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Introduction,

It

77 and in that
U"

(r6 —

of the
and zeal in the observance of all the

life they led,until the beginning of the Haskalah movement 
and the revolutionary agitation in Russia was patriarchal. 
They adhered strictly to all the minutiae of the law.

shave or trim his beard;that any Jew should neglect his pra
yers thrice daily. The education which the growing generation 
received was that of the R R n and the 77-a’u/' , the tra
ditional schooling dating at least from Talmudic times. The 
education of women often consisted of no more than the teach-

Any study of the religious life of the Eastern Jewish 
immigrants to America must begin with a survey of the back
ground, with a study of their religious life in the coun
tries from which they came. These immigrants from Russia 
and Toland,Galicia and Rumania , came mostly from cities, 
towns,and villages where life was distinctively Jewish. 
Their adherence to the Law as develaped in the Shulhan 
Aruch and as understood by their rabbis,was complete. The

was unthinkable,for instance,that any Jew should dare to 
defile the Sabbath( $ Jji D ); that any Jew should

ing of the alphabet,so that they could recite their prayers, 
and of the script,so that they could write Yiddish. The love 
of study so well described in Byalik’s 
beautiful lyric v ^*_,and the poetry of Hassi-
dism portrayed in Teretz’s stories were elements that added 
beauty and worth to the lives of these traditional Jews, 
daliah Bublik.in his book Ry J 7! ,eulogizes as the two
great twin-ideals of Judaism the (studious zeal) of
the 0 1R 2 ~i -a and the va '-2 ’ (mystic enthusiasm)

O'7'0/>. It was from an atmosphere of love for tradi
tional Judaism



religious duties that most of the immigrants came,beginning

so

were

of faith of the Jewish socialists was cosmopolitanism,and 
they failed to discern in Russian"Populism" the underlying

2 
ature and Zionism.

with the year 1881,
However,before the wave of immigration to America 

there had been a movement for Russification among the Jewish
Some of the notable Yiddish writers in Amer-1 intelligenzia.

ica belonged to this group. There had also been the movement 
known as Haskalah,which was linked to the neo-Hebrew liter

in Poland,too,there had been a strong 
assimilationist movement,on the part of the upper strata of 
society.A portion of the Jewish youth was also drawn into 
the Russian revolutionary movement."The fundamental article

elements of a Russian national movement.Jewry was not believed 
to be a nation and as a religious entity it was looked upon 3 as a relic of the past which was doomed to disappearance.* 

The Jewish immigrants to America from Russia,
Poland,Galicia and Rumania may therefore roughly be divided 
into three classes:Orthodox,Maskilim,and Radicals. Most of 
them had of course the orthodox background;the fact that 
many who were vocal in America were of the radical school,and 
that some who manifest sympathy for traditional Judaism 
yet influenced by Haskalah, is easily understood when it is 
rendered that Jews who live the traditional orthodox Jewish
life do not often feel the need of self-expression,and are 
not disturbed by the problems that confront those who have 
stepped out into the dazzling light of the life of the Western 
World. They are wrapped in a cloak of traditionalism;the inter
ests of the men are confined to Halacha and Midrash,and of the 
women to the -MJ'ftjy. and the "Teutsch-Chumesh. " The proportion



kilim.

dox in America. 1'en like Professor Solomon ’Schechter were the

s tudy.
What did America do to the Orthodox Jew? Has his

fluence of

on the part

ne-f

Jewish idealism?

simple childlike faith survived in the new world? Has his 
piety resisted the insistence of his new environment? Has he 
been able to transmit his inherited ideals(such as love of 
wisdom and mystic enthusiasm) to his descendants? What ,too, 
has America done to Jewish institutions? What has been the inl

and weighed,and the evaluation of them is greatly influenced 
by the subjective element. The evaluation of the ideals of

life in America upon Jewish morality?
These are difficult questions to answer,and no an

swer can be given with assurance.Ideals cannot be measured

However,some of those who were articulate in Amer
ica, like 1'ary Antin and Komis Ravage came from a wholly or
thodox environment. Very few of these however remained ortho-

of orthodox among the masses cannot be estimated by a study 
of the intellectual leaders,who were mostly radicals or Kas-

great exception. The influence of America upon the religious 
life of these Jewish immigrants will be the subject of this

Eastern Jews in America which will be attempted in this stu
dy cannot of course be free of bias. Perhaps indeed it may 
be made the subject of further investigation 
of some future critic who may desire to delve into the reli
gious psychology of American rabbis.

The usual assertion is that America has destroyed 
all Jewish values. Is this true,and if it be true,is it 
cessarily a cause for alarm? Are there any signs of a revival 
of interest in Judaism and things Jewish and of a survival of
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tent the answers arrived at in this study are the result of

Judaism,and the Yiddish rHebrew,and English Jewish press will 
he used.

observation and of introspection. For the rest,memoirs of 
Jewish immigrants,and stories about such immigrants by authors 
who are themselves Jews and natives of Eastern Europe,judg
ments in regard to the question by students and observers 
whoever they may be,writings of whatever kind ,be they poems 
essays,novels or articles by Jewish immigrants from Eastern 
Europe,which throw light on the attitude of the author to

These questions can best be answered of course by 
men and women who know conditions at first hand. To some ex-
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Chapter I

The Orthodox Jew in America.

X . In the New York Ghetto there were distinct 
sections,or little ghettos.where Jews from different countries 
gathered. There was the Lithunanian,the Polish,and the Gali-

found the means of satisfying their intellectual cravings and 
the poetic and mystic side of their natures. The rationalists 
fed their minds on Halacha and pilpul;the dreamers plucked 
flowers in the garden of Jewish lore,the Midrash and the Hag- 
gadah. All around these men,there surged the tide of a new life, 
but they remained anchored to the past,moored in the serene 
harbor of their traditional usages. There was the same ell 
House of Study which has preserved the precious Jewish lore 
for centuries.where grey-bearded men could gather and dream, 
oblivious of the hubbub and tumult of the busy life about 
them.For the Hassidim there was and is the Stubel,where the 
old SU f'-h 77 could be fostered.

-0

The congregations were usually groups of "Landsleut", 
often men from the same town;sometimes they named the congre
gation for the town whence they had come,as for instance,

fe

The great wave of immigration created large Jewish com
munities in the principal cities of the Atlantic seaboard, 
especially in New York,Philadelphia,Bos ton and Baltimore. The 
life in these settlements is rich and varied. There were from 
the first little synagogs.where the pious could gather,and 
Houses of Study ’where the Talmudic discussions could be car
ried on in the traditional manner. Here the older generation



was

a

cian districtjit was as J'orris Ravage puts it,"A federation 
of allied states". life outgrew the synagog and the tradition 
al faith. The congregations were frequented not only by the 
grey-bearded,old-fashioned Jews,who lived in the world of the 
Talmud,but also by some who were younger and more alive to 
their surroundings,and who had faced the realities of life in 
America. Few of the latter clung to the traditions.The Sabbath 

generall_y discarded as soon as business demanded it.
For the older generation.it was but natural to cling ten

aciously to the customs and beliefs that had served them all 
their lives.lt is not easy to change the habits of a lifetime; 
many of the old Jews and Jewesses,transplanted to a new land, 
yet never lived in America. Their lives were almost wholly 
what they had been in Russia or Rumania or Galicia. Often the 
children supported them,and the old grandfathers spent their 
days in the Shul or la.,while the "Bobe" remained at
home and read her prayers. Hany of these old people never 
learned to speak English. S-,for instance,whom the writer 
knew,came to America about 1890 from that province of Russia 
known as Curland.He insisted to his last day that Yiddish 
be spoken in his presence. He did nothing in America to earn 

livelihood,but spent his days in the little Hassidic syna- 
gog known as the Russische Shul. In his case there was no at
tempt made at adjustment to the new environment. In Russia he 
had been a well-to-do householder;in America he failed to take 
root. These old-world men in a new world environment were be
wildered and lost. Their minds were in Pumbeditha and Sura 
while their feet were on East Broadway. Sholom Asch,in his 
powerful novel,"Uncle Hoses",has portrayed for us such a char
acter in the person of old Berel. Although his wife and chil-

generation.it
lives.lt


time-hallowed ritual. He was like a stranger in his own home.

town
of Kuzmin,a respected householder,and one of the leaders of

down to eat.

pray.
The old folks who clung to their piety found themselves

dren had been moulded by the new environment,and although his 
clinging to the details of his religion meant a widening breach 
between himself and his family,yet he meticulously observed the

His wife,Genendil,and his two younger children,C’arley and 
Clara,who had been reared partly in America,treated him with 
growing disrespect,and often reminded him that he was no lon
ger ^"77 t/7 /'X.that this was America,and that the important 
thing was /7 47-J"*^ . Only his older daughter,Deborah,who could 
not forget that her father had been,in the little Polish

the Jewish community,treated him with proper consideration, 
and regarded with complacence his study and his prayers. In the 
early morning,he would rise and sit in a corner and study the 
Uishneh,before the family should awake. In the hustle and tu
mult of getting ready for work and school there would be no 
place for him. He failed to exert authority over his children 
and to win the respect of his wife. The scene between father, 
mother and son is typical.

"When the boy came to the table,hatless,unwashed,and 
without having recited his prayers(7y'*J>/x') ,Berel,who was 
just about to recite the and who could not be interupt-
ed,grunted to the youth,'Nu.Hu.Nu.’ 'What.Nu? all right,Hu', 
Genendil took the boy's hat and placed it on his head,"Come, 
Charley,say the Krias-Shema.' The seventeen year old boy did 
as his mother bade.he grabbed his father's Tallith by the 
fringes () .mumbled a few words,gave it a kiss,and sat

'Genendil'Berel growled angrily. 'What's wrong?' 
'All right.You pray for him. In America no one has time to
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a
ritual question?(

out of place in America, Their children could not understand 
them;they were estranged even from those cf their own genera
tion v/hose outlook had been altered by life in Al erica. Gen-

Grandmother R- was another of these old-world folk lost 
in the tumult of the new world. While her husband lived,she 
led with him a complete Jewish life,and the old couple observed 
all their precious customs together. Their children were mar- 
ried,lived apart from the parents,and contributed to their 
support. Rut when her husband died,Grandmother R- was left des
titute,and was forced to go to live with her children. The story 
of King Lear was repeated once more;the old Jewess,meticu
lously pious,and observant of every detail/of her traditional 
ritual,could live with none of her children,She could not eat 
the food they cooked,because she suspected that it was not 
•Kosher." She could not brook their violations of the Sab-

cndll Berel's wife,was one of these latter.
"Aaron stared at his sister-in-law as if she were a stran

ger. YZas this the pious woman who in the old country used to 
lead the women of the synagog in prayer,and run every once in 
while tc the House of Study with a spoon or a pot to ask a

.But Gcnendil,as we have said,had
in America become 'liberal1;'

bath,and their lack of interest in other religious customs. 
Her life was intensely unhappy;she could not adjust herself 
to the new environment. In "The Melting Pot" Israel Zangwill 
has portrayed with much delicacy and art such a character;the 
sweet old grandmother whose desire for the observance of the 
Sabbath is the cause of much friction,and whose religious loy
alties are valued most by the Irish servant girl. Thyra 
Samter YZinslow in hei' story "A <Jycle of Manhattan" brings 
out the tragedy of the life of the grandmother who accompan-



ies the Rosenheimers in their progress up from the Ghetto 
to the new apartment on W.116th St.,where in the midst of 
all the splendor,she dies of loneliness in her rich and 
strange surroundings.

Rabbi Jacob Joseph of New York appears to have been 
typical in many ways of these ghostly shadows of the past, 
these wanderers from another world misunderstood and mis- g 
valued,lost in the busy life of today. Abraham Gahan cal s 
him "a flower transplanted to strange soil". The people who 
had brought him from Lithuania to be their Cheif Rabbi had 
grown away from him. Between tie Talmudic scholar,interested 
in the casuistry of the Lav;,and the men of the modern world, 
there yawned a great gulf. Yet at his funeral there was a 
most impressive demonstration,showing the deep-seated love 
and veneration for the beauties of Judaism which all the years 
in America could not kill. The synagog leaders of New York 
had brought over the rabbi from Vilna to be their .
It was their desire to have only the best,to outstrip all the 
organizations of Europe,just as the Jews of New York insisted 
upon having the best cantors,wedding jesters,and actors pro
curable in the old world. But when they had this man,who was 
famous in Lithuania for his lore and piety,they could not 
understand him. Their thoughts were not his;his methods were of 
another world and even of another age. So there were quarrels 
and recriminations;his enemies charged him with trying to 
force a "corobka"(meat-tax) upon the people. But he was a 
scholar,not a fighter,and had little to do with the practi
cal aspect of this action. The organization which paid his 
salary was accused of working with a butcher-trust,and he of 
serving the rich and neglecting the poor. Several sermons which
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the fact that a number of Jews belonged to labor unions. These

were

The sketch is called "Die

he preached against trade-unionism made him exceedingly un
popular. Fe explained the burning to death of three Jewish 
children as a manifestation of Divine wrathteal]ed forth by

Levi are Jews of the old gen
eration,who have been fairly well to do.Ur. Levi,although 
he has lost his money,is still given honor in the synagog, 
and is elected to be president. He observes all the ancient 
customs,and cherishes especially his long flowing beard. When 
his children desire to move out to the Bronx,he refuses. Fe 
wishes to remain with his Jews. But the children are the sup
port of the household,and therefore become disrespectful to 
their old father. Little by little the synagog grows emptier; 
some householders move away,others die,and the young never 
join. Finally the "Shamash" decides that his job doesn't pay 
and tells Mr. Levi that he is forced to resign.The old ran is

somewhat simple and childlike beliefs of his,his straightfor
wardness,his intensity and sternness,and his love of study, 

all strange and foreign to his congregants. Those things 
that had made nim beloved in Vilna were hindrances to his suc
cess in New York. And although there was a spontaneous expres
sion of reverence at his death,he was unhappy and unappre
ciated in his lifetime. Morris Rosenfeld touchingly describes 
the death of the J J/oH -J-1 in one of his essays. The Jews who 
neglected him during his lifetiraejnow gave him a magnificent 
funeral. Cne old Jewess wept unconsolably,because there would 
be no one to give Z7">«o77 . Poor old lady, there will always 
be/7'1 V/Jz7 but never another Jacob Joseph,

Another sketch of Rosenfeld's treats delicately the story 
of a loyally pious Jew in America. 
Yuddische ^arailie." Ur.and Mrs.
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a

ere
man

In Sholom

that he can no longer remain in this country,where the environ
ment is so unfriendly to his beliefs,where even his own chil
dren cannot hear the voice of his soul. He decides to return

»i

angered,but accepts the resignation. Then,after t'e services, 
he ascends the "Balemar", and tells the congregation to elect

to the little Polish town where he was born,and to spend his 
last days in the home of his boyhood. He is typical of those 
whose lives are routed so firmly in the past,that at last the 
past calls them to itself. His departure is touchingly des
cribed.

and children move away to other surroundings.
The hero of this sketch is one of those who are anchored

new president. He will himself take the place of the resign
ing "Shamash". He is not too proud to serve God, although oth- 

dcsire better opportunities and Gentile friends. The old 
remains as "shamash* in his beloved synagog.and his wife

to the old beliefs and customs,and remain friendless and lone, 
when their own loved ones are swept away by the tide of change 
and by the resistles current of life in a new land.
Asch's novel,"Uncle Hoses", the old man Berel finally decides

Indeed I could have wished it otherwise ’ he says,'but ; 
it cannot be helped. But promise me this,and let us shake 
hands on it,that you will keep your promise-that when you 
hear that it is all over,you will observe the Kaddish. Promise 
me,my son.' All the landsleut.watching,understood,and all felt 
how great was the cleft between themselves and their chil
dren in America. Charley promised,pitying the old man,but his 
father was really a stranger to him.

