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EREFACE

The purpose of this paper hag been to collect and
collate the many sgcattered references to circumcision
that oceur in primary Jewish sources, snd wherever pos-
sible,vtd give the religlous ideas and motives behind
this rite as the sources themselves express them, No
attempt hag been made to treat the subject of circum-
cigion in general, or to present theories and hypotheses

on the origin and development of this practice except in-

“sofar as they are releted specifically to Judalsm. The

Jewigh sources Tfrom which passages have been cited include
the Bible; the Apochrypha aﬁ& Pseudapigrapha, Philo's
Treatise on Circumcision, the VWorks of Jomephus, the Tal-
mud., (irncluding the Mishnah, Tosephta, and Yerushalmi)'
and the Midrashim, References from a few nonuJewish
gources that have a béaring on circumecision in Judaisn
h&ve likewise been cited, end these include passages from
the Higtory of Herodotus, the New Tesgtament, and Justin's
Dialogue with Tryphoi The thesis does not go beyond the
Midrashic and Talmudic interpretations of circumcigion,
The translation of Biblical passages given here, fol-
lows, on the whole, the tranglation rendered by the Jew-
ish»Publieation Boelety. Of New Testament tranclations,
both the Moffatt edition and the King James Version were
followed, The thﬁes edition of the Apochrypha and Pseud-
apigrapha was used., Dr, Leuterbach's translation of the

Mekilta and Friedlander's translation of Pirke de Re El~
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iezér were generally followed, Oonsiderable help was
derived from the new English edition of ﬁhe Babylonian
Talmud publighed by the Soncino Press under ﬁhe gditor-
ship of Dr., Epstein. The keen translations given in

the three Sedarim already complete and the notes append-
ed abt the bottom of the pages were of immeasureable
assistaﬁce. Danby's English edition of the Mishnah wasg
also consulted and sometimes followed. ALl other transm
latioﬁs of Rabbinic texts thal are here includec are my
oW,

I haeve made an attempt to analyze crltically some of
the important Biblical passages, For a great part of
this critical analysig I am indebted to Dr. Jullian Horgen-
gtern who loaned me the use bf the manuscript of his very
important but as yet umpublished work, "Rites of Birth,
Marriage, Death, and Kindred Occagions among the Semites,"
Dr. Morgenstern gave me the liberty to quote from his
work, which I did, and to criticize some of his views,
Which I alsc did where L felt this was forthcoming, For
the personal interest which he took in my tagk and for
the personal cdunsel vhich he gave me on-many occaslions,

I teke this opprortunity to express to him my thanks end
appreciation,

I an algo Indebted to Professor Samuel . Cohon, un-
der whoge guidance this work was written and vho sugsested
the gubject of thils paper., On many‘occaaiong Profeggor
Cohon led me to new works releted to the subject and ad-
viged me on the organization and content of the thesis.

o s . e 4o
For hig personsl interest and bhelp I take this oppor-
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Part One
Biblical Period

The

&




I.Circumcision in the Bible
References tofciroumcision,and its 6ounterpart, unciroum=-

cisiontare plentiful in the Blblical record, but unfortunately
they do not give a olear-cut'pioture of the rite, ite development
in Israel or 1ts significance. Three of the references are appar-
ently separate attempts to explain the origin of thls practlce.
They are (&) the Priestly account in Gen. chap. 17, and its con-
tinuation iﬁ Gen. 21:1-4, which leglslates the praotice of this
rite to Abraham and his descendants and tells of the clroumoclslon
of the patriarch and the male members of his househol&?t(b) the
fragmentary and oryptie narrative in Exod. 4:24-26, which tells
of the eircumcision by Zipporah of her son; (e¢) the account in
Josh. 5:2-9 whlch tells of the circumcision of the obildfgn of
' Israel by Joshua at Glbeath-ha-araloth or Gilgal. These accounts.
will be treated in detall. Another narrative dealing'withgciroumw
elslon 18 the composite story of Dinah and Shechem in Gen. 54.

| Besgldes the leglslative parts of Gen. 17 there are further
injunctions regarding the practice of c¢ircumoclsion in Exod. 12:43,
where 1t 1s stated ln connectlion with the Passover offering,that

a glave may eaﬁ%of it only if hé has been clrecumclsed; in Exod.
12:48, where 1t:is agaln stated 1ln connectlon with the Pasgover
offering, that a stranger who wishes to keep the Passover must
first be circumclised, and where 1t is emphaslsed.that no uncir-
cumelged persgon may eat of 1t; in Lev~ 1&:%,wnere the command of
Gen. 17:12 ig repeated, that when a male cﬁild ie born, he shall
be cireumcised in the flesh of his forskln when he is elght days

©ld; and in Ezek. 44:9,where ﬁhe prophet lays down the law that
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'ﬁ“@glien, unelroumeised in heart and uncircumecised in flesh" shall

enter the sanctuary of God.

geattered referencesg to the unclrcumcieed of cther natlons
are found in a pumber of plaoeé in the Bible. The term "uncireum-
cised" /}g’is especially applied to the Philistiilés, sometimes
ap a eynonym and most frequently as an opprobrious expression.
BSamson 1s warned by hle parents against taking " a wife of the
uncireumcised Philistines" (Jud. 14:3), and elsewhere he pleads
to God, "And now shell I dle for thirst and fall into the hand of
the uncircumcised?" (Jud. 15:18). Jonathan says to his armour-
bearer with reference to the Phllistines ,"Come and let us go over
into the garrisoh of these unclrcumcised." (I Sam. 14:6). David
challengingly aske regarding the Philistine.champion Goliath,
"Who is this uncircumeised Philiegtine that ne should have taunted

the armies of the living @od?" (I Sam. 17:26), and then offers

himeself to Saul for taking up arms against Goliath,with'the boast,

"Thy servant smote both the lion and the bear .and this uncireum-

- cised Phillstine shall be as one of them." (I Sam. 17:36). Saul,

bearing a death wound, begs hise armour bearer to kill him,lest
tne”uneireumciaed" Phillistimes come and thrust him through and

meke & mock of‘himQ (I Sam 31:4, I Chron. 10:4) David on hearing
the report of th@hdeatn of Saul and Jonathan, eries out in his
lamentation over them: "Tell it not in Gath; publish it not in

the streats of Ashkelon; lest the daughbéra of the Phllistines
rejolee; lest the daughters of the uncircumeised triumph." (II Sam.
1:20), In connection with the Philistines, the acoount in I Sam.
18:25-27, though not directly related to circumcision, is of eg-
peclal 1nterest.‘ Baul, seeklng to do away with David lets the lather
know that he will give him his daughter in marriage if he avenges
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his @nemies,&the Philistines, by bringing him one hundred of thelr
foreskins. Saul's lntent is to put David in a position where he
would surely fall into the hands of the Philistines. David,
however,vsucceeds in glaying two~h&nd§@§ of tné enemy , and brings
thelr foresklns to Saui, for which he réoeivas Michal, @ﬁul‘s
daughter, in marriage. There 1s no conneetion in this h&rrétive
with eircumcision in Israel; the foreskins merely serve as a
trophy to indlcate that the misslion upon whieh David went wasg
carried out.2 In II Sam. 3:14 David sends to Ish-bosheth demand-
ing the fetgrn of his wife on the ground that the Phllistine fore-
gkinsg were the price he paid for her betrothal.

Burprisingly, the literary prophets outside of Eaeklel

~have practleally nothing to say of cireumeislon or uncireumeision.

. In Jer. 9:24,25 occurs a statement whilch apparently lists those

natlons that practiced eircumcision in the prophet's time. '"Behold
the dayse come sgaith the Lord, that I will punish ail them that are
oiroumclﬁ@d in the foreskin;d Egypt and Judah and Edom and the
¢hildren of Ammon and Moab, and all that have the cérners of thelir
-hair.polled that dwell 1n the wilderness." But immediately follow-
ing this 18 the rather cryptlc statement which seems to be an
explanatory gloss, but which when/eombined ﬁith the above makes
little or no sense: "For all the nationsg are unecircumclsed but
all the house of Israel are unclrcumcised in the heart."4

The prophet Ezeklel in his oracles agalnst the natlone makes

frequent use of the word /;/ to deseribe a horrible kind of

‘destruction. Against Tyre he proclaime "Thou shalt die the deaths

of the uneircumcised, by the hand of strangers"(28:10) Similar

calamitieg are proclaimed agailnst Egypt; "Thou shalt be brought




down with the trees of Eden into the nether parts of ﬁhe earth,
thou shalt be in the midst of the undircumcised, with bhem that
are slaim with the sword. This 1s Pharasoh and all his multitude"
(31:18) ;"Go down and be thou lald with the uncirgumolsed" (32:19) ;
Those that are uncireumcised and have goﬁ@ down to the nether-
world, slsin with the sword are Assyria (32:22), Elam (3%:24),
o)
and all his army shall suffer a fate like theirs, and ﬁbe laild in
the midst.of the uneircumcised with them,that are slaln by the
gword." (3M:32) There ie no indlcatlon here that Egypt 1s included
in tnexcategory of the uncircumecleed, but rather that thne prophet.
-foreees for her & fate similar to those unclreumclsed natlons
that have already gone down to destruction. The inference ls that
‘Bgypt, or‘at leaét Pharaoh, was’elasaed by the prophet with the
circumcised.B
Deutro%lsalah in his message of comfort to his stricken
people uses the term 1577 with probable reference tp the Baby-
Iuians, and couples it with the term /%/6/o “Awake, awake, put
on thy strength, © Zion; put on thy beautiful garments, O Jeru-
salem, the holy city; for henceeforth there shall no more come
. unto thee the uncireumcised and the unclean" (52:1)
| The terms /;4 and /;J’are frequenbiy employed in the
Biblée in a epiritusl or ethical sense. The expression "uncireum-

clsed in heart" hase already been mentioned in connection with

Jer. 9:25 and Ezek. 44:6-9. Hzekiel decries the abominations

in the house of Israel "in that ye have brought allens, unelrcum-
leised in heart and uneircumcised in flesh, to be in My sanctuary

Y0 profane itzs.. Thus salth the Lord God: No allen, uncircumeised



in heart and*uncircumeised in flesh, shall enter into My sanc-

tuary, even any alien that is among the children of ILerael."

Deut. 30:6 glves é clearer understanding of this expression:

"And the Lord thy God will ecilreumclse thy heart and the heart of
thy seed,'to‘love the Lord thy God.with all thy heart, and with
all thy soul, that thou mayest live." Deut 10:16 gives the in-
junction "Circumcilse, therefore, ﬁhe'foreskin of your héart and

be no more stlffnecked."d€2:4 gonnects circumelslon of the heart
with turnlng away from evil: "Circumeise yourselves to the Lord,
and take away the foreskins of your heart, ye men of Judah and in-
hablitants of Jerusalem; 1es£ my fury go forth like fire, and burn

that none cean quenech 1t, because of the evil of your QOings,"

S 8imilarly, in Lev. 26:41 the "uncircumcised heart" is identified

with iniguity. Only onee in the Bible 1is the term "uneircumelsed"
employed with referenée to the ear. Here the meaning 1s dullness
of hearing, or refusal to hearken to God, "To whom shall I speak
and glve warnling that they may hear? Behold their ear‘is dull
(lité"uneircumcised") and they cannot attend."(Jer. 6:10) Of

similar significance ie the expression "uncircumcised llps",

‘meaning imperfection in speech. Moses complaing against belng

sent on the Divine mission to Egypt with: -"How she 11 Pharaoh
hear me who am of unoireumcised lips?" (Exod. 6:12,30)

It 1s evident from the above that JB;’ has the meaning of
imperfeetion and defielency. The uncircumcilsed heart ig the
#mparfect heart, 1ln a moral sense; the uncircumcised ear and lips
are deficlent ear and lips. COClrcumelsion, therefore, would imply
the process of removing the defliclency and attalning perfection.

In the cage of clreumclislon of the flesh 1t would mean at least

in later Biblical times, the removal of bodily imperfection.




Perhaps this 1s the meaning, as the Rabbis hold, of Gen. 17:1
where God says to Abraham "Walk before me and be thou perfeot"
énd then, in the following verses, lays down the law of clroum-
oision" | |

There are two usages of the reot /;7 in the Bible that
seém in no way to be connected with uncircumeisgion, physlcally
or 9piritualiy. In Lev. 19:23 where the law forbidding the eat-
ing of the frult of trees during the first three years is stated,
the expressions /ﬁ};w‘fhn/gx/ (=Ye shall eount as forbidden")
and ‘ﬂ'J;y pQJ19’9!(="1t shall be forbidden unto you") are em-
ployed. In Hab. 2:16 the Niphal form f}g;zis used and 1t seems

to mean "uncover your nakedness."
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Notes to Chapter I
1. The rabbinlc term /;/.V (”clrcmhcisién") oceure nowhere

in the Bible; nelther do t.ne7forms J;o,;/("cirddmciaed") or f;)/}v
("circumciseb") or any other forms of the root }/;/V oceur. All
terms in the Bible that denote circumclsion are Kal or Nliphal forms
of the root fﬂ (Kal:3 perf. f/V » Josh. 5:4,7; Deut. 30:6;
2 perf. onfﬂ/ s Bxod. 12:44; 3 perf. pl. /f/V » JOSh 5: 5 s
2 perf. pl. /"J?/\/Y/ » Deut 10:16; pt. pass., fﬁ’ s JEr. 9 24
pl. ﬂoCV » Josh. 5:5; imper. /}y Josh. 5:2; 3 impf. :/;"/ Gen .
17:23; 21 4 Josh. 5:8. Niphal: 3 perf. /:V./ s Gen. 17:26;
3 perf. pl. //;VJ » Gen. 17:26; 2 perf. pl. ﬁﬁ/;VJ/ » Gen. 17:11;
pte plo /V/'A’,../ Gen. 34:22; inf. fﬂ? » Gen 17:10, 13; 34:15,17,22;
Exod. 12:48; Josh. 5: 8; suff. //}vm » Gen. 17:24,25; imper. pl.
/['/y) Jer. 4:4; 3 impf. /\n” ’ Gen- 17:12,13,14; 3 impf. pl.

/f;r'/ y Gen. 34 24). There is but one nominative form,w'ﬁ”f
(ple of .)j\//v ), Exod. 4:26.

The root denoting uncireumcision fnf oecurs t.w;Lce in a

verbal form, but in nelther case does 1t have any eonnection with
the rite of ecircumcislion or to the prepace- PA f’ b’/, Lev. 19:23;

[;XD/ s Habe. 2:16) All references to uneircumclsion are elther
the nominative ») B’Y( =foreskin, Gen. 34:14; Jer. 9:24; est. J)f;b’
Exod 4:25; Deut. 10 16; suff. ﬁaﬁf‘n’(}ena 17:11; /J)f’)‘{ » Gene.
L7:14,24,25; Lev. 12: %3 PJSPDY, Gen. 17:23; pl. J)/f)b’:) » JOBh.
5:3; ost. J\II‘BY I Bam. 18: 25, II Bam. %:14; Jer. 4: 4 suffo ’?’Jh[:)‘f
1 Sam. 18: 27), or the denominative J\')y (*uneircumecised, Gen. 17:14;
Exod 12: 48 Lev. 26:41; I Bam. 17: 26 36 Is. 52:1; cst. ,F)'x,

J.‘?Y Bxod. 6:12; Exod. 6:30; Ezek. 44:9; pl. p! fwf Josh. 5:7;
Jua., 14:3; 15:18; I Sam 14:6; 31:4; II Sam 1:20; Jer. 9:25;




izek. 28:10; 31:18; 32:19,21,24,25,26,27,28,29,30,32; 1 Chron.
10:4; cst. ,[?7’: . Jer. 9:25, Ezek. 44:7; fom. 8ing . -)%/)_)'Z: R
Jer. 6:10) . '

2. Béfgmann:.(Origine, Signification et hlsﬁoire de la
Gastration, de 1l'eunchisme et de la Cireoucision, 1889) gives
the untenable aréument that the origin of circumecision 1le to be
found in sueh practices as described in the story of David and
the removal of the prepuces from the slaln Philistines.A For a
discusslon of this view see Remondino, "History of Circumecision”
p. 28 f;

3. ')_?{?)?,Q //)/ [\_:r? [Z . J.P.8. translates "all them thd
are circumcised in thelr uncircumeision; R.Vs transiabes, “all
them whieh are cirecumcised with the uncircumeclsed." ﬂ

4.Agsuming that this is an éxplanatory gloss the wrlter may
have interpreted 9/%%9 )Zv as R.V. does, to mean "the ciroum-
cised with the uncircumelised" and proceeded to expléin 9J}52 as
referring to the unclreumclsed nations who were uncirqumcised
in the flesh, and )Zv a8 f@ferring to Judaﬁﬁi;lthough ¢clrcumcised
in the flesh, was uncireumclsed in the heart, and therefore de-
serving of God's punisbmenﬁa |

5. ¢f. Kohn, Oth Brith, p. 5.




II Exodus 4;24-26

Generally congidered by modern eritical scholars to be the
Voldest reference tb circumeision in the Bible 1s the very ambi-~
guous and cryptic account in Exod. 4:24-26. it follows immedlately
upon the account that tells of Moses taking hisg wife and children
with him on hls feturn to Egyptl and presumably is ilntended to
pleture one of the incldents that took place on the journey.
Practically all translators and commentators, from the very earli-
eét times seem to have had consilderable difficulty lh giving a
sﬁitéblé‘translation or interpretatlion of thls passage. A modern
rendéring, which seems to be as good as any from a literal stand-
point reads: "And it came to pass on the way at the lodging-place,
that the Lord met him and sought to kill him. Then Zipporah took
& flint and eut off the foreskin of her son, and cast 1t at his
feet; and she sald: 'ﬁureiy a bridegroom of bloed art thou to me.'
80 he let him alone. Then she sald: 'A bridegroom of blood in m
regard of the circumelsion.'"? _

That thlie passage ls of great antiquity ecan bé geen from the
: very primitive and anthropomorphle pleture of the deity that is
here presented,3 the archale use of flint in performing the olr-
oumeclslon, the fact that the operation is 6bviously a means of
redemption, and the strange recitation of the formula by the mother.

The difficulties in Exod. 4:24-26 are self-evident and give
immediate rise to a number of Questlons. PFlrst, whom .did the delty
seek tp alay? Presumably, 1t wad Moges 1f it be.taken for granted
that v.24 1g directly connected with what precedes. However, 1t
18 the opinion of practically all oritical scholars that Exod.

4:24.26 1¢ completely divorced from what preaedes and follows,




and 1s undoubtedly a fragment of a larger tradition or document

that in & very early perlod became lost, and that in reality it

has no vligible connection with any other account or tradition in

the Biblical record. Becond, what was the reasoh for the attack

by the deity, or what conneetion 1s there between the attack and

the act of clrcumcision? Third, at whoge feet did Zipporah cast

the foreskln, at the feet of Moees, her gon, or the delty, and of

what significance wag this act? Fourth, what is the significance

of the formula that Zlippora recites, and to whom does she gpeak it,

to the deity, Moses or her son? Fifth, whom did the delty leave

alone? And last, what is the meaning of the repetition of the

formula, and particularly of the last word ip the passage .ﬁvamzw?
The difflculties and obscurities here enumerated seem to

have been troublesome in whole or in part with all the translations

and interpretations of the text. The result has been a number of

widely differing expositions. The Septuaglnt took the liverty

of attempting to interpret the formuls recited by the mother,

but otherwise translates almost literally. It rend@rs.tne passage

as follows: "It happened on the Journey in the leodging place

that the angel of the Lord met him and gought to kill him. But

Zipporah took & stone and cut off the foreskin>of her son and

dast 1t at his feet and sald, 'This is the blood of the ¢lrcumel-

sion of my son.' Then he went éway from him, because she had said,

'Thig is the blood of the ciroumclsion of my son.'"4

“ The Peshiﬂta, although the most literal of thé older veregions,

hDevertheless, took the liberty of expliently stating that it was

MQS@S whom the delty sought to slay, by twice inserting the name of

Moses where 1t does not occur in iassors. Thus it solved at least




one of the problems in the text. The passage 1ig rendered: "pr

whlle Moses wag upon the journey‘at the lodging place theilord
attacked him and sought te kill him, viz. Moses. But Zlpporah
took a sﬁone and cut off the foreskin of her son and cast 1t at
his feet and said, 'Thou art a bridegroom of blood ﬁo me.' Then .
he withdrew from hiﬁ, because she had sald, 'Bridegroom of blood!
conoerning»the.circumcision." A “
Targum Onkelos takes gréat liberty with the concluding part
of the passage: "It happened on the way in the lodging place
that the angel of the Lord attacked him and sought Lo klli him.
But Zlpporah took & sbone and cut off the foreskin of her son
and drew near to him and said, 'Behold, through thie blood of
clreumcislon the bridegroom (or‘"ehild") ﬁas been glven to ug.'

. 8o he deéisted from him becausé ghe had gald, 'Had it not been
for‘this blood of elrcumelsion, the bridegroom‘would have lnourred
death.'"

Téf@um Jonathan gilves a highly Midrashic interpretatlon
of the passage: "And 1t wae upon the journey in the lodging-
house that the angel of the Lord attacked him and eought to kill
him, because Gershom, hls son, had not been»cireumcised; for Jetnro,
bhis father-in-law, had not permitted him to ecircumecise him. But
Ellezer had beemoircumcised because of the agreement which both
of them had agreed. And Zipporah took a stone and cut off the
foresgkin of Gershom, her son, and brought the severed foreskin
hesar to thé feet of the angel, the Destroyer, and sald, 'The
husband wanted to elreumcise, but the father-in-law prevéntedo
‘.rAnd now let the blood of this circumcision atone for my husband.'

And the angel,the Destroyer, deslested from him, whereupon Zipporéh
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gave thanke and sald, 'How preclous is the blood of thig elreum-
clslon, which hasg saveé the husband from thé hand of the angel
of destruction.'" |

Taréum Yerushelml glves an interpretation very similar to
thie. "(And Zipporah took a stone) and cut off the foreskin of
her aoh and brought 1t near to tné feet of the Destroyerl, and
said, 'The husband wanted to circumcise, but the father-in-law
would ﬁot permit him. And now let the blood of this cireumeision
atonevfof the shortcoming of my husbandi' And when the D@ébroyer
had desisted from him, Zipporah gave théhks and sald, 'How pre-
olous is the blood of this oircumcision, which has saved the bride-

groom from the hande of the angél of death!'"D
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Notes to Chapter II

1. Exod. 4:20. |

2. The translatlon is the one rendered by the Jewish Pub-
lication fSoclety. It does not differ measurably from R.V.

%. The Septuagint and the Targumim try to remove the apparent
anthropomorphism by saying thet 1t was "an angel'of the Lord"
who took part in the incident. Targum Jon&than aleo describes
the attacker as "the angel of death" and Targum Jerushalmi calls
him "the Destro&er". The Rabbinic tradition likewlse hag been
to desaribe the attacker as "an angel of the Lord". Cf. Mekilta
Amalelk chap. B.and Raghl to thls passage. | |

4. This rendering and those of the other versions follow
the translations given in Dr. Julian Morgenstern's unpublished
‘work "Rdtes of Birth, Marriage and Death and Kindred Occasions."

5. Another version of thie text has /a/,}o /;){_[ /‘g‘ 2 "angel

et T

LS.
[

of destruetion".
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III Rabbinic Interpretations of Exodus 4;24-26

A ébmparative atudy of the different versions falls to elear

up the pumerous obseurities in the text of Exod. 4:24-~26. Rather
do the #ersions indicate concluslvely that they are all basged
on & texﬁrhhat differed little or in no way from the present
Massora, and that the variations in translation are due elther
to the arbitr&ry interpretation of the translator or to an inter-
pretation that was based on some btraditionel exposlition of the
text. The rabbinic interpretations likewise fall to give & sat-
1sf&cﬁory'éxplanation and on the whole are Midrashle in character.
| Mekiltad Amalek, chap. 3, gives the following interpretation
of the text: "Rabbi? says: Great is circumecision, for all the
vmerits of Moses avalled him not in the time of his trouble about
_ it._ He was going ﬁo bring outvlsrael from Egypt and yet because
for one hour he was negllgent about the performance of circum-
clslon, the angel sought to kill him, as i1t 18 sald: 'And 1t came
- to pass on the way at the lodging place', ete.(Bxod. 4:24). R
Jose says: God forbid' to think that this righteous man neglected
- the duty of circumeision even for one hour' But should he‘per~
form the cireumcision and lmmedlately go oﬁ hls Journey--there
isvrisk of 1ife.” should he perform the eireumcision and tarry
2} Whil@----4 God had told him: 'Go and bring out Israel from ngpt'5

1t was merely because he relaxed and thought of lodging before

performing the circumeislon, that the angel sought teo kill bimod
For 1t is sa1d: 'And 1t came to pase on the way, at the lodging
Plece,' etc. R. Simeon b. Gamliel saye: The angell gought to

:kill not Moses bpt the ohild, For it is sald: 'Burely a bridé«

 groom of blood art thou to me" (v.25). You muat"reaaon; Go and

e Saddke e
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see who could have been designated bridegroom? Mosges or ithe

child? You must say: the chila".®

The question ralsed by R. Blmeon b. Gamliel as to whether
it was Moses or the child who was called "bridegroom" 1s dis-
cusgsed at further length in Yerushalml Nedarim 3:9. "here 1s
a dilfference between Tannaim here, the one maintaining that 1t
was Mosesvwho.was called 'bridegroom', the other maintaining that
1t was the child who was called 'bridegroom'. He who maintalns
it was ﬁosea who was called ‘bridagroom', (interpr@ts Zlpporah
a8 sayiﬁg to Moses) 'Husband, blood ise required of thee'? And
he who maintains it was the ohild who was called 'brid@groom ’
(interprets Zipporah as saying to the child), fchild of the cove-
‘nant, a high price is paid for thee.'"0 )
In the same passage in Y.’Nedarim the ra@bisll dlscuss the
meaning of /V/}7/"§(ﬁ/ » Which is usually translated "And
she (Zipporah) cast 1t (the foreskin) at his feet", but whieh
some of the rabbis render, "And it (the foreskin) touched hig
feet." One of the rabbis interpreted /va/q'QJn/ to mean that
the foreskin of the‘ohild toughed the person of Mogesll, Another
sald that Zipporahseast the foreskin at the feet of the angel,
saying to him "Here, you have fulfilled your mission"13. Another
said /fgvfwcfﬁ/ means Zipporah touehed the body of the ehild
With the flint.l4
In commenting on the unusual form of \HA;JO, 1t 18 malntained
in this same pagsage, that the plural form of the word is to

teaoh regarding the several mcte in the performance of circumci-

bare the corona) and Mezizah (sucking out the wound) .




A highly fantastle lmterpretation of Exod. 4:24-26 18 glven
in Exodus Rabba 5:8: '"Precious 1ise eircumcision for it was not
to be suspended by Moses for even a moument. Therefore, when he
was on thé way and stopped at the 1odglng~place,vand neglected
0 olreumcise Ellez@r,15 his son, immedlately, 'the Lord met
him and sought to kill him'. You find that he was an angel of
merey despite the fact (that seripture states) 'and he sought to

kill him'. Whence did Zipporah know that Mésés had endangered

om om ws am

himself ﬁecaus@ of the matter of the olrcumdision? The angel
came and éwailowed Moses from his head to hie mewbrum. When
7ipporah saw that he had swallowed him only up to0 the membrum

sh@ recognized that he wae belng endangered because of the matter

of circumclision, and she knew how great wag the power of elroum-
16

elsion, for he was not able to sﬁallow him beyond that. Im-
mediately 'she cut off the foreskin of her son and cast 1t at

his feetlT; and she sald: 'Surely & bridegrosm of blood art thou
to me'; (that is), she ga1d:18'You are my bridegroom; you are
given“to me through the merit Sf this blood of oireuﬁcision; for
behold I have fulfilled the commandment.' Immediately, the angel
let him alone. 'Then she sald: 'A brideéroom of blood in regard
of the circumcision'; (that 1s) éhe gald, 'Héw great 1s the power
of c;rcumcision, foé my bridegfoom was guiity of death because

he neglected to perform the commandment of cireumecision, and were
1t not for it (the fact that the eciroumcislon took place) he

would not have been saved.'"l?

One of the difficultiés that the rabbls had to contend with

Was the fact that Zipporah, a woman, had performed the circumcision.

The rabbinic traditlion was that only one who was clrcumcised could
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perform ciroumcisioh on anotherago Hence only a male could qualify
a8 the c¢lrcumciser. Naturally, 1t wag poinﬁed out that the case
of Zipporah would prove that a woman also is qualified, s8ince
Scripturé states "And Zipporah took a flint and ghe cut off the
foreskin of her sono"21 In answer to this it was suggested thatb
,/71££"9h@ caused to take" be read for ,@gﬁg » 'she took", and
tnatq)?égjruAnd she caused 1t to be cut off" for >94/ "she cut
of£"; 1-e-vshe caused another, a man, to take the flint and pers
form the operation. It was also suggested that Zlipporah only

began the cireumecision and Moses completed 14,29
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Notes to Chapter I1IL
~ 1.(Bdited and translated by Jacob Z. Lauterbach, J.P.S.

Philadelphia 193%3.) The same paséage with some variations le
guoted in Yerushalmi Nedarim 3:9; Nedarlm %1b; Midrash Hagadol
(Bd. Hoffmen) p 41. Cf also Exod. Rabba 5:8; Yalkut Shimoni 81.

E'IRabbl Judah Hanasl. The same statement ls quoted in
Nedarim 315 in the name of R. Joshua b. Korha

%, During the first three days of ce¢lrcumcislon, on the basls
of Gen. 39:25: "And it came to pags on the third day when they
were sgsore", implying that up to and ineluding the third day there
is dahger of 1ife from cireumcision. So Nedarim 31b.

4. Por three daye, after which the child would be out of

danger.
5. Nedsrim 31b and Y. Nedarim 3:9 have "Go return unto Egypt".

(Bxod. 4:19)
6. Midrash Hagadol teaches the lesson that "if NMoses, that

. righteous man, because he busied himself wlth lodging before cir-

eumciaion, the angel sought to kill him, how much the more go
with ordinary men."

7. Nedarim 32 & (top) has "satan'.

8. Since the expression ﬂ?w?)/ﬂh. follows immediately upon
"And Zipporah oircumcised her son," etc. Since Zipporah spoke
th@ formula to the dmnild, 1t wase e?idently he who was attacked.
In M. Niddgh 5:3 the term/.’/_)é) is used wlth reference to a chlld:
“ﬁb®Y'one day; old (as regards mourning ceremonles) ig counted as

a full/[ﬁﬁ %o his parents and relatives." Jastrow, p 514b, trane=-

~lates /fﬁ here "a perfect circumcised child."

9. The commentary to Yerushalml, Karban ﬁa'Edah renders
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this: "Zipporah sald to Moses, 'You who are my husband, the blood
of the ehild is demanded of you.'" ‘

| 10. 80 Jastrow translates (ﬁ:'514b). Karban Ha'Edah adds the
comment,'"Fer had 1 not circumecised you, you wéuld ﬁave been
killed." |

11. R. Judah, R. Nehemiah and the Bages.

12. Karban Ha'Edah explaine that when Zipporah saw that the
danger was on account of the elreumeision, she took a flint and
ga#e 1t to Moses and saild to him "Here, cut off the debt that you
owe . " Zipporah dld not pérform thé operation since a woman ls
‘forbidden to clroumcise. Therefore, when Moses drew near to the
child in order to circumcise him, the foreskin of the child touched
his (Mosed) legs. V

13.'ﬁ;rban Ha'Edah adds: "Therefore go away from me."

14. Because of the great haste, she not only eircumcised
the ehlld but aceldently touched the flint to another pért of his
body and cut him there also. So Karban Ha'edah.

15. Rashi (Exod 4:24) likewise states that 1t was Eliezer.
Targum Jonathan, however,‘stabes that Ellezer had already been
¢lrcumcised, and 1t was Gershom who had not been circumcised.

