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This thesis examines the commentaries to The Song of Songs
written by Ishodadh of Merv and Ibn Aknin. Both of these authors provide
philological and grammatical notes on this Biclical text. Ishodadh's
commentary was written in Syriac and attempts to define difficult words and
hapax legomena which appear in the Peshitta. Ibn Aknin, on the other
hand, wrote his commentary in Judeo-Arabic and included his grammatical
notes as a part of his first of three levels of commentary

Both commentators favor a literal approach to the understanding of
The Song of Songs even though they make statements to the contrary in
their respective works. Ishodadh includes selections which describe the
love between Solomon and Pharaoh's black daughter, whereas the entire
first level of Ibn Aknin's commentary is filled with explanations of the
relationship between a man and a woman.

Ishodadh's text has been translated in its entirety into English
together with annotations. This is the first time that this work has been
translated into English. The same is true for Ibn Aknin's commentary. The
English translation of Ibn Aknin's first level, however, is not 100%
complete. Selections from Chapters 5 and 7 remain to be translated
together with Ibn Aknin's Epilogue.

In addition to explaining the aspects of their commentaries that
related to the language of The Song of Songs and its literal meaning, this
thesis examines Ibn Aknin's identity and explores the possibility that he
was influenced by Sufism and its various doctrines.

Finally, a glossary of grammatical terms which are used in the
sections of Ibn Aknin's commentary which have been translated into
English appears at the end of this work. The glossary is organized in two
ways: Judeo-Arabic--English and English—-Judeo-Arabic.
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Introduction

A rich history of commentary is associated with o w= W, The
Song of Songs. There is no doubt that the 0172’ of interpretation is in full
bloom, despite the Rabbinic claims that o wm =W is only to be
understood as a description of the relationship between God and the
Jewish people. The epitome of this Rabbinic understanding is found in the
Targum to Shir HaShirim which documents the history of the Jewish
people's mutual love affair with the Holy One, while simultaneously
providing an Aramaic rendering for most of its words. This monumental
work no doubt aided the process of deeming the Rabbinic allegory as the
exclusive approach to The Song of Songs. Nevertheless, four major trends
characterize the approaches to this Scriptural work: (1) the literal approach,
(2) the previously outlined Rabbinic approach, (3) the esoteric approach,

and (4) the philosophic approach.*

! ©v*118 PaRDeS (literally, orchard) is Rabbinic shorthand for the four
approaches to Biblical commentary. 5, P stands for vwh - the literal approach.
Likewise: 1, Rmeans mn, or philosophic/allegorical approach; =, Dis a
reference to the wom, or Rabbinic/midrashic approach; and o, S indicates the
T, or esoteric, approach.

= For a detailed description of each of these approaches see A. S. Halkin,
“Ibn Aknin's Commentary gn the Song of Songs" in Alexander Marx Jubilee
Volume, New York, 1950, pp. 390-399.
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The first of these approaches, the literal approach, is especially
important when considering the respective commentaries of Ishodadh of
Merv and Joseph b. Judah Ibn Aknin. Each writer feels compelled to
challenge the view that the main topic of The Song of Songs is the love
between a man and a woman. Yet, both Ishodadh and Ibn Aknin rely upon
the literal approach to develop their contentions vis-a-vis the language and

meaning of The Song of Songs.

Ishodadh of Merv

Ishodadh's commentary to Psalms was analyzed as part of a recent
Rabbinic thesis * Little is known about Ishodadh other than these few basic
facts: he was a Nestorian bishop who was born in Merv during the early
ninth century and flourished in Hedatha towards the middle of that century.
Muslim historians mention his name and list him as a potential successor to
the Eastern Patriarch Abraham Il (d. 850). Ultimately, he was not chosen
for this position.* Despite this lack of biographical information, the memory

of Ishodadh has survived primarily because of the commentaries which he

2 Michael Joseph, “Interpreting Psalms: Why Jews and Christians Say Such
Different Things, The Introductions and Commentaries of Kimhi, Meiri, and
Ishodadh of Merv," Rabbinic Thesis, Hebrew Union College - Jewish Institute of
Religion, 1989.

¥ Joseph, p. 119,



penned. For example, his Introductory section to the Song of Songs

commentary reveals that he was:

a disciple, albeit indirect, of Theodore of Mopsuestia, the renowned
fourth century Mephashkana ("Interpreter”) of the Christian Church
in Antioch...The Antiochene school of exegesis is generally
considered to have been literal and historical in approach, in
contradistinction to such allegorists as Origen.®

In the course of his introduction, Ishodadh spells out the literal
explanation advanced by "the blessed interpreter, Theodore of Mopsuestha
Not only did this 5th century Nestorian bishop contest the allegorical
approach, but he also "refused to recognize the sanctity of the Song, and
denied categorically that it was prophetic in character, since the divine
name does not occur in it even once ' Theodore argued that King
Solomon wrote The Song to lend support to Pharaoh's black daughter, his
wife, who had been scoffed by the daughters of Jerusalem because of her
skin color. Theodore was later excommunicated by the 5th ecumenical
Synod, but his views, especially those regarding The Song of Songs,
continued to influence the coming generations of Christian exegetes .’

In the case of The Song of Songs, Ishodadh is reluctant to present

any overall meaning of the text - literal, allegorical, or otherwise. In fact, in

Joseph, pp. 119-120.
Halkin, /bn Aknin's, p. 391,
Ibid., p. 391.

~ ®|m W
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his introduction he offers the following sharply worded assessment of his

predicament:

These three aspects® were expounded by Orthodox teachers. In
order that it will not appear that | am a destroyer of our spiritual
fathers, | shall leave this to their sophisticated criteria which can be
chewed by their iron molars and interpreted by all of their Attic
tongues.

By claiming that all three interpretations have been advocated by Orthodox
instructors, he thereby equates the status of the literal level with the high
status afforded to the allegorical approaches by its proponents. However,
he is aware of the methods and strict criteria applied by the allegorists and
opts to bypass the larger question of how The Song of Songs is to be
understood as a cohesive package. Instead, he offers a commentary with
an altogether different focus where he will "elucidate only the difficult
readings contained in" the Syriac version of the work under consideration.
In this respect, Ishodadh's foray into the world of philology appears to have
been motivated to a large extent by his desire to avert controversy.

By focusing on the structure and meaning of the individual words of
The Song of Songs and not on who loves whom, Ishodadh of Merv creates
a commentary void of the characteristic drama normally associated with

Song of Songs commentaries. On many occasions, Ishodadh gives

. Literal approach, Christian allegory, and Jewish allegory.
S



definitions for words which are hapax legomena in the Peshitta.® At other
times, he merely offers a definition' or a brief statement explaining a

word. " Ishodadh appeals to languages other than Syriac for aid in this
process: he quotes a variant reading from the Masoretic text in his remarks
on S.0.S. 3:5, and twice appeals to Persian to help him define his terms
(114, 4 14) Yet, he includes at least two explanations which favor the literal

approach in two commentaries towards the end of his work.

The name kN> W (7 1) is explained in three ways; (1) perfect, (2)
full of peace, or (3) vexed. Here, it means vexed. That is to say
that she was angered at her beloved because of his provocation of
the people who were oppressing her due to her ugliness.

oYK MRS 2T K033, ete. 811" You are the man who gave for
the fruit ofthis vineyard - which is me - in order to acquire me. The
figure 1000 pieces of silver does not specify an exact sum, rather,
it indicates the high price of the vineyard. In other words, on
account of your love for me, you did not spare a great expense.
Instead, you were very generous in thal you acquired me for 1000
pieces of silver. Yet, to my parents and to others, you gave less for
me. This was to distinguish between her and her parents, etc.

ROYST (1.11), 0772 (1:12), KON (4:1), T2 (4:13), and kpaw (5:12). In one
instance (xman, 5:14), he defines a word which appears only once in Syriac
literature. See notes included in the French translation and commentary of this
text as found in Ceslas Van Den Eynde, ed., Commentaire D'lso°dad de Merv
sur L'ancien Testament, Scriptores Syri Tomus 97 in Corpus Scriptorum
Christianorum Orientalium, Vol. 230, Louvain, 1962, pp. 256-266.

i See, for example, S.0.S. 2:1 or 4:2.

¥ See his commentaries to S.0.S. 4:8 or 4:13.
H., meSwn,

H., a%x »pa K2 w9k,

]



In each of these examples, Ishodadh first defines the word or phrase
under consideration. His subsequent application of these words to the
larger context explicitly fits the description of Theodare's method which he
cited in his introduction. Whether Ishodadh's commentary once included
such a full literal explanation for each verse can only be speculated.
However, in addition to providing a list of definitions and brief descriptions
of difficult Syriac words, Ishodadh's commentary to The Song of Songs

gives a quick glimpse into the story of Solomon and his Cushite wife.

Joseph b. Judah Ibn Aknin

About 30 years ago, A. S. Halkin published his translation of a
Commentary to 2™'wn =W written by an author known as Rabbi Joseph

ben Judah ben Jacab Ibn Aknin.™ At that time, he also published an article
on the philosophical thought of the author of this commentary which noted

the surprising lack of attention which modern historians of medieval Jewish
philosophy and its literature had given to this prolific writer.'”” As examples,

Halkin mentions Husik's A History of Mediaeval Jewish Philosophy' which

MY SR TR pITD MK AYEIT MM mbana pipy 13K [ov M
1964/5 e mmmr wpn Lppbn e .k (Al future references to this work will be
cited as |bn Aknin).

* poobn 1y Tasb Sarm 903 " pipy Ak AW 13 Aov 7 Sw " ppbn vk
93 'my ,1965, Central Press o%wy i wom oryaw 1 nadnb

s Isaac Husik, A History of Mediaeval Jewish Philosophy, New York,

7
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only mentions Ibn Aknin's name, or Guttman who devotes only a few lines
to him in his German edition and under two pages in his Hebrew
translation '” A general survey of the literature surrounding Ibn Aknin
reveals that his name is often mentioned within a larger discussion of the
impact of the philosophy of Maimonides. ™

Ibn Aknin is known to be the author of seven works. Of his extant

works, his commentary to The Song of Songs entitled Inkishaf al-asrar
wa-tuhur al-anwar and an ethical treatise entitled % K5Kx D1DIvK 2v
hobKR 25P5KR mabKym (Treatise on the Hygiene of Sick Souls and
the Care of Sound Hearts)'® are in Arabic. Three other works - X121

MR5Nn® "om 9,2 and MYpERT MmN 5y MKnZ - arein

Atheneum, 1974, p. 302.
% Julius Guttman, Philosophies of Judaism: The History of Jewish
Philosophy from Biblical Times to Franz Rosenzweig, trans, David W. Silverman,
Philadelphia, Jewish Publication Society, 1964. The German edition (p. 211)
was published in 1933 while the English translation is based on the Hebrew
volume (p. 174-5) which was published in 1851.

o For example, see: praix (109:03) 17 97y wows 3 07327 M K T
171-2 my 1968 nepr phw. Rarely is Ibn Aknin's name cited without relating
him to the man who he refers to as "the most learned man of our time" (see
Commentary to S.0.S. 8:6).

” A. S. Halkin, "Classical and Arabic Material in Ibn “Aknin's Hygiene of the
Soul" in Proceedings of the American Academy of Jewish Research, Vol. 14,
Philadelphia, JPS, 1944, pp. 25-147. Plessner draws attention to the incorrect
translation of the title of this work by Halkin in his introduction to this article which
was then carried into the Encyclopedia Judaica - see: wyve ,(Plessner) siobs .n
(footnote 1) 95 my , 1969 ,n5 773 ,prawn “pipy 13K gor =5 ovwn Tw.

. PPy 12 AEY % mmbnn xuan, ed. Neubauer, Breslau, 1871.
o "o "ov, ed. W. Bacher, Berlin, 1910.
% 872 anyapk manps mu3 |, pap 2 Ty cnbpwnm mrra by mxee

g



Hebrew. The final two books are referred to in Ibn Aknin's writings but are
no longer extant. They are: DYDY D0 100 and Risalat al-ibanah fi
usul al-diyanah (Clarification of the Fundamentals of Faith).”

While it is easy to find out which books Ibn Aknin authored, it is far
more complicated to determine who Ibn Aknin was. For over a century,
scholarly opinion has been divided over Ibn Aknin's identity and many
writers have attempted to answer the follow question: is Joseph ben Judah
to be identified with the disciple of Maimonides for whom 21237 772
was composed or was the author of the above mentioned works a different
scholar who had a similar name? This debate, which began in the 1840's
was summarized concisely by D Baneth in an article® which appeared in
the mid 1960's. Baneth, an advocate of the latter position - the two-person
theory - begins by listing the alternate sides of this academic disagreement
The following chart shows the distribution of this debate based on the

information in Baneth's article:

e A. S. Halkin, "Joseph ben Judah ben Jacob Ibn Aknin,” Encyclopedia
Judaica, 1971 ed., p. 501-2.

£ "rpy TaKk qEM B7apTn by awnn eebna pynwe 7 qev' (Baneth) vyia v o
1964 minx »3wpikiy 9Bt DYDY DMaNAT 196D M MItin 25 TeD M ke
.20-11 'ny

9



TWO PEOPLE ONE PERSON
1842 Munk (original proponent)
1845 Steinschneider (made this
identification in response to
Munk)
1846 A. Geiger
€€ €Cractze €€
1861,1871,1888
(went from one person to two people theory)
1870 Neubauer 1906/7 Magnes argues that Neubauer
later agreed with this view -
Baneth does not agree
1873 Gudemann
1910/11 Bacher
1914 Eppenstein
1957 Vajda (the
question is moot)

This chart illustrates three different trends: (1) There are scholars who
backed one of the two positions, (2) others have changed their position
over time, and (3) at least one scholar has argued that this question cannot
be resolved. A second char, similar in its breakdown, could be
constructed using sources which Baneth did not consider either because
he did not know them, because they were not prominent, or because they

were published after his article appeared.



TWO PEQPLE ONE PERSON
1904  Jewish Encyclopedia®
1935 Heschel® - history written in rich
prose. composed from the
perspective of the one person theory
1937 Ginsberg™
€ e eHakineee
1944 1950,1953,1964, elc.
(went from one person to two people theory)
1951/2 Guttman®™ 1975/6  Dana™ - uses Bacher's text
1990 Sirat* from 1810/11
1938 (1990 reprint)Marcus™®
- question is mool

o M. Friedlander, "Joseph ben Judah Ibn 'Aknin" The Jewish Encyclopedia,
1904 ed., pp. 267-8.

* Abraham J. Heschel, Maimonides: A Biography. trans. from German by
Joachim Neugroschel, New York, Farrar, Straus, Giroux, 1982, pp. 165-228.
Heschel gives a rich description of Ibn Aknin's life including historical,
philosophical, and biographical background information. English translations of
many of Ibn Aknin's writings as well as correspondences between him and
Rambam also appear in this book.

4 Joseph L. Ginsberg, "An Analysis of Joseph ben Judah's Sefer Musar."
Rabbinic Thesis, Hebrew Union College - Jewish Institute of Religion, 1937, pp.
1-3. On p. 3, Ginsberg states that: "The general consensus of opinion to-day is
that Joseph ben Aknin and Joseph ben Jehuda were one and the same person.”
Next to this remark is a handwritten note by his thesis referee: "See to this whole
question Eppenstein in Moses b. Maimon (ed. J. Guttman) |l p. 58." According
to the records of the Hebrew Union College-Jewish Institute of Religion,
Cincinnati, Ginsberg wrote his thesis under the direction of two faculty members.
His faculty advisor was Dr. Abraham N. Franzblau (Professor of Jewish Religious
Education) and his faculty in charge was Z. Diesendruck (Professor of Jewish
Philosophy). The above comment was probably written by Prof. Diesendruck
who would have been most familiar with the philosophical material in Ginsberg's
thesis.

- See Halkin, Classical Material and A. S. Halkin, »ma wmwn mbinb
“pamebxn in The Joshua Starr Memorial Volume: Studies in History and
Philology, Jewish Social Studies Publications, no, 5, Philadelphia, Press of
Maurice Jacobs, Inc., 1953, pp. 101-110. In both of these articles, Halkin refers
to the author as the disciple of Maimonides. This is confusing because Halkin
(1950), Ibn Aknin's, pp.399-405 includes his proof of the two-person theory.

< Guttman, Philosophies, p.190.

w na owya "pipy 13Kk AT 2 qoe Sw mownn mwn® 17 aov

165 ny ,1976 ,11 772,

B Colette Sirat, A History Of Jewish Philosophy in the Middle Ages,
Cambridge, Cambridge University Press, 1990, p.206.

- Jacob Rader Marcus, The Jew in the Medieval World: A Sourcebook: 315
- 1791, Cincinnati, HUC Press, 1938 (reprint 1990), p.373.



After a quick presentation of these various positions, Baneth
mentions that the aim of his article is to settle the identity question once
and for all. Thus, he establishes a three-tiered criteria of sources in order
to decide which textual evidence should be given the highest weight. The
first type of source, which Baneth sees as the most valuable, is personal
testimony. This category can be divided into two subgroups. Initially, there

are the correspondences between the author and Rambam where the
name Joseph b. Judah (7711 12 OY') is used. The second subgroup is
composed of his own writings, where he also presents himself as Joseph b
Judah. The second type of source is testimony by his colleagues and
;:'Bntemporaries, The most important of these sources is Ibn ai-Qifti, a
friend of Rambam's disciple, who gives biographical details of his friend *
While some of the particulars in this description supports the one person
theory, "a good deal of the information in this source militates against the
utilization of the helpful material."* Baneth draws a sharp distinction
between the high value that he assigns to these two types of sources and

the final type of source: later testimony from writers who did not know the

figure(s) under consideration.

vy, p. 12-13.
s Halkin, Ibn Aknin's, p. 403.
12



Baneth then discusses the name Ibn Aknin. He notes that this name
does not appear at all in the first two types of sources. This name,
however, does appear in a large number of quotations taken from the
works of one of the two Joseph b. Judah's. In addition, the name Ibn Aknin
is included in the title of the Arabic version of a certain letter by Rambam to
his disciple in one 16th century manuscript. But, this name is not used by
an older and better manuscript of the same letter, nor in the tille of the two
translations of that letter *

Before presenting his reasons why the two person theory 1s the mast
convincing, Baneth entertains what he considers to be the only persuasive
argument which might be made on behalf of the one person theory
Baneth is impressed by the numerous coincidences between the disciple of
Rambam and the author of the works under consideration: both have
similar names and interests, both lived at the same time and spent part of
their lives in Morocco, both wrote poetry, and both had an association with
Rambam. Twice, Baneth remarks that these "coincidences" are
numerous.; in other words, it is easy to believe that they are more than
mere coincidences. Despite this acknowledgement, Baneth gives historical

examples of contempaoraries who had similar names as well as similar

3 vya3, p. 13.
13



interests. Likewise. it is not so surprising to find more than one learned
Spanish Jew during the 12th and 13th centuries sharing these admirable
interests and achievements.® The problem for Baneth with the one
person theory is that it relies heavily upon later writers who quote from the
writings of Ibn Aknin and then refer to him as the disciple of Rambam.*" In
Baneth's view, these sources are qualitatively weaker as proofs of the
identification.

The key arguments for the two person theory are presented by
Baneth in summary form He mentions that most of his arguments were
already presented by Eppenstein in Moses ben Maimon which appeared in
1914 * 1) The family names of each of these figures is different.
Rambam's disciple bears the appellation Ibn Shimon while our author is

refers to himself as /bn Ya'akov.* 2) The place names which follow their

= vyia, p.14.
B vy, p.15.
y: In Moses ben Maimon, Vol. Il, ed. J. Guttman, Leipzig, 1914.

= On page 16, Baneth traces the possible origins of the name Ibn Aknin.
Since Rabbi Ya'akov (apy) the Judge was the family patriarch, it is possible that
his name, which his descendants appended to their own names for added
status, is the basis of the name /bn Aknin (mpy 1ax). Itis interesting to note that
the name Ibn Aknin does not appear in the author's writings. Nevertheless,
Aknin might be a nickname for Ya'akov. Aknin, therefore, could have been
formed by dropping the Ya at the beginning of Ya'akov as well as the ov from the
end of the name, while adding another syllable -nin. In his footnote 27 on the
same page, Baneth gives examples of this phenomenon which occurs in
German (Hansel from Johannes, Lenchen from Helene) and in English (Lizzie
from Elizabeth). My suspicion is that this is also at work in the modern Hebrew
nickname 'ny which is short for pry.

14



names are also different. At the end of Ibn Shimon's name, one of two
names is also written: 27¥1R7 or 2721%K  In the case of |bn Ya'akov
(Ibn Aknin), either *7190 or 9¥"2 is attached to his family name

3) Ibn Shimon's paternal grandfather was called pPXMOK (Priy?), whereas

Ibn Aknin's paternal grandfather's first name was AoV, just like his own
first name. 4) There is a contradiction petween the writings of Ibn Aknin
and the famous letter to Joseph b_ Judah which is included in the
introduction to Rambam's 07212377 77 M. in Ibn Aknin's 70 190 which
was written in the West, he mentions all of his own writings. Yet,
Rambam's letter calls his disciple 71771 N9 without making any
reference to these books. Furthermore, in 70 190, Ibn Aknin argues
against Rambam without the humility proper for such a disagreement
between younger and older scholars. According to this argument,
Rambam's student, who was 25 years old when he set out for Egypt,
presumably would have phrased his disagreements in different terms.
Finally, in the text of Rambam's letter, he promises to reveal to his disciple
the secrets of the prophetic books using an allegorical approach. Yet, this
approach is the essential feature of the Commentary to 0wt =W, which

Neubauer claims was undoubtedly written in West Africa. This author,

15



therefore, was already well-versed in the "secrets” of these texts and not a
novice who needed schoaling and continued growth in this method
Consequently, Baneth concludes, it is absurd to think that Rambam's letter
is addressed to the author of this book. 5) Given the text of the poem
which Ibn Aknin recalls in his commentary to verse 8:6, it seems that
Rambam departed from the place where Ibn Aknin remained. Thus, Ibn
Aknin and Rambam probably met in West Africa (Morocco) prior to the time
when Ibn Aknin finished writing his Commentary. However, it is clear from
Rambam's letter in the Guide that he did not personally know his disciple
before his arrival in Egypt. Therefore, Ibn Shimon and Ibn Aknin were not
the same person.*

The gquestion which still remains is what was Ibn Aknin's relationship
with the Rambam. Basing his conclusion on an anonymous manuscript,
Baneth sees these two scholars as academic companions and
contemporaries. The manuscript, taken from a philosophic commentary to

Ecclesiastes and originally quoted by Steinschneider, reads as follows:

geanan ndun Mxeb [an vebn mn ek S7onbraan may R oaee
oxo3 nvn @ 93 571 Rabbi Joseph b. Aknin the Barcelonian %1
who was an academic companion of the Light of the Exile, the
Rambam 5+ throughout the time that he lived in Fez.*'

o Baneth's arguments which have been summarized here appear in vz,
pp. 15-20.
s vy, p. 20; In his footnote 51, Baneth defines =an mn%n as mwba =am

an academic companion and not simply a disciple.
16



The article on Ibn Aknin in the Jewish Encyclopedia is based on the
one-person theory and given the number of sources which wrongly identify
Ibn Aknin, it is easy to see why remnants of the one-person theory still
persist until this day. The Encyclopedia Judaica article was authored by

Halkin and therefore reflects the perspective of the two-person theory. The

o

i
opening lines of that article summarize what can be pieced together of Ibn

Aknin's biography:

(c. 1150-1220), philosopher and poet. Aknin was born in
Barcelona, Spain. Probably as a result of the Almohad
persecutions, he, or perhaps his father, moved to North Africa,
presumably Fez, Morocco, He remained there until his death,
notwithstanding his ardent wish to go elsewhere so that he could
practice Judaism openly...He may have been a physician by
profession - he certainly was adept in the subject.*

Elsewhere, Halkin reaches the conclusion that Ibn Aknin's Song of Songs

“commentary was written after 1185 and that at that time he was still in

wd 3

Fez.

TEwke

Like Ishodadh, Ibn Aknin also indicates that the literal approach to
expounding D wn W was still being employed by his contemporaries.

In his Epilogue, he relates a story about a certain doctor who was scorned
by Abu-l-Hasan Meir ben Kamniel for explaining the meaning of The Song

of Songs to the Almoravide King “Ali ibn Yusuf Ibn Tashifin according to the

“ Halkin, Encyclopedia Judaica, p. 501.
3 Halkin, Ibn Aknin's, p. 404.
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literal approach.*

Ibn Aknin's view towards the literal interpretation of Shir HaShirim in
particular is mixed. He wants to distance himself from the Christians who,
generally speaking, not only shun the literal interpretation of the Bible, but

also reject the commandments found therein. However, he is in oppositian

to the Islamic ari't-hropgmgoFﬁﬁis[g who restricted themselves to the literal

understandings of their sacred te)-cts')‘5 Faced with these tensions on either

side, it is understandable that Ibn Aknin wished to go beyond the literal
meaning of The Song of Songs while at the same time expressing his
reluctance about presenting the literal meaning of these Biblical verses. In

his prefatory remarks, Ibn Aknin declares:

I have set as my goal to clarify the inner secrets of the verses of
own YW The Song of Songs as well as its implied meaning
according to the method of our Sages of blessed memory since,
God forbid, its intention cannot be love, youthfulness, and
overindulgence. Indeed, these things are inconceivable since this
poetic work had been uttered by the Holy Spirit just like Psalms,
Ecclesiastes, and the prophetic books which follow his noble
book...If its aim were according to the literal meaning of the words,
it would not be right ta consider it among the revered books, not to
mention the rest of the Writings uttered by the Holy Spirit.

He then makes the point that the literal level and its praise of eroticism

would have been contrary to the wisdom which God granted Solomon.

“  Ibid, p. 391.
> Sirat, p. 208.
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Despite this negative assessment, Ibn Aknin does ascribe a purpose to the
literal level: it attracts the masses who after studying it will come to
appreciate its deeper meanings. Furthermore, even though Ibn Aknin
describes the first level of his commentary as a grammatical presentation

without making any reference to the literal meaning of the text.

~thave compiled in my presentation its morphologies and
explanations-according to the principles (of grammar) which they
have set for us,

in reality, the first level of his commentary to The Song of Songs reads like
a complete literal chronicle of a love affair between the two lovers.

Hence, the philological and grammatical notes of ibn Aknin are
closely linked to the literal approach to The Song of Songs. This is parallel
to what was observed in Ishodadh's commentary.

Ibn Aknin's commentary contains three levels, just like Ibn Ezra's Shir
HaShirim commentary.“ While Ibn Ezra's three levels focus on language,
the literal meaning, and the Rabbinic approach respectively, Ibn Aknin
groups the grammatical and literal in the first level, dedicates his second

level to the Rabbinic approach, and saves the third level for his innovative,

i See Richard A. Block, "Ibn Ezra's Commentary on the Song of Songs,"
Rabbinic Thesis, Hebrew Union College-Jewish Institute of Religion, 1982. In his
Epilogue (lbn Aknin, p.499), Ibn Aknin remarks that he read Ibn Ezra's
commentary and was not particularly impressed by it.
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full-scale philosophical explanation of the Song as descriptive of the love
between the Active Intellect and the rational soul. |bn Aknin sees this third
level as the apex of his commentary and even allows it to enter into his
other two levels. *" Ibn Aknin expresses his pride in his innovation in his

closing remarks to S.O.S. 8:4 (level three):

< __lam grateful to the Exalted God for enlightening me with wisdom
and atlowing me to gaze upon the secrets which nobody else had
perceived until now. Thus, | say that were my commentary to
come into the wise Solomon's possession, he woulo know that |
have understood the words (of the Song of Songs) according to
their secrets and have extracted the inner sense from the outer
husk of its words. Indeed, he would thank me for this and invite me
to teach its wisdom using (this commentary), seeing that | am the
first to do this as well as the worthiest person (for the task).*®

Most descriptions of Ibn Aknin and his works either focus on his
philosophical ideas or analyze his curriculum of Jewish study.” Halkin
however. is one of the few authors who pays any attention to |bn Aknin as
a grammarian. Summarizing the basic structure of Ibn Aknin's first level,

Halkin notes that Ibn Aknin:

=l Halkin, Ibn Aknin's, p. 408. See the Commentary to S.0.S. 6:4 as an
example of how Ibn Aknin explicitly includes his third level in the first level.
There is at least one occasion of the first level being included in second level,
see |bn Aknin on verse 8:13 (p. 482; p. 124b, line 27).

“ Ibn Aknin, p. 422 (lines 14-17). Plessner, p. 95 challenges Halkin's
translation of x32 x%x 2 % = =2 o uxw (that | am the first to do this) and
instead suggests that Ibn Aknin is claiming that he is the person best suited for
this task. Note: the Arabic =5vn should have been rendered as =%, to teach.
" Marcus, p. 374-7 has excerpts from Tibb an-Nufus which detail Ibn
Aknin's proposed course of Jewish study, beginning with Reading and Writing,
then moving into Torah, Mishnah, Grammar, and other basic text studies. The
highest level of this educational plan is the study of Metaphysics. In many ways,
this curriculum resembles Ibn Aknin's structure in his Commentary,
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is exceedingly generous with grammatical elucidations. In every
verse the words, whether nouns or verbs, are analyzed into ther
component parts, the root is classified, and the construction is
described, When a construction is unusual or difficult, he resorts to
various expedients to resolve or explain it, and adduces parallels
from the Bible to support his solution.™

Mare often than not, Ibn Aknin's grammatical remarks are verbatim quotes
from Ibn Janah. In his Introduction, as well as his Epilogue, Ibn Aknin
ac#g_pswlceckﬁhgrammarians such as Ibn Janah, Hayyuj and others who
w;ere his predeces}r\ In reality, Ibn Aknin's grammatical notes serve as
an anthology of the‘vieivpoints of the grammarians that he cites. He wants
to teach Hebrew grammar to speakers of Arabic by framing the discussion
in terms that they can easily grasp. He makes references to Arabic
grammar and usage.”’ At times, his explanations underscore his

readership's lack of familiarity with the basics of Hebrew. For instance, in

his grammatical analysis of S.0.S. 4:10, Ibn Aknin states:

<=7 your love is plural and not a dual, with the = dropped because
of the construct with the second persan singular objective
pronominal suffix.

