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Digest

The Judaization of Ahigar
Story and Sayings

Since Eduard Sachau’s 191f publication of the
ancient Aramaic version of Ahiqar, scholars have sought
to explain the relationship of the various Ahigar
versions which have either a pagan, or monotheistic
orientation. Some scholars consider Ahiqgar to be a lost
work of the Apocrypha, since the BooKk of Tobit refers
often to Ahigqgar, even adopting many of the main
characters of the story for 1ts own purposes.

The present s;udy regérds the BooK of Ahigar as
significant as a transitional work between ancient pagan
Wisdom and Jewish Wisdom. The story, ab;ut a sage and
advisor to a King who adopts his ﬂephew and 1s later
betrayed by him, exists 1n a single ancient Aramaic
version, and in many medieval versions with elither a
pagan, or monotheistic, (Christian, Moslem, or Jewish,)
cast. This study builds' upon recent work 1n the field
by proQiding support for and modifying slightly proposed
theories of the transmission of the versions of Ahiqar
This provides the framework for exploring the
transformation of Ahiqgar from a work of pagan Wisdom, to
a Jewish and then Christian moral tale 1influenced by

later conceptions of Wisdom. 2

All of the available evidence for the existence of
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a specifically Judaized Ahiqar is presented in chapter -

5, except for the evidence from the Book of Tobit. This

discussion receives special attention in Chapter 6,

which 1s an attempt to reconstruct the Ahigar version

utilized by Tobit’'s author, and to explore the

possibility that 1t was a form of the Judaized Ahiqgar -

postulated in the preceding chapter.

Ben Sira 1s a classic work of Jewish Wisdom which
has long been Dbelieved to be closely 1linked to “the
gnomic sections of Ahigar. In a new look at the
relationship between the two works, this study explores
the possibility that there are references to the story
of Ahigar 1in 'Ben Sira. ‘The relationships of Ben Sira to
the proverbs of Ahigar in the Elephantine, and then 1n
the late versions of Ahiqar 1s examined critically 1in

chapters 9 and (0.
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Chapter {: Introduction: The Problem of Ahigar in Antiquity

In 19141 Eduard Sachau startled the world with the

publication of a hitherto unexpected Aramaic work, the
Story of Ahigar . ! These fragments are written in an
Aramaic related to the dialect of the book of Daniel.

They tell the story of the life and proverbs of Ahiqar.
With this discovery begins the modern puzzle of Ahigar.
Before Sachau’s publication, it was widely assumed that
the book of Ahigar originated during the middle ages
when such tales were popular. The new discovery
presented many puzzles as to the ofigin and transmission

of Ahigar. That a fifth century (B.C.E.) Jewish military

colony possessed a copy of the story of the wise Ahiqgar,
betrayed by 'r';is adopted nephew, and with fragmentary
survival of many proverbs, shook mani cherished
assumptions. LinKed to the Ahiqar material are many
other questions about the Elephantine community . This
isolated outpost of Jewish - mercenaries on the upper
cataract of the Nile amazingly managed to maintain their
ow.n temple cult and worshipped Yaho (Yahweh) along with
oth;er gods. They Kept a complex legal tradition, and

were influential enough to have the government rebuild

their temple at least once after its having been

{ Eduard Sachau, ArAmaische Papyrus und Ostraca aus

eines Judishcen MilitAr-Kolonie zu Elephantine, 2 vols.
(Leipzig: J.C. Hinrichs, 19114).
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destroyed by a vindictive military contingent. The

surviving documents attest that the Jews of Yeb Birta
as the island fortress was Known, carried on a
correspondence with priests 1in Jerusalem and Samaria
with Persian functionaries and in addition, with their
coreligionists in Memphis and other <cities. Many
questions remain as to the relationship of the
polytheistic cult of the Elephantine Jews to Jewish
practices in Judea, Babylonia, and elsewhere in the
diaspora. Still unresolved are‘ such questions as: To
what extent were pagan influences unique to the isolated
outpost, or endemic to fifth century Jewish communities?
Did ghese Jewlsh mercenaries identify with the Arameans
in the Babylonian government and society? What is the
relationship of the Elephantine papyri and other Jewish
texts? This last question becomes particularly,
significant in light of the recent discoveries of
Aramaic tombstones and texts at Edfu, Egypt as well as
the rich Aramaic literary tradition uncovered at
Qumran. 2

As the Elephantine Ahiqgar has penetrated the

scholariy world many new problems have arisen. One 1is

’

2 Richard C. Steiner and Charles F. Nims, "Psalm
20:2-6 from the Aramaic text in Demotic Script"™, Journal
of the American Oriental Society, 103 (1983):261-274. On
the Qumran texts see the official publications in
Discoveries in the Judaean Desert of Jordan, 9 vols., [I-
VII including two vols. of plates] (Oxford: Clarendon,
1955-82).
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the relationship to the original book of Ahigar to later
versions, as well as 'Ahiqar’s connection to other
ancient texts of a similar genre. The discussions of
Ahigar have given sziie’ to new insights, at the same time

as other remarkable discoveries have enriched our
Knowledge of Aramaic and cognate languages. For example,
scholars were startled to learn that the Ahiqgar tale is

not completely fictive. In ” the 1959/60 excavations in
Warka (ancient Uruk) a tablet was found which celebrated

the names of authors in the courts of the Kings of

Babylonian and Assyria. Part of the text reads as

follows: "'In the time of King Egarhaddon, a-ba-dNINNU-
da-ri, whom the Arameans call ma-hu-‘u-gqa-a-ri, was
ummanu .’" .3 Experts believe that the term "ummanu"

refers to a literary figure, and the name ma-hu-‘u-qga-a-

ri may be equivalent to Ahigar. The existence of this
tablet supports the speculation of some scholars that
Ahigar was an historical figure. While the tablet itself

dates back to the Seleucid era, scholars presume that it
represeéents an historical tradition reaching i)ack to the

seventh century B.C.E. We Know that it was standard for

the Assyrian Kings to employ Aramaic speaking scribes

3 James Lindenberger, The Aramaic Proverbs of
Ahigar, (Baltimore: Johns Hopkins UP, 1983) 22 .and
n.38, who quotes J. van DijKk, "Die Inschriftfunde," in

H.J. Lenzen (ed.) XVIII. Vorlaufiger Bericht @ber die...

