Disappointnrent will attend
all who 'lay this flattering unction to their

souls'....

"When nothing but Hebrew was the aanguage of
the Jews, common sense and true religion
E:gmptod ur ancestors to worship God in

rew. it was the of the people--
it was the lan of the heart. It would
have Ween as absurd for the Israelites in the
days of David to have addressed the God of
their fathers in any other 1 than that
understood by the people, as it is absurd at
the present time for the Jews of these United
States to address God in Hebrew only which is
not understood by our people."

How splendid elevation of his conclusion!
'gut 'IPe the p%gmitggd land what it may; whether

new Jerusalem or old Judea, renovated and blessed
gg:;he munificence of Heaven; or whether with
sostom, we take it to signify the City of
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God, happiness hereafter, yet we are contented
while we remain...in this temporal state, to
live in Amerioce, ;to share in the bless
02111'%11”;1”1;:;;811’”‘&1? of, and todagg tol

c ness, her power an r glory;
%0 esducate our children 11beraily; to maxe then
useful and enlightened and Honest citizens;
to look upon our countrymen§as brethern of the
same happy family, worshipping the same God
of the universe, though perhaps differing in
forms and opinions."®

This"Biscourse" was considered the best of Harby literary
works, the man's very soul was fired by this ideal which
he had helped kindle.

In 1826 the "Society" decided 1t could best continue
its progress and implement its planning by moving from
Seyle's Masonic Hall on Meeting Street, the building 1t
had used for its activities since its beginnings, into a
new temple of its own. To that purpose it issued an appeal
for funds to supplement the sum they could raise them-
selves "for erecting in the city of Charleston a new place
of worship in honor of God Almighty (118).

Unfortunately, an insufficient amount of money was
subscribed and in a special meeting held on May 2, 1833,
the *Society" elected to return the money already collected
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with the accrued interest and then resolved to terminate
its activity; its members were to return to Beth Elohim (119).

Amidst cries of glee from their erstwhile opponents (120),
the first overt aspect of reform in America came to an end.
But only its physical form ceased; its ideology and fervor
flowed into the parent congregation quickly changing its
mood and tempo. The causes for fallure are several and
quite different from what might have been expected. The
pressure from without, foom the orthodox forces had 1it-
tle effect, It was the pressure from within the internal
strife between family and friends on their individual theo-
logical differences which shattered the group*s solidarity.
Harby admitted that "the Jews born in Carolina are mostly
of our way of thinking on the subject of worship and act
from a tender regard for the opinions and feelings of their
parents and friends in not joining the "Society (121)t®
Now was it hampered by the absence of a trained leader a
rabbi, but by the lees of its }y leader, Isaac Harby, whose
departure sapped much of its sirength.

Such was' short and volatile existence of the first man-
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ifestation of reform in America. It was an amazing growth
shocking to its Jewish opponents, unbelievable to the non-
Jewigh world for it achieved "what all the power and cruelty
of the potentates of Europe could never have wrung by force
or bribery from the persecuted remnant of Israel(122)* in
that it modified the ancestral faith. It was undoubtably
an indigenous growth for though it referred to the "Frank-
fort Journal® it was more by way of quoting a statement
to fortify one of its omn (123). The Hamburg Prayer book
was not used by the group, possibly never seen by the an-
thors of the Charleston reformed S8iddur and there is a
tone in thecreedal statements of the group which reflect
the spirit of freedom alive only in the United States, in-
conceivable to a European Jew,

The “Reformed Socliety of Israelites® lasted but eight
years and its influence upon other, later reform groups
is difficult to discern. But its influence is of relat-
tively 1ittle importance for our purpose., If the philos-
ophy of history is constant then those forces which spammed
the Charleston movement will, most of a surety, repeat them-
selves elsewhere. The "Society" does give us, however, an
insight into the character and development of such a group
as it first reared its head in American soil.
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The Return to Beth Elohim

The immediate influence of the "Society" became appar-
ent wpon the return of its members to the parent comgrega-
tion. They were all accepted back into the fold, their rights
and privileges as full-flembers restored, but they were all
fined varicus amounte for their indescretions (124)., An
new, tumultuous, somewhat-disastrous period broke upon the
congregation. The convictions and determination of the
former "Reformers" was greatly enhanced by the new rabbi
wvho came to minister over Beth Elohim. Gustav Poznanski,
though of Polish bitth, was influenced by the doctrines
of the Hamburg reformers and came to this country resolved
to see their implementation(125). The call to Charleston,
after a brief stay with a small New York congrezation pro-
vided his much-desired opportunity. It was to be a bitter
experience for both rabbi and congregation.

Poznanski came highly recommended (126) and he soon
justified the kind words of his friends. He was scholarly
an eloquent speaker and writer (127). He was a gentleman,
possessed of those qualities which gained such a title in
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the nineteenth century south although Isaac M. Wise found
him priggish during their meeting (128). The congregation
responded to his warm and gracious personality; his every
effort met with success., Both parties received him and
there was a revival of interest that even his latter day
opponents had to admit for upon his arrival *laxity in
attending the reut}ms observances gave place to strict
attention to timé honored observances (129). Poznanski
was not lulled into inactivity by the sweet sound of abe
claim and the constant strains of praise that were tended
him; he merely awaited a suitable opportunity to imple-
ment his ideas, and the reformers also waited and watched
patiently.

In April of 1828 a great fire swept the city and raized
the synagogue to the ground. The congregation quickly make
plans for the erection of a new building. That year Poz-
nanski, riding a. wave 68 popularity, was elected for 1life,
Two years later the corner-stone of the new building was
laid, The opportunity Poznanski and the reformers had awaited
now was before them., %hey did not hesitate to act. Their
action was to plunge the congregation into bitter internal
strife.
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The Organ Controversy

While the building was being constructed, a petition
was submitted to the trustees asking “"that an organ be
erected in the synagogue, to assist in the vocal parts of
the service (130).* Accompanying the petition was the
rabbits written statement declaring the request a lawful
one. The storm broke! The trustees denied the petition
and a general meeting was called. When after heated de-
bate, a vote was finally taken, the trustees were over-
ruled and the petition granted. The "Society" dead only
in name, had won a major victory. This time the ortho-
dox group, now the minority, seceeded and in 1843 organ-
ized congregation Shearith Israsl (131). So radical a
step had not been anticipated. The differences between
the two groups swelled in angry proportions. Even the
barest social amenities and imtercourse ceased between
the two factions. Not only the living kept apart, those
who lay in the dewly acquired Shearith Israel cemetery
were separated from the adjoining Beth Elohim plots by a
high wall (132). Tempers flared, friendships ended,
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compromise and conciliation were beyond hope. Into the
public courts the case was brought, bringing unpleasant
attention to the shameful strife but also evoking a
magnificent statement from Judge Butler supporting the
reformers (133).

Nor was this the end of the reforms introduced by
Poznanski. On Passover, 1843, he recommended the aban-
donment of the observance of the second day of the fes-
tivals declaring them unnecessary (134). DNot only were
the orthodox elemente in the country shocked by this
prooosal, even the reformers within the congregation were
not as yet ready for so radical a departure. The trus-
tees who had formerly authorized him “to make such re-
marks and observations as (he) might deem proper (135)*
requested that he inform them "whether he intendéd in his
future lectures to propose or advise innovations of the
established ferm of service as observed by us (136)...."
His reply indicated he realized the need for future con-
ditioning among his congregants before attempting the im-
Plementation of such reforms. Perhaps this serves to in-
dicate further the ingenious character of the American
movement which oould not accept this tenet of German reform,
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In his reply, Poznanskil unhappily agreed to be more discreet,
*,..with the sole view of restoring and preserving peace

and harmony in our congregation, I am determined, in accord-
ance with the words of youf query, not to *propose or advise
in my future lectures, innovations of the established forms
of service as observed by us...' until the general desire
of the congregation to hear the truth on every religious
subject, and to have our holy religion divested of all its
errors and abuses shall be expressed to me through their
representatives, pour honorable board (137)...."

Another petition was directed to the board, this time
by a group who had remained with the congregation and ev-
idently ware not opposed to the organ but asked *"that the
established service of the congregation embrace all the
Mosaic and Rabbinical laws (13%)." This petition was re-
jected and the discontented petitioners straight-way re-
signed and joined Shearith Israei (139).

The Jewish community of “harleston was hopelessly split
in two with families similarly divided and tender affec-
tions curdles to sour feuds. None suffered more than Poz-
nanski. Every malicious charge conceivable, wiih no attempt
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at veracity, was hurled against him., Even his legitimacy
vas assdiled (140). He was broken-hearted over the distres-
ging outcome of his well-intentioned reforms. With a view
to restoring some peace, he resigned and did not continue
his ministrations, hoping that his removal might allow

the rupture to heal (141). When the Shearith Israel group
was allowed the use of the temple on alternate Saturdays

he returned to his activé duties but here again he was as-
sailed (142). What a price this former darling of the

South had paid to see the implementation of his reforms!

By now Poznanski was completely diheartened and of-
fered his formal resignation as minister of the congregation,
His friends were insistent that he remain and finally con-
vinced him that he would do the congregation and the cause
of reform immeasurable harm if he were to leave. But after
séveral months his position became so intolerable that he
was certain his presence in office could only work to the
disadvantage of the congregation. Advertisments were in-
serted int the Occident, the London Jewish papers, the
Archives Israelites, and in the Allegemeine Zeitung des
Judonthg at his insistence, seeking out a possitie
successor. Twice applications were received and approved
by the congregation only % have the two candidated, Dr,
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Julius Lendsberger and Dr. Isaac M, Wise, decline after
their election. So Poznanski continued in office on a
temporary basis, refusing to accept any remuneration, wait-
ing only until a replacement should be procured (143).

It was shortly before this time that the famed Raphall-
Poznanskl debate took place. Wise had travelled to Char-
leston to discuss the position and at the same time Dr,
M.J. Raphall, champion of orthodoxy, was visiting the com-
munity (14%). Evidently Raphall had been in the audience
during Wise's "trial sermon® before the congregation and
straightway returned to the orthodox synagogue and "in-
veighed against (1t)...completely demolishing the reform
movement," Wise responded shortly afterwards and for sev-
eral days, before large, excited audiences, the two sought
to disprove the other's arguments (145).

The open debate between the two camps came to a la~-
mentable ending. A public, face-ioface debate was to be
held between Poznaneki and Raphall. This had been arranged
before either Wise or Raphall's arriwal in Charleston. In
bold, broad strokes, Wise paints the aggitated scene of
the event and 1ts tempestuous conclusion (146).
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The doughty champions appeared at the appointed
day. Al table stood in the upper part of
the hall. it lay the folios to be used
in the fray. Dr. Raphall, a rotund little
man with a black velvet skullcap on his head
sat at the head of the table, and next to him
Mr, Poznanski in full dress, stiff, cold,
and self-satisfied. The chagan and the of-
ficers of the orthodox congregation sat at
Raphall's side, while the officers of the re-
form oongrega.tion, with myself at the head,
sat at Poznanski's side. The house was crowded
with the adherents of both parties,...Poznanski
had read the proceedings of the rabbinical
conferences, and writings of Jost, Geiger
Zunz, Holdheim, Solomon, Kley, and Marmheimer;
besides, he still retained some Talmudical
reminiscences from his early youth. Raphall
ignored the German literature, and referred
exclusively to the rabbinical codex of Maim-
onides. Poznanski cited Albo....No principle
of procedure was established; no judges
been apvointed, The debate was a kind of
piloul in a new form, but without basis. No
especial acumen was displayed. Raphall was
besﬁg worsted, for Poznan was a skilled
dialectician, and remained calm; while 11
ew excited, and declaimed violently. 1y
1 grew , and glowed with holy zeal.
Instead of ar , he began to catechise. He
asked the public, and finally myself personally:
*Do you beﬂleve {n the personal Messiah?! Do
you believe in the bodily resurrection?® I
have never refused to answer a direct cuestion;
therefore 1 answered Raqha.n'a question with a
loud and decisive No! *his ended the drama.
Raphall seized his books, rushed ily out of
the hall, followed by his whole g: . He had
apparently given up the fight. The reform
party was satisfied with the result.
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A few months later, Dr. Julius Eckman of Richmond ac-
cepted the Charleston pulpit and Poznanski retired perm-
anently after thirteen years of valiant, contentions ser-
vice, amid complimentary resolutions rendered officially
by the congregation. He remained an active member of
the congregation until he moved to "New York some years
later (147).