"When it came to parting with his wife the pair first 
understood what America had done to them. They had brought 
their children to America,and America had taken them away.
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And themselves,America was casting out,throwing them away 
like a worthless useless rag. America had separated them in 
their old age, Prom the old mother it still derived a little 
benefit. The old father it sent home to die."

In the Ghettos of the large cities it was easier to 
cling to complete orthodoxy than in the smaller cities and 
towns where some of the immigrants found their way. Many of 
the Jews of the large cities ceased to desire to observe their 
traditional ritual,even though there was every facility for 
such observance. But in the smaller towns the observance was 
m“ch more difficult and often even the staunchest succumbed, 
"Witte Arrives",by Elias Tobenkin describes the Jewryr of a 
small town where orthodoxy must be discarded for business, 
Aaron Witkowsky(Witte),remains orthodox stubbornly,however, 
except in minor details,thus injuring,but not destroying his 
economic stability. In many of the smaller towns/throughout the 
country which, have Jewish communities of modest size,there 
is no orthodox congregation;and those Jews who desire to wor
ship in the old way and to observe the dietary laws,and other 
regulations,find it very difficult to do so. The town of D-, 
for instance,has only several orthodox families,who attend no 
services at all,and who buy their meat at a larger city several 
miles distant. In K-,the few who desire to observe orthodox 
customs must also buy meat at a distance and have no services 
of any kind to attend. In P-,the same condition obtains. A man 
is hired to conduct services for the High Holidays,but during 
the remainder of the year there no orthodox services whatever. 
Outside the Ghettos of the large cities,the difficulties in 
the way of maintaining orthodoxy in an American environment
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one
Jew who lives outside the Ghetto quickly becomes changed;his
outlook upon life is altered materially. Fis mind is broadened,

that he can no longer accept the traditional formulationsso
of the faith;even though his educational opportunities be lin-

en-

materially.

can

ited he imbibes something of the spirit of America. Cutside 
the Ghettos of the large cities.where,as Firshbein says,the im
migrants huddle at the gateway to the new world,afraid tc 
ter,the spirit of America quickly takes possession of the im
pressionable Jew. Fe may cling tc his customs, ever, to the third 
generation,but his outlookand his mental habits are altered

There are notable instances however,of touching loyalty 
to the old faith,despite all the difficulties which that loy
alty entails. However one regards the traditional Jewish prac- 
tices-and no person who is free of bias car. fail to value them

make themselves felt. Cf course,these conditions are by no 
means universal. It is possible,if the community has determi
nation and pluck, to hire t>lvand a cantor,and to live more 
or less the orthodox life. It is possible to observe tl e diet
ary laws,even in the smaller towns and villages,by maintain
ing a Schochet.or by getting meat from the nearest town where

io maintained. But these are merely the externals, "he

at least as embodiments of Jewish values-one cannot fail to 
admire the constancy and pluck of some faithful Jews who ad
hered to them under all circunstan-ces. There are these who scorerefuse all admiration for this constancy on th^'that it is 
merely the effect of habit and fear of change. But one who has 
sympathetically studied the emotions of these loyal Jews 
find in them the great virtue which the Jewish, race has 
achieved-devotion to principle,loyalty to an ideal. For these



who had cone from a still smaller village,a place of but a few'
hundred inhabitants,to the town of 10,000 which seemed to her

understand and value Judaism. She knew nothing about the origin

received the elementary American education. She had mingled

the only way she knew how to express it,still lived,after ma
ny years of life in that little village where her family were
the only Jews. There are some American Jews who adhere loyally

means of expressing these emotions. Young Er, J-,for instance,

their traditions,of loyalty to the group,and of reverence for 
the past. Certain symbols which they retain are for them the

a metropolis. She had come largely because she hoped to be 
able to observe the dietary laws and to teach her children to

freely with her non-Jewish neighbors,,and had been,as she put 
it,"treated very well."But the love of the ancient faith,in

Jews,the ritual,the prayers,the observances of Judaism .con
stitute^. means of expressing their love of their people,and 
their faith in the universe. They are of course r.ot philo-

and development of the dietary laws,of course. She could give 
no reason for her clinging to them.But,"by mother observed them 
and I was taught to do so." This lady was .American-born,and had

to some traditional practices,although of necessity or per - 
haps because of convenience theyhave discarded others . They 
are inconsistent,as all human beings who live in the real 
world must be in practice,and as,apparently,like Kant with his 
antinomies,even those who live solely in the realm of ideas 
must be in theory,if they be indeed consistently thoughtful. 
But they have at least admirable feelings of attachment to

sophers "hey are not students. They are merely devoted chil
dren of Israel,in love with Israel's bride,the Torah.

The writer met in a small town in Indiana,a Jewish lady
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American-born,prays regularly every morning according to the e* 
'Jg and /' . I'ost of the Jews whoorthodox rite.with-n 

belong to this class are of course themselves immigrants,whose 
formative years were were spent in the Jewish atmosphere of the 
settlements of Eastern Europe. F-,for instance,clings to the di
etary laws,although he freely violates the Sabbath. Economic 
necessity drove him at first to the latter violation,but now 
he does not hesitate to smoke or ride on the Sabbath,although 
there is clearly no necessity for his doing so. S-,although liv
ing in a small town where there are not enough orthodox fami
lies to form a congregation,cons istently refuses to join the 
Reform group,and observes the Sabbath and the dietary laws. Hrs. 
H-,in America since childhood,will not ride on the Sabbath. Hr. 
S-,being engaged in business,of course violates the Sabbath;but 
he attends the synagog,observes the holydays and the dietary
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laws. Hr. Y- expresses his loyalty to Judaism by combatting the 
Reform movement with all his energy. Mr, S- has gathered around 
him a group of like-minded men,scions of East European Jewry, 
who have received a ,7dL’^’ education,and has formed a group 
for the study of the Talmud. In these different ways,although 
the American environment weighs down upon them,and although 
their lives are inevitably altered,and their adherence to all 
the traditions has been made impossible,these men and women 
cling frantically to some observance,to some ceremony,chosen 
often accidentally or arbitrarily,upon which they lavish all 
their starved and repressed love of Judaism. They have,as Teres 
Hirshbein so well expresses it,retained fragments of their

3 ancient pattern of belief.
7/7 i<’j/s) J" ij/ooyn
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Jewish,attached to tradition,meticulously pious,or studious 
and contemplative,find themselves out of place in America, 
their observance of t' e ancient rites is frowned on by the

Usually those who are by nature 
in the East Surorean Jewish environment,who are incurably

younger generation,and by the Americanised members of their 
own generation. If they are of the type of the Ycshiva-3achur, 
the Talmud student,whose world is the world of ideas and 
fantasy,they find themselves unwelcome in America. Rabbis 
of the old school,like Rab .i Jacob Joseph,find it difficult to 
flourish. They cannot take root. The demand of the time is for 
a "modern man",whose English is pure and undefiled,whose inter
ests are communal and social rather than purely religious.or 
Jewish in the racial or cultural sense. Rabbi F-,for instance, 
who is comparatively a young man,and whose English is impeccabS 
yet has been tried and found wanting by several congregations. 
He is a truly "spiritual" man,in any sense in which that much- 
abused word may be employed;he has a profound love of Judaism, 
reverence for the literary and cultural treasures bequeathed 

to us by the past,a love of humanity that permeates his whole 
being,a sincere desire to be helpful,and a tender spot in his 
heart for every child he sees. But he is unadjusted to America, 
for his mental setting is that of the Talmud student of the 
old world. He has not enough energy,vigor,and efficiency for 
an American congregation. Rabbi R- was recognized as the head 
of the Orthodox Jewry in a city of 120,000.He was respected 
and valued for his scholarly attainments. It was generally ad
mitted that he was a scholar of first rank. But when he decided 
to leave for Palestine to end his days in the Holy Land,his 
congregation sought a younger man,who could interest the grow-
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ted with Jewish lore,was an exemplar of piety,and bore upon
his shoulders the whole weight of the Galuth. TTiese men who
are

cinnati.his congregation,holding his memory in due reverence, 
yet planned to build a new organization around a man who was 
more nearly adjusted to the American environment. Rabbi Lesser 

one of the old school,who lived in America the complete 
orthodox life as it is lived in Eastern Europe,who was satura-

now passing from the scene,were often misunderstood,and 
sometimes maltreatedjbut now whe-n they go from us,we bethink 
ourselves of the loss. For if some of the mental and emotional
baggage which the East European inmigrants brought with them 
is mere deadweight,some of it is incalculably precious,and 
one's fear is,that in the rapidity of the adjustment.we may 
have in our haste to cast away every useless impediment,dis
carded ideas and customs valuable not merely as relics and 
mementos of a distant past,but also practically in our own 
world. There are,for instance,those two wonderful twin-ideals uvXi cA
of East-European Judaism,with the life of the Jews was sat
urated , learning and -n/m. ,7-f-o 71 . The old generation possessed 
both;these men who were shoved out of the way,sometimes des
pised and usually ignored,may have been great scholars,or true 
poets,enraptured by the dream of God. Y/ho knows how many Ram- 
bams.Ibn Gabirols.and Joseph Caros the ghetto life in .America 
has frustated. And even if it be true that genius of the first 
rank always manifests itself despite every untoward circumstance* 
of the environment,yet at least men of potential ability and 
power as students of Jewish lore,as thinkers and poets,have 
been stifled in the drear ghetto and in the busy marts where 
they found themselves,ofte^n in want of food and shelter,and

ing generation, ".’hen the scholarly and beloved Rabbi Abra
ham lesser one of the oldest rabbis in America,died in Gin-
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cane with slender means is unde-

almost invariably in want of that friendship and understand
ing which a thinker or an artist needs perhaps more than food. 
The unhappiness that resulted was perhaps inevitable in a 
period of readjustment,the penalty of the transition.Yet one 
can: ot think of these men,who possessed the finest of intel
lectual giftu.and that wonder of enthusiasm for the ideals of 
their forefathers.without heartache.

Israel Zangwill has said that we Jews possess more than 
just proportion of "Luftmenschen." In Eastern Europe such 

* understood and pre tested,and enabled to become profi
cient students of the Gemarrah. It was not thought a disgrace
for a man to be impractical-it was taken for granted that a 
certain number of Jews must be walking encyclopedias of Tai- a
mudic lore"who cannot stick the hand in cold water." But in 
America,everybody's hand must be dipped in icy water,an_d 
everybody's head,too,and sometimes,alas,one contracts pneu
monia. And while one is struggling to free himself from the 
claws of an unfriendly environment,,from poverty and illness, 
there is no. leisure to think of aesthetic,intellectual,or re
ligious satisfactions. The first necessity in America was econ
omic adjustment. Eany of the immigrants came penniless;even 
those who had been reasonably well adjusted in the old home, 
who had been householders of some means,and respected mem
bers of Jewish communities,had very little left upon arrival 
in the new world. The expenses of the journey often were to 
them quite a drain,and sometimes whatever valuables they pos
sessed were stolen on the way or upon their arrival.Coming to 
the new world, expecting to find a new life, they found the drear 
Ghetto. Seeking the promised land they came to another wild
erness. Instead of Geulah they found a more terrible Galuth. 
That manj of the immigrants
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niable. In a euphemistic way Ezra Brudno makes this point; 
ha says that every head of the family brought with, him 
a pair of ,a strong body'and a sober mind.Apparently,
little else. And the struggle for existence which was usual
ly his fate,made the observance of ritual very difficult,just 
as it allowed for no development of the finer nature. Poverty 
deadens life and makes religion impossible.The first reaction 
to America was one of extreme disappointment.
the young and the vigorous,that disappointment,as we shall see 
sometimes resulted in protest. The older generation,however, 
remained anchored to the past;if they were thrown into con
tact with the new environment,they suffered agonies,and only 
if they were protected and sheltered by their loved ones were 
they happy in their dreams of the past,and in the observance 
of the ceremonies so dear to them. Happy were those who were un
derstood and protected and sheltered by their loved ones.-If with 
time the burden of poverty was lightened,the conflict became wasless acute;but,when,as it-did in many cases,the observance of 
Jewish ritual,such as the Sabbath or the dietary laws,was in the 
way of economic progress,the conflict between the zealous pie
tists,who clung to tradition,and the more practical or more 
lightened who opposed them,was heartrending. This conflict we 
have seen described in Sholom Aeoh's novel,"Uncle Hoses," Bertha 
Pearl's novel "Sarah and her Daughter* treats of the conflict 
between a pious Jew and his more practical wife. Elias J.'endel 
was a native of Curland.and a meticulously observant Jew,who 
chose to starve rather than violate the Sabbath. He was 
soft,lovable,dreamy,impractical. Because of his religious feel
ing and his scrupulous honesty,lie failed to earn a livelihood.



him!"

It was unheard of.

The old man is flusteredold Jew who comes to him for advice

"He is crazy honest,'the relatives said,'and his Sabbath kills 
In the old home he had been able to give time to the

queer country.'"
In many families there was this conflict.- "he writer has 

observed it repeatedly;and ,as in every conflict,there was 
intolerance on both sides, ’’either group seems to understand 
its kinship to the other,-father and son espouse with the same 
intensity different causes. Sometimes this kinship is under
stood, however . Yehoash(Solomon Bloomgarten)has a clever little 
sketch in his volume of essays ,that with its loving laughter 
at the foibles of humanity,and its humor without a sting,stamps 
him himself as "liein freund der lienschenkenner*. He tells of an

study of the Talmud,al though he was the proprietor of a dry
goods store which maintained his family. Hut America meant a 
great change I'To work a whole day,and that there should be talk 
even of violating the Subbath. It was unheard of. America was a

;■ 

and purturbed;his son will not be a"practical man1’,will not 
"get down to business",but insists that he has literary talent 
and spends his spare time writing silly poetry and stories. 
With difficulty the old man is persuaded to leave,assured that 
the"great author"will speak to his son and tell him that his 
productions are worthless. But in a moment he reappears,and 
producing a manuscript,lays it upon the writer's desk,with a 
request that he read it and pass judgment. "'That's this?" asks 
the bewildered recipient. "That's my own.It's a commentary to 
the Zohar I have been working on for years. "

Sometimes there was a beautiful serene understanding be
tween those of the elder generation who were able to tolerate 
the strange ways of their children and those of the younger



illness which had seemed such a misfortune that I had stirred

stand between the two,with a hand in each,"
In "Whatever Gods" there is a striking picture of the

J ews:
shadow had entered the room

i

out cf Cherry Street. But now that I had had a glimpse of the 
new world,a revolution took, place in my whole being.I was 
filled with a desire to get away from the whole old order of 
tilings.And I went groping about blindly,stumbling,suffering, 
and making others suffer.And then,through the -experience,intel
ligence and understanding of other beings a little light came 
to me,and I was able to see that the old world was not all dull 
and the new world not all glittering.And then I was able to

and had pasted out again. His eyes turned back to the broad 
street and the shining river and he looked beyond them,as he 
had been looking before Arthur entered,at a vague and troubled 
world in whicli he could not determine what belonged to the real
ities he had outlived and what to the glories he had not yet 
known.And at times he repeated,remembering the boy,'God be with 
him!"

grandfather.whose thoughts are of the past,to whom the y-outh 
of today,whose ideals are the same,though he expresses them 
differently,comes for a blessing. Maurice Samuel.himself a Jew, 
and even a Jew militant,undoubtedly had in mind at least to 
some extent,the passing generation of observant and religious

"To the old man it was as if a

Sholom Asch's "America" describes the whole tragic exper
ience of immigration,disillusionment,and lack of adjustment to 
America.--’e'ir the teacher leaves his family and comes to America

who found it' in their hearts to love their uncouth yet wise 
elders.Rose Cohen writes :"In my own case it was through the



"Like a man lost in the wilderness 1'eirto build a new home.
sat in the third floor of one of the Tammany buildings of 3S-

came

his room-mate,but soon the latter became accustomed to him.
Meir retired to the corner of the room where his bed was,and 
there he lived and dreamed. He became oblivious of his surround
ings ;here in his little corneijhe lit the Sabbath candlesjhere he 
took leave of his Sabbath.Cnee on a Sabbath eve his room-mate

sex Street in Greater New York,in the midst of a population of
Fe belonged to noL million and 900,000 of his own brethren.

lodge.no society.... His "landsleut" had found him a "Jewish 
pluce"-a job where one doesn't work on the Sabbath....Fe, Meir, 
the son of Feb Joosel,whose name was known to all the towns
folk,as that cf a student,he a pupil of the Gerer Rabbi,must 
now be a shirtmaker,like Sender,the ladies' tailor of former 
days in his little town.But everything was possible here;every
thing is possible in America."

