
... 

) 

·----.......--

., 

ABSTRACT 

Barukh of Medzibezh was a Hasidic Rebbe in Podolia. Ukraine The grandson of 
the Ba' al Shem Tov. 1he founder ofHasidism. Barukh lived a royal lifes1yJe and belie,ed 
1hat the Zaddik is the "leader of 1he universe. - 1he one person whose power allowed him 
10 override divine" ill 

The history of Barukh is noi well documented This thesis offers a profile of 
Barukh. bo1h providing his1orical da1a of his life and stating his beliefs in "arious facets of: 
l.Jasidic doc1rine It is postted 1ha1 Ba111kh grc" up almos1 entirely ou1side the direc1 
influ;nce of his grandfa1her. who died 1~he11 Barukh was approximately three years old 
Hjs primary teacher was Pinhas of Kore1s. and h~ praises bo1h Pinhas and Jacob Joseph of 
Polonnoye. considi:ring 1hem the only two 1rue Zaddikim Barukh believed in many of1he 
common Hasidic doctrines in his day Opposition to Lurianic Ka1·1•a11m. praying 10 fix 1he 
imperfections in 1he .\'/1ekh111ah instead of personal pe1itional prayer. and the primary 
imponance oftheZohar. \\hich he considered himself a master Addi1ionally. Barukh 
advocated minimal conversa1ion. according to Ho:111u JJ1Nehora (the first comple1e work 
devoted to Barukh of Medzibez.h I Tile evidence sugges1s that historians have sharply 
attacked Barukh's intelligence and his c'onduc1 based upon two primary sources: Hu:111a 
DiNehora and the memoirs of A B Gottlober. Zlkhro1101 Mime1 Ne 'urm Almost emirelv 
ignored in scholarly circles is " f.1hre1 lmro1 7elwrol. " the first printed collec1ion of · 
Barukh teachings. which appeared in 1850 This collection suggests 1ha1 Barukh was·more 
sophisticated. mys1ic than academics have thus far ponrayed 

Barukh's vision of1he Zaddik is analyzed, using all the available sources on 
Barukh's teaching While ii has long been thought that Barukh was the first Rebbe to live 
an openly royal lifestyle. " i 1h carriage. throae •. and "coun ... linle real analysis of his 
ieacrungs have been offered. II is found that Barukh' s Zaddikism involves the dualistic. 
more ancient perspec1ive that the universe is controlled by the constant battle be1ween 
good and evil. bc1ween Zaddikim and Reshu 'im. In other texi.s. however. Barukh ponders 
the h'eavy burden placed upon the Zaddik to perfonn awJtlah hegruhm1y111, or worshiping · 
Goa while simultaneously engaging in earthly activity. This act is seen as solely the 
bµrden of the Zaddiki1n and anyone \\/ho attempts to engage in avodah hegas/11111.1111 will 
be halted by the Evil lncli~ation. / 

· In a handful of texts. all from "Lik111ei lmro1 Tehorot." Barukh describes the, 
mystic's expe.rience ofchanneiing the divine influx into the world The Zaddik/mystic is 
pictured'as a vessel for the xhekhi11ah. the tenth sejirah and source of corita.ct between the 
world and the celestial powers.. 

. Finally, in the conclus\on. it is explained that the Barukh of Bo;i11a DiNeltora 
perceives ms relationship with the divine as a questioq of faith. whereas the Barukh of 
"likutei lmro1 Tchoro1" views it as a quest.ion of de1>eikm. or spiritual attachment lo God 
The two portrayals are so radica1Jy ditferem that scholars need to consider the possibility 
that one of these two sources is unauthentic. 
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ACh:'.\OWL EDGMENTS 

There are so man) peoplt'. who ha,·c shaped this thesis. and of course am cifon h • 

acknowledge all of them runs the risk of for.getting at lea$t a re" of 1hc many co111nbutnr< 
I shall embark upon this risk\ journey with an ad,anccd apolo~'Y fur am nvers1gh15 \~hich 
I "ill undoubtedly 111akc 

The innial planning and d.:c1si1111 10 examine the life of Barukh of \1edzib~zh 1s 
Jargelv lhe giti l1fShaul \lag1d. f'rofC-¥01 a1 1he Je"1sh Theological Seminar. i n'~" 
York Citv Be£inning \\llh a dis.:tis)ion at Starbucks. I am indebted 10 Shaul for Ins 
ms~ht into the cmiral issue$ facing the study of early Hasidism His co1111 nuous suppon 
and ,!;Uidance 1hro11ghout the process has ensured me that what appears wid1in these page> 
is a long-needed comribu11on 10 the stud' of Has1dism My excitement to work \\llh 
Shaul also comes out ofa recognition that lie is rapidh becoming one of the IO\\Cnng. 
figures in the stud) nfJe"ish 111ys1ic1s111 

My ability to read Hasidic te~~~ \\as radically dev.eloped through my \\Ork '-llh 
Mimi Feigelson at Yakar. IO Jerusalem Hour after hour of SIUd)~ng n<:f!d A!t1//Wtl'h 
l'fray1111 ga\ e me the nect•ssaf) tools to dlec1ively read the teachings of Barukh of 
Medzibezh lier patien.:e. knL\Wledg.e. and fiiendship has enriched my appreciation of 
l:lasidism and. most imponantly. has formed my limiest convictions that a mod<'m 
l:fasidism in this age oilers the lonely souls of the world a means of un if)1ing with one 
~not her and with their Creator 

I also wish to thank Professor and Rabbi Stanley Nash, a 111e11sd1 and sublime 
acadermcian at Hebrc11 l 'nion College - Jewish Institute of Religion His willingness 10 
act as a reader for this thei;is is only a small measure of the continuous 11<'.wd whicn he 
spreads to his students. family. and colleagues While Dr Nash humbly claims ignorance 
with Hasidic texts. his erudition with so many different fields of studv shows me and all 
who study with him that he is a true academic "master of the cosmos .. 

' Finally. wi thout overindulging in the obviotff,'l~ sacrifices which my kallah and 
soul-mate Zoe Grasho" has made for the sake of my c_~~iion of this thesis have taught 
me to re-evaluate what is trulv holv With the compleiion oflhis thesis on Rosh Hodesh 
Adar Sheni. 5757. I can truly .rejoi~e as we enter Uito Adar: after-'months of absorption and 
preoccupation with Barukh ofMedzibezh, I can once again become preoccupied with my 
hasht?rf. and 'devote all my hean. soul. nnd might to my fiancee. my lover. my friend 
Beside h'elpful knowledge of the Zohar and insightful discussions about Hasidism. Zo·e has 
contributed her constant faith in me to this thesis. I am forever indebted to her, the rest of 
my life will now be spent paying her back "Let me be ii seal upon your hean. like the seal 
upon your hand For love is fierce as death. passion i,5 mighry as Sheol Its dans are dans 
of fire. a blazing fire. Vast noods cannot quench love. nor rivers drown it" 
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To LOUnt the loss. 
And measure 1he de~lr\Jcuon. 

To ponder "1.Vha1 if it had no1 been~" 
I; 10 smk i1110 the most unfathomable abvs; 

Of despair 

This 1hesis is dcdica1ed to 1he murdered Hasidim of Easteni Europe. 

Annopol . .Bar. Berdichev. 'sra1sla\. 
Chemelnick. c'hemobyl. C"honkm·. Dubno. 
Gornos1avpol. Hu;iatyn. Jarosla\\ . Karlin. 

K<Jre1s. Krcmenchug. Liadi. Li1in. 
Lvov. Lyzhansk .• ~ledzibezh. Mezhirech. 
'\cmirm .Os1rng.. Piotrkov. Polonnay'e. 

Ruzhyn. Sa,Tan. Shepe1ovka. Suaylkow. 
Tulchin. Umanr \ 'inni1sa. Warsaw: and Zhitomir 

!\fay 1he day come"" hen all the murdered of Europe. 
The vic1ims of Cossacks. then Nazis. 

Will rise once again and march to Jerusalem 
Singing exuberantly. 

The "Cracover 'iiggun" by Shlomo C"arlebach 

mJ~ K) "JQJ'} OiNJ;ln~ YB;i? 
'rn Ot)i~O 7:;> oi11 

.. not< 'm )m~ ninl! D'"J~~o >?1 
, 1i1~~ JQ~ N) Nm1 ~?~ V;<i1 >?? '°?'?t< 

! IJ01? N)11l~ll,I >J~l! ntt 

'U? 1Q? '<l'R 'l;l niYli' )Pt' W~l! D'"l~~iJ o~ 
1'1!:R 1? ni~~ )iJ DiNJ;i!;>?~ YJ)~? 

.. ,~ 7~ nfoil 
119$ »:;i? ''.il 1?Q )'t<1 'lQil il't< o:y 'll.:<1 

rl~~iJ'? Dl!;>p l.l)\}i lliJ 

- DDiJ? N?iJl;J ii~l1?'.;r'! ni::q? 
.D.l)iJ? 1.l)il )>t< 1'{)?l! 

'l~? n:;ii;ir;ii m7QJ in1 DliJ)~ r:;Jl:J 
. D.l)Q 1rnr:io oipn 7l!1 

-Uri Zvi Greenberg 

So \Cl) suddcnl~ . one cloudlcs; morning. 
1he fragrance of gro\\1h lillrng 1he aor. 
and all 1hc birds were n~mg w11h sorne son or s111glc ""'g 

Woe 10 1hc man "ho. seeing 1hcm lhus. did 
no1 pluck 1hc grapes oflus ~cs :ind 
crush 1hcm \\ Uh his hands' 

E\•cnlhc birds. 1hC"1· 1hcmscl\cs, do no1 
kM\\ \\ho CUI orr1ircir \\1ng , So \Cl) 
sudd~ndly. and lh~· were Oying through 
1J1c air. lhus. uhcd 10 one side And no 
blood dnps. and there is no sign tha1 
every bird once bad mo wings.10 call) 

ycanurtg hcans from ovcr·hcrc 10 
O\'er·lhcrc. No" O\'Cr-lhcre is no more 
By 1he word or God..as if 111 a dream. 
the "ing was cut off. and then He 
scaled up the gash . 

"The Severing of the Wing" ("~H? ntiil'.i'") 
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Chapter I ; l11trotluc1jo11 10 thr S 1111h of Barukh of \ ledzihezh 

I. Int roduction 

Barukh bc11 Ychu:l II\ ed h~c ;i " ng The grand>on of 1he great fou nder of 

I las1d1sm. the Ba .al Shem Tm . h~ rc1111c<·d 1111h 11111nensc \\Cahh. a ro\al. th rone 11fguld 

preciou~ je1H•ls. and a regal pa lace m \l ed1~bezh. 1hen Tulchin. then finallv in \1edzibe7.h 

agam un1il the end of his lifi: .\:,a third-gencra11onal Has1dic le.ader. he g.re11 up in 1he 

shado" of his grandfa1her. claunmg th): n_l!hl> 10 1he Besht ·s prestige at a time 11 ht>n the 

Hasidic movement had hCJ:!llll 10 1ransfor111 itself from a 5mall. Podolian (l1krainc) ~oc1al 

order into a.l!lobal. dvnas11c empm~ led b\ the manv students ofrhe Besht 's J.:rea1est 

d
. . I - : . _-<.._k , I .d -
1sc1p e. Doi Baer ot i\lezlmcch. als1> ·nown as t 1e Maggi Baruk11 \\atched as 

c.oumlcss Rebbes buih their .dynasiies throuJ:!hout Eastern Europe. especially \'olhvnia 

He followed suit and created a roval coun in his own home t~1\ n 

Despi1c his effons tO claim au1hority over the en1ire Hasidic world. which allegedh 

Includes insulting oth<.>r Rebbes and insisting 1hat his i ineage entiVed him 10 automa1ic 

honor. Barukh' s teachings a11d real biography have been ignored Without any sol\S. 
) 

Banlkh did not create a dynasty like l11s many fellow Rebbes His ditJicult personality 

~arned him many enemies. and his (small) circle of disciples did not publi~h his teachings 

until many years after his deat}\ The Hasidim of today. for the most pan. have forgotten 

Ba~kh_. When I asked bookstore owners in Jerusalem for Bo;ma /JfNellora. the pnmary 

_eollection ofBirukh's 1eachings. few llad even heard of it 

Despite his imponance as a bridge: between early Hasidis!ll and its nineteenth-
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cen lUJ'\' mcarnalh>n. IC\' ha'"' t'\aminrd Ban1kh's 1eaching.s 10 a.-coma1n '' hcll1.:r he "3' 

as Pinhds nf Kore1s and Dn' Baer of \lahir.:ch allegcdh da1111cd a tla•w /11dtf11,1i a''"" 

creation in 1hc de,cl11p1m·111 ,lf Ha,1d1c 1h11ugh1 Such a stud' is lnng o,·ercluc 

2. Sources for the Te:1rhin2~ h~ Banil,.h hrn \ ehiel of :\l<'dzibezh 

The SIOJ'\ 11fBarukh·s lilc and 1cach111g$ ha:; come do"n 10 us1nda' in a 

perplexing fasllli:m While he did ha'<' rii>ciple' "ho learned under him. no book de' otcd 

10 this leading Laddil- appea1cd 111 pn111'.111111I I S7'1 filh-cigh1 vears after Ins reponcd 

death m IS I I 1 lime' er. '" hilc h1$10na11:; had di spu1ed 1he h1stoncil\ of his grandfatht'r 

Israel Ba al Shem Tu, .1 tho: ample rclercnces lo Barukh by 01her Hasidic figure~ lea\o:s nn 
' 

sd10larl." qucsucin as 10 Barukh s existence 

The firs1 li1eraJ! so~rce to pn:serve a Barukh te.aching appears in the work by his 

bro1her. Moses Hayvim Ephraim of Sudylko" (known in Has1dic literature as ··R 

Ephr~im .. ). Ii tied/)<';:<'/ A!a/11111<'/t l;!rupm ( .. Standard of the Division of Ephraim:· a 111ll' 

borrowed from Num ~ 18 ). published in 1808 in an l.inkn(lwn lo911ion : This boCll. 

> 
'Murray Jay Rosman decisivelv demonstrates 1he historicity of1he Baal Shem Tov by 

examining Polish Archives Moshe Rosman. frm111iff <~f Ha.wdism (Berkeley Universi1v of 
Califomijl Press. 1996) 

2According to He11 J::ked .\'o!_fumi1. this 1808 li;sl edition of 89 folios appear~d withou1 a 
place ofpubJication. However. Jay Rock. in his unpublished dissenation. Rabbi Mo.,·<'~ Ht~1y1111 
Ephra1111 o/S11dlikuv 's Degel Mo'1011e Ephraim. !> '138-439. notes that Chaim B. Friedberg 
suggests that the firs~ition was published in Berdichev . • 1809-10 Samuel Weiner agrees but 
gives it a question mark However. Abraham Ya 'ari disputes this claim and suggests that 1he "Cry 
first edition was probably published in Polonnoye. in 1810 II is clear. however. 1hat the lirs1 
edition WllS publ!s~cd vini.Jally simultaneous 10 Ba!ukh · s demise. If Bei1 J~ked Sefarim is correct. 
then the very first edition was published pnor to. Barukh · s death 
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c1inta111s one teaching ll\\ l t1ut·,t11111' ' ~•l!I a dream' related h> Baru~h. \\h1ch R l-ph1J1m 

rre;;umahh rec11rdl'.d and ''h1d1 lu, "111 .lJt'oh \'d11d la1er puhl1o;hcd a1ic1 R f:phra1m, 

hght <hmc. · ,;uggc~llll!,! that I l<'J:•'' I lc1h11111'/i / . /11111111 had '1nualh m1 cdn11r1al 

interference ,;met· \lose' Ha\'\ 1111 1-phrnun ~' ""'"IL c1 en" hen pcf!'ons 111e111iuncd "11h111 

1hc text' had dio?d . ' Ri.'ICrt·nccs h > llaf\•l.h 'l<':1t·h111g_.; and 11uestlllns here are surd1 

authcn11c 

'Linder T 0rah 1wniun 811. 11 reads. · 111st a> I heard rmm my brother the hol1 . "ell-
kno" n Rabbi. our teacher. Barul.h. ma1 hi> hgh1 shme. 1\h1) sa id to connect the end 11fthi.' T0rah 
with 11; beginning · Bef0re the C\'CS 0f all lsrnel. lfrr<'t,/111 (I c the creation story I This 
means. according lo "the eye; nrau bracl. · "ho look at the fnrah !Thai is.] corresponding w 
their I abili1v for) comprehension Ar Torah is the renewal of the act of creation. which is rene"ed 
every day .. R Ephraim prtlCC~ds 10 aprh Barul.h 's notion IU the verse. "This month shall ma1~ 
for you the.begi;ming of the months- (Ex 12 2) 

,-
'Th~se are ditlicultie5 which Barukh alleged Iv has" ith the 1exl and which R Ephraim 

explains 'The firs1 one. found 111 JJ,•;:el. l'urlf\/1111 frm11111!t is 1he rabbmic imerpretation of the 
word. :'leT'1;"\ Ui•n111111/t. 1lr"C-0111ribu1ion" I i'n ,.i11ch the . mr:!le word is broken m two. e :i"'io
(fornh .H). Later. m l'ttm.,/11111'J.'<''" R Ephraim explain~ B~ru~h's qucfstion as 10 \\h1ch 1llness,•s 
are meant by "The Lord will ward off from vou all sickness. He will not brir.g upon you an~ of the 
dreadful dtseas5s of Egypt" IDeut 7 151 

'" In a dream I sa\\ rnv master 111\ urandfather. and he gave me a ha"ndful or coins Amon\! 
them there.were quaner-rubies - several.: a half-ruble. white coins. old coins. and brass coms -
like the old gildens And for my bnither Baruch Lt-ib. hr.alS<nook from this wh:u amounted 
to rwo old gildcn This was on our inp.s 10 the holy community ofMez.iboz Such did l seem a 
dre<1m on the eve of Friday. ponion H<1kkat ha-Torah. 5540 ( 1780) .. Emphasis added 
Translation.ft-om Rock. Rtthh1 Mos<'.' llaJ:r1111 Jo:pltrm1111Jj.\'11dlikrw'.v negd Mohant! £plm 1i111. 
327 

6Four of1he first.five approbation& were-gathered in 1803. and all or them mention Jacob 
Yebiel's.involvement in the process The last or the original five. from Levi Isaac ben Meir of 
B~rdichev. is dated 1807 
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In add1t11>1111' lhl' ,l(lual IC:\l 11"" / .~<'ti .\<'/11m11 note' that 1ht> IS I' Berd1d1l'' 

these alleged add 111111b .' and ,111.:t· 1lw J 11:1M11t•••tl111 I''""''"''' 111al.t's no rcfcrcncl'' '" 

.:d111011 dc:Jinni:h d<IC> n•ntam add1t1 l•n.tl ildrul.h ma1cnal lahelcd I ili1t1<'1 /1111·111 //11m11 1111 

iiis sun still shone upt>n 1hc .:anh .ntd nt''' 11 1; rnp1cd fn1m ane" m 1ht' vcar - Htm 

a\\csonie is 1h1> HOI Y Pl ·\Cl " 11111&!11, .:qul\Jlcn1 to ls.>6 \\'i1hou1 anv indK·a11nn 

1hat he had died before thl'sc te~I> \\ere recmdecL 11 seems most likell· that these arc. 

indeed. his " urds Pubhsh.:d nnh l\\C:llt\-li1c \cars alter his death. 1h1s ma1enal 

reprcsems the lir>t collcc11on 01' lfa rul.h teachmgs 

l .1k111<•1 /111m1 /d111rm .:unsi>1, ofb01h bricfin1crp1eta11011s of1ex1s from vant,us 

Torah ponions and 11101c lengthy add.r.:~scs \lany of1he addressc.,)lave 1nles which 

sugge~t the occasions 1he\ \\ere presumably prese111ed. such as "Homilv II lm.-11) on Sonl! 

of Songs ..... fnr the Hatlarnh ofShabb:n \i'ahamu."and:·For Yorn Kippur .. Overall. 11" 

/ 

'p 229 > 

"The rare book room in the librarv of the Jewish Theological Seminary in New York 
contains t<vo copies of the IS 15 Berdid1ev edition The one 1\'hich I examined had no additions 
and unfonunately. the second copy was una\'ailable bec~use it was being pr.cpared 

9Barukh ofMedzibezh. '"Llk111o:r Jmrol frlwro1:· S<:fa /)l!f:cl Mal1a11clt FJray1111 
(Zhitomir :l 850) 192-~: 

'°C'i'Ti' Cj'Z:, by means of gematria tJe"ish numerology). is equivalent to 596. which 
correspon~s to the secul;r ~ears I 835 and 1836 I could find no secondary sources which take 
nofo. of this dating, despite its critical bearing on authenticating the teachings of Barukh 
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partiallrorganiz.ed. wi1h "eekly Torah portion ma1erial presented first (wi1hou1 

in!roductoiy titles). followed by .longer discourses for special Clllendrical OCCllsions 

'\ 
Klein 5 

· HoweveF. the.last ponion contains a collection of dissimiiar comments on verses fronl th~ .. . .. .. ' . 
Tpra.h. the T.aln~d. a~d even 1he liiur.gy Bot I~ the commen;s and ihe homilies \re the 

lotigest and most elaborate of any rna1crials auribu1ild to Barukli. suggesting 1hat these •. 

sermonic units were' transcribed by a diseiple shortly after they were presented to his 

followers. As '~1th most Hasidic teiits. Barukh probably taught in Yiddish and his 

disc;:iples later t~nscribed his i·~~s into Hebrew. .. 
Within the entire corpus of Barukli"s works. these texts published inj)ef!ol . - . . . · ... 

• 

Ma/1<JJ1eh f;'frayim contain his mos! comP.lex and develo~ed exiant ideas. As we shall see . 

his views of the Zaddik are more sophisijcaled here tha!J. in later s0urces. and while no 

·olher texis ascribed io Barukh contain the Kabbalist ic. concept of a thr,ee-fold unity of 

God. Torah and Israel. 11 ii appears five times ih the bo<!Y·O~the homilies. ~lso. whereas 

many later mat~ls ponray Barukh as self-absorbed and relat[vety non-verbal. these texis 

never suggest that he was fo~~.upon ~er wealth or j>ower Considering the 

dissona~ between these. lesser-known texts by Ba~kh and lhe,:si~e5 which.appear la!er· 
l. • . __,( .. 

it is quite P,OSS~ble that either th~· materials published i_n the 1850 Zhitomir editio~ of 

Dege/Mal}Qlieh Efr_<!Jflnt (and, nowhere else) or the later. texts are inaccurately ascribed to 

Barukh/1"e Degef·mat~ri~ is i~trodu~ simpl! as "p~eci_ous things whi.c~ ~-= heard from 

• the holy and blessed ~outh which he said '~hen ,\,e were with him .. . HaKadosh 

• l • 

11Zohar 3:73a 

: ... 

' 
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Klein 6 

111 'AIWKH "Jthe Holy ,d.BLESSEDi': \\itho~t .anv indieation" of its redactors nor its 

origins. Without.a reliable source. " I! must question their authenticity: · 

~· . 
Moreover. the. homilet!c texts of l :ikute4 /~11m1 7it!/fJmt bear remarkable sirnilarity 

I Q • 

in tlioughJ~o. the ideas of l'.is brotl'.er ... ~. Eph~a~'\ who refers frequently to the ~oh.11ric 

· J>!!ssage suggeSring that God. Torah and Israel are One .. Jf some of the 1.ik111ei /111ro1 ;, . . . . 
. ' . 

Telmro1 texts did. indeed ap1war in the 18 I 5 edition o,f R. Ephraim's neK11f MaJ,uneh - . . , . .• ~ 

· 1/raim. then i.t is possible tllat they 1\ere mistakenly attri~uied to.Bar,ukh when they were 

actually R.' Ephraim· s 
0

idcas·'' 1e1•en h~less. with~ut any proof'i>then.vise. w~ shoiild . . . 
accept the ajitor·s.word lhat these t~xts ar11 Barukh's. 

The ne~·t sourc~ to incl.ude, material in Barukh'~ name is Hesed L "Avraha~11."

which..consists primarily ofteaching.s by Abraham ben Dov ofMeihirech (:'l1a-Maiakh .. ) 
•,. .. . 

but also c0ntains substantial materia~in the name of Abr~ham Ben ·Alexa~det Katz of 

Kalisk. as welJ as Barukh. 1 ~ Thes.e t~~ts are almost entirely reprints of J.:ik111ei (mr<!i 

Teharo1 te)\ts.'with only a few.additional texts w~ich addfatle significant new insight on 

. . 
' . . . / 

12Lit. .. The Holy One and Blessed . .". iJrobably intended as a variatimi on "'HaKadosh 
Barukh·H1~," a t:n1ditional name for Go.d. · l .. · > . . 

· uHowever. a CD-ROM search ofreceni<editions does not reveaHhat these t~x1s ~r-e iii 
any pait of today's version of DeKel Mal1a11eh /,frayim. lf they are actuallY. R. Ephraim's." then . 

__/ 

they were-extract~ from his work al a ,-ery W!Y stage. which seems unlikelY... ; 
. I .. ' . 

· .... Kindness for Abraham .. , based upon Mkcali 7:20 ... You will keep faith wit.IJ Jacob. -
Loyalty to Abral)am. ". First published in Chem_rits, 185·1 . . AIL ci!atio~s based uwn tTie .Lem berg: 

· 1858 ~ition, .. . • · · 

. ISBaruK.h. of M~bezh~Lik11ti111 )' 'kurim ... Hesed i .. :A vraha,,, (ChemoVits:' 1.85 n 33.a-, . . 
}9a. l:lowever, unlike the two ot~er l:lasidic llebbes, his n_ame does not ~p_pear on the title.pages 
of either the first t.hree editions nor-the most recent edition, Hesed L :A vrahain (Jerusalem: 

1 

Makho11 S/ftei Z-a<idikim. l 995). · · : · • - · . ' ... • " · . . 
. ,,. 

·,· 

... 
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Klein 7. 

Barukh •• 

After H••wd I '.·frm'111111, thi: next \\ork to ape~r with a major quantity devoted 

to the ideas of Baruk~ ''a~ ,\ hJ:dul I lul'ld 111 _1873. wriuen by Barukh · s student .. Da,;d . . 
I 

Solomon QfTulchin (d 1840) \~e1Y ~iule is k~\~n af>out him. but it is stated that after he 

· was a student ofBarukh. he ~pcm time \\ith R Shalom ~hachneh. 11 the grand~n of the 

Great Maggid ofM~h1rech and father of R Israel o_f Ru7Jtin Identified as.a 

~distinguished student .. ofBarul..h. '"he left behind a literary legacy ~f two works. each 

one presumably corople1ed.bcl\\een 1811 and l,41T" but pu~lished posthumoost1: b)' his 

,grandson ! t .· 

1'The'1ew header for the lit~t!tl I. 'A1-ru/NJ111 version refers to Barukh as "BCJ:ma 
DiNelwra .. ( .. Lamp of Light'' ). whith becomes the title of the quintessential collection ofBarukh 
stories and ideas. thirt)' years later It ad~s>Take it (the teachings) and bring blessing upon your 
homes. taste it and may your eyes shine May I teach you FEAR of the .Lord ·· Fear. nc"I;. which 
is enlarged. is numerically· equal to 61 1. iadicating that ihese texts were redacted in the year 56 11 . 
or 185 1. the year of llublication for He.,l!J I. 'A 1n1fm111 There is no indica!ion that they are 
reprints of the fJexe_I AltliJU11eh J:'fruym1 material . ' 

11David Solomon ofTulchin. MtJ:dnl I )awd (Lvov. 1874) .· . / 

. "J~1:ik/opedia Lolf_astdut: /s/;1111. 503-504. Title page of Mi!(dal /Jawd (Lvov. 1873). 

19Title page of.!jltor .. rut Ha7'ejil/afl. Pietrkov. 1910 

~tbout exception. he refers to HaSidic "orks and luminaries who hld died prior to 
Baru~h. ~died-in' 18 I I He hopors Barukli ..,.,,ith "may the memory of the Zaddik arid hbly Qne 
be for a blessing for life in the wofid 10 come:· a title bestowed·upon those who have died Since 
he him&elf died in 184!) (according 10 the /~11:1k'fpedw l..aHasid111). he ~ust have rompleted his 
two wodcs between these dates · ~ 

1;Samuel of Brndy was"'ttie father ofDavid SolOJllO~ ofrulchin (author of Mi!(dal David) . 
Whose son, Samuel LemoVich. \\-TOie K 'mtl../iaTor11h David ofTulchin's grandson. NOah i.vl · 
LemOvich, published his grandfath_si:'s work and his father's work. probibly·separately (Beil Eked 
Sejanm indicates they areofdifTerent sizes) in Lvov (f,.emberg). to 1873 . 

.· 
1 

) 

_/ 
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Klein 8 

The order of the publication for R Da,id Solomon ofTulchin: s wo.rks is u~clear 

The earliest extant work is ,\ 11,:clal I Jami. published in 1874 However. the !itle page and 

a textual note on folio 2Sa from that \\Ork states that .'icfi:r H11or'm1 Ha7efillah ("'The 

Excitement of Prayer- ) had alreadv been publbhed !! lftereStingly. both He11 FJ:ed 

St:far_11i1 ~nd the /-j1:1'dof>cd111 I all1Nd11i list.the first ·pu\lication of H11m"m1 Ha7~{tlfah 

as Warsa\\ . 19Ql. over twentv-seven vcars later than what MiJ.!dul /)tmd suggests. While 

• I 

no kn0\\11 copy of an 187D edition or H11or·m1 Hale{tllah could ,be found. we should 

believe the publisher. that H11or"ru1 Hall'(illuh \\as p\lished two y~rs beforeMiJ.!tla(_ 

/)u.wd Both works were publi!>hed in· "loan Zvi Lcmovich from. the manuscripts of his 

grandfather Additionally. in .I lt,:dal I k.11·1d. the grandson mentions frequently that he 

hopes to publish a third inanuscript by hrs-grandfather. titled H1J.!Je1 .'iha(>hot. in the near 
. . 

future. Many of the glosses in Barukh"s ~me found in Mti[dtil /)al"/J allegedly ori~inate-

from this unpublished \\Ori. We "ill probably nC\·er~" what ideas by Barukh. and 

probably by R. Shal~m Sachneh. '~ere lefi unpublished from this mysteri~us B11:clei. 

Shahba1 

Hiwr'ntt HtfTIJ.fillali-' is a popul11~ work of instruction on praycr:'wrin~n"in the 
. .• 

second person to addr~ the proper approach io prayer. which it frequently identifies with . 
i 

the T8lmudic dictum. "Service of the Hean·· While it cites ~ix different Rabbis. Barukh's 

I .· 
. 21rhe "note on folio 2Sa by Noah z,; Lcmovict/the editor and grandson ofR. Da~d 

Solomon. asks Jhc reader to "look.in H1ton11 rsic] Hu7'c,ftllah from my master. my father. my 
~father, my teacher. my Rav. 1~1er. which had beef\ published by_me in 56)0 (1810) in 
Zitomir." • 

· u 1 am usiog David Solomon of Tulchin. Httor 'ntt Ha Tejil/ah (Piotrkow, 1910). . . - , 

·. 

' _/ 

,. 
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1hrec teaching.~ make hi:- 1he mo~t reprc~en1ed ideas in 1hc wo£! ln1erestingly .. hc

0

is c~led ·. 

··Hal::ado.'h 11Famkl1:· .. 1he 111,h· Bamkh."·'.• a title al~o found in 1.ik111i!1 fmro1 7.i!J11iro1 in 

his brother" s /)c1!.-I /1111/1a11.d1 /·.(111y1111 =· II sl!l!l11S 1ha1 1~is was a common title for Ba.;.kh 

during his lifetime , • . · \ '! . •• , 

T)1c 1eaching.i; in /-111or .,.,,, ila I l'f1/lai1 ar~ brief a~d simple. One of 1hem: 1ha1 the · . .... 
. . 

word res/I i5 an acron)'lll for 1'11"111 .'i/u1111c~r11i1 . also appears. in1eres!in.gly. in Uk111e1 ''!'m! 

'/l!/um>f .. sugges1ing a historical rela1i~nship bCl\\ecn 1he two w~rks , Ano1h~r idea. which 

is unique to /-limr ·,.,11 ~"I t!.fi/lah. tca~hes that 1he d'1·e1k11\spiritual ~Hat;hment to God) 

gained during prayer is necessary for cl ·w1k111 during study, and vice. ,,ei-sa.-2" 

By far the more,:;ignilican1 \\Ork by David Solomon ofTulchin for studying 

Barukh is Mi~dal I )and. a 'collec1io11 of .. pleasanl homilies and (exege1ica11 hints and 

• ~ematriot (mystical commentary ~~secfupon Jewish ~umerology)."'?
7 

With three 
. . -

approbations. by Abrahani Jacob ofSadigori <ii 1883. son.oflsrael F.riedt~.ann ofRuzhin). 

Menabem Mendel ofVi)'Jmiiz (d. 188..t}. and Jacob Samson ofKosov. it bell.ins with an ' _.. f • 

introdus;tion by the author's grandson. Noah Zvi. who explains that his grandfather =·drew . . . . 

fr~m the wells and ston;houses ofireasurj!S from the chief shepherd. might~·4n.d a~~me. . . 
like one oftne Seraphs. pilliy of the universe. pure ·and refined light . .the faithful shepherd .. . (. " 

The ideas of 

2'Shaio~ Shakhna Friedmann is also~iven 11 divin~ title. as "Stir Shalom, .. 

