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Im'ROil.JCTION 

The staccato tone of the ashamnu and the lasting echo of the 

'al chet evoke from every Jew the recognition of personal i•rfection. 

They constitute a 1>ainful public declaration reminding us that all 

that we are is not all that we might be. 

Though some may recall the existence of a vidui 'al hamitah, 

that is, a death-bed confession, roost of us today know the vidui by 

its prominent role in the liturgy of the Oay of Atonement. It captures 

the intense drama and inward solemnity which so characterizes the 

svirit of this, the nDst awesome of days. It is recited ten times 

during Yorn Kippur. The full vidui is first recited during the silent 

tef ilah and by the reader during the fourth blessing (kedushat hayom) 

of his repetition thereof. It is introduced after birkat shalom with 

''tavo lefanech •.. ," a prayer petitioning God's grace and reaffinning 

our resoonsibility to recognize the wrong we have comn~tted. The 

twenty-four letters of the Hebrew alphabet then serve as thP basis for 

the ashamnu, an acrostic of our sins. This section, also known as 

vidui z.uta ("the Ji ttle confession") is characteristically rcci ted in 

the first person plural, testifying to the belief that each one of us, 

ind1.idually and collectively. shapes the moral tenor of our co11111.1.nity. 

It is followed by a concluding thought (sarnu mimitzvotekha), "we have 

turned aside from Your comnandments." All our sins are known to God. 

We can but plead for His merciful forgiveness. 

The 'al chet itself, or "great confession" (vidui raba) is a 

double acrostic whose fifty-four camoonents express contrition for 

the callousness and pride we have shown our fellow human beings. Lest 
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an offense be omitted, ve'al chataim makes confession for all sins, 

whether perpetrated against CJod or humanity. Like the vidui zuta, 

the 'al chet, too, is bracketed by introductory and concluding 

prayers. The introduction, 'atah vodei' a razei 'olam continues the 

theme of God's omniscience and His consequent knowledge of our sins, 

whether we confess or not. But we do confess, and then conclude the 

vichu raba with a reassurance of God' s loving pardon ("ki 'a tah 

salchan") and the Talrrudic meditation "Elohai, ad shelo notzarti," 

a reflection of our inherent fini tude and a petition for God's help 

to keep us from further sin . 

A shorter fonn of the vidui is recited twice during the Ne'ila 

service. The 'al chet section is there replaced by the two T>iyyutim: 

"Atah noteyn yad l efosh 'im," which emphasizes CJod's willingness to 

accept the sincere penitent, and "Atah hivdalta enosh merosh," a r e

minder that, after all. it is God who created us. If we are subject 

to sin, we are al~o privileged t o be the single species of creation 

called to account for c.urselves before our Creator, who will surely 

forgive our iniquities . 

This is the final formulation of the vidui. The following 

study is an inquiry into how it beaL-re so, from the broadly enc001>35s

ing Tannai tic clefini ti on of vidui. t o the narrower pt;rview within 

which it was confined by the Amoraim and Geonim. Moreover, the thesis 

purix>rts to demonstrate that in spite of the changes in form under

gone throu~hout the ages, the vidui never failed in its essential 

expression as the ultimate affirmation of belief in the God of Israel 

and solidarity with the people of Israel. As the spiritual statement 
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1lIE VIOOI IN TANNAITIC TIMES 

The tenn vidui in Ta.rmaitic literature reflects a much broader 

contextual meaning than the singular liturgical one with which we are 

familiar today. /l.s the oublic confession of sin on Yorn HaKippurim, 

our vidui serves as a climax to the personal soul-searching which 

characteri ~es the preceding ten days of repentance. In the most for

mative period of our tradition's developnent, however, the Tannaim cast 

the vidui as a technical tenn with a variet y of meanings. Its role was 

manifest in the courtroom. on the death bed, upon payment of one's 

tithes, as well as the confession of sin on the Day of Atonement. 

This work is based urxm a careful exarninat ion of the use of the 

tenn in all of these contexts. every reference to the tenn vidui (.,,,.,) 

or one of its verbal fonns found in Otzar Lashon llaMishnah and Otzar 

Lashon HaTosephta was noted. To these were added the citations in the 

baraitah material as they apoeared in Otzar Lashon HaTalmud. ()ice 

collectt::J, the data revealed the conglomerate of disjointed settings 

mentioned above and defined vidui as either a testimonr and affirmation, 

or as an ddnlission of sin. Let us explore these t\\'O categories in 

greater depth. 

Although tJ1e examples of vidui in the courts are limHed to 

two, they make an imoortant contribution t o our understanding of the 

tenn as it was used at this time. Both a '1araitah in the Bavli and a 

Toseryhta nassage point to a verbal confession as an indication of legal 

cul pabil ity . In the fonner, the verse from Leviticus 5:5 is cited: 

"And it shall be, when he s hall he ~n lty of one of these things, that 

he shall confess that he has sinned in that thin~ ... " It serves as the 
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basis for the general rabbinic princinle regarding the giving of testi

mony in court: 1.,,0!> ,D,,~,~ ;nin l'M ;~''" , D,,~,~ iTTlD i.e., he who 

confesses verbally is guilty, he who does not confess verbally is inno

cent . And in the latter, we find an example of this very principle. 

Aft er the accused had repeatedly denied havinS? transgressed the prohi

bition against eating non-kosher fat, Rabbi Yehuda asks rhetorically, 

"How~ you say to the accused, 'Stand and confess your transgression, ' 

when he says t o you, 'With every bone that is in me , I swear that I 

have not sinned! ... z The individual' s confession, then, is taken as 

evidence and testimony of his legal culpability. 

A court-related case with which vidui is connected pertains t o 

~lose sentenced to stripes. As the ptmishment i s being meted out, the 

judge reads the phrase from Deuteronomy 28: 58 ("If you fa i1 t o observe 

faithfully all the terms of this Teachi ng that are written in thi s 

lx>ok, to revere t his honored and awesome Name, the Lord your God, the 

Lord \vi 11 inflict ext raordinary pla~es upon you ... ") and concludes 

wi th Psalms 78:'.;8 ("Rut He , beinj.l full of compassion, forS?iving iniquity 

and des t roying not; many t imes does He turn His anger awa}r; And does 

not s t i r up al1 Hts wrath.") In t his way, the Mishnah teaches , t he 

individu~l i s aroused to re~entance and to confessi on.3 

Tile vidui played a !Tllch more crucial role in the ~eremony which 

accompanied certain offerings hrought to the Temple in Jerusal em. Ac

cord i ng t o Deuteronomy 26, it i ~ a religious obli~at ion to bring the 

choicest of all of one' s produce to the priest at the sanctuary. The 

commancbnent may only be fulfilled in the land of fsr:iel and refers ex

clusively to the seven kinds of oroduce indigenous to the land. 4 TI1ese 

offerings 1vere acceptable from Shavuot until SuC"cot. 5 
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The pilgrims would receive a formal welcome from a COlmli ttee of 

priests who would greet them with the phrase. "Our brothers from such

and-such a piace, you have come for the sake of peace."6 When they 

reached the Temple f.bunt. each pilgrim would hoist his basket of con

tributions upon his shoulder and proceed as far as the courtyard. 

There, the Leivites would break into song: "1 will extol You, 0 Lord, 

fo;· You have raised me up, And have not suffered my enemies to rejoice 

over me." (Psalm 30: 2) 1 

\\'hile the basket is still uoon his shoulder, the pilgrim recites 

the fonnula, "J profess this day unto the Lord your God, that I have 

come unto the land which the lord swore unto our fathers to give us." 

(Deuteronomy 26:3), and hands his offering to the priest. He then 

continues with what is known as the vidui biklcurim: 

A wandering Aramean was my father, and he went 
down into Egypt and sojourned there, few in 
nunber; and he became there a nation, great, 
m1ghty, and populous. And the Egyptians dealt 
ill t<lth us, and afflicted us and laid upon us 
hard bondage. And we cried unto the lord, the 
C'.od of our fathers, and the Lord heard ouT voice. 
and saw our affliction, and our toil, and our op· 
press ion. And the Lord brought us forth out of 
Egypt with a mighty hand, and with an outstretched 
ann, and with great terribleness and with s igns. 
and "'i th wond~rs. J\nd he brought us into this 
place, and gave us thi~ land. a land flowing with 
mi l k and honey. And now, behold, I have brought 
th~ first of the fniit of the land, which You, 0 
Lord, have given me. (Deuteronomy :?6:4- 10)8 

lie then places his basket by the side of the alte r, l>ows , and takes his 

leave. 9 

The recitat ion of this vidui is altogether necessary to the 

fulfillment of ~he mitzvahlO and must be read in Hebrew.11 

Another such offering was the mandatory tithe, serving as an in· 
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come tax in support of the government functionaries connected with the 

Temple, payment of which was made in Jerusalem. 12 "And all the tithes 

of the land, whether of the seed of the land or of the fruit of the 

tree, is the Lord' s ; it is holy unto the Lord .1113 Of the several cate-

gories of taxes, the "second ti the" or maaser sheni was accepted only 

when its bearer made a public declaration known as vidui maaser .14 It 

is sai<l on the last day of Pesah, at every fourth and seventh year. 15 

The foTlllJla for tl1is s tatement is taken from Deuteronomy 26: 13-15: 

I have nut away the hallowed things out of my house, 
and have also given them unto the Levite and unto the 
s tranger, to the fatherless, and to the widow, ac
cording t o all Your conman~nts which You have com
manded me ; I have not transgressed any of Your com
mandments , nei tl1er have I forgotten them. I have not 
eaten thereof in my mourning, neither have I put away 
t hereof. being unclean, nor given thereof for the dead; 
T have hearkened to the voice of the Lord my God, I 
have done according to all that You have conmanded me. 
Look forth from You holy habitation, from heaven, and 
bless Your people Israel , and the land which You have 
given us , as You swore to our fathers, a land flowing 
witlt milk and honey. 