At first Heir clung resolutely to his Judaism.He rose be
fore sunrise to read a page of the Talmud.At first he disturbed

took it into his headto perform some manual labor;on another 
Sabbath he played cards with a friend.But Heir lived in his own 
world,and did not concern himself with them at all."In his cor
ner the holy Sabbath reigned." Meir joined no synagog.The first 
Sabbath eve he visited one,and that one visit was enough. The 
great square was full of people.just as if it were the outgo
ing of the Sabbat}'.. The swarm of hucksters and haggling women

up to the very steps of the synagog,and even on the steps 
themselves Jewish women sat peddling their wares to those who 
came to pray. Tnside,he found no platform in the prescribed 
place,but when the time came someone fetched a praying-stand 
from the corner. A second lit the lights.although the Sabbath 
had long since begun. One by one the worshippers ca me smuggling

lodge.no
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in.The one who led in the prayers had in the old hone been a
common blacksmith. "heir thought of the Sabbath at home. All

J.'cir however joined in the prayers with fervor.When heburn.M

i
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the shops are closed,everything worldly in the village is put 
aside... In the home the table is clear, and bright, the lights

Meir sent for his wife,Finnah Lea,and his four children.
Cn the ship the little family joined in the celebration of Chan-

had finished,he remained bent ever his book to muse for a while. 
But to his amazement the praying-stand was at once shoved aside;

ukka. These immigrants had not begun to lose their love of 
Jewish tradition. The scene depicted is very touching and 
beautiful.These Jews who had never seen each other before, 
joined in the prayers,sang the Chanukka hymn,and felt that they 
were all brothers and sisters.*A few minutes later these Jews 
from different countries,who had not known each other,were al
ready seated together....ate from one dish,shared their food, 
and felt like members of one family,like old,old friends from 
distant ages,who had already known each other when the Holy 
Temple stood,who had set out together into the Exile,and who 
met here again,to go into the new Exile,in America."

And indeed America was exile for these men and women whose

although the praying-stand and a Thor<h were on one side of the 
room,in the center there stood musicians with young people 
around them.A man approached Meir and told him that he must now 
leave,since the hall was rented to a dancing teacher after 
eight o'clock;tie Congregation occupied it only from six to
eight. Meir seized his prayer book and hastened away . He never 
returned.

whole existence was rooted in the past. Meir found that his 
children,the two sons who were admitted to America(the young-
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Jewish manners.

est,Jossele,was rejected by the immigration authorities,and 
little Rachel went back with him to the old home'.grev away
from him. They became interested in sport,and despised their 
father as a "greenhorn'’ who could speak no word of English. 
They coon aquired American independence,and sold newspapers 
after school, "They prayed only when they desired to do so; 
they went cut whenever they wished and troubled themselves 
very little about the Jewish ritual, "heir so n found out that 
America was not Leschna.T/henever he complained,he was told to 

"he older'the children grew,the more they"mind your business.
grew away from him. At last,however,the old man’s dearest wish 

fulfilled,and little Joseph was admitted to America. Jos
eph was a better Jew even than heir;although he was but a young 
child,his whole heart was given over to Judaism.1'e was much 
hurt at tiie change in his brothers,who had forgotten all their 

They had no respect for their father,and-ate 
without praying and without the washing of the hands. "Even 
Heir had become different. Fe wore a short coat,and when he 
came home of evenings,he read the newspaper."It was a strange 
bewildering world to little Jossele. Fe was a Jewish child,a 
son of the Chetto.blinded by the light of the great world.

"Everything seems to him strange;the room,his brothers, 
and even his mother,who,he remarks,is dressed differently.TTe /Con ur
does nothin what sort of world he lives. Often he fetches a 
Talmud folio from the^ase.and reviews the chapter he has just 
studied, t'other stands in a corner and weeps for joy. Then 
the brothers come bounding in,,make sport of him,and drag him 
away from the Talmud. Througli the open door and the window 
comes a terrible noise;outdoors there are shouts and the sound 
of blows,and a hurdy-gurdy is playing-and all this disturbs



and confuses him at his study... ... Only sometimes,of an
evening,when father is nt home,when Jossele fetches the Tal
mud, opens it to the last chapter and goes throurh it with his
father,loud,in the ancient singsong,-only then does he feel as
if he were in the old home,as if he has found again something

mer in the tenement district,he dies.>
that he is being taken up into the bright realm of heaven ,
where are all his ancestors gone before:

"Behold,he is travelling on a long gleaming road,which is

Jews from the whole world,and

>

on
In front of the 1'essiah there

moves>

It is a

But angels appear in starlight,

white and shiny like heavenly light,and on this road -nd cn the 
fields around,Jews are marching.

precious;and both,father and son are close to each other again 
in the home from which they have been torn. And they become, 
father and son,as one heart,one soul,in the night,studying the 
Talmud in the great strange city of New York."

Jossele goes to school,but cannot flourish in America. TTe
becomes pale,and ill;and in the hot sweltering days of the sum-

Tn his death he feels

from all past generations have gathered here.for the Nessiah 
has come,and all the dead have arisen.In the midst of them all greatlie stands, t e Messiah,wrapped in a/praying-shawl, And all the 
great patriarchs,crowd around him,and all the prophets,with 
Noses at their head,and all the sage and pious who ever walked 

earth;among them,too, the Habbi of leschna who recently has 
died-Jossele sees him clearly.

a funer 1 procession;a great God-fearing man in Israel 
has died,and lie is being carried,high over the heads of the 
great assembly,which has gathered here in his honor, 
funeral,but all ar^filled with great joy. levites play on harps 
and the sounds of a flute and a choir are heard. The whole as
sembly joins in the song,and everybody presses forward,to car
ry the body of their dead. 
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The authors quoted above approach the problem of Jewish 
life in America from different points of view, rone of them is 
completely orthodox;the orthodox group,as we have said,remains 
largely inarticulate;it is not vociferous,and does not continu
ally air its opinions. These faithful.pious Jews are wrapped 
up in the Gemorreh.and do not feel the need of literary expres
sion. To an old-fashioned Jew,indeed,the writing of anything 
"secular" seems something of a sacrilege. Tiabbi Bernard Drach
mas in the preface to his volume of tales,"Brom the Heart of Is
rael",finds it necessary to apologize for devoting to story-tel
ling the precious time and energy that might have been given to

who stand and await the funeral train... 
sole feels that it is he,the dead,wrapped in 
and that he is being led up to heaven. 

So dies this true Jew,this son of 
land of the exile,who though yet a child is 
august heritage of his neonle. Yiddish

Sholom Asch is perhaps the greatest/writer of t. e day. ”e 
is th.c authentic voice of the immigrant Jew,whose heart is torn 
when he is wrenched from the home of his childhood,when all the 
-ymbols that are the sole food for his spirit are lost to him. 
There have been countless Heirs among the Jewish immigrants, 
and perhaps many little Josephs. The pathetic story of the faith 
ful Jewish lad is not overdrawn;for although most children 
born or bred in this country were moulded by it,yet a certain 
number of them were of t: is type:shy,studious,and Jewish. vOr 
them life in the new world was very difficult.The precocious 
lad of the Ghetto,with his serious ..sober mind,with his perpet

meaning in life,is foreign and strange to Amer- 
to children who have imbibed the spirit of



Asch and Yehoash may perhaps "be classed as J.'askilim.vzho have 
found in America an opportunity to aquire the culture of which 
the early protagonists of Easkalah could but dream,and who have 
made contributions to world-literature in the Yiddish tongue. 
Although the fact of their acquisition of culture freed their 
minds from the"four ells of the Halacha",neither of these two 
truly remarkable writers has lost his love of Judaism. Sholom 
Asch writes of Judaism with appreciation,and of the emotions 
of the older generation that clung to tradition,witi sympathy. 
His treatment of Jewish symbols,ideals and values is invariably 
sympathetic;he recognises.however,the existence of superstition, 
and presents some of the crude and harsh aspects of Jewish cul
ture without attempting to trick them out in pretty colors.Tor 
him,as a lover of beauty and ideals,Judaism is a source of no
bility and of idealism;he describes the love of learning that 
survives even in the harsh American environment,and the burning 
passion for justice which is part of the young Jew’s inheritance 
us well as the pathetic lives of the unadjusted immigrant Jews. 
His attitude is that of a cultured Jew who remembers the past 
without malice,and who finds much that is surpassingly beauti
ful in the life and the ideals of his own folk. He describes

the Torah. The intelligence and enthusiasm that might have 
been applied to the writing of books of science of philoso
phy, or for the creation of works of art,was expended upon the 
folios of the Talmud,and over the pages of Lidrash.

The writers quoted are immigrant Hast European Jews.Sholom 
Asch was born in Poland;Solomon Bloomgarten.lTorris Hosenfeld, 
and Abrahan Gahan in Lithuania.But,although .they all originate 
from the completely orthodox Bast European Jewish environment , 

of them has retained that orthodoxy in .America. Sholomno one



the tragedies that accompany immigration and adjustment;but he
also understands that out of the struggle new values are being
created. Fe has learned to love America without ceasing to val-

at heart-he feels with the exiles that are tossed from land to

>
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Solomon Bloomgartentyehoash) is a true poet ,the author of 
whimsical,delightful essaps.and the translator of several books 
of the Bible into Yiddish. Fis attitude to Orthodox Judaism is 
that of one who loves and pities and understands,His essays re
veal a wistful,poetic nature;they portray him as a disillusioned 
seeker of beauty,one whom the tumult of .America has bewildered 
in his search for God. Fis book of essays contains tender remin
iscences of his own life as a boy in a Jewish community in East
ern Europe. The children who are drawn together reciting the

ue Judaism.Equip ed with all the paraphernalia of culture,with 
all of the arts and graces of a skillful writer,he is yet a Jew

Fis place beside his first wife 
has been waiting for him all the time. Whoever outrages nature 
and violates the laws of life must fail. The grave is the answer whyit waits for us all. And while we approach it^we be so flustered 
so excited?

land,he comprehends the tragedy of the true .Tew. Above all,he 
possesses a stern unflinching moral fibre. Fe writes,as almost 
every Jewish ’writer must,if he is to be himself,intensely,and 
with a purpose. Fe has something to say. The motif of stern 
justice is found in "The God of Vengeance" and in "Fncle Hoses*. 
Uncle Hoses",indeed,may easily be turned into a sermon, ’"hat the 
uncle has done to the restaurant-keeper, Stun does to the uncle. 
The child is not his after all-or who knows.whether it be his or 
not? All the strife,all the effort,all the pursuit of money,of 
youth,of sex-all ends in death
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religious leaders to seek our atonement.’"e ueek the approval of 
the world,not our own apj>roval, and therefore do not achieve a 
true"soul-reckoning".The essay on "Thanksgiving" expresses ad
miration for"the beauty of thankfulness which weaves heart

K&adish, "der Zadeh Zalman1 , the shtadlan and town-boss,t!e 
bey so proud to be chosen "shavas h " for the "Chevra Shas",the i o h- 
beautiful old Bible stories in a Jewish setting,'life mother whose 
prayer was that her son should be a rabbi,-all these are treated 
as only one who has lived the Jewish life and loved it can treat 
such themes. There are aspects of that life t at seem a bit un
satisfactory,perhaps ludicrous,such as the'efforts of the old 
JcwessyG'jfj to procure a bit of X X/7 Q -b V f or the ".Tpicuroc" 

Rabbinowitch;but they are told,we are sure,with a twinkle in t'e 
eye,for Yehoach is a lover of Jews. One essay describes the e-e-s-h- 
first doubt, the child's questioning of Z7'ju),7 _a'77J); to allay 
the doubts cf the ignorant Lobe,he found himself expressing his 
own firm faith. "And the serpent of doubt gave me a long rest, 

many years later". Although,therefore, the faith 
of his childhood vanished with maturity,Yehoash is a truly reli
gious man and a loyal Jew. "is nature is contemplative,,gentle 
and lovingjhe therefore nev r turns sour,though he possesses all 
of the Jewish comprehension of the harshness of life. He toys 
with ideas,but he loves people. Religious thoughts are expressed 
in an essay called "Soul Reckoning",which is an indictment of 
the religious attitude of our day. Te think only of counting mon
ey,not cf spiritual goods. We believe in nothing. Cur gods 
statues which we admire with the aesthetic sense. In a cemetery 

foster poetic feelings,and admire tl.e monuments and the flow
ers. There are,however,noble thoughts and feelings buried in the 
secret places of the heartjwhen one comes to us with true faith 
he can awake them. One great soul,like Tolstoi,achieves faith 
for millions. ”.'e believe in the division of labor and allow our



heart.” irimitive man gave thanks for everything;we neglect
even to thank one another.Just as if one cannot love he can-
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Bible.He adds sometimes
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a tax for yourself from the stream,you will drive it away." 
Another significant statement reads,"Be who seeks God believes 
in Him before he finds Him.God-seeking is belief in God"In a

not hate,so also,if one has never been thankful,lie cannot de
nounce his bitter lot as did Job,fearlessly. We need to ex
press our emotions;we live emotionless. "The Season of Cur Free
dom" , contains lassover thoughts. The people did not free itself, 
but 1'oses freed it.There is ever a great leader and an unthink
ing mass,The essay called"Bew Year thoughts"contains a passage 
that justifies completely our appellation,"religious.""The world 
is an ocean of joy ■nd light. Cpen your soul,a little way;and 
the whole stream will flow through you.If you wish to collect

truer sense than some dogmatists perhaps know,Yehoash is a God
seeker, and therefore truly a religious man. Cf him it cannot be 
said that life in America has destroyed Jewish values(aaart from 
the question of ritual observance,in regard to which we can fur
nish no data;although the impression left by his wri ings is 
that he is of such nature that he enjoys doing his share,out of 
love for his fellow-Jews).