A few lines later, Ibn Aknin offers the same description for the word 7anw.

For Ibn Aknin and his Arabic-speaking readers, such a form could only be a

dual. Most of the time, Arabic forms its plurals without the use of suffixes.

- Halkin, (bn Aknin's, p. 413.

5‘ See Ibn Aknin's Commentary on S.0.S. verses 2:1 (his discussion of the
word mww), 2:15 (his discussion of the x in wnx), 4:5 (his comparison of
Hebrew and Arabic methods of showing emphasis), 4:13 (his explanation of
o), and 8:3 (his discussion of the 5).
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Consequently, there is no final © which drops when pronominal suffixes
are suffixed to Arabic plurals Therefore, it is possible to deduce from Ibn
Aknin's notes that he was writing for an audience embued with notions
from Arabic usage and much less comfortable with the rudiments of the

Hebrew language. In Tibb an-Nufus, Ibn Aknin makes his point explicitly:

Due to the difficulties of exile, our Rabbis used to say: Exile atones
~——.___fortransgression. Exile also causes the Hebrew language to be
)men‘ indeed, its entire treasure is preserved for us in
Scriptures alone. The language of the Mishna, Talmud. and other
Rabbinic dompositions is not pure Hebrew but rather a composite
of different languages.™

Even though Ibn Aknin does teach some of the principles of Hebrew
grammar and usage in addition to vocabulary, his ultimate goal is to
provide his reader with the tools to read the text properly so that his

philosophical commentary can be understood.

The Sufi Connection

As mentioned earlier, Ibn Aknin lived part of his life under the
oppressive reign of the Aimohads. During that period, according to his own
testimony, he was forced to live as a Muslim.** Modern scholars generally

devote only a few words to this aspect of Ibn Aknin's life. However, the

@ reba, nsanb, p. 105. (Quote taken from Tibb an-Nufus, p. 143a).

5 Ibid., p. 103ff, Also, Ibn Aknin, p. 360-1. In the second level of his
commentary to 7:1, he explains:"The Community of Israel answers:...therefore, |
am concealing my obedience to You, accepting their religion in public, because |
fear them."
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following question should be addressed. how did this experience influence
his writing and his understanding of Jewish texts in general, and The Song
of Songs in particular? Furthermore, are there particular Muslim religious
ideas with which Ibn Aknin was not only comfortable but which he also
personally adopted during the time of his close association with Islam?
___Inboth his Introduction and Epilogue to the Commentary, Ibn Aknin
: .rlefers c-l-evam grammatical and philosophical predecessors.™ As an
\
Andalusian philosopr‘;er, intellectual, and teacher, Ibn Aknin could easily
access and quote from these sources. This also applies to Ibn Aknin's
other writings. For example, in addition to other sources, Ibn Aknin quotes
extensively from Socrates and Galen in his Tibb an-Nufus. Halkin devotes
a significant portion of the introduction to his English translation of Tibb
an-Nufus discussing these sources.” Yet, it is Paul Fenton who has called
particular attention to an aspect of Tibb an-Nufus which Halkin only

mentioned in a footnote:

Ibn Aknin freely quotes the sayings of early mystics such as
al-Gunayd (ob. 910) and Ibn Adham who he calls respectively "the
Elder of the Community" (shaykh at-ta'ifa) and "the Perfect Saint"
(ar-ruhani al-akmal).*

24 Ibn Aknin, p. 501.

= Halkin, Classical Material, p. 38-65.
- Paul B. Fenton, The Treatise of the Pool, al-Magala al-Hawdiyya by
Ovadiah b. Abraham b. Moses Maimonides, Londres, The Octagon Press, 1981,
p. 3.
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It should be noted that the opening and final passages of Tibb an-Nufus
are linked to these two early Sufi mystics.”

Fenton, whose Master's thesis at I'Université des Sciences
Humaines, Strasbourg was an analysis of the Muslim sources of Ibn
Aknin's Commentary to The Song of Songs,* also draws the parallel

between |bn Aknin's commentary and Sufi literature:

‘_‘___\\\
==

. The allegorical commentary of the Song of Songs composed In
) Arabic by Yosef Ibn Agnin...reads very much like a Sufi treatise on
— the love of God Indeed, the definitions that he gives of love are
culled from al-Qushayri's Risala, a basic Sufi text book.™

To understand why it would not be odd for Ibn Aknin to have reflected Sufi
concepts in his writing, a brief analysis of Sufism is necessary.

Islamic mysticism, or Sufism, began to flouristi within Islam in the
mid-10th century C.E. Prior to that time, asceticism was practiced by
individual Muslims who were more interested in living the simple life than

actively seeking out "poverty and mortification."*

" Halkin, Classical Material, pp. 67, 147.
9. Paul B. Fenton, “Les Sources Musulmanes du Commentaire Arabe de
Yosef Ibn Agnin sur le Cantique des Cantiques,” Mémoire de maitrise, présenté
a I'Université des Sciences Humaines, Strasbourg, 1973. While this thesis is nnt
referred to in Fenton, Treatise, it is included as a bibliographical reference in the
French volume Paul B. Fenton, Deux Traites de Mystique Juive, Lagrasse,
Editions Verdier, 1987.

= See Fenton, p. 3 as well as his own footnote 6 where he cites - lbn Aknin
p. 258 and Risala, Il, p. 614-5. He then continues: "Vajda had suggested (REJ,
CXXIV, p. 187) Daylami's “Atf al-alif as a source for these definitions."

i De Lacy O'Leary, Arabic Thought and Its Place in History, London, Kegan
Paul, Trench, Trubner & Co., LTD., 1922, p.186.
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Sufism is far from monolithic, indeed, it is comprised of various
orders which represent a full spectrum of ideas and practices *
Nevertheless, it is possible to distinguish three major ideas which are

universally common to all adherents of Sufi teachings:

(i.) God alone exists and is the only reality Everything else is
elusive. Man's rational soul is capable of approaching this
reality. The Sufis , like the neo-Platonists, ascribe greater

) value to immediate intuition by the rational soul than to the use
""‘\Ic;f arguments, and likewise place direct revelation above what

s ordinarily described as reason. This results in a preference
fo} ecstatic or spiritual experiences.

—4ii.) Evil is not real, and is merely the inevitable result of the
mingling of reality (the First Cause, who is entirely good) with
unreality.

(ii.) The aim of the soul is union with God - tawhid. This is the
basis of Sufi ethics, for the summum bonum is defined as the
union of the individual soul with God, and all is good which
helps towards this, all is evil which retards it *

Sufism was already a mature movement during Ibn Aknin's lifetime.
Spanish Jewish writers who predate Ibn Aknin - Ibn Gabirol (d. ¢.1037), Ibn
Gayyat (c. 1038-1089), and Yehudah ha-Levi (1075-1141) - all show signs
of being influenced by Sufi ideas. Bahya Ibn Pakuda's Duties of the Heart
serves as an explicit example of the contact that Spanish Jewry had made

with Sufi thought.®* Sufis, like the Jews of Spain during Ibn Aknin's lifetime,

« Peter J. Awn, "Sufism." The Encyclopedia of Religion, ed. Mircea Eliade,
New York, Macmillan Publishing Company, 1987, pp. 119-121.

» This passage is @ summary using both paraphrases and direct quotes
from O'Leary, pp. 198-201.

i Fenton, Treatise, p.2.

25



had a history of being subjected to Spanish Muslim intolerance. Twice,
Sufi books were set aflame in Cordova near the Great Mosque because
their contents were seen as threatening to the Muslim religious
establishment as well as to the stability of political institutions. In 861, 30
years after the death of Ibn Masarra, the leader of the first attested Suf

_—__movement in Andalusia, crowds witnessed the burning of his books. 155

m works of al-Ghazali were also destroyed in a public book

,J
burning.® —

Despite these negative manifestations, Sufism had progressed
greatly from its first ventures on Spanish soil. This was due, in large part,
to the pilgrimage, hajj, which countless Muslims would make each year
from Spain to Mecca. While in Mecca, or in their subsequent travels in the
East, these Andalusian and Western Muslims would most likely have
interacted with mystics from the East who enlightened them with current
Sufi thinking and practices.®

Spanish Sufism reached an apex in the late 12th century with the
teachings and writings of Ibn “Arabi. He is credited with his exceptional

organization of "Sufi theory into a coherent whole with solid metaphysical

M Ibid., p.3.
o5 Claude Addas “Andalusi Mysticism and the Rise of Ibn “Arabi" in The
Legacy of Muslim Spain, ed. Salma Khadra Jayyusi, New York, E.J. Brill, 1992,
p. 910.
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underpinnings "* Additionally, he provided a new focus for what had been

the primary purpose of the Sufi way of life

Many early Sufis described the path as a growth in loving
union between a soul, which retains its essential
independence, and the Beloved who, while being the source of
creation, is distinct from it. For Ibn “Arabi and his followers,
the goal is not primarily love but wisdom, to move from the
illusion of plurality to the gnostic insight that one has always

= been, and will continue to be, totally united with the source of
Nbeing &

/
Two major styles of Sufi literature are worthy of mention at this point.

Initially, of the various types of Quranic commentary, the Sufis favor the
approach which aims at divulging the inner meanings of the text. The
description of this preference in The Encyclopedia of Religion is

reminiscent of Ibn Aknin's own exegetical purpose

Of the two traditional methods of Qur'anic exegesis predominating
in Islam, tafsir emphasizes the exoteric elements of the text:
grammar, philology, history, dogma, and the like, while ta'awil
stresses the search for hidden meanings, the esoteric dimensions
of the Qur'anic text. It is among the Sufis (and Shi'i Muslims) that
ta'awil has found special favor.

The second type of literature characteristic of Sufism is the guide book or
manual. The writings of the most outstanding Sufi teachers are often
turned into manuals.® These "training guides” served the dual purpose of

guiding new initiates while at the same time exposing the larger Muslim

o Awn, p. 115.
= Awn, p. 116.
- O'Leary, p. 198.

27



public to Sufism, thus presenting a positive argument for the legitimacy of
Sufism. Sufi manuals often take the form of a teacher offering wisdom and
insight to a student.® All Sufi guides, however, have as their "common

objective"

to analyze in depth the various stages and states that make up the
Sufi path. Stages are considered by spiritual writers to be levels of
permanent growth in the mystical life; states represent the more
transient emotional and psychological experiences associated with

\J\lhe various stages. The process.. resulted in the creation of a
s'qohisticated technical vocabulary that provided a basis for
common discourse among Sufis of every generation.”™

Even in his first level of interpretation, Ibn Aknin uses many terms
which fit within the domain of this technical vocabulary of Sufism. He
exhibits a concern for these stages and states and even offers one
commentary which might be compared to a Sufi program.

Some of the Sufi terms which are used by Ibn Aknin in the first level
of his commentary appear in the following list:

Introduction: "UK12 esoteric, inner secrets and TTIXY'U exoteric, literal
meaning. The Sufis often make this distinction between internal and
external concerns.

1:5 121 - remembering, mentioning. Dhikris a Sufi spiritual exercise

which involves saying one of God's names over and over again.

- Awn, p. 110.
10 Awn, pp. 110-1. | have added the bold letters for emphasis.
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1:6: DRYNK joining. union; his description recalls the hardships that a Sufj
has to undergo in order to be united with God under the guidance of his
Shaykh.

1:8. DKXM - state; the different states which the Sufis attempt to attain.

2:15 S¥1 union, as in the union with the Divine.

o

39 RY_inner oircle. like the Hebrew ©om

5:4. Poem: C‘)-Er\.fmutuar longing - mine for him and his for me - had become
exhausting. Again, he outline the hardships which are part of the process
of attaining unity.

6:2: Xm0, Hebrew wIND secluded.

6:5. 119 captivated, fascinated, infatuated.

6:7. 1K7'2T1 separation.

6.11. X2 to be alone - one of the stages in Sufi exercises; MK>'2
Isolation.

7:2: 19’2 to be hidden

8:4 SUFI PROGRAM - outlines the stages of her situation: "searching,"

“capture," "closeness,” and "union.”
8:11 Notion that garden is for pleasure and relaxation, joining together and

being alone there.
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Observations on Halkin's Text

A. S. Halkin no doubt toiled for many years in order to provide
scholars and students of Jewish thought alike with this important and
previously unpublished commentary His numerous articles on Ibn Aknin

helped to synthesize the information which he had gleaned from the

—

writinmonant medieval thinker, but more importantly they have
earned Ibn Aknip the credit which had eluded him for generations.

In his introduction, Halkin outlines the various manuscripts which he
used to piece together the text which he translated.”" In one sentence, he

humbly summarizes the experience of editing these manuscripts:

Swp a0 ITys veawT navay noxSn The task of editing the Arabic
text was difficult. @

This is no doubt an understatement. M. Plessner and G. Vajda, who wrote
separate critiques of Halkin's edition of Ibn Aknin's Commentary, both
acknowledge the magnitude of Halkin's efforts as well as the extraordinary
difficulties which he faced in producing such a volume. Vajda™ points out

that nearly fifteen years had elapsed since Halkin announced in his article

d Halkin in Ibn Aknin, p. v.

. Halkin in Ibn Aknin, p. r.

e Georges Vajda, "En Marge Du «Commentaire sur le cantique des
cantiques» de Joseph Ibn “Agnin," Revue des études juives, v.124, 1965, p. 185.
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Ibn Aknin's Commentary on The Song of Songs (1950) “a forthcoming
edition and translation of the commentary"’™ until such a book was finally
published.
Vajda's review of Halkin's work is largely devoted to correcting
specific translations offered by Halkin as well as suggesting his own textual
~——emendations. Plessner's article critiquing Halkin's work not only describes
the book's coﬁt{;-nts and the structure of Ibn Aknin's commentary, but it also
points out a“s’efies of problems inherent in Halkin's edition of the text which
are bound to be frustrate its readers. Among Plessner's numerous points,
he notes that Halkin's citations are almost exclusively in Hebrew as
translated by Halkin. This is problematic because he does not follow a
particular standard and many of the authors and titles that he brings in as
references are usually written using Latin characters. Furthermore, Halkin
does not offer a bibliography and often his footnotes give incomplete
citations. The result of these two factors is that tracing secondary sources
using Halkin's notes can be an unnecessarily painstaking endeavor.”
Plessner also points out that Halkin tries to solve textual problems by
means of his translation. Sometimes he succeeds, while other times he

does not. In Plessner's view, Halkin should have pointed out the textual

S Ibn Aknin, p. 420.
2 Plessner, pp. 93 and 96.
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problems in remarks and not forced his own interpretation upon the reader
who might not have the training in Judeo-Arabic necessary to identify such
problems. He fears that the reader might confuse Halkin's reading of the
text with the actual intention of Ibn Aknin.”® Finally, he draws particular
attention to the difficulty of locating individual verses within the
-‘cm Halkin does not number the verses from D™wn W in his
edition. In fgaft) only the chapter number appears at the top of each page.
For this reason, the reader who is only interested in locating Ibn Aknin's
commentary on verses 4.1, 7:3, and 8:7 will find that this takes a
considerable amount of time, patience, and a willingness to flip back and
forth between the many pages of this sizeable edition. To help ease the
process of locating the beginning of Ibn Aknin's explanation of a verse,
Plessner included the following chart in his article.” The pages listed
correspond to the Judeo-Arabic text. The Hebrew commentary appears on
the following odd numbered pages. On each page of Judeo-Arabic text,
Halkin provides the manuscript folio pages and an enumeration of the

individual lines of text. The Hebrew translation does not have a

corresponding line numbering.

w Plessner, p. 97.
o Plessner, p. 94.
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11 20 39 156 6.4 314
1:2 22 3:10 160 6.5 316
13 26 3:11 164 66 322
1:4 32 6:7 324
1:5 36 4:1 170 68 330
16 40 4:2 174 6:9 342
1.7 42 4:3 176 6:10 344
1:8 46 4:4 182 6:11 352
1:9 50 4:5 184 6:12 356
1:10 52 4:6 188
1:11 56 47 192 71 360
1.12-15 MISSING 48 194 7:2 362
116 58 49 202 7.3 364
TN 60 4:10 204 74 370
4:11 208 75 372
21 Y 62 412 216 76 374
22 ./ @62 413 216 77 378
23 64 414 222 78 380
2:4 68 4:15 224 7:9 382
25 70 4:16 230 7.10 384
26 72 7:11 388
2.7 76 5:1 244 7:12 388
28 B2 5:2 260 713 392
2:9 86 53 264 714 396
2110 88 5.4 268
2:11 90 55 270 81 400
2:12 92 56 272 B2 402
213 94 5.7 274 8:3 406
2:14 98 5.8 278 8:4 412
2:15 102 5:9 278 85 422
2:16 106 5:10 282 86 428
2:17 108 5:11 284 B:7 436
5:12 288 88 444
31 114 5:13 292 8:9 448
32 116 5:14 294 8:10 454
33 118 5:15 300 8:11 460
34 122 516 304 8:12 472
3:5 126 8:13 480
36 128 6:1 308 8:14 484
37 148 6:2 310
38 152 6:3 312
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After working with this text for the better part of one year, | feel that it is
necessary to express my personal thanks and appreciation for Halkin's
work.

In his first level, Ibn Aknin's writing style is anything but terse. From

Halkin's own testimony, we learn that Ibn Aknin, in:

= the rambling style of Arabic writers,...conserving neither space nor

H‘”\?ergy...‘talks at length about everything which appears interesting
him and has some justification for its inclusion.™
\

Thus, it is not surprising that the process of rendering a Hebrew translation
for such a text, in addition to editing the manuscripts took Halkin the better
part of twa decades. By making this text and consequently the life and
thought of Ibn Aknin accessible, his work should be judged as monumental
and invaluable from the perspective of Jewish scholarship.

But, having noted this, | must agree with both Vajda and Plessner
that Halkin's volume contains many difficulties, even for the experienced
user. Furthermore, there are a number of mistakes within the text itself

which impede its clarity. Some of these mistakes were corrected by Halkin
in his section of D pn (pp. 521-3). Others have not been detected and |

have made reference to them to the best of my ability in the course of my

English translation. For example, in verses 2:5 and 2.9, Halkin translates

" Ibn Aknin, p. 413.
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the words ©9¥n and NnYYK as NyT1 she knows. Both of these forms,
however, are |V stem conjugations of ©5¥. Thus, Halkin should have

translated these verbs as Ty she makes known, informs, tells, or
explains. In addition, on a number of occasions, Halkin gives an incorrect
Biblical citation. These have been corrected without mention in the English

.ﬂ-tﬁﬁgl_gﬁo&i As for the Judeo-Arabic text, even a cursory glance at
Halkin's volumé reveals that it too contains many difficult readings.

Given the difficulties of Halkin's edition, it is reasonable to bring up
the following question: Should Halkin's edition be revised and
republished? In order to undertake this project, the original manuscripts
which Halkin examined in the years preceding 1950 and until 1964 would
need to be reexamined and even republished. It would be beneficial to
have a critical edition of Ibn Aknin's commentary which pays attention to
the remarks outlined above and also provides an easier critical apparatus

than Halkin offers. Such a text could then serve as a basis for translations

and further analysis.

o It should also be noted that the abbreviations used for Biblical citations
throughout this thesis follow the list of abbreviations in Francis Brown, el. al.
Hebrew and English Lexicon of the Old Testament, Oxford, Clarendon Press,
1977, pp. xiii-xix.
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During the course of preparing the English translation of Ibn Aknin's
commentary, | fluctuated between the two texts offered by Halkin. |
originally planned to offer my translation based exclusively on Halkin's
Hebrew translation. Yet, due to the difficulties in that text, | began to rely
Ibn Aknin's original Judeo-Arabic text. As | endeavored to finish my

I;__,_.H__‘t_[sglﬁs_!‘ation, time constraints dictated that | not translate all of the text of Ibn
Aknin‘%ﬁ;\ne Therefore, selections from Chapters 5 and 7 do not
appear in this édition. Likewise, due to a lack of time, | again referred to
Halkin's Hebrew translation as my primary guide. Nevertheless, | often
checked Ibn Aknin's original text in order to resolve difficult readings.

Consequently, my translation relies on both Ibn Aknin and Halkin for its

structure.
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Now, the elucidation of 1" Xw nxw,”” which means the highest praise
O, our Lord, help me with Your mercies, Amen and Amen.

__‘_,ﬁ__He’B also composed 1XYW NAKW, which means the greatest song - that
‘is to say, the ha’ghesrprarse - in verse, having learned this style from his father
Yet, neither the name of the Lord, nor the name of God appear init. There are
varying opinions concerning this.

The blessed interpreter™ together with those who follow in his footsteps
consider it to be about Pharaoh's daughter. Solomaon wisely married into all of
the royal families around him, not on account of his lusl, but rather (1) to give
himself, and by implication, his people, respite from wars, and (2) so that there
would be an opportunity for him to build the Temple of the Lord and a palace.
That is why he married Pharaoh's daughter  Since she was black like all
Egyptian and Cushite women, the good-looking Hebrew men and women

together with the other royal women ridiculed her because of her ugliness, her

16

Two versions of this text were consulted for this English translation. Ceslas Van
Den Eynde, Vol. 229, Tomus 96, pp. 219-224, and Sebastian Euringer, trans. and ed.
"Des Is'odad von Maru Kommentor Zum Hohenleid" in Oriens Christianus. Dritte Serne
VI, 1932.

e Ishodadh's text has pw nmxe.

Solomon

Theodore of Mopsuestia

T
n
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short height, and her black color In order that she would not be upset mentally
and so that no enmity would be sown between him and Pharaoh her father, he
specially built for her a house adorned with precious stones, gold, and silver.
Furthermore, he composed this song in verse about her. They would always sing
it during wine bangquets to honor her and to declare that she is black, yet beautiful

and befoved oM~

However, Gregory o\ Nyssa, Saint John Chrysostem, and others do not
agree with this. Rather:ﬁey claim that if this song is about Pharaoh's daughter,
then why is it included in the Holy Writings which are members of the one body of
Divine providence? So, did he compose this song in order to honor her and
praise her, or to blame her and condemn her? And, if one should say "in order to
praise her," then indeed there are quite a few unflattering statements found within
it. | met the watchmen who patrol the town, They struck me, they bruised me.
The guards of the walls stripped me of my mantle, etc. 5 7) Also, | say: Let me
climb the palm, let me take hold of its branches, etc. (7.9, Waa;. she a whore who
wandered around at night in the market and in the broad places? Or was she a
deranged woman who climbed palms and trees. Consequently, if because he
called her and named her black - | am dark, but comely. O daughters of
Jerusalem, etc. (115) - then, based on this, it is reasonable that it was written
about Pharaoh's black-colored daughter. However, a little later he calls her a
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Shulammite who is clear-skinned and ruddy (s-10), and further on, Turn back, turn
back, O maid of Shulem!™ etc. (7 1).

Hence, these are the ones who expressly interpreted it as being about the
Messiah and the universal Church. Similarly, Solomon composed and created
the Psalm My heart is astir with gracious words (Ps 45 2) so that the theme of the

two of them is really one. The groom symbolizes the King Messiah, the bride

represents the chmn\on refers to peace, and the daughters of Jerusalem

/

and the maidens stand for-the souls. Likewise, the verse: We have a little sister
whose breasts are not yet formed, etc. &8, Sister means a soul which is a
relation of the spiritual beings. Breasts which are not yet formed means
contemplation and practice from which it is deprived because of her sins and
because of its confinement within flesh. Thus, the remark when she is spoken for
- on the day that she will be judged. The reference that she is black is at the
beginning because a sin resembles blackness. By the laver of holy baptism and
by the approved manners of life, along with the other things that they bring, she
was transformed from her ugliness and her blackness to the whiteness of
righteousness.

Others interpret it as being about God and the community of Israel, like the

Jewish approach.

" Thus, she is from Shulem, and not from Egypt.
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These three aspects were expounded by Orthodox teachers. In order that
it will not appear that | am a destrayer of our spiritual fathers, | shall leave this
song to their sophisticated criteria which can be chewed by their iron molars and
interpreted by all of their Attic tongues. |, however, shall elucidate only the

difficult readings contained in it.

S i

s -

Rr91111."" When gold is melted and poured over silver  Xr'%1 - fine rods of
silver four fingers long with which women emboss hair or plaits of hair, In

Persian, IK27D

Y172 1112). Thatis, nardin, because it is made up of many spices. Nevertheless.
it is called nardin since the nard plant attracts everyone by its enjoyable scent.

Mary poured this cintment upon our Savior's feet

The words ™17 K192127 K910 (1:14)° means your fragrance is as enjoyable as the

henna blooms in a place abundant with water. Others apply it to the cypress

H. mps.

£
s John 12:3.
o H. »m7 =37 Sawx.
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here. This is not the local plant which we call henna, but rather it is a plant

having a fine aroma which is called by this (name) there Others - grape

blossoms.

The words 72 7v* - it is a place, abundant with vineyards and vegetation. This is

Jericho.

e ——

\_

—

N2 NP 0¥ (1161 1rﬁ_lamely‘ he installed a roof.

RPALRT RPAY (117)% - carved and connected boards which are skillfully affixed to
the ceiling, serving as ornamentation and decoration. Xp1Up refers to a tree

which has abundant leaves and fruit. We call it 15 *

R¥1w mwiw 2 1™ which appears in the Sharon region and resembles a rose

3

H. =5 pyv.
= According to the critical edition of S.0.S. in the Peshitta (J. A. Emerton, ed. Song
of Songs, in The Old Testament in Syriac: According to the Peshitta, Sample Edition:
Song of Songs - Tobit - 4Ezra, Leiden: E. J. Brill, 1966), verse 1:16 ends with the word
mys and verse 1:17 commences with the words 1z snap (Ishodadh's text has 2
nmp). Ishodadh's rendering of this verse assumes that my-, being read as ny-, is a
3ms Perfect verb and not a ms adjective.

- H. @nia wem.

n% (almond) is Arabic for the Syriac xnb.

H. ywn rbyan.

K7

RE
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xpn1y naww® which are also called royal lilies. This is narcissus.
In the Masoretic text, instead of % 72y K>Tan he designed a tower for

her (38, K19 appears. This means a large couch, and is more accurate.

The verse 1'2'M2 1"M213 "NW encircled by sixty warriors (37)" - He did not

P

establish this by countifwg whm_in Scriptures.

\n
|

Yhe words 2pnw 11 125 41 - a reference to silence and serenity.

K117 20y Your eyes are like doves™ - since this bird possesses beauty

naturally as well as gentleness, serenity, simplicity, and love for people.

K177 XYY 42 - this is what he calls the exterior peef® which resembles a

rose.

By

H. opryn mww.

v H. %% nwy pmex.

? Ishodadh's text has nw instead of pnw. H. 220 omai oww

L H. n=y¥5 wwan. pnw is used to translate veil, however, Ishodadh offers his
explanation based on the root of this word; pnw = to be silent.

- H. o paw.

e H. pran mbe.

of the pomegranate, which is likened to the brow.
43
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R2N 4 4" - like the many colored material which nowadays is called xan ¥
RTI¥1 K570 (434 4 - They refer to the same thing. K577 is the nape of the neck

while KMY is the front of the neck.

KI2K 4 ezisinterpreted as settlers.

e

s

\ s
)

"Y1 KM 414y - They are tree saps which are hot.

K1 - has a scent of perfume in it.

1R - here, he refers to incense; not that one which is called 37727y, but
rather a type of fragrant wood which when placed near a boiling vessel, cools it
down and when placed within bath water, immediately ccols it down. This is what

was mixed in the holy oil. (Ex 30:23)

H. nyabn.
Girdle. The Arabic word nan means a wajstband.

x57p is for the Hebrew np~, while x~y is the same as the Hebrew =xiy.
H. mmnk.

H. mbmxy 2.

H. np.

H. pmp.

Cinnamon in Persian,

97
%

100
101
102
103

44



Likewise, XK1912'™ 4 13)is cool.

108

17717 - hot. There are those who say that this tree is the 177,
K12 (4:14)™ - mild."”’
=

B

KM Kpaw (512).'* Thisis w?at he calls the watercourses or the canals and the

ditches which are formed b?shepherds for their flocks or by gardeners.

KN22wn (513 - This is what he calls the place designated for starting seeds.

K5'907 KMDn7 (s 14) - @ hollow vessel. X500 is blue and when mixed with ivory

is very beautiful.

A small mound (7:3)""

0 H. omes.

W H. o

e H. ooma.

W A mixture of hot and cold.
e H. om pibx.

il H. naay.

) H. oo nebyn,

l Van Den Eynde, p. 246, footnote 2: This is a hapax in the Peshitta. It translates
the Hebrew word mmay. Since there is no point of separation after this Syriac word
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This is the cedar tree (7:5) which is dependent upon on a stream of water, '™

Regarding the words K77 KW (1:3),'" the Septuagint says poured oil of

myrrh. This is a mixture of many plants. One of them, called 1773, has a
fragrant scent which pervades them. And it is called oil'™* according to its

classification.

e

The Septuagint says the fatticework of windows instead of KNy (29"
K191 (114)" - in other words, henna. (OQthers:) this is the grape blossom.

The noun KpY (110)" implies roundness. Attimes, itis applied to a colt whcse

neck takes the shape of an arch when it looks at its feet. Also, places which are

= Van Den Eynde, p. 246, footnote 2: This is a hapax in the Peshitta. It translates
the Hebrew word =»ny. Since there is no point of separation after this Syriac word
(xrmn), this sentence is unintelligible. Euringer cuts this phrase after the third word and
translates: The mound is a mystery. This is rejected by Van Den Eynde who sees
textual problem as a lacuna of the manuscript. Perhaps the copyist was distracted and
left out a few phrases.