Ausgrlbun'gen in Uruk-Warka , (Berlin, 1962) 45, 11.
19-20, 51-52;).
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and advisors, a custom that became even more widespread

under the reign off the Achaemenid Kings (Second half of

sixth century B.C.E. )& The proverbs of Ahigar have
antecedents in the ancient Near Eastern wisdom
tradltion.s We now Know that the literature of wise

sayings goes back as\far as the {9th century B.C.E., to

\ .
a work entitled "The “instructions of Suruppak son of
Ubartutu" whose author is rémémbered in one version of
the ancient Sumerian Kings List.® This literary

tradition seems to have been in decline in the period in

" which Ahiqgar 1is believed to have flourished.? One

4 Franz Rosenthal, A Grammar of Biblical Aramaic,
(Wiesbaden: Otto Harrasso‘ritz. 1983) 6.

5 A concise discussion of the term "Wisdom" and its
applicability to ancient texts is given by W. G.
Lambert, Babylonian Wisdom Literature, (Oxford:
Clarendon, 1960) {. Lambert concludes "Though this term
is thus foreign to ancient Mesopotamia, it has been used
for a group of texts which correspond in subject-matter
with the Hebrew Wisdom books, and may be. retained as a
convenient short description.” {. Ahigar may serve as a
bridge between the older genre of Wisdom, 1in which
dntellectual ability is stressed, and Judaic Wisdom,
where the emphasis is more on the fear of God, though
not so much on law or ritual. In the transition from
Elephantine to the later versions, Ahigar moves from one
the outlook covered by . the older definition to the
newer .

6 Lambert, Babylonian Wisdom, 92. The list and
related documents are published in James Pritcharad-,

Ancient Near Easterm Texts, (Princeton: PUP, 1969) 272-274.

7 Lambert, Babylonian Wisdom , 275-6. Lambert
explains that the scribes of 'the Cassite period had
libraries of classical proverbk in Sumerian, and
translation, and that the conservative nature of the

scribal schools may have discouraged new literary
production of proverbs in ‘the AKKkadian language.

N
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particular letter, . retrieved from the archives of
Assurbanipal, (reigned 668-626) so’n of the second King
§ ) whom Ahiqar presumably served , Esarhadqon, may lend
E gfurther credence to the -historicity of Ahiqgar in his
role as a royal scribe. A provep‘b whic.t; occurs in the
4 Syriac and Arabic versions of Ahigar is quoted in this
letter attributed by Lambert to Esarhaddon.®

Independent corroboration of the Ahigar story’s
factual basis 1s also contained in a reference to a
certain Nabu-suma-iskun, son = of Merodach-Baladan whom
scholars have 1dentified as the executioner in the
Ahigar story‘9 An AKKadian tablet records that |
Nabu‘-suma -iskun was captured by Sennacherib in his 5
eighth campaign. It may be no coincidence that most {

versions of Ahiqgar liKkewise record that Ahigar saved |

Nabusumiskun or someone with a similar name from tge

A Ty T ey Ty
-

wrath of Sennacherib. It was Nabusumiskun’s indebtedness w .
]
to his benefactor that saved Ahiqgar, because Ahiqgar had ;
previously saved him from death.
Nevertheless, proverbs do turn up in letters, attesting
to an active oral literature.
8 Frangols Nau, Histoire et Sagesse d’Ahikar
I’Assyrien, (Paris: Letouzey et Ane, 1909) 36;
Jonas Greenfield, "Ahigar in the Book of Tobit", De la
Thorah au Messie, Ed. Maurice Carre et al, (Paris:
Desclé, 1979) 329-36; 338 n.20:; Lambert, Babylonian

Wisdom, 281.

9 Greenfield, "Ahiqgar in Tobit", 335 n.21.
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The mixed genre "Story and Wisdom of Ahigar"!0 ‘
is Known to have been widely distributed throughout the
ancient world. This broad dissemination is indicated by
the few demotic (late egyptian) fragments recently
published , (Lindenberger intro\endxxx) and by the
references to Ahiqgar in the ancient GreeK literature,

notably the Aesop lore'.1‘ -Clement of Alexandria,

> /

(d.217) Knew of a work, still extant, which he
attributed to Democrnu$ (b.460 or 496 B.C.E.) but which

scholars now believe to havg‘ been written by another, 3
anonymous, author .12 Cl_gl_i)ent was attempting to show v
that Greek ' philosophy owed a heavy debt to Jewish 3
sourc‘es. and he accused Democritus of having copied t..he
proverb collection in question from a certain ’‘Stele of :
Ahiqar’ in ~Babylonia. Evidently he too recognized that |

the work was falsely attributed to Democritus. This

o s Y

report is corroborated by Eusébius . 13 Theophrastus
(371-264 B.C.E.) reportedly wrote a work entitled
10 I have adopted this title after the model of

Nau’s Histoire et Sagesse d’Ahikar L’Assyrien. Nau notes
that some manuscripts adopt the equivalent of "story"
and some "wisdom" and some both. Nau concludes "Nous
avons choisi comme seul titre adéquat: "Histore et

Sagesse d’Ahikar .";3. ;

LV R N S S

i1 A valuable sumlifar‘y of this material is found in
Louis Ginzberg, "Ahikar", Jewish Encyclopedia, {2 vols.
(New York: Funk and Wagnalis, 1901) 289-90.

12 Nau, Sagesse, 35.

. {3 Nau, Sagesse, 36.
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"Ahiqaros" according to ._l_)io‘!?es Laertiust4
unfortunately this work has not surVilve)i.

