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Beth Adam (House of Man) was officially incorporated in Cincinnati, Ohio, in 

1980. The congregation was founded upon a Humanistic Jewish philosophy, as defined 

the Reform Movement's seminary, Hebrew Union College-Jewish Institute of Religion. 

After breaking with the Society for Humanistic Judaism (SHJ) in 1988, Beth 

Congregations (UAHC). The congregation's application to the UAHC turned into a 

national debate. Reform Jews wond 

of God from its liturgy could be accepted into the fold of Reform Judaism. This thesis 

provides a comprehensive history of the growth and development of Beth Adam and its 

pnmary source ocumen s, mterv1ews, 

and secondary source materials. 

Chapter One chronicles Rabbi Sherwin Wine, the co-founder of the Society for 

Humanistic Judaism. The ch 

mentor relationship between Rabbi Wine and Rabbi Barr. The chapter concludes with a 

brief account of Barr's growth and development as a rabbi. 

umamsttc congregation 

and records the congregation's early history. 

Chapter Three discusses the con e ation's reli ious school and adult educ · 

program, how it acquired a Torah, and the development of the congregation's liturgy. The 

third chapter also explains the reasons behind Beth Adam's break from the SHJ and its 



- . .. . . , .. .. .. -. . ---- , .. ·~ .. ,_ , - ~"' 

1990 and concluding in 1994 with its rejection. The fourth chapter includes a detailed 

discussion of the Central Conference of American Rabbis' Responsum arguin~ for 

re3ect1on trom the UAHC and Dr. Eugene Mihaly's Responsurn in favor of acceptance. 

Chapter Five includes a brief discussion of the congregation post rejection. The 

· .... ..:.:-•• ~~ •\.~ T TA Lil"''C! ~ .. . _pn -•'- A • '" 
.. . - . . - . .. . 

lessons that the Reform Movement can learn from the rejection of Beth Adam's 

membership application. 
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Learn from Beth Adam's Membership Application to the UAHC? 

Introduction 

In 1979 a group of Cincinnati's Jews met to discuss their conceotions of Judaism 

within the modem world. As a group, they agreed upon a Humanistic understanding of 

the Jewish tradition and God. The group of Cincinnatians worked with then-rabbinical 

• ·-" - • T"ll • r . . . . - - . T"lo .•• . . . . - .. ..... . ____ ,' 

(House of Man) is a congregation that was built on philosophical ideals that Jay 

somewhere between Humanistic Judaism, the teachings of Sherwin Wine's Society for 

ttuman1st1c Judaism (SHJ) and the Reform Judaism that produced their Hebrew Union 

College-Jewish Institute of Religion (HUC-JIR) ordained rabbi. 1 In 1980 the 

-- ... • --..! :_ 1no1 D-L-...o. n __ • . . ,_ 
- - -

first rabbi.2 

In the years that followed, the congregation developed as an independent 

- - gue ano cnose no110 oecome a member o! a congregat10naJ umon. tlem Adam's 

members agreed that while they believed in Humanistic conceptions of Judaism, the SHJ 

was too quick to throw out Jewish liturgy and Jewish ritual.3 Over the next eight years, as 

nt"1<ULT itt "";.,,..,.. o1.L._:_ ---.l- · · Th.co --- . 
-

developed liturgy, held discussions with HUC-JIR faculty about Jewish history and 

theology, and continued to remain unaffiliated with either the SHJ or the Reform 

. 
movemem s union or ~mencan Hebrew congregations(''•'-'';).-

1 Beth Adam: A History. Cincinnati, OH circ. 1985, Beth Adam Papers, Cincinnati, Ohio. 
2 - •• 

) - .. - .,. 

4 
The UAHC 

0

i~ the c~-n'gregational body of the R~fonn Jewlsh
0 

Movement. In l 991 the UAHC comprised 
865 congregations from throughout North America. Jn 2004 the UAHC changed its name to the Union for 



. . 
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In 1988 the SHJ asked Beth Adam's leaders to join the Society, which had 

reconstituted itself as a congregational union. However, Beth Adam's leaders chose not 

to amliatc because they had a disagreement with the SHJ concerning the creation of a 

Humanistic rabbinical seminary. In December 1989 the members of Beth Adam, 

, .. . . ·-----··- n1:th ~ ii- - " . ... n • •no 0 - . -·~ . . , . 

Adam Policy and the Reform Jewish Community. 5 The development and adoption of this 

policy statement began the congregation's process of applying for membership to the 

UAHC. 1 ne policy explamcct a few, although not all, of the reasons Beth Adam wanted 

to join the UAHC. 

First, the congregation ideologically agreed with many of the left-leaning stances 

"·' - - .. ... .. . . . . . • '1 • -, 
~ -~ 'r·--u--., ~~--~ _ ...... "' .. , .......... -· .... J.lt:iJ.J.l~. 

Second, membership in the Union equated to access to educational opportunities for Beth 

Adam's members: congregational leadership development, UAHC religious-school 

curriculums, UAHC summer camps for the children, Israel programs, and the North 

American Federation of Temple Youth (NFTY). Third, membership to the UAHC would 

...... •• Ao • -- - - ' -
~ 

. - I~') ....,.. ,. ... _. ... ~• &•• .,_ • • ~ ..,...,..,. Ha~ • • "' ""' ..... _ 

involved with something larger than their own independent congregation. Fourth, 

membership in UAHC gave the congregation legitimacy as a Refonn synagogue and 

could heln with the nrosnect of recruitin~ nn ... 

. 
1'!At.. •'-· I I A UI"' - 1 • 

. . 

Refonn Judaism (URJ). For the purposes of this thesis and to maintain consistency with the names of the 
institutions as they were at the time, I will continue to use "UAHC." 
5 Beth Adam· Beth Adam Poli-· and"-- n.r ...... '-··'·'· ,- • , • ""'' 1n.&'Jn. . . . 
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n . . . - . . - .. . . . . . . ".J ----~- ......... e,aa~ VJ ....... •n -- U< 

Religion (HUC-JIR). 6 

In early January 1990, Beth Adam approached the UAHC to ask about 

membersmp possmililles. The UAHC's leadership questioned the potential Beth Adam 

application by requesting a Responsum from the CCAR Responsa Committee and 

. . . •.••. +I.._,.. Tio ... - . D _1_1_ ~ A' . - .... . . . , 

president of the UAHC, understood that Beth Adam's application was an opportunity for 

the UAHC to define itself and its borders.7 Beth Adam's application caused the Reform 

- -
••.vvi;:mem LO cons1uer a vane1y or quesnons: Lou1u me Kerorm 1v10vement accept a 

congregation that actively removed God from its liturgy? Does the UAHC demand a 

theological litmus test? Does the UAHC have the authority to tell member congregations, 

and therefor"' ... L_ ...... L ___ -----"'- • -· ~- f"!-...l? ''JL_..._ - •• . . -- - ~ 

Reform Judaism's principles of pluralism? 

Beth Adam's application sparked debate from within and outside the Reform 

. . 

... v . ;:.~,w •• n .:.e years or tiem ttuam·s inquiry ana u1e presentation to tne 1 1 A. ... 

board in June 1994, rabbis; congregational laity; nationally and regionally syndicated 

newsoan<>rs; facultv and students at the Colleae-Institutc· and Beth Ad0~'• -··-

members all weighed in on the debate. 

This thesis is a comprehensive history of Beth Adam and the congregation's 

. TT A. .......... . - - .. - . -. . - .. ........ au •nu .. ~ .. ··e ... ...... a . .v .. .,. - ···~· - -, ea 

in the shadows of both the Humanistic and Reform movements. Furthermore, the 

6 
Summarized from Rabbi Barr's response to the question "What would your congregation get out of . . . . . , . ----,, . . . - ... -

7 •• 
... , . .. . [- .... r1r,;;w •••••• ~ ... ~· ...... , --·t::o· .......... -- .. - ~ . . ~ .... 

~, 

' -· " ·--- ..... ---- ••••• 
that Beth Adam's application could serve as a vehicle through which !he Reform Movement could define 
its theological boundaries. 



Introduction 

understand the limits, struggles, boundaries, and future of the Reform Movement in 

dealing with Jews and Jewish movements that are not theistic. Last, but certainly not 

least, this thesis discusses a vane y o re a e 

Humanistic Judaism; the differences in practice between Beth Adam and the SHJ; the 

eth Adam within the context of the Cincinnati Jewish 

4 

community; the development of Beth Adam• s liturgy and religious practices; and istory 