16. Rashi (1bid) gives a similar aeeounﬁ: "Phe angel be-
eame & kind of serpeﬁt and swallowed him from his head to the
membrum, and then swallowed him from his legs to the membrum.
Then Zipporah knew that 1t was because of bthe eireumeclsgion." 1In
Ned&rimA32a; R. Judah b. Biznah makes the statement; "When Moses

Was negligent in the performance of olreumelision, 'Af' and 'Hemah'

(personifioation of wrath and anger) came and ewaliowéd him;




1eaving’on1y his legs. Thereupon, imm@diately 'Zipporah took
a flint and nut off the foreskin of her sgon, and 80 1mmed1ately,
'he let him (Mosea) alone.'"
- 17. Bvidently at the feet of Moses.
18. Evidently to Moses. Rashi (Exod 4:26) has: "She sald
to her son, 'You have brought it about so tnatAmy brié@groom (Moses)
would have‘béen murdered on your account; you would have been
to me my husband's slayer.
| 19. Rashi similarly renders \/)/‘,//, ,o,./?/.n/) : "My bride-
groom would h&ve been killed on account of the oircumeision.
20. The basis for this is Gen. 17:13,  Jins [n» (“must
- needs be eircumelsed") whioch for exegetical purposes the rabbis
sometimes read A%g 4}9 ("One who 1is ¢ircumcised shall cir-
- eumcige'") Cf. Genesls Rabba 46:12, Abodah Zorah 27a.
21, 4/w/ "took" and _p-rop,"out off" are feminine.
22. Abodah Zorah 27 a.
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IV Critieal Views on Exodus 4:24-26

Exod. 4:24-26 has been placed by modern scholars with almost
complete unanimity in the J code. But attempts even by modern
oritical scholarship to interpr@t this passage satisfactorily
have not met with overwhelming success. The same obscuritles
that troubled the early translators and the rabbls have been the
obstacles in the way of all oritical research on this diffieylt
passage. The terseness of the passage is sueh that every inter-
pretatioh becomes the result of reading into 1t mueh that 1s not
there. Among the modern interpretations, the ome most widely
accepted has been that of Wellhausenal Wellhausen, whose view
has 1ikewige been advanced by scholars of no less authorlty than

W. Robertson Smith, Marti, Stede, Bertholet, H. P. Bmith and many

- obthers, holds that circumeision 1n Israel was originally:& pu-

befty rite, a kind of barbarie test of maturity which the youth
had to undergo before he oould marry. The relationship between

circumelieion and marriage is lmplied 1n the Dinah and Phechem

- gtory in Gen. 34. Here the brothers of Dinah compel Shechem to

undergo the rite as a preliminary to hieg marrlage with thelr sis-
}er?2 Likewise in Exod. 4:24-26 the necessity for the bridegroom
%o underge eircumecision as a requirement fof marriagé 1s lmplied
even more direetly in the use of the formula /f NE PN /./)/)
Moses, a married man, has not been eilrcumcised and 1t is for thie
that the deity attacks him. But Zipporah circumelses her infant
Bon instead of her husband, and, by toughing the genitals of her

husband with the bloody foregklin of the child, she lndlcates that

rtheleiroumcialon of the child is equivalent in a modified form

o ] ,
© the original pre-marital eircumeision of the young men. In



_ ﬁﬁom that of Wellhausen has been offered by Dr. Julian Morgenstern.4

& fragment of an earlier document of a Kenite baekground and origin

#cene of the narrative is at the oirecumclsion of the child, the

& flint, circumecised her son and threw the severed foreskin at

other words, here 1& a clear.cut indication that eireumeision.
dld not originally take place in infancy, But at the age of pum'
berty or prior to merrliage. The circumelsion of the infant by
Zipporah was but a vicarious method of redeeming Moses from the
deity whose wrath had been kindled because of the fallure of Moses
10 havé undergone the rite himself. Wellhausen, besides using

Gen. 34 and Exod 4:24-26 as support for his hypothethis, alsgo

péints to Gen. 17:25 where it ig stated that Ishmael wasg elroumecised
in his thirteenth year, and to the praetiee of some Arabd tribes

in. earrying out the rite at about thls age, as further evidence

that cireumoislon wag originally connected with puberty and wasg

a prerequisite to marriage.o '

A more recent interpretation of Exod. 4:24-26 differing
Dr. Morgenstern holds that Exod 4:24-26 ig not & part of J , but

which he calls K and regards as the oldest document of the Hexa-
teueh- In the account of the circumcision in Exodus JMoses does
not figure at all other than perhaps., ag a helpless onlooker.

The characters are the deity, zZipporah and her 1nfant son. The

lodging-place playing no part at all.D YahWen: attacked the young
Son of Moses and Zlpporah, seeking to kill him, but Zipporah took

Yﬂhwéhﬁép féet, while she saild to her son 'Verily thou art a blood-
Telative to me'. Whereupon Yahweh . left the child alope. Thus
8he 1naugurated the custom of the mother reclting this formula

at the circumcieion of bthelr gone. This marrative does not mark
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go much the begloning of the clreumeislon rite in Lserael, as the
custom by the mother of reciting the reéular formula, /69¢?/Lnb
’/7lﬁke Mueh of the strength of Dr. lMorgenstern's argument is
derivéd from the statement by R. Simeon b. Gamli@i that 1t was
the ehlld who was attacked and to whom the formuls wasg addressed,
and'not Moses@ and likewlse from the Mishnalc use of /ﬂgg with
probablé reference to a recentlLy circumcised child.l

The account in Bxod. 4:24-26 Dr. Morgenstern holds, reflects
the aneient'system of marrliage that Robertseon Sulth designates as
bé ena merriage® Under this system the wife and her children
always remain with the férmer's tribe. Such marriages are seldom
permanent, and are generally for a stipulated period. With the
termination of the marrlage the husband returns to his own tribe,
that is, to his mother's tribe- The permanent affiliation of the
husband is wilth his owﬁ mother and sgisters, and of the wife and
her c¢hildren, with her own tribe. Moses had Gontraeted Buch a
marriage with Zlpporah of the Kenlte tribe. Now under this system
of marrlage the oldest’brother of the wife is the’head of the
clén and 1t 18 his prerogative to circumcise the male offspring
of hls sister or glstere. He,ls called the /AQ?)or "eireumciser".9
The ehild who 1s clrcumcised i1s designated /AQQQ The cirocumeision
had & two-fold purpose, the removal of taboo, or to redeem the
child from the evil power that threatened, and to initiate the
ehild into the ordfﬁary profane life of the tribe and into all
the tribdl relationshlips. The blood that was shed during the rite
symbolized the blood-relationshlp between the child and all the
members of the tribe. Now inithe case of Moses and Zipporah the

/40h was H@bab,lo Zipporah's oldest brother, and it was he who

T

-
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phould have performed the clrceumcision of his sleter's male off-

spring. But contrary to the fundamental principles of bé ena

marriage Zipporah leaves her tribe to acocompany Moses. The child

1s born elther shortly before tney set out, or upon the Jjourney,

but at any rate he nas not been cireumcised. Now under the condi-

tions of bé ena marriage the ohild should have belonged t0 the

tribe of the mother, and the tribal delty, seeing himself about to

be deprived of his due, tries to killl the child. But Zipporah

acte in the emergenecy and ,carries out the funetion which normally

belonged to her oldest brothen the /Lon » and 1ln circumecising the

child nerself and throwing the foreskin at the feet of the deity,

and 1n pronouncing a formula by which the blood-relationqﬁip between

the ehild and herself and consequently between the child and her

tribe md deity 1s established, she abpeases the delty and there-

by‘saves the child's life// The formula which Zipporan recgites

means no more:than "Surely one related by blood, i.e. the blood

of circumclsion, art thou to me,"or in other words, "Surely thou

art now & full member of my tribe." Dr. MorgensternHWOuld retaln

V.26 b ( \/)/)n’/) PN7 /J’/) DA% 4/ ) as it stands and render

1%, "On that occasion, she (Zipporah) said /°ﬂqz/um4 at the eir-

.cumelision", meaningtthat she was the first to use this expression,

and thereby she lnstituted the custom of mothers calling their
sons ’/M/C Rw¥3? [N at eipeumcislon.

On the basisg of this, Dr. Morgenstern attempts to refute

W@llh&usen“s contentlon that circumelsion in Israel was orlglnally

& pre-marital or puberty rite, and at the same time attempts to

Prove that the account in Exod. 4:24-26 reflects the practice

Of this rite ip infanecy or early childhood.




There are several flaws in Dr. Morgenstern's thesis. In

the first place he translates //}ﬂ in v 24 " at the cireumeision
rather than the conventional "at the lodging-place." If so, then m
4t was durlng the performance of the rite that the deity atbtacked
the child; end yeﬁ%ﬁgrg@nﬁtern nolds that 1t was because the ohild
wag unciréumcised that he was attacked. For the child to be attacked
on the one hand while he was being clroumclsed, and on the other
hand only because he was uncircumcised, is evidently self-contra-
dictory. In tihe gecond place the attempt t0 conneet the ineident
in Exod. 4:24-26 with be ena marriage would tend to destroy the
whole hypothesis of b ena marriage rather than support it. In be-
ena marriage 1t 1s the /Aén s the child's oldest maternal uncle

who performsg the cireumcislon; here the.motMGr performs the rite.
To say that the mother was merely substituting for her brother
because she was leaving her tribe, 18, as Dr. Morgenstern himself
admits, contrary to the fundamental principal of bé ena m&rriage,
nemely, that the wife or mother and her children never leave the
tribe. _The attempt to build up the relationship between the 79&
and /Q?b s (1.e. that the /Lﬁ% » was the oldesgt maternal uncle

Who, eircumeised his sisters child, the /%”r‘ » and that the /.;);)
correspondingly was the clrcumcised of the /A&h » implying that
originally '/ could only mean maternal uncle to his sisters’
¢hlld and not brother-in-law to his sister's husband) , 1s like-
wige untenable; The only occurance of themword,/4)0 in the Bible
Where it refers to Zipporah's brother is used in connection with

11 and not of his

~ the name of Woses. Hobab is the /LQ?) of Moges
8lster's children. Furthermore, /Lﬂﬂ » Blnce 1t means "one who
rT

-1s eircumciged by the//bah ", would 1lmply a direct relationehip



26.

between the child and his maternsal uncle, and not between the child
and his mother. Yet Zipporah says, "You have become a /ADA of
* blood to me", implying that the relationship is a direct one
between méther and child. Pinally, Dr. Morgenstern takes the
liberty of proposlng what connot under any eircumstances be read
into thé text, such as, that the c¢hild wae born shortly before
or durlng the journey. In truth, most of the proofs that Prs-lMor-
genstern brings to advance the bé ena marriage connection of the
clrcumcision operate to disprove the very premise he has set up.
Between the Wellhausen and Morgenstern hypothesis regarding
the lnterpretation of Exod. 4:24-26, the burden of proof would
seem to lle more on the Wellhausen side. But agsunlng that Well=-
hausen ls correct in hise hypothesie that Exod. 4:24-26 reflects

the original practice of circumcision on a pre-marital basls, it

would be mueh easier to say that that 1t was Moses who underwent
the rite and not the child, just as in the J version of Gen. 34
1t 1s 8hechem who goes through with the rite and not someone elge

who substitutes vicariously for him. That Moses wasg the one whom

= ’(
Zlpporah -cireumcised san be arrived at through the very simple Vﬁg
emendation of removing the word 9S4 from v. 25 and reading ¥
it e . ' ,{ iy p,/ ﬁ #,
/ﬂ/;XJk,ﬁvaJ/o It 1s quite understandable that the word 9,4 ;@» K;
1343 6

should have been.inserted into the text ag a harmonlstic gloss

2t a time when the Abrahamic tradition of performing the operation
on the eighth day was already in full force. Under the later
Abrahamie tradition 1t would have been inconceivable that Moses,

& fully grown married man, and the greatest figure in lsraelitic
history and legend, sghould a8 yet be uneircumecised. The account

in Bxod. 4:24-26 would then tell of the attempt on the part of




the delty to kill Moses because he had married and had not gone

through the preliminary act of circumcision. Zipporah, however,
gBaves her husband by cir&umcising him at the erucial moment.

The opéfation completed, she throws or touches the bloody fore-
gkin at the feet of Moses (or perhaps the deity) and recites the
formula "Thou art a bridegroom of blood o me",pmeaning, "You
have become eligible to be my husband through'the blood of the
rite of circumcision." This accomplished the delty lets Moses

- alone.

ObVicusly, thie ig ah attempt to place the origin of the
pre-marital form of circumeclsion with Moses, and likewise to
pPlace the origin of the formula reclted at such oceasions with
'Zipporah. The last part of the passage (v 26 b) een then be under-
stooa to mean, "Therefore do tney say (reading /;ﬂoe for g)/wt
'Bridegroom of blood' at circumcisions" (1.e. for this reason it
is the custom at bhe ciroumeislon for the bride to say 0 the
bridegroom, "Thou art a bridegroom of blood to me."

It is 1mpossible to determine at whoge feet Zipporah casts
the foreskin, 1.e. whether 1t 1s Moses or the delity to whom the
_pronominal suffix in ,//;)/qref@rs. If it refers to Moses the
dct ie inexplicable; if to the deity, perhaps it repregents an
&ppeasement offering. At any rate the answer can be arrived
at only through pure guesegwork, and this part of the text must
Témaln an ingoluble my stery.

L/ But, as gtated previously, there can be neo conelusive inter-
Pretation of thig very cryptic passage, for the simple reason
that not énough 18 presented in the text to arrive at any satlis-
factory @onclusion. In reality, the most that Exod. 4:24-26 can

,tell Us, whether on the basls of Wellhausen's interpretation or
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on the basis of an interpretation that would delete the word 22/7
from the text, is that Moses was uncircumcised. Hence at one

time there must have been a tradition separate from Gen. 34 and
Gen. 17, tnat held that before Moses circumcision was not prac-
ticed 1n Israel, either because it began with Moses and not with
Abraham, or else beeauée the practice of this rite was interrupted
durling the éojourn in Egypt. Perhaps the answer to this will be
found in Josh. 5:2-9.
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Notes to Chapter IV |

1. Reste des Altarabischen Heidentums. p. 175, Prolegomena
zur Gesohicbpe Israéls p.339, note.

2. Genesis 34 18 a composlte of two narratives, one generally
agslgned to J, the other to E. Thé exact placement of all the
verses 1ln the two recensions has not yet been determined. Accord-
ing to Ball (Book of Geneéis»?olyohrome Edition) in the older
narrative (J), Bhechem takes Dinah, the daughter of Jacob to his
houge (af vréé), has pexual intercourse with her (v 2b) and find-
ing himself 1n'1ove with the maiden, (v 3a) he determines o take
her for his wife. Jacob hears of the defilement of his daughter,
but prefers to reméin sllent until his sons come from the field
(v 5)¢ The sons of Jacob upon hear;ng what happened,become fllled
wlth'ragee (v 7). Shechem speaks to Dlnah'e father and brothers
and offers to uﬁdergo any condition which %hey may impose if they
will let Dinah become his wife (v 12). The sons of Jacob answer
him deceitfully (v 13a) and probably demand that he undergo cir-
cumoiaiomvas a prellmihary to hils marriage. (In Ball's arrange-
ment of the verses there 1s no mention of clrcumcislob in the J.
narrative). Shechem does not delay in carrying out thelr condition
(v 19) Two of the sous of Jacob, Simeon and Levi, brothers of
Dinah; take the sword and slay Shechem and remove thelr sister
from hls house (vv 25a, 26). Jacob reproaches Simeon and Levi

~for their act of vengeance, polnting out that the other inhabitants

0f the land may rise up agalnst him for this. They Justify their

action on the ground that thelr sister had been dealt with as a harlot% f
(vv 30, 39)

g Any

In the other narrative (E) Bhechem, the son of Hamor the
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" Hivite (or according 0 the Septuagint, the Horite) falls ln love
with Dinan and aske his father to get her to be his wife. (vv 2a,4)
Hamorwoomes to Jacob and proposes not only & marriage between
 Dinah and Shechéﬁ but a general scheme of interm&rrlagé between
poth clane whereby Jacob's clan will take hig daughters and his
clan Jacob's daughters. 'Purthermore, he invites Jacob to dwell
-in the lané and to'carry_on trade therein (vv 6,8-10). The sons
of Jacob agree to thig on condition that every male in Hamor's
clan become circumcised. This sults Hamor, and he and Shechém

go to the gate of the city where they persuade thelr people to
undergo'the rite (vv 15-18, 20-25). While they are &till recup-
“erating from the operation, the gong of Jacob steal upon the city,
attack and kill all the male members of the tribe, taking the
hwomen and childfen captive and despoillﬁg the ceity of everything
1t contained (v 25-29). Gfe also Skinner, Genesis (I.C.C.) p 417 f.
where a slighﬁly different arrangement of the verses in Gen. 34

ls presented.

"%, Drs Morgenstern: (Riteg.of. BivthirDeath, Marriasge. and
‘Kiﬁdred Ooeasipne) correctly polnts out that the account of Esh-
meel' s circumcisibn in hls thirteenth year can not be presented -
as e@idenee for the praetiée of this rite in puberty any more

than the fact that Abraham was circumclised in hie ninety-ninth
year should& prove that some of his desc@ndants performed the

rlte at that hoary age. He also points out thagvthe overwhelming
majority of Arabs practice thie rite long befoﬁ% puberty, and

only rarely at the age of puberty. Wellhausen may have been under
“the influence of the statement made by Josephus that the Arablane

L]
¢lrcumcise after the thirteenth year, because lshmael, the founder
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of thelir nation__,.was circumcised at that age" (Antiquities I,

Che XII, 2). Regarding Wellhausen's attempt t0 point to Gen. 34
a8 evidé;cé'for the pre-marital origin of c¢ircumeision, Dr. Mor-
genstern writes, "In the J version of the story, Shechem is oir-
cumelsed alone, of at the most, together with the male membera

of his father's house, and in the E version,together with all the
males of the éity, apparently both married and unmarried, chilld
as well as adult, and not merely the men of marriageable age .
Thus, nelther version conveys anything of the thought which Well-

hausen reade into 1t, viz. that circumecision was esgentlally a

- marrlage rite, for in such case Shechem alone should have been

clroumcised at this time and all other males only on the occasion
of their own marriages. But instead of this the J verslon tells

no more than that for an Israelite malden to marry an uncireumcilsed
man would be a dlsgrace; but this implied nothing oether than the
old Israelite practice of the clreumeision of males in early child-
hood; ahd by no means that 1t was an attendant marriage rite;

8lnce Bhechem had not been clrcumcised ag a child, naturally he

had to be circumcised now before marriage’

"Moreover, the B version tells that thE-peOple of Shechem
adopted the Igraélite rite of circeumcilsion; and as all the evidence
indicates, this wae performed very early in chilldhood, and never
a8’a rite inmediately preliminary to marriage. Accordingly, all
the males Oof the c¢ity.... Were circumecised in conformity with
the Principles of circumc;sion a8 praeticed in Lsrael. In other
Words the tradition in Genesis 34, in elther version, does not

e@vidence any connectlion at all between the rite of cireumeision
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and marriage,wother than that marrlage was certainly, according to
the Israelite practice, the latest possible date at whieh c¢ircun-
cisién might. be performed, and that, accordingly, an uncircumecleed
person wafdualified to marry."

4. Rites of Birth, Marriage, Death and Kindred Occasions
among the Bemltes, as yet unpubllshed and therefore lackling 1n
pagination. Cf. also by the same author 'The Oldest Document
of the Hexateuch' H.U.C.A. 1927 pp 51 £. |

555forg@nstérn holds that /qﬁkp is a katalan form of /:y
(to circumcise) and not a maktal form of /v/’(to tarry or lodge) .
Gf. 'The Oldest Document of the Hexateuch" p 51, note 65.

6. Mekilta Amalek Chap. 3.

7. M. Niddah 5:3

. 8. Kinship and Marriage in Eafly Arabia. pp 86 ff

9. On the meaning of the word /Lﬁn,br- Morgenstern wiktes:
"In the typical beena marriage, where paternity was unstable,
1f as a rule known at all with any certainty, and the children
remained with thelr mother ahd were accounted members of her clan,
and. her husband or husbands were, perhaps, admlitted into her ¢lan,
at least temﬁ%arily, the head of the clan was,Aof gourse, aé
Robertson Smith has shown so clearly, the mother's oldest brother.
Regardless of Wwho it wae that was circumcised, he would be the
natural, 1f not the sole person Lo perform this rite; he, there-
fore, would be the /95 , the "circumeiser". Hence undoubtedly
under the conditions of true bé ena,.._. ;ﬁ» s "eircumeciger"
‘6ould not have meant father-in-law, nor yet "brother-in-law",
but only primarily the oldest brother of his sister when she beé

came the mother of children, and therefore the senior uncle of




her children, regardless of whether these were by one or more
husbands; and only secondarily and remotely could it have meant
the oldesgt’ brother of the wife of the stranger-husband, whose
ldentity might not have been known. In other words, the term
/q{ﬁ\'must have designated originally the relationship of the
oldest brother to his sister’'s children, and not at all his rela-
tionshlp to her husband or hésbands, whom he might not even have
known and never have seen.____ Actually, it wae the chlldren of
his slster or siaters whom the /QOA eircumelsed, and not her or
thelr husbands at all." (Rlted of Birth, Marriage and Death)

‘Elsewhere in the same work Dr. Morgenstern writes: "Under
the conditions of transition frém bé ena to ba al marriaée(in
which the husband takee the wife with him%/JLO gradually took
on the secondary meaning "father-in-law" rather than "brother-
in-law". And as b& Bl marriage eventually became the normal form
of marriage in Israel, and,amohg the Bemltlc peoples in general,
the meaning father-inalaw_fof /@47), although aotually a sgecondary
or evep a tertlary, development, becam@ egtablished ae the common,
colloquiaI.MQanimg of the word, and the original meaning, "brother-
in-law" wae evéntuallyvalmost completely forgotten."

10. In Num. 10:29-32 Hobab 18 called the /{)‘/; of Moses.
) 1l. Num. 10:29
l2. o Bhrlich emends. (Randglossen zur hebraischen Bibel,
I, 271) Ehrlich holds that v 26 b should be regarded as an inde-

pendent. editorial comment, and the passage rendered, "At that

time (i.e. 1n the days of Moses) they said /7}(9/Aﬂﬂ ‘at oliroumcision.




V Joshua 5:2-9

: » Joshua 5:2-9 reads as follows:
N 2%At that timel the Lord sald unto Joshua: 'Make thee knives
of flint and circeumcise again2 the children of lsrael the second

time?' 3. And Joshua made him knives of flint, and clrceumcised

the children of Lsrael at Gibeath-ha-araloth. 4. And this 18 the
cauege why Joshua did circumcise; all the people that came forth

out of Egypt, that were males, even all the men of war, dled in

the wilderness by the way, after they came forth out of Egypt.
5. For all the peeﬁle that came out were unoircumcised;-buﬁ all
the people that were born in the wilderness by the way as they
came forth‘out of Egypt had not been circumcised. 6. For the
children of Israel walked forty years in the wilderness, t1ll

all the nation, even the men of war that came forth out of Hgypt

were consumed, because they hearkenea not to the volece of the
‘Lord; unto whom the Lord swore that He would not let them see

the land which the Lord swore unto thelr fathers that he would
give us, a land flowing With milk and honey. 7. And He ralsed

up their children 1ln theilr stead; them did Joshua cireumcise; for
l ‘: they were uncircumcised, because they had not been circumcised by

3 8. And it came to pass, when all the natlon were cip-

‘ 2 . the way.
dumcieed, every one of them, that they abode 1n thélr places in
 ; the camp, t1ll they were whole. 9. And the Lord sald unto Joshusa:
‘Thie day have I rolled away the reproach of Egypt from off you.'
Wherefore the name of that place was called Gilgal unto this day:"
A critlecal study of thise passage reveals a number of irre-
‘concileable difficulties which indleate clearly that it 1s made

~up of more than one stratum. In v 2 Joshua 18 told to oircumcise
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the people a gecond time, but there is no record of an incldent
during which the children of lsrael were eircumclsed the first
time. Obviously, the words As/¢ "again' and Ap;/@ "the second
time" are either redactorial additlon@ or marginai gloésea that
crept into the text. The words are not present in someof the
areek versions. The writer was promted to lnsert them because

he was probebly attempting to harmonize vv 2-3 with the Abrahamlc
tradition regarding the origin of circumcislon. Vv 2-3 together
with vv 8-9 undoubtedly represent a traditlon, separate from

Genesis 17 and older than 1%, which held that the instltution of

this rite took place under Joshua shortly before the penetration
into the land. Scholars generally asslgn these verses to J.

Vv.4=-7 read almost like a rabbinlic comment on vV, 1l=-2 and are

likewise later additiong which also attempt to harmonlze the ori-

glnal passage with the Abrahamlie tradltion. These vergesg are re-
garded by some as Deuteronomlstlc expansionsq, by others ag the
work of P, and by stlll others, together with the lnterpolated
"words in v 2, as the work of an even later writer thaana5

The J accgount relates that Joshua was told to make knlves
of flint and to elrcumcise the people. This he did, carrying out
the rite at Gibeath Ha'araloth, "the hill of fbre@kins.“ Obviously,
the attempt here is to agsociate & legend with the name of a place.
In vv 8~9; the direct continunation of vv 2-3, we are told that
after everyone had been circumcised they sat in the camp untll they
were nealed, add we are given the reaaon»for the eircumcision;
~to roll away the "reproach of Egypt". For this, was the place
Where they encampéd called"Gilgal",.i,e. "rolling away".é
The striking feature of the J account 1s that it reveals

8 tradition which maintained that cilreumcision was not practiced
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in Israel before the encampment at Gilgal, and which connected
the negleect of the practice in some way with Egypt. But the mean-
ing of "today I ﬁave rolled away the reproach of Egypt" 1s not
¢lear. Come wrilters belleve the passage reveals that the lsrael-
ites had been unéircumcised during their sojourn in Egypt and the
neglect of thls had exeited the reproach of the cilrcumcised Egyp-
tiane. The clrcumelsion at Gilgal repaired thiaaz It has aleo
been suggested that the Hebrews were prohibited the use of this
rite during the Egyptian period, elrcumcislon being the distinc-~
tive mark of the rullng raceaa At any rate, elther view would
conform eomewhat with Exod. 4:24-26 whioh implies that iloses,

an Hgyptian Israelite, was uneircumcised until the incident off

9
the Journey. Herodotus, writing in the fifth century B.C.E.
AN .

tells us that "the Colohlans, and Egyptians, and the Hthiopians
are the only nationas who have practiced eircumcision from the
earllest times. The Phoenlclans and the Syrians of Palestine
themselves confess that they learnt the custom of the Egyptians."
Evidently, by "the Syrians of Palestine" Herodotus means the Jews.lO
Poselbly, in the time of Herodotus a tradition 8t111 perslsted
that Iserael had borrowed cireumeision from the Hgyptians, and
Joshua 5:9 may be & remnant of this tradition.

va’4=7, ag stated, are an attempt to harmonize the previous
verses with the Abrahamie tradition of Gen. 17. The writer in
saying that all the males were circumelsed when they left HEgypt,
‘thus removes any 6hance of suggestion that vv. 2~3% contradict
Gen. 17, or that ocircumeision had not been practlced before this
time, or that the lmstitution of the rite took place for the first
' time at Gilgal. Therefore, 1t was necessary for him to state why

this wholesale cirecumcision of the people took place here. Hig
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answer 18 a contradletion of the J account which makes tle rite
a removal of the "reproaeh of Egypt; but in an almost Midrashie
style, he télls us that all of the o0ld generatlon that had been
born 1n Egypt had died on the way, while those born during the
forty years wandering had not been circumclsed. Perhaps he also
had in mind Gen. 17:8, wherein, in connectlon with the covenant
of clrcumclsion the promlse to Abraham of the land of Canaan isg
made. Thus, because the older generation had been lax in hearken-
ing to'@od,one of thelr laxities belng the fallure to circumcise
their c¢hlldren, 1t became necessary, in accordance with the cove-
nant of Gen. 17, for the new generatlion to be circumcised before

they entered the land.




Notes to Chapter V

l. Between the tenth and fourteenth of thé first month.
In 4:19 it 18 stated: "And the people came up out of the Jordan
‘on the tenth day of the first month and encamped in Gllgal, on
the east border of Jerico". In 5:10 1t is stated: "And the
children of lsrael encamped in Gilgal; and they kept the Passover
on the fourteenth day of the month at even in the plains of Jerico."
Thus it appears that the circumcision took place Just before the |
Passoever., |

2. Lacking in some of the Greek texts.

3. Vv, 4-7 have a widely different readlng in the Septuaglnt.

4. Of Bennett, The Book of Joshua (Polyshrome Bible)

5. Cf Dietlonary of the Bible'(ed. Hastings) II p 771, article
Joshua by G. H. Smith
| 6. This 1s a poor explanation of Gilgal. Gilgal generally
means "a wheel of a chariot" (Is. 28:28; Jer. 47:3) or a "stone-
clrcle" (Cf. Dictlonary of the Bible, ed. Hastinge II, p 781 b)
There is an obvious contradietion between v.e3 and v.9; v.3 attempts
to assoclate the account of the clrecumeision with Gibeath Ha'araloth;
and v.9 with Gilgal. “

7. Gf. ibid.

8. Cf. International Standard Bible Encyclopedia I p 656 b,
article "Giraumcision"’by T. Lewls,Pirke de R. Eliezer ch. 29 makes
the assertion that circumciéion was prohibited to Israel in Egypt.

9. Book 114 Ch. 104 (ed. Rawlilnson)

10. Radin (J@ws Among the Greeks and Romans, p. 80) wrltes,

"He (Herodotus) obviously writes at second hand, so thet we have

N0 means of knowing whether or not he refers to Jews. That he




knew the name 'Iov§aior (Jew) is not likely, but the fact that
his source was probably a 1iterary one makes 1t possible to date
the acquaintance of Greeks with the bractice of circumeision in
thlig reglon, énd, thérefore, perhaps with Jews, at least to the
beglnning of tie fifth ecentury B.C.E." Herodotus, however, him-
self testifies that he was "in that part of Byrla called Palestine"
(Book II, 106) so that his information 1s undoubtedly first hand.
Jos&phus (Antiquities, Book VIII, Ch. X, 3) commenting on Herodotus'
statement that the Syrians in Palestine learned circumcision from
the Egyptians; says, "Yet 1t ies evident, that neo other of the
Syrians that live in Palestin@, begldes us alone, are clroumecised;
but as to such matters let everyone speak what is agreeable to his
own opinion." Josephu%here discredits Herodotus' statement ap be-
ing baseless, but the faet that he too uses the name "Syrians"

With reference to the Jews would indicate that Herodotus likewige
had the Jews in mind. Of &lso, Against Aplon, Book I, sec. 22).

In Deut. 26:5 the worda W2/, usually translated "Syrian", is

used with reference to Israel.




VI Rabbinle Comments on Josh. 5:2-9

Since Seripture had stated that Joshua was told to circumcise
the children of Israel a second time, this naturally invited
speculatlon by the Rabbls regarding the firet clreoumc Lsion. With
Seriptural eviﬁenée that the whole nation was uncircumcised
at Gllgal, many questions arose, such as, Who carried out the
gsacrificial laws during the forty years wandering, since only the
clroumclsed could enter the sanctuary of God?d, and, How could
the people pértake of the Passover offering, if, aecording to
Exod. 12:48, no uncircumcised person could eat of it? In answer
to the first question the Sifri? has the following: MR. Simeon
b. Yohal salid: The Israelites did not offer up saerifice (in the

wilderness). Then who offered the sacrifice? The tribe of Levi,

as it is saidB, "They put incense before thee and whole burnt
offering upon thine alter'; and Seripture also says, 'Then Moses
stood at the gate of the éamp and said: Whoeo is on the Lord' s
glde let him come unto me; And all the song of Levi gathered'
themselves togetb@; unto him«é4 The lsraelites worshippéd idol-
atry, but the Levites did notbworship ldolatry, (as it is saild),
'"For they have observed;tny word and have kept thy covenant.'”
(Moreover Seripture says), 'For all the people that came out
Were circumciied; but all the people that were borm in the wild-
erness____had not been eireumcised."é The Israelites were not
Clrcumcised. Tnen who wasg? The tribe of Levi, as 1t 18 saild,
'Ang they have kept thy covenant' "' Hence, as thls homily points
OUB because they were uncircumoised ag well as for their other

disqualifications,\tn@ leraelites were not permitted to offer up
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gacrifice, whereas the Levites, who were clroumcised and obeyed

0

the word of God, were &ive that privilege.

