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I, INTRODUCTION,

In the eventful days of the early third century (C,E,)
there was born in Jujaism, a 1life that was not destined to
remodel, along heroic lines, the religion it loved so well,
but which, nevertheless, was fated to leave the clear and
indelible stamp of its vision and its originality for later
generations to behold and admire, Rabbi Simlai, weighed
in the centuried balance of history, mey be but of slight
importance, but his life pmsents us with a fascinating
network of motives and desires that, more than charm, move
us at times to a profound astonishment,

Before we begin to unravel the twisted skeins, let
us look at the curtain of his times, against vhich - as a
background - his figure stands out in bold relief,

By the year 200 (C.E,) the main streams of Jewish
history had already forked into two disparate streams, and
flowed thru two dis tinct - tho frequently connected = channels,
Palestine and Babylon, And in order to understand the forces
in which our subject moved and lived, we must follow the
windings of each of these two streams,

Pirst, let us consider that which was Palestine,
With the sufferings of the Hadrianic persecutions receeding
more and more into oblivion, the Jews began to revive, and
to manifest their revival by the c onsummation of the work
which the pe rsecutions had interrupted = the Mishnah, The
spirit of bitter hatred for Rome graduslly softened into a

mutual understanding, until a genuinely friendly relationship



was attained.

Under Alexunder Severus (222-235) the Jews fared
very well indeed, That kindly Roman was in fact so well-disposed
toward the Jews, that we find the Christians complaining
that their religious relatives liked the Romans better than
they did the Christians, Alexander himself was mookingly
called "Archyysynagogas" - "Leader of the Synagogue.," And
while the legends of his friendliness have undoubtedly been
exaggerated by passing generations, there can be no dis-
puting their factual basis,

It was the friendship of this kindly monarch that
enabled the Patriarch Judah II (Juiah Nesiah I) to bring to
his office a greater influence than he might otherwise have
possessed, and to retain for Palestinian Jewry the authprity
which was so steadily slipping from its hands, And it was
this sympathetic treatment of our people which led them to
abolish some (and attempt to nullify many more) of the
laws « pagssed in earlier and more troublesome years = de=-
signed to oreate an impassable gulf between Jew and Pagan,
A Synod, for example, had, (during the first rebellion
against the Romans when rmcidl hatreds were flaming), for-
bidden the psonle to use o0il or food made by heathens,

This was intended to stress the difference and to widen the

k&

gap be tween the two.l Palestine was not much concerned with -'),\
such a decree for it worked no hardship on its inhabitants,
A1l the oil that was neceggary for their purposes was produced

1, Graetz - Vol, II, pp.483, 484,
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by their own lands, while Galilee was even able to export
its surplus, But, with the Hadrlanic war, came & decided
change, Judaea was laid waste and its oil plantations razed.
The rabbiniocal dictum now had a quite different aspect,The
people, dependent for their daily uses on the oil which had
formerly been produced at home, now found their sources of
sunoly el ther greatly diminished or completely destroyed.
Graetz tells usz that the natives frequently disregarded
the law and used the heathen o0il, despite the prohibition
against its use, Happily, however, such & state of affairs
was remedied by the sway of tolerance, and ac & better
relationship was fostered be tween Roman and Jew, the old -
andi narrow - restriction was ropealed.3 Simlai played a
prominent part in this liberalizing movement, as we shall
have occasion to point out later,It was he, indeed, who
carried the news of this important decision laid down by
the Beth Din of Judah Nesish I, to the d istant communities,

This spirit of understanding be tween the Jews sand
their conquerors seemed to breed an atmosphere of liberality,
for other reforms were attempted at this time‘and,‘even if
they were not all achieved, the mere effort bespeaks a
broadening attitude of mind.

It is unfortunate that Alexander Severus should
pot have been followed, upon his death, by a ruler equally
2. Thid, p. 484,

3, Under Judah Neeiah I - of, Jer, Sabbath 3d, Abodah Zara,
36a, 37a,.

4. Graetz' VOl. II - PP.434. 485.
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a8 wise and tolerant, His passing marked the beginning of a
most turbulent period; & period whose very violence prophesied
the doom of the mistress of the world. Anarchy ani misrule con=-
tended for the throne, while emoeror and usurper followed each
other with amzing npidity.ﬁ And if Graetz does not seem to
understand the aversion which the Jews cherished for the
Palmyrene State (established by 0d€lthua ) it may be pointed
out as a historical rule that whenever anarchy reigns, the
Jews suffer, Thus ended what was for Judaism ome of its
happiest periods under the Roman regime,

The second historical stream - in Babylon = went
thru ochannels that were curiously parallel to the wirdings
of the parent stream in Palestine, Conditions in Babylon had
been, for some time, particularly suited to the development
of a8 strong Jewish group. The land was xrich and fertile,
offering many opportunities for employment which the immigrants
were quick to seize.® The variety of their ocoupations and
the generous treatment by their rulers tended to the pr-
duction of a keen, virile, progressive Jewish body. Parthian
and Persian lords alike were tolerant and benevolent,
Shabur I (242-271) was very friendly with Samuel, who was
then the head of the Academy in Nabardéa, and his friendship
br:sd in the latter a wholesome respect for Persian custome,

The great mass of the people was in good ¢ ircumstances ,

6 - Gmetz, Vol,II - pp.526 £f,
6 - Ibid, pp.b503,504,
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In the various phases of c ommerce and agriculture, they
prospered so well that the payment of the poll tax and land
tax which were assessed mm them, caused them no difficulty,
They had their own politicsal chief (Resh Galutha, Exilarch),
who wae an officer of high rank of the Persian Empire,their
supreme civil and oriminal judge, with diverse executive
powers, And while some of the Exilarchs may have proven bokh
arrogant and ignorant, they were, for the most part,

genuine leaders of the Babylonian Jews.! In these pleasant
conditions, the great schools, headed by men who had studied
in Galillee under Judah I, grew and flourished, And as thsy
increased in influence and power, they became & greater
merace to the authority which the Palestinian Academies had
come to prize so highly. For it was this authority which, in
even inconsequential matters, established them in their
right to legislate for all of Judaism,

The plecsant life of their brothers in the dis-
trict on the east bank of the Euphrates, offering, as it
did, every physical advantage, and growing ag it was in
religious importance, attracted many Palestinian Jews, & fact
which must be kept in mind when we discuss Simlai's
nativity andi habitat, Great numbers left the barren, and
sometimes devastated flelds of Palestine where Christianity

was making steady progreaaaanﬁ with that hope which has

Y. Graetz, Vol, II - pp, 507 ff,
8. Doutsch,pel8.
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become the heritage of our people, went to seek life in a
more sSmiling land.

But (as had happened in Palestine), the period
of happy develooment wuas temporarily interrupted when the
Parthiang, who had held the reigns of government for four
centuries, were overthrown and the Neo-Persian dynasty was
eatablisheﬂ.g After defeating Artabanus IV (211-226),
Ardashir, the Neo-Persian leader, fired with a zeal for the
0ld Persian faith, made the Zend-Avesta once more the
religious code., The Mazi regained thelr former power ani,
with fanatioal zest, carried out the prescriptions of their
dualistic beliefs, Jews &nd Christians alike suffered from
their attacks, On some of the Persian festivals they wers
not even permitted to have fires on their hearths, With
the c hange of rule, the Jews were deprived of Jurdédiction
in criminal cases anid were expelled fron public office.
Graetz, in one of his illuminating asides, mentions that
the only source of comfort that was left to Jochanan, in
Palestine, was that his fellow=-Jews in Babylonie could bribe
the Persians (who were poor and thus accessible), But this
fanatical wave wus a temporery one and, as it lost 1ts
edge, a better spirit once more became prevalent, This new
tide of tolerance came under Shabur I, who, as we have
already remarked, was on intimate terms with Samuel, It
gstimulated anew the s tudy which haid fora time fallen off,

9, Graetz, Vol, II = pp. 523 £f,
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and with the encouragement of the physiocully benerficial
environment , helped Babylonian Judaism to grow to that
point where it completely overshadowed the mother country
in sociul and religious significance,

But in this period of changing empire8, thers was

another = a religious kingdom - which was beginning to give
evidence of future power.lo The Christian Church had entered
uoon & new stage of development, and its growth figures
prominend$ly as an important factor in Simlai's life.

The Bishops of Rome, drawing on the powers which
acerued to them by virtue of their residence in the capitol
of the world, gradually created and incorporated the
Catholic Church. The various sects of early Christians and
gnos tics were then either absorbel by this organized body
or deprived - in defeat - of all attractive powers, iAnd
what became the recognized Christian Church, having begun
as a revolutionary movement, followed the e ternal lines
and began to create & tradition of its owm, Whenthe Bishops
of Rome had pgained recognition as chief bishops and popes,
they begun to serutinize the beliefs and traditions of the
Church, and attempted to give firm foundations to the new
dogmas which appeared,.ind it wus guite natural that they
should seck to Mbase their claime - particunlarly in those
things wherein they differed from Jewish belief - on
passapges or interprectations of passages in the 0ld Tes-

tament, The Church heads indulged in all kinds of allegorical

10, Tbid = pp.499-802,
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fantasies in order to find proof for such new dogmas in the

Bible.The rational foundation in the Scriptures pf the

Trinity (which had grown out of the "logos" and " wrph A"

ideas) became an all=absorbing interest with them, And
many of the Chureh fathers set themselves to & serious
gtudy of Hebrew, the better to be able to support their
claims, and to harmonize the 0ld and New Testaments,

One such was Origen, renowned author of the
Hexapla, who was a resident of Palestine durling &e long
periods between 229 and 253.11 He was most assiduous in
his effort to bring the original Bitle before his oonfrarea,
and it was he - undoubtedly - who figured in some of the
deba tes which Simlai held with those who tried to refute
the staunch Jewish ideal of umity.