Barukh ~~~ oo pa!!es 6. 1_6. ~nd 18 of the 1910 Piet rkJ-editio,n. 

· "Wmtei tinro1 7eh11ro1 in /)egel (Zhitomir. 1850) 192 · ... 
'-.. 

~Hi10r'n11 HaTefillah. p. 18' 

/ 
?7Tide ,page Qf Migdal /JOl'll! 

.-

~ 

,. 
• I 
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Th .. Holy B"ukh . ., Tl;, '"" ;" "'"·-00< 11>\i;,, nf '""'' ,.,,.; <><P!•" ~,,A~i"I 
"""i"ioos in >b< B;b\< Th< ""i" "''". "'""" P""""''bly by D"id Solomon of 

Tu\ohin. •« plo""1 nO" '° • '°"'"'"""' on '"' o "'d' by hi• grand"'" ooh Z-' Fh·< of 

th< nin•te"hi••' by Bon>kh '" i;-uod ,.;t•< , .. rn1..00' oddi;io•~ '°"'"''"""'" who 

cl•'"" '""· ""' of ti.:. o\\o,"11> ""'"'"' m·th"""'"bli'h~ HI•~" Sh<<hh<" 

'"'""''"~y .. on t bb.-"" "''""""' «P"t; th<'oicl•i•• found in '"'" Ma/,µ.wr.1 \(tuJ·lm 

From folio ,., t• th• ... 130h ). th< " ... ,, titlol /.i~"''"' r"'•''"' f;Pre<io•• . 

Extra<'i._l Thi• panio; i>. ontitd< di~t""i"" Uohk• th<\.,. "" oflh< boOk. ; ,.,,. 
, 

ten pages of material "whic)1 I hc~rd from our master. 

. . 
the Holy One. "Barukh''"' have 

no odd;fioos by ooh Z-' """' t<<' '- "hioh '""'°"' ofo•Y logi<OI otdo<, <;t>- • 

wU!o nn•• ond~iny intoti>'re<otion> of Bibt1"1 ond li<nrgj<'I " " """'" ;;,; 

-r~m~di< di"'""'•"' Ag•i•. P""•'"'hid• •~P"' cl"""'"· <hi;tim< tho tS50 "'''' 

onJI H<wJ I . ·A•"''"""· ,;.,tf•« in M••"'' ''"'"' " Al.,. <h• Hob«" f••" ""'"'' ;\x 
\ 

. I 

-· 

l.. • 

. \ 

. . 
" M1,.ial26a with ff <,,d \5b-. Mi;"'"l 27' with H,,JJ l 2b. lro<i°""~· th< fi<>t dopli~.;., 

,....., i"'°'"°' th< .ophi•i!"t..l my•i"I not\oo of Tod./. God. ,nd lw!'.• nnity . .,..tionol 
,<•"°"'- .Tho ..,g..,· in Mi,,ial i• ,;'."pliliol by th< """o~I of,..~ pb"\"· .,gg.,.;ng >bot , 

No"' z~ ...... ~oh •"" th< '°'"'"''' whi'1t '"°"""' '" H<,.,J I. A""""" ""' """""'""' - · Si~ th< u;;,J /. ·A,,.,,,,., "'"'"" oOonynto.cl. it i< po,,;bl<'hot they. too._oriSi"'" 

with D•><id Sol...,n ofTulohin. - · ,.. 
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Klein II 

number oflC>-'tS in tliis section. "luch·arc allegedly from Barukh. cite olher Rabbis instead 

such as R Phinehas ben .\bra ham .·\hha S\1apiro of Kore1s and·R ze· ev Wolf of 

Zhitomir '
2 

As a result of all these complications. we cannot assume that all the ~1a1erials 
in lhis corpu~ of texts are au1hemicall\' 1he 1arl1inl!..' of Barukh · · "( - . \ 

The first book c1it~rely dc\OICd t~> Barukh.10 appear in.p~t is Jfo;ma 1>1Nc/1ora . 

on verses from the· Bible. Talmup. and li1urg~' Its 33 folios (66 pag~. without pagination. 

be.Sin with· an appmbation bv Zevi Hirsh Orens1ei;1. a leading· fi~ure of nineteenth centurv 

L vOv More.'"'"""'"• ,: 1he -.,.,;ilia1i~•"· of Abrahom Joa>\ of Sod<ora. ~ ~.~d 
Moses of Chortkov. and Mordecai Shraga of Husyatin. 1h~ three of lsi'a~ Friedmann of 

Ruzhin' s six sons who were ali\·c al 1ltc tjme ef Ho:ma· s publication. These certifications 

'" '"°'"" ond ,,.,..; bv 01h« '"'''''°''"· pre.~""blv '''°'',mo•" oid< Mo<<0voi.-•ll . . 
of their sons. R. Israel's grandsons. make wrinen .promises 10 purchase \he work when it 

• i< pobli<h«I· ond ·, • .., p.romi"-" 10<>. "' "rinw bv 01htt individo>I< who Probobly ,,,;,.,.. . ' 
them as aids. The prepondt<rancc of\\rinen acceptances by inheritors of the Ruzhin-

- . 
Sodgo,. dyn"'Y ;, .. nioUloriV iniri••'"• ""''""' oflh< •'""8 ..,.itd< ...,,_ ~ .. !<rad, 

and each one was known for iheir illUStrious courts 

/ 
· - I ' 

nMigdal 29a and 29b. rcspeclively .......,, 

.J " He also omt"ed an approbation to Migdal l')al'id . ...-

.· 

. . 
.,,. 
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Klein 12 

. , 

the 1>ossessions of Libilc Ahshida' er. a promin~nt !"iassid of Barukh." who .. gathered by . 

hand his holy words and "ru1e them for mem,m· in' a h~ok ·· The write( of this 

introduction. ahman Jacob hen F.lijah Libman ofB~r. then.explains that he ··sho~'ed the 

holy writings 10 R .\lenahem 'a hum of tit in. the ~oly g~ndson ~f Saru~h." who 

• • , , : ' • : , n ,.,,;food "•o •hoi• ""h'."""" b,;;.. 00 h;> "."" ""mON of h;, graodf~~ 'o<hiog 

~." ~qnes e.xactly ho" the ongmal 1e,1s .same mtn his hands .. and the onlv authenufication 
. . . ' . 

of the body of texts comes from a grandson ;',jxtv-eii;ht)'ear.s after Barukh · s desth in I 81 I . 

eedless to say. this raises some serious questions ofauthentici~y Some .cif the srories 

foo od ; ' "'"""' ""''"("'"' '"'"' a:;.", •clloc• ".;," whk~ "'"" h"'' ~'""'"' pri~; .~ 
the tum of the nineteentll centu~·. such as those of his childhoodJ~ a~d others involving 

many other Zaddikim. it is impossible !Or Barukn"s grandso~ to authenticate manyofthese 

• events. since he· ,,ould ha\£ been tar 100 voung..·ife~~n alive. to have any true knowledge 
• 

of these events. Barukh's deH:1tc4J-lasid could have only heard and not witnesse<I many 

of the tales. su~h as the first story_ in the "ork which referS to his earliest years. with 

Pinbas ofKorets Only as a leg.end of.his Rebbe could Libile Altshidaver have possibly 

known this tale of Barukh"s childhood · 

The main bodv of !Jn:ma 1>1Xl!l111ra consists of1wentv-thr.ee folios (4a-26b) with . .. > . - . 
I, 

" Ho:;illO J)iNd10ra (L-.:ov. 1&80) la. describes the Tiraculous naming of Libn~·s ~n. , · 
Solomon. by Barukh in I 792 only days after Solomon Ha-l'..evi o( Karlin ha? been kifled b)I• 
Cossacks. Although ~aruk'h \Vas unaware of the death at the time of the }ttual cimimcision 
(when boys are named): he names the baby after R. Solomon of Karlin. J ho was his in-faw. The 
story, which.ap~~ on 24a-24b of the fir~t edition. is written .in the first pel'$0n. implying that 

· these are Libile Altshidaver's actual words. : "' • ,· ·. ' • 
.......__, 

• 3sBozi1.;, DiNehora 4a· 

-~ 

. I .· 

.. ' 
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individual. distinct parag.r4ph$. a1rang.o:d I"<' cnlumns per pa,gc It con~ins both 1e,.1ual 

I"'"""'"""" h< B"u•h "~ """'' "f hn 1a<. • h< '"' ""' iollo< '°"''" \ou "'' \1cl< o! . ~· ~ - - . 
•ofl« Whll< 1h<<0 ;, "" "'"' '" 1h; """'' un\1>. ""'" oflh• rommoono_ri<S •. \n "'"'' 

• >«lp< .T1•~'"'" '"' «""'- '""''"' m> more <hon ,~,I\~<' p« P'"'"ph. ond min, 

' ~;.. bolh V\d~ lj 'h"" < "'"'"'- ,,:, YiUdi•h P"n\oh,.;. quo101;0M of. · 
. . . 

.· 

B•Nk h) Qn«l '"''"· " "" "'"'"""'' h• """'"'""' """'' """"''°'"" """' ....... . . . . . 
oou<'"· >0<h " '"' "'"' '"""'• "'""' \n I kWI ·""'""!"' fJmyim • '"' M»odal l)uwd. 

~ Thi< domon•~'" "" ""'"™ !''·''''"'" ;, , oompMl« ,.;., ond •h" lh< ;..bll•h« u"' 

,,..;ou•y pnhll•hOO '"""''' '" h\, """·,,,,,;,,.,;,,.\on Th• wmk rondud" oO ,,..,; 

Z1• 10 Jib .~lh .,,..,,.110«"· \ndudh'" on< l>om B•rukh IO M"'""° Mondd of 
--- + • • - • • 

V\1cl>•k (d 11SS\ "'d on< from ''"'' '""'°" of s,_o"1<• (d ISOll IO _B•rukh. " " 

laner dated 1soo'· Both of 1hese tig.uro:s "ere in brae1 al theJime 

The second edition. '" which ~..:11 l·:ko:J S~fur1111 ~nd /~11:ikl°opeJia /,1.1Ha.wJ111 lists 

.''"'" M•'•""" J-frnpm "",.~ .II<>""''"''"'" 161>.- lh<'' '" """'""'" dilfo«•• 
. dupl\"lion< or•"" 01 \d"' "'"''"" .I I 1;..WI />"""' '"d 1 ho fi"' OOitlon of H< "1 '™ 1'i N•I"""' 

On< more dupli"lioo h<I•""° "" '"" '""" h• ••"""'uon oo;.;oh• of""'''"' J><N<i,;,;. 
So"" oflll• uni" found in A·h•Jul J >uwJ '" 1ho" ,,<.;oi '" '""'''"' from·,,,. unpubl\""" • · 

mgd<i -~"'hha< > • 
" The o•"" '''"" "" from lh< Bi •I Sh•• T n• (who "•"' h .. ,,,.., ""° Eli"" of 

"""") 10 M~ Of Kil"". from '"' ... ,, Sh<m T"' .. j,rob i...P• H•:Ko""' pf Po.loMo;.. 

from M°""' ofS;•"" IO Ab""'"' lo•h"' H~~hd of Al"L •"" • •'°"'""" .u\""'°' by 
M°"""' of ChomObyl o•« Y'" ••" 1he ' " '" "f h;< '"""· M- N•bom T""'"'Y of / 
C""*"· ;n· l 798. "Choi< •ulhl"';ci1y ,hould be qu"''°""'· ''"'"''"''•ho" ,nribu<OO 10 " ' 

Ba'al Shem Tov .. . 

. ·' 

.. 

'. 

.. 

.· 

. . 
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only oo< <Oll"nn on"''" 1"•'· '"' '"' 1"'" "' '""''"'nd Th• 1i1lo "'' """ 1h'1 · . ,,. .. . . -
. ' ·· ,,,,;;o. \1 ;, puW>hod • ,..,~,.1 """ '"' h ,ddili• ""· -~~'°"' ooll"lions ond , .mnd""'l 

~ 

1h0 iln<o"".aion. '"~ 1f1~ uf 11" ""'' 1111' "'"" \mpn"'."' ,..;,.). "' 1 am o"'Y 

• ,poou1,Y.-ih0ii<t•'"'"i"' 11>< ,dduim» "1'"" ;, d•i"" c on>inh· "' "" '°""" ooilion '' '=- '" . . . 
. ...___ . . . . 

edition T\1e introduction aOCr~. , 
11\,roouh1 1bi' hnh· boo>la '" 1ho publi•llio• bo•"'I fn< 1h• fi"' ·,i.,. in 
I SSO i1~ Ln""· and m;" I ha' c hrtl.u~\11 it 10 be published a second time ,~.h P'"'o"' •ddi• i""' ' '"lk'" im• "f ;< ""'"n" ,,;., ""'"",nut • ori" 
from the holv R;1bbi m.:ntiu1\..:d abo\e which were in writing yet had still · 
not b~n publi~l)ed· And n1<1n' ,)\'them "e1e heard in his name from the 
mouth of'\'oski. ma' hi~ n1emor\' be tcir a l~essim!.. l!.randson of the writes: .· 
of /Jc].!d ,\fe1/ufl11'/I i~fi·a.nm ufSudvl\..o\\. mav th~ 1~1emotY of the 
Zaddikim be for eternal~ I Jb<' correctc~ all the errors and omissions 

which were in the first edilinn " . 

,,,. pri"".Y di n;,rena b<l" "'n 1 ho 1''1; "'d 1110 1_s80 <iii• ioO, i' ih•. ,dd~ion of "'"""' ' 

" "" of bolh '"'" ""' •nri<'. ""''""'"' hct""" 22b ond 13• of 1ho ~"' odilion. 

·. 

Solomon of Tolofiin. " <>cll " ""'''"''" H" / oPll"I' tb01h pobli"""-'°'"h" in '""~ov. 't9I O). 

'YBarukh ofMedzibez:h. Ho:uw J)11\'t'l111ra (PiouKoW. I SS<).) . 

"""'"'"'"'"'" , ,. H•-"""" ·"""'"' a•l•"'" , " cl>im• '"'' '"' ""i"' "''""" '""'"' I O'"" in tho thlnl odilion .,u! .... tho rounh i> ""''i"!"tn 1h• •""'in"'"'' '" '"" ....... 

: 

... 
·. 

" "'"''" o;NOwro {Pioui<9w. 1889) 1-S Wi1h 1h< ""''ion oflhi• "'dition. tho . 
inlrodoolion i• id<hti"' with th< fi<'< odilio" • 1·.,llko1h< fi"' orli1io~ whid> w,.i>ub!i•h<9 by 
Nabmon Jaoob of Ba<·(W\10 •1"' '"°'' 1h<\nuOOo<1'ob). 1h< titl•~••' of tho 188~ odition--,, ~- · 
indi"1"' that " ii i• b!ouglll to t~bli•hin• 1"''.'.'5 1h1oogl> 1h< _.,.uon of R. » oni"' LiP' 

~ -
-

_____ ...:_ _ _:_ __ _:__:__.:~~-~--------~~~~~arga=~hy~ol and R . .Moses Yadk~s ot Berd1che' · - , 
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Klein I' 

preciselv at the 1>oint \1hcrc n tum~ e'dlf,f\1•h 101afe, about Baru~h The shoner·length 

( of29folios158 pagcsJ mcrd~ rclkc1' the ugh1cr placement of the text 'onto the pages .,, . . . ' . . . . -
T-he added 1c.x1s. "hich bcgrn on 11;1~e .HJ. arc dh idcd imo ti1c and a half pages of textual 

commenta~· and then ,.j' .tnd <t half p:rge> !'f ,torin. >II that the l~S1 eight pal-les consi!'ls 

• . c~ti:cl/:rics ab,1~t Barukh ' l '.11• tnte.1pr«~:nrum<'~nd storic.~ arc.sligh1lv ~honer thap , \ 

~t~lready ~en ~he tir>t cdnron. hut lrkc the older t<txts. the additional 1exts arc 

primarily wri~ten in Hclm:11. \1 i1h >mnc Yiddish.(1uotati1111s 

Whih! 'aliman :"llc.ndd ,;ru.u d:irn;, 111 ha1c com:ctcd "the omi~sions "hich \1ere 

. / t 
- \ 

in the first edition." this second .idimm tk!<'I<'> Iii c parag'raph~ and eliminates pans of a1 1 

least two others 1\-f1ich had been pruned in 1880" Some of the' elimination~ are , 

unnccessar:-; d,uplications \1hich a1>pc.11 rn the original edition. ~u1 it· is unclear why other . ~ . . 
paragraphs <,1rC:abbre\•iated. since 11tc 1cn1<1\cd_con(cnts seem ncces~ry ~?r understandipg 

!he tel(l "Worse yet. mo of1hc <1a~cd 1cx1, actually create ~uplication~J" 

•trn addition. a shon text.is placedb\,its.:Jfon pagi.- 24. in ~1c midst of those which had 
previously b~n published "And al thc1i111c tha1 his grandson pa~sed. he said. "Sud11.s ·Manv arc 
the misfonunes of the Zaddik. · J11canlnl! that the Zaddik has manv misfonunes. ·and from all of 
them(~\ but spelled without the \-0\ ). ·-1111!aning '11e \\ n1 als~ -be embarrassed (eh:::!). :~.ie 
will save him (rfrr)' from the sarm: language as p;:.d\Cl (Mrrf:.¥). n1eaning that aftetwarll. the . 
Holy One. Blessed be He will apologize 10 him ·· 

) . 
'-'The J 886 and 1889 editions omit the s1<ttcmCI11 from Mordecai Twersk)' of Chernobyl. 

even though it is liS1ed on the title page. and StllllC paragraphs from the other letters are also · 
def et~. 

. I 
'"Compare. for instance. 23a of 1880 10 -IS ~f 1889. in which half the SIOry about M7s 

l;fayyim Ep~raim ofSudylkow's visit to 1'..lcd7.ib~1 disappears . · 
., . . . 
. A'Page. 41 contains ll repetitiowof p 13-14 ofihc 1889 editiori Beh,,~ it. \!lere is a • 

repetition of~ teaching. without the.story cle111ems. in which Barukh iruerprets S,o.S 8 !I 
(SC:C ibove). · .I 

:· 
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\ Perhaps 1hc gr .. -a1.:,1 P'''bk111 "11h th.: ad~i1i11n' w 1hc tirsl edition. as with all 1he 

other 1ex1~ (\\ith 1hc '1'..:ep1i1111.uf1hc \c,1d1111g. qu.:~11~m:- and dr~am found in /lt'>!..r 
• ti'. .. . 

MaJ,.,wl• l;trn.•·~""· ;, •hcl"' ,,r ·""""""'"' rho '"mpild "'"'' ''"' .. ,,,., of •hon:· 
.were from Y Qi;ki. 1he. g1 and:-1'11 ,,r \11i-c- I IJ\' tUl l~phrilim of Sudv\kow. but since 1he 

•PPcl'•"o" ··"'" "''. """'"~ .'" 1?':"'\"":'· .""""" 11"1 "' Md '""'~' diod ~,. rsso. " 
is not clear h1l\\;rti'§i: nint~· \\Cr~ :,!•tl~~111cc he could not have shared 1hem 1 . 

himself for pub.licaiion \\l: at.- 1l1tccd II' c•111dud.:. a:- "i1h 1he tir:>t edition of the work 

and f\11J!dal I >11ml. thar /10:111<1 / l1.\,1fnm ma\' !lill relleci 1hc genui~e 1hough1s and 

experiences of Ba~kh \\ .: ..:an uni~ "'-""unc ti:- au1he111ic11v "' 

; . The nexl editions ~if /t11:111<1 I >1.Vl111rc1 ;1re es~111ially reprints of 1he 1886' 

' . 
Pio1rl<o• "'i1io•'' "'""."" '"' 1~"""" · '"'"'"''""' 102; e,<dojov "'"'"" ••" """'' 

1.,.cl>in!!' '"d IOI 1"" 10 "" l»I ,;, V'''' " '" "'"ghly 19 _; t>. '" R "'""°' 1'i ,,g.liol (1 880· 

"Lo•" 1. ,;_ "'"' I 11" II;""'"· A ,,,J,.,l•'!O ·c fob uud fra•·I """" <>I 'I~ HadJim. 19341 

• ISO "''" th" ho doubl; mOoh of"" " '"" "'"1 ho"""' . " 
\ 

0

This is not conftnned. since I \\as unable 1\1 vie\\ ii Huwever. ihe 1889 Piou kov 

"'itioo. '"°'ding'"'"''""'"''""' '""""""" ;, 11" "'n''" 1h< 1886 "'ition Among tho b t"' 
priminl!' '"" 1903 W•"'"' <di1ioo of1' P''" '" '"'" follow>tho Ul84 t.<m""'1! .;,;1lon) Ond 

; . 

on id"°ti"l 1010 "'(1lon from lladi<I"' 1/"'"'"'·Jw J,.H•·"""' ,-;,(adm '141. 1 hod'""" to 

''" veBion publi•hod '" B<'doi•'· SI""'"''" '"' """"'"""'"' ,;,.,). My 0.PY ''''" bo1h 
the.•PP"'b"io°' th• in1rodu"ion. ruod th•""'"' in 1h< bucl<. '""°"""tho,,,.._ mo<nioni the> 
•""""'" of tho ''"" ,,,,,,,,.""'" '"H""""' ·"''""'" " ; ounfinn; th" I \I' •PP'ob"ion•
omitt<d from thi> "'ition '"""" ( 193' m1 """ ""' h< """' 1926 Bilgo"j <dition. whfoh 
""''""""' P'gi"'tion of ofy .1025 ,,Jitimo. hm "" "'""''"~J;u 1 nHu.od"' S•foitt• 41) d•im• 
""'the opptobo1io"' ote inolud"' ""'"'· 1lw '"'""''I"""' lnH•"""' ."'.T•<im 415 """''th" 
"""' i•• 1925 Lublin <ditioo offorty ,.,~<. "'""''"' th• 1886 Piotrl<O• "'ition bul looking tho 

'""°""'""'' """'" """"'"' of\<><1. '"' ''" """' of"°"' Zovi wwhoim of S•""n-Th"' 
five editions are the only ones for 1he fun\' \\lilfS bct\~C\:11 1889 and 1930 

. . •Pogo 43 h>' '°"'"'"°" on F.<)<§,.;d r; '" 20 whicl• oie not in p,..;ou> "'ition;o 43 

10 44 oonl""' '°°th« '""" fron• 1"" • •''' "'"" Tu• '""' '°"" ruling with th..., "•""""'" 
. ~ 

I 

-
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\ ' 911)" publ;,h<d • ""' '>0-J"'" "' '" '" • ;, 1.~ II~""'' I "X "'" "" H"""'"'"'. in "h;,h " ' 

'"""''";"; '" n f ''" '\>'' '"''' .. "h ''" ""''""" ,,,. '"' '"" ••• ;, ;nn• 1 ""' ""1. .. ~;o. ; ; . , . ~ . 

om;;, 00\ ;n'9 ,..,., "'"""' 1l ""'"'. ""'""' 1 r••" '-·" 1. ,;, "'"'. b»«I u po• 'h< 
I • 

"ori<> f<om """" ,d;• ;.,,., "f 11•"" '" I '• .\ "'" "" ,., "di " •dd; • ;nn.J 1 •o••" ;.," l 

'""o'" 00 iou""· "h<h •'"~ • •<). ' " ' "i U ·~"'}•. "" h'< n '"' '1•"'' H •Y> in;_EPh<>h" 

s~kvli<o• . h;,, .. ~w;,, 1,,,,..; ,. '" •. , ,.d h;; "'"" l•i. l\ ,~.,.,,;. "'"'"'"' 11•-..__.. 

4 9). "hkh ;o.,\,.' ;,r 'hO .,;,., '"'i ·~ n •'"'"' pri""d m ''" 1 s>U Zh;mm;< <dh ;o" of /I,;, I 
Mn/"""'' I ;f n•!""" ""' ln " '" , ~;,., i\1", ,f II•.,., I I . ; ,.,,,,;,,,,, J. ; l //;,,_,,,, WN•'"'"' 

T ,Jn>udio. '"' lh ,,.;,,1 ""'" o '" '"' '" '" ,,J "1" '" 'lw hnhd" .,,do). '' wcll " .... . . 

~ 44-46 ho; "' un•orib•"' "un •b""' '""'' h. '"-I 7 '""";"' ' port"" of I ho r.mOu• 1.i •" from 
'"' B,. •1 S-Tov •• hi< b<Nh«-;,.-1•" . ''" ''""' U•"'""" M Kumw ( wh;d• h•d ""'dv 
........ ;n "'" ,., .. r .. .,f ~' ' '"'" '""''" "'" ' ·"; 11•-'"""' ""' ofPolonno)'<- 11811, •••. 
47-48 con";"' ' "o<Y "h;oh '""" 'o ''" 'P'" Roi>". d" 00 JS94 .(no< "''°' ion<d ;n- ' 

""''""',,Jiu 1.uH u ·""'" .'<i<""" 1 . 
""'" t:J<,,J "''"" m J;" ~ ' l '>JO 1. "" ' l "; 1 Z•"'""· '"d •• und" 00 6; lgilBj "'1;' ;oo. 

whll• fmi k/u1"'1iu I .uH """"' ><·f ,., . .,,, ' "' , ""'" • h< 1'>3 1 "';';on ,,.a •"" ·· B ;Jgu<'i· in" 

>'Bo"' ;n ecmbo<g. 'h;s p«'m ;, """' """ ;, •'""'" b•" k ""'"" l'o• h;, ••••"' nd oo;,;ol> 
oftbo Zoh'•· 11kk<u•• Zoi"''· ond S<f•"' H••"""" """'" ""'" """'"°"";.,.-••";". ;nclud;n@ 
oo< oo Ab<oha'° ben Mo<" M ,;..,.,,.;d". ·"""" Hu,..,kl• "'' ""' of ""'"'' '"""''°" or 
lJtiid'S'" by M•"""•' in 19'7. '" ""d<"' •h< '"'" p,;,. fo< ";""'"' on-"•"';"" ••• · 

S6S7 ( \927) ... 

Kabba\ah (f;ricyc/<1/1'!Jit1 .f11Jc111:<J, 957r~) 
" " ;, "''"""''' ,;.i<d. "'"" u. ""'"' ". '""'""' 'o ,,,,.,,.,,.,,,. 1 PH~''""' S•f arim 

~ 

4\6. 

. . 
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\ agprobation~ and 1111rnd111:111111 fr um 1ho.: 1iN cd1111111 ;md ~ 1.\/t}!t111/ 1>111·1d ( 78-'t.7 I. a 

version of Dadd Snlnm~n of I ul~l1111 , ,w1g.111al I.ST \ \\t1rk "hich extracts the teachings b' 
. ,, . ~ . 

• • I • ; Barukh • At t9e-t:n~ of lhl· ,.,_." \.. t:C-•1111 .1dd11wnal 111110.:,.. teachings. and historical 

infom1ation ahn\jt Baru\..h ,11 l' atldcd m thl· form ,11~ a lo.:th:r b\' 1 layyim_ ls~char Gross of I 

Mukacl1e\O 

lhe Reubc_pA+.r1'gllh~il11,n 11t" Ho"''' / 11.\.·/111m ha~ becom~ 1hc'.dcfiniti\e 

. \ . . 
source for Barukf1. ~ lii$11l~ ,nid t11(!0.:.1d11ng,. \\ hik ~,1mo.: ,.ubscquent editions of 80:11111 

• /J1Ndum1 were reprints nf tho.: okk1 .\ o.:~111. m1h1 'ill!PI' cnpy :'\larg.aliot. s original 

.,,.. 
edition. \\~thout cha.-~ing th.: 1i1rniat 

l"hc 11111,.t 1 cc.:111 'er~ion . "h1ch I will be using. 

was published in 19S"- " 

' 
.. included in fl·lukor /Jumk/1 ." i1ho11L c11:111on 1~11:1k/11p.·d111 I aH~iwd111 men} ion~ that New 

Many other Ha~1d1c \\llr\..:. rcliir 1<1 Ba• ukh. and man\' of their materials are 

Slw'as/111 '1111 <,War:;a\\. 18'>1 I h~ 'athan 'eta hen Abraham otThelm coniains an entire 

section. called Uk1111111.: dc' utcd 111 Ban1kh l'hc ,;mall booklet entitled Seiler Had1m1J. . 
HcHuJasll." which offi:r,. ,.dcctcd talc' dnd 1111\11 mat1on abo~t the s,tudents ;f the Ba -~1 

by Ppineas Lerner ofDino,.jtz. / >'rn.,/i /111Srnll'h ( 1•)09. unl..mmn origin) compiled by Dov Ber 

) 

Meir: Z,.or H0Ho.1:ru11 (I could not und a Clltl'· and H··lf l~kt•d Sdarim lists thirt~rrdiffercnt . 
works wi~h the same title. none llf \\ hich 'ugg~.;1s th~ ,..11110.: \\Ork). and J\o/ S1mlw'1 (also not 

found among the 19 listed ,,orks in /it'tl /J.,.,/ .'i<'fam111 

·. 

·. 

. . 

> 

9
The one exception is section one. \Jakor /Jamklt. which at some point. anonymovsly. 

was expanded to include die original ,\lal.·11r Jiam/..11. the addition~ by l:la~m lssachar Gross of ( 

Mukacbcyo. and other additional 1'nateri;1I 

• ~Se/er ~o:ina ;J;~iwm HaSlt~h·m /lt'Hwla.,ft ( B · nei B · rak. ~1akh~n L~oza' a!-Sef~ri~ 
She'al Vedei.Gemilut Hesed .. Toldot YiW,aL.:· 11J.8'.\) _This·includes the revised Makor Barukll 

.; '--.ssM~abem Mendel Bod~. S1•ikr ! U.1/.>111·1111-feHadu . .JI (Sat mar;. 190 I). 

. ~ 
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found that t"e s1x-,olume/•'r l ''' ':.'"/" . , . 

Klein 19 · 

.:1)111ait1' '<:'en pag..:s of material on Barukh from 

~ I here are u11douh1cdl\' many other sources "hi ch • I • 

the' Ruzhin-Sadt..,...-a l la,,..id1.: J, n"'' ~ . r 
.dea! with Barukh .. ~ith\!r 111 1dca,.. or 111 ,wnc,.. \h1rgfliut· ,.. effort$ have !nade 1he greatest 

' 

00"' ribu• ioo '"'"'d •II!' ' <di><<" , ~ •'}." , '' '"''" gr•"d'°" of •ho B> ,1 Sh om ,,;,., "" 

it is ~till fhC 1as\.. ~f rr~d~ l ·c·mhk ti •.;.: s.:a11ered texts from th~ great sea of 

. \ 
l:la.sidic literatufe.. 

Beside the i111ernal .,.nu.:.:,.. ,m B.1~h. there an: fe,, secular works which shed 
.... . -. 
li•h• upo• " """' Si'!!"" """"'" ·· "'"' "''"" • "'""ui< h• »b"ham B•« H•Kohoh 

Gonlober.'" who did mw ha' e an" dire.:t .:1;111:s·r '' ith Barlikh tand who. t)ubno'' explains. ' . . .. 
was born the year. Barukh died). 10 de,..:i ihe 1he I ehlw· s court "' Very li11le else has been 

wri11en about Barukh ~)r his entour:1ge . .i1~d 11111sid.: (111 lasidic liU!rature. th~re ate no 

writings which oiler lirst-hand desenp1in11:o 1111hc life .,f Barukh. Nearly every primal)' or 

secondary source is nO\\~ in the R.:uhen \largalilll J>o;11m f>1N1tllom HaSlw/l!m. albeit 

without citations. The"'"~\ problom• """~"""'"' ohoou.houi ohi' di.,.,g_oo f0<« "' ,Q Ooofroo• 

..· 

•s 0u1mov. fofJof HuH•~•Jur .<I \<'M.J ""'""' '""'"'"'"· NMP""''" wKhU;.,.~aJ 
(fd Avlvo O'vi<. \967). Thi' i• 1;,,,.ty' ''"'""iu" th>•" Ru•"'" of'M orticl.o Wt>oh •PP"red io 

Voschod q( \890)· liS-145 . 
'•A.B. Gottlol>«: z;th;.,.,,, ,\lom:•o ,\'«"""' .lf,·'1•"'"""" "" z;kl;.,,.,; lia0" J~Z,;Jo";' 

JAf)or HaBa. 3 vols. (Wa~sa\\. 18~0) ,,......__ .I 

.. . 

·. 

. .. 

