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THE BOOK OF RUTH IN MIDRASHIC LITERATURE
Introduction

The source material for this thesis has been arbitrarily
limited to Midrash Rabbah to the Book of Ruth, the sections in
Yalkut Shimoni devoted to Ruth, i.e. sections 610-890, and a

Kabbalistic Midrash, Har Adonay, quoted by Judah David Eisenstein
L
in his collection of two-hundred Midrashim titled Otzer Midrashim.

An attempt to exhaust the subject is therefore not the prob-
lem involved. It is rather to discover what the above mentioned
sources reveal.

The study divides itself conveniently into three chapters.
The first shall consider the nature, authorship and probable date
of the source material, and a discussion of the Book of Ruth,
its author, its date and its purpose as reflected in the Midrash.
Chapter two shall relate the Rabbinic reactions to the incidents
of the Ruth story and attempt to reconstruct the story of Ruth
as it might have been written by the Rabbis of the Midrash; while
¢ wapter three shall be devoted to a discussion of the attitude
of the Rabbis toward the characters in the story, the type of
exegesis found in the literature, legislation in the Midrash and
Rabbinic sentiments on God and Israel, Torah, Reward and Punish-
ment, Judgment and Judges, etc., closing with a treatment of the
homiletic introductions and proems of Ruth Rabbah.



CHAPTER I
The Sources

Ruth Rabbah, a purely haggadic-exegetic midrash is
grouped together with that general body of literature. Scholars
are 1in agreembnt that from internal evidence it most probably was
among the earlier midrashim since all of it is written in the
language and style of the Palestinian haggadn.l Many of its
1llustrations are in Yerushalmi and in Genesis Rabbah, Lamen=-
tations, Rabbati and Song of Songs. It contains nothing from
Babylonian haggada, Even if there are references to incidents
also mentioned in the Babylonian Talmud like the midrash on
verse 22 of Second Chronicles Chapter four which is cited in
Ruth Rabbah Chapter two and also occurs in Babbah Bathra 91b;
upon closer investigation one finds that what the Babylonian
Talmud cites 1s a Bereitha and not from the Babylonian heggadah,
Throughout the entire midrash "There is not even a hint of any
characteristic of a later time, therefore there is no reason
to place it beyond the time of the later haggadic Rabbis even
thougp it is impossible to date it exactly." During the post
Amoraic and Gaonic period collections and revisions of the
haggadic midrashim took place receiving then the form in which

they have been handed down more or less un:hanged.2 It
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was generally considered that the prohibition against writing
down the "word of the oral law" refered not only to halakot
but also to haggadot. R. Hiya bar Abba severely censures the
reduction of haggadot to writing.® While Rabbi Jochanan and
Rabdi Simeon ben Lakish, contemporaries of Joshua ben Levi,
recognized such collections as demanded by the times and de-
clared "it were better to repeal an interdict (i. e. permit
the writing of haggadot, than to allow the Torah to be forgot-
ten in Israel."4

The haggadic method of presentation differs from that of
scientific exegesis in that it does not attempt to give the
simple meaning of a word, i.e. the meaning of the individual
word and the content of the sentence, in a word, that which
the author wishes to say in regard to a Biblical verse, but
seeks rather to alr a private view of moral content or to
interpolate into the interpretation of the verses prevailing
current ideas. In Alexandria, men like Philo allegorized in
order to find Greek philosophy in the scriptures; in Palestine
they expatiated ©27on all those things which in the course
of time had becom;_;ha usage and custom among the Jews and
which were recognized as moral-religious, during religious
services, for the purpose of proving that these customs already
existed in the Bible. Now and then we find in the haggada
fairly correct exegetical conceptions (which @ back for the

most part to older traditions) some of whicl are not at all
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and others only partly related to the Biblical verse.>

The small midrash, Ruth, consisting of eight sections

accompanies the text of the Biblical book practically without

interruption from beginning to end explaining it now literally,

now allegorically, the first section closes with Chapter 1, verse

2; the second with 1:17; the third with 1:21; the fourth with

2:9; the fifth with 3:7; the sixth with 3:13; the seventh with
4315 and the eighth with 4:19 being the shortest of all comé
prising only two verses. We note in passing that Chapter: four,

verses sixteen and seventeen which speak of Naomi as the nurse

of Ruth's child, and of its being named Obed by the neighbors,
are omitted in the midrash. Either these verses called forth no

comment from the Rabbis or it was not included in the texts which

we haves

Six sections, namely: the second, third, fourth, fifth,

sixth and eighth are introduced by an appropriate proemium;

only the first and seventh are directly comnected with the text.

Even as the Midrash to Esther and the one to Lamentations so

also the Midrash to Ruth opens with a special introduction con-

taining several proemia,

If we examine the content we find that the main idea of
our Midrash is to depict the culture-historical background in

order to meke clear the Ruth story which takes place in the

foreground. The first verse of the text offers the necessary

clues to this depiction. Since the Book of Ath begins with

the words: "It was at the time when the judges were judging,"”
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which is taken in the sense: "It was at the time when the
judges werepeing judged,"® the conclusion which is drawn 1is
that it was a time of moral depravity. The judges perverted
justice, were partisan and took bribes, convicted the innocent
and absolved the guilty. What wonder then that with corruption
at the top there should be corruption at the bottom. Since
the judges trampled justice under foot, the people refused to
obey and took these very judges to task; therefore, the
exclamation: "Woe to the generation which judges its judges
and woe to the generation whose judges must be judged.“7

The Yalkut Shimoni is an haggadic compilation of midrashim
on the old Testament. The author, of whom we shall speak later,
collected various interpretations of Biblical passages and
arranged them according to the sequence of those portions of
the Bible to which they refer. Lengthy citetions are often
abridged or only partially quoted,the remainder being cited
elsewhere.®

In his exegesis of each passage, often in the text itself
the author indicates the sources from which his explanations
are carived.s In the earlier editions published in Sglonica
the sources sre given at the beginning of each corresponding
Biblical passage but later they were placed in the margin.9

The sources embrace not only the major portion of haggadie
literature during the ancient and Ggonic period but also the
haggadic literature as late as the twelfth centurye. The
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author quotes from Sifre Zuta, Sifre, Mechilta, Pesikta,
Tanhuma, Pirke de Rgbbi Eliezer, Shohar Tob, Tanna de be Elijahu,
Seder Olsm, Mishna, Gamara, and both Talmud Bsbli and Yerushalmi,l0
Scholars differ as to the authorship of the Yalkut., It
has been attributed to Rabbi Simeon of Frankfort, Rosh Ha
Darshanim,l1l Rappaport, however, maintains that it was written
by Simeon, the father of Joseph Kara,l? Kerea—Hemed 7i4 ff. This
claim is untenable because he flourished in the eleventh century
and the book quotes midrashim of a later date;l% furthermore it
would be reasonable to expect Joseph Kara to quote this midrashic
work i1f it were his father's, which he never does.l4 Zunz
presents the theory that the author flourished in the early
part of the thirteenth century and maintains that the title,
"Rosh Ha Darshanim," was bestowed upon him later. It is certain
that the manuscript of Yalkut Shimoni mentioned by Azaria del
Rossi existed in 1310.1° Sometime during the latter half of the
fifteenth century the volume reached Spain, Isaac Abravanel
being the first to mention it .1®
The first edition of the Yalkut was printed in Salonica
in 1521, The section on the Prophets and Hagglographa came
out first, the section to the Pentateuch not being published
until 1526, In 1566 a Venice edition appeared which was emended
containing many variations from the Salonica edition. The latest
edition was published in Wilna 1898, which contains

footnotes giving the sources, a glossary of Ffifficult words,
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index of Chapters and verses, of Biblical passages, and a
coumentary by Abraham Gumbiner entitled Zayit ga_-!w.lv

Har Adonay 1is a small Zohar to the Book of Ruth which is
attributed to the t®aditional author of the Zohar Rabbi Shimon
ben Yochal. Since the entire tradition is questioned by
scholars we make bold to state that here too the claim is un-
tenable. The author must therefore remain forever unknowne.
It was printed in Amsterdam, 1712; in Zalkara, 17%4; together
with a book called Lekute Zohar; in Shklarv, 1807 and also

in a collection entitled Yalkut Ha Roim published in Warsaw in
1885,18

The book is written in lsaste Aramaic which is quite
artificial having many Hebraized forms and having little
regard for grammatical rules.

Based on the general Kebbalistic assumption that all the
books of the Bible have allegoricel meanings, Har Agonay seeks
to disclose the secrets of the Book of Ruth. It opens as an
account of one of Shimon ben Yochai's ventures into a burial
cave where he meets with the "faithful shepherd."” Shimon asks
of t e shepherd, "Since it is well known that the Torah, the
prophets and the Hagglographa are allegorical, what are the
secrets of the Book of Ruth?" After praising Shimon ben Yochal
as the "holy light," as one worthy to know the true secrets
of the Torah and after condemning those who assert that the
Bible is just simple narrative, he proceeds to tell him the
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hidden meaning of the Book of Ruth.

According to the haggada the prophet Samuel is the
author of the Book of Ruthl® which was supposed to have been
written to prove David's aristoeratic lineage and to remind
David of the noble simplicity of the customs of his ancestors.20
Another tradition has it that the Book of Ruth was written for
the sole purpose of indicating the great value of human love,21
as confirmed so nobly by Ruth and Boaz and to prove that in reward
divine grace made them the ancestors of the royal house of
David.®2 According to Har Agonay the Book of Ruth was written to
teach people how to worship on this earth so they will merit
the world to come.°® The conviction being that on the three
occasions of Rosh Hashana, Yom Kippur and Hoshana Rabbah the
heavenly hosts sit in judgment over the world and men who
learn the Torah and thus are prompted to do penance through
fasting, recall the merit of their forefathers, and unite the
earth with the holy name.2%

Whatever be the events treated by our book, one version
of an haggada places them in the time of Samgar and Ehud,as
ancther in the time of Barak and Deborah®® and still a third
in the time of Barsk, Deborsh and Jael.2’ On the other hand
there is a view which maintains that Elimelech and his supporters
left Palestine after the death of Deborash and Barak,that 1is
ddring the period in which there were no rulers and thereby &
femine of which Ruth 1:1 speaks which was the result of
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continuous robberies and devastations whereby the enemies of
Israel brought it to the brink of ruin and impoverished it .28
Finally the haggadal: designates Ibgan as the ruler of that
time and identifies him with BoazZ® of whom indeed it 1s
said that he was the president of the orscrl:u.'l:.‘f"’0

The place of the Book of Ruth in the Bible according to
Babbah Bgthrah 14b is before the Psalms to which it serves as
an introduction because David, the author of the Psalms, descended
from Ruth. ‘
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CHAPTER II

The Story of Ruth as Reflected in Midrashic Literature
A. Rabbinic Reactions to the Incidents of the Story

The Antecedents of Ruth

In the time when the judges were in powen’ and
corruption of the worse type prevailed, when judges
I accepted bribes, perverted juutico convicting the
innocent. and absolving ine guilty,? a famine ocgurr
1-2 in the land s0 thot a certalin man of prominence

Beth Lechem in Judah emigrated to the country of Moab

along with his wife and two sons, The man's name was

Elimelech, his wife's Naomi and the names of his two

sons sechlon and Chilion.

The advent of such e prominent personage leaving the
country was of considerable concern wince he was of tremen-
dous influence on his countrymen and set them an example of
cowardice instead of courago.4 According to R. Dosa the
famine was occasioned by & bad harvest in which an invest-
ment of forty-two Sea of seed ylelded only forty-one Sea
of grain,s a condition which made not for a dearth of pro-
vision bui only for exorbiant prices. The emigration of
Elimelech and his family from Judah to Moab was certainly
not justified since as iabbi Simeon ben Gaimliel contends an
Isreselite may leave ralestine for a foreign land only when
there are no provisions to keep him alive,5 But Elimelech

saw in advance that because of the famine the poor would
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search him out and urge him for support. ie and his family
believed that thus his wealth would be exhsusted and antici-
pated this by moving to Moab.” This explains the severe
Judgment of the exile of klimelech.

A short time after their arrival in Moab he dies.