The love of Yehoash for Judaism can be seen in his Toetry. 
•Be is a lover of the Bible and the Talmud."he first division of 
his book of poems is called 7/-b-^> //Z , and contains

poems that show a profound understanding of the spirit of the 
a bit of his own fancy,as every poet 

must;very often he preserves wonderfully well the spirit and 
even the tone of the original.A very pretjry piece is the inter
pretation of IK19,the revelation of God to Elijah through the 

6 still small voice:
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Cther poems are"David’s Fare", "And It Became a Staff ","Job", 

(which is a powerful expression of the feeling of protest a- 

gainst the cruel God who crusb.es life:
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Jepthah's Daughter",“The Second Temple"(a very effective treat
ment of the perennial conflict between the old and the new- 
those who remember the first Temple are r.ot happy in the second) 
Bli and Samuel","From the Psalms(ps.18)""The Fight Before the 
Giving of‘the Law","Zipporah,“ "vi-S-^'7 OI'f T(l/ Tt/yro"
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"Sabbath Jlachamu","Habbi tatheu,A Talmudic Legend","Herod," 
"The Prophet's Blood," "The Tanna's Curse," "Titus's Flea," 
"Punishment,*. All these poems breathe of love for the an
cient Jewish literary treasures. The poet has experienced the 
racial religious emotions,both the terrible disillusionment 
and doubt(Job),and the wonder of faith and song and praise as 
expressed in the Psalms,He is among the few modern Jews who 
retain the spirit of oldjwho weave the creations of their fancy 
around the ancient writings. "jewiBh Legends",the second sec-

crusb.es
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tion of the bock,44-art manifest sympathy and understanding of the 
trials of the ; and a love of the folk,an understanding of 
its quaint ancient beliefs quite rare in our day."The Collier's 
Daughter","The Bridegroom'S Deatri","The Stolen Bride," pre
serve the atmosphere of fear and mystery,with the touch of 
witchery and chftrm that accompanies it,of old time. "T'rom an 
Old "tells the story of an informer's attempt to betray a 
Jewish congregation,and the miracle that ensued. I'an.y other 
poems deal with Jewish legends in a picturesque and attractive

"The Organ," is a poem that could hardly have been written 
a Maskil.for the organ is treated

J> //o?
• 0 J ^->y"77(5>

There is a hint here of the recognition of the fact that many 
customs which old-fashioned Jews reject were originally Jewish 
and were adopted by the Church from the Synagog. "Lyrical uongo 
are exquisite poetry,;many of them make use of imagery derived 
from the Bible,and later Je.ish literature,and many of them are 
examples of beautifulJewish idealism."ITaked Souls" is an ex
pression of the Jewish ideal of the sanctification of reality.
It condemns>the denial of evil,pitying all / ° I <
souls that lose themselves in dreaming,that fashion only,

! (o') J/ // 'S^

way.
by an Orthodox Jew who was not 
with respect:
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venus and Shulammith" compares the luring siren beauty of Greece 
with the pensive and serene beauty of Israel. Other poems use
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imagery from the Bible,such as "fragments of the Tablets". Some 
of the lyrics are written in a moed of despair(’’’he Eternal 
Question•

mourns Jewish weakness;
y)^
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but all arc beautiful and all expressthe search for beauty,truth 
holiness, ideals-Yfhich is the search for God.“National Songs"» 
give expression to the hope for the rebirth of the Jewish 
people."Clyinpus and Foreb" is a confession of a Jew's inability 
to revel in Greek beauty while his folk is in misery
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'Z-JiTV'/U"*- yX'btJx '7expresses the pain and the anguish caused by the 

innocent death,s of the victims of oppression;
"'ry cup with human blood runs oe'r, 
ljr Kiddush-cup with red red blood1; 
The future with its woe and sin, 
With human blood I ushei' in."

"The Heroes of Zitomir" praises the self-defense movement"After 
the Funeral" is a plea for Jewish unity because of common suf
fering. "Empty Times" expresses the conviction that the world wil 
long remain in darkness and the dove will not find a resting - 
place in the angry waters:
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"The New Song" is a call to strug/le."^ar from the Folk"is a 
beautiful little poem which expresses t e feeling of many a 
Jew whose heart is linked to those of his brothers,in blood 
and in faith,when feels t at he has become estranged from them;

"Sundered from the great sea,
"'here the waves wildly beat, 
Lies a lonely shell 
But it feels".

Yet tiie life of the folk surges in the poet who is sundered 
from it,and he responds to all its joys and sorrows."Kay in 
ile," "Jewish Romances," dnd other lyrics portray the bitter
ness of the Jewish lot."Emigration flans" satirizes plans for 
settling Jews in various lands.which may paliiate but not cure 
Israel's perennial ill. Tore and Yore Shadow,” is a subltle 
little poem,containing the "aluth-plaint. In the Jewish Succah 
there must net be too much light."A. Yom Kippur Story" tells of 
the rabbi who vzas missing from his place in the Synagog for Koi 
Kidrei.and who was fuur.d hushing a babe to sleep, ether poems 
show strong Jewish feeling,and lament the Jew's lack of self- 
respect and combativeness;these include,"4n Empty Dream","To 
EsauV"Out of the Depths Did I Call Unto Thee , C Lord," 
/ Sj,7 is a protest against mere sentimental romanticism,and 

sweet contemplation,and a call to action. Let the Chanukka lighi 
be used,let them be not merely to look upon."The Chorus of Tight 
is a most bee.utiful use of the symbol of the Chanukkah lights: 
each light has a message of beauty and ideals,and all gleam to
gether in chorus,a harmony of light,to symbolize unity and coop»- 
eration: f
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Among Eastern Jewish scholars in America may be mentioned 
Rodkinson,Eisenstein,Rosenberg,Heilprin,Ginsburg,Rhine,Raisin, 
Schechter,Friedlander,Kaplan,Husik,Halter,Halper.lTeumark,Lauter
bach,Ikinn.Waldstein,Davidson, Jastrow,Wolfson. The great achieve
ment of Jewish scholarship in America has been thelJewish Encyclo
pedia.Rodkinson has translated the Talmud.Eisenstein has edited 
the ZnU" -jy/kand collected the P’uO7Z).The -*-/? / • fy and the 
I1'-*? have been made available in English.The Jr.wish Publi
cation Society has issued translations of Jewish novels and al- 

anthology of post-Biblical Hebrew literature,and has pre
pared the Jewish version of
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Men such as Asch and Bloomgarten,al though not Orthodox 
Jews in the most limited sense of the term,are truly religious 
Jews,loyal to the beet part of the Jewish heritage.America nay 
have helped to destroy the faith of their childhood,but that de
struction is benef icer.t, if it result ih the acquisition of a 
firmer and truer faith.Of course,artists and poets are not to be 
taken as types.Yet perhaps they represent to some extent a t( least 
the inchoate and inarticulate desires of the masses,tne moods 
and fancies which many possess but cannot communicate.

The fact that works cf Jewish scholarship have oeen prosurvival of the duced in America is evidence of the/love of learning at least 
in some of the immigrants. Anyone who knows Hr. Z- can never 
doubt that survival. He is a specific human type-the Talmud- 
man.T/hen he opens a Talmud-folio and reads,his eyes sparkle, 
his sallow cheeks seem even to have color,and despite his for
lorn and neglected exterior he seems to be as happy as mortal
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Some of these scholars labored in obscure quarters,with 
very little hope of reward,and almost no reeocr.it ion. Abraha" 
I'. Rosenberg, once Rabbi of Hikolayev.in ITew York became a print
er in a dingy cellar in Canal Street,where he wrote learned dis
sertations , and compiled an encyclopedia of the Biblej>/jun )j7£ The 
traditional Jewish love of study did not disappear utterly in 
America.Rut the environment was unfriendly,and many of tlese men 
were not properly valued.There have been brochures and monographs 
written in America cn subjects connected with Jewish ritual,es
pecially on Shechita and Hilah,J.D.Eisenstein claims to have con
sulted ICC Teshubot of American rabbis.Halachic questions have 
arisen,and decisions have been given in accordance with the tra
ditional law,Professcrs Ginsburg and Lauterbach both have solved 
questions involving minutiae of Jewish law.

Literature written in Hebrew in America is surprisingly 
rich in content.lt includes poetic,philosophic,exegetical,rab- 
binnical,controversial,homiletical,historical,and descriptive 
works. Shalom or Solomon Joseph Silverstein(born 1846 in Kov- 
no,Russia,resident since 1881 in .America) is the author of five 
philosophic works, two of which are in Hebrew, Di 7)777(H.Y. , 
1887) and "-nf/’^(r.Y. 1893). The other three are in
English, Rabbi Drachman says that Silverstein cannot be consid
ered a specifically Jewish thinker,since he betrays a"fundament
al lack of comprehension of the religious significance of Juda— 
ism".Jekiel Judah Levinson(born,Russia,died 1895 in Hew York) 
for many years a preacher in various American synagogs.published 
in Hew York in 1885 a critical essay on.yailt-oih^called ’• n R/JC 

. He was thoroughly familiar with the Hebrew philoso
phers, and possessed critical acumen.He was also versed in Ara
bic, Among the exegetical writings produced in Hebrew in this 
country,were the/W^ JtpOof

reeocr.it
content.lt
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Russia),a collection of critical notes on different passages 
of tic Bible. Rleazar LTri Phillips,a scribe( T4/o) published 
in 1881/73/)^ commentary to various passages of the

Some of the Hal-.chic works published in America deterve 
to rank beside those written in Burope,according to Rabbi fl Drachman. I’e gives a list of such works printed before 190C. 
These include works by Aaron Specter Spiwak,Bleazar Solomcn 
Grazewski,Zebi Hirsh Grodzinsky,Benjamin Gittelsohn,Shabbatai 
Sofer,Abraham Shershewsky,Baruch Tittelson, Abba Baruch Cohen, 
The works written by these men include collections of respon- vaggaddi c 
sa,commentaries to the Talmud,’'alachic and-Baddis discourses, 

f a commentary to theuV/7 Jof Maiinonides ("an excellent compen
dium of Rabbinical ethics."),and other homiletical and exege- 
tical works. The^authors cf these works^all born in Russia, 
and most were officiating orthodox rabbis in various Ameri
can cities. These men preserved in America the traditional 
Jewish love of learning. 

9Rabbi Drachman also enumerates authors of controversial 
works that have appeared in .America. Anong these he mentions 
Meyer Rabbinowit_,author of n uflj>7l('Tew York 1888,press of 
Brody and Chelmer),a study of the conflict between orthodoxy 
and reform,marked by great Talmudic erudition,and standing 
upon a platform of enlightened orthodoxy;and of several other- 
works mentioned in the preface;Solomon Jacob Briederman,a na
tive of Russia,for a time rabbi in Boston and later in New 
York,author of ,7J/_DZ/ £. (]’ew York,press(bf A,H.Rosenberg)
a vindication of "the unity and authenticity of the Mosaic 
books";'7olf Shur.born 1846,in Russia,and resident since 1887 
in America,author of 'xw fl JJ (Chicago 1897,pressof T.Schur),
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a treatise cn Judaism full of Jewish enthusiasm and of Zionist
sentiment;and of two books of travel;Abraham Loeb Benjaminson, 
(born,Rusi ia,1844,a.1892),author of ai^^_ defense of
Judaism against missionary endeavor,in the form of a dialog be
tween a priest and a rabbi,and jp/.a treatise on various
Jewish sects, /-»/j^>jj7a study of Jewish problems,and T'oy /)J/ 
and >'<>J),two unpublished didactic dramas. Judah or
Julius Kaletzky.a Fazan in Cincinnati .wrote j>'3.<8',a
series of articles on Jewish history . Hoses Weinberger publish
ed a description of Few York Jewry called ylix'/Ju O,'i/D‘
(1887,press of Few Yorker Judische Zeitung ). Among other satir
ic writings are those of Gershon Rosenzweig,author of -z> o 
Xpyji a sharp though humorous critism of the state of Jewish 
life in America,Abraham Katliar(born,Russia,resident in Cleve
land , Ohio) .author of FRX yiV-rsooD (littsburg 1898,press'
of J. Glueck),Solomon Joseph Shv.arzberg, author ofwoxw 

l^n^. j/vV , "a bitterly hostile description of the attitude of 
American Jews to Febrew literature",(Few York,1898,press of 
A.H.Rosenberg). Zionistic writing s in Hebrew,mentioned by 
Rabbi Drachman, include _ay < /?/■) ,by Jacob Forowitz(born,Russia, 
1888,arrived,189C) which betrays a warm Jewish religious as 
well •. s a Zionistic feeling,; o y di « $" and

-Adl/jy by Eplira^im Deinard,editor of the Zionistic 
journal 2bix5,7. Deinard also wrote a work called 
dealing with certain Jewish sects. Contributors to the period
icals published in Hebrew,who have not already been mentioned, 
include A.B.Dobsevage,author of a series of articles on Tal
mudic proverbs.Hoses Fa-Cohen Reicherson,author of Febrew gram
matical articles.poetic parables and aphorisms,Ferman Rosenthal



author cf philological and Zionistic articles,Joseph Loeb 
Sosnitz,writer cn religio-philosophical themes,Heiit. iah Sam
uel Libowitz,author of critical essays on Jewish literature ad 
history,Jacob Zewi Sobel,who wrote essays on Jewish science and 
history,as well as the 2 77 T 11 W , Hyman Char lap, author of 
Hebrew tales,Jacob Aaron Raus,L, Vernik,D,17.Eermolin, Israel 
Davidson,Akiba Fleislunan.Hoah Schechter,1'ordecai Zebi Raisin, 
Alexander Harkavy,Abraham Barsitsky, Gerson Krakaurr,E.?'.’'rank, 
"I. Jacobson,!’. 17.Sheikewitz,!'.Garsson, Jekuthiel Berman,and H.H. 
Horowitz. This list is given by Rabbi Drachman in the article 
cited. Among Hebrew poets he mentions Isa c Rabbinowitz (born 
1846 in Kovno,Russia),a man of tender sympathy and an ardent 
Jcw,w_hose best work was done in America,His published works 
include, 1 x a _ci Tx>w (Tilna, 18S1), z7"v/P’>
York,189%),and •/!->£> (Hew York,1900) Jlenachem J.'endel Do-
litzky has written some good Hebrew poems in .America,where he 
has lived since 1893.His chief work is Z7n~7~D 'I'U/Jl'ew York, 
1900).Gershon Rosenzweig has published a collection of verse,

ZJ'TU/(Hew York, 1893,press of S.Levine. ) Other 
poets mentioned are.Kayyim einsche 1,born in 1843xin Russia, 
a Kazan in various congregations,author of a work ty k? -> 

O ’JJ) y~> (hew York,1891,pressof A. Ginsburg); Abraham Luria, 
or Lewis,born 1833 in Russia,author of /7-Dy£>7i ,a poem and

77 P-IRZ ,a novel in four parts. He is interesting,we are
told,because he combines the intellectual traits of the J'as- 
kil with sincere religious interest snd with feeling for Ar 
merica. Ezekiel Leavitt has written some poetry in America, 
although his best pieces seem to have been produced before his 
arrival.There have been other wr^iters of Hebrew verse,some of



which has not been published,although it richly deserves to be,, 
(for example,the Hebrew poetry of Harry Tolfson). Reuben Brain
in lias written studies of Hebrew literature,and David Neumark 
has produced philosophical works and ha_s contributed tc vari
ous Hebrew periodicals,Israel Efros has written some notable
poems.

The.e writers may be divided into two classes,Orthodox, 
and h'askilim. Those who were completely orthodox were mostly 
rabbis,although some did not care to officiate as such in Amer- 
ica(a significant commentary on the state of the American Rab
binate.) Among completely orthodox Jews,the rabbis seem to be 
the only intellectual caste;on the whole only those who were 
professionally connected with Judaism,as rab' is,cantors,Shohet- 
im or Kohelim,wrote books. The masses felt no need of expres
sing themselves in literary form.

