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1. CONCEPTION OF TS¥ SOUL IN THI OLT TESTAMENT.

INTRODUCTION.

It is now generally acknowledpeé that early “ebrew thought
and practice were largely bused upon early “emitic animistic
jdeas and conceptions. "It is hipghly probable™, says lMargoli-
outh, "that a common stock of ideas underliee both branches of
early Semitiec beli¢f and custom (Pabylonian and “ebrew) for it
is becoming more and more clear that pre-‘osaic “ebraism was
thoroughly rooted=--not by borrowing, but by original affinities—
in the widespread traditions of the general “emitic family". (#1)
As a general rule Yahwism warred against all primitive heathen
customs «nd practices with which it came in contact, eradicat-
ing those it was able to eracdicate, and truansforming thoee it wus
unable to root out, so as to make them conformeble to the relige
ion of Yanwen, We must not imagine, however, thal therc was any
deep and broad chasm heiween primitive “emitic thought and prac-
tice and that of the yahweh religion. “ars Charles, "In the
formetion of Yahwism there wus no absolute break with the past.
The traditions and the spiritual limitations that tsrael had in
the past in common with “emitic %Xindred reappear in the early
forms of -punwism®. (52) Thus it is plain that a complete un-
derstanding of the J.1. idea of the soul can onlv bhe srained by
going back to a study of pre-Yanwistic times, so far as possible,
and tracing the survivals of these times down through vahwistic
thoupght and praciice as fur as they go. ‘hether we agree with
Charles that Ziblicul testimony warrants the assuumption that the
pre-Yahwistic ‘ebrews believed in ancestor worship, (;3) or whets-
er we agrec¢ with cargoliouth that such testimony is insuffici-
ent (74) we must ultimately go back to animism, our st.rting-
point. Our study of the soul-conception in the 0.7. must begin,
therefore, with a review of the conceptions of the soul enter=

tained by primitive peovles.

#1l. Art. Ancestor Vorship. Fast. Fneyc., Lel. and Ethice. Vol. I.
Ps 4449 b. T.f"ao Eschﬂ.toloﬂlr, P» 4] (2ﬂd. eda) is. Tvid. p.19 C s 741
#4s Art., Ancestor Vorship, Tast. Encyc. kel, and Eth. Vol.Il.

Pe 449 b.
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To begin with, then, there are two questions which we ought
to ask ourselves, viz. ""hat conditions pave rise 1o the idea
of the soul among primitive men?" and "hat explanations have

been offered to account for the idea of the soul and its rise?"
Andrew rang answers the first of these questione as follows:

*fe set out to discover a stage of human intelle ctual develop=
ment which would necessarily produce the essential elements of
myth. We think we have found the stage in the condition of sav-
4Z€rYess s« FOr the purposes of this inquiry, it is enough to se-
lect a fe peculiarit®s of =avage thought.

1. "First we huzve that nebulous and confused frame of mind to
which all tiings, animate or inanimate, hwian, animal, vegetable,
or inorganic, seems on the same level of 1life, passion or reasom.
The savage draws no hard and faust line hetween himself and the

things of the WOrld seveavssas
2. "The second point to note in savage opirion is the helief in

magic and sorcery. Thne world and all the things in it, bheing
vaguely conceived of zs sensible and rational, obey the commands

of certain membere of the trihe, chiefs, jugglers, conjurors,
or what vyou wWilleesases i

3. "Another peculiarity of =savage belicf naturally connects it-
self with that which has jusi heen descrihed., The savage hus

very strong ideas about the percistent exisience of the souls of
the dead.. They retain much oftheir own nature, but are verv of-
ten more malignant afier deain than they had veen during life.
They arc frequently at the gk and call of the conjuror, waom
they aid with thelr adv:l.ae and with their nw.gical power., By
virtue of the close connection spoken of between man and animals,
the souls of the dead are not rarely suvposed to migrate into
the bodies of beasts, or to revert to the condition of that
spécles of creatures with which each tribe supposes itself to be

related by ties of Xinship, WVith the usual inconsistency of
mythical belief, the souls of the dvad are spoken of, at other

times, as if they inhabited a spiritual world, usually a gloomy
place, which mortal man mar visii, but whence no one cun escape
wno has tasted of the food of the ghosts.

4. "In connection with epirits a far-reaching savage philoso=
phy prevails, It is not unusual to assign a ghost to all ob=-

jects, animute or inanimate, and the strength or spirit of a man
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is frequently regarded as soze thin- separuble, or something with
& definite locality in the body., 4 man's strengta or spirit may
reside in his xicney fat, in his heart, in a lock of his hair,
or may even be stored by him in some receptucle. Very frequent=
ly a man is held capable of detaching his soul from his body and
letting it roam about on business, someiimes in the fom of a
bird or other animals.

5 6 "....The savage, like the civilized man, is curious. The

fist faint stirrings of the gcientific impulses are at work in

his wain; he is anxious to give hiuself an account of the world
in which he finds himself. 3ut he is no¥ more curious than he
is, on occasion, credulous, WHis intelleclt is eager to asX ques-
tions, as is the habit of children, but ais intellect is also
lazy, and he is content with the fist answer thatl comes ?;si)umd."
In answer to the second of the guestions stated above we
oring the following explanations . The firet is by “razer, who
says, "As the savzuge explains the processes of inanimate nature
by supposing that they are produced Py living veings working in
or beéhind the phenomena, so he explaim the phenomena of 1life it=
gelf. 7f an animal lives and moves it can only be, he thinks,
because there is a little animal inside who moves him. The an-
imal inside the animal, the man inside the man, is the soul."
According to Tylor, the soul or spirit is defined among Etft)
lower races as follows: "It is a thin, unsubstantial, human im-
age, in its nature a sort of vapor, film or shadow;, the cause
of 1life and thought in the individual it animates; independent=-
1 possessing the personal consciousnese and voliticn of its
corporeal owner, past or present; capable of leaving the body
far benind, wo flash swiftly from place to place, moetly impal=
pable and invisible, yet also maunifesting physical power, and ee
pecially appearing to man waking or asleep as a phantasm sepa=
rate from the body of which it bears the likeness; continuing
to exist and .urpear 1o men after ithe death of that body; able
to enter into possessicn, and act in the bodies of other men, of

animals, and even of things"., (#7) 'Though this definition is

#5. liythology, hitual and .iytn, Vol., I. pp. 4&=51. i6. The
Jolden Zough Vol. I. p. 121. ;7. Primitive Culture, Vol. I,

p.429.
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of sufficient gemerality to pe tuken as a standard, the author
by no means claims for it universal application.

Rancroft informe us that the native races of America explain
the scul as follows: "ihe most general idea of the soul sesems
to have been thut of a double self, possessing all the essaniﬁ
and attributes of the individual, except the carnal embodiment,
and independent of the body in so far as it was able to leave it
and revel in other scenes and spicres. It would accordingly ap=-
pear to another person, by day or night, as a phantom, with re-
cognizable form and features, and leave the impression of its
visit, in ideas, remembrances, or dreams! (#8)

La Flesche, in his account of the Omzha Indians, says, "Some
think that the soul at once starts upon its journey to the spire
it=land; others that it hovers ahout tlae grave as if rc¢luctant
to depart. =ecause of this latter belief, food and waler ars
rlaced at the heald of the grave for severzl days afier .ne bHure
jal. The spirit is supposed to partake of this food, ’To Indi=~
ans would touch any article of food thus exposed; if he did the
ghost would snatch a7 .7 the food and paralyze Thc aouith of ihe
thief, and twist sais face out of shape for the rest of n1is 1life;
or else he woul” bhe pursued by the gaost, and food would lose
its taste, and hunger ever after haunt the offender”. (39)

fpencer belicves that "drean experiechfnecesaarily precede
tlhie conception of & mental self; and urc iiie experiences out of
wnich the concepiion of a menial self eventually grows", (;#10)
In another place he remarks Lhat "hunger and repletion, both

very comnon with primitive man, excite dreaas of pgrreat vividness.
How after a bootless chase and a long fast, he lies cxhausted;

and, while slusberineg, goes through a successful hunt, %ills,

s<ine and cooks his prey; and suddenly awaxens when about to
taXe the first morsel. To suppese him saying to himself, 'It
wag & dream', is to suppose him already in possession of that
hiypothesis winicih we see e cannot 1uve. Te takes the facts as

they occur? (;:211)

7#€s Native Races, Vol,III,p. 514. #9. Jour, of ¥olklore,
Vol.I, for lcty, p.ll. 51lU. Suciology, Vol.I. p. 157. 11 .

Prin. of Sociology, p. 1:i°,
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In still another place Spencer tells us that "Primitilwe man Knows
notaing of sensations and ideas==has no worde for them. Still
less h:s he any sucn highly abstract word or conception as con=
sciousness. e does not thint about thou ht; neither do his
faculties suffice for this. Turing early stages he merely thinks
without observing thal Lie tainks; and thercfore never asks how
he thinks, Iiis seasus muXe iiim conversant only with things ex-
ternally existinz and with his own body". (512)

Arnett says that auone primitive peoples "the soul is most
frequently described: firsti, «8 a shadow; second, as a breath;
third, as wind; then as 1life, haart, echo, etec, Lhe dream is
revealed as the strongest influence in giving birth to an idea
of the soul.....The prinmitive idea of t:c soul cuannot ®e classed
as psychological, or philosophiical. Tt is connected more or less

with superstitious heliefs, and as sucha may he classified with
tneir relizion. 3y soul thé savage probably means life; it is
related to no personal “od, nor is any thought of aind conveyed
in the idea. It is most frequently a shadow=like form of the
individual that will enjoy certain fuvors after des:n". (;13)

Tnese few excerpts, culled froma the u0st authoritative 1ite-
eératurc upon thc subject, must serve us as a preliminary survey
of the field. Xnough hu- been said, however, to furnish us with
an adequate orientalion of the subject with w ich we now propose
to deal.

i—12. Sociolo;‘;?, 'v'Oln X, 11.1:6.

#13. Art. Tae Soul, Amer. Tour. of Psychol. Vol. <V, p. 133,
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Trw WATU RL ON Wys Sl A FPowirdesde: IS TEE 0.7,

The Universality of the “oul tdea.

"The belief", says Toy, "in an interior something in man,
different from the body, appears to be practically uniiversal in
early human aistory; the ideas conce ming the nature of the soul
have changed from time to time, hut no trive of men has yet been

found in which it is cerluin that therc is no belief in its
existence". (#14) ’There is no reason to helieve Lhat the “e-
brews are an exception Lo this rule., fardly a page of the 0. T.
but bears aaple testimony to the prevalenre of the belief in the
existence of the soul in one form or another. It will he our

task to set forta in detail what view or vie s concerning the

-

goul are entertained by the 0.7T.

The masis of tne Soul rdea in the 0.7,

Among primitive peoples, &8 We have seén above, the idea of
the soul Look its rise frowm the observaiion of the uman shadow,
tane breach, the blood, dreams, eic. The —ebrews, or uorc cor-
rectly the Semi tes from whoa they sprang, came upon their con=
ception of the soul after tlic same fashion, nasely froa the ob=
servation of the breath and the hlood.

(a) Rased upon the Obscrvation of the Freath,

One of the aost valuable sources of information concerning
primitive wan, Jax suller tells us, is the language. ZIvery lan-
guage contains indestructible monuaen.s to the past history of
the people for whom it served. This truth stands us in good
stead here. The “ebres equivalents for "soul" arec three, namely,
"nepxnesh", "ruah", and "n'shamah", each of which originally pos-
sessed the meéaning of "breath" or "wind®", Traces of this anci-
ent and orizinal use are still to e found in the lanpguage. "Ne-
phesh™ used in this sense is found in Ter. xv,9; Toh xi,20; 3o,
39; Pro. xxvii,9; Job xTi,13 and perhaps also Isai. iii,=20.
"huah" is still plencifully caployed in the same original secnse.
Cf. Gen. vi,17, Job ix,18; Ps, Txxviii,39; cen, iii,8 and 2 Sam
xxii,11l. "7'shamah® in all occurs only eigat times, but only in
the following passages does it possess the sense of breath or
wind: 1 Ti. xvii,17, cen, 1i,7 and vii,22, One may raise the

question, "-ow came the early Semites to identify the soul with

#14, Intre. to the 7ist. of zel. p. 10.
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the breath?" Very naturally. It seems hardly possible that
primitive man should not have noticed that when the breath ceas-
ed, life came to an end. The Hiﬂémeﬁ?a.‘l. difference between a
living and a dead body was the zhbsence of tae breath. The ces-
sation of the respiratory function meant clearly the cessation
of life, (ef. Ps. cxLvi,4) and converscly, the return of the
breath indicated the recurn of life (ef, 1 ¥i, xvii,21 ff.; 1
Sam. 2x,12.) This sune conceptiion of the soul as breath may
be followed up not only throurh the “emnitic "nefs" and "ruh",
but also in the “anscrit "atman" and "prana", the Greek "psyche"
and "pnewma™, the Talia "anima" and "spiritus', the Slavonic '
"duch", the nerman "p eist", and the Fnglish "ghost". These
words have all the sane history, passinz froa the origzinal mean=-
ing "breath® to the final meazning "soul" or "spirit". According
to the 0,1. the breath or the 1ife which it represented and with
which it is often identified, had ite origin in the dbreath of
tne Creator (Gen. 11,7 . This is not unique auong the —ebrews
but may be noted auong many primitive peoples. Among the lalay=-
ans, for instance, the soul is said 1o escare from the nos.rils,
In Tava the word "nava" is used for breath, spirit and soul,
Tylor tells us that amnong the Seminoles of Tlorida, when a wo=
man dieé in child-birth, the infant was held over her face to
recelve the departing spirit, and thus acquired strength and
knowledge for its future use. At the deaih bed of an ancient
Foman, the neurvst Xinsman leant over to inhale the last breath
of the departing. Yo this day the Tyrolese peasunts fancy a
good man's soul to issue froa his :wouth at death like a little
white cloud. (i 15) we must also guard against concluding that
this spirit or brea.h of 1life is peculiar to man, for animals

possess it also, cf, nen . 11,17 ( 716)

#15, “fe Iylor, Prim. Cult. Vol.I p,435.
#16. ™/hat then", asks Kgutzsch ( Fel. of Israel, Wast. Tiect.
Eible, Vol.V, p.665) is the precise difference which under all

circunstances must be assumed to exist between man and heast?"
The answer, he says, is not found in the difference of their

origin, for the animals possess the game origin as man (ecf. Yu,
xv, 22; xocvii,16; Ps.civ,29 f.; Tbh, xxxiv,14 f.) but in the fact

that in the case of unimuls there is no mention of an animaiing
by the inbreathing of the divine hreath of life, and in thi= a-

lone the distinction between @Mn and beast may be seen: "ian re-
ceived the breath of life immediately from fod, while in the

case of animals nothing more than a general animaii t
whole species) is assumed". ’ ; M Ty
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We may thus understand how the breuth, which to the primitive
Jemite meant not only life, but all that constituted man, his
thoughts, his feelinge, his speech and his entire activities,
came in time to be viewed as thec soul (or the seat of the soul)
in its widest sense.

(v) Eased upon the Observaiion of the 3lood.

(1) Identification of the Soul and the “lood.

