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To My Beloved Wife,
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"A VIRTUOUS WOMAN IS
A CROWN TO HER HUSBAND..."
(Prov. 12:4)




TABLE OF

FOREWORD

INSTITUTION OF MARRIAGE
MARRIAGE CONTRACT
VIRGINITY

VEILING

PILEGESH (CONCUBINAGE)
LEVIRATE MARRIAGE
PROHIBITED MARRIAGE
WIDOW

DIVORCE

SOCIAL STATUS OF WOMEN
POLITICAL STATUS OF WOMEN
ECONOMIC STATUS OF WOMEN
RELIGIOUS STATUS OF WOMEN
RELIGIOUS PROSTITUTION
WOMEN IN WORSHIP
CONCLUSION

NOTES

BIBLIOGRAPHY

CONTENTS

118




FOREWORD

The recent front-page controversy over the Is-
raell women's conscription has brought to the fore
the question of the Jewish woman's place in modern
soelety in Israel, The Orthodox claim that woman
has no rlace in the military activities of the

countryﬁﬁhile others strongly oppose this view.

We know that even iIn our own society Orthodox
males praise the Lord daily because "... He has not
made me a woman," while the Conservative tharks God
"...for He made me according to His will," The
Orthodox woman is relegated to the outer sphere of
synagogue life. She is seated in the balcony or
behind a partition; she is forbldden to appear on
the pulpit and may not be called upon to share in the
Torah reading. In Conservativism the trend 1s to
modify these restrictions, and in Reform it 1s to
grant the woman equal status. If we were to seek

the historical development and/or justification for




the above positions, we must necessarily return and
examine the fons et origo of Jewish culture, the
Bible. In pursuing the study of women's status in
biblical times, we must also examine women's status
as reflected in Semitic law codes, since the Bible

was Influenced by surrounding cultures.

I belleve it 1is only when we become familiar
with the subject that we shall be able to see present
day Judalism's treatment of women in its proper
perspective. We shall then be able to determine
what in women's status is biblical and what has
been added since biblical times,

I am indeed grateful to Dr. Harry M. Orlinsky,
Professor of Bible, Hebrew Union College - Jewish
Institute of Religion, New York, for his patience,
consideration, encouragement, and for the many hours
of reading and correction of the manuseript; to
Rabbi Kiev end his library staff for their kindness
in placing the necessary lliterature at my disposal;
to my dear friend Herbert Tarr for his careful reading
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of the manuscript and for his many helpful sugges-
tions. I wish also to express my sincere gratitude
to my wife for the many hours she spent in reading
and typing this thesis.

A.J.K.

New York, January 22, 1954.




INSTITUTION OF MARRIAGE

The historical development of the institution of

marriage indicates that different types of marriages
exlsted among the early Semites. The earliest form of
soclal organization is the clan, sociologists claim,
which revolved around the mother, known as the "ma-
tronymic system," This system gave the woman more in-
dependence than the later "patronymic system" 1/ which
coexisted in early Arabla, The woman remained in her
own tribe "and entertained as many suitors as she
pleased, usually exclusive of her own kin," 2/ She
had the greatest amount of freedom under this system
because she lived in her own home among her own rela-
tives and therefore under thelr protection. As a de-
velopment of this type of marriage, women were privi-
leged to choose their own husbands and they also had
the power to dlsmiss them when they chose. These
women received marriage gifts. Since they remained in
their own clan, they could not inherit from the estate
of their husbands. In some of these marriages a con-

tract was entered into and the marriage was dissolved




at the end of the contractual period, with the children
remaining with the mother. An extension of the con=-

tract was possible.

Ceexistent with this latter form of marriage and
surviving i1t, was the "ba'al marriage." This type was
practically monogamous, and along with it the patronymiec
system developed. The term ba'al indicates husband own-
ership of a wife. He had rights over her possessions
and he alone had the right of divorce. She moved and
lived among his people, and this arrangement developed
to a point where a contract was entered iﬁto between
the husband and the parents of the woman, A compen-
sation was pald to the parents for losing thelr daugh-
ter; this was known as mohar. This seems to be a step
backward for the womean, because she became a mere pos=
gsession. She could be lent to another man to procure
children, and the sons inherited the woman after the

death of her husband as part of his property.

Whereas, under the matronymic system "her moral
standards tended to be lowered, woman had greater in-
dependence.” 3/ This independence and freedom to act
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as she pleased was taken away under the patronymic
system, Although there was no certainty that the

girl was allowed to choose her own husband, the girl
had this privilege if she married within her tribe. U/
Thus, in Abraham's time Rebecca was not foreced to

marry against her wishes., 5/

The shepherds became acquainted with each cther
when they went for water or when they tended their
father's flocks, 6/ These associations frequently
led to marriage with a girl of their own choice,
However, it was customary for the father or the
brother »f the girl, or even the father of the

bridegroom, to errange the marriage. 7/

We Tind no references to a marriage ceremony,
but there is mention of the betrothal, or an act

which unites the couple. B/

This seems to indicate that-some formal ceremony
took place. It is impossibie to be specific about 0ld
Testament forms of marriage because there was no one
form confined to a particular period. Even though
there was 1deal monogamy by the sixth and fifth cen-




turies, 9/ the ideal of later reforms emphasized one

wife. The narratives in the Pentateuch gave Noah one

wife, 10/ but we find bigamy practiced in the days of
Lamech 11/ and in later generations, 12/ until Lev.

18:18 prohibited bigamy with two sisters. 13/

Folygamy existed side by side with bigamy. Where-
as, bigamy means the acquisition of two head wives,
polygamy implies one head wife. Jacob was a bigamist
for he had two hauptfrauen while Esau was a polyg-
amist. 1llj/ The practice cf polygamy, as it was per-
mitted in Hittite laws where there was no restriction
on numbers, but only an obligation to maintain them,
included concubines and slave wives. This policy was

probably possible only for the upper classes. 15/

Bigamy was not infrequent, but the people as a
rule practiced monogamy. 16/ The Bible forbids even
kings to take many wives. 17/

The position of the woman in married 1life was not
that of a mere chattel, but was, on the contrary, that

of an influential force. The living quarters of the
married couples varied; they shared thelr abode with




the husband's family, 18/ or with the wife's
father, 19/ or else the husband was permitted to
visit his wife at her father's house; 20/ but in

no case was she a man's temporal possession,

The terms ba'al and sdon, 21/ and the term
SEQAF}Q for the wife, 22/ may give the impression
that the wife was a mere possession and property,
reduced to submission and hard labor. However, "the
term ba'al must be a survival from primitive times
along with the other accompaniments of marriage.” 23/
It 1s important not to forget that love was no less a
factor in Hebrew marriages in those days then it 1s
today. 24/ The influence of women was recognized

by the early and late codes. 25/



MARRIAGE CONTRACT

There 1s no actual mention of a marriage contract
in the Bible, but since a bill of divorce is recorded
in the book of Deuteronomy, 1/ there "must have been
a writ of marriage." 2/ According to Louis M,
Epstein it i1s very unlikely that there would be one
without the other, In fact, if there was only one
writ 1t was probably that of marriage. Since the
book of Deuteronomy in its present form 1s the prod-
uect of Josiah's period (late 7th Century B.C.E.), we
have no references to any contracts before this pe-
riod in any of the patriarchal marriages nor in the
incidents related to later characters, "nor do the
prophets use it in the betrothal of Israel to God." 3/

The practice seemed to be in vogue that prior to
the brids being handed over to the husband, something
was given to the girl's father., It seems safe to as=-
sume that a woman may be bought as a wife. This was a
custom that existed among the early Hebrews, Jacob
and David paid their prospective in-laws for permission
to marry their daughters. L/ It was probably the




first important step in completing the marriage ar-
rangements, This payment was known as mohar: "the
man, or his father or guerdian, paid the bride price
to the prospective wife's father, and bought her for
a wife." 5/ This "price" was not always paid in
money. It may have been paid in service rendered, 6/
or by a good deed, 7/ or even by articles in trade,
such as cattle, grain, silver or gold, Gifts were
also showered on the prospective bride and on members
of her family., 8/ These latter gifts may have been
the mattan mnntionad in Gen, 34:12, Millar Burrows
claims the possibility that related customs had come
to exist side by side. It 1s conceivable that the
bridegroom's gift to the father of the bride was in
two instalments, one given at the time d betrothal
and the other at the wedding. Since there were two
different names, they may have been technical terms

for each of the two instalments.