Forttmately, the Mishnah articulates exactly what this confession meant 

to the Tann.aim, by definL,g each of its t erms in vivid detail: 

~~~, ·'W11 l70~ iw ,~ i1!.- vn~~i) ~ vli~iJ "?;ll~~, 
""',1i11 i17fr1i;t t-"r?)~ ~ :i'1 ,W¥1' i1!.-"'J~'2 
~R?il ,"'JV ,~ i1J-'i1~7~'n cm:'z i~'r .,~,, 

10' ."r-•"1 n' nfVll' ~"' "~ ~g .~try :tti=?~ti1 
.:t{IJ n-'n~~iJ 

1~ ,~ o.,v.::r D~ NY-"'1t'"!l ~ ~J;ll~ "~f' 
It~ - ';"1.)l~~ "fl1~i 'ti?' ·~i.17 170: ~ .JiU1M1? 
• ,ilCJ'!'i) '1i ~?J;li.J ~ N'1J I irO ~ "i ~~ "~'!l::t 
~ N,,, .~ .,i vttTtJ ~ N"7 .~?~') .,i i~~i) J7J N?) 
;~1~~ "l;I'}~ ac~-"'l:'r;t~ ac"f ·vtt'iJ ?v 1':U 

:r?v "~' ,..~FJ~ 



i,;=>; U,lt ,i'T~~~ ;,~~ D~ ~ - ·~7;1 "'~iq "J:I'?~~ N7' 
i~1!?i'.1 C2'.t NiJ- '~9f ~r.> · "J;11l'~ K'J' .ni11z;ti.1'? 
N7 - 'n~( 'Q7?7;l "J;IJJ~ N~' .ni'=tlJ;ii'.17 ;;=>; 'irtt ,i12$7?~1 
Cl"~i~?-"l"'I;im N'J' .n~7 C"~.,,~J)J Jiitt ~~ "J;ll;tiZ'? 
.i'T1,1'.1fl) n,~'? T'J'.lN~tJ-"'O'~ 'i1 i,;p~ "%;1¥7'~' .C"1m~ 

.i:i "I:ir;i~W} "l;lr;J~l'-~'i¥ ,~ ,~ "i:i~' 
, ~r'?v ~I?q/ ;i~ ~"Wv-·'c;7'~iJ ~ ~rn~ ~r.> m~"?.,u' 
l~ 1~K Til17P"> i1\>"'V.~' : ~r;tlt1i'.IW i1~ n~ :ititt '1~ 
n~r .ni~;i~ c"~f -,.,l\!~ n~ 1'?l1 n~ i1:;1 c~~~iJ 
.it~v::P ni1?1;i1 ,~l't~' ;ti~-~? i1QO~ ,~~ i17f11~~ 
lt:IJ;I~ "1:P- 'W~11 :l?Q n~f f1~ ~ti!l~'2 Q¥~~ iw~~, 

.nii~~ o~~ 

A...c:, such an explicit in~erpretat ion reflects, this particular 

5 

tithe , together with the confession tied to it, occupied an important 

-Jsition in the rel igio-political life of the .lewish people at this 

time. An e)q1lanation of how vidui maaser fit into the cons tellation 

of Tannaitic life will follow in the conrlusion of this chapter. Under-

s tandably , then , the conditions l.D'lder which one could recite this vidui 

were clearl y delineated. lt could not ·e sa id if the first tit he 

(maaser rishon) had not been offe red. 17 UnUke vidu i bikkurim , 18 t here 

were no restrictions regarding the language in \\'hi ch it might be said, 

or concerning the time when it must be sa id.19 lt wa s , however, forbid

den to converts, freed slaves,20 mourners , and those cons idered to be 

impure . 21 Rabbi Shimeon bar Yochai tell s us that the vidui maaser was 

uttered in a whisper, in contrast 1dth the vidui bill"Urim, which was 
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said in a loud voice.22 

It is unclear exactly when and why the vidui maaser was inter-

dieted. Rabbi Yose suggested that it was due to the people's not pre

senting the tithe correctly and according to its prescribed regulations.22a 

A statement fror.1 the Tosephta, however, indicates that it was precipitated 

by the outright delinquency of the people in their payment of the tax 

itself. 23 From what we know of the horribly pressed financial situation 

ir1 which the fanners found themselves preceding the Bar Kochba revolt, 

it would seem that their inability to meet the oppressive levies ex

acted from them might well explain the demise of the vidui maaser.24 

1lte vast majority of all Tannaitic references to vidui is con

cerned with the confession of sin. The operative assumption in this 

connection i s that confession has the power to atone for wrong doing . 

lt mus t be remembered that vidui chet was accompanied by a sacrifice 

as long as the Temple stood in Jerusalem. Was the sacrifice an essen-

tial part of t he individual's repentance, however , or was it the vidui 

itself '"hich alone allowed him to return to the path of righteous 

living? A barai tah indicates that the latter may in fact have been 

the case: 
"iD'~ r~ r~, un 
.,-,o VeTr 'b -ac"\o -0.~ ,.,,, 'b 
nM nm cm m;i ~ 'l"I ~v~ urrcv 

ec.i CC,V, ,,_~ :UiM 'M1 "10P 

TI1e inquiry itsel f may a lternately indicate that the baraitah pos tdates 

the destruction of tl.c Temple, when the link between sacrifice, confes

s ion, and atonement had been broken. 26 Now that sacrifice had been 

e 1 iminated from the equation, it may have been necessary t o raise the 

question as to whether vidui alone would -.uff ice for acceptable repent-
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ance. 

1llis very el ement of atonement explains the need for vidui by 

those on the verge of death. The person who lay on his death bed is told 

to confess.27 just as those who have been sentenced to death by the San

hedrin. 28 In the latter case, the convict is told, "O:mfess!" when he 

has reached a dis tance of ten ruoot from the pl ace of execution. Jf he 

is not aware of what a confession entails. he i s to repeat the words of 

a forrrula which is taken from t he personal vidui of one who had tread 

this oath before: 
'..alt ~yO~ ME._, 7.IQ ~1 

M"m' WT'D ICM "mt :"'l"'n'A'1 ~ 
~- 'P -r.'" CM\ 'nUnP ~' n 

?> 'T ~ 1'1 ~~ M:'M .; ~r'IC' 

Because of th is final act of repentance, the convict is ensured a place 

in the world to come, a precedent for which is found in the stor y of 

A~han, who had confessed his sin of pll.Uldering Jer icho before being 

stoned to <leath. 30 

The vidui which is most thoroughly discussed and explicitly de

fined is part of the offertory service conducted by the High Priest in 

the Temple on Yum llaKippurim. The service itself, or Avodah, is based 

on lr.viticus 16 and later elaborated upon in Tractate Yoma. It marked 

the only day in the Jewish calendar ,,11en the l·figh Priest entered the 

IJoly of Holies in the Temple and pronmmcec! the otheNise ineffable 

name of C.od, having had t o prepare himself punctil iously during the 

pr eceding seven days. On the flay of Atonement , he and he alone per 

fonned the offering of the dai ly sacrifice, the in1.:ense offering and 

the other sacred duties. After a series of immersions and ablutions he 

offered a hull as his personal sin offering. l~ith two hands placed 
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upon the animal, he would firs t make confession for his own sins and 

those of his family: 
,CWil NJN ... - .,. 
~ ,~~ .c!;:i ~1$ ... ~, ~ .~~ "~acv'J .. ~ "l'.'"'i 
"J'.lN9~ '~~'f1 "f)"W'/ ,tr~Q'n ~'n ~? 
c~-"=?' :·~1:r~ ~ n1in~ :linf~ , .. ,, .. ~, i~ ·~'? 

• 'U1 ·o~~ 'it~~ '~iJ 

8 

The High Priest t hen dr aws l ot s , det ermintlg fle fat e of t he two 

he-goats which have been brought before him. One will be dedicat ed " t o 

the lord" and wi ll be sacr ificed as a sin offering. The second will be 

hurled into the wilderness, "to Azazel,' ' .md carry with i t all t he ini-

qui ties of the peopl e of I srael. When t he lot s had been drawn and the 

goats ' fate seal ed, the High Priest returned t o the bull upon which he 

had al ready confessed, t o r ecite a second vidui for the s ins of the 

priests of the tribe of Aaron. With his hands upon the bull' s head 

once aRa in , he would utter : 
N1K 

YY 

Di Jitl~ "~l "J)"~l "~ ,'f"~'? "J)Kt?iJ "J)~~ "".''1¥ .D~~ 
,o"~t?t!'n ~'n nm~? N} ,~~ .c~;:i ~~ ·1~,?. 
C? flt!~ "r~1 "J)'~l ~ , 1"~~ "l'.'N91J~ "J;\~~~ "~~~ 
,~~7 i'1~iJ en·~-~' :·111w ~ n1in~ :nri:r~ ·11~?. 

. ~;nm 'i1 "lD? D:>"n~n ~7.) c:>n~ -,;i:>i, c~...,:a 
9 1• ··r• ,.:- - ··.•;•:- -av - -. 

The bul l is then s lauRhtered and its bl ood sprinkl ed upon the 

alter. after which the he-goat designated "for t he lord" i s s laughtered 

and its blood also spr ink l ed upon the a lter . rinally , the scapegoat is 

brought be fore the lli gh Pr iest who places hi s hands upon it and con-

fesses the s ins of the peool e of Is rael : 

n";} ~J?~ 1"~9'? U(91:' 1~~ li\7 .C~iJ ~ 
.cr~n?i D"W'O?' nim7? Kl "m:l> ,DW:l lOlt • 'NT 

• 1-:- : • T : - 1 -aT t' .. - .. - ~T -··· 

:i1nt~ , .,~1tr. n"~ ~!' ~~97 1tc9~~ ~~ ~ 
c~~ ,~~: i1r-J c~-":P' :--ihNi .~·H~ ~ n1in~ · 

.1'1i1Dn 'i'1 "lt>? D=>'nKbn .,:>1':l c:mN ,i1b? .. s • • .• :: • ... ... - • ,. ' ... - - • 

. 
t 

. ·-------



l 

9 

The goat is then lead to t he outskirts of Jerusalem, pushed off 

a cliff, and the Day of At onement services concluded with the High 

Prie~t' s reading of Parashat Achare r.t>t (Leviticus 16:1- 18:30). [See 

Mishnah Yoma 7: l J 

At the concl usion of each vidui , as the High Priest recited, "I 

am the Lord ( inil' ) your God," t he people prost rated themselves and 

answered, "Blessed is His name whose glorious kingdom is for ever and 

ever.1134 In the course of the Avodah, this litany occur red ten 

t imes,35 (or, as another souTCe rePOrts , t hirteen times36). 

The fonrula for the three vidwim of the High Priest was pat-

terned after the bibl ical language of Leviticus 16:21: 
-;v ft w-~ ,,o~ '!JQ91 
-~ ,~i ~,, ~;:i ; .. ~Di 
-;"!\-naa ;w.,~ ~ hlitt-;"!\ 

T ... I ~ IT . ,. • -; ., 

. ~o-~? C.J'~ 
And yet, there is some disa~reement concerning the wording of these 

confessions. The question is asked why the phrase l l',,? DY ,,,i'W< 'l:Ji 

i s included in second vidui but not in the first. The Torah itself 

makes mention of only two confessions and only two sacrifices (exclu

ding the scapep,oat). Therefore, it would seem that only two viduiim 

are in order: one for the High Priest, his household and the other 

pr: ·s t s ; and one for the Jewish people en masse . ·me answer comes from 

the school of Rabhi Ishmael who taught that it would not be fi t ting for 

the lli~h Priest to atone for the sins of any other Jew before hi s own 

sins are expiated: 

·rn ~ ~n ~ ~ ,., ':si Mln• 
~i :l~ "V ~:li -,C:lf M:l~ ~ ruml 

:S1n1 ~V 1£1~ !l"Ti. M:l' 
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A much more serious rift developed between Rabbi Meir and the 

Sages vis a vis the proper formula for the High Priest's viduiim. It 

is preserved in a baraitah in the Babylonian Talmud, as well as i n the 

Jerusalem Talmud, the Siphra, and in the Tosephta. A critical compari 

son of these parallels reveals insignificant variat ions only. [See 

Appendix IJ 

lt is important to note that only Rabbi Meir's position is i·ep

resented in our Mishnah (in Yoma 3:8, 4:2 and 6:2) , where the order of 

sins confessed follows his prescription: t<Ut1 ,YI!/!> , lU>. TI1is would 

certainly support the statement in Sanhedrin 86b which attributes all 

anonymous ~1ishnayot to Rabbi Meir. Unforttlllately, the problem is neither 

so simple nor lucid as all that. It is, rather , extraordinarily curious 

that the Talmud ' s restatement of Mishnah Yoma 6:2 (i.e., found on page 

66a) reads as follows: 

tc::i' "lliC 
'~ '~ 10'10i n'mt:'Oi'T iorv~ '1;~ ~ 
ctt"n to.~ ~\"t :in -pi ~,· i"v 
C,:-c~' M'.:l 10V 1'.W' r~::> n;; 'l.'tr:n• (") 
nmv7. c'~~m Nl ~ c:t'n (') Nl.~ 
i'm" iv~·~wi ~ '!Ne.tt cir~~;, 

"~ n'~ iov 
111e Talmud' ~ ver sion clearly gives precedence to the fonnula of 

the Sages (YI!/!> , 11 l> ,i<Ull~ over Rabbi Meir. Such a reading of the Mish-

nah may be di scounted, as Dikdukei Sofrim suggest s that it should be, 

when compared with other manuscript s: 



::>'°:)\ ,\tll)nl 1:)0~1 IU> (:)I 

'i1I nM11 •)u>f)> m'>~J o..,, 'J f)''m 'J :i·~ >-P> ,,,o:i " '" ,,,~,,.>, ·~ D"f) "':> 
llC\n b1 G"P ~ tlne'I» l)f) -,.mo ~_,, 'n>:> IX>I)) 1~~ ~'J:n ,,,,.., 

:-ncm:i DUf)J ,,~ pci \l)CI)\ \II) , ,,,,,, "mlfrr :mn ""'" ., C) '71.J!J1 .,j),, 01~» 
P' t)S)~~ ~o t>'l'u1> DD '~ int> '71' J:IO r> ,.,,,,, )me;. ~ 1U'J rn» 1~):iQ) 
,,-.,, C«i 'mf> f)n 1::>n 'J 1•) ;,,;,, -,, .,,,,,, mo ~tl'1D p l -,, 'm\f) #>I::> ODXIJ 
p 1 ,,,~c;,.,., c·~ .,, f)ti> ~ .,,,flc; 1:m ,,,,, .,,,,,., ""' ? 1:i> '7'J» .,,,, mp 1;:n::i1 

t11:iti imc:n )fl.,i;• ;c )")> ~10) Mc ,,,\),, '~ mi f)")!)p .,, .,,, • ,,,~c;,,., lfr.> 17M = ~ ")flt. )f)')Tt ~~ti 'nn ""'i'>l )~ )D •f)>lJ 0"=>' f))D .,, :'l>:»J p ;!'>0 

,w non:i (flltl)!') M>.,1) .;,~ ):I?!) Dfl'> 'I ~-..,; ~ "TTOJ •n•fr1 ,1"171> ~ 
,,..:ric; c-::~h n•>w~1 o"1\1n) fl>"" m .,,,,,.,, In:> DlD"D DU700 otm1 1"1or>1 ~ 
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If the mishnah printed in Yoma 66a i s in fact a printing error, 

we must ask why this ~loket was not preserved i n our Mishnah, but re

w~ins extant in parallel Tannaitic fonns . And if Rabinowitz has 

touched upo1. resolution relegatin~ the foJ'Tl'l.llas !o different liturgical 

sectors . i.e., private and publ ic, then why is it no where stated, with 

Textual analys i s is admittedly diff i cult and limited in this 