Just as the primitive Semi te connected the soul, or the life-

prineiple, gt one time with the breath, 80 at another, or per-
haps at the same, Lime he connected it with the blood, observe
ing that for thae most part &=t the loss of ihe blood was ac-
companied by tne loss of life. lhus he came to regurd the blood
either as the soul itself (cf. fen.ix,s; Lev, xvii,1ll b; Deut.
x11,23) or as the seat of the soul (Lev.xvii,1ll a). (#17)
Delitzsch ascribes the following reason for the identification
of the soul and tae blood: "All activity of the body--namely
that of the nervous and muscular systems--depends on the quanti=-
ty of the blood; for if a part o° the body bve deprived of the
flow of the blood, all the activity therein ceases--a sensible
part in a few minuces loses all sensidili ty--a musecle no longer
either serves the volition, nor is susceptible of reflex irrita-
bility. The consequence wiich antiquity gathered from tae phe=-
nomenon that blood-shedding and death coinecide w.s thus perfect-
ly justified on phrsiological grounds". (#18)

.This conception of the tlood as the seat of the soul, i.e,_
the life, or identified with it, was within easy reach of the
early Semite. Taily observance made it clear to nim that as the
blood poured forih from the wound the nowers of 1life were sensi=-
bly diminished, an observa.ion which Kautzsch correctly remarks,
"could always be made afresh when animals were slaughtered®.

The idea of the unity of the soul and the blood comes o
light everywhere in the “criptures where it speaks of violent
death, especially when we note the sugsestive forms of expres-

sion employed.Thus in speaking of one mortally wounded, it says,

#17. This phenomenon of identifying the soul and the blood is
not uncommon ameng primitive peoples. Cf. Delitzsch, 3ib. Psey.
Pp. 266=-287;, Frazer, Cold, Bough, Vol.iii, pp.2s0,2.1,247,250;
Tylor, prim, Tult. Vol.i, p.4:l; Arnett, The Soul, Amer, Jour.
Psy. Vol.xv,p.l48 f. i16. Eib. Psy. p.289 T,
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*his soul flows forth" (Tam. ii,12). One who voluntarily sac-
rifices himself is spoXen of as one who "pours out his soul un-
to death" (Isai.Tiii,1?). The blood of a murdered man cries out
for vengeance (%en., iv, 10), (:19) Ve also find such phrases
as "the soul of the blood of the innocent®™ (Teut. xxvii,25), and
again, "the hlood of tae souls of the innocent cleaves to his
skirts®(Jer. ii,34. cp. "the blood of a soul" Prov. x:u:viii,li).
Again, "Shall I drink tae blood of these men?" (1 Chr.xi,19).
Another example is "Her princes are like wolves...to shed bload,
to destroy souls®™ (%zek,xxii,27) where the blood and the soul
secm to be used synonymously. Turther, since the soul is ident-
ified with the blood, that which is sald of Lae person is zlso
said o7 the vlood. Thus we have the phraseé "daam nakki", inno=-
cent vlood (Ps. xciv,2l; Deut.xix,10; xxi,8; xocvii,26; 1 Sam.xix,
5; 2 Wi.0d,16; xdv,+; Isal.Tix,?, Jer,vii,5; xxii,d; xxvi,25;
Ps.cvi,38; Pro.vi,17). TPerhuaps we may also include here the
phrase "o not pour out my life" (Ps. cxTi,B). Yet, in spite
of all this apparent identification, Telitzsch warns us that we
must not conclude that the Scriptures Xnows no distinction.
"The soul", he observes, "(the nephesh) ie that which always
combines with the blood--nownere the spirit (ruah)e.ne.. IT is
only the soul on its physical side which is so pre-eminently in
the blood; not in the sense of identity, for lhe expression "th:
soul is the blood" alternates with "the soul is in the blood"®,
and no:l‘.l-q the sense of local inclosure, for the soul, although
an unextended nature, 1s certainly capable of being localized in
an organic body, bu. not in such a way as that one part of the
organism should exclusively include it in itself. The Secriptu-
ral view is entirely opposed to such a localizing of the soul in
one purt of the human corp:-z@é‘ty. According to the Scriptures,
the soul is not in the blood in such a way Lhat it could not al=-
s0 be outside the blood. For it is also in the organs of respi=-
ration and of nutrition; the breath is actually called "nephesh"
(Tob xTi,13) and even the yawning mouth is called "nephesh" (Isa.
v,14). It is everywh.re whcre bodily life is; and where it is,
there it is always entire, although here¢ and there in different
manifestation". (#20)

#19, Cp. Job xxdv,12, where it is said that the soul of those
slain cries out. 7#20., PRib, Psy. p.288 f.
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(2) The Prohibition of mating the 3lood.

Since the blood is, then, actually the basis of the physical
life, and since th. soul is pre-eminently representative of the
life, it ie easy to understans the prohibition against the eat-
ing of the blood. This prohivition ocecurs seven ilmes in the
Losalc legislation. (Cf, mev.iii, 1?7, vi1,25-27; xvii, 10-14;
Deut.xii,16,23,24; xv,23. Cf, also Gen. ix,6 and Tev. xix,26).
In the later literature the eating of the blood wias also acknowl-
edged as a sin. (Cf. 1 Sam. xiv,33; 'zek,xodil, 25 Isal,Lxvi,3).
Down to the present day, among the Jews who still observe the
losaic laws in all their minutiac, this prohidition is scrupu-
lously observed, and all flesh that is intended tor food is
first thoroughly drained of its blood. The thought underlying
this prohibition, 48 may eusily be seen, is that in the eating
of tae blood another life might be absorbed. (#21) inother rea=
son for this sirict prohibition suggests itself, namely, that
the blood of the sacrifice belonged to the Teity, and hence must
be reserved for "im. Coming, as it does, from Yahweh, to Zahweh
it mst be restored. (#22) _lorgenstern points out, however,
"that this is, strictly speaking, no sacrificial procegdure is
clear from the fact that not only the hlood of the animnals suite=
able for sacrifice, mist be so disposed of, but also the blood
of game, such as the hart and the stag, cf, Teut, xii, It is
evident tmat the prohitition rests upon a consideration other
than that of sacrifice, and in its origin probably antedates even
the actual conception of the sacrifice". (#23) Xennedy, on the
other hand, believes that the blood 1s important because of its
power of working expiation for sin. "The blood, which coritains
tne life is withdrawn from ordinary use as an article of food,
because ilL has been reserved by Jod for a special and sacred
purpose, By divine appointment blood is the medium for the ex-
piation of the sine of men. It makes atonement, however, not
'qua blood', but 'by reason of the life', i.e. in virtue of the

life that is in it. The Tebrew lawgiver does not take the final

#21., "The desire to bring @bout such an identification of dif=-
ferent lives", says —Tarper, "was the basis of the earlier sacri=-
rificial meals, of which, however, no instance occurs in the O,
T. literature. The significance of this conception of the blood
upon the later development of sacrifice is very evideni’, Cf. In-
tro. to Amos and Zosea, I,C.C., p.97 f. 22, Cf, Xautzsch, Fel,
of Israel, Hast. Dict. Bib, Vol. wv,p. 618 b. #23. Cf. Paper,
"Bones of the paschal ramb", unpublisheda
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gter and explain how th 1life thnat is in the blood makes expla=
tion; in other worde, the so-called substitutionary theory of
atorenment, the principle of a life for a life, is not explicitly
taUghte..althougn the thought lies near," (#24) This tlood ta~
boo, as might ve expected, is not peculiar to the webrews. It
is found among widely scattered pcoplee the world o'er, (#25)
Musil says ihat among some of the Arabvian tribes whick he visit-
c¢é he found that "Tas Flut soll ebenfalls nicht gegessen werden
weil darin die Seele, Nefs, wohnt, die dann in den Esser ubergeh=
¢n wurde. Afs diesem “runde soll man auch das Tleisch der er-
stickten Tiere nicht geniessen". (#26) Sometimes, however, prim=
itive men were led by the power thaought to %e inherent in the
blood, not to abstain from eating or drinking it, but to do just
the reverse, "Such primitive views of the blood", says Skinner,
“are widespread, and amongst some races formec & mo.ive not for
absinunce, but for drinking it". (#27)

(3) Blood must be spilled upon the Jround and covered

with Tust .

Since, then, the blood might not bhe consumed as food, some
provieion h.d to be made for its dieposzl, Tossessing, as it
did, a taboo character, it surely could noi be cast aside nepg=
ligently or carelessly because of its power, in common with all
taboo cobjects, to defile every.hing with which it came in con-
tact. Ve find tzat such provision was made, first in reviticuse
and later in "euturonomy. Thus we resad tihat anyone who hunts
and catches = beast or a fowl that muy be eaten "shall pour out
the blood thureof and cover il wiih dust", (Lev. xvii,la) Later
on we read "Only ye shall not eat the blood; ye shall pour it

upon the ground as waier® (Deut,xii,16,24; cf.also -v,23). (#28)

# 23. ZLev, and Num,, The wew rent, Zib. pp.122-23. Cf, also
Toy, Intro. Hist. hel. p.3E7. #25, Cf. Frazer, Perils of the
Soul, pp.209=2561. #26. Arabia Petraea, p.150., Cf, also Acts
xv,20,29; xxi,25. 7#27 Cen, I,C.C, p.,170, Cf, also “m.R.
fmith, Rel, of Semites, p,23+ f. (2nd ed.); TFrazer, Gold.RBough,
Vol.i, p.13% f., 352 f. (2nd,ed.); Wennedy, E.B. p.15i4; Trume
bull, The Flood Covenant, Index. 1728, in the meutcronomic
passage nothing ie said of covering the blood with dust &s is
enjoined in Tev, xvii, 13, Wiy was this omitted? Schwally thinks
that "the covering of the hlood is either passed over as under=-
gtood or it is beliuvved that the same purpose is served by the
blood's soaking into the ground®. (Tas Leben nach dem Tode, p.52)
The same purpose, no doubt, was served by dashing the blood of
the sacrifice upon the sides of the altar., (Cf. Tev. i,5,11,15).



12,
The explanation of this practice of spilling the blood upon the
cround is that the blood is pre-cminently the life, which be=
longs to the —eity and to whom it must be re-tored. Tha; con=
ception underlay the helief that spilling the blood upon the
ground restored it to the -eity is difficult to say. Dietrich
suggests (lutter Erdg} that it was an ancient belief that &ll
souls came out of the earth and at death returned to the earth.
Ve may assert, however, that even when poured upon the ground
the blood did not lose its vitaliiy, but continued to have in-
telligent relations with the —eity. (#29) This fact is to be
ascertaincd from Gen. iv,10, wheére Abel's hlood is represented
as crying out to yahweh for vengeance. Ve must not be deceived
into believing that it is Abelrs memory which is so represented ,
but Abelss actual self, his soul or his life. (#30) Thie passage
is not to be taxen in the light of = metaphor, because it is act-

ually the blood that is erying outi to vahwen t0 avenge the crime
of rain. (#31) This conception of the voicefulness of the hu-

man blood continued to prevail even as late as Tannaltic times.
Thus we find that both the palestinian and —=abylonian Tiluuds
tell of the irrepreseible voice of Zeckarizh, the son of Fyehoida,
who was slain by Wing Joash in the court of the priests of the
Temple, His blood which was left there coniinued to hubble and
would not be guiet, (#32) Although the ZookX of Meuteronony seems
10 have overlcoked or forgoiten entirely the practice of cover-
ing the vlood it would appear, neveri heless, that at one time

the practice possessed quite a hold upon the people, In ren.
xxvii, 26 Judah asks his brothers, "What profit is there if we
slay our broiher and conceal his blood?" The idea certainly
seeme to be that it wus looked uron zs imperative Lhat the blood
of the slain man be covered with dust (#33) so that the soul or
epirit continue to live., 71f then, thev took these necessary
measures to preserve the blood, the murder of their brother
would accomplish little, for his soul or spirit would not have

been annihilated, and might, perhaps, return to do them injury.

#29, Cf, Trumbull, The "lood Covenant, p.Z2l2,

#730. Tbid. p. 360. Cf. also Heb, xi,4; xii,24.

#3l. Cf, Skinner, Gen. I.C.C. in loco.

f32. -Tal‘. Tal- TM & ;&et_h, f01.69:1.2; Bab- Tal. Sm- fDl. 92:2-
#33. Perhups to safepuard it from prowling animals, cf. Jer.xvi¥.
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This interpretation receives corroboration from rev,xvii,13 where
it is commanded to cover the blood of wild animals slain in the
hunt. The reason for this command, as ljorgenstern points out,
is the belief that so long as the blood is returned unharmed to
the earth, the aniaal would bhe reborn, and so continue to sup=
ply an undimini shed number of aninals for the chase, the number
of which had originally been fixed by the wmeity. (#34) Thus the
covering of the blood meant protection to the soul, and was a
guarantee of future resurrection. (#35) Yo doubt the passage
in Job voices the same helief when Job cries out, "0 earLa, cov-
er not my vlood, and let my cry have no place" (xvi, 18).

In concluding this particular section of our subject we will
bring one other bit of evidence to show how closely bound up with
one another were the early conceptions of the blood and the soul,
This identiiy of the blood and the soul is evidenced hy the ety-
moclogy of the word {I*) blood, which,allowing for dialectic
variations,is the same in all Semitic languapes. The word is
ordinarily explained as being a derivitive of the root BTK. the
original "X " having been dropped., _.Lore probable, however, since
the word nowhere appears in zany of tae Semitic dialeets with the
original "AL®, is its derivaiion from the rooi "TIDTn 5 be
like, a qat'l formation similar to T, AN, A, DA,
and comparable ulso to such qit'l formatione as '!.'l. from 181
and QW from (IN¥, If this etymologv is correct the original
significance of the word would be thnat the blood was conceived
as the likeness, or &g containing the likenees, i,e. the soul,

We might, if necessary, go on to show how tae primdtive iﬁgf)
ceptions of the hlood gave rise to the idea of blood=-kinship,
the blood=covenunt, hlood-revenge and the like, but enough has
been suld to maie plain the close relutionsidp existing in the
winds of the early “umiies between Lthe blood and the soul, i.e.
the 1ife, and how from the observation of the former they came

at their conception ¢f the latter. (;37)

7#34s Paper, Zones of the Duschal Tamb.
35. This subject will be discussed more in detail in a later
paragraphe
#36. Paper, Tones of the Paschal Tauh,
7#3% TFor further data concerming this very interesting subject
of the primitive conceptions 02 the hlood cf, Trumbull,
The Flood Covenant.
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The Origin of the Soul,

"In the early stages of human culture", says Toy, “the soul
is taken as a natural part of the human constitution . The anal=
ysis of man is not carried so fur as to raise the question of
separate beginning of the two constituents of the personality ex=-
cept as this is partially involved in the nypothesis of rein-
carnation. The child is born into the world equipped with all
the capacities of man, Further investigation as to how these
capacities originally came is not made®. (#38) =ut in the later
age of culture, in which the writers of the 0.T. lived, the cre=
ation of the soul waes regarded as a special uct of creation of
Yahweh, In the Piblical a=zcount of the creation of man (2en.ii,
7) we learn that man was conceived as formed out of the dust, amd
that into this earthly frame the soul, the breath of life, was
breathed by 'od, and thus man became a "living soul", The soul
of man, therefore, had its origin in the divine breath. With the
further nature and origin of this divine breatnsa the 0.7, has na
concern. (#39)

The Substance of the Soul.