Passages in Menander seuj!:‘ also tb be dependent on
Ahiqar. This Menander text is extant ‘fﬁ ‘ two very
different versions, -or'l; in Greek and one in Syriac. The
GreeK version shows a close likeness to the Greek
version‘ of Ahigar 1in the Life of Aesop. The Syriac
version of this Menander fragment is however much closer
to the Syriac Ahigqar .15

Strabo (b.circa 60 B.C.E.) lists Achalcaros as a
sage of the éosl:;oreniens Just as he. ‘b'elates that Moses
was the preeminent sage of the Jews. Scholars emend |
"Bbspé:reniens" to "Borsippians", a term used by Strabo {
elsewhere to designate Chaldean sages. It 1s suggested !
that Strabo’s source was Posiedonius (2nd Century v

B.C.E.).16 From the totality of these reports one

may reasonably conclude that Ahigar was well Known

throughout the Hellenistic world, though not necessarily

abhiliad o il

in the same version, and not always under the same name.

14 Nau, Sagesse, 46; . _
Frederic. Cornwallis Conybeare, J.. Rendel Harris, and _4 4
Agnes Smith Lewis, The Story of Ahikar from the Syriac,
Arabic, Armenian, Old TurKkish, Greek and Slavonic

Versions. 2nd ed. "enlarged and corrected", (Cambridge:
Cambridge UP, 1913) xxxix-xlv. [further references are
to Rendel Harris, the general editor except when

reference is to Lewis for Arabic or to Conybeare for
Armenian. )

15 I rely on Nau, Sagesse, 36.

16 Nau, Sagesse, 4T.
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Unfortunately very little 1 terms of content can be

<% 4
gleaned from most of these _isola\ten references.
One reference / stands ap&rt. This is the story of

p Aesop at the Court of Lykeros King of Babylon, contained

in Maximus Planudes’ Life of Aesop and dating from the

centuries around the beginning of the Common Era .17

This is unquestionably an Ahigar tale. Aesop adopts a

young man, educates him, and is betrayed by him . Theref'- h

is a collection of proverbs, and a journey to Egypt
N\

-

where Aesop proves his acumen to Pharoah in a contest of

e S T T T
oy

erudite riddles. All of these elements are echoed in one

or another of the Ahigar versions. There are also some

T ——

unique features. It is possible that this version

represents an intermediate tradition between that of

Elephantine and the Syriac recensions, and as such may

TR

be very valuable for our study.

3 JEWISH CONTACT WITH AHIQAR TRADITIONS

1
‘|
:
|
|
|

We have good reason to believe that since

antiquity , Jews too have enjoyed the story of Ahigar,

and been instructed by Ahigar’s wise ‘proverbs. In the

last century, evidence of Jewish contact with the Ahiqar

17 Rendel Harris, The Story of Ahikar, Xxvi.; The
sections drawn from Ahiqgar are reprinted from the
edition of Eberhard in Frederic Cornwallis Conybeare, J.
Reéndel Harris, and Agnes Lewis Smith, "The Story of

3 Shanaee S e v Te il D)oo L et

Ty

E . Ahiﬁta’r." in The Apocrypha and Pseudepigrapha of the Old
Testament . 2 vols . Ed. R.H. Charles, (Oxford:

Clarendon, 1964). 2: T15-84: T780-84.cf 722. [(Further
references to this article are to Rendel Harris,
"Ahikar" unless a co-author is specified.)
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material has been slowly accumulating . Firstly we have
the evidence from Elephantine, which 1is immensely
significant as the only ancient Aramaic version to have
survived and as a rare example of a pagan work found in
a Jewish context. The second major piece of evidence is
the identification of ancient referencel$ to the Ahigar
legend is the Apocryphal booK of Tobit. Ahigar appears
as a character in that work, related to Tobit an exiled °
Israelite of the tribe of Naphtali. Since Tobit is
quintessential Jewish work, and the only early versions
of Ahigar Known are clearly pagan productions, many
scholars have stpected that Tobit’s author had before .
him a Judaized version of Ahiqgar. 1

The poss'ibility of gleaning from the versions more‘
information about the contents of Tobit’s source, beyond
that which Tobit provides has noi been fully exploited
by scholars. One reason for this 1s that Ahiqar’s name {
had become garbled in most of the recensions of Tobit,
and only in the last century was it definitively shown
that the references to Ahigar in one - rare version of
Tobit the —~3naiticus version, were gdgenuine and not »
i_nterpola‘u‘ons . ‘

The acceptance of this view also had to await

confirmation that the Ahigar legend was older than
Vi
Tobit, which came with the publication of the

Elephantine texts.




-

that they are related to the ancient versions, and were
already reworked in antiquity, perhaps more than once.
BEN SIRA AND AHIQAR
| Besides Tobit, one other ancient Jewish Wisdom text
has often been cited by scholars as having used the
sapiential portions of Ahiqgar as a model in some parts.
This 1is the Wisdom of Ben Sira. Since both Ahigar and
Ben Sira express similar moral lessons, often in nearly

identical terms, it has been suggested that Ben Sira

PR T S P Yy e
L]

drew upon a version of Ahiqgar. Yet from which version of
Ahigar eould Ben Sira have drawn? The same questions
which are raised in regard to Tobit are present here

too. But with Ben Sira the difficulties are greater

L
~ o = =

18 It should be mentioned that references to Ahigqar

) re made in the old Armenian literature, in texts dating

= ~sfrom the early Christian Centuries, and the influence of
Ahigar has also been seen in the character - of Logman in
the Koran. While not terribly helpful in terms of the
present study, these references attest further to the
wide diffusion and perennial interest in the Ahiqar tale
and wisdom.

