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Il'!T~ODUCT IOI: 

r he tendency in modern life is not so ~uch to 

question the place of relig ion as it is to question the 

sincerity of man in his relig ious pract ices . JeY1ish writers 

and thinkers , from o iblical days to the present era , and I 

dare say f or many eras to come , have sought to impell man 

towards such relig ious pr ac tices that would evoke in man 

a s incere appr eciation of the ma jesty of existence . This 

in turn , the stalwarts of Israel hoped , \'/Ould result in 

fur ther manifestat ions of thanksg iving concerninrr v1hich 

there could oe no doubt as to the sincerity of the individ

ual . 

.:'he modern ~efora Jew is especially made S.\7are 

of t~e need for greater since rity in reli~ious life . ~cc 

ordin~ly , the rte f or m Je\'I b as a tteupted to reshape an old 

patter n i n order to n:eet non dc:nands . 

l.~nerally spe aking , t;he att:ltude with which man 

meets h is relig ious injunctions as d escribed from earliest 

ti~es by the ?rophet s and debated over during the ensuing 

c enturies by the .. ai:>oi s , is refered to in Iebre\"1 literature 

as Kawwana . .1."1e concept kawwana lil<:e any h istorical concept 

has gr own to designate a variet~· of meanings , each val id in 

its hi~torical setting . rhe span of years separ~ting the 

Prophet Isaiah fr o~ the Codifier l ar·o , \·1itnessed a cornpl .:ite 

:::1~a.n3e in both the .:1ea.ning and regard for kawviana . 
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St a tement of the Problem 

'!1bis sp1;;cific study will concern itself with the 

concept kawwa na as it was interpreted dur i ng a period beginni ng 

some two centuries prior to the Chris t i an er a and extending 

int o tbe 1 5t h c entury. The problem s tates is : iihat is the 

! abbin ic concept of k awnana? 

Deli mitation 

Si nc e the n abbinic era does not begin and end on 

precise date s , the arbitrary deli~itation has been sugge s ted 

by the liter ature of the period. The begi nnings of the Telaud 

and. the compl e tion of the major c odes set the period f or our 

exarnination. ~ abbinic , therefor e , n i l l in this study signify 

Talmudic and Code liter atur e . I t is the opi nions of these 

men who \note , ar gued and cor.:-.1ented over a period of some 

fifteen centuries that \·Jill serve e.s mater·ials for thi s 

study . i · . is study realizes onl y too \/el l that a ~r eat body 

of literature that may be cl assified as l\abbinic cont i nue s 

after the 15th century - it is by intent that the materials 

after the fifte enth centur y ar·e not touc hed upon. 

Sour ces of Data 

The sour c e s for thi s v1 ork are pr im:.. rily the 

volu:nes of t he 1J.'al:::iud , t he four major Codes and the ferJ 

moder n t r eatment s of t he general problem as they appear 

in English volumes . 



I. Origin and Meaning of Kawwana 

The origin of a specific religious act is in the 

spontaneous reaction of an individual seeking the intercession 

of his Deity in a singular instant . This reaction may manifest 

itself in numerous ways. The history of the development of the 

religious life is replete with examples of the various , and we 

may add, numerous ~ays , in which man chose to verbalize his 

emotional state before his Deity. No matter what form this act 

oay have taken, i t is certain that it was an act responding t o 

a keenly- felt problem and a conviction that both the prob:e~ and 

its solution would be validated by t~e Deity. Of these numerous 

manifestat ions oany were repeated while other s had their begin

ning and end in a single performance . Of these oft-repeated 

for ms , there were those taken over b:y others , either voluntarily 

or as a result of inculcation and in due time these individual 

innovations became group practices . The reasons for the accept ance 

of these modes by the 1zrou p e":'e as varied as the mot ives whi ch 

may have prompted t he original act . It is not in the province of 

this work to treat the religious act per se, but to indicate the 

emotional and cultural relationship of the individual to his 

God as be mani fe sts this r elationship in his ritualist ic life . 

The task '.)efore us may be el.~cideted by the following 
1 

analysis • • {ain, an essenti a l element in man's attempt to per -

~etuate h i mself , et times became t he cause of grave concern. 
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This was certainly the case nhen the C!'Op began to r1ither because 

of the lack of water. Man, unable to cope with the natural forces, 

turned to h i s Deity for assistance . Let us assume for the moment 

that this specific individual sOURht the intercession of bis 

De ity throur;b prayer . "le may then further assume that this prayer 

was a spontaneous reaction of an individual harboring no doubt 

as t o the efficacy of pr ayer . Tbe larger ~roup, over a period 

of time , may have adopted this prayer as its method of seeking 

rain. Although the need for rain may, and in all probability was 

felt as keenly by the group as it was felt by tbe individual, the 

µrayer itself did not possess the same vitality for each member 

of the group a s it did for the individual. The ve.ry acceptance 

of this instrument by the group was the first stage in its 

formalization. £hereafter , a specific time was set a side for 

the ut terance of the prayer . That time was 1tt".1ediately af tt:r the 

~owin.12; of t he seed when rain was needed most . Yet rain •,?as not 

always needed. There were times when rain was abundant, yet, the 

prayers , because of their f ormalization, continued to be uttered. 

Uot only was the orip; inal vital ity of the prayer further impaired, 

but tbe need ,-,as not , in al l cases , a s kee nly felt . 

l'he peoole the111selves , due to mi gration, conquest or 

influences of one soI·t or another , may have changed the complex 

of their society . An aRrarian people may have become an ~ industrial 

people in v1ho s ! natio1lal l ife r a.in played a very minor roll . Yet 

the force of t r adition, perpetu ated by the institution engendered 

by that and other traditions , stimulated by the orthodox element 
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of the group, served to maintein pr ayer for r ain as an integral 

part uf the relig ious life . The strength of the orthodox gr oup 

could determine the extent of the existence of the practice , but 

the form , by necess ity, became one of mer e habit since tbe forces 

respons ible for the original utterance bad long since become 

atrophied . 

The stage s of evolvement and degeneration of a specific 

religious act are reflected i n tbe a tti t ude the individual enter 

tains at any given time . 'l'bis attitude ete may manifest itself 

in a s pontaneity of expression, a consciousness of aim, 1n simple 

for mal ization, in mere aviareness or habi t , or in some intention , 

~ pure or qualified. P.11 and any of these attitudes is expressed 

in Jewish l i terature as kamrnna . 

Si nce a relig ious act , f'rom the time of its inception 

to the time of its dissapearance wil l a t tract an a t titude in 

conformity with t he specific state of the act as it reflect s 

a stage in the "Cycle of Disintegration" , kawwana , the attitude, 

can then be def i ned only in ter ms of its historical setting . 

A treatment of the word karmana r eveals that it is 
2 

not found in the Bible . •rbe Aramaic form of kavmonuth or 
3 4 

kaviwanta a pt>ea.rs in the Targumim. The r argum Onkelos 

paraphrases the words "" r • n• t'V cat wi th the statement : 
5 6 

Nt'"J nJtt:;,J N"ti'ltt ttni•l'l n1iJy t•N. In its verb form p~ , 

the c oncept , in one f orm or another , occurs frequently in the 
7 

Bible. In the Book of J ob , Zopbar the Naemath i te say s : 
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i•e:i l ''1 tc n t?i~t 1J'7 n tP::>n nntc cN. Si milarly, 
8 

$amue1 speaks to Israel , •• • •it '7t:t c• JrJ cntc C:JJJ'7 '1:i~ ON 

o:i::>.:>'7 tJ•::>itl• As used throughout the Bible , the word 

connotes any of a dozen meani ngs . In add i t ion to those al

ready indicated we may add, meditation, concentration, and 

the devotion. Thou~h the word ~w~ may be peculiarly 

Jewish , the concept is universal and is considered at length 
9 

in Chr istian theology . 

II . 'fhe Impl icat ions of Kawwana 

The 11 Cycle of Disintegration" i mplies that a relig ious 

act will cease , after it has run its course , to be a positive 

element in religious life . As a negative element it becomes so 

much dross to a progressive prograo. To the extent that any 

religious program is burdened with manife stations tr.at have 

run bheir course and still continue to make heavy demands u~on 

the i ndividual , to that extent that relig ious program approaches 

its inevitable end. In order to prevent a catastrophe of thi s 

nature in Jewish life , t he stalwarts of all ages constantly 

sought either to reinter pret relig ious performances or to work 

towards their eboli ti on from Jewish li.fe al together . Their thesis 

being that the core of uewisb life , the non- institutionalized 

element , is at :olute bnd vital and its ritualisti c inter prets-

tions must a pproach t he ab solute . 'i1his drive to keep Israel 
10 

moving away from perfunctory externalities to\·,ards 11 Inwardness 11 

11 
is sycibolized by I saiah when he says , 11

\ hen you come to appear 

- 6 -



before me , wbo hath required this at your hand , to tread 

my court s ? Your new moons and yoUl' appointed feasts my soul 

hatetb : they are trouble unto me . I am weary to bear them, 

and when ye spre ad for th your hands , I v1ill bide mine eyes 

from you ; yea, when ye make many prayer s , I will not hear; 
12 

your h ands are f'ul l of blood. " 

'l'his a tt empt to keep the religious way of life from 

becoming a series of per functor y act s also precipitated t he 

conflict between the Tradit ionalist and t he Refora er , or if 

you will , the Orthodox ..iew and the nefor r.i Jen . Reform Judaism 

today , t hough not accused of being concerned ni th ~~, 

rriay well interpret its entire tendency in terms of a nlt l:i 

)~n - an inwardness in Judaism. Is not the vital core of 

Judaism t he concern of the Reform Jew ? Is not the aim of the 

Refor r:i progr am the strippin~ away from this v ltal core the 

growth that has sµrun p; up and decayed and remained to claim 

p:r eater a ttent ion than the actual core? 

This s t ruggle. is by no means a new one • . s the 

pr ophets were constantly face<l with it , so the leader s of 

all a Res ch a l lenp:ed tendenc i e s to\1a.rds per functor 1ness . In 

discussing the text of Leviticus 1 2 , the rabb is justify the 

use of the term hakrabah as indicating t hat "a inan shall not 

say to himself , ' I shall ~o and a o thing s that are unse emly, 

thing s that ar~ i mor oper , and I shall bring an ox on which 
13 

there is much flesh , and brinr: i t up on the altar ••• 11 
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14 
A similar sentiment is attributed to Rabbi Si meon, "Be con-

cerned," said he, "in the reciting of prayer, and when you 
15 

pray, make not of it a fixed thing ••• 11 The mere .tact that 

the preachers and teachers of the pre-Talmudic and Talmudic 

periods .f'ound it of i mpor tance to concern themselves with 

man's attitude as expressed in his ritual towards his God, 

bears witness to the prevailing tendency towards peri"unctory 

per.f'ormances in religious life. Whereas the Midl'ash1c Wl'itings 

.f'or the most part, treat the subject in terr.is ot specific 

cases, 1.e., they admonish man indirectly by interpreting 

a word or a phrase to mean a specific attitude, the Talmudic 

writings deal directly with the general problem ot ka\1wana. 

