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Author ®f w@rks rane;1ng fr®m astrology to ethics ana fr@m 

astr@memy t0 <ile term1na t1@ns of the c;~~-- the end ef the w@rld, 

A'brahe.m bar Hiyya , callee the Prince, a S'©h@lar G>f twelfth 

eentury Spain was qu0ted by authere as varied as Maimmn1des and 

M1r@ndella., A111y ana Ef0di, ws well as by Nacahmanides, Narben1 
I 

ana Abravanel. 1lhough 0ur auth©r eomp4111sed six beaks: 'Gk:;--, -"-,1~ ,~o 

..}1::f-.:;,,-J f,~O..h -,i;)o , /c10..S,0 .}lll"ll) 1 1 IN'tt-0 -..';) e 1 ~~~ )11~-:;) , ")Y,-}';') J\)lc'"' -:l. 
l \ I\ l>;I I 

this study will bB restrioted to an analysis and emmparis®n of 

the last tw® memti@nea, ie!J';) \1\c_;') ana i~ ,J;'\ J)Jt/11 , 
in an attempt tm elucidate the author's philosophy. 

We will begin with a general e0mparis@n of the two b~oks. 

Hegyen Ha Nefesh, is as the title ins.icates a bG>ok ef 

ef m@ral exhortation. P@pular in tone , it directs the reader 

to repentance. Obviously what phile>s@phy f@una 1n it , is but 

the baelrgr@una and sub-strumture , for the ethical ideals ex

peunaea. It is divided into feur chapters 0r f 1 ~rJJi. The 

first ehapter deals with 

Man's origin ana beginning, the order of his creation 
and formation ..• the subject of matter and hule, the 
@pinions of the philos0phers as to the formation of 
the werld from hul~, the order ef the creation @f 
heaven anc!l earth, and all things created in this w0rldl 
and the ©rder ef the creat10n @f man, the ohoio, ereation, 
and what will @ecur to his seul after its separation from 
his b(l)dy. 

The seeona ahapter deals with 

What is the G0oa that a man sheulcl ao, while up0n this 
earth, what is the essence of repentance ana whe was 
oemmanaea to perform it .•. the difference between a 
per:fec t rightecmsmman who never sinned and be tween a 
repentant sinner ••• he,w they are apcortionedl to differ
ent levels , and the qu.e s tion ©f bodily suffering ver
sus physieal suffering .•• 
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The third chapter deals with 

Htw a sinner may escape fr@m his wickedness b;y repentance 
ana return ••• the various meanings ef 'return' and the 
various meanings ®f repentance ••• and a pr@feund inter
pretation of the b0ok @f Jenah ••• 

The fourth chapter deals with 

The death of man and his change, the end @f the world 
and what will c0me after the end .•• by what merit man 
will attain this final end ••• how the Ten 0.ommandments 
ineluae the 613 precepts ••• and st~cmg arsuments t® 
preve that' the repr@ac bes in the bo@lt c.Df Leviticus oi;tn 

X 

@nly ref~r t0 the present Exile, but aiso what pr0mises 3 are therein contained, f®r the ea{!;erly awa1 ted Redempticim ••• 

Megillat Ha Megalleh is interested in the ~~' the end ef 

the world. Hegycm Ha Nefesh was interested in the individual's 

redemption by repentance; Megilla; Ha Megalleh cencerns it self 

wi tl:t the world's rech:mption at the Messianic Judgement at the 

end ef time. Theref@re i t:s CGlnte.nts ,. ~h\ieh~: are Ddt'til:led in te.i f;Lv.e 

chapters (!)r ? 11 ~Q_, deal with different m,s1terial. The first 

chapter deals with 

Philosophic theories explaining the meaning ®f time, 
and gi vine; its definition ••• whether the werld will a ie ••• 
whether there 1s an end to time as there was, a beginning ••• 

The sedend chapter deals with 

The days ®f the w0rld, their measure and number, ana the 
date of the end of the world as explicitly given in the 
Torah. 

The third chapter deals with 

Preofs ana argument~ from common sense and fr0m philosophy 
as to the Resurrection of the De'ad, ana the augment'at1@n 
of' these argumentsby pr©per signo from the Torah and 
other Holy Soriptures0 which testify te the Resurre~ti0n 
ef the DBad , ana the '.Ilorah's specification 0f the 
date of the Re1surre·c ti 0n. 



The f@urth ohapt1er deals with 

The date of the ena ef the world and the time of the 
Resurrection as given apecif:tcally from the boc,k @f' 
Daniel and mther Holy Soriptures. 

The fifth chapter deals with 

The date a,f the E.na and o,ther matters mentioned :tn the 
previous chapters as given by the words- of the ast:rrologers. 4 

W8 note that Abraham bar Hiyya studies philosophy and examtned 

astrology. At one time inquirles into the origin of the world or 

the end of time were looked upon with a isfavor by the rabbin/:tcal 

authorities; however he assures ue of his right to investigate 

these ma tt-ers in two different ways. In Hegyon Ha, Nefesh, he tells 

us that philosophic inquiry is permitted by the verse Deut.4:9, 

"Knew therefore this day, a:nd refleet in thy heart:, tha. t the Lora 

is Gbd in tb.e heavens ab<Dve, and up@n the earth below: there is 

II T none else. o our author this means 

If you understana th®tougbly the order 0f things in the l 
heaven above ana the earth below, you will at once see /I 

that Goa made it in His Wisdom and that H~ is the onlJ 
one and there is ns:ee b-eside Him. The bo0k ef Job teaches ,.! 

