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INTRODUCTION

The staccato tone of the ashamnu and the lasting echo of the

'al chet evoke from every Jew the recognition of personal imperfection.
They constitute a nainful public declaration reminding us that all
that we are is not all that we might be.

Though some may recall the existence of a vidui 'al hamitah,

that is, a death-bed confession, most of us today know the vidui by
its prominent role in the liturgy of the Day of Atonement. It captures
the intense drama and inward solemnity which so characterizes the
spirit of this, the most awesome of days. It is recited ten times
during Yom Kippur. The full vidui is first recited during the silent
tefilah and by the reader during the fourth blessing (kedushat hayom)
of his repetition thereof. It is introduced after birkat shalom with

"tavo lefanech...," a prayer petitioning God's grace and reaffirming
our responsibility to recognize the wrong we have committed. The
twenty- four letters of the Hebrew alphabet then serve as the basis for
the ashamnmu, an acrostic of our sins. This section, also known as
vidui zuta (''the little confession') is characteristically recited in
the first person plural, testifying to the belief that each one of us,
indi.idually and collectively, shapes the moral tenor of our commnity.

It is followed by a concluding thought (samu mimitzvotekha), 'we have

turmed aside from Your commandments."” All our sins are known to God.
We can but plead for His merciful forgiveness.

The 'al chet itself, or '"great confession' (vidui raba) is a
double acrostic whose fifty-four components express contrition for

the callousness and pride we have shown our fellow human beings. Lest



an offense be omitted, ve'al chataim makes confession for all sins,

whether perpetrated against God or humanity. Like the vidui zuta,
the 'al chet, too, is bracketed by introductory and concluding
prayers. The introduction, 'atah vodei'a razei 'olam continues the

theme of God's omniscience and His consequent knowledge of our sins,
whether we confess or not. But we do confess, and then conclude the
viduy raba with a reassurance of God's loving pardon ("ki 'atah
salchan'") and the Talmudic meditation ''Elohai, ad shelo notzarti,"

a reflection of our inherent finitude and a petition for God's help
to keer us from further sin.

A shorter form of the vidui is recited twice during the Ne'ila
service. The 'al chet section is there replaced by the two niyyutim:
""Atah noteyn yad lefosh'im,'" which emphasizes God's willingness to
accept the sincere penitent, and "Atah hivdalta enosh merosh," a re-
minder that, after all, it is God who created us. If we are subject
to sin, we are alsoe privileged to be the single smecies of creation
called to account for curselves before our Creator, who will surely
forgive our iniquities.

This is the final formulation of the vidui. The following
study is an inquiry into how it became so, from the broadly encompass-
ing Tannaitic definition of vidui, to the narrower purview within
which it was confined by the Amoraim and Geonim. Moreover, the thesis
purports to demonstrate that in spite of the changes in form under-
gone throughout the ages, the vidui never failed in its essential
expression as the ultimate affirmation of belief in the God of Israel

and solidarity with the people of Israel. As the spiritual statement




Chanter One
THE VIDUI IN TANNAITIC TIMES

The term vidui in Tannaitic literature reflects a much broader
contextual meaning than the singular liturgical one with which we are
familiar today. As the public confession of sin on Yom HaKippurim,
our vidui serves as a climax to the personal soul-searching which
characterizes the preceding ten days of repentance. In the most for-
mative period of our tradition's development, however, the Tannaim cast
the vidui as a technical term with a variety of meanings. Its role was
manifest in the courtroom, on the death bed, upon payment of one's
tithes, as well as the confession of sin on the [ay of Atonement.

This work is based upon a careful examination of the use of the
term in all of these contexts. Every reference to the term vidui (*1T1)

or one of its verbal forms found in Otzar Lashon HaMishnah and Otzar

Lashon HaTosephta was noted. To these were added the citations in the

baraitah material as they apneared in Otzar Lashon HaTalmud. Once

collected, the data revealed the conglomerate of disjointed settings
nentioned above and defined vidui as either a testimony and affirmation,
or as an admission of sin. Let us explore these two categories in
greater depth.

Although the examples of vidui in the courts are limited to
two, they make an imnortant contribution to our understanding of the
term as it was used at this time. Both a haraitah in the Bavli and a
Tosenhta passage point to a verbal confession as an indication of legal
culpability. In the former, the verse from Leviticus 5:5 is cited:
"And it shall be, when he shall be guilty of one of these things, that

he shall confess that he has sinned in that thing..." It serves as the
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basis for the general rabbinic princinle regarding the giving of testi-
mony in court: 1 s ,0°7072 AT 1PN ;3N L,07M37a AMIB i.e., he who
confesses verbally is guilty, he who does not confess verbally is inno-
cent. And in the latter, we find an example of this very principle.
After the accused had repeatedly denied having transgressed the prohi-
bition against eating non-kosher fat, Rabbi Yehuda asks rhetorically,
"How can you say to the accused, 'Stand and confess your transgression,'
when he says to vou, 'With every bone that is in me, I swear that I
have not sinned!'"? The individual's confession, then, is taken as
evidence and testimony of his legal culpability.

A court-related case with which vidui is connected pertains to
those sentenced to stripes. As the punishment is being meted out, the
judge reads the phrase from Deuteronomy 28:58 ("I1f vou fail to observe
faithfully all the terms of this Teaching that are written in this
book, to revere this honored and awesome Name, the lord vour God, the
Lord will inflict extraordinary plagues upon vou...') and concludes
with Psalms 78:38 (''But He, being full of compassion, forgiving iniquity
and destroying not; many times does He turn His anger away; And does
not stir up all His wrath.'") In this wav, the Mishnah teaches, the
individual is aroused to renentance and to confession.>

The vidui played a much more crucial role in the ceremony which
accompanied certain offerings brought to the Temple in Jerusalem. Ac-
cording to Deuteronomy 26, it is a religious obligation to bring the
choicest of all of one's produce to the priest at the sanctuary. The
commandment mayv only be fulfilled in the land of Israel and refers ex-

clusively to the seven kinds of produce indigenous to the land.? These

offerings were acceptable from Shavuot until Succot. >

— —



The pilgrims would receive a formal welcome from a committee of
priests who would greet them with the phrase, '"Our brothers from such-
and-such a piace, you have come for the sake of peace."® When they
reached the Temple Mount, each pilgrim would hoist his basket of con-
tributions upon his shoulder and proceed as far as the courtyard.
There, the Leivites would break into song: "I will extol You, O Lord,
fo: You have raised me up, And have not suffered my enemies to rejoice
over me.'" (Psalm 30:2)7

While the basket is still upon his shoulder, the pilgrim recites
the formula, "I profess this day unto the Lord your God, that I have
come unto the land which the Lord swore unto our fathers to give us."
(Deuteronomy 26:3), and hands his offering to the priest. He then

continues with what is known as the vidui bikkurim:

A wandering Aramean was my father, and he went
down into Egypt and sojourned there, few in
number; and he became there a nation, great,
mighty, and populous. And the Egyptians dealt
ill with us, and afflicted us and laid upon us
hard bondage. And we cried unto the Lord, the
God of our fathers, and the Lord heard our voice,
and saw our affliction, and our toil, and our op-
pression. And the Lord brought us forth out of
Egypt with a mighty hand, and with an outstretched
arm, and with great terribleness and with signs,
and with wonders. And he brought us into this
place, and gave us this land, a land flowing with
milk and honey. And now, behold, I have brought
the first of the fruit of the land, which You, O
Lord, have given me. (Deutcronomy 26:4-10)8

He then places his basket by the side of the alter, bows, and takes his
leave.”?

