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This thesis examines the commentaries to The Song of Songs 
written by lshodadh of Merv and lbn Aknin. Both of these authors provide 
philological and grammatical notes on this Biclical text. lshodadh's 
commentary was written in Syriac and attempts to define difficult words and 
hapax /egomena which appear in the Peshitta. lbn Aknin. on the other 
hand, wrote his commentary in ·Judea-Arabic and included his grammatical 
notes as a part of his first of three levels of commentary 

Both commentators favor a literal approach to the understanding of 
The Song of Songs even though they make statements to the contrary in 
their respective works. lshodadh includes selections which describe the 
love between Solomon and Pharaoh's black daughter. whereas the entire 
first level of lbn Aknin's commentary is filled with explanations of the 
relationship between a man and a woman. 

lshodadh's text has been translated in its entirety into English 
together with annotations. This is the first time that this work has been 
translated into English. The same is true for lbn Aknin's commentary. The 
English translation of lbn Aknin's fLrst level , however, is not 100% 
complete. Selections from Chapters 5 and 7 remain to be translated 
together with lbn Aknin's Epilogue. 

In addition to explaining the aspects of their commentaries that 
related to the language of The Song of Songs and its literal meaning, this 
thesis examines lbn Aknin's identity and explores the possibility that he 
was influenced by Sufism and its various doctrines. 

Finally, a glossary of grammatical terms which are used in the 
sections of lbn Aknin's commentary which have been translated into 
English appears at the end of this work. The glossary is organized in two 
ways~ Judeo-Arabic-English and English-Judea-Arabic. 



Acknowledgements & Dedication ................. ......................... ............. . l 

Introduction 2 

lshodadh of Merv . . . . . . ..... ... ... ..... ........ .... ........... ) 

Joseph ben Judah lbn Aknm ....... .. .. ... . ............. ..... 7 

The Sufi Connection .... .. . ......... .... .......... ............ 2~ 

Halkin's Text .......... ..... . .... ......... .... ......... .... 30 

lshodadh's Commentary to Canticles .. .. ... ... . .•.• .... ... .... ....•........ ....... 38 

lbn Aknin"s Commentary on the Song of Songs ... ..... .... .......... ........... 49 

81bl1ograph> . • .. ....... . 193 

Judeo-Arab1c--English Glossary of 

Grammatical Terms .... ............ .. . 

English--Judeo-Arabic Glossary of 

Grammatical Terms ................ ,............. ....... ...... ......................... XJJJ 



Acknowledgements 

As I put the finishing touches on this project, it is my honor to point 
out the unyielding assistance of two people in particular. If my translations 
and explanations are fluent or clear, it is due solely to the direction, 
patience. and understanding of Dr. Isaac Jerusalmi and my wife Michal 
Ganor Koren. I began studying Hebrew only nine short years ago and less 
than three years ago, I started to learn Arabic. Thus, any mistakes in this 
text are the results of my own misunderstandings or are signs that I am still 
at the beginning of what I hope will be a lifelong process of interacting with 
these two languages. 

Dr. Jerusalmi is both Rabbi and pedagogue in their ideal sense. He 
has guided my studies and trusted in me since l first arrived in Cincinnati 
as a second year student. Since then, he has shared with me his sparks of 
insight on language and life and has kindled in me both the love of learning 
and the love of God. He often described our study as a "dialogue" - a 
back-and-forth process of translations and corrections and then further 
corrections. This method of study has helped me to develop an 
appreciation of the painstaking devotion required to render a translation of 
even a short passage of text Moreover. it has allowed me to experience 
the pinnacle of the relationship that can be forged between a teacher and a 
student. I am sincerely grateful for the opportunity to have worked with him 
on this thesis. 

Michal, as my best friend, wife , and the true Hebrew scholar of our 
family. was the supporting shoulder. listening ear, and sharply~trained eye 
of this project. Many times, she was able to answer my difficult tex1ual 
questions or graciously took time away from her Architecture studies to 
help me hunt down a quote or cross-reference. I shall express my 
appreciation of your unselfish assistance by quoting from lbn Aknin's 
reading of verse 1 :3 -

Because of your delight in me and your love for me, I relish the memory of 
your name more than my enjoyment of wine. 

My deepest thanks to you . ,,.,,y-,1 in'?:J. 

Dedication 
This thesis is dedicated to the men and women throughout our history who 
have had the privilege of calling themselves Hebrew instructors. 



Introduction 

A rich history of commentary is associated with O' ""P\V"l l ' \V , The 

Song of Songs. There is no doubt that the 0 " ,.1!J 
1 of interpretation is in full 

bloom. despite the Rabbinic claims that tJ)i'lVi1 i'tv is only to be 

understood as a description of the relationship between God and the 

Jewish people . The epitome of this Rabbinic understanding is found in the 

T argum to Shir HaShirim which documents the history of the Jewish 

people's mutual love affair with the Holy One. while simultaneously 

providing an Aramaic rendering for most of its words . This monumental 

work no doubt aided the process of deeming the Rabbinic allegory as the 

exclusive approach to The Song of Songs. Nev&rtheless , four major trends 

characterize the approaches to this Scriptural work. ( 1) the literal approach , 

(2) the previously outlined Rabbinic approach, (3) the esoteric approach , 

and (4) the philosophic approach .: 

- - ----------- ---- · -

tr 11!l PaRDeS (literally, orchard) is Rabbinic shorthand for the four 
approaches to Biblical commentary. !l , P stands for t)VJ!l - the literal approach. 
Likewise: 1 . R means to"1 , or philosophic/allegorical approach: i . 0 is a 
reference to the IVi,, or Rabbinic~midrash ic approach; and o, S indicates the 
1 10 , or esoteric, approach. 
2 For a detailed description of each of these approaches see A. S. Halkin , 
"lbn Aknin 's Commentary on the Song of Songs" in Alexander Marx Jubilee 
Volume, New York, 1950, pp. 390-399. 
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The first of these approaches. the literal approach , is especially 

important when considering the respective commentaries of lshodadh of 

Merv and Joseph b. Judah lbn Aknin Each writer feels compelled to 

challenge the view that the main topic of The Song of Songs is the love 

between a man and a woman. Yet. both lshodadh and lbn Aknin rely upon 

the literal approach to develop their contentions vis-a-vis the language and 

meaning of The Song of Songs. 

lshodadh of Merv 

lshodadh's commentary to Psalms was analyzed as part of a recent 

Rabbinic thesis.3 Little is known about lshodadh other than these few basic 

facts: he was a Nestorian bishop who was born in Merv during the early 

ninth century and flourished in Hedatha towards the middle of that century. 

Muslim historians mention his name and list him as a potential successor to 

the Eastern Patriarch Abraham II (d. 850). Ultimately. he was not chosen 

for this position.4 Despite this lack of biographical information, the memory 

of lshodadh has survived primarily because of the commentaries whicn he 

--------
3 Michael Joseph, "Interpreting Psalms: Why Jews and Christians Say Such 
Different Things, The Introductions and Commentaries of Kimhi, Meiri, and 
lshodadh of Merv," Rabbin ic Thesis. Hebrew Union College - Jewish Institute of 
Religion, 1989. 
4 Joseph , p. 119. 
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penned . For example, his Introductory section to the Song of Songs 

commentary reveals that he was· 

a disciple, albeit indirect, of Theodore of Mopsuestia, the renowned 
fourth century Mephashkana ("Interpreter") of the Christian Church 
in Antioch ... The Antiochene school of exegesis is generally 
considered to have been literal and historical in approach, in 
contradistinction to such allegorists as Origen.5 

In the course of his introduction, lshodadh spells out the literal 

explanation advanced by ''the blessed interpreter, Theodore of Mopsuest1a 

Not only did this 5th century Nestorian bishop contest the allegorical 

approach, but he also "refused to recognize the sanctity of the Song, and 

denied categorically that it was prophetic in character, since the divine 

name does not occur in it even once .'~ Theodore argued that King 

Solomon wrote The Song to lend support to Pharaoh's black daughter, his 

wife. who had been scoffed by the daughters of Jerusalem bacause of her 

skin color. Theodore was later excommunicated by the 5th ecumenical 

Synod , but his views. especially those regarding The Song of Songs, 

continued to influence the coming generations of Christian exegetes t 

In the case of The Song of Songs, lshodadh is reluctant to present 

any overall meaning of the text - literal, allegorical. or otherwise. In fact, in 

6 

7 

- -- -- - --

Joseph, pp. 119-120. 
Halkin . lbn Aknin's. p. 391 . 
Ibid., p. 391. 



his introduction he offers the following sharply worded assessment of his 

predicament: 

These three aspects8 were expounded by Orthodox teachers. In 
order that it will not appear that I am a destroyer of our spiritua l 
fathers. I shall leave this to their sophisticated criteria which can be 
chewed by their iron molars and interpreted by all of their Attic 
tongues. 

By claiming that all three interpretations have been advocated by Orthodox 

instructors. he thereby equates the status of the literal level with the high 

status afforded to the allegorical approaches by its proponents However. 

he is aware of the methods and strict criteria applied by the allegorists and 

opts to bypass the larger question of how The Song of Songs is to be 

understood as a cohesive package. Instead. he offers a commentary with 

an altogether different focus where he will "elucidate only the difficult 

readings contained in" the Syriac version of the work under consideration. 

In this respect, lshodadh's foray into the world of philology appears to have 

been motivated to a large extent by his desire to avert controversy. 

By focusing on the structure and meaning of the individual words of 

The Song of Songs and not on who loves whom, lshodadh of Merv creates 

a commentary void of the characteristic drama normally associated with 

Song of Songs commentaries. On many occasions, lshodadh gives 

8 Literal approach . Christian allegory, and Jewish allegory. 
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definitions for words which are hapax fegomena in the Peshitta .9 At other 

times. he merely offers a definition '0 or a brief statement explaining a 

word 11 lshodadh appeals to languages other than Syriac for aid in this 

process: he quotes a variant reading from the Masoretic text in his remarks 

on S .O .S . 3:5. and twice appeals to Persian to help him define his terms 

(1 14 . 4 i41 Yet. he includes at least two explanations which favor the literal 

approach in two commentaries towards the end of his work. 

The name :<n~r.n':i'IV (7 1 )" is explained in three ways; ( 1) perfect. (2) 
full of peace. or (3) vexed. Here. it means vexed. That is to say 
that she was angered at her beloved because of his provocat ion of 
the people who were oppressing her due to her ugl iness. 

C)'7x i:-inx!:l:l .:li'I' x'1:l.l , etc. (8 11 ).
1

<1 You are the man who gave for 
the fruit of this vineyard - which is me - in order to acquire me. The 
figure 1000 pieces of silver does not specify an exact sum ; rather, 
it indicates the high price of the vineyard. In other words, on 
account of your love for me. you did not spare a great expense. 
Instead , you were very generous in that you acquired me for 1000 
pieces of silver_ Yet, to my parents and to others, you gave less for 
me. This was to distinguish between her and her parents. etc. 

0 .Kr.•?1 (1.11). 'TI.l (1:12), 10n (4 1), pi.,l t4 :13), and Ki':ltu (5:12). In one 
instance (xmm, s·14) , he defines a word which appears only once in Syriac 
literature. See notes included in the French translation and commentary of this 
text as found in Ceslas Van Den Eynde, ed., Commentaire D'fsddad de Merv 
sur L'ancien Testament, Scriptores Syri Tomus 97 in Corpus Scriptorum 
Christianorum Orientalium , Vol. 230. Louvain. 1962, pp. 256-266. 
10 See. for example, S.O.S. 2:1 or 4:2. 
11 See his commentaries to S.O.S. 4:8or4 :13. 
12 H. n1p',,w;i. 

13 H. ri'?r< '''1DJ .KJ' llJ't< . 
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In each of these examples , lshodadh first defines the word or phrase 

under consideration His subsequent application of these words to the 

larger context explicitly fits the description of Theodore's method which he 

cited in his introduction. Whether lshodadh's commentary once included 

such a full literal explanation for each verse can only be speculated 

However. in addition to providing a list of definitions and brief descriptions 

of difficult Syriac words. lshodadh's commentary to The Song of Songs 

gives a quick glimpse into the story of Solomon and his Cushite wife. 

Joseph b. Judah lbn Aknin 

About 30 years ago, A. S. Halkin published his translation of a 

Commentary to D' i '\Vi1 iiw written by an author known as Rabbi Joseph 

ben Judah ben Jacob lbn Aknin.1
,. At that time. he also published an article 

on the philosophical thought of the author of this commentary which noted 

the surprising lack of attention which modern historians of medieval Jewish 

philosophy and its literature had given to this prolific writer. ' 5 As examples, 

Hal kin mentions Husik's A History of Mediaeval Jewish Philosophy16 which 

- -- ----------
14 L 

lilY .C'1'1!7i7 i 1rv rvi11.o :ni11xo;i nJtrnm nn;o:i nl7.ln.1 .plp:: px C'JD" . ., 
.1964/5 ,o•',•.tni• ,c•o,il •y•po .rp1m .ID .x (All future references to this work will be 
cited as lbn Aknin). 
'~ po.o'ni 1.:iy 'Tl:J.J; ; .:i 11;i i .oo:i '1 pJpY px i"I,,.,, p rio1• . ., ',w 1rno,'," .pp',;i .vu< 
.93 'oy .1965, Central Press ,c,i,v,.,, /7Jll' rvt.Jm C'.V.Jro i; nx;.tl? 
16 Isaac Husik, A History of Mediaeval Jewish Philosophy, New York, 
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only mentions lbn Aknin's name, or Guttman who devotes only a few lines 

to him in his German edition and under two pa.ges in his Hebrew 

translation 17 A general survey of the literature surrounding lbn Aknin 

reveals that his name is often mentioned within a larger discussion of the 

impact of the philosophy of Maimonides. 18 

lbn Aknin is known to be the author of seven works. Of his extant 

works , his commentary to The Song of Songs entitled lnkishaf al-asrar 

wa-tuhur al-anwar and an ethical treatise entitled ilr.'.P? x? K ou:ih .t< ;)U 

;·n:ri?o?x :n?p?.t< T1 1.l?xyo1 (Treatise on the Hygiene of Sick Souls and 

the Care of Sound Hearts) 19 are in Arabic. Three other works - .t<1Jn 

Atheneum, 1974, p. 302. 
17 Julius Guttman, Philosophies of Judaism: The History of Jewish 
Philosophy from Biblical Times to Franz Rosenzweig, trans, David W. Silverman . 
Philadelphia , Jewish Publication Society, 1964 . The German edition (p. 211 ) 
was published in 1933 while the English translation is based on the Hebrew 
volume (p. 174-5) which was published in 1951 . 
18 For example, see: r'.,U< (1o'n1:i) p , .,,ll , my.ow:; J1m o·..Jr.nrT . i ":iic .K - -., 
171-2 'oll , 1968 .1ir.ni'K ,c,?vn'. Rarely is lbn Aknin's name cited without relating 
him to the man who he refers to as "the most learned man of our time" (see 
Commentary to S.O.S. 8:6). 
19 A. S. Halkin, "Classical and Arabic Material in lbn cAknin's Hygiene of the 
Soul" in Proceedings of the American Academy of Jewish Research , Vol. 14, 
Philadelphia, JPS, 1944, pp. 25-147. Plessner draws attention to the incorrect 
translation of the title of this work by Halkin in his introduction to this article which 
was then carried into the Encyclopedia Judaica- see: IV'i'!:l" ,(Plessner) '1lt>'7!:l . ~ 
(footnote 1) 95 ' l:lll , 1969 , n'7 ;.,.:i , Y'~.,n "l'lPll px !'.')O,, -.,i, C'i'IV:i .,,v. 
20 T'li'll 1.:i l')O'' . .,i, , ,c'm:i .K ' .:i r.i, ed. Neubauer, Breslau. 1871 . 
21 it>m 1Do, ed. W. Bacher, Berlin , 1910. 
22 .1872 ,.lil/JT.l.K ,m.,noJ 'TJJJ , p:np .' lilY ·m'7i'vc~1 nn1o;i ?Y ir.ixo· 
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Hebrew. The final two books are referred to in lbn Aknin 's writings but are 

no longer extant. They are- DllJ!:i\Vr.n 0'?1n 1::io and Risa/at al-ibanah fi 

usu/ af-diyanah (Clarification of the Fundamentals of F aith) n 

While it is easy to find out which books lbn Aknin authored . it is far 

more complicated to determine who lbn Aknin was. For over a century, 

scholarly opinion has been divided over lbn Aknin 's identity and many 

writers have attempted to answer the follow question· is Joseph ben Judah 

to be identified with the disciple of Maimonides for whom D''.)l:l);i ;-nin 

was composed or was the author of the above mentioned works a different 

scholar who had a similar name? This debate, which began in the 1840's 

was summarized concisely by 0 Baneth in an article24 which appeared in 

the mid 1960's. Baneth . an advocate of the latter position - the tvvo-person 

theory - begins by listing the alternate sides of this academic disagreement . 

The following chart shows the distribution of this debate based on the 

information in Baneth's article: 

- ---------
ia A. S. Halkin. "Joseph ben Judah ben Jacob lbn Aknin, " Encyclopedia 
Juda1ca , 1971 ed .. P- 501-2. 
24 "pljiY pt< r')Oi'' c·:ir.nn 'w ::nivr :i .,,oLm, pniv ·1 rio" " (Baneth) Ul/l:l . 'Y . i 

.1964 ,;-;1nx •::i•1J'1o,x;p tm>'i ,c•',wri ,cn1.:>in1 'T"1!lt> ,,m, m"1~'1n i ;m? '7"11'0 ,., , ..,, ; x1.'<:. 

.20-11 ' r.l~ 
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TWO PEOPLE ONE PERSON 
1842 Munk (original proponent) 

1845 Steinschneider (made this 
identification in response to 
Munk) 

1846 A. Geiger 
+++Graetz+++ 

1 861 . 18 71 . 1888 
(went from one person to two people theory) 

1870 Neubauer 1906/7 Magnes argues that Neubauer 

1873 GOdemann 

later agreed with this view -
Baneth does not agree 

1910/11 Bacher 
1914 Eppenstein 

1957 Vajda (the 
question is moot) 

This chart illustrates three different trends: (1) There are scholars who 

backed one of the two positions, (2) others have changed their position 

over time. and (3) at least one scholar has argued that this question cannot 

be resolved. A second chart , similar in its breakdown. could be 

constructed using sources which Baneth did not consider either because 

he did not know them, because they were not prominent, or because they 

were published after his article appeared . 

10 



TWO PEOPLE ONE PERSON 
1904 Jewish Encyclopedia7~ 
1935 Heschel26 

- history written in rich 
prose. composed from the 

1937 
+++Halkin28+++ 

1944,1950.1953.1964. etc. 

perspective of the one person theory 
Ginsbergn 

(went from one person to two people theory) 
1951/2 Guttmanx 
1990 Sirat3' 

197516 Dana'lO - uses Bacher's text 
from 191011 1 

1938 (1990 reprint)Marcus32 

- question is moot 

i
5 M. Friedlander, ''Joseph ben Judah lbn 'Aknin" The Jewish Encyclopedia. 
1904 ed .. pp. 267-8. 
~ Abraham J. Heschel, Maimonides: A Biography. trans. from German by 
Joachim Neugroschel, New York, Farrar. Straus, Giroux, 1982, pp. 165-228. 
Heschel gives a rich description of lbn Akn in 's life including historical. 
philosophical, and biographical background information. English translations of 
many of lbn Aknin's writings as well as correspondences between him and 
Rambam also appear in this book. 
21 Joseph L. Ginsberg. "An Analysis of Joseph ben Judah's Sefer Musar," 
Rabbin ic Thesis, Hebrew Union College - Jewish Institute of Religion , 1937, pp. 
1-3. On p. 3 , Ginsberg states that : "The general consensus of opinion to-day is 
that Joseph ben Aknin and Joseph ben Jehuda were one and the same person." 
Next to this remark is a handwritten note by his thesis referee: "Se~ to this whole 
question Eppenstein in Moses b. Maiman (ed. J. Guttman) II p. 58." Accord ing 
to the records of the Hebrew Union College-Jewish Institute of Religion. 
Cincinnati. Ginsberg wrote his thesis under the direction of two faculty members. 
His faculty advisor was Dr. Abraham N. Franzblau (Professor of Jewish Relig ious 
Education) and his faculty in charge was Z. Oiesendruck (Professor of Jewish 
Philosophy). The above comment was probably written by Prof. Diesendruck 
who would have been most familiar with the philosophical material in Ginsberg's 
thesis. 
28 See Halkin, Classical Material and A. S. Halkin. )):j'::l i1:31P;i ,,,,'"n?· 
-p1mot,.1<;i in The Joshua Starr Memorial Volume: Studies in History and 
Philology, Jewish Social Studies Publ ications, no, 5, Philadelphia, Press of 
Maurice Jacobs, Inc., 1953, pp. 101-110. In both of these articles, Halkin refers 
to the author as the disciple of Maimonides. This is confusing because Halkin 
( 1950), lbn Aknin's, pp.399-405 includes his proof of the two-person theory. 
29 Guttman , Philosophies, p.190. 
30 .11.J'n.:J O'Jl'.Y:l "rlt'Y pt< .,,,:i, l::l rioi' ?IV n'::l'l'n:i imlllr.i· ,mi t')O'' 

165 'PY I 1976 I 11 11:l. 
31 Colette Sirat, A History Of Jewish Philosophy in the Middle Ages, 
Cambridge. Cambridge University Press, 1990, p.206. 
32 Jacob Rader Marcus, The Jew in the Medieval World: A Sourcebook: 3 15 
- 1791, Cincinnati, HUC Press. 1938 (reprint 1990), p.373. 
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After a quick presentation of these various positions. Baneth 

mentions that the aim of his article is to settle the identity question once 

and for all . Thus, he establishes a three-tiered criteria of sources in order 

to decide which textual evidence should be given the highest weight. The 

first type of source. which Baneth sees as the most valuable, is personal 

testimony. This category can be divided into two subgroups Initially. there 

are the correspondences between the author and Rambam where the 

name Joseph b. Judah (i11,iP p C'JO,') is used. The second subgroup is 

composed of his own writings, where he also presents himself as Joseph b 

Judah. The second type of source is testimony by his colleagues and 
"­ ... 
contemporaries. The most important of these sources is lbn a:-Qifti . a 

friend of Rambam·s disciple, who gives biographical details of his friend.r: 

Whtie some of the particulars in this description supports the one person 

theory. ''a good deal of the information in this source militates against the 

utilization of the helpful material."34 Baneth draws a sharp distinction 

between the high value that he assigns to these two types of sources and 

the final type of source: later testimony from writers who did not know the 

figure(s) under consideration. 

- --- -------c 
33 \jlf~,J . p. 12-13. 

Halkin, lbn Aknin's, p. 403. 
12 



Baneth then discusses the name lbn Aknin. He notes that this name 

does not appear at all in the first two types of sources. This name. 

however, does appear in a large number of quotations taken from the 

works of one of the two Joseph b. Judah's. In addition, the name lbn Aknin 

is included in the title of the Arabic version of a certain letter by Rambam to 

his disciple in one 16th century manuscript. But. this name is not used by 

an older and better manuscript of the same letter. nor in the title of the two 

translations of that letter. 35 

Before presenting his reasons why the two person theory 1s the most 

convincing , Baneth entertains what he considers to be the only persuasive 

argument which might be made on behalf of the one person theory 

Baneth is impressed by the numerous coincidences between the drsciple of 

Rambam and the author of the works under consideration: both have 

similar names and interests, both lived at the same time and spent part of 

their lives in Morocco, both wrote poetry, and both had an association with 

Rambam. Twice, Baneth remarks that these "coincidences'' are 

numerous.; in other words, it is easy to believe that they are more than 

mere coincidences. Despite this acknowledgement, Baneth gives historical 

examples of contemporaries who had similar names as well as similar 

~--~--

Ul.ID, p. 13. 
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interests. Likewise. it 1s not so surprising to find more than one learned 

Spanish Jew during the 12th and 13th centuries sharing these admirable 

interests and achievements.36 The problem for Baneth with the one 

person theory is that it relies heavily upon later writers who quote from the 

writings of lbn Aknin and then refer to him as the disciple of Rambam:· In 

Baneth's view. these sources are qualitatively weaker as proofs of the 

identification. 

The key arguments for the two person theory are presented by 

Baneth in summary form. He mentions that most of his arguments were 

already presented by Eppenstein in Moses ben Maiman which appeared in 

1914 38 1) The family names of each of these figures is different. 

Rambam's disciple bears the appellation lbn Shimon while our author is 

refers to himself as lbn Ya 'akov.39 2) The place names which follow their 

36 
DnJ, p.14. 

37 \.)}IJ.:1,p.15. 
38 In Moses ben Maimon, Vol. II , ed. J. Guttman. Leipzig, 1914. 
39 On page 16, Baneth traces the possible origins of the name lbn Aknin. 
Since Rabbi Ya'akov (.:ii'.v,) the Judge was the family patriarch, it is possible that 
his name, which his descendants appended to their own names for added 
status. is the basis of the name lbn Aknin (l'li'Y pK}. It is interesting to note that 
the name lbn Aknin does not appear in the author's writings. Nevertheless. 
Aknin might be a nickname for Ya'akov. Aknin, therefore, could have been 
formed by dropping the Ya at the beginning of Ya 'akov as well as the ov from the 
end of the name, while adding another syllable -nin. In his footnote 27 on the 
same page, Baneth gives examples of this phenomenon which occurs in 
German (Hansel from Johannes, Lenchen from Helene) and in English (Lizzie 
from Elizabeth). My suspicion is that this is also at work in the modern Hebrew 
nickname 'nY which is short for ;mY'. 
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names are also different. At the end of lbn Shimon's name. one of two 

names is also written ,y,yp;i or i:n.ln',1< In the case of lbn Ya'akov 

(lbn Aknin). either 'T1DO or 'l1?Yi:l is attached to his family name 

3) lbn Shimon's paternal grandfather was called p1<nOK (pnY') . whereas 

lbn Aknin's paternal grandfather's first name was riop, just like his own 

first name. 4) There is a contradiction oetween the writings of lbn Aknin 

and the famous letter to Joseph b. Judah which is included in the 

introduction to Rambam's D':li:lJii ii l UJ . In lbn Aknin's 101n !!lo which 

was written in the West, he mentions all of his own writings. Yet. 

Rambam's letter calls his discipl~ 111;-i n!llr.J without making any 

reference to these books . Furthermore, in 101n lDt' , lbn Aknin argues 

against Rambam without the humility proper for such a disagreement 

between younger and older scholars. According to this argument, 

Rambam's student, who was 25 years old when he set out for Egypt, 

presumably would have phrased his disagreements in different terms. 

Finally, in the text of Rambam's letter, he promises to reveal to his disciple 

the secrets of the prophetic books using an allegorical approach . Yet. this 

approach is the essential feature of the Commentary to 0'i'IVi1 i'IV , which 

Neubauer claims was undoubtedly written in West Africa . This author. 
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therefore. was already well-versed in the "secrets" of these texts and not a 

novice who needed schooling and continued growth in this method 

Consequently. Baneth concludes, it is absurd to think that Rambam's letter 

is addressed to the author of this book. 5) Given the text of the poem 

which lbn Aknin recalls In his commentary to verse 8:6, it seems that 

Rarnbam departed from the place where lbn Aknin remained . Thus. lbn 

Aknin and Rambam probably met in West Africa (Morocco) prior to the time 

when lbn Aknin finished writing his Commentary. However, it is clear from 

Rambam's letter in the Guide that he did not personally know his disciple 

before his arrival in Egypt. Therefore. lbn Shimon and lbn Aknin were not 

the same person . 40 

The question which still remains is what was lbn Aknin's relationship 

with the Rambam. Basing his conclusion on an anonymous manuscript, 

Baneth sees these two scholars as academic companions and 

contemporaries . The manuscript, taken from a philosophic commentary to 

Ecclesiastes and originally quoted by Steinschneider, reads as follows: 

c · :lo"'l:i ;iC,u;i "'l'xot, .,l n ,,tli,n ;-i•;i "'llV.K ',·1 '"''t•::in l'l:l.Y p r-io1• .., 

oi<~:i uwn 'r.l' t,:i ',·1. Rabbi Joseph b. Aknin the Barcelonian ',·1 

who was an academic companion of the Light of the Exile. the 
Rambam 'n throughout the time that he lived in Fez.4

' 

---- - -- --- --
40 Baneth's arguments which have been summarized here appear in u:iil:i 1 

pp. 15-20. 
41 uYl~ , p. 20; In his footnote 51, Baneth defines ~:in i •-o'm as , ,'O•':i .::i iJn 
an academic companion and not simply a disciple. 
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The article on lbn Aknin in the Jewish Encyclopedia is based on the 

one-person theory and given the number of sources which wrongly identify 

lbn Aknin. it is easy to see why remnants of the one-person theory still 

persist until this day. The Encyclopedia Judaica article was authored by 

Halkin and therefore reflects the perspective of the two-person theory. The 

opening lines of that article summarize what can t)~~f lbn 

Aknin's biography: 
\ 

) 

(c. 1150-1220). philosopher and poet. Aknin was born m 
Barcelona, Spain. Probably as a result of the Almohad 
persecutions, he, or perhaps his father, moved to North Africa. 
presumably Fez, Morocco. He remained there until his death. 
notwithstanding his ardent wish to go elsewhere so that he could 
practice Judaism openly ... He may have been a physician by 
profession - he certainly was adept in the subject.42 

Elsewhere. Halkin reaches the conclusion that lbn Aknin's Song of Songs 

"commentary was written after 1185 and that at that time he was still in 

Fez."43 

.... ..-. 
Like lshodadh, lbn Aknin also indicates that the literal approach to 

expounding t:P'l'1Vi1 1i1v was sti ll being employed by his contemporaries. 

In his Epilogue, he relates a story about a certain doctor who was scorned 

by Abu-I-Hasan Meir ben Kamniel for explaining the meaning of The Song 

of Songs to the Almoravide King cAli ibn Yusuf lbn Tashifin according to the 

42 

43 
Halkin , Encyclopedia Judaica, p. 501 . 
Halkin , lbn Aknin 's, p. 404. 
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literal approach .'' 

lbn Aknin's view towards the literal interpretation of Shir HaShirim In 

particular is mixed. He wants to distance himself from the Christians who. 

generally speaking. not only shun the literal interpretation of the Bible, but 

also reject the commandments found therein . However, he is in opposition 

to the Islamic ~p~ho restricted themselves to the literal 

understandings of their sacred text~5 Faced with these tensions on either 

side, it is understandable that lbn Aknin wished to go beyond the literal 

meaning of The Song of Songs while at the same time expressing his 

reluctance about presenting the literal meaning of these Biblical verses. In 

his prefatory remarks, lbn Aknin declares: 

I have set as my goal to clarify the inner secrets of the verse.s of 
D'i 'IV:-1 i'IV The Song of Songs as well as its implied meaning 
according to the method of our Sages of blessed memory since, 
God forbid, its intention cannot be love. youthfulness, and 
overindulgence. Indeed. these things are inconceivable since th is 
poetic work had been uttered by the Holy Spirit just like Psalms, 
Ecclesiastes, and the prophetic books which follow his noble 
book ... lf its aim were according to the literal meaning of the words, 
it would not be right to consider it among the revered books, not to 
mention the rest of the Writings uttered by the Holy Spirit. 

He then makes the point that the literal level and its praise of eroticism 

would have been contrary to the wisdom which God granted Solomon. 

45 
Ibid., p. 391 . 
Sirat, p. 208. 
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Despite this negative assessment, lbn Aknrn does ascribe a purpose to the 

literal level : it attracts the rnasses who after studying it will come to 

appreciate its deeper meanings. Furthermore, even though lbn Aknin 

describes the first level of his commentary as a grammatical presentation 

without making any reference to the literal meaning of the text. 

ve compiled in my presentation its morphologies and 
/ explanation ccording to the principles (of grammar) which they 

have set for us. 
) 

in reality. the first level of hTS commentary to The Song of Songs reads like 

a complete literal chronicle of a love affair between the two lovers. 

Hence, the philological and grammatical notes of lbn Aknin are 

closely linked to the literal approach to The Song of Songs. This is parallel 

to what was observed in lshodadh's commentary. 

·"··· 
lbn Aknin's commentary contains three levels , just like lbn Ezra's Shir 

HaShirim commentary.46 While lbn Ezra's three levels focus on language, 

the literal meaning. and the Rabbinic approach respectively, lbn Aknin 

groups the grammatical and literal in the first level , dedicates his second 

level to the Rabbinic approach, and saves the third level for his innovative, 
------- --· --

'6 See Richard A. Block, "lbn Ezra's Commentary on the Song of Songs," 
Rabbinic Thesis, Hebrew Union College-Jewish Institute of Religion, 1982. In his 
Epilogue (lbn Aknin, p.499), lbn Aknin remarks that he read lbn Ezra's 
commentary and was not particularly impressed by It. 
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full-scale philosophical explanation of the Song as descriptive of the love 

between the Active Intellect and the rational soul. lbn Aknin sees this third 

level as the apex of his commentary and even allows it to enter into his 

other two levels •· lbn Aknin expresses his pride 1n his innovation in his 

closing remarks to S.O.S . 8:4 (level three). 