III . Kavn,ana in Talmudic Literature 

As it is i mpossible to de.tine Kawwana aside from 

its historical setting, it is likewise imposs ible to identity 

the Ta1mudic concept of ka·;1wana rJith any single definition 

or explanation. Tbe difficulty in stat ing any precise or 

eveD general definition is to be attributed to the diversi

fied conceptions of the term entertained by the various 
16 

Tannaim and Amoraim. Not only are the implications ot 

the term diversified, but they tend towards opposite extremes. 
17 18 

The Amora Reba discerns in tractate Sanhedrin that ot 

primary importance in all religious manifestations is the 

individuals emot ional a t titude. Reba expresses this thought 

in the statement • n lpn 
has become popular in t he form of 
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I 
In cont rast there is the story of a group of rabbis who 

19 
sent to Abuha Samuel a statement concerning he who is 

forced to eat unleavened on Passover. The opinion in 

response to the implied ques t ion doe s he or does be not 

f'Ulf ill his religious r equir ement is that whether or not 
20 

be intended t o fulfill a mitzvah, he has fulfilled h is 

obligation. 

A further difficulty precl uding any attempt at 

a s impl e statement r egarding the atti tude of the Talmudic 

l i terature towards kawwana i s the varyi ng t ype s of dis

cuss ions that directly or i ndir ectl y r eflect the problem. 

In many cases , especially t hose conc er ning mi tzvoth, 

lcawwana is of primary concern since the question nnrc 

tt'7 Jtt nn t:> nt:>·,~ - is actually raised. The obvious 

implication of the question is that t here ar e some who 

are of tbe opinion that kawwana is not essenti al to the 

performance of a religious injunction. In cont radi st inction 

to varying opinions a s to the need of kawv1ana and the 

quality of kawwana i s a series of Talmudic s tatements 

reflecting a general attitude towar ds man and his r eligious 
21 

performances . Vie read that if a man ha s r eturned from a 

t rip and is t i r ed or is in pain ••• the Sages say, l et h im 

wait three days, if necessary, to recover composure and then 
22 

he may pray. Similarly , we r ead the story of h abbi Jocbanan 

who upon visiting Rabbi El iezer found him weeping . "A:re you 
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crying because of the Torah you could have studied and did 

not study?" Questioned Rabbi Jochanan, 11 If so , there is 

no cause to weep for we learn that whether one learns much 

or one learns little it is of no consequence as l ong as 

0•011'1 t)•., 1•i:i•r1 - bis intentions are directed 
23 

heavenward." The significance of this and s i:"lilar state-

ment s becomes obvious when placed in juxtaposition to state

ments found in the Codes dealing with the relationship of 
24 

man as reflected in his religious practices . Finally, 

there are numerous discussions that ar e inst igated for 

reasons other than determining the importance of ka\mana, 

but because of the arguments brought to bear , scholars 

have deduced arguments in favor and against kawwans. Ex

amples of diserta tions of this type are those of Rabbi 
25 26 27 

Hisda and h abbenu Asher ( '1ati ) : rtabb i Hisda is 

concerned with the matter of a bless ing preceding an act 
28 

while tbe Rosh (Rabbenu Asher ) is concerned with the 
29 /i1 matter ofnyin no~, both t hese mat t ers , though not directed 

towards any conclusions regarding ka\V\vana, serve as sources 

for interpretations regardinh kswwana. 

An obvious conclusion that will become apparent 

at the conclusion of this study is anticipated st this 

t ime . The concern of the authorities for any particular 

legislation mev be in~pired by one of two principles. On 

the one hand the rabbis may be concerned with an act that 

has transpired, t he validity of the act remaining in 

question. On t he other hand, the rabbis may se ek to determine 
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t he validity of a relig ious ac t anticipat i ng the act . The 

ter ms denoting concer n for legislation in propspect and in 

retrospect are known as , i n Hebrew terminology, n~·nn:i~ 
30 

/ and i:Jy•-r2._ r espectively. The import ance of kawwana i n 

the execut ion of a religious injunct ion is a concer n for 

the rabbis only in r etr ospect - iJy•i:J , in pr ospect, the 

great majority of c omi.'.lentator s and author ities are i n accor d , 

i . e ., that kawwans is e ssential. 

Ther e i s suffic i ent ev idence to sub stantiate this 

conclusion. As ide fr om the ev idence, whi ch wi l l be noted in 
31 

i t s proper pl ace , Jehudsh Askenazi makes the ver y distinction 
32 

in his treatment of the l aws r egar ding the Lulab: M~ 0~1 

"' c 01 1•1:in1 

Though we have quoted Raba as the author of the statement 
33 

we shall have occasion to point 

out t hat he was of the opinion that a r eligious injuncti on 

need not be validated with kawwana. A similar discrepancy 
34 

will be noted in Maimonides ' contention that a sick man 

or a hungry man s hould pray only if he is able to address 
33 

h is heart wit h proper devot ion , and his statement that if 

a man is for ced to est unl e avened on Pass over, intenti on or 
36 

no , he fulfills his relig ious duty. 

One further consideration must be noted. Kaw\'lana 

as "Intention" i - an i mi;ortant consider ation in criminal 

and civil law . In Tal:nudic legislation, t he int ention must 
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be c l early established since an innocent intention will 
37 

excuse a wrongful act. Kavmana in this and similar i nstances , 

i mplies a relationship between man and man. It is the question 

of the intention of an act directed by one individual against 

another . our study is concerned with kawwana only as it 

characterizes the relationship between man and his God. This 

characterization finds substance i n the emotional reactions 

of man as manifest in bis ritualistic life and to a non-

evaluative degree , in the non- visible emotional reac tion 

of the conscious without any outwar d display. It is these 

two phenomena that dr aw our interest . 

IV. Kaww ana in Talmudic Literature 

The treatment of h.awwana in Talmudic literature 

seemingly falls into three general catagories . (1) rt eligi ous 

dut ies r equir ing ka\·rnana, (2) religious duties valid in the 

absenc e of kawwana , and (3) condi t ional kawwana. 

( l) Rel lgious duties requiring kawwana . 
38 

Fl' om a i>li shnah we learn that in order to fulfill 
39 

the requi.r ement of hearing the sound of t he shofar and that 
40 

of bearing the megi llotb r ead, one must set his mind to 

the fulfill ment of the mitzvah -

The Gemarah ad .s to these two injunctions a third, namely 

prayer and qualifies that prayer is valid only when an element 
41 

of kawwana is inherent during the r ecitation. Not satisfied 
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with a statement concerning a specific obligation, the 

Gemarah lays down tbe general regulation Ml&' M'l poyncn1 

- he who is concerned with the mechanics of a r el igious 

jnjunction, i.e., r eading the Scriptural text ot Deut . 6. 4f., 

at a ti:ne when ordinarily i t would be r ead in r esponse to 

the prayer requirements of the day, be doe s not fulfi ll his 
42 

obligation. Fur t hermore, the sam~ r eference continues - one 
43 

who hears a poyno is not credited with a mitzvah. 

47 

44 
:r:e sh Lakisb, 

45 
Rabbi Huna, 

46 
Rabbi Zera, Rabbi 

J 0 se , and Samuel bar bar Yitzchok are all representative 

of the opinion that kawwe.na is ess ent ial in the per for mance 

of a religious commandment . 

Resh Lakisb notes in the Talmudic analysis of the 
48 

Passover Seder service that the insist ence on the part 
49 

of the Mishnah t hat the lettuce be dipped twice is indicative 

of t he f act t hat kawwana is i mperative. 

Rabbi Huna comoents upon the order of the Passover 

~VIO dippings , Seder service and sugf•ests that there are to be 
50 

each dipping to command a separate blessing. 
51 

The Tossafot 

interprets Huna 1 s r emarks os indicative of the opinion that 

religious connnandments are valid only in the pre3ence ot 

kawwana. 

The incident of Rabbi Zer t 's cal ling upon bis 

his attendant saying , "Put your mind to it and blow the shofar 
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52 
for me , 11 marks him a s one who likewise deems kawwana 

an essenti al element in t he execution of a mi t zvah. 

Rabbi J ose stresses the importance of kawwana 

in his disc ourse on both the Pas sover Seder service and 

the blowing of the sbofar. His agreement with Resh Lakish 

is noted in h".. s insist ence that t he second dippi ng can not 

be excused as an i nnovation for the enter tainment of child-

ren. Proof for this argument, Rabbi Jose f inds in the use 
53 54 

of the wor d i11)l0 as s tated in the law. Wi t h the .ulishnah 

h abbi J ose argu6s that the hearing of the shofal' is not 

valid unless there is kawwana on the part of the listener 
55 

and the perfor cer. 

Though a sec ondary source , the law s regarding 

tbe putting on of phylacterie s on the ~abbath, evoke , as a 

result of the discuss ion , the comment that it is possible 

to i nter pret the difference between Rabbi Gamliel and Rabbi \ 

Samuel bar bar Yi tzchok as a diff er ence based upon the 

acceptance and r ejectioL of the pr i nc i ple of kawwana in 
56 

the ful fillment of a mitzv ah . 

Finally , the Talmud Yerushalmi is i n accord with 
'.57 

the gener al opinion pr esented in this section. 

(2) Religious i--~r.formances valid in t he ab sence of kawwana. 