This "Back to Scriptures” movement amongst the
Chrigstians, had & profound effect upon Jewish atudy.lz
Since the "Minim," as they are called, based thelr arguments
on the Bible text, they caused a corresponding activity
in the runks of Judaism, for the rabbis were forced to
refute them in the same way and with the same weapons
which they, the Christiens, used, It was & novelty for the
Jewish leaders to have the war carried into their own
territory. For =ome time the schools had been engaged with
a minute Haluchic exposition of the Mishnah 1%, but,

11, Ibid, pp. 488,489,
12, Weiss, Vol, III - p. 116,
13, Graetz, 488, 489,

7
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faced with a new crisis, many of the rabbis turned once
more to an Agadic interpretation of Scriptureé, And this
effort to refute the Christians' claims resulted in a
period of pronounced Midrashic activity, Some rabbis, in
fact, who occupied themselves exolusively with this branch
of study were knowh as " XATaxT (430 " ="Rabbis of
the Agada.," The practical need for their services caused
them to flourish devpite the intellectual value that was
placed on pllpulistic Halacha, Simlai was one of them,
While Chanina b,Chame, Jochanan b.,Naphacha, Resh Lakish
and Joshuah b,Levi, in Palestine, and Raw &and Samuel, in
Babylon, struggled thru the labyrinthine passages of the
law, he onened hies soul to a finer communion with a
spiritual fancy, The laws have nost of them gone, but
Simlai's lofty interpretations of the principles of life,
retain, even in our present chuanged life, the authority
lent them by their irmnate beaunty.

With the pieture of his times before us, we

may proceed to socan his life and his activities,



I1., BIOGRAPHICAL NOTES.

S8imlai 3 was the son of a man named Abba, Thie
Abba must bave been a scholar of at least some repute, for
we bave an interesting story about his asking Samuel (who
was himself & noted astronomer) & question comserning the
calendar which the latter was unabls to lnlwor.u Bacher
pointe out, rightly, I think, that the very tone of his
conversation implies that he must have had some recognised
-tandlzs.ls For he arrogantly remarks - when Samuel admite
his ignorance ~ "If you don't know this, there must be
other things that you don't know," Whether Samuel wae then
young or old, ignormnt or wise, Simlai's father could not

have addressed him thus unlese hiw own poédition were secure.

According to Hyman a passage in Baba Bathra
informe us that Simlai had a daughter who was married to

Tauchum b,Rabbi, but he fails to quote the exact paasna.“

He brings, @as further proof, the reading in Npmbers Rabba 11:4 =

“HnRw T AN YA oiInan

but it is doubtful whether Simlai had any family at all,

Partioularly since, as we shall point out later, the reading

in Numbere Rabba is very likely a mistake, One who led the
shifting life that Skhimlai did, was not apt to burden

14, Traditionally °“»5w»w, *Snv  His rame may have been
suggested by Ezra 2:46 (where we retain the meading
cf, also Nehemiah 7:48 ( -~pd¥) and another form in
Gen, 36:36 | nhn'w )e

15. ROlh. Hlﬂh. 20b

16, Bacher, Vol, I ~ p, 562,

17, Hyman, Vol. III, p.ll5e.

“Snw ).
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himself with family cares, and the chances are that Simlai
lived without ever bhaving married.

About Simlai's birthplace there is a great di-
versity of opinion, due to the directly contradictory passages
in the Babylonian and Palestinian Talmuds, Before venturing
an opinion as to which is correct, let ue glance at some of
the varying theses.

In the Paleetinian Talmud'® we find that Simlai,
upon asking Jomathan to teach him Agada, is rudely rebuffed
by that individual, who replies:- "I haw a tradition from
my fathers to teach Agada to neither Babylonians nor South-
erners, for they are vain anml ignorant, You are a Nahardean
and you live in the South,” (Lydda). The parallel passage
in the Babylonian Talmud ocontains, however, & mdioally
different u'htemnt.lg When Simlai asks Jomthlngo to
teach him "The Book of Genealogies," ( |en aee ),
Jonathan questions him, and Simlal answers that he comes
from Lydda, but lives in Nahardea, Jonathan again replies
that one teaches neither Lyddians nor Nahardeans, and es-
pecially not Simlai, who comes from Lydda and lives in
Nahardea,It can be seen then, that the two statements in
regard to Simlai's birthplace are diametrical opposites.

It is certain that he was mown in both lands, but in whisch
was he born? Herein lies the difficulty that bas so pussled

18, Jer, Pes.-32a
19. P...- 62b

20, Read " h4tm gor ™ |9M' " socording to Bacher,
Vol, I, p.60, n.4.



-12-

the various writers,

Bacher, while he agrees that Simlai belonged to
both Palestine and Babylon, chooses to accept the reading
in the Palestinian Talmud ani aocknowledges Nahardea as the
place of his birth.! simlai, he shows, must have been born
in the land where his father lived, mamely Nahardea, Bacher
deduces the place of Abba's dwelling from his conversation
with Samuel, which we have already oltod.“ implying that
gince Samuel was in Nabardea , the conversation must have
taken place there, Bacher bolsters up his argument by showing
that Simlai is referred to &s ™ axv:d 'xdow " . "Siglai
the Iydaian"®® amt " min1n wsew " - "Simlai the Souther-
ner" (i.,e., = "the il’amltu.nn“).’M These references, says Bacher,
proved that he lived in Lydda, and sinoce he belonged to both
countries, he muat therefore have been born in Nahardea.>P prom
Nahardea, says thies author, Simlai went to Lydda, where he P
attached himself &s the personal servant to the aged Jammai,
and thence to Galilee where he performed the same services
for the Patriarch Julah II (Judah Nesiah I)27, Bacher's
whole line of reasonigg ie quite arbitrary, but we shall
withhold our comments until we have set forth the other atti-
tudes @n this question,

21 - Bacher, Vol.I, p.b552 25 - Bacher, Vol.I, P,652, ¥ .4
22,-Roeh, Hash, 20b 26 - Baba Bathra =-1lla
23, Ab#d, Zara 36a 27 - Abed. Zara 37a,

24, Jer., Abed. Zam 414



13-

Aaron Hyman has an altogether different opinion, Simlai, he
claims, was the pupil and s ervant of Judah Nédsiah I, and was also
a friend of Judah Nesiah II,2® That Simlai was the personal
servant of Judah Nesiah I is made o lear by the passage in

Abodah Zarnagwhro Simlai is pictured in conversation with that
Juiah Nesiah, whose Beth Din permitted the use of heathen's oil,
And it ie wll known that this parmission was granted under Judah
Neeish I.But another passage’ tells ue that both Simlal and
Judah Nesiah quote Rabbi Joshuah b,Levi, The Talmud is undecided
ag to wiether this is so, or whether Simlai and Joshuah b,Levi
have both quoted in the name of Judah Nesiah, If the firat ver-
gion is trus it must be Judah Nesiah II that is meant, If the
gecond version is correct it must be Juiah Nesiah I ,who was the
teacher of béth Simlai and Joshuah b,Levi, At any mte the doubt
in the Gemorrah showe that Simlai could be identified in rela-
tionship with both Patriarchs. And, if this is true, he must
have lived in Palestine from his early youth, In other words,

he was born in Lydda, What, then, about his residence in
Babylon ? Hyman has @&n easy explame tion for this; Simlai was
gent, °1 he says, by Judah Nesiah I (whose a&ttendant he was),

to carry the news of the " jpwn A " (the permission for

26 = Hyman, Vol,III, p. 1150.
29 = Abod, Zara, 37a.

50 - BOOOrOth 55'b - s":.--nr N*Aawn N1 h nTInt sxbow >
M Axwd DLR Y BIEn RTian $tat Cxbnw tan DA tanw ke

3l - Hyman, Vol,III - pp. 1150-51.
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using the oil of the heathena"”) to Babylon, The first city
enroute was Nisibis, wvhere Isasc b,Samuel b.Moratha heard
him publicly proclaim the new law, and hurried, with his
report, to Samuel and Rav.>>
In this connection, Hyman finds an added argument,
The pass@&ge in Abodah Zam goes on to state that, while
Samuel accepts the decision, Rav at first refuses to do so
and speaks very slightingly of "Simlai the Lyddian,” adding
"I know the Lyddiane, They evaluate things lightly." Such an
intimate knowledge must have been obtained by Rav when he
studied in Palestine, And certainly at that time Simlai must
have heen a young man living in his homeland, not having yet
get out for Nahardea, Hyman then proceeds to evoke the pas-
sage in the Palestinian Talmd °° where Rav and Samuel hold
converse about the repart of Simlei's announcement in Nisibis,
( Rav was still in Nahardea, not having become, as yet,
head of the school in Sora ), Rav, here says to Samuel, "Whide
Iwas yot there ( i,e., in Palestine ), I knew who was
instigating it., What does this Simlai, the Southerner, amount
to, anymay ?" Simlai here again ie quite plainly labelled as
a Lyddian, And, before drawing his conclusions, the biographer
calls our attention to one more pnaaaga,“ in which Simlai

32 - Abodah Zars 36a,
33 =« Jer, Sabbath 3d,
M - POS. 62h.
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is reported as baving been born in Lydda, but as having lived
in Nahardea, He then proceeds to conclude that Simlai, born
in Lydda, beocame the servant of Judah Nesiah I, The Patriarch
sent him % Nisibis to proolaim the " |nwd »n" and from
there, Simlai went to all the Jewish cities in Babylon -
partioularly to Nahardea, which had long been the most promi-
nent Jewish settlement,.>5 Simlai then returned to Paleatine
where !;r became the servant of Jmlt.“ (the passage in Baba
Bathra in whioh he finds hie proof, portrays Jamai as
speaking very disrespectfully to Judah Nesiah, Hyman ¢ omments
that this must have been Julah Nesiah II, for Julah Nesiah I
was leader of Janmai's whole generation and could never have
been thue rudely addressed),

Weoome now to & etill different opinion from
those already mentioned; & muoch less orthodox opinion in
that it denies the genuineness of a Talmudic passage, Prof-
fessor Gméts mamkes the following polnh.ss We know, he says,
that Samuel prided himself on his ability to reckon the
oalondar,sg and that, indeed, he sent a letter to R. Jochanan

556 - Hymen deduces from the fact that Simlai quotes Sammel
on the question of fixing the new moon, that Simlai
mus t have gone to Nahardea, Samuel's msidence, for
only at that place could he have had contact with him,

36 - Hyman, Vol. III, p. 1151.

