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1BPAOB . 

. Al the T&r'T outset ot th1a thesis, 1 t beoaae 

apparent that a stud7 ot the retora moTement 1n Aaerloan 

Ju4a1a oould not be an 1ntroapeot1Te work. .Tudaisa doe• 

not exiat 1n a T&omDl. '!'be pressure ot world events effect it 

perceptibl,-. Furthermore, the Judaism of the last one hundred 

years is by no means divorced from the larger bod,- ot Jewish 

histo17 which preeceded it for so mallJ' centuries. A oom:p-

' rehensive examination ot the subject under discussion demanded 

a broader perspective than that through which it haa usuall7 
I 

been viewed. For that reason, a shorter period has been cov-

ered than originally contemplated but the stone has been plac

ed 1n its proper setting and it is hoped that it will show to 

better effect, therefore. 

Mention should be •de of the diction emplo7ed 1r. 

the text of this dissertation. It is the fond hope ot this 

writer that this prel1m1na17 investigation ma,- be the begin

ning of a completed history of American reform. Judaism. For - -
that reaso~ an effort bas been made to emplo7 a lighter st,.ie 

ot writing than the careful, precise form expected 1.n.aa 

thesis. 

I should like to extend •7 thanks to Dr. Jacob R. 

Marcus whose suggestions helped me avoid .._ many blind alleys 

and steer e. straighter course in my research. I should like 

to express my special gratitude to Shulam1th Reigrod for her 

tremendous help in readying this manuscript and to Helen Weber 

and Erna Dflsendruck for their kind assistance in typing several 

chapters on such short notice. 
Jay Kaufman 



CHAPTER 1. 

REEXAMINING JUDAISM 

"Make you a new heart and a new s~irit for why 
will ye die, Oh House of Israel? 

--Ezekiel 18:31 

It is inevitable when one carefully examines the 

fabric of Jewish history, that he comes to discern a.n intri-

cate array of design quite different from the pattern he had 

envisaged from a distance. Moreover, the casual observer 

scans Israel's lengthy chronicle froin the far-sighted per

spective of his own times and, as to one who look:3 through the 

wrong end of his binoculars, the scene is dim and distant, so 

indistinct as to allow for myriad and fanciful ex1planations of 

what has been viewed. The student, who follows the strands 

that make up Jewish history, as they weave throug11 the larger 

patchwork of world history, perceives, from his proximity to 

the scene, the chameleon-like adjustment Judaism J'.118.kes to its 

environment, shading its hue akin t o that of its inilieu, yet 

maintaining through a spectrum of diversity its own distinctive 

tone; bright, colorf ul, undiluted, ever gaining and giving lustre 

throughout the centuries . 

Separat ed, the strands are a wonderous cloak, a 

Judaism, which like t he garments of Israel's desert wanderings, 

never wears out and is never outgrown. No other philosophy of 
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life has ever been exposed to so dive.rse an array of civiliza

tions; and, Judaism, because of its adaptability, has been 

able not only to keep alive but to continue as a dynamic force 

in the life of the Jew regardless of the language he spoke or 

the year in which he lived. For Judaism is a cloak and not an 

armor. It is soft and pliant; it can be mended and emended, 

made to fit, so that it is not out of fashion in any century 
. 

or clime. It is ever tractable and will never remain constant 

for an extended period, nor will a definitive, final state ev~r 

be achieved. 

When oppression isolates the Jew, the form of his 

faith remains fixed but as soon as he returns to the company 

of his fellowmen, he remodels his Judaism as befits his con

science and his newly-approached circumjacents. when reaction 

dims the insight and vision of Israel's leaders and they insist 

upon the preservation of a bygone style of Judaism, there is 

a tendency for individuals to throw off the cloak completely, 

for no living, vital creature can bear the presence of a dead 

organism. 

Such was the tragedy of the Emancipation period when 

tradition-a.lists sought to preserve the outmoded ghetto pattern 

of Judaism and hundreds flocked to the Cross to cut asunder 

the burdensome folds of their father's faith which was imped

ing their progress, stifling their very breath in the fresh, 
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new world. The German reformers a.nd their American off

spring fashioned a new form of the ancestral heritage, perhaps 

too rapidly, lopping off too much in their haste to ready it 

for the crisis at hand, yet providing an acceptable faith 

which serv~momentarily, to stem the flow . Now, at our leisure, 

we are more carefully and judiciously fitting our reform Ju

daism, bringing back some aspects unwisely discarded in our 

haste, re-evaluating the whole as the influence of a new era 

shapes our thinking. 

This is not to imply that modern Jews have learned 

the lesson these past centuries have demonstrated. The repi

titious moral of the Biblical book of Judges emphasizes the 

fact history must repeat itself because man never learns the 

lesson history teaches. The early .American reformers, who 

championed the adaptability of Judaism, who refused to consider 

a "reformed" Judaism, have forgotten their own didactics and 

now quote their statements from an outmoded era to prevent 

the present evolution of American reform. They call to life 

the inanimate words of another day to battle a Zionism which 

ha.s budded in this era and whose exigencies must be evaluated 

by modern day deliberation. 

Change itself is not the sunnnum bonum of Judaism nor 

is it always desired. Many sects have arisen which provided 

racial digressions that were never adopted and the sects 
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themaelTea died in a few generationa. Eaoh ot 

these contended it was adToe&ting a Tital re-

form. eaaent1al to the contemporary needs ~ 

Judaism. History baa diaproTen their oontent1on 

but we do not haTe .to await the dilatoJ-7 deo1a1oa 

ot hiatory, as did the disciple• ot the prophets, 

to aaeertain the T&lidit~ ot our propoaala. There 

are certain baaio essentials whioh remain 1.mnutable, 

certain principlea which oonatitu*e the Tery woo(. 

about .which our taith ia inextr1oably woTen. De-

lete part of th1a core and you no longer ~Te Judaism: 

build around this entirety and you .baTe an eternal 

faith. 

What are the component parta ot this core 

which Judaism has kept intact and which in turn 

has given Judaism eTerlaating lite! Around a single, 

incorporeal Diety, Whose perfeet1on is the goal ot 

Jewish emulation, there is wound a faith which 1a 

not a formal creed or pattern of salntion reserTed 

:for Jews only but one wherein conduct is the cri

terion of piety and wherein eTery ceremonial act 

and featiTity is, not an end in itself, but a means 



-5-

or elevating Dllln to a loftier, nobler end, a 

step toward a closer approximation ot God and 

just as aalTatlon la not reaerTed for Jews aloae, 

so the ethioal precepts ot Judaiam are un1Teraal 

and eternal, aooeptable to all men; able to bear 

the aeTerest teat ot ti.me, encouraging non-aeo

tarian as well as Jewish charities; fostering 

pandemio a1JDPath1ea and absolute standards ot aoo1al 

and economic liberalism. Judaism, this basio oore, 

contains no dogmas which Tiolate reason or outrage 

common aenae and allows tor no aaeeticism to 

stifle the congenital joie de T1Tre which fill• 

eTery hWnan breast. It pulsates through eyery work

day hour and 1a not reaerTed only tor the Sabbath 

or holiday obserTances. Unlike its daughter faiths, 

it is not concerned with other-worldliness to the 

disregard or this 11.t'e but focuses upon the present 

day and la most concerned with it. 

Into eTery aTenue of human existence, 

the home and school, the shop and country lane it 

moTes, showing, as has been mentioned aboTe, a con

tinual deTelopment, a constant ebb and flow; neTer 

dormant, the scene ot incessant, intellectual wrest-
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ling, reflecting the evanescent spirit of the 

age. Lastly, and most uniquely, it is organ1o 

and not meehanioal for it depends not on synods 

and councils or ecolesiat1cal d1ac1pl1ne. The 

congregation is a coDllDW11ty wherein the majorit1 

conducts and regulates its affairs, electing its 

own rabbi whose role is that of a teacher and 

spokesman, who 1s to influence but not dictate. 

There 1s no outward bond, the strength ot its 

unity comes from within, from the universal con

sciousness and conso1enoe ot the Jew. 

The sects, that arose 1nterm1ttantly, 

played their turbulent scene and then slowly re

tired to the wings, each Y1olated an aspect ot 

this core; ignored or mat ilated part of this kernel 

and without the entirety were unable to last and 

passed from the scene. 
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The oldest of the major sects, the 

Samaritans, first appeared as a vooal f oro~' 1n 

537 B.C.E. when they viciously plagued the exiles 

returning from the Babylonian captivity.1 The7 

had remained 1n Palestine during the oapt1.,,1t7 

maintaining a strict adherence to the m1nu1;1a ot 

the Hexateuch, allowing for no deTelopment 11 re

jecting any rel igioue expansion, and teeliJJg that 

theirs wae the purest form of Judaism, dem1Lnd1ng 

that the returnees follow their leadership 1Jl 

matters religious and civil. When spurned1, the7 

adopted a "dog-in-the-manger" attitude and worked 

eTery possible harm agaillst their home-oom;t.ng, oo

religionists. RemoTed from Jewish fellowship and 

rejecting Jewish theological advance they :!!loon 

beoame a moribund, isolated community. Th•!!ly had 

not retained the core essential to a living Judaism, 

they promulgated a motionless faith which 1stagnated 

in the brackish thinking of a bygone day. Today, a 

handt'ul, some one hundred and fifty souls, rema1.n. 

alive still clinging to sacrificial ceremoiaies pro

posed in Leviticus, rema1n1.ng upon their ainoestral 

home, Mt. Gerizim, which they insist is the 
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2 
sacredotal mount; serying aa a 11Y1ng proof to 

the hypctheaia that fil ot the eaaential.a ot the 

basic core ot Judaism muat be maintained U 

Judaism is to oontinue. 

In the period ot Jewish history following 

the death of Alexander, a debased form ot Greek 

culture captured the imagination ot a aeot ot 
3 Hellenistic Jews. It must be said, 1n a11 tair-

neaa, that the pursuit of physical, mental and 

moral excellence which was the essence ot Greek 

virtue in· its period ot glory bore little reaem

blance to the perverted exceaaea ot this Hellenist 

seot. EYen 1n claasio Greek philosophy there ia 

an unjust and undemocratic partiality tor the 

powerful and wealthy classes but the Yicioua •laaa

divisions and abject abuae ot slavery 1nstanoed 

in this oult rendered the Hellenists doubly ob

jectionable to democratic Judaism with its emphasis 

on equality and respect for the individual. ill 

addition, the Hellenists carried the Greek exalta

tion ot the human body to a degenerate and immoral 

exaggeration, with an exclusive devotion to the 
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physical development, neglecting the mind and soul . 

The basic Jewish emphasis of righteousness and chastity 

was submerged beneath the pagan worship of sensual 

delights, and eventually, the actual worship of pagan 

d . t• 4 i e ies . 

The Sadduccees were the priestly descendants 

of the A~ronic family of Zadok, who appeared on the 

scene during approximately the same period as the 

Hellenists , extending their priestly responsibilities 

until they had assumed absolute and tyrannical control 

over all matters of faith and ceremony. 5 The general 

populace eventually severed its social relationship 

with this priestly clique as a protest to their ex

clusive authority . They, too, as had the Samaritans 

before them, clung to the literal letter of the Torah, 

reserving for themselves the exclusive privilege of 

judging any manner of dispute, particularly those 

challenging their hegemony. Thus, by negating the 

the democratic impll'ative and attempting to stifle 

t he natural f l ow of Judaism, t hey had failed to keep 
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the core intact and were brushed aside in the in-

evitable development of Israel. 

Another ill-f ated sect were the Essenes6 

whose pious and mystic excesses led to ascetic.ism and 

a unhealthy concentration on other worldliness1. Even

tually, they separated themselves physically, as they 

had done idealogically, from Judaism and becaULse of 

the extent of their digression, produced another fcrm 

of religious thought . It was this sect, whicll, sub

sequently produced John the Baptist, and which served 

as the forerunner of Christianity. 7 

The most vigorous of the sects, advocating a 

return to the outmoded rigidity of the Pentatieuch, were 

the Karaites, 8 In 8th century Babylon, the ve:ry seat of 

Talmudic development, they opposed what they 1c alled 

"Rabbinism" and declared only the Bible bindi:ng . Under 

the leadership of their headstrong and vindictive leader, 

Anan ben David, they abolished the century- old prayer 

form and substituted Biblical passages as vehicles of 

devotion . They stripped away all of the post -Biblical 

growth in Judaism and introduced increasingly· ascetic 
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amplifications of the Scriptural dicta. Furthermore , 

they abused one of the basic tenets of Jewish growth; 

they allowed any and every student to interpretf the 

Bible as he saw fit , ignoring the Jewish practice of 

abiding by the decision of the majority . In their 

intense zeal they drifted away from Julaism, fir st 

idealogically and then severed all relati ons , removing 

themselves completely from the stream of Jewish lif e. 9 

The last of the major schismatics were the 

Ch . d. 10 . 1 as s1 i m, Extending the natural mystical eanings 

of the Jew , they lost themselves in occult dreams and 

sear·chings , maki ng magic respectable in their midst 

and well-nigh deifying their rabbis assigning to these 

"Zaddikim" the ability to pr oduce miracles . Arising 

as it did in a period of black oppression , Chassidism 

provided an inner world of light and peace in fantast ic 

fli ghts of the imagination but the overemphasis of the 

supernatural and the elevation of individual men to 

the status of semi-deities resulted in a debased form 

of Judaism. Overladen with supersti tion , seeking succor 

in the Zohar rather that the Bible, seeking aid f rom 
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amulets rather than God, Chassidism deviated, too far 

from the basis of classical Judaism(•JJ), 

The few major sects that have arisen through

out Jewish history have shown in the repeated pattern 

of their existence, that change itself is by no means 

the secret of Israel's eternity nor the desideratum of 

its development . Change within Juda1sm must be wound 

around its indispensible core , then it ma.y or may not 

become an integral part of our faith, depending on 

whether the innovation reflects the mood of the times 

and better adapts Judaism to contemporaneous living. 

Without the essenti al core as the very foundation of 

any innovation in Judaism, it is inevitably doomed to 

death . 

\Vhat, then, of t he reform with in Judaism during 

these many centuries which has built itself around the 

above-mentioned essentials? Our present example of 

reform here in America is by no means the first such 

large- scale innovation. Quite to the contrary, in every 

instance wherein Judaism has had civil and r eligi ous 

freedom a similar reform has resulted, reflecting the 

influence and often the trends of the surrounding en

vironment. There are three major parallels to American 
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reform which undoubtably would have been duplicated 

innumerably had the civil and religious status of the 

Jew allowed. 

The Jews of Alexandria had been extended the 

selfsame generous privilege~ by the first Ptolmey12 

as had Alexander before him, they had declined the 

opportunity to return to Palestine with Ezra and as 

a consequence of both, remained to develop an autono

mous , assimilated (the word will be used in the socio-

logical and not in the religious sense throughout the 

paper) community. Their diligence and nati ve skill in 

the handicrafts and commerce soon won prestige and 

wealth for them and they accepted their role as citizens 

with grace and bearing. They built a. glor ious temple, 

perhaps the first extra-Palest inian sanctuary to be 

erected since the three and half tribes set up an 

altar on the far side of the Jordcw. . 13 It's magnifi-

cence became l egendary and it is referred reverently 
14 

even by the sages of the Talmud who declared "He who 

has not seen it has not seen the glory of Israel,• thus 

refuting the doctrine of "galus-pessimism", i ndicating 
• :hat a normal life can be had "outside the land. " 
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This Temple of Onais never sought to rival or dis

pute the preeminence of the sanctuary in Jerusalem 

and Egyptian Jews sent their tithes for the Palestinian 

poor, their donations to the temple , their representa

tives to the festivals and yet under their ethnarch and 

and lateP their own Sanhedrin enjoyed autonomy in 

both civil and religious affairs. It would seem that 

a device to improve the decorum in the huge temple 

was also introduced for a signal was arranged so cloth 
. fl 

might be waved at the proper moment instructing the 

whole congregation that the ruoment for an audible "Amen" 

had come; the distance of some of the rear pews from 

the podium made united and decorous responses difficult .15 

The mission ideal, so precious to modern day 

reform Jews, was clearly articulated by their Alexan

drian predecessors. Feel ing that the treasures of 

Israel should not be hoarded but shared by all mankind, 

they insisted that "the children of Israel shall mark 

out the path of light to all mortals , for they are in

terpretors of God , exalted by Him and bearing great joy 

for all mankind . " 16 It was in pursuance of this ideal 

that the first translation of the Bible, the famed Sep

tuagint, was created making its wonderous lore available 
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to the Jew who had lost his facility with Hebre~ and 

for the non-Jew as well. Even before the fusing genius 

of Philo served to reconcile Judaism with the current 

Platonic philosophy, and certainly after that period, 

the missionary zeal of the Alexandrian Jewish com

munity wa~ eminently successful , far more so than ours 

today. Conversions to Judaism throughout the area in

fluenced by Greek culture were frequent and multiple 

indicating the success of the efforts and enterprise 
17 

of that ancient reform community. So complete was 

this f irst reform attempt that it has been characterized 

as the matrix which produced " a Philo whose 'Life of 

Moses' and ' On the Decalogue' form the first catachism

I had almost said Shulchan Aruch- of reform Judaism." 18 

In Babylon, where the rivers had carried away 

the tears of the mourners for Zion, another self- suffi

cient Jewish community grew up with only the crooked

finger span of the Fertile Crescent separating it from 

Palest ine. Unwilling to return to their ancestral home, 

the Jews enjoyed religious freedom and extensive civil 

rights and, as Jews have always done under such circum

stances , shaped their mores and folkways to accord with 
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the demands and drives of their milieu. In this 

invigorating air of freedom, the Jew breathed deeply, 

bursting the encumbering bonds of outmoded tradition 

and spoke out to Jews throughout the Diaspora, using 

their own experience as a criterion. "Wherever thou 

goest follow the customs of the place" they advised 

and following the suggestion of the great Mar Samuel 

they declared that for Jews i n any land, "the law of 

the land is the law that is binding ."19 They advo

cated comfortable citizenship not a rebellious 

insistence upon foreign and outmoded legislation. 20 

Aramaic became the lingua franca of academic 

endeavor as well as social and business conversations, 

supplementing and often replacing the "loshon hakodesh" _.;.; 
in the "baf e ha.tefilla" and "base hamidrash" as well 

as in the "base hakenesses". The liturgy was extended 

and modified /with contemporary poems and prayers, 

Piyyutim and "shirim", which, while authentically Jew

ish in mood and content , were i mitations and adaptations 

of the secular songs and sacred litanies of the non-
21 Jewish sects in Babylon. Today, these innovations 
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of yester-year are accepted as essential but protests 

are offered when similar modern parallels ar e intro

duced . 

In Babylon, not only were many reforms insti-

tued but the very hegemony of Palestine as the undisputed 

home of Jewish thought and scholarship was challenged. 

Babylonian scholars felt that they had surpassed those 

of the parent academies and formulated their own basic 

doctrines as are reflected in the lines of the great 

Babylonian Talmud. This mighty tome reflects the 

reforming and iiberal spirit of its authors . Minority 

and cont rary opinions , instead of being deleted, are 

included in juxtaposition to the majority or accepted 

views . So carefully i s each shade of opinion considered 

that it has become "an enormous theatre in which thousands 

and thousands of voices from at least five centur ies, 

speak in confusion. 11 22 Here, i n t his weighty a.nd r e

vered voice of Judaism, we hear overtones of perpetual 

reform, as the varying decisions of its authors are 

displayed for all generat ions to probe and decipher , 

select i ng for t heir day the decisions that are most 

apropos, just as did Taanaim and Sabofaim in days gone 

by. 
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The Judas·m of the community of Babylon was a 

constantly evolving development, adapting and ad

justing its life around the basic core of the 

ancestral faith in accord with the mood and temper 

of that ancient day . Today those once contested re

forms are considered part of the sacred essence of 

Judaism, just as the vital and authenti c reforms of 

this era shall be regarded i n centuries hence . 

Another example, and perhaps that running 

most parallel our own, is the spark struck between a 

friendly envirenment and Jewish living in the fabulous 

"Golden Age" under Arab suzerainty during the Middle 

Ages . 22 Here again the venacular became the vehicle 

for Jewish prayer and productivity. The Bible found 

its way icto translation and became available tollte 

Jewish "amay aretz" and Arab intellectuals and theol ogians . 

The science of Hebrew grammar reached a new height be

cause the surrounding Arabic discipline was precisive 

and prompted detailed and exacting examination of all 

of Jewish lore . Sparkling gems of poetry and philosophy 

were mined from the Jewish soul and polished by Arabic 
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speculation. The legendary figures of medieval 

Jewish scholarship were nu'tured on this soil ren-

dered 98 rich by the fertile flow of contemporary 

Arabic thinking into the black loam of Jewish genius. 

-'le wonder in hopeful anticipation if the mating of 

Western civilization and Jewish intellect might not 

produce another similarly fruitful offspring . The 

expanding mind of the Arabic Jew was not bound by 

rusted bands of out moded customs, •rsrael takes pre

cedence over Torah, not Torah over Israel" he insisted. 23 

In addit i on to the reshaping of Judaism that 

was prompted by the influence of those communities were 

the spirit of reform was sufficiently sustained to be

come recognized, there was a continual evolution within 

Judaism from Biblical days through the Talmudic, Gaonic 

and oppressive ghetto years. Within the Bible itself 

we can follow the wholesome adjustment early Judaism 

made to the congenital holiness of the first born ,
24 

eventually allowing a substitute
25 

to be made rather 

than send every eldest son into a service for which he 

may have been ill- suited and unhappy, fi nally, with the 

acquired wisdom of experience, the specially trained 
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26 
Levitic family took over the sacred responsibi lities. 

A sharper, more revolutionar y deviation from the custom 

of the Biblical period, occurred when the Deuteronomic 

reformation cut through the layers of priestly tradi

tionalism. This early reform movement maint ajLned that 

the pyramid of priestly mysteries and scuredotal cere

monials, which had piled one layer upon anothor, had 

become burdensome and rendered any access to the under

lying spirit of Judaism restricted only to a :select 

f ew, those well- versed in the intricate minutia of 

ceremonial life . wfas not the Torah the "heritage of 

t he whole congregation of Israel ?"
27 

·.vas not 1a.ll of 
28 

Israel to be "a kingdom of priests and holy p1eople?• 

By plumbing the depths of the spirit, removing the 

encrusted accret ion of centuries, t he Deutero:nomic 

Reformaticn was able to bring back to light the 

original intent and sparkle of ancient Mosai~m, pro

viding a much need "reformulation and adaptation to 

new views of an older legislation. "
29 

In the person of the sage and gentle Hillel, 

Geiger sees the first in an endless line of individual 
30 

reformers . His seven rules by which the Bible was to 
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be expounded also were to be applied to those new 

cases in which the Oral law was to be used as a basis 

for a systematic and liberal development of Biblical 
31 

exposition. The famed Prosbul was a radical de-

parture abolishing a Biblical law which had become 

impractical and which worked a grave hardship on the 
32 

poorer element of the population. 

The Talmud itself is like a restless, shifting 

sea whose bo i ling, tempestuous surf rises once high and 

then low as the tide of time hurls its waves across the 

shore of Jewish life. As has been mentioned before, 

within its depths age-old precepts and new- spun suggest

ions float side by side, reflecting the conflicti ng 

pressure of ad justment and stability which seethes 

below the surface. Because it is the central sea, and 

because Judaism has, since its canonization, lived about 

its shores and been nourished by the Talmud appears 

to be a fixed, immobile body, whose every ripple has 

meaning and import . But too many of its statutes such 

as the "profligate son" , the "faithless wife", "the 

infected house ,• •never have or never will be enfor ced. 1133 
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Within its pages we can follow many developments 

indicating that instead of opposing reform it is 

the champion of adjustment. Such is the reshaping 

of the Bible, reflecting the falling standards of 

general education which the Talmud carefully reports; 

first , the transliteration of the Holy Book into the 

common script,
34

followed by the division into verses, 

chapters and books and finally even altered and emended 

when recited alou.t, "out of respect for the public.•35 

Individuals like Joshua. b Hannanya were vigor

ously opposed, and expressed themselves plainly as such, 

to forci~g unwarranted and unwanted customs upon their 

fellow Jews, even if tradition so dictated. 36 Joshua 

went so far as to declare that human reason should 

dictate policy even if a "heavenly voice• was heard 
37 

in contradiction. Mar Samuel introduced changes as 

basic as a calend~r revision and went on to abolish 

tithes and innumerable fast days whose meaning and 
38 . 

importance had long-since dissol ved. The Torah was 

not a final product , its promulgations were •1ike wheat 
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that was to be ground into flour, like flax to spun 

into cloth•39 providing thH basic ingredients which 

the men of each age were to refine into the spiritual 

food and covering they neednd for inspiration and in

ternal warmth. 

From the lips of th•~ great Rambam, servant and 

savant of rationality, icontDclast and zealot, comes one 

of the classical statements of Jewish reform. •Why 

should their (the Talmudists) gezeroth be more binding 

than the statutes of the Torah which every Beth Din may 

invalidate? Should it even necessitate the abrogration 

of a positive, or the affirmation commandment, we must 

conform to the requirements of the time. Even as a 

physician is in duty bound, sometimes to amputate a 

hand or leg to save the rest of the body, so should the 

Beth Din sometimes teach tc1 disregard certain rites, 

that the rest may remain; aLs the ancient sages expressed 

themselves , 'Let one Sabbath be broken, that many Sab

baths be kept• 40 

Nor was Rambam the only one of the great rabbis 

who understood the value of authentic change and necessary 

contradictory stands. In the introduction to his •HBattles 

of the Lord•, Rabbi Levi bim Gershom of France censures 
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those who •avoid whatever is based upon i nvest i gation 

and philosophical postulates and is not trans1mitted 

from others. Should our research lead us to contradict 

a stat ement i n the Torah, we would not, because of the 

Torah , falter to .tell the ~ruth. The Torah is not a 

code which enjoins us to believe what is not so; its 

mai n object is to direct us, as much as possi'ble, on 

the path that leads to truth. ::o _ J · \ / 

There a.re scores of si milar instances in Ju-

daism where men and customs have indicated that reform 

Judaism is more a phenomenon then phenomenal, the normal 

tendency rather than an except i onal modern heresy . 
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Chapt er II 

L ake i n t . iti Gnetto Wall 

11 ' L•t t his b writt~n f or the gener lilt i one 
to eo~e • apnli~e t o tn pr e3ent ~eneration 
wnicn li!Ie in i rMAinent dan~ r nf atn . ' An 
~ neopl e snal l b~ created~ prai~ e tne Lord • 
apnlies to tb~ pr~sent ~ neration b cause t nc 
Holy On~ , Ol eesf'(l be He , ~111 at eom ti~£ 
create tnem afr ! h . 11 

--Vavikra R•oban 30:3 

Bl cause o! t ne len~tn an~ breadt h of J w1~n hie tory , 

th r is t na t empt at i on t o eoneiaer it as •n 1eol atea ~ni i

ty , payin~ l i ttle n~ed t o t ne ~urrounding non-Jewisn ~orld . 

