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Author of works ranglng froem &QEEEEQQY to ethles and frem
astromemy to determinations of the "D, the end eof the werld,
Abraham bar Hlyya , called the Prinee, a schelar @f‘twelfth
eentury Spain was quoted by authers as varled as Maimenldes and
Mirendella, A}lly and Efodl, ws well as by Nachmanides, Narbonl

and Abravanel. Though eur auther compesed slx books: q?k?s—%ﬁig D0

: Py vt
this study will be restricted to an analysls and comparisen of

the last two mentiened, %@8% “d?>and QSQrJ% Ndw
in en attempt te elucidate the author's philosephy.
We will begin with a general cemparisen ef the twe books,.

Hegyon Ha Nefesh, 1s as the title indlcates a book of DOIN,

of meral exhortatien. Pepular in tene , it dlrects the reader

to repentance. Obvieusly what philesephy found in it , i1e but

the background and sub-structure , for the ethical ideals ex-

pounded. It ls divlided into feur chapters or P"afuzﬂ The

firgt chapter deals with
Man's origin and beginning, the order of hls creatlon
and formation... the subject of matter and hule, the
epinliens of the phllosophers as te the formatlon ef
the werld from hule, the order of the creation of
heaven and earth, and all things created in this woerld
end the order of the creation of man, the choleé ecreatlon,
and what will oecur to hls soul after 1lts separatlon from
hig bedy.

The second chapter deals with

What 1s the Good that a men should do, while upon this
earth, what 1s the essence of repentance and who was
commanded to perform lt... the difference between a
perfect righteousmman who never sinned and between a
repentant sinner ... how they are apertlioned to differ-
ent levels , and the questlon of bodlly sufferling ver-
sus physiecal suffering...




The third chapter deals wlth )X(

How a slnner may escape fr@m hisg wickedness by repentance
and return... the various meanings of ‘return’' and the
varlous meanings of repentance... and a profound inter-
pretation of the boeok of Jonah...

The fourth chapter deals with

The death of man and hisg change, the end of the world
and what will come after the end... by what merlt man
will attain thls finsl end..,. how the Ten Commandments
inelude the 613 precepts ... and strong arguments te
prove that the repreaches in the book eof Levitlcus can
only refer to the presgent Exlle, but aliso what promises

are therein contalned, fer the eagerly awalted Redemptien...
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Megillat Ha Megalleh 1s interested in the QTW, the end of
the world, Hegyon Ha Nefesh was interested in the individual's
redemption by repentance; Meglllay Ha Megalleh concerns 1t self
with the world's redemption at the Messlanic Judgement at the
end of time. Therefore lts conténts-whivh aré:ditifed inte flvs
chapters or P '960 geal with different meterial. The first. |
chapter deals wlth

Philosophle theories explalning the meaning ef time,

and giving 1lte deflinltlen... whether the world will dle...

whether there ls an end to time as there was: a beglnning...
The sedond chapter deals with

The aays of the world, thelr measure and number, and the

date of the end of the world as explicitly given in the

Terah.

The third chapter deals with

Proofs and arguments from common sense and from phllosophy
as to the Resurrectlon of the Dead, and the augmentation
of thege arguments by preoper sighs frem the Torah and
other Holy Seriptures: which testify te the Resurredtion

of the Dead , and the Torah's specification of the

date of the Resurrectlon.




The fourth chapter deals with
The date of the end of the world and the time of the
Regurrection as given specifically frem the book eof
Danilel and other Holy Seriptures.

The fifth chapter deals with

The date of the End and other matters mentloned in the
previous chaptérs as glven by the words of the astmoleger504

Wé note that Abraham bar Hiyya studled philosephy and examined
astrology. 4t one time 1nguines into the origin of the world or
the end of time 'were looked upon with disfavor by the rabbinpgical
authoritieg; however he agsures us of his right to investigate
thege matters in two differant ways. In Hegyon Ha Nefesh, he tells
us that philesephle inquiry 1s permltted by the verse Deut.4:9 ,
"Knew therefore this day, and reflect in thy heart, that the Lord
le God in the heavens abeve, and upon the earth below: there ls
none else! To our author this means
If you understand thetroughly the order of things in the |
heaven above and the earth below, you will at once see i
that God made 1t 1In Hig Wisdom and that He 1s the only
one and there 1ls nome Beslde Him. The book of Job teaches
the same thing in the verse (19:26) "And from my flesh
I shall behold Ged." This signifies that from the
structure of the boedy and the form of Lts members we can
undersdand the Wigsdom ef the Creater. This hint: permits

us to investlgate the words of the anclents and what in
their opinlon was the status of all things. 5 Ve