8 givé & similar statement: "During the

liidrash Tanhums
“time when the Israelites were in Egypt they rejected the Torah

and circumcislon and all of them became ldolators....What did

God do? He brought darkness upon HEgypt for three daysg and in
them slew all the wicked of Israel___,. But as for the tribe of
Levi, all of‘ﬁhem were righteous and they observed the Torah,

as 1t is said, 'For they have observed thy WOrﬁ*lomnthis 18 Torah,
'And they have kept thy covenant'l0 -—this is clroumclsion."l

Another view, however, was that Ierael did not wllfully
give up clroumcislon in Egypt. Pirke de R. Ellezer ¢hap. 29
holds that the sons of Jacob were 8ll circumcisedlg and that they
‘ciraumcised thelr gons and grandsong, handing down clrcumcision
"as an inheritance for an everlasting statute, until Pharaoh, the
Wicked,aroae and decreed harsh laws agalngt them and withheld
from them the covenant of eireumcision. But on the day when
the chilldren of Israsel went fortn from BEgypt, all the people,
young and old were ¢lroumcised, as 1t leg sald, 'For all the people
that came out were circumeised.'" '

The first eclireumcision, aecording to the Rabbis, took place
in the night of Ierael's departure from Lgypt in connection with
the first oelebration of the paesovex‘,j3 Exodus Rabba 19:6 gives
the following account. "Our Rabbls seid: The lerselites did not
Want to practice cirsumcision in Egypt. Except for the tribe
©f Levi, all of them neglected clroumeision.....And yet God wanted
to redeem them but they had to merit. What did God do? He ealled

to lioses and said to him: Go and clreumclse them. (And some say




that Joshua was there and 1t was he who circumcised them, for
8crip£ure says,'And again clroumcise the cnildreh of Israel a
gecond time')14w But there were many who would not take 1t upon
themselves ié.be clrecumcised. Therefore, God commanded that the
passover be celebrated, and wheh Moges prepared the Paschal lamb,
God decreed that the four winde that blow in the garden of Eden
come and blow upon thé%§gschal lamb....And the savoury odor that
regulted lasted for fort%‘daysa As & result, all Isrsel came to
Moses and sald to him: 'Pray let us eat of the Paschal lamb,' for
they were alreédy fatigded from the odor. But God said; Unlées
you be eilrcumclsed you may not eat of 1t', as Soripture pay s,
'And the Lord sald unto lioses and Aaron: Thls is the ordinance
6f the passover....no uncircumcised person shall eat thereof'
(Exod. 12:43-48). Immediately, they éave thempelves over for cir-
éumcision and the blood of the passover became mixed with the
blood of the circumelsion. And God passed by and took each and
everyone and kissed him and blessed him, as it 1s saild: ‘'And
when I passed by thee, and saw thee wallowing in thy blooé, 1
sald unto thee: In thy blood,live; yea, I sald unto thee: In
thy blood live' (Bzek. 16:6),'9--1.e. live by the blood of the
passover, live‘by'the blood of the c:i.:.*c:umoi&sicm&J*ﬁ'ﬁi Pirke de R.
Ellezer chap. 29 states that it was the twofold blood of the olr-
cumelsglon and thespassover that the leraelites put upon the lintel
°f thelr houses, and that when God pasaed over to plague the Egyp=
tlans and saw the blood of the passover, mingled with bthat of the
¢lrcumecision, on the lintel, he was filled with compassion for
Israelelv R. Ellezer ralseé the question,18 Why did Seripture
B9® f1t to say "In thy bl ood live" twice? The first refers to the




blood of the clrcumcision and the bleod of the passgover, through
the merlit of which God delivered lsrael from Egypt; the second

refers te the blood of the circumdision and the Passover through

the merlt of which Israel would be redeemed in the future at the
end of the fourth kingdom.lg
Thus the cilrcumclislion in Egypt, like the one at Gilgal took

20 and the rabbls were able to an-

placevjust before'the paggover

gwer to thelr own satlsfaction the meaning of the term vl in

Josh. ©:2, and likewise of the statement in v.5 that "all the

people that came out were oircumcised." But SBeripture had also

ﬂu gbated thatwall the people who were bofn in the wilderness wére

| not cireumcised (v.5), and the rabbis had to answer why the rite

was negleeted’during‘the forty years of wandering in the wlilderness.
One answer wasg that the afflicﬁion and fatigue of the Jjour-

21 Another answer?2?2 was that the

, ney did not permit circumcision
l. North wind which brings wholesome weather, did not blow upon them,23
because the people were under Divine displeasure,24 or, according
to another opinion, in order that the clouds of glory,25 which
surrounded Israel on the Jjourney, might not be‘ssattered,

R. Ishmael did not accept the view that the whole generation
born in the wilderness had not been circumelsed.26 ™Would the
unclreumcised have heard the volee of God on Mt. Sinal? he asked,

. 'Or would God heve given to them the Torah? God forbid} They were
clreumeised, but ;ot according to regulation. They had'cut of f
the foreskin but they had not performed Periah,27 and whosver

has been cireumecised, but has not had Perlah performed, it is as

though he had not been eircumcleed. 2 Therefore, the text says

fThey had not been elrcumcised.' (Josh. 5:7) And when the ILsraelites
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 came to the land of Israel God said to Joshua: Do you not know
that the Israelltes are not ciroumoised'accordlng to proper re-
gulation;‘therefore clrcumcise them again, a second time." Gene-
sls Rabba 46?9 polnts out that the cireumclsion was performed at

:f, L Gllgal in aceordance with the promlse made to Abraham, "I will

glve to thee and to thy sgeed after thee the land of thy sojourning"
(Gen. 17:c) on condition that "thou shalt keep My covenant (ibid
0»9) Since Gilgal was on the.border of the land, Joshua sald to

the people: 'Did you think you would enter the land uncircumclsed?"

f and speaking thus he clrcumciged them. Bimilarly in Genesig

Rabba 46:9 God 1s reported to have offered the gondition that if
they &accepted cifcumcision they would enter the land, and if not,
they would not enter the land.

Regarding the name Gibeath»hanéraloth in Josh. 5:3% the rabbis

)

say little more than what the text itself implles, that all the

B
E

- foreskins were gathered together until they became 1like & hill;

 1 hence the name Gibeathmhauaraloth.gg The Israelites then took
the foreskins and the blood and covered them with the dust of the
Wllderness, 80 that when Balasam came and saw all the wildernesse

; filled with the foreskine of the Leraelites, he said "Who can

| count the dust of Jacob?" (Num. 23:10), meaning, Who will be

able to stand agaihst the merit (which thie people nasf of the

blood of the covenant of c¢lreumcision, which 18 covered by the

dust? Hence the sages decreed that the practice should be foll-

OWed of covering the foreskin and the blood with the dust of the

arth, since lsrael 1g compared to the dust of the earth in Gen.

28:14, "And thy seed shall be a8 the duet of the earth." Thus

T 414 the people practlce the law of circumcision, the rabbis say,
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‘until the divlision into the two kingdoms, when the kingdom of
Ephriam digcarded the covenant of oircumecision.-Y

The generation that Moses clreumclsed, declared R. Nahman,31
was the seventh,52 and the generation clrcumcised by Joshua was
ﬁhe elghth. Therefore "give a portion to seven, yea even to
elght" (Eecl. 11:2)7°
| Regarding the expresgsion in Josh. 5:9 "This day have I rolled
away the reproach of Egypt from off you" Yalkut Shimoni Joshua 1534
glves the following homily. "By means of his astrology Pharaoh
foresaw the future. He sald to Israel: 'Loék evil 18 before you'
(Exod. 10:10), that is, Pharasoh sald to ﬁhem, 'I see by my astro;
logical art & certain gtar rising toward you, énd lts name 1s
Evil, and 1t 1s the symbel of blood and slaughter.' And when the
I%raeliteamsinned in the wilderness over the goldeﬁ caif aﬁd God
inténd@d to slay thenm, Moses entreated with his prayer: 'Wherefore
should the Egyptians say: He brought them forth with Evil? (Exod.
32:12), 1.e. under the influence of the star Evil. God repented
over ﬁhe evil he had lntended for them, and he changed the blood
(vf which the etar was the symbol) to the blood of eireumelsion
(that wag shed) when Joshua circumcised them. This is what is
meant when Seripture saye, 'Thie day have I rolled away the re-
prosch of Egypt from off yoﬁ', for they sald to you 'We see blood
impending over you in the wiiderness,'" Hence the cirecumcision at
Gllgal removed the evil that the Egyptians foresaw for Israel in

the wilderness.
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Notes to Chapter. vl
l. Cf. Ezek. 44:y ‘
2. Be'haalothcha, 67

3. Regarding the tribe of Levi. Deut. 33:10.
4. 1

worthy of offering sacrifice. Hxod. 32:26.

5. This likewise refers to the tribe of Levi. 'Deut. 3%5:9
6ﬂ J’Oahe 5:50

7+ Deut. 33:9. "Covenant" here ig naturally taken to mean

the covenant of clrcumelsion.

8. Be'haalothcha, 8; (Buber, Be'haalothcha, 13)
9. Exod. 10:22 |
10. Deut. 33:9

Ll Similarly in Tanhuna Shemoth, 5, the rabbis, commenting

on the versge, "They have decelved the Lord; for they have begotten

8trange children" (Hog. 5:7), say, "The meanling of this 1s that

they (the Israelites in Egypt) borersons but they did not cir-

cumclise them. For when Joseph died they nullified the covenant

of eircumcision. They said, 'Let us be like the Egyptiansg.'

When God saw this He turned a&ay from His love for them anduoaused

hew decrees to be issued against them by Pharaoh." (Cf. also

Tanhuma, Buber, Shemoth T)

12. In Gen. 34:15 the #one of Jacob say to Shechem and Hamor,

"Only on this condition Will we consent unto you: if ye will be
&8 we are, that every male of you be clrcumcised."
13. Bee Rasul on Josh. 5:2.

14. Josh. 5;o2. Since Joshua ie commanded to circumcise a

evidently there must have beep s previous clroumelslon
Which pe performed.

hu s proving that they alone wére loyal to God and therefore
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15. The repetition of the phrase "In thy blood live", in-
dicates that the prophet was referringvﬁo two klhds of blood,
i.e., the blood of the Passover and the blood of circumcision,
16. A vafiatiOn of this homlly 18 given in the same Midrash
(Exod. Rabba 19:6) M"R. Simeon b. Halafta sald: When Israel
went out from Egypt, God sald to lMoses, Glve heed to lerael re-
garding the commandment of the Passover that 'no alien shall eat

thereof, and every man'se servant that 1s bought for money, when

thou hast clrecumclsed him, then shall he eat thereof' (Exod. 12: 43)
When the Israélites saw that the undlrcumclsed were %orbidden
to eat of the Papsover, they circumcised in & short time all their
servante, thelr sons and all who went forth with them, ag 1t 1s
sald, 'And all the children of Ilsrael dld as the Lord commanded'
(Edeﬁwié:BOf; It 1s comparablé to é king who made a banguet for
hie friends. The king sald: Unless the guests show my seal,
(on the invitation cards) let not one of them enter here. Thue
too, God made a banguet for them of flesh roasted in fire, and
unleavened bread and bitter herbs, because he had delivered them
from thelr trouble. But he sald to them,"If the sesl of Abraham
is not in your flesh you may not taste of it. Immedlately, everyone
thap wag born 1n Egypt became circumcilsed. It is of them that
Seripture says, 'Gather My saints together unto Me: those that
have made a covenant with Me by sacrifice'. (Ps. 50:5)

In Canticles Rabba 3:7 the following homily, based on the
verse "Hvery man hath his sword upon his thigh" (Cant. 3:8), occure:
"When iogses sald to them, Thus in ehort did God say to me, 'No

“nclrcumeised person shall eat of 1t' (Exod. 12:48), immediétely

each and every one put hils sword upon his thigh and circumcised
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himgelf.Who ciroumciged them? R. Beraechiah sald, Moses was the
clreumcleer and Aaron performed the Periah and Joshua gave drink
to those who were being cireumcised. And there are some who say
that Joshusa did the ecircumeieing and Aavon performed the Periah
and Moses gave the drink. Thus is it written, 'At that time the
Lord sald unto Joshua: Maké thee knives of fliﬁt and agaln cir-
cumelse the ¢hildren of lsrael a second time.' (Josh. 5:2) And
why 1s 1t stated'a second time'? From this we learn that it wag
he who circumeiséd them the fééet time." Geneslis Rabba 46:6,
AT:7 has that 1t was lioses who circumelsed them the firet 4ige
in Egypt.

In Numbers Rabbe 11:6 it is stated that the Israelites were
prompted to eircumcige themselves begause of the dread in the
night . Q"Scripﬁure says: 'Every man hath his sword upon his thigh
beéause of the dread in the plght.' (Cant. 3:8) What 1is the means
ing of 'the dread 1n the night'? fhey were not able to celebrate
the Paséover ag it is written,"No uncircumecised person shall eat
of 1t'. (Exod. 12:48) Ang if tney did not c¢elebrate the Pasgsover,

they would die in the nlghts of the Passover as the flrst born of

' E@th died, as 1t is sald, "And when 1 see the blood, I will pags

OVér you, and there shall no plague be upen you to destroy you
when I smite the land of Egypt'. (Exod. 12:13) Hence because of
_the dread 1in the night', (the children of Israel consented to be
Olrcumcised) . " n ,
17. Exod. 12:13. The root /09 means "to spare". Hence "Npow]
Beang both "1 will pase over", and "I wily have compasgion!.
18. Pirke de R. Eliezep. Chap. 29.

19. I.e. dufing the Mesgssianie redemption.
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20. They encamped at Gilgal on the 10th of the first month
(Josh. 4:i9) and they celebrated the Passover at.Gilgal on the
14th (Joshe‘S:lo) The circumcision took place between these

two dates. o

| 2l. Pirke de R. Ellezer, chap. 29; Yebamoth 71b (bot.)

22. Yebamoth 72 b (top)

23. The circumcision wéund becomes extremely painful in in-
climate weather. All the more so would thie have been the caspe
under the added hardships of the Journey in the wilderness.

Hence R. Bapa fuled that circumecision may not be performed on a
cloudy day or on a day when the South wind, (whiah brings unwhole=
some weather) blows. R. Papa's ruling, however, was not followed,
"aince many people are in the habit of dlsregarding these pre-
cautions, and 'the Lord preserveth uhe simple'" (Ps. 116:6),

i.e, Grod protects those who cannot protect tbemselves. Yebamoth
72 b,

24. On account of the sin of the golden calf. Exod. 32,

(80 Rashi)

25, Exod. 13:21 f.

éé. Pirke de R, Ellezer, chap. 29.

27+ Uncovering the corona.

28. Cf. M. Shab. 19:6.

29. Pirke de R. Eliezer, chap. 29. 1In Leviticus Rabba 25:7,

R. Levl desoribes Gibeath-ha-araloth as meaning "a place that lg

heaped with foreskins." In Genesis Rabba 47:7 R. Abahu gives

& ®lmilar account in the case of the clrecumecision by abraham of

his household. '"When Abraham had oireumcised those born in his

fPUﬁe, he set up a hill of foresking ( ~ﬁ//;1 475ﬂ/’). When the
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gun shone on them they rotted .and thelr odor came up before God
a8 a sweet-smelling lncense. And God sald, When my children
gome 1into the power of others, I will remember that odor and I
will have compasgsion on them. "
30. Pirke de R. Eliezer,'chapo 29.
31. Yalkut Shimoni Joshua 15.
| 32. I.e. in the geneology beginning with Abraham.
' 33, 1.e. give honor to the number seven etc.
34, Rashi.onBxod. 10:10 and Josh 5:9 give the same homily.

In the latter he attributes thlis teaching to R. Moses Hadarshan.
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VII The Elghth Day

Outside of what tﬁé several passages already}dlscussed tell
us (Gen. 34; Exod. 4:24-26; Josh. 5:2-9), 1litble else is definitely
known about cifcumcision in Israel duriﬁg pre-exiliec times.

Gen. 34:15 gtrongly suggests-that Intermarriage with uncircumcised
peoples was prohibited. This ié llkewise true of Jud. 14:3 where
Samson's parents afe described as attempting to persuéde thelr

son not "to take a wife of the uncireumecised Philistines." The
faect that the epprobrious epithet "uncircumcised" was applled so
dlstlinctively ﬁo the Philistines would indlcate that the other
nelghboring peoples, the Canaanites who lived inland, and those
who lived on the sea-board, whom Herodotus (II. 104) calls Phoe-
nicians, 8ll practiced cireumcisiont. Among the other clrecumocised
peoples, &8 Jeremish® 1ists them, weré "Bgypt, Judah, Edom, Ammon,
Moab, and they that dwell in the wilderhess", the last probeably
referring to the bedoulin ArabEB. Herodotus (LL. 104) names the
Egyptians, the Culchlans, the Ethiopians, the Phoenlclans and
SByrlans of Palestine, the Syriahs who dwell about the rivers
Thermador and Parthenius, and the Maeoronlans, as the natlons

that éubjected ‘themselves to this rite. Herodotus, of course,
lived after the exile, Eut hig statement that the Egyptiansg, the
Colechians and the Ethiopians were the only people that prascticed
¢ircumeision from the earliest times, and that the Phoeniecians and
Syrians of Palestine learned thisg custom from the Bgyptlians, is

of particular intérest, since by the Syrians of Palestine he un-
doubtedly means the Jews.4

Ihe use of flint knives in performing the operation was

}probably common in pre-exillic times. 5o Exod. 4:25 and Josh 5:2




would indicate. Unless Exod. 4:25 be taken as 1t stands, there

18 no evidence that in the earlliest times the rite was performed
in infancy or early childhood. Exod. 4:24«26 and Gen. 34 would
indicate that 1t wag & pre-marital rite, or at least it was neces-
séry for one to be clrcumcised, regardless at what age he under-
went the operation, in order for him to be eligible to marry.
Jogh. 5:2-3%, 8-9 does not speclfy any age and seems to give the
pleture of & general circumclsion whieh included both young and
0ld. As for the religious signiflcance of this rite and ité
relation to Yahweh, we are left almost completely in the dark.
Exod. 4:24-26 alone suggests that failure to comply with this
practice would arouse the anger of the deity and threaten a per-
son's life. DBut what 18 behind this 1dea 18 not made very clear.
'Wnaﬁever concluglons are drawn regarding the religious significane
of'cifcuécision in pre~exilic times must be based largely on
eonjecture.
Aslde from Jeremlah 9:24-25, the pre-exilic prophets, and

for that matter the whole range of literature coming from the

time of the Deuteronomie reforms to the exlle, have nothlng to

say for or againset clrceumecislon. Jeremlah threatens divine pun-
lshment againgt all the circumclsed peoples, inclhding‘Judan. When
he continues, 'For all the natlons are uncircumcised, and all

the house of Leramel uncircumcised in heart' (v.25 b), Moor@5 sug-
gests that hies meaning is that the eircumelsion 1n‘the flesh will
Not save them in the day of visitation--1t 18 not the true ecir-
Cumeclision. But thig part of the passage 1s an obvious contradlic-
tlon of the preceding statement, 'I will punlsh all them that are
circumcised in the foreskin' (v.24), and doubtless is not original

- With Jeremlahué But the coﬁcept of the circumclised heart as the
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ideal ethical standard, and as denoting obedlence to God, and of

the uncircumelsed heart as denoting the evil impulse in man, 1is

gllence on the part of the literary prophets regarding clrcumcislon

l pre-exilie, as evidenced by Deut. 10:16; 30:6 and Jer. 4:4. The
l can only mean that the practlce was taken so much for granted, and

was 80 universal, that there was no need for them to preach to the

‘ people for or againét it. It was during the exile that & new
importance was attacned to ﬁhe rite. With the national life no
longer in exlstance, 1t became together with the Sabbath a badge

of unity with fellow Jews in a strange land.’

With the suspension
of the sacrificial worehip, the Jew could express faith and alle-
glance to his God only in the practioe of those rites and cere-~

monlal practlces which were posgsible for him to observe, and of

!2 these circumeleion and the Sabbath became dominant. Where the
{ earlier legal codes made no mention at all of circumeision, it
J now became, together with the Sabbath, & law of firset magnitude,
; 80 that Ezeklel could decry as an abomination the bringing in of
I "aliens, uncireumcised in heart énd uncircumeieged in fleeh to be
in My sanctuary, to profane it" (44:7) and could lay down the law
i ‘ that "ﬁo alien, uneircumeised in heart and uneircumcieed in flesh
shall enter into My sanctuary, even any allen that is among the
ehildren of»Isra@l" (44:9) It was undoubtedly in Babylonia that
a there was first attached to elrcumcislon the significance that P
later gave to 1t in Gen. 17, namely, that it was the slgn of the.
covenant between de and Israel. It was probably during the exlle,
tOO;that the concept was first advanced that the fate of the un-
'circumcised was to "lie in the nether-world slain with the sword",
and that "the unoircumelsed male__..shall be out off from his people.

(Gen. 17:14)
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The Priestly account of the eircumeislion of Abraham and the
male memberslof his household in Gen. 17 is by faf the most im-
portant passage relating teo clrcoumcision in the Blble, and the
'chief basls for later rabbinle legislation governing the practice
of thie rite. The obvious intent of this acecount 18 to tell of

the orlgin of a practlice already in long usage and to confirm

- 1ts lmportance by placing its instltution with no less a personage

than the patrlarch Abrahamo9 The detalls of the account are as
follows: In Abram's ninety-ninth year God appears before him,
revealing himself for the first time under the new name El Shaddai.
He tells Abram to walk before Him and be wholehearted (v.l) The
purpose of the revelation is to esgtablish a covenant. (v.2) The
terms of the sovenant are; (a) Henceforth the patriarch's ﬁame

ig no longer %o be Abram, but Abraham (v.5) and Saral's name i

to be Sarah (v.15); (b) Abraham and Sarah will be mulﬁiplied 8x-
ceedingly andabeeéme'the father and mother of a multitude of natilons;
nations and kings will iseue from them.(vv. 2,5,6,15,16); (c¢) The
covenant is to be not only between Abraham an%@od, but an ever-
lasting one between God and all the generatlong of Abraham's des-
cenaaﬁts to follow (v.7); (d4) The land of Abraham's sojourﬁings,
the land of Canaan, will be given to him and his éescendanta for

&n everlasting possesslion (v.8); (e) In exactly a year's time

Sarah will béar Abraham a son;‘to be called Isaac. Tnfough nim

the covenant relationship will be contlnued (vve 16,19,21); (fF)
Abraham and hise déscendants are to accept the deity who appeared
before him as thelr God (vv.7,8); (g) The keeping of the covenant

18 to pe marked by the clreuncision of évery male; the circumcislion

10 the flesh of the foreskin to be the sign of the everlasting
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covenant between Abraham and God. The eircumeision 1ls to take
place on the elghth day of birth. Those who are pot of Abraham's
geed but are bought with money of a forelgner are likewlse to bé
clreumeised (vv.1l0-13); (k) Whoever does not become glreumecised
has broken the covenant of'God and will be cut off from his people
(v.14). In aceordance with these terms, and on the same day that
God sboke to him, Abraham ecircumcised himself, his son, ILshmael,
who was then thikteen years of age, and all the male members of
his household, both "those born in the house and those bought
with money of a foreigner (vv.23-27) 1In the continuation of the
narrative in Gen. 21:1-4, when the divine promlse 1is fulfilled and
Isaac is born, the Priestly writer relates that "Abraham clrcumecised
his son Isaae when he was eight dayse old, as God had commanded."
The mést slgnlficant part of the covenant ig the command
to elrecumcise on the elghth day of birth. This command ig repeated
by P in Lev. 12:3. Although later Rabbinie leglslation permitted
¢lrcumclsion to be performed after the elghth day (never before)
if cirocumstances demanded postponement, P geems to streses that 1t
may not take place on any other than the elghth day. V.14 originally
read, "And the uncircumcised male who 18 not circumeised 1in the

flesh of his foreskin on the elghth day, that soul shal 1 be cut

Off from hig people; he hath broken My covenant". The Massorah
omits "on thé.eighth day", from v. 14, but the Samaritap version,
the Septuagint and the repetlition of Gen. 17 in Jubilees 15,8
lneclude this phrase.g The realization that a too rigid adherenee

to the prineciple of clrcumcising only on the eighth day might

4end&nger the lives of gome children probably accounts for the dele-

tlon of this phrsse from the Hebrew text.
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A mogt plausible explanation for the observance of the rite

on the elghth day, 1s that whieh Dr. Morgenstern offers.10 Dr.
Morgenstern connects elrcumcislon with the aglqga rites ,practiced

by many Arab tribes. These rites consisted in the cutting off of
the child's first hair and of the sacrifice of an animal on the
geventh D; eighth day of the child's 1life. The first seven days

in the child's life were thought 0 be days of evil and taboo, and
the purpose éf the aqlga ceremonles was to redeem the new-born
infant from the taboo that was thought to rest upon him and threat-
ened his 1life. By ocutting off the child's halr and offering it as
a sacrifice, it was believed that the taboo would be removed, the
underlying principle beling that the sacrifice of a part of the
tabood obJject would redeem the remainder. Clroumclsion in Israel,
ds it_is described in the Priestly code, 1s such a rite. The
oircumcision on the eighth day redeemed the infant from the tabéo
that threatened hls life during the flrst seven days, the same
principle that .a part redeems the whole being the underlylng motive
here too. The seven day period of taboo figures prominently in
the Bible in a number of other ways. A Nazlrite, who came into
contact with a dead bedy, became defiled for seven days. On the

, 11
elghth day he brought a sacrifice to atone for his defilement.

_Similarly, 1f an ordlnary person came into contact with a dead

body his period of uncleanness lasted for seven dayes On the third
and seventh day of hls defllement he had to undergo rites of
purification=12 The seven day period of taboo also applied to a
Priest who toughed a oorpse.13 A 1eper,14 a menstruating woman,

a man who had intercourse with a menstruating wbman, & man or

Women who had an lssue or who came into contact with a person

?hUS contaminated, all had to undergo purification rites that
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lasted for seven days after they had been declared clean. The

rites culminated on the elghth day with a double.sacrific@ of
animalsa15 &imilarly wlth the rites of purification of the al&iy
and prieets; the period of purification lasted for seven days,
and only on the elghth day did consecratlion take place and the
holy sgervice begih.lé But most slgniflcant of all 18 the case of
a woman who beafa s male ohild. Her initial lmpurity lasts for
geven days. On the éightb day, when the child is circumcised
this initial impurity ends and she enters into a perilod of puri=-
flcatlon that laste for thirty-three days. Should she bear a

female ohild theperiods of both her impurity and purification

v are doubled-l7b/@he cloge connection between the clrcecumcilision and

- the seven day perlod of impurity of the mother would indicate that

tﬁe'rite of e¢lirceumelislion both brought to an end the initial im=-
purlty that attached to the mother, and culminated the geven days
of impurity or taboo that attsched to the ehild. The clroumecision
of the ﬁmmeskid on the eilghth day was the sacrifice paid by the
c¢hlld to redeem him from his taboo, Just as the double sacrifice
of animala on the elghth day of puriflcation atoned for a person
Who was ritually defiled.

Even today, among some Orthodox Jews the night before the
elrecumeision 1s a night when the "shedim" evil spirits, hover
about the child and seek to use their power over him. Someone
1s alwayse in the room to guard the mother and child on that night.
The other days ih the flrst week of the child's life are also
filled with evil import, but the seventh night, the "watchnight",

1s the most dangerous. The circumelsion on the eighth day re-

o

~Moves the taboo and takes the child out of the power of the "shedim".

s
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gimilar belliefe prevall among the native Jews of Jerusalem and
also among the Jews of Turkey. Another common JeWish superstition
ig the belief that Lilith (the night demon) has the power to

corry off newmborn childreh, and to ward against thlis, both mother
and child are provided with proper amulets and charms.

The practice of clrcumecislon on the eighth day probably had
ite ofigin in humen sacrifice. In Exod. 22:28,29 occurs the pass-
age: "The first born of thy sons sehalt thou give unto Me. Like-
wige shalt thou do with thine oxen and with thy sheep; seven days
it shall be with;ihs mother; on the elghth day thou shalt give it
to Me". The firet born of the mother among both men and animals
belonged to the deityolg The principle underlylng thls was that
all the offsgpring of the mother belonged to the deity, but by
sadfificing the first born male the rémainder of the 1lssue from
{}4 the mother would be redeemed. The sacrifice of a part redeemed
\ the whole. The sacriflce of the firset born male, both human and

animal took place on the elghth day after birth as Ex. 22:28,29
l concluslively lndlcates. In 1atér years, waen human sacriflce was
% abolished, the principle still remained that the offspring of the

mother\b@longed te the delty and that it was stlll necessary to

gsacrifice g part in ordér to redeem the whole, and thls form of‘
redemption came to include not only the firet born son of the mother,
but all of her male offepring. The part sacrificed would natur-

&lly be a part of the body that was not of great imprtance; among

the Arabs 1t was ﬂh@ child's first hair; among the Isrsellites 1t

Was the prepuce. But the éighth day ae the day of redemption

remalned and wase later incorporated into the Priestly code, although

- there it loses somewhat its redemptionary character and becomes

the sign of a covenant relationship with the deity.
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In this connection mention should be made of a seemingly
'close‘relationﬂhip between circumclsion and the Pasgsover. It

ifA( will be recailed that the cirecumeision at Gilgal by Joshua (Josh.
(. 5:2-9) took pléace just before the Passover. 4:19 tells ue that

| 'tbe Iéraelit@s encamped at Gélgal on the tenth of the first month,

and 5:10 tells us that they celebrated the Passover at Gllgal

on the fourteenth of the month. The &ccount of the c¢ircumecision
comes between these two verses. Now 4:19 and 5:10 ghow all the
characteristics of P, while the original account of the eircum-
cislon at Gilgal (vv. 2~3;8-9) ie generally assigned to J. But

it 18 reasgonable 10 assume that the cireumcision account would

|

|

|

|

-

£} not have been placed by the redactor into its present positlon

' | In the text, where it comes immedliately before the very verse that

[ telle of the celebratlion of the Passover, unless there was an

| .old'trédition that made for a close interconnection between the

) two. Bimilarly in Exod. 12:43%-48 which is a part of P. there is

] also a cloge relatlonshlp between clrcumcislon and the Passover.

| There we are told that when a man buys a servant for money the
servant must first be circumeised and then he may eat of the Pags-

over (v.43), and that "when a strangerBhall sojourn with thee and

will keep the Papsover to the Lord, let all his males be clrcum-

cised, and then let him come near and keep 1t, and he shall be as
One that is born in the land; but no uncircumeised person shall eat
thereof." The Rabbis likewise lay great stress on the tradition
that a whol@éale clrcumcision took place on the eve of the first

19

Pagsover. In Pegahlm 69 b the statement ié made that Af on the

ev§ of Pagsover & whole community was found to be uncircumclsed,
they were told 'Arise, circumcise yourselves and sacrifilce the

3&830ver'e Ihe same words were spoken to an uncircumecised individual




and 1f he did not celroumclse himself and saeriflce the Passover,
ne was punlshed W th "Kar@th"-gl

Now a relle of the origlnasl practice of sacrificling the first
born in connectlon wlth the Passover 1is found in Exod. 13:1-2.
There the ordinance 18 glven that "all the first born, whatsgoever
openeth the womb among the children of lIsrael, both of man and
beast" be Sanctified to God, for it is Hie. The previous verse
(12:51) tells us that thé ordinance was given on the sélfsame day
that the Lord brought the children of Israel out of Hgypt, namely
the Paseover. And in Exod. 13:14 f the explanation of thie or-
dinance, to'manctify all the firet born to the deity, 1s ghkven.
"And 1t shall be when thy son asketh thee in time Lo come saylng:
What 1s this? that thou shalt say unto him: By setrength of hand
theiLord brought us out from Egypt, from the house of bondage:
- and 1t came to pass, when Phareah would hardly let us go, that
the Lord slew all the first-borm in the land of Egypt, both the
first-born of man, and the first-born of beast; therefore, 1 sac-
" rlfice to the Lord all that opebath the womb, belng males, but all
the first-born of my sone I redeem." Again in Exod. 34:18-20 &
close connectlen 1s found between the sacrifice of the firgﬁggnimala,
the redemption of the first born son, and the celebration of the
feast of unleavened bread.22

The meanlng of all thie le obviouss Originelly, among the
early'nomadic }sréelites the Passover was celebrated by the sac-
ﬂrtfice of the flrst-born among the animals.and also of the first-

born son of & woman. The sacrifice was of a redemptlonary character

Whoge purpose 1t was to redeem all the other offspring both of men

&nd of gnumals. It also had the character of a thanksgiving offering,
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pince 1t wae carried out in the spring when the lambs were born.
The sacrifice of the first borm animals continued on the Pagsgover,
but human sacrifice gave way to the circumelsion of first, the
first-born-eon, and later, of all the males. The same principle
ﬂh&t the sacrifice of a part redeemed the whole underlay clroum=-
cislon too. Naturally, gince celircumeclslon was but a substitute
for the original human saerifice, it continued to be practiced
Just before the Passover. The clrcumclsglion made one eliglble to
eat of the Pascal lamb and probably each year at the Passover
celebration, a new "class" of children underwent the rite, Per-
haps, sometimes, a period of years went by without the clrcumcision
taking place, which may account for the faet that in Josh. 5:2-9

the pleture is glvepn of a general circumcislon, that included both

' young and old. A slave who came lnto the tribe, or a forelgner,

1ikéwise had to undergo the rite before he could partake of the
Pasgover offering. (Exod. 12:43-48) The circumeislon of slaves
and allens would naturally take plaée at the logleal time of
Passover when the others were circumcised.

When the nomadic wanderers came lnto Palesgtline and gradually
ehangéd thelr mode of 1i1fe from a pastoral to an agricultural one,
they naturally took over many of the customs and practlces of
their Canaanite nelghborsg. The pastoral Passover celebration was
easlly syntheslized with the agricultural feast of unleavened bread,
8lnce both took place in the spring. The sacrifice of the flrst-
born animals 'to the deity continued in the syntheeized Passover-
ﬁnleavened bread festival, but the praotice'of clreumecislon at this
Season was gradually dropped. Nevertheless, a relic of the original
redemptioﬁéry rite of sacrificing the first-born son continued.

'y
o




A8 he was stlill thought to belong to the delty something else

had to be offered in his place for him to be redeemed&. The re-
t} demption was probably carried out elther with a graln offering

or an animal . sacrifice. Perhape this 1g the meaning of Exod.

| - 34:20, "And all the first-born of thy sons thou shalt redeem and

none shall appear before Me empty." In later years the original
significance of both the sacrifieeiof the first born animals and
the redemption of the first born son (originally the sacrifice
of the first-born son) was elther forgotten or given a new‘int@rm
pretatlon. Thie interpretation connected both with the story of
the firsb»born in Hgypt, and as Exod. 13:15 and Num. 3:13 attempt
to explaln, the sacerifice of the first-born animals and the redemp-
tlon of the firsit-born son were an gtonement for the slaylng of bthe
first-born of man and beast 1n the land of Egypt. BStilll later the
Levites took the place of the first-born as the possession of the
deity, but the process of redeeming the first-born continued, this
time by payments of money to the sanctuary%3 Similarly, the flrst-
born of domesticated animals that were levitically unelean, such
a8 the asg, no longer had to be sacrificed but could be redeemed
by sacrificing a lamb 1nstead~24

Now in the n&tive agricultural life of Palestine, the first-born
of the oxen and sheep were sacrificed to the deity on the elghth
day after they had issued from the womb. This 1s obviously the
Meanling of Exod. 22:29. Wnlle the previous verse (28 b) suggests
very strongly that the first-born son wae llkewlge sacrificed to
the deity on the eidth day. Here too, in both cases, the sacrifice
Wag of s redemetiqnary ch&raeﬁers With the abolitlon of this form
°f child sacrifice the substitute alsgo became clreoumecision--on

~ the same day that the sacriflice had previougly been garried out,
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namely, on the elghth day. LIt was natural in an agricultural
goclety that the seventh and elghth days should become important
from & rituallstlc standpolnt. L‘he sgeventh day, for example, as
the day of rest could only evolvé out of a stabilized agricultural

life; never out of a roving pastoral kind of life where the

’people had to tend the flocks and be on the move all the tilme.

go that 1t was natural that the seventh and eighth days should be
reckoned wlth lmportance when any change in the 1life cycle took
place. As noted previously, when someone dled and a person came
into contact with his body, that person became defiled for a
period of seven days. Silmlilarly, in the case of a menstruating
woman or & person who had a flux; for seven days they went through
& process of purification, and on the elghth day with the offering
of the proper sacrifice they were declared ritually clean. These
changes in the 1ife cycle were evidence of taboos that rested upon
the defi%gd individual and which threatened both him and anyone
who had contact with him. All the more so should this have been
the case of a mother who underwent so revolutionary a change in
the life cycle as to bear her first male child. The taboo that
rested on her, and probably on the whole cammunity; lasted for
geven days. But on the eighth day explation came for her, her
future offepring and the communlity, when her first-born son was
Bacriflced to the deity. Thls same mignlfiocance was attached to
¢lreumcieion when it supplanted the original ssorifice, except
Fhat now the clrcumclsion became an act whereby the e¢hild redesmed

himself,from hig lnitlal impurity at birth,by sacrificing a part

- ©f his body, and an insignificant part at that, to the delty.