""" Van Den Eynde, p. 264 (footnote 3): It seems that the word which is being
explained has dropped. He supposes that this is king, and that the commentary
considers royal purple as a metaphor designating the cedar's foliage (compare this ta
Numbers 24:6).

M H pn v

" And not extract.

i Hinges. H. manmn.

s H. =pam.
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by the sea and are curved like an arch are thus called. With steep, round shores

and water entering their bay, they are suitable as harbors for boats.

The words 1aKN7 11192 (42)"* mean that they bear twins.
Regarding the phrase 71 mM =0 w1 12 @8),'" it is said that the source of the
Jordan riyer fiows from these two mountains

)
The name KMMYW (7 1;‘5?5 explained in three ways, (1) perfect, (2) full of peace.
or (3) vexed Here, it means vexed. That is to say that she was angered at her
beloved because of his provocation of the people who were oppressing her due

to her ugliness.
K792 (712)% - @ hamlet.

"INV (8:5) - waking from slumber.'#

1mn
118

H. own.

H. mmxnn 8%

" H e e wres.

B H. nmbwn.

B H. omea.

12 |n Syriac, vy verbs in binyan Qal are stative. In order to make them causative,
binyan Aph'el is used. Perhaps the use of binyan Pa'el here bothers Ishodadh because
the Aph'el should have been used. The Hebrew employs the Polel (1), Syriac
does not have such an option, so binyan Pa'el was utilized. Ishodadh’'s remark implies
that the Pa'el here is intensive.
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RX9My (814 - a young stag which destroys snakes. Just as, with its voice and its
breath, it removes them from their holes and kills them, so too shall you annihilate
all of your enemies.

APK YTIIKD2 27 KA1, ete. 8:11)."* You are the man who gave for the fruit of
this vineyard - which is me - in order to acquire me. The figure 1000 pieces of
silver doesnet specify an exact sum; rather, it indicates the high price of the
vineyard. In other words, 5"&1 account of your love for me, you did not spare a
great expense. Instead, you were very generous in that you acquired me for
1000 pieces of silver. Yet, to my parents and to others, you gave less for me.'"

This was to distinguish between her and her parents, etc.

The words XMW1 K112 nanr=mean (I gave) my soul to the servitude of men

and to the protection which derives from it

The commentary of "IRW NAKW is complete.

123 H By,

H. g5x b3 K3 vk,
' See S.0.8.8:12.
H. o™wb pon nx .

124
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| have set as my goal to clarify the inner secrets of the verses of "W

n*‘m;ﬁ»e&aag&f Songs as well as its implied meaning according to the
&

method of our Sages of b‘essed memory since, God forbid, its intention
cannot be love, youthfﬁness. and overindulgence. Indeed, these things
are inconceivable since this poetic work had been uttered by the Holy Spirit
just like Psalms, Ecclesiastes, and the prophetic books which follow his
noble book. Hence, it was placed in the third section, following the
Prophets. Our Sages of blessed memory used to say:

All of the Writings are holy. but &'v'w= 7w is the most holy (Mishna Yadaim 3.5 -
it was their favorite, If its aim were according to the literal meaning of the
words, it would not be right to consider it among the revered books, not to
mention the rest of the Writings uttered by the Holy Spirit.
In fact, its inner aim is exceedingly noble and its meaning is exceptionally

glorious. Furthermore, it is not possible that the one about whom the

Exalted One proclaimed: | grant you a wise and discerning mind (1K 3:12),
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and about whom it is said: He was the wisesl of all men, [wiser] than Ethan
the Ezharite...(1k 5:11), and Solomon's wisdom was greater than the wisdom

of the Kedemites...(1K 5:10)

would compose a book in which he described a dialogue consisting of songs of love and
eroticism between a lover and his beloved

since such a composition would surely lead to lewdness.

T
Were we Wn option - far be it from me to do so - then surely our Rabbis
would have suppressed they suppressed the nMixipT =8t because they saw the
harm that resulted from it. w much mare harmful this would be to young people!
Since we find that the Sages - peace be upon them - did not suppress t,

but rather delighted in teaching it as | already pointed out,

we know that his purpose in couching his idea in these words was to make it attractive to
the masses

and to fill them with a desire for it; so, the general public would infer the

literal understanding from it

and when they became a little more learned they would reflect that it

would have been incanceivable for someone like him to have (merely)
intended the exoteric sense of the husk of these words "%’
and for the prophets and sages who followed him to have glorified i,
delighted in teaching it in their poetic collection, even considering it as
superior to the holy utterances, were it not for the noble secrets which it

contains. Hence, this motivated them to consider its secrets by seeking out

someone who could elucidate them. As the Exalted One said: Ask your

' The passages on this page which appear in smaller type are direct quotes
from Halkin, Ibn Aknin's, pp. 18-19.
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father, he will inform you, Your elders, they will tell you (p1327, The people
of India used this method in their book entitled Dimna and Kalila, using
allegories in conversations between animals and birds while adorning it
abundantly with drawings so that it would appeal to the masses, who
enjoyed its legends and found it so delightful that their discernment would
intenéi/i;y anm&cmng they would find the underlying concepts
and rationales behind tﬁh’e_ . Thus they fashioned this for themselves...
Let me preface my commentary with a description of the heavens and the
spheres.. '

However, the explanation (of 27'w 7'W) shall be according to three
facets:

* The one presented first will take a literal approach to expounding its

meaning, as | have said. The earlier philologists and grammarians, may

God favor them, already engaged in this method of explanation, namely,
Rabbi Saadiah Gaon %"1, Abu Zachariah Yehiye b. Daud Alfasi "1, Abu
| Walid b. Janah the Saragossan physician, Ha-Nagid Samuel Ha-levi b.
Nagrela 5"1, Abu Abraham b. Barun, Mr. Judah Ibn Balam, and Mr.

Moshe b. Gikatilla Ha-Cohen ¥"1, and others, may God show them

' At this point, Ibn Aknin offers a description of the heavens and the
spheres (Hebrew, pp. 5-15; Arabic, pp. 4-14) which | have not included because
the material does not directly concern the first level of his commentary.
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compassion. | have compiled in my presentation its morphologies and
explanations accarding to the principles which they have set for us. |
have included it first because the external precedes the internal.

« | have also compiled the second interpretation which follows the system

of our sages of blessed memory in their sayings, in N"M w17, and in

B
(the material) located in the Talmud, and have included it following the

first (level). )

« | decided to compose this book due to the third interpretation. It is my
own method of explaining that the 1171 beloved and Y1 friend connote

the Active Inteliect, while the 1192 bride, 'y darling and MMX  sister
connote human reason.'” | have not found even one earlier source who
offered this interpretation before me or alluded to it at all. | have placed
it last because the others precede it chronologically - indeed, my
sagacious predecessors have already dismissed the first and second
interpretations - whereas the third interpretation occurs later than the
others because my generation follows theirs and also because of the

opinion of our Rabbis of blessed memory who said:

5513 1318 99w Sw pnxn The last receives a reward equal to them all '™

%  Halkin does not translate the Arabic v mmxksy mnx1 My 753 oo

TPURIK.
% Halkin mentions Bacher who in his notes to =o' nop locates the source
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Furthermore, the first two interpretations present an introduction of sorts to
the third level which is the intended purpose of this collection. Because of
this, | have mentioned and described it first but | have placed it last ( in the
commentary), as Aristotle said:

The first thought is the last to be carried out while the first action is the final thought™’
Its r‘e_‘laﬁcTn is analogous to the relationship between an ultimate
goal and an introductior'i' 'tjreated for the purpose of the ultimate goa!. Thus,
it appears last, but it h;s'. the foremost value.
The three interpretations parallel three of the faculties found in human
beings: the spiritual, the animal, and the natural. Now, the first
interpretation parallels the natural It is the literal approach to the waords
concerning love, friendship, and passion. The faculty of craving every
pleasure will be attracted to this. The second interpretation parallels the
animal. It seeks liberation from slavery, taking revenge on archenemies,

and acquiring honor and wealth. The faculty of anger - which is the theme
of the MY1X2 redemptions - will be attracted to this. The third

interpretation parallels the spiritual, namely human reason. It wants to

know the true realities, to acquire the praiseworthy virtues, and to be

of this saying as BT Megilla 32a: 1513 =aw Sva Hhun.
W See Ibn Akninto S.0. S. 3:9
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liberated from the snares which have captured its companions because it
desires immortality and complete happiness.

However, because there are ideas which were expressed in this general
formulation so as to allow us to understand these three intended meanings

toward which the three faculties of the soul are inclined - since:

P-ate oM mEah WS NK KYPE we may ascrnbe several interpretations 10 the same
< verse (BT Sanhednn) -

It 1s incumbent upon us tdj reject the inferior and to cling to the supetior,

following Solomon's approach, as he remarked in nN57p:

nYpet %I nym mman nyh 2% Nk and so | set my mind to appraise wisdom
and lo appraise madness and folly. (Ec 1:17)

Then, he said:

When | stood al the two opposite extremes. | saw the advantage of the superior one and
seizing 11, | rejected the inferior,

thus saying:

TR B MR e mSaen 2 apanh PRt e UK SR [ found that wisdon
is superior to folly as light is superior to darkness (Ec 2 13)

Hence, | have called this book

TKNIKYR MDY IKOKOR ARWIK
MR YeTm mMmoa mvann

T‘w @‘U\J‘ﬁhﬂ "f L t'lj-_nrcpm and the ‘_,Arru-uwm ‘f: _..Q;J!wm
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| beseech the Exalted God to help me fully actualize this hope, to shield me
from error and harm. and to grant me success in both knowledge and
deed
'Ry Yy
YORY Dmw awy T Qv My

W from the Lord maker of heaven and earth

\j (Ps 1212}

Having completed what | considered necessary to offer as a preface, |

must now turn to the interpretation.



WDUH nn‘ng g TL‘ Lf-q;"“l"lil\-s af tha LnoL

1:1 mbwh Wk ow v
T'w means praise derived from 1Twn WY 1K Then sang Moses (Ex 15:1.

2w is in the construct with 01w for the superlative. This usage is

peculiar to Hebrew:

2 King, the King of kings is said :n order o emphasize His soveraignty
DwIp wap Holy of

ies means the highest level of haliness.

Similarly, when one wishes to indicate the superlative of subservience or

inferiority, the noun is placed in the construct with its plural:
o2 %27 vanity of vanities (Ec 1:2, 12:8) and o©ay 73y slave of slaves (Gn @ 25),

with the latter word in the plural indicating that it is the most outstanding of

its kind.
mabwh “wk implies that Solomon said it. The % in MSwS WK isa

5 of relation, which relates the song to Solomon, the one who said it and

composed it in the course of his dialogue about love.

12 PM T DIV 1D D Mpwan ape
It says W18 mipwin with the kisses of his mouth instead of "pw?

MW let him kiss me with his kisses, because when TP W1 Kkiss is
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used with the preposition 7, it means either "on the cheek,” "on the

shoulder," or "on the hand," as in

mrS xS Ky npwk let me kiss 5 my father and & mother good-by (1K 19.20), OF
5% apyr pwn then Jacob kissed S Rachel (Gn 28:11).

But, when it is used without the %, it refers to a kiss on the lips,'* as can
be concluded here. Therefore, it had to say 171°2 his mouth, because it

reallxmw;“wm NPW kiss me with the kisses of your mouth!,

e

as is proven by the latter bart of the verse where it says "1 "M D12

2 for your love is better than wine.

Furthermore, had it said.

MR VTT 3w D YR mpwan pee let him kiss me with the kisses of his mouth, for
his love is befter than wine,

this would have been ideal, since the whole verse would have been
couched in one formulation, either by using the third person or by her
directly addressing a second person masculine (object).

However, this is permissible in Hebrew usage, as in:

TOYE M2V AP WA DA AnNpmn amwy amas S o What hath my
beloved to do in My house, seeing she hath wrought lewdness with many, and the
hallowed flesh is passed from thee? (Je 11'15),

using both fTMwy and 7"%yn 1M2y."™* Conversely:

Bie Literally, @ mouth-to-mouth kiss.
R amwy and Tyn mayr have third feminine singular and second feminine
singular endings repectively. Just like the example from S.0.S. 1:2, this verse
refers to the same object as a third person and as a second person. This is also
true for the example cited from Ruth 4:4.
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brar k5 ory Sx: Sxan ox if you are willing to redeem it, redeem' But if he will nol
redeem. (Ru 4 4),

with the second person and the third person.

Yet, perhaps she said this in a desirous mood..."™

1:3 AR nuby 12 Sy Jaw pn pw oo me nmo

g

analogo‘us to: /\ S

J 1
eos 555 w3 nepan A woy b3t My aEnan nwn nRT (L 11:46), which

The 5 here in M™% is additional; it has no morphological function. Itis

means and all creature B-ej{-:ause it is related to = way 521 and all living
creatures, '**0r

oa3% nkn noa W53 (Ezr 8:26) having the meaning ©¥32 talents, which is similar to
wra% 535 xwimno (1Ch 28°11) where the & in wr=> is also redundant

0"V good is used here as an attributive adjective modifying "W your
ointments. And even though it is undetermined and 71w is determined
by the addition of a personal pronoun, it is acceptable, as in w237 NKX
MK (Nu 28:4).

But, it is also possible that amw Y% is the subject of a nominal clause
and that O is its predicate, and that the word 12w is described here

with a feminine attribute since it says p7n instead of pmn.

iy Halkin notes that the manuscript is missing at least one page beginning at
this point.
% See Ibn Aknin's commentary to S.0.S. 8:3.

59



The meaning of PN is genuine, pure, a possible reference to the state of
fragrant ointment when it is released and its scent is snuffed. That i1s why

she described it in terms of the sharpness of perfume, its scent and its
aromatic power, because the word D270 only applies to DURW

ointments when they are in this condition.

In additiom""sadéw to the delight derived from the sense of

smell because it is more discrir};nnating than the sense of touch which is

unreliable from afar, since iiperceives the air while the sense of touch does

not. Thus, she is saying that whenever his name'™ is released (to the

wind) it reveals his purity just as fine fragrances given off by the person

wearing them do.

Fragrant ointment is singled out here from the rest of the fragrances for a

few reasons:

« First, the fragrant scents are inherent in it and will not weaken. This is
not the case with other fragrances.

* Furthermore, since the full strength of the fragrances penetrates into the

pores of the body while the ointment impedes their (escape), their

powers remain active for a longer time.

% The Arabic is mumox his name; Halkin translates this w. This should be
changed to wmw,
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* Also, the powers of the perfumes reside in ointments more than in their
essence.

For these reasons, she compares the mention of her beloved's name to

fragrant ointment because she derives pleasure from mentioning him, even

from afar or if he is not with her. Her love for him is eternal, residing in her

heart thus difficult to remave. It is guarded from corruption, just as the

P

= S

powers of these perfu%are stronger than their essence
\
: /. e :
Due to the merit of these spetial characteristics, the nm%y maidens

737K Jove you,

1:4 17021 92 "mwn A% TN q%[Rn KA Y PINR own
MIAK DOWM P P
Morphologically, (*322wn3) is an imperative with an objective pronominal
suffix, since the 1) refers to the speaker who is addressing the person who
will carry out the intended action. Thus, she informs her lover that when he
draws her, she can help by being drawn to him with added passion. That is
why she said T1¥171 Let's run, instead of saying WnK | shall pull, to
signify that her fondness for him surpasses his delight in her. She also

stated that when she shared with him her passionate love for him, he was
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receptive and brought her into his chambers where they enjoyed privacy

She then expressed her gratitude to him for this by saying:

Because of your delight in me and your love for me, | relish the memory of
your name more than my enjoyment of wine.

Furthermore, the derivation of ™21 is from 121. His mention of this

wine supplements what was said in an earlier verse

PE P :*JWW more delightful than wine,™

because that initial statement about ;vfr?e was simply about the enjoyment
of drinking it, whereas this (wine refers to) the enjoyment of reminiscing
about it.
Likewise, Arab poets advocated this meaning when they described its
enjoyment. Al-Hasan ben Hani said-

Please, give me wine to drink, but do tell me that it is wine!
Our poet, Mr. Solomon Ibn Gabirol, may his soul merit Paradise, echoed

this by saying:

™ L,WANN P13 XN PV NVANK DPWAN Tpan 2 TKBR Y Dawvn a3 om
ayn 7703 239 nkn The heart of those who sat sank until it stood quietly,
for if'** embraced the desirous ones in four ways: an eye which perceives
it, @ cup which is held, a hand which grasps, and a heart which is
confused in its splendor.'

pt S.0.S. 1:2.
s wine
138

JI mxibn w990 S Ak A 3 anbw e opyuan 0o phxa N
A2 'y 1929, =27 22k 5n has the following incomplete version of this poem:
(7) oaxv (?) My n py yank opwnn mpwinE AKBP NV DAYYR 235 o

.Ayn mna a3k mxn v (?) wenn
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Thus he enumerated the four senses which can enjoy wine. First is the
sense of sight, as he said an eye which perceives it. Then, he said, a cup
which you hold indicating his enjoyment when the cupbearer offers him the
cup, since he thinks of its name and derives pleasure from the mention of
it, which is a reference to the sense of hearing. The third is the sense of
touch, as he said, a hand which grasps, while tne fourth is the sense of
taste, ash@‘éﬁ'mﬂ@sart which is confused in its splendor, by which
he implied the joy for the so-ﬁljthrough the sense of taste.

But, | would say that had h; continued and said that the five senses can
enjoy it, this would certainly fit this approach, since the sense of smell,

enjoys its bouquet too. But, let us return to our discussion.

140

It is possible that 117721 is derived from 11121K, ™ which is to say that the

scent of his love and the aroma of his perfume are more fragrant than the
bouquet of wine, as it is written,

naab 2 v his scent shall be like the wine of Lebanon (Ho 14:8)

The complete version of this poem appears in mabw »37% 5 =w 77 37 3™
.348-352 'y ,1984 pbury Svan jax:
T L WBNN O3 YWD PV IYANK DPWAR [pan '3 Ksp Ny Dawrn 225 om
yn 97773 23 anxn
Both of these versions differ from the excerpt quoted by Ibn Aknin. The English
translation here reflects |bn Aknin's version.
e Halkin's note - See Ibn Ezra's First Interpretation on this verse.
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Thus, according to either interpretation - whether it is the mention. or the
scent of his perfume - when | reminisce about your love, or when its
fragrance overcomes me, it is superior to wine, since the latter vanishes

with its consumption, while the former is everlasting.

Later on, she remembered her passion for his love, and so she said

TIANX DWW, which is to say, just as uprightness has clung to you and

has loved you, somye clung to me. Therefore, | must follow you
X

and accept you authority.

oMM i's the plural of mw 3, just as D™NoN is the plural of TNoOR.
But Rabbi Abraham ben Ezra, may his soul merit Paradise, considers
Dw here as one of the qualities of the wine mentioned earlier, whereby

she implied
o %inm o the wine which glides smoothly,
just as in another place she had said

orwmb 15 75 3wn wa gam and the roof of thy mouth like the best
wine that glideth down smoothly for my beloved.™

(Solomon) also described it this way in Proverbs, saying:

prwEa oI Y o123 1 13 pIRm 2 P Rn bx Do not ogle that red
wine as it lends its color to the cup, as it flows on smoothly (Pr 23:31),

where DM means running its course through the veins.

hide S.0.S. 7:10. Both Ibn Aknin and Halkin have cited versions of this verse
which differ from the Masoretic text which has been cited here.
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1:5 b mymn Tp K oS nua MKN NK TN
MY - she describes herself as black.
The 1 in MK is for the Nifal. Itis a Third Weak word meaning fitting. as
in:

M2 503% Mk xS honor is not fitting for a dullard (Pr 26 1)
She explai'ahw_qh emaciation had overtaken her and her color
become so black that she w_ag 7T 191IRD ke the tents of Kedar,

unattractive looking and ugly in make-up and physique due to her hairy

body and her sickly and depressed shape, nevertheless, her underlying
beauty persisted mnbw mya like the pavilions of Solomon

She explains here that she has only changed because of the incidents
which have befallen her, but her essence and the fine qualities of her
physique remain as they originally were. For this reason, she said
.My 2 like the pavilions... and not mbw 5raKa like the tents of
Solomon, because she would have been contradicting her initial statement
where she compared herself to 771p 51K the tents of Kedar -
unattractive - but at the end of this verse to 5w My the pavilions of

Solomon - attractive. Therefare, she clearly states here: my
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self-comparison ta 977 "S7IK the tents of Kedar applies only to their ugly
shape and appearance
Then, she said 777 "91IK2 like the tents of Kedar and not 77p nmy 2

like the pavilions of Kedar since she resembles them in make-up, namely,

cold and dry hair from which no living creature can gain sustenance. Her

final com risdrreeﬁﬁewake-up alone, therefore she said Ny 2

-

bW like the pavilions of Sd_)omon and not say mnbw nMura fike the

tents of Solomon. Hence, she pairs 777 21K the tents of Kedar together
with T W black, and 1P My the pavilions of Solomon together

with TMIX1 beautiful. This is the literal meaning of the verse.

1:6 "MW 2 1M MX 2 wHwn NNDIww NNnnw KW KN Lm)

('nAv XY YW mAd oM DK M

thus, | neglected to look after myself so that the road and its hardships overcame me.
Yet do not regard what you see in me as a shoricoming! Rather, in the end, a balance
will be achieved in my natural disposition (which is) my garment of beauty. And what has
lingered with me as a shortcoming is solely due to my being distressed by your

(anticipated) rebuke

From this standpoint, it is possible that her intention is to let him know that
she befriended his companions only to help her attain her goal of being

together with him. Hence, | have given myself over to constantly attending



the vineyards with the hope of meeting up with you and being united with
you

However, perhaps by saying 0'7271 NK 7AW guarding the vineyards,
she wanted to say that she is concerned about (the vineyards) and loves

them, but has neglected herself so much that it resulted in her outward

appearance changing git\did.

\

/
1:7 inbw DITYI Y370 AR YN AR W03 NAKRY 9 a7

720 My Sy mvya nK

This is a proclamation from the maiden-lover to her beloved. She says to
him: O beloved of my soul. Here, the & appears instead of TwKX. The
proper form would be *wB) TI3NK WK It is vocative, in other words, O
you, whom my soul loves; this modifies the one being addressed, while

"wal here is an expression by the soul referring to itself. This is like the

verse:

1 b nby ek own YK Then He said to Moses, "Come up to the Lord, " (Ex 24.1)
where it is as if He said *ox =5y ,"Come up to Me."

Similarly, in this verse it is as if she said 'nanKkw % man, “Tell me, O
one that | love."

TIYON 712K is a question concerning his place'?, similar to the verse:
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WINPKY mhwry X a2k (Go find out) where he is. so that | can have him seized (2K
6:13).

Likewise, Y 27N N2'X is a question concerning the location where Ny277

17y his flock rests. However, it is likely that ©71¥2 Y9270 MK is a

question about manner'’, like the verse:

pnbx nr AbRT DY 1Ay K How did those nations worship their gods? (Dt
12:30)

Thus, she isirquiring about his location and his condition following their

separation. ,
.'II

¥37n is a transitive derived stem verb.

The proper form of K bW is MY WK, like My "27M NKW that
it is you who are speaking to me (Ju 8'17).

The connotation of 1LY is looking all over the place. like Sx Dy vyM
55wn (1s 1432).

With this verse, she means to say:

Like one who is running away, you did not tell me about your location and condition. |
was at a loss, unable to find out about these things from other people than you, even
from your close friends

She employs 17V as a collective noun used metaphorically for ™7y

XY™

i In other words, "Where?"

e In other words, "How?"



LY is patterened after 191D, like ML (Ju44) and AW (Na38). The
v is the third radical and the 1 is for the feminine. In general usage, the
feminine singular active participle' drops the third (weak) radical - 1112,
191y and 1K1 are used, with their original forms being 112, MYy and

TR, Accordingly, this usage has been relegated to the case of My

alone. s

B

/

1:87'N13 MK WM OIRYT apya R KY Dwa a9 7% wIn X5 DR
DT Ndwn by
This Is the response to her question about her beloved's location and the

145

secrecy of his behavior in the verse "> man "** By answering her, saying
Dwia 1e 7% Wwan KRS oK if you do not know, O fairest of women, he

is trying to say: If you do not know my location and my secret behavior,

then | will guide you to ultimately learn them. So, he directed her:

The Hebrew for this is nbwis. It is one of the patterns used for the
feminine singular active participle. In mxmp 2 avn A 5w prpan yan
271-272 oy ,1969, x3v 7 =™ Sw rach, the Arabic texts reads: nbys
Snynonbx ki, Accordingly, on Ibn Aknin's p.11a. line 13 (p. 44), | would
change the word ~%wys toread nbvwe instead.

e S.08.17
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IRYTT 12py2 RY follow the tracks of the sheep! and accompany those

who dwell there. For this reason, it is written: 7'M DK YN and graze
your kids.

Here, NX means DV, with. For example:

I WMAY WK 2pYY DK, with Jacab, each coming with his household (Ex 1:1),
m2 95707 ©mhrT Nk, Noah walked with God (Gn 6:8), OF
IRYY vﬁx"wﬁ. tended the fiocks with his brothers (Gn 37.2),

all of which have the mea\rﬁﬁg oy, with
)

Then. he clarifies even further for her by saying: @¥1771 nuawn %y by
the tents of the shepherds, instructing her to only pursue populated venues

as opposed to uninhabited areas.

However, by saying NX here, he possibly intended what the (usual)

meaning requires,'*

i.e., he instructed her to devote herself to her own
best interest as well as the best intérest of her followers, and not to lose
them. Thus, all the more so, she should not get lost.

This is a reply to her original statement: | am so lost that my condition

changed because of your passion. Subsequently, he instructed her not to

be alone, nor isolate herself from others, nor stay away from them. For this

reason he said nuown Sy. With this, he wants to assure her and convey

“&  In other words, nx is being used as a sign of the direct object. Thus he
would be telling her to tend the goats, and not roam with the goats.
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to her that he is not cutting her off nor trying to be far from her. Instead, he

is very close to her and this is simply good experience for her.

1:9 Yy 'MMT AYAD 13373 NI

(no1eh) - The & here is instead of YK to, toward, similar to My D9 12
(Gn 7:4) O ARYTT Gn 30 38), whose real meanings are ' 9K '3 and
IR N2 5KV Orit could 'b?e used o indicate an exchange or a

substitution thus having the meaning NN instead of, in place of, like the

verse:

~erh 2ah 1 oo 1akS m3abs onb = brick served them as stone, and
bitumen served them as mortar (Gn 11:3);

in other words, for them the brick and the bitumen took the place of the
stone and the mortar. Thus, the > here is instead of nnn.

The * i1s an arbitrary insertion as in w179 MN2TIX (Ho 10.11) OF in
MR NW DM NAT (Le 1.9).

Consequently, it is as if he said mym8 237 now 9K, to a mare of

Pharaoh's chariots. 1t'® is in the construct with 72237, and 227 isin the

1928 ,mprT NRYIT phna potdn Sxam My opan oo, See p. 56, line
18 and notes 8 & 9, as well as p. 59, line 19 and note 10.
“®  now mare

147
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construct with Ty=9. In other words, just as the horses who are ready for
riding are trained and easily maneuvered, so too are you to me.

7'M means | likened you. Its root is 07T and it is a Transitive Piel verb,
like 7% I T YTYR 1M what can | take as a witness or liken to you
(La:213)0r 9K 110 M DK to whom, then, can you liken God (s 4018

—

He compares her to'a mare'* becabse she combines in herself two

qualities: beauty and a fine disposition )
1:10 NN TIKY NN PA2 1K)

The root of (11X1)is MK and itis a Final Weak verb. The 1 is for the
Nifal. The 1 indicates the third person and the final radical is absorbed by
it. Its basic form would be 1M1X1 and its meaning is fitting.'®

7MY is the dual of NS cheek; its rootis 1n%. Itis in the construct with
the second person feminine singular pronominal suffix 7. It means your
cheeks.

DN is the plural of 71N meaning earrings, which are thus called

because their shape is arranged according to an orderly gradation. It is

"¢ Literally, to it
W SO815
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derived from 7yn NV NN, each girl's turn (Est212). And, in the

words of our sages of blessed memory:

L)) " y
yhy sbs My S because (the pestle) bears the designation of utensil (BT
Betza 10a),

meaning the vessel's external form and shape.

1

The root of 9Ky is My " The silent letter used to lengthen' (the

vowel) is written as an K, justasin KM K2N (@2s 10:17)"™ where the

P

silent lefter used to lerﬁfh&n (the vowel) is written as an X. However.
A\

sometimes it'** drops out in wfiting similar to what was done in
DY K3 KD DR (Ne35). Here, it'™ is in the construct with the

second person feminine singular pronominal suffix which is the 7. It

means your neck.

51

The Babylonian Talmud, ed. |. Epstein, London, Soncino, 1948 - Iit. the
law of a utensil is upon it, and one may always handle a utensil on a Festival.
2 Halkin's text reads -xw, however, |bn Janah lists this word under my.
See Adolf Neubauer, The Book of Hebrew Roots by Abu'l-Walid Marwan |bn
Janah, called Rabbi Jonah, Amsterdam, Philo Press, 1968, pp. 603-5.

%% Halkin emends the Arabic mmbx to axnbx. This correction, however,
does not match the word which appears later in the sentence (wn%x), nor does it
match Ibn Janah's text (15« - p. 605, line 13).

R Ibn Janah points out the contrast between this verse and the verse which
precedes it where o>n is written without an x.

55 this x of =xw

W ey
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DM 1s the plural of 1171 whose root is 191 It means necklaces strung
with jewels and other gems as in the words of our sages of blessed
memory:

= Sw panane, siiings of fish (Mishna Baba Metzia 2 1)
Because of this meaning, poets called rhymes 21171 since their
arrangeme/rlt_fgl_@ws certain letters, and this word is a metaphor for them
because ‘they area—rr»m}h a row which is equivalent to their meters of
speech just like the anangemént of gems in their places follows an equal

arrangement.