The last was a speculative Justification for speculation; in

Meglllat Ha Megalleh, our auther glves a pragmatic Jjustification

I beginnthe matter of thls treatise and say that every
thing whose basls 1s In the Torah and which 1s beneficilal
to Israel In this Exlle or which encourages them in
their falth or which adds te their sense of securlty and
~hope 1s sultable for investigation , or for examlnatien
or the revelation of its secretg... - . : 1
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The ancient phllesephers whem Abraham bar Hiyya will quote
as the~wph4:>’4>hw111 be shown te be Plato, Aristetle and Plefinious
and thelr assoclated schools , together with eertain ether thinkers
such as Galen{xﬁt times , he will secept thelr views and main-
; taln that' thelr positlions are assumed in the Torah; at other
times , he will maintaeln that thelr views cannot be substantiated
| because they possess no Torah, We will note that the main theme
of 'a particular sedtion 1sg Platenic with Aristotlean overtones,
e.8., the diseussion of hule in Hegyon Ha Nefesh; or, the theme

of snother section 1g Aristotiean with Neo -Platenlc overtones,

e.g£., the disecugsion of matter, form , and privation in Megillet
Ha Megalleh, Depending upon the scheol followed, Abraham bar
Hiyya's invegtigation of reality may start with the end point
of ereatlon, or it may start with the beginning of the Creative
In Hegyon Ha Nefesh , we begin our lnqulry inte being with
man for the
.~ definition of man proclalms the reots of hls ereatlon
that he 1s a ratlenal animal... he 1s a bedy which
grows by lntresoseptlon, coentinually growing until he
finally weakéng and comes to an end. ¢ .,

Bocause the Hebrew term for 'rational' is [ﬂb% g our

author 1s ecareful teo nete thet

We do net refer the term /NA?>te the sound produced
by the mouth, but rather te the power of the intellect

te diseern and te dlstinguish between good and evil,

to recognize every artlfice and to apprehend all know-
ledge...(by this power of discernment) man is distingulshed
from all ether animals... 4nd they (the qualitative

dlfferences) constlitute the term ratlonal /3A%.‘%N“




Héving noted that the constitutive difference between man
animals lies in the pggr of rational‘sp@éch, our sage indlcates
that the constitutive differance between animals and plants lies
in the power of movement. Plants dlffer from lunert bodies such
as gstomes and metals by the power of plants te grow from withiln.
Btones , metals and the like differ from the heavenly bodles:
by théir power of changing thelr forms and shapes whieh the
heavenly bodles never do. The one term whiech will include all
the afere-mentlioned exlstents ls the term body which meaus
length, bzfadth and depth attached to something capable of belng
measured.r Further

He who wlll make a preclse Investlgation inte it
(body, or better,gubstanee)will find 1t to be compessd
of two things which are logleally distinet , but exist
in composition by the power of the Divine Thought ye

The aforementioned 'ancient philos@phers' tormed one of |
these two things hule deseribing 1t as that which laeks lilkeness
ort form but: which ls prepared and ready to recelve llkeness and
form. They called the other component of substance form , des-
eribing it as that which has the capacity and strength to ¢lothe
the hule with form and llkenesé. Hule is extremely weak, having
ne power to maintain itself in exlstence or to acqulire that
which 1t lacks. Form , on the other hand cannet be seen or other-
wise percelvediunless 1t elothe®m: the hule which bears it. Each
needs the oether to benefit ltself or teo exlst. However form is
guperlor to hule, hecause 1t needs the latter only teo be seen
yet it can exist by 1tself; hule without form cannot exlstfws

We may analyse further to find that each ls divided into




two kinds. One type of hule is refinéd and pure, the ether type
is ecoarse and vile. Form may be eithér sealed and closed, toeo
pure and holy te cling and adhere to hule; or 1t may be empty
and open, prepared to jJoin wilth hule. The pure form which exlsts
alone, being too pure to Join with hule, shines upon the empty
f form and alds it to elothe hule with all the forms which 1t can
support.