The Charleston community never recovered from the
loss of Poznanski. If his tact and inherent kindliness
could not prevent the rift that kept the congregation
split surely Eckman, who indulged in violent denunciations
and “arraigned intellectual opinions on doctoral grounds®
and his successor Dr. M. Mayer, a scholarly but vindic-
tive man, could never hope to heal this raw and sensitive
breach (14g).

Of the two, Shearith Israel fared better because itis
members were in accord, and "in unity there is strength,*
They were fortunate in procuring ministers suited to their
needs and moved along on a comparatively smooth keel. In
the early 60's the creat Civil War broke out eonsequenting
a large migration from the Jewish community of Charleston.
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Neither congregation having been particularly strong since
the split, both were forced to cease activities before
this additional drain on their resources and numbers.
After the war, the two groups were reunited but the Jew-
ish community had been so depleted as to render it of
1ittle importance in the history under discussion (149),
Only with the war 4id the reform effort subdide. The
dissolution of the "Society" did by no means mark the end
of reforp activities and progress. Nine years after the
return to Beth Elohim, Leeser's call to establish an ec-
clesiastic authority over the country received this reply
from Abraham Moise. *t is "entirely at variance with the
gpirit and genius of our institution® and “"would it not
be worse than idle for our congregation to send to Phil-
adelphia delegates to meet in our congregation to send
to Philadelphia delegates to meet in your convention, when
it 12 well known that we are at present the only open and
avowed reformers in the United States (150)." Unfortunate-
ly, the Charleston movement, though rich in experiénce and
unbending in its efforts, ended abortively. "Although the

'\ et avii
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salient points of (its)...reform were repeated Her...in
America, it is readily conceeded that the great influence

—
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of this earlier movement was practieally confined to Char-
leston and its vicinity. Einhorn, Wise, Merzbacher, Lil-
jenthal, Felsenthal, Samuel Hérsch and Samuel Adler, the
pioneers of later reform, knew little or nothing of that
which had preceeded in Charleston (151)." It can be said,
however, that it was a gemuine example #f reform in Judaism
reflecting in ®its constitution, creed and prayers the

mood and spirit of this liberal land. Now, it would be
well to explore the second outcropping of reform, one

which maintains its influence and hegemony to this day.



g1

CHAPTER V
HAR SINAI: THE INNOVATION LASTS

TO HAR SINAI

Three-quarters of a century ago

The master pilots launched upon the sea

A little craft; their steady glance and free
Surveyed the waters they alone could know.

Full well they understood what lay before:
The rocks of prejudice, the shoals of fate
That often unsuspected, mark the fate

Of goodly vessels ere they reach the shore.

Tho' waves of opposition dashed their might
Against the craft, it firmly held its course,
And bravely battled with the lessening force

That soon abandoned the unequal fight.

Unswervingly did Einhorn's guiding hand
Steer steadily past dangerous rock and shoal;
His eye undimmed upon the longed for goel:
The light of Truth on yonder distant land.

Long since the master's hand has ceased to guide;
Past rock and shoal, pastf fog and perilous storm,

On tranquil waters floats the ship Reform,
'Neath favored skies forever to abide,

-- Jennie Reizenstein.
December, 1918.

The second instance of American reform oc-
curred, amazingly enough, in an area that had
long been condemned because of its illiberal,
anti-Jewish attitude. The earliest settlers of

Maryland, the Calverts, were Roman Catholics
who intended that the colony be an asylum for

the persecuted members of their faith alone.
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Being subjects of Protestant England, they were
forced to allow Protestants as well as Catholics
but were able to prevent the immigration of any
who denied trinitarian Christianity. In 1649 a

"toleration act" was passed which removed the

possibility of any official toleration of Jews,
for it provided that"no person in this province

professing to believe in Jesus Christ shall in

any way be troubled" but that any person who de-
nied "Jesus Christ to be the son of God" should

be punished by death and suffer the forfeiture
of his property and goods _(152).

Fortunately, the law was not observed with
the same harsh tone its words suggested. Jews
did slip into the colony and from the names lis-
ted in the Records of the Provincial Court of
Maryland, there seems to have been an appreci-
able number carrying out their respective busi-
ness endeavors (153). They were most discreet,
however, "percolation rather than influx, and

quiet rather than open profession of the faith
seemed to distinguish the period (154)."
It is perhaps because of this laxity - on-

ly one case appears to have been brought to
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(155)
court — that Jews settled increasingly in Mary-

1and and eventually were a community of appre-
ciable size. The disabilities continued to slip
away. By the end of the Revolutionary period, a
new constitution had been cast by the Maryland
legislature which included a broad declaration
of rights, permitting the Jews to profess and

practice their religion openly. They still were

not ablie to hold state office unless they were
willing to pronounce the required declaration

of belief in Christianity (156).

As in every section of the United States,
Jews moved into positions of importance in the
commercial and public affairs of their area. Un-
der the leadership of two such individuals, So-
lomon Etting and Jacob Cohen, Jr., the Jews of
Maryland, chafing under this medieval disabili-
ty, organized a determined drive which sent pe-
titions to the legislature demanding constitu=.
tional amendments (157). Their efforts were not
unrewarded; a group.of prominent non-Jews rallied
behind Thomas Kennedy and for eight years fought
for the implementation of the "dJew Bill" abolish

ing the anti-Jewish laws (158). Finally, in 1826
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an act was passed providing "that every citi- _
zen of this State professing the Jewish reli-
gion who shall be appointed to office of profit
or trust shall, in addition to the required oaths,
make and subscribe to a belief in a future state
of rewards and punishments, instead of the decla-
ration now required by the State (159)." This
archaic profession is still in the statute books
of Maryland.

It was shortly after this time that the
first congregation was organized:-in Marylend's
largest city - the Baltimore Hebrew Congrega-
tion, later known colloquially as the "Stadt
Schul (160)." The congregation was not organized
until 1829, much later than communities of simi-
lar size throughout the country. Its tardy deve-
lopment is attridbuted to the sociological pheno-
menon that took place there. The vast majority
of its Jewish settlers were penniless Germans
who sought out the only means by which they,
with their limited means and limited language

resources, could earn a livelihood. They shoul-

dered heavy packs of whatever merchandise they
could purchase and travelled incessantly through-

out Maryland and Virginia, allowing but little

time in their home community of Baltimore for
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the establishment of permanent institutions.

Their process was slow and it took almost ano-
ther decade before the second congregation, the

Fell's Point congregation, was organized in 1838 (161).
Three years later a permanent rabbi, Abraham Rice,
was elected to the pulpit.of the "Stadt Sohul (162)."

At this time the entire Jewish congregation:
of Baltimore consisted of some two hundred families(163).
Rice soon became the recognized spiritual head

of the community. William Rayner, a shipmate of
Rice's, when both of them sailed from Hamburg in

1840 on board the "Sir Isaac Newton," writes of
the rabbi (164), "Rice was from Wiirzburg, Bava-
ria, a sincere, upright, honeq& man, true to his
religious convictions but a zealot nonetheless..."
The second Sabbath following his arrival the

rabbi delivered a sermon at the Henry Street
Synagogue in New York. In that sermon he stated

that his mission in coming to America was "to
establish the true orthodox faith in this coun-

try." His rigidity was unbending. Filled with holy
zeal, he clamped a bigoted, uncompromising regime

upon the community. If a Jew who did not rigidly
observe the Sabbath was called to the Torah, the

congregation was instructed not to respond to his
"Berocha" with the usual "Amen(157)." Rice declared
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such a benediction, uttered by one not suffi-
ciently scrupulous in his Sabbath observances,

was not acceptable to the congregation. Abuses
piled one upon the other and individual members

of the congregation writhed in fruatrateﬁnnguiah.
The proverbial straw that broke through all res-
traint was consequented at the funeral of Jewish
Jacob Ahrens, a member of the Masonic and 0dd Fel-
low lodges (166). In those days, when Jews were
first gaining a foothold on th@hocial life of
their non-Jewish neighbors, these non-sectarian
lodges provided an excellent entrée and allowed
them an opportunity to become integrated into the
community; they were, therefore, of great impor-
tance. The-lodge members attended the funeral
and performed their customary ritual at the grave,
thus paying their last respects to their departed
friend. Rice was enraged. In his funeral address
he denounced the practice, threatening darkly
that where such a practice was repeated, he would
refuse to officiate. Mr. Rayner recalls the alarm
and distaste experienced by some of Ahrens' Jewish
friends (167). '

"There were present at the funeral a number
of Jews who were members of those lodges, who
were very much startled at that threat. Thus

it was, that a few Jewish men concluded that

what threatened #0.become a Jewish hierarchy

&._

1.
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in our midst should not be tolerated any longer."

This group immediately put their protest into

active form.

The Har Sinei Verein

For the High Holiday season of 1842, a group
of these men rented a large hall on Baltimore Street
and Post Office Avenue and held their own services (168).
There was a goodly attendance,many.were present ,
undoubtedly out of curiosity, many more were sin-
cere(169). Their efforts to obtain a Sefer Torah
from one of the Orthodox congregations were of no
avail and they were forced to read their Scrip-

tural portion from an ordinarily bound Bible.
Several reforms were introduced into the very

first service; notably the Hamburg prayerbook and
a parlor organ to accompany the hymns which were
sung on that memorable occasion, the day of Rosh
Hashonah (170). Two of the group, Joseph Simpson
and A.T. Wachmen, read the services and it was
concluded that " altogether, the service was more

decorous and elevating, and a decided improvement
upon the orthodox ritual (171)."

Thus was born the Har Sinei Verein whose

s
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avowed object was " to form a separate reli-
gious cong;Eation, freed from surrounding in-
fluences, and introducing such reforms which

were considered essential for its members (172)."
It has been characterized by one of its strongest
advocates as " being actually the first Jewish
reform congregation in America (173)." This
statement, of course, is founded more upon en-
thusiastic loyalty than scrupulous scholarship
because Beth Elchim in Charleston was thriving

at this time (174). It was, however, the first
group to be organized as a reform congregation
and to contine so without interruption until the
present day. It is unfortunate that there is lit-
tle data available on the important early works
of the congregation's history. The records of
that period have all been lost and the publi-

cations of that day and a few personal remini-
scences serve as the sole record of the group's

beginnings (175).

After the.first holiday season, the Verein
moved to the dwelling of Moses Hutzler, whose
son provided one of the above-mentioned remini-
scences, and in a large front room on the second
floor held their regular Sabbath services (176).
Max Sutro, a layman, one of the founding members,
was appointed Lecturer, combining the duties of

Preacher and Reader which had been assigned sepa-

¥
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rately in Charleston (177). The group thrived,
membership increased steadily, and by 1843 a
charter was applied for to the State authori-
ties. This charter, incorporating the Har Sinai
Verein Society, was passed at the December session
of the Maryland legislature (178).

Shortly after this, the congregation outgrew
the room in the Hutzler home and moved to three
new sites, one rented hall following quickly upon
the other as the congregation evidently grew in
size (179). In July, 1845 a cemetery plot was ac-

quired beyond the city limits and the first body
was laid to rest there six months later (180).