Tee val i dity of a relig ious perfor manc e i n the 

absence of kawwana is specif ically st ated in two instances . 
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These two cases ser ve as the basis for the entire discussion 

of i1 l ., :l n 1 ~ ' ,~ r ' ~ n nio - mitzvoth are in no need of 
-("" 58 

kawwana . '11he first , alr eady r efered to i n this study, is 

the case of a man who is forced to eat unleavened on Passover . 
59 

According to t~e text of the Tal mud , his r eligious duty is 

perfor med though be had no specific i ntent ion regarding either 

the injunc t ion or its fulfillment . The second of the two 

s t atements i s attributed to :K aba who is said to be of the 

opi nion that Ni' 1'~7 yptni1 - he who h~a_!'..§ the sound of 

a shofar even though he bad no intention what soever of 

validating a commandment , bis obligation is fUlfilled . Aside 

from these t wo sources of suppor t for the thesis that kawwana 

is not essential in the perfor mance of e r eligious injunction, 

a Baraitha listing a series of possible impediments in a rit ual 

involving the eating of food , notes that the absence of ka\'!Wana 
60 

is not an impedi ment . Never theless , t he conclusion antic i -

pated previously in this study to the effect that i n the 

main, all comnentator s and author ities are of the opinion 

tbat kawwana is of importance in the per formance of a mi t zvah 

still bolds and opinions to the contrary, i . e ., kawwana as 

e non- essential, though valid opinions, are the r esult of 

a posteriori r easoni ng . 

61 
'!'he Toss fot bears out this contention in main-

taining that t e law is not with Abbabu Samuel in the gener al ----matter of kawwana , but i n the case of 
62 

nio , Abbahu Samuel 

is correct . The Han 
63 

quoting hlaimonides 
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the qualification made by the Tossfot , is made by Llaimonides . 

Though .<laimonides is of the opinion that kawyiana is an imper-
65 

ative element in the execution of a religious injunction, he 

excepts the case of one who has been forced to eat unleavened 

on Passover from this general declaration. The basis for this 

differentiation is the principle of i1Ji1J J::>t' - personal 
66 

benefit . H. lis sim states his opinion as mitzvoth needing 

kewwana and basis his opinion on the very question r aised 
67 

regarding two dippings at the Passover Seder ser vice . 

68 
The Gemarah likewise suggests a difference between 

mitzvoth in general and the eating of unleavened. mro ?~tit - is 

t he cornnand of the Torah, and he eats, for ced or no. In the 
69 

case of the hearing of the sh of ar, nynn f t , :::> r - is the 

co!ll!land. \'/1th the distinction between mitzvoth in general 

and the case of iT~O , as drawn by the Tossfot, Maimonides 

end the Gemarab, we can safely dismiss the Abbahu Samuel 

incident as proof of the validity of a mitzvah in the 

absence of kawwana. 

h abbenu Samuel refering to the case of a mistaken 
70 

bless ing , i.e., the individual began a bles~ ing for wine 

and ended with a blessing for beer , etc ., deduces from the 

feet that the bless ing is valid, that a mitzvah does not 

need ka\•maua. Bu t , he, as others , maintains that kawwana 

- "Intention" - nc t to pe:•form a specific act while in the 

process of handling the par ephanelia essential to the act 
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viill serve to invalidate the performance as a mitzvah for 
71 

the individual in question. The very case cited by Rabbenu 

Samuel coupl ed with the fact that he accepts kawwana as a 

negating force, is suff icient evidence to conclude that 

the r abbi speaks of a fait accompli when be deduces that a 

mitzvah is not in need of kawwana. 

Is Raba of the opini on that 

The original statement from which this opinion is deduced 

deals with the blowing of the shofar - the mitzvah of hear

ing being valid even if there was no kawwana on the part 
'72 

of the hear er . Rabe and bis contention is substantiated by 
'73 

a host of com:nentators . The Talnrud seems to be in accord 

when it notes that even a tto~y:::i poyno may result in a 
'74 75 

valid mitzvah. The Or Zor ua states that the law of 

kawwana is in ace ordance with Rabe. Furthermore, the same 
7 6 

sour ce maintains , Abbaye and the Gemarah are in accord 

with the contention that all that is necessary is ny• pn 

No':Jy:i - blowing , and M0'7)1J y •o" - hearing . 

opinion 

and the 

Not in direct suppor t , but maintaing a similar 
7'7 

in the matter of kawwana are many of the Gaonim 
78 ,, 

N Jlt'"\a 

Finally, Rabe. is an author ity tc,n:::i - one of the w ....... ;.,·r, 
last of tbe ~author lties , a position in time , accor ding to 

79 
Talmudic principle, lending precedence to his statements . 
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In view of the for goi ng, Rabe was, as were all 

the authorities of the Talmudic and post- Talmudic period, 

seriously concerned with kawwana. There is no doubt that 

Reba argued with the majority maint aining that a mitzvah 

in order to be valid had to be performed wit h kawwana. 

An indication that Raba was concerned with 
80 

kawwana coiues from an argument between Rabe and Abbaye . 

The argument centers about tbe status of the blower and 

t he hearer as regards the f'ulfillment of the mitzvab. 

In order to upset the content ion made in t he name of 

Rabe, Abbaye introduces the principle of~ · ot n '7 :l - one 

who sleeps in a sukkab on the eight h day of the f e stival, 

i . e ., he adds to the commandment in spite of t he in-
82 

junction .. "thou shalt not add." The final outcome is 

Reba' s s t a t ement .. In the perfor mance of a religious ac t 

one does not require k awv1ana. To t ransgres s a rel i g ious 

pr ecept i n i t s proper time , no kawwana is requir ed. To 

t r ansgress a relig ious pr ecept out of its time , kawwana 

is required • .rhus, Rabe, by demanding kawwana for a 

t ransgression out of i t s t ime, demonstrates that be is 

concerned with it as an element in tbe performance of 

a mi t zvah. 

Two Tossfot, one in which Reba figures , are in 
81 

opposition. ~he Toss fot in Pesachi m excepts the case of 

the eat i ng of n~o , but in all other cases, it is of 
83 

t he opinion t ha t kawwana is e s sential . In Rnsh Hashanah 
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a contr ar y opinion is stated and i n addition thereto, 

the qual ification that ther e is no difference between 

a p :>ii ;n ~D and a Nn•• iNi nl ~O. The question natural ly 

has to be r aised as t o the discr epancy in opi ni ons. 'l1he 

only plausible answer that c an be made is that a d i s-

crepancy does not exist . In the one case , the Tossfot of 

Pesachim, the concern of the author ities is in "pr ospect . " 

The second of the two cases deals with an act in "r etro

spect , " consequently the two seemingly opposing opinions . 

Adding to the pl ausibility of t his reconcili ation of 

opinions is the attempt in t he second of the two Tossfot 

to equate pJii nl~D and ttn• •itci nt~o. Throughout 

rabbinic literature, a mitzvah Nn• •itti carries more 

weight than does a mitzvah JJJ11. It would be con-

trary to the general opinion of the Talmud on the subject 

of relig ious per for mances to maintain that ther e is no 

di stinction bet V1een those comr:anded by the Tor ah and 

those commanded by the rabbis . But , in the case of a 

fait accompli , one could very well t reat both the 

command.I::ent of the Torah and the commandment of the 

rabb is i n a s imilar manner . 

84 85 
The Hamban raises the quest ion : Since Raba 

86 
is titinJ - why are we in ac cord with Rabbi Zera? In 

,, 
ans~er , the J JD1 sug~ests the liklihood that Reba in 

quoting the opinion at t ributed to h im, is not quoting 

himself, but merely quote s a valid argument in refutation 
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to Abbaye . Indicative of this, the Ramban suggests , is 

Raba 1 s statement i1JU~ · ,v:i1t:iy'1 tJor:i N""· Similar l y , 

the statement N~· i ·~ yptniTmON nNr may have been 

stated by Rabba , but may not neces sar ily ref lect his 

opinion. 

Concl u s i ve proof that Raba is of th3 opinion 

that kawwa na is essenti al may be dr awn from the dis

cuss ion in Br ocoth. There Raba agrees with Rabbi Lteier 

and states that the law is v1itb Rabbi 1'ieier in that 
87 

kawwana is of impor tance i n the r eading of the ~· 

Shoul d we disr e gard the Raba-Meier statement , 

the Tossfot discr epancy, and the Abbaye-Raba controversy , 

we would stil l have to justify Reba's general statement 

quoted ear lier in this study •y:i y::i•'? NJoni and 

the antithetical statement i1ltt~ nt~·i~ J" N n t~o. 

(3) Conditional kawwana. 

The ter m "Conditional Kawwana 11 impli es a 

limitation or qualification of an indiv i dual 's r esponse 

as demonstr ated by the qual i ty of the ritual act . An 

instance of qualifying kawwana has been noted in the 

discussion of the eat ing of unleavened on the Passover 

festival. In suppor t of the t hesis that kawwana is 

essential in the perfor mance of a mitzvab , the case of 

t he unleavened was excluded as "Ni1 •'7t~ p•)1:i M7 -

tbe degree of kaww ana may be minimized in tbis specific 
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88 
case. The obvious inference to be made as a r esult 

of this exclusion is tbat the intensity of the reaction 

- kawwana - in the per forcance of a mi tzvah may and 

does var y depending upon both the command and tbe in-

dividual. In excepting the yase of the eating of un

l eavened , the author ities based t heir procedure on 

the princ:tple of i1J i1 l f:lrl - a case of personal benefit . 

This particul ar principl e is fur ther deduced from the 
89 

r almudic conclusion :i1li1JW ,)''n ~1'iy)1 C')~n) pcyon. 

,, 90 
Aaron Ha Levi (n ttin) makes a fur ther 

qualification in the case of the individual who bas 

been rorced to eat unleavened against h is will . Although 

the person forced , he contends , may not have had in mind 

t he fulfillment of his obligation, be must be aware of 

the fact that it is Passover and that what he is eating 

is n~o bef ore he can r eceive credit for tbe mitzvab. 

Should he have thought that it was a t ime other than 

Passover and the n~o a f ood other ~han that r equired 

on the festival, the mitzv a~ is no rnitzvah . 

In v iew of .n.ar on Ha Levi ' s qualification, we 

can further characterize kav1V1ana as an 11 awareness " or 

"consciousness" of the ritual act . 

A statement coinciding with that of Aaron 

Ha Levi's is r ecorded in the Talmud. The question of the 

hear iag of the shofar and the fulfillment of the command 

r·equir es k aw\'lana as an a .rnurance tha t the lismer does 
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execute the injunc t ion of hear ing the shofar by hearing 
91 

a br eying ass . 

92 
The discussion in tractate Brocoth , is not 

conc erned with the intensity of the act , nor the "awareness" 

of the individual in his perfor mance of the rit ual, but 

rather with the extent of kawwana as compared to the ex

tent of the ritual act . 

To some, not all all r elig ious injunctions ar e 

of a similar potential nature . Consequently the demands 

of each will vary. ·rhis distinction was apparent in the 

case of matzah even though it was a single case . The 

authorities make a further distinction by class ifying 

f J ~,, n 1 )lD - i njunctions made by the rabbis , and 

Mn•• iNi n 1 )lD - injunctions made by the Torah into 

two distinct potential gr oups with ~he gr oup of Torah 
93 

CO!Jt!'landments being more exact i ng reBarding kawwana . 