[ LY. 2 j
= . ,}/' i
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| e A,
| ])/» =~ ;
13 |
The materials for a reconstruction of Tobit’s \‘;— |
E Ahiqgar text consist of the Elephantine text, the ;{
, references to Ahigar in Tobit, and the wealth of ]
medieval versions of Ahiqgar .18 These late versions ‘
exist in old Turkish, Georgian, Armenian, Armeno-
Kipchak, Syriac,. Slavonic, and Arabic, to name the most
often cited versions only. The versions all reflect the
influence of Christianity to some extent, yet also show

st o M e M1
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firstly since Ahigar 1is not explicitly mentioned, and
secondly , because we have mainly proverbs to compare,
| not nearly as simple a task as comparing narrative
elements. The task of com,krlng Ahiqar to Ben Sira, may
now be approacl}pd/d\% firmer basis. This is due to the
fact that Ben Sira’s book has 1n this century become
available 1n Hebrew, the original language of its
composition. The recovery of the Hebrew of Ben Sira we
owe to three separate dramatic discoveries in the Cairo

Geniza, Qumran, and Masada. _Slnce its discovery the

e e g

Hebrew text of Ben Sira has been subjected to much
study Thus the groundwork has been laid which indicates {

thn% Hebrew of Ben Sira is largely reliable,

Cad sl ciadnnin

T —— ———

' obviatﬁ(g' tye need to consult every version of Ben Sira.

i

N —
This waus eef_pecially necessary in the case of the Latin

of Ben SibJ\which appears to contain many late

interpolations from Ahigar which obscured the evidence
of ancient borrowing. Li.kewise in regard to Ahigar, we
now have reliable editions of most of the Aramaic
recensions, and translations of the more - exotic eastern

versions-which can be used to make valuable comparisons.

Scholars who made broad assumptions about Ben Sira’s use

|
|
3

of Ahigar may not have been far off the mark, yet the
materials for providing a full picture of that use may
not have been readily avafldble before this time.

THE JUDAIZATION OF AHIQAR
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There exists_ presently no systematic study of
Ahigar’s influence on Jewish literature. The present
study would be a contribution towards that larger end,
as an attempt to determine whether a Judaized Ahigar
tradition did exist, and if so to examine its possible
use by the authors of Tobit and Ben Sira. We suspect
that the adaptation of a pagan wisdom text into a Jewish
work was not an isolated occurrence in the ancient
world. The goal of this study is to attempt to gather
evidence(/to\v:ards tracing this process of Judaization.

'-_,Tihlis study falls conceptually into two parts. After
/ X

presentation of introductory material, a synopsis of the
Yon sl

Ahigdr story, a digest of the major versions, and this
introduction, we turn to an examination of the evidence

for the growth of the Ahigar tradition. This is used as
in the next chapter as the Dbackdrop for explokring the

evolution of themes in Ahigar which bear directly on the

issue of Ahigar’s religion as portrayed in the various
versions, and the theological framework of the tale in
overall. To this material is added an analysis of the
referencgs to Ahiqar in Tobit, and_to the use of Ahiqar

as a literary model or foil for the plot of Tobit. It is
from this material that we attempt to reconstruct the
Judaized Ahigar which may have served as Tobit’s source

and literary model.

carh Sl tusincin

|
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From this basis our study proceeds to analyze the
|
r 1n§tances of apparent interrelatedness between Ben Sira {
;" and Ahiqar ;n the various versions. In a departure from |
i
_’ : previous studies, we have considered the narrative
3 portions of Ahiqgar as well as the gnomic ones. The data
r 1S suggestive of the finding Ben Sira did at timeés draw
L upon a version of Ahiqar as a model or source. Among the 4
~r —

versions to be considered as Ben Sira’s source is the
putative Judaized Ahigar.
3 It is our hope that this study will contribute to

the work which has already been done to trace the

e

dissemination of the Ahigar throughout the world down to

T —

modern times. The relative obscurity of Ahiqar in our

day belies that fact that Ahiqar left its mark on the

S ais

New Testament, the Talmud, and the Koran. The old
3 Armenian literature too provides an unbroken record of

Ahiqar readings from the 5th century. So too do Marie de |

Y

France, La Fontaine and the medieval Jewish literature

share a familiarity with some of the proverbs of Ahigar.
Just as the protagonist ' of Ahiqgar suffers bathetic

changes of fortune so did the Ahigar legend itself sink

|

into obscurity, only to rise again to public acclaim.
Only a century ago, the Ahiqgar story was Known mainly as
one of a group of additions to the Tales of the Arabian
Nights. Today the Wisdom and Story of Ahiqar |is

recognized by scholars as one of our oldest belletristic
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works, and it is studied, with some Justiﬁcration.
alongside the biblical Apocrypha. After an episode of
unwarranted eclipse, we invitg- Ahiqar to emerge from .ihe

darkness, and to return to_ his rightful place in

literary history.

a
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Chapter 2: The Book of Ahigar !9

Once there was a wise court vizier named
Ahigar .20 Ahigar served in the court of
Sennacherib, and then of Esarhaddon of Assyria. When

Ahigar began to grow older he lamented the fact that
despite his having married the sixty wives which his
great wealth allowed him to marry, he had not in sixty
years fathered a son or daughter. According to some
viersions, it was earlier ,foretold by astrologers that he
would never father a 1son‘ And so Ahiqar’s first resort
was to pray to his pagan gods. The gods (who appear to
answer him in most of the versions, ) decline to grant
his request. Still, Ahiqar wished for a son who could
become his. protegeé in the court, ﬁonor him in life and
provide him a fitting burial. In his despair, Ahiqgar

prays to the One God. God answered Ahigar with a

This synopsis is based on the Syriac versions P,
B and the Arabl¢ which have the most episodes and
ifs of all the versions. See chapter 3 for a
scussion of these versjons.

\ !

20 Throug,,hodtm_th}‘s"; .study I have standardized the

spellings of the characters ' to these forms, regardless
of how they appear in the various versions. For example

Ahigar may be spelled Ahiqar, AKhiakar, or Ahikar, with
or without the addition of diacritical marks, and we may

find eitRer Nadan, Natan; or Nadin. Even greater
variation 1S found " With the names of secondary
characters. In direct— “quotations from sources I have
endeavored to reproduce - the spellings found there,
however due to technical - reasens the . diacritical marks

could not be reproduced .

A
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suggestion that he adopt his sister’s son Nadan and
raise him in the way of Wisdom.