The two reetéprinciples, form and hule were stored by God
to eitist in their passive state, until it was sultable to God's
purpose to bring them forth,

lest we be misled by thils apparent time sequence, our

author anticlpates his posltion on time by stating that the ﬁime

spoken of here 1s but
A figure of gpeech, for in truth, there was ne time,
previous to the aectivation of the existents from
potency to act. For time itself was in potency
when the exlstents were in that state, for time has
no (ebjective) reality, but exists in the same state
as the exlstentsy were there no exlstents, there would
be no time. 13 '

We shall have the eccasion to note that Abraham bar Hiyya
glves at least three different opinions about and three dlfferent
definitions of time,

Continuing his cltations of the phad @ﬁh , our author
reports them as saylng that when 1t occured to the Pure Thought
to bring the existents to act, He strengtherded the c¢leosed form
te exist by covering itself with its radiance so as not to be

eentaminatéé wiﬁh contact with hule. This ferm which has net

touched hule 1g the substrata of angels, serafim and all souls

related to the Upper World. There formg are ilmpserceptible because

they do not inhere in objects of perception. Objectes of perception




are the resgult of the unlon of form with hule. Such a union,l4
cauged by the action of the Divine Word, cannot be dlssolved.
The light of the pure form was scattered upon the second
form, glving rise to the bodlesg of the heavens whilch never change
thelr forms. The next union was that of form with coarse
hule, gilving rise to all the bodies 1lu hhe Lower World. These
bodles change theirvforms and acquire new onesg. They do not
change their status, though they change or lose thelr partiouqus.
Thege bodiesg are the four elements, earhh,atr, water and fire}b
Other things exlstiug 1In the universe are explained as
resulting from the light of the self- gubsleting form, which
does not move from its place, The brilliance of that light is
cast upon the body of the Flrmament and rolls down 1t from
polnt to pelnt, causing the form which adheres to the bedy
(the open form) to change its place. Thils action producéd the
bodies of stars which chaunge thelr posltions, but do not change
theilr forms. The scattered light also touched that body whose
form does change. This lnteraction formed three classes of
anlmals: those whiéh swim In the water, those which fly in
the alr, and those which walk upon the ground. This indicatesb
three areas wherein anlmals can move: water, alr , and earth]

We may note that hhree of the four elements have been

named,




Noting that Hule was in poteney before the creation of the
world, and after examingng a number of Blblical verses;, Abraham
bar Hiﬁqa comes to the concluseion, '"All thét one can say about
Hule , can be sald with equal force about Tohu,

IT Téhu is the same as Hule, what can we understand about
Bohu? Behu, says our author,has two meanings , related to the
two words which compese it. /9 %/INBphu must mean , in 1t, le,e
in the Tohu, and it must also mean , ind itself, 1.e,, self-
contained. These two meanings are parallel! to the twe meaﬁings
of form which we have menéioned,.

Oyr author has a more ingenlous proof to lndlcate that

Bohu 1s form and Tohu ls-mg Hule. He quotes a verse from Job:
tﬁmé\ﬁgqﬁkjﬁb\§{ﬁyﬁ ﬁ@g “GU

frpm the parallellsm , he deduces that »Hin and ‘bdgzsare
the same. However, he goes further and asks as to the meaning of

AN, fhe word PA agks to the reoot of existence,i.e., the
form; m,Jﬂﬁ, without form must be Hule. {f

After glving the oplinions of the philosophers and equating

them wi@h Biblical verses, our sage is not satlsfiled and would
return '' to the fhirst part of the matter, to state that form
can bé applied to three things: Abastract form withzggntact with
any body##- this ls Created Light of the Flrst Day of Creation;
the second form is that Joined to a body and covering it, and
never leaving lt--- thls is the Firmament eof the Sedpnd Day ef
Creation ; and the third form 1s that which cowsrs a body , but

whose counecglon with that body is not stable , so that it is

alt6red‘in one ¢ two wayss elther the form is lost and replaced




with another form, or the form remains but 1s lncreased or extended.

Both of these condiltiong refer to the crestiong of the Third

\$
Day . W

As-we may see,the philosophical account of Creation par-

allels the account in Genesis. What is not apparent is that
the destiny of each exlstent’ ls dependent upon the word >
Everything which came into act with 'O is fitting to emist.
Those things which came 1lnto existence wilithout that statement .30
have no permanency in the world. If D was relterated, we may
be sure ﬁhat which wasbcreated hes permance even in the next
world. Thus Light will have perma£§y in both worlds, while
the firmanent, Luminaries and stars, whille called 1lnto belng
with ', but not having 1t repeated will exist in this world
but not in the next.The lesser world, such as grass not having 3

'"S>'will have no permanency even in this world. In men's caée,
the word '»'was spoken éfter his creatlon , not befoere, so
as to Indicate that man will have ne permanency upon this earth

but will have a permanént place In the world to come.bﬂx

As we may recognize, the ontology of Hegyon Ha Nefesgsh is
baslcally Neo-Platonlec. It has been suggested that the dlscussion
of the self-existiﬁg form and the lights shlwing from it are
but cover ups for the doctrine ?f Intellect, Soul and Nature
of the Neo-Platonlsts, et pns