The recitation of this vidui is altogether necessary to the
ful fillment of the mitzvah!? and mist be read in Hebrew.!l

Another such offering was the mandatory tithe, serving as an in-

A ———
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come tax in support of the government functionaries connected with the
Temple, payment of which was made in Jerusalem.1? "And all the tithes
of the land, whether of the seed of the land or of the fruit of the
tree, is the Lord's; it is holy unto the Lord."® Of the several cate-
gories of taxes, the "second tithe' or maaser sheni was accepted only

when its bearer made a public declaration known as vidui maaser.14 It

is said on the last day of Pesah, at every fourth and seventh year.ls

The formula for this statement is taken from Deuteronomy 26:13-15:

I have nut away the hallowed things out of my house,
and have also given them unto the Levite and unto the
stranger, to the fatherless, and to the widow, ac-
cording to all Your commandments which You have com-
manded me; 1 have not transgressed any of Your com-
mandments, neither have I forgotten them. I have not
eaten thereof in my mourning, neither have 1 put away
thereof, being unclean, nor given thereof for the dead;
I have hearkened to the voice of the Lord my God, 1
have done according to all that You have commanded me.
Look forth from You holy habitation, from heaven, and
bless Your people Israel, and the land which You have
given us, as You swore to our fathers, a land flowing
with milk and honey.

Fortunately, the Mishnah articulates exactly what this confession meant

to the Tannaim, by defining each of its terms in vivid detail:
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As such an explicit interpretation reflects, this particular
tithe, together with the confession tied to it, occupied an important
-3sition in the religio-political life of the .Tewish people at this
time. An explanation of how vidui maaser fit into the constellation
of Tannaitic life will follow in the conclusion of this chapter. Under-
standably, then, the conditions under which one could recite this vidui

were clearly delineated. 1t could not -e said if the first tithe

(maaser rishon) had not bheen offered.}” Unlike vidui bikkl.n-im,18 there

were no restrictions regarding the language in which it might be said,
or concerning the time when it must be said. 19 ¢ was, however, forbid-
den to converts, freed s]a\fes.zn mourners, and those considered to be
impure.21 Rabbi Shimeon bar Yochai tells us that the vidui maaser was

uttered in a whisper, in contrast with the vidui bikkurim, which was




said in a loud voice.Z2?

It is unclear exactly when and why the vidui maaser was inter-
dicted. Rabbi Yose suggested that it was due to the people's not pre-
senting the tithe correctly and according to its prescribed regulations.zza
A statement from the Tosephta, however, indicates that it was precipitated
by the outright delinquency of the people in their payment of the tax
itself.%3 From what we know of the horribly pressed financial situation
in which the farmmers found themselves preceding the Bar Kochba revolt,
it would seem that their inability to meet the oppressive levies ex-
acted from them might well explain the demise of the vidui maaser.Z?d

The vast majority of all Tannaitic references to vidui is con-
cerned with the confession of sin. The operative assumption in this
connection is that confession has the power to atone for wrong doing.

It must be remembered that vidui chet was accompanied by a sacrifice
as long as the Temple stood in Jerusalem. Was the sacrifice an essen-
tial part of the individual's repentance, however, or was it the vidui
itself which alone allowed him to return to the path of righteous
living? A baraitah indicates that the latter may in fact have been
the case:
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The inquiry itself mav alternately indicate that the baraitah postdates
the destruction of tiie Temple, when the link between sacrifice, confes-
sion, and atonement had been broken.?® Now that sacrifice had been
eliminated from the equation, it may have been necessary to raise the

question as to whether vidui alone would suffice for acceptable repent-

-



ance.

This very element of atonement explains the need for vidui by

those on the verge of death. The person who lay on his death bed is told

to confess.?’ just as those who have been sentenced to death by the San-
hedrin.?8 In the latter case, the convict is told, "Confess!' when he
has reached a distance of ten amot from the place of execution. If he
is not aware of what a confession entails, he is to repeat the words of
a formula which is taken from the personal vidui of one who had tread

this path before:
moR 5po% KW wmes neym
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Because of this final act of repentance, the convict is ensured a place
in the world to come, a precedent for which is found in the story of
Achan, who had confessed his sin of plundering Jericho before being
stoned to death,3’

The vidui which is most thoroughly discussed and explicitly de-
fined is part of the offertory service conducted by the High Priest in

the Temple on Yum HaKippurim. The service itself, or Avodah, is based

on Leviticus 16 and later elaborated upon in Tractate Yoma. It marked
the only day in the Jewish calendar when the High Priest entered the
Holy of Holies in the Temple and pronounced the otherwise ineffable
name of God, having had to prepare himself punctiliously during the
preceding seven days. On the Day of Atonement, he and he alone per-
formed the offering of the daily sacrifice, the incense offering and
the other sacred duties. After a series of immersions and ablutions he

offered a bull as his personal sin offering. With two hands placed

D e——



upon the animal, he would first make confession for his own sins and

those of his family:
OT7 Wy
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The High Priest then draws lots, determinpg the fate of the two

he-goats which have been brought before him. One will be dedicated "to
the Lord" and will be sacrificed as a sin offering. The second will be
hurled into the wilderness, ''to Azazel,'" and carrv with it all the ini-
quities of the people of Israei. When the lots had been drawn and the
goats' fate sealed, the High Priest returned to the bull upon which he
had already confessed, to recite a second vidui for the sins of the
priests of the tribe of Aaron. With his hands upon the bull's head
once again, he would utter:

i
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The bull is then slaughtered and its blood sprinkled upon the
alter, after which the he-goat designated "for the Lord" is slaughtered
and its blood also sprinkled upon the alter. Finally, the scapegoat is
brought before the High Priest who places his hands upon it and con-

fesses the sins of the people of Israel:
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The goat is then lead to the outskirts of Jerusalem, pushed off
a cliff, and the Day of Atonement services concluded with the High

Priest's reading of Parashat Achare Mot (Leviticus 16:1-18:30). [See

Mishnah Yoma 7:1)

At the conclusion of each vidui, as the High Priest recited, "I
am the Lord (mn?) your God," the people prostrated themselves and
answered, "Blessed is His name whose glorious kingdom is for ever and
ever."> In the course of the Avodah, this litany occurred ten
times,35 (or, as another source reports, thirteen time536).