---....-.....;_:m grateful to the Exalted God for enlightening me with wisdom 
and a wing me to gaze upon the secrets which nobody else had 
perceived l\ntH now. Thus, I say that were my commentary to 
come into t~e wise Solomon's possession . he woulo know that I 
have unSer'stood the words (of the Song of Songs) according to 
their secrets and have extracted the inner sense from the outer 
husk of its words. Indeed. he would thank me for this and invite me 
to teach its wisdom using {this commentary), seeing that I am the 
first lo do th is as well as the worthiest person (for the task).48 

Most descriptions of lbn Aknin and his works either focus on his 

philosophical ideas or analyze his curriculum of Jewish study.40 Halkin 

however. is one of the few authors who pays any attention to lbn Aknin as 

a grammarian . Summarizing the basic structure of lbn Aknin 's first level , 

Halkin notes that lbn Aknin : 

41 Halkin, lbn Aknin 's. p. 408. See the Commentary to S.O.S. 6:4 as an 
example of how lbn Aknin explicitly includes his third level in the first level. 
There is at least one occasion of the first level being included in second level. 
see lbn Aknrn on verse 8: 13 (p. 482; p. 124b, line 27). 
48 lbn Aknin, p 422 (lines 14-17). Plessner. p. 95 challenges Halkin's 
translation of K;iJ K1:nx lr; 1.K = i:::> ci'i' 'lKW (that I am the first to do this) and 
instead suggests that lbn Aknin is claiming that he is the person best suited for 
this task. Note: the Arabic o•':i;;n should have been rendered as io'?':i , to teach. 
'

9 Marcus, p. 37 4-7 has excerpts from Tibb an-Nufus which detail lbn 
Aknin's proposed course of Jewish study, beginning with Reading and Writing, 
then moving into Torah, Mishnah, Grammar, and other basic text studies. The 
highest level of this educational plan is the study of Metaphysics. In many ways, 
this curriculum resembles lbn Aknin's structure in his Commentary 
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1s exceedingly generous with grammatical eluc1dat1ons. In every 
verse the words. whether nouns or verbs, are analyzed into their 
component parts. the root is classified, and the construction is 
described. When a construction Is unusual or difficult. he resorts to 
var ious expedients to resolve or explain it. and adduces parallels 
from the Bible to support his solution.50 

More often than not, lbn Aknin 's grammatical remarks are verbatim quotes 

from lbn Janah. In his Introduction, as well as his Epilogue, lbn Aknin 

a~edges grammarians such as lbn Janah, Hayyuj and others who 

were his predecesso . In reality, lbn Aknin's grammatical notes serve as 

an anthology of the-vtewpoints of the grammarians that he ci tes. He wants 

to teach Hebrew grammar to speakers of Arabic by framing the discussion 

in terms that they can easily grasp. He makes references to Arabic 

grammar and usage.51 At times . his explanations underscore his 

readership's lack of familiarity with the basics of Hebrew. For instance, in 

his grammatical analysis of S.O.S. 4:10, lbn Aknin states: 

l'- .,. your love is plural and not a dual, with the c dropped because 
of the construct with the second person singular objective 
pronominal suffix. 

A few lines later, lbn Aknin offers the same description for the word l'JnlV. 

For lbn Aknin and his Arabic-speaking readers, such a form could only be a 

dual. Most of the time, Arabic forms its plurals without the use of suffixes. 

50 Halkin. lbn Akn;n's, p. 4 13. 
51 See lbn Akn in's Commentary on S.O.S. verses 2:1 (his discussion of the 
word mwiw) , 2:15 (his discussion of the x in itnx), 4:5 (his comparison of 
Hebrew and Arabic methods of showing emphasis), 4:13 (his explanation of 
01.,n), and 8:3 (his discussion of the ':i) . 
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Consequently, there is no final D which drops when pronominal suffixes 

are suffixed to Arabic plurals Therefore. it is possible to deduce from lbn 

Aknin's notes that he was writing for an audience embued with notions 

from Arabic usage and much less comfortable with the rudiments of the 

Hebrew language. In Ttbb an-Nufus, lbn Aknin makes his point explicitly. 

-~ 
Due to the difficulties of exile, our Rabbis used to say: Exile atones 
or transgression . Exile also causes the Hebrew language to be 
forg en; indeed, its entire treasure is preserved for us tn 
Scripture alone. The language of the M1shna. Talmud. and other 
Rabbinic mpositions is not pure Hebrew but rather a composite 
of diffefe(Jt languages.'~ 

Even though lbn Aknin does teach some of the principles of Hebrew 

grammar and usage in addition to vocabulary, his ultimate goal is to 

provide his reader with the tools to read the text properly so that his 

philosophical commentary can be understood. 

The Sufi Connection 

As mentioned earlier, lbn Aknfn lived part of his life under the 

oppressive reign of the Almohads. During that period, according to his own 

testimony, he was forced to live as a Muslim.53 Modern scholars generally 

devote only a few words to this aspect of lbn Aknin's life. However, the 

52 ri'':in , rmC,u·h, p. 105. (Quote taken from Tibb an-Nufus. p. 143a). 
53 Ibid., p. 103ff; Also, lbn Aknin, p. 360-1. In the second level of his 
commentary to 7: 1, he explains:"The Community of Israel answers: ... therefore. I 
am concealing my obedience to You. accepting their religion in public, because I 
fear them ." 
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following question should be addressed: how did this experience influence 

his writing and his understanding of Jewish texts in general. and The Song 

of Songs in particular? Furthermore, are there particular Muslim religious 

ideas with which lbn Aknin was not only comfortable but which he also 

personally adopted during the time of his close association with Islam? 

_,,___ In both his Introduction and Epilogue to the Commentary, lbn Aknin 

-;efers ~l\"ammatical and philosophical predecessors." As an 

Andalusian philos.oJier, intellectual , and teacher, lbn Aknin could easily 

access and quote from these sources. This also applies to lbn Aknin's 

other writings. For example, in addition to other sources, lbn Aknin quotes 

extensively from Socrates and Galen in his Tibb an-Nufus. Halkin devotes 

a significant portion of the introduction to his English translation of Tibb 

an-Nufus discussing these sources.55 Yet, it is Paul Fenton who has called 

particular attention to an aspect of Tibb an-Nufus which Halkin only 

me11tioned in a footnote: 

lbn Aknin freely quotes the sayings of early mystics such as 
al-Gunayd (ob. 910) and lbn Adham who he calls respectively "the 
Elder of the Community" (shaykh at-ta'ifa) and "the Perfect Saint" 
(ar-ruhani al-akmal) .56 

~ lbn Aknln. p. 501. 
5
b Halkin, Classical Material, p. 38-65. 

56 Paul B. Fenton , The Treatise of the Pool, al-Maga/a a/-Hawdiyya by 
Ovadiah b. Abraham b. Moses Maimonides, Londres. The Octagon Press, 1981 , 
p. 3. 
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It should be noted that the opening and fina l passages of Tibb an-Nufus 

are linked to these two early Sufi mystics.57 

Fenton, whose Master's thesis at l'Universite des Sciences 

Humaines. Strasbourg was an analysis of the Muslim sources of lbn 

Aknin's Commentary to The Song of Songs.58 also draws the parallel 

between lbn Aknin's commentary and Sufi literature: 
/-~ 

\ The allegorical commentary of the Song of Songs composed In 
J Arabic by Yosef lbn Aqnin ... reads very much like a Sufi treatise on 

the love of God Indeed, the definitions that he gives of love are 
culled from al-Qushayri's Risala. a basic Sufi text book. 59 

To understand why it would not be odd for lbn Aknin to have reflected Sufi 

concepts in his writing , a brief analysis of Sufism is necessary. 

Islamic mysticism, or Sufism, began to flourisl 1 within Islam in the 

mid-10th century C.E Pnor to that time, asceticism was practiced by 

individual Muslims wh? were more interested in living the simple life than 

actively seeking out "poverty and mortification."60 

-- --~~-
57 Halkin. Classical Material. pp. 67. 14 7. 
58 Paul B. Fenton. "Les Sources Musulmanes du Commentaire Arabe de 
Yosef lbn Aqnin sur le Cantique des Cantiques," Memoire de maltrise, presente 
a l'Universite des Sciences Humaines, Strasbourg , 1973. While th is thesis is n0t 
referred to in Fenton. Treatise , it is included as a bibliographical reference in the 
French volume Paul B. Fenton , Deux Traites de Mystique Juive, Lagrasse, 
Editions Verdier, 1987. 
59 See Fenton, p. 3 as well as his own footnote 6 where he cites - lbn Aknin 
p. 258 and Risa/a. II , p. 614-5. He then continues: ''Vajda had suggested (REJ. 
CXXIV, p. 187) Daylami's cAtf al-a/if as a source for these definitions." 
60 De Lacy O'Leary, Arabic Thought and Its Place in History, London, Kegan 
Paul, Trench, Trubner & Co., LTD., 1922, p.186. 
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Sufism is far from monolithic; indeed. it is comprised of various 

orders which represent a full spectrum of ideas and practices 6
• 

Nevertheless, it is possible to distinguish three major ideas which are 

universally common to all adherents of Sufi teachings. 

(i.) God alone exists and is the only reality Everything else is 
elusive. Man's rational soul is capable of approaching this 
reality The Sufis , like the neo-Platonists, ascribe greater 

---.... value to immediate intuition by the rational soul than to the use 
~ of arguments. and likewise place direct revelation above what 

'Ts ordinarily described as 1 ea son. This results in a preference 
fo ecstatic or spiritual experiences. 

-{it.) Evil is not real , and is merely the inevitable result of the 
mingling of reality (the First Cause, who is entirely good) with 
unreality. 
(iii .) The aim of the soul is union with God - tawhid. This is the 
basis of Sufi ethics, for the summum bonum is defined as the 
union of the individual soul with God, and all is good which 
helps towards this. all is evil which retards it. 67 

Sufism was already a mature movement during lbn Aknin's lifetime. 

Spanish Jewish writers who predate lbn Aknin - lbn Gabirol (d c. 1037). lbn 

Gayyat (c. 1038-1089), and Yehudah ha-Levi (1075-1141) - all show signs 

of being influenced by Sufi ideas . Bahya lbn Pakuda's Duties of the Heart 

serves as an explicit example of the contact that Spanish Jewry had made 

with Sufi thought.63 Sufis, like the Jews of Spain during lbn Aknin's lifetime. 

61 Peter J. Awn. ''Sufism ." The Encyclopedia of Religion, ed. Mircea Eliade. 
New York, Macmillan Publishing Company, 1987, pp. 119-121. 
62 This passage is a summary using both paraphrases and direct quotes 
from O'Leary, pp. 198-201 . 
63 Fenton, Treatise, p.2. 
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had a history of being subjected to Spanish Muslim intolerance. Twice, 

Sufi books were set aflame in Cordova near the Great Mosque because 

their contents were seen as threatening to the Muslim religious 

establishment as well as to the stability of political institutions. In 961 , 30 

years after the death of lbn Masarra, the leader of the first attested Sufi 

movement in Andalusia . crowds witnessed the burning of his books. 155 

works of al-Ghazali we1 e also destroyed in a public book 

burning.64 
_.. 

Despite these negative manifestations, Sufism had progressed 

greatly from its first ventures on Spanish soil. This was due, in large part, 

to the pilgrimage, hajj, which countless Muslims would make each year 

from Spain to Mecca. While in Mecca. or in their subsequent travels in the 

East, these Andalusian and Western Muslims would most likely have 

interacted with mystics from the East who enlightened them with current 

Sufi thinking and practices.65 

Spanish Sufism reached an apex in the late 12th century with the 

teachings and writings of lbn cArabi. He is credited with his exceptional 

organization of "Sufi theory into a coherent whole with solid metaphysical 

64 Ibid .. p.3. 
65 Claude Addas "Andalusi Mysticism and the Rise of lbn cArabi" in The 
Legacy of Muslim Spain, ed. Salma Khadra Jayyusi, New York, E.J. Brill , 1992, 
p. 910. 
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underpinnings "66 Additionally, he provided a new focus for what had been 

the primary purpose of the Sufi way of life 

Many early Sufis described the path as a growth in loving 
union between a soul. which retains its essential 
independence. and the Beloved who, while being the source of 
creation, is distinct from it. For lbn cArabi and his followers, 
the goal is not primarily love but wisdom, to move from the 
illusion of plurality to the gnostic insight that one has always 

/r-..~~en , and will continue to be , totally united with the source of 

-~ being " 

Two major styles of Sufi literature are worthy of mention at this point 

Initially, of the various types of Quranic commentary. the Sufis favor the 

approach which aims at divulging the inner meanings of the text. The 

description of this preference in The Encyclopedia of Religion is 

reminiscent of lbn Aknin's own exegetical purpose 

Of the two traditional methods of Qur'anic exegesis predominating 
in Islam. tafsir emphasizes the exoteric elements of the text: 
grammar. philology. history. dogma, and the like , while ta'awil 
stresses the search for hidden meanings, the esoteric dimensions 
of the Qur'anic text. It is among the Sufis (and Shi'i Muslims) that 
ta 'awil has found special favor. 

The second type of literature characteristic of Sufism is the guide book or 

manual. The writings of the most outstanding Sufi teachers are often 

turned into manuals.68 These "training guides" served the dual purpose of 

guiding new initiates while at the same time exposing the larger Muslim 
------ -

66 

67 
Awn , p. 115. 
Awn. p. 116. 
O'Leary. p. 198. 
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public to Sufism, thus presenting a positive argument for the legitimacy of 

Sufism. Sufi manuals often take the form of a teacher offering wisdom and 

insight to a student.69 All Sufi guides, however, have as their ''common 

objective" 

to analyze in depth the various stages and states that make up the 
Sufi path . Stages are considered by spiritual writers to be levels of 
permanent growth in the mystical life; states represent the more 

/ ,...---,------..... transient emotional and psychological experiences associated with 
"-J,he various stages The process .. . resulted in the creation of a 

' s~h isticated technical vocabulary that provided a basis for 
_:~mon discourse among Sufis of every generation . 10 

Even in his first level of interpretation, lbn Aknin uses many terms 

which fit within the domain of this technical vocabulary of Sufism. He 

exhibits a concern for these stages and states and even offers one 

commentary which might be compared to a Sufi program. 

Some of the Sufi terms which are used by lbn Aknin in the first level 

of his commentary appear in the following list· 

Introduction: p\).K'l.J esoteric, inner secrets and 1 i1Kn-' exoteric, literal 

meaning. The Sufis often make this distinction between internal and 

external concerns. 

1 :5 1:i' i - remembering, mentioning. Dhikr is a Sufi spiritual exercise 

which involves saying one of God's names over and over again. 

69 

70 
Awn , p. 110. 
Awn, pp. 110-1 . I have added the bold letters for emphasis. 
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1 :6: ? r<Ynx joining. union: his description recalls the hardships that a Sufi 

has to undergo in order to be united with God under the guidance of his 

Shaykh. 

1 :8: ?xn - state: the different states which the Sufis attempt to attain . 

2:15. 'Jy1 union, as in the union with the Divine. 

~~ner circle. like the Hebrew D'l'On , 

\ 
5:4. Poem: OurJmutual longing - mine for him and his for me - had become 

.__.-' 

exhausting. Again , he outline the hardships which are part of the process 

of attaining unity. 

6:2: r<:iDn: Hebrew iVl'l!:l secluded. 

6·5: pn!Jn captivated. fascinated. infatuated. 

6 .7 : 11<'1 '.lil separation . 

6 11 . x? .J to be alone - one of the stages in Sufi exercises; :-iu<?':J 

isolation. 

7:2: i~ ' .J to be hidden. 

8:4 SUFI PROGRAM - outlines the stages of her situation: 11searching," 

"capture," "closeness," and "union." 

8: 11 Notion that garden is for pleasure and relaxation, joining together and 

being alone there. 
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Observations on Halkin's Text 

A. S. Halkin no doubt toiled for many years in order to provide 

scholars and students of Jewish thought alike with this important and 

previously unpublished commentary. His numerous articles on lbn Aknin 

helped to synthesize the information which he had gleaned from the 

/ ~ortant medieval thinker. but more importantly they have 

earned lbn AkniQJP~ credit which had eluded him for generations. 

In his introduction. Halkin outlines the various manuscripts which he 

used to piece together the text which he translated .11 In one sentence , he 

humbly summarizes the experience of editing these manuscripts: 

- v;~ ,n,.., ,:i-1:.:• ~:n,- n:::>'""Y , :H<':>o The task of ed1l1ng the Arabic 
text was difficult n 

This is no doubt an understatement. M. Plessner and G Vajda . who wrote 

separate critiques of Halkin's edition of lbn Aknin's Commentary, both 

acknowledge the magnitude of Halkin's efforts as well as the extraordinary 

difficulties which he faced in producing such a volume. Vajda73 points out 

that nearly fifteen years had elapsed since Halkin announced in his article 

11 Halkin in lbn Akn in, p. 1,11 . 

n Halkin in lbn Aknin , p. n' . 
73 Georges Vajda, "En Marge Du «Commenta1re sur le cantique des 
cantiques» de Joseph lbn CAqnin," Revue des eludes juives, v.124, 1965, p. 185. 
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lbn Aknin 's Commentary on The Song of Songs ( 1950) "a forthcoming 

edition and translation of the commentary'' 14 until such a book was finally 

published . 

Vajda 's review of Halkin's work is largely devoted to correcting 

specific translations offered by Halkin as well as suggesting his own textual 

... ~ Plessner's article critiquing Halkin's work not only descnbes 

the book's con~nts and the structure of lbn Aknin 's commentary. but rt also 

points out a series of problems inherent in Halkin's edition of the text which 

are bound to be frustrate its readers. Among Plessner's numerous points. 

he notes that Halkin's citations are almost exclusively in Hebrew as 

translated by Halkin. This is problematic because he does not follow a 

particular standard and many of the authors and titles that he brings in as 

references are usually written using Latin characters. Furthermore. Halkin 

does not offer a bibl iography and often his footnotes give incomplete 

citations. The result of these two factors is that tracing secondary sources 

using Halkin's notes can be an unnecessarily painstaking endeavor.75 

Plessner also points out that Halkin tries to solve textual problems by 

means of his translation. Sometimes he succeeds, while other times he 

does not. In Plessner's view, Halkin should have pointed out the textual 

7 4 

75 

----------------·--
lbn Aknin, p. 420. 
Plessner, pp. 93 and 96. 
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problems in remarks and not forced his own interpretation upon the reader 

who might not have the training in Judeo-Arabic necessary to identify such 

problems. He fears that the reader might confuse Halkin's reading of the 

text with the actual intention of lbn Aknin .76 Finally. he draws particular 

attention to the difficulty of locating individual verses within the 

.-~ Halkin does not number the verses from 0 1·vwi1 ·vw in his 

edition . In fact) only the chapter number appears at the top of each page. 

For this reason, the reader who is only interested in locating lbn Aknin's 

commentary on verses 4:1, 7:3, and 8:7 will find that this takes a 

considerable amount of time. patience . and a willingness to flip back and 

forth between the many pages of this sizeable edition. To help ease the 

process of locating the beginning of lbn Aknin's explanation of a verse. 

Plessner included the following chart in his article.77 The pages listed 

correspond to the Judea-Arabic text. The Hebrew commentary appears on 

the following odd numbered pages. On each page of Judea-Arabic text, 

Halkin provides the manuscript folio pages and an enumeration of the 

individual lines of text. The Hebrew translation does not have a 

corresponding line numbering. 

76 

77 

Plessner, p. 97. 
Plessner, p. 94. 
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~ Eg io tlal!sio's Ed. ~ Eg io tlalls.io's Ed. ~ Eg io tlal!sio's Ed. 
1:1 20 3:9 156 6:4 314 
1·2 22 3·10 160 6:5 316 
1 ·3 26 3 ·11 164 6:6 322 
1 :4 32 6:7 324 
1 :5 36 4:1 170 6:8 330 
1 :6 40 4:2 174 6:9 342 
1 :7 42 A:3 176 6:10 344 
1 :8 46 4:4 182 6:11 352 
1:9 50 4:5 184 6: 12 356 
1 ·10 52 4:6 188 
1: 11 56 4:7 192 7: 1 360 
1.12-15 MISSING 4:8 194 7:2 362 

~ 
58 4:9 202 7:3 364 

. 60 4:10 204 7:4 370 

) 
4.11 208 7:5 372 

2.1 62 4-12 216 7:6 374 
2;2 62 4:13 216 7:7 378 
2:3 64 A 14 222 7:8 380 
2:4 68 4:15 224 7:9 382 
2:5 70 4:16 230 7:10 384 
2:6 72 7: 11 388 
2:7 76 5:1 244 7:12 388 
2:8 82 5:2 260 7:13 392 
2:9 86 5.3 264 7•14 396 
2.10 88 5:4 268 
2 11 90 5:5 210 8.1 400 
2:12 92 5·6 272 8:2 402 
2:13 94 5:7 274 8:3 406 
2 14 98 5.8 278 8:4 412 
2:15 102 5:9 278 8:5 .d 22 
2:16 106 5:10 282 8:6 428 
2:17 108 5:11 284 8:7 436 

5:12 288 8:8 444 
3:1 114 5:13 292 8:9 448 
3:2 116 5:14 294 8:10 454 
3:3 118 5:15 300 8:11 460 
3:4 122 5'16 304 8:12 472 
3:5 126 8:13 480 
3:6 128 6:1 308 8:14 484 
3:7 148 6:2 310 
3:8 152 6:3 312 
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After working with this text for the better part of one year, I feel that it is 

necessary to express my personal thanks and appreciation for Halkin's 

work . 

In his first level, lbn Aknin 's writing style is anything but terse. From 

Halkin's own testimony, we learn that lbn Aknin, in· 

.,-- the rambling style of Arabic writers, ... conserving neither space nor 
/ ~~rgy,, .. talks at length about everything which appears jnteresttng 

·~ ) im and has some just ificat ion for its inclusion 78 

Thus, it is noTsurprising that the process of rendering a Hebrew translation 

for such a text. in addition to editing the manuscripts took Halkin the better 

part of two decades. By making this text and consequently the life and 

thought of lbn Aknin accessible, his work should be judged as monumental 

and invaluable from the perspective of Jewish scholarship. 

But. having noted this , I must agree with both Vajda and Plessner 

that Halkin's volume contains many difficulties. even for the experienced 

user. Furthermore. there are a number of mistakes within the text itself 

which impede its clarity. Some of these mistakes were corrected by Halkin 

in his section of O't),j'J"l (pp. 521-3). Others have not been detected and I 

have made reference to them to the best of my ability in the course of my 

English translation . For example, in verses 2:5 and 2:9, Halkin translates 

18 lbn Akntn, p. 413. 
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the words o?.vn and nn?v:< as 11Y11~ she knows. Both of these forms, 

however. are IV stem conjugations of :i';iy . Thus. Halkin should have 

translated these verbs as iHP117'J she makes known, informs, tells , or 

explains. In addition , on a number of occasions. Halkin gives an incorrect 

Biblical citation. These have been corrected without mention in the English 

./~As for the Judeo-Arabic text. even a cursory glance at 

Halkin's volum~ reveals that it too contains many difficult readings. 

Given the difficulties of Halkin's edition . it is reasonable to bring up 

the following question: Should Halkin's edition be revised and 

republished? In order to undertake this project, the original manuscripts 

which Halkin examined in the years preceding 1950 and until 1964 would 

need to be reexamined and even republished_ It would be beneficial to 

have a critical edition of lbn Aknin's commentary which pays attention to 

the remarks outlined above and also provides an easier critical apparatus 

than Halkin offers. Such a text could then serve as a basis for translations 

and further analysis_ 

------ - - ----
79 It should also be noted that the abbreviations used for Biblical citations 
throughout this thesis follow the list of abbreviations in Francis Brown, et. al. 
Hebrew and English Lexicon of the Old Testament, Oxford , Clarendon Press, 
1977. pp. xiii-xix 
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During the course of preparing the English translation of lbn Aknin's 

comment~ry . I fluctuated between the two texts offered by Halkin I 

originally planned to offer my translation based exclusively on Halkin's 

Hebrew translation. Yet, due to the difficulties in that text. I began to rely 

lbn Aknin's original Judeo-Arabic text. As I endeavored to finish my 

~ translation, time constraints dictated that I not translate all of the text of lbn 

Aknin's leve ne. Therefore. selections from Chapters 5 and 7 do not 

appear in thts edition. Likewise , due to a lack of time, I again referred to 

Halkin's Hebrew translation as my primary guide. Nevertheless, I often 

checked lbn Aknin's original text in order to resolve difficult readings. 

Consequently, my translation relies on both lbn Aknin and Halkin for its 

structure. 
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Now, the elucidation of piXl!J l1iXIV , 77 which means the highest praise. 

0, our Lord , help me with Your mercies, Amen and Amen. 

_,~posed ]'"11<1!1 J"\"11<1!1 , which means the greatest song- that 

is to say. the highes~ra1se - in verse. having learned this style from his father 

Yet, neither the narr\e of the Lord, nor the name of God appear in it. There are 

varying opinions concerning this. 

The blessed interpreter19 together with those who follow in his footsteps 

consider it to be about Pharaoh's daughter. Solomon wisely married into all of 

the royal families around him. not on account of his lust, but rather ( 1) to give 

himself, and by implication, his people, respite from wars. and (2) so that there 

would be an opportunity for him to build the Temple of the Lord and a palace. 

That is why he married Pharaoh's daughter. Since she was black like all 

Egyptian and Cushite women, the good-looking Hebrew men and women 

together with the other royal women ridiculed her because of her ugliness. her 

16 Two versions of this text were consulted for this English translation. Ceslas Van 
Den Eynde, Vol. 229, Tomus 96, pp. 219-224, and Sebastian Euringer, trans. and ed. 
"Des ls'odad von Maru Kommentor Zurn Hohenleid" in Oriens Christianus. Dritte Serie 
VII. 1932. 
n lshodadh's text has 1'1'1U nii<w . 

Solomon 
Theodore of Mopsuestia 
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short height. and her black color In order that she would not be upset mentally 

and so that no enmity would be ~own between him and Pharaoh her father , he 

specially built for her a house adorned with precious stones, gold. and silver. 

Furthermore, he composed this song in verse about her. They would always sing 

it during wine banquets to honor her and to declare that she is black. yet beautiful 

and~ 

However. Gregory~ Nyssa, Saint John Chrysostom. and others do not 

agree with this. Rather, they claim that if this song is about Pharaoh's daughter. 

then why is it included in the Holy Writings which are members of the one body of 

Divine providence? So, did he compose this song in order to honor her and 

praise her. or to blame her and condemn her? And . if one should say "in order to 

praise her," then indeed there are quite a few unflattering statements found within 

it. I met the watchmen who patrol the town: They struck me. they bru;sed me. 

The guards of the walls stripped me of my mantle, etc. (5 11 Also. I say: Let me 

climb the palm, let me take hold of its branches, etc. (7.9) Was she a whore who 

wandered around at night in the market and in the broad places? Or was she a 

deranged woman who climbed palms and trees. Consequently, if because he 

called her and named her black - I am dark, but comely, 0 daughters of 

Jerusalem, etc. p ·15J - then, based on this, it is reasonable that it was written 

about Pharaoh's black-colored daughter. However, a little later he calls her a 
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Shulammite who is clear-skinned and ruddy (5 101. and further on, Turn back. turn 

back, 0 maid of Shulem.1,00 etc. ( 7 i i. 

Hence, these are the ones who expressly interpreted it as being about the 

Messiah and the universal Church. Similarly, Solomon composed and created 

the Psalm My heart is astir with gracious words 1 Ps 45.2} so that the theme of the 

two of th,r~ groom symbolizes the King Messiah, the bride 

represents the church, So._ .. ')n refers to peace. and the daughters of Jerusalem. 

and the maidens stand for-#"le souls. Likewise, the verse: We have a little sister 

whose breasts are not yet formed, etc. {8.81. Sister means a soul which is a 

relation of the spiritual beings. Breasts which are not yet formed means 

contemplation and practice from which it is deprived because of her sins and 

because of its confinement within fiesh. Thus. the remark when she is spoken for 

- on the day that she will be judged. The reference that she is black is at the 

beginning because a sin resembles blackness . By the laver of holy baptism and 

by the approved manners of life, along with the other things that they bring, she 

was transformed from her ugliness and her blackness to the whiteness of 

righteousness. 

Others interpret it as being about God and the community of Israel, like the 

Jewish approach. 

Thus, she is from Shulem, and not from Egypt. 
40 
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These three aspects were expounded by Orthodox teachers . In order that 

it will not appear that I am a destroyer of our spiritual fathers, I shall leave this 

song to their sophisticated criteria which can be chewed by their iron molars and 

interpreted by all of their Attic tongues. I, however, shall elucidate only the 

difficult readings contained in it. 

) II 

xriiC,1 (1 ii ).
81 When gold is melted and poured over silver .Kn''?l - fine rods of 

silver four fingers long with which women emboss hair or plaits of hair. In 

Persian . 1.K:r10 

~11J ii i 2). That is. nardin, because it is made up of many spices. Nevertheless. 

it is called nardin since the nard plant attracts everyone by its enjoyable scent. 

Mary poured this ointment upon our Savior's feeL82 

The words,,, .Ki~.:n :r1 x?uo (i :14)e.i means your fragrance is as enjoyable as the 

henna blooms in a place abundant with water. Others apply it to the cypress 

$1 

&2 

8) 

H. rm'p~ . 
John 12:3. 
H. ,, ,, 1 !:>;,;i '7;,wx. 
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here. This is not the local plant which we call henna , but rather it is a plant 

having a fine aroma which is called by this (name) there Others - grape 

blossoms. 

The words 1~ pYu - it is a place. abundant with vineyards and vegetation. This 1s 

Jericho . 

.Kj'il'pi .t<p'lY c1 17)66 
- carved and connected boards which are skillfully affixed to 

the ceiling, serving as ornamentation and decoration . .t<p'lt>jl refers to a tree 

which has abundant leaves and fruit. We call 1t n ? sr 

.KJ,, iW TU\LJ'\W (2 1)"" which appears in the Sharon region and resembles a rose 

M H. '1.l pY. 

~) According to the critical edition of S.O.S. in the Peshitta (J. A. Emerton, ed. Song 
of Songs, in The Old Testament in Syriac: According to the Peshitta, Sample Edition: 
Song of Songs - Tobit - 4Ezra, Leiden: E. J . Brill , 1966), verse 1:16 ends with the word 
'l'Yi and verse 1: 17 commences with the words 1n•::l 'n'.,i' {lshodadh's text has 111•:J 

n•ip) . lshodadh's rendering of this verse assumes that ri•n, being read as ')::n, is a 
3ms· Perfect verb and not a ms adjective. 
&t, 

87 

u 

H. ·~·m;:J ut.J•i1i. 

11', (almond) is Arabic for the Syriac xn?. 
H. 1nw;i r;',y:m. 
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x jnm; T'll\!l11ll
89 which are also called royal lilies. This is narcissus. 

In the Masoretic text, instead of ;i? i :n1 .t<?1.1n he designed a tower for 

her (3:e},90 xrn !J appears. This means a large couch, and is more accurate. 

The verse p.:Ji-1.J r 1:iu rnw encircled by sixty warriors (3 7)' - He did not 

establish this by counfi'~ in Scriptures. 

'the words ,:l jiillll 11J 1.:i? (4:11n - a reference to silence and serenity . 

.KJVl ' .J')'Y Your eyes are like doves93 - since this bird possesses beauty 

naturally as well as gentleness , serenity . simplicity. and love for people . 

.KJr.>'l'll X!J'nc <4 3)'~ - this is what he calls the exterior peef 5 which resembles a 

rose. 

------ ----
s9 H . :l'j'Pll:i mww:. 
~0 H. 1? ;ivy P'iDJ'(. 
91 lshodadh's text has •nv instead of priv . H. : l' ::lO C' i J J C' IU\!1 
92 H. iricY? .,y:n:i . ?f'IVJ is used to translate veil, however, lshodadh offers his 
explanation based on the root of this word; ?Ii"' = to be silent. 
9
! H. C'l1' l'l'll. 

9'o4 H. 1ici;i n?o . 
0~ of the pomegranate, which is likened to the brow. 
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x:m (4.4) .. - like the many colored material which nowadays is called .r<:m 91 

.r<i1Y1 1<?,v (4 3-4 4) ... ~ They refer to the same thing. x?iv is the nape of the neck 

while x ilY is the front of the neck. 

Klnl< (-t ~settlers. 

) ,. 

'1?Y1 l<i1n t4 14)'00
- They are tree saps which are hot. 

K~lp 101 
- has a scent of perfume in it. 

r1nl1j?
102 

- here, he refers to incense; not that one which is called ).i,l'Y lo; I but 

rather a type of fragrant wood which when placed near a boiling vessel, cools it 

down and when placed within bath water, immediately cools it down. This is what 

was mixed in the holy oil. (8' 30:23) 

97 

100 

101 

102 

IOI 

H. m•D?n. 
Girdle. The Arabic word ;i:m means a waistband. 
x?,p is for the Hebrew :ipi , while Ki1Y is the same as the Hebrew ;w,y . 

H. i1Jl'JK . 

H. ni?:it<i ·n:o. 
H. ilp. 
H. polp . 
Cinnamon in Persian. 
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Likewise. Xl:JD 10
' C4 13) is cool. 

1n1J 105 
- hot. There are those who say that this tree is the r11J . 

XO.Jll J (4·14)'0E - mild .107 

/.r--.~ 
X'r.ll xp:uv (5 121. ' 08 This is ryat he calls the watercourses or the canals and the 

- · 
ditches which are formed by shepherds for their flocks or by gardeners. 

xnJJlVO 1 s . 13)'~ - This is what he calls the place designated for starting seeds. 

X~'!)Ol .Knno (5 14)"" - s hollow vessel. x?,::lo is blue and when mixed with ivory 

is very beautiful. 

A small mound (7:3) 111 

IG4 

105 

106 

107 

H. O'i.!:D . 

H. C'1iJ. 

H. c~i.::i . 
A mlx1ure of hot and cold. 

108 H. C'r.l 'i''!lK. 
109 H. mnv. 
11 0 H. o,i,no mlt,Yo . 
111 Van Den Eynde, p. 246, footnote 2: This rs a hapax in the Peshitta. It translates 
the Hebrew word ilr.nv. Since there is no point of separation after this Syriac word 
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This is the cedar tree (7·s i which is dependent upon on a stream of water. m 

Regarding the words .K11r.n KnlV::J (1:3), 1° the Septuagint says poured oil of 

myrrh. This is a mixture of many plants. One of them, called p11J , has a 

fragrant scent which pervades them. And it is ca lled oil' 14 according to its 

classification. 

/~ 

The Septuagint says the J ework of windows instead of xrn•Y 12 •1 "' 

Kim:i t1 14 )"~ - in other words. henna. (Others:) this is the grape blossom. 