The writers who contributed to the neo-Hebraic literature
in America were the salt of the Hast European immigration,pro
foundly versed in Jewish lore,deeply imbued with love for Is
rael, and possessing an understanding of Israel's place in the 
world.Orthodox Jewry in .America was not barren-it produced 
scholars and poets. Cf course the JIaskilim were not regarded 
as orthodox,because cf their laxity in the observance of ri
tual,and in some cases,because of their attitude to the tradi
tional principles of the faith. Yet at heart, the L'askilim in 
America possessed the same Jewish love,and manifested the same 
outreaching for the ends of life,as did the writers who were 
entrenched in the orthodox camp.Those who had a keen inter
est in the preservation of Jewish ideals in the home and the 
market place,were made unhappy by their realization of the 
fact that oservance cf the traditional ritual was fast disap
pearing,and that many things so dear to them were becoming ob
solete. Their tragedy was part of the larger tragedy of all
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peoples who were uprooted from their origins and transplanted 
to America,where before they found a new home for the spirit 
in the ideals of the new land,they felt that they had come to 
a barren wilderness. The expression of unhappiness differed of 
course according to the nature of the writer. Some express 
their disappointment in bitter and satiric terms;others in mel
ancholy poems . Almost all,however,seem to feel that Jewish 
life in the nevz land is below the standard of life in the

says is
79 'j>y.. He laments the disorganisation and 1Clack of leadership of his people. The people are smug and in

different to the fate of their persecuted coreligionists:
"Because of my brothers,who do not hastily bring help to 

their exiled brothers;and because of those rabbis who sleep 
peacefully and are not troubled by the destruction of their

11
people.*
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tries from which they came. Pot only the decay of t? e tradi
tional cult,but the lowering of standards of morality and cul
ture .arcuses their ire and their dismay.

Person Bosenzweig in his lyr’x -j)->tfj>is bitterly satiric;
America he calls D / J)J> ,a place where everything is per

In a satiric passage euch as this he has his fling at
the Easter n Jew in America:

jZO X/ Of~j S 77'711 ..
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Fis poetry,too expresses the same feeling;his verses are of
ten epigrammatic,scornful and biting, 
to be road X/17
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1 23for lack of consideration for the public and for petty squabble 
In a few caustic s.tanzas he attacks the rabbis who pay no 
heed to the needs of their congregants and discrace Israel, 
the rich who despise men of learning,the editors who print lie:: 
and provide "provender for Baiiorim", the poets who sine in praise 
of -.vine, the vain authors who plagiarize,the Bpicuros who yet 
leans on his faith in time of trouble, ti e ?raggid who himself
needs a good Dcrocho, the cantor who uses an unknov/n language 
in his prayers and yet loves himself not a little,and the ?re- 
lammed who uses a heavy club as a substitute for good pedago
gy. 7/^compares Israel to a lion's whelp grown old,
from whom ,r.ow that he has grown weak, even the donkey is em
boldened to seek revenge; even»JZ/z’J JU'W of whom Israel
may say o 'j>~f ^’-17 . "Except the Holy Tongue"is a clever bit 
of satire directed against ignoramuses who become instructors 
in Hebrew( ).

Rosenzweig is not always satiric.The small volume of his 
collected verse contains also some very touching lamentations 
and some poems that express love for the folk and hope for the 
Redemption. "Lost Sheep Here ky People," "The Driven Bird," "7nn- 
derers on the Sea", "The Ninth of Ab," "Comfort Ye,Comfort Ye, 
”y People," are among these.There is also a poem that deplores 
the unhappy lot of the wage-slave,who has become a machine, 
and one with a/true Jewish flavor, '7/7 ,70^,an acrostic on the 
initials of ,7/7/7 /&>/«',which accepts poverty with a mixture 
of good nature and bitterness. Biting as his satire is,there is 
a touch of good humor in it;one feels that it is due,not tc 
spite or envy,but to a desire to lift and to admonish.

Norris Weinberger in hisypx '/iki uj/7/7'7' also flays 
the Jews of New.York mercilessly. At the same time he expresses
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"Ana I am pained, greatly,for it is impossible to relate 
everything else,and to give a complete picture of t' e gather
ings of ti e Kehilloth herejfor if I attempted to telljevery- 
thing in detail I could not refrain from scorn and riuicule.

* pn~)
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s own

he cries.
Jy.
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Hut in truth my heart is troubled and my soul is bowed in 
grief,and I shall cease to be flippant since it is more fit
ting to sigh and weep bitterly."

He criticizes the communal organizations and the
the butchers,the Shohetim,the Hazanim.and laments the decay 

14
of Jewish education>he laxity of observance,and the decay of 

lb
moral standards. He is full of scorn for the American Jewish 
reader,to whom he says: x 5/

/1A * 7 3-
J

0 ' ■>-! 7 71

17 
There is a topsy-turvy world in America:

^/5>/7 nJ.
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1'enahem Headel Holitzky also has some bitter things to 
say about America.His own life is another instance of the lack 
of appreciation of culture and beauty that at first seems to 
have characterized the life of the immigrants,both when they 
were too poverty-stricken to think of aught but the endless 
struggle,and later when they became "alrightniks." It is but 
lately that Jewish philanthropists have undertaken the support 
of Hebrew litterateurs.Dolitzky's own experience of course 
explains some of his bitterness;

5 K 1 1 X '■£ * °

The generation produces dogs.but not _lg/5 AzyP 

He weeps over the decay of Hebrew literature. America



43.

u I y wJ) Iis no place for wisdom:•

but let us cease to iiope to be Hebrew writers.

7/7
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ever positive notes in his poetry;there are some expressions 
of love of Zion and of Jewish ideals. The poet's passion for

a •)
. Cl ’ 7 <4'0/7

He/calls Upon his friend not to attempt to sow the seeds of
Jewish learning: q .ni'iA wj),7_2 J

£1 
There are,how-

PJ7O/7P a. P'jyoicj W

the ancient land is expressed best perhaps in the well known 
lyric, woo'/'X Z7*.”e weeps over the Galuth and expresses the

* t£
heartbreak awakened by the pogroms. Cynical exyressions never
theless oeem to predominate; the poet was embittered by his 
lot as a Jew and an immigrant.He bewails the necessity of being 
false to his Hebrew muse and of saying court to the despised 

/ £3. *
Yiddish, 7 Jgh> k very caustic poem,satirizing the
smug coarse life of the Jewish immigrant to America is ypy> jy>

|< t k i7 , "the song which the Jews of Rumania recite in the 
new land",which begins:

The poem is the prayer of the immigrant to his tribal god 
has given him freedom to feed himself with greasy food and to 
peddle" ffUo/' Dolitzky is not in any sense an or
thodox religionist. There is too much bitterness in him,-not the 
bitterness of a Ryalik,which is prophetic,but the biting satire 
of a weakling. He strikes out maliciously. Only when he sings 
of Zion is he truly lyrical. Perhaps ’jnrica helped to embitter 
him;she certainly did not afford him the opportunity to devel
op his poetic talent. It is an indictment of American Jewry 
that Dolitzky with his undoubted gift should not have been '.p- 
preciated.
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Jewish learning,yet are manifestly exceptional,since they la
ment the decay of Judaic.?.Some however seem to have been some
what more serene. Zevi Hirsh I.'asliansky, the great 1'agyid, con-

world. "either .his serenity nor his belief in Israel was dis
turbed by the life that others found so imperfect.He was con
vinced that Crti.odcx Judaism could flourish in a free environ
ment :

incorrect both as

A serene and lovable soul

* ’J_l",or

Bernard Drachmun,an orthodox rabbi who wrote some very pretty 
tales of Jewish life in America,was not embittered by the new'

tinued to produce his powerful sermons in America,and through
out his long life has loyally c ur.g to the orthodox position.

Hany of the writers produced by Orthodox Jewry,although 
they themselves are evidence of the survival of the love of

drawn therefrom."

or sensation-seeking writers,Judaism is a feeble,pale cellar 
plant which leads its anaemic existence in darkness and slime.

"In the imagination of such persons,deceived by prejudiced

but which withers and fades when exposed to the fresh strong 
breezes and the bright warm sun of heaven. These notions.are 

regards the alleged facts and the inference

was partly due to the trans- 
some of it was the inevi-

was that of Isaac Rabbinowitz.
The unhappiness which was his lot 
plantation to a new land.but perhaps 
table lot of a sensitive man,unfitted to bear the brunt of the 
struggle. In the introduction to his book of poems he confesses 
his despair at being thrown into a new environment.where"under 
the new skies I saw a new spirit among our bretlrren “whereaome 
threw off the yoke of the law,and others"gave a bill of div- 

20 orce to the Holy Tongue," and where children were corn who 
did net know whether they were " 0^ J_l",or " UH". But 
he was cheered and enheartened by the fact that his poems did
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condemns his Generation as perverse and stubborn and as de
parting from the ways of God and deserting the Hebrew tongue. 
All of his poems manifest a deep love for the Hebrew language, 
the Torah, they ,and the Jewish liturgy,and betray a touch 
of mysticism. He loved all the customs and traditions. Espe-

? ‘ 77/X Q. X
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The voet bewails the suffering of the Jews in foreign L7
lands , and laments the decay of Judaism in his generation. He

n y j-z 
n' kJ

find some appreciative readers,so that it was possible to gather 
them in a volume. The poem./X^ 7/J>TD is an expression of gra
titude to these who made the printing of the collected

x/j.- r-

•5
J7, -

in Europe. Hut somehow,everything 
Ghetto.where outwardly the life was

pX 
I^J)^

Hazanim, Jiaggidim,Badchanim,Shochetim,Hohelim and ortho
dox Babbis continued to function in America as they had done 

altered. Even in the

cially interesting is the poem"! Will Lift Up Hine Eyes unto 
the Hills," wherein the poet expresses his sorrow and lone
liness.He is weary of life in the busy town.There is a lack 
of warmth and happiness in America.The world is a stepmother 
to him:
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may be taken as
mark may have been inserted to ylease a certain group of reader? 
or may have been due to a genuine understanding of the oppor
tunity of Judaism in this country,

Philip Haskin,Ezekiel Leavitt,and Louis Smirnov/ are among 
the Jewish poets in America who manifest strong nationalistic 
tendencies,possess a great deal of Jewish pride,and preserve 
some of the lovely folk-traditions. Raskin has found sone hap
piness in America,and looks back to Russia without regret.Some 
of his poems are very effective and pretty. Among others are 
some good renditions cf Talmudic legends.Others are the plaints 
of exile. "’There shall I find," asks the poet in the name of Is
rael, "as vast as my sorrows a grave?" vet his sorrow is the sor- 

of Israel in all lands,not specifically that of Israel in 
America.Leavitt lias tender and prophetic strains.In powerful 
verses he cries out at the atrocities of Kishineff.He sings 
beautiful little lyrics of the new Zion:

y'Q' ‘ J/U'o
/ y ") ' 

There is bitterness in him,too,and some satirejbut he is pre
dominantly the enemy of all wrong and the lover of Zion.Fe 
sees much that is unsatisfactory in the state of Judaism in A- 

29 merica and criticizes both Reform and Orthodoxy.

the environment seeped in;it undermined cbservance.it destroyed 
the ancient regard for the sacred lore.it worked havoc with 
synagog attendance. Elakum Zunser.the old-time -adchan.in Amer
ica continued to write his songs.Among some of then written in w

Hough, " "TheTpddlar, " “Columbus and lashing- 
have retained his racial sympathies, and his 

love for the tradi tiono,although a remark of his to the effect 
that the state of Judaism in America left little tc be desired, 28 indicative if a certain deterioration.

cbservance.it
lore.it


47

in Alaerica has declined;many of then seem to feel that there

an

offenders against the ritual regulations.This plaint on the 
part of Orthodox Jews has been carried down to the present day. 
It was the burden of numerous editorials and exhortations in

decline of observance seems indisputable.Orthodoxy failed to 
hold American Jewry,and was not transmitted to the second gener
ation. Some of the most prominent protagonists and financial pil
lars of the orthodox institutions have been the most blatant

spiritless,tasteless,and un-Jewish;this is because their own 
souls were lightless and cold.This may be attributed to the dif
ficulty of the transition,as we have said;yet the fact of the

has been a disruption of the moral life,a decay of standar ds, 
a cliea; ening and a coarsening of all of life. The writers of 
the 'X’u ind 9C Jo,such as Roseiizre?g,'7einberger,T?abbinowitz, 
seem to be obsessed with the idea that life in America is

the Orthodox dailies, such as the"Taggeblatt" and tb.e’Tog, .Ind 
has been reiterated from almost every Orthodox pulpit. The news
papers mentioned have themselves evolved away from their for
mer complete preoccupation with Jewish news and Jewish culture; 
it is significant that theMTaggeblatt"now has an English supple
ment. Gedaliah Bublik.the present editor of the"Taggeblatt",in a 
very interesting and well-written book,published in 1923,com
plains vehemently that therdare very few faithful observant Jews 3C
left. 1’is attitude in some respects is typical of that of the 
comparatively small yet very zealous and strong-minded compa
ny that still adheres to the orthodox position."Thenever his argu
ments are not typical,they are very original,and for both reasons 
seem to the writer to deserve to be detailed in full. The bool: 
is significant both for the psychology of the writer,and of the 
group,itself inarticulate,for which he writes,and for the infor-

1'ost of the writers ,as we have seen, thou "h themselves 
orthodox,cr with orthodox leanings,confess that observance
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nation it conveys concerning f e status of the Jews in Amer- 
ica and their attitude to Judaism,concerning which the author,

a resident of New York, is without doubtan active publicist,end 
very well informed.

Judaica in the past,the book asserts,has survived only by 
virtue of the cxister.se of a sense of superiority on the part 
of the Jews.It is in danger now that Gentiles .have attained to 

Are we to have Harvard or VolozhinTHow-wei'e- romantic
* “  ‘  - ■ • ‘ ‘ I""' i a i i 2 or go t

culture.
were all the fasts and feasts of the Ghetto/"he I'askilimj 
the grandeur of Yolozhin.and the poetry of the Ghetto;the prin
cipal theme of their discourses was the worthlessness of the 
"Jewish Street," and the superiority of all tilings of the Gen
tiles, (u/’ ‘/If).The war which they began on traditional Judaism 
was carried on by Reform,which is the child of Kaskalah,the 
servant of assimilation,and the road to apostasy.Opposition to 
the Talmud is characteristic of this school;because of the wi.h 
to placate the Gentiles,who have proscribed and burned the Tal
mud. The Hassidim and Kisnagdim were not warring camps’, but two 
allied armies,fighting Haskalah respectively with -n I -1 
and -Al i j.yassidism emphasized many beautiful aspects of the 
faith-its poetry(seen in the thought that the stones worship 
God in "singing silence,Sr.d in the idea of the sanctification 
of the whole of life-an inheritance from the Kabbalah),love of 
Israel(the battles of R.Yitzchok Levi with God for the sake of 
Israel),love of Eretz Israel(many went to Palestine;the Besht 
wished to do so),the love of study.The standpoint of both ar
mies was the principle that Jews need not worry about pleasing 
the Gentiles,but should draw strength from their own resources. 
To the question,Can the Jews live without JudaismTKaskilim,Re
formers, and some Nationalists answer, Yes.They agree in that they 
all alike wish to dispense with the practical aspect of Judaism^

cxister.se
Jews.It


the practical commands, (■'V'vf/DR ).'"he much abused pro
phets are invoked as a sup ort of this attitude To disprove 
tiie foe's contention that the prophets are"opposed to Judaism" 
?'r. Bublik quotes Jeremiah on Sabbath burdens and Ezekiel. You 
cannot,he asserts,cut Judaism into pieces.Philo,the early 
Christians,the Hohammedans,the Karaites and the "Reformers," 
have all attempted it-but it w.n't do.The Kitzwot are the "pot 
of crease" that preserved Judaism,Jews may have differed in thee- 
ry.but even the Rambam accepted all the I'itzwot. There are "souls 
that co about naked," without means of expressing their ideals. 
Customs are symbols of ideas;opposition to them is due to Christ
ianizing. Every Jew,believing in Unity and Brotherhood,is a phil
osopher and an idealist.The conflict between Greek naturalism 
and tiie Jewish God is allied to that between nature-worship, 
allied to idolatry,and morality,which is based on belief in 
a Power Above nature.All the great Greek philosophers,Socrates, 
Flato.and Aristotle,-lacked Jewish morality.Judaism recognises 
the but insists on Free Fill and the ultimate triumph
of the goodjit eschews both naturalistic libertinism and asceti
cism. 1'odern Jewish idolaters.worshippers of Hellenism are not z. 
in harmony with the Hebrew spirit(such as Tschernichowsky).The 
new Hebrew literature makes unjust attacks upon Jews and Judaism 
and the true Jewish life. The editor of a Hebrew textbock(S.L. 
Tsitron) falsely describes Jewish life in Vilna as Benjamin 1'an- 
delstamm did forty eight years ago.All the attacks on "Rabbinisfi 
are unjustified,"Rabbinism" never ruled by force.Abraham Zak- 
heid writing to Dr. Furst in Leipzig about Jewish life in Vil
na, shows the other side of the shield the beauty of Jewish learn
ing. Today the Reformers,the Radicals,many Nationalists,and those 
with no Jewish upbringing are Uaskilim in that they hate Judasrj.
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spirit,which is optimistic.The Russian writers influenced the

raskilim. Smolenskin was the first"Nationalist-JJaskil";Fess,how-

ons
and the dietary laws. The Mitzv/ot are

is.ave? The new "nationalistic education"

new Eitzwot,"Rational I'itzwot." Cf what use could new mitswct 
beTThey could not satisfy those who wish to "throw off-'the yoke?

ever,was not a true L'askil,for he learned to love Judaism when Judaism
he turned from Communism to Zionism.rationalist! without-»i«,.-.if-.-.