By this time enough copies of the Hamburg prayer-
book had been obtained to serve the whole group
and the Verein modelled itself after the German

reformers.
An important milestone was passed when the

Har Sinei Verein was able to purchase a permanent
temple of their own. After the-inconvenience of
the meny halls they had occupied, they entered
their new edifice on High Street with much fan-
fare. The American and Commercial Daily Adverti-
ser of Saturday, September 8, 1849 describes the
momentous event, giving us an excellent insight

into the form of the tri-lingual service (181).
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"The services incident to the consecration
of the beautiful Hebrew Temple took place yester-
day afternoon, and were witnessed by a crowded as-
semblage, consisting both of Hebrews and Christians;
among the latter we noticed several clergymen. The
services, which were conducted in Hebrew, German
and English, were opened with a prayer in German
by the Reader to the Congregation, Mr. William
Rayner. Then followed an appropriate hymn, also
in German, by the choir, with the organ accompa-
niment, the whole led by Professor Klautcheck,
of the Steyermarkische Band. At the close of
this hymn a rapping was heard on the front door
of the Temple, and on it being opened the commit-
tee appeared bearing the Sefer Torahs, or Books
of Moses. As the bearers of the Law advanced up
the aisle of the Temple they were met by the Read-
er, the pastor, Rev. Mr. Brown, and the President
of the Congregation, Mr. Lewis Lauer, and by them
conducted ;p to the altar. When the Torahs were
deposited in the Ark by the Reader passages from
Psalms in Hebrew were recited by him and the Con-

gregation and choir alternately during the solemn -
ceremonies. The Books of the Law having been depo-
sited in the Ark the Reader turned to the Congre-
gation and pronounced the blessing in Hebrew, to

which the choir responded. A hymn in German was
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then sung by the choir, when the Torzhs or sacred

books were again teken from the Ark, the Reader
and the choir aslternately reciting in Hebrew du-

ring the ceremony. The Books borne by the Reader
and others were then carried three times around
the altar, at each circuit resting for a short
time before the Ark, the choir and Congregation

joining in singing in the meantime the first three
verses from the eighty-fourth psalm. At the third
circuit the Books were again placed in the Ark,
and the curtains in front of it drawn. The Rev.
Mr. Brown, pastor of the Congregation, then came
forward and delivered the consecrating sermon in
German, of the merits of which we are unable to
speak from personal knowledge, though we heard

it extolled by those who understood the langu-
age in which it was delivered as an erudite and
eloguent discourse. At the close of the sermon a
hymn in English, commencing with the words "How
holy is this place," was sung in excellent style

by the choir. The Congregation was then addressed
in English b, P.J. Joachison, Esg., of New York,

after which an opportunity was afforded for the
reception of donations in aid of the Temple. Then
followed the usual evening service of:th& Sabbath,

and the ceremonies were concluded with a hymn by
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the choir. They were conducted under the superinten-
tendence of a committee consisting of Messrs. Law-
rence Lowman, Samuel Dellevie and William Moser.
The performance of the choir was highly credita-
ble and added much to the interest and beauty of

the services."

Sutro continued in his capacity as Lecturer
and was aided by the Rev. Moritz Brown, who even-
tually succeeded Sutroe, but at first served.as con-
gregational'teaeher. conducting a boarding school
for the children of the congregation, teaching them
German and Hebrew in full, day classes (182). The
services of the High Street Temple days bore lit-
tle resemblance to what we would call reform. The
men still wore their hats and the women were still
confined to their special section. The Sabbath and
dietary laws were carefully observed and the tra-
ditional "Shabbas goy" still made his rounds igni-
ting the Sabbath lights and fires (183).

From Gé}many came word of the rabbinical con-
ferences and meny members of the congregation were
deeply impressed by some of their resolutions. Fore-
most among the reformers at the second conference
was David Einhorn of Budapest who was fortunate
in having a congregation which heartily endorsed
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his proposals. Einhorn was convinced of the ne-
cessity for a shift from the traditional Sabbath

to Sunday as the day for weekly religious servi-

ces, and with such strong support was able to im-
plement it. Evidently this shift in his own con-
gregation was quite successful, for Einhorn later
told of great crowds of Jews and Christians, as

well, who flocked to services,on Sunday morning.

It began to appear, he jocularly observed, as if

the prophetic prediction, " My house shall be a

house of prayer for all nations (184)." was being
fulfilled (185). The alarmed orthodox group appealed
to the government for aid in arresting this movement,
pointing out that it was not only undermining Judaism
but also rendering Christianity a great harm by draw-
ing Christians to the Temple. The government action

was swift and severe; it closed the Temple and

forbade the congregation to hold further services(186).
In Beltimore, the Sunday service seemed attrac-

tive to some of the Verein's members and in 1854

this group inaugurated a similar prajer-day shift.

The less radical members felt this reform too se-

vere and by vote ol the majority ol the board, the

Temple was locked on the following Sunday morning.

Undaunted, the group desiring the Sunday service,
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rented one of the halls formerly used by the Ver-
ein in its pre-Temple days and with Dr, Morris
Jeiner serving as reader and preacher and Abra-
ham Pollack as president, they conducted their
own services. After six months of uninterrupted
Sunday worship, they came to the realization that
their removal from the Har Sinai Verein might en-
danger its existence and so they gave up their
separate worship and returned to the fold (187).
In 1850 the Rev. Mr. Brown resigned his offi-
cial position but remeined available until 1855
when other duties demanded his time and the con-

gregation thus deprived of his talents, was left
without leadership. It was at this time that the

group resolved to obtain a rabbi of repute who
was an ardent exponent of the reform ideology

for which they stood (188). Their history up
to this point appears peaceful and successful

in an over-all review such as this. To inspect
their daily living would be to reveal great suf-
fering. They were shunned by the community-at-
large for theirunpopular religious principles.

Yet in spite of this social ostracism, which a
minority group finds doubly distressing, they
continued undaunted. There were encouraging
signs which gave promise of a brighter Tuture

and the certain vindication of their stand.
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The members of Beth Elohim had dedicated a lovely

temple of their own in 1841; in New York, congre-
gation Emenu-El had been organized dedicated to
reform principles; Rabbi Isaac M. fiise of Albany
was eloguently propuunding the principles of re-
sorm in his frequent travels. Meanwhile, news from

Budapest came that all efforts to reopen the Tem-
ple had failed and the congregation had well-nigh

exhausted avery possible avenue of appeal. The Har
Sinei Verein resolved to invite the fiery rabbi,
now languishing, idle, to fill their pulpit, and
extended a formal invitation to that end. Einhorn
accepted immediately and arrived in Baltimore on

September 29, 1855 to begin his ministrations (189).

The Einhorn Period

David Einhorn has been characterized as the
clear-headed, uncompromising and unfaltering stan-
dard-bearer of reform Judaism, who not merely gave
positive and permanent shape to his principles,
but embodied them in his life (190)!" He was born
in Bavaria in 1809, blessed in his chance to deve-
lop his extraordinary telents most fully through
fitting media. His father died early in his life
but left his mother with a comfortable income 80

that she was able ©o provide books and teachers
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to feed his natural hunger for scholarship. When
nine he was admitted,to the Rabbinical High School
at PFirth and soon won the astonishment of both his
instructor, Rabbi Wolf Hamburger, and his fellow-
students, all of whom were much older than he, with
his amazing skill at settling the sharp disputations
of the Talmud. At the age of sixteen he was granted
his smicha by the faculty which served as his Beth
Din and which lauded the commendable fund of eru-
dition he had amassed so early in life. He matri-
culated at the University of Warzburg, tasting the
forbidden fruits of secular philosophy and mathe-
metics and in four years, amidst further plaudits

and amazement, received his Ph.D.(191).
What Hamburger believed to have been firmly

implanted in the boy Einhorn, Schelling uprooted
in the young man. He absorbed and promulgated the
concepts of this new idol of Germany who sought to

"entwine philosophy and religion, unifying the i-
deal and the real, so as to make seer and sage see-—

kers after the One God (192)." Such radical beliefs
were not bought cheaply, He learned quite early the
discouraging price the reformer must be willing to

pay. In spite of his elogquence and obvious compe-
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tence, he met with nothing but refusals in his

first ten, disappointing years in the rabbinate.
Eventually " after hot discussions and even legal
proceedings had been resorted to, Einhorn finally
found a rabbinical office in the town of Hopsta-~

den (193)." During his incumbency im that pulpit,

he was able to attend the second great rabbinical
conference at Frankfort on the Main in 1845 and

by virtue of his lucid, compelling reasoning and
scholarship, he was instantly recognized as one
of the leaders of the conference (194).

Two years later he was elected to succeed the
famous Dr. Samuel Holdheim, an erstwhile opponent

of Einhorn's, though also in the reform ranks,who
later became his loyal friend. As chief rabbi of
the Grand Duchy of Mecklenburg-Schwerin, Einhorn's

many talentswere given free rein and his fame spread
throughout the continent (195). In 1851 he was called
to the great city of Budapest to serve its reform
congregation. The strength of the orthodox group

in Budapest has already been described for, as we
read, they succeeded in closing Einhorn's Temple

and frustrating his evolving efforts. During this
period of enforced idleness, he wrote his "Princi-

ples of Mogaism" in which he " endeavors to prove
that the statutes of the Pentateuch are not unchange-
able; that while the truths enunciated therein must

remain and rule Israel everywhere, the ceremonial
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code may be modified and altered, or even abrogated
agreeably toztimes and circumstances (196)." By 1855

when he left Europe his reputation was already made,
his fame spread, his position well-known.

Einhorn's vision of America contributed great-
ly to his cherished hopes for the development of

a reform Judeism free from abuses and excrescences
of outmoded rituals and concepts. Aware of the broad
humanitarian spirit which throbbed through the pulse
of the nation, he felt free to give full vent to the
liberal stirrings that excited him. He sought to define
the purpose and principles of the reform movement

in America which he'bropoaed. clearing what he con-
gidered the timid fretful thinking of the hesitant
leaders of the movement in this country. Perhaps

his unbridled flights of thought and theology were
too high-flung for his day. Perhaps, as with Poz-
nansski before him, the ideals he expressed, the
reform he advocated may have been too advanced for
even his fellow reformers (197). Such might have
been the feeling of Wise, Merzbacher, and Lilien-
that, it has been suggested (198). They united a-
gainst him, fearful lest his impefuous surging

rip asunder the still frail structure they were

80 painfully, purposefully erecting. The protrac-

ted struggle between Wise and Einhorn, the thtans
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of early American reform, could have persisted so

intentlyoornly for such reasons. Each had his suf-
ficiency 0~ personal aggrendizemmnt; the Easy and

West were divided to give each of them ample room
to exercise his ego without a clash so fierce as

was theirs. Idealists, such as they, who suffere d
so intensely and frequently and willingly for the

implementation of the cause, would surely have put
petty personal dd fferences behind them Ffor the
greater good of Americgn reform. We would like to
believe their their differences were fundamental
and ideological and not personal. ¥Wise was fear-
ful of the structure he was erecting; Einhorn was
ruthlessly uncompromising.

A few paragraphs from Einhorn'!s memorsble in-
augural address. gt Har Sinai will serve to show

the fire this nineteenth century Elijah brought

to earth to his own altar (199).

"In the development of our community we fear
no Fharaoh on this gscred soil of religious libe#ty,
no brute force which is used so ofter in the inte-
rest of a court or state religion - - where oaths
and hearts are equally broken, where the prevail-
ing religion and the masses clinging té it are
alike denied the natursl unfolding of their pow-
ers. Nor within our own fold is the indifference
so great as to frustrate our efforts. The sacrifi-
ces you have zlready made to establish a nobler
worship, your successful endeavors to lend, pro-
visionally at least, a becoming garb to a religious
service that has fallen in to such decay, and fi-
nally, the unanimity with which you extended the
call to me to.repair the breaches of our house -
all this gives promise of gladsome and harmonious
labor for the high afm we have in view . . .

The Law:of God, with relation to man, con-
sists like man himself, the chi}d of God,_og a
perishable body and oi an imperishable spirit.

g\_
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Instead of seeking to refine and exalt the bod

through the spirit, they tried to coarsen the ;

spirit into mere vody, applying their standard

of ceremonialism even to the sphere of morality.

The voices of the prophets had long been hushed

who, with indefatigable zeal, proclaimed the spi-

rit of the Law of God as the banner of Israel,

around which all the people would one day rally,

by which the pomp of ceremony - - sacrifices, fasts,

all - - would once and for all be rendered useless

and unavailing. At the time of the destruction of

the second Temple they seemed to call out: " Be

comforted! The cerement is now dead, but out of

the grave has arisen the unfettered spirit ready

to soaxr in flight over the whole earth. From the

ashes of the Temple of an isolated Israel will

gradually arise that mighty edifice for all hu-

manity of which the Lord has said, " Mine house

shall be called a house of prayer for all nations."