The meaning of this verse is that earlier he describes her as having a
beautiful shape by saying w2 1121 O fairest of women. Then, after
that, he said that what attracted him in her jewelry was its elegance, which

In her case added beauty to beauty and elegance to elegance.

1111 oan mmpl oy 7% AWyl am N
N is the plural of TN meaning earring. Its correct form should be

DN, however the 1 has dropped because it is in the construct with 271,
(the material) from which they are made. Thus, the word being modified is

placed in the construct with the modifier as in:
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PIM23T URM2 IR MW DKL TR T One basket contained very good figs like

first-ripened figs (Je 24 2), OT
2y=7 uw yaw mpy and there shall anse seven famine-stricken years (Ge 41 30)

MTpPL is the plural of 7M1 points.
The meaning of this verse is that when he looked closely at her beauty and
saw that her decoration resembled her, as he said

. 157
=il g "{‘:T:!_‘E__:_?K! Your cheeks are comely with plaited wreaths,'”

—

e

\
| shall craft goiden pendants for ) yoi; which | shall form skillfully, and | shall adorr you with
them

he then said here:

That is to say, | shall create them beautifully as an improvement to your
grace:

(1) so that beauty might be joined to beauty, thereby multiplying my delight
in you because even if your cheeks were beautified by those earrings,
there is perfection in these earrings which | am crafting for you' which is
not contained in those which | saw on you;

and (2) furthermore to add love to the love which comes to you from me.

By saying nua7 MTP) DY, it is possible that they'™ contain the
ornaments which the women used to adorn themselves: namely, the

golden pendants mentioned earlier. Yet, it is possible that this is a subtle

= 'R0S8.1:10
s Halkin amends the text earlier (p. 56, p13b. line 7), but does not do sc
here where the word 1¥x should also appear.

' the am n.
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hint from him that the beauty of a woman whose pendant's'™ color is yellow
like the yellow color of gold stands out like the whiteness of silver. Yet, his

promise to craft' golden earrings was to add to those which he (already)
saw upon her. He did not promise 01171, strings of jewels for the reason
that jewelry made from gold or silver lasts longer than necklaces made up
of stones and-fewels because gems undergo changes or might be broken,
never returvning to what they once were, and instead. become damaged
J
But if gold or silver jewelry should break. it returns to what it once was after
(the gold and silver) are melted down and jewelry is made from them For

this reason, he substituted them for the earrings and not for the strings of

jewels

1:12-1:15 MISSING

1116 MY NwAY-OK W1 K T 0D 3T
After her beloved had praised her as beautiful in what preceded, she too

began to praise him, saying: * 117 112 <37 you, my beloved, are

handsome, just as he had said "'y~ 119" 37 you are fair my darling.

% The Arabic should be 2w pendantand not mw passion as appears in
Halkin's version without any note.
i Like the emendation on p. 13b, line 7, this should be change to »¥x.
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Then, she further heightens her praise of him by saying V2 OK with a
youthful figure, meaning handsome. She thus describes her lover for he is

strikingly beautiful with a handsome stature and overall appearance.
K here means also, and is Aramaic for D3 Itis connected with the
preceding beauty.

’ ; ; 162 ' :
319 m’p}y—ng__g%:\i is green™, that is to say, fresh. The Aramaic
of mvn couchis NMO™MY. In Ar'a’bic. WAy denotes a royal throne.
1123y modifies WAy, but it E;not a Perfect and therefore it is accented on
the penultimate syllable ™

She declares that her beloved is extremely handsome and that their bed is

plush,

117 D2 TR ONTK IPN2 MNP

Here, she praises their place as beautiful and explains that the roof

material of that house i1s made from cedar

%2 (Arabic: vy'n, with the 'y taking an j vocalization). This parenthetical
remark made by Ibn Aknin within his Arabic text tells his Arabic audience how to
read the word ~'y'n. When it is vocalized this way it means green.

' This is a direct quotation from Ibn Janah, p. 684, lines 12-13.
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1LY means roof gutters. Itis derived from DM MNpwa DWTN2 in
the troughs, the water receptacles (Gn 3038). They were thus called since
water flows through them. The Aramaic of Y1 is LT,

D'MIN3 is similar to Dw1Ma™ A w2 is a type of cedar.

Yet, perhaps what she intended by saying 1w m7 was vaults which are

o —

constructéd in ceiliming thin pieces of weod until these

connections form multi-ribbed _slructures which are known as DpR'™  Itis

absolutely beautiful in material, appearance, and workmanship.

o Cypresses

e orpr mukarnes is (a ceiling) that rises by stages to the middle. Sir
James W. Redhouse, A Turkish and English Lexicon, Constantinople, H.
Matteosian, 1921, p. 1943b. This word has a similar meaning in Persian.

78



(_.L.\rur 'Tu-c-

21 Dpnyn mew Mwn nYyan ux
The meaning of NY¥an is narcissus and N means the lowland, mww

is equivalent to DD (/ris, in Arabic), while D'P1RY means meadows.

She likens herself to these two flowers because of their beauty and their
pleasant scent. Fu;t:u%eps\he singles out what grows in these two
locations because their enjayment is greater than what grows elsewhere,
and also because their enjoyment and delight can be visually perceived

from afar, just as their beauty can be enjoyed by the eye.

2:2 N37 2 MR 12 oYMnn 2 mwwd
He compares his sweetheart among the women to roses amidst thorns,
since she is exquisitely beautiful, and she is to the women what roses are

to thorns.

The proof that mw1w here means a rose is the mention of DN 12

among thorns. The 1010 (Arabic, lily of the Valley) does not grow among

thorns, whereas roses do grow among thorns. Similarly, we also find the

&

verse TNNow e '™ where it is inconceivable that he meant lilies

%  50.8.513
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since it would be inappropriate to describe lips as being "white as lilies"
And if you should argue that by (TMiwIw) he meant that the wafting of her
smell is similar to that of the lily, well a rose 1s preferable because it

combines color, scent, and refinement

- T

e —

2:3 "M, ;n:ww vmmia D37 P33 MT J2 W XYI MBnd
o w2 PInn

She compares her sweetheart to an apple tree which combines savory

taste and aromatic fragrance. Even though it is overwhelmed'®’ by the "yv

=y the trees of the forest in terms of the amount of shade that it provides.

it surpasses them with its delicious tasting fruit and its aromatic fragrance.

2:4 nank "y LI i a2 bR KN
The form X271 contains the subject, verb, and object. The 71 is the
pronominal prefix for the subject, while ») forms the objective pronominal

suffix. Its rootis K13, which is a Middle Weak verb. It is a transitive Hifil

verb.

167 47wy (pg. 15b, line 6) should be emended to read .
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171 N2 is a wine party.'® in other words, a place of happiness and
delight.

19171 means his emblem and banner.

The meaning of this is that his love is the banner, displayed in front of
everybody, \g_i,tb\wr]ich he showed dedication to me and demonstrated

T e

preference for me. =

s For a description of the wine party as a Muslim "social institution”, see

Raymond P. Scheindlin's Wine, Women, & Death: Medieval Hebrew Poems on
the Good Life (Philadelphia: The Jewish Publication Society, 1986), pp. 19 - 21;
and H. Pérés' La poésie andalouse en arabe classique au xF sicle, 2nd ed.
(Paris: Librairie d'Amérique et d'Orient Adrien-Maisonneuve, 1953), pp. 371 -
393. Scheindlin (p. 19) explains that: "The Andalusian practice was to introduce
the wine after dinner. As they did in antiquity, the drinkers sat on cushions
placed around the room, with little tables by their side." He also includes this
poem by Samuel the Nagid (p. 72) which aptly summarizes from a Jewish
perspective the social and communal nature of the wine party in Andalusia:
The days of cold are past and days
Of spring have buried winter's rains.
The doves are sighted in our land,
They flock to every lofty bough.
So friends, be true, and keep your word.
Come quickly, do not disappoint a friend,
But come into my garden. There are
Roses scented as with myrrh to pluck,
And drink with me, amid the buds and birds
Assembled there to sing the summer's praise’
Wine, red as my tears for loss
Of friends, or red as the blush on lovers' cheeks.
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2:5 K 7anx N5 D OMBNI MDY MIUNWKI MaND

MWK - the plural of the feminine singular TL"WK. The meaning of this
word is glass vessels, whicharem w K0 '®

o'mon is the plural of Man.

The forms M>nN0 and j;ﬁs?"\' Wives plus the object; the ") In
both of them forms the objective pronomina: s}Jfﬁx_

Here, she wants to proclaim'™ that she is so infatuated with her lover's
affection and is so close to passing out that she needs something to
refresh her - like the smelling of an apple - as well as something to cheer

her up and help remove her thoughts and worries while comforting her soul

- like having a drink.

MA7K N9 - she is love-sick.

2:6 Mpann 1w WK nnn Yxnw

The %' in'wKAY is arbitrarily inserted. It is analogous to D1TK ¥

1w125%, 12wh wak, anaen My Ty, and many others like them

which occur. It has no morphological function.

'*®  Halkin's note - nx»3p - glass; see Ibn Ezra's First Interpretation (Glass
vessels full of wine, 1 mx*52 m>w1 5> - mewx. The word nwxes is Maghreb
Arabic.

v Halkin translates this as ny" xnw that she knows. This should be
changed to y»mn> to explain, to proclaim.
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The form *pann contains the verb, subject, and object. The n is the

preformative for 1M, the right arm which is embracing, while 7 is the

objective pronominal suffix
She explains that the instant she contacted him, he rejoiced about her and

fell madly in love with her just as she had fallen madly in love with him.

2.7 oK TWn M9RA K mx;_;_:; YW1 M DANK Nyawn
YOMNW Y NATRA DK 1TMMYNDX 1TTYN OKY 1TTYN

(‘myawn) is a transitive Hifil verb; the 'n is the pronominal suffix of the

subject, namely the y22wn - the adjurer.

MR2Y is the plural of T2¥; the K takes the place of the * following the

pattern of y21 and Myay. The proof of this is TTwn M»K2 IK.

Hence, the two of them are types of animals. Its proper form is n17ay2,

analogous to NIKYW (Ps 16:12) Of DIK19N ™Y1 (He 11.7) whose proper forms

are N1MW and KN - 09N,

17°¥n means fo stir up and MY means to wake up. They are both

Middle Weak verbs from the root My. In the case of "yn, " the third

radical is doubled. It follows the pattern 155yan.

' See |bn Aknin's commentary to S.0.S. 8:3.
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Her point in this verse is that she adjures them by these two types of
animals - the @'Xay gazelles, and the 717w MK hinds of the field,
because of their charming beauty, thereby wishing to apply the beauty of
these two types (of animals) to the ones being compared in beauty, as if to
say:
DANTET NAET AN ay 1va =Set nia Bank nwawn [ oadjure you, O
dauahters of Jemsmw of the gazelles and the hinds of the field who are
like you \
It is customary among peoples other than us to swear by extreme beauty.

By saying 11"y ©OK etc., she wants to convey that the only way to renew
their union is via the strength of 127X love itself, meaning not because
your pressure. This is the implication of the oath taken on the gazelles

and the hinds of the field: 7y TIANKT NX 1Y N OKY 'V DK

yannw is its result.

Another explanation which had occurred to me is that the appearance of

DK here indicates decisiveness, confirmation, and verification, just like:
DS nnin 2ipn oKy and BX you bning a meal offering of first fruits (Lv 2:14),

which does not indicate a choice but rather a decisive certainty, as in:

DAk nmam nm'u and bx you make for Me an altar of stones (Ex 20.22),

2 Misspelled mwnn in Halkin's text
™ The word omuax is written twice in the Arabic, and only once in the Hebrew.
This is not pointed out in Halkin's notes,
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which is also a certainty. The proof of this is the statement by our Rabbis

of Blessed Memory:

DWaK MAtD Bk - It could be that this is a voluntary act However, Scripture says mams
S meyn BMAK you shall make for Me an altar of stones (Ex 20:22). When Scripture
says oK), it indicates that something has a cyclical nature."” Thus. it says. ™ ox)
SkAw 3% Sav, oK the Israelites observe the jubilee (Nu 36 4), indicating that its
nature is cyclical.

Similarty: e

e

qwan BR T Do n*rﬁ*«:},‘:‘r Sy, you refram from rescuing those taken off to
death, those condemned to s!augh{lir (Pr 24 11), in other words, you must absolutely do
this, /

v Ky oSS oK, af scoffers, He scoffs (Pr 3.34),

wiyr By 'na2 oK, | call You to mind upon my bed (Ps 63.7). OF

K= pn 2% oK you call to understanding (Pr 2:3).

Thus, his thinking was along the lines of this latter explanation; namely, the
inducement to stir up, even by pressure, until she returns eagerly and

diligently. According to the view of our Rabbis of Blessed Memory:

A man should always occupy himself with Torah and good deeds. even if not for its own
sake, because by acting with an ulterior motive, unselfish action can come about (BT
Pesahim 50b)

In other words, even if it is a result of coercion, it will ultimately end up
being easy. This is the meaning of yannw 7y. Thus, although she was

originally unwilling, by sheer repetition of the matter to her, she will

acquiesce. This is an appropriate explanation.

Literally, that it stops and then returns.
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2:8 myaan Sy yopn onmn Sy 35 ka3 mroan v b
This does not refer to his voice. Rather, she explains that when his sound
reached her ear, she knew because of this that he was approaching.

1571 means leaping, as does Yopn.""* The Aramaic of 112 N5 to leap

with (Lv 1121 is D72 RyBph. Thus, there is no difference in meaning
e

between 1157 and Y19p. \Rathr, both are synonyms for the same notion

Since this activity takes place in t\we mountains and hills, he expresses

them with two consecutive words which agree in meaning.

Yet, perhaps the meaning of 15712 should be rising, meaning that he
ascends from his place and settles into it again without going beyond it.'™
Yapn, on the other hand, would mean jumping from one place to
another."”

She informs us that against the mountains, he appears to be rising as
described by 277111 Sy 21977, whereas he has covered a great distance in
a short while, which is what she meant when she said myaan Sy yapn.

All of this shows his great yearning for her as well as his desire to get

together and reunite with her.

" See |bn Ezra's First Interpretation to this verse.
Vik Vertical movement
L Horizontal movement




2.9 mawn 1ON3 ANK W Mo ok eyh Ik axh T T
DTN 1 YYR nmbnn
D'%IK™ DY means a young stag. 9K is the plural of 9K

15N> means our wall. M115M and D271 are synonymous words used to

—

designate thé"'s:ame.\\thﬁﬁ?mwindows. Even though X27mM is Aramaic
for non window, Hebrew nevel:t_he)ess may use it given that it is
synonymous with 15m."™*

MW means gazing attentively. Our Rabbis of Blessed Memory often
use this word in their language. This is also true for Y¥1; in other words
gazing down upon, displaying, and peering. Its rootis Y'Y anditis a
Middle Weak verb.

The meaning (of this verse) is that she is announcing'” the speed of her
beloved's arrival, his surrender to and attraction for her, and that he

crossed a great distance in a short period of time; hence the resemblance

to the gazelles and the stags (is based) on their speed. Then, when he

7 |bn Aknin posits that Hebrew can borrow Aramaic words provided that
they words are synonyms. (Include this in the intro)
" Again, Halkin translates rmSyx as nyav.
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came close to her place, he gazed at her through the windows, unable to

restrain himself before she opened (them) to him.

2:10 7% 2% e v % mp Y MKy M My
The meaning of * 1171 M1V is he started to speak, just like what is written in
Job's rntroductcry speech ‘ﬁv\wqm 19" @b 3:2), which means and he

started..., since no one else haq_pr.gviously spoken ta him - 79K N2T-PR
127 none spoke a word to him (Jb 213

She tells about her lover's delight with her, as well as his total claim over
her and his wish to be alone with her That is why he said 7% 251, in

other words, come with me wherever we may be headed, a signal that he

is fond of her and that she is extremely attractive and beautiful in his eyes.

For this reason, he said "na' *My" my darling, my fair one.

2:11 1% 951 b0 owan "ay e T o
1IN0 means the winter season. The Aramaic of 5717 winteris XINO.

QWA is the rainy season.
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n5M means has passed as in TaK N1MK DY 19590 they pass like
reed-boats (Jb 8:26); in other words, it is completely finished.

She declares that her lover wants her to move with him. He tells her that
the roads are safe from impediments which might cause delays, and that

this is the season of vivaciousness and action.

o

——

2:12 12¥IK2 ynwa N0 S y)’m TN NY YOIKI IR DUIXIN
(271¥377) means blossoms; it is; plural whose root is Y3. It is similar to a
Middle Weak noun and its proper form should be 0'¥311. Thus, there is
compensation for the weak letter with a dageshinthe 3 and the  is
assimilated into the 3. However, blossoms are called by this name
because their meaning is derived from:

S5 nwmy pys XYW their sparkle'™ was like the luster of burnished bronze

(Ez 1:7),

plumage
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because D°¥¥13 has a doubled third radical and is derived from this root.''
This is similar to 1IY¥%9nn Sx TNy (s 28:22) which is derived from OX
Y™ k7 00¥55 (pr3:34) which is Middle Weak. Furthermore, it is similar
to MM 71 PN (Ps 118:16) which is derived from D' - a Middle Weak.
MmN Ny means pruning the vineyards, taken from =M K9 1270, you

——

shall not... pnfh'e your Mv 25 4). However, | do not consider this

explanation™ to be correct. lnsteéd. it is better to explain it as birds’
songs, derived from <122 ‘11> 1Mt Sing praise to the Lord with the lyre
(Ps 98:5). The proof of this is what is written after it

uyaNa yew: M0t 5 the song of the turtledove is heard in our land.
which is a description of the singing of the small birds and the cooing of the

doves.

With respect to the first explanation, an additional objection should be

raised: the time of "1 pruning, precedes the DX blossoms, therefore, it
makes no sense to mention MMM NY pruning season together with the

blossoming of the 0¥, especially since the purpose for mentioning the

e v

¥ The Arabic text has om.
gt Halkin's note: Ibn Ezra also rejects this explanation and his reason is like
Ibn Aknin's reasoning below.
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DnY1 is their elegance and beauty, and that people delight in looking at
them and are invigorated by beholding them. None of these aspects is
present in 7211 ny. Rather, it is more comparable to the 1no "™

The purpose of mentioning these actions is to encourage her to enjoy the

pleasures and,,tﬁét_tT\‘eseas%favors this.

\
|
/

2:13 N My 0 My A™ 132 9700 DNDIM D TWIN MIRNA
7% a5
TIN means starts appearing to you  This is derived from the saying™ of

our Rabbis of Blessed Memaory:

A tree whose frults begin to appear before the 15th of Shevat are to be tithed for the past
year. (BT Rosh Hashana 16b)

71710 means unripe, premature figs. Our Rabbis of Blessed Memory said.
They may oil unripe fruits or hole them until the New Year. (Mishna Sheviit 2.5)'%

This is a Third Weak noun whose root is maD.

L See |bn Aknin's commentary to S.0.S. 2:11, line 1; \no - the winter
season.

w Baraita

' Philip Blackman, Mishnayoth, Volume |, Order Zeraim, Second Edition,
New York, The Judaica Press, Inc., 1964, p. 245.
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270" means blossoms™ of the vineyard. It is a quadrilteral word The
Aramaic of 11¥3 1 Y11 0121 when the blossom has hardened into

berries (1s 18 5)is M0 M. Hence, 71D and 1Y) mean the same

thing, namely the first issue of the vineyard, in the flower-bud stage, which

will become fruit. (The Sages) said:

-

ma KW w:gn,.@%w-w Rabbi Jose says, The budding berries are

forbidden because they are consider fruit (Mishna 'Oriah 1 7) '™

Likewise, the Arabs call the bfossoms o} the vineyard NKpo, blossoms. |t
has a fine smell as the Hebrews have described.™

The meaning of this verse is that their love had already become obvious
and it was ever growing towards completeness,; the praise due her was
obvious. Hence: know the extent of my love and follow me so that | may

lake you as a sweetheart because your beauty and grace are certain to

me. For this reason, it is written *noY My,

T |bn Janah, p. 495, lines 9-14 and 20-22. The Hebrew translation of the
Arabic original is located in: 1896 jponxpywx 973 o 900 AKYI 13 Y
p. 348.

" nxps in Arabic.

' Blackman, p. 446.

o AKY JaR, DT 00, P. 348: BMsyn MEK WK W MM Y TN oK
9 1313 9700 DMBIN.
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Moy and YT - N is a Third Weak noun. The ™ in "My has
been changed to a * while in N9 it has dropped. Its correct form should

be D, like "Ny

P~

2:14 nNK ’J’B;’DWH j’m‘.};ﬁﬁﬁ M nea yhon Mmana ymn
— MIRI IR 37 9 2 P

The root of N1 is 1Y, Itis a Third Weak noun and the 1 is for the long

vowel. Its proper form should be "N since the 'n is a first person

singular suffix.

MM - this word is a Third Weak noun whose root is r1ar. Its proper form is

"13M, however the 11 changes into a Y similar to the change in 091y "5

(Ps 73.12) whose root is 19Ww. It has no cognate in our language,'' yet it can

be explained with the meaning of “1N©.'%

AN While this is not a hapax - it appears three times in the Tanakh - it always
appears as ybo1 »un (see Je 48:16 and ob 1:3), See Brown, p. 291b for Arabic

forms.
182

Hiding place, cranny - in this parallelism, mn is equivalent to <no.
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M7 means a stair. Its root is 2717, similar to YWD (1ch 18 4) whose
root is ywos.

PRI and ymwn are Hifil Imperatives of X and ymws. The v
in both of them is the objective pronominal suffix. 2’k is a Third Weak
verb. Its root‘i_s,mﬂ__with its third radical changing into a * In2'K71

21y comes from “pw onS wiKkS 27y Bread gained by fraud may be

)

—

tasty to a man (Pr20:17).

TIXK2 means beautiful. Its root is 71X and its first and third radicals are
weak. The 1 is for the Nifal.

What is meant here by y%or man in the cranny of the rocks and “no
T27Mman hidden by the cliff is that she is hiding from him out of

bashfulness and timidity. So, he tells her that what makes her shy away

from him is precisely what he enjoys: her beauty, her liveliness, and her
sweetness. He relates her to Y501 "an because of the inviolability of her
place and to N7 N0 because of her veil. However, at this point he

is simply alluding to her purity and chastity.



2:15 7o 1P oMmna A oavp oo oY 1Y nx
The theoretical form (in Arabic) is WNKK '™ with the X of the imperative for

those being commanded to perform an action. The 1 is the Second
Masculine Plural verbal ending; the first radical has dropped. This is a First

Weak verb because it is hard to pronounce the two K's - the X of the

e &

imperative and the K of the roé.\‘“ Thus, the X of the root elides and the X

remains by itself in place of the-ene following it which was the first radical

of the verb.

The second 9w foxes is an appositive word substituted for the first
ohyw

oMmna D9amm that ruin the vineyards modifies the second @5yiw. Han

1s a Piel participle which must have a 2 prefix. The O is the masculine

plural ending.

- Halkin - The entire discussion on this verb is very strange and perhaps
Hayyuj's explanation concerning the verb anx confused him. See :vn, ™an
7770, pp. 51-54.

'™ |bn Aknin is troubled by the word wnx because in Arabic the imperative of
=nx is . He claims that the x is somehow preserved. By making this claim,
he is mixing Hebrew with Arabic. Only in Arabic is there a special x of the
Imperative. For further details see William Wright, A Grammar of the Arabic
Language, Part Second, Leipzig, Fr. Nies, 1862, p. 60; J. Weingreen, A Practical
Grammar for Classical Hebrew, Oxford, The Claredon Press, 1955, p. 76; and
Halkin, Ibn Aknin's, p. 414
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The meaning of this verse is that her sweetheart is referring to love when

he says vineyard, comparing it to a vineyard because of its pleasing sight

and delicious taste. Also, he alludes to their detractors when he says

YyIw foxes, and notes that they interfered so much between the two of

them that they prov eir divergence and separation because of this.

Consequently, her sweetheart or’c’hired their capture. This means that they
)

would be disregarded and ignored

The word 11120 conveys the notion that from the outset, their love would
have lead to union between the two of them, which is the purpose of love
had it not been for their detractors.

He refers to their lack of understanding by saying ©*vp the little ones,
explaining that they (are too young) to have tasted love. Their elders,™*
however, had not behaved this way. Nevertheless, they felt strongly about
our situation and thought that they could do better.

What helped (the lovers) through this was the vineyard in bloom, implying

that their love was fresh, not deeply rooted.

' Literally, those who are older than (the foxes).
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2:16 Duwwa ayn 1o aK b
After he praised her and she praised him and each of the two of them had

described the good qualities of the other, she said:

Since his good qualities and beauty are perfect, and so are mine, it must follow that he is
the only sweetheart night for me and | am the only sweetheart right for him because of
the congruity and likeness between us. Hence, | am fit only for him and he is fit only for
me

By saying DUWW2-T03177 who browses among the lilies, she wants to

—

express the tenderness of his soul and that his dwelling is a place of

flowers which have a pleasant appgarance and a fine scent. D is the
name for highly aromatic flowers. The natural qualities of the aromatic
scent in exceptionally beautiful gardens are carried away by people and i
sticks to my love because of my beauty.

Yel, perhaps by saying DU, she wanted to speak about enticing

beauty. So she said:

So persistently did he still court and feel sensual desire that he happened upon my
companions and ook me as a sweethear for himself. Thus, he was ecslatic about me
more than any companion, having ruled them out previously

Therefore, she postulated that the reason her beloved was ecstatic about
her was that previously he was a 0w w2 1vI17, in other words, he had

experienced them and had not found any of them comparable to her.

Furthermore, just as he was ecstatic about me. so was | about him.
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2:17 "9y IR 1ayb M7 % o av 2%hyn o en orn mow Ty
na M Sy o

The daytime wind blows as the sun is in the center of the sky and the

shadows decrease in size. For this reason, it is written: D125y 101 and

the shadows flee, describing their disappearance as fleeing. The plural is
e

used to convey the ﬁéamggstern and western shadows.

The root of Mo is Mo, ltisa Mid}jle Weak verb.

The root of 2D is 220 and it is a Double Ayin verb since it derives from
YK N3 2301 (1s 7:16). This is similar to ‘7% D17 Psa77 or T YK D (ps
375) whose root is ©17 since it is from [P TENT (1K 19:12). Likewise,
the root of 911is 919" since it is from 1Ak NK 1992 @n29:3). The proof
that they are Double Ayin verbs is the appearance of a dagesh when the

verbal endings are attached. Thus: 'Y 120 (Ps 4813), LIYITT-TY 07T

DK (18 14:9), DT WA We 476), and MWK 193 (18 14:33),

o Ibn Aknin provides triliteral roots wherever possible. In this case, the form
9152 appears. Given that the root of his previous example was o=z, the root of
this example should be 5%:. Therefore, given that Halkin provides no
emendation or explanation, it is possible that there is an error in both the Arabic
and the Hebrew texts. This would require that the text be changed from %% to
5%1. However, it is also possible that he cites 5w since this form is one of the
two available infinitives of the root 552 This is less likely because such a form is
unattested in the Tanakh,
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The root of 10 is ©1; it is Middle Weak, hence similar to. "2y mp (s
545), MY MY (La352, K T 117 Jes28), and DY VW (Nu1118).

N2 means cutting as in 1N2 BNIK N2N, ...and cut them in two (Gn

T

1510). They'®" are given this name on account of the Temple which had

been located in them and due to the sacrifices which were dismembered

there. : — e
RS

The meaning of this passage is thqn she spoke to her beloved and

—

promised to join him, thus designating for him the time - namely, ¥
orn MW when the day blows gently - and specifying for him the place -
namely, N3 ™7 %Y upon the mountains of Bether. Then, she urged

him to hurry saying *117 7% m127 210 turn, my lover, and be like...so that
he might reach the designated place Indeed, she wanted this to take
place during the daytime because the strong, blazing heat diminishes the
number of passers-by thereby keeping the matter a secret.

However, it would be even better to say that it was springtime and she had
in mind the most evenly balanced of the daytime hours, namely the time

when the sun is positioned in the center of the sky. The proof of this is that

i the mountains.
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before this she said ouwwa Ay who browses among the lilies, and
this can only occur in the springtime.
Yet perhaps by saying @%%¥7 1021 she meant the periods at the two
extreme boundaries of daytime'™ when the shadows lengther,'* - when
they flee the bodies from which they are cast.

; _m\\

~—

% je. -dawn and dusk.
o Halkin does not translate the Arabic Sx%¥%x =“xvnnx nxpx into Hebrew.
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L‘L.urnr T!"‘ﬂ‘ b‘

3:1 vnxyn X9 vnwpa wbl fAnRY DK Mwpa m»ha mown by
m%:52 - She tells here of her beloved's turning away from and betrayal of
her, in spite of her belief in his beauty and love which proved disappointing.
Hence her repetition of the word *nwpa | sought, asserting that she

searched for him repeatedly and sought him vigorously

3:2 NANKY NK TWPAK NN DPwWwa Y2 N32ONT K TPK
TARYN K91 vRwpa owo)

TMIPK and N2210K are verbs in the Imperfect instead of the Perfect, like:

TWR Y 1K meaning "W Then Moses sang (Ex 15:1),

MDY MR the deeps covered them (Ex 15'5), and

q3mn Abwn 'ep TR You break Your opponents, You send forth Your fury (Ex
15:7),

all of which are in the past tense. Indeed, the Hebrew language behaves
this way due to an abstruse and peculiar reason; namely, when it wants to
extend an action performed in the past into the future, it chooses the
Imperfect. For example, the singing of praise by Moses and the Israelites
tells that it was always their custom throughout their lives to thank God,
may He be exalted, for acting beneficently with them in the redemption
from Egypt and to imply to those who come after them that they should act
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accordingly with regards to the redemption from Egypt. Similarly, just as
God, may He be exalted, exacted revenge from the evil Egyptian criminals,

so too should He act with regards to all every oppressor or assailant who
might do them harm. Therefare, he used the Imperfect, saying: ©171n,
Aown, y1yn, and 1m0, But let’s return to our original discussion.
After she tells us that her custom was always to seek her beloved, she
expressed it with an Imperfect, saying: TRIPX, M2210KY, and TWPIK.
She said X2 to tell that she did these actions graciously and with

esteem”™ similar to the righteous one's™’ usage in:

=5 K3 KBY K 5K O God. pray heal her (Nu 12:13), and
Vs 0 nKyED K ox it please You (Gn 18:3);

and likewise when the Exalted One said.