The noun Ki'>' (1 iO)"' implies roundness. At times, it is applied to a colt whose 

neck takes the shape of an arch when it looks at its feet Also, places which are 

------- ---- -
111 Van Den Eynde. p. 246, footnote 2: This is a hapax in the Peshitta. It translates 
the Hebrew word :ioiY . Since there is no point of separation after this Syriac word 
(x11rY1), this sentence is unintelligible. Euringer cuts th is phrase after the third word and 
translates: The mound is a mystery. This is rejected by Van Den Eynde who sees 
textual problem as a lacuna of the manuscript. Perhaps the copyist was distracted and 
left out a few phrases. 
112 Van Den Eynde, p. 264 (footnote 3): It seems that the word which is being 
explained has dropped. He supposes that this is king. and that the commentary 
considers royal purple as a metaphor designating the cedar's foliage (compare this to 
Numbers 24:6). 
m H. piui l lJlll . 
11~ And not extract. 
11 ~ Hinges. H. 0 1:>in:i . 

116 H. i DJ;i . 
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by the sea and are curved like an arch are thus called. With steep, round shores 

and water entering their bay, they are suitable as harbors for boats. 

The words lr.>Knr.i p;i'7~ (4:2)11
& mean that they bear twins. 

Regarding the phrase pr.iin1 1'JO 1D'I V::l (4 :a ii 
119 it is said that the source of the 

--The name xn,r.nC,'IV (7 1)'"° is explained in three ways; (1) perfect, (2) full of peace. 

or (3) vexed. Here. it means vexed. That is to say that she was angered at her 

beloved because of h is provocation of the people who were oppressing her due 

to her ugliness. 

K"1!D (7 12) 1• - a hamlet. 

'~n-py (8:5) - waking from slumber.12'2 

-------- ·- -- -- -
117 H. c1n-,n. 
11 8 H. mo1xno c,,:, , 
119 H . 1~o;m .,, ll!J llJ 1<.,'r.::l . 
110 H. n1o'ntoi1. 
121 H. Cl.,!),:), 

121 In Syriac, n1 verbs in binyan Qal are stative. In order to make them causative, 
binyan Aph'el is used. Perhaps the use of binyan Pa'el here bothers lshodadh because 
the Aph'el should have been used. The Hebrew employs the Polel (Ti""m1). Syriac 
does not have such an option , so binyan Pa'el was utilized. lshodadh's remark implies 
that the Pa'el here is intensive. 
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x',,ny cs 14)'~' - a young stag which destroys snakes. Just as , with its voice and its 

breath. it removes them from their holes and kills them. so too shall you annihilate 

all of your enemies. 

t')i,X ~:inx!l::i .::::i;i, Xi:ll . etc. ra: 11 ). 12~ You are the man who gave for the fruit of 

this vineyard - which is me - in order to acquire me. The figure 1000 pieces of 

silver ~~xact sum: rather, it indicates the high price of the 

vineyard. In other words, o~ account of your love for me, you did not spare a 

great expense. Instead, yau were very generous in that you acquired me for 

1000 pieces of silver. Yet, to my parents and to others. you gave less for me. Q s 

This was to distinguish between her and her parents, etc. 

The words .Ki'IU)~ XDi,:) Jl:lf"P')e mean (I gave) my soul to the servitude of men 

and to the protection which derives from it 

The commentary of rixw rnxw is complete. 

1B H. ioY. 

H. ')'n< ''l!l::l l<::l' W'K . 

See S.O.S. 8:12. 
H. tl' IUJ', 01.:m nx 1nJ . 
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I have set as my goal to clarify the inner secrets of the verses of i~IV 

D,i~ngs as well as its implied meaning according to the 

method of our Sages of ~essed memory since. God forbid , its intention 

cannot be love, youthfulness. and overindulgence . Indeed, these things 

are inconceivable since this poetic work had been uttered by the Holy Spirit 

just like Psalms. Ecclesiastes. and the prophetic books which follow his 

noble book. Hence, it was placed in the third section . following the 

Prophets. Our Sages of blessed memory used to say: 

All of the Writings are holy. but o ·- 1"7="' -•w is the most holy (Mishna Yadalm 3.51 -

it was their favorite . If its aim were according to the literal meaning of the 

words, it would not be right to consider it among the revered books, not to 

mention the rest of the Writings uttered by the Holy Spirit. 

In fact, its inner aim is exceedingly noble and its meaning is exceptionally 

glorious. Furthermore, it is not possible that the one about whom the 

Exalted One proclaimed: I grant you a wise and discerning mind {1K 3·12). 
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and about whom it is said· He was the wisest of all men; [w;ser] than Ethan 

the Ezharite ... (1K 5:11), and Solomon 's w;sdom was greater than the wisdom 

of the Kedemites .. _(1K s:10) 

would compose a book in Whicti tie described a dialogue consisting of songs of love and 

eroticism between a lover and his beloved 

since such a composition would surely lead to lewdness. 

would have suppressed 
harm that resulted from It. 

Since we find that the S 

they suppressed the rwrni, ;nc- because they saw the 
w much more harmful this would be to young people' 

- peace be upon them - did not suppress it , 

but rather delighted in teaching it as J already pointed out, 

we know that his purpose in couching his idea in these words was to make it attractive to 
the masses 

and to fill them with a desire for it; so, the general public would infer the 

literal understanding from it 

and when they became a little more learned they would reflect that it 

would have been inconceivable for someone like him to have (merely) 

intended the exoteric sense of the husk of these words 127 

and for the prophets and sages who followed him to have glorified it , 

delighted in teaching it in their poetic collection, even considering it as 

superior to the holy utterances, were it not for the noble secrets which it 

contains. Hence, this motivated them to consider its secrets by seeking out 

someone who could elucidate them. As the Exalted One said: Ask your 

127 The passages on this page which appear in smaller type are direct quotes 
from Halkin, lbn Aknin's, pp. 18-19. 
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father. he will inform you, Your elders, they will tell you tD1 32 r, The people 

of India used this method in their book entitled Dimna and Kalila. using 

allegories in conversations between animals and birds while adorning it 

abundantly with drawings so that it would appeal to the masses, who 

enjoyed its legends and found it so delig~tful that their discernment would 
,,,--. 

inter!s'i fy and---th-r~o~ug earching they would find the underlying concepts 

and rationales behind the . Thus they fashioned this for themselves ... 

Let me preface my commentary with a description of the heavens and the 

spheres ... 128 

However, the explanation (of or1~lllil iH.LJ} shall be according to three 

facets: 

• The one presented first will take a literal approach to expounding its 

meaning, as I have said The earlier philologists and grammarians. may 

God favor them. already engaged in this method of explanation; namely, 

Rabbi Saadiah Gaon 7"T , Abu Zachariah Yehiye b. Daud Alfasi Y"J, Abu 

'I Walid b. Janah the Saragossan physician, Ha-Nagid Samuel Ha-levi b. 

Nagrela ?"t, Abu Abraham b. Barun, Mr. Judah lbn Balcam, and Mr. 

Moshe b. Gikatilla Ha-Cohen Y"J, and others. may God show them 

'
28 At this point. lbn Akn in offers a description of the heavens and the 

spheres (Hebrew, pp. 5-15; Arabic. pp. 4-14) which I have not included because 
the material does not directly concern the first level of his commentary. 
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compassion. I have compiled in my presentation its morphologies and 

explanations according to the principles which they have set for us. 

have included it first because the external precedes the internal. 

• I have also compi led the second interpret~tion which follows the system 

of our sages of blessed memory in their sayings, in l1'tn IVi,n , and in 

(t~~n the Talmud . and have included it following the 

first (level). ) 

• I decided to compose this book due to the third interpretation. It is my 

own method of explaining that the in beloved and YI friend connote 

the Active Intellect, while the 11'? .:::i bride, 11'.Yi darling and .mn.K sister 

connote human reason. 129 I have not found even one earlier source who 

offered this interpretation before me or alluded to it at all. I have placed 

it last because the others precede it chronologically - indeed, my 

sagacious predecessors have already dismissed the first and second 

interpretations - whereas the third interpretation occurs later than the 

others because my generation follows theirs and also because of the 

opinion of our Rabbis of blessed memory who said: 

c'n:i '1l.i=l i:>tv ',1.m p'im<:i The fast receNes a reward equal to them a//.130 

129 Halkin does not translate the Arabic pr i1it<:w mm<i n•:vii :i'>:i i•oom 

i1j'\lKJ?K. 
130 Halkin mentions Bacher who in his notes to .,010 i!lo locates the source 
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Furthermore, the first two interpretations present an introduction of sorts to 

the third level which is the intended purpose of this collection. Because of 

this, I have mentioned and described it first but I have placed it last ( in the 

commentary). as Aristotle said: 

The first thought is the last to be carried out while the first action is the final mought131 

goal and an introduction reated for the purpose of the ultimate goal. Thus. 

it appears last, but it has the foremost value. 

The three interpretations parallel three of the faculties found in human 

beings: the spiritual , the animal, and the natural. Now. the first 

interpretation parallels the natural. It is the literal approach to the words 

concerning love, friendship, and passion. The faculty of craving every 

pleasure will be attracted to this. The second interpretation parallels the 

animal. It seeks liberation from slavery, taking revenge on archenemies, 

and acquiring honor and wealth. The faculty of anger - which is the theme 

of the ni?uo. redemptions - will be attracted to this. The third 

interpretation parallels the spiritual, namely human reason. It wants to 

know the true real ities, to acquire the praiseworthy vi rtues. and to be 

of this saying as BT Megilla 32a: f":l '1:lv 7uu i'?'m;i . 
131 See lbn Aknin to S.O. S. 3:9 
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liberated from the snares which have captured its companions because it 

desires immortality and complete happiness. 

However, because there are ideas which were expressed in this general 

formulation so as to allow us to understand these three intended meanings 

toward which the three faculties of the soul are inclined - since: 

' :"lr.i:>'7 IC•il .,nK x.,;n:i we may ascribe several interpretations 10 the same 

' verse (BT Sanhe · -

it is incumbent upon us t~ reject the inferior and to cling to the superior. 

following Solomon's approach. as he remarked in n?:ip: 

m'pun m',';n;i T'lll1 ' , o::>n 1"1Y11 '::>' :imt<i and so I set my mind to appraise wisdom 
and to appraise madness and folly (Ee 1·17) 

Then, he said : 

When I stood at tile two opposite extremes I saw the advantage of the superior one and 

seizing 11, I rejected the mfenor, 

thus saying: 

t!Jli~ l':I "'"I<., 1 ....,,.,,~ !"l. '>:>t:, JO ,o:Jn', J'iTl' IU'W ' lX ' 1" '1<""1' I found that WtSdOn 

is superior to folly as fight is supenor to darkness. (Ee 2 13) 

Hence, I have called this book 
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l beseech the Exalted God to help me fully actualize this hope, to shield 111e 

from error and harm. and to grant me success in both knowledge and 

deed 

/ ~ from the Lord maker of heaven and earth. 

) (Ps121 '2) 

Having completed what I considered necessary to offer as a preface, I 

must now turn to the interpretation. 
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·pw means pra;se derived from i11Vr.i i'lV" U< Then sang Moses (Ex is· 1 J. 

l'lV is in the construct with D'i'W for the superlative. This usage is 

peculiar to Hebrew: 
,..--..._ 

/o> ::i1ni:-~ . ...... =-o-6 . King, the Kmg af /(lngs is sa1c.1 ·n ordef to emphasize His sovereignty. 

O'ti.' , ji ti.'i~ Holy of · s means the highest level of holiness. 

Similarly. when one wish s to indicate the superlative of subservience or ---
inferiority, the noun is placed in the construct with its plural · 

c >'J :n r,J, vanity of vanities (Ee 1:2, 12·8) and o•·:i~ , : y slave of slaves (Gn 9 2S)i 

with the latter word in the plural indicating that it is the most outstanding of 

its kind . 

;-ir.:i'?t.z.h i\VX implies that Solomon said it. The '7 in ;ir.:it,wC, ilVX is a 

'? of relation . which relates the song to Solomon, the one who said it and 

composed it in the course of his dialogue about love. 

It says 1i1'!l n,j?'IV)r.l with the kisses of his mouth instead of 'Ji'IV' 

Pn1j?'t.VJ?J let him kiss me with his kisses. because when :1j?'1Vl k;ss is 
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used with the preposition 7, it means either "on the cheek," "on the 

shoulder," or "on the hand," as in 

•r.ix1:n •:it<? Xl :ipwK let me kiss 'J my father and 7 mother good-by (1K 19 20), or 
'rri? :::l j;IY' ?lV'' then Jacob kissed i, Rachel (Gn 29:11 l-

But. when it is used without the '?, it refers to a kiss on the lips, 132 as can 

be concluded here. Therefore. it had to say 1i'P !:> his mouth, because it 

reaU~w J7j 'JPW kiss me with the kisses of your mouth.I, 

as is proven by the latter ~art of the verse where it says P'D 11111 o i ::J1t.J 

,~ for your love is better than wine. 

Furthermore, had it said: 

l"!J vi, 0 •: 10 '.'.) 1i1'!:l tl i?'W Jr.s 'Ji'IP lei him kiss me with the kisses of his mouth. for 

his love is better ll'lan wine. 

this would have been ideal , since the whole verse would have been 

couched in one formulation, either by using the third person or by her 

directly addressing a second person masculine (object). 

However, this is permissible in Hebrew usage, as in: 

l'?Y r.i n :::i:i,, wir -nv:::i ' O'Y "\:i il1'1P10" ;imvv 'l"'l' :::i:i , , ,,,, :ir.i What hath my 

beloved to do in My house, seeing she hath wrought lewdness with many, and the 

hallowed flesh is passed from thee? (Je 11 '15} , 

using both i1rmvy and 1i'?yD 11JY' .133 Conversely: 

132 Literally, a mouth-to-mouth kiss. 
133 nmwY and 1'?vo ,,:lY' have th ird feminine singular and second feminine 
singular endings repectively. Just like the example from S.O.S. 1 :2, this verse 
refers to the same object as a third person and as a second person. This Is also 
true for the example cited from Ruth 4:4. 
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; ,o, Ki, 01<1 '>1< : ";-1<;;' Cl< if you are willing to redeem it. redeem' Bui If he w//J not 

redeem.. (Ru 4 4). 

with the second person and the third person. 

Yet, perhaps she said this in a desirous mood ... ' 34 

The '? here in ni1'? is additional; it has no morphological function . It is 

analogoC~, 
IV!:'.! ,_,,, c i tJ:J nlV?:li;"I ~ lt'!:ll l:i ::n rpy ;-i, ,P:"'l~;i ffW'I Ii.t<l (lv 11 .48), WhtCh 

means and all creature because 1t is related to :"'lin:"'I V DJ S:::' and all living 

creatures, 135or 
0 11.::>.::>? :i1m rio:i ,, ,, (Ezr 8:26) having the meaning 011:i:i talents. which 1s similar to 

lt'Ki; r,,,; K~•mp;·n (1Ch 29·11) where the C, 1n IUK...,c, is also redundant 

D' :lm good is used here as an attributive adjective modifying liJntv your 

ointments. And even though it 1s undetermined and l'Jr.l tv is determined 

by the addition of a personal pronoun. it is acceptable, as in lll ::i.:m nx 

·mx (Nu 2a·4). 

But1 it is also possible that TJ?JW ni1'? is the subject of a nominal clause 

and that t:l'::lit:l is its predicate. and that the word F~lll is described here 

with a feminine attribute since it says p11n instead of p11n. 

134 Halkin notes that the manuscript is missing at least one page beginning at 
this point. 
135 See lbn Aknin's commentary to S.O.S. 8:3. 
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The meaning of j'i 1Ji is genuine, pure; a possible reference to the state of 

fragrant ointment when it is released and its scent is snuffed . That is why 

she described it in terms of the sharpness of perfume, its scent and its 

aromatic power, because the word O':l,\j only applies to t:l'Jntv 

ointments when they are in this condition. 

In additio&~ to the delight derived from the sense of 

smell because it is more discri~inating than the sense of touch which is 

unreliable from afar. since it perceives the air while the sense of touch does 

not. Thus, she is saying that whenever his name 136 is released (to the 

wind) it reveals his purity just as fine fragrances given off by the person 

wearing them do. 

Fragrant ointment is singled out here from the rest of the fragrances for a 

few reasons: 

• First, the fragrant scents are inherent. in it and will not weaken. This is 

not the case with other fragrances. 

• Furthermore, since the full strength of the fragrances penetrates into the 

pores of the body while the ointment impedes their (escape), their 

powers remain active for a longer time. 

136 The Arabic is :iooK his name; Halkin translates this voui . This should be 
changed to 10111 . 
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• Also, the powers of the perfumes reside in ointments more than in their 

essence 

For these reasons, she compares the mention of her beloved's name to 

fragrant ointment because she derives pleasure from mentioning him. even 

from afar or if he is not with her. Her love for him is eternal , residing in her 

heart thus difficult to remove. It is guarded from corruption, just as the 

powers o~re stronger than their essence 

Due to the merit of these ~ial characteristics, the n1nC,y maidens 

l i ::i;ix love you. 

Morphologically, (~lJIVrJ} is an imperative with an objective pronominal 

suffix. since the 'l refers to the speaker who is addressing the person who 

will carry out the intended action . Thus, she informs her lover that when he 

draws her, she can help by being drawn to him with added passion. That is 

why she said i1Y1il Let's run. instead of saying l lVO.K. I shall pull, to 

signify that her fondness for him surpasses his delight in her. She also 

stated that when she shared with him her passionate love for him, he was 
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receptive and brought her into his chambers where they enjoyed privacy 

She then expressed her gratitude to him for this by saying· 

Because of your delight in me and your love for me, I relish the memory of 
your name more than my en1oyment of wine. 

Furthermore, the derivation of ;ii, .::m is from r~l - His mention of this 

wine supplements what was said in an earlier verse 

T"r.> l'W; c•~\1~ more delightful than wlne, 137 

because that initia l statement about w1~e was simply about the enjoyment 

-of drinking it, whereas this (wine refers to) the enjoyment of reminiscing 

about it. 

Likewise , Arab poets advocated this meaning when they described its 

enjoyment. Al-Hasan ben Hani said· 

Please, give me wine to drink, but do tell me that it is wine! 

Our poet, Mr_ Solomon lbn Gabirol, may his soul merit Paradise, echoed 

this by saying: 

,31 

138 

,,, ,v!>nn ot:n ,:iy,;i·n l'll ::iy:i-ix o•ptvn:i :ip::in •.:i ;;xnp ,y c•.:iiuwi ::i.:i? or.>l 
:i.vn .,.,,:i.:i ::i::i':?' ,1nxn The heart of those who sat sank until it stood quietly, 
for it1"38 embraced the desirous ones in four ways: an eye which perceives 
it, a cup which is held, a hand which grasps, and a heart which is 
confused in its splendor. 139 

s.o.s. 1:2. 
wine 

139 .II C'J<)':?tl lll)VJ ,!>O .?n•.:il l:lX :iim• l:l .,,,,Ill ,,,\£} ·?Y')Y 1 .n ·'' i''' .K'::l .) .n 
.12 ·v .1929 . .,,.:l, ,:>, :ix ?n has the following incomplete version of this poem: 

(?) oni (?) 'iY1n l'V ;:iYY1.K 01pvrm np1innr.i :ixnp nY tl' ::llV)'il ::i:i', OT.l) 
. :i.vn l1i:i.:i .:i::ii, inxn .,, (?) il0£m:i 
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Thus he enumerated the four senses which can enjoy wine. First is the 

sense of sight, as he said an eye which perceives it. Then . he said . a cup 

which you hold indicating his enjoyment when the cupbearer offers him the 

cup. since· he thinks of its name and derives pleasure from the mention of 

it. which is a reference to the sense of hearing. The third is the sense of 

touch, as he said, a hand which grasps, while tne fourth is the sense of 

taste, as~ which is confused in its splendor. by which 

he implied the joy for the soul) hrough the sense of taste. 

But, I would say that had he continued and said that the five senses can 

enjoy it, this would certainly fit this approach. since the sense of smell. 

enjoys its bouquet too . But. let us return to our discussion. 

It is possible that ;iii.Jn is derived from i11 .Jl.K , 140 which is to say that the 

scent of his love and the aroma of his perfume are more fragrant than the 

bouquet of wine, as it is written , 

lu::i':i l"=> n~ his scent shall be like the wine of Lebanon (Ho 14:8) 

The complete version of this poem appears in ilo':iv 1::i1', ':imi 11•v _,,,, :ii ,., 

. 348-352 ' .V , 1984 ,C' '71r1'1' ,Snl:Jl 1::1.tC 

, , , ,lt1D111'1 !:)::>' ,;"1Y'Y11 l'Y :il.V:liX c 1p1Vni1 i1i'::ln 1.:> i1XDi' J'\ll C'::llV'';i ::i::i', OOl 

.:wn ni,;i:i ::i:i':i' ,1nxn 
Both of these versions differ from the excerpt quoted by lbn Aknin. The English 
translation here reflects lbn Aknin's version. 
140 Halkin's note - See lbn Ezra's First Interpretation on th is verse. 
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Thus, according to either interpretation - whether it is the mention. or the 

scent of his perfume - when I reminisce about your love. or when its 

fragrance overcomes me, it is superior to wine, since the latter vanishes 

with its consumption, while the former is everlasting. 

Later on, she remembered her passion for his love, and so she said 

li:lil.K D'ill-,,.IJ , whioh is to say, just as uprightness has clung to you and 
r-

. has loved~you . s~e clung to me. Therefore, I must follow you 

and accept you authority. _ 

011win is the plural of 11win, just as 0 11non is the plural of 'li !10)J . 

But Rabbi Abraham ben Ezra, may his soul merit Paradise. considers 

t:Pi iV'tl here as one of the qualities of the wine mentioned earlier, whereby 

she implied 

o,,w,n? ll;on - l',, the wine which glides smoothly, 

just as in another place she had said 

O'i llJ'o? ,,,i, l'ni ::i 'tm '" .J ·pm and the roof of thy mouth like the best 
wine that g/ideth down smoothly for my beloved.1

'
1 

(Solomon) also described it this way in Proverbs , saying: 

c,,w,o:> -1?:in' 'J'Y tn:>::i lli' ' => cixr>' 1 :i r' Kin ?x Do not ogle that red 
wine as it lends its color to the cup. as it flows on smoothly (Pr 23:31 ). 

where D'11V'1J means running its course through the veins. 

1
'

1 S.0.S. 7:10. Both lbn Akn in and Halkin have cited versions of this verse 
which differ from the Masoretic text which has been cited here. 
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Tl1lrnv - she describes herself as black. 

The J in :iiKJ is for the Nifal. It is a Third Weak word meaning fitting. as 

in: 

,, ~::i ?'o~? ~rnu .K':> honor is not fitting for a dullard_ (Pr 26 1) 

-She expWrns th~gh emaciation had overtaken her and her color 

become so black that she wa~ iij? ,?;ix:l like the tents of Kedar. 

unattractive looking and ugly in make-up and physiqu9 due to her hairy 

body and her sickly and depressed shape. nevertheless. her underlying 

beauty persisted Tln?w n1Y'l' :l like the pavilions of Solomon. 

She explains here that she has only changed because of the incidents 

which have befallen her, but her essence and the fine qualities of her 

physique remain as they originally were. For this reason. she said 

.-.nnni':l like the pavilions ... and not :ir.htv ,i,;-,x~ like the tents of 

Solomon, because she would have been contradicting her initial statement 

where she compared herself to 11p '?i1x the tents of Kedar -

unattractive - but at the end of this verse to m:i?w JiiY'i' the pavilions of 

Solomon - attractive. Therefore. she clearly states here: my 
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self-comparison to l1j) ,i,;ix the tents of Kedar applies only to their ugly 

shape and appearance. 

Then , she said -np 1'7i1X '.:l like the tents of Kedar and not 11p n1yrp:::> 

like the pavilions of Kedar since she resembles them in make-up: namely, 

cold and dry hair from which no living creature can gain sustenance. Her 

final co~ake-up alone 1 therefore she said nn"i'.'.) 

' .. 
i1ti'7\ZJ like the pavilions of so)omon and not say ;ir.iSw nnw1i.J like the 

tents of Solomon. Hence. she pairs 11p ,?:i.K the tents of Kedar together 

with ;i11n\ZJ black. and 11p rin1r p the pavilions of Solomon together 

with i1H<.l beautiful. This is the literal meaning of the verse. 

thus, I neglected to look after myself so that the road and its hardships overcame me. 
Yet do not regard what you see in me as a shortcoming! Rather. in the end. a balance 
will be achieved m my natural disposition (which is) my garment of beauty. And what has 
lingered with me as a shortcoming is solely due to my being distressed by your 

(anticipated) rebuke 

From this standpoint, it is possible that her intention is to let him know that 

she befriended his companions only to help her attain her goal of being 

together with him. Hence, I have given myself over to constantly attending 
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the vineyards with the hope of meeting up with you and being united with 

you 

However. perhaps by saying O'r.l ""Di1 nx i11 UJ guarding the vineyards1 

she wanted to say that she is concerned about {the vineyards) and loves 

them, but has neglected herself so much that it resulted in her outward 

) 

This is a proclamation from the maiden-lover to her beloved. She says to 

him: 0 beloved of my soul. Here. the w appears instead of ltvl'< . The 

proper form would be 'IV!J ) i1::lilK llV x . It is vocative, in other words, 0 

you, whom my soul loves; this modifies the one being addressed. while 

'IV!JJ here is an expression by the soul referring to itself. This is like the 

verse: 

•;i ':ix ;i',y it:lX ;iwr.> ':ix1 Then He said to Moses, "Come up lo the Lord . . " (Ex 2• 1) 

where it is as if He said ''X ;,i,y,"Come up to Me." 

Similarly, in this verse it is as if she said 'n:i:ixw ,7 i11"li1 , ''Tell me. 0 

one that I love." 

i1Yi.n i1~'X is a question concerning his place142
, similar to the verse: 
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':inp.K' n':il!1K' K .. , ,:J'K (Go find out) where he 1s .so that I can have him seized (2K 

6 .13). 

Likewise , r:nn il.J,X is a question concerning the location where nY:Jl;"l 

111y his flock rests However. it is likely that c i1;iy::i r :nn i1:'.)'.K is a 

question about manner143
, like the verse: 

0;1;i',1< n:< ;i?.t< ., C'U 11:i,y1 ;i:>'.K How did those nations worship their gods? (Dt 

12:30) 

Thus, sh~ his location and his condition following their 

separation. ) 

r ::i111 is a transitive derived stem verb. 

The proper form of ;ii:ix ;-m?w is :ir.h ilV.K , like 'tlY l:l1tl :inxw that 

it is you who are speaking to me (Ju e 17). 

The connotation of i,, t:lY is looking all over the place. like ?x oy:i t:lY'1 

7'JIVit (1S 14 32) . 

With this verse she means to say: 

Like one who is running away, you did not fell me about your location and condition. 
was at a loss, unable to find out about these things from other people than you, even 

from your close friends 

She employs llY as a collective noun used metaphorically for 'ilY 

142 

143 
In other words. "Where?" 
In other words. "How?" 
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;iiu:v is patterened after 71t,y1n , like 71\J:J11V (Ju 4 41 and ;i::iwii (Na 3.8). The 

~ is the third radical and the ;i is for the feminine. In general usage, the 

feminine singular active participle144 drops the third (weak) radical - 71)1:1 , 

71''1.Y and i1K'\I are used, with their original forms being :-p]1:l , ;ii?n.r and 

71ix11 . Accordingly, this usage has been relegated to the case of ;;iuy 

alone. 

- · 

This 1s the response to her question about her beloved's location and the 

secrecy of his behavior in the verse ,c, ;i,'.li1 .
1

H By answering her, sayir.g 

t:PiV):l 11ni;i l? 'Y,Ji x? ox if you do not know, 0 fairest of women, he 

is trying to say: If you do not know my location and my secret behavior, 

then I will guide you to ultimately learn them. So, he directed her: 

144 The Hebrew for this is :iC,y,n. It is one of the patterns used for the 
femin ine singular active participle. In :ix'ii' -,r.nn :' li1n :i,,.,, 'nu j:liipi ;i ,.,,::>1n 
271-272 ·oy ,1969, x.lu ., .,., C,v l''i.l'oo', , the Arabic texts reads: n'nriD 10 

C,r.nmo?JC,x :·n,'n<i . Accordingly, on lbn Aknin's p.11a. llne 13 (p. 44), I would 
change the word :;',1yo to read :i"JY'!:I instead. 
145 S.O.S. 1 :7 
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V<Yi1 i:ipY:l ixy follow the tracks of the sheep! and accompany those 

who dwell there. For this reason. it is written. l,n, ,,~ nx. ,~.., , and graze 

your kids. 

Here, nx means OY , with. For example: 

uci 1I1' J ' 1V'.K .:l j:J'll' nx, wfth Jacob. eacn commg with n1s household (Ex 1 1), 

m j ?:;n:i o,:i,.1<.:1 rue; , Noah walked wffh God (Gn 6'9), or 
"'ttA.- ..,"'"'-J..J:"I ;·p ;i , tended the flocks wffh his orothers (Gn 37 .2), 

all of which have the meanin DY. with 

Then. he clarifies even further for her by saying: oiyn;i nu.Jwn ?y by 

the tents of the shepherds, instructing her to only pursue populated venues 

as opposed to uninhabited areas. 

However, by saying nx here, he possibly intended what the (usual) 

meaning requires, 146 i e .. he instructed her to devote herself to her own 

best interest as well as the best interest of her followers, and not to lose 

them. Thus. all the more so. she should not get lost. 

This is a reply to her original statement: I am so lost that my condition 

changed because of your passion. Subsequently, he instructed her not to 

be alone, nor isolate herself from others, nor stay away from them. For this 

reason he said niJ~lLlP ?y . With this. he wants to assure her and convey 

------
146 In other words, nx is being used as a sign of the direct object. Thus he 
would be telling her to tend the goats, and not roam with the goats. 
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to her that he is not cutting her off nor trying to be far from her. Instead, he 

is very close to her and this is simply good experience for her. 

('no10'?) - The ? here is instead of '?x to, toward, similar to 1Ul C'n'? 'J 

(Gn 7·41 o~~~8), whose real meanings are O'D' ?~ ' .:::>and 

lX::l:-1 n .:::> l C,x 14
; Or it could ~e used to indicate an exchange or a 

substitution thus having the meaning nnn instead of. in place of, like the 

verse: 

-,or':> o:ii, ,,.., -, r.>n:-H pxi, :"1lJ'71 c;-~ ''· ' bnck served them as stone. and 

bitumen served them ss mortar (Gn 11 3); 

in other words, for them the brick and the bitumen took the place of the 

stone and the mortar. Thus, the? here is instead of nnn . 

The ~ is an arbitrary insertion as in wn'? inJi'lH< {Ho 10 11 1 or in 

Consequently, it is as if he said ;iy-,!J ).J::ll n010 ?x, to a mare of 

Pharaoh's chariots. lt148 is in the construct with iJ:n , and i;:i~., is in the 

---- -
147 1928 ,:i,oipx;i nxYi:-i ,ri,,J , 'POl"'' 'n<~'T.l TWi1 , , opii7 i .!>o. See p. 56, line 
18 and notes 8 & 9 , as well asp. 59 , line 19 and note 10. 
1.ia 
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construct with ;iyin In other words, just as the horses who are ready for 

riding are trained and easily rnaneuvered , so too are you to me. 

l ' I1'r.l1 means I likened you. Its root is :ir.ii and it is a Transitive Piel verb, 

like lr, ;ir.nx ;ir.i l1'Yl< ;ir.i what can I take as a witness or liken to you 

(La: 2 13) or r,l< 11ir.i1n 'r.l r,x to whom. then. can you liken God (Is 40·1s1 

He compares her tO"~ she combines in herself two 

qualities: beauty and a fine disposition ) 

The root of (1U<J) is ;i1x and it is a Final Weak verb. The J is for the 

Nifal. The '\ indicates the third person and the final radical is absorbed by 

it, Its basic form would be P1l<J and its meaning is fitting.150 

l''n'J is the dual of in'? cheek; its root is ;inr, . It is in the construct with 

the second person feminine singular pronominal suffix l · It means your 

cheeks. 

C' i 1n is the plural of i)I1 meaning earrings, which are thus called 

because their shape is arranged according to an orderly gradation. It is 

149 

150 
Literally. to it 
s.o.s. 1:5 
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derived from i1Tv J1 i1'1YJ i1Ji , each girl's turn (Est 2 121 And , in the 

words of our sages of blessed memory: 

I H• 
~';> >· '~~ nim' '"'K,, because (the pestle) bears the designation of utensil (BT 

Betza 10e), 

meaning the vessel's external form and shape. 

The root of 1'11< 'Y is i1Y. 
152 The silent letter used to lengthen 153 (the 

vowel) is written as an x , just as in i11J1<'7in x :P I (2S 10·1ri 154 where the 

~ 
silent letter use~ (the vowel) is written as an .K . However. 

sometimes it155 drops out iQ.......Jiting similar to what was done in 

oii~ ix,:i;i x~ Oi'P1,,XI (Ne 3.5). Here, it156 is in the construct with the 

second person feminine singular pronominal suffix which is the l · It 

means your neck. 

i.si The Babylonian Talmud, ed. I. Epstein. London. Soncino, 1948 - lit. the 
law of a utensil is upon it, and one may always handle a utensil on a Festiva l. 
m Halkin 's text reads 1x'Y, however. lbn Janah Hsts this word under 1 1y. 

See Adolf Neubauer, The Book of Hebrew Roots by Abu'l-Walid Marwan lbn 
Janah. called Rabbi Jonah, Amsterdam , Philo Press, 1968, pp. 603-5. 
153 Halkin emends the Arabic ,,pC,x to ,x~?K . This correction, however. 
does not match the word which appears later in the sentence (io?x), nor does it 
match lbn Janah's text (,r.i?x - p. 605, line 13). 
154 lbn Janah points out the contrast between th is verse and the verse which 
precedes it where o'?,ri is written without an x . 
155 this x of i 1m' 
156 

iK1Y 
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CJ'nin 1s the plural of 1nn whose root 1s nn It means necklaces strung 

with jewels and other gems as in the words of our sages of blessed 

memory: 

i:!';- Si:: r m inb, strings of fish {Mishna Baba Metzla 2 1) 

Because of this meaning, poets called rhymes O'T in since their 

arrangem~llows certain letters. and this word is a metaphor for them 

because .they ar~) row which is equivalent to their meters of 

speech just like the arrangement of gems in their places follows an equal 

arrangement. 