The formula for the three viduiim of the HYigh Priest was pat-

terned after the biblical language of Leviticus 16:21:
=50 T 1P TN 159
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And vet, there is some disagreement concerning the wording of these
confessions. The question is asked why the phrase J211p Dy 119w 301
is included in second vidui but not in the first. The Torah itself
makes mention of only two confessions and only two sacrifices (exclu-
ding the scapegoat). Thercfdre. it would seem that only two viduiim

are in order: one for the High Priest, his household and the other

pr: 'sts; and one for the Jewish people en masse. The answer comes from

the school of Rabbi Ishmael who taught that it would not be fitting for

the High Priest to atone for the sins of any other Jew before his own

sins are expiated:
glrm R P T M 3T e
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A much more serious rift developed between Rabbi Meir and the
Sages vis a vis the proper formula for the High Priest's viduiim. It
is preserved in a baraitah in the Babylonian Talmud, as well as in the
Jerusalem Talmud, the Siphra, and in the Tosephta. A critical compari-
son of these parallels reveals insignificant variations only. [See
Appendix 1]

It is important to note that only Rabbi Meir's position is 1ep-
resented in our Mishnah (in Yoma 3:8, 4:2 and 6:2), where the order of
sins confessed follows his prescription: w»on ,yws ,11y. This would
certainly support the statement in Sanhedrin 86b which attributes all
anonymous nishnayot to Rabbi Meir. Unfortunately, the problem is neither
so simple nor lucid as all that. It is, rather, extraordinarily curious
that the Talmud's restatement of Mishnah Yoma 6:2 (i.e., found on page

66a) reads as follows:

=N inie]
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The Talmud's version clearly gives precedence to the formula of
the Sages (yws ,11y ,Rvh) over Rabbi Meir. Such a reading of the Mish-

nah may be discounted, as Dikdukei Sofrim suggests that it should be,

when compared with other manuscripts:
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If the mishnah printed in Yoma 66a is in fact a printing error,
we must ask why this mahloket was not preserved in our Mishnah, but re-
mains extant in parallel Tannaitic forms. And if Rabinowitz has
touched upoi. resolution relegating the fornulas to different liturgical
sectors, i.e., private and public, then why is it no where stated, with
regard to each wording 77137¥3 Xd 7*N?2 K1

Textual analysis is admittedly difficult and limited in this
case because it is impossible to determine the source and calibre of

the two traditions represented here. We have no way of pin-pointing
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what the High Priest recited as his confession, or when an alternative
formula arose.

Conceptually, however, we see exemplified the classical Talmudic
argument of Scripture (miqra) vs. logic (s'vara). Rabbi Meir's posi-
tion is based upon two biblical verses, Leviticus 16:21 and Exodus

34:7, which clearly define the order of sins as 'avon, pesha, chatat.

The Sages, however, object on the grounds that it is not logical to con-
fess the deliberate and rebellious sins before confessing inadvertent
errors. Of course, they too can and do cite scriptural support to
justify the constitutionality of their claim, but their argument must
primarily be a reasoned one. Not one of their verses can be applied
directly to the case, i.e., with the order defined as y¥a , 11y ,Rvnh
and their citations are, all of them, extra-Pentateuchal, lacking the
integrity and strength of Rabbi Meir's proof texts.

The controversy is renewed again and again, as we shall see,
along the same conceptual lines in the Amoraic and Geonic periods, and
even continues to be an unresolved issue with Maimonides.%”

In addition to the question of the exact wording of the High

Priest's viduiim on Yom HaKippurim, a major area of concern for the

Tannaim centered around the scapegoat which was thrust into the wilder-
ness, to Azazel, with all oi the sins of the people upon it. When the
question was raised as to whether or not the avodah could be acceptable
without the casting of lots to determine the scapegoat, Rabbi Simeon
answered, "‘Yes, but if the vidui were not recited, it is not acceptable."“
The vidui, then, was an essential element in the service and served as

its climax, only after which could the scapegoat be r.*:rpea-llec:l“2 and the

"sin offering for the Lord" be sacrificed.43
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Thus, as in the baraitah in Sanhedrin 44b, we see once again
that it was the confession itself which had the power to atone for sin.
Here, however, a further question is raised, i.e., for which sins do
the viduiim atone? The Mishnah states unequivocally that the confes-
sion uttered over the sin offering is meant as atonement for the
priests, just as the vidui of the scapegoat atones for all Israel. 44
This is contested by Rabbi Judah, in any case, who argues that it is
the vidui of the scanegoat alone which atones for all Israel as well as
for the priests.45

The remaining Tannaitic references to vidui are intended as
guides to the individual in his personal confession of sin on the Day
of Atonement. The anonymous nature of this material makes it impossible
to analyze 1ts development chronologically. The individual was afforded
a great deal of freedom with regard to his vidui, since no formula was
established for him by the Tannaim.46 He was, however, instructed as
to when he should recite his confession. The fact that vidui was a
commandment that was not confined to the davlight hours alone allowed
the Rabbis to ordain its recitation at six different times throughout
Yom HaKippurim.47 Beginning with the afternoon service preceding the
final meal before the holy fast day, the vidui had to be continued in
the eveniug, morning, musaf, and afternoon services which follow, and
concluded with the ﬂglilg_scrvice.4s An earlier tradition exists which
included vidui only in the five services which technically belong to the
lligh Holy Day, i.e., evening, morning, musaf, afternoon, andlﬂglilg.da
The Sages, however, taking precautionary measures, ordained that a
confession be made part of the afternoon service before the final meal

in order to heighten one's consciousness of sin and atonement and thus
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prevent him from overeating or overdrinking before the evening prayer.49
The vidui was recited by the individual at the conclusion of the
A_m_i_di,so and by the orayer leader, after the fourth section of the Amida
in his repetition of it.5] The imperative to confess one's sins on Yom
HaKippurim may have been instituted for the individual alone and only
later made an integral part of the public service. Although the evidence
is scant, it is worthy to note that a Tannaitic Midrash does witness
this extension from the private to the communal sector of prayer:
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It was customary among some Tannaim to conclude the vidui with
a formalized coda. It was Rabbi Meir's desire that such a formula be
legislated as binding. The Sages, however, were in favor of its being
optional: omnh ,?1712 DIANY A¥Y OXY Yaw Y5amm
This issue wiose underlving significance remains unclear, became a
mijor source of contention which was not yet resolved by the Geonim
(Cf. Chanter three below).

Another Tannaitic argument cente-ed upon the question of whether
or not one should enumerate his sins as a part of his confession. Rabbi
Yehuda ben Baba (the Yerushalmi reads: 'Yehuda ben Beteira') represents
the affirmative position and relies upon the text: "Alas, this people

is guilty of a great sin in making for themselves a god of gold. And

R —— . T
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yet, if You would only forgive their sin!" (Exodus 32:31-32). Rabbi
Akiva's oppositicn to such a detailing of one's sins during public wor-
ship is based upon the verse: '"Happy is he whose sin is covered, whose
sin is pardoned,' (Psalms 32:1) interpreting the covering of sins as
keeping them private and out of public confession.”* The fact that we
find additional support for the enumeration of sins in the Tosephta

]55 and in Tannaitic Midrash

)56

( NONA DR DIIBY Y R''OM
(RuN1 RLN %2 %Yy a17INNY OTR 2'"h may point to the prevalent opinion
of the day, which eventually became the normative halacha, as evidenced

by the composition of the piyvyutim of 'alchet and ashamnu.

The Tannaim also instructed the individual that the vidui final-
ized his renentance, and was not to be repeated during the next Yom
HaKippurim if he had comnletely and sincerely turned from his confessed
sin. So repugnant was the thought of repeating sins that have already
been confessed and repented for, that it was likened to '"a dog who re-

turns to his vomit.' (Proverbs 26:11]5?