When the nomadic Israelite tribes came into Palestlne and

Underwent the change from a pastoral to an agricultural people,




they gradually dropped their practice of circumclising thelr male
echildren at the Passover gpring festival, and took over the native
agricultural. practice of clroumelsing on the elghth day. But
vestlges of the former Passover connection of circumcision con-
tinued to remain, in the story of the circumcision at Gilgal, in
the Prlestly requlirement that a slave or alien had to undergo ithe
rite before he could eat of the Passover offering, and that only
the eircumclised could partake of 1t, and in the traditliong that
came down to the Rabbls telling of & wholesale circumcision in
Bgypt on the eve of the first Passover.

Now-tnis hypothesis does not necessarlly contradist the hy-
potheslis previocusly presented, namely that c¢lrcumclsion was ori-
ginally a pre-marital requirement as Exod. 4:24-26 and Gen. 34

seem to indleate. In all probability the pre-marital form eof

clrecumelsion preceded the elghth day observance of the rite and

was in ngctice concurrently with the time that human sacrifice of
the first-born was carried on. When the sacrifice of the first-
born male on the elghth day gave way to elreumeigion of the first
born on the eighth day, the older form of circumcision whieh all
the maleg had to und@rgo &8 a pre-marital requirement, was also
shifted to the eighth day, perhaps for the sake of uniformity.
There ig no definite proof for all this, but 1t seems to be the
loglecal development in the syntheslsg of three obviously original
and separate forms of circumeision, namely, &as a pre-marital rite,
&8 a ceremony connected with the Paesover, and as a praotice‘that
grew out of the original redemptionary sacrifice of the first-born

‘mala on the elghth day.
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Notes to Chapter VIL

1. Bee Moore, Judaism, II, 17.

2. 9:24 ¢

3. See Moore, ibid.

4. See dbove p. 36.

5. Judaiem, II, 17

6. See aboveibo 5, 8 (notes 3,4)

7. Dr. Pinkdsstelin, The Phariseés, 171 £. writes: "After
the deportation to Babylonia....institutlons which in Palestine
appeared neutrai or assimllatory because they were common to all

the inhabltants, assumed 1ln the forelgn Babylonian environment

Where they were unknown to the general populatlion, the status ofa

covenant between God and his chosen people. The Sabboth, circum-
cislon and the sacrificlal system, the'observance of whieh the
Palegtinian prophete had taken for granted as part of the oountrles
cultural life and.involving no guperior plety, became symbols
of ldentificatlon with the Jewish community énd of resistance to
assimllation. Hence the wide difference betwsen Jeremlah énd
Eiekiel,in their attitude toward the ceremonlal law, the priests,
the Temple and the sacrifices. Jeremiah is alwaye eritical of the
1nst1butiqns and their observance: Ezeklel lnsisté on thelr value
and lmportance." Cf. alsgo, Cooke, The Book of Joshua (Cambridge
Bible) p.37; Skinner, Genesls (I.C.C) p. 297. Graetz, History
of the Jews (J.P.8.) I, p.339 says that the exiles in thelr zeal
for Judaism won ovéf many new proselytes who "0fter thelr conver=
8lon, kept the Sabbath, obeyed the statutes, and even submitted
t0 the rite of ocircumcision.” (Cf. also ibid p.364)

8. .Jub. 15:14 ‘ |
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9. See Charles Apocrypha and Pseudaplgrapha, 11, p.3%6, note
on Jub. 15:14, |
10. Rites of Birth, Marriage, Death and Kindred Ococasions.
11. Num. 6:y f
12. Num. 19:11-19; 31:19,24
13. Bzek. 44: 26
14. Lev. 15. ¢f. also Num. 12:14
15. Lev. 15:19 ff.
16. Exod. 29-30, 35, 37; Lev. 8, 33, 35; Egek. 4%3:25 £f;
ef. also II Gﬁron, 7:9
17. Leve. 12:2-5
18. Cf. algo Exod. 13:2, 12 fo.; Lev. 22:27; Num. 3:12; 18:15
194 Exodus Rébba 19:6; Pirke de R. Ellezer chap. 29; Cantlecles
R. 3:7; Numbers Rabba 11:6; Rashi on Josh. 5:2. Cf. above pdir.
| 20+ An 1individual who remained uncircumclsed because two of
hie broﬁgers had died as a result of the operation and 1t was
feared that he mignt suffer a like fate. In such a ease the rabbis
permitied postponement of the dircumcision untll it was felt thatv
“the individual was able to undergo the rite in safety. See | Tog.

Shab. 15 (16) 8.

21, 473 = exterpatlion from ones people through Divine punish-
ment. See Gen. 17:14 where 1t 18 stated that one who 18 not cir-
cumclsed""will be cut off from his people", and Exod. 12:15,19
Where 1t is stated that a similar fate is in store for one who eats

' leaven during the Passover.
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22. Cf. also Num. 5:12; 18:15
23. Cf. Num. 3:40 f.,
24, Exod. 13:13; 54:19; Num. 18:15.
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VIII The Hellenistie Period

The rite of c¢ircumcision as 1t was embodlied in the priestly
code became the standard practlce in early post-Biblical and Hell-

In contrast to the later rabbinlec view which per-

mitted the rite to take place from the elghth to twelfth daye in
“order to ggoid posgsibllities of desecrating BSabbathe and festivals,

and which also permitted clrcumcision to be postponed indefinitely

in the case of 1llness2 or hereditary physical weakness,3 the

earlier post-Biblical view adhered rigidly to its performance on

Fallure to comply meant the Blbllecal pun-

{

The Book of Jubilaées (15:24 f.) indlcates how

the eighth day only.”
ishment of"Kareth". ]
zealously the Priestly law of cilrcumcislon was guarded by falthful
Jews of the Hasmonean era- "This law 18 for all the generatlions
for ev@f, and thekre 18 no clrcumclslon of the daye, and no omlsslon
of one day'out of the elght days; for 1t is an eternal ordinance,
ordained and written on the heavenly btablets. And everyone that
ls born, the flesh of whose foreskin 18 not circumcleed on the
elghth day, belongs not to the children of the covenant which the
Lord made with Abraham, but to the children of destruction; nor is
there, moreover, any sign on him that he 1s the Lord's, but (he

1s destined) to be destroyed and slain from the earth, and to be
rooted out of the earth, for he has broken the covenant of the Lorad

our God." The author of Jubilees in his zeal for the law goes on

‘to say that even the angels of the presence and the éngels of the

sanctificatlion have been circumcised since thelr oreatlon (v.27),
8h ldes 8o anthropomorphie that the Rabbls would have received it
Only with repugnance. The ordinance of circumcision, the author

of Jubilees continues, ia the slgn of a covenant promise that the

1
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children of Isrsel will never be rooted out of their land. (v.28)

But, he adda, "I announce unto thee that the chlldren of Israel

wlll not keep true to this ordinance and they will not clrcumcise
their sone according to all this law; for in the flesh of their

”'foreskin they will omlit this clreumecision of thelr sons, and all
of tn@m,lsons of Belial will leave thelr gone unecireumciged as

they were born and there will be a great wrath from the Lord

against the children of Israel, because they have forsaken His

covenant and turned aslde from His word and‘provoked and blas~

phemed,inasmuoh as they do not observe the ordinance of this law,
for they have treated thelr members like the Gentiles, so that

they may be removed and rooted out of the land and there will no

more be pardon or forglveness unto them for all the gin of this

eternal error" (vv.33=34) .

~ The author of Jubilees, though pretending to write of the
future,is actually condemning the neglect of eireumcislon that
was current in past years and possibly in his own tlme. The threat
of divine punishment for this neglect 1s in acéordance Wiﬁh the
Blbllcal threat that "the uncircumcised male....shall be cut off
from'his people" (Gen. 17:14). If there were some Jews such as he
who were zealous in demanding rigld adherence to ﬂhe rite, there
Weore other Jews, who refused to submit themselves or their sons
to clrcumeision, and even went so far as to obliterate the mark
of the covenant i1f they had already been circumcised.

At the end of the third century asnd in the early years of

the gecond century B.C.E. the influence of Greek culbture was al=
ready becoming strong in Palestine. A group of Hellenized Jews,

known as tle Toblads, who belonged chiefly to the aristoeratiec
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famllles of Jerusalem, adopted the Greek customs, establieghed a
gymnasium in Jerusalem, and participated in the Greek games, which
were carried on 1in complete nakedness. Becoming aghamed of the
circumecision mark when 1t was thus exposed, despite the fact that

they were in thelr own land and amidet their own people, many

proceded to obliterate 1t by drawlng forward what was left of the

prepuce, 80 L0 eventually hide the covenant sign and make them

appear 1;58 Greekass Often they would undergo painful surglcal

operations to achleve the same result»é Naturally they discontinued

the circumcision of their sons. lILn the overthrow of the Jewish

state by Antlochus IV Eplphanes, these Jews no doubt found partl-

cular delight, for iﬁ meant Lo them the complete Helenlzation

of Pslestine. 1In 168 B.C.E. Antiochus attacked Jerusalem, took

the elty, desecrated the Temple by placing therein a statue of
Jupitér, and lssued a series of unbearable decrees agalnsti the
practice of Judalsm, which 1included the proscription of circumclsion.
In the words of the‘First Book of Macecabees (1l:44-49): '"The king
 sent messengers to Jerusalem and to the cltles of Judan-(to the
effect that) they ghould practice customs forelgn to the traditions
of the land and that they should cease the whole burnt offerings

and sacrifices and drink offeringe in the sanctuary....and that

théy ghould profane the Sabbathe and Feasts, and pollute the sanc-

tuary and those who had been sanctified; that they should bulld

high places, &and sacred groves, and shrines for idols and that
they should sacrifice swine and other unclean animalg: and that
:they should leave thelr song uncircumelsed, and make themselves
abominable by meane of everything that was unclean and profane,

80 that they might forget the Law and change all the traditlonal

ordinances." Refusal to obey these decrees meant the death penalty.
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?erhapﬂ nothing else arousged 80 mQQh the spirit of revolt, as
the brutal action by the Greek authorities in taking two Jewlsh
women who had circumclsed thelr chlldren, parading them around the

city with thelr babies henging at their breasts and then flinging

them from the top of a wall, at the same time putting to death

thelr entlre families and those who haed performed the oircumcisione?
Ag . the Maccabean revolt agalnst the tyranny of Antlochus gpread
Mattathias and his friends went about’pulling down alters and
circumcising by force asg many unciréumcised children as'tnay‘found
within the borderse of Iereel."8 The victory of the Maccabees
meant for a time at least the stoppage of the Hellenle influence,
the Greek games, the practice of eplspaem, or obliteration of the
covenant mark by drawlng forward the foreskin, end of wilful
neglegtiof circumcielion by wealthy Hellenized Jews. Nevertheleas,@
the practice of eplspasm and opposition to circumelsion sprang
up agaln during the period of the Roman occupation of Palestine
and continued down through Tannaitlic times. ”
Faithful Jews bellesed the persecution by Antiochus to be &
divinely sent punishment for the: - violation of the covenant rite.
The author of the Apocalyptic book, Assumption of Moses, although
writ;ng a8 1f to fortell the future, but actually telling of eon=-
temporary events in whieh he indicts the Hellenized Jews of his

oWn time, glves some evlidence that this bellef was common. "And

there shall come upon them a second visitation and wrath, such as

=has not befallen them from the beglnning until that time in which

He will stir up against them tlve king of kinge of the earth and one
that ruleth with great power, who shall cruclfy those who confesgs
to their circumcision: and those who conceal it he shall torture

and deliver them up to be bound and led into prison. And their
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wives shall be glven to thelr gods among the Gentlles, and thelir

young sons sghall be operated on by the phyeioianslin order to

pring forward théeir foreskin. And others amongst them ehall be

punished by tortures and fire and sword and they shall De forced

| to bear in public thelr idols, polluted as they are like those

who keep them." (8:1-4) The expressione "a second visitation"
and "king of klnge of the earth" can only refer to Antlochus
Epiphanes and hig persecutlion of the Jews.

,\NThe Meccabean victory restored the old relligious zeal df
the people ana'the ancient covenant rite was agaln glven its
cardinal position in the religious life. The great zeal for Jud-
alsm during the relgn of the Hamoneane resulted ln forced con-
versions of other peoples, and their compulsory submisslon to
the rite of circumcision. Josephus tells us,9 "Hyrcanuslo took
aléo Dora and Marissa, citles of Idumea, and.subdued all the
ldumeaneg; and permitted them to stay in that country 1f they would
éiroumeise thelr genitals, and make use of the laws of the Jews;

end they were so desirous of 1living in the country of thelr fore-

fathers, that they eubmlitted to the use of elrcumecision, and of

the rest of the Jewlsh ways of 1living; at which time therefore
this befell them, that they were hereafter no other than Jews. '\l
The succeseor to John Hyrcanus, Aristobulus I performed & similar
service for his people in his conquest of Iturea (L06 B.C.E.).
Jogephus relates,12 "He (Aristobulus)....made war agalnst Iturea

and added a graat part of it to Judea, and compelled the lnhabitants
if they would continue in that cbuntry, 10 be circumecieed and to

live according to the Jewleh laws." More than & century and a

~half later when Josephus was governor of Galllee, he relatest




. P

T2

‘tnat once when t@o non-Jews came to that province, the Galileans
were g0 zealous that théy attempted to force cirecumeision on the

new-comers, 1f they would stay among them. Jogephus, however,

'\ refused to permit thie on the ground that "everyone ought to wor-

~ghip God according to his own inclination and not to be constrained

by force."

In the fateful and turbulent years of the first century C.E.
opposition to elircumelsion reached a new climax. Phile remarks
that the rite was held up for ridicule by people in general. By
"peopi; in general" he no doubt means Greeks and Romang and pogsibly
Jews Wwlth strong Hellenlstic tendencles. At any rate, this ridicule
Was partly responsible for calling forth his notable Treatise on

2
14 ln defenge of the rite. The Treatise was at the same

Cirecumcision

time a pgrt of hls great attempt to expialnvrationallyAand comment

upon allegOrically the ritual law of the Bible. He points out at

firegt that the Egyptians, one of the mlghtiest and most prolific

of natlons, practice eireumcision, which in itself isg proof that there

is wilisdom behind this custom; First of all, he 8ay8, cirouhci@.on

le & preventive of a painful dlsease. Philo calls this dlsease

"a carbuncle." Evidently he has in mind the disease known as

phimosis. And thls disease, he adde, is very apt toAbe engendered

among those who have not ubdergon@ the rite of cireumcision.

"Secondly, eircumcislon secures the cleanliness of the body

In a way that 1s sulted to a people consecrated to God....for gome

of the evile which ought to be got rid of 1odgé under....the prepuce."
'“Thirdly, there 1s & resemblance of the part that ie circumcised

to th@'heart; for both parts are prepared for the sake of ‘generation;

for the breath contained within the heart 18 generative of thoughts,

&nd the generative organ itself 1s preductive of living beings.

EL
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Therefore, the men of old thought 1t right to make the evident and
vislble organ by which the objJests of the outward senses are

generéted, resemble that invisible and superior part, by means

of which ideas are formed."

As his fourth and most lmportant reason for eireumecision
Philo holde that the performsnce of the rite makesg for prolific»
ness. "For it 1s sald that the semlnal fluid proceeds on its
path easily, nelther being at all scattered nor flowlng on 1ts
passage into what may be called the bags of the prepuce. On which
agcount those nationﬂ which practice circumcision are the most
prolifie and the most populous."

Moreover, Philo looked upoﬁ circumcieion as a symbol of two
ethical ldeas of fundamental lmportanceo First, it 1e symbolic
of the‘egcision of superfluous and exceésive pleasures which de-
lude the mind. Thls the lawgivers signified flguratively by
mutilating the organ which gives the most exquisite pleasures,
the assoclation of man with woman. Secondly, it 1s a symbol of
men's knowing himself and discardlng hls vanity. "For some men ,
llke good statuaries have boasted that they oan make the mogt
~beautiful animal, man: and being puffed up with arrogance, have
delfied themselves, hiding from s8ight the true cause of the creation
of all fhings, namely God, although they might have corrected
that error from a conslderation of other bersons smong whom they
live; for there are among them many men who have no children and

fany barren women whose connectlons lead to nothing, so thet they

§ . &row old in childlessness."”

But Philo's highly ratlonallotic defence of clrcumeisl on, which

Jm}ncidentally 1n some parts reasched the same eonclusions a8 thogse




of modern medlelne, seems to have had little effeet in
the tlide of oppositlen to the covenant rite. Being an

in ?ll probabllity hls work never reached Paleétine or

was known to oniy & few. The Rubbls seem to have been

o unaware that such a work eklsted, for in none of thelr

T4,

stemming
Alexandrlan
if 1t did,
totally

discusslions

on clrcumelsion is his name mentloned or his ideas advanced.




Notes to Chapter VIII
1. M. Shab. 19:5. "A child couldhbe ¢lrcumelieged on the

3¢( elghth, nlnth, tenth, eleventh and twelfth days. How so? Or-
| dinaklly he was circumeised on the elghth. But if he was born at

twilight he was circumcised on the ninth; i1f at twilignt‘on‘tne eve

of Sabbath, he was eirocumcised on the tenth. If a festival day

came after the SZabbath, he was ceircumcisged on the eleventh. I1f

the two days of Rosh Hashana came after the Sabbath he was circum-

clsed on the twelftnﬂ “Gircumeision, however, was permitted on

Sabbathe and Festivals if they were the elghth day.

2. Ibid. "A child who was 111 was not oireumeised until he

became well." After he recovered from his illnees it was customary

to walt another seven days and then to circumcise. (Shab. 137 a)

3+ If the chlld had two brothers who died because of circum-
cielon, the rite was postponed until 1t was felt that he would
be able to withetand 1t with safety. (Toe. Shab. 15 (16) 8)

4, The Samaritans and Falashas still follow this pfactice

and never postpone clreumcislon. See Charles Apoe. and Pseud.

II p. 36, note.

5. 1 Maec. 1:11-15 gives tihe following account: "In those

days there came forth out of Isrsel lawless men and persuaded many
saylng: Let us go make a covenant with the nations that are round

about us; for since we sgeparated ourselves from them many evile

have come upon us. And the saylng appeared good in their eyes.
And as certain of the people were eager (to carry this out) they
went to the king and he gave them the authority to introduce the

customs of the Gentiles. And they bullt a gymnasium in Jerusalem

according %o the manner of the Gentlles. They also submitted
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themgelves to uncircumcision and repudiated the holy eovenant:
yea, they Jolned themselves to the Gentlles, aﬁd sold themselves
to do evil."
" 6. Cf.“Assumption of Moses 8:3; Josephus Antiqg. Bk. XII,
chapa V, 1. | ‘ B

T« 1 Macc. 1:59; 11 Macc. 6:10. Cf. also IV Macc. 4:25.

8. I Macc. 2:45-46, |

9. Antiq. Bk. I, chap. IX, 1.

10. John Hyrcanus (135-106 B.C.B.)

11. Thie account lndicates that the Idumeans were accepted as
full proselytes gpaf’yoc But elsewhere (Antiq. Bk. XIV, chap. XV,2)
Jogephus relates that Herod whose forebears were such proselytes
wag called by hls enemy Antigonus an Idumean, i1.e., & half-Jew.
Josephus' account of the proselytization of the Idumeans ls con-
firmed bj Ammoniue (d. 241 C.E.) "The Jews," he says, "are such
by nature and from the beglnniné, whilet the Idumeans were not
Jews from the beginning, but Pheniclans and Syrians, but belng
afterward subdued by the Jews, and compelled to be circumcleed,
and to unite lnto one nation, and be subject to the game laws,
they were called Jews." (Quoted in Josephus (B;gelqw Brown & Co. o
1924) II, p.3%40, note.)

N N0

12. Antiq. Bk. I, chap. XII, 2

—

——

13. Life, sec. 23.

oy

14. In Works of Philo Judaeus, trans. by C. D. Yonge, London

1855, II, p. 175 f.
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IX The dhristian Opposeition

In Palestine, the real opposlition to clrcumcislon came from
the'newl&‘rising Chriétian gect. From the first the Judeo-Chris-
tians seem t0 have accepted circumecislion as they did the rest of
the ritual law. But in their zealous attempts to galn new prose-
lytes among the heathens,the circumelsion requlrement proved to be
a great setback. A factlon arose, headed by Paui, which took the
view that "circumcision is nothing end uncircumoision is notni?ﬁl
More than that, Paul went about teaching Jews 1n the Diaspora td
forsake the law of Moses and "that they ought not to circumcise
thelr cnlldren or to walk after the customs!@ However, there was
a factlon of the new sect in Jerusalem that continued to oppose
the abrogation of the covenant rite. On one occasgion when Peter

came to Jerusalem after having baptlzed some new proselytes from

,amon@ thé Gentlles, he was rebuked by the Jerusalem factlon for

having associated with the uncircumcised and eaten with them.3
When Paul and Barnabas were in Antioch preachling the new religilon
among both Jews and Gentlles, certain men from Judea came and

declared that there could be no salvation for the new adh@rents

unless they had first been circumclsed. Paul and Barnabas, therefore,

went to Jerusalem to raise thls question before the apostles and
elders there. The apostles and elders took up deliberation over
thie matter, and after hearing arguments on both sides reached the
conclusion that elrcumelsion was not mandatory. In accordance
with thie decislion, letters were dispatched through Paul and
Barnabas to the Gentile proselytes of Antloch, Syris and Clelly
Saylng, "Forasmuch as we have heard that certaln men which went

out from us have troubled you with words , subverting your souls,
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saying, Ye must be circumcised, (we wiklte to you that) we gave

to them no such commandment."

| Nevertheless the struggle between the two opposing factions
gontlinued, the 6ne, maintaining that ocirocumcision was necesgary,
the other that it was not. Peter headed the form@r, Paul the
latter. Eventually a compromise was reached and 1t was agreed
that Peter was tovpreach the gospel among the Jews, while Paul
and Barnabas were to carry on their preaching among the heathen.?
However, when Paul found it to his advantage to cilrcumcise one
of hils disclpleé, he did so without hesltancy. Thie he did with
Timotheus, the son of a Jewish mother and a Greek father. The
clrcumecision was performed to enable Timotheus to g0 with him among
the Jews, since the Jews knew his father was a @reekoé

Paul,givesNgggifous expresgion in'the Epistles to his views

on clrcumoision and uncireumecision. In I Corinth. 7:18-20 he
writes: "Was a man clreumcised at the time he was called? Then
he is not to efféce the marks of it. Has any man been called
when he was uhclroumcised? Then‘he 18 not to get circumcised.
Gircumciaion counts for nothing, uncircumeision sounts for nothing;
Obedience to God's commands 1s everything. Everyone must remain
in the,conditlon’of 1ife where he was called."l In Romans 2:25f
he writes: "Clirocumelsion is certainly of use'providing you keep
the Law; but 1f you are & breaker of the Law then your circumclsion is
turned to unecircumcision. If then the uncircumelsed observe the
requirements of th@lLaw enail not their uncircumcision be reckoned
equivalent to ¢iroumeision? And ghall not those who are physically
Uncircumeised and who fulfil the Léw, Judge you who are a breaker

O the Law for all your written code and clrcumcision? He is no




Jew whoAia ﬁerely a Jéw outwardly, nor is circumcision something
outward in the fleshﬁ he 18 a Jew who 18 one inwardly, and clr=-
oumeigion is a metter of the heart, spiritual not literal--pralsed
by God, not by man." He poilnts out that Abraham was a righteous
man before he was clrceumcised, and that he receilved the sign of
eclrcumcislion as a seal of the rlighteousness he already'had when
uncircumciseda8 Therefore falth and righteousness have nothing
whatever to do with ce¢ircumelgion, and whether & man is clrcumclsed
or unclreumclsed can only be Justifled by faith.gf The real oir-
cumcision requlres no cutting of flesh from the body, but is Lhe

burial with Christ in baptism and belief in the power of the God who

raisged him from the de&dwlo Paul attacks vielously the opposing

party, accusing them of advocating circumcision in order "o make

a grand display in the flesh" and "to avold being persecuted for

the crogs of Christ." M"Why even the circumcielon party," he wiites,
"dohot observe the Law themselves ' They merely want you'to got
¢ircumelsed so as to boast over yéur fleana"ll On one occaslon when
Peter came to Antiosh where Paul was carryiﬁg on his preachlng,

and there at an assembly of believers in the new falth separated
himgdlf from those who were uncircumeised, which led to the other
Jews and even Barnabas doing likewlse, Paul severly rebuked Peter
for this act. In the presence of everyone, he sald to Peter, "If
Jou belng a Jew live after the manner of Gentlles, and not as

do the Jews, why do you compel the Gentlles to live as do the Jewso"l2
Paql's views on circumclsion eventually won out, but the struggle
betwé@n the two fastionsg continued, and even today, the Coptic
Shurch in Ethiopia demands circumcision of its adherents.

Another New Testament critiscism of circumelsion was the fact
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that the Jews permitted the rite to be carried out on the Sabbath.
The rather late gospel of John puts this eritieism into the mouth

of Jesus. When Jesus allegedly enraged the people for his having

" healed a man on the Sabbath, ne 1s sald to have answered this

charge by saylng: "Moses gave you the rite of eireumclision....and
you will éircumeise & man on the Babbath. Well, if a man gets
¢ircumcised on th@ Babbath to avold breaking the Law of Moses,
are you enraged at me for curing, not cutting, the entire body
of & man upon the Sabbath?lB

The Ghrlétian attacks on circumeclelon were taken up agaln
by the early Church aspologlste, one of the foremost of whom was
Justin. In hls Dialogue with Trypho the Jewl4 (written (.138)
he teils Trypho that the circumecision in the flesh thet was de-
rived from Abraham was really 1ntendéd to distlingulsh the Jewsg
from other natlons and from Christians in order that they alone
might suffer the inflictions that were now beilng laid upon th@m,ls
"far by fleshy circumecision alone can you be distingulshed from

k6

other men . "It 1s because clrcumcision is not necesgsary for

811", he continues, "but only for you Jewe that, as I sald be-

foré, you might undergo your present Justly merited sufferings....
You,lwho are c¢lrcumecised in the flesh, require our ca:’L:t?c:umcieaj.cm;1‘7
whilst we who possess this have no need of yours. For had ¢ireum-
¢lslon been absolutely necessary, God would not have created Adam

Without it, nor would he have regarded the ga crlfice of Abel, which

' he offered in uncircumeigion, nor would Enoch have been pleasing -

in hig slght ip uncircumcision....Let was saved without circumcisions
the Angels and the Lord Himgelf leading him out of Sodom. Noah,

ﬁhe father of man, being in unclrcumcision, entered with hig children
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into the Ark. ilelohlsedic, the priest of the Most High, was un-
elrcumclsed, to whom Abraham the first who received clroumcision,

1gave tithes, and was blessed by him. All those were Just men, and

-righteous in the slght of God, without even keeping the Sabbatho"l8

Jhstin takes up the same argument that Paul did with regard
to Abfaham?s ciroumcision,l9 namely'that Abraham was righteous
while he wés yet unelrcumelsed, and that circumcision was given to
him for a sign of righteoushess and not for ri@hteousness 1tself,20
"And since women are incapable of recelving fleshy circumcision,
ﬁe have a positive proef that it is givén as a sign, and not as
& work of righteousness. For God has made that sex capable of
performlng all the dutleg of Justice and ri@hteousnésa-"ZI

That circumdision in 1tself is not pleasing to God, Justin
tries @o prove by turning to Jer. 9:25,26: "For behold the days
come saith-the Lord that I will vieilt all that have circumelsed
their foreskins; Egypt and Judah and Edom, and the children of
Moab; for all these nations are unecircumcised and all the house

of Lerael are uncircumcised in the heart." "Do you not perceive',

‘Justin comments, "that God does not want that circumeilslon which is

given for a sign, for it profits not the Egyptians, nor the child-

ren of iioab and Edoma"22
To Trypho he presses the auestion that seemed to bother the

early Christians so much, namely, the one relating to circumeision

on the Sabbath. "I'ell me, did God desire that your high priests,

‘WhD offered oblatione on the Sabbath, or those who were circumclsed

themselves, and clrcocumcised others on that day should commlt sin?

8ince He commanded that circumecislon should certainly be practiced

_On the elghth day, though that were the Sabbath? Could He not have
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commanded 1t to be done,the day before or the day after the Sab-
path if He knew that it were wrong to do 1t on that day? or why
did He not teach those who lived before Moses and Abraham to

'6baerve the same laws, who are termed just men and pleashng to

God, though they were not circumclsed and observed not the Sabbaths?"zw
It was God's inﬂention, éé§s Justin, that clrcumcision of the
flesh and the rltual law should cease with the coming of Chrigt.
Those who come to God Lhrough Christ receive not the fleshy cir-
cumelsion but the apiritusal one which the righteous men before
Abraham observeduz4 The blood of the former circumcision is now
done, and the blood of the new cireumcision is the blood of the

Bavior. A new law has come out of Zlon, and in thie law Christ

¢lrcumcises all who are willing with knives of stone, to make

the people a righteous nati on keeping faith, truth and peace~25

at Gilgal (Josh. 5:2 f) where Joshua was told to take "knives of

flint and clreumeise the people a second time." Justin attempts

10 connect the names Josnua and Jesus. The second clreumcision at

I
|

x

|

|

|

|

i

!,

{g- The expression "knives of stone" has reference to the circumelision
|

|

l

|

Gllgal figuratively heralded the second eircumcision through Christ

®

l.e. the circumcision of the heart. The “knives of stone" are the

doetrines of Christ, "by which 80 many who were wandering in error

g "ere clreumcised from uncircumeision, with the circumclseion of
A w26
the heart .
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Part Three

goadle Interpretations




Beripture. Therefore 1t was but natural that the Rabbis should
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seek to def@hd,the valldity eand importance of clrcoumeislon with

not hesitating to emphasize thét it was the moet fundamental

of all the commandmentsoa "Great is circumeclsion," R. ILshmael

Joshua b. Korha said: "Great is circumcielon for the neglect of

85,
X Poiemies'

Agalinst such attacks as thesge, the loglce of whleh was in-

|
|

deed difficult.toAdiapute, the Rabbls had to defend the anclent
vcovenant rite. Thus, many of the Aggadlc passages on clrcumcision are
of a polemical character. They'are directed not only against the
abttacks of Christlans, but 8180 againsgt the sceptlcal attitude
that many Jews had fallen into. Unfortunately, the Rabbls had

not the ratlonalistlc approach of a‘ggzig?m;n all probability they
had never heard of the Alexandrian phllosopher and hlsg remark-
able defense of circumecision. Or if they did, they pald no heed
1o him or his work, and regarded Scriptural proof as a stronger
basls for upholding a religlious practice than the rationalistic

approach which he had undertaken. WMoreover, the Rabbls were

unaltefably opposed to anything that smacked of Hellenism, and

Philo's writings would certainly have been classed by them as such.
The Christians and heretlcally-minded Jews had based thelr

oppogition to & large extent on thelr oppointerpretation of

their own application of Seriptural evidence.
"In contrast to the Chrletlan view expressed by Paul, that
"eircumeision is nothing and uncircumecision is nothing"l the

’Rabbls gave - the mogt glowing of tributes to the covenant rite,

5

declared, "for thirteen covenants were made thereibe" Re. Jose

sald, "Great 1s circumcision for it overrides the Sabbath." R.
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whieh Moseg did not have hls punishment suspended even for a glingle
hour." R. Nehemiah said: “Gréét is circumcision for it supersedes
thé;laws of 'le‘prbsy."4 Rabbi saild, "Great'is ciréumciaion, for
degplte all the breceptﬁ that Abraham fulfilled, he was not desig-
nted perfect until he circumciseed himself, as 1t 18 sald, 'Walk
pefore Ne and be thou perfect'" (Gen. 17:1) "Great is circumcision

sinee but for that, God would‘hot have created the unlverse, as

it 1e written,; 'Thue salth the Lord, But for My covenant5 by day

and night, I WO&ld not have appolnted the ordinances of heaven and
earth.'" (Jer; 3%:25) Great 1s ¢ lreumecision for it is equal to all
the wo;ks of creatiob mentioned in the Torah, as it is sald, 'Behold
the blood of the covenant which the Lord hath made with‘you in
agreement with all these worde!" (Exod. 24:8)6 "Great is circum-
e¢islon for it 1s equal to all {ﬁerthef preeépts of the Torah,
ag 1t 1s wkitten, 'For after the tempw. of these words I have made
& covenant with thee and with Israel' (Exod. 3/4-:27)rZ "Great is
clroeumecision, for it is one oflthe tﬁree covenants that God made
between Himself and his oreatureé, namely, the railnbow, the cir-
cumcision, and the Sabbath.C

No doubt many heretically minded Jewe had raised the same
gquestions that Christianﬁ‘like Jusgtin had advanced; that if cir-
cumciéiom wag 80 lmportant, how 1ls it that there were righteous
men who lived before Abraham and who therefore could not have
been circumcised? Furthermore, why was Abraham not eircumcised
until his ninetynninth year?; if circumecision wag go fundamental
God would have established the covenant with him when he was a
mach younger man. It was also noted that the Bible made no mentlon

of the circumcision of other important Biblical figures. To these




challenges the Rebbis had the fltting answer. Adam, Seth, Noah,
shem, they said, were all born cireumcised. Bimilarly, there
.Were others of whom no mention of clroumcision wag made in the
h Bible, who were born clrcunmcised, namely, Jacob, Joseph, Job, loses
damuel, David and Jeremiah. Naturally an appropriate Seriptural
verse was supplled to prove each case.9 Ag for Abraham's clreum-
elslon, it was pointed out that 1t was for the gake of £h@ pro-
gelytes that he did not undergo the rite until his ninety~ninth
yearolo "For had ‘he been circumcised at twenty or thirty years
of age, only those under the age of thirty could have become pro-
gelytes to Judaiem. Therefore, God bore with Abrsham until he
teached ninety-nine years of age 80 as not to oclose the door to
fdture progelytes--and also to determlne the reward according to
the daye and years, thus lnoreaslng the rewarad of him who does
His will,"1d

Similafly in Tanhuma Lech Lechs 17,12 the statement is m&de-
"Why was Abraham clrcumcleed in his ninety-ninth year? To teach
strangers who wish to become proselytes not. to say: I am too old
/(to become ¢lreumeieed), I eannot become a progelyte. Let him.
learn from Abraham who clrcumclised himself in his ninety-ninth
year."