The meaning of this verse is that earlier he describes her as having a 

beautiful shape by saying O'\lJl::l ;"'l!P;i 0 fa irest of women. Then, after 

that, he said that what attracted him in her jewelry was its elegance . which 

m her case added beauty to beauty and elegance to elegance 

i11.n is the plural of 11.n meaning earring. Its correct form should be 

0,11.n . however the n has dropped because it is in the construct with :mt. 

(the material) from which they are made. Thus, the word being modified 1s 

placed in the construct with the modifier as in· 

74 



; -,, ;:,::i""' •lxr.:: ,xo m ::iiu iY~\.> .,rt< .,.~- One basket contained very good figs like 

first-ripened figs (Je 24 2), or 
::.r., •J1.:: ¥ :>ic 10?1 end there shall anse seven famine-stricken years (Ge 41 30) 

nnipl is the plural of inipl points 

The meaning of this verse is that when he looked closely at her beauty and 

saw that her decoration resembled her, as he said 

C'""'r::. ~~l<l Your cheeks are comely with pla1led wreaths, 
157 

he then said here: ~ 
I shall crah golden pendants for y~ which I shall form skillfully, and I shall adorn you with 

them 

That is to say, I shall create them beautifully as an improvement to your 

grace· 

(1) so that beauty might be joined to beauty. tnereby multiplying my delight 

in you because even if your cheeks were beautified by those earrings. 

there is perfection in these earrings which I am crafting for you 158 which is 

not contained in those which I saw on you ; 

and (2) furthermore to add love to the love which comes to you from me. 

By saying C')O.:>i1 n111pl CY , it is possible that th~y159 contain the 

ornaments which the women used to adorn themselves: namely, the 

golden pendants mentioned earlier. Yet. it is possible that this is a subtle 

157 S.O.S . 1 :10 
iss Halkin amends the text earlier (p. 56, p13b, line 7), but does not do so 
here where the word l'YJ< should also appear. 
1s9 the ::i;-i ,,in. 
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.. . 

hint from hrm that the beauty of a woman whose pendant's ,!jO color is yellow 

like the yellow color of gold stands out like the whiteness of silver. Yet. his 

promise to craft161 golden earrings was to add to those which he (already) 

saw upon her He did not promise D' l i1n . strings of jewels for the reason 

that Jewelry made from gold or silver lasts longer than necklaces made up 

of stones an~~s because gems undergo changes or might be broken , 

never retu;ning to ~ce were. and instead. become damaged 

But if gold or silver jewelry snould break. it returns to what it once was after 

(the gold and silver) are melted down and jewelry is made from them For 

this reason , he substituted them for the earrings and not for the strings of 

1ewels 

112 - 1.15 MISSING 

After her beloved had praised her as beautiful in what preceded , she too 

began to praise him, saying: ,,,, i1!:l' lJ0 you, my beloved, are 

handsome, just as he had said 'TPlll 0!)' 1Ji1 you are fair my darling. 

160 The Arabic should be C')JIV pendant and not r"JlW passion as appears in 
Halkin's version without any note. 
161 Like the emendation on p. 13b, line 7, this should be change to J'Y.K . 
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Then . she further heightens her praise of him by saying D' .VJ ~K with a 

youthful figure, meaning handsome. She thus describes her lover for he is 

strikingly beautiful with a handsome stature and overall appearance 

9x here means also, and is Aramaic for O.l It 1s connected with the 

preceding beauty. 

illl)ll 1l~~s green'.,, that is to say. fresh. The Aramaic 

of :-tun couch is ilor1.v . In Ar~bic, IVIY denotes a royal throne. 

;i.lJVi modifies lV"lY . but it is not a Perfect and therefore it is accented on 

the penultimate syllable. 163 

She declares that her beloved is extremely handsome and that thei r bed is 

plush 

Here, she praises their place as beautiful and explains that the roof 

material of that house is made from cedar 

162 (Arabic: i ·y·n, with the •y taking an i vocalization). This parenthetical 
remark made by lbn Aknin within his Arabic text tells his Arabic audience how to 
read the word i 'Y 'n . When it is vocal ized this way it means green. 
103 This is a direct quotation from lbn Janah. p. 684, lines 12-13. 
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lJU'il l means roof gutters. It is derived from CPt)I rnnpw::i o~ui;-n:i in 

the troughs, the water receptacles (Gn 30 38). They were thus called since 

water flows through them. The Aramaic of y'l is t:li1'l . 

O'nn ::i is similar to O'IV1i:J .1
&<1 A wn:i is a type of cedar. 

Yet. perhaps what she intended by saying 1.l'-''ili was vaults which are 
~ 

constructE!d in ceili~ng thin pieces of wood until these 

connections form multi-ribbfil!_~ructures which are known as onpn 165 It is 

absolutely beautiful in material, appearance, and workmanship. 

---- ·----------- -------- --
164 Cypresses 
165 on?)') mukarnes is (a ceiling) that rises by stages to the middle. Sir 
James W. Redhouse, A Turkish and English Lexicon. Constantinople, H. 
Matteosian, 1921 , p. 1943b. This word has a similar meaning in Persian. 
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The meaning of n'nr:in is narcissus and p1w means the lowland; ;"l )tv1ll! 

is equivalent to i1loio {Iris , in Arabic), while Cl'j?r.lY means meadows. 

She likens herself to these two flowers because of their beauty and their 
r--

pleasant ;cent. F~he singles out what grows in these two 

locations because their enjJent is greater than what grows elsewhere 

and also because their enjoyment and delight can be visually perceived 

from afar, just as their beauty can be enjoyed by the eye. 

He compares his sweetheart among the women to roses amidst thorns, 

since she is exquisitely beautiful, and she is to the women what roses are 

to thorns. 

The proof that ;i)IV,\V here means a rose is the mention of D'nm;i r:i 

among thorns. The 10,0 (Arabic, lily of the Valley) does not grow among 

thorns, whereas roses do grow among thorns. Similarly, we also find the 

verse ,, n,n:l\V D'l\Vl\V 
166 where it is inconceivable that he meant lilies 

166 S.O.S. 5:13 

79 



since it would be inappropriate to describe lips as being "white as lilies . 

And if you should argue that by {i1JI01\V) he meant that the wafting of her 

smell is similar to that of the lily, well a rose 1s preferable because it 

combines color. scent. and refinement 

She compares her sweetheart to an apple tree which combines savory 

taste and aromatic fragrance. Even though it is overwhelmed167 by the ,'.i ~ 

i Y i the trees of the forest in terms of the amount of shade that it provides. 

it surpasses them with its delicious tasting fru it and its aromatic fragrance. 

The form ,J.r<':l:i contains the subject, verb. and object. The i1 is the 

pronominal prefix for the subject, while '.l forms the objective pronominal 

suffix. Its root is .K1:l , which is a Middle Weak verb. It is a transitive Hifil 

verb. 

167 ·11wi (pg. 15b, line 6) should be emended to read ·1iw. 
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p,:i Ii '~ is a w;ne party. '68 in other words , a place of happiness and 

delight. 

i'?.ni means his emblem and banner. 

The meaning of this is that his love is the banner. displayed in front of 

everybody, with which he showed dedication to me and demonstrated 
~ 

preference-for me.~ 
) 

168 For a description of the wine party as a Muslim ''social institution'', see 
Raymond P. Scheindlin 's Wine, Women, & Death: Medieval Hebrew Poems on 
the Good Life (Philadelphia: The Jewish Publication Society, 1986), pp. 19 - 21 ~ 
and H. Peres' La poesie andalouse en arabe classique au xf siecle. 2nd ed. 
(Paris: Librairie d'Amerique et d'Orient Adrien-Maisonneuve, 1953), pp. 371 -
393. Scheindlin (p. 19) explains that : "The Andalusian practice was to introduce 
the wine after dinner. As they did in antiquity. the drinkers sat on cushions 
placed around the room . with little tables by their side." He also includes this 
poem by Samuel the Nagid (p. 72) which aptly summarizes from a Jewish 
perspective the social and communal nature of the wine party in Andalusia: 

The days of cold are past and days 
Of spring have buried winter's rains. 

The doves are sighted in our land; 
They flock to every lofty bough. 

So friends, be true, and keep your word. 
Come quickly, do not disappoint a friend. 

But come into my garden. There are 
Roses scented as with myrrh to pluck. 

And drink with me, amid the buds and birds 
Assembled there to sing the summer's praise' 

Wine, red as my tears for loss 
Of friends, or red as the blush on lovers' cheeks. 
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n11,zmvx - the plural of the feminine singular ;i\V,\UK. The meaning of this 

word is glass vessels. which are ;i IV x , !:l 169 

cimon is the plural of mon . 

The forms iJ1:lno and ;;~~es plus the object; the 

both of them forms the objective pronominal syffix 

'J in 

Here. she wants to proclaim 110 that she is so infatuated with her lover's 

affection and is so close to passing out that she needs something to 

refresh her - like the smelling of an apple - as well as something to cheer 

her up and help remove her thoughts and worries while comforting her soul 

• like having a drink. 

il.JilN n'I n - she is love-sick. 

2:6 'Jp:::inn uini1 1\UK1'7 nnn 1'?xn\U 

The'? 
111 

in 'IVX.1'? is arbitrarily inserted. It 1s analogous to onx .vnn 

which occur. It has no morphological function. 

169 Halkin's note · n.1<J'li' - glass; see lbn Ezra's First Interpretation (Glass 
vessels full of wine, l" nu<'?c n'.::n.::>t '':> · m10'w.1< . The word il'V.K'D is Maghreb 
Arabic. 
110 Halkin translates this as m,, • l<,ilVJ that she knows. This should be 
changed to v,,,;ii, to explain, to proclaim 
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The form iJp:inn contains the verb, subject, and object. Then 1s the 