ThHe Neo-Platonlets become the overtone to the Aristotlesn
theme in the ontology of Megillat Ha Megalleh. Instead of be-

glnning hig Investigation at tbe end point of creation, man

and worklng back, Abraham bar Hiyya beginas with those phllosophers

wsho




investigate the beginning of Creation and its princlple. They
gay that all things whleh come into act are divided as to thelr
state of petency inte three categories: matter , form, éﬁd-privatien.
When 1t eccured to the Divine Will te bring these things from
poteney to act, He ( God) ramoﬁed the privation and joilned
form to matter, and thus was formed substance. In llke manner,
you will find that all changes which occur over the created
substances are three., Some things have form gnd perceptlbllity,
Some things involve the loss of an accldent gnd the withdruwal.
of the. form, yet these things are not ferm nor are they per-
ceptible things. And finally, there are things which are not
form nor the Withdrawal of form but are dependant upon exlstents
and thelr sccidents and follow after them., These things are
gsubjectlive, exlsting In the mind and are net objects of

perception. As exaﬁples of the flrst class: life, light, peace,
wealth'and array. The majorlty of these thinge are beneficlal.
The gecond class has In it death eand darkness, peverty and
nakedness. Thug death 1ls not a form, but 1ls the wlthdrawsl of
the form of life; darkness 1s not a form, but lsg the withdrawal
of the form of light. Folly 1sgpheagggation of wlsdom as nakedness
ls the negatlon of array. This%ﬁ@t in:tge class of things
which change thelr propertles, the one fér the other, acs a
red thing becemes black, nor can 1t be go consldered, He who
dles has lost 1life, but has net acquired a thing. .

It should be noted that the things of the second class,

all of which lack posltive characteristics , and which are the

negatlon of thiggs benefliclal , flt inte the Neo~FPlatonlc doctrine
. 2AA As YoM
that evil has ne pesitlve character.

1




The third mentloned category 1s time, for "that thing dependent
‘upea exlstents, which 1ls nelther form nor the withdrawal of
form ner the desgtruction of ferm, but whilch follews after all
created things, but whose meaning ls understood by the mind
and whleh 1s percelved in the 1ntellesct 1s time, llke days,
monthe and years." Lest we be deceived, he warns us, "Dont
think that day or night are time, for these are only designations
for the light and darkness which are found (of, exist ) in time."
Wo should kanow "time is not static... 1t L1s like a stream of
water which flows downhill and no sense can percelve 1tJ'QE)
Our auther quotes phileosophers who held that " time was dependant
upen existénts and fellowed after them and all created things
exlsted in 1lt, but 1t only exlsts 1in the Intellect and can only
seen in the mind's eye.'" We know of noe philogsopher who held
guch a view, We alse do not know whether the contradictions
In the statement about time are real or only apparent due to
imprecise language.*ifk L

In another placaf”@ur author g@fine%?as the measure of
the motlon of things in suocession.s&hisfis the same as
Aristotle's definition in the Physics IV, 11, 220a. dpparently
our -sage dees not note that thls definitlon stands in contra-
dictlon to hlsg other deflnltion. Hls proof that Creation was
not in time, "because with no mobion therezfan be no measure

of motion" is taken from Plato's Timaeus 3 )YX\In making this

statement concerning time, Bar Hlyya becomes 1nvolved with

questlion of precedence




Therefore we say that all things created, whether substances
which are permanént or accidents whlch are translent, were
in potency before they were in act, and further, they

were arlging in thought before they were in potency,

i1.e., they were revealed to the Wondrous Wisdom before.

they arose in thought bo be created; however the

word before does not 1n this instance indlcate a

precedence in tlme, for before the sglx days of Cresation
there was no time, for time 1ls the measure of metion,

and before the slx days , there was no motlon. 27

At this point, Abhaham bar Hlyya turns to Aristotle'sg

Categorles to define precendence.,

To elucidate, we say that precedence hace flve meanings.
The first lg obvlous, as when we say that he ls older