of Beth Adam's UAHC application process. 

~~~~----------------............ .. 



• • . 
Sherwin Wine and His Influence on the 

Development of Humanistic Judaism in Cincinnati 

I ne history ana aeve1opment ot me /\mencan Keronn movement 1s mtnns1cauy 

tied to the rabbinate of Isaac Mayer Wise and his influence on the movement's founding 

nhilosonhv and institutions. Similarlv. one cannot write about the develonment of 

Humanistic Judaism ~ithout understanding its seminal leader and founder, Rabbi 

Sherwin Wine. Through understanding Rabbi Wine. the reader will become better 

. . . . . . .. . . . . . - .. . 

• .. ' . • ' ......... ~ u•- .- ···-· ~-· .. 
Adam's rabbinic leader, Rabbi Robert Barr, and the congregation he helped to found. 

Rabbi Sherwin Wine's Life and Influences 
Sherwin Wine's parents, Tillie Israelski and Bill Wine (orfainallv Wengrowski), 

were both first generation immigrants to the United States from Russian-controlled 

Poland. Tillie and Bill met in Detroit, Michigan in 1924. Though they were married in 

- .. - . . . .. .. . . . . . ' ' - ·- -
• • ' 

.. ' .. ....., .. __ ,/ ••-- ,. '~ -•u .. ,.. ........ 

Lorraine in 1925 and Sherwin in 1928.1 

Wine attributes his strong Jewish religious and cultural identity to both his 

parents' Ashkenazic heritage and to the influence of the Detroit neighborhood in which he 

grew up.2 Tillie and Bill kept a kosher home: They observed the Sabbath and Jewish 

holidays, and (their son) was trained for his Bar Milzvah at Shaarey Zedek, an Orthodox 

- . . . . . - . - .. ·. " " .~ . u . ' .,_ 

In addition to this more conventional Jewish upbringing, Wine's experience as an 

American Jew of Eastern European ancestry during World War II also contributed to his 

1 Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
' Ibid. 
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, . . . . . . . - . .. . . -• . . ... .. .. . , -----· ' . . -- ... ------ ~ , . 

speeches during the war, Wine quizzed his parents about what would have happened had 

his family stayed in Poland; the realization that the result would assuredly have been 

tragic nau a potent impact on Kaoo1 vv me s t>ellets. vv me ultimately came to oeueve that 

Jews had to rely on other Jews for support and protection and not on a supernatural deity 

.... _ ... _,, "-"A" ·- "••M Th;. "A"A"'" .. • L.. ... llJ:_.,.," 1 .... + ..... . . . . 
particularly, Celebration: A Ceremonial and Philosophic Guide for Humanists and 

Humanistic Jews ( 1988): 

11 Jewtsn n1s1ory nas any message, n 1s "'e uemanu 1or numan seu-reuanc:e. 1n an 
indifferent universe there is no help from destiny. Either we assume responsibility for our 
fate or no one will. A world without divine guarantees and divine justice is a little bit 
frightening. But it is also the source of human freedom and human dignity.3 

uesphe ,,.e rnci ,,.ai nis rami1y s pracrice or Juaaism was c1ear1y an imponam rormauve 

aspect of his life, Wine sometimes tired of his parent's halakhic disposition. His Jewish 

exoerience outside of the home. however. was far more varied. The Wine familv lived in 

a predominately Jewish neighborhood in Detroit, a diverse, intense Jewish enclave that 

Wine, who greatly appreciated and treasured living in the area, described as the "Jewish 

. ,,4 .... . " . . 
- . "' - ··~~~, •• OH~ ·~--~~, ,.......,. "" ..., • ..., ....,,] II - 'Jt'' 

of Jew: Orthodox, Zionist, Nationalist, high class German, and working class Russian. 

Correspondingly, Wine's high school was also crowded with Jews, most of whom were 

second generation Americans. 

) . . ... . . . , . . ...... - . . . . . 
-. . 

(Buffalo, NY: Prometheus Books, 1988), 188. 
' Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
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1s peers, Wine 

found that his relationship with and perception of Rabbis Abraham Hershman and Morris 

Adler the two rabbis of Shaare Zedek als 

Jewish identity. Wine was drawn to characteristics in the rabbis that were crucial to being 

a congregational rabbi; he was particularly impressed with Rabbi Hershman's intellectual 

the rabbinate's "pastoral presence." It is crucial to note here that Wine's admiration of 

these Jewish role models was based more on their rabbinical presentation skills than on 

community, and professional role models, Wine formed an unbreakable kinship with both 

the Jewish people and Jewish religious customs and rituals.5 Wine's childhood instilled 

rn strong ew1s cu tura expenences. He was not enamored of his parents' 

religious doctrines so much as he took pleasure in the knowledge of his place along the 

he wrote for the Birmingham Temple, entitled "Jewish History": 

Jewish history is four thousand years of this Jewish experience. It is the sum total of all 
the pleasure and pain, triumphs and defeats, fulfilled dreams and disappointments which . . . . ' 

6 

Yet, as he noted in his essay Reflections, Wine was also a product of his white 

protestant American teachers. "M hetto was Jewish " he writes "but m ublic school 

teachers, my librarians, my department store clerks, my movies stars, and my language 

l Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
•Sherwin Wine, Celebration: A Ceremonial and Philosophic Guide for Humanists and Humanl,tic Jews 
(Buffalo, NY: Prometheus Books, 1988), 184. 
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.. . . "7 .. .. . - . -- - - -
'''"'""" •• 4 ,........ • • ............. .,. - ' -, U) • ..... ~ an 

culture of freedom, and the ethic of individual opportunity--<:oncepts that fueled Wine's 

drive, desire, and self-made opportunities to succeed in school and in life. In an interview 

with the author, Rabbi Wine spoke about having done extremely well at Hutchins Junior 

High School and Central High School, from which he graduated in 1946. 8 He found a 

• - ,. .. !_ ·• . . I!' -- . . . . . . • J, •• . . 

memorized royal genealogies, and remembers excelling in history, theater, debate, and 

extemporaneous speaking. 9 Wine describes himself as, even from this early age, 

someone wno genumety enjoyed leammg, reading, and challengmg himself to achieve 

academic excellence-traits for which he has been kno...,n his entire life. 10 All of these 

skills and characteristics would prove useful for a life in the congregational rabbinate . 

.. . . . _,. . . -

...... . ............ 

philosophy when he matriculated to the University of Michigan in 1946. He recalls, "I 

was, in particular, taken by the British empiricists. The idea that truth should be 

.. 
respons1u1e to evmence ues at the toundatton ot my bell et system."·· As a philosophy 

major, Wine took classes with the logician Irving Copi and the philosopher Roy Sellars. 12 

Sellars nerhans not coincidentall"' wrnt" ·~r""' - . .. 

humanism, including "Religious Humanism" (The New Humanist vol. 6, No. 3, 1933: 7-

12), "The Humanist Manifesto" (The New Humanist vol. 6, No. 3. 1933: 58-61), and 

....,, •• n -- - - . -

' , l 7,.1. ;;>-OJ. 

i Sherwin T. Wine~ "Reflections," A Life of Courage: Shenvin Wjne and Humanistic Judaism, ed. Dan 
Cohn-Sherbok, Harry T. Cook, Marilyn Rowens. (Farmington Hills: The International Institute for Secular 
Judaism, 2003), 280. 
' Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
"' -· .. ·-·-· 10 O - ~· • L -- • - -

••-••J I•----., ---·-~~I"'•·- L"V\oo.:J, /'I ....,y~ VJ -o; \"°'"''"' llVI.._ I}, IJ. 
11 Sherwin T. Wine, "Reflections," A life of Courage (see note 7), 280. 
"Harry T. Cook, "Courage ls As Courage Does," A life of Courage (see note 7), 19. 
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and communal upbringing, began to meld with his newly developed secular intellectual 

ideas, diverging from the traditionalism of his parents and developing into a new set of 

intelle<:tualism. In college, Wine came to the conclusion that there was no supernatural 

force or God. Likewise, in college, Wine came to the conclusion that Judaism, like many 

en tage m response to t e 

environmental and social conditions in which the Jews found themselves. Wine's 

professors o ened his e es to the ideas behind Humanistic reli ion. 13 

As he neared the end of his undergraduate career, Wine found himself at a 

crossroads consistent with his uniquely combined but traditionally divergent beliefs. One 

could pursue a doctorate in philosophy and spend his life writing and teaching at a 

university. Alternatively, Wine could return to the Jewish religious and cultural 

influences of his childhood-the Jewish faith that was so im ortant to Wine's fa 

died while Wine was still in school in 1948. 14 While both life options drew on his 

interests and skills, Wine saw the rabbinate as the career that best utilized his passions 

15 

Wine had a strong emotional tie to his Jewish identity, and his skills in and passion for 

oration and debate complemented his enthusiasm for teaching, leading, and counselin a 

erw1n 
, , 1 e o ourage see note , 

" Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
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. . . 16 • .. . . . . . .. - . - - - . - .. - • ·-- .... .ouu151~, """' ••• ..,. ... .. 1.&LL...,1111..1. u1..,. ... _. .... _"11 .....,1uv11 1 

-

(HUC), where he matriculated in 1951. 

In an interview with this author, Wine characterized HUC as an "advanced 

Hebrew school" whose professors. he recalled, did not at all influence the development of 

his religious philosophy or Humanistic theology, much of which he had already 

. . ~ . 1 !1~ -- • 
. • ___ .._ __ ,. ~,1· .L' 17 'T"L • . . At JJ T..-. • . - . 

consistent with Dr. Michael Meyer's assessment in his book, Hebrew Union College-

Jewish Jnstilute ofReligion: A Centennial History 1875-1975. 18 Wine did, however, 

~~.,,~ss an apprec1auon ror a rew or .. ,e proressors at ttUC, part1cwar1y ~nemon Blank, 

Israel Bettan and Julius Levy. Respectively, these professors were scholars of the Hebrew 

Bible, rabbinic midrash, and linguistics. 

\11~ ... ..,. ... 1-- -· . ,.,__ ... ,__ ---- - .... .. 1 ... . . . . . - .. T'I" T.-. . , 

suggesting that during his tenure there, a significant number of the rabbinical students did 

not believe in God. Indeed, Wine's observation may be confirmed by the 1972 study 

;:a;,;,, an,; :Oynagogue m Jte1orm Juawsm, comm1ss1onec.1 by the central Conrerence of 

American Rabbis (CCAR) and conducted by Theodore I. Lenn and a group of research 

associates. This studv concluded that bv 1972 13% of the ordain~"-""""•-•"~ rrl\11 

viewed themselves as agnostics, and 1 % of the rabbis defined themselves as atheists. 19 

When one looks at the specific rabbis who graduated from HUC during Wine's tenure, 

.. ' ... -· . ' . . . . 
.... -·- .... _ ... u ...... - - - -· •••- ,_, J I "'"' .,. MYua.eu 

during Rabbi Wine's HUC career (1951-1956) defined themselves as agnostic, and three 

16 Rabbi Sherwin Wine, inlerview with the author, July 6, 2006. 
17 , 
18 - -· • 

.. , . , . . - . . . . . ., . ,, 
"' '.." IU! "'"IJ! ..J' 

(Cincinnati, OH: Hebrew Union College Press, 1976). 171-243. 
"Lenn, Theodore I, Rabbi and Synagogue in Reform Judaism (West Hartford, Connecticut, 1972), 99. 
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"·' . . - ' . 20 -- . - - . - - - -. J ··--~ ... .J ................ _ .... .., ... 

between the years 1947 and 1956 self identified as agnostic and 2.5% as atheist at the 

time of the report's publication.21 Certainly, a 2% difference is not statistically 

s1gmt1cant, but tne larger pomt remams: Wine was not alone in his beliefs while at HUC. 

Again, according to Wine, his experience at HUC did not contribute to the development 

~.-.-.;. . .; ........ 1. • .... 22 -
After his ordination in 1956, and at the encouragement of the HUC-JIR 

administration, Wine chose to enter military chaplaincy.23 At the time, he had a six-

. . . . .. - - . . - -· -., _ _,, 
... 0 -- au ... ms muucuon 1mo ... e army . .. me IOOK tn1s time 

to work as an assistant rabbi for Richard Hertz at Temple Beth El in Detroit, Michigan 

and then left for Korea, where he served as a chaplain for the Thirteenth Combat 

En"ineerina Battalion of the <'-v--•'- 1 - ' 
... 25 A ,0. __ J....:,... .._: __ :_ .._L 

-. .r< 

Wine returned to Detroit, where again, he worked for Temple Beth El, this time for 

nineteen months. In an interview v.:ith this author, Wine explained that being an assistant 

., . . . . ... . . . -
·-~~· • I':;' .... u •••• ~ ... ..,. ....... ._. .. or . , .e cou .... nm oe mnovauve, ne recaueu, at a 

synagogue in which he was not in charge. Accordingly, Wine soon left Temple Beth El to 

found a Reform synae:ogue in Windsor, Ontario, which is iust over the United States and 

Canadian border from Detroit. 

" Lenn, Theodore !, Rabbi and Synagogue in Reform Judaism (West Hanford. Connecticut, 1972), l 00. 
11 

Please note that I have cited the years 1947-1956. I did this because the Lenn Repon broke down the 
respondents into blocks of five-year periods. Wine's tenure at HUC, between the year> 1951 and 1956, fell 
between two different blocks of five-year periods. Thus, I added the two blocks of time together. 
" Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
23 •••• 

24 •••• 

"Harry T. Cook, "Courage Is As Courage Does," A Life of Courage (see note 7), 27. 
" Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
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• ("\, ·-·-
The Genesis of the Birmingham Temple and Humanistic Judaism in North America 

After serving the congregation in Windsor for a few years, Wine began to 

. -· . ... . .. . 
'I o.a•- t' • ...,...,..., V& UI.., • UUY mo .. . u1c; "-taorm 1v1ovemem, 

wondering, as he explained, "Could I continue pretending to believe in God?"27 In 1963, 

Wine received a phone call from Temple Beth El congregants in Detroit. A group of 

.. ,......_,,. .. 'u...:-t-\.. +I ...... :_ --- ..IL - _l - • n n • • 

- - . -- . -
like-minded couples. This new group wanted Rabbi Wine to consult with them on the 

formation of a new synagogue. 

mma11y, me group worked together to torm a Keform temple that would function 

in contrast to Beth El and center around creativity and intellectual curiosity. Because 

Rabbi Wine w~· ·•"1 •• ,...,_ 1.,..,...:1; ...... -- ..... ~ • I '!~ ..... • • .. _, 
. .. 

formed group held meetings in the Detroit suburbs on Sunday evenings. During these 

late-night discussions, Rabbi Wine and his congregants grappled with Jewish philosophy 
: 

ana me meanmg orUod tnroughout Jewish history.-- Soon, the con2re2ants be2an to 

take steps to institutionalize their group, choosing leaders and developing a ritual 

committee for the new synagogue a few months after they held their first religious service 

. - . t ~ _..._ •••• . "' .. .... ~ .. -- . -- . . . . ' - ... --c;; --- ----- - "' yy , ... ~ 
process of forming the new synagogue. The congregants named the synagogue the 

Birmingham Temple, after the Birmingham suburb of Detroit, where some of the 

members lived, and where the congregation frequently gathered.29 In her essay "The 

Birthing of Humanistic Judaism: An Eye Witness Account," Judith A. Goren explains, 

"' ..... . - . , .. ~ . . . .. . ., . •••1,-'""LJ ..JJ un ..... uu ..... ·~ ... '"'"""'~ ........... L VTYi.& 

27 
Rabbi Sherwin Wine, interview with the author, July 6, 2006, 

"Jbid. 
29 

Marilyn Rowens, "Reflections on Couraee," in A life ofCoura<>e fsee note 7\ 58. 
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building in Farmington Hills, we were so well known as Birmingham Temple that those 

who argued for keeping the original name won the battle." The congregants' early 

uiscussions 1eu oy Kauul " me provea to "" runaamental to the development of 

Humanistic Judaism, as Goren explains: 

The Ritual Committee was a self-selected 2roup of about fifteen~·"""" 
interested in the evolving philosophy the temple ... From the start, Rabbi Wine made it 
clear that the new congregation should be based not on demographics but on philosophy. 
The question that Wine posed in our weekly meetings was. "How do our services rellect 
our true beliefs?" ... The old traditions did nut get discarded without a lot of heated debate 
from the committee. Eventually, however, Wine's logic was persuasive. Our services 
became meditative words on chosen subjects, and the Torah was respectfully stored on a 
I O ' --30 

The 1:ongregation's Ritual Committee-and the synagogue as a whole-

eventually declared that the Birmingham Temple believed in "Humanistic Judaism." As 

Marilvn Rowen eloauentlv 1 irr. hP.t" PC.C:<!:ll'I HD "" .......... g T :c~ -- " • . - , 

Humanistic Judaism was, for Birmingham Temple's congregants: 

a Judaism that was people-centered rather than God-centered; a Judaism that affirmed 
... 1. • • • • • • • .. • • • • • • ••• 

r ·- - 'OO'W'~ '·~·· H& .. 

-'· 
./!' _____ .. . . .. . .. . . .. 

Jewish people to ~urvive a history ofpersecution.31 

Wine's congregants firmly believed that Birmingham Temple's liturgical 

. . . . . . . . . .. ... . -· . ··~ 
.. ..., ....... ..... ···-·· - . .. me wro1e new 

Jewish religious services and restructured old ones, removing language mentioning or 

concerning God from the liturgy. Clearly, he omitted the Sberna, Barchu, and Mourners 

Kaddish renlacin° •h-"~ ... . ..... f' -..I----- • r>. ~ "c0. A 

- - . -
creative liturgy that expressed the power, strength, history, ethics, and uniqueness of 

human life. It is crucial to note here that although Wine changed conventional Jewish ' 

ii,urgy ,o cen,er arouna "'e porenuai ana power or numan1ty mstead of that of God, his 

30 
Judith A. Goren, "The Birthing of Humanistic Judaism: An Eyewitness Account," A Life of Courage (see 

note 5) 174-175. 
31 

Marilyn Rowens, "Reflections on a Life ofCouraoe "A Life ofC011ra0 e I seen-•·~' •0 
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Wine's liturgy celebrates humanity and confronts the difficulties that humans create for 

themselves. In his biography of Rabbi Wine, Harry T. Cook quotes Harry Velick, one of 

the ongmal tounders ot the tsmnmgham I emple, exp1ammg tne process or aeve1opmg 

the new liturgy: "It was no longer to be what was geshrieben-written by the ancients or 

---- - . .. . 
.;+ w·· •o be what we wrote. "32 

The essence ofVelick's statement speaks to the heart of the Binningham 

Temple's core values. The founders of the Binningham temple believed that their 

. .. . . . . . . . .. .. . ' . - . 
r 

1.J \.l.Ul;;l' ... vu.1. .... u,v1- u .... . U) i1 - H•-· -----~- ........ - -.. ..... - _...... 

Ultimate; their individual philosophies, they maintained, conflicted with Jewish liturgical 

expressions found within the siddur. Rather, they decided that there had to be a new level 

ofinteoritv to the words that thev said· their lituroical exnressions had to be consistent -
with their view of humanity and religion. As such, they reinterpreted, re-wrote, or simply 

removed the God-centered Jewish traditions, customs, and practices as they saw fit. For 

. . . .. .. . . . ... ... ~ ... \"" J.11 •. U LU.._1. LO.I. 1-U .... "-11 .... V.L UI .... . " , .. •- H .... ~~ 

autocratic parent. Instead, Jewish tradition was a democratic process in which their voice 

was eaual and iust as imoortant as the voices of the Jews that came before them. 

By 1964 the congregation was grov.ing and developing quickly and decided to 

announce its beliefs to Detroit's Jewish and non-Jewish community. The public, 

.. .. - - - . . _.._ -· .L-..l L • .. t.. __ .._ __ .. _1..J ! .. 
' . --r ., ., . , . " 

the DetroiJ Free Press, which described Wine as an "atheist rabbi."33 In February 1965, 

Time magazine ran an article discussing Wine and the "Godless congregation." Again, 

32 Hal1')' T. Cook, "Courage ls As Courage Does," A Life a/Courage (see note 7), 29. 
33 Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
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community wanted him cxcommunicated.34 But Wine and the congregation's leadership 

marched forward. Wine spoke about Humanistic Judaism throughout the nation, and the 

contained the first public use of the term "Humanistic," describing Birmingham Temple's 

philosophy.35 Soon after, the congregation released the first edition of Meditation 

congregational life filled with adult learning, committees and meetings, lifecyclc events, 

a burgeoning Sunday school, and religious services. 

Society for Humanistic Judaism 
Between 1967 and 1969, Wine met with various rabbinical leaders who shared 

similar Humanistic views. According to Wine, the like-minded rabbis began to discuss 

37 

taking hold, expanding from its formerly small Detroit home. Some of Wine's former 

congregants who had moved to Westport, Connecticut from Detroit were buildin a new 

umamstic congregation on the East Coast. Rabbi Daniel Friedman had been recently 

ordained from HUC-JIR and was serving congregation Beth Or in Deerfield, Illinois, 

38 

Finally, in 1969, the three congregations joined together-with Rabbi Wine and Rabbi 

34 Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
"Judith A. Goren, "The Binhing of Humanistic Judaism: An Eyewitness Account," A life a/Courage (see 
note 5) 178. 
l6 • 

" 
"Rabbi Daniel Friedm~n, interview with the author, Jun~, 12, l006. 



. -··- JO 

i 

Friedman leading the way-to found the Society for Humanistic Judaism (SHJ).39 In 

June 1970, the SHJ held its first meeting with 150 delegates in attendance.40 

Accoromg to Kao01 Uantel rnedman, the original purpose of the SHJ was to 

teach, disseminate, and support an individual's path towards Humanistic Judaism. In an 

rn;th •1-.;o 
. - .. .I • ..J ........... • L. - ..J~..J ~-.o. .. 

·~ . . , - -
working toward establishing Humanistic congregations beyond those already existing in 

Detroit, Chicago, and Westport. Rather, it was founded explicitly for individual 

memocrsmps a m1ss1on that aligned with rnedman's beliefs." Rabbi Wine described 

Friedman as a staunch libertarian who believed that no group could speak for an 

individual; all people were free to believe what they wished. 42 

A+~ .... . .. ~-" - ' . . 0 

. -· . , ... - .... u ...... , ._.... .... w -· 
American Hebrew Congregations (UAHC} was for the Reform Movement. Indeed, as 

Rabbi Friedman had wanted, only individuals, and not congreE!ations, could retain 

membership in the SHJ." The society began to publish articles and journals focused on 

Humanistic Judaism, working to encourage individuals to come to Humanistic Judaism 

.. _, .. .. . ~ . . .. .. . - - -~ . ... ··-- '"J ., ....... u ........... ........ _ . -·-· 
time, however, the SHJ found that it needed to change its structure. Ruth Duskin 

Feldman, a graduate of the International Institute for Secular Judaism, explained in her 

essav How Shenvin Wine Built the Fifih n 
1 ,,,/' 1. • '•"A~-~··· ' - - - . -

19 - •• ' 
·- n;u1 tne aUu10r, JUOe, I~~ .... vvu. ,,_..,..,, ~-··· .... . 

40 •• -~ - . . - .. .. , --~ •. • ... ""' -.co ___ , ,... -...,- -i ..... ourage\see note iJ, J.:... 

" Rabbi Daniel Friedman, interview wilh the author, June, 12, 2006. 
" Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
43 

Ultimately, the issue of membership affiliation to the SHJ became one of the few issues of contention 
between Rabbi Wine, Rabbi Friedman, Rabbi Barr and the Beth Adam leadership. This issue wilt be 
discussed later in the thesis. 
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needing help, nurturing, and support, the society, with only individual dues and modest 

fundraising to depend on, had its hands tied."44 

Kaoo1 vv me recaus reahzmg, atong with lay leaders within the movement, that the 

SHJ needed to olTer services, liturgical and educational materials, and leadership training 

tn .. 
• thot mP•P ~-~---- Th.:..C'LIT. •• , ... ,.I...,..!_._-··- ~-1 •. I 

- ~ . . 

volunteers, and its organizational structure prevented it from becoming a congregational 

union.45 Wine believed, therefore, that the SHJ needed to change course and begin 

couecnng money rrom congregations and provmmg services to congregations. 

Friedman felt differently. Again revealing his libertarian philosophy, Friedman argued 
' 

that individuals needed to make choices based on what they believed in, not on 

. 47 - .•. -- .. . . . . . . . . .. ' .. . .. ___ --- - .. ..... ..... 

believe that Friedman's approach was tenable, so he and Miriam Jerris, the newly hired 

executive director, worked around Friedman.48 Correspondingly, Friedman exn!ained 

that he soon "began to withdraw [from the SHJ] .'"" 

Rabbi Wine's Organizations and Writings 
After co-founding the SHJ, Rabbi Wine continued to serve the Birmingham 

. . . . . ... . . . .. . . - . -
' -··- -- -··••o - ........ v ................ u.u.u ..... _ "vm arouno me . 

world to relevant conferences and lectures. He realized that while the SHJ could provide 

a number of crucial resources, Humanistic Jews still needed other venues of SU""Ort. 

Wine, therefore, began helping to develop a number of other organizations and societies 

to serve this purpose. In 1967 Wine founded the Association of Humanistic Rabbis 

44-·-··-·· .... 
... - ................... 1 -·-···-··' • ..... n .... ., 1 w111 '"111c .... _,, ..... r i1u1 t)rancn or Juoa1sm, 11 LIJe 01 <.-ourage (see 

-· • ·- i ~. '" . ' .. 
"Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
46 Ibid. 
47 Rabbi Daniel Friedman, interview with the author, June, 12, 2006_ 
48 Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
49 

Rabbi Daniel Friedman interview with the author Jun• '~ ~nn< 
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Humanistic Judaism. At the time, most of the rabbis belonging to the AHR had been 

ordained by HUC-JIR. Today, however, the Humanistic Movement has trained the 

maJonty ot the AHR's leadership. 

In 1983 Rabbi Wine helped to create the Israel Association for Secular 

: ... +~~· •• u.:.i-J..T ___ 1!· · V,,.L..,--1_n ____ ._ .. 1TI' 1 • . . 
' -

Supreme Courtjustice.50 Later, in 1985, Wine helped steer the formation of the 

International Institute for Secular Humanistic Judaism (IISHJ), which became the 

~..;uca<ionai arm ol ... e u• ,,, ana, m I ?':IV, ocgan trammg rauu1mc ana non-raoo1mc 

congregational leaders for SHJ congregations. Today, the IISHJ serves as the seminary 

for Humanistic Judaism and is, in fact, ordaining rabbis.~' As of the date of this thesis, 

.... .,. +\..,,. -1 -- _r.._L_ Jlr;'.'UT 

One year following the creation of the IISHJ, Wine helped to found yet another 

group dedicated to the support of Humanistic Jews. This group, however, offered its 

.. 

.. :.· v1de ;eve .. m 1 7ou, ., me ana ms coueagues rnrmea tne mtematlonal 

Federation of Secular Humanistic Jews, a global association of Humanistic Judaism with 

members in North America, South America. Eurone. former Soviet Union ~ o. 

Israel. 
52 

The use of the word "secular" was an important development in the naming of 

Humanistic organizations. Ruth Duskin Feldman explains, "Our Israeli and European 

"Ruth Duskin Feldman, "How Sherwin Wine Built the Fifth Branch of Judaism," A Life of Courage (see 
note 7). 143. 
" The issue of rabbinic ordination and the founding of a Humanistic Seminary became the second major 
issue of contention between Rabbi Wine, Rabbi Friedman, Rabbi Barr, and the Beth Adam leadership. This 
issue will also be discussed later in chapter 3. It is important to note that Rabbi Barr was seen as the heir 

-- . - - -- . . . . . . 
. , lll\; ...,,j IJ .!I 

• < r < 0 • .. . ·-
we will ~ee, the SHJ's decision to train rabbi;~reat~d a rift betwee~-B~thAd;; a~d~h;·5-HJ~~ .. 
" Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
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- - -- - _, T _____ lJ, ;" •- •'--m meant humanitarian. 
-···-~ --
'Secular,' in common parlance, meant nonreligious (nontheistic)."

53 
Thus, in order to be 

inclusive of a wider use of language and self-descriptive words, the Humanistic 

. 

Movement adopted tne woru .. secu1ar. 

Without a doubt, Wine is a founder. He has founded or been instrumental in the 

--" formation of almost everv Humanistic Jewish organization, including: 

the Center for New Thinking; the Humanist Institute; the North American Committee for 

Humanism; the International Association of Humanistic Educators Counselors and 

. . . - .. - r . ·' . . 
'1• "''--

i,cauers; 1 \.IVl•n-"'"J ua...- . , . 

Leadership Conference for Secular and Humanistic Jews; the Voice of Reason; the 

Conference on Liberal Religion; and Clergy and Citizens United.
54 

As Marilyn Rowens 

--·-- '- '--- essa" Reflections on a Life of Courage, "all oflthesel organ1zat10ns oegan 

with the very close supervision of Rabbi Wine; as they grew, they became more 

autonomous but never far from his influence. "
55 

··- . . - . ..... .• _1 • . 1· 
'T 11~'-' .1.3 U.1.3'-' U. I .. ... ~ 

services, educational materials, and philosophical treaties and is a regular contributor to 

the auarter!v ioumal Humanistic Judaism. He also wrote most of the books that helped to 

shape the philosophy of Humanistic Judaism, including, but not 11m1tea to: numamst1c 

Judaism, Judaism Beyond God, Celebration (the collection of Humanistic liturgy written 

. .... . . ~ ·-- .... r ... ----· --- • • 
-, .. .,, 

~ 

"Ruth Duskin Feldman, "How Sherwin Wine Built the Fifih Branch of Judaism," A Life of Courage (see 
note 7), 144. The addition of the word "secular" also became a flash point for Rabbi Barr and members of .. -.. 

" ' '"e ofC011raoe fsee note 7\, 59, 63-64. 54 - " .,. 
"Rabbl Wine's death may prove to be an insurmountable obstacle for all of the organizations for which he 
has played an influential role. 
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The Philosophic Tenants of Humanistic Judaism 
As Rabbi Wine notes in his forward to Humanistic Judaism, summarizing the 

. 
. . . . u1 11umamsuc J uaaism 1s not an easy taste ~ et, m order to 

understand Beth Adam, a congregation with a "Humanistic Perspective," it is vitally 

' important that one also understands the basic tenants of Humanistic Judaism as defined I 

h:u R -1..L! '\1!-- 1 :_ ....,.. .. _., ,.,~. ·~ r.. - .1 A _1 r,p ,.,. ·- . . . ,_ -. 
Beth Adam's leadership, however, has also identified and institutionalized an interesting 

compromise between strict Humanistic beliefs and the possibility for theistic conceptions; 

tne s1m11ant1es and amerences between Beth Adam and the SHJ will be discussed in later 

chapters. 

[;',... .. ------ •---·- •'-- " 
. . . . . ... 

. ' "' 

' --
uncomfortable and seemingly oxymoronic. For others, the philosophical groundings of 

i 

Humanistic Judaism accurately describe their understood, but often unstated, theological 

beliets. In an mterv1ew ~1th this author, Rabbi Wine reiected the idea that Mordecai 

Kaplan's Reconstructionist ideas were a cornerstone for Humanistic Judaism-

influential, yes-but according to Wine, not a foundation. 57 Yet, students of Jewish 

... - ... ~ t. -. - . . --- . , - . 
wi1u a orier . , ••• &H&- .(" ------ -- --~&&& • o•~UJ Vo • J 

discussion of a few of Kaplan's key concepts in his influential book, Judaism as a 

Civilization. 

In this book, Kaplan critiques the Jewish movements that existed in the 1930s and 

identifies the need for a "reconstruction" of Jewish life. Kaplan calls upon Jews to 

. - . . - .. oP T • • . . . -a ..... ~ ... - ......... -· ... J • .. a. wou.u coniain re11g10us 

celebrations as well as secular components. Thus, Kaplan embraces Judaism's liturgical 

"Sherwin Wine, Humanistic Judaism (Buffalo: Prometheus Books, 1978), v. 
57 

Rabbi Robert Barr, interview with the author. Mav 4 2006 
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Jewish, cultural pursuits of Jewish art, music, dance, and philanthropy. Kaplan also 

encourages American Jews to be involved with their broader secular societies. 

uesp1te ms perceptlon ot"the importance of secular activities and communities, 

Kaplan is hardly a secularist. Indeed, he views religion as a necessary component of the 

Jewish ex -··-1-=-=-~ ..... _ ... th~ ~-1=--~-- .... .f" ~--··~ !_ • . . • . .. . . ~ -
religious group's "sancta," the symbols and writings of a particular group (i.e. Jewish 

expressions of culture). At the same time, however, Kaplan challenges traditional 

. . . .. . ~· ---, .., _: .. ., •ua• vv ... 1s neiu1er supernamra1 nor mrauhJJe. 11..ap1an 

perceives God as limited in power. shifting a level of emphasis off of God and onto 

people. Thus, Kaplan encourages Reconstructionist Jews to celebrate and emphasize 

Judaism as a civilization-in -•L-- . ~ • _,_ __ ..J . . 
Unlike Wine and the SHJ, however, neither Kaplan nor his followers found it 

necessary to completely reconstruct their Jewish liturgical expressions to adhere to 

.. .. . .. . -- -- ·- . . .. 
. > ,... a 'l ..,.u_ . a . •• ""~ ... ey u1u maKe some cnanges to ,.,e murgy. 

Kaplan and his followers felt beholden to the traditional Jewish liturgy of their youths. 

And, herein is the disconnect between Kanlan's "reconstruction" and Humanistic 

Judaism: The only way that one can disavow a supernatural God and then pray using 

theistic liturgy is to always understand the liturgy as a metaphor-a compromise 

. - • '• T .... . - . - . ., . 
' 

. ·- ·- - • .LV ,......,.. .. -u• . ~' ·- ' 

with the liturgy was born in part from a recognition that most Jews were not ready for 

radical changes in the liturgy. Indeed. Kaplan's views were seen as heretical ideas in the 

eyes of many of his congregants at the Jewish Center in Manhattan. and his teachinns 
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the Advancement of Judaism. Kaplan respected the value of tradition and ritual as a glue 

that united the Jewish people. which is why he attacked classical Reform Judaism for its 

abanelonment 01 Hebrew and rituals. 

While some of Kaplan's philosophy is acceptable for Humanists, the 

- . 1!-- ,...j' 1 ...... ,;-L ' .. • _, v ' ,_ ... 
' . . 

and the Humanistic philosophy. Recon.structionist liturgy, and later, the modem 

Reconstructionist Movement, opened the door to everything that Kaplan ideologically 

- - - -. ' 1 •• , ..... vugn n..apian nimseu was a pan 01 me WTtllng or tne nturgy) . 

Unfortunately, Kaplan and his later followers were tied to traditional Jev.ish liturgy. 

whose poetic prayers maintain traditional Jewish understandings of God and the 

rel . . . t•---·=·.· ~-..l •L~ • r.. - •• . .. 
- - . -

liturgy, the Reconstructionist Movement left the door open for later generations of 

Reconstructionists to accept the liturgy as an explanation of Reconstructionist theology. 

- -• .. :":.a;_;:_,. ouao is p~,icu1any eVtuem In ,,.e mouem K.econs!ruCll0111St lVJOVement, 

which has, for all intents and purposes, completely veered away from the implementation 

of Kaplan's teachin2s. This iuxtanosition ofa ohilosonhv that leans awav fr~m 0 " ~v"11,.;, 
-

belief in God with a liturgy that exults God left the Reconstructionist Movement's door 

open to ambiguity. The strength of Rabbi Wine's philosophy of Humanistic Judaism, on 

. _, • .. ._ . . • . ~ . . ~ .. . . . 
' .. ~-- --- ----·~;·. -- --- .. • .::JL~~ ...... in 

an interview with this author. "Wine had the courage of his convictions." as he 

maintained that it was crucial that liturgy and religious practice accurately reflect 
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understood the psychological role of religion and ritual. In making Humanistic Judaism 

theologically consistent. Wine threw out almost all traditional Jewish forms of liturgy and 

ntua1, wnereas J:<.aplan realized that people are not rational or consistent creatures. In 

essence, many Jews may agree with Wine theologically, but they still want a prayer 

service \Vith the re--~-=--1..ol .... ·· - ...... L. ...... •L- D,.~.,1 ••. 'L~ -• -- tl..- a.. ·--

Kaddish. 

For Wine, the Jewish belief in God and the religious practices that are centered on 

- . . . . . . . . -- -· - -. -
............. ........... u ... ............... ..., ... - . .- uu ........... u_ .,...,. udll neiu1er \.JOU nor ano~uer supernatural 

force guides the course of natural events. Rather, "natural events have natural causes. "59 

As such, the history of the Jews and of humanity, particularly in light of the Holocaust. 

does not reveal to Wine a su"e ii t'---- •L-• ;..,. • iu !-.,-1 •. -..l .•. ~.t.. •L . -- -- . • 

day lives of humans, but rather. proves that nature is entirely indifferent to the suffering 

of humanity. As Wine explains. "Events happen in accordance with physical laws, not in 

- ... " . . - - - - -
.,...,...,....,...,..,...,,..,, ..... ..,. ""•u• 

-·•~o. -. , nuu wars cannot uery ... e 1aw or gravity; they 

can easily defy the Golden Rule."6
" Ultimately. Wine believes that justice in the world is 

created and maintained by humans. 

With regard to Jewish identity. Wine posits a view similar to Kaplan's, arguing 

that Jewish people-hood is the foundation upon which Judaism has been sustained. In 

. . . . . .. ' ·- . . . . " . . .. . . . . . ' ~ ,..••r- ·-~-••- --•·•~·-~-•• ~vu 

(or a God at all). or followed the same path toward Jewish practice. The dissenting and 

58 Rabbi Daniel Friedman, interview with the author, June, 12. 2006. 
59 •-r···· .,-. ~-. - . ,,. . . 

' . 
- _.)' - '" • ~I!)"'• • ~·· ' OJ o.Jc-L. i.uar 