Primitive peoples never conceive of the soul as something im=
mat.rizl. This conception is a product of metuphysics, and has
no meéaning for thé suvage or prirdtive man. TFor him the soul is

always a substance, sometimes, indeed, so very fine as to be
ethereal, intangible and invisible, but a substance nevertheless
(40) The nearest approach that the early Semiie mzde to the
conception of the immateriality of the soul was when he conceiv=-
ed of 1t as a breath. Tuis, as we have seen in a precedinz pare
agraph, is the 0.7. view, Fven Talmudic literzture fails to go
beyond this point, and the writers of the idrash content them=
selves with the statement that the soul=-substance must remain

undefined even as is God Zimself, (; :1) That they too conceived

#38. Intro, to the Fist. of Fel. p.l7. #39, We are not to
infer, however, Tautzsch warns us, that the same process, i.e.
the inbreathing of the divine breath, takes place at the birth
of each individual. The 0.T. nowhere teaches this so-called
'Creationism', but is based rather upon 'Traducianism' which
teaches that the body and the soul are begotten at the same time,
for otherwise the view would be impossible that the inclination
to sin passes from parents to children, a view by which the 0.T.
is ungquestionably doadnated, cf.Gen.viii,i and passim. (Cf.
Kautzsch, Hel. of Isruel, ‘last. Dict, of the Zible, Vol.v, p.665)
#40. COf, Tylor, prim, Tult. Vol.i,p.43s ff.;, Frazer, Gold.%ough
Index. 7ala idd, BRab. 14,11,

— .
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of the soul-substance as a breath we learn from the tradition
tnat at the death of .oses 50d drew out his soul by a xiss. (74 2)
The substance of the soul is a subject upon which the 0.T. has
little to say because its writers had little or no interest in
it. That the soul is everywa.re looked upon as & substance is,
however, irrefutable. Such expressions as "that soul shall be
cut off" (Gen.xvii,ls); "bound up with his soul" (rfen.xTiv,30);
"gast his soul far away" (Jud.ix,17); "my soul is continually
in sy hand" (Ps.cxix,109) and others show that originally the
soul was conceiveéd to be something material and tangivle,

The ¥orm of the Soul.
Just as the writers of the 0.7, found little to say concern=

ing the substance of the soul, so do they find even less to say
concerning its form. We know that primitive peorles frequently
conceive of the soul as possessing a definite form. (;43) Zut

the 0.T. authors must have rid themselves of these primitive no=

.,/ tions because in the Scriptures we find "ut one reference to the

b4 bk i
hgform of the soul, "iow can you say Lo my soul, Flee as a bird io

f”rsycur mountain?" (Ps.xi,1). This single instance is, however,
insufficient to justify us in mainiaining that this was any=-
thing more than 4 metaphorical expression.

Perhaps just as doubtful is the suggestion that offers ite
self when we consider the etywology of tne word)d"Af, 1it, the
"little man", the —webrew word for ihe vupil of the eye, "The
term", says ~orgensiern, "would hardly imply consciousness that
the image seen in the pupil is actually the refleetion of ithe
form of the benolder, andé can best he explained as= the product
of the popular conception that the soul looked out through the
eye upon the world without and thus was visihle to others", (;4)
If it is true that the image seen in the pupil was thought to be
"the 1little man" inaide, then we have here a very ancient con=
ception of the soul's form. Trazer mentions an instance where

the soul is supposed to assuwme the form of u mannikin. (7 45)

;/42. Tan, Veethan 56, 43. Thus the Turons thought of the

soul as a mannikin, a complete minpture model of the man himself;
- + ¥ )
BBE aTSPS-SoRrthvEd, 0T e BOUE 8% 2 BRENCTIYandSntitakerivea
to ithe soul, especially among the ancient Egyptians and »ahylon=
ians; the forms of the li=ard, the f1ly, the mouse, the lark, the
fire-fly, an insect, a stone, etc. huve been ascribed to the soul
by various primitive peoples, (Cf, Frazer, fold, Touph,iii, p.
33 seq.; Arnett, The “oul, .Jour. Amer, Psy. Vol.xv,pp. 132 ff.;
A.Wiedemann, The inc. Egy. Toc, of Tmmort. p‘p,33--ti; Jastrow,
Rel, of ~aby. and Assyr. p.568; Rohde, Psyche, Index).
;744, Tones of the Paschal ramb. : 45. Perils of the Soul,p.26.




16,
Again, ax ‘uller tells us inat among some savage Australian
tribves the practice was found to exist of eating the eyes of the
dead eneny. (;46) The eating of the eves, like the eating of
the hear:, nad its origin in the savags logic, without doubt,
that these organs contain the soul. It may be, then, that at
oneé time the “ebrews likewise believed that the soul dwelt in
the eye, or at least looked out through the eyes and was seen
by the obsemdr in the form of a little man.

It may here ocecur to the reader that we have neglected to
speak of the Chades in “heol to which the 0.7, freguently gives
definite forms. Thus, for instance, the returned shade of Cam-
uel bore the form of an old man with a mantle, so0 that Faul per-
ceived that it wue “amuel, (1 Sam. xxviii,14), The belief pre-
vailed at one time that the shades of the departed take the form
which they possessed at the moment of their death. (7f. ~en,xocxvii,
35; 1 7i, 11,9; Tsal.xiv, 9-11; Zzek,xxxii,20 ff; ete.) Tut to
thus identify the souls of the living with the shades of the
dead seems to the writer particularly hazardous, because the
shades in Sheol are never referred to as "souls"., Ve must, howe
ever, leave this discussion for later consideration, and be sat=-
isfied for the present, at least, that the livins soul is not
conceived 28 having any particular form, especially since it is
only a breath.

The ceat of the “oul.

In the moet rrimitive stages of human culture the savuge fre-
quenily identifies the soul with the breath, or, a:t least, looks
upon the breatid as the seal of the soul, That this was also the

case with the primitive ~emites the etymology of the words

"ruah", "nephesh" and "n'shamah" clearly attests. (Vide supra p.
§) “ut with the advance in angtaqmical knowlecdpe the 0,7, writ-

ers gave up Lhis primiivive idea and placed the seai of the soul
in the vlood generally, or, more specifically, in the heart, the
liver, the intestines, the kidneys and the like. The head is
rarcly spoken of as the locality of the soul, and is found very

iate. (2f. Tan. 1i,28; iv,10; vii,1,15.)

i 6. Anthro. Ilel. p.l%2.



17,

According to rastrow, the belia?‘ﬂé% the liver as the seat of
the soul preceded that of the heart. Traces of the former be-
lief are still to bte found among primitive people of today. Thus
the nativee of “orneo pursue the practice of consulting the liv=

er of a pig before entering upon a war, or to determine whether
a sick person will recover, (: 48) Some traces of the belief in
the liver as the seii of the soul are found in the 0.T, also.
Thus the author of the hook of ramentations represents rteruse-
lem ag a mother hereft of her children, erying out, ".y liver is

poured upon the ground", meaning that her very soul or life is

crusihed, (11,2). In oroverhs the young man is pictured as.struck
through the liver by the arrows of the harlot, which thus strike

at his very life. ™Iintil the arrow pierces his liver, as the
vird rushes to his trap, not knowing that it means hie 1life (ne=

phesn). (vii,25).In Psalus there are a number of passages which,
according to sastrov, must he read "kxaghed", liver, instead of
"xahod", hionor, as the text has ii, Thus, "Let him treud down
my 1ife to the earth, and drag my liver to the dust®, (vii,6).
Or, "That my liver 'auy sing pruise unto thee and not be silent",
(x:2¢,13) Again, "Therefore my heart is glad und oy liver exult-
eth", (xvi,9) 4nd finally,"ly heart is sieadfast, 0 %0d, I
will chant and I will sing--aye, ay liver (shall sing) " (ecviii,?2),
In the vast majority of cases, however, tne heart is lookxed

upon as the source and seat of 1life in its vari us aspecis. Lhus
we read in oroverhs, "leep thy heart witih all Ailizence for out
of it are the sources of 1ife". (iv,3) Or in Prov. xiv,10, "ihe
heart ¥Xnoweth the bitterness of his soul’, It is clear from
these passazes that in the mind of i%e author the heurt is the
seut of the soul. In time this close connection hetween the
heart und the soul led to a partial identification, so that we
find all the powers and faculties of tue soul heing attribhuted
to the heart, such as thought, understanding, wisdom, love, hat=
red, joy, sorrow, conteupt, despair, etc. The fact that the
heart and the soul share these in comaon proves how closely re=-
lated in vebrew thought were the heart and the soul, and how o=
riginally the heart was regarded at the seat of the soul. (Cf.
Gen.vi,B; %ooxi,26; xxiv,25; Ix,oviii,d; Wu. xvi,2s; 1 Ki,111,9;
Teh.v,7; Job xmxxiv,10; eic.)

T=7. T1el. 0T -aby., and Assyr. pP. 1i9 ¥1. (T, also Art, The
TLiver, the ceat of the Soul, Studies in the “ist., of pel. Pre=-

seznted to C.T.Toy, p.1l43. ; a8, We find this practice of using
the liver in hepatoscopy mentioned once in the 0.7., Ezek.xxi,2h,
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Although we find the s:ul most frequently localized in the
heart il is by no means restricted to it, but is freguently

found in other organs. Cometimes, indeed, the soul is spoken of

as nerely within the body, the word " '. T’ ", inwarde, being em=
ployed. Thus "kereb" appezrs as the locale of feeling (Isai.

xvi,11Ps. ciii,l) and of the spirit (Zech.xii,1l), of the spirit-
ual life (Ps.Ti,12; Isai. xxiv,9), of divine wisdom (1 7i.1ii,28)
9 Ib,?.', belly, is likewise used in thie 0.T. as ihe sext of the
soul, i,e. of that in man waich thinks anad wills (Job xv,35), tme

recipient of that which is spirictual (Prov,xaxii,18; Job xxiii,19,

Cf, also Prov. xx,27 Ps. xxi,9; Zeclus, xix,18; Li,21). An=-
other pnrase used in the same sense, i,e. as desiimaiins the seat
of the soul, is "™ §'¥YN", bowels. (0f, Isai. xvi,11; Ter.xxxi, 20;
Isai, Txiii,15; Jer.iv,19; Lam.i,20; ii,11; Tov xox,27; Cant.v,4)
The kidneys, "wi? ", are simllarly employed as the sect of
the soul. Taus in deep suffering (Ps.Txxiii,21), in afliction
(Tob xvi,13; cp.Tam,iii,13), in joy (Prov.xxiii,1s), in chastise=-
ment (Ps,xvi, 7, in longing (7Tob xix,27); fod tries the heart
and the reins (Ps.vii,10); “e is far froa the reins of tae une

.
codly (Ter,xii,2). The wori "ﬂlnv", inwars parts, which Te=-
litzsch belileves to be anocher naae for %idneye, is likewise re-
ferred to a4s the sedat of the soml (Ps.Ti,#; Tob xxviii,3d). The
stranze story of “amsonts loes of strength when shorn of his
locks may be a trace of the helief whica in ancient times made
the hair the seat of the soul. (:729)

e are thus enabled to understund how the 0.1, writers con-
ceived of thc soul as localized somevwhere in the hody, first in
thie blood, then in the heart or liver as the source of the blood,
and Tinully in the several intermil orsuns surrounding the heart.
Fays Tklitzsch, "The heart is the center, whenee according to
Seripture, the soul pervades the hody--everywhere present in a
munner which manifests itself locully, but yet is not loculessss
The ncrvous system, which extends throurh the entire corporeity,

even Lo 1ts most delicate and extreme subdivision of tissue, is
tie inner hody of the soul, ever anew restoring itself froa the

bloecd". (5/50)

49. Cf. T“razer, 7old, Bough, Vol,xi,p.1l05 seq.; “im, k.Smith,
.el., of the Cemites, p,3:5 ff. #50. Mib. Pey. p. 318,

by 2L
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The Tunctions of the “oul.

The functions ascribed to the soul in the 0,T, are many and
varied. All the attribules commonly ascrihed to the individual
are accredited to the soul, froan the lowest animal appetites to
the highest intellectual and emotional functions. Ve will con=-
sider the funciions of 'nephesh" and "ruah" separately, so that
Wwe may compaire them to discover whetner there is any vital dif-

ference between them, or whether they are ideniical and may be
used synonyasously. ™{'shanah" is used too infrequently to make

a compurison wiih the other terms of uuch vilue,

(a) The “unctions of “ephesh,

e find thaat "nephesh" is used as thae sest of the appetites
from tae eurliest literature to the latests. To it there may be
aseribved: (1) "unger (Ps. evii,9; Pro.xxvii, 7, Isal,xoxii,6;
Pro.x,3; vi,20; Isai.xxix,B); (2) Thirst (Pro.xxv,25; Ter.xod,
25; Ps.oxTdil,s; xTii,3; Txiid,2; x0i1,2; Ter.wxd,l4,25; Is.Tvilj,
11); (3) Appetite in generwl (Ps.cvii,5; xvii,9; Ieai,v,ls; “ab,
ii,5). 7To it there uay also be ascribed the “eelings and eao=-
tions: (4) Tesire (Meut.xii,20; Tob xdii,13; Pro,xiii,19; Isai.
xxvi,8; Ter . 11,24; Tzek,xvi,27; Ps,xxxv,25; .vil,3; Cu.vi,12;
1 cam,1;15; 7os.,iv,H; Ex.xv,% 1 7i.xi,37); (5) ibrhorrence,’
loathing (Tev.xxvi,11,15,30,43; Ter.xiv,13; Zech.xi,8); (6) Sor-
row and Tistress (Tud.xviii,25; 2 cam,xvii,15; Tob 111,20; Tud,
x,16; Tsul.xix,10; Ter.iv,31; Toh xxiv,12; Ps,Tooviii,s; Tam.
111,51, Jen.xTii,21; Fzek.xvii,31); (7) Tory (Ps.xoxv,9; Isal,
Lxi,10; Ps.Tooxxvi,4; Pro.xxix,17 Ps.xciv,19; cxmooviii,s); (8)
Love (Ct.i,7 1i1,1;2,3,4; Jer.xii,? en.xoociv,3; Ps.Txiii,d;
Gen, xxiv,B8); (9) Alienation, hatred, revenge (Jer.vi,s; Ezaic.
xxi11,17,15, 18,22,25; 2 “am.v,5; Ps.xi,5; Isd. i,1.; Lzek,xxv,

G,15; xxxvi,3; Ter.v,9,29; ix,H5; Pro.vi,16); (10) Other emotions
and feelings (Ps.xix,#; v .4,11,16,19; Pro.xxv,13; Fu,iv,15; Ps,
xx111,3; exod,2; Fzek.xxiv,21; Toh vi,ll; Fx., xxiii,s).

(b)  The Tunctions of Juah.