preformative for rr.P, the right arm which is embracing, while iJ is the 

objective pronominal suffix 

She explains that the instant she contacted him, he rejoiced about her and 

fell madly in love with her just as she had fallen madly in love with him. 

~~~ 

(iny:iw;i) is a transitive Hifil verb ; the '11 is the pronominal suffix of the 

subject. namely the .Y'JWr.> - the adjurer. 

nuc:iY is the plural of i'P::l:Y ; the x takes the place of the , following the 

pattern of i1ll:ll and 111Y:l.L The proof of this is i1ilV:1 ni',ix:i ix. 

Hence. the two of them are types of animals. Its proper form is rn,:lY:l , 

analogous to 111.K,llV (Ps 19:12) or oixi'?n itiyl (Ho 11 .1) whose proper forms 

niyn means to stir up and 11"'11Y11 means to wake up. They are both 

Middle Weak verbs from the root ilY . In the case of nin,rn, 172 the third 

radical is doubled. It follows the pattern i',';,yon . 

171 See lbn Aknin's commentary to S.O.S. 8:3. 
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Her point in this verse is that she adjures them by these two types of 

animals - the oix::iY gazelles, and the ;i11a:i rn','x hinds of the field , 

because of their charming beauty, thereby wishing to apply the beauty of 

these two types (of animals) to the ones being compared in beauty, as if to 

say: 

o.:>.1''t>1 ~1 . , ::lY 'Dl'.:l ::·',ic ·-.· rm :i o.:::rn< 'nv::iv, I adjure you. 0 
daughters· of Jerusalem. by th suty of the gazelles and the hinds of the field who are 

like you "'\ 

It is customary among peoples Q!b.e'r than us to swear by extreme beauty. 

By saying niyn ox etc . she wants to convey that the only way to renew 

their union is via the strength of ;"1:3i1X love itself, meaning not because 

your pressure. This is the implication of the oath taken on the gazelles 

and the hinds of the field: iy ;-t J.;ix :i nx n1wn ox1 11ivn ox 

y!)nrnv is its result. 

Another explanation which had occurred to me is that the appearance of 

ox here indicates decisiveness, confirmation, and verification, just like: 

C'"llY::l nmo :l ' "li'J'\ Ct<' and DX you bring a meal offering of first fruits (Lv 2:14), 

which does not indicate a choice but rather a decisive certainty, as in: 

Hl 
C'J::l.X n:::i10 CK' and DX you make for Me an altar of stones (Ex 20'.22h 

- ---------
tn Misspelled ,,,n1n:i in Halkin 's text 
173 The word C'~:lt< is written twice in the Arabic, and only once in the Hebrew. 
This is not pointed out in Halkin's notes. 
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which is also a certainty The proof of this is the statement by our Rabbis 

of Blessed Memory: 

0 '):1X n:irt> 0.1<' - It could be that this 1s a voluntary act However, Scripture says n::l :: 

'" ;"i\l.'llT1 01).::ix you shall make for Me an altar of stones (Ex 20:22). When Scripture 

says ex,, it indicates that something has a cyclical nature.11
' Thus. it says . .,,.,, 01< 1 

',KiVl' 'l:l' ',:i'' · Ol'<l the Israelites observe the jubilee (Nu 36 4). indicating that its 

nature is cyclical. 

Similarly: ~ .... 

lllm.n c~ n1', ~'P7 :, y.,. , you refrain from rescuing those taken off 10 
death, those condemned to slaugh~r (Pr 24 11 \, in other words. you must absolutely do 
this: ) 

r'' x1~ c iy':-', e x , al scoffefS:'He scoffs (Pr 3 34). 

'Y~Y ' ?Y l'Tii:Jl ex , I call You to mind upon my bed {Ps 63 71' or 
1<1 pn :ili:i? CK you call to understanding (Pr 2:3). 

Thus , his thinking was along the lines of this latter explanation; namely, the 

inducement to stir up, even by pressure, until she returns eagerly and 

dil igently. According to the view of our Rabbis of Blessed Memory: 

A man should always occupy himself with Torah and gOOd deeds. even if not for its own 

sake , because by acting with an ulterior motive, unselfish action can come about (BT 

Pesahim 50b) 

In other words, even if it is a result of coercion. it will ultimately end up 

being easy. This is the meaning of y!:lnnlV ,y . Thus, although she was 

originally unwilling, by sheer repetition of the matter to her, she will 

acquiesce. This is an appropriate explanation. 

,,. 
Literally, that it stops and then returns. 
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This does not refer to his voice. Rather, she explains that when his sound 

reached her ear, she knew because of this that he was approaching. 

l'71n means leaping, as does y!:)pn.175 The Aramaic of Fl:J 1nh to leap 

with (Lv 11 .211 is c;i:i KY!:l j?'? . Thus. there is no difference in meaning 

between J1?1 and y~er. both are synonym& for the same notion_ 

Since this activity takes place in ~e mountains and hills. he expresses 

them with two consecutive words which agree in meaning. 

Yet, perhaps the meaning of .l'71n should be rising, meaning that he 

ascends from his place and settles into it again without going beyond it. ''& 

Y!liJD , on the other hand , would mean jumping from one place to 

another. 177 

She informs us that against the mountains, he appears to be rising as 

described by 0'1iF1 '?y .l1'Ji1, whereas he has covered a great distance in 

a short while, which is what she meant when she said Tl1Y~l;i ',y y.opn. 

All of this shows his great yearning for her as well as his desire to get 

together and reunite with her. 

175 

176 

177 

See lbn Ezra's First Interpretation to this verse. 
Vertical movement 
Horizontal movement 
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o~i,'XT1 i~.Y means a young stag. O''?'x is the plural of '?'x. 

ui,n:::l means our wall. nuit,n and D':::l1n are synonymous words used to 

~-~_,, 
designate th{ same thing: Sr~ windows. Even though x.::i1n is Aramaic 

for p?n window. Hebrew neverth~ess may use it given that it is __ ., 
synonymous with 11'7n. m 

n1J1Vr.i means gazing attentively. Our Rabbis of Blessed Memory often 

use this word in their language. This is also true for rYr.i ; in other words 

gazing down upon. displaying, and peering. Its root is ry and it is a 

Middle Weak verb. 

The meaning (of this verse) is that she is announcing179 the speed of her 

beloved's arrival, his surrender to and attraction for her, and that he 

crossed a great distance in a short period of time; hence the resemblance 

to the gazelles and the stags (is based) on their speed. Then, when he 

---· -- -----
178 lbn Aknin posits that Hebrew can borrow Aramaic words provided that 
they words are synonyms. (Include this in the intro) 
179 Again, Halk1n translates n~'n1x as nY1''· 
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came close to her place, he gazed at her through the windows, unable to 

restrain himself before she opened (them} to him. 

The meaning of ~,,, i1.lll is he started to speak. just like what is written in 
,,,..---.._ 

Job's rntroducf~,ry spe~1?.>xtt .'.J'PX p,,i (Jb 3 21. which means and he 

started .. .. since no one else hact.Q.Jviously spoken to him - ·p'?x 1.::n-rx 

l::J1 none spoke a word to him (Jb 2 13) 

She tells about her lover's delight with her, as well as his total claim over 

her and his wish to be alone with her That is why he said l? iJ?1 , in 

other words. come with me wherever we may be headed, a signal that he 

is fond of her and that she is extremely attractive and beautiful in his eyes. 

For this reason, he said ,11!>' 111iy-, my darling, my fair one. 

1110 means the winter season. The Aramaic of rpm winter is x 1no. 

Ctvli1 is the rainy season. 
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C)?n means has passed as in i1:l.K IiP).K OY 1n?n they pass like 

reed-boats (Jb g 2si ; in other words. it is completely finished. 

She declares that her lover wants her to move with him. He tells her that 

the roads are safe from impediments which might cause delays . and that 

this is the season of vivaciousness and action . 

(oiJYJi1 } means blossoms; it is a plural whose root is Y'J . It is similar to a 

Middle Weak noun and its proper form should be D'Y)i1 . Thus. there is 

compensation for the weak letter with a dagesh in the ) and the , is 

assimilated into the) . However, blossoms are called by this name 

because their meaning is derived from: 

t,I;;: li\l.'nl pY::> C'YYm their spsrlcle'80 was like the luster of burnished bronze 

(Ez 1 7), 

--~----

180 plumage 
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because o)YYU has a doubled third radical and is derived from this root. 1s1 

This is similar to 1YY17nn ~ .r< 71.nYI (Is 28 22) which is derived from ox 

Y''='' .t<1i1 t:l'Y7? (Pr 3·34> which is Middle Weak . Furthermore, it is similar 

to ;n::n::ni 1;i po., <Ps 11s:1s) which is derived from on 182 
- a Middle Weak. 

1 i t n ;i 11Y means pruning the vineyards, taken from 1nm x'I 11Ji.:J1 , you 

shall not ... pr~~254) . However, I do not consider this 

explanation 183 to be correct. lnste~d . it is better to explain it as birds' 

songs. derived from i 1J:>J 'i1'? 1ir.JT Sing praise to the Lord with the lyre 

(Ps 98:5). The proof of this is what is written after it: 

'.! rx::i you;) im1 "'i'' the song of the turtledove 1s heard in our land. 

which is a description of the singing of the small birds and the cooing of the 

doves. 

With respect to the first explanation, an additional objection should be 

raised: the time of 1im pruning, precedes the t:PJYJ blossoms, therefore, it 

makes no sense to mention i iom 11Y pruning season together with the 

blossoming of the O'JYJ, especially since the purpose for mentioning the 

,8, i.e. Y'l 
182 The Arabic text has c,,_ 
~83 Halkin's note: lbn Ezra also rejects th is explanation and his reason is like 
lbn Aknin's reasoning below. 

90 



D'JY) is their elegance and beauty, and that people delight in looking at 

them and are invigorated by beholding them. None of these aspects is 

present in l'nli1 n y. Rather, it is more comparable to the 1110 'B-1 

The purpose of mentioning these actions is to encourage her to enjoy the 

) 

i1UJM means starts appearing to you This is derived from the saying 185 of 

our Rabbis of Blessed Memory: 

A tree whose fruits begin to appear before the 15th of Shevat are to be tithed for the past 

year. (BT Rosh Hashana 16b) 

il'.l!J means unripe, premature figs. Our Rabbis of Blessed Memory said 

They may oil unripe fruits or hole them until the New Year. (Mtshna Sh~Vi'it 2.5) 
186 

This is a Third Weak noun whose root is i1 .l ~ . 

184 See lbn Aknin's commentary to S.O.S. 2:11 , line 1; ~no - the winter 
season. 
'
85 Baraita 

186 Philip Blackman . Mishnayoth. Volume I, Order Zeraim. Second Edition. 
New York, The Judaica Press, Inc .. 1964, p. 245. 
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-nr.:m 181 means blossoms188 of the vineyard. It is a quadrilteral word The 

Aramaic of iU') ;-·p;-·p ?nu 'l01J i when the blossom nas hardened into 

berries (Is 1e 5) is i17JO il'l7J . Hence. 11no and ilY) mean the same 

tiling, namely the first issue of the vineyard. in the flower-bud stage. which 

will become fruit. (The Sages) said : 

,,..,.-.--yn..x '1'1' • ., Rabbi Jose says. The buddmg bemes are 

forbidden because they are consider fru~ (M1shna 'Orlsh 1 7 ) 189 

Likewise, the Arabs call the blossoms o} the vineyard nxp!:i . blossoms. It 

has a fine smell as the Hebrews have described .190 

The meaning of this verse is that their love had already become obvious 

and it was ever growing towards completeness: the praise due her was 

obvious. Hence: know the extent of my love and follow me so that I may 

take you as a sweetheart because your beauty and grace are certain to 

me. For this reason. it is written 'n!J, 'n'Y"1 

181 lbn Janah , p. 495. lines 9-14 and 20-22. The Hebrew translation of the 
Arabic original is located in: 1896 .'?om<i'YU'x. ,f't,.,:l ,01wiru;i i!lD ,nx.n p ;i1,, . ., 

p. 348. 
188 nxp!:> in Arabic. 
189 Blackman, p. 446. 
'~ n.KY.l p.K , 01wium i!lo, p. 348: :O'"'l:n,, , PJ< i VJ<:l ::nu ,, ,; I.? '' l'10t< 

r1• UJ"ll i CO Oll!Jli1. 
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been changed to .a , while in in£P it has dropped. Its correct form should 

2:14 n1< 

The root of 'nJ1' is :1J' . It is a Third Weak noun and the 1 is for the long 

vowel. Its proper form should be 'n'J1' since the 'Il is a first person 

singular suffix. 

'i.ln - this word is a Third Weak noun whose root is ;i~n . Its proper form is 

':-t.:in, however the ;i changes into a similar to the change in o'?w ,,i,,v 

(Ps 73.12) whose root is ;i'?tv . It has no cognate in our language, 191 yet it can 

be explained with the meaning of 1no.192 

191 While this is not a hapax - it appears three times in the Tanakh - it always 
appears as yt,o;i 'Un (see Je 49:16 and Ob 1:3). See Brown, p. 291 b for Arabic 
forms. 
192 Hiding place, cranny - in th is parallelism. 'Un is equivalent to ino. 
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ilrnn means a stair Its root is .ni , similar to i1.Y\UnD (1Ch 19 41 whose 

root is YtuD 

')'Kii1 and 'J'.Y'n\U;i are Hifil Imperatives of i1Kii1 and Y'O\Ui1 . The 'J 

rn both of them is the objective pronominal suffix. 'J'Kii1 is a Third Weak 

verb. Its root}~d radical changing into a ' in 'l'K"1i'1 

:ny comes from rpllJ on~ W'1 :::iiY Bread gained by fraud may be 

tasty to a man (Pr 20.11). 

i1 KJ means beautiful. Its root is i11K and its first and third radicals are 

weak. The J is for the Nifal 

What is meant here by yi,o;i iun in the cranny of the rocks and 1no 

;i.:1110;-i hidden by the cliff is that she is hiding from him out of 

bashfulness and timidity. So, he tells her that what makes her shy away 

from him is precisely what he enjoys: her beauty, her liveliness, and her 

sweetness. He relates her to .Y~Oi1 '1.ln because of the inviolability of her 

place and to i1lilr.>i1 1no because of her veil. However, at this point he 

is simply alluding to her purity and chastity. 

94 



The theoretical form (in Arabic) 1s Hn .Kx 193 with the .K of the imperative for 

those being commanded to perform an action. The i is the Second 

Masculine Plural verbal ending; the first radical has dropped. This is a First 

Weak verb bec~t is hard to pronounce the two l< 's - the l< of the 

imperative an~ the x o~94 Thus. the x of the root elides and the x 
) 

remains by itself in place of the--er\e following it which was the first radical 

of the verb 

The second D'~Y1W foxes is an appositive word substituted for the first 

o~t.Ji.'.:l D'',:int.J that rum the vineyards modifies the second o~',y1w ?:Jn 

is a Piel participle which must have a t.J prefix. The 0 1 is the masculine 

plural ending. 

193 Halkin - The entire discussion on this verb is very strange and perhaps 
Hayyuj's explanation concerning the verb :J,1< confused him. See 'l' 'n , ' ':Jn 
i''1i'1:"1, pp. 51-54. 
194 lbn Aknin is troubled by the word 11nx because in Arabic the imperative of 
·,nx is ·,n. He claims that the K is somehow preserved. By making this claim, 
he is mixing Hebrew with Arabic. Only in Arabic is there a special /< of the 
Imperative. For further details see William Wright, A Grammar of the Arabic 
Language, Part Second. Leipzig, Fr. Nies, 1862, p. 60; J. Weingreen , A Practical 
Grammar for Classical Hebrew, Oxford, The Claredon Press. 1955, p. 76; and 
Halkin, lbn Aknin's, p. 414 
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The meaning of this verse is that her sweetheart is referring to love when 

he says vineyard. comparing it to a vineyard because of its pleasing sight 

and delicious taste. Also. he alludes to their detractors when he says 

o~',ynv foxes, and notes that they interfered so much between the two of 

them that the ----..::ceir divergence and separation because of this. 

Consequently, her sweetheart or red their capture. This means that they 

would be disregarded and ignored 

The word 117:30 conveys the notion that from the outset, their love would 

have lead to union between the two of them. which is the purpose of love 

had it not been for their detractors. 

He refers to their lack of understanding by saying o~Jl'i' the little ones. 

explaining that they (are too young) to have tasted love. Their elders, 195 

however. had not behaved this way. Nevertheless, they felt strongly about 

our situation and thought that they could do better. 

What helped (the lovers) through this was the vineyard in bloom, implying 

that their love was fresh, not deeply rooted. 

195 Literally, those who are older than (the foxes) . 
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After he praised her and she praised him and each of the two of them had 

described the good qualities of the other. she said: 

Since his good qua/iUes and beauty are perfect. and so are mine, it must follow that he is 
the only sweetheart right for me and I am the only sweelheart right for him because of 
tne congruity and likeness between us. Hence. I am fit only for him and he is fit only for 
me 

By saying D'.)IV~Y1i:l who browses among the lilies, she wants to 

express the tenderness ~l and that his dwelling is a place of 

flowers which have a pleasant ~arance and a fine scent. 01i1111:11 is the 

name for highly aromatic flowers. The natural qualities of the aromatic 

scent in exceptionally beautiful gardens are carried away by people and it 

sticks to my love because of my beauty 

Yet. perhaps by saying D'JIV11V . she wanted to speak about enticing 

beauty. So she said: 

So persistently did he still court anC1 feel sensual desire that he happened upon my 
companions and took me as a sweetheart for himself. Thus, he was ecstatic about me 
more than any companion, having ruled them out previously 

Therefore. she postulated that the reason her beloved was ecstatic about 

her was that previously he was a D'llV11V::l i1Y11. in other words, he had 

experienced them and had not found any of them comparable to her. 

Furthermore, just as he was ecstatic about me. so was I about him. 
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The daytime wind blows as the sun is in the center of the sky and the 

shadows decrease in size. For this reason , it is written : ci'??y:-i 10J1 and 

the shadows flee, describing their disappearance as fleeing. The plural is 

used to conve~~arungo~~:_s1ern and western shadows 

The root of n1 £P is n1::J . It is a Mi~le Weak verb. 
__.. 

The root of :io is :i:io and it is a Double Ayin verb since it derives from 

?x ni:i :J:io1 (1S 1·1s1. This is similar to ' i1? on (Ps 37 7) or ·:-i '?t< ?u (Ps 

37·5) whose root is er-ii since it is from i1pi i1r.ir.n (1K 19·12). Likewise, 

the root of ?u is ?1?.l 1
90 since it is from p.K nx 1'?'?.l (Gn 29:3). The proof 

that they are Double Ayin verbs is the appearance of a dagesh when the 

verbal endings are attached. Thus : l1'Y 1::lO (Ps 46 13), 1W'l T1 -1Y 1r.l1 

0;:)''1< (1S 14:9), '~11 '~1l'l:'1 (Je 47:6), and i'?.K 1'?l (1S 14: 33), 

196 lbn Aknin provides triliteral roots wherever possible. In this case, the form 
'n?l appears. Given that the root of his previous example was 001 , the root of 
this example should be ?'n .. Therefore, given that Halkin provides no 
emendation or explanation, it is possible that there is an error in both the Arabic 
and the Hebrew texts. This would require that the text be changed from C,:,u to 
C,'n. However, it is also possible that he cites ?C,u since this form is one of the 
two available infinitives of the root c,c,l . This is less likely because such a form is 
unattested in the T anakh. 
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The root of 10J is 0 1J , it is Middle Weak, hence similar to . i',y inp (Ps 

54 5), i Ji1Y 11Y (La 3:521, x ? p l 1J1 1J e 5 281. and D.Y'.1 10\V (Nu 11 18J. 

111:l means cutting as in llT'l:l OT'll.K 1n::ii1 , _ . . and cut them in two {Gn 

15 10). They197 are given this name on account of the Temple which had 

been located in them and due to the sacrifices which were dismembered 

there 

The meaning of this passage is th't she spoke to her beloved and 

promised to join him, thus designating for him the time - namely, ,y 

mi;i m!.Plll when the day blows gently - and specifying for him the place -

namely, i11:l rm 'v upon the mountains of Bether. Then . she urged 

him to hurry saying ,, , , l 'J m:n :no turn. my lover, and be like ... so that 

he might reach the designated place Indeed. she wanted this to take 

place during the daytime because the strong, blazing heat diminishes the 

number of passers-by thereby keeping the matter a secret. 

However. it would be even better to say that it was springtime and she had 

in mind the most evenly balanced of the daytime hours. namely the time 

when the sun is positioned in the center of the sky_ The proof of this is that 

197 the mountains. 
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before this she said 0 1 J1.U i\U:i ilYiiil who browses among the lilies. and 

this can only occur in the springtime. 

Yet perhaps by saying C'??:ti1 10.l1 she meant the periods at the two 

extreme boundaries of daytime 198 when the shadows lengther1199 
- when 

they flee the bodies from which they are cast. 

198 

199 

-

i.e. - dawn and dusk. 
Halkin does not translate the Arabic 7x7·~7K i:nnox nx;:nx into Hebrew. 
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n,'J~?:i - She tells here of her beloved's turning away from and betrayal of 

her, in spite of her belief in his beauty and love which rroved disappointing. 

Hence her repetition of the word ,nwp.::i I sought, asserting that she 

searched for him repeatedly and sought him vigorously 

;in1px and ;i::i:nox are verbs in the Imperfect instead of the Perfect. like: 

,'l'r.> ,,17, t K meaning '1117 Then Moses ssng (Ex 15.1 ), 

\T.J ,'0.:l' mr.i,:in the deeps covered them <Ex 15:5 ); and 
·prin n',ID.n j'T.li' o,.,:in You break Your opponents. You send forth Your fury (Ex 

15:7), 

all of which are in the past tense. Indeed, the Hebrew language behaves 

this way due to an abstruse and peculiar reason; namely, when it wants to 

extend an action performed in the past into the future. it chooses the 

Imperfect. For example, the singing of praise by Moses and the Israelites 

tells that it was always their custom throughout their lives to thank God, 

may He be exalted, for acting beneficently with them in the redemption 

from Egypt and to imply to those who come after them that they should act 
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accordingly with regards to the redemption from Egypt. Similarly, JUSt as 

God, may He be exalted, exacted revenge from the evil Egyptian criminals. 

so too should He act with regards to all every oppressor or assailant who 

might do them harm. Therefore , he used the Imperfect. saying. o 1;in, 

n?vn. ynyn, and rr.n'O=>' . But let's return to our original discussion. 

After she tells us that her custom was always to seek her beloved. she 

expressed it with an Imperfect. saying. ;i~,i'K. :i:i:i1ox1. and i11Df/::l.K . 

She said Kl to tell that she did these actions graciously and with 

esteem200 similar to the righteous one's201 usage in· 

? Xl K£> Xl 'K OGod. prayhealher (NU 12'13), and 

l'>'YJ tn •nxni Kl ox if t1 please You 1Gn 18 3); 

and likewise when the Exalted One said : 

oy 1mc1 Kl i.:Ji Please tell the people. (Ex 11 2) and charge them to borrow 

expensive items from the Egyptians 

D'j71t.V is the plural of p11D . The singular form is only to be found in the 

language of our sages of blessed memory in their expressions 11'~lli1 piw 

and pnnni1 p11V (BT Sanhedrin 89a). 

rn:ini is the plural of :im1. 

200 lbn Aknln is redefining the word xl from an energetic particle in Arabic to 
a precative particle in Hebrew, meaning Please! The texts which he cites 
provide support for this claim. 
201 He is referring to Moses and Abraham respectively . may peace be upon 
them. 
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She is explaining that despite all of her effort in searching, she did not find 

him 

Here, she relates that because she wandered about the alleyways and 

public squares seeking her beloved to no avail , she asked the watchmen 

who patrol the city whether any of them had chanced upon his 

whereabouts, but she did not find out any information from them. 

3:4 1)tl'l.r< x':n 1,nmx 'ILJ!:l.J ;i::i;u<ttJ n.r< 'Ji.r<Yr.nv oi1r.i 'Ji""l:nnv tnn:l:i 

lff11;i -nn ?x1 inx ni::i ?1< , ,nK,:Ji1iU lY 

She stated that she would not stop looking for him until she would 

eventually run into him; and having found him, she did grab him! 

The meaning of 1'.Jiln.K is I took hold of him, from the root tnx . 

U!:l i.K means I shall let go of him. Its root is i1!:l1, and it is a Third Weak 

verb. Its proper form would be 1)i1!:l1.K x?1 , with the first person singular 

preformative .K and u as the objective pronominal suffix. 
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1'1'1K'::li1 is a Middle Weak verb whose root is i<.1:i . It is a transitive Hifil 

verb.202 

She explains that the reason which led her not to let go of him until she 

brought him to her mother 's house is her apprehension about him that he 

might repeat one of his previous unexpected escapades. Moreover. she 

was not satisfied with the house unti l she brought him inside the room. 

And her saying m-n;-iJ)r.ix is an indication of her affection for her. which 

makes her a confidant in her romantic drive. 

The interpretation of th is verse appeared earfier.203 He repeats it here for 

emphasis and in accordance with what we explained about its three facets . 

Thus we would say that this repetition is advantageous, according to the 

literal point of view, because love comes about only through effort, desire. 

and eagerness, based on initial intention. 

202 lbn Aknin is offering this explanation because in Arabic the corresponding 
verb 1.ru< means come and bring in the Basic Stem (1). In the Causative Stem 
(IV) it means bring and also give. Hence iir1x,:i:i could mean: ... until I gave him 
to my mother. This might explain why lbn Aknin refers to her trusVaffection for 
her. since her mother was a confidant to her. 
w3 See lbn Aknin's commentary to S.O.S. 2:7. 
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nnr.iin is in ths construct with llllV , yet, before it was in the construct 

state,204 it was or11n'n. as it is written: 

tor.> i nx ' HlO inx ,i, O'i\0Ii1, .on both sides with palm trees (Ez 40 .26) and 
C'"''oni c•::n;:::i ' '"-' >'' . It consisted of cherubs and pslm tl"96S (Ez 41 ·18). 

Its singular is i1i1r.lTl ; :ir1.:>-p:i ;i11r.m1 :i11::>'? , .. with a palm tree 

between every two cherubs (tb1d1. 

It means as the smoke ascends, as our sages of blessed memory said: 

'",'D'M il?Ynv;o ? tmo:i ',y r :n:Jo 'Iir.>' r<r.> When do they say the blessing over 

the perfume? As soon as the smoke column BSC6nds (BT Berachot 43al 

TlilJ1jJ?J means perfumed with incense. It is a passive verb. like n!lC,1110 

0111~0 . adorned with sapphires 205 

ir.l are aromatic spices whose fragrance are released through fire. 

i1Jt:h means frankincense. 

np:ix means fragrance-scented powder and it is in the construct with 

'7.'Jli . It is given this name because it disseminates its fine particles. 

Yet perhaps ir.l is the musk itself while the lighting of incense is used 

metaphorically for covering oneself with a substance, Thus. ir.l and i1Jl:l'7 

Its absolute state .. 
s.o.s. 5:14. 

105 



are mentioned here to indicate that she applied all kinds of aromatic spice 

to herself. from the finest to the poorest quality, as well as the average 

types. For this reason , it is written ?.:in np:n< '7.::lr.i , of all the powders of 

the merchant. 

Consequently, the lover describes his beloved as outstanding; hence, the 

statement l\VY nnr.im::i like clouds of smoke which ascend from an 

earthly source towards heaven. Similarly, her beauty rises so high above 

her contemporaries that she distinguishes herself in comparison to them 

just like smoke is distinct from the element dust. Furthermore, her grace 

towers above her companions so that there is nothing in common between 

her and them in any single category. On the contrary, her relation to them 

is like the relationship of the element air - being so high that it becomes fire 

- to the element earth which occupies a very low position. 

i..'J1r.li1 1r.i from the desert is mentioned to indicate that her prominence 

was not hidden from its beginning to its end . There was no obstacle which 

might have impeded her from being seen. Also, this points out that her 

reputation was as beautiful as her external appearance. For this reason, it 

is written i1r.i rnmpr.i i1Jtl?1 in clouds of myrrh and frankincense, etc. 
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Here. she tells about her beloved's superior care, his noble standing , the 

importance of his status, and his ability to let his love develop 

(Yin 20
",nnx) means girded with swords. It could be that he meant to say 

J1n 'ln1K but he dismissed the active voice in favor of the passive voice 

similar to: 

p117Y .,,)j ?t:ll ,i,,y :-·n (J e 22.3} and O'?:ixJ m:Ju:r;i l'' (J u 8. 11 ) which normally 

should be ?U1'Y and 'l.:mu . 

Here. 'llnK appears instead of ,tmK . as a verbal adjective. 

Yet. this form is used because he followed it with '1ni'7n , aiming at 

symmetry, balance, and parallelism in wording, as in TiK i lKY1n T'\K 

lK.:rn:i (2S 3:25) Or1'K::l1r.l n x i PKYrr.l nK (Ez 43 11 1. where the Middle Weak 

words207 were treated as if they were First Weak.208 The regular form of 

x:i1n should be Kr:in , since its basis is K:::l , xr:ir.i. Also similar to these 

verses are iiiil and Uiil (Js 59:13). Uii1 - a Qal Masdar2°9 resembling a 

206 

207 

208 

209 

The Aramaic of th is word is ,,nx which is a passive participle like ' n n.K . 

l.K:iir.i and ,,x~ir.> are Middle Weak words from the root x i::i. 

lX)'io and ''X)'ii:i are First Weak words from the root xY1 • 

Infinitive noun. 
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Third Weak verb since it is related to l''Y!:l ?~:l 'I11J;i· (Ps 77 13) - is 

harmonized with 111i1, a First and Final Weak Hifi l Masdar related to 

With this verse, she wanted to describe him as a rnan of abundant means 

and power. 

The .K in 11'i!:lK is additional210 just as it is added on in Yi'"'T.K (Je 32.21 Jb 

31 .22), 1 ~\l.111' IV1i.K (Is 28:28)1 I11l11::l..V.JK (Ex 9'9-10), D' DK (Ex 1 16 Je 18:3), 

QlO!:H< (Ez 47.3J, etc. He used this word since sexual intercourse , which is· 

the cause of i1i1::i2
'

1 procreation, takes place upon it. 

The previous description2
'
2 was about her beloved's qualities, as well as 

about the power and might of his helpers and attendants . Here, the 

--------
210 Also known as a prosthetic aleph. lbn Aknin is unaware that this may be 
a foreign word. On the assumption that the word can be derived from the root 
:iio, he comes close to defining this word as it is used in Syriac, where it means 
prolific. Hence, the title rioo Mafreyan for the head of the Syrian church. 
211 Halkin's note on this word in Judeo-Arabic. :ioY.1<' :iro?.1< - It is reasonable 
that in place of :ioYKYo, which means multiplying, it should say :iy·w.t< 'YT.l, which 
means sexual intercourse. RaDaK - It is a bed upon which brides have their 
marriages consummated. Numbers Rabbah - muo :il:i - this is the Temple. Just 
as the bed's only function is :i'i!:l and :i, ::i, (procreation), so too is everything 
which is in the Temple, etc. 
212 S.O.S. 3:8. 
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description is of the material appearance, magnificence, and supreme 

beauty of his throne 

Furthermore, she first praises his guards and his attendants before praising 

his throne for a reason: because wealthy people who do not have guards 

and helpers are often victimized. Thus, she tells us that he assembled 

both of these things for her sake. by first having the guards before 

(acquiring) the material objects. a rare occurrence And the reason why 

the many guards should not be treated lightly was the fear that his 

especially magnificent and finely-crafted and shaped throne might be 

stolen . Therefore, he prepared himself with many guards, and then he 

acquired it. Thus, the crafting of the throne, which was first in his mind, 

was the last to be carried out, while hf s last thought. which was the 

recruiting of guards for himself, was done first. 

3: 10 it:l;"H< C')1:x'1 DUl p:1nx 1J :nn Jill 1n1'!JI r"jO.'.:) illPY 1'110Y 

oi?vni 111J:ir.i 

,,,'\r.IY means its four legs. 

111i'Oi is the wood of the litter which is placed over the legs. It is called 

im'Oi since it supports2'3 the person reclining upon it above the ground, 

while 1:1.'.:)ir.I means its bedding. 
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By saying ;'1.Ji1l< tiiYi '\.:nn within it was decked with love. he wants to 

indicate l'ln the inside of this very bedding which is spread over this litter 

tor the sake of this love. Furthermore. this love is caused exclusively by his 

beloved who is t:P~tv1i' nu:lti from the maidens of Jerusalem. Thus, he 

prefixes the tl in order to make a distinction lest we think that his love 

extended to all of the maidens of Jerusalem Had he intended this. he 

would have said oi~tvn' 1l1J:l i1:li1J'< rp::c1 1:l1.n . In this sense , she hints 

at her individuality and that he is madly in love with her. 

However, it is possible that the r.i here is in place of a :i since their place 

of articulation is identical - namely, the lips.214 Therefore, it is as if he had 

said o i7tu1i' n1J:i::i i1 ::li1X C)1 Y1 1.'.)111 just like the verse :ii oy ;-tJi11 

ll1tl C".::>C,1;i (2S 13 34) whose real meaning is Tll:J ci.'.)';1;-i a large crowd 

coming on the road. 

Yet. it is possible that the r.i here might be causative. In other words, the 

cause of the very passion which his heart felt and on account of which he 

had become perplexed was the maidens of Jerusalem. Thus, he 

--- ----------- - --- -------
21~ The Arabic root io1 is the same as the Hebrew root of ~ni,01 . This word 
is a hapax. 
21

• They are both labials. B is a voiced labial stop while m is a labial nasal. 
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mentioned the maidens of Jerusalem because of her since she is one of 

them. 

3.11 1r.IK ,, T1 '1tJYill ~IUY:l Tl?'J'ill li,r.l:J 11'Y f'tl.l:l ~J'K11 :"lJ'K~ 

i:l? nnr.iw 01':l1 inJ1nn 01i:J 

i1.l~nn is a noun patterned after illm:? 

She urged the women to leave their places in order to observe his 

wedding, his unrivaled beauty. and the preparations which his mother 

made for him for that day when he married her. She reminds them that 

their primary goal should be to look at him paying attention to his 

magnificent beauty. and then at his attire with the ultimate goal of pointing 

out that his beauty surpasses all beauty. and his attire. all ornamentation 

She tells them that on that day 1:l' nr.iw his heart rejoiced by marrying 

her, and that he is hai;>py and jubilant with her. 

Thus, she points out three things here: Solomon's superior beauty, his 

mother's preparation of various garments for him for that day, and the 

jubilation of the groom about her. 
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4 : 1 ilj):> 11.Y\V lT1r.:l Y? lY:lr.:l 01J11 1,J,Y ilD, 1 Ji1 iniy-, il!P l.Jil 

iY'7.li1 iiH.J ,IV'?l\V 0'l.Y;'1 

ltlr.:JY means your veil, as in ltlr.lY '"l remove your veil (ts 47 2) 

1\V'?l means became visible or appeared. 

By D'J1 ' l'J'Y your eyes are like doves. he means that they are deceiving 

The root (of D'l,,) is ill' . It is a First and Third Weak noun. In D'Ji' , the 

third radical has dropped. hence they said O'J,, with the , for the plural 

The meaning of the expression l'l'.Y is that they tempted him with 

extreme grace and beauty along with the power of their elegance and 

beauty. Thus , he craved them and became weary because of them. 

Indeed, they were deceiving because of the extreme infatuation which he 

felt for her on account of them. Poets often described them as cutting 

swords. bows sending forth their arrows, or traps. They rightly described 

them as such since they cause this extreme feeling. Consequently, they 

were called D'J1' . 

The only reason that he described the blackness of the hair on her head as 

a flock of sheep when they gather together on Mount Gilead is because the 
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blackness of these flocks of sheep becomes manifest when they are seen 

at the peak of that mountain with the sunlight shining upon them, thus 

displaying their deep blackness so that these things stand out in contrast 

Likewise, the blackness of her hair brings out the whiteness of her face 

He commenced with a description of her beauty in general by saying 1Ji1 

,n,~1 il!:l' Ah. you are fair, my darling. Then . he became more specific 

saying D' J l,J'Y and oi1y ;i 1 1Y:l 1 1.YW your hair is like a flock of 

goats. Then he started to praise the beauty in her eyes, since the eyes 

can be charming and are the most important of the beautiful limbs because 

of their elegance and perfection . This is also true for black hair upon the 

body's whiteness. 

l'JIV is plural and not dual. The proof of this is the verse. 

C'llV:i un',v l? t)):i (1 S 2.13) which means and the fork with three teeth (prongs); 

because (the word) three is used, duality is impossible. Similarly: 

C' l'Y :i:v:nu seven eyes (Zc 3:9). C' t>l;) wv; six wings (Is 6:2), and 
l ' J"I YY .:in ::i 1111<

1n you are helpless despite sll your art. (I• 47"13) 
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(the word) rn:nYi' is elliptic. It comes from i1J;i?.J inK :lYi' all of them 

had ... one form PK 7 37). This (verse) should have been written: 

m:m'i':i C'1m.,;i ...,;:.·~ l'llVi 
15 

your teeth are like a flock of 1dent1cal ewes 

Thus, the modified noun has been left out and its adjective has been 

written instead. 

i1?l~IV is an Intransitive Derived Stem verb like: 

c,,::iw y - ::l as a bear robbed of her whelps (2S 17'8). or 

m'n:iw l:l;"''\Vl ,J".,11' Lei their wives be bereaved (Je 18:21 ) 

It follows the pattern i1'?1.Y!J . 

;iyni;i 17~ ,i,yw means who ascended ... and T1Yff1i1 is a noun. What is 

intended by this is after they were cleansed by washing. However. it is 

possible that by saying 1?YIV, he meant that she was above'216 cleanliness. 

as it is said_ 

Ji'?>i ·~:::i r"Jilm From the prey, my son. thou art gone up (Gn 49:9); 

in other words, neither was ever unclean. 

215 C''m.,;i .,,n l'Jl!.1 is the text which appears in S.O.S. 6:6. 
216 This is similar to the reading of the word ,i,y in a passage from Berachot 
20a: The scholars said to (Rabbi Johanan): Is the Master not afraid of the evil 
eye? He said to them: I descend from the seed of Joseph over which the evil 
eye has no power, for it is written: ry-,C,y mo 1:i t)O'' mo 1:1 Joseph is a fruitful 
vine, a fruitful vine 's/e 'ayin by a fountain (Gn .ce:22). And Rabbi Abbahu said: Do 
not read 'ale 'syin, but rY ,7,y 'o/e 'syin (above "the eye"). Babylonian and 
Jerusalem Talmud Tractate Berakhoth, Fasc. 28, trans. and commentary Rabbi 
Dr., A Ehrman, Tel Aviv. El-cAm, 1972, pp. 449-450. 
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.mr.i'r<11r.i means paired from c,r.:nxn twins. It is a verb which 1s derived 

from an adjective. Its root is cxn and it is a Derived Stem verb. Thus, the 

n is prefixed to its participle . It follows the pattern n1C,, :Jpr.J . The n1-

indicates the feminine plural. 

By saying c;i~ p.K ;it,:iw. he means that they have no blemish which 

might diminish them from the level of their peers . Hence. bereavement is 

used metaphorically here for the purpose of indicating a blemish. 

He praises the beauty of her teeth , that: 

they are straight, by saying rn:m·p.i . 

they are white . by saying :i:m-,:i to ''nrv . 
they are identical to each other, by saying mr.>'Ktil'2, 

and they adhere to each other without any gaps between thern. by saying pr< :i?:iu:n 