- . '' . - - .. . . . - , -"" ' ' . ,. - . -- ..v • 
Secular Humanistic Judaism, 1995), 230. 
"'Ibid. 231. 
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Movement in the post-enlightenment world are all proof of this reality. The spectrum of 

Judaism is clearly large enough to encompass many different types of Jews, and as such, 

· .. ine mamcams 111a1 a concept10n or Juaaism w1thout--or even beyond-God is as fully 

acceptable as the secular Jews in Israel. 

In 1978 Wine summarized and exnlain4~ •'"'~ .. . -
' 

-- _J •• . ,. 
-· . 

the SHJ in his book Humanistic Judaism. The book lays out the first tenant of Humanistic 

Judaism as the concept of"sell~respect." Wine describes this idea by juxtaposing it with 

-· .. . . . . . . . .. . . . . . .. . . 
J • 1 • ,ews, .. me exp1ams, pray 

(or hope) that God will find favor with them and with their actions; if God is pleased with 

the prayers, life should go \veil. For Humanists, however, self-worth is not based on 

God's annroval. but rather on the understandina of '" .... .. - .• !--I:--: _J _, 
~ -

on the steps one takes to ensure that perception is accurate. 61 Traditional Judaism also 

emphasizes the idea that man is weak in comparison to God, and therefore encourages its 

.. _, . ~ ~ . . . . . . . ... -- --- -- c~· ~u .... u• ... u ..... ~ .... "'~.vi; even ~"e mosr oas1c prou1ems . 

Man, essentially, is always dependant upon God. Wine contrasts this with the Humanist 

idea that man is not helpless or dependant upon a suoernatural force. Humans have the 

power to solve their own problems. which renders the idea of turning to God archaic and 

h . . 6' anac romst1c. • 

Th~ •L!-• --• '"-··~c e' . . . . . . . . n•-·~ ............. ~-a 

balance between autonomy and community. Wine argues that Humanistic Jews have the 

autonomy to dictate the direction of their own lives. and that this autonomy frees man 

"Sherwin Wine, Humanistic Judaism (Buffalo: Prometheus Books, 1978), 118. 
02 lbid. 115-116. 
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life of seclusion. Indeed. the Humanistic Jew recognizes that the strength of humanity can 

be derived the through positive relationships developed between humans. 63 

1ne1ast two tenants ot numams!Jc Judaism. as explained by Rabbi Wine, are 

rationality and religion. For Wine, there is no such thing as an eternal source of 

wisdom it chan°es and . utit'h .;......,,.,._ ·~ .... rl nrith - ,,,:_ -
- ' . . £ - -

with the responsibility of defining humanity's place in the universe. He believes that 

although Torah and rabbinical wTitings worked well for the Israelites and the Jews of 

. . . . . . .. .. . . 

··---- r- ··--· ..... _. 
' ............... .)' H& ... ""w rauutn!C wrutngs snOU1u De 

understood as only chapters in the evolution of the Jewish people. Wine posits that 

·'Einstein and Darwin will have more to say to us about our place in the universe than 

will the Torah.''"' The essence ofw:~~·< .,; 0 ,.·• ;. ·' -· ·'-- T,.0 1. ----- r. . . 
who lived thousands of years ago. For Wine. Einstein and Darwin's scientific writings 

are more appropriate for a modem and contemporary world . 

-- .. .. , . . . . 
is,ic ;u..;aism 1s nm a reugmn u1at worsnips or .. HOli-HIJ', vv un . .- . "'"' 

services the needs of God. Thus, Humanists are not required to fulfill mirzvot 

(commandments from God) because thev have no concention of a mitzaveh la divine 

commander). Instead. Humanistic Jews respond to the needs of humans--they care for 

the poor. for example, because the human conscience requires it. Similarly, Jewish 

. . . .. •• . - • • I 1• .t ·'- . - . . . 
, - ···-J "-"'-' ~ ..... ..., •T 

God, but because they have strong interpersonal attachments to the seasonal calendar and 

"Sherwin Wine, Humanistic Judaism (Buffalo: Prometheus Books, 1978), 
., Ibid. 119. 

116-117 . 
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Jews to celebrate the values that are accepted by Humanists. the celebrations of Jewish 

culture, various Jewish holidays, various secular holidays, and lifecycle events.66 

wme succmclly concmdes m ttumanislic Judaism: 

A Humanistic Jew is an individual. of either Jewish or non-Jewish descent, who believes 
in the ultimate value of self-respect and in the principles of humanism. community. 
autonomy, and rationality. He also finds meaning in the celebration of life as expressed 

....... · . ; ........... :... auu ;:i.1,;t;"r.~ ~u inlerprec 1n 1s ca1ene1ar in a naturausuc 
~- . . - .. . . . 

• • • ,.,.. ~ t IV ~••,_. """'"H'V• .. ,., '-"n" '""" (~ 

the result oft\vo billion years of evolutionary history. Therefore. his religious feeling 
reinforces his sense of human dignity.67 

Later, Wine explained the philosophy of Humanistic Judaism in five basic 

1 ......... 4 • -' . . . . , . . . ----

(I) Judaism is the culture of the Jewish people. which includes many religious and 
secular traditions. (2) A Jew is any person who chooses to identify with the fate and 
culture of the Jewish people. (3) After the Holocaust, it is clear that the meaning of 
Jewish historv is that Jews must be resnonsible fort"·'·-"'"~ ••• Id\""""'""'""";, 

entitled to be the master of his or her own life. subiect to the final authori'" of his or her 
own conscience. (5) The power to achieve human survival, happiness. and dignity, is a 
human power.68 

The key to Wine's theology is the essential idea that humans cannot depend on an all-

knowina. all-oowerful. suoernatural bein". Therefore w;,,p . ,_,,,_ 

to take responsibility for themselves into their own hands, and to thus responsibility for 

the future of the Jewish people as well. For Wine, truth, rationality, and ethical behavior 

- . - , - . . . . 
.. .. ~ .. ... ~1 ~~ uro .. en or suoverteo, 

Wine's life has taught him that the Jewish narrative knows these truths all too well. 

Humanistic Jews then, ultimately rely on themselves rather than on the hand of an absent 

deity. Wine's Humanistic philosophy had a significant influence on Robert Barr, the 

future Rabbi of Beth Adam. 

65 . .... .. - . . -- . - . 
66 -- " Ut• , 

: .. 
"" ........... ' . _,, 

67 Ibid. 121. 
"Sherwin Wine, "Secular Humanistic Jewish Ideology," Judaism in a Secular Age, (see note 60}, 239. 
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Rabbi Wine's Influence on Rabbi Robert Barr and the Development of Beth Adam 
Born on July 5, 1955, Rabbi Robert Barr grew up in Detroit, Michigan, some 

•rnny years atter Kaoo1 w me. Harr attended Andover High School in Bloomfield Hills. 

Michigan. Barr's family even attended Shaarey Zedek, the same synagogue Wine 

attended, although the rabbis that influenced Wine during his youth were no longer at the 

- . r •• • . .. .. . ~ . -. .. - .. -·--· - "~Q• 

Mitzvah (age 13), but later regained an interest in Judaism. Around the eleventh or 

twelfth grade, he began studying and learning from the Conservative rabbis and teachers 

at Share Zedek. As Barr's interest in the rabbinate grew, his own rabbi encouraged him to 

explore other streams of Judaism, explaining to Barr that his passions for the rabbinate 

. . . ' ... :. , •e . . . . .. -.. .. .. ·-·· - . .. llU' UI. .... 1.1,e;!n. ,L.l,L 

for Barr's personal beliefs and practices.69 

Inspired to find a type of Judaism that spoke to him more directly, Barr contacted 

Rabbi Wine to learn about Humanistic Judaism. Wh;1~ .. . ~ +i.. .... :_ .&: ...... + 

meeting, both Barr and Wine spoke of the special relationship they developed with one 

another. 
70 

Barr recalled that Wine was positive about the rabbinate as a career, and that 

:._ -·--'~..; •v ,,U..;J ~:.;, ;,; .. ., ~"" '~"ui1y accep1ea. umma1e1y, narr taught rel!g10us 

school at the Birmingham Temple and attended college at Oakland University in 

Rochester, Michill:an. where he doubled maiored in ;-· ·· ~ 1 ~n...I ...... .. •A_,, 

minored in Judaic Studies. While in college, Barr attended Wine's Monday evening 

lecture series, volunteered for the SHJ, and edited books and manuscripts for 

... - . . 
p wi ... ,. ine even,uany extenaea rar oeyond me . • Ll'tu l :s 

Birmingham Temple's walls, and indeed, Wine became a close and personal friend to 

•• Rabbi Rohen Barr, interview with the author, May 4, 2006. 
. 70 Rabbis n-1..-~ D-- __ ...1 ~· • . nt:-~ . . ··• -• .. A ,..,,.,...,. 

. -. , .., -· 
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well into the evening. Barr recalls Wine as being incredibly supportive and intellectually 

engaging, and Wine saw Barr as a committed and interested young leader within the 

Humanistic Movement/' 

Barr finished col!ege quickly, and in 1975, at the young age of nineteen, he 

-- . . -. -· . - - . . . - .. - . - - "'n •• . , -. -" ~ .. -
Barr recalled in an interview with this author that the admissions committee knew about 

his connection with Rabbi Wine, especially given that Wine had written him a letter of 

recommenctallon. l:larr sa1ct that w me hact w1shect that the >:irtJ hact a raoom1ca1 trammg 

program, but as this was not a reality, encouraged Barr to attend HUC-JIR. Barr 

remembers Wine advising him to choose HUC-JIR's Cincinnati campus because at the 

.• n: • .. . . - . . .. . .~. • r -11 ·' 72 
• 

Barr worked for the SHJ throughout his student career at HUC He helped new 

congregations form, traveled and spoke on behalf of the SHJ, served new congregations' 

raommcal neects, anct wrote am! eottect ectucattonal matenals ana manuscripts tor the 

SHJ.
73 

Indeed, Bar even helped Wine edit Humanistic Judaism, the first book in which 

Wine exnlains the tenants and nhilosonhical beliefs of his new movem"nt 74 
D 0

'-'-' ""--

provided Barr with practical rabbinical training and employed and mentored Barr 

throughout his student career. The two remained incredibly close. Wine's SHJ also 

. - .. . .. -
J1 .... 1p .... u L\.J . . ", .. , - ~ 6' ......... t' ....... .. 1'UU" YT .... lt:: . ... ~ '1 

" Rabbi Robert Barr, interview with the author, May 4, 2006; Rabbi Sherwin Wine, interview with the 
au111u1, .JL.uy" O, -"VV\.I. 
11 • . - . . -

a-..<.u..>v1 n.vuo;;i1 ..,. .... ,, ., ... .,., .,., UHH '"''"' .,....,.,.,..,,, '"1u.j"f, ""uvu. 

"Rabbis Roben Barr and Sherwin Wine, interviews with the author, May 4, 2006 and July 6, 2006. 
" Sherwin Wine, Humanistic Judaism (Buffalo: Prometheus Books, 1978), vi. 



Humanistic group, paying Barr's salary as a rabbinical intern while he taught and helped 

organize the founding members of Beth Adam. 

manc1ally support 

Rabbi Rami Shapiro, another HUC-JIR rabbinical student. In her essay "How Sherwin 

Wine Built the Fi ,, 

the SHJ and the Birmingham Temple believed that the future of Humanistic rabbinical 

leadership would come from Barr and Shapiro. 75 Feldman also notes, however, that this 

e o rm ion, as ap1ro soon move away rom umamsuc Judaism 

and toward Reconstructionism and Jewish Renewal. 76 

Ultimately, it became clear that Rabbi Barr was seen as the heir-apparent to Rabbi 

S. Jerris, the SHJ Community Development Coordinator; Marilyn Rowens, the former 

executive director of the International Institute for Secular Judaism and the former 

ceremonial director for the Birmingham Temple; and M. Bonnie Cousens, the executive 

of the SHJ, all of whom agreed that Barr was understood to be Wine's successor. Yet 

upon his ordination, Rabbi Barr was net offered a jeb from either the SJ IJ 01 the 

Birmingham Temple. In fact, while the SHJ had supported both Barr and Shapiro 

throughout rabbinical school, neither the SHJ nor the Birmingham Temple hired either of 

tnem aner ordination. This was an unfortunate realitv for a movement su=- '- - +--~-

anemic growth. The SHJ and the Birmingham Temple were unable to afford to hire a 

" Ruth Duskin, "How Sherwin Wine Built the Fifth Branch of Judaism," A life of Courage (see note 7), 
145-146. 
76 

Rabbi Sherwin Wine, interview with the author, July 6, 2006. 
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wonders ifthe SHJ could have helped to supplement Barr's salary by hiring him for SHJ 

projects after his ordination. 

tor Barr, not being hired by the SHJ meant that he would forge his own road, one 

that would eventually lead to becoming the rabbi of Beth Adam. While many of Beth 

A...:l"lott'!o'C:. ~~ .. 1.., -
. . . 

• •- .i.L- <"ftf L~4.L ..... I ...... . t o • . . . . , -
significantly different path, marking a conscious divergence from Wine's organization 

and philosophy. Beth Adam is a unique synagogue that was significantly influenced by 

.. .. . .. 
is1ic pi1i1osopny, anu ... e ... enasn1p that vvme omit wim Rabbi • ···- 0 

, 

Barr. 

11 
Rabbi Robert Barr, interview with the author, May 4, 2006. 
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The Genesis of Beth Adam: 

The Development of a Humanistic Synagogue in Cincinnati, Ohio 

Dr. Joel Sacks and Mrs. Cynthia Sacks: How Two Became Six 

The story of Beth Adam's creation begins with two individuals. Dr. Sacks and 

'-"-- C---1·- l\/l,..jlar. n ... C'~~1·~ ~-~·•• ....... ··;!•L .. . . . . - - ... - . . 
sides of his family, his parents led a more secular Jewish lifestyle, belonging to Jewish 

socialist and yiddishist circles. Dr. Sacks did not have a Bar Mitzvah, and he laughingly 

. . . 

JOKes ... in ne was 1osseu om 01 so many re11g1ous scnoo!s mat ne 1nouimt mamzer 

(bastard) was his Hebrew name."1 After college, Dr. Sacks went on to medical school and 

became an ophthalmologist. Dr. Sacks' wife, Cynthia, grew up Episcopalian and 

- ... _ ~ . . ' - •L.!. ' -· 2 T- 1 QJ;:O - r- ~ .. 
- 7 . 

married, the couple moved from Baltimore, Maryland to Deerfield, Illinois with their first 

child and a second soon to arrive.3 

-
,..s soon as ... ey amveu m <-ntcago, ... e ur. ana 1virs. ~acKs aec1aea uiat tney 

should join a synagogue. As new parents, they wanted to ensure that their children grew 

un with Jewish identities. Thev onened their Chica~o-area Yellow Pa<>es and beaan 

looking for Reform synagogues that were closest to their home. Under the Reform 

synagogue listings, they found Temple Beth Or.4 

- - - . . . - .. . ~ - . . . 
--H• '°'"" ·--- ~---- .... -· • 1 u~ -.. ~ , --~~ .. - ~ 

Rabbi Daniel Friedman, was ordained by Hebrew Union College-Jewish Institute of 

I • . - . 
. . ' . 

-·· ______ , 
'-·' --~~· 

' ' 
.. 

'Ibid. 
. ' ·--· 

4 Ibid. 
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direction of the Reform movement. Rabbi Friedman observed that "Reform Judaism 

to develop a concept of"Rational Judaism." 5 Working together with the congregation's 

leaders, Rabbi Friedman led Beth Or in divorcing itself from the Reform movement by 

ew 

years before Dr. and Mrs. Sacks arrived in Deerfield. As discussed in the previous 

chapter, in 1969 Rabbi Friedman joined forces with Rabbi Sherwin Wine to form the 

members became affiliated with the new association of individual Humanistic Jews.6 It is 

crucial to note, however, that when Dr. and Mrs. Sacks walked through the doors of Beth 

Or for the first time, the congregation was still listed as a Reform synagogue in the 

Yellow Pages. While Beth Or had already moved toward a Humanistic approach, 

Chicago phonebook. 

For Dr. and Mrs. Sacks, Beth Or was a wonderfully new and different experience. 

in Baltimore. The members of Beth Or were warm and welcoming. They appreciated 

Rabbi Friedman's honesty and refutation of mysticism, and an interventionist God 

consistent with the theology of the congregation. Dr. and Mrs. Sacks valued the 

'Daniel Friedman, interview with the author, June 12, 2006. 
'Ibid. The founding of the SHJ is covered in Chapter 2. 
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Judaism and romoted ho 

intellectualism that pervaded the congregation. 7 

Jn 1977, the Sacks family moved from Deerfield to Cincinnati, Ohio. Before 

sa ion w1 a 1 nedman about finding a congregation 

like Beth Or in Cincinnati. Did Rabbi Friedman, they wanted to know, know of any 

Humanistic congregations or liberall ' leanin 

nedman explained to them that there were no Humanistic synagogues in Cincinnati, but 

that he did know of a student who, at the time of their discussion, was finishing his first 

included a letter of recommendation by his teacher and mentor, Rabbi Wine. Wine was 

the founder of the Birmingham Temple, the first Humanistic synagogue, and, with Rabbi 

the Sackses the student's name and phone number. The student was Robert Barr.8 

The Sacks contacted Robert Barr after he had moved back to the United States in 

department at the University of Cincinnati Medical School, Mrs. Sacks was raising three 

young children, and Barr was beginning his second ear of rabbini 

time to start organizing a Humanistic chavurah (study group) at that time. Instead, Dr. 

and Mrs. Sacks · oine 

religious school. 9 

Cynthia Sacks, interview with author 
oe ac s, interview with the author, October 29, 2006. 

' Ibid. and interview with Robert Barr, May 4, 2006 . 

................ ____________ ~~-



For Dr. and Mrs. Sacks, Rockdale Temple was not a perfect fit. Over 150 years 

old and steeped in a rich Reform Jewish history, Rockdale Temple, officially known as 

Hebrew Congregations. Despite their relative discomfort with the congregation, Dr. and 

rabbi of the synagogue. Rabbi Hahn, in fact, was interested in forming a chavurah for 

Humanistic leaning Jews and had invited Dr. and Mrs. Sacks to lead the chavurah. 10 

However, Rabbt Hahn died before the chavurah could get off of the ground, and the 

Sackses explained in an interview with this author that Hahn's rabbinic successor, Rabbi 

Norman Cohen, did not believe he had enough political clout within the congregation to 

. . . . _, • 1 : .... II . 
In fall 1979, while returning home from High Holy Day services, Dr. and Mrs. 

Sacks determined that they no longer wanted to be members of Rockdale Temple. The 

couple explained to the author that they appreciated that the Reform liturgy and 

educational opportunities spoke to many individuals, but that neither the Reform 

movement's liturgy nor theology spoke to them. Dr. and Mrs. Saeks belie' ed that human 

decisions, not an interventionist God, controlled their lives, while, as a Reform 

synagogue, Rockdale's liturgy expressed the concept of an interventionist God. As Dr. 

Sacks exnlained further in an interview with the author "If I couldn't .. _ ' ... :.i. 

myself in shul, where could I be honest?" 12 The Sackses decided that they wanted to 

form a community resembling the Humanistic Judaism they had experienced at Beth Or 

.. 

10 Cynthia Sacks, interview with the author, October 29, 2006. 
11 Ibid. 
12 Ibid. 
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early winter 1980 and began to discuss starting a Humanistic chavurah and religious 

school in Cincinnati. As they continued to discuss what was needed to start a group, Barr 

anct Ur. and Mrs. Sacks decided that the first order of business was to find like-minded 

individuals. 13 

nr ... -..:I 1\A'-... Cl ....... 1, .. ,_ - - - ·- w ... lL • · __ _'.".._..__ .._..__ - !_ "• • • 1 •• t 

engage intellectually interested individuals with whom they could discuss Jewish 

theology. Mrs. Sacks approached Rennie Greenfield first. Mrs. Sacks and Mrs. 

- . . 

le.~ me, ongmauy as parem cnaperones on metr cnuwen s scnoo1 nemtnp . ., 

During the fieldtrip, they began to discuss their similar beliefs regarding Judaism and 

God. At the end of the field trip, Mrs. Sacks gave Mrs. Greenfield her own copy of 

Humanist:... · · · ,_ - 1...l t. ...!I . 

peruse the journal, she and Mrs. Sacks spoke about fonning a group of individuals to 

discuss Humanistic Judaism at an exercise class at a local YMCA. Soon after this 

, :.:.,. .:::.~~nJe:~ ano ner nusoano uav10 agreeo m "" a part or tne 

discussion group.15 

Like the Sackses. the Greenfields nreviouslv bclon<>ed to a Reff'~ -· . 

Cincinnati, although they attended Temple Sholom, not Rockdale. 16 Mr. and Mrs. 

Greenfield were born to Jewish parents, but neither felt particularly comfortable with 

. . . ~ ...... ..... - .. - . . - . . . . . . ,,, . -

- -
actually intended to join a synagogue. However, when their oldest daughter came home 

l3 •••• 

. -. 
" Ibid. 
" David Greenfield, interview with the author, November 2, 2006. 

------------------------------
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joined Temple Sholom because they believed it had the best religious school in 

Cincinnati. Throughout their time as members of Temple Sholom, neither Mr. nor Mrs. 

Mrs. Greenfield and Mrs. Sacks discussed Humanistic Judaism, the Greenfield's were 

desperate for a change. 17 

with Dr. Arden Wander, one of his colleagues in the Department of Ophthalmology at the 

University of Cincinnati. 18 Dr. Wander had just completed a fellowship in New Orleans 

and moved back to his hometown of Cincinnati. Upon their return to Ohio, Wander and 

his family had decided that they were not interested in rejoining the Wise Center or any 

., 

theological beliefs and interests.20 

Dr. Wander and his wife at the time, Marilyn Wander, had both grown up Jewish 

m 

orthodox shul in Avondale, and Mrs. Wander had attended Wise Center.21 After getting 

married, the Wanders joined Wise and became close friends with Rabbi Albert Goldman, 

their time in New Orleans. they found that Wise Center had dismissed Rabbi Goldman, 

and they decided not to rejoin the congregation. Thus, the Wanders were in a prime 

" Ibid. 
"Joel Sacks. interview with the author. October 29, 2006. 
"Arden Wander, interview with this author, November 13, 2006. 
20 Ibid. 

A52395A6F8605FA2 
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of individuals was formed: the Sacks family, the Wander family, the Greenfield family, 

and the student rabbi, Robert Barr, and his wife, Terri. 

These founding members had somewhat similar profiles. There were all Jewish, 

either by birth or by choice, and all had a high level of education and intellectual 

A 11 -L' ... t-- - .. . 
·--~· -- ·~ ·- . . 

- . 
' J -~ 

children, and in many respects, it was the desire to teach their own children through a 

Humanistic lens that propelled the formation of the adult discussion group. They believed 

mal m oraer 10 1eacn, u1ey naa to learn. 

The chavurah began by holding "evenings with the rabbi" in members' homes.25 

Led by Barr, then a third-year rabbinical student, the evenings consisted of discussions 

-'--··· - . . . -'-" . -- . . - - . . . --· 
--· 7 - . . . ' 

.. W• -~ 

small group soon began inviting friends and colleagues to participate in the discussions, 

and slowly, the c·havurah grew in size. The chavurah's first religious service was held at 

•ue .. acKs nome to ce1eorate 1 unm m 1vrnrcn l 'J~U. J ne mem~er tam111es came together 

with their children and Barr and his wife for a Humanistic Purim service, written by 

Rabbi Wine for the Birmin~ham Temnle and led bv B~rr •~- •"~ · . Th .... ------·- ... 

listened to Barr tell a story, and later ate and discussed theology and philosophy.26 Dr. 

Greenfield explained to this author that the event was the first time he had felt 

' .. . . . - . . . - . - . - .. 
• ,_ .... ... J HA~ J - ... • • uu.u tt __ ., -~-- .3V .... t""' Slruci.ure. !Y1oreover, 

2.l • -- ' .. --- . -- . ·-·· .. ,.. . wwuovo, l..:t, .<..vvv • 

"Cynthia Sacks, interview with the author, October 29, 2006. 
" Robert Barr, interview with the author, May 4, 2006. 
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Judaism in this smaller, Humanistic environment.27 

All of the founding and early members explained to this author that there was an 

immediate sense of community and friendship within the chavurah. Additionally, all of 

the members remember being drawn in by Barr's eloquence and clarity, impressed with 

. • • -1 ... ,,23 ....... - .... ·-. . . . - . . -

astounding influence, explaining that he "had his ideas and thoughts so clearly organized 

that the decision to become a Humanistic Judaism was clear."29 It was readily apparent 

mat ms trammg, ootn at ttUL-JJK ana m stuay w1tn ... me, had taught Barr to speruc 

fluidly about Jewish philosophy and Humanistic conceptions ofGod.30 

In late spring and early summer 1980, Barr and the founding families began 

. . .. . . . . .. -- . - . . -. 
the first things they agreed upon was the potential synagogue's name. According to Mrs. 

Sacks, the name "Beth Adam" had originally been used by a disbanded Humanistic 

cnavuran m 1 oromo. narr nKea tne name ana encouraged the toundmg Cmcmnati 

members to adopt it. 31 

After a nicnic in Julv 1980 the three foundin" counle0 --· ~-··- •- •• ;n 

the prospect of actually creating a Humanistic congregation. They established that they 

identified with Humanistic philosophy, appreciated the services and celebrations, 

. . . . . . - ·- - - - . - . 
- •••• . •v v~ Wh.nln 1.ue 

17 David Greenfield, interview with the author, November 2, 2006. 
ill - - • . • • • • -

............................ , ••H-• • ·- .•••• H•- ............... ' I ""• ............. . 
29 ' • • • - • • -

' 09 "HO& HO---···-·· O .... - ... 

'
0 Joel Sacks, interview with the author, October 29, 2006. 

" Cynthia Sacks, interview with the author, October 29, 2006. 
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alternative-that did not necessarily involve becoming unaffiliated Jews-to other 

established streams of Judaism in Cincinnati. Above all, however, the original group 

realized that if they wanted to build a Humanistic synagogue, they would need a rabbi 

like Barr. With a year before Barr's ordination, they had to act fast and decisively in 

___ _J ___ ...__ t ___ •1_1.t. • -• . . . . - , . - - - .. ' -; 0 ., . 

The Genesis of Beth Adam: How Six Became Thirty 
Beth Adam incorporated in summer 1980. Kenneth B. Baylen, one of the original 

members and the attorney for the congregation, wrote the congregation's original 

corporate by-laws and Articles of Incorporation, which named Dr. Greenfield, Dr. Sacks, 

and Dr. Wander as the three trustees until the first annual meeting was to be called to 

0 1-t ~~-0 JJ ThP • · • ' ~r· nJ,....., J;.., .. ,,.,.l ... L_ ci __ .__ .. - - •'- - . . . . . 
office for Beth Adam. Beth Adam's original corporate by-laws deem Dr. Sacks Beth 

Adam's first president, Dr. Greenfield its vice president, Mrs. Sacks its secretary, and 

lVUO. 1e1u iis rreasurer. ur. ,. anoer, mrs. ""anoer, and K.ennem Haylen rounded 

out the rest of the fledgling congregation's board of trustees. 34 

A careful reading of the congregation's by-laws reveals interesting characteristics 

,_,., - ""'"'" -
.. 

--~L-~~ ThP - - . • ... t.._~ ... L_ - - - ., . 
purpose of Beth Adam was to 

affirm the values, ideals, and philosophy of Humanistic Judaism. It shall provide 
' --..J • ,/:' __ -11 --..:I ... L • • •• • • • • --·-

.. . -·-1---- In-··---=~ -" ---'~ .. ___ ,,, __ . : ... -- . . . -

32 Ibid. 
33 Beth Adam, Ankles of Incorporation, I 980, Manuscript Collection 696. box I, folder 2, Beth Adam: 
Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the American Jewish 

- ' - . . . . , ' .......... 
" ·- - - -. ... ·--· .. -~OH-- .......... - ....... , . ~--· .. U7u, UUAI, IUJU'l;f "· UIO;UI n.ua111. 

Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Cen!er of the American Jewish 
Archives, Cincinna!i, OH. 
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responsible for on.e'sown destiny; and, to apply the valid insights of our Jewish and 
Humanistic traditions to the solution of personal and social problem. In all things, it shall 
affinn the unique value of each individual member and sincerely work to fulfill the 
member's profound religious aspirations." 

It ts clear that the 1-mmamsllc approach of individual choice was valued, as 

congregants were encouraged to inquire and question. Interestingly, the 

congregation neither fully rejected nor accepted God. The congregation's 

. . ___ ,_ ·' . ·' ·' " - , " .. 
- t . . - .. 

adult congregants to take Jewish learning seriously and to make a commitment to 

educate themselves while their children were learning in Sunday school, The 

congregants also torwareleel tne concept that humans, not a supernatural force, are 

responsible for their own decisions.36 

J;°pnm thP 'o . . 
"" 

. •· ........ 1.. ......... ..1 .... -'""'!,, .... 1 

-
membership units. This shows that even at the congregation's earliest stage, it made a 

point of accepting non-traditional families, single parents, and members of Cincinnati's 

. . 
;~,. i uu.,-,, a ., u1 iwo parems ano •wO cm1uren coun .. :u as iwo 

distinct members (accounting for the two adults.) 

The congregation's original by-laws also state that the president of the 

con,,re<mtion mav not S"M'.-1 ~--- ... __ "'"nn 11.::n "''' .. ···• ... _ -+•!.- I . ·-
board.37 Even by 1980's standards, $200 was hardly an excessive amount of money, and 

this rule suggests that that the congregation had little money. Thus, all of its expenditures 

"Ibid., 2. 
36 u ._. 

37 n_ .. L A.I-- A~!-• .r• . --- . -- - . . ~ ....... - -· ., -· : 
Congregation for Humanistic Judaism Papers, The Jacob' Rader Marcus C~nter of the American Jewish 
Archives, Cincinnati, OH. 
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months to a year, the six founding members bore the expense of running and paying for 

all of the congregation's needs.39 

tutlc1e XXll reveais one ol the most important values demonstrated by the 

congregation's by-Jaws. This section of the document dictates that, as a congregation, 

Beth Adam could never ;~in -~" .. .... ,...,~j+:.,..,.I -- --~~-.I . 
...... '" .. - - . . . 

specifically states that while individuals are freely allowed to become members of any 

organization, no member could represent the congregation, in any form, to a larger 

- . . . . . 
-·- • i LH ua.,,.&1L"'"'"'-'' u••~ . ~·~· ... e congregauon as a wno1e cou1u not oecome 

a member of a congregational union.40 It is important to understand that at the time, the 

SHJ based its structure on the libertarian views of Rabbi Friedman; it was a society 

comnosed of individual nn+ . . .. 41 Tl.,,.. CUT ... L n - - -

congregational union at the time of Beth Adam's founding. Thus, Beth Adam's Article 

XXII was in line with the SHJ's policies and espoused the Humanistic value that the 

. u . .. . . . . . .. 
.. ..., .... -·· .. u ... .. .. u •• o ~e11eve . - -

Between July and September 1980, the congregation held a few "evenings with 

the rabbi" and information sessions about Humanistic Judaism. The new con~reoation's 

leadership also met to discuss administrative issues, such as where to hold the first 

services and how to form committees. The leadership began to compile the liturgy, 

"Joel Sacks, interview with the aulhor, October 29, 2006. 
39 

Beth Adam, Articles of Incorporation, 1980, Manuscript Collection 696, box I, folder 2, Beth Adam: 
Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the American Jewish 
Archives, Cincinnati, OH. 
41) .-. -•' • .I ~ - ' • - - - 'IL - - ' -• . . · . , . 

' : " ..,, .,..,..,, It , .... ,_.,, .::;., ....,-~· • ....... ,,,. - - -· . . . . ···- . ····-··--· ~ ..... ·~·· 
Archives, Cincinnati, OH, 13. 
41 Daniel Friedman, interview with this author, June 12, 2006. 
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Greenfield recall sending a letter to the rabbis and leadership of Cincinnati congregations 

declaring Beth Adam's existence and explaining that they foresaw the congregation's 

growth coming from the ranks of unaffiliated rather than affiliated Jews. Indeed, Beth 

Adam's publicity and advertising fell in line with the letter that its leaders sent to the 

-· ' 
. I . . . . 

On Saturday, August 23, 1980, the Cincinnati Enquirer published an article by 

Tony Lang titled "Humanistic Jews Don't Believe in Platitudes." In the article, Lang 

uescnoeu numan1snc JUuaism as en1ir .. ;y ·· 
- - - - - . - - . -
uvm ........ 

that the Humanistic stream of Judaism had been founded by Rabbi Wine. The article also 

said that in "September, a group of Humanistic Jews in Cincinnati will meet for the first 

members that appeared in the American Israelite, William Mirbach, Beth Adam's first 

membership chair, explained, "We consider Humanistic Judaism to be a fourth alterntive 

LSICJ w1u11n u1e iaii.n ... nowever, we Oase our reiig1on uu .-- • - , 11v1 'Uv~, vu -

development, not worshop [sic]; on aesthetics, not ritual.'"'5 Finally, Beth Adam 

advertised its Rosh Hashanah services in the Cincinnati Enauirer, marketim! itself as 

"The Cincinnati Congregation for Humanistic Judaism." Its leadership promoted the 

congregation as "a fourth alternative to existing Orthodoxy, Conservative, and Reform," 

.t' . . ~ . . 
---· ------· . .... ... , 

4) • ~ • - .. .. - .... - - -

44 Ton; Lang, ''Humanistic Je~s Don't B~lieve in Platit~des" Cincin~~ti En~uirer, August 23, 1980. 
""Membership Chair Appointed," American Israelire, September 4, I 980. 
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option for unaffiliated Jews. 46 

Beth Adam's message worked. Interest amongst both the loosely affiliated and 

Members of the board continued to talk to everyone they knew in the attempt to expand 

the original core group into a full-fledged congregation. The success of their early 

the synagogue just before the 1980 High Holy Days. Born in Dublin, Ireland and 

Liverpool, England, respectively, Robert and Myfanwy had both been raised in stron 

Jewish environments. Mrs. Smith grew up in Jerusalem, where her family moved after 

her birth, and the Smiths married in an orthodox synagogue.47 Yet, Dr. Smith explained 

life." In England, the Smiths had joined the Liberal movement (England's version of the 

Reform movement). Similarly, when they moved to the United States, first to Chapel 

In 1979 the Smiths unaffiliated with Temple Sholom, the Reform congregation 

they had joined in Cincinnati. Relatively soon after, while sitting in a meeting with Dr. 

been doing anything interesting lately. Dr. Smith remembers that Dr. Sacks pulled a Beth 

Adam informational brochure and application from his coat pocket. 49 Intrigued, he 

" Advertisement for Beth Adam, Cincinnati Enquirer and Cincinnati Post, September 6, 1980. . . . . . .. r ' -

"Ibid. 
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opportunity, where they met Barr for the first time. The Smiths explained to this author 

that they were originally worried about belonging to a synagogue that did not say the 

;::,nema or the Mourners Kaddish. Their anxieties, however, were quickly quelled after 

engaging in conversations with Barr and participating in Beth Adam's High Holy Day 

~A .. ,.. ci ...... :+i. .f',..1+ .......... r __ ._t__ ~--"- ... ! ___ - ! __ 1. - . l!L' ... 1 , , '. , -

expressions at Beth Adam offered her the opportunity to participate in services with 

sincerity and honesty. so 

l:!arr, at the ttme, was servmg as a ranninical intern for the SHJ, travelinn 

teaching, and leading services for Humanistic groups in Washington, D.C., Boston, 

Toronto, Detroit, and Chicago.s 1 Barr's work for Beth Adam came under the auspices of 

. . -- . " .. .... TTf....,,•~A- . - - . . - . - . . . . . 
' ....... __ ..__ •• ...,_. .. .._ .. u ....... ...... = _ ........................... _. .............. 

congregations and groups around the country. This reality was immediately apparent 

when the SHJ committed Barr to lead Rosh Hashanah dav services and Yorn Ki""ur 

services for a fledgling Humanistic group in Washington, D.C. Barr ended up leading 

Erev Rosh Hashanah services (evening services) in Cincinnati for Beth Adam and then 

~ .... . - . ~,.. .... . - ~ ... .... . . . . - . . . - ' 
........... n 0 • .,. -• "'T,..,-"' u.__ u-..ca.L ..., .. ...., .. _ ......... ~ ,. ··-- J.UI LIIV 

Washington, D.C. group. 52 

Beth Adam held its first official services at 8: 15 p.m. at the Northern Hills 

FellO\vshin Unitarian Universalist Ch···-1.. -- Arn" D~~....I :_ \l.T~r OJ.,' . 
September I 0, 1980. SJ Barr had compiled the High Holy Day services using Humanistic 

services written by Rabbis Wine and Friedman, and he worked to help prepare Dr. Sacks 

'
0 Ibid. 

" Roben Barr, interview with the author, May 4, 2006. 
"Interviews with Roben Barr, May 4, 2006 and confinned by David Greenfield, Myfanwy Smith, and Joel 
Sacks. 
SJ Tonv Lan"' ~lHum,. .. : .. +;,.. '"w~ ..... __ '• - · . . . " - . .- A . A• • - - -. -
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Torah for the congregation, Dr. Wander sounded the Shofar, and to the surprise of Beth 

Adam's leaders, the congregation filled up with interested individuals who had come to 

learn about Humanistic Juelaism anct to attenct admission-free High Holy Day services. 

The leaders of the congregation took advantage of the full house to advertise Beth 

Adam'• nPW1" f'~-:Mn •• i:n:~ ... . '"'·• . ·~- . .. p ___ - . 
children and adults simultaneously .55 By the end of the High Holy Days, an additional 24 

individuals had joined Beth Adam.56 

·- -· - . . - - .. . -.... . - - ' :a , ""~ ~rea11ng 1 raamon 
rn vc10oer, 111e congregauon was reacnmg IUU swmg with the puoucatmn ot a 

new membership recruitment brochure and the launching of the Beth Adam religious 

school. On October 5. 1980 the reli!!ious school commenced with a cl···'" '"A"··"· 
family living room. Mrs. Sacks recalled that Barr arrived with two suitcases filled with 