A picture of J wish ni ~tory can b tnu! oot• 1nea but i n 

order to · pt. r ec1a te tne t ni r ci ~ t!:Dention, to ~et a vivi d, 

realist i c vtew- ju~ t 9«S we '.l:Ust conei "er t he role of t ne 

e a wnen Qescribi ng t he journey of tne snip - we must in

ve~t i g•t tn Geni i le envir onment •nei watcn t ne cross

currente or ~eueral moods ~d movements . 

Tn£ i n!luence ot t n non-Jewi ~b world ie not al waye 

ephemer al. Scholars maintain t hat t~& Deut eronomie r efor

m•tion was largely i nduce(! by tne r eaction to Babyl oni&n 

inf luence . Tne r eact i on to tne B~bylcmian-Aseyrian t nrea t 

t owar~ worlo peace and t ne conetant ~nallenge the~e military 
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ti t an! offered i n t neir ince~s«nt strivin~s toward worla 

conouest and world empire, pr ompt ed t he i nt egral and laet

ing ~octrine of a universal God, ~ho use! sueh powers ae 

nis l ash . From t his reaction ste~s t hG i dea of one Goa , 

f atner ing all of mankind, t nue reaseuring the worla brother

hood i n their fea.r and f oreboding{41) . From t he Babylon

ian exi l e also CIUlle a ref ined concept of pure monotheism 

tr2nsmittec throu~h the exiled pr ophets of Israel (42) be

comin~ forever a basie of Judaiem. 

T~e influenc e of Persian and Greek tnought whieh sur

round ~d and i mpelled Jewish lif e for so many centuries had 

i t!'I !!a l u t a.ry an~ l a.st i nt; effec t . From thi s contact, Judaiem 

absorbed anc acclima,tef to i t~ theolo~ the doct1' in(l of t he 

f uture life lVb i c!i. wr ought i :npor t ant permanent ehange!l not 

omly i n the p! ho- emotional ar eas of Jewi sh t hought Rnd 

senti~cnt but tn daily life, in the ri tual and cer emonial 

cus t Gm! of the creed . From t his source e2!Ile a broader con

cept of God wi th an accompany i ng bro8denin~ of tne imag~ 

of oivine jus t ice , a t onement and retr ibution in the Jewi~h 

mind (43). 
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From the Moel em world t he looee, ehapeleee mQ.$e o! 

J~wi eh t hought , bulky •nd ol l - )nclueive, rec~ived t he 

bracing for mative Cli ee ipline of Arabic philos,ophy an• 

lo~i etie s . Not only was t hi s mass distille by t he rar

ti0nal dt~ospher ~ , it was a lso sw•etened by ite proxi m

ity to Arabic lit r~ture and produced i t s own l ovely ee

sence of Jewi sh poetry tllld prose (44) . 

It i e iser , then, t 0 exami ne Ameri can r 1eform, not 

as ~. l one, l ost, inr i gi neous "spor t '' but t o con! i der t he 

flux 2nc reflux of t he hum~ tide that bor e and shaped it. 

Fir s t, we muet exami ne the Euronean scene tnat gave the 

0ri!:inal i mpet us t o modern reform in Ju~2ism and eeoomHy, 

e mus t turn our at tent i ')n to t he Amer i can mil ieu whieh 

nrovie ~d th~ mat~ix i n ~hich the movement was shaped. 

An id~olo~ ~o e not spring fu l l - bl o'm from t he mind 

of a s ingle man, nor in a ein~l~ a~e . Mod~rn r~f or m Juaa

i sm wa ~ not born in that ~ri~f per i o bet ween t~e end of 

tbe ~h~t to co~ulejon an~ the Hambur~ templ~ (45 ). Nor 

~as i t cevel oped i n on~ country a l onn, as h~ so often 

b~en eugges t ed( 46 ) . The t~ndenci s t oward mo~iern reform 
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ant aatual breaks from ri~i orthodoxy inju~ctione long 

!oreran the German movement and oaeurred etmultaneouely, 

thou~ lese intensively, in other countries in preeei41ng 

Qenturiee. 

us believe, 
I '\ 

The ship was not in •rydoek, a.e lllQily woul• have 

thou~h it muet be a4m.1ttel the ghetto walls 

served a break11•ter whieh quiete- -nd partially ne~&ted 

" moet of t he turbulence o! tho outer worla. Som• of the 

ebb ana !low of world thou~ht slippe throuSh, howev~r , 

an ~a.de 1te motion felt. 

It amet alwaye be rememhere• that 1n many inetanees, 

esp Gially Western Europe, the aon:munitiee o! Pra~e , FrQllk

fort on Main, Rome, !or o~ple , the Jews were in tally 

eont~~t with non-Jewish nei~hbors in spite of the r esiien

tial and oeeupational r estr icti1ne (47). Nor were these 

eont~ate without effect . We find numerous aonvereions to 

Christianity -mon~ men of ability who won enviable poei• 

t10ns in the Gentile world. It would be naive t~ euppose 

these aonversions wer e not some~h•t imp•ll•i by tempting 

off ere of potential well-being but regardleee to what ex

tent e1neer1ty prompted them, they were obvious proof of 

contacts th hetto Jew haa ~1th the ChrietiQil worli. 
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BernarQ Cephicr beeame Lutner •s aavteor an• eventually 

~as~& e pro!fte~or or Hebrew at Wittenber~ (4!); Immanuel 

Tremelliue be~ame a Dnmini•~ friar anf a •loe• fri•n' of 

Calvin'e (49) ; Marco Perez wae eonvertea to the Reform•' 

Chureh in Antwerp but eviaently wae a man o! meane for h• 

hai 30, 000 eopiee of Calv1n1 e •tnetitutio• print.C. for '1e

tribut1o~ at hie own axpenee (50). Whether he eought an 

entrez into more luerat ive fielae or not we do not know. 
~ 

Luoae Heli• joinea the Moravian bret hern (51); Johilllllee 

Levit• Ieaa.e baeame pro!eeeor of Hebrew in Louvain (52); 

Abrahim ae lll.na beeame abbot o! the convent of VilleneirYS (93); 

Jacob La ' ez won notoriety ae the eeeon gener•l of the 

Jeeuit or der l54). How many more ean b~ n-.mee who left 

th~ enip r~ther than wait until it wae ~truek l ooee from 

ite mooringeJ 

It ie not to be euppoe~a that theee converts ware the 

only Jewe who haA contaate with their Chrietian nai~hbore. 

Moet r ema ined f aithful to Juaaiem, however, ani often eue

ceedea in ~ainin~ eonverte to their r 2nke ae a reeult {55) 

of their relatinnenin. El i jah Levi ta tau~ht Hebrew to 
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: hrist iane and arouasd the anxiety of hie co-r•el1g1om-s .. te to 

such an extent the ~~bbie 'IJ!ere pree!ed to 'ieeuee nie a.cs-

t i vi ties , p0s~ioly ~itn a vie~ to curt~ilin~ t nem and ~uee

tioned tne valioity or sucn nedagor,y unc~r rabbinical law. 

He maintained, however , tn~t t~ese Cnristicn~ ~ere w~x 

fri~nd e of tne J ews and were using t neir knowl&dge of Heb

rew to nrevent ant i - semitism { ~6) . 

Th~ Renaissanc~ , which left few are~~ of European 

culture untouched , coulc not nel9 but influenc J ewish lif 

in soite 0r ti1~ hPi~nth and thjcknese or ~hetto l ntolerance. 

In t no enread of t ni5 conta~10ue m~vemPn~ ~e fino tne ~erm 

o~ 'Il'1der n J e\"isn ref0rrn . Levi ta , a d ici all R.enais~anee 

!-cnoliilre , critically ex9Uninea t nrough nistorio.al research 

t t e accen! ed bellefe of ~i s ~ent"rati ~n, and final ly proved 

i nat tne 11nekudJt '' were not in!erte-n in the Biblictn tex t. 

at Sinai out ..-ere aaoel! no earlier tn•n tne ·ri;.n century . 

On tne basis of tni~ ne snowed tnat the autnor or Eccl@e-

iCl et~~ sp0ke not of tno i 1l.L0rtality of the soul , but seemed 

i o eX!Jr 0 ss his ooubt of it . Furtner , wi tn tne1 new concept 

or t ne vowe1 si!;DS to ~uiiie ni:n , ne questionedl the i ntent 
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of J oo and , in general , enock€d t h raoi:;1s or ni! eay w1tn 

n1! n~r tical view~ l 57 ) lmany 0! wnicn nave l ong ~inco 

ceen adopt~0 and accepted as t r adlti'1nal) . ruougn a Ger

.i..n o:i oi : tn , Levi t~ wae inrluencect oy the int el l ectual 

stirrin~! u 1 Italy , ror J.er inany ~rora ,-n1cn ne naa fl&d. 

-.i t h t ne family during a l ( t u century Pxpul eion e i ct , nad 

no ruono0oly on the new epirit . He brou gnt t11e spirit of 

rerorm to aetiva~ion in a country ot ner th~n ~ rm«ny a 

c~2tury before any such activity th re . 

Azarian dei ll'ossi, a younger nati ve- born I talian con

temporary , was even bold r than Levi ta (~3 ) . He maintai ned 

in his 11Meor Eni-Yi rL 11 t ncit t ne Talmud wa e not an author-

i t2 tiv sourc~ of in!or illation on ma tters or sci nee. Tne 

rartnou~ke ot 1?70 "'hich destroyed hi s hotta city of Ferra 

olue the discussione he had with a Cathol i e priest on tne 

contrao1eti0ne b t .,.,e•n Joas.puue iii!l-a. t he Talmucii• literature 

and t hen f inallv t he revoluti '">nary theor y of vcryernicue -

al l i ndica.tions of the contact betwee~ 17th century ghetto 

J tws anc the g~neral ~orld - completely sh~tterLd his faith 

in th . authenticity of t he Talmud . Hi~ work! r eceived t he 
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same heatet reeept1on from t he tr~di t innalist ~$ of his day ~ 

ci id t noee who doubted Tal mudic aut hori ty i n sucaeed.1ng gen

erati ons (59). 

Dei Rossi ' s der.ial of the absolute aut nentieity of 

T2lrnuc'He H~~i.Qah merely pr ceeeded t he shattering b l ow struck 

by Lllon Modena a~a.1nst t he her et ofor e i nviolabl e Talmudic 

Hclach~. He c0nten~ed t hat t he tru m an1n~ of Bi b lieal 

121'1 i 41 ~ i!lt t0rt~~ by Rabbini eal ex! o; sis in hi !~ book "B hf!i nat 

Ha- Ka':iba l ah 11 which ~oes on to con~emn r~'bbinis:n for the 

travt:sty i t make~ of r eligious s nti:nent , rec e~rin~ it 

r~-puls ive bot h esthe t ical ly and t: t hi ct=i l lv . m~ ~ent so f ;a,r 

as to attoack the pr ayer ~ervice (60 ), declar i ng i t t edi ous 

and brou~t upon hi s heat! th~ !.ame rain of ca!stiga tion as 

~rePt~d tne r ef or ~ prayer books of Merzbacher and Eihhorn 

t wo centuries la t r (61 ). 

Modena concemned the Ca.bbala as an outrit~ t fra.ufl and 

t h notion seem! to have reeei vcd ext ensive pub l ic1 ty . 

When t h£> mat t r was submitted t o J oel Saerles 1, promi nen t 

rabbi of Cr acow by the people of Amster dam, ~here !reethink

ere eue1h u DaCoeta and Spinoza and th ir sympathizere 

abounded in e0~E number , he d~clared tha t t he J ew who deniee 

J 
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th~ authority of tne Cabbela worthy of exaommunication (62 ). 

OthPr fi seures ir t~o thick ~all of Ghetto tradit ion 

c> re aom~.rent . Tn~ incr ecis ing laxity in the obeervanc:e of 

dietary liifs dr ew num~rous -.ngry co!ll!llents f r om the r abbie 

~~ ich i ncre•sed alarmini1 y i n the first half of t he 17th 

century . 

"Th•~P. sinners were reform·~· ~r the 
pr e- Reform era, peoole who simply dii 
thin~s that t h(ly considered justif iabl 
withou t waiting f or any San.~edrin or 
r oabbinical conv~nti on t o sanction th~ir 
act . 'l'btt result wae ocoasionallv that 
some rabbi !nun~ ? legal rea~on for the 
exi!!ting practice , but almost invariably 
tneoln~ieal autuor1ty condoned ~ilently 
what it eoulc not chan~e. An example of 
tilt- ! i rst instance> i e tnat the people 
re~ar~le!s of the clear t a t ment of t he 
Bibl~ and its tffllbodiment in codes of rao
biniaal law, lived in Egypt, wnian the 
rabbis •ft ~rwar's aualified a.e a temporary 
mea•ure which had aeased to b~ valid. An 
nxampl~ of t he latter , very f requent in roab
binieal literature, is the advice of the 
otherwi ~• very ri ~ouroue French school o! 
Talmut11-ei;~ ('l'ne Toeafists) of the 12th cent
ury not to pr ohibit tne wearing of jewelry 
~n Sabbath b~caus~ th~ women would not obey 
sueh a .rul4. When, no~ever, t he question 
wae put as to the poesibility of ~h•~ging a 
burdens0~e law, rabb inic•l authority ae ~very 
other ecclesiaetic or bur~aueratic •uthori t y 
would anewer i n t lle ne~.attve , ueually a_e a 
tDattPr of policy . So wa find in re~ard to the 
levira te marria~e ••• that the tro ~tPee of th~ 
Portu~ese con~rega ti on of Hamburg in 1656 aek 
t he r abbi f or an 2bro~~ ti ~n of t bie law, ann 
~r~ ~ct ~i th the theolo~ic~l •non nossumu~ !" (63) 
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Thou~, ~ hu been stated before, Germany was t he 

~cene of the meet intensive outcropping of reform, i t e 

ideology ~~ not t he exelu~ive gr owth of German J ewe. 

Olry Terquem, a Frenah Jew, published between the yea.re 

1S20 md 1~27 a !ertee of !)amphl et!- Qi.l led "Lettres Taar

nh•t i 1\le!'! 11 which 1nd1 ea t ea t he sore need for synagogual 

r eforms and advocatin~ a Sunday Sabbath l64). Contcmpor-

2nenuslv , LE!ghrnn, lon~ thP stronghold of orthodoxy , b~

camt' t he site for t he writ ings of Aa:ron Ferncmdo who bl it

antly advoca.t~ci t he abolisha:ent of i l l ceremon ial law (65 ). 

In London, the Sephareie con~regatione admitted much d 1 ~

oontent wi t h t he form of th~ir prayer services (66 ) an~ ~ 

when t he Bevis Marks con~regation refused t o introduec re-

f arms , ;a group from t his congr egation uni t ed ·with a lik£

t hinki ng sector of an Ashkenazic eynai;ogue anid eetab11 she~ 

t he Weet London Synagogue of Brit ish Je?fs . The Charl eeton 

congrega tion , clo3cly aseociated as it was wi th Bevi s Marke 

o'! London (67 ), seem! t 0 bav~ procuced a ref o:r iu whi ch eeemed 

to be i nf l uenced by t he same thought - cur rent t hat evident ly 

gw~p t mo ~t of t he Je"'ieh 'l"orlo in t he 1St11 century and which 

cr~at ~d t he ~r~rtest and mnst t e l ling ef fect in Germany . 
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Cha,pter III · 

Th~ Turbulent , New World 

"What ie man born for but to be &, Reformer , 
a Remakcr of what man llile ma.de ••• imitati ng that 
~r&at Nature ~h1ch embosoros us all, 2.D.Q • h1ah 
s l eeps no moment on the old pa"t, but c-.vary 
hour r epairs herself , yielding ue every mf')rn
ing a new day i.nd with evt.ry pulsation a ne" 
l ife. " 

-- Ralph Waldo Emerson 

From the Am~rican r evolution a.nd , !!lore par ticuliiry, 

fr ox t he Fr~ch r evolution the idea 0f the ri~hts 0f t h 

r.nm~0n man bP~an to ~ro~ and extend the~ee lves and t he 

r~alizati0n that no hu:nan shoulc suffer 1i~abi li tiee bloe

somec in t he eo i l of West~rn civilizat ion. By 1791 t he 

Frt"nch Assembly extended "the Ri~ts of nan. 11 to t he Jews 

of the ~epubli c anQ subsequent l y , in 1~06 ana 1S07, respec

t ivPly , Nap0lc~n ~ave t he Je~e n~7.1 nal aut ono:i::y i n th~ ~

sembly 0f Jawisl1 .Not al:>l~~ and t he S_.nhedr i n, at lea.~t gr ant-

ing for~a l s2Jlcti 1n to thP n~~ly-for~Jla ted conce-pt o~ J ew-

ish cm?nc1n3tion i 6~ ) . As a cockleburr clings t o a man•e 

cl0thin~ ann is t hus ca~ri ed t~ di stant fields , so the "peoule•e 

• r !'.Zly 11 of ap'Jl~')n eor ead t he maturing ide•ls of the Fr~nch 
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revolution all over Europa. Jew and Gentile bee&m• awar~ 

of the new role of the Jew ane either strove to prevent 

or promote 1te fulI1lment. 

German Jewry Wal! 4ouoly bleee••. The eee•e o! •nlight

en!llent born by tne !reen bree~e or igtn aentury liber~li em 

foun f ertile ~roun9 in Germany . Thee• •x•itin~, new 14eae 

which gave tne J ewe their first !reeaom in eenturiee were 

rendere4 more r~~ 1ly 2cceee101e t y tne work or Moe~e Men

ctel~eonn. Hie tr•n~lat1on of the Pentateuen into c;.rman 

~avP hie eo-relig1on1ete tn• key to ·wnian to open tne ruet•• 

gates o! tneir inttlleetual gnetto an& thue granted tnem 

free paseage i nto tne great worlQ or secular literature 

and l i!t.(69). Ii t1 not to be thought , ~ s many do (70), 

that ~lllOllll ... tne eonet10\19 !orerunner or tn• re!orm 

~ovement. quite to the tMlirary, ne !alt that every re

quirem~nt of rebb1n1c Ju•aiem wae v•l id an• woul• r&main 

eo et..ernally. Men•eleeohn maintaine4. that ••r•IliOnial la• 

wae Divinely reveal•• and would continue in ite present 

form until another euch ravel~ ti0n repl a••• it. Tho~ 

not a r efor mer, he was nne of t hose ~ho eought to promote 
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the emancipation of the Jew from the phy~ical and intellec

t ual ghetto . Though not ~reformer, his tra~lation of the 

Pentat euch did pr ovide t he tool which -made r eform poesible. 

The work of Mend ~lssop..n i n t he direction of complete 

~rr.anctp2tion was carrie6. on by one of hi ! best- known die

c i pl es, David Friedl«nder (71) . Interested, ~ was hie 

!!laster , in t he much- needed cultural advance of t .t:l~ German 

J Gw, Fr i edlander onened t he Jewish Free School of Berlin 

~~ 177g to t each secular subj ects to Jewi~h children and 

t hus ~r ena:e t hem for entry int o the gentile world her eto-

f 0re forb i dden t heir -p~..r ents . He fur t ::er devP. l opea the 

lrn~~ "'e tool vihen he trans l ated tile -pr (:lyerbook int o German. 

Fri cd lander •s ef fo rts wer e mos tly negated by hie succeed

ing ~ ct ivi ti ~s and consPqµente~ an air of i l l - favor which 

soon surrounaea hi s work ann that of 0tb~r~ who strnve along 

~imil~r lines. Re of fer ed t o accept Christianity if he, 

and hie fri ende ho wer e to foll~w hi~ , mi ght dispenee with 

the doctrine nf th~ trinity , t he divini ty of Jeeu~ and the 

00!ervance of Chris tian f estivals . I t wae like enjoying 

the pl~y Haml et wi t hout Hamle t and of cour~e he wa~ re!ue~c . 

But t he harm had been done. Any man who advocated enli~ht~ 
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enment or ~ef orm wae acauset ot si~i larly advocatin~ eonvP.r 

~ion . Such was the m~~k fi r mly affixed upon the brow of 

any who suggested change and no •mount of r~fut~ti0n eould 

c>uee 1 t . 

But t hose who crtea for cnan~e could no t be !O e&ei lv 

int: 1id~tea or tushed nor coulc t he vi tupF-rativ~ conoe'llil•-

t irm 0f t he o:-ipoc- 1 t ion sl1out Cown the voices Collin~ for 

r~form . Eac1 the ghetto 'Ralls ~till been st~ndi~, the 

cl~se-knit i;het to ~oci~ty ~ight have su9prc~~ed the clamor . 

If the worl~ ~~s a ·· ce:s£ , Sllpin l v , uh:eg1.atical :J y •ccepting 

the st8tue quo , t he so l itary c~ll of Je~i~h refer~ woul d 

have choed hollowly upon the ear~ of men ~nd soon faced 

froit hearin~ . But such "'•~ n0t the cast- . '1'he ghetto wae 

~one . The worlc we~ ~r~etlin~ ~i th itself, ch&nge w~s the 

pr~tagani et. The Jewish com:nunity c~ulc not i gnore t he 

conflict . 

Th~re ~as r~?eon for t his intcrn2 ti ~nal turbulence 

an~ r~stl~seness . Tne Mapolean1c vars tad consequented 

huge debt e, both si0ee eufrcring great ly . Soci•l s t rese 

m"untf'c , <H!llconient s ttrret\ many breasts . 'l.'he i r on hand 
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or Metternicn etretcned acroee t ne continent and cruehea 

Pvery l iberal uprising tnat roeft above t ne sur race. Tne 

lgtn eent ury idealism tnat pr olf9t ed tnis growth coul• not 

be kil led. From t ne rubble of on~ unsuccessrul attempt, 

otner liber al insurrections sprang up. Suen ineessant ef-
......-

f 0rt s mer ely strengtned tno resolv~ or tnese revolutionists. 

Their suecees was inevitable. Countles s factors contrib

uted to t neir gr owing need and mi ght. Tbe new ideas were 

snaking t ne very fo1.m'12tinns or human tnougrrt. 'l'ne 1n'1us

trial revolution , b~gun n~ltingly and unevenly in many 

placPs , was non moving s~i! tly and was ~evamping tne staid 

concepts or commerce an« fina..~ce . Tne lid Metternicn at-

t E: r.p ted t o keep over all Europe wcus shaken by the rni ~nty 

bl asts or tnese n•~ r oroee. 

Tne Jew could not e~ca9e tne effect or tneee etirrin~e . 

Even t nougn cen t uries of tradition nad encr usted and sol

idified hie every t nougnt 2nd deed , tne old clay was dry-

ir,g ane tne rumblings that sr100R: tnf' eartu ocneat.u h1 15 · 

feet cracked ~d split the a~e-01a rabbinic~l fonn. His 

anci ent stanaara or values was replaced by a new set . He 

'lad to adjust nifl daily living to ni s new ner spective. r~any 

fel t tn;n J uda13m could no t !1 i , no mnt t 6r now al t er eci , 

in t n°' new lire . Ott1~r s wer ~ reac1y to try moai!ications . 
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Fir s t tnere came external enangee an« tnen spiritual a.djuet

roente follo~ed . Trial and error wae the yardetiok; een~ole 

and tewpl ee anti raoo1nica1 c0nI re11ce15 were t ne laboratory. 

Germany u~e tne ecene or t oe ore11~ 1nary e!rorte; America 

the site o! aavaneed endeavor. 

Tn0ugn A!r.erican r~rorx oorrow t freely rro~ tne t runk

ing 01 German r eror were , 1 t was noi oorroweo wi1olesa1e w1 th 

t•o t n"ugnt 0 1 its nee~ . A ei1.1lar set 01 <nr~t.uue\lilucee 

pJ:0.nptet the movemint i n thie country. A seed Cilnnot be 

transplanted unleee the soil is ferti l e and the envir onment 

ie ! avoraole. Tne healtny growtn of t ne plant 1nd1eatae 

t nat sucn was t ne oae•. 

Tne at t crmatn of the Napoleonic ware had ite doleful , if 

s~me"nat l at €r, errect in America, too (73) . Wretcnea econ

o~ic con itions (74) and the excitin~ idea o! progress 

stirred tne .~er1can scene but t ne condition wae intenei-

!i.ed by the gro"t n of t ne West and toe advance of science 

an~ tecnnology ' ' ' ) e~rve to s~ tne ! ound.ations of l gtn 

centurv t raciti?n. Tni e is not to i'tPlY tnat American thou~nt 

was not H! .. cted by tnt!' i ra:zr. ~rant, i t cer, ainly wae tut , 
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in t ur n, it afrected t ne 1mm1grante an tue nt i r e popul«!ce. 

Tne r evol utionary i 1npul11S~ , t no ri~e or an industria.l culture 

t ne tor~ation of new reli~1ous eecte llI'e all reaogn1zabl• 

a~ 1ntl •.lt\ncee of liiurop an cul t11r~ ( 76 ) but the form tney 

took i n t n1s country, t ne extension and moai!iaati on tney 

ur:N~ri"'er t r entl f'red t nei4 is"t1nc t1 ~ c1y au. unqu~s 11 ! 0 11a.b1y 

aettean. 

The common man, here i n tne United States, cam6 i nto 

ni ~ own mor e r adily t nan nis E~ropean ~rotn r because o! 

t ne additional !ac tore a.c tiv& i n t ni e environment . He 

rtedi ly ~xpressP.d ni s a.dv«nce ln p011ti cal , social -n• eQon

'l ... ic rLatt re (7f ) and .11an~ n1me~1r f elt Cl~ a f'J r:i:atlve, 

vi tal t 0rce i n all sucn ~n~ eavor . I t i • li~t le wonder 

i n.it t n .. oy- pr o'1uct or t nis 0opor tuni t y f or s l!- eX"()res~ion 

and <'.'llal it~r i~ni~~ enoul~ be a Q iocrization of religion. 

Many enomin2ti0n~ aare1ttea tnc laity t o a. lar~c r sh•re 

in churcn government. Not onl y e1a t ne oceupant o! tno 

new p~w enjoy greeter rreecow w1tnin t n• oon! i nes ot the 

church , he even -~~erte• himeelf by de!yin! the eat~bli ~ "4 

sect! and authoriti e ana traditions , an ' i n ~an..v in~ta.na~~ 

createf now cults •ltoget ner, in a movem~nt kno~ a! -~ ~ 

• 



1ut1ea• •• w1• .. spreai •1t thia religious rnelutlen be

•o•• (7S). 