CONCLUSION
Textual analysis reveals that in the Tannaitic period, the vidui,
in all of its varied contexts and functions, attained different levels

of normative formulation. The viduiim connected with Bikkurim and Maaser

Sheni lived on in their biblical style as signs of the eternal covenant
between the God of Israel and the people of Israel, though not after the
demise of the cultic institutions which sustained them. The vidui of
the mumat, i.e., one convicted of a capital offense and sentenced to

death, underwent developmental changes {rom being wholly individualistic

and spontaneous, to a defined and fixed text as result of a personal in-
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cident, which captured the purnose and spirit of the moment and was
thus preserved as long as the Sanhedrin meted out judgment and there

were convicts to execute. The vidui Yom HaKippurim, too, was a purely

personal exnression of repentance, but was also a highly formalized
rite of the High Priest and the Temple cult. Although the latter was
set earlier, its wording being disnuted even by Tannaim, it was the
former which survived the trials of time and has become our birthright.
In spite of the fact that no Tannaitic version of individual vidui is
extant in the literature, and that personal freedom in its composition
is explicit, there is yet implicit certain indications that at some
point in Tannaitic time, the private confession of sin, too, took on a
set form. Granted, its imprint was colored and shaped by the school
and teachers to which one belonged and whom one revered, but the congre-
gational setting which evolved concurrent with the Temple service neces-
sitated a fixed text which the prayer leader could recite in the repeti-
tion of the tefilah. It was most probablv patterned after the vidui of
the High Priest in Jerusalem and, at least, in not a few instances,
included an enumeration of sins.

Conceptual analysis portrays the vidui, in all of its variations,
as a socio-religious statement of faith in one's group and its system
of belief. As such, it is operative on two axes, where the human and
the divine intersect. On the horizontal axis, the human arena, the gov-
ernment functions only by the support of its constituents, whose incomes
are taxed appropriately. Upon payment of these financial responsibili-
ties, the citizen reiterates his sumport with a public declaration
which attests to his loyalty and trustworthiness, Thus the vidui bik-

kurim and vidui maaser were testimenies, pledges of personal honesty

e s i e e o e |
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that these offerings are in faithful fulfillment of the law of the
land.

But they were also more than that. The society was founded upon
transcendent values, however, and commitment to the state meant service
to God. On the vertical axis, then, the individual stood in direct
relation with the King of the universe. Thus these very affirmations
of loyalty to the body politic were at the same time affirmations of
loyalty to the covenant obligations on which society was based.

Failure to serve God in accordance with prescribed procedures
resulted in sin, a temporary alienation that could be rectified only
through turning from the wrong doing, acknowledging one's guilt and re-
affirming the truth of God's judgment. This acknowledgment and reaf-
firmation, the vidui chet, seen from the horizontal axis, was a con-
comitant recognition that the requirements for membership in the group
were not being fulfilied and so was appropriately recited in public
worsliip as well as private meditation.

The vidui, in every instance then, represents a legal term, in
spite of the fact that it may not have been used as a technical temm
in the actual courts at this time. It carries with it the sense of
being legally culpable for one's actions before God, the Almighty
Judge and Rulerof the Universe, and before His official functionaries
and representatives at the Temple in Jerusalem. The constitutional
prerequisites for certain viduiim attest to this: one had to own a
share of the land, precluding freed slaves and converts from reciting

vidui maaser sheni; one had to couform to the legal standards of giv-

ing witness and so could not be a mourner or in a state of impurity.

The motivation for reaffirming one's allegiance to the God and

e ——— —— |
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the people of Israel was strengthened by the promise of reward. In ex-
change for the financial pledge of a maaser sheni, the tax payer was
ensured progeny, rain, and dew for his crops, protected livestock and
a bountiful harvest. Likewise, the penitent was guaranteed a share

in the world to come in return for his teshuvah.
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Chapnter Two
THE VIDUI IN THE AMORAIC PERIOD

We have seen that the destruction of the Second Temple in 70 C.E.
had a profound affect upon the development of the vidui. There no longer
existed one center of social, political and religious life to which one
paid homage. The cessation of all volitional offerings and requisite
tithes precluded the possibility of the vidui bikkurim and vidui maaser

immediately. Moreover, atonement came to be detached from its original
cultic and sacrificial base and was now expressed exclusively through
the personal and collective religious life of the Jewish community and
their relationship with God. It was as the Midrash has described it,
quite a logical transition: ''Now that we have no prophet or priest or
sacrifice, who shall atone for us? 1In our hands is left only prayer."l
Understandably, then, the overwhelming majority of Amoraic refer-

ences to vidui are concerned with the confession of sin recited by the
individual on the Day of Atonement. There are, in fact, only three
citations in the Talmud where this is not the case. In one, the verse
from Numbers 5:6-7 is quoted in support of an argument that the convicted
thief must return the entire principal in addition to a fifth thereof,
and confession is v ed in the sense of a court testimony:

When a man or woman commits any wrong toward a fellow

man, thus breaking faith with the Lord, and that per-

son realizes his guilt, he shall confess (“'AaTyam')

the wrong that he has done. He shall make restitution

in the principal amount and add one-fifth to 1t, giving

it to him toward whom he is guilty.?

A second instance is found when the Talmud comments upon those

rituals which are permitted to be performed at any time throughout the

day and night, as opposed to those which are delimited to the daylight
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hours alone. When the Amoraim are faced with the task of explaining why
vidui maaser is not time-bound, the gemara can only remind us of the
once well-known formula, now abandoned and fallen into disuse, from
Deuteronomy 26:13-15: "I have cleared out the consecrated portion from
myv house, etc.'d

The final mention of vidui in this category constitutes an Amoraic
attempt to understand why Johanon the High Priest interdicted the vidui
maaser. Rabbi Yose, a Tanna, had suggested that it was because the
people were not presenting the tithe correctly and according to its
proper regulations. That is to say, that they were giving their maaser
to the Levites instead of to the priests. It should here be noted that
in spite of the statement in Deuteronomy 26:13, i.e., "I have given it
to the Levite, etc." the share that was set aside for the Levites was
passed on to the priests in order to punish the Levites for not return-

4 The question is then asked, anonymously,

ing from Babylonia with Ezra.
introducing the Amoraic debate, "If the confession of the first tithe
were prohibited for this reason, let the people make confession over

the other tithes!" to which Resh Laquish responds that it is forbidden

to recite the vidui maaser over maase— sheni if maaser rishon has not

already been offered. How do we know this? Abave points to the fact

that Scripture deals with maaser rishon first, implving that it must be

separated before any other tithes can be rendered. >

With these excentions, the vidui chet, therefore, remained the
only viable confession in the Judaism of the Amoraic period,6 and vidui
as a technical term cam to he limited to liturgical confession. Even

without the sacrifices which once accompanied it, the vidui chet, itself,
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was inextricably bound up with the act of repentance, as the final
process in the expiation of one's sins. Rabbi Joshua ben Levi expres-
sed the.;moraic attitude toward confession well, when he equated it
with one of the highest honors that man can pay his Creator:
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fonfession is honorable, however, only when it signifies the
complete rejection of the sin. The person who sins, confesses and re-
turns to the sin is likened to "one who holds an abominable (forbidden)
animal in his hand and tries, in vain, to purify himself with all the
water in the world." But the person who confesses sincerely and com-
mittedly, without any renetition of the sin, Rav Ada compares with one
who has thrown away the abomination and immerses in the absolute minimal
amount of water needed for ritual nurification.$