Bibles, which he passed out to those in attendance. The children and the adults began 

. . . . .. . - .. . .. . . . 
- - , _, ••u·•• ..... ., .. aucu"'' un .. ~ .. .,. • .,,. ;:); uy 

comparing both the different translations of the Bible and the different accounts of the 

creation myth. 

The con11.re11ation's leadershio determined that the relioious school woul.i ~--• 

two Sundays per month and that volunteer parents would teach the children. Barr would 

teach adult education at the same time. Beth Adam's leadership wanted to create an 

. . . .. - - - " ... ••n._•- • ...... Jll;' __ _. '""!) .... ''"'~---HO LJJ~ 
' 

lrn;; 

" Robert Barr, interview with the author, May 4, 2006. 
35 - • - • - - .. , , , 
56 - - ........ . - .. - -.... . - . . . . -. - ~ -Alternative 12 (1984): 29-3 l. 
"Cynthia Sacks, interview with the author, October 29, 2006. 
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oflsraeL Older children also learned about Jewish life cycles, decision-making, and the 

modem State of Israel. 58 

Beth Adam's first promotional brochure echoed the congregation's commitments 

to individualism, education, religious services and community involvement: 

Beth Adam currentlv conducts Fridav Ni•ht .. rvic•0 
·- • 

L __ ! ___ .... U ---celebrating the Jewish holidav calendar. Some of our services are desi•ned with the 
special needs of children in mind ... [The congregation's religious school] curriculum is 
designed to help students develop a realistic and wholesome Jewish identity. They are 
also taught the tools to explore their past and the skills to create its future. This is done 
by investigating with them the full range of Jewish history, customs and rituals, coupled 
with an in-depth study of Humanistic Jewish ethics and values ... The congregation 
r .• 1 _, • _ • • ,. • •' • • - • ... ~ - . -. . .. - . ' . 
experience in the humanistic context. Other activities are planned to help the individual 
come to better understand her/his own Humanistic Jewish philosophy. Other programs 
offered by the congregation include regular study groups, evening with the rabbi and 
guest speakers ... Because of the variety of life styles recognized by Humanistic Judaism 
membership in Beth Adam is based on the individual adult." 

Barr recalled to thts author that the business of the congregation began to move more 

quickly after the High Holy Days. As the promotional brochure indicates, the original 

. . ---"-· ~ 

. =·~~1.£' :_ ... ,. "' ......... .. - ' . • , - -
opportunities and services every other week. 60 By mid October 1980, Beth Adam also 

published its first newsletter, which advertised the largest "meet the rabbi" experience to 

oarn: ,..a.,.,j ... ine ana Kaoo1 rneaman, tne co-rounaers ot the :>JiJ, were commg to 

Cincinnati to "discuss and answer questions on the meaning, philosophy, and challenges 

"Ibid. 
59 - .~ ... . . - .. ' 

.. '. ' ' . , ............. , ..,,...~ 1, u ............ .- ... , ............ ....... am: 
.. . ' - . - - . - - - . . . 

'' T '. --· .... ..... ~ .... ~ ..,, ~ .... ......... 
Archiv;s, Cincinnati, OH, 13. 
'° Robert Barr, interview with the author, May 4, 2006. 

. .. - ·-
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of Reading Road, the "meet the rabbi" drew over 60 people.62 

Both the Sackses and the Greenfields recalled that the event with Rabbi Wine and 

Kaoot t neaman also brought some hecklers who charged that Beth Adam was equivalent 

to Jews for Jesus.63 Most outside perceptions of the congregation, however, were difficult 

. IJ..,.,.t._ A ...l~~ ...J!...l -- --'- . _, -. 
Rather, Dr. Greenfield believes that Beth Adam was received more wannly because 

many of the Cincinnati rabbis had already known about the Birmingham Temple in 

• .. 1• •• - • - o - ~A 

, ...,,u u~u• v• In ~een1e,u, rntnOlS. iv.rs. ::.m1u1 auuea tnat ti wso ulu 

not hurt that Barr always presented himself professionally and was immaculately dressed. 

She added that Barr had explained to the early members of Beth Adam that "if you want 

to do somethinn radical .,_,, ---~ •- 1--" ,,65 n .. ,- - .. . - . 
"Beth Adam's members tried hard to never say that anyone who went to another 

congregation was doing something stupid. We believed that if someone liked something 

. . "" -- . - . . . 
"~ ·~ILeraieu , .. 1s pom1 m an ..... 1c1e ne wroce ror tne numamst1c 

Judaism journal in 1984 titled "What Makes Beth Adam Grow." In the article, Dr. 

Greenfield exolained that 

the most important factor in our acceptance, however. has been the early and persistent 
decision of our Board of Trustees to present the humanist alternative to the Cincinnati 
community only in a positive light. At no time have we criticized any other organfaed 
group or belief system. We have taken every opportunity to espouse the benefits ofa 

"' Sacks, Cynthia, Beth Adam newsletter, October 1980. vol. I no. I Manuscrint r " 0 " "-· ? 

folder I, Beth Adam: Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the 
American Jewish Archives, Cincinnati, OH, 13. 
" Sacks, Cynthia, Beth Adam newsletter, January 1981, vol. I, no. 2, Manuscript Collection 696, box 2, 
folder I, Beth Adam: Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the 
American Jewish Archives, Cincinnati, OH, 13. 
63 • • ..... I • ~ • • , . 

.. . .. . .. 
" Myfanwy Smith, interview with the author, November 2~l006. 
66 David Greenfield, interview with the author, November 2, 2006. 
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to another or that it was stated to the needs of all Jews. If there are inconsistencies in 
other forms of Jewish expression, then our efforts at consistency YidU shine to show our 
emotional needs. It is not necessary for us to be directly critical of those who have a 
legitimate need ofa more traditional form of Judaism. This non-aggressive attitude has 
permitted the corporative efforts that have helped our growth and visibility." 

This quotation illustrates the crucial fact that Beth Adam's approach was entirely 

different from Rabbi Wine's antagonistic stance towards the other streams of Judaism in 

. • I *I T 4 f".' ' • o .l' I . . • .... • I • I ,_ 
, - . " 

humanistic approach, they did not feel threatened by Beth Adam either.68 

Quickly outgrowing congregants' homes, the congregation started holding 

services m vanous renteo tocauons, mc1uomg 111e unnanan cnurcn wnere the High noly 

Days were held, and the Williamsburg Inn, off of Galbraith Road. Reflecting on these 

significant changes at Beth Adam, Dr. Sacks expressed confidence and excitement in his 

. .. . . 'rT_ -------' - "£1.u ... ·· _1• '· •• _ - -~! ___ . . 
" " 

~ 

is full, and our membership has grown beyond our wildest expectations."69 

In that same bulletin, Beth Adam advertised its first annual Passover Seder (which 

was neta on "'Pnl ''" I ':fo t) ano me newly oevetopeo congregattona1 purpose, which 

stated that Beth Adam existed to 

... affirm the values. ideals. and philosophy of Humanistic Judaism. It shall provide 
education and services tor all members and their children, 1n accoroancc with our 
religious values. In pursuit of one's religious values and ideals, individuals are 
encouraged to employ free and critical inquiry: a he lief in the ability to control and be 
responsible for one's own destiny: and to apply the valid insights of our Jewish and 
Humanistic traditions to the solution of personal and social problems. In all things, it 
-L-11-ct'!- .. L- .. -!-.. - .. -1 .. --.t"---L" ~." - - ·--_j" - ------1 .... _.e..t~lt~L-

member's nrofound reliaious asnirations. 

67 Greenfield, David. "What makes Beth Adam Grow?" Humanistic Judaism; A Journal for the Fourth 
Alternative 11(1984):29-31. 
158 - - • • .. , ..... ,.,,;W "•H• Ha-.. ........ ..,., i, .... ..,..,..,, 

•• . . . . . . - . - - .. . - - - - -

, ' " ··J·· .... ..... ~ ..... ..::., .. ,,. VJ'V' UVl'I. J:. LVHol .. I 

I, Beth Adam; Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the 
American Jewish Archives, Cincinnati, OH, 13. 
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author that the impetus to form a congregation was the desire to retain Barr as its rabbi 

after his ordination.70 Early on, the leadership had realized that the only way for Beth 

Adam to achieve this goal was to hire Barr as the congregation's professional rabbinical 

leadership or to engage another rabbinical student after Barr's ordination.71 By this point, 

n ___ ,., .. ···-- ~· .. · . .. . ......_ -• " . . . 
. ··c. . . . ., 

congregation interested securing his leadership--Barr was also being wooed to become 

the rabbi of the small group he had worked for as a rabbinical intern for the SHJ in 

--"asmngion, u.\,... 1 nose 1wo congregattons, however, 011erect the only opportunities for 

Barr to work as a Humanistic rabbi; otherwise, he could have entered the placement 

process and been hired by a Reform synagogue. 

AA--D-•1. A....1--'~ I:"'--~ . . . .. .• - . . . . - . - , 

31, 1981, the congregation's leaders, particularly Dr. Wander, Dr. Greenfield, and Dr. 

Sacks, took steps to hire Barr as the congregation's rabbi. 73 The three founding families 

-. 
agreeu 10 pay oarr s ravvm1ca1 salary. As ur. ~acks explamect to tne congregat10n in his 

article in the May bulletin, "Despite an increase in dues, there will be a significant deficit 

which will need to be made un bv the contributions anrl "'"" ,.,_ --- -
-

'
0 Joel Sacks and Cynthia Sacks interview with the author. October 29, 2006; David Greenfield and Rennie 

Greenfield interview with the author, Novembe 2, 2006; and Arden Wander interview with the author 
November 13, 2006. 
71 Sacks, Joel, Beth Adam newsletter, May 1981, vol. I, no. 4, Manuscript Collection 696, box 2, folder l, 
Beth Adam: Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the . . . . . . . . 

---· • '-'' ,, I.), 
n- - - -' . .... .}-.,-, .............. 
73 Joel Sacks, interview with the author, October 29, 2006. 
74 Ibid. 

. 
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addition to their dues."75 

Even with the additional pledge of money, Barr's salary and benefits package 

only totaled $10,000. This was already $20,000 less than the base salary of Barr's 

classmates, and almost $35,000-$45,000 less than his fellow classmates' packages.76 As 

T'\., __ -11.A" __ C'l __ L_ -----1-! .. _.J .1. • .o.1.~- ~ ·• ... ·- . . , ... .. . . . . ~ 

' 
we couldn't have employed [Barr]."77 It was a bold move by a young rabbi and a young 

congregation that, especially in retrospect, seems incredibly daring. But, as Barr 

empnas1zea rn ... ts au ... or, 1 11Kea 1oem AaamJ, wanted to pursue ti, was comtortaoie 

with it, and believed in it."78 For Barr. going to Washington, D.C. was even more daring 

than taking the job at Beth Adam. The Washington group was equally small and he and 

1.!- ou!C- 1--..l -~ - •. !- ... ,__ ---- - , T---! ....... ,_ - =- ,-..: . -· 
- , . . 

' 
Barr couldn't imagine working for a Reform synagogue. 79 From Dr. Sack's perspective, 

the founding members were "crapping in our pants, because we didn't know how we 

were going 10 ao n \pay ... e ravvl s saiaryJ. n e were young tamlltes with chuaren and 

mortgages. We had to get more members, otherwise we couldn't secure Bob."80 

On June 6. 1981 Barr was ordained bv HUC-JIR. Beth Ada-' 0 - ......... =- "' 

reserved pew at the Plum Street Temple, the location ofHUC-JIR's ordination service, in 

"Sacks, Joel, Beth Adam newsletter, May 1981, vol. I, no. 4, Manuscript Collection 696, box 2, folder I, 
Beth Adam: Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the 
American Jewish Archives, Cincinnati, OH, 13. 
76 Robert Barr. interview with the author, May 4, 2006. 
77 • • • • -. , ' .. ,,.. n . •••• •··- --··•-•' ; ..:.;;>, .O.VU'Uo 
7.B .... - . -· ' . . , .. 
79 Ibid. 

, ., , -- . 

"'Joel Sacks and Cynthia Sacks, interview with the author, October 29, 2006. 
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leading another "evening with the rabbi. "82 The congregation held informal services 

throughout the summer; began preparing for the second year of religious school, which 

was set to have 34 students participating; and looked forward to officially installing Barr 

in early September. 

. 
' _.f'IUft.r. rr'F'I . . - -

time, installed Barr as the rabbi of Beth Adam. 83 Rabbi Wine of the Birmingham Temple 

sent a letter of congratulations to both Barr and the Beth Adam leadership. In the letter, 

. . .. 
1 ... ~ ... eu uarr, u1s 1ormer smaem ana employee, ana accurately surnmanzed 

the task that Beth Adam's leadership, under the tutelage of Barr, was excited to take on. 

Wine wrote, "You have an important task-to make the alternative of Humanistic 

Judaism availah(,,. tn '"b · .. - " . " 
-

adventure."84 Beth Adam had indeed set out on a bold adventure. In just over one year, a 

fledgling chavurah had incorporated, built a religious school, held adult education 

• ·· · ~ • ..: ;e..; services, ins'"''"" a ooaro, recruneo new memoers, ano hired a 

rabbi. Beth Adam had laid the foundation for a promising future. 

" Masking tape with Beth Adam name written on it, Manuscript Collection 696, box 1, folder 4, Beth 
Adam: Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the American 
Jewish Archives, Cincinnati, OH, 13. 
82 

Sacks, Joel, Beth Adam newsletter, May 1981, vol. 1, no. 4, Manuscript Collection 696, box 2, folder 1, 
- . - . ~ . . . ~ ·-. -.. . • • • A ' • . 
83 "Dr. Mihaly to Speak at Installation,:. A';;eri;an Israelite, September 3, 1981. 
"Sherwin Wine to Cynthia Sacks and Beth Adam's board, September 8, 1981. 
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From Infancy to Application: The Evolution of Beth Adam 

Growth and Development within the Cincinnati Community 

oem n.uam s newsletters. aavert1sements m local papers, and board of trustees' 

minutes during the first few years of the synagogue's existence reveal much about the 

young synagogue. As in the year of its inception, the developing congregation continued 

•n f'n~"O nH 
.. '•- . . . 

• . . . . . .. . . . 
. - - , 

education programming, and a new-to-Cincinnati approach to Jewish ritual and theology. 

Barr also began to reach out to Reform synagogues in the Cincinnati area, teaching 

sessions avvm numan1suc Juaaism ana oecommg an integral member of the larger 

Cincinnati Jewish community. 1 

Held in rented nublic schools. Beth Adam's ·-"-'-··- . . ..... ~ 
. 

classes: a six-through-nine-year-old class that focused on Torah and Israel, and a ten-

through-thirteen-year-old class that focused on lifecycle events and adult decision-

. 2T r••~ ~ • • • ,., • • , 
. --· .. l /U •• ~~· ~~ v-.. ~· "-·~· 1U1 pvo• u 1"11 mnzv ... , 1eens. Accor01ng -

to members of Beth Adam interviewed by this author, the congregants prided themselves 

on having an entirely volunteer-run religious school.4 

The school was initiallv directed bv Mrs. W•nrl-. •h- . -
chairperson and Robert Dunbar, the volunteer principal of the religious school, and it 

added classes as the congregation grew and more children registered. By fall 1983, the 

.. . . . . . . .. . . . . 
u ........ ...,,...,.,.,......,._. 1.-.ov ~u...,.._ ... - .. - ..... -.1u•~u as curricumm. l\.llan mepn, 

1 Beth Adam newsletter, August 1981, vol. I, no. 5, Manuscript Collection 696, box 2. folder I, Beth 
Adam: Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the American 
Jewish Archives, Cincinnati, OH, 13. 
2 ••.• 

3 ....... 

4 David Greenfield and Rennie Greenfield; Robert and Myfanwy Smith, interview with the author, 
November 2, 2006. 
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the class for the youngest children, focused on "Jewish holidays, [Jewish] symbols 

through art, song ... Hebrew history, and basic philosophy and ethics."5 In Kitot Bet and 

v1mme1, cm1uren team= JeWish history, holidays, and values. The students were 

exposed to rabbinic writings such as the Tulmud(compilation of rabbinic teachings and 

laws). mfrlrnoJ.;.., I . - +1,,.,. .. - - DjhJ,.\ ~-..l - .. . ~- . 
liturgy during the school year immediately before their Bar or Bat Mitzvahs. Students 

also began to engage in discussions about the development of Humanistic philosophy in 

1ue tauer years or reug1ous school. 

It is important to note here that that Beth Adam's Bar and Bat Mitzvah program 

taught that decision-making was an important framework for Jewish living. Humanistic 

"----- L_1! ____ .. L_ .. ~ - . - .. ~- . .. . -- -- ·-, - ' ·- . ... ,. ....... ..__ 

this belief is not unique among liberal Jewish movements, the values and decision-

making curriculum is a central tenant of Beth Adam's education program. Keeping with 

this philosophy, Barr explained to this author that from the very beginning of the 

congregation, the B'nai Mitzvah curriculum focused on four questions: What does it 

------ •- L-. n ..... 'l'I Tl _... • 
. '· . - . ~ .. . . .. . . - . . . . .. - . . .. 

And how do we make ethical Jewish decisions?6 Distinguishing between the last two 

questions, Beth Adam's B'nai Mitzvah program teaches the history of ethical thinking 

and action that are within Jewish tradition. For examnle teachino about hnw '---·- ... ____ 

understood the national issues of the separation of church and state or the Jewish support 

' Beth Adam newsletter, August 1983, vol. 3, no. I, Manuscript Collection 696, box 2, folder I, Beth 
Adam: Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the American 
Jewish Archives, Cincinnati, OH, 13. 
6 Robert Barr, interview with the author Mav 26 2006. 
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ultimate success and activity fluctuated depending on the skills and time of each youth 

advisor. 

By the end of the 1980s, Beth Adam ran six Sunday school classes. According to 

a Beth Adam newsletter published by 1989, the religious school classes included 

' , ' 
Judaism in America, midrashim (Jewish Legends) and comparative religion. As a 
part of the curriculum at every age level. our children are exposed to Jewish music 
and traditions from around the world. 8 

integral to the congregation's mission. The congregation's leadership saw the adult 

educational opportunities as part of a larger educational initiative to stress and model the 

process o 1 e- ong ew1s earnmg to other Jewish adults and to their children. 

According to Dr. Wander, a founder and a former teacher in the religious school, it was 

important for "our children to see us as a part of the learning process." He continued to 

by volunteer members of the congregation. "9 Often meeting in members' homes during 

focused on teaching Humanistic Judaism through lectures and discussions. According to 

congregational newsletters, Beth Adam also invited speakers from HUC, including Drs. 

ve y. 

spoke frequently about such subjects as Jewish history; comparative religion; whether or 

, , x , o er 1 e am: 
Congregation for Humanistic Judaism Papers. The Jacob Rader Marcus Center of the American Jewish 
Archives, Cincinnati, OH, 13. 
'Arden Wander, interview with the author, November 13, 2006. 
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~ v• '1 • . ' .... v u.03 i1 Jew, USJi1ta, "L:r .. u1r...1n , u1e -

nature of the Jewish experience; and the evolution of Jewish life, philosophy, Humanistic 

philosophy, and ethics after the Holocaust. 10 Beth Adam also bel!an a Jewish book-

reading club, reading The Chosen and The Best of Sholom Aleichem in summer 1982. 11 

This book club met throughout the 1980s and was usually led by Terri Barr . 

r-.. •• ~ • _, 
' • . • I •' • . . .. -, ·o 

Passover Seder and Purim party. Further, the congregation regularly held purely social 

events like progressive dinners, cocktail events, and wine tasting. As expected, as Beth 

/"\aam grew, so too aia tne mecyc1e ana pastoral care neeas of the congregation; the 

newsletters reveal that Barr found himself tending to increasing marriages, Bar and Bat 

Mitzvah celebrations, and baby namings, as well as counseling couples who decided to 

-· 12 ...... ,, 
' r ·' 1 ............ T"O .i.. A. -• -·-. . , - -· r - ·; - ~ ~ ··-

own size, with a strong religious school, a culture of adult education, social outlets for its 

members, and regular lifecycle events. 13 

Hetn ,.,.uam s memrn;rsnip grew accoramg1y. 1 ne boara s records show that by 

1983 the congregation had 65 members. 14 Soon, however, the congregation's board 

adonted 8 IOnCJ-ranoe nlan that detennin~..t tl.ot UM\., A ~-- - - _ ... 1 ___ ... an - •-

remain viable and to continue paying the rabbi; by the end of 1983, it had reached this 

goal. 15 In 1985 Beth Adam rented office space in the same building as the Jewish Family 

- - - - - - . . •JUO• V .. •WU~ >U . • .. , v•"'" naa a ooararoom u13l aiso servea 

10 Ibid. 
" Ibid. 
12 Ibid, 
" Ibid " . 
~--.. ~-~ .. ' 1 ... u_., .......... J, no. J., .uanuscnpt co11ec11on o.,-o, box i., 1ou1er I, tseth 

- - - - . . - . . 
• •uuno. "V" ... ,.. ....... 1 .... ................ .. LYl4l 1,..U~ \....C"lllCI Ul ~llC /"\.llJertcan 

Jewish Archives, Cincinnati, OH, 13. 
" Ibid. 

--···-
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1989, the congregation had also rented the adjoining unit and renovated it to become an 

80-seat chapel. 16 When the congregation held events that required a larger space, it rented 

17 
the Sc 

Indeed, by the end of the 1980s, growth had become a regular aspect of Beth 

89 schoolchildren. Twenty-seven adult volunteers staffed the religious school, and the 

e 

mid-l 980s, the congregation had hired a music director, the Ritual and Life-Cycle 

Committee was developing more services (see below), the social action committee was 

250 people attended High Holy Days services.18 With this rapid and expansive grovv"lh, 

both Beth Adam and Barr, as the congregation's representative, became more involved in 

Beth Adam was invited to join Cincinnati's Reform synagogues for a variety of 

co-s onsored events. In 1981, for example, Beth Adam participated in an evening of 

Baroque music at Plum Street Temple, an m , co-sponsorc an evening o 

and dancing with Cincinnati's Reform synagogues. 19 In 1983, Beth Adam's role grew to 

.· an teachin classes for the Jewish 

16 Ibid. 
17 Dean Ken Ehrlich, interview with the author, December 7, 2006. 
"" · · " June 15 1989. 
" 82 vol. 2 no. 6 Manuscri t Collection 696, box 2, folder I, Beth 
Adam: Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center oft e American 
Jewish Archives, Cincinnati, OH, 13. 
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service at Plum Street Temple in honor of the JOO-year celebration of Glen Manor, the 

home for the Jewish aged.20 

Barr continued to headline speaking engagements, lecturing, for example, about 

Humanistic Judaism at Valley Temple, Rockdale Temple, Isaac M. Wise Temple, and 

"- _l_..._L 1" _____ 1 ___ .J 1. - .. - .. .. ~.· on fl n . . . . " . . - . .. - . 
- - ' 

.. , ~ 
" 

American Israelite.21 In 1987, Barr was elected president of the Cincinnati Board of 

Rabbis . 

• ~ot seen as a uireat 10 ex1sung Kerorm congregatmns, Heth Adam and Barr 

succeeded in creating a good working relationship with Cincinnati's other liberal-minded 

synagogues. In many ways, Barr and Beth Adam were even seen as a part of Cincinnati's 

D-"---- A 1 _......._ .. n . 
'I 'I ' --- • - ....... -. 7 .---T'-. •J 

Fuchs, then the senior rabbi at Isaac M. Wise Temple, exemplifies this status quo 

particularly well. In the letter, Fuchs asks Barr to attend a meeting of the rabbis and 

pres1aems or au or 1...mc1nnau s .,.erorm congregations m oraer to · share thoughts and 

feelings about the UAHC in relationship relation to our congregations." 22 Barr attended 

this meetino and later received another letter confirmin~ •'--_;--·-..-' 0 .;'-- ·-
foster greater contact between Cincinnati's Reform synagogues and the UAHC.23 

20 Beth Adam Newsletters, Manuscript Collection 696, box 2, folders I & 2, Beth Adam: Congregation for 
Humanistic Judaism Paper., The Jacob Rader Marcus Center of the American Jewish Archives, Cincinnati, 
OH, 13. 
21 Ibid. 
" - - - . - . . 

• .,_..,..,, • "''""'' _,,_., __ u.., LU,, .. ..,.,., on,...,..,,, ._._.,
1 • 11, & -'U-'1 • n.ua111 t apers, Heu1 M.uant, 

21 
Robert Chaiken to Rabbi Barr and Cincinnati Rabbis, February 11, 1983, Beth Adam Papers, Cincinnati, 

OH. 
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Since the congregation's inception and into its early period of growth, Beth Adam 

borrowed Torah scroll for the holidays and for B'nai Mitzvah services from both 

KocKoale 1 emple ana tne Heorew Umon College. Some of the congregants were 

already discussing Beth Adam's need for a Torah scroll of its own when in, October 

" .. 
aforementioned earliest members of Beth Adam, were amazed at the outpouring of 

support from their fellow congregants; it was evident that Beth Adam had become their 

. . . . - . - .. , 
............. -... ...... y .... • ... V.l Ul\,oll uunuy. ,-,.s sucn, oespne me1r great 

loss, the Smiths continued to take leadership roles within the congregation, volunteering 

for committees, serving on the board of trustees, and as did every early member in the 

conareaation helnina wi•!. •'-- . ---..J- -.t'.o.L- • . 
- - - - -

Dr. and Mrs. Smith returned to their former home country of England in summer 

1982 for Mrs. Smith's niece's wedding.27 While away, the Smiths saw their cousins who 

. . . . .... . . .... -

- osiovaKia aicer ·n or1u v" ar 11, uunng uJJS v1s1t, . .. 
the Smiths told their cousins about Beth Adam and about their love for the congregation 

that had been such a great source of sunnr.rt after their dauPhter' s death. As the cousins 

asked more questions about the Humanistic synagogue, Mrs. Smith explained that Beth 

Adam had been borrowing a Torah scroll from Rockdale Temple and HUC. The Smiths' 

24 Robert Barr; interview with the author, May 4, 2006; and Rabbi Mark Goldman, interview with the 
- ·.1----

' 2~ •••• -

26 Ibid. # 

., 
, ....... . , , . 

27 Robert Smith and Myfanwy Smith, interview with the author, November 2, 2006. 
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brought from Prague to the Westminster synagogue in London.28 

The Torah scrolls they mentioned referred to a collection of 1,564 scrolls that had 

been moved to London after sining unused and unattended in a warehouse since the 

Holocaust. The warehouse was a former synagogue that the Germans, based on their 

~ . ·' ' . ,, . . - . . . , ' . - -~ 

convert to a museum of Jewish artifacts. After World War II, however, the Torah scrolls 

lay, stacked on top of one another, in the Michie Synagogue, which had been converted 

lflLO a wareuouse, ma l:'rague suouro. r.ventuauy Artla, Czechoslovwda's official 

government organization in charge of"cultural properties," took control of the Torahs 

and its officials approached Eric Estorick, an art dealer, to help determine what to do with 

•'-- .. 
"" 

In 1964, after the Torah scrolls had been inspected by Chimen Abramsky, Ralph 

Yablon purchased them for five-million pounds. Yablon brought the scrolls en mass to 

~·e ., es,mms1er synagogue, now nome to tne czecn 1v1emonal Scrolls Trust, which was 

formed to house and repair the Torah scrolls. This trust then gave the repaired Torah 

scrolls to Jewish communities around the world whn _ - ........ l.~--~~ ~-~ -•1..~- 29 
. 

After Mrs. Smith learned about the scrolls at her niece's wedding, she got in touch 

with the Czech Memorial Scrolls Trust. When the Smiths returned to the United States, 

. . . - - - . . . .. -
TTO-J -r ---- •- ....... " ......... ____ ... ~ 

0 • au ... neeu 10 acquire a 1 or .... 

scroll. According to the Smiths, Barr was positive about the idea of acquiring a Torah 

scroll from the Czech Memorial Scrolls Trust. He encouraged the Smiths to continue 

21 .. . . - . ·~ . 
1 ''"' ~r--•• I.,.. • ..,,, ! .J ••,/ ..:,.u, J 70"'f. 

"Joseph C. Pick, The Jews ofC:echos/avakia; Historical Studies and Surveys (Philadelphia: Jewish 
Publication Society of America, 1968-83), 584-610. 
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afterward, they set up an interview with the people in charge of the Czech Memorial 

Scrolls Trust. 

Mrs. Smith arrived in England before her husband and called the woman with 

whom she had been in contact at the Czech Memorial Scrolls Trust. According to Mrs. 

Cl~!.a.1. •L- •,IA' ~~' t ... 
' 

~ . . . , , - .,, , - -

one of these Torahs."30 Mrs. Smith was devastated and called her husband to tell him the 

bad news. When Robert arrived in England, the two went straight to the Westminster 

synagogue 1rom u1e a1rpo11 . .,,111, ai outce or UJe trust, the woman m charge of the 

program was, according to the Smiths, extremely cold. She explained that there was a 

six-week waiting period to get a permit to take one of the Torah scrolls out of the 

. . • -- __ ... ! ___ : ... __ --...l "" ••• -' 
. . . u . 

, . - , - . 

released to the Smiths. Further, the woman explained, the trust's scribe, who made the 

recommendations about which Torah scroll could be released and given to applicant 

Jewtsu communmes, was on vacauon. 

As she sat, deflated and let down, in the woman's office, Mrs. Smith spotted a 

mauazine on the woman's desk it was Humanistic J; · · .... "~" . _I .-, • • --
" -

this possible common ground, Mrs. Smith quickly explained that she and Dr. Smith were 

representatives from a newly formed Humanistic synagogue in Cincinnati, Ohio. This 

... - . . . . . . . _, . . .. ... ·c•H~--" -r---~ H& ... _ ••UJJlq.ll' nuu uuu1eutaLe1y warmeu 

up to the Smiths. Jn the course of the subsequent discussion, Mrs. Smith and the woman 

realized that their parents had been good friends in Jerusalem. After a half-an-hour-long 

and si1mificantlv friendlier conversation abnn• •hp;. 
, __ .. . ... 

'° Myfanwy Smith, interview wilh the author, November 2, 2006. 
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w an invited the Smiths to follow her into an ad·acent room where five Torah scrolls 

lay a table. After allowing the Smiths to look at the scrolls, the woman offered to let them 

take a Torah back to Cincinnati. 

bigger Torah scrolls had labels attached to them that explained where the Torah scroll 

had come from in Czechoslovakia; the Torah scroll that they liked the most, however, 

and that they ultimately chose for Beth Adam, had a label that said simply, "unknown." 

The Smiths sat down for a cup of tea as the woman typed up their permit, and together 

the United States. 

When they returned to Cincinnati, the Smiths housed the Torah on a bed in their 

spare 

so starting in Genesis, the Smiths opened the Torah, page by page, little by little, until the 

entire scroll dried out. Barr remembered going over to the Smiths' house to see the Torah 

accompanied the Torah: Beth Adam would no longer have to borrow from other 

synagogues; Beth Adam had in its possession one of the central and most important 

am s existence was now orever 1 o e memory o e 

Czechoslovakian Jews who died in the Holocaust.31 Indeed, the acquisition of the Torah 

er. Mr. Greenfield then the resident of Beth Adam said. 

"Getting the Torah scroll became a central and coalescing event for the synagogue ... it 

31 Robert Barr, interview with the au1hor, October I 0, 2006. 
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cohesiveness and, I don't want to say it, legitimacy. "32 

It is important to note that the Torah scroll, while an extremely important facet of 

the synagogue, ts also not the centrru tacet of Beth Adam's rehg1ous services. At Beth 

Adam, the Torah is read on primary Jewish holidays and at B'nai Mitzvah celebrations.33 

. 

understand the Torah as a product of humans and of its own time. In essence, Beth 

Adam's members are a part of the evolutionary process of Judaism, for which the Torah 

. . . -·- - . - . - -· - - - . - .. 

Torah reading cycle. Rather, Barr (or the B'nai Mitzvah students) usually chooses which 

biblical readings are important to him, often based on the message or the issues he is 

1-·in° to confront in his sennons.34 

After the Torah scroll was back in the United States, the members of Beth Adam 

soon realized that the Torah scroll needed a mantle (Torah covering) and a wimple (sash 

- - - - - - .. - . ... .. - - - - -
UI U!O:;"ll l.'U lll..IIU LH"- L VYU .;.,'-111.Jll.:5 . ., . ' 

Ritual and Life-Cycle Committee, drew up several contemporary and traditional designs. 

The committee, however, could not decide on anv one desilm and decided instead to use 

four different designs based on the four seasons, and incorporating Etz Chaim. the tree of 

life, and the Hebrew word, "adam," meaning "man" or "humanity."36 Together, several 

. . . . ___ ... - . - - . 

32 David Greenfield, interview with the author, November 2, 2006. 
"Robert Barr, interview with the author, October IO, 2006. 
34 - • -

" . . . . .. - - . . . 

vestments discussed in Exodus, Chapter 28. 

. . . 

. - - - - -
. , 

""Beth Adam Makes Special Torah Mantles," American Israelite, August 23, 1984. 

-

. 

. ,... . .. 
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. • ... _ ... _.f .. ,- - .. " · .... _ --•'-- ation united - -
around the Torah scroll--<:hildren learned about the scrolls and the Holocaust, teenagers 

and adults volunteered to help sew, and others helped plan the Oneg, the dessert party 

aner the ded1cat1on ceremony. 1 ne 1 or .... scrou, me cen.ra; s, 
. - - . - .. 

experience, also became a central unifying symbol for Beth Adam. 

•- • ation founded usino the Humanistic nhilosonhv of volunteering and - -

whose members volunteered for every aspect of congregational life, it was hardly 

surprising that the Torah scroll engendered so much communal activity. Mr. Greenfield 

- . - - ,,.. - . - - . " , , . 

of Beth Adam's membership philosophy. "It wasn'tjust a matter of volunteering," 

Greenfield said, "it was a matter of our Beth Adam philosophy ... if you wanted the 

conorenation to hannen. vou had to make it hannen." He continued: -
Beth Adam wasn't the type of congregation where if you wanted your kids in religious 
school, you just dropped your kids off-which is what we had in the Reform synagogues 
that we first belonged to. In this congregation, if you didn't want to take pan in social 
action and you didn't want to take part in education yourself, and you didn't want to take 
part m me se<:1a1 acnvn1es, or you aian ·r want 10 1al\~ .., ...... ~.. · ~ .. :,, -- - .. .... - - ..... - . 
v1ao1e, u1en yous ............... 1-jviu. 1i..... • ..,, 

participation philosophy of our congregation. And it was the Torah scroll that helped the 
philosophy coalesce with the actions ofour members.37 

.. - .. . ... -

congregations and chavurot emphasize participation. Yet, within the Cincinnati 

Jewish environment, particularly among well-established Reform synagogues, the 

, nf evervone in the con11re11ation narticinating and volunteering was 

indeed unique. 

"David Greenfield, interview with the author, November 2, 2006. 
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the Torah Scroll at St. John's Unitarian Church.38 The Smiths donated the Torah in the 

memory of their daughter, Alison. Over 250 attendees witnessed and participated as the 

Holocaust and the Jews who would survive into the future and read the Torah's words.39 

The congregational unification-with itself and with the Jewish people-was both 

The Development of Beth Adam's Liturgy 

As Beth Adam ew and develo ed, so too did their rituals and reli ious services. 

Beth Adam created a liturgy that was very much its own, corresponding directly to the 

Humanistic philosophy. Ultimately, however, as will be discussed in the next chapter, it 

application to the UAHC. As such, it is important to address the basic components and 

development of this new and congregationally personalized liturgy-particularly that of 

Understanding Beth Adam's liturgical choices will help clarify the importance of Jewish 

rituals for Beth Adam's members. 

Shabbat evening and holiday services utili?:ing the services already written by Rabbi 

Friedman and Rabbi Wine.40 Not only had Barr worked for Rabbi Wine and the SHJ and 

was thus familiar with the variety of Humanistic liturgy written by the movement's 

""Jews' Sacred Torah Has a Home," Cincinnati Enquirer, September 9, 1984. 
39 

Myfanwy Smith, interview with the author, November 2, 2006; "Beth Adam Acquires European Torah," 

'° Robert Ba.;, int~iew with the author, May 4, 2006. 
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previously been members of Rabbi Friedman's Chicago congregation where new liturgy 

was used.41 As discussed in the first chapter of this thesis, Rabbi Wine had written the 

desire to preserve ritual while also accurately reflecting Humanism's religious 

philosophy.
42 

Rabbi Wine maintained that Humanistic Judaism should not entirely throw 

exist even if all memory of traditional religion vanished."43 Rabbi Wine's liturgy gives 

structure to this ritual in a wa that encoura •es Human· · 

Humanistic values. Consequently, Rabbi Wine wrote ''creative" services, which he 

specifically titled Celehrations. with the following themes: "ambition, autonomy, 

friendship, happiness, honesty. hope ... humor .. .''44 

With the exception of a mourner's prayer (a creative Kaddish Yatom with no 