Out of the ruins of Judah there shall come forth

a Messieanic world. Often will you cement the stones

with your heart's blood; but that glorious goal

is worthy of these sacrifices, and such sacrifices

are more precious than a thousand rams and goats." ..
Judaism has arrived at the stage where it must

part company with dead and obsolete ceremonies, if

it means to keep the Jews within the foldor prevent

their moral decay. In consequence of the irresisti-

ble stress of everyday life there is a growing anka-

gonism between the activities of the outside world

and our religious convictions -- & condition that

is gradually robbing conscience of its disciplina-

ry character. No greater evil than the continuance

of such a state of afifairs could befall Israel. On

the one hand, we are wont daily to violate the weight-

iest ceremonial laws, though as Israelites we acknow-

ledge them as binding; on the other, we give expres-

sion in our prayers to pious hopes and sims %o which

there is not the slightest response:in our hearts;

which are moreover, in flat contradiction with the

real spiric of the Sinaic Law. It is inevitable

that, little by little, our religious senqgé;ix&eﬁ'“““-—f

must either become completely dulled or fi expression

in other veliefs. In the face of this antagonism,

experience has shown that 2ll persuasion and plead-

ing in favor of tradition - - to galvanize dead forms

into life - - is ineffective. Even the praiseworthy

attempts to bring back something of the old charm.,

by harmonizing our public service,externally, with

modern life are futile ana will rema#@in so, because

at bottom they only serve to hide the decsy within.
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We have here a flaw whichgoes sheer down to the
very heart of the Jewish faith, which no specious
palliation can remedyj. The remedy must be thorough-
going. The evil which is gradually draining our
strength and sapping our life must be plucked up
by the roots. This we can accomplish only by re-
cognizing whatever id decayed and untenable in our
religious life and then, in the name of our faith,
by solemnly freeing ourselves from its authority .
Thus alone we effect for ourselves and for our
children the I?Efrgzion of Judaism if we are %0
prevent a defection from JudaisSm....

fie should at once set to work to remove the
debris- - not however, to destroy, but to build up;
not.in a spirit of vanity or self-exultation, nor
without that piety which rightfully belongs to holy
religs,.but with deep reverence for our sanctuary
and an ardent desire to sghield i: from threatening
perils, Our repudiation of obsoleie religious ideas
and usages should bring us with increased and undi-
vided. attachment to that real inwardness of our faith
which is affected by neither time nor space, which
will still .endure " when the earth shall wax old
like s germent and the heavens pass away like smoke."
No, we have no faith to offer that is of our own
making, no Judaism tricked out in the approved fash-
ion, no mere polishing of old Jewish cusioms,no abers
rations into a formless void . On the contrary,
we wani a clean-cut, sharply defined Judaism which,
rooted in majestic Sinai, shall yet crown its four
thousand years of history by blossoming snew and
bringing forth glorious fruiu."

A few weeks after his arrival in Beltimore,

a conference was held in Cleveland, Ohio. It had
been called by six rabbis who acted as a "Proviso-
ry Sanhedrin of American Rabbis" in order to con-
sider among other thinga " a regular and permanent
Synod or Sanhedrin of Americen Rabbis (200)." Otie
can imagine tie delicate manipulation Wise and Li-
lienthal sust heve worked in order to bring their
orthodox ppvonents together in order ®ven to consi-

der joint action. Evidently both groupd, orthodox [
and reform, agreed o compromise for the sake of
a possible unity beceuse they were all most eager
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to develop & single, regulative body for Americen
Judaism. A set of resolutions was passed which showed
how much the reformers had to sacrifice of their con-
victions for the sake of this hoped-for solidarity (201).
"The Bible, as delivered to us by our fathers,

and as now in our possession, is of immediate di-
vine origin and the standard ofour religion.

The Telmud contazins the traditional legal and
logical exposition of the Biblical laws which must
expounded and practiced according to the comments
of the Talmud.

The resolutions of the Synod in accordance
with the above principles are legally valid."

This was & tenuous beginning to a possible union of
American Israelites. Einhorn was not in attendance
at the Conference. iwhether he knew of the compro-
mise that was evidently being effected is not known.
He tore into the Talmudic authority admission of
the resolutions with tlind fury contending that

lalmudic enactments cannot be made binding on the
consciences of modern Jews and that any Synod would
eventually develop inybd e hierarchy which is basi-
cally contrary to the fundamental principles of Ju-
deism (202). His adoring congregants followed his
lead, other advocates were gained (203); the Synod
was killed. So was this opportunity of creating a
single, universally accepted body by the Jews of

America. Whether Einhorn was justified in his un-
compromising attitude, whether he was aware of the
consequence of his acthon will ever remain a moot
point. Right or wrong, justified or not, such was

the character of the man and his zeal was applied

with similar intensity in every avenue of his en-

deavor.




Einborn was esger to air his beliefs and

impart his ideas to all the Jews of the country.
He needed an advocate, an organ to serve as a

scunding-board. In February, 1856 he published

the first issue of "Sinai" which continued to
appear on a monthly basis for seven years (204).
Its language was German, Einhorn never became
Americanized in his mode of expression; its

motto. was " My brethren do I seek." His de-

sire to win adherents to his views never flagged .

In the paged of his newspaper he presented his gr%t

theological contributions to reform. As wise was
the builder, Einhorn was the educator, teaching
the leaders and often the laity the course they
were to follow. It was from these writings that
much of our present reform theology hasbeen de-
rived, for it was here that Einhorn expounded, mo-
dified and developed the theolpogical structure o f
nineteenth century American reform. Though written
in ponderous German sentences, with charecteristi-
cally involved langmage structure, he nevertheless
brought through the pages of the MSinai" a profound,

clear-sighted, latter-day development of Geiger!'s
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beginnings adapted tdthe needs of American Judaism

as he conceived them.

In its pages he published his sermons and quar-
rels, his theological disputes and polemic disputa-

tions. Holdheim remained a regular contributor as
long as he lived; Samuel Adler and Bernard Felsen-
thal gave him support in ite columns. His paremx
opponents were castigated; his own ideas glorified
in the close German print of the "Sinai." It was

a vibrant, clarion voice that sang of growth and
life in the face of death-dealing opposition. Its
influence was felt in every majér American commu-
nity and in Germany as well - - a militant advocate

for the cause of reform.

Probably the greatest, positive contribution
of Einhorn's was the "Olath Tamid", his prayerbook
for "Israelitish Reform Congregations," which first
appeared in May 1856 and achieved its full form in
1858 (205)+ This workw was begun during his minist-
ry in Mecklenburg-Schwerin and during his forced
idleness in Budapest. Not until he reached these

shores did the invigorating air of freedom set wings

to the flights, of his inspiration prompting the
full beauty of this work. In a land wherein the
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Jew enjoyed great happiness and looked forward

to an even greater future rather than pine long-
ingly but futilely after a2 land that had once
granted them glory, Einhorn was stimulated to great
poetical and religious heights, filling the volume

with prayers that glowed with Divine inspiration.
He followed the outlines of the amcient liturgy

ee 1t had been outlined by Zunz but cloaked this
ancient form with singing, stirring devotions

of modern vintage and intent(20(),

Wise, too, had compiled a prayerbcok, the fa-
mous "Ninhag America" in which he revised the ri-
tual, much as had the authors of the Hamburg pray-
erbook, lMeyer of Stuttgart (2663, Geiger (207) and
Yerzoacher (208) in their respective works. They

had, each of them, deleted references to the sac-
rificial cult and the Messiah, expunged expressions

violently hostile to heretics and foes of Israel.
Einhorn was more daring, thorough, and original.
His prayerbook was cut anew from the fresh- spun
cloth of American reform. It retained the best
elements of the ancient ritual, phrasing them

for the modern Jew in the sweet accents of the
Fsalmist and Prophet and medieval poet. It is
little wonder that it was 80 readily and eagerly
adopted by the German Jews of Baltimore, FPhila-
delphia, Chicago, St. Louis and Fhiladelphia (209).
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In his preface (210) he pointed outithe one

great, glaring fault of the other prayerbooks, one
which he carefully avoided. The others had painstak-
ingly removed most of the objectionable features

of the old liturgy but had failed to replace them
with new thoughts. Herein lies the strength of

the "Olath Tamid." There was no ambiguity, or com-
pronised.phrase, for every falsehood accepted in
prayer, the preface contended, was blasphemy before
the Lord on high. His prayerbook revealed not a
negative set of deletions but a positive series

of zdditions to Judaism. In glowing phrases he ad-
ded to the age-old sections of the ritual which

he retained, positive pronouncements oI the new
theological concepts of reform. Its lofty pray-

ers expressed the spirit of the ancient Jew as

he lives again in the new 2ge. It protided,loy—

alty and reverence for the paatﬁhus filling the
present wich body and substance. It reincarnate&_

the glory of days gone by in the promise of & new

day for both Israel gnd humanity.
It was understandably slow in gaining wide-spread

acceptance because of Hinhorn's insistence upon German

as the language Of expression. ToO thosé for whom Ger-

men wes @ ready tongue, as has been mentioned befdre,

the thought was pleasing; those who found German dif-
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pman difiicult, clamored for atranslation. Sam-
wel Adler, lifelong friend and staunch suppor-
ter of Einhorn, warmly recommended the "QOlath

Temid” %0 others but his own congregation in
¥ew York retained the English version of the

Merzbacher version. Not until 1896 when Dr.

fmil G. Hirsch's glorious translation appeared,

yas the much-needec English version provided. In
1894 the Central Conference of American Rabbis
published its second volume of the Union prayerbook
and based it directly on the "0lath Temid" and thus
those inspired lines found perpetuity and have

served to arouse and strengthen untold worship-
pers. in the reform coungregations of the country.(211).

Einhorn remainea in Bagltimore until his out-
spoken views on slavery. forced him to flee from
that hotbed of secession and on April 22, 1861
he and his family were smuggled into carriages and
slipped out oi &he city(212). He made his wa to

iork and eventually %0 Fhiledelphia where he \ser-

ved as rabbi of Keneseth Israel whose refbrm ten-

dencies hed prozpted its . joining with the "Reform

Gesellschaft" of that eity jn 1856 and organizing

a reform cqngresation_(zlﬁJ.

Not until Deocember, 1862 was a2 successor to Ein-
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horn elected., Dr, Solomon Deutsch of Keneseth Ig-
rael .of fhiladelphig received the call and accep-
ted, serving as rabbi untily 1874 (214). During
this period a new charter was granted by the Mg-
ryland legislature on November 3, 1873 changing
the name to Har Sinagi Congregation., The charter
contained the wusugl technical details referring
to the means of eelf—perpetuation, property, and
corporation dicta but its first article is unigue
and merits our inspection (215).

"The, obje@t, of this ceorporation is to per-
petuate, bhe cause of true Judaism in sll its essen-
tial purity by impressive. and solemn Prayers and
comprehensive language, by the disuse of gll super-

anmuated forms, and by observing all such whiech,

whether ancient or modern, tend to promote the
true pringiples of Judaism."

On April of the same ye.r, the congregation

Joined in the happy task of dedicating a new syn-
agogue whigh it had purchased on Lexington Street.

ith suitable fanfare, an overflowing attendance

Participating in ishe beautiful ceremony whigh con~-
verted it from a church ingo a synagogue (216).

Several additional reforms were worked within

its walLa,_Dg;gﬁgtgch continued to wear a cap

and goym as had Einhorn before him but discar-

ded the talith that had been worn by his predeces-~
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sor. The Einhorn prayerbcok was in full use by this
time and the prayers were read in German and Hebrew (217).
The sermon was also preached in German so that no

English was heard in its service for at least ano-
ther five years (218).

One Sabbath morning a conspicuous sign appeared
in the forehall of the temple which read, "The men

ars ordered to remove their hats upon entering the
Temple. By order of the Fresident." Deutsch was an-
noyed and his displeasure was shared by many of his
congregation. He stormed into the pulpit , when the
time for his sermon came, still wearing his hat and
denounced this proposed innovation vigorously, Se-
veral meetings were held by the board and finally
a committee was sent in the attempt to persusde him

to change his views. It was signally successful and

it was finally concluded that men would no longer
wear hats in Hemmx Sinai. Eventually the separa-

tion of men gnd women was ended and family pews

became a Har Sinai institution as they had long
since become in reform congregations throughout
the country(219).