37. Baba Bathra, 1llla

38 - Monatschrift, Vol, 33, 1884 - pp. 46 ff,

59 bl ROﬂh. E‘.hl 20b
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in which he had figured out the intercolla tionms for sixty
yoars ahead, *C What then, oan be meant by the passage in
Rosh Hashonnah in whioch Simlai's father exposes Samuel's
ignorance ? Surely Samuel had not been idly boasting! Such
was not his way, Moreover, why should Simlai ( if Samuel was
g0 unlearned in these mtters ) mve quoted Samuel on the
very question in which his father had put Samuel to shame 24l
The ¢ onversation between Samuel and Simlai's father, con-
cludes Graetz, must be apochryphal} And in proof of such an
agsertion, he offers the following,

The Palestinians, he shows, objected strenuously
to any fixing of the ocalendar by Babylonians, for such ac-
tion deprived the mbbis of the mcther country of theif
power,( It was thru this action that t hey expressed their
authority over all the disspora ), Samuel, &s a noted astro=
nomer, was particularly feared and disliked in this respect,
Indeed, the capture of his daughters is attributed directly
to their father's sin in reckoning the onlendar.“ This
conversation, as reported in the Talmud, is wholly fictitious
and was designed to damage Samuel's influence and to mini-
mize his importance.

Fufthe more, Graetz continues, the conversation.

== 0l

40 -« Chullin 950,

4] - Paaikta Mbo : Paﬂoro 78& (Chﬂp. 15)0

A
42 o Jﬂr. Ka*ubo 2600
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between Simlai's father and Samuel could never have taken
place, since they never came into contact with each other,
For while Simlai, (who was born in Lydda), went to Nahardea,
we have no record of his father having gome, too. (And in
csse it might be claimed that Simlai's father had to ac~
company him because of his son's youth, the author points
out that Simlai was in Palestine at least until manhood,
for he was the attendant of both Jannai and Juiah Nesiah I,
meking trips only at intervals to Nabardea), Thus we see
that Graets, too, fixes Simlai's birBhplace as Lydda, ami
gives him only temporary resid ence in Babylon,

Another author offers & very ingensous solution #o
the whole pus:le.‘a Elagar Atlas, & keen and witty writer,
takes violent exception to Graets's article in the MonAt-
schrift, The question which Shhlai's father asks Samuel =~
Atlasa claims - is not, as Graets terms it, the most elemen-
tary thing in fixing the calendar, but one that has been
generally troublesome to students of all periods, Failure to
ansgwer it would not them brand Samuel as an ignoramus, From
this point Atlas continues with a purely historical argument.
He objeots - and rightly - to the faot that Graetz blandly
ignores the passage in the Palestinian 'l'llnud“ which mkes
Simlai & native of Nahardea., It is not scientific to thus
lightly deny the authority of a written text., But Atlas

43 - Elazar Atlas ( oxdon rISK) - qQrenn, Piw e,
18856 - pp.4356 27,

44 - Jor, Pes. 32a
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himself is not interested in proving the truth of the state~
ment which Graetsz negleocts, In fact, he supplies his op-
ponent with the proof that Simlai was born in Lydda and

not in Nahardeal! Simlai, he showe, was the servant of Judah
Nesiah I % and also of Jamai, 45 and we later find him
preaching in Nisibis (which was in Bsbylon ). *7 Since

he was then - in his youth - & servant to the rabbis in Pa -
lestine, he was doubtlessly born there, and later went to
Babylon, &8s did many other Palestinians, 48 He is designated
as living in Nahardea, because only at rare intervals would
he return to his homeland. Perhaps this explains why he
wanted Jonathon to teach him the Book of Genealogies in
three months. %° ( He wishea #o0 return to Babylon and oould
spare no more time than that ),

Having established Graet:'s spatement that Simlai
was born in Lydda, Atlas, with the o onsummate artistry of
the born debater, also agrees that Simlai's father my
never have gone to Babylon with his son, But he is vitally
interested in proving that Abba may, nevertheless, have had
@ome contact with Samuel ( or else the conversation between
them is a forgery ). So he shows that Samuel had beem in
Palestine, by quoting the fact that he was Rabbi's (Judah
Hanasi's)physician, 50 one difficulty remains, however; that

46 - Abod, Zara 371, 49 - Pes, 620,
46 - Baba Bathra,blll a, 50 - Baba Metz. 85b,
47 - Abod, Zara 36 a,

48

cf, above p.b.
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is the faot that from Samuel's boast aboat being able to fix
the calendar for the whole d iaspora, we must infer that he
lived in Babylon} It is here that Atlas propounds a very
shrewd and not unlikely answer, Samuel's boast, he eays, was
made when he was & young atudent in Palestine, and when
Simlai's father called him t account, he found himself pos=-
gessed of all too.insufficient a knowledge of the subject,.But,
goaded on by Abba's taunt, he set himself to a thorough
study of the whole problem, and thwu honest appliocation,

was later able to make good his word by sending to Jochanan
his reckoning for sixty years ahead. Pl And 1t was this older
and wiser Samuel that Simlai (having met him in Babylon )
quotes on this same subjeot. o8

In the presence of so many diverse s tatements by
accredited and authoritative writers, it is rather presump=
tuous to venture any opinion whatsoever, Yet it is possible
that each,one of them has some element of truth, which if
combined properly with the others, will give us a clear
picture of the situation,

It seems to me that Bacher is too arbitrary in his
reasoning.He merely chooses the reading in the Palestinian
Talmud (which makes Simlai a mative of Nahardea) and then aug-
ments his argument with specious proofs, The fact that Simlai

18 referred toas "Simlai the Lyddian"” and "Simlai the South erner ™

51 = Chullin 95 b,
62 = Pegsikta 54 b: Pes,.r. 78 a (CMP. 15).
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in we *y

.broves that he was an inhabitant of Lydda - and consequently
was born in Nahardea! Had Simlai been born in Lydda he
could as well have been designated by the same terms, And,
in fact, a man's mationality distinguished him even after
he has changed his allegiance, It is quite common for ws to
desoribe those who live among us by the country of their
birth - E.8, - "the German" or "the Englishman."” The innate
weaknese of Bacher's thesis is shown by the fact that Hyman
interprets "the Lyddian" to mean exactly the opposite - i.e.,-
that Simlai was born in Lydda,

Hyman, it appears, is ocloser to the truth, altho
he does not go far enough, He is content to allow Simlai bdut
one pilgrimage - a rather short onme - to Babylon, Atlas, with
grea ter insight, has him remain in Babylon, and piotures him
as mking trips, at long intervals, back to Palestine. But
the latter author errs in saying that Simlai went to Babylon
after first having veen servant to both Judah Nesiah I amd
Jannai. Simlal muset have made his first trip to Babylon while
he was still servant to Judah Nesiah I, for the news of the
" |°wa Iaa " had very evidently not yet reached Rav

. and Suu:m.ul.a8 Had he not gone to Nisibis until after he had
. served Jannai, Rav and Samuel would undoubtedly have heard

53 « Only so can be explained the haste with whioh Isaac b,
Samuel b, Maratha went to Rav and Samuel, who were both
evidently surprised by the announcement, It was something
new for thog debated about it - of, Jer. Abod. Zam 414;
Abod, Zamm 36a; Jer, Sabbath 3d.
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about the innovation, for when Simlai was attending Jannai,
the latter was very old amd bli.nd,54 and, as Hyman points
out, Judah Nesiah II was then Patriaroh.®® Quite patently
that was some $ime after the Beth Din's action,

What bappensd then, it mppears to me, was this,
Simlai, born in Lydda, and educated in Palsstine, attached
himself (as already shown), as attendant and pupil to
Judah Nesiah I, The Patriarch, when his Beth Din voted in
favor of permitting the use of the heathen's oil, immediately
despatohed Simlai to Babylon to proclaim the revocation of
the old law, Simlai, attracted by the generous nature of the
country, staypd there for some time, quite maturally seeking
out the oldest and largest Jewlsh community - Nahardea.
Later, however, he returned to Palestine and became the
gervant of Jannai, who by this time was very old, But the
yearning for pleasant Babylon asserted itself again and he
determined to return there. It may have bemn on this occa-
sion that he was rebuffed so rudely by JonathanB8 And if we
accept the version in the Babylonian Talmud, the whole thing
fits together, for here Simlai asks for instruction within
a three months' period. The specificftion of a set time
would then ‘bave bemn caused by his desire to make his de-
parture at the end of that period, And Jonathan, knowing

64 - Baba Bathra, llla.
66 - Hyman, Vol. III, p. 1151.
56 - Pes, 620,
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that Simlai had once lived in Nahardea, and that he intended
returning there, would have been quite justifisd in saying,
" x¥T3042 JAnini" o " your yesidence is in Nahardea,"
Finally, and in oonclusion, Simlai's eager wish
for the reforms in Palestine 87 can well be put down to the
faot that he waa a mative of that country, and so peculiarly
affected by the needs of the people. The attempted reforms
grew out of the people's actual needs, but it is doudbtful
if even so liberal a person as Simlail - being an alien =
oould have felt them s0 keenly ani have worked for them so
diligently.
with this underetaniing of the extermal plan of his
life, we are well able now, to prooedd to a consideration

of some of the expressiomse and results of that life,

b7 - Abod, Zara 37a.