., .· 
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the furmamental problem that 'in~alh .11\ 11f uu1 ,,1ur..:e~ are unreliable and biased The 

large corpus oftc't~ km,\\tl lf!.)lll J 1J..111.·1 /111ro1 fr/11Jr1i1 . as an ano1wmous source. mav ~ · .. . 
• I • 

not repres~nt •he tli<~ght< or \\111d~ llflbni~h n1e 1tkas allcgedlv ;ecorded bv his 

.. diiilinguished .. Sludcli'I. D;i\ld Sol111111111 1•f 1 ukhin. appear adulterated by either R 

D;ivid"s grandson or ll\ R -Da\ld hm1~di' the hirge~t i.:ollcction of 1ex1s. H11:;111a . . . . . ' . . 
/)iNdmra. "hich ha~ 'h~~\\ 11tte11 ap1 ·oha1iu11s bv several and the suppon of 
; . \ . . . . . . . . .. 
B'arukh" s grandson. :;'ull"c1' fr1u11 .1 i.1d.. of gc1111in•· ,mthentilication This leaves ul> "ith 

the disappointing iask ,)f qu:ilil'\llt~ ,.,c" h:aciiing and tale which.is in Barukh's name as ... . 
potentially inauthent.i..: • I 

' 3. Su~ey of EnJ!.lish Studies .aml I rausl :iiion~ of Hanil;.h of Mettzibezh . . 
Despite the u~ccmtint' in the 1e-:1u•tl hi$Wt: ,lfBarukh. his ro}•al lineaga and 

ex-treme personality <!S dncumcmcd 111 1$0:11111 J11X<'l11m1 ha'e kept his legend alive for 

English translators and i111cq\r..:1cr~ <ll 11a~idisn1 There urc four prin.1ary transla;ions o( 

collections of Barukh legend~ and tc«i11.:l11ng" The first intcrpr~1or to expose Barukh to the . 
, 

Anthology. contains,lifty·thrcc pai<aplua,,cs ,1fhis teachings scattered throughb!tt the 

book. ~hich is categoriz.ed topical\\ " It c~1n~i:;t:; (1f sununaries. not translations. of 

Barukh's thoughts. and usuallv."his 1111e.rim:tati~ln strip~ the original sta1emcn!s (a1most 

entirely from Ho:;111a f)1Ne/mral of their social :;igniticance and cultural origh\s. His goal 

is stated in the introducllon. 

. . . . ·''-- ./. 
'!'LotJis l. )lewman. '/7w Has11i1c ..f111/111/u~·fNcw York: Scribner. 1934). 

~ . ~ -
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W, '" "'"""' , '"' \ ,,, h-'", " ,,,10hk '" , «»"' > o .,,ooh 'I\• Mmilo> i<>I 
"""'"" ,,r ,, "'" """ J "' " .1 , " '"''''" , " ,. ,,, li<h '"''"' w m• or • h• 

,;.,, """"'' uf It''''" "•~• "' h~ k '""" n ,,.,,,;Oon "'°"'"' W • 
1><li<" , "" ,, """""' •""I"' . , ,,;,1,, •" " If"""' ,\e \Uu'l•' \on> '°' .. 
quo>" \on"\,\< '.\ "''"''""'- \" ' ·"" • \\' ' """~ e '.ho<"~"'" I "'" ~' 
emp\oynd h< '""' ,,,,! "'""'' . " '"'"'" "' I'' c""""· •I de•"-" " •. "' 
or 'he npio\om '"" '" ,J,\\> "" "• l "" ,h I" ,~d '"' ,,,d >P"k °'" (hn" "" 

"''"'" '" ",11 '"'''"'"' 'h• ' ' ""' '""" "" "'""" "" ""' "'" •"" 
:;a<>O!;> "' • I~ . . . I 

~ 
W\> h 'h"' '1.> "vt~' nd <"''' ""~ > ' ''" ;'"'''"' "1»" ''""° "' . "'""' 'o <>P'""' 'h• 

.• 

""°"' of .S•n>W -" "" '>i '\>< • ~" · · ''' I"'""""' '" "~' "\,\ch •!' «'d\\y .'""p,\bl• 

.' 

0 

, "''" "" ,.«<"''"I' \ '\rt o>ll' '" , , "'" \" >ad""~' '"""' ""' h 'M '°""''" of >h• l • - ~ 
· · I I , '""' J" •""' '" ,,,;,.,.dd\k ill"o<e.>h• dot ><in>I 

Z~ddik recc\\'C an~ a\11:1111''"· ,\Ill I h 

"""' """"' of , loo " '"'" •"1 11•. //,,. ; '" '"''" ''"~' " ""'""'"'' u ,;o\¢ f o< 'h< ""''' of 

'\. ";;' ,, 

• I 

Sarukh'S CO~cep1Ua\i7.llliOll l,f 1h.: / _.I ,\I\.. 
A ft" 11" H ,,,,J,, . I"''",/,;.<' "" ""' ,,.,;," ,,,,,,Obu,;nn ""' M•" in su)><i ' 

cl•"'' .
1
.,
1
,, .,r ''" """""'" ,.,,;h ' ""'.' , < uoh« "'""'' cd nu•"""'' "ori" ,oou• 

,.nou< Rebh" (<on\ H.,ldi< Ii>«'"" ""' "'"'°'' ''"" ''""'""'•"''"""'th"" by 

P""'"'\i>Y. I> "" ori ,.,,,11, ;,, 01" ,, "" h"~ ~'"" '"'"''" nd in> o h•" h Hoh"''" •':' 

En•\i,;h. VJhi\C rno<> of>\" > c;n>\<>(\."" ">' ~·;,b\<. • ""' nf> hO "\<' ,.,_ea\ <ad\"\ 

;"'""'"~lo~ ., "'!"'" sub•" " "" '' "'" ""''~"""""" "''"'; •• '"' -···· 

0

""' 

. . 
~ "'Newman. Husid1c ,t111/rol11~r. '""'" '( ~...,Un Suh«· .'fol" <!f'/k ""·""'~ , ,_,,_, "'"""-'' '""'' QI .. M~ (NeW Y o<1<: 

" H .J • '\ /·'i':""'""· \fal'~.· _ \;o\\111 (lerusa\elll'. Scho.ckell. _ 

_ ,.,..;, sube<· ()' .. """'" """" , / . 

_ __,_ __ __;_~_'_94_7)~9~~-.....: 104 ____ . .\ ~ ~ 
schocke11- 1~47) s1-97 

; . 



.· 

/ . .. 
\ 

.. .. 
. . 

.. 

} 
\ 

.( 
•. 

~\ein '.!'.! • 

of authentic \la:;idi.: th1111dn \\ 11h 

._.,111.1h:11.111••Y' Buber:: cnl\ectiCln onh• e.xtcnds . , _. ,.. -

-.:·,M 11 .;' \llh\11 t1~' I \a~idis1~1 It is essentially a 

•• 

( \,. ..· 

,di \ \i.: \~,,.,.:\ .1!-11 p_ro\ ·q.;11's readers ,,i1h ,,,o . 

popular "or\\$ on Ha.,id1.: 1,1h:' l " ' 

' 111.11•'' ~ *11i~ the storic. of majClr I lasidic . ~ 
. . . ' 
figure•. '""'·' "" J • o·· •. """ h•' "I'" • '" 0.1."' "' • \" I li •I """ To< orily :..._ . 

h ,, .:11111\'\\ 11..:;t.1!1\0: and. at times. comrarv w the 

incidentally:'" btll hi:: 1111rti." :1\ ,,f u .. .,.. 

orig111al source$ ~ piOud m"'· I'"'"''" i;.. ... '"'' ·"'" ,k1•"""'"· >hi<..,, •• .,. oro" 
8 '.•I Shon><. d•im•<l ,., 1·~ ""°""' fr,;.., •h< "'h" 11;,;di< " "'''" ol 

, hi• ,,,,.,,.,;o" '"d h< "" \\. od•"' •h" "'~•l>io• "" Ouo him. fo< he 
• "" him"lf " "'" . ,,,.; u • h,. "h" "h<' "'"' o\mo» uuoo>i"'1. bu> 'o hi> 

grandfath.:1 •· ' 

His visitots '".:re hk,,.:d. C' ,., 

To a child ,,ho had ,urpm"d 
don·t und~rs1and . "hat Hill 11. 

God and the Sh.:\..hina .. -

I' h.: i11,.uhcd 1\lclll. en~n as he cursed them 
11 111 ~' d1,1n.:s11.: quarrel. he said "You 
,. 111-1 '"111.:,~cd "as a discussion be1ween 

.· 

"*When one con1pa~s 1h..: \lclir.:" 11 .1 ,\a1in11 ,,f U11b.:1 · !' ,,,,rk to the original Hebrew 

t<"- .,me or Borukh., 10\0 h«' oui«l• d<'" "" "'"""""' C•m•P'"· ro< in~on«. "' 
HaGam" 9S>o BP' '"" /)< "'"'"" t <c" . I>' ' " rl" ,;mnud<> •"'>' or Borukh.' .,ir. 
p<odaimol bri\J;•n<£ ,..d "'""'"""·· "hik .i·o i•"" i< • ,.1, ""\" "''"'"• ,ci>dom of hi• 
g_.iioo. Th< Enl!J\~iu•n>i";""· fok• ; - .,r '""' .:. """'""" from •h• ,.mo G""""' '°"""' 
as the Hebrew re-tranS\ation 
. . . 

• EJ;e Wi"'1. :<oul< Ou l·m·: /\"."'"" .,,,,J J •·.e··••" ,,/ """dk Ma.•"''·""'' Morion 

Wiesel (New '( ork: Random House. 1•>7~1 i..~ ~..i • 
.I 

""&ml.~. 82 
.\ 
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lo Mak•w Hanokh. i> ;, " " "' <j I '"' " " h" "'''""' "' his .,.,he hidd<0 ,;gnifi"'"" of 

I. 

.. 

~ 

his tights with his \\ifc ... 
I • 

. "111.:Jl"I"-' ~cpuhh$hcd as Somcwlicrc a Jvlct~tl!r."' 
, ,· 

• .uti:•" from • h< ""'' hb"'""' """' •• ";"" " $>' "I• '"' /· "' · ThO po~lif« ••d p<0found 

. 
•ob<I PoU.< '~""". like ""'"' . '" ' • ;, ,;, ''""'WI ""'rib"' ion ).'.""\ fiold of 

~.;;d;,on, yo> his .,,,.,· ''°'"""'' " '"" iiu." ~~ H;s i~wpe• of . . 

"""" ·' •d"''""""· "h;ie ""' •h ,,,, .. "" '"'" "'· du hon" • "" • O•><ri.ng figure •o \ff•· 

., 

and for that Wiesel shuuld be ~0111111...- .. 1...-J ... 
Un\;lo ~""' etlhos. Lou;, J ... ,,.,_. ""'"'" ~ '"'"-''" '°""'"'' ;,,.if .,du,;.dy 

,,;, h ;n• "'"" oOI h;oo<y. •"'°"" • "''"" ""'" "' • '" H<sid;e ,,,,;,;o!l' of> biro-fo• RihbO.. 

' incl~din.¥·~>"'kh on1<d,.i,.,l• -.. " " •""""•·"""hi••"'"" on."B•Nkh. '""'bs · 
. P"!~d" fah hful • """'"""' '° fi .-< " ' mf><"" P'""'" from "'"'"" /);Ne/mm and 

my~;..i worid of B•'f kh of M<drib"h \\1•h >be d;"""'"" .,.w.,, IJk""' ''""' 

'"""°'and""'"'" },.N,,,;...,. 'n" "'""""' ""o"'"' '"' •""'''""'"' """'"' "°""" 

61Makor Bamk/1. 56 
-a;, W""'· F<»lf H~"J"· .,,.,;,,, ""' ''"""'"'""''" ·'-'""''! MdmocJ>olY {Noue 

[)om•" u,,;,..,.;<y Of Noue I>""" ......... I.,~' '"""°' Eli< Wi•""· .~"'""'"" a "'""'" """'"" · ff-' Porl"'u'a"d J~n~J.•. '""'· M.0•» Wi°"" IN•" Yorl<o summi• ""°"" \9~Z) 13-94. • · / 
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the second source. "hich ha' cluhmu' 11»111' ' "'' 1rnn,la1inns of anv pan of 1.tk11f('I /mrot 

Tclmror. which I bclic'c Ill hc.1lic Ill•"· au1hc111ic ~n.urcc '"ailablef>n Barukh. have ever . . . . ,.. .· . 

been offered of.\\hiclr I a111 a\\ arc 11· ... uf\.:~ 4)(Eng\Ph r~sources makes it cl~r that 

Englis~ translations and 1.:,.:.in:h 1'11 II·,, ukli " 1hnugh1 ,1iU. i1ced evalua1ion. 

4. :,.,.~Coor,..••;•• ""'"rth ;; "'."""' oi ,,..,, ;.,. .. ~ :·~· 
The lack of acadc111k rc:car..:11 111 13aruJ..h i:- an ,,;.ut: "l~ich extends beyon~ 

Eng);>h-•P"k;n• '"''""" ' " "'"""' ~..,,;,, .,rB••"" '"" '""'....., pobii<hM. ;, .... 
••Y ''"'"'"' Tho ,,O•"'! lid•<'' '" • ' , .,mm•• IM••" "\!nd Horod.W.-Y" m~oly 
"'Ntj '"' ""'""" • "'"' ""i'" ,.,... ,f •"" "'"';, ...... ;,,, " " ' ,.; • •• "'""''° '" .;, 

' 
theolop_Y • • If "'"''" '"'"""" ' mojnt \;, " " "'""' """ "" ;,,, ...... •"" who"' room•• 

""'\""" bo1h "'"'""" " '" ""' .r ' " ,Jn«d• r·1"-""'""n ""·Abrah.,. ""' 

Alexander Katz of Kalisk. yet ."t''"'' ll•~kh .• " hore ''.""'"'?"' m•Jori•

1 

.""' ."'' 

""""'™''' ''"'"",. '"""' ol " ""'"""."' " ""' • \\" h< only &mo•• ••"" own 
,.;nd1 I> i< """''''" ;;lbo b" b;ol"'"'' '"'""''"' •""' Bi M Shom T" •• ""'" 

"'',.., '""'"'"' Thod;nl• •"""'"" ;,.!;; • .,.,;,,,, aboo• "'"'"' b<n ~.i;ol of 

~ .,..,._ 
(forusalem::O' vir. \ 9~2) .• 

~ 

.· 

. .. 

) 
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Klein 2;; 

";'' nlll ,;u ,11,.111r.1ha1 ii really consists of infamy . 

Unlike other Rebbcs. Ban1l..h J•"·" 11- :1:1hlt,.h a hi,.11;ricall\' ,;igniftcalll lineage. anf 

outside of the Rtizhyn-S<111g11ra d\na'\1 ' <=" t~~' 1~rilc atiqut hiin even wi~1in l:fa~dic 
.1ca1h lilr ,, lwnk Ill be pu~lished in his name. far :--

circles. ~i to~k sixl\'·lllll,. 'c'u" 11tiw 

longer than one \\t1uld c'\pcct ti11111 1 ..• • ,111111' w,~ . .tl\\'. 1\\c Ba'al Shem Tov. for whom Eli . . . . 

~"" ~""· .. " '"" 11,,;d '"'' '"" """'" '""'"" •" <h< Bi•I Shom •. ,. B.,.kh. C 
. . ·. . . \ 

grandson of the 1-iolv Bc..;111 . ii~\hap' • .: !'11~1 /.adclil.1<1· 111t1\n1ain a· royal ~ourt. has only 
. .. , .,·:. . .. 

5
su..VivCd mar~nally in 1'la,.1Ji,· 1111:111. 

5. Goals of this Study 
: B.1rukh·~ hi~lll''Y .and tejtch\'!gs. ~is importance 

. .. 

' .. 

., ... • •' . . . 
\ ~lirci:I dcs.:cndant of the.Ba ~al Sht;m .Tov. Barukh .. ,. . . .. 

for the study of ~~sidism i> jmmcn,.c • 
' . 

should. be identified with the carlic:;I 1.\.1\!C" 'I.If Ha!iiJi~ill. when the 'center was 'in the Ba'al 
.. ~ . ' ' . . . 

.Sheri\ T-0v's city qfi.~edz.ib1:1:h~i;1 \•p,t,,fo1 ,,,·~,;_crut.· krainet Whi~ Hasidism flourished 
.. . . .· 

· t~Sw the stua~nts of Do,; Baer ~;1 \ tahir~ch. "ho .:stablish l;l~sidic centers throughout 

Volhynia (northwes~rp l' kr~i1;d. · B.11 11-h 11c,•cr stra\'S more than 100 miles from his 

.....,,..,..· ,,_,, ~'.;"""• ,.;, ~·" : '.'' '";"'' '"' '"'""'"""' '. '"""· . """ .. ·r· .. . 
.-..i rol~ """'"" '"'"""'"' '"' , "'"''~'"""~" ""'""'""'"" ollhu.ew "'°"'"'"' 
ofHasidism. ~osePfl Weiss. i!' his lll•''·un11:nrnl ··J<e!.'41i1 7,emil10tah-l\he.I H~ekh 
HaJJasiduf' (''Tiie Begi~ning of the l t)h1orcSl:ence oftlTe.Hasidic Way'') does n_?t 

examine Bariakh:s teJIChingS jn any di.•1;iil in his·exa111ination of the burgeol)ing mi!vement. . .. · 
. ., 

~ . 
nE.te Wiesel. SoHls U111-ire. IS, . . - . 

·• 

... . ' 

·( 

. \ 
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Klein :?.o 

so research i~ s1ill nece~-,.af\ \'lw .. 1-• 
l \\11h 1h.: ma1w 1c~1:: "hich purport 10 prci~(Ve 

. . 
tradition and th\: rnk ,,f /..111''""'"' "' I • \lhh , '"'r::hip 

advent of Hasidisn1 "a:: th•" d.:,~1111'1 . ... . . 
• ·- the i"em\. ~iad~ik .. h~·d ~,ii:ad' .:~1:..1: f ... 

,: •t ~ .;pip1ual intermediary: the ·~ddik While ~ . 
(11 t<:n1uric:; uf Jewish 1hought." ii~ role as a title 

.k1 <hip .:.xpcriencc<i' dramatic development.as 

. ' 
;"·""'"preodapp,;.1.;,. H••dk ,,;,-1, ''" '""''"' '"' '"""""" ....Uooi ;o doptl• 

;.,., .. , ;i., •"'~"'•"""' ot' l1•i c;.;,. '· ,; .. r' '""'"~ .. PJ~t;riy ei;;;;.;<kh of . . ,. . . . . .. 
L~ _Gal;ci• '!'~•Sh«~'"'''"'"'' .,fl od;,,h< tboOO•'-"f K.Ood. Mhu< G-·' 

• - , • y • • 

. . 

. \ 

.,,....,,,_ dO""•:i"" ,m.Ml•!ni•>"f 11-.0> "'" ··~i•• ihoi• i; ... , oo •~ ,..imk;"" of 

....... , ............ : '"'" , •• ~." •''" .. , .... ~ .. fo< ....... .,.,p;tc<h< cl.., """''""' 

OrN~'uhol> ... t;·~;noolf•· ~" oi\, " '"' "'"' m.de to Hok tho Z.dd;ki"" of N•"""" 
...,. 1"'1 of tn• uocl< ht cl•t"" ;. • ·: ... ,,. ,,.,,,;mi 9,..,, • ., doari"" ofth< ':',di~ . 
and its place in the H·asidic world 1 .: • • • 

Tho.""."' of B•rokh '°" \ '<\•« .,r ""'"""'.'' ;; foohol by • """h ~~.,.;<ally 
..,;fioble ;ofonn'ti••· '•'""'"'"' _, " "" hoP< 1)»t th< "3d« ,.;11-"" r.\om" 

'•see~ begint'ing.~t:.ChaptCJ :> ~....,..;a->- ,.,,.,., .. ..,, "~"'" t\\\· .... ~.~·' ,~~·· -.:fght~ ~ 1992).· 
. . : . . .. . : . .. 

~ 

... . 

":-, 

......... 
.. . . -~~-...... -· 
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Klein 27 

with this towering iigul·c 01;1•,1tioh;11· .. ,,1d1sm. the grand~on nfthe Ba' al Shem Tov. the 

first ofthe royal Zaddikim ·10 umk .. 111.l Barukh. ~ thnug.ht. we must first journey. (o 

Medz.ibezh in tl~e second ha\l\1f1h..-.n ,·1c.:111h. ce11~un: anti serve as.witne5fes ofh}s life 

·. 
.. .. -. . ' .. 

f 

.· · . .. 
... 

.. 
-. 

.· 
.. 

.. 
\ 
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. . 
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.. 
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Cli~plcr ~; A. Prof alt of B1rukh but Yebitl oCM~z.ibnh 

t 
I. Early.Years 

The d·etails of Barukh's. life remain shrouded iri my~cry Like his grandfather. · 

/vii;tuaUy no p \idence remains from this tO\yering figure ofHasidism ... the head of 

all lfasidic io~muniti · Podolia:· bet~veen 1780 and IS 11 1 The literary sources on 
y' 

.Barukh ~ff er us legends. tales which merely characrerize his personality ~'it hour otfei:ing 

dates or a clear sen.sc Ofhts lifeo:penences: However," in t he'cou~ ~f·t~ tales .. some 
. • .I. f' 

·details emerge. This chapter serves to o!f er a ~.nality profile of Barukh and to note 

• any detailS ,ha; can be ascertained about his life. · Nearly every story about Baru~h can be , 
f~nd wlthin Bo:illo

1 

iJiNehora. some only ap,,;.nng in.Reuben Margaliot · s Makor . . . .. 

• Hamkh withi~ 8v;i110 DiNehora Ha.~lem.: Neither Migdal J)QwJ nor U k111ei lnimt . . 
1ehorot contain any of the stories of his exJ)e.riences.. so this chapter is almost,exclu~vely 

. . ' 
culled from the mat~als found in 'Bo:i~ DiN~. IS i'\ IS~ few.~ soUfCes. ~. · . 

· Shivl,ei Halks/rl. first published in 181~: offers th~ follo~ng.tale SUJTOUndi~g the 

.~of~: 

;~ 

• I 

Once on Simhalh Torah the members of the holy group. the 
disciples of the~. were.dancingjoyfully in a circle and the shekit\ah 

· was in flames ibouJ them. During the dance the shoo of one of the I~ 
. members of the group was tom· l:le was a poor""" and it angered him 

that he was ~ed from dar)cing with his fiicnds and from rt.joicing. in 
the fesrivity ~f!he ~· .. 

t ' .... \ 
1Dubnov 298. 

•. 

, •• 21 wiJJ me
1

Bo:mb IJINehOro H~art Htl/adash(l?84), the mo~tTec-:rn ~on 
. . •·: 'Mupl_iot's co11ec:lion. . ~ . . . . . . 

. : 

' 
. , 

.. 

.. 

· . 
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I Klein 29 
. :/!::' . . . . . 
The~Beshl's daughter. the pious Edel. who was also in the house . 

. was .stl!n}iil'lg on the side wat9hing their celebration of the Water Libation • 
• < , She said to that ~ii;ciji1e: ··if you' promise mt:Jhat I \\~II give binh to a baby 

..,. boy ~hi~yea~:-.i will give you good shoes immedia1eiy. ·· -She could say thi~ 
because she l\ild'shoes in the store. . 
'. . · . H~. ptdmised b

0

er that she certainly \\:.ould have a baby bof. And -so . 
1t was~ .the rabbi. our rabbi l\nd teach.er. Ba_ll!kh of the h~ly community 
ofTulclun. was bom to her.'' · ~ 

' 'HiLans date· R: ~~·!:>inb. t~ anywhere 

0

betwec~ 17~0 ~nd 1758. s Abraham 

... Got;I~~~; attaek~·~e s~ory ~kh·s binh.~~ Shi1'hd Ha~l!.\11!·~. characterizin~ th.~ 
' l . man who 'promises Ed~t·a son as aiJO~i'drunkard wh~ ~a member of this circle of 
) . . . . ' . . . . . " .. .. : ~ ·- .. . . 

. l;fasi~i~,. add~"-~· "~e w~s ~9r like. m~st Or pie ~eni'~s of ihti sect .·· · Go.ttlob~r' s woi-k: · 

, .. -.:.-

·. 
•' 

. ·. . \ . . . . 
•3SinJha,t Beil. ShtH!ff"'· tht; f'~tival of.Water l.ibation, took place on the last day 

ofS1'kkot (Suk. 5la). wtlich today !=OTrCSP.Onds.to Simbat Tqi"ab .. The."(Titer"here merely 
. refei;s"'to Simtiat Tqrah by its mishnaic name. , '· .. . . .. . . · , . ' . . "' . . . . .... . 

· ~o~v Baer ben Silll1uel ofl.'.inits. /11 Ptai.'ie of th! Boal $hf!m Toi• /ShM11!i ha-
• Beshl/: The.Earliest Collecti011 of J..ei'ellds aboiil the Fou11der of Ha.~idism, trans.-Oan· .. · 

Ben-Amos and J~ome R. Mintz (Nonllvale: Jason. Ary11S9n. \993).2t 3-Z24: Tlie <lile '. · 
other refd,eriCe to Barukh Within ShM,ei' HaBl!S/11 Jllerely olrers infonnation l\Wut :· • 
Barulch's family: ~once I was fo the·holy community ofTulchi~.'\th a·man. ~ hame 

. was Rabbi David. At that time there was a ll11friage arra'ngen)ellt made be~~ !he 

. Hasid. our teacher Barukh and the Hasid Rabbi Joseph. the s0n of Rabbi Jehiel Mikhel, 

( 

· God~ his mertlO'Y· ~ oavid·hearct [the following Terah i~ght) frpqi ';Rablii 
• . J~ who tMiard it from the Besht. : . . " "' Praise-of the /Jqa/ Shem, Tov. 200 . . Rabbi 

.. ' . Josqil is lQSeph of Y,ampo~ whOse son 15,aac of ~ish mames B~kh' s unnamed . 
" • daughter. . · - ' 

• • ~· • ~ 5o:i~~v: Toldoi .,;~as;~i. ~5 'clai!"s he Was !>om ''¥Fximately~ in l 7Sb; . 
• T M. Rabinowicz. 71te f:llC)IC/opediaof Htnidism{Northvale: Jason Aronson. 1996) 37 
• Makor Banikh( l984) f.4 suggeSt 17S3;'Wiesd. ~e'AMaster. 78, David . 

, liaJaLmi, Hokhmei Yisraei (Tel Av.iv: HolA'at .Sefarim Abr'Jham Zi~. 1957) 21 O. and 
. ~ ~; Se.fer_l.lti/lasidut: Miti R. .r.i~NJeshl ad R. Nahma11 MiBra~/oy 
"~arsa~21)317o~ J757·as~~IC. dat~. . · 

• ..... • .. ~MJraham~~~, lJ~M;~iN'.uhfi:M'shu/avi"1im. 
~ .. ... ~ Hq/)tW l"Zi~ /:[Jo; ba&f(Warsavi: 1880) AW. . · ' : - . -

• .I • • • • . .. •• 

... . _ .. - .~ . ,. . " .·.·· .. ,, ,. .. 
----~~......:;.__ . :· ~ .' ~ ~. ' 

___ ......., __ __ -. . .. 
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far fro~"<~ili1pl_;m~niary-1oward l:lasidism.· i_s· one qfthe only non-l:lasidic.sources available. . . . 

: . 

· ._. .. -~Qd tho'ugh h~--~vrites. some of his n~emoir ba~.upon earlier written s~urces. includinc · -\. ~ ) . ...... 

~WIM1ef HaHej/11.·t1leri: are other stories which·~re not recorded elsewhere. He explains 

that :~ft~~ the ~~r .. Inebriated l:lasi.d" s pro~i~.' ··Edel had a son. thank God. ·a~d his,riame' · . .. . . . 
-·. jlas. B~rukh. w h4:Zaddik. R. Brukhil ofMedzib~zh."'' Makm:Harukh adds the 

.. . . 
,tradition thaYEdel .had n barren for year~ before she bore Barukh • s brother 'Moses 

... 

"l 
t;layyim E~hraim ~~ 1748 .. • The anonyniJ:'s -~asip whom Edel helps is also identi~ed there 
' . I 

' r ·: ) as David Leikas (d. 1799). • .·· .... 

· ··· .!. 

<. 

-. 

... ·-

;.eollectiQn whictrnever refers to Mbses ijayyim Ep~im of Sudylkow: nor to hi~ sister . .... \ .· . . . . 
' Feiga. the latt~f·beceMing the -~othc;r ofNabma~· o(B~tsl~".' .~ ~ntrast to .. Shil'l11!i 

<1' · - • • • • • ·• '. . • • . .. 

'HaBesf11._ She/n l(aGedolim f!eHodash Cites a traditi~n· i.n_ the na~~ !?f Me~abem.N~um 

o~ ChemobYt. who 5uggests ~; B~kh -and. his brot~ ~oses l:l~~:n Ephrai~ (k!lown ·• 

simply as "Ephraim';) ~ere. twin-b;others. Mak~r "Iia~1kh'al;, ~irers this·~~~;lity:a:--~··. 
. . . . . . . . (\ . .· . .· . 

alternative to the story in Shivhei HaBeshr. 9 bl!t Oubnov ~tes these .Claims. '
0 

basing his 
~ . , . .:. . 

·objection upon the '.'Holy Epistle," an aut.hcnticatedJett~11 
unsuccessfully-sent by the 

• • • o • ; •,. ._. I o • ., • '" • .. ,. 

8esbt to his lirother-in-law Abraham Gershon ofKutow. Oatecl 5512 (1152), the letter 
• ,; • • , • ~ • .. • ' .> 

., 

'Zikhronot 4o. · 
'MqJror Bariikh' 14'.· 

. ..:.'MaAOr ~-14. 

·~r~~o,s. •. 
.: ~-· .· :>.. ( . ·' 

~'Oneot:~~au~teuers: ~F°"ndero]H:is;di.'11'11125,· 
~ ·~ -. '. !"'. ... . .. 
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, · t~fers_to R. ~arutdi·.s br~fhe~. Ephrai!Jl, as ··my grandson, the i~ponant young man 

• · · Wat~n).,ihe honorabfe'Ephrai"1."12 For ~pfira~m to.be known as a ~ata11. he would need 

· . to haye been ~t least.thineen. Without any reference to a .arukh in !he leller. the e'vidence 
. . . . . . . 
· ·suggests th;t Ephraim was older. than his broth~r; perhaps substantially. Moreover. while . . . ' 

~~h~ai~ "cit~ . . a(ldfath~r constantly in his b~o~: IJ.eg~; Mal"'.1teh Efra)~m. both from · . 
., . . . • . 
. • ottier '.sour~; and fro . his own e~periences (even d~voting an entire section to "the things 

. ' . ;t' .. . . 
, which 1 heard from th(} mouth of my master." the 8esht). Barokh only offers three ext.ant 

• • I • . , 

teacfiings in the Besht's rta~e. u nolle o~ \".hicli i11dicate" that·he h~~.ttiem. direqly.~om 
. .• him. Th·i~ ~gg~~· as .Ab~lia:t~a~J~: c~nclud~. t~at he.had v!rt~ally no.m~mo~ble 

• contact With ~ Besht." who died in 1100. •s Birukh app.aiendy ~ too you~g io . . \ . . . 
• j I , ' " • 

remembCr his'gramf(ather, so tlie later date of I 1Si seems fllOSI .accurate for his binh date . 
. "T"_ . • . • • . . ·• - •. . . • t - • • 

. · .The.Sto~ from Shit:~i HaBeiht-suggests ~;·a~·s;~~ts, ~el and _her 
. ... .. . . \ . . . 

· husband, Y elUel Ashkenazi. supP<>ned 'theinselves as owners of a store.
16 

No otKer · . - . ' . . - ' • • 

·. 

...- "" 

' . 
• 12FOlllldU oj Hosidis;,, .1'06. • • . .. 

13" Ubtei /mrol Tehorot" 194.191;-Bo:itia ( 1880) U~b. .· ... r : ·~~ °setu H~~it, 31.7; _'. . . : . 

.. r- , • • isHowever · there are stories thareanitch spends time with bis grandllther. He tells ' 

I • 

... ... . . . "three. ~ allegedtY outWitS the..Besht's<Sl!est, explaining~t the apparent ZOharic . 
· ) 'the Baltt .that be~ to ~dy ~di your. Rabbi. Abiyah-ttie Shilonite" <M~oi 24). At 

-! 'conttildiction, that Atmdiliii, tsaac ancl Jac<!l>·were standing before Abraham at his'tent, 

" 

·. 
. .. -.· 

. can bc"cxplained utbe p..eserice of me diVine lttribqtes ofAbfaham.. lsaac, and.Jacob, . 
meaning H~. Giwirtih. ·ind Ti/~~ (Mak~ ~4-25; Tales 8:>. These tales, and others,' . ' 
&re~ fiCtitious in their ~t form. · · · · • · · . 

. "AbralwP .~.~di.a ~this· is the onfy_source for ~s ~itlon. Aii~: 
· .,, . ~ Shivhei HailahJ: MaluJ,.'Oll ftl~I uA(ei.'O(mQerusal~: Hoia'at ~eUben 

~ . :: ·~·1991)21~. ..... ... . . . . . - . . ' 
• # <' t ... 

.. · .:~ .. 