Oil~. 

mn means a thread and ,Jill is the silk which is colored by kermes.211 

lm111!Jlll is the dual form of ;i!:>tv lip. In his praise of her he includes 

these three conditions of beauty: softness, fineness, and color. They 

should be i.Jw;i n~hui um:i like a crimson thread of silk. This is the 

rn 'The dried bodies of the female kermes insect. coccus ilicis. which yield a 
red dyestuff - Hans Wehr, A Dictionary of Modern Written Arabic, ed. J. Milton 
Cowan , Ithaca, Spoken Language Services, Inc., 1976, p759b. 
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highest form of literary expression. Recent poets have tried diligently to do 

this. but they have not been successful. 

Then, he says i11l'<J 11:nm to indicate that her speech was pleasant. 

since a woman might have good looks but unpleasant language. Thus, he 

explains that both her speech and her appearance are equally beautiful. 

This idea was expressed by an Arab poet: 

A pearl appears when she smiles 

but it falls out when she talks. 

There is a witty story attributed to our poet. the wise. the magnificent Rabbi 

Yehuda Halevi of blessed memory which I have decided to place here 

since it fits the issue which we are discussing: 

One of the elders from the community of Grenada, may his soul 

merit Paradise. told me that they were sitting and enjoying themselves at a 

wine party218 in one of the nicer corners of the room where the most 

magnificent and outstanding people of the generation had gathered. 

Among them was Rabbi Yehuda Halevi, may his soul merit Paradise. And 

they engaged in a fine honorable discussion. While they were marveling at 

the Creator's wisdom in His entire creation, a beautiful looking, finely 

dressed woman showed up. They marveled at her beauty and praised the 

218 See the note concerning the wine party, verse 2:4 
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Exalted name for the perfection of His works. As they marveled at her fine 

disposition and superior fate. she started to speak to her friend and they 

heard a repulsive voice and unpleasant words . When he heard this voice, 

he said: 

,,n;iw :io, K l, ,oxw :io:i The mouth that prohibited is the mouth that permitted 

(Mishna Ketubot 2.2),
219 

and those who heard him were pleased by his wisdom that he 

metaphorically used this saying of our blessed Sages in this poetic sense. 

Let us return to our discussion. When he said lnp1 i1n'li1 n'n.).J Your 

brow ... like a pomegranate split open, he described her as whiteness 

saturated with redness. ;ii'., is the temple.220 Then, he said lnnY~ 1YJn 

behind your veil to describe her chastity in not giving away her beauty nor 

treating it lightly, but rather being protective of it. 

The ii in i1j7i is for the feminine. Its root is j?i which is a biliteral root. 

However, I maintain that ;ipi. whose plural is nip1 . means a cheek. It is 

better that the~1 should be described in terms of whiteness and redness 

than having the temple described as such. 

219 In other words, the mouth which when closed caused so much admiration, 
when open (in speech) caused consternation. 
220 of the forehead. 
221 the cheeks. 
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0 1] j :J.li1 

'iJ::l is a passive verb 

nii::i'7n is one word composed of two words:m ',ri and rnin. Ji i 'tl is 

used instead of JiU<n; the K replaces the , as in oiKnw and 

~1t<'1ni 1Hf1 '1:''1\ (Dt 28:66), 

' n :llU.'oC, ti•xiC,h ' T.lY ' (Ho 11 7), 

nt:ino ,,,c,:i and •x,C,:i (Je 38.11-12), or 

' V ' J< and ' IV" (1Ch 2:12-13). 

The meaning of this word is a tower which provides a view from all sides. 

pn is a shield, thus called because it shields its bearer, protecting him 

from wounds which might be dealt to him by his enemies. 

oit:l?w are weapons , thus called because they rule over the necks of their 

bearers' enemies. 

He compares her neck to the Tower of David because of its height. its fine 

structure, and its perfect construction . So too. her neck is long and 

especially elegant in its shape and whiteness. 

7Zl See S.O.S. Rabbah to this verse and BT Berachot 30a, 
223 onov appears 8 times in the Tanakh (twice in Isaiah and & 6 times in 

Jeremiah}. Halkin points out that c•1<otu does not appear in printed texts, 
however it is found in other versions - see J1.:lYN ni,,np . 
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By saying 1i',y i1?ri pn;i C'J~.K hung with a thousand shields, he wants to 

explain that just as those shields and weapons adorn and cover this tower. 

so too do the beautiful features of her face. that is to say her tall neck, 

enhance her beauty. Likewise, just as the weapons which are in the Tower 

of David are prepared for enemies and cast fear upon them. so too does 

her beauty cast a spell upon all who see it, inspiring fear in them and 

overwhelming them. Thus , he ascribes those weapons to the D'i1::l.l 

warriors, meaning that they can vanquish and prevail over them. Arab 

poets also do this, comparing the eyes to swords, lances, and arrows since 

they cause pain in the lover's heart comparable to the pain which this 

weaponry inflicts. 

1'11V breasts is not a dual for if it were a dual . ')IV two would not be 

needed as it would be superfluous. He compares her breasts to ')IV 

O'i!:>Y two fawns to indicate that just as fawns are charming and beautiful 

and pleasure can be derived from expressing love for them so too do 

breasts grant grace and beauty to his beloved, serving as a source of 

pleasure for him. Furthermore, just as fawns are in the state of 
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development and youthfulness. likewise her breasts are in their developing 

stage .. 

ox1n - mx1n 1 24 twins is in the construct with ;·p::iy gazelle. Because of 

the construct state. the n drops. The absolute form is t:Pnixn .225 

i1Y1ii1 1'° is written instead of O~Viii1 , like 

u:t- -•n:i~ ::'?'1Y1 bur the nghreous ones Is as conf1aerwas a uon 1Pr zs· ·o, 

whose correct form should be : 

iriuY - '!l:>:i . .... are as confident as a lion 

By saying i1Yiii1 . he means each and every one of them .. He associates 

the fawns with the gazelle in order to tell us227 that their beauty has its roots 

in the one who has a beautiful lineage. Then. he mentions that their 

location is in quiet. finely scented places indicating their worthy influence 

Therefore. three qualities of beautiful natural disposition were included. 

lineage,228 beauty, and superior influence .. 

224 I do not understand Halkin's note here. Why doesn't he incorporate his 
textual change into his translation? 
225 This matches the verse, but not the original spelling given by lbn Aknin. 
Halkin does not note this. 
226 Halkin's note: His explanation is confusing since o•Y1i:i is written in the 
verse ... It appears to me that this is a mistake like the mistake below .. 
m Halkin's translation omits almost two lines from lbn Aknin's original text, 
beginning with 1<mon 1x and continuing through J<r.lt<?:v.t< (lbn Aknin p. 186;p. 
47a. lines 24-25). Consequently. this section is translated directly from the 
Arabic. 
228 Halkin's ' before o'n';i is not correct. 
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iJllJ is added here - even though it is not necessary229 because he said 

l',IV and it is well known that they are two - in order to stress the power of 

their beauty and the magnitude of pleasure in them, just as the Arabs do 

when they say: 

xi~ i<~ "\X,,K xi:' xi~ Such and sucN Wnat illustrates such and such-13° 

Thus, Hebrew repeats the meaning by rephrasing. the worrl . whereas 

Arabic repeats the word to emphasize the meaning.231 l,J'Y , 1'11, and 

l'r.lY!l do not function this way. Thus, ' JIV is used with each one of the 

two of them232 since two senses find delight in the breasts - the sense of 

touch and the sense of sight - whereas, these233 (are enjoyed by) the sense 

of sight alone. 

- - ----·-------
229 Halkin's note: lbn Aknin forgets that a few lines earlier he explained the 
need for ' llD . 
230 For an example of this formula , see The Quran, Sura 69, lines 1-3. 
231 This translation follows the Hebrew translation given by Halkin and 
corresponds to the examples given by lbn Aknin. There are, however, 
inconsistencies between Halkin's Hebrew translation and lbn Aknin's orig inal (p, 
47b, lines 1-2) which might only be resolved by appealing to the original 
Judeo-Arabic manuscripts. 
232 o'iv and o'inv 
233 l'l'll, , , , .,, and l'CllEl 
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The root of ( ri1!:>' ) is m!:l It is a Middle Weak verb meaning the daytime 

wind is blowing. There are those who say it means the daytime is warm 

and becoming hotter. I explained this earlier.2:µ This is close to the Arabic 

which uses n.K!J , n1!:l' when the heat rises. 

0'7'?Yil 10J means the shadows decrease in size. 10J is a middle weak 

verb whose root is 01J . 

The root of D'C,',y is 7?Y; it is a Double Ayin verb. He uses the plural 

t:P77Y shadows here instead of ?:t shadow in order to indicate the 

afternoon µenod when the eastern and western shadows decrease in size. 

It is a time of solitude since at that time people avoid leaving their houses 

because of the burning heat. Hence, he walks alone on the way and his 

undertaking is not known. 

Yet it is possible that D'7'?Yi1 nO') the shadows' fleeing and OPi1 nni!J 

the day's blowing refer to the beginning and end of the daytime because 

the shadows lengthen during those times. He refers to their lengthening by 

See lbn Aknin's commentary to S.O.S. 2 17. 
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saying fleeing. The day's blowing is the blowing of the winds during those 

two times of the day when people readily leave their houses. 

By ,,t) ii1 the mount of myrrh he wants to say the mountain upon which 

aromatic flowers grow. llr.J is a name for aromatic flowers. If you wish. 

say that 111'.'.J is musk, and by stags23~ he is implying the ones in which 

musk is produced , which are found in the mountains. 

iDi:i?i1 n.Y.::ll1 refers to the mountains covered with trees upon which the 

balm of frankincense falls . He means to say that he rejoices with his 

beloved while being alone with her in the magnificent fields and the 

beautiful gardens.236 

After greatly praising her grace earlier and describing the beauty and 

proper balance evident in her limbs, he finally sums up his praise by 

saying: l?:> 'rl~lli i1n' every part of you is fair, my darling, as if to say, 

having described most of your body parts, I shall refer to the remainder. 

235 See verse 5:1 (lbn Aknin, p.244; p. 63a. line 14 and following). I have yet 
to translate this verse into English. 
236 The first line Halkin's translation for the Rabbinic commentary is wrong . It 
does not correspond to lbn Aknin's line 17 but rather corresponds to line 26. 
Halkin mentions this in his C'J'i''TI on p. 522. 
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which I have not mentioned in only a few words by using a general. positive 

statement applying to both appearance and content. 

Thus, there is a hint at this when he said l :'.) pl< o,o, there is no blemish 

in you!. In other words, I have mentioned the beauty of your natural 

disposition. Truly. your natural qualities are Impeccable. all of them are 

flawless Yet. he described her fine natural disposition by referring to it in 

positive terms and saying , 11'.Y"l ;"'l!J' i'7:>. The reason for this is that the 

middle road is available: it 1s the one between the two farthest extremes. 

namely between being remiss and exaggerating. 

If he were going to describe each and every natural quality, then the 

discussion would be lengthened. Likewise. it is the custom of the Sages to 

take the short route as we have studied in the Holy Writ which mentioned 

the unclean birds and enumerated them because they are few in number 

while not enumerating the clean fowl because they are numerous. It only 

states: those which we have enumerated are unclean, while the rest are 

clean. In the case of animals, it lists the clean ones because they are few 

in number, but omits the unclean ones without even mentioning them 

If you should ask why he describes the beauty of her body in positive terms 

but does not do so with the beauty of her natural qualities, I would answer 
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you (by saying) that it is better to describe the natural qualities in negative 

terms than to describe them in positive terms. Thus, when he says mr.:n 

(:J px , beauty is guaranteed for her since there is no mean between 

beauty and blemish . But had he described her in positive terms saying 

You certainly are beautiful , it is possible that you might find someone more 

beautiful than her. Thus, it would turn out that relative to this she would 

have a blemish . Therefore, he explains that it ts impossible to find 

someone more perfectly beautiful than her so that she might be considered 

blemished when compared with some other woman. This is the meaning 

of the verse l::l px mr.n. 

Furthermore, sometimes we do not take the midldle road . Instead, we lean 

towards one of the extremes according to what the necessary steps for 

curing the soul require. With respect to this entire matter, he speaks in 

negative terms. 

4:8 wx1r.:i ;un.K wx1n '11tvn '.K1Jn p)J'7r.:i ' n.K ;i';,J 11JJ';,r.:i 'n.K 

C'10J '1ii17:l 111'1.K 111Jl17:lr.:l pr.:i1m l'JW 

iu::ii, Lebanon is a mountain whose plants includes the giant cedars. It is 

called by this name due to the large amount of snoW237 which always lies 

upon it. 
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'i1\Vli means look! from 

:m p x~' u.,,WJit What I behold will not be soon (Nu 24 171, and 
C'vnw iivn Look at the skies ... (Jb 35:5) . 

It is a middle weak verb whose root is i1\tJ , 

i1Jr.l.K is a mountain. pr.Jin and i'JIV are two synonymous names for the 

same designation, which is a mountain. 

The Exalted One said : 

l''llll po1n, H<IP' C' Jn'Y 

.,,JIV ,:, ix.,p' ,.,,oxm 

Sldontans called Hermon Sirion, 

and the Amorites calf it Senir (Dl 3:9) 

He only mentions Hermon and its later name Senir. whereas the name 

Sirion is what it was called in ancient times and this did not become as 

widely known as Hermon. 

This verse makes sense with 'li.K taken as meaning 'OV with me, similar 

to when it says: 

' x::i U'!' J ' i:zr>x Ji'>'' J"IJ< wtth Jacob. each coming with his household (Ex 1, 1 ). 

m i~:in:i O';i',x:i nx Noah walked wit.fl Goo (Gn 6:9), 

lKY:l 11nx nx nYi"I :i'n .. . tended the flocks wfth his brothers (Gn 37:2). or 

7i'J'i~ rue ;i:i:i iwx ... the one who was killed with the Midianite woman (Nu 25:14), 

all of which mean with, since he speaks to his beloved telling her: 

You stuck wtth me when I was in Lebanon and you stuck wtth me after I left. 

With his words ;-tJO.K \tJ.KiO 'ii\tJli he explains that she stuck with him 

in easy times and in hard times, remaining loyal to him. 

237 Snow is m:iC, white and lbn Aknin draws upon the similarity of this word to 
the word Lebanon in order to determine its meaning. 
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By 'J'n:::i:l'i he means to say you took my heart with the arrow of your 

eyes, deriving this verb from its noun. The Arabs do not allow the 

derivation of a verb from this noun - if this were permissible I would have 

rendered it 'J'n:l?pm - even though they do this with other nouns. saying 

;inox1 which means you struck his head! Indeed, a language is based 

on usage,239 not on analogy. 

Yet. our sages of blessed memory would speak of p:l1~? nni.Y (Mishna 

Avoda Zara 2:3) meaning skins of animals whose hearts had been removed 

from them since the chests of the animals would be split open while they 

were still alive so that their hearts would be exposed. Then they would be 

extracted and offered for idolatrous purposes . This was the custom of 

several nations, particularly the Greeks. as is recounted in their history 

books. 

nnx:::i means one. He means to say: if one of your eyes does this, how 

much the more so would this be true for both of them; furthermore if one ... 

238 This is how the Arabic verb form would appear if a verb could be made 
from the Arabic word for heart ::iC,p. In Halkin, lbn Aknin's, p. 414, he offers 
the following insight (his footnote 112): "This remark is surprising inthe face 
of ibn Janah's rendering 'J'n::ii,p, and the meaning of striking the heart which is 
given in the dictionaries under ::iC,i' (but see David al-Fasi, ed. Skoss, II, 146)." 
239 Literally, what is heard. 
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of your necklace charms. how much the more so would this be true for all 

of them. 

i'JY is a pearl while l'Jl<i1Y means your neck. The J is additional. It is 

the construct form of 0'J1i1Y with a Hiriq under the J and a quiescent 

or with a Patah under the J and the ' vocalized with a Hiriq .2~0 

He explains to his sweetheart that more than anything her eyes and her 

neck have enchanted him. for it was not her neckfaces. but rather her neck 

exhibiting these necklaces which charmed him. It is also possible that by 

saying pw he spoke of the space between one necklace and another; in 

other words, her plumpness and the strings form ridges. each one higher 

than the other, which is the arrangement most titting for them, in order to 

emphasize their beauty. He compares her to necklaces because she is 

wrapped around him just as her necklaces encircle her. But how does 

beauty become beauty and how can we compare natural beauty to artificial 

beauty? Black eyeliner241 is not like naturally black eyelids!242 

240 lbn Aknin must be alluding to variant readings for this word available to 
him with Ketiv and Qre: 1'l,,Y/j'l"'l'\Y. 
241 ciJ'll m?n:>t1il. ?n:>n in Arabic - treating one's own eyes with a black 
co/lyrium, antimony, lampblack, etc. Redhouse dictionary, p. 581a. 
242 ?m:J, ?n:J in Arabic - an eye's having the rim of the eyelids naturally black. 
Redhouse dictionary, p. 1530a. 
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1'11 your lov& is plural and not a dual , with the o dropped because of the 

construct with the second person singular objective pronominal suffix It is 

a Middle Weak noun whose root is 111 . The singular appears in 1C,i;i 

D'i\V'P? ,,,,i, Let if flow to my beloved as new wine.243 He wants to 

explain to his beloved that he revels in her love and that it is morn pleasing 

to him than the pleasures of drinking wine. He also tells her that her 

friendship brings him more delight than the fragrance of all of the aromatic 

perfumes. 

By saying l"Jr.>\V , he implies the perfumes which women use to gratify and 

pamper their bodies just like the narrative about the women who readied 

themselves to entertain Ahasuerus: 

'O't.:lVJ:i:i C'IVin :iwllJ' it.:l:i lt.:llV:l c 1w1n ,wu: si.x months With oil of myrrh and six 

months with perfumes (Eat 2:12) 

l'JP\V . too, is plural here and not a dual.144 When it is not in the construct 

state,245 it is O'Jr.llV . When it is combined with a pronominal suffix, the o 

drops because of the construct state. 

He tells her that his love for her combines two loves: 

S.O.S. 7:10 
1« lbn Aknin teaches this lesson more than once. It bothers him because in 
Arabic, the ' occurs in the Dual! The broken plural , on the other hand, is 
generally used for the plural, hence there is no ' · 
245 In other words, its absolute form. 
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- The love of delighting in her natural qualities which are the most perfect 

He mentions them first by saying 1,,, 1!)' ;ir.i 

- Afterwards, he follows with his love of her because she is concerned with 

her outvvard appearance. This is why he said l,Jr.iw nr1. 

4 ·11 l ' nir.i'?IV n'i, llill!"J ~C,n 1 w:n ;i?::i 1'1"111"1:.JIV ilJ:.Jl'n n:.JJ 

li.):lS n'i~ 

n!J~ means honeycomb. 

ill~tm means dripping; its root is C')l'J . The dagesh in ;"ll!Jl'11 is for the 

assimilation of the J . Its proper form would be ;iJ!)l'Jn . 

He praises her for her fragrant scent and for his enjoyment of it. This is the 

meaning of 1'111n~:nv ;'lJ!Jl'n n!Jl sweetness drops from your lips. 

Then, he also praises her for having a sweet manner of speaking, saying 

l~'ID' ::::i?m ID~, Honey and milk are under your tongue· 

a healthy and delicious nourishment. 

Then, he praises her for the fine decoration on her clothing and for her 

pleasant aroma, saying: 

pl::li, n'i:.I "'l'l"1'r.>?w n,,, The scent of your robes is like the scent of Lebanon, 
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meaning. l1J:l7 niup n'i;:), .. like the scent of the incense of Lebanon. 

which is an allusion to the Temple. He omits the first word of this construct 

and substitutes the second word of the construct in its place 7"° 

The meaning of 7.l is a spring. It is the singular of t:l'r.l n17u springs of 

water rJos 1s·rn Ju i 15) Its root is '::i.l a biliteral root. It means a spring or a 

stream from which water flows to irrigate these gardens. He wants to 

convey the meaning that she is a garden where there is rest for the soul 

and the relaxation he is yearning for . However. it is locked and no one can 

enter it. 

Likewise. by saying cinn l'Yr.l. he implies that she is like a spring of 

water- relief for the thirsty. However, it is mnn sealed, so no can taste of 

it. 

He describes her using these terms to indicate her chastity and continence. 

(l'n7w) - He is referring to its shoots which are being sent forth and its 

branches which are expanding. 

246 In other words, while the word mu? is missing, it is nonetheless essential 
to the meaning of this verse 

131 



OTl!l is the Arabic 011i!l which is a garden. Abu Abraham ben Barun, 

may his soul merit Paradise. explained in al-Muwazana:241 0111n means 

garden in Greek. Its (Arabic) plural is 01Kl!l . 

D"r!:l::> is the plural of i!l::> just like C"iP:l whose singular is ip:i ; the 

Holam found in the singular is omitted in the plural . 

onln ) "l!:l are luscious fruits . 

0" ... Hl.J is a type of flower with a fine fragrance. Some say that this is a 

carnation. 

There are those who say that D"11J means rose. 

He points out what had been gathered into this garden, namely the three 

praiseworthy characteristics which are pleasing to behold . Thus, he says 

C"Ji~i 01i!l because the blossoming of the pomegranate is pleasing to 

the eye, savory to taste. and delightful to smell . 

He refers to her good qualities as l"n~ILl shoots. It is possible that 

l"nC,w derives its meaning from 1'7!l., n?10iT 1Y::li and they break 

through the weapons (Jo 2:8) which are swords. He means to say that her 

beauty. which is composed of these characteristics, is her sword . With it, 

247 Kitab al-Muwazana bayn al-Lugha al-'fbraniwa wa al-'Arabiwa - See D. 
Tene and J Barr, "Linguistic Literature, Hebrew," Encyclopedia Judaica. 1971 
ed., p. 1384. 
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she slays those who see her. Just as the poets have depicted: these 

characteristics are arrows and swords and hair is a secreting viper .248 

11J means a rose. 

o.::n:> means saffron and our sages of blessed memory also called saffron 

xn:n.:) . 

;iJp means a stalk of spice. 

11nJp means a spice tree. 

in is musk. Some say that it is249 a variety of rose .250 

n1'7;ix means sandal tree 

By saying O'r.l1.v::i 'lVKi ',:i he means the finest perfumes. 

This verse relies upon the previous verse. explaining that her fine scent is 

like D'1"1J DY D'itl:> and o:li.:>1 1"1J . T1J is a perfume and not the 

11J which is mentioned above.251 It is. however, a word which contains 

248 

249 

250 

251 

The Arabic ::iixp)I actually means scorpions. 
':iw should be spelled J<':iw. 
Halkin translates piol as C'J'7:i ,.,, , dogs' rose. 
s.o.s. 4:13. 
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two notions of varieties of perfumes which differ in their type_ The garden 

fruits previously mentioned possess a very fine fragrance because they 

contain within them every fragrance of the perfumes_ 

It is possible that this verse is a separate sentence containing a subject 

and a predicate and having another meaning. He relates that in spite of all 

her beauty. she takes care of herself, anoints her skin , and puts on all of 

these perfumes. According to this explanation. it Is likely that T1J 1s the 

singular of tl'1iJ . 

4.15 1u:i? p::i O''?tui 0"1'1. O'r.l IX:l O'J.l l'Yr.l 

He compares hls beloved to C'Jl pYr.l a garden spring. because just as a 

spring is the fundamental element in the life of a garden1 so too is his 

longevity (dependent) on his beloved because he yearns for her. Thus . he 

cannot make it without her, just as gardens cannot survive without water_ 

Afterwards, he additionally says onn O'r.l IX:J a well of fresh water to 

signal that not everyone who wants to take her may do so. Rather, she 

belongs to the one who, because of love. chose her for himself. Similarly, 

the only one who may take (water) from a well is someone who is ready 
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with a bucket and a rope. And just as the well's water is protected , so too 

is her virtue hidden from sight. 

Then, he said l,J::i~ l':l oiC,n J1 .. . and flowing streams from Lebanon to 

add that just as the waters of Lebanon roar since they flow from a higher to 

a lower place, so too Is there an impression left in the heart of everyone 

who hears about her beauty similar to the impression which is made by the 

sound of falling water upon the sense of hearing. Hence, she is associated 

in people's hearts in accordance with what they heard about her. And , just 

as a small amount of the waters of Lebanon are satisfying, so too a small 

portion of his beloved quenches his thirst and extinguishes his mighty fire. 

(By 11!:lY and 1r.Pn ) he means to say l1!lY nn the north w;nd and nn 

p:>'n the south wind. The words which are in the construct have been left 

out, with the words to which they are attached being written in their place. 

Know that nn is masculine and feminine. Its gender is masculine in the 

verse: 

The masculine adjective agrees with the masculine noun Also, the verb 
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:i :n.1<:i and the Lord drove an east wind over the land all that day and all night, and when 

the morning came. the east wind had brought the locusts (Ex 10:13), 

as well as in the verse . 

. , n.1<0 lfDJ,..ni,1 A wind from /he Lorci started up (Nu 11 .31 ) 

Its gender is feminine in the verse: 

i ::no:i i :iYc nx~ n'niJ' .. mi ~, When suddenly a mighty wind came from the 

wilderness (Jb 1 :19), 

however. it is masculine again at the end of the verse: 

n1J :i rmo y::;x.::i. '"Vl' ' It struck the four corners of the house (Jb 1 :19). 

and does not use y lnl. 256 

Likewise, it says 'ilY and not i1Y .257 Its root is Middle Weak. 

'n'!:lil means Blow! and its root is Middle Weak - mo . 

i';p is used metaphorically here for something flowing and 1'r.Jtv::i is used 

to refer to the dripping of water. as in: 

,,,,P C' l:l 1'1' Their boughs drip with moisture. (Nu 24:7) 

Its root is ?u . The first radical drops and the t receives a dagesh 

because the l is assimilated by it. Its theoretical form is ?Tl' . 

agrees with a 3ms subject. 
253 The verb agrees with a 3ms subject. 
254 The feminine adjective agrees with the feminine noun . Also, the verb 
agrees with a 3fs subject. 
255 The verb agrees with a 3ms subject. 
256 This would be the 3fs equivalent of the verb from the second half of Jb 

1:19, 
257 ,,,:v is the fs Imperative, while ,,y is the ms imperative. 
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The meaning of ,,,.l~ '1!:> is its luscious fruits. that is to say, the fine fruits 

which people customarily give as a gift or present 

The meaning of this verse is that she invited her beloved to attend a wine 

party,258 a haven of pleasures, hinting that the place where she invited him 

is perectly beautiful and elegant and that the time has come to enjoy it. 

It is possible that p alludes to her beauty and his ability to approach it . 

258 See footnote in lbn Aknin's commentary to S.O.S. 2:4. 
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5:4 ,,7)} 10i1 'Yr.n 1in;i 10 ,.,, nx n'7w ,.,,, 

A 1m is an arch while iyp are inner organs such as the heart, the liver 

etc. 

ip:i means they were excited and throbbing because my soul yearned for 

him. 

The meaning of this verse is that when he called out to me. suddenly there 

was a knock at the door and I was so surprised by my intense yearning that 

it made me different. I no longer knew how to put on my clothing. 

However, in this predicament. it was as if he had been kept waiting by me 

and, recalling the pain of longing and love. he sent his hand through the 

ar~h and touched me. And suddenly my inner organs were pounding 

within me. 

So, she tells about the strength of her yearning for. love of, and utter 

infatuation with him. Yet, there were mutual feelings between the two of 

them - she for him and he for her - neither one more than the other, just as 

the poet wrote concerning this notion: 

Our mutual longing - mine for him and his for me - had become exhausting. 
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? 1y Jr.lil 

' JK is used. even though it is not necessary because of the first person 

ending in innp , to emphasize that she did not leave the opening of the 

door for her beloved to one of her servants, rather she opened it herself. 

,:JUJ means dripped, as in O'OV O'ii1;'1 1 ~U' The mountains shall drip with 

wine (Jo 4.SJ. Its root is t')UJ and it is a First J verb. It means that her hands 

are filled with his "musk." 

1:ny i 1r.l means pure musk, in other words, fine-smelling. 

,,,.YJr.J;i rn o:J means the outermost part of the lock with which gates are 

locked. Its root is ?y J and it is patterned after O' r.li:Ji1 ?wlVr.l (Nu 22 .24>~ 

whose root is ?YIV . 

ilr.l is repeated , then she mentions 0'1" and niv:iY.K hands and fingers. 

The i10'UJ dripping, however, is connected with the hands and not with the 

fingers because the dripping which is originally mentioned agrees with o,,, 

and the ni:Y:JY.K since the conjunctive 1 links the n1.Y:lY.K to the 0'1' . In 

the latter instance, i:lll' is added as a qualification of it260 - namely, that it 

259 Halkin - This is not the pattern of r, ,YlD. See :i t:Jp i;i i!>o, p. 154, line 1 and 
following where two distinct patterns are listed - r, ,Yt>l:)fmit>c and r,iY!ll:). 
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was pure. For that reason, iit~ was repeated. Thus, the second i,n 

i.;)UJ is an appositive word which replaces the first one. By nw::iYx 

1::1,ll ill'~. she wants to convey that wherever she placed her fingers on the 

lock, she indicates the location of her hands with this iUJ . 

5:6 x?1 l'n1Vp::l i:n::i ;ixY' 1tu ~l i.JY ?r.ln ,,,,, ,.,,,? 'IJX nnn~ 

'.J)jJ x?1 1"TiK1i' 1'nXY?J 

,,,,i, -Likewise, she begins a second time by saying ,.,,,i, , JX 'nnnn 

I opened the door for my beloved, because she mentioned earlier that she 

got up personally, rather than allowing her female attendants to wake her 

She explains in this second verse that she completed the task which she 

diligently yearned to do as she had outlined in the earlier verse . not 

allowing any of her female attendants to act on her behalf. Rather, she 

opened the door personally for her beloved. 

l::l.Y vnn ,,,,, means he has gone away, left, departed without waiting 

for me to open (the door) for him. He did this out of resentment since he 

did not find her ready and waiting for him at her doorway. He begrudged 

her for lying down on her couch even though she only slept lightly. Thus, 

260 The i10. 
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she had to overstate her love as he did when he became distraught and 

walked around at night without sleeping on his side in bed. This was 

incumbent upon her, too. But, since this did not take place, her regard for 

his love was not genuine. Thus, when he left, she recognized her mistake 

and set out in pursuit of him. For this reason she said x'71 iirnvpJ 

i'nXYn I sought, but found him not. 

When she did not find him where she sought him, she prompted her close 

girl friends: 

By all means. do what I am asking you If you should find my beloved, do tell him that I 

am madly in love with him and lovesick with passion for him. 

5:10 ;-t:J::i1n '7u1 cr1x1 n::t ,,,, 

She answers them: nY - he is pure white in his redness.261 This is a 

Double Ayin noun from the root nn:Y. just as the root of nw (Jb 22:29) is 

261 Sa'adiah has the following translation to this verse: ·yx :iS,x 'DXY •C,·I;;:, 

i1 i r.m i1jm'7• - pure whiteness which turns his redness into white. .m''.l?J rPtJn 

.Ul 'r.iv , 1969 ,iX'll '>xioltl l:l pVt>ltl li1V. 
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nnw It is a predicative adjective modifying the beloved mentioned at the 

outset 

:i.J::lir.J ~ l1 means raised, as in raising the?;; meaning the flag. 

By saying i1::l:Jir.l , she means to say that he is more visible than the :"1::lY1 

the masses which surround him 

She describes him as having a good and moderate character since the four 

elements were balanced in him and his generative faculty was so strong 

with vigorous matter that his organs were quantitatively distinct and 

qualitatively excellent. 
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6:1 lr.lV 1Jlllp::l:l1 li1i ilJ~ ilJK Cl'IVJ::l il!:P;i li11 l ? il ;"'IJK 

Since the women heard her describe her lover's beauty and his fine 

qualities , they desired to see him. But when they saw just how passionate 

her love for him was, they pitied her situation and had compassion for her, 

saying: 

We snail jOtn you tn your quest because we understand your love for hrm ana lovrng 

someone who embodies qualities similar to what you have described rs unavoidable Tell 

us where you suspect he might be headed and we shall set out for there rn order to aid 

you in your search for him. 

6:2 D' Jlll1tv op??1 D'.ll::l nun? ow::ii1 ni.niyC, u~? 11' ,,,, 

This is the answer to the women who inquired about her lover's place and 

occupation. She answers: 

- His place is 7JJ, his garden. Then she specifies the p garden where he 

abides by saying CIV:lil nuny? to the beds of spices. 

- Then, she tells about his occupation and that he is a delicate soul , 

secluded, who aims at seeing beautiful pastures and appreciates the scent 
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of the fine perfumes. For this reason. it is written c~~l::l 1i1Yic, to browse 

in the gardens. 

Having described the purity of his love and characterized her262 own 

beauty, she says: 

As for anyone whose attributes of beauty are such as I mentioned. with my qualities of 

fairness being such as they are, I can only be worthy of him. and he of me 

This is the beginning of the Active Intellect's description praising the human 

intellect. 

i1::rm Tirzah is a city characterized by its loveliness and beauty. It was 

the seat of the king of Israel just as Jerusalem was the seat of the king of 

Judah. The meaning of this name is the desired one. In other words, 

everyone who sees it finds it beautiful. In the East, there is a city named 

'X1 1~ 10263 (literally, anyone who sees it rejoices). Thus, he associates 

beauty with Tirzah and attractiveness with Jerusalem. 

262 Halkin translates Ki!?xo·l her beauty as ''!:>'' his beauty. Instead, the 
Hebrew should be changed to iP!W her beauty in order to accurately reflect the 
Arabic. 
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i1r.:lPJ'< means awesome. It is derived from KIUi m".r< terrible, dreadful 

(Hb 1 71. 

n1',.nJ means camps with flags (flying) over them. meaning banners. The 

J is for the Nifal. 

He attributes three characteristics to his beloved. 

{1) Beauty, as it says iHP beautiful; 

(2) Elegance, because there are extremely beautiful people who are 

unpleasant and unsavory; 

(3) Awe, because there are people:?&t blessed with beauty and loveliness , 

but lacking respect. 

He points out that all three of these commendable traits are combined in 

his beloved. and this is usually the ultimate praise . Then. he spoke 

explicitly in the remainder of the passage, describing Tirzah as beautiful but 

not as being nicely arranged because it was not a capital city, whereas 

Jerusalem was exceedingly superior and nicely arranged because it was a 

capital city. 

263 Surr in Arabic means happiness, prosperity, and joy. Halkin, fbn Aknin's. 
p. 413, points out that this refers to Samarra. 
264 ci~' should simply read c1.1< . 
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The dagesh in the :::i is compensation for the dropped second :J Its 

original form is '::t:Jo;i and it is a derived stem transiti ve verb whose object 

is t:l'J'Y . The ' is the sign of the feminine subject. 

,J,:l'i11i1 is a Hifi l Transitive verb whose object is the objective pronominal 

suffix ' J . Morphologically 1 it contains the subject and the object. Its 

meaning comes from power and control. In other words, I am captivated 

by them and they have control over me. Rabbi Abraham lbn Ezra, may his 

soul merit Paradise, thus explained: 

They have taken away my strength and my control, as in ::lili n :::iYnr.:lil that hacked 

RanaD in pieces (Is 51:9).
265 

Thus, her sweetheart informs her that her eyes and her black hair have 

captured his mind and that his heart is baffled by them. The Poets often 

describe this reality and they are right. I have already mentioned this 

earlier.266 

265 Translation from Block, p. 125. Also see his footnote 75: "Rahab was a 
primordial dragon symbolizing power, from the root :in., meaning boastfulness, 
arrogance, or impudence. Thus the causative J 'il.,il would mean 'to overpower' 
or something similar.'' (p. 216) 
266 See Ch. 4:1 . 
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He bids her to veil her eyes and hide them from him out of kindness and 

benevolence to him lest his strength wither because they are arrows in his 

heart. That is how poets have described it in their poems. 

When he said C'TYi1 i1Y:> T1YIV your hair is like a flock of goats, he 

described her hair as being pitch-black. 

tm ::i 

C''7n1 means ewes. He compares her straight and symmetrical teeth to a 

flock of ewes. He said t:P?nii1 i1Y:> like a flock of ewes and not 1 1y.J 

p<Y;i like a ffock of sheep because ewes are quiet and docile, whereas 

male sheep ram one another, thus lacking the order appropriate for such a 

comparison. Yet, we should approach this usage of language skeptically, 

asking why he compares her straight teeth to a flock of sheep and not to a 

string of pearls - as we find the Poets doing - which provides a better 

comparison as well as sounder craftsmanship. 

To resolve this difficulty, I will argue that the wise (Solomon's) 

understanding is correct because he sought to compare her teeth with 

something familiar to everyone, namely their appearance. cleanliness. and 
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orderly arrangement beside one another on the mountain tops. Even the 

range of their usefulness is not beyond the grasp of anyone because they 

are useful for wool. milk, and meal. The value of a pearl , however, is only 

known to the few individuals who deal in pearls. (This value) cannot be 

evaluated properly from a distance, but only after careful examination and 

consideration of their relative position. arrangement. and form, This can 

only be accomplished by someone who is familiar with them. Also, they do 

not have the same wide-ranging usefulness as the flocks do. As for the 