the same thing in the verse (19:26) "Ana from my flesh 
I shall behold Crea." This signifies that from the 
structure of the body and the form of its members we can 
unders.ta.nd the Wisdom of the Creater. This hint' permits 
us t0 investigate the words of the ancients and what in 
their ®pinion was tbe status 0:f' all things. 5 1' ' 1 \•, 

The last was~ speculative justification for speculation; in 

Megtll~t Ha Mega.lleh, our auth0r gives a pragmatic justification 

I begimithe matt)sir 0f this treatise and say thatJ- every 
th1ntr, whose b-asis is in the Torah ~na whlch is beneficial 
te Israel in this Exile @r which enc0urages them in 
their faith or which ad~s te their sense of security and 
H@pe ls suitable fer investigation, or for examination 
or the revela t1on 0f it's seore ts... lq· · ' 

I 
\ 



The ancient phileseph'ersr wh0m Abraham bar H1yya will quote 

a.s the 1rt,"':'.;) ''ll=>hwill be shown te be Plate, Aristotle and Pl0t:tnious 

and their associated sohoels , together with eertain ®ther thinkers 
7:'·. 

such as Galen. At times , he will a@cept their views and main-

tain that'-their positions are assumed in the TGrah; at other 

times , he will maintain that their views cannot be substantia.tedl 

because they possess no T©rah. We will note that the main theme 

of·a parti~ular settion is Plat0nlc with Aristotlean overtones, 

e.g., the diseussion @f !'!.Y1!!, in Hegyon Ha Nefesh; or, the theme 

of another section ls Aristotiean with Neo -Plat0nio 0vert0nes, 

e.g., the diseussion of matt4er, f@rm, and privaticn in Me@;illat 

Ha Megalleh. Depending upon the scheol followed, .Abra.ham bar 

Hiyya's inve~ti~ation @f reality may start with the end point 

of creation, @r it may st~rt with the beginning of the Creative 

'\A' ·t i ~~l• • 

In Hegy©n Ha Nefesh, we begin our inquiry 1nte being with 

man fer the 

definition @f man proclaims the r0ots of his ereation 
that he is a rati@nal animal ••• he is a b@dy which 
grows by intr@soseption, continually growing until he 
finally weakens and comes. to an end. g, ,::, ··" 

Beoause the Hebr~w term for 'rational' is 

author is careful to note that 

We de net refer the term L"'I ~-~ t0 the sound produced 
by the mouth, but rather to the power of the intellect 
t® discern and te d1st1n&uish between good and evil, 
to recognize every artifice and to ap~rehend all know
ledge ••• (by this power of d1s$ernment) man 1s distinguished 
fr©m all ether animals ••• And they (the qualitative 
differences) c@nstitute the term rational /-.,~:,. ~tr" 

11
J 



Having noted_ that the oonst:ltutive difference between man 
,w> 

animals lies in the pofr of rational speech, our sage indica tea 

that the CHDnstitutive differance between animals and plants lies 

in the power of movement. Plants differ from inert bodies such 

as stomes and metals by the power ef plants ta grow, from within. 

St'ones , metals and the like differ from the heavenly b0diesc 

by their pewer of changing their forms and shapes which the 

heavenly bodies ne·ver do. The one term which will include all 

the afere-mentioned existents is the term b(l.)dI_ which means 

length, breadth and depth attached to something capable of being 
fG 

measured. Further 

He who will make a precise investigation into it 
(body, or better, substa~)will find it t0 be 0<0mp0sed 
of two things which are logically distinct, but exist 
in oompost.tion by the pewer ef the Di vine Thought l'ff'l-

The aferementioned 'anctent philosophers I termed one Glf 

these two things .h1!1!. describing it as that which laeks likeness 

e:rt form but/which le prepared and reaay to receive likeness and 

form. They c.alled the Gther component of substance t:,orm, , des

cribing it as that which has the capacity an.a strength to mlothe 

the hule with form and likeness. Hule is extremely weak, having 

no power te maintain itself in existence or to acquire that 

which 1 t' lacms. Form , en the other hand cannet be seen er Gther

wise perceived1,·unless 1 t elotheS:, the hule which bears 1 t. Each 

needs the other to benefit itself or to exist. However form is 

1 superior to hule, because 1 t needs the la tt,er only to be seen 
'l.Jl. 

yet it can exist by itself; hule witheut f@rm e:ann©t exist: 

We may analyze further to find that eaeh is divided into 
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twe kinds. One type of hula is refint!e and pure, the other type 

is eoarse and vile. Ferm may be either sealed ana closed, teo 

pure a.nd holy to cling and ad here to hula; er 1 t may be empty 

a.nd open, prepared tC) join with hule. The :pure form which exists 

alone, being too pure to join w1 th hule, shines upa>n the empty 

form and aids it to clothe hule with all the forms which it can 

support. 

T~e two r®ot-principles, form and hula were storea by Goa 

t0 edtist in their passive state, until it was suitable t{;) Goa's 

purpose to bring them forth. 

Lest we be misled by this apparent time sequence, our 

auth@r anticipates his position @n time by stating that the time 

speken of here is but 

A figure of speech, for in truth, there was no time,· 
previous to the aetivati@n ef the existents from 
potency to act. For time itself was in potency 
when the existents were 1n that state, fer time haa 
no (objective) reality, but exists in the same state 
as the existents::; were there no existents, there would 
be no time. :IS · 

We shall have the occasion to note that Abraham bar Hiyya 

gives at least three different opinions about and three different 

definitions of time. 