Ahiqgar does accepted this advice, and so he adopted
his nephew Nadan. No sooner had he‘taken Nadan in, than
h‘e began to pamper him and to educated him by . means of
numerous wise sayings and moral precepts ( which vary in
number and content among the versions.) This together
with the second set of proverbs encountered later in the
story, comprise the famous Wisdom of Ahiqar.

Ahiqar’s way of raising Nadan is successful only in
spoiling Nadan terribly . Perha.ps it was due to the lack
of proper discipline, that little of the uncle’s wisdom
was fabsorbed. Ahigar was blind to the faults of his
adopted son, and 1n due course he turned over the
affairs of the court, as well as the administration of
his own personal estate to Nadan.

Nadan lost no time in dissipating Ahigar’s fortune,
mistreating his servants and abusing his animals. Ahigar
seeing that he had made a mistake Ahigar considered
grooming Nadan’s little brother for the job. This only
motivates Nadan to embark on a clever ihough diabolical
scheme to discredit Ahigar and implicate him in a
capital offense before the King.

’ Nada-n’s scheme was launched by forging letters in

Ahiqar’s name to the Kings of Elam and Egypt. These he

—

invited to a rendezvous where Ahiqgqar would turn over .

19
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Assyria’s troops to th/eir control. Nadan then arranged

et o st Pt i

for these letters to be intercepted by the King. At this

point the two-faced Nadan presented himself as the

e
|

King’s protector. Eventually, Ah~iqar was taken into
Nadan’s custody, though he did not at first realize that

he was suspected of treason, and so went eagerly with
Nadan to the King. Whern confronted by the King Ahiqgar
was too shocked to offer a coherent defence and so he 1
was sentenced to death by decapitation. Seeing that the
sentence could not easily be averted, Ahigar prevails
upon hi; years of service to the King to be granted one

last request, that he be allowed to be executed at.his

s

own home and so be accorded a proper burial by his own

Loniial e AP it S Sk

servants. The King acceded to this last request, d

recognizing _ Ahiqgar’s many years of service, and even

charged ( Nadan with making proper arrangements for

mournin t‘,‘y
i //,_\\ o4 '\\v \ -
~ AMl¢ady..Ahigar had a plan. “He was heartened by the
1 4
coincidence that the appointed executioner was indebted

PR
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to him for his life. It seems that Nabusumiskun had
himself been sentenced to death by King Sennacherib, in H
whose court Ahigar had previously served. Recognizing ]

his potential value to the King, Ahigar had hidden him

until such time as the King had lamented his absence.

Then Ahigar, at some personal risk, had revealed that
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Nabusumiskun still lived. This relaiionship then was the
basis for the sage’s scheme to stay alive.
In order to make use- of this friendship, Ahigar
wrote a letter to his wife, directing her to contact
Nabusumiskun with the details of this plan: When the

executioner and his companions would arrive with their

prisoner, they were to be entertained by a great feast
with much drinking. A slave of Ahigar’s, already
condemned to death, was to be dressed in Ahigar’s

clothing and executed in his stead. According to the
terms of the royal decree, the victim’s head was to be
removed "a hundrjgg» ells from, his body", so the
substitution of a siave's headless boq'y for Ahigar --would

not easily be discovered. Upon seeing th: executioner
and conferring to him the letter, Ahigar p‘rayed to God
before begging his friends that the plan be carried out.

All goés according to plan, and Ahigar hides in a dark

pit under his own home. The reprobate Nadan wastes no

time in taking the most outrageous liberties with
Ahigar’s servants, and even attempting to molest his
faithful wife. Instead of mourning his uncle, Nadan

éngaged in wild revelry with his friends., while in
horror Ahigar listened to the activities above him. From

the depths of his despair Ahiqar called out to God and
he requested of Nabusumiskun, who came to feed him, that

prayer and sacrifice be made on his behalf to God.

——
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In the days that followed, when word had spread far
and wide that the wise Ahigar was no longer advising the
King of Assyria, a strange challenge arrived from the
Pharoah in distant Egypt. It was a challenge to build a
castle in the sky . If this could not be done, then
Assyria would owe heavy tribute to Egypt. But if the

task could be accomplished, then the tribute would flow

, northward instead.

It was in fact a challenge to a royal contest of
riddles. When asked for a response to the chall_enge,
Nadan’s ignorance was instantly exposed , and the King
began to lament the loss of Ahigar.

Finally the King Dblurted out his desire to have
Ahiqgar back from the dead. This provided the opening for
Nabusumiskun to reveal that Ahigar still lived, just as
Ahigar had done for him years earlier.

The King wasted no time in visiting Ahiqar, and
bringing him up out of the pit. Ahigar by now had long
nails like eagle’s claws and long - hair. Once reinstated
and after a time for recuperation, The King charged him
with meeting the Pharoah’s challenges.

Ahigar made elaborate preparations to meet the
Pharoah’s difficult demands. He devised a way to turn
the Dbuilding of a castle in the sKy against his

adversaries. He tied young boys to eagles, and practiced

sending them up into the air and down by means of

s et 3 i) b




e

e e S

R TR TNy TR ST T

23
tethers. When they were ready, he brought his "builders"
to Egypt. Not -wishing to tip his hand, Ahiqar traveled

under an assumed name, Abigam.

When Ahigar arrived at Pharoah’s court, he answered _

all the riddles and met all the preliminary challenges
which the Egyptians could devise. Finally it was
revealed that he was not the obscure and unceiebrated

Abigam, but the great sage Ahigar. At this point Ahiqgar
was challenged with the most formidable task the
Egyptians could devise. He w‘as to build the castle in
the sky. Undaunted, he sent up \ his "builders" into the
sky on their eagle’s mounts, and ordered the Egyptians
to sen‘d up the materials. \The Egyptians could not carry
out their part of the construction, and so in defeat
agreed to send Ahigar home with the equivalent tribute
which they had expected to gain from Assyria.

Once back at the court, Ahigar eschewed all reward
except that He be given Nadan to do with as he wished.
Ahigar began to instruct him with harsh discipline. It
is at this time = that the second set (;;f gnomic sayings
are expressed .

This second set of admonishments are very harsh.