25
AII, SIMLAI'S POLENICS,.

The study of any series of d isputative writings
must be approached by way of the social, political, or re-
ligious setting in whioh we find them, Thue, before we
broach this aspect of Simlai's life, we would recall those
events already mentioned in our introduction,

The Catholic Church, it will be remembered, had
become an organigzed body thru the efforts of the Bishops in
Rome, It found, in Palestine, a healthy breeding place, amnd
grew and flourished to suwh an extent that its activities -
and perhaps its annoyances - cAused many Jews to leave Pales-
tine and emigrate to Babylon.5® But, while it my bave caused
the Jews some p_hylloal disconfort, its greateat danger lay
in quite another direction., The Church fathers, among them
the famous Origen, sought to find subatance for their new
tritheistioc beliefs in the writings of the 014 Testament,
thus to harménige their new dogmee with the old, Had they
succeeded, their faith, with all the glamour of things new,
might have stolen from the Jewish fold & goodly number of
converta, But the rabbis, ever alert to the dangers that
threatensd the weal of their people, came to the fare and
showed how shallow and superficial wre the Christian in-
terpretations of the Hebrew text,

-Notable among these defenders of Jewiah belief was
Simlai, And we bave, in his name , many records of his verbal

68 = D.ut”h. D.EB: Hm. Vol, III. poll‘lt
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encounters with Christians, or ss they are termed in Talmud
and Midrash, the "Minia" (" o-wu'nmn "),

These propogandista, in order to ocarry their point,
bad to rely am Biblical sources, which they were far less
adapted to uee than were the Rabbis, Simlai, in particular,
had a profound knowledge of Soriptures, mad it was a com=
paratively simple matter for him to parry their ohildish
interpretations of the text,

From the fullest account of these debates,®® we learn
that the Minim propounded six Bible passages to Simlai, hoping
to prove (thru his inability to confute them) that God wae
conceived of as a plurality of Gods even in the 0ld Testament.
They begin their questions in a way calculated to arouse and
annoy the rabbis, mamely, " OO¥N A IXW: NAYR AR " _
- "How meny Gods created the world?"®0 And they oite six ‘
instances to prove that more than one God took part in such
work (and, thus, that the trinity was implioi tly recognised
in the 014 Testament),

I. The Minim point out the fact that in Genesis X:1 we
find a plural denomination for God = p:asx »1a Atwwa

II. In Genesis I:26, God, speaking in the firet persom,

uses & plural form =~ EPd3i 0Tk Nww =
implying thereby that others shared in His ocreative
program,

I1I. In Joshuah 22:22, moreover, we find the expression

. 1
| 59 - Jer. Berad. 12d /g

60 - Except in Deut. Rabba £:8, where & more disarming for=
mula is used ~- nitiws nn> = "How nany Dﬂ.ﬂ."
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" mint 0'ndx  bu " gnd the Minim take this
as A reference to the tripartite division of the
God head,

IV. Pulu 50:1 likewise bhas thh triple terminology -

MInt O'nox bx "

Ve In Joshuah 24:19 God is characterised by a plural
ad jective - " X1 Q'WiITP 0N Sm o Y

VI, Finally, in Deuteronomy 4 7, He is again character-
igzed by & plural form =- psanp aabw b
Simlai, with that clear amd logioal method that
characterises all his work, turns the Christians' me thods

upon themselves, He uses their own weapons to destroy their

I
fltmy .rsmnt.' s-,yl.ng, L I-.-u; lamua }'J"na MIPew aipn 5 .n 44
"Wherever (in a Biblical paseage ), the Minim seem to find a
support for their sceptioiem (sbout the unity of God), their /'y

refutation is always nnrby."“ One by one he dispréves their o
olaims.

I. Simlai shows that the plural form " B8°'"5x " in
Genesis I:1 is used with & singular form of the verb =
¥ %an "

II. The " 14mSwa oTx Awss” §n Gemesis I:26, he
points out, is followed (verse 27) DY Tun ns nnss xyan "
again, a al.ngular verb form.

III, With regard to the " am: e'ddw S» " of Joshuah
22:22, Simlai shows that lt too..ies followed by the

si.ngular " YTt X e

IV, S0 with the " At anbx S= " of Pealm 50:1 whihh
is followed by " yox xIap sar "

V. As regards the plural modifier in Joshuah 24:19,
he points out that it is suocceeded by the singular
of the pronown " xin ."

VI, Pinally, Simlai shows that the singular suffix is

61 - Jer, Berac. 12d; Gen, Rabba 8:8
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uged ( 1'Sx ) after the " @'a"p a'ndx " of 7

Deuteronomy 4:7. - Lol
In all these answere, it will be noticed that

'Simlai does not venture beyond the clear and literal truth

of the text, In mo case does he have to invoke fanciful oon-

Jeoctkoma . He resorts to no possible implications of the various

verses, but builds hie arguments on the solid grounds of

their explicit meaning. It is significant that the Minim are

nowehere reported as having been able - or, as having even

attempted -~ to penetrate his defense, His replies are always

the seal to every question of debate.

Curiously enough, however, this passage in the
Paleatinian Talmud tells us that Simlai's disciples, while
they permit their master to silence thus easily his Christian

opponents, are themselves mt s0 easily satisfied. On several

occasions they exclaim, " atwn anx nn Wl Dapa aaar sas v o
"You have disposed of them with a reedy argument, but what
answer will you give us 7" 52 4nd thru Simlsi's replies to

his pupils, we catch an inspiring glimpse of his lofty
epiritual mind, In giving &8 new explamtion of the plural

form in Genesis I:268, Simlai draws on the meaning of

Genesis 4:1 ("I have gotten & men - Mint nx - with God") \
and draws the homily that God is a partmer, with ménamnd

womén, to the birth of every human being; that just as neither
alone can have child, so both together cannot beget unleas

62 - Jer, Berac, 124; Geneéhs Rabba 8:8,
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God be aotively associated with them. The spiritual value of
such a statement is too obvious to need comment,

And so with his second expleammtion ( of the three
names of God) Simlai, revealing a knowledge of the sooial
custom of his time, saye that they are merely three forms
of addrese., He ocompares it to the sAlutation of the Roman
Emperor who was oalled Basileus, Augustus, and Canesar(all
of which were eynonomous). This gives us $he evidence that
Simlal was not restrioted to a certain mode or form in his
mtional interpretations of the Bible text, but that,
having been refused credence in one explammtion, he could
apply his same logical method in another way,

When hies disoiples question his explanmtion of
the " Mint a'nSw 9% " in Pgalm 50:1, he gives them the

same reasonable sort of answer, showing that the synonomous

termg " |dex " " j*r4a " apd " |*Pea " are fre-
quently applied to one person,

Simlai himself does not answer the objection by
his pupils to the sixth question, It is given in the name
of R, Isasac, who quotes Judah, in the name of Acha,

We have various differing accounts of these debates
of Simlai's, some more fragmentary than others, but all of
them built about the sume incidents, Thus ome account®d
lacks questions 4 and 6, but since these are respectively
parallels to questions 3 and 5, no thing is really lost.

Another version ot combines questions 1,2 ami 6 in a con$inuous

63 - Gen, Rabba 8:8
64 =« Deut., Rabba 2:8
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conversation., Question 5 is found by itself in two passages.
In enother text we find question 3 alone .6 In mly one in-
stance °7 a0 we £ind another verse, (Deut 4:53) used in these
debates and §n this case Simlal anewers again with a proof
drawn from the singular form of the verb. The answer to the
inquisitive pupils is here given in the name of R. Levi.

It is interesting to note that Joohavan, in debates
similar to those in which Simlai partiocipated, gave the same
anewers to questions 2 and 6 as did 31!1&1.58 It is not at
all imposeible that he was influenced by Simlai who must
certainly have been regarded as atechnioal master in this

polemical work, altho Simlai may hime elf have drawn on

68

current, popular lnterprotntiona.sg
Simlai's contribution muet by no means be underrated,
for, had Christianity been able to estadblish at this time,

& Bibliocal foundgtion for the trinity, it is safe to say that
ite influence amongst Jews would bave been 80 augmen ted as
to have made it #ar more dangerous than it actually was,

The literary and intellectual character of his work we will
discuse in the next chapter.