Continuing his citations of the 'I'"'"'~ '~)k!, our auth0r 

reports them as saying that when it occured te the Pure Thought 

to bring the existents to act, He st'rengtheded the closed t"@rm 

to exist by covering itself with its radiance so as not tai be 

contamlna tea w1 th ccmtac t with hule. Thts f@rm which has not' 

touched hule is the substrata of angels, serafim and all souls 

related to the Upper World. There forms are imperceptible because 

they do nc,t inhere in ob,ject:s 0f percept1cm. Objects of perception 



, ! 

are the result of the union of form with hule. Such a union, 14 
caused by the act1on of the Divine Word; cannot be dissolved. 

The light of the pure form was scattered upon the second 

form, giving rise to the bodies of the heavens which never change 

their forms. The next union was that of tiorm with coarse 

hule, giving rise to all the bodies in ~he Lower World. These 

bodies change their forms and acquire new ones. They do not 

change their status, though they change or lose their particulars. 
\b' 

These bodies are the four elements, .earlb.h,a:A:r, wat,er. and fire. 

Other things existing in the universe are explained as 

resulting from the light of the self- subsisting form, which 

does not move from its place. The brilliance of that light is 

cast upon the body of the Firmament and rolls do-wn it from 

point to pGint, causing the form which adheres to the booy 

(the open form) to change its place. This action produced the 

bodies of stars which change their positions, but do not change 

their forms. The scattered light also touched that body whose 

fc,rm does c·hange. This interaction formed three classes of 

animals: those which swim in the water, those which fly in 

the air, and those which walk upon the ground. This indicates 
lb 

three areas wherein animals can move: water, air, and earth. 

We may note that ~hree of the four elements have been 

named. 
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NQting that Hule was in potency before the creation of the 

world, and after• examinl\;ng a number of Biblical verse a~ Abraham 

bar Hi\1~a comes t·o the oonclus@ion, "All that one can say about 

Hule, can be said with equal force about Tbhu. 

If TibhU is the same as t{ula, what can we understand about 

Bohu? Bohu, says our author, has two meanings , related to the 

two words which compsse it. /t..' :;;,,~ Bli\>hu must mean , 1n it:, ie,@ 

in the Tobu, and it must al.so mean , in4 itself, 1.e., self

oontainea. These two meanings are parallel! to the tw© meanings 

of form which we have men&ionea •. 

OBr author has a more ingenious proof to indicate that 

B@hu is form and Tohu is-ma. Hule. He quotes a v~rse from Job~ 
I '7;) ij)~ ft c.;_·, (c ~J) I ~ ---''fa _) () Ji 2, 3 ::;) VJj 

frpm the parallelism , he deduces that ,~u'l·and '\),41f~ are 

the same. H0 wever, he goes further and asks as to the meaning of 

-::;-irlf., file word 'i)rJasks to the root of existence,1.e., the 

form; 

After g1 ving the opinions of the philosophers and equating 

them with Biblical verses, our sage im not satisfied and would 

return'' to the ftrst part of the matter, to state that form 
out 

can be applied to three things: Abstract: form w1t~contaot with 

any body~~~ this is Created Light of the First Day of Creation; 

the second form is that joined to a body and covering it, and 

never leaving 1 t-- ... this is the Firmament cf the Seoima Day Q>f 

Creation ; ana the third form is that' which cov.e~s a b0dy , but 

whose connec~ion with that body ts not stable, so that it is 

al tared 1n one d>IB two ways:: either the form 1s lost ancl replaced 
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with another form, or the form remains but is increased or extended. 

Both of these conditions refer to tbe creations of the Third 
\~ 

Pay. t,\1"-

As we may see.,the philosophical account of Creation par

allels the account in Genesis. What is not apparent 1s that 

the destiny of each existent' is dependent upon the word 1
:;')1 • 

Everything which came into act with 101 is fitting to ee:1st. 

Those things which came into existence without that statement ,~J 

have no permanency 1 n the world. If'>'>' was re1 tera tea, we may 

be sure that which was created has permance even in the next 
{!,I;, 

world. Thus Light will have permanfY in both worlds, while 

the f1rman4mt, Luminaries and st·ars, while called into being 

with ~,, but not having it repeated will exist in this world 

but not in the next.The lesser world, such as grass not having 

•~' will have no permanency even in this world. In man's case, 

the word /~!was spoien after his creation, not before, so 

as to indicate that man will have no permanency upon this earth 
1~q(,\ 

but will have a perman~~t place in the world to come. 

As we may rec0gnize, the on to logy of Hee;yon Ha Ne'fe sh is 

basically Neo-Platonic. It has been suggested that the"discuesion 

of the self-existing form and the lights shi~1ng from it are 

but cover ups for the doctrine of Intellect, Soul and Nature 

of the Neo-Platonists. 

1fie Neo-Platonists become the overtone to the Ar1atotlean 

theme in the ontology of Megillat Ha Mee;alleh. Instead of be

ginning his investigation at the ena point of creation, man 

and working back, Abraham bar Hiyya begins with those philosophers 
wlo 

- - - - - - - . --- -- - -~ ~ --- - -- - - - - -
' ' ' ' 



investigate the beginning @f Oreation and its principle. They 

say that all things which come' into act are divided as to their 

state 0f petency int0 three categories: matter, f0rm, ana privation. 