Orth ... xy b••- the target of .ueh abuse. A cnup 

of Cathell• laymen ••f1•• tanOI). law an4. 1na1at .. en •bar-
ing eontrel of •hU91h property with the •l•ro. 'l'hre\llh-

out Mew lo«lan• the •o~r_ef Cal~1sa lat~ heavy up911 

the laity. There wu ne upan!lon or ••••lopmmt in th11 

t1•ing era of expana1on an• ••Y•lepment, enly •tumin~ 

tYer th• exhaust•• ee11 anf reaping an •Yer seant1er har

Yeet (79). Cal'Y1n1at pr .... here thunfer•• forth epeeul&t1en 

an• wei~ty syllog1eae but eff er•• a people hungry fer 

bae1• than! • ne r11D111ruit1on of aajer pr•1eea. 'Th• 

ettgaa ef athe1!• ~ae put upen nery hat"lllese ·bant l1ng ••• 

anti in the terror of re .. tien, th• pulpit, fellowing th• 

lea• of the r ... t1onary pew, areueet it11lf to •leans• 

the pew •f l'Yery 1nnoTat1on (SOJ~ 'Die fear et r11111eu1 

rel1g1oue refera bee .. • al..aoet peyehepath1• on the Allerleaa 

e1en1. •Let ue ~· against the 1nat•1ous 1r1er~t 

ef 1nneYat1on,• 1a1t Je•ttah Mere•, but it eeul• ha'Ye been 

M.J. Raphall or Isaae Le111r or any ehallplen ef un•mpre

aietng erthe•oxy,• 1nno•at1on, that tY11 an• b•cu111ng spirit 



wh1•h 1! new. stalking te an• fre en the earth seeking Wh• 

1t DJ t ... ur (Sl).• 

'.le with Jewt~h ertbetexy, •traiit1on&l OalY1n1ea te

ten•et itself •1'h epirtt, .... ~ting ae ••h .. entlJ · thilt ·, 

th• eorpee was net yet an authent1• .. rpn, tba.t 1 t eue~·-

, ...... in at leut peetpcmtng its ewn burial. It wu fffP

lY entrm•h• 1n the inertia et euet .. , but 1atell••tu&l.ly 

1t Wa.8 1n fesperate strait• (82).• 

Sueh was th• spirit ef illiberal Aaer1ea, stratt-laa .. 

by the tauto~ e! &lgli•h rational!•• an• lfwartian .. pat1n - -but f1.nally freet froa this b1nt1ng 1ntell••tu.al heritage 

by the ajT.it et •••1al Utepian1sa !roa rrt'9lut1enary J'ranee, 

1feal1sti• aetaphys1•• fr~• Gtraany anf 11tera.ry re11a11tiei .. 1 1 

nn ant wl•e epred. wltural tnelopment. These fresh, belt 

1oneept1 ••"" te burst the ti•• ef the el• feufal erter, 

aalcing way fer a new ai .. l• elue •••i•ty, r91>luing th• 

broken ari1teerat1• 1teal1 (!3). 

It .11ust be eaphasizetl again, b9wner, that the -• 

f Gre .. whi•h awek• thee• liberalizing 1~luene•e abreaj, 

tii •• in .Aaeriea. Aaeriean thought was not wh•l•1Y ber

rowet er f el'a9f by ~opean 1n!lu•n••· .._rieana f ennt 
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their ewn phil•eepby erMtM 1n a. syet• an._ th9)' eagerly 

1nelu• .. the aetaphys1•e ef Kant, th• 111stieiea •f the 

Ja.•bitee, th• i••a.lieti• egeiea •f 1iehte, th• transeen

•ental1ea ef Sehlierma.her in their ewn le11 8'.'Yalle .. . 
thought etrueture. 

SU•h wu th• ma.trix, itself ehapef by the nn en

light-ent an' th• spirit ef rebellien againat the 

etu•, uneompremie1ng feru, fr~• whi•h reform Ju .. aiea waa 

eut in Aller1ea. Hew we will exaa1n• the speeif1• pr•'u•te 

ef the aeul' in faer1ean Ju,aisa. 



-

Chapter IV 

Cbarleetcan: An Abert1Te Becilminc 

We •wieh net te eTerthrow but te rebu11• -
not tea feetre7 bUt ti Mera anti. rn~Clr 
th• erlle or wn1eh (we) c.-pla.1n - nti>t tct 
abanten the 1net1tut1on!5 ef Moeee, b11t te 
uniere'Can• anti. te ebeerye th• ; in ftne (we) 
wieh te werehip c;.1r not ae elaTea e1r big
•try anti. prteetcra!-.;, but a.e the enltghten•• 
teeeen'8nte of tbat choeen raee ••• of Abrahall 
Ieaae ~ Jueb.• ' 

--fr•• the Pronctuneeraent ef Pr1ne:1plee, 
Refera.._ leeiety of !era.elites 

Wh11• Gerun refera wu still etruggling (g4), a full

blown IUUlifeet~tien ctf th• referm ep1r1t fere•t 1teelf thr•uch 

the har• roek ef eppee1t1on anti. flouriehef in '~arleeten, 
~ ... ,~ s.c. In EurGpe, refera ~mreugh ortbet ex Jnieh. eppes1t1e»n 

ae well. In a lanf wherein there were no p~11 ·t1cal or 

11T11 t1sab111t1ee anti. where Je"e aoTef reU.11Y into pee1-

t1ene ef high trust ant preetig• (85), it ie 1:1.ttl• wen'er 

that the grewth of th• Aaeriean plant prGc ... •t more rap-

1•1y. 
Aaer1ea at this t iae, u baa been ••••r1b1•f bef ere, 

wu a epraw11~, stra1n1n~ 7eung giant, 1apat11ent w1 th 

the put an• eager fer the new. It weul• be • ·ell fer 

our purpcte• te fecu11 upen the seant Jewish pep111at1en ef 

s•e 2,500 pereone whe ..... their Cab ef ••ler '9 th• 

Aaer1ean panoraaa. On1J a few eongregattone wertby c.f the"'~ 
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exietff at this tiae. Shearith Israel of Hew Yerk wu th• 

••an an• •n• of the largest; leshlyat Israel ef Rnport -

mu•h •9Pl•t• with t he post-Bnelutionary shift ef pep

ul &tion - eteof a .. enf. T"9 811aller eengregatione bear

ing the e•• naae, MikTeh Israel, sen•• the Jews ef SaT

annah ant Phila.felphia. In Riehaon'-, th• J•ieh •-.mt~ 

hU. eall•f their •ngr•p.t1on Beth Shal• an'- 1n Laneaeter, 

Pa. a tiny greup hd eranizH th-•lne (87 J. 

In cb&Tleeten, th• largest greup of ~--! in the ••un

try, abeut 500 in nmber were erganizet ae Beth Elohia •. 

Th• state of S.uth Oarelina prert•" a rare eoeb1nat1en 

of liberal1• an• eppertun.1.ty fer its inhabitants. ~r 

eonstitutien, cpetH by Jebn Leek• in 1669 stat•, • • •• That 

Jewe, h•athme ant aliens, tiesentore froa the purity ef 

Christian r el1g1en •11¥ not be !ear•• an• kept at a •f•
tanee ••• (S8)~ The •lY 1n•.trt•ual prnent .. fr• -b•••

ing• •.• a fre.an in Oareltna• •&8 h• •that .. th ut uk

no1'1H~ a GM, an• that Ge'- ie publl•allY an'- 1elemnly 

werehtppet (S9).• In the nineteenth eentury, the pepul .. • 

of Charlesten were eutspeken in their eentempt fer Genami 
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eruelty te th• Jns ant r1t1eul ... Mary18llf •fer her biptl')' 

1Jl tay1ng ••rta1n •1Tll rights te the Jne (90).• ni ... 

eutepeleen 1nstaneee et liben.11• nekM ·-~tery •-

aente fr• pereenac•• ef u l•••-1.apert tha Jebn Mae, 

Tho•ae Jefferson ant Jaaea Mafieea. 

Renee int• n•rJ l>ransh ef tr .. • m'- •-•ree, in th• 

arts ant prefne1ona, ant in publi• life ae well, th• ••

bers ·~ the Charleetan Jewish •llllUility peur-' their 111er

'iee anf natural tal.it ant gain .. prosperity AD'- seeurity 

in the life anf. M•nHY ef the South. It bffaae th• w•l

thlest ant peeslbl~ th• etrongeet eongregatl•n 1n the •eun

try (91). 

The eerrteee anf ferm of worship aarkM 1t the pre

m•t ef' anether emtury anl an•th•r •lia•; ant eueh 1 i 

wu , • an effeheet et th• elf Spanish ant Pertuc••• ••DC
regat1en ef seT!s Marke (92) 1 in LentGn. Its a .. bere 

were fer•• te •••• threugb th• straight, we11-we1', nip 

intolerable croo•ee •f tral..1t1on. An Fngli•h writer tee

•r1b1nc, the parent eongregat1on in the Lenten Jn18h Chren-

1•1• h•lfe up a mirror befer• th• een (93). 



-

• t :I. . •llle Jew1 were strletly orthefox •••• M..-
!tl ber• ef ••cregu111e were rule• wt.th a 

r .. ef iren. • aest Tenial eff ml•• ,.. 
qe.;uo 

pun~ehH •1th a tine, failure te pay wbilh 
•1fit be Tieit ... with snerer P91l&lt1• 

lq 
st 11. lllllbere were frequently •all .. be-
ter• th• bhal lHngregatiGnJ an• .... te 

J!t 
~lain their eon~et er apelogize fer i t • •• 
ID BeTil Marke the c'Yll'mlllt w.e far •H 
aut .. ratie \ban 1n be Gel'IUD •encr•ca.Uoa 
.. n 18 1111 •ft-t•lf t al• •• th• tyraa-
awe lh&ruter ef their ue•ot \~I-laws) 
hat th• etfMt et trirtnf leau D• sruu an• 
llllD.J others trea the tel of tn• 1.-.un1~. 
Aaenfnih• Pertucuu• the pmal ty f•f ut -
l18h_ er n• atten'!1tf a Kinyan a.ss•bly 
fer pra.yer)wUhln the •1 y ef t.nton an• its 

!ll 
euburbs, en91>t «uring t h• nek of MUl'llillC 
WU exe-.m1eat191l. Anyone eTen kneW1JlC ef 

IQ lr!J 
~eh a ... ttnc 1111• net informing th• M.ah ... a• 
Bearf. ef 1'l•ere) ef it, WU liable ~· the 

.( : e•• ~•na.1 t y. ind ~ late as the Iear 1g22 
a sen l...n ... rtsit .. •1th th• u ••st rif:rs 
et th• law b .. 11use h• nntur .. te ha•• all -
{llD at his h.us• en the firet ni~t ef P•-

u •st fell••M by pra.yere 1n • earl.y men-
~- a. at his f•ll•• -•orshippere were •e-

l't p ~ ef their Hats 1n synagegue, their 
nmea wre ..... -tr• the Uet et Teh1fi• 

T 
(Tetin~ .-bers) they were relept .. te 
eertata pluee at th• buk et th• redtnc 
f.Hk, t1~11f1H froa b•t.nc •all•• up te the 
ia., ••• .. 1n•l1g1bl• for two years for 

l 
8111 m\18 •uttH, ad finally flnH ef lAO 
mt r•~•t1••1Y were 1nfl1•t .. upe th• •• •• 
Anyone ei111 tese1rat1n1 th• Sabbath ...... 
te be a llh1f. A person wbe aarr1 .. eut ef the 

iT faith waa exllu.., froa b•in' a lahlt ani froe 
all th• effteH aml. honors n the 8JIUIPCU•···• 
Then there was a whel• eyst• of. flnH in Ter.e 
f or refusing to ... -s>t effiee, fer r,tustnc e · 
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be •allM. up fer n•t attenttnc synapJl&M 
when m• to 'be •all•• up, fer not attenf
ing eongregat1onal or •oara1ttee ... t1nca, 
for not being present to answer te one•1 
naa• when 1t wae •all.. er lea~ befere 
th• •Mt1ng wae o't'er nihout th• Pres1fent•e 
pera1ss1mi •••• The wenter 111 that people 
••ulf be founf willing t• subai t to suah 
extrut•ina.ry penalties. l'he SJD.8PCU• 
llUSt haTe bd an i•enee he« upon people 
1n these ws to •xu' eo entire a sub-
at9eltll. It ••ult enly ha't'e wleltM. su•h 
a power •• long a.a 1 t r•ainM. the ••tre 
ef th• eee1al life ef the e-.mi ty. A 
te!1an•• ef 1te ruling wow• haTe 1nYOlT., 
a ecte1al oetraeism, the fear of whleh aust 
ha•• exere1eet ae etreng a feterrmit ae the 
rel1g1eus p9D&lt1es that 1t0ulf baT• been 
1neurret by ••ntuauy. Nor is 1t t1ffieult 
to unfer1tan• why, 1n early t1aes, the 8Jll
agecue lheult ha•• feeiret to aa.1nta1n ee 
etriet a rule. SOii• sueh t.per1um in 1a-
~er1e wae a .. e1sar.y in the interests ef \he 
J .. ish •~i ty. The eynapgue anthGr1 ti• 
felt th .. s•l••• in a measure responsible to 
the pol1t1eal power• for the go«»t beha.Tier 
of their ••r•ligienists. The poeitlen of 
Dlgllsh Jews ... net yet eonsolltat .. ~ The 
feotinC on Wh1eh they ~ bemi .,.1tt., into 
thl1 _eeuntry waa et111 eoaewhat ineeeure, 
they Cljoyet but seant liberties. A single 
false step might retart their eaane1patlon1 or lllfanf•r the liberties alreaty ••n. Wi~h 
tb8 grew h of a nn erfer Gf things, this 
reel•• bu paes .. entirely away •• 

In Ob.arleeton wlth its bro .. prineipl•e of freetoa 

an• equality a reality r&ther than a fi11 promise or bepe, 

the baste n• .. fer sueh snerity hat long ein•• been r•

• oftt, aaklng its retention a ne .. leee p1••• of aeeetietn. 

A few quetat1one from the eongregat1onal eon.st1tut1on in-
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Uta.tee that sueh wu not the Tin helt by those Wbe fora

ulat .. tongrega.Uonal PG111'J. The lron bani 01' Bnle Maro 

was inherltM by lte ~•riean offeprlng ant lte stern ant 

uneoapromle!ng ••ln j-.1.ously gu.artM (94). 

'th• Pa.mus Preeltentasb.all haTe 101• flrfftlen 
in the SYDa&Ocu•, turtng tlTlne senl••, 
ant all offleere unur pay lhal.l b• un••r 
hie •ontrel •• •• Ba shall be autherlzH te 
eall b•fere th• Print• Mjunta any peraen 
or v-reons whe llllJ aisbel&Te either 1n SJn
agegue, its enelosuree •urtng f1T1n• serTi••, 
or ether l•cal oeeasione ef aeeting •••• Be 
person or pereOD8 shall be sanetlonef to eoa
bine for th• purpose of erfftlng any other 
synapcue or unit~ in any unlawful M1.nyan 
within f1T• allee of Charleston nor shall 
any person, or persona ••• be perai ttef, un••r 
8DJ pretense wb&tner to alt, tolnL aseiet 
.at any sueh unlmul lU.nyan or C011D1nat1on ••• 
All atrancere arr1T1DI here, whe u net after 
a~· l~e• 01' t1•• affixH ••• beeome .. abers 
of the "'ongreptlon shall be liabl• to all 
P91lalt1es ant restriettans that m .. bers at'• 
subjeet to, ant shall not be daittef as 
••bere, until eueh restrictions at'• r-Tet •••• 
If any person be rilty of an atroeious offense ••• 
(h• ehall) ferf ei all his rights ant priTil•c•s 
in thle vencr,a.tion, ant be eubjHt ta & fine 
not eueettng wo bunuet tolls.rs; ani sueh 
offentere shall neTer be relnstatef into their 
righte ant priT1leges ant 110reoTer be tepr1Tef 
of the right of burial 1ns11.• of th• Beth liaylm, 
untll th-r by thetleelTes exeeutore, er 8'.la1n1e
tratlors, relatioDs, or trtenfe pay up ant eet~l• 
th• fln• affl1e-.... Alli 11111 person pl .. ing them
HlTes in sueh a prefleament !hall lneurr th• 
penal t; -••• (ant it) shall extent to the whttl• 
t .. 11y •••• Bo person belq eallef te the Sephar, 
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ha•inc Porto•-HHhal, or 1•1ne up ~there 
t• offer, shall l•a•• the saae, without 
off erinc at lea.et an• sh1111nc fer the 
~arnua Prn1Centa, an• prosperity ef the 
wencre1at1on, ner shall any r1~1•ulous or 
unusual offer1nc be peraitt .... Any person 
eff enf1ng 1.n •1 tiler ef thne euea shall 
be ealld befer• the Pr1Yate Mjunta, ant 
at their f1eeret1on f1neC, or Cealt with 
ueorfiril to the nature and. aaravat1on 
ef the eff enee, anc shall eontlnue unur 
all C1aab111t1es in anC out of the Syn-
agope, until sulh fH1s1on 11 ••llP1ld with. ••• 
ADY person or persona publ1•1Y Y1olat1nc the 
Sabbath, or other sur• uye shall be fe-
pr1 ftf of nery pr1Y1l•g• of ~acol'l• am. 
th• aerv1ees of 1ta offeera. -He or th., 
shall ala• be sub3Ht to sueh fine anC pea
alt1ee as the Parn&1a1.m ant ACjunta ll&J .... 
fit, nor shall h• or th91 be reaja1tteC. te 
the pr1Y1l•c•e a!oreaaiC, until he or th91 
shall ha.Ye pa1C the fine anC •utf ereC the 
pun1ebaent te be inflietec unCer the law.• 

Th .. • f1eta were nett .. rely written pereer1pt1ons wh1eh 

reu.1neC unfulf111.C. We ha•• Coeumente anC notes ehow1n~·~ 

instan••• of a.nee anC eensur•• C1str1buteC 1n ueorC with 

the Cleta.tee of the eonst1tut1on. 

Th• rabbi of the eon.gregat1on was ap1t1ful !tcure, 

unterpa1C and abua•C, he wu for•eC to seek hie li••l1hoGC 

by •ans 11ierea.s1ngly fegraiat1ng, heaping ealumny ant 

gross C1srespeet upon hie person. In hie R .. 1n11eeneea, 

Ieaa.e K. Wise Ceaeribes the Jewish •l•r1• that pr••• ...... 



1 

52 

h111 own ainietry in this •o\Dltry (95).' 

Be was reuer. eanter, am bles11 ... n•rr-:
b~ for •ha1 pa.ech wli•h .. ountef to ... 
emts. Be was teuher, butcher ctrcum
eiser, blower, cra••f1aer1 eHr•t&rJ. 
lie wret• tl1'e amulets wt tht:~h• naa• of 
all th• anc•l• an• ••01111 on th• for 
woaen in •Onfin•entt r .... ehiur for th• 
tepart ... sinners, ana pla.y ... earu er 
tcaino•s with the 11.tnc; in ehert, he 
wu a kol-bo, an eneyclopN.ia ucept ... 
br.U., turnipti ca})b8l;e, -pelaloes u a 
gift, anf l>ff_d et in ease hie salary 
wu not suffieient. Be was sui gen.eris, 
half prieet, half beggar, half orael•, 
half fCMl, &8 the oHasion •emant••· 

''lb• Refol'llef Soeiety of Ieraelites• 

It ill little wonter, then, that ... bers of th• •onc

rega.t1on, ase111Ui;.t ... into the secular culture aM. life of 

their surrounUngs, meeting the l ... ing 1ntellMtuals of 

the south 1n their fatly tea.lings, •1seuse1nc ant 1apl..-n

t1'ng the nn 1'eu of •hang• that stirret th•, just u 

they aet1•at.._ their non-Jewish fellow-e1tizena, ehoult 

bee011e seneiti•e to the ttstuteful, \Dlpreposeeeing aep .. ta 

of theil' aneeetral f a1 th an• shoull be aont to open •oa

pla1nt. The only instan8• of eompuls1on 1n their 11.ae 

OHure• in their synacoeal aet1T1t1ee. There, u the •cm

stitut1on 1n'1eates, an autborati••, \Dlben•tnc ant cenera.lly 
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'esp1eab1e regime hel• sway so that they eoult not illpleaent 

the ehan~ee they felt so neeessary. In e1T11 life there 

was no instanee of sueh tot&11tarian1sm, they were frM te 

1onduet their own affairs 1n ueoff. w1 th the t1etatn et 

their om affairs in ueon with the fielatn of their eon

sc1en•• an• their smsatiTi i,. !he ehugM atmosphere ef 

Europe whi•h profueef a Jn •ue..,tcm• to speak •1th bat ... 

breath ant whisper .. hopeleesnese• wu &lim here. Te 

11Te the •l• life i.n the new world. wu oppress1nJ lhat 

was natural in Bnts Marks was artif1e1&1 1n Beth Elohim. 

'lb.e rebellion was inn! tabl•J 

In 1824, a group of f orty-snen aembers ef the eong

regat1on sub9itt ... a petition asking for reforaa in the 

r1 tual. Thia was not aerely an effort to •st• the tiu 

of alreaiy ex1et1ng f1eloyalty an• irrelig1on, whi•h were 

enormous in Toluae befare the reform moT•ent tooll belt (97)!' 

nor ~1• it •eClle into ex1etenee in eons•qu•n•• •f early 

tciteneiee towart laxness ant 1rrelil1Qn (9S).• These 

were not the only reasons for the petition, though th., 

auet haTe eontribute• eonstterablJ. Thie 1'&l!J not eel•lJ 

a ne~atln aonaent, a finger jamet tfSP8rar1ly into the 

' 
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the fik•; it was a poait1Te •o••ent fesignet to dapt Jull

atem to the eonfit1on1ng of a new generation ant llllke it 

permanently palatable ant 1nepirinc. they hopef tea keep 

Juta.ism meaningful fo~ their ceneration lust as it hat ~· 

!or their fathers before them a• it rd.gilt eontinue for their 

ch116iren in suee9Hing eras. Without daptaticm, there 

woulf be teath, these men eont~ei, •as the tabenia.le 

gaTe way to the glory of th• stationary t111Pl•, so .... 

life neeessarily mOTe on and institutions aust ehange so 

ae to keep life, or be enerustM an« atrophid by abanfone« 

eustoa (99-).• 

Chafing unter the flmlY reetrietione plaeed upon thea, 

e&«ier to to away with the unintelligible Hebrew an« mongrel 

Spanish that .... up their language of prayer, annoyef wit~ 

untuly protraetet, inlMorous, uninstruetiTe serrtee, thee• 

forty-se.en aen subllittet the fellowing petition(lOO): 

"Tour mmorialiats seek no other ent than 
the future welfare ant reepeetability of 
th• na.tion. !s aeabers of the great family 
of Iara.el they emmot eonaent to plaee before 
their ehtitren examples~ wh1•h a.re only ealeu
latet to ta.rken tJ°'e min« md. w1 thholi from the 
rising generation the more rational aeans of 
worahipptnc th• true Got. 
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•It is to thia theretore, yeur aeaor1al1sts 
woulf1 in the ~irst pl .. •i 1nYite the serious 
attention of your honorab e bHJ'. Bil eausinc 
the Bazan, or reaier, to repeat in J:ocl1sh 
sum part ot t he Hebrew prayers u .ay be 
,__, nHeeeary, it is eenfifently belln .. 
that the eoncr•satton_gceral.ly wou1' be llOH 
foreibly i11Pressef with the neeessity of 
DiTI.ne wrship, an• the 110ral obl11at1one whieh 
theJ owe to theasel••s an• their Creator; 
while sueh a eourse weulf leat to aore teeen
•Y .U. .... O!'la ~lnl the tille they are enp.-

f.. in the perfermaaee of rel1cioua tuties. 
t is not eYery one who has the 11eane an• 

1111DJ ha•• not the tt=:i to uqu.ire a biowle«ge 
ot Hebrew language, eoneequmtly to be-
•Oll9 enl1chtene« in the pr1n•iples of J~ ... 
What then is the eourse pursue• in all rel11ious 
soeieties for the purpose of fiss .. inatin« 
the peeuUar tenets ot thei r fai th aaong the poor 
an• un1nf oraetf 
•'!'he pr1ne1ples ot their religion are expeun• .. 
to th• troa the pulp! t in lancuace that they 
un•erstanl; ter 1nstanee, 1n tlie Catbol1•, 
the German, an• the J'reneh Prot estant ehurehes ; 
by this Mans th• 1gnerant part of unkin• 
att111• their plaees of worship with some 
profit to their morals ant nen i!lproT..ent 
to their a1n•s1 they return froa th• with 
hearts turn ... io piety, an• with f eeUncs 
elnat .. by their surM eharaeter. In thie 
eoneieta the bauty of reUgton--when MD 
are inTok ... by Us '1T1n.e splrU to the pru
ti•• of Tirtue anl. aorality •••• 
'With rec~ to sueh parts of th• ••rrt•• 
u it 1e tesiref ehouU under10 this ehane•, 
your 1Mmor1alists woulf strenuously r .. om-
aenf that the most sol..i por tions be retainef: 
an• eTeryth1ng superfluous exe1u•eC; ant that 
the prinelpal parts, ant if possible all that 
i s r..,. in Bebrn , shoulf also be in Bnclieh 
(that languqe being the language ot the eountry), 
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•• u te enable nery me.ber of the •oncrep.tion 
fully to unferstanf ea.eh part of thia Hni••· 
•tn t1Ubllittinc thte artiele .t• our ... orial te 
the eonat•eration of 1•ur hourable bol.y, ywr 
aeaorialtsts are well 1Urare of the tiffieulti•• 
wt tb whieh they llU8t eonteni, before tb9y wtll 
be enablet to anomplteh the •eeirabl• •• • 
but while they wou1' reepeettully 1n'fi te t~• 
attention of your honorable boty te thte part 
of their 98110rial, they feeir• te rest the pro
priety 8M expefien19 of sueh a measure eolely 
upan the reuon by whieh 1 t u.y be u.tnta1nH •••• 
"Teu.r lllllOrlaltsts •oul• next eall the partte
ular attention Of your honorable bofy te the 
ab•Glute neee1eity of abritaing the aerTi•• 
cener&lly. They ha.Te refleft8' seriouely upon 
lte present length, ad. are eon!t•ent that this 
is one of the prlnetpal eausee why ~o llUeh of 
it ts hastily ~ 111properly hurri .. OYer •••• 
•ucor•~ to the present mo•• of r.Uing th• 
Parasa (Pctateueh) 1 t a!forfe to the hearer 
neither 1nstruet1on nor entertainment, unlua 
he be eompetent to red u well u eompreheni 
the Bebrn lmcuage. But 1f, like all other 
a1nlster1 our rea«er woul• aake a Ciap._r 
or Terse lhe subjeet of an incl1eh fiHourse 
onea a week, at the expiration of the year 
the peeple woul•, at all nents, mow soaethlnl: 
of that relicion Whieh at present they so little 
rep.ff.• 

AB •11ht ha.Te been n:pecte«, the petition wae tablet wt th

out 8ZJ1 tieeuaeion by the Teatry (probably the Boarf of 

Trustees) ef tb• eonrrecation ani the richt of appeal wu 

s1nailarly '811ief the petitioners (101). 'l'h91 •i&bt ha.Te 

•o•e to the realization that just a.a they were 'fiolattng 

rule VII (102) of their own eonstitution with their ar-

I 
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bitra.ry stant, so they were Tiolat1ng a basie pr1ne1ple 

o! human peyeholocr: no group of Uealist w111 be frue

trat .. in their efforts by a h1ch-hanie4, 111-consiteret 

rebuff. The creup was aerely epurr .. by the ution of 

the Testry ant on HoTaaber 21, 1~24 •all .. a meetine whleh 

e~1Te4 the •Reformef Soeiety of Israelites• ani within 

six months i...I. fifty member families, only a hunlret lees 

members than tit the eongregat1on (103). 