We find "rudh" used likewise in expressions of (1) Trief,
sadness, anguish (Jen.xxvi,?5; xTi,8; Tx,vi,9; 1 Yi.xxi,5; Job
vii,ll; o, 4, Ize':.i,l)?‘)‘bstinacy, nardness, anger (Teut.ii,30;
Tu.viii,3; ix,25; Toh xv,13; Pro.xxv,8; xxix,ll; xvi,32; Zech,

vi,&); (3) “uwaility (Ps. xoxiv,18; “ro.xoxix,23; xvi,19); (4) Up=
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rigatness, excellence (Ps.7.4,10; Pro.xi,13; xvi,32; xxv,28); (5)
Animation, vivacily (1 ¥i,x,5; 2 Chr.ix,+; 1 Ti.xxd,5; den.xLv,
27, Ju.xv,1%; 1 Sam,xxx,12); (6) Courage (Jos.v,1; Ps.Tvi,13; Is.
xix,5; vs.Toxvii,4; exTii,4; exniii,4; Tos.i1,11); (7 Impati-
ence (Ex.vi,9; .11, 7 Pro.xiv,29); (8) ratience (Job x»xxii,18,
xxi,a; Eccles.vii,8); (9) lMisgiving, trouble (Cen.xTi,; =an.ii,
3; nen,xxvi,35; Tsal,Tiv,6); (10) Jealousy (“'u.v,1s,30; Tos.iv,
12; v,4; Tsal. xix,14; xxviii,6; nen.xTd,38).

A cureful compurison of the functions of ™eghesh" and "ruah"
lezds us to the conclusion that though in a larsze multitude of

rases 1t 1s impossible to distingsuish bet veen them, yet in zen-
eral we can say that the functions ascrived to "ruah" are of a
superior grade to those ascribed to "nephesh", and that in con-
sequence "nephesh" is of a lower nature than "ruah". In this
opinion we lhiave the suppori of Charles, who points out that the
two terms "are partially differentiated, the term "spirit" being
appropriated to mark the stironger side of the soul, and designat-
ed the stronger and stormier emotions”, (#51) Telitzeech further
distinruishes the two terms in this wise: "The spirit is super-
ior to the soul. The soul is its product, or wnat is more ex—
rressive, its manifestation®. (#52) Vhether the two terms were
ever synonymous, and were only differen8iated at a later time is,

of course, a matter of conjecture,

#51, Eschat, p. 45. Cf, also Stade, resch, d. Volks Israel,
Vol.i, p,+18.

#5z, Bib, Psy. p.100,
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THE 0.T. CONCEPTION OF TMEATH,

Among primitive peonles there are found various theories, or
rather myths, to account for the origin of deuth. Trazer di-
vides the sevcral scattered stories of tne origin of death into
four general classes, (#53) Many savages bhelicve that they
would never die if their lives were not cut short ©r sorcery.
(#52) Teath is likewise attributed to the machinations of evil
spirits. (#55) VYhatever the cause, however, death ie regarded
by primitive man as an abnormwl eveni, oroduced by supermatuiral

agency, and brougiat about by accident or error. (#56) The best

¥nown type of the origin of death is that contuined in fen,iii.
Teath is here brought into tie world as a result of disohedience
on the part of the first man (#57 or by his failure to eat of

tne tree of 1life. (#58) TRennett, however, believes that "the
narr.iive in nen.iii. stande apari from tae zeneéral course of
0.T. thought, which regards death as the natural end of life.

The righteous man, acecording to the widely prevulent view, en=

jovs a longs and lappy life, and ie catacred to his fathers in

» good old age". (:59)

Be t¢ ori-in of death what it may, acconding to savage and
primitive philosophy, it 1s immediately the result of the sepa-
ration of tae hodr and the soul, (#.0) According to tais priuse
ative conceyition, the temporarr ubsénce of the soul results in

either sleep, trunce, swoon or coma, while the permanent sepa=

rations me.ns dexsth. (#61) This is the conception found in the

0.Ts In deatz the "nephesh" leaves .ae hody unrcservedly. This
doctrine of deuth is plainly stated in Gen.TOV,16, "And it

came t0 pass =5 her soul wus departing, for she died.,.." (Cf.
ualso Jer.xv,9; Job xi,20; xxxi,39; Jon.iv,3; 2 ®am,i,9.) Con=
versely, the recurn of theée soul .o ihae body meéeans the restora-

tion of 1life. (7f. 1 Wi, xvi1,21,22,) Yet it also appears as

#55. Bel. in Immort. PP-59-7¢. #5“. Thid. anJf. Cf, also
Tylor, Prim.Cult, I. p.,138, #55. Frazer, Ibid.p.3%  #56, Cf,
Toy, Intro. to Hist,of Rel, p.366. #57 Cf, E.S.Fartland, Art
Teath, Hast., Encyec, Rel, and Eth. Vol.,iv,p.sll. #53, Cf,Toy,I=-
bid,p.366. #59. Art, Teath and Misposal of the mead, Yast, En-
cyc., Kel, and Fth. Vol,iv,p.i00. #60. Cf. Prazer, Perils of
the Soul,p.26 ©f. #61. ~f.Tvlor, orim, fult, Vol,I,p.436 *7,
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though the "nephesh® does not always leave Lhe body imnediately
at death, but apparently only upon the corruption of the flesh.
This is evidenced 1v tne fact thatl in certazin cases, after Lie
outward death of tae body, the soul is regarded as still being
in or neéar the body, as tne corpse is called "nephesh®. (ce.
Tev.xix,28; xxi,l; xxii,4; Nu.ix,6, 7,105 Tag.ii,13.) In such

cases tneé soul of the individual is spok.n of as "nephesh meih™,
(cf. Nu,viy,6; Tev.xxi,ll. Cp. 7en.ii, 7 where a living man is

spoken of as "nephesh hayyah".) Schwally furlher points out

that deuin ensues not only upon the withdrawal of the "nephesh",
but also upon the withdrawal of the “ruan". (#62) (Cf. Ps.
Tooeviii,39; oxTvi,4; civ,29; xooxi,6; Isad,xxxviii,le; Job xvii,l;
woxiv,1le,15; Teai.Tvii,1o; -ccles,viii,8,3; ix,5; iii,21; xii, %)
The nephesh, itself, is also subject to deutn, though not, it
seeus, Lo complete annihilation. Thus wc¢ find that the Serip-
ture speaks of tae¢ soul as éying. (Cf, Wu,xxiii,10; Tu. xvi,30;
Job xxxvi,li, Cp. Wis,i,11; Mx,1ii,4; fen.xoodi,2l; Deu.. xxii,
26; Isei,Tiii,12; Ps,cxTd,B; Tob xi,20; xxxi,39; Ter,xv,9; T.am
ii,12; 1 Xi. xvii,17,) Accordins to iLie¢ account of the creation
of man in ren.1i,7, man is guickened into life by the inbreath=-
inz of the divine breuth (ruah), the presunce of which munifests
itself by the "nephesh". According to thie vies the nephesh has
no independent existence of its own but is dependent upon iae
presence of the "ruah", and upon Lhe withdrawal of the lullele==
waich then rewurns to the Creator wao ~ave it-=--theé "nephésh"
diss, (°f. wecles.xii,7.) And yet we (oust not understand that
tais death is a4 comaplete amminhilation---a conception foreign to
the early “emitic mind==-for an indesiructible residue continues
1o leud a vague, shadowy and unsuhstantizl exi stence in Sheol.
Schwally explaine this remarkable phenomenon as Tollows: "Die
nephesh des Toten is nanarlich Xeine 'nephesh hayyuan', sondern

siz is tot: (Tud.xvi,30; “u.xxiii,10). Aber der Tod der “eelec

ist nicnt in ahsolutem Sinne 2zu nehmen. Teénn Wenn Vergossenes

Zlut=-und in dem Blute wird ja die Seele gedacht==-zum Timmel

scareit nen.iv,10, oder w.nn Fen.ix,10 Apoc,vi,¥ ausdrucklich
von gesiorbenen Seelen gesart ist, dass sie schreien und zum Tim-
mel ¥Xluren, so schliessun wir, dass die ruah beraubten Seelen

noch bis zu eincm gewissen Grade fungiren. Ter Tod bedeutet

#6%, Tas T,eben nach dem Tode, p. 7.
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also nicht das vollige Authoren der Seinsweise, sond srn ist eher u

mlt einer Ohnmacht zu vergleichen, in die man vor plotnliehﬂm
Schrecken, oder vor ‘rattigkeit fallen kann (1 Kl.’x,S; Jud, xv,
1% Ram.3xxx,12.) Denn auch in der Ohnmacht verlasst zwar éle
ruzh den Zenschen (ibidem), aber das mehen ist nicht géleidh
erloschen, sondern nur auf ein Kinimoum reduzirt®, (#63) Con=
cerning the death of the "nephesh" =melitzsch says, "It is true
of the soul in u certain sense that it dies. It dies, so far as

it was wont to centralize in itself the natural powers of the
body, and to pervade the ox ans of the hody with its own spirit-

like life. It does not die, so far as it is of the spirit; dbut
it dies, so far as it has heco.c of the body, Its 1life that has
emunated from Lne spirit endures; but its life that ie immanent
in the body, perishes with tac body itcelf". (#64) Ordinari=-
ly, however, this differentiation between the "nephesh™ and the
"ruan® is notv made, and with the entrance of death into the body
tne soul, be it either the "nephesh" or the "ruah" withdraws.
There are a few passapges in tie 0.7, which compare the death
of tae body to slecp-=-though w< are not to infer from this that
the 0.T. regards ihe soul in death as aslecp==-which may perhaps
te regurded as truces of the early Semitic concepiions that con=

ceived of Lhne absence of tae soul as procfuctive of slecp, trunce,
svoon, cte. (Of. Ps.xiii,& Ter.7i,39,5% Job xiv,1%;vii,Zl;

fen.xLvii,30; meut,xxxi,15.)

#63, Tas T.eben nach dem Tode, p.® f.

#64. 3ib. Psy. p,469.
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DISPOSAL OF THE DEAD, '

Among the Tebrews we find that the dead were disposed of in
threc ways, viz. burial, embalming snd burning. The first of
these was by far the most general und approved of practice; the
second wus probably never a common practice among the Jebrews,
and aceording 1o Wilkinson «us an Egypitian praciice which cthe
Jews followed. (#65) (Cf. Gen.T.,2,26.) But even in these two
cases, of which mention is made, ryacob and Joseph are regarded
.8 bgyptians. 2 Chron.xvi,ls cannot be strictily classed is an
act of embalming. The third method, that of burning, vas re=
served uluost entirely for criminuls, and only once is mention
made of honorable bumirg, cf,1 Sam.xxxi,12. Of this more below.

Surial Rugarded as Vecessary and vssential.

The burid of Lhe dead body was regarded br the Tews as nec-
easary and higily desirable, while the lack of nurial was con-
sidered one of the greatest mi sfortunes that could befall a man,
as well as a terrible disgruce. (Of. Pe.Lxxix,2,3; Ez.xxix,5; |
Jer.xooxvi,30; vii,33; xxv,33; xxii,ly, where the burial of an
asc is equivalent to no burial at all; xvi,1é; xvi,4=5; ix,223;
viii,l; Tsai.xiv,19-20; Tev.Tixvi,Z4.) Wicked monarchs are re=
fused burial and the right to repose in the sepulchres of their
fathers. Thus Yezebel is reuse” burial by Flisha, (2 ¥i.ix, 10,

Cf. also 1 Ti.xiv,11; xvi,4.) Still we find iaat Jehu would not
deny her the right of burial, and orders thut she be interred.

(2 Ti.4dx,3:) But her bones cannot all be found and so the
curse of Elisha is fulfilled. FKulers sometimes refuse burial to
to their enemies ., Thus David refuses burial to the sons of
Rimmon, the slayers of Ish-bosheth. (2 Sam,iv,12) (466) Crimi-
nuls, who ordinarily are denied burial (2 Sam.xxi,9 f.) might
even receive it according Lo the Teuteronomic writer, (Teut.xxi,
22 f. Cf. Josh.vii,24-26.) Fven the deadliest cnemies of Isra-
¢l might be given burial (Ezek,>x1x,12.) The very poorest peo-
ple, who possessed no hurial=ground of their own and who could
not buy one, also receive d’?)urial, even though it was only in

the potter's field (Deut,xxvi,?3; Z Wi >xxiii,6.) Th.re also the

# 5, Anc., Egrpt, Vol,ii,p.287 #6G. Jeremias calls atten=
tion Lo a strikingly simdlar cese where Assurbanipal denies p
er burisl to his enemy Wabu=bel=Zikre. Teben nach dem Tode,p.57%
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criminals were buried (Isai.T.iii,9) as was zlso the prophet U=
rian, following his execution (Jer.xxvi,z3.) Fvery bone demand=
ed burial (Ezek.xxxix,15.) A man wno had been hunged must re=
ccive burial the same duy (Teut.xxi,?s.) Likewise, after the
nanging of the five zings, Toshua buries them in ke cave (Jos.
1,27.§° ?%.atc.-r on the burial of relatives, friends and even strang—
ers came to be regarded as a supreme duty (£ cam,xxi,14. Cp.
Tob, i,Z.) Job conplains thuat even the wicked are permitted
honorable burial (xxi,32.)

Trom all this we lewrn th.t buriel was regarded as most essen
tial, and its lack most deplorable. Charles explains it as fol=
lows: "This horror of being unburied cannoi be explained as in
Ltae Greek wnd Roman relipions, whore i1t invelved the penaliy of
non-admission to —~ades; for according to Tebrew views all without
excep.ion descended into Sheol, It ay be explained on two
grounds: (1) In eurlier times no sucrifice could be offered to
the deud unless thery had recelves hurizal, Sacrifices were offer-
ed at tiic prave; for the grave was in some measure the Temple in
Ancestior Worship. (2) The soul was con-eived as connected with
the bhody even after death, vTence every ouirage to the dead hody
wus also wn outrauge to the departed soul, This view appeurs as

late as Job' time, xiv,22". (+c&)

#5% "The unxiety for a hasty hurial",says Schwally (Das Leben
nachh dem Tode, p.30 f.) "is usuclly explaincd by the fact that
tae corpsd, as unclean, will make theé land unclean, (Meut.xxi,
25.) Vere tais true, however, the means employcd Lo prevent
thie, viz. speedy burial, would noil unswer lhe nevd, for the
graves are likewise unnleun (Mu.xix,16.) Zut .his uncleanliness
is not to be avoided. One cun only ta<e precsutions not to come
into contact with the spirits. Tt was perhaps for this reason
that in later times thoey used to cover the graves with lime "smx!:
Maaser theni V,1; Kt. x>dii, 27?7 Shequalim 1,1".

#6E8, Fschate Ped »
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Desecrution of the nraves of the mead.

Not only was Lhe lack of burial considered a terrible mise
fortune, but likewise the desccrition of the graves of the dead.
(2 ¥i.xx4i1,16; rer.viii,l.) The reason for this wus, no doubt,

as Charles haes pointed out (#69) that indignities offered to the

corpses of the dead were kKeenly felt by the departed shades.
Jeremius finds a close resemblance to this in the action of Hing

Sanherib in comnection with tie unfortunate lMerodachbaladan the
tones of whose ancestors he exhiumed out of their mausoleums, (#70)

Burial in the Pamily Grave.