When it occurea to the Di vine Will to bring these things from 

potency to act, He ( Goa) removed the prlvation and joined 

form to matter, and thus was formed substance. In like manner, 

you will find that all changes which occur over the created 

substances are three. Some things have ferm ma perceptibility. 

Some things involve the loss ef an accident e'nd the wi thdr11wa;i" 

@f the .. :' form, yet these things are not ferm nor are they per

ceptible things. Ana finally, there are things wh1Gh are not 

form nor the il,i thdrawal of f@rm but are dependant upon existents 

and their accidents and follow after them. These things are 

subjective, existin.e; in the mina ana are n©t objects 0f 

perception. As examples 0f the first class: 1ife, light, peace, 

wealth and array. The majority of these things are beneficial. 

The second class has in it death and darkness, peverty and 

nakedness. Thus ·death is not a form, but is the withdrawal @f 

the fbrm of life; darkness is not a form, but is the withdrawal 

©f the t'©rm ef light. Folly is, the:JJegation of wisdom as nakedness 
I ,., .. 

is the negati©n of array. This n®t in t,~e class of things 

which change their properties, the one for the other, as a 

red thing beccr,me s black, nor can it be se considered. Ile• who 
~~. 

dies has lost life, but bas not acquired a thing~~ 

It should be noted th1;1t the things of the aec©ncl class, 

all of which lack positive cha.racteristics , and wh:Lch are the 

negaticr,n @f thi~gs beneficial , fit into the Nao-Platonic doctrine 
~~ y; ''i 

that evil has ne pesitive character. 

- - - - ~ - - -------- -- --- ------- -- ---- - - - - -

- ~ -_/-.,l:'-7,~ 



The third mentioned category is time, for ''that thing dependent 

up®n existents, which is neither form nor the .-withdrawal of 

form ner the destruction mf form, but which foll0ws after all 

created things, but whose meaning is understood by the mind 

and which is perceived in the intellect is time, like days, 

months and yeers. 11 Lest we be deceived, he warns us, 11 D<!>nt 

think that day or night are time, f®r these are only designations 

for the light and darkness which are feund (or, exist ) in time. 11 

We should kn©w "time 1s net static ••• it is like a stream of 

" '1 ~ water which flows downhill and no sense can perceive it. 

Our auth©r quotes philosophers who held that II time was dependant 

upen existents and fmllowed after them and all created things 

existed in it, but it only exists in the intellect and can only 

seen in the mind's eye. 11 We know @f no philosopher who held 

such a view. We also do no~ kn@w whether the contradictions 

in the statement about time 

i 1 
~'I: I mprecise anguage. \ 

are real or only a.pparen t due t@ 

·\([, 
In another place, QUr auth®r defines; as the measure of 

-:i5 . 
the motion @f thine;iil in succession. 'I'his is the same as 

Aristotle's definition in the Physics IV~ 11, 220a. Apparently 

our sage does not note that this definition stands in contra

diction to his other definition. His proof that Creation was 

not in time, 11 because VJi th no m@bi@n there a,~n. be no measure 
'>?"-1_\) 

®f m©tion" is taken from Plato's '11.imaeus 37 .\---In making this 

statement concerning time, Bar Hiyya becomes involved with 

question of precedence 



Therefore we say that all things created, whether substances 
which are permarnlmt or accidents which are transient, were 
in potency before they wr,re in act, and further, they 
were arising in thought before they were in potency, 
i.e., they were revealed to the Wondrous Wisdom before 
they arose in thought t® be created; however the 
word before does not in this instance indicate a 
precedence in time, for before the six days of Creation 
there was no time, for time is the measure of motion, 
and before the six days , there was no motion. ;;,7 

At this point, Abhaham bar Hiyya turns to Aristotle's 

6a te9©ries to define precendence. 

T:0 elucidate, we say that precedence has fiYe meanings. 
The first is obvious, as when we say that he is older 
than he is, i.e., a precedence in time. The second is 
our saying this before that when the previous is set 
and determined, but not the successar ... the successor 
cannot be deduced from the previous, but the;previous 
can be deduced from the successor, e.g., the numbers 
first and second. If we have a second, we know that 
there must have been a first; but if we have 2 first, 
we cannot know that there will be Bl second, As another 
example , if we have man, we know he must be an animal 
as part of the definition , rational animal). Yet if· 
we have animal, we cBnnot deducet'J that he is e. man. 
This is termed thecprecedence of nature. The third 
type of precedence refers to order .•• Leviticus is 
before Numbera. ..• This is called the precedence 0f 
mrder. The fourth kind-of preceden~e is that of degree 
as when we say he is rioher than he 16!, The fifth kind 
ef preaeaence is applied to two things which exist 
simultaneously, although one is the c~use of the other, 

.as when we say the sun precedes the sunbeam though 
both exist at the same time. ~i 

l 

Our author's citation of this discussion of Aristotle is related 

to his analysis of potency-act relationships. Potency and act are 

1n the second group,that of natural precedence. Potency and act 

were in time only after the Six Days, for before then there was no 

tlme."You will clearly understand that time has a beginm.ing; before 

the Six Days, time was in potency as were all other existents and 
•l ;;;q 

at the first Creative Word , it passed into ac~ ••. 
1/(1,,.;.efr- /' I,. 

If time had a beginning , we m:;y ask :lf time has an end. 