This 1ntrep14, resolute group of •Reformers• were 

sincere· an• resoureeful. They were not anxious to start 

a vast, Popular aoTement ant thus seek personal aggrant

i zement ant Tin41eat1on nor d1' they pullieize their noT

•l enfeaTor seekin~ fanfare ant notoriety. They with

trew frOll Beth Elohim bet11Us• their eon•i•tionB 4~ .. 

moti!1eat1ons. They tit not seek ata.r for famef led.era 

to spur or extent their m••ent. From their own ranks 

they seleet.. reatere ant prea.ehers anf performet their 

short, staple serTiees •without benefit of clergy.• An 

Enclish sermon was 1nclute4 ant an equally ratieal re

f orm of tn.e f'bql I)( instrumental 1a1sic grue4 the serTiees 

bringing a storm of abuse upon their uncovere4 heafs when 

these innon.tions became known ( 104). 

___ L 
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Perh)lpa the best insight into the thinking of the 

group •an be h8'. from an examinati~n of their prayerboek. 

It was writtea bJ Iaau Harby, Dant N. Ca.nalho ant Ab

raham M•1ee 1n •haste, •lass1eal English (105). References 

had been rode to the "Frankfort Journal (106), 11 German o:r

gan of reform, an4. 1t might be suspMtet that the prayer

book might :foilow that of the Hamburc Reform service wh1•h 

was the elusi• in lurope. But such is nGt the ease, there 

is no s1milar1 ty between the twG works. 'l'be Hamburg book 

follows the Asbkenaz1• ritual ani the work of the Charles

ton group f ollow8' the Sephar~1• service us .. by Beth 11-

ohtm. A list ftf twenty-e1Cht loclish hymns are acldet for 

the convenienee of the group, many ef which were written 

by meabers of the Society themselves (107). 

The prayerbook 1nclutd the Sabbath eve ant morninc 

ritual an• prayers for speeial oeeaeions such as burials, 

1onfirmation, eireume1sion ani eueh (108). The prefue 

promiset a nn an• enlargef di tion in the future, an un

real1zet hope, aa we shall see. But also in the prefue 

were ten artieles of faith, pattern~ after the thirteell 

promulgatet by Ma.1moni4es. Here was an intication of the 

tiff erenees of belief helC by the members ef the •Soeiety• 

-~j-
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ebo•1DC that th11 reform wae more tti.n a •er·0 • for a .. 11-

orteret ••l'Tl•• or aa ant1-eonTere1on1et1• front, but a 

bas1• refol'll &lter1nc aw of the ou~••, untwble, \bee 

1011ea1 •ozw9Pt• lone •.-.0•1~ re1.1aTeatl1&'lon. 

'l'h• 1Soe1ety• •an'•..._ \bat th ... t• artl•l• -

tain" all the naent1&1• t• faith 1D rne&l .. rellel• 

ant that thl• lo•eat po1elble •mominator •'11• Mt be 

further rem ... "1.tbeut rejMt1D1 the •tTtn• erlclJl et the 

anal law. !b., uaur.. the r ... er tbat th• tneerporatla 

of these l.a98 int• .ie•• lm1•1"119•' th1Dk1Ja& woul• brlnl 
happin••• in th1• worlt mt the wrlt te ..- (109). !be 

liberal att1 tut• tbat th., bU been te1 .. wu nour18h .. 

in their think1DC •• f .. bJ their u'tc:ma, th., •• net 

pre1U11e te re1trlet the f&l th er eon.ee1en" of my - .... • 

! they ut fer the•• m., u free apnta, woult ebe, <Jot•• 
lan (110). • 

!he f 1ret f eur of these artl•l.. ....,are to tbe f lret 

f1T• of tbe•ai Jlamtn• Wh1eh Mal •1th W, Beth ••t• 
uel&l• Bt• nl1tmee, unity, 1noorpne&llt}', eteral'Y 

anf acrM that B• 1• the •1• ebJ .. t of un•• wneratlen. 

The fifth t•et of the 1Soe1ety• eontr .. 1eta ••l'P9real 
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re1nea.rnation but stresses the illlGrt&lity of the soul. 

The aixth atatment of the 1Refonaera• ~ be eemparef. t• 

the 10 anll. 11th of the Kaimon1tean eM.e ant boib. qrM 

on DiTine oamiaeenoe ant the 1nen tabUUy ef Hie retri

bution. Aa micht be expeet9', the snenth art18le, 11h1eh 

•ea.le wt th rnelatlon u toes Rllllbam in ih• sixth threqb·· 

the ninth of-his state1tents, tiaagreea with the •tm•ep' 
of revelation as the eel• true fountation of piety ant 

11oral1 ty. '!be eicth art1ele 'Of the 1 8$e1ety• eon tents that 

•morality ie essentially eonneetef with religion ant that 

goot faith to~• &11 unkint ia monc th• mat an91>t9bl• 

offerings t o the Diety• ant like the ninth whi•h states 

that •the lcne of Got i8 the highest mty of his •r•a~uree 

and the pure ant upright heart i8 the ebosen teaple ef Je

hoTah, 1 has no parallel in the thirteen artielea of rabbini• 

Juta1sa. '!be teth whieh •ea.is wt th the eoainc •f the 

Mesa1ah re,eets the itea of a personal Meeaiah sueh u the 

twel f th ef its pattern co•• an• speaks of the rete11Ption et 

all unkint ueignlng to •the Cr•tor (the role ) as the cnly 

true R••-er of Hie ehUtren ••• He will spreaf the worship 

of Hie naae eTer the whole earth (111).• 



b 

61 

So we ... a sharp ereefal •ifferenee crew be·t•em the 

•reformers• an• the preY,-lant theology of the ortbo'-oxy. 
I 

They ha'- eoneoliiatei the thirteen artielea into eicht ~f 

their own, ret:eeting the eoneept of bol.1ly resurrection, -the Di rtne orlcln of the entire Law an• the belie1f in the 

aoming of a personal Kessiah. In turn they bat •"et the 

aoncept of the ieaortali ty et the soul, the auth"1rity of 

the ten eamanuents ant the belief in the uni Ter·aal re

demption of aankin•. 

The pr1¥erbook f ello••• the theology of the ten art1e1 .. 

present•• in the prefaoe an• re!errei eonatantly te moral

ity , piety, to the pure an• upr11ht heart, to the1 1.mor-

tali ty of the soul an• to the rat1ana.11ty ef humain reaaen 

an• the hope for the unlTeraal retmptlon ef all aan. 'l'be 

refereneee te a return to Palestine an• the reea1iabliab8ent 

of the ... r1f1eial eult a.e earefully oa1tt ... 

The '!ef ora.,. Soe1ety of Israeli tea• hat thtl8 workeC 

out 1 ts theologieal prineipl•• ant was eacer to J>erpetuate 

this theoloo, certain tbat aueh a belief offere4L the ••l• 

ealntion for Ju•ata. >. pro1ru for the 9'.ueatton ef their 

Youth •so as te renter them fully •011Petent ie pnrf ora the 

I 

I 
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di vine service not only w1 th ab111 ty, bearing and d1gn1 ty, 

but also aooording to the true spirit of Judaism, for which 

this institution wa.s formed• wa.s readied for activation <112). -
On November 21, 1825 the group celebrated tts first 

anniversary and elected its officer•. Aaron k'h1111pe be-

came president wt th Michael A.azerus, Isaac Mordecai and 

Abraham Moise serving u v1ce-prea1dent, treasurer and preub

er respectively. A •corresponding C0111Dittee• under the 

chairmanship of Isaac !f.arby consisted of Abraham Moise, 

Isaac H. Cordoza, E. P. Cohen and David Bunez Cavalerho, 

the latter also serving as Reader. Morris Goldsmith was 

the congregational aeoretary and from his Directory for 

1S31 we find the creed. of the 'Society• aa formulated by 

them for poetertty (llJ). 

••This Sootety was formed wtth the View of 
maJcing such alterattcms 1n custome and cer
anoniee of the Jewteh re~gion as would ocm
pott with the preeent en~~gtitened. state of 
the world. It adopted, tn its outset, thi1 
funditlmental principle, that a oorreot under
st8'd1ng of the div1ne worship ts not only 
essential to our own happ1neae and a duty we 
owe to the ilmtghty Dispenser of events but 
1 t ts well calculated at the same- time io en
large the mind and improve the heart. In 
their creed, Which accompanies the ritual, 
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they subscribe to nothing of rabb1n1oal in
terpretation or rabbinical doctrines. They 
are their own teachers, drawing their know
ledge from the Bible, and folloWing only the 
181'8 of Kosee and those only aa far as they 
can be adaptec\ to the 1nsti tutions of the So
ciety in wh1oh they 11•e and enjay the bl
s1ngs of liberty. !bey do nothing against 
the la•• of llosee, but anit everything belong
ing to the former independent condition of 
their ancestors. They have a1mplif1ed the 
worship of God and brought the great ob3eots of 
public meeting -piety, morals and sense -
ao as to be perfedtly comprehensible to the 
under~tanding of the hllnbleat oapaotty.• In 
the appendix to their oonstituti~.t they aay1 they wish not to owrthrow, but reouild - no" 
to destray1 but to refo?"l! and revise the ertle 
of whieh tney complain - not to abandon the 
institutions of Moses, but to understand 
and to observe the; 1n fine they wish to 
worship God not as slues of bigotry and priest
cratt, but a.a the enlightened descendants of 
that chosen raoe whose blessings have been 
scattered.• 

Though no 1dea.11at1o movement is the work of one man, 

each suoh endeavor generally poaaeseea 1n its ranks one 

or two ferverent, untiring spirits who impart a strength 

to the organization which accelerate its advance. Such 

a man was Isaac Barby who strode in the van of the Char

leston 'Reformers• and was its vibrant !oroe until h1a 
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sudden passing in 1!28 (114). He was r~own tn the 

secular world, a brilliant though impoverished dramatist, 

critic and essS¥1et whose meteoric career flashed bright

ly showing promise of a great future only to end abruptly· 

in hie untimely death. Be left Charleston in June of 18.28, 

after the crushing toss of hie wife, and was soon hailed 

by his oosmopolitan colleages as a 'distinguished and em

inent sCholar and writer of ~ ordinary taste and 1ntel

ligenoe,115 ), •as the •ripe and refined scholar, the ree

pectable citizen, and the upright and moral man(ll6). • It 

was a cruel twist of rate that removed him frm the scene 

of his early triumph only six months after his arrival 1n 

Bew York, autting off his literary productivity at his very 

outset and depriving the •society• of its most fiery, form

idable force. 

Until that unhappy time, he was able to lend his ener

gies to the group, working and planning in the days before 

its inception and fi~ly mowing the thrill of early achi

evement. Harby addressed the •Society• on its first azm-

1versary, delivering the def1n1 tve sta.tement of the group. 

In part, Harby spoke as follows(117): 
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11'hat ls it that we seek? 'the establ1abment 
of a new sect? lfo, never. 
11hat 11 it then that we ask of the Hebrew 
Vestry? 'ftle abolition of the ancient language 
and form of JewtBh worship? Far from it ••• 
our dee1re 11 ••• to throw a.way rabbinical 
tnterpolatione; to a.Told useleee repetition•; 
to react and chaunt •1th solem.tty; to reoUe 
auch parttone of the Pmtateuch and the Prophet. 
as custom and practice have appointed. to be 
read tn the or1&1nal Hebrew, but '° follow auah 
eeleottan• wt th a translation in lnc11sh, and 
a lecture or diloouree upon the l• ••• tnatruo
Uve to nerr mge and nery claa• ·of eoatety •••• 
la thh ~tng the foand&Uons of our vmenble 
faUhT Bo • •• '1ils 1• 8'r1pplnR 1t of foreign and 
une._ly oer•ontee •• • beautifying that simple 
Dorio oolum, tbat pr1.aeval order of arcbtteo
ture, wh10h ratses its pl&tn but ma.Hy head 
*d the rutne of time and the deeolattcn of 
-.ptre•I 
1 '1'he bigot tells you, seek not to understand 11ha.t 
ts abo•e your oomprehenaton; eeet: not for 
reuon, tbere you have cnly to exera1ee fat th. 
Bllt the learned lctng hu e&td: ••t•dm 18 ~ 
htgb f~r a fool' ••• and the proftl'b of the 
heaven-gifted Solomon 1• oonf11'1184 bJ the 
doctrine of phUoeophy 11b10h tell• Y<N that 
f&tth ts the reeult of rational demnatratltn, 
not ot blind aoquiesomce •• •• 
1!he tmperance of our prooMc!tnge eball 41e
am hostility; md the authority, the true le
gt Umate author1 ty of the BIBLI on 11htch al.me 
we act, wt 11 lull the ngtlmce of bigotry 
to sleep ••• •e wt.sh to abetra.ot{ not to add-
to take away Whatever 1• offena ft to the en
lightened mind; but to leave 1n U• original 
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grandeur whateTer 1s worthy to be uttered by 
men or to be listened to by the D1ety. 

'This is the course of th1ngs Wb.1Ch every 
politic every moderate man must prefer to 
the mos! successful sohism •••• It would prOYe 
a victory over ignorance accidentally pos
seBBed. of po1'er~ a victory ••• tba.t would 
make .AJllBITIONt IrtUJt. 

•ait virtue itself cannot alw~s command 
success; the most that man can do 1s to 
deaerve it. Perhaps. • • all our .,.era ti on 
may be mistaken for weakneH; our temperance 
for indeoisionj· our very pride in the 111-
tereet of the ewtsh name and ardent desire 
not to leave it a subject for cavil, 111111 be 
construed into a partial abandonmeni of our 
great ob~eots. Disappointment will attend 
all 1'ho lay this flattering unction to their 
souls• •••• 

'Wbm nothing but Hebrew 1'88 the tanguage of 
the Jna, 0011111m sense and true rel11rton 
prompted. our ancestors to worship GoC! 1n 
~rn. lt was the language of the people-
it wa.e the lmiguage .of the-heart . It would 
hoe •een u alisurd for the Israeli tee in the 
dare of Da.nd to have addressed the God of 
their fathers in any other language than that 
understood. by the people, as it 18 absurd at 
the present time tor the Jews of these United 
States to address God in Hebrew only 11bich 1• 
not understood by our people.• 

H..Dw ~lend.id ts the elevation of h.is conclusionJ 
1But l)e the promised land What 1t 1118¥; Wb.ether 
nn Jerusalem or old Judea, renovated and blee•ed 
by the munificence of Beaven; or Whether W1 th 
Chrysostom, we take 1t to signify the City of 

I 
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God bappineae hereafter, yet we are oontented 
wti1ie we remain ••• i n this temporal state, to 
live in Amerioe , ;to sbare in the blessings 
of Lib~rty; to partake of, and to add to 
political happineeat her power and her glory; 
to educate our ctlilaren liberally; to make tnan 
useful and enlightened and i:neat ci Uzens; 
to lo~ upon our countrymen as brethern of the 
same happy f •UY worahipp g the .... God 
of the universe, lnough perha;ps differing 1n 
forms and opinions.• 

Th1s 1Biaoourse• was considered the best of Harby literary 

works , the man• s very soul was fired by this ideal wtiioh 

he had helped kindle. 

In 1~26 the •Society• deoided it oould best continue 

1 t s progreee and implement its planning by moving frOll 

Sayle• s Mason1o Hall on Meeting Street, the building it 

had used for its aot1v1t1es since 1te begtnntngs, into a 

new temple of 1te own. To that purpose it ieeued an 9Pl)eal 

tor funds to supplement the sum they could raiee them

selves •for erecting 1n the oity of Charleston anew place 

of worehip in honor of God Almighty (llS). 

Un.!ortunately, an insu!f1oient amount of money waa 

subsor ibed and in a speoial meeting held on 1181 2, lSJJ, 

the •Society• elected to return the money already ooUeoted 
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with the aocrued interest and then resolved to terminate 

its activity; its members were to return .to Beth Slobim (119). 

Amidet cries of glee frail their eJJs:twhile oppanents (120), 

the first overt aspect of reform in America came to an end. 

But only its physical form ceased; its ideology and fervor 

flowed into the parent congregation quickly changing its 

mood and tempo. The 0811888 for failure are several and 

~ite different from what might have been expected. 1'be 

pressure from without, team the orthodox forces bad lit-

tle effeot. It was the pressure fraa within the internal 

strife between fanilJ and friend.I on their 1ncllV1dua.l theo

logical differences which shattered the group•s solida'l'ity. 

Barby admitted that •the Jews born 1n Carolina are mostly 

of our way of thinking on the subject of worship and aot 

from a tender regard for the op1n1orus and feelings of their 

P8l'ents and friends in not joining the •Society (121~•· 

101'. !U it hampered by the absence of a trained leader a 

rabbi, but by the lHI of 1 ts lf' leader, Isaac Barby, whose 

departure aapp9d much of its strength. 

Such was short end volatil.e existence of the first man-
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ifeata.Uon of reform 1n America. It was an amazing gronh 

shocking to it• Jewish opponents, unbelievable to the non

Jewiah world for 1t aoh1eved •aat all the power and orueltJ 

of the Potentates of m.irope oould never have wrung bJ f oroe 

or bribery from the persecuted remnant of Ierae1(122)• in 

that it modified the ancestral fat th. It was undoubtably 

an indigenous growth for though it referred to the "lrank

fort Journal• it waa more by WSJ of quoting a statement 

to fortify one of its own (123). The Bamburg Prqer book 

was not used bJ the group, Po88ibly, never seen by the au

thors of the Charleston reformed Siddur and there 1• a 

tone in thecreedal statements of the group Which reflect 

the spirit of freedom alive only 1n the United State•, tn-
. 

conceivable to a European Jn. 

The •Reformed Society of Israeli tee• l&ated but e10t 

years and its influence upon other, later reform group• 

is diffioult to diaoern. But 1 ta influence 1• of rela'"9 

t1vely little importance for our purJ)08e. If the l!lllloa

ophy of h11tory 18 oonatant then those f orcea wbiab epuned 

the Charleston movement will, moat of a surety, r~t them

selves elsewhere. 'lhe •Society• doee give us, boWever, an 

insight into the oharaoter and development of BUah a group 

as 1t first reared ite head in American sou. 
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The Return to Beth Elohim 

The 1mned1&te influence of the •Society• became appar

ent wpon the return of 1 ta membe:rs to the parent ooegrega,

t1on. They were all aocepted back into the fold, their rights 

and privileges as full-llembers restored, but they were all 

t ined various •ounte for their 1ndeaoret1ons (124). An 

new, tllllUltuous, somewhat-disastrous period broke upon tbe 

oongrega.tion. The oonnctions and determination of tbe 

former •Reformers• was greatly enhanced by the new rabbi 

who came to minister over Beth Elohim. Gustav Poznanski, 

though of Polish bitth, waa influenced by the doctrines 

of the Hamburg reformer• and oame to this country resolved 

t o see their 1.mplementa.tion(125). The call to Charleston, 

after a brief stay with a small Bew Tork congregation pro

vided his much-desired opportunity. It was to be a bitter 

experience for both rabbi .and congregation. 

Poznanaki came highly reocmnended ( 126 ) and he soon 

justified the kt.n4 words of his friends. He was •oholazly 

an eloquent speaker and writer (127). Be was a gentlemm, 

possessed of thoae qualities wh1.ch gained such a title 1n 
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the ninete9Dth century south although Isaac M. Wise found 

him priggish during their meet lng ( 128). The congregation 

responded to hie wum and gracious personality; hie ner, 

effort· met with succMe. Both parties reoeiwd him and 

there was a revi~ of. interest that even his latter dar 

opponents bad 'o admit for upon hie arriT&l 'laxity in 

attending the relif}ou.s obsenanoee gave plaoe to etrlo' 

attentlcm to ti.('honored observances (129). Poznanekl 

was not lulled into 1Da0tiv1 tJ b)' the sweet sound of ab@ 

ola1m and the constant strains of praise that were tendec! 

him; he merely awaited a suitable opportunity to imple

ment bis ideas, and the reformer• also waited md watched 

patiently. 

In April of 1824 a great fire nept the olty and r&t.zed 

the 8)'DagOIUe to the ground. The ocmgreptlon quickly make 

plane for the ereotian of a new building. fbai y-.r Poz

nanskl, riding a •Ye O popularity, -.. elected for life. 

ho years later the corner-stone of the new building wu 

laid. The opportunity Pomanekl and the reformers bad mtted 

now waa before th•. lber did not hesitate to aot. ~elr 

action was to plunge the oongregat1on into bitter internal 

strife. 
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The Org&p; Conti:over9 

While the bu.lldt.ng was being conatruoted, a petition 

was su,mt.tted to the trueteee ulc1Dg 'that an organ be 

erected 1n the SJDagogue, to assist in the voo&l. pa.rte of 

the serYioe (130). • Aooompanying the petition waa the 

rabbi•a written statement declaring the request a lallful 

one. !he storm broke! !he trustees dmied the- petition 

and a general meeting .. O&lled. lhen after heated de

bate, a ~te wu f1Dally taken, the trustees were~ 

ruled and the petition granted. The •Society• dead onl7 

1n name, had won a major victory. !his time the ortho

dox group, now the 111nor1ty, seoeeded and 1n 1843 organ

ized congregation Sb-.ri th Iara.el (131). So radic&l. a 

step had. not been anticipated. !he dlff erenoee between 

the two groups swelled in angrJ proport1ona. he the 

bareet social amenities and iaterooarae owed benam 

the two factions. Not only the 11TI.Dg kept apart, tboee 

Who lay in the tewly aoqat.red 8hear1th Israel cemet8!"f 

were separated from the adjoining Beth Elohim plots by & 

high wall (132). Taapers flared, friendships mded, 



I • 

.e . 

.f c!tr! 

et 

73 

o~romise and oonoiliaticm were beyond hope. Into the 

publio oourts the case was brought, bringing unpleasant 

attention to the shameful str.1fe but also evoking a 

magnif1oent statement from Judge ~tler supporting the 

reformers (133) . 

Nor was this the end of the reforms introduced bJ 

Poznansk:L On .Passover, lg43, he rec<nnended the aban

donment of the observance of the second day of the fes

t ivals declaring them unnecessary (134). Hot only were 

the orthodox elements in the country shocked by this 

proposal, even the reformers within the congregation were 

not as yet ready for so radical a departure. The trus-

tees who had formerly authorized him •to make suoh re-

marks and obserYations as (he) might deem proper (135)• 

requested that he inform them •wtiether he intUlded. in his 

future lectures to propose or advise innovations of the 

estal:llished form of service as observed by us (1J6) •••• • 

His reply 1ndicat8' he realized the need for future oon-

d 1 tioning among his congregants before attaBPting the im

plementation ot such reforms. ~erb.aps this serves to in

dicate further the ingenious character of the American 

movemeat whloh could not accept this tenet of German reform. 



74 

) 

In his reply, Poznanaki 1mhappily agreed to be mc>re discreet, 

• ••. •i th the !2!! !!!! of restoring and preserving peace 

and ha.rmonr in our congregation, I aa determtned,, in aooord

anoe with the words of youf query, not to •propo15e or adrtee 

1n my future leotures, innovations of the establllshed forma 

of service as observed by us ••• ' until the gene1ral desire 

of the congregation to hear the truth on ~erz. r1sligioua 

subjeot, and to have our holy religion divested 1of all ite 

errors and abuses sh&ll be expressed to me throui~ their 

representatives, ~honorable board (137) •••• • 

Another :petition was directed to the board, this time 

ay a. group who had remained wt th the congregatio:n and ev

idently nre not opposed to the organ but asked •that the 

established service of the congregation embrace a.11 the 
- . 

Mosaic and Rabbin1oal laws (1J8). • This petit101n was re-

jected and the discontented pett tioners stratght,-way re

signed and joined Shear1th Israel (139). 

The Jewish oomruni ty o~ <.ih&rles~ was hope11essly eplt t 

1n two wt th families similarly divided and tendEtr affec

tions curdles to sour feud.B. Bone suffered mor@~ than Poz

nanekt. Every ma.11c1ous charge oonoetvable, w11Ul no attempt 
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a.t vera.oi ty, ne hurled against him. hen his leg1 t1.maoy 

was asst.iled (Ii.a). Be WU broken-hearted over the distres

sing outcome of hie well-intentioned refo1'11l8. lfi th a new 
to restoring some peace, he resigned. and did not continue 

his ministrations, hoping that his removal might; allow 

the rupture to heal (141). When the Shear1th lfJrael group 

was allowed the use of the temple on alternate Haturdays 

he returned to his act1ft-dut1es but here again he wu u

sa.iled (142). What a price this former darling of the 

South had paid to see the implementation of his reforms! 

By now Poznanslci waa completely d1hea.rtenec1 and ot

tered h1s formal resignation as minister of the congregation. 

His friends were insistent that he remain and f :inally con

vinced him that he would do the congregation an1t! the cause 

of reform imneasurable baTm if he were to leave. But after 

several months his position became so intolerable that he 

was certa1n h1B presence in office could only work to the 

disadvantage of the congregation. Advertiamants were in

serted int the Oo.oident,,, the London Jmsh pape1rs, the 
~ 

Arch1v~s .Israelites, and in the Allegeme1ne !!.! t\Dlg ~ 

Judenthuma at hta insistmoe, seeking out a po11sitte 

successor. Twice .,ppl1oat1ons were received Bllld approved 

by the congregation only '19 have the two oandtdate•, Dr. 
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Julius l.endsberger and Dr. Isaac M. Wille, decline after 

their election. So Poznansk1 oontinued in off1oe on a 

temporary basis, refusing to accept any remuneration, wait

ing only until a replacement should be procuret (143). 