If t he religiou:. act i s partaken of by two or 

mor e per s ons , what part does kawwane. play in the act? 
9 4 

In the blowing of the shofar, the Ran maintains t hat 

t he performer needs no kawwana since he is merely an 

agent making possible the abilit y of an individual to 

hear and his kawwana do~ s not effect the hearers .ful-

.fillment of the i njunction. !{abbi Jose would have it 

that the va~ldity of the mitzvah is dependent upon 
95 ,.95a 

both t he hearer and the performer . In the "11PM n in 
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the opinion is advanced that M0.,}1:J y• Ott and tt0'1)1:J y• pn 

are adequate . The greater number of author ities are in 
96 

accord with Rabbi Jose and the Gemarah . In the case of 

a i l :J ' ~ n • '1rJ , some c ol!lClenta tors would not bring his 
97 

kawwana into question. 

~le have s till a fur ther qualification regarding 

kaviwana. Ti oe and again, a commentator will note that 

kawwana is essential nM~'1 - for fulfillment . In this 

par t icular case the term implies that tbe i ndiv idual is 

concerned merely with the t hought that by doing this 

or that he 11 is out of debt 0 
- he no longer may be held 

obligated for t ha t particular matter . In inter pr eting 

the case of Rabbi Zera 1 s calling to his servant asking 

hi m t o blow t he sbofar , according to s ome au t:ior ities , 

rt abb i Zera did not say blow n1io'1 • '1 - for the sake of 

the mitzvah, but only ntt~ '1 - for the sake of the ful-
98 

fillment of the precept . l1his concept of ntt~'1 bas 
99 

a negative phase and i s treated a t length in the ?almud. 
100 

Habbenu Samuel s tates : 

Concerning the habits of hlfasi , the stor y is told that 

he fol lowed the custom of reciting the n'11:Jit service 

in h i s hoce even though all bad heard it recited in the 

synaeogue because while listening in the synagogue they 

had i n mi nd ntt~'1 N'1 - not to be absolved from the 
101 

injunction by t hat particular bearing. 
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From the series of qualifications made regard

ing kawnana we note that whatever kavmana may l)e , it 

diff ers in intensity and does not neces 3arily coincide 
• 

Vlith the extent of the ritual. Fur thermor e , kawwana 

may be an "awareness 11 of a performance or merely the 

f eeling of paying a debt . It may also describe the 

conscious act of not being credited with the perfor

mance of a mitzvab while partaking of that mi tzvah. 

102 
v. Kawwana in the Codes 

The history of Codes, is the story of the 

crystallization of Jewish law. Para lleling the steady 

stream of dialectics was a continuous attempt to pre-

sen t t he people at large with a simple compendium of 

legalizat ions as they \'1ere to guide Jewish life . To 

t he extent that kam1ana was an important issue among 

t he dialecticians, it was of greate r concern to the 

Codifier s since they had to state , and not argue , the 

cases in which a mitzvah is v~lid and those cases in 

which there is no validity . There is a noticeable diff-

erence in the t r eatment of kawwana by t he Talmudists 

and the Codifiers , a difference aside from dialectics 

versus codification. ~herein the Talmudists raised 

t he primary question as to the need of kawwana , the 

authorit ies of the epitomes and compendiums take for 

granted a positive answer and seek for the most part 

t o charect erize r ather t han just ify kawwana . Con9e41uently 
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kawwana per se is not a subJec"t for discussion in t he 
l03 

Codes . The rituals , on the other hand, find their 

validity in lcawwana, a quality designated by the 

Codifier s . 

Of these specific rituals, we shall analyze 

those pertaining to {a) the r eading of the ~hme. , {b) 

the eating of unl eavened, {c) the reciting of bless ings , 

and (d) the practice of pr eparing the Lulab . 

(a) The reading of the Shma. 

Kaw\·1ana is essential to the r eading of the 
104 

) / U maintains :Ja i monides , and thi s kawwana , be 

qualifies , is J'1il nJ I I :l - the kawwana of the heart. 

Interestingl y enough , the recitation is valid if the 

kawwana is limited to the first verse , i . e ., the verse 

proc l aiming the unity of God. Furthermore , ,, ai~onides 

l3gislates , if an individual is preoccupied with the 

reading of the iorah for one reason or another and co-

incidentally reads the ver ses of the yott at a time 

when ol'dinar ily the ,VOiP is 1·ead , if the r eader concen

trate s upon the meaning of the first verse , his obliga

tion to r ead the yo~ is fUlfilled. Thi s point of 

view is in apparent contradi ction to the Talmudic 

statement N~· t..? poynoil- a point of view accepted by 

most of the t~thor itles . 

Influenced by the many statements contai ned 
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in the Uis:hneh Torah cle arly expressing the Rambama 
105 ') 

attitude towards kawwana , we are able to note two 

important facts concerning the distinction made 

between the r eading of the first verse and the remain-

der of the prayer . Since the term :J'7i1 nJtl::> is used 

by .waimonides, the implication may be made that kawwana 

in the sense of 11 awareness" is es _;ential to the entire 

prayer and kawwana as meditation is essential to the 

first verse. This reasoning must be valid in view of 

the statement made regarding the five factors that 
106 

serve to i nvalidate a prayer. One of these is kawwana. 

Is it possible that the consistent and logical codifier 

would contradict himself in so i mpor tant a matter? 

The question as to the extent of kawwana 

is argued by Rabbi eliezer and Rabbi Akiba in tractate 
107 

Brocot . Rabbi J ochanan states that the law is with 

Rabbi hkiba , namel y , that kawwana is important during 

the entire recitation. 

Supporting our subjec tion of a specific 
108 

ritual to two types of kavmana the Oi11~N J lD 

comments that kawwana ntc~'1 is nee ded for the entire 

recitation, but :>'7i1nlU:lis essential to the first 

verse. This distinction drawn by the Mogen Abraham 

serves also to substantiate the definition of kawwana 
109 

as the "paying off of a debt . " 
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110 
The Tur is in accor d with the legislation 

of Maimonides , but qualifies kawwana by suggesttng that 

it need not be one of f'u l fillment of a specific command-

ment since nl tl:> nl:>",~ 'nnro, but it need be 

one of general f'ulfillment . Actually what the Tur con-

tends is that kawwana is of impor tance , but distinction 

should be made bet ween kawV1ana as 11concentration" and 

R:awwana as executing a r equirement . 

The Shulcban Aruk, the final author ity, quoting j 
- 111 "--

the text of the ~shneh Torah concludes that kawwana 

is i mperative in the reading of t he fir st verse of tbe 

Shma, but is not e s sential to the r emaining verses . The 

Ci1,JM J 10 and the JC>" iT itt:i com.."'lenting upon 

t his conclusion state : - so is the l aw , but 

only concerning ltn" "ian n 1 ~o for t J Jii n I JD do not 
112 

need kawwana. 

(b ) The eating of Unleavened on Passover. 

ulai monides , as has been pr eviously i ndicated, 

l egislat es that if an individual has been forced to eat 
113 

n~o he fulfil l s bis obligation. The Keser Mishneh 

is hasty to qualify that tbe case of n~o is in no way 

repr esentat ive of t he a ttitude of Maimonides towards 

the general lt'oblem of kawwana. In fact, Karo states : 

i1l1l~ n t~ .. ,~ 

but in this specific case (~~ 

01JDi 

- 27 -

i,"'o 1 •o'7,VJ 
114 

n1•iyJ1 o•:i?nJ. 
nl ru 



Karo's Shulchan ~stating the l ew in its 

~form, bas it that t he eating of inD without 

kawwana - without the intention of fulfi l l ing an ob

ligation - the mitzvah is valid. But , t he codifier adds, 
115 

ct• i1 ru l l ::> and 1J1iT nJ l l ::> are essential. 

116 117 
The comments of the Ci11JN J lD and t he Tur 

are of part i cular interest. It is the opinion of tbe Tur 

that n~c eaten without kawwana does not invalidat e the 

r equirement to eat unleavened. A sick person, as stated 

by Maimonides, does not fulfill his obligat ion of eating 

unleavened. In all probability the sick person i n r ef-

erence is one who is not conscious of his activitie s . The 

~ ant ic i pati ng the appar ent conclusion that kawwana is 

am ess ential phase of the execution of a commandment , 

comnents that of those who are of an opinion contr ary to 

Llaimonides on the general r ule of kawwana are in accord 

with Maimonides in the matter of a sick person. Disregard

i ng the Tur's qualification, it is obvious that the dis

t inction between a sick per son and a person for ced to 

eat unleavened lies i n the f eet that i n the case of the 

person forced , the questi on of l aw deals with a com

pl et ed act . In the case of the i ndividual who is ill, 

it can not be a ques t ion of fait accompli, but it is a 

matter of n7•nn::i7, consequently the validity i n 

one case and ~he con~rary ruling i n the other. 

The CiT1JM JlO se eks to make a differentia

tion between commandments involving food and those 
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not involving food. Here again, the differentiation 

would have to be based upon the fact that in the case 

of food there can always be the question of the validity 

of the act after the act has taken place . 

(c) The recitation of Bl essings . 

Kawwana as it concerns the various bless ings 

becomes a rabbinical concern in a case V1here the thought 
118 

and the r ecitation are not in accord. It is the opinion 

of Maimonides , the Tur and the Shulchan Arul{ that if an 

individual begins a bless ing cor r ectly, i. e ., bas in 

mind to recite a bles sing for wine with wine before him, 

and then compl etes the second half of the blessing with 

the formula for some other liquid or food, the blessing 
119 

is valid. The Tur is not concerned whe3ther he recited 

the firsc half or the second half properly, i n both 

cases the bless ing stands . '.rbe reason g iven by 11aimonides 

for the validity of a bless ing recited correctly for the 

fir st half is that the first half of the for mula is the 

i mportant half since i t conta\ns t he expression of the 

unity of God and the Kingship of God. Since the individ

ual while meditating upon these concepts had in mind the 
120 

correct blessing , t he bless ing is valid. 

The Tur, in i nterpreting waimonides , suggests 

that there i s , acco1ding to waimonides , a distinction 

between bless ings inst ituted by the rabbis , and bl es s ings 
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121 
the or igin of which are Dibl ical . 

(c} The practice of preparing the Lulab. 