Th0ugh some Gentl.le heathens say that time is eternal and others 



adfmitting that it ha.s a beginning, but denying that it" has an end 

Bar fl:l.S,J~a has a unisue pr0of that time must have ans end. It is 

based on the belief that the infinite is cha0s, for "the philosophers 

say that anything which is 1nfini te is beyond know.ledge and 

cannot be apprehended by the intellect. Now all intelligent 

people realize that existents which remained in patency, but 

were prepared to come into act were all apparent to the Divine 

Wisdom; it is therefore clear to us that they were finite. Sinc;:e 

time (whi~h ls related to things) was also to come from potency 

to act, time must be finite ( since it is related to a finite 

number of things). B:iJt were we to argue that time is 1nf1n1 te 

it would follow that the existents are infini t'e, and therefore 

the Div1.ne Wlsdom dees not encompass them. We would be saying 

that the Wisdom ef the Haily Ohe Blessed be He is w,antin"'-.. if~ ti) 

and this is the height of heresy. 1111 

"Perforce we are brought to the conclusion that time has 

an ena ••• and all iheologians agree to this. Yet they are divided 

in~~ two groups: some say that time has a definite end and the 

days of the world come to an end at a definite aay-aaa and some 

s~y that there is no way of knowing the exact date of the end 

even thought they are in agreement w1 th us that time is f1n1 te. 11 

Of the Jl.att·er group, two opinions are n0ted: those who maintain 

that tte time will end when all things w~ich are still in potency 

will be reduced to acti. Others a.iiue that when all things will 

have been reduced to act, Goa in His Wisdom will return them 

to a state of pEOC.tency, so that the cycle of peteney being 

reduced te act will be repeated a number ef times, which number 
. ~-~ 

is indij.'.erminable. 1 



.. l 

As in Hegyon Ha Nefesh, so in Megillat Ha Megalleh, we find 

aThattempt to harmonize a philosophical account of creation with 

a biblical adl.cerom t; here again the Primordial Light plays the 

main role. Because it was mentioned five times in the chapter, 

our author quotes the 1ipt)A.;) 
1 '4.'.:)l)as d eaao ing from that bha t 

there are five worlds of light. The first re41m of light was 

made known to the angels, thF prophets amrl the nobles at Sinai. 

The second realm was mad~ known t0 Mnses and te the children 

of Israel at Sinai. The third realm is the realm of wisd@m and 

understanding ... and it 1s the intellect hadded over to the 

Sera~im, and the righteous. The fifth realm is that of the 

inspired s01.1l. The fifth :eealm is that light sib.0rea up for the 
31-

righteous in the world to come. , 

It is interesting to note that we can trace th1s doctrine 

of the five-~ola light in no other philosopher, Yet it hes been 

suggested that the last three lights veali]:;yibv!fer to the Intellect, 
y \ 

Soul and Nature· of Plotimrn am:l his followers. One ef the 
3'3 

first two realms may resemble a realm in the thought of :E'mpedocles. 

Ns:=: we have constdered .Abraham bar H1yya' s doc ttrine of ere a tion 

we have seen , up to now , no clear statement:- as to whether he 

believes in oreatio ex.~111\b.hllo or not. It is true that the beginning 
1s 

s ta temen t in Megilla t Ha Megalleh" that 

All intelligent Gentile sages agree with the saintly 
and trustworthy sages of Israel that all existents 
and all ore a tea things were originally 0'0/c and i\ fl/~ 3f 

. • (.:: . 'I( n e,· 
Yet we no tea that )) .ol 'J~ does not meanj~:w,g non-being; ra the:r it 

means hule ( fo:r 
?,5" 

with hule.) 11 , 1 '\> ':."' 

~ "1 1f::.::. was equa tea with Iv\}, which was equa. tea 

-----,-



In hie description of the events of the Creative Week, 

our author tells us that the existents were created within the 

first six days but on the seventh day, they were aufficently 
~b 

perfected so as to be a'ble to move from potency t·o act.1,_,°' 

We may draw the inference that the creation spoken of is the 

ere a tion into potency,. Our inference is supported by the 

author'F statement 

We found. Sa:ripture to use ~ \c1 '\:~if 1 t men tionea 
the arrival of things into a state(' of potency, 
but Sc:rripture used ~ ,,3\ or 0~~~ to describe the 
transition from potency to act.~\,'" 

The order of c~eation is clear: the Thought arising in 

the Divine Mind, the creation into potency and the transition 

into act; what is net clear, is whether the creation was the 

cl@thing of hule with form or whether Goa also created the hule. 

I would hazard that the use of the term hule incdine s toward the 

Platonic concept of creation. 

Having treated of Abraham bar Hiyya's concept of the 

world and its origin, let us turn to his concept of man. Man 

~ is distinguished from all other creatures by his rat1onality, 

and that fact iralready apparent from the description of his 

ere et ticm. There are three terms used to indicate the ere a ti ve 

ac th~ of Goa: 'i) k1'>";:\ 1 • The fish were 

created by ~ l 1 ')i,;;) , the other animals were created by 

cembinations of if)'.5' and ,> 1((,{ or 1'> 1 13 1 and ':;)/c..'")~. 