case because it is impossible to detennine the source and calibre of 

the two traditions represented here . We have no way of pin-pointing 
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what the High Priest recited as his confession, or when an alternative 

fornula arose. 

C.Onceptually, however. we see exemplified the classical TalnlJdic 

argunent of Scripture (miqra) vs. logic (s 'vara) . Rabbi Meir's posi

tion is based upon two biblical verses , Leviticus 16:21 and Exodus 

34:7, which clearly define the order of sins as 'avon, oesha, chatat. 

The Sages, however, object on the grotmds that it is not logical to con

fess the deliberate and rebellious si ns before confessing inadvertent 

errors . Of course, they too can and do cite scriptural support to 

justify the constitutionality of their claim, but their argunent must 

primarily be a reasoned one. Not one of their verses can be aoplied 

direct ly to the case, i.e., with the order defined as 3"'~ ,iiy , MUn 

and their citations ar e, all of them, extra-Pentateuchal, lacking the 

integri t y and s trength of Rabbi ~feir's proof texts. 

The controversy is renewed again and again, as we shall see, 

along the same conceptual line~ in the Amoraic and C.eonic periods, and 

even continues to be an tmresolved issue with ~11limonides. 40 

In addition to the question of the exact wording of the High 

Priest's viJuiim on Yorn HaKipPurim, a major area of concern for the 

Tannaim centered around the scapegoat which was thrust into the wilder

ness, to Azazel . with all O\ the sins of the peopl e t.-pon it. Wht.:n the 

question was raised as to whether or not the avodah could be acceptable 

without the casting of lots to determine the scapegoat , Rabbi Simeon 

answered, "Yes , but if the vidui were not recited, i t i s not acceptable."41 

The vidui, then, was an essential element in the service and served as 

its climax, only aft er which could the scapegoat be expelled42 and the 

"sin offer in~ for the Lord" be sacrificed. 43 
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Thus, as in the baraitah in Sanhedrin 44b, we see once again 

that it was the confession itself which had the power to atone for s in. 

Here, however, a further question is raised, i.e., for which sins do 

the viduiim atone? The Mishnah states unequivocally that the confes· 

sion uttered over the sin offering is meant as atonement for the 

Priests, just as the vidui of the scapegoat atones for all Israe1.44 

This is contes ted by Rabbi Judah, in any case, who argues that it is 

the vidui of the scaoegoat alone which atones for all Israel as well as 

for the oriest s.45 

The remainin~ Tannaitic references to vidui are intended as 

guides to the ;ndividual in his personal confession of sin on the Day 

of Atonement. The anonymous nature of this material makes it impossible 

to analyze 1t c; development chronologically. The individual was afforde~ 

a great deal of freedom with regard to his vidui, s ince no forntJla was 

established for him by the Tannai.m. 46 He was, however, instructed as 

to when he should recite his confession. The fact that vidui was a 

conmandment that was not confined to the daylight hours alone allowed 

the Rabbis t o ordain its recitation at s ix different times throughout 

Yorn HaKippurim. 47 Beginn ing tvith the> afternoon service preceding the 

fina l meal before the holy f?. ~t day, the vidui had to be continued in 

the even1.1~ , morning, musaf, and afternoon services which follow, and 

concluded with the Nc 'ila scrvice. 48 An earl ier tradition exist s which 

included vidui only in the five services wh ich technicall y belong to the 

lligh Holy Day. i.e., evening, rooming, musaf, afternoon, and Ne' ila. 48 

The Sages, however, taking precautionary measures, ordained that a 

confession be made part of the afternoon service before the final meal 

in order to heighten one's ronsciousne!"s of sin and atonement and thus 
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pr event him f r om overeat ing or overdr ink ing before the evening pr ayer.49 

The vidui was recited by the i ndi vidual at the conc l usion of the 

.~ida, 50 and by t he or ayer l eader, after the fourth sect ion of the Amida 

in his repet ition of it. 51 The imperat ive t o confess one ' s sins on Yorn 

HaKippur im may have been inst itut ed for the individual a l one and only 

lat e r made an i ntegral nart of t he public service. Al though t he evidence 

is scant , it is worthy t o note t hat a Tannaitic Midrash does witness 

thi s ext ension from t he orivat e t o t he colTIYl.lna l sector of prayer: 

n= tn:'"\C, ~ ,::> :1~ rn :i= M'O'"\r, l1C1CM ~ 
C,'Q':> 1"1V\il "'Ci n~ac "m ,~.a, ~ rle '1•m M~ "1i1 ~l:)W::l rat :'iW' 
r;c, ,.,'It_,,,, L;,_.,,,, •= rri=ac ~O f'K\1 ~Q ')M ~i ~ ~O F''C1 JOC 

mnn tt'r. rrom n~.,r, ~ ~ .onamn nccn 1'1""1Cat n~ lM"D t'\llt 
meat ,,.,, n,.,~ 'iM r=i ric -~ ..,.,, ~=::> r• <:'Rt'J n"n:o J"\e'"\r, ,~ ., 
n~:: 'U'1 :ip-r..,.., •;i ,, -=iat ~M f.'1 (r:I t::> C'e') cm:lM 11' l'!M1 Dl'~ nt 1"1V\il 

c..,~ "-'.,"' ~ ,i,ac.,o• ,,: C,ac '"'1:'1 :1" ~ ~ ~ ,JCb Ct ~> c•lD., 
Vat n.,:M C"'"\l, t:l'"\11 ~"'\~ •= 'IM C":lwili _, Mi,, C'll '? M'> C"'TV\C l1C1 
natcn .,,0 : 1~ .. .,, nm '!:'ml: • nn• ·::> :'!~at 11C ~,at :c"'"\l., J"\'Q.,, 

:ri:i l'~ "" rn"7:.i c,,, n "C"ll.'1 a,, ,-,.::n J":lr, ~lt' :ico .c.,ac:i 

I t was customary among some Tannaim to conclude the vidui with 

a formalized coda. It was Rabbi Mei r ' s desi r e that such a fornula be 

legislated as hinding. The Sages . however, wer e in favor of its being 

TI1is issue wiiose underl ying significance rema ins unclear, became a 

1111jor source of cont ention which was not yet resol ved by the Geonim 

(Cf. Olaoter three helow). 

Another Tannaitic ar~ent cente~cd upon t he question of whe ther 

or not one shoulJ cm.111crate hi s sins as a part of his confession. Rabbi 

Ychuda ben Baba (the Yerushalmi reads: "Yehuda ben Bet eira") represents 

the affirmative position and relies upon t he text: "Alas , t his peopl e 

i s ~ui lt)' of a great sin in makin~ for themselves a ~od of StOl d . And 
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yet, if You would only forgive their sin!" (Exodus 32 : 31-32). Rabbi 

Akiva's opposition to s uch a detail ing of one's sins during public wor

ship is based upon the verse: "Happy is he whose sin is covered , whose 

sin is pardoned," (Psalms 32:1) interpreting the covering of sins as 

keeping them private and out of public confession.S4 The fact that we 

find additional support for the enumer ation of sins in the Tosephta 

( t<Onil rn< un!l? ,,,Y toe".:>n1 ) SS and in Tannaitic Midr ash 

(!<uni ~un ?.::> ?y ;in,nn? C1N .:l"n ) S6 may point to the pr evalent opinion 

of the day , which eventually became the nonnative halacha, as evidenced 

by the composition of the piyyutim of'alchet and ashanmu. 

TI1e Tannaim also in5tructed the individual t hDt the vidui final-

i:.ed his renentance, and was not to be repeated dur ing t he next Yorn 

llal\ippurim if he had comnl etely and s incerely t urned from hi s confessed 

sin. So repugnant was the thought of repea~ing sins that have already 

been confessed and repented for , that it was likened to "a dog who re

turns to his vomit.'' (Proverbs 26:11) 57 

CONCLUSION 

Textual analysis reveals that in the Tannaitic per:od , the vidui, 

in all of its var ied contex'"ts and functions, attained different level s 

of normative fonnulation. The vidui irn connected with Bikkurim and r.1aaser 

Sheni lived on in their biblical s t yle as signs of the eternal covenant 

between the C'.od of Israel and the people of Israel , though not after the 

demise of the cul tic institutions which sustained them. n~e vidui of 

the mumat, 1.e., one convicted of a canital offense and sentenced to 

death, underwent developmental changes from heing wholly individualistic 

and spontaneous , to a defined and fixed text as result of a personal in-
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cident, which captured the purnose and spirit of the moment and was 

thus preserved as long as the Sanhedrin meted out judgment and there 

were convicts to execute. The vidui Yorn HaKipPurim, too, was a purely 

oersonal exnress ion of repentance, but was also a highly fonnalized 

rite of the High Priest and the Temple cult. Although the latter was 

set earlier, its wording being disnuted even by Tannaim, it was the 

former which survived the trials of time and has become our birthright. 

In spite of the fact that no Tannai tic version of individual vidui is 

extant in the literature, and that personal freedom in its composition 

is explicit, there is yet inu:>licit certain indications that at some 

point in Tannaitic time, the private confession of sin, too, took on a 

set form . Granted, its imprint was colored and shaped by the school 

and teachers to which one belonged and whom one revered, but th6 congre

gational setting which evolved concurrent with the Temple service neces 

s itated a fixed text \\'hich the prayer leader could recite in the repet~-

t ion of the t efi lah. Tt was most probably patterned after the vidui of 

the High Priest in J erusalem and, at least, in not a few instances, 

included an enll!leration of s ins . 

Conceptual analysis portrays the vidui, in all of its variations , 

as a socio- rel ig ious ~~atement of faith in one' s group and its system 

0 1 belief. A.s such, i t i$ operative o~ two axes , where the hl.lllan and 

the divine inter sect. On the hori zontal axi s , the human arena, the gov-

entment functions only by the support of its constituents , whose incomes 

are taxed appropriatel y. Upon payment of these financial respons ibili-

ties , the ci ti zen re iterates his sul")oort \\ith a nublic declaration 

1Yhich attests to hi s loyalty and trustwor thiness. Thus the vid11i bik-

kurim and vidui maascr were testimcnies , pl edges of personal honest)' 
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that these offerings are in faithful fulfillment of the law of the 

land. 

But they were also roore than that. The society was founded upon 

transcendent values, however. and conmitment to the state meant service 

t o Coo. On the vertical a.xis, then, the indiviciual s tood in direct 

relation with the King of the universe. Thus these very affirmations 

of loyalty to the body politic were at the same time affinnations of 

loyalty to the covenant obligations on which society was based. 

Failure to serve God in acco~dance with prescribed procedures 

resulted in sin , a temporary alienation that could be rectified only 

through turning from the wrong doing, acknowled~ing one's guilt and re· 

affirming the truth of Ciod's judgment. This acknowledgment and reaf· 

finnation, the vidui chet, seen from the horizontal a.xis, was a con· 

comitant recognition that the requirements for membership in the group 

were not being fulfilled and so was appropriately r ecited in public 

worship as well as private meditation. 

The vidui , in every instance then, represents a legal tenn, in 

spite of the fact that it may not have been used as a teclmical tenn 

in the actual courts at thi s time. It carries with it the sense of 

being l egally culnabl e for one' s actions before God, the Almighty 

Judge and Rulerof the Universe, and before His official functionaries 

and representatives at the TemPle in Jerusalem. The constitutional 

prerequisitPs for certain viduiim attest to this: one had to own a 

share of the land, precluding freed s laves and converts from reciting 

vidui maaser sheni; one had to co11fom to the legal standards of giv· 

ing witness and so could not be a mourner or in a state of i.mpt.rity. 

The motivation for reaffiming one's allegiance to the Ciod and 
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the people of Israel was strengthened by the promise of reward. In ex

change for the financial pledge of a maaser sheni, the tax payer was 