Conservative in adopting physical reforms
yet foremost in the promulgation of theological

innovations was Har Sinegi. In its turbulent in-

fancy, through the vehicle of the stormy petrel
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who,led it through its formative years, Har Sinai
articulated and implemented the ideological basis

of classie reform upon which the structure of la-
ter-American reform has been built. Wi th itk feet

anchored in the very beginnings of the movement
gnd its head still erect in our midst, itx stands
as_a monument to the lasting cuality of reform and

remagins, a living refutatihon of its nineteenth cen-
tury critics who branded reform as ephemeral and
N o
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Chapter VI
Emanu-El: The Laity Implements Reform

"If all ceremonies could have been life-giving
and all Yewish concepts invigorating there
would have been no necessity for reform,

Noth is so pleasing as a symbol where

a moral can be deduced, or where the con-
curring act will point an ethical lesson.

No conception of Judaism that would lead

to a better life was criticised.

“Just such regulations that were not binding,
because of Israel's altered condition or

by reason of their loss of ethical force...
were attacked. Israel could not lead a
double 1ife, and the sacrifice of the

letter to the spirit...was not only es-
sential, it was obligatory."

--Meyer Stern on the occasion of
Emanu-El's Fiftieth Anniversary.

What came to be the wealthiest anhd, for a period, the
most influential reform congregation in the country arose
in the very stronghold of orthodoxy, New York City. Prior
even to the beginnings of this congregation, there were
stirrings of reform in the great metropolis. Mordecal Em-
anuel Noah was called upon to deliver the dedicatory address
at the pompous ceremonials inagurating the new Mills Sireet
Temple of congregation Shearith Israel in 181% (220). He
had heard these murmurings for change and warned his aud-
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ience lest they join forces with those who spoke such blas-
phemy and who would, if their principles were ever ac-
tivated, "impair the essence and beauty of the Jewish
religion." Noah, the playwright, author, diplomat and
dreamer (221), spoke with earnest conviction in order that
his audience might be heedful. He soon forgot his own
words for in 1834, Noah, himself, advocated a refinement

of the service, recommending the introduction of English
prayers and the inclusion of imatrumental music (222). It
must be stated, however, that he did not even condider the
dissipation of rabbinical authority. Upon the birth of

the first reform congregation in New York, he was so shocked
wvhen he learned of its denial of rabbinical amthority, he
returned to his more conservative thinking as expressed in
his address of dedication. "Reformers create schisms,® he
wrote in horror, " and promote divisions besides impair-
ing the unity of faith,* He felt that any rennovations Fa
should be implemented by the rabbinical authorities rather '
than by antagonistic layman. Either the rabbis removed

the admittedly needless repetition of the prayer-service

or this needless padding would remain. Never must the heg-

emony of the clergy be threatened (223).
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It is only natural to wonder if Isaac Harby might not
have had some influence upon Noah. Though no reference
has been found indicating any acquaintanceship between the
two men, yet Harby, who came to New York in 1828, probably
travelled in the same literary circle as did Noah (224).
1t seems unlikely that two such talented, forceful person-
alities, two such devoted, vocal Jews, tWo such reknown
personages should not have met each other, residing in tne
same clty, at the same time, as they did. One might reason-
ably conjecture that Noah's change in mood as expressed
by his statements in 1#43 might hot have been the result )
of Harby's influence. —~—

The early stirrings of reform, feared by Noah, never

i

developed. It was not until a group of young, German im-
migrants were drawn together by their liberal cultural and
religious views that any permanent body was evolved, These
young men 4id not join any of the existing congregations

in New York for they had evidently tasted the fruit of
reform and were unwilling to partake of the flaccid re-
ligious nourishment offered them in the city.
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The organized themselves in 1844 to form a "Cultus
Verein" and met frequently to discuss the pertinent issues
of the day (225). As they slowly became acclimated to
the new environment to which they had come, they felt
obliced to ald succeeding groups of their countrymen be-
come better fitted for their eventual roles as American
citizens. At first, they were organized solely for this
purpose, "...questions of ritual being entirely tabooed (226).*
But after a period of development, they rejedted this self-
imposed abnegation and published this circular, bearing
the names of William Renau, . Dr. Bruckman, J, Meyer,
Isaac Rosenbourgh and J. Mulhauser (227).

To the Friends of Religious Progress:

Convinced of the eternal truths of the religion
of Israel, admonished by sentiments of sacred
dut{, encouraged bg the successful example of
their enlightened brethpen in faith the under-
signed have concluded to form a Jewish Cultus
Society, the object of which shall be to intro-
duce an improved worship, in accordance with
our times, thereby to elevate the religious
and moral culture of their co-religionists,
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We would occupy a position of greater respect

st our fellowcitizens of different faith
and would better deserve of it, if in faithful
attachment to the precepts of our father, we
would remove all the abuses and desecrations
from our sacred cultus, and use in public wor-
ship the customs handled down in their original
venerable simplicity, without the confusing cer-
emonies added by later periods,

It would have a salutary effect upon and be pro-
ductive of true devotion. Our growing generation
would become more attached to a faith, the cus-
toms of which are instinct with thought and ven-
eration; their hearts would glow warmer for its
convincing trTuths; their minds would then be in
harmony with the sense of its lesson and the
sacred prescripts of our relzion would be ob-
gerved with more exactness, 1f its confessors

as true worshipers of the One God would occupy
a position of respect before the community.

Yours, therefore, pious and educated Israelites
on whom shines the light of truth and knowledge,
is the duty to help in furtherinz with a strong
hand the sacred cause of our religion and the

welfare of our brethern; you are called upon

to take charge of this sacred cause, and to as-
gsist it manfully to the honor and giory of God,

All those, therefore, who desire to joln the
Cultus-Verein which is already enjoying a prom-
ising growth, will send in their names to the
undersigned directors.

After eighteen months of earnest endeavor in behalf

of the general JYewish community, the group, with a reg-
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ular membership of thirty-three, decided to organize them-
selves into a regular congrezation. On April 6, 1845, gath-
ered for such a purpose, they formerly entitled their
group "Emanu-El and resolved to hold regular divine ser-
vices, altered so as to meet the needs and demands of their
congregzation. The Reverend Dr, Leo Merzbacher became their
rabbi and Mr, G.M. Cohn was to serve as cantor, both men
to receive two hundred dollars per annum. In a private
dwelling on the corner of Grand and Clinton Streets, a
large room was rented and furnished to serve as a synagogue (22%).
The innovations introduced by the young Emanu-El group
were scant and slight. The old prayerbook was still employed
with the elimination of the "Yekum Pirkum," "Ezehu Mehomom"
and a few other slight modifications. The women were com-
relled to remain in the rear of the room while the men oc-
cunied the front benches, still wearing their hats and "tal-
aysim.* It becomes arent that decorum rather than in-
nnvatinn was the des'¥ggium of the group. The nnisy sale
of mitzvohs was eliminated but the *Mi Sheberachs®" were
were still offered (229). An all male choir, with no ins-
trumental accompanyment, was instituted in order to help
beautify the form of the service (230).
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Later a German hymnal was introduced to allow those

to whom the Hebrew was unintelligible utﬂcomprohensible
gned to educate  the

group in the fundementals of Judaism became an integral

part in the service and a sermon desi

part of suceeding Emanu-£] services. The dietary laws

were maintained, even on the Passover and the Succah was

erected yearly to commemorate the Feast of Tabernacles.,

Only a few piyyutim were eliminated but the dhant of the

hazzan continued to intone the otherwise full service (231).
The group was much less radical at this time than its

detractors would have the contemporary world believe, Called

the "Mendelssohnian Socliety of New York" by one (232),

they were reported as " a sociéty or congregation having

in view a reform a la mode de Hamburg, has been established....

Whether the members are numerous or not we cannot tell, but

they must be for the most part persons but lately arrived

in this country, who have brought with them the spirit of

'young Germany' alias 'experiment in politics and religion.!

We cannot say we wish them success if they are really in

earnest to reform the mode of public worship...."
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Undeterred by its detractors, the congregation grew
rapidly. By 1847, two years after its formation, the
group was able to purchas their own building, a former
church on Christie Street, With the new house of worship
came new forme of worship. <'he triennial cycle of the
Torah reading was introduced replacing the one year cycle.
A new list of niyyutim was printed further eliminating
many of the outmoded, barely-intelligihle paragraphs of
the prayerbook. Neither the Bar Mitzvah boy nor any of
the laity were to read from the Torah, only a profes-
sional, elected by the congregation was allowed thereafter
to perform that function (233).

The musical aspects of the service were extended and
beautified the following year. German hymnals were printed
and put into use, an organ was installed and an organist
engaged so that instrumental music beautified the vocal
offerings of the cantor and choir. Other reforms were
introduced during the seven year period at the Christie
Street Temple. The Succah was abolished against Merzbacher's
wishes and he was compelled, by Board ruling, to submit any
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of his provosed reforms in suggestion form to the committee
in charge before seeking their implementation (234),
Another church building was purchased in 1854 and the
growing congregation moved to its imposing new structure
on Twelfth Sireet (235). Here, at last, the family pew was
introduced, the upper gallery had separate-\_ from their
menfolk in the Christie Street Temple, and the following
vear a new prayerbook, the “Sefer Tefilah" was compiled and
arranged by Merzbacher and introduced into the congregational
gservice (236). Hebrew remained the lingua franca of the
service with only one German prayer, read after the Torah
service, inserted. Music played an increasingly greater
role in the serfice. German hymns were sung before the
sermon and at the end of the service. The cholr, now ex-
tended to include women but still allowing only Jews (237),
contributed a great deal more to the ritual. The cantorial
chanting was eliminated and the hazan now either read or
sang the prayers assigned to him, There was a noticable
shift of particination from the congregation to the oro-
fessinnal participante, fostering an unhealthy emphasis
on the position of the minister and forcing the worshipper
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into a more passive role. A contemporary writer, sympath-
etic to reform notices this tendency and is disturbed by
tt. Reporting on a service he has witnessed at Emanu-El,
he writes (23%8), "The minister and reader do all the pray-
ing, the organ and choir perform the music, the visitors
appear as mere dummies, none of these hearty responses so
significant to Jewish worship are heard in this new wor-
ship, in fact the visitor acts no part but that of an
auditor."

One of the heated subjects of debate among the var-
ious members of the congregation was the decision to ab-
olish the second day of the ptlgrimage festivals. In April
1854, the matter was debated at a general meeting of the
congregation but was tabled until the fall because no
decision could be reached., When the High Holidays came
about, a decision had been reached, the extra days were
abolished and in addition, at this time (239), the sound-
ing of the shofar was modified, hereafter requiring less
blasts than had been formerly sounded (240),
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Merzbacher journied to the Cleveland Conference in
1855, but did not arrive until after the platform had been
promulgated (241). Einhorn's vigorous orotest against the
publicized statement of the Conference found ready accord
among the members of Emanu-El. The Board, following Ein-
horn's advice, did not accept the statement as binding upon
the congregation (242). Einhorn was subsequently invited
to preach at Emanu-El and did so with "gloquence and power
both in language and argument® for which he was accorded

a public resolution of thanke and presented with a silver
service plate (243), Isaac Rayer Wise had also addressed
the congregation on one of his tours in the interest of
Zion College (244). His efforte did not meet with eimilar
success for the’ institution was forced to close shortly
after i1ts inception because of the lack of funds (245),
There were repeated recuests from the congregation for
sermons in the language of the land. Merzbacher did speak
in English on occasions and a committee was appointed to
secure an English lecturer because the rabbl was in poor
health and could not be overtaxed with such assignments (24§).