- than he 1lg, l.e., a precedence 1in time. The second is
our gaying this before that when the previous ls set
and determined, but not the successor... the successor
cennot be dedueced from the previous, but the;prevlious
can he deduced from the succegsor, e.g., the numbers
first and second. If we have a second, we know that
there must have been a flrst; but 1f we have &2 first,
we cannot know that there will be wv: second. Ag another
exemple , 1f we have man, we know he mugt be an anlimal
as part of the definition , rational animal,. Yet if.
we have anlmal, we cannot deduced that he 1ls g man,
This 1s termed thecprecedence of nature. The third
type of precedence refers to order.., lLevithcus 1s
before Numbers...Thls 1lg called the precedence of
order. -The fourth kind.of precedence is that of degree
as when we. say he ls rlcher than he 1ls., The fifth kind
of prededence lg applled to twe thlngs which exist
slmultaneously, although one lg the cguse of the other,
.48 when we say the sun precedes the sunbeam though
both exist at the same time.,2F

b

Our author's cltation of this discussion of Aristotle is related
to hig analysls of potencv-act relationships. Potency and act arse
1n the second group,that of natural precedence. Potency and act
were Iln time only after the 8ix Days, for before then there was no
time."You will clearly understand that time has a beglnhlng; before
the Six Days, tlme was in potency as were all other exlstents and

111

at the flrst Creatlve Word , 1t passed ilatg act...

i T~
Ul Eaf-S00

If time hed a beginning , we may ask¥E@ time has an eund.

Theugh some Gentlle heathens say that tlme is eternal and others




———

afmitting that 1t has a beginning, but denylng that it has an end

Bar Hiyyda has a unigue proof that tlme mﬁst have and enéo It ig

based on the belief that the infinite 1s chaos , for "the phlloseophers
gay thet anything whlech 1s Infinlite 1is beyond knowledge and

cannot be apprehended by the intellect. Now all intelligent

people realize that existents which remained in potency , but

were prepared to come into act were allAapparent to the Divine

- Wisdom; it is therefore clear to us that they were finite, Since

time (whieh 1s related to things) was also to come from poteney
to act , time must be finite ( sinee it is related to a finite
nurber of things). But were we to argue that time is infinite
1t would follow that the exlstents are infinite, and therefore
the Dilvine Wisdom does not enéompass them. We would be saying
that the Wisdom of the Holy Che Blagsed be He ls wanting.,.
and this ie the height of heresy."

"Perforce we are brought to the conclusion that time has
an end.,. and all fheologlans agree to thls. Yet they are dlvided
intd two groups: some say that time hag a definlte end and the
days of the world come to an end at a definlte dayand and some
gay that where 1ls no way of knowing the exact date of the end
even ﬁhough% they are in agreement with us that time is finite."
Of the latter group, two opinions are noted: those who maintain
that the time willl end when all things which are still in potency
will be reducéd to act. Others apgue that when all things will
have been reduced to act, God in His Wisdom will return them
to a state of petency, so that the eyele of petency belng

reduced to act will be repeated a number of times, which number
}

s indéherninsble.
|




Ag in Hegyon Ha Nefesh, so 1n Meglllat Ha Megalleh, we find
an.attempt to harmonlze a philosophlical account of creatlon with
a blbllcal account; here.again the Primordial Light plays the
main role, Because it was mnentloned flve dimes in the chapter,
our author qguotes the W?hA§)‘Abhas dedecing from that bhat
there are five worlds of light. The first redlm of light was
made known to the angelg, ths prophets amd the nobles at Sinai.
The second realm was made known to Mnses and to the children
of Israel at Sinei. The third realm ls the realm of wisdom aund
understanding ... and it lg the intellect hadded over to the
Sera®im , and the righteous., The fifth realm is that of the
ingpired soul. The fifth mealm ls that light sbored up for the
righteous in the world to-come.B?‘

It 1s lnteresting to note that we can trace this doctrine
of the flve-fold light in no other phllosopher, Yet 18 has_been
suggested that the last three.lighta reallybodfer to the Intellect,
Soul and Nature of Pletinus and hls followerg. One gf the
flrgt two realms may resemble a realm in the thought of Emp86061685§3

Ag=we have congidered Abraham bar Hiyya's doctrine of creatlion
we have seen , Up to now , no clear statement: as to whether he
believes in ereatio exanhhllo or not, It is true that the beginning
statement in Megillat Ha Megallehﬁihat

All intelligent Gentlle sages agree with the sailntly

and trustworthy sages of Igrael that all exlstents
and all created things were originally ool and 7\Miﬁ;3%

: i 5
Yot we noted that §faﬂgdoes not meanlyg non-belng; rather it
meang hule (Sfor_ IANNS was equated with 19\» which was equated