beneficial uses of this category (the pearls) , only physicians know it: yet, 

only few people can acquire them strictly for ornamentation . 

Since his instruction here is general , he speaks to them using a metaphor 

which everyone can recognize when they hear the fi rst sounds of the 

words, so that there will be no distinction in perception between a 

prominent person and a person of lesser importance when they hear the 

words being uttered. However, because his instruction in Proverbs is 

intended for specific individuals, as it is written: 

cit< 'l:J 'n< •?1p 1<.,p1< C'1D°'X c::»?x 0 men. I call to you; My cry is to all mankind 

(Pr 8:4), that is to say. anyone worthy of the designation aht man, 

he compares wisdom to pearls. saying: 

·m tl'l' lDr.i J< 'ii ;i; p• Sh~ is more precious than pesrts. etc. (Pr 3:15) 

267 Wisdom. 
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But here, he taught by using a coarse word packaged with its underlying 

meanings for anyone who can understand it and think about it. as I shall 

explain with respect to this verse 

This was also the case when he compared her black hair to 0 'TYi1 ·ny a 

flock of goats268 and not to the darkness of night. He intended to concretize 

hjs words because a flock of goats is well-known by all . whereas the 

darkness of night can be specified only in the abstract because eyesight 

can perceive colorful objects exclusively in the sunlight, yet they can be 

unclear because of interference by the air. Only someone who delves 

deep into the perceptions can know269 things as they truly are, like 

darkness when light does not penetrate through the dense air. 

Because Mr. Solomon lbn Gabirol , may his soul merit Paradise, did not 

understand this concept, he is caught in a disagreement with (Solomon) 

the wise, peace be upon him, when he said: 

A stag's teeth are strong, yet co/ct. They are clear like strings of mother of peart. I am 
surprised by Solomon who, in his wisdom. likens pearls to flocks _ It is as if his insight 

perished with them, leaving his heart to the cattle. 

May God pardon and forgive us and him. 

---- - ---------------
268 S.O.S. 6:5 (see also S.O.S. 4:1). 
269 The Arabic tii, (lbn Aknin, p. 324; p. 84a, line 2) should be changed to 
read r:h . 
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6 .7 111r.l::t'? 1Y:::lr.l ll1i'i pn,-,;i n',n:;, 

I explained this verse earlier210 and this one belongs to the same category 

as that one based on the three aspects which I introduced (there). I have 

only to mention the reason why he repeats his praise for her positive 

qualities. We find that he repeats three things: her teeth, her hair. and her 

temple. I shall explain why he mentions them again. According to the 

literal meaning, the beloved wants to praise his lover for her beauty on his 

arrival and on his departure to indicate that he has not fled from her 

because of any blemish he found in her, but rather in order to teach her a 

lesson: yet, his heart is filled with love for her ... 

Following the outline: he refers again to her teeth, according to the first 

level of interpretation, to declare the beauty of her teeth which become 

visible when she smiles as well as when she speaks ... 

He refers again to her temple. according to the first level of interpretation. 

because he wants to tell us that her beauty did not leave her, even during 

the time of their separation, since it would be possible to imagine that her 

form could change considerably. Therefore. he tells us that her condition is 

fine and quite balanced. It did not change due to the circumstances; on the 

contrary, her goodness was equally perfect during their separation stage as 

was her situation when they got together ... 
-------------------
270 See lbn Aknin's commentary to S.O.S. 4:3. 
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He refers again to her hair. according to the first level of interpretation, in 

order to show us the extent of her virtue during the courting period as well 

as during their separation, since her beauty was not exposed to anybody 

except for the hair with which she concealed her beautiful attributes. 

6.8 1 !Jor.J 1"K n1o?y, oiw.l?,!J oilnw1 n, ::li,n ;in;i cPww 

He proclaims that he has seen many free women, concubines , and young 

girls, yet he has never found anyone as totally beautiful , innately graceful 

with as perfect a figure, and as good looking as his beloved. 

6:9 ;iu<.i i1n1?P? K,i1 i1i:J i1o.K7 x';i nnK innn in),, X"i1 nnx 

;i1',?;ii1 oiwl'7,!J1 ni.::>?n ;inwx,, nu::i 

inr.in is an attribute of in),, my dove meaning perfectly graceful. Since 

the modified word i1 J,, is in the construct with itself, the attribute is also in 

the construct with itself because it is a rule that an attribute behaves like 

the word being modified. When the modified word is determined through 

the construct with a pronominal suffix, then the attribute must also be 

determined. This is also the case for the definite article. If the modified 

word is determined then the attribute will be so, too. If it is undetermined 
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then the attribute will be so also even though a few attributes are 

exceptions to thrs rule, like-

;11\ 
11"1.K ...,n;i (Je 24 2) Or ., K IC J::>, 111< (Nu 24 4 ), 

However. most of them are as I have noted. The theoretical form of 1 m:::in 

is 'nr.ir.in srnce the dagesh indicates the assimilation of a s1m1lar (letter) 

It is a Double Ayin noun, in other words (its root is) or.in 

;·n:i means pure and clean, its root is il.J The 1 is supposed to have 

a dagesh, however a 1 cannot take a dagesh 2n 

;i 1wx11 means acclaim her.213 as m n1JJ. 'J1"11lll< 1:J i11LJX.J "What 

fortune!" meaning "Women will deem me fortunate" (Gn 30 13) 
27

' Likewise. 

11~t,;i means they praised her beauty 

He explains that she is her mother's only one, as she has no other like her. 

This 1s the meaning of xi;i nnx. He also indicates the magnitude of (her 

mother's) love for her: she brought her up well , providing her with superior 

m In these two cases, the modified word is determined while its attribute is 
undetermined. 
272 In Hebrew, the gutturals (K , ;i, n, and y) as well as ., do not take a 
dagesh. This is not the case in Arabic. 
273 Halkin notes that Saadia, the Targum, e:snd Rashi all agree on this 
meaning. Additionally, JPS uses the translation acclaim her. 
m Leah's exclamation upon giving birth to Asher has the same root as 
:i'llU K'' and ,.,IVX::J . 
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training. Thus. because her upbringing was excellent. every women who 

sees her acclaims her 

nu::l is like nin?Y damsels (mentioned) above:275 they are synonymous 

words used for the same designation. 

He mentions the TlU.:J maidens, first describing them as acclaiming, 

whereas he connects ? 1?i1;i the praising with the Tli:J?iJ queens and the 

o~wl?~~ concubines because as the maidens are in their youth, their 

reason is still not completely developed and they do not appreciate the 

qualities and beauty with which they acclaim her. Perhaps they may have 

described her with more than she possesses; but in real ity, this is not so . 

Ultimately, he said that the queens and concubines, who are on a higher 

level than the damsels and have a superior ability to grasp the issues and 

to discern them, praised her more than the damsels. who are the nu~ 

maidens. He indicates that the maidens' praise falls short because 

praising is better than acclaiming. 

215 S.O.S. 6:8. 11,oC,y is also used in verse 1 :3. 
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i1!lj?\Vl means appearing. 

By 1nw ir.>.:J he means 1nw IU< the morning fight. 

i1J:l?.J il!P means beautiful like the moon. ilr.>n.:J il'U means clear and 

havtng pure light like the sun. He relates her beauty to the moon and her 

puri ty to the sun because the moon is beautiful . Nevertheless. it is variable 

and this shortcoming impairs it. The sun . however, is not impaired by this. 

i1r.l1' :< means awesome. 271 

ni?.nl.J means like armies which are equipped with flags. He mentions 

the attribute while omitting the word being modified. The elucidation of this 

meaning appeared earlier. 

Here, he mentions the combination of beauty, pure splendor, and awe, 

three commendable traits which only rarely are combined together, and 

then , only within someone who is already perfect, because beauty which 

lacks awe might exist. 

276 

277 
An error appears in the Arabic text. m:>'7:> should be iuJ',:>. 
Se.e lbn Aknin's commentary on S.O.S 6:4 
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'.'.J.X means the green area of the wadi which is the grass. or in other 

words, the meadow. The Arabs call the pasture ::l.K which means grass 

It is in the construct with '7n) to indicate that it is abundantly watered, as it 

is written. 

lX1' x? n··n::ir:i mw:n It has no care in the year of drought (Je 17 8) , 

and just as (David) the righteous said: 

P'P ,li,!:> ',y ?u11V yv;) 7'' :'1 ' He is like a tree planted beside streams of water (Ps 1 31 

1Dl71 i1niDil means are (the vines) ripe? 

The root of i YJ;i is Y'J. It is a Hifil verb. 

In this verse, he wants to find out if the vines have sprouted leaves and 

ripened. thereby actualizing their beauty, so that he can be alone with his 

beloved. 

He mentions the TUX nut, the 1.0.l vine, and the litji pomegranate but 

nothing else: 

(1) the nut - because of its height, its many branches. and its leaves; 

(2) the vine - because of its pleasing appearance and delightful scent; 

155 



and (3) the pomegranate - because of the beautiful color of its blossoms. 

6: 12 J''1J IJY nDY"I~ ' Jnmu 'IV ~l 'nY'1' xl; 

(~nY'1' K?) I did not know is used instead of 'li'Kl x? I did not see. 

This is like what is written in the Holy Writ: 

instead of D' Yr.lWJ ... heard (the noises). He relates that he descended 

into the hazelnut orchard to see the blossoming of the vines and the 

budding of the pomegranates. but that he did not see them. So. he said: 

::i...-:: 'lOll n;::i:r ir.i •mr.iv 'IV9l my desire set me mid the chanots of Amm1-nad;b 

This means that in his effortless pace and speed in order to look for her, he 

was like the chariots of Ammi-nadib and. God knows , they were 

quick-galloping horses which the above mentioned person278 used to take 

for rides. Thus, they symbolize speed. 

Yet, it is possible to explain 'I1Y1' according to its literal meaning I knew. 

Thus, he says I did not know at all that I would be so attracted to her, 

yearning so much for her that I would journey in order to find a way to meet 

up with her, similar to the journey of Ammi-nadib's chariots. 

----
278 In other words, Ammi-nadib 
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T r.lY ~ means the soles of your fee t. 

l ':J1' 'P,r.ln means the maturity of your hips, in other words. their 

slenderness 

0'X'7n are pearls. In the words of our Rabbis of blessed memory:2711 

i1n''mr.> 1<t;.r.inr.> -n .::i:i l'.K' l):)Hn Y'JVtl y r.i;m l'l< A handful cannot satisfy and 

artisan nor can a hole be refilled from its own contents. (BT Berachot 3b)280 

What he wants to indicate is the stomach folds.281 

An 1nu< is an artisan. Nothing similar to this appears in Scriptures.282 

However, there are many such instances of this word in the sayings of our 

Rabbis of blessed memory. 

He wants to express that these pearls, arranged side-by-side like stomach 

folds, are perfect; the work of a skilled artisan. 

2 19 My suspicion is that this is how lbn Aknin introduces a Rabbinic usage 
which differs from Biblical usage or just shows how a word was used in Rabbinic 
Hebrew. The word C'x'm/l1m (ornament) appears only one other time in the 
Tanakh - Proverbs 25:12. 
280 The text from the Talmud differs slightly from the text quoted by lbn Aknin. 
The Talmudic text reads: u1''mr.i x1n~nr.i , , .::i;i l'K' 1·1.1<:-i I'IK V' :J1Z1r.l yr.ip:i px, A 
handful cannot satisfy a lion, nor can a pit be filled up with its own clods (Soncino 
translation). 
281 Brought about by a plump belly. 
282 In other words, this is a hapax. In lbn Aknin's own words: wip:i.,,::i, '~ O''' 

;i'J'I'IT.l . 
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:P1J n:::i - what he means to say is the daughter of an important man. This 

is derived from O'r.>Y 'l:l'1J , the great of the peoples (Ps 47 101 

(Halkin's note: The commentary to this verse is missing in the manuscript 

leaving an empty space of nine lines .) 

7: 12 0'i!D:l i1 l''7l i111Vi1 .KY l ' 11 i1 .::>? 

She tells her beloved that she realized that his love for her is like her love 

for him. Yet, since the two of them are always under the scrutiny of others, 

they are unable to enjoy their love_ So, she invited him and promised to 

run away with him to an uninhabited place where no one would catch a 

glimpse of them. 

Then, she said to him: 

We will endure the greatest hardship during the daytime. But at nlgf'lt. O'"'D~~ ,>,i,) let 

us lodge In the D'1D.:> so that our affair remains secret and undetected. 

iO.:l means a field. The Aramaic of i'PniJ:l1 ·py
1

" is .Ki1l.Ki!J::>i , whereas 

in Arabic, a i.O::> is a village. 

283 A given city with its dependencies and villages. See Jos 15:14 as an 
example: Ekron, with its dependencies and villages . .r<i!JJ<i!l:n translates il'nmi . 
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(nr<:J} - She expresses the wish for him to be her brother. intimate to her, 

which is the reason for 'r.lX '11V p)1' who nursed at my mother's breast 

Initially, there is a relationship of brother on the father's side; then what 

follows is an added relationship of brother on the mother's side. The proof 

of our point is what has been said in the Holy Writ· 

' OK p ''n.K ro'J::. ri.i< x-,., '.'>'ll :<1:w Looking about ne saw his brother Ben1amm 

his motner's son (Gn 43 29) 

Thus, it says ,,nr< his brother meaning his brother on his father's side It 

is not possible to say that she only meant brotherhood on the mother's side 

because this is not true brotherhood according to the law in the cases of 

levirate marriage1
S4 and inheritance285

. 

She also says nr<:J like a brother and not simply nx because if he were 

her brother, then sexual union with him would be forbidden to her. She 

adds the word iC, to me, even though it is not necessary, because of her 

jealousy for his love and her suspicion lest someone other than she joins 

her and becomes the only one who captures him. Thus, certainly for this 

2&4 

285 
Halkin's note: c•,::i, '"'loo 288; BT Yebamot 17b 
Mishna Baba Batra 8:1; BT Baba Batra 11 Ob. 
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reason she said lPtu 1< ym:J ll<Yr.lX then I could kiss you when I met 

you in the street, namely, in the open and in public 

By saying '" in:p x'? Dl1 , she means that they will mock me so much 

that they shall say: Verily. she is so consumed by love that she is not 

embarrassed to reveal her love in front of anyone 

O.l is a superfluous word , like: 

, nx OP o:i•lv 'Cl ',::iw K :~? Let me not lose you both 1n one day (Gn 27 45 ); 

?1:ix 'Cl ?:ix11 .and has used up ... (Gn 31:15); or 
'x"11tP 1 J::i Cl cnx Cl (Ex 12.31 ) - the first one being unnecessary while the second 

one is coniunctive - as if it had said ?x1w1 ' l.Jl :mx you snd the children of Israel. 

Accordingly, it is possible ~hat the D.l in ,7 1n:P x'? O.l is conjunctive 

and that the sentence ,i, m:l' .t<? is to be connected with the sentence 

lPIVX ym:i lKYtlK meaning I want ym:::i inp'tuJ to kiss him in public 

and I want those who see me in11< 1T1:l' x.? not to despise me.286 Similar 

to this in conjunctive meaning is iPiP 111.J Cl (Gn 27.33) which means 

snd he shall be blessed. 

288 Here, lbn Aknin offers a mixture of Hebrew and Arabic. Halkin chooses to 
render lbn Aknin 's Hebrew into Modern Hebrew. 
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8.2 iJ1n1 oioyn np1;i i',D li'llll< iJ1n~11 ir.n< ni:i 11< l.t<':lK l.l:1Jl< 

ll;-tJ.t< means I shall lead you. The J< is for the first person singular. the 

root is .li1J . and the 1 is for the second person objective pronominal suffix. 

Likewise for l.t<':lX , the X is for the first person singular. the l is for the 

second person objective pronominal suffix . it is a Middle Weak verb. and its 

root is .t<1:l . 

'J1JJ1'1i returns to the third person feminine singular. The previously 

mentioned mother shall teach me how to serve you, instructing me how to 

honor you . 

npiil l" means the aromatic wine. np1 is an attribute or 1". l" is 

undetermined, while :tpi is determined via the definite article. This is 

permitted in Hebrew. for example 0'i1'1:l.li1 D'ii1 the high mountains (Ps 

104 18). 

O'O·Y means new and strong wine. It is a Double Ayin noun whose root is 

OOY. 

'lU:n is used in place of C'li?Ji as in: 

1!:lJ1 ':l,.,c from the strife of peoples (2S 22:44), 
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used in place of C'PV w 01ov is in the construct with 11n1 and it was 

put in the construct with it268 because of its color Or it is possible that 

'J1~i is an attribute of 0 10.Y with the word modified being in the construct 

with an adjective. It means a pomegranate drink. Thus, aroma , color, 

beauty, and delicateness have been combined together. 

When she said l" and O'OY . it was not her intention to give him the 1" 

wine to drink and then to give him the O' OY new and strong juice to drink, 

for if this were the case. she would be giving him the most delicious and 

most useful first , following it with the O'OY which is less tasty and more 

harmful. Rather, she intends to tell him that the basis of this np1:-i 1" 

was ' )1r.li 0'0.Y as follows. 

np1;i P' hints at her saliva and 'J1r.li 0 10.Y at the pleasure from her289 

breasts, the delight in them being like the delight in 'J1r.:n O'OY . 

Yet, perhaps by saying np1i1 1" she meant that she set up a wine 

party2'3° for him with wine that includes four special qualities: 

---------
287 This is not possible, unless he is projecting the masculine plural absolute 
nouns from Talmudic Aramaic on Hebrew. He may have a point in this example 
from 2s 22:44, but JPS remarks in a footnote that the LXX translates '!:lY ,:i,,c as 
my people. 
288 

]'lJ1 
289 What makes the word poi pomegranate special is that it has a 
pronominal suffix. The word r' wine does not have a pronominal suffix. 
bragging about how this is her pomegranate. 
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(1) aroma, thus she said np1i1 1" ; 

(2) delight. thus she said 'iir.r1 O'OY. that is to say, the sweet taste is like 

(3) beautiful color; 

and (4) delicateness. 

This is what she meant by lJ1n1 

i1Vx1? that I have written here is a mistake because in this verse, 11nn 

'1VX1 is without a ? while in its first instance. it has a 7 .292 Thus, the 

followi ng things could appropriately be written about the initial verse. 

The ~ of '1V.Ki? is arbitrarily inserted without explanation . It is like: 

Yi Kil ?y IlY'lillliT ru!JJ (Lv 11 ·46), which means and all creature .. . 

because it is related to ;iiniT 1V!:lJ ?:n and all living creatures.293 

290 See the footnote on tne wine party in verse 2:4 
291 Halkin - '1U1d' does not appear here and has been added according to the 
explanation (given by lbn Aknin) . 
292 See S.O.S. 2:6 
293 See tbn Aknin 's commentary to S.0.S. 1 :3. 

163 



Or, as in O'l.:l.:J~ i7KJJ C')O:J 1? :J1 (Ezr B.26 ) whose intended meaning is a 

hundred talents: or 

::i,y, nmi:', i Y (Ezr 9 :4); 

·,r.; ,,~::i? l' J<~' (2Ch 2s ·18i; 

lll:1::i1,i, O\,K yno (Is 63.2); 

1'"1.:ltih 'l.:U.K
1

" (Je 30 ·12); 

nnlot.lC, nnni:':- C' l!:l'1<i1 n.v::i-1.1<1 (1K 7:32). I have in mind the ? of :--u-.r.ii. · 

:iw? C,ni C,.v'' (Jon 4:6); 

':t.K,IL'' 1".:lli, 1,.vr- (Mal 1 'S); 

'1' 1P i, 1,yo (1S 17:39); 

c•""'un;i S m? ?.Y?J (Ne 12.38), 

c•,D.K ,.vuh ?.vp (Ne 12:39); 

Sx n•::i7 nnno (Gn 35:8); 

i~ n•::i? l"IMI'IP 1.Y (1 S 7 11); 

w ,?1<. ~x inn .:i iv.mC, 1.Y (Ezr io 14); 

nni' •J.:iC, nnJJwoi, (1 Ch 6:55); 

nr.ln x.:iC, w (Ju 3:3J; 

:irup;i m?Y? .,.Y 'K.:lln' ' (1K 18 291; 

. ., n1::c ;i~i ::i.v n::ix',::i ?:> ni?:>? w (1 Ch 28·201, 

:i?.Y, n ':-:h 1.Y (2 Ch 29'28);295 

tJ'? ,.Y? 1.Y im:i1m nx •nu•:im (1Ch 28:7); or 
IVK"l? C,:i? x wmo:i1 (1Ch 29 :11 ). 

I have included many examples so that you would not treat adversely my 

claim that the '? here is extra. 

29-t. lbn Aknin, p. 406; p, 106a, line 20 has v.n::in written instead of IP'llX. umx 
is the proper reading and Halkin's reference is incorrect. 

295 Interestingly, lbn Aknin sees the preposition 1 y as govern ing the 
noun/masdar in the examples from Ezr 10:14, Ju 3:3, 1K 18:29 , 1 Ch 28:20 , and 2 Ch 

29:28. In each case. he sees no function for the '7 . As a speaker and writer of 
Arabic, th is is a sound observation. 
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She explains that after she led her beloved to her mother's house and gave 

him np;;i P' the aromatic wine to drink, she was victorious in achieving 

union with him. 

y£lnnw 1y 

I have already explained this verse above296 according to the three (levels 

of) explanation to which I am committed . But, it says ;in1 rPY1i ;in 

iTlU71i , while in all of (the other verses) it says n 1y.n OK for a reason 

which I shall clarify below in a short while. But first. I shall clarify why the 

oath is repeated four times . According to the literal meaning. this is done 

corresponding to the four elements found in man: fire , wind , water. and 

dust; and corresponding to his four humors: blood .297 phlegm, yellow bile, 

and black bile. 

i1n here means no for the purpose of negation;298 in other words, Don't stir 

up ... ! This is like: 

nC,in:i ?JJ pl:>n.t< :-n~' Not to gaze on a maiden {Jb 31.1) or ,,,.:i p'm u? .-:c {1 K 

___ 1_2:_16) having the meaning ut, x? . ~~s~it s~d ,,,::i pSn uS px We have no 

296 See the commentaries to S.O.S. 2:7 and 3:5. 
297 Halkin's text has 01;, . This should be emended to read c 1i1. 
298 In Arabic, xiJ . According to Wright (p.21 5 - Part Third. section 157): "The 
particle Kb , when joined to the perfect. denies the past; when joined to the 
Imperfect. the present. " 
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portion in David The proof of this is that it 1s related to 'IL" p: ·i' ' x'" and no 
share in Jesse's son. 

Yet. it is possible that its meaning is l 'K how as in ·;i nx 1 : yJ i1P (~ 

10:2e1 which means how we are to worship the Lord. 

She means to say: 

c,i,v,.,, Tnl:l c:m.-< '.nY ::iv :i I ad1ure you. 0 maidens of Jerusalem. to think up 

some scheme in order to 

,::i:ix, nx i -i-iumi 1-i1.Yn . wake or rouse Jove 

so that it ceases to flee or to be an impediment to the union (of lovers) 299 

The root of rvyn and n , 1yn is 11Y . They are Middle Weak verbs . 

The , in niyn takes the place of the i . The third radical of n -m1n is 

doubled. These two verbs are transitive with n:mx (as their object). 

They are synonyms and have the same meaning . 

Yet. it is possible that 1·-,,yn ;ip means I adjure you to do this, namely 

wake and rouse love until it please. 

In the first and second verses of the four oaths, it says rn7ixi ri1x:1Y 

iT11Vi1 , while in the third verse300 it says ox D'7wni niJ:l o:inx ' T1.Y:lllli1 

1KYnn , and the fourth verse has n1wn ;in~ iiiyn i1n. 

• Thus because in the first oath her situation was characterized by 

299 

300 

"searching," it refers to her as cimnil l':l i1JV . .111V:l like a lily among 

English translation is based partially on the Arabic. 
S.O.S. 5:8. 
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thorns . il-1':1 J' Y::l n 1!)J1.:J like an apple tree among trees of the forest -

she said :-i1w~ ni?' .KJ: 1.K n1.K.J:Y:l by gazelles or by hinds of the field 

because she had not yet captured him nor had they been united . 

Therefore. she inserts the ? saying '\Vr-<1? nnn i?.r<nw implying that 

this is a wish, not a reality; and that the wandering flocks are situated 

between them. 

• ln the second oath, rri ::inrn::ii D'P1W:l through the streets and through 

the squares301 she adjured them by gazelles or by hinds of the field. 

This is just like the first verse except she had ''captured'' him as she had 

said 'r.J.K n'.J ? x i 1nK:li1\U lY Till I brought him to my mother's 

house,302 because he had escaped from her grasp just as gazelles and 

hinds of the field run away from traps. Thus. she adjured them either to 

stir up or not to wake up according to the two explanations which I have 

offered. 

• In the third oath, because he was "close" to her house but did not enter 

301 

302 

the house, the oath was merely according to that situation, as she had 

said 11ni'1 lr.J 11' n?w ,,,, My beloved sent his hand through the 

arch303 and ,,,,', 'J.K 'nnnn I opened the door for my beloved. Her 

S.O.S. 3:2. 
s.o.s. 3:4. 

- --------
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heart pounded because she lingered at the entrance of the house. So, 

she adjured them to tell him that this pounding sound was not because 

of tiredness nor was it because of distress. rather that her anticipation 

was enormous and her love was strong. 

• This is also the case for the fourth oath. Because she was in the third 

situation, she explained that he got together with her and proclaimed his 

love for her. She was merely looking for an opportunity to apologize for 

lingering at the entrance . But this did not occur because she was not 

ready for him. The reason was that she did not know about his coming, 

thus she was obliged to explain that she loves him like he loves her. 

She expressed this using a word of surprise304 because it is clear that 

ilr.l is used for astonishment as in: 

Ct'1VXi 1on• ;i,, i,:< l'Yi '1i''·:ir.i ''' How weighty your thoughts seem to me. 0 
God, how great their number! (Ps 139:17) or 
11''1"1"1 'I'lJ :"lK iO 0 how I love your teachmgt (Ps 119:97). 

In the fourth oath, because she had described that she had already 

prevailed over him and had moved him, she had to repeat n~l!n and 

303 

304 
s.o.s. 5:4. 
See lbn Janah, p. 365 lines 26-29. 
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The root of nj1£nno is p~:n . It is a derived stem because its participle 

has a prefixed r.> . The n is for the Hitpael. The latter n is for the 

feminine . The meaning of the word is acting kindly toward her beloved; in 

other words. treating him courteously and worrying about him. Abraham 

ben Barun, may his soul merit Paradise, taught: It is reasonable that it 

means she placed her elbows3-05 upon him. 

The root of 1'n111.Y m!:>nil nrm is 11y. It is a Middle Weak verb with 

the Third Radical doubled . It means I woke you up. 

She said 11JX ln'?:m i1r.>lll . Its meaning is different than the meaning of 

mu there because a i1 is suffixed to the r.l which receives a dagesh. In 

Hebrew. it is an adverb of the place where someone is headed. There is 

no exception to this rule. It is also an adverb of time. i1r.>\V is used in this 

case for emphasis. In other words, what necessitates your being nnn 

nu::inri under the apple tree is due to your mother becoming pregnant there 

and giving birth to you there. 

---- -------------- - ----- - -
305 C'v!nc, Arabic ;nllnD, form the root p!>., means elbows. 
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The meaning of this verse is that her lover is speaking to her, inquiring as 

he says What will you recount. 0 you who comes up from the desert 

'T.l is used here with the meaning i1T.l What? (written with a ;i). as in: 

,,,:l nx i o How is it with you, daughter? (Ru 3 16). that is to say. Whal do you want to 
say? or Whal happened to you with the man? and What is your state of affairs with him? 

because it is absurd to think that it means Who are you? since she already knows her 

This is also true for 306 (DTH<.:l rxr.n) en!< ilT.J o;.,inx Di1'? 1i7:)K,i (Ju 

18.8), What is your report?. That is how he asks her about her condition . 

Furthermore, he inquired: Do you want to know her condition and 

situation? Well , she is familiar with him.307 Preferably, he should havE: said 

''.V np~1nr.> with me, however he referred to himself in the third person 

without quoting as in : 

•;i ?x ," ~- -itJ:< , O!:';: ',xi Then He said to Moses. "Come up to the Lord ..... (Ex 

24.1} instead of ,,t< ("Come up) to Me. " 

Thus, he said that she is familiar with him according to this last explanation 

or that she acts kindly to him according to the other explanation because 

he nurtured her and took her from under the apple tree where she had 

sought refuge for herself . 

He related her birthplace to an apple tree for several reasons: 

306 

307 
cnx:::> pxr.n does not appear in the verse. 
The Arabic :iiC,y has been translated 'O.Y by Halkin. It should be iov. 
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( 1) According to the references made in the vocation of agriculture to the 

apple tree , when it is about to change its color. it is inappropriate to prune 

it with metal because the point of the cut will not heal but rather will 

deteriorate and become weaker. Likewise , because of the weakening of 

her strength. I took care of her and raised her. 

(2) Also. just as It can only stand a small amount of fertilizer . so too 

because of the purity of her soul and the elevated nature of her desire she 

does not tolerate disgrace. 

(3) Furthermore. she is graceful and beautiful in her natural qualities and 

attributes just like the scent of the apple (tree) and the beauty of its 

appearance. 

Given the things which he said to her which I mentioned in the previous 

verse, she responded to him: 

Because I have a special liking for you as you said :iin ',y I'li'Dinn and you admit 

that you are guiding me as you said l ' 11ii1.Y m!:m;i nnn and you have attributed to 

me spiritual greatness and superior intellect by saying lOX lI'l?::ln ;iov , 1°
8
behold I am 

informing you that I love you with a love deeper than what you have portrayed me. Thus, 

it ls appropriate for you to place me l:::lr, l:J.Y cnin:::i as a seal upon your heart. 

All of the phrases previously mentioned in this quote are from S.O.S. 8:5. 
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implying that she should not cease being on his mind. rather that he should 

cleave to her and no preoccupation should distract him from loving her. 

She said l:l? ?y onm:l as a seal upon your heart and not nD1w 'J011l-' 

l:l?J let me be like someone who dwells in your heart, for a very special 

reason . namely that if she were to dwell in his heart. his heart would 

contain her and at times his thoughts might be distracted away from her 

and his heart might turn away, especially during a time of distress, and 

overpower her. Thus she desires to take hold of him and not to be 

beholden . ruling his heart so that he will not be able to drift away frorn her. 

Rather, anywhere he might want to turn, he will find her. 

l;in11 7y onm:> like the seal upon your arm, requires an rnsightful 

explanation also, because if she is to be like a seal upon his heart, then he 

may remain silent about his love for her and not reveal it. But, she wants 

his love to be secret as well as public309 in order to proclaim her standing in 

his eyes to the people . Therefore, she sought a seal of the heart so that no 

preoccupation might distract him from her. nor a diversion make him forget 

her, while the seal on the arm is for public notice. Furthermore, a seal shall 

be upon the arm where his strength is manifest (BT Taantt 4a) so that she may 

------ - - ----
309 I bn Akn in's text reads :-·PlJ<'?.Y' xio. Halkin translates this as ino:l' '''l:l, 
however it would be more correct to translate this as ' ' 'l:l' ino:l (see Wehr 
404b), 
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control him310 and his arm will be able to act only if she permits it. 

This means· Stw feared being caught up in his heart during a severe 

nausea attack which, because of its intensity, may cause him to relieve 

himself and her to be jarred by the displacement of his heart which 

contains her, thereby also displacing her love due to the lack of an organ 

where her love might reside and resulting in her own destruction. 

I recited these verses when the most learned man of our time who fought 

the Torah's battles with marvelous swords departed, namely Rabbi Moshe 

the son of the honorable Haham Maiman the son of Ovadia, may the spirit 

of God provide him rest: 311 

When my heart's companion journeyed forth on the chariots of 
distant wandering, my heart forgot its dwelling 
How will it be adequately ready to awaken its love 

since my soul departed wtth him when he departed' 

Afterwards. she reveals the reason why he had to do this with her, saying 

i1.JilK n1r.D ;i1y '~ for love is fierce as death. By saying my ,
312 she 

means strong, just as the Exalted One said in His Holy Writ 

310 

iT'?Y . 

my C'1i' nn:i D':i nx ·;i li,,,, And the Lord drove back the sea with a strong east 

wind (Ex 14:21 ). 

The Arabic :i:;:Z,~no should have been translated ,,i,y IJ?lllm and not u?wni 

311 See Halkin, lbn Aknin's, p. 405. 
312 Halkin leaves this word out in his Hebrew translation. It is present in the 
Arabic text and helpful to reintroduce it to the English translation. 
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She explains that if avoidance and dissociation are displayed in the pain of 

love , it brings about the destruction of the soul as if it is separating from the 

body in death and leaving this world. 

By saying i1l'<.Jp 7u<w:::i 7'1illp Jealousy is mighty as Sheol, she means 

when I shall see you neglecting me and busying yourself with matters other 

than me, thus not matching your love for me with my love for you . I shall 

resent this and perish My situation will have destructive consequences 

just like the bodily deterioration following death when it descends into 

Sheol. in other words, when each element returns to its origin as the 

Exalted One said: 

::mvn "\.tlY ':>Ki -nx ;oy •:i For dust you are, and lo dust you shall return (Gn 3:19). 

Of all of them, m He chose dust because it is the best known of the 

elements which make up the body. 

Furthermore, she said: The fire of this love shall not stop growing stronger 

until i1'~1V1 its sparks will be wx '~ill1 sparks of fire. The meaning of 

c)~illi is sparks as Job said: ~1Y 1iP:ll~ C')tOi·'D, Just as sparks fly 

upward (Jb s:r); the quickness of flying is compared with them, because of 

their lightness. Arrows have been compared to them, as in: 

--------
313 The elements. 
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l"\l/)p '!>117i i :ltL' .,O\:' There he broke the f1Sry Bf'l'OWS' of the bow Ps 76 4 ). 

Thus. she compares the flames of love with them. 

She said ;-·pn.::ii1?1V . that is to say. a large flame, because it is a convention 

of Hebrew speakers;31
' when they want to magnify something, they connect 

it to the name of the Exalted One. For example. i11?!lr<n (Je 2 31 , meaning 

deep darkness. i1'11::li1'71ll is a quadriliteral word;3 16 it is a Syriac word.316 

The Aramaic of nnp'?np 1LlK1 fire flashing (Ex 9.24! is n.::i0?nwr.>. It is 

mentioned next to n::iil? in the verse .n:itt?lll n::i;i? a flaming flame (Ez 

21.3) for clarity and emphasis. 

Yet1 it is possible that the Active Intellect is speaking to the human intellect 

saying: 

If you want your bliss to be complete. place me as a seal upon your heart so that your 

love will be external as well as internal. 

It also said to it: for love is fierce as death, meaning that the conditions of 

love are extraordinary; only an extraordinary one can prevail over them. It 

also explains to it that Jealousy is mighty as Sheol; the body is the enemy, 

is jealous of it, and tries to annihilate it just like Sheol which destroys 

corpses. 

31
• Halkin's note: see lbn Janah, p. 64, line 17 and tm))i,l< .:ilJ p. 26b, lines 

20-22. 
315 

316 
Halkin notes that lbn Ezra posits that the w is part of the root. 
See lbn Janah, p. 753, lines 28 and following 
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She explains that the great waters cannot quench from her heart the fire 

which was ignited in her heart due to him. Even the rivers, were they all to 

rush towards herT could not uproot it from her heart because (this fire) has 

penetrated deeply into him and is clinging to his flesh. Then she said: 

despite the desire for my lover which is burning within me and the flames 

which were kindled on his behalf in my heart and my liver. were someone 

important to give me or to offer me in exchange for it all i n,~ liil of the 

wealth of his household to cancel his love from my heart because the 

masses would mock him, well, how can money be exchanged for the 

soul!? Besides, if my soul will pain me, what will I do with that money; who 

can enjoy it with a sorrowful soul? 

I have explained \l.PX as a great man as in: 

y1x, 'l1K 1!1'X:i i:>i the man who is lord of the land spoke (Gn 42:30). 

Yet, it is possible that out of a desire to magnify the level of the abundant 

love which is burning within her, she said : 

Would the greatest man want to attain it by giving his wealth, he would now be unable to 
do so - it would be impossible for him - because his relationship to it is unlike my 
relationship to it. Indeed, for me it is natural as I was created with it, while to those who 
boast about it, it is an event which quickly vanishes. 
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This resembles this quote from Aristotle: 

The dffference between artificial ornamentation and an innate quality is like he dffferenae 

between truth and falsehood 

Similarly, al-Mutanabbi in his poetry wrote; 

For your patience is not a superimposed patience. 

neither is a black eyeliner like naturally black eyelids 311 

Because she longed for his brotherhood in the earlier verse3
'
8 saying 'r.:l 

'" nx:> lJn' if only it could be as with a brother, he called her nm.r< a 

sister saying u? nm.r< we have a sister. 

,ji, we have is used instead of '" I have. just like iJn1r.n::l lJn?n in our 

image and after our likeness (Gn 1 26). to show respect. 3 19 

Then , he described her as ;imp smaff and how. due to her being small. I 

fear that her breasts are not yet developed. 

He further said i1::l l::li"PIV mi:i un1n.r<'I i11VYJ i1r.:l meaning what 

scheme shall I devise when I respond to her if she should become unfit by 

this blemish. 

317 

318 
See lbn Aknin's commentary to S.O.S. 4:9. 
s.o.s. 8:1. 

319 In the case of 1l?, respect is shown towards the sister. This is a plural of 
majesty, but applied to what the speaker possesses rather than the actual 
speaker. The verse from Genesis, on the other hand, is an example of a plural 
of majesty which refers to the speaker, God. 
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-i::nii is a passive verb; it is an Imperfect. It is used with the a ::i because 

someone has denigrated her, similar to the verse. 

l :I 0'.,J1li lOY , lJ 0 mortal. your countrymen who converse (speak negatively) 

about you (Ez 33:30); 

also in connection320 with a preposition. 

l'?Y u.,Jil ~P What have we been saying among ourselves against you? (Mal 3. 13), 

, •.tmJ p,x, ~·;o .,:ii.n' Mtn·am and Aaron spoke against Moses (Nu 12'1) 

i:iin l'r.r.:1 :Jlz:Ti you are busying maligning your brother (Ps 50:20), or 
' :l n:ii'' ~~'i'X when I rise. they speak against me (Jb 19 18). 

It also appears with ::i for the sake of rebutting a claim:321 

l .::i 1:n,l) rwi::i.::il glorious things are spoken of you (Ps 87 3). or 
:JiU , ,,:J lrm;·p -,.::i,,, so Jonathan spoke well of David (1S 19 ·4 ). 

Yet , perhaps with these words he wants to ask her about herself because 