123

On Shemini Atzereth, 1456, Merzbacher ascended the
nulvit preached as usual, blessed the congregation, and
on his way home was stricken and never spoke again., His
funeral “"was the most affecting and imposlnz that had ever
been seen in this city(247).* After the period of mour-
ning, the congregation set itself to the serious task of
electing another spiritual leader to occupy the congrega-
tional pulpit. Finally, after much considerztion, an
invitation was extended to Dr. Samuel Adler of Worms,
circuit rabbi of Alzey, who accepted and oreached his in-
agural sermon on the Sabbath before Passover, 1857. Al-
though Adler was all that the congregation had hoped for,
there was still a groving desire to hear the venacular
in the pulvit. In April, a resolution was officially
nassed empowering a committee with the resvonsibility of
procuring a lecturer, Arrangements were made with Mr,
Raphael J. DeCordova, an accomplished and well-known speaker,
who was to address the congregation on alternate weeks
after the close of the service (248). Though DeCordova
was compelled to consult with the rabbi before selecting
the subject or form of his address, there was, nonetheless

some discord between Adler, and some of the members of the
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congregation who, like him, felt the lecturer ought to be
a theologian, and DeCordova. Complaintswere made that
his addresses were not of a particularly religious char-
acter but dealt with secular subjects. Because of, the de-
1ightful mammer of his presentation, he was reelcted in
1851 but three years later his term was allowed [to expire,
the demand for a theologian having become strong (249),
Adler's regime saw innumerable reforms and radical
innovations included into the form of the congregation ser-
vice. On June 5, 1859, he submitted a report, at the re-
cuest of the Board, recommending the removal of hats in
the synagogue during DeCordova's lecture (250). Unfort-
unately, the minutes of the Trustees meetings of this period
are missing so that many of the details of this controversy
remain unsolved. Adler, we know, eventually allowed heads
to be uncovered during his.sermon as well as during the
lecture but many members of the congregation, in the face
of fierce opposition, sought to have them removed through-
out the entire service. The matter was the subject of much
controversial discussion and then tabled for six months,
perhans to allow tempers to c¢ool. During this interim
period some removed their head-covering during the ser-
mon as was allowed, while others, in protest, kept their
hats on (251).
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During this strained period, a dinner was given in
behalf of the proposed orphan asylum. Upon the comple-
tion of the meal, the "benching" was recited and the maj-
ority present, in accordance with the orevalant custom,
donned their hats. Adler and his congregation refused
to do so. A near riot ensued (ész). Once established,
the reformers would not compromise their reforms.

In the midst of this continuing deviation from orth-
odoxy, 1t was surprising to learn that Adler, a "kohen"
reintroduced "duchan" giving the special priestly bene-
diction at the close of the holiday service (253). This
was the exception, the movement away from traditional ob-
servances continmed. The hurried, unsympathetic sometimes
burdensome customs which surrounded the death of a cong-
regant were alleviated. An abbreviated three-day period
of mourning replaced the seven-dey "sh';vah." The mourner

:@w from "keriah" and the akward compulsion to
remove his shees., Jlhe hasty burial was not only frowned

was ab

uonn but forbidden and a twenty-four hour period of wait-
ing had to precede the internment. The body of the deceased
was similarly not to be removed from the bed with unseem-
ing haste, not until six hours after the deceased had been
pronounced dead, was removal allowed (254).
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A somevhat hazy departure from the strict obser-
vance of the holidays is discussed with reference to a
solicitation for contributions to the orphan asylum of
a "yom tov." Adler permitted the subscr1ptié;;ﬁ:;h3;“—"‘“

~Srittemon that day. Some of the ccmge'gants hesitated
before writing and thus desecrating the holiday; others
hastily did so out of shame, not wishing to be considered
unreform; still others refused outright (255). The tra-
ditions of orthod not been completely discarded as
yet but by 1260 a whole era and evolution of reform had
been originated and crystalized in the fifteen years of
EmanusEl's history. Some of the reforms had attracted
members of other congregations; others had alienated mem-
bers of Emanu-El, causing their resignation as they sought
less radical houses of worship. Its membership shifted,
but always grew steadily, fortunately for the congregation
always gaining people of affluence and influence thus
enhancing Emanu-El's prestige and status (256).

Throughout this period, the Merzbacher prayerbook
remained in use. Adler revised it, shortening its form,

but the same book withstood the competition of Einhorn's
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"0lath Tamid* and Wise's "Minhag America' and remained the
sole vehicle for Emmanu-El's prayer-service for many decades.

The Radical Laity of Emanu-El

One cannot help but notice, in reviewing the position
of Merzbacher and Adler, the strong, almost dominant role
played by the laymen of Emanu-El1 throughout its early his-
tory. Often they led, and the rabbis followed, or they
suggested and the rabbis complied. Thelr views were of-
ten more radical than those of the rabbis and maintaining
a powerful hold over congregational affairs, as the Emanu-
El Board 4id, they exerted a considerable influence ofi the
intensity and a.ceelera:tlon of reform innovations in the
congregation.

Though Merzbacher was radical in theory, he would ad-
vocate only those reforms for which he felt his were pre-
pared. His plan for implementing a reform well considered
and would have been the absolute yardstick had he had his
way. He first demanded that the rabbil investigate the
custom to be deleted to ascertain whether 1t was of Mos-
ianic origine and whether it had religious value for the
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present day. Further, he insisted that the sensitivity

of any minority of the congregation, who might still

wish to see the custom continued, be considered. If
its origin and present value were not such as to befit its
retention, and no minority were offended by ite dismissal,
then it was to be submitted to the congregation for their
verdict. ‘he laymen of Emanu-El were willing to assign
Merzbacher to the task of determining the origin of the
custom under examination but all otner: considerations they
ignored, considering neither the senaﬂuvity of any
minority or the evaluation of the rabbi. And they were
vowerful enough to implement those reforms they deemed
fitting (257). In the early days of the congregation, a
comnittee of Trustees voted on any proposed changes. The
new constitution of 1854 provided that the trustees shoyld
present the problem to the congregation-at-large in an open
meeting for a decision. "It would appear," one writer ob-
served, "that the minister, on the whole was more conser-
vative than the laymen, wished to restrain the onrushing
progress of reform, but was pulled along by the tide created
by the radical lay leaders (258)."




129

Merzbacher was overruled when he advocated the reten-
tion of the Succah, though a minority in the congregation
shared hie views (259). He also wanted the congregants
called to the Torah on the High Holidays but the Board
had abolished all aliyahs and refused to restore the prac-
tice even on the special season (260). So strong were the
demands of the lay leaders that Merzbacher and his opposi-
tion was trampled asunder. So completely was he ignored
that a campaign was even underwagy to declare his position
vacant, though it must be admitted he was suffering in the
last stages of tuberculosis at the time, and when a ques-
tion nf Jewish practice arose, it was suggested that books
on the subject be purchased so that an investigation take
place, rather than calling in the rabbi for consultation.
Merzbacher was not considered incompetent nor disliked,
the"cleavage occured over radical reforms... Merzbacher
had refrained from going far enough (261)."

Adler's fate was little better. When asked to render
a favorable report on the hat problem, Adler suggested
that hats might be removed during the secular sermon, but
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that *old men", really those menbers who objected to reakain-
ing bare-headed in Temple, might keep theirs on. The Board
would not hear of this compromise and eventually even ab-
olished the wearing of the hats during the services alto-
gether (262),

In 1860, the rabbl was allowed a slightly more signi-
ficant role when a by-law was introduced which zranted
him the power of veto in matters of ritual reform. No
rew measure could be passed, however, unless it was spon-
sored by the Ritual committee and approved by the Board,
It read as follows (263):

"No important change or alteration of the Rit-
ual of the Congregation shall be made or any
new form adopted unlees such alteration or amen-
dment be recommended by the Ritual Committee,,
proved by the minister or Rabbi and the Board
of Trustees."

"Sefer Tefilah"

In the matter of the prayerbook revision, Merzbacher
was given a free hand. Whether it was because he took a
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more radical attitude in this area or whether the laymen
recognized thelr incompetence for such an undaftanng is
not known. Merzbacher's was the second of the four early
reform prayerbooks but the first to win wide success. Only
"The Sabbath Service" of the Reformed Society of Israel-
ites which appeared am®y in Charleston preceeded it (263).
The preface declares the purpose of the volume (264),

"first, to take a historical retrospect of
the 11turgy.

second, to view the causes of dissatisfac-
tions and complaints.

third, to look also at the different re-
roms'm their general application and suc-
ceas.

It was a remodification of the old orayerbook with the
numerous repetitiomscarefully deleted, the unintelligible
piyvutim mostly eliminated and the prayers removed which
anplied to a volitical and social position under which
the Jews no longer suffered. Probably foremost, above

even these logical considerations was his desire to short-
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en the lengthy, well-nigh intolerable service. To achieve
this, he greatly reduced the'Psuke D'Zimra’and abolished
the Tefilah Lachash, merging it with the Tefilah BeKol.
Ihe entire Mussaf service was taken out, but the Shachrit
and Arvit prayers were retained in their entirety. Mer=-
zbacher did not accept the Hamburg principle of rendering
some of the prayers in the vaﬁa.uuls.r. Instead, he kept
the entire prayer service in Hebrew, but added an English
translation alongside, so that the worshipper might fol-
low the meaning of the Hebrew prayers (265).

Adler, when he worked his revision of the "Sefer Te-
filah" in 1860 retained the basic foundation whtch Merz-
bacher had prepared, but deleted additional portions. He
removed selections from both the *"Shacrit" and “Arvit*
services which Merzbacher had left intact and further el-
iminated sections of the "Psuke D'Zimra," The ideolog-
ical pattern which Merzbacher advocated was accepted in
toto by Adler and all mention of the sacrifices, the
return to Palestine and the election of Israel were sim-
1larly avoided. Adler, even more radical than Merzbach-

er, also removed any references to the resurrection of the
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dead and eliminated mot only mention of the Messianic era
for the Jews alone, as had the original editor, but alse
the concept of the personal Messiah (266).
Ihe"Sefer Tefilla* held a middle course between the
more radical *0Olat Tamid" of Einhorn and the *more con-
servative "Minhag America" of Wise, both of which appeared
on the scene at a later time, serving as influence not
only on 4manu-El but guiding other reform congregations
in the country as well.
In Emanu-El,we see the influence of the interested
layman upon the development of reform. "hile both the
“harleston and Baltimore reform movements were instiga-
ted by laymen, their eventual development was directed
by their ministers. In Emanu-E1, the rabbi played a f
secondary role merely aiding in the implementation of
reforms promulgated by the laity. |I
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Sinai: The Classic Example

"There is a time to tear down and a time to
build up. Thus speaks the holy book imbued
with the spirit of God. Our age, in as far
as it concerns itself with Jewish religious
life, is evidently intended rather to build
up than to tear down. But what shaell be built
up, what shall be constructed anew? The inner,
deep-seated belief in God, the murel sense in
all the relations of life, the attachment to
and love for Judaism, the teaching of Moses
freed of all heathenism and foolishness; with
this must be combined the exicision of all
statutes and observances intended for other
times, places and conditions.”

--Bernard Felsenthal in "Kol Kore Bamidbar"--

The development of reform in Chicago affords us an ex-
cellent opportunity to observe the gradual deviation from
orthodoxy and allows us to trace this pattern of reform in
one of its earliest and most clear-cut manifestations in
this country. The young, liberal elements of the congrega-
tion attempted to work out adaptations from within but,
Tinally, despairing of producing any wholesome, permanent
reform in the parent group, organized a society in which to
order their thinking and direct their efforts., eventually
oreaking away completely to form & congregation of their own.
First, we shall trace the e§idences of reform as Ehéy
&ppeared intermittently in Kehillat Anshe Amaariv, the oldest

ctongregation in Chicago and the entirs northwest area of the
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rnited States (260#. OGrowing up with the mid-west, K.A.M.
was organized only a decade after the great city of Chicago
was granted its charter and elected its first mayor. Only
g handful of Jews found their way that far west in the early
1840's. A bare minyan, with no extra males, held the first
known Jewish service in that area on Yom Kippur of 1845. The
records of that period, from the formation of the congregation
until 1871, unfortunately, were completely limited. We do
know, however, that the Illinois and Michigan Cansl and the
Galena and Chicago Railroad, which were built at the close of
the decade, made Chicago a great trading center and served
to attract Jewish families by the score, eager to develop
this virgin economic field (2619. Slowly the Jewish com-
munity took shape as the tide of immigration continued to spill
into Chicago. Institutions were established, the Burial Ground
Society, a rabbi for the congregation, one Ignatz Kunreuther,
and finally, a synagogue in 1851. Jews moved into positions
of trust in public life and became men of means and respecta-
bility es their natural acumen took effect and their business'
prospered (262,

There arrived in 1852 one, Leopold Mayer, a personable,

young, German Jew. On the occasion of the first day of
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Passover, he was invited to preach before the congregation.
That dey the first German sermon was heard from the pulpit

of K.A.M, and using this opportunity, Mayer urged that

German be utilized as the language of the synagogue in order
that the prayers might be recited in a comprehensible tongue.
This suggestion, surprisingly enough, though not acted upon,
wes well received and the congregation not only offered

Mayer its hearty congratulations but retained him to instruct
theip children (263f. Such would not have been his treat-
ment had he voiced the same opinions before the die-hard
reactionaries of the East.