"hile the lack of proper burial was considered the crowning

misfortune that could come upon the dead, it was not the only
misfor.une that ther could c¢xperience, Even when the corpse re=

ceived burial, unless it was properly buried in the family sep-
ulchre, it suffered zreat disgruce and indignity (1 Wi, xiii,Zzz;
1i,10; xiv,13.) Turial elscwhere taen in the zruve of the an=
cestors was ever looxed upon with disfavor, and certuinly we may
eusil understand that burial in the "xivre b'nai ha-am", the
graves of the common people, along with the poor and the crimi-
nal, had some degree of discrace attoched to it, =ailure to re=

ceive proper interment with oners ancestors waus looked uron as

4 sort of posthumous punisiment, a manifestation 0*° divine unw
ger. Thus the man of God is compelled to forego the honor of
sleeping in the hurying place o hie ancestors because he had
disobeyed the coumand of the Tord, and only finds a grave and
burial because of the rraciousness of the prophet, who shares
his own grave with nim (1 Xi.xii4,71 f,) Those whom the Tord
wishes to dishonor he does not permdit to he buried in the tombs
of their futhere (Bzek,xxviii,10; xxxii,?l.) Burial in the
sepulchres of kings wues afforded to rulers, except in cases where
they had incurred divine wrath, as was the case with Jehoram and
Joash (2 Car. xxiv,25; xx1,20,) Pashur, who had also aroused
God's wrath, lost the privileze o® bhurial in the grave of khis
fathers and wae condenncd to die and receive burial in a strange

land (Jer. xx,6. Cf, also xxii,12,) We are likewise led to be=

#69 Eschat. 9.32-
#70., T.eben nach dem Tode, p.55.
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lieve by the writer of Xings that Amon and XManasseh, who were
buried in the sepulchre in the narden of Uzzah, did noi sghare
the privilege of being buried in the sepulchre of kXings because
of their sins (2 "i.xxi,2b,18.)

Tt was ever considered tie most fitting end for an individu=-
@l to be gathere” to his fathers, and so, indeed, we find that
the Scriptues rarely oudt to make mention of the faet that pat=-
riarch, judge or king was "gathered to his fathers™, or "laid
himself with his fathers®, or that "he came into the grave of
nis fathers", or "the grave of his futher and mother®, (Gen,
xTdx,33; »xxv,56,17; xxxv,?29; Nu,xxvii,13; »od,2; xx,24,26; Deut,
xxxi1,50; 2 Chr.xoodv,28; 2 Wi,xx11,30; cen,xv,15; Jud,ii,10;
2 Sam.xvii,Zo; xei,l+; 1 ¥i,x14i,22; 2 cam,xix,38,) Tacob and
Joseph both reguest that their bhones bte interred with the bones
of their fathers. (%en.x"vii, 30; L,13,25; Fx.xiii,19; Cf, also
Jog.xxiv,3%; 2 Sam,ii,3¥; xix, 3% iv,12; >xxi,13; Weh,ii,5; Judith
xvi, 3; Tobediv,3,+; xiv,10,1%; 1 wac.xiii,#5.) Purhaps the best
known of the fumdly sepulchres mentioned in the 0.T, is that of
Uacpelah, in which were buried Sarah, (Cen.xxi1i,19) Abraham,(Cen
xxv,9) Isaac, Rebecca, Teah, (Gen.xTix,31) and Tacob (fen.T,13.)
The family grave of Toseph wus locuted at Shechem (Jos.xxiv,32.)

The possession of a family grave could fazll naturally only to
those individuals that owned their own ground, the poor, as was
eslewhere explained, being buried in the coumion Turring ground.
Originally, no doubi, the family prave or sepulchre was located
in the house or in the immediate vicinity. Thus both Tozb and
Samuel were turied in their own houses (1 7i.41,34; 1 Sam,xxv,l;
xxviiil,3) as were also Manussch and Amon (vlide supra). Iohde
tells us that the ancient rreckes likewise buried their dezd in
their nhouses (#71) und Tastrow tells of a similar practice in
ancient =mabhylon (#72.) reH.Pefmith is of the opinion that the
practice of burying the dead in the house of the living originat=-
ed out of "the desire of the faully to have the spirit of the

ancestor as protector of the house", (3 73)

#7., Psyche, Vol.i,p.Z&E. #72., FEel, o =aby, and Assyr.
. 599, +%5. Rel. of I sruel, p.29.
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"hatever other motive may have opercted, burial within the house
in the case of the poor mdr well have originated out of the press

sure of economic necessity, since the poor man, who owned only
his 1ittle patrimony, could hardly afford to buy an extra plo}
of ground for a burying place.

Be the reason for hurial in the house what it may, we have
yet to discover the purpose of burial in the famnily grave, and
why such great luport.nce was attached thereto. Certainly, the
practice of burring one with his ances.ors rested on some ground
more poteni than mere seniiment. It may, pcerhaps, have been, as
Harper suggests, that "they identified, to a certain extent, the
grave with the world of spirite, so that only thos=e huried to=-
gether could associate with each other, while the unburied, as
with the nreeks and the Romans, were considered to wander as
resiless spirits with no fixed ahbode®. (#74) That the unburied
dexd wander about as restless spirits with no fixed avode Charles
does not admit, sinee, according to him, everyone without excep-
tion enters Saeol (vide supra). But he can find no fault with
the hypothesis that burial in the fanllv grave was an attempt to
bring about a coasunity of interests among the departed spirits,
for he himsel? says, "In the earliest times this society (of the
spirits of the departed) was conceived to exist either in the
familv prave or in ite immediate neighborhood®. (#75) Schwally
is of the same opinion. "Burial in the family grave®, he says,
"can have btut one object, i,e. to introduce a communiiy among
the ancestors., This community can have meaning only if the dead
live. The continued existence of the dead is not only a npoth-
esis of burial, but also of burial in the family grave., Just as
in the land of the living no individual exists for himself, so
it would be an unheard o7 horror to deny the sase thing to the
future 1life®. (;76) Certainly, we cannot doubt that the custom
of burying the dead with their ancestors must originally have
rested upon such a conception, which will finf further corrobto=
ration when we come to the discussion of the oricin and the rise

of the idea of Sheol.

#7=s Awos and Hosea, I.0.0. p.+0 £, #75., ZEschat. p.5..
# 7. Tas T.eben nach dem Tode, p.57.
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Tisposal of the mead by Burning.

Bubalodng, a8 ¢ have already remarked, Wwas nmever a seneral meds

of disposing of the dead anong the Hebrews., This practice is
reculiar to Egypt, end is not to be found in either 3abylonia or
Assyria. (#77) The infrecuent mention of the practice in the
0.T. may, therefore, be attrihuted to Egyptian influence entire=
ly.

Burning also, though more frequently encounted in the 0,T.
history, is likewise a praciice which seldom gained great favor

or popularity. (#178) Burning wuas almost entirely restricted to
criminals, and was considered a disgrace,as were stoning and
aanging. (Cf. Tev.xx,14; xxi,%) It is even doubtful whether

the law of burning, as a death penalty, was ever fully enforced,
for even as late as the Tannaitic times we finé the Tebrewe em=
ploying rubterfuges in cases of criminals who were condemmed hy
the law to death by burning. (Cf. San.ii,2.)

The fact seems to be that there was a well defined feeling
of opposition to the burning of the body whether dead or alive.

It will bte remarked, perhaps, that in 1 Sam.ooxxi,11-13, we
Auve a well-authenticated caseé of hurning, for we are told that
after recovering the bvodies of <aul and his sons frow the Phil-
istines, the inhahitunts of Jabesh-Niliad burn them. That this
procegdure was unusual no one who is familiar with 0.T. history
will deny, It could, o course, have taken place only under
pressure of the pgreatest necessity, Rennett venturee the opin-
ion that this wus done to prevent the hodies from falling into
the huands of the Phili stines. (779) VWm.R.Fmith is of the same
opinion, "Saul's body", he says, "was burned possibly to save %

it from the risk of exhumution by the Philistines...." (#80)

#77. Cf., yastrow, Rel, Reliefs, p,307; Rel., of mahy. and AssyT.

P.5396. # 78, 1n ancient rnreece the opposite was the case.

At one time cremation was the r%}e, as 1? wus bgl%evedtﬁgaiiaggs
as U} finitely frecd from the body and thus tr

gg?ﬁ ?égie;gg gﬁomnt;e gear Zr the return of the spirit of the

1 i . 8 ffe In
ead to vorment tnem. Cf. liohde, psvche, Vol.i,pp. 228 T7.
%ah lonia, however, according to Tastrowi the deag wfrg %}23¥s
baried, néver cremsted. Cf. Jastrow, Rel., of 3uby, and Assyr.
.595 f.
ﬁ?g. Ccf. Art, Teath, Hast, Encyc. rel, and Eth.
+80., Kel. of the Sem. p.353, note 3.
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This view, however, seems hardly reasonable, since the Philis=
tines had already had the bodies in their possession and had
subjected them to all the indignities possible, having removed
the armor and cut off the heads and exposed the bodies to the
public view upon the walle of their city (1 sam,>oxi#s-10.) It
is highly improbable that, after having vented their spleen to
to this extent, the Philistines would still seek to dist@db the
bodies after their interment. But even so, what was to prevent
them, if they so desired, from exhuming the bones, which, we are

told (v.13) were buried under the sacred tamarisk at 7abesh?

. % 'But 1f ihe bones were buried, how then could thae bodies have

been burnt? It is possible that the bodies were only partially
burnt, so that the hones remained intact, the latter then heing
burieds There is, however, so far as we can learn, nothing in
the 0.T. to justify this conjecture. A partial burning may or
may not have taken place, but a complete burning could not have
taken place in any case, and the fact that 1 Chron. x,12 omits
any mention of burning, while Josephus states ihat .ne bodles
were buried would seem to verify us in this opinion. (#81)

*ut can the same thing be said in regard to Amos vi,10, where

it is said of those that died of the plague that "one's uncle,‘

even his burner {i@‘??n ) shall take him up Lo bring out the

vody from his house®. Vm.R.Smith believes thal this can be un-
derstood by comparing it with Tev.xx,ls; xxi,9 and Amos ii,1,

"and remembering that plague was a special mark of divine wrath
(2 Sam.xxiv), =o that its victims might well be regarded as in=
tensely tzbhoo". (#:2) Were too, we must differ with Smith, be-
cause, as Warper so conclusively points out, "the reference is
not.essto the burning of the hody, but to the burning of spices
in nonor of the dead". (#83) Cf, Jer, xxxiv,3, and especially

£ Chr.xvi,1l4 and xxi,19 h.

#81, Antiq, VI, xiv,8. #8&2, Kel, of the Sem. p.353, note 3,

#83, Amos and ‘losea, I.0.0. Pal54.
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There ie found another reference to burning, namely, Jos.vii,
25 f., where we are told that for his sin Achan suffered both
stoning and burning. But the language is odd. We read, "All Is-
rael stoned him with stones znd burned them with fire (and again)
and stoned them with stones, and they raised over him a great
heap of stones...." (#84) There is a very strong indication here
that Achan was not burnt at all (the burning and the second ston=
ing having been inserted or added bty a scribe or lat.r redactor
out of excess of religious (?) zeal) for we read that "they rais-
ed over him a great heap of stones", thus showing that he could
not hnave been burnt. We know too that the erection of a heap of
stones was the accompaniment of burial and not burning (Cf, 2
Sam.xviii,17%)

It is thus highly probable that the actual burning of the
bodies, or, at least, of the tones, wus seldom, if ever, prac-
ticed by the Hebrews in Biblical times. BEven the b rning of
children to the God Moloch, which practice is so vigorously de-
nounced (2 Xi,xx1ii,10; Jer.xooxii,35; Tev.xviii,2l; =x,2,3,4),
and which undoubtedly dates back to the early primitive practice
of sacrificing the first-born, came later on to be merely a eym=
bolic practice in which the child wus merely paseed through the
flame, as the phrase " b'/’_l;g. '7':”::’ " would signify. (#85)

7'7:8:; fEchwally rem:.rks (ras T,ebezix nach dem Tode, p.24) th?t

oth r. refe o the possesgions of

dea.t.lexmwe!:gg'sburiag, a ra?af'eggastﬁ.o Espruc%flég?’ﬂ:idéﬁ? ﬁé %efieves,
was common in ancient times. The same conclusion, he thinks,

may be drawn from the phrase "with all that appertaineth unto
them", (Wu.xvi,30). We believe, however, that this is far-fetchel

585, Concerning this phrase, liorgenstern says, (Paper, Fones
of the Paschal Tamb) that literally it would seem "to indicate
that the sacrifice was not actually consumed in fire, but was
werely made to pass through, presumably unharmed. In other
words, the act of sacrifice was merely symbolized rather than
actually fulfilled. Put numerous references to the actual burn=
ing prove conclusively that the children were actually burned.
The phrase " w¥d '390 ® can therefore at best be merely
a eupnemistic expression for sacrifice by burning. At the same
time the li%eral basis of the expression can be readily discern-
ed in the conception that these Tirstborn children and the first=
lings were not actually destroyed; they merely passed through
the fire, where the bodies were consumed, but Lhe soul and the
life continued unharmed, to live again in the next offspring,

At a considerably later period, when actual child=sacrifice had
long since been completely outgrown, the expression ® 7*3W¥Wy
@%I" game to be literally interpreved, as a quieck leaping or
passing through the fire, Undoubtedly, the almost universal
conception of fire as a means of purification contributed much
to this latest practice. Thus Theodoret (Quest. 47 in reg.) re=
lates that once a year it was customary to erect pyres in the
streets, through which men and boys sprang, while 1ittle child-
ren were carried through iy their mothers, This was for the sake
of puriricatign.@/?yiuracticu are reported by Procopius of

Gaza, and by @odern/recent travelers.'

- - ey
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With what horror this practice of burning the body, and ee=
pecilally the bones, w.s viewed, may he gathered from Amos 11,1,
whese the prophet curses lMoab with inevitubhle doom "hecause he
burned the bones of the king of Edom into 1lime®, Concerning
this passage Schwally remarks, "The abomination of this proceed=
ing is to be seen in the fact that uccording to prevailing be-
liefs of the time terrihle consequences would ensue as regarded
tne 1ife of .4e individual in 7ades....A dead person without a
jrave was like a living man withou:r a house", (#86) To our ming,
however, Schwally seems to have missed the point. If w2 compare
this paseage with 2 Ki,xxdii1,18, we are at once impressed with
tae fact that there was 2 sreat respect showed for the bones of
the dead. Only in the case¢ of the 7dcted vas this respeect for
the bones lacking, (CFf. 2 Wi,xociil,16; Ps.Txxix,2-3; Ezek,xxix,
5; Ter.ix,22; xvi,4; xvi,6; »2ci1,19; xxv,33; £ ¥1.1ix,10; Is.xlv,
19-20,) It will he noted that in everr one of _hese passages
cited the thre«t of non-hurial ig made as a2 punishment fTor Lhe
sins of the individual, The terrible thing, however, is not so
much the lack of burial, whiea to ihe wehrew mind was had enough,
tut the fact that the hones mizht he scattered and Aestroyed.

Tuie was the great calamity which was always undersiocod 10 be

the concoipitunt of non-hurial, and it was for Lhis reason and
this reuson only, that the lack of burial took on such awful
consequences in their uainds. Ve understand now /iy it wae ne=
cessary .hat every bone receive hurial (Eze'c,ooxdix,13), It was
vecause of the belief in the resurrection of the body and the
reincarnation of the soul in thc new body which the primitive
Semites must aave held. Tong aftzrward, in Piblical times, the
velief had vunished, or left only fainu traces, but the horror
of non=burial remainsd., The basis for our assumption that the
primitive Semites entertuined such & theory of reincarnation of
the soul w#will be furnished in a later paragrach.

Burial Customs.

There still remw.in several customs connected with che dispos-
al of the dead which it may »e well 1o mention here, One of

these 18 the closinz of the eyes of the dead, mentioncd in nem.