Again ;n answer to the question, Why was Abraham clreumeclged
it his ninety-ninth year?, the following statement ig made . +3
(Besauge) "'1o everything there is & season and a time to every
‘Purpose under the heaven' (Hcel 3 1) There was a time for ¢lrecum=-
cision to be given to Abraham, (a8 Scripture says) 'In the self-
Same day was Abraham ¢lrcumclised.' (Gen. 17: 26) There Was & time
—for 1t 4o fall to hie descendants in the wilderness, (as Scripture

8ays): 'For all the people that came out were oirgumocised; butb
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all the people thed were bron in the wilderness by the way as they
came forth out of Egypt had not been circumcised.' (Josh. 5:5)

He (Abraham) might have been circumcised in his fbrtymeighth year,

- at the time he recognized hig Creator, (but was not) in order not

t0 close the door to future proselytes. He might have been oir-
cumelsed in his eighty-~fifth year at the time when God spoke to
him ﬁbetween the pileces" (Gen. 15:17,18) (but was not) in order
that Issac might issue forth from a holy'drop.l4 He might algo
have been circumcised in his eighty-eixth year at the time Ish-
mael was born. Bald R. Simeon b. Lakish: (God said): I will
establish & "Kinnamon" (an everlasting principle) in the world.
Just as the kinnamon (the cinnamon tree,ls no matter how old)
will bear fruit when you manure and noe around it, so sh&ll'Abran
ham (bear fruit) after his blood is tied up and hig passion is
gone and his desire ig gone." (In other words R. Simeon b. Lakisgh
Was sayling that by becoming ecircumeised Abraham wasg able to beget
children in hle old age, the circumecision restoring hisg generative
powerg.) '

The arguments for and agalnet eclreumeision are put forth in
& dialogue between Abraham and @od.lé Abraham first asks God:
"Why{ if circumelsion ig so preclious, was i1t not given to Adam?"
In reply God remindg him, "I am /;é‘ﬁc(reading '3?, l.es, I am
God who is sufflclent). It should be sufficient for you that I

and you are in the wofld; it should be sufficlent for you that

\uncircumcision prevailled and civcumoision was Suppressed until

now." When Abrahanm argues that until now many have joined him,
and now with circumcision demanded, they will no longer come and

Joiln him, Goa replies that it should be sufficlent for him that




He 1¢ the God and protector of bhoth Abrahnam and the world.

The role tnat‘the Rabbis claimed clrcumeclision played in saving
the wbrld, 18 1llustrated in the following passage which also
- mekes a play on the word /3¢. "God esid to Abraham, 'Since I
created the world I have waitedvthrough twenty generaﬁions that
you might come and accept circumcislon. And if you do not accept
it, the world has existed long enough ( /3 ) until now, and I
will turn it back into cheaos, for I do not need the world." There-
fore did he say. 'l am El1 Shaddal' (reading 'fg and meaning) 'I
am God, for whom ﬁhe world has existed long enough ( /3 ), buﬁ
if you accept circumcision, you and I are sufficlent ( /4 ) in

) 8 Hla

the world (and I will not destroy 1t Thus, the Rabbinic

view seems 10 have been thst only by Qirtue of ibraham's acceptance

of eircumeleslon was the world saved from God's determihation to

oompleﬁely annihilate 1it.

The question, why, 1f circumeclisgién 1s so important, was it
not glven to Adam, wasg asked of R. Hoshaylah by a phllosopher.l9
Insgtead ofvraplying lmmedlsately, R. Heshayiah asked him, "Why do
you shave the slde of your face and yet let your beard grow."
The philosopher answered, "Because L1t (the hair on the side of
my face) has grown with me in folly." "In that case," the Rabbi
counﬁeréd, "why not blind your eyes and cut off your hands and
break your légs, slnce they too have grown with you in follyo"29
"But," R. Hoshaylah continued, "I csnnot dismlss you without an
censwer. Everything that was created in the six days of creation
heeded improvement; the mustard needed sweeténing, the luplines

heeded sweetening, the wheat needed to be milled, and man too

heeded improvementagl
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It is report@a that & Roman lady once asked R. Jose b.
Halafta, "Why if ciroumclision is so pleasing to God, was it not
“included in the Ten Commandments?" R. Jose replied, "It has

1

already been ineluded in the phrase, fAhd the gtranger who is

in thy gates.' (Exod. 20:10) This re%ers to the proselyte who keeps

the Sabbath aﬁd'the covenant of cireumcision just as an Israelite

does."gg'

When Aqm.'l.ag?5 the proselyte put thie same question to R. Ellezer

he was given'a much better answer. "It was glven before the
Ten Commandménts," R. Elliezer rep;iéd, "in the injunction, 'And
thou shalt keep my covenant.'" (Exod. 11.9:5)24 ﬂ

The Rabbls went to coneiderable length in commenting on
the expression in Gen. 17:1 "Walk before Me and be thou perfect."
Out of their comméhts they produoed'the only ratlonale for clir-
cumeclslon in the whole of the Talmudlc and Midrashle literature.
The foreskin was a blemlsh and'ita removal brought about bodlly
perfectlonoll Thils was the meaning of God's command to ibrahan
to walk before Him and bhe perfect. "It ig eomparéble," éaid R
Levi, "o a lady to whom a king sald, 'Pass before me.' She
pasged before him and she was made to %eel ashemed. 8She said

g‘»:z’/g

to'him, 'Is there, perhaps, some worthlees object to be found

nmmseree

on me?' He sald to her, 'There is no worthlese object on you ex-
cept tﬁe nall of your sméll finger which 18 about the slze of an
amulet; remove it and the blemish le gone.' Thus God said to
_Abraham§ "There 18 no wathless objeect on yéu e#cept this fore-
8kin. R@&ove 1t and 1t 18 gone: Walk before Me and be thou
perfect.' 2>

26

In éisimilar veln R. Judan sald, "Just as a flg-tree

h&s no worthless matter except the peduncle; remove 1t and the
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blemish is vold; so the HHoly One, blessed be He, sald to'Abra»
ham: You have no worthiéss cbject on you exceptAthis foreskln;27
‘remove 1t and the blemlsh ls void; 'Walk before me_andlbe thou
perfect.'"” - % |

R. Akiba taught:QS "There are four kinds of '‘arlah' (uncir-
cumelision). 'Arlah' is époken of wilth respect tohthe.eér, as
1t ig sald, ‘ﬁehaldwtheir ear 1¢ 'arlah', dull' (Jer. 6:10).
And 'arlah' is gpoken of with reséect té the méuth; “Beholé I

am of uneircumei sed (‘arel') 1lips. (Exod. 6:30) And 'arlah’

18 spoken of with resbect té the heart: "And 511 the house
of Israel are uncilrcumcised ('arle') in the heart" (Jer. 9:25).

And yet it was salid to Abranaﬁ, 'Waik before lie and be thou per-

feot" (Gen. 17:1). Should he be elrcumcised in the ear,’he

would nol be perfect; or on the mouth he would hot be perfect;

or 1n §he heart, he would net be perfect. Where could he be

clrcumelsed and still remain perfect? The answer is, in the

foreskin of the body....loreover, were he to be cilrcumcised in

the esar, hé would not be able té'hear; on the mouth, he would ‘
_hot be able to speak; in the heart, he would not be able to think.

Where could he be circumecised and still be able to
hear, speak and think? Namely 1n the foreskin of the body .

In Tanhuma l.ech Lecha 16 occurs the interesting proof by
means'of gematrla thet Abraham's circumeision brought about
higs physical perfection. "When God said to Abram, 'Walk before
Me and be thou perfect' (and at the same time told him td become
clrcumecised), Abram said: 'At present I am perfect (whole) but
' ;f I circuméise myeelf I will be lacking in one of my limbs (and
hence will no longer be perfect).' To this God said: 'Did you

-bhink you were actually perfect? iou are lacking in five of your
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limbg. While you are unclroumelsed your name le Abram (prare)
the gematris of which is 243, and the number of limbs in a man
is 248. Circumcise yourself and become perfeet.' And when he
did become oirbumols@d God said to him: 'Your name shall no
longer be Abram but Abraham' ( povam);Bl'and by adding the 9
in hie name, God added to him five more limbs, to total 248:
Therefore, 'Be Thou perfect';'" (i.e., by means of the circum-
cislon Abraham received five more limbs to total 248, which
18 the gematria of the name Abraham, and at the same time the
number of limbs in a perfect man).

Bimilarly in Nedarim 32 b (%op) R. Ammi b. Abba btaught:
"At first Abram is written, then Abraham. At first God gave
him mastery over 243 limbs and then over 248, the additional
ones being the two eyes, the two ears and the membrum. "2

Proof of God's love for clroumeision is expressed in the
following homily:w "Seripture says (with regard to Abrahsm's
circumelsion), 'Walk before me and be thou perfest' (Gen. 17:2};
and elsewhere it says, 'As for God, His way 1s Qggigggo' (Pa« 18:%1)
Waat ie the meaning of i"p@x‘feczt" (1n the second verse)?”(lt can
only refer to elreumcision, and hence it meana) that God cher-
1shes circumcision."33

The same thought i8 more elaborately expressed in the foll-
owing paesage, which incldentally also seems to glve the view
that clreumcision 18 a parilal substitute for the former Temple

al A '
sacriiiaef "Come and see how cherished the commandment of ciy-

cumcision is before God; for every leraelite who brings his son

to be circumcised in the morning, 1l accounted as though he

were bringing the continual offering of the morning on that day .
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And the blood of the clrcumecision appears to God as the sacrifice

of the two he-lambe that were offered contlinually on the alter,

one for the morning and one for the evening. And his son 1s

made perfect as a he-~lamb & year old without blemish, and it is

concerning him too, that Scripture writes, 'He shall offer it,

a male ('735 ) without blemish (@ ‘wun ) (Leé} 1:3). Therefore

through (ecircumelsion of) his male genitals ( pﬁ/535) is he

(the child) made without blemish ( pws ) &s 1t is sald, 'Walk

before e and-be thou perfect.' For this reason 1s the commandment
34

of oircumciglon cherishedz
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Notes to Chapter X

lf I.Cor. T:19 ,
' 2. M. Ned. 3:11; Ned. 31 B; Tos. Ned. 2:5,6; Y. Ned. 3:9;
Mekilta Amalek, 3. -

3. The term WA "covenant” ocours thirteen times in the
passagevénjoining cilrcumcision on Abraham and his descendants
(Cf also Bhab 132 a top)
| 4. It 1s forbidden to cut off s leprous spot, but if it

is on the foreskin 1t may be removed together with 1t. CGf. Shab.
132 b.

5. "Covenant" here is taken to refer to ¢lrcumeision.
6. Tos, Ned. 2:6. The phrase "in agreement with sll these

words" in the Hebrew reads Difey) PryA3D j; J}, which may also
be translated "over all these things", 1.e. "Behold the blood

of the covenant....is over (greater than) all these things (the

works of creation).

7. Ned. 32 a. "After the tenor of all these words" ig taken

- to refer to all the laws of the Torah, while "eovenant" is taken

to refer to eircumcision. The fact that the two are in juxta=-
position to each other 1indicates that they are equated.

8. Midrash Hagadol (Quoted in Kasher's Torah Bhelemah p.
702), Wetss, Dor II, 9 holds that all the*above statements were
called forth by the Christian abrogation of the covenant rite.

9. Aboth de R. Nathan Chap. 2.

10. Mekilta Nezikin chap. 18; Genesis Rabba 46:2; Tract.
Gerim chap. 4; Yalkut Koheleth 968
1l. iekllta Nezikin chap. 18




192. Also in Buber's Tanhuma, Lech Lecha 24

13.Genesls Re 46:é

14, This i1s-a rather inconsistant statement. Isaac would
Eave 1ssuéd from & holy drop regardless of whether Abraham wes
circumcised in hig eighty-fifth or ninety-n;pth year.

15. A play on words. '

16. Gen. R. 46:3.

‘17, The arguments gl#en by Abraham are undoubtédlyAthose v
which were advanced by Jews opposed to circumcision. The énswer
glven by God in the play on the word ’q?, expresgses the view
that whenever God gives a command that in itself is sufflclent.
Hence the argument that Adam did not recelve circumeislon has
no bearing whatsoever on circumcision as 1t touches lLsrael.
The_argument that cireumcision would keep away proselytes wase
common 1ln Judalsm as 1t was in earliest Christianity. The an-
gwer expreeses the view that even though proselytes are kept away
from Judalsm becsuse of eircumcision, and hende the possibllities
of Judalem growing mighty in strength and saving the worid are
diminished, nevertheless, God is sufficlent to protect Iersel
and the world.

18. Tanhuma (Buber) Lech Lecha 24. The same»thought is
expressed in iidrash Haéadol to Gen 17:1 (Quoted by Kasher,

Torah Shdlemah p. 687): "Scripture gsays: 'He hath remembered

Hisg covenant for ever, the word which He commanded to a thousand
generations; (the covenant) which He made with Abraham, and

Hie oath unto Isaac. And He establlshed 1t unté Jacob for a
statute, to Lerael for an everlasting covenant.' (Pg. 105:8-10)
It was taught Iln the school of R. Ellezer: Fro& the day that

God created the world, He decreed that a thousand generations
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should arise without cireumcision. When the generatidh of the
flood came and they corrupted their weys, thelr evil deeds

-gaused them to perish. After ten generations came the generatlion

of the dlspersion and they dealt more wantonly then thelr pre=

decesgors, and so He caused them to become confounded. But when

Abraham, our father, came, and God saw that he walked in intege

rity and uprightness of heart,bﬂe sald: This one is worthy

enough‘for the commandment of c¢ircumcision to be given through

him.s Immediately, God revealed Himself to him and said: 'I am

El Shaddei.' That 1s, He said to him: 'If you accept the covenant
of cireumciéion, it 18 well; but if not,‘I shall say unto the

world: 'It 1s enough' ' ( 13 ) and I will turn 1t back into chaos.

Likéwise in Gen. R. 49;--g 8imilar thought ocours. "It is

written: 'The secret ( 3i0 ) of the Lord is with them that

fear Him, and Hig covenant, to make them know it.' (Pg. 25:14) .

What 18 the secret ( 32/0 ) of the Lord? 'This is élroumcision.

For He d1d not reveal 1t from the time of Adam and until tWenty

gen@vations later, until Abraham arose and 1t was given to him,

a8 it ie sald, 'And I will make My covenant between iie and thes'

-

(Gen. 17:2). "God said to him: If you will be olroumcised then

Vyou willl receive the mecret ( 2/0) of the Lord. What is the

=

secret ( 3/0 ) of the Lord? ¢ equals sixty, / equals six,? equals

four, & total of seventy. By merit of the circumclsion I wila
ralse up seventy of your descendants, as it ig said, 'Thy fathers
‘Went down into Egypt with seventy persons' (Deut. 10 22) and

I Will raise up from among them seventy elders, as 1t is sald,

'Gather unto me seventy men of the elders of Israel' (Num. 11:16),

&nd from among them I will ralse up licses who wlll know the'Law

in seventy tongues, as 1t sald,' In the land of Moab Moses gook

e
et
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it upon him to expound thle Law.' (Deut. 1:5). By merit of what
(8hall all this take place)? By*merit of thé circumclslion,
‘a8 1t 18 sald, "The secret of the Lord is with them that fear

- Him.' God also sald to Abraham: It is sufficlent (3 ) for

the éervant that he ghould be like the master.® (1.e., if Abra-

ham aeeepts elrcumclsion, his descendants will likewlse accept 1t.
(The word "sufficlent" '7ie a play on 3¢ ).
19. Gen. R. 11:1; Pesikta Rabbatl 23 (Friedman p.116 b)

In the latter it is Rabbi and not R. Hoshayiah who takes part

o

in ﬁhis discussion.

20. R. Hoshayiash was merely pointing out t0 him how irrele-

vant nié question wasg. That Adam dld not recelve circumeision

1s no indieation that 1t is not luportant, any more than that

because a man shaves hise face, 1t should follow that he must

8lso blind his eyes and ocut off his hands.

21, The implication of thie answer is ﬁhat clrcumcision

is an act of lmprovement and perfection in man. Although the

firet man was not circumcised, nelther were the other works of

. ereation perfect. It remained for later generations to bring

about the improvement .

22. Peslkta Rebbati 23 (Friedman p. 117 a)
23. Ibld. Tanhume, Lech Lecha 20 has "King Agrippa" instead
of "Aquila'.
2:- In Mekilta Ba Hodeeh chap. 3, a R. Eliezer holds that
this verse refere to the Babbath, while R. Akiba clalme it refers
to oircumeigion.
25. Genesls Rabba 46:4; Yalkut, Lech Lecha 81

26. Genesls R. 46:1; Yalkut Lech Lecha, 80; Yalkut Hosea,

525,Cf. also Tanhuma (Buber) Leeh Lecha 21.
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27, The stigma and repugnance that the Rabbls attached to

the foreskin and the uncircumclsed person ls well expressed 1in

the following pagsages: "The foresgklin 1s a reproach, as it 1s

~gald, 'We caﬁnot...,give our sister td one who 18 uncircumclsed,

for that (the foreskin) 1is & reproach to us' (Gen. 34:14), be-

gausge the foreskin ls &ore unclean than all unclean things, as

it 1e sald, "For henceforth there shall no more come unto thee
the uncircumclsed and the unclean' (Is. 52:1). For the foreskin
is a blemish above all blemishes." (Pirke de R. Eliezer chap.

4 . -

29, beg.)

"he foreskin ls a festérin@ sore that hangs from the body."

(Gen. R+ 46:10)

‘Uncircuméised' ls a term applicable only to heathens, for
it 1eisaid, 'For all the nations are uncircumeclsed and all the

house of Isréel are unclrcumeclsed in heart' (Jer. 9:25), (i.e.

the natlong are ealled uncircumclsed beecause they are heathens,

and Israel too when 1t takes on heathen customs is called un-

circﬁmcised) (M.Ned. 3:11)

"R. HBleazer b. Azariah gays: Unclrcumeclsion is detestable,

for the wicked are reproached with 1t, as it i1s saild 'For all

the natlons are uncircumcised.'" (li.Ned. %:11; iekilte Amalek

chap.3)

"We find thet the fate of the Natlons was sealed only on

accound of theilr uncircumcieion, as it is sald: 'For all of

them are uncircumclsed, fallen with the sword.'" (Ezek. 32:26)

(Tos. Ned. 2:4)

"He who séparates himself from circumcision is like one

~Beparated from God"...."He who eats with an unclreumeised person
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1t ig¢ as though he were eating flesh of abomlpation (another
version, "as though he were eating with a dog). All who bathe
- with the aniroumcised are as though they bathed with carrion
- {another version, "a leper"), and all who touch an unclrcumcised
person are as thouéh they touched the dead, for in thelr lifetime
they are like the dead; and in thelr death they are like the
carrlon of the beast, and thelr prayer does not come before
the Holy Ohe, blessed be He, as 1t 1is sald, 'The dead pralse not
the Lord' (Ps. 115. 17). (Pirke de R. Eliezef chap. 29. This last
denunciaﬁion of tie unclrcumclsed does not occur in the published
Hebrew texts, probably because of censorship, bﬁtrit 18 included
in Frledlander's translation p. 208.)

28. Gen. R. 46:5: Lev. R. 25:6

29. Cf. also Buber's Tanhuma Lech Lecha 20:

304 1¢=1, A 82, 72200, P40, a total of 243

31;;# sl, 422, )2200, ) =5, P 24, a total of 248

52. The eyes, the ears and the membrum all entice one to
lmmorality, but now by becoming circumcised Abraham received
-magtery over those limbs and the .Wwillpower to resist looking
upon or listening to sin, as well as the willpower to:control
hisg sex-lust. Thusrhe béoame the perfect man from a moral stand-
point. But, on the other hand, i1t was also reported by R. Judah
in the name of Rab, that when God told Abranam to walk before
Him and be perfect, Abraham was selzed with trembling for he
| thought that God meant by this that there was something imperfect
and shameful in him. But hie mind was appeased when God added,
"Ana I will make iiy dovenant between Me and thee", thus indicating
that 1t was not because of any lamperfection in himself that

~.Abraham was told to become cirsumciged s but because of the abgence

°f & formal covenant between him and the Almighty. (Nedarim 32a,bot.)
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33+ Tanhuma, Lech Lecha, 17.

34. Quoted in Kasher, Torah Shelemah p.691 (on Gen. 17: 1)

©

The source given 1s "iidrash" (7)

R

13
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X1l The Saving Powers of Circumcision.

Circumcision according to the Rabble, hed a saving effect
' on the llfe Eeyond the grave and delivered one from Gehinnom.
According to R. Nahman B. Isaac, an infant wag eligible to enﬁer
the future world only from the time of hig circumeislion.t "At
the gate of Gehilnnom" R. Levi taught,a "Abraham site and will
not permit a clroumclsed Israelite to deécend into itse mldst.
But as for those who have sinned more than thelr share, he trans-
fers to them'the foreskins of 1nfants who died before they could
be circumclised and (since they now appear to be uncircumecised)
brirgs them down into Gehinnom. Thus it is written, 'He pute
forth his hands against them that were at peace with ﬁim, he
destroys the covenant.' (Ps. 55:21)3

8imilarly in Tanhuma, Lech Lecha 20, it 1s stated that
God made the promise to Abraham that none who were circumecised
would descend into Gehdnnom. But all the unclreumclsed nations
mentioned by Ezeklel (chap. 31,32) will descend there asg Fzekiel
promised. And as for the herekics and sinners in Israel who
deny the existance of God and follow ldolatrous practices, des~
pitg the fact that they are circumcised,&od draws out their fore-
Vakins,and they fall into Gehinnom. In the opinion of R. Ellezer
Vthé lodalte, one who breaks the covenant of clroumcislon, even
though he may have many good deeds in hie favor, ig worthy of
belng thrust ouﬁ of the world?
' That clrcumcision was cherished by the patriarchs becauge
they knew of its saving powers éould be proved from Scripture.

"Bven Jacob, when he adjured Joseph, said to him, 'Put I pray
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thee, my hand under thy thigh' (Gen. 47:29) Why did they cherish
the c¢lrcumeision? Because theybknew that in the future it would

save them from Gehinnom, and because they had undergone the rite,

~,bring them into the world to come, as it is sald, 'The nether-
world hath enlarged her desire and opened her mouth without

measure'.(Is. 5:14) What is the meaning of 'without measure'

‘

A %; Y 'leasure" /&0 can only mean ctrcumcision, for 1t

is mald, ’Tbe covenant whieh he made with Abraham....and he eg-

tablished 1t unto Jacob for a etatute ( )p 3" (Ps. 105:10) .

(Therefore /4 means cilrcumcigion, and for those without )A ’
iQe., circumelslon, the netherworld opens wide her mouth). But

the Israelites, slnce they are circumcised egcape from it,as

it 1€ sald, 'When thou passest through the waters I will be

with theé'"etc. (Is.43:2)2

A'mﬂory ils told6 of a non-Jew, Ketiah b. Bhalom, who, be-

cause he defended the Jews and thereby shamed the Emperorlwas

ordered to be cast into a furnace. Whille he wag belng led away

a Roman Matron eald of him, ”Pity the ship that salls toward the
-harbor without paying the tax. "7 Forthwith, Ketiah b. Shalom

ciroumel sed himeelf and exclalmed, "I have pald the tax, I will
E-g

enter paradise." As he was belng cast into the furnace he be-

queathed all hie possessions to R. Akiba and his friends. A

Bath Kol then exclalmed: "Ketiah b. Shalom 18 destined for life

in the world to come." Thus for the slngle act of elrcumcision

| Ketiah b. Shalom was privileged to enter Paradise. Rabbl, upon

hearing this story, remarked that one person hay acquire eternity

in a single hour, another only after many years.

 From the above passages 1t would seem that the Rabbis in

general felt that there was no room in the world to come for
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anyone who did not undergo clrcumcision, whether Jew or non-
Jéwa And yet 1n striking contrast to thle i1s the famous Rabbinic

statement. that "the righteous of all nations have a share in

", the world to come,"8

Not only did circumeislon deliver one. from Gehinnom, but
it also had certain tallsmanlc powers which delivered one in
times of danger. On one occasion when David stepped into the
bath and stripped himself of his phylacteries (which provided
protectlon agalnst evil) he thanked God for the covenant mark
whioh was etill on him,vfor it now gave him the necessary pro-
tection; and he, therefore, sang Ps. 12 which bears the super;
gcription "Al Hashminith"(1it. "on the elghth") which the Rabbis
Interpreted as referring to circumcision.9

A story 1ie told of R. Tanhum, to whom the Emperor made the
propbéal, "Come and let us all be one people." R. Tanhum agreed,

"But", he continued, "we who are cireumclsed cannot possibly

" become like you; do you become circumcised and you will be like

us." The Emperor, provoked by this answer ordered R. Tanhum to be

- thrown into the vivarium to be devoured by beasts. But when

he was thrown in he»was not eaten. Thereupon a heretic remarked,
"Ihe reason they did not eat him is that they are not hungrya"
They thiew the heretic in and he was eaten'lo

A story with some historical basis, ie told in the Midrash,ll
of Monobasus and lzates, the sons of King Ptolemy who had beconme
interested in Judailem. They were reading in the Book of Genesisg

and when they came to the verse "And ye shall be ciroumcised"

first one turned his face to the wall and wept and then the other

‘turned hie face to the wall and wept, for neither had been cir-

cumclsed. Some days later they were agaln sitting and reading
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in the Book of Genesls, and wheb they reached the same verse,
one sald to the other, "You continue my brothef", and the othér
sald, "No, you continue and not I." Then they revealed to each
other what Was on thelr minds. Thelr mother perceived this and
80 she went to their father and told nim that their sons had

an ulcerated sore and that the physeician advised clrcumcision.
The father gavé hieg consent and they were circumcised. In re-
ward for thle, when they were engaged in & war and fell into a
diteh that had been dug by the enemy, an angel came and saved

them.
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Notes to Chapter X1

1. Banh. 110 b,
2. Genesle Rebba 48:8. Cf. also Yalk. Gen. 82; Yalk. Pa8.777;

!

Tenhuma Tazris 5; Exod. R. 19:4; Mid. Tebilim 6:1

3. JNIA /09 Ayg@% /;lﬁ)%: That 18 to say, even L
though they were ‘pgfjk, (perfect) and celrcumclsed, he neverthe-~
lesgs "gends forth his hand to destroy the covenant." 8o Theodor
explains. Thie homlly is interestling, because lt indlicates con-
clusilvely that the practice of circumcleing at the grave those
infants who died before they could undergo the rite, was not
carried on at the time this statement was penned, i1.e., in
Tannaltic times. In Erub. 19a, commenting on the verse, 'Pass-
ing through.the valley of Bacca (P8.84:7) the Rabbls say ﬁhat this
verse refers to the wicked who are under sentence to suffer in

- Gehinndm, but our father Abraham comes, brings them up and res

§
.
]

celves them (evidently saving them from the netherworld) except

such an lsraellte ag had lmmoral intercourse with the daughter

- of an idolator, since his foreskin becomes drawn, and he cannot
be recognlzed (as an lsraelite by Abraham, who mistakes him for
& heathen and so permits him to descend into Gehinnom.) The
tradition that Abrahambguards the portaleg of Gehlnnom is un-
doubtedly 1ndiéat@d in this passage too.

4.981fri Shalah 112. There are thirty-eix commendments in
the Torah, of whlech the fallure to observe 1le punishable by ex-
terpation (#19 ). Of these two are positive, circumcision and
the Passovér. (s Ker. 1:1)

5. Buber's Taphuma Heyye Sarah, 6. Cf. also Tanhuma Lech

Lecha 20. A similar teaching is found in Exod. R. 19:5,thiGb
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also adds the remark that as soon as Gehinnom sees the foreskin

suspended from the wlcked, she opens up'widebher’mouth and swallows

theme
6., Abodah Zarah 10 b.

7+ The Roman matron was saying thafKetliah b. Shalom who was

giving up hisg life for the Jews, was goling to the hereafter with-

out having conformed to the Jewish rite of clrcumelsion.
0. Raghi. ‘

8; Tog. Banh. 13:2

9. Yebamoth 43 b.

10. Banhedrin 39 a.

11. Gens R. 46:10. Josephus (Antig. XX chap. 2:3,4) tells
thls same story of IZzates, son of Monobasus and Queen Helena.
A Jew Ananlas had succeeded in converting Queen Helena to Juda=-
ism. .Har son Lzates wlshed to follow 1n her path, and offered-
to undergo cilrcumcision. Both his mother and Ananlas urged him
not to do so because the people might bé aroused by this act

and overthrow the dynasty. Nevertheless, Izates dld submit to

© the operation, and God rewarded nim for hisg plety, and delivered

him and his sons out of many dangers.
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XII fThe Circumciéion of Abraham

According to one traditlion Abraham Was:ciréumcised on the
- Day of Atonement,l according to another, on the»PasSoverg.
Proof that he was circumcised on the Day of Atonement is sup-
plied by the phrase »¢» P/ p3¥A which occufs'With_reference
to both circumcision and the Day of Atonement: "Ye shall do

no mamner of work in that selfsame day, for 1t is a day of atone-

ment" (Lev. 23:28) and, "In that selfsame day was Abraham cir-

cumeieed." (Gen. 17:26) Because the cireumelsion took place at
that time, every year, on the Day of Atonement God sees the
blood that Abreham shed and he forglves the eins of Israel. In
the very place where Abraham was clrcumcised, there the altar
of the temple was bullt. The circumeision was the elghth of the
ten tfials to which Abraham submitted in order to prove his
loyalty to GodoB
On the thifd day of the circumecision in order to test him
#5111 furthér, Abraham?as made very gore. What did God db? He
-made a hole in Gehinnom so that the day became very hot, like the
day of the wicked and Abraham in order to escape from the heat
went and sat down at the door of the tent, as it is sald, "And
he sat at the tent door in the heat of the day." (Gen. 18:1)
Then God sald to his ministering angels, "Come and let us deg-
cend and vielt the sick for the virtue of viglting the sick is
- great before me." go God and the angels descended to visit

Abraham, as 1t ig sald, "And the Lord appeared unto him-(ibid)

Then God sald to Hie minlstering angels, "Come and see the power
Of circumcision. Before ,;braham wag clrcumeclsed he fell on his

face before Me and afterwards I spoke to him," as 1t is sald,
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"And Abraham fell upon his face." (Gen. 17:17) "Now that he is
clrcumeclsed he sits end I stand." Whence do we know that God
was standing? Because 1t 1g sald, "And he looked and lo, three

‘men stood over him." (Gen. 18:2)4 |

When the command was glven to Abraham to be clreumeisged,

he sald to God, "While I am uncircumcised every passerby comes

to visit me. Perhaps, if I become circumclsed they will no more
vigit me." To this God replied, "While you are uncircumcised,

only uncircumclsed people come to you. But,now,l in my glory

will be revealed}to you." And thus Seripture says, "And the Lord

appeared unto him." (den. 18:1)5

According to one tradition, Bhem, the son of Nosh performed

the clrcumcision ol Abraham and his housenoldoé ‘According to.

another tradition, taught in the name of Rabban Gamliel, the
clrcumcleer was the angel Raphaele7 A rather fantastic pilcture

~

of Abraham's clrcumcislon, bused on still another tradition is

|
1
!
i
|
l
|
|
]”E given 1in Tanhuma,Leeh Lecha 17.8 "Abraham was 8lttlng and had
!hy 10 ask in wonderment, 'How shall I be circumcleed?' when God

“told him, 'And I will but my covenant between e and thee.'