The radicals in New fork ha-. /•"T* J y J J < ty/Jy rx. WX3'/X 
jz-lbi/’ ."any good Jews are somewhat tainted with I.’as-

Who can assert that any L'itzwot are superior to tl.e ones we al- 
readwn

our fortress.Bubnow wants

less i >telii(=.e,,t

is worthless.Judaism without rationalism is likewise incomplete. 
Ahad-ha-Am discards the Torah,for rationalism;the Jewish con
cept of nationality is not merely physical,but includes Jewish 
ideals,as expressed in the Jewish religion.Tl.e Hebrew language 
should not be tl.e sole object of our solicitude, The ideals ex-r 
pressed in the language should be cherished instead. Cur weap-

in tl.e eternal struggle are the Jewish customs,the Sabbath

kalal'.-tl.ey think it a synonym for culture. Tl.e ’'askilim were ac
tuated only by fear of the Goyim and hatred for tie Jews.In 
xtuscia they kow-towed tc the government,not merely in order to 
gain citizenship,but to betray all Jewish self-respect.The mod
ern writers seem to have had one theme,the misery of Jewish life 
Kapu’s/’-’J' G'X J. 1.Cordon's works,and other works cf the lrasl;il- 
im arc examples.The kaskilim drew a false analogy between their 
own time and the period cf the Renaissance .Judaism had no"ty
ranny" to be freed from.no priesthood.no dispensations and : o in
dulgences . Judaism is not ascetic, han is not a machine.There is 

ideal;a God/ Socialism,based on materialism is a "blood-en
emy" ( -0 ) of Judaism."arx's position was just the op
posite of that cf Judaism.Nihilism,the ideas of Bakunin,the pes
simism of Russian writers are all foreign to the true Jewish

from.no
priesthood.no
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should sit down
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the

none;now there

still today have
it,derive lit-

one hour and a

and inspiring than the traditional Jewish education. The neo- 
Febrew literature copies the Gentiles and is too often pornogra
phic. Dr. Klausner is one of the moderns v.ho reject religion as 
having nothing to do with nationalism. There has not yet c?me a 
great writer who fully understands and correctly values Judaism. 
Zweifel and Perez described Hassidism,but Perez was aloof-he ’.as 
an artist and analyst,not one who lived and loved the faith.Foro- 
detzky and Buber use Haosidism as a pretext for ’fighting Judaism, 
declaring that the purpose of the movement was the opposition to 
study and the observance of religioud duties. Byalik,descite his 
praise of the Bet-ha-’Iidrash.yet is tainted with ITaskalah and can
not be considered the true Jewish poet. Wliy pity the Jewf Jew.—uh 
life is the most beautiful,noblest and happiest in the world, Yeo- 
Hebrew is not truly Jewish;the masses are not with it. Antisemitic- 
due to difference and superiority,will last forever,though the vio
lent manifestations if it may disappear. It aids Judaism.

The author then enters upon a discussion of Judaism in Amer
ica. Can we create a healthy Judaism here? If so,we can save Ju
daism. Judaism has lost the first fight;American Jews have lost the 
Sabbath and Jewish Education. The Sabbath is less observed in Yew 
York than in London cr Berlin.Jewish Education in America ;s of 
little account, fifteen years ago,there was almost 
is a slight improvement,but most Jewish children 
no Jewish education whatever,and those that do have 
tie benefit from it. The Jewish schools teach for 
half daily,after the public school hcu^s,when the child is tired, 
and many useless subjects are taught. True Jewish education re
quires learning,and that takes time. A few inspirational words 
will not do. "It is not our ideal of Jewish education that chil
dren after feeding a whole day at a strange table 
for dessert at a Jcwush meal at an hour 77J'J J/ D/. 
There should be scholsjwhere the Jewish child spends most
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less for religion.

The author takes
a violent slam at the Reform movement.lt denies loth of tl.e fun-

coinmunities are not large enough. Besides,the environment inter
feres. A true community should be all-Je’.vish.

1.Socialists and Radicals. 
Enemies of Judaism.

day in Jewish studies (
Jewish generation born or reared in America has no interest in 
things Jewish except as a matter of charity. Judaism for them is 

life-philosophy,but rather something the did men brought from
Europe; they observe perhaps the Rig}'. Holydays and
Those who do know something about the Jewish life do net live it.

damental principles: Torah,and Jewish nationality, it was "made in 
Germany," It is a bridge to Christianity; it is not self-sustain
ing, but draws its resources from Orthodoxy. The Reform Jews mono
polize places of honor in America. Semi-reform is a new danger.

Perhaps the most valuable contribution of 1'r. Bublik to the 
study of American Jewish life is his classification of American 
Jews. He groups them as follows:

I.Immigrants.

Those who live tie Jewish life are East European Jews. This ex
plains the absence cf a literature describing tie life of Amer
ican Jews. There is nothing to describe. Israel Gangwill once said 
that a Jewish literature without a Jewish life is an anomaly. Among 
the forces that work against Judaism today are-(l) The h_o-a 
time cf no faith.(2) Spirit cf American civilization:ideals of
use and not service. America has religion,but its religion is pra
ctical; the business man is worshipped. (b) freedom has meant fixes s
cense. (4) The State: when there is/respect for government there

(5) The large cities-Jewish life requires pa
triarchal conditions.Ir. the small towns in America the Jewish

movement.lt
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life,cut lack the strength to live as Jews now.
3.rationalists. Students of Hebrew literature;Febrew teach

ers and Zionist •workers.
•'.Ortnodo ..

full Jewish education in knowledge and practice.
II I'ative Born.

1.Jewish Americans.Those who are interested rather in .Amer
ica than in Judaism.

2.Colorless Jews. This class comprises the greater r.umber-at
least 80f -of the native-born Jews of the second generation.

wah,Circumcision,the Faddish.
3.A small number of American-born or-bred Zionists.
4.American-born or-bred Orthodox.

The saving remnant.
book has been summarized in detail because in

many respects it may be taken as representative of the attitude of

re-
environment i infiUen is himself

fl

2??lain Jews." Those who have pleasant memories of Jewish

the staunch Orthodox party to this day,. But many of the staun
chest would refuse to follow the romantis extremism of the author.

They have no relation to Judaism,although they remain in Jewish 
circles and observe some vestigial customs,such as the Bar-Fitz-

It may surprise seme that a man of the twentieth century should 
come out so boldly in opposition to education and to enlighten
ment. But one should avoid the mistake of identifying Hr. Bublik 
himself with the heroes of his fancy, the stubborn Jews who 
sist all

u,. Those who cannot re r their children as orthodox, 
although they themselves are orthodox.

b. Those ■■ho observe ’he customs and teach their chil-

c.Those who find it possible to give their children

c es.

Fr. Bublik's

dren to observe than,but do not give their children 
re .1 Jewish knowledge . (i.e. “lernen.")

the best refu-
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own

fact of the decay of observance bears
otheta.

tation of his own arguments,since he is equipped with all the 
paraphernalia of culture.and were he not,he could not so force
fully and tastefully defend the orthodox position and his 
hazardous,romantic and impractical views. His admission of the 

out the JudEients of many
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fuller life.
These antipathies were transplanted to America,where,instead 

of disappearing, they grew and flourished. Had the immigrants found 
the true America, the larger and fuller life of freedom which they 
sought,their ideologies would have been modified and made construc- 
tive;but they found only the life of the Ghetto,the sweatshop and 
the tenement. Poverty,disease,greed,indifference were all about 
them. Their yearning for light and love,the infinite longing of the 
Ghetto Jew for freedom,was but intensified by the brutalizing exis
tence of the sweatshop. Some of the immigrants had gifts of mind 
and heart that might have made them scholars or artists. Judging

Chapter II
The Radical School in America.

The older generation upon finding untoward condi:ions,remain
ed unhappy and inarticulate,grieving over tie change that America 
had wrought. But the young and vigorous often were stirred to pro
test. Of these younger immigrants,some had not had the advantage of 
a complete Jewish education,and had no attachment to things Jewish. 
It is noteworthy that some of the most vociferous of 'the "radicals* 
were womenjperhaps this may to some extent be attributed to the 
meagre education of the Jewish woman abroad. Others came with a mind 
prejudiced against government and religion because of unhappy ex
periences in Russia,or because tf affiliation with the radical move
ment which spread among the Jewish youth in Russia during the revolu
tionary agitations. Considering the oppressive nature of Czarism.and 
the inadequacies of the Greek Catholic priesthood.it is not strange 
that the intelligent passionate Jewish youth should become revolu
tionary and should oppose government and religion. In Russia,too,the out 
Russification and Haskalah movements had pointed/the inadequacies 
traditional Rabbinism;the Jewish youth aspired to a larger and a

priesthood.it
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from the few that were articulate in America in Yiddish and in En
glish, it is possible to begin to conceive of the potentialities of 
some of these men and women.

Morris Rosenfeld has come to be known as the poet of the group. 
He seems to have been affected by the American environment in a rath
er unhappy way. With the background of )'7'7and 77-x'u/l .^e X6*-
seems to have lost in America the faith of his childhood;poverty and 
severe labor cast their shadows over his soul,and he became the poet 
of the sweatshops,instead of the sweet singer in Israel. He manifests, 
indeed,a sympathetic understanding of the Orthodox Jew. It is evident 
that at least to some extent the loves and sympathies of childhood 
endured. He evinces an interest in the Synagog, an>-Tn Jewish-jus- 
toms and observances,and at times even expresses his feelings in the 
way and in the words customary for observant Jews. He was born in 
Bokshah.not far from Seni,government of Suwalk,Russia;his ancestors 
were fishermen. He received the trditional Jewish schooling. He journ
eyed from Poland to Holland,to England,back to Poland,to England 
again and finally to America.

In poignant verses he describes the suffering of the workers. 
His sweat-shop songs are well-known;they include,"The Millionaire 
of Tears," "The Pale Operator,""The Sweat Shop," "AjfTear on the Iron," 
"The Bride of the Hills," "lry Boy? "despair,""Whither?" "What is the 
World?" A few familiar lines from "The Sweat Shop," will bear repeti
tion, for they express adequately the mental and emotional condition 
of the laborers in the shops in the early years of the immigration.

/■-* /x// oy'^'>ys> <7 [* '>yn j'K
.p'uxj) x '/'jc b'-J <>"// y't
To the poet ,the world is "our great sea of pains and wails." 

He takes an oath to sing songs of pity for the people who suffer in
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In thethe shops,and to hate demagogs and hypocri-tical preachers, 
life enslaved to labor there is no room for love and God. To his be
loved he sings, "Come not to the shop.. .My hands are hired out. I 
cannot embrace you." "What is the World?" he asks,is it a dream,a 
dance,a garden? Or is it a battle?"Then care I not for wife and 
child. I remain not coldly at a distance. I throw myself into the fight 
for the weaker." Whatever the worker creates he creates for his ex- 

1 ploiter.
Rosenfeld himself divides his poems into three parts,and treats 

of his personality under three headings;he writes of himself "as work
er", "as nationalist","as satirist." Predominant in him seems to have 
been the ideology of the class-conscious working-man;his religion in 
America became identical with his hope of the social revolution. The £ 
life of his toiling brethren filled him with bitterness ;he describes 
himself "as worker",in the following terms:

"I became a sick slave,and left the beautiful wood,and rotted 
away in the cursed slave-prison.My youth was sacrificed with many 
others. I could not think coldly of great joy,being in chains. I 
could not follow the coffins of beloved with cold glances;my tears 
fell and my sighs were heard. I said noy'7,7 ,for this should not 
have happened. I wept not merely for the sake of weeping,but to in
cite action;! did not damn the rich because they were happy,but be
cause they prevented others from being so. These songs are myself,my 
ov.n emotions, born out of my own suff erings. So did I become the poet of 

. the sweat shops."
The bitterness,frustration and resentment engendered by poverty 

were directed against religion. There must be someone to blame;the 
god of the "freethinker " is the personification of his antipathies. 
Note the resentment expressed against the idea of p'jij .

Other "■’ongs from the Street of Poverty" weep for the poor and 
unfortunate,the prostitute,the barefoot girl.What is their sin? asks
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the poet;and replies,Only their weakness and their helplessness. 
TFrankel," is a ballad of a worker's life;the life-sap was drawn out 
of him at his machine. Social distinctions,the poet complains,are 3 preoerved even in the cemetery. Ee hurls defiance at the megaloma
niacs. Why grab and hustle? There comes death,inevitable. "The Brad
ley Morton Ball" chastises the rich who dance while the world suffers. 
"0 folk,when will you awake from your sleep? When will you become im
patient?" The poet bewails his own lot. He too is a slave;he has es
caped from the sweat-shop only to become a slave to the pen. "A Pro
phecy," predicts an uprising.The folk is like a volcano. It will leave 
the exploiters naked to march to their graves in shame. God will turn 
away from their bloody hands. The poet sings of two gardens,one the 
school, the other the factory;the garden of children and the autumnal 
garden of withered flowers which must result: 

"DS 
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Other pathetic poems of poverty are,"The Rich Mother," whose wealth 
consists of impressions of a penny upon a frozen window made by her

7'/X J) I]) 
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The factory girl deserves a song;the rose,the lily,and the nightin

gale do not,for they are beautiful of right and by nature. But the 

laboring-maid, in the midst of pain and disease and hate is, 
.OK I1KJ. I'K- pSla). Poignant is the little poem

"Leah1le".
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[/<£> ■ J- O^xs>little son; ^9‘J- x.which complains that poverty interferes 
with love,marriage and tie order of the world.
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The poet concludes with an'address to God."Is Thy world coming to an 
end? Is Thy labor vain? Will the idol of money destroy Thy creature?" 
In "Night Songs* the poet attempts ,not very successfully to give 
pictures of the night-life of the city. "The Sinful One," "Concert," 
"The Operator," all tell of frustrated lives and hopes;of the unmar
ried mother,the factory children who seek aesthetic pleasure by at
tempting to play the piano,the laborer who will find that when the 
shop casts him out, there is a q j p r "For a Workers' Masquer
ade Ball," contains a pathetic thought.The poet addresses the work
ers : "Be happy for once. Disguise yourselves as real people. In the 4
world all else is disguise;only your sorrow is real." He encourages 
the cloakmakers to strike,and dubs the striking tailors"Heroes of the 
Shears". The factory fires awakened all his wrath.The rich man's hap
piness comes out of graves.Over the ruins hovers zTJ’ovy

The association between enmity to the economic order and enmity 
to religion was made by Rosenfeld. The starved religious life ex
presses itself in religious perversion,just as does starved sex-life 
in sex-perversion. A man of Rosenfeld's sensibilities hungers for 
aesthetic and artistic satisfactions;he hungers too for religion in 
the highest sense-for objectified ideals. But his ideational life 
may be cramped and repressed. It is but natural that he should then 
curse his day. With bitterness Rosenfeld details the poor factory 
girl's naive faith. "Come home,my daughter," the mother in Russia 
had written,"! hear of fire-horrors in America." But the girl's an-
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The poet was embittered by the Jew's lot and the heavy load of tr;e 
_zi/Jk .At the Seder-table the Jew wears a shroud. The Galuth- 
wine in the cup of tlie prophet is untouched;it is red as if with our7
blood. The Jew is disused to nature and can no longer enjoy her beauty 

, 8even when free from the factory for a respite. The New Year awakened 
bitter thoughts.In a satiric and embittered mood,the poet wrote

.attacking God:
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That night her charred body was found in the ruins
5

with a hundred others,

TOien Moses freed the Jews from 2gypt,he tells^us.he did so only 
6

to bring them to Sinai and fetter them with religion: 
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I 7 J/

.7o'/(



61.