They are moralistic similitudes meant to impress upon

Nadan the wickedness of his ways. They are more akin to

~curses than to proverbs. One saying reads:

"O my boy! I wished thee well, and
thou didst reward me with evil and

-
i
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-[ hatefulness, and now I would fain -;
I tear out thine eyes, and make thee 3
‘ food for dogs, and cut out thy » .j
I tongue, and take off thy head with 4
! the edge of the sword , and {
recompense thee for thine abominable ‘
: deeds ."21 4
r,
E At the conclusion of the story, Nadan dies a death by a
supernatural means, which varies among the versions. In
f most versions he swells up like a bladder and explodes.
| A few lines, by way of an epilogue, paraphrase the 1
i certain Psalms in a few passages relating to the Jjust
? punishment of the wicked: ‘ to fall into the pits which
E' they dig and the traps that they set for the righteous. 4
| {
; It should be noted that the details of the story
{
I 4
f vary from manuscript to manuscript, even within each :
L language grouping. I have indicated some of the ma jor ‘
f i
3 divergences, in order to show the range of variation in q
_ i
the Ahiqar material. i

e Y 4
i e s
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21 Rendel Harris, The Story of Ahikar, {16, (Arabic
version.)
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Chapter 3: Versions of Ahigqar
THE ELEPHANTINE VERSION

The publication of the Aramaic Ahigar among the
ricpes of papyrus and ostraca of Elephantine first
convinced the world that the Ahiqar legend derived from
antiquity . This fragments of Ahiqgqar are written on
reused papyrus with Dblack inkKk. There. are fourteen
columns or parts of columns extant .22 The
Elephantine Ahiqar differs considerably in detail from
all the other versions Known. Espeéially puzzling is the
proverb collection, of which only a handful of the
1{00-120 proverbs of E, many of them fragmentary,

correspond to those of that later versions. (Only one is

identical and four similar to the 286 or so of the main
oriental versions, according to one, probably
conservative count .23 The proverbs are different in

tone as well, they invoke pagan Gods, moralgzy is not as
much an issue as is decorum and wise action, and they
are only in a single set. The harsh similitudes which

comprise the second set of sayings in the later versions

22 Lindenberger, Aramaic Proverbs, {1i-14.

23 Francgois Nau, "Ahigqar et Les Papyrus
D’Elephantine"” . extrait de la Revue Biblique. January.
1912: 1-12: 9. Lindenberger, Aramaic, ff is able to
identify a much larger number of parallels, however the
fact remains that the Elephantine collection is more
broadly divergent from the other versions than they
differ from each other.

4
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do not occur at all-in the fragments.2% The details
of the story differ significantly as well from the
sketch above. The narrative is much less detailed is
many instances. Most significantly the differences are:
1) Ahigar seems to have no wife, 2) there is no visit to
Egypt, 3)the death of Nadan is not recorded nor in fact
are any of the events of the story other than the
rehabilitation of Ahigar. 4) E develops the presentation
of the young Nadan before the King, and 5) differs
markedly 1q the details of the execution of the
substitute victim. Finally, 6) Ahigar at no time hides
in a pit, or offers prayers to other than pagan
idols . 25

THE AESOP VERSION OF AHIQAR 26

24 The characteristic address of the later proverbs
"My son" by which all of the second set of proverbs, and
the prologue to the first set begins is found only in
isolated proverbs of the Elephantine version. ##4,14a,
14b ,40,42,60. Sayings 39 and 41 do closely parallel
sayings in the second set of the later version. This
may indicate that the two sets in the later versions are
an elaboration of the single set in  the Elephantine.
This / hypothesis is supported by the Aesop material,
infra.

2§ For a concise treatment of these differences,
see Frangois Nau, "Ahigar et Les Papyrus", 8-9.

26 This version is reproduced in Harris, "The Story

of Ahiqar", 780-784 from Fabulae Romanenses Graece
Conscriptae ed. Eberhard 285-297 and cxxiii -cxxxii. .7
According to Harris, there is a much variation in the’
versions of these legends . (Harris, The Story of
Ahigar ,xxvii.) The same Greek text (only) was also
reproduced by the same author in his The Story of
Ahigar,162-167. For further bibliography see
Lindenberger, Aramaic Proverbs, 28, n.4
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While in this tale included in the Aesop lore the 7 « 1

-

- name of Aesop is substituted for Ahigqar and that of

t Ennus for Nadan, there is no question however that this

is a variant of the Ahigqar story. In V.xhe Aesop borrowing

| ¥ from Ahigqar, The first section of the story is highly

3 abbreviated, and has the character of a preamble or the

rehashing of a well Kknown tale. However, unlike the late
versions of Ahiqar, the Greek text has only one set of
instructions. These come not at the adoption of the boy,
but after his plot has been foliled, and before the
journey to Egypt. The character of the proverbs are a
mixture of the type of general instrucuohs of the first
group in the later versions, and the harsh reproaches ot i
the second group, though they do not parallel closely {

either set in Ahigar. This version seems to conflate the |

TR

two sets found in the late  versions, and to place the ‘ s
single collection between where the two sets resided in
the late versions of Ahigar . Alternatively, the single

set may carry forward the single set arrangement of

T R SN

proverbs from the practice of the . Elephantiné version.
Compared to the later versions, the vindictive aspect' of

the evil son’s reeducation are softened, as Aesop takes

back his adopted son and tries to educate him in

-

N Kindness. The result was that Ennus, as the story

relates,

was compunct in soul as with an
arrow at his words, and by his own




e e e e —

Aesop lore is the source of

conscience, and not many days after
he departed this life."27 '

Another significant feature of this version is the
absence of a wife. A ‘brief mention of Aesop having a
concubine occurs in a passage explaining the evil
behavior of Ennus:

Ennus played false with the
concubine of his adoptive father. ..

This detail of Ennus’ arrogating his stepfather’s sexual
prerogative 1s consistent with .the later versions.
However aside from this one instance, women play no role
in the Greek tale, and there is no mention of a wife
helping to save Aesop. Instead, a friend of Aesop’s,
Hermippus, is solely responsible for saving Aesop.

