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Mr. Koller analyzes the halakic endeavours of Camaliel II as
an integral part of his total activities as Nasi of the Jewlsh People
during one of ita most crucizl perlods. He convincingly demon-
strates that Oamaliel considered and utilized the Halakah as the prin-
cipal means of insuring the survival of Judaism. Oamaliel realized
that, in order to achieve his goal, Jewish law had to be flexible so
that it could be adjusted to an entirely new situation created by
the destruction of the Temple. Mr. Koller points out that Camaliel's
methods resulted in a successful transition from a Temple-centersd
Judaism to a Judaiam centered on religious and ethical ideals,

In diacussing the totality of Gamaliel's Halakah, him manifold
aotivities and oersonal qualities, Mr. Koller finds thst Gamalisl's
chief contributions to the welfare of his pecple were the preservation
of the unity of Rabbinic Judmism, and the filling of the vacuum in
Jewish lifs resulting from the cessation of the sscrificial cult by
Tocusing Jewish life on prayer service in the Synagogue (c.f. par-
ticularly the Amidah) aml at home (Seder).

Mr. Koller's observations are based mainly on primary sources.
These he understands well ard analyzes with keen insight. His conelusicns
are adequately documented, and therefore are sound end plausible. He
uped secondary literature to a lesser extent and does not discuss it
extensively, Mr. Koller's essay shows that the author possessas a

very good basic imowledge of Rabbinic literature and sound, inde-
perdent reasoning ability.

I take great olessure in recommending th
Mr. Koller's Thesis, i o s

Alexander Guttmann
Reforee
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LIGEST

in 70 J.E. nose wsrohed into Jerusalew and put the Temple Lo
flaues, The time-honored sacrificial ayatem &na priestly cult
becene, =a if over-night, thines of the past, The Jew fouua him-
self slther in exlle, &s pavrt of the Homan captivity, or in & sdo=-
Jupsted ralestine. Ln eiLier cuae his basic foruma of religious
worship were destroyed with the fall of .erusalem.

Habbl Joohsnsn ben Zskkal gettleu in Jsone. There ne Bdtub-
lisned & ceater {or the study anu promulpstion of the nelagns. In
tine the aotd!my of Jubne cechuwe & substitute for the Tewole, &nd
its 1.,7ft§§£"{§;”iilqe of aserifices aig priestly sativity. slowly,
yet painfully, the geople of lsrael found iln prayer and halacha
sucgesaful subatitutes for the Teaple that now lay in rulna.

fabban Ganaliel vechws rutrisrch (Lael) of the Jabne academy
after the retirement of Jochinan uen Zukkal. Uncer hls leadership
new laws were formulatew ana ola laws were alterea, The sttewpt
wis always LO aduspt the Jew 10 nid dew anu changlng conaitiona.
4ecause of the halachot that issuea from Jubne Jews pained the
hope of aurvivael, and Judsism prew in solritusd afflusnce in apite
of lack of politicul lncepenuence 4na nutional soverelgnty.

The halacha of hubDban Lamallel deslt with every Aspect ot Lite:
agriculture, usarriage, Jrayer, nereay, burisl, hollasys and Teati=
vyals, and even the sigecteu peturn to an lnsepenuent rulestlne.

1t unified all Jews lnto one people, H“Oo MEUE poausible thelr sxis-

tence in the various dlusjores of the world.

naboan Gamaliel, the man, as well as his halachs exerted
monumental and lasting influence on the progress any evolution of
rabbinic Judaism, His personality is stuill felt ln the pruyerbook,
the rassover Haggsdan, urthodox ritual, &nd Jewish history.

Not all scholars at Jabne were fully syspathetic to Gamallel,
Aubbl Joshua ben Ch4nénia waa a0 imaividusliistlc thet he fought
any sttempt to roraulate & fixed halacha or & aysteuatic llturgy.
tliezer oen Hyrcanus was & ueoioated conaervative who opJosed woat
new Laws = and defendea the atatuas quo wate,

Rabban Gumalliel, nevertheliess, sucoeecded in bringlup unity and
atability into the life of his people. He stanvardized the content
of praeyer, initiated the rPassover Haggadah, and introauced numerous
new lawa. In all thst he ald he expressed the desire to infuse

within Judalsw that unity ang falth making for survivel and growth.




CHAPTER I

HISTURIS HaliGRIVND

When Jochanan ben Zakkai (Y} 1'77) diea in mbout BO J.E.,
ten years had passed aince the aestruction of the aecond Templa
&t the hands of Roman forces under the lesdersbip of Titus,!
Even befors the ceatruction Palestine experienced &n uage of
poverty ana decline, In Jeruselem, Just prior to the treglo
defest "the inhubitants of the city were suffaring cruelly from
fumine, wolch was eapping thelr life, obliterating asll ilatlinc-

tons between rich And poor, and giving free scope to the lowest

pugsiona, Money hda loat 1ts value, for it ocoulad notl purchsuse

bread. uen fou.nt desperstely ln the strests Over tne wos L
loathsome anc disgusting fooa, & hanaful of straw, & plece of
leathawr, or offal thrown to dogs '@ Lothers uevourec their own

ohilaren, and hundreds died of hunger. “The raplaly increasing

nudber of unbui'led corpses made the pultry suuwuer &ir pestllen=
tisl, and the populsce fell & prey to aickness, famine, and the
swora."? The detenaers of Jerusalem, however, fought with in=-
orealble valor. Jentereu in the vielnlty of the Teaple, they

believed that (jou was on their siae and “when mll 3eeaed black-
eat, He would sssuredly miraculously intervene to celiver them,

wy
8 He had done so often in the days of thelr fathera.

delther the great auffering mor the gteudfast falth 1n god

brought deliverance to the aefenders of the Teuple. "¢n the

ninth of aAb,” almost the exact snniversary of the destruction of

Jerusalem by Nebuchadnezzar, the Temple was stormed and oommitted
to the flumes,"® Jerusalem, at the height of its beauty and
valor, fell before the soldiers of Rome. "Never had Jerusalem
been 89 populous, a0 beautiful, and 80 strong s &t the momsnt.
when she was doomea to aestruotion."? and never has Judslam been
in greater peril us &t the time wnen the Temple lsy in ruins,

Even before the Teupla was destroyed, before the Jews were
exlled into "Gulut Roma', before Jerusalem was overpowered by
Roman legions, far-sighted Jews recognized the inevitability of
defeat. They also recognized that the true power of & people
lies not in its eworus but in the spiritual forces which give
it internal unity. The Jewlsh people woula survive this grest
defesat through adherence to common lawa and common religious
principles. The destruction of the Temple need not, indeed it
gan not, mean that an end had cowe to Jewish survival. Yet,
“Judaisw wes threstened by the greatest denger; deprived, as it
waa of ite Bupport ana mallylng=-polrt, it apjeared in imminent
danger of atagnatioca of falling to pleces. The communities in
Syris, sabylon, and Persim, 1n Asla Minor, Rome, snd in Europe
Generally had until now turned their eyes to Jerusalem ana the
Temple, whenoe they arew their iastructions &nc luwa." with
the Temple in ruins, “"who would atep into the Lreach, und render

u gontinued exiatence or possibility?™?

defore Jerusalem fell, And before the Temple was burned, &

new movement of scholars developed in the land of leresl. These
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soholara, who expoundea the 6iple and astiractea the lower classes,
"had always been looked upon by the people with reverence," 10
How, with the High Priesthood at an end, there waa no one elee

to lead the people. One of the leading personalities amony theae
soholars wsa Joohanan ben Zakkal. oefore Jerusales fell, he,
aicea by his students Eleazar snd Joshus umansged to eacape, W#ith
the consent of Titus he settlea "with nis disciplea in Jaoneh, 11
and gétherec unto hlm wany of the leading scholars of his generi-
tion.

Joohanan recognized that Judalsm wsea not oepandent upon the
Temple, neither was 1t cependent on the sacrificial cult, The
sxilatence of Judsulsm wss not tied up aolely witp ritusl sana other
worship. Judalas, as Jochansn concelvea it, neeaed & central
pleca of learning from which all Jews may fina & source of unity.
The loss of national independence altered the status of the

people. 0ld laws became cbsolate, new laws were needed to fortlfy

the people and soapt the new situstion to the timeg.*<

Jabneh, unoer Jochankn, wes to “i‘?x"}ﬂ,f}}‘l’!. of Jerusalea.*?
The newly formed 3anheasrin was to replace the wemple. 'When,
therefors, Joohansn dissoclatea the functions of the 3yunhearion
from the site of the Tewple, anc removed 1t to Jabne, he had
actually relsased Juaslam from the obaervance of *ke rite of

purnt offerings, &nd renaered it inuependent. Without any opposi~-
tion whatsoever, Jebne Dy thls means took the place of Jerusalem,
and begame the relliglous natlonal center for the diapersed com-

unity." 14 sust @e the Temple served to unite all Jewa in iuwa

&

day, 80 Jabneh was to uaite them now. The study of the Tcmsh
and the performance of commandments (mitazvot) wes to replacs
the sacrifioces and the Temple cult. although, lﬁ_f’ﬁg&mnn

of the Temple were left (i,e. prieatly “enediction, blowing of
the shofar), the Jew no longer felt hia Judalam confined tn

the Jerussalem Temple. Through tho Toreh that cmwe out of Jabneh
@ll Jews could worship the Lora of Iareel ln unity, strengih
ana Joy.

Judsism, &t the tiue that Joohansan moved to Jaone, atood
@t the orcsaroads of exlstence. The Teuple Judalam, 80 fawillar
to the people, had Juat been aestroyed. Jewa, dliapersed as
they were throughout the worlac, ocould no longer look to Jerusalem
for the princliples of thelr falth. If Judsism were to continue
& oouwplete bDreak had to be made with the Temple oriented past.
Yot the breek could not be abrupt, It had to be based upon the

people'a papt &nd 1ta hopea for & reconatructed future.

Jochunian ben Zakkal did not live to gee the day when Jabne
would indeed become the new center of Judaisn, He did not live
to see the day when the lauwa of Jabne would glve new meanlng &nd
new lmpetus %0 Jewa all over the globe. The work that Jochanan
started reached its beight under hla sucoessor Gumsliel, hasi of

Jabne.

Soon after the retirement of Jochanan ben Zakkal, the acadewy
appointed Gamsliel Nmsli, Although there were other places of
learning in Padstine at the time,l5 Jabne was the most important,
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and its Hesi was the most influentisl spokesman within Judalsm,

But the old digputea between the followers of Hillel and the fole
lowers of Shammal continued to plague the peopls now &8 they had
aone so often in the piat. Gamaliel, who wis & fifth generstion
mn-nu,“‘ tried to unlte theae forces and prevent dlssatrous

quarrels at a tims of national peril,

AS Nmsl Gazalisl dedicated all hia energies Lo unifying

toe people &nd bringing to Israel one common law, Differences
between Hillelites and followers of 3hammai were submitied to
aroitretion and to & vote, in which wajority opinion wua binding
{ Jlis% br39 vonk). The laws that were proudlghteu in Jabne
were quiskly spread throughout the lund, and thelr effect was O
unify the people benhind & @ingle eet of lawe, Usasaliel travelled
throughout the land, &na to foreign countries aa well, teschling

the halascha &8s 1t was interpreted and formea in Ja:mo.n

Gazalisl's efforts to unlte all lerselltes Denind one "uni-
versally bindaing" set of enactments dia not go unchsllenged., Hias
two prigary opponents werse Joahus ben Chanania and Elleger ben
Hyrcanus. Joshus was & poor needle worker who was known for nis
orilliant soholarship and his “calm disposition,*'® Eliezer was
Gesaliel's brother-in-law, and & oan of unmlstekesbly conserva=
tive opinions who ato0d on guard against any new laws or eny
changes in the status-quo ante.? These two wembers of the Jabne
Academy, through thelr opposition to Gewaliel, disrupted the

yasi's efforts to unite all Jews, "The Patriurch, therefore,

endesvored to keep down contests by the use of exoommuniscation
(Nidul), which he employed with great energy, and with that

entire diaregard of coneequences which arises from deeply rooted
oonviations,"?® He even excomsunicated hig brother-in=la. Eliegzer,
*ho ghallenged Gamaliel's Hillelits tendencies.> gamallel also
dealt severely with Joshua, &nd osused him wush public humilistion.
The same desire to kesp larsel united that led Gamaliel to aesl
harshly with his opponents ulso caused him to deal severaely with
his students, Because he was anxious to preserve the internal
unity of Jabne, the Hasl attempted to safeguard the atudent body
from unsavory groups, espsciully Jewish sectarians and members of
the new Christian group, whose leader, Faul, had just published
some letters concerning his cxporionuu.ea Gamaliel placed &
watohman at the entrance, and ordered that “only such persons
should be admitted to the school-house whose uprightness had

been proves.'®> Each atudent underwent a rigorous and thorough
investlgation to determine whother his mctiona were trus repre=-

sentations of his innermost thoughts,

Thase BeVere measures were not utilizea to preserve Gamalisl's
personal posltion. Rather were they lmplemented to fortify &na
safeguard the Academy, &nd shade it from the scorching flames of
dissent and sectarian dispute, Referring to the excommunication
of Ellezer Gavaliel exclaims, "3oversign of the Universs! Thou
knowest well that I huve not scted for my henor nor for the honor
of my paternal house, but for Thine, 50 that atrife miy not wulti-
ply in Isreel,”2* His persanel integrity notwithstanding, the
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geal with which Gamaliel carried out his plsns, and the lluita-
tions placed on students by posting & gukrd &t Lhe entrence
Anoreassd the opposition to the Patriarch. "The opposition
party took courage, and gave utterance 10 their disastlefaction.
The school was turmed into & tribunal, and the college deposed
Gumaliel on the spot from the dignity of Patrisrcn."=>

The dsay upon which Gamallel was deposed came o be known as
“that day" ( b7 T ). on “chet day’ Elazar ben azarish,
only eixteen years of age &t the tiwe, was chosen me Nasl, The
watchman was removed, ana over 300 atudents were added to the

school,

Rebban Gasaliel " remainea impeached for only & short time,"<®
During this time he participated in discusaions und did not “feel
@ desire, from petty revenge, to retire from his office of tesch-
or."7 He was also convinoed that undue severity on his part
alienated the otner scholars from him. A man of humility and
tenderness, Gaualiel believed that “he who has compasaion upon
others will receive compassion frow ueuvan",Ed and he noped for
& reconciliation with nis opponents. hilg activitles , wna nis
sslfless devotion to strenzthening Judalsm at & tiwe of nstionsl
catsstrophe, his positive attltuce and Jjudlclous pehavior even
after "that day" gained for him new and grester respect suwong
his colleagues in Jabne. Through the efforts of Rabbl Akive &
conciliation was affected between Uamelliel ana Joshus, &nd the
latter worked for the Nasi's reinstatement. "Rabban Gamaliel

wiad thus returned to his office anc Elazar ben szariseh was mude

B
head of the oourt,"2d

For forty years Gamaliel served &s Nasi of Jubne. Through=
out this long time h» bud been the mosy influential man in Fales-
uu.m Under him Jabne gainea new atature, its scholars attained
issting fame, and its laws served to unify & people whose religion
and very life were almoat destroyed with the burning of the Teuple,.
uore than any man in the long history of our people, Oamaliel
infused his generation, e&nd generatlons that followed, with & new
will to live, & will based on the laws of Gamuliel which replacea
the loat Temple with & way of 1ife confinea %o no alngle territor-
tal place and to no particular time in history. Jews, in all
climates and in ell centuries, coula look forwaru %0 the rebulld-
ing of the Templa, but live, ln the weantiwe, & meaningful Jewiah
life that derived lts very exlstence from the laws under present
consideretion, No wonder, then, that Gamsliel “was wourned by

the whole peoule who called him 'father' and his wife 'wothar' Y3t




CHAPTER II
THE HALAOHA of RAHBAN GAMALIEL

Rabban Gasaliel, who inherited the position of lasl from
Joohanan ben Zakkal at & time of great and eventful transitlon,
believed in halschlc progress., In his endesvors to strengthen
Judslsm and to invesat it with tne sbility to survive the difrioult
changes brought upon the peopie of lersel Dy the destruotion of
the Temple, Gawsliel was firaly couvincea that "Jjust &8 the months
are renewsd o will Isrkel De renswsd and sauctified in the days
that be."”% The halachs was the means through which Isreel could
be sanctifisd and fortifisd. In all his endeavors Gausliel waa
gonstantly conscious of this pnmn.”

Rabban Gamaliel's legal oplinions were prompted Dy two uain
consideretions. He wanted to weke Jabne the lesmding place of
halacha, #nd he wished to unite all larael behina & comnmon set
of religious praotices. s kilnd and gentle man, respeated for hia
generosity and honored for his humility, Rabban Gamalliel desired
to heve his charitable point of view &3 the aominant one in Jabne.
Just s he was kino and generous a0 sust bDe the lawa that come out
of the soademy 1n Jaone. Guaaliel's disposition is easily derived
from his sttitudes to various husan problems, It 1s N.ut.n'“
thut when he was informed of & woman who loat her only son Gaaslisl
pnot only hurried to be with the wonan but reaained with her for
s long time, and empathized with her py crying all night until
his eyea were red from tears. Gamalisl's humility 1s saslly seen

from &n inoident &t a party. Heaboan Gamsliel served food aund

10

drink to his guests, Raboi Ellezer asmked Rabbi Joshua in great
surprise: “"How is it that we slt while Gamaliel ssrves us?”
Ganalisl responded: "Greater men than I have merved, Abreham for
omph."s Ancther story, conoerning the same avent, states:
"ghen Rabban Gamzaliel prepared & binguet for the wise, and they
were At table with nim, Hapoan Gazallel atood and served them,
They said, "We are not worthy thut he should wait on us,' Then
Hubol Joshua said to them, 'Fermit hiw to wait on us, for we find
thit & grsater than Raboan Gamaliel walted on the oreatures,’
They sald, '#ho was this?' He sala, 'aAbreham, our father, the
greateat in the world, who walted on the angels, but he toought
that they wers men, Arabs, idolaters.'"?®
Although & great scholar, Gamallel recogrized the scholarship
of others snd often realized his own limitationa, Thus he recog-
nized Josc ben Gilal as &n muthority in one fleld and other soholars
were recognized by him ma authoritlies in other ﬂ.clﬂo.“ Rabban
Gamsliel maintainec & profound respeat for people and their feelings,
&8 can be seen from his statement that: “A man should never snter
& friend's house without previous warning., This we learn from
God who stood &t the entrence to the Garden of kaen and 'the Lord God
csllea unto the men, &nd said unto him: Where Art thout'*® 1
his various attempts to unite the peopls, wnd in his often turbulent
disputes with his opponents, both Jewish and non-Jewish, Gésalliel
never loat this sense of respect for the lndividusl's feelings.
Gamaliel wanted to infuse Judsism with unity. Thle was his
primary task in all he sald and in &ll be did, He endeavored to

=]
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relse the position of those who found themselves at the bottom
of the soolal und economic ladder. Geamsliel wanted to muke all
Jews feel that in the halacha there is no distination between
rioh and poorj between the members of upper classes Ana those
of the lowser Olasses. All lersslites were tO De united behina,
snd governed by, one legally binding acae.>?

#omen, in the days Of FAaboan Gausllel, constituted a group
that was not treated equally with men in terms of halsohw, Habban
Guoaliel attempted to modify snd libersllize the laws pertaining
to women, especially as they concerned marriage, To safeguard &
woman from srbitrery divorce he ruled that if, alfter warrisge, &
husband, finding no slgna of wirginity in bis wife, accuses her
of pre-marital relations, and she claims: "I wae injured by &
plece of wood", the wousn 18 to be pelleved.® 1In mnother, yet
quite l.l.llllr. ouge, Gaaaliel came into dlspure with habb:, Josnua,
If & man married a4 wosan and found her to be devold of virglnity,
and his wife claims that her virginity was lost througu & forced
sexual relationohi, after the betrotnal, but the husbana inaists
that it happened prior %o betrothal, Gaumsliel ruled that the
woman is to be bellevea. Rsobil Joshua, however, insistec that
the husband's cluim is to be nnapud..u

To place limitations upon divorce, and to make it wore
aifficult and more equitable, as well as to protect the woman,
Gam.liel ruled that the bearer of & Dill of aivorcement froa &
husband in & foreign country must testify that the bill of divoros-
ment was written and properly signed in his prumoo."a He also

ruled that witnesses to & divorce shoula always affix their full
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signaturss, thus svolding spuses ana allowing for guioker
identifioation of the witnesses’ 1oounm.” In another dispute
with Rabbl Joshua, Gamallel ruled that & woman is to be belleved
when she claims to be pregnant by & “oohen", This ocan refer
oither to "a priestly" man or to ons of nﬂmm in the community.
In any event, Habban Gassliel considered the woman and the ahild
fit for marriage with & priest. Raboi Joshua, of course, disagreed
and expressed the opinion that we Ao not belilieve the woman's charge.
Raboan Gamuliel's oconcern for the position of various elements
within the Jewish people included the orphans. He attempted to
correct some of the injustices thet wers prectices vis-a-vis the
orphans. He isausd the proclamation that: "habban Gausliel wnd
his Betn Uin &re the parents of orphuna®, henca orphans no loager
needed & pmabul.“ Gasaliel also t.r!..ﬁ L0 suend the lawe mgalnat
the 3amaritena. He believed that & lenlent policy would result in
bringing the 3asaritans buck into the fold of Judalam, He was
influenced in this respect by Rebol Joshus &nd by the Samaritan
cooperstion with the Jewa in thelr fight sgalnat Rowe. He ceclared
snisals slaushtered by 3amsritana as "kosher”, and accepted a&s
valid bille of divorcewent in which both witnesses Wwere Samari-
m."f' The previous custom had been to &coept one SEmAritan
witness if his slgnature was followed by that of & .n!'.m‘j He
also rulec that the produce of Samaritan faersers is to be con-
sigered Demal (suspeated of Deing not tithed) rather than Vadsl
(certainly untithed). This placed the Ssusritan in the saus

cutegory s the Jewish Am Hearetz.
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Gamaliel's attitude toward 3auaritans did not lead nim to be
squally lenient 1ln his ocontscta with other non=Jews living in
Palestine., The Jamaritans had once been Jews, and even after
the Dreak with Judalsm they continued pragtices reminiascent of
thelr Heorew past. & polioy of lenlency and friendship, Gamallel
believed, would perbaps serve L0 re-unite these Jamaritans with
the Jewlsn pecple. OUther non-Jewlsh inhapitants of Felestine,
however, ahared no common hilatory with the Jewa, &nda thelir modus
vivendl did not come out of & Jewiah herituge, A policy of len=
isncy would, in thelr case, serve po puarticularly beaeficlal
purpose, On occaslione it mlght even serve Lo enaanger Jewlah
unity and well=being.

Rabban Gamaliel's unfavorable attitude toward the non=Jews,
othar than 3amaritans, can be seen from his dlsputes with Joshus
ben Jhanania, The dlspute arvse in connection witn &n aumonite
who showed & desire t0 marry & Jewish woman., Deutercnomy 23:4&
states that: "4n Ammonite or & Momblte shall not enter into the
masembly of the Lord; even to the tentn generation ehall none of
them enter into the masembly of the Lord for ever." On the basis
of this diblicul verse Gamasliel turned the Ausonite convert aalde.
Hubbl Joshum, however, acceptea the amuonite convert ana grented
nim permisslon to mArry & Jewish woman., His srgument was thut the
nations had Deen admixed by ths exploita of Sennacherib, and no
pure Ammonite lineage is to De assumea &ny lnngcr.w Rabpi Joshua's
opinion was accepted by the majority, And Gamaliel suffered defeat
in his attespt to saleguara Jewish purity and unity from even the

remotest possibility of aanger and defilement.
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Rebban Gaokliel wAs & very wealthy man, His riches inolu=
ded fields and slaves., His unfavorable sttltude towards the
Amaonite convert did not extend itself to all non=-Jews. Thare
were those non=Jews whom Gaosliel considersd worthy of belng Jews,
end whom he trested wiih respect and friendship, Outstanding in
this respect was his slave Tabi, whom Gamaliel considered to be
wise and nnuhru.w Tabl was perulitted to wear philacteries,
und was sccorded other privileges reservead for Jon.‘g Ganaliel
wiahea to free Tabi, but remainea unsuccesaful in his erffort.
When onoe he acoldently blinded Tabi in one sye, “Rabben Gamaliel
was overjoyed, for this would givs hiw an uppoﬂu&:.ty to free the
slave according to the rule of the Torah. bBut when he told thias
to Rabbi Joshua he was informed that he Oould not do so because
the slave had no witnesses."”® When Teol died Rabban Gaualiel
oonsidered it & perdcnal loss and mourned after Tabl as one
mourne aftar & dear fr:l.cm.ﬂ

Attituces of friendship &nd kinunesa slumilar to those exhibit~
@d by Gamalilel toward his slave Tabl coula also De dlacermea in his
relationshioe with the poor and illiterete of larael., In hia
desire to form a truly unified people, Geusllel attewpted to late-
grate these groups into the very fiper of the community, in this
effort he met with considerable opposition from Joshus and Aklba.
Joshua, slthough wn impoverished man hilzself, exhiblted & moat
unfavorsole position vis & vis the poor and slmple, Akiba, onoe
& poor and uneducated shepherd who later sttained great face as &
plous scnolar, heid the uneducated in contempt and referred to

theam in the mos. obvioud .erms of dorinan.se Agalnst these views

.—_*-1-
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Rabban Gumaliel offered the lower classes & more concilliatory
point of view. He sattempted to asse their life through libersli=
zing the halache and oreating a fuvorable mood towards them in

the general oomsunity &8 well %3 among the scholar olase at the
aoadeamy. 1t becswe su officlal oustom thet orphsans did nov need

& prosbul Decuause Rabbun Lacallel “ana hia Heth Lin are the parents
of tm;:m\l'u.“s'5
to gather giﬁm three times & day, The owner of the fisld 1is

He also ruled t.bm.'u:e pgoor may come into the flelas

obligated to be present during these timea for the purposs of
supervising the collection and guthering of the pnmduua.s“

The three apecified times when the poor may collect the
produce of the land are, according to nabosan Gamaliel, murning,
noon, and evening, The morning ls wost convenient for women
whoase very young chilaren are still asleep. Noon ia most oonven=
ient for children who are no longer aleeping. Evening is the
time reservec for the older members of the couuunity whose move=
ments Are restricted becwuse of age amnd physiocal aifficultiea,
thus they resch the flelda later in the duy. both haboan Gawmallel
and neooi Akiba sgree that thls ls the actual sltuatlon. Their
respective attlitudes yis-s-vis the poor, howsver, can be discerned
from their reasoning. Rabbsn Gaualliel saya that the thres times
are set down BB 4 winloum, &nd the poor mbay visit the fielas in
greater freguenay but not less that the number of tlmes speciflea,
Kabol Aklbs, on tho other hand, ressona that the number was lnl=-
tiatea against the poor leat they come into the fields indlscrimi-

nately., Thus the apecified numoer 18 tO De regarded 4s & maxiomum,

ey y——— |
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not & @inlmuws, and the poor mey Avell themselves Of fewer
opportunities to visit the fields but m,y not, under ang clroum=
glances, exceed Or otherwise abuse the specified nulh.r.ss Other
differences Of oplnion oetween Rabban Gemusliel and Rebol akiba
and Riobol Joshus in conneation with the tre.iment of the uneducs=~
ted #nd illiterate will oe seen when we disouss their respective
attitudes visa-a-vis the Au ha=syetz.

Burial treditions, in the days of fabban Gauwsllel, a8 indeed
in generationa before, demanded that the departed be slothed in
expensive garb and that they De interred in these guroenta of
great ocost. Thls ocustom placed great hardshlp upon the poor, and
msny left their aead unburied because poverty prevented the pur=
chagse of necessary guruwents. To sweliorate this situation, wnd
Lo prevent the corpaes frou being abandoned ln public, Rabuan
Gaualiel aet out to eatabliash & precedent, He lnatrusted hls sons
Lo oury him in inexpenaive garmenta. "Hubpan Gausliel cane and
adopted & 2laple atyle aud they okrried him out in garments of
linen, snd &ll the people followed his exawple and carried out
the aesa in garments of lnexpensive 11aen," %

Rubban Gamsliel's mttitude vis=s-vis the poor can alao be
seen fron his personal dealinga with hia workers and tenant fara=
era. oeing & very rich and an exceedingly buay men, Gauallel
rented out his estates to tenants. "If & tenant lacked thc money
to buy sesd, neboan Gumusliel loaned hia the money or the seed
which was to De repald af*er the barveat. uUuv when harvest came

he alwdys reckoned the debt &ccording to the lower price., Thus
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s Af the price of the @eed was lower &t harvest time thun it was
Wt the time that the seed was losned, he ueked 1o De repuld the
nurvest price; siamiluarly if the price went up, he Baked for the
lower price &t the time that the seed was Lounea, "7
It waa Rabban Gaoaliel's custom, a8 well, to give Lo hils
workera Demal (greins or frults bought from an Am ha-arets
concermning which there 18 & doubt whether they have been properly
tithed). Althougn this activity was to Usaouallel's finsncial
advantase 1t, nevertheless, helpea Lthe poor workera as “11_58
Fuboan vamsllel ruled thet leborers who ars hireu for & wige oay
be exempt from reciting the full pruyers &nc may recite shortensd
forma of the prayers. On the other hand laborers whose services
are rewarded by roow ana Do&rd rauther than oy weges wust recits
the full 3nema ssrvice and &ll of the Elghteen sensdlotlona.
The ressoning behina this rullng waa undoubtealy, motivatwa Dy
& desire to leave wore Lide for work to the laborer whose wages
depend upoa the (mount of working hours. in case of the laborer
wno is rewardec by An mnnual guarantes Of roos and bosrg, particl-
pation in full prayers would have no wdverse effect upon the
scoqonta position of the worker involved.”>
Women, orphans and thes poor were not the only members of
Balestinian soclety to find thamselves &t the very bottom of the
social pyrasid, Thess groups were Jolned in their socisl position
by the Am hawArsts, the unscucated anda uninatruoted, who constituted
the very opposite of the ssholar clasa of Jabne., A8 80 frequently
is the case, these Amey ha=Arets were also the most poverty

atricken mmong the populace.

‘—‘-—_—

18

The typloal Az ha-arets was & farser of much poverty and
little sducation. In tkhe realz of gulture thers was little in
oommon between him ana the goholar olase. The memders of the
edupated olass owed tueir alleglance to the 'Haverim', the
post=Temple name for the Fharisclo movement. The Amey ha=-Arets,
however, did not belong to thls group and were not obliged at -
All times to follow the decisiona of lesurned rabols, They were
unaffiliated rebbinic Jews whose Llgnorance and poverty often
goambined into & scmewbat less than atrict obgervance of all
the Law. Although the Am ha-Aretz was observant in moat matters
religious, the few wmatters wnich he regarded lightly get & wedge
between him and the 'haverim'. The scholur clusses case %o
alstrust the am ha-arets and the Al he-arets looked with suspioion
upon the members of the academies ama thelr various schemes to
affiliate him with thelr group,

A8 & general rule both groups lived slde Dy slde in amity snd
concord. E&ch regarded the other &«s being a member of the people
of Lersel, alt:ough the 'Haverim' often wisted that the AJey
hs=Aretsz would see the light ana join their ranks. There wers,
as thers are alwayas bound to be, aome soholars wno referred to
toe Am ha=Aretz with & distinctive look of overflowing love.

Thess cultured members of the scholar class regarded themselves
a8 respectable citizens; plllera of the coumuity. The uneducated
and uninstructed am ha-Aretz was, to them, & boorish individusl
who fuiled to practice the Law properly, 3Jome went 80 far &s to
aet up barriera between theae LWO groups, One argued that to

give a daughter in marriége to an am ha-Aret:z is comparuble to
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throwing her into s den of lions. Ancther opinion stated
L hat 4n A@ ha=arets was unfit to be & witness or & guardian of
ohildren or even & keeper of charity money. 3ome oleimed that it
is ungafe to De with an A2 ha-aretz whan no one elsa 1a pnunt..&
in contradistinotion to those who expressed the opinion
that the Am ha-Aretz 1@ not to be extended the sooisl amenities
and comaunal civilities hitherto preserved for and aocorded to
the higher olasses excluslively, we find those who regard hiam in
& favorsble manner, It wes especislly important to befriend the
A8 ha=-arets, &rgued some scholars, Decau se of the growth of
Christiunity, The Psullne dcotrine, in particulsr, preached
love for the uneducated and for Lhe n!.ﬂ.n.ud.m Paul hasad
brought the hope for salvation to the lowly and uncultured. To
ghin entry into the 'Olam Habu' the musses no longer needed to
follow the lawa of the scholars, but they could simply believe
in the power of sesslkh, & perpetuation of divialion petween the
‘Heverin' snd the Am ha-Aret:z contained within it & danger to
the unity and survival of Juisalaso,
Raoban Gamsliel was the leader of tnose scholars who adopted
& conoiliatory policy vis-a=vis the Al ba-aretsz. 0Once agaln hle
opuonent was Habbl Joshua ben Chananla, We find here that the
rich Rabban Gamulisl takes the sice of the poor farmers while the
poor Habbi Joshus opJoses thea. The differences of opinlon be=
tweon these Lwo great scholars can be seen fros an incicent
involving & priestly problem, It happened one day thal & wember
of the priestly fmmily Zadok by nsme, mpproached Rsbbl Joahua with
& first-born animal wnich had been iajuread and suffered & deformity
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of the lip., Zsadok inquired of ombbl Joshusa: “Is there u dis-
tinction Detween Lhe Lestimony of & prieat who 18 ki Am ha-Arets
and between & priest who is not?" The juestion iavolved & coa-
plex prodlem. Far more Luportunt than the atatus of the anizmal
involved was the guestiun whether an am bu-Aretz is Lo De Dellievea
when he claims tnat & firat-born awnisal suffered & cvefect lnaaver-
tently. Ine po2asibility alwaya presented ltself, certainly to
Joahua, that 4 Dlealsh woulda be inflicted by & priest oelonging

to the aAwey ha-aretz with the expreseea purpose of muging thoe
animal ineligiole for sacrifloe, accorulng %0 post-Temple law &
first-oorn animal, sufferine no cefects, wsa to oe keyt allve
until eitner tne reconstrustion of the altur iu Jerusslem or the
desth of the enimal, The posalDility slways existed, however, Lhat
8 priest mi ht make use of & first-ocorn wniusl 2y inflioting upon
it 8 dlasqualifying blemish.

Tne guestion sdaressed Lo Lubbl Joshua soncerned the lepel
position of the Au ha~-Aretsz within the coawunity for it lmplled &
distinction vetween the testiwony of & prieat who 18 an Am ha=Aretz
@nd the priest who 18 & "Haver', Through his snswer Joshua becoues
the spokessman for the forces opposed to Gmmuliel &ua for the
sonolars actively engaged in the perpetustion of the soclal uls-
parily Detween the AL hu-Aretz and tne ‘Haverim'., nubbl Joshua
replied that: we certainly do make & clatinoriion ocetween the tes-
tisony of an am ha-arety &and one who 1s not of thls class. uaboan
uamalisl, who recopnized iusealately that such uttltudes drove the
lowsr clagases into the traps set by heretice ana Gnostlos, snawered

that: there la sbsolutely no distinotion between the testimony of
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Lwo priests simply on the basis that one 18 &n Am he-Aretsz.
An Am ha-Arets, sald Gazsliel, is not assumed to be guilty
until proven lanocoent. The Wishnah, dealing with the same
Question, solved it by plaoing the am ha-arets priest and the
soholar priest in the same oategory. Tha Uishnah, however,
unlike Gausliel, completely negates the testimony of a priesst
regurdless of bls community status, "All blemishes thut may
be inflicted by the hand of man, 1f an Isrmelite shepherc tes-
tifies that such & blemish is mcoldental he is bellevec; &
shepherd of priestly descend is not believed."%® lence we retumn
in the Mishnah to the basic belief of Rabban Gumsliel, who attempt-
#d to dlainish etrife within larsel becausa of membership in one
or another of the sccio-sconomio 1:|1.n|nl.63

Inherent in the halachs developea under the lesdership of
Hapoan (smalliel was Lbe conmolous mnd plannea attempt to unite
all Jews, rich and poor, scholarly anc uninstructes, men and
women, lnto ons family. This family was to derive 1ts onenssa
from & single and unifying set of lawas, universally bDinding snd
uiiversally acceptable, But to be maximally effective halachs,
48 Gasiliel saw it, cannot De Oppressive Or unresscnabls in its
demunds, Juones, uwnuer Gaoalliel, waa chargea with the womentous
task of modifying ola laws and innovating new ones. The coudlition
of the populace and the time in wnioh it lived necessituated re=-
visions and alteretions in the lawa wnich cams down, by and large,
as an inheritance frow the days of the Temple &na the ssorificial
oult. The new lawa promulgatea and enacted in Jabne took into

gonaideration the problems and difficulties thsat mrose since the
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Eredt and terrifying destrustion of the Temple. Rubban Gamaliel,
the main foroe behind these laws, always saw them as & way to
unite the people cshind an su-thoritstive halaoha whioh trans-
formed the harsh realities of life into a less burdengome and
less swesome sxperience. When Rabban Gamalisl declared that
"we do not ordain a fast on the New Moo) mor on Hannukah and
ruru."“ be sntertained the ides of making the halache easier
to observe. In this oase, @8 in woav, Rabbun Gameliel followsd
the school of Hillel in adopting & lenient point of 1!1;“.6"=I
Only in & few minor and musn.lnu:t“:d':?d Rabbun Gamaliel follow
the opinions of the 3chool of 5m—n.“

Roman conquest brought with it not only the usstruotion of
the Temple and 'Galut Roma', but 1t further aggravated the
lwpoverisheu condition of the people. The ola halscha, with
Ppre-destruction days ae its freme of reference, often contained
deminds resulting in severe economlc suffering., To alleviate
somewhat the poverty of the pecple Habban Gamnsliel proceeded
to woaify the lawe dealing with Shemitah (the Liblioal prohibl-
tlon egainst cultiveting the land during the seventh yesr). The
pregtical guestion was saked 3 to how long may one cultivate
his flelu on the sixth year. The sohcol of Snamsul smidi as
long as such motivity is benefloisl to the crops of the gixth
ysar, The school of Hillel sald: one may owitivate his field
until time of 'atzeret' (3havuot), Aafter 'Atzsret' the orops
derive no benefit from further oultivation., 3ince the sohool
Oof Shammil lssued &n indeflnite limitation, it seemed to be

gompatible with the view of the followers of the school of Hillel,
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The Shemitah year thus commenced immediately after Pentacost
in the sixth year.

Rabban Gamaliel recognized that this encient law plaged
undue hardship upon & people auffering the pangs of severs eoo=
noaloc depresa‘on, In sscordance with the needs of the tlme
Gumaliel reinterpreted the lews pertaining to shewltah. The
Biloliosl pessage upon which this lew 18 kn elaboration reads:
"But in the seventh year shall oe a aabbath of aclemn rest for
the land, & sabbath unto the Lord; thou shaelt nalther sow thy
field, nor prune thy \r:.neyn'd."m Using one of the hermensutic
principles developed by the scnool of Hillel, Hubban Gusaliel
squated the meaning of the word "sabbath" in this verse with
the meaning of "sabpath" as it refers Lo the sevenih aay. aoth
refer to reat; the firat refers to the abatention from agripul-
turel work in the saventh year while the second iy & coumand to
refrain from work on the seventh chy. Juat a8 it ia permissible
to work directly prior to ana limedistely after the ssbbath day
90 it 18 equally proper, ressoned Gemsllel, to cultlvate the soll
insedistely prior Lo and lusedliately after the sabouth year. The
result of this ruling was that the peoyle were now allowed to work
in the fields untll the very firet aay of the seventh yshkr. The
extra time mvsilable for cultivation gave to the land & greater
productivity poten r.hl..u

Lawa ooncerning Passover oread &nd the dlmsposition of
'hugets' were slso questions involving economics and finances.
Asbben Gamaliel ruled, in reference to unleavened bread for

Passover, that three women may knesad dough &t the same time und
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bake 1t in one wnd the sume oven, even though eaoch must walt
ber turn. OUther scholars disagreed. If three women knesd cough
4t the same time, they argued, the dough of two will leaven aa
they wait for the third one to finish baking her unleavened

bnnﬁ.”

fRabben Cascliel, in opposing this view, resognized

the economie difficultlies faocling the pecple, It is of inverest,
bowever, that he was not consiatant at all times. He expressed
the opinion, for exsmple, that dough for Passover bresd Wwust not
be kneuaded with wine, oil, or honey. If one had alreauy prepared
dough in this wanner ane must burn it lmmeaiately, The other
scholars, however, expressea the more lenient opinion that she
must bake 1t before it leavens.

Generslly, howsver, Rabban Gumsliel was lenient in his atti=
tude to the lawa of Psssover. He ruled that 'hametz’ in mo saall
an amount that & 0og cunnot locate it is to be considered a8 havs
ing been properly dismposed of by buruing. This served to intro=
duce some leniency into the institution of '"Biur Hesets' .TO
Related to Ravban UGsmaliel's opinion oconoceming the disposal of
‘hamets’ 18 his ruling reguraing 'ialsh'. The smount of 'hulah',
dough set mside ar the tlme of knesading, depends upon the purpose
for which it 14 set aalde, I it ia aough set aslde ke & prisat=
ly donation, then, said Gamsllel, it wust be in thes required
#aount, Howsver, iftbe 'nalsh' i3 to be Durnea the umount may
be of a4 nominal, or minimal, nnun.n This ruling, combined
with the rulings dealing with 'Shemitah' and 'Biur Hametz', con-
stituted a conscious effort on the part of Gausliel to alleviate
the poverty of the people. Ana it was part ol his general at-
tempt to mske the the huluche more palataple to the times ana
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conditions,

NO aspect of Jewlah life escaped the watoc hful eyes of
HApDban Gasaliel. Laws concerning festivala were carefully
Btudled and wodified. He perultted the use of flah even if They
be delivered by & gentile on the festival m.n Jongerning
another sapect of food, nswely the oollecting of pulse on &
festival Guuallel acoepted & lealent point of view, The echool
of 3hammal had ruled that one 1e allowed to seleot only the
edible, and aust consume it lumediutely on the spot, The school
of Hillel had teught that one may collect both the ediole &anc
the refuse, and way separate them for purposes of food. HRubown
Gamaliel acced that one way wleo rinse the pulse in wster and

» ln other aspects of lirle auring the

akin off the refuae.
festival, alnor sapects to be sure, Rebosn Gasaliel adopted &
harsher pollioy. He ruled, for example, that one usy not awewp
& room on & festival, nor wmay one cook warm water in prepuration
for the 3aobath when it follows & featival, One msy not plok
up & fullien umnalestick, for according to Raboan Uensliiel it wea
conalderea laocor, He alev prohiblted the buking of lerge loaves
of bread on & festival, considering such sctivity as belng the
result of excesslve murl.:.c.u't.-M

There 1 one wore outdtanding inoldent showing Gasallel's
tendency %o be atringent in certain mstters. The inclaent in-
volves his opinions concerning the specificatious for the con-
struction of &n acceptabls booth (3ukkah), & booth, ne ruled,
must be constructed llke & permanent ll:ﬂr.ll.?s in opyosition

te Rabol Akibs, who opposed hiu in this ruling, Gamaliel statea

——
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that & pooth construoted onahip's deux .m in reality not an
Acceptable sukkah since it cennot successfully withstand &
norsal ses bresge, He admitted, however, thut & sukksh may be
built on & ship if proper precautions "re malntained to safeguard
it from ocesan windu, In connection with the comusndment +o dwell
in booths during the festival of BHooths (Suxkot), Gaumliel decid-
ed that one must dwell in 1t as he would in his house, He whe
sleeps under & bed in & booth, ruled Gawaliel, falls to fulfill
his obligation of dwelling in & sukkah since he volunturily
introduces & separation Detween hism &nd the nof.“ To prove
his point Gamallel used hnis servant Tabl., Taol, who was not &
Jew but & non=Jewish alave, slept uncer the bed in Guuwsliel's
sukkeh, emphasizing the point that only those exsmpt from the
obligation of pukkah may conduct themselves in a similar n.n.nor."
48 we have had oovssiun to obsarve before, Rabbun Gamsliel's
striot legul decislions 1n only & few cases. Uenerally he initiat-
od the lerient ysoint of view. This can readily be seen from the
various halachot deallng with the 3abbath, He ruled, for exaasple,
thet if & non-Jew mAkes & gangway on the 3abbath the Jew may use
it Lo get off & boat on the rest day., However, if the gangway
wad construoted Dy & non-Jew [Or the specific and exolusive use
by & Jew theu it 1s forbiaden Lo pe of mny use on the snmm.”
Thia, and similar rulings, openea the way for the institutlion
t0 become famous centuries later as the "shabdes goy".
Anotner Ssobath halachs involved & dispute between Rabban
GGamallel and his perennial opponent, Habbi Joghua, HabDi Joshus

claimed that, without all the necessary previous srrangements,




27

A Qan WAy mOve ADOUt Oon the 3abbath only within four oubite
square. This Rabbi Joshus applied Lo &ll Jews without exoep-
tion. 1t even applied, as far &8 he was goncerned, to & Jaw
who found himself, after Deing kianspped by non-Jaws, in &
place bDeyond &ny dabosth liait (Techum 3pabst). It sppliea
aven to the Jew who was trunsported on the Jabbath againat his
will An & oattle=pen or & cattle-fold. Ewven if placed 1i oon-
finement by his captors or kidouppera the Jew was restricted
in his movements on the 3aboatn to four cubits square. Juch was
the halachs of Rapbl Joshus e it pertsined LI the JaDDalh.

In oppoaition to the unbenalng strictness of Rabbl Joshua,
Rubban Geosliel ruled that one may mOove about during the 3uboath
within the full limiva of nis confinement, regsrdless of whether
& teohum shebat spplies 1o the Area in gquestion, Lt happened
one aay that KBbol Joshus wna Rabben Gumallel wers on board
ship. This wis on the 3Jaobath, Joshua, a3 ir to expreas his
point of view, did not Wwove Deyond four oublts in any direotlon,
whereas Raboan Gamikliel walkea sll over the deck oI the lnlp.m

Rebuan Gauallel beileved that all recbinically orualned
haluchot must be flexidble and remally adaptavle to the chenglng
conditions of mll sges, This viewpoint 1s illustrated Oy &
story sbout his donkey. "It happened one 3sDDath that Gaokliel's
@@ was laden with honey, but he would not unlosa 1t untlil the
termination of the 3&boath. On the eralnstion of the 3abbath
1t d1ed."7? He used tnls spisode @s un exauple to show that
the prohibition egainst cruelty to animals, noble though 1t be,

is & rebbinic ordinance (midrabunan), Raobinic orainances do not
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warrant the desedration of the Jabbath, which is & Biblloally
ordalned law (mideoraitsa). In this particulsr incident the
suffering donkey did not fall within the category of those
subjects for whnich we may deseorste the Saodath (2ikusch hefeah).
Gacallel's attitude towards dumb anipals (Tzaar bSaale Haylm)
oxpresaes hiu general attitude towarda rebbinlc haischs. Wheress
Lhe Torah 18 not to be chunged speedlly and lndiscriminately,
the halacha must be flexible and changing. Sibilcel lawa oust
not be trensgressed, but racbinic laws must not reusin unchanuye-
sble, This philosophy wae carried out in aeeds, Fabbun Gasaliel
buthed, for exaaple, on the first night &fter hls wife aled while
he wus atlll an Onen (in nls first stages of mourning)., When
asked to explain this nighly unusual prectice he stated the
following reasons;
1) "Observance of aninut during the night le
merely a nnEiu.ln ordinancs, not & ociblical
1% 28 Droger, undel AGPropridte oiroumsiaNoss,
;:“lb:l;g::mfun sanctioned only through
2

—

"The rabbis ald not ordain the observance of
aninut durlng the night for aalicate persons,
And febben Gmoaliel was & sick and frail man,"
AgAlu the olear laplication is that haluchot
deriving thelr suthority from rabbinis rullng
mist De subordinate tO wiltigating conditions.

3) "wourning, even the rirat stages or aninut, is
to be observed by auy only, &a it i3 written
‘And the end thereof ss & bitter day'.,"
Similar lncldents can be cited. Gausllel was obaserved re=
oiting the Shema on the firat day of his honeywoon, & practlioe
pontrary to accepted custom exempting the newly-wed wun from

reciting the prayer during the firet night of the lmuuunon.ul
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He explsined his motions to nis students Dy saylng: "It e
bridegroom desires to reoite the 3heua on the first dsy of

his honeymcon he msy do 80." OUnce agsin Gawallel expressed

the opinion that halacha cannot be completely unylelding. It
should be notnd, howsver, that this was not mebban Gamsliel's
rfirst wife., The praotice of not reciting the 3hema on the firat
night wfter DArrisge waa deslgned to rocus the husbana's couplete
attentlon on hia new wife, Habban Uuualilel was not in nesd of
thia speolsl conslaeration.

Rabban Gazaliel wasa concerned primarily sbout helacha &8
it affected the avery=-cay life of the Jew of his day. He wus
alao conscious, however, that the Jew doea not 1llve in & privatie
world, isolated, us it were, from &ll non-Jewish gurrents. al-
though Gewnaliel velievea that the Jew wes inhersitly more right-
pous than his nelghbora he recognized, nevertheless, that asome
Jews dii not always beshave in an exenplery manner. It was his
intentlon Lo B&ve the honor of lsrmel froz the fow Jawa who guve
it & black eye shrough unssvory behavior,

The Talaud relstes that two Rouan military offic:zals
u!.nuct.;s) earolled in Jsone L0 stucy uncer Gassliel, They
learned Biole, nalachs, snd various aspects of the orsl trsaltion.
They developed 4 great sduiration for Jaone, 1te scnolars and
Haoban Gsualiel. st the conclusion of thelr stuales they re-

warked to Aabban Gaussliel that the Torsh is inaeed an excellent

revelstion, except for one Lbing. The one thing they alaliked

wid the part which tesches that one 18 not allowed to enjoy 1teus

stolen from an lsraellite out ls permitted to use ltems taxen
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frow an ldol-worshiyper (Geselat Aku"u). Imwsdistely rabban
Gamalisl issusd an order prohibiting the deriving of any benefit
from robbing sn idol-worshipper. This ruling reversed au old
and well=entrenched custom, HaDb&n Ganallei l3sued this opinion
begause he belleved thau deriving & benefit from uny item im~-
properly taken from & non-cew “dishcnors the Jewish name,S*
It muat be mdded that this adeclslonby Rusoban Gausliel was initis~
ted primarily for the benefit of clearing the Jewish name. [on-
Jews accused the Jews of applying the moral teachings of the Torwh
only to themselves. Rabban Gawaliel was out to put obstructions
in the way of such soccusatlons. The rullng did not muterially
alter his fira belief that "non-Jews who perform deeds of uhurity
are really coumitting sin, eince they act im & benevolent wanner
only to breg tumwamr}."a’
Related to heboun Uumaliel's ruling concerning items stolen
from non=Je¢ws was his deoree that "an oral sgreement la blmtna."u‘
Hers wis a consclous atteupt at combining the legal and the ethi=
cal in Judsisam, Life, Jewiash life, was t0 bDe infused with a
higher moral ana socisl striving., The halachs of huboan Gawalliel's
day was concernea with sll of life's problems: the physical us well
88 the @thloal,
Roman invasion of ralestine and subsequent aestruotion of
the Temple brought an end Lo an ers in which the sacrificial ocult
relgned supreme. wselfore the destruction sscrifices aocuinated
the rellipglous life of larsel, They were the unifying faotor,
bringing &8ll Jews into & sluller relationship with thelr God,

in the sacriflolsl oult esach lareelite found his own personal




31

communion with his God. But the disaocluticn of the priestly
cult and the Tuin of the main s&notuary in Jarael brought &1l
this to wn end, Other mesns had to be found whereby the peuple
oould expresa thelr relationship vo God. The probleu of finding
an acoeptaole aubstitute for the Temple and pacrificial cult
peceme especially scute for those of .arael who now leogulehed
48 exiles in the varioua provinces of the Roman Emplire. This
problem wea, however,ol no lesser douncern for the population
renalning in Palestins, For &ll of Jewry, in Palestine or in
exile, found 1tself divorced from ths traditional and long
gcherished religious lastitutions of its past.

It is trus, Of courae, that the sacrificial and priestly
oults existed side by side with the institution of publlc
pmyor.as sut in the many years tiat the Tample flouriahed in
Jerusalem it had always arewn upon primary religious devotion
of the people. Public pruyers, crude and unsystematic ae they
woere, constituted an sddition to sacrifices rather ti&n & chal=
lenge t0 thelr SUPremAcy.. A8 lung a8 the pacrificisl cult was
& golng ooncern prayers had to be satlafied in occupylng &
subsidisry role within the religious frawework of Isreel. Qiot
until after the deatruction of the Temple could prayera aaaume
the primary role in the rellgious life of lsreel.

The inatitution of public prayer, Rocording to various
sources, antedates the gecond Temple. Accoriing %o Gomlubé
Abrahan instituted the morming service (Shachrit), Isasc origl=
pated the afternoon service (Mincha), and Jacob waa the originator

of the traditional evening mervice (Lsariv), We find tuat Daniel
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preayed thrice daily, slthough he maintained no definite schedule.
king D“:.ase, howsver, preyedduring the "evening, and morning,
and st noonday." 4ccording to Halevy, "The Elghtesn Senediations,
Bave the Sirchat Heminim, 1s &n ancient possession of Iareel
dating back tf the Zlders of tie Great Asseubly, and was in

common Use many centuries before Gnmllll.'ag

4 siollar opinion
18 to be found in the 3ifre, "the Elaers of the Great Assenbly
compoaed the Tefillah (Eighteen .-Jound.l.ur.:l.unl]."ga The general
sssumption 1s that the prayera found in the Tefillah, or 3hewmone
Eare, were coummon "even during the days of the Teample. The people
would pray in the synago.ue after having brought thelr secrificea

to the Temple 9l

Thua "sacrifices and public prayers went hand-
in-hand long before the advent of Rabban Gaualiel,"9¢

although many Iarse.ites participeted in publioc and private
pruyera when the Tawple wua atill in existence, such prayers were
of secondary significance, The pacrificiasl cult was all=important.
Prayer was, by ana large, & private matter while the saorifices
were ordained and acoepted as being the proper form of public
worsnip, Prayers, at this tise, were highly inalviduslistie;
without defined form or specific content or formalized langubge.
Eaoh man prayed a@ he s&w fit snd when the tlme seemed eppropriate,
pDefinite prayera, to be reclted &t aefined time periocds, were not
&4t this time the order of the day.

Formalized, or fixea, prayers firat make thelr sppeurance
with the advent of Rabban Guualliel, The deatruction of the sac-
rificial oult, hitherto unifying all of Isrwel, left the people
without & central means of religlous unity. Rsoban Gamalliel,
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who always endeavored to unify Isrwsl through halscha, eaw in
preyer the wehicls tarough whioh new strength and renewsd vigor
could ooms to Isreel. Gasaliel believea that, “Isrmel will be
redessed only when it forms one single pand: hwen 2ll are unived,
they will receive the presence of the anoummu.'” Thus he
taught that Hillel's adwonition: “Separute not thyself frod the
ummw"g“ applles to the one who preys not on his own ruther
than as & msmber of 4 congregation, ~£ruyer 1 usa obligsation to
be carried out in public, not individuslly. A slmllsr opinion
is expressed in Serachot 5a, where the rabbis mske God sy, 'ir
& man ocouples himself with Torsh, prectices benevolent &cts,
snd pruys with the congregation, I will sscribe 1t to him &s
though he hua redeemed me &nd my son (ssrael) from exlile aaong
the peoples of the world, ¥4
Fixed prayer (Tefilat Kevah), fixed both in schedule aud in
gontent, was to become & subatitute for the former sacrifiolsl
aystem, HabDan Gamsliel pointed out: had not God Himeelf deoclared,

".e @ssiduous in regard Lo devolion for there is no finer quality
w36

than prayer. srayer is grester than all ths ssc rificea,

The unity which lsrael nad derived from the Temple waus not to
flow from & uniform snd obllgatory liturgy, & Liturgy spplying

with equal authority to all Jewa in all parts of Paleatine and

in &ll the corners of their dupnnl.nn.gT

The Tefillah, Alsc known as the Auwldsh &nd the Jnhauone
Sare, ia the most important sestlon in the daily liturgy. This
group of preyers, somuonly referred to as & unlt, has ites rooctas

in snolent times. Although the tradition of the 3Shemone Zare,
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in English the Eightesn denediotions, and in the custom of
public prayer dates back %o pre-Temple days any atteapt to
formalize this seotion of the service was bound to meet with
determined opposition,

Rabban Gamsllel was the first Lo attewpt to formslize the
aontent of the Elghteen benediotlons(and stancurdige their word-
lng_) Under his directlion 3imon Pakoll, mlso called Simon the
Fakullite, arranged the Elghtesen Benedictions und set them down
in un organized nm.DB This organization by 3iwon, although
aocceptable to the people, met with considsrable disfavor in the
scholarly circles of the Jabne scadewy.

The @08t SLrenuous ODJection was directed sgsinat the effort
Lo enanrine the Eilghteen densdictions in one official text,

Habbl Ellezer ben Hyrcanus, Gamsliel's brother-in-law, stated
that & prayer iga supplication to God and cannot, therefors, be
mde into & fixed task, One wust pray, tuught Elieser, "moocording
to the alotétes of hia heart and in & manner suitable t.b his
needs and & time convenient to him." > Baslcally Raobl Eliezer
objected to any and all foruwal prayers. Hia view was that true
prayer i3 a spontanecus outpouring of man's longinga for hie
Gad.l"w 3lmllar Opinlons sre expressed Dy Habbl 3lmon (ben
Yochal) and Reobl 3lwon ben Nathaniel in Firke aboth. habbi
Joshua also objected to & fixed text, He tauzht that not the
wording but the content was 9f prime ilmportance. Even Rabbl
Akiba, who sympathlized with Gamaliel, belleved that & fixed
text may be soceptable, However, If & fixed text 1@ too diffi-

cult to resd or too ourdensome to recite, one may suostitute

Lo
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hils own worda @nd his meditationa.

The scholars opposed Ruboun Geuallel in his attezpt to
fix the woralng of thne Tefillan ss much &3 they sitacked him

for introducing & rigid schedule. Eadh c&y, taught Gaaaliel,
every larselite 1s obligated to recite the Tefilla three unn.ml

This ruling evoked & stors of protest, Habbl Joahus claimed

that an sboreviated form of the sighteen demeaictlons wss suffi-

cient, Heshunis ben Hakanan descnetratea his opposition to

Ruboan Gaoallel by reolting & short prayer befors entering [T

pefore leaving the mosdemy. and Raobi Elazar aald, “always

let & man test himself; if he can airect hia heart, let him

pray; Af he omauot, let him not oray." %% Rabbl akiba showed

open defiunce in the following manner: “when he prayed with &

short in his preyers; when he prayed by

gongregktion he wea
103 And fmovi Hiyys ben

himself he would prolong his prayers."

Abba, objecting to the proposea Mcit.ﬁt.i.on three tlmes each day,

ridiculed the wnole ldea of & fixea time and aeflinea length:

% noever prolongs his prayer, anc culoulsates on 1ita fulfillment

pecause of 1ta leagih, will sventuslly come to pein of heart."

All these strenucus oujsctliona notwithstancing, Guasllel

was succesaful in developlng & fixea text for the pre
tnhe recitation

yersa, He

met with squ &l success in nia endeavor to make

of the Tefillsh thrice dally gumpulsory. sSut his success cane

about in the face of prodlglous oppoasltlicn.
an Gamaliel, took him

Rabul Joshua, who

never tired of lesding the &ttack on Rabb

Lask over the lsaue of the esvening prayer. a certkin atudent

"4 the recitation of Lhe

Lo
caoe Lo RmoDl Joshus snd inguired:
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of the evening service optionsl or coupulsory?” Raboi Josbus
replied: "1t ls optional." The same student asked the very saue
Question of Raboan Gassliel, whoreplied that the recitation of
the evening service waa indeed an obligution. The mtucent in-
formed Gaasiel of Joshua's opinion. Whin & short tize later
t he academy met in full session Rabban Gamallel used the ocoa~-
Blon to publioly ochastize .N:m'uln.]"‘:M

The humiliation of Joshus dia not end disputes. Habban
Gamalliel csms into dispute with other scholars conoerning the
proper time of the recitation of the evening 3hema. Habbi
Ellezer tsught that one may recite it "until the firet watoh®,
1,8, nine or ten p.m. Uther sages thught that one may reolte
the evening Shema until midnight (Hatzot). Rabbi Camallel,
on the other hand, believed that it @Ay be reclted until dawn
(Ad Alot Hashsohar), Eventuslly the Taloud reaclves the dif-
ference of opinion between Gamalisl and the sages. Loth agree
that one may recite the evening Shema until dawn, The Buges
&dopted & soemingly more stringent attitude to "keep & man
from trensgression." Raoban Gosaliel's opinion is related in
& atory. It happensd one worning, the Tsloud relutes, that the
sons of Aebban Gasallel returned from = wedding. They sald to
Gezallel: "Senold, we have not yst recited the 3bena." Since the
morning atar haa n ;
= su"los m::p::ﬂ:p::::::mlul urged them to0 recite

¥ 4ccepted \s thet we ought to

follow ;
Ruoban Gausliel in facilitating the observence of all
Gonmand 8 8nd halaghot,

)
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Although, as we have hed smple occasion to notice, Rapban
Gansliel met with extensive opposition he was succesaful in
his attempt to standardlze the content of prayer and 0O mEke
their recitation sompulsory. These prayers wers now the officiusl
substitute for the smcrificial ocult, Jews ln &ll lande snd under
diverse condit!ons founa in them A gommon pattern for the ex=-
pression of thelr hopes and ssplretions. The pruyers ssrved to
imbuye Isrsel with inspiration ana atrengtn,

Althougn the prayers wers subatitutes for the Teaple oult,
memory of the Tewple itself reaained desr to the people, HaDbGan
Gamaliel, therefors, inoluded various prayers designed Lo keep
alive the mesmory of the Temple &nd revive Jewish antlcipacion of
future independence and restoration. Theas prayera, commonly
referred Lo as 'Zeocher Lawikdash', gave the people greater hope
rfor a better futurs, st the sswe time fortifying thelr noatelgle
for the past, Among these prayers &re the priestly penediotion,
the sounoing of the shofar, and the 'soneh Yerusnalain' of the
gruce after weals, The lutterjis & prayer for the restoration
of Jerusalem, included in the liturgy to appease the nationallst
pellefs of impol Akiba, who probeoly exerted pressure upgon

Gesalisl on behalf of ite present position.

The standsrdization of the Tefillah and the 'Zeoher Lasikasah'

prayers were &cocapanied by other innoystions in the resla of
prayer snd worship. At the request of Fappan Gemalliel Saacuel
the Younger (hakatan) composed the specisl preyer aguinst sed-
tarians, This pruyer, greatly sltered by force of censorship,
is now wn integral part of the Elghteen Sensaictiona. The tra-

ditional naws of Eighteen Senedictions remains in spite of its

content, which is composed of ninetesn mmuunm.“"
Ouiginally the prayer of Sumiel probably read:

"And for apostates let there oe no hope, 109
and let all sectarians perish in a wmoment,"

Or even more correctly:

"And for{Christians)let there be no hope,
and let all sectarians perish in & moment."

(ur version, chunged by censors, reads:
"ana for slanderers let there be no hope,
and let all wickednesa perish in & moment;
let all thine snemies Oe speedily ocut off,
and the douzinion of arrcgance do thou uproot
snd orush, c&st down snd humble speedily in
our days. Blessea art thou, J Lormd, who
breakeat the enemies &nd humbles the Arroganc.”

K’

The sirghat Haminim, written by 3amuel, was directed
acainst defectors froa traditionsl Judeism, There ls dlapute
among scholara us Lo what form these defections took. Various
opinlons equate 'minim' with 3adducees, anti-Hesmoneans, or
Just meotarians ln general, Malmonides writes, in Hilohot
Tefillah 2:1, "In the duys of Revbben Lsusllel the heretics mul-
tiplied in lesrsel and enticed the people awsy from God. Habban
Gansllel recognized theas as the lewding and wost dangerous
problem of his day,"

Arthur Mersorstein, in his scholarly work on Jewisb
theology, 2lalms that the 'minim' were "Jewish Gnostics, not

sarly Christians.* %

Other scholars dispute Larmoratein.
According to the notes of Haer, in his abodath lgreel, the
sectarians in guestion wers early Jhristians wuo “consoiously
and knowingly aenlea thelr people by removing tm; theuaelves

the obligations of the sommandments.” % Ismar Elbogen, in
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his scholarly work on Jewish worship, agress with Baer. He
writes, "Through the pryyer against sectarisns Rabban Gamslisl
intended to sffect & sepuration of the Christians froa the
Byn&gogue. In snolent times the composition did not begin
with 'elanderers’' (Lamalshinim) but with 'secturies’ (minim)
and "spostates' (meshussalu). AU that time the designation
'Shristisn' (notzri) probably alsc occured.”

Dr. Elbogen explaire the reason for the pruyer as followa:
“The synagogues were favorite places for missionary sotivity.
They offered occasions for the discussion of guestlons touching
on rellgious peliefs anu thus afforded an opportunity to lntro-
duse propagands. Christisan Jewe belonged to the most sager
visitors, snd they also scted as resders,” 'C

The almﬁnt Haminlm was dealgned LO keep the early Jewlsh
Christisns out of the community. "A Jewlsh Christiun could
not spesk thia prayer &s mnmessenxer of the congregation for
he would have condeuned hlugelf and would have cuused the con-
gregation to suy Amen, Nelther could & Jewish Chriatian be
anong the worsahippers and listen to the plea for the deastruction
of his group and be & part of 4 oongregation that affirmed this
r equest by the comounal Amen, Thua the birchat Heminls beocase
A test for the pressnce of Jewlsh Jhristians in the synagogue,

Uecmuse OI'iL Lhey etayed uwsy, and that was the original mum.ion."lu

In sll probability Lr. Elbogen's contention is the sorrect
W
one, Tue Sirofiat Haminim waa the favorite prayer of christisn
geneors, It is they who altered it, lled it origlnelly referred

Lo Gnostice the Church might have Deen less zealous 1u ite attack
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upon the prayers against seotarians, But it could tolerate
no Jewish plea to God for the de struction of its flook. The
Church, through its censors, therefore changed referended to
apostates asd christisns with such nebulous terms as “slanasrers”
and "wickedness". Uertainly for the iatter categories it hmre
bored no love either,

AL & tise when Fabdan Gass&liel attempted to unite Israel
into one cohesive group, and fortifr the spirit of those who
had escaped the Homan sword, others within Palestine prouulgated
ingidious heresies simed at the desatruction of the people and
ita fuith. 3amuel's composition was Dy no meana the only preyer
direoted at these heretical enemies of larael, Other scholars
too recognized Lhe dunger. And some QOmposed prayerd &Ggeinst
heretics end sectarians in lenguige no more favorsole te them
than that of 3amued the Younger.

One of these ocowmpoaitiona, by Rebbi redat, askea for m
preventive, as it were, rather than & oure. He prayed, "kay
it be thy will, U Loru my God and God of my fathers, t.hni. no
hutred against any man cowe into our hesrts, anc no hatred
agalnst us come into the hearts of &ny wan, and w&y none bDe
Jeslous of us, and may we not be jealous of any, and aay thy
law be our labor all the days of our 1iven." 2% 1f fubui Peamt's
langusge 18 mild that of uar bar Rabina ia less 80. “U ay God!
Guard amy tongue froa evil and my lips froa speating s;l.lh, and
to guch &@ ourae @e le L my soul be dusb, yea, let my soul oe
unto all as dust, Open xy heart to the Torah, and let my socul
pursus thy commsndmenta., If any design evil against me, speedily
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aake their oounsel of none effedt, and frustrate thelir designs.” 1’

These prayers, like that of Jauuel sgainst the lut.lr.llnl.-
were ocomposed with the hope that they woula serve to unify
larasl in the face ol growing And ever more militant hereay.

At least, some believed, heretica, especlally the new Uhristisnc
within the lsrselite comounity, would be kept out of the synsgogue.
A8 we have had ocoasion to see no heretic woule be & member of

wiy ooungregat ion which 30 devotedly praysd for his destruction

At the hsnaa of God.

Just as the preyera, especially the Elghtean denedliotions,
were ordained to serve us substitutes for the sacrifliclel service
80 the Haggadah for Fassover was Lo replace the traditlonal pre-
Teaple destruction Pascal offering. It ia lmgortant that Rebban
Qaualiel, and racbinic treaition in general, never repualaiea
the sacrificisl cult. It was hoped that the Teuple together
with the priestly cult would soon be restored, and suarifices
would once agsin take thelr honorea plece in the religlous life
of the people. The prayers, and the Haggaaah, were Leuporery
substitutes deaigned to unite the people until the rebullding
of the Teapla,

The Haggaash, therefore, was Lo De & teamporary aubstitute
for the Pasoal sscrifice (Koroan Pesach). ko longer peing kole
to bring the proper offering to the Teaple cach wan must, never-
theless, "busy himaelf &1l night with the lawa of Passover, even
Af he De alonu.“ll“ Rabban Guusliel belleved tnat each lsraslite
must look upon Fassover us the sesaon of perscnal redewption from

slavery to freedom. The Haggadah, in its sarly SLugos, wae
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laergely the work of Gamallel and his sobool; it is the book de=
claring the great miracles which God perforamed for His people,
not only during the first Fassover, but during every fassover
since, Every Jew must oconstantly remind himself, wnd those
sbout him, of the meaning of Pxssover. “he did not fulfill the
Papaover requircements wno has not uuua& concerning Fasoul offer=
ihg, matza, and the bitter horb."ls It 18 through & consideration
of the meanings of these lngredienta ol every Passover seder that
every Jew oan properly consider himself as having been Tresa
froa Egypt.
Passover thus becsme, largely through Rebban Gamallel's
efforts on behalf of the Haggmdah, & pergsonsl involvement in
the great exodus from Egypt. HReciting the Haggadah esach Jew
stood &t Jdount 3inal partaking of that momentous event in the
history of mankind., To Ruposn Guosliel the Haggaduh wua muoh
more than & subatitute for the former Fassover sacrifice, Through
it, and in it, each Jew was L0 see the freedom grented hlm At
the Red Sewa, It wus & book of hopeful prayer. At the seder,
ocomnenorating his freedom, the Jew uhanked Gad for the péat and
prayed for & new redemptlon Lhat was yet to sm.uﬁ
The warious halachot of Haboan vamaliel were combined with
& Btrict control of the calendar, whersby ne could succesafully
sontrol and centralize Jewish life. The people of larsel,
Gamkliel was convinced, oould be unified through & legully
binding halsche only when they pleged allegiance to & common
calendar, To deteraine the oalendar and the proper time of

holidays And ne« moons Gsusllel usea his extensive knowledge
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of mathenatica and ntmm.lu Reoben Gassliel wes & soholar
who comblned Jewish &nd secular knowledge in sn effort Lo solidi-
fy the position of his :nmpl-l.]‘m In addition to scientific
ocsloulations and astronomic inatruments Camullel also resorted
Lo mesdengers who would deteraine the oslendar by cbeerving the
sppesrence of the new moon, The nesaengers were used by Guuallel
mainly oegeuse they were tradition, It was prohibited at that
time to declds on the day of the new wonth without the testimony
of witnesses who 8aw the new moon, Raboan Gasaliel would test
the meocurscy of these witneaaea Dy having tnem identifly plotures
of the moon in lts various formzs, This waa oade necesasry by
frequent attempts to disorygsnize Jewlsh life through falae testi-
mony on the part of sectarians and hsntlun.ug
Un the basia of testimony brought by messengers Reousn
Ganuliel once datermined the day of the new year and of all the
other aolidays of the month of Tishre, but even s the witnesses
were teatifylng to heving observed the new woon, RabDi Joshum
felt, 43 13 the opinion of Ursetz, that shelir teatimony was falae.
He told Gasaliel that ne wua wrong ln secting tbe date of the
holidays on the oDsals Of such testiwony. Fabol Joshua's suspl-
pion was alao aupported by other lesding scholars, especially
Jochanan ben hurl and LDosa ben Hnmnmu.ma Rabpan usasllel,
howsver, Decame adsuant wund refused to alter his aecision.
gelieving Joshua's opinion to constitute an infringement ugon
the perogative Lo control tne calendar, ne turned to Josnus and
said, "If you nave wnother calculatlon of the holiaays, then 1

comuand you Lo aypear osfors me carrying your cene and wallet
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in your hand and your bag on your ahoulders on the day which
you consider to bs the right Day of am—m.'ml Onoe again
Fsbban Gazmsliel was forced to use hareh meaaures to subdue
opposition within Juone and promote the unity of lsreel. And
onoe sgain he met with the same opponerte: Rabbi Joahus, ladivi-
dusliatic ana demooratic Lo the core; "abol Elleszer, resotlionkry
and ungouwpronising; mna RAbol Akibe, dedicated, wise, and pious,
A3 agalnst these oOpponents, Reool Gamallel represented the
hope of Jewish survival., He was up-u.cn*.n hi= desire to forge
the various elementa of his pecple into One lareel, He dediosted
his energies to the cause of Jewlsh unity and survivel, And more
than &ny man of his time he infused the people Of larwel with a
will to grow and live., .ore than snything else it wea the halacha
of his school that served se the vehicle and the mesans for Jeawish

progress and survival,
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CUNCLUSION and EVALUATION

The &ge of Rabban Gawaliel made Judalsm &live ana Aynamic.
3omething new and neceasary was brought to birth, It was an
important chapter in Jewish history, of absorbing intereat.

For the mpe of Gauwaliel opened new vistus for the future of
Isrssl.

The destruction of the Teuple destroyed the Judaism of
sasorifices and priestly dominance, oringing to 1life the Judaism
of prayer and deeds (mitazvoi). Through & ateadily prowing
palacha the peopls united into ons band. FPrayers and desds
took over where the Temple had left off. But even in the aub-
stitute of praysr the Jew found &n open, rich, onwara viaion,
an effective inspiration for truly modern living.

Rabban Ceuslliel, morethan &ny man in the lwnediate poat-
destruction era, dedicated hla entire energies to the thesls
t hat Jews couls survive even without the benefit of home and
gountry. Through prayer and Geeds the Jew found & true rela-
tionship with his Goa. But Rabban Gasaliel recognized &lso
that asep witiin the conaclence of each Jew dwellea & desire
for national lnoependence,

It is perhaps right that we should renind ourselves Lhat
the world of Rabpan Gsmsllel was of zusaive ""“““‘J,'Zf nt.ho:n
the pewlldering complexity of the twentleth century. Jﬁd:i(iﬁ
waa then unitary rether than aual, in the religlous=-geoular
fsshion of our society, 1L waa jmpossible for Jewish acclety

to conoeilve of change without overtly involving religlon.
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It was not the sim of Raboan GAmalliel to perpetuitas
Jewlah exile, only to make itv Deareble, He recognigzed that
& return to an independuent Palestine will mean mot lsolation
but renewed internal strength and & growing Jewlah religlous
spirit. To take the view that Jewa must forever reumiin in the
diusporse, gusrding their newly altered faith with & fanatic's
geal, would signify that Judsism ie irrelevant to the kins of
world in which Rabban Geémaliel found himself., For Lo him a
falth that was alive wap & faith for men and gocleties desply
involved in the fucte of life,

The halacha of Gamallel, th e prayers he introduced and
atandardized, the innovations in Jewish life thut were borm
under his ratriarchate, were to &pply Jewish moral luperatives
to day-to-aay living., HabDan Gausliel wed the ultimate meaning
of 1ife to the society in which one purtlolpatea.

¢lessical rebbinic Judsism, comusncing with Gawaliel,
adopted the rationulistlc tradition of Greek philoscphy and
science up to & limited point, but refused altogether the ou.
and out prilosophic tredlition. 1t rejected the affirmation
that God Himeelf can best be known in & human smbodiment. The
relation between man &nd God depended not 80 much on the act of
animal sacrifice & on the gulet thoughts residing dee p within
tne human heart,

To Habbsn Gamsliel the apiritual welfure of Jews = s3 well
@8 tnelr cont inuity as @ people = depended upon & epirituslly
strong &nd morsally vital Juasism, and the reccgnition that love

and duty demand & deep sspiration for this on the part of eadh
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Jew, The reality of Habban Gamaliel's world wes ultimately

God snd man's relation to Him &nd His universe, The halacha
was a mere device, then, to bring to man the justice and love
of God wnich He weaves into the lives of His individual

falthful.

Tranacending the tragedy of the destruction of the Temple,
Rabban Uamaliel &t the suue time transcended the dependence upon
intermediary sscrificial practices. Man, then as now, falt &
beglc inadequacy when confronting God. In the sacrifices he
had found & convenlent intermedalary. Reovsn Camallel made it

posaible for Jews to confront Goa on the perscnal and indlvidusl

level, directly through halacha and prayer,

Rom&n conqueat of Paleatine and the suosequent burning of
the Temple destroyed Jewlsh political lnoepencence. The halucha
of Rebban Gawaliel, which followea immediutelt, unified the
people into & Jpiritual unlt existing supernationally turoushout
the world. Juch existence, however, Wes L0 De Lemporary. Until
the return of the Jew to an lndependent Puleatine, the lagk of
political aovereignty und the abasnoe of & common territory wes
pubstituted by & unifying law aud 8 publicly orasinea mode of
worahip. Even without country and aslf-government the Jews werse
forged lnto & nationally rellglous unit perweated by personal
and indiviausl devotion Lo & halacha and & system of systematle
worship.

Gamaliel belleved that Jews wers fres LO curry out religlous
desires. 1n religious matters Jews were free to hundle thelr

faith a8 they saw fit, 1t is & simple fact of coservation tnat
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Jewish doctrines, institutions, and attitudes do have & bistory.
There is development; there is flexibility. At the time of
Rabban Gamaliel the flexibility was great, Under hia lewdership
soholurs developed great religlous lnnovations, bringing vitality
and bolaness to bear upon new challenges.

Rabban Gamaliel's Judulsm, 48 & developing process, 13 that
point &t wnich the Jew faces the realitlies of life, The develop=
went of the rest of the Jewiah historical process is closely
intertwined with the very neart of Gasaliel's halscha,.

The halécha of Reubban Gamalliel emphsaslized, consclously and
agvertantly, the theals that mun, Jews especially, begina Lo oe
sdequately religious only when he alacovers that God 18 greater
and more lumportant than any sacorificilsl or prisatly cult. He is
limited to nelther time nor space, and can De worshippea through
praysr, obssrvances of law, and & "contrite heart." The uevelop=
ment of rebbinic Juislsm is engaged in the 1life of each man 1in
A& direct relation to that man, The forms &nd institutions evolved
by the scholars of Jabne emphatioally expressed the truth of this
belief.

The part playec oy Gamaliel in the development of Judslam
was wajor, His wes chirged with the task of hearing God's mes=
sage; dlacerning 1ts weaning wno interpreting it. Ia & diffiloult
&6na dlstracting and constantly changlng world, Gausliel sndekvored
to form a binaing halacos of uilversal Jewish value, Whether
mor & or less sdequate, the rabblnic Judaism of later generatlons
is partially the handiwork of Jebne., For the hialacha produced thers

waa not sluply the elacoration of practices and doctrinea and
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forms, but rather the vivlid and perscnal summons to individusls

to live their lives always in God's presence and to treat fellow

oen Always under His judgement.
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