•: . . . . . . .. . . .. : . ; . . .. . :- •) _':_. }-. 
..__..___-·;.__.;_ __ ...:...__,,_.__._..:_,;;. _ __:_ : ."3: .. ~; . 
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. · .xe~er~ncc:s to Barukh' s parents appear in all of flQ;i11a /JiNi:lwra. and it see~s ;hat they .. . , . . 
';-"\ I ~ 

~ete not cehtral to his experience. Edel elsewhere is known as a 7.p<Jdl!ket. and'Makor 

. JJam~/qm;serves.many stori~ about hi:r·piety as the d~ught~r of the Besht. as well as 

tales Qfher .h.uiband Ye~iei. wh~is ~id tq ~me f~Qm a w~diy family.' ; .. ·tt· B~kh's siblings. too. seetn mi!UmaUy imponant to his experience·, Fe!£3: ap~rs 
/' . . . . 
· · in no ces on Barukh, while Moses l:layyim Ephraim can be found in only a few. The • - y h . 

very last tea~hiris of 8o;i11a /JiNcliora offers ~ story of,an intera~tio~between ~p)l~airn 
l • • • • • • .. . .. . 
and the. B~ht wit~ut any- reference ii» B8Jlikh: i; ;eihf o~ces ih~'flotio~ that ·the Besht \vas 

·. ., . . "' . f . . . 
a ·master of angelic naini:s (a "~a.'al Shem"): 

Leib·of Letichev_ explai.~e<l that .he was the teacher for the holy 
, ;. Rabbi k. Moses l;layyiin Ephraim ofSildylkow: grandson of the Besht. In · 

his childhood. he was sinmg ~•;the iabte'With. the 8esltt. Suddenl9. the 
Besbt said to.him: ''lfyou·-,vailt. I will show.you somet_hing." He said' . 
"Yes'.' to him. J'he BCsht oidt(l:Cd a pie<ie·at)archm~t ·tie-brought to ~im._ I 
and he laid the parc;hment under'the tablecloth on t~ tabl~. tie ~t puiiled 
for one hour. then ·rel)lOvecl the parchment.fro"'.' u!)der. t.he l4J>!~lot.IJ, ana 
found wr1qen µpon ~ Ml iuli Metati'on'. Prince of the Diviiie · ., 
cOunt~ce. ·:'.' He ga_ve the plr9'f!C"~ to tJi~i of ~µdYI!'~~ as a . 
gift aild eommanded·him to guard it well for \he Sake of preserving it, so 
the parcil!'nent'WBS p~otected witl\·him. Yet While R. Leib~ his teacher. 
the parchment ~lost, arid at thil'~ time, h;is t~h begaJJ to hun. 
Ma}t too protea us aj.d may we merit the coriMg.ofthe redeniption, 
speeaily in.our days.'' , • .' · • -

~~·at Shem Tov ~a ~werful influence upon. Ephrai~ ~t there is linie indi~ti~n ~. 

• • 17./J~na HaShalprrRUladash 6-14. · 

• ,\ 11Gusta~ ~vi~ A ~ic1ionary oi Angels, /nc/drig 1/re.Fal!e11 J,rg~ls.~ew 
Ydrk~.TheFreel>resi. 1?61).192 . • · _ . • .. - . · ... 

-. · ,;~.(18so) 26b. · It was~ from subseqlleot ~tiqns, resur&cing in 
· Mirp&Ot' s.MabJr Bardlr (1984) 16. • .· · ·- .· . ~.. ..\ .. 

•' 

.. 
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that he had any impact upon Barukh 

Moshe Rosman · s published analvsis of Polish records in Medzibezh offers no 

evidence of Banikh · s existence. \\hi le his uncle Hersh. his parents Yehiel and Edel 

(sometimes called ··Hodol .. or •·Jude!"). his brother Ephraim (named ·•Froim" ) and ewn hi~ 

sister-in-law J~·tel are all listed in the census of 176~ This .~uggests that Barukh mm·ed 

from Medzibezh. which comports with the theory that he studied under Pin has of Korets 
\. 

and Dov Baer ofMczhirech after the Besht 's death in 1760 !o The idea that he studied 

with these two towering fi gures of earl~· Hasidism probably derives from this excerpt fr<1m 

the longest story in Rl):;f/111 J>iNel111r11 

210. 

R. Victor of Litin related thal the holy Rebbe R\. Hayyim [ben 
Solomon T yrer] ofCzep1owitz traveled from Volhynia.21 from Buchan 22 to 
Medzibezh [to visit the] grave of the Besht. 

• These are the words which the Rebbe R Ha~m said IJJ the Rebbe 
R. Barukh: .. , am traveling to the grave of the Besht. I have come to ask if 
~ou~pprove ?fmy being at hi~ grave.·· Th~ Re~be R_!3arukh answ~~~d. 
Tlfrs.mon1h rs Me11af/e111 A1· fhere 1s no ) 1111~ <{-Oi Medz1bezh]. -

The R; bbe R. Hayyim said to him. ··1 had a longj'ourney from Volhynia!< 
here .. .. Now. I will return home wi1hout being at the grave of the Besht. 
though my entire goal was to be at his grave!'' The Rebbe R. Barukh said 
to him. "If this is so. be at his grave!" The Rebbc R. f:tayyim said. "But I 

2" 7'he H11cyclopedia (!f Hmidism 37: Wiesel. Somew/11.'fe, 78: /il)khmei Yi.ffa 'e l 

21Text reads '"'Tt.;tcii;· so it might be some ? ther place. I 
22Text reads f!tce'"CiC~. He was born in Buczacz and later served a posit ion in 

Butchan, so it is not clear to which city he refers here. See Rabinowicz, 1711! 
£ 11cyc/opedia of Hasidisnf 196. 

-..... 231.e. "There is no reason to make a pilgrimage to Medzibezh during this month of 
Menabem Av," which corresponds roughly to August. 

-

... 
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want you to approve of it .. Rebbe R Barukh said to him ... I approve ·· 
The Rebbe R Hayyim said. ··But I want you to~ approve .. Rebbe R. 
Barukh said. " I really approve' .. Rebbe R. Hayyim said. "I have a secret to 
tell you Please ask the people standin!! bv to leave ·· The Rebbe R 
Barukh said. " I do not want to trouble ~all .those standinu, around. It is 
better that we go to the den ... and they immediately ret~nied that moment 
The Rebbe R. Hayyim wem with him to the hostel. 

R. Victor said to R Hayyim. "I knO\\ the matter which you spoke 
about with R. Barukh is secret .. Rebbe R Hayyim said. ··1 asked him if he 
truly approved of my being ar the grave of the Besht ·· R Victor said to R 
l:fayyim. "And why did you ask him so many times? Didn' t he say the flr~t 

tim' that he approved'? When we ask him something and he gives us an 
answer immediately . we do not ask him a second time·· Rebbe R Hayyim 
said. "Even though you are close to him. you do not know him like I knm' 
him. If you knew him like I know him. you would be scared of him as I am 
scared of him. When the Rebbe R Ban1kh was a little boy. I came to the 
Holy Maggid of Mezhirech. and the Ra\· the Maggio said to me. ' I will 
show you a novel thing~5 which you have never seen. ever' · And I asked 
the Maggid what theinnovation is. and the Maggid said to me. ' l\have R 
Barukh, grandson of the Besht with me. and I will show you that he is a 
novel thing. ' J:\nd with all my words with him. a little boy came to the 
house, the Rabji the Maggid stood from his chair and said lo '* 'this boy 
is R. Barukh. grandson of the Be.sht . Look ar him. for he is a novel thing! · 
l looked at hi'9' but I did not understand his novelty Afterward. many 
years later. l ~ in Ostrog with the Rebbe R. Pinhas. and...we were sitting 
on chairs in the house. I spoke with the Rebbe R. Pinbas. ~as I spoke 
with him, the Rebbe R. Barukh passed by. walking outside. The Rebbe R 
Pinbas saw him by the window. The Rebbe R. Pinbas stood from his chair 
and said to me, ''Go quickly and you will see the Rebbe R. Barukh, that he 
is a novel thing which you have never seen. ever!· I remembered the words 
of the Maggid too. who said this to me as 'Yell. I went with haste and 
went around ~any homes in order to come toward him. to see him face to 
face. And then. I saw him. and then I understood, that the truth is he is a 
novel thing in the world. Since then. I have known him. And if you knew 
him like l do. surely you would be afraid of him with gr.eat awer·~'· 

ln addition to characterizing Barukh as a Hiddu.~h and demonstrating that Barukh acted as 

2:A..j)avar Hidush; in Jewish law. thi-s represents a new basis for legal precedent. 

16Bozil;a { 1880) 24b-25b, (1889) 49-5 1. (1925) 36-38: Bo;ina HaShalem 

HeHadash 48-49. 

, 
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a guardian for hi s grandfather" s grave. this story als~1 afnrms that he spent time under the 

shadows of Dov Baer ofMezhirech and Pinhas of Korets. the latter having moved to 

Ostrog. Other stories also suggest that Barukh spent his fNmative years with Pinbas or 

Korets. 

- · 

He said lin regard to other Zaddikirnj. "I want to ask them about 
the Kavvanot~7 which they prav Do thev know the essence of the anuels'1 

Have one of them seen an ang~I e\'en on~e·1 I have seen the essence ;fthe 
angels. for once I had traveled with the holy Rabbi . R. Pinbas. may the 
memory of the Zaddikim be for eternal life. on the Sabbath to the holy 
Rabbi R. Joseph of Polonnoye The holy Rabbi from Polonnoye reall~y 
loves me. Out of politeness. since I was young and he was much older. I 
didn' t want to sir before him. and he also did not want to sir before me. yet 
I needed to sit so that he would sit I took out my cai1ister to smoke~x 
tobacco. He said to me. · Brukhil. ~· · I heard from your grandfather the 
Besht that you wiJI fil(his space Can you smoke tobacco like the 'a esht'I 
When he wanted to go to exalted worlds. he would imbibe tobacco' Each 
time he smoked tobacco, he went froln world to world,· 

"We Wf:J;# there for the.Sabbath. and after the Sabbath, a .,ecial 
messenger came to. the holy Rabbi. R. Pinhas ltelling him] that he should 
ret~m to his ho~e immediately because there was an urgent matter and 
that he needed ~come home immediately. The holy Rabbi~olonnoye 
was engaged in Hil hod11d11t10 in a room that was especially cre-aicated to it 
The situation was disappointing for the Rabbi. R. Pinbas, who did not 
know what to do: Whether to postpone his return home until after the 
Hithodedur of the Rabbi of Polonnoye. which was impossible since it was 
obvious that he would be in Hithodeduf for a day or longer; or whether to 
travel, without tpe Rabbi's knowledge. which.-was also impossible. He 
didn' t know what to do . 

27 Kavvanor are "intentions" which are stated prior to the performance of a 
commandment or the recital of a prayer. introduced by the scbo'ol of Isaac Luria. in 16th 

Century Safed. 

1~Lit. "draw out." 

29Go«lbber also calls ~im by this diminutive, as stated above . 

.1o"Spirit~al self-isolation," a mode of worship in which the individual meditates 

alone in an effort to connect with God. 

, 
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"So. the holv Rabbi, R Pinbas ask.ed me to go to his room of 
Hithotlt.!dlff to ask if he would give permission to the Rabbi. R. Pinbas 10 

travel home because of an urgent matter But. when the holy Rabbi, R 
Pinbas requested this from me. I did not knO\v what to do. If I went 1-0 the 
room for the Rabbi. it would bother me that I miuht be confusing him But 
if I did not go. it would bother me to not perforn~ the will of R Pini.las 
But this much, I had known. 1hat the Rav from Polonnove had lonu auo 
had a teacher who taught \\<ith him. but my grandfather ihe Besht ;0\\~ that 
this teacher was not from among the teachers of the Truth.'' so he took 
that teacher from him and ga,'e him another one from among the teachers 
of the Truth. I said to the Rabbi. R Pinhas. ·Let the two of us go together 
to tbe Rabbi, to the room.' and so it was The two of us went, corning 10 

the door. but the door was bent and inferior I took my hand and touched 
the door, and immediately the handle fell off and the door opened. We 
entered the room and we saw the !same] teacher ffrom long ago] who was 
learning with him. and fear fell upon the Rabbi. R Pinbas He could not 
stand there. though I remained standing: in 11ie- rooni. So from this. I have 
known the essence of the angel, but the famous ones of our 1.te1Jeration 
have never known or seen tl;e face of an angel.'~ ~ \ 

That Barukh was ta~ from one place to 'another bv Pinbas implies that he was probably • • quite young at the time. Barukh was not fond of many. but he apparently had an affinity 

t oward Pinbas and J~p~ Joseph ben Zevi Ha-Kohen Katz of Po~ye. whom he 

considered worthy of l:lasidic leadership: 

' He used to say. "May I be numbered among the Zaddikim:·».< Master of the 
Universe, may I be counted among the Zaddikim: I do not mean with those 
[others];34 I mean with the holy rabbi Rav P.inbas ofOstrog (Pini.las of 

31Circumlocution for "Kabbalist:" Joseph Weiss. ''The Kawanoth of Prayer in 
Early l:lasidism." Studies in Eastem European .Jewish Myslic'ism, ed David Goldstein 
(New York: Oxford University Pr~ss, 1985) 98. · ' 

32Bozina ( 1880) 23a-b. Bo;ina HaShalem HeHadash 34. 

33Zohar 2:206a and from the B'rikh Sh'riei prayer during Torah service. 

----.... 
34Shon phrase transfated from Yiddish. Bo~ilia H~Shalem HeH~dash 124 adds. 

parenthetically, "That is, his intention was not [to be considered a Zaddtk among] those 

whom he didn't consider Zad~m." 

• 
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Korets) and with the holy rabbi from Polonnoye 1 ~" 
Once. they heard him sa~· . ··Mav I be number~d amonl!. the Zaddikim"' I 
want to be an overseer ~mong the Zaddikim.""• - ' 

It is significant that the two figures he held in highest regard were both top students of the 

Besht, though neither received the mantle of leadership after his grandfather died. R 

Pinbas hoped that Jacob Joseph of Polonnoye would take over the leadership. n but it 

passed to Dov Baer of Mezhirech. whom as v. e have seen. called Barukh a .. novelty ·· 
~ 

Outsi'l::le of one passage. however. there is no reference to the Great Maggid in any other 

texts in the corpus of Barukh material. It is quite possible that while he may have spent 

some time under the tutelage of Dov Baer of Mezhirech. ··he may ha,·e also resented his 

authority and that of his studen1s. The terms Jel'eik111, 31 hitlalllll'Uf: "' hlft11/~ ·esh~11 and 

hi1pash1u1 hagashm~r11r.1 are vinually absent' from the corpus of Barukh' s teachings. J ! yet 

• 
35Probably Jacob J oseph of Polonnoye. disciple of the Baal Shem Tov and author 

orfour worl<s. most not~~bly foldol Ya 'akrJ\' Yosef ~ 

36Bozi11a ( 1925) JO: Bo;ina HaShalem HeHadash 124; Kahana (translated to 
Hebrew) 317-3 18; not in first edition of Hozina /JiNehora .. 

. n Abraham Joshua Heschel. "Le l'o/Jol Pinha.,· MiKori~." A lei Ayi11 (Jerusalem 
Schocken, I 952) 222. 

38"Devotion;" attachment or cleaving to God. 

39"Ecstasy;" a high state of deveikut. It constitutes "burning enthusiasm. in which 
• the soul is aflame with ardor for God whose presence is everywhere." "Hasidism," 

Encyclopedia Judaica vol. 7. col. 1405. 

40 11The annihilation of self:" the ultimate expression of spiritual ecstasy in which the 
individual is no longer connected to the material world. 

4111 Stffpping away of corporeality," the com.plete abandonment of material 

existence, achieved through prayer. 

42Many of the tales, howeve~, use these terms. 
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these are central notions to the teachings of Do\' Baer of Mezhirech. It is strange that 

Barukh would not continue the teachings of his teacher. so it seems likely that his time 

with and regard for Dov Baer. the inheritor of the Hasidic enterprise. was minimal The 

other possibility is that he questioned all authority. as the following text suggests 

ln the days of his youth. the boly Rav. Rebbe R Barukh. may the memory 
of the Zaddikim be for eternal life. would sit in the holy com;11unity of . 
Ostrog hiding. not reciting any Torah Once. the holy ·Rabbi. R. P.inbas of 
Konm aske·d him to recite Torah to him He responded to him ... We have 
a little sister' '(S.o.S 8:8) that is, the intellect is small among us. as in "Say 
to wisdom you are my sister"'(Prov 7-4 ).-'·' .. And she does not have 
breasts:'' (S.o.S. 8:8) That is. we have no one from Whom we can suckle 
new intellect, for now we do not have anv Rabbi from whoin to learn 
''What will we do for our sister on the day that she ~>Jill be spoken fo f'J" 
[This means] What will we do. for our intellect. when we [are done] 
speaking all the wisdom which we have·1 What will we say after' \hat'.,,H 

His refusal to study a.s a youth and his belief in the inadequacy of the minds of his 
• I 

generation could simply represent youthful rebellion. but as we shall see. his dislike of 

_..many oth~rs suggest~~t he never outgrows this attitude 

Pinbas ofKorets. however, never faces the ire of Barukh We also find Pinbas of 

Korets in several other stories. These tales serve to demonstrate Barukh ' s spiritual or 

intellectual superiority over his teacher and everyone else. Without offering a source. 

Abraham Kahana offers the following narrative: 

Once, R. Barukh was stayjng with Pinbas of Korets. When R. Barukh was 
asleep one afternoon, R. Pinbas gathered his studen!s:around .[Ba~kh's] 
bed, apprnached the mezu:ah, and put his hand over 1t, covenng 11. 

43He is using the phrase from Proverbs to establish a link between intellect a~d 
"sister .~ 

448ozina DiNehora (I 880) 4a, ~uber'. in Tal~s. incorrectly ~ranslates t~e last ,,,. -
sentence as "''What shall I do,. ~th my little wisdom when I have said all there is to say 

• 
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Behold. R. Barukh began to move and awaken. But when R. Pinhas 
removed his hand from the 111<•:11:ah. R Barukh dozed again He 

0

did this 
several times. Aften>,1ard. he turned to his students. "Did you see? Even in 
his sleep. there isn ·1 even a moment [that he is] without d<;,.tJilm1 in God. 
may He be blessed '' 

Barukh here appears to have been staving with him. probably during his earlv vears E\ en 

Pinbas of Korets learns Torah from the Ba.al Shem Tov·s grandson· 

The holy Rabbi R. Pinhas ofOstrog (Phinehas ofKorets) asked him. ··1t is 
written. ' I will return to you next year. and your \\>ife Sarah shall have a 
son' (Gen 18: 10) Where is it written that the angel returned to him'l" 
He answered him. "lt appears in the Zohar [regarding) ·He saw three men 
standing near him.· '"Three men·· are the fathers. Abraham. Isaac. and 
Jacob.' This means that the three fathers are the three angelic figures as it 
is known to kabbalists. 11

' This is why the angef"says io him. · 1 will return to 
you and Sarah shall h~~ve a son · This means that · 1. myself. I wi~ be a son 
for her.·'H 

With so many referenc.4tS to Pinba,s. we can safely conclude that Barukhlpent a significant 

~riod of _!lis life with tbas of Korels and held this teacher in high regard The scholarly 

notion, however. that he ~tudied with Dov Baer is not substantiat~ the texts found 111 

Bozina DiNehora HaSha/em HeHadash. 

2. Barukh's Wisdom 

Reuben Margaliot's Bo;ina DiNehora HaShalem clearly organizes Barukh' s 

textual insig~ts into categories, One finds that they cover the gamut of Jewish texts, from 

4 sSefer HaHasldut 3 I 7: Makar Bamkh 25. 

' 
~6l 'yod'ei Hen, kabbalists. 

47 Bozina ( J 880) 5b-6a,.Bo_;i11a HaShalem, HeH~dash 73a. 
I 
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biblical and Talmudic exegesis to liturgical commentary, including the Haggadah and even 

Petihat Eliyahu. A disproportionate number of insights use the Psalms as the textual 

foundation for his ideas. 

Barukh distinguishes himself by his use of the Zahar more than with any other 

sources. Kahana writes, "Despite the fact that he did not give high regard to matters of 

Torah, knowledge of the Zahar was a very special value" for Barukh. 48 There are many 

examples of his application of Zoharic notions, found throughout the corpus of his works, 

especially within Likutei Imrot Tehorot of the 1850 Degel Mahaneh Ejrayim. Of course, 

the Zahar was and remains a central text for I:Iasidim, but Barukh's claim to erudition with 

this central work of Jewish mysticism, in particular, involves a self-perceived superiority 

over his colleagues: 

Once on Lag B'Omer, he asked a Zaddik and learned one who at that time 
was at the meal if he was capable of giving a saying of the Zahar, and he 
said, "Yes." So, he commanded him to give a saying from the Zahar. After 
he finished the saying, the Rav R. Baruk:h said to him, "If you can [only] 
learn on a revealed level49 as [you have] with the Zahar, you cannot learn 
anything." 

Afterward, he asked the holy Rabbi R. Yosili ofYampol50 ifhe could say 
[something from the] Zahar, who told him that he didn't know how, but he 
could read the words. 51 He commanded him also to give a saying from the 
Zahar. So he began to speak, but each and every time, the Rabbi R. 

48Kahana 318. 

49
1 e. if he could teach the text as if it was obvious, without secret meanings. 

50
His son-in-law's father. 

51
He could also be referring to IdraRabba (Zahar 3:127b-145a), which contains 

the word tii~~M at its beginning in some manuscripts. Regardless, it is clear that R. 
Baruk:h is portrayed as a master of Zahar in this text. 

:':·11 
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Barukh helped him in his words. 52 

According to Abraham Simhah Horowitz ofBaranav (1846-1910), Barukh would 

conclude reading the Zohar every Lag BaOmer, 53 the Hilu/ah (date of death) of Simeon 

Ben Yohai, who is attributed with writing the Zohar. While AS. Horowitz's conjecture 

may be false, there are several traditions which suggest that Lag BaOmer was an 

important day to Barukh for its ties to the Zohar. He honored it in several ways. 

His holy way was to sit during the Hilu/a ofRashbi on Lag B'Omer for a 
meal in holiday clothing and be quite joyous. Once, he opened the title 
page of the Zohar and said, "From the Godly Tanna Rashbi," which means, 
from the Tanna who teaches us, "the Godly," how to worship the Lord. 
And once, he directed his attention to the Zohar and said (and these are his 
words), 54 "Rashbi, I know you and you know me."55 

Indeed, legends reveal that his relationship with Simeon Ben Y ohai was unique. He 

believed himself to be the inheritor of the Zohar, and that this claim was exclusively his. 

His pompous attitude was reflected in his dreams: 

Once, he sat down for a meal on Tu Bishvat56 in a jestful mood. He told of . 
a dream which he had dreamt: "There were great numbers of Zaddikim 
sitting around the table. Among them were some who were still alive and 
there were some who were in (the world ofTruth.' 57 Rashbi58 was sitting 

52Bozina (1889) 47, Bozina (1925) 34; Bozina HaShalem He}fadash 41. 

53Bozina HaShalem He}fadash 41. 

54In Yiddish. 

55Bozina (1889) 46, Bozina (1925) 34; Bozina HaShalem He}fadash 41. 

56Jewish Arbor Day, made significant by Jewish mystics. 

57!. e. they had died. 

58Acronym for Rabbi Simeon Bar Yochai, a Tannaitic Rabbi (3rd Century) who is 
accredited with writing the Zohar, the central work of Jewish mysticism. 
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at the head of the table, and I was standing at the [other] end of the table, 
facing Rashbi. Rashbi said words of reproof and castigation, saying to 
them (in these words), 'This is how one worships the great and awesome 
God when you worship.' and out of great fear, my face began to turn 
yellow:. Rashbi stood up from his chair and came to me at the end of the 
table and patted my shoulders in a friendly way, saying to me, 'Bruchil, my 
friend, my words are not intended for you. You are a perfect man. "'

59 

Barukh' s connection to the Zohar was said to be so strong that for others, "it was 

impossible to tolerate" his interpretations "out of the magnitude of his holiness." Even 

Abraham Joshua Heschel of Apt (1748-1825, who lived in Medzibezh after Barukh's 

death), legend has it, felt endangered hearing him simply read the text.
60 

Some of his teachings which touch upon the Zohar have remained. Most of them 

use the Zohar tangentially, such as the following (which first appeared outside of the 

corpus ofBarukh-related texts): 

In the holy book, Avodat Yisrael, from our teacher, the holy gaon of 
Koznitz, 61 in the Haftarah for Parashat Chayei Sarah, he teaches 
regarding the verse, "King David was now old in days" ( 1 Kings 1: 1 ), in 
the following words: 
Behold the Zaddik, holy one of God, Our teacher, Barukh, grandson of the 
Rabbi, Israel Ba' al Shem gave an interpretation of the verse, "And 
Abraham was now old in days" (Gen 24:1), based upon what appears in the 
Zohar: 62 Why does the text say "Abraham Abraham" (Gen. 22:11) and 

59Last sentence was translated from the Yiddish. Bozina (1889) 46-7, Bozina 
(1925) 34; Bozina HaShalem He}fadash 41. 

60Bozina HaShalem He}fadash 41-42. 

61The Maggid, Israel ben Shabbethai Hofstein ofKozienice (1733-1815), a student 
of Dov Baer ofMezhirech and writer of several works, including Avodat Yisrael, a Torah 

commentary. 

62Zohar Tosefta to Genesis, Noach 60a: 
nrar.i nrar.i .,p.,;:i: in?::i:i n::iran .,::ini .,n~; ~r.i?ll:i ;n ~m;ir; ~r.i?l1:i ;n ~m; rni; r;n n.,? n.,~ 

pn:l:"i r:i:i .in:i :J"r1::li i11:l::l i1":J :J"n::l ~?; pn:l:"l:l i:J CJ!tl CJ!tl ?~ir.ira ?~ir.ira CJT1i:J~ CJi1i:J~ :ipll" :ipl?" 
n.,nr.i li;:i cn;:i~:i n.,:i ;r.in~; li.,::ii ~r.i?ll .,~n:i n":i mn; n"nr.ira:i np!:l:i ~n:i;r.i .,:i:i ?ll :i;pn~; ~nl?ra:i 
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"Moses Moses" (Ex. 2:4)? Its meaning is "Both above and below;" that is, 
that every Zaddik below has a root which carves his soul into the upper 
world, and there it cleaves with truth. [However} in the earthly way, he is 
in this world. With all his holy actions and his upright paths, he draws his 
holiness from the root of his soul, which is above, down to this world. This 
is the meaning of "And Abraham aged" (Zaken), he is from the hidden 
world63 which is called by the name "Ziknah;" "He came into days," 
[meaning that he came] to draw [down] to this world, which is within 
"days" and within time. 64 

Thus, Barukh applies the Zoharic notion that Zaddikim have a presence in both spheres to 

interpret a Biblical passage, an approach to text which was rather common within the 

Basidic circles of his day. 65 In addition, the materials in Likutei Imrot Tehorot delve in 

greater depth into Zoharic principles, as we shall see with regard to Barukh's views of the 

Zaddik. 

Beside applying the Zohar in his interpretations, Barukh was also known for his 

special facility with Song of Songs, although this Is demonstrated in liturgical, not 

exegetical, sense. 66 While the following legend is clearly hyperbolic, it has become one of 

the best known stories ofBarukh. The first edition contains the story in its entirety, but 

:!lonm~i 1"~::i pn:it' ?l.? ~?~ n'~ta n"::ip in' ~?i n::iion ~i r~::i .'n~i ~~?l.?i n'n~ioJ n'::i n::in c:i'n~n 
.'J~t 'inn'? n::iio P'i:it mni 1'~::i mi?1n n?~ ~"i .'m r~~' ~? 1't01ip::i 1n i~~1 ~ip t~i ~i ?l.?1 n~::i 

'~n ~"i i1ii ~ii1 nta~i ~ii1 c:ini::i~i ~ii 1~::> c:i1?::i? ::iiom 1J'~ l"Jin~ 1'ii:J ?::i~ 1'mi1i::i ii'ii CJ'~n 
:::>"l.? CJ'P'i:it 1n?1::ii ~ii:J ii'ii 1?~ 1"p CJ':J"ii 1n?::>i ~ii:J i:!l.? '~~ 

63"Ha0lam Hanistar" 

64Bo4ina HaShalem He}f adash 73. 

65This is the basic approach applied by his brother Moses Bayyim Ephraim of 
Sudylkow throughout Degel Mahaneh Efrayim. 

66It became traditional, as a result of kabbalistic influence, to chant Song of Songs 
on Friday afternoon. "Most of the Hasidim are careful to say it each afternoon, and if they 
did not manage to say it before minhah, they say it after the prayer." Aaron Wertheim, 
Law and Custom in Hasidism, trans. Shmuel Himelstein (Hoboken: Ktav, 1992) 186. 
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subsequent editions until 193 0 only offer the first half: 

It was already mentioned and made known67 of his wonders when he would 
chant Song of Songs on Sabbath evening (Friday prior to the Sabbath) after 
immersing, 68 when he would burn like fire and the spiritual ecstasy was 
heavenly. And the "knowers of favor" 69 have said about him that he had 
the sparks from the soul of King Solomon,70 may he rest in peace. So, 
when he chanted Song of Songs, he would become ecstatic and ascend 
"like a flaming brazier" (Zech. 12:8). No person could stand there, for they 
would nearly go out of their mind and die. 71 Anyone who was not used to 
the spiritual cleaving and the stripping away of corporeality would likely 
get sick and die. 72 

The holy Rabbi, our teacher and Rabbi, R. Zvi of Zidichov, may his 
memory be for life in the world to come, told that once he was in 
Medzibezh and hid himself there in his room with another Basid73 to hear 
the Song of Songs from the holy mouth of the Rebbe Reb R. Barukh. 
When he began the Song with fervor and yearning, the hasid said to the 
holy Rebbe that his thoughts were confused by all the fire which burned 
within him. And when he said the verse, "His banner of love was over me. 
Sustain me with raisin cakes, refresh nie with apples, for I am faint with 
love" (S.o.S. 2:4-5), it really seemed like fire was burning around him. 

67Interestingly, there are no previous references in Bozina DiNehora to which this 
could be referring. Either the writer is referring to Barukh' s fame outside of the text, or 
this passage comes from another source. 

68Basidim under the influence ofLurianic Kabbalah stressed immersion in a 
mikveh, a ritual bath, every Friday before the Sabbath. Cf. Wertheim, Law and Custom, 
215-216. 

69 Cf. Bee. 9: 11. 

70Tradition attributes King Solomon as writer of Song of Songs, based upon the 
first sentence, "The Song of Songs, by Solomon" (S.o.S. 1: 1). This statement may also 
have messianic overtones as a reference to his Davidic lineage. 

71 Hitpashtut HaGashmiyut; lit. "Leave from corporeality," but really a term for the 
spiritual state of achieving complete annihilation of the self. 

72Both Deveikut and Hitpashtut HaGashmiyut are virtually nonexistent in the 
Barukh texts. This is the only time the latter term ever appears. 

73In the Margaliot version of 1985, he is identified as Judah Gershon. Bozina 
DiNehora HaShalem He}f adash 51. 
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[The rest is omitted from the 1889 and 1925 Bo4ina DiNehora]: 
The hasid that was with him fled because he could not take the great, 
awesorhe fire. He "witnessed the thunder and lightning" (Ex. 20:15), and 
the entire house ablaze like fire, so he strengthened his heart and made an 
effort to hear the voice of the angel of the Lord, until he came to the verse, 
"I am my beloved's, and his desire is for me" (S.o.S. 7: 11), then he nearly 
lost his mind. But the holy Rabbi R. Zvi, may he rest in peace, said, [as an 
oath], "Behold, I am sacrificing my soul to the Lord with love to hear the 
words of the 'living God' as he gave them at Sinai. And if, God forbid, my 
soul separates from my body, behold, it is to do the will of my Creator, 
may He be blessed." 
And so, a new spirit was emanated down to him from the Highest Places 
and he saw a fire of the Lord burning in the house. It is impossible to 
relate it. He stood there, until he heard the verse, "For love is fierce as 
death, ... Its darts are darts of fire, a blazing :flame of God" (S.o.S. 8:6). 
Then, because of the intensity of fervor and yearning, he was nearly taken 
out of existence, God forbid, but the Lord was his Aid until he finished 
chanting Song of Songs. 
The holy Rabbi R. Zvi would always say that whenever, God forbid, he fell 
in his worship due to mental descent and the such, he would remember 
those dear moments when he heard Song of Songs from the mouth of the 
holy one of Medzibezh and his eyes would shine, for his words were "like a 
:flaming brazier" close to his holy and pure heart. 74 

This story suggests an individual whose intensity during prayer was immense. However, it 

teaches nothing about his textual skills. 

Non-Basidic sources are particularly harsh in their attack upon Barukh' s intellect. 

Gottlober suggests that "he didn't read, teach or study ... he didn't know Torah or social 

·etiquette."75 Dubnov writes, "The Basidic tradition needs to admit the truth, that R. 

Barukh was not distinguished in Torah knowledge."76 He bases his judgment upon such 

74Bo4ina (1880) 26a, (1889) 51 (partial), (1925) 38 (partial), 51(Yz); Bo4ina 
HaShalem HeHadash 50-51. 

75Gottlober 40. 

76Dubnov 210. 
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stories as Barukh's childhood avoidance of Torah in Pinhas' home previously mentioned 

and his preference for action over study: 

"Do not be evil, within yourself' (Avot. 2: 18). It seems that every person 
was created to repair something in the world. It seems that he is either of 
need to the world or the world is in need of him. There are those who 
always sit, secluded in inner rooms, continuously studying there, who do 
not leave to speak to anyone. For this, they are called "evil." When one 
speaks with someone, he repairs that which he was created to fix. This is 
the meaning of "Do not be evil, [being] with yourself [exclusively]." This 
means [Do not be evil] through the thing which [makes you] you sit by 
yourself, in self-isolation (hitbodedut). 77 

We find, here, that he did not accept the concept of hitbodedut, a notion which his nephew 

Nahman emphasizes and which we find Jacob Joseph of Polonnoye practiced, in the story 

above. However, more than hitbodedut, Barukh combats any activities which do not 

in9uce physical change. Words, too, are useless for effecting tikkun. We find the 

following interpretation of Psalms: 

"Not from the desert peaks" (Ps. 75:7). "Desert" (i~i~) is related to the 
word "speech" (ii~""i) and "peaks" (t:l.,,ir) is related to the word 
"exaltation" (.M~~iitiir), which is to say that not from speech alone can 
one achieve exaltation. 78 One must do and fulfill. 79 

It is also reported that "He said about himself that he never spoke idle chatter."80 

Barukh' s sources suggest that he was a man of action rather than a man of thought. 