I: Naomi with her two sons remain in Moab for tem
years during which time the sons marry Moabite

3= women by nsmes Ophra and xuth; shortly thereafter
both Machlem and Chilion dlie. Bereft of her two
cbohildren as well as her husband Naomi with her
daughters-in-law prepared to return to her mnative
land for she had heard from traveling merchants
that the word had taken note of His people and
given them food.? So she accompanied by Ophra
and Ruth set out toward Judah, But ere they had
traveled far Naomi said to her daughters-in-law:
"Go return each of you to your motheris heuse.
May the uord deal as kindly with you as you have
dealt with the dead and with me. May the Lord
emable you to find a home, each of you in the
house of her husband.®

Naomi‘*s urgent plea that auth and Ophra return to their
own people is interpretated to indicate her desire to free
herself of the disgrace brought on the family by the marriage
of Machlon and ¢hilion to these Moabite women an act for-
bidden by the laws of israel.? At the ssme time she is mot
umindful of the kindmess which these strange women showed
her sons,in that theyperformed the last rites of the dead
according to the Hebrew lawl® and therefore seeks to impart
to them blessings of the uord.

Neomi kissed them good-bye, but thoznlirted up

I:90 their voices in weeping and said: o,we will
-10 &° back with you to your people.”
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This entire incident is interpreted by the authors
of the Midrash allegorically to indicate that Ophra and
ruth desired to accept Judaism and presented themselves to
Naomi for conversion.}l shat Naomi told them to return to
thelr motker!s house is only 1daecordance to the procedure
imposed upon one who is about to convert a non-Jew, namely
that he point out the disadventages of becoming a Jew and
that for three days he urge the candidate to remain in the

faith of his peoplo.]'2 But only if the candidate persists

is ha to be accepted into the fold.

I: But Naomi said: Turn back, my daughters.
why should you go with me? Have 1 anymore
sons to become husbands? Turn back for 1
am too old to get married. And if perchance
1 should marry and have sons would you wait
for them until they were grown up?" Then
they lifted up their voices again in weeping
and .rpha kissed her mother-in-law goodbye,
but nuth clung to here.

According te ... Isaac Orpha accompanied her mother-
in-law four miles and therefore she merited that four heroes

38 Rabbi Berachya in the name of

should descend from her.
R. Isaac v)serves: Orpha escorted her mother-in-law forty
steps for which later on her descendant (Goliath) was
allowed to defy the renks of .srsel forty days before he was

slain by vavid.l4

fsee,” said Naomi, “your sister-in-law has
turned back to her own people and her own gods;
turn back after your sister-in-law." But Ruth
answered, “Do not press me to leave you, to




turn back from following you; for wherever
you go . will go; and wherever you will
lodge I will lodge; your people shall be
my people, and your God, my God; wherever
you die L will die, and there will I be
buried. May the Lord requite me and worse,
if even death separate me from you."

Here is shown the difference in character between uUrpah
and Kuth. vurpah finally ylelds to Naomi's persuasion and re-
turns to her people and to her god, which the Rabbis inter-
pret to mean when she returned to her people she returned teo
idol worahip.ﬁ But Ruth insists, saying: "Do not vex me, do

not prevent me from going over to Judaism for in any event I

You
shall be converted and it were better through,than through

anyone else."1® When Naomi heard this she began teaching
wuth the laws of a proselyte. r 3 1i-5r "My daughter it
is not customary for the daughters of israel to go to amuse-
ment places of idel worshippers." Ruth answered, “wherever
you go 1 will go." It is not the custom of an israelite

to dwell in a house which has no mezusah. Huth answered
"wherever you will lodge, I will lodge." "Your people shall
be my people," and “your God shall be my God" 1s taken as
Huth's agreement to accept the obligation of all the mitz-
voth.1® And "where you die i will die" refers to the four
types of death decreed by the Beth Din, while "there will 1
be buried refers to the two cemetaries set aside by the
peth uin for those stoned or burned and for those strangled

or executed.+®




I: When Naoml saw that Kuth was determined te go with
her she ceased arguing with her. _o the two of
i8-22 them went on until they came to peth Lechem. Up-

on their arrival in Beth Lechem the whole city

became agitated over them and the women said:

"Is this Naomi?" But she said to them: "Do

not call me Naoml (pleasant) call me Mara (bitter)

for the Lord has dealt very bitterly with me.

I went away full, but the Lord has brought me

back destitute. Why should you call me Naomi,

seeing the Lord has afflicted me and has brought

evil upon me2" Lo Naoml returned from the country

of Moab, accompanied by her daughter-in+law,

Ruth, the Moablitess. yrhey reached Bethlehem at

the beginning of the barliey harvest,

when ikaomi realized that nuth was determined to become &

Jewess the scripture reads "and both of them went" indicating
how beloved the proselyte 1s in the eyes of God for as soon
as Ruth made the final decision God considered her equal with
Naomi.?Y <he time of Naomi's and nuthis arrival in Leth-
lechem is designated according to one point of view as taking
place on the day of the cutting of the omer on which all the
people of the neighboring cities come together%l Another point
of view has it tnat it was on the very day on which Boaz's
wife died and all the lsrselites had gathered in order to
show their sympathy, among them also Naomi amd nuth who wanted
t. take »ary in the funeral procaedinga,22 while a third tra-
dition has it that Ibzan whom they identify with Boaz2® was
marrying ori nis daughter on that day and all were gathered
for the ceremony.24 When the people saw .aoml they could
not recognize her because long poverty and hardship had changed
her countenance. For according to Rabbi Hiya: All suffering

is difficult but poverty is the most difflcult to bear since
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when other types of hardship are over the prior conditions pre-
vail again but poverty leaves a permeanent deficlency as it 1is
written: "My eye is dulled because of poverty."(Psalms 88310)25
Aa for nuth, at this time she is supposed to have been forty
years 01d26 and of captivating beauty.zv

The Meeting of huth and Boaz

23 Now Naomi hed a kinsman of her husband:s, a wealthy
man whose name was Boaz. wune day Ruth, the Moabitess

1-7 said to Neomi: "Let me go to the filelds and glean
among the ears of grain after him with whom I might
find favor." "Go, my daughter,” she said to here.
20 off went Huth and came and gleaned in the field
after the harvesters; and it was ner fortune to come
upon the part of the field belonging to Boaz who was
of the family of kKlimelech. Just then Boaz himself
came from Bethlehem. ~“The Lord be with you," he said
to the harvesters. *“The Lord bless you, they re-
plied. "Whose girl is this?" said Boaz to his over-
seer in charge of the harvesters. "It 1s a Moabite
girl who came back with Naomi from the country of
Moab," the overseer ansvered. "She said 'Let me
glean, if you ple&se, and gather among the sheaves
after the harvesters.' o0 she came and has remained
since morning until now without resting even a little."

The phrase "a man of wealth" SAPHYSS B the
Rabblis rendered as "a man of great power' which some inter-
preted as a "man who had a great capacity for the study of
the 1&1;28 while nabbi Abahu chose to regard °“°'F as actual
physical power and goes on to state that "when a giant marries
& glantess they bear giants, Boaz the b2 B % married
nuth the Y et from which union David was born who in
I Samuel 16:18 is called glant - r =133 22 Futh realizing



that she as the younger of the two women must undertaie the
task of supporting the household asks permission of her mother
to go and glean in the fields.®V 9he permission granted,
scripture reads "she went and came.," It is c.ear ihat one

of these words would have been adequate for the thought. The
redundancy,according to xaobi ElieZer, means that Ruth went

to and fro, hither and thither looking for decent people to
whom she might attach heraelf,51 while Rabba Juda b. Ravui
~imon maintains that the repetition indicates that Huth made
signs on the way in order to be zbie to retrace her steps with
facilitye.Y2 ,hen .uth arrived on the field poaz was not there
ana upon his return he asks of his overseer "Who is that girl?"
The question arises "put should he, .oaz, not recognize her
since she was of his Tamily and had returned at such time

when the entire community were gathered together?" But because
she was so different from the usual women who came to glean
Boaz was attracted to her and inquired after her. +ihe des-
cription of nuth's conduct as it differed from the other women
while she was gleaning in the field is charming. hereas the
woman bent over 1lifting their clothes high and joking with

the reapers &8s they gleaned among the sheaves, Ruth gleaned
while seated with her skirt down keeping at a distance from
the gleaners-35

2: Phen Boaz said to ruth: "Now listen, my girl,

do not go to glean in any other field, but stay
8=-13 here close by my women. Note the iield that they
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are reaping and follow them. Have I not charged
the servants not to molest you? And when you are
thirsty go to the water jars and drink of the
water the servants drawe." Then kuth fell on her
face, bowing to the ground, and said to him,
“"Why have 1 found favor with you that you should
take notice of me, when 1 am a foreigner?" Boaz
in reply said: "I have been fully informed of
all that you have done for your mother=-in-law
since the death of your husband, and of how you
left your father and mother and the land of your
birth and came to a people thaet you knew not be-
fore. May the Lord reward your conduct and may
you receive full recompense from the Lord, the
God of Israel under whose wings you have come
for shelter." "I thank you, sir," she said,
“for yo. have cheered me, 2nd have spoken com=-
fortingly to your maidservant, even though I

do not belong to your maidservants."

This conversation between Boaz and Ruth is interpreted
spiritually as her conversion to Judaiam.34 In order to make
Ruth's acceptance to Judaism possible, for the halacha strict-
ly forbids amorites and Moabites to enter into the congrega-
tion of israel, the Midrash introduces & word twist in the le-
gal prescription by saying only the malie and not the female
persons are meant since only the masculine forms Amorite and
Moabite appear in the lew. ‘herefore the women of these nations
we ‘e free to enter into Judaism.®® The knowledge of Ruth's
exceptional devotion had spread far and wide therefore the
use of the double expression 130 134 .36 The phrase
"may you receive full recompense” AT ST AP
is interpreted as a prophecy made by Boaz to Kuth in which he
fortells the fact that oolomon would descend from her. ‘the

Midrash derives this from the fact that the word o,
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ch also spells wolomon is here used.®’ Ruth is thankful to
oaz for the comforting words he spoke to her when according to
he Midrash he told her: "you are destined to rise to great-
esse .our children are destined to be leaders in israel amnd
you are destined to wear the crown of kingship. Though you

e now poor, from you will issue forth one who shall dedicate

hundred thousand talents of gold to the wemple,"referring to
&nviﬂ. _38
2: Come and eat of the bread and dip it in vine-
& gar. ohe seated herself beside the harvesters
14-17 and he handed her some parched corn. She ate

until she was satisfied and had some left over.
Vihen Ruth got up to glean Boaz gave orders to

his servants. "Let her glean among the sheaves
and do not be rude to her., Pull out some bundles
for her and leave them for her to gican. So

she gle&ned iIn the field until evening; then

she threshed what she had gleaned and it amount-
ed to about an ephah of barleye.

According to nabbil Jochanan the meal which nuth eats is an
incident to be interpreted allegorically end is a forecast of :
the events of the bLavidic dynasty. <+he invitation to "come and
eat bread" means come and partake of kingship. We also learn

. that in time the house of vavid will meet with conflict, that
the kingdom will be divided, and there will be much suffering
hence that part of the meal, bread dipped in sour vinegar.5®

Rabbi Isaac maintains that scripture wishes to point out that a

man should perform every mitzvah with a whole heart for he never
kmows its value. Had Boaz known that there would be & permenent

record of this action of kindness toward ruth he would have
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certainly fed her fatted calves.?? When Ruth finished her meal
she recurned immediately to the field; then it was that Boaz
addressed his servants and toid them not to molest ruth, but
to allow her to glean among the sheaves for she is the daughter
of a king,4leven though a Moablitess her nobility had to be res-
pecteds When one of the servants informed Boaz theat Kuth would
not consent to glean among the sheaves he answered with the next
verse of the plble. "Pull out some of the bundles and leave

them &s !shikhah,"42

23

18-25 Ruth took up the barley and coming into
the city showed her mother-in-law what she
had gleaned. Then she brought out and
gave her what she had left after bedng
setisfied. "Where did you glean to-day,"
her mother-in~-law asked, “where did you work?
Blessed be he who took such notice of you."
00 she told her mother-in-law with whom she
had worked. "Boaz is the name of the man with
whom 1 worked," she said. Then Naomie said
to her daughter-in-law, “May he be biessed
of the Lord whose goodness has failed neither
the living nor the dead. ‘The man is a rela-
tive of ours, he is one uf our close relatives.”
rurtnermore said Ruth, the Mosbitess "he said
to me, 'you must stay close to my male ser-
vants until they have finished all of my har-
vest.'" "It 1s best, my daughter,’ Naomil sald
to her daughter-in-law, Rutn, "that you should
go with his women, so as not to be molested
in any other file.d. 50 she stayed close by
the women workirng for Boaz, gleaning until
the end of both the barley and wheat harvest,
then she returned to her mother-in-law.