DyT NIK3 K) 727 Please tell the people. (Ex 11°2) and charge them to bormow
expensive items from the Egyptians

o'W is the plural of YW, The singular form is only to be found in the
language of our sages of blessed memory in their expressions 115y W
and NANT W (BT Sanhedrin 89a).

mann is the plural of 217

“  |bn Aknin is redefining the word x: from an energetic particle in Arabic to
a precative particle in Hebrew, meaning Please! The texts which he cites
provide support for this claim.

" He is referring to Moses and Abraham respectively, may peace be upon
them.
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She is explaining that despite all of her effort in searching, she did not find

him

3:3 DKM WOl TATKY NK W3 DER2I00 OMImWR MIKYR
Here, she relates that because she wandered about the alleyways and

public squares seeking her beloved to no avail, she asked the watchmen
who patrol the city whether any of them had chanced upon his

whereabouts, but she did not find out any information from them.

3:4 19K K9 TRINK WHI TANKY DK CARYNAW DOD NNAYE Byna
M M SR MK N YR vnxanwe Ty

She stated that she would not stop looking for him until she would

eventually run into him, and having found him, she did grab him!
The meaning of "NINX is / took hold of him, from the root K.
1397X means / shall let go of him. Its rootis 1127, and it is a Third Weak
verb. Its proper form would be 137197x K91, with the first person singular

preformative X and 12 as the objective pronominal suffix.
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1"NR2M is a Middle Weak verb whose root is X132, It is a transitive Hifil
verb. %

She explains that the reason which led her not to let go of him until she
brought him to her mother's house is her apprehension about him that he
might repeat one of his previous unexpected escapades. Moreover, she
was not satisfied with the house until she brought him inside the room.
And her saying "NM/MK is an indication of her affection for her, which

makes her a confidant in her romantic drive.

35 BR TIWO MK IR MIKAY2 DY MUa DONK Nyawn

Yonnw 7y NAAKT AKX 7MYN CRY 7YnN

The interpretation of this verse appeared earlier ™ He repeats it here for
emphasis and in accordance with what we explained about its three facets.
Thus we would say that this repetition is advantageous, according to the
literal point of view, because love comes about only through effort, desire,

and eagerness, based on initial intention.

e Ibn Aknin is offering this explanation because in Arabic the corresponding
verb 'nx means come and bring in the Basic Stem (l). In the Causative Stem
(IV) it means bring and also give. Hence wnxwan could mean: ...until | gave him
to my mother. This might explain why Ibn Aknin refers to her trust/affection for
her, since her mother was a confidant to her.

% See |bn Aknin's commentary to S.0.S. 2:7.
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3:6 Han A% M napn Wy MmNy "Mt e a5 nKr m
1wy npax
NN is in the construct with 1wy, yet, before it was in the construct

state ™ it was DN, as it is written:

1|r NKY 1R K S DMnny, on both sides with palm trees (Ez 40:26) and
oInRn oA e, It consisted of cherubs and paim trees (Ez 41:18).

ts singular is TMBEN; 2P T 2M3Y, . with a palm tree

between every two cherubs (ibid).

It means as the smoke ascends, as our sages of blessed memory said:

MM NSynen 29onmn Sy panan snexn When do they say the blessing over
the perfume? As soon as the smoke column ascends (BT Berachot 43g)

navpn means perfumed with incense. It is a passive verb, like navyn
o100, adorned with sapphires **

a1 are aromatic spices whose fragrance are released through fire.

n112% means frankincense.

npaR means fragrance-scented powder and it is in the construct with
5217, Itis given this name because it disseminates its fine particles.

Yet perhaps n is the musk itself while the lighting of incense is used

metaphorically for covering oneself with a substance, Thus, 71 and r1112%

Its absolute state .
5 S.0.8. 5:14.

204
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are mentioned here to indicate that she applied all kinds of aromatic spice
to herself, from the finest to the poorest quality, as well as the average
types. For this reason, it is written 2217 npar %an, of all the powders of
the merchant.

Consequently, the lover describes his beloved as outstanding; hence, the
statement &y M N2 like clouds of smoke which ascend from an
earthly source towards heaven. Similarly, her beauty rises so high above
her contemporaries that she distinguishes herself in comparison to them
just like smoke is distinct from the element dust. Furthermore, her grace
towers above her companions so that there is nothing in common between
her and them in any single category. On the contrary, her relation to them
is like the relationship of the element air - being so high that it becomes fire
- to the element earth which occupies a very low position.
A3 R 1 from the desert is mentioned to indicate that her prominence
was not hidden from its beginning to its end. There was no obstacle which
might have impeded her from being seen. Also, this points out that her

reputation was as beautiful as her external appearance. For this reason, it

is written M1 NAWIPR 39 in clouds of myrrh and frankincense, etc.
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3:7 SR Mun a° 2010 omMa oww mbwbw 1nvn man

Here, she tells about her beloved's superior care, his noble standing. the

importance of his status, and his ability to let his love develop

38 MY en 17 YY 120 vk annbn rmbn 270 mnk oh

0e

(2 “7MnK) means girded with swords. It could be that he meant to say
29 MK but he dismissed the active voice in favor of the passive voice

similar to:

Py n 513315y (Je 22 3) and oK MDWN 777 (Ju B:11) which normally
should be pwy and 110w,

Here, "11MK appears instead of *1MX, as a verbal adjective.

Yet, this form is used because he followed it with * 11155, aiming at
symmetry, balance, and parallelism in wording, as in NK1 XY NKX
TK2MM (28 3:25) 0r TR NKY PRYID NK (Ez 43:11), where the Middle Weak
words®’ were treated as if they were First Weak **® The regular form of
K27 should be K121, since its basis is X3, K121, Also similar to these

verses are 17177 and 13171 (s 58:13). 1177 - @ Qal Masdar’® resembling a

2% The Aramaic of this word is +nx which is a passive participle like mrx.
27 sxawm and vxam are Middle Weak words from the root xia.

28 +4xym and wxyw are First Weak words from the root xy».

L Infinitive noun.
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Third Weak verb since it is related to 9¥D 532 *num Ps7713) - is
harmonized with 17171, a First and Final Weak Hifil Masdar related to

SR 13 NK DAY Ly 10:14).
With this verse, she wanted to describe him as a man of abundant means

and power.

3:9 1350 wwyn mbw %m0 % awy (eR

The X in 11MBX is additional”' just as it is added on in Y17IK (Je 32.21 Jb
31:22), MW WITK (1s 28:28), MY1AVIK (Ex 9:9-10), DIAK (Ex 116 Je 18:3),
O'0UBK (Ez47.3), etc. He used this word since sexual intercourse, which is

the cause of T712°"" procreation, takes place upon it.
The previous description®”? was about her beloved's qualities, as well as

about the power and might of his helpers and attendants. Here, the

#0 Also known as a prosthetic aleph. |bn Aknin is unaware that this may be
a foreign word. On the assumption that the word can be derived from the root
773, he comes close to defining this word as it is used in Syriac, where it means
prolific. Hence, the title pmsn Mafreyan for the head of the Syrian church.

Z"  Halkin's note on this word in Judeo-Arabic. moyxynbx - It is reasonable
that in place of noyx'yn, which means multiplying, it should say nyayx'¥z, which
means sexual intercourse. RaDaK - It is a bed upon which brides have their
marriages consummated. Numbers Rabbah - 1nvn mim - this is the Temple. Just
as the bed's only function is m™» and m'an (procreation), so too is everything
which is in the Temple, etc.

" S.0.S. 3:8.

108



description is of the material appearance, magnificence, and supreme
beauty of his throne

Furthermore, she first praises his guards and his attendants before praising
his throne for a reason: because wealthy people who do not have guards
and helpers are often victimized. Thus, she tells us that he assembled
both of these things for her sake, by first having the guards before
(acquiring) the material objects, a rare occurrence And the reason why
the many guards should not be treated lightly was the fear that his
especially magnificent and finely-crafted and shaped throne might be
stolen. Therefore, he prepared himself with many guards, and then he
acquired it. Thus, the crafting of the throne, which was first in his mind,
was the last to be carried out, while his last thought, which was the
recruiting of guards for himself, was done first.

3:10 720K MI¥T 1IN PIIATK 1227 37T INTHT [0 WY TRy

oY1 nuan
1Y means its four legs.
MY is the wood of the litter which is placed over the legs. It is called
IMTB7 since it supports”™ the person reclining upon it above the ground,

while 12271 means ifs bedding.
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By saying manx myT 12\ within it was decked with love, he wants to
indicate 710 the inside of this very bedding which is spread over this litter
for the sake of this love. Furthermore, this love is caused exclusively by his
beloved who is ©w' nuan from the maidens of Jerusalem. Thus, he
prefixes the 12 in order to make a distinction lest we think that his love
extended to all of the maidens of Jerusalem Had he intended this, he
would have said 25w N2 727K MI¥7 1010, In this sense, she hints
at her individuality and that he is madly in love with her.

However, it is possible that the 7 here is in place of a 2 since their place
of articulation is identical - namely, the lips.?"* Therefore, it is as if he had
said UM NN23 TANK YT 121N just like the verse 21 DY MM
T D297 (2s 13 34) whose real meaning is 172 D317 a large crowd
coming on the road.

Yet, it is possible that the 1 here might be causative. In other words, the

cause of the very passion which his heart felt and on account of which he

had become perplexed was the maidens of Jerusalem. Thus, he

5% The Arabic root 71 is the same as the Hebrew root of 1nmpn. This word
is a hapax.
2 They are both labials. B is a voiced labial stop while m is a labial nasal.
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mentioned the maidens of Jerusalem because of her since she is one of

them.

3:11 MR % oYY Tvya by PR3 MY NNa APk PRy
12% nnpw oraY NN ora

mINn is a noun patterned after N2

She urged the women to leave their places in order to observe his
wedding, his unrivaled beauty, and the preparations which his mother
made for him for that day when he married her. She reminds them that
their primary goal should be to look at him paying attention to his
magnificent beauty, and then at his attire with the ultimate goal of pointing
out that his beauty surpasses all beauty, and his attire, all ornamentation
She tells them that on that day 12% mnw his heart rejoiced by marrying
her, and that he is happy and jubilant with her.

Thus, she points out three things here: Solomon's superior beauty, his
mother's preparation of various garments for him for that day, and the

jubilation of the groom about her.
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Chapter Four

4177y WY NnYT Tvan Dar ey a9 I ey e N
Twhan mm whaw onyn

NnY means your veil, as in (MUY 193 remove your veil (is 47.2)
WY1 means became visible or appeared.
By D01 'Y your eyes are like doves, he means that they are deceiving
The root (of o1)is M. Itis a First and Third Weak noun. In 0y, the
third radical has dropped, hence they said 01 with the * for the plural
The meaning of the expression 7'y s that they tempted him with
extreme grace and beauty along with the power of their elegance and
beauty. Thus, he craved them and became weary because of them.
Indeed, they were deceiving because of the extreme infatuation which he
felt for her on account of them. Poets often described them as cutting

swords, bows sending forth their arrows, or traps. They rightly described
them as such since they cause this extreme feeling. Consequently, they
were called o,

The only reason that he described the blackness of the hair on her head as

a flock of sheep when they gather together on Mount Gilead is because the
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blackness of these flocks of sheep becomes manifest when they are seen
at the peak of that mountain with the sunlight shining upon them, thus
displaying their deep blackness so that these things stand out in contrast

Likewise, the blackness of her hair brings out the whiteness of her face.

He commenced with a description of her beauty in general by saying 727
YA N2 Ah, you are fair, my darling. Then, he became more specific
saying D2 'Y and ©MYT Y2 WY your hair is like a flock of
goats. Then he started to praise the beauty in her eyes, since the eyes
can be charming and are the most important of the beautiful limbs because
of their elegance and perfection. This is also true for black hair upon the

body's whiteness.

4:2 PR 190w MMRNN 02w A¥AAT 1 %YW MRS TYd v
ju g e
77w is plural and not dual. The proof of this is the verse:

ouwn wbw 25mn (1S 2:13) which means and the fork with three teeth (prongs);

because (the word) three is used, duality is impossible. Similarly:

Dy Tyaw seven eyes (Zc 3:9), b1y ww six wings (Is 6:2), and
Tnyy 313 norS: you are helpless despite all your art. (s 47:13)
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(the word) n121¥7 is elliptic. It comes from 215> MK 2yp all of them
had...one form (1 7.37). This (verse) should have been written

St v s 1*:u'='syour teeth are like a flock of identical ewes
Thus, the modified noun has been left out and its adjective has been
written instead.

1910w is an Intransitive Derived Stem verb like:

b1aw 27> as a bear  robbed of her whelps (2S 17 8), OF
mYaw ool Tam Let their wives be bersaved (Je 18:21)

It follows the pattern r191v8.
T¥YMIT M 1Syw means who ascended... and T1¥MTT is a noun. What is
intended by this is after they were cleansed by washing. However, it is
possible that by saying 15y, he meant that she was above’*® cleanliness,
as itis said:

Sy 2 smee From the prey, my son, thou art gone up (Gn 48:8);

In other words, neither was ever unclean.

25 mbmn v v is the text which appears in S.0.S. 6:6.

26 This is similar to the reading of the word by in a passage from Berachot
20a: The scholars said to (Rabbi Johanan): Is the Master not afraid of the evil
eye? He said to them: | descend from the seed of Joseph over which the evil
eye has no power, for it is written: py=9y nan 12 nov nao 13 Joseph is a fruitful
vine, a fruitful vine 'ale 'ayin by a fountain (an48:22). And Rabbi Abbahu said: Do
not read ‘ale 'ayin, but py *»w 'ole 'ayin (above "the eye"). Babylonian and
Jerusalem Talmud Tractate Berakhoth, Fasc. 28, trans. and commentary Rabbi
Dr., A Ehrman, Tel Aviv, EI-"Am, 1972, pp. 449-450.
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MMKNR means paired from DMIKN twins. It is a verb which is derived
from an adjective. Its root is DKM and it is a Derived Stem verb. Thus, the
1 is prefixed to its participle. It follows the pattern m‘v*:pn. The nmi-
indicates the feminine plural.

By saying 072 'K 1192w, he means that they have no blemish which
might diminish them from the level of their peers. Hence, bereavement is
used metaphorically here for the purpose of indicating a blemish,

He praises the beauty of her teeth, that:

they are straight, by saying mawyp,

they are white, by saying 7yr= 12 Sy,

they are identical to each other, by saying N xknz,

and they adhere to each other without any gaps between them, by saying Px 722w*
Boa.

4:3 TYan NPT P00 0953 MK 3701 PTMINDY B vind
3 nnyS

UIN means a thread and "W is the silk which is colored by kermes.*"

rmnaw s the dual form of 1w fip. In his praise of her he includes
these three conditions of beauty: softness, fineness, and color. They

should be MW Ny 1N VN2 like a crimson thread of silk. This is the

'The dried bodies of the female kermes insect, coccus ilicis, which yield a
red dyestuff' - Hans Wehr, A Dictionary of Modern Written Arabic, ed. J. Milton
Cowan, Ithaca, Spoken Language Services, Inc., 1976, p759b.
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highest form of literary expression. Recent poets have tried diligently to do
this, but they have not been successful.
Then, he says MKl 7271 to indicate that her speech was pleasant,
since a woman might have good looks but unpleasant language. Thus, he
explains that both her speech and her appearance are equally beautiful.
This idea was expressed by an Arab poet:
A pearl appears when she smiles
but it falls out when she talks.

There is a witty story attributed to our poet, the wise, the magnificent Rabbi
Yehuda Halevi of blessed memory which | have decided to place here
since it fits the issue which we are discussing:

One of the elders from the community of Grenada, may his soul
merit Paradise, told me that they were sitting and enjoying themselves at a
wine party’™ in one of the nicer corners of the room where the most
magnificent and outstanding people of the generation had gathered.
Among them was Rabbi Yehuda Halevi, may his soul merit Paradise. And
they engaged in a fine honorable discussion. While they were marveling at
the Creator's wisdom in His entire creation, a beautiful looking, finely

dressed woman showed up. They marveled at her beauty and praised the
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See the note concerning the wine party, verse 2:4
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Exalted name for the perfection of His works. As they marveled at her fine
disposition and superior fate, she started to speak to her friend and they

heard a repulsive voice and unpleasant words. When he heard this voice,

he said:

TNTW BT KT oKW 187 The mouth that prohibited is the mouth that permitted
(Mishna Ketubot 2:2) %"

and those who heard him were pleased by his wisdom that he

metaphorically used this saying of our blessed Sages in this poetic sense.
Let us return to our discussion. When he said qnp1 11177 N903 Your
brow ... like a pomegranate split open, he described her as whiteness
saturated with redness. TP is the temple.” Then, he said NnYY Tyan

behind your veil to describe her chastity in not giving away her beauty nor

treating it lightly, but rather being protective of it.

The T in 7P is for the feminine. Its rootis P which is a biliteral root.
However, | maintain that P71, whose plural is Mp7, means a cheek. Itis
better that they”' should be described in terms of whiteness and redness

than having the temple described as such.

e, In other words, the mouth which when closed caused so much admiration,
when open (in speech) caused consternation.

20 of the forehead.

2 the cheeks.
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4:4 nhw Yo voy "Hn et abx mmebnb maa iy M Hans
b bly

)2 IS a passive verb

n1ebn is one word composed of two words:#? 51 and n1'S. NMD s

used instead of NIKD; the X replaces the * asin D'RaW and

213

penw,

RN vn v (Dt 28:66),

mawm® mhn omyy (Ho 11.7),

niane mba and oxiba (Je 38:11-12), OF
wixk and e (1Ch 2:12-13),

The meaning of this word is a tower which provides a view from all sides.
1312 is a shield, thus called because it shields its bearer, protecting him
from wounds which might be dealt to him by his enemies.

Db are weapons, thus called because they rule over the necks of their
bearers' enemies.

He compares her neck to the Tower of David because of its height, its fine
structure, and its perfect construction. So too, her neck is long and

especially elegant in its shape and whiteness.

Z  See S.0.S. Rabbah to this verse and BT Berachot 30a.
23 poowp appears 8 times in the Tanakh (twice in Isaiah and & 6 times in

Jeremiah). Halkin points out that mxow does not appear in printed texts,
however it is found in other versions - see 1may»a pmn .
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By saying 12y "%n 1ani n9K hung with a thousand shields, he wants to
explain that just as those shields and weapons adorn and cover this tower,
so too do the beautiful features of her face, that is to say her tall neck,
enhance her beauty. Likewise, just as the weapons which are in the Tower
of David are prepared for enemies and cast fear upon them, so too does
her beauty cast a spell upon all who see it, inspiring fear in them and
overwhelming them. Thus, he ascribes those weapons to the ™22
warriors, meaning that they can vanquish and prevail over them. Arab
poets also do this, comparing the eyes to swords, lances, and arrows since
they cause pain in the lover's heart comparable to the pain which this

weaponry inflicts.

4:5 DIINWI DWW MAY MIRN DMLY WD I W
7w breasts is not a dual for if it were a dual , W two would not be
needed as it would be superfluous. He compares her breasts to 1w

DBy two fawns to indicate that just as fawns are charming and beautiful

and pleasure can be derived from expressing love for them so too do
breasts grant grace and beauty to his beloved, serving as a source of

pleasure for him. Furthermore, just as fawns are in the state of
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development and youthfulness, likewise her breasts are in their developing
stage.
OKIN - MRINT twins is in the construct with T2y gazelle. Because of

the construct state, the 1 drops. The absolute form is ©MmIKn.**

118

Tttt s written instead of oYW | like

mL» TPe2> MY but the nghteous ones is as confideni as a ion (Pr 28 1),
whose correct form should be :

e D2 L.are as confident as a lion

By saying T¥177, he means each and every one of them. He associates
the fawns with the gazelle in order to tell us®’ that their beauty has its roots
in the one who has a beautiful lineage. Then, he mentions that their
location is in quiet, finely scented places indicating their worthy influence
Therefore, three qualities of beautiful natural disposition were included.

lineage % beauty, and superior influence.

#2¢ | do not understand Halkin's note here. Why doesn't he incorporate his
textual change into his translation?

Z5  This matches the verse, but not the original spelling given by Ibn Aknin.
Halkin does not note this.

< o Halkin's note: His explanation is confusing since =y n is written in the
verse... It appears to me that this is a mistake like the mistake below.

#Z7  Halkin's translation omits almost two lines from Ibn Aknin's original text,
beginning with xmiom 1% and continuing through xnxbyx (lbn Aknin p. 186;p.
47a, lines 24-25). Consequently, this section is translated directly from the
Arabic.

o Halkin's 1 before vwvm is not correct.
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W is added here - even though it is not necessary* because he said

7w and it is well known that they are two - in order to stress the power of
their beauty and the magnitude of pleasure in them, just as the Arabs do
when they say:

XT3 KE KK XY X7 Such and suchl Whal dlustrates such and such?™
Thus, Hebrew repeats the meaning by rephrasing the word, whereas

Arabic repeats the word to emphasize the meaning *' 7'y, 7"717, and

ye do not function this way. Thus, M is used with each one of the
two of them?” since two senses find delight in the breasts - the sense of

233

touch and the sense of sight - whereas, these*” (are enjoyed by) the sense

of sight alone.

= Halkin's note: Ibn Aknin forgets that a few lines earlier he explained the
need for ww.

i For an example of this formula, see The Quran, Sura 69, lines 1-3.

- This translation follows the Hebrew translation given by Halkin and
corresponds to the examples given by Ibn Aknin. There are, however,
inconsistencies between Halkin's Hebrew translation and Ibn Aknin's original (p.
47b, lines 1-2) which might only be resolved by appealing to the original
Judeo-Arabic manuscripts.

#2  pw and ooy

#3  qwy, 1, and ey
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4:6 nyai 5x1 mn 5k % Ok ohym wen ot mepw Ty
mnabm
The root of ( r"nB") is Mo Itis a Middle Weak verb meaning the daytime

wind is blowing. There are those who say it means the daytime is warm

and becoming hotter. | explained this earlier.”* This is close to the Arabic
which uses MK, M2’ when the heat rises.

%%y 101 means the shadows decrease in size. 10} is a middle weak
verb whose root is ©1) .

The root of D95y is 5%¥; itis a Double Ayin verb. He uses the plural
5%y shadows here instead of 5¥ shadow in order to indicate the
afternoon period when the eastern and western shadows decrease in size.
It is a time of solitude since at that time people avoid leaving their houses

because of the burning heat. Hence, he walks alone on the way and his

undertaking is not known,
Yet it is possible that 5%¥1 nov the shadows' fleeing and BT N

the day's blowing refer to the beginning and end of the daytime because

the shadows lengthen during those times. He refers to their lengthening by

#  See |bn Aknin's commentary to S.0.S. 2:17.
122




saying fleeing. The day's blowing is the blowing of the winds during those

two times of the day when people readily leave their houses.
By "M 1 the mount of myrrh he wants to say the mountain upon which
aromatic flowers grow. 113 is a name for aromatic flowers. If you wish,

say that 1 is musk, and by stags®™ he is implying the ones in which
musk is produced, which are found in the mountains.

nnabm nyan refers to the mountains covered with trees upon which the
balm of frankincense falls. He means to say that he rejoices with his

beloved while being alone with her in the magnificent fields and the

beautiful gardens **

4:7 72 PR DM My et 92
After greatly praising her grace earlier and describing the beauty and

proper balance evident in her limbs, he finally sums up his praise by
saying: 772 "W 718 every part of you is fair, my darling, as if to say,

having described most of your body parts, | shall refer to the remainder,

._')-

%  See verse 5:1 (Ibn Aknin, p.244; p. 63a, line 14 and following). | have yet
to translate this verse into English.

% The first line Halkin's translation for the Rabbinic commentary is wrong. Il
does not correspond to Ibn Aknin's line 17 but rather corresponds to line 26.
Halkin mentions this in his oxnp'n on p. 522.
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which | have not mentioned in only a few words by using a general, positive
statement applying to both appearance and content.

Thus, there is a hint at this when he said 92 'K D21 there is no blemish
in you!. In other words, | have mentioned the beauty of your natural
disposition. Truly, your natural qualities are impeccable, all of them are
flawless. Yet, he described her fine natural disposition by referring to it in
positive terms and saying “nyn 19 752, The reason for this is that the
middle road is available: it is the one between the two farthest extremes,
namely between being remiss and exaggerating.

If he were going to describe each and every natural quality, then the
discussion would be lengthened. Likewise, it is the custom of the Sages to
take the short route as we have studied in the Holy Writ which mentioned
the unclean birds and enumerated them because they are few in number.
while not enumerating the clean fowl because they are numerous. It only
states: those which we have enumerated are unclean, while the rest are
clean. Inthe case of animals, it lists the clean ones because they are few
in number, but omits the unclean ones without even mentioning them

If you should ask why he describes the beauty of her body in positive terms

but does not do so with the beauty of her natural qualities, | would answer

124



you (by saying) that it is better to describe the natural qualities in negative
terms than to describe them in positive terms. Thus, when he says D1

92 T'X, beauty is guaranteed for her since there is no mean between
beauty and blemish. But had he described her in positive terms saying
You certainly are beautiful , it is possible that you might find someone more
beautiful than her. Thus, it would turn out that relative to this she would
have a blemish. Therefore, he explains that it is impossible to find
someone more perfectly beautiful than her so that she might be considered
blemished when compared with some other woman. This is the meaning
of the verse 72 X DM

Furthermore, sometimes we do not take the midldle road. Instead, we lean
towards one of the extremes according to what the necessary steps for
curing the soul require. With respect to this entire matter, he speaks in

negative terms.

4:8 WK TIMK WK MWA KA 251 NK A% aabn onx
01 MR NPIK NYRRE Peam

133% Lebanon is a mountain whose plants includes the giant cedars. It is
called by this name due to the large amount of snow”’ which always lies

upon it.
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"MW means look! from

amp X UMwK  What | behold will not be soon (Nu 2417, and
opnw e Look at the skies... (Jb 35:5).

It is a middle weak verb whose root is MY

MINK is 83 mountain. 1127 and "W are two synonymous names for the
same designation, which is a mountain.

The Exalted One said:

P PeanS Py Dy Sidonians called Hermon Sirion,
I 19 IRTPY BKM and the Amorites call it Senir (Dt 3:8)

He only mentions Hermon and its later name Senir, whereas the name
Sirion is what it was called in ancient times and this did not become as
widely known as Hermon.

This verse makes sense with 'NKX taken as meaning "1y with me, similar

to when it says:

K2 NN wR 2P N with Jacob, each coming with his household (Ex 1:1),
M q97nn @9K7 Nk Noah walked with God (Gn 6:8),

JK¥32 PRK NK VI 0 tended the flocks with his brothers (Gn 37:2), or
MIE NK 20 WK L the one who was killed with the Midianite woman (Nu 25:14),

all of which mean with, since he speaks to his beloved telling her:

You stuck with me when | was in Lebanon and you stuck with me after | left.
With his words TR WK "Mwn  he explains that she stuck with him

in easy times and in hard times, remaining loyal to him.

7T Snow is ma% white and Ibn Aknin draws upon the similarity of this word to
the word Lebanon in order to determine its meaning.
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4:9 IKT¥D PIY TNKA YR NNK2 NA3% 750 nnx rnaab

By *»na3% he means to say you took my heart with the arrow of your
eyes, deriving this verb from its noun. The Arabs do not allow the

derivation of a verb from this noun - if this were permissible | would have

13E

rendered it ' n2%p™*" - even though they do this with other nouns, saying

nnoX which means you struck his head! Indeed, a language is based
on usage,”” not on analogy.

Yet, our sages of blessed memory would speak of 1"212% MMy (Mishna
Avoda Zara 2:3) meaning skins of animals whose hearts had been removed
from them since the chests of the animals would be split open while they
were still alive so that their hearts would be exposed. Then they would be
extracted and offered for idolatrous purposes. This was the custom of
several nations, particularly the Greeks, as is recounted in their history
books.

NNK2 means one. He means to say: if one of your eyes does this, how

much the more so would this be true for both of them: furthermore if one...

s This is how the Arabic verb form would appear if a verb could be made
from the Arabic word for heart 25p. In Halkin, Ibn Aknin's, p. 414, he offers
the following insight (his footnote 112): "This remark is surprising inthe face
of ibn Janah's rendering '»na%p, and the meaning of striking the heart which is
given in the dictionaries under a%p (but see David al-Fasi, ed. Skoss, Il, 146)."
#8  Literally, what is heard.
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of your necklace charms, how much the more so would this be true for all
of them.

PV is a pearl while 7 IRMY means your neck. The 1 is additional. It is
the construct form of '3y with a Hiriq under the 1 and a quiescent *

or with a Patah under the 1 and the * vocalized with a Hiriq.?*

He explains to his sweetheart that more than anything her eyes and her
neck have enchanted him, for it was not her necklaces, but rather her neck
exhibiting these necklaces which charmed him. It is also possible that by
saying PV he spoke of the space between one necklace and another; in
other words, her plumpness and the strings form ridges, each one higher
than the other, which is the arrangement most fitting for them, in order to
emphasize their beauty. He compares her to necklaces because she is
wrapped around him just as her necklaces encircle her. But how does
beauty become beauty and how can we compare natural beauty to artificial

beauty? Black eyeliner®' is not like naturally black eyelids?**

i Ibn Aknin must be alluding to variant readings for this word available to
him with Ketiv and Qre: Jamy/q oy,

' oy mbnanm, Sran in Arabic - treating one's own eyes with a black
collyrium, antimony, lampblack, etc. Redhouse dictionary, p. 581a.