Man was comple tee with all three: at' first ':) '-') ~ , p~ rc_ i) J, le ~''=i}J (c."'~'I 
f ~ (c;) )\ f~ I'•~ jl ") 3 I I 

The midpoint of his creation was with ~"> 13 • The beginning 

0 1eJf of the ~ure Thought to o:reate man, the intent was with 

~y _)3 ~ ,:, ? le ";) Q..'(1 . was used 

at the conclusion \.J\ 1(c 



In acid i tion to the three terms mentioned above, yet a fourth 

term is applied: 

Such is the power of the inspired soul ( which we will 

disa:uss in a moment) that man acquire wisdom ana dtDminion which 

are attributes @f Goa. ( He allays our fears concerning the 

propiety of comparing man with G:Oa by II It is well known that tj.7_ 

II ){\\' 
t\-10 things in c0mparision are never similar in every aspecrt. {''" 

By means ef the soul, men resemble angels in ·their power to 

knew good and evil, but d1ff'er from them in that men derive 

benefit from good and are injured by evil, which is not the 
'-1?> 

o·a se of the ange 1. {C' 

Te the questions, what is the soul and what is its components, 

Bar Hiyya WGula give answers in b0t1:t,Aristotlean and Platcn1ic 

fermulationil There are three powers in man which seme call 
{+~ . 

three souls r: They are vegetative, animate and rational (with 

A~lstotle) or~ appetative , sensual-instinctive and rational, 
~Ls 

( with Plato).,// _ 

The highest soul or power is the rational or ;) ~Q,J. NCDw we 
understand 

oan better~he,·:;vabe;e cited p 11 r-i _ _}, N~J ~•~l~ f'lcl1\ 
for it means that ma.r.t.1 does not exist nor is hls form completed 

exC'ept through the 'i') NQ;j , g,.nd this fulfills the Divine ThoughV 

W.e could have ascertained that the ~ A~j was· the fulfill-

ment of the Divine Purpose , by the words ?'1 fc 0tUfor 
nothing is considered 

I lli except by the fulfillment mfi the 
,H~ 

purpose of the maker;~ 

How· is the vl'l~j, the rational element of man to act? 

Abraham bar Hiyya would ask the philosophers who would say 



that the soul may act in such a way as to healthy or sick, alive 

or dead. "IU1,, (the soul's) sickness is tgnoirance; its health is 

wisdom. Life refers to reverence fer its Greater and e:ooa deeds· , ' ~7 
death refers to the soul's mockery of its Creator and evil deeds. 11 

Each pere,on embodies one of the two intellectual qualities and 

one ef the two ethical qualities. Four combinations are possible 

se that we may have a man wbo is wise add p1ows , wise and wicked, 

ignorant and pious and ignorant and wicked. The particular 

combination if qualities will aeterminp the individual's fate 

fer the philosophers say that 

Wheh a man who 1s wise and pious departs from this 
world, his soul by reason of its wisdom separates 
from the body, and exists in its own form as before. 
Owing to its piety, it will rise to the Upper World 
until it reaches the pure, eternal form, with which 
it will unite forever. 

If the man is wisa and wicked, the wisdom of the soul 
will enable it to exist without body; but on account 
of its wie.kedness and indulg~nce in the desires of 
this world, it cannot be completely free from the 
creatures of this world, and the best it can do is 
to rise above the sublunar world of change to the 
world of the planat13 where the forms do n0t change, 
and move about beneath the light of the sun, the heat· 
of which will seem to it like a fire burning it 
continually, and preventing it form rising to the 
upper light. 

If the man is ignorant and pious, his soul will be saved 
from b~dy in erder that it may exist by itself, but 
his ignorance will preven~ his soul from leaving 
the atmosphere mf the lower world. Hence the soul 
will have to be united with body a second, and a 
third time ..• until it finally acquires knowledg~ 
which will enable it to rise ab~e the lower world, 
its degree and stat ion depending upen the me~rsure 
of intellect and virtue it possesses at the time 
of the last separation from body. 

If the man is ignorarnt'·and wicked, his soul will 
n0t be saved from the body, and with the death ®f 
the body the soul will die, as dies the beast.'.t<J' 

I ( 



I 

i 

While admiring the philosophers' discussion of the soul, 

Abraham bar Hiyya objects that they did not tell us which know-
-~·-, 

ledge m~f~s the soul healthy or which gcod deeds make the soua 

to live.~ince God did not merit them with the Torah, they e~n

not tell us. However we have the Torah which ls the source of 
!JD 

wisdom and which gtves us the Mi ti:vot. 

As to the destiny of the soul which concerned the philosophers, 

I we see hints in the Torah. In describing death, the Torah uses 

five different Woras which indicate five different fates. The 

first word used is ":'I.) "-1,i. mhis was the a th f th t~ ') ,, "' .i. ea o e genera· ,.1,.1.l>n 

of the flood and is the death of those wicked heathens who have 

no knowledge nor reverence. Such a death is similar to the death 

of an animal--- their soul perished with the destruction mf their 

bodies. The second word used is ~~'~It. This is applied to the 

dead who descend into Gehinnom and :Lnto the Pit of Destruction, 

from whence they never asaena. In this category of dead are to 

be found those wicked heathens who have wisdom, but not rever

ence. TiE:1ey are joined by idola troua Jews. The third wo:rd useEi 

is J\'>::::>. This is applied to those dead who have merit but 

also have unatoned-for transgressions. Thus they are worthy 

of both punishment and reward. The fourth word used is 0 (c 1
~ • 

This is applied to the death of the righteous who enter Para

dise immediately 

~1,17f. This is 

term is applied, 

wi th0ut any punishment. The fifth word used is 

the most sublime death. Those to whom the 

.enter Paradise alive and do not even taste 
€.>] 

of death. Such a person was Enoch.' 