#86. Tas T.gben nacn dea Tode, p, 29,
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xLvi,4. (#87) Although no mention is made in the 0,7, of the
practice of closing the mouth of the dezd, there is no doubt
that the practice was observed, as mention of it is found in the
idshna. (#88) "These practices", says Schwally, "could have
no other purpose except Lo maXe the appearance of Lhe dead as
muchh as possible like that of the living, i.e. as of people a-
sleep”. (#89) Iliention is also mzde of kissing the dead (Gen.T,
1.) Whether this was prompted by fillal love and respect or by
some other motive ws are unable 1o say, (ef, 1 Ki,xix,B; Hos.
xiii,2.) The N.T. freguently speaks of washing the corpse and
binding it in & linen cloth (MX.xv,46; xvi,1), but upon these
su’ jects the 0,7. is silent. The appearance of camel, however,
when he was sumnoned by caul (1 eam.xxviii) wouls incline us to
the opinion that the dead were buried in the garments they wore
waen alive., (Cf. Isal,xiv; Ezek,x»xii,17) Afier $h< hody was
prepared for interment, its final resting place wus filled with
spices and various perfumes (2 Chr.xvi,ld; xd,19, Cf, also
Joan xix,40; Ht,xxvii,59; Tk,xxiii,535.) Schwally is of the opin=

ion that spices and aromatice have fregueéntly the character of
an offering to the dead (Jer.xxxiv,5, where the burning referred

to is that of spices.) (#90) Only one mention is mude in the O,
T. of the use of the coffin, and that i= in the case of Joseph
whose remaine were placed in the "aron" (7%en,T,26,) Sut this,
like embalming, may have been an Fgypiian practice. The 0.T,

does, however, make mention of the "mittah" (bier) upon which

the dead were placed and carried to the grave (2 cum. iii,3l.
Cf, also Tk,vii,14.) Burial on the same day, or within twenty-

four noure, was necessary in palestine on account of the exipen=
cies of the climate. This probably explains why the 0,7, de=

mands the burial of criminals on the day they are put to death.

#87. Classical exwaples of this practice in Creece are found in
Homer, Iliad, xi,453; Od.xi,426; xxdv,296; Eurip. Phoen. 1451 f,;
Hec. 430; Virg. Aen.ix,487. Cf. also Jub. 23 beg.)
#88, Shab, 23,5; Ebel rubbati I par.2. Cf, also John ix,44.)
#89. Das Teben nachx dem Tode, Dn.&.
#90., Ibid. p.24. Cf, also Isal.xxxiv,5; Jos. Antiq. YXVII,viii,
3. Jeremias tells us that {rom the ancient Babylonian inscrip-
; % T ™ a T L i
7Rl e Pt L IR SO TR SR S SRR L LN
that the deatir=bed was provided with spices, Cf., Leben nach dem
Tode, .52 f.
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llourning Custous.

There is still another class of customs waich it were well
not to c¢mit, the mournin: customs of ancient Israel, for an in-
vesiigation of these may disclose some interesting facts that
will throw some additional light upon the —Tebrew conception of
the soul. The explanation of the origin of mournins customs is
no easy matter, and it is hazardous to attempt to find a single
explanation for all of them. Ijost scholars agree, however, that
Wwe are not to suppose that all mourning ~ustoms are hased upon
sentiment, 1f, indeed, any of them were so hased originally.
Schwally offers a theory that most mourninc customs arose out of
a deep respect for the power of the dead, -e says, "A reverence
is shown to the dead, such as the living never receive", a fact
that can only be explained when we understand "that the deceamed
is not dead like a block or a stone, but though dead is still
possessed of a certain life. =ut not only this. This 1ife mast
be thought powerful enough, in the ocvinion of the survivors, ei=-

ther to help or to harm thaem", (#91) Another writer eays,
"Hitherto no people has heen met with which does not helieve m‘
the existence and the survival of human souls, which does not
admit the possitility of their intervention in the affairs of
tne living, and which does not seek to enter into relations with
taem by processes which are everywhere clearly analogous--either
by offering to them anything of which they were £ nd during
their 1ife-time, or by applving to them the methods resorted to
by sorcery in order to avert or to control superhiuwanan nowers",
(#92) Charles belicves also that the primitive mourning usages
in tsrael "indicate reverence for the dead and the confession of
dependence upon tuem". (#93) TFrazer quotes numerous instances
of this fear of the dezd amons primitive peoples. (¥94) "The
Varrinveri™ (an Australian tribe) he says, "indulge in extrave
agzant demonstrations of grief at the death of their XinsfolXs,..
Yet Xr., Taplin was pursuaded 'that fear has more to do with most
of these exhiivitions than grief'®, It is this faet, that the
dead continue to exert an influence over the lives of the living,
which undoubtedly forms the basis for many of the mourning rites

of the ancient ysraelites.
#GYI. Das Teben nich Aem Tode, p.l. 792, Art., Animisn,

Hast. Encyc, Rel. and Eth, Vol.i,n.536, 93. Eschat « 28
#%g,‘ Selier i\n I:n:m;t Pe 152,%’2% £, Psriﬁa or the Soult’p. %0,
145, 350 ff, g5,  "mel,’in Immort, p. 135.
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The manifestations of grief in the event of death take on
various forms in the 0,T, (#96) There is the practice of tear =
ing one's garment (2 Sam,1,11-12; 1ii,27 f; Ezra ix,3; 2 Ki.v,8;
Job 1,20); putting earth upon the head (2 Sam.1,2); sprinkling
ashes upon tae head (2 Sam.xiii,18; Est.iv,1l); girding oneself
in sackcloth (Ezek,vii,18; 2 cam,1ii,31; TLan,11,10; 1 Xi,xx,31l=
32; 4,27 Isai,iii, 24; xv,3; xvii,12; Joel 1,8; Ter,vi,26; 1w,
8; xLix,3); placing it upon the loins (Sen,xorvil,34; Amos vili,

10; Jer.xLviii,37; Isai,xv,2; 1 ¥i,xx,31); putting off the shoes
(2 cam.xv,30; EzeX,xxiv,17); cutting off the hair or shaving the

head (Job 1,20; Isai,xxii,12; Jer,xvi,6; Amos viii,10; Mic.i,16;
Ezek.vii,18; xxvii,3l); and casting it to the ground (Jer.vii,
29); cutting off the bheard (Jer,x%i,5); both the huir and the
veard (Isai,xv,2-3; Jer.xNviii,37; Ezra ix,3); making oneself |

bald between the eyes (Deut, iv,1=2); making cuttings in the
flesh (Deut.xiv,l; Tev.xix,28; 1 ¥i,xviii, 28; Jer.xvi,6; xLi,5);

covering the heud (2 Sam.xv,30; Est.vi,12; Jer.xiv,5); making a
funeral feast (Hos.ix,+; £ Sam.iii,35; Jer.xvi,?); fusting (1
Sam,xxxd,13); beating the hreast (Isal.xoxii,12); sitting in as»»
es (Ezek,xxvii,31; Job ii,B; Jan:iii,S}; sitting on the ground
(Lam.11,10); lying on the ground (2 Sam.x1i,16; xiii, 31); cover-
ing the 1lip (Ezek.xxiv,17, Mic.1i1,7; Tev.xiii,«3); giving one
the cup of consolation for father or mother (Jer.xvi,7); putting
ropes upon tne head (1 ¥i,xx,31=32); weepinr and wailing for the
dead (2 eam, 1i11,31-33; Fzek,xxvii,31; Jer,xvi,5-7); sitting
silent upon the ground (Jok 1i,20; Ezra ix,3); mourning for a
period of seven days (1 Samaxoei,13; 1 Chr.x,1%Z; Cen,L,10; Judith
xvi,24; Sira xxi1,12); for thirty days (Nu,xx,29; Teut.xxxiv,8);

for four days (Mu.xi,40); a widow wvears mourning garuments (Gen.
xocviii,4; Judita x,3); a agceba is vrected for the gdead (Gen,
xxxv,20; 2 fam.xviii,18); placing the hand on the head (2 cam.

x1i4,18 £; Jer.i1,37).

#96, Cf, Schwally, Tas 7ehen nach dem Tode, p.9 ff.; Charles,
Eschat. pp.28=-31; Bennett, Art. Neath and the Digposal of the

Dead, Hast. Encyc. Rel. and Eth.
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LIFE AFTER DEATH,

Total Extinction of the Personality Unknown in the 0,7T.

Unlike the Suddhistic idea of Wirvana, an idea of the total
extinction or absorption into tae divine spirit of all the souls
of the dead, the mebrew conception of life after death is based
upon the docirine that some part of the personality is indes-
tructivle and continues its existence apart from the body which
is subject to ecorruption and decay. In connection with the
zebrews' views of 1life after death mavidson remars, ",..this is
certain, that there was a belief in the continucd existence of
the pérson. ™eath puts an end to the existence of no person"®,
(#97) \Nowneres in the 0.7, is the totul extinction of the per=
sonality indicated (unless perhaps, it is implied in the threat
of "carata", waich is doubiful., Cf, Cen.xvii,l4; TLev.vii, 20,21,
25,27, Nu,ix,1:; ele.) The docirine of the continuation o the
exi stence of the personality (it was never referres to as "soul”

or “spiriti™ in Sheol) was not only a cormmon Semitic helief, but
wds also entertained by the Ezyptiane, the Thinese and the Indo-

European peorle, The fact that it was so wide-spread would in-
dicate its gr at age, and points tc a primivive origin, In this
connsction rasirow points out that , "Man, in the carlier stages
of his development, is unable to conceive of life, once “egun,
48 coming to an end...The doubt enmee at a later stage of mental
development®. (#95) It was tnis belic<f that, cdespite the dis=
solution of the body, the personality continusd to exist walch

gaveé rise 1o the conception of a life after deatn in Sheol.

The Orizin of tae Ides of Fhaeol,.

"In all provabiliiy®, says Charles, "Sheol wae originally com
ceived as a combination of the graves of the clan or nation, and
as thus i:s final zrose, In Adue course tais conceptiss was natu-
rally extendes till it embracesd the departed of all nations,
znéd thus Became tne final ashode of &ll mankiné, good and bhad a=

1ixe®. (#99) Burial in tae family srave, we hnave noted ahove,

#97. The Theol, of t2e 0.T. p.<Z%, #98. Rel, =eliefs of
Baby. ond Assyr., p.351. #99. Eschat. p.53. Cf, also Schwally,
Nas reben naca dem Tode, pp.59-<3,The ety:ological derivation

of "Sheol"™ is still uncertain. Some would derive it from ¥ LAY

to agk, and hence a place of inguiry in connection with the
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proceeded from the desire of the departed to continue their ex-
istence afier bodily death in the company of iheir ancestors,
that is, among their own ¥Xinsmen. Sheol was the place where the
departed could enjoy such a comamnity of interests, If the de=

paried spirit or shude was to enjoy a kind of continued existence
it was to hils interest to see to it that hie life in the next

world be as pleasant and as coafortable as he could make it. I=-

s0 lation from tnse clan or ihe tribe was one o” the greatest
misfortunes of the living, According to primitive logic the 1=

solation of the departed nust also be viewed as a misfortune,
Therefore, since the wish was father to the thought, the idea of
Sheol, the common resting-place of the departed, was evolved.
Once the idea of a common resting-place for the deparieéd ances-
tors took root, it took no great siretch of the primi tive imag=
ination to conceive of a cammon ahode, first, for the tribe,
then for theu nation, and ultimately for all mankind., Schwally
suggests that the unification of the Israelitish trives into a
people trougnt with it the idea of the unificaztion of the dead
wao "could not be neglected in this wider social relution".
(#100) Since the family hurial-place was inadequate for this
wider unification another place had to be provided where all
the deud generations could dwell together. This place was call=-
ed Sneol, Wnen and where this idea was first evolved i1s impos-
sible to say. The striking similarity between the Hebrew and
tne Baubylonian-Assyrian conceptions of the netaerworld, as Jas=
trow points out (#101), would lead us to bhelicve that the Is=
raelitish trilee brougat thuse ideas with tneém in a more or less
corplete state of development when they eniered Canaan, To pen=
etrate deeper into their origin would reguire a study of the re=-

ligion of ancient Rabhylon and Assyria.

practice of consulting the dead in necromzney. Cf., Tasirow,
M1llmen, however, believes the rool 1o ‘e f:_y &/ to be hollow;
hence a hollow place, 3311&, hell, Still others would derive

toe word from the Assyrian s&-alu. Thus Delitzseh and Teremias.
Rautzsch supggests that the rool may be "shl", which includes the
notions of wide-gaping and decp-sinkine, All these suggestions,
however, are mere conjectures as the lack of unanimity of opin=

ion among the scholars would testify. TFor further supgestions
consult B.,D,B, Biblical Dict, #100. Tas Teben nuch dem Tode,
P.59. #101. Eel. of Eaby, and Assyr, v.606 ff,
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Tt is not difficult to understand that although the early
ideas of Sheol and the grave were originally closely related, inm
the course of time they came to designate two very distinet
things. 7The grave contained only the dead corpse. Life was ex-
tinct. Pui in Sheol the p . rsonality still %e continued & sort
of shudowy existence. The dissimdlarity wase great and, as time
pusscd, grew more and more so. Yet for a long time boin ideas
continued to prevail side by side, so that while we find in Ezek
xxx11 toat Sheol is the abode of all the departed of the world,
in Isal.xv,9 the dead are foums in the graves of Sheol. (Cf. alsc
Ezek,xxxvii,12; Ps.xTix,12; Ec,xii,5; Tob,iii,s.)

The Shades.

Ve huve severul times called attention 1o iaec fact that ithe
departed are never referred to .s "spiriis" or "souls" in Faeol,
except in Job xiv,sf wanich is late, (#102) What is the reason
for this? It —annot be that ihis practice of the 0.T, writers
is accidental and without meaninzg, It points undeniably to the
ancient belief that the vital spirit, be it known as "rugh", "re
phesh", or "n'shaman®, retums to Jod who pave i, “mile the res-
idue, or that something which is left, goes to Sheol. (The body,

of course, is placed in the grouns, and uliimately returns to
dust.) Evidently, the personality of man is composed of soue

other eloment which nitherto we have not noticed. Vhat is the
nature of this element which makes 1ts ahode in Sheel after the
todily deuth o° the man? The 0.T. pives us litule or no informe
ation reparding this su*ject, but if we were ro aake a conjecture
we would gay that the name "rephaim® which is soweilimes applied
to the inhabiiants of Sheol, throws some light upon this obscure
point. The word ocecurs eight times in this connection. (Job xxvi,
5; Isai,xiv,9, xcvi,14; >xvi,16; Ps,Toooxviii,1l; Pro,1i,18; xix,
18; xxi,16.) It always refers Lo the shades, the chosts of the
deads They possess only a we.X existence, a shadowy reflectiion
of their former life. The word 1s also found in Pnoenician, in
the Tabnith Inscription, ¢, 300 R.C., ™Mayest thou have no seed
wmong the living under the sun, nor restins-place with the
ghades®." The word is popularlyv derivesf Trom y""‘no he
wezk, and hence huis come to meun the wesX or the enfeebled,

Tais etwmology, however, is uncertain. (#103)

#102., Cf. Charles, Eschat. p.458, #1035, Schwally has
suggested Lnul Lnere may te some etywmological conncetion with
tne geniilic name "hRephaim", Teut.ii,1l.
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Nevertheless, judged from the context in taose rassages where it

occurs, its meaning is plain. The ®"rephaim® are ghades, shadowy
beings, or simply, just shadows. Is it possible perhaps to ident-
ify these shadows of the underworld with the shadow-souls of
primitive peoples? (#104) The shadow-soul, wc know, held a
very important place in the volypsychic systems of early man.
According to these beliefs every human being wzs possessed of
tw70 or more souls. Thus, according to Toy, "the Fijians, the Al=-
gonkins, the warens recognize two souls; the Malagasy, the Da=
homi, and the Ashantl three; the Congoans, three or four, the
Chinese three, the Nakotas four, the Malays (of the peninsula)
seven". (#105) These souls have different functions and are
differently named, Thus there is the vital=-soul, or ithe princi-_

rle of 1life; the dream=-soul, which wanders ahroad when the in=-

dividual is asleep; the shadow-soul, which accompanies the indi-
vidual by day, etec. etc. Toy remarks that "In the higher anci-
ent religions there are only more or less obscure indications of
an earlier polypeychic system". (#106) As an example we have
the distinction made by the Egyptians between the soul (bai), the
shadow (haibet) and the double (kxa). The Semitic "nafs" and
"ruh" may likewise, he suggests, be of similar origin. If this
be true are we tnen not justified in seeking the Semitic or He-
brew equivalent o7 the shadow-soul? ZEiymologically we mnai eX=
clude both "rush" and "nephesh", as well as "n'shamsh". “Repha=-
im", however, doubiful as its etymology may be, appears to ful-
f£ill 211 the conditions. It may ke that in "rephaim™ we have a
trace of the ancient Semitic, or perhaps Phoenician system of

polypsychism, not in its original form, ™ut a trace nevertheless.
If our conjecture he correct, then we have found what really

goes to Sheol, namely the shadow, Tut not the soul proper, which
upon tne dissolution of the hody returns to its uaker, This
would explain why the writerc of the 0.T. never refer to the

innabitants of Sheol as "souls™ or "spirits™.