#2 - bma, Yn> in Arabic - an eye's having the rim of the eyelids naturally black.
Redhouse dictionary, p. 1530a.
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4:10 DMwa Py MM PR T2 M A9 MINK P I an
777 your love is plural and not a dual, with the © dropped because of the
construct with the second person singular objective pronominal suffix. Itis

a Middle Weak noun whose root is 117. The singular appears in 7517

owmY MY Let it flow to my beloved as new wine.*** He wants to
explain to his beloved that he revels in her love and that it is more pleasing
to him than the pleasures of drinking wine. He also tells her that her
friendship brings him more delight than the fragrance of all of the aromatic
perfumes.

By saying 7"amw, he implies the perfumes which women use to gratify and
pamper their bodies just like the narrative about the women who readied

themselves to entertain Ahasuerus:

DWMEII DWAN WY BT mws own tww six months with oil of myrrh and six
months with perfumes. (Est 2:12)

7MW, too, is plural here and not a dual.™** When it is not in the construct

state,* it is Dnw. When it is combined with a pronominal suffix, the ©

drops because of the construct state.

He tells her that his love for her combines two loves:

4 S.0.8.7:10

i Ibn Aknin teaches this lesson more than once. It bothers him because in
Arabic, the > occurs in the Dual! The broken plural, on the other hand, is
generally used for the plural, hence there is no ».

o In other words, its absolute form.
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- The love of delighting in her natural qualities which are the most perfect.
He mentions them first by saying 777 19 M1

- Afterwards, he follows with his love of her because she is concerned with

her outward appearance. This is why he said 7w ma.

411 pnmby e awh abm was aba pminaw msvn nos
1Ma% Amo
nol means honeycomb.
m1I9LN means dripping; its rootis ALY . The dagesh in T1avN is for the
assimilation of the 1. Its proper form would be movin.
He praises her for her fragrant scent and for his enjoyment of it. This is the
meaning of 'NINSW TIBLN ND) sweetness drops from your lips.
Then, he also praises her for having a sweet manner of speaking, saying:
19wS 25m w2 Honey and milk are under your tongue:

a healthy and delicious nourishment.
Then, he praises her for the fine decoration on her clothing and for her

pleasant aroma, saying.

s maa mnbw rr The scent of your robes is like the scent of Lebanon,
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meaning, 1132% NP M, ..like the scent of the incense of Lebanon,

which is an allusion to the Temple. He omits the first word of this construct
and substitutes the second word of the construct in its place.**

4:12 DN pyn 5w 53 A minx S

The meaning of 92 is a spring. It is the singular of o MY springs of
waler (Jos 1518 Ju115) Its rootis 52 a biliteral root. It means a spring or a
stream from which water flows to irrigate these gardens. He wants to
convey the meaning that she is a garden where there is rest for the soul

and the relaxation he is yearning for. However, it is locked and no one can

enter it.
Likewise, by saying 01NN 11, he implies that she is like a spring of
water - relief for the thirsty. However, it is 01NN sealed, so no can taste of

it

He describes her using these terms to indicate her chastity and continence.

4:13 D77 DY DMDD 7N D DY DI U0 T'I"T")W

(7'm>w) - He is referring to its shoots which are being sent forth and its

branches which are expanding.

“&  In other words, while the word n=vp is missing, it is nonetheless essential
to the meaning of this verse
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D10 is the Arabic ©1179 which is a garden. Abu Abraham ben Barun,

247

may his soul merit Paradise, explained in al-Muwazana:“*’ ©1115 means

garden in Greek. Its (Arabic) plural is DIX™D.

D82 s the plural of 792 just like ©™MpP2 whose singular is P32, the
Holam found in the singular is omitted in the plural.

D112 M9 are luscious fruits.

o™Med is a type of flower with a fine fragrance. Some say that this is a
carnation.

There are those who say that ©17) means rose.

He points out what had been gathered into this garden, namely the three
praiseworthy characteristics which are pleasing to behold. Thus, he says
o112 017D because the blossoming of the pomegranate is pleasing to
the eye, savory to taste, and delightful to smell.

He refers to her good qualities as ']1r|‘7w shoots. Itis possible that
75w derives its meaning from 1927 AW yaY and they break

through the weapons (Jo 2.8) which are swords. He means to say that her

beauty, which is composed of these characteristics, is her sword. With it,

i Kitab al-Muwazana bayn al-Lugha al-'braniyya wa al-'‘Arabiyya - See D.
Tene and J Barr, "Linguistic Literature, Hebrew," Encyclopedia Judaica, 1971
ed., p. 1384.
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she slays those who see her. Just as the poets have depicted: these

characteristics are arrows and swords and hair is a secreting viper.”*

4:14 53 oy mbaxl m Mm% cxy 53 oy ey map BT T
oMW WK

373 means a rose.

0512 means saffron and our sages of blessed memory also called saffron

Knd"2.

TP means a stalk of spice.

123 means a spice tree.

<M is musk. Some say that it is** a variety of rose.?

M>nR means sandal tree.

By saying ©mwa 'wx1 92 he means the finest perfumes.

This verse relies upon the previous verse, explaining that her fine scent is

like D7) DY OMBD and D37 TN, T2 is a perfume and not the

773 which is mentioned above.Z' It is, however, a word which contains

#8  The Arabic a=xpy actually means scorpions.
#¢  yw should be spelled xnw.

Halkin translates a0y as oa%n o, dogs' rose.
| 1S.0.8.4M3.
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two notions of varieties of perfumes which differ in their type. The garden
fruits previously mentioned possess a very fine fragrance because they
contain within them every fragrance of the perfumes.

It is possible that this verse is a separate sentence containing a subject
and a predicate and having another meaning. He relates that in spite of all

her beauty, she takes care of herself, anoints her skin, and puts on all of

these perfumes. According to this explanation, it is likely that 771 1s the

singular of oM.

4:15 N3 m obnn ovn om KA oM YN

He compares his beloved to ©) "Y1 a garden spring, because just as a
spring is the fundamental element in the life of a garden, so too is his
longevity (dependent) on his beloved because he yearns for her. Thus, he
cannot make it without her, just as gardens cannot survive without water.
Afterwards, he additionally says 0 o 2K2 a well of fresh water to
signal that not everyone who wants to take her may do so. Rather, she
belongs to the one who, because of love, chose her for himself. Similarly,

the only one who may take (water) from a well is someone who is ready
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with a bucket and a rope. And just as the well's water is protected, so too
is her virtue hidden from sight.

Then, he said 1133% 1@ @510 |..and flowing streams from Lebanon to
add that just as the waters of Lebanon roar since they flow from a higher to
a lower place, so too is there an impression left in the heart of everyone
who hears about her beauty similar to the impression which is made by the
sound of falling water upon the sense of hearing. Hence, she is associated
in people's hearts in accordance with what they heard about her. And, just
as a small amount of the waters of Lebanon are satisfying, so too a small

portion of his beloved quenches his thirst and extinguishes his mighty fire.

4:16 Soxn 1% M7 K2 vawa YN A eI (RN 'R oY MY
PTAR MEn
(By 1'9¥ and 12'n) he means to say '8 M~ the north wind and MmN
1 N the south wind. The words which are in the construct have been left
out, with the words to which they are attached being written in their place.
Know that M~ is masculine and feminine. Its gender is masculine in the

verse:

NK KZIEMPT MM T Apan aen S K ova 95 yaka pep A oam m

2 The masculine adjective agrees with the masculine noun. Also, the verb
135



naKn and the Lord drove an east wind over the land all that day and all night, and when
the moming came, the east wind had brought the locusts (Ex 10:13),

as well as in the verse.
= nen yoxr'mm A wind from the Lord started up. (Nu 11:31)

Its gender is feminine in the verse:

J37B0 Tave KA vyt .-3:11 When suddenly a mighty wind came from the
wildemess (Jb 1:19),

however, it is masculine again at the end of the verse:

s

MaT me YIAR3 VAN Ut struck the four corners of the house (Jb 1:18),
and does not use yam.?*
Likewise, it says "1 and not 1y.*" |ts root is Middle Weak.
MO means Blow! and its root is Middle Weak - mD.
%1 is used metaphorically here for something flowing and 1wa is used

to refer to the dripping of water, as in:

vomm oy S Their boughs drip with moisture. (Nu 24.7)
Its root is 13. The first radical drops and the 1 receives a dagesh

because the 1 is assimilated by it. Its theoretical formis “1.

agrees with a 3ms subject.

3 The verb agrees with a 3ms subject.

- The feminine adjective agrees with the feminine noun. Also, the verb
agrees with a 3fs subject.

*%  The verb agrees with a 3ms subject.

>4 This would be the 3fs equivalent of the verb from the second half of Jb
1:18,

BT is the fs imperative, while 1w is the ms imperative.
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The meaning of 17113 D is its luscious fruits, that is to say, the fine fruits
which people customarily give as a gift or present.

The meaning of this verse is that she invited her beloved to attend a wine
party,”® a haven of pleasures, hinting that the place where she invited him

is pe[fectly beautiful and elegant and that the time has come to enjoy it.

It is possible that 12 alludes to her beauty and his ability to approach it.

¢ See footnote in Ibn Aknin's commentary to S.0.S. 2:4.
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CLA tew ::nv\'
r

5:4 1y W WM AT M I DR abw mmn

A "M is an arch while "1 are inner organs such as the heart, the liver
etc,

1M means they were excited and throbbing because my soul yearned for
him.

The meaning of this verse is that when he called out to me, suddenly there
was a knock at the door and | was so surprised by my intense yearning that
it made me different. | no longer knew how to put on my clothing.
However, in this predicament, it was as if he had been kept waiting by me
and, recalling the pain of longing and love, he sent his hand through the
arch and touched me. And suddenly my inner organs were pounding
within me.

So, she tells about the strength of her yearning for, love of, and utter
infatuation with him. Yet, there were mutual feelings between the two of
them - she for him and he for her - neither one more than the other, just as
the poet wrote concerning this notion:

Our mutual longing - mine for him and his for me - had become exhausting.
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5:5 M92 5¥ 72w MM TMYIYRT NN BB 1M D MmneY K nnp
Dy
"IX is used, even though it is not necessary because of the first person
ending in NP, to emphasize that she did not leave the opening of the
door for her beloved to one of her servants, rather she opened it herself.
1DV means dripped, as in DY DTN 19W The mountains shall drip with
wine (Jo 4.8). Its rootis vl anditis a First 1 verb. It means that her hands
are filled with his "musk."
M2 M means pure musk, in other words, fine-smelling.
91wamn m9> means the outermost part of the lock with which gates are
locked. Its root is 9¥1 and it is patterned after D237 D1wwn (Nu 2224
whose root is Yyw.
< is repeated, then she mentions D1 and NIYAY¥K hands and fingers.
The now) dripping, however, is connected with the hands and not with the
fingers because the dripping which is originally mentioned agrees with 01
and the Myay¥KX since the conjunctive 1 links the MyayKX to the o', In

the latter instance, 121y is added as a qualification of it™ - namely, that it

#  Halkin - This is not the pattern of Swin. See mmpv7 790, p. 154, line 1 and
following where two distinct patterns are listed - won/Aivon and Swen.
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was pure. For that reason, 1112 was repeated. Thus, the second ™
q21 is an appositive word which replaces the first one. By NMiyayx
721y M, she wants to convey that wherever she placed her fingers on the

lock, she indicates the location of her hands with this 1.

5:6 K9 Rwpa 272 ARY Wl M3y pun MM mMmah uK nnne
MY K9 PNKTP INKYR

"115 - Likewise, she begins a second time by saying *T17% K *nAnND

| opened the door for my beloved, because she mentioned earlier that she
got up personally, rather than allowing her female attendants to wake her
She explains in this second verse that she completed the task which she
diligently yearned to do as she had outlined in the earlier verse, not
allowing any of her female attendants to act on her behalf. Rather, she
opened the door personally for her beloved.

M3y prRn MM means he has gone away, left, departed without waiting
for me to open (the door) for him. He did this out of resentment since he
did not find her ready and waiting for him at her doorway. He begrudged

her for lying down on her couch even though she only slept lightly. Thus,

%0 The wm.
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she had to overstate her love as he did when he became distraught and
walked around at night without sleeping on his side in bed. This was
incumbent upon her, too. But, since this did not take place, her regard for

his love was not genuine. Thus, when he left, she recognized her mistake
and set out in pursuit of him. For this reason she said X5 WPl

NKYN | sought, but found him not.

5:8 19 1TAN TN MM DK IRYHRN DR DOWIY AN DINK NYawn

WK TANK NYInw
When she did not find him where she sought him, she prompted her close
girl friends:

By all means, da what | am asking you. If you should find my beloved, do tell im that |

am madly in love with him and lovesick with passion for him.

5:10 221 H17 D1IKY Y M
She answers them: MY - he is pure white in his redness.®' Thisis a

Double Ayin noun from the root My, just as the root of MW (b 22:29) is

il Sa'adiah has the following translation to this verse; ‘yx:a%x soxy %52

79 npnY: - pure whiteness which turns his redness into white. mibun won
0 ‘my 1969 Ak Hxmw 13 pyow WL
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nnw . Itis a predicative adjective modifying the beloved mentioned at the
outset

72271 9137 means raised, as in raising the 527 meaning the flag.

By saying 2271, she means to say that he is more visible than the 1227

the masses which surround him.

She describes him as having a good and moderate character since the four
elements were balanced in him and his generative faculty was so strong
with vigorous matter that his organs were quantitatively distinct and

qualitatively excellent.
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CL.\rNr .....“-_‘-"iv

6:1 Py NWPAIN IMT ML MK WA 79 IMT 20 MK

Since the women heard her describe her lover's beauty and his fine
qualities, they desired to see him. But when they saw just how passionate
her love for him was, they pitied her situation and had compassion for her,
saying:

We shall join you in your quest because we understand your love for him and loving

someone who embodies qualities similar to what you have described is unavoidable Tell

us where you suspect he might be headed and we shall set out for there in order o aid

you in your search for him

6:2 puww vES, oz My owan mays Wb T M

This is the answer to the women who inquired about her lover's place and
occupation. She answers:

- His place is 122, his garden. Then she specifies the 13 garden where he
abides by saying Dwam manyS to the beds of spices.

- Then, she tells about his occupation and that he is a delicate soul,

secluded, who aims at seeing beautiful pastures and appreciates the scent
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of the fine perfumes. For this reason, it is written D733 Mya% to browse

In the gardens.

6:3 DY YT % MM b 1K

Having described the purity of his love and characterized her’™ own
beauty, she says:
As for anyone whose aliributes of beauty are such as | mentioned, with my qualities of

fairness being such as they are, | can only be worthy of mim, and he of me

6:4 M1 MHUK YYD MK AYIND YT DR D

This is the beginning of the Active Intellect's description praising the human
intellect.

¥ n Tirzahis a city characterized by its loveliness and beauty. It was
the seat of the king of Israel just as Jerusalem was the seat of the king of

Judah. The meaning of this name is the desired one. In other words,

everyone who sees it finds it beautiful. In the East, there is a city named
'R 12 0% (literally, anyone who sees it rejoices). Thus, he associates

beauty with Tirzah and attractiveness with Jerusalem.

%2 Halkin translates xa%xn: her beauty as vav his beauty. Instead, the
Hebrew should be changed to moy her beauty in order to accurately reflect the
Arabic.
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TNI'K means awesome. It is derived from KT DYKR terrible, dreadful
{Hb 1.7).
n1%272 means camps with flags (flying) over them, meaning banners. The

1 is for the Nifal.

He attributes three characteristics to his beloved:

(1) Beauty, as it says 13 beautiful;

(2) Elegance, because there are extremely beautiful people who are
unpleasant and unsavory;

(3) Awe, because there are people® blessed with beauty and loveliness,
but lacking respect.

He points out that all three of these commendable traits are combined in
his beloved, and this is usually the ultimate praise. Then, he spoke
explicitly in the remainder of the passage, describing Tirzah as beautiful but
not as being nicely arranged because it was not a capital city, whereas
Jerusalem was exceedingly superior and nicely arranged because it was a

capital city.

%3 Surrin Arabic means happiness, prosperity, and joy. Halkin, lbn Aknin's,
p. 413, points out that this refers to Samarra.
4 paxy should simply read ox.
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6:5 M WO DNYT 7Y VW NN DAW YA Y aon
Tyhan

The dageshin the 2 is compensation for the dropped second 2. Its

original form is 2207 and it is a derived stem transitive verb whose object

is @y. The Y is the sign of the feminine subject.

2127177 s a Hifil Transitive verb whose object is the objective pronominal

suffix *3. Morphologically, it contains the subject and the object. Its
meaning comes from power and control. In other words, | am captivated
by them and they have control over me. Rabbi Abraham Ibn Ezra, may his

soul merit Paradise, thus explained:

They have taken away my strength and my control, as in 27171 N2AXMMAT that hacked
Rahab in pieces (Is 51:9).°%°

Thus, her sweetheart informs her that her eyes and her black hair have
captured his mind and that his heart is baffled by them. The Poets often
describe this reality and they are right. | have already mentioned this

earlier.®

i Translation from Block, p. 125. Also see his footnote 75: "Rahab was a
primordial dragon symbolizing power, from the root an~ meaning boastfulness,
arrogance, or impudence. Thus the causative 377 would mean 'to overpower’
or something similar." (p. 216)

% SeeCh. 4:1.
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He bids her to veil her eyes and hide them from him out of kindness and
benevolence to him lest his strength wither because they are arrows in his
heart. That is how poets have described it in their poems.

When he said D11 7v2 WY your hair is like a flock of goats, he

described her hair as being pitch-black.

6:6 X Toow1 nuaknn ohow A¥MAA R yw obaan s
ora

%M means ewes. He compares her straight and symmetrical teeth to a

flock of ewes. He said D911 1v2 like a flock of ewes and not Y3

IX¥T1 like a flock of sheep because ewes are quiet and docile, whereas
male sheep ram one another, thus lacking the order appropriate for such a
comparison. Yet, we should approach this usage of language skeptically,
asking why he compares her straight teeth to a flock of sheep and not to a
string of pearls - as we find the Poets doing - which provides a better
comparison as well as sounder craftsmanship.

To resolve this difficulty, | will argue that the wise (Solomon's)
understanding is correct because he sought to compare her teeth with

something familiar to everyone, namely their appearance, cleanliness. and
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orderly arrangement beside one another on the mountain tops. Even the
range of their usefulness is not beyond the grasp of anyone because they
are useful for wool, milk, and meat. The value of a pearl, however, is only
known to the few individuals who deal in pearls. (This value) cannot be
evaluated properly from a distance, but only after careful examination and
consideration of their relative position, arrangement, and form, This can
only be accomplished by someone who is familiar with them. Also, they do
not have the same wide-ranging usefulness as the flocks do. As for the
beneficial uses of this category (the pearls), only physicians know it; yet,
only few people can acquire them strictly for ornamentation.

Since his instruction here is general, he speaks to them using a metaphor
which everyone can recognize when they hear the first sounds of the
words, so that there will be no distinction in perception between a
prominent person and a person of lesser importance when they hear the
words being uttered. However, because his instruction in Proverbs is

intended for specific individuals, as it is written:

DIk M3 Sx S xkpr ok oYk O men, | call to you; My cry is to all mankind
(Pr B:4), that is to say, anyone worthy of the designation aht man,

he compares wisdom to pearls, saying:

21 By Kn ey She® is more precious than pearts, etc. (Pr 3:15)

o Wisdom.



But here, he taught by using a coarse word packaged with its underlying
meanings for anyone who can understand it and think about it, as | shall

explain with respect to this verse.
This was also the case when he compared her black hair to D1yn 97y a

flock of goats®™ and not to the darkness of night. He intended to concretize
his words because a flock of goats is well-known by all, whereas the
darkness of night can be specified only in the abstract because eyesight
can perceive colorful objects exclusively in the sunlight, yet they can be
unclear because of interference by the air. Only someone who delves
deep into the perceptions can know?" things as they truly are, like
darkness when light does not penetrate through the dense air

Because Mr. Solomon Ibn Gabirol, may his soul merit Paradise, did not
understand this concept, he is caught in a disagreement with (Solomon)

the wise, peace be upon him, when he said:

A stag's teeth are strong. yet cold. They are clear like strings of mother of peari. | am
surprised by Solomon who, in his wisdom, likens pearls to flocks It is as if his insight
perished with them, leaving his heart to the cattle.

May God pardon and forgive us and him.

#  8.0.8.6:5(see also S.0.S. 4:1).
%% The Arabic v% (Ibn Aknin, p. 324; p. 84a, line 2) should be changed to
read ob.
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6:7 9nnY5 Tvan npn mn nHes

| explained this verse earlier’’” and this one belongs to the same category
as that one based on the three aspects which | introduced (there). | have
only to mention the reason why he repeats his praise for her positive
qualities. We find that he repeats three things: her teeth, her hair, and her
temple. | shall explain why he mentions them again. According to the
literal meaning, the beloved wants to praise his lover for her beauty on his
arrival and on his departure to indicate that he has not fied from her
because of any blemish he found in her, but rather in order to teach her a
lesson; yet, his heart is filled with love for her...

Following the outline: he refers again to her teeth, according to the first
level of interpretation, to declare the beauty of her teeth which become
visible when she smiles as well as when she speaks...

He refers again to her temple, according to the first level of interpretation.
because he wants to tell us that her beauty did not leave her, even during
the time of their separation, since it would be possible to imagine that her
form could change considerably. Therefore, he tells us that her condition is
fine and quite balanced. It did not change due to the circumstances; on the
contrary, her goodness was equally perfect during their separation stage as

was her situation when they got together...

70 See Ibn Aknin's commentary to S.0.S. 4:3.
150




He refers again to her hair, according to the first level of interpretation, in
order to show us the extent of her virtue during the courting period as well
as during their separation, since her beauty was not exposed to anybody

except for the hair with which she concealed her beautiful attributes.

6.8 "pon K Mnby owabo ounwr Mabn o oww
He proclaims that he has seen many free women, concubines, and young
girls, yet he has never found anyone as totally beautiful, innately graceful

with as perfect a figure, and as good looking as his beloved.

6:9 MK NOMH KM 772 APKRY KT DK RN N KT NNK
Mm% pwabier mabn mawkn maa
"MRN is an attribute of *n1 my dove meaning perfectly graceful. Since

the modified word 721 is in the construct with itself, the attribute is also in
the construct with itself because it is a rule that an attribute behaves like
the word being modified. When the modified word is determined through
the construct with a pronominal suffix, then the attribute must also be
determined. This is also the case for the definite article. If the modified

word is determined then the attribute will be so, too. If it is undetermined

151



then the attribute will be so also even though a few attributes are
exceptions to this rule, like:

MK M7 (Je24:2) OF °nx wad" NR (Nu 24 4},?”
However, most of them are as | have noted. The theoretical form of “*m2n
is N3N since the dagesh indicates the assimilation of a similar (letter)
It is @ Double Ayin noun, in other words (its root is) ©nRn
11M2 means pure and clean, its rootis 72 The 7 is supposed to have
a dagesh, however a 7 cannot take a dagesh.*”
TWKRN means acclaim her,”’? as in M2 MWK D MWK "What
fortune!" meaning "Women will deem me fortunate” (Gn 30 13)”"* Likewise,
m55 means they praised her beauty
He explains that she 1s her mother's only one, as she has no other like her.
This is the meaning of X1 NMK. He also indicates the magnitude of (her

mother's) love for her: she brought her up well, providing her with superior

In these two cases, the modified word is determined while its attribute is
undetermined.

Z  )n Hebrew, the gutturals (x, 7, n, and ¥) as well as = do not take a
dagesh. This is not the case in Arabic.

3 Halkin notes that Saadia, the Targum, and Rashi all agree on this
meaning. Additionally, JPS uses the translation acclaim her.

7" Leah's exclamation upon giving birth to Asher has the same root as
arwxn and MmwKa,

an
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training. Thus, because her upbringing was excellent, every women who
sees her acclaims her

maa is like N5y damsels (mentioned) above;?’* they are synonymous
words used for the same designation.

He mentions the N2 maidens, first describing them as acclaiming,

whereas he connects 9157171 the praising with the n12%n queens and the

Dwa?a concubines because as the maidens are in their youth, their
reason is still not completely developed and they do not appreciate the
qualities and beauty with which they acclaim her. Perhaps they may have
described her with more than she possesses; but in reality, this is not so.
Ultimately, he said that the queens and concubines, who are on a higher
level than the damsels and have a superior ability to grasp the issues and
to discern them, praised her more than the damsels, who are the N2
maidens. He indicates that the maidens’ praise falls short because

praising is better than acclaiming.

2 S.0.S. 6:8. nmby is also used in verse 1:3.
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6:10 MR "N 73 mMabat N ANw M2 ADpWIT NKT M
nams

mOpWwl means appearing.

By Anw M2 he means W MK the morning light.

ma5> 19 means beautiful like the moon. TN T1M2 means clear and
having pure light like the sun. He relates her beauty to the moon and her
purity to the sun because the moon is beautiful. Nevertheless, it is variable

and this shortcoming impairs it. The sun, however, is not impaired by this.
TR means awesome.’’

m>3712 means like armies which are equipped with flags. He mentions
the attribute while omitting the word being modified. The elucidation of this
meaning appeared earlier.

Here, he mentions the combination of beauty, pure splendor, and awe,
three commendable traits which only rarely are combined together, and
then, only within someone who is already perfect, because beauty which

lacks awe might exist.

2% An error appears in the Arabic text. m13%> should be ma%s.
See |bn Aknin's commentary on S.0.S 6:4
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6:11 137 197 AMET MKA? 5AET aKa MRS NI AR N OK
jmihbisiabl

*2X means the green area of the wadi which is the grass, or in other
words, the meadow. The Arabs call the pasture 12X which means grass
It is in the construct with 9m3 to indicate that it is abundantly watered, as it
Is written:

Ik K5 mMya mawan It has no care in the year of drought (Je 17 8),
and just as (David) the righteous said:

o ube Sy Synw yys v He s like a tree planted beside streams of water (Ps 1 3)
19J71 TINNBT means are (the vines) ripe?
The root of 1¥371 is Y. Itis a Hifil verb.
In this verse, he wants to find out if the vines have sprouted leaves and

ripened, thereby actualizing their beauty, so that he can be alone with his

beloved.

He mentions the TaX nut, the 153 vine, and the 1\27 pomegranate but
nothing else:

(1) the nut - because of its height, its many branches, and its leaves;

(2) the vine - because of its pleasing appearance and delightful scent;
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and (3) the pomegranate - because of the beautiful color of its blossoms.

6:12 2T My MM NNPY W) MY KO
(nyT K%) I did not know is used instead of ‘K1 X5 | did not see
This is like what is written in the Holy Writ:
NS mr DR Zvo 531 And all the people saw the noises (Ex 20.15),
instead of o'ymw . _heard (the noises). He relates that he descended
into the hazelnut orchard to see the blossoming of the vines and the
budding of the pomegranates, but that he did not see them. So, he said:
27T my mMIoTm anew Wwer my desire set me mid the chanots of Ammi-nadib.
This means that in his effortless pace and speed in order to look for her, he
was like the chariots of Ammi-nadib and, God knows, they were
quick-galloping horses which the above mentioned person’™ used to take
for rides. Thus, they symbolize speed.
Yet, it is possible to explain *nyT according to its literal meaning /| knew.
Thus, he says [ did not know at all that | would be so attracted to her,

yearning so much for her that | would journey in order to find a way to meet

up with her, similar to the journey of Ammi-nadib's chariots.

£p In other words, Ammi-nadib
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Chaprer Devens
7.2 v owyn oRbA MBI 20 pmn 22 na ohyia ey 1o
1K
Y8 means the soles of your feet.
27 AN means the maturity of your hips, in other words, their

slenderness

o'Kkm are pearls. In the words of our Rabbis of blessed memory-?™

anone kSene MaT pRY KT 33wE Yep 'K A handful cannot satisfy and
artisan nor can a hole be refilled from its own contents (BT Berachot 3b}28°

What he wants to indicate is the stomach folds.?®’

An 11X is an artisan. Nothing similar to this appears in Scriptures **

However, there are many such instances of this word in the sayings of our
Rabbis of blessed memory.
He wants to express that these pearls, arranged side-by-side like stomach

folds, are perfect; the work of a skilled artisan.

2 My suspicion is that this is how Ibn Aknin introduces a Rabbinic usage
which differs from Biblical usage or just shows how a word was used in Rabbinic
Hebrew. The word mxbnAbn (ornament) appears only one other time in the
Tanakh - Proverbs 25:12.

% The text from the Talmud differs slightly from the text quoted by Ibn Aknin.
The Talmudic text reads: ywbnn x5nnn Mam Py M7 nx yaws yopt P, A
handful cannot satisfy a lion, nor can a pit be filled up with its own clods (Soncino
translation).

e Brought about by a plump belly.

% In other words, this is @ hapax. In Ibn Aknin's own words: wapa-31 '8 o9

ohnn.
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212 N2 - what he means to say is the daughter of an important man. This

is derived from DMy 2171, the great of the peoples (Ps 47 10

711 Inpwn By mmah ax
(Halkin's note: The commentary to this verse is missing in the manuscript

leaving an empty space of nine lines.)

7:12 opoa mrby wn Ky M nab

She tells her beloved that she realized that his love for her is like her love
for him. Yet, since the two of them are always under the scrutiny of others,
they are unable to enjoy their love. So, she invited him and promised to
run away with him to an uninhabited place where no one would catch a
glimpse of them.

Then, she said to him:
We will endure the greatest hardship during the daytime. But at night, o823 7% fet

us lodge In the D'1b3 so that our affair remains secret and undetected.