Several éxplanations of mohar are given by Bur-
rows: 1) It is to pay for the girl's loss of her
virginity, since her value and desirability to other

men is lessened, and her father therefore incurs a




financial loss. 2) It may be to guarantee the ful-
fillment of the marriage contract. 3) The dowry is a
fund to provide for the wife after the husband's death
or in the case of divorce. 9/ The gifts given to the
girl were usually slaves 10/ or property, 11/ and
this was most likely her dowry.

The perpetuation of the husband's family was an
importanf basis for Israelite marriaéo. This meant
procuring the permission from the head of another fam-
ily to give up the girl 12/ and thereby losing a
source of income. The head of the family, therefore,
had to be induced to give up his daughter, and this
was done by a gift, a contract, and by establishing a
family pact. Feasts and exchange of other gifts were

undertaen to strengthen and seal the agreement.

"In Babylonia, Assyria, and the 0ld Testament,
delivery of the bridal gift sealed the marriage cov-
enant and established the bridegroom's right to his
bride, whether or not the marriage was actually carried
out at the same time." 13/ Proof that betrothal actu-

ally meant marital relationship may be found in Deut.



22:23f. where we find that the violation of a betrothed
virgin is a capital offense, similar to adultery, be-
cauze it seems that the law considers the betrothed

woman an Dﬁkq a wife.

Undoubtedly, the value of the price of the bride
would vary, as in Hittite laws, according to the ec=-
onomic position of the couple and the working capacilty
of the woman. 1L/
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VIRGINITY

Although there 1s no special reference or emphasis
on virginity in the Hammurabi Code, nevertheless, it
seems that the Babylonlans respected the virtuousness
and reputation of women. In the Assyrian Code there
are two laws which indicate that virginity was as
highly valued among the Assyrians as it was among the
Hebrews, Miss E.M., MacDonald tries to make a case out

of the ethical basis for virginity. 1/ Not trying to
deny the fact that ethical and social pressuresled to
the enactment of the various severe laws, I feel that
the legislation is based more on economic reasons. It
seems clear that loss of virginity involved a financial
loss at the time of marriage.

In the Bible, women were bought for a price, 7nd
in order to get the full value of that price, virginity
was demanded, It was "a condition precedent to the
final validity of the marriage.” 2/ If this condition
was invalidated, the seducer had to pay the woman's
father, for the latter would have difficulty in marry-

ing her off. The man who violated a girl was required




to marry her. 3/ If the father objected to the
marriage, the man had to "pay a fine to the father,

an amount equal to the mochar for virgins." L/ The
penalty was most severe if the immoral sct was com-
mitted against a woman who was betrothed; both the
man and the woman were stoned. 5/ The punishment

for both the man and the girl, if the act was committed
in the city where her cries could have been heard, was
greater than if the act was committed in the filelds
where she could claim that no one heard her cries. 6/
It 1s interesting to note that if the illicit act was
conmitted upon a betrothed slave, the death penalty

was not imposed, 7/ perhaps becauss she was responsible
only to her master and he had no power to kill her. 8/
If a woman were falsely accused of not being a virgin
at betrothal, a fine of one-hundred silver shekels was
imposed upon the husband 9/ for slandering his wife,
and the husband lost the right of divorce. However,

if the accusation was proven to be true, she received

the death penalty. 10/

Virginity was greatly valued by the Israelites.
The High Priest was allowed to marry only an Israelite
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who was a virgin; no priest was allowed to marry a
prostitute, widow or divorecee. 11/ In order to main-
tain the purity of the priestly family, a daughter of

a priest found guilty of improper sexusl relations,

was put to death. 12/ Marriege was the ultimate
attainment of life. Therefore, laws were enacted
prohibiting rape and seduction. Excommunication or :
death were the penalties imposed on those found guilty. 13/

In counterdistinction to the Bible's concern with
female virginity, we can find no biblics;.l injunction
for male virginity. No penalties are imposed upon
priests who failed to keep their virginity.

The Assyrian Code grants the father permission
to punish a promiscuous daughter in any way he wishes.
The huskand, likewise, had the power to punish a
faithless wife in any way he saw fit., Adultery was
a crime "considered solely against him, A theft, as

it were, of his rights." In the AC, the husband de-
termined, according to the extent of the guilt, whether
she was forced, seduced, or gave her consent. He

might kill her, mutilate her or do as he pleased, or
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have the asuthorities carry out his wishes. If he
wished, she could go unpunished. In the Bible, pun-
ishment was meted out and determined by the state. 1/
In two Instances, however, the civil action was ignored.
The irateness of the brothers of Dinah, and Absalom led
them to take matters into their own hands. Dinsh's
brothers slew everyone in Shechen and sacked the |

city, 15/ end Absalom killed his brother Amnon in
revenge for violating his half-sister. 16/ Even if
the husband merely suspected his wife of unfaithful-
ness, he could have her subjected to the water ordeal. 17/
This is similar to CH 132's water ordeal imposed upon
any woman suspected of infidelity. 18/

Marriage and a fine are the penalties for co-
habitation with a girl unwed, 19/ but no mention is
made in the Bible of any penalty for cohabliting with
widows cor divorcees. Epstein, quoting Philo, states:
"local tribunals exercised their authority to inflict
corporal punishment or impose fines on anyone who cor-
rupted a widow or divorcee; and that likewise in case
of rape of a virgin, where a biblical fine was provided,
the courts imposed additional fines and penalties. 20/




Where the Bible prescribes capital punishment -
for harlotry, "the offender is punished not for the
sexual sin as such, but for sex liberties taken by
the daughter in disregard or in defiance of parental
authority. The disrespectful daughters are the female
counterpart of the 'rebellious son,' for whom Deuter-

onomy also prescribed the death penalty." 21/

The lot of an Israelite slave girl was superior
to that of a heathen slave girl because the former
could become the slave wife of her master or his son
or she could even be set free. 22/ The heathen
slave girl was a tool used for sexual gratification. 23/
This immorality was vehemently assailed by Jeremisah,
Isaiah, Ezekiel, Hosea, Amos and Joel. 24/

", .. by the time of the P legislation immorality
was forbidden solely because of the offense in itself...
a code whose outlook was wholly religilous... They
roveal; however, that slowly a more exalted idea of
womanhood was taking root in Semitic life, advancing
beyond Babylonian conceptions, despite the economic
independence which their women enjoyed." 25/
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VEILING

.Since there is no biblical injunction for women
to veil themselves, we can assume that the custom of
velling was never obligatory for Hebrew women, A

vell was part of the woMam's clothing, and we find

women veliling themselves on various occasions. More
specifically, however, 1t does seem to be a part of

the girls' wedding attire during the marriage cere-~
monial of ancient times., In the Assyrian Code "the
velling cercmonial establishes the status of legitimacy
for a wife (AC 1, 41)." 1/ 1In the Bible, likewise,

we find the vell used as a symbol of marriage. 2/

Three interpretations are offered to explain the
custom of veiling: 1) Anthropologists assert that
veiling was intended to protect the bride against an

evil eye or the envy of demons. 2) Women velled

themselves as a sign of modesty., 3) Veiling was in-
tended to indicate ownership or mastery. By velling
the bride, the impression is given that she has been