A bl essing , according to r abbinical law , nrust 
122 

be made pr i or to the r itual act . In the case of the 

Lulab, t he mer e l i f ting u p of t he Es sr og and the Lul ab 

would constitue the fulfillment of the i n iunc t ion. Con-
123 ... 

sequently, r ules the Shulchan Aruk, the individual bas 

t wo alter natives . On the one hand he may make the b l essing 

befor e picking up both the Lulab and the Essr og, or be may 

pick up both but keep the s t em of the Essrog pointed down-

ward, i . e ., a manner contrary to the manner in which it 
124 125 

grew . Jehudah Ashkenazi comrrents that i f be picked up 

both r itual objects proper ly, but had in mind the non- ful

fillment of the mitzvah, the blessing is valid. But , he 

adds - ir'1•nn::i? f::I ntrty'1 J'lt D
6

lH . 'l'be Tur 
126 

likewise expresses himself nN)t'1 M?ei I ' t ::i• rJ 'DJ • "o 
The nambam prefers a bl ess ing prior to the handling of 

t he Lul ab and t he Essrog . rhe ir~O ·~ii pcints out 

that the cust om as we prac t ice it this day i s t o t urn 

the Essrog pit- downward and recite the blessing , i zmnediatel y 
127 

f ollowing tbe bless ing the Essr og is turned upwar d . 

The impl ications of the for going legislati on 

is that kawwana - nMi'1 N? - is r ecognized as a 

possibilit y , ·mt not prefer ed as a practice . Kawwana 

nNi~ - i s essential. Kawwana , other than the mere 

execution of a command , i f required, is not implied in 
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the legislation nor the qualifications made thereto . 

128 
Vl. Rawwana : Commandments and Commandment s 1•1n1~ 

The attitude of the ? almud towards all relig ious 

i njunc t ions is that tbe injunctions were not desiBned to 

af for d the perfor mer thereof a personal b enefit . In ·..L.'alnrud 
129 

3abli , tractate r,osh Hashanah the statement is made : ntJD 

Un'l nUil''7 UC)• A similar statement is made in tractate 
130 131 

:::rubin with the pr e fix tfD;J ;,~,. !~aimonide s , discussing 

the laws r elev ant to the ->hofar repeats the s tatement found 

in ~osh Hashanah . levertheless , i n treating t he relationship 

of r.?an to his r· i tual performance , a grea t number of the 

COr.l''lcntator s indi cate t hat the question of kawwana is of 

£reater i mportance i n the general c ate e:ory of co:nmandment s 

as compared to commandments categorized as 

It can be safely suggested, in view of our study , that 

ka\mana i s of les ser importance in c as~s of J'liUi1 than in 

ot'1er ins tances • .. iaintaining , as we do , tha t the concer n for 
132 

k:mVJ ana is ,lY'1~, for n?•nn~? i t i.s assumed that in 

all instances ka\'mana is of p:rirnary i mportance , tbe conclusion 

herein stated infers that i n c ase s of 

are validated much inor·e easily that are co.:!1andments not of 
133 

this categ or y . 

Bearing out tJis conclusion is t he principal fact 

tha t in the main , the attempt to substantiate the statement 
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nl t tl nt •is J •M ntJD i s tied - up with 1 •1n1n n:Jil. 
134 

:Sxplic itly stated in the 'i'ossaf ot is the statement reg arding 

a n1n1n n:»il _ M7. The JlD 
135 

anilM maintains that kawwana is essential in t he per -

f or msnce of a mitzv1 ah , but , he also maintains , in matters of 

eating , the case is to the contrary since the individual 
136 

benefits t hereby . Simil arly , in the Beth Josenb of the '1'ur 

\'.'C 111eet wit:b the oft - quoted phrase :l-n nt•iylt a•l'1nl poynon 

n1n1 Jl~ - sub stantiatine the conclusion that a distinction 

is ~ade i n the treatment of the two cate gories of mitznot in 

spl t e of the cene~al statement : 

Vll. Kawwana Defined 

h.awwana as interpreted in 'l'almudic literature and 

the Codes is a qualitative or quantitative , positive or 

net:ative ritual res ponse . ,1ere vie to def l ne kav1wana in terms 

of a prospective act and then in ter ms of a retr ospective 

ac t , this definition v1oul d be further delimi ted in the ca s e 

of an act in pr ospect . Visregarding the difference of act s , 

l'::awwana 1 ~ as inclusive an act a J indicated in the defini tion 

i:iven . 

Contributing to this definition are the interpreta

tions and classifi cations of karl\'l ana depicted by the Talnrudists 

and Codifiers . 

·rhe highest type of kamvana is l'1n n1nl, the 

lrawwana of t he heart • .1.'he implication is that t he individual 

f eel s , ke enly a nd dee ply that he is per forming an act which re-
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fleets l: is love for He who directly or i ndirectly commanded 

that ver y act . The form that the act may take may be either 

enotional , verbal or mechanical . An e xample of pur e emot ion 
137 

is indicated by Rabbi Chananel \"Ibo sees a ritual perfor mance 
/ 

in the silent me ditation of tbe i ndividual . An ac t keenl y 

fel t is that of the r eciting of the 3hma . ... aimonides notes 

that the fir st par t of the Shma must be recited with intense 
138 

kawwana . 

rhe quality of a response may be conditioned by 

the quality of the demand , i . e . , 3ibl ical or r abbinical . 

H 3iblical injunction ( lh • • illiD ) will conmand o. more 

i nt ense r e spons e than will a r abbinical ( 
139 

injunction. 

~he tendency to fix a prescribed number of mi t zwot 

for t ho indi vidual to per form each day indicates a shift 

in att i tude f r om a qual i t ative emphasis to a quantitative 

enphasis . Just as in t he case of the qualitative or emotional , 

t~e r e spon se may range from c haracterizing the statement 
140 

•y:i K:l •7 KlDn, to a respons~ that bor ders on the 

r:iecha::....ical , so l.ike\·lise , i n quant i t ative responses , "&'1e ranee 

is varied . ·.1e h ave , as examples , the cases of the eat i ng of 

unleav ened on Passover and t he st atement regarding ~ 
in general • .• e e arding Pas sever , there are those who ¥1ould 

validate t he COl!lllanc'-:.ent of ea t ing matzah completely d i sregard-
141 

ing t he state of mind of t he individual . Aaron Ha Levi insists 
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upon a knowl edge of the day and the fact that it is un

leavened that is being eaten before the performance is 

validated. Concerning ftl ftl&' the comment J l 'Pl •'I 

''" ·~1~indicates clearly tbat there is a quantitative 

difference in lcavmana. One f'ur tber example t bat can be 

listed in pr oof of the quantitative distincticn is that 

of the ~ which according to i1iaimonide s may be r ecited 

with a kawwana that drops in intensity as t he individual 

goes from the opening statement to the remainder of the 

praye r . 

;m ind ividual may per for m a relig i ous injunction 

merel y n•l'I i . e. , the fulfillment of a duty . This act 

me.::' b~ with or without any emotional reaction. On the other 

bahd h e may per forn an act with the s pecific intention of 

not exe cuting his commandment ( ftll'I •'l&t ) . Of Alfasi it is 

t old that h is pP. rformanc e of the :iabdalah service i n the 

synagogue v1as with the intention of not fulfil l ing the 
142 

mi tzwa h . 

VIII. Conclusion 

11.t the outset of this stuC.y, it was noted t hot 

ker1wana could refe r to any and a ll :c·itual practices i n the 

so called 11 Cycle of Disintegr·ation. 11 I-:o mat t er· what the 

i·eaction of the i nd ividu ol ma;,' be , t hat f ti eline: or absence 

of f eeli ng is kavrnana . ;~side fr o~ the i opossibili ty of 
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specifyi ng a definition, even though a br oad defi ni t ion h as 

been attempted which in t r uth is only a restatenent of the 

introc1uc t ory r e r.1arks , a precise statement noting the r e action 

of t h e Talmudists to kawwan a is likewise i mpossible . 'l'his 

does n ot i mpl y that no at tempt has been made to del i mit the 

ter r:l k avmana and g i v e it a s pecific Meani ng , to the cont rary, 

r-ot only bas the atter.ipt been made , but t he assignnent ac tual l y 

nade . l'his hor1ev er , in the f l e ld of philosophical literature 

r atl e r than the fie l d of rabbinic literatur e . The phil osopher 

vaadye. includes in his seven statements r·egarding the factors 
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that vit iate prayer - I l'7 I ·~n ll'7 • In line wi th .3aadya 

\'/B S ..:.ahya who se Hoboth Ea - Lebaboth del t s pecifically vii t h 

this pr obl em. 

In r abbinic literat ure , t hough unable to d efine 

ka~nana , ne are i~ e position to note the char acterist ics of 

this historical concept . 

i'he early rabbi r. ic statements demonstrate an interest 

in the individual ' s r itual responses . Prom time to ti:ne , the 

individual is exhorted to exa1!1ine the intent with which h e 

approaches his God . Notic eabl y lacki ng i s any attempt upon 

the r abbis to fix man ' s r i tual life in or der to charge him 

with specific obli~ations . Instead , the state~cnts of the 

rabbis r eflect a c e r tuin desire t o have the Jew live a \ 
rel i Bious l ife fr · s from det -pat~erns . 3e t prayers and set \ 

!i i mes for prayers arc not highl y r egarded • .. aa, t1e r abbis 
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seem to say , should be t i ed to his God wi th an emotional 

bond free from all perfunctor y ac ts . 

As vie move thl'ough the Talmudic period into t;;,e 

neriod of the Codes , we note a definite tendency upon the part 

of the relicious leaders to fix man ' s obli gations . h process 

~e e::is to be wor k i ng tor1ards the eli::iinat i o!1 of ell spontaneity 

end fr· e ~dom in relie i ous practices and in tileir stead, a rig i d 

s:, ster:i is appl auded . ,iherein i n the preceding per·iod fixed 

ritual responses viere not held i n h i gh estee:i, during this 

period, spontaneity was looked at \Ii !;h askance . 