ensured progeny, rain, and dew for his crops , protected livestock and 

a bountiful harvest. Likewise, the penitent was guaranteed a share 

in the world to come in return for his teshuvah. 
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Cllaoter 1Wo 

TI-IE VIDUI IN 1liE Af\DRAJC PERIOD 

We have seen that the destruction of the Second Temr>le in 70 C.E. 

had a profound affect upon the development of the vidui. lbere no longer 

existed one cent er of sodal, political and religious life to which one 

paid homage. lbe cessation of all volitional offerings and requisite 

tithes precluded the possibility of the vidui bikkurim and vidui maaser 

inrnediately. ~breover, atonement came to be detached from its original 

cultic and sacrificial base and was now expressed excl-:.isively through 

the personal and collective religious life of the Jewish comnunity and 

their relationship with God. It was as the Midrash has described it. 

quite a logical transition: "Now that we have no prophet or priest or 

sacrifice, who shall atone for us? In our hands is left only prayer. 111 

Understandably, then, the overwhelming majority of Amoraic refer-

ences to vidui are ~oncerned with the confession of sin recited bv the 
~~ , 

individual on the Day of Atonement. lbere are. in fact. only three 

citations in the TalJTRJd wh~re this is not the case. In one, the verse 

from Number s 5:6-7 i~ quoted in support of an ar~ent that the convicted 

thief must return the entire principal in addition to a fifth thereof, 

and confession is u ed in the sense of a (OUTt t estimony: 

When a man or ~'Oman conrni t s an)' wrong toward a fellow 
man, thus breaking faith with the Lord, and that per
son reali zes hi s guilt, he shall confess ("it,,:1ii' ") 
the wrong that he has done. He shall make restitution 
in the principal amount and add one-fifth to it, giving 
it to him toward whom he is guilty. 2 

f\ second instance i s found when the Talmud comments upon those 

rituals \vhich are pennitted t o be perfonned at any time throughout the 

day and night, as opposed to those which are delimited to the daylight 
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houTs alone. When the Alooraim are faced with the task of explaining why 

vidui maaser is not time-bolD'ld, the gemara can only remind us of the 

once well -known fonTllla, no~ abandoned and fallen into disuse, from 

Deuteronomy 26:13-15: "I have cleared out the consecrated portion from 

my house, etc."3 

The final mention of vidui in this category constitutes an Amoraic 

attempt to l.UldeTstand why Johanon the High Priest interdicted the vidui 

maaser. Rabbi Yose. a Tanna , had suggested that it was because the 

people were not presenting the tithe correctly and according to its 

proper regulations. That i s to say, that they were giving their maaser 

to the Levites instead of to the priests. It should here be noted that 

in snite of the statement in Deuteronany 26 :13, i.e., "I have given it 

t '> the Levi te, etc." the share that was set aside for the Levites was 

passed on to the priests in order to ptmish the Levites for not retuITI

ing from Babylonia with F.zra.4 1lle question i s then asked, anonymously, 

introducing the .l\moraic debate, "If the confession of the first tithe 

were prohibited for this reason, Jet the people make confession over 

the other tithes !" to which Resh Laquish responds that it i s forbidden 

to recite the vidui maaser over maase- sheni if maaser rishon has not 

already been offered. liow do we know this? Ahave points to the fact 

that Scripture deals with maaser rishon first, implyint? that it must be 

separated hefore any other tithes can be rendered.s 

With these exce!)tio'ls , the vidui chet, therefore , remained the 

only viable confession in the Judaism of the Amoraic period,6 and vidui 

as a technical term cam to he limited to liturgical confess ion. Even 

without the sacrifices which once accompanied it. the vidui chet, itself, 
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was inextricably bound up with the act of repentance, as the final 

process in the expiation of one ' s sins. Rabbi Joshua ben Levi expres

sed the Amoraic attitude to#ard con!ession well , when he equated i t 

with one of the highest honors that man can pay his Creator: 

Cn~fession i s honorable, however, only when it signifies the 

complete reject ion of the s in. Tile person who sins, confesses and re-

turns to the s in i s likened to "one who holds an abominable (forbidden) 

animal in hi s hand and tries , in vain, to purify himself wit h all the 

wa t er in the world." But the person who confesses s incerely and com-

mittedly, without any renetition of the s in, Rav Ada compares with one 

who has thrown away the abomination and inmerses in the absolute minimal 

amount of water needed for ri tua l ~uri fication.S 

The distinction and pro;ninence of confession notwithstanding, the 

.l\moraim were fo rced to confront the mechanics of transforming a fonnally 

rhoreo~ranhed ritual intc a personal l iturgical ex-pression. Although 

the guidelines and definitions that had already been estahlished by the 

Tanna im were fol l owed by the. · devoted heir s , some as yet unresolved 

issues needed crystalli zation. The need to confess one' s sins publicly, 

for instance, which served as a hone of contention between Rabbis Judah 

hen Baba and Akiva , was not recons idered ~n the light of the recognition 

that in fact peoole were doing i t : 
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So, too, in the case of the undefined Ne'ila service, was there 

a call fo r c larification and fonr.t.1lation. Rav considered this service 

as an adJitional one ("Mn.,.,,,., Mf1 17Y'') , but Samuel identifies it h'ith 

the prayer begfoning with the words, ' '1Jnn ill:! , 'l.lM ill:! ... 10 Although 

Samuel's orescription i s not at a ll labell~d as or even associat ed 

with vidui in the Gemara, it apparently came to be so in time, as we 

shall see iI1 the Geonic ne r iod. The exact date at which th js prayer 

hecamc part nf the vidui Ne ' ila is presentl~r he~ond our ken. 

ftnother important concern of the Amoraim led them t o reconfinn 

the Tannaitic dictl.DTI that vidui Yorn HaKippurim _could be recited through

out the day. Anrarenti y , the need was felt to infonn and instruct al l 

.Jews of their responsibilities regarding a matter which was one exc lu-

sive rite of the priestl~· elit e. ''Atonement," the Gemara states , "is 

certainly during the (whol e) day , for it is written, ' For on this ciay 

a t onement shall be made for )°l.>U t o cleanse you o f a ll your sins; you 

shall be clean before t he Lord . '" ( Ll:V. 16: 30) 11 

111e most pressing ' lrohlem whici1 faced th~ Rabhis at this time 

was providing the individual with an acceptable t ext which would fulfi ll 

hi s requi rement s for confession on Yorn ii:ll\ippurim. 111e meaning , lan-

guage , and connotations o:- the priestly fonnulae made them fore ign and 

inapnropriate. The sense o f the intennediar y had to be broken down to 

ma1'e way fo r direct communication between the pent i tent and the Mercifu1 

One. For the ver y first t ime in rahhinic hterature , then, there arose 

severnl versions of nersonal Yom llaKi r rurim confessions. composed hy 
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Amoraic rabbis of the third century, and constituting some of the earli

est piyyutim.12 

The Midrash records the vidui of Rabbi Bibi bar Abiya who claims 

that this i s the way one should confess on Yan HaKippurim: 

I confess all the evil I have done before lhee; 1 
stood in the way of evil; and as for all (the evi l ) 
I have done, I shall no IT¥)re do the l ike; May it be 
lhy will , 0 Lord, my c,oo, that Thou shouldst pardon 
me for all my iniquities , and forgive me for all my 
transgressions and grant me atonement for all my sins. 
(Leviticus Rabbah 3:3)13 

The Jerusalem Talmud offers another version of the vidui in the 

name of Rabbi Berachiya who learned it from Rabbi Rah Bar Binah: 

\-itet:ll"I 'J\:n 
"""1 npm ,-n:n '1C1J1 mi f1V'l l"VD'I V'N'JI ,V"nl)l 

..,,,.. '" ll!J'Xi J1¥'1 'n' M:z1U7 'l'M Y'1'117~ =~; -p."10 
I, ~ Y1U1P ~ ~JI J, "10n1 ·~D ~:> » I, 'c:in:D 

:ncen ).:) ~ 

From the Babylonian Talmud come references to several Amoraic 

viduiim that were well known at that time, ci ted by their introductory 

words: 

rhw 'IM V1'' m:c :ii ieM 
"DC <tf;i :Jm ~ -c.~ ~' 
f':li -C.IC JYTI' ,., -e:f> :l~ ,nirol 
1:1i U'nmv ":> ,..,," rm-r ,, ~c,,v;i 
auuc.., :ii ""U>O t:):¥V U'ncern nuo~ 
"ac-t';) 'l"M "nitil ai1rJ "1P ~ -cac 
'lM -ev '~"U t/, i'1iM':> 'nmltu Tf?:>JI 
ac;c ,,~ T~ 'JM ~ ,,,..,~ ~'TC 
tai.'« tbrt -rl!>~ ~., ~ :it)'°'JJ'I rnro 
~ ~ ?~~ -ro-ii:i pm ,.,.~ :irJl 

r"'O' 
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The l ast vidui is quoted as havin~ been the private prayer of Raba with 

which he concluded his daily recitation of the Tefi lah. 16 It was not, 

therefore, originally associated with the vidui Yorn IlaKippurim but was 

later adopted for it by Rav Banunuah. 

We have no way of discovering the complete original texts of these 

Amoraic confessions t hat are onl y here ident ified by their first few 

ft'OTds. We know only the versions of them which were preserved (or al -

tered) in Geonic prayerbooks, and there i s no guarantee that the Geonic 

vers ions are the same as their AITK>raic prototype . We must rely upon 

the prayerbooks of the Geonic to see how they were pr eserved. Search 

a~ we might, for example, we wi l l not find the full vers ion of Samuel' s 

vidui, beginning with "From the depths of the heart. . . " In fact, it i s 

never again ment ioned in the Talrrald nor does it ever appear in any later 

printed mahzor.1 7 

It was a great discovery, therefore, when Israel .l\brahams uncov-

cred a f.eniz.a fra~nt which contained a vidui , beginning very similarly. 

The completed t ext reads: 

n'r'U 'is'I • ~ ilM ,,,..,, .,nDl ~~ '?DPb '""' iU"IM 
m Mil MKVJ Jftl }1l' .-w • m:» It~ 'p:IC 0'11\lV'OJ"I • D~l ')'lD~ 
u\"'bac .. Tllh CMV'ID Wt U'l'IUfG'. ~ ~ '""' iWltt w.1~ ~ 
II* nrnn1 D.,c:P' D~WD • u~ MN Tl11'1'71 I u,,.,,,~~ 'Pt" l'1IS1 

• .,, D'lD '11 --~ Wt rtt ~ • a.-o '111)~~ 't:fFat 161 D':nD n=l Ql'" 
wi. ~~ • U11Pi am ~ ~ T»~ ..._ 'l"q ~ ·'* 

'\'~ U~JID mat U'1t u,tn.,, U'Vet 'Dn U'\l, U~l U'Ul Ul)lflt 

\l'rp U"T'U U1IPD U.,,, uio= ~l U'b un 1'* U'U'l ,, UJ1' 
'J't!l~1 '1'JTllDD D'1D UJl'lrl1 ~n nyn umw ~ 'l"l'IJ 
urwn n~ rat ':J ~ IQ., ~:> ~ P'"D nnan. u~ :nw ..i,,. D'!t,, 

•UJr'n 
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Whether. indeed, this find constitutes Samuel's last vidui is. 

as Abrahan5admits, open to speculation. 18a But if thi s manuscript does 

enshrine a long forgotten confess ion. Abrahams contends that it i s 

understandable how it came to be excluded from the ordinary liturgie! . 

He claims that the fonns of confession in early liturgies were limited, 

and that Sanvel ' s vidui was much too similar to Rav' s for both to have 

been included in the early days of liturgical developnent. Unlike what 

happened with the shortened form of the Eighteen Benedictions (in which 

case Samuel's form , the Havineynu. survived Rav' s ; see Berachot 17a) , 

Rab ' s vidui outl ived Samuel' s which ultimatelv fell into oblivion and 
~~ . 

1~as preserved only in the rite of cert ain cOfml.llli ties. Moreover, it i s 

evidenced in other ins tances that Rab' s influence on the liturgy for 

Rosh HaSh::ma and Yorn MaKippurim was predominant. 19 

Samuel' s name is preserved in another connect ion, however; for it 

was his custom to rise whe~ver ,as a part of the vidui Yorn HaKiopurim, 

he recited the nortion which began, "But we have sinned" (' 'UMOO unltit ~::»<") . 

Accordin~ t o Bar Hamdudi' s Jccount in the Talmud, Samuel s tood at this 

noint b~ause he regarded it as the vidui' s mos t essential e lement. This 

view was shared by lar Zutra, a Babyl onian contemoorary of Samuel' s in 

the third century , who is credited with having said: 

U."Ct)'"I U'\»t "~ "CM tlrr t6M ~ ti> 