(Gen. 17:2). But what isg written lmmedlately after this?.h°And

Abraham fell upon his face.' (v.3) God @avebhim & hint r@gérding

‘that place (which was to be circumclsed, and moreover) a scor-

;‘g - Plon came and stung him there (and severed the foreskin). Whence

do we know this? Because 1t is sald, "And God talked with him

Baying: As for Me, behold, iy covenant ig (already) witiu thee

and tnou shalt be the father of a multitude of nations' (v.4)

l.e., 'pbehold you are already clrcumcised;' and moreovérbit is

Written, 'On the self-game day Abraham was circumcised' (v.26) .
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R. Levli said: /} ('He circumcised himself') is not written but

/:gg/('He was c;réumoised°). He examined nhimself and found

that hewwas already cifcdméised. ltvls comparable to the friend
of & king who wanted o marry the king's daughter, énd he wasg
abashed and did not know whether to put the proposal in hig own
name or in the name of another person. The king perceived what
wes on his mind and sald to him, 'I know what your dssire ig.
Benhold, my daughter is already in your house.' So too, Abrabam
became abashed when God sald to him, 'And I will put iy covenant
between lie and thee,' and he fell down upon his face. But
in falling he found ﬁhat he was clircumcised, (as Scripture proves)
when God sald to him, 'Behold my covenant 1is (already) with you.'"
EQually fantastic 1s the account given in Aggadafh Beregh- 4
ith 16. "(When ibraham was told to bé clrcumeised), he sald to
God, 'And who shall circumcise me?f God said to him, '"You your-
self'. Abraham then took a sword and selzing hold of his foreskin

he was about to cut, but he was afraid because he was an 0ld man

and he began to tremble. What did God do? If this were pogsible, -

' He sent forth his hend, and took hold with him as Abraham ocut .

Whenoe do we know this? Because 1t 1e written, 'Thou art the Lord,
the‘God, who didst ché%e Abram....and madest s c&venant with
nim.' (Neho 9:7,8). It is not written /a9 A/Lﬁ/70/ 'And madest
& covenant to him' s PULWIA Y sy Hpo/ s 'and madest a. covenant
wimg him- We thus learn that God wae holding on with Abraham
and Abraham did the cutting."

Abraham was a high priest, R. Ishmael said,9 for the verse
"Phou art a priest forever after the manner of Malchi zedek . "

(Ps. 110:4) refers to him. Now, as a high priest, where could
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he be ciroumelsed and 88111 be fit to offer sacrifice? Scrip-
bure speaks of four kinds of circumolsion, on the @ar the mouth,
the heart and the foreskin. Should he be oircumeiqed on the ear
the mouth or‘ﬁhe,heart he would not be fit to offer sacrifice.
Hence only by circumcleling the foreskin would he}remaln fit.
h Rab Huna taughtlg"in the name of Bar Kappora: "Abraham
our father sat and expounded as follows: 'Arlah' 1s spoken of
with reference to trees (Lev. 19:23) and itdis also spoken of
with reference to man. (Gen. l?:ll):Just as the 'arlah' spoken
of with referénce to trees 1 in that place where the tree Pro-
duces fruit, so‘tob, the 'arlah' spoken of with reference to
men 1s in that place which prodﬁces fruit." To this R. Hanin Db.
Pazl said: "And was the principle of argument from minor to
major, or of inference by analogy actually given to Abr&ham?ll
In answer, R. Huna sald, "He was given a hint in the verse
'And I will make My covenaht between Me and thee, and I will
ﬁultiply thee exceedingly' (Gen. 17:2); namely, the place that
multiplies and produces fruilt (1s the 'arlan' of the body that
18 to be circumcised)"l2 |

The Rabbis neld that the verse, "Gird thy eword upon thy tbi@p,
O ulghty one, thy glory and thy majesty." (Ps. 45:4) refers to
the circumeision of Abraham. "Gird thy eword upon thy thigh",
that is, put the clreumeision between thy thighs, and it will
be "thy glory and thy majesty."

Way wae 1t necessary for Soripture to say, "On the gelf-
same day was Abraham circumelsed?" (Gen. 17:26) R. Berachian
angwered » "(Because 1t 1s written of God) 'I do not speak in

secret' (Is. 45:19) For God said to himself, "If Abraham were
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circumcised in the night, then all of hls generatlon would have

sald: We knew nothing about 1t; had we known we would not have

‘vpermitted him to be circumclsed.Y Therefore it was necessary
for SOripture'to say "On the selfsame day." 14 |

It wasg alsgo notlced that with regard to Abraham HScripture
se1d, /p)y+Ca /w23 , while of Ishuael it was written & s oa
/47/;f~ ‘Why the extra vi/cin the case of Ishmael? The answer
was that Abraham® genitals had already been crushed by sexual
lontercourse and so he did not raquire/ﬂ[ﬂn. While, Ishmael who
had not yet ekperienc@d such relations, required both #/44and
15

DY 10 , therefore%;the added N/ -

Why were "all the men of his house, those born in the house

and those bought with money" circumcised with Abrsham? "Because

of purity," R. Johanan answered, "so that they should not de-

file their masbers with their food and with their drink, for
whosoever eateth with an uneircumciged person, is as though he
were eating flesh of abomination.“lé

Re Ayybc taught that when Abfaham finished circumclsing
' himsgelf and the members of his household, he took all the fore-

gking and pilled them into a heap. When the sun shone on them

they rotted and thelr odor went up to God as a sweet-smellling

Incense. For this God promised that when Israel would fall

under the power of others, He would remember the good deed and
17

have compassion on them.

The promise made by God to Abraham "And I will give to thee
and to thy seed after thee the land of thy sojournings" (Gen.17:2)

was a conditlional one, K. Judan explained. "If your descendants

accept clroumecision" God told nim, "then they will enter into the
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land, but if not, they will not enter 1hto the land."®
Why does Seripture state twice "And Abraham fell on his
face" (Gen. 17:3,17). '"Abraham fell on hig face twice" R. Pin-
" has explained‘in the name of R. Levi, “eorresponding to the

two times that his descendants accepted circumclision, once in

Egypt and once in the wilderness. In Hgypt Moses came and

¢clrcumclsed them, whlile in the wilderness Joshua came and cir-

1
gumecised them, 9




Notes to Chapter XII

1. Pirke de R. Eliezer chap. 29.

2. Baba Mezla 86 b.

3. Pirke de R. Eliezer ibid. According to II Aboth de R.
Nathan chap. 36, it wae the sixth trial.

4, Pirke de R. Eliezer, ibid.

5. Gen. R. 47:10. In 1bid 48:1 & verse from Job is

to prove that (God was revealed to Abraham only by virtue of
bls circumcision: "It is written 'And when after this my skin
ig destroyed P%wwmmmmwewd&awmwwwé,gthen without my flesh shall
I see God' (Job 19:26). Abraham said: 'After I am clrcumcised
many prosélytes will come to cleave to this slgn (fof Seripture
says): 'Without my flesh shall I see God!' For had I not done
80, how could God have been revealed Lo mé, as 1t 1s sald, 'And
the Lord appeared unto him.'" (Cf. also Yalk. Job 907) '
6. Pirke de R. Eliezer 29.

T. Yelamdenu on Gen. 17:2 (Quoted in Kasher, Torah Shelemah

pe 692).

8. Cf. also Gen. R. 47:9,

9. Gen. R.46:5; Lev.R.25:6, Yalk. Gen.S81

"10. Gen. R. 46:4; Lev. R. 25:6

11. Ife, How could Abraham srgue with hermeneutic prinéipl@s,
if thege principles were not introduced until Rabbinie times.

12. In a egimilar vein R. Tanhuma taught regarding the ex-
pression "uncircumelsed male" (Geni 17:14) "Is there such a thing

as an uncircumclsed female? 'But ln the place where the child

1s recognized as male or female, there they circumcise him."
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(R. Tanhuma dld not think that 724 47¥ teaches that the male

~1s to be clrcumclised, since that ls self-evident; but it is

. necessary to teach ln what part of the body circumclsion ig to

take place, namely in that part which determines that the child
i1s & male) Gen. R. 46:5; 1bid 46:3,(where this teaching ls made
by R Haggai in the name of R. lgaac) Cf. also Lev. R. 25:6;
Shab 108 a.
13. Tanhuma Lech Lecha 18.
14. Gen. R. 47:9.
15. Gen. R. 47:8 (8o Rashi on Gen. 17:25 explains thig
passage.) |
16. Pirke de R. Ellezer, 29. The Rabbinic view was that
food touched by a heathen or und roumcised slave was deflled,
and likewise wine touched by them was rendered 'nesek', the rea-
son belng that such food and drink was suspected of having been
dedlcated to an idol. Even the place where they tread was ré»
garded as unclean. If s slave‘was circumcised he was still sue-
(pected of ldolatry untll he underwent ritual ablution, and until
he did so, the use of food and drink that he touched was pro-
nibited to vews. The same principle applied to heathene who had
become cireﬁmcised but had not formally entered Judaism by immer-

slon. fHee Abodah Zorah 57 a,b; 59 a.

17. Gen. R. 47:7
18. Lbid 46:9, Yalkut Gen. 82.
19+ Gen. R. 46:6; 47:3.
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XIII. Periah and Iplspasm

The most important change instituted by Habbinic Judsism
in’oonnection with circumcision was the injunction to ﬁerform
Periah;.that ig, to tear the mucouf lining underneath the fore-
gkin so as to lay bare the oorona.- There was no Biblical

basis Tor this practice; Scripture in Tact had given no direc-

tions whatever regarding the rite other then the command to cutb
o

5 ,
off the foreskin. The ingtitution of Perish wag undoubtedly

an attempt to check the widespread practice of epispasmt which
geems bto have continued until léte Tonnaitic times. Just as
the early Hellenigts had attespted to obliterate the circum-
cision merk to enable them to dssimilate more easlly into Greek
-life and culture, so in the later Romén'period the same tender-
ey was sfronq anong some Jews. No doubt many of the Judeo~
Chrigtiang used this method as & means of egcape from Judsism,
particulerly after the Roman@ar, vhen 1f one was a Jew he was
compelled to pay the humilisting Piscus Judalcus instituted‘by
Vespagian and wes gingled out as not being a full citigen of
the Roman empire and hence was denied 2ll the priviieges and

- exemptions that were attached to Homan oitizenship,* Likewise
many Jéws found in the obliteration of the covenant mark a
convenient method of hiding their Jewish identity also for the
purpose of éscaping the Figcus Judaicug., By instituting Periah
the Rabbis felt they vould check altogether the possibility of
@@ﬁ%oring the foreskin elther through epispasm or by means of
surgical operations., Ite institution, howewer, did not come

abput until after the Bar Kochba revolt of 132 ¢. E., for the

Talmud relates that during the days of Bar Kochba many Jews

€.
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still practised enispasm. Had Periah been & part of the circum-
clgslon rite before the insurrection, the widespread practice of
epispasn vogld have been impogsible then, The Bar Kochba revolt
JAnvited the Hadrienlce persecutiong, and among the decreeg issued
by Hadrian wos the prohibition of oircumcisiona6 But with the
agcendancy of Hadrian's successor, Antoninus Pius (138 C. £.)

the edict against circumcision was revoked and the Jews weve able

to continue thelr ancient practice freely. It seems that it was at

about this time or shortly after that Periah became a permanent
part of the circumecision rite, By the time the Mishna was com-
piled lese than a century later, i1t was undoubtedly an already
long established tradition that circumcision without Periash was

not valid circumcision. (M. Shab. 19:6)

The Rabbls regarded epispasm os the height of wickedness and
did not hesitate to accuge gone of the villainous characters of

the Bible with heving indvlged in this practice$ Achan was
declared to have been an epispastic by R. Il'ea, Some of the
!i kings in the Davidic dynesty were likewise so0 accused, par=
i ticularly Jehoiakim.B R, Issac by manipulating verses was

able to prove that Adam was algo an eplspastic: "For it i

‘,? written 'like man (Adam) bthey have transgressed the covenant

(Hog. 6:7) and elsewhere 1t is said 'He hath broken My covenant
9
(Gen, 17:14)m

The same verse that applied to an Israelite who had falled
| to undergo the rite was likewlse taken to refer to an epigpastic:

"Phat goul shall be cut off from his people, he hath broken My
' 10
covenant." (ibid) Moreover, there was rno share for the eplg-
11
pastic in the life of the world to come, and he was declared
12

"deserving of being pushed out of the world,"




There could be no pardoning of one who broke the éovenant
of Abrabiam, whether by epispasm or by neglect. Rabbi declared
that even the Day of Atonement, although it procured atonement
,for'all transgresgions of the laws of the Torah, in three cases
éid not procure atonement; namely, "where one threw off the yoke
of the Torah, (i.e., denied the existence of God), or interpreted

the Torah wnlawfully, or broke the covenant of Abraham our father,"

However, Rabbl continued, the day did procure atonement in thege
cases if there was repentance, that is, if the source of guilt
wo.s remove&.~

One of the questionsg put forward by the Rabbis was whether
the "mashuk" or eplspastic needed to be circuncised agﬂin,lé
One view held that it was necessary thabt he do so. Another view,
and this by R. Judah, held that the operation would be dangerous

in hig case and go should not be carried outbt. Against R, Judah's

view it was argued that during the days of Bar Kochba many wiio

had practiced epispasm were recircumciged and afterwards begat

children, thus proving that it was not dengerous, An attempt

wag made to prove that Penbateuchally the "mashuk" was required

- to be recircumciged. Scripbture had stated 5;/ ﬁﬂD“H@ must

needs be'ciroumoised," the emphatic form teaching that 1f nec-
egsary, one may be cilrcumcised as often as a hundred times,
However, it wag polnted out that in reality the command to re-
circumcige was Rabbinical and not Pentateuchal and the Scriptural
gtatement was merely brought™To support the Rabbinical decree,

'R, Huns declared that Pentateuchally a "mashuk" was even permitted

to eat "terumah" but was TForbidden to do so by kabbinlcal ordi-

nance since his appeearance wag like that of an uncircumcilsed

PErson.,




” ol S " .
Foir PSS it et i s g ey 25 e

Notes to Chapter XIITI

1. Periah was never adopted by non-Rabbinic secls, such as
the BSamaritans, Karaites, or Falaghas,

2. Nevertheless, a Seriptural besis was found for Periah in
the expression L}f ﬂ%o. The double form was bto indicate Milah
on one hand and Periah on the other. (Y. Shab. 19:2) BSechel Tob
on Gen. 17:10 gays that Periah was not given to Abraham, but wasg
commanded to Eoseé in Egypt. (Quoted by Kasher, Torah Shelemah,
. T04)

D OJZXJ/wé%m"drawing forward of the foreskin." A person
vho indulged in thils practice was called a "mashuk". See Yeb-
amoth 72a; Gen. R. 46:13,

4, See Graetz, CGesch, IV, p. 73, note 1,

5., Yebamoth 72a, Cf. algo Genegls Rabba 46:13

6., See Rogh Haghona 1% and Taanith 18a. For a full account
of the prohibition of circumcision by Hadrian, see Radin, Jews
Among the Greeks and Romans, p. 344F., Despite the proscription
of circumcision it was nevertheless scripulously observed by
mogt Jewé. R. Simeon b, Eloaéar geid, "ALL those commandments
vhich during their interdict by the Roman government Isreel would
raﬁher die then infringe, such asg those respecting idolatry and
circumcision are still scrupulousnytobﬂerved by them. But those
: not : ‘
for the sake of which they would“sgcrifice their lives during the
interdict, such ag those relating to the phylacteries, are still
loosely observed by them. (Shab.‘lea)

During the persecution it was often necegsary to disgulse
the name of the rite to allay the suspicions of the Roman author-
ities. Thus the nane A WMOQ‘mmek of the gon" was used in
place of the more common 9/;v.ﬁ’)a”covenant of circumcision.™

(Tos. Meg. 4 (53):15; Senh, 32b; Baba Kama 80a) In Baba Bathra




60b, the following stetement isg mede by R. Ishmael b,

"Since the doys of the destructicn of the Temple we ghould by

right bind curselves not to eat meat nor drink wine, only we do
=] ’
-not lay a hardship on the commurility unlesa the majority can
endure it, And from the day that a government has come into

power which igsves decrees sageinst us and forbids us Ho enter

L

into the "week of the gon" //R:) 373Q’(acoording to snother ver-

gion, "the salvation of the Lon" D) xyff) we ought not to
marry and beget children, and the seed of Abrahsm our father
would come to en end of itself., But let Tsrael &0 thelr way;
1t is better that they should err in ignorance than presump-

tuously." Both Dashi and Rashbanm (Sanh 32b) hold that ﬁo'ﬂﬂg

refers to circudcigion, The term NAY) the "the week of the
dauvghter" occurs in Nachmanides TorathHa'sadam 35b., Dr. lonn

(HU.C.A, 1924 p. 325 note 3} claims that this title refers to

the ceremony of naming girls in the synagogue.,

Another probable reference to the Hadrisonic versecution
oceurs in Sanh, 32b., There we are told that in Burni, a town
near Lydda, the "week of the son" wes snnounced by the noisge
of grindstones, vhich was probably an indication that the in-

gredlents used for healing the circumeision vound were being

ground. Against the view that A )73€m@s a disguised name

for circumeision during the reign of the emperor sadrion, the
use of this term by R. Eleazar b. Zedol vho lived in Jerusalem
before the destruction of the Tenple, can be pointed to.

(Tos. Meg. 4(3):15)

7. Sanh, 448

8. Tanhuma Lech Lecha, 20

V. Banh. 38b. Since 'covenant' in Gen. 17:14 refers to

Circumeision, hence it must aleo refer Lo circumcision in Hog., 637,

10, Sanh. 99a




. Ibid; Aboth 3:2

. 5ifrl Shalah 112 (on Num, 15:31)

. Yoma 85D,

. Tos. Shab 15(16):9; Yebamoth 72a




LIV, The Ceremony

The perfo§manoe of the circumeision ag it was regulated in
Talmudie times- conglsted of four separate acts: L. "Milah!? (or
'Hitueh);the cutting of the Toreskin; 2, 'Perian', the tearing
of the mucous lining; 3. 'Mezizah',:the sucking out of the
wound; 4. 'Zizin', the trimming of the membrum, or removal of
the shreds of the foreskin thaﬁ remained. The Mezizah wag a
necegsary precaubion for the safety of thq@hild, The sucking
out of the blood crested a stricture in the blood vesselg which
had & haemogtetic effect, thus reducing the danger of hemorrhage.,
| After the operaticn a gpecial bandase called a "haluk" was
aprlied to the woum&ﬂtogethef with cummin and a mixture of wine

5 he
and oll, Bertinora describes theVas a plece of cloth with a
hole in it. The special construction of the bandege was to PLE -
| vent the skin from slipping “orw-rd, and covering up the organ,

Abaye, following his foster-mother's advice, cautioned that the
3 ) H

slde-selvidge or hem of the haluk should be uppermost and not

Tace the Llesh, lest o thread from it stick to the wound and

mutilete the child privily, If no haluk was available, & hemmed
" rag covld be used with the hem tied at the bobtom and doubled
. . : 5
" , . . R * -
. over at the top so ag to keep the edge on the outgide, The
gevered Tforeskin and the blood from the wound were covered with
6
earth,
Shreds of the foregkin that remsined had to be removed.

If the shreds That were left covered the greater part of the

corona, the circumcision was invalid and hed to be done over
egain., If in such a case, the individual vas a priest, and the

shreds that invalidated the circumeigion continued +to remain,
he was forbidden to eat "termmah." 7 If a child waxed Ffal go
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that it appeared ag if he were uncircumcised, thils had to be set
8 9
aright for appearance's sake. R, Simeon b, Gamliel taught

that if the child's membrum was so overgrown with flesh that

the prepuce was invisible they examined him ~t a time vhen he
_ 10
¢ . . v o - .
forced himself, If he then oppesred to be uncircumcised, they
civrcumeised him sgain. A circumeciger who failed to trim the men-

)

n

brum of the remaining shreds of the Loreskin was regarded as
11 ‘
punishable with "Kareth." IT 2 child was such that he appeared

to have been born without a foreskin, hé was regarded as one

]

o necessary to prick the
18
membrum to bring the flow of a few drops of "covenant blood."
, 13
The circumcision slways took place in the daytime and
14
the ceremony was usually performed 1n the synagogue, An early
15
practice was to give the child hisg name at thalt btime. In

having a suppressed foreskin, and it w

Jerusalem, pefore the destruction of the Temple, there were
societies vhose specinl purpose it was to participate in the
1
CEerenony., ° A custom that was initiated in later tiﬁgss for the
first mention of it ig made in Pirke de R, Bliezer, was to

set agide & special seal of honor at the circumcision for Hli-

jah who was aasidered the patron saint or "Messenger of the
Covenant." A Sceriptural basis for this tradition wos found in

Mal. B:1l: VAnd the messenger of the covenant whon ye delight

in, behold he cometh."

Cireumeigion was always & joyous occrsgion, end a day on

which thelgather of the child wag bound to make festivities and
a banguedt. ) The joyous spirit im which the rabbis accepted
cirecumcision ig illustrated by Rab Judah's interpretation ofvEst.
8:16: "And the Jews had light ond gladnese, joy and honor.”

"Light", said Reb Judah, "means the Torah; glainess neans a feast
19

day; joy means circumeision, and honor meang the phylacteries,"




In a mimilar vein, R. Ellezer said: "Circumcilision is one of

the commandments vhich having been accepted with Joy are ever
20
obeyed with Joy."

Bpecial beneditctions and prayers were reoited.by the
circumciger and the child's father. The order of benedictions
in the ceremony as it is given in Shab. 137b was as follows:

- "He who clroumcises must recite: 'Blesgsed art Thou.....who hast

sancetified us with Thy commandments and conmanded us concerning
21
(=]

circumecision,’ The fether of the child reclites: T'Blegsed art

Thot...who hagt sanctified uwug with Thy commandments and hagt
commanded ug to enter ilnto the covenant of our fother Abrasham,’
The bystandere exclalm: 'HEven as he has entered the covenant,

go may he enter into the Toreh, the marrisge canopy, and good

workg,' He who recites the benediction says: 'Blessed art

OC
fuz
Thout,..who has sanctified the beloved one from the womb: He

set a statvute in his flesh, and sealed hig offspring vwith the
gien of the holy covenant, Therefore in revard of thig, O
living God, ¥Who ext our portion, give Thy command to deliver
the beloved of our flesh from the pit, for the sake of Thy
covenant which Thou h&@%@uﬁ in ounr flesh. Blessed art Thou, O
Lord, Who egstablishest %1@ covenont, "’

He who circumcises progelytes says: 'Blessed art Thou O

ns

Lord our God, King of the Universe, Vhe has sanctiflied by Thy
commandments end commanded us concerning circumeilsion.' He
vho recltes the bened . ction says: ‘'Blessed art Thou....Who hast
ganc tified ue vwith Thy commendments end commanded us to clreum-

a
i

cise the progelytes and to take from ithem drops of the covenant

blood, for were it not for the blcod of the covenant, heaven and

earth wvould not endure, asg 1t ig said: 'If not for my covenant
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by day and by night, I would not l.zve appolnted the ordinances
of heaven and earth,' (Jer. 33:85) Blessed art Thouw O Lord
who establichest the covenant,' The came benedictions were

- reclited at the circumeision of slaves, exceplt that the word

"glaves" wasg substituted Tor "proselytes,"




Hotes to Chapter XIV

1., See I, Shab 19.

2. A clreumeiser who 4id not perform "Mezizeh" was dig-
nissed. (Shab, 1%3b)  In nodern times the Nezizah ié done by
meang of a glass case that produces a vacuum suction. On the

haemoshmtic effect of Mezizah, seec Itemondine, Cireumcision,
p. 150f,

3. M., Sheb 19:2; Shab 133b

4, Ibid.

5., Shaob. 1%4a)

6., Pirke de R. Bliezer Chap. 29. The practice of cover-
ing the Toreskin and blood with earth was Tollowed by the Pal-
estinian Jews., But in Dabylonia théy uged water Lo cover the
blood. So Friedlander (P. de R. E., p. 212 note 3),.

7. ¥, Shab. 19:6. Bertinoro explnains: "It is said with
regard to the Passover offering, 'A sojourney and o hired ser-
vant shall not eat thereof,' (Fxod. 18:47) and it is said with
regard to terumah, Ya tenont of a priest or a hired servent
shall not eat of the holy thing.' (Lev. £2:10) Just as the

29,00

rapsover offering is forbidden to an uncircumecised person, o is

rr}

‘terﬁmah' forbidden to the uncircumcised."™ (In Ixod. 12:47 "hired
servent" refers to on uncircumcised person, Tor in the next verse
Seripture seys: "No uncireumcised person shall eat thereof,"
Lence "hired servent™ in Lev. 22:10 must also refer to on un-
circumelsed person, thus teaching that the uneircumcised may not
eat 'terumah', Ilence an uncircumecised priest moy not eat 'teru-
meh'., By an "uncircumcised priest™ was meant one who did not

tndergo the rite because hig brothers had died from the operation

and it wag therefore consldered danserous Tor him to be submitted

to clreumecision, )
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M. Shab, 19:6

9.
10,
menbrum

11.

Zadok:
conduct
wedding
17,
century
18,
19,
20,

L)
[ Py

gay:

28,

"to clrcumecise." (Peg.

Tog, Shab, 15(L6):9

T.e., vhen he had a bowel movement, at which time the

Sheb,. 1230

Tog. Shab. 15(16):9

Tos,., Shabl 15(16):9

wee . Betypah 1:5 and comment in Soncino Talmud, Betzah
note 8.

See also Mann, H.U.C.A. 1924, page

Tos, 4(%):15, quoted in *the name of R. Xleazar b,

Meg.

"Thus 1t was customary for the gocie ies in Jerusaolem to

end.. Pirke de R. flierer is dated in the ninth

Introd., to Tal, and Mid. p. £26),

Pirke de &, BEliezer, 29

3

Megill

mnd
o0

Fued

v 16D

Shab, 130 a

If the father himself performs the cilrcumcision, he nust
70)
G0 Rashi:

The reference is to Isaac. Tos, however, say

1t refers to Abraham.




XV. Who May Circunclsge?®

It was the duty of every father to have his child circum-
If he did not do so, the Beth Din undertook this res-
pongibility. And if the Beth Din did not heve him circunmcised
the ehild was bound to arrenge for the operation himself,that
ig, when he attalned his majority. If he failed to do so then,
he beceme gubjeet to the Pentateuchal thread: YAnd the uncir-

cumecised male who will not ciroumeiée the flesh of hig fore-
1
skin, that coul ghall be cut off," (Gen. 17:4)
The gquestlion was raised asg to vhether the mother had ihe
obligation of seeing that her child was circumcised. - The Labbis
held that she had no such obligation, for it is written, "And

[}

£l:4): "hin" (the father) is writiten, and not "her" (%
b
mothesr),
The professional cirecumelser wasg com:zon even in pre-Tal-
; r

nudic times. Often he wasg a physgician or a surrcon, In the

‘Talmudic literature, the circumciser wasg designated by a number

4 5 6 7
of titles: d4/d s /ﬂqm , Y UIRE and most commonly J}by s

all of these names of course meening "surgeon', but the last,

more specifically, "circumeiser." To know how to circuncise
8
of the regquirements of a disciple of the wise. Hence

cases any learned Jew wos able Lo perform the operstion,

e professional clrcuncisger seems to heve been given pre-

ference,
The Rabbis had some difficulty in determining vhether a
’ . 9
non-Jew or a Cuthean were permitted to perform the opcration,
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R. Meir held that vhile an Israelite may perform circumcision on
heathen for the purpose of making him o progelyte, s heathen
nay not perform cirecumcision on an Israelite, because he ig
Liable to teke hig life. The sages, howvever, wovld vermit a
hieethen to perform the operation; that is, if o'hers were stond.

R ]

ing by, but not if he was on his ovm. But to this also k. Meir
4

objected, »olding that even if others were standins by, he might
LD . fu] o 9 )

find occasion to let the Imite slip, and so sterilize the child.

On the other nend, o tredition wae quoted in which iﬂwaﬁ gtated
that R. Meir vould permit an idolaotow who was an exnpert physician
to cireumeise a child; *hat 1s, in a town vhere there was no
Jewish rhysician, bub he would oy rermit a Cuthean to do 80,
even 1f he werc on expert physiden, K, Judshi held the opp site,

1

theat it could be performed by the Cuthesn but not by ‘he idolo-
10
tors - Vhen R.Diwi ceme Trom Palertbine 4o Babylon, he told tho

.

scholars there that iT o heotheon vhigiclan ig recornized =g en

o
O
[@)
@]

expert by mony, it is permigsable for an Israelite child

oy

clreumeilsed by ~im, thus supporving R, Heir's view,

the opposition to raving a Cutheon perform the operation

]

vag due to co vee doling so in the name of

Tiie Habhis slve uneimous

[ a3
Hobe QLN

approval of the Cuthesn over the idolator since the Cu

thie Fer-

Oor Samarltons, were ot looet paxtly Jewish ond accepted

tateuch ond circumeision. Ifowever this very factor militated

agalngt them, for dreumecinion wog = relizi ue act with then, and
since they intervreted the Penitoteuch infthedlr ovn way, it wasg
suspectel that all their religlousconduct was carricd on in the

name of their gonctuary at . Gerizin. On ‘he other hand , the

e,

1foletor had no interect in circumeision othor than Lo noriorm

- o o ca .
1% because e wos being paid Lo do so. However

1T was permlisse
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able Tor an Toroelite fTo circumcise o Cutheain.
Yhat Sceriptural bosis wes there for exeluding the non-
[¥)
I

Isroelite from perforning circuncigion? Daru b, Y\pa follo
tine teaching of Rab sow in the cxpression "Ag Tor thee,
thou ghalt leep my covenant " (Cen., 17:9) the bagis for the
prohibition of ileathens; only onc vho woe bound to kecp “he
covenant moy clrcumcise. On lhe other hand «, Johaonen deduced
thiig prohibition from the vords /;u );(9 , viichh he read /252
3)

Against this it weg argued that J;vﬁx;D Aid not execlude cir-

Y

/3”1,”One viro 18 circum-ised shell cilreumecice," (Jen, 17:1

r

o3

4

cumeision byArabs or Gibeonites, who were circumclsed heatheng,

However, it wag pointed out that oll heothens, whether circume
!

G b@d or not, are declimated ag "uneircumciced,” hence x;u x;o

is o valid basic for excluding bthe heathen. The guestion was

then raised, s an Israelite vho did not waderzo the rite bew

cause two of hisg brotiers died from the operation dedignated

=

as M™umeircumciged™? and Tence vould e be vrohiMsed {rom por-

Torming ecircuncision on others? In enswer to bthleg, a stalement

w2

e 1,

- From the Iliehnoh wag quoted to prove that sueh en Ioracli was
to be desisnaled as "eircumciged" and hence ijl ) (Vile vho
is eirecumcised shall circumeilge™) 1g o valid bagis for pernitting
Lim to perform the operation on others.

The question was then reised with regard to a wvoman; is she
-permitited to perform cireumecision? On the basis of "Thou shalt
reep my covenant” it wes engwered, a women ig not gualilfied, fox

]

she 1s not subject to the commandment, wihile on the besis of "ie

443

who ig circumcised shall circumecise™ she ig gqualified for o wo-
15
mon sghould be elegsed amons the "clircunmceised,V It was also

held thot o woman is qualified because Zivporeh performed oircum-




cision on her 01,  as Akl 30y8, "And Zivpporah tool (A/Lnf)
a flint and she cut off (VO)QA/) the foregkin of ner gon," In

Lo

answer to this it wag argsued, "Read into éyoﬁ/ 'She cauged 1o
be talren', and read into NI)hy Tshe causedto be cut off’", in
" other words, che saled anotshe: PEIrSOn, a man, to perform the
operatioh, or you nay say that che only began, and Moses came

and completed it,
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Hotes to Chapter XV

1. Kidd. 29a, Y, Kidd 1:6 hss the followinzg: '"Whence do

"

3

we know thet if o father did not circumeise his son, that the

latter is bound to have himgelf circumcisged? Because Scripiure

Says, ’P49/k¥/ yle.ce "Ye shall cirduncise yourselves." (Gen.,

Kidd., 29a

o
e

$., CL. Josephus, Antic. XX, chap.

4. CL. 130D

Shatb,

&, Cf, ibid., 1L23Db

do
GO,

6, Baba Da

7.

cf. 2la; Abodah Zerah 26b

Cfe Gen, R, 46:12

8. Hullin 9a. Rav Judah (quobting iab) said: "A disciple

of the wise ( 9 ’ ) must learn thrce thinza, writine
o4 P 33, &y

slaughtering, and circumcising.” R, Henaniah b, Shelemia added

to theze reguirements the ability Lo make the knots in the phy =

lacteries, to recite the benediction for bridesrooms, and to.

maie Ifringes (zizith).
9. Avodah Zorah 27a

10, Since in the earlier gctatement . Meir had held that

under no circumstances should a heathen be permitted to circum-

clise because of his possible imtent to take the life of the

child, it would be inconsisg

tant to have another statement coming

from him permitting a heathen who was an expert to perform the

“operation., Therefore it was suggested that the names b@%eversed;
]

that ig, R, Meir permitted a Cuthean but not an idolator, while

R, Judah permitted an idoletor but not a Cuthean. On the other

hand, it was also pointed outl *that R, Judeh had taught elsowhere,

g
:

i
|

i
I

10211
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and had given Scripltural

idolator may net circwicise, It was therefore

the names be notl reversed, and thet the incongistancy in R,

Melr's gtatements be accounted for, because in

S

ment he peaking of an expert lelan.,

i v e
pnys

.

ed out that
hibited a Cuthean from operating on an Igraelite,

permitted an Israelite to circumcise a Cuthean.