Hebrew Rabbi Wine's Celebrations do not follow th 

prayer, with the Opening Blessings, Shema, Amidah, and Concluding Blessings recited in 

order. His services do contain some Hebrew songs (Mah Tovu, for example) and poetry. 

prose. a me 

regularly broke up the themes of each of the services into smaller sub-themes, often with 

Hebrew songs serving as breaks between the sub-themes. 

" Ibid.; see chapter 2, Joel Sacks, interview with the author, October 29, 2006. 
" Sherwin Wine, Celebration: A Ceremonial and Philosophic Guide for Humanists and Humanistic Jews 

"Ibid., 5. 
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mes 

writings are simplistic and, at times, dismissive. In a service about feminism, for 

example, his liturgy reads, "some people have responded to the silliness of the past with 

an e ual silliness." 5 Or. he wrote ,, 

Denying facts is a useless exercise. In the end we must come to terms with what we 

cannot easily change."46 Similarly, in a service about the value of freedom, he wrote, 

ming. 

But they love to take responsibility."47 

In interviews with this author, the founders of Beth Adam ex lained that the 

were neither impressed nor satisfied with Rabbi Wine's liturgy. They were equally 

unimpressed with the creative services that Rabbi Friedman wrote for his congregation. 

Life-Cycle Committee strove to compile their own liturgy, taking from the limited 

collection of Humanistic sources.4
& During the synagogue's first few years, the Ritual and 

Friedman's and Rabbi Wine's High Holy Day services, developing new High Holy Day 

music with the assistance ofBonia Shur, then the director of liturgical arts at the 

similar Humanistic themes.49 Later, the Ritual and Life-Cycle Committee put together a 

pamphlet concerning death and bereavement. According to Harriet Edwards, a past 

" Ibid., 68-71. 
46 Ibid., 70. 
"Ibid,. 73. 
"Cynthia Sacks, interview with the author, October 29, 2006. . ' . 

' ' ' 
Rader Marcus Center of the American Jewish Archives, Cincinnati, OH. 13. 



Chapter Three 67 

.. . .. . " , -· . • T o - . - '·· -
-~ -~ ., ..... ~--· -.. ..... -J-·- , . 

pamphlet was primarily a list of names and phone numbers for congregants to have on 

hand in the event of a death of a loved one. so It was when Edwards joined and ultimately 

took over the leaelersmp ot the Ritual and Life-Cycle Committee that Beth Adam truly 

began the process of developing its own liturgy. 

·- -· I..: ........ L ---- --- .J --!--...i .... - - f' ___ , : ... I '• _Jr •• ,. 

Growing up, she spent her summers at the Refonn movement's Camp Swig in Saratoga, 

California. Edwards explained to this author that she "was always involved in Refonn 

- - . - . 
J ... e camping movement. 11 was mere u1aI 1 iearnea to 10ve wntmg 

creative services. "51 Edwards also met her first husband, Solomon Greenberg, at Swig. At 

the time, Solomon was a rabbinical student at HUC's Los Angeles campus, though he 

later finished his rabbini~0I 
.. 

-• T TT Tr'.,. ,-• . 
--..l ----- t..• ·-..l 

assistant rabbi at K.K. Bene Israel, familiarly known as Wise Temple. Greenberg spent 

two years at Wise Temple and then moved to the Valley Temple, also in Cincinnati; soon 

" - . . .. -- -· - - - . _.__. - __ ~ .... v-... -.1 1 r;;;u1p1e~ '"ue coup1e cuvorc~. 

A few years later, she met Charlie Edwards. The two were married by the 

assistant rabbi of Rockdale Temnle, where she worshinned after her divorce.53 Edw··"· 

explained that after joining Rockdale and no longer being the rabbi's wife, she finally 

started to pay attention to the language of the prayers. According to Edwards, she could 

- - ·• I'· , . - " . - . ' . . - .. --- -· r·-J-· ... _. .......... -~ -·· -

teacher, I tried to read the words as metaphor ... words and the honesty of my words are 

SD .. . ... -
' . 

. u, " .. ... -
" Ibid. ' u, 

" Ibid. 
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tuning out. "54 After two years at Rockdale Temple, Edwards decided that she could no 

longer sit through services with a liturgy that she felt was not representative of her own 

theology. 1>ne llegan 100Kmg for a change. 

Edwards found Beth Adam through Jim Salinger, a good friend, a member of 

D .... +J... A ..1---· .,. ... A .-.. .... do ,,..f' tJ...,,. . . ...._f'n--1,,..1.,.1.a - . -· . . .. 

• . ~ 

service that focused on the theme of Jewish humor. 55 Edwards liked the language of the 

service and decided, at first, to join Beth Adam as an individual. Her husband joined soon 

-
u ..... 

At the time that Edwards joined Beth Adam, the congregation had only 65 

members. 
56 

Edwards explained to this author that, unlike her experience at Rockdale, she 

could not ;ust blend in at Be•h • ' 
,., __ - . 

• .._t,._ ...I--!-!--"-- :_!_ n_.._L_ A ~ . 
meant that she was making a commitment to be involved with the congregation. Always 

in need of volunteers, Beth Adam's board immediately asked Edwards to participate in a 

. . " .. - - -

........... 0-.......... 0..., t'.......... ....... .......... .. - ·o s w,ure anu 10 oe on ... e ooaru 01 .. ....,,,ees. A.rrer tile 

chair of the Ritual and Life-Cycle Committee moved away from Cincinnati, vacating her 

role as chair, Edwards took over as the committee's chai,.,..erson. 57 

When Edwards became the chair of the liturgy committee, the members of the 

congregation had not yet begun the process of writing and developing their own 

" :_ 1·· ~· . : . - - - ... . . . . . . . - ' 'J .......... -----. 0 '""'5] uuu 

finished the death and dying pamphlet and was looking for a new liturgical project, the 

" Ibid. 

" . .. ' ~ . . , - - - . . - ... , ' . - " . -··- ·vrn> ..... •. - ·---- .-- ~ 

.~ ·-· 
" Harriet Edwards, interview with the author, November 6, 2006. 
"Ibid. 
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former wife of a rabbi and a product of the creative liturgy found at the Reform 

movement's summer camps became the new committee chair.58 

t.awards explamea to this author that when she first became involved with the 

liturgy committee, it had a habit of meeting frequently and spending a significant amount 

- . 
+":ln .... i..,~ .. . . ' .......... ........... i. ~· ~11 -

-
-- - -- ~-· - . - . ' . 

members were so busy that they were unable to find the time to do related work outside 

of the committee meetings. Edwards remembered that many of the committee members 

envisioned rewntmg the :>nannat and High Holy services bv simnlv cuttin" and nastin" 

elements of different readings and liturgies. Edwards, however, suggested that Beth 

Adam members write their own liturgy. 59 

., . . .. . • r • - - . . . ... - -- --- ·-··-"""' - _____ , • ... -~- ovm~ '1u'~~ - ' ov u•~ 

committee's structure, She decided that the committee would only meet for one hour, 

regardless of what was or was not accomplished. She also arranlled for Barr to instruct 

the committee members in Humanistic philosophy as well as in traditional prayer rubrics 

and Shabbat and holiday liturgy. The group also read the liturgical celebrations written by 

- ". . ·--· . ~ .. . ·- n • . . . . • • --- ~r----...,, -·er··------ v• ""'~ - ~ .... 
themes of the prayer services and holidays.60 

After they had spent a sufficient amount of time learning and reflecting on 

<:h-i..i.. .......... """""" . - ,_ -· - . , , - - ...I - - --- - - £' ... L - "' - - - . . -
time to lead the group in creative writing exercises. The committee's members began 

writing about Humanistic pllrspectives on the symbols and meanings behind Shabbat. 

-

,.. .. er snaring pieces WILu eacn OLller, .. ,e committee reallzea mat mey Hkec! what they 

"Ibid. 
"Ibid. 
60 Ibid 
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to edit and create a Shabbat service for the home.61 Edwards explained: "For the 

committee, the compilation of Shabbat prayers and readings for the home was an easy 

limited entry point." And this entry point was successful-the Shabbat home service 

was well received by the members of Beth Adam. Later, the committee decided to write a 

n ...... t.. ... • . 
u ... ~--"" 4-1..,... ,....,._.._ ..... .. ' . . 

As the committee began to write more services, members of the committee were 

assigned to spearhead entire rubrics or parts of the service. According to Edwards, the 

comm1 .. ee never nau more ,.,an one person wori<mg on a p~ ,1cu1ar piece al a given ume. 

Rather, one person would write a piece, bring it back to the committee, and share it and 

the committee would edit it and return it to the writer. The process repeated until 

,..,...,,.,_ \....,,.,.,....,, n_,:+\.. +\....,,,. .... ,.I _,,. ... ,1+ t:'.,..,,._._ . .... l"-1-\.. .... 11;t11al ... -...l T '· . 
Committee, therefore, participated in writing and editing Beth Adam's services, and Barr 

provided the biblical and rabbinic quotations and readings.63 

. . .. . - . - -'ue cuimina,ing resuu was a 1hurgy '"a' is a unique v.enu 01 numan1s.1c 

philosophy and, on some levels, the traditional rubrics of Jewish prayer. Thus, Beth 

Adam's lituruv is an interestinE! middle !!round between the Reform movement's creative 

services and Rabbi Wine's "Celebrations." Unlike Rabbi Wine's liturgy, Beth Adam's 

services do not hesitate to use rabbinic writings as a centerpiece. For example, the Beth 

. . . .. .. .. . . . . . , .. - . " - - -· - --- --- .. ---- -----ci ---- - -· ·-·- ---~- -- -·-··' 

Baruch Ha-Or Ba-Adam, Baruch Ha-Or Ba-Shabat," translated as "Blessed is the light 

within the world, blessed is the light within each person, blessed is the light of the 

61 -· - • 

"Ibid. 
63 Ibid. 
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mitzvot, or the act of the lighting of the Shabbat candles. It is also interesting to note that 

Beth Adam has adapted the same music for the lighting of the Sabbath candles as found 

65 

The Shabbat evening service contains a Kabba/at Shabbat rubric as well, with the 

first lines of the poem "L 'cha Dodi" serving as the main Hebrew liturgical element. The 

and the period of Shabbat as a time to recall the values of Jewish heritage. 66 The service 

also calls on Jews to be to ether and to be a communit with n 

service using Rabbi Wine's liturgy, the participant in a Beth Adam service would 

immediately recognize it as a Jewish Shabbat service, with familiar themes and music. At 

its services do not contain theistic language. None of the biblical, rabbinic, or creative 

readings mention, much less center on, God. Rather, they focus on Jewish values and 

common liturgical themes such as the relationshi with Jewish histo 

community, providing for the stranger and the neighbor in need, and the importance of 

gaining wisdom. 

e use 

(or lack thereof) of God language in Beth Adam services was a result of both the 

committee members' beliefs and Barr's adamant insistence on bein consistent with 

language. When asked why Beth Adam does not say the She ma, Edwards replied, "We 

" Beth Adam Booklet for UAHC Board Members, Beth Adam Papers. Cincinnati, Ohio. 
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God for something, would not be comfortable at all at Beth Adam." 

A critical reader might also question whether the language of the candle lighting 

ntua1 replaces man with God, arguing that Beth Adam in fact worships man instead of 

God. This type of conclusion and analysis, however, does not take into account the intent 

·~-" ,,,_ . . . 
-&'1ot..~ 1~~------- It:_ .. . ••••• ! , 

' . . . 
- ' - . 

the Hebrew language, is weighty. For example, the word "baruch," clearly means 

"praise" or "blessed" and is usually used in the context of worship to God. However, 

uarucn is no1 wways useo m assocmuon witn uoo. ror example, m the last paragraph of 

the traditional Birkat HaMazon (Grace after Meals) the word baruch is used in the line, 

"baruch hagever asher yiftach b 'Adona," which means "blessed is the man who trusts in 

r.nrl " Jn +J..;i;;:: ---- · n_._L A J __ ,.,, • . -• "' 
.,, 

--

connote a celebration of the power of humanity. It did not intend to replace the worship 

of God with the worship of mankind. Yet, by only looking at the Hebrew, one could 

. - - - -
. ................. uue ~ual "'e wora uarucn was meant to praise marunna. I here!ore, the 

reader must read the full English service to make an accurate philosophical conclusion 

about Beth Adam's lituruv, 

It is also true that in an effort to be consistent, Beth Adam removed all theistic 

language. This is, of course, in line with Humanistic philosophy. Traditional Jews 

. . . . - . . ' . .. . . - ---- -·-- --- •v UV ~V m CX0UUS .<;U:Q• j I anu 

in Deuteronomy 5:12-15. Observing the Sabbath is, therefore, the fulfillment ofa specific 

commandment given by the Deity. Because Humanistic philosophy, however, does not 

believe in a God that "ives commandments. Beth Adam could n~• -· .. ·' 
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Shabbat as a uniquely Jewish endeavor, created and sustained by Jews; instead of 

celebrating God, it celebrates humanity and specifically the Jews who developed the 

Jewtsn taitn. 1 ne tramt1om11 t'riday mght Kiddush (sanctification of the wine) is designed 

to commemorate as a reminder the creation of the universe and the exodus from Egypt . 

Neither of these the~0• ;. • 
. =-•~ .. L_ n_ ... L A ...1~~ •• 

~ 

Not surprisingly, then, Beth Adam's liturgy does not pray to God or ask God for 

help. Instead it calls for human responsibility for the world, reflecting the belief that all 

. . -- ion. 1meresung1y, u.is !Orm or ,,,.,1er is not much ... ~. . . ..... a ...... .,Mo .. ~ ....... 

different from that in much of the Reform movement. It would be easy to posit, in fact, 

that most Reform Jews view their congregations and the Jewish faith with a similar 

framework of human resnonsihiJi~- Tl. 0 •• 
. :_ .-.L_ .. •L-. D-C'- - . -

- ~ 

liturgy still maintains prayers that contain the concept of a parental, interventionist God 

who, upon being asked for help, could (hopefully) provide answers . 

- -· . . - - - . . 
.._.."'4"6&7 .._.. .... u ............ , ...... ~au ... ••.,; UJ. Lii~ J..Jl ... 'l.lJ r1.'Uam congregan1s mainlatn "ual ueuJ. f\.aam 

has a large spectrum of theistic belief among its members. Dr. Smith explained, "In our 

congregation, you can believe in God ifvou want to, and ifvou don't want to vou don't 

have to."
00 

Edwards commented, "A lot of the God language is sexist, and people are 

ingrained with the old man in the sky mentality. Yet, many at Beth Adam view God as 

.. • ... :_ .. . - . "69 - . , ..~ . 

Beth Adam's liturgy is written so that liberally minded Jews who have some type 

of concept of God will not be offended by the words they read, and strict Humanists will 

68 Robert Smith, interview with the author, November 2, 2006. 
" Harriet Edwards, interview with the author, November 6, 2006. 
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by arguing that the liturgy only allows for the expression of the Jewish Humanistic 

common denominator: the power to change the world is in the hands of humans and not 

an mterventlomst God. Beth Adam does not forbid members from having theistic beliefs. 

To the contrary, many of the members this author interviewed expressed beliefs in an 

I 
.. D-•L A....l~- ,..I_,,.,,,_..,_ ..... .-.11~··· ·· •_ --·- 1 • •' .1 t+.._ 

-· 
Furthermore, lay or rabbinic leaders cannot utter any theistic language from the bimah. 

Thus, one could also accurately conclude that Beth Adam's liturgy is a type of liberal 

. . 
. ::~.:. ,,...;.,, .. s ii1urgy tioes no1 ca1er 10 ... e group tnat still wonaers aoout uoa. 

As becomes apparent in the next chapter, it is precisely this question of Beth Adam's 

liturgical orthodoxy that is the central issue in the debate over Beth Adam's application to 

theUAHf' 

Beth Adam's Relationship with the SHJ and the Question of Congregational 
AtTiJiation - . -

, ~~ ... ~u~u s retauonsmp Wl•u u1e ~rtJ ana 

Rabbi Wine was amicable. Rabbi Wine, after all, was Barr's rabbinical mentor, and Barr 

had worked for both the SHJ and Rabbi Wine during his student years at HUC. Further, 

the SHJ had naid Barr's student salarv durin'1: BPth Arl--'~ fir«.,_ •• '"--'""'--·- ·-" .... _ -
early members of Beth Adam were involved with the SHJ.70 By the end of the 1980s, 

however, Beth Adam had decided not to associate itself with the SHJ, and by December 

~ ,...,, .. . - . . . . . . 
l ... u-1' ~- .... ._. iS V\J'ULU uu.u uocumem s1aung mat oeu1 Aaam 

wanted to join the UAHC. 71 This major shift in feeling toward the SHJ leaves the 

10 ..._ .... . . - ... • 

71 Beth Adam.Policy and the Refonn Je~ish C~~muni1y, December 8, 1989, Beth Adam Papers, 
Cincinnati, OH. 

--------------------------------------------~~~~~~-
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relationship between Beth Adam and the SHJ deteriorated to the point at which Beth 

Adam wanted to disassociate itself from the organization. And perhaps even more 

mterestmgly, it begs the question of why Beth Adam, previously among the vanguard of 

Humanistic congregations and organizations, wanted to join the Reform movement. 

D~•L. A.A .... -... ....... ..J+t.. .... C:-UI----··- ! .. ! .. ~_1,_ __ 1 ___ "--..-1•, . . .. . . , 

Rabbis Wine and Friedman, the cofounders of the SHJ, made a trip to Cincinnati in 

support of Beth Adam. Members of Beth Adam had also served on the SHJ board. In 

- . -
1 ,.,~, ~"'' """' na•uY rfWU\tJn-l'.lay1en Were eJecteO to o:>NJ S uuara Ol Otrectors. MIS. 

Sacks, Beth Adam's cofounder, was elected to be the treasurer of the SHJ; and Dr. 

Wander, one of the founding members of Beth Adam, wrote articles for the SHJ 

12, . : ... D ... t-1.. A. _J ____ ,..., - - -1._, H----- --- - ·- ~ .. . 
- .. • ., . 

the SHJ. 

Indeed, an analysis of Beth Adam's newsletters reveals that Beth Adam's 

- . 
.• :.:,. wuoi_;_, _ _; .:.e :;; .. 10 oe an 1mpouant msmuuon. !'Or examp1e, every SHJ 

adult educational weekend, youth event, and meeting was routinely advertised in Beth 

Adam's newsletters. 73 Further, in the month followin<> SHJ meetin<>s or event• 0 -•" 

Adam members would summarize what they had learned or experienced during SHJ 

72 Arden Wander, interview with the author, November 2, 2006; and Cynthia Sacks, interview with the 
author, October 29, 2006. This was also reported in the American Israelite, Manuscript Collection 696, box 
2, Beth Adam: Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the . . . - ~ . . . . . 

' - ' ' ... 
7J - • • . - . - - - .. - - - . 

.~, • v, ..,.._, '-'• ..... .,,.,. .:., •~• ... .,.• J, LJ'l;OUI 

Adam: Congregation for,Humani~tic Judaism Papers, The Jac~b Rader Marcus Center of the American 
Jewish Archives, Cincinnati, OH, 13. 
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Mrs. Sacks reported to the congregation that the members of the SHJ had discussed 

Humanistic Jewish philosophy and the future of the SHJ. Beth Adam's vouth were also 

involved with the SHJ, participating in its youth movement and even hosting an event in 

Marydale, Kentucky. 75 
By 1985, Beth Adam had become the third-largest congregation 

' . .. .. '. . - 76 ... - . -. ' ~ .. ' H .1-"WLU 

Adam newsletter encouraged members to support the SHJ by explaining that Beth 

Adam's size "should be a source of pride and pleasure to us ... the sma!ler groups rely 

1arge1y on me :-ioc1ety, 1ts1ournal, and penod v1s1ts ti'om Sherwin Wine for their 

leadership guidance."77 

While Beth Adam was very proud of being the third-largest Humanistic 

.. . . . .... ·-
. . . . -.. -.,. rT -- - ~ '" ., -- ---- -.1.1. ... , HA-

congregation could not affiliate itself with the SHJ. In fact, Beth Adam's founding by-

laws prohibited its leadership from joining any organization as a congregation. At first, 

tne issue or 1::1etn f\Oam s congregational membership to the SHJ was not an issue-the 

SHJ, after all, was founded as an association of individuals. 78 Friedman, a staunch 

libertarian and the SHJ' < M_ -

. - .._i.__ : ..J __ .. i..~ ... 'JI -~- --
~ -

organization, could or should speak on behalf of its members. Rather, he believed that 

74 0-·1.. "...1-- ···-- ,,.. ... ' ' 0 • - .. ,_, . '°I ,.. I 0 ' .. 
' ' ., - - . - •-- .. . . .. ""'-----· .,..., __ l ___ L,t:J--'---•• ~ .. ~-· . .. ., 

Archives, Cincinnati, OH, 13. 
" Beth Adam newsletter, September 1985, vol. 5, no. 18, Manuscript Collection 696, box 2, folder I, Beth 
Adam: Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the American 
Jewish Archives, Cincinnati, OH, 13. 
76 Beth Adam newsletter, lune 1985, vol. 4, no. 8, Manuscript Collection 696, box 2, folder 1, Beth Adam: . . 

. .............. m t' apers, 1 ne Jacoo n.cruer 1v1arcus Lenter 01 tne Amencan Jewish -:~ -Q· -· 
'•v• • .. ~ . 

11 Ibid. ' ' _., •• I~ • 

"Daniel Friedman, interview with the author. June 12, 2006. 
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theology. Friedman explained that "all people were free to believe what he or she wished. 

At the very minimum, we called the organization Humanistic so that a congref!;ation 

could create a definition of itself based on its members."'' The founders agreed that 

individuals, not institutions, could pay to become members of the SHJ. The society was 

.. II .. • ' -- -- •,I LI __ 

" ' .. . ' . -~ 

the philosophy of Humanistic Judaism and not supporting a congregational union. The 

SHJ advertised to Humanistic Jews primarily through the publication of the SHJ 

.. 
me. 1 e,, as ,.,e "r •• conunueo to grow, n oecame ctear to memoers tnat the SHJ 

needed to change. Bonnie Cousens, the Executive Director of the SHJ, explained, "What 

became clear to us was that we (SIU) were only able to maintain individual memberships 

,. __ 0 
• 1 - • - • ....... 1 . "- .. . .. ., ... . . - . --

support congregational affiliation."81 Therefore. by 1987, the SHJ had created a dues 

structure for member congregations, and by 1988 the SHJ formally changed from an 

- -- . -- . -
~·v~ia.ion 01 mu1v1uua1s <0 a congrega11ona1 umon. 

It is important to note here that the SHJ's rabbinical leaders had been trained by 

HUC-JIR; the Humanistic movement did not have a rabbinical traininn · -"•'--• .. -
own. Rabbis Wine and Friedman, the founders of the SHJ, and Barr and Rabbi Rami 

Shapiro, considered to be the future of Humanistic rabbinical leadership, were all trained 

--- -~ . . ci .... ' • .. - .... .. " . . 
·-· ---- --c--- -- i .... -~ ......... -..a .. - •• v• , uvwever, 

and as the movement grew, an internal question arose: should the SHJ train new 

79 Ibid. 
80 -- • 

8l - - -
' 'T ' "'.) u, ................ 

"Society for Humanistic Judaism, Policy Motions of the Board of Directors, Society for Humanistic 
Judaism, March, 2004. 
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seminary?83 

By 1988, the SHJ had 17 groups of individuals either calling themselves a 

congregation or looking to form a congregation. The SHJ was also beginning to engage 

other secular Jewish groups, including the Israeli Association for Secular Humanism, the 

. . - . _,. __ ., ___ ._. .. . • 1, - _J - • - - ' ·' . . - . 
-

of Secular Humanistic Jews.84 Rabbi Wine explained to this author that while the SHJ 

viewed itself as representing religious humanism, Jews in England, Continental Europe, 

. - . . . 
-•v •~•~•• •v view JUua1sm mrougn uie lens or a secmar vs. reug10us (I.e., 

Orthodox) binary.85 As Rabbi Wine and the SHJ created ties between themselves and 

other secular Jewish institutions, the SHJ regularly began to use the word "secular," and 

:- 1 QOC:: +l.. .... C!LJT • - - .I" ... _~ - .. - r - . a LI . 

Judaism. 

The fault line between the SHJ and Beth Adam is easy to identify, as it was based 

vu .:~-- ..... ra; concerns: "'e ~n, s evomuon rrom a society or molViauaJ mem""rsh1ps 

to a congregational union; the SHJ's insistence on joining forces with secular Jewish 

on!anizations; and oerhaos most imnortantl" the SHJ's foundino of a rabbini""' 

seminary. In addition to these overriding issues, Beth Adam and the SHJ also disagreed 

on the future of the SHJ and its leadership. 

.. - .. ___ , . . ....... . . - ·' ...... .. . . . - - -.. -- -· . "'""J...,Ua~a - - , ......,.'-'n• • .. ._........,_.._ ;) UUl1.1\.I VI 

trustees turned it down. 86 According to Barr, the issue was clear-Beth Adam's board 

,,. -· - - -
' 

... .. ' ~ ""'i u, ...... ., ... 

" . -- . ... -.... .. ' 
"Ibid. 

.. , • u, 

86 Robert Barr, interview with the author, May 4, 2006. 
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straightforward. According to Cousens, the SHJ determined that the organization's three 

founding synagogues-The Birmingham Temple in Detroit, Beth Or in Chicago, and the 

Longregatton tor Humanistic Judaism in Westport, Connecticut--could be grandfathered 

into the old system and would not have to pay congregational dues. 87 Cousens explained, 

hnW""'"""""" •L-• n ..... +1... A ..J ... __., ·- ... _ ·~ • ~ -- i .t. '. . --
alongside the three founding congregations of the SHJ, and thereby retain the structure of 

individual rather than congregational memberships. The SHJ, Cousens said, rejected Beth 

. . . .. 
4 ·-...... •• ., --"'1--.. 

Without knowledge of Cousens' s comments, Barr contended that the SHJ had 

offered Beth Adam the opportunity to be grandfathered into the SHJ under the previous 

membershin °uidpl'-- ' ·~- .... + ..... D ... - D,...•J.. A ...1 ---
. . . . . .. 

- . . . . 

membership scheme because no matter the dues structure, the structural change of the 

SHJ went against Beth Adam's by-laws.89 On one hand, Barr's explanation does not 

.au...:,....., ... _u.,_.. J.L YVV\.I~~ ., ....... u L~1aL i1- u1e "".l .W nau IOl.llOWeQ tleUl i'\.Uatn to Oe granu1atnerea 

into the SHJ, then Beth Adam's members would have continued their status quo 

relationship with the SHJ. On the other hand. even with arandfatherina Beth "" 0~ ;~,A 

individual memberships, the SHJ's structural change might have required Beth Adam to 

join as a member congregation-something their by-laws rejected. No matter the 

: .. . . . .. -· .. . . . . ....... 
-- -- .. . • ' ...,,.n.• .._..'"'"•& J ............... ~ 

refused to change its by-laws to join the SHJ. Thus, the two groups came to an impasse. 

" - ... , 

"Ibid. 
' - .. "'~ 

•• Rohen Barr, interview with the author May 26, 2006. 
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Beth Adam's members were also concerned with the SHJ's increased usage of the 

word "secular" and its association with secular groups in Israel and Europe-they 

worried that the SHJ was leaving behind religious Humanism for secularism.'" For its 

members, Beth Adam was a religious community operating from a set of Humanistic 

. .. . . . . --...l ; .... . • • •'- • .._1 . .. . -
' . . ' ... • 

would create a divide between those who saw themselves as religionists and those who 

saw themselves as secularists.91 

1 nc ttuman1st1c rehg1onists utilize Jewish ritual and nraver structure and chanae 

(or Reform) the words within the rituals to formulate a Humanistic Jewish practice that is 

consistent with their theological beliefs. Beth Adam's liturgy is an example of a 

-- ... ~ . . . . . . ... 
• - . - ----- u ..... - JJ • ...,._..,. un, • .,...., - ._,._,. i ................................. -nl.iIJ.e 

using the word secular, they follow a Humanistic religionist tradition. However, a large 

number of secularists comoletelv refrain from utilizin11 Jewish ritual-and comnletelv 

abandon Jewish religious practice. It was the SHJ's association with these types of 

secularists that Beth Adam was concerned about. Ultimately, this did not play out as the 

. -· . . .. -- . . . . . 
•••--• -· , •-• - -- ·-----, - ···- •J V& .......... \.l.L • ............. ;:,. L:::t •"~"'' ,......,... ... .,. ~"' mal 

the word "secular" in Europe meant simply non-theistic, while the word "religious" 

connoted a clear belief in the Divine. Yet, it was clear that the SHJ' s use of the word 

"secular" w~~ .r ......... tJ....,. -- -C . . . 
--..J --•!-..,o1!-'" l · . . = , 

' 
Europe and Israel-some of whom wanted Jewish ritual and some of whom did not.. 

The major impasse and disagreement between the SHJ and Beth Adam started and 

umma1e1y enaea over tne issue or raommcaJ ordmation. Cousens explamed to this author, 

90 Robert Barr, interview with tbe author, May 4, 2006. 
91 n .. :-1 
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"As we had more and more contact with rabbis who came through HUC, who came to us 

and said that they were Humanists, we found that they were actually Reconstructionist." 

.:>ue au"ea, 1 ne raoms weren't wrnmg to noerate themselves from the Reform Jewish 

liturgy. Thus we (the SHJ) realized that sending students through HUC didn't necessarily 

""°"Jt ;TI a ••• i..i..: ,.,.~d· ,,..f'UT Tl'" T ..... 1 nn~ - r r. _L1..' 'l'I r• •L - ' ' ' 

SHJ, and the International Federation of Secular Humanistic Jews (IFSHJ) founded the 

International Institute for Secular Humanistic Judaism (IISHJ) to be the educational arm 

01 •ue numamsuc movement. I he H~HJ has a teaelcrshtp program, orograms for 

educators and musicians, and a rabbinical seminary that trains rabbis for the Humanistic 

movement. 
93 

According to Rabbi Wine, the issue ofleadership training was not simply 

oh-.. + . . ' . . ' . ' -·· .. - . "' - . .... - . . 
' - ..• 0 'f"'f HL- . -·-· ···-·; 

of the smaller Humanistic groups were too small to afford a rabbi and thus required lay 

leaders to lead their communities. It was important to the SHJ, therefore, to have a two-

pronged approach to training rabbis but also para-rabbis that could perform many of the 

leadership functions of the rabbi.94 

" - - .. . . . . . ·- - -- . . .. - '" . ' .. ... .... ....... ..,. ........ & ... _.....a O"" ...... _ • 

with the SHJ took a sour tum after Rabbi Wine and the SHJ formally began the rabbinical 

seminary. According to the leaders of Beth Adam, tensions rose when Barr and Beth 

Adam's laitv decided to onnose the IISHJ. Mrs. Sa-1·- --'-'· "ThP - 1 - . ' 
-

the SHJ and Beth Adam was great as long as we played by Sherwin's [Wine's] rules."95 

92 Bonnie Cousens, interview with the author, July 6, 2006. 
93 

International Institute for Se<:ular Humanistic Judaism, http://www.iishj.org/about_iishj.htm 
"Sherwin Wine, interview with the author, July 6, 2006. 
95 

Cvnthia Sacks interview with the authnr • · 00 'nn~ 
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Wine said that he was going to ordain his own rabbis. Robert [Barr) didn't think that ' 

Sherwin had the authority to ordain rabbis."96 Mrs. Pat Rosenberg, a board member at 

the time, recalled reasons behind the board's concern: 

Both Beth Adam and Bob had established a conne<:tion with HUC. And there were many 
liberal thinkers at HUC who understood our philosophy. From Binningham (llSHJ). we 
were concerned that we weren't going to get rabbis with the same authenticitv as we eot 
rrom nu<.. we saw that we had a great raoo1 and we asked ourselves, who is going to be 
~-· H ... x, greac rauul. tt.nu wnere 1s ... ai: person going to come rrom'! we a1dn't think that 
the person was going to be coming from Wine's seminary.97 

Mrs. Rosenberg's comments raise some questions: Who were the "many" thinkers at 

--- ·- . - ·- . . ... . ---- - ---- ~-··· , . , , .nu wny ma oem nuam nave sucn 

little faith in the Humanistic Seminary? It is possible that the thinkers that Rosenberg 

referred to are Dr. Alvin Reines, a professor of Jewish philosophy at the time who argued 

for Polvdoxv in which Humanism was a rec . --~ - . T-t- !- -1-- ... 
- .- - . 

that Rosenberg was referring to the HUC professors, like Mihaly and Rivkin, who had 

spoken at Beth Adam and, while they may not share Beth Adam's beliefs, understood 

. - . . .. 
·-· ;, :~_:so ciear 10 mis au,,,or mat oetn nuam s ----- - --- - ~~ """""" L1y .. u.0 .. ...,. 

leaders did not believe that Rabbi Wine had the academic credentials to train rabbis. They 

were concerned that his lack of academic credentials would not nlace the SHJ-trained 

rabbis on the same level as HUC-trained rabbis. Jim Cummins, then the treasurer of Beth 

Adam, also worried that the empowerment of the para-rabbi would water down the 

.,,_..,a; - r ·• .. . _1._1_• 98 n. c1. A I , - - . - . . . . . - . 0 '"'"!' ,. 
-

96 -----· ---- .. 0 <H• H• .... ........ ,,,., ... ,,,, .................. 

" . n . . - . 
• .... •&HO ~- ... --···-·' -...-.... .,.,., o 

" SHJ. minutes-from the special meeting of the executive board of SHJ with board members of 
Congregation Beth Adam, October 28, 1988, SHJ Papers, Farmington Hills, Michigan. 
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rabbinical seminary to HUC. Barr explained: 

"The creation of the Humanistic seminary was not good for us [Beth Adam] at all. We . . . 
- t1u~a1 5 •. o~p 01.1un~ra1sers1 . ··-- '"' "-' . ~ ........ -~-- .... .. , . :_ ~· . . ., .. . . . , ... ·= .. . ..... --·-

Reform movement. Our members were donating to HUC's buildings. My wife, Terri, had 
worked at HUC as the assistant head of the dormitory. I loved my professors, and my 
professors regularly came to speak to our congregants ... Sherwin is dismissive of HUC 
whereas we had a relationship with HUC and I wasn't about to sacrifice our relationship 
with the college." 

Keanzmg Uiat proo1erns between the groups were quickly arising, Beth Adam's board 

created a committee of lay members to start reviewing the issues that the congregation 

was havimz with the SH r The . nfth,. . ' . u,,.._,., 1..A- t ,;_,. Ti.K-

Marvin Dainoff, the chairman of the ad-hoc group, Mrs. Sacks, and Mrs. Smith. 

The differences between Beth Adam and the SHJ came to head on October 28, 

. .. - . 
.l .............. ~ . V.l UJ"" ~I.a"' ve uoaru ana tsem Aaam s memoers. tsetn 

Adam invited the SHJ to come to Cincinnati so that a delegation from the synagogue 

could have the opportunity to speak with the leadership concerning their disagreements. 

According to Bonnie ' th .. ,i;,.i nnt -•-~ •v,.Tt• 

"On Friday night, Bob [Barr] did not invite Sherwin Wine to sit on the pulpit...it was not 
a feel-good meeting for either side. Beth Adam wanted the SHJ to allow them to be 
connected to the movement, but not force congregational affiliation. They said that they 
would have encouraged members to join, but they would not enforce membershin. The 
society refused to give them special status." · 

The minutes of the board meting, which were provided to this author by the SHJ, 

show a difficult exchange between the SHJ's executive board, Rabbi Wine, Miriam 

Jerris, then the Develonment Coordinator for the SHJ and th,. i:t ... i. A ..i.~ .A_i.~-

committee. Starting at 3:00 p.m., the meeting lasted two hours and was fairly contentious 

the entire time. The minutes reveal that after discussing the issues surrounding the IISHJ, 

99 Bonnie Cousens, interview with the author, July 6, 20(}{i. 
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and complained that only 17 of Beth Adam's members were members of the SHJ. Mrs. 

Sacks responded, "Come to the adult class on Sunday. You will meet a different group . 

. 
1v1ayoe you can prose1yt1ze:· Clearly, the mood was not good. 

The bad feelings between the two organizations persisted past the closing of the 

October board meetina. When Beth ''"'--'• 
. • • • 1 +L-• .t... ..... ..J: ..l __ .._ . . 

the IISHJ, other, sometimes unrelated, disagreements began to arise as well. As Mrs. 

Sacks explained: 

' .. . . . ... . . . . . . 
:..- . ; ; '"'• L • :· . . .,_ ·-·- ·-· .. . .. 

.., '"'•, , -.1- lV 

get members-let us grow naturally. The Society staned to become concerned that Beth 
Adam wasn't growing fast enough and didn't have enough members joining as 
individuals. Then, they staned to argue that Beth Adam wasn't sending kids to the youth 
programs. We simply replied, "We have five pregnant women in the congregation, and 
you'll get the kids eventually." The society wanted more and more money but we were 
oare1y m ... mg enoui;i1 money to pay Bob s [Barr's] salary and covering the additional 
'"'"'J.·";::u~es or ~11e congreg~ton. 

By the end of 1988 and the beginning of 1989, Beth Adam and the SHJ had effectively 

gone their separate ways. As Joni! as the ISSHJ was iminl! to establish a nara-rabbinic 

program and a rabbinical program, Beth Adam wanted nothing to do with the Humanistic 

movement. Indeed, Beth Adam was fully committed to its strong relationship with the 

,.. 99 T ...... .. 
The breakup ~;th the SHJ coincided with Beth Adam's tenth year as a synagogue. 

Looking back at its decade of existence, the members were pleased with Beth Adam's 

progress: they had created a dynamic communitv, established a culture of education for 

both the young and old, and developed religious services that followed both their beliefs 

100 1:"111 ~--·· 
. _, .. . • ~ it'l IT ... . . . .. 

Congregation Beth Adam, October 28, 1988, SHJ Papers, Farmington Hills, Michigan. 
!DI Ibid. 
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and, on some level, the rubrics of Jewish prayer. 102 
Yet, the congregation was also 

thinking about its future. Terri Barr, Barr's wife, had earned her Ph.D. and was seriously 

consiaenngJoDs outs1ae umo. Suaacnly, Beth Adam needed to make contingencies for 

hiring a new rabbi. J0