66 = Tanch, wo:wivp = chap, 4; Tanch (B) =n.wx"a -0hap,”
66~ Seh, Tov to Psalm 50:1

67 - Ex, Rabba 2931

68 - Sanhedrin 38b

69 - of, Gen, Rabba 22:4,
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The period directly pmoceeding and continuing thru
the third century was one of intense Halachio activity. The
great teachers were concerned with the completion of the
Mishnah, and (after its consummation), with ite exposition,? |
But far from remaining within the escope of that legal code, :
the first generation of Amoraim (and Simlai is counted amongst j
them) set a new standard for those who followed. They began, 3
in their inte rpretation of the Mishnah, what was ultimately
to flower in the form of the Talmuwd ( that was to bear the
same relationship to the MNishnah as the MNishnah had had to
the Bible), And while there were no violent controversies
such as had obtaimed during the second generation of Tamim,
great emphasis was still laid on Halachic superiority. The
rabbis yet megarded zi_lpul as the highest form of scholar-
shlp."l They looked with a tolerant scorn on all the

" AN TART |32) " = "the rabbis of the Agada,” in some
instames refusing to honor them with the title of rabbk,
referring to them merely as the " xnvaxy shya " « "Magters
of the Agada,”

In such an atmosphere, Simlai, whose mly claim
to fame lay in his Midrashic ingenuity, in the riohness of.
his imagination and the spirituality of his vision, could

70 - Gmetz, Vol, II - pp.489,490.
71 - Weiss, Vol, III - pp.116,117,
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not have hoped to achieve an authoritative rank. Hie inter=-

ests lay not in a minute dissection of legal disoussion, but

in vitalizing and actualizing the e thical and spiritusl ocon =-

cepts which he saw as the basis of all the detailed codes

in Bible and Mishnuh, He was & preacher, not a judge, a

brave and courageous champion of the highest virtues,

ocoupied with the human problems of Pis people and his times.
And while, as ome of those disdained men of the |

Agada, he may have been looked down upon by his Halachic

superiors, his eminenee as & preacher is not denied. Every

e e wmee -

one of his Agadic statements in the Babylonian Talmud is in-

troduced by " ‘sx4nw *a? w371 " = "Rabbl Simlal preached."”
That he was an acknowledged leader in hi: own field is de-
monstrated by the fact that he is quoted, in Agadic matters,
by sucl men as Elazar’2 and Chiyya b, Abba,’®

It is quite matural, then, that we should expect
but little of Halacha to bg’moorded in Bimlai's mame. In

fact, the story is told that at a Pidyon Ha-Ben(redemption
ceremony of a first-born male child) Simlai was unable to
settle & minor question with regard to the blessings in=-

voX¥ed andi had to take the problem to the school in order

to agscertain the correct procodure.u The perpetuation of

72 = Sanhedrin 8a. (Bacher claims umn.Y 0ld menuscripts do
not contain this - Vol, I, p.564).

73 = Sanhedrin 106a., Here Simlai's mame is mangled to " ‘*xme " £
but the parallel passage in En Yaakodb (Chap,1l) il pranglish 4
reads, correctly, " ‘xSnw " e L

74 - Pes., 121D,
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‘such an incident in the Talmud is sufficient evidence to us
of how little esteemed was his Halachic i‘mw. Moreover,
&t the time when Simlal proolaimed the |Pen "aan in
Nisibis, Rav refused to accept the decision because he
thought Simlai was giving it in hie own name, and not in

-

the name of Judah Nesiah I, 76 This motion of Rav's is olearly
indicative of his opinion, '

Beside the fact that we haw only me Halachie de-
oision of Simlai's preserved in the Palestinian Talmud, 76 |
his humble position in the legal school is vividly portrayed if
in that Tanohum b.Chiyyah alone gives the tradition in suoh |
matters in Simlai's mame, One of these pacsages im in re-
ference to the pay of the "revisers" of the official manue
soripts kept in the ‘l.‘omplo.” Another tradition given by

76 - Jer, Abod, Zmra 41d: Jer. Sabbath 3d.

76 - Jer, Kidd, 644 - .. A decision on the marriage laws,
given in Antioch.

77 - Num, Rabba 11:8 - This reading is introdwed by the
phrase " VS Wmw AT AdAA A QIndn " nmn'(vol.III'
p.1162), uses this to support his ¢laim that Simlai
nad a daughter, who married Tanchum b.Rabbi(cf.above,p.1l0)
But such &an assertion must be denied in view of the
evident corruption of the text, The parallel passage
in Jer. Shekalim 48a& has the correct form =
L ixARW ‘Y Gwa XM %32 aiImasn v ". Th‘ n1at.k.
in Numbers Rabbka 11:8 probably crept in, as Bacher
points out (Vol.I, p5564, n.4) from the phrase

Nitax 272 v ds5n ‘=7 a~ann anan ‘s which occurs a
fen lines before (Num, Rabba 11:7)., The other passages
in which the phrase is always " Xyvn 92 ainaa y "
support the verdioct of a corrupt text,
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Tanchum b, Chiyyah in Simlai's name has to do with the :
prieatly blessing in those oities wholly inhabited by prtuto.“
He also guotes Simlai with regard to the ban which a young
disciple lays for the sake of his homr.” Certain it is

then that Simlai had little or no authority as a Halachist,

a fact whioh readily accounts for the paucity of leml
passagzes oited in his name, But it is just as certain that

he was recognized as a master Agadist! How, then, can we
explain the comparatively smell number of his sayings

found in traditional literature ? How should we interpret

the faoct that the Palestinian Talmud contains only one ser-
mon of his ?°0 How can we understand his failure to gigure
even as a bearer of pmed tradition ?81 Finmally, what about
Jomathan's sharp refusal to,teach Simlai Agada ?82 (Bacher
tells us, moreonr,as_mat Jorathan was imitated by other
rabbis who refused to have their mames associated with

Simlai's). What could have been at the bottom of this

78 - Jer, Berac, 94; Jer, Gittin 47b.
79 - Moed Katan 16D

80 - Jer, Tea 21b - introduced by ‘x5pw ‘3 et v, In
Pes, r, 115b (chap.f8) we have another version =
X-vawa awyr 7>  Friedmann emends 72> to 73 but
Bacher inserta ‘menw S after 12, In accordance
with the reading in Jer. Pea and shows that the taxt
then reads smoothly. Bacher, Vol. I, p.560, n.3,

81 = Sanhedrin 98a, In Sabbath 139a, the one instance where
Simlai carries on the tradition of a Tanna (Eleazerb.Simon)
his mame is changed to read ‘xSp e

82 = Jer, Pes. 32 a

83 - mobr, 701. I. po 554.



universal abhorrence for a mn so admittedly gifted ? Why 7°
should they have so disdained him ¢ A closer view of Sim-
lai'spersonality will reveal the anawer,

It is written in the life story of the human race
that the leaders of any social group have always arrogated
to themselves the right of deciding the conditions under
which that group was to live. In things temporal, where |
physical compulsion can be resodted to, the punishment for !
disagreement is swift and certain, The rebel is clapped into |
Jail; the dissenter is deported, But it must be remembered {
that every gemeration has its intellectual princes, too, |
who rule over their own world of the mindi and who resent -
a8 much as their co-rulers - any divergence from the path
they have sanotioned., They have no prisons at their disposal,
however, for while @ man may be told that he must act in
& prescribed mmmmer, no one, not even the mightiest, can
prevent him from thinking as he wishes, And here was
Simlai, oalmly disregarding the opiniome of all the intel-
lectual lights of his time, quietly ignoring the dialectioc
which they prized so highly, offering his finest thought on
the altar of the Agada, How were they to punish him ?

How werc they to express their contempt for his work,if
not by excluding from their tomes as many as posseible of
his Agadic utterances? Simlal as one of the *JMT4ixT (a3
was not considered as having so lasting an importamse as |
those men who spent their lives splitting the hairs of u
pilpulistic discussion., He was &t variance with his times y 74
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and, like all great rebels, had to suffer,

But he paid the peralty for another reason, too.
for Simlai wae one of those who differed not ammly in the
form, but in the content of his aotivities, from all the
acknowledged leaders of his period; one of those fearless
apirits who dared to be a liberal in a world that had set i
its stamp of approval on a rigid oconservation, !

It was Simlai who, seeing the Jews weighted and
burdened with a mss of ritualistioc presoriptions, sought

PERETIRY

to condense ani express them in broad ethical and spiritual
prlnolplou.a4 And that, despite the constant efforts of

i

all his great contemporaries to heap up added restrictions,
It wae he who saw the human needs of the people and agi-
tated for such a reform as the permission to use oil made

by the heathens, It was he,ftoo, who (when this was achieved),
expressed the hope of eseing such a liberal attitude ex-

tended to other things.®® and Simlal 1t wee who demounced,

in no uncertain terms , the hypoorisy of his colleagues that
allowed them to teach one thing ami to praotio.o another,.B86

We can understand now, why it is tlat this fearless,
outspoken individual, concerned with the active 1life about
him, following the paths that semarated him, frequently,from
his c ontemporariss, should have been so discriminated against
by them, We can comprehend why the rabbis, like all who

84 = Makketh 23b; @en, Rabba 8:15; Koh. Rabba 7:6
86 = Jer, Abod, Zum 41d; Abod, Zarm 37a; Jer, Sabbath 34,
86 = Deut, Rabba 2:1%,
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stand dogmtiocally for the conventional mode, suppressed = ¢
g0 far aa they ocould -~ the lofty teachings that, could .

they but know it, would long outlive their minute andi often
petty discussions, Not that they were opposed to spirituality
in itself, but Agadic effort simply did not sonform with

their idea of what constituted scholarship - particularly

when it actively denied the value of moat of their legml fer-
mulations, And, since he was judged by his owm times, we must
ocontent ourselves with what must be but a small number of

his teachings,.

We must not be too harsh, however, in oriticising
the rabbis, The mere fact that we have as many statements
recorded as w have proves that they attempted to overcome
their bias and retain those things which were of outstanding
wosth, Anthologists today are far less sympathetic with
those who do not write according to their own particular
standard, In this attempt at fairness liee what Bacher terms
the "reliability and impartiality of Agadio tradition," 87

Simlai , neverthe less, waw not to be swayed f rom his
purpoae by the antagonism of his fellows, Having loved the
Agada from his youth, he persevered in the face of even such a
stinging insult as he received from Jonathan,88 His courage
had its results for we find that Jonathanfs interpr etation of

Proverbs 13:28 is i= direct answer to a question from Simlai, 89

87 = Bacher, Vol. I, p.bbb
88 - Weiss, Vol. III, p. 117
89 - Gen, Rabba 49:15.