\ Ci 



In the firstr and the last type of death noted, the soul 

remained with the body. In the first case, the soul died wi t:h 

the body; in the last case neither the soul nor the body died. 

Wtia.t occurs when the soul separates from the body? Our author 

would answer as we have seen, that the rational soul as~istinguished 
1,JY 

from the vital soul,exists independently from the body. ( This 

citation is Platonic in tone.) After benetitting from the 

above mentioned reward, or suffering from the abowe torments, our 

author promises the soul ultimate reunion with the body, for" the 

believer in the faith of the Torah surely knows tha ti: He who 

bound up all seuls, and before Wh0m all F@rms exist, is able 

to reeognize (each individual's)matter and return (each individual's) 

form and (thus) return each soul unto that matter which it originally 
Jr:~ 

clotheirr.~1vli< So sure is our author of that ultimate reunion of. 

body and soul that he feels it Jhecessary,'' to mention the 

words of those who hold metlampsych®sis , who s:ay that the soul 

will move from body to body among all species of life until ult-
. ''=o/. 

imately it will return to the original body.~i 1Such a contention 

is disproved by the verse, 11 .Ana God formed man out of dust from 

the earth'~ This verse " 1inaicatea to you that the Holy· One Blessed 

be He designated the (particular) dust from which man was created 

so that it would be recoggizable and capable ©f belng distingui:b:~.d 

f 11'1'~ :rom all other earth from which were created the other animals. 11..,r.i 

.AbN~h..a.m bar Hiyya directs his discussion of reseurection 

to those of his generation, who denied that "man should revive 

and return to this worl~ after having died .•• leaving their graves 
1;~ 

at that future time •• .'1H~'I\He assures them that Resaere6t:hon will 

J!.Y O©fur after the Redemption and the establishment of the Kj,ngdom. 1/J 

I 

'· 

} 



Hav1ng mentioned Redemption, we come to our s·age 's opinion 

ebmut the people of Israel and their Exile. 

Discussing man, we discovered that man was distinguished 

frem all other animals , and that distinction was evidenced by 

the words ~fc.1)";i, ·n131 0 tt{ all being applied to his creation, 

so one nation is distinguished above all other nations, and 

that a ist1nct1ion is evidenced brv the Isia.nic verse 1J'-l ll~ (c... ,1j~ ~ 
;'h' Q.,"6 'fc {JJ),31 , fl,J'Jt")~ 1

'"y\~~. We als00 learn from this verse 

that' those men who were created for His glory a:re called by His 

name. Looking through the Bible, we read, 11 Thus said the Lord 

that created thee, 0 Israel, Fear not; fort.I have redeemed t'hee, 
01:&G 

I have called thee by name; thou art mine ••• 11 Our sage seems 

to have anticipated the position of Judah Halevi. 
~f•, 

The world was created for the sake of Israel because Israel 

i~ sanctified by the Torah which was given unto them. ~he ~orah 

was designated to be given to Israel; since the world was created 

h h T h ~ 1 h J only to onor t e ora, one must cone uae tat the wor.d was 

creat~d for the sake of Israel. 

Because of the relation between the Torah and Israel, our 

sage informs us that the history of Israel can be deduced from 
b1t,x, 

the events in each day-episode of Creation.°' The patriarchs are 

related to the events of the fourth Day. Since each day is 

divided into generations, we find the patriarchs linked with 

other figures. Thus Moses is in the seventh generation with 

regard to Abraham. As Abraham was chief of those worthy to 

receive the reward of the Torah 1 Moses was chief of those worthy 
lb~)J., 
I C f 0f receiving it. ,;'I'he Torah and the Mitzvot were stored up ·rom 

~~ the six days of Creation in preparationtto be given him.~ 



If we are not satisfied with findisg all of Jewish history 

fo1~etela in the Story of ©;reati0n, our au;,~J tells us that we 

may find it foretold in the book of Daniel; Of course both 

narratives must be prG>perly interpreted and this is difficult; 
#;Jp-

therefore our author forgives Sadye for misinterpreting it.~ 

If Israel has such a close connection with Goa that its 

history can be foretold in Holy Writ, how is it that lsr.aea. 

finds itself in E'xile? Bar Hiyya answers the. t Goa seat tered 

Israel among the nations and in all habitations of the earth 

so that at a future date, when the dee~ would arise from their 

graves (after the Redemption) Israel would occupy all the 

inhabi tea places of the earth and the ent:l:,re earth would be called 
~~ 

the land of Israel. "' 

When will the Redemption occur? Our author tells us 

that its date can only be computed by the proper interpretation 

of the Terah and other Holy Writ. Conflicting in~ications 

from various text's should not hinder us for that problem was 

faced ana mastered by the rabbis1; 

One may argue, "Just as God in His mercy commanded us to 

count 49 years and proclaim liberty in the_fiftieth year, 

so He in H~ s mercy c:rnun ts for the world 49 generations and 
~\1 

in the fiftieth, He will proclaim liberty to His people. 11
' ' 

Or another may argue, IIThe forty year~ our fathffs spent 

1n the desert gives a clue. If you count the generations from 

Adam to Moses ybu arrive at 26 generations ••• add 69 generatimns 

which is the period from .. the Exodus to the Resurrection, you 
,.'oi 

will arrive at 95 generations from Adam to the Messiah ••. 

After much intricate calculation, our au~hor gives the 

exact date of the end of the world (toward which his discussion 



as to whether time had an and, was directed)as 
,71& 

4891 A .M.' We · 

should remember that as Israel's history paralleled the six 

days of Creation, the end would come at the end of an episode 

equall~ng the seventh day. 