Tore found nec

3 Ot
(J (e verss

Judah elsevhere (Tos, Avodah Zoral

support for 1ls teaching, that an

1 o e A A At
gugrested btic

the

Agein 1t was point-

I

ry to reverse names agalin and attribute

-

.t

a

second state-

%:12) had pro-
although he
b

was there-

he

teaching of R. Judaih not to R. Judah b, Ilai, but to R. Judah

Hemasgi., In the final analysis R, Heir would vermit an idolator
but not a 5uthean, while L, Judsh Hanagi would permit a Cuthean
but not an ildolator,

11. Abodah Zorah 27a; Tos. Abbdah Zorah 3:12; Tract. Xuthim 1

)
[

1

Tauls gquestion and the discugsion which follows are basged

entirely on Abodah Zorah 27a.

13, In Gen. R. 46:9 the proof is o bit different-

ly: "And thou shalt Zeep my covenant, thou and thy secd.” The
twofold mention of "thou', said Rab, is an indicetion that only

one who ig cilrcumciged mey cilrcumecise others,
14, H. Ned, 3ill: T"Cne who gays: 'I vow not to benefit

from the circumeciged’, may benefit from circumecised heathens,

but not from e

nneircumeised Tesraelites.," This bhat all

proves

heathens are designated "uncircumcised", vinile all Israelites

(wvhether circumciged or not) are degignated “eircumciged."

15. 8ince "eircumeciged! here isg but another word for

"Tagraclite, "

16, Ewod, 4:25
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ZVI, Circumcision and the Sabbath

Clrecumeision . eOuld take place only in the daybinme regardnl
less of whether the circumecision wog in its proper -time or not,ﬁ
R, Simeon b, Bleagzar Loolk exceptlion Lo this rule and said that
circumecision tokes place in the daytime if in ito proper time,
but3£ot ig 1te proper time it may take place either in the day
or night,h lils opinion, however, wns not followed, The prin-
ciple lald down in the Mishmah wag that the rite should not be

‘ )
performed until sunrise.‘ Howeyer, it was congidered valid if
verformed at the break of aawn.x The wvinole day until sundown was
valid forboircumcision, but those who were zealous to perfogm a
religious duty would do so at the earliest poasible moment.'
The Biblical basig for performing circumcision only in {the day-
time was the injunctionvin Lev. 12:3: "And in the eighth day
shall the flesh of his foreskin be circumeised," with emphagis
oy the word "day," The purpose of the word "day" was also
to teach that circumcision may be performed on the Sabbath
for sinee Beripture states, "Ie who profenes it (the Sabbath)
will surely die", (Exod. 31l:14) one mizht think that circum-
cision i1s like manual labor and may not take place on the
»Sabbaih. Therefore Scripture tells us 06150 Pral "on the

Y .

eighth day" to include the Sabbath, for%he sabbath ig also in

6
the category of the word "day."

By "the eighth day", however, was meant the eighth day-
time in the ¢:ild's life. Hence if a child was born in the
evening, his circumeision took :lace not on the eighth day, but
in the datime of the ninth, since this wag in reality the eighth

daytime, A problem naturally arose in the cogse of a child who

o o 3 e e e




was born at twilight. Since it was not certoin whether twilight

wag day or mnight, was the clrcecuncision to take place om the elghth
"

or aninth day? The Mishna/ ruled in favor of the ninth, that is,

1T the ninti day did not fall om a Sabbath or Tes ival, the

principle being vhat 1f the ceremony takes place on any day

other than the eighith day, it nay not override the Sabhath or

8
festival, Hence 1f the ninth day was the Sabhath the cere-

momny was shifté&rto the tenth, end if the Sabbeth wes followed
by 8 festival day, to the eleventh. To quote the Mishnah itself:
"A child coan be circuncised on ‘he elghth, ninth, tenth, eleventh,
or twelfth ddy, but never earlier and never later. How so® The
rule is that it shall be done on the elghth day; but if the
on the ninth day

child was born at twilight, it is circumelsed; if at twilight
on th@eve of the Sabbath, it is circwscised on the tenth day; if
a festival day falls after the Sabbdth, it ig circumeised on
the eleventh day; and if the two Pestival days of Rosh Hashons
fall after the Sabbath, the child is circumcised on the twelfth
day,"

The reason for shifting the days in the case of a Sabbath

: 9

or festival, is, ag Bertinore explains, due o the undetermined

haracter of twilight., One does not know whebther iths day or

nizht., As such there is tie posgibility that twilight is still
day. Therefore 1f the child is born at twilight on the eve of

the Sabbath, and the circumcision takes place on the following

-

Sabbath, there is the possibility that the Sabbath will be the

7

ninth day and the circumeision will not be in its proper time,

And since circumcision which is not inm its proper time may not

override the Sabbath, it ig postpone& untll the day after the
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Sabbath, which is the tenth day. Similarly if a festival day fell
afterﬁhe Sabbath, since circumcigion that is not in its proper
bime may not override the festival day, the ehild is circuncised
on the eleventh day. The two days of Rosh Hashona belng of
equal sanctity, circumcision not in its proper time may not over-
ride the second day of Rosgh Hashona, and the child is circum-
cised on the twelfth,

In its practical application, the principle would work oub
as follows:

1. A child born Thursday (or any other day of the week) bew

A

fore twilight is clrcumcised on the followinz Thursdey (or on the
correspo&ding day of the following week).

£. A child born Thursday ot twilight is circumcised on Fri-
day of the next veek,

. A child born Thursday evening is circumcised on Friday
of the next week.

4, A child born Friday before twilight is circumciged on the
following ¥Friday.

5. A chlld born ?riday_at twilight is cilrcumcised on the
gecond Sunday following, or on the Monday after, if thet Sunday
wag a festival day, or on the Tuesday after, if Sunday end Mon-
&ay.were the two days of Rosh fashona,

6, A child born Saturday, Sﬁnday, Monday, Tuesday, or Wed-
nesday, is subjeclt to the geme rule that applies to Thursday.

Naturally the above principles held only in the case of a
morﬁal child. Tf the ohild was 1ll they waited until he wag

9 .
well and then let seven complete da%i after he had become well
vass by before they circumcised him, _ The principle that cir-

cumeigion did not override the Sabbath if not performed in its
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proper time algo applied in the case of infants whose circum-
cigion hed been postponed because of illness or for gome other
reason, and likewilise in the case of slaves and proselytes, who

obviously could not undergo the rite on the eighth day,.

A purely theoretical problem wag argucd by R, Iliezer b,
12
Hyrcanus and . Joshua b, Hananlah that involved the case of

one who had two children to circumecise, one on the Sabbath and
the other after the Sabbath., If he erred and circumcised on the
sabbath the child who was to be clrcumcised after the Sabbath,

13
it was agreed that he wag culpable of o sin offering, But

("

if ne had two children, cne to bhe clrcumcised on the eve. of

the Jabbath, ie. on Friday, and the other on the Sabbath, and he

erred. and cilrcumcised on the Sabbath the child who was <o be
cilrcumcised on the eve of Babbath, R. Eliezer held him culpable

of a Sinloffering while R. Joshusa deélareﬁ him exonerated. The
Togephta 4%akes up the argument and states that against R. Joghua's

opinion R. Eliezer could argue, "Did you not agree that a child
En » ¥ L]

who should have been circwuicised after the Sabbath, but was cir-

cumcised on the Sabbath, is a cose of change in time snd there-
fore culpable? Then a child who was to have Dbeen circumciged

on the eve of the Habbath but was circumeised on the Sabbath is
glso culpable since his too was a case of change-in time, " " Butb

R. Joshua would answer him: '"Ho! You might say that if he should
have been circumcised after the Sabbath, but was clrecumcised on
the Sabbath, (he is culpeble) since his case has not been a
Tulfillment of circumcision. (i.e. e was cilrcumcised earliex

than the eighth day and any circumecision before the eighth day

is not a fulfillment of circumcigsion), But can you say that the

cage of ome ~ho should have been clrcumcigsed on the eve of Sab-

bath, but was circumcised on +the Sabbath ig not a fulfillment
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of circumelsion?” (i.e, the obligation is fulfilled if it

place later than the eishth da but not 'f it takes pl ce
£ L] ? R

earlier, even though its performance on the Sabbath vhen not in

its proper time was a violation of the Sabbath), In cuch s

age R. Joshua vould sa;, the man havins two children to circume
cise wag pressed for time, and in his desire Lo perform the
commandment and. in his anxziety +that the day should not pass
witiout its performcmce, he nmay eagsily fall into error and

the Sabbath, And such on error
15

circumecise the wrong child on

4

according to R, Joshua, is exonersted




Notes to Chapter XVI

1. Tos, Bhab, 15(16):9

2., Ibid.

M. Meglllah 3:4., Cf. alvo Sifra, Tazria Chap, 1

Bertinora (on . Mezx. %) explains: "The break of davn is
o

:~also called day, as it is written, 'So we wrought in the work...fronm

the breal of dawn until the appearance of the stars' (Neh 4:15),and

in the next verse 11 is written, 'And they shall be unto u

 night for a watch, and in the day for work,' (Therefore the day is
from the break of déWn until the appearsnce of the stars). And the

“,reason the siishnah states (ﬁh@?bircumcision may not be performed)
f"until sunrise" is to remove doubt, since not all are expert in det-

| ermining when the brea’s of dsvm comes,"

o, Pegahim 4a, Sifra Tazria Chap.,

6. Y. Nedorim 3:9; SanhedrinBb; Sifr J snother proof that

jcircumcislon may supersede the Sabbath was given by R, Fleazar b.

Azariah (Shab, 132a). This proof may be derived from the fact that

Boortain terms that occur in vassages relating to circumecision also

;Oocur'in passages relating bto the Babbath., With respect to circum-~

| cigslon Scripture says, "And it shall Dbe a slon of a covenant between

‘;me and you" (Gen 17:1L1) =nd vwith respect to the Sabbath; "For 1t is

alggﬁg between me and you" (#Exod 31:13), Again, with respect to cire

fCUmoisiQn veripture says, "A covenant between me and you" (Gen. ibid)
gond with respect to the Sabbatli, "fhe children of Israel shall keep

Bihe Sabbatii,..for s perpetual covenant." Again, vith respect to

BCircimeigion Seriplure says wvery male throoshout vour cenerationg?
. 3 J o o Lo

"o obgserve the Sab-

It was objected that

nsistent, then the same method of
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' ngezerah Shevah™ could tesci: that Whtefillin® and. the circumcision
of an =dult male may superseie Hhe Sabbath (ond it leg gommon know-
ledge that these are prohibited on the Sabbath) for Scripbure says

il of "tefillin®, "And thouw shekt bind them for a gisgn upon thy Hand"

B (Deut. €:8), and of an adult male, "And th%ﬁncircumcised nale who

B ic not circumciged in the flesh of his foreskin...hath broken my

il covenant” (Gen. 17:14). And likewise, "fringes" could supersede

- [egEnSERe NEWRVNE A |

jhe Sabbath, s'nce it ig written, "Bid then,.,.make them fringes...

throvghout their generations™ (Num, 15:38), R, Nahman b, Isaac

N answered this objection by pointing out that all three terms
fv“siggn’”,"cove*er.m.mat”,'amc'l‘ "generati ns" are written in connection with
Q?bcth Sabbatii and clrcumcision, vhereas only one of these terms, sep=-
:.arately, ig written in connection with "tefillin', the uncircumcised

‘adult male, and fringes.
On the other hend, Ulla and R. lsasc maintained that the principle
B that eircum&igion superseded the Sabbath was a tradisvtional law, and
therefore needed no Scriptural proof.
7. ¥, Shab. 19:5
8. Shab. 133%a: "Circumecigion supersedes Ffestivals only when
performed at itg proper t'me”, l,e. on ithe eighth dey.
9, On 1, Stab. 19:5
10, Ibid.
11, Shab. 137a
12, 1. Shab. 19:4
13. Bertinora (on ibid) explaing R. Joshua's reasoning as follows:
"R, Joshua thouszht that if one erred in a religious duty, and performed
on the Jabbath a religious rite that does not override the Sabbath,
; ‘

® Lo ig exenplt, for he might have thought that he wes doing it with

the ganction of the Beth Din." Bertinora stites that the Holacha

Ly,




ig in accordance with . Joeghua,

14, Tos., Shab., L15(L56):L0

15, Yebamoth 34a. IFor further discusgion of this pwoblem,

( see Shab, 137a
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XVITI, The Preliminaries of Circumcilsion and the Sabbath

1
ACOOLdiN to the Mishunah, all the requirements of clrecum-~
f».l
cigion, Hilah, Periash, Mezizah, the application of the bandage

and cummin, and the mixture of wine and oil on the wound, could
be performed on the Sabbath. However, whatever preliminary prep-
aretions were necegsary for the circumeision, such as bringing
the knifTe, grinding the cummin, making the "haluk™ or special
bandage, end mixing the vine and oil, were to be done before the
Sabbath., Bub there were pogsibilities due either to meglect or
forgetfullness wherein these preliminaries were not erranged be-
fore the Sabbath, and the guesticn arose as to vhether under such
conditions the, couwld be done on he Babbath, since the circum-
cision was in 1ts proper time and had to be performed on that
dey. R, TEliezer took the ewxtreme point of view end permitted

all the preliminaries of circumcision to supersede the Sabbath.
He even went so far as to declare thet one may cut tiner on ﬁhe
Sabbath to make dmrcoal for menufacturing the iron out of which

<

the ceircumecigion knife wag nade. It wa

rr\

3y reported that such
4
practices were actually carried out in R. Iliezer's localilty.
5
Hde. Isaac reported +that in one community in Palestine they

followed this view of R. Eliezer and yet the people there dAid not

3

die prematurely, end woreover, when the Roman government issued
6
a decree against cilrceumeision, this community was exenpted from
the decree; thus R. Ellezer's opinion was nolt in violation of the
law,
The more moderste vicw and the ome which was accepted as the
Halacha wag gterted in a general principle by R. Akiba: "Any act

of work which can be done on the eve of Sabhath does not over-
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Lo

ride the Babbath, but vhal cennot be done on the eve of Sabbath
7
overrides the Sabbath.! Thug the circumeclgion itself, since

it was impossibl%ﬂo circumecige on the eve of Sabbath, if the

eighth day was. the Sabbath, and the variocus acts in the circum-

cision thal could be carried oub only during the operation,were
permitted, but the preliminaries, which couvld be done the day
before, were not permitted. However, 1f the cummun had not been
ground the dsy hefore, it could be ground with the teeth on the
Babbath, end if the wine and oil had not been mixed previously,

u

each could be applied separately. A "haluk" could not be made

on the Sabbath but a rag could be wrapped around the membrum, If

this had not been brought before the Sabbath, it could be brought
8
on the Sabbath provided the bearer had wound i1t about his finger
and in this fashion he could carry it even fron another couvrt-
2
yard,

R. Eliezer permitted the circumecision knife to be brought

on vhe Sabbath if it hed not been brought the day before, provided
10
it was carried openly. The purpose of carrying it openly as

Bertinora explains, was to show the people the great importance

of thisg religicus duty,that even the Sabbath could be profasned in
ite behalf., However, in times of danger, such as during the Iiad-
rianic persecutions, vhen all religicus wites were banned by the

Roman authorities, and it was therefore Cangerous to carry open-

ly a circumecision knife, R. Eliezer permitted one to carry it on

the Sabbath, concealed on hig person, provided ‘here were wit-

11
nesses to this. R, Bimeon b. Lakish, quoting «, Judah Ilanasi

S

told of a case where R, Eliezer's view was followed and the clr-
cumeisgion knife wesg brought on the Sabbath., The Rabbis found

thig difficull to understend, for how could they abandon the ruling
’ N 2
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of the Sages and. follow R, Eliezer whose view represented a
minoxrity op inion, and who, moreover, was a follower of Beth

.2 '
Shammai.] Thus, here too, in the matter of the circumelslon knife
the Rabbis ruled against R. IBliezer's opinion, and held that if
the knife had not been brought before the 8Sabbath, the circum-

1%

cislion was to be podponed,

The Scriptural beagig for R. Eliezer's A v that circumeision
and all ite preliminaries supersede the Sabbath wasg the verse,
"And in the eighth day the flesh of his foreskin shall be cir-
cumcised," (Lev. 12:2 Now thils verse cannot teach that cire
cumcision alone supersedes the Sabbath, for that is a treditional

law, “herefore its purpose is to teach 1e preliminaries

-

of circumecigion may alsgo override the Sabhhthq The Habbis

disagreed with R, Eliezer im the matter of the preliminaries,
but all held the” cirecumcigion itself superseded the Sabbath on
the basie of Ulla's and K. Isaac'g stotement that it was a tra-
15

“itional law; i1.e., 1t was reccived from Moses on Sinail.

The Rabbls experienced some difficuliy in 1ntorpxob1n 8,
passage in the Mishnah relating to %hi6bathing of the child on
the Sabbath., The Mishmah had stated, "MMhey may bathe the child
before or sfter the cilrcumeision and sprinkle (warm water) over
him by mesns of the hand but not by means of a vessel. R. Eleapar
b. Azarish said: "They may bathe the chiild on the third day (of
cirecumcicion) if thisg falls on the Sabbath, Tor it ig said, 'And L7
it came to pass on the third day when they were wsore,'" (Gen. 34:2&)“

In the Gemarsa - Rab Judah and Rabbah b. Abbahu on the one hawd
and faba on the other hand differ in thelr interpretation of the
Mishnah. Rabdb Judah and Zabbah b, Abbashu meintained that the Iiish-
nah weas teaching how the bathing should be done, namely: "Ihey

(%) N

may baihe the cnild beiore and aftr the circumcision, IHow? By
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gprinkling warm water over him by hend but not with a vessel,™

Raba hovever objected and pointed ouvt that the Mishunan olready

. -

states "They may bathe" and sprinkling is different from bathing.

i

The lishrnoh vag teaching, he mainta ned, that the child may be
bathed before or after thElCiTCHMCiSiOﬁ orn the Lirst day in the
pormal manner, but on the third day which falle on the Sabbath
he 1s sprinkled vith varm water by hand and not with a vessel;
viille on the other hand &, Eleazar b, Azariah held that the ciild
may be bathed (not sprinkled) on the third dsy which fallg on
the Sabbath.

Yhen Ly Dimi came fron Felestine he declared that the Halache

wag in accordsnce vith R, @Ileazar; namely, thet the child may be
19

-

bathed on the third dsy, even if that day fallg on the Sabbeth,

it was asked, 4did R, Bleozar have in mind the bathing of the
whole body or only of the membiuvm, and furthermore, since bathing
neant the uge of warm water, did tie water have to be heated on
the eve of Sabbath, or if This had not beer done, could 1t be
heated on the Sabbath? Vien Rabin came he declared that the
law was according to R. Tleazar both in respect of hot water
heated on the Sabbath and hot water heated om the eve of Babbath,
whether for the bathing of the vhole body, or only of tie membrumn;

20

any cage wes vermissable becsure tihe child's Llife was in dsuger,
But it was the rule to healt the water om the eve of Sabbath; and
only when for gome rearon or other the wabter was ot avallable on
the Babbath cauld‘it be heatel then. IHowever, a cage vasg revorted
of a child vho waeg to be circumcised on the Sabbath, and the warm
water which had been prepared for his on the eve of Sabbath had
been spilled., The matter wvas brough% before Habhan and he ordercéd
that the warm vater be taken frozm hAls ovn housge, Butbt vhen he vag

v . , 28
told that neitiber an Hrub nor a Shittul had been prepared,

21
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he ordered that a CGentile be instructel to bring it for him, A
gimilar case of a child vhose warm water had been fpillci was
brouvght before Raba. He ordered that itﬁe foun& out 1f the
 wother needed warm water, and il she did, that a Gentile be in-

”‘structed that he heat gome for her, and thereby indilirectly for

o

(1]
the child. Thue im both cages, the vater wag not heated for the
?

child directly, but was obteined for him through some round aboutb
method,

The matter of heating water on the 3abbath for an infant to

he circumclised on that dey was brought up sgaln in Pesehim 6%9a,

Rabbah, quoting &. Eliezer, declered that one may heat water on

the Sabbath for a healthy child who was to be cilrcumcised that
day,  in order to strengthen him for the circumeisgion. But for an
unhealthy child one may not hest water or for that nmatter cir-
evmeige him, Raba countered with "Why, if he ig healthy, does
he need hot water to gtrengthen him?" MRather," Raba continued,
"gll are regarded as invalids when 1t comes to clrcumcision, and
in neilther case, whether the chiid to be c¢ircumcised is stropg

or siekly, may water be heated for him on the Sabbath in order
to strengthen him, for it ie mnot f£it for him to be circumecised
if he must be gtrengthened for that purpose?”

Another preliminary to circumcision aboubt vhich there seems
to have been difference of opinion was the problem of whether the
infant to be circumcised could be carried on a Babbeth or festival
from the home to the gynsgogue, vwhere the clrcumecislon was gen-

_ 24
erally performed, 1 the Mishna Beth Shammai gaild that one
may not carry out an infant on & festival, but Beth Hillel per-
mitted it., Whether Beth Shamma's limitation was extendeld to

the Sabbath ig not indicatbted, fThe Gemars offers no

on the gquestion,




Shab, 19:18; Cf. algo 1ibid. 18:%., The came rules
the Sabbath applied also to Feetivals. See Shab, 134a top.
commenting on the expression in the Kicshnah, "ALL

(SR

¥ cquirenents of circumeision,” the Gemara (Sheb., 133b, top) states that

B.hic expression also includes the following: If one was performing

Ao

WM. circumcision on the Sabbath, so long ag he iz engaged in the clr-

Lid

[bumc‘sion he may remove both the ghreds of the foreskin that invalidate

®:he circumcision, snd those vhich do not. HMowvever, 1f one wag en -
El ]

e P

gnged in circumeigion on the Sabbath, thinking that the

he may rebturn to remove the shreds vwidlch inval-

te the cireumeision, but not to resove the shreds virieh do not
9

e the latter do nol make trhe circumcision invalid,

the commandment of circumcision is regarded ag n-ving been carried

fout, and there ghreds cen be removed after the Sabbath. To return

and remove bthem on the Sabbrth tould constitulte a2 new action and

hence would dececrate the day. On the other hand, if the shreds that

Binvalidate arc permitted to remain, the commandment of circumcision

&L

.-

| hes not been fulfilled; therefore the circumciger may return to
b renove them; in order to fulfillfhe law of clrcumcisiony)
Ashi ruled that if o circumeciser came to berform 8 circumclsion
‘juSﬁ befofe trilizht on ihe Sabboth, and he ver warned that he would
ve bime to complete the vhole of the circumcision before the
,ﬁ&I ended, but he insisted that hie did have time, snd begen the operation

but wag unable Lo re l chreds thet invalid-te before the day

PRBRANY)

gended, he wag nditions,

 h0 had no righl even Lo start snd tre met result woo that lLic merely

R Made a vound. (Shab. 123Db)
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o W, Shob, 19:1.,  The §t, Lliczer referred to here is I,

Wwliiezer b. Hyrcamud,
neb. 12%0a3; Cf. algo Yebsmoth lda
ibid
e reference is to lhe MHadrienic peragecttlons,
19:1

8. Thid 19:2. By ~rapping it around wig Tinger 1t becomes

o sormnent and i 0o like ox object “hat is carried., The

<A Aow ) [ v

A

aryying of eny object ic forbidden on ‘he “abbath,

9, Bertinora comments HMhere 1g > @ ehout his

beins permitted to carzy it from houge to house 1ln the gane coult -
a e o

~

thoush they may not have made an Erub, BHut he nay
corry it from courtyard to courtysrd.

LY S P S s
10, M. Sheb, 19:1

[

1L, Ibid, The witnesses were needed, Bertinora explaling:
tpo tegtify that he was bringing the scalpel Tor a religious
duty, so that others will not suspeet him of carrylnzg on the

Sabbath am object that —ould be used for o gecular purnosc.”

g

me temera (Shob. 150a) ralses “he guestion of R, Tliezer's

notive in ruling that the kmife must be carried orenly.

out of love for the precept (i.e. bo show b0 people hovw L

1 &

nortant is cilrcumeicion thet the Soibath may be desecrated on
aczount), or was it because of suspleirn (l.e. to remove

from peo  le's minds the guepicion that tie carrier was g ing

wee the Ioife for on illegel purpose)? The llabbls held

I's
L3RR

. Bliezer's ruling was Tor love of the precept, for if its pur-

poge was to avold susplcelon e would have ruled thot the knife

be concealed. soreover, the Hishnall soys In btimes of danger
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he hides it on the ﬁQﬂtimony of vitnessea"-~in tines oi danger
ornly, bul not vhere there ig no danger, Whe "genger” referred to
here, according vo Velss {Dor TI, v, 13L note 1) is not the
Hadrianic persseubtion, bub the persecubion by Antiochus. For I,
Judeh save in the nome of R, Tliezer (Sheob. 130a) "It was the

iy

practice in times of denger to brimng the kaife hidden on the

testimony of witnegses? The crpression "I4 was the praciice',

indicates that this wvas not a mere theoretical rulirg, but an

actual cccount of past happenings, And since H. blieczer dled

n

% rvefer Lo the merscecubtions by

-

before bthe Hadrianlc wars, 1t mug

Antiochus. (See algo foncimo Talmud, Shabhath p. 650 note 1)

12, Shedb., 130b, Te did not belong to the more rigid and less

populer schocl of Shamnni, bub he often followel thelr opinionz,

1%. Thus providing a cose vhere o Zabbinilesl ordinance over-

+ode the Penbabewcnal law of clrcuncision,

14, Thid 1320

15, Ibid.
16, M, Sheb, 19:3; Cf. algo ibid. 9:3.
17, lience on the thiwrd day the ohildhas gtill in danger

[ .
and ‘herefore he may be bathcd even if that day is the Sabba'h,
Since it was necessary e use warnm water, the water could be

heated on the fabbetbth. So Bertbinora.
18. Shab. 134D
19, Ibid
20, Ibid
21. Drub, 670.

20 The freud is o ficetitlouws enclosure whicn enables tie ven-

PR my

snts of diff

erant ouses in the same courityaid o carry objects
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from one house (o the other o the Sobbath, The Shittul is the
iletitious enclosure exvended to courtynids, thoet 1s, to vermilt

objects to be carried Lrom one courtyard to another on the Sab-

bath.
2. Lrub, 38b, A wopan in chlldbirth may have wabter heated

for her by an Israclite during the flrst seven days aftcr giving

This hapgenedwo be the eighth day, and thus an Israelite

birth,

forbidder to warm the water and a CGentile had to do it.

r
was

24, W, Dewzah 1:5
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ZVITI., The Cirvcumecision of Abrormal Children and thoe Sabbath

there wag w0 guestion about permitting a normel
child to be circumeiscd on the Zabbath if that was his proper

tine, there was some question about perniting the performance o

H

tre rite on lie Sabbaii in the cace of en ahnornal c¢hild, An

] < iz

e £ W)
androgynous, a "safek", g "tumtum,” a child who was exlracited
: ‘f;:

througiy the caesarean sec .ion, a child born with two Fforesi-ing
and a child born witioubt a foreskin were all inmclude’ in the

esory of abnormal children.
i

[

m

In the lischnah the Tanra Keme had stated that in the coce
of an androgynous . and "safek" the Sabbath could not be desecrabed
on their account, while k. Judah wermitted the Sebbath dey circume

cisiocn in the cage of an andros

e

ynots,  korcover, R, Judah maine

taine& that not only did the emdrogynous supersede the sabbath,
6

but therc was the wpenalty of "kereth" in his case, The Pent-

cteychal vtasis for R, Judah's view was the verse "Every male among
an _
you shall be circumcised." (Gen, 17:10) "Ivery" isYextension and
7
teaches tie inclusion of the androgyn us wio is part male. The

Pentateuchal basis for the Tenna Kama's exclusion of the andro-

gynous was the verse "And on the eighth day the flesh of his

foreskin shall be circumcised." (Lev., 12:3) ‘he Sabbath was ine
Z2L 810 o
cluded in the term "day" and ﬁﬁjsz'%is Toresiin®™ tauzht that

only one vho is certain (i.e. who beyound any guestion is a male
and subject to the obligation) may supersede the Sabbath. "His
foreskin" would therefore exclude the androgyn-us since it is

9
not certaln that such a one is a male. Similarly since LAJ%Y
"Hig foreskin” mesnt ore who ig gertain, a "safek! (1lit. "One

10
vho 1s in doublt") also may not supersede the Sabbeta, . A

[2
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"gafek" the rabbig sold, was an infant born aflter eight months

of pregnency. BSuch a child wasg consgidered to be like a gtone

and wag not expecte’ to live, Eowover’a child born after

seven months of regnancy was regarded sg viable and the Sabbath
could be desecrated on his account., IL there was doubt about
wiether he wog a se¥$n or eilght month's child, ‘he Sabbath

was not supersededo.” R, Adda b, Ahabah took up the discussion
and maintained -“hat the child ghould be circumcised on the
Sabbath day at any rate, even though there is doubt about ﬁheth@r
e is a sgeven or eight month's child. "In either cace, whether
he ig viable or nomn-viable, he ig to be circumeised; if he is

0

viable, he is rizhtly cirecumeiged; 1f not, one merely cuts flesh,"

ligr the son of 2abina cnd R. Nehuma b, Zechariah suprorted Adda
b. Ahabal'® view that the Sabbath ooild be superseded in the case

of a "gafek" and held that the tesching ag-inst desecrating the

Sabbath in the case of a "galek" applied not to the circuncision
itself, bub to the preliminaries of circumcision,

. A Ppumtun® was a child whose gemitals at birth were hidden
or undevelcnel, and thus 10 was wnot Inown 1f such a one was a
malerr female., I alter Dbeing operated upon the infant was
found to be a male, could his circumcision take place on the
Saﬁbath if that was the elghth day? The tumtum differel from the
andwogynous, in thaghe vas definitely of one sex, R, Slegbi held
that he may not be circumcisel on the Sabbath if that was the
elgnth day because Scripture had said, "I o womoan be delivered

and bear g man-child.,..and in the eizhth day the flesh of his
<y L

foreskin shall be circumcised.”™ (Lev, 12:2,8) The term "day"
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teaches “hat the Sabbath ig superseded, but the verse algo implies
that the child pgust be a "man-child" at the time of hisg birth.
ilence, since it i nmot Xnovm ot the time of hig birth whetbher

he is a male or female, the circumeision of the "tumtuxn" does

nei supersede the Sabbat:, Moreover, R, Sherahya maintained,

1

nig mother is mnot levitically defiled on account of his birth,

fe3]

for Seripture said "If a oman be delive ed and bear a manchild

then she shall be unclean seven days™ (bid) which implies that

ghe is not levitically unclean unless he was a "man c¢hild" at the
' 14
time of hig Dirth. Moreover since ghe wos not levitically de-

T1led, and Scriﬁture had stated "Shie shall be unclean geven days
and in thebeighth day the flesh of hig foreskin ghall be circum-
cised"™ (ibid) (dimplying that only where the mdher has been defiled
through confinement may the law of the cighth day be applied to
the child), hence the tumbum may nobt be circumcised on the

3

“abbath if that is the eighth day, since his mother has not been
15
defiled vthroush confinement.

An inTant vho was ex racie’l through the ceegarean scctbion
ras' likewise congldered to be the child of a mother vho had not
been defiled through confirement, since Scr’ pture hed sgaid, "If
16
& woman,..bear o man-c.ild ghe shall be unclecan seven days." (ibid)

Since ghe did not actually bear her child she wag not defiled
thyough —onfinement and the problem was to delerwne whether the
cireuncision of her child superseded the Babbath, R. Assi had
maintoained that the child of a woman who had not bheen defiled
througis confinement was not circumcised on the elghth dey, but

17
onn the first day of birth, Ageingt H, Assi's opinion it was

L]

pointed out that K, Huna had maintained that the circumcision
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of a child extractel throuzh the caesarean section overrode the

D

Sabbath, while X, Hiyya b. Rab held that the Sabbath may not be

desecrated on his account but he ig certainly circumciged on the
18

elghth day.

Similarly R. Huna had declared that a child with two foresking
gupersedes the Sabbath, while K, Hiyya b. Rab maintained that ne
does not supergede the Sabbalth butbt is certainly cilircumcised
on the eighth day. It was pointed out that in either case--the

child who was exbracted through the caegarean section and the

Cenild with otwe foresking--the law of the Sabbath and the law of

the ecizhth day were interdependent; that ig, 1f an infant must be
circumcisedﬁn the eighth dsy, and the eighith day falls on a
Sabbath, he must be circumecised on the Sabuath. Hence the clre
cume Lsion of a child extractied through the ca sarea$gscction and.

of one having two foreskins, supersede the Sabbath,

Seripbure had stated "And on the elshith day...his foreskin

gvall be circumcised.” (Lev. 12:3) IHence, only the circumgision

of & child vho is certain, l.e., vho definitely possesses a fore=-
L)

skin supersedes the Sabba'h; a child wio at birth appe-red Lo

20
be circumeised does not supersede the Sabbatih, Such a child

was born to R, Adda b, Ahabah ond hig elghth day. fell on the Sab-
bath., K, Adda took him to thirteen circumcigers snd all refused
to perform the operation on the Sabbath, Finelly R, Adda per-
formed the operation himgelf and mutilated the child privily.

i, Adda's contentlon was that a child who at birth appeared to

be circumcised was not actually circumcised; he merely had 4

21
o

guppressed foresiin, There geems to have been a difference of

opinion bebween Beth Shammai and teth liillel over this matter,
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According to i, Xliezer Ha-Kappar, Beth Shammail meintained that
the Sabbath may be desecrated in the ccse of a chilld wthas born
without a foreskin, while Beth Hillel held tha#it could not be

desecrated, There was also some difference of opinion asg to
whether such a child should be circumcised at all, Beth Shammai

maintaining that one must cause a few drops of covenant blood to
flow from him, end Deth Hillel holding that this was unnecegsary,
Lovever, it was argued that Beth Shammail and Beth Hillel did notb
t

aking a few drops of covenant blood from a- child

(o

disagree about
who was born circumcised, hoth maintaining that this was necessary

3+

since aciually the child was not without a foreskin; in his case
thie foreskin was merely suppressed, What they did differ on was
the case of & proselyte who was circumeciged before his conversion,
Beth Shammai maintaining that 1t was necessary to cause a flow

of covenant blood, and Beth Hil:el maintaining that 1t was not
necegsary. Hence, on the bagis of this line of reasoning it

was permitted to desecrate the Babbath in the case of a child who
at birth appesred Lo be wilithout a foregkin, for aetuall%khe fore-

skin was merely suppressed, end therefore the operation coi-

©

siste

[

1 of pricking the membrum to cause a flow of covenant blood,.