D

with hule. ) Hil P 3a




In his description of the events of the Creative Week,

our author tells us that the exlstents were created within the i

e

first slx days but on the seventh day, they were sufflcently
perfected so as to be able to move from potency to act.y™
We may draw the inference that the creation spoken of is the
creatlon into potency, Our inference is supported by_the
author's: statement"
We found Seripture to use D\NF 1t mentioned
the arrival of things into a statel of potenecy,
but Seripturs used M3 or ”B‘QKto describe the
transition from potency to act.
The order of creation ls clear: the Thought arlsing iun
the Divine Mlund, the creation Inte potency and the transitlon
into act; what 1s net clear , 1s whether the creatlon was the
clothing of hule with form or whether God also created the hule,
I would hazard that the use of the term hule inelines towérd the
Platonic concept of cre;tion.
Having treated of Abraham bar Hiyya's coucept of the
world and its origin, let us turn to his concept of man, Man
l1s distingulshed from all other creatures by his‘ratlonallt??
and that fact 1ls already apparentAfrom the deseription of hils

creation. There are three terms used to indlcate the creative

acts of God: Dl DU %3'3‘ . The fish were
created by DK, the other animals were created by
combinations of vﬁi; and » 1 or H N3 and D> .

Man was completed with all three: at firast YA™a, p3&d b pole kAN

QICD J\/G o ‘ﬁ_ .)31
The midpoint of his creatlon was with?S‘ The beginning

of the Pure Thought to create man, the intent was with DU
degA P 3l jQ«KJ The same word was used

at the econclusion WNMile ')QXK P! ﬁgﬂ_)uw§§
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'propiety of comparing man with God by " It is well known that

In addltion to the three terms>mentioned above, yet a fourth
term is applied: e J\Mi_) POled I Wb
Such is the power of the inspired soul ( which we will
dlseuss in a moment) that man acquire wledem and dominion which
are attributes of God. ( He allays our fears concerunlng the
L,lL
twe things in comparision are never simllar in every aspe@t."ﬁgﬁ
By meunns of the~sdu1, men resemble angels in their power to
knew good and evil, but differ from them 1n that men derlve
benefit frem gooiﬁﬁnd are lnjured by evlil, which is not the
ease of the angel.
T6 the questlons , what ls the soul and what is lts components,
Bar Hiyya would give answers in boti Aristotlean and Platonic
fermulation% There are thr@e powers in man which some call
three souls E They are vegetative, anlmate and ratlional (with
Aristotle) or, appetative , sensual-instinctive and rational,
( with Plato)‘
The highest goul or power 1is the ratlonal or D ARV|. Now we
understand .
can betterﬁgheﬂvébaevcited | PN ~ﬁ’*%j (DeA AN
for 1t means that man. does not exist nor ig his form completed )
except through the 9 ,\\ij , and this fulfills the Divine Thought
We could have ascertalned that the ﬁ;AQ:)was—the fulfill-
ment of the Divine Purpese , by the wordsif%fc”)%{jfor
nothing 1s congldered b\%K except by the fulflllment effi the
purpose of the maker.‘

How 1ls the 'b/“%ﬁ, the ratlional element of man to act?

Abraham bar Hiyya would ask the phllosophers who would say

e




that the soul may act ln such a way as ﬁo healthy or sick, alive
or dead. "Itd. (the soul's) sickness 1is lgnorance; its health 1s
wisdom. Life refers to reverence for its Creator and good deeds; ¢7
death refers to the soul's mockery of its Oreator and evil deeds." :.
Fach person embodies one of the two intellectual qualitises and
one of the two ethlcal qualities. Four comblnations are possible
80 that we may have a man who is wige add pleus , wise and wilcked,
lgnorant and plous and lgnoraunt snd wicked. The particular
combination 6f qualities will determine the individual's fate
fer the philosophers say that
When a man who is wise and plous departs from this
world, his soul by reason of its wisdem separates
from the body, and exlsts In its own form as before.
Owing to lte plety, 1t will rise to the Upper World

untll 1t reaches the pure, etermal form, with which
1t will unite forever. ‘ i

If the man 1g wise and wicked, the wisdom of the soul
will enable 1t to exlst wlthout body; but on account
of 1ts wlckedness and indulgence in the desglires of
thig world, it cannot be completely free from the
creatures of this world, and the best it can do 1s

to rise above the sublunar world of change to the
world of the planéts where the formsg do not change,
end move about benesath the light of the sun, the heat:
of which will seem to 1t like a fire burning it
continually, and preventing it ferm rising to the
upper light.

If the man 1s lgnerant and pious, his soul will be saved
from body 1in order that 1t may exlst by 1tself, but

hls lgnorance will prevent hls soul from leavling

the atmosphere of the lower world, Hence the soul

wlll have to be united with body a second, and a

third time... untll it finally acqulres knowledge

which will enable it to rise abde the lower world,

lts degree and statlon depending upen the measure

of intellect and virtue i1t possésses at the time

of the last separation from body.