It was shortly before this time that the famed Raphall

Pomanskl debate took place. Wlae bad travelled to Char

leston to diseuae the position and at the same time Dr. 

K.J. Ra:phall, oballp1on of orthodo:xy, was visiting the aom

muni ty (144). bldmtly Raphal.l bad been 1n the audience 

during Wise's •trial eerm<Xl• before the congregation and 

straightW111 returned to the orthodox synagogue and •in

veighed against (it) •• • oompletely demolishing the reform 

movement.• Wise responded shortly afterwards and for se.

eral days, before large, excited audiences, the two sought 

to disprOTe the other•• arguments (145). 

!be open debate between the two camps came to a la

mentable- ending. A public, faoe-toface debate was to be 

held bet"9Sl Poznanakl am Baphall. Thie bad been arranged 

before either Wise or Bapha.11'• arr11&} in Charleston. ~ 1n 

bold, broad strokes, Wise paints the aggttated scene of 

the event and tta tempettuoue conclusion (146). 
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The doughty obampions appeared at the appointed 
day. A long tab le stood in the upper part of 
the ball. On it lay the folios to be used 
1n the fray. Dr. Raph&ll1 a rotund little 
man w1 th a blaok vel Tet smllcap on hts head 
sat at the head of the table, and next to him 
Mr. Poznanskt 1n full dress, stiff, cold, 
and self-satisfied. !be abaaan and the of
ficers of the orthodox congregation sat at 
Raphall'a side{ while the officers of the re
form co~egat on, with myself at the head, 
sat at Poznanekt'a side. The house was crowded 
w1 th the adherents of both putiea •••• PoznansJti 
had read the proceedings of the rabbinical 
conferences, and writings of Jost Geiger 
Zunz, Bolc!helmi Solomon, ney, anA )lannbeLner; 
besides, be at 11 retained some Talmudical 
r•inlsoencea from bis early youth. Bapb&ll 
ignored the German literature, and referred 
excluatvely to the rabb1n.ioal codex of Ma.1.m
onidea. Pomanski oi ted Al.bo •••• •o prtng!X1e 
of procedure was established; no judges 
been appointed. The debate was a kind of 
pill'Ul in & new form, but Without basts. Bo 
eB{>eoial 8C\llflD was displayed. Raphall was 
be1ng worsted, for Poznanski was a skilji 
dialectio1an, and remaJned calm{· while hall 
grew excited, and declaimed vio ently. r nally 
~11 grew angry, and glowed with holy zeal. 
Instead of arguing, he began to catechise. Be 
asked the publio

1
.-and finally myself personally: 

•Do you believe n the personal Messiah? Do 
you beline in the bodily resurrection?• I 
have never refused to answer a direct cpestlon; 
therefore I answered ~l's C1U88tion w1 th a 
loud and decisive Bo! his ended the drama. 
llaphall seized ht• books, rushed angrily out of 
the hall followed by hie whole party. Be had 
apparm.tiy gl•en up the fight. The reform 
party waa sat1ef1ed. with the result. 
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A few months later, Dr. Julius Eckman of Biohmond ac

cepted the Charleston pulpit and Poznansk1 retired perm

anently attsr thirteen years of valiant, oontent1ona ser

vice, amid oomplimenta.ry resolutions rendered officially 

by the oongrega.tion. He ·remained an active member of 

the congregation until he moved to -wew York some years 

later (147) . 

The Charleston oonnnmi ty never recovered from the 

loH of Poznansti. If his ta.at and inherent ldndUneH 

oould not prevent the rift that kept the oongregaUon 

spU t surely Selman, wbo indulged in Violent demmotations 

and •arraigned intellectual. opinions on doctoral grounds• 

and his suocessor Dr . M. Mqer, a scholarly but V1.ndio-

t 1ve man, could never hope to heal this raw and aenaitive 

breach (14g). 

Of the two, Shearith Israel fared better because 1t• 

members were tn aooord, and •in mity there is strength.• 

They were fortunate in procuring ministers suited to their 

needs and moved along on a oomparaUvely smooth keel. In 

the early 60•s the great Civil War broke out eonseQUent1ng 

a lar ge mi grat i on from the Jewish c(JIJ!JUility of Charleston. 

j 
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Neither congregation hav1ng been particularly strong since 

the split, both were forced to cease aot1vtt1es before 

thie additional d.r&1n on their reaouroes and numbers. 

After the war, the two groups were reunited but the Jn-

11h commmi ty had been so depleted as to render it of 

little importance in the history under d11cuaeion (l-9). 

Only With the war die! the reform effort su~lde. '!be 

dissolution of the •Society• c!id by no means 1118:tk the end 

of ref or• act1vi Ues and progress. Hine years after the 

return to Beth Sloh1m, Leeser• s call to establish an eo

clestastio authority oTer the country received this reply 

from Abraham Moise. •t 1s •entirely at variance With the 

apiri t and genius of our 1nst1 tutton• and •would it not 

be worse than idle for our congregation to send to Phil

adelphia delegates to meet in our congregation to send 

to Philadelphia delegates to meet 1n your convention, when 

1 t 1s •ell known that we are at present the only opm and 

avowed reformers in ·the Onited States (150). • Unfortunate

ly, the Charleston movement, though rich in ~tence mnd 

unbending 1n its efforts, ended abortively. •Although the 

salient points of (its) ••• reform were repeated lter ••• in 

America., it is readily conceeded that the great influence 



of this earlier movement was practieally conf 1ned to Char

leston and its vicinity. Einhorn, Wise, Kerzbacher, Lil-
• 

ienthal, Felsenthal, Samuel ~rsoh and Samuel Adler, the 

pioneers of later reform, knew little or nothing of that 

which had preoeeded 1n Charleston (151).• It can be said, 

however, that 1 t was a genuine example tf ret'orm in Judalem 

reflecting 1n .,_ts constitution, creed. and pr&Jere the 

mood and sp1ri t of th.is liberal land. Bow, 1 t would be 

well to explore the second outcropping of reform, one 

which ma.tnta.ins its influence and heganony to this daJ. 



CHAPTER V 

HAR SINAI : THE I NNOVATION LASTS 

TO HAR Sll(AI 

Three-quarters of a century ago 
The master pilots launched upon the sea 
A little craft; their steady glance and free 

Surveyed the waters they alone could know. 

Full well they understood what lay before: 
The rocks of prejudice, the shoals of fate 
That often unsuspected, mark the fate 

Of goodly vessels ere they reach the shore . 
Tho' waves of opposition dashed their might 

Against the cra£t, it firmly held its course, 
And bravely battled with the lessening force 

That soon abandoned the unequal fight . 

Unswervingly did ~inhorn's guiding hand 
Steer steadil7 past dangerous rock and shoal; 
His eye undimmed upon the longed for goal: 

The light of Tru.th on yonder distant land . 

Long since the master ' s hand has ceased to guide; 
Past rock and shoal, paatJ ' fog and perilous storm , 
On tranquil waters floats the ship Reform, 

' Neath favored skies forever to abide• 
-- Jennie Rei zenstein. 

December, 1918. 

The second instance of American reform oc-

curred, amazingly enoU&h, in an area that had 

long been condemned because of its illiberal, 

anti-Jewish attitude. The earliest settlers of 

Maryland, the Calverts, were Roman Catholics 
who intended that ' the colony be an asylum ~or 

the persecuted members of their faith alone . 



Being subjects of Protestant England, they were 

forced to allow Pr otestants as well as Catholics 

but were able to prevent the immigration of any 

who denied trinitarian Christianity. In 1649 a 

"toleration act" was passed which r emoved the 

possibility of any official toleration of Jews, 

for it provided that"no person i n t his province 

professing to believe in Jesus Christ shall in 

any way be troubled" but that any person who de-

nied "Jesus Christ to pe the son of God" should 

be punished by death and suffer the forfeiture 

of his prop.erty and goods Jl.52) . 

Fortunately, the law was not observed with 

the same harsh tone its words suggested . Jews 

did slip in.to the col.ony and f rom t he names lis

t ed. in the Records of the Provincial. Court of 

Maryland , there seems to have been an appreci

able number-carrying out their respective busi

ness endeavors (153). They were most discreet, 

however, "percolation rather than influx, and 

quiet rather than open profession of the f aith 

seemed to di stinguish the period (154). ·~ 

It i s perhaps. because of this laxity - on

ly one case appears to have been brought to 
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(155) 
court - that Jews sett led increesingly in Mary-

land and eventually were a community of appre

ciable size . The disabilities continued to slip 

away. By the end of the Revolutionary period, a 

new constitution had been cast by the Maryland 

legislature which included a broad declaration 

of rights, permitting the Jews to profess and 

practice their religion openly. They still were 

not able to hold state office unless they were 
will ing to pronounc~ the required declaration 

of belief in Christianity (156). 

As in every section of the United States·, 

Jews moved into posi tion.s of importance in the 

commercial and public affairs of their area. Un

der the leadership of two such individuals, So

lomon Etting and Jacob Cohen, Jr., the Jews of 

Maryland, c~fing under this medieval disabili

t y, organized a determined drive which sent pe

tit ions to the legislature demanding constitu, _ 

t ional amendments (157). Their eff orts were not 

unrewarded; a group . of prominent non-J~ws rallied 

behind Thomas Kennedy and for eight years fo\18ht 

for the implementation of the "J.ew Bi:P." abolish 

ing the anti-Jewish laws (158). Finally, in 1826 
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an act was pass ed providing "that every citi-

zen of this State profess ing the Jewish reli

gion who shall be appointed to office of pr ofit 

or trust shall, in addition to the required oaths, 

make and subscribe to a belief in a fut ure state 

of rewa.rds and pun.isbments, instead of t he decla

ration now required by the State (159) ." This 

a r chaic professi on is still 1n the statute books 

of Maryland . 

It was shortly after this ti.me that the 

f irst congregation was organized 1n Maryland's 

largest city - the Baltimore Hebrew Congrega

tion, later known colloquially as the "Stadt 

Schul (160 ) ." The con&regation was not organized 

unt il 1829, much l ater than communities of simi

lar size throughout the country. Its tardy deve

lopment is attributed to the sociological pheno

menon that took place there. The vast majority 

of its Jewish settlers were penniless Germans 

who sought out the only means by which they, 

with their limited means and limited language 

resources, could earn a livelihood. They shoul

dered h eavy packs of whatever merchandise they 

could purchase and travelled i.ncessantly through-

out Maryland and Virginia , allowing but little 

t ime in t heir home community of Balt imore for 
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t he establi shment of permanent institutioll8 . 

Their process was slow and it took almost ano
ther decade before the s econd congregation, the 

Fell!s Point congregation, was organized in 1838 (161). 

Three years later a permanent rabbi, Abraham Rice, 

was elected to the pulpit of the "Stadt Sohul (162)." 

At this time the entire Jewiah congregat~ 

of Baltimore consisted of some two hundred fami1iea(163). 

Rice soon became the recognized spiritual head 

of tlle community . William Rayner, a shipmate of 
Rice's, when both of t hem sailed from Hamburg in 

1840 on board the "Sir Isaac Newton," writes of 

the rabbi (164), "Rice was from Wrz.bUl"g, Bava-

ria , a sincere, upright, hones man, trlle t o his 

religious convictions but a zealot nonetheless ••• " 

The second Sabbath following hie arrival the 

rabbi delivered a sermon at the Henry Street 

Synagogue in New York . In that sermon he stated 

that .his mission i n coming t o Amer ica was "to 
establish the trlle orthodox faith in t his coun-

try." Hie rigidi ty was unbending. Filled with holy 
zeal , he clamped a bigoted, uncompr omising regime 

upon t h e community. If a Jew who did not rigidly 

observe the Sabbath was called to the Torah , the 

c ongregatio~ was instructed not to r espond to his 

"Berocha" with the usual "Amen(157 ) . 11 Rice declared 



such a benediction , uttered by one not euffi-· 

ciently scrupulous in his Sabbath obs ervancesi, 

was not acceptable to the congregation. Abuse1e 
piled one upon the other and individual membf!ra 

of the con_8regation writhed in frustrate1angtd.eh. 

The proverbial straw that broke through all ir-ee

t raint was consequented at the funeral of Jeiwiah 

J acob Ahrens, a member of the Masonic and Odd Fel

low lodges (166) . In those days, when Jews were 

f iret gaining a foothold on thesocial life of 

their non-Jewish neighbors, these non-sectarian 

lodges provided an excellent entr~e and allc,wecl 

them an opportunity to become integrated into the 

community ; they were, t herefore, of. great il!apor

tance. The lodge members attended the funer•u 

and performed their customary r itual at the grave, 

thus pa ying their last respects to their de:parted 

friend. Rice was enraged. In his funeral address 

he denounced the practi ce , threatening darkly 

that wher~ such a pract ice was repeated, he would 
-

refuse to officiate. Mr. Rayner recalls the: alarm 

and distaste experienced b y some of Ahrens' Jewish 

friends (167). • 

"There were present at the funeral a 11umber 

of Jews who were members of those lodges, who 

were very much startled at that threat. Th112.S 

it was, that a f ew Jewish men concluded that 

what threatened ·.to l>ecome a Jewish hi erarcihy 



in our midst should not be tolerated any longer . " 

Thia group immediately put their protest into 

active form . 

The Har Sinai Verein 

For the High Holiday s eason of 1842 , a group 

of these men r ented a large hall on Baltimore Street 

and Post Office Avenue and held their own services (168) . 

There was a goodly attendance,man~ were present , 

undoubtedly out of curiosity, many more were sin

cere (l69). Their efforts to obtain a Sefer Torah 

from one of the Orthodox congregations were of no 

avail and they were forced to r ead their Scrip

tural portion from an ordinarily bound Bible . 
Several reforms were introduced into the very 

first service; notably t he Hamburg prayerbook and 

a parlor organ t o accompany the hymns which were 

sung on that memorable occasion, the day of Rosh 

Hasbonah (170) . Two of the group , Joseph Simpson 

and A.T. Wachman, read the s ervices and it was 

concluded that " altogether , the service was more 

decorous and elevating , and a decided i mprovement 

upon the orthodox ritua l (171 ) . " 

Thus was born the Har Sinai Verein whose 
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avowed ob ject was 11 t o f orm a separ ate reli

gious cong~etion, f reed f r om surrounding in- · 

f l uences , and introducing such reforms which 

were considered essent ial f or i ts members (17'2)." 

I t has been characterized b y one of its strongest 

advocates as " being actuall y t h e f irst Jewie1h 

r eform congregation in America (173) . 11 This 

s t at ement, of course, is founded more upon en

thusi astic loyalty than scrupulous s cholarsh:Lp 

because Beth Elohim in Charleston was thrivilr1g 

at this time (174). It was, however, the firist 

gr oup t o be organized as a reform congregation 

and t o contin e so without interruption until the 

pr esent day . It is unfortunate that there is lit

t l e data available on the important early works 

of t he congregation ' s history. The records of 

that period have all been lost and the publi 

cations of that day and a few personal remi.ni
s cences serve as the sole record of the grO'llLP 's 

beginnings (175). 

After the first holiday season , the VerE!in 

moved to the dwelling of Moses Hutzler, whoue 

son provided one of the above- mentioned rem:Lni

s cencea, and in a large front room on the s •econd 

floor held their regula r Sabbath services (:176) . 

Max Sutro , a layman, one of t he founding me:mbers , 

was appointed Lecturer, combining the duties of 

Preacher and Reader which had been assigned. sepa-
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rately in Charleston (177). The group thriv·ed , 

member ship increased steadily, and by 1843 a 

charter was applied for t o the State authori

ties. This charter, incorporating the Har Sinai 

Verein Society, was pass ed at the December session 

of the Maryland legislature (178). 

Short l y after this , the congregation outgrew 

the room in the Hutzler home and ~oved to ithree 

new sites, one rented hal.l following quickly upon 

the other as the congregation evidently gr1ew in 

size (179). In July, 1845 a cemetery plot was ac

quired beyond the city limits and the first Jbody 
was laid to r est ther e six months later (180). 

By t his time enough copies of the Hamburg prayer

book had been obtained to serve the whole group 

and the Verein modell ed itself after the Gferman 

ref ormers . 
An important milestone was passed whEm the 

Har Sinai Verein was able to purchase a permanent 

t emple of their own. After the; inconvenieuce of 

the many halls they had occupied , they en·tered 

their new edifice on High Street with mucJb. fan

fare . The American and Commercial Daily Adverti

ser of Saturday, September 8 , 1849 describes the 

momentous event, giving us an excellent 1.nsight 

into the form of the tri-lingu.a.l service (181). 
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"The services incident to the consecration 

of the beautiful Hebrew Temple took place yester

day afternoon , and were witnessed by· a crowded as

semblage , consisting both of Hebrews and Christians; 

amoll8 the latter we noticed several clerg3JD.en. The 

s ervices, which were conducted in Hebrew , German 

and English, were opened with a prayer in German 

by the Reader to the Coll8regation, Mr. William 

Rayner. Then followed an appropriate hymn, also 

in German, by the choir, with the organ accompa

niment, the whole led by Professor Klautcheok, 

of the Steyermarkische Band. At the close of 

this hymn a rapping was heard on the front door 

of the Temple, and on it being opened t he commit

t ee appeared bearing the Sefer Torahs, or Books 

of Moses. As the bearers of the Law advanced up 

the aisle of the Temple they were met by the Read

er, the pastor, Rev • .}ir. Brown, and the President 

of the Congregation , Mr. Lewis Lauer, and by them 

conducted up to the altar . When the Torahs were 

deposited in the Ark by the Reader passages ~rom 

Psalms in Hebrew were recited by him and the Con-

gregation and choir alternately during the solemn v

ceremonies. The Books of the Law having been depo

sited in the Ark the Reader turned to the Congre

gation and pronounced the bless ing in Hebrew, to 

which the choir responded . A hymn in German was 
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t hen sung by t he choir , when the Torahs or sacred 

books wer e again taken from t he Ark , the Reader 
and the choir alternately reciting in Hebr ew du-

ring t he ce r emony. The Books borne by the Reader 

and others were t hen carried three times ar ound 

t he altar , a t each circuit resting for a short 

t i me before the Ark , the .choir and Congregation 

joining in singi ng i n the meantime the fi r st three 

verses from the eigh t y- fourth psalm. At the third 

circuit the Books were again pla ced in the Ar k , R 

and the curtai ns in front of ~t dr awn. The Rev . 

Mr . Brown , pastor of the Congregation, then came 

forward and delivered the consecrating sermon in 

German, of the me~its of which we are unabl e to 

speak from personal knowledge , though we hear d 

i t extol led b y those who under stood the langu

age in which it was deli vered a s an erudite and 

eloquent discourse . At the cl ose of t he sermon a 

hymn in English, commenci ng with the words "How 

hol y is t his place ," was .sung in excellent styl e 

by the choir . The Congr egation_ was then addressed . ...... 
i n Engl i sh b~ P . J. Joach son, Esq4 , of New York, 

aft er which an opportunity was a f forded for t he 

reception af donations in aid of the Temple . Then 

followed the usual eveni ng service of .::t~t Sabbath , 

and t he ceremonies were concluded with a h3JD.D. by 
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the choir. They were conducted under the superinten

tendenc e of a committee consisting of Messrs . Law

rence Lowman, Samuel Dellevie and William Moser. 

The performanc e of the choir was highly credita

bl e and added much to the interest and beauty of 

the services." 

Sutro continued i n hie capacity as Lecturer 

and was aided by the Rev . Moritz Brown, who even

tually succeeded Sutro, but at first served as con

gregational teacher , conducting a boarding school 

for the children of the congregation, teaching them 

German and Hebrew in fu11, day classes (182) . The 

services of the High Street Temp1e days bore lit

tle r esemblance to what we would call reform . The 

men still wore their hats and t he women were still 

confined to their special s ection. The Sabbath and 

dietary laws were carefully observed and the tra

ditional "Shabbas goyfl .still. made his rounds igni

t ing the Sabbath ligh~s and fires (183 ) . 

Fr Qm Germany came word of th~ rabbinical. con

ferences and many members of the congregation were 

deeply impressed by s ome of their resolutions . Fore

most among the r eformer s at the second conference 

was Davi« Einhorn of Budapest who was for tunate 

i n having a congr egation which heartily endorsed 

• 
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his proposals . Einhorn was convinced of the ne

cessity for a shift from the t raditional Sabbath 

to Sunday as the day fo r weekly religious servi-

ces , and with such strong sup~ort was able to im

plement it. Evidently this shift in bis own con

gregation was quite successful, for Einhorn later 

told of great crowds of Jews and Christians , as 

well , who flocked to services , on Sunday morning. 

It began to appear, be jocularly observed , as if 

the prophetic prediction, " My house shall be a 

house of prayer f or all nations (184)." was being 

ful~illed (185). The alarmed orthodox group appealed 

to the government fo r aid in arresting this movement , 

pointing out that it was not only undermining Judaism 

but also rendering Christianity a great harm by draw

i ng Christians to the Temple . The government action 

was swift and severe; i t closed t he r emple and 

forbade the congregation to bold further services(l 86). 

In Baltimore , the Sunday s ervice seemed attrac

tive to some of the Verein ' s members and in 1854 

this group inaugurated a s imilar prayer-day shift . 

The less radical members felt this r eform too se

vere and uy vote 0 1 the majority 0 1 the board , the 

Templ e was locked on the following Sunday morning. 

Undaunt ed , the group desi ring the Sunday service , 
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rented one of the halls formerl~ used by ~he Ver

ein i n its pre- Temple days and with Dr, Morris 

1einer serving as reader and preacher and Abra-

ham Pollack as president, they conducted their 

own services . After six months of uninterrupted 

Sunday worship , they came to the realization that 

their removal from the Har Sinai Ver ein might en

danger its existence ·and so the~ gave up their 

separate worship and returned to the fold (187) . 

In 1850 the Rev . Mr . Brown resigned his offi

cial position but remained avai lable until: l855 

when other duties demanded his time and the con-

gregation thus deprived of his talents , was left 
without leadership . It was at this time that the 

group resolved to obtain a rabbi of repute who 
was an ardent exponent of the reform ideology 

for which they stood (188) . Thei r history up 
t o t his point appears peaceful and successful 

in a~ over- all review such as this. To inspect 
their daily living would be to r eveal great suf
fering . They wer e shunned b~ the community- at
large for theirunpopular religious principles . 

Ye t in spite of this social ostracism , which a 

minority gr oup finds doubly distr essing , they 

continued undaunted . There were encouraging 

signs which gave promise of a br~ghter future 

and the certain vindication of t heir stand. 
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The members of Beth Elohim had dedicated a lovely 

t emple of their own in 1841; in New York, congre
gation Emanu- El had been organiz ed dedicated to 
reform principles; Rabbi Isaac M. Wise of Albany 
was eloquently propuunding the principles of re-
f Orm in his frequent travels . Meanwhile , news from 

Budapest came that all ef forts to reopen the Tem
ple had failed and the congregation had well- nigh 

exhausted avery possible avenue of appeal . The Har 

Sinai Vereln resolved to invite the fiery rabbi, 

now languishing , idle , to fill their pulpit , and 

extended a formal invitation to that end. Einhorn 

accepted immediately and arrived in Baltimore on 

September 29 , 1855 to begin hie ministrations (189) . 

The Einhorn Period 

David Einhorn has been characterized as the 

clear- headed , uncompromising and unfaltering stan

dard- bearer of reform Judaism, who not mer ely gave 

positive and permanent shape to hie principles, 

but embodied them in hie life (190)1 11 He was born 

in Bavaria in 1809, blessed in hie chance to deve

lop hie extraor dinary talents moat fully through 

fitting media . His father died early in his life 

but left his mother with a comfo:trtable income so 

that she was able to provi de books and teachers 
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to feed his natural hunger for scholarship . When 

nine he was admitted,to the Rabbinical High School 

at Fiirth and soon won the astonishment of both his 

instructor, Rabbi Wolf Hamburger , and his fellow

students , all of whom were much older than he , with 

his amazing skill at settling the sharp disputations 

of the Talmud. At the age of sixteen he was granted 

his smicha by the faculty whi ch served as his Beth 

Din and which lauded the commendable fund of eru

dition he had amassed so early in life. He matri

culated at the University of Warzburg, tasting the 

f orbidden fruits of secular philosophy and mathe

matics and in four years , amidst further plaudi t s 

and amazement, received his Fh. D. (191). 

What Hamburger believed to have been firmly 

implanted in the boy Einhorn, Schelling uprooted 

in the young man. He absorbed and promulgated the 

concepts of t his new i dol of Germany who sought to 

"entwine philosophy and religion, unifying the i
deal and the real, so as to make seer and sage see-

kers after t he One God (192) . " Such radical beliefs 

were not bought cheaply~ He learned quite early the 

discouraging price the ref ormer must be willing to 

pay. In spite of hie eloquence and obvious comp•-
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t ence, he met wi th noth i ng but refusals in his 

first ten, disappointing years in the rabbinate. 
Eventually " after hot discussions and even legal 
proceedings had been resorted to, Einhorn finally 
found a rabbinical off ice in the town of Hopata-

den (193)." During his incumbency ia that pulpit, 

he was able to attend the second great rabbinical 
conf erenoe at Frankfort on the Main in 1845 and 

by virtue of hie lucid, compelling reasoning and 

scholarship, he was instantly recognized as one 

of the leaders of the conference (194 ). 

Two years later he was elected to succeed the 

famous Dr. Samuel Holdbeim, an erstwhile opponent 

of Einhorn'a, t h ough also in the reform ranks,wao 
later became h is loyal friend . As chief rabbi of 
the Grand Duchy of Mecklenburg-Schwerin , Einhorn'e 

many talent8'1'ere given fr•e rein and his fam~ spread 

throughout the continent (195). In 1851 he was called 

to t he great city of Budapest to serve its reform 

congregation. The s trength of the orthodox group 

in Budapest has already been described for, as we 

read , t hey succeeded in cJosing Einhorn' s Temple 

and f rus t r ating his evolving efforts. During this 

period of en.forced idleness , he wrote his "Princi

ples of Moes.ism" in which he " endeavors to prove 

t hat the st~tutee of the Pentateuch are not unchange

able; that ~hile the truths enunciated therein must 

r emain and rule Israel everywhere , the ceremonial 
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code may be mod~fi~d and altered, or even abrogated 
agreeably toII:.times and circumstances (196) ·" .By 1855 

when he left Europe his reputation was already made, 

hie fame spread, hts ~osition well-known. 