+hen waomi asks ..uth “where did you glean?" Ruth answers

"The one with whom 1 worked is Boaz." It 1is writtﬁg

LT B T T LT
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and not Y TCP TN for 'whom I did (something)' and not
'who did something for me.,! From this we learn that the poor
man does the benefactor more good than the latter the former.%°
For the poor man gives the wealthy one the opportunity of doing
good &nd earning the future life. Naomi expressed the wish that
Boaz be "blessed of the word" in thet he is kind to the living
seeking to feed them and help them,%44 and also forgets not the
dead being anxious about the shrouds and a worthy buriald for
philanthropy "gemilath Hesed" is better than "zedakah" alms-
giving. Alms are given only to the living while philanthropy
can be shown to the living as well as the dead.4® FPFurther alms-
means glving of money only while philanthropy includes also per=
sonal influence.47 Verse 21 reads "Furthermore iuth, the Moabi-
tess saild," and R. Jochanan interprets the phrase to indicate
that Ruth still had a flaw in her character and is justly called

"g Mosbitess" since she acknowledges her osbitish lack of charac-

ter when she accuses Boaz falsely of ordering her to glean with

the "male servants” whereas in truth he ordered her with the

48

female servants. Cf. 2:8. That is why har mother-in-law

fearing an outbreask of this Moabitish characteristic told ner

"It is best that you go with his women. "49

Ruth's Appeal to Boaz

Naomi said to Ruth: "Should I not be seeking a
home for you, my daughter where you may be comfort-
able? Now what about our relative, Boaz, with whose
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women you have been? See, he is going to winnow
barley at the threshing fioor tonight. wash and
annoint yourself therefore, put on your best
clothes, and go down to the threshing floor; but
do not let your presence be known to the man un-
til he has finished eating and drinking. See to
i1t, however, when he lies down that you note the
place where he lies, then go in, uncover his feet
and lle down yourself; he will let you know whet
to do." "I will do just as you say,’ she respond-
ed.” So she went down to the threshing floor, and
did just as her mother-in-law had instiucted her,.

"should I not seek & home for you" indicates that a daughter
is not at home untii one is in the house of her husband.so
According to one interpretation Naomi's question, "What about
our relative, Boaz?" was thrown out not as a suggestion to

xuth but merely as & leauaing question in the hope that Naomi
might elicit an admission from her daughter-in-law, for in truth
Nacmi had suspected there was z2lready an understanding between
quth and -0az.”' ,aomi's instructions to Ruth that she "wash
herself" means that she should cleanse herself of 1dola.tr35z
and take the prescribed ritual bath for conversion; "that she
anoint herself," means that she ennoblie nerself with good deeda,55
and dress in her best is an admonition to wear her .abbath
clotnes.”® verse three 1s written: "Wash, anoint yourself aml i

will go down to the thresning floor." Ruth said: "If I go down

to Boagz at night and make my bed at his feet I might neet with
harm." Thereupon Naomi answered, "I will go down" my merit will
accompany and protect you.°? From the word 'gc down"” it is in-

ferred that threshing floors are always made in low lying p;lcea.ss
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That Boaz spent the night at the threshing floor aid did not

go home to sleep, leads ke Abba bar Kahana to give expression

to his opinion that a Talmid Chacham should not go out at night
alone.®’ Kuth had implicit faith in the advice of Naomi but
according to Rebbi xliezer ben rFedath she executed the commands
of her mothes~in-law to wash and dress only after she had reached
the threshing rloor fearing lest she be molested on her way

down by some men because of her captivating charm. He inter=-

preted this as an extreme act vl wisdom on the part of Ruth,58

S H When Boaz had eaten an. drunk, and felt content
he went to lie down at the end of the gialn heap.
7-8 Then she came ir,stealthily uncovered his feev and

lay down. At midnight the man started up, and turn-
iug over, discovered a woman lying at his feet.
Boaz felt content 22%1 means that he praised the

name of the Lord with the blessing R jalayi g R byl .59 Another
tradiviou iuterprets that he indulged in some sweets after the
meal end that sweets incite the tongue to the study of the law.60
otill a third reflection was that Boaz sought a wife and at last
discovered her in kuth,therefore ;-- --; his heart was content

since it is written in rrov, 18:22 Bl il Sl B N o

That boaz should lie down at the end of the grain heap astonishes
Rabbi Judah Ha Nasi so he quéries of Rabbi Pinchas b. Rhema,

"How is it that such an aristocratic man as Boaz should spend
the night beside & grain heap?" Rabbi rPinchas explained it thus:
"Under the prevailing immoral conditions the grain was taken

from the threshing floor and given as a price for lewdness and
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Boaz wanted to prevent this.52 Another tradition has it that
Boaz remained on the threshing floor for the pious whe refrain
from dishonest pursuits were wont to guard their just rewards,
the results of honest labor.5% "at midnight" the Midrash tells
us it was the custom of aning David to get up and play upon the
harp in thanks to wod as it is written in Ps. 119:62. "At mid-
night 1 will arise and give thanks to Thee." He was grateful for
the goodness uod had shown his ancestors in that He put into
Boaz's heart only words of blessing for kuth (3:9) so that when
Boaz arose suddenly and saw her he uttered no insulting words.
For the slightest impropriety in speech would have resulted in
estrangement and the Lavidic dynasty would not have been found-
ed.G4 +he word 2" %1 "and he turned over,” aeccording to the Mid=-
rash should be pointed with a feminine ending and instead of re-
ferring to an act of Boaz should refer to an act of nuth. For
Ruth wound herself around Boaz like a fungus growth,feeling her
hair he was startled thinking at first it was a demon, but then
he realized demons have no heir®S which provoked his next question

in verse nine.

33 "Who are you?" he said. "I am Ruth, your maid-
servant," she answered. "Cover your maidservant
9-10 with your mantle, for you are a close relative."

"May the Lord bless you, my girl," he said. "This
last kindness of yours 1s lovelier than the first

in that you have not run after the young men, either
poor or rich," saild Boaz.

According to the Midrash, the following conversation took




place between Boaz and Ruth. Boaz: "Are you a demon or a
woman?" Ruth: "A woman." Boaz: "Married or single?" Ruth:

"Single." Beaz: "Are you in a clean or unclean condition?”

Ruth: "Clean."®® poaz: "What are you doing here?" Ruth: "I

have come to fulfill the deed of which the Torah says: '"When
your brother is impoverished and sells part of his property,

then shall his nearest relative intervene as his redeemer and
redeem that which was sold. (Lev. 25:25) "Pulfill the words of
the Torah." Thereupon Boaz answered: "If you have come for

that purpose then remain here till morning. If the nearest rela-
tive shall withdraw from exercising his duty, I shall assume 1t."67
Rabbi Berachya points out the difference between a virtuous woman
and a lewd one. Ruth said: "Cover your maidservant with your
mantle," while Potephar grabbed Joseph by the garment and said
"lie with me." (Gen. 39:9)58 Boaz blessed Ruth in verse ten
and called forth the following comment from Rabbi Simeon ben
Lakish: Ruth was about forty years old and was childless in

her previous marriage with Machlon. Since, however, plous Boaz
prayed for her (3:10) she was rewarded (4:13)59 The Rabbis say:
Boaz as well as Ruth was rewarded because of the blessings of the
pious. (4:11)7Y Rabbi Jochsnan infers that Boaz was eighty years
0ld and could have no children until Naoml prayed for him (2:20).
He was rewarded (4:13). Therefore one should never desist from
blessing en old man.’: The Targum explaina the praise in verse
ten: "This last kindness of yours is loveller than the first"

as follows: Your first kindness consisted in this: that you
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went over to Judaism, the second, in that you conducted yourself
like & woman who walts for the Leverite until he is grown up.r"2
Rabbl Samuel remarks that a woman usually loves a poor youth
rather than an old, though rich man.”’® Ruth was the rare

exception.

H Boaz: "And now my girl have no fear I will do for
you all you ask; for all the counsellors of my

11-13 people know that you are a fine woman, Now then it
is indeed true that I am a close relative, but there
is another relative closer than I. Stay here to-
night, and then in the morning, if he will do the
duty of a close relative for you, good; let him do
80; but if he does not wish to do the duty of a close
relative for you, then, as the Lord lives, I will
do so for you. Lie down until the morning."

Boaz says consolingly: "And now my girl have no fear."74
In the phrase YI3N TN1 IN "2 in verse twélve, the word -~A
is interpreted as followe: By saying - '- Boaz expresses his
doubt as to whether the redecmer would fulfill his duty. That

he was not sure of this we also gather from the end of the verse,75

"Stay here tonight" unmarried; this is the last night you will

be without a husband,”’® In verse thirteen 212 T8Iy oy 1s

translated by the Rabbis of the Midrash: "If Tov redeems you."
Tov, according to one tradition, was an older brother of Boaz's.7?
Rabbl Joshua asserts that Tov, Elimelech and Salmon are brothers
and that the first two uncles of Boaz's, and meets the objection
that Boaz speaks of Elimelech as a brother with the assertion

that an uncle may also be callad a brother.’8 "During the night
which Ruth spent with Boaz, according to the traditior of Rabbi




Juden, the yetzer hara tormented Boaz trying to persuade him

to have relations with Ruth saying to him thus: "You are single
and she is single, you are looking for a woman and she is look=-
ing for a man. Go and have relations with her." Boaz, how=-
ever mastered his passion by the solemn oath: "As the Lord

liveth. " 79

CH So she lay at his feet until morning, but got up
before one could recognize another; for 7he said:
14-15 "Let it not be known that the woman came¢ to the

threshing floor." Bring the mantle which you have

on," he said, "and hold it out." So she held it

out and he measured out six omers of barley and

put it on her shoulder; then she went back to the

city.

Boaz directed the word: Let it not be known, etc, to

his house servant according to Rabbi Meir.80 But R, Huna and
R. Jeremiah in the name of R. Samuel b, Isasec claim that the
verse is the prayer of Boaz. All night he lay face downward
and prayed: "0 God, Thou knowest I have not touched her, then
may it be Thy will that it be not made known that a woman came
down to me to the threshing floor, so that the Divine name be
not de¢ vecrated through me."8l Furthermore when Boaz commanded
Ruth to bring her mantle he sigrificantly addressed her in the
masculine 27 so that none of the youths might sense the
presence of a woman if perchance Boaz was heard speaking.82

Boaz gave Ruth six omers of barley for which he merited that

these six righteous men should descend from him: David,
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Hezekiah, Josiah, Hananya-Michael-Azariah counted as one des-
cendant, David and the Messiah.,®3 It is interesting here to
note that the writer of the Targum realizing that six omers of
barley 1s a burden too great for a woman to carry, inserts:

"and a strength came to her from God in order that she might

carry them,84 Though rendered in the English translation
"then she went back to the city", the Hebrew reads x='t "and
he went" to inform us that Boaz accompanied Ruth beck tc the

city gates so that none of the young men would harm her 485

33 And she came to her mother-in-law's. "Who are
you, my daughter,“she said. ‘'hen she told her
16=-18 all that the man had done for her. “These six

omers of barley he gave to me. 'For,' said he,

‘you must not go back empty-handed to your

nother-in-law.'" "Wait, my dauthter," she said

"until you learn how the matter turns out; for

the man will not rest until he settles the

matter today."

"Who are you" seems rather sbsurd to the Rabbis of the

Midrash so they ask: Could not Naomi recognize her daughter?
Of course she could. Thet was not the real question address-
ed to Ruth., One must render with the English 'what'! as though
it were o« Then the question is "What are you, my daughter, |
married or single."86 One of the midrashim explains the last
verse of the chapter thus: Naomi speaking to Ruth said: "Calm |
yourself, my daughter, for we (i.e. our family including Boaz)
are not of those irresponsible persons who give vague promises

and do not keep them. Thus Boaz will not rest until he sees
the matter through this very day.87




Ruth's Marriage to Boaz and their Descendants

Meanwhile Boaz went up to the city gate

and sat down there just as the close relative
was passing, of whom Boaz had spoken. "Come
over and sit down here," he said. So he came
over and sat down. Then Boaz got ten of the
elders of the city and said "Sit down here."
When they had seated themselves Boaz sald to
the close relative, "Naoml who has come back
from Moab 1s selling the piece of land which
belonged to our relative, Elimelech, so I
thought I would tell you sbout it, suggesting
that you buy it in the presence of those whe
are sitting here, and in the presence of the
elders of my people. If you will redeem it,
then do so; but if you will not redeem it
then tell me so that I may know; for there

is no one but you to redeem it, and I come
after you." "I will redeem it," he said.