77
Hitbodedut, a Basidic term for spontaneous prayer performed individually. R. 

Barukh' s nephew, Nahman of Bratslav, was a major advocate for Hitbodedut, and R. 
Barukh here criticizes the practice. Bo4ina (1880) 5b; Bo4ina HaShalem He}fadash 92. 

78
Barukh's substitutions renders "Not from speech is there exaltation." 

79 
Bo4ina (1880) lOb, Bo4ina HaShalem He}fadash 83. 

80Bo4ina (1880) 5b. 
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Dubnov claims there is no indication that he did either. Perhaps he was referring to 

himselfwheh he teaches the following: 

"Even a fool, if he keeps silent, is deemed wise" (Prov. 17:28). He 
interpreted it: Even though the fool is silent and does not say anything, he 
is still considered the wise one. 81 

Bo4ina DiNehora HaShalem HeJJadash adds that Barukh is similar in his preference for 

silence with members of the Ruzhyn-Sadgora dynasty, particularly David of Chortkov,
82 

Based upon these sources, which form the basis for Dubnov's negative caricature, 

there is no reason to believe that Barukh was any less competent with texts than any of his 

I:Iasidic contemporaries. While the texts state he believed in action over words, to suggest 

that he was intellectually inferior is not warranted. The text which teaches that he 

·remained quiet as a youth with Pinbas of Korets, if anything, suggests that his textual 

erudition was superior anyone else. His interpretation of Song of Songs certainly 

demonstrates a command of interpretation. All the criticisms ofBarukh are overstated. 

Very few of the sources report Barukh's attitude toward prayer. As we have seen, 

he was known for his passionate chanting of Song of Songs. However, the following text 

suggests that Barukh believed that prayer is better served with simple gestures. 

Once, he spoke to his grandson, R. Israelish, whose way was to scream 
during prayer. He said to him, "My son, please consider the difference 
between the wick of cotton-wool and that of linen. This one burns secretly 
and comfortably, and this one screams and its voice is boisterous." And he 
said to him, "Believe me that one motion of truth, even with the smallest 

81Bo4ina (1880) 8a; Bo4ina HaShalem HelJadash 87. 

82Bo4ina HaShalem HelJadash 30. 
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toe is enough."83 

Barukh shows disdain for overly expressive prayer. Too much motion and emotion during 

prayer is simply insincere. His most vehement attack upon another I:Iasidic figure is 

reserved for Levi Yizbak ofBerdichev,84 who was known for his bizarre behavior during 

prayer. 85 There is only one text, in addition to the Song of Songs text above, which 

suggests that Barukh' s behavior during prayer deviated from regular behavior: 

Once, during Grace After Meals, when he came to these words, "Our holy 
One, holy One of Jacob," he acted childlike before the Omnipresence, like a 
child acts around his father. He said, '"Our holy One,' make us holy; 
"Sanctifier86 of Jacob," had you not sanctified Jacob when you wanted 
to?"87 

Barukh acts like a child before a father, but this does not suggest the wild antics of Levi 

· Yizbak ofBerdichev or the screams of his grandson. His prayer was expressive, but well 

within the realm of ordinary prayer. 

The Lurianic Kavvanot, which were defended by some early I:Iasidim (such as 

83Bo4ina (1889) 46, (1925) 33; Bo4ina HaShalem He}fadash 67. 

84See Bo4ina HaShalem He}fadash 58, where Barukh challenges his I:Iasidirn, 
"Whomever speaks harshly against the Rabbi ofBerdichev, I promise him his reward in 
the World to Corne!" 

85 An example of his unusual behavior can be found in Buber, Tales, 210: "On the 
forenoon of the Day of Atonement. .. he was so overwhelmed with fervor that ... he fell 
on the floor and lay as one dead. In vain did those standing near seek to revive him. They 
lifted him from the floor, carried him to his room, and laid him on his bed. Then the 
Hasidim, who knew very well that this was a state which had to do with the soul, and not 
a sickness of the body, continued in prayer .... " 

86K 'dash is normally translated here as "Holy One;" Barukh translates Kadosh as 

"Sanctifier." 

87Bo4ina (1889) 48, (1925) 35; Bo4ina HaShalem He}fadash 97; Tales 88-89. 
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Bayyim ben Solomon Tyrer ofCzernowitz, 88 student ofYebiel Mikhel ofZlotchov, who 

learns from Pinbas of Korets and the Maggid that Barukh is a lfiddush) but disregarded by 

most, were not advocated by Barukh. The Ba' al Shem Tov, Barukh's grandfather, 

probably did not use them either;89 Barukh may simply be following his grandfather's way 

(Joseph Weiss considers the Besht too ignorant to use the Kavvanot properly). We find 

the following interpretation by Barukh on Psalm 138: 

"For You have enlarged above all Your name, Your word" (Ps. 138:2). 
For every commandment has Kavvanot and holy names, but the principle 
intention is to fulfill the will of the Creator with each commandment He 
uttered, and that we do His will. This is like what our Sages said: "Why do 
we sound [the Shofar]? The Merciful One said 'sound' [the shofar]" (R.H. 
16a) ! This is the meaning of "For you have enlarged above all Your 
name," meaning above all the holy names; "Your word (1tiiQN)," to focus 
[on what] You said (tiiQN) and that we will do Your will, and this is the 
purpose of the intention.90 

Louis Jacobs explains that Barukh advocated emotional commitment to the "simple 

meaning of the words" over the Kavvanot. 91 He takes a non-mystical, literal approach to 

prayer, unlike like his grandfather, whose method Weiss calls "attachment of oneself to the 

letters,'' whereby the individual atomizes each and every letter and enters a meditative 

88Louis Jacobs, Hasidic Prayer (London: The Littman Library, 1993) 81. 

89Weiss, "The Kawanoth of Prayer,'' 100. However, the same article notes that 
Shvhei HaBesht indicates he did perform Kawanot. Weiss concludes, "Israel Baalshem 
[is not] explicit in denouncing the Lurianic method of meditation, but in practice he is 
clearly interested in more individual meditations directed at more concrete and proximate 
aims than the Sefirotic ones of the Lurianic Kavvanoth." Weiss 102-103. 

90Bo4ina (1880) 13a, (1889) 24, (1925) 15; Bo4ina HaShalem Helfadash 86. 

91Hasidic Prayer 83. Jacobs never indicates which teaching is the basis for his 
interpretation of Barukh' s thought. 
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state of contemplation.92 

His opposition to hitbodedut, Kavvanot, and extreme prayer gestures suggests that 

Barukh did not bring mysticism into his prayer. However, there are some ways in which he 

clearly connects with the Ba' al Shem Tov and Basidism. One way is his belief in 

continuous deveikut (although he never uses this term) all day long: 

"My tears have been my food ... I am taunted all day with 'Where is your 
God?"' (Ps. 42:4). For there are many people who connect themselves to 
the Creator, blessed is He, only during prayer. But afterward, all day long, 
service to God is forgotten from their hearts. This is the meaning of "I am 
ever taunted with 'Where is your God,"' which is to say, all day, How did 
you worship the Lord?93 

In Hi tor 'rut HaTefillah, Barukh' s "distinguished student," David Solomon of Tulchin 

writes, "I heard from the holy Rav, Admur Barukh, who used to say the expression of our 

Sages, "legal discussion needs prayer" (Tos. to Meg. 28b; Tos. to B.B. 3b) which means 

that [Torah] study needs prayer, and so, too, the opposite."94 He uses this statement as a 

proof that study can also lead to deveikut. Based upon these texts, it does seem that 

Barukh did believe that one should try to be in constant spiritual elevation, even when one 

is not praying. As we will find in the discussion about Zaddikim, he carries this idea to the 

Basidic extreme of avodah begashmiyut, "worship in corporeality," in which the 

individual (usually the Zaddik) continuously worships God, even when engaged in the 

most mundane or even profane acts. 

92Weiss 104. 

93Bo4ina (1880) 15a; (1889) 27, (1925) 17; Bo4ina HaShalem He}fadash 83. 

94Hi tor 'rut 18. 
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Barukh also accepts the basic I:Iasidic stance toward petitionary prayer. Louis 

Jacobs writes, 

In mythological language ... when man lacks anything the lack is in the 
Shekhinah since then God's purpose remains unfulfilled. The Hasid, it is 
therefore taught, should not ask for his needs to be satisfied because they 
are his needs but because ultimately they are the needs of the Shekhinah. 
Even when praying for himself his true aim is for God. Even petitionary 
prayer serves his aim of self-transcendence.95 

The act of praying for "the needs of the Shekhinah" appears at least twice in texts 

attributed to Barukh. He states, 

Once, he was healed from a horrible illness. He said [and these are his 
words], "O Lord my God, I cried out to You," (Ps. 30:3) that is, [I cried] 
over the imperfection that afflicted You. "And You healed me;" and of 
course the remedy came to me.96 

Barukh explains that the source of imperfection in God is sin. Our role is to pray for the 

elimination of the flaws in the Shekhinah so that She can be made whole once again. He 

uses the story of Hannah and the birth of Samuel as the basis for his argument. 

One who sins and performs a transgression gives power to the Sitra Ahra97 

and makes an imperfection in the Shekhinah, God forbid. It appears in the 
Gemara, "One who prays for the welfare of his fellow, he is answered first" 
(B.K. 92a). So, a person needs the essence of all his prayers to be for the 
glory of the Shekhinah. 
This is the intention of King David, may he rest in peace, who said, "They 
cried to the Lord,98 which means that when a person experiences 
afflictions, undoubtedly an imperfection [caused by] some sin, he needs to 

95Hasidic Prayer 24. 

96Bo4ina (1880) 15b; (1889) 28, (1925) 18. 

97Lit. "The Other Side," signifying for Jewish mystics the evil forces in the world. 

98Bo4ina (1880) 18a adds, "the children oflsrael," which suggests that he is 
quoting Ex. 14: 10 or Judg. 4:3, which does not make sense contextually. 
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cry "to the Lord," that is, concerning the imperfection of the Shekhinah. 
"And He saved them from their distresses" (Ps. 107: 19), which means he 
saved them from their hardships. 
This is also the intention of the verse, "And Hannah prayed" (Sam. I 2:1) 
"concerning the Lord" (Sam. I 1:10) ... When Hannah saw that [Hophni 
and Phinehas] were not proper and were not behaving in the upright way, 
and that they were damaging the Shekhinah, she was sad over the 
imperfection of the Shekhinah, and so she prayed "concerning the Lord" 
(Sam. I 1: 10), meaning the prayers she prayed for a son were not for her 
own good, but rather for the good of the Shekhinah; that God would give 
her a fit son who would fix all this. 99 

Klein 52 

Barukh, like many of his Basidic contemporaries, believed that the Shekhinah, the tenth 

sefirah which represents God's presence in the world, needed tikkun, or repair. Every 

flaw in the world, whether it be poor health, barrenness, or the existence of evil-doers, 

reflected an imperfection in the Shekhinah. The human mission, therefore, is to pray for 

the perfection of the Shekhinah, which would provide the corresponding perfection in the 

flawed world. Barukh shared this view with many others, including his grandfather and 

brother, Moses Bayyim Ephraim.100 

The concept of "strange thoughts" (mahshavot zarot) also appears once in the 

corpus ofBarukh's texts, although he does not state what one should do when a strange 

thought enters the mind. The doctrine of elevating strange thoughts only appears in the 

ideas of the first generations ofBasidism (including some of his contemporaries), while 

later Basidim tend to try to conquer them by thinking about something else. Barukh' s 

nephew Nabman ofBratslav and Shneur Zalman ofLiadi take this approach.
101 

Barukh 

99Bozina (1880) 18a-b, (1889) 32-33, (1925) 22; Bozina HaShalem He}fadash 85. 

100Hasidic Prayer 25. 

101Hasidic Prayer 112-113. 
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merely mentions strange thoughts without offering a solution to the problem: 

"A ps·alm of Asaph. 0 God, heathens have entered into Your domain" (Ps. 
79: 1 ). "Heathens," meaning strange thoughts. "Into Your domain," 
meaning the mind. Because of the strange thoughts, "they have defiled your 
holy Temple" (Ps. 79: 1 ), meaning the heart. "They have turned Jerusalem 
into ruins;" the heart is called Jerusalem, for just as Jerusalem is in the 
middle of the world, so too the heart is in the middle of the body, meaning 
that [the strange thoughts] have made the heart into chaos. 102 

When strange thoughts enter the mind, Barukh asserts, they are like non-Jews entering the 

Temple. Unfortunately, Barukh does not provide a model for ridding oneself of strange 

thoughts. This absence of a method suggests that he may not have had any elaborate 

system like Jacob Joseph of Polonnoye, who writes in the Besht' s name, 

As I have heard from my master how to put right the strange thoughts. If 
it is thoughts of women he should intend to elevate them by attaching them 
to their root in Hesed ['Lovingkindness'], according to the mystery of 
'And if a man shall take his sister .... it is Hesed' [Lev. 20: 17]. And 
thoughts of idolatry produce a flaw in Tiferet ['Beauty'] oflsrael. And 
enough has been said. 103 

The elevation of strange thoughts meant connecting the source of the thought to its 

corresponding Sefirah in the mystical system of divine emanations. Barukh never suggests 

such an approach (nor does he ever use the Sefirotic system for any other purpose). 

The texts suggest that perhaps Barukh had a strong tie to the Holyland. It was the 

one place to go for answers to difficult questions: 

"If a case is too baffling for you to decide, ... you shall promptly repair to 
the place" (Dt. 17:8). According to the Tanna (Ben Azzai), "There is 
nothing which has no place" (Avot 4:3). For with Torah, the Holy One, 

102Bo4ina (1880) 14a, (1889) 26, (1925) 16-17; Bo4ina HaShalem He}fadash 83; 
Newman476. 

103Hasidic Prayer 105. 
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Blessed be He created the world, and with Torah, the world is ruled. Just 
as the world is divided into borders and districts, so too the twenty-two 
letters of the holy Torah are divided into portions, and there are big and 
little portions. Behold, each and every matter in the Torah belongs to a 
place by itself, and there is a special place for it. For this reason, it is 
possible that when a person comes to a specific place, specific meanings of 
the Torah are revealed to him, things which were hidden from him [prior to 
his arrival] since the Torah matter belonged to that place. This is the 
meaning of "there is no thing that has no place," and this is the intention of 
the verse, "If a matter is too baffling for you," [meaning] when a matter in 
the Torah is difficult for you and you do not know which place you will 
find [the answer], here is the advice: "You shall promptly repair to the" 
special "place," which is Jerusalem. It is known that it is the [central] point 
of all the earth. Certainly, all of the Torah is included there.

104 

Barukh clearly views Jerusalem as the center of the metaphysical universe. In the physical 

realm, too, he contributed to the settlement of the land oflsrael, as a letter to Menahem 

Mendel ofVitebsk (who was in Israel at the time) and one from Jacob Samson Shepetova 

attest. 105 He even writes that he hopes to visit Israel shortly.
106 

3. Barukh, the Rebbe of Joy 

Barukh was surrounded by many I:Iasidim. His disciples, according to various 

sources, include Mordecai of Lachowicz, 107 Moses Tzvi Savran, 108 Asher the First of 

104Bozina (1880) 16b-17a, (1889) 30, (1925) 20; Bozina HaShalem He}fadash 79. 

105Both letters appear in the back of Bozina DiNehora, in nearly every edition. 

106Bozina (1880) 27b-28a. 

101Encyclopedia of Hasidism 273. 

108Encyclopedia of Hasidism 426. 
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Karlin, Zvi Hirsh of Zidichov, 109 Nisan Kavler110 and most significantly, David Solomon of 

Tulchin, author of Migdal David and Hi tor 'rut HaTefillah. Gottlober describes Barukh' s 

I:Iasidic court, probably the first Rebbe to mimic the outer trappings of royalty. 111 His 

court included a throne, covered wagons and carriages, gilded and decorated to a level 

comparable to real royal possessions. Gottlober even reports, libelously, that Barukh had 

a court jester, Zvi Hirshel Ostropolier, whose function was to keep the "king" constantly 

amused. 112 

Many people came to him, as his letter to Menahem Mendel of Vitebsk suggests, 

for help as a Rebbe. He encouraged his followers in their hardships: 

Once, his close associates, people of merit, complained113 before him: Why 
were their lives always in distress and difficult while people who had 
already rejected the Lord, their success is quite immense? He said to them, 
"Do not think that distress is removed by your goodness, nor your success 
by your wickedness. The psalmist already hinted, "Fear the Lord, you His 
consecrated ones, for there is no shortage for those who fear Him" (Ps. 
34: 10). The shortage does not come because of fearing the Lord, and this 

109 En~iklopedia La}f asidut. 

11°Nathan ofNemirov, Tzaddik (Chayey Moharan): A Portrait of Rabbi Nachman 
(Jerusalem: Breslov Research Institute, 1987) 223. 

111 Arthur Green, "Typologies of Leadership," Jewish Spirituality: From the 
Sixteenth-Century Revival to the Present (New York: Crossroad, 1987) 144. 

112Zikhronot 40. Gottlober claims that Zvi Ostropolier once made a joke that was 
too critical of Barukh for the Rebbe' s taste, whereupon he ordered his men to throw Zvi 
out from the roof of Barukh' s house, which they did. Zvi allegedly grew ill from the 
injuries and soon died. Gottlob er adds, "These are the holy ways of the Zaddik, R. 
Brukhil, grandson of the Besht." Zikhronot 41. 

113Lit. "Apologized." 
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is the proof: We see that "Heretics114 have been reduced to starvation, but 
those who turn to the Lord shall not lack any good."115 

Klein 56 

Barukh's answer to the burning question oftheodicy depends upon the elimination of what 

he perceives as a false link between piety and wealth. One must worship God for the sake 

of ultimate redemption, but this redemptive event transpires outside of our present, 

corporeal existence. Within this world, there is no guarantees of success. His message to 

his adherents, in this text, is to continue with their proper worship and accept that their 

reward will come later. 

Despite the existence of evil within others, Barukh does not accept the extremist 

position that people are either entirely good or entirely evil. Commenting upon Psalms, he 

states, 

"A little longer ('ad) and there will be no wicked man" (Ps. 37: 10). This 
means that even if a Jewish person deviates, God forbid, from the proper 
path and acts wickedly, he is still not made into a wicked person until 
nothing good remains within him. Instead, "A little more ('ad)," which is 
not wicked, remains within him. "You will look at where he was--he will 
be gone." This means, make an effort to look at the little part where there 
is no wickedness and you will see that he is not wicked. 
It is like what King David, may he rest in peace, said: "I will sing to the 
Lord as long as I live; I will chant hymns to my God through my still 
existing (b 'adi)." (Ps. 104:33). [This means] Behold, I am grasping and 
making every effort to thank and sing to the Lord by virtue of this [little] 
part (ha 'ad) [which is still good]. 116 

According to this text, Barukh finds hope that all people have the potential for good. One 

must look for the goodness within even the worst sinner. It is important to note that 

114Kefirim, or "Lions," are reinterpreted here as Kafrim, or heretics. 

115Ba~ina (1880) 21b, (1889) 38, (1925) 26. 

116Ba~ina (1880) 16b, (1889) 30, (1925) 19-20; Ba~ina HaShalem He}fadash 82. 

" i ' 



Klein 57 

Barukh never employs Kabbalistic terms to explain the source of goodness within each 

individual. Whereas we might expect to find a reference to "sparks" of the divine which 

exist within every individual, Barukh does not incorporate Lurianic mysticism into this 

text, nor in virtually any other text. This is certainly why Dubnov attacks his intellect. 

However, it may simply reflect the nature of the teachings which we have recorded in his 

name. Since we have no evidence that Barukh ever crystallized his teachings into the 

written form, our sources merely reflect oral traditions which Barukh' s students recorded. 

When he taught that every individual contains at least one good part, he was not writing 

for posterity; rather, he was speaking as a Rebbe, providing his community a hashkafah 

(viewpoint) which would allow them to cope with difficult individuals. Barukh was 

· speaking as a Rebbe interested in the welfare of his I:Iasidim, not as a philosopher 

interested in a metaphysical theory of evil. 

Constant joy was important to Barukh, as reflected in his writings. He encouraged 

his I:Iasidim to celebrate life every day, not just on the Sabbath. He teaches, 

[It appears in the Gemara] "We, for instance, who have meat and wine 
every day, how shall we mark the Sabbath?" (Shah. l 19a) .... 
On the Sabbath, it is a commandment to celebrate with meat and wine, and 
it is known that a "change of diet [is the beginning of bowel disease]" (San. 
lOla, Ket. l lOb). Therefore, one needs to celebrate during the week with 
meat and wine as well, so that there will not be a change of lifestyle on the 
Sabbath, and it will be a complete delight. It is also hinted that on the 
Sabbath, the food of every day of the week is elevated, as it is known. 117 

Barukh believed in experiencing Judaism with joy, including alcohol. Unfortunately, 

Gottlober exploits this point in his memoir: "[Barukh] would celebrate all the days of his 

117Bozina (1880) 22a, (1889) 39, (1925) 26-27. 
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life with wine ... and everyone who walked in his drunk path was smitten by wine and 

lost."118 This attack against Barukh's character ignores his opposition to excessive use of 

alcohol: 

He said that there are people whom when they drink liquor (i'Tl't:!~), then 
they are made pious. Concerning this it is stated, "Do not make molten 
(i'T~~) gods for yourselves" (Lev. 19:4).119 

Alcohol should not replace God as a source of worship. Nevertheless, Barukh is not 

advocating complete avoidance ofliquor. More importantly, he tells his adherents that 

they should never let depression dominate their lives, which could have catastrophic 

results: 

He said that sadness really spoils livelihood. Due to this, every person 
should see to it that he have joy. This 1s hinted at in the Torah: "You shall 
have nothing but joy" (Dt. 16: 15). The end initials form the acronym, 
Jf atakh, 120 who is the chief angel of livelihood. 121 

Barukh insisted that joy dominate on the Sabbath. Any breach of the merriment could not 

be tolerated. Even honored guests were required to delight in the Sabbath: 

Once, an important and honored man who came from the Holy Land was a 

118Zikhronot 40. 

119Liquor (Mashkeh) and molten (masekhah), while not related grammatically, are 
pronounced identically when the vowels are manipulated. Bozina (1880) 2la, (1889) 37, 
(1925) 25. 

120M"~t:! 1"N ti""l"I\ when the final letters are rearranged, spell irin. 
121Bozina (1880) Sa, (1889) 16, (1925) 9. According to Gustav Davidson, A 

Dictionary of Angels, Including the Fallen Angels (New York: The Free Press, 1967) 
137, "Hatach" is "an angel invoked in medieval Jewish incantation rites." Others connect 
this angel to the atonement ritual of Tashlikh, but I could find no reference connecting this 
angel to livelihood. Joshua Trachtenberg, Jewish Magic and Superstition: A Study in 
Folk Religion (New York: Atheneum, 1984) 164-165. 
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guest with him. His importance was recognized by the Rabbi R. Barukh, 
for he would draw near to him the most. On Sabbath night, he was sitting 
at the table of the Rabbi. This man was one of those who are always 
mourning for Zion and Jerusalem, whose way is to be in anguish and 
sorrow always. When the Rabbi sang Kol M'kadesh122 according to his 
way123 with the regular melody and came to the words, "Lovers of the Lord 
who are waiting for the building of Ariel,"124 the Rabbi looked upon the 
guest and saw him worrying and sighing according to his way on 
weekdays. The Rabbi departed the melody from the song and scolded him 
with rebuke, "Lovers of the Lord who are waiting for the building of Ariel; 
On the Holy Sabbath, be glad and rejoice!"125 Afterward, he returned to 
the song with the regular melody. 126 

Barukh made clear to his guest that they had to be joyful, even if, ironically, it required 

scolding them in order to convince them. 

4. Barukh with Others 

Barukh was difficult to understand at times. His behavior was often peculiar and 

self-serving. The following story attests to this reality: 

Once, he was sitting for a meal. On one side was his son-in-law's father, 
Abraham Dov of Chmielnik, may the memory of the Zaddikim be for 
eternal life, and on the other side was his [other] son-in-law's father, R. 

122The first of several Sabbath evening table songs. 

123This may signify that it is his own melody. Enziklopedia Lalfasidut: Ishim 
pictures a melody for Adir Hu (from the Passover liturgy) on page 37 of the pictorial 
section, labelling it the work of R. Barukh. 

124First verse of an alphabetical acrostic. 

125This is the continuation of the song. 

126Bozina (1889) 47-48, (1925) 35; Tales 95. 
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Joseph ofYampol (~~~~N~). 127 A rich and pungent man came to the house, 
and the Rav R. Bamkh commanded his people to drive him outside. 
Immediately, they drove him out. His son-in-law's father, Rav Abraham 
Dov said to him, ''What should be done with the Gemara, 'One who 
humiliates his fellow in front of others"' (B.M. 59a, Sanh. 107a)? 
Immediately, the Rav R. Bamkh turned his face to him and said to him, 
"What did the teacher say? 'One who humiliates his fellow in front of 
others?' Why doesn't he finish the statement? 'He has no share in the 
world-to-come.' Is it possible when I saw him that judgments dwelt upon 
him? It is for this reason that when I scorned him I nullified the judgments 
that were upon him. I would not lose my [place] in the world-to-come for 
the sake of a Jew." Immediately, he answered that he did not know this. 
The Rabbi, R. Joseph said to him, "I, too, had difficulty over the matter but 
I knew that one does not ask or protest against this, for apparently, he 
knows what he is doing." 128 

The motif of insulting an individual for the sake of redeeming them is repeated elsewhere 

as well: 

Once, a woman came before him crying and pleading for her daughter, who 
had difficulty giving birth. He began to curse her with fierce curses which 
melted the hearts of those who heard. It was perplexing for those standing 
by, so he said to them, "Why are you perplexed? Know that curses which 
leave my mouth are blessings!" He took the Zohar and showed them 
Parashat Vayeshev, 129 and this is his words: "There is anger and there is 
anger. There is anger which is blessing from above and below, and it is 
called Barukh."130 

Bamkh, as this last text reveals, suffered from narcissism. By no means was he lacking in 

127There is no sign here that he had died yet, so that this source was possibly 
written some time between Abraham Dov's death and that of R. Joseph's. It could also 
simply be an oversight. 

128Bo4ina (1889) 46, (1925) 33-34; Bo4ina HaShalem He}fadash 60. 

129Zohar 1: l 84a. 

130Bo4ina (1880) 20b. This passage only appears in the first edition of Bo4ina 
DiNehora. 
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ego. We have seen that he claimed to know the "essence of angels" and to have a special 

relationship with Simeon Bar Y ohai. Horodetzky adds that he said, "I thank you, Rashbi, 

for the Zohar, for if it were not for it, I would not be better than my fellow" and "There 

are no contradictions for me, and every meaning of the Torah is clear to me" 131 In Bozina 

DiNehora, he even claims halakhic superiority: "He said, IfI knew that I would transgress 

even the tiniest law derabanan132 in my life, I would not desire living."133 With such a 

bloated ego, it is not surprising that he used his sharp tongue to insult others: 

When the holy Rabbi R. Nahum of Chernobyl, may the memory of the 
Zaddikim be for eternal life, 134 was accepted for the first time as a Rabbi 
and Teacher, he was accepted with great honor. When Rabbi R. Barukh, 
whose soul is in Eden, heard about the great honor which they made for 
him, he said, "If [they give honor] to the transgressors of His will, then all 
the more so, so too [should they give honor] to the performers of His will." 
He immediately explained his words to them. "Since the Holy One Blessed 
be He wants honor for the Zaddikim even though they flee from the honor 
and disobey His will, certainly it is fitting for the performers of His will [to 
receive] still more honor."135 

Is this a compliment or an insult? Barukh seems to be delegitimizing Nahum of 

Chernobyl's title of Zaddik, while simultaneously suggesting that he performs God's will. 

131Bozina (1889) 43, (1925) 30; Horodetzky 13; Dubnov 211. 

132 A law which the Rabbis ordained which is not directly commanded by the Torah. 

133Bozina (1889) 43, (1925) 30. 

134R. Menahem Nahum Twersky of Chernobyl ( 173 0-1798) was a student of the 
Ba'al Shem Tov and later of the Maggid ofMezhirech. He wroteMeor Einayim, which 
consists of interpretations of the Torah portion. "After his marriage he earned his 
livelihood as a me lamed, a teacher of young boys." Avraham Yaakov Finkel, The Great 
Chasidic Masters (Northvale: Jason Aronson, 1992) 44. 

135Bozina (1880) 2la, (1889) 37, (1925) 25. 
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Klein 62 

Barukh must have been an extremely difficult person to understand. 

In his tenure as a Rebbe, Barukh managed to accrue many opponents, including 

both Mitnaggedim and Basidim. The texts typically do not distinguish between these two 

forms of opposition. Bozina DiNehora HaShalem He}fadash reports that he left Tulchin 

and returned to Medzibezh because "the members of his community began to criticize him 

harshly for his leadership of honor and grandeur, and his opponents (mitnagdav) fought 

until he was compelled to uproot his home."136 In another text, Barukh is told by his 

adherents that "wicked people had come to see and mock him."137 Whether from his own 

community or from the opponents of Basidism, Barukh made many enemies. 

One reason for his disfavor among other Basidim is his effort to claim legitimacy. 

Mote than once he claims legitimacy as the descendent of royalty. Other Rebbes attest to 

his special title: 

Once, his son-in-law's father, the holy Rabbi R. Solomon of Karlin came to 
the community of Tulchin. The Rabbi, R. Solomon went from his hostel to 
the holy Rabbi, R. Barukh. The whole wide world of citizens of Tulchin 
went with him. When the holy Rabbi, R. Solomon opened the door, he then 
knocked afterward. He did this several times: He would open up the door, 
knock afterward, and close the door. But the holy Rabbi R. Barukh did 
not see him because he was standing by the window, his face directed 
away. 
Everyone said, "Why is the Rabbi afraid to go into the room? We are not 
so afraid of him!" The holy Rabbi, R. Solomon said, "How could I not to 
be afraid? For I saw the Besht standing by him, curling his hair!"138 

Barukh' s claims to superiority often involve diminishing the worth of other 

136Bozina HaShalem He}fadash 29. 

137Bozina (1889) 46, (1925) 33. 

138Bozina (1880) 21b; Bozina HaShalem He}fadash 56; Tales 94. 
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Rebbes. While many came to him with respect, the legends about him suggest that he 

expected honor, even demanded it as his fundamental right as the Besht' s grandson. In 

some cases, he considered those who did not offer it as his enemies. His Yihus (lineage) 

entitled him to fame. 

He did not hesitate to let others know his origins. Gottlober tells the story of the 

efforts of Shneur Zalman ofLiadi (1745-1813) to gather funds for the poor and for 

redemption of captives, soon after his release from jail in St. Petersberg, 1801.139 He 

decides to attempt to enlist the aid of Barukh. After passing through Bratslav, where 

Barukh' s nephew Nahman warns him of his uncle's temper, 140 Shneur Zalman reaches 

Tulchin, where Barukh has established his court. 141 The next morning, Shneur Zalman 

finds him putting on tefillin of Rabbeinu Tam. 142 

139Gottlober 42-44. See also Horodetzky 13-15. Aryeh Kaplan offers the period 
of these events to be early 1810, based upon Babad and Bratslaver documents. See Aryeh 
Kaplan, Until the Mashiach: Rabbi Nachman 's Biography: An Annotated Chronology, 
ed. Dovid Shapiro (Jerusalem: Breslov Research Institute, 1985) 178-179. 

140He says, "Peterbokh -- Feter Barukh!" ("coarse belly -- Uncle Barukh"). 

141While we have no clear evidence for when Barukh moved back to Medzibezh, 
·this text suggests that his time there was actually rather limited. He dies in 1811, so if this 
text is accurate, his time in Medzibezh as a Rebbe was limited to no more than ten years. 
Dubnov, 208 notes the difficulty determining precisely when he moved from Tulchin to 
Medzibezh, stressing that it is indeed possible that he lived in both places simultaneously. 
Kaplan, Until the Mashiach 231-232 suggests that Barukh became Rabbi of Tulchin in 
1780 or 1781 (based upon}fokhmei Yisrael 210) and returned to Medzibezh in 1788, but 
that he would stay in Tulchin for one winter and one summer month per year. 

142Unlike regular tefillin, known as tefillin of Rashi, these philacteries place the 
texts in a different order, one which the Zohar prefers. Until the advent ofBasidism, 
tefillin ofRabbeinu Tam were only worn by the elite. In this case, too, it may be an 
expression of his elitism. See Wertheim 120-125. ·· .. II I 
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Gottlober records Barukh' s first words to Shneur Zalman: "What is your question 

and why have you come to me?"143 Shneur Zalman explains that his purpose is to gather 

funds and to promote the welfare of Jews worldwide. Gottlober explains that Barukh 

becomes enraged at the founder ofI:Iabad because he had expected him "to come bow 

down to him." Moreover, Barukh' s work was "to pray morning and night, to immerse in 

the mikveh (ritual bath) daily ... and to engage in the marketing ofyir'at shamayim 

(heavenly awe)," not to involve himself in worldly affairs. "Who loves money more than 

this Holy Zaddik, the grandson of the Besht?" the maskil (adherent of the enlightenment) 

asks sarcastically. 144 Barukh responds to Shneur Zalman' s philanthropic ideas with a 

shriek: "God will save Israel!" Shneur Zalman then attempts to pacify his foe, but it is too 

late. Barukh says "Who asked you to improve Israel's welfare?" Frustrated, Barukh 

attempts to change the subject and engage him in a new fight: "I heard that when you 

were in Petersberg, you taught Kabbalah to a gentile man who is not Jewish." Shneur 

Zalman gives up all efforts at civility and responds, "I spoke ofKabbalistic matters with 

this gentile ... that gentile knows more of the wisdom than many Rabbis that are here in 

Volhynia and Podolia!" With little more to say, Barukh sneers, "Don't you know that the 

· tefillin that are on my head and arm are the tefillin of my grandfather the Besht?" Shneur 

Zalman responds accordingly, 

Your headdress which you are wearing for your head, remove it and put on 

143Gottlober 43. 