#104. Cf. Trazer, Gold, Bough., Tylor, orim., Cult.
#105. Intro, to ine Hist, of Rel. p.=20.
#106. Ibid.
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Biblical Conceptions of Sheol.

The conceptions of Sheol found in the 0.T. @0 not form & hare
monious and correlated whole, but are confuesing and contradicto=

ry in the extrcme. The ideas which prevailed in early tsrael

concerning Sheol came poerhaps from the ranaaniies, or from the
Babylonians, and were connceted intimately with necromancy. Yor
-nis reason, theee was for a long time after Yahwism had mede ite
appearance, a‘great opposition to the prevailing beliefs, and an
attempt was m.§1d to discourage .he continuance of these super=
stitious survivals of animism, Since, however, no adeguate sub=
stitute hud yet been worked out to tuke the place o these early
beliefs great confusion ensued. As Charles has poirted out,
"Early Yahwism had no eschatology of the individual, and concern
ed itself only with the evistence of the nation., Thus the in=

dividual was left to his heredituary heathen heliefs, and these

can test he in.erpreted as part and parcel of Ancestor Worship."

(7107) Tae careful student may succeed, no doubt, in separating

the early animistic survivals from the lat.r conceptions which
graduglly took their rlace, To a larpge extent this work has ale
ready teen done hy Charles in his "Eschatology".

Sheol is frequently conceived of as a foriificd city, uro=

tected by walls, through whick harred and holted gates and Goors

give entrance to the 2ez?, (7*, Yon,11,7; Yot xvii,lg; Isal,
x:xviii,10; Ps,ix,14; evii,1B; Job xxxviii, 18, Cf, also Ps, of
Sol. xvi,2; Wis,xvi,13; Mt,xvi,18.) It is a place of dust. (Cf.
Ps,xxii,16,50; man.x1i,2; Job vii,21; xvii,16.) It is a place
of dense darkness (Job x,21-22), a place of graves (Ezek,xcdi),
@ land of disorder (Job x,22). It has separate chumbers,#ig 210

(rro.v#d,27), and divisions 1 'ﬂ??l{l‘x.}oxii,&). It con=-

taine valleys or deptihs jf/"t’-' 'Dq!{Pro.ix,le‘i}.

Sneol is xnown by & varieity of names, Anong these ¢ 7 pit
is very common, althouh it occurs only in the later literature
&s a synonym for Sheol. (Cf, Ezek.,xrvi,20; »rviii,8; xxxi,14,16;
xxxii,18,23; Lam,1ii,55,55; Ieai,xiv,15,19; xoooviii,8; Prov, i,3;
xxviii, 17, Ps,xxviii,l; exLiii, ¥, »xx,4; Looxviii,5, 7, xL,3;

xLix,10; xvi,10; Lv,2:; ciii,4,11; xxviii,l; »xx,10.) Other

#1077, Ischal, PP.1l%=20.
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names are: -'En AN ABATDON (Pro,xv,11; xxvii,20; Job xxvi,6;
xocviil, 22; xood,1% Pe.Jocoviii,12); €10 W SHACHATH (Isad,
xoxviii, 1% Job xoxiid,Se; Ps,2vi,10; 3Lix,10.); :,,2,'. 273 AN
ETLRNAL ROUST (Te,xii,5); va !3{19’» f*IAN ASSELTY T0USE FOR
ALL TAE LIVIN® (Job :x,23,)  (#108) In Ps,Toooxviid,12-13 the
realm of the dead is deserihed in four cynonymous terms: (1) the
gcrave, (2) Avadfon, (3) the murk Place, and (i) the Tand of

Forgetfulness.
Very frequently fheol is spoken of in personified form. Thus

we reaé of .‘ﬁ"{""l, the han® of Ffheol, that draws men thither
(Som.xiii,14; ps.Txodx,49; Isai,v,14; xiv,9. ) In Isazi.xxviii,
18 Sheol is reprecented ar 2 person with whom one mukes & covew
nant; in rsai,.xiv,9-11, ac & person who has all the dead under
his control, Agaln, as = hunter who snaree the living (Ps.xviii,
6; cxvi,3). Sometimes Sheol is reprssenied as a monster. In
Jon.ii,3 it is represented as z monster wit: a belly ;fﬂt_ﬁ' 76}_\‘.

Flsewnere &s o greedy monster (Zabe.ii,5; Isal.v,14; Pro.i,lZ;

xxvii,20; xox,15f.; cant.viii,o; Ps.Lix,16.) ‘
The exact location o Sheol is not stateds It is gencrally

conceived 0f as somevheres in the bowels 0F the earth, a vlace
to which onc must descend to reuch it, (Ezek.xoivi,Z0; omed,1s;15,
14,17,18; >43,19,10 5° 00 %0; *u,xvi,3?; Tzek,xoviid,?; Ds.xxx,
10; Lv,16; Loocviii,5; ovii,?5; »ooviii,l; exLiii,7; »ot,s; Isal.
xiv,19; »xxxviii, 1) somewheres in the depths of ihe earth (Wu,
xvi,30; TIsai.v,l4; Cen.xxxvii,’5; Isai,vii,ll; Lvii,9; =iv,9,11;
Joh xi,b.) Tt is deen a tne foundaitions of the mountuins (Deut
wxii,22; Jon,ii,7.) It lies beneathr the aters (Ezek,xxvi,20;
Job xxvi,5=6.) It is in the uuimost depths A aagr o~ U
(Ps.loooxviii, ¥; rwniii,25; Pe.,fooovi,13; Deut,oodi,zz) or (I
SISIAS (nze<,x33a,1+) or in tne FI7AAA  [(IX (kzex,
xevi, 20; xooxii,16,2+; Ieal. XTdv,25; Ps,Txiii,10; cxsxix,15,)
Life in Sheol, «s8 V¢ have «lready siated, is a shadowy replica
of 1life on carvi. The shades, accordins to one representation,
lead o« weudk, inanisatve kind of existence, sithout mundane power
or significance, (Isai,»iv,9; xvi,1.,19; Pe.Tooxviii,5) without

occupation, (Ec.i:,10) where tae picus are unable to render (rit=

108, The fsuf wWere all supposed to descend into Fhuol, vheliuer
th.y had re-eived buri 1 or not.. Thir we learn from the words of
carmel to ~avl (1 ~am,=wvi41,19) "In t:e mornin- you and your
sons will pe wiivn me®, i,€. 1n ESneol,
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ual) praise to 0od, (Isai,xxxviii,18; Ps.vi,6; Loooxviii,1l1) in
a sad and hoveless condition (7 cam.xiv,14; Isai.xoxviii,18),
where the good and twe had arc powerless veing without skill or

energy, and doomed to spend eternity (Job xiv,712), in impene=
trable darkness (Ps.xTix,20; Looocviii,1l3; cexLiii,3; Job x,282;
xvii,13 f.; Team.iii,6), from whence none cver returns (Job wii,
y=10), an unmecusuruble cazve (Ps,loooeviii, ), where ¢uvernal si=
lence reigns (Tob i1ii,13-19) and the inh.vitunts sleep forever
(rer.Li, 35,)

Put according to some of the earlier accounis the shades of
the dead are endowed with considerzble life and power (Isai.xiv.)
Thiat they possess a certain rower and influence in the affeirs
of the living would seem to follow from the fact that Saul con-
ulis the shede 0F Qamuel when £11 other me:ns fall him in the
attempt to detormine “uture events (1 pam,>xviii,13 f, £F, 2ls0
Tsai,viii,19; xxix,4). Tecause of the knowledze waich the dead

were supposed to rossess they were call ed,l’.}ll"!'. "knowing ones"

(Lev.xix, 31; >x,6; Isai.xix,3). The dead are relieved to me
further possessed of supernaturzl power, such as Yahweh nimself
possesses, and hence are referred Lo ase ,I'ﬁjb'?.‘lohim (1 eam,
xxviii,13). (#10%) Upon this belief was based t © practice of
incubution (Isai,Lxv,4; perasps 1 Wi.xix,5). Another indication
<hat the dead share in the pleasures and sorrows of thieir de=
scendents, according to ccawally, is the refersnce to Fachagl
lamentinz for her caildren wio are dead (Ter.>ood,13).  (#110)
According to 1 ecam, Xxviii,15, ihe dead are at rest znd prefers
to remzin so, except when thery are swmmoned o e.rth *y the live
inz, or when, on rar.c oceasions, they rouse themseslves to greet

some new=rcomer with maliecicue o7 2t his hecoming as weak ( g‘lt‘l}

as they (Isai.xiv,%)

As yet there wre ne .norul distinctione in Sheol, only social
an® ritunl ones, ™€ Mnciremelise? an® tha-zo Mo Reecend withe
o, proper ritual hurigl are agsizned Lo the remotie corners of

Sheol (Ezek.woxii,1>=37% Tsal.xiv,25). WYinge and warriors are

7109, Cf. Scawally, mae Teb e naca de:d 104e, D.03; Charies, Es-
chat, p.=23. #110, 1Ibid. p.G8. ©Cf, similar iceas zazong the

sreeks, Charles, Eschat. p.:0, note.
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given the choice positions, each surrounded Yy his servants and
followers (Isui.xiv,9). XEach peoplc has an abode to itself,

Around the grave of the chizf or the prince the grave of the
masses are gathered (Fzek,xoovii,17-32)., According to this view
Sheol is z vast huryin: place, deep in the earth and full of
graves, This confusion in idezs can be vasily acrounted for, as
was pointéd ou: abave,

The appearance of the sghades in Sheol, we g’!er from the naae
"rephaim®, was tke shadowy reflectinn of iheir former selves.
From tne worde of Jacot (Gen.xwxvii,35) "I will go dowm into the

grave unto aj son 2ourning®, we uay infer that thae shade was be=
lieved %o appear in ~leol in tlc condition in which he 1oft the
worl3, Ar-zin, the action 92 AMimelech (M:d.1x,52) is on"y %o te
explained on the ground that .he dezd in Fheol were believed to
continue their existence in the sane manner in #hich ther left
the earth. To have pone to his deutn at the hund of a woman
would méan Lo Abimelech that he must car eiernel disgrace., Tur-
tner, tie shade of samel (1 cam,xxviii,ls) tuces on the form
of an old gan wrapped in a muntle, such as he, no fourt, wore

in nie life-time, The shades of tne departed, t:en, were tae
sazaow-duplicates of tne livinpg at the moaent of their deathn.
(#111) The passages in 1 ¥i.11,6,9, no doubt, reflect the saue
ideas, Accordingly, we find thzat all the forms and custous of
the living are reproducsd in shadow-form in Sie0l, The proghet,

& We have seen 1s Known by hiis mantle; kinge are recopnized by

m

vaeir thrones and their crovms; the uncircwncised are distine
guished Wy their foreskine(Ezek.3:D); each nation is marked off
from tze rest hr ite individual “ress and customs (Ezek,xodii);
those slain »y the swar®, or in some violent menner zare nmade
Xnowm hy their wounds (Ezek,odii, 25); those Wio died from grief
are recogniz-d > their features (ren.xoxvii,35); while tue
bride and tae hride-groom are easlily distinsuisghed »ry reason of

tagir wed-ing arruay (Isei.nxi,10).

#111., Tre fzct that the shade of farmuel is visible only to the
witen is of tae hizghest importance, for ii shows us how closely
related were the early views of Sheol with ithe practices of nec-

ToMaNCYe
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That the shades were believed Lo possess the vower of speech

is zlso to be inferred, not only from tne accouni in ecam, (1 Sum

xxviii) but also from Isad,viii,19; xix,3 and wix,4, where the

spirits of the “ead are sziad to "chirp and mutter™, and the vojice
is low and wilsp.ring,

God's Power in Sheaol,

We have alreudy noted the difference between the eurly ani-
mistic views and the later prophctic vie s regaréing Sheol, The
former regurd uhe dewd as possessed of con-iderable life, knowl=-
efge and pover, with a livelr inizreet in ke a®fzire o tha
living, whom unon urging, they are ablec to aid or advise. Ace
cording to later Yanwistic views, however, the dead .ure denizd
any life, power or Xnowledgze of the af aire of the living (Job
¥1v,21.) What broucht avout tals radiczl change? Charles ame
serts b it was the lorécal consequence that was to be erpict=
&d fro!e propaetic conception of the creation of mun . de-
tailed idcen,i iii, wherein "the material form wien anizated
oy inc Spirit by- & livan: soul®, In conformty with uvals
view the soul (&Rhe'ah) "is the resuli of the indwelling of tae

spirit (ruaz), ml's no independent existence of iis own".