By 1854 the congregation had outgrown its building and
purchased a larger edifice to which they even added a base-
ment to house their religious school and meeting rooms. The
following year, once the congregation was settled in its new
building, marked a new era of increased prosperity and acti-
vity. A new constitution was formulated and adopted and a
flood of newcomers augmented the membership rolls (264h.
liany of these young people fleeing from the abortive liberal
uprising of 1848 which had threatened the hold of reaction
throughout Europe. They brought with them a spirit that would
20t be quenched in any millieu and K.A.V. was to see its mani-

festations in a very short while.

S —
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Some important events, thus consequented, stirred Lhe
congregation as soon as 1857. The founders of the congre-
gation were orthodox Jews, though somewhat more tolerant to
the new influences of the age, being on the edge of the

constantly evolving and shifting frontier, than their co-

religionists in the East. They were ever opsn to suggest-
ions (265}, but discord and disagreement ran loose.

The election of congregational officers in 1857 was
preceeded by several weeks of heated campaigning on the part
of both factions in behalf of their candidates. The ortho-
dox group, led by Abrzham Kone, past president of the congre-
gation, and the reform party, headed by Elias Greenebaum,
marshalled their full forces (266). A considerable expendi-
ture of money was made by both parties, both paying up the
back dues of delinquent members in order that these worthies
might cast a vote in favor of their candidates (267). The
office of the president was the contssted office. The ortho-
dox party had nominated Samuel Cole, the incumbent. Greene-
baun had been the nominating committee's candidate for the
vice-presidency but at the last minute the reform group had

nominated him as their candidate for president,

Foth parties had articulated platforms. In the "Israelite"

of October 16th, Abraham Kone, after the election, reported
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this group's motto as "Peace, Harmony and Moderate Reform"
indicating their desire to heal the enlarging breach and ﬁ
showing the trend toward reform in the main body, consequented
both by the direct influence of the reformers and the pacifis-
tic effort to compromise toward eventual harmony. Kone insists
in this artizle that the issue at stake in the election was

not that of reform. "It was not for principles but for men

that election of officers was fought (268)." However, another
ariter to the "Israelite", who signs himself "An Observer,"”

declares that the heated difference was on the subject of re-

forfi, The reform party, he informs us, had as its motto,
"Equality, Reform and Education.” He goes on to explain that
"Equality" indicated his party's desire to democratize the
control of congregational affairs removing from power "self-
constituted privileged class (of but few) who have from time

immemorial, continued to manage congregational affairs in accord-

ence with their own 'out of place' ideas (269)." This agreed
with Kone's statement. But our "Observor" goes on to indicate
that the word "Reform" in their motto represented the party's
intent to introduce a choir and insistance upon the maintainance

of decorum by the members in services, a sadly neglected bit of
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jiscipline. They also urged the procurement of "able and
competent men to fill the places of preacher, teacher and
reader.”

Wmen the ballots were counted at this "most spirited
and closely contested" election, Greenebaum was elected by
g comnt of fifty-one votes to thirty-two. Cole, the presi-
ding officer, in a flare of temper and chagrin, immediately
declared the meeting adjourned. But the jubliant and unex-
pectedly victorious ("such a glorious triumph on the one
hend and complete defeat on the other was anticipated by
none") reform group would stand for none of this and forced
the meeting on until the rest of the offices were filled.

Unce in office the reformers, true to their campaign
promises, sought to introduce the Hamburg prayerbook, an
organ and a permanent choir, Though the religious school
was reported to be "in good condition" (270) they were not
at a1l satisfied with it. The reformers had won the election,
but evidently were still a minority group because they could
only introduce their suggestions and agitate for their adop-
tion but were unable to bring about their implementation. The
fight for control continued within the congregation. It was

thought that perhaps the proper rabbi might effect a happy
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compromise and bring peace to the torn congregation. The

tf0 men elected between this period and the eventual seces-
sion of the reform group were informed that the healing of
the breach would be their main function and both agreed to
set that as their prime task.

The first, Dr. M. Menson, was requested, shortly after
his arrival to suggest a ritual revision. He did so and his
recopmendation was unanimously adopted. L‘hat was his last
official act for the congregation. He was discovered as &

¢raud and "peid for nine months salary in advance, given

travelling expenses, and this German-Irish gentleman with

his high priest hat, his Hibernian wife and his plagiarized

stock of sermons was sent back to the Emerald Isle (271)"

The second rabbi elected in an attempt to assuage the

antagonism was Dr. Solomon Fpiedlander, gifted man with a

splendid rabbinical background. He had been associate

preacher to Dr. Samuel Holdheim in the Berlin Reform Society

end then became professor at the Jewish Teacher's Seminary

at Munster where he also served &s preacher for the reform

Nhether he would have been abl
He was bitten by a spider,

congregation. e to affect a
reconciliation will never be known.

blood-poisoning set it snd within six months after his arrival




in Chicago, he was dead (272). With the fading of this last
ray of hope, and with an open breach almost inevitable , the
ma jority group made some major concessions to the reformers,
The three-year cycle of the Torah reading was introduced; an
orgen was built into the synagogue; a choir was retained; and
an appropriation of one thousand dollars was allocated to
improve the education of the children of the congregation
(278). At the next election in 1859, Benedict Schlossman,
another reformer, became president and induced the board

te add female voices to the choir (274).

It was at this time that Dr. Bernard Felsenthal's pam-
phlet, "Kol Kore Madibar" was published and circulated
throughout the country. It's impact upon Chicago was stun-
ning (275). Immediately a new congregation, "Ohabe Or,"
dedicated to the principles articulated by Felsenthaler, was
organized under the aegis of the two brothers, Leon and Samuel
Straus, A Reverend Dr. Cohw was engaged as minister and in
& rented room, they held their services (276). The congrega-
tion lasted for only a few months but its influence was out
of proportion to its apparent strength. Helping to clarify

the thinking of those members of K.A.M. with reform tendencies,
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it served to cut s straight, conclusive line through the
eonprepation; the orthodox and refornm parties emerging

well=dofined. After the rapid demise of "Ohabe Or", ine
dleating the time inopportune for such a full=blown ate

terpt at reform, the "Reform Verein", organized some
before
months/Befunder the presidency of Elies Greenebaum, with

Felsenthal serving as secretery, intensified its sctivity,.
It is now time for us to consaider this "Verein"
which fostered snd developed the apirit of reform in the
Jewish community and which eventually pgrew into Sinal
contrenation, At the first meeting Felsenthal, the sec-
retary submitted a peper contalning twenty=-seven these
which were read snd accepted as s basis from which the

"modus operandi" of the group would be constructeds The

reper expressed the purpose of the w,roup‘z"a“

“We are deeply convinced that Israel has been
ca2lled by God to be the Messlah of the nations
and to spread truth end virtue on earths In
order to fulfill this high mission, lsrael hns
to undergo e process of purification in its own
midetes This object will be best accomplished in
froo and blessed America whore no material
forces check spiritusl progresas The special
mission of /Anme ican Isrsel, therefore, 1is to
place Judaism before the world purified in
doetrine and conduet, and so st to become a
shinins example for iaraolitea the world overs
in order to do our share in this work, we
organize to-dey e Jewish reform Socliety, for
which we draw up the followins guiding prin-
cipless”
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The prospective basis of the "Verein" 1s
carefully outlines indicating the need far extonding
and intensifying Jewish knowledse and improvines the
morel and ritual quality of the Jewish corrmunity,
Recommendations for the eonatitution of the group
were presented snd, in rddition, a section was ine
cluded discussing the form &nd relipgious shsding the
congregation which would ultimately grow out of the
"Verein",would adopte The entire paper was eventually
accepted with only a few, slight, verbal modifications,
Because, the secrepary realized the length oftime that
would be required to discuss the whole program, he

recommended that the pgroup devote its immediste "at-
bear directly upon conrressationsl 1ife and reserve others whiec
tention to prsctical questions which/ocre more theoretical

snd less connected with congrepational 1life for1* consid=-
eration at » later time (279)."

"We propose st present the following pointas
l, A3 sacred dsys we consider the weekly Sabe=
bath, which shall be celebrated according to
tradition on Saturdeys, end the seven Bliblical
holydays, to wits First and Sevenhth days of
Fassover, one dey of Pentecost, one New Year's
Day, one day of Atonement, one day of Tabere
nacles and day of Atzereth,

2¢ Besides, there shall be distingulshed in
public worship the days of Chanukkah and
Purim, New Moon and Chol-Hammoed &nd the
ninth day of #4bh,
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3. In every public worship, even on those days,
on which sccordinz to tradition, the Torsh 1is
not reed, the resding of a purtion from the
Torah shall form sn integral port of the ser=
vicese

4o The Torah shall be read in a cycle of three
years, The Prophetic protions shall be independ=
ently selected snd adapted to this triennial

cycles

5. The readin: of the Torah shall be in the
original Hebrew, The Frophetic portions, how-
ever, shell be read cither in the mother-
tongue intelligible to the congregation or
in the language of the ecountry.

G. Of the traditional prayerbook, there shall
be retoined some portions which sclentific in-
vestigation has recognized as most anclent snd
which on that account alresdy possess & high
decree of religlous power, S5till we heve the
right to make such chances as are necessary to
bring these prayers in harmony with our convicé
tions, Besldes these old liturgicagl portions,
prayers end hymns in the venacular shall have

a prominent place.

7. From the liturgy everything that is contrary

to our convictions, shsll be eliminated. Other
parts, however, which in our dsys possesc & greate
er sanctifyinz power, shall be more strongly
accentuated.

84 Yervices shall be held with the greatest
possible solermnity, and if feasible, shall be
made more impressive by the solemn choral
song and orgen rmsics

e In the public worship of th» osngresation,
therc shall be no dlscriminations nade in
fevor of the mele and against the female wore
shippers.

10. The congresation doeas not recognize any
privileged cleric2l ordcressesThere is no
priesthood, cither by inheritence or by or-
dination,,e.preaching, consecration of mar-

riages otcs, which are incumbent upon the

clergy, ere merely a mendsate of the congregation,”
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Nodern dey reformers, readinz over the verbal
modificationa sugmested, would brand the "Vereoin" as
onservative, not reform., The group deeclded to strike
out the words, "which shsll be celebrated scoording to
tradition on Saturday" as superfluous as it was incon=
celvable to hold Sabbeth services on any othor days A
1ike conservative note would be recognized in the clause
whioh was to be eppended to the report, vizs, "Concern=
inz the second dey of the New -ear, the queation whether
{s shall be kept or abrognted, shsll bo left open for
tho present, snd s 1rter meeting shall further consider
the motter (280)."

on December 27, 1858, the Yerein issued &

" oall to a1l the Jews of Chicago interested in advano-
ing the position of reform in thet citys The pnaper
olted the mreat indifference in Jewish circles bo
religion, Fearful, 1 st this vacuun suck the base

and matorialistic aspects of lifednto the Jowish maw,
eliminating the enactment of the nobler endeavors of
the humen splrit, it proposed thst o Jewish congre=
getion be founded which would awaken the relipglous
spirit end make Jewlsh 1ife noble and ingemuouss Two
mein points would be implemented by tho proposed ocon=
progations first, the creation of & genuine Jewish
liturpy, elininatinz the expression of wviews which
had lost their mosning, but accentusting those views




which are recognized as wvalld and important; second, the
abolishment of rites and customs whieh are defunct or
based on erroneous notions and create, in their stead,
rites which sre full of 1ife snd truth (281), It was, of
gourse, too esrly in the movement's development, a similar
attempt also falled two years later (282), and the "Verein"
continmied 1ts sctivity while the majority of 1ts conatite

uents contirnued tholr membership in K.A.M.
In order %to recelve mature advice from a known

authority on reform, the members of the "Verein" wrote
to Dr. Semmel Adler of congregation lmanu-El in New York
and submitted the followinz set of questions (283)31

"1. Is 1t desirable to estadblish a reform con=

gregation here?