In all pr obability such was t;he cas e . rhe f r eedom 

of r elicl ious practic e slowly r1 i thdrew wbile a fixed S'J'Stem 

gr·ew in its d0:nands . The exter nal circums tanc e s t!"Jat l ed to 

t'1is chanc;e , could have been, and in al l pr obability v1ere 

:iany . '.'he purpose i mpellins t!lis c h ane:e in pace , i n all 

probab ility na s wor thwhile . Never thel ess , t!'ie fact rema ins 

t h a t by the 14th century , ltawwa~ could note the ac t of a 

nious aoul in prsj·er and at the same time note tbe pel:'functor y 

ac t of ·:1a.sPine; the hands v1hen l e a·: inc a c emetel:'y . I n f act , 

t hE: rinsing 01 t be hands ~·1as of ~~·eater impor tance in the 

ey ~ s of the average Sew than was an orig inal pr ayer of a 

.r e lie; iou s soul • 

.. bet ac tually \.i,:1.s happening was si.nply tbat many 

pro.ctices had reached t n e ir l ast sta;,fe in the "Cycle of 

...;isintet:rat-l..01111 but rema i ned to pl ague t he individual Je,·1 

beca•1se the institut ions engendered by these practices now 
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perpetuate the se prac t ic es . Due to exter nal conditions , the s e 

practices could sur vive , but kar;wa n a h av ing come to mean , in 

t '1e spec i fic instance , a mere mechanica l ac t , ominously sug~ested 

that t:iat act \'1ould not long sur v i ve . Kavmana then bec ome s the 

~::?ca s·...tring r od by which the i mportance of a rel~gious act can 

be :;:ieasur ed . 

doc i al man does not easily g i ve up that which be 

nc.s inflerited from hi s progenitor s . In the strugg l e to retai n 

his h er itage he adds 1;0 it hopi ng to inc re~se i ts see:ni ng 

imoortence so that it will no t be neglected. a s l ong as the 

peopl e remain i gnor ent of the pr ac t ic e and i ts antecedent s , 

·he surviv al of t he act is assur ed. Ho\·1ev er , when enl i ghten.'nent 

beGins to question , the practice is in jeopardy. 'i'his ver y 

cx,arienc e came to the Jew dur ine tlie 18th century . Slowly , 

t}iour·}i not in our terminol ogy , the Jew bet: an to reali ze tha t , 

11 l:n~niana that be~'an as a ~:ieans of quickening the r·elig ious 

).ifc and increasint: its i!"lwardness , had itself deterior ated 

i:?:t:o a perfunctor y and i n sensate perfor mance . Indeed , i t 

for ne'i a hindrance t o true devot i on , so that those interested 

in tl1e maintenance of the devotional temrJa:r , novJ were con-
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::itra.ined to fi~ht ~fainst t:he nen species of kawwana . 11 

.i.'he uineteentb century re - e0hoed lie i ge r 1 s wor d s , 

·' -'he present age is not c ontent any JJlOre with a f ew for mal exter 

nals and rev isions ; it wants to obtain a clear view of the 

basic ideas , and onl y by co:.1pl ianc e vlith this r equireI:J.ent can 
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145 
it s interest be gained. 11 In t h is s pirit , rtefor m vudaism 

sou~~t to purify and inprove upon t h e r elieious life of t he 

Je\'I . 11 i;ow~1ere do we find more sublime teaching s a nd u t :;eranc e s 

about prayer in general and public \JOr ship in particular , 

than in ~ible and ral mud and the later conr.ienteries . But 

r.ov:liere durins the le.s t tno hundred years bas }1ractice fallen 

so lament ably behind t heory as i n .lsrael . In vain did t~e 

~ont pious rabb is raise their voice ae ain st the neglect of 

G:hc sacr ed and godly; the e vil kept on gr·o\'1ing • .Lgnor ing 

c..ver m0re t be real a i m of public y;or shi p , namely edification 

and ins t r u c t ion , peopl e \'1ere sat isfied with mere utult:iplic a t i on 

of pr ayers which by no means were wor t hy the name . To the 

sbple prayers of the or i s inal liturgy , t here were added a 

!10s 3 of so- c ::..lled poems , pi yyut i m, wr i t+;en i:i a barbarous 

idio.:l , most of which t'1e peopl e did not under st and , and as 

t i1;;y occupied. the greater part of t he time" set aside for 

·,1orshio, the resu l t v.ias dec ay of devotion and decor un i n 

t11e. 3ynagogue . It r1as the intr oduction of dev otion that 

for:aE::d the or 4lme object of I srael Jacobson, of the men 

tl:s.t founded the iJ a!nbur 8 renple , end all the other early 

. . e f orm l eaders of t he uinete~nth century . T!1e principle 

m. i ma ti::1£ t !'le10 \·1as : 1 ri. lit t le wi-c;h kawHana is •·1orth more 

than nruch \Ii thuut kevi.iana .' ' neturn to the r elig iou3 

s pirit of your rat her s , 1 pl eaded Holdhe1m, 1 to whom 

.-.or sl-iip of God , pr 'lyer , was a matter of sincer e faith , 

e xpress i ne: t heir i ru, e r l ife s.nd belie!' . It is not your belief 

tr.at one \'1ou ld judre ; it were a bol d an d pr e sumptuous thing 

t o si t in judgment ~ on the belief of another ; judgment 
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belong s to God. But inner truth , harr:iony between belief 

and the solemn express ion t:!:iereof in pr ayer , may and must 

be demanded of e ver y one.' I n order to this , the early 

l e aders of rte fonm in Juda ism sought to do the follovJing 

tci ngs : fir st , to si~plify the prayer book; s econdly , to 

e limina t e all pr ayers not i n accord with the conviction s and 

ideals of the peopl e ; and t h irdly , to adopt the ver nac u l er 

as r.1edi um of public worship. 'fhe'J' fo\lght for decorum, for 

devotion, and, above all , for sinc er ity in prayer . And this 

still i s one of the ch ief objects of r<efor m wher e ver it 

appear·s . By this '11eans i t seeks not only to r·estor e karman a 

t o the synagogue , but also to revive the true meaning of 

the wor d and idea of kawwane. and to preserve the i nner 
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beauty o.nd power of Judaism. 11 





NOTES 

1. For a detailed analysis of early at t empts to control 
rain, see Frazer's chapter on the "Cont rol of Rain" in 
~ Golden Bough. 

2. The treatment of the word kawwana as here summarized, 
is taken f"rom H. G. Enelow' s article, 11The Struggle for 
Inwardness in Judaism." 

3 . A translation or paraphrase of some portion of the Old 
Testament in ·i,be Aramaic of Judea. 

4. The Ara.mean translation of Akylas' Greek version of the 
Scriptures . 

5. Targum Onkelos, Ps. 7.4. See also Targum Jonathan, Num
bers 35.20. 

6 . IK. 13-14 , Pss . 57.8, 78.37, 108.2, 112.7, 51.10, Ezra 
7 . 10. 

7 . Job. 11.3. 

8 . ISamuel 7.3. 

9 . Compare articles "Intention" and "Devotion" cont ained 
in Hasting 1 s Encyclopedia of Religion and Ethics. 

10. Term talcen from Kohler's Systemat Tbeologie, p. 340. 
"Dr . Kohler points out the danger bhat lurked in the 
Talmudic insistence on the minutiae of performance; 
it jeopardized the inwardness of the religious life ••• 11 

11. Isaiah 1.12-15. See also Hosea 14.3. 

12 . Ps. 34.19: y·~•· nt, •N:ii run :i'1 •iJrtJ'1 ntn• Jt,p. 

13. Leviticus Rabba, end. 

14. H. Simeon b. Nathanel of whom lit tle is known. See R. 
Travers Herford's Pirke Aboth, P• 60. 

15. Aboth 2.18 . 

16. Tannaim and Amoraim are the expounders of the Talmud. 
The Tannaim ar<• those ":ieachers who preceded R. Jebuda 
Hanasi (cir. 2u0) . The Ainor aim are the expounders of 
t he Gemarab after 200. 

17. Raba was born i n 299 and died in 352A.D. 
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18 . T. B. Sanhedrin 106b . 

19. T.B. Rosh Hasbanah 28a: lNEI~ ~NID l'Ji i1lJK~ n·~ in~l'J 
ta&• n~D ~~Mt• 

20. A r eligious i njunction. 

21 . T. B. Erubim 65a : ""~" ""E>n• ':JN ,,,i1 JO MJ n at"'i 1DN 
Nn'1n ·'1~0 N~ Nn1lNJ •ntt ·~ '1NlDl'Ji i1 lJK ••• c•o• 

NE>E> J1 Ni ~ · ~ n•J n•Ki ttn •JJ ·'1~D K'1 ~KlD l'J •ot• 
.~ J oin n• J n • Ki Kn•lJ ·~io K~ 

22 . ~ . Jochanan bar Napacha, born about 199, died 279 . He 
was a discirl e of R. Jehuda Hanasi . 

23 . T. B. Brocot h Ab: N':ti nitn c n10 •at n· ~ J KP •ttcN '1 .. N 
lJ ~ r·1 ~ · ~ iJ'1Jl ~·yoon i nNl i1J1Di1 i ntt tJ•JrJ nl'JD~ 

.o • oii'1 

24 . Shulchan Aruk (Kitzur) 6. 7 :itD ct • '1~J 11 J'1 ciN J••n 
n t nEI ~ n1~1 J. 

25. A Babylonian JUnora living during the 4th century A. D. 
At the a ge of 80 became the head of the academy at 
Sura. 

26. Asher ben Jehiel , a Ger man r abbi, l ater of Tol edo, 
Spain. Wr ote a compendium on the Talmud. This wor k 
is appended to each t r actate of the Talmud under the 
name irJK I J •Ji. 

27 . T. B. Pesachim 114a. 

28. ~ee note 26 . 

29 . Rosh, ch. 10, Pesacbim. 

30. Oftbese ant i thetical terms t he Gemara make s f'requent 
use in the interpr etat i on of the Mish.!lah , especially 
in que~tion of the ritual law. n'1•nn~~ means lit
erally , ''as .for the beginning , " at t he outset, befor e
hand, pr eviously. The t erm denotes a question of law 
c onc erni ng an act to be done . In contradist i nction to 
the f or mer , t he term i J }> • i means 11 if' i t has been 
done" . This ter m denotes tbe question of law con
cer ning an act already done, whether it is valid and 
acceptable or not . (Mielziner , Introduction to the 
Talmud, p . 179) - -
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Sl. Author ot the coo::ient;ary ~o· n ,.l, incorpori.ted in 
t he Shulc!:an Arult. -

~3. 3ee note 18 . 

~4. l!oses ben 1.!aiaon, born !.n Spain in 1135
1 

authol'ed the 
cost extensive code ot all. tices, 1.e., the llishne£ 
?or ah. 

ss. ct. Ibid., !rilk. Chamet% a.Ed l!atzal:, 5.3: •'ll nwc 'tl• 
lftllft .,. Ml• '11:l¥'1 ••• GI·~, 1~1GJaW Ill: ftJll: 

Yi . :: .s. Sn?hedr in 79•: nl n• n a't1 '1t-:1 n naa n 1 :n't p 1 ~;u 
, 1 DB :nn... .,, , l l1 n•on't .. 1:. See a1so 

Yi.shneh 1orah, 3ozeach, 4.1: l,:tl '"' n11 u,n., 111~ncn 
, l nn•oa ,,DB ~' na. 