144Gottlober 44. 
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another set 'as frontlets between your eyes' 145 and on your arm, because 
your tefillin are unfit! Without a doubt, you didn't know that Tefillin 
which are not checked for seven years become unfit according to law. 
These tefillin, without a doubt, have not been checked for many years since 
they belonged to the Besht; and what is holy in your eyes, the law does not 
recognize! 146 

Barukh can only answer with, "I know this, that your faith is already cut off!" as Shneur 

Zalman walks out the door. Barukh' s supporters, Gottlober' s narration concludes, 

surround Shneur Zalman' s lodgings and try to attack him, but he narrowly escapes 

through the window. 

This story reveals several aspects ofBarukh' s personality. It suggests that he 

relied upon his claim as a descendent of the founder ofI:Iasidism, whose tefillin he wears. 

It also suggests that he felt threatened by other I:Iasidic leaders of his time. Shneur 

Zalman, as a student of Dov Baer ofMezhirech, probably intimidated Barukh for his 

central role in the spread ofI:Iasidism. Shneur Zalman's willingness to travel for the 

benefit of the Jewish community represents the antithesis ofBarukh's approach, who 

rarely, if ever, ventures more than one hundred miles from his home in Podolia, the 

waning center ofI:Iasidism. Unlike his grandfather whom he venerates, these stories of 

Barukh' s experience suggest precisely the conclusions of Simon Dubnov: Barukh was "an 

arrogant man, an aspirer for power, for honor and for wealth."147 The following story 

contributes to this portrayal: 

i4sDt. 6:8. 

146Gottlober 44. 

147Dubnov 208. 
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Once, he said that after his death, "the Zaddikim will lock the gates of the 
Garden of Eden. What will I do? I will sit behind the gate and recite the 
Zohar as I know how and understand. By this, all the animals of all the 
worlds will be so enticed that the Zaddikim will open the gates and come to 
hear Zohar from my mouth. Then I will enter the Garden of Eden and close 
the gates, and the Zaddikim will remain outside."148 

It is also told that "Once, he was sitting at a table and before him were many Zaddikim. 

He began to insult and mock the Zaddikim who had died more than a hundred years. All 

who heard were puzzled"149 Barukh even suggests that his modesty is superior to that of 

everyone else: "He said regarding the attribute of humility, 'If there are one thousand 

[humble people], I am among them; ifthere are two, I am among them.'"150 

Barukh is also known to have disputes with many others. Makar Barukh within 

Bo~ina DiNehora HaShalem He}fadash describ'es many of these, including Mordechai of 

Chernobyl (1779-1837), 151 and Levi Yiz;bak ofBerdichev (1740-1810), whose acrobatic 

prayer posture becomes a source of ridicule for Barukh. 152 He also insults Shalom of 

Shakhne, the grandson of Dov Baer of Mezhirech, in front of one of his students. 153 

148Bo~ina HaShalem He}fadash 41; Horodetzky 13. I was unable to find this 
particularly damaging story in Bo~ina DiNehora prior to Margaliot' s revisions, for 
understandable reasons! 

149Bo~ina (1880) 2lb, (1889) 38, (1925) 26; Bo~ina HaShalem He}fadash 61; 
Kahana 317. 

150Bo~ina (1889) 43, (1925) 30; Kahana 317; Horodetzky 13; Dubnov 211. 

151Bo~ina HaShalem He}fadash 59. He claims his hat is nicer! 

152Bo~ina HaShalem He}fadash 57-9. While the texs suggests that Barukh in fact 
admits jealousy of Levi Yiz;bak's d'veikut after the latter's death, it seems doubtful. 

153Bo~ina HaShalem He}fadash 61. 



; 

j 
. j 
l 
; 

Klein 67 

Shalom later says "R. Barukh has made a ladder for himself out of the Zaddikim, and he 

goes up on top of them to his Father in the Heavens."154 Even his nephew, Nahman of 

Bratslav, has a dispute with him for a while, beginning in 1803. Allegedly, Nahman 

claimed that he surpassed the piety of his great grandfather the Besht when he was only 

thirteen, and this angered Barukh so much that he pushed him. 155 

Sometimes, however, he seems to have resolved his conflicts. There is some 

evidence that Barukh and his nephew Nahman ease their tensions. 156 More significant is 

Barukh' s reconciliation with Jacob Samson of Shepetova ( d. 1801) who was sent by 

Barukh to Israel to help with the settlement there. 157 Upon his arrival there in 1799, he 

found, allegedly, that all the funds which Barukh collected for the settlement in Israel were 

sent exclusively to Russian immigrants, not Polish ones. He decided to engage in an 

international fundraising effort to support the Polish settlers, 158 which angered Barukh. 

Jacob Samson sends Barukh a letter, dated 1800, to ease the tensions between them. The 

154Bo~ina HaShalem He}fadash 61. 

155Kaplan, Until the Mashiach, 100. The polemic against Barukh in Bratslav 
literature appears in several places. Nathan ofNemirov writes, "He lNahman] started 
saying how the Baal Shem Tov was from the sefirah of Binah, understanding, while the 
Magid of Mezritch was from that of Chokhmah, wisdom, and how even though Binah is 
lower than Chokhmah the Baal Shem Tov's Torah teachings were drawn from the level of 
Binah which is above Chokhmah. The teachings of R. Baruch, on the other hand, were 
drawn from the level ofBinah which is below this level of Chokhmah." Tzaddik (Chayey 
Moharan) 307-308. 

156Until the Mashiach 152. 

157}fokhmei Yisrael 186 . 

158Kahana 326. 
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letter is published in the back of Bo!4ina DiNehora. That Rabinowicz lists Jacob Samson 

of Shepetova as "a close friend of R. Barukh ofMedziborz"159 indicates that Jacob 

Samson was successful in his efforts. 

The one student of Dov Baer of Mezhirech whom Barukh honors is Menabem 

Mendel ofVitebsk (1730-1788). His letter to this leader of the Basidic settlement in 

Israel is printed, like Jacob Samson of Shepetova' s, in the back of nearly every edition of 

Bo!4ina DiNehora. It appears without a date, although it probably originates from the late 

1770s.160 Offering essential information about Barukh' s life, it indicates that he prays for 

sons and good Shiddukhim (marriage negotiations) for his daughters, suggesting that he 

has no sons and that his daughters are still quite young. 161 He informs Menabem Mendel 

159Rabinowicz 240. 

160Dubnov notes, however, that if it is an authentic letter, it would have necessarily 
been written prior to Menabem Mendel's death in 1788. Dubnov 208. The letter 
indicates that Barukh's desire is to visit Israel "next year," where Menabem Mendel is 
currently building an edifice. This suggests that the letter was sent close to the time of 
Menabem Mendel's arrival, when he probably began his building campaign. Since 
Menabem Mendel did not arrive there until the end of 1777 (Rabinowicz 310), we can 
surmise that this letter was sent in the late 1770s, possibly the early 1780s. 

161In Bo!4ina (1880) 17b, we learn that one of these daughters later becomes ill in 
· the following story: "Once, he travelled to Tulchin through Brohlib and had medicines 
from a doctor for his daughter, Rayzil. The servant put the medicines on the window-sill 
in his hostel. While [Barukh] was walking around the house, he saw the medicines sitting 
on the window-sill. He said, 'If it is God's will that my daughter Rayzil be healed, then 
she does not need the medicines. However, ifthe Holy One Blessed be He shows his 
wonders and his powers to everyone, then there would be no free will. Rather, everyone 
would know that he performs wonders. But it is the will of God that everyone have the 
ability to notice with his mind that [wonders] are from the Lord. Therefore, he does not 
show his powers to everyone but rather clothes everything in nature, and one who notices 
will notice. He gave power to herbs so that they cure the sick. This is the meaning of 
"Creator of remedies" (in the Yotzer prayer). But why did he create the remedies? Can he 
not heal with His words? However, [it also says] "Awesome (Nora) of Praises," God 
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that he has recently been appointed to a position in Tulchin, 162 where he has become 

overwhelmed by the burdens of his job. "I am afraid to hide my eyes from them and to 

conceal my face from the mattersof their needs, and with great mercy I lead them," he 

writes, adding that "the weakness of my body" requires healing so that he can efficiently 

perform his work. His high esteem for Menabem Mendel of Vitebsk can be seen in his 

efforts to send him gifts to help him establish his settlement in Israel. In the last 

' 
paragraph, he indicates that he is sending him a "small gift" of a silver knife and fork, 

money gathered from his community's pushke (charity box), and most impressively, the 

parokhet (Torah curtain) from his congregation. 

5. The Legacy of Barukh 

Rabinowicz states that Barukh had married the daughter of the wealthy R. Tuvia 

of Ostrova, at which time he moved to Tulchin. When she died, he remarried to the 

daughter of Aaron ofTitov, moving to Medzibezh.163 Between these two wives, }fokhmei 

Yisrael records that Barukh left behind no sons, but that he had three daughters: Adel, wife 

feared (yare) that that his praises would be in the mouths of the creatures, that he [would 
be called] "Master of wonders." This means that everyone would see his wonders with 
certainty. For this reason, He created medicines to clothe everything in nature, so that 
everyone would have discernment." Makar Barukh in Bo~ina HaSHalem He}fadash 64 
states that she (or another daughter) eventually dies, inferring that it is caused by his 
dispute with Shneur Zalman ofLiadi. 

162If both the recorded interactions with Shneur Zalman and the letter to Menahem 
Mendel ofVitebsk are authentic, then we find that Barukh must have been in Tulchin at 
the very minimum for twenty years, between 1780 and 1801. Undoubtedly, his time in 
Tulchin was significant, as Shivhei HaBesht calls him "Barukh of Tulchin,'' (See above). 

163Encyclopedia of Hasidism 37. 
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ofR. Jacob Pinhas ben R. Abraham Dov (Orbach) of Chmielnik (or Polonnoye); Hannah, 

wife ofR. Isaac Drohovicher; and Rayzel, wife ofR. Dov of Tulchin, son of Solomon of 

Karlin. Eventually, he dies on 18 Kislev, 1811 in Medzibezh. He was buried next to his 

grandfather and his brother. 

The historical representation ofBarukh is contradictory. Some texts, such as the 

stories in Bo4ina DiNehora and Gottlober' s scathing memoir, depict Barukh as 

egocentric and narcissistic. Others, such as Likutei Imrot Tehorot in the 1850 Degel 

Mahaneh Ffrayim (which offers no stories), Degel Mahaneh Efrayim proper (in which 

Moses Bayyim Ephraim indicates that he is answering his brother's inquiries), and the 

letter from Barukh to Menahem Mendel of Vitebsk offer a much more positive portrayal 

of the leader of Podolian Basidism. Probably, the actual Barukh ofMedzibezh was a little 

of both, aware of his special title as a descendant of the Besht, but also interested in 

spiritual matters and the welfare of the Jewish people. 

Gottlober' s ugly assault against Barukh has had the greatest impact on the way 

scholars have evaluated Barukh. Although the maskil outrageously exaggerates the 

negative account of Barukh, Dubnov and others accept the "memories" of a man who only 

lived after Barukh' s death and therefore could not have witnessed his allegations. As 

Arthur Green notes, Dubnov164 and other scholars, such as Horodetzky, have assaulted 

Barukh' s character based primarily upon both Gottlober' s memoir and the legendary 

material found within Bo4ina DiNehora, without considering the entire treasury of 

164Arthur Green, Tormented Master: The Life and Spiritual Quest of Rabbi 
Nahman of Bratslav (Woodstock: Jewish Lights, 1992) 53. 
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materials recorded in his name. 

Every negative allegation against Barukh in Gottlober' s Zikhronot centers around 

his actions as a Rebbe. Barukh' s behavior stems from his view of the role of the Zaddik, 

the new Basidic functionary whose role was to provide physically and metaphysically for 

the masses ofBasidim. No study of the grandson of the Ba' al Shem Tov can be complete 

without evaluating this critical element in his thoughts. To understand Barukh's conduct 

as a Zaddik, "foundation of the world" (Prov. 10:25), we now turn our attention to his 

own words on the subject. 
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Chapter 3: Barukh and Zaddikism 

1. The Doctrine of the Zaddik 

For the student of I:Iasidism to truly understand I:Iasidic doctrine, s/he must 

acknowledge the centrality of the doctrine of the Zaddik, together with the concept of 

deveikut. This is underscored when examining the thought ofBarukh ofMedzibezh, for 

his lifestyle develops the profile of this I:Iasidic figure in altogether new directions. While 

his teachings on the Zaddik are relatively conventional, the way he conducts his own life 

as a Zaddik ushers in a new approach throughout the I:Iasidic world. 

Several studies of the doctrine by scholars have emerged, but no comprehensive 

work has yet emerged. In "The Zaddiq as Axis Mundi in Later Judaism," Arthur Green 

examines the history of the term, "Zaddik,'' in Jewish literature,1 explaining that in the 

Rabbinic period, it had two distinct definitions. First, it could simply mean "a righteous 

one," distinct from wicked individuals in society. Second, "Zaddik" could mean "a unique 

individual, a wonderman from birth, heir to the biblical traditions of charismatic prophecy 

as embodied in Moses and Elijah."2 The Zaddik of the rabbinic_ period "sustained the 

world" by his actions, and it is this notion which becomes significant later to I:Iasidism .. 

Green then offers the thirteenth-century Kabbalistic notion of Zaddik. The Zaddik 

became equivalent to the ninth of ten emanations (sefirot), the "foundation" and vessel 

1 Arthur Green, "Zaddiq as Axis Mundi,'' Journal of the American Academy of Religion 45 
(1977) 327-47. 

2"Zaddiq as Axis Mundi" 33 l. 
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through which all divine life flows from the upper sefirot down to the Shekhinah, the tenth 

of the sefirot and the one which contacts the material universe. Green warns the reader 

that this divine Zaddik remains immaterial; the sefirotic Zaddik has not yet merged with 

the human Zaddik. Within the human realm, Simeon ben Y obai represents the Kabbalist' s 

quintessential "Zaddik," who represents human perfection and the reincarnation of past 

Jewish holy men, such as Moses. Nevertheless, the human Zaddik remains earth-bound. 

Furthermore, Kabbalah elevated the significance of Moses, whose soul was said to include 

all future souls. 

Green devotes the last section of his essay to the I:Iasidic developments of the 

Zaddik, noting that it draws from both the rabbinic and Zoharic predecessors. He explains 

the new intermediary role: "The :Zaddiq, being at once bound to both heaven and the 

earth, becomes a channel through which others may ascend to God and by means of which 

blessing comes down into the world."3 He raises the question among I:Iasidism whether 

there were many Zaddikim or only one, showing that Elimelekh ofLizhensk and others 

believed that there could be several. Even with multiple Zaddikim, Green suggests that 

each I:Iasid would view his own Zaddik as the Axis Mundi, or focal point of the universe. 

Many of the Zaddikim themselves, however, believed there was only a Zaddik haDor, the 

one Zaddik who became the Axis Mundi. The Besht, he suggests, may have considered 

himself this Zaddik. Green specifically mentions both Barukh and his brother Moses 

I:Iayyim Ephraim, the former believing that he was "the sole legitimate heir to his 

grandfather's mantle ofleadership and, as the reigning Zaddiq in the BeSHT' s town of 

3"Zaddiq as Axis Mundi'' 338 
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Medzhibozh, viewed all other claimants as usurpers."4 He believes that Nahman of 

Bratslav, Barukh' s nephew, wanted to purify and elevate the role of the Zaddik to its 

ultimate level, in which he himself represented the Zaddik HaDor, the reincarnation of R. 

Simeon ben Yohai. The Zaddik, in Nahman's eyes, was the actual Holy of Holies and the 

even shetiyah, the foundation stone by which the world was created. 5 It is in this sense, 

argues Green, that the Zaddik truly becomes the Axis Mundi within Judaism. 

Another important article for understanding the doctrine of the Zaddik was written 

by Joseph Weiss. Weiss devotes an article to describe the Zaddik's ability to control 

divine will, based upon the thought of Dov Baer ofMezhirech. 6 Noting that the Maggid 

claims that the magical powers of the Zaddik are actual and physical, not figurative as in 

the 'rabbinic literature, Weiss asks the fundamental theological question regarding 

thaumaturgy: How can the divine will be altered? The Maggid' s answer was that God 

actually wants the Zaddik to alter His will. Even more daring, the Maggid claims that it 

pleases God if the Zaddik triumphs over Him! Weiss explains that "The magical activity 

of the Saddik becomes sharply visible at the point where the Saddik rules by means of the 

Divine Will. But according to the Maggid, this is not strictly a Divine Will, but the 

creation of the Saddikim themselves, the projecting of their will into the divine sphere."7 

4"Zaddiq as Axis Mundi'' 340. 

5 "Zaddi q as Axis Mundi" 3 41. 

6Joseph Weiss, "The Saddik--Altering the Divine Will," Studies in Eastern European 
JewishMysticism (Oxford: Oxford University Press, 1985) 183-193. 

7"The Saddik--Altering the Divine Will" 186. 
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The Zaddik, therefore, has the ability to form the Divine Will itself, certainly a radical 

concept within Jewish history. The Zaddikim in these texts, acting independently, have 

the ability to effect God. Weiss notes that elsewhere, the Maggid claims the Zaddik lli 

God. In one text, the Maggid writes, "If we stir up love in the heart of the Saddik, then 

love is stirred, so to speak in Him also, may He be blessed: and if it be fear, then likewise. 

. . . The heaven and the heavens above the heavens cannot contain Him, and yet He has 

confined his Shekhinah within man."8 We find that the Maggid has claimed the actual 

unity of God and man, that the Zaddik has the ability to know what is happening in the 

heavenly spheres because they are part of that sphere. Weiss concludes by indicating that 

"The theoretical basis of divine monism comes out clearly in other formulae of the 

· Maggid. Union with God is understood ... as a state achieved by man or, more 

specifically, by the Saddik on account of his congenital nature. The Shekhinah, which in 

normal conditions contracts itself within man, constitutes the basis of this unity."9 As we 

shall find later, union with God is rarely suggested by Barukh, but the idea that the Zaddik: 

has greater power than God does appear in his works. 

2. The Zaddikism of Barukh -- An Overview 

When we examine Barukh' s conceptualization of the Zaddik, we find a 

heterogeneous treatment which at times treats the title as the exclusive status of an elite, 

80r Torah (Lublin, 1884) 96, quoted in "The Saddik--Altering the Divine Will" 189. 

9"The Saddik--Altering the Divine Will" 192. 

,, 
,1, 



Klein 76 

while at other times it suggests a pietistic level of accomplishment, available to all. 10 

Sometimes, it represents oligarchical leadership, while in other texts, Barukh contends that 

he was the only Zaddik. As with most Basidic commentaries on biblical texts, Barukh 

:frequently uses biblical figures as prototypes of the Basidic Zaddik. Many of his 

interpretations describe the Zaddik in corporeal, regal terms, particularly those sources 

which appeared in Bozina DiNehora. However, the deeper philosophical and particularly 

metaphysical treatments which appear in Likutei Imrot Tehorot in the 1850 Zhitomir 

edition of De gel Mahaneh Efrayim, by his brother Moses Bayyim Ephraim of Sudylkow, 

suggest a more sophisticated, mystical approach the function of the Zaddik, whereby the 

Zaddik functions as a channel for divine influx. We begin the examination ofBarukh's 

Zaddikism with the more rudimentary interpretations and progress toward the more 

complex materials. 

3. Good and Evil 

:For Barukh, the Zaddik sometimes serves as an antidote to the toxic effects of the 

wicked, or Resha 'im. The cosmic battle between good and evil requires that the Zaddikim 

fix the damage sustained from the wicked doers in this world. Moses fixes the destruction 

of Amalek: 

The Rabbi opened with the verse, " Then, whenever Moses held up his 
hand, .Israel prevailed" (Ex. 17: 11 ). Our Rabbis, may their memory be for a 

10Green explains that in the first three generations ofBasidism, the term "Zaddik" emerged 
out of other leadership paradigms and underwent several transformations, and that in its initial 
conceptualization, for some it lacked the exclusivity which it later aquired. See "Typologies of 
Leadership,'' 13 6-13 8. 
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blessing, said "Was it the hands of Moses which made war?" Etc. (R.H. 
29a). We need to understand what the war of Amalek was. For behold, 
when Israel left Egypt, faith was strong in the heart of all Israel, who saw 
signs and great wonders and awe, as our Sages, may their memory be for a 
blessing, stated, "Even a maid servant at the [Red] Sea saw ... " (Mekhilta 
of Rabbi Ishmael, B'shallab 15:2)11

. And faith was strong in the heart of all 
Israel, as it is written, "And when Israel saw the great Hand .... and they 
had faith in the Lord and His servant Moses" (Ex. 14:31). (So this is the 
meaning of) "Amalek came and fought with Israel [at Refidim]" (Ex. 17:8), 
for every objective and desire of the same evil-doer was to weaken the 
faith, as it is written, "how he surprised you(,,~) on the march" (Dt. 
25: 18) [meaning] that he made the faith cold (i~). 
Moses our Teacher was in contrast to this [evil person], and his objective 
and desire was to strengthen the faith in the hearts of the Children of Israel, 
as it is written,12 "his hands were faith13 [until the sun set]" (Ex. 17:12). 14 

So, when faith triumphed, then "Israel would prevail"(Ex. 17: 11). And the 
scholar will understand. 15 

While the term "Zaddik" does not appear in th.is unit, Barukh clearly views Moses as the 

Zaddik whose purpose here is to save the entire Jewish people from the evil work of 

Amalek, the biblical embodiment of evil whose sole function is to destroy Israel. While 

"every objective and desire" of Amalek the Rasha (wicked person) was to harm Israel, the 

11"Faith was strong ... B' shallab 15 :2" not in Bo4ina DiNehora HaShalem He}fadash, 
but may be found in the 1858 edition of }fesed L 'Avraham and the 1850 Degel Mahaneh 
Efrayim. 

12"How he surprised you ... Children of Israel, as it is written" does not appear in Jf esed 
L 'Avraham 1858 and 1860, but does exist in the 1850 DegelMahaneh Efrayim. It is omitted 
from Bo4ina DiNehora HaShalem He}fadash also. 

13The simplest meaning of Emunah here is "reliable," but in this context, Barukh is using it 
as "Faith," which is the more common usage outside of this context. 

14Portion in brackets only in Bo4ina DiNehora HaShalem H e}f adash 121. 

15Degel (1850) 199; }fesedL' Avraham (1858) 18b, (1860) 59a, (1995) 126; Bo4ina 
HaShalem He}fadash 121; According to 1858 }fesed L 'Avraham, "For Parashat Beshallab." 
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"objective and desire" of Moses the Zaddik was to save them. It is the sole responsibility 

of Moses to give faith to the people in this text. Barukh believes that the Zaddik is the 

only individual who, at times, can help his constituency. It requires a superhuman to 

combat the toxic effects of evil. 

The war between Zaddikim and Res ha 'im continues into the days of Barukh. At 

times, the Resha 'im were even victorious: 

I heard in the name of the Rabbi, the Zaddik, Rav Barukh, may his memory 
be for a blessing, may his soul be in the garden of eternal rest, that once he 
was staying at a rich, famous person's home for the Sabbath and could not 
speak words of Torah there. He understood that certainly an evil person 
(rasha) had already dwelt there in that house. They checked and found 
that it was as he said. He said grievingly, "Seek my Temple and my 
Hall."16 That is, through my "Temple", which [also] means dwelling-place; 
through this, I was dumbfounded. 17 

Even Barukh the Zaddik cannot dominate the forces of evil when they are unleashed 

against him. This certainly must have been a consoling thought for a man who made many 

enemies, as we have seen in the previous chapter. The Zaddik conceptualized by Barukh 

was a combatant with the forces of evil in an ongoing battle. This is an expression of 

dualism: There cannot be Zaddikim without corresponding Resha 'im. The Zaddikim are, 

measure for measure, the antithesis of the Resha 'im: 

"A Zaddik eats to his heart's content, but the belly of the evil ones 
(resha 'im) are empty" (Prov. 13 :55) [The verse lets us] understand the 
superiority of the Zaddik, who eats for the satisfaction of his soul. When 

16From the Sabbath day table song, Deror Yikera. 

17Ne 'elamti, which has the same grammatical root as Ulami, "my Hall." He therefore has 
retranslated "Seek my Temple and my Hall" as "Give a d'rash (teach Torah) in my dwelling-place 
and I am dumbfounded." Bo4ina (1880) 12b, (1925) 14-15; Siftei Zaddikim 91; Bo4ina 
HaShalem Helfadash 95. ,, ,;,:' 
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they have a guest, the Zaddik, though full, eats so that he will not embarass 

the guest away from eating. 
"But the belly of the evil ones are empty;" even though [an evil person] is 
hungry, he does not want to eat so that the guest, too, will not eat.

18 

Barukh' s Zaddik, in these texts, represents the solution to evil in the world. They directly 

counterbalance the effects of the wicked, the Reshaim who try to destroy everything. 

Implied in this conceptualization is the absolute necessity of the Zaddikim. Most people 

are neither Zaddikim nor Resha 'im, but rather average people who must function between 

these extremes.19 

In all these texts, the Zaddikim are entirely earthly and have no connection to the 

heavenly forces any more than the average individual. Absent from this conceptualization 

of the Zaddik is any union with God or channeling of divine influx for the benefit of the 

people. The Resha 'im, too, are entirely earthly. In a sense, this is a return to the earlier 

Rabbinic and Kabbalistic notions of the earthly Zaddik. Barukh is not particularly mystical 

in these sources. 

In one other text, Barukh alludes to the measure for measure correspondence 

between Zaddikim and Resha 'im. 

"Maybe ('Ulai) the woman will not consent to follow-me" (Gen. 24:5); 
Rashi interprets this as follows, "It is written 'For me ('Elai)'; Eliezer had 
a daughter and saw an opportunity [to get her married]. Abraham said, 

18Bo~ina (1880) 6b, (1889) 13, (1925) 6; Bo~ina HaShalem HeJJadash 87. 

19The term, Beinoni (average person) appears in only one paragraph out of the entire 
corpus of texts (Bo~ina HaShalem Hehadash 84), but its inclusion suggests that Barukh viewed 
the world as divided into three categories of people: Zaddikim, average people, and wicked 
people. Such a division was quite common in I.Iasidism; Shneur Zalman ofLiadi's philosophical 
treatise, Tanya is devoted to the Beinoni, also frequently referring to the two extremes. 



'You are cursed and [Isaac] is blessed, 20 and the cursed do not cleave to 
the blessed." And as it were, it raises a question: He should have said the 
opposite, that the blessed does not cleave to the cursed. However, Rashi is 
hinting at another idea with his refined language: Whenever the Zaddik 
wants to negotiate a marriage with someone rich, ifthe rich person sees 
that the Zaddik wants to negotiate a marriage with him, he excites himself 
immediately against the Zaddik and does not want to connect with the 
Zaddik. This is the intention ofRashi, "The cursed do not cleave to the 
blessed," meaning that the cursed doesn't want this. 21 
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Abraham and Isaac within the Basidic literature represent Zaddikim at times, 22 but Eliezer, 

Abraham's servant, is also usually portrayed as a pious individual and not as a sinner.23 

For Barukh, while Eliezer is conceived as cursed, he simply serves as a rhetorical device to 

explain an apparent contradiction in the tradition. In his analysis, he affirms Rashi's 

statement, "the cursed do not cleave to the blessed" by identifying the Zaddik with one 

who is blessed. The dualism is minimized, however, because Eliezer does not represent 

evil in the tradition. This source, therefore, represents a transitional text in Barukh's 

theory of the Zaddik, who need not have a truly evil counterpart in the universe. 

Barukh frequently uses Biblical figures such as Abraham and Moses as models for 

20 Abraham's descendants are blessed by God, whereas Eliezer' s family, who are 
descendants of Canaan, are cursed after the flood, when Ham witnesses his father Noah drunk 
(Gen. 9:24). 

21Bo4ina HaShalem He!Jadash 73. 

22For an excellent analysis of Abraham's place in Basidic literature, see Arthur Green, 
Devotion and Commandment: The Faith of Abraham in the Hasidic Imagination (Cincinnati: 
Hebrew Union College Press, 1989). 

23In Gen. R. 60:2, Eliezer is called wise, and elsewhere, he is conceived as more pious than 
anyone in later generations. 



Klein 81 

the Zaddik:. 24 In Bo!4ina DiNehora, he teaches that Moses had an obligation to remain 

rooted with the people whom he served: 

"The Lord said to Moses, 'Go to the people ... and set a limit for the 
people ... all who touch the mountain will surely die' ... The Lord said to 
Moses, 'Go down, warn the people lest they be destroyed' ... and Moses 
said to the Lord, 'the people cannot ascend ... because you warned us, 
saying, "set limits around the mountain"' ... so the Lord said to him, 'Go 
down and ascend .... "(Ex. 19:10, 12, 21, 23, 24). 
He raised a question: "Why did the Holy One, Blessed be He, say "Go 
down" twice? Had He not already said to him "Go down, warn the 
people?" 
He explained that "Moses our Teacher, may he rest in peace, who was at a 
great, high level; the magnitude of his attaining the living God was very 
strong by his fulfillment of His commandments. He did not understand 
how they could transgress the word of God, God forbid. Therefore, when 
God, may He be blessed, said "Go down, warn the people,'' he was quite 
bewildered and said to the Holy One, Blessed be He, "Why do I have to go 
back down and testify to the people? Behold, the people cannot ascend 
because you 'warned us,' etc.! How is it possible to transgress, God 
forbid, Your words and Your commandments?" The Holy One, Blessed be 
He, answered him, "Go down!!" meaning, "Please get down from your 
grand and lofty level and see that they can easily transgress the word of 
God. Therefore Israel, who are at a lower level, can transgress the word, 
and you need to descend and to warn the people, to hurry them a second 
time that they may not ascend the mountain [and this is the reason that "Go 
down" is written two times, for it has the sense of descending from a 
(higher) level, as in "Go down because your people are acting 
destructively" (Ex. 3 2: 7)]. 25 

Using Moses on the top of Mt. Sinai as a symbol, Barukh characterizes the Zaddik as an 

individual who at times dwells at a very high spiritual level, distant from sin, basking in the 

warmth of continuous fulfillment of commandments. His ease at fulfilling God's will can 

24In Bo!4ina DiNehora HaShalem He}f adash, besides the sources cited here, the Zaddik is 
identified with Abraham (page 73), Aaron (77), and Mordecai (90). 

25Brack:ets are found in the original text, including the first edition. Bo!4ina (1880) 16a, 
(1889) 29-30, (1925) 19; Bo!4ina HaShalem Helfadash 76. 
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make it difficult for him to understand how the ordinary I:Iasid can sin, so God orders the 

Zaddik to lower himself to the spiritual level of the average individual. There, the Zaddik 

can influence the people to lead a pious lifestyle. 

Barukh states explicitly that Moses warns Israel not to ascend, suggesting that the 

Zaddik must both descend into the corporeal world and also warn his followers against 

attempting their own elevation to the level of the Zaddik. This descent is only tangentially 

related to the katabatic concept of"yeridah l'4orekh aliyyah," or "descent for the sake of 

ascent."26 This idea teaches that the Zaddik enters into the sinful world of wrongdoers in 

order to uplift them. Sometimes, this descent even involves the Zaddik committing sin. In 

this text, however, Moses descends, yet his goal is expressly not to raise the people up, for 

they are told that they may not ascend the mountain. Barukh suggests here that Moses is 

at a fundamentally higher level. This hierarchical approach to the Zaddik does not allow 

the average individual to ever attain the spiritual status of the Zaddik. The Zaddik, in 

Barukh' s opinion, occupies a unique position in society which is fundamentally remote 

from access by the average Jew. 