Since the redeemer went by, just at the time Boaz sat at
the gate in order to accomplish the redemption of Haomi's
property, the Midrash asks whether the relative was already in
the vicinity of the city gate, whereupon Rabbi Samuel ben Nach-
man observes that God would have had the redeemer pass by the
city gate even had he been at the other end of the world so
that the pious Boaz would not have to be vexed by this restriction
to his marriage with Ruth.®8 According to Rabbl Eliezer, God
sent an angel out to lead Tov past the gate in order to crown

with success the zeal of Boaz, Ruth and Naomi in fulfilling

the duty of redemption.89 The Hebrew phrase YITTR ¥3%2 of

verse oneswhich is usually rendered in some such impersonal
menner as "such a one," is here interpreted by Rabbi Joshua

as the actual name of the relative in question.90 Rabbi Samuel

b. Nachman, on the other hand, derives the word 'dumb! 29N
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from VR + He was ignorant of the Torah.9l1 He regarded
the marriage of Ruth, a Mosbitess, as a sin, becsasuse he was
unlearned in the law, for he founded his ocbjection to becoming
Ruth's husband on the grounds of her illegitimate descent; with
the additional remark that the first husbands of Ruth and Orpah
dled just because of their marriage to these women.92 This is
evidence that he was not aware of the new halacha to Deuteronomy
23:5 which makes it applicable only to males.93 From the fact
that Boaz summoned ten elders, in whose presence he fulfilled
all the conditions which enabled him to marry Ruth, Rabbi
Eliezer bar Jose infers that the marriage blessing must be spoken
in the presence of ten men.94 Rabbi Juden son of Pazi hastens
to add, ten are reguired not only for the marriage of a man and
a mald but even for a widow and a widower.?® The Midrash points
out that 4:4 is addressed partly to the close relative, 1.e.
"If you will redeem it, then do so," and partly to the assembled
elders who formed the Beth Din, 1. e. "and if not,etc."96
4:5=6 Then Boaz said: "At the time that you buy the

field from Naomi, you must also buy Ruth, the

¥oabitess, the widow of the deceased, in order

tov restore the name of the deceased to his es-

tate." Then the close relative said: "I can-

not redeem it for myself lest I ruin my own

estate., Use my right of redemption for your-
self; for I cannot do so."

Y1Y3D

Ruth Rebbah remarks that the kesib of verse five V37
namely, with the first person singular ending instead of the
second singular, ©'J7 is proof of the interpretation of Rabbi

Samuel b. Nachman that the relative was ignorant of the law.




- 3.

In consequence of the redeemer's objection to marrying Ruth, Boaz
wishes to indicate by 'I':7 I take her for my own.27 In verse
six, twice the relative says he cannot redeem Ruthe The first

time by way of boasting of his aristocracy, for which sake he
rejected a union with the 1llegitimate Moabite woman, and the
second time because he already had a wife.98 The Targum elaborates
on verse six. "Use my right of redemption for yourself," since

you have no wife, Inasmuch as I am married I cannot take an-

other wife into my house lest I cause strife.??

4:7 Now this was the ancient custom in Israel:
concerning redeeming, and concerning ex-
changing, to confirm all things a man drew
off his shoe and gave it to his neighbor;
and this was the attestation in Israel.

The discussion of this custom is reserved for Chapter

three where we intend to treat all such phases of this study.

4:8-12 Accordingly when the close relative said to
Boaz, "Buy it for yourself," he drew off his
sandal. Then Boaz sald to the elders and
all the people, "You are witnesses today that
I am buyling from Naoml all that belonged to
Tlimelech and all that belonged to Chilion
end Machlon. Also Ruth, the Moabitess, the
widow of Machlon, I am buying to be my wife,
in order to restore the name of the dead to
his estates, so that the name of the dead
may not be cut off from among his relatives
nor from the gates of his place, you are
witnesses today." Whereupon all the people
at the gate and the elders said, "We are
witnesses. May the Lord make the woman who
is coming into your home like Rachel and Leah,
both of whom bullt up the house of Israel;
may you achieve wealth in Ephrath, and gala
fame in Beth Lechem; and from the offspring
that the Lord gives you by this young woman,



may you have a house like the house of
Perez, whom Tamar bore to Judah.

Rav and Levy differ about who took off the shoe, the one
asserts Boaz, the other, the close relative.l00 It seems,
however, that the first is more probable for it was the custom
of the buyer to give the plege.1°1 At the beginning of our
book, 1:4-5, scripture reads Machlon and Chilion, mentioning
the better one first. Here at the sale, however, the reverse
order is given. From this is deduced that one should be on
guard against the worse one in the family. Boaz claims expressly
that he purchased the entire property of Chilion and then Mach-
lon's, so that Orpah should not later contest the sale of her
former husband's property for the sake of her future descendant s 102
Although Boaz and most of the aristocrats descended from Leah,
scripture names Rachel first, v, 11, for she had first place
in Jacob's house.lo3 According to Rabbi Tanchuma who spoke in
the name of Rabbi Samuel, the expression "7 77 the descendant
instead of just 7 as in Gen. 19:34 (story of Lot and his
two daugr-ers) indicates that the Messiah was to be an offspring

of Ruth,.104

43 So Boaz took Ruth and she became his wife;
he had intercourse with her, and the Lord
15-15 made her conceive, and she bore a son.

Then the women sald to Naomi, "Bless the
Lord who has not left you this day without

a close relative. May the boy's name become
famous in Israel. He shall renew your youth,
and be the stay of your old age; for your



- 33 =

daughter-in-law who loves you has borne
him, who herself is more to you than
seven sons,"

Boaz married Ruth after her conversion to Judaism by a

Kethubah, contract, and Kiddushin, sanctification ceremony,.l05

‘This marriage was the necessary condition for the fulfillment of
the blessing which Boaz gave to Ruth (i.e. the one signified by
his giving her the wheat, 3:15)106 "Ang he had intercourse with
her." After Boaz perceived Ruth's noble character, he complied
with the marital duty.l07 e [T A ol 1 ah And God
made her able to concelve, Rabbil Simion ben Lakish sees in this
the fact that Ruth had not the physical structure to bear children,
but God changed her physical structure after she was married to
Boez.108 Rabbi Huna claims it 1is to be attributed to the bless=-
ing of these women, v. 14, (for which we are to be grateful.) that
the offspring of David at the time of Queen Athaliah were not al=-
together wiped out.109 According to the same authority the word

- % which occurs in the blessing means: "Even as the day,
i.e. the sun rules the heavens, so may your offspring hold sway
forever 1. Israel."'C0 Rabbi Judah and Rebbi Nechemya differ in
regard to the interpretation of VA2 TESYT | The first takes
it as the seven family heads in I Chronicles 2:12-15, the other
Bs the chiefs emmerated in Ruth 4:18-21a,111

4: Then Naomi took the child and laid him in her
: bosom, and became his nurse; and the women in
16-22 the neighborhood spread the report of him, "A

| son has been born to Naomi." So they called
his name Obed. He was the father of Jesse, the



father of David. Now this is the geneology
of Perez: Perez was the father of Hezron,
Hegron of Ram, Ram of Aminadab, Aminadab of
Nachson, Nachson of Salmon, Salmon of Boaz,
Boaz of Obed, Obed of Jesse and Jesse of
David.
Although Ruth was the mother of Obed, scripture reports
"a son has been born to Naomi, for Naomi became its nurse, v.l6.
From this 1t follows that he who brings up a child (orphan) in
his house, 1s to be regarded for his meritorious service as if
he had given it 1ife.’1? Rabbi Abahu in the name of Rabbi Jose
b. Simra said: When a sectlon begins with !}  then 1t 1s not
to bte construed with what precedes,whereas 1f it begins with
""™ 1t is to be construed in very close connection with the
preceedingetl® The word '7''7 1s written defectively, 1.e.
without the ' (whose numerical value is six) everywhere in
scriptures except in Genesis 2:4 and one passage, V. 18, which
represents the six good traits which Adam forfeited after the
fall and which will be restored to mankind at the time of the

Messiah, s descendant of Parez.ll4



B+ The Midrashic Story of Ruth

The story of Ruth came to pass during a crisis in the
life of the people of Palestine. Political corruption was so
widespread that the people lost all respect even for the judgea.lls
As a punishment God sent upon the people one of the ten famines
which He had ordained as a disciplinary method to be used from
creation until the coming of the Messiah,11® 1This particular
one was the result, according to Rabbl Dosa, of a bad harvest
in which the investment of forty-two sea of seed ylelded only
forty-one sea of grain.,ll7 Elimelech and his family, a wife and
two sons, who were members of the aristocratic class, deserted
the country rather than ittempt to reform the sinful people or
aleviate the condition of the needy. 118 aAn act unforgivable
since, according to Rabbi Simon ben Gamliel, one is not permitted
to emigrate to a foreign land during stress except when there
is not enough food in the holy land to keep one alive.11® 1n
additlion Elimelech, because of his social position of influence,
set a bad xample f'or his countrymen in that he deprived them of
courage and patlence,breasking down the morale of the nation.120
Nevertheless he takes up his abode in Moab where,because of dis-
‘tinctionsthe men become officers in the army,12l and the two
' sons, after the death of their father, married the daughters of
Ezlon, king of Moab.,122 The death of Elimelech and the dis-

grace of an intermarriage with the 1llesitimate Moabites was




not enough of a retribution for the act of desertion, for in
due time the entire family became impoverished and finally Mach-
lon and Chilion, the two sons, diled. Naomi neard from some
itinerate merchants that the famine in Judah had abated and re-
solved to return to her native country.125 Despite the fact
that there was a deep bond of love between Naomi and her two
daughters-in-law she hesitated to take them with her back %o
Palestine, realizing the disgrace upon herself which would be
revealed by their presencel®4 and the hardships they would have
to endure as despised Moabite womsn.lgs Orpsh is unwilling at
first but after a time is convinced to return to her people,
which is interpreted to mean she agreed to return to idol wor=-
ship.1%® she did, however, accompany Naomi for four miles for
which good deed she was later rewarded in that four gilants de-
scended from her, i.e. Goliath and his three brothers 127

Ruth, on the other hasnd, was determined tc become a Jewess, and
remalned obstinate even in the face of all the warning which
Naomi gave her in regard to the hardships of beilng a Jewess,
That an Israelite woman was enjoined to keep the Sabbath and
holidays,lza and forbildden to attend certain places of smuse-
ment129 could not shake her faith. Even the restriction of
only one God was not too severe,for in answer she gave utterance
to the famous verse, 1:17, "Thy people shall be my people and
thy God shall be my God."90 So together they journeyed to Beth
Lechem, Their arrival, according to one point of view, was

on the day of the cutting of the omer for which occasion all



the people in the neighborhood were accustomed to gather to-
gether.131 Another tradition has it that 1t was the very day
on which Boaz's wife died and all had gathered for the funeral.152
After they had settled in Judesh, Ruth realized that,as the
younger person,it is her duty to provide support, and seeks to
go out and gleen in the field after the harvestera.133 As fortune
would have 1t she gleaned on the field of her near kinsman, Boas,
He seemed attracted to her, for in addition to being of capti-

vating beauty.l54

she was extremely modest, keeping her distance
from the gleaners and working in a seated posture keeping her
skirts downet®° This modesty, according to the midrash, was not
native to Ruth but acguired through her association with Naom1-156
Boaz has a conversation with Ruth, which is allegorically
interpreted as her conversion to Judnism,157 in order to make
her eligible for acceptance into the house of Israel,.158
Because Boaz was disposed kindly toward Ruth he instructed
his servants to help her in every way, even to drop sheaves
purpogely so that she would have a greater gleaning. As a result
ghe returned home with more grain than it was usual for one to
get in one day. This aroused Naomi's curiosity as to where
Ruth had worked, and after finding out it was in Boaz's field,
tells Ruth that he is a relative of theirs. Together they
enter upon a plan to induce Boaz to marry Ruth. Naoml glves
her the advise to wash,ammoint herself, dress in her Sabbath
clothes,159 and go down to Boaz at the threshing floor, and %o

trust that Boaz will be attracted and marry here



Neomi is certain that Boaz will remain at the threshing
. floor over night since the morals of the people were so lax
that the owner of grain had to remain 2nd suard 1t since the
men were accustomed to pay the prostitutes with grain.140