In ouly one principle of circomeisglon as 1t related to the
Sabbath wag there no disagreement whatesaver; that whenever a
circumcision took place after the elighth day of birth, ags in the
cage of a progselyte or slave, or an Isreelite vhose submission to
the rite had been postponed, there could be no desecration of

the Sabbath,

€

[y




Rotes to Chapter XVIILI

1. Hermaphrodite

£, 1.e., a child about which there ig doubbt. It was not known

whether he was bLorn after cight or nine months of presnency,
and henee therc was doubt aboubt whether he could live. Tt was
believed that a premsture child, born afber seven months of Dreg-

nancy could live. but not one born after eight months,

2. A child whose sexual organswere undeveloped or concealed
and 1t wag not “mown whether he was a male or female.

4. One who had either two skins, one on top of the other, or
two membra,

5. W, Shab., 19:3

5. Shab. 13ba (top)

6

7. Shab. 136b-137a

8. See above p., 133

9. Shab, 134b (bot.), 135a (top)
10. Ivid.
1le Ibid, 135a

12. Ivid. 136a. If the child is non-viable he will die 8NY =

way, Thereas if heﬁs viable the commandment of circumcision is

fulfilled,

13, Ipid., Thus Mer and #, Nehumi interpret the Tanna Kama
to mesii that the circumeiglor of an androgynous snd "safek" supere
sede the Sabbath, but the preliminaries of ithe circumeision in
their cage do not,

14, Babas Bathra 187a

15. See Shab. 13%6a

16. Bhab. 135b (top)




17. Ipid 135a (bot).

she wag not subject to Jewlsh law, was not

Tinement. The same principle applied to a
gave Dbirth to a child and on the Tollowing
to Judaism,

18. Ipbid 1350 (bop)

19, Ibid,

20, Ibid 1l3ba
21, Thid

22. Ibid,

i, Assi propably bhad in mind the

ehild of = female slave who had not been immersed,snd thus since

defiled through con-

Gentile woman who

day became & proselyte
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XIX, Posgtponement of Circugecision

Under only three conditions was indefinite postponement of
circumcision permisseble-~if the child was 1ll, in which cose
the circumclsion took place seven full days after his fever sub-
sided,i or if the child's brothers had died because of the cir-
cumcision operation,or if the child's appearance wag 2ot normaia
Abaye, following his foster-mether's advice, deelaredd that if
en infant was Hoo red it was a sisn that the blood had not yet
been absorbed in him, and it was mnecessary to welt until the blood
had been absorbed in hisg limbsg before clrcumcision could take
vlace, Similarly if a child was too sreen, it was o sign that
he was deficient in blood and it was necessary to wait until he

2
became :fu].lmbloocled..d

There wags some difference of opinion with regard to post-
ponement of circumcisgsion on a child whose brothers had died be-
cause of the operatlion. According to R, Simeon b, Gamliel, if
e mother circumeised her first three sons and lhey died, she
must not circumecige the fourth. Rabbi, however, whose opinion
prevailed and became the Halacha, declared that il e mother
circumcised her fifﬁt two song snd they died, she mugt not cire
cumcise the third.x "Tn the case of circumcision', the Rabbis
declared, Yone can well understend (why the operation ig danger=-
ous with some children end ot with others), since the members
of one famnlly nay Pleed vrofusely,while those of esnother family

-
may bleed littlel The recognition that hereditary deficiencies

could endanger the life of a child, led to the extensglion of this

3

principle even if it involved theChildren of sisters. In Sépp-
horils there were four sisters, three of whom had circumeised their

children and they died. When R. Simeon b. Camliel heard of thisg
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he declared that the fourth sister shouldvnot clreumcise her
chilc‘L.b However, there ig another account related of R. Johanan
who did nof follow the action of R, Simeon b. Gamliel, It hap-
pened that a women came to R. Johananrrhile he was 1in the syna-
gogue at Ma'on on the Dey of Atonement which fell on a Sabbath,
in that year., 8he told him that the childxen of two of her glg-
ters had both died fLrom cilrcumcigion, and her own child wag to bhe

b )

cireumcised thet day. R. Johanan told her to go end circumcise

him, Abaye rebuked R. Johanan for thie, declaring that he had

perizitted a forbidden and dangerous act--forbidden because as the

third child wes not permitted to be circumcised, the operation

oonstitutedbmanual labor which ig forbidden on the Sabbath, and

all the more so on a Sabbath that was the Day of Atonement, and

dangerous bYecause the third child might have died as a result

of the-operation as did the other two. The rule regarding slsters

ag 1t was later embodied in the Bhulchan Aruch, held as Abaye did,

that 1f the children of twe sisters died beceuse of circumeision,
: 8

the third sister must nov heve her child circumcised. TIn all such

cases the circumciglon wasg posfyoned until a time when 1t was

felt certoin that the individual wag strong enocugh to undergo

the operati n without endengering his life. The Habbis were

probably tnaware of the hereditary vorkinses of a digesse like

hemophilia, . Othervige they would no doubt have guarded and leg-

iglated agesinst circuncision of any male children in mﬁom‘ 1t

yas ce?téin or suspected that thig condition of nrofuse blieed-

ing had been iranémitted, and. they +ould not have get up & prin-

ciple whereby a hereditary deficiency in the Tamily wos proven

~

axiom that the gaving of life superseded everything,?
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Hevertheless 1t was expected that one who had had hig cir-

cumeigion pogtponed for one of these reacons, was obligated to

heve himgelf circumeised when he atltained his majority. Failure
10
to comply meant that he was culpable of Kareth.
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otes to Chapter XIX

1. Shab, 1a7a

2. Shab., 134a

%. Not only is 1t dengerous, but if were circumcised and he
was not full-blooded, there would be no covensnt blood Flowing
from the wound, and circugeision without the flow of covenant
blood is invalid (Df. Somcino Talmud, Shabbath, p675 note 6)

Similaer to Abaye's statement 1g the account related by R,
Natheny VI once visited the sea towns and e womaqbame before me
o had circumciged her first son and he hrd died, her second soh
and he had died, and the third son she brousht to me, I saw that
he was too red snd so I sald to her: VWait until his Dblood is
absorbed. 8o shﬁwaited until his blood wes absorbed and then
cireunciged him snd he lived. On another occasion when I vigited
the province of Capradocis, there was o woman who had borne three
song wnd they were circumeciged and died. fhe circumcised the first
amd he died, the gecond and he died, The third she brought to
me. I saw that hig flesh wa$ sreen, snd when I exanined hin T
could see no evidence of the covenant blood in him. I said %o
her: Walt until he is full-blooded, and +then circumeise. OShe
walted end then circumcised him snd he lived, and they called
him Nathen the Babylonien after my name. (Sheb, 134a(bot.);
Cf. also Tog. Shab, 15(16):8)

4. Tos. Shab. 15(16):8; Yebamoti 64b,

5., Yebamoth 64D

6. Tos, Shab, 15(16{:8; Yebamoth 64b

7. Yebamoth 64b

8. Yoreh Deah, 263




9, In Shab., 132a R. Eliezmer b. Azarish makes the interesting
deduction that "if circumeision which involes only ome of the

limbg «f man, supersedes the Sabbath, how much the more 80

should the gavinz of life (whieh involves the whole body) super-
gede the Sabbath.” The Sabb&th@eing the nost stringent of all
religious regulations, 1t naturally follows that the gsaving of life
overrides all religious dictums,

10. Pesahim 94D,




XX, Progelytes, Slaves ond Aliens

The preveiling view was that in order for one to become

proper proselyle he had to be circumcicsed and perform ritual

ﬁblution. Thig wag the view of . Hiyye b. Abba stated in the

name of R, Johsnan. Nevertheless, K. Eliezer agreed in a Bar-
ailtha that if a progelyte had been circumciged but had not perfofm-
e@ ritual eblution, he vas a proper proselyte, while on the other

T

hand R. Joshuva argued that even if he had not heen circumciseg,
but had performed rituval ablutbtion, he was a proper proselyte,_

The Seges, however, cald thet in either case he ig not a proper
progelyte untlil hie has done both,

A man who desired to become a proselyte was First told of
the many disadventages and sufferings that came from being & Jew,
and he wag also informed on some of the major and minor command-
ments, If he still insisted on joining the Jewish fold, he was
immediately eircumcigsed. If any shreds which would re:;der the
circumeision invalild remeined, he was circumcised a second time,
Tmmediately after he was healed he went through ritual ablution,
and after his ablu%iom@e was deemed an Isrselite in all respects,
But although he was circumeised, if he faileddto undergo ritual
ablution, he was still regarded ag a Gentile.M

It was reported that R, Hiyya b, Abba once vigited the town
of Gabla and there saw gome Isrcelite women who had been mnde
pregnant by heathens vho had been circumcised bul not immersed.,
He reworted the metter to R. Johanan, and the latter told him bo
return to Gabla and declere to these women that their children

5
were lllegitimate,

it
i
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On the other hand, it was held that a heathen who had undecr-

gone ritual ablution and had denounced idolatry was declared a

"ger toshab" ("a proselyte of the gae"). He wes given a year in

wizieh to be circumcised, at vhich time "e was declared a full

proselyte. Butbt in the opinion of R. Jbhanan, a ger toshsb who

allowed twelve monthe to pass by without being circumeised, "wag
' 6
to be regerded as a heretic among idolators,™

There was a Ailference of opinion bebtween Beth Shemmai snd

Beth Hillel with regpect to & proselyte who had been circumcised
before his conversion. Beth Shammai held that o fevw drops of
covenant blood hed to be taken from him, while Beth Hillel dec-
: . "
lared this to be unnecessaryoz

Seripture had states, "He thet is born in thy house and he
that ig bought with money needs must be circumcised." (Gen. 17:13)
This injunction was naturally btaken to refer to slaves, Hole
slaves as cFule were circuncised imnediately after they had been

bought ., Although#hey were permitted to eat of the Pagsover

offering on the basis of Exod., 12:43, they were not, 1f they had

of full Isrecelites,

<

“been beought from heathens, given the statbus

3

Like women and children they held sn intermediste position in

respect of the eommandmenﬁﬁ, being compelled tc obgerve all nege
ative commandments, and certain positive commondments, that were
not determined by the element of time, guch ag reciting the "shemal,
tefillin, ete,

.

Ir a glave who had been bought from heathens did not -ish to

become circumeised, e wag, in the opinlon of gome Rabbis, tc be

resold immediately to heethens, SBome of the Rabbis differed with

@]

regpect to this. It was pointed out that in o cerbtsin town in Pal-
estine, wnerefslsve$ who had been purchased by Israelites from hea-

thens refuced to be cimeumecised, 'her were retained by thelir mas-




ters for twelve months, and if they etill refused circumcision,

ooy

were then resold to heathens, R. Ishmael and R, Akiba differed

on this questilon,the former holding that en uncirecumcised slave

s

could be reteined, the latter holding hat he could not be re- i
- y O

glaves, ag 1t wes elffected hy cir-

cvicision, Tos, Abodah Zorah 3:1L gives the following: "If ome

bought uwncircumeised slaves from Gentiles and eircumoiﬁedﬁhem,

but did not immerse them, snd similerly if one ovmed 2hildren
L

of female glaves thalt vere hot immersed,whether ¢circumclised or

uncireumcised, thelr treading place ig unclean., What about

their wine? In the case of an adult it is forbidden (i.e.,

if an adult sleve whoﬁﬂﬂ cither urcircumeised cr had not heen

immersed touched the wine, ite vsage was forbidden Lo Isreelites)

but in. the casge of minors, it is permitted. And who 1s an sadult?

.

Anyone who remembers or menitlons idolatry and serves it. R, Joge

sald: '"Ihe legal status of Isrselite =laves cven thoush ¢lreut-

iy v/

*othie ovmer admits that

cised, is thaet of Caneanites, that ig, i

the are the children of female slaves who had 1ot been immersed,

The legal gtatus of circumcised slaves
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Cutheans., If uncircumcised “hey are ~s Centiles: that is it

e
Jonme®

thelr ovner admlts thet they are the children of Canssnite Femsle

slaves., The legal status of slaves of Gentileg, even if circume-

cised, 1s that of Gentilesg,"

seripture had steted: "iwvery man's slave that is bought for

e him, then shall he ecet thersof,m

money, thou shalt circumei

o2}

!

|2

®

(i.e. the Passover--Exod. L2:43) Does “his mesn, the ..2bbis asked,

that o slave may be circurcised by Torce? ilab mainstained that
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R
COLE

the verse implied wt the son of a freeman, he added, may

nob be circumeised hy force., ‘o thig Ulla replied: "Ag you

forece "he gon of a freeman, <o
10

the slave of & man,"  The

adnittedly may not clrcumdse by

‘may you nol clrcumclse by Lorce Same

verse was applied tgt each that a master who did not circumcise
¥

hig slave was forbidden to eat of the Passover, just og the

slave wag forbidden to eat of 1t. Scripture had stated: "lhou

shalt circumcise him (i.e.,the =lave) then he shall eat thereof.,”

Who, it was asked, is meant by "he shall eat thereof", the slave

or the master? ITf iqrefers to the glave, Scripture says elge-

vhere (fLxod, 12:48): "o uncircumcised person may eal thereof"

which includes the uncircumcised glave. ilence it musqrefer to

1

e nad slaves whom he 41d not circumecise, he

the master; i.e., if
1l

g

himsell is debarred from eating of the Passover offering.

that faillure to circumcise one's
12

over offering,

R, Tehmael, however, maintained

Ud

slaveddid not debar one from eating of the Pags

~enersl rule was that o slave bought with money was to

be circumcisged on the first day he became the propertvy of his

magter. Hut in Gen. 17 appesr twﬁverseﬁ relating to the circum-

cligion df slaeves that secem to be in conflict with each other.

Verse 12 reads: "And he thet ls clght days old ghall be circum

cised. among you...he that is born in the house or bought with

money of any Loreigner, thalt is not of thy seed", implying that

gslaves whelher bought with money or born in the masgter's house

were bto be circumcisel on the eighth dayv;

day

cther hand, verse 13 rensds

he that is bought with money must needs be clrcumciged,

il.e., on the eighth
alter birth or on the eighth day ofter purchase., 0n the

i "He thet is born in thy house and

T Bince
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Lhe mother

mother he ig not like a Jevish-voon inflent even

k)

ney heve formerly belonged to o Jew, On the other hond 1t was

an

+

held that sueh o child ig like o Jevich-boxn infant ond is cir-
16
cunciced on the cighth day, In the ceoe vhere one buys & Lfe-

L

ale slave on the condition that she will not be subjected to
vhe ritual bath, naturally ber child is mot like o Jewish-born
inTent and he is circumcised on the filrst day.

. One of the questions ralsed by the rabblg vas wnebther the
commandment of clrceumeision wog intended for the other natlons

gtated s  "Miow shaltb

or only for Israecl. Scripture hal
19

keep my covenant,” It was sugscated that the fivst save lhe

commandment of cirveumeision to Israelites, and the sccond to *he

oachites (i.e,, Lo the other netionsg vho are all descended from

Woeh), Ageinst this 1t was pointed out that God nad o

Jdo

cifically to Abraham: "Thou shall keep Wy covenant, thou and

s
o
o

thy seced after thec in their ge encrations,"(den 17:9) meaning

that Abranam snd his descendents were bto keep 1t, but no others,

If so, i1t wes orgued, cirewicislon should algo Dbe izcumbent wpon

to this, it was pointed oul that

Serivture had said: P"For in Isaac shall thy secd be called"{Gen,
17:12); i.c., "thy seed after thee™ refers to Isanc ond nis deg-

coendants., If so, it was ngain orgved, then clvcumelsion should
also be incrmbent upor “he children of Hgou, “ho are algo the

geed of Tgeacl Against wment 1t wes stated that the verse

did not refer Lo all the scod of Teons, but only to Isracl.
K ? o/

The guestion was also ralsed regardi g the six oons vhonm
[}
z0

Keture:: bore Lo Abraham, Since they and their descendents were

.

also the geed of Abraham, vould not circumcilgion be incumb nt

upon them? In enswer to this 1t was argued that the covenant




exlendsd only to Abreham's own sons and

Thug ceirveumelsion is limited to Israel

not bo thelir descendants.

alone,
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Koteg to Chaplter XX

1. Yebemoth 46a. R, Bliever's aizument wosg baged on the

view that the ITsreelites who left Kgypt, althougn clrcumceised,
nevertheless hod not perfoimed ritual ablution, and yet werc
permitted to receive the Torsh at It. Sinai; i.e., to be init-
iated Into Judaisgm. R, Joshua's argument wesg bosged on the view
that the women who left Ezypt co 1d not have been circunciged,
and yet were pormitteﬂ to enter Judalsm by virtue of their hav-
ing undergone ritual ablution,

03

2. Rabbil wog of

Wt

the opinion that just as Israel cnitered
into the covenant by thiree rites, circumcigion (Gen, 17:1L),
immersion (HExod. 19:3), and sacrificial atonement (Exod, 24:5-8)
go algo must progelytes enter by the very seme rites, This wasg
hig interpretation of Hum, 15:14, "And if a stranger +ill so-
journ with you....a8 ye do, g0 shali he do, " (Sifri, Sielah 108)
%, Yebomoth 47a (bot)

. Abodan Zorah 59a

5, Ibid,

6. Ibid., 65a

7. 8ifra Tazrio chap. L; Tog. Shab. 15(16):9

8. Yebhamotn 48D

P

9, Ibid. 4%7a., In LeXkilta Pisha chap. 15, the statement is

made in the name of R. Ishmael, "We L£ind that one ils permitted to

keep unelreuncised slaves, for it is -witten, 'And the son of thy

m

handmald and the stranger may be refreshed' (Bxod. 23:12). To

o e

this R, Iliezer replied: "One 1g wol permitted to keep uncireuwmns

cised slaves, Tor HSeripture says, 'Thor shalt circumeise hLim'"

T m A T 2y -F . il 117 yr %y ean 3 e
(Brod., 12:43) "If so, he was asked, "Vhy then does Sexrip
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say: 'And the son of thy handmeld and the stronger moy be wel-
ie replied, "For this reason: suppose his magter
browzut him Fridey towards efening and there was not suwfficlient
time to civceumcise him before it become dark., Therefore Scrip-
ture says, TAnd the son of thy nendmaid may be refreshed'™.
(i.e., the uncircumcised slave may be "refreshed" or retalned
only until the Sebbath ends but 1f he still remaing uncircum-
ciged he may be retained no longer, for the whole ve?sﬁreads,
"gix days shalt thou do thy work but on the seventh day chialt
thouw rest,...bthat the son of thy handmaid and thestranger may
be refreshed')

10. Yebamoth 48a; Yerushelmi Yebamoth &:1

11l. MeXilba Pieshe chap. 15; Midrash Hagodol Shemoth 24

12, Mekilba ibid.

13, Shab., 135D

14, The child's mother by undergoing ritual ablution hag
become like a Jewess and cubject to all the laws incumbent upon
Jewesees., Thus on the basis of Lev. L2:2-3 ghe becomes defiled
ﬁhrough pirth and a child vhose molher has been defiled throuvgh
confinement ig circumeiseld on the eighth day., »But if the mother
did not take the ritual bath, she is not subject to the laws
ineumbent upon Jewesses and hence 1s not defiled through confine-
men., and her child ig not circumcised on the eighti day bui on
L

the first dsy. Thus in Sheb. 136a K, Aseil mekes tie statemert:

e vhoge mother is defiled through confinement must be ¢’ reum-
ciged atbt eisht days, but he whose mother is not defiled through
_1...‘

¢ nfinement ig not circumeised on “he cighth day because 1t is

gaid: VIf o woman ¢ neeive geed and bear a man chlld, then rhe




asiiall be urclean
of hilg

Ea

cluded in +r
confinement. 18 one
caesarean section

day alfter her

statement and
at Sinsai,
their children
#replied

creed snd

yetb

4.1,
S

R, Ag
The

new law. Against

the mother is nosd

ig circumcisged on

child hag

Tuna and 1,

9 child co

o

o

that

Pt

i

15, 8ab. 1351

16, Ibid. Ge

geven days...and in
ghall

e catego

ehild is
pointed

mothers

LJ.I:J.G:“
wractice of
tulg it

defiled

btecn exbtracted
Hiyye b.
uld be circumeis

circuncision

neais

the eighth day the Flesh

Oe
L5

be circumcised,'"(Lev,. ] -3) - In-

VIO

ry of o woman vho is not defiléd throush

vhose been extracted .throush the

child has

or a Centile woman vho becomes a proselyte the
A
born. Aboye took exception to i, Assils

TN

ibi T

=]

out ( d) *that before e law wvag glven
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b vhien the a new lav wag de-
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od on the 3abbath, neverthele agreed

T 1

takes place on the eignith day.,

R, 46:11 likewise teaches, "If one buys

the wnborn child of a non-Jew's female =lave, M, Johanan says,
le ig eircumcised on the eighth day,' and ik, Hema b, R. Joseph

Semuel also

here is CGen, 17:12
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LXT Clircumecisgion and Leprosy

One of the problems of a purely ftheoreticol nature that

o

“the 7abbis had to contend with in connection *'th circumelsion,

upucar*huo of a "bahereth" or bright spot on 4tre fore-

The

"baheretn" or bright spot was o gympton of leprosy

and Beripture hed stated, "Pake heed i1 The plague of leprog;, "

. (Deut, 24:8) which the Dabbis interpreted as an injuncition agolngt

cutting away a lerrous bright gpot. This injunction apnlied,

K]

of course, to a brisht spot that might be discovereld on anr part

W

0

of the boly. The theoretical vroblem ‘herelore boer me one of

.

finding a FPenta tcucbxl b; sis for ewcluding the foreskin Trom this
injunction. The Hisinahw had already permitted a "bahereth" 4o

be removed from the tip of the Toreskin ot circumelsion, The
Tentateuchal basic was foumd in the word "flesh"w="The flesh of
his foreskin shall be circumcigedM—-"flegnM is stated to inti-
mate that the Toreskin muet be cut ava; even viten = "bahereth!

ls there, The verse, "Take heed in the plague of leprosy" applies
to the other leprous spots on “he body, excluding the foreskin,
Hence circumcision sunersedes leprosy,

Another opinion, however, held that it can be inferred that
clrecumcision supersedes leprosy from the fact %h?t it supersedes
tﬁe Sabbath., And since it supersedes the Sabbath vhich is strin-
gent, how much the nore so leprosy. Thus il is not necessary to
have a Biblierl verse. In answer to thic it was argued: How
do we know that the Sabbeth iz more strinsent? Perhaps lenrosy
lg more stringent since 1% gupersedes fhﬁksacrifioial service and
the sacrificial service guperaedes the Habboth. Therefore, it

#r s 1 1

was necessary Ior Scripbure to state "Flesh™ 4o intimate that even




vhen ¢ brizht spot is on the Tlesh of the fToreskin, it may be

;r:
cut away. Therefore circumeigion supersgedes Lepros. s on the
banis of & Biblierl verse,

Btill another opinion was presented; namely, *thot it con be

inferred that circumeciglion gupcrsedes leprosy because the in-
i &

4 LI S a

Junction to circunmcise is a pogitive comumand, viile the injunc-
4
tion mnot to eut off » bright pot is a negabive command; and
&

e s,

when lhereare a positive and negative command in opnosition to

A

each other, the positive command superseles the negative., An
objection was ralsed to this line of reagoning, It was agreed
that a pogitive command supersedes a negative command, bubt it
was vointed out that Deut. 24:8, the basis for the injunction
against cu'ting away a bright spot, has in it both a posgitive
cand a negative coumand--(the nezative clause ig:  "Take heed
in the plague of leprosy;"the posgitive: "that thou observe
diligently")--ond a positive command may only supcrgede & neg-
ative command by itgelf, =nd not vhen the negotlve command which
it supersedes hasg a positive command etteched to 1t also. There-
fore, the argument continues, it was necesgary for Scripture to
gtate "flesh™, intimating that the flesh of +the foresiin may be
circumcisged even when & "baheleth' is there.

dince the term "flesh' tausht that circumeision superselied

" A o

leprosy, it was cgreed that 1t could be appiied in tie cose of an

adult who hed a bright ot on the foreskin, and also in the

8P
cage of an infant, for in the verces commanding circumcigion to
the adult and to the infant, the term "Fflesh" appears, Thus
Gen. 17:14 (vhich lihe Rabbis interpreted as becing the special

verse commanding eircumcision to an adult whose Tather had not had




174,

)

him circumeised in childhood) reads, "And the wncircumcised male

who is not circumeiged in the flesh of his Toreskin, that soul

shall be cut off from his people.™ Similarly with reference to

p)

the circumecision of an infant Seripture states, "And in the

eighth day the flesh of hig foreskin shall be circumcised." (Tev. 12:8)
Thug in the case of both the adult ond the infant, "flesh" is

stéteﬁ to indicate that a "bahereth™ on the foreskin may be cut

off in the rite of circumcision. But ig there a Seriptural basisg

to teach the same regarding an as yebt uriclrcecumecised child of
intermediate age (i.e., a child between eight days and thirteen

vears and a dey, the age at vwhich he attaing hig majority and

o

% lies to the

the status of an adult'? The verse vwhich

reaches

clrcumeigion of a c¢hild of intermediate age 1s the general com.

mand "Fvery male am.ng you shell be circunmcisged" (Gen, 17:10),

Kow the term "flegh' does mnotb appear here., How tThen can it be

inferred that in his cace, too, circumeigion supersedes leprosgy ?
Abvaye gave the answer by gtating that it can be inferrea

from the other two (the adult and the infant) combined, It

cannot be inferred from th@‘verse applying to the adult alone, for

there is a penalty of being "eut off from his people” in hig case,

o

And it cenmot be inferred from the care of an eight day old infant
& o/ ?

Y bo 3

since in hie cage cirecumcision is a’ itg bproper time. However,
the feature that is comrmon Lo both the adult and the infant is
ihat they must be circumcised =nd that they supersede leprosy,
slnce in both verses the term "flegh" appears, Therefore all

who must be circumcised surnersede leprosy, regrrdless of whether
1t is an infant who ig circumeised at the prorer timé, or a child

ol intermediate nge and an adult who are not circuncised at the

proper time,




Notes to Chaplter XXI

’

L. The full discussion of this

N
Ha,

Shab, 13z2b, 13 Other references

2

3195 Bezah 8D,

2, Negaim 7:5

[ d
e

LGV s 12: :.1)

4, Deut, £4:& '"Take heed in tie

expreseion "Take heed" is taken to be

subjeet is carided on in

are 1, Negaim 7:5;

Y., Nedarim

il

il
X

plague of lenrogy. The

()

negative,




e T

XXII. Conclusion

The many references bo circumcision from the various

Jewish sourees that hove been cited here, indicate conelu-

sively the primary religlous character and significance of L

this ancient law and practice. One may conclude unhesitat-

ingly that there is no significance to eircumcision other
than a purely religious one., The practice of thls ancilent

rite hag always marked some form of relalionship with the

deity. It seems mever to have been & purely ethnic prac-

tice. Certainly it was an act whereby the individual was ;

initiated into the group, but of greater importance wag the

helief that it made for a bond between the group as o

whole and the deity, and hence between tre individual and

the ‘deity,

Whatever the import: of circumecisgion in the pre-

exilic Biblical ers, whether as a pre-marital condition,

or ag a rite thet grew out of an earlier redemptiorary.

form of child sacrifice, or as a ceremony bthat had a close

connection with the annual Passover celebratiom, in all the

Biblieal passages that suggest these comelusions, there is

o' clear-cut agsumptlon that in the performence of the rite

~3,
N}

the will of the deity was being carried out.

By the time the post-exilic Priegtly account in Gene-

gails 17 was written down, the mature of the circumcisgion

act as a mark of relationship bebween Israsel and God had

already been clearly formulated. It wasg the sign of a
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divinely ordained covenant, a covenant which entailed thec¢

acceptance and worship of God by Israel, and in return,
the divine promige that the seed of Abrahanm would be mul-
tiplied exceé&ingly and be elevated to greatness, and that
the land of @anasn would be their everlasting possegsion,
Added to this was the threat of'divine vunishment to any
individual who mneglected to undergo clreuncision,om the
ground that hqhad broken the covenant of God, There ig
every reason fo believe that even at the time the Priestly
document wag @enned, 1t was already established that cir-
cumcision was & sacramental act in the life of every male

individual in the community and that the performance of
& ¥

-~

s

this act insured the combinuoug covemant relationship be- L/”/
tween.the commuhity aﬁd its God,

The succeeding ages did not in any way alter thig
view, but merely embellished it with new content, empha-
sizing more elaborately the great importanée of ciréum=
~cision, especially in times when the rith@s under attack
or in a state of neglect, and regulating more gpecifically
ite practice and limitations. The author of the Book of
Jubllees, living in a reriod when the Hellenic influence
caused gome Jews to regard oircumcisioﬁ%ith mockery, stresses
the religious character of the rite, deseribing it as an
"eternal ordinance, ordained and written on the heavenly
tabletg," The neglect of cireumeiglion by anyone, accord-
ing to thig writer, meant that there wags no sign on him that
he was the Lordig, Because of ité divine character, failupe
to comply with the Llaw vas sufficient ground for one to be

slain and rooted out of the earth. The fantnstic claim
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made by *the author of Jubilees that even the angels were
circumclsed, was but a zealous way df stating the great
importance of the law and of God's great pleasure in

ite observance,

The sction baken by sone of the Hasmonean kings in
foreibly cireumcising neighboring peoples as a proselytizing
act again proves the primary religious charactier of the
rite, snd speaks against any view which makes of circumeision
o practice of an ethnic or racial character. The attltude
toward slaves and proselybes who entered Wilfully into the
fold, gives the same proof.

The treatment given to the subject of cirecumcision by

the Rabbisg, both in Aggada and Halacha, flows logically

from the Biblical law. The chief concern of the Rabbis wag

to obey and follow as literally as possible the Pentateuehalb/ﬂ/

"law, and to regulate 1t o as to meke it most applicable

along practical lines. ILike all Pentateuchal lawsg, circunm-
cigion was to Dbe socrupulously observed becauge of iils div-
ine origin. No other justification wag needed. It was‘a
Pentateuchal ordinance and that in itself was sufficlent,.
When Chrisgtisns and heretically minded Jews argued that
there were righlteous men before Abraham vwho were tucircum-
ciée&, the Rabbig in the Aggada countered with frequent
play on the word ’zf, that God's command alone was suflf-
icient reason for upholding the practice and the law.
Nevertheless ,the Rabbig did attempt to look for the Divine
purpoge in legislating circumcision to Abresham and hié

descendants, Thig they found in the very passage where




the law was most explicitly stated, in the command to
Abrshem, "Walk before me and be thou perfect." Circum-
cision, the Rabbis concluded, was an act that made for
bodily perfection, the foreskin being a blemish above
all blemishes. It was God's inbention that Abraham and
his descendants become perfect. The Rabbls spared no
wordg in praise of the practice, going so far as to gtate
that but for it the world would not have been created, sand
making the claim that had Abraham mnot accepted the law,
God would have,destroyed the universe. ‘The many Aggadie
gtatements telling off the saving powers of circumcision,
especially in the herealter, are likewise attempis to
stress the great importance of the law and a method bf
encouraging its observance., But the many arguments that
the Rdﬁbis gave in suvpport of circumeision, some of them
reaﬁing fantestic proportions, were bul secondary to the
fundamental principle that cirecumcision was a Pentateuchal
ordinence whose origin wes divine and hence obligatory

oN. every Jew.

In the Halacha, the Rabbisg for the most part attempd
to clarify the law and to state its limitations. - Occasion-
ally, as in the case of Peikiah, where no direct Boriptural
gupport could be found to uphold a practice or custom that
had become a part of the ingtitution of circumcision, they
tried to find thi%hupport by the use of hermeneutic prin-
ciples and by attfibuting hidden meanings to Seriptural
words and phrases, In these regpects the treatment given

t#circumcision in the Halacha wag no different Trom that of

L
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any other fundsmental Jewlsh law or practiice,.

Much of the Halachic material 1s taken up with resolye
ing seeming enflictsg between the law of circumcision and
gome other Penbtabeuchal ordinsnce. Thus the case of a
circumeision which fallg on a Sabbath or Festival day, snd
the accompanying problems involving the preliminary acts
in the circumeision, or the casge of & child who is not nor-
mal, loom as the most important, In all these problems,
many of which were of & purel. theoretical nature, the pri-
mary concern of the Rebbig wes to obey the Scriptural
and oral law, and hence it was necessary for them tqweigh
and sift every allusion and iAference and suggestion that
Seripture or fthe oral law gave.

| Thus, although the gubjeet of cirecumcision in Judaism
hag mény gideg and facetse, they are all but aspects of
one fundamental idea, that clreumecision is the gign of
a divinely ordained covenant, and that its observance is

a fulfillment of God'g will,
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