If the man is ignorant ' and wicked, his soul will
not be saved from the body , and wlth the death of
the body the soul willl die, as dles the beast. %




While admiring the phllosophers' dlscussion of the soul,
Abraham bar Hiyya objects that they dld not tell us whlch know-
ledge makes the soul healthy or which good deeds'Eéke the souil
to livef“iince God did not merit them with the Torah, they ecan-
not tell us; However we have the Tor%p,which 18 the sonrce of
wledom and which glves us the Mibvot?f>

Ags to the destiny of the soul which concerned the philosephers,
we gee hints in the Torah., In describlng death, thz Torah uses
five different Werds which indicate flve different fates. The
first word used is DNAN, This was the death of the generatien
of the flood and 1s the death of those wicked heathems who have
no knowledge ner reverence., Such a death is gimilar to the death
of an animal--- thelr soul perlshed with the destruetion of theilr
bodieas. The second word used is »3'RAfe. This is applied io the
dead who descend 1lnto Gehinnom and Into the Pit of Destruction,
from whence they never aseend. In this category of dead are to
be found those wlecked heathens who have wisdom , but not Pever-
ence.They are jolned by idolatrous Jews. The third word used
is QA'5:>. This is applled to those dead who have merit but
also have unatoned-for  transgressions. Thusg they are worthy
of both punlishment and reward. The fourth word used 1ls ?}k'b .
This is applied to the death of the righteous who eunter Para-
dise immediataly without any punishment. The fifth word used is
¢Drﬂ]1(; This is the most sublime death, Those to whom the

term 1s applled, enter Paradise alive and do not even taste
iy

of death. Such a person was Enoch. '




In the firsgt and the last type of death noted, the soul
remained with the body. In the first case, the soul dled with
the body; in the last casé nelther the soul nor the body died.
What occurs when the soul separates from the bedy? Our author
would answer as we have seen,that the rational soul as_. dlstingulshed
from the vital soul,exists independently from the bodyfﬁr( This
citation ig Platonic in toms.) After benefitting from the
above mentloned reward, or sufferlng from the abowe torménts, our
author promises the soul ultimate reunion with the body, for" the
bellever in the faith of the Torah surely knows that He who«
bound up all souls , and before Whom all Formg exlst, 1ls able
to recognize (each individual's)matter and return (each individual's)
form and (thue) return each soul unto that matter which it originally
clothe@fQu Se sure Lis our auther of that ultimate reunion of.
body and soul that he feels it uhecessary'to mention the
words of those who‘hold metampsychosis , who say that the soul
will move from body to body among all specie?ﬁff life until ulﬁn
imately it will return to the original b@dy.ﬁ%‘Such a contention
1g disproved by the vefse, "And God formed man out of dust from
the earth! This verse "indicates to you that the Holy One Blessed
be He designated the (particular) dust from which man was created
80 that it would be recogplzable and capable of being distinguished

Hk%

from all other earth from which were created the other animals. A8
AbfBhem bar Hlyya directs hls discusslon of reseurectlon

to those of his generation, who denied that "man should revive

and return to this worl%ﬂafter having dled... leaving thelr graves )

at that future time...”ﬁmHe assures them that Resuwerédtion will /

Wl

ocgur after the Redemption and the egtabllishment of the Kimgdomfx




Having mentioned Redemptlon, we come to ourrsage's opinion
about the peeple of Israel and thelr Exlle.

Discusging man , we discovered that man was dlstlnguished
from all eother animals , and that distlinctlion was evidenced by
the words ~?fva, »3  N4f all being applied to his creation,
so one nation is distingulshed above all other natlong, and
that distinction lg evidenced By the Islanic verse NQA kﬂiﬁ?)S;
i Q‘ﬁ ‘ifc (U\')B!';U\rob' ‘?\&aﬁ. We also learn from this verse
that' those men who were created for Hie glory are called by His
name ., Looking through the Bible, we read, "Thus sald the Lord
that created thee, O Israel, Fear not; for I have redeemed %hee,

§

\E

I have called thee by name; thou art mine..."

Our sage seems l
to have antlclipated therpositiOn of Judah Halevi;'u )

The world was created for the sake of Igrael %ecause Israsl
1s sanctified by the Torah which was given unto them. The “orah
was desglgnated to be glven to Igrael; since the world was created
only to honor the Torah,‘%na mugt conclude that the world was
created for the sake of Isrgel.