Einhorn ' s vision of Am~rica contributed gr eat
ly t o his cherished hopes for the development of 

a r eform Judaism free from abuses and excrescences 

of outmoded rituals and concepts. Aware of the broad 

humanitarian spirit which throbbed through the pulse 

of t he nation, he felt free to give full vent to the 

liberal stirrings that excited him. He sought to define 

the purpose and pr inciples of the reform movement 

in .Alllerica which he{Proposed, clearing what he con

sidered the timid fretful thinking of the hesitant 

l eaders of the movement in this country. Perhaps 

his unbridled f lights of thought and theology were 

too high- flung for his day. Perhaps, as with Poz

nansski before him, t J e ideals he expressed , the 

reform he a dvocated may have been too a1lvanced for 

even his fell.ow reformers (197) . Such might have 

been the feeling of Wise , Merzbacher, and Lilien

thal, it has been suggested (198) . They united a

gainst him, fearful le~t his impeiuous surging 

rip asunder the still f rail structure theY. were 

so painfully, purposefullS erecting . The protrac

ted struggle between Wise and Einhorn, the tltans 
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of early American reform., could have persisted! 80 

intentlyoonly f or such reasons. Each had his esu:t
ficienc3 o~ pexsonal aggre.ndizemaiit; the Eaej and 

West were divided to ~give each of them ample Jroom 

to exercise his ego without a clash so fierce as 

was theirs. Ideal.ists,, such as they, who suff1ere d 
so intensely and .frequently and willingly for the 

implementation of the ca~e, would surely have put 

petty personal Q.t. Jfe;euces behind them for the 

greater good of Americ~ reform . We would like to 

believe their the,~r differences were fundamen.tal 

and ideological and, not personal •. Wise was !e:ar

ful of the structure he was erecting; Einhorn was 

ruthlessly uncompromising . 

A few p&ragra.Phs from. Einhorn!s memorablu in

augural address at Har . Si~ will serve to show 

the fire this nineteenth century Elijah brought 
to earth to his own altar (199) . 

"In the development of our community we fear 
no Pharaoh on this sacred soil of religious libettty, 
no brute force which is used so often in the inte
rest of a court or state r eli gion - - where 1oathe' 
and hearts ar.e equally broken, where the pre·vail
ing religion and the masses clinging t• it a·re 
alike denied the natural unfolding of their pow
ers. Nor within our own fold is the indif.ference 
so great as to frustrat e our efforts. The sacrifi
ces you. have already made to establish a nobler 
worship , your successful endeavors to lend, pro
visionally at least, a becoming garb to a religious 
service. that has f a.J,l~n in to such decay, an,q fi
nally, the unanimity with which you exte!l.ded. the 
call to me to r epair the breaches of our houtse -
all t his give.s promise of . gladsome and har;mc1nious 
labor for the high ab we have i n view • • •. 

The Law: og God, with r elation to man, eon
sists like man himself, the child of God , oj~ a 
perishable body .and of an imperishable spirjL t. 

·-- -
j 
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The body is to be only the servant of the spirit 
and must ~aas . away as soon,.~s the spirit ceases 
to dwell in it •• ~ We have here the very essence 
oi the covenant between God and man which is bin
ding for all tlfllllee,.i~ all p~aces , and on all peo
ples -~ . All other divine ordinances are only si~ 
of this co!enant, a fence and hedge around the e er
nal and lln7v~rsal Law; now recalling holy memories, 
now proclaiming solemn convocations, and now again 
u1·ging a whol.esome s eparation f rom heathen customs . 
By t heir very nature they cannot always and every
where remanin the iame, as there ie nothing in them 
of an abidil;lg .or universal character . Not that man 
will ever be able tm .do entirely without objective 
signs; but their mode and degree must conform to 
the different stages of civilization, to national, 
industrial, and social conditions -- in short , to 
all that i s i mplied by the subjective and objective 
life of man. The religious idea can no more be 
held rigiely to the same form through the whole 
course of i t s development , from ~he first blosso
ming to its full ripeness, than the fruit in the 
bud, than the butterfly in its chrysalis . And the 
same alteration that was imperative in the develop
ing process of the religious Jdea of the Jew in the 
course of its own grQ~th is al~o demanded by the 
Jew's wanderings thrqugh the world, by the changes 
in the stream of life flowing around him • • • 

Our religious histo,ry, in f act , showea a trana
for;nation of the Biblical religious forms to such 
a~ extent that in the past two thousand years by 
far the largest number of them have completely 
passed out of Jewish life . True, our pious fore
fathers went to great pains to keep themselves £rom 
r e jection of these £orms f rom which t he spirit had 
fled; they .have mourned over the death of these 
usages as though Judais~ itself aad received a mor
tal wound; and they endeavored to console themselves 
with the v~in hope that they were only seemingly 
dead . "No , 11 they said, the glorious house of David 
~not forever sunk into the dust, nor the wonder
ful Temple with its ~acrifices and priests a.i;td Le
v ites · n either has Israel been cas t out of his fa
ther '~ house . A time wil~ come when the Lord will 
raise up again the £allen tent of Da~id, g~ther 
the scattered tribes of Jacob in t heir ancient ha-
bi t&tion and r estore ~he s anctuary of l ion in .full 
glor;y . " But the lament and the hope alike rest on 
untenabl~ ground, springing f rom the attemp~ ~o egll&l
ize or more correctly , to co.nf'ound the religious 
'b'Ody with the religious spirit. It led them to regard 
both a s equally immutable. 

' 
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Ins tead of seeking t o refine and exalt the body 
through the spirit, they tried to coarsen the 
spirit into mere body , applying their standard 
of cer7monialism even to the sphere of morality. 
The voices of the prophets had l ong been hushed 
who , with indefatigabl e zeal , proclaimed the spi
rit of the Law of God as the banner of Israel 
aroun~ which all the peopl e would one day raliy , 
by which the pomp of ceremony - - sacrifices, fasts , 
all - - would once and for all be r endered usel ess 
and unavailing . At the time of t he destruction of 
the second Temple they seemed to call out: 11 Be 
comf orted! The cer ement is now dead , but out of 
the grave has arisen the unfettered spirit ready 
to soax i n flight over the whole earth. From the 
ashes of the Temple of an isolated Israel will 
gradually arise that mighty edifi ce for all hu
manity of which the Lord has said , 11 Mine house 
shall be called a house of prayer for all natio~a . " 
Out of the ruins of Judah there shall come forth 
a Messianic world . Often will you cement the s t ones 
with your heart ' s blood ; but that glorious goal 
is worthy of the~e sacrifices, and such sacrifices 
are more precious than a thousand rams and goats. " • • 

Judaism has arrived at the stage where it must 
part company with dead. and obsolete ceremonies , if 
i ~ means to keep the Jews wi t hin the f oldor prevent 
their moral decay. In consequence of the irresisti
ble stress of everyday life there is a gr owing an*a
gonism between the activities of the outside world 
and our religious convictions - - a condition that 
is gradually robbing conscience of its disciplina
ry character. No great er evil than the continuance 
of such a state of aff airs could befall Israel . On 
the one hand , we are wont dail~ t o violate the weight
iest ceremoni al laws , though a s Israelites we acknow
ledge them as binding; on the other, we give expres
sion i n our prayers to pious hopes and a ims to which 
there is not the s lightest reeponse!.in our hearts ; 
which are moreov~r , in flat contradiction with the 
real spiri t of the S~ic Law. It is inevitabl e 
that , little by little, our religious sen~bii~ 
must either becpme compl etely dulled or f~~r~ssion 
in other beliefs. In the face of this antagonism, 
experi ence ha s shown that all persuasion and plead-
i ng i n favo r of tradition - - to galvanize dead forms 
into li!e - - is ineffective . , b"'ven the praisewQrth~ 
attempts t o bring back something of the old cha~ 
bj harmonizinc our public s ervice,externally, with 
modern life are futile and will remamn so , bec~u.se 

at bott om they only serve to hide the decay within. 
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We have here a flaw whichgoes sheer down to the 
very heart of the Jewish faith , which no specious 
palliation can r emedy . The remedy muet be thorough
going . The evil which is gradually draining our 
strength and sapping our life must be plucked up 
by the roots . This. we can accomplish only by re
cognizing whatever ii decayed and untenable in our 
religious life and then, in the name of our faith, 
by solemnly freeing ourselves from its authority • 
Thus alone we may effect for ourselves and for our 
children the liberation of Judaism i f we are t o 
prevent , a defection from Judaism •••• 

We should at once set to work to remove the 
debris- - ~ot however , to destroy , but to build up ; 
no't in a spirit of vanity or self- exultation , nor 
without th~t piety which rightful!~ belongs to holy 
relics. but with deep reverence for our sanctuary 
and an ardent desire to shield i ~ from threatening 
perils , 0ur repudiation of obsole t e religious ideas 
and usages should bring us with increased and undi
vided attachment 'to that real inwardness of our faith 
which is aff ected b~ neither t ime nor space , which 
t. ill still endure " when the earth shall wax old 
like a garm.en't and the heavens pass away like smoke." 
No , we have no faith to offer that i s of our own 
making , no Judaism tricked out i n the approved fash
ion, no mer e polishing of old Jewish customs ,no aber. 
rations into a formless void • On the contrary , 
we want a clean-cut , sharply defined Judaism which , 
rooted in ma jestic Sinai , shall yet crown its four 
thousand years of histor y by qlossoming anew and 
bringing forth glorious frui't . " 

A i ew weeks after bis arrival in Baltimore, 
a confer~nce was held in Cleveland , Ohio . It had 
been called by six rabbis who acted as a "Proviso
ry Sanlledrin .of ,American Rabbis" i n order to con
sider among other t hingli " a regular and permanent 
Synod or Sanhedrin of American Rabbis (200) • " ()J[e 
can imagine t . e del icate manipulation Wise and Li
lienthal ffiUSt have v. orked i n order to bring their 
orthQdox ppponent~ together in order 9ven to consi-

der joint action. Evidently both groupd, orthodox 
and reform, agreed to compromise for the sake of 
a possible unity because they were all moat eager 
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t o develop a single, regulative body for American 
Judaism . A set of resolutions was pass ed which showe4 
how much the r eformers had to sacrifice of their con
victions for the sake of t his hoped- for solidar ity (201) . 

"The Bible , as deliver ed to us b'J our fathers , 
and as now in our possession, is of immediate di 
vine origin and the standard o~our r eligion . 

The Talmud contains the traditional legal and 
logical exposition of the Biblical laws which must 
expounded and practiced according to the comments 
of t he Talmud . 

The r eaolutio,ns of the Synod in accprdance 
with the above principles are legally valid •11 

This was a t enuous beginning to a possible. un:l,.on o:f 
American Israelites . Einhorn was not in attendance 
at the Con:ference. i'Jlether he knew of the compro
mise that was evidently being eff ected is not known. 
He tore into the Talmudic authority admission of 
t he r esolutions with blind fury contending that 

falmudic enactments cannot be made binding on the 
consciences of mode~n Jews and that any Synod would 
eventu.ally develop in~6 a hierarchy which i s basi
cally contrary to the fundamental principles of Ju
daism (202). His adoring congregants followed hie 
lead , other advocates were gained (203); the Synod 
was killed . So was this opportunity of creating a 
single, univerealiy accept ed body by the Jews of 

America. Whether Einhorn was justified in his un
compromising attitude, whether be was aware of the 
consequence of hie actlbqn will ever remain a moot 
point. Ri ght or wrong, justified or not , such was 

the character of the man and his zeal was applied 

with similar intensi ty in ever y avenue of bis en

deavo.r. 

l 



The"Sinai " 

Einhor n was eager t o air his beliefs and 

i mpart h i s i deas to all the Jews of the count ry. 
He needed an advoce te , an organ to serve as a 

scunding- board. In February , 1856 he publis he d 

the f irst i s sue of "Sinai" which continued to 

appear on a monthly basis for s even year s (204) . 

Its language was German , Einhor n never became 

Americanized in his mode of expr ession; i ts 

motto was " N..y br ethren do I seek." His de-

sire to win adherents to his views never flagged • 

In the pagee of hie newspaper he pr esented his gr i t 

t heological contributions to reform . As Wise was 

the builder , Einhorn was t he educator , teaching 

the leaders and often the laity t he course theJ 

were to follow . It was f rom these writings that 

much of our present r eform t heology hasbeen de

rived , for i t was here that ~inhorn expounded , mo

dified and developed the theo) ogical structure o f 

nineteenth century American reform . Though wr i tt en 

i n ponderous Genr.o.n s entences , with cha:t.'acter ieti-

cally i nvolved lanpage s 'tructure , he neverth• lesa 

brol.lght t hrough the pages of the .lSinai " a profound , 

clear-sighted , latter - day development of Geiger!s 
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begin.nj.ngs adapted t~the needs of American Judaism 

as he con cei ved them. 

I n i ts pages he published his sermons and quar

r els, h is theological disputes and polemic disputa-

t ions . Holdheim remained a regular contributmr as 

long as he lived; Samuel Adler and Berna rd Felsen

thal gave him support in its columns. His ~e.X 

opponents were .castigated ; his own ideas glorified 

in t he close German print of the "Sinai . " It was 

a vibrant , clarion voice that s ang of growth and 

life in the face o.f death- dealing opposition. Ite 

influence t·aa fel t in every maj•r .American commu-

ni ty and in Germany as well - - a militant advocate 

for t he cause of reform. 

l1he Jra.ye,rbo.ok 

P~obably the greatest , positive contribution 

of Einhorp 'e was the 11 0lath Tami d 11
, his prayerbook 

f or '' I~raeAitish Re.form CoJ18regations , 11 which first 

appea.red in May 1856 and achieved its full form in 

1858 ( 20~ ). • :rru.s workw was begun duing his minist

r y i n Mep~lenburg-Schwerin and during his forced 

i dleness in Bu4apest . Not until he reached t hese 

shor~s ·did the invigorating air of freedom set wings 

to t~e f l ights of his inspiration prompting the 

full b~auty of this work . In a land wher ein the 
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Jew e~joyed great happiness and looked forward 

to an even greater future rather than pine long

ingl~ but futilely aft er a land that had once 

gr anted them glory , Einhorn was stimulated to great 

poetical and religious heights , filling the volume 

with prayer s that glowed with Divine inspira'tion . 
He followed the outlines of t he aacient liturgy 

as i i; had been outlined by l unz but cloaked this 
ancient form with singing, stirring 

of modern vint~ge and intent(~~. 

Wise, too , ~d .compiled a prayerbook, the fa-

mous "Minb,ag Ameri ca" in which he revi sed the ri-

tual , much ~s had the authors of the Hamburg pray

erbook , Meyer of Stuttgart ~, Geiger (807) and 

~erzbacher (208) i n their respective works . They 

had , each of them, deleted r eferences t o the sac
rificial cult and the Messiah, expunged expr es sions 

violently hostil e to heretics and foes of Israel. 

Einhorn was more daring , thorough , and original . 

His prayerbpok was cut anew from the fresh- spun 

cloth of American refo~. It r etai ned the best 

elements of t h e an~ient ritual, phrasing them . . . 

for the modern Jew i n the sweet accents of the . . . 
Ps~st and Proph~t and medieval poet . It is 

little wonde,r t hat. it was so r eadily and eagerly 

adopted by the . Ge.rman Jews of Baltimore , Phila

delphia , Chicago, St. Louis and Philadelphia (209) . 
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In hi s pref ace ( 210) he pointed outkthe one 

great , glaring fault of the other prayerbooks , one 

which he carefully avoided . Th~ others had painstak

ingly. removed~ of the objectionable features 

of the old liturgy but had failed to replace them 
with new thoughts._ Herein lies the strength of 

t he 11 0lath Tamid. 11 There was no ambi guity , or com

promised . phrase , for every falsehood accepted in 

prayer , the pref~ee contended, was blasphemy before 

the Lord on higµ. ~is prayerbook r evealed not a 

negative set of deletions but a posi~ive series 

of addi tions to Judailim. In glowi ng phrases he ad

ded to the age- Qld sections of the ri tual which 

he retained~ poe~tive p~ono~cements of the new 

theological eoncepts of reform. Its lofty pray

ers expresse.d the spirit of the ancient Jew as 

he lives ag,a:i,n in t~e new age .• It prondeel. loy-

alty and rev~rence . for ~he past~hus filling the 

present wi ~h body and supstance . It reincarnatel 

the gl9~y of , daY,s .gone by in the promise of a new 

day f or .both.. +~~~~l ~Q humanity. 

It was unde~stan~ably slow in gainipg wid~-spread 

acceptanqe b,~<:.a"!1se of Einhorn' s in~.istence upon German 

as the language of expression. To those f or whom Ger-

man was a ready tongue, as has been mentioned befDre, 

t he thought was pleasing i those who found German dif- _ _ 7 ? 
- 17( 

l 
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man difiicult clamored fo r atranslation . Sam-

uel Adler , lifelong f riend and staunch suppor-

ter of Einhor n , warmly recommended the "Olath 

Te.mid" to others but his own congregation in 
New rork retained the English version of the 

Merzbacher version. Not until 1896 when Dr. 

Einii G. Hirsch's glorious translation appeared, 

was the much-neede~ English version provided . In 

1894 the Central Conference of American Rabbis 

publ~sbed i ts second volume of t he Union prayerbook 

and based it directly on 'j;he "Olath Tamid" and thus 

t hose inspired lines found perpetuity and have 

served to arouse and strengthen untold worship-
pers in the reform congrega1lions of the coi;.ntry.(211) . 

iinho~n rem~inea in Baltimore until bis out

spoken views on slavery forced him to flee from 

tha~ hotbed of secession and on April 22 , 1861 

he and his f amily were smuggle& i nto carriages and 

slipped out oi' t he city{212) . He made bis wa~ to 

Yor~ and eventually to Fhiladelphia where he\s~r
ved as , rabbi of Keneseth Israel whose refmrm ten-

dencies he.d pro:i:pted its joining with the "Reform 
Gesellschaft" of that city in 1856 and organizing 

a re f orm congregation. (213) · 

Bar Sin~i Oowqegation 

Not until December, 1862 ~as a successor to Ein-



hor n elected . Dr . Solomon Deutsch of Keneseth Is

rael ot lhiladelphia r ecei ved the call and accep

ted , servin6 as rabbl unt i l x 1874 (214) . During 

thi s p~riod a new charter was gr anted by the Ma 

r ;land legislature on November 3 , 1873 chQ.ll8ing 

the name to Har Sinai Congregation . The charter 

contained the usual t echnical details r ef erring 

to t he means of self- perpetuation, pr opert y , and 

corpora tion di ct a but its first article is unique 

and merits our i nspection ( 2~5) . 

"1he . obj clt of this corporation is to per
petuate •n · cause of true Judaism in al l its ess en
tial purity by impr essive and s olemn prayers and 
comprehensive language , by the disuse of all super
annuat ed forms , and by observing all such which , 
whether ancient or modern, tend to promote the 
true pri nci ples of Judaism . " 

On April of the same ye r, the congregation 

joined i n the happy tas k of dedicating a new syn
agogoe which i t had purchased on Lexington Stree~ . 

With suitable faJ?.fa.re, an overflowi ng at~endance 

particiR~ting i n ~he beautiful ceremony which con
verted i t from a church in1o a synQ8oguw (216) . 

Sever.U, additi onal ref orms were worked within 

its walls , Dr,~q¥tsch con~inued to wear. a cap 

and gown as had ~inborn bef or~ hi~ but discar-

ded the talit~ that had been worn by his predecee-
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sor . The Einhor n prayerbook was in full use by this 

time and the prayers were read in German and Hebrew (217) . 

The ser mon was also preached in German so that no 

English was heard in its service for at least ano
ther five years (218). 

One Sabbath morning a conspicuous sign appeared 
in the forehall of the temple which read , "The men 

anr ordered to remove t heir hats upon entering the 

Temple . By order of the Pr estdent . 11 Deutsch was an

noyed and hi$ displeasure was shared by many of ht.a 

congregation. He stormed into the pulpit , when the 

time for his sermon came , still wearing his hat and 

denounced this propqsed innovation vigorously, Se

veral meetings~ were held by the board and f inally 

a committee was sent in the attempt to persuade him 

to change . his views. It was signally successful and 

it was fi~ally concluded that men would no longer 

wear hats in V.BJl'it Sinai. Eventually the separa-

tion of men and women was ended and family pews 

beqame a liar Sinai institution as they had long 

since become in reform congregations throughout 

the country(219). 

Conservative in adopting physical reforms 
yet foremost in the promulgation of theological 

innovations was Har Sinai. In its turbulent i n-

fancy , through the vehicle of the stormy petrel 
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who ~led it through its formative years , Har Sinai 
articulated and implemented the ideological basis 

of class i e reform upon which the structure of la-

ter Amel';'ican reform has been built . Wi th ita feet 

anch9red in the .• very beginnings of t he movement 

and its head $till erect in our midst , ita stands 

as a .mo~~~nt to the lasting quality of reform and 

remains a living refutati on of its nineteenth cen
tu+Y cri~ics who bran_ded reform as ephemeral and 

ins>.ncere• . J )"" '~ 
.J.~.W \ r' 

'I"' \J . \"' 

~ ""'v 

-
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Ohapter VI 

lmanu-El: The Laity Implements Reform 

•It all ceremonies could have been life-giving 
and all "ew1sh concept• invigorating there 
would have been no necessity for reform. 
Bothlng is so pleasing as a 8Jlllbol where 
a moral can be deduced, or where the con
curring act •111 Point an ethical le•eon. 
Ho conception of Juda.1111 that would lead 
to a better life was cr1t1c1•ed. 

•Just such regulations that were not binding, 
because of Israel's altered condition or 
by reason of their loss of ethical force ••• 
were attacked. Israel could not lead a 
double life, and the sacrifice of the 
letter to the sp1r1t ••• lf88 not only es
sential, it was obligatory.• 

--Jleyer Stern on the oooasion of 
m.&nu-El's Fiftieth Anniversary. 

lbat came to be the wealthiest atid, for a period, the 

most influential reform congregation in the ool.mtry a.ro1e 

in the very stronghold of orthodoxy, Bew York Cl ty. Prior • 

even to the beg1nn1ngs of this 0ongregatlon, there were 

stirrings of reform 1n the great metroPoliB. ltordeoa1 mn-
anuel Noah was called upon to deliver the dedicatory add.reSI 

a.t the pompous ceremcnials tnqurating the new Mills ltreet 

Temple of congr&ga.tlon Stlea.ri th Israel in. 1818 (220). Be 

had heard these murmurings for change and warned his aud-
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ienoe lest they join forces with those who spoke such blas

phemy and who would, if their p1rinciples were ever ac

tivated, 1 impa1r the essence 8ll1d beauty of the Jewish 

religion.• Noah, the playwri~tlt, author, diplomat and 

dreamer (221), spoke with earnoat oonnct1on 1n order tbat 

his alld1enoe might be heedful. Be soon forgot his own 

words for in 1!34, lloah, himself, advocated a refinement 

of t he servtoe, reo0111Dend1ng the introduction of l:ngliah 

prayers and the inclusion of iJB.atrumental music (222). It 

must be stated., however, tb&t he did not even confider t lle 

dissipation of rabbinical authority. Upon the birth of 

the first reform oongrega.t1on 1n New York, he was so sbot*ed . t 

when.he learned of 1ts denial of rabbinical authority, be 

returned to bis more oonserva.t;i ve tbinktng as expressed 1n 

his address of dedication. •Jluformers create schisms,• he 

wrote 1.n horror, • and prCJDOtt' divisions besides impair-

ing the unity of fa1 th.• He jre1 t that any rennova.tions 

should be implemented by the :rabbinical autbori ties rather 

than by antagonistic layman. lither the rabbis removed 

the admittedly needless repetition of the prayer-serv1ae 

or this needless padding would. remain. Never must the heg

emony of the clergy be threatened. (223). 

.. .. 
r . -: 
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It is only natural. to wonder if Isaac Harby might not 

have had acme in!luence upon Noah. Though no referenoe 

has been fomd indicating any acquaintanceship between the 

two men, yet Barby, who came to Hew York in 18U, probably 

t ravelled 1n the see 11 tera.ry oirole as did lfoah ( 224). 

It seems tmlikely that two suoh talented, forceful pereon-

ali tlea, two auch clevoied, vocal Jews, t1IO such·--~ 
personages should not have met ea.oh other, residing in tne 

same city, at the same time, as they did. One might reason-

ably conjecture that Noah• a obange 1n mood as expressed 

by his statements in 1843 might hot have been the result 

of H&rby ' s influence. -
The early stirrings of reform, feared by Boah, never 

developed. It was not until a group of young, German im

migrants were dr&1'll together bY their liberal oultural and 

religious views that any permanent body was evolved. 'l'beae 

young men did not ~oin any of the existing congregations 

in New York for they had evidently tasted the fru1 t of 

reform and were unwilling to partake of the flaccid re

ligious nourishment offered them 1n the oity. 
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Th~ organized thanselves in 1!44 to form a •Cultus 

Verein• and met frequently to d1eoues the pertinent issues 

of the day (225). A8 they slowly became acclimated to 

the new environment to which they had come, they felt 

obliged to aid succeeding groups of their countrymen be-

come better fitted for their eventual roles as American 

citizens. At t1rst, they were organized solely for this 

purpose, • ••• questions of ritual being entirely tabooed (226).• 

But after a period of development, they rejedted this self

imposed abnegation and published this ciroular, bearing 

the names of Wt 111am Rmau , . Dr. Bruckman, J. Meyer, 

Isaac Roe enbourgh and J. Mulhanser ( 227 ) • 

To the 1riends of Religious Progress: 

Convinced of the eternal ·truths of the reli~on 
of Israel, admonished by sentiments of eaorid 
duty, encouraged by the successful example of 
their enlightened bret~en in {a.1 t.!'!i the under
signed have concluded to form a Jewish Cultua 
Society, the object of which shall be to intro
duce an 1mprovecl worship, in accordance with 
our times thereby to elevate the religious 
and moral' culture of their co-reltg1onlsts. 
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We would occupy a position of greater respect 
BID<Xlgst our fellowoitizens of different faltt\ 
and would better deserve of it, if 1n faithful 
attachment to the precepts of our f ather w:e 
would remove all the abuses and desecrations 
from our sacred oultus, and use in public wor
ship the customs handled down tn their orig1Dal 
venerable simplicity, without the contusing cer
eimnies added by later periods. 

It would have a salutary effect upon and be pro
ductive of true devotion. Our growl~ t;ceneration 
would become more attached to a fat!~ the 0118-
toms of Which are instinct with tho t and ven
eration; their hearts would glow warmer for ita 
convincing t1Nths; their minds would then be 1n 
harmony With the sense of its lesson and the 
sacred prescripts of our relkion would be ob
served With more exactness ff its confessors 
as true worshipers of the One God would occupy 
a position of respect before the OOlllllUllity. 