~ tlJ vi ~ 'IJ"U.'t '>:i.~ '-cM "~ 

Such refer ences give evidence to the 1\moraic concern for defining the 

vidui as a litur$tical rubric so that one- mi~ht kno\\· if what he had said 
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had indeed fulfilled the requirements for confession. For Mar Zutra, 

at l east, the word, "But we have sinned" was sufficient. 

CONCWSION 

We have seen that Amoraic references to vidui, as few in mmer 

as they may be, speak almost exclusively to the confession of sin on the 

l):ty of Atonement. Without a focal cultic sanctum to which one pledged 

loyalty through personal contributions and imposed tithes, the vidui 

chet remained the s ingularly viable statement of faith in the God of 

Is rael and His abiding covenant of canpassinn and comna.nd with ltis 

people. 

Although the .~raim dilated upon vidui Yorn llaKippurim, we can 

assume that the confession uttered on the death bed remained an integ!"al 

element of the religious life of the individual. It wa!', after all, a 

Tannaitic enactment that "he who is sick and lies in wait of death, makes 

confcssion, "22 and, it has come down to us through the ages as part of 

our liturgical heritage. Here, t oo, the theme of atonement looms large, 

as 1.iith one's last breath, the consummate sins of a lifetime are expi

ated in order to pave the way for the soul' s unhindered journey to the 

\\'orld t o come. Jn light of its social efficacy, rroreover, the vidui chet 

hefore ueath serves to reaffinn one 's member~hip in a cormrunity whose 

contract with its Creator ensures forgiveness and everlas ting life. 

Was there a generally accepted fornula for this vidui chet upon 

the death hed? The total absence of any evidence precludes certainty, 

but it may indeed have been based upon the confession of sin for Yom 

Ha.Kippurim which was at this time evolving into fixed liturgical fom. 
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To be sure , there was room for individual versatility and innovation, 

to which the several personal viduiim of the Amoraic rabbis attest. 

Nevertheless , because of the prominent role it played in the process 

of repentenace, there was the need to define and crystallize the vidui 

in the context of synagogue worship. The fact that an attempt was made 

to ascertain the essence of the vidui as thell.n>n un~ ):»< points 

to this tendency. The entrance of the vidui i nto the public domain of 

the fonnal prayer service, as the cOlTITl.Ulity' s enumeration of its sins , 

also es tablishes its becoming a nonnative liturgical expression. It 

is no longer the precious ritual of the High Priest, nor is it Lhe 

s ilent introspection of the indi\ridual alone. Jt has become the co11'1110n 

possession of Kohen, Lcvite, and Jsraelite alike, and, as the national 

p1edge of Jewish allegiance, demanded a stnJCture the individual could 

recognize and utilize. 

It has been noteJ that all Talmudic viduiim share a l.Dlifonn com· 

position. 23 ln spite of the persona Ji zed imprint which each Amoraic 

vidui carries with it, each confession begins with the individual ad

dressing God , proceeds with hi s pleading his case and petitioning for 

mercy, and concludes with an acknowlet!gmcnt of the rightness of divine 

ju<lgment and the wish that this confession be accepted. 24 The style 

is blatantly legalistic, as the penitent presents hi s plea before the 

'l'rue Judge who, he prays, will deal justly wi t h hJm and acquit him. 

The way in which al! the Amoraic viduiim fit this construct 

points to t he reality of the vidui as a liturgical rubric as early as 

the third century C. E., though the term is here used to identify a 

closed set of prerequi sites in a defined order, and does not touch 
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upon the strict fonnulation of language (as in the viduiim of the High 

Priest). It is, however, a s ignificant first step in the historic de

velopment of a prayer which expresses the very essence of what it means 

to belong to the Jewish people and to believe in the One God. 
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Chapter Three 

11iE GEONIC VIDUI 

A very long, dark and cw·ious lacuna exists between the third 

century Arnoraim who composed their own viduiirn to the fonnalized 

prayerbook of Amram, the G:wn of Sura from 858 t o 871, wherein lies a 

whole host of unanswerable questions. Suddenly , or so it seems, an 

entire conununi ty worships from a standardized text whose fonnulation, 

s tructurally as \~ell as materially, presents us with fascinating mys 

teries. Our greatest losses are due to our inability to determine the 

sources of many of the addit ions to the vidui which we see for the 

very first time during tJtis period, and to our blindness to the process 

11)' which these separate and distinct elements were integrated to com-

prise a fonnal liturgical construct . The compi l ation of these several 

Gconic prayerbouks, however, by no means signifies a complete liturgi-

ca l canoniz.atio11. Rather, argtunents continued between Geonic authori-

ties of 1liffcrent generations over what was religious ly imperative and 

\\11at \vas optional or , in ->Orne cases , 11ot at all acceptable. It was a 

time of s tatmch opin:i or1 , vin1lent controver sy and c reative innovation, 

al I of which shaped the GeoniL development of the vidui as a 11 turgical 

rubri c . 

Although the Rabbink dictLDll that the vidui s hould be recited 

during all services of Yam llal\ippurim \\•as universally acr.:epted by the 

Geonirn, i.e., at e·1ery service between and including the Minha of the 

ninth of Tishri and Nc 'ila, 1 there were differing opinions concerning 

the proper way in which H should be said. One in:;tance of varying 

customs among the Geonim comes to us second-hand from Rabbi Abraham bar 
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Yehudah Ha.Levi who reports that Amram eliminated the section of the 

vidui beginning "You understand''("p:m ilnM") in the Musa£ of Yorn Ha 

Kippurim, but included it in every other service. 2 The fact that this 

portion of the confession has not been preserved in any of the ver

s ions of Siddur Amram Gaon which we have at hand, makes verification 

impossible. The statement does point to the free range of possibili-

ties which were open to the Geonim v~.s a vis their integration of the 

yidui into the already existing liturgical patterns. 

In a second example, Amram Gaon stresses the need to confess 

one's sins before the fina 1 meal on the Eve of the Day of Atonement, 

for the Sages had explicitly stated: "A person confesses before 

eating and drinking" (Yoma 8ib). 3 It was, therefore, his contention 

that the individual should first invoke the vidui at the conclusion 

of his recit:ition of the amidah during the afternoon service of Erev 

Yorn HaKippurim and that the vidui should be recited by the prayer 

leader in his repetition of the tefilah. 4 Saadiah Gaon (R82-942) reit-

erates t},<;! need for the individual to confess before the se ' udah maf

seket, and even qualifies that he 111.lSt first ritually purify himself, 5 

but adamantly adds Lhat the vidui is to be reciLed silently to oneself, 

whether alone or in the context of SYllagogue worship, and the prayer 

leader is to pray the usual afternoon, i.e., wi. 1 no repet ition of the 

vidui.6 Some of the later Geonim, namely Sherira (968-998) and Hai 

(998-1038) concur with Saadiah's procedure, 7 to which the latter adds, 

"But if the leader wishes to pray ha marbeh lis loah qua vi<ll!i, no one 

is to prevent him from doing so."8 

This question of the role of the sheliach t zibur in the rcci -

tation of the vidui constituted a major controversy among several of 
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the Geonim. 9 Amram, as a r epresentative of one s tance, required the 

precentor to proclaim, ''This i s the vidui," after his repetition of 

the ' anridah in order that aJl may hear him and thereby fulfill their 

re ligious obligation. 10 Saadiah, i n opposition , was of the opinion 

that the praye r i eader must make the confess i on in tl:e middle of the 

tefilah, after t he fourth blessing ("Atah Bahartanu") , and not at 

its conclusion. 11 

A IJX)re heated a r gl..D1lent centered upon t he issue of completing 

the vidui wi th a fonnalized coda (chatimah). Neither the Tannaim nor 

the Amoraim ever resolved this question, for Rabbi 1eir favored a 

mandat ory chat imah , and the Sages left the decision to the discret ion 

of the individual (Tos . Yorn HaKjppurim 5:14). In the Geonic period, 

it 1vas Amram who insisted that the vidui conclude with the words, 

"Fer You a rc forgiving of Is rael and a Merciful One to ~he tribes of 

Jcsliurun. Blessed are You, 0 Lord , King over all the world, who sanc

tifies Jsr<lcl and the Day of Atoncmcnt, 111 2 thereby ending with the 

ap11ropr iate ~entcncc frow. the fourth bl essing of the tefilah, i.e. , 

kedushat h:i yam, after '''hich the vidui comes. 

Saadiah i !'" hjghly antagonist ic to any such addition , \111ich, by 

hjs t ime had become "Blessed are You, 0 Lord, t he Me1·cifol God. " "TI1is 

is a blunder," Saadiah reprimanded any would-be offender , "since there 

is no place here fo: a blessing. 1113 By "blessing" Saadi ah refers t o 

the f;xcd number oi intennedi:Jte benedictions in the tefilah, which 

docs not include the vidui as a separate entity, but r athe r ilS a part 

of the fourth benediction . lli s objection , therefore, was hased upon 

the apprehension that the vidui would be regarded as an additional 

hlcs~ing and thus be contniry to th..: halacha. 
14 

The forcefulness of 
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his argument certainly made an impress i on, as evidenced by the comple t e 

b f ch ; __ L t:h · d · · ub · 1 S a sence o a a tJ.J11dJ1 t o e ~ in any s sequent rite. 

As advanced as t:he vidui' s fonnulati on had become by the time 

of t:he Geonim, the question o f its essentia l cons t i tution had not yet 

been settled. J ust as Samuel and Mar Zutra regarded the p~ssagc be-

ginning "But we have s inned," as the vidui par excellence in opposi 

t ion to some o f their colleagues (Yoma 87b), so, t oo , in this new age , 

\\'er e jtdgments made upon what must absolute l y be i nc luded in the con

fess ion of Yorn HaKippurim. The aforementioned decis i on offered b>· 

t he author of Halachot Gedolot, who 1 ikewise re~arded it as t he very 

essence of the vicui, 10 and Amram Gaon, who i ncluded i t in every 

rec itation of the v idui with the exception of Ne ' i l a: 

n Ulll' • "li?W 1l'1D1:1 'llO!ln U";t 'll~,, u•iv;i . 'Dll ~, u~1 uin ~ 

mm 'innw unn ·'l.,,. U"'7? 'll'l'l~ uno u·~ ll"i'lt> 'llUJ UT'l1) un mD 
ncx ~ u-'n ao.i » .,,, ?"TI! :man .u'1 mo 1t'11 c-:n1'.i ~D, ~nm= U'lOt 

.u~., UIUK'I n"t17 

l~'hethe r Amr am' s a l phabetical enuneration is , i n fact , the very same 

k'llown t o the Arooraim, we cannot say . The fact that the Arooraim d id 

fina lly agr, ~ upon the desirabil.it}' of a public l y declared tally o f 

s ins , however , may i n<leed l end c redenct.: t o t he two r eferences being 

one . 

In the cour se of one generat ion , t:his section of the vi dui not 

only shrank t o one-half of its previous l engt h , but was dcnX>t ed t o t he 

status o f being mer e l r an acceptabl e addendum. Rav Saadi ah Gaon in 

his Siddur makes the c l aim that , "man)' of our bret hren add this prayer 



after mentioning the exodus from Egypt (i.e. , kedushat ha yom): 

'But we have sinned, we have transgressed, we have 
done pe1·versely, we !1ave rebelled, and we have 
turned from Your conwnandments and Your righteous 
ordinances and it has not profitted us. You are 
just in all that comes upon us, for You have acted 
truthfully and we hive done evil,' and such is 
pennitted to add."lB 
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A later authority, Hai Gaon, seems to have concurred with Saad

iah's optional policy , when he wrote ~ 