Ruth goes down to Boaz and following the devised plan
marks the place where he is asleep; there she lies down at his
feet, entwines herself around himl4l and awakens him with the
tickle of her hair.l4? Startled, he would have probsbly cried
out, perhaps even with a curael43 but all being the work of
Providence, Ruth calms him by revealing the fact that he is a
near relative and as far as she knows, eligible to redeem her.,
He tells her that there is yet a closer relative who must be
given the opportunity to redeem her first, but that he is next
and will do so if he gets the choice. Boaz blesses Ruth and
tells her to remain there over night. We are told that all night
Boaz has & struggle with his yetzer hara, which tries to prevail
upon to have intercourse with Ruth but he finally triumphs and
sweare he will not violste her.l%4

In the morning Ruth and Boaz arise early before anyone dis-
covers them together. Boaz gives her six omers of barley and
escorts her as far as the city.145 Ruth returned home, while
Boaz went to seek out the close relative in order to give him
his opportunity to acguire Ruth as a wife and the property
which Naoml was sellinge

Such an act required the presence of witness.s,therefore,



Boaz went to the city gate where it was the custom of the elders
' to hold court. It beilng destined that Boaz should marry Ruth,
| God has the close relative pass the gate just as the assemblage
1s in session, indeed the midrash tells us that had the close
relative been at the other end of the world God would have caused
him to pass the gate at this moment .1%®

In our text this relative is referred to as YSoVN 373
which according to Rabbl Joshua was his actual nama.l47 while
Rabbl Samuel bar Nachman claims he was thus called because he
was ignorant of the Torah zon 148 g thought that the first
husbands died only because they married these Moabite women, as
for me, I better not attach myself to these stained women and
avoid bringing confusion into my family.149 The new interpreta-
tion of the scripture: that reference is here made to the males,
but not to the females of these two races, was altogether unkmnown
to hime.190 Another interpretation has it that he refused to
accept the conditions of the redemption because he already had
one wife and did not seek any strife in the family by adding
another one to his householdel®l

Boaz, now free to marry Ruth, does so in the presence of
the same assembly, acquiring her and the property of Naomi,
Machlon and Chilion. With the blessings of the people that his
house may be like the house of Leah and Rachel and like the house
of Perez whom Tamar bore, Boaz and Ruth depart.

We are told in the midrash that Ruth was incapable of



motherhood and Boaz was childless, but because of the pious

|blessings of the people they were able to have children,152

| and because of their plety they were worthy to have the Messiah
descend from them. 153 With thls the midrash closese
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CHAPTER III
RABBINIC ATTITUDES REFLECTED IN THE MIDRASHIC LITERATURE TO
RUTH AND AN EXPOSITION OF THE HOMILETIC INTRODUCTION

A, The Characters of the Story.

The Midrash speeks of Ruth with the greatest respect and,
elthough she is of heathen descent, association withwhom Scrip-
ture expressly forbids in Deuteronomy 23:4, the Rabbis internret
this prohibition to refer only to the male descendents,1 thus re=
moving all stigma from the character of the woman andmaking the
subsequent associlation of Boaz with Ruth in every resvect accept-
ables Here we find a striking incident of a type of legalistic
procedure often used by the Rabbis wherein a strict insistance
on the letter of the law makes for a liberal rather than a re=-
stricted legislation.

The mo~al character of Ruth is of the finest. In many wavs
does the Midrash describe her fidelity, modesty and decency.

Thus, for example, special attention is given to her behavior

when picking sheaves in the field of Boaz. Becsasuse of the striking
contrast between the modesty of Ruth and the boldness of the other
women in the field,2 and because of the wide-spread reputztion. eke
she had attained as a virtuous woman who had remained faithful

to her mother-in-law during times of hardship,slﬁﬁﬁtggg]attractive

to Boaz, It is, however, claimed that modesty was not native to




Ruth but acquired through her association with Naomi.4 TIndeed

one direct reflection of her integrity is cast by Rabbi Chanin

bar Levi when he refers to her as"truly a Moabitess" because she
failed to be accurate in restating the command given her by Boaz.?
While he told her to glean together with his women, she recounted
it as though he placed her with his men,

According to the haggadah,Ruth was supposed to have been
the daughter of a King6 and although when she went forth fram
Palestine she was already forty years old,7 she is sald to have
been of unparalleled beauty.8 The nmmegij_ia a derivative of TW7
and indicates that she observed and followed the way of her mother-
in-law.?

As for Boaz, he 1s considered by the Midrash to be one of
the outstending men of his day.lo As has already been stated he
was identified with the judge Ibzantl and designated as president
of the court.12 Through his prayers he is suoposed to have softened
God's heart and thus to have put an end to the f‘:au-nflmaul;5 To Boaz
is attributed the modification of the law in Deuteronomy 23:4,
a8 relsting only to the male descendanta,14 and also the command
to greet people with God's neme<+® Of him the Rabbis speak only
with words of praise.

Neomi is presented as a noble woman who, by instruction and
example,led Ruth on the path of morality and virtue,16 and with
maternal solicitude sought the welfare of Ruth after the death
of her own husband end two sons. Her name is derived from the

word CV3 meaning pleasant-17




Elimelech 1s the antithesis of Boaz. Also pictured as a
powerful figure in the community}she fails his countrymen in a
time of crisis and shows them an example of cowardicc. Afraid
lest the people might look to him for sustenance, and thus his
wealth might be depleted}ghe flees the country. His selfish nature
is brought out in his very name which is interpreted as a combination
of '°® and 71°C pmeaning mine is the kingdom.20

As for Machlowu and Chilion they are unfortunate creatures
whose fates are forecast in the very names thev bear.21

Orpah 1s placed in a very bad light. To be sure, she is
called, together with Ruth, the dausghter of Eglon,22 but for the
rest she 1s represented as diametrically opposed to the latter.2>
Especially is she suspected of leaving her mother-in-law and re-

24

turning to idol worshin. iler name 1is also indicative of her

et meaning

personality being nothing more than the Hebrew word
to show the neck, which she did when parting company with Naomi
and P.uth.25 She is, however, credited with being the ancestor
ol Jolisth, a reward for the little fidelity she did display

i
toward lLiaomi.<Y

B. Textual Exegesis in the lildrash to Ruth.

Midrashic literature in general pays special attentio;;syn—
tactical and linguistic peculimrities in the text, basing many of
its interpretations upon words, vhrases, and letters. Indeed the
book of Ruth opens with just such observations. Hence no study

would be adequate unless this phase of the litorature be considered.



The very first word of our text 1s treated thus by Rabbi
Tanchuma and Rabbl Berachya who have traditions from Rabi amnd
Rabbli Eleazer respectively to the effect that every instance
where the word *n*1 occurs, it was a tragic event in the history
of Israele27 Rabbi Simon ben Abba in the nsme of Rabbi Jochanan
asserts that the word according to the context in which it is
used indicates both joy as well as sadness, and indeed the deepest
joy as well as the deepest sadness.28 Rabbi Samuel ben Nachman
claims that s5+1 indicates only a sad event while ') on the
other hand & joyous one 29

The word 7”'' (1:1) used in connection with journeying

instead of some such word as Y®'' which 1s usually denotes travel

for a distance, indicates that Elimelech went like a dependent.3o

Speclal meanings are attached to repetitions as for example
in the phrase 135 WA (2:311) the first word is taken to in-
dicate that Elimelech heard of Ruth's kind deeds from the peopnle
at home, while the second word includes that he also heard of her
virtue from people of the surrounding district3l making the im-
plication clear that Ruth's reputation as a kind and virtuous
girl had spread far and wide over the land,.

Superfluous words, as well as striking juxtapositions of
words and phrases call forth special comment. The phrise
1712 1oy gives opportunity for the interesting observation of the
Midrash that in the case of the wicked the word irr always fellews
follows their name, 1.8. '°¢ P'%3 (indicating arrogence) while

as for the righteous it always precedes their name, i.e. NIPOX 1oR)




showing their kinshin in character to the creator of whom
it is also written (Ex. 6:3) ERS YPPIII K +v jpey 92
The_EEEiAand kethib lend themselves readily to the inter-
pretation of the Midrash. Thus the word B2 which occurs in
Ruth 3:4 01782 , with the superfluous letter ) y indicates that
Ruth slept six hours at the feet of Boaz,33
Many words derive a different meaning through vocalization
FIACZRY  meaning maidservants becomes  MIACFA mothers.®% Thus
ihe kidrash seeks to honor Ruth and count her among the mothers
of Israels Still other words change their meaning bv the context
in which they occur that passages are cited where n7r means city,
3'r means province, and n3vie means climate.o0
A
These interpretations are to be taken only as haggadic. We

cannot expect to find either grammatical or lexicographical accuracy.

Now and then we may come across amongZ & host of fanciful interpre-

tations, some which indicate the beginnings of sciertific exegesis,

but for the most part they are interesting only as demonstrative

of genius in mental gymnastics neculiar to the medieval Rabbi.

Ce« Legalisms Reflected in the Midrash to Ruth.

We have already svoken of the conversion of Ruth in chapter
two. It seems that the entire legal nrocedure was fixed and the
Rabbis of the Midrssh have but to indicate how each requirement
of the ceremony was executed. This they do by the use of allegori-
cel interpretations as we have seen. The readiness on the vnart

of Israel to accept proselytes is 1llustrated in the sentiment
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of Rabol Isaec who said: "put them off with your left hand but
draw them nigh with your right."3® According to the Yalkut,
guoting Talmudie injunction,when one expressed the desire to be=-
come a convert to Judaism, the following oudstions are put to
him: "What do you see in Judaism thet you wish to become convert-
ed? Do you not know that Isrsel is in trouble, preyed upon by
other netions?" If he says 1 know and vet I am not worthy of be=-
coming a member of Israel, then he is accepted immediatelyvy, He
is next informed of some of the lenient commandments and some of
the stringent ones. IHe is told of the 551&3 of Liket, shikhah
and Feah. He is told: "Know that when you were not a Jew you
ate forbidden fat snd was not punished with extinction ©3,
vou desecrated the Sabvath and were not punished with stoning

a%';t « Now if you do these things you will be thus punished.
But just as the convert is informed of the nunishments so is he
informed of the rewards and told that the world is not prepared
excent for righteous men. The convert may vet change his mind,
if, however, he does not, then the ceremony procedes (with the
circumcision, r tual bath and sacrifice) and they do not over=-
burden him with commandmente.37

Two interesting reflections on contemporaryv Rabbinic atti-

tudes are drawn from the book of Ruth in this connection. It
seems there was a complete separation of Jew and heathen, as far
as their social 1life was concerned, for when Naomi warns Ruth

of the restrictions she assumes when entering Judaism one of the



strongest is that she mist. not attend the places of amusement

of the heathen,38

obviously because of their immoral presentations.
The favorable attitude of the Rabbis of this era toward those

whe proselyte to Judaism 1s also clearly voiced in the statement
that "as soon &s Ruth expressed the desire to embrasce Judaism she
became equal with Nsomi in the eyas of God.®? Perhaps we might
also infer that at the time of the composition of Ruth Rabbah
Moablte women were actually admitted into the household of Israel,
and thet the innovation ettributed to Boaz?C was more than the

mere rationalization of a detail in the story.