4. Avodah B'gashmiyut: The Exclusive Imperative of the Zaddik 

The work of the Zaddik, in Barukh's eyes, at times places a special burden upon 

him which further separates him from his community. Just as Barukh writes to Menahem 

26See Rivka Schatz Uffenheimer, Hasidism as Mysticism, trans. Jonathan Chipman 
(Princeton: Princeton University Press, 1993) 59; Moshe Idel, Hasidism: Between Ecstasy and 
Magic (New York: State University ofNew York Press, 1995) 103; and Green, Tormented 

Master, 295. 
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Mendel of Vitebsk that the people in Tulchin are overwhelming him with their needs, 27 he 

views Joseph the Zaddik' s experience in Egypt as complicated by tremendous 

responsibilities: 

"You must tell my father everything about my high station in Egypt and all 
that you have seen" (Gen. 45: 13). "My high station" (k'vodi) is 
linguistically similar to "weight" (k'veidut); that is, that "you should tell my 
father of the magnitude of my burden which I have in Egypt, that I need to 
sit with the royal ministers to supervise them in royal matters; but within 
the deep parts of my heart, I need to think of God and to sweeten things to 
their root."28 

Joseph must engage in two tasks at once. Outwardly, he must serve as a supervisor for 

government officials, functioning fully as an officer of the Pharaoh. Simultaneously, 

Joseph must "sweeten things to their root," i.e. perform acts of tikkun, or repair of the 

·universe, by meditating upon the divine. The Zaddik functions both in the material plane 

and the metaphysical realm, according to Barukh, yet this overwhelming double existence 

is necessary for the Zaddik. It is an example of avodah b 'gashmiyut, worshipping God 

through corporeal acts. Rivka Schatz Uffenheimer writes, 

"The true gap between man and reality only opened up from the moment 
that avodah b 'gashmiyut became seen as obligatory. . . . Hasidism worked 
hard to explain itself through saying that contact which is seemingly 
necessary is not true spiritual contact! It stressed the schizophrenic 
element within avodah b 'gashmiyut, explaining that the full service within 
'corporeality' is only that which man performs as a given action, while his 
spirit is focused elsewhere. "29 

27Bo4ina (1880) 27a-27b; see previous chapter. 

28Bozina (1880) 15b, (1889) 19; Bozina HaShalem He}fadash 74. 

29Rivka Schatz Uffenheimer, Hasidism as Mysticism, trans. Jonathan Chipman (Princeton: 
Princeton University Press, 1993) 57. 
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While Joseph was engaged in the service of the Pharaoh, he was really engaged in the 

service of the Creator. This was his burden as a Zaddik. The truly competant Zaddik has 

to to juggle the dual responsibility of living in the corporeal world, engaged in earthly 

tasks, while his spiritual focus is entirely on God. This is the essence of avodah 

b 'gashmiyut. 

Barukh believed that the demands of avodah b 'gashmiyut could be so damaging 

that the Zaddik, who was the only one who should attempt to perform this kind of 

worship, could easily become despised by the rest of the world. One of his more elaborate 

teachings illustrates this point. 

"If a man has two wives, one loved and the other hated, and both the loved 
and the hated have borne him sons, . :he may not treat as first-born the son 
of the loved one in disregard of the son of the hated one who is older. 
Instead, he must accept the first-born, the son of the hated one, and allot to 
him a double portion of all he possesses" (Dt. 21:15-17). 
He, may his memory be for a blessing, interpreted it as establishing two 
kinds of worship. There is the one who worships God, Blessed be He, with 
Torah and prayer alone, which is like "the loved one," for this worship is 
loved and dear in the eyes of all who see it. 
But there are Zaddikim, who also, in earthly matters [such as] eating and 
drinking and the remainder of bodily needs, also "There, He made for them 
a fixed rule" (Ex. 15:25),30 worship to the Omnipresent, Blessed be He; 
[they] elevate (ma'aleh) all the holy sparks (hanizozot hakedoshim) from 
all earthliness. This is like "the hated," for not everyone is capable of 
reaching this kind of worship to God, may He be blessed, in these matters. 
Most of them think that the Zaddik does his corporeal needs without 
intention to the Heavens, like the rest of the simpletons. Therefore, he is 
considered like "the hated" in the eyes of the world. 
Yet Scripture states, "he may not treat as first-born the son of the loved 

30This Biblical phrase, which describes a compact made after the waters are sweetened at 
Marah, is entirely missing from Louis Jacob's translation. It relates to a biblical miracle 
performed by Moses, the great Zaddik in Hasidic literature, which involves a bodily need for 
water. Barukh here is offering a reference to a concrete example of avodah b 'gashmiyut 

performed by a Zaddik. 
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one," because "Instead, he must accept the first-born, the son of the hated 
one, and allot to him a double portion," so that the worship (avodah) of 
this Z'addik, in corporeal needs (4orkhei hagashmiyut), is considered in 
God's eyes, may He be blessed, "a double portion," as the worship of the 
"loved" one. 31 
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Barukh apparently accepted the Lurianic theory of Shevirat Kelim ("shattering of the 

vessels"). Kabbalists argued that due to a cosmological catastrophe, containers holding 

divine light could not withstand immense forces, so they exploded. Sparks of divinity were 

scattered throughout the physical world; in food, people, and everything imagineable. It 

then became the responsibility of humans to repair the disorder by "elevating the sparks" 

(ha 'a/at ni404ot), bringing them back to their proper place. The Zaddik's act of avodah 

begashmiyut performs this necessary tikkun, repair of the broken vessels. In this text, 

avodah begashmiyut specifically involves elevating sparks while engaged in "eating, 

drinking, and the remainder of bodily needs." The requirement to engage in ha 'alat 

ni404ot necessitates avodah begashmiyut. 32 Like many of his Basidic contemporaries, 

Barukh believed that every earthly act, at all time, gave the Zaddik an opportunity to 

elevate the fallen sparks of divinity. Yet here, the elevation of sparks (ha 'a/at ni4040t) 

becomes the sole endeavor of the Zaddik, who will be despised by others for engaging in 

avodah begashmiyut. Nevertheless, the Zaddik's avodah begashmiyut entitles him to a 

"double portion." 

Louis Jacobs notes that perhaps the Zaddik is despised by others because people 

wish to view the Zaddik as a holy man, untainted by the impurities of the material world, 

31Bo4ina (1880) 12a, (1889) 22, (1925) 13-14; Bo4ina HaShalem He}fadash 79. 

32Hasidism as Mysticism 57. 
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yet the Zaddik' s responsibility is to function within corporeality. Moreover, Barukh 

himself was accused of enjoying the physical bounty of the land excessively, with his 

gilded carriages and accumulation of wealth, so in this sense he was certainly despised and 

comparable to the "hated" wife for his avodah begashmiyut. 33 Barukh claims that the 

Zaddik must function in the material world, and that all of his actions are superior to the 

average individual's endeavors because his spiritual prowess allows him to elevate sparks 

while performing the most mundane of actions. If Jacobs' assertions are correct, then 

Barukh' s exploitation of the I:Iasidic concept of avodah begashmiyut may have led to his 

alleged gross materialism. 

This obligation to perform avodah begashmiyut requires the Zaddik to remain 

entirely within the corporeal world, without flying away in ecstasy. Barukh criticised 

other I:Iasidic leaders, such as Levi Yiz;ak of Berdichev and his grandson R. Yisrael who 

allowed their fervor to carry them away from the material world. Aaron serves as a role 

model for Zaddikim: 

He said that the main principle of worship for the Tzadik is that he be like 
an [ordinary] man, and even if he is filled with fervor which burns like fire 
for the Holy One, Blessed be He, he should see to it that he not be "light 
which leaves the container," which is the body. Rather, all of it should be 
hidden within him. He should do all corporeal activities without any 
alteration. 
This is the intention of our Rabbis, may their memory be for a blessing, in 
relationship to the menorah: "Aaron did so accordingly" (Num. 8:3), which 
teaches that he didn't change [any of the details]. 34 It is a great surprise to 
think that Aaron, the holy one of the Lord, would deviate from the 
commandments of the Lord so that he would be praised here for not 

33]fasidic Thought 54. 

34Rashi, based on Sifrei. 
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changing [anything], only the matter is as stated above; for they already 
told of another saint who was the attendant in the synagogue, who would 
improve the candles and give oil for light with the candle tool. Then with 
all his spiritual attachment to the Lord, Blessed be He, he could not do it 
correctly. He poured the oil outside the container. 
So, for this reason, the holy Torah mentions Aaron's praiseworthiness; that 
he, with the magnitude of his spiritual attachment (deveikut) to the Creator, 
Blessed be He, with regard to the candelabra and its purpose, he was not 
stopped from the completion of a corporeal activity, doing the matter 
properly, to improve the candles and the wicks, and to light them in a 
suitable fashion. 35 

The Zaddik must function on both planes, the physical and the spiritual. Barukh thinks 

that this form of worship is extremely difficult, believing that it should be reserved for the 

pious elite. This is harmonious with the views of his grandfather the Besht, who Ada 

Rapoport-Albert cites with regard to avodah b 'gashmiyut, "Each man should conduct 

·himself according to his own rank."36 Jacob Joseph of Polonnoye writes, 

A pupil might want to emulate such a wise man when he carries out 
corporeal tasks. But the pupil does not know that at such times his teacher 
is fulfilling [the request implied in the verse] "Thy word have I hid in mine 
heart" [Ps. 119: 11], namely, that he is occupied with corporeal things while 
at the same time meditating their inner spiritual content. Thus, the pupil 
may emulate the external appearance of the teacher's corporeal activities, 
and be punished .... 37 

In contrast, Barukh teaches that a layman attempting to imitate the Zaddik, trying to 

perform avodah begashmiyut, would be stymied by the Evil Inclination. 

35Bozina (1880) lOb, (1889) 20, (1925) 12; Bozina HaShalem He}fadash 77. 

36Ada Rapoport-Albert, "God and the Zaddik as the Two Focal Points ofHasidic 
Worship," Essential Papers on Hasidism: Origins to Present, ed. Gershon David Hundert (New 
York: New York: University Press, 1991) 3 05. 

37 Sofnat pa 'ane 'ah, p. 32a (New York, 1954), quoted in Rapoport-Albert, "God and the 

Zaddik:" 3 0 5 . 
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He said that the actions of the Zaddikim, the holy ones of the Exalted One, 
they lead themselves in the way of all the land; they eat and drink and sleep 
and pray little, and the majority of their words involve worldly matters. 
With those qualities, they worship God. An ordinary person should not 
take their example, because the Zaddik, from his childhood, is holy and 
pure, and all his thoughts are solely upon the Holy One Blessed be He. He 
need not struggle with the Evil Inclination, so for this reason, even in minor 
worship like this, he cleaves and connects his pure thoughts to God, may 
He be blessed. But the ordinary person, who needs to mend (letakken) his 
actions, if he observes the Tzadik and wants to worship God with worship 
like this too, the Evil Inclination prevents him.38 

Barukh has offered a qualitative distinction between the Zaddik and the average person. 

Whereas the Zaddik is "holy and pure" from his earliest years, the "ordinary person" (ben 

adam) lacks the congenital requirements to perform avodah begashmiyut. Any attempt 

to worship God in earthly activities, in this case listed as eating, drinking, sleeping and 

limited prayer, will fail because the Evil Inclination does not permit its fulfillment in 

ordinary people. This suggests that Barukh believed that Zaddikim represent a biological 

elite in society, defined from birth and set apart from ordinary people. 

We find this exclusivity of Zaddikism present in several other texts also. 

Sometimes, it suggests that their superior pedigree endows them alone with the ability to 

bear the impact of God's attribute of judgment: 

Once, he said, "But goodness for Israel" (Ps. 73: 1 ); "but" lessens it. In 
other words, the goodness will be lessened because of the interference of 
evil. May it only be goodness! And since He will not delay the quality of 
judgment, he added "God (Q"M~M) for the clean of heart." May the quality 
of judgment39 be only "with the clean of heart;" with me and my brother 
Ephraim. May the quality of judgment be managed with us alone, and not 

38Bozina (1880) 4b, (1889) 10, (1925) 4; Bozina HaShalem He}fadash 75. 

39The divine name, Q"M~M, is associated with the quality of judment, j"ii'T .Mi~, throughout 
Rabbinic literature. 
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with Israel in general. 40 

Barukh here suggests that only he and his brother, Moses Bayyim Ephraim of Sudylkow, 

can handle God's attribute of judgment. Barukh asks that only the two of them be given 

the burden of God's midat hadin, which he implies would destroy the ordinary person. 

This is not to say that Barukh wishes to suffer from the attribute of judgment, as the 

following text demonstrates: 

Once, he interpreted the verse, "I will thank You, Lord my God, with all 
my heart, and I will glorify [Your name forever]" (Ps. 86:12). In other 
words, man is also obligated to accept the bad like the good with joy. 
With regard to himself, the Zaddik can rejoice: But, for others to rejoice 
with him, they need to see the joy and goodness with their [own] eyes. 
Then they, too, can rejoice through the joy of the Tzadik. This is the 
meaning of"I will thank You, Lord my God, with all my heart," meaning, 
Even though I myself "thank you" even over [the harsh experiences on 
account of] the quality of judgment (midat hadin), God forbid, I desire to 
"glorify your name for the world,"41 that is, before the world, and this is 
impossible unless you treat me [kindly] with the quality of mercy. 42 

While the Zaddik is capable of tolerating the midat hadin, Barukh pleads to God not to 

judge him by that measure so that he can be an effective leader. Barukh believes that the 

Zaddik carries the welfare of his entire community upon his shoulders, and "as the Rebbe 

laughs, so too laugh all the Basidim. "43 Therefore, the Zaddik' s joy is necessary not for 

'his own satisfaction, but for the sake of his followers, who will receive psychosomatic 

40Bo~ina (1880) 21a, (1889) 37, (1925) 25; Bo~ina HaShalem He}fadash 25. 

41While the simple contextual meaning of the verse renders Q~,V~ as "forever," Barukh has 
understood the word as "for the world,'' meaning for all people. In Yiddish, oilem means "the 
masses." 

42Bo~ina (1880) 16b, (1889) 30, (1925) 20; Bo~ina HaShalem He}fadash 83. 

43Modified old Yiddish song. 
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happiness. 

5. The Zaddik' s Limitations 

Sometimes the Zaddik' s different status forces him to bear greater judgment by 

God: 

"All (Hakol) are obligated for an appearance-offering" (Bag. 1: 1 ). This 
means that since the Zaddik44 sees45 and understands more of the holiness 
of God, may He be Blessed, he has a greater obligation [than everyone 
else]. "For there is not one Zaddik on earth who does what is best [and 
doesn't err]" (Bee. 7:20).46 

On the one hand, the Zaddik in this text is subject to more critical treatment than the 

average individual whom he serves since he has a deeper understanding of God. Yet on 

the other hand, the Zaddik is like everyone else who has the ability to sin. This text warns 

the Zaddik who thinks his special status in society allows him to sin. 

Similarly, Barukh (like many Rebbes) believed that the Zaddik must maintain 

constant humility. While he may not have accepted Elimelekh ofLizhensk's extreme 

position that "the true Zaddik always sees himself as a fraudulent Zaddik,"47 Barukh shows 

in several places that Zaddikim, too, should approach their service to God with humility 

and awe: 

44The quotation says Hakol (everyone). In Kabbalah, Hakol signifies Zaddik. 

4511 Appearance-offering" (R 'ayah) and "sees" (ro 'eh) share the same Hebrew root, MNi. 

46Bo4ina (1880) 6a, (1889) 12, (1925) 6; Bo4ina HaShalem Helfadash 90. 

47Noam Elimelekh to Gen. 6:9, cited by Louis Jacobs, The Doctrine of the Zaddik in the 
Thought of Elimelech of Lizensk (Cincinnati: University of Cincinnati, 1978) 13. 



By way of purity, "Fear the Lord, you His consecrated ones" (Ps. 34: 10), 
which means that the consecrated ones, that is, the Zaddikim, they too 

should fear the Lord.48 
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The Zaddik must be a God-fearer. Barukh underscores this teaching with the following 

interpretation. 

"The voice of the Lord shakes the wilderness" (Ps. 29:8). "Wilderness" 
(i~1Q) comes from the same root as "speech" ('ii~"i). This means that the 
Zaddik who is afraid49 to let speech leave his mouth has "the voice of the 
Lord." "The Lord shakes," [meaning] whomever is afraid from the Lord, 
"the wilderness ofKadesh" [which means] his speech is holy.

50 

The Zaddik who hesitates to speak, according to Barukh, has been granted holy speech. 

In a sense, this is another example of Barukh' s belief in the power of silence, discussed in 

the previous chapter. However, in this source, Barukh praises a Zaddik' s fear to speak, 

not just his silence. The added element of fear suggests Barukh' s belief that Zaddikim 

should be humble. The virtue of modesty finds clear expression in his interpretation of 

Psalm 118. 

"Open the gates of justice ~.,,~) for me, that I may enter them and thank 
the Lord. This is the gateway to the Lord, Zaddikim shall enter through it" 
(Ps. 118: 19-20). This means that it seems to the Tzadik by his conduct 
that he still has not begun any worship of the Lord, may He be blessed. He 
asks from the Lord, may He be blessed, to open "the gates of justice" for 
him. "I will enter them and thank the Lord." Scripture says, "This is the 
gateway to the Lord, Zaddikim shall enter through it," which means that 
while it seems to him that he still has not begun any worship of the Creator, 

48Bozina HaShalem Hehadash 82. 

49 " Shakes" is ~'n"; to cause fear is ~~in. 

5°?0ii', "Kadesh," is the place where the Israelites stayed for most of their time in the 

wilderness. TOiil', "holy," also contains the Hebrew root,/ TOil'. 
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this in itself is the "gateway to the Lord. "51 

The Zaddik who considers his own prayers insignificant and worthless before God has the 

merit of true worship. Barukh understood humility as a prerequisite for the Zaddik. 

6. The Zaddik's Symbiosis with His Community 

According to Barukh, precisely what is the Zaddik's purpose? One answer to this 

question appears in Migdal David, the collection of teachings assembled by Barukh's 

student, David Solomon ben Samuel ofTulchin. 

I heard from our master, our teacher, our Rabbi, the holy Barukh, (his soul 
is in the garden of eternal rest, the memory of the holy righteous is for 
eternal life), the meaning of the verse, "With a voice of joy and thanks the 
masses rejoice" (Ps. 42:5); that.because of the "voice of joy and thanks" 
and prayer of a Zaddik, material abundance is drawn to the masses of 
people so that [each person can] sow produce and harvest, etc. [The 
individual] has happiness and joy, but the common man does not know that 
it is drawn to him by the prayer of the Zaddik, and he thinks that his 
strength and the might of his hand made all this wealth. 52 

The Zaddik' s function is to provide his followers with material wealth. In this source, 

Barukh specifically teaches that the Zaddik provides his community with sustenance, 

meaning food. In many other Basidic texts, including De gel Mahaneh Efrayim by his 

brother, the Zaddik gives his followers "Hayey, Baney, umezoney," "length of life, 

children, and sustenance," based upon Raba's teaching, "[Length of] life, children, and 

sustenance depend not on merit but [rather on] mazzal," or destiny (M.K 28a). Perhaps 

the reason this phrase never appears in the body of Barukh' s teachings is that he himself 

51Bo:;ina (1880) Sb, (1889) 11, (1925) 5; Bo:;inaHaShalem HeHadash 85. 

52Migdal David 5b-6a; Bo:;ina HaShalem HeHadash 98. 
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never had any sons. In any case, the source from Migdal David demonstrates that 

Barukh considered the Zaddik' s mission as providing for the material well-being of his 

community, even if the people do not realize that he has given them their sustenance. 

Joseph Dan writes, "Standing in a special relationship with his followers, the 

Hasidic community with which he was associated, he derived spiritual power from their 

belief in him and transformed this power into a means of providing them with divine 

sustenance and protection from the forces of evil. In a more worldly sphere, the people of 

the community furnished the Zaddik' s material support; and the Zaddik, by his spiritual 

efforts, provided them with the blessings of sons, long life, and sustenance. "53 Dan 

suggests that the Zaddik received his power by his followers' financial support. Barukh's 

critics, such as Gottlober and Dubnov, capitalize on his alleged excesses in this realm, and 

stories such as the following contribute to his poor standing with historians: 

Once, the holy Rebbe of Sikol54 was with [Barukh]. He marvelled about 
how great a Zaddik he was, so Rebbe R. Barukh asked him about his 
morals, and the Rebbe of Sikol told him that he takes little money. Rebbe 
R. Barukh told him, "On the contrary! Since you take little money, it 
seems that you are not such a great one like you say. For it is written, 
"This is the gateway to the Lord, Zaddikim ... " (Ps. 118) And it says in the 
Zohar, "The Zaddikim are the gates of the Holy One, Blessed be He."55 

And to understand why the Zaddikim are called the "gate of the Lord," [it 
is because] they have all the prayers oflsrael in their hand. For they open 
the gates with their prayers, and since they are connected to Israel on all 
levels, they also raise the prayers of all of Israel. 

53Joseph Dan, The Teachings of Hasidism (New York: Behrman House, 1983) 28. 

54I could not find this city in any atlas (~H~'tl). 

55I could not find this quotation by use of CD-ROM. In the next quote, he cites the same 
idea in his grandfather's name instead of the Zohar, suggesting that it might only be tangentially 
related to the Zohar. 
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"In what manner do they have a connection with the masses of people? 
Aren't all their actions and their work above nature? God therefore made 
them desire money, so that the masses56 would give it to them. And with 
this they connect themselves with all oflsrael and elevate their prayers 
through the gates. 
"It is like a parable of a human king: In the courtyard of the king guards are 
placed at every gate in order that they let no person approach the king 
within. The gate closer to the king has a greater and more honored guard, 
until at the doorway of the king stands the chief guard. Whomever wishes 
to approach the king, at first, the simple guard does not let him go through 
his gate. So, he gives him a little something in money, and he lets him go. 
And each time he comes to a gate closer to the king, there is a more 
honored officer standing there. He needs to give him more money to go 
through his gate, until he comes to the courtyard of the king's castle. 
There the chief guard stands; he needs to scatter lots of money for him so 
that he will let him go to the inner court of the king's castle to speak to the 
ldng. 
"And now, since you accept less money, it seems that you are appointed 
over a minor gate."57 

This text, which disappears after the first edition of Bo~ina DiNehora, establishes 

Barukh's belief in a direct correlation between wealth and a Zaddik's efficacy as a 

"gateway to the Lord. The formula is simple: The wealthier the Zaddik, the closer he is to 

God. 

Interestingly, Barukh applies the Zoharic notion that the Zaddikim are the gates to 

God in this story. Elsewhere, in a passage which I could only find in Bo~ina DiNahora 

HaShalem He!iadash, Barukh attributes the same teaching to his grandfather: 

He said, "My grandfather the Besht said, 'This is the gateway to the Lord, 
Zaddikim' (Ps. 118) which means that the Zaddikim are the gate to the 

56Lit. "the world." 

57Bo~ina (1880) 25b. It was omitted from subsequent editions, so Dubnov was correct 
when he wrote, "In the second edition of the book, I did not find the teaching: Perhaps the writer 
(Horodetzky, who quotes this passage) drew from the first edition and it was deleted from the 
second edition, because it demeans the Zaddik." Dubnov 212. 
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·this door and gate, and it seduces people to disagree about the Zaddik, 
saying that he is not a Zaddik. This is what King David, may he rest in 
peace, meant by, "I extoll You 0 Lord, for YOU have lifted me up e~M~i)" 
(Ps. 30), which is related to door (M~i) and gate, that all would believe in 
him, that he is a door and gate to the Lord. 58 

This multiple attestation of the principle that Zaddikim are the gateway to God suggests 

that Barukh held this teaching in high regard. He undoubtedly viewed himself as such a 

gateway. This rereading of Psalm 118 appears in yet another teaching, which originally 

may have been linked to the last one due to its close similarity: 

"I extol You (1~~iiN), 0 Lord, for You have lifted me up e~M~i)." 
I heard in the name of the Rabbi the Zaddik, Rebbe Reb Barukh from the 
community of Medzibezh, may th~ memory of the Zaddikim be for eternal 
life, 59 regarding the verse, I extol You, 0 Lord, for You have lifted me up," 
that there are four meanings: 
"I will extol You," I will praise you, for you have made me a door (M~i) 
and a gate for all of Israel so that whomever needs to pray and to beseech 
the Lord to make repentance, I open for them the opening and the gate to 
the Lord (and it is also possible to say that this is the meaning of the verse, 
"This is the gate to the Lord, Zaddikim" [Ps. 118]). 60 Up to here, he 
interpreted "You have lifted me (~~M~i)" as related to the word, "door 
(M~i)." 
Another interpretation of "You have lifted me up (~~M~i)" is that it is 
related to the word, "bucket (~i);" that is, I give praise to the Lord 
because He has made me a bucket for all oflsrael. This resembles the case 
of a deep well with living waters, and one needs a bucket with a long rope 

58Bo4ina HaShalem He}fadash 85. 

59This first portion only appears in its complete form, in the original source, D 'vash 
HaSadeh (Bilgoraj, 1909) 39-40. It appears in Bo4ina DiNehora in a much abbreviated form in 
the first edition, page 2lb. D 'vash HaSadeh is a collection of exegetical texts assembled by Dov 
Baer ofRisha (d.1884), a student of the "Seer" ofLublin." 

60This parenthetical comment, a comment on Psalm 118, also appears in D 'vash HaSadeh 
in parentheses. 
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to draw living waters from there. Without this, they cannot in any way 
draw from there because of its depth. Likewise, the entire world needs the 
Zaddik, that he will bring abundance for them, all that is good, from the 
source of life. He is like a bucket. 
Another interpretation of "You have lifted me up (~~ri+,i)" is that it is 
related to the word, "poverty (Mi~i)," 61 so that he praises the Lord because 
He knows his degree of humility, for the Zaddik is always humble and 
lowly in His eyes. 
Or it is according to its simple meaning, that it is suggesting elevation, 
"You have lifted me up, 62 and not let my enemies rejoice over me," related 
to "my eyes look upward (i~i) to the Omnipresence" (Is. 38:14).

63 

Barukh offers four different interpretations of the first verse of Psalm 30, three of which 

pertain to the role and character of the Zaddik. In the first, Barukh once again suggests 

that the Zaddik is a gateway-that he gives people heavenly access by opening the pathways 

for their prayers to reach God. In this case, the Zaddik is similar to the King's guards in 

the story of the King's palace. Barukh's second interpretation compares the Zaddik to a 

bucket drawing water from a deep well. In this characterization, the Zaddik functions as a 

lifeline for people, providing them with the divine abundance which sustains them. This 

corresponds to the principle that the Zaddik provides for his adherents' material 

sustenance, found in Migdal David. Third, Barukh reinforces the notion that the Zaddik 

must always be humble, a recurring theme in Barukh' s teachings. 

By way of summary, we have found that Barukh understood the Zaddik as a 

powerful, aristocratic individual in a community whose superior spiritual powers allowed 

61In the original D 'vash HaSadeh, it is written "M+,i," which seems unlikely. Probably the 

version in Bo4ina DiNehora HaShalem Helf adash is a later correction. 

62i~Mil~~il in D 'vash HaSadeh, ~~Mil~~il in Bo4ina DiNehora. See previous note. 

63D 'vash HaSadeh 39-40; Bo4ina HaShalem Helfadash 81. 
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him to both elevate the divine sparks and provide for the material well-being of his 

constituency, through avodah b 'gashmiyut (worship in corporeality) and through prayer. 

The Zaddik needed to be a God-fearer and humble, and in return for his services, he could 

expect material support from his many followers. In several teachings, he is also viewed 

as a gateway to God. 

7. Cosmological Considerations 

With the exception of the gate imagery, Barukh' s doctrine of the Zaddik from 

what we have elicited is void of thaumaturgical and metaphysical elements. Many 

questions still remain unanswered. What is Barukh' s perspective on the process by which 

the· supernal influx comes down to the people? Is the Zaddik involved in the events? How 

do the Sefirot play a role in the process? What exactly is the Zaddik' s relationship to God 

and the divine will? Is he inextricably tied to the Deity, as Dov Baer ofMezhirech 

suggests?64 Is he a "channel" or a "vessel" for the journey of the abundance from the 

heavenly realm into the corporeal world? In essence, the question becomes, To what 

extent is Barukh of Medzibezh a mystic? 

Unfortunately, and not surprisingly (based upon past negative characterizations of 

Barukh), very few texts address these more sophisticated issues. The handful that do 

confront these questions, interestingly, are almost exclusively in the 1850 Zhitomir edition 

of Degel Mahaneh Fjrayim. Bo4ina DiNehora is virtually useless for this study, which 

suggests that the historian attempting to ascertain an historically accurate portrayal of 

64See Weiss, "The Saddik--Altering the Divine Will." 

' i: 
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B arukh of Medzibezh must cautiously remind himself or herself that either B 04ina 

DiNehora or Likutei Imrot Tehorot from Degel Mahaneh Efrayim rrtay not reflect the 

actual views ofBarukh ofMedzibezh. 

With that limitation and caveat in mind, we can begin to examine the texts which 

suggest what Moshe Idel calls the "Mystico-Magical Model" of mysticism.65 Defining this 

model, Idel writes the following: 

"The mystico-magical model is anabatic by its very nature. It presupposes 
the capacity of the Zaddiq to leave this world by ascending to or by 
assimilating with the divine. This 'ascent' is a deep transformation of the 
self through its temporal spiritualization, self-effacement, annihilation, and 
cleaving to the divine. 66 

Close contact with the divine constitutes the first stage of the mystico
magical world, whose second phase is the drawing down of the divine 
influx from the supernal source. 67 

The quintessence of the mystico-magical model can be defined as the 
sequence of an inner, mystical experience that consists of a cleaving to 
God, often preceded by a self-induced feeling of "nothingness" -- that is, an 
expansion of consciousness, and the subsequent return to this world and 
drawing down into it the divine energy by performing the ritual, and then 
distributing that energy to others. . . . Man is not instrumental in an. active 
manner in the process of the descent of the influx. 68 

Our search therefore centers on texts which suggest that the Zaddik' s experience of ascent 

involves unio mystica and a resultant drawing down of divine abundance into the world. 

In Likutei Imrot Tehorot, Barukh explains the difficulty of Moses to speak as 

65Moshe Idel, Hasidism: Be'tween Ecstasy and Magic (New York: State University of 
New York Press, 1995). 

66Hasidism 104. 

67Hasidism 105. 

68Hasidism 107. 
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emblematic of his communion with God: 

To ·understand the matter of Moses our Teacher, may he rest in peace, that 
he was "slow of speech and slow of tongue" (Ex. 4: 10), behold it is written 
in the writings of the Ari z"l, 69 "M"CI is from M"C i'T~," .... 
And the Children oflsrael feared the Lord with great awe out of terror and 
the dread majesty of His might, which is, really, true awe with the 
annihilation of existence. This is the revelation of the Shekhinah upon 
them, to the point that their ability to speak was annihilated ... 
Moses our Teacher, may he rest in peace, was "slow of speech and slow of 
tongue;" he lacked the ability of speech because of the magnitude of his 
shining,70 and he was unable to speak until he heard from the mouth of the 
Almighty, "I am" (Ex. 20:2),71 which includes all of the Torah within it, 
248 positive commandments and 365 negative commandments, 
corresponding to the organs of man (Zohar Vayishlach l 70b ). For this 
reason the stature of man was created; to protect, do and establish the 
entire Torah. 72 

This is the meaning of "slow of speech and slow of tongue am I (~~~M)." 
He lacked speech until he heard "I am"(~~~M) from the mouth of the 
Almighty. "I am" is equivalent to "I, 'Myself, have written the script" 
(Shab. 105a). Torah and the Holy One, Blessed be He are One (Zohar 
1:73a), so that the Torah itself said "I am." 
This is the meaning of "I am ... who brought you out of the land of Egypt" 
(Ex. 20:2), with great awe, to cause His Shekhinah to dwell with them. He 
had lacked speech, but with the word "I am" Moses was healed from being 
"slow of speech and slow oftongue" (cf. Deut. R. 1:1) .... 
The true servant, who wants to draw Israel near to his Father Who is in 
heaven, needs to purify himself with the clear light of G with great awe, so 
that he be so cleaved in his thoughts that he can no longer bring words out 
of his mouth to God, for this is a revelation of Shekhinah. And after that, 
because of the great light, it comes through so much splitting and halting 

69Isaac Luria (d. 1572). 

70I.e. shining with the presence of the Shekhinah. 

71In Deut. R. 1: 1, it says that Moses' tongue was healed when the people received the 
Torah, which is symbolized by the first commandment, "I am." 

72Since the body is a representation of the Torah, every physical action is linked to the 

observance of the commandments . 
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that the vessel is filled; he cannot [tolerate it, and he]73 enters the world of 
speech, which is Malkhut; this is the way of the world. There are things 
which are finished in the higher worlds with good thoughts, 74 and when it is 
necessary to bring it to the world of action, it needs to be dressed in words, 
as it is written, "By the word of the Lord the heavens were made" (Ps. 
33:6), that with the words of God, the world was created.

75 
This is the 

meaning for one who expresses with his lips what is found in his mouth, 

new things. 
And so, too, the action of the Zaddikim: With their words, new heavens are 
created; 76 he will hear what he says and will gain understanding from his 
own words which leave his mouth. This is the way of the Zaddikim who 
want to teach Torah and prayer. Whomever wishes to worship the Lord 
starts below [and goes] upward; he speaks and connects himself and 
purifies himself with the words and [then] ascends above. This is the 
meaning of "I have surely taken note (ii'~)" (Ex. 3: 16), which is a sign that 

He sent them one who would bring them, that he would be i"l' M"l,
77 

that 
his mouth was burnt so that he would be "slow of speech."

78 

Barukh's Moses cannot speak because of his deveikut, or attachment, to God. His 

"slowness of speech" is actually an expression of his spiritual superiority. Moses, like the 

Zaddik, becomes filled with the "great light," meaning the light of the higher divine sejirot, 

and as a result, he cannot emit words. Ultimately, Moses and the Zaddik speak, but their 

73This phrase was omitted from Bo4ina DiNehora HaShalem He]f adash. 

74Singular in Bo4ina DiNehora HaShalem He]fadash. 