The distinction and prominence of confession notwithstanding, the
Amoraim were forced to confront the mechanics of transforming a formally
~horeogranhed ritual intc a personal liturgical expression. Although
the guidelines and definitions that had already been estahlished by the
Tannaim were followed by the. - devoted heirs, some as yet unresolved
issues needed crystallization. The need to confess one's sins publicly,
for instance, which served as a hone of contention between Rabbis Judah
ben Baba and Akiva, was not reconsidered in the light of the recognition

that in fact peonle were doing it:
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So, too, in the case of the undefined Ne'ila service, was there
a call for clarification and formulation. Rav considered this service
as an additional one (''Rn97n? Nn1Y¥'"), but Samuel identifies it with
the praver beginning with the words, '"37?n am 73R an. 10 Although
Samuel's prescription is not at all labelled as or even associated

with vidui in the Gemara, it apparently came to be so in time, as we

shall see in the Geonic period. The exact date at which this praver
became part of the vidui Ne'ila is presently beyond our ken.
Another important concern of the Amoraim led them to reconfirm

the Tannaitic dictum that vidui Yom HaKippurim could be recited through-

out the dav. Avpnarentiy, the need was felt to inform and instruct all
Jews of their responsibilities regarding a matter which was one exclu-
sive rite of the pnriestly elite. ''Atonement,' the Gemara states, 'is
certainly during the (whole) day, for it is written, 'For on this day
atonement shall be made for you to cleanse you of all vour sins; vou
shall be clean before the Lord.'" (Lev. 16:3[1]ll

The most pressing “wobhlem which faced the Rabbis at this time
was providing the individual with an acceptable text which would fulfill
his requirements for confession on Yom HaKippurim. The meaning, lan-
guage, and connotations of the priestly formulae made them foreign and
inappropriate. The sense of the intermediary had to be broken down to
make way for direct communication hetween the pentitent and the Merciful

One. For the very first time in rabbinic literature, then, there arose

severul versions of persenal Yom HaKippurim confessions, compesed hy
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Amoraic rabbis of the third century, and constituting some of the earli-
' est Eixy_u_tim.lz
The Midrash records the vidui of Rabbi Bibi bar Abiya who claims
that this is the way one should confess on Yom HaKippurim:

I confess all the evil I have done before Thee; 1

stood in the way of evil; and as for all (the evil)

I have done, I shall no more do the like; May it be

Thy will, O Lord, my God, that Thou shouldst pardon

me for all my iniquities, and forgive me for all my

transgressions and grant me atonement for all my sins.
{ (Leviticus Rabbah 3:3)13

The Jerusalem Talmud offers another version of the vidui in the

name of Rabbi Berachiva who learned it from Rabbi Rah Bar Binah:
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From the Babylonian Talmud come references to several Amoraic
viduiim that were well known at that time, cited by their introductory
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The lastvidui is quoted as having been the private prayer of Raba with
which he concluded his daily recitation of the Tefilah.1® It was not,

therefore, originally associated with the vidui Yom llaKippurim but was

later adopted for it by Rav Hammuah.

We have no way of discovering the complete original texts of these
Amoraic confessions that are only here identified by their first few
words. We know only the versions of them which were preserved (or al-
tered) in Geonic prayerbooks, and there is no guarantee that the Geonic
versions are the same as their Amoraic prototype. We must rely upon
the prayerbooks of the Geonic to see how they were preserved. Search
as we might, for example, we will not find the full version of Samuel's
vidui, beginning with "From the depths of the heart..." In fact, it is
never again mentioned in the Talmud nor does it ever appear in any later
printed m__;hgz.”

It was a great discovery, therefore, when Israel Abrahams uncov-
ered a Geniza fragment which contained a vidui, beginning very similarly.

The completed text reads:
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Whether, indeed, this find constitutes Samuel's last vidui is,
as Abrahamsadmits, open to speculation.!83 But if this manuscript does
enshrine a long forgotten confession, Abrahams contends that it is
understandable how it came to be excluded from the ordinary liturgies.
He claims that the forms of confession in early liturgies were limited,
and that Samvel's vidui was much too similar to Rav's for both to have
been included in the early days of liturgical development. Unlike what
happened with the shortened form of the Eighteen Benedictions (in which
case Samuel's form, the Havineynu, survived Rav's; see Berachot 17a),
Rab's vidui outlived Samuel's which ultimately fell into oblivion and
was preserved only in the rite of certain commumities. Moreover, it is
evidenced in other instances that Rab's influence on the liturgy for
Rosh HaShana and Yom HaKippurim was predr:amirmnt.19

Samuel's name is preserved in another connection, however; for it

was his custom to rise whenever,as a part of the vidui Yom HaKippurim,

he recited the nortion which began, "But we have sinned" ('"3NvLN 13NN Y2N").
According to Bar Hamdudi's account in the Talmud, Samuel stood at this

noint because he regarded it as the vidui's most essential element. This
view was shared by Mar Zutra, a Babylonian contemporary of Samuel's in

the third centurv, who is credited with having said:
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Such references give evidence to the Amoraic concern for defining the

vidui as a liturgical rubric so that onc might know if what he had said
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had indeed fulfilled the requirements for confession. For Mar Zutra,

at least, the word, '"But we have sinned'" was sufficient.

CONCLUSION
We have seen that Amoraic references to vidui, as few in mumber
as they may be, speak almost exclusively to the confession of sin on the
Day of Atonement. Without a focal cultic sanctum to which one pledged
loyalty through personal contributions and imposed tithes, the vidui
chet remained the singularly viable statement of faith in the God of
Israel and His abiding covenant of compassion and command with His

people.
Although the Amoraim dilated upon vidui Yom HaKippurim, we can

assume that the confession uttered on the death bed remained an integral
element of the religious life of the individual. It was, after all, a
Tannaitic enactment that '"he who is sick and lies in wait of death, makes
confession, 22 and, it has come down to us through the ages as part of
our liturgical heritage. Here, too, the theme of atonement looms large,
as with one's last breath, the consummate sins of a lifetime are expi-

ated in order to pave the way for the soul's unhindered journey to the

world to come. In light of its social efficacy, moreover, the vidui chet

before ueath serves to reaffirm cne's membership in a commumnity whose
contract with its Creator ensures forgiveness and everlasting life.
Was there a generallv accepted formula for this vidui chet upon
the death bed? The total absence of any evidence precludes certainty,
but it may indeed have been based upon the confession of sin for Yom

HaKippurim which was at this time evolving into fixed liturgical form.
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To be sure, there was room for individual versatility and innovation,
to which the several personal viduiim of the Amoraic rabbis attest.
Nevertheless, because of the prominent role it played in the process
of repentenace, there was the need to define and crystallize the vidui
in the context of synagogue worship. The fact that an attempt was made
to ascertain the essence of the vidui as theyaxon 13n3x %3k points
to this tendency. The entrance of the vidui into the public domain of
the formal praver service, as the commmity's emumeration of its sins,
also establishes its becoming a normative liturgical expression. It
is no longer the precious ritual of the High Priest, nor is it Lhe
silent introspection of the individual alone. It has become the common
possession of Kohen, Levite, and Israelite alike, and, as the national
pledge of Jewish allegiance, demanded a structure the individual could
recognize and utilize.