The soul=

as

/-J

7 k

X

GJ//7 X‘7 /'X

//<£>

) oyy
X

(d X /7

.ySy-p'y /"*■ yhy*
For the old Simhas Torah,our poet would substitute a new observance.

He carries a new flag:
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The smug content of synagog-goers and rich

the poet. One ballad of his tells the story of an old Jew,who had 

wandered far from his old home, to America: 
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Like the shepherd,God counts:
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The following reworking of x-7X 7//may perhaps be construed 

being irreverent:
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They have sent his wife and children b^ck. He hopes to find solace 
in "Schiil1" on Hosh Fa-Shonnoh. But he cannot earn enough to pay 
for a ticket. On the Great Day,he stands outside and drinks avid
ly the atmosphere of holiness within the Sjmagog. A policeman refuses

9 him entrance.He persists;the policeman strikes him and he falls dead:( 
y U Cx/",'7 01S/y Q/'T)

)y "7“

•2 j'k 7x0 -yo'jajy^^
There is to be noted in this poem a feeling of sympathy for the old 

Jew who loves the ancient traditions,and a suppressed feeling of rev

erence for the Day itself. Were there justice in the world, the poet 

himself would have desired,one feels,to observe the Kew Year.

Somewhat similar is the well-known poem"Die Licht Verkauferin," 

in which ritualistic piety is condemned and the economic order cursed: 
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The poet's hunger for the practice as well the profession of the 
religion of the prophets prevented his enjoyment of the cult of his 
own day. He can understand the use of symbols,such as the symbol of 
light and himself uses the phraseology of religion. There may be 
some justification for calling him a Jew in more than a racial sense, 
for he was impregnated,as we hope to prove abundantly,with folk-ideals

Rosenfeld was unfavorably impressed by the Judaism in the midst 
of which he lived. With all his profound love for the Jewish folk,he 
yet found none of their institutions satisfactory,and felt that both 
institutions and men had degenerated in America. He satirizes 
beliefs and practices,as superstitious. He makes fun of
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A’ltalammed" he defines as a man who is forbidden to know anything 
about a comb,soap, yjv>, or ,and who understands only the
jargon of Shnorsk or Blotev.He makes fun even of iu<xwhich
instead of giving the Jews strength,makes them weak and yielding. 
The 711J)7) comes in for satirejas does the '7/
who is described as a great Goy in short pants who cares nothing at
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community to make trouble.
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k, is satirized.He changes his party d> 
There is at least one of this ilk in every 

is held up to ridicule together

thankful for,since we are 
"The Kalvarier Batch" is 

to blow 
“JcW are described without too much pathos.

7's

all for Judaism . The Kaskil is a half-baked individual;he crumbles at

71S
y Zyy tj J

the Kelmer Maggid and Angelo, 
questions, they need only make grimaces and sing. Any ruffian and 
scoffer may be a leader in theeprayers;they are very poor actors.

y-Z'^Vz/K is satirized;while the Rebbe and his Hassidim sit in 
the Succah.the Rebbe invokes tie fathers,and in answer two cats jump 
into the pot of soup.

Hester Street,the Ghetto street par excellence,comes in for 
vicious satire,in verses called 7yGO//? .Hesterkeh is some
virgin.There are"minnyonim"at every turn,.Somewhere else,Jews may be
come Americanized,but never here,where no English is spoken.Every
thing here is as in Kelem.Baltremanz,and Helen.Here there is the 
"kashering* of dishes,the reciting of HThillim?;here bewildered Mas- 
kilim walk around. There are other satiric poems.directed against 
various persons and customs . is questioned. Why does God
allow the rich and comfortable to sleep,and call the poor only to 
account, and wake them for _/nr>'So 1 *ks for the yio on Passover-when

slaves to this day.no one can answer him. 
a "ganzer macher" in America. The efforts 
out k>o/)£> /(o'Z.’from the 
The"Klal thuer? ZV Syj> 

to fit his convenience.

a touch. " 'yfe-b K * is a speaker who mixes together Shakespeare 
and Resh Lekish.has no true reverence or piety( <7 Y 1' )and 
desires honor from both parties,the freethinkers and the pietists. 
Haskalah is a mixture of everything:Plato,Pharoah,Rushi, the^kl,

■£>/■> 'Jare told to ask no
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The coarsening and the cheapening of life in America is reflec
ted in the attitude of some orthodox congregations to their rabbis. 
■The Gaon of Brockton* is a little sketch that tells how the Jews ex- 

< eaggerate the ->yj> of thir new rabbi;he is a 
and a great scholar,and all in bad grammar. "Yiddishkeit and Yankee- 
shaft" mix. Jewish life is colored by AEerican politics;in a waste
paper barrel are old Jewish newspapers,and prayerbooks and Haddassim, 
and on the outside is affixed an advertisement asking for votes for 
an Irish "Friend of the Jews," and announcing that Rev.Rabbi Fakerov- 
itch vfould speak on "Sabbath and Flection." There is more in this sa
tiric vein,and some poems that condemn ancient customs,such as the 

10 cutting off of a woman's hair at marriage, the practice of ,
and the >7/ft J) .

Rosenfeld's attitude to customs was inconsistent. But he seems 
to have felt hurt at the lack of something sweet and uplifting in Jew
ish life in Americajhe seems to have looked wistfully back to Russia 
and the years when he knew the delights of faith. Although notes of 
despair and hatred abound in his works,there are also the more serene 
and beautiful words of faith;and if one be a seeker of beauty and love 
he may perhaps feel that were it not for the unhappy experiences of 
the poet,those notes might have been sounded more frequently. He be
came a radical,and a foe of religion,as all Ghetto radicals were,yet 
despite his profession of hatred for religion,his heart seems to have 
spoken otherwise. He retained important elements of the faith taught 
him in childhood. He retained a love of Jewish literature and a strong 

of loyalty to the Jewish group. He was socially-minded;in
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fact,his very radicalism is evidence of this. And he had also rare
moments
were so
cant.

In

him:
"I follow Thee,my Ruler and my King.

Nor lure my steps into danger.

Let us not be lost.
Thou Who dwellest in the heavens

Rebuild Jerusalem."

ly'i -I'.Jjl Ov'j)<7 G/’ll

of mystic exaltation,which,since the conditions of his life 
unfavorable tc them,may perhaps be regarded as doubly signifi-

"nd remaining true to Thee.oGod,
I grasp with firmness my old wander-staff;

I thank Thee,God,I have won the fight.
I hear a million hearts beat for me."

When his lyre sings of Zion the God of his youth seems to return to

Let clouds cover me at every step
Thou hast guaranteed my existence.howe’er it be."

And again:
"0 Thou Who ridest in cloudsIn the name of the Fathers

I go.fcr I can no longer remain.
Thou wilt surely not drive me into disaster,

In the poem "Avremeleh".which is full of love for the folk,occurs 
the following line:,

.yv-nycI"'j i--7 ox? y.
And the poem,"A Prophecy" contains the following quatrain:

the preface to one of the editions of his works he writes ir.
thio strain:

"ijhave forgiven.be my witness .Father.
The love of man is my highest ambition,

forgiven.be
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Other poems such as "Our Ship," "God and the Kenesseth Israel," 
"Job", "To My Mother," and "Alone with God" express. faith in the 
traditional way. The poet praises the Chanukah light,which has 
outlived majestic suns;he sings of the eternal spark,the love 
in Israel's heart which all the waters of persecution could 
not drown. Kmong his "Songs in Prose" are some that are exnress- 11ive of faith. Some traditional observances aroused his enthu
siasm. "like precious pearls in a golden string the Holy ^ays of 
Tishri follow one another,and Simchas Torah is the gleaming med
allion that hangs at the end." He was an intense Jewish nation- 12 alist.and sang of the new Zion,while he bewailed the Galuth. he 
declares in one of his poems that he has consecrated his whole 

He manifests an appreciation of the Bible, 
In his rare moments of faith, 

his expressions of love for Israel,the Torah and Palestine, in his 
appreciative use of Biblical and Midrashio material and of metaph
ors drawn from the liturgy .Rosenfeld is a true Jew.
ments cp. despair he sometimes groped upward. In some of his poems 
he alludes to the lost faith of his childhood with longing and re
gret. The poem "Graves" expresses the longing for the consolations 
of religion which many feel in the presence of death. How horrible 
is the grave untended and uncared for,without a blessing and without 
a God. The longing for the faith of his youth is best expressed in 
the poem "Theflost' God", The poet comes to the realization that his 
God is with him always : "Mow when my joys are gone I hear His voine.
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he

I bolt the doors of my spirit. I will not lose Him again. - Ap
parently Rosenfeld felt that in his new social idealism he had found 
a faith to replace that of his youth. In these dissatisfactions, 
and in the thought conveyed by an essay that deals with a young 
Rabbi who thought that he could dispense with the traditions,only 
to find himself unable to live on his own spiritual resources,Rosen
feld seems to recognize the fact that most men need to lean on their 
traditional religious heritage. To some extent therefore Rosenfeld 
is typical of the sensitive,truly religious immigrant Jew,who felt 
despoiled of all spiritual happiness in .America. He was not pos
sessed of all the store of culture with some of the other Yiddish 
writers are gifted. Eis range was limited;yet within it he exper
ienced every emotion. His poems express the feelings of all Jew
ish groups-the orthodox,who love tradition and are bewildered by A- 
merica.and those who have lost their old-world standards and have be
come radicals and cynics.

The -Radicals- in the early days of the immigration formed a 
definite group among the intekligenzia of the ghetto. Their creed 
was defiance of organized religion,the ally of capitalism. let they 
were in their way dogmatic puritans,and had thetanaticism as well 
as the splendid idealism of religion. Some of them retained sub- 

C M.cons/qsly at least the religious loyalties of childhood, ethers 
were perhaps a bit too vociferous in combatting those things they 
had once held dear.

The clever leshiva Bachur" turned freethinker applied him
self to the task of thinking out arguments against religion,-with 
Talmudic acumen,going to every length in order to discredit what 

believed to be an outworn superstition. Caban has described 
one in his short story "The Imported ■^ridegrooml,.Shaya, the bride
groom,almost as soon as he lands in America is transformed into
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can one

its own sake,at least in theory. He has great intellectual curiosity, 
and something of the scientific temper,though his opposition to re
ligion is too religious. Yesterday,he says there was the "fanatic 
service of God." Today, idolatry to the golden calf is the rule. To
morrow shall co.—me the golden age of brotherhood,of service to 
humanity. Rethinks these words sound suspiciously "religious".Avaunt 
freethinker.'

«>acob Gordin was the most brilliant and original of t. e early 
school of dramatists and writers. He was possessed of a great deal of 
scorn for religious "dogma" plus a religious belief in the prin
ciples of morality. Winchevsky,in the foreword to Gordin's collect
ed works.describes him as a protagonist of righteousness, a friend 
of the poor,an enemy of all meanness,cowardice and exploitation. In 
America,Gordin foundall types of Jews.and in his works manifests 
love for the folk. He was not a Jew.

Gordin uses the word “God" in a rather opprobrious way,often; 
but sometimes expresses godlike thoughts . He had a wonderful sense

a sceptic. The Talmudic mind takes easily to Comte, '^e are made to 
feel that all that is beautiful in Judaism will disappear in Shaya.

B.I’eigenbaum belongs to this class. He attacks all who attempt 
by "7'1.1 • to justify the religious attitude,yet he uses eveyy
trick of pilpul to discredit religion. His bock, ",7<3o<b/ con
tains some very keen reasoning,and shows knowledge of folk-lore. The 
arguments advanced against the dietary laws are that they are not 
hygienic,as some claim;but are based on tabus. The author m. akes fun 
of the system of piling up new regulations ad inf ini turn, seen in the 
Talmud itself and in the codes, He attacks ^assover vehemently. How 

be free when fettered by religion? The real Jewish spirit is 
opposed to freedom,he assertsjto prove this he quotes only the 
chauvinistic passages in the prophets-what,one might ask,of Deutero
Isaiah? Withal our author is an idealist. He has a love of truth for



of duty,a highly developed social conscience. Semetines Biblical

In-

Al-

social injustice;he condemns equally the squalor of poverty and the
He is a

existence of a monstrous Satan in heaven is interesting;it substi-

best refutation of his own attitude?

7C.

tutes a horrible symbol for the beneficent one of the religionist. 
The awesome atmosphere of Hew Sear's Day is preserved;there are 
echoes of childhood religiosity. May we not call our author godlike 
because of his immense sympathy and love;and is not the existence 
of such noblemen the best vindication of the religionist and the

iz.ed. The outstanding trait of Gordin's writings is an uncompromis
ing realism,which is the result of his essentially moral nature, 
justice arouoed his ire and suffering his pity. Jewish life of his 
time gave Gordin many opportunities for satire. He was dissatisfied 
with Jewish organizations and organizers. There is a great deal of 
satire directed against Jewish lodges and "Landsmanshaften.• 
though our author was something of a poet himself,he failed to find 
anything poetic or mystic in much of the traditional symbolism..He 
was not by any means a misanthropist.He assails outworn customs and

stories are used to illustrate moral ideas with an appreciative17 understanding of their power.ether aspects of the are satir-

Cf poets,besides Rosenfeld,the radicals produced among others
Morris Winchevsky and David Edelstadt. Winchevsky is,according to 

20M. Wiener, a man of great culture and a master of his dialect. His
American poems appeared mostly in V) D k ^published in Boston,1895j

smugness of wealthjyet he manifests love of his fellowmen.
foe of all Brahmanism,intellectual or artistic. He is,too,not without 
his positive Jewish side.Despite Russification,Enlightenment,social
ism and the intensification of bitterness by the ugly life of the 
East Side,he yet found some aspects of Jewish life and of Judaism18lovable. In some of his sketches he fulminates against religion 19and blames God for all the woes of the world. This belief in the
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and in other periodicals. His collected poems were written mostly in 
England. Ee describes misery in all states of society.His poems in
clude pathetic descriptions of the suffering of the poor,revolution
ary songs and prophetic fulminations against the existing order. 
a.come are very clever and others quite pretty. Religion is detested 

the abbettor of capitalism. Edelstadt wrote poems without any 
conscious desire to create beauty,but merely in order to express his 
disapproval of the existing order and his hope for a- new and better

...It 
a socialist or

society.
The prophets of "Radicalism" had among the inhabitants of the 

Ghetto many earnest disciples. They were almost worshipped. At any 
time the eager disciples would endure discomfort to hear a lecture 
on the beloved theme,or to procure a newspaper of the-Party? There 
was a beautiful spirit of comradeshipja feeling that all were work
ing for the"causeB Eorris Ravage has a fetching description:

"I had not realized that this grimy toil-worn airless Ghetto 
had a soul and a mind under its shabby exterior.... Cur poor cramped 
souls were yearning to be inspired and uplifted... with my mind so 
busy then it is not surprising that I should be indifferent to what 
was going on in my soul.Ey ancient religion had under American skies 
vanished long ago;but I was scarcely aware that a burning new famth 
had taken its place with me,as it had with countless others.

to me in a flash that everybody I knew was either 
an anarchist, .this social idealism was the soul that stirred within 
everything.And I understood that every intelligent was an atheist, 
partly because every clodpate was a believer,and partly because the 
established creeds were cluttering the road to social and spiritual 
progress... enthusiasm for the study of evolution vzas due to its 
implied denial of the Biblical story of creation. ..In short,1 per
ceived that we were moved by a very vital religion of our own,though21 
of course we would have scorned to call it by that hated name."
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und Drang" period,and sometimes the consequence of the

The two cardinal dogmas of this creed of the freethinker were: 
(1.'scorn of all religious formulations of faith and of all ritual 
and ceremonial practices,and (2) the belief in the perfectibility of 
human nature which is the bedrock of all social utopias.