3 Further, after the breakup with the SHJ, Beth Adam's board began 

tn lnn~ ~• : •. -H' ---' -• •1..- . .. ..i._ .... i.,... . 
' . - - . 

The board agreed that Beth Adam was committed to HUC. 104 Thus, On December 8, 

1989, the congregation's board produced a document titled "Beth Adam Policy and the 

Kerorm Jew1sn Lommumty; In 1t, Beth Adam's leadershin snelled out its beliefs its 

goals, and what it affirmed as a congregation. 105 

The document is fascinating. On one hand it demonstrates that Beth Adam's 

' ' ' ' - . - . .. . -· ' . - . ·- - -. . . .,• ... ___ ---- L~ ~~~._.L._. .uc .. as 

"We should not rely on benign providence for the betterment of humanity or the 

preservation of our planet." 106 Yet, the board also believed that the snectrum of the 
i 

Reform movement was broad enough to allow Reform Jews to have Humanistic beliefs. ! 
I 

They wrote, "Reform is flexible and adapts to new approaches within its overall 

. . ' . ' .. . .. . . . . . - .. . . . . - - ·~ .. .... "'"' uex1v11lly . 

Harriet Edwards, the president of Beth Adam when the policy was written, explained that 

after long discussions, Beth Adam's board believed that Humanistic Jewish philosophy 

was within the framework ofR~+n~ • ' · IOJ 

102 
Pat Rosenberg, interview with the author, November 20, 2006; and Harriet Edwards, interview wilh the . ---·-.. O, ~vvv. 

!OJ n . 
. -· ·e:• •H• H•- __ ,., .... , er __ , --- . 

104 Harriet Edwards, interview with the author. November 6, 2006. 
1°' Beth Adam, Beth Adam Policy and the Reform Jewish Community, December 8, 1989, Beth Adam 
Papers, Cincinnati, OH. 
106 Ibid. 
107 Harriet Edwards in ' ••• !.lL. ~L.- -··+L-- • ,;, A.hh,r 
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continuity of rabbinic clergy for Humanistic Judaism," the board affinned that 

I. HUC-JIR is the keystone of Reform Judaism in America. 2. The branch of HUC-JIR in 
. 

.. 
: .v 1 .t.iv111st commnment. It merns suppon_ .i. 1 ue . - . -. -

........ n .... -.•.1 ••• .... .,. • ........... H .. au 
faiths throughout the world."'°' 

These affinnations led the board to an obvious conclusion-in order to support HUC, 

oc111 n.utuu snou.u pardcipaie in me orgamzat10n 1nat was bunt to pay tor H UC." lhus, 

Beth Adam's board wrote that one of its goals in the coming years was to "participate in 

Refonn Judaism and to explore membership in the UAHC."tio In early January 1990, 

B~th A-<~~'• hnor-< h~n•~ •~ --• •'-- -•--- <'-- =•- ---1' ·- ' • 
. - . ' 

congregation of the UAHC, the Reform movement's congregational union. 

'°'Beth Adam, Beth Adam Policy and the Reform Jewish Community, December 8, 1989, Beth Adam .. 
1 _._.t'-·~1 ,~··· . 109. . ~ . 

' - ' ····-·. ·- n .... . ""'"v" -o, ..... v .... 

"'Beth Adam, Beth Adam Policy and the Reform Jewish Community, December 8, 1989, Beth Adam 
Papers, Cincinnati, OH. 



Drawing Boundaries and Limiting Elasticity: Beth Adam's Application to the Union 
of American Hebrew Congregations 

In his book American Re arm Judaism: 

notes that one of the fundamental aspects of Reform Judaism has been the movement's 

acceptance ofreligious and halakhic pluralism. 1 From the 1885 Pittsburgh Platform that 

en enary 

Perspective that redefined Reform Judaism post the Egalitarian changes in Reform, the 

Holocaust, the Creation oflsrael, and the Civil Rights Movement, Reform Judaism has 

regularly defined itself and made boundaries for itself vis-a-vis Ethi 

more traditional streams of Judaism. At the same time, however, the Reform Movement 

has also accepted a wide range of diverse practices and beliefs among the congregations 

wide range of beliefs and ritual practices concerning such issues as Zionism, 

conceptions of God, and liturgical expressions (from more traditional to classical Reform 

practice). The movement allows-and perhaps even expects-rabbis and synagogues to 

major organizations (CCAR, UAHC, and HUC) often suggest and encourage a particular 

view or solution to a religious problem, individual rabbis and UAHC- (now the URJ) 

on 
Press, 2003), 54-58. 
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Movement's boundaries of this theological pluralism.2 Similarly, in American Judaism: A 

History, Jonathan Sarna cites Beth Adam's annlication to the UAHC as one of the maior i 

challenges to the Reform Movement's theological boundaries.3 As will become evident, 

Rabbi Alexander Schindler, then the president of the UAHC, understood that Beth 

A~ 'o ·- . . - - - - - . -
rr -, ... ,,,. &'L_.L .......... •v -••H•• 

its theological borders and potentially limit the elasticity of its theological pluralism. 

Beth Adam's application to the UAHC raised many questions for the Union's lay 

1eaaers: ~an tne Ketorm 1v10vement accept a congrel!ation that activelv removes God 

from its liturgy? Is the Reform Movement willing to mandate a theological credo or 

litmus test for its member synagogues? Do Reform Jews believe in a supernatural God 

..... . - _, - .. -. • '.: ..3. ~- - .. - . 
- . . .. ' -·- JJ. •• "" ... , ..... ' ' 

acceptable to have a congregation that replaces the traditional Reform liturgy with a 

liturgy theologically consistent with their beliefs? Does the UAHC (URJ) have the 

au ... omy LO 1eu memtier or appllcant congregations that they must have theistic liturgy 

that presumes a belief in God? The Beth Adam application encouraged the Reform 

Movement to scrutini-~ '"- · 
.. ...... +n. ... rl .. i. .... 1~--~-"-- .._1__.._ ----··'·1, . ' . -

answering these questions. 

Beth Adam Looks Inward 

-- - . 
.jviuing a congrega11ona1 umon, part1cu1ar1y arrer it naa . ··- ·- v• "~'" 

just rejected membership in the SHJ, created much internal discussion about the nature 

and development of the synagogue. As noted in Chapter 2, when Beth Adam was 

1 Ibid, 54. 
'Jona!han Sama, American Judaism: A History (New Haven: Yale University Press, 2004), 368. 
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affiliate with congregational organizations.4 To be clear, at the time of the 

congregation's founding, the SHJ was an association of individuals and not a 

congregat10na1 union, so Beth Adam would not-and could not-have joined the SHJ. 

As an independent congregation, Beth Adam developed free of many of the external 

, •L-• o ~ ----~-·· _____ l_l L ____ • . :. ~ . . . . - , -
they were not forced to use the SHJ liturgy, Beth Adam had the opportunity to create its 

own liturgy that was not as secular or as drastically divergent from traditional Judaism as 

. -
v ... er, .umarns<1c congrega.1ons. runner, assoc1auon w1m a congregat1ona1 umon 

requires a significant financial commitment; Beth Adam certainly would not have been 

able to afford this in its early years, as it barely brought in enough income to pay for its 

rnLL! nn,,I • ---·- 5 . 

As the SHJ and Beth Adam feuded over membership in the late 1980s, Beth 

Adam's leadership began to think about the broader concept of congregational affiliation. 

. . 
1 ..... ............. ~ • •v cvU:ua.e ne ... ttuam s congregauona11aennty, researcnmg with 

which organizations Beth Adam's individual members were involved and with which 

svna11.mzues and orll.anizations Beth Adam's leadershin most frenuentlv . r..•L 
. 

Adam's board began to fully realize that the synagogue had its roots in both the Reform 

Movement and Humanistic tradition.6 Most of the congregation's founders had come 

- n n - - . ~ . . . - .. . . . -.. . - ' 
•• ., ....... u .......... - . ..... u ....... .L ..... irom a 

Humanistic synagogue. Many of Beth Adam's members had also come to the 

congregation from Reform synagogues in Cincinnati, including Jim Salinger, a former 

4 - -• •• . - . . 
1 " ! I & -r ' '-···-· 

'Robert Barr, interview with the author, May 26, 2006. 
'Ibid. 
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product of both the Humanistic Movement and the Reform Movement, an excellent 

testament to Beth Adam's dual background. Barr had, of course studied with and worked 

tor <:>nerwm w me ana tne <:>HJ, but he was also a product of the Reform rabbinical 

institution that trained him. Ordained by HUC, Barr was also a member of the Central 

Conferenno n+ A R-LL!- ((Y' •. D\ •L- - - .. •o .. . 

According to Pat Rosenberg, a member of synagogue's board at the time, Beth 

Adam's members frequently sent their children to GUCI, the UAHC's regional summer 

7 . 
.......... up. J..1.1""' s snow u1a1 tt ut,., 1acuny mem""rs spoKe at l:lern Adam, 

and Barr had been invited to teach practical rabbinic courses at HUC; both Barr and the 

board were proud that Beth Adam was able to help train Reform rabbinical students. 8 

Indeed members of 8°'" • ~--- ···--- ----- -- UT Tl''o "---~ n+r. •• .. ,_ 
-, -

fundraising organization. In its effort to become counted among the recognized and 

legitimate Cincinnati synagogues, Beth Adam had co-sponsored events with Reform 

' . - -

Beth Adam's decision to begin considering the Reform Movement, however, was 

influenced by more than simnlv its con<1tei:.ants' and rabbi's involvements. There was 0 

major concern among board members that Barr and his wife might leave in the near 

future, leaving Beth Adam in need of access to other rabbis. The congregation's leaders 

' . . ~ . . .. . . . . . . . . . . -.. ·- • -··- ·-····o .. - ._.._. U&_. .L&.L ...... _, 

leadership training resources that were being developed by the UAHC. 

7 - - ... 
' . 

-8. ..... •' •I • . - ,. . - - - - . -
-, - ' 'I ' · .._, I' --~·· ~ • 

Congregation for Humanistic Judaism Papers, The Jacob Rader Marcus Center of the American Jewish 
Archives, Cincinnati, OH, 13; and Pat Rosenberg, interview with the author, November 26, 2006. 
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programming. Both Pat Rosenberg and Rabbi Barr explained that in the late 1980s and 

early 1990s in Cincinnati, the Christian evangelical group Young Life was popular 

among ieenagers .... any 01 oern M.uam s teenagers naa ururnowmg1y touna memselves at 

Young Life events and had felt firsthand the effects of Christian conversionary tactics. 

Beth Adam. however did not have a strono vouth oroun thrn,,nl. ... i.;,i. •n n..,. __ =·- -···--
programming. Somewhat alienated from other Jewish youth programming resources, 

Beth Adam's leadership wanted the congregation's teenagers to be able to attend the 

- . . - - - -· . ~ . . .. .. . . . . 
• --·~• •• ....... Tr .. '3&.A r.o..ae--& 

' 
.1J, u •vWISn eoucanon 

program owned by the four Cincinnati Reform synagogues. Similarly, Beth Adam was 

interested in having its youth become members of the North American Federation of 

Temnle Youth INFTY). a much laroer and better develoned oroani~-•'n- .... _•'--"UP, . -
limited teen programs.9 By 1990 the synagogue had not changed the original by-laws that 

prohibited Beth Adam from joining a religious organization. The aforementioned reasons, 

. . . . ·-· T'll -• • - ' .. . . . . ... . . .. , YY, •• , --- Li 
, u.a..,. ...,.., • .,, --o-- ....... eui 

Adam's leadership to begin thinking seriously about joining the Reform Movement. 

Many uninformed individuals have suggested to this author that Beth Adam onlv 

applied to become a member of the Union because it was trying to prove a point, trying to 

convert Reform Jews to Humanistic Judaism, or trying to gain access to the HUC and the 

• . - - . . . .. .. . - - • l'l""'nTTTO"\ .....,., ~ .. . 
~ ' 

. . - -- , 

false, and the latter allegation is understandable only if one disregards the big picture. In 

reality, it is clear that the members of Beth Adam truly saw their synagogue as a unique 

•Pat Rosenberg, interview with author, November 26, 2006; and Robert Barr, interview with author, May 
26, 2006. 
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direction in which the SHJ was moving (forming a rabbinical school) and not wanting to 

alienate itself from HUC-JIR, Beth Adam chose the practicalities of its association and 

admittedly, Barr and Beth Adam's leadership did have a prickly relationship with the 

SHJ). 

neither being met by their independent, go-at-it-alone approach nor by their association 

with the SHJ. Essentially, Beth Adam's leaders decided to a I for membershi in the 

UAHC because the Union provided the most bang for their buck. Membership in the 

UAHC would provide Beth Adam with access to future rabbis, HUC rabbinical students, 

knew their liturgy was not in the mainstream of the Reform Movement, they did believe 

that the philosophy and theology reflected in their liturgy was within the spectrum of 

ey also believed that the Reform Movement's commitment to 

pluralism made room for their approach. 

Beth Adam's members, however, also knew that being a member in the Union 

whether or not they could maintain that liturgy, they worried about their finances, and 

they questioned whether being a member of the Reform Movement would mean that they 

to endorse platforms that conflicted with their Humanistic approach. In the end, 

however, Beth Adam chose to apply to the UAHC because it would receive far more 

' ' ' 
Beth Adam's members, Beth Adam papers, Beth Adam, Cincinnati, Ohio. 
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congregation. In this sense, the congregation's ideology was secondary to the 

practicalities of Union membership. 

It is crucial to note here that Beth Adam's members were also purists when it 

came to their theology and their liturgy; they wanted the benefits of membership in the 

I I A'-'"' •• ·'•L .. . 
it. ~ .. ···- • - . . . . 

~ . . ·r , ' ···-

leaders of Beth Adam found that normative Reform practice and the beliefs of most of 

the leaders within the Reform Movement did not believe the synagogue's liturgy to be 

compau .... e w1m tnetr own . .v nue many Kernrm 1e...uers were comfortable with 

individuals who questioned God, they did not feel the same about an entire congregation 

removing God from the liturgy. 

Discussions between Beth Adam and the UAHC and the Emerging National Debate 

Rabbi Barr and Rabbi Jim Simon, then the regional director of the UAHC's 

• ii, naa an eany conversauon aooul 1::1em AClam appJymg to JOm the 

UAHC in April 1988, roughly six months before Beth Adam's contentious meeting with 

the SHJ .11 Thus, it is evident that as early as 1988, the problems between Beth Adam and 

the <::HI h~ri - D.ofl.. .A...-1,...,...'«:; . '1in + ...... 1 .. . . . . ,. __ 
. -

organizational resources. Additionally, it is clear that Beth Adam began exploring its 

options while still in discussion with the SHJ. Yet, it was not until Beth Adam's board 

;,« .. «ppruveu u1e aocumem uueu ueu1 n.uam ana tne Ketorm Jewish Community' (see 

" Rabbi Simon to Rohen Barr, April 26, 1988, Beth Adam papers, Beth Adam, Cincinnati, Ohio. 

.. 
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chapter 3) that Beth Adam began to discuss the application process on a more official 

level and with the Union's representatives. 12 

ma Jetter aatea January 3, I 'l'IU, Kabb1 Barr wrote to Raoo1 Simon, saying, "I am 

very excited about exploring the possibility of Beth Adam affiliating with the Union of 

A ... ·r . 
D~•t. A""-'•'-~"-" ~fT i. ...... l..~...l __ ,. . . . 

discussions and is looking forward to having more formal discussion with the Union." 13 

In the mailing, Barr included the aforementioned Beth Adam policy toward Reform 

Juaa1sm. ne a1so enc10s..u copies ot nem Aaam·s liturgy, brochures, and newsletters. 

Barr concluded the letter by saying, "I look forward to working with you (Simon) on this 

endeavor wherever it may lead." It is telling that the letter's conclusion did not 

.t.._ ... n_ .. t. A ..Ji , ., . ·- .. - ' . . .. . . .. - Q 'Q - - ' .. -·-· 
Barr knew that there could be bumps in the road. 

On January 20, 1990, Rabbi Simon held a meeting with members of Beth Adam's 

board and past president.•• According to Barr's follow-up thank you letter, Beth Adam's 

leadership believed that the meeting was positive and the leadership desired to continue a 

... -'·' .. TT". Ur' A ·• · .. - .. . '"n ·• • -- ' ... , - ' 
.. -- ----· ................. , 

began to set up meetings with Robert Chaiken, then the president of the UAHC's 

Midwest Council. Correspondingly, Barr told Simon in his letter that he was going to 

discuss the nossibilitv of Beth Adam ioininu the Union with the local Ri>fr·- ' ' · 

Most of the letter, however, focused on an emerging theme: the ideological questions that 

needed to be confronted. In an almost prophetic line, Barr wrote to Simon, "It is through 

12 
In letters, both Barr and Simon note that there were informal conversations between the two individuals. 

Beth Adam papers, Beth Adam, Cincinnati, Ohio. 
13 

Rabbi Barr to Rabbi Simon, January 3, 1990, Beth Adam papers, Beth Adam, Cincinnati, Ohio. 
14 Rabbi Barr to Rabbi Simon. Februa-· 1990 Beth Adam naners Beth AA-- -· · · l"ll • 
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exploring our commonality and differences that we will come to better understand 

ourselves." 15 

w mle supportive or tletn Aaam ana its appucat1on to the Umon, Raoo1 Simon 

recognized early on that Beth Adam's application would raise interesting new challenges 

f"n. •J..~ llnlnn'<' . .. 
VPJ:lri;;: latP.1"' J:t.a,.r ~4 ·-1~:~_.._ .. J •L ... .i. -· L-...l --..I- tt -1--~ .. L~• 

. 

theirs was not going to be a run-of-the-mill application to the UAHC. Simon, Barr 

recalled, was worried from the get-go about whether Beth Adam's liturgy was acceptable 

., 
amongst Kerorm Jews. 

In late January, after having met recently with Beth Adam's leadership, Rabbi 

Simon wrote a memo to his colleagues, the other UAHC regional directors, and copied it 

..._ -. D - t_ ,_. - • • H .. . . _,. .. TTATT,.., t . . . , . -· ' ·-···-
of his contact with Beth Adam and his tentative, exploratory discussions with Beth 

Adam's leadership. Simon wrote to his colleagues, "! am writing to inquire if you have 

had any specific contact or experience with a similar congregation or if you yourself have 

any ideas or guidance for me with respect to the way in which this process can and 

' .1.l ' 
. -- - ,,17 

Simon received only a few replies to his inquiry, and of them, the responses were 

mixed-they encouraged caution and questioned the congregation's liturgy and religious 

nractices. One such renlv was written bv Rabbi Daniel Freelander. who urned~· ·~ -
"throw the ball into their court. If they wish to affiliate they must be willing to amend 

their constitution to say that they are a Reform Congregation affiliated with the national 

IS Ibid. 
16 Rabbi Barr, interview with the author, May 26, 2006. 
17 Rabbi Simon to Regional Directors. January 25, 1990, Manuscript Collection no. 630, SERIES A, box 5, 
folder 5, Rabbi Alexander Schindler Papers 1 %1-1996, The Jacob Rader Marcus Center of the American 
Jewish Archives Cincinnati OH 13. 
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amendment would require Beth Adam to engage in an internal debate about whether it 

was willing to join and accept all facets of the Reform Movement. Freelander added, "If 

spectrums and I don't want to be in the position of judging another's theology."18 

One of th , . 

Alexander Schindler, president of the UAHC at the time. In a letter dated February 5, 

1990, Schindler wrote to Simon, "I believe we are dealing with a situation which may 

et 

that the inquiry needed to move beyond the UAHC's regional directors, and so he 

informed Simon that he was going to "share the query with about eight or nine highly 

re arded Reform Rabbis to as 

would include the UAHC Constitution and by-laws in the letter to his friends so they 

could comment on whether a Humanistic synagogue could become a member of the 

2 

Schindler immediately sent "personal and confidential" letters to Dr. Eugene 

Mihaly, Dr. Solomon Freehoff, Rabbi Samuel Karff. Rabbi Jack Stern Rabbi J 

Bemporad, Rabbi Gunther Plaut, and Rabbi Walter Jacob.21 These rabbis-senior rabbis 

of distinguished congregations, professors, and writers of Jewish Responsa (Jewish legal 

, ox , o er , a 1 exan er cm er apers 1961-1996,TheJacobRaderMarcusCenterofthe 
American Jewish Archives, Cincinnati, OH, 13. 
19 

Rabbi Schindler to Rabbi Simon, February 5, 1990, Manuscript Collection No. 630, SERIES A, box 5, 
folder 5, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the American 
Jewish Archives, Cincinnati, OH, 13. 
20 • 

21 • . " . ' 
SERIES A, box 5, folder S, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center 
of the American Jewish Archives, Cincinnati, OH, 13. 
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leaders. In the letters, dated February 9, 1990, Schindler explained that he was contacting 

the recipients in regards to an issue relating to the SHJ. He wrote: 

1 reauy oon t ''"ow now 1arge that society is, nor how many rabbis are commined to its 
precepts and the advancement of its work. Some individual rabbis leading Reform 
congregalions may well be members of the society, but no congregation defining itself in 
that society's terms has sought affiliation with the UAHC. I recently heard from our 
Regional Director that one of these congregations is presently exploring the possibility of 

" " -~•l •l. , 11 • •• •• ·. ~- ' ' '' ·• I• • 1- ' -ll 
~ . . 

While Schindler' s statement about congregational affiliation is accurate, he knew nothing 

about the separation between Beth Adam and the SHJ, and thus incorrectly tied Beth 

- . . - - - . 
.r a."'"41.~.a ... "' u.1 ... ....,.,. •o1 • , u1vugn ne 010 recognize , .. ai some Kerorm rauuts may 

have been members of the SHJ, Schindler's lack of knowledge about the organization's 

size and details shows that the SHJ was merely a tiny blip on the radar of the leaders of 

the Reform Jt.A .... v-- - .... 

The responses to Schindler's inquiry are fascinating because they foreshadow 

what would later become the central theme of the entire affiliation debate: the limits and 

. . -

, v• .,,_ ;-,_:orm ;,;ovemem·s pmrausm. ~Or example, Kauul n aiter Jacob 

wrote Schindler, saying, "All Jews who reject God are sinners. Sinners, however, remain 

Jews (San 44a) and oossess the ri<>ht to attend the svna•w<>ue for nraver and studv." He 

added, "There is no question therefore that those individuals who absolutely reject God 

may be members of our congregations and are welcome." Yet, he also concluded: 

J..._ ._L~ - • , .. --·· ... . . . 
'T"L..- f I A I 1ro ic: - ,. - . 

'•I ,.._ - ~-
- . - - ~ -· seeks to strengthen it. .. Reform Judaism has been defined through Pittsburgh Platform, the 

Columbus Platform, the Centenary Statement as well as numerous resolutions of the UAHC. 

22 - ••• - - . . - . - - --- - -- p ·•,1 .> t I 7 

' . ··-· ---· "'· box 5, folder5, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the 
American Jewish Archives, Cincinnati, OH, 13. 
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the centrality of God in Judaism cannot be considered for membership." 
····-·· ·-.i-· 

Rabbi Sam Karffadded to Jacob's concerns, commenting that "To organize a synagogue 

. . . . - . 
l J ~~ uu .tunger ............. _. _ .. _ .. -•4- u .. ,. __ 

~v \ VV\l, ;l VJ.W..11 .a.LIU 

our norm, is to go beyond the boundaries of institutional legitimacy."24 Dr. Solomon 

Freehof approached the issue with a simple litmus test, arguing that Beth Adam should be 

told that if"they ... accept the f"NeWJ Union Praverbook as the text used in•"-'-

assemblies, [then we should be] willing to extend our Jewish brotherhood tentatively and 

hopefully to accept them. "25 Freehoff also encouraged Schindler to ask the head of the 

. . . --• ' - - - . - .. . . . - . . -- . . ·~ '-'AUVU - ~<lU Ut: -

accepted as a legitimate form of religious practice. 26 Gunther Plaut advocated a similar 

course of action, suggesting that Schindler submit the question to the CCAR Responsa 

Committee so that the CCAR could research and deliver a Reform opinion that could 

help the UAHC in its decision-making process.27 

v_ .. --"' '311 -t'•L~ . .. - . .. . . - -r -c 

a Humanistic congregation into the UAHC. In a letter dated March 6, 1990, Rabbi Jack 

Bemporad replied to Schindler saying, "I am in favor of accepting Congregation Beth 

AOam as an arnuate or me umon:'·Re explamed, "Judaism 1s not a creedal religion and 

" Rabbi Walter Jacob to Rabbi Schindler, March I, 1990, Manuscript Collection no. 630, SERIES A, box 
S, folder 5, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center ofthe 
American Jewi"'h ~ · ' · · · n'[_I 1 .., 

24Rabbi Sam Karffto Rabbi Schindler Februa-· 20 I 09n - -- -- "" . . 
5, folder 5. Rabbi Alexander Schindler Papers 1961·1996, The Jacob Rader Marcus Center of the American 
Jewish Archives, Cincinnati, OH. 13. 
"Dr. Solomon Freehofto Rabbi Schindler, February 21, 1990, Manuscript Collection no_ 630, SERIES A, 
box 5, folder 5. Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the 
American Jewish Archives, Cincinnati, OH, 13. 
16 

" - . - - - - -. .. l'o' ,~ ........ v, ., '"U• UJV)" >A, 
box 5, folder 5, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the 
American Jewish Archives, Cincinnati, OH, 13. 
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supernaturalist Judaism is again a solution for some of us as a response to the events of 

our time."18 Dr. Eugene Mihaly also encouraged acceptance. Mihaly's letter, however, 

differed from the other responses because it included infonnation specific to Beth Adam. 

Mihaly was close with many of Beth Adam's leaders, particularly Jim Salinger and 

. ' . . ,,... . .. 
. . 

that he knew more about Beth Adam's situation with the SHJ than any ofSchindler's 

other consultants. In his letter, Mihaly explained why Beth Adam and the SHJ had split.29 

ma suosequen1 1ener excnange, ::.cnmuier asKea ana rece1vea penn1ss10n rrom JVl!naly to 

share that letter 'A-ith the lay-leaders and rabbis of the UAHC. Mihaly also forwarded to 

Schindler Beth Adam's policy statement about Refonn Judaism along with samples of 

Mr. Robert Chaiken, then the president of the UAHC Midwest Council, and 

Rabbi Simon continued to meet and talk with Beth Adam while Simon also worked with 

~cninu.er 10 compue , .. e responses Jrom tneu raoom1ca1 colleagues. In letters Oetween 

Chaiken, Schindler, and Simon, the three continued to outline to each other the progress 

of Beth Adam's annlication. These letters demonstrate that while B~•" A"·-'• . . . 

began to become concerned about the theological criteria for admission to the UAHC, 

Chaiken and Simon continued to encourage Beth Adam's application, even selling Beth 

28 
Rabbi Jack Bemporad to Rabbi Schindler, March 6, 1990, Manuscript Collection no. 630, SERIES A, 

box 5, folder 5, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the 
American Jewish Archives, Cincinnati, OH, 13. 
"Dr. Eugene Mihaly to Rabbi Schindler, February I 5, 1990, Manuscript Collection no. 630, SERIES A, 
box 5. folder 5, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the . . . ~ . . . . . 

3-0 ~ • • -- . •• . 
' ....... , ...... . .. - - . 

--,,.,' --J ... ' , ,..,.,J '" , • ..... , '"'"' ... ,,...,. • -,, •o, l77U, 

Manuscript Collection no. 630, SERIES A, box 5, folder 5. Rabbi Alexander Schindler Papers 196 I -1996, 
The Jacob Rader Marcus Center of the American Jewish Archives, Cincinnati, OH, 13. 
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Adam's leaders on the "benefits of their belonging to the UAHC vis-a-vis the 100 things 

that the UAHC does for member congregations."31 By May 1990, Beth Adam's leaders 

aec1aea mat tney wou1u rn:gm the process ot maxmg an applicat1on to me UAHC and 

discussed the process with their fellow congregants at the annual congregational meeting 

'""' 32 

Around the same time, Simon sent a letter to all of presidents and rabbis of 

Cincinnati Refonn Congregations, telling them about the emerging discussions with Beth 

Aaam. ::;1mon a1so encouraged l:larr to approach his raoo1mca1 colleagues to ask for 

their support in the UAHC application process. According to Rabbis Walter and 

Kamrass, the rabbis of Temple Sholom and Wise Temple, respectively, the exchange 

- .. . - •• n • • . -- - . . . . ... -. -
"We were talking before a board of rabbis meeting, and Bob came up to me and said, 'Hi. 

I want you to know that we are in the process of applying to the UAHC, and I hope that I 

can count on your support in furthering our application."" Walter explained to this 

author that he immediately expressed reservations and that Barr was taken aback by his 

• • .1 • - ~ .._ . -- - - .. .... .. . . . -

- - .. " .. .. ---

Beth Adam's application because the relationship between the rabbis had been so 

positive; Barr had spoken at Reform synagogues, the congregations had co-sponsored 

31 
Robert Chaiken to Rabbi Simon, March 8, 1990, Manuscript Collection no. 630, SERIES A, box 5. 

folder 5, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the American 
- . . . . -· . . . -............ 
32 - -

' ...,.., •1 I J • . .. -· -

33 
R;bbi Simon t~ rabbls and.presidents of Cincinnati Ref~rm congregations, Robert Chaiken, and Midwest 

Council Small and New Member Congregations Committee, January 26, 1990, Manuscript Collection no. 
630, SERIES A, box 5, folder 5, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus 
Center of the American Jewish Archives, Cincinnati, OH, 13. 
34 Rabbi Ge~' Walter interview with the author June 29 2006 
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the Cincinnati Reform rabbis learned of Beth Adam's potential application to the UAHC, 

of their synagogues. In November I 990, Simon wrote a letter to Schindler explaining that 

both Simon and Chaiken had engaged in private conversations with the Cincinnati rabbis 

expressed "a strong sentiment against the idea that Beth Adam would become part of the 

UAHC." Simon added, "We will most likely receive ... very strong letters which indicate 

indeed, at every step of the process, the leaders of Cincinnati's Reform rabbis and 

congregations drafted letters opposing Beth Adam's application. 

Adam's religious 

practice was not consistent with their understanding of Reform Judaism. They argued that 

united Reform Jews together. The Cincinnati Reform rabbis also maintained that the 

removal of God from Beth Adam's liturgy prevented personal religious freedoms, which 

Adam was not a threat, in terms of pulling members away from the other Reform 

synagogues, the decision to allow Beth Adam into the Reform Movement would have a 

owned and operated the Cincinnati Reform Jewish High School, if Beth Adam was 

" 36 Rabbi Simon to Robbi' Schindler, November 21, '1990, M~nuscript Collection no. 630, SERIES A, box 5, 
folder 5, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the American 
Jewish Archives, Cincinnati; OH. 13. 
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synagogues could reject participation of Beth Adam's children in the high school 

program. The rabbis also feared that Beth Adam might encourage a Humanistic 

cum cut um m the nigh :School." 

In mid-April and early May 1990, Rabbis Simon and Schindler wrote more letters 

~ .... -~-i.. ............. _ . ... 
' ... _ -·-·- " ]...., ~ f.-.4-4.-- I • ' 0,. --!1 1 "'I 1 ,.,_,....,.,, - • • •• - . ., 

proposed that he "begin the process of a formal inquiry with the CCAR Responsa 

Committee ... requesting guidance for the deliberations of your regional New 

- ' - '" -· - - .. . ., ~ 
, ···--· anu "cumu.er a1so 01scussea navmg ::itmon raise 

the topic of the applicant congregation at the 1990 summer Midwest Council regional 

board meeting. Schindler cautioned against turning the discussion into a debate, warning 

that the board should not take un the i••u- ••~•:J D-•1. • ~--- ----• .. -~ "- -
.. . 

. 

Poetically, and clearly wanting to be fair and impartial toward Beth Adam, Schindler 

wrote, "Does not this almost constitute an acceptance or rejection of a proposal before the 

- . '" - 1:; 1. .... u.u.] ~tJ pvp ~u..., , 

With Simon set to ask for a Responsum from the CCAR and rabbis from around 

the countrv havimz alreadv submitted their ooinions. the nuestion of Beth Adam's 

application to the UAHC began to take a new form. Likewise, the Cincinnati rabbis and 

lay-leaders took up the issue. In a span of fewer than six months, Beth Adam's inquiry to 

37 Rabbi Kamrass to Robert Chaiken, May 29, 1991, Rabbi Kamrass, Unprocessed Papers, Cincinnati, 
Ohio. 
38 - ••• - ... -· ' . ..... '--·. . - ' -.. 

'• I •-, •• ' •• "u ..,.,,,.,..,,_,,a, J_,_,.v, 
~-- ---·-- A ' . ~ ~ '• • ~ • • . .. ... . . . . .. , 

' . ' -· -· I • ._ ', ~ ... , 

The Jacob Rader Marcus Center of the American Jewish Archives, Cincinnati, OH, 13. 
"Ibid. 
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neither amended its constitution nor applied to the Union. 

1 ne !£merging Debate within the Reform Movement 

Representing the UAHC and as members of the CCAR. Rabbis Schindler, Simon, 

and Kaplan asked a she 'elah (a question) to the CCAR Responsa Committee, stating: 

A' . . ;., - .. . . . •L I I•"•~ • 

~ -
provides in Article !II (I) that 'any Jewish congregation' ... may become a member; and 
in Article II (d) that it is among the objects of the Union "to foster the development of 
Liberal Judaism." Does this Humanistic congregation comply with these objectives? Its 
rabbi is a graduate ofHUC-JIR and a member of the CCAR.40 

Rabbi Gunther Plaut .1...~ •l..Q ~1...;. ~••l.. 0 rr .0. R R ' . - ____ ..__ ... t 

• -, 

teshuvah (response) to the question. For Plaut and the committee, there was no question 

that Beth Adam, which they referred to as the Congregation for Humanistic Judaism 

- . -

\. V.Lo.JI )' •• "6LP a ........ ~ ..... ··o· - """ "'"" .v,useu on <ne ce1eorauon ol Jewish 

"festivals, life cycle events, etc.'"' 1 The question that needed to be answered, however, 

was whether or not the Reform communitv could accent a con<>re.,ation that V;"w".J 

humanity and not a supernatural God as its ultimate reference point.42 

To address this issue, Plaut dove into Beth Adam's liturgy and was concerned to 

~ ' .. . .. . . . 
' 

. 
' . . 

' • aua H&- , - -. , ... , -· '-""UV< 

contain the Kiddush (prayer thanking God for wine and a statement of God's special 

relationship with Israel), the Kaddish (prayer exalting God's greatness, associated with 

mourners), tne Barchu (traditional call to worship Godl. nor the Shema (nan-ultim~• .. 

expression of one God). Most psalms and songs expressing a belief in the Divine were 

.. ,. -- .. . - "·--·.r . ...... - _. UI .. ., , ,, , ouc n was noc mrmauy puonsnea 
• £'_11 .~ '. -. .. . ' . ·--···-·· •-•• I .. · I~--·~.., . 

41 Ibid. 
42 Ibid. 

·-
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---- -- .. ., .... 11 01 .... + •••-- --H-11 •• w'"L Bpth Adam's hauaddah <Passover nraver - . ~ 

book), which replaced in the song Echad Mi Yodea the words "two tablets of the 

Covenant" with the words, "two people in the Garden ofEden.'.43 This was a paramount 

. . . - . . . . .. . .. . . 
exarnp1e or oe ... ~ ... am s nu • •au• " ···-· ... _ -
concept of the covenantal relationship between God and the Jews, i.e., mitzvot -

commandments. been renlaced entirelv bv humans.44 Additionally, Beth Adam 

substituted "all the universe" for "God" in the association with the number "one.""' 

In the Responsum, Plaut wondered if"polydoxy," the Reform philosophy that 

- .. .. . . .. . . • .. . .... . . . - • 
·-· -·-- ~ ., 'J Y• , 

forwarded by HUC-JIR professor Dr. Alvin Reines, truly accepted Humanistic worship in 

place of worship of the Divine. The Gates of Prayer, the Reform prayer book, includes a 

Shabbat evenim1 service (service six), which, for the most part, does not use the word 

"God" in English translations of the traditional Hebrew service. Plaut concludes that one 

could argue that the Reform Movement accepted Humanistic belief because the Reform 

. . . . . - -. - - . . _1_ •• 1. -• . . ' . -- ~-
r ., ., . - - - -
mostly omitted from the English. Yet Plaut also argues that the Gates of Prayer's sixth 

service is an attempt to allow for a polydoxy within a Reform synagogue. Thus, it is left 

to the individual worshiper to fill in the theistic meanings behind purposefully ambiguous 

English words like "Power." It is also important to note that the Hebrew in the sixth 

..l-~- ---... -~"' •L-
.. . .1 ••. --~ r.~r1 • Thi~ ot ' . 

- -

within the Gates of Prayer is further detailed in the explanatory book, Gates of 

Understanding, which specifically indicates that (emphasis added): 

-43 1L:...1 

44 Ibid. 
" The Seder (Cincinnati: Beth Adam, 1996), 38. 
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English sections; and employing Hebrew passages that have lost their literal meaning, to 
become symbolic and equivocal expressions for the modem Jew. The other services in 
Gates of Prayer, however, represent different theological positions, so that in sum the 
book affinns the freedom of choice inherent in Refonn Judaism." 

Indeed, in his article, Polydoxy and the EQuivoca/ Service. Reines warns Jews that no 

single Reform service should be understood as a statement of the principles or beliefs of 

Reform Judaism. He writes, "To identify a liberal religion with any of its services is to 

- ... -. ~~47 - - . ... - . .. . - -.. .. TI ............. • ~- ~~, J .. ............... ~&AL&&o .................. •• 