«86 =
S0 the latter must ultimately have achieved some importance
in the msater's eye. This later admission,by Jomathan, of
Simlai's authority is also shown by the fact that Jonathan
debates with Samuel b, N¥chinan on the interpretation of
Hosea 2:1.9C In another setting, Samuel b, Nachman's opinion
is given in Simlai's pame.”l Jonathan must have oredited it
with some significance @¢ he would never have troubled to
argue the point, And we might oite one more instamce to

show that Simlai, while he was not highly respected, and
may have been heartily disliked by his contemporaries,

was not altogether unimportant., When Malkiyah came to his
home and committed & misdemeanor, Simlai scolded him for
1t.92 & thing hecoould neve r have done had he not had some
degree of recognized superiority.

Simlail was, then, & man, not of his éwn time, too
soaring to be bound to earthy detail by the chains of his
own gene ration; a personality not of a single period, but
for all times, courageous, glowing, vivid., His importance
is established not by oontemporary opinion but by the lasting
beauty of his work, What that beauty is, ahd how far-
visioning its purpose, we shall be better able to grasp
as we continue with the final division of this paper,

90 = Yoma 220
91 = Num, Rabba 2:18
92 = Sabbath 46a.




As has Leen repeatedly stated in the preceeding
pages, Simlai was primarily a preacher, sppealing to the
great mmes of the people, and not restricting himself to
inteldeotual interoourse with the men of the sochools. To
be s woeseful, any dissertation that is directed to a
heterogeneous audience muat be logiocal and keen, And 1if it
is to sustain the interest of its auditors, it must have
sufficient of poetical flight to illustrate and emhance
its thesis, Simlai's preachments contain all these desir-
able elements, They are clearly defined, reating on the
logiocal meaning of the texts on which they are built., They
are terse and to the point, but contain that imaginative
note that gives them so spiritual a color; a gensrous com=
bination of the real anmi the unreal, each substantiating
the other.

Because of the great mmumber of Simlai's interests,

it is difiicult for us to sharply mark off and label his
teachings, But we find, upon & close analysis, that most
of them ¢an be assigned to one of three cat:gories,
I. The eszentials of the Good Life. Man's relation
to God.
IT, The practical duties of religion,
III., Israel's relation to the world.

We shall consider, in turn, that portion of his
Agada which falls into each group.
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I. The firet essential of the Good Life, according
to Simlal, is simcerity. Those who do not practice as they
preach prostitute their own teachings and render them futile
and useless, Simlai scores Rhose who preach against lending
on intereet, against s tealing and thieving, yet indulge
in all these pmothces themselves, 9 Sincerity, according
to Simlai, would prevent such incongruity between practioce
qQnd pregohment, Moreover, he points out, it avails nothing
in the end, And he gives the example of Moses, detected
in an insincerity by God.“ The parable is striking. MNoses, .
thru his iﬂogsty. getea & full measure of material satis- &
faction, tut the greatest pleasure, entrance into Canaan,
is denied him. Simserity of purpose iaé asvital a thing as

Bonecty of action!

And the idea that mere physical satiety can in
no way compare to spiritual satisfaotion is admiradbly
oresented in another form. > The world, which wae created
in six days, can inno way equl the importance of the
Torah which was given to Israel in forty days, From this
we can induce the second elsment in the Good Life - spir-
ftuality, For the Torah has ever been aynonomous with the
high spiritual and intellectual life of mn am contrasted " el
with his mere bodily oxhtama.% In this s imple note,we v,

98 -« Deut, Rabba 2:12,

£

Sota 14a
96 = Pes, r. 110a (chap. 21)

&8
i

Re Jochanon also had this "forty to s ix" comparison
of the Torah and the world. Cf, Levit. Rabba 30:1;
Shir Rabba 8:7; Tanch.(B) Xw'n > = Chap, 19;
Pesekta 178b )
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ocan see again why Simlai, endowed with such & lofty vision,
' was not content to spend his days in Halachic debate!l Lo 'w,_

| ) A d |IJ
Another principle inherent in the finest type |

of living is to be able to live in harmony with one's

of s
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fellow-men ; to recognize that all social intercourse is
founded in a mutual admission of the impartance of every
member in the group, Simlai illustrates this from the life
of Joseph, who says to hie trembling brothers: " ¢i4n Oax
a@ w'y nn xea Svx (™ @D usim o " Yo are the
body and I am the head, If the body is gone, what good is
the hoadt"w Simlail could not tolsrate the exaggerated
streese that some of the leaders lay on their own importance,
He then deftly shows that society depends on all classes,

Harmony comes from & tolerance for each other.

These three qualities,- sincerity, spirituality,
and considermtion are the charaoteristics sime qua non of the
truly full life, The, point the way to genuirne bhappiness,
It is intereeting to note how Simlai constantly reveals
and emphasizes the ethical obntant of Judaism. Thru these
ethical principles does man achieve his h ighest goal =
not thru subservience to an infinity of ritualistic obser-
vances! Simlai goes further still, He declares that man
ms been given a standard of action in God, Men has but to
model himself, in his actions, according to the pattern
provided, and he can easily reach the plane of & spiritual
life. The Torah, Simlai shows, in its begimming, middle and

97 = Gen, Rabba 100:10. Bacher omita from this text - "
o1* wxab nNaxian " and chAnges " 304 " to " Lrx ™
Buomr. Vol. I. Pe 551, n.3.
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end, pictures God iu acta of charity -« the most sincerely
spiritual and considemte action which man can pu'rorm.98

To clothe the maked, viait the s iok and bury the degd =~

the attributes of conduct in Simlai's Utopia, Nor must it
be overlooked that in his day, as indeed theyare im smaller
measure in our own time, these were the highest forms of
sooial conduct and kindness, To imitate God in his acts of
charity was Man's greatest end, And this God, claime Simldi,
the Juige Supreme, is quite willing, in Bis effort to help
man find the right way, to overlook amd forget his faults
and remember only the good and worthy deeds.?? The king

who waswoth with his wife for having lost his gift to her,
is appeased when he is reminded of the trust (of equal value)
which her father had dpposited with him before his death,

So God, who is wroth with Ismel, is appeased by the vistues
of Abraham, Simlai here pilctures Ismel as analogous to
the queen, Israel, the bride of God, No more beautiful
relationship could be imagined, Israel, beloved of God, for-
given its sins, for the merits of i.te-proganitora.

But Simlai does not mean this relationship to
generate into the ca&sual acceptance which such a close

union frequently breede. Man, he says, should always

98 = Gen, Rabba 8:15; Tamoh. x*»¢ = Chap, I, Tanoh.(B)

»y*+ =Chap.I, Sch, Tov to Psalm 25:10, These are
conatrued, for the most part, in Gen. 2:22, 18:1 and
Deut. 34:6, 3o0ta 1l4a substitutes Gen, 3:281 for Gen.2:22.
In Gen. Rabba 8:15, a fourth act is added on a basis
of Gen. 1:28, In Koh, Rabba 7:6, Berachyah is the
author of a similar stutement.

99 -« Tanch. »w= > Chap, 24. Another version in Ex, Rabba 44: 4
given by Abin in the name of Acha,
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precede prayer with praise!l 18 And he cites Moses as his
criterion (Deut, 3:24,25), Man, in his order, must always
praise God .101 Who created all,

But the Lard, while he is forgiving, doces not
overlook iniquity, Wherever there is & determbned effort to
shatter the moral structure of society, a plague comes into

the world that deetroys good and evil anh.loz

God is certain
in His punishments, and men who sin force Him to act. (There
is & genuine psychology at the bottom of this stasement. The
great evils cawmed by a few members of a social group, strike
the whole group., They donot single out the erring individuals,
This 1s at once the curse ani blessing of gregarious life.
For, while one man may cause many to suffer, each member of
the group will be on the alert - for self-protection - to

gee tiat his fellow does not menace the lives of all, It
enforces & moral policement ). Those vho not only themselves
sin, but lead others to a'in, lose even the right of trial

which they might have had, Bod, while He is kind and merci-

ful, has no patience with the seducer! e So the serpent,

who has beguiled Eve, 1s granted no hearing but is cursed

forthwith by God, without even daring to make any plea,(tho / ’%“W{
inreality it might have claimed that Zve should have obeyed

God and not it).

100 = Abod, Zara 7b; Berac. 82a
101 = Gen, Rabba 8:1 (based oan Psalm 148).

102 Gem, Rabba 26:;10; Levit, Rabba 23 :9; Jer, Sota 17a,
Cf, also Tanch., #-wx-a, chap, 12

103 = Sanhedrin 29 a,
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Simlai, however, does not conceive of God in
this relationship of strict judge alone. The Lord repays
good for good, Thus, Reuben is rewarded for saving Joseph's
life by having the first refuge cities &ssigned to his
torritory.lm
Finally, the spirituality of Simlai's conception
of the relation between God and man is revealed in his dra-
ma tization of a conversation between God anl Isaac, God
desires to punish Esau, but his father pleads with Him, and
suggests that punishment inthis life will mean but 1little,
The greatest punishment will be Esau's inability to vision
the glory of God in the world to come.l0®

In this story of Simlai's we c&n see the kemsl
of what was to become a profpdnd religious, philosophic
belief - that punishment in the hereafter consists, not in
being burned in a seried of helle, but in being unable to
establish a contact with the Infinite Spirit that is God.
It is dangerous, of course, to project such an idea inso

17 Ve

Simlai's mind, for it is very easy to.imagine, in past
writings, the substance and meaning of later beliefs., But the | "
whole spiritual outlook of the men was so exalted - as can '

be seen from the pessages already quoted - that it does not

Makkoth 10a, another explanation ies a ttributed to
Simlai , that in Deut, Rabba 2:281 is given in the name
of Jose b, Chanim .,

104 - Midr, Sam. Clap. 9, as & comment to Deut. 4:41. In L

106 - Gen., Rabba 67:5., For the 1 nd at the basis of Isaao's I
plea, cf, Toblija b,Eleazar (Lekach Tov) to Genesis 32:4,
The basis of Jacob's fear (expressed in Lekach Tov) is
given anonymously in Gen., Rabba 76:2,

C
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seem - anachronistic to eatablish him in this lofty
cono eption.