3S. : .s. ~csh E.ashanah 2'1b: n•l't 11DD 1n•l n•n• •o 1:1 
••• ll'I 111~ o• w'1•10 'up••,.,,. 111p JD•• naJ:;i 
ll~ 111: nr yow ~r• 10• nre •• ,. ai• 11'1 111'1 :111 

.ll't fll:l> • ., i111 

::s . On the Ne• Yee. 

~-0 . <l!l 8.!!j" or tc~ mnor holyda:ys upo.n 11hich a oe~U.lah 
is rua. 

~. 

: . 3 . ?.osh ?:asl:ana]: ~2'b: ,;tpna,o nttslJnn nil t•l:JO ra 
10 JDIW:YI •J• •'1 p0Jno~1 ,,o't•• ,, 1no1 1•pa1nc ~l• 

.111• •'1 fDJnDn ro!d. 

:c. 5i:::cn a.en Lakish, ::a_est!D!.s.n A=ora ct the !~ird 
Ceti.~j. 

~b ==tm:a, born 212, died ZS? . 3s~lm:.i.&n £:.era whc 
headed the school e~ ~~. 

~. Ze!ra ( er Zera ) lf&a a 3ab:loct.an a!:.o cl?eted to 
~alestl!:.e &L:d tl'.:e~e heca::e om.e ct t:l.ie Puestin.!.an 
authcr!ti~s . :ze ts of t!le se~Gnd genera~icu 0>f 
;;o:ra!.m.. 

4=~. a. . .. ose (bu Zabda } was a Fuest!..=.!.4r. ~a at the 
thu d generat~n ot __ ,.,_5!..=. 

.. !.i!. ~ 
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n•., 7·~N1 Nli1 ,,,0, NJ1•n 1i•yJ N?i ,,.:l nl11:l 
,1iD'? Jlt:l•N N? Mo.,•11 i1•'? .,.:lN1 NliT Nwi1g NitJJ 

inyi Np7o .N, ,,,0 c~? •?tJON? ,,ttD? •yJ 1:l7i1 
••• •?1J•b •in,., no? i1lll:l N"YJ N? i11~D 

Ibid., 114a . 

Ibid., 114b. 

• Ib id.: ~·i:;, iJo ill1i1 Ji t:>t iiJtl nltil J., ioN 
' n :l • yJi 11• P"· 

T. B. Rosh Hasbanah 29a : n• yor1'? tt, • r 'i i1•? ioe1 
.i1lll:l •yJ y·o~D iJDP NO'?N • ., ypn• JlJ:l•N 

r.B. Pesachirn 114a. 

Ibid. 

'l' . B. Rosh Eashane.h 29a : n•7l'J N"'iJ •ct• 'i iol\ 
.y•or101yo1~ J•t:>n•~ iy Ni• N7 i•n•J 7JN itJ•~ 

Erubin 95b : nl~DJ M:li1l l0i1 J•'?•gn JOl 0Jt1 y"':li 
i1ltl:l ·~J nN~? iJD p"'n ,•1.,~·op i1lt1:> n1:>·i~ 

nN~'? N"'~i ·~ J"'Nt 1 i1l11:l "YJ N? iJD ?~•'?ol 'Jit 

See Rosh to Rosh Hashane.h , c h . 3 . 
••• iTlll:l •yJ N'? 

See above page 9 . Also note 19 . 

Ibid., 28b . 

T. B. Pe sachim 114b : N?J J'?:lN ,ac~· •Noi J'?:>N 11t•Jn 
~OP t•N)(n? J?:lN ,N~· t•t:;,no. 

Ibid., 115a:(l:\•pno n"'i n1co1n) p•yJ M7 ••• n~o 
•• nJ 11:> •yJ ny•pn1 n?!ln .,:Ht ••• 'Mn •71:l i1Jt 1:l 

ri . ~issim b. Reuben. A c om.rentary found in the com
pendium of Alfasi . Ran to n osh Has hanab 28af. 

1.1iishneh Tor ah , Law s of the Sh of'ar, c h . 2 . Maimon ides' 
regard for kawwana is r epeated over and over again. A 
direct stat ement ls made r egarding prayer: "eon 

,i1JUr y liTrJ •g .,,, ;N n?onn nN J'J:lyo o•iJi 
n?gn nt:l?n) .J?n nl11:l1 ••••••••• o•i• nin~ 

(4.1 Ran t o Pesacb i m, ch. 5 . 
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65 . See note 63 . 

66 . See Keser ~ishneb to Mishneb Tor ah, Laws ~n Leavened 
and Orileavened, 6.3: nl::i•ii nt~oi '1 c t'O~,VJ1 
i'lli'tl J::>Z' J"n rit•iyJt c•:J?n:J poyon •• it)lO ••• i'Utt::i 

67. Ran to Rosb Hashanah 28. 

68. Rosh Hasbanah 28a: 1Dlt intD ? t ::itt en n MO• n, t i'ID 
••• J•n::i itytin Jti::i1 N::>n '1JN ?::iN Mitt ~Jeni 

69 . Leviticus 23 . 

70. 

71. 

72. 

73 . 

74 . 

75 . 

7 6 . 

77 . 

78 . 

T. B. Br ocoth 12: n•i•J Nioni ND:> l:>'PJ ~pi N::>'i1 
o••ot Ki::i~i KnyiM ii:Jot nngt ~tit Ni::iwi iJcpt 

••• tti• KioniJ 

Han to Ros~ Rashanah 28f. 

~.B. Rosh Hasbanah 28a. 

Ibid., 33b:'DJ ,,.,, yptn Mo'7i ••• tt~· , • .,, yptni1 
.n•? •ip poyno 

A work of Isaac bea Moses of Vienna . Cir. 1200 . 

In t he notes to Asheri , Rosh Eashana , 28af. 

Abbaye , surnamed Nachmani . Abbaye was born in 280 
and died in 338. He was elected head of the school 
of Pumpeditba • .n contempor ary of Raba , the t"7o , via 
their dimertations , developed the dialectical method 
characteristic of the Babylonian teachers. 

~an to nosh Hashanab 28 . 

Ibid. The h ashba is the titular name for Sol omon 
ben Abraham Ibn .Adret , 1245··1310. 

7 9 . Tossf ot , Broccth 13b:• ::i111 ,i'NO 'J1::> M::>'1i1 ttJi ioN 
.nN1nJ Nt~i ~Ji~ ;···pi Nn::i?n 

80 . T. B. Rosb Hashanah 28b : pt::inJ N?t yon~ pt::inJ 
1

N 
fll::in ·~ i y N~' tot? }101., Jll::>nJ N~ y•o~D V'D~D 

yet~ f tt::in J N?t y·o~o Jlt~nJ No?~J y·o~ot yet~ 
Jll::>nJ ~~· yo•~ Jll::>nJ N?N Nlit NO~YJ i1on itJD::> 

~pi No?i i· ~? .v ~

1
J tn:J tN? i1? nn::i~o ·~~i1 •::i•n y·o~o 

it::l1C.J 'J'O"J £1' il nnyn N~N "JN ., N •ntJl nJJO 
81. Toss rot, P sach m i i rla. 'f• 1':>.Jlft 1l 'T np'1' 

Also see note 61. •••' 
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82 . Deut . 4 . 2 . 

83 . Tos3f ot , Rosh Hasbanab 28a. 

84. Lloses ben I~achman Ger ondi . Knorm also as Nach
mani des . Spanish Talmudist of the 13th century. 

85. Ran to Rosh Hasbanah , ch . 3. 

86 . Tbat mitzvoth are valid only when perfor med with 
k aVl\'I a 'iii':'° 

87 . 

88 . 

89. 

90 . 

91. 

92 . 

93 . 

94 . 

95 . 
95a 
96 . 

97 . 

98 . 

99 . 

• 
h 3b f f f e L T. B. Brocot 1 : 1~ 12 N n N i1 '7ttil'' yo\1 

o-,~ n~'7n NJi No i •iJi J;n nJtt~ n~·i~ 
See also Kesef Mishneh , Liisbneb •rorah , Laws of 
the reading of the shilla, ch. 2. Raba is in 
accor d with Rabbi Meier that is needed 
and since Raba i s l aw is with him and 
so l egislates the .nl.fasi . 

::>ee note 61 . 

nan to n osh Hasbanah 28af. Al so .w.ishneh !'or ah, 
Laws of Unleavened , ch . 6. See also note 66. 

Ibid. 

Ibid . See note 80. 

T. B. Brochot 13: ;un~ n~·i~ n"ion '7~ ~·nn ?t~' 
rr:>·i~ J'N 1'7'N? JN~O i1J11~ n~·i~ J? iy n'7Mi1" n 

n~~n JJnt' i iott NJn ••• iry• '7N i •iJi i1ll1~ 
(n~iun ;~~ i1lll~ 1•ii) Y ,~ 

Tossfot, ?. osh Hasbanan 28a : q•pno i1 i see note 
112 . See also section on "Bless ing s" <Sonments 
of the Tur with regar d to Maimonides. 

Ran to Rosh Ha shanah 28. 

See note 55 . 
Notes to ~sber i - Rosh Hasbanab 28f. 
Op. cit. , p. 14 . 

See note 55 . See n an also on the issue of agent . 

See note 5~' . 

See Tos sfot Pesachim 7b: i1:l1DJ •ioNi~ ••• ntit'!ll7 n"'i 
N7~ '7~JE' JN 1n'7•i1 ,,, N'7N N~t· fJ'N" (J#o ' i) 

1 .,~., Jl':::l •"'i •,E>,~ • • • n'7•tiJ 1n1NJ lJ nlnr'7 
. n '7 ·~J l n lNJ nN'!ll7 i1~1, tJ'N~ C1 WD 1~ 77nJ yJyJ7 
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lOC. 

101. 

102. 

103 . 

Sukkah 39a: ,P,ll JJ'l1,1:l ••• pi••tty'? ,:uy n:, 
i11J •~'? ~PJ 'D~l c•ioiy o·u~ ·~y l'n:Jio )~t? 
••• n~,l ,nN 1Y tl nk~? N?~ rt:ln'~ ,~llN Jn'?'1l 

Ran to Rosh Hasbanah 28a . 