to have different conceptions of God within a Reform service, but it is another thing to 

assume that the Reform Movement accepts, as a part of its tradition, a congregation that 

removes theism entirely from its liturgy. Thus, through its diversity in language, the 

Reform prayer book allows for individual understandings of the Divine. Yet Beth Adam 

moo " 00 jj ol.oo~ +o . - -" -J- • : ... ! ... _ •• T+ .- -· ' 

therefore, by Plaut's standards, outside the boundary of the Reform Movement. 

According to Dr. Mark Washofsky, then the vice-chair of the CCAR Responsa 

commmee, me commmee rasn10nea a response by unaerstanamg the preceaent m 

Reform Judaism. Washofsky explained, ''The documents that Reform Judaism produced 

are our precedent. In this case, our documents are the platforms. "48 Additionally, Plaut 

.. ' ... :.,,, .... t-1....:i. 1 QQ.C:: -. - - - .._1__ 10'1~ ......... , . - . . 
'" . . - ' 

1976 Centenary Perspective, the combination of which shows that throughout the history 

of Reform Judaism, the framers of the movement's platforms have consistently and 

cons<am1y matmameo a sirong beliet m me uoa-1aea. i"or the Ketormers, the result of the 

"'Lawrence A. Hoffman, editor. Gates of Understanding: A Companion Volume to Shaarei Tefil/ah: Gates 
..,.., ... ',TIA~·~ 1 --- _: 

4~ .-.. ;\ • ·. '- I .,. ' ' .. ,, 
- - . .. 

~ -, ' -, ~· .rI-.., -, v ...... 

to Shaarei Tefil/ah: Gates of Prayer. (New York: UAHC, 1977), 98. 
"Dr. Mark Washofsky, interview wilh the author, June 14, 2006. 
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relationship between God and humans was the moral law and Torah.49 For Plaut and the 

majority of the Responsa committee, Beth Adam's Humanistic Judaism was acceptable 

on an ma1v1auw oasis, out not on a congregational level. Agam, Beth Adam's 

organizational system of beliefs was considered to be outside the theological boundaries 

nf'~ " _Tr...J-~-~ 50 t:' . DI •••• . . ........ +t.. ........... ........... 1 t'~-n ,. ---'-. 
principle of pluralism that "yesh gevul, there are limits. Reform Judaism cannot be 

everything or it will be nothing."51 

naut·s Kesponsum, nowever, was not unanimous. Tnree members of the 

committee, Rabbi Judith Z. Abrams, Rabbi Richard A. Block, and Rabbi Stanley 

Dreyfus, dissented, arguing for extending Reform's principle of pluralism to include Beth 

. ' ~· 
.. ' - . - .. . . . - '" . -- - ---- . ..... 

the language ofthe UAHC constitution, which in Article III (I) allows "any Jewish 

congregation" to join. Abrams, Block, and Dreyfus believed that the UAHC, based on its 

constitution, could not refuse Beth Adam's application to the Union. 

Plaut sent the Responsum and the dissents back to Schindler on October 24, 1990, 

.• ' :. T"O 1, . -· . - ... 52 - • . .. - . . .. -··· ·- . -· , .. _ 

CCAR Responsum and dissents. In a series of letters between Schindler and Plaut, the 

two discussed the Responsum-writing process. Regarding the dissenting views, Schindler 

exnlained to Plaut "!have been troubled for··--•=-·-·· ... 1-.... •'-- 1••1• ·"·'--' 
. 

-

49 - . -· . - , m•Onn, , , ,.., c.emenary i-erspecnve ano uunther i-1aut, ..,.,.,, I.,..,_. ~ ~ , . 
---,.•n. . - ... - ., -' 0 A A 0' ••• 0 o 

'
0 Gunther Plaut, CCAR Journal, fall I 99 I, pp. 55-63. 

" Ibid. 
"Rabbi Plaut to Rabbi Schindler, October 24, 1990, Manuscript Collection no. 630, SERIES A, box S, 
folder 5, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the American 
Jewish Archives Cincinnati OH 13. 
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the divergent opinions held by the CCAR Responsa Committee members brought up an 

important overarching question: What are the theological beliefs of Reform Jews and 

1mits of Reform Judaism? Schindler was beginning to see 

that Beth Adam's application could be seen as a conduit to a larger discussion about the 

Understandably, Rabbi Barr and the members of Beth Adam were disappointed 

by the CCAR Responsum.55 They decided that they needed their own Responsum from 

e1r app tea ion o arr consu te ts ormer 

professor and friend, Dr. Mihaly, who agreed to write his own Responsum in favor of 

Beth Adam. Subsequently, Barr wrote a letter on Beth Adam's behalf asking Mihaly if 

Beth Ad 

goals ... as stated in [the UAHC's] constitution and by-laws."57 Mihaly forwarded Rabbi 

Schindler Beth Adam's request along with a handwritten letter commenting: 

pea o es evu wr1 en 1n 
Hebrew) with its overtones of"Es !st Strong Verboten" (it is a strong prohibition) 
especially if he is the acknowledged as the authority to set the limits_ And that is the heart 
of the issue- not whether there are limits, but who is to define them. Since there is now 
an official Teshuva on the subject~ the matter is now an issue. I am confident that you will 
handle it with our usual di lomatic skill __ . I have decided to wri e · 
Responsum on the subject.°'8 

"Rabbi Schindler lo Rabbi Plaut, November 27, 1990, Manuscript Collection no. 630, SERIES A, box 5, 
folder 5, Rabbi Alexander Schindler Papers 1 %1-1996. The Jacob Rader Marcus Center of the American 
Jewish Archives, Cincinnati, OH, 13. 
" Rabbi Schindler to Rab i P 

Jewish Archives, Cincinnati, OH, 13. 
" Rabbi Barr, interview with the author, May 26, 2006. 
56 

Rabbi Simon to Rabbi Schindler, November 24, 1990, Manuscript Collection no. 630, SERIES A, box 5, 
folder S, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the American 
Jewish Archives, Cincinnati, OH, 13. 
57 • • 

" ' ' ' ' . 
folder 5, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the American 
Jewish Archives, Cincinnati, OH, 13. 
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was a vigorous critique of the CCAR teshuvah, and Mihaly sent it to Barr and Beth Adam 

colleagues at HUC, specifically to Ors. Meyer, Greengus, and Washofsky. 

Mihaly's Responsum is masterfully written. Mihaly concludes that the UAHC's 

halakhic, issue. That said, Mihaly argues that the Union's constitutional language gives 

full religious autonomy to its members-and that decisions regarding liturgy, ceremonial 

ractice, and theolo ical views are not under the urview of the U AH 

he accurately recognizes that there is no theological litmus test for member 

congregations; the only way a member congregation can be removed from the UAHC is 

that since Beth Adam is wholly liberal and has HUC·JIR ordained rabbi and members 

that are involved with Reform institutions, rejection of membership because of 

theological views would violate the intent of the UAHC constitution. With regard to 

pluralism, Mihaly encouraged the Reform Movement to strive toward inclusion instead of 

' . 

boundary of Reform pluralism. Mihaly concluded that Beth Adam qualified for 

membership in the UAHC.59 

" , 
Responsum," December 7, 1990, Beth Adam, Cincinnati, Ohio. 
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failed to fully define the theological boundaries of the Reform Movement. 60 However, 

the problem with Mihaly's argument is that the UAHC Constitution is largely focused on 

me structure ot the organization and not in defining Reform Judaism. Instead, the CCAR 

Platforms and prayer book are the documents that Reform Jews generally look toward to 

L-1- ' - - - . . . . - - ___ .._ _ _J .._t__ . -
' . _, . . - . . .., 

and the worship of God are central to Reform Judaism. 

Mihaly correctly asserts the limit of the UAHC to oversee the practices of 

- congreganons, ou, ne raueo to recognize mat an appncant congregation does not 

have the same rights as a member congregation. 61 Applicant congregations to the UAHC 

have no such autonomy-their acceptance into the Union is under the sole purview of the 

IJAU,-.' _i .,,...,..:I +\..,,..u .1..l ---~1 __ , __ . - r_ - - . . . .. . 
" 

... . -- - . 
practice, or any other reasons. 

In a congregational meeting held at Beth Adam on November 30, 1990, Barr 

.. . • •v ;.;, -v .. gregan1s ... ai ueui ,,.uam s po1enua1 appncanon was truly testmg the 

nature and the philosophy of the Reform Movement.62 Nevertheless, it was clear from 

Barr's notes that, while concerned about the CCAR Resnonsum he still felt th-· 0 -•L 

Adam had a place within the Reform Movement and likely believed that Mihaly's 

60 
For the purposes of this thesis, I am referencing the UAHC Constitution which was amended in 1977. 

This was the constitution in existence at the time of Beth Adam's application. As will be discussed in 
chapter 5, the UAHC's mission statement was changed after 1994. The new mission statement clearly 
explains that one of the missions of the Reform Movement is to foster«avodah," the worship of God. 
61 

At the same time, this very issue shows the weakness of the UAHC Constitution, because the boundaries 
of what is theologically acceptable and not acceptable are porous. This author does not know of any 
member congregation that has been ousted from the UAHC based on theological differences. However, 
- . ~ .. - . . ·- . . -- .. 

' • - - .. ,~·•-._..•u•...,nv 11(1.ve no . . . 
~ "'··-62 Robert Barr, "Reform Judaism and Beth Adam," p,;rs.;'nal notes, Beth Adam Papers, Beth Adam, 

Cincinnati, OH. 



- ... 

'--· llU 

arguments would be accepted by a wide range ofRefonn rabbis and leaders. The 

congregation followed suit, and on January 7, 1991ordered3,500 copies ofMihaly's I 

. 
Kesponsum to oe pnmea ana mauea. 1'em Aaam sent Mihaly s work to every member 

of the CCAR, every president of UAHC-affiliated congregations, the 200 members and 

. . nf R .. th • ,_ -· th .. . ..,fth" I 1 A Uf''s ·' ~-" .. . 
•'-~ 1 llll " -

board members of the HUC, the HUC Library, the American Jewish Archives, and the 

entire HUC-JJR faculty. Beth Adam also kept copies to be distributed by special 

. 
request. 1'etween me wtoe a1ssemmauon or llle CCAR Kesponsum to the members of 

I 

the CCAR and the leaders of the Refonn Movement and Beth Adam's dissemination of 

Mihaly's Responsum, the question of Beth Adam's application had gone, in exactly one 

-·--- L"----- ...._ ---,,,..,,11 . 
~· ~- - - ... .. ..... . . . 

• , - - -
debate. 

The Road to Making an Application 

The CCAR Responsum and Mihaly's Responsum garnered huge levels of 

responses from rabbis, professors, and lay-leaders from around the world. Beth Adam's 

.. . . . . . . . .. -.. ' . . .. - -·- . - . . . -~ -- o.•••-- Y•ILU. l~l.L .... J.:S •v• '"~ 

Responsum. Mihaly, Schindler, Plaut, and Barr received hundreds ofletters in support 

and in opposition to Beth Adam's application. Refonn rabbis bel!an oresentinl! the issue 

to their congregation, study groups and auxiliary organizations. As a result, many of the 

auxiliary organizations and religious school classes wrote letters to Barr, Mihaly, Plaut, 

. - - . -- . - . - - . -- . . -·- -· ·- . ..................... 1'"'. . ' •nu ' lll 

63 
"Cost of Producing and Mailing Dr. Mihaly's Responsum," Beth Adam Papers, Beth Adam, Cincinnati 

OH. 
64 Ibid. 
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Israel, in Minneapolis, Minnesota.65 

There also continued to be a semi-private debate between Mihaly and Plaut, both 

ot whom were wntmg letters to Schma1er and copying each other as well as Beth Adam 

and the CCAR Responsum Committee. Dr. Michael Meyer. a Jewish historian at HUC-

JIR in Cincinn°•; olM. =-v~1 •. ~..J :- •'h~ n_ .. L A ...l-- · · ,_ -• . 1 nnn 

Meyer wrote to Mihaly a three-page letter dismantling Mihaly's argument point by point. 

Meyer's letter to Mihaly was comprehensive, and Meyer copied the letter to both 

- •. u .. - . . 

_,..; • ·--•· :., _,, «-··•-• """' <V <IUO aUmOr, meyer eXpla!Il .. u <11a1 aner mtnaJy 

received the letter from Meyer, Mihaly told Meyer that he was Ba-ayt le-kanter (writing 

this to be provocative). According to Meyer, "he (Mihaly) seemed especially upset that I 

had sent conies to Pia"' ""A ·- - · · -- ,,66 . 

Meyer had an earnest interest in questions concerning the boundaries of Reform 

Judaism. It is important to understand that in 1988 Meyer published Response to 

. . . . -. - . . - . -
~')'· ......... • .T .... , .............. , em m ;,.menca, ms semm~ worK wmcn all 

Cincinnati rabbinical students are required to read. Meyer's research made him keenly 

aware of the issues pertainin" to the Reform Movement's oast, nresent and the future. 

Meyer explained to this author that he "felt strongly that the (Reform) movement had to 

have strong boundaries for the sake of its own definition ... my feeling was that 

. . 
'~ - .. ' . ,,67 ~ . .. . . " . . "' ~ -.1 ~- -----~ " -

form of orthodoxy when it [Beth Adam] prohibited the mention of God in its liturgy, as 

6
' Letter from Class to Rabbi Schindler, November 24, 1990, Manuscripl Collection no. 630, SERIES A, 

• . .r ... • • .r - •• "'. • ..... - • -- .• • • -

' ' -. . -· . ' . - ~-··-· - ' ~ .... . . . . . . - - - . .;; 
' ~. 

66 Michael Meyer to the author, July 24, 2006. 
67 Michael Meyer, interview with the author, July 24, 2006. 
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tomorrow we will have a theistic service'."68 To be clear, Meyer was not opposed, per 

say, to Humanistic philosophy on its own. Rather, he felt that the strict adherence to 

Hwnamsm m tne torm ot a non-rne1sllc liturgy was tantamount to orthodoxy. In essence, 

Beth Adam was unwavering in its Humanistic dogmatism. For Meyer, dogmatism 

enuates to orthodoxv and is neither 1;1.~.01 -M · •·•' .. t..~L- - _.£" ... 1._ D-"~--

Movement.69 

On March 13, 1991, Meyer addressed the HUC-JIR professors, students, and 

- .. . . - -. l) ' . '-· ... _ ··~~. S vay ;:,erv1ce. t11S auureSS, 

titled Lines in the Sand, used the title as a metaphor about the Reform Movement and the 

questions of boundaries. In it, Meyer specifically mentions, although not by name, Beth 

Adam and its notential a--lication tn tJi,. I l A ur •- .L. · -
- - - . - •L• .. 

allowing a congregation that did not believe in God into the UAHC was the same as 

saying that the UAHC itself was simply an organization of voluntarily affiliated 

. .. . . - - . -
vv ..... - - .. •v<> - • ..... uau specmc 1ines ana oounaanes 

drawn in the sand. According to Meyer, some of his colleagues thought that his address 

was inappropriate; however, Dr. Gottschalk (President ofHUC at the time) told Mever 

privately that he agreed with Meyer's assessment.70 Later, on Thursday, May 30, 1990, 

Meyer and Dr. Chanan Brichto held a debate before the HUC-JIR Board of Governors, 

.. .. . - ~~ . . . 71 
--~ 

68 -· •• 

69 -- •• 

70 Ibid. 
71 Ibid. 
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- - - - - - . . - - g cincinnati s Vlt p1u··"-} .:...1, i _,_, .. ~ itw"- v• nn,. ' ·~I'· 
four Reform synagogues, wrote to Robert Chaiken, the president of the U AHC Midwest 

Council. The rabbi's letter explained to Chaiken that none of the Reform rabbis had a 

problem with Beth Adam as a synagogue or Barr as a capable and well-respected 

colleague. As previously mentioned, the rabbis voiced a strong opposition to Beth 

A ' ,_ "' •• 1 " .. ·' J I ... w ,.,..... - . . . . . . . -. ~ . .. 
-~-· ' "" 

Meyer's arguments. 72 Kamrass and Walter confirmed that they spoke frequently to Dr. 

Meyer about Beth Adam's application.73 It is possible that the letter from the rabbis 

consc10usly ecnoea ur. lVleyer·s arguments wnue aiso expressing their fear that desoite 

their opposition, if Beth Adam were accepted into the Union, they would have no choice 

but to include Humanistic Judaism within the high school curriculum. 74 

~ . - . , ,,...,... • T"lo. •• A. • ,_ . .. . ·-, . .. .... .... . ' . ~ c ........... ~ ................ 

UAHC membership and UAHC dues to the congregation's membership. Beth Adam still 

needed to have a majority vote to change its by-laws and formally make an application to 

tne UAt . In a senes or letters ana taxes oetween Jim Cummins, Jim Salinger, David 

Cooper, and Rabbi Barr, the leaders of Beth Adam agreed that they could sell the idea of 

membershin in the UAHr 00 ~ ;KV • T"! __ ... - -, ~ .. ._L_flA.Uf"I-----. -
Beth Adam credibility as a Reform congregation and opened the door to a larger number 

of members. Second, membership to the UAHC gave Beth Adam access to HUC-JIR. 75 

. . . . -- . . 
~~·. 

.. ,_ ·~ v• ~~u• .-.~~"' <0 join ... e umon m lllS KOSh ttasmum.11 sermon 

on September 8, 1991. Later, in a special meeting of Beth Adam's members held on 

'" 
1 ., ... ..,..,,., ~v '"vu~•• , ••• ay ... ,, 1 _,;11, oe •.. 1tuam t'apers, c1nc1nnat1, un10. 

73 - - . -- --
H• .. VUI" ......... .............. l1' HUU~U ...... U.UIVl,~Wll ...... ,..::.vvo, 

74 Cincinnati Rabbis to Roben Chaiken, May 29, 1991, Beth Adam Papers. Cincinnati, Ohio. 
" Jim Salinger to Jim Cummins, September 4, 1991, Beth Adam Papers, Cincinnati, Ohio. 
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congregation in a series of measures. The congregation's members voted to change 

Article XXII of Beth Adam's constitutional by-laws to allow the "Congregation to ioin or 

become a member of a religious organization, subject to the approval of an affirmative 

vote of a majority of the Congregation."76 Out of a possible 191 members, the 

. 
..__ ....,_._._ A ..l-~ t.,. 1 -' , . ' - . ,. 1 1 ., ,,.. •• 77 -. . . - . . - . ~ -

the members of Beth Adam took a vote to allow the board of trustees to "prepare and file 

an application for membership in the UAHC."78 The vote passed with 111 votes for 

-· 

approva1 anu L. vo1es agams1 approval. 

Beth Adam's leadership immediately put together its application to the UAHC 

and also included an introductory brochure of the congregation, a brochure titled A 

r. -- , __ J,d - ,. . . . . ·- ... . . ' "J ~" ~ 

religious practice, a copy of Beth Adam's strategic plan that had been passed by the 

board in May of 1991, and a sample of Beth Adam's liturgical materials. 80 Later the 

congregauon crea1eu ano ... er pacKet tor ~.n.;-!_ ooaro members ana also mc1uaea a 

"frequently asked questions" section.81 

Accordim! to Barr. Rabbis Simon and Schindler had -··-' -··· -~ •~ 0 6 .,, A "--· ·'- •• . 

in order to make an application to the UAHC, Beth Adam needed to submit its 

application in person to the lay-chairperson of the UAHC. Simon and Schindler 

.. . . . - . - - - - - - . . .... __ ---- ------. ·- .. ·c - V'"'- -. . .u ... - - •• - - .... ....., ueing uetu a1 

76 
Beth Adam minutes, "Special Meeting of the Members of Beth Adam, Inc.," September, 29, 1991, Beth 

Adam Papers, Cincinnati, Ohio. 
77 Ibid. 
78 Ibid. 
79 •••• 

80 ... - - . - -
, 1,,..; 1 ....... u • ............. , ... ,... ........ ...... ; ..... trrnan, " - _,,,_,,, 

Ohio. 
81 Ibid. 



Chapter Four 115 

part1c1pants 

in attendance).82 So, on Friday morning, November I, 1991 Rabbi Barr and Jim 

Cummins flew to Baltimore, Maryland to attend the UAHC Biennial.83 Barr recalled that 

for so long, the UAHC was a much larger organization and the sheer magnitude of the 

Biennial impressed both Barr and Cummins. 84 

when they were to present their application to the UAHC chairman. On Saturday 

morning, Barr and Cummins attended the Jar e Biennial Shabbat momin service. After 

the service, the President of the UAHC delivered the Presidential Keynote Address, a 

"state of the Union" in which Schindler outlined the major educational visions, political 

room only for the keynote address, with some 4,300 chairs that had been set up for 

Saturday morning services. 85 Neither Barr nor Cummins was prepared for the content of 

In the middle of the keynote speech, Schindler addressed the issue of the 

theological boundaries of the Reform Movement. Schindler explained to the convention 

"The elasticity of our Judaism has undoubtedly produced the elasticity of our numbers, 
but stretched too far it can rip us apart ... The parameters of Reform are especially . . ' . . . . 

Is there a 
theological stances, just so long as they do not claim authoritative revelation or seek to 
impose their perceptions or practices on all of us? Just what is essential to a Reform 

82 Rabbi Barr, interview with the author, May 26, 2006. 
8l • 

" . 
"Ibid. 
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. 
' :. . .. •- .. -. ~· '.'. -· soon confront us in a less conjectural and more concrete form requiring a resolution. 

There are, as you know, a half-score of congregations in our land whose leaders and 
members identify themselves as adherents ofa Humanistic Judaism. Their liturgy 
eliminates all references to God; not even the Sh'ma is included ... Can we accept one of 
these congregations which has indicated its desire to join the Union, though it omits for 
iaeomg1ca1 reasons an mention of Uom ... I myself have encouraged this congregation 
........... :.. .. : . ., · · ~-·~·""'""'a.use 1 nave 1n any sense preJuagea tn1s controversy, out 
rather because I deem the debate which it will generate a boon to our community."86 

Neither Barr nor Cummins had known that Schindler was going to mention Beth Adam's 

appncauon. r unuermore, rrom~arr afilfCummms' perspective, ti was a rare experience 

to be the focus of comments in a room of over 4,500 people.87 Schindler's comments 

truly made Beth Adam's application a larger national debate for Reform Judaism. It is 

A·~A· ·~ '"'" +i.. ..... ..... .. , - n_ .. L A. ..:I ___ ,., .. . , . 
A . . . ., 

discussions about the nature of Reform Judaism and about the belief and the nature of 

Reform Jewish belief. 

AS :::icninu1er exprnmealo me convention s attendees, me Retonn Movement was 

already "engaged in a clarification of Reform Jewish boundaries, an exploration of the 

Reform Jewish tradition. fandl a celebration ofRefo~ - . - . - • .. ,,88 ThP"' n _ ... L 

Adam's application did not begin the discussion. Rather, for Schindler, Beth Adam's 

application served as a focal point and an entree into a larger conversation and debate. 

-· . 
'' . -. . .. . . - . . 

"""a;:, a1::.v y...,~u, ;u :=.ume respec-rs, .L&.n•' • .. HUJ r·~~•~••• ••&~II ULh>! &&' , !~ 1-HU1- 11..1' .... l.JI ~ 

as a pawn by Schindler and the UAHC. 89 The media picked up on the story immediately 

86 Rabbi Schindler, Presidential Keynote Address, November 2, 1991, 8-9. Beth Adam Pa,,,.rs. Beth Adam 
Ginc1nnati, Ohio. 

Kooen 1:1arr's auuress to me tletn Adam Board, "Beth Adam and UAHC," November 9, 1991, Beth 
Adam Papers, Cincinnati, Ohio. 
" Rabbi Schindler, Presidential Keynote Address, November 2, 1991, 8-9. Beth Adam Papers, Beth Adam, 
Cincinnati, Ohio. 
89 

One bizarre feature of Schindler" private communication to Rabbi Pinsky (June 18, 1992) is that it 
. . . . .. . -. - - . . . . . ·- ..... -...... ,.., ~--·- .... .. u•a• - . . .. . .. . . . .. . 

~- TO&W -·HO--· H•W ., 

Biennial. Rather, the UAHC created a reason for Beth Adam to submit its application at the National 
Biennial, and then Schindler used the application as an element of his keynote address. 
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Enquirer, and the PR Newswire all published articles about the emerging debate within 

Reform Judaism.90 

According to Rabbi Wine, he and the SHJ's leadership found out about Beth 

Adam's application to the UAHC from reading the New York Times article.91 

- . . 
\l.T!-- --..l •'--- C'Lll'~" 

. . . -· - .. . . . . 
throughout the country condemning Beth Adam's application to the UAHC and arguing 

that Reform Judaism and Humanistic Judaism were incompatible. Ironically echoing 

,- .au• s ""esponsum, " me sa1u, /"\. movement mat stanas ror everytmng stanas ror 

nothing."92 It is clear to this author, through a LexisNexis news-search, that the SHJ was 

jumping on the news bandwagon. The news of Beth Adam's application to the UAHC 

·-·-- "·- ---· . . . . . •L-• -- -- . . ~ ~ • ~ ~ .... . . - - ~ 

was on the cover of Time magazine in 1965. 

1oe rorma1 rrocess: 1 ne .... eg10na1 l'lew Longregation·s Lommattee, the Keg1onal 
Board of the UAHC, and the Year Hiatus. 

On June 18, 1992, Rabbi Schindler sent a memo to Rabbi Stephen Pinsky, who 

had renlaced Rabbi Simon as the re~:hrl-1 ~'---·-- h+•L- TT A ut"' • •· • (' .. 

summarizing and reviewing the process by which the UAHC would proceed with Beth 

Adam's application.93 Evident throughout Schindler's communication is that while he 

. . . . . - . . .. ~ ...... _ """" .,,.u, ,.,.ua1u s app1icalion wou1u creme, ne atso wanted to 

90 
Ari L. Goldman, Reform Request, November 16, 199 l, Section l, Page 26, Column 5, National Desk. 

91 Rabbi Wine, interview with the author, July 6, 2006, 
92 Society for Humanistic Judaism, 1~Humanistic Judaism and Refonn Judaism Incompatible? says Humanist . " . . . . . . . -

' ' . . .. , ... c , ..... 
93 - - .• - .• - . ~ .. . 

a -"' ,----., ,o • ''t-' ''"'• ..,_,..,, I/"\, .,. :-J, 

folder5, Rabbi Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the American 
Jewish Archives, Cincinnati, OH, 13. 
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. ~ . - - - - -... . . ·-- ·~ ·- ---- ----- ------ --· ...... ,..,.. no.WU......_ .. _ °"'""J ... awa ..... ..,. .. ··-- ~~ .... 
unfairly. Schindler stressed to Rabbi Pinsky the following message: "On every level, the 

representatives of Beth Adam should receive a full hearing, nor should the jury ever be 

stacked against them."" Schindler added, "The entire process must be open and fair." 

It is questionable as to whether or not the values and the process that Schindler 

f_!.J ---"'-£' __ LL- . .. . . . . ,, I T A ""......., • ' .. 
-~ -· .. • 

followed through the regional level. Furthermore, in the meeting between Barr, 

Schindler, and Cummins, Schindler outlined to Beth Adam's leaders that he wanted to 

crea1e a ueoate oe<ween 1eaamg scnolars to stuay me 1mpncat1ons or tsetn AGam's 

application to the UAHC."95 In notes that Cummins took during his communications with 

Schindler, Schindler had explained that "the debate was supposed to be "Meyer v. 

• •U 0 " ~-...l _..,.4- 0 
. 

0 
. . _1 _ ___ • • 1 __ 1~ ___ •..__ - r.1. TT AU,..., .i • . . .. 

to Cummins's notes, Schindler promised that the debate would take place on the regional 

level before the National New Congregations Committee and, potentially, the national 

- - - - "' ooaru 01 ~ue • )>"\..... 

The process itself was fairly straightforward. First, the Midwest Council's New 

Con""e"ations Committee held a hearin" about Beth Adam's a -· . 
""""' Ju]·- "'IL . . . 

1992 in the Mayerson Hall at HUC-JIR. The committee's members were Linda Cohen, 

Milton Greenbaum, Janet Greenbaum, Nelson Cohen, Sunny Cohen, Jenny Broh, and 

' - ., ..... . ~· .. . - - - . . - . " . . . -- .. .... ..,....,..,. .. .l ua~a-..J ..,..,. .. ""'""....,,._•._..._ ... .., .. ,,_, 
·~ -· -·~ 

committee. The committee heard from Rabbi Barr, Mr. Cummins, and Mrs. Rosenberg-

the representatives of Beth Adam. Afterward, the committee heard from Rabbi Kamrass, 

9.4 -- - -

95 Rabbi Barr, interview with the author, May 26, 2006. 
96 Jim Cummins to File, November, 4, 1992, Beth Adam Papers, Beth Adam. 
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1se emp e; e1mer, emple Sholom's 

president; and the vice-president of Rockdale Temple, Rachel Schild. These speakers 

r 

together to write letters and pass resolutions opposing Beth Adam's application.97 

There are some interesting things to note about the July 26, 1992 hearing. First, 

congregations that opposed Beth Adam's application. Mr. Chaiken, the president of the 

UAHC Region, promised Beth Adam that he would provide its leadership with the 

" " 98 

Adam a one-paragraph summary of the 127-page transcript. Neither Rabbi Pinsky nor 

Chaiken produced the entire transcript of the hearing for Beth Adam, despite the fact that 

Cummms and Barr had requested the transcript in multiple letters and phone calls and 

after Pinsky and Chaiken were directed to do so by Rabbi Schindler and Mr. Melvin 

99 

specifically Mr. Nelson Cohen and Rabbi Pinsky, made comments to the Cincinnati 

congregational representatives about Beth Adam's presentation, while Beth Adam was 

not permitted to have kn owled e of the testimon of the Cincinnati Reform 

congregational group. The transcript also reveals that the doors to the meeting area 

remained open during Beth Adam's presentation while the Cincinnati Reform contingent 

"'Linda Tuttle, Notary Public State of Ohio. "Hearing: Midwest Council, Union of American Hebrew 
Congregations, New Congregations' Committee: To Consider the Application for Membership of Beth 
Adam Congregation," Cincinnati, Ohio, July 26, 1992, unpublished papers, The Jacob Rader Marcus 
Center of the American Jewish Archives, Cincinnati, OH, 
" Ibid., p. 74. 

, , nuscnp o ec ion no. , , ox , o er 1 a 1 

Alexander Schindler Papers 1961-1996, The Jacob Rader Marcus Center of the American Jewish Archives, 
Cincinnati, OH, 13; and Jim Cummins to Rabbi Barr, November 4, 1992, Beth Adam Papers, Cincinnati, 
Ohio. 
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and the Beth Adam contingent could not hear the proceedings. The delegations were 

treated differently. Ultimately, this meant that the Cincinnati Reform group could 

respond to some of Beth Adam's arguments but Beth Adam could not respond to the 

arguments leveled against the congregation. 100 The meeting was weighted against Beth 

.. _j_ ·-- 1 __ 1 -· . •'-. 1 TA ur ' . ... . . 
,, . -

Furthermore, because Beth Adam could not have access to the transcript, the process 

itself appears to have been closed and secretive, which seems to violate Schindler's 

mtemton. 

Third, in Rabbi Pinsky's re-telling of Beth Adam's testimony to the Reform 

congregational delegation, he expressed frustration with Beth Adam's presentation of its 

. . 
• ' • In" t':f- •••-- .,.· ~ ' e ,.Y"'O .1 1 1 ' .... ~ . ., - ~ , 

said, 'well, you people (the committee) are not really qualified to debate theology with 

our principles. "'101 Ironically, neither Pinsky nor the UAHC New Congregation's 

\.-Omrnlnee asKe\l '"e u eo1og1ca1 quesuons u1ac Kauul 1'.amrass ra1seel ln hlS presentation 

to the committee. The committee failed to ask Beth Adam whether members of Beth 

Adam were nrohibited from savin" the she ma the mourners kaddish nr •h,. ---- -" '"'-~ 

in any of their services. Had the process been more open and had Kamrass and the 

Reform congregational representatives been present at Beth Adam's presentation, or vice 

.. . . . . - . . . ........... , -··- .......... _ ---- ··- - --···- -- ---- ~ 
"1.LU ... R.LJ• lu ... '1f-'L UJ.~V ..:U.lVYl'.;> 

that either the committee members had not received the detailed addenda to Beth Adam's 

100 • • .... . -· . . 
• , "JI ·- •~ -•-• ~• -···-! •·--•·••c• ••••- ,.,..w ~ \,.JllH,111 VI . .n 

..... . . . -• .. . ·- . 

• • • v ....... .VO •v• ~"" 
Adam Congregation," Ci;cit;-nali, Ohio, July 26, 1992, p. 119. 
IOI Ibid. 
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and sent to Rabbi Pinsky) or that the members of the committee had failed to read the 

information. Either way, the lay-members of the committee were woefully uninformed 

about Beth Adam's application, the Plaut CCAR Responsum and dissents, and Mihaly's 

Responsum. This is evident from the questions the committee asked. The committee 

. ____ .. -- . -· . - . .. ··- -~ . . - . 

Adam was a "Jewish" congregation as opposed to a "Jews for Jesus" congregation. This 

issue was already answered in Plaut's CCAR Responsum. The committee failed to grasp 

,;,e 1rue .... eomg1ca1 oounuary quesuons aunng 1:1eu1 "'uam s presentation, 1.e., whether or 

not Beth Adam was a Reform synagogue. 102 

The New Congregations Committee itself, however, had no power to deny 

AA,,,. .. +i....,,.• ___ ,_, ,, __ . . " - . . - . 
Regional Board, whose task it was to make a final decision. 103 The Regional Board took 

up the issue on November 13, 1992 in a special meeting of the UAHC Midwest regional 

uOaru, WoiCn Was ue,.; in UOWntOwn \..JnCtnnaU, RI ll note!, a JeW OayS OeIOre me I I A.. 

Regional Biennial (held in the off years from the UAHC Biennial). At this hearing, 

however. Beth Adam's renresentatives and the Cincinnati Reform renre ···----

allowed to speak and listen to the opposing sides. Furthermore, Robert Chaiken, in his 

role as president of the region and at the request of Rabbi Schindler and Beth Adam, 

. . ...... . .. ,.., . -· . - - - - ...... - - . . . -, - -· .. "" ................. ~ ........ , ...... u ... - ... . , -- ... ~~ 
presentations, in favor of and in opposition to, respectively, Beth Adam's application. 104 

102 - - . .. - - - . - - . -· ' . -, ·-. 
'~· .Q 

. ..1, I;> ' .......... ··--···. -y-i::i., ' ............. 
IQ) I I A·-- - - -· - - . - .. -. . -... , . '-···-··-··-
Hebrew Congregations to Discuss the Applicalion of Congregation Beth Adam. 
104 Rabbi Zola, interview with the author, June 26, 2006. 
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They did not ask Mihaly or Plaut to speak, as they had already written their Responsum. 

Instead, they wanted to open the process to other academics and interested parties. 

Ur. JVJeyer was askect to lend his v01ce m opposition to Beth Adam because of the 

stances he took when he successfully challenged Mihaly's Responsum, his address to the 

1-11 rr . •• th~,.,_ . .J ..... __ n., .. --..l •L~ • • . - •L- UT Tl"'. TTD - . ~ 
- . . 

Governors. Meyer's arguments against Beth Adam's admission to the U AHC centered on 

three main points: First, the UAHC Constitution sates a belief in Benign Providence; 

seconct, all Ketorm Jtturgy anct platforms express God as a central comoonent to Reform 

Judaism; third, Beth Adam's exclusion of theistic language was dogmatic and outside the 

boundaries of Reform Judaism. 105 Meyer's presentation was thoughtful and packed with 
; 

.. . -·' -· 

For Zola, the November regional board meeting was the first time he had spoken 

out on behalf of Beth Adam's inclusion in the UAHC. It is important to note that Zola 

had never been involved with Beth Adam and that Beth Adam's theology did not 

represent his own ideological beliefs. I06 For Zola, the event was a turning point in his 

- ... . ' !. - - - - - ' - . . . .. .. .. ..u... a••...,. .. •&&&no &&.., ..... ~ • ............... U .....- ......... ._. • -A,,. ..... I"' 

statement. Nonetheless, he spoke opposite to Dr. Meyer who was one of Zola's Ph.D. 

advisors. Furthermore, Zola's own rabbi, Rabbi Walter, and synagogue, Temple Sholom, 

had both made nublic statements anainst Be•h • '- ' 0 
.. 

v~"-" '"'"- 7nln . . 
believes that there is continued fallout from his participation in the controversy: "There 

'°'Michael Meyer, "Why Beth Adam Should Not Be Admitted to the UAHC," Personal files of Rabbi 
Kamrass, Cincinnati, Ohio. 
106 Rabbi Zola interview with the auth·- ""· · "' •ML 
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Beth Adam) or have wanted to make me an enemy ofGod." 107 

Titled "A Case of Everything or Nothing," Zola's presentation to the regional 

board ar ued a detailed and oi nant refutation f 

against Beth Adam. Zola pointed out that, while radical, Beth Adam's educational 

program exerted incredible energy toward helping its members define and struggle with 

radical in changing its own liturgy, accepting Einhom's changes to the Amidah (central 

prayer in a Jewish service), which effectively removed the conce t of the resurrection of 

the dead for theological reasons. In essence, Reform also had elements of radicalism as a 

part of its history. 

when the UAHC had recently published a book titled Finding God, by Rabbis Rifat 

Sonsino and then vice-president of the UAHC, Daniel Syme, arguing that Humanistic 

focused Jess on theology than on practice. He asked the UAHC regional board not view 

Beth Adam's application as a pola1izing event in Reform Judaism, for which the UAHC 

more like the Reform Movement than not in its practices (Shabbat and festival services, 

encouraging members to celebrate Judaism in the home, reading Torah, engaging youth 

an a u ts m eammg, supporting Israel, and wanting to be involved in youth 

programming). Thus, he maintained that those seeking to exclude Beth Adam (Plaut, 

108 

118-128. 
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e mcmna 1 congrega ions were v1ewmg e congregation m an 

incomplete and divisive fashion that did not take into account the full scope of Beth 

Adam's practices and educational opportunities. 109 

vehemently argued against him for taking the stance that he did. Pinsky even questioned 

Zola and Barr about what they believed the use of the word God on their ordination 

responded, "Well, 1 can tell you what it means to me. But, if my name was Baruch 

S inoza it would mean somethin else. If it was Fromm. it would be somethin ,,110 

Zola further explained to this author, "Unfortunately, the association with Beth Adam, for 

some, made me a pariah." 111 

regional board voted not to recommend membership by a vote of only IO to 8.112 In an 

interview with this author, both Rabbis Walter and Kamrass commented that they felt that 

the vote was as close as it was because of Zola's resentation. Yet while as close as 

the vote was, it was still a vote against Beth Adam. Neither Zola nor Barr felt that the 

board meeting had been handled fairly. Zola explained, "The feel of it was very heavy 

set against Beth Adam."114 

'
09 Rabbi Gary P. Zola, "A Case of Everything or Nothing," Beth Adam Papers: Cincinnati, Ohio. 