2, What do you think of "Minhag Americat"”

%e What ways are to be pursued in a mixed
congregetion, that is in a congregation
consistins of members differing in their
religious viows, in order to satlsfy, at
loast, the most urgent demands for reform?

4, Eventually, what ways should be pursued by
a pure snd unnixed Reform soncregation?t”

Adler answered these questions very carefully in e lengthy
reply, a paragraph of which is worthy of repition here (284).

"Phe snswer to this question (the fourth) would
quite £ill & book, and cannot be even fully in-
dleatod in a lotter, However, in order not to
leave you without any satisfaction, 1 would state
tep for such &

tihat the first snd most important s
e 1ts service of

congremetion to tske 1is to {re

shockins 1ies, to remove from it the mention of

things and wishes which we would not utter if it

had to be done in intelligible manner. Such are,

the ismentetion about oppression and persecution, l
the petition for the restosrtion of the sacrifical

oult, for the return of Israel to Palestine, the
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hope for o peorsonsal Messish, and for the resupre

rrction of the body. In the seecond place, to cli=-

ninate fustian and exazepretiony snd, in the

Ihles Instractive tnd tasmiriagos’ oe0s Tatelliss
A nonth after thelir first letter, the sroup wrote
egein osking his opinlon of the Einhorn prayerbook,his
corments on thc "Minhag Ameidea™ hevin~ eliminated 1t
fr-m consideration, ﬁe replied that "no prayerbook in
existence oan stand comparison with that of Einhorn"
and supplied substehtisl arguments provins his stetee
ment(265)¢ The questions and snswers were later pube
1ished in = brociure alons with Felsenthal's "Kol
Bore Bamidbar," The booklet received rmch publiditye
The “Sinal" pave 1t & lengthy and very favoreble review
(286) ¢ In Germany the work was leas warrly received
and generally considered too radical (287). 4s in
Chicazo, there were msny in “ermany who could not
accept the concept expressed by Felsenthal which
claimed that "the Bible is not the source of Judaism,
but a production of Judaism,"”

The reformera of the congresation made &
15“';‘“0“ to have a new ritusl introduced into the
service, They were willing to settle for the Hamburg
preyerbook, as they had once before sugzestec., The
conservetive group, for it eould not longer be con=
sidered orthodom after having Ainnovated so many re=
forms, summested Merzbacher's prayerbook. At the end
of the hested dissgrecment, the Frenkfort Xinhag, &

v

.
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vory slight modification of the Ashkenszie ritual, was
reintroduced (288), Disatisriead, restless, despairing
of ever implementing their reforms into the congregae
tion, twenty-six members of K.A.H. resigned and in 1861
organized Sinsl congregation, On Februery 17th the Eine
horn prayerbook wes adopted as the ritusl of the new
temples The constitution wes ratified by the entire
congregation and printed in April of the same year (290).
The preamble ocreated quite & stir, it wes printed in
toto in the Sinal with the following stetement of Eine
horn's sccompenying 1t, "we hardly believe thet there
is snother reform congregstion in America which at its
very beginnings had such & nlear conceptionm of its aims
(291)4"Philfpson declsred that it Pexpreasses the purpose
and object of & reform congregation more cleerly thah
Sny 1ike document I have come across(202).," It may be
well read for our purpose in its entirety,
"Whereas, there appears to exist among lsraelites
& large degree of indifference in religious matters
threatening to drag life more and more to matere
ialiam and degradation, and stifling =ll ncbe .
111ty of sentiments, sll sympathy for higher !
pursuits, all appreclation of the more sacred }
of humanitys while, on the other hand,
Yewish religlous life, olinzing to obsolete
1deas and meintaining antiquated useges, has

talten its course in s direction of which we
cannot approvej
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And whereas, we share the oconviction that a
truly religious 1ife 1s the most powenful

agent to create noble
morals; Shoughts ana good

And whereas, especlally the Jewish relipgion
having a past of four thousand years, ms:t .
ﬂorious snd eventful, is evidently destinea,

the future, too, to act a most !nwortant
part in the devel t of menkind and in its
onward course to lofty positions of the
Messianic time ocoming}

Therefore, & number of lsraelites have sssoo=
inted tha with the avowed intention of fostere
Igg th:lmlth:\;:e !.nhor:.tano; gt our {lt.h.rn,
of res original spirit, purity end
sublimity lnlngudllm, and this to ’parpetulto
the same and sscure its duration,

The means of attaining this sacred object ere
chiofly ss follows}

1. A Divine service, which, wothout divesting
the same of its speoific Jewish charaster,
shall be in consistence with the laws of
reason and truth, and which in 1ts pure form,
shall be such es will meet the demands of our
times, cleiming public instruction from the
pulpit as an essential of the sanej

24 A sound religious education of the ris=
ing generation, by sustaininz a school in
which at leasf, » thovough instruction in
religion, in Hebrew, and in the branches
conneoted thePewith be imparted, - &

school inspiring the tender hearts of the
children from the pulpié for Judeism and
for everything that is good, just and noble}

3. The removsl of usages snd ceremonies out=
lived,..and the substitution of others more
vitel,..and the formetion of such arrsnge=
ments end institutions which tend...to pro-
mote and fulfil ghe objects of religion and
to advence its profe:son to n higher

state of perfections
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The congregation was chartered on July 20,
1861 by the State of Illinols with the followins men
sorving as inocrporators: Benjsmin Sehoenman, Leopold
kayer, Raphael Guthmann, Jospeh Liebenstein, Benedioct
Sechlosssan and Elias Greenebaum (293),

On June 21st the temple, a former Christian
church on Monroe street, was dedlcated by Dr, Samuel
Adler sad the Einhorn "Olat Tamid" was given its first
hearing in the West on that momentous day, (204). Fele
senthal was elected rabbi and served for three years,

* sontroversy arose between the congregation, who were
very much pleased with his services, and the rabbi

over the traditional method of electinz the rabbi from
year to year, felsenthal refused to be subjegated to
this form of uncertainty end retired from the pulpit

in June 1864 (205), He was succeeded by Dr, A, Chronic,
probably the most radicsl of the rabbis Sinai had had,
mrl‘:oomm.d to the congregation by the reknown
Abraham Geiger, lle fouded s monthly ocalled, "Zeichen
der Zeit" while in Chicago and continued his ministree
tlons there for five years (206). Then, unhappy, he
raturned to Yermeany but not before he had planted the
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the idea of the "Sunday service" which was eventually
introduced by his successor, Dr, Kaufmann Kohler for
the first time in America 4t Sinai(297).

Such was the creation of what might be
called the classic example of early reform in the
United States. Most of the succeeding congregations,
with only a few minor deviations, followed the pat-
tern of Sinai, Working within the congregation, the
liberal spirits sought to implement their thinking
end then through the medium of an extra=-curricular
soclety, concretized their ideas and eventually made
them menifest in the form of a congregation. Reflect-
ing the mood of their day and milieu, these reformers
burst 211 bonds, in spite of the discomfort and abuse
it consequented, &nd created created thelr own edifice,
thus setisfying the deep-felt urgings of their inner

seleves,
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CHAPTER VIII
SUMMARY: AN INTERIM PAUSE FOR REFLECTION.

"How dangerous to defer those momentous
reforms which the conscience is sdlemn-
1y preaching to the heart, If they are
neglected, the difficulty and indisposi-
tion are increasing every months The
mind is receeding degree after degree,
from the warm and hopeful zone; till at
last, it enter the artic circle and be-
come fixed in relentless and eternal ice.

--J. FOﬂtel‘.

This summery serves as a mere tourniquet, it 1is
designed to temporarily stop the flow of this disserta-
tion. Eventually, it is hoped, these "Antecedents and
Beginnings" will grow into a full history of reform Jud-
eism in the United States. Perhaps such a work will serve
to remove the many accusations hurled at reform Judaism
by those who have the interest and perpetuation of Judaism
2t heart and who sincerely feel that the reform movement 1s
Purposefully or unconsciously, but inevitably, working toward
the eventual dissolution of our ancestral faith. With only
the perspective of their own lifetime as & guide, meny Jews
8re not aware of the constently evolving nature of Judalsm
but assume that the form their grandfathers passed on to
them is the inviolate product of Jewish posterity. Quite the

d mod-
contrary is true. Succeeding generations have engendere

ifications, sdded and deleted, and passed on to thelr children
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a slightly altered component., Just ss the rotation of the
garth is impercéptible to those who live upon its vast
circumference, so those who dwell within the great framework
of Judaeism are unable to discern its gradual evolution.
Judeism, too, revolves about a fixed axis, never altering
its basic core but always responding to those cosmic forces
which move the universe and necessitate a shift in position
but never in essencee.

Opponents and protagonists alike must realizo
thet reform in Judaism is a phenomenon and not phenomenal,
that it 1s an essential quality of any living organimsm
withcut which it would stagnate and dile. It can be overdone.
The sects in Judaism, in their adaptation, rmtilated the
core and the resultant group limped and was so left behind
in the swift race of life.

The reformers of the nineteenth century have
been accused of loping off too much or/che tree when they
sought only to remove the dead branch. Such was not the
case. The core was kept intact but possibly too mudi of
the emotional stimulus, so vital to every religion, was
Paredl off when the outmoded ceremonials were removed from
the body of Judaiam in & wholesale amputation. In this
fourth decade of the twentieth century, we are witnessing

8 eareful replacement of those customs so hastily eliminated,

vhieh gapg stil1l fitting vessels into which reform
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Jujeism mey pour & wholesome, vibrant content.

Such is the secret of Iarael's eternity. Through
triel and error, following the inexorable law of Nature
yhioch offers either adjustment or death, Judeism has ex-
perienced incessant mutetion, adepting itself to the swift
pace of each era, Neither power nor proportion determines
1ongevity. The civilized mastadons and behemoths of snt-
iquity have become fossils in the increasing straba of
mmen geology but the 1ithe, tractible people of Israel are
never ceught in the petrifying elutch of the past.

A Jewlsh orthodoxy which will ellow no change
will soon, weighted bY the ponderous accretion of outmoded
thinking, sink into the mire of oblivion. A " jeformed" Jud-
aism, as it has been colloquislly cslled, which observes
its Judeism in the breach will float away for lack of sub-
stence and bellast. The early Amerlican reformers seemed to

have been sware of this principle. They were eager to Temove

the moribund practices and concepts of the paste They have

been accused of curtailing &1l Jewish responsibilities with

an eye toward their own comfort rather then an interest in the

perpetuation of Judaism. That is hardly fair. Thelr aforementioned

"geformed" offspring are patently guilty of such. These early

reformers, to the contrary, took the path of most resistences.
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Hed they wished to be free of the burdensome aspects of
Judsism, they need only have observed it with the same
lexity that characterized many of the Jews of this country
in the 1800's. They were often men of means, they could have
purchased their way to power and prestige as"parnassim"or
"gabbayim" - and so many dia - :}:/mnr’l; orthodox synagogue they
wished. Their religious negligence would have been tacitly
overlooked.
These men were sincerely concerned with the preserva-
tion of Judsism, however. They consciously and willingly
feced the abuse and ostracism of their co-religionists,
suffered the shame and stain of the pariah because they
sought to purge their faith of the throttling rot that
had accunmlatodm it. They brushed sside this collected
ceremonial and theologicel decay and plumbed the spiritual
depths so that Jews could once again drink of its spark-
ling contents instead of dying of spiritual thirst at ‘
the mouth of a sealed well. _I;
The nineteenth century reformers by no means "reformed" ’
Judaism nor ecreeted a difinitive form for our generation. |
We, in turn, must carry on their efforts, further adapting |
our faith to our time &s our fathers did before us and our

children must surely do, if they, too, would be refreshed

by its draught.
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Janus-like we must search the old for our vision
of the new, Ceremonials of yesterday must be modified, the
theology of another era must be reinterpreted; the custom
gnd wisdom of the past will be the matrix in which we
shepe the Judaism of the present. It will be a positive
growth, not only uproeting that which in no longer of use
but planting in its stead a finer shoot.

Reform in Judsism will continue as long as our
faith remains slive. Men will strive to keep it constant,
others will fight to make it new. The struggle will weX

eternal but, then, Judeism does, tool

T
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