183

193 means a field. The Aramaic of N1 Y™ is KMIKA9D1, whereas

in Arabic, a 782 is a village.

%3 Agiven city with its dependencies and villages. See Jos 15:14 as an
example: Ekron, with its dependencies and villages. xmixnp translates mmaa,
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(’in.truv E'iglﬂ
8.1 °0 M2 K% 0 PWR YINI IRYBK MK W P D K3 I
(MX2) - She expresses the wish for him to be her brother, intimate to her,

which is the reason for "MK W P11 who nursed at my mother's breast.

Initially, there is a relationship of brother on the father's side. then what
follows is an added relationship of brother on the mother's side. The proof

of our point is what has been said in the Holy Writ:

DK 12 YK PRUS DK KT Yy K Looking aboul, he saw his brother Benjamin,
his mother's son (Gn 43 28)

Thus, it says V'NK his brother meaning his brother on his father's side. |t
is not possible to say that she only meant brotherhood on the mother's side
because this is not true brotherhood according to the law in the cases of
levirate marriage® and inheritance®”.

She also says MK2 like a brother and not simply NNX because if he were
her brother, then sexual union with him would be forbidden to her. She
adds the word "> to me, even though it is not necessary, because of her

jealousy for his love and her suspicion lest someone other than she joins

her and becomes the only one who captures him. Thus, certainly for this

o Halkin's note: o™a~ »se 288: BT Yebamot 17b
" Mishna Baba Batra 8:1; BT Baba Batra 110b.
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reason she said pwK yYIN2 TR¥MK then | could kiss you when | met
you in the street, namely, in the open and in public

By saying *® m2r XY D11, she means that they will mock me so much
that they shall say: Verily, she is so consumed by love that she is not
embarrassed to reveal her love in front of anyone

D2 is a superfluous word, like:

K DY Daww DI Sawk meS Let me not lose you both in one day (Gn 27:45),

Si1ak B Saxn . apd has used up... (Gn 31:15); Or
Sxey 133 D3 onr bl (Ex 12:31) - the first one being unnecessary while the second
one is conjunctive - as if it had said Sxw» 331 Inx you and the children of Israel.

Accordingly, it is possible that the ©1 in *% 112 K% D1 is conjunctive
and that the sentence "% 112 K% is to be connected with the sentence
IPWR YIN2 IRYNMK meaning [ want YN 1NRw) to kiss him in public
and | want those who see me *NIK M2 XS not to despise me.?® Similar

to this in conjunctive meaning is 1° 7172 D2 (Gn 27.33) which means

and he shall be blessed.

i Here, Ibn Aknin offers a mixture of Hebrew and Arabic. Halkin chooses to
render Ibn Aknin's Hebrew into Modern Hebrew.
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8:2 "M DIOYR AP MM PWR NTMON MK M K JKIK MK
MamaK means | shall lead you. The K is for the first person singular, the
root is 272, and the 7 is for the second person objective pronominal suffix.

Likewise for |K2KX, the X is for the first person singular, the 7 is for the
second person objective pronominal suffix, it is a Middle Weak verb, and its
rootis K12,

21115n returns to the third person feminine singular. The previously
mentioned mother shall teach me how to serve you, instructing me how to

honor you,

AP 1 means the aromatic wine. NP7 is an attribute ot ™. 1 is
undetermined, while 1= is determined via the definite article, This is

permitted in Hebrew, for example ©M2aan1 01 the high mountains (Ps
104.18),

D0y means new and strong wine. It is a Double Ayin noun whose root is
ooy,
12197 is used in place of D11 asin:

Yy m from the strife of peoples (28 22:44),
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187

used in place of DMy ™ ©'OY is in the construct with 11127 and it was
put in the construct with it*™ because of its color Or it is possible that
1317 is an attribute of ©0Y with the word modified being in the construct
with an adjective. It means a pomegranate drink. Thus, aroma, color,
beauty, and delicateness have been combined together.

When she said 1"’ and ©'DY. it was not her intention to give him the 1
wine to drink and then to give him the ©OY new and strong juice to drink,

for if this were the case, she would be giving him the most delicious and

most useful first, following it with the ©0Y which is less tasty and more
harmful. Rather, she intends to tell him that the basis of this npa7 ™
was 217 DoV as follows:

Ap77 1 hints at her saliva and 117 ©'0Y at the pleasure from her*™
breasts, the delight in them being like the delight in "7 DOy,

Yet, perhaps by saying np71 1™ she meant that she set up a wine

party?® for him with wine that includes four special qualities:

7 This is not possible, unless he is projecting the masculine plural absolute
nouns from Talmudic Aramaic on Hebrew. He may have a point in this example
from 28 22:44, but JPS remarks in a footnote that the LXX translates »»y »amm as
my people.

288 e

g What makes the word 1 pomegranate special is that it has a
pronominal suffix. The word  wine does not have a pronominal suffix. he is
bragging about how this is her pomegranate.
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(1) aroma, thus she said pT ™,

(2) delight, thus she said 21127 ©'OY, that is to say. the sweet taste is like
Doy,

(3) beautiful color,

and (4) delicateness.

This is what she meant by 1137

1%

8:3 npann wman Phwkah nnn Sxow

"WwKAY that | have written here is a mistake because in this verse, Nnn

"WKA is without a & while in its first instance, it has a 2 ?? Thus, the

following things could appropriately be written about the initial verse.

The 9 of "wK~Y is arbitrarily inserted without explanation. It is like:
535 oma nwmn i wea S; mym onnan nn DK

YR Sy nywn wod v 11:46), which means and all creature...

because it is related to 1 way 921 and all living creatures. ™

#  See the footnote on the wine party in verse 2:4
= Halkin - »wx=% does not appear here and has been added according to the

explanation (given by Ibn Aknin).
% SeeS.0.8.26
# See Ibn Aknin's commentary to S.0.S. 1:3.
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Or, as in D™M22% 7IK» qD2 921 (Ezr 826) whose intended meaning is a

hundred talents; or

3y nneb e (Ezr9:4),

s maak b x%a (2Ch 26 18);

eabh Bk m (Is 63.2);

avh wuk™ (Je 30:12);

naenS nnneS ouska nyanxy (1K 7:32), | have in mind the © of nrnmnb:
Tk byn Syn (Jon 4:6);

Sraw S1mY Syn (Mal 18);

1 byn (1S 17:39),

orunn S1unb Syn (Ne 12.38),

prox “veb Syp (Ne 12:38);

bk 3% nonn (Gn 35:8);

22 n'ab pnnm oy (1S 711,

WwahK R TN 2wn% Ty (Ezr 10.14);

nap +a% nnownb (1Ch 6:55);

nan xa% Ty (Ju 33),

anmen mhyb o (1K 18:29);

™ M2 nMaY roxbn ba mba% 1y (1.Ch 28:20);
75y mbab ey (2Ch 20:28);°%

any9 ay amabs Nk meant (1Ch 28:7), Or
wxah 535 xwano (1Ch 20:11).

| have included many examples so that you would not treat adversely my

claim that the © here is extra.

o Ibn Aknln p. 406; p. 1063 line 20 has wian written instead of TUK. WK
is the proper reading and Halkin's reference is incorrect.

2 Interestingly, Ibn Aknin sees the preposition =<y as governing the
noun/masdar in the examples from Ezr 10:14, Ju 3.3, 1K 18:28, 1 Ch 28:20, and 2 Ch
20:28, In each case, he sees no function for the . As a speaker and writer of
Arabic, this is a sound observation.
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She explains that after she led her beloved to her mother's house and gave
him mpAT 1 the aromatic wine to drink, she was victorious in achieving

union with him.

8:4 TANKT NR TIMYN 7P VYA T 2OV N2 DINK NYawn

yannw 7y
| have already explained this verse above® according to the three (levels
of) explanation to which | am committed. But, it says 121 1'wn T

1MynN, while in all of (the other verses) it says 1"YN OK for a reason
which | shall clarify below in a short while. But first, | shall clarify why the
oath is repeated four times. According to the literal meaning, this is done
corresponding to the four elements found in man: fire, wind, water, and
dust; and corresponding to his four humors: blood. " phlegm, yellow bile,

and black bile.
mn here means no for the purpose of negation;”® in other words, Don't stir

up...! This is like:

%3 Sy nanx T Not to gaze on a maiden (Jb 31.1) OF 112 P 1w e (1K
12:16) having the meaning 1> x5. Itis as if it said 1172 Pon wh px We have no
#  See the commentaries to S.0.S. 2:7 and 3:5.
- Halkin's text has p7n. This should be emended to read =am.
%  |n Arabic, xn. According to Wright (p.215 - Part Third, section 157): "The
particle x», when joined to the perfect, denies the past; when joined to the
Imperfect, the present.”
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portion in David. The proof of this is that it is related to w122 =5m: X% and no
share in Jesse's son.

Yet, it is possible that its meaning is 'K how asin T NK 72¥) 70 (Ex
10:26) which means how we are to worship the Lord.

She means to say:

Do nu2 SOnK nvawn | adjure you, O maidens of Jerusalem. 1o think up
some scheme in order {o

TATKT MK MMV YYYR . wake or rouse love

so that it ceases to flee or to be an impediment to the union (of lovers) -

The root of 1"y and MMyN is MY, They are Middle Weak verbs.
The * in1'YN takes the place of the 1. The third radical of 17MynN is
doubled. These two verbs are transitive with 721K (as their object).
They are synonyms and have the same meaning.

Yet. it is possible that 1"Yn 71 means [ adjure you to do this, namely

wake and rouse love until it please.

In the first and second verses of the four oaths, it says M2'K1 MKaY
71w, while in the third verse™ it says DX D'2w1 N2 DONK Nyawn
IX¥1nN, and the fourth verse has 1MMyn M 17Wwn N,

« Thus because in the first oath her situation was characterized by

"searching," it refers to her as oM P2 Mmwnwa like a lily among

English translation is based partially on the Arabic.
M B05 58
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301
302

thorns, "y ™1 Y¥¥2 MAON2 like an apple tree among trees of the forest -
she said 7w M3 1K NIRAY2 by gazelles or by hinds of the field
because she had not yet captured him nor had they been united.
Therefore, she inserts the 5 saying *"wx1Y nnn 19Knw implying that
this is a wish, not a reality; and that the wandering flocks are situated
between them

In the second oath, Mann2Y 21w through the streets and through

the squares™' she adjured them by gazelles or by hinds of the field.
This is just like the first verse except she had “captured” him as she had
said: K n2 9K YnRanw Ty Till | brought him to my mother's
house, ™ because he had escaped from her grasp just as gazelles and
hinds of the field run away from traps. Thus, she adjured them either fo
stir up or not to wake up according to the two explanations which | have
offered.

In the third oath, because he was "close" to her house but did not enter

the house, the oath was merely according to that situation, as she had
said N7 0 1T MW T My beloved sent his hand through the

arch® and 1179 WK 'NMND | opened the door for my beloved. Her

S0.5.32.
S.0.8. 34,
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heart pounded because she lingered at the entrance of the house. So,
she adjured them to tell him that this pounding sound was not because
of tiredness nor was it because of distress, rather that her anticipation
was enormous and her love was strong.

* This is also the case for the fourth oath. Because she was in the third
situation, she explained that he got together with her and proclaimed his
love for her. She was merely looking for an opportunity to apologize for
lingering at the entrance. But this did not occur because she was not
ready for him. The reason was that she did not know about his coming,
thus she was obliged to explain that she loves him like he loves her.

She expressed this using a word of surprise® because it is clear that

T is used for astonishment as in:

DTWKRT WYy M BK pyn mpr-nn Dy How weighty your thoughts seem to me, O
God, how great their number! (Ps 138:17) OT
Inin naar e O how | love your teaching! (Ps 118:97),

In the fourth oath, because she had described that she had already
prevailed over him and had moved him, she had to repeat 17'yn and

MMyn.

= S.0.8. 54,
¥ See Ibn Janah, p. 365 lines 26-29.
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8:5 NNy MBNA NN 7T %Y Npetinn TaTmn A WY DK m
Y aban e ek nYan e
The root of Npo7 NN is po". Itis a derived stem because its participle
has a prefixed 3. The n is for the Hitpael. The latter 1 is for the
feminine. The meaning of the word is acting kindly toward her beloved; in
other words, treating him courteously and worrying about him. Abraham
ben Barun, may his soul merit Paradise, taught: It is reasonable that it
means she placed her elbows™ upon him.
The root of 'NAMY MBNT NAN is MYy. ltis a Middle Weak verb with
the Third Radical doubled. It means [/ woke you up.
She said K n%an nWw. Its meaning is different than the meaning of
QW there because a 11 Is suffixed to the 1 which receives a dagesh. In
Hebrew, it is an adverb of the place where someone is headed. There is
no exception to this rule. It is also an adverb of time. MW is used in this

case for emphasis. In other words, what necessitates your being nmn

MBN™ under the apple tree is due to your mother becoming pregnant there

and giving birth to you there.

opee, Arabic poxom, form the root psn means elbows.
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The meaning of this verse is that her lover is speaking to her, inquiring as

he says: What will you recount, O you who comes up from the desert

M is used here with the meaning T What? (written with a 1), as in:

N3 nx ' How is it with you, daughter? (Ru 3:18), that is to say, What do you want to
say? or Whal happened to you with the man? and What is your slate of affairs with him?
because it is absurd to think that it means Who are you? since she already knows her

This is also true for *® (DNK2 PPKMY) ONK A DAK DY V0K W
18.8), What is your report?. That is how he asks her about her condition.
Furthermore, he inquired: Do you want to know her condition and

situation? Well, she is familiar with him *" Preferably, he should have said
"9y npoann with me, however he referred to himself in the third person
without quoting as in:
M 5k 75y =nx -wen Sk Then He said o Moses, "Come up to the Lord. * (Ex
24 1) instead of 'Sk ("Come up) to Me., "
Thus, he said that she is familiar with him according to this last explanation
or that she acts kindly to him according to the other explanation because
he nurtured her and took her from under the apple tree where she had
sought refuge for herself.

.

He related her birthplace to an apple tree for several reasons:

¥ pnxa prmt does not appear in the verse.
¥ The Arabic mby has been translated my by Halkin. It should be my.
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(1) According to the references made in the vocation of agriculture to the
apple tree, when it is about to change its color, it is inappropriate to prune
it with metal because the point of the cut will not heal but rather will
deteriorate and become weaker. Likewise, because of the weakening of
her strength, | took care of her and raised her.

(2) Also, just as it can only stand a small amount of fertilizer, so too
because of the purity of her soul and the elevated nature of her desire she
does not tolerate disgrace.

(3) Furthermore, she is graceful and beautiful in her natural qualities and
attributes just like the scent of the apple (tree) and the beauty of its

appearance.

8:6 Mwp MANK Mna My 12 T Sy omno 2% Sy omna amw
NI WK BWA 7B AKp KW

Given the things which he said to her which | mentioned in the previous

verse, she responded to him:

Because | have a special liking for you as you said 71 5y npsann and you admit
that you are guiding me as you said 'n7 "y manm nnn and you have attributed to

me spiritual greatness and superior intellect by saying (nx n%an nnw,”’behoid | am
informing you that | love you with a love deeper than what you have portrayed me. Thus.

it is appropriate for you to place me 2% Sy ©mn> as a seal upon your heart,

All of the phrases previously mentioned in this quote are from S.0.S. 8:5.
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implying that she should not cease being on his mind, rather that he should

cleave to her and no preoccupation should distract him from loving her.
She said 725 Yy omna as a seal upon your heart and not Minw W

1252 let me be like someone who dwells in your heart, for a very special
reason, namely that if she were to dwell in his heart, his heart would
contain her and at times his thoughts might be distracted away from her
and his heart might turn away, especially during a time of distress, and
overpower her. Thus she desires to take hold of him and not to be
beholden, ruling his heart so that he will not be able to drift away from her.
Rather, anywhere he might want to turn, he will find her.

Sv171 5y omna like the seal upon your arm, requires an insightful
explanation also, because if she is to be like a seal upon his heart, then he
may remain silent about his love for her and not reveal it. But, she wants
his love to be secret as well as public* in order to proclaim her standing in
his eyes to the people. Therefore, she sought a seal of the heart so that no
preoccupation might distract him from her, nor a diversion make him forget
her, while the seal on the arm is for public notice. Furthermore, a seal shall

be upon the arm where his strength is manifest (8T Taanit 42) S0 that she may

e Ibn Aknin's text reads maxbyy xvo. Halkin translates this as =noar nbaa,
however it would be more correct to translate this as »5iay <nva (see Wehr
404b).
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310

control him* and his arm will be able to act only if she permits it.

This means She feared being caught up in his heart during a severe
nausea attack which, because of its intensity, may cause him to relieve
himself and her to be jarred by the displacement of his heart which
contains her, thereby also displacing her love due to the lack of an organ
where her love might reside and resulting in her own destruction.

| recited these verses when the most learned man of our time who fought
the Torah's battles with marvelous swords departed, namely Rabbi Moshe
the son of the honorable Haham Maimon the son of Ovadia, may the spirit

of God provide him rest:*"'

When my heart's companion journeyed forth on the chariots of
distant wandering, my heart forgot its dweliing

How will # be adequately ready to awaken its love

since my soul departed with him when he departed?

Afterwards, she reveals the reason why he had to do this with her, saying
7anK Nma My 2 for love is fierce as death. By saying My, she

means strong, just as the Exalted One said in His Holy Writ:

my op Mna ©n Nk 75 And the Lord drove back the sea with a strong east
wind (Ex 14:21).

19  The Arabic ==bzns should have been translated >y vhwnt and not vhwm
mhy.

U See Halkin, Ibn Aknin's, p. 405.

¥z Halkin leaves this word out in his Hebrew translation. It is present in the
Arabic text and helpful to reintroduce it to the English transiation.
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She explains that if avoidance and dissociation are displayed in the pain of
love, it brings about the destruction of the soul as if it is separating from the
body in death and leaving this world.
By saying mK1p DIXwa mwp Jealousy is mighty as Sheol, she means
when | shall see you neglecting me and busying yourself with matters other
than me, thus not matching your love for me with my love for you, | shall
resent this and perish. My situation will have destructive consequences
just like the bodily deterioration following death when it descends into
Sheol, in other words, when each element returns to its origin as the
Exalted One said:

N MY SRy =nR =8y s For dust you are, and to dust you shall return (Gn 3:18),
Of all of them,*" He chose dust because it is the best known of the

elements which make up the body.

Furthermore, she said: The fire of this love shall not stop growing stronger
until oW its sparks will be WK 2w" sparks of fire. The meaning of
D*0W" is sparks as Job said: My 122 W2 Just as sparks fly

upward (b 57); the quickness of flying is compared with them, because of

their lightness. Arrows have been compared to them, as in:

s The elements.
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nwo PN Taw Tne There he broke the fiery amows of the bow Ps 76 4).
Thus, she compares the flames of love with them.
She said 1"nanbw, that is to say, a large flame, because it is a convention
of Hebrew speakers;”"* when they want to magnify something, they connect
it to the name of the Exalted One. For example, T'90K13 (Je 231) meaning
deep darkness. TN2T?W 1s a quadriliteral word;*' it is a Syriac wora *'*
The Aramaic of NMPYNR WK fire flashing (Ex924)is Nan>nwn. Itis
mentioned next to Nan% inthe verse Nanbw nam® a flaming flame (Ez
21 3) for clarity and emphasis.
Yet, it is possible that the Active Intellect is speaking to the human intellect

saying:

If you want your bliss to be complete, place me as a seal upon your heart so that your
love will be external as well as internal.

It also said to it: for love is fierce as death, meaning that the conditions of
love are extraordinary; only an extraordinary one can prevail over them. It
also explains to it that Jealousy is mighty as Sheol; the body is the enemy,
is jealous of it, and tries to annihilate it just like Sheol which destroys

corpses.

Halkin's note: see Ibn Janah, p. 64, line 17 and owbx v p. 26D, lines

314
20-22.
315
316

Halkin notes that |Ibn Ezra posits that the w is part of the root.
See Ibn Janah, p. 753, lines 28 and following
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8:7 1 bR MLy K% MmN nanxt Nk maab bar x5 onn on
1 M2 N3 N3AK3A 1A T K WK
She explains that the great waters cannot quench from her heart the fire
which was ignited in her heart due to him. Even the rivers, were they all to
rush towards her, could not uproot it from her heart, because (this fire) has
penetrated deeply into him and is clinging to his flesh. Then she said:
despite the desire for my lover which is burning within me and the flames
which were kindled on his behalf in my heart and my liver, were someone
important to give me or to offer me in exchange for it all 11°2 1\71 of the
wealth of his household to cancel his love from my heart because the
masses would mock him, well, how can money be exchanged for the
soul!? Besides, if my soul will pain me, what will | do with that money; who
can enjoy it with a sorrowful soul?
| have explained W'X as a great man as in:
YUK IR WK 37 the man who is lord of the land spoke (Gn 42:30).
Yet, it is possible that out of a desire to magnify the level of the abundant

love which is burning within her, she said:

Would the greatest man want to attain it by giving his wealth, he would now be unable to
do so - it would be impossible for him - because his relationship to it is unlike my
relationship to it. Indeed, for me it is natural as | was created with it, while to those who

boast about i, it is an event which quickly vanishes.
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This resembles this quote from Aristotle:

The difference between artificial ornamentation and an innate quality is like he difference
between truth and falsehood.

Similarly, al-Mutanabbi in his poetry wrote:

For your patience is not a superimposed patience,
neither is a black eyeliner like naturally black eyelids o

8:8 T2 "TAVPY D1 MMNKY AWyl R A% PR DT vp wh mnk
Because she longed for his brotherhood in the earlier verse®™® saying "1

"> M2 qane ifonly it could be as with a brother, he called her NNK a
sister saying1? NMINK we have a sister.

1% we have is used instead of ¥ | have, just like 137 1R5Y2 in our
image and after our likeness (Gn 126), to show respect.*"*

Then, he described her as Mvp small and how, due to her being small, /
fear that her breasts are not yet developed.

He further said 72 1211w D12 MNKY MWyl 71 meaning what

scheme shall | devise when | respond to her if she should become unfit by

this blemish.

n7

See Ibn Aknin's commentary to S.0.S. 4:9.
AR S.0.8. 8:1.

¥ Inthe case of 5, respect is shown towards the sister. This is a plural of
majesty, but applied to what the speaker possesses rather than the actual
speaker. The verse from Genesis, on the other hand, is an example of a plural
of majesty which refers to the speaker, God.
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9277 is a passive verb; it is an Imperfect. It is used with the a 2 because

someone has denigrated her, similar to the verse

3 ©mamn ey vz O montal, your countrymen who converse (speak negatively)
about you (Ez 33:30),

also in connection™ with a preposition:

T9Y WM373 72 What have we been saying among ourselves against you? (Mal 3:13),
TwR3 TR OB NaTm Minam and Aaron spoke against Moses (Nu 12:1),

M37N TPrR3 2wn you are busying maligning your brother (Ps 50:20), OF

W YA TpK when [ rise, they speak against me (Jb 1818).

It also appears with 2 for the sake of rebutting a claim:*'

T2 2T nnao: glorous things are spoken of you (Ps B7:3), OF
3 T N 2T so Jonathan spoke well of David (1S 19°4).

Yet, perhaps with these words he wants to ask her about herself because

he thought negatively about her. Thus he said:

Maybe when [ tumed from her, she made love with someone other than me and
therefore was defiled Thus, when she could not find me. she pursued others and erred

1% PR D whose breasts are not yet formed is an expression

meaning sin. He speaks about ™MW her breasts to the extent that their

firmness has disappeared and they are soft, as in:

1INs T ey oun W 1Y e There were their bosoms pressed. and their
virgin breasts were bruised (Ez 23:3).

30 |bn Aknin, p. 444; p. 115b, line 24 - van~ should be wvan-.

&t Halkin notes that Ibn Ezra's commentary supports the Arabic =~ which he
translates as ppn, sefting the record straight. Presumably, Halkin is referring
to Ibn Ezra's Third Interpretation. Halkin suggests that the Arabic be emended
to =»n meaning positive (purposes), which he bases on Rabbi Moshe Ibn Ezra's
reading of this verse in Sx~w» nvw, p. 10b in the Arabic original.
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Then he said 72 721w D2 MRS Wyl 7 What shall we do for
our sister when she is spoken for?. meaning what will she gain if these
disgraceful things become widely known and she is belittled by them?
What preventive measure must we take so that she is not misled and does
not forfeit her stature on account of her youth

T means 'K how?, how will she be punished? This is like

3 onx Tavh an oy k5 umik and we shall nol know 1 we are to worship the Lord
|Ex 10:26),

which means 'K how. How shall her punishment be if this licentiousness

is known.

The % in 1aNINKY is similar to:

yaKRS K vapn they sat with him yax5> (Jb 2'13), meaning YTX2 on the ground, O

anb oawebh Yoy and they shall fall before you 2915 (Lv 26-7) which is like 27m3 by
the sword

125 MmNk does not mean his sister because of what | said about 5 MK2:***

namely, that this is a term of a close relationship and nothing more.
Hebrew does this, as when Amnon referred to Absalom's sister:

MIMK MR K Xan Let my sister Tamar come...(2S 13'5,6).
Yet, perhaps NINX really means sister, however he wants his love not to

be severed, so he does not wish for her to be his sister.

e SOS. B:1.



8:3 m> mby m¥1 X n%1 oK e nvv My 7323 KT N DR
IR

(K1 712N ©OX) means were she a poorly constructed and short 11211 wall,
for now we have devised a scheme for her, to elevate her by building upon
her a lofty, towering, and perfect fortress beautifully decorated with silver

In other words, its stones shall be pure and flawless, resembling silver in
their flawlessness.

Yet, perhaps fD2 NV means nO2 MU a tier of silver just like the
Targum to the verse 2°30 ML NNNR Mwy mbYwam (ez4623 which

is K'23715 yn5n. This is rendered exactly like ©1% 320 MW

onyaRkY whose Targumis A0 7I1M0 D2 1713Y 123111.%% Thus, if
her form is still not perfect, we shall adorn her with silver bracketing from
above her which will enhance the beauty of that form. If she were an

entrance door, than again it would be possible via some scheme to make
her inaccessible with a 11X ™% a cedar panel which we shall place upon

that door.

123713, which is the same as x337: tiers, is used to translate both mw
and mw showing that their meanings are equivalent.
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The root of Ty is My, Itis a middle weak verb; the 1 is for the

Imperfect. Itis derived from T m¥nm 9y 1am Tyre has built herself a
fortress (zce3), 12 MM MYRY oy . and built fortified towns in
Judah (2ch 11:5), and T¥n Y the bastion (Ps 60:11), all of which have the

meaning fortified.
The root of N%7 is 1971, The n is instead of the feminine ending 11,
similar to Npwn the trough (Gn 24.20) which is instead of 7, as it is derived
from mpwn he provided a drink. Its theoretical full spelling would be Pk
with 757 being its defective spelling on the pattern of mw. The proof of
this Is

Sn57 =upy _and shut your doors (Is 26 20)
on the pattern of YNIW 12 w22 alamb in its first year (Lv12:6). However,
it says 1N272 M 2p" ..and bored a hole in its lid (2k 12:10) which is
because the N is a harsh®* letter.™ It is likened to a root letter and

treated like the word 1RW oil as in the verse *NLPY MINWY (Ez 16:18).

*# As opposed to spirantic.

5  Halkin's Hebrew translation here is puzzling. First, it does not seem to
pay attention to his own textual emendation in the Arabic. He changes xs-on

x7 oK toread x7by xpon, but still translates this as xmn n5n in exchange for the
7. Second, Ibn Aknin is trying to point out that n>+ behaves like the word =
and like a segolate. His proof for the latter part of this is that the n takes a
dagesh lene, In other words, it takes a hard t instead of a spirantic th, thus
behaving like the word mw, a segolate. Finally, ow=wn =80 (p. 109) translates
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Yet, perhaps the n in N57 is a radical and not merely an inverted 71 like
D123 Nwp the bows of the mighty (1s 2:4). Its plural is nnS%Tm 1o fet

the doors be closed (Ne 7:3). According to this analysis, %72 91 30
(2K 12'10) is an exceptional case.
Here is the meaning of this verse according to the initial explanation:
Even though she is the opposite of what was thought and has been
blemished, | shall try to beautify, purify, elevate, and uplift her so much that
she will be as widely recognized as exceedingly tall buildings. He is
comparing her to a ©2 N™'L a silver battlement more than the
structures. If she is young, as | think she is, then | shall perfect her. | will
raise her finely and educate her exceptionally well, teaching her
sweeliiess, pleasantness, agility, and diligence so that her outstanding
elegance will make me forget and will free me from fondling her breasts

until she matures. Then. what shall result from her will set free what is
hidden. He alluded to this with the words 1% Mm%

If the second explanation is followed, it means that if she is flawless
and has kept her soul from sin, preventing it from transgression, then | shall

approach her and enhance her beauty by adorning her with jewelry that |

this passage from Ibn Janah, p. 159, lines 24-31 using nwp mx to render xen
x1ox. (Interestingly, Is 26:20 and 2K 12:10 are the only instances where n%1 is
used with a pronominal suffix ending.)
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shall place upon her. | shall place the shape of a crown upon her head just
as Rabbi Akiva, may God be pleased with him, did with the daughter of
Kalba Sebu'a his wife upon whose head he placed an engraved crown with

a picture of Jerusalem in gold upon it. (BT Shabbat 58a,b, Nedarim 50a) This
follows the view of someone who views T7°L as meaning DT™MyYM2
BNV by their villages and by their encampments (Gn 2516),. However,
according to someone who has understood T1'0 as meaning MU
column, it is a piece of jewelry™™ like the glorious pieces which were placed
upon her head. He used construction terms metaphorically to indicate
putting on jewelry, hinting that it shall always be upon her and never depart
from her.
Then, he said ¥71 n%7 oK if she be a door - becoming unstable and no
longer able to stand upright. He compared her to a door because people
court her and she does not safeguard herself from transgression. Instead,
she goes out and comes back:

n21M2 oye Y2 oy now in the street, naw in the square (Pr 7:12),
Indeed, her punishment from me is that she will be confined, caught, and

held behind a locked door.