"
0 Rabbi Zola, interview with the author, July 26, 2006. 

Lil Ibid. 

'"Beverly Wcisscnburger, minutes of the Midwest Council Regional Biennial Meeting, November 15, 

• r? une 
'" Rabbi Zola, interview with the author, July 26, 2006. 
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National New Congregations Committee and the national board. The National New 

Congregations Committee was the third step in the process of Beth Adam's annlication. 

Like the regional committee, the process necessitated that the national committee make a 

re<:ommendation to the national board. Afterward, if Beth Adam's application was given 

- . r. .1 A .J '' ' . . . . . -
" - ' . • .. .., ~ . 

Committee to the UAHC Board. The UAHC Board was the final arbiter of acceptance or 

rejection from the Union. Yet, feeling deflated and exhausted from the already two-year 

aetJate ano appucat10n process, tletn Aoam·s tJOaro requested rnat its membership renuest 

be postponed for one year. 115 Thus, during 1993 and into the spring 1994, the Beth Adam 

application was not considered by the UAHC. The UAHC determined that Beth Adam's 

.. -----.IA L_ ,,.t• . _,.. 
" ~ 

. . . .. . . . , . 
Congregations Committee meeting and the UAHC Board of Trustees meeting on June 12, 

1994. 116 In the meantime, both Beth Adam and its opponents prepared to debate the 

appncauon. 1;1m11any, 1;cnmmer, • teaoers, ano raoms rrom around the country 

continued to make Beth Adam's application a focal point in the discussions about the 

boundaries of the Reform Movement. 

The Final Vote 
The New Congregations Committee of the UAHC scheduled a meeting for the 

morning of June 11, 1994 at the Capital Hilton Hotel in Washington, D.C. The purpose of 

"'" 111eering was 10 m'"'e a recommenuauon m , .. e .J tloaro concemmg tlem 

Adam's membership application. Then, in the evening of the same day, the UAHC Board 

'"Rabbi Pinsky to Rabbi Kamrass, March 2, 1993, Rabbi Kamrass' Papers: Cincinnati, Ohio. 
116 Stanley R. Loeb to Rabbi Barr, March 3, 1993, Beth Adam Papers: Cincinnati, Ohio. 
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scheduled a meeting to debate Beth Adam's application. The final vote was taken on June 

12, 1994. 

Accordmg to Harr and Cummms notes prior to the reg10nal board meetmg m 

1992, Schindler had promised them that the UAHC Board would hear a "Meyer v. 

'1.6!1 __ ,_,, - - ... i.n~ . . . 
•!.~ .. l 17 - • . : ..... ..: ...................... 

Barr and Mrs. Rosenberg explained to this author that based on Schindler' s earlier 

promises, they had expected a similar type of debate on the national level as had existed 

between Ur. Meyer and Kaoo1 Zola on the reg10nal tevet-·both otwhom had been 

invited by the UAHC to speak on the issue. 

Yet, in the months leading up to the National board meeting, a series of letters 

. . . . " ... n •• ·- , . - • Tll • • • ,... • ,... - • u 

• ''"' ., 

discussing the format of the debate. The UAHC no longer agreed to invite and pay for 

scholars to speak in support of Beth Adam's acceptance. Instead, the Union's leadership, 

under the direction of Rabbis Schindler and Syme as well as Melvin Merians, wanted 

Beth Adam to provide and pay for two pro-speakers, while the UAHC would provide and 

" . . - .. " . T 1 A. r .. ......, ·• . . . ,_ . . . . -- ' .. • . - ... • ~ " -
had already rejected Beth Adam. Beth Adam had the onus to explain why the decision of 

the regional board should be overturned. Thus, they should pay for their own 

renresentatives to attend the meetincr. From Beth Adam's nersnective the chancre in the -
format meant that the process had deviated from Schindler's original explanation. 

Beth Adam's leadership immediately objected to the set-up of the debate. Beth 

. . .. . . - . - - . - .. 

: LIIU. IH)l VVO.llL un:; .. •v l"'J •v• its represemaiives 10 spe ....... -....,uer, II oenevea 

that the process had become more adversarial than academic. As Rabbi Zola explained to 

117 Jim Cummins to File, November 4 1992 Beth Adam Pa"ers Cincinnati Ohio. 
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all. .. That was the only way that they would allow me to speak. 1 could not say my 

opinions as a Reform Jew." 118 Zola further explained that when he spoke to Rabbi Svme 

about how the debate was structured, Syme confirmed to Zola that first "the Union was 

going to speak and then Beth Adam was going to speak ... The whole way that it was set 

--- ----- .. , __ .. :+ nr-- .t.._.., 'r .... ·~- .... •• • 1 ,~119 ~ • - '' .. 
., . .Q 

behalf of the congregation, as Beth Adam's religious practices were not his motive for 

speaking. Instead, he wanted to express his vision of the plurality of Reform and the 

param .. ,ers 01 KeIOrm Juorusm that might embrace neth Adam. Considering the 

framework set by the UAHC, Zola chose not to speak on behalf of Beth Adam. Zola also 

explained that once it became a "we v. them" argument, he believed that the decision had 

. · L--- __ ..J_ 120 

On the other hand, according to Mr. Chaiken, the structure of the debate was fair: 

the UAHC's Regional New Congregations Committee and Board had already voted 

against oe ... Aaam. 1 nus, rnr Chaiken, the aeoate was structurea to represent the 

UAHC's regional decisions. 121 If this were the case, neither Schindler nor Syme ever 

exnlained this concent to Cummins. Barr or Z"'" '- ''"'" '""""" '"·• ... ~-~ . - ', . . 
to the board meeting. 

Rabbis Syme and Schindler chose Dr. Michael Meyer and Dr. Lawrence Hoffman 

- -.. ... . . - . 

' -· -· ~~ ....... --.,••'- '""""""' I v1n.1 '"v "'!-'""'an. Deu1 '"°"uam on Lile .. 

UAHC's behalf. Beth Adam was allowed two speakers. It was left up to the congregation 

118- . . 

~ L9 -- • -
-- . ·-·· ---- - , "LI'•' ""u• ._,_,,_,'-'• 

"
0 Ibid. 

121 Robert Chaiken, interview with lhe au1hor, November 13, 2006. 

.. 
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ation's 

position. Beth Adam stubbornly opted to pay for Barr and Cummins to attend the meeting 

as the congregation's representatives instead of inviting an academic speaker as one of 

the two s eakers. 

Curiously, in a Jetter from Schindler to Barr, dated April 25, 1994, Schindler 

explained that "it was a source of embarrassment to learn that without authority Dan 

expenses."
122 

Schindler concluded, "! make it only proper for us to make the like offer to 

Beth Adam."123 However, in subse uent letters be w 

to Syme that Beth Adam declined Schind!er's offer ofreimbursemcnt. Instead, Beth 

Adam had hoped that the movement's leaders would invite representatives of Jewish 

was 

inflexible in its principle, even after the UAHC agreed to pay for Beth Adam's 

representatives. 

n May 20, 1994, the UAHC sent out a 

vote on Beth Adam's application. The press release presented the vote on Beth Adam's 

application as a vote on whether the Reform Movement could accept a congregation that 

Cincinnati congregations objected to Beth Adam's application. It concluded by saying 

"' 
m Papers, Cincinnati, Ohio. 

124 
Rabbi Barr co Rabbi Syme, June 3, 1994, Beth Adam Papers, Cincinnati, Ohio. 
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release. This author doubts that the UAl-IC would have sent out the press release had they 

expected the vote to tum out in favor of Beth Adam. 

Local 

Sun-Times, The Forward, The Wmhington Post, Newsday, and The New York Times 

picked up the story for their newspapers. This author's favorite article title, "Baruch Ata 

"Temple with No Place for God Seeks a Place," had 1,306 words.126 

The stage was set. Beth Adam was finall Iication heard b 

the Board of the UAHC. Leading up to the board meeting, the national board and New 

Congregations Committee received the CCAR Responsum, Mihaly's Responsum, and a 

" " 127 

I 0, 1994, Schindler gave a short sennon in which he gave a "subtle hint" on his stance 

vis-a-vis Beth Adam's application. That said, by the New Congregation's Committee 

arguing once again for an inclusive and pluralistic conception of Reform. After Barr 

spoke, Meyer presented once again on the history of the Refonn Movement and the 

Our community has a sense of Jewish history. We consider ourselves part of a people that 
has lived and died for God. Our ancestors spoke the Shema when the Romans tortured 
them to death to keep them from teaching Torah, when the Crusaders gave them the 
choice of the cross or the sword. Whe 

125 
UAHC news release, "Leaders of Reform Judaism to Vote on Admissions of Congregation that Omits 

Reference to God," May 20, l 994, Beth Adam Papers, Cincinnati, Ohio. 
126 

David Gonzalez, "Temple with No God Seeks a Place,'' June 11, I 994. The New York Times, New York. 
· · · o ect1on no . 

. , ~ ' 
Center of the American Jewish Archives, Cincinnati, OH, 13. 
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After Meyer spoke, Mr. Cummins explained why, from his personal perspective, Beth 

. . .. . ... . . -· .. --
' 

, '··- LJ~~" . . I .llJUU], ........... nu11man conc.iu ... n .. "' ... u.e .. 

debate by discussing the historical importance of God in Jewish liturgy and explaining 

that the essence of God is at the very core and foundation of Judaism. 129 Hoffman 

concluded that Beth Adam had "crossed the line not in its members' beliefs, but in its 

liturgy." Hoffman concluded that, "a congregation that makes Humanism its center has 

. • .. 'L_ T---.!-L ---• t: a I'°' ..:I\. ... - . - . . ,, . 
- ' . ., . , , .. 

part of our congregational union.''130 Next, the New Congregations Committee had a 

short question and answer period, during which Barr and Cummins answered questions 

regaramg whether tleth AClam demed a behef m God. According to Amv Annleaate, Barr 

was again asked how Beth Adam's application was different from a Jews for Jesus 

application. It is important to note that these types of questions continually followed Beth 

A ..l--'"' -· - - .. ,..,,,..,An-· . . -- . .. ' - -.. - , 
-~ 

Adam was indeed a Jewish congregation. Ultimately, the New Congregations Committee 

voted 19-6 against admission. 131 

Next, me 1 1 
" _ tloard took up the debate. Only members of the board were 

allowed to discuss the issue; however, everyone was allowed to attend. Many board 

mem h"r• """ L-" thP ,.,J..:b __ ,., .. .,_ ·--t.B ~-- fhB Ounn ·-. . - -

128 
Michael Meyer, "Why Beth Adam Should Not Be Admitted to the UAHC; Presentation to the UAHC 

Board," Washington, D.C., June 11, 1994, Rabbi Kamrass Papers, Cincinnati, Ohio. 
129 Rabbi Schindler, "Notes for Beth Adam Debate," June 12. 1994, Rabbi Kamrass Papers, Cincinnati, 

13(} IT • " -- - - . - '. - . . 
' -= " . ...,, u ,._. I• ............. ""'"'-'"'""' ..,,.,. •~• -c' UJ 

Congregation that Omits Reference to God in Its Prayers;· June, 12, 1994, Washington, D.C. 
'" Michael Meyer to the author, July 24, 2006. 
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proponents was a more traditionally oriented Reform Jew from Toronto, Canada. A 

lawyer, the man "objected to the entire process, and its lack of fairness, especiallv the fact 

that the UAHC had not invited any scholars to argue on our behalf."132 

The vote of the UAHC Board was overwhelmingly against Beth Adam, with 

1 1 c " - . ' A • . --
' ' . '" ~·-

Meyer, "All of the leadership of the UAHC, from Schindler on down, waved their voting 

cards in opposition." Dr. Fred Gottschalk, the president ofHUC-JJR at the time, 

'" aos ... meo uom llle vme. i Ile :..,. w 1mmectiate1y sent out a press release that was 

unfortunately titled, "Humanism is not Judaism."134 Again, news outlets from around the 

world covered the vote in their newspapers. 13' 

"- _! .J_ C....-- ... L_ • •• T"" •• ~ .. ' ' . ..... . - . . - -~ ·- ' 

Schindler did not make a formal comment on Beth Adam's application until after the 

1994 national board meeting. That said, UAHC leaders like Rabbis Syme and Pinsky 

express= concerns aoout l;jeth /-\Oam s application anct ultimately actopted an anti-Beth 

Adam approach. Unfortunately, what was supposed to be a debate about the nature and 

limits of Reform Judaism turned into a "we n T • 1-1r• • ·- '"-- ri:t~•h • • 
.,,, . . . 

The vote certainly excluded Beth Adam from membership to the Union. However, we are 

left asking whether the UAHC vote itself helped to define the nature and the boundaries 

-- - - . - - - . -
~- -~--~- ... ., .... ···- !J n ... u..;111., l.ll.., ivu._-J._.u.J. .._ , Wlm ... e penmng 

132 Amy Applegate to Beth Adam Members, June 13, 1994, Beth Adam Papers, Cincinnati, Ohio; and 
Rabbi Barr, interview with the author, May 26, 2006. 
·~i - -· • • - . -• • . •~·-.J-• •- •••- --•••~•1 • 'J 6. ! "-VVV • 

-134 . . . . . . . . ·-- ' -··--·- ··-. - ---·· •. . I> uv• ..... 
'"The Beth Adam Papers include hundreds ofanicles sent in by people from around the United States. 
Many of these anicles were also placed into the Beth Adam collection at the American Jewish Archives. 
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to define the boundaries of the Reform Movement. 

The supporters of Beth Adam argued that the Reform Movement's doctrine of 

pluralism meant that the UAHC had to accept a congregation whose liturgy was, 

admittedly, Humanistic, but well within the religious spectrum of Reform Judaism. Thus, 

.. - . -· .. , . .. . • . ~ ,, n - .. . . 
, - . - ~ . ., 

the congregation was Jewish and forwarded liberal Judaism, Beth Adam should have 

been accepted into the congregational body of Reform Judaism. Those who believed that 

tlem nuam cou1u no1 oe aammea mm u1e umon argued that there was a hm1t to 

pluralism. They determined that Beth Adam did do not fit within the boundaries of 

Reform Judaism as defined by the liturgy and platforms of the Reform Movement. 



-
;:> -

Drawing Boundaries and Limiting Elasticity: What Did the Reform Movement 
Learn From Beth Adam's Application? 

Beth Adam After the Annllcation 

The UAHC vote had an enonnous impact upon Beth Adam and its members. 

Immediately after the vote, Barr, Beth Adam's leaders, and the congregation's members 

- . . - - . - -· ~ -· - - - ..... - . - , .. -. - .. ,.,.., • ,...u_ --~u £ 
, -

leaders, the UAHC application process instilled within them a sense of pride. Beth 

Adam's members were proud of what their leaders had accomplished.1 Beth Adam's 

members had worked together as a group during the entire application process. They had 

held countless meetings and had represented Beth Adam's theology and views to the 

JTAUr' - 'n--' N 
.. ' ThPv ""-' 1.-1.l • - . - • - - - -- _l ..._,_ -- . . 

compiled or created documents and statements about Beth Adam's religious practices, 

beliefs, and their educational philosophy. Beth Adam had received national attention in 

or synagogues ana m counuess mema ouue1s. wm!e tlarr, Kosenberg, and 

Edwards all expressed a sense of disappointment and surprise by the overwhelming 

lopsidedness of the UAHC vote, they also explained that the congregation was made 

h""tt"".,. L------- nf'th.,,. .. t-ha H,...f.a 2 c• ... :11 -A-- ... t.~ --~.__ n_..._'L A ...J __ . -
needed to tackle the organizational issues that had caused the congregation to apply for 

UAHC membership: they needed to develop a youth group and a youth program, 

cuniva1e a re1igious mgn scnoot program, ana cons1aer how me congregalion wouta 

1 Amy Gerowitz to Rabbi Barr, July 3, 1994, Beth Adam Papers, Cincinnati, Ohio. 
' Rabbi Barr, interview with the author, May 26, 2006. 
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Beth Adam's message by selling its materials to a larger audience. 4 

Today, Beth Adam maintains its Humanistic tradition. It continues to teach a 

Humanistic Jewish philosophy that is similar to the Humanistic Judaism of Wine and the 

SHJ. Yet, Beth Adam's religious practice and unique liturgy is extraordinarily different 

• .. r . _,. . . . . . . ..... -• . . . 
-~ " 

Beth Adam's members, it is not fair to argue that Beth Adam's members are merely 

secular non-believers. The congregation is accepting of an individual's right to theistic 

oener. LtKe Kerorm congregations, t!eth Adam 1s composed ot members who believe 

different things. Many of Beth Adam's members expressed a belief in a "higher power" 

or explained that they had a conception or a belief in God, particularly after life-altering 

-- · 5 A 11 .._L_ ••• L!1- --- . . . ·- . ' t t I -. ·- -
Humanistic philosophy. Beth Adam is a truly unique congregation. As with any 

congregation that is defined by its members, Beth Adam's liturgy is representative of the 

currem nturgy committee. ti wou10 not surprise me to see tleth Adam incorporate 

elements of theistic language after Barr retires from the congregation. 6 

Beth Adam is no lonner 1 • :- g .... .....,'!l11 .... cr. ...... 1... •• ;1...1:-~ 7 ·r1.. ..... ........ _ 
~ -

purchased 3.3 acres ofland in Loveland, Ohio and built a remarkable 12,000 square-foot 

facility. The facility includes a sanctuary with a 400-person seating capacity, educational 

. - . .. . . . ... . . . . . . 
·-· ···- . - , i1 .i1u5"' . J ~'" ov••u• u~•, an uuffiintSLraLIVe ano 

3 
Rabbi Barr, "Beth Adam and the UAHC A Look At the June 11 Vote," July 8, 1994, Beth Adam Papers, 

Cincinnati) Ohio. 
4 lbid . 
• . . . .. . . . 

1 ..... - .......... - ..................... HO .... ... . vtuO exp1a1n ....... u1etr lneo1og1ca1 oellets. ,_ .. . . .. 

• .. u•u.;j, u.• ............. ua••• •v• -··-···-· ,,,, •'-' .::.v yt:"ars g_ •---· ·-· ..;...1 .1--··· ''"' "'vu1u. r 

before retirement. 
' See Chapter 2. 
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350 members. As the congregation has grown, Beth Adam's educational programming 

and religious school have ballooned. Beth Adam currently has the second-lar2est 

religious school in Cincinnati. Unlike the Reform synagogues in Cincinnati and in 

keeping with its original mission, all of Beth Adam's teachers and administrators are 

- -- '- n ~.f'I - _ ..1 nn • • · . - ... ' - . 
~ -. - - " . 

morning adult education programs.3 While the congregation has had difficulty building a 

strong high school program and youth group, it has recently increased its efforts to do 

" so. 

The congregation still has concerns about where it will find its next rabbi. Beth 

Adam has continued to maintain a strong rabbinical intern program with HUC-JIR 

. ... L- L-~·- ' .. - . - ...... ~..-.. .. ' : _ .. -.. -. 
- . . . . -· 'Q • ., 

that one of the former rabbinical interns would, in fact, return to the congregation if Beth 

Adam needed to hire a new rabbi. Thus, by having rabbinical interns, the congregation 

can commue io muuence a 1ew llke-mmoeo HUL·JIK oroameo rao01s. Fmally, the 

congregation has continued to produce liturgy for congregational and private use that is 

distributed widelv throu"h its website. 10 

Beth Adam is in a strong place today. As in the past, it has committed leaders and 

members. The U AHC application process did not rip the congregation apart. Instead, it 

. . - . . ... . . - . -....... ~- -- - UU.4~, ~·~"-'"" u.._., .... . ~ . iu ... e congregauon s 

past, helped the congregation to define its mission, describe what it stood for, and 

determine a direction for the congregation's future. The congregation's growth and 

8 - - - -
' ...... 

9 Ibid. 
, .... ,] _._., ................. 

JD htm://www.bethadam.org 
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application brought to Beth Adam. 

A Critique of the UAHC 

One must wonder if the location in Cincinnati played a larger role in Beth Adam's 

rejection from the Union. For example, two of the Cincinnati Reform synagogues were 

- .. . r.• JTATT.-0 - .. . . . . --· . - ' 

congregations banded together, largely under the leadership of Rabbi Kamrass, to 

coordinate their efforts and to express their unified opposition of Beth Adam's 

.. 
appllcat1on. un one 1eve1, tne Kerorm synagogues played an important role in the storv. 

The regional and national boards certainly heard the Cincinnati Reform congregations' 

complaints. Yet, on another level, the documents also show that the issue of Beth Adam's 

- -- -- t• - - ' ' .. .. . 
- ' ' . - . . .. - ·c -~ , . 

believe that the opposition of local congregations was the determining factor against Beth 

Adam. No matter where Beth Adam had been located, the question of a Humanistic 

synagogue JOmmg tne union wou1u nave e11c1tea tne same concerns by the UAHC 

leaders. 

At some noint "'0 'w00n ··~I J A Uf"' • ",_ 
•. L ___ , :_ - - -

I . 

1992 and the national board meeting in June 1994, it became imperative for the UAHC 

and its leaders to deny Beth Adam's membership application. During this time, Beth 

.. . . .... . .. . . . . -· -. ·p~· .. --· --··- -· .. --·" ".Y; .. ~ •v gain memoersmp rn u1e 

UAHC. Certainly, the choice to do so was Beth Adam's alone. The leaders of Beth Adam 

could have easily chosen to refrain from appealing the decision of the regional UAHC 

board to reiect admission therebv endina th 0 ;P 
... • A..1. .o.L- ---- ... : __ 

.. ~ 

11 See Chapter 4 
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debate about the boundaries of pluralism within the Reform Movement. Schindler and 

leaders of the UAHC encouraged Beth Adam to continue its application, even while its 

Regional Boards had rejected it. 

According to Barr's handwritten notes and written communication sent between 

n __ -• .... - • u -·- .J ....., ____ D-LL' l."'I • • •• . . . . .. ...... ·--, . 
that the UAHC National Board meeting would include a debate between HUC scholars 

about the limits of pluralism. The debate was supposed to be similar to what had occurred 

on uie reg1ona11eve1 oe1v.een Kauut uary Loia ana ur. Michael Meyer. 

No longer interested in the academic debate, the UAHC's leaders took a 

decidedly anti-Beth Adam stance after the regional vote. Mr. Chaiken (the president of 

4-L-JT_ATT,...,- -·· -• ·- . . 
·'-~ 1 00'") . . . - .. . . . 

- - Q , 

time the issue got to the national level, two of the UAHC's branches had already rejected 

the congregation. 12 Thus, from Chaiken's point of view, it would have been inappropriate 

-w reargue u1e case 11 om scra1cn, 1 ne uec1s10n on me regional level ha<1 alreaay 

established an exclusionary policy: Beth Adam was appealing this official UAHC 

nosition. While Chaiken is certainlv correct in his understandin° of the ~v--•· ''-" 

process deviated from that which Schindler had originally promised to Beth Adam's 

leaders. Nonetheless, Beth Adam's inflexibility concerning this process was also naive; 

- . . . - . - - - - - - - - . -· ·- ···-··· ····:o··· ··-. - ~ 
UI~ l.~l!Ul U.l un ... . "·~ . 

also possible that the scholars were wary of speaking on behalf of Beth Adam. For 

example, Zola explained that he would have been pleased to present his own academic 

amuments concemin" the nature of Reform Judaism to the UAHC board. However "" 

12 See Chapter 4. 
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. . .. -· - - - -. " Lii .... tui....a l.11 ur...11tc, a.:ol\.i,,;u ,v .;,p""'an.. un ui;::nau vi. a 

congregation whose theological beliefs he did not share.13 

After the Beth Adam vote, the UAHC (now the URJ) amended its mission 

statement to say "The mission of the Union is to ... foster the vibrancy of Reform 

Judaism through ... avodah (worship of God through prayer and observance). 14 

. 
" 

--- . . ~ ..... ' .. . 
-· - '} . ...... ~ 

Union's Constitution prior to and during Beth Adam's application. Yet, the change in the 

mission statement is proof that the URJ has taken some steps to create more theological 

oounw1nes oy wmcn au member congregattons must amae. By making membershio 

conditional on subscribing to URJ's Constitution and by-laws, member congregations 

must affirm the new URJ mission, which clearly references God. Of course, by leaving 

------- ___ L_ .. :. L r-!, I• .~ -· - - ., --

- . ' .. 

for a wide spectrum of belief, ranging from a personal immanent God to a transcendent 

God; from a Di est-like "watchmaker" God to an almost pantheist God concept. 

nes1aes •ue cnange 01 the U KJ m1ss10n statement, me Ketorm leadership still did 

not completely tie up all of its loose ends. Indeed, Article VI (6) of the URJ Constitution 

still clearlv states that the URJ c----· ... t ... ~~·· . • ,1 , I t . 
of worship, the school, the freedom of expression and opinion, or any of the 

congregational activities of the constituent congregations."15 Because the URJ cannot 

- . ... " -
.. u HI .... '"*'°'•• • ...... _...,. ...,-,. ions, ,.,e movemen< ts 1oro1uuen, oy tis 

by-laws, to oust a member congregation that chooses to transform its liturgical practice 

" - . .. 
• ,-~~· ~-·-, O•H-• ·-- .. "" .... , .iu11'° .:;.u, ,.;.vvu • 

14 . . - - - . 
"Ibid. 

--- . · -· ••• '-'lllVIL IVI J"L'-IVI LU .. 
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to a Humanistic liturgy. The borders and boundaries of Reform Judaism are defined only 

in reference to congregations seeking admission to the URJ. The URJ has never 

would surely cause consternation and rebuttal by the rabbis and lay-leaders of the URJ 

member congregations. 

follow up and change the by-laws. After the vote, the Union's leadership must have felt 

that the issue was moot. There was not an e idemic of Humanistic con e aliens 

applying for membership or a significant number of Reform synagogues agitating 

towards the Humanistic Movement. Clearly, it was not worth the bureaucratic and 

Reform Jews would have rejected the idea that the Union could tell a synagogue how to 

operate or choose its own liturgy. In political terms, the URJ leaders had no reason to 

start a Civil War at a time when their backs were not u a ainst the wall. There is nos lit 

in the Reform Movement over the issue of having God in its Reform liturgy. 

The Limits of Pluralism 

own understanding of Reform Judaism that appear to have been naive. Beth Adam knew 

that many Reform Jews did not agree either with Beth Adam's liturgy or with its 

application to the UAHC. Yet, even after rejections from the CCAR and the UAHC 

Midwest Council, Barr and the leaders of Beth Adam pushed forward and continued to 

' 
Committee and the Board of the UAHC Midwest Council. 



believe that the Refonn Movement might accept a congregation that did not pray to God. 

Some members of the Refonn Movement suggested to Beth Adam that it could be 

ema to its 1turgy. True to their 

beliefs and steadfastly consistent, Beth Adam's members never chose to sway from their 

should be commended for their unwavering consistency to Humanistic practice and the 

principle of religious integrity. Yet, there is a difference between Humanistic Jewish 

practice and Refonn Jewish practice. I he rejection of Bcth Adam was a drawing of 

b d . oun anes an d d. f a repu ia 10n o fth esma II H . f t uman1s 1c s ream a was qme y em e e th t . ti b dd d 

within Reform Judaism at the time. 

n _.._1_ A ...t '· . . . . .. . .. ' .. .. . .. 
- - - 0 ·- -·· .. 

the religious spectrum of the Reform Movement. For the proponents of Beth Adam, the 

pluralistic doctrine of the Reform Movement meant that as long as the congregation was 

Jewish and forwarded liberal Judaism, Beth Adam should have been accepted into the 

congregational body of Refonn Judaism. To bolster their argument, the leaders of Beth 

Aj ____ i ..l .._\ _ .. ... 1 . .. - - - - " .. - .r--· ·a " ~~T-- -- .. --.1-· , ................ &) 

included Humanistic elements that were consistent to the liturgical expressions found in 

Beth Adam's liturgy. Yet, Barr and Beth Adam's leaders consistently failed to recognize 

that the GOP's sixth service which was develo.,ed as a nse""~- ,,...,f'...... • • . . • ~ 

never truly eliminated God from the liturgy. Throughout the sixth service the Hebrew 

uses the traditional Shahbat liturgy with traditional Hebrew words for God. Taken as an 

. . - . . . -·· .. ·- , ;, :" -:-~r .:.ai u•e .-.eronn movemem s prayer oooK empnas1zea the 

centrality of God within Refonn Judaism. The same is true for all of the Reform 
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- - ,_ - ... . . . . - ~-- ~ . .. - -- - ' u -.---• 

Reform Judaism. 17 

In reviewing Beth Adam's application, the UAHC leadership was particularly 

concernea aoout tne remova1 ot the o:>nema and me Mourners Kaddish from Beth Adam's 

liturgy. For the Reform leaders, these prayers were essential to Reform Judaism. Reciting 

the Shema for examnle emnhasizes bo• ....... ~ .. _,. nn'1 __ ,, 
-- a 

•r • . . -
liturgical rubric for all Reform synagogues. It is important not to underestimate the value 

that Reform leaders placed on having consistent prayer rubrics as a unifying element 

. - . ""' - . . -· .. - - - ·- ~ . • murgy oro11e away .. om me cemrat 

liturgical elements that tie Reform Jews together. Beth Adam's liturgy also rejected the 

very God-idea that is central to Reform Judaism. 

Bv reiectin<> Beth Adam our leaders hav~ · ,:_ ..... ..l ... L-• •1...~-- !- -:a _:_·r . 
-

difference between individuals who do not believe in God in our congregations and an 

entire synagogue that does not specifically espouse belief in God in its worship services. 

-- - •• T"O - .... . .. . - . -· . - . . 
•• &HOO ---~H • mu• ll •v• -· ~ .. vice, vy removing \.JOO 

completely from its liturgy it made a decision for its members vis-a-vis the public 

worship of God. The removal of God languai!e means that God can onlv be worshined in 

private or discussed philosophically within a classroom at Beth Adam. If the God-idea is 

central to an individual's belief system, individual members must be able to express that 

. -. . ,. . . .. . . ,._ . - . - ........ ••- J" .('_ H ... . . . ~ . . , .. ., -., ---- - -· ~·· 

Meyer: Beth Adam's liturgy, which does not permit the recitation of the "She ma" or the 

"Kaddish Yatom," smacks of an orthodoxy which is contrary to the spirit of pluralism. 

17 
The 1885 Pittsburgh Platform, the 1935 Columbus Platform, and the 1976 Centenary Perspective all 

affirm God and Ihe belief in God as an essential component of Reform Judaism. 
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- TTA••.-.,_ • - - ... . . . . . . . . . 0 ·c : ..... ~ .. ··-··· •• 
into the UAHC. 

Even with the rejection of Beth Adam's application, Reform Jews are left with 

quest10ns concemmg tne limits of plurahsm in the Reform Movement. Arguably, all 

religious groups need boundaries for purposes of self-definition. Like other religious 

-·ouns th4 R 4~-- • • 
• t. •• .. . . . £' __ : .. __ ,/" • _.\ ___ !_ . • . 

traditional Judaism on the right and secularists or Felix Adler's Ethical Culture on the 

left. The rejection of Beth Adam by the UAHC is another example of such a boundary. In 

. . - . . . 

WL .... .1.w.•w.L ... , ;_,,o .. ::; Hn~ <V grapple Whu u1e oounoanes uia• we construct wn11e 

defining our congregations and our Movement. For example, what are the boundaries that 

we as Reform Jews draw? Which boundaries limit the elasticity of pluralism? 

The divide in o ·'"- " . . ... _.J __ , !- __ .._ -1--,..,. ... L_ t! ___ . • t _t • .L". .. 
' 

halakhah (Jewish law). There is an unwritten understanding within the Reform 

Movement that individual conceptions of God are all over the map. Indeed, there should 

' .. .. . .. . 
....................... a . ·-"' ~· --··-· "'u.u"' ro oe1ong ma Ke1orm synagogue. uomg so wou10 

surely alienate large numbers of Jews for which Judaism is an important part of their 

lives, even as thev ouestion their belief in God. Yet. the divide over halakhah is much 

more significant to modem Reform Judaism because it represents the divide between the 

radical Reform (now understood as classical Reform) and modem Reform (now 

. . - . . 

Mark Washofsky notes in his book Jewish Living: A Guide to Contemporary 

Jewish Practice that even at the height of radical Reform, the Reform Movement never 
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18 in 1885 when the Pittsbur h Platform 

was written, the divide in Reform still centers on the role of mitzvot (commandments) in 

our modem lives. For most mainstream Reform Jews, the Reform ideology of informed 

through our biblical and rabbinic tradition and not through a radical departure from 

thou h Reform Jews are not bound to halakhah, we are, at the very least, 

responsible for appreciating it and engaging it to understand how we, as modem Jews, 

make Jewish decisions. As Washofsky explains further, the tum away from radical 

appearance of Reform guides to ritual practice, of which his book is but one of many 

produced in the past 50 years. i 9 Washofsky argues that halakhah 's role in Reform 

of a community whose history spans many countries and many generations."
20 

Herein lies an important, although rarely discussed, dividing issue between Beth 

understand milzvot to be a creation of mankind, Beth Adam largely ignores mitzvot and 

the importance of mitzvot to daily Je-wish practice. For Beth Adam's members, halakhah 

Adam's members understand Judaism more as a religion of ethics rather than a religion 

" 
" Ibid. xx. 
20 Ibid. ssii. 

nderstand halakhah to be 

rm Practice ew York NY: UAHC 
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. .. . - . ... . - - . 
UJ uu.1..u .. u.un .. L LUU.LL ..__ •5tVLll~ .::11..111 ,.._...,.u.., - •v "" ..., uu s im1irecr 

inspiration in what is essentially a process of human spiritual expression."21 

Washofsky correctly explains in Jewish Livim?: A Guide to Contemvorarv Reform 

Practice, that Refonn religious life is in a sense halakhic - or at least inspired by 

halakhah. Washofsky notes: "The way we pray, celebrate, commemorate, and mourn, 

'., _, 
' . . . - . . . . . . - ·. , ·- ·~ ... . .. ~~ 

from the rabbinic legal tradition."22 Thus, we as Refonn Jews turn to our Jewish legal 

tradition for guidance in our process of understanding our modem Jewish practices. The 

re1ecuon or oetn ri.uam was also a statement about the nature and the ooundaries of 

Reform Judaism vis-a-vis mitzvot. 

Beth Adam's radical rejection of mitzvot and its departure from the liturgy and 

. . . _1•~. '" .. -• . - . . .. ~._ .. - . 
,~ .. .. 

. ···~~·· 

is beyond the pale of Reform. It is important to note, however, that there are also limits of 

Reform pluralism on the right. A congregation that tried to reinstate the mechitza (the 

separation oetween men ana women) wou1a not be acceptable within the Reform 

Movement. We are also distinguished from Movements on our right because we are not 

bound bv halakhah in its traditi~n- 1 D .... C' .... _ TH...!~:~- i~ ·~ .. 1 I" -
Humanism on its left, as is evident through the rejection of Beth Adam, on the basis of its 

non-theistic liturgy. 

,, 
- .._,.._. .... .._.TWll • ..._...,.., .. ,,, ., ... ;orm Juaa1sm: An 1n1roauc11on \New nrunsw1c1c Kutgers un1vers1ty 
• ,_.,.,, -.JV~J~ -,_, 

"Mark Washofsky, Jewish living: A Guide to Contemporary Reform Practice (New York, NY: UAHC 
Press, 200 I), xxi. 
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The Questious Still Left Unanswered 

For thousands of years Jews have grappled and struggled with the concept of the 

Divine. As Jews, we have consistently searcnea ror meanmg ana unaer~1anamg 01 our 

place within the natural world. Our Jewish civilization has constantly tried to 

. • ~-..l _\.._.._H, f'Mtho 
.. . . Th" . . . · ~nmmentaries . . . . 

the Talmud, Jewish codes (law), and even Jewish humor are the products of the Jewish 

struggle with the God-idea and living our lives as we believe God commanded. It is this 

struggle with the God-idea that tnar m .... es Jews uie rrue ""arers or me 01011ca1 name, 

Yisrae/, one who struggles with God. 

Throughout the application process, Barr and Beth Adam's leaders often talked 

. . . ... ~ - -- ,_ . . -· . - . - .. . ··--' Tho . - -
Reform leaders were often concerned with "what" Beth Adam's members were saying, 

i.e., whether Beth Adam's members said the shema. Beth Adam's members were more 

concerned v.ith the meaning of the liturgy and whether or not they could publicly recite 

prayers that they did not agree with. 

.. . . . ~ - . . . ·'· . - ~ - t • ot •L-
• w - . 

relationship between our theology and our liturgy. As the Reform Movement continues to 

accept more traditional liturgy, we must ask ourselves whether our liturgy is consistent 

with our theolott". For examnle. do we as Reform Jews believe in a God that responds to 

the personal pleas of humans? If not, why are our prayer books filled with liturgy that 

conceives of God in this manner? Does what we say matter? What, for example, are the 

- - . - - . 
umns or me1apnor1 '" wnar poin, uo we ~ •~I •v wO •H~• 
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. -· . 

•-·Iv "Over un the theolo<>icallv difficult -- a - . 
aspects of our prayers? 

These are questions that cannot be answered in the confines of this thesis. 

However, mey are questions tnat 
. - - -... ~ v• u•~ 

Reform Movement, the extent to which we accept pluralism within our synagogues, and 

the wavs in which we teach the God-idea to children and adults are held within these 

questions. Demanding that member congregations utilize a theistic liturgy, as Beth 

Adam's rejection from the UAHC did, says nothing about how Reform Jews understand 

. " - . -·- '-".L ............... 
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