Ibid. I s aac ben Jacob Alfasi. 1013-1}03 , Alfasi was 
born near Fez . Up to the time of P.lfssi the author 
ity of the Gaon was considered final. A1-Fasi re
belled against this system. His c ode , knO\?n as the 
Al fas - is a commentary on the difficult paesages 
of the Tal mud. 

F.elig ious life , based upon rabbinical l aw as ex
pounded in the Babylonian Talmud, had to be directed 
by a mor e precise work than the abstract dial ectics 
of the Tannaim and the ~ .. moraim. Consequentl y , at a 
comparatively early per iod, epitomes and compendiums, 
narrowing down the i mmense bulk of •r almudic l aw , wer e 
attempted. The first of these were by R. Jehudai 
Gaon of Sura (8th century - Halocoth Ket zuotb ), and 
rt . Simon of Kahira (9th century - Halochoth Gedolotb ). 
Thereafter H. Isaac Alfasi (see note lOl) wrot e his 
work. Followi ng him came a. Asher ben Jehiel (see 
note 26) . The three greate s t wor ks in t h is field , the 
sources for our section on Codes , are ; the 1lishneh 
Tor ah of Maimonides ( see note 34) , the Tur of R. 
J acob ben Asher and the Sbulchan Aruk o?"'"'Joseph Karo 
and r~oses Isserles . -

These int roduc tory r emarks are made in ter ms of the 
1 ishneh Tor ah , the Tur , and the Shul chan Aruk, 
whi ch constitute in"'tlie main, the basis f~e dis
cuss ion of kawwana in the Codes . \le do .find among 
the early attempts at codification, arguments di 
rected at kawwana . The Gaonim, we are told, wer e 
of the opinion that kawwana was not essential ~Ran 
to rt osb Hasbanab , ch . 3). vol omon ibn Adret (k :iwi) 
likewise saw no need for kawwana. The Rosh, on the 
otber hand , among t he early codifie rs, saw the 
impor tance of kawwana. 

104. u..ishneh Torah , Laws of the reading of tbe Sbma, 2 .1 : 
yo~ ~l it~ Jl~M, ptDDJ lJ~ ,,.~ N71 yo~ Mitpn 

tJ~ 1•·~ tt? cN ,~~n1 ,1n1:11n •i• N~· ~~ ~~,~· 
r11"1Di1 nN n•Jo U( t:li1'.j inl n J tc,1p it'il •eN k~· 

.Jl~N, plODJ tJ7 Jl'~~ Mtitl N~' itN'ip nJ1Y~ l~Nn 

105. See note 63 . 

106. Ibid. 

107. See note 92 . 
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108. 

1 09 . 

110. 

111. 

112. 

113 . 

114. 

Shul cban Aruk, Law s of r eading th~ ~hma, ch •• S a 
r~·· tJ••n i1ll1~ '1l nl~D1 pin 1 9lOli 1 ,M 

ioN actnt' 110 ll? ?v o•t1•11 :i'7n nln:l '1Jtt natll'1 
• 11 '1N 1 • D ~ M '1 M 1 ' , ~ I ' N 

Though we have not made any par ticular ~ eference 
to k awVJana as an awar eness of a debt , and the pay
i ng Off Of ~bat debt , the t reatment Of kawwana as 

OM')(? or nM'\l., tc'1l7 carr ies that implicati on. 

~, Oracb Hayyim, 60 :n'rnn:l'1 Mpti t'1M nl~,Jl 
f ln1 M~· n1~1J K'7J ntcip DK .,JM D1DM~ ,.,ll 

tJ., ft·~ ON Mipon 1or y•1n1 nitnJ tci1p n•n 
n•,nN.,J n•Jo'7 ii•J tc'1t> o•yM nM•ip •i• Ni• 

.'1KllR J1 '11'D J:ll 
See note 104. 

( . . ) Ibid.: 60 n Ny 11 n119 J'M" o•io1tc •• 
n••t>yJ ntc~? i1Jtl:l n~·iiw M •t i1ll1~ n1~·ill 
.nJll~ ~·K flJ11 ,Mn••itci (n.J) .n1~D nnl~ 

":ishneb 'l'or ab4 Laws of Cbometz and 1Jatzab , 6. 3: 
w 'n:nt? ••• o •~Y li1tDJacw p1:i nm~ ac?:i n~D '7lM 

n1:i?nJ ••• nJt1:l tit'7J 11~0 ?~at :o·~) .JJtn .,. 
I.. • "' N 7 ~ Ni'" JN~ .l, pog cy~ iTD •nJn:l l g ,OtW 

1..• t.. "' .i1l1l~ ~,~.,~ n1101 , D acu,,J, l N 9N nltt~ 

Kesef Uishneh , Laws of Chametz and ruatzah, J.Jisbneh 
Tor a h , 6 . 3 . 

115. Shulchan .hruk, Orach Hayyim, 47 5 : tc'1J i1lD '1Jtc 
S1~NS ~·'7 1N 0·1~y li11DJN~ Jll~ ,nltl~ 

Mtn~t nDo n?•'7n~ yi1• Nli'l~ 11·~ lnJtn •i• tc'\l' 

l'M~ 1M "'" Nli1~ 1JD ON ?JN ,n~c n?·~MJ l''n 
.tell• tc? 1 i1JD ff 

116. Tur, Dr ach Hayyim, 475 : (see not e 117 for 116) 
nyr!J il~'O '1~N o•:>D1ii Jn~ ,N~· rt~nD N".'J f'?:l" 

.11:'~ nntDi eo10 Ntn CN )111' 'J'lit1 lOP ~? f'1n 
• K ~. N" l i'C1 mlD l'TJU~ tit:;)' ,~ l'l'· ,.,, 0" ., ·~N JN nm~ 

117. Shulchan Aruk, i~ogen Abraham, 47 5 : : i1 J ll ~ N'7 J 
'JNt> n~:-;;::t • i •oJ ,nJtl~ ni~·i~ ~'~oi i·y~ 

118 . See note '70. 
¥ 1~J i1Ji1l '1~M •in~ 

119 . Tur, Or ach Hayyim, 209 : o•o "" Dl~ 1i'l i1'i1 
nyi .,v i1.0Ni1Nl 10Ml '1•nnnt , ... 'H1 Nli1VJ 1l:lDl 

Ni' ?:>nll 0••01 f'' '117 Nl:'1 tt' i:HJI l i1D:1 101'1 
Mny,M nngt •ac '1y 11:1'7 1'1 i'l'il~ J'1i1 f:lt ••• 

• Nl' on·J~ iON0 IN JJ ' 1J o••c1 1~tlt ,,.N, 
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120. 

l :Cl. 

122. 

124 . 

125 . 

, .. ish."leh Tor ah, Lavis o f Bl es 3i ng , 8 . 11 : '1et DI:> np'1 
nJil 'Snit io1'1 n10 '1y n:>i:in '1•nnn1 1i•:i i:>~ 

l'lD'1 1-n DI ):>I ,Intl 1•i•tnD l'I ftwll iolt 
nyet 1#n1l iot? nso '1y n:>iln ~·nnnt riMn nti•» 
"'"let 'lDD ••• tntl 1•i•tnD J'M n#D •itl io•t 

1•1:>n1 1'1 n:>i:in ip•y l"" nt:>'1ont aetn nM i•:>tnet 
•I on 'n•M? n•tMin n:>i:i'1 1'1M 

r ur , Orach Chayim, 209. :nt:>iln '1:> 7w, ow:ioin ln:l 
~llliio ittn ii•• ,., DI ,,l DKPDhDl DM 1?1:> 

n:lil 1'1l twnyno n11n•? itDlet MilDD 1? 1pg1i 
1n-•it1i D'l'on 'ti 'l 1•10 nstintt n:lil '1lK 

.swn •i:i,o n1i1 1=>• ittn 1ip~ n•? i•oooi 1•n 

_. B • .:>uccab , 39a . : 'H>O C)tDl LC'1t n?nnl K? 1ilDI 
ioMi 1•net nst~•i 1pti n1i11 D'imtD •i:iio on~ 

1n-'1y ii:io 171:> nt~on '1:> '1110~ io1 nitn• li 
.in-·~y7 i:ity 

::>hulchan Aruk , Orach Cha( i m, 651.5 : - l"'" ill -
1•R ~ ,1nto ii:i et iy n1s'1 1•1:>n1 1'1 DMt 

.n'1-nn:>'1 J:l ntety'1 

126 . r ur , Orach Chayim, 651 : 
-::-.1il'et lh:> D*:ioint 

iy nK~'1 M?et 1'1:>' •01•1 
ti•l 11'1"•" Ditp ii:i•et 

1 27 . Ibid . : 

1 28 . In junctions that affor d t he indiv idual a personal 
benefit . Exa:::npl es : 'rhe d rinking of wine , the eat
ing of foods , etc . 

129 . T . B. 1. osh rasb ~mah , 28a . 

130. T. B. br ubin , 3 l a . 

131 . Mishneh Torah , Lavi s of tbe ::iliofar , 1 . 3 . 

132 . Op. cit . , P• lOf . 

133 . In '.I1a2.mudic terminol ogy it wou l d be the c ase of 
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134. 

135 . 

136. 

137 . 

138 . 

139. 

140 . 

141 . 

142. 

1 43 . 

144. 

145. 

146 . 

..;~ 

'7pn'7and •io1n'7. t e garding 1•1n1n the tenc~.ency 
would be M"lD1n'l whi le cases other than1'1n1n the ten-
dency v1oul d be '7pn'1. 

T. :a. Pesacbim, 115a. n1n:> n1:>'i~ nt~oi l"'~I 
1•a 1~l n1n1 ):>••in~ •1•~ •7':>•1 '1'Dl 

.::>hulcban rtruk, Orach Chayim, 60 : .nl t 1:> I 'l 'iJ 

Tur , Orach Chayim, 209 . See also Ke sef :~ishneh , ~.!ishneh 
rorah , Laws or unleauened , 6 . 3 • 

.See note 110. 

dee note 104 . 

Tur , Orach Chatim, 209 : I f an individual be gan a 
Ol:es s i ng withbe kawwana of one and finished with 
another , he fulfil l s hi s duty . Laimonides says 
only because they are a•i11D 'ilio bu~n·i•i D'l'D 
requires a neu bless ing . 

Op . cit • , p . 8 . 

rtan , Pesach im 114a . 

Op . cit ., P• 23f. 

~munot V- Deoth , Ch . 6 , last paragraph . 

h auwana , H. G. Enelow , p. 106. 

Ibid. 

Ibid . 

.i'he c omment of note 134 oelongs with note 135. 
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