It has been noted that all Talmudic viduiim share a uniform com-
position.23 In spite of the personalized imprint which each Amoraic
vidui carries with it, each confession begins with the individual ad-
dressing God, proceeds with his pleading his case and petitioning for
mercy, and concludes with an acknowledgment of the rightness of divine
judgment and the wish that this confession be accepted.24 The style
is blatantly legalistic, as the penitent presents his plea before the
True Judge who, he prays, will deal justly with him and acquit him.

The way in which al! the Amoraic viduiim fit this construct
points to the reality of the vidui as a liturgical rubric as early as
the third century C.E., though the term is here used to identify a

closed set of prerequisites in a defined order, and does not touch
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upon the strict formulation of language (as in the viduiim of the High
Priest). it is, however, a significant first step in the historic de-
velopment 6f a prayer which expresses the very essence of what it means

to belong to the Jewish people and to believe in the One God.
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Chapter Three
THE GEONIC VIDUI

A very long, dark and curious lacuna exists between the third
century Amoraim who composed their own viduiim to the formalized
prayerbook of Amram, the Gaon of Sura from 858 to 871, wherein lies a
whole host of unanswerable questions. Suddenly, or so it seems, an
entire community worships from a standardized text whose formulation,
structurally as well as materially, presents us with fascinating mys-
teries. Our greatest losses are due to our inability to determine the
sources of many of the additions to the vidui which we see for the
very first time during this period, and to our blindness to the process
by which these separate and distinct elements were integrated to com-
prise a formal liturgical construct. The compilation of these several
Geonic prayerbouks, however, by no means signifies a complete liturgi-
cal canonization. Rather, arguments continued between Geonic authori-
ties of different generations over what was religiously imperative and
what was optional or, in some cases, not at all acceptable. 1t was a
time of staunch opinien, virulent controversy and creative innovation,
all of which shaped the Geoni. development of the vidui as a liturgical
rubric.

Although the Rabbinic dictum that the vidui should be recited
during all services of Yom HaKippurim was universally acrepted by the
Geonim, i.e., at every service between and including the Minha of the
ninth of Tishri and Nc'ila,l there were differing opinions concerning

the proper way in which it should be said. One instance of varying

customs among the Geonim comes to us second-hand from Rabbi Abraham bar
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Yehudah Halevi who reports that Amram eliminated the section of the
vidui beginning ''You understand"(''172m W'') in the Musaf of Yom Ha
Kippurim, but included it in every other service.z The fact that this
portion of the confession has not been preserved in any of the ver-

sions of Siddur Amram Gaon which we have at hand, makes verification

impossible. The statement does point to the free range of possibili-
ties which were open to the Geonim vis a vis their integration of the
vidui into the already existing liturgical patterns.

In a second example, Amram Gaon stresses the need to confess
one's sins before the final meal on the Eve of the Day of Atonement,
for the Sages had explicitly stated: '"A person confesses before
cating and drinking'" (Yoma BTb).3 It was, therefore, his contention
that the individual should first invoke the vidui at the conclusion
of his recitation of the amidah during the afternocon service of Erev

Yom HaKippurim and that the vidui should be recited by the prayer

leader in his repetition of the tefilah.4 Saadiah Gaon (882-942) reit-
erates the need for the individual to confess before the se'udah maf-
seket, and even qualifies that he must first ritually purify himself,s
but adamantly adds chat the vidui is to be reciled silently to oneself,
whether alone or in the context of synagogue worship, and the prayer
leader is to pray the usual afternoon, i.e., wi.1 no repetition of the
vidui.® Some of the later Geonim, namely Sherira (968-998) and Hai
(998-1038) concur with Saadiah's procedure,7 to which the latter adds,

"But if the leader wishes to pray ha marbeh lisloah qua vidui, no one

is to prevent him from doing so."B
This question of the role of the sheliach tzibur in the reci-

tation of the vidui constituted a major controversy among several of




the Geonim.g Amram, as a representative of one stance, required the

precentor to proclaim, "This is the vidui," after his repetition of
the 'amidah in order that all may hear him and thereby fulfill their
religious obligation.l0 Saadiah, in opposition, was of the opinion
that the prayer leader must make the confession in tke middle of the

tefilah, after the fourth blessing ('"Atah Bahartanu'), and not at
11

1ts conclusion.
A more heated argument centered upon the issue of completing
the vidui with a formalized coda (chatimsh). Neither the Tannaim nor
the Amoraim ever resolved this question, for Rabbi Meir favored a
mandatory chatimah, and the Sages left the decision to the discretion
of the individual (Tos. Yom HaKippurim 5:14). In the Geonic period,
it was Amram who insisted that the vidui conclude with the words,
"Fer You are forgiving of Israel and a Merciful One to the tribes of
Jeshurun. Blessed are You, O Lord, King over all the world, who sanc-
tifies Israel and the Day of .-\toncmcnt,“12 thereby ending with the
appropriate sentence {rom the fourth blessing of the tefilah, i.e.,

kedushat ha yom, after which the vidui comes.

Saadiah ic highly antagonistic to any such addition, which, by
his time had become "Blessed are You, O Lord, the Merciful God.'" ''This

is a blunder," Saadiah reprimanded any would-be offender, ''since there

is no place here for a hlessing.”lj

By "blessing" Saadiah refers to
the fixed number oi intermediate benedictions in the tefilah, which
does not include the vidui as a separate entity, but rather as a part

of the fourth benediction. His objection, therefore, was based upon

the apprehension that the vidui would be regarded as an additional

blessing and thus be contrary to the halu:ha.l4 The forcefulness of
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his argument certainly made an impression, as evidenced by the complete
absence of a chatimah to the vidui in any subsequent :'ite.15

As advanced as the vidui's formulation had become by the time
of the Geonim, the question of its essential constitution had not yet
been settled. Just as Samuel and Mar Zutra regarded the pussage be-
ginning "But we have sinned," as the vidui par excellence in opposi-
tion to some of their colleagues (Yoma 87b), so, too, in this new age,
were judgments made upon what must absolutely be included in the con-
fession of Yom HaKippurim. The aforementioned decision offered by
the author of Halachot Gedolot, who likewise regarded it as the very
essence of the vicui, 16 and Amram Gaon, who included it in every

recitation of the vidui with the exception of Ne'ila:

:
§
j
E
E
5
:
g
a
E
;
g

g
g
i
g
¥

Whether Amram's alphabetical enumeration is, in fact, the very same
known to the Amoraim, we cannot say. The fact that the Amoraim did
finally agr. > upon the desirability of a publicly declared tally of
sins, however, may indeed lend credence to the two references being
one.

In the course of one generation, this section of the vidui not
only shrank to one-half of its previous length, but was demoted to the
status of being merely an acceptable addendum. Rav Saadiah Gaon in

his Siddur makes the claim that, "many of our brethren add this prayer
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after mentioning the exodus from Egypt (i.e., kedushat ha yom):

'But we have sinned, we have transgressed, we have
done peirversely, we have rebelled, and we have
turned from Your commandments and Your righteous
ordinances and it has not profitted us. You are
just in all that comes upon us, for You have acted
truthfully and we ngve done evil,' and such is
permitted to add.”