~~~M t~ten \ln~M ~:M -.~M11 'O 

i;M::n w.-~M ':=:ic c~ ~M'~''; ~' 

Although the alphabetical arrange~nt of "But we have s inned .. 

was lost to Saadiah, it was an iJ11>0rtant characteristic to Amram, and 

to others 1\lho insisted upon this order in contradistinction to the 

prevalent custom of the day to confess the deliberate sins (haz'danot) 

before the inadvertent ones (hash' gagot). An anonyYOOus responstun 

quoted by Lewin , in fact, gives witness t o this very point: 

1101;-: ll"r. •tc:"J •C'liD~ 1>',.~1'lt 
1n111:n nwe-~ :'ll)lit 1•> 'i'", 1t':i1 lill'l':l 1<t~:> IMr,I: 1:11:neo lr;1 1:1t:n r,:>i< "l:•o; 

,,c 1•2r o1 :'lllll:':'I ~ i' ,rue, nm.,r.1 r,v l'l.:>"I" :"1101j';>: n't:v1 1',1r.::1 r·•: 11·"" 
1 : • ., 0 I' I n••: 11· "'4 IMlM: 'F", "" 1!~1'1 ,,~ 1·;:;:t: 1'"' c•11: n:1 l'C"llCI:" ''J:'I .,,.,:'I 
1:•/'ll:1t1 Unlll 1:1111n lt:it J:'::!"llt 'l:'IO 't':' "'IOlf If,, • '" , , ., If n 11: , • '. "l i 

.:,~: ~..,: ~·~ •:!1 ~~ ,~, t>•··rr :'V"..M1 ': . :-":\1: H'-i 'l.:1 i•rw"e \l .. o, ':::-:-it·' "'':.'' 
~ D'"llC>l'I Cl• .,, ., "l"ID I"' ., r.:,.,-o :'It '"" 'l, 11 iio:i l'I' l:tl:l' ):"1\:m •"'' •MM 

~ •icn lt:r .,~ n·•:i ~·"- ,,e.:i .,,., 'ICl'i M: Cit l:ot'C 1:: ", •:•Int\ :u7l'I:. ... 

n·'> 11-'111:"1 l•l'l':O i:il,:1 i:n'i: ,,:i 1•111 "IOI• 'Ull:":'I ;~ :i-n111 nmim 'tr n'm:I min• 

nn,,, n:;m 1:-'l:':t;'nlt ~·i 111!) """ l'!j'lnC n•:i q•'1te 11:i•li tcl"l'M:'ll .)Nlr.u rlr1ro 
,, ,.,, ):'!11')"1) ""''", 11:•'i1t ., ,.,, ..... ,, tlll:''°tl 

The same claim was made with regard to another section of the 

vidui, an alphabetical acrostic, each line of which begins 'al chet. 