Dr.Zhitlowsky,lecturer and publicist of the group.for instance, 
in a lecture,in one breath speaks of religion as "that dark power, 
which kept free thought enslaved so long,.that old putrid morality 
of love of one's fellow and sacrifice for if 7!^ ",and in the 
next alludes to "everything of which Free Thought is so proudrCivili 
zation,Culture,Progress,Art,Science."

There are many books which may be referred to for a picture of 
the pathetic Ghetto life,and which bring to the reader a sense of 
the oppressive and insufferable conditions,but the best proof is to 
be obtained by a walk through the slum district of any one of the 
great cities. Among the books read by the writer that were found to 
depict these conditions graphically may be cited Bertha rearl's 
"Sarah and her Daughter"?"Rebels",by Ifarie Ganz,the autobiography 
of a Jewess who was brought to America by her parents from Galicia 
at an early age,and "Out of the Shadow" by Rose tohe_n. The protest 
which these intolerable conditions evoked is hardly to be deplored. 
Umma Goldman's essays and the writings of Alexander Berkman may be 
consulted for violent denunciations and for expressions of dissatis
faction with things in general. These preachments of violence were 
the great exception;there is no need to make the incontrovertible 
statement that the Jews are a peace-loving people. Host of the Ghetto 
radicals were lovers of humanity,like Gordin,and are adequately char®- 
acterized by Mr. Ravage in the forceful and almost lyrical selection 
quoted above. Some of them,when they attained to wealth and social 
status discarded radicalism.The creed of the freethinker was often 
but ’the result of the mental and emotional disturbance of the "Sturm 

upheaval due
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a Hebrew teacher in South

to removal to America. Mr. Ravage himself won his way out of the 
Ghetto,and attained a calm and dignified mental life,retaining his 
native Jewish objectivity,zeal for study,lyric ism( Jinj Ez),7!),and 

adding to it an American poise,a sense of sportsmanship,and a frank 
and wholesome acceptance of life,combining in Mr. Samuel's despite 
the eternal Jew with the American, ^e retained his freethinker's 
scorn for some Jewish customs,yet deplored the lack of true piety and 
reverence which was caused by the maladjustment of the immigrants of 
the first and second generation who remained in the Ghetto.

Anzia Yezierska upon her arrival in America,according to her 
description of her emotional life,seems to have had the psychology 
of the radical."But hunger drove me to the sweat shop,and I became a 
hand,not a brain.not a soul,not a spirit-a hand,fit only to grasp, 
not to give." Miss Xezierska however found that in the end she had 
something more to give America than mere revolt and vzhining. An Anti
semite has said"All people suffer. But the Jew whines." The truth is, 
that the Jew suffers a great deal in silence;for one Bmma Goldman 

24 
there are thousands of -donzye Shweigs. And even those who momentar
ily are weak enough to complain,find the strength to seek to serve 
and to build despite all their disillusions. So did Miss Yezierska: 
"Then I clenched my hands and swore that I would hold my dream of 
America and fight for it..building the beauty that men have dreamed 
was America... I make demands not in arrogance,but in humility,driven 
by my desire to give...not the immigrant starved and stunted,but a 
new kind of immigrant,full-grown,loving,serving,upholding America. " 
The acquisition of understanding of American life did not mean,how
ever an obliteration af Jewish loyalties. In several of her short 
stories she describes the conflict between the two generations.with 

25 
sympathy for both the young and the old. 

Elizabeth hazanovith,the daughter of
Russia, came to America as a young girl in September, 1912, in search 
of freedom and knowledge. She h;'«Lnot had the opportunity of attend-
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achievement.
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inR the Russian schools because of the percentage norm. In Ameri- 
she found brutal disregard of human rights,the jungle morality or 

the sweat shop. She attempted to help organise the union an._d 1 ah 
strikes. Her religion expressed itself in a passion for social ser-

At last she comes to a realization of a glorious new life that 
is coming into being in America :"I no more feared a storm,for I 
knew that after the storm the sun must shine,and I sang, ‘0 mighty 
winds, I'm one of you.1 I'y soul like yours is blazing with indignation, 
and like you I am wrestling for freedom/het us then unite our voices 
in a mighty chorus. Let us blow and scatter our trumpets far and 
wide-shake up t. e world.smash in dust the sinful structure of present 
society,cleanse the earth of evil and wake the people,wake them to 
consciousness,appeal and sing for the glory of brotherhood,equality 
and love  The winds stilled.The storm silenced,the darkness 
vanished. And a bright new dawn was slowly rising from a remote cor
ner of an infinite smooth path.It had a long,long way to travel,but 
it was so clear,so sure to come;  Curs is the struggle for that 
wonderful dawn - and to us shall belong its glory? "

Julius fenry Cohen has described the achevemebts of the radi
cal Jewish workers who had turned their thoughts to constructive

The chapter which the Jewish clothing workers added to 
the history of the *4merican labor movement is a significant one. It .4. 
is perhaps the newest Jewish contribution to civilization.

The so-called "radical school,then was and is made up of men 
and women who are in the main unselfish,idealistic,socially-mihded- 
who.as the bearers of ideals,are worthy of the heritage of J-srael. 
Although their emotions are similar^to those of their elders,neither 
group perceives the kinship,and each thinks the other traitorous to 
the Vision. Alas for the hosts who battle in the night,not knowing 
/hat they are brothers!

path.It
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Conclusion.

At first America was a titter disappointment to most of t e 
immigrants. This is true alike of the pious who clung to the old 
traditions,and of the enlightened and rebellious,who discarded them. 
Unhappiness was inevitable in the period of adjustment. The •“‘astern 
Jew has,however,already taken root in America. He has found a home; 
lie has aquired a competence often with nothing to begin with but his 
two bare hands. Some day a poet will adequately describe the Jewish 
pilgrims who came to America to seek a new life.who-wese wrested 
their substence out of an unfriendly society. With economic better
ment his come a disappearance of many of the aspects of the life of 
the early years of the mass immigration. The progress from the lower 
East Side to Riverside Drive has involved a change in psychology. 
Sometimes the progress was external merely;it meant the aqui^sitcon 
of wealth,refinement and expensive tastes,and the discarding of 
Judaism, and many of the sweet simple graces of the traditional 
Jewish life.So Thyra Samter Winslow describes it.

■°ut there are some writers who find beauty and loveliness in 
the life of the Americanized Jew. In "Humoresque" Fanny Hurst por
trays mother love and the wistful yearning idealism of the Ghetto/. 
Success and adjustment did not destroy the beauty of life.In the 
height of his success ,Leon speaks jokngly yet lovingly of old 
Jewish customs:"Tomorrow we will call a Minyon-a regular old-fash
ioned Allen Street prayer party."The war-enthusiasm moves th^sensi-' 
tive Jewish artist. That idealism is amenable to many influences. 
Other characters are drawn by Miss hurst with love:I.W.Goldstone, 
of Goldstone and Auer,ladies’ wear;a home-loving American Jew;Max 
Mettzer,"White as the goods he sells";David Feist .successful young 
man, charming,intelligent and refined;Samuel Lipkind,who loves his 
mother and his sweetheart. In "Lummox" we find interesting Jewish 
types,and an expression of love fo± humanity that makes Miss Hurst 
herself worthy of Israel;that is an addition to Israel'S spirit-
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Had we an American Perez or liendele to describe with love and 
understanding the new life that is blossoming in the household of 
Israel, instead of th^authors of "Haunch Paunch and Jowl" and "You 
Gentiles" man? gracious and lovable aspects of that life might be 
rcarculed. When economic stability is once a^uired and the influence 
of the environment seeps into the home disrupted during the period 
of adjustment,the lives of parents and children are again cemented. 
The conflict between two generations,is of course not peculiar to 
the life of the Jewish immigrants to America.It is found in every 
society. Of course the danger is that the adjusted immigrants may 
become "smug".To be patriotic and home-loving end religious is not 
to be smug;it is merely to have attained a modicum of happiness such 

the Jew has often longed in vain to possess. Some.it is true,who 
were essentially coarse and vulgar always,but who in the Pale in 
Russia or in the Jewish settlements in Galicia and Rumania were re
pressed in the face of social opinion and the rigid rule of custom, 
here in America unfortunately became rich and powerful,and are some
times found in control of the financial resources upon which all 
cultural or religious efforts must rely. They, too are to some ex
tent the result of the discomfort of the readjustment;in the Amer
ican Jewish society of the future,their places will be taken by men 
who combine culture and ideals with practical ability. A word may 
perhaps be said in defense of the much maligned "bourgois-,of the 
bovine business man. He is not without ideals. He has been forced to 
build his life out of hard rock,and often has had little time for 
the subtleties of art,but the life that he erects may be sweet and 
noble. There are today in America countless middle-class Jewish 
homes where the serene atmosphere of affection and loyalty reigns, 
and where children are taught to be God-fearing and loyal. This

America.It
Some.it


middle-class has been recruited from

life of the country.
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have been uncovered.
the world

both the Orthodox and the 
Radical groups;they are the practical idealists who have turned their 
thoughts to constructive achievement. In the heat of the struggle 
some of them may have lost the enthusiasm that once motivated all 
their actions;they may have discarded ritual practices once very 
dear,or may have ceased to attend lectures on Darwin and Schopen
hauer, and to swallow with avidity any extravagant idea presented in 
the name of "free thought," but beneath the surface,many of them 
still hunger for beauty and for ideals. They have unsatisfied mental 
and emotional yearnings. To satisfy these is the happy task of the 
religious leader of the future and of the artists and writers who 
are yet to be.

The assertion is often made by artists and writers outside of 
America:;and sometimes by American Jews themselves that Judaism in 3 
this country has been barren,and holds no promise for the future . 
It is true,as they assert,that many forces have come from abroad; 
yet America has moulded these forces,and Jews in America are begin
ning to make significant and valuable contributions. Eastern Jews in 
America have participated in the reform and radical and Zionist 
movements.have produced a neo-Hebraic and Yiddish literature,the 
Yiddish press,the Yiddish theatre,and countless vrtuosos and viol
inists. Some of these were native;and if most were immigrant,yejr 
at least may it not be said that America allowed them to develop? 
Of those in the two opposing armies who were frustrated we have 
spoken at length;yet there were and are rich mines of talent that 

It may be doubted if on the whole,any Jewry in 
is so colorful,and many-sided, r-ven Palestinian Judaism 

has its troubles. American Jewry is nurturing a generation who are 
loyal to the best in the past and yet have acquired something of the 
force and vigor of thqnew land. They are efficient .in athletics, 
and are beginning to be heard from in the intellectual and artistic
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The real achievements of American Jews are yet to be studied 
and valued. In the future,both the extreme Orthodox and the extreme 
Radical camp must disappear;the exaggerated romantic sentimentalise 
of men such as Bublik which is allied to the romantic medievalism 
of Hilaire Belloc'^nd the somewhat unbalanced excessive theoretic ra
dicalism of some Ghetto writers will alike succumb to the resistless 
forces of the environment. There will be room for enlightened Or
thodoxy and for restrained intelligent radicalism,neither of which is 
of course at all incompatible with Americanism. The conservative 
movement in the Synagog undoubledly has a futurejsincere liberalism 
in any field of thought must always be given a respectful hearing. 
The progress toward a modern,enlightened orthodoxy,and the progress 
away from fulminating denunciation of all things that be,and toward 
constrictive work in the labor unions,the business world and poli
tics, is encouraging and hopeful.

The second; generation,the children of East "uropean immigrants, 
has yet to be studied. In some ways it is more flabby than the first. 
It has been coddled and over-educated. Some of its members neverthe
less have had their struggles-they have had to endure a severance of 
home ties and to break with all the past.Many of them have had ex
periences of Anti-Semitism. The children of the "allrightniks" seem 
in many cases to have lost something of the indefinable Jewish charm 
of old;yet perhaps they have acquired desirable traits,such as pluck 
and straight-forwardness. The second generation has not yet become 
articulate;it has as yet no significant voice. With a proper approach 
it may perhaps be interested in Reform Judaism. The Jewish interests 
of this group are on the whole meagre;though of course exceptions 
occur. They have often revolted against the orthodox practices of 
their parents. Their thirat for knowledge has not entirely vanished; 
they are well represented in all the universities. It would,however, 
be an interesting study to compare the American Jewish student with
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The former ra-

generosity of Orthodox Jews and will foster Jewish learning.

the future.
The Jew will not accept a cleavage between religion and life.

ficent Jews have established a foundation for the support of Hebrew 
litterateur's. It is to be hoped that the humanistic spirit of men 
such as Friedlander,Schechter and Drachman will dominate Orthodoxy in

The religious leaders of the .'future have the opportunity of giv
ing a true religion to the coming generations of American Jews. That 
religion must take account of elements in tie ancient heritage and 
of the demands of America. Reform Judaism may possibly attract some 
who no longer find in Orthodoxy or in the so-called "Radicalism" a 
living ideal,and who have acquired the ideals of Amefica. Some of 
the former-Orthodox will prefer to retain more of the traditional
customs and will remain in the "Conservative" camp.
dicals may not easily overcome their repugnance to the use of the

been well remarked,however,that the idealism and even the religiosity 8of Sastern Jews ought not solely to be measured by synagog-attendance
Orthodoxy will continue to satisfy the needs of some American 

Jews. Orthodox Jews have shown that they are capable of adjustment 
to America. There is today a new spirit in American Orthodoxy. The 
new ieshiba projected in Hew York will be built as a monument to the 9Mmi-

his immigrant fellow-student;it might perhaps be found that the lat
ter are more likely to seek aJ' ,7?M.r0 adequate study of the life 
of this group has as yet been made.

4American Jews have shown their worth in the war-relief drives, 
and have built up adequate institutions for the disbursement of char-

5 kity.All ements of Jewry share in these undeftakings.Jews have also
made original contributions to the science of rehabilitating hackfl
ward and delinquent children.

word "God" in other than an opprobrious sense,and their dislike of 

"organized religion" and may refrain from joining the Synagog. It has
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if thevreligious leaders do not take account of t e living,throbbing 
life of the Jewish community,of the problems and needs of the Jews in 
America,then Judaism as an organized religion in America will stag
nate. Religion must be coordinated with life. This is the tu.sk of the 
American Judaism of tomorrow.
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