"taken possession of," and, as a result, she 1s no

longer a free woman, 3/
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In Babylonia, as in Israel, it was the custom

for women to wear veils. In Assyria the veil was worn
in the streets as a warning to all others that she be-
longed to a man and must not be touched. The concubine
was velled as a token of her being haram to another
man. l/ It seems that the important feature of the
wedding was the donning of a veil, The prospective
wife was, likewise, velled in the presence of her

future husband., 5/

The story of Jacob and Leah implies that Jacob's
inability to recognize Lesh at the marriage ceremon&
was because her face was veiled. 6/ Although Tamar
veiled herself upon hearing that Judah, her father-in-
law, was coming to Timma, it has been suggested that
she did so in order to masquerade as a prostitute. 7/
However, Elizabeth M. MacDonald explains Tamar's ac-
tion thusly: "It is most probable that Tamar covered
her face so that no one would recognize her and 1t was
the public place where she took up her position that
suggested to Judah that she was an harlot." 8/

It would seem that Miss MacDonald is misinterpreting
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this passage. The reason that Tamar covered her face
is because she anticipated Shelah, who was her next of
kin, and who was in line to marry her., She had waited
for him to grow up, and now that he had become of age
she awaited him, with Judah, at the entrance of Enaim,
Although the eustom of velling was prevalent among
prostitutes, Tamar velled herself here in anticipation
of her marriage to Shelah, When Shelah failed to marry
Tamar, she sought a substitute husband in Judah, Judsh
could not recognize her, and coupled with the fact that
she was in a public place, he thought her to be a har-
lot. 9/

A veil was not part of a widow's clothing, since
Tamar removed the veill when she wore clothes of widow-
hood, and when she removed her clothes of widowhood and
put on plain clothes, expecting her next of kin, she

covered her face. 10/
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PILEGESH

The institution of Pilegesh is of common Semitic
origin 1/ and appears in pre-biblical times in cune-
iform texts antedating the patriarchal age. Although
the information is scanty and uncertain, an attempt
has been made to reconstruct the institution. It has

been set within the family framework.

There was no record of differentiation between a
wife and a concubine, and there is no restriction
against concubines. 2/ Abraham, however, seems to
follow the "laws and customs of the times as we know
from the Nuzu and other cumeiform tablets”" 3/ where
the principal wife gave a handmaid as a marriage gift
in order to raise legitimate sons., The term "wife"
in the Bible, used in a "non-technical" sense, applied

to wife and concubine., UL/

Four pertinent questions are put before us by

\
Epstein., 1) 1Is she really wedded to her husband? 2/
If a man has contact with another person's concubine,

is this legally considered adultery? 3) Is a
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formal divorce necessary in order to dissolve the
bond? ) Does the law of incest on the basis of
affinity apply to her? 5/

These are Epstein's conclusions:

1) The concubine is really wedded to the man
and enjoyed the same rights in the house as did the
wife. Although legitimateée wives gave their maids to
husbands, -- at times as atonement for their own
barrenness, e.g., Sarah and Hagar, Leah and Zilpah,
Rachel and Bilhah, == the concubine commanded the same

respect as a wife. 6/

2) Severe punishment was meted out to those
found violating another's concubine. 7/ For example,
Isrdel attacked the tribe of Benjamin when they mis-
treated their concubines; as a result, 25,000 Ben-
jeminites were lost. 8/ Abner, Saul's first géneral,
deserted Ish-bosheth, Saul's son, uheﬁ he reproached
his leader for having intercourse with Rizpah, the
daughter of his father's concubine, Aiah, 9/ Ab-
salom brought the éreatest dishonor on David by open
cohabitation with his father's concubines. 10/ Ex-
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cept for the Pentateuchal narratives there is no
mention of Pilegesh, which would seem to indicate
that Pilegesh was considered equal in rights to the
wife. There 1s no differentiation between the two in
the legal portions of the Bible.

3) "The concubine has the legal status of a true
wife in respect to her marriage bond." 11/ In the
early laws of incest a distinction is drawn between
the wife and the concubine, "not because there is a
difference between them as to the validity of the
marriage bond, but because the original and primitive
law of domestic life required the family to honor the
widowed matron who was a mother to some of the children
of the family and to give the heir full ownership of
the concubines.” 12/ We find this to be so in the
early parts of the Bible, but in Deutronomic times
that law was changed. "The Pilegesh no longer went
with the estate to the helr, but was put on an equal
plane with the wife in respect to her being forbldden
to the sons." 13/ Isaac Mendelsohn calls attention
to one exception "where a slave was married to his

master's daughter."” 1}/ The concubine does not be-
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come part of the triba} group and her personal prop-
erty 1s managed, during her lifetime, by her husband;
this property 1s returned upon divorce.

L) With regard to the final question, Deuteronomy
27:20 and Leviticus 18:8 prohibit cohabitation with a
fathaf's wife. It does not specify wife as against

concubine, as the Hammurabl Code does.

This does not necessarily "imply that the master
had to respect the slave's matrimonial rights. Both
parents and children were the master’s property and,
hence, he could dispose of them separately as he saw
£it.* 15/

Upon divorce or the death of her husband, a wife
either could remain under the authority of the heirs,
or return to her father, or she could marry whom she
wished., The son of a concubine inherited his father's
possessions if there were no sons of higher birth, 16/

"Custom did not favor Sarah's wish to expel Hagar
and her child, as 1s suggested by the prohibition in
the Nuzu tablets. Sarah's request that Abraham drive
them out to prevent Ishmael from inheriting along with
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Isaac, therefore required a divine dispensation to
Justify Abraham's acquiescence (Gen, 21:1 - 14)." 17/
Children of a concubine had equal rights with those of
the wife. 18/ Abresham even gave gifts to the children
of his concubines before sending them away, 19/ It
seems that these gifts may have been the inheritance
given to the children during Abraham's lifetime.

No 111 feeling existed toward children of con-
cubines, This is attested by the story of Abimelech
who became king over a part of Israel, and who was
the son of Gideon and his Shechemite concubine. 20/
In the time of the monarchy, the practice of taking
concubines as wives was no longer due to childless-
ness, but to luxury., David had ten concubines. 21/
Solomon had three hundred concubines, 22/ and his son
Rehoboam had sixty concubines. 23/
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LEVIRATE MARRIAGE

Levirate marriage 1s an "obligation put on the
brother-in-law to take the place of the deceased
brother in providing a 'mame’ for him and in caring
for his widow." 1/ This practice is a development of
the patriarchal concept that the head of the family
and the corporate family itself had the private
right over marital relations. Since the family had
to pay for the woman, the family owneé& her. If the
husband died, she was still considered to be the
property of the family. "Nuzu marriage contracts
sometimes specify that the woman purchased by a man
for his son, shall, if later widowed, pass on to a
second, and if necessary to a third, fourth, etc.,
son of the purchaser." 2/

The question may be raised whether marriage
meant merely cohabitation., If the only purpose of
the union was to have children then there was no need
for marriage, and if marriage was a prerequisite, then

one male child would suffice to perpetuate the family




name and all other children born in this levirate
marriage would not belong te the deceased brother,
It seems that the purpose of this institution was
for the protection of the wife, to give her a place
in the family so that she might "continue to receive
care, sustenance and soclal status." 3/ All these

are advantages of membership in the family.