A later authority, Hai Gaon, seems to have concurred with Saad-

iah's optional policy, when he wrote:

=N LROT DR SR SmT 0
uREn SR Sow ovsn mest o

armngt hine o abne wnte

Although the alphabetical arrangement of '"But we have sinned"
was lost to Saadiah, it was an important characteristic to Amram, and
to others who insisted upon this order in contradistinction to the
prevalent custom of the day to confess the deliberate sins (haz'danot)
before the inadvertent ones (hasli'gagot). An anonymous responsum

quoted by Lewin, in fact, gives witness to this very point:

webe s wm et (ovoER
(e maeh At ps ey kb ke wrbwa s neene S uwen bax amad
e paEe maEn by 53 e mavm Sy oA mopsa aban pmes A3 gehe
prepe et mos athi wmamz Py kb IRA POT PR N1 CWMERD PEMES T M0
WAENT WA KR Y3 pIe umn ey v ®BY YIZN1T MDY Cman
Wi mme At a 83 pere mmn o omT RS A3 TMESS W IR uen
T DUIEST BN TN TI0 N1 U3 FAVEE M S TN 93 A 3393 amem kb wna
kb= qgn bp wep o ocbe vaEn v amb ee Ew o vt oehn metnn
Ao mrhen v 3w Bib2 o3 Py oW e by ST manm Yy abnn e
FANY A3YM ADIPRY FIT D K3 PIpIne M ahe ey weTem gnebns ppre
A%y 1aravn wndbm wavir wn epnr wae

The same claim was made with regard to another section of the
vidui, an alphabetical acrostic, each line of which begins 'al chet.

In spite of our inability to determine its authorship.21 scholars have

-
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detected a gradual post-Talmudic development,““ the oldest reference

to which is found in the She'iltot Rav Ahai of Shabha of the eighth

century:
:077M19%00 DY ¥ mi%9n wnn 21 T
23.11315 YH? PrOODY ,RLN PV L YTIY N N '
Amram's version is fortumately preserved intact, and thought to be
more original.34 Saadiah's text,which is completely cited in the
Appendix, is severely abridged, but adds the hitherto unknown phrase:
.IN0a 17185 13anRLhY KOh 91
The principle of confessing wilful sins before unintentional
ones served at cne time as the basis of an Amoraic argument concerning
the wording of the vidui which continued to rage in and beyond the
Geonic pericd. Whether the order followed Rabbi Meir's prescription,

i.e., 'aviti, pashati, chatati, or that of the Sages, i.e., chatati,

'aviti, pashati, remained very much a moot question, with prestigious

proponents on both sides. Tne Baal Halachot Gedolot and Rav Paltoi

decided in favor of the Sages, as did Sherira Gacn, whose lengthy re-
sponsum on the matter iefers to the anonymous mishnah quoted in Yoma
66a as conclusive cvidence.zs Sherira also stresses the guiding rab-
binic principle of B? 33 nd%n ,0727 170? reflecting his concern with
historical continuity and the rulings of the Taliwud in his attempt to
thwart the collapse of established Jewish authority in the East.
The sources are divided in their understanding of Saadiah's

position on this matter. A sound case for his support of Rabbi Meir

could certainly be built. After all, his battles with the Karaites

demanded the kind of Biblical foundation for rabbinic dicta which
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Rabbi Meir's argument offered. Moreover, Lewin cites specific cases
where Saadiah in fact decided in favor of Rabbi Meir's version.2®
A careful reading of Siddur Rav Saadiah, however, reveals quite

otherwise. Inserted within the three piyuttim which Saadiah includes
as a part of the tefilah for Yom HaKippurim are three paragraphs de-

scribing the 'avodah service of the Kohen Ha Gadol. Each stanza is

devoted to one of the viduiim which were recited by the priest on
behalf of himself and his family, the other priests, and the entire
Jewish people. Consistently, the order of the confession is chet,

'avon, pesha, in concert with the decision of the Sages.”

CONCLUSION
A textual comparison of the two Geonic versions of the vidui
which have been preserved in the prayerbooks of Amram and Saadiah

reveals the vast metamorphosis through which the Yom HaKippurim con-

fession passed in the course of one generation. For Amram, as for
Yehudai Gaon a century earlier, the greatest task at hand was to estab-
lish the supremacy of the Babylonian Talmud over its Palestinian coun-
terpart. “or this reason, Amram's halachic thrust is geared toward
guarding the sacred teachings of the Bavli. It is a reasonable claim
to make, therefore, that the vidui found in his Siddur is an authentic
representation of what has been transmitted from the Babylonian Amoraim
to their Saboraic heirs and received into his hands. This is one of
the few comforting assumptions which can be made in the face of an utter
void between post-Amoraic and pre-Geonic material. And so we see in
Amram's vidui the contributions of Rav and Raba, the inclusion of a

chatimah, and the formulation of a quasi-independent Ne'ilah \rariant,28

e =
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29 The fact

all of which may be traced to Babylonian Amoraic origins.
that we cannot identify or predate any other parts of his confession
is certainly as puzzling as his seemingly original ordinance that the

sheliach tzibur must announce to the congregation that the vidui has

just been officially recited.

The period of Saadiah's Geonate demanded different sensibili-
ties. His community was comprised largely of semi-assimilated, upper-
class Jews with a dirth of Jewish knowledge, whose concerns mirrored
those of the majority Arab culture all around them: philosophy,
grammar, and literature. These constituted the very intellectual
elite which was being lured into the ranks of the Karaites whose re-
jection of the entire Rabbinic tradition posed a second onus and chal-
lenge upon Saadiah's shoulders. In response to this uninformed commu-
nity, Saadiah's prayerbook is designed as an apologetic of Jewish
tradition proving its worth as a highly sophisticated, rationally
philosophical system of belief, with a profound sensitivity to the
grammatical and ;:-c)etir:.30

In reaching out to the enlightened, upper-class Jew, Saadiah
succeeded in abbreviating much of Amram's vidui, and concentrating on
expressirg it in a more palatable mode, His elimination of the in-

troductory section (tavo' lefanecha), severe reduction of the 'al

chet, and innovation of an optional 'aval chatanu, were all countered

by his inclusion of three piyuttim which have confession as their
theme and echo the ancient viduiim of the High Priest's 'avodah. In
this way, the vidui was brought to the people in a language and a

style with which they could identify, giving witness to the prayer's

I

'
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significance and indispensability. Saadiah's liturgical reforms could
have been implemented without compensation. But the stature of the
vidui would not allow it! Saadiah saw in this confession what Jews
had always seen; namely, the statement of Jewish belonging and be-
lieving par excellence. It was the hope of bringing the estranged
back into the fold. It was the expression of commitment to the God
and the people of Israel which had the power to mend broken ties.

For these reasons, the vidui was not merely a final step in rec-
tifying one's sinful ways, but an acceptance of everything that Judaism
holds to be right and good and holy. It was the vidui which expressed
more explicitly than any other prayer what it meant to be a Jew.