Toure, therefor~~ pious and eduoated Ierae11te1 
on whom shines me light of truth and knowledge, 
is the duty to help in !urther1n~ with a strong 
hand the sacred cause of our religion and the 
welfare of our brethem; you are called upon 
to take charge of this sacred cause and to ae
stst i~ manfully to the honor and giory of God. 

All those, theref ore
1 

Who desire to join the 
Cultus-Vere1n which s already enjoying a prom
ising growth, will send in their n.emes to the 
undersigned directors. 

After eighteen months of earnest endeavor in behalf 

of the general Jewish community, the group, with a reg-
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ular membership of thirty-three, decided to organize them

selves into a regular congregation. On April 6, 1845, gath

ered for such & purpose, they formerly entitled their 

group •!manu-lCl and resolved to hold regular divine ser-

vioes, altered so a.s to meet the needs and demands of their 

congregation. The Reverend Dr. Leo Merzbacher beoame their 

rabbi and Mr. G.M. Cohn was to serve as oantGr. both men 

to receive two hundred dollars per annum. In a private 

dwelling on the corner of Grand and Clinton Streets, & 

large room was rented and furnished to serve as a synagogue (22~ ). 

The innovations introduced by the youhg »nanu-El group 

were scant and slight. The old prayerbook was still employed 

with the elimination of the •Yekum Pirkum,• •Ezehu Mehomom• 

and a few other slight modifications. The women were oom

~elled to remain 1n the rear of the room while the men oo

cunied the front b~nohes, still wearing their hats and •taJ.

ays im." It becomes ~a;ent that decorum rather than 1n

n0va,tion was the desm!tum of the group. The noisy sale 

of m1tzvohs was elim~nated but the •Yi Sheberachs• were 

were still offered (229). An all male choir, with no ins

trumental a.ccompanyment, was instituted in order to help 

beautify the form of the service (230). 
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Later a German hymnal was introduced to allow those 

to whom the .tiebrew was unintelligible a'1 comprehensible 

nart in the service and a sermon design~ to educate· the 

group in the fundementals of Judaism became an integral 

part of suceeding Elnanu-1'1 services. The dietary laws 

were mainta1ned, even on the .Passover and the Succah was 

erected yearly t o oommemorate the Feast of Tallernacles. 

Only a f e~ p1yyut1m were eliminated but the dhant of the 

hazzan continued to intone the otherwise full service (231) . 

The group was much less radical at this time than 1ts 

detractors would have the contE1Dporary world believe. Called 

the •1tendelssohnian Society of New York 11 by one (232), 

they were reported as • a socfety or congregation having 

in view a reform a la mode de Hamburg, has been establ1J!hed •••• 

Whether the members are numerous or not we cannot tell, but 

they must be for the most part persons but lately arrived 

in this onuntry, Who have brought wi th them the spirit of 

'Young Germany• alia.s •experiment in poll tics .and religion.• 

le cannot sq we wish them suooess if they are really in 

ea.meet to reform the mode of public worship •••• • 
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Undeterred by its detractors, the congregation grew 

rapidly. By 1~47, two years after its formation, the 

group wu able to purOha.9' their own building, a. former 

church on Christie Street. 11th the new house of worship 

came netr forms of worship. '!'he triennial ayole of the 

Torah reading was introduced rt19lacing the one year oyole. 

A new list of p1yyut1m was printed further eliminating 

many of the outmoded, barely-intelligible paragraphs of 

t he prayerbook. Ie1ther the Bar M1tzvah boy nor any of 

the laity were to read from the Torah, only a profes

s ional, elected by the congregation was a.llowed thereafter 

to perf orm t.ba.t !unction (2JJ). 

The musical aspects of the service were extended and 

beautified the following year. German hymnals were ~r1nted 

and put into use, an organ was installed and an organist 

engaged so that instnimental music beautified the vooal 

offerings of the oantor and ohoir. Other reforms were 

introduced during the seven year period at the Christie 

Street Temple. The t>uocah was abolished against Merzbacher•e 

wi shes and he was compelled, by Board ruling, to submit any 



120 

of his proposed reforms in suggestion !orm to tbe oomn1ttee 

tn charge before seeking their implementation (2'4). 

Another church building was purchased in 1854 and the 

growing congregat1cn moved to its imposing new structure 

on Twelfth Street (235). Here, at la.st, . thJ family pew was 

introduced, the upper gallery had separ~en from their 

menfolk in the Christle Street 'lemple, and the following 

year a new prayerbook, the •Serer Te!ilah• was compiled and 

al"ranged by Merzbaoher and introduced into the congregational 

service (236). Hebrew remained the lingua !ranca of the 

service wt th only one German prayer, read after the Torah 

service, inserted. Music played an 1norea.s1ngly greater 

r ole in the serfiee. German hymns were sung before the 

sermon and at the end o! the service. The choir, now ex

tended to include women but still allowing only Jews (237), 

oontr1buted a great deal more to the ritual. The cantorial 

chanting was eliminated and the hazan now either read or 

sang the prayers assigned to him. There was a not1oable 

shift of part1cinat1on from the congregation to the pro

fesst nnal participants, fostering an unhealthy emphasis 

on the positit:n of the minister and forcing the worshipper 
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into a more passive role. A contemporary writer, sympath

etic to reform notices this tendency and 1s disturbed by 

tt. Reporting on a service he has witnessed at mnanu-El, 

he ~rites (23g), •'J.'he minister and reader do all the pray

ing, the organ and choir perform the music, the visitors 

appear as mere dumnies, none of these hearty responses so 

significant to Jewish worship are heard ln this new wor

ship, in ta.ct the visitor acts no part but that ot an 

auditor.• 

One of the heated subjects of debate among the var

ious members of the ocmgregatiai was the decision to ab

olish the second day of the ptlgri~age festivals. In April 

1S54, the matter was debated at a general meeting of the 

congregation but wu tabled tmtil the fall because no 

decision could be reached. When the High Bolid8¥s oame 

about, a decision had been reached, the extra days were 

abolished and in addition, at this time (239), the sound

ing of the shofar was modified, hereatter requiring less 

bla.sts than had been formerly sotmded (240). 
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Kerzbaoher 3ournied to the Cleveland Coat'erence in 

1855, but did not arrive until a!ter the platform had been 

promulgated (241). E1nhorn•s vigorous ~rotest against the 

publ icized statement of the Conference found resdy a.ooord 

among the members of J:manu-El . The Board, following Sin

horn• s adv1oe, did not accept the statement as binding upon 

the congregation ( 242). Einhorn YaS subsequently 1n-rt ted 

t o preaoh a.t &nanu-El and did so with "eloquence and power 

both 1n language and argument• for which he was a.ocorded 

a public resolution of thanks and presented with a silver 

service plate (24J). Ieaao layer Wise had a.leo addressed 

the congregation on one of his t ours in the interest of 

Zion College (244). His efforts did not meet With similar 

success for the·· institution was forced to oloae shortly 

a!ter its i nception because of the lack of funds ( 245). 

There were repeated reQ11ests from the congregation for 

sermons 1n the language of the land. Kerzba.oher did speak 

in r.og1ish on occasions and a. oomnittee was appointed to 

secure an English lecturer because the rabbi was 1n poor 

health and could not be overtaxed with such assignm_ents (246). 
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On Shem1n1 Atzereth, ig56, Merzbacher ascended the 

pulpit preached as usual , blessed the oongregat1on, and 

on his way bane was stricken and never spoke again. His 

funeral •was the most a!f eoting and imposin~ that had ever 

been seen i.n t his c1ty(!47).• After the period of mour

ning, the congregation set itself to the serious task of 

eleot1ng another spiritual leader to occupy the congrega,

tional pulpit. Finally, after much consideration, an 

invitation was extended to Dr. Samuel Adler of Worms, 

circuit rabbi ot Alzey, who accepted and preached hls in

agural sermon on ihe sabbath before Passover, 1857. Al

though Adler wa.s all that the congregation bad hoped for, 

there was still a growing desire to hear the venacular 

in the pulnit. In April, a resolution was officially 

nassed empowering a CO!llllittee With the responsibility of 

procuring a lecturer. Arrangements were made •1th Kr. 

Raphael J. DeCordova, an aoo0D11>lished and well-known speaker, 

who was to ad.dress the congregation on alternate weeks 

after the close of the service (24! ). Though DeCordova 

was compelled to consult with the rabbi before selecting 

the subject or form of his address, there was, nonetheless 

some discord between Adler , and some of the members of the 
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congregation who, like him, felt the lecturer ought to be 

a theologiB'l, and DeCordova. Complaints were made that 

his addresses were not of a pa.rtioul!U'ly religious char

acter but dealt with secular subjects. Because of the d.e

li'S}ltful manner of his presentation, he was reefted 1n 

1~61 but three years later hie term was allowed /to expire, 

the demand ftlr a theologian having become strong (24.9). 

Adler•s regime ea innumerable reforms snd radical 

innovations included into the form of the congregation ser

vice. On Jmie 5, 1859, he submitted a report, at the re

quest of the Board, reocmnend1ng the removal of hats in 

the synagogue during DeCordova•s lecture (250). Unfort

unately, the minutes of the Trustees meetings of thi• period 

are missing so that many of the details of this oontro~rsy 

remain unsolved. Adler, we know, eventually allowed heads 

to be uncovered during hie . sermon as well as during the 

lecture but many members of the congregation, in the faoe 

of f ierce opposition, sought to have them removed through

out the entire service. '!he matter was the subject of much 

controversial dieoueeion and then tabled for six month•, 

perhaps to allow tempers to cool. During this interim 

period some removed their head-covering during the ser-

mon as was allo1'ed, while others, 1n protest, kept their 

hats on (251). 
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During this strained period, a dinner was given 1n 

behalf of the proposed orphan asylum. Upon the comple

tion of the meal, the 'benching• was recited and the maj

ority present, 1n accordance with 1he preva.lant ouatom, 

donned their hats. Adler and his ccngrega.tton refused 

to do so. A near riot ensued (252). Once established, 

the reformers would not compromise their reforms. 

In the midst of this continuing deviation from orth

odoxy, it was surprising to learn that Adler, a 1koh~1 

reintroduced 'duchan' giving the special priestly bene

diction at the close of the holiday service (253). This 

was the exception, the mo'Vement pay from trad.1 tional ob

servances contineed. The hurried, unsympathetic sometimes 

burdensome customs which surrounded the death of a oong

regant were alleTiated. An abbreviat~ three-t1ay period 
1 

of moul'ing replaced the seven-day •s~veh.• The mourner 

was abs~ed from •teriah1 and the alcw8.rd compulsion to 

remove his shees. '!'he hasty burial was no~ only frowned 

upon but forbidden and a twenty-four hour period of wait

ing bad to precede tbe internment. '!he body o! the deceased 

was e1m1larly not to be removed from the bed with unse--

1ng haste, not until six hours after the deceased had been 

pronounced dead, was removal allowed (254). 
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A somewhat hazy departure frnm the strict obser

vance of the holidays is discussed with reference to a 

solicitation for oontr1but1ons to the orchan asyll.lll of 

a •yom tov.• Adler permitted the subscriptions to'?;; • 

tt ten mi that_ day. Some of the c~ganta hesitated 

before writing and thus desecrating the holiday; other1 

hastily did so out of aha.me, not wishing to be oonsidered 

unreform·; still others refused outright (255). The tra

ditions of orthodoj; not been completely discarded as 

yet but by 1~60 a wh e era and evolution of reform had 

been originated and o stalized in the fifteen years of 

B'manu•m.•s history. Some of the reforms had attracted 

members of other ccmgregattons; others had alienated mem

ber s of Jmanu-El, causing their resignation as they sought 

leas rad.ioal houses of wor1hip. It• meberah1p shifted, 

but always grew steadily, fort\lllately for the oongregatton 

always gaining people of affluence and influence thus 

enhancing lmanu-El• e prestige and status (256). 

Throughout this period, the Merzbacher prayerbook 

remained in use. Adler rnised it, shortening its form, 

but the same book witha~ood the competition of K1Dhorn•1 
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110l&th Tamid1 and Wise's "Kinha.g America• and remained the 

sole vehicle !or lmnanu-Kl•s prayer-service !or many decades. 

The Radical Ls.i ty of mnanu-El 

One cannot help but notice, in reviewing the position 

of Kerzbacher and Adler, the strong, almost dominant role 

played by the laymen of ananu-1!1 throughout 1 ts early his

tory . Often they led, and the rabbts followed, or they 

suggested and the rabbis complied. their views were of

ten more ra.dioa.l than those of the rabb11 and maintaining 

a powerful hold over congregational affairs, as the Jmanu

El Board did, they exerted a considerable influence oA the 
I 

intensity and a.oceleration of reform innovati ons in the 

congregation. 

Though Merzbacher was radical 1.n theory, he would ad

vocate only those reforms for which he felt his were pre

pared. His plan for implementing a. reform well considered 

and would ha.ve been the absolute yardstick had he had. his 

way. Be first demanded that the rabbi investigate the 

custom to be deleted to ascertain whether it was of Mos

iantc origins and whether it had religious value for the 
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present day. Further, he insisted that the sens1t1vity 

of any minority of the congregation, Who might still 

wish to see' the custom continued, be considered. If 

its origin and present value were not such as to befit its 

retention, and no minority were offended by its dismissal, 

then it was to be submitted to the congregation for their 

verdict . Ahe laymen of limanu-11 were willing to assign 

Merzba.oher to the task of determining the origin of the 

custom under examination but all other considerations they 

ignored, considering neither the sens"'tivity of aey 

minor i ty or the evaluation of the rabbi. And they were 

powerful enough to implement those reforms they deaned 

fitting (257). In the early days of the congregation, a 

comnittee of Trustees voted on any proposed changes. The 

new constitution of lg54 provided that the trustees sho~ld 

present the problem to the congregation-at-large in an open 

meeting for a decision. •It would appear,• one writer ob

served, •that the minister, on the whole was more conser

vative than the laymen, wished to restrain the onrushing 

progress of reform, but was pulled along by the tide created 

by the radical lay leaders (25g).• 
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Merzbacher was overruled when he advocated the reter:i

t 1on of the ~ooah, though a minority in the congregation 

shared his Views ( 259). He also wanted the congreganta 

called to the Torah on the High Holidays but the Board 

had abolished all aliyahs and refused to restore the prac

tice even on the special sea.son (260). So strong were the 

demands of the lay lead.ere that Merzbacher and his oppos1-

ti~n was trampled asunder. So completely was he ignored 

that a campaign was even under•a,y to declare his posl tion 

vaeant, thcu,gh it must be admitted he was suffering in the 

last stages of tuberouloeie at the time, and when a ques

tion of Jewi8h practice arose, it was suggested that books 

on the subjeot be purchased so that an investigation take 

plaee, rather than calling in the rabbi for consultation. 

Merzbacher was not considered incompetent nor d1sl1ked, 

the•o1eavage oooured over rad1oal reforms ••• Merzbacher 

had refrained from going !a:r enough (261).• 

Adler•s ! ate was little better. lb.en asked to render 

a favorable report on the hat problem, Adler suggested 

that hats might be ranoved during the secular sermon, but 
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that •old men•, really those members Who objected to ~in

ing bare-headed in Temple, might keep theirs on. The Board 

would not hear of this compromise and eventually even ab

olished the wearing of the hats during the•servtoes alto

gether ( 262). 

In lg60, the rabbi was allowed a. slightly more signi

ficant role when a by-la wa.s introduced which granted 

him the power of veto in matters of ri tua.l reform. No 

De1' measure could be passed, however, unless 1t wa.s spon

sored by the Ritual conmi ttee and approved by the Boa.rd. 

It read as follows (263) : 

•No important change or a ltera tion of the Rit
ual of the Congregation shall be made or any 
new form adopted unless such alteration or amen
dment be reoanmended by the R1 tua.l COlllll1 tteet, 
proved by the minister or Rabbi. and the Boara 
ot Trustees.• 

11 Seter Te!Uah• 

In the matter of the prayerbook revision, Kerzbaoher 

us given a free hand. Whether 1 t was because he took a 
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more rad.teal att1 tude 1n thh area or whether the l~ 

recognized. thelr incompetence for suoh an undertaking 1~ 

not known. Merzba.oher • s was the second of the four early 

reform prayerbooks but the first to 1'1n wide sucoeea. Only 

•The Sabbath Servloe• of the Reformed Society of I1rae1-

1tes Which appeared _. 1n Charleston preoeeded it (263). 

The preface declares the purpose of the volume (264), 

1 f1rst, to take a h1storlcal retrospect of 
the 11 iurgy. 
second, t o view the causes of d1ss&t1sfao
t1ons and complB.lnts • 
. thlrd, to look also at the different re
forms in thelr general application and suc
cess.• 

I t was a remodlfloatlon of the old prayerbook •1th the 

numerous repet1ttcnmaa.refully deleted, the unintelligible 

p1yyutlm mostly eliminated and the prayers removed which 

aopl1ed t o a. po11 Uca.l and social pos1 t1on under whloh 

the Jews no longer suffered. Probably foremost, above 

even these logloal oonslderatlons was hls deslre to short-
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en the lengthy, well-nigh intolerable service. To achieve 

this, he greatly reduced the"Psuke D•Zimra'1and abolished 

the Te!ilah La.cha.sh, merging it with the Tefilah BeKol. 

1'he entire Muaea! service was taken out, but the Shaohrit 

and Arvit prayers were retained in their entirety. Mer

zbacher did not accept the Hambu.rg principle o! rendering 
./ 

some of the prayers 1n the venaoula.r. Instead, he kept 

the entire prayer service in Hebrew, but added an F.nglish 

translation alongside, so that the worshipper might fol

low the meaning of the Hebrew prayers ( 265). 

Adler, when he worked. his revision of the •Serer Te

!Hah• 1n lg60 retained the basic fotmdatlon whtoh Merz

bacher had prepared, but deleted additional portions. Be 

removed selections !rem both the •Shacrit• and •Arvtt• 

services which Kerzbacher llad left intact and !urther el

iminated sections of the •Psuke D• Zlmra.. • The ideolog

ical pattern which Merzbaoher advocated was accepted. in 

toto by Adler and all mention of the sacrifices, the 

return to Palestine and the election of Iara.el were sim

ilarly avoided. Adler, even more radical than Merzbaoh

er, also removed any references to the resurrection of the 
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dead and eliminated not only mention of the Meaatanlc era 

for the Jews alone, aa had the original editor, but also 

the concept of the personal Messiah (266). 

1he'Sefer Tefllla• held a middle course between the 

more radical 10lat T•td• of Einhorn and the •more con

eervatiw 1M1nhag America.• of •tee, both of which appeared 

on t he scene at a later time, serving as influence not 

only on ifnanu-&l but guiding other reform congregations 
in the country as well. 

In lawru-J:l,we see the influence of the interested. 

layman upon the development of reform. •btle both the 

vha.rleston and Baltimore reform movanenta were instiga

ted by laymen, their eventual development was directed 

by their ministers. In m.uiu-J:l, the rabbi played a 

secondary role merely aiding tn the implementation of 

reforms promulgated by the laity. 
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Chapter Vll . 

Sinai : The Classic Example 

"There is a time to tear down and a ti.me to 
build up. Thus speaks the holy book imbued 
with the spirit of God. Our age, in as far 
as it concerns itself with Jewish religious 
life, is evidently intended rather to build 
up than to tear dovm. But wb.a.t shall be built 
up, what shall be constructed anew? The inner, 
deep- seated belief in God, the m0ral sense in 
all the relations of life, the attachment to 
and love for Judaism, the teaching of Moses 
freed of all heathenism and foolishness; with 
this must be combined the exicision of all 
statutes and observances intended for other 
times , places and conditions ." 

--Bernard Felsenthal in ~Kol Kore Bamidbar"- -

The development of reform in Chicago affords us an ex

cellent opportunity to observe the gradual deviation from 

orthodoxy and allows us to trace this pattern of reform in 

one of i'ts earliest and most clear-cut manifestations in 

this country. The young, liberal elements of the congrega

t ion attempted to work out adapta t ions from within but, 

f inally, despairing of producing any wholesome, permanent 

reform in the pa.rent group, organized a society in which to 

order t heir thinking and direct their efforts., eventually 

breaking away completely to form a congregation of their own. 

First , we shall trace the evidences of reform as they 

appeared intermittently in Kehillat Anshe .Ame.a.riv, the oldest 

congregati on i n Chiceigo and the entire northwest area of the 
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was organized only a decade after t he great city of Chicago 

was granted its charter and elected its f irst mayor. Only 

a handful of Jews f ound their way that far west in the early 

1840 's. A bare minyan, with no extra males, held the first 

known Jewish service in that area on Yorn Kippur of 1845. The 

records of t~at period, from the for mation of the congregation 

until 1871, unfortunately, were completely limited, We do 

know , however , that the Illinois and Michigan Canal and the 

Galena and Chicago Railroad, which were built at the close of 

the decade, ma.de Chicago a great trading center and served 

to attract Jewi sh families by the score, eager to develop 

this virgi n economic f ield (26~. Slowly the Jewish com

munity took shape as the tide of immigrat i on continued to spill 

into Chicago . Institutions were established, the Burial Ground 

Society, a rabbi f or t he congregation, one Ignatz Kunreuther, 

and f inally, a synagogue in 1851 . Jews moved into positions 

of trust in public life and became men of means a.nd respecta

bi lity as the ir natural acumen took effect and the ir busi ness' 

prosper•ed( 26~ 

There arrived in 1852 one, Leopold Mayer, a personable, 

young, German Jew. On the occasion of the first day of 
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Passover , he was invited to preach before the congregation. 

That day the first German sermon was heard from the pulpit 

of K.A.M. and using this opportunity, Mayer urged that 

German be utilized as the language of the synagogue in order 

thAt the prayers might be recited in a comprehensible tongue . 

This suggestion, surprisingly enough, though not acted upon, 

~as well received and the congregation not only offered 

Mayer its hearty congratulations but retained him to instruct 

thei~ children (26311. Such would not have been his treat

ment had he voiced the same opinions before the die- ha.rd 

reactionaries of the East. 

By 1854 the congregation had outgrown its building and 

purchased a larger edif ice to which they even added a base

ment to house their religious school and meeting rooms. The 

fol lowing year, once the congregation was settled in its new 

building, marked a new era of i ncreased prosperity and acti

vity. A new constitution was formulated and adopted and a. 

flood of newcomers augmented the membership rolls (2~. 

Ma.ny of these young people f leeing from the abortive li bera.l 

Uprising of 1348 which had threatened the hold of reaction 

throughout Eur ope. They br9ught with them a spirit that would 

not be quenched in any millieu and K.A.V. was to see its mani

festations in a very short while. 
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Some important events, t hus consequented, sti rrt:td Lha 

congre6a t i on as soon as 1657. The founde rs of the congro

gation were orthodox Jews , though somewhat more t olerant to 

the new i nfl uences of the age , being on the edge of the 

constantly evolving and shifting f rontier, than their co

religionist s in the East . They were ever ope~ to suggest

ions (265~, but discord and disagreement ran loose. 

The elec t ion of congregational officers in 1857 was 

preceeded by several weeks of heated campaigning on the part 

of both f actions in behalf of their candidates . The ortho

dox group, led by Abraham Kone, past president of the congre

gat ion, and the reform party, headed by Elias Gr eenebaum, 

marshalled their f ull forces (26Q,ti'. A considerable expendi 

ture of money was ma.de by both parties, both paying up the 

back dues of delinquent members in order that these worthies 

might cast a vote i n favor of their candidat es (26 7) . The 

office of the president was the cont~sted office. The ortho

dox party had nominated Samuel Cole , the incumbent . Greene

baum had been the nominat i ~g commi ttee's candidate for the 

vice-presidency but at the las t minute the r eform group had 

nominated him as their candidate for pr esident. 

Both par t ies had art i culated platf orms . In the "Israelite" 

of October 16th, Abraham Kone , after the election, repor ted 
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~ 

indicating their desire to heal the enlarging breach and 1lliiss 

showing the trend toward reform in the main body, consequented 

both by the direct influence of the reformers a.nd the pacifis

tic effort to compromise toward eventual harmony. Kone insists 

in this art:~le that the issue at stake in the election was 

not that of reform. "It was not for pr inciples but for men 

that elec.tion of officers was fought (268). " However, another 

writer to the • I sraelite" , who signs himself "An Observer," 

declares that the heated differ ence was on the subject of re

form. The reform party, he informs us , had as its motto, 

"Equality , Reform and Education." He goes on to explain that 

"Equality" indicated his party ' s desire to democratize the 

control of congregational affairs removing from power •self

constituted pr ivileged class (of but few) who have from time 

immemorial , continued to manage congregati onal affai rs i n accord

ance with their own ' out of place ' ideas (269).• This agreed 

with Kone' s statement . But our "Observer " goes on to indi cate 

that the word "Reform" in their motto represented the party's 

intent to i ntroduce a choir and insistance upon the maintainance 

of decorum by the members in services, a sadly neglected bit of 
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competent men to fill the places of preacher , teacher a.nd 

reader ." 

·Rhen the ballots were counted at this "most spirited 

and closely contested" election, Greenebaum was elected by 

a count of fifty- one votes to thirty-two. Cole , the presi

ding officer , in a flare of temper and cha.grin, immediately 

declared the meeting adjourned. But the jubliant and unex

pectedly victorious ( "such a. glorious triumph on the one 

hand and complete def eat on the other was anticipated by 

none11
) reform group would stand for none of this and forced 

the meeting on until the rest of the offices were filled. 

Once in office the reformers, true to their campaign 

promises, sought to introduce the Hambur g prayerbook, an 

organ and a permanent choir . Though the religious school 

was reported to be "in good condition" (270) they were not 

at all satisfied with it. The ref ormers had won the election, 

but evidently were still a minority group because they could 

only introduce their suggestions and agitate for their adop

t ion but were unable to bring about their implementation. The 

fight for control cont inued within the congregation. It was 

thought that perhaps the proper rabbi might effect a happy 



compromise and bring peace to the torn congregation. The 

two men elected between this period and the eventual seces

sion of the reform group were informed that the healing of 

the breach would be their ma.in function and both agreed to 

se+: that as their prime task. 

The first, Dr. M. Menson, was requested, shortly after 

his arrival to suggest a ritual revision. He did so and his 

recommendation was unanimously adopted. 'l'ha.t was his last 

official act for the congregation. He was discovered as a 

fra.ua and "paid for nine months salary in advance, given 

travelling expenses, and this German- Irish gentleman with 

his high priest hat, his Hibernian wife and his plagiarized 

stock of sermons was sent back to the Emerald Isle (271) " 

The second rabbi elected in an attempt to assuage the 

antagonism was Dr. Solomon Friedlander, gifted man with a 

splendid rabbinical background. He had been associate 

preacher to Dr. Samuel Hold.heim in the Berlin Reform Society 

and then became professor at the Jewish Teacher's Seminary 

at Munster where he also served as preacher for the reform 

congregation. Whether he would have been able to affect a 

reconciliation will never be known. He was bitten by a spider, 

blood-poisoning set it and within six months after his arrival 
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in Chicago, he was dead (272) . •iith the fading of thi s last 

ray of hope , and with an open breach almost inevitable, the 

majority group made some major concessions to the reformers. 