In connection with the procedure involved in the redemvtion
of Kuth by Boaz, the Midrash gives an historical account of the
anclient customs used in the business of buying and selling proper-
F¥e

Aforetime when one acguired provnerty either by A71N3
redemption or na91pr exchange, and he wanted to make certain
Lne transaction would remain binding, one would remove his shoe
and cive it to the other4l in the presence of wiltnesses. Later
(In post Bibli 'al times) the custom of n¥¥; (being cut off, separated)
wes instituted. When anyone sold his field, i.e. outside his
own family, his relatives would bring vessels which they filled
with parched corn and nuts, break them in the presence of little
childrene. The children would pick up the corn and nuts while

celling out: 8o and so has been varted from his property. In

the event that the original owner should buy back the property

al
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the same scene would be reenacted and the children would call out:
so and s0 has agaln acquired his 1:>:r-tf)p¢=.-r1:.y'.4'd This was done as a
safeguard for posterity since adults were vermitted to testify
that as children they ate nuts at so and so's hetzazahe *°

The same procedure is said to have taken place when one
married an unworthy wife. Only then it would be proclaimed: so
and so becsuse of his marriage i1s parted from his family. If,
however, he divorces his wife, the children would proclaim: so
end so has been restored to his family.44 In later times they
again returned to the custom of removing the shoe and sendal,. %®
#hile in still more recent times the sale was validated with rE2
(money) vz (a written document) and ApTh (taking possess=
ton) .46
Kabbi Jose said in the name of Kabbi Jochanan "a coin
o' 2 value less than a perutgh is not sufficient to meke an acqui-
sition valid."47

Rabbl Eliezer expresses the opinion that if one passes through
the length and breadth of a field (with the intention of purchasing
it) he has aciuired it, following the orinciple of acquisition
by tresnass. While the sages say one does not acguire a field
excent by aptn actual possession (which implies making improve-
ments.)48

We also learn from the book of Ruth the halacha that marriage
ceremonie=z, whether of & man and maid, or of a widow and widower,

must be performed in the presence of ten men.49
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Ds Cultural-Historical Implications in the Mildrash.
The agricultural setting of the book of Ruth gives the Rabbis
of the Midrash an opportunity to picture for us their conceptions

of certain customs of Bible times, for example, we learn that on

the day of the barley harvest,around PesacHiall the inhabitants

of the adjacent cities came together to celebrate the beginning
of the harvest with great pamp.51 We are also informed that the
threshing floors were always built in low placea,52 and that be-
cause of moral depravity the owner had to guard his grain by
sleeping at the threshing-floor lest it be stolen and paid as
hire for lewdneas. "

A military question arises involving the relative value of
fields of grain and 1s thoroughly discussed. The Israelites in
thelr fight with the Philistines trampled down a barley field
(1 Chron. 11,13) or according to 2 Sam. 23 a lentile field and
"rescued it" which means they restored it to their owners. From
these passages the question is evoked whether the owners of a
lentile field destroyed by an army may be indemnified by a bar-
ley field or vice versa. The Rabbis disagree and no definite dis-
cussior is given.54 The Midrash tells us that King David would
accept neither of the Rabbis arguments and renders his own de-
cision thet a king may make a path destroying any field regard-
less of the type nf grain upon ite°°

The kissing at the departure of Orpah from Naomi and Ruth

provokes the remark that all kisses are indecent except three,

the kiss of grace (favor) the kiss of greeting and the kiss of
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departure. That these kisses are permitted is indicated by three
such inclidents in the Bible where kissing took place.56

Further we are apprised from the command given Ruth to change
her clothes (Ruth 3:3) of the prescription that one must dress
differently on the Sabbath than on week days, whiclh makes it
necessary for each person to have at least two suits of clothes.S7
Rabbi Simlai discoursing on this same theme tells that his stu-
dents came to him complaining that they were too poor to comply
with this command to have at least one change of gmarment. He

answered them it was merely to insure that one would clean his

zarments for the Sabbath if he could not afford a change.sa

E. Rabbinlc Sentiments.
l. Theological.
(2.) God and Israel.

The records of man's deeds which was formerly kept by the
prophets is now kept by Elijash and the Messliah, and sealed by
sod himself.59 Isregel is stubborn in their sinfulness yet God
ig menerous and long-suffering with them. Though Israel 1s re-
bellious God says: "It i1s imnossible to destroy them, it is im-
possible to return them to Egypt, it 1s impossible to exchange
them for another neople, therefore I will punish them with
cnastisement snd discipline them with famine.”"®0 This cannct
be interpreted that God does not possess the power to destroy

or exchange Israel for indeed God for the Raubis was all powerful,




But rather this indicates that Israel has the special favor of
God, hence He is patient with them. In the sentiment of Ravobi
Simeon ben Jochai, "Though God has dominion over all the world
yet He hes shown special favor to Israel in being known as “the
God of the people Iarael."el
Psalm 94:14 reads, "For the Lord will not cast off His
people, neither will He forsake His inheritance.” While 1 Same
li:2: reads, "For the Lord will not forsake His people for His

great name's sakeeess'

The significant difference betwean these
two passages, namely that th=2 reason for God's fidelity to Israel
is not the same in both instances, leads Kabbli Samuel bar Nachman
to the followd ng opinion: "There are times when God is favorable
to Isrsel because of Israel and there are times when He is favor-
able to Israel for His own great name's sake.“6z Rabbi Ebo says
in the same connection: '"When the Israelites are meritorious in
their own right God favors them 'for the sake of His people,' but
when Isrsel is not worthy then God favors them for 'Hls greal name's
sake."%% The Rabbis claim "God is fsvorable to Israel in Pales-
tine for *1eir own seke while He favors Israel in the dlaspora
for His great name's sake."%% since God shows favor to the pro-
selyte who draws nigh unto Him, how much the more is He favor-
ably dizposed to Isresel who have kept His Torah for all time.65
(b.) Torah.

1:1e Torah 1s likened unto bread; for commenting on on% “2¢?

the Midrash tells us Ruth clove to Israel who received the Torah,



(which i# like bread) as it is written 'OR%2 10R% 129
come eat of my bread.s6

When Israel accepted the Torah it created itself, since had
they not accepted it, God would have turned the world to chaos
again.67 Though guilty of all the transgressions that the other
peoples of the world committed, Israel went to heaven because it
accented the Torah,68

One of the conditions under which the veople at Sinail were
granted custody of the Torah was that they should neither add
nor detract from its mitzvoth. The Rabbis ask: did not Mordechsl
and Esther add to them when they decreed that the Megillah should
be read on Purim? The apnarent difficulty 1s resolved by the old
orinciple that since there is no fixed order for the books of
the Bible ( @RI ANIRCY DIPR 1°X ) gand since 1t is written

ar %2p nre we learn that Moses undertook to keep Purim and
we lmow that whatever Moses did God sanctioned.®? Hence there
was no violation of the commandment and it is still valid.

The Midrash tells us that one of the names of the sons of
Elimelech .as PRI "an incenaiary’ because they burned the Torah.
Rabbi Menachma in the name of Kabbi Acha asked: "And did they
actugally burn the Torah? No, 1t teaches you that when a person
trensgresses one mitzvah from the Torah it is as 1f he had burned
1t,70

(¢.) Reward and Punishment in this World and in the Future

World.

71

God will alwavs do His part if man but does hise Every



good deed that man performs is rewarded. DBecause Orpah accom-
panied her mother-in-law and Ruth, according to the one tradition,
for four miles she was rewarded with four Giant aons;72 according
to another tradition she traveled with them for forty days, for
which she was rewarded in that her son Goliath received a stay

of sentence for forty days and was allowed to taunt Isrszel for
that period before David arose to slay him,’® Since Boaz gave
Ruth six sheaves he merited that six righteous men should descend
from hime %

As for punishment it never comes except to the one who can
bear it. According to Rabbi Huma:who spoke in the name of Kabbi
Sarmel: The famine which occured in the time of David was destined
to appear durling the reign of Saul but because Saul was like syca-
more wood (i.e. weak) and would have nrobably turned to 1dol
worshin, God postponed the famine and orought it during the time
of David who was sturdy like olive wood and could withstand the
burden without losing faithe'® Kabbi Chiyu Raba in the name of
Rabbi Samuel b, Rabbi Elazar, in the same connection, relates the
parable of a d.aler in glassware who carried a box of glasses
but when he wanteu to hang it up he brought along a hook strong
enough to hold the box, drove it into the wall and hung the bax
upon ite Thus no one is placed under a burden too great for him
to bears’©

While a man is yet on this world he may change his lot for

the better or for the worse, b7t once he has reached the world



to come he can no longer change it. A man who is great may be-
come small and one who is small may become great.77 Figuratively,
a dog may become a lion and vice versa.'® 4 man who 1s crooked
may become straight snd one who is straight may become crooked.
Man's chance to establish his status is in this worlde Once he
reaches the world to come it remasins always the same.79 By way

of illustration the story i1s told of two wicked men who were friends
in this world. One repented while he was alive and the other re-
fused to revent. When they came to the next world the one who
refused to repent and found himself in the company of the wicked,
saw his former friend in the congregation of the righteous. He
complained, "What injustice. We robbed together, we committed
murder together and here I am among the wicked and he is among the
richteouss.” The heavenly hosts answered: '"But he repented and
vou refused to repent.’ So he szid zive me a chance and I will
recent." They enswered him: "Fool, do you not know that this
(hezven) world is like the Sabbsth and the world from which you
came (earth) is like Erev Shabtathe. If one does not prepare food
on Zrev Shabrath, what will he est on Shabbeth? Do you not know
thet this world (hesven) is like a sea and the world from which
you came (earth) is like dry lend. If one does not nrepare food
while on dry land, what shall he eat when at sea. Do you not

know that this world (heaven) is like a desert, and the world from
which you came (earth) is like fertile soil., If one does not ore-
vare food while on fertile soil what shall he eat when he journies

into the desert?80
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The death penalty as punishment for sins committed is ex-
acted as a last resort. Even person afflictions are delayed un-
til last. God strikes first at the things which a man pOossesses
then at the man himself. He always shows His displeasure with
the conduct of an individual by a series of afflictions of ever
increasing severity, giving ample opportunity for the sinmner to
repent and mend his ways. The Rabbis use the case of the afflic-
tion of Job as the classic example, First God destroyed Job's
cattle, then his house, then his children and lastly He afflicted
Jobl52 The same procedure holds in the case of Egypt. First the
vineyard and fig trees were destroyed, then hail descended on the
cities and finally the first born were slain.B< Plagues likewise
afflict first the house, then a man's clothes and lastly his body.a3
In the case of Machlon and Chilion the same thing transpired. First
their horses, ssses and camels died, then their father Elimelech

died and finally they themselves died.84

The Rabbis' view of death, however, was that it is a natural
phenomenon, and should be dealt with as such. All are born to
die, of extreme importance, however, is that a man departs from
this world with e good name .85

(de) Judgment and Judges.

The Rabbis of the Midrash have such high regard for that
which 1s just that amid all the sentiments of mercy and long-
suffering Resh Lakish puts into the very mouth of God the utter-
ance, "Even though I am your redeemer what helpccan my redemption

be in the face of judgment."S6
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As Tor the judges, God honorea them by calling them mods,
but the Jews despised them, therefore, "woe to the generation that
judres its judges."87

The Book of Kuth must have been written, according to the
rebbls, at a time when the judges had little control over the neople
because they were in no position to demand the respect of the
massese If an Israelite was guilty of 1dol worship and a judrce
tried to sentence him, he beat the judge &nd said: "What he sought
‘0 do to me I did to nim."""

lien refer to a judge who erverts justice by five names: rer-
versa one, hated one, horrible one, excommunicated one and abomin-
sble one,sgwhereas God calls him five other nsmes: evil one,
sbuser, breaker of the covenant, one who enraces and contrary one.go

One wno is & artial in judgment causes five things to be=-
fzll the worlde He makes the land unclean, he curses the name
o God, canrses the Shechina o depart from the world, causes Jews
{2 r~erish by the sword of their enemies, and cuuses Jews to be
exlled from Falestine,91

In coni. ction with rendering decisions the Rebilds tell us,
do not infer from one set of clircumstances what you would do on
an other occasion, beca se no two sets of circumstances are the
sane, 97

2e Social

(.) The Family,
There are several expressions of opinion in our Lidrash re-

lating to the inner cirele of tne fanily whleh deserve mention in



our studye An interesting story illustrative of the fact that
cilldren are naturally disposed to loving their mother more dear-
ly than their father, is told by Rabbi Meir. On the occasion of
the death of the mother of Avnimos the Cardite Rabbi Meir went co
visit him, and found the entire household seated in mourning. Some
years later Avnimos' father died, and sgain Rabol Meir went to
visit him. This time the entire household were busy with their
daily tasks. Rabbi Meir,astounded,said to Avnimos, "It seems to
me your mother was more beloved by you than your father." "That
is at should be," answered Avnimes, Zor is it not written, "to
your mother's house," and not to your father's house. Rabbl Meir
. agreed, showing that as for a household the mother is more important
than the fathar.g4
Rabbi Joshua tells us, "never have I refered to my wife as
m; wife, and my house a&s my house, but rather my wiie is my house
and my house, my wife. In truth a man's wife is his house for
the actual physical dwelling-place mexe. little difference. The
wife makes the actual surroundings what they reaily ara. suc gives

4
me&ning to them.9

Rabbi Achs says: "Anvone who marries s virtuous woman, it
is as though he fulfilled tlie entire Torah from the besinning to

l the and, About such ¢ one Scri ture ssys: (Ps. 28:2) "Your

wife 1s like & fruitful vine." Therefore the %N PER Frov.