There are no traces of the institution of lev-
irate marriage ia the Hammurabi Code, and it is not
certain that the practice of giving of a widow to her
brother-in-law existed in Assyria. "Whatever may have
been the general oriental origin of levirate marriage,
Hebrew law moved away gradually, but unmistakably,
from the idea of mere inheritance of a brother's
widow to that of perpetuating the dead brother's
memory. These examples, which could readily bs mul-
tiplied, show that if Iarael took over legal concepts
and practices from its immediate or more distant neigh-
bors, from Canaan, Mesopotamia, or Egypt, it completely
readjusted them to its own peculiar social needs and

novel outlook on life.” l/ This levirate custom ap-
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pears early amongst the Hebrews. 5/ In this early
stage, however, the woman was given the privilege

of marrying her brother-in-law or remaining "a wid-

ow in her father's house." 6/ While the P Code pro-
hibits any sexual relationship between a msn and his
wldowed sister-in-law, 7/ D specifically commands a
widow to marry her brother-in-law. 8/ Therefore, "if
brothers had been living together,” a childless widow
was required to marry her husband's brother. 9/ If
the brother was too young, she had to wait for him to
grow up, or even wait for one to be born. 10/ If the
husband's family was too poor, it became the respon=-
sibility of the next of kin to take her as his wife. 11/
The brother of the deceased had a right to refuse his
sister-in-law after she cast humiliation upon him,
spat in his face and loosed the shoe on his foot. 12/

The woman had the right, it seems, to return to
her father's house either permanently or while waliting
for levirate marriage. 13/ (See further section on

"Widow").
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PROHIBITED MARRIAGES

"Incestuous marriage, widespread among Egyptians
and Hittites, early provoked even more violent attacks
by Israel's lawgivers than 1t did among the Babylon-
ians," 1/ In addition, these laws enjoining endogamy
strengthened national unity by excluding foreigners, 2/
These laws were enforced, with certain exceptions, in

Israel and Judah and they served to preserve the

Judeans in exile., The reason that Ezra and Nehemiah
took an extreme attitude toward this problem, "un-

" was

paralleled in either the earlier or later laws,
because they feared that in "the reestablished community
that mixed marriage would open the gates to the in-
cursion of alien religious practices.” 3/ Because
intermarriage was a common occurrence, L/ laws were

made to enforce marriage within the tribe of Israel.

There were various reasons for the emphasis on
endogamy., Friction and differences may have exlsted
between the tribes, and intermarriage probably served
to strengthen the relationship between them. When,

for example, Israel wanted to sever relations with the
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tribe of Benjamin for the evil done in Gibesh by kill-
ing a woman of a Levite after committing lewdness upon
her, they forbade marriasge between the children of
Isreel and the tribe of Benjemin, 5/ Realizing the
severity of the edict, the Israelites sent four hun-
dred virgins from Ja?adh-gilend and made peace with
the tribe. It seems that in order to show their en-
mity, the legalists prohibited intermarriage. 6/ The
attempt was also made to erect an outer wall of pro-
tection for their own preservation. 7/ Prior to the
Deuteronomic Code, endogamism was not only legal but
was also based on social pressure to marry within

one's own group. 8/

The purpose of the author of the Book of Ruth
was: "To inculcate the duty of marriage on the part
of the next of kin with a widow left childless." 9/
Since there was no one else who would marry Ruth,
Boaz became the gdel ( bick). 10/ This ge'ulsh
( %ﬁﬁgi marriage probably superseded endogamy. 11/
However, this is not the approach of the Bible. The
attitude of Ezra and Nehemia is predominant. 12/

Nationalism was very strong among the Israelites,
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and therefore marriage with and among their own kind

was emphasized.
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WIDOW

The position of the widow ( ;ggﬁk) in biblieal
times was treated with respect and charity., Iven if
we say that woman was first subservient to her father,
and his authority then transferred, through marriage,
to the husband, she was legally free as a childless
widow, Her father had no power over her. However,
if she were a widow with sons, she became the mis~
tress of the house "when the son succeeded to his
father's estate." 1/ Her plight was of community
interest and zupport. Upon the death of a woman's
husband, she had the right to return home. 2/ The
responsibility rested first upon her brother-in-law
or next of kin to marry her if she had no children,

If the man refused to take her, she had to approach

the elders of the clty and perform the act of halitzah

( ?Q'ﬁj), stating that her husband's brother refused

to "build up his brother's house.” 3/ The widow

was a privileged person. Her movable properfty could

not be attached as the "Bible speaks to indemnify

her.," U/ The Bible emphasizes the duty of ‘the judges to
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grant full justice, because God Himself "doth execute
justice for the fatherless and widow." 5/ Legally, her
vows are not transferred to her father, upon her return
to his home, but she assumes her own vows. 6/ If she
was the daughter of a priest and returned home, she
returned to her original status and, as in her youth,
ate of the t'rumsh, 7/ In order to maintain the
purity of the high priesthood, a non-virgin was for-
bidden to him %n marriage. 8/ However, an ordinary
priest could marry a widow. 9/ It is interesting to
note that in Ezekiel's plan of a hierarchy, the widow
was forbidden in marriage even to the ordinary priest

unless her first husband was a priest. 10/ It seems,

however, that this was "never accepted as law." 11/

In case the children of the widow were small, it
became her duty to maintain them in her house until
they became of age. 12/ However, if the chlldren
were grown, she then resided with them. 13/ A sim-
jlar text 1s found in Accadian where a "Babylonian

son ham'umaz ( q;;';cg?_) was responsible for the sup-
port" of his widowed mother. 1}/ The widow received
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no inheritance from her husband as there is no mention
of the widow in the laws of inheritance in Numbers
27:8-1, This attitude was probably taken because
the widow had recourse to several actions. She could
first of all return to her father's house, or she
could be supported by her children if they were of
age, or she could remarry, preferably to her brother-
in-law, or to a stranger. These various sources of
assistance were sufficient to maintain her. 15/

In addition to the several avenues a widow could
take, her raiment could not be taken as a pledge, as
pointed out above. She also had complete hold on all

her possessions. 16/

"The Bible is not clear as to what constitutes
rechush ( €¢/>0 ), i.e., where it comes from. Does it
come from the father as a wedding gift ( A, o-lﬁe'p )s
or was it an inheritance ‘iﬁf@ /?P-,f'!@ i Qi\,r ? Was
1t for the bemefit of her small children to be used
by her until they became of age, Or was it for other
relatives who were responsible to redeem her ( C’@_g'g

(kleDyer 17/
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According to the Hammurabi Code, the widow could
keep her possessions that she brought from her father,
and the gifts given by her hugsband in the marriage
contract, and she could stay in her husband's home and
use the frult of the field all the days of her life.
She did not have the right to sell the property be-
cause 1t belonged to the children who would inherit
it upon her death. In order to protect her from the
children, she inherited equally with them if her hus-
band did not bestow upon her gifts at the time of
their marriage. However, if the widow remarried,
everything was turned over to the children. Because
the woman was considered a chattel in the Hammurabi
Code, she would automatically be inherited along with
other property when the children became of age. There-
fore, if the children were grown, she needed the con-
sent of the court to marry. The Babylonlans sought
justice for the orphan and widow and were careful lest

the strong overpower the weak., 18/

“"The prose as well as poetic documents from
Ugarit enable us to describe the soclety and ideas
of the times in considerable detail., The king was
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considered divine by dint of being suckled by the god-
desses Anath and Asherah. The king's duty was to ex-

ercise justice and benevolence in the land. His vir-

tuous deeds include help to the widow, the fatherless

and other unfortunates." 19/

The great moral responsibility toward the widow
and her children, the protection of whom was the con-
cern of most peoples in the Ancient Near East, was
also present in the Assyrian Code. In this code, if
a widow lived in a common-law marriage for two years,
the marriasge automatically became valid legally. If
her husband was captured by the enemy in battle, she
was fed by the state and became the servant of the
court., After two years she was considered a widow.
She wrote a writ of widowhood and was permitted to
maerry again. The widow was totally dependent upon
her children who were the heirs, and she had to work
for them if she remained in the household. However,
her independence rested in that she could marry whom

she pleased. 20/

The moral emphasis of the Bible toward widows is
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marked with complete understanding., She became a
community responsibility, and commanded the mercy
and justice of the public. 21/ She, therefore,
received community support and aid. In Ugaritic

poetry Danel is plctured as a symbol of a judge of
rightecusness ( 539 (p/e) who sits on his throne to
judge the righteousness of the widow and the or-

phan. 22/ The prophet speaks in parable about
Zion as a lonely widow. 23/
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DIVORCE