Therefore, wa eat™ ensues, the spirit (ruah) returns to Cod
-
Feel.xii, 7) e .he eoul (nephesn), or ihat which remains, a

mere ne-ative sonething, all facultiies suspenders, goes to Sheol,
to lead ther¢ an <bsolutely colorless existence, without life,
power or xnowledge of any %ind, It continues a sort of subsie-
tence, though it canno® rizhtly he said to exist., According to
the e..rlier animi siic views, spirit and soul are identical, at
1eas-t, 80 far as we arcedfle to fstermin:, bu. according to the
later views "they differc” alikc in essenegsz, in origin and in
“unction®, (#11%)

This remarable devclopment is concomi tant with the growih of
Yanwism and parallels ihe growing power of Yzhwsh over faeol.
In the earlr beliefs Sheol w.= outside Lhe power of vahweh en=
tirely, but in the later prophietic tcachinge Yahweh's power is
ubigquitous, in Shcol as well as elsewhere, This too must have
tuken ceniiiries, and the confusion resultiinrs from the mingling
of the iwo beli:z:fe is very great, Sometiner “oth viess are

found, even In tie saume writer, -

#112, Eschates Pzl T,
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The olé view stands ou: plainly in »ro,ii,16; “heol is here

represenien ag bein. ouiside Tae jurisdiction of vanweh, He no
lonzer takes accouni 0 ine individual here hecause deatnr tuces
man out of his power, “heol, moreover, ie not a place of pun=
isnment, which it latcr became. Theé punisnmeni spoken of here
is the premawure and unhappy death, for such, it was bhelieved
was the reiribution of ihe wicked (Pro.orix,l; Ps.ix,13; x,29,
while the good were rew réded wiilh long life and prosperiuy (Ps,
iii,1e). Following is a list of pusssges waich further show
ine old views of fodve powcrlessness in Theol: Tsal,.xorviii,lfbg;
Pro,i,1°; Jon.ii,5; Ps.Tx»xix,s¥; vi,6. WYoie now ihe changed
attitude in the followins passuages in wiiech “od's power is con=
ceived of as extending oul even over Szeol: Job xwvi,¢; 1 =am,
i11,6; Ps.ooox, = Tood, 20, exooxdx,d; Awos ix,2; Job x,2° D=,
Looxviii,10-11; Too x1,8; Pe,Jooxvi,ls; MNeut.xxxii,2z; Job xiv,

13; xiv,21; 1 Ri,xvii, 22; 2 ¥i,iv,35; xiii, ..

Yote, The similarity hetween the early Israclitisn and the an*
ciene Bubylunian concepilions oI Sneol would leuc us L0 suspect
the existence 0Ff a -od or pantzeon of -ods of the underworld,

vut no tr.ce of suc: app.-ure in ke 0.7,
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EAKLY BELIFP IN TWR REIVCARVATION O™ THE £OUT, |
We have already noted zbove the preut importance attached to
tae proper bhurial of the hody, and the care of mnd she solicitude

for Lhe bones of Lie dead. Ve furti:er conjectures that this
care wnd solicitude could hetoken mut one thing, viz, the early
belief in the resurrection o the hody and Uhe reincarnation o®
the soul. That this wus actually the case, i,e, that 1t was be-
lieved thut the bones 0f the desd woul? he reclothed with flesh
and reinspired with thne divine spirit, is attested to hy Ezeki-
el's Vision of tie "alleyr of ™r—r Sones, which thourh not to he
taken literully (as it is intenced here only in & national sense)
presupposes, nowever, a common helief of the eans kind, either
in that age or ihé age precedin-s, ©Such meiaphorical fancies must
alwuys have some bueis of Paet, an” alihousn Fzekidk himeclf need
nos nove shered in this view of hodily resurreciion, except in

& national scnse, he caploys a well-known coneccpilon anf a.dles

a new use of it., The resurrection, or the reha»iliiztion of the
dead wus assuredly a heli:® of t=e Pebrews, in ta: lirht of
which beli<? we ghddl be enabled 10 explain many things. It ex-

pluine, for instancs,the pre-t repugnance of the time againet

burning wne¢ boizs whether de.d or alive, Even ceriuinals, -=s
¢ haeve seen, wore porai.ted Turld for this rewson, Ws can
thne underatond why 1t e Wi-WTv femrokarle thot -z “olies 0
Achan ané eaul were burned, and why Awnos finds the birming of
the bonss of the Ting o# Tdoa so utierly chominaghle, Only the
enemies of yanhwen, thosé w17 oA sirined heyond measure against
the laws of humanicy, deeserve lals everlustin: punistment. Thaus
we find frey:<ni threats of » 'rnine of ihe bones, often, indeed,
of dead sinn.rs (Z Xi.odii,lc; 1 *i xiil,2). It myy be that
just b:cause the idea was so Fully underslood and so prevalent
in ancieni Isr«.l Laat 80 litile 15 Sald concerning it in Lae
0.7« Fut even so, trazces of il orop ou. nere an? thers, which
afford verification for this h'potheeis, One such instance is
tme proaihition against the breking the hones of the Paschal

Tlmbl
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Dr. waufman Xohler was the firut‘. to advance the hypothesis
thui thle pronibition points to & belief in a subsequent resure
rection of the body, (#113) Similar examples of the solicltude
Tor the hones of thu dez? mar he offered, Accordin- to the W, T,
none of the homes 0F Tesus were injured, (Tohn >ix,33-36). Fraz=
er shows the practice to e videspread anon- primitive mon. (#1149
Dr, Xohler hus pointed out still another instunce o this prac=
tice (#115) , the account in the Testament of Abranam, relating
Abranam's reccpiion of Lze thuree heavenly vieitors. (#116) The
text reads, "The flesh nuvines been caten, the cdlf arose again
and sucked its mother in jor", Again, (#117) Tr, YWohler c&lls
attention to the referen e to Ezrals ass, tae bones of waich,
afl.r a sundred ycars, are recloithed sith flesh an® the body re-
stored to life, (#118) A number of zdditionzl cases taken from
Semitic 1life mizht be cited here. T.ane, commentins upon the
peculiar akikah-ceremony szys, "The person snould s&v on slaying
the victim, 'God, verily this akikuh is & rensom for =y eon,
such a one; its blood for his Mlood znd its “lesh “or nis flesh,
end 1ius bone “2r s bone, und its skin for nig sXin ana ive
2dr for his hadir. O God nmake it & runsos for iy son “ro.u helle
firal, A hane o the virtim choulAd mot e Rrolan®,  (£118) fun
tiss likewise describes a festival of the Ismailiycia: "Am Teil-
igtum pivt ees &lljZnrlich ein west, wobei man Cellbde Aar_brinst,
Mdan muss sich dazu waschen und Testkleirfer mnleren. *ran Tanzit
uné singt zu Fhren des Weli, doch dirfen nur Zémmer und Frauen
aus derselben “amilie mit einander tanzen., Tas Opfer fur den
Weli muss sus einem fehllosen, wenicsiens ein Jahr altien Schaf-
bock bestehen, dem zber kein Knochen gebrochén sein dar?, "(#120)
A 8uill worc craaCleristic oXwuple 18 found 1n Lne ldnArusn, ua'

asgeh 'zl Tor Ea.‘asiri./\(flzl) Tikewise one of the siories col=

#1135, Cf. Archiv, f, Relig, xiii,153 7, #1l.. The Golé. Bg
Spirits of the Corn ané of the Wild, 11,169-316., #115. Ibid.
#116. FEecension A, Vi, edit, Rarnes, 1892, p.83. #117. JT.QR
Ve, Desl9. #118. ¥oran, Sure ii, ®ale, p,31 <. and note u,
#119. Arabian Wients, iv, p,24. #120. 242, ferm, edit.

#121. Edit, by Kraus, in Wapporen, viii, 2z,
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lected by Prym and Soein (#1:2) tells how, after the hero had

been eud Tor ten years, his widely scatitered bonee are collepet=
ed by the wolves and sprinklcd with the water of life by Sslmer,

the ctreat bird, that undursiood a1l the secrets of rosurrection
and ecternal 1li®e, an” the hero stoo? up onre nore us “rom 2
slecp. Prom the many examles collected hr Trazer (op, cit.) a
few mar be addiced .= tyriezl, eays Wrazer, "With some savages
a 8p .cial reason for respceting tze hones of game, and gensrally
of animals which ther eat, is a belief that, if the hones are
prescrved, they will in the cours. of time he recloihed with
flesh, «ni taus the animul will come to life again, It is, thepe-
fore, clearly for the inuerest of the hunter Lo leuve the bones
intaet, since to destroy t<em would be Lo diminish the supply of
game. Nany of tae Hinnelarce Indians 'believe that the hones of
those bisons which they mave slain and fivested of flesh rise
again cloihed wii:z renewed flesh, a2n” quickened wiith life, and
become Fat and fit for slaugiter the succeeding June', Tence on
the westcrn pruries of Aumerica, the skulls of buffeloess my he

seen arranged in circles and symmetrical piles, awaitins ine

resurreciion, After feasting on « fog, e TNacoilus carefully
colleect tae bones, serape, wush and bury thum, 'parily, as ic

je =ald, to teati®v to the An~ epaniees, that in “ea=tins on one
0* thelr nuwsber no disrespect wus méant L0 the spscies ltself,
and partily elso From the heliof that the hones of twe animad will
rise and reurocuce another', Among the Esquimaux of =af7in Land
and Hudson 2ay, when a hoy has “illed his first sczl, his moth-
er gathers all the boneg and throwe them into a ecal-hole. Thaey
think that Lhese ™ones will hecomc se:ldls wanieh the hor will
catch in later 1life." Likewi = the Indian tribes of the lower
Fraszel nivel, « weln arilcle of wivse Gleu 18 fisn, parvicularly
salmon, beliczve that "the sockeve galion must always be looked
aft=yr carafully, Its Toncs have to Y& tarown into me river,
afier whieh tho fish will revive znd retum to its chief in the

waei", Agzain Frazer remurke (7#123), "We have alreacy seen that

#172. DMer neu~arameeciscae Tialekt fes Tur'Avdin, i,1.:5, 11,65,

‘i‘-l:b. OPQ cit. p.:'5§ f.
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some rude ruces belicve in'a resurrection of uen as well zes of
beasts, and it ie quite natund th:at people vho cniertain such |
& belicef shoul” tuke eure of the bones of their dewd in order J
That the orizind ownurs of the hones may nave them to hund at il
the eriticul moment. Tence in Uie yexiecan territoriees o Ouaz-
acuzleo and Yluta, wh re the Indiuns thoushi thal the fead would
rise arain, che hones oF the fcparted were Feposited in hasrate
gnd hung on trees, .hatl thelr spirit misht not he oblized to

grah in the varth for Mem at the resurrection. On the other

nand, thc Turitcha tribe of rfentral Ausciralia, who eat their en-

emies, takus stops Lo prevent their comins to 1life acain, which
mizat vrove very inconvenient, by desiroying tkze hones und es-
peciully the skulls of the bo-ies on which they have hangueted®,
Sfumming up Frazer says, "The objection commonly cntertained by
primitive peovles 0 break thae bones of ithe animds waich they
nave eaten or sacrificed may »: bzeed either on & belief in the
resurrection of the animels, or on a fear of intimidating other
criéwtures 0Ff tae swue species and offending the ghosts of the

slain animals™, Again, "The precedsing rsview of cusiome ob-

serverd hy the sava~se for .7e¢ conciliation and ultiplication
0 unimele vhick they unme and will, is fitledé to immrees us
witlh a liwely ~onez oF the ungquestiovnings €aith weoics primicive
Nan reposes in tne imortaliiy of ithe low.r cre.iures, Yo ap=-
naesrs tn aseume sa= an avinm foo ahyione tn ke Aienntad rhpi
beasts, rirds and “ishes have souls like his own, which survive
tae deatir of their hodiee and G&“\’-"t revorn in other bodies to
te ¥illed azin and eaten Ty L€ hunier. e wiole seriee of
cusiomns deseribed in the foregoing puges--customs which are apt
w0 sirike tac ecivilized readsr 4= quaint and absurd--rests on
tais fundzmentzl asswipiion®. (#12+:) One last exagple, Lobin-
son relates that at Ut, Sinai the rodies of dead monke are laid
On w0 irun grating unvil «ll wac Tlesn 18 waSted aWaY. diaen
ey are turied for shout three yeurs, afier waieh the hones

arc taken up, washed anf plzced in the sreatl charnal housc of

7122 Ibid. p.160.
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tue convent. The skulle are caet upon an immense heap o skulls,
while the romainin: bhones ure piles neatly uvon otheéer heups of
lez honee, wrm bones, ribe, eic. respectively, The purpose of
tale careful preservation of the honus can he no other than that
of eventual resurrection, Horgenstern bvelicves, (7125)

In coneidergtion of this larse mass of cyvidence there can be
00 Guuod, wiereluie, wial wie prucibitiun of Dreeilng (ne LONGs
of the Puschil Tamb ie the survival of & very ancient and very
common primitive praciice, z practice which is the outpgrowth of
the belief in the resurrection of the body end its corollary,
the reincarnation of the soul, That this belief was 1¢1ld to ap-
rly to men and heasts zlike ie also hipghly probable, as is evie
denced Ty the Vision of Xzekiel, Aguin, the sreat care which
is to be takin of the Tlood (we contuining the 1life or the soul)
zives afded suppori to this theoryr of the resurrection o® the
zuman "ody, for unless the spirit, or the soul, of the individ-
ual ie licewise preserved, resurreection woulsd be impossible, as
taere would be no animating spirit to restore the bones to their
formsr s=iute, We nave thus a very potent rsason why the blood
o enimals usec in sucrifice, as aleo 0f animules slain in the
aunt, such a& the hart and the stag (Deut,xii) mist ve pourec
out upon tae cround, for otherwige (should the blood Tte wvaten or
destroyed) the blood, uand hence tae life, or ihe soul, would
Zuve no opportunity to retum to tha deity and awalt the time of
resurreciion, T:iis, e& Trazer nas wlready pointed oui, would be
cxlanitous for tre primitive Semive, for it woulrs deprive aim
0f his future stock of mimals for Lhe hunt, and since he lived

£ nomad, paevoril 1ife, dependent for uLie most part upon the

procuce of his sheep and cattle , it was to his inturest to see
taat tioe numeer of his animale, botl: Fomestic anc wald, remain-
undimini shed, and vaius secure for himself z stuble f£004 supplye.
Therefore heé ohservesd everv nrecention in »ie nawer seeinz to
it that never, undcr any circumstarice, wag lhe blood vailen or
drunk, or the bones injures, to the end that the animal micht

be ultimately restorer to life,

#125. Reseurches in malestine, 1,59 £, Tor the collection of
2ll these caseés clte” ahove T am greatly indebied to the kKind-

nesgsg of Tre, Julian Morpgensiern.
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That this beliof of the possible restoration of the body o
1ife nad its inception in the very earliest times is hegyond Quess
tion, for the 0,T, (that is to say, at the very hepinnings of
li#erury activity) has already forgotten the original reason
for abstaining from t:he¢ blood, except that it is the seat of
life, znd thaut the vating thercef is prowibited by the deity,
who will punisgir any violation, 2ut the inference is clear, never-
theless, that originally the prohibvition of esatinz the bhlood was
prompied by an imarinary economic necessiiy, and furiher taet it
was belicved that vhe nweber and the pre-cxistence o Lhe souls
of hoth animals and man had nreviouelyv haan Aetarmined b the
Aeity, It wue & muiter of life and Jeath, then, and one that
dem.nfes tae most urzent caution, for unless such caution W-s
scrupulously observed, there w.s greal dancer that the food sup=

ply would uliuimately hecome exhaustcd ané the worlé depopul ated,

CONCTAISION, "

Tals preseéntation of the idea of tae soul in tac¢ 0,T, 1s by
no meants us complete ar 10 mi St be for it was tre original in-
tention of the writer 10 add a second part 10 uhis taesis,
trec.ng the wadual cevelopament an” growth of the-idea of (e
soul froa tiie earliest 1o Lae latest Zihlical tviaes, e found,
nowever, 114l .ac TusST Was a zreai dewl worc di”"iecult than e
Nud anticiputed, and require’” a zre¢at “eal core tine a«nd study
Lian ne .5 «-le 1o zive to it, He trusis, owuver, iial 1e

will he .'le to compleie the t.sk in tnc not distan:i “uiure,

165751
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