In spite of our i nability to dctennine its authorship,
21 

scholars have 
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de tected a sradual pos t -Talmudic deve l opment, 22 the oldest reference 

to which is foWld i "l the She' iltot Rav Ahai of Shabha of the eighth 

century: 

:o,,,n,::>n oi, ;~ n1?nn WJ311 ,,,,, 1nr 

23.ii~; 'i1' ?'?01 ,MUn ?y1 , Y11' i'L1K 

.Amram' s version i s fortl.Dlately preserved intact, and thought to be 

. . 1 24 more ongina . Saadiah's text, which i s completely cited in the 

Appendix , is severely abridged, but adds the hitherto 1.U1known phrase: 

.1noJ 1'Jn? 1JnKun~ Kon ;y1 

'111e principle of confessfog wilful s ins before unintentional 

ones served at one time as the basis of an Amoraic a rgument concerning 

the wording of the vidui which continued to rage in and beyond the 

Geonic period. M1ether the order followed Rabbi Meir ' s prescription, 

i.e ., ' aviti , p~shati, chatatj, or tha t of the Sages , i.e., chatati, 

' aviti, pasha ti , r emained very much a moot questio:-i, with prestigious 

proponents on both sides . The Baal lialachot Gedolot and Rav Paltoi 

decided in favor of the Sagt:'s , as did Sheri r a Gaan, Khose lengthy re-

sponsum on the matter refers t o the anonymous mishnah quoted in Yoma 
?!; 

66a as conclus ive evidence.~ - Sherha also s tresses the guidi.ng rab -

binic prindpl e of 0' 1::> i1::>?i1 , o,::n1 ,,n, re flecting his concern with 

hist orica l cont inuity and the rulings o f the Talmud i n his attempt to 

thh·art the collapse of es t ablished Jewish author i ty in the Eas t. 

The sources are divided in their unders tanding of Saadi ah ' s 

position on t his- matter . A sound case fo r his suppc i·t of Rabbi Me ir 

could certainly be built. After all , his bat tles \d th the Karaites 

demanded the kind of Bibl ical fo1.U1dation for rabbinic dicta whid1 
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Rabbi Meir's argument offered. t-breover, Lewin cites specific cases 

where Saadiah in fac t decided in favor of Rabbi Meir's version. 26 

A careful reading of Siddur Rav Saadiah, however, reveals quite 

otherwise. Inserted within the three piyuttim which Saadiah includes 

as a part of the tefilah for Yorn HaKiPPurim are three paragraphs de

scribing the 'avodah service of the Kohen Ha Gadol. Each stanza is 

devoted to one of the viduiim which were recited by the priest on 

behal f of himsel f and his family , the other priests , and the entire 

Jewish people. Consistently, the order of the confession is chet, 

'avon, pesha, in concert with the decision of the Sages . 27 

CONCUJSION 

A textual COJTt>arison of the two Geonic versions of the vidui 

which have been preserved in the prayerbooks of Amram and Saadiah 

reveals the vast meta11Drphos i s through which the _Yorn HaKippurim con

fess ion passed i n the course of one generation. For Amram, as for 

Yehudai Gaona century earlier, the greatest task at hand was to estab

l i c;J) t he supremacy of the Babylonian Talmud over its Palestinian coun

terpart. ::or this reason, Amram' s halachic thrust is geared toward 

guar,li ng the sacred teachings of the Bavli . l t is a reasonable claim 

to make , therefore, that the vidui found in his Siddur is an authent ic 

reprcsent3tion of what has been trans:nitted from the Babylonian Alroraim 

to their Saboraic heirs and recejyed into his hands . This i s one of 

the few comforting assl..llTq)tions which can be made in the face· of an utter 

\'Oid between post -Amoraic and pre-Geonic material. And so we see in 

Amram' s vidui the contributions of Rav and Raba, the inclusion of a 

chatimah, and the fonnulation of a ~uas i - independent Ne'ilah variant, 28 

-
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all of which may be traced to Babylonian Amoraic origins . 29 The fact 

that we cannot identify or predate any other parts of his confession 

is certai nly as puzzling as his seemingly original ordinance that the 

sheliach t zibur must announce to the congregation that the vidui has 

just been officjally reci ted . 

The period of Saadiah ' s Geonate demanded different sensibili-

ties_ His corm.Jnity was comprised largely of semi-assimilated , upper

class Jews with a dirth of Jewi~h knowledge, whose concerns mirrored 

those of the majority Arab culture all around them: philosophy, 

granwnar, and literature. These constituted the very int ellect ual 

elite which wa~ being lured into the ranks of the Karaites whose re

jection of the entire Rabbinic tradition posed a second onus and chal

lenge upon Saadiah ' s shoulders. In response t o this uninfonned co11111U-

nit)', Saadiah ' s prayerbook is designed as an apologetic of Jewish 

tradition proving its worth as a highl y sophisticated, rationally 

philosophical syst em of bel ief, with a profound sensitivity to the 

. 1 d . 30 granunat1ca an poetic. 

In re:iclling out to the enlightened, upper-class Jew, Saadiah 

succeeded i n abbreviating much of Amram ' s vidui, and concentrating on 

expressirg it in a more palatable roode. His el imination of the in

tro<luctory section (tavo' lefanecha), severe r eduction of the 'al 

chet, and innovation of an optional 'a val chata.1u, were all countered 

b)' his ind us ion of three piyuttim which have confession as their 

theme and echo the ancient viduiim of the High Priest's 'avodah . In 

this way, the vidui was brought t o the people in a language and a 

st yl e with which thc>y could identify, giving witness t o the prayer ' s 

) 
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signlficanc~ and indispensability. Saadiah' s l i turgical reforms could 

have been implemented without compensation. But the stature of the 

vidui ~ould not allow it! Saadiah saw in this confession what Jews 

had always seen; namely, the stat ement of Jewish belonging and be· 

l ieving par excellence. It was the hope of bringing the estranged 

back into the fold . It was the expression of cOllllli tment to the God 

and the people of Israel which had the power t o mend broken ties. 

For these reasons , the vidui was not merely a final step in rec

tifying one ' s sinful ways, but an acceptance of everything that Judaism 

holds to be rjght and good and holy. It was the vidui which expressed 

ioore explicitly than any other prayer what it meant to be a Jew. 

And the vidui cor.tinues to speak to us toda)' , not only in the 

solenm iooment of introspection and confrontation with divine judgment, 

but in the comforting conrm.mion with the ent i re congregation of Israel 

whose fate is bound up with our own. The vidui speaks to us today; 

if we wi ll only lis ten. 
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Appendix II 

Two Geonic Viduiim 

The standard vidui of Rav .A.11ram Gaon, according to Daniel Gol.dschmidt: 

"ll:IQ ,,in · 'l"IU7 "C'Pl O'lD 'fV UICl:7 .urunrm C'min .,k'l '1:11.,.!Jn T'l!l., ion 1<"'11< 

.1Jl(l)n '>:lic .ul(l)n 1<'71 unlK C't""T: u•ni::iic •:i.,111 u·;,.,ic 'iT T'l!I., 

n UllV' :iptr U':!l:l uc:on 1liT Ul1ni1 U'1l1i1 .•l)T'f U"ll , U.,11 U'Tll lm'IPIC 

il::iPn un11t1 llS?tri .'1"\ll1 u•e-p uii:t Un'D U'n' uiic um llTID un u::ir.i 

~M ,, U''>l1 x:::i '>::i '>P P'"fll :':11lt'I .u'> i11'l!I ""' C'lltiiT i•ot~~l Tnin>D U"ID'I 
.u~i UnJIO n"'l!IP 

·"" iTnX m'>llm m"lnCl:t it'>:'! .c•pmr i::inu i•Jo'> "lDCl ;mi cnii:> :::11u1• 1'lD., "1Dta m: 
.:i"1 m·.,::i iTl\"1"1 10:::: ,,," .,::i tr!ll1'1 ;,nx .•n .,::i '1110 11101.,vm 0'1u1 't"I 'Im' nni; 

• 1'l'l1 ,llD "lnCl l'Kl 1l)D D'>Pl .,l, l'lC 
u·~c .,, '111 u., n.,i:ni 1:·11u111 .,::i •n u., °''"D!'ll!I IC"'llC -;, 1'lD'm n:n •;,• 

. u•nmin '1::i '>P u., "11>:1111 

.n·::iil:l:ii iii1::i .,"'QMP 35 .OlllC 1'l!)., UM:ll'lt:.' iccn '>P 
• ll'll'l.'1!):7 M''C7l .,--eonr .nn •'>:l::i 'MmV 

.:11',, O'l'Pl ';•t1r.l1 .,,.,ll ., •• ~mp 

.:":!) 11MZ\!)l '>"'i'Ml1 .:i:i--.o:i1 nn: '1'";':'1l1 
.c•;n .,Plll .,....,J'Tl1 .::.,;, "1111"1:1::1 .,~nl1 
.i•;, llS'!lPl "":7Ml1 '° .1'1!l 'lTil ;"Wnl1 