In the ba'al marriage, the husband had the power
to divorce his wife but was compelled to return the

dowry to her father. The divorced woman had the
right to marry again. A divorcee, however, was less
desirable than a virgin, because the mohar received ,
from a virgin was double the amount of that received

from a divorcee.

It would be pertinent to examine the divorce
laws of the Hammurabi and Assyrian Codes before in-
vestigating the Hebrew code. In the Hammurabi Code,
we find that the woman had no voice in divorce and
the man need have no reason for such action. But the
law was cereful and made proper provision for her.
The serigtu (dowry) was returned to her for her own
and the children's support. 3Since she was given the
income, the field, orchard and movable property, she
had the right to take her children with her. In any

event, whether there were children or not, she re-
ceived support depending on the financial abllity of
the husband, 1/ Even in the case of a concubine,




36

the law required that if she had "children by her hus-
band, that at divorce she be given, in addition to her
'dowry', the income of fleld, garden and gocds, =-- from
whatever is given to her children, -- a portion cor-
responding to that of a son (C.H, 137)... Not an heir's
gshare in the estate, but a gift equal to what her
children get." 2/ The acceptable reasons for divorce
are: adultery, neglect of her home duties, denegation
or neglact of her husband. If her husband belittled
her, she was permitted to take the dowry and return to
her father's home, but if it were her fault she was
drowned by the authorities. A mar could not divorce-
his wife because of 1}1ness, unless it was her desire
to leave his house., In the latter case she received
her dowry and the law showed her consideration. Upon

divorce the woman was free to marry whom she pleased.

In the Assyrian Code there is much less consid-
eration for the woman than in Babylonia., Since no
grounds for divorce are stated in the: Assyrian Code,

we can assume that the husband could divorce his wife

at will, He could send her away empty-handed, if she
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were living in his house, and she did not even receive
her dowry. The children probably remained with the
husband since the dowry was retained by him for the

children's support. There appears to be no legislation
to protect her from belng divorced in case of illness,

nor had she the right to leave her husband., "She was
more at the mercy of her husband than Babylonian

woman." 3/

In the Hittite legislation, divorce was not a
formal act. The wife as well as the husband had the
right to bring about a separation. The formal act of
divorce applied "only between a free man and a female
slave who became incompatible and both agree to sep-
arate." L/

In th§ Hebrew Code & woman cannot divorce her
husband. There are two cases, however, where & woman
may leave her husband (with impunity). A slave wife
who 1s mistreated may take her freedom., 5/ Secondly,
in the case of harlotry, the marriage is considered
annulled. 6/ Otherwise, the right of divorce rested

with the man in all periods of the Bible, and, contrary
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to C.H., and A.C., the man was not required tc make
provision for the divorced wife's future suppert,

The reason for this silence in regard to her support

after divorce "may be because it was customary for

the divorced woman to go back to her father's house, '
as in the case of the priest's daughter. 7/ In the ]
early period the wife left the home of her husband

without any formalities and the husband needed no

defined grounds on sending her away. His private

reasons sufficed." 8/ The laws in Deuteronomy are 3
more definite. The husband had to write a bill of "
divorce. 9/ This was done in order to protect the

wife so that the husband should not make a hasty

decision, realizing that the writ was final. In case

the husband charged the girl with deceiving him as to

her virginity, the case had to be proven "before the

elders of the city." 10/ If there were no grounds

for the case, the man was fined and the couple had to

remain married their entire lifetime. 11/ This was

undoubtedly enforced in order to strengthen the in- ol

stitution of marriage and to prevent false accusations

from being made against the woman. In addition to




39

the above prohibition regarding divorce, there is a
second instance where divorce was prohibited. A man
could not "put away" a virgin he violated., He was
forced to marry her and to remain married to her all
his days. 12/ The reasoning behind this latter
point is that since he "married her under such e¢ir-
cumstances they could not later furnish a pretext
for him to divorce her, if erveh ( /37¥) (Deut.
2l4:1) should imply that a moral ground was necessary.” 13/
It 1s interesting to note that if a woman received a
divorce from hér second husband, or if he died she

could not remarry her first husband, "because it was

adultery. ” 1'4-/

The fact that a man had to show cause (and proof)
for divoreing his wife indicates that a woman's welfare
was being considered in this law, "... the movement
against divorce and the extensive protection of women's
rights was a strong force in the Jewish soclety of the
Second Commonwealth, Both in the full freedom of divorce
found in the Elephantine colony and in the rejection of
divorce by Malachi, the woman's position in Judaism be-

came one of a peer. The high praise of the 'Woman of
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Valor', which concludes the collection of bibliezi
proverbs, reflects the popular recognition of this
improved status." 15/
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SOCIAL STATUS OF WOMEN

The obligation of the husband to the wife, as
outlined in Exodus 21:10, inecluded food, raiment,
and cohabitation ( ¥ id 2J¥] > nto> »2ke ... ) The
task of the woman, ;s outlined in the opening chapters
of éoriptures, is twofold: 1) to fulfill the com-
mandment "to be fruitful and to multiply," 1/ and
2) tc be a "helpmeet" to man, 2/ "From the Hebrew
viewpoint, childbirth required not only biological
conditions, but also divine will, 3/ The Hebrews
shared this attitude with their pagan neighbors...
We are thus confronted with the fact that the Ugaritic
legends of Aghat and Keret reflect a pervading element
of the patriarchal narratives; to wit, the divine
promise of progeny." l/ To a woman, bearing child-
ren was very important, even though she was to con-
ceive children with pain, 5/ Barrenness was degrad-
ing and shameful to her., If the husband died with-
out children, it was incumbent upon the brother or
next of kin of the deceased to marry the widow in
order to perpetuate the name of the deceased through
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their’ posterity. She was the mother of all living, 6/
when she acquired a husband with the help of God, he
then left his father and mother and was united with

her, 7/

The mother was on an equal footing with the
father in commanding honor, reverence, obedience and
fear, In home 1life and in training, the mother was
equal- to the father, and she could give testimony be-
fore a tribunal on the actions of her rebellious

son, 8/

We may compare the language of the Bible to the
every day speech of the people, even to our present
day English tongue. Although the Bible in almost all
cases places the father before the mother, as we would
say "Mr, and Mrs,.," this does not detract from the
respect or obedience shown the mother, The fathsr
does not take precedence over the mother; we are not
told to honor the father more than the mother. When
we are commanded, "Ye shall fear every man his mother
and his father," 1t does not imply greater reverence

to the mother, 9/ "There is nothing here to suggest




43

a primitive era of mother-right. It was simply a
characteristic of the Hebrew family system that a
woman assumed importance, not as the wife of her

10/ When
Jeremiah enjoins his people to respsct their parents,
11/ In chapter

16 of Ezekiel there are two verses which are similar

husband, but as the mother of her sons,"
he places "mother" before "father",

in content, but in each verse mother and father are

12/

interchanged.