These fundamental ethical principles combined with
an awareness of man's zelationship to God, were for Simlai
the highest peak of human endeavor. And if we but conoeive
0f the fe rvenoy with which he espoused those principles, we
will be better able to understand his attitude as regrds
the forms and minutiae of mligion, It is entirely to be
expected, Rules of religlous conduct are evolved for those
who need conorete guides to action. The truly spititual man,
like Simlai, is not dependent on them.. |

II. Let us look now at some of the passages in which
13 reflected Simlai's attitude toward the practical duties

of religion, No finer example can be found than that very
famous sermon in which Simlai, with & philosophio insight,
shows the gradual concentration of numerous laws into broad,

sweeping ethical principles, 106 This sermon has rightly

106 -ldlakkoth 28b; Tanch, ©'@eiw - ghap, 9, In these two
accounts, there is a dive rgence of opinion, The Talmud
passage plotures David as establishing 11 principles
Isaiah 6, Micah 5, Isalah (again) 2 and Amos 1 pri.nciplo,
as the essence of all the 613 commandments given by God
to Noses, In the Tanchumah, David c oncentrates them into 11,
Issieh into 6, Micah into 3, Amos into 2, and Habukuk
into 1. This refermnce $o Amos == establishing 2 prin =
ciples, Bacher claims, is probably the fragment of the
Talmud reference to Ieaiah 56:1, the mistake oraeplgg
in when the second reference to Isaiah was omitted.The

es are that Naohman b,.Isaac's objection to Amos
as the author of one principle, and his substitution
of Mabukuk (Makkoth 24a) in the Talmud ve rsion, was
not part of the original reading, but was a later
addition, (Bucher Vol,I, p.5569, n.2.
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become famous, Simlai begins with the statement that there

wore 613 commaniments entrusted by God to Moses, 556 of them
negative, equal in number to the days of the solar year, and 248
positive commandments, equal to the number of members tradition-
allycounted in the human body.lo? Then he prooceeds to show

that they were gradually concemtra ted by David and various
prophets, into an ever smaller number of préncipRes, finally
being reduced - all 613 of them = to one single rule of conduct,
In this oonception, Simlai was not unlike Hillel, who also
expressed all of Judaism in a single rule, but Simlai dresses
the thought historically and showa that it was the prophets,
(and before them, David), who enunciated the fundamental
principles that were the Alpha and Omega of the truly re-

ligious life, It is not that he wisled to prove that the
prophets invalidated the MNosaic Law, but that he desired to
show how its spirit and purpose was retained ami expressed
by them in a few simpde dootrines, For Simlai, the religious
life was the ethioal godly life, and the amassing of a tre-
menduous store of petty, detailed restrictions did not mke

for it, His idea, derived from the prophets, was to lay d own

2. The chronology is based on a popular idea that
Isaiah, Hosea, Amos, and Nicah were contemporaries-
Seder (Olam, Chap,20; Pes.87a, Baba Bathra 14b,
Rashi to Hosea 1:2 Dr. A,Rahmer (Monatschrift, 1865,
pp.218 f£), shows that Hieronymus was familiar with
this tradition,

3, The phrase [T'ean i used to denote diminution =
cf. Koh, Rabba 12:16; Jer. Bemo. beo.

107 - The Tanchuma passage omits the classification into
positive and neg tive. The meangmgof this smaller
clagsification is this -"Each day says,'commit no sin
on me,' and each member of the body pleads,'Do some
good deed with me." cof. Mid. Mischle to Chap, 31, Pesekta 10la
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the few basic, bromd principles that sre essential to the
ideal 1life, &nd to let man work out his own destiny within
their general outline,

A facetious commentator might remark that he was
the pwecursor of our own Reform Movement, Fer, indeed, we
have built along the same lines - the condensation of religiouns
demands into the broad, philosophis, prophetic principles
of life, A tribute to his vision, that we should so be
seaking as he advised}

But one thing more remains to be said about this
Justly #amous sermon, Grlots,loa referring to the phrase
(Makkoth 23D) |jn*sw* 3*M = "Igaish came again,”
translates it "Der zweite Jesaja" - "the Second Isaiah,"
Quite naturally, this is a mistranslation, for 8Simlai aid
not know about the seccad Isaiah, as Bacher notes,l109 put
it interests us nevertheless, It is barely possible that
Simlai may have felt some differance in style and content,
between the earlier and later chapters in Isaiah, and s ought
to expmses this differemce & one of atiitude = wherebdy
Isazigh, having formerly advanced six prirnciples of conduct ,
now comes back and suggests two,

At any rate, the sermon stunds out as a vigorous
and intelligent objection to the religious detail with
which he saw the people being flooded., A far-sighted plea
for the genuine religion that lies back of all formuli,

108 - Gmetz -Vol.IV, p.244, (Geschelule des Toden, lca,u.’,faﬂ)
109 - Bacher, Vol.I, p.569, n.l.

1
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It must not be inferred, however, that Simlai,
eager to see the spirit of the laws revealed in their for-
mulation into principle, was willing to cast ruthlessly
aside every formal expression of that principle. For we find
that, in explaining the use of both =35 anmd ~iwnw in the
conmandment of t he Sa.hba.th,llo he harmonizes them by saying
"Be mindful of it ( 179217 ) before it has come anmd
observe it ( "3 miw ) when it has actually arrived,"11ll
But ewn here, whem® 3imlai counsels the observance of a
ritual, he imrlies much more than & mesningless attendance
upon empty detail, He urges that the Sabbath spirit sanctify
every day of man's life, and that its memory be not crowded
into but one day out of seven., This isa far dif ferent
attitude from those who find one day of sanctimonious plety
sufficient to balance the lack of religlous fervor during
the rest of the week,

Simlal , nevertheless, would never rigidly enforce
an unneccesary detail of the law, when such enfqroement
spelled hardship for the community,., It is told that when
he taught in Tibe riaé& that one should have a change of
raiment for the Sabbath, his auditors wept and c omplained
that their poverty had reduced them to only ome set of
clothing for Sabbath and week day al ike. Whereupon, the

110 - Ex. 20:8; Deut, b5:12,
111 - Pes, r, 115b (Chap, 23) cf, the story of Shammai's
attitude here and Beza 1o6a.

i
J
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humane teacher wisely advised them to but mmke asome change \Q
R

in their dress.’'? Again we see that it is the spirit ami |

not the letter of the law whioh he wished to estabdblish, ¥ 7

Pinally, Simlai's opinion that lawe and conven- ""5'\_:

tione which seek to exprees a spiritual idea are not sta tic
or inflexible, but that they can be ignored by men whose

e E

great inner experiences make them see God in their own way,
is demonstrated in his sermon about Elijah.us The prophet
he says, dared to saorifice ona high place (when sikch

action was expressly forbidden) because & special and ex=

A5 AR —PT E

plicit revelation of God's word urged him to do so, Cer- \ "

tainly we can deduce from this that Simlai put more trust
rhar malivate Te conduct

in the great moral forces in man, than in all the lem:l

codes which have been drawn up to direot and limit suoch ¢on-

duc t, For Simlai, the inspired man who feels God in his

112 = Jer, Pea, 21b, This reading has xma ¥, The correct
form = x°v3é6> = is found in Pes,.r. 115b (chap,.23),
where Bacher reads %x24n for |°n and inserts ximw
after pHenr 1 - Cf Ruth Rabba 5:12 , Sabbath 113b,

113 - Jer. Megs 7T2c, Jor, Taanith 654, In these two
passages x-~'atis a mistake for x~ia-r , Because
of this mistake, 2,Frankel ( in ‘nbwis' wawm p,l127a)
names an Amora " xy'ar 'wdnw > " having wrongly
joined the two words., Weiss (Vol.III, p.1l17,n.10)
already shows the error. Pes,r, 126b (Chap.24) has
the correct reading amsr n'S apw w1ri1a'7T xbnw *an Nn

‘n*wy =~avar , Sch, Tov to Psalm 27:56 has the
correct reading also, but 'xsmw is corrupted to

S5%xmw . C2, Letit, Rabba 22:6, Num, Rabba 14:5 ;
Tmh. KWy = Ghap. 28.
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heart, needs no permission from man, His spiritual insight
prompts him to aoct even if that act be comtrary to oue tom,

To sum up, then, Simlai desired to see the enor-
mous mass Of legnl religious detail compressed and formulased
into sweeping principles of conduct, He stressed the actual-

ity of the religious spirit, not a formal recitation in ritual ,
And while he admitted that certaim fundamental practices
and duties wmre essential to the religious life, he was un=-
willing to see them carried to the extreme where they de-
tmoted from the joy of living and brought added cares to
those already burdemsd, We might repeat again - truly the

essential elaments of our own Reform Movement!}

3. Simlai's conception of Israel'c relationship to
the world (as personified in the other nations) is strike-
ingly illustrated by several of his sermons. In a comment
on Amos 5:18, he makes his point by relating a clever little
fable .}1% The cook and the bat were both waiting for the
dawn, when the cock turns to the batand esays "I wait for the
light, for it is mine, As for you = of what good is it to
you?" Samuel Back v says: "This fable is the incarmation
of Simlai's polemics against the proselytizers who were
led on by blind zeal." But Bacher11® gtresses rather another
part of the fable aml disclaime all reference of Christianity I'
114 - Sanhedrin 98 b II
115 - Moratschrift 1880, p.71. |
116 - Bacher, Vol.I, p.563, n.l.

e



-49.-

the Messianic Era in which the nations of the world have

no pars$, If we accept Bacher's opinion, and it seems more
reasonable than the other, we see that Simlai o onsidered

- Israel (despite its then unenviable position) as the most
fortunale nmation in the world, For Ismel alone was to share
in the spiritual bliss of the great redemption period.
Israel alone had the powwrs that would enable it to enjoy
the coming li.gl-nt.