Sl:10 ff. is written Trom x to p; =nd the generations would

I

nos ve redecmed were 1t nat for the rirhtenus women therein es

-



it is sald in Ps. 98:3, "He remembers His goodness and faithful-
ness to the house of Israsel." It is not written to the children
of Israel but to the house of Israel,.’®

Though the woman is most important in the family circle, the
place of man 1s never minimized by the Rabbis, It is written in
Huth 1:9, "The Lord grant you thet ye may find rest, each of you
in the house of her husband." For according to Rabbi Jochanan a
womeén finds no contentment excepting in the house of her hgsband.96
In truth,man and wife are egqually dependent upon each other. When
& man diles, who misses him most, his wife, That is why it is
written (Ruth 1:3) "And Elimelech, Naomi's husband died." When a
woman dies, who misses her most, her husband, for Jacob says: (Gen.
48:7) "As for me when I ceme from Padan,Rachel died unto me..."97

The wife's advice should always be asked. The story is
told of a certain pious man who becsme impoverished to such a
degree that he was compelled to hire himself out. One day as
he was plowing in the field, Elijah the »rophet met him in the
gulse of an Arab. Elijsh said to him: "You have six good vears,
when do you v nt them, now or iater?" The man answered: "You
are nothing but a sorcerer, depart from me." Elijah went his
way but returned agzin, and again he was repulsed by the poor
mene. But Elijah returned yet s third time with the seme cuery.
ihis time the poor man answered,"I will go and consuit with
my wife. He went to her and told her what had transpired. She
advised him to return and tell the Arab to give them the six

£00d years nowe S0 he returmed to ¥1ijah and did as his wife
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bid him. Elijah promised him that as he reached the gate of his
home on his return he would behold blessing spread over his house-
holds That day while his children were digging in the yard they
uncovered enough money to sustain them for six years which thev
gave to their mother. When the poor man came home, his wife told
him the news. Immediately they gave thanks unto God and the good
woman said to her husband, "Let us engage in doing good deeds
during these years of plenty that the Lord might reward us. So
they did. At the expiration of six years, Elijah came to the man
and said: "The time has come when I am to|f ake back the money."
The men answered Elijah, "When I took the monev I did not do so
excent upon the advice of my wife.'" He went to her and said:
"The old man has come to take what belongs to him," She answered:
"Go to him and tell him that if he has found people more faithful
than we are to give the money to them." God saw the truth of
these words and added to that family boon upon boon that the
scriptural verse (Isalah 32:17) may be fulfilled, "and the work of
righteousness will be peace."98

Rabbi 3amuel ben Isaac apvrizes us of the significemt fact
that a woman loves & poor young man better than 2 rich old man. 99

As for Machlon and Chilion they sought wives of their own
miserly nature that is why Mpabite women appealed to them,100

Une of the important functions of the family as a social
unit, according to the kiidrash, is its mutual concern for its

members and the restraining influence of one member unon the other.



scripture does not name Elimelech, Naomi, Machlon and Chilion as
a family group but rather as individuals because one did not re-
strain the other from miserliness. Xor if in 2 family groun one
of the members is unwilling to transgress then the decree 1is re-
versed.101

(b.) Manners,

Commenting on Ruth 4:2, "And he (Boaz) took ten men of the
elders of the city," Rabbi Alexander says, "from this we learn
tnat & person of inferior rank never sits down in the presence of
# superior person unless given permissior by that person."lo2 The
comuent has bearing only with reference to social or scholastic
rank and cannot include age, for from the remainder of the verse
we learn that Boaz tells the elders to sit down, then tley pro-
csad to do so; and it 1s conceivasble that since they were "elders
of the city" some were older in years than Coaz. As for rank we
know that Boaz was a judge si:cc the Midrash has already identified
aim with Ibzan and claims for him the position of nresident of
the court,100

Rabol Jochanan translating Ruth 2:12 g% a%'%5 0o )

"Were I to have intercourse this very night with a man" comments
tnat from this verse we lesri manners, one does not have sexual
intercourse during the dav; the only »roper time for such things
is atv night.lo4

Rabbi Jochanan further tells us that though a person be young

he should never refrain from blessing an older peraon.lo5 Though

. -



Boaz was eighty years old and Ruth was only forty; because of

her blessing, his strength was renewed and he was able. to have

ehildren,l106

(ce) Poverty and Charity.

Bar Kapara says: '"there is not a man who does not experience
poverty. 1If it does not visit him directly then it comes upon
nis sons, 1f not upon his sons then uvon his grandsons. There
is no escaping 14107

Rabbl Nachman likens poverty to a wheel that rolls over the
entire world,108

Rebbl Jose expounds: that since the word jp*however has the
same letters as 1Y poor, we learn that a man mav easilv become
poor if he does not answer the call of the poverty stricken with
aid,109

Rebbi Abin says: "A poor man stands at your door and God
stands at his right hand. If you give him something God blesses
you, if you deny him God punishes you in the future ,110

Among beggars thers are always those who really are not in
need,for which fict, according to Rabpi Ababu, we should be duly
gratefuls The story 1is told of Rsbbi Jochanan and Rabbi TLevi
tnat on one occasion when they were on their way to a bath-house
in Tiberias they were apuroached by a beggar asking for alms.
Tney told him they would attend his needs when they refturned from
the bath, When they came out,however, theyv found the man dead.
Naturally they undertook to nrenare him for burial and during

the process they found in his nossession a bag of moneyv. Kabbl



Ababu says were it not for these imnosters if ever a man refused
a bezgar charity, he would be immediately punished with death.lll
As it 1is, a man can always plead that he thought the beggar an
impostor.

The general sentiment of the Rabbis is thst the poor man
who takes charity does more for the wealthy man than doeskhe latter
for the former, since, because of the poor man the wealthy one
earns a mitzvah,l1?

Charity, says the Rabbis should be given secretly, so that
the recloient will not feel self-cunscious about accenting it. The
Midrash relates how Rabbi Jochanan used to dron coins along the
road which Kabbi Simeon the son of Ba used to traverse so that
Liie latier, who was a very noor msn, would gather them, thinkinge
he had found them and thus never realizing he was accepting chari-
ty. Habbl Judah did the same thing with rerard to Rabbi Simeon
son of Halaftah.lld

The Rabbls never felt poverty to be a disgrace but thought
of it rather as an excellent discipline which made for humility
and pity, for ti.nt reasnn the Torah in speaking to God says:
"ake my portion in a place of poverty."11l4

Wealth, on the other hand, mskes Tor arrogance, Thus the
story is told of a poor man who was very pious but yet so hard
pressed that his very garments rotted on his backe. Elijah the
prophet thinking to do him & good turn gave him two pleces of

silver with which to do business. The man orospered and in time
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became very wealthy. With the increase of his business he for-
got his piety and no longer had time or felt the need of prayer.
God saild to Elijah: "I once had a pious man in my world but you
perverted him.," 8o Elijah returned and demanded his two pisces
of silver. Very soon the man became impoverished again. He went
and prayed. Elijah returned and asked. "What is the old man do-
ing," whereupon ceme the reply: "Woe unto that man upon whom
the wheel of fortune has turned." After making the man promise
he woula slways remf@in pious Elijah returned the two pieces of
silver to him and again he prospered.lls

Rabbi Chiyah is of the opinion that one can never forget
the suffering of poverty. e claims that in the case of every
othedaffliction,when it is over,the prior state is apein att=ined,
but poverty always leaves a permanent mark, as it is written in
Psalm 85:10. "My eve 1s dulled because of poverty."11l6

(de) Kindness.

40 matter how busy a person micht be he should always take
time to be kind to others. Beceuse Israel was too busy to give
Joshue a dece't burial, i.e. to deal kindly with him God sought
to make the earth quake over them.i1l7

Great honor is bestowed unon those who are kind to their
fellowmen. Such do not take shelter under the winpgs of the earth,
nor under the wings of the sun, not even under the wings of the
Cherubim but under the wings of thet one who uttered the words
by which the world was created.ll8

According to Rabbi Zersnh the only reason the Dook of Ruth

was writte??%o illustrate the great reward for kindness.119



¥. The Homiletic Introduction

The proems, which give clear evidence of a deliberate arrange-
ment in the haggadic Midrashim,lzo appear in the nature of intro-
ductions to the exvosition of a lesson, as the name Pesﬁgya clearly
imolies.12l In the form of exordie they lead to the lesson
prouver by means of the interpretation of an extraneous text known
as the proemial text taken from anv other Biblical source and used
a5 a "tendenz" verse ultimately implying a related meaning to that
of the text in the lesson proper.l22 In form they esre either
siuple, consisting of a direct exrosition of the proem-text ampli-
fied throughout with guotations and parables but always giving
evidence of being a unit structure, or they may be comnosite con-
sistling of different internretations of the same extraneous verse
by one Jr more authors varicusly connected but always so that the
last interpretation, or the last component vart of the proem
leads logically to the interpretation of the text of the scrintural
lesson 120 The transition is often made by the use of the common
conjunctive formula ap»earing in the structure of the proem it-
self..‘w4

ihe homiletical artistry of the pnreacher is displaved by
the technicgue with which he employvs extranecous exepetical material,
the interesting combinations of interpretations which he forms
into & uniform structure to the end that the last member brings
him to expound the Pentateuchal lesson.

Lhe collection of proems to Euth Rabbah which preface the
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wldrash apoear with the formulae “xY RFE ... or simply NPE ...7

vccasionally, the abbreviated formula a“r?! ze sheasher ha Katub

1s used, but as often as not the proems apnear without any for-
mula to introcduce them. They quote the extraneous text and pro-
cede directly to the interpretation thereof,129

By the method of selecting extraneous texts for the proems
many non Pentateuchal, especially Hasiographic verses were exround-
ed, thus bringing to the people interpretations of books rarely
read in public service, making these homilies excellent sources
for the collectors of non Pentaceuchal m1drashim.126

While proems are characteristic of all the homiletic Kidrashim,
due to the popularity of this form, they were added to old Mid-
rashim which were originslly only running commentaries to the
ccriptural text. Occasionally also hagpgadic discourses were pre=-
faced with the discussion of simonle halachic questions.l27 The
reason for the disproportionate length of the oproems to the lessons
is still & moot cuestion among the scholars.t28 With this brief
sccount of the nature and funetion of the vroem, a subject it-
sz1f worthvy . a thesir, let us nroceed to the examination of
the introduction to Ruth Rabbah.

As mentioned in Chapter one, the introduction forms a snecial
pref'ace to that part of the Midrssh which expounds the text
prover of the Book of Ruth. The introduction itselt is divided
into seven sections, each & complete proem. We shall orocede to

examine a typical section.
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: one: The Proeme

Rabbi Jochanan quoting part of the opening
verse of the Book of Ruth, "And it came to
pass iIn the days when the judges judged,"
opens with the proem text, Ps. 50:7. "Hear,

0 my people, and I shall spegk." He inter-
prets it to mean one does not testify against
a man except within that man's hearing. Rabbi
Judeh b. Simon interprets the proem text: Be-
fore the Exodus, Israel was refered to like
all other nations; after the Exodus theyw ere
called "My people," which interpretation he
derives from the phrase in the proem text
"vaadabera,"and its parallel phrase of ExX,
24:7 spoken by Israel at Sinai when they accept-
ed the [lorah.

Rebbi Jochanan continued: "Hear ye my neople"
pertains to the past while "and I will speak"
refers to the future. "Hear, 0 my people" in
this world "end T will speak’ in the world to
come, so that I may refute the champlons of
the other nations who will corplain that Israel
committed all the sins that the other nations
committed and yet their reward is heaven while
the others go to purgatory. Then the Jewilsh
advocate will remain silent as it is written

1"an (formula) Dan, 12:1 "And at that
time shall iiichael stand ups"

Rabbl Jochanan interprets Dan. 12:1: He says
there is no sitting in heaven as it is written
227 (formula) Isaiah ©6:2 "And Seranhim
stood around him and it is written 23'PD)
(formula) 2 Ch., 18:18 "And 211 the hosts of
heaven standing on F*s right hand on his left.”
And you say "he will stand." "“What is the meen-
ing of etand?" He will remain silent, as it is
written a'ip> (formula) Job 32:16. "And shall
I wait because they speak not, beesuss—thoy
speak-not, because they answer not." God said
to liichael: "You have become auiet and you
do not give any defense for my children.”
"I swear upon your life Ishall met speak with
righteousness and save my veople.’ With what
righteousness? Rabbi Eliezer and Rabbi Jocha-
nen have an argument. One contends that
righteousness is that you (Isrsel)established
my word in that vyou accepted my Torah. For




had you not accested my Torah I would have re-
turned the world to a state of chaos.