The thr ee-year cycle of the Torah reading was introduced; an 

organ was built into the synagogue; a choir was retained; and 

an appropriation of one thousand dollars was allocated to 

improve the education of t he children of the congregation 

(273) . At the next election in 1859, Benedict Schlossman, 

another reformer, became president and induced the board 

to add female voices to the choir (274) . 

It was at this t ime that Dr . Bernard Felsenthal' s pam

phlet, "Kol Kore Madibar" was published and cir culated 

throughout the country. It ' s impact upon Chicago was stun

ning (275) . Immediately a new congregat ion, "Ohabe Or," 

dedicated to the principles articulated by Felsenthaler, was 

organized under the aegis of the two brother s , Leon and Samue l 

Straus . A Reverend Dr . Co}U\ was engaged as mini ster and in 

a rented room, they held their services (276) . The congrega

t ion lasted for only a few months but its influence was out 

of proportion to its apparent strength. Helping t o clarify 

the thinking of those members of K.A.M. with reform tendenc ies, 
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it sorved to cut e strai ght, conclusive line tbro\l6h tho 

or03reg& tion: the orthodox anu r P.forn parties ernor g1ng 

qol l - dof1nod . ~~tor t he r api d dol'liae of "Ohabe Or", 1n

dic4t1n~ the til!le inopportune for suoh a full-blomi s t

t Cl'IJ>t at r cfon:i, t he "Reform Vero1n", or ganized sOIM 
before 

oont hs/llo1under t he pr osidoncy of Eliaa Greenebaum, wi th 

~elsonthnl sorvin~ ns secr etary, intensified i ts activity. 

I t l a now tin~ for ua t o consider thi s "Ver eln" 

~h1cb fostored nnd devel oped the op irlt of reforn 1n the 

Jslfish comMUni ty and which "vontual ly grew into Si nai 

con,.ro~a. tlon. At tho first meetinc; Pelsenth.al, the sec

r et ary submitted a pnper oontainlnr; twenty- seven these 

wbicb r.or o rend end aocAptod as e basis f r on whloh the 

"notlus operandi " of t h,.. sroup nould bo oonstruotecl. 'i'he 

r aper exproosod t l e purpose of the ~roup~278 >• 
"\io are deepl y oonvinced th.at Israel has been 
onll ed by God to be th~ Messiah of tho notions 
anc! to spr ead truth aru! virtue on ear th• In 
ordor to !'u.lflll this high nission, l sr o.el ruao 
t~ undergo a process or pur1fioati on 1n ! ts onn 
ni dot• Thi s object will bo best accompllobod 1n 
froo and bl ossed America whore no material 
forces chock spiritual profjl'ess • 'fho spocial 
n1ooion of 1100 1can Isrsol , t her efore , l s to 
pl nco .Tudoisn boforo tho ®rld purified in 
doctrine and conduct and so nt to becone a 
ahln1n·- exoripl e fo r 1srs eli tea th1> worl d over• 
In ordor t o do our s htlre 1n this wor k, TIO 
organize to- ney e .lowish roforn Soo1e ty, ror 
\7h1eh we uraw up the follow1n·,. RUid1nr, prin
ciples •" 
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The prospoc t1ve basis of' the "Ver e1n" is 

car ef'Ul.ly outlines 1nd1ca t 1nr; tho need f er exttimditr.3 

c_n1
1 1ntena1fy1ng J0 \'11sh lmo;,lod~e :ind 1rnprov1nc~ the 

rn.oral an<l ritua l quality of t ho Jewish oomt'IUI111:y. 

Reoommendations f or the constitu tion of t ho group 

t10r~ pr~sented end• 1n addition, a seot1on was in• 

eluded d1sousa1n~ the form and religious shadit~ the 

oonsr ega tion ~h1ch would ul t1ms t ely grow ou t o1~ the 

«vore1n",would adopt. The entire paper was eventually 

aooepted with only o •ew, alight, verbal mod1.f1Loat1ons. 

Becau se, t he secrepry realized t he l ength oft jlme that 

would be required to d i scuss t he \Yhole progrrut1, he 

r ecomne ndecl tl'Vl t the group devoto its 1mmed1at~• 11at-

l 

beo.r d lroctl y upon conrtr e ,-;a t 1onal lif e ancl reser ve others whic: 
t ention to pr ao tioal qu oations wblob/ nre more 1:heoret1oal 

ond l e as oonnooted with c on gree;ntlona l life for oonsid• 

er a t 1on nt ~ l a ter t l!!1e (279 )." 

"We propose a t pr esent t he follol'11ng pojlnt a s 
1. As s acred dnys we oons1der t he weekl~r SRb
bath, whioh shall be celebra ted ~coord1i1g t o 
t r adi t1on on Saturdays, a nd t he seven B~Lbl1oal 
holydays, t o w1ti Firs t and sevohtlh dayn of 
iassover, on e dny of Pentecost, one New Yoar•s 
Dft'y , on e day of htonenent, one day of t aber
no.olea and day of Atzoreth. 

2 . Besides, there shall be d1st1ngu1she<l 1n 
public \vorsh1p the days of Cbanukkah s.ncl 
Purim, Now Moon and Chol-Bilmmood and t hE1 
ninth day of •bh. 
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3. In ever y public worship, even on t hose days , 
on which accord ing t o tradition, the Torah is 
not read, the rendin~ of a portion f rom the 
Tor ah shal l !'Orm an integr al part of the ser
vices. 

4 e The Tor ah shall b e read in a cycle of three 
years . The Prophetic prot1ons shall be independ
entl y selected and adapt ed to t hi s trienni al 
oycle . 

5. The readin.~ of t he Torah shal l be in the 
original liobrew. Tho Prophetic por t ions, ho..,.. 
ever , shall be read either 1n th~ mother
t()ngue intelligibl e to t he congregation or 
i n the l anguage of the country. 

G. Of the traditional pr ayorbook, there shall 
be retained some portions which scientif ic 1n
ve stigation has r ecognized as most ancient snd 
which on that account already possess a h i gh 
de~ree or religi ous po\'mr. Still we hRvo the 
right to 1:18.ke such ohonge s as ar e necessary to 
brin/3 these prayers 1n haroony wi t h1 our oonv1o41 
tioM. Besi des these ol d l iturgioagl portions, 
prayors and hymns 1n t he vcnacula r shall have 
a prominent pl ace . 

7 . Fr om the liturgy everything that is contrary 
to our convictions, shall be eliminated. Ot her 
parts, howovor, which 1n our d&ys posseso a Rreat• 
er sane t11'y1ng power, s.linll be more strongly 
aocentuatod. 

a. ~ervioes shall be held with the grea t es t 
possible solet"1I11ty, and if fe~sible, shall be 
mado mor e 1mpressivo by th~ solemn choral 
song ond organ 1:1Usice 

9 . In th~ public worshi p or t h o~ngro~ation, 
ther~ shall be no d isor1m1nnt1ons t111de i n 
f~vor of tho r.l8l o and a~nins t the female wor
shippers . 

10. The oonzregation does not recogni ze any 
privilogad cl or1oa1 ordor •••• Tborc is no 
priesthood , e ither by inheritance or by or
dination ••• preaching , conseoration of mar
riages .;ito ., \rhich ar e 1noumbent upon the 
clergy, arc mer oly a manda te of the congregation." 
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r:.odern day l ofomore , r oad1ng ovor tho verbal 

nod1f1oat i ons suggcstod, \TOuld brand t ho "Ver oin" ll.8 

ex>naervative , not r efom. The group decided _to oi;r1ko 

out tho words , "which shall bo c~lebrated accord1ne t o 

trnAit1on on Saturday" as superfluou s as it ws s 1noon

oc1vabl e t o hold SO.boo th services on any o ther day. A 

like oonoervnt1ve note would be recognized 1n t ho clause 

rihioh T1as t o b e appended to t ho report, viz., "Oonoern-

1.n tho second dcy of the New - ear, the question T1hethe~ 

1s sh:lll be kept or abrogntcd , eh:lll bo l eft open tor 

tho present , and e l Pter oaet1!\,~ shall t'urther oonn1der 

thfl a ,1t ter ( 280 ) •" 

On December 27 , 1058, tho Yere in i ssu od 8 

call to all t h e Jowa of OW.caco 1ntoreatod 1n advanc

ing tho po s ition of ref orm in thot c i ty. The p~per 

oitod tho great 1n£11fferenoe 1n Jewish circles t o 

r eligion. f'eartul , l ot this vaau\lz:l suck tho bnae 

snd oatori nl1st 1o aspecto ot l1fq!nto tho Jewi sh mnw, 

el1.1?11nnt~ the onilc tm-:n t 01' the nobler endeavors of 

t he hul:lan sp i r it , i t proposed thst o Jewish oongro

aot ion be rounde d "hi ch would awalcen t he religious 

spi rit and mai{e Jewi sh lif e noble nnd 1Il8onuous. •.rwo 

l!IL!.in poi nts would be iJ:Ipl omontcd by tho proposed oon

fµ'O g& tion& f1rot , the creati on or a gonuine Jow1sh 

litur()Y, 011n1.nat1ng the exproas1on of views which 

bad l ost their .oortn1nr:, but accentuating those views 
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which nr o rooocn1zod as vnl1d and important ; sooond , tho 

abollolnont of r1toe nntl custom ~h1ch nr c• defunct or 

btleod on err onoouu no t ion.a and oroato , in their stead, 

ritoo wh1oh ,,r e f'ull of life end truth (201 ). I t Title , of 

course , too o rl; ·1n the covet!l8nt 1 s dcvelopc~nt, a s1tlll ar 

attocpt al oo t a iled t wo years l ater ( 282), and the "Vereln" 

oont irn.iod 1ts a et1v1t y " bile t ho ma jority of 1ts oonat 1t• 

ucnts cont 1nu od tho ir c etiber ahip i n K.A. M. 

In ordor t o reooive r.:iature advice from a known 

authori ty on r ofon:i , t~ ocmbors of the "Voro1n" wrote 

t o Dr. ~oouel ' \dlcr of oon'!reeat1on l:.manu- El 1n New York 

and oubnittcd tl :e t ol low1ni; sot o1 quostiona ( 283) a 

"l • I s i t dooirnblo t o oatnbl1ah n reforr.i oon
~regntion hereT 

2. ,'bnt do you thi nk of "Minha~ AMerioa ?" 
3. M11 t ways nr o t o bo pursuod in n n ixed 

ooncro~ut1on, t ha t is 1n o con;ro~at1on 
cona1ot1n~ of l!lecbers difforin~ 1n their 
rcl1r,1ous viows , 1n order t o seti sfy, a t 
l oast, th~ MOGt urgont dorlllndo for roforr.l? 

4 . Evontunll y , wl1$t ltGYO ahould bo pursued by 
a puro ond unc.ixed Rotorn conr r egntlonY" 

dlor nn:l\TOrod theso quoat1ono ver y oar ot'ul.ly in a lon~tby 

r eply, n po.r anruph of whloh i s wor thy or rop1t 1on here ( 284) . 

"Tho nns wor t ; thi o quos t 1on ( tho fourth) would 
qul to ! 111 a book, nnd oo.nnot bo even !'ully 1n
d1oatod in n l otter . !Iowevor , 1n ord~r not to 
1onvo you wi thou t P.ny oat1sfaotion, ! ~ould ste to 
t.i.iat tro f irst end oo:>t 1.Dportant stop 1'or such a 
oon~e~nt1on to tAke is t o troo 1ts servi ce of 
~h~ok1n- lios, to romovo tron 1t t he mention of 
th.tn-n and w1ahos which we would not utter if i t 
t~d to bo dono in 1ntoll i g1ble oanncr. Such nro , 
tho i~ ~ntnt1on about oppress ion and porsecut1on, 
tho pe t i tion tor tho rcsto~rt1on of the saorifioal 
cult, fol' th<"' return of I ar nol to Palestine , the 
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hope for o pnraonll l It-Oos i t<h , an,. for the: r osur-
r ct1on of tho bod7 . In t hn sooond pl aoo, to ol1-
ninnt <" fust i nn ond cx.a~t1on; nnd , in t..hc 
third r: l r.c o , t o nal:e tnc- service olcor 1ntcll1r:* 
iblo , i n :; t rue t ive Pn t! -n"l· 1rin~. " ' ' 

J. oonth aftor thei r f i rst l c tt<·r , tr.r ~roup l'1rote 

uc;:::.1n •' Skin~ h1 :J op1n1on of th. l!!1nhorn pr ayerbook , h1s 

oorinents on t ic nMi.ntu: ~ ~'rlc 1 1ou" hov1n,.... ol1m1nntP~l it 

f r n con<>1dcr u t1on. ~o r epl 1od t hil t "no pr ayerboolc 1n 

oxi s t r noe oan o t tind oonparis on w1 t h t.ha t of .b.inhmrn" 

nncl supp11od sub!ltnn t1nl nrguments pr ov1n h1a s t iti te• 

mont , 285). Tho questions and answors wer e l ater pi~b

l1shcd 1n n broch ure nlon~ with }olsonthal' s "Kol 

lore Bam.idbar." The book.let reoe1ved cruoh publ1d1ty. 

The ' Sinai" gave 1 t a lengthy ond very favorab l e review 

( 280) • In Geroany the work was les s \•rarely received 

nnJ ~onorally considered too radical ( 287). As in( 

Chica o, there "er e many 1n "'ermnny who could not ; 

accopt tho concept expressed b y £"'elsenthal wh1oh 

cla imed t hat "the Bible i s no t th • souroe of Jud8l1an, 

but a production or Jude.ism." 

Tho rororrv:)ra of t h<' 00113re~at1on made a 

l nat o r r ort t o have a now r itual 1nt roduood into the 

aorvioc . They wer e w1ll1ncr, to aot t l e for the .Haml:JUrg 

pr ayerbook, e a t hoy hod once before sug~estec . 'l'lhe 

conaorva t 1ve · group, for 1t could. not longer bo 0 1on

Bi dered ortbodo& after bav~ innovated so l!lllny re

fo:r'ma , ougBest ed uorzbaohor 1s pr ayerbook . At the end 

or t he heatsd d1sagreecont, the 1'r unkfort Minhae:, a 

v 



ver"J alight ood1tioat1on ot t ho Aahkonazio ritual, waa 

rointroduoed (288 ). D1aatlat1ed, r eatleaa, deapa1rlng 

of over 1cpl ementing their retorma into the oongrega. 

tion, twentJ'-•ix members ot lt.A. N. resigned and 1n 1861 

organised Sinai oongr.gation. On FebNar,. 17th the &s.n
born pr a,.erbook waa adopted • • the rltnl•l ot the nn 

tmple. The oonatltutlon waa ratlt1ed bJ the entire 

oongrogatlon and printed 1D AprU ot the aame year (890) • 

The preamble oreated quite a atlr, lt •• printed 1n 

toto in the Slnal wS. th the tollowlng autment ot Bs.n

horn 11 aooonpanying lt, ... harcll,. bell••• thet there 

11 another reform oongrega t1on 1n America which at 1tll 

very bog1nnlnga h84 auoh a nlear oonoeptlona ot lta •laa 

(291).•Phllip80n deol• red that lt hzi>N•••• the purpoae 

am object or a retorm congregation more clearly thlla 

l.Jl1 like document I ha•• come aoroaa,292) .• It _,. be 

well read tor our purpoae 1n 1 ta ent1retJ' • 

• ftb9reaa, there app~ara to exlat among leraelltea 

a large degree of 1nd.1tterenae 1n r ellgloua matter• 
threatening to drag lite aoro and more to -t•r-
1al1• and degr adation, and atltll.ng all ncb-
lllt7 ot aentlmenta, all aJmpat117 tor higher 
P'1rsu1t a, a11 appreolatlon ot the more aaored 
boon. or humanltJ'S while, on the other hand, 
Jewtah rel1gloua lite, ollnqlng to obaolet• 
!doaa and ma1nta1nln~ antlquateu uaagea, baa 
tal~en lta oourae ln B cUreotlon ot whloh we 
c annot appro••J 
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And wbel"e&s, we ab.are t he oanv1ct1on that a 
trul7 religious lite 1s the moat powertul 
agont to oreate noble thoughts and good 
moral as 

And whereaa, eapeoially tbe Jewish religion, 
having a paat or !'our thou sand 7eara, moat 
glorious and eventtul., la evidently 4eatined, 
1n the tuture, too, to aot a moat important 
part 1n the dttelopment ot mankind and 1n lt1 
onwarct oourae to the lofty positions ot the 
Meaelanlo tu. oom.1.ngs 

There.tore, a amber or laraelitea have aasoo
lnte4 lM -.1th the •TOwed intention ot roater
Ang the 1neat1mable lilheritance ot our tat.hara, 
or reat1tutln.c the orlglnal spirit, purity end 
eublimlty 1n J'udaiam, and thia to perpetuate 
the same and aeoure lte duration. 

'l'he means of attalnlng this saored object are 
o.b.iot'ly aa tollowal 
le A D1Yine oerv1oe, which, wotbout dlnatlng 
tho same or 1 t a apeo1t1c Jewlah cbaraoter, 
shall be 1n consistence wlth the laws or 
reaaon and tru~ and whloh 1n 1ta pure .tOl'lll, 
aball be suoh •• wlll meet the daiu.nda of our 
tlmee, old.ming public lristruo tlon f'roa the 
pulpit aa an eaaential of the alll:leS 

2. A aour.d religious education of the ria-
1ng generation, by suatdnlng a school 1n 
Wh.loh at leaaL a thmoUgh lnatruotion in 
religion, 1n Hebrew, and 1n the brandH 
oomeo ted thehwi th be imparted, • a 
aahool 1nsp1r1ng the tender hearts of the 
ohlldren tl'Oll tile )NlpU for Judalam and 
t o r everything that ls good, just and nobleJ 

3. '.the removal ot uaagea and oeremonlos out• 
11Yed ••• and the subetitutlon or others core 
TitaJ. ••• and the tonnation or such arrRDge
menta and lnatitutlona wbioh ten4 ••• to pro
mote and tultll tit- object• or rellglon Rn4 
to advance 1ts protcasora to o hlgb.er 
s tate or perteotlon.• 
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1'!w oongregat1on waa oh•rtered on Jul.y' IO.., 

1861 bf the State ot 1lllno1e wlth t he tollow1~ me11 

aonlng as lnocrporatoraa Benjamin Sohoenman, Leopold 

Ma7er, Raphael Outhmann, Jo•peh Llebenateln, 8-nedlot 

SOhloa.-n and Bl.1•• Oreenebaum (ag~). 

On June 21st the temple, a tormer Ohr1st1an 

olmroh on Monroe street, was de41oat.ed bf Dre a...m.1 
Adler add t he 61.nborn •01at !uatd• •• g1Ten lta tlret 

beU'1.ng 1n tho ... , on that llmllentoua da7. ( 29'6) • i'el• 

aenthal waa elected rabbi an4 ael'Ted tor three ,..era. 

A oontrovers7 arose between the oongregat1on, who were 

Yer'f z:moh plea eed wlth hie ••"1.ooa, and the rabbl 

owr t he tre.41 t1onal 11ethod ot eleotlng the re.bbl tram 

,ear to ,.ear. l'eleentml retuae4 to be eub jegated to 

this t om ot unoertalnt,- and retired trom the pulpit 

1n June 1864 (29&) • Be was auooeeded by Dre A. Ohronlo, 

Probabl7 the moat rad1oal ot the rabble Sinai .baC had, -· wbo/reooaaende4 to the oongregat1cm bJ tbl Nkno• 

Abraham U.lger. lie rounded a monthl.7 oalle4, •1e1omn 

der 1.e1t• wblle 1n Oh1oago and oontinued hl• lldllleV.

t1ona there tor tl•• ,.ears ( 290) • Then, unbapp7, be 

l~turfted t o "erman7 but not betore he had planted tb9 
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the idea of the "Sunday service• which was eventuall:y 

introduced by his successor, Dr. Kaufmann Kobler for 

the first time 1n America tJl Sinail 29'7). 

Such was the creation of •bat might be 

called the classic example of early reform in the 

United States. Most of the succeeding congregations, 

with only a few minor deviations, followed the pat-

tern of Sinai. Working within the congregation, the 

liberal spirits sought to implement their thinking 

and t hen through the medium of an extra-curricular 

society, c oncretized the lr ideas and eventually made 

them manifest ln the form of a congregation. Reflect

ing the mood of their da7 and milieu, these reformers 

burst all bonds, 1n spite of the discomfort and abuse 

i t consequented, and created created their own edifice, 

tlms satisfying the deep-felt urgings of their inner 

seleves. 
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CHAPTER VIII 

SUlOllRY: AB INTERIM PAUSE FOR REFLECTION. 

1 Bow dangerous to deter those momentous 
retol"lla which the ooneo1enoe is solemn
ly preaching to the heart. It they are 
neglected, the d1fticulty and 1Dd.1apoa1-
t1on are increasing every montlu The 
mind 1s receed1.ng degree after degree 
:from the warm and hopetul. zone; tUl ~ t 
last, it enter the artic circle and be
come fixed in relentless and eternal ice. 

--J. Foster. 

This summary serYes aa a mere tourniquet, it is 

designed to temporarily atop the :flow ot thia disserta

tion. ETentu&lly, 1 t ia hoped, these "Antecedents and 

Bog1.nn1nge" will grow into a tull history ot retorm Jud

aisa 1n the United Sta tea. Perhaps such a work wUl serve 

to remove the many accusations hurled at reform Juda1sa 

by those who have the interest and perpetuation of Judaism 

at heart and who sincerely teel that the reform movement is 

Purposetully or unconsciously, but inevitably, working toward 

the eventual dissolution of our ancestral faith. With only 

the perspective of their own lifetime as a guide, many Jews 

are not aware of the eons tantly evol v1ng nature of Judaism 

but assume that the form their grand.fathers passed on to 

them is the inviolate product of Jewish posterity. Quite the 

contrary is true. Succeeding generations have engendered mod-

1t1cat1ons, added and deleted, and passed on to their children 
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a slightly altered component. Just as the r otation ot the 

earth is 1mperctpt1ble to those who 11ve upon i t s vast 

ei.reumferenoe, so those who dwell within the great framework 

of Judaism are unable to discern 1ta gradual evolution. 

Judaism, too, revolves about a tixed axis, never altering 

its basic core but always respon•1ng to those oosmic forces 

which move the universe and necessitate a shift 1n position 

but never 1n essence. 

Opponents and protagonists alike must realize 

tb.e.t reform 1n Judaism is a phenomenon and not phenomenal. 

that it is an essential quality of any living organiaam 

nthcut which it would stagnate and die. It can be overdone. 

The sects 1n Judaism, in their adaptation, mutilated the 

core and the resultant group 11.mped and waa ltO lett behind 

1n the swift race cf 11!'e. 

The retormers of t he nineteenth century have 
I 

been accuse4 of loping off too much otfohe tree when they 

sought only to remo've the dead branch. Such was not the 

case. The core was kept intact but possibly too much of 

the emotional stimulus, so vital to every religion, was 

parea off when the outmoded ceremonials were removed from 

the body of Judaism 1n a wholesale amputation. In this 

f ourth decade of the twentieth century, we are witnessing 

a earef'ul replacement of those customs so hastily eliminated, 

•hich are still titting vessels into which reform 
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Judaism may pour a wholesome, vibrant content. 

Such is the secret of Israel's eternity. Through. 

trtal and error , following the inexorable law of Bature 

whtoh offers either adjustment or death, Judaism has ex

perienced incessant mutetion, adapting itself to the swift 

pace of each era. Neither power nor proportion detel'!llines 

longevity. The civilized mastadons and behemoths of ant

iquity have 'become t'ossils in the increaa1ng stratta of 

human geology but the lithe, tractibl e people of Israel are 

never caught in the petrifying clutch of the past . 

A Jewish orthodoXT which will allow no change 

w1ll soon, weighted by the ponderous accretion of outmoded 

tllinking, sink into the mire of oblivion. J. "deformed" Jud

aism, as it has been colloquially called, which observes 

1ts Judaism in the breach will float away for laok of sub-

stance and ballast. The early American reformers seemed to 

have been aware of this principle . Tbey were eager to remove 

the moribund practices and concepts of the past. They have 

been accused of curtailing all Jewish responsibilities with 

an eye toward their own comfort rather than an interest in the 

perpetuation of JudaiSJll• That is hardly fai r . Their aforementioned 

"deformed" offspring are patently guilty of such. These early 

reformers, to the contrary, took the path of most resistance. 
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Had they wished to be .free or the burdensome aspects of 

Judaism, they need only have observed it with the same 

laxity that cbaraeter1zed many ot the Jews of this country 

in the lSOO'a. They were often men of means, they could be.ve 

purchased their way to power and preatige as"parnasaim"or 
almost 

11 gabbay1m" - and so many did - in/any orthodox synagogue the,. 

wished. Their religious negligence would have been tac1t1,. 

overlooked. 

These men were sincerely concerned with the preserva

tion ot Jude.ism, however. They oonecioualy and willingly 

faced the abuse and ostracism of their co-religionists, 

suffered the shame and stain of the pariah because they 

sought to purge their faith or the throttling rot that 

had accumulated :, 1 t. They brushed aside this collected 

ceremonial and theological decay and plumbed the spiritual 

depths so that Jews could once again drink of its spark

ling contents instead ot dying ot spiritus.l thirst at 

the mouth of a sealed well. 

II f dd The nineteenth century reformers by no means re orme 

JUda1sm nor created a d1!1n1t1ve form for our generation. 

We, 1n turn, must carry on their efforts, further adapting 

our faith to our time a 8 our fathers did before us and our 

children must surely do, if they, too, would be refreshed 

by its draught. 



156 

Janua-like we must search the old tor our viaion 

of the new. Ceremonials of yesterday mu.at be modified, the 

theology of another era must be reinterpreted; the cuatoa 

and wisdom ot the past will be the matrix in which we 

shape the Judaism of the present. It will be a poaitiT• 

growth, not only uproeting th.at which in no longer ot use 

but pl anting in its stead a tiner shoot. 

Retorm in JudAliD will continue as long as our 

faith remains alive. Men will atriTe to keep it constant, 

others will tight to make it new. The struggle will w8X 

eternal but, then, Judaism does, tool 

17V J 11n 
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