75This entire phrase after the biblical quote is omitted from Bo4ina DiNehora HaShalem 
He]fadash. For a similar treatment of Ps. 33 :6, see Elimelekh ofLizensk, Noam Elimelekh, Te4e, 
in Rapoport-Albert, "God and the Zaddik" 321. 

76This is a common concept in Hasidism, that the Tzadik' s Torah insights (Hiddushim) 
create new worlds. Cf.. De gel Machaneh Efrayim, Noam Elimelekh, etc. 

77He has interpreted Kad in one of two ways: 1) Kadud, or pierced or 2) rearranging the 
letters, dak, or delicate or tender. Ex. R. 1 :26 suggests that Moses burned his tongue on coals as 
a child in the Pharaoh's court, so his mouth could have easily been made tender. 

125. 

78Degel (1850) 192-3; Bo4ina HaShalem He]fadash 109; ]fesed L 'Avraham (1995) 124-
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speech does not come from their own thoughts but rather from the "world of thought," 

i.e. the highersefirot. The Zaddik's words are actually an expression ofMalkhut, or the 

Shekhinah, whose revelation occurs because the Zaddik channels the higher sefirotic light 

through his body and out his mouth, which corresponds to the Shekhinah in the 

Kabbalistic tradition.79 The Zaddik is as astonished by the words emitted from his mouth 

as those who hear him speak, for he merely serves as a channel and vessel for divine 

speech. When the Zaddik serves God, Barukh teaches, he acts as a receptacle for 

Shekhinah through his deveikut. The deeper his deveikut, the less he is able to speak, 

which eventually leads to a revelation of the tenth sefirah of Shekhinah and the 

corresponding creation of new worlds through words. 

In this text, Barukh radically departs from the teachings found in Bo4ina 

DiNehora, in which the Zaddik is entirely separate from God. The experience of the 

Zaddik here is unio mystica, whereby the mystic and God become one through speech. 

This notion that the Zaddik functions as a vessel for the Shekhinah is not a Basidic 

invention; Idel notes that "the Hebrew terms kelim (vessel) and 4inorot are very important 

to the theosophy ofR. Moshe Cordovero .... The Zaddiq imitates the revealed divinity 

by becoming instrumental in the transmission of the divine influx from the Sefirotic realm 

to the mundane one, just as the Sefirot are transmitting the influx from the Infinite to the 

lower levels of reality."80 In Barukh's comment, the Zaddik brings words into the world, 

79See Tikkunei Zohar l 7a; Moses Bqayyim Ephraim of Sudylkow, Barukh's brother, links 
the mouth to Malkhut/ Shekhinah at least seventeen times. 

80Hasidism: Between Ecstasy and Magic 192. 
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not the divine influx. Nevertheless, it is clear that Barukh's description borrows from the 

Cordoverian conceptualization of the Zaddik as a vessel for the divine. The parallel to the 

Christian notion of "speaking in tongues" is also very clear. It is certainly possible that his 

ideas are patterned after the Christian mystical experience. Rosman shows that Medzibezh 

was roughly two-thirds Christian, 81 so the non-Jewish mystical experiences certainly could 

have influenced his understanding of the Jewish experience. 

Irt the following text, the Zaddik makes "a pipe to draw benevolence and blessing 

into the world: 

The Rav opened with "You have given new moons to Your people" (Rosh 
Bodesh Musa./). This is an acronym for Rachel, 82 which represents the 
dwelling of the Shekhinah83 and the renewal of the Intellect; "You have 
given to Your people," that Israel was considered "last of action and first 
for thought" (cf. Gen. R. 1 :4). 84 And the month ofElul consists of days of 
will and days ofrepentance, its acronym being "I am my Beloved's and my 
Beloved is mine" (S.o. S. 6:3). 85 The acronym formed by the last letters 
makes four yuds, 86 that all the creations of the world are only [created 
from] His will, may His name be blessed, which He willed. He created 

j 11Founder ~f Hasidi,,m 66. 

) 
82~Mi is the acronym from 1QV"~ l:l"Wi"n "WN"i. 

l . 83Rachel is identified with the tenth Sefirah, called Malkhut or Shekhinah, throughout the 
mystical literature. See Degel Mahaneh Efrayim, Vaye;;e, iN; Ra'iya Mehimna Lev. 20a; Elliot R. 
Wolfson, Circle in the Square: Studies in the Use of Gender inKabbalistic Symbolism (New 
York: State University ofNew York Press, 1995) 16. 

84In the L' cha Dodi prayer, the first Sefirah, Jf okhmah (mahshavah, or thought) unifies 
with the tenth sefirah, Malkhut, or Shekhinah, which represents ma 'aseh, or the active presence 

of God in the world. 

85In Rabbinic thought, God is Israel's Beloved in the Song of Songs. The month here 
symbolizes the reciprocal relationship between the divine and the world. 

861.e., ~i~N comes from"~"~~,,,,,~,,,,~ ~~"N," each word ending with a yud, \ 
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upright human beings who would act according to His will, merely for the 
Lord alone. 87 All [of man's] yearning, salvation, desire, purpose, and will 
are for the Lord alone, to do the will of the Creator, Blessed be He. 
This is the meaning of"I am my Beloved's:" When he annuls his [own] will 
entirely and all that is in the world, his will is only to satisfy his Fashioner. 
"And my Beloved is mine:" The Holy One Blessed be He causes His 
Shekhinah to dwell within him. ''He fulfills the will of those who fear Him" 
(Ps. 145) [meaning] the doers ofHis Will are to hearken to the command 
of His word. This is the meaning of"Will (ji~i)." The letters rearranged 
mean "created (i~i~)" and "pipe (ii~~)," that from the Will, "kindness 

(ion) [is continuously] created" (Ex. 34:7), and he makes a~ to draw 
benevolence and blessing to all the worlds. 
And [regarding] the four yuds at the end [of the verse, "I am my Beloved's 
and my Beloved is mine"] which is [related to] "O Lord, You have been 
our dwelling place/our refuge in every generation .... You return man to 
dust (Ps. 90: 1,3), [the word "dust" being an acronym for] dwelling, vessels, 
woman, 88 which increase a man's self-esteem (Ber. 57b). "[Happy is the 
man who prepares for her] a fine dwelling in his heart, and fine vessels in 
his limbs, and 'a woman, fear of God," (Prov. 31:30) "in the soul"89

. 

This is [the idea that these are] the days of "will," in which the Holy One 
Blessed be He arouses the will in the hearts of Zaddikim90 to do the Will, 
which is that "kindness is created" (ion i~m), which is , on. on is 
equivalent to "Life" and equivalent to "Elul" (counting the word itself), so 

87The text may be bad here, as the text used in Imrot T'horot is "he will do according to 
his will (ilr.:!V)," while Jfesed L 'Avraham (1858) rendered it "it went up/will go up" in his will" 

(il~V). 

88InBozina HaShalem He}fadash, it is incorrectly written as il"~i instead of N"~i. 
probably because the two letters are similar in Rashi script. In the 1858 and 1860 versions of 
Jfesed L 'Avraham, the second and third, respectively, it is printed N~i. The acronym stands for 
ilr.:IN t:l~~ ili'1'1. Interestingly, Dt. 23:2 varies in manuscripts between il~i and N~i, so this may 
be influencing the typist's error. 

89Tikkunei HaZohar 22b. Adapted from Isaiah Tishby, The Wisdom of the Zahar, trans. 
David Goldstein, vol. 3 (London: Littman Library of Jewish Civilization, 1994) 1225. 

90}fesed L 'Avraham and Bozina HaShalem He}fadash render it "Israel" instead of 
"Zaddikim." 
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that he is arousing the thirteen attributes of mercy.91 

"And at the heads of your re-newings"92 (Num. 10: 10, 28: 11), that you 
renew all the heads [who fit under the category of] "He fulfills the will of 
those who fear Him." The fearers93 make the will; as much as they arouse 
the will in their hearts, so, too is the upper will aroused, the [thirteen] 
sources of mercy. "You give it openhandedly, feeding every creature to its 
heart's content" (Ps. 145: 16) which is also an acronym for "Rachel."94 

And He satisfies the will, so that there will be satisfaction with this Will, to 
do the will of his Owner, and he has no desire for any other will. "Happy is 
the man who finds refuge in You, whose mind is on the [pilgrim] 
highways." (Ps. 84:6) Amen. 95 

In this text, a pipe is created to receive the divine influx. However, unlike the previous 

text, the Zaddik is not the actual pipe, but rather the simple performer of the divine will. 

When the Zaddik does the divine will, he allows for the proper function of the pipe, which 

is to provide "kindness," or divine benevolence. Commenting upon this text, which he 

uses to support his "Mystico-Magical Model" ofI:Iasidism, ldel writes, 

In one of the teachings of the Besht's grandson, R. Barukh ofMiedzyborz 
we learn that by the effacement of the importance of any existent in the 
world, the mystic strives to perform only the will of God, and thereby the 
divine Presence comes to dwell within him. The letters of will, Ra~on, are 
permutated into No~ar, created being. This play, meaning that out of the 

91Compare Zohar 2:91a, 2: 132b, and Ra'ya Mehimna Pinhas 232a, where the term is "13 
attributes (1*'~.=~) of mercy". While Bo~ina HaShalem Helfadash prints "13 sources of mercy," 
the 1860 Jfesed L 'Avraham text places 1.,,,.,~ and 1*'~.=~ in parentheses, suggesting an uncertainty 
in transmission. In light of the tradition found throughout the Zohar and other Hasidic texts (cf. 
Maor VaShemesh), "attributes" seems more likely than "sources". This is confirmed by Degel 
Mahaneh Efrayim (1850) 196. 

92 "Month" and "new" are both toin. 

931. e. Zaddikim 

95 ''Likutei Imrot Tehorot," DegelMahaneh Efrayim (1850) 196; Bo~ina HaShalem 
He]fadash 115;JfesedL'Avraham (1995) 134. 
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divine will the divine mercy, Jfesed, is created, is apparently a hint at the 
influx descending from the divine will. A further permutation of these 
consonants produces the word Z,inor, the pipe or the channel, meaning the 
transformation of the mystic into a channel of the influx, which is 
distributed to the whole world.96 

Despite Idel's suggestion that the mystic himself becomes the pipe, the text does not 

support his conclusion that the mystic becomes the actual channel.. The Zaddik merely 

forms the pipe by his fulfillment of the divine Will, which has become his own will. While 

there is a union of the Zaddik' s will and the divine Will, and while the Shekhinah rests 

within the mystic, he is not overwhelmed by God's presence in the mystical sense we find 

in the previous text. Nevertheless, Barukh here suggests that the Zaddik's role is to bring 

divine benevolence and the thirteen attributes of mercy from above into this world through 

his fulfillment of God's will. This notion is reinforced by the following text: 

For Ni~avim, the Rabbi opened with the verse, "It is not in the heavens, 
that you should say, 'Who among us can go up to the heavens and get it 
for us and impart it to us? ... The thing is very close to you, in your mouth 
and in your heart, to observe it" (Dt. 30: 12-14). 
Behold, it is written, "By the word of the Lord the heavens were made, by 
the breath of His mouth, all their host" (Ps. 33:6). The idea is known that 
on Rosh Hashanah the world is recreated anew, and when The Holy One, 
Blessed be He creates His world, it is ruled by the souls of Zaddikim (Gen. 
R. 8:7), that is to say, by those who are Zaddik-like and his holy word. 
The word of the Lord which leaves his mouth creates heavens. It is 
written, "Mighty creatures do His bidding, ever obedient to His bidding" 
(Ps. 103 :20). "Mighty creatures do His bidding,'' they make the words, 
[and this is the meaning of] "in your mouth and in your heart, to make it" 
(Dt. 30: 14); through the words which leave from his mouth, they make it 
so that it will be such in his heart .... 
And behold, Rosh Hashanah is the day of the creation of the worlds anew. 
Proportional to the level a person sanctifies and purifies himself so that his 
words leave with sanctity and purity from his mouth, and are "in his heart 

96Jfasidism: Benveen Ecstasy and Magic 114; He further notes, p. 312, that the link 
between Ra~on, or will, and Z,inor, or pipe, is established prior to Barukh. 
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to observe it," he draws upon himself the [divine] flow of blessing and 
good life for the entire year and upon all the members of his home and 
upon all the worlds, all of them, and they are renewed by him, since the 
Holy One Blessed be He rules with the souls of Zaddikim. 97 
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The Zaddik renews creation by bringing down the divine influx, which provides "blessing 

and good life for the entire year upon all the members of his home and upon all the 

worlds." While there is no vessel or pipe imagery here, the Zaddik is responsible for the 

successful flow of the shefa. 

The idea that a vessel is made by the Zaddik may be found in another text in the 

1850 Degel Mahaneh Efrayim material collection, "Likutei Imrot Tehorot:" 

R. Joshua ben Levi said, "In the future, The Holy One Blessed be He will 
bequeath 310 worlds to each and every Zaddik, as it is written, "to 
bequeath material98 to My lovers, and I will fill their treasuries (Prov. 
8:21)" (M. Ukz. 3:12). 
One needs to ask, What is this duplication of language, that it says 
[literally], "for every Zaddik and Zaddik." Behold, there are two kinds of 
Zaddikim: One who worships99 out of fear (love), and one who worships 
out oflove (fear), and both of them are Zaddikim (in all their actions). 100 

And behold, it is best if the two of them, love and fear, are together in each 
person, and it is known that the main principle of worship "with arousal 
from below"101 is what one draws upon oneself. [For] the person whose 
principle of worship is with fear of God, The Holy One, Blessed be He 

. 
97"Likutei Imrot Tehorot,'? Degel (1850) 194; Bo!4ina HaShlaem He}fadash 112; Jfesed 

L 'Avraham (1995) 135. 

98In Hebrew, "material" is TO\ which is equal to 310. 

9911 Acts" in Bo!4ina HaShalem He}fadash instead of"worships". The substitution occurs 
twice in this sentence. 

100Stated twice in Degel (1850) 198, using the parts in parenthesis the second time. 

101See Zohar 1 :244a, "Awakening below (NMM~i N.tiiiVMN~, the same term) stimulates 
awakening above, and awakening above stimulates a yet higher world." Wisdom Of the Zahar 
1042. 
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gives him love as a free gift. And so, too, one who worships out oflove, 
which is a greater level. Nevertheless, it is possible [that] since he 
constantly draws love of God upon himself, and this is his task and his 
worship, that he will not have such strong fear all the time, so the Holy 
One Blessed be He gives the fear to him as a gift. 

Klein 107 

This is the meaning of "In the future, The Holy One Blessed be He will 
bequeath 310 worlds to each and every Tzaddk," as in "they will bring gifts 
("Cf) to the one who is awesome (Ps. 76: 12)," as it is written, "to bequeath 

material (tO~) to My lovers;" this is one who worships out of love. 
"Material" (tO~), is an acronym for fear of heaven. 102 And "their treasuries" 
(04roteihem); this is one who worships out of fear, which is called 
"04ar," 103 [as in the statement, "The Holy One Blessed be He only has a 
treasury of fear of heaven in His world" (Ber. 3 3b)]. 104 "I will fill," so that 
he will be complete, 105 with love as well--This is the inheritance from Him, 
may His name be blessed. 
This is the meaning of the statement of our Rabbis, may their memory be 
for a blessing: "The holy one, Blessed be He, could not find any vessel that 
could contain the blessing for Israel other than peace, as it is written, 'The 
Lord will give strength to His people, the Lord will bless His people with 
peace' (Ps. 29: 11)" (M. Ukz 3: 12): Behold, this is the idea of two kinds of 
Zaddikim, that every person "will be burned by reason of [his envy of the 
superior] canopy of his friend" (B.B. 75a, Soncino Translation). 
Nevertheless, the Holy One Blessed be He, makes peace, so that "The Lord 
will give strength ('oz) to His people," that the Holy One Blessed be He 
helps (" 'ozer") him so that He bestows to this one love and to this one fear, 
[they would not be complete (in their worship)]. 106 And so, The Holy One 
Blessed be He makes peace between them and a vessel holding blessing is 

103 Ahavah, or love, is connected to the sefirah of Jf esed, which is connected to expansion 
and growth, while Yir 'ah, or fear, is connected to the sefirah of G 'vurah, which corresponds to 
contraction and limitation. 04ar means cessation, so 04roteihem, or "their treasuries," is 
translated as "their cessations," i.e. Yir'ah, or fear. 

1040nly found inDegel (1850) 198. 

105In Hebrew, "fill" and "fulfill" are the same word, shalem; to complete something is to 
also fulfill it. However, Degel (1850) 198 renders it shalom, which seems incorrect. 

106Parts in brackets are found in Jf esed L 'Avraham in parenthesis. 
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made. Read Carefully. 107 

According to Barukh, neither the Zaddik who worships God from the perspective oflove, 

which is tied to the sefirah of Hesed, nor the one whose worship originates out of fear of 

God, related to the sefirah of Gevurah, is complete in his relationship with God, even 

though "both of them [still qualify as] Zaddikim." Barukh's suggestion that an imperfect 

Zaddik is nevertheless a Zaddik seems astounding coming from a man who is 

characterized as elitist and critical of all leadership in his generation. 

Barukh teaches that whatever imperfections a Zaddik has are compensated by 

God, Who provides him with the complementary sefirotic quality. All the Zaddikim 

together establish the "vessel holding blessing," i.e. the divine influx. Again, there is no 

indication that the Zaddik is the actual vessel, but the text does provide another example 

of Barukh viewing the Zaddik' s function as bringing the divine influx, or benevolence, 

down to earth from above. 108 

In all three of these texts, and throughout all of Likutei Imrot Tehorot, Barukh 

uses the plural form, Zaddikim, exclusively when describing this figure ofleadership. It 

clearly contrasts with Bo4ina DiNehora, in which the singular term "Zaddik" dominates 

(although the plural form does exist there) that text. The Barukh of Likutei Imrot Tehorot 

was more of a pluralist with his metaphysical treatment of the Zaddik than the Barukh of 

10711Likutei Imrot Tehorot," Dege!Mahaneh Ejrayim (1850) 198; Bo4ina HaShalem 
HeHadash 120; Hesed L 'Avraham (1995) 144. 

108In one other text found in Bo4ina HaShalem HeHadash 121 and Hesed L 'Avraham (but 
not found, interestingly, in the 1850 Degel), there is a reference to the "pipes of influx" (4inorot 
hashefa), but it only uses the term indirectly without any elaboration. 

,.!:·, 
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Bozina DiNehora. 

8. Master of the Universe 

As we have seen, on a material plane Barukh lived a life of extravagance. Green 

notes that he was the first Rebbe to apply the notion that the Zaddik is a king in a 

corporeal fashion, with a court jester, royal carriage, and a throne. His teachings reinforce 

this idea, emphasizing the elite position of the Zaddik in society and his unique talent to 

accept the burden of avodah begashmiyut and to tolerate the deleterious effects of the 

midat hadin, or divine judgment. In a thaumaturgic sense, the Zaddik either acts as the 

channel or pipe for the divine influx, or his actions allow for the proper function of the 

channel, so that his followers, and perhaps the world, can survive. The epitome of 

Barukh' s vision of the Zaddik, which characterizes both his material and metaphysical role 

in the universe, appears in Bozina DiNehora: 

The Holy Rabbi R. Abraham Dov of Chemelnik asked him, "It appears in 
the Gemara (Ber. 33b), 'The Holy One, Blessed be He, only has a store of 
the fear of heaven in His universe109 alone110

, as it says, "The fear of the 
Lord is His treasure" (Isa. 33:6).' The difficulty is that the word 'alone' is 
redundant." 
He explained that it appears in the Gemara, "Everything is in the hand of 
heaven except the fear of heaven" (Ber. 33b). It is understood from here 
that the Holy One, Blessed be He, does not have a treasury of fear of 
heaven; it seems these statements contradict one another. 
He explained the two aforementioned statements by what appears [in the 

109The Soncino edition's Talmudic text uses i~~~~ :i~~~' or "in his treasury;" Bozina 

DiNehora renders it ~~,V~, or "in His universe." 

110This word does not appear in the Soncino edition of the Talmud, yet this is the word 
which is the basis for his interpretation! 
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Gemara], '"Zaddik rules with fear of God;' 111 The Holy One Blessed be He 
decrees, and the Zaddik annuls, etc."112 It seems, according to this 
stateinent that the Zaddik is the leader of the universe. 113 However, if there 
is no Zaddik in the land, God forbid, then the Holy One, Blessed be He, as 
it were, leads the universe. 
This is the idea of the Gemara, "Everything is in the hand of heaven," 
which is to say that The Holy One, Blessed be He, as it were, by Himself 
leads the universe. But when does He lead the universe? [It says in the 
Gemara] "Except the fear of heaven," which is to say at the time when 
there is no Zaddik, a fearer of heaven, in the land. However, when there is 
a Zaddik, a fearer of heaven, certainly the Zaddik leads the universe. 
So this is the way to also understand the Gemara, "The Holy One, Blessed 
be He, has nothing in His universe,"114 which is to say that the Holy One, 
Blessed be He, as it were, only leads the universe when "the treasury of 
fear of heaven" is "alone," which is to say, at a time when there is no 
Zaddik in the land, God forbid, and "the treasury of fear of heaven" is only 
left in the hand of the Holy One, Blessed be He. However, when there is a 
Zaddik in the land, in whose hands is placed "the treasury of fear of 

111Barukh has changed the syntax of the original phrase from Sam. II 23:3. The entire 
verse is normally translated, "He who rules men justly, He who rules in awe of God." Barukh has 
applied the word "Zaddik" in the sentence toward his Zaddikism. 

112Cf. B. M.K. l 6b. 

113This phrase appears throughout I:Iasidic literature, its origins based upon Zohar 2:20a: 
M'li1 l'li:J tll'l1pi1 ="JM t:l::l'ln:J r,'l~l.:l 1,~'lp t:l,:ltll'ltlli1 Ml.:l ,t:l,:ltll'ltll:J i1l7'lii1 'l? ,:JM'l ,? ,I'll iMM i:JI 

M?l.:l?M l::l rr.i,,pnr.i t:l,:ltll'ltlli1 rM t:l,~'lpi1 M?l.:l?M t:l,:ltll'ltlli1 i11.:l .t:l,l7tlli'l t:l,p,l~:J 'll.:l?'ll7 '.\,ml.:l 
M?l.:l?MI t:l,l7tlli tll,tll l'lnl.:l t:l,i::l,:l t:l,p,1~i1 i11.:l:J Ml'li1, ,:Ji il.:lMI .t:l,'l::l,:l t:l,p,l~M rM t:l,l7tllii1 

•
1i1? n:irv M,l7,:Jtlli1'l t:l,:l!V !Vtll:J 'll.:l?'ll7 '.\,M:il.:lM t:l,:llV'llV:J i1l7'lii1 M"I .t:l,i::l,:l t:l,p,1~i1 rM t:l,l7tlli 

:n11n:i t:i,:i1rvrv t:in'lM:i t:i,:irv1rv:i M"I 

In the Zoharic context, obviously the I:Iasidic sense of Zaddikism does not yet present itself. 
Here, "The Holy One, Blessed be He, manages His universe with Zaddikim and Resha 'im," or 
evil-doers. The Zohar teaches that without evil-doers, there cannot be Zaddikim, who represent a 
general category of righteous individuals. This corresponds to the Zaddikism of the first texts in 
this chapter. The I:Iasidim ultimately reinterpret the idea that God leads with Zaddikim and 
Resha 'im to mean that the Zaddikim exclusively lead God's universe .. 

114Ber. 8a (twice) and Shah. 3 lb. Although Barukh does not seem to be alluding to it, the 
full text in Shah. 31 b reads, "The Holy One, blessed be He, has nought else in His world but the 
fear of Heaven (t:i,r.irv nMi,) alone, for it is said, And now, Israel, what doth the Lord thy God 
require of thee, but to fear the Lord thy God? " 
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heaven," certainly the Zaddik leads the universe. 115 

This is the quintessential Barukh teaching on the role of the Zaddik. He is the "manager" 

or "leader" (manhig) of the universe (olam), who rules with the fear of God, able to 

overturn the divine decrees. The Zaddik is granted omnipotence by God, who only 

manages the world when there is an absence of Zaddikim on earth. This teaching is 

reinforced in Migdal David: 

(The grandson of the author said) Behold I heard in the name of our 
Master, our Teacher, our Holy Rabbi Baruch, may the memory of the 
Zaddikim and holy ones be for eternal life (and it is found in the holy 
writings of my master my father, my grandfather, my teacher my Rabbi, 
may his memory be for a blessing, in the holy book, Sabbath Clothes, 
which is still in manuscript form; God, who is blessed, may He give us the 
merit to publish it), who raised the issue: 
The Zaddik rules by fear of God (2 Sam. 23 :3) and according to this, from 
what is proper, all should be delivered into the hands of the Zaddik. 
He explained that because there is no Pious one (Mi~ i'tln C~NTO), for this 
reason, everything is in the hands of the Holy One, Blessed be He. This is 
as our Sages Z"L said, "All is in the hands of Heaven," that is, in the hands 
of the Holy One, Blessed be He; and why doesn't the Zaddik nullify it? 
This is why our Sages ended [the statement] saying "except for fear of 
Heaven," that is, because they are still outside of the aspect of "fear of 
heaven." and for this, they do not have the aspect of [being a] "Zaddik 
[who] rules." Up to here is his holy statement. 116 

This text furthers the notion that God rules only when there is no Zaddik, teaching that at 

the time he uttered these words, he felt there were "no pious ones," i.e. Zaddikim in the 

world. Oddly, Migdal David suggests that Barukh may not have always considered 

115Bo4ina (1880) 9a-9b; Bo4ina HaShalem HeHadash 89. 

116Migdal David (1872) 1 la-1 lb; Bo4ina HaSHalem HeHadash 99. 
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himself a Zaddik capable of nullifying divine decrees. 117 However, most importantly, 

Barukh asserts here, in a second independent source, that Zaddikim lead and manage the 

uruverse. 

While these two texts do not describe the means of controlling the universe at the 

Zaddik' s disposal, they nevertheless provide an image of the Zaddik in regal terms, as a 

man of power who rules over all space. Barukh' s Zaddik is a ruler, who has the power to 

annul divine decree. 

"Whatever the All-Merciful does is (done)118 for good." (Ber. 60b). That is, 
when the Holy One Blessed be He does [something] for good, "it is done," 
meaning, it is fulfilled because the Zaddikim also agree to it; but if, God 
forbid, the opposite is the case, then he does not fulfill it because the 
Zaddikim annul the Omnipresent' s decree. 119 

The Zaddikim control all that happens in the world. They have the power of veto over 

any action which God chooses to perform, so that God must follow their will. This notion 

that the Zaddik controls divine activity is not Barukh' s hiddush, or new idea--it is based 

117This view is corroborated by the following teaching (Bozina [1880] 13b, [1889] 25, 
[1925] 16 [portion in brackets missing from the 1889 and 1925 editions]; Bozina HaShalem 
He}fadash 93): 
I~ Petach Eliyahu, "There is none who leads You." He said in regards to [the Sages'] words, 
whose memory is for a blessing, "Who rules Me? [It is the] Zaddik," as it says, "Zaddik rules with 
fear of God; [The Holy One, Blessed be He, decrees and the Zaddik annuls it. The Zaddik 
decrees and the Holy One, Blessed be He, fulfills. It seems, according to this, that the Zaddik 
controls it, as it were. With regard to this, Elijah, may his memory be for a blessing, cries out 
before the Holy One, Blessed be He, "And there is none who leads You," meaning, that there is 
no Zaddik to annul judgments]. 
Barukh appears to believe that there were no Zaddikim in his day. 

118The parenthetical "done" does not occur in the Talmudic text, nor the Soncino 
translation. 

119Bozina HaShalem He}fadash 123. See also p. 97. 
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upon the Talmud (M.K l 6b) and used throughout the I:Iasidic literature120--but his 

contribution here is that he both states his deep conviction that the Zaddik is omnipotent 

and lived a life filled with royal imagery. Barukh believed that the Zaddik, through 

avodah begashmiyut, converting midat hadin Qudgment) to midat harahamim (mercy), 

and channeling the divine influx, controlled the universe as its king. Believing himself to 

be a Zaddik, he lived in Medzibezh with the outer accoutrements of royalty, allegedly 

including a throne, chariot, and court jester. For Barukh, the Zaddik is manhig ha 'olam, 

leader of the universe. 

120Degel Mahaneh Ejrayim uses it roughly five times, Levi Yizbak ofBerdichev twenty
seven times, Elimelekh ofLizensk seven times, Menabem Nahum of Chernobyl twenty-six times, 
according to the CD-ROM search. See Torah CD-ROM LIBRARY (Jerusalem: Disc Book 
Systems, Ltd., 1996). 
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Chapter 4: Conclusions 

In Ada Rapoport-Albert's "God and the Zaddik as the Two Focal Points of 

Hasidic Worship," the author suggests that l,Iasidism made God less accessible to the 

average individual than did Lurianic Kabbalah: 

Far from 'bringing God down to the people,' Hasidism, right from the 
start, did precisely the opposite. It blocked entirely and a priori the direct 
route of ordinary people to God by placing the righteous or perfect men, 
the men of form, spirit, knowledge, or understanding or eventually, the 
zaddikim, in the middle of that route .... Far from being the demotic 
figure he is so often said to have been, the Besht was an aspiring elitist and 
a religious social climber. 1 

We have found that Barukh viewed Zaddik' s function was to act as the sole leader of the 

· universe, sweetening the dinim and performing avodah begashmiyut, or worship through 

corporeality, in order to provide for the physical abundance of the community. It was the 

responsibility of the Zaddik alone to sustain his community, and with Barukh' s reciprocal 

relationship to his adherents, we have seen that they certainly elevated his material being. 

Barukh appears to have fully embraced and encouraged the stratification of society 

through his belief that as a Zaddik, he fulfilled a role which his followers could never do. 

If the stories about him are true, then clearly Rapoport-Albert's assertion that I.Iasidism 

only distanced the ordinary Jew from communion with God is aggravated by the earthly 

conduct ofBarukh. 

The differences in philosophy between the two primary sources of Bo:dna 

DiNehora and "Likutei Imrot Tehorof' from the 1850 Degel Mahaneh Efrayim, especially 

111 God and the Zaddik" 314. 
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surrounding Barukh's doctrine of the Zaddik, is emblematic of the difficulty of 

rediscovering the historical Barukh of Medzibezh. The teachings in Bo~ina DiNehora are 

short and simple. The texts originating in "Likutei Imrot Tehorof' in comparison contain 

the most elaborate and mystical teachings of the entire corpus ofBarukh's thought. 

Whereas Bo~ina DiNehora portrays the Zaddik in entirely earthly terminology, without 

reference to the sefirot or doctrinal terminology of the Great Maggid ofMezhirech's 

school, "Likutei Imrot Tehorof' describes the Zaddikim as vessels of the Shekhinah, 

channelers of the divine influx from above, and functionaries in the ongoing metaphysical 

drama of the continuous renewal of the universe throught the revelation of the Shekhinah. 

The philosophical differences between the two texts are comparable to the 

'differences between the Great Maggid's "contemplative mysticism" and Nahman of 

Bratslav's "faith," elegantly described by Joseph Weiss in Studies in Eastern European 

Jewish Mysticism. The Barukh of Bo~ina DiNehora maintains a "piety of faith,'' in which 

belief in God is the central concern in the cosmic struggle against evil. Barukh' s 

relationship with God is personal, while his attitude toward man is pessimistic (i.e. he 

claims superiority over all and attacks many). Zaddikism is centi:al to the doctrine of 

Bo~ina DiNehora, with particular emphasis on the regal nature of the Zaddik. 

On the other hand, the Barukh of"Likutei Imrot Tehorof' ignores the question of 

faith altogether. As Weiss notes, "the contemplative mystic experiences, not a personal 

God, but that 'dynamic essence,' that 'divine spark' which dwell in all worlds and in all 

beings, in a real ontological sense."2 "Likutei Imrot Tehorof' portrays a God Who fills 

211 Contemplative Mysticism and 'Faith' in Hasidic Piety," Studies 46 . 
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the mystic/Zaddik with sefirotic abundance, Who is completely unified with the mystic. 

Evil is virtually unknown in "Likutei Imrot Tehorot," and like the Great Maggid, "There is 

no gulf between God and man. On the contrary: a direct bridge unites them."
3 

Zaddikism 

is minimized, and in many texts, the term "mystic" replaces "Zaddik."
4 

The fundamental philosophical differences between the two texts suggest that one 

of the two sources is inauthentic. Which one, if any, should we dismiss? The vengeful 

memoir of A.B. Gottlober presents legends about Barukh which holds an affinity to the 

negative characterization of his personality in Bozina DiNehora, sugggesting that this 

work is the more authentic source. However, the publication of the memoirs in the same 

year as Bozina DiNehora (1880) means that Gottlober could have conceivably read about 

Barukh' s profile prior to finishing his memoir, so that a literary dependence exists. Barukh 

has been forever characterized by the negative portrayals found within this work. We 

should not dismiss "Likutei Imrot Tehorof' as inauthentic; in fact, based upon its earlier 

appearance than Bozina DiNehora and its unedited homiletic materials, I believe in its 

authenticity over the more popular collection ofBarukh teachings. 

Barukh was a major figure in Podolian Basidism, yet very little serious evaluation 

of his ideas and life exists in the scholarly literature. It is my hope that this study serves a 

"BozinaDiNehora," a torch which sheds light upon this legendary, self-proclaimed 

"master of the cosmos." 

3 Studies 48. 

4See, however, Degel (1850) 193: "The Holy One, Blessed be He and Torah and 

Zaddikim are one." 
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