This version has little in the way of a religious
references. The greatest emphasis in this version is to
show Aesop’s wisdom at the court o.f King Nectenabo of
Egypt. This elaborate tale corresponds to the adventure
of Ahigar in Egypt contained in the Oriental versions of

Ahiqar .28 .
———

The conuf&ftf:absence of a religious theme in the

qf
narrative, and the undeveloped role of a wife seem to

indicate that this version also bears some similarities

27 Rendel Harris, "The Story of Ahikar", 782.

28 Ginzberg rejects on linguistic grounds the idea that the

the Egyptian adventure in the late
versions of Ahiqar. Thus he rejects Meissner’s view that the
original version of Planudes’ work heavily influenced the late
Ahiqgar versions. Ginzburg, "Ahikar", 288.

28
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to the Elephantine text . Since this version dates to

the first century C.E., we are not surprised to find a
version that stands developmentally , as well as
chronologically between the Elephantine and the late

versions of Ahiqar .29

LATE VERSIONS OF AHIQAR

f. The Armenian

We refer in this work to two Armenian recensions,

the Armenian A and Armenian B (Arm. A & Arm. B.) The

Armenian Ahigar  has long been recognized as havingA

certain unusual features of great value in

reconstructing the more primitive versions.30 The
29 Ktchler dates this to as early as 30 B.C.E.

Max Kuchler, Fruhjadische Weisheitstraditionen,

(GOttingen: Vandenhoeck & Ruprecht; Freiburg Schweiz:
UniversitAtsverlag, 1979) 338 and chart 413.

N\

30 (A convenient list of the most important
manuscripts is in Harris, "The Story of Ahikar",721{. and
Harris The Story of Ahigar, XXV -XXVii. I have had
access to the two recensions, Armenian A and Armenian B
published in the above. Linguistically, the oldest
version goes back to at least 450 C.E., according to
Harris and Conybeare (the Armenian specialist of the
Harris publication), though the manuscripts are late,
the oldest he had access to going back to the late
fifteenth century. Martirosviana located dated manu-
scripts dated 1321 and {347. (see below.) Unfortunately
these versions as well as a previously unknown Turkish
version in Armenian characters are discussed only in
Armenian and have been inaccessible to this author.
The linguistic = evidence would make the Armenian version
the third oldest version, after the Elephantine and
Aesop. (See also Conybeare there 176-{77. On the age of
the version, 174-176.) Judging from the French digest,
a mowe in depth examination of the Armenian recensions
has been published by A.A. Martirosviana; "La Légende de

—
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many references to Ahigar by Armenian writers of the |
le fifth century indicate the antiquity of the version, and
i |

Conybeare can only give a terminus ad quem. How far back |

we can extend the Armenian version will depend upon

further literary analysis.

What is SO interesting about the Armenian is that
it is so difficult to locate in the "family tree."
Conybeare commented "
...the agreement of the Armenian and

; the Syriac is so close as to warrant
. the conclusion that one 1is a
i translation of the other. It is not
:’ easy however to decide to which the
f priority belongs. 31
| Suffice it to say that the vast majority of the
;\ proverbs in the Armenian Ahiqar and the Syriac are ’i
| 4 Y
|3 i
i identical or extremely close. On the other hand, as {
! Conybeare explains in the same paragraph, the Armenian 1
;'. shows a greater affinity to the proverbs of the E text!

Again there can be no doubt that the
Armenian best preserves the aphorism

A 0 it Bl i s e B ismnlis st adrin s

found . in the » Aramaic text of

Elephantine
Khikar et ses Sources." french precis of Iistoriia i ]
paucheniia -~ Khikara premudrago povest Armianskaia G
redaktsiiaj, (Erevon: Izd-vo; Akaad. navk Armianskoi

SSR, 1969) 62-70. On the value of the Armenian versions
Martirosviana writes that it "possesses particular value
along with the Assyrian, Arabic, and Slavic versions."
66. [my translation). Martirosviana’s work includes a
critical edition of the Armenian versions based on more
than 70 manuscripts, grouped into six families.

31 Conybeare in Harris, The Story of Ahikar, 182.




31
Son, rejoice not thou in the number
of thy children, and 1in their
deficiency be not thou
distressed . . ..
Another coincidence of the Armenian

with the ancient Aramaic is in
Aphorism {0 of the second series

Son, thou hast been to me like him
that shot his arrow up to heaven;

and he was not able to reach
thereto, but reaped the reward of
his lawlessness, and the arrow

returned on his head.
The Syriac has:

My son, thou hast been to me likKe a
man that threw a stone ,at the
heaven, and it did not reach the
heaven; but he incurred sin against

God .
Finally we note that Lindenberger33 offers new
evidence that the Armenian closely parallels the E

sayings ## 3, 22, 24, and 54.

Conybeare lists partial parallels in the other
versions, and then concludes that "Here the Armenian
alone reflects the Aramaic in full."3% It should be
noted that Conybeare leaves off any comparison to the

Syriac B recension to which Harris had such strong

objections. Thus it is seen on the evidence of the

32 Conybeare in Harris, The Story of Ahikar,
182-183.

33 Lindenberger, Aramaic Proverbs, n.6 p. 29.

34 Conybeare in Harris, The Story of Ahiqar, 183.
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‘ proverbs alone scholars conclude that the Armenian X w
¢ reflects a very ancient version of the proverbs of
Ahigar, and is closer than the Syriac to the Elephantirie ‘
Wisdom text. i
The frame story presents other difficulties.
Conybeare leaves open the possibility that the Syriac
derives from the Armenian .35 Lindenberger goes
seems to accept this possibility as he says:
i "Scholars studying the versions of
. ~ Ahiqar concluded that the Syriac and
! the Armenian (which 1is . evidently
f based ‘on a very old Syriac
| tradition) represents the most d
i archaic form of the text."36 |
[“ On the other hand, Lindenberger’s chart37 shows the :
; Armenian st.emming from the Syriac. i
# q
2. Armeno-Kipchak versions of Ahigar. 1
E’, The recently published Armeno-Kipchak version of {
Ahigar, available in a full French translation show |
signs of the transition from the Elephantine Ahiqgar to ]
the other versions.38 (The publishers of this ]
. :
3
35 Conybeare in Harris, The Story of Ahikar, 184. |
36 Lindenberger, Aramaic Proverbs, 5.
37 Lindenberger, Aramaic Proverbs, T.
38 Jean Deny, and Edward Tryjarski, "‘Histoire du
sage Hikar’dans la version armeéno-Kiptchak", Rocznik
Orientalisticzny 27 (1964): T7-61. Doubtless some of the
questions of the origin of this version are treated by
Martirosviana, Isstoriia i pchucheniia Khikara who
indicates that this version is included in her critical
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| N version tentatively suggested that it is an abridgement 4
of the main Armenian recensions, and that it is rather