We should remember that our author intended to deal with 

astrology S'O as to show that his calculations based on the 

Torah and the book of Daniel did not run contrary to astrolog1ial 

information • We may ask him, can the stars fc>retell the future? 

He would answer, yes and no. "We learn from certain verses that 

an expert in the patterns of the stars can predict the future, 

but he cannot be certain. He can say that this period ls suitable 

for this and thi8 to occur--- if there be assistance from Heaven. 

Th f i ti 
_ l 111f 

ere ore every pred c on must ,,_we condit1ona • ·, 

Israel's future is difficult to predict from the stars 
W-because astrology depends upxrn the course of fixed stars, and 

Israal has no fixed star for all the stars as well as all the 
~/§ 

world were created for Israel. 

In passing, it is interesting to note that Abraham bar Hiyya 

was interested in the problem of prophecy. Quoting)70-Ji\ 1rJ'.J/)whose 

identity ls lost to us, our aµthor tells us that there are three 

levels of prophecy: the lowest is inspiration, the next is the 

prophet, heerlng a voicei but not seeing the speaker, and the 

highest is seeing a form and a likeness and it being apparent 

to the prophet that 1 t is the form which spea k1:1 to him:1// 



What shall we make of Abraham bar Hiyya as a phil®sop:1er? 

If by philosopher, we mean a thinker who has evolved a coherent 

picture of reality within a partlcular tradition, we cannot consider 

our author as one. As we noted, our sage was often inconsistent; 

his inconsistency was due to conflicts between parts~ of 

systems being eclectlcly applied. Aristmt1eanism seemed jumbled 

together with Nee-Platonism; now one, and now the other would 

appe~r as the more ~ominant. 

To be fair to our thinker, we should say that the struggle 

which apparently was going on within him, was shared by others 

and was ultimately to lead to a new Ne¢- .Aristotlean synthesis. 

Abraham bar Hiyya had made a larger synthesis, t~t of 

reason in what, ever form with the Tradition. To his credit, he 

followed neither blindly. At times he would follow philosophy 

and read philosophic meaning into the Torah; at other times 

on the basis of' the Torah, he. would reject philosophy. 

Sadly enough, his excursion into astrology reflected little 

credit upon a rationalist; yet even here , he hedged and did 

not follow blindly. His eagerness for the C:~ and the greet 

work whi~h he expended in determin~ng the exact date, are 

explainable by the apparently uncomfortable life in ~welfth 

century C .. hristlan Spain. 



Notes 

1. Sefer Megillat he Megalle von Abraham bar Chij~, Zurn ersten 
Male herausgegebenvon Br Adolf Poznanski, Revidiert und mit 
l:!'inleitung versehen von Professor Dr Julius Guttman, Verein 
Mekize Nirdamim, B~rlin, 1924; pp xxi-xxxi; the w0rk to be 
e i tea hen0eforth as MM, p-. 

2. Sefer: Heg,jq,n Ha-!'£efe§££1 oder Sitten-Bucb von .Abraham bar Chijja 
ha Nas1, Herausgegeben aus einer sehr alten Handschrift aer 
Leipziger Raths-Bibliothek, Leipzig, 18,0; pp xvii-xviii; 
the work to be cited henceforth as HN, p-. 

3. HN, pxvi1 

Li-. MM, pl~ 

5. HN, plb 

6. MM, pl 

t, MM, p 50 

8. HN, p lb 

9. ibid. 

10. ibid. 

11. HN 
' 

p 2a 

12, ibid 

13. ibid. 

14, HN, p 2b 

15. ibid. 

16. HN, p 3a 

17. ibid. 

18. HN, p 4a 

19. HN, p(6a 

20. Husik, ! ~or:y Qf Mediaeval JewisQ Philoso£hY, JPS, Philadel-
phia, 1948; p 119, 

21. MM, p 5 

22. MM, p xiv 

23. MM, p 6 

.24. :MM, p xv 



25. MM, p 8 

26. MM, p x1v 

27. MM 
' 

p 8 

28. MM, p 9 

29. MM, p 10 

30. ibid. 

31. 1bia. 

32. MM , p 22 

33. MM, pxv 

31+. MM, p 5 

35. HN, p 3a 

36. MM, p 19 

37. MM, p 15 

38. HN, p 7a 

39. HN, p la 

40. HN, p 7a 

l~l. 1bid. 

42. MM, p 54 

43. MM, p 61 

44. HN, p 11a 

1+5. MM, p 58 

46. MM, p 50 

47. HNJ ., p 5a 

48. HN,; p 5b 

49. ib1d. 

50. 1bid. 

51. MM, p 109 

52. MM, p 58 



53. MM, p 57 

5LJ .• iota. 

55. MM , p (58 

56. MM 
' 

p 48 

r:.·7 :, . MM, p 83 

58. HN, :p 7b 

59. MM, .j,;ip 3 

60. MM, p 76 

61. MM , p ·28 

62. MM, p 33 

63. MM, p 75 

64-. MM, pp 95-98 

65. MM, p 99 

66.; MM, p 110 

67. MM 
' 

p 15 

68. MM, p 72 

69. ~' p 80 

70. MM, p 36 

71. MM, p 115 

72. MM, p 117 

73. MM, p 115 

74. MM, pp 4-l-4L1. 


	Kravitz 1
	Kravitz 2