Becausge of the relation between the Torah angd Israel, our
sage informs us that the history of Israel 3an be deduced from

the events in each day-eplsode of Creatlon.{The patrlarchs are

related to the evente of the Fourth Day. Since each day ls

divided into generations , we find the patriarchs linked with

other flgures. Thug Moses l1s in the seventh generation with

regard to Abrahsm. As Abraham was chief of these worthy to

receive the rewzfd of the Torah, Mogses was chlef of those worthy
L

of recelving 1t. The Torah and the Mitzvot were stored up from

the six days of Creatlon in preparationtto be given him,®




If we are not satisfied with findlpg all of Jewish_hlstpry
foreteld in the Btory of @reatian,FOUr au%ﬁq% tells us that we
mey find it foretold in the book of Daniei:"Of course both
narratives must be properly interpreted and this ls difflcult;
therefore our author forglves Sadya for miéinterpreting 1t.k“

If Israel has such a close connection with God that lts
higtory can be foreteld in Holy Writ, how is it that Israed
finde 1tself in EFxile? Bar Hiyya answers that God scattered
Israel among the natlons and in all habltations of the earth
80 that at a future date, when the dead would arise from thelr
graves (after the Redemption) Israel would occupy all the
Inhablited places of*the earth and the entlre eérth would be called
the land of Israel.

When will the Redemption ocecur? Our author tells us
that 1lts date can only be computed by the proper 1nterpretation
of the Torah and other Hbly Writ. Confllcting indicatlons
from varlous texts should not hinder us for that problem ves
faced and mastered by the rabbis.ﬁé

One may argue, 'Just as God in His mercy commanded us to
count 49 years and proclaim liberty in the flftieth year,

8o He 1n H,s mercy counts for the world 49 generations and
in the fiftleth, He will proclaim liberty to His people.” v
Or another may argue, "The forty years our fathers spent
In the desert glves a clue. If you count the generatlons from
Adam to Moges you arrive at 26 generations... add 69 generatlons
which is the perlod from the Exodug to the Resurrection, you
Y o

will arrive at 95 generations from Adam to the Megsilah.,.

.

After much intricate calculatlon, our aubhor gives the

oxact date of the end of the world (toward which his discussion

UL
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as to whether time had an end, was dilrected)as 4891 A.M. We
should remember thet as Israel's history paralleled the six
déys of 'Greation, the end would come at the end of an eplsode
squalling the seventh day.

We should remember that our author intended to deal wlth
astrology so as to show that his calculations based on the
Torah and the book of Daniel dld not run contrapy to astrologiéal
information . We may ask him, can the stars foretell the future?
He would answer , yes and no. "We learn from certain verses that
an expert'in the patterns of the stars can predlct the futnre,
but he cannot be certaln. He can say that this period is sultable
for thls and this to occur--- 1f there be asslstance from Heaven.
Therefore every predictlon must Jpe conditional."q%

Isreel's futufe 1s difficult to predict from the stars
because astrology depends upon the dourse of fixed stars, and
Israel hes no flxed star for %}1 the sters as well as all the
world were crested for Israel.v

In passing , 1t i1s interesting to note that Abraham bar Hlyya

was lnterested In the problem of prophecy. QuotingvaJA'mwvwhose
~ldentity 1s lost to us, our author tells us that there are three
levels of prophecy: the lowesﬁ lg Ingpliratlon, the next 1s the

Apropheté hesring a voiceyp but not seeing the speaker , and the

highest le seeing a form and @ likeness and 1t belng apparent

*‘”‘l{%

to the prophet that 1t ls the form which speaks to him.




What shall we make of Abraham bar Hlyya as a phileserher?
If by philosopher, we mean a thinker who hasg evolved a coherent
pleture of reslity wilthin a particular tradltion, we cannot consider
our author as one. Ag we noted, our sage was often 1hconslstent;
his inconsistency wag due to counfliets between parts. of

systems belng eclectlcly applled. Aristotleanism geemed jJjumbled
together with Neo-Platonlsm; now one , and now the other would
appear as the more dominant.

To be falr to our thinker, we should say that the gstruggle
which appérently wag golng on wlthia him , was shared by others
and was ultimately to lead to a new Ned- Arlstotlean synthesis.

Abraham bar Hlyya had made a larger synthesls , that of
reason 1n what. ever form with the Tradition, To hlg credit, he
.folléwed neither blindly. At times he would follow philesophy
and read philosophic meaning into the Torah; at other times
on the baslis of the Torah, he would reject philosophy.

Badly enough, his excursion into astrology reflected little
credlt upon a ratlonallst; yet even here , h?mhedged and did
not follow blindly. Hls sagerness for the C%? and the grest
work whileh he expended in determining the exact date, are

explainable by the apparently uncomfortable llfe in twelfth

century Christian Spailn.
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