This hooefulness of an ultimate balancing of the
scales in Ismel's favor can be easily understood. Simlai
had not been able to understand why his people, whom he
conceived in a most idealistic light, should be suffering
while other natione who had contributed mothing to the
spiritual l1life of humanity, should be triumphant and pros-
perous, This plaintive note of misunderstanding is evidenced
117 won Ruler of the
Universe, because of his [Easué,l 118 three tears, Thou hast
mde him Lord of all the world. If Thou wouldst but look

when he pictures Israel as orying

upon our humiliation, andi see how we pour out our very lives,

how mwh quiokcr[wouldat Thou bring us to Salvationl”

And as Simlai could see no hope for vindication in
his own day, he too took refuge in that apocalyptic hope
in which the Jews found solace, ? Sometime, he believed,

117 = Sch, Tov to Psalm 80:6, This may be ¢ onnected with
Gen, Rabba 67:5, nebw 1s used in'both, and the
mpwn:t of Pealm 80:6 is explained by the w»-owen

118 ~ Identified with Rome. Also ¢f, Rashi to Psalm 80:6,

119 - Sanhedrin 97b, where it is told that Simlai reckoned
the extent of the present exile.
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the situation would be reversed and Ismel, now trodden by °

the naﬁom. would be restored to her rightful sdpremcy.

In 8 msterly sermon,(probably the most fully developed

sermon in rabbinioc literature), Simlai draws a vivid pio=-

ture of that day, We shall repeat it in detail, for it is

an admirable example of the imagimm tiwe faculty that so

enlivens all his statements, 20 |
In the future, mys Simlai, God will bring a

Scroll of the Law and lay it in His lap and say: "Let those

who have ococupied themselves with it, come and take their

reward.” Immediately the nations rush in, pellmell. Then
God says: "Let each mation come with its scribes."” Rome
comes firet because of its impartance, ani God asks - "How
have you occupied yourself with it?" Rome replies,"We have
laid many roads, built many public bathe, heaped up a
great deal of gold and silver, all in order that Israel
might devote itself to the Torah,"

"Fools," saydé God,"all that you bave dome, you
have done for your own sakes, You laid roads to set harlots
on them; you built baths to enjoy yourselves in them, The

gold and silver, moreover, are mine! Is there anyons among

you who can mke this (i,e., the Torah )121 known?" Rome the n

22
withdraws, abashed, and Persia enters the aoam.l

120 = Abod, Zara 2a to 3b,

121 - After Deut. 4:44 where nxv is used with »nua , ‘

122 - Cf, Sabbath 32b, where in a conversation between Akiba's
upils, R.,Judah praises Rome with taese same phrases ,‘
addi avwa upn which in the Talmmd is given to
Pemia) and R.Simon b,Jochal traces its acoomplishuents
to,ignoble motives in the same mammer as does the
Talmud story.
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God asks Persim, too, "How have you engaged in the
work of the Torah?" anli Persia answers, "We have built many
bridges, captured many cities, made many wars, ani all for
the sake of Ismel, that it might ocoupy itself with the
Torah," Again, however, God anawers:"You have done it all
for your own sakes, You have built bridges to exact toll
from them, and conquered cities to make them tributaries.
Moreover, it is I who makes wars! Is there anyone among
you who can mke this (i,e4, the Torah) known?" Persia,
too, lasaves, fepulsed, and the same thing happens with
all the other nations, None can answer in the afiirmative,
The mations then exouse their unfamiliarity with the Torah
on the ground that they md not received it from God, as
bad Israel, "Is there anything Thou hast given us," they
ask God, "which we have not fulfilled?"

God then asks, "How have you fulfilled the 'Sevem

188 Whereupon the nations counter with the

Commandmen ta?'"
query, "How has Ismael fulfilled them?" God offers to
testify in Israel's behalf, but the nations rule Him out
because® a father cannot testify for a son, and God has
called Israel His first-bom, 124 God then brings the Heaven
and Earth as testifying to Israel's fulfillment of the laws,
but the nations claim that their testimony likewise is

125

invalid, So God brings, for the nations, nom=Jewish

125 - The Noachian laws, supposed to have been revealed,
be fore the Torah, to all peoples,

124 - C£, Ex, 4:22

126 - On & basis of Jer.33:26. C£, also the tradition which ‘
Resh Lakish quotes here (aw & comment to Gen,1:31) that
Heaven and Earth are dependent for their existence on h

Ismel's acoceptanoe of the law., Cf.Sabbath 88a,Tanch awsw
ehap.XT, 2
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witnesses to Israel's fidelity. Nimrod who testifies that
Abraham refused to serve idols; Laban, that Jacob refrained
from robbery; Potiphar's wife, that Joseph would not commit
adultery; Nebuchadmezzar, that Chanania, Mischael, and
Azaria would not bow to hie image, and Darius, that Daniel
oclung to hie prayers, (Eliphasz, Bildad and Zophar, also
are mamed, but the purpose is not given, Perhaps it is to
teatify to the Jewlah steadfastness in belief during suf-
fering).

The natioms, thus defeated, pray for another
chance, They aek to begiven the Law once more, promising now
to.observe it, God ssornfully emys, "You fools, He who has
bus ied himself in preparation for the Sabbath will have
food on the Sabbath, He who has not = why should he eat?"
But He nevertheless gives them & trivial commandment to
perform - the law pertaining to the "Sukkah," The nations
then scatter and build booths on their roofss, but when the
sun grows warm, they immedia tely give in and forsake them,
while God, in His Heaven, mocks and laughs,

This powerful story reveals to us Simlai's
foervent feelings as regards the nations of the world and
their rdlations to Ismel, The day would come when Israel,
spiritual in 4ll its sufferings, would be delivered by that
gpirituality; when all the physical, material resources
of the othar peoples would avail them nought. And the

great preacher stresses herein the differemne between Israel

e T § W —_—




and the others (showing, at the same time, a remarkable
apprmciation for the contributions to history made by the
various nations of the world).lae Israel is distinguished
by ite ability to see and understand spiritual truths, It
is Ismel alons, he implies, who can grasp and fulfill the
meaning of the Torah, The others find their virtues in
variows oconetruotive programs - all of them, however,
materialistic, and therefore futile on the Judgment Day,
Qur present ability to scan and evaluate the contributions
of the great world powsrs, can bring us to no clearer con-
ception of their relationship to Israel than that presented
us by Simlai, For, say what we will, Israel's greatest gift
to humanity was - and remains = a spiritual one. We can but
marvel at the perspicacity of this sage who looked so far
into past and future! 18

There remain now, as we oconclude this paper, &

fow of Simlai's statements that 31l into none of the

126 = It is Intemesting to note how Simlai gauges the
trend of world history. Rome he plctures as having
reached its height, while he makes warfare an
outstanding characteristios of the rising
neo ~Persians!

127 - The beginning of this famous sermon is inserted in
Pesikta 185b - ewvidently, as Bacher points out, an
ingertion, Cf., Bacher, Vol.,I, p.b66,n.,3, A digest
of it is given by Jellinak in his Beth Hamidrash
(VI, P.50) in the mame of Chanina b,Papa. Tanch, n‘ewew
Chap.9, bas a similar digest in the mame of
Chama b. Chanina,
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three categoriee which we have mentioned., Commenting on
188

Genesis 5:6, Simlal tells us that Eve came to Adam with
quiet, deliberate purpose, showing him that from a rational
point of view, he ought to eat of the forbidden fruit."Do
you think," she asks him,"that another Eve will be oreated
for you if I die?" Or that you will be able to continue a-
lone in a desolate world?" Perhape the author, unwilling

to believe that man sins on easy pretext, wished to portray
the powerful argument that is necessary to sway him, For
Eve shows that Adam's fate is closely linked with hers, and
that even if he does not eat, the result for him will be the
gsame as 1f he does, Or perhaps Simlai suggests here the
tremendous influerice that love of woman plays in a man's

11 fe,

In another passage ,129 Simlai takes the gwa Sapr "4
of Ganesis 365:11 as & hint of the illegal sanctuary of the
tribe of Dan .

With deep sympathy for woman, Simlai explains
why the text in Leviticus 15:35 reads Anrsa MmTM and
not ADTIAL NTIDN 130 Woman, he says, because of her
very nature, must go thru more ¢ leansing periods than man,

151
Therefore, the Torah uses the ward v which implies great

128
129 |
130 - Levit, Rabba 19:5 ,|
131 - Cf, Gen, Rabba 88:1; Yebam 47a,

Gen, Rabba 19:8

Gen, Rabba B82:6
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suffering.
The verse in the Song of Songs 3:7, Simlal in- |

terprets as referring to the division of the Temple Service,132

Finally, in aother passage,l3% Simlai shows a remarkable

knowledge of the embryonic growth of the human be ing, des-

ocribing rather acourately #h® position of the child while

in the womb, Where he picked up such knowledge, and whether

he made practical use of it, we have no means of determinigg.
This, then, was Simlai, passingly referred to

as of the first generation of Amoraim, His life work ean
be endowed with no great authority. No massive code bears
his name, His monument is one of spiritual wvalue, at once

more ethereal and lasting than the others,

: -

132 - Num, Rabba 11:8; Shir Rabta 3:12 |
183 - Nidah 30b,

168630
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