·11,."'ll ';"t7Ml7 .1m:i 'Y~np 

.:il::.~ '1--CMP ,,, i'TfD 'Ml11Tl1 
.::; 1':"11Jn:i °'"t1iU' .c•nc:i n101o:i '>""'11Tl1 

.C:71C C:!''1l1 Cl~"n lll(tl C'Ktm '>P .ni .,r:i .,..,.,1Tl1 
.nMtm ~·"n:imi (5 .c•ni•::i 'rt1n11 
,)l1i' r • nt1Tll7 .c•rn• m """""l1 
.ni::i rn::ml1 .:it::i:ii tln:ll °'"t:'Ml1 

.t::l'rl1M mp';D r"M'C'Ml1 .vi;i l1t1'1l '>"l!71Tl1 
.c•1:>"CT •i•:i :in•c l1"ntlrTP • l'l1:1 ll'K"ll)l '1"t1Ml1 

.:i:-Pn ic; 111so .,Pl ;,~:v Tl1lli:> '>v .j;)Jm 1i:i :1!>'1W :i.,,po ,., n•::i nin•1:> niic rmnG' 

tilt .•l., C''l"; l'l\1:1 l'l1 ll., C"1.,le" l'l .:!~ Cl? :ll l'IC'a:I 1':1 IWll Cli' :1::1 'C7'1:7 ~ 
."1?JMlt1 i::i::i ·1'l!l; •1;: ?::i;i U., C"l"l l'lr:1 l'lln .1'l!::'1 Clll'il:>lt 'll:> U., !:"'1.,11:7 

.11!\T:I ;i.,i:i;i •i::-; ':::i l'IK 1111!7Y., c'np ,~ U'll.,, ,l., m'>llO'll 1l':l'11C '1'1" ll1"1l'IOlO'I 

·"'nJ "l~ ..,~- ."'1".,~ ~., ,,,!O ,n,;-u1Jl .,c,;i .... ~ 'l'::< ~1',~l ~'J:> 9jf' "';i'1:.-t 

1'J!>')I) ti:n 'il' .;i~•';::ii :r::n:i ~..,~ •';:i::i 'iT"lt 'iT 1'l!>'; 'l'"10'I • 'M"l)l inim '1p 
1n.-i'1 ,,.,, .1•110- ,,, .,~ 1''; ';:tic .c•:ii:i i"7.)ml V'l"IJ:) •n1tt1n1!7 :mi .l(t>ntc K"nt' •:i';ic •;, 

.•')Mm .,,, •;, 1'lD., •:i') n•i.ii '!) ,.,,,M 
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The Ne 'ilah variant of Rav Amram Gaon, according to Daniel Goldschmidt: 

TlD'I mTIM'J u-ima •n 'lrn:'lm .~.., 'r.1P'> ~ 1l'Z2'l .e>mD'I ,. tnu :sna 
T"l1 lfl)'J .D"m~ IM1IO i'lD'I :m'lw OD'l'C'n:1 U'r.1~ Tm., .'Q'IMJ .,, 'n 
.U'1!'11.:1171l 'lml'l., iDOD t'IC'I .U'Tt'01" '17X'1 T? ~ .mi=a "'l1:1rl 1111 'la :TD ~,, 
~ rm uicn rm '!l'"n rm U1l :m • UM''lo n-:lin 'l"D., m:n 'WT"'inn nrr nna 
IM'Ol.'t a'ln .U':l'la '1f 1'lD'I -maa no ·.urm» rm uro :m u•1t1m :m ~ :m 
u"llW .,, ., .»vm ·~ D"l'm' .nD •m l:M:))m .m m w:r 'l'l ln .,,1D., r., 

.'1:1.., .,,,, ., .r• :m.-t::i 1D D'Ta:'I ~ .,.m., 'l:L, '1"n ~., ,,,in 

P"Tr axi .'nDn :m ,., ,., 'I) ., ·TlD°' Tlm''I m-.,m ."n"m wa n'ro.., Mlt 
.,,., :t'rrm1 :rrMo T? :m D"11D't In' ,,. :c."flQ 'w.1'1s -;, u'I tnm .1) ~ :m 
't'l)m:S :man .a'117 :u'r.1 irrn 't'U' ,,,.,_., :l'tl'l'I .wr ~ "'"1 tlD'I .'U•nu1J 
'!mini' .i~:n •:t 'l1t"'T'T .i:;i1t117 .am NUTar."D \'1DM • ., ., .u•')J arn D"l,.., 
11':1.,K .,., w:im., •n .,. :l'lr1 :rm:vrm n• ran ~ nn :nr .:ani' ,m-:u 
.:s•o.i'I ;n,I:), Min "°" ,.,, D"Dlt ,,. C1'm tun nvr'lo .,.,.,. :"U'lln .m'lo'I 10,. ., 
•J1t •n c:Mlt i'l!)K ."lt)lm' .tM'= n n Mlt t'ln .C"n'i '1w ll'DTWO M Jt :Tm 
'O,. 'D'W .. 'I'm ~ .,,, :n~ mt ., nn.i nun f1D!11f ca D":t'1s '11 auu D':t.,. rn altl nn In!!) 'flOM 1'1lfll'I • "lt)lQ'I • .,.,..,, ~ 'lm1ln :m"1 mi ~ 
,,.m U'T.'n C'l'l'11t •:t mu Mt., nim T1Dt1a .., ., .il:)IU1 ,:t'fn ,.,,'m i:nn m 
n'nO'I 'Im!:) ,~ u'1 r• VU""'1 .tntr "="" 1'1"1!)1 .,.,r., 1n'lo :ina ., 

,-,,, ~l a'1W W ~'nc .l'IZ'llC a'1lt 

The standard vidui of Rav 53.adiah Ciaon: 

,,,n ?:> W!nn :in• '" ?:> .,.,no ,,,7;),'nmi o?iY ,,., p,,, i1nat 

1'l'P "TllPJ .,ntu l'lt' 1ll1'l a?rl i:i, ?:> 1'• :a;, "''''' n.,,, 1t):a 
?P il? i!>:>m U'n'l'' ?:'l "' il? 17iMllnW U'i1?at "' 1'lD?1'l l""' •:i• 
1'lD? utt~nw attm ;,, :tlll1l 1'lD? ,l~nw att)n ;, U'PWD ?::> 
/,,;~~ 1'l!>? ,lat""~ !C~n ;,, ino:a 1'lD? ,latt>nw att>n ;,, l'"'ii 
lt? li1'"' l'l"M UMW tJ'ltt)n ,,, :'1WJ7 1i1''' t':inn UMW tJ"att)h .,,, 
tJ•p;)w ,,,:i nn'Z> cn•?J7 l'l"n iutw c"lttm .,1', :iwp? pmw :iw»n 
0'1'"' l'l"M ilatW D'att>n .,,, n.,:;:, Dil''' l'l"M ilNW D'ltt)h .,,, 
plni lil'1 0:1 .. ?P t•:inn ,lltW D,.aton ?Pi f'i n'll D')t:liat mp;!> 
l''i?ltu nat u? l"i?l 'l'lttu 'Jpi ,l; r',?lW ?J :"l"'i'O' :tD'iW 

,1•n?at ,,,., n,inol:i atlW i:ii::> 1"i?1· 1'lD? .,:a:> u? 1ni?1 ll'ttwi ,l; 
:-rntt •::> niui1 :ti,n;i ,,:a, ?::> nit niwP? o?iJ1 ,, U'l:>?i ,l" n,?13:n 
n'-'lt ii:ai, .,,,, .,,, ?:>:a iiiiw• 't)lW? t?nrJi o?wn trJ ?1tiw,? 1n?o 

n?io, ?niZ> ,.,?l u? l"lt , .. ,,;:iZ>i D"P' 



The vidui Ne 'ilah of Rav Saadiah Gaon: 

l) ll'P"" ,,," 1'lD? iDt>l :"ID, D,,Dl ll'V TlD" iz:t~ :'lb 

n?~n ::sib ,,, 11nan i1>t>?z:t iDD U'mci>m n,n~?7l T.ai U'n'U,, 
:1Di uni,ll :1Jl;) U1t>n :11::3 U"ft :'ID, U• :1D Taiip ;); 1t>ft :ii, 

at;:> Dir.I 'l'lati 1'lC; rat:> D,,'Cl ;, ll;:'I U':"l"a ,,, 1'lD; ,lnliblt 

ll"" 'D', iriin 'U'l'JD ;), .,,.;, '"l) D•lill, rTD ''l) D'l2:>m ,,;, 

I :1n'Ji:ii1 :"lnati ?:i:i ;,;, ,, l'at i11li1li1 lD D1lti1 in'l7Ji 1'lD., .,li1 

i1Zn ;,nn i"lll ,., iDK' 'D ':> 1'lD? 1'\Z)!i; ini':>ni n-m tnlat 

D'iiD:>:'I D,, nit U'i1"• ,,, u; tnn, ,,."" .,, ill '" D1lt pilCn' 

n"'''' :nv11i il''' pwirn ;1n1 t'1!2? 'l'niiii ;:;,; ;,;'ftD Ti' m:i 
liip ini':'ll i;natip iatJDi1l ,,, iwii at111 :ii:> c?w ::i::i?:i i1,si 
ll':i;at .,., inz:tni'i "' "" :i,11,, i•n1lwnD tiat ""'' ,:;,,, ,., ::iiYY' 

l,.,,w, 'U:iw? 1?nz:ti a',,y;, tD '","'" ln;o :tntt '' ni.,a; :i::ii• ' ' 

n•,,oi 'mi7l .,.,1J u; l'K ,,,,.,l, D"P, 1'\DK ii::sii ,,,, .,,, ?:>l 

iitt cnnii tun nin•;o ;,i;at :tnat ,, l:1:J a,11,ou2 it~J M'D l""' av1 

ann'Dl TDft ilnat 'lt'\ D'lVt"I n::si1tnl l'\nK :tJiii ion :ii, D'Dat 

:1'n1 ,,J,,7.) i::siw:i •":i D':"I"~ ,,, D~l '"', 1'\'\1l T!>ftat riDn:1 ill' ;, 

i7lat i. 11 ''ft'\ I '\:S•tv:n D':"l"lt "' aiaU nz:ti1 m~l TDMlt at; ':> atli 

iV1i ::S'l11l DK ':I rttii1 niDl TDftK Cat D'i1'JK "' Catl 'lat •n DM';lt 

. ?ttiV1' n':i imDn i1Z>'" a•rii"I o:>•:>ii1l ,:tit' i::siw :"I'm ,:>iiD 
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