late in that it shows signs of a rigorous process of {

monotheistic reworking.)
;. It may be however that this manuscfi]‘::t represents a
completely _npew recension which is closest to the
g _
b 3 Elephantine of all the later versions in the frame
= story .
Certain characteristics set this version apart from
the other Armenian recensions that we have seen. It is
in fact lacking in many of the characteristic narrative
elements of the other late versions. This Deny and

TryJjarski attribute to abridgement and

elimination .39 For example the details of the ok

i Lt N e S e i3 2 A
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Journey to Egypt are reduced to three words, "il alla, {
régla, et arrangea.".40 Deny and TryJjarski note

that secondary details are eliminated. The letters of

TR S SAEP FIER .

F Nadan to Sennacherib, the efforts to save Ahiqar, and
the second set of sayings, the harsh

admonishments . 41 We read in the version "aprés un

1

edition. i

39 Deny, "Histoire", 9.

40 Deny, "Histoire", 25.

41 Deny, "Histoire", 9.
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long discours, Jje dis un mot et mes esclaves le
fouttaient ."42

This latter element again recalls the Aesop
material and the Elephantine text, in that one set of
proverbs is found. Contrary to the initial impressions
of Deny and Trygjarski, it may be that this version is
different from the other Armenian versions, and closer

to the Elephantine.

3. The Syriac Versions L and C:43

42 Deny, "Histoire", 26.

43 A convenilient list of the most important Syriac
manuscripts is in Harris, "The Story of Ahikar",72{. and
Harris The' Story of Ahigar ,xxii. The two versions and
their translations are found in that volume . Harris
lists the manuscripts which he had access to as S{-S8.
By L we refer to a single leaf from the twelfth or
thirteenth century B.M. Cod. Add. 7200. By C we refer to
S2, dated 1697, Cambridge Univ. Cant. Add. 2020. To
these should be added another manuscript published by
Nau, which we have not referred to in this work since it
offers little in the way of new material. Frangois Nau,
"Histoire et Sagesse d’Ahikar D’apres Le Manuscrit De
Berlin Sachau 162" ROC { (XXI) n.{1 1918-1919, 148-60.

Another version published by Nau from the same

manuscript is found in the article: "Préceptes Anonymes
et Histoire D’Ahigar; D’Apreés Le Manuscrit  Syriaque De
Berlin Sach. 1{62". ROC 9 (XIX) 1914 209-14. More
information about the Syriac manuscripts of Ahigar may
be gleaned _from the following publications: Moses
Goshen -Gottstein, The Wisdom of Ahigar; Syriac _and
Aramaic, (Jerusalem : Hebrew UP, 1965); Moshe Goshen-
Gottstein, Syriac Manuscripts in the Harvard College
Library: A Catalogue, Harvard Semitic Studies 23.
(Missoula, Montana: Scholars Press, 1979).; Sebastian

Brock, "Notes on some Texts in the Mingana Collection",
Journal of Semitic Studies. 14:2 1969, 205-226.
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L contains only the beginning of the tale and the
first few .ﬁb\verbs, but is very old. It is much like C
which is compL&e. This version is unusual in that it is
monotheized from the first moment. Ahigar has no contact
with idolatry, save in one of the proverbs. The
anachronism of the order of the Assyrian Kings 1is found
in this version, as in most of the late versions.

4. The Syriac Versions P and G.

These versions are regarded by Nau as belonging to
the same family as C and L .44 The former pair
apparently are representative of a much older recension

of the better Kknown later type, yet because of their

special features, such as an address to idol. These two

versions, each have lacunae which are filled with
younger manuscripts. Since the gaps are different, and
the versions are very close , they can be used to
complement each other. As far gsdwe can determine, this

pair of manuscripts has received no scholarly attention
since Nau’s initial publication. G was copied in 1908
from a manuscript in the monastery of Rabbah Hormizd of

Kurdistan. P 1s mainly an old Nestorian manuscript,

4-:} Frangois. Nau, The attribution of G (Gr.) to
the same family as L and C was made by Nau, Sagesse,
283-284. "Documents Relatifs & Ahikar; Edition et
Traduction d’un Manuscrit de Mgr. Graffin (G), avec les
Principales variantes d’un Manuscrit de M. H. Pognon
(P). ROC { (XXI) 1918-1949 n.3 274-307. ROC 1 (XXI)
1948-1919 n.4 356-400 (Fin).

35
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dated by Nau to the 16th to {8th centuries, completed in

a modern hand.

5. B version of the Syriac Ahiqar

This is the version represented by Berlin Sachau
336. It was made by Nau the basis of his edition .45
This version is similar to P and G which were discovered
after this was utilized by Nau for his critical edition.

§

6. The Arabic Version

We refer to the Arabic version published by Harris
in English translation, (the Arabic 1s given as well
there as well.) 46

This version is from a Karshuni

text, (Arabic written in Syriac characters the script

used for most of the Arabic versions listed by
45 Frangois Nau, Sagesse, There the version is

presented in French translation with commentary and
variants from the other versions. The Syriac text was
partially published, (proverbs only, ) with a German
translation by GrYunberg. = Smil Grunberg. Die Weisen