And the vidui continues to speak to us today, not only in the
solemn moment of introspection and confrontation with divine judgment,
but in the comforting commmion with the entire congregation of Israel
whose fate 1s bound up with our own. The vidui speaks to us today;

if we will only listen.

B N
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Appendix 11

Two Geonic Viduiim

The standard vidui of Rav Amram Gaon, according to Daniel Goldschmidt: L

MR TR LANP TP 0D MY UKD J2nnnn 0YPnn YK 1EnYEn TEEY Xan MR
JIRDM AN JOXLA XY UMK DPYTS WYMAK NN 1R 7 TanY

M NI PT Nt WD T VYN UNPT LSO UNET Ut uma uRUK
N3YN LAY NETY LMY WITP UMY VT WP UTe UK uTD uzd man
NRK 3 WYE X3 Y Y PYTE AN LY MU KR oW TOETHM TINEDE 1M
J3PTAR WY nor

STV ANR MM MNSIT XYY LEPMT 190 710Y 9801 131 DD 2wy TI0Y WK e
A7 PTYI KM U2 TN Y2 TOM ARK SN Y3 Mne mmtem o M I anx
SPIY TIID AN PR R BYE MaT X

WwrITh %3 Sy Y ntem whEw Y3 b ub bYwmmng ®Mx 7 TaEtD P oM
anxen Yo by oub neom

mane3 s Yony 35 O3 T8 uXLUNw RUn Yy
AR na Yrony 2 Y3 Yrony
S orya beny Sy Yrony
S0 Rnoe Yony S127E31 DT Yoy
L s Yony A% T ony
SN NEEPa Yrony 40 P T Yrony
Jxa Yens JTa Yrony

JuTa Promy ST opmma Yony

<% nmnz Yeony DNET N Yrony
LT TTOF 0°3MN NRY oRon Yy JT A Yony
JDIXDR SUROnY 45 LT Yony

JA%W Ymony LT kha Yony

S rrnony a3 ynes Yoeny

0TI ngbo yenonhy J neha Yrony
BB Yra A yrnuny JWH EOna Yony

JITTR RY MED B Ty RIED YUY L0IM AT A0MIT APPe 1T R MR IO YUITNY
My Nt STy MR My Dy mTe m
SN AT Jymanh v Yo ub ot pRY N0 LTIY DueR YAy ub mmaw

JIRI SN M2 2 oaR moet ety v anath b mbam wnatr b amnean
SMTONR ONEF ST R RD MNEUDT VEDTM ST R IO RYD SPowhR

TEYA NTY A SIS AT KBPn YIOD WMIDKR T TanY MM oanma m B
N W L0 YT PP ¢ YaR 0T TR P10 NRDAD DY JKONKR XYT TYR 0
JPKY IR 1 TIEY b 1ram D MInR
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The Ne'ilah variant of Rav Amram Gaon, according to Daniel Goldschmidt:

b anna? wadk ‘a1 wwtm Loar Rt mutor 1rom JLOoyen? T O anx
T™aT web ommn e 70 mbe aawna uhapn woh amaw o b
AP MY 00D PN LOTTaMm UK? TP OPR LJME My ap YR o vam
LPTE A2 WTCA B BN D VR M UNMD M3 107 7 UAMINKT YT ARk
BYIALT XYA AAYR T TIDY BRI D LUATE) TR UM D WorR T Uyt
oya Y3 v Sown YA oanan T Yhas oeom L kY3 o e LTk e

a2 Yan Yo PR TEREN W OMGT M2 JTan? Yan umn v n

FTI DI0 JYTEN M0 7Y MmN D YD LTEDY MIZEY YTYTOm JUmn Tuk nran ane
oY avmm Aamb TP M ITMDXT OT DR AR WAtk 7 ub mm L mom
TAma I Lo 33Y3 INEY PN MERY 2w LT pTwn m b Sy
TIOY IKETI NI MT LBMY NAMDR3 TIenn kY Y YWY Em o
NHYR Y TImrM 7 YR 20M YMETm DR TND 90T ST 2ne LaTp mrm
2°07% M3 NDK oM 3N DBX TR DWTN Tan MY YR ank .mbeh may 2
UK M ETYR NSK DT NS TON ANK N 0T YT 1N ahk Em
BW WY JOM DI FUM T3 ORI FT MDA PIDAK BX DNIYK T oK
EYIYR 71 ORI YU M MIDAR TEAT LK LYK 13 amzh b oore o
M @EYem YR MoK DR M3 IR X? %3 DR GTM YT 1373 K
o Smz e uY PR TWEAD Jge paw? 1ty Yo inht ank

ST MR KT TR IR LNk xR

The standard vidui of Rav Saadiah Gaon:

"in %3 wowm ank °n %3 o nvabym oYW v ¥1v ank

TIW AR M0 PRY Jan ohys 3T Ho pr A% avhsy mom o
by 1% "oom wnww 53 by ub hinanw wabk » b pe
7305 PRVUAY XOA O Awa a0 ukvnw xon by wyws Y
/b33 T35% uRvNR KON Y N02 DY NRLAY KR Y R
®> by pavn urw ooxen Y awy 1Y Parn URw ooron YN
D' *173 AR onby Pavh ukw owen Y awyb praw awvn
DhY AN URY DRLA Y D Dby Pavn uxw ovxon Y
PIM 29 oYY PR uRe ooRon B T maa oopaar npbn
™% nk ub patx mre Y ub e by abpoy o

AR MY NN RIP N3TD PP a0k T3 1Y Pl jeRe ub
nNR D DRI AMNA 2T 9D nrk meyb ohw 1y waah nb mbam
BRI MM MY Y23 e waw? (bn ohwa @ Yree inbo

no Ynm 952 1% PR Pvham avpy
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The vidui Ne'ilah of Rav Saadiah Gaon:

D DT 12w P 001 AM DYDY Awr TI0% WKl D
nbor aw M amtt ooba WEY wnrom nanbn WY whuw
T2 WAL M NTOR A2 NTR A2 uR an PrRMP % Yon am
®50 owncwnt 7o Prd omaa B xba wabr  panh unnmk
WTA WM N WeYn Y1 Yowa %30 oaan v b3 oeom ra
r anb1an anky Yan Yon 3 pr apnan o owea ama ash Yan
A Syon o 9% ke w3 Pao? Twsh wvom wrm wuR
D037 BT AR WAtk 0 ub M vron Yy A3 n oTR JOmne
mMwy? 2w WY prwn bt wab wmmt %% abna pp ma
2P AT MNP MIBAT M WY R 31D Bbw 23%3 N
ALK YRY ManTM M SR WM Yhawha PR @R 10T Y90 ANy
e wvarh 1onm obwya YR 1nbo ank > mboh mav o
o Sma vva uh pr Pk ovpr ek TET MM MT Y;
TR oMM I Yo YR ANR *D [ha owom el ke pTR oy
BAMDI PON ANR K1 DAPA NWNA ANKR AT TOR 3N DR
M YA WA RYA 0K ™ ORI YwO D PONR PIbnn RIW 1D
MR LN PM /TN DaYR Y DI Na M3 ponR RY D RN
YWY NP3 OR D YPIA MB3 pONR DR DNYR ORI MR N owbR
SR 3 mmn anh o9In 03T YW WP ATm DT
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