he thought negatively about her. Thus he said: 

Maybe wnen I turned from her. she made love with someone other than me and 

therefore was defiled Thus. when she could not find me. she pursued others and erred. 

i1~ pl< oi11v1 whose breasts are not yet formed is an expression 

meaning sin. He speaks about ;iiiv her breasts to the extent that their 

firmness has disappeared and they are soft, as in: 

1;i•C,m:i ,,, WJY ow1 F1'11V 1:>Y'~ ;ir.iw There were their bosoms pressed. and their 

virgin breasts were bruised (Ez 23:3). 

320 lbn Aknin, p. 444; p. 115b, line 24 - u:lm' should be IJ:lrw. 
321 Halkin notes that lbn Ezra's commentary supports the Arabic ,., which he 
trans lates as pp•n, setting the record straight. Presumably, Halkin is referring 
to lbn Ezra's Third Interpretation. Halkin suggests that the Arabic be emended 
to ,,.n meaning positive (purposes), which he bases on Rabbi Moshe lbn Ezra's 
reading of this verse in C,x;IU' n"1'1D , p. 1 Ob in the Arabic original. 
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Then he said i1:! 1:!11' tu 0 1':! 1jrnnx'7 ;ituyj i1~ What shall we do for 

our sister when she is spoken for?. meaning what will she gain if these 

disgraceful things become widely known and she is belittled by them? 

What preventive measure must we take so that she is not misled and does 

not forfeit her stature on account of her youth 

i1~ means l ' .1'< how?: how will she be punished? This is like 

, n.K ~uy'; ;ii; }11 ) 1<7 l )rm o and we shall not know ,P we are to worship the Lord 

(Ex 10:26) , 

which means l,K how. How shall her punishment be if this licentiousness 

is known . 

The '7 in 1Jnmx~ is similar to: 

yi 1<1: mx )JltJ' l they sat with him yi x7 (Jb 2'13) , meaning r 1x:i on the grouna. or 
:>in? C.:>' Jn? ,C,nl' and they shall fall before you ~in7 (Lv 26·7) which is like Jil'i ::J by 

the sword 

u~ nmx does not mean his sister because of what I said about "" m<:::> ;m 

namely, that this is a term of a close relationship and nothing more. 

Hebrew does this, as when Amnon referred to Absalom's sister: 

,rnnx ion XJ x:::in Let my sister Tamar come~ .. (2S 13:5.6}. 

Yet. perhaps rnnx really means sister. however he wants his love not to 

be severed , so he does not wish for her to be his sister. 

S.O.S. 8:1. 
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nx 

(X'i1 m:nn DK) means were she a poorly constructed and short ,-;~1n wall, 

for now we have devised a scheme for her, to elevate her by building upon 

her a lofty, towering, and perfect fortress beautifully decorated with silver 

In other words. its stones shall be pure and flawless. resembling silver in 

their flawlessness. 

Yet. perhaps C')O.) n··pu means t')O.) 11u a tier of silver just like the 

Targum to the verse ::i~::io 111i'Uil nnnr.> '1WY n1'?w::in1 (Ez 46 23) which 

ony.:ru<', whose Targum Is i1nO i1nO 0.'.) pi::i)} p:l::l,)1 .323 Thus, if 

her form is still not perfect. we shall adorn her with silver bracketing from 

above her which will enhance the beauty of that form. If she were an 

entrance door, than again it would be possible via some scheme to make 

her inaccessible with a nx m? a cedar panel which we shall place upon 

that door. 

323 p :>.:rn , which is the same as K':>:lil tiers. is used to translate both rw1'u 
and ;iu showing that their meanings are equivalent. 
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The root of '11Y J is 1 1y . It is a middle weak verb; the J is for the 

Imperfect. It is derived from i1? ,,YD iY p.n1 Tyre has built herself a 

fortress (Zc 9:3), p.,_1 i111iP:l i1YJJ? orn.r . ., and built fortified towns in 

Judah (2Ch 11 -s J, and i 1Yr.l -py the bastion (Ps 60:11 ), all of which have the 

meaning fortified. 

The root of n'?1 is :i71. The n is instead of the feminine ending -, , 

similar to n j'w:i the trough (Gn 24.20) which is instead of ;i . as it is derived 

from ilji\Vi1 he provided a drink. Its theoretical full spelling would be i1'?1 

with ;i?1 being its defective spelling on the pattern of ;iJw _ The proof of 

this is 

1nr,i • utn .and shut your doors (Is 26 ·20) 

on the pattern of U1llD p lli:l~ a lamb in its first year (Lv 12:6). However, 

it says u 1? 1:i 1n ::i p~1 ... and bored a hole in its lid (2K 12:10) which is 

because the n is a harsh324 letter.325 It is likened to a root letter and 

treated like the word lr.llll oil as in the verse 'T'li1.)j'1 'J~\V1 (Ez 16:18}. 

3
2( As opposed to spirantic. 

325 Halkin's Hebrew translation here is puzzling. First. it does not seem to 
pay attention to his own textual emendation in the Arabic. He changes Kl>•n 

x:-1'7x to read xi'7::t xo-,n , but still translates this as x;i;i ri"n in exchange for tne 
.1 . Second , lbn Aknin is trying to point out that n.,, behaves like the word :iw 
and like a segolate. His proof for the latter part of this is that the n takes a 
dagesh lene. In other words, it takes a hard t instead of a spirantic th, thus 
behaving like the word v:)w , a segolate. Finally. c,w-,v:i 1!lo (p. 109) translates 

181 



Yet, perhaps the n in n'?, is a radical and not merely an inverted 71 like 

b'"lt:l.l niop the bows of the mighty (1S 2·4>· Its plural is nin?,il 1!J')' let 

the doors be closed (Ne 7;3). According to this analysis. 1n'?1:i ln .:ip~, 

(2K 12 10) ls an exceptional case. 

Here is the meaning of this verse according to the initial explanation· 

Even though she is the opposite of what was thought and has been 

blemished , I shall try to beautify, purify, elevate, and uplift her so much that 

she will be as widely recognized as exceedingly tall buildings. He is 

comparing her to a l"]O::> nl't:l a silver battlement more than the 

structures. If she is young, as I think she is. then I shall perfect her I will 

raise her finely and educate her exceptionally well , teaching her 

sweet1 1ess, pleasantness. agility. and diligence so that her outstanding 

elegance will make me forget and will free me from fondling her breasts 

until she matures. Then. what shall result from her will set free what is 

hidden. He alluded to this with the words TIX m' 
If the second explanation is followed , it means that if she is flawless 

and has kept her soul from sin, preventing it from transgression, then I shall 

approach her and enhance her beauty by adorning her with jewelry that I 

this passage from I bn Janah, p. 159, lines 24-31 using ;iwi' rn.t< to render x!nn 
xiC,y . (Interestingly, Is 26:20 and 2K 12:1 O are the only instances where .n?, is 
used with a pronominal suffix ending.) 
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shall place upon her. I shall place the shape o( a crown upon her head JUst 

as Rabbi Akiva. may God be pleased with him, did with the daughter of 

Kalba Sebu'a his wife upon whose head he placed an engraved crown with 

a picture of Jerusalem in gold upon it. (BT Shabbat 59a .b , Nedarim 50a) This 

follows the view of someone who views :-ll't> as meaning D:-l'IYn:J 

0 1'111' 0::! by their villages and by their encampments (Go 2s·1s1. However. 

according to someone who has understood :ii~u as meaning 1m 

column, it is a piece of jewelry326 like the glorious pieces which were placed 

upon her head. He used construction terms metaphorically to indicate 

putting on jewelry, hinting that it shall always be upon her and never depart 

from her. 

Then . he said x,i;i n?i ox if she be a door - becoming unstable and no 

longer able to stand upright. He compared her to a door because people 

court her and she does not safeguard herself from transgression. Instead , 

she goes out and comes back: 

mJim.:i c>io l'1n.:l oyo now in the street, now in the square (Pr 7:12), 

Indeed, her punishment from me is that she wi ll be confined, caught, and 

held behind a locked door. 

-------------------- ------ ---
326 Halkin 's note: see lbn Ezra's Second Interpretation to th is verse. 
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Her lover was distressed about her for two reasons according to the earlier 

explanation. Initially, maybe she had no breasts. Second, had she acted 

chastely with herself like a wall or not? Because of this. it was difficult for 

him. She responded to her lover's two questions, saying to him: 

When you asked if she is like a wall, acting chastely with herself, being reserved and 
abstinent or Whether she is loose with her situation like that of a man who is in a house 
wrth a door and all who knock, enter. . well, let me tell you that I am positively the 
absolute opposite. Put an end to your doubts and your erroneous misunderstandings 
abOut me because I am a ;-;r.i-i r. , a wall. I have acted chastely and restrained myself. 

Yet , when you said ;ii, p< C'"1\in whose breasts are not yet formed because of trieir 

smallness. realize that I nave prominent breasts. firm. strong , and erect n~? mJ like 
towers in their appearance. however, I have hidden them so that they are invisible 

Her clothes cover them. thus hiding and concealing them. She did not 

compare them to towers because of their great clumps which are an 

imperfection for women; rather, she compared them to (towers) because of 

their erectness, and nothing more. If she did not respond to him with these 

(answers) one-by-one and did not explain to him first that she had breasts 

and then that she is a wall following the sequence of his questions - sLnce 

he said l'<'i1 ;n:nn ox ... i1~ px 0'11Vi whose breasts are not yet 

formed ... if she be a wall - then realize that she did this to display her 

cleverness and cunning by mentioning the most important matter first. 

Thus, she explained to him that she is a wall. She quieted his fear when 

she told him that she was loyal to him and that she was virtuous. Then. 
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she informed him that her breasts are in excellent shape. hence verifying 

my claim: that while you were separated from me. I maintained a state of 

chastity Additionally, she mentioned ;ir.nn the wall first so as to request 

from him the C')O.:J 11"1'\:J silver battlement which he promised to give her as 

recompense if she indeed behaved with chastity. Thus, she mentioned the 

matter of most importance to her first as she sought her reward. 

Yet, if you should ask. Why weren't his questions in this order so as to 

menticn the most important matter first . asking about her chastity and then 

about her breasts, I would respond by telling you that the order he used 

was correct. 

( 1) If. according to the first understanding. he said i1? l'K tJ'ilV '\ whose 

breasts are not yet formed. it is because accordingly he feared that she still 

had not developed or matured ; for this reason, he said I am worried and 

afraid. This is if his opinion of her is high and she remains virtuous in his 

eyes. But, if because of their smallness she had been deceived and had 

become loose, then this is even worse, more bitter and woeful for me. 

According to this version , iiJt:>p small points out an lack of clarity in only 

one question concerning her chastity and also in her one answer when she 

said to him: 
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Indeed, I have scted chastely and not given any man control over me This fact resulted 

m my breasts remaining firm and erect ri1';q; ,?.:i like towers. 

(2) If. according to the second understanding. namely that I said ./ fear that 

i7? px D'1W her breasts are not yet formed because of her looseness 

and the hands that violated them, then if she is a wall, I shall rejoice with 

her and will gladly reward her according to the measure of her deed with a 

CJD:> ni'D a silver battlement. But if the opposite is true, then I shall punish 

her with a rix rn'J a cedar panel . 

Then she said mi,lll Il.KY1r.D ,,J,~J ,nn;i T.K so I became in his eyes as 

one who finds favor to explain that after the certainty of her honor and her 

chastity had been established within him, his soul was relieved because of 

this and he accepted her defense of her good reputation 'PJ'Y::l 1n ;'1.KYnl 

and she found favor in his eyes. Her statement m'7w Ji.KY1n:> uses a :> 

of comparison . Thus, she did not really find favor. Yet, perhaps she really 

meant this and the :> is extra as in the verse: 

t:i11yo l'JiJ KY l, 'JK ;ii.,,i.,;i 111Yn:> midnight I will go forth among the Egyptians (Ex 

11 :4). 

However, it makes more sense that in her statement 01C,1V l1.KY1n:> the :> 

is necessary because when she spoke saying n1?1~n:> '11ll1 m~m 'JK 

I am a wall, my breasts are like towers he sincerely felt inclined towards her 

words. The purpose of rhetorical speech is to convince the listener so that 
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he will be reassured without arriving at certainty and without providing an 

absolute proof. Thus, when she said n ?,ln:i '1\UI he thought that 

they327 were serving as a proof for him. Despite this, maybe she was not 

free from corruption and maybe she took care of her breasts for the sake of 

this claim, while he happened to have no real knowledge of her false 

allegation as is the case for things whose function is to bring about 

certainty and verification Thus, she said c,?w n rc:s'1n:l. 

8: 11 X':), Ill'.!'< O'itJlh Oi:li1 ru< 11'1) rn::iil ',y::i::i iln?w? ;""Pil Oi:J 

t')O:l C)':? K 1'1!l~ 

She tells about her lover Solomon who had a garden in a place called 

pn;i ?y:l Baal-hamon. She called him i1n?w Solomon because of the 

perfect;on of his beauty and grace. She called the place Baal-hamon 

because a multitude of people rejoice there as a result of its beauty, its 

good fertile land, and its fresh water. She explains that he gave it to 

anyone who would care for it and that its caretaker would earn from its 

produce C')O:l Cj17k< a thousand pieces of silver. 

327 Her breasts. 
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The idea of this verse and its purpose is that Solomon had a vineyard 1n 

Baal-hamon and this place. as I mentioned earlier, was a high place 

without any rocks. near plenty of water, with fine, excellent land Most of 

the masses would try diligently to start up their gardens on it because of 

this location1s fine qualities, as I have mentioned, which the people longed 

to possess anyway_ 

She tells about the distribution of the portions of the harvest which took 

place there. He gave all of it to the caretakers, with each caretaker 

receiving a portion. Every caretaker would bring forward and hand over to 

him C)O:'.) ci?x a thousand pieces of silver as it says ,,.,!jJ. xiJ.i llPK a 

man would give for its fruit. If the entire harvest were a thousand pieces of 

silver. then it would have said 1ou', D'1:Ji1 ni< in.l he had to place a 

guard in the vineyard, thus using the singular_ However, it says t:P1'-'U7 

.. . guards in the plural corresponding to its numerous portions. 

The :i in Pi!l:J means in exchange for its fruit or as compensation for it, 

as in : 

K1,,:1 C')O::l:l for the full price (Gn 23~9 ) , Of 

'J'Pnun •7 1rm i o ::i:i C'O' 'n~::ix' 'Y1':lll11i rio::i:i ':,::i.t< what food I eat you wlll supply 

for money and what water I drink you wllf fumish for money (Dt 2:28), 

where the meaning of (the ::i) is in exchange for or as compensation for. 
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The full form (of cio:l ci'?x a thousand .. silver) is cio:J 7p"-1 ci'?x a 

thousand shekels of silver, however he has dropped the word shekel,328 

which is permissible just as the Exalted One said in His Holy Writ: 

rio:i C'WPr iiY):i ' J:<.? ;ipy D tvi 10•1<:i tm' the man who lay with her shall pay the 

girl's father frfty. .. silver (01 22:29), or 
c-ioJ il<D mu~ 'VlYi and they shall fine him a hundred . . silver (DI 22 19) 

In both instances. the intended meaning is t"jO::J 'i'\V shekels of silver, in 

accordance with how these two verses have been understood in the true 

Tradition which was handed down from Moses our Rabbi, peace be upon 

him. called ::in:J::iw ;ii'ln the written Torah. It appears explicitly in the 

verse: 

•• , ~-x; 1n C'?r11 C"lh'V c-io~ he shall pay thirty shekels of silver to the maste1 (Ex 

21 32) 

In the case of :J'.::ny vows to the Lord the equivalent for a human being, it 

is said : 

c-io:i i,pw ::i11imn fifty shekels of silver (lv 27 3), 

cio:i C'.,i'17 ;iw':iv 1::nv i1Ji'h' cio::> C'i,?17 ; qmn ;::;, , l .:lill ;·p;·n me equ1va1enr 
for a male is five shekels of silver, and the equivalent for a female is three shekels of 

silver (Lv 27:6), and 
328 See lbn Janah, p.327 , line 27 - p.328, line 2. There, a reference is made 
to a passage from BT Bekhoroth 50b which quotes from Mishna Bekhoroth 8:7: 

.. .R. Assi (said): Every silver coinage (rio~) mentioned in the Pentateuch 
without qualification means In Tiberisn currency; in the teaching of the Rabbis, it 
means the currency of the province (an eighth of the silver coinage of the 
Pentateuch). Whence do we derive this? We have learned in the Mishnah: The 
five sela's of a firstborn take the Tyrian maneh as their standard. As regards the 
thirty shekels of a slave and likewise the fifty shekels of one who violates a 
woman, the indemnity for seduction and the one hundred shekels of one who 
spreads an evil name - in all three cases the holy shekel is meant and they take 
the Tyrian msneh as their standard. (Soncino translation). 
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')t:'~ ?pt1 0'1D'1Y 1::i O' "'li.YW i r.>in J.li i (Iffy shekels of silver to a homer of Darley seed 

(lv 27:16). 

Thus, because the coins were known , he left out any mention of the 

enumerated currency replacing it with the distinctive enumerated feature_ 

She rebukes her beloved Solomon, admonishing him and becoming angry 

with him because he did not set aside this garden of his for pleasure and 

relaxation, for joining together. and being there alone with her. Instead, he 

preferred to gather its yield, and this preoccupation made him forget his 

love 

Since in the previous verse329 she mentioned the greed and reprimand 

which her beloved received when he sold the fruit of the garden and did not 

leave it for enjoyment and recreation with her, she said to him: 

I would not look a~er the yineyard which belongs to me in the same way that you do 

Rather, I would leave it for you so that you and I might enjoy and relax in it. The f'/1
'1< 

thousand. Which I would take as a portion from each 1tm guard. would be a gfft from me 
to you. I shall give up this profit for the sake of the rest and delight which I shall find 
when we are united in it, alone and able to be intimate. And for you, I shall generously 
add another thing to this. Thus , I shall give 200 of my own money to the one who busies 
himself in the garden's vineyard. All of this will make things easier for me and my soul 

will recuperate in it. 

329 Halkin: see lbn Ezra's commentary on this verse in The Second 
Interpretation. 
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Even though a liking for pleasures and the enjoyment of gardens in the 

company of her lover has been divulged by the beloved , nevertheless she 

resented her lover for dealing in the sale of his gardens. while she had 

freely set aside her gardens for rest and love-making. That is why her 

lover calls her saying: 

~·.:J.J Tt~ctn•:"7 0 you who dwells in the garoens1 

0 'i:Jl1 · here are the friends - that is. those who love you are listening to whatever you 

will command them to do Therefore. command as you wish, and it will be done' 

This is the meaning of "l'Y'bil.10 , namely: let me hear your command so 

that we may immediately carry it out. 

By or1:m friends, he means that people love her because they have 

heard about her beauty; but she wants only the one whom she wishes to 

have, and nothing else. 

Yet, perhaps lJ""l:m is a reference to himself. That is why he said 

1Jiyinw;i let me hear, and not il'Y,billil let us hear. He uses the plural 

C'i :m, even though she only has one friend , who is Solomon. This is like: 

330 :"ll:lj:ri:i i!JO , p. 29, lines 16-17: O,OIZJJ l'X' - Cli'T'"'O:l' Cl'Xll1M 'JJ'J ':l :liOJ< 

inx CK ' J "'OJ l<ij)JIV JJ)J. 
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even though there is only one 7io:i Qr;on All of this was for 

self-glorification. 

'l'Yir.nv:i is a Hifil verb, like lPtlllli1 and ' J""P .JTi1 . '1l':li1 , "J.J,ilJi1 , or 

'lr.l''l:-T. Morphologically. it is an Imperative with an objective pronominal 

suffix ending . 

o~:ii\!Jpn is a derived stem verb with a prefixed n indicating its agent. It 

follows the pattern of O'~'Y!Jr.J . 

This is the response of the beloved to her lover's saying O'J.t:l n ::w 1i;i 0 

you who dwells in the gardens, when he explained to her that her dwelling 

is the public domain and that the men equally love her and long to hear her 

voice since their hope of seeing her disappeared. Thus. she responds by 

saying: 

It is best that you do this, namely nee from me because our affair has been discovered 
Thus, save yourself from destruction. Be like a gazelle or a young stag as you swfftty 
run. And even though it might pain my heart because of your departing, your escape 1s 
indeed critical and I prefer it. 

Then she said: 

Rest O'l:)IV.l t i;, ~.v on the hllls of spices! Enjoy their loveliness and the fine scent of 

their flowers and find solace for being apart from me 

Yet, perhaps she meant to say: 
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Hebrew Books and Articles 
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List of Gramma11cal Terms 

English 

radical final ' th ird 
root letter 
bas1c. onginal, regular. theoretical form; basis: root 

DK, ;ii',y,K 

'?YJ<?J< 
l;iyx 

emphasis 

imperative wi th an objective pronominal suffix ending ?u1!:m1 1n1< 

Hifil Imperatives x ;-t'Jx ;i,,m ;i',ip·n 1r.:ixU< 
imperative lt?X 

femini ne singular active part1cipk 

feminine 
sign of the feminine subject 
feminine ending il 
second person feminine singular pronominal suffix 

predicate 

takes the place; instead of: replace/replaces 
substitution. substituted 

inneT secrets 
inner aim 

superlative of subsevience or inferiority 
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:i?).11!:> ' !l ... nx l ·n,jz.<nS(K) 
'11J1' 

·n'J.Kn?.K ;-;r.:ix?Y 
n1Jxn?i< 1c1?x 
,·mm?K 110'.Y 

mm?x ::n.:ix ~'7J< i ' l'JY 

K1h.:m 

1n :i?,:::io .1n n?,:::iK .p~ '?1:l 
,,:l 

0'j'10!:l':ix lUKtl ' JXYr.> 
lUK:l 

" 

lOX 



List of Grammatical Terms 

superlative 

active voice 

passive voice 

Targum 
Aramaic 

theoretical full spelling 

Hifil transitive verb 

Hifil verb 
den ved stem verb 
derived stem verb with a prefixed n 
deri"ed stem verb transirive 
Piel verb, rransitive 
inrransiuve deri ved stem \•erb 

dual 
biliteral root 

rendered (like) 

plural 
feminine plural 
collective noun 

199 

'7.Y.K!:>'7.K :"l'l:l 

'71Y!:>Y.l'7K iPJ:J 

mnn'7x 
.OU'1n 

..... 1n< '1.Ynr.l xr-t?x 1'TT.:> ?'p·n 
xmx ':11X'l::l ' 1lmO ?1p·n 

Xil?K 1'?1:> ?'j? 1 T1 

?'j7'n ?;;D 
oir.i?x .,,Tr.l ?•p·n 

11ynr.i ?1p·n 
' 1.YJ10 11\!JY.l "'i''J1 

i .vno •'l '7'p·n 

il' J'f\T1/ 'lJ'T1f\ 

)l(J'}1 / 'JX.1'11 

(? ·nr.i) n?V'l 

Yr.l' l 

·mmC,x Yr.l 'l 

;'1lJ Xl'J' l 

Cl in 

C_tln 

'?~ ·n l -

"J' 

'?.v' l 

.Vr.l' l 

n 

'n 

' l 



List of Grammatical T enns 

sentence 

omits the first word of the consrruction 
left out, drops 

harsh letter 
letter 

hiriq 

' vocalized with a hirfq 

correct, full , proper form 

agrees with 

subject (of a sentence) 

place of articulation 

second person singular objective pronominal suffix 

second person feminine singular pronominal suffix 
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?'1J 'l 
,'n:n 

n 
cr,n 

C'\l< 'Y'O"K t"J ',n 
ri ·,n 

~..,n 

,s~ ri1n 
C')nn 

pin 
jrin 

:::i1n 
i''"'l'n:i x ,,1< l'inn 

i'i'D 
ilpm 

?nl"l 
'"Y f'lC,mnn 

; ::> 

'l:l I ,:) 

r.:l':l 

' .li' ,:) 

'-'i'.:l'O 

:lt:J '~ 

rit,,y~nSx :iux·:in',x 
JUX':lt.l i''O'Y 

.·n:m:i',x i'r.l'Y 

·nm:i',x :lUX'.:li,K .,,nY 



List of Grammatical Terms 

Qal masdar 

repeats the word 
rephrasing the word 

to prefix 

assimilated inw 
assimilation 

masculine 

preposition (used together '~ nh a 

quadriheral word 

two synonymous names for the same designation 

synonymous with 

one word composed of two words 

Greek 
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~!) :> 
l')'!l ::i 

ri? '~ 
'U!l??x.:::i ;i!)',X ::l 

'U!:>??x ::i 1!:>?x: :i 

1 

?·~., 
? .:nx 7·.:n 

Cl .l , 

'!:I .n~.nx 

ox.nlx 

,, 
,~ . ., 

.,, ::l ' i ri 1.:i'i ' 

, 
t:l::li 

uo':i.:::i u.:::in1 

~::li 

l'YJ<:li i1'\J!l'? 

C)1i 
1xoi x inn 1x r.:iox 

inx, ' r.lOr.l '?ll 

.. ? rp xinn 



List of Gramm:rncal Terms 

superfluous word 
arbitrary insertion added on.i additional 
prefixed r.i 

i'i 
~n'XT KUl:i 

:--t.,'.Kl :i1xi1 

0'0 ;"11.K'l 

its participle has a prefixed o 
extra 

0'0 :11K'l:l :im 17).I K!J'7 K 

suffixed, is 

ques1ion abou1 manner 
question concerning the locat1on 
question concerning his place 

causat1\e {literally, 10 give 1he causahty l 

Syriac 

drops 
drops out tn wnttng 
omitted 

quiescent ' 
silent letter used to lengthen (the vowel) 

noun, word 

two synonymous names for the same designation 

~ of comparison 
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:11' Kl 

i11'1 

~.KO 
i,kn 1!! &,x,o 

ll'<;:)r.l p: 'JK C 

VC>O p; ':iK1C 

::l.:l 0 
:1':l:lO?K 'UYn 

lK'1R 
-:1'JK'it: 

~po 

t>Xj'OK/ Uj?O 

\)' :>'7 K '!:> :iiupO' 1j' 

upot< 

1~0 
xi'"Jx p~o 

in?x pxo?x 

100 
cox'7x 

lK!:l1Klnr.l lKr.lOK 

inxi 'OOb '"3' 

T 

0 



List of Grammatical Terms 

Piel paniciple 
receives a dagesh 

dagesh 
compensation fo r the weak letter with a dagesh in 
Piel verb. transitive 

;''l)l'.) '7YKD"K.:l py',x ,,\lm 
n,TWJK 

;iiw 1 11wn 

. .. it11lJ p?',x 'f1Y 
'1Yno 111lJO ',1p·n 

exceptional case 
there is no t"xception to this rule 

dt>nvt>d from 
cognatt> 
deriving. this vt"rb from its noun 

Qal masdar 
first and final weak Hifil Masdar 

harsh lener 

'1KIV 

·-,xw x:im ·-,xw x', 

(17:l 'I~ ) p:i i' n IZJ'l'.l 

j'Kj'111V X 

OOK?x 1r.i i11D ',yn?K pm:n< 

C) 1D'::l ?yn i1Yr.l 

ox'7'7x1 xn'7x ?nyn ?ip·n ?yn 11:.rn 

ppw 

J_,Y 

doubled third radical 
tp.r~ 

tlx??K C)Y.K' Yl'.:l 

ho/am 

pronominal suffix/prefix of the subject 
verbal endings 
first person ending 
combined with a pronominal suffix 
ref erred to himself in the third person 
first person singular suffix 
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7Y xn? x .,,r.i•:y 

:1.:l T1.KiO'YT.l'7K 

1''0'YC,x 

1'T.l'Y'71< ' 17l'< C'J' 'YX 
:10!)) itl':Y x 

:10DJ P' ::m.K'.::l".K 117:)' :Y 

'Y 



List of Grammatical Terms 

second masculine plural verbal ending 
preformative 
objective pronominal suffix 
third person 
third personfeminine singluar 
masculine plural ending 
second person feminine singular pronominal suffix 

implied meaning 

absolute fonn 
first word of the construct 
construct (in the .. with ) connected \\1th 

(in the .. . with itself) 

., r.l' :Y 

i'tlY 

'nvno'n< i ' r.l' Y 

1'1'.)'Y 

1•r.rY 

l'?Y .K!l?X il.Y .Kr.l' l?.K i'1'.)'Y 

,·mm'n< l'P':Y 

·mm'n< ::rnx ·~?x l'n:Y 

t')l< ':Ytl i'l?K 

C')X':Yr.l'J.K 

... ?.K r'Jl< 'Ytl ( .. ?) . t'JK'YK 

iTO!lJ 1?.K . C')K'YK 

construct (with the latter word of the 
second word of the construct 

in the plural I il'?K r').K 'Yr.l?.K llr.l ' l 

adYerb of the place where someone 1s headed 
adverb of time 

literal meaning (of the words)/ point of view 
exoteric sense of the huskof these words 

convention of Hebrew speakers 
Hebrew 

word of surprise 

transitive 
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;ii',x C).K'Yr.l?.K 

n.Yp1 Kn n'n lx.:n:i rii·u 
rm r'Ji '\J 

un??x i:ix'\J 

il '\J.K::>'n< i'll!i' lll i:ix·u?K 

P').Kl.:lY?x ;iixy 

il'Jl<i:lll?x m??x 

' tl 

i 't:J 



List of Grarrunaucal Terms 

form, morphology :::IKlYK 
no morphological function 
Arabic 

:lXllll<7X in x;i? ·un xl; 

determined 
determined via a detinite article 
definite article 

COnJUntiV <." 
conjunctive i 

magni f) 

third! final weak 
first and third weak noun 
middle weak noun 
first weak verb 

elliptic 

general usage 

mean the same thing 

compensation for; substitution, substituted 
exchange 
substitues ... in its place 

compensation forthe weak lener with a dagesh in ... 

metaphor (use metaphorically) 
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:i~:n.Y'7K 

t'JIY 
;i!l1.Yn?x 1<:-t:l t'Ji.YT1 

ririvn?K 1<;i 

~U!.I 

')U.Y?x. H<) 

c 1 ·uyn 

ox??x ?m.m 
ox??xi x!l?x ?mm 

p.Y7x 7n.Yr.l 

xD?x 1myo 
:i?n.Yn 

?mmon?x ?xr.l:l 

inxt .. 1 .. . 'Wm 

·yi.Y 
'Y'll'n< 

:il'r.l K' YW ... CKj'X 

. .. :iiw p??x ·yill 

iX.YTIOl< 

::li~ 

~i}J 

C')tJ)J 

O' t:l..Y 

??y 

?r.l)! 

' .l)J 

'l'J.l!_ 

~ 



List of Grammatical Terms 

accenred on the penultimate syllable 

first radical ?vn?x .K!:l 

fi rst .l verb 1n ;-nxn 

nnn 
patah nnn 

110 
Stnbrular , ,!Jr.> _, I'(-!) 'U!l? 

',·yn 
superfluous ',·y.!) 

'7llD 
passive voice il?.Vx!:l DO' c? ?.vn 
verb ?JJn,' ?x.YDK - pl. 
subject agent ; participle ?yxn 
!\"ifal: Hitpael ?K.V.OJK 

object ?1J.1!3r.l 

i' 
~~ 

imperfect ?x:ipnox 

onp 
arbitrarily insened (without explanation) (x0? 'l.Yn x? ) :imnpn 

1wp 
coarse word 'ilUj' 'U.O? 

words being unered ·uxn?xC,x 111Up qn yinon) 
exoteric sense of the huskof these words n·uxn?x iivv i.v inx·u',x 
first sounds of the words 'Ul<.!:l?x?x i11Ui' (YYr.>Or.l) 
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Lt st of Grammatical Terms 

general , positive statement 

inverts ; changes into 
has been changed 
third radical changing into a , 

replacing it with 

instead of 
substitues in its place 

qua Ii fication 

analog~ 

repeats the meaning 
emphasize the meaning 

first person singulart (preforrnative) 
one word composed of two words 

objective pronominal suffix 
expression 

instead of 

radical final/ third 
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,,r,:::i 1:1 m~ ;,''Yi' 

:i.1<',j/)X 

... n',:ijnx 

K' iir.lxC, n:::i?plx 

:ioxpn .. . OXi'X 

OKj'O 

:1J~ K'Y1Y . DXj'X 

,,,pn 

:10'j't.:l 

' l)JO'?K:l i1111'1:::l 

'llm',x nT1:i 

o?.:intJ 
pn'u!:I? 1n :i:i:::iir.i n1nx1 ilr.>?:::i 

?U1!:1r.>?':? :"1'XD 
;i'XJ.:l 

i'Yy 

::i.'Li? 

tilt? 

i i' 

O'i' 



List of Grammatical Terms 

' tj:J? 
word l.)!l'J'JK 

two consecutive u:ords which agree in meaning i''l.).li,K 'O l'll:l.K.J1J"\n l''t)!l':J 
l)yr.i? t< l!l l'?!mn 

u? 
language ;:i.l?":i.K. 
unnecessaT) xu? 

u? 
allegone~ 1ml?x 

p? 
third final weak ox'?? .K. ,,, 

first anc! third radicals are weak cx'hx1 x~?x r? 
elides l< 'JK~ 

1J 

?'nr.l 
similar letter S·nn 
panem, fo llowing the/ patterened after ? m::i '"Y 
double ayin \eTb ' noun '''nr.>":i1< nxn 

,,r.l 
long \ owel, for the in':i? 

''Yt.:> 
perfect ' 'Yl<r.l 

l 

11.l 
vocative X1) 

:lO.l 
? of relation ;i:iohx OK":i 
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list of Grammatical Tenns 

vU.l 
meters of speech j'IJl'?K :-1.l'r.) K 

hard to pronounce ~ j'IJl?t< ::::iyy· 

ID'.l 
modified word, word being modified mvm':ix 
adjective: attribute: modifier: predicative adjective m.1.l 

'!'.lJ 
no for the purpose of negation l!))C,';i K':i 

Yi'~ 
defective spelling lKYp.J':iK ''>' 

i~.l 

undetermined '11.)l 

, 
,n, 

singular form 'lnx1 
feminine singular ;i1m<1':n< 

llJ 
pattern, following the• patterened after :1.lT i',y 

c:}Y1 
word being modified ri1Y1'0 
adjective; attribute; modifier i1~Y 
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A 

B 

c 

List of Grammatical T enns 

English 

absolute form 
accented on the penultimate syllable 
active voice 
adjective 

adverb of the place where someone is headed 
adverb of time 
agrees with 
allegories 
analogy 
Arabic 
Aramaic 
arbitrarily inserted (without explanat1onl 
arbitrary insertion added on addi11onal 
assimilated into 
assimilation 
amibute 

basic form basis ' theore11cal form/regular form 
biliteral root 

Judeo-Arabic 

C).K 'Yr.J -pl? .K 

'7iy'n:i 
';ty 1'<!:>'71'< i1') :::l 

nYJ 

i1!lY 

n.Ypi Kr.Yn1n p<.::m 1:11·u 
lr.ll C)1'U 

i',y i1?mnn 
;·111 u 'n< 

i10'j'Y.l 

iP:::l i ll?.K 

... ou1n 
(x:i? '.lYO x?1 :inmpn 

:11 ' l<T i11l<'l 

• . 1!l . . . nonx 
t:l.Kllll< 

nY.l 

71!>~' 

causative (literally, to give the causality) ;·p::i::::io?.K iulm 
changes into ::::ix?pJl<. 
coarse word '1lllj? iun? 
cognate pxpnlllx 
collective noun ilYKO'l 

combined with a pronominal suffix i'r.l'Y?x i',x C)' 'YK 

compensation for the weak letter with a dagesh in .. . .. i11lll p?'7x 'Y1l1 

compensation for 'f1l1 

conjunctive i C)Oll?x uc1 
conjuntive riull 
construct (in the ... with)/ connected with ... 1?x rix':YO ( .. S) ... C)X'YX 

(in the ... with itself) ;ionJ ~i,x ... C)K'Yx 

construct (with the latter word of the ... in the plural):·p?x C)l<'Yo?x .Yr.>'l 

convention of Hebrew speakers p1.lx1::::iy?x ;nx.Y 
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D 

E 

F 

List of GrarnmalicaJ Terms 

correcl fomv fu 11 form 

dagesh 
defective spelling 
definite article 
derived from 
derived stem verb 
derived stem verb with a prefixed 1'.l 

derived stem verb transitive 
deriving this verb from its noun 
determined 
determined via a definite amcle 
double a yin verb · noun 
doubled third radical 
drops out in writ ing 
drops 

dual 

elides 
elhpuc 
emphasis 
emphasize the meaning 
exceptional case 
exchange 
exoteric sense of the husk of these words 
expression 
extra 

feminine singular active participle 
feminine 
feminine ending i1 

feminine singular 
feminine plural 

first person singular/ lpreforrnative) 
first person singular suffix 
first person ending 
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;·nun , , , v n 
l.KYpl?.K '?Y 
rirwn?x .Ki1 

q n ':-i 11n pnvr.> 
?1p·n ?yn 

oin?x iin:i ?ip·n 
,,ynr.i '71p·n 

oox'n< 11'.l :iin ?yn?x pnvx 
rpy 

:in1vn?I'< x:i::i ~1Yn 
r ?·rm?K nK1'1 
ox??x C)llK'Yr.l 

lJ'.:)'7.K ,!I :11\Jj'O' 1p 
lJj?O 

ri·1n 
lJ.KpOK 

i11J'nn 1 in•nn 

.K1JX? 
i1'7m11:i 

i 1::ixn 

'Jlln?.1< n1i::i 

'1X1V 

j'i.v?x 
:i·uxn?x iiivp lll i:-iK'ui,K 

il'.KJ::l 
i11,.KT 

:iC,v,n 'n ... nx'l ·n,lxn?(x) 
'nlP 

·n1lxn?x x:i?x 
:iinxi?x 

·nm:i?x llr.l'l 
o?::im:i 

ilO!lJ lll ::iux·::i?x i 1r.i·y 
i 1r.i·Y?x 



G 

H 

List of Grammatical Tenns 

first and third radicals are weak 01<C,'no 1<nC,.1< p '7 
first and final weak Hifil Masdar oxC,'7xi xn';iK ?mrr.l C,ip n 'n10 ,,Yr.> 
first sounds of the words ·uxn?x?.1< l l!L'i' ( Ymor.i ) 

first word of the constn.1c1 t').K'~:tJ?x 

first and third weak noun ox';i'n<i xn':ix C,mn:i 
first weak verb xn':?x 'mvn 
first radical ?.vn?x xn 
first J verb 
form 

general usage 
general , positive statement 
Greek 

hard to pronounce 
harsh letter 
has been changed 
Hebrew 
Hifil transitive verb 
Hifil verb 
Hifil lmperatives 
hiriq 

Hitpael 
ho/am 

'm:imor.hK ?xr.i::i 
1•';-::i :i:nm :-i1·yp 

on.,K :il? 

•. ::::i puJ?x ::l.YY' 
i',y C')in 

... n?::lj?.lK 
:l' lX i:J.Y? .K ;'1) .,., .K 

''.K r1.Ynr.i x:-t.,.K 1m:i ',1p·11 

.K:-l'J K ,,n:l ''i'' 11 

x;-;?x :i11m :i?ip·n ir.>.KlK 

pin 
?x.Ynlx 
:ir.rY?x 

imperative with an objective pronominal suffix ending .,,~nm 1nx 
iY.l.K 

'nopnox 
pr.>'Yr.>?x 

0 1p,o!::>?x 1ux,::i 'lX.Yr.i 

imperative 
imperfect 
implied meaning 
inner secrets 
- . mner atm 
instead of 

intransitive derived stem verb 
inverts 
its participle has a prefixed r.i 
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1ux::i 
OKj?r.l 

p<:1Y.l 
1r.i :i?1::il':l p:i C,i:i 

,.vnr.i .,,l ''v'n 
::ixC,pJK 

0 1r.i ;-nx11::i i1JY.l '7.YK!:li,x 



K 

L 

M 

N 

0 

List of Grammatical Terms 

:> of comparison 

', of relation 
language 
left out 
letter 
literal meaning (of the words)/ point of view 
long vowel, for the 

:1:JC)?X OK? 

i1l??x 

rpn 
C')r1n 

·un?'n< lil.K'u ,'/:),, 

magnify 
masculine 
masculine plural ending 
mean the same thing 
metaphor (use metaphorically) 
meters of speech 
middle weak noun 
modi fied word 
modifier 

morpholog) 

Nifal 
no for the purpose of negation 
no morphological function 
noun 

object 
objective pronominal suffix 

omits the first word of the construction 
omitted 

one word composed of two words 
original form 
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o~ ·uyn 

11,:,·,n / 1:>' , 1 

p'nn·<n'?K :-i.vxn·l?x 11n·y 
, n.KL .1 , 1JV'l:l1 

IKYnox 

pul? K :i m1 x 
p .v'n< 'nun:i 

n1Y.l'r.l?x 

nY.l 
:"l!):l{ 

:JXIYX 

?X.V!l)K 
1nl?? x? 

:an~n<':ix 1n xil? ·on x? 
oox',x 

?u1nr.l 
?1vnr.i?? :-Pxl:> 
C,i.nmC,x l'r.l'Y 

t'}X'Yr.1'7 K t)' in 

'-'POX 
pn·"n? p::i :-i::i:nr.i iiinx1 1tr.i?:i 

',yx, 
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List of Grammatical Terms 

paniciple 
passive voice 
passive voice 
patah 
pattern, fo llowing theJ patterened after 

perfect 
Piel participle 
Piel verb, rransitive 
place of arti culation 
plural 
predicate 
predicative adjec11 ve 
prefixed n 
preformati' e 
preposition (used together with a . ) 
pronominal suffi prefix of the subject 
proper form 

Qal masdar 
quadrilteral word 
qua Ii ficat ion 
question concerning the location 
question about manner 
questi on concerning his place 
qu iescent ' 

radical final/ third 
radical final/ third 
receives a dagesh 
referred to himself in the third person 
rendered (like) 
repeats the word 
repeats the meaning 
rephrasing the word 
replace /replaces 

replacing it with 

214 

':?JJ XD 

:i'n:xn 001 o? ?J.Jn 
"'ll nn':i x :·p J.:l 

nn!:l 
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? nn 1',y 
1 'YKl'J 

mo ':i:in<n?x:J pll?x i ivm 
,,;inn ii1£m ?ip·n 

·li·:n:i 

j.lr.l' .l 

1nn:in 

11llJ 
D 'l'J ;ii X 'T 

1 1r.l 'Y 

·un?:i .. t>:Jni1 

1n1xn':ix i'n'Y 

:ipni 

t)'D :J ? l.ID 1 ,YO 

;-py K.:li ;"i"OO'J 

, ,,pn 
1x::in lll '7xio 
?xn p1 ?xio 
von pl ?xio 

x1?x p,:,o 

e x? il''7Yx 
?11 n1n< OJ<? 

nin1Vx 
ilO!ll i t.l'Y K 

(?·nt.l) n?11·l 

'0!:>?? 1<:1 :in?x'.:l 
' lll t.l? l<::l i111ii.:l 
'IJ!:l??x:i ;-in? x ·,:, 

···lt.l ?i:i 
n ',,:ix 
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List of Grammatical Terms 

root 
root letter 

second person feminine singular pronominal suffix : mm?x 1'r.l' Y 

·rrnr.i'7x :rnx·::i'n< i'nY 
second person singular objective pronominal suffix ,',1,Yon?x ::lU.K'::in?K 

:JUX':lr.l 1'r.l'Y 

second masculine plural verbal ending 
second word of the consrruct 
sen tenet> 
sign of the feminine subject 
silent letter used to lengthen (the vowd) 
similar letter 
singular 
singular fonn 
subject (of a sentence) 
subject agent 
substitues ... in its place 
substitution, substituted 
suffixed, is 
superfluous " ord 
superfluous 
superlatl\ e <'f subsevience or inferiori ty 

superlative 
synonymous \\rith 
Syriac 

takes the place 
Targum 
theoretical full spelling 
there is no exception to this rule 
third person 
third radical changing into a , 
third personf eminine singluar 
third/ final weak 

to prefix 
transitive Hifil verb 
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inx1 

1.:l' ::l 

',yxo 

:1Jr.l K'Yl.Y ... CJ<i'.K 
·yiy ,?,::::i 

i1'1'l 

.K,'.Kt J<ll, 

',·yo 

:io::i?x'!:l ;il?.K::in?x 
UKa'l.ll<'7.Kl 

:iJ?x::in 
.. S cpx1nn 

i1'JJ<'10 

, .. 10 ... n',,::ix/ in i,,::l 
cuin'7x 

mmn?x 1?11 (:ipn) 
.,XIV Xillr.l .,1<1Z7 K? 

i'r.l' Y 

X' ;-rT.lK', n::i?pJK 
,,~·y 

ox??.K ?nyo 
cx'nx p? 

?·::i1x1?·::i, 
,,l!nn x0?x "T'TT.l ''i''n 
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List of Grammatical Terms 

rrans111ve denved stem verb 
transitive 

x:-i?x ;i1xit::i '1:Yno '7?·n 
,,llnr.i ''vn 

rwo synonymous names for the same des1gnanon 

,,y nr.i 
ir.ion i?y 1x!nK1nr.> 

inx1 1xr.iox 
two consecuti' e words which agree in meaning ' !:> py::ixnnr.:> p'un? 

undetennined 
unnecessary 

verb 
verbal endings 
v.:icative 

word 
word being modified 
word of SUf1:lriS~ 
word 
word being modified 
words being uttered 

, vocalized with a hmq 
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·un??x 
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