Rabbi Huna said in the name of Rabbl Acha Ps.
75:4 "When the earth and all the inhabitants
thereof are dissolved I,Myself established

the pillars of it." The world would have been
dissolved were it not for the fact that Israel
stood before lMount Sinai (and accepted the Torah).
Who strengtiiened the world$% ‘338 established
the pillars of it. With the merit of 's3x did

I establish its pillars. The other rabbi-argues
bhat the righteousness is, that you created
yourselves when you sccepted the Torah. For
were it not so, I would have destroyed you from
the peoples of the earth. "The Lord your God
am I." (no connecting formula) Rabbi Jochanan
states that God meant: It is enough for you
that I am your Redeemer. Resh Lakish said that
He meant by this that "even though I am your Re-
deemer what heln is my redemption in the face

of judgment?"

Rabobi Simeon ben Yockei taught: I am God to

ell the world, yet my name was not given to

any but my neople Isrsel, for I am called "the
God of Israel. The Lord your 8od am I." Rabbi
Jochanan interorets the verse wlith reference

to Lioses. God said to Moses "even though I
called your God before Pharaoh, vour God am I"--
I am above you.

The Rebbis interpret the verse with reference

to the judgesz: Even though I celled you God,

I am vour God., Know that I am above you as it
is said : Bx. 22:27 "Thou shalt not reproech
God nor curse & ruler of thy people." Afterward
God said to IsraelyI honored the judges and
called them Godand they (that generation) des-
pised them. Woe unto the peneration that judges
its judges.

In analyzing the above proem we notice that it opens with
the first verse of the lesson to which it is an introduction and
Immediately the first Kabbi who internrets, Rabbl Jochanan,

cuotes the proemial text which in this instance is a verse from
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the Psalms (50:7) giving his homiletical application of the ex-
traneous text. The second Rabbi, Judsh ben Simeon gives his in-
terpretation without citing the proem text, guotine it only at
the close of his presentation to show how it apnlies.

The first Rabbi continues with another interoretation of
the proemial text and quotes a verse from Daniel (12:1), in sunport
of' his second iiterpretation, w:ich he introduces with the fre-
quent formula la Da Hu Dichesiy. Since the verse in Daniel speaks
of ..ichael standing up, and si.ce there is no sitting in heaven,
as indicated by Isaish 6:2 and 2 Ch, 18:18 which are introduced
nere with the formula Dichesiv; the Rabbi is obliged to seek a
meaning for the verse in Daniel which he does by interoreting
'stand up' to mean 'remain silent', Continuing, he quotes Job
d2:1c, "And shall I walt because they speak not, they answer
not," whnich he claims indicates that God unbraided NMichael for
not haviug a defense in behalf of Israel, swearing He will spesk
with righteousness and save 1is peonle.

This leads to the question: with what 1s righteousness?
Rabbi Jochanan and two other Rabbis offer different exnlanations.
nabbi Jochanan, Hesh Lakish, Simeon ben Yochei, Rabbi Juden and
his son Abba interpret the last ohrase of the proem text
'238 %k o'a%k to refer to God, Israel and various other individuals,
while the Rebbis interpret it with refereace to the Judges, bring
ing about a sort of transition to the text of the lesson DYoper,

ie.ee Ruth:1:1.
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In regard to this particular nroem, Bader comments: "The

enalysis of the psalm verse 50:7 comnrises the kernel of the proem
and Rabbi Jochanan is nemed on several occasions ms the authority
for a number of individual analyses. But the exnlanation of the
verse which forms the transition to the text of Ruth 1:1 is not
ascribed to him but rather to the Rabbis generally. Originally
this entire pesikta appeared as anonymous and onlv later was the
authorship of Rgbbi Jochanan inserted 129

The proem as we have 1t in our editions of the Midrash is
tnen a series of Rabbinical interoretations of a central =iblical
cuotation consisting of the comments of eight different individual
authorities and one wihich is anonymously attributed to the Habbis,
The contentiou that the simple proem represents the record of an
gcademic discussion of the subject in which these particinated is
altogether untenable, since in this rarticular case among the
authorities are Rabbi Judah ben Simeon, & Palestinien Amora of the
fourth century, and Rebbi Jochanan and Resh Lakish who were con-
temporaries, of the second centurye The likelihood then is that
this proem i1 its present form is the work of one or more redactors.

In speaking of the anonymous nroem, Bacher .observes that many
statements wnich apnear in one book anonymously are elsewhere &s-
cribed to a varticular author.l®0 Throughout the book of Ruth
there are nine anonymous nroems snd again Zacher mzkes the interest-
inc observation that all of them employ hagiogranhical texts.lsl

Examining 1180 anonymous proems of the Fantateuchal Nidrashin

end the two Pesiktas, _scher claims that four fifths of them have




hagiograpinical texts, a proportion which holds gcod for vroems
ol all typea.132 Ihe frequent use of introductory formulae is
cuite evident.
I'ne remaining six sections nave siwcilar structures so that
a detailed analysis of them would offer no new light on the sub-
ject.
For the sake of comvleteness, however, we list their proem
texts in ordsy:
Section 2 Prove 12:18. "Laziness casteth into a deep sleep
a:d the idle soul shall sufZer hunger."
section Z: Prove 21:8. "The way of a man 1s perverse and
strange.”
Section 4: Deut. 32:20. "And he ssrid I will hide 1y Tne
i ilo ) B A T PR
Sonfaa 33 Takial 15:4. "0 Israel thy prophets have been
lice foxes in ruins.”
Section 6: Ps. 144:14, "Whose oxen are well laden.,"
Section 7: 1Is a restatament of a liidrash which according
to it: avtrors they brought fromu the Fahvlonian exile explain-
ing the meaning of sp*r , avay and ‘pYy AN s Which

we have trested elsewhere,

The internal proems:
Essentially the internal proems, end by that wé mean those
directly preceding the text exegesis, present the same features

s those of the preface to Ruth. One striking difference, however,



is that the internal proems are all compound, being composed

of many small proems each having a separate proemial text o159

The connection between proems i1s very loose;sometimes they are
joined with a formmulal®? and at other times they are just placed
in juxtaposition to each other.l39 0f the six sections in the
book which open with proems, three appear with introductory for-
milae and%hroe'appaar without them, bearing out the general state-
ment made by Theodor concerning the use of formulae.l37

It is largely in the proems to Ruth Rabbah that we find ex-
pressed the very fine spiritual and ethical sentiments of the
Rabbis contained in the booke . 0f another &vpe of long sections

we may single out the sixfold interpretation of R.2:14 as referr-

ing to David, Solomon, Hezeklah, Menasseh, the uessiah.arﬂ.Boaz.lsa

Conclusion

As we bring this study to a close we feel that there 1s
yet much that might be written on the subject. Of many phases
vie were only able to touch the surface, still others are altogether
beyoi.i the reach of the writer. To deal adequately with the many
problems involved, a lifetime of scholastic endeavor is essential.

The research of scholars in the field of Midrashic literature
has been used liberally but the writer has been careful to
credit all quotations. Statementgmade herein have 2lways been
documented and where there was a difference of opinion among the

scholars, the various polnts of view were presented, since we




felt incompetent to be selective because of an inadequate back-
ground. An earnest effort has been made to investigate the
literature and to present a clear exposition so that the reader
might gain an insight into the sources employed, an acguaintance=-
ship with the material involved, and ageneral conception of the

particular type of Midrashic literature written to the Book of

Ruth.
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«31°KRD 077 00 ST

Ruth Rabbah 2.10 LAY 70 DYI3m 3K
» 2 2.10
" " R.10

R.R. 2.7

D313 583

T I3 113 Ivnos 58
LC7IPN 10 212 DI K327 DTRY 1IDNY q0O0? 2301 miT? 73N
Pesiktah R.R. 1 K373 2300 *3173 T2 JI1W3 TINT 34PN 0N I
. " 1 DRIN ORKIPT 2230077 133 ORPYN V38 YRIZYY DRI T
LONIN 273D [A1 2N

R.R. 7 ™0 @1 D WY YXIZCD OIR 55 21337 2187 003 13

RP3T 72 OKT UV YD N2 XID AV MY 13 mizpd =PI

J? MY V7 WD

PRITD YIIT I LDIDT RO 1Y 7p%pD2 1T TMYn
LaPIn oOn

D01 NP3D NP2 13D PRID P 'HO1VYD KR M3
530D OZA DK 27M01 PORD DR RDAD .D7IP7 2T A oUN
JOSIRD TV3CT 3D YNIDY 2303 5130270 O

Story of R. Meir's visit to Amimos the Gardite.




Rath Rabbah 2.8 03 *R3%1 NZR NN NP KY DD NNAYN J3 YK
< MIR SNI3TI N3 CNTRT N
Y. Shimoni TRID MING 73 0P 17K 73 AT KTI3N T3 NOK N
M3N33 I8 , A NI 1332 TNTR WIK KIA 2P L3100 I
1% TN H'?ND 20 noN
Y.Shimoni x3n 787K NI DVIP T0RY JORZ INID 1301 T MOR 2R D2 N
L7Y3 N33
"N133 Y381 (no nrexaz) NIT VY3 KR TOMD YD TN 0D
LM Y SH/D 1R
Y.Shimoni 39n Story of Elijah's visit to a poor man.
See Chap. 2 note 73
Y.Shimoni 1In IRIDT JIOPS ITPT KN L, DICANID Q'3 KRTYY OO 0 0
<1y ms3
Y.Shimoni mppn TITIN R33N IX D317 D3O8 5321 AORY G310 2K [OT2
Dp2mon
R.R. 7.7 .DIZY 23730 102 TP 3207 12p? MY 18T 13°0 I13032K 1N
See Chap. 1 notes 29 and 30.
R. % 2.17 .117%73 KON DI°B 2020 [OKZ K7
See Chap. 2 note 71 106. See Chap 2 Note 71
R.R. 5.9. 133 K3 NI77 K? DRI 17 37707 K2 13°8Z D8 77 'K 0K K713p 13
L1313 13 X3
R.R. 5.9 ITINZ K17 2322 A1 37 2932 *3 (a2 o°331) 3°NC 10N3 1K
& anlei erd) ]

R.R. 5.9. L3P RINOIDY ONINOIYO3T Y DI UK

R.R. 5.9 DN3 OX 13°0° 7B TOIP @*3pa1 JANS 7Y IDIY AT V3PS P3N K

. 2N ININD EWQ‘E? 0P N1 OIR? ORI JI3D 13000 (9 TDIYT AT Y




111.

B.B: 5.9
3ese Chap.
R.B. 5.7

Y.3himoni
Y.3himoni

Q )

Pesiktan R.R. 2

=0%=

.y obdlfel Ha bty § bn fe it 821y

2 note 43

~r

L83 33 1IYDR Y O PIOTY Y o

ple Mink Bl BRI

T3P0 « 137 72 2373 PR D PUEDT v3pn Y187
XIan
2 note 25.

SOYTY TN ARITR GnONT TNORY PN GRTn3

138 1033

PTTYN DITYD 1IN IFORTOD PPRIY TRIEY 1O

TON N
jamrey 2

15 TN

AR R

|I,-

N2 AN

L1221 9 1912 BOOING DR 29007 nYagn 231 MmizinYe 1on

113. R.R. 5.4. Discourse of Rabbi Aoin.

112, R.R 2.15 IR RTT TN K7D GNCIA ON? NS 1N IV 732 NYYRT NN
LOYIDN YOMI? 312 2P N8 ST NZ3 G071 WYY K7

120+ Monatschrift F.G.H.J. 10,27

121. 21790 O pe2 126. \Monatschrift F.C.¥.J. p.100

122. Honatschrift F.G.W.J. p.33 127. s " D. 100

123. v " B. 93 128, 5 » £. 100

124. . v 0.98

125 " p.112

123. Die Fromien devr alten Judiscnzn 4ouilie p.40

130. 3 & o : " ' 5108

131. - . y " > " p. 113

182, . - % . . AR s ]

183. 3es proam to section 2 136. 3ee proem to section 3,4,8

134. ® Y " s 3 137, ¢ . -~ 5 2,5,6

135, " iy " " P

138. R.R. 5.6.' Interoretation of 019 +23.
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