The punishment inflicted for disobedience, dis-
respect, cursing or striking of a mother was as
severe as for striking a father, and even involved

the death penalty. 13/

In the case of the wife's death, she was exceed-

ingly mourned and respectfully interred. The "Cave

of Machpelah" was purchased by Abraham from the
Hittites for the purpose of burying his wife, Sarah,
Rebeccah and Leah were likewise buried there by and
15/ Rachel was buried
16/

together with their husbands.
by Jacob in Bethlehem on their way to Canaan.

The longing for & mother 1s pictured in the

1/




marriage of Isaac to Rebeccah, He is comforted for
the loss of his mother by this marriage. Barzillai
requests that he die in the city.and be buried to=-
gether with his father and mother., Jeremiah perscni-
fies his distressing era in the figure of mother
Rachel weeping for her children, refusing to be
comforted. 17/

The book of Proverbs is replete with verses in-
dicating the high position of woman, Her teachings
and inspiration were of equal weight to that of the
man, She was the teacher of all virtues. 18/

With the exception of Hagar, 19/ we have no
references to a mother choosing a wife for her son,
although we do find Samson requesting his father and
mother to take to him a Philistine girl as his wife.

The advice of the mother was heeded in the case
of Rebeceah and later by Jacob, 21/ but this was not
so in all cases. The advice of the mother and father
was not always carried out, "for it was a matter of

custom rather than law." 22/

20/
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The queen mother was very important in ancient
Israel and the king's mother's name appears when the

king is mentioned. 23/

Many incidents indicate that it was the mother
who named the children, 2iy/

The woman's position as a mother and as a wife
was respectfully considered. In the Hammurabi Code,
the high value of woman was "not wholly due to the
Semites' emphasis on the importance of progeny, for
it is manifest that the mother herself counted." 25/
She was not only capable, but she also was required
to manage her children's affairs upon the death of
the father, and she, together with the father, made

arrangements for their daughter's marriage.

Although the husband was recognized as the mas-
ter of the house, his wife was not treated as an in-
dividual subordinated to his will. This elevated
status of woman is also found among other Near Eastern
cultures with which the people of Israel came in con-
tact, and by which they were influenced. In the
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early Egyptian period, even though women were basieally
chettels, they unrellooked upon as valuabla property
beceuse of their ability to bear children. Ptah<hotep
advises his noblemen, "If thou art prosperous, thou
shouldst found thy household and love thy wife as is
fitting, Till her belly; clothe her back; ointment
is the prescription for her body. Make her heart gled
as long as thou livest, for she is a profitable field
for har lord." 26/ The queen mother played an im-
portant role as the daughter, wife or mother of a god
who was recognized in the religion of the state,

"The ladies of the ruling family, in the fourth
dynasty, (2650-2500 B.C.E.) were accorded considerable
prominence in the royal cemetery of Gizeh... In the
VMidéle Kingdom, (about 2050 B.C.E.) both nobles and
their wives were accorded pharaonic privileges of be-
coming gods at death, so that age made no distinction
in essence between man and his wife." 27/

Man was commanded to seek & wife, thereby ob-
taining favor in God's eyes, to enjoy the wife of his
youth and to live joyfully with his wife all his
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day’ . 28/

Because of woman's position as a mother and ner
participation in religious activities (see section
"Women in Religion’), "she could not have held a greatly
inferior position. She was often the stronger
character and did not allow herself to be subjugated
by a husband or by fear of consequences. Under sub-
jugation, her influence would have disappeared, but
it is difficult to find an 0.T. reference where a
wife was at a loss, while indications of her resource-
fulness and instances where she had the upper hand are
numerous., A cowed, slave-like race of women would

have afforded none of these." 29/
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POLITICAL STATUS OF WOMEN

Most of the commandments and legal statutes not
‘referring specifically to women must include the
woman even though not ‘actually stated. Grammatically
speaking, in the Hebrew language the masculine in-
cludes the feminine. 1/ However, where the Eible
wants to be emphatic, it specifically specifies "man
and woman." 2/ ILikewlse, at the time the Israselites
received the Torah, and when Ezra read the Torah be-
fore the populace, and in the command to carry out

the law of God, woman assumes the equal role with

man, 3/

The legal status of woman was equal to that of man
in the case of a misdemeanor or a felony. The frail-
ties of woman at the time of child-bearing were care-
fully considered, and severe punishment was impcsed if
a pi-ognant woman were hurt bodily. The possibility of
injury to the baby in the womb and the possible loss
of a life resulted in strict legislation in this mat-

ter. L/
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All the laws of a Nazirite were imposed on the
woman no less than on the man, 5/ Due to the fact,
however, that the woman belonged either to the father

or to the husband, the law empowered the father or
husband to release the daughter or wife from her

vows. 6/

From a political point of view, the woman
played a significant role amongst her people. Not
only as a mother was she important, but as a leader
and advisor, The Hebrew midwives, in the opening
chapter of Exodus, refused to carry out Pharaoh's
decree that every male child be killed. The edict
was 1ssued with the hope of putting an end to the
Hebrew people. The Hebrew midwives, in an effort
to save their people, claimed they "are delivered
ere the midwife come unto them." 7/

Micha, speaking of the Hebrew leaders in Egypt,
includes Miriasm, 8/ She, undoubtedly, was a leader
amongst the women. Upon the accomplishment of the
Exodus, Miriam was considered a prophetess. 9/
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Politically and militarily speaking, the woman's
positicn was of importance., She took part in almost
every phase of life's endeavors. She wielded great
1nr1uenéo in the court of the king; she judged,
ruled, led the people in battle and was considered
an important factor in the nation's life. She 1s
plctured as the wise advisor, the one who appears
on the scene to save her people from destruction.
Perhaps Mordecail sums it up best in the book of
Esther, "... and who knoweth whether thou art not

come to royal estate for such a time as this," 10/

King David was reconciled with hls son, Absolom,
through the shrewd acting of a wise woman at the be-
hest of Joab, 11/ Rahab played her part well in
deluding the officials of Jericho as to the where-
abouts of the Israelite spies which eventually led to
their victorious conguering of the land of Cansan. 12/
It was the advice of an Israelite mald, taken captive
by the Arameans, which saved the leper Naaman, cap-
tain of the Aram's army. 13/ It was Bath-sheba,
the mother of Solomon, who secured the kingdom for her
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son from David., 1/

Woman's influence might have been used for 111,
too. Delilah falthfully served her country by exact-
ing the necessary information for the Philistines
which led to the downfall of Samson. 15/

The influence of the woman of Bible times in
political life went beyond good will or public rela-
tiors. She was not only a prophetess, but took part
in the governing affairs of the state and, if need be,
went out and led the armies in battle. In one of the
oldest portions of the Bible, we find a woman (Deborah)
occupying the highest position of leadership, that of
Judge. It was Deborah who planned the military man-
euvers which proved to be successful. From the Bib-
lical account it would seem that the Israelite victory
was won by Deborah, "for the Lord will give Sisera
over iﬁto the hand of a woman." 16/ Barak, the cap-
tain of the army, refused to war without her. 17/

The capable leadership of Deborah as Judge and warrior
egainst Canaanite oppressors won for her the title,
"Mother in Israel.," 18/
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In the above battle it was another weman, Jael,
who sueceeded in demoralizing the opposing army by
slaying the Canaanite captain, Sisera, with a tent

pin, The Israelites then easily deatroyed the army
of Jabin, King of Canaan. 19/

It was Abigail's good sense which saved her
husband Nabal's entire household by David. Though
Nabal refused to recognize David, Abigail hastened
to bring him and his men food, thus socothing his
ire. 20/

The influence and power of Queen Jezebel, during
her husband's reign as King of Israei., seem to have
been considerable., She rebuked Elijsh for having
slain the prophets of Baal and vowed to kill him,

She instigated Ahab to kill Nabcth in order to secure

his vineyard., 21/

A Shunammite woman took cormand over her husband
in spite of his disapproval, and called upon the
Prophet Elisha to save her child's life. 22/

At the behest of her cousin l.flordeca:l, Queen
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Esther saved her people from utter destruction.
Athalla, mother of Ahaziah, however, wrought great
evil upon her people. She sought to rule at any
cost. Not only did she exercise a malign influence
over her son, but after he died she "destroyed all
the royal seed," in order to secure the throne for
herself. It was Jehosheba, daughter of King Joram
and sister of Ahaziah, who, to protect the royal
seed from extinction, hid her baby nephew, Joash,
from Athaliah who reigned over the land. 23/

The position of women, as in the legal and
political affairs mentioned above, is not overlooked
in the settlement of the Land of Canaan, or in the
accounting of those who fell in battle or were taken

into exile, or those taken as part of "spoils." The
absence of women in soclety was of utmost importance:
for the perpetuation of the race and to Increase cvery
aspect of the population. Even those who did not
fight in battle shared in the spoils, and their wives

who were taken captive were returned to them. 2/
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ECONOMIC STATUS OF WOMEN '

The economic value of woman may not have been ‘ |

equal to that of man. Neither was her physical a
ability to work the field and to produce equal to .
that of her spouse. 1/ Although she remained eco- !
nomically dependent upon her father or husband, with- |

i |
out having practically any property rights of her own, }. t
she engaged in many pursuits exclusive of her domestic ,

A
responsibilities. She may have been the one to engage ’
in business transactions while her husband was engaged i
in warfare, She had full control over her own slaves. :
She worked in the home, in the field, with the flocks, ! ‘
and she took an active part in rebuilding the walls of | N '
Jerusalem. 2/ Women who did not contribute fully to \
their family's economic life were frowned upon. 3/ (’ |
When the Israelites secured their freedom from the .
Egyptians and found themselves without any resources,
the women took an active economic part in aiding !

their people. L/ (

The ideal woman is depicted in Proverbs as one ' u

who seeks wool and flax and works with her hands, who




55

brings food and prepares it for her household and
malidens, who works in the vineyard, whose hands are

strong, who sews and weaves making and selling her

fine garments, who helps the poor, and herself is
not idle. 5/ Although the woman made a substential
contribution to the economy of her people, only the
man could inherit. Nevertheless, if a man had no
sons, his daughters could inherit their father's
property. 6/ _

The contribution of the woman in the Pentateuch
to the economic life of her society was even greater.
A man had the power to sell his daughter into slavery 1
but, enjoins the Bible, "she shall not go out as the
men-servants do." In Babylonia the female slave's
length of servitude was limited to three years; in || .
Israel to six years; in Assyria "the time limit was

indefinite." 7/ The Bible prohibits the master |
from selling a concubine when she ceases to find favor

in his eyes. The master could give the female siave
to his son or to a stranger in marriage which would
entitle her to all the marital benefits "after the
manner of daughters.” If, after the sixth year, the
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female slave has not been married, she is freed." 8/
In the Deuteronomic law, there is no mention of

marriege between a Hebrew slave and her master, She

had equal status with the bondman and is completely
free after service of six years. ILike the male slave,
too, she could remain with her master in servitude if
she so chose, but only after her ear would be plerced
as a symbol of her own desire to remain in everlasting
servitude. 9/ Her position was worse if she was the
slave of the wife, rather than of the master. The
wife had complete power over her maid; the wife

could give her to her husband as a maid, or to besr
children in case of the wife's barrerness. For ex-
ample, when Sarah became jealous of Hagar after the
birth of Ishmael, Abraham told her she could do with

Hagar as she pleased.
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RELIGIOUS STATUS OF WOMEN

Women play an important rcle in the religious
life of the Israelites. They had their prophetesses--

Miriam, Deborah, (see pages 9, 51) and Huldeh to
whom Hilkiah, the priest, Ahikam and Achbar went to
ask God's message. It was her encouraging prophecy,
as a result of Judah's repentance, that a covenant
was made before God: "To keep His commandments, and
His testimonies, and His statutes,.." 1/ There
were also false prophetesses who spoke out against
the word of God, One of them was Moahiah who,

among other false prophets, opposed Nehemiah. 2/
In fact, Ezekiel speaks vehemently against the
daughters of Israel "that prophesy out of their own
heart," 3/

Ferhaps more than the men, the women sought
after the customs of the surrounding nations and
their cults until they were prohibited by Josish
from weaving "coverings for the Ashersh," L/ The
penalty for such abominations was severe., 5/
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"A recently discovered Hermopolis papyri refers
to the Queen of Heaven." 6/ Ezekiel, too, cries
out against the abomination of women who sit and
cry for Tammuz. 7/

It 1s understandable why women living in agri-
cultural socleties, where the local gods or goddesses
were of the heavens and of the natural phenomensa,
should worship the Ashera or Astarte, the goddess of
fertility. The prophet Jeremiah denounces those
women who "knead the dough and make cakes to the

queen of heaven,"

Similarly, the Bible warns against sorceresses.
When Saul saw the Philistine army uvonr him he became
alarmed because God did not resvond to his "inquiry"
in the accepted manner: '"neither by dreams, nor by
Urim, nor by prophets." He then sought a woman who
"divineth by a ghost" to know what action to take with
the Philistines, and was recommended to the "witeh of

En-dor." 8/ Sorceresses were found in Israel as in
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other nations 9/ 1in spite of the strict biblical in-
junction against them., TForetelling the future  through
the medium of ghosts or spirits was punishable by
death. 10/
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RELIGIOUS PROSTITUTION

The kedesha, harlot, was active in the life of
the Israelites as in Babylonia and Assyria., Scholars
seem to convey the impression that, as far as the
Israelites were concerned, it was 2 practice, not of
the Israelites, but of foreign Cnnnan;te cults,
".ee prophets, legislators, and historians unanimously
condemned this institution as a foreign importation...”
Nowhere can.we find that the kedesha was accepted in
the 1ife pattern of the people, On the contrary, the
Hebrew woman was forbidden to act in such a capacity.
Nevertheless, the institution of sacred prostitution
existed, Undoubtedly, the stringency against the
kedesha was not primarily because of a sexual crime
but because it was a form of idolatry. It was prior
to the Deuteronomic injunction that priestesses
thought themselves devoted to God and gave their bodies
to the temple worship. Eli's sons "lay with the
women that did service at the door of the tent of
meeting," 3/ Another type of kedesha L/

was the one who waited in the street or "in the

2/

1/
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broad places" and who hired herself out to anyone.
At times she even donated the money to the temple. 5/
Tamar was in this class. %/ Judah mistook her, his

daughter-in-law, for a kedesha.

The high value placed on virginity and the severe
penalty for violating a virgin kept the Israelites
from the practice of defloration of virgins prior
to their marriage by men other than the grcom. This
practice, too, was a form of sacrifice to god, "of
magical blessing of the womb or of superstitious
fear of undoing virginity." 7/ However, Epstein
contends that this practice of defloration was also
prevalent in Israel. His theory is based on the in-
terpretation of the word halala ( QQIBJ, the root of
the word being halal ( QB ), "a perforated one, one
pierced through, deflowered." TUndoubtedly, 8/ this
practice existed sufficiently to warrant the enact-

ment of legislation to combat 1it.

o

———
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WOMEN IN WORSHIP

Women participated in the various forms of wor-

ship and religious practices. We must understand

that, although in the legal enactments women were not

specifically mentioned, 1/ it is implied that they
could participate. In reference to the Decalogue,
there is no specific mention of women either in the
introduction to or in the body of the Ten Command-
ments except for the prohibition of intercourse be-
tween man and woman. 2/ According to Rashi, this
was invoked in or@er to> prevent the woman from be-
coming impure and thereby denying her, in addition
to the man, the right of receiving the Torah., This
interpretation seems to follow the general context
of the Decalogue and the preceeding chapter (Ex. 19,
20). Reference is not made to man alone but to the
people in general: "Go to the people...and all the
people answered...and thou shalt set bounds untoc

the pecple...S0 Moses went down unto the people...
Thou shalt have no other gods...Thou shalt not
murder, etc." The Deuteronomic repetition of this

occurrence (Deut. 5), likewise speaks to all Israel:
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"And Moses called unto all Israel, and said unto them:
Hear, O Israel, the statutes and the ordinances...”
More specifically in the later chapters of Deuteronomy,
Joshua and Nehemlah, women are mentioned as being
present at the presentation of the Covenant, and,
together with all Israel, were ordered to fulfill all
the cormands of the Toreh. 3/

Although there is no mention of their obligation
to ascend to Jerusalem during the three pllgrimages
(Ex. 23:17; 34:23; Deut. 16:16), women did go to
Jerusalem to partake of the sacrificial meal. UL/

The actual form of worship and their participa-
tion is difficult to ascertaln, even though we may
infer that women participated in the religious rites
of the people. "Some commentators think that the
ministry consisted in performing religious dances
accompenied by instruments., Most Jewish expositors,

as Onkelos, conceive that the women went to the tent

of meeting to pray."” 5/

As we have seen above (see the Political Status

of Womer!), women would often join in song and dance
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to celebrate the successful completion of a national
undertaking or to honor a national hero., They also
rendered the musical background at festival cels-
brations, 6/ Women were also included in the cele-
brations of the Sabbath and new moon. They would at=-
tend some kind of worskip, probably performed by a

prophet. 7/

Women prayed freely to their God, especilally to
ask His help in conceiving and giving birth to a son.

The book of Samuel records the following with
regard to Hannah:

"And she was in bitterness of soul -- and
prayed unto the Lord, and wept sore. And
she vowed a vow, and said: '0 Lord of hosts,
if Thou wilt indeed look on the affliction
of Thy handmaid, and remember me, and

_ not forget Thy handmaid, but wilt give unto
Thy handmaid a man-child, then I will give
him unto the Lord all the days of his life,
and there shall no razor come upon his head.'

And Hannsh prayed, and said:
My heart exulteth in the Lord,
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"My horn is exalted in the Lord;
My mouth is enlarged over mine
enemies;

Because I rejoice in Thy salva-

tion." 9/

Although we do not know how great a part women
took in the religlous life of their people, we do
kmow that they did not practice in the priesthood,
i.e., sacrifice animals as they did in Mesopotamia. 10/
I cannot find any reference in the Bible to women
slaughtering animals or offering sacrifices. The
only reference I do find is to the "Witch of Endor"
who killed "a fatted calf" for Saul and his ser-
vants (I Sam. 28:2l4). In all other instances, how-
ever, the man kills and dressed the animal and the
woman prepares it for tl.e table., "She was by nature
unfitted for the sacrificing priesthood. The
slaughtering of animals is contrary to her nature,
and, in the period when sacrifice was less formal
and offered at a family altar, the act was per-
formed by the men." 11/ Although women may have

been econsidered unfit for the act of sacrifice
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due to the fact that it was "contrary to her nature,"
she was allowed to take part in another act which i
likewlse seems contrary to the nature of women, namely, |
circumeision., Zipporah circumcused her child in the

sbsence of Moses, 12/ and, contrary to the edict of

.M.-‘ = _‘-- —

Antiochus, women circumcised their children and were

hanged if they were discovered. 13/

B
"

In spite of their non-participation in the

actual rites, women were strong supporters of the

——

Temple. They helped to equip the tabernacle, brought

gifts and offerings for the practical functioning of j
the sanctuary and joined in David's celebration when \
he brought the ark to Jerusalem, Above all, they i |
rejoiced together with the entire population in re-
dedicating the walls of Jerusalem in the days of
Nehemish, and women played and sang with the men
musicians and singers in the temple processional. 14/
To make Israel the people of the law, Ezra looked to
the women and older children, as well as to the men,

to strengthen the religious life of the nation. 15/
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CONCLUSION

In our examination of the Bible and related
codes of the biblical period (e.g., Hammurabi and
Assyrian Codes), we have found that slthough woman's
primary value lay in her abllity to bear children _
(thus perpetuating the race), she was also cherished
and respected for her manifold contributions to the
social, political, economic, and religious aspects
of biblical culture.

The Bible deals only briefly with laws per-
taining to marriage and divorce. Legally, there is
no noticeable differentiation between a wife and a
concubine. Little is found in the Bible about the
custom of veiling. Yet the above and other in-
stitutions and customs were established ones but
probably did not require amplification because of
their commion acceptance and popularity among the

people.

Although the form of marriage in biblical times

was not restricted to any one type, monogamy became

]
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the norm after the sixth or fifth centuries, B.C.E.
The wife was not considered a mere chattel of her

husband, but exerted no little influence upon her

husband, home and society. Provision for her wel-
fare was made in the event of her husband's death.
She either married her next of kin, or she returned
to her father's home. The widow was a privileged
person ané her pl‘ight was of cormunity interest

and support. The various laws regarding divorce
as stated in Deuteronomy protected the wife and 1‘
strengthened the institution of marriage by im-

posing severe penalties upon the husband for slan- l

dering his wife. ; f.

|
Woman was admired and respected as the "woman ’
of valor." and was considered his "helpmeet” and |
companion. Upon marrying, a man left his parent's
home to "cleave unto his wife." The woman was - {_‘
given equal status in regard to obedience and respect,
and the death penalty was imposed upon the child who

cursed or struck either parent.

Politically speaking, the woman gained prominence
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in certaln eras as leader, prophetess, judge or ad-
visor (e.g., Miriaem and Deborsh), and participated
and influenced the governing affairs of the state.
She even participated in the military encounters of

her people,

Woman was assured of food, raiment, and co-
habitation by her husband. Although the woman was
dependent upon her father or husband, she was free
to engage in endeavors other than the domestic. She
maintained power over her own slaves and she herself
worked in the fields and tended the flocks. Scorn
was the lot of the woman who neglected to contribute
her share of economic assistance. She could even in-
herit if there were no sons. The later Deuteronomic

Code gives the female slaves equal status with the

bondsman,

Women participated in almost all of the religious
practices., They joined in religious dances, mixed
choruses, and supported the Temple with contributions
of money, materials and workmanship. She together
with the man was the recipient of the Torsh. Ob-
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gservance of all the commandments was as incumbent

upon women as it was upon men,

There 1s little doubt that woman in biblical
times was dependent upon man, Woman scknowledged
man as her master; she had no property rights of
her own; a father had power toc sell his daughter

into slavery for debt; a father or a husband had

to release his daughter or wife from vows of Nazarite;
the woman was unsble to sue for divorce, etc. Never- |
theless, as we have seen, woman's general status as ;
an individual afforded her social, political, i
economic end religious opportunities to develop

herself in her soclety.
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