€ Halkin's note: see Ibn Ezra's Second Interpretation to this verse.
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8:10 DYYw NRYMD MY NN IR MPTND WY I 1K

Her lover was distressed about her for two reasons according to the earlier
explanation. Initially, maybe she had no breasts. Second, had she acted
chastely with herself like a wall or not? Because of this, it was difficult for

him. She responded to her lover's two questions, saying to him:

When you asked ff she is like a wall, acting chastely with herself, being reserved and
abstinent or whether she is loose with her situation like that of a man who is in a house
with a door and all who knock, enter.. well, let me tell you that | am positively the
absolute opposite. Put an end to your doubts and your erroneous misunderstandings
about me because | ama 712w, a wall | have acted chastely and restrained myself
Yet, when you said 75 1x i whose breasts are not yet formed because of their
smallness, realize that | have prominent breasts, firm, strong, and erect N> > fike
towers in their appearance, however, | have hidden them so that they are invisible

Her clothes cover them, thus hiding and concealing them. She did not
compare them to towers because of their great clumps which are an
imperfection for women; rather, she compared them to (towers) because of
their erectness, and nothing more. If she did not respond to him with these
(answers) one-by-one and did not explain to him first that she had breasts

and then that she is a wall following the sequence of his questions - since
he said X1 7N DX..% R DY whose breasts are not yet

formed...if she be a wall - then realize that she did this to display her
cleverness and cunning by mentioning the most important matter first.
Thus, she explained to him that she is a wall. She quieted his fear when

she told him that she was loyal to him and that she was virtuous. Then,
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she informed him that her breasts are in excellent shape, hence verifying

my claim: that while you were separated from me. | maintained a state of

chastity Additionally, she mentioned 121 the wall first so as to request

from him the no2 ML silver battlement which he promised to give her as
recompense if she indeed behaved with chastity. Thus, she mentioned the
matter of most importance to her first as she sought her reward.

Yet, if you should ask. Why weren't his questions in this order so as to
menticn the most important matter first, asking about her chastity and then
about her breasts, | would respond by telling you that the order he used
was correct.

(1) If, according to the first understanding, he said 1% 'K D™ whose
breasts are not yet formed, it is because accordingly he feared that she still
had not developed or matured; for this reason, he said |/ am worried and
afraid. This is if his opinion of her is high and she remains virtuous in his
eyes. But, if because of their smallness she had been deceived and had

become loose, then this is even worse, more bitter and woeful for me.

According to this version, VP small points out an lack of clarity in only
one question concerning her chastity and also in her one answer when she

said to him:
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Indeed, | have acted chastely and not given any man control over me This fact resulted
in my breasts remaining firm and erect n>7:22 like towers.

(2) If. according to the second understanding, namely that | said:/ fear that
7% X D her breasts are not yet formed because of her looseness
and the hands that violated them, then if she is a wall, | shall rejoice with
her and will gladly reward her according to the measure of her deed with a

N2 nTv a silver battlement. But if the opposite is true, then | shall punish
her with a8 X MY a cedar panel

Then she said MW NRYMI 1"0¥2a N7 IR so | became in his eyes as
one who finds favor to explain that after the certainty of her honor and her
chastity had been established within him, his soul was relieved because of
this and he accepted her defense of her good reputation 1"2'ya 11 IRYM
and she found favor in his eyes. Her statement 212w NXYM2 usesa 2
of comparison. Thus, she did not really find favor. Yet, perhaps she really

meant this and the 2 is extra as in the verse:

DYn INa kYY ax 5T niynd midnight | will go forth among the Egyptians (Ex
11.4).

However, it makes more sense that in her statement D19w nNXY1M the 2
is necessary because when she spoke saying M%Tana w1 7m0 1K
I am a wall, my breasts are like towers he sincerely felt inclined towards her

words. The purpose of rhetorical speech is to convince the listener so that
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he will be reassured without arriving at certainty and without providing an
absolute proof. Thus, when she said M%7a1m3 w1 he thought that

3z7

they™" were serving as a proof for him. Despite this, maybe she was not

free from corruption and maybe she took care of her breasts for the sake of
this claim, while he happened to have no real knowledge of her false

allegation as Is the case for things whose function is to bring about

certainty and verification Thus, she said D12 NR¥YMI.

8:11 K21 WK DMvNY 07 NK N pen byaa mbwh mn oo
AD3 5K 102
She tells abaut her lover Solomon who had a garden in a place called
17 Sya Baal-hamon. She called him mm5w Solomon because of the
perfection of his beauty and grace. She called the place Baal-hamon
because a multitude of people rejoice there as a result of its beauty, its
good fertile land, and its fresh water. She explains that he gave it to

anyone who would care for it and that its caretaker would earn from its

produce QD3 A5X a thousand pieces of silver.

e Her breasts.
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The idea of this verse and its purpose is that Solomon had a vineyard in
Baal-hamon and this place, as | mentioned earlier, was a high place
without any rocks, near plenty of water, with fine, excellent land. Most of
the masses would try diligently to start up their gardens on it because of
this location's fine qualities, as | have mentioned, which the people longed
to possess anyway.

She tells about the distribution of the portions of the harvest which took
place there. He gave all of it to the caretakers, with each caretaker

receiving a portion. Every caretaker would bring forward and hand over to
him nD2 A%K a thousand pieces of silver as it says 192 K27 WK &
man would give for its fruit If the entire harvest were a thousand pieces of
silver, then it would have said qL11% ©737 NKX N1 he had to place a
guard in the vineyard, thus using the singular. However, it says D™uNI>
...guards in the plural corresponding to its numerous portions.

The 2 in "D means in exchange for its fruit or as compensation for it,

asin:

Kbn qooaa for the full price (Gn 23:9), O
ey B 1NN 3 o nbaKY wawn qoaa 9ax what food [ eat you will supply
for money and what water | drink you will furnish for money (Dt 2:28),

where the meaning of (the 1) is in exchange for or as compensation for.
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The full form (of qo2 A%K & thousand. .silver) is a3 Spw nk a
thousand shekels of silver, however he has dropped the word shekel,**

which is permissible just as the Exalted One said in His Holy Writ:

no2 DWrpr TIYAT axD NBY 25Wo WUKS NN the man who lay with her shall pay the
qirl's father fifty __silver (D1 22:28), Or
Opa TIKEm MK Wavy and they shall fine him a hundred. .silver (Dt 22 18)

In both instances, the intended meaning is A2 “pw shekels of silver, in

accordance with how these two verses have been understood in the true

Tradition which was handed down from Moses our Rabbi, peace be upon
him. called an2aw 77N the written Torah. It appears explicitly in the

verse!

2185 1 opw owbw aea he shall pay thity shekels of silver to the master (Ex
21.32)

In the case of 221y vows to the Lord the equivalent for a human being, it

is said.
nea 9pw ownn fifty shekels of silver (Lv 27.3),
o2 Ypw nwbw 3y mapi fes ©hpw wnn (o a0y T the equivaient

for a male is five shekels of silver, and the equivalent for a female is three shekels of
silver (Lv 27:6), and

= See |bn Janah, p.327, line 27 - p.328, line 2. There, a reference is made
to a passage from BT Bekhoroth 50b which quotes from Mishna Bekhoroth 8:7:

...R. Assi (said): Every silver coinage (qv>) mentioned in the Pentateuch
without qualification means in Tiberian currency; in the teaching of the Rabbis, it
means the currency of the province (an eighth of the silver coinage of the
Pentateuch). Whence do we derive this? We have learned in the Mishnah: The
five sela's of a firstborn take the Tyrian maneh as their standard. As regards the
thirty shekels of a slave and likewise the fifty shekels of one who violates a
woman, the indemnity for seduction and the one hundred shekels of one who
spreads an evil name - in all three cases the holy shekel is meant and they take
the Tyrian maneh as their standard. (Soncino translation).
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nos Ypw oowpnz omww wsn v fifty shekels of silver to a homer of barley seed
(Lv 27:16).

Thus, because the coins were known, he left out any mention of the
enumerated currency replacing it with the distinctive enumerated feature
She rebukes her beloved Solomon, admonishing him and becoming angry
with him because he did not set aside this garden of his for pleasure and
relaxation, for joining together, and being there alone with her. Instead, he
preferred to gather its yield, and this preoccupation made him forget his

love.

8:12 o-nxk omunb onxm mbw 7% qbra 95 Hw mna

Since in the previous verse™ she mentioned the greed and reprimand
which her beloved received when he sold the fruit of the garden and did not

leave it for enjoyment and recreation with her, she said to him:

| would nol look after the vineyard which belongs to me in the same way that you do
Rather, | would leave it for you so that you and | might enjoy and relax in it. The f5x
thousand, which | would take as a portion from each 71 guard, would be a gift from me
to you. | shall give up this profit for the sake of the rest and delight which | shall find
when we are united in it, alone and able lo be intimate. And for you, | shall generously

add another thing to this. Thus, | shall give 200 of my own money to the one who busies
himself in the garden's vineyard. All of this will make things easier for me and my soul

will recuperate in it.

*  Halkin: see |bn Ezra's commentary on this verse in The Second
Interpretation.
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8:13 Wymwn 17 pY Dawpn 0Man D2 nawen

Even though a liking for pleasures and the enjoyment of gardens in the
company of her lover has been divulged by the beloved, nevertheless she
resented her lover for dealing in the sale of his gardens, while she had
freely set aside her gardens for rest and love-making. That is why her

lover calls her saying:

o1z nzers O you who dwells in the gardens!

osam - here are the friends - that is, those who love you are listening to whatever you
will command them to do. Therefore, command as you wish, and it will be done'

This is the meaning of *ymwn, namely: let me hear your command so
that we may immediately carry it out.

By oman friends, he means that people love her because they have
heard about her beauty; but she wants only the one whom she wishes to
have, and nothing else.

Yet, perhaps ©'an is a reference to himself. That is why he said
WYMWN let me hear, and not 11'yMWN et us hear. He uses the plural
oMan, even though she only has one friend, who is Solomon. This is like:

oY Dmwn 1aMs o the stars and the Orions™of heaven (s 13:10),

e Ampan oo, p. 29, lines 16-17: pwwa pxi - DM DOwR @MY 13 TEK
MR BK 12 Dos KIpw A,
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even though there is only one 202 Orion. All of this was for
self-glorification.

Wwymen is a Hifil verb, like Ymwn and "M72171, 3027, 2w, or
", Morphologically, it is an Imperative with an objective pronominal

suffix ending.

D'Wwpn is a derived stem verb with a prefixed 1 indicating its agent. |t

follows the pattern of D% yon.

8:14 omwa M1 Sy Ykn oYY Ik axh 9% M MT MMa

This is the response of the beloved to her lover's saying D22 nzevn O

you who dwells in the gardens, when he explained to her that her dwelling
is the public domain and that the men equally love her and long to hear her
voice since their hope of seeing her disappeared. Thus, she responds by

saying:

it is best that you do this, namely fiee from me because our affair has been discovered
Thus, save yourself from destruction. Be like a gazelle or a young stag as you swiftly
run. And even though it might pain my heart because of your departing, your escape Is

indeed critical and [ prefer il.
Then she said:

Rest opwa ™ Sy on the hills of spices! Enjoy their loveliness and the fine scent of
their flowers and find solace for being apart from me

Yet, perhaps she meant to say:
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1871, Breslau .Neubauer 9w .upy 12 gor 5 mimbnn xizz gov 9 iy 138
1910, Berlin .\W. Bacher 97 .~z =ap 65" ™ iy 12X
1929 Al prHn apw =ov .2rpas 2k omm 92 Mo TR a5¥NaT T At a i pihees
928 smtorn DAY 19SS Sppity DRSS NIy Aot SO0 Y Y AN 1
1896 ponkzyvk Y2 DTS00 N Y ORI 1B

VI WIN)"PIpE 13K gem Etanon Sw awrn mebnn pasw pRen” v o

1964 ok anmeixip migt oheny L (emasm Tioe v pyToin
1976 (11 2. (nnz cuny) "pipy 13% AT 12 fov Swomowns smwnt Aoy T

nepon ray mast Sawy tors "pipy 1k oM 1 aek o e et ek peba

1965, Central Press .5 ,muwr pom owar 1 pxdsd

in The Joshua Starr Memorial Volume: “pamizbx= »z ames miond w.x o5
Studies in History and Philology, Jewish Social Studies
Publications, no, 5, Philadelphia, Press of Maurice Jacobs, Inc.,
1853,

L1969 k3w vt vt by paph  nxmp L Inr S gz rmam amm avn

1984 mbwiry brras jak anbw and Sam o 3t v

1969 .mibur won vy Sxmw 12 pysw xR

1969 ,n% 713 p2n rpy 12K ev D orven vrerre® e aehe

1968 popr ohwry prir (129203) 1YW nyowT 1 BTIEYT K T maw
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List of Grammatical Terms

r(;'#‘l-‘\l‘ﬂ

English Judeo-Arabhic
radical final/ third pxY mbyx
root letter HyYxOx
basic. original, regular, theoretical form; basis; root b¥x
emphasis TIARN
imperative with an objective pronominal suffix ending yem nx
Hifil Imperatives KUK DM PN MKIK
imperative mbst
feminine singular active participle 91D 28 L NN NIKnY(K)
feminine nmy
sign of the feminine subject TKRNYX Kby
feminine ending 1 MIKNSK KT9K
second person feminine singular pronominal suffix bk vy

namSK AUKA5K Ry

predicate KTNan
takes the place; instead of; replace/replaces m a%Tan ,mnbmak,m S
substitution, substituted 513
inner secrets D'PIDAYK (UK TIKYN
inner aim UK
superlative of subsevience or inferiority DRUMKSKY 035K 1B mabKanbx
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Syx

JaX

INKX
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List of Grammatical Terms

superlative

active voice
passive voice

Targum
Aramaic

theoretical full spelling

Hifil transitive verb

Hifil verb

derived stem verb

derived stem verb with a prefixed n
derived stem verb transitive

Piel verb, transitive

intransitive derived stem verb

dual
biliteral root

rendered (like)

plural
feminine plural
collective noun

mbxan
thin}
byrabx maa
Lwanbx 2
=binby
ouINoKR
.ouan
DRn
DRPN9K Sy (F1pn)
9D
JOK Mynn kb Tm Sen
KT2K TIRM Mynn Spn
Xk 1M Yon
Sw'n Hys
ombK ™M Ypn
mynn Spn
wynn Twn Ypn
Tawnn M Ypn
'IJ'D
mYnn/ Arnn
IRIN/ MAKYN
by
(5'nn) nbya
yn'a
yna
‘nNRYR Yy
nyxn'a

199
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List of Grammatical Terms

sentence

omits the first word of the construction
left out, drops

harsh letter
letter

hirig

* vocahzed with a hirig

correct, full, proper form

agrees with

subject (of a sentence)

place of articulation

second person singular objective pronominal suffix

second person feminine singular pronominal suffix

200

Sma
a5

0N
aN'ynoKR qIn
0

07N
Thy oo
a11n
el

17N
PN KOK PN

s |
"U

Tpm

Snn
Yy abhmnn

= =

291

nyonhR 2K NSx
ALK MY
nnnYx 'y

NINSYR AUKAYK My
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List of Grammatical Terms

Qal masdar

repeats the word
rephrasing the word

to prefix

assimilated into
assimilation

masculine

preposition (used together witha )

quadnilteral word

twa synonymous names for the same designation

synonymous with

one word composed of two words

Greek

201

e

‘vabbxa ebx 2

vabbxa Tabxs

A/ 9y

DMK
DXITIK

mamn oAt

'vova pany

MYKaT eab

IKDTXNM JKMOK
MK Mon Yy
.9 IKINN

PR'Le? | a3 IR mba

oiaox b

09’2

lp i)

527

oa7
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L
7
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List of Grammatical Terms

™
superfluous word KTRT N1
arbitrary insertion’ added on’ additional KT TIRT
prefixed 1 oMm IR
its participle has a prefixed n om IR Tan Syxebx
extra TN
suffixed, is m
HXD
question about manner brm v bxw
guestion concerning the location 1Ko v B
question concerning his place X3 ¥ bKio
220
causative (literally, 1o give the causality) maaphx wyn
IR0
Syriac ™MIKE
Opo
drops UKPOKR/ LPO
drops out In writing vabx v mupor P
omitted DPOX
120
guiescent * KYX 1190
silent letter used to lengthen (the vowel) mhK JaxDYK
mo
noun, word DoxHK
two synonymous names for the same designation IKDIXTNN KNIOX
TNKY MON DY
oW
> of comparison mawnYK OK3
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List of Grammatical Terms

Piel participle
receives a dagesh
dagesh

compensation for the weak letter with a dagesh in

Piel verb, transitive

exceptional case
there 1s no exception to this rule

denived from
cognate
deniving this verb from its noun

nam Syxebra pybx Tem
nINWK

T/ TN

W1 YR Y

mynn Twn Yen

1w

‘-'['-fw

NRY
XY XMn Rw kS

(1 W) M pnen
PRPNWX
DOKSK M ™o SyabK pnws

Qal masdar 9> by TI¥Yn
first and final weak Hifil Masdar oR59K1 KDY Snyn pn Syn e
harsh leter 5y 570

doubled third radical

holam

pronominal suffix/prefix of the subject
verbal endings

first person ending

combined with a pronominal suffix
referred to himself in the third person
first person singular suffix

203

DKYIK QuK'YN

Syxabx 'y

ma nxmynbx

T YSR

TMYOR OK oYK
1DD) 'YK

0D} W ALK'AYK Ty

ppw

ayv'y
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List of Grammatical Terms

second masculine plural verbal ending

preformauve

objective pronominal suffix
third person

third personfeminine singluar
masculine plural ending

second person feminine singular pronominal suffix

implied meaning

absolute form
first word of the construct

construct (in the., with)/ connected with

(in the_..with itself)

construct (with the latter word of the ... in the plural)

second word of the construct

adverb of the place where someone is headed

adverb of time

literal meaning (of the words)/ point of view
exoteric sense of the huskof these words

convention of Hebrew speakers
Hebrew

word of surprise

transitive

Y

Y

Swonbx my

IRy

TRy

PHyRebK nyxnabx vy
/NambK ey

‘NNNSK AvRASK MY

Ny
PYNnYX
35
aR'Y”? MIHK
nxr'¥nbK
JOK aryn (L.5) . aryR
oD UK L OK'YK
MoK axynbr yna
MoK ar'ynRSK
0w
NYPT KRR KON {'D
™Y
1a'v
vabHK nK'L
TOREOK MPP ¥ MIKVOK
aay
MIKIYOK TIRY
mIkTayHx mabhx
22y
22ynbx 'vab
my
"ynn

0



List of Grammatical Terms

form, morphology
no morphological function
Arabic

determined
determined via a definite article
definite article

conjuntive
conjunctive 1

magnify

third final weak

first and third weak noun
middle weak noun

first weak verb

elliptic

general usage

mean the same thing

compensation for; substitution, substituted
exchange
substitues ... in its place

compensation forthe weak letter with a dagesh in ...

metaphor (use metaphorically)

205

any
ARV
AKYKRYKR B KTY BA KS
aaybx
oy
T
9ynbKR KNI Aavn
§IYnoKR KN
oy
qoy
ALYSX W)
ooy
QYLYN
pr)
oxYoK Snyn
prbYoxRY KEYX bYnyn
YK Snyn
Xo5K Snyn
a5nyn
Sny
Snynonbx Sxna
ny
TRRY.LY LY
fy_’x
iy
YWwoK
M K'Y ... DKPK
LT POOK Yy
my

AKYVNDR



accented on the penultimate syllable

first radical
first 1 verb

patah

singular

superfluous

passive voice

verb

subject’ agent, participle
Nifal: Hitpael

object

imperfect

arbitrarily inserted (without explanation)

coarse word
words being uttered

exoteric sense of the huskof these words

first sounds of the words

List of Grammatical Terms

Sybn

byabx Ko
M MK

anb

77813 KT ‘ueh

noyxe oo oY Syn
Syn/HKRYBK - pl.
byxn

5XYDIX

Swen

bXapnoK

(k112 nyn KH) mnpn

mwp rvab

‘LREOKDK WP (1M ymon)
TOREOK MWP Y MKV
'bREYXOX WP (Ynon)

8



List of Grammatical Terms

general, positive statement

inverts, changes into
has been changed
third radical changing into a *

replacing 1t with
instead of
substitues

in its place

qualification

analogy

repeats the meaning
emphasize the meaning

first person singular/ (preformative)
one word composed of two words

objective pronominal suffix
expression

instead of

radical final/ third

752 maam

L 4

akSpax
.nSapIx
x' XY nabpix

TIRPNI . DKPX
DXPD

TR R'YW . DKPR
™pn

opNn

Nynbxa N2
ynbK NN
obann

PRLEY 1M A2 TINK

mba

Hwanbh mxae

MKI12

1Xon

bHyabk orb

207
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List of Grammatical Terms

word va5oK
two consecutive words which agree in meaning  PY9K 5B pPyaxnnn poad
1uynK B PRenn

language mbHx
unnecessary xub
allegories nnnbx
third’ final weak orYox 15
first anc third radicals are weak ox5Hx ke b
elides XuxS
similar letter 5'nn
pattern, following the/ patterened after b'nn Yy
double ayin verb/ noun P nnbx nxve
long vowel, for the MmbS
perfect Y¥KRI
vocative KT
5 of relation mamox b

208
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List of Grammatical Terms

meters of speech
hard to pronounce

modified word, word being modified
adjective: attribute; modifier; predicative adjective

no for the purpose of negation

defective spelling

undetermined

singular form
feminine singular

pattern, following the' patterened after

word being modified
adjective; attribute, modifier

209

PoIvK MR

.2 puihk ayy

myanbx
nys

m|bh kb

1R¥pIOK Oy

b 3

TnK
TINRISK

by

mym
noY

k!

™~

nn



List of Grammatical Terms

English Judeo-Arabic
absolute form ar'yn MbK
accented on the penultimate syllable Hrwbhn
active voice byxabx mn
adjective nyl

oy
adverb of the place where someone is headed nypY KRN KON L
adverb of time ™Ay
agrees with By a5mnn
allegories bk
analogy piehizta)
Arabic manyhx
Aramaic L0Ian
arbitrarily inserted (without explanation) (XD "yn KH) moIpn
arbitrary insertion’ added on. additional TR TTIRY
assimilated into 3D LLNPTIK
assimilation DNXITIK
attribute nyl

oY
basic form/ basis’ theoretical form/regular form Hyx
biliteral root RN/ KN
causative (literally, to give the causality) 305K wyn
changes into aKHpIKR
coarse word Mwp ueb
cognate PRPNWK
collective noun mYXnI2
combined with a pronominal suffix TRYOR HK vk
compensation for the weak letter with adagesh in ... .. TWw PYOK 'y
compensation for YW
conjunctive 1 auYYK 1KY
conjuntive nuy
construct (in the...with)/ connected with ~ ..0%% ax'yn (...9) ..AK'¥K
(in the...with itself) oDy OK L OK'YK
construct (with the latter word of the ... in the plural 19K ar'¥R5x ym2
convention of Hebrew speakers MMIKNAYOKR TIKRY

210



List of Grammatical Terms

correct form’ full form

dagesh

defective spelling

definite article

derived from

derived stem verb

derived stem verb with a prefixed 1
derived stem verb transitive
deriving this verb from its noun
determined

determined via a definite aricle
double ayin verb' noun

doubled third radical

drops out in writing

drops

dual

elides

elhiptic

emphasis

emphasize the meaning

exceptional case

exchange

exoteric sense of the husk of these words
expression

extra

feminine singular active participle
feminine

feminine ending N

feminine singular

feminine plural

first person singular/ (preformative)
first person singular suffix

first person ending

211

W TN
IRYPIOK Hy
a™MynbK K

(13 ¥1)m pnwn
Sv'n Hys

ombx Tm Ypn
mynn Spn

DoXSK M Mo Hyabx pnwk

Y
797ynbK KO3 AYA
oK nxv
pr5ox quxyn
vabx v mope P
vpo

NN

UKPOK

myYnn/aynn

KRS

Tonyn

TaXN

uymhR NN

"KW

Ywhx

TOREOR MWp W IMKUOK
RIS

TR

Yy | LKA KnY(x)
‘M

TIKNYKR K9X

TINKISK

nmbr Yy

oYann

1081 1V 2UKAYK TRY
YK



List of Grammatical Terms

first and third radicals are weak

DKYOK1 KEOK 1O

first and final weak Hifil Masdar ox55x1 x85x Snyn Spn bys ayn

first sounds of the words
first word of the construct
first and third weak noun
first weak verb

first radical

first 1 verb

form

general usage
general, positive statement
Greek

hard to pronounce

'VRBPKROK R (ymon)
ax'¥ynox

prHYOKY kOYK Snyn
xoYx Snyn

Syabx xo

™ MK

AKTYK

Snynonbx Sxna
mha maam avyp
oox b

-3 pLIK YY)

harsh letter Ty N
has been changed ...napax
Hebrew mIkmayhr mbhK
Hifil transitive verb YR vy kOBR MM Spn
Hifil verb KoK Tm Ypn
Hifil Imperatives KOOK 1M AP MKIK
hirig PN
Hitpael SXRYDIX
holam mYOK
imperative with an objective pronominal suffix ending Pyem K
imperative MK
imperfect 9X3pNOX
implied meaning ¥nbx
inner secrets DPI0OTK UK NIKYR
inner aim VK2
instead of DKpn

1Xon

intransitive derived stem verb
inverts
its participle has a prefixed 1

212

m ahTan mon

wnn M Spn

ARYPIK

DR IR R Syxabx



List of Grammatical Terms

2 of comparison

S of relation
language

left out
letter

literal meaning (of the words)/ point of view

long vowel, for the

magnify

masculine

masculine plural ending
mean the same thing

mawnbx AK3

maobx oxb
mabox

an

Y

vabhK K'Y
msy

D'oYn

TN/

POoYKEHKR NMYRPIOK TRy
TR LY

metaphor (use metaphoncally) AKYNDOKX
meters of speech PLISK I
middle weak noun VoK Snyn
modified word mymbx
modifier ny
oy

morphology IKWYK
Nifal SKyDIR
no for the purpose of negation oy kb
no morphological function AKIYKOK R ‘o KD
noun DORYK
object Dyon
objective pronominal suffix Syon%S mxan
Syonbx Ty

omits the first word of the construction nx'yroK o
omitted VPOX
one word composed of two words Prwvah | omanm iRy mba
original form b¥YK

213



List of Grammatical Terms

participle

passive voice

passive voice

patah

pattern, following the/ patterened after

perfect

Piel participle

Piel verb, transitive

place of articulation

plural

predicate

predicative adjective

prefixed »

preformative

preposition (used together with a ...)
pronominal suffix/prefix of the subject
proper form

Qal masdar

quadnilteral word

qualification

question concerning the location
question about manner

question concerning his place
quiescent *

radical final/ third

radical final/ third

receives a dagesh

referred to himself in the third person
rendered (like)

repeats the word

repeats the meaning

rephrasing the word

replace /replaces

replacing it with
214

Syxn

nbyxo oo oY bys

LSiyanbx a3
ghals)

M Yoy

Yrn Yy
YYKND

7m Syxabxa pybx wn
mynn Ten bpn

Plaieis)

yn4

KTnan

nys

om K
Y

‘vaba . vany
byxabx my
npm

o Syp Tiyn
MYKIT Toeb
™pn

1Xan W Hxio
9xn v Sxww
1Xan ¥ Sxo
KoK 12D

px5 mhyx
5yabx oxS
NTINWK

70D MYK
'nn) nbya
'vabHKa mebra
NyNYKa AnTD
'vabhxa ek
T

nYTax

KPR ..DKPX



List of Grammatical Terms

root
root letter

second person feminine singular pronominal suffix

S¥yx
Hyxbx

NANbR my
TNNOK ALVK'ADK MY

second person singular objective pronominal suffix S1yanbx avx on5x

second masculine plural verbal ending

second word of the construct
sentence
sign of the feminine subject

silent letter used to lengthen (the vowel)

similar letter

singular

singular form

subject (of a sentence)
subject/ agent
substitues ... in its place
substitution, substituted
suffixed, is

superfluous word
superfluous

superlative of subsevience or inferiority

superlative
synonymous with
Syriac

takes the place

Targum

theoretical full spelling

there is no exception to this rule
third person

third radical changing into a °
third personfeminine singluar
third/ final weak

to prefix
transitive Hifil verb

215

VKA Y
ey

oK xR YRS
om

Batil3pl) Bntel ik
mYK 1IKOHX
5nn

7191 KD ‘pab
Bl 4

a3

Syxs

TN K'Y .. DOXPX
Y 513

R

KTKT Kub

S¥n

moabK 0 mabxanbx
DRUMKYX
mSxan

-2 IKNB
MIKMD

.0 ..n5Tax/m b1
Dunox

oxnnox Yy (mpn)
“IKW KM KD XS
Ty

X' Ky nabpax
'y

px5ox Snyn

orYOx 15

Y/ Yo

vynn KoKk Tm Yen



List of Grammatical Terms

transiuve denived stem verb

transitive

K%K 7IKMa vynn Ypn
mynn 5p'n
mynn

two synonymous names for the same designation  *mEn "9y RDIKMM

two consecutive words which agree in meaning

undetermined
unnecessary

verb
verbal endings
vocative

word

word being modified
word of surprise
word

word being modified
words being uttered

* vocalized with a hirg

216

TR JNPOK
v pyaxnnn s’
nynbx B PPENn PvdK

b
K15

Syn/ bKyoK - pl
73 NRIYYRYK
X713

‘vabhx

mym

33ynYx ‘vab

DoKX

q¥m

LKOSKIK MWp (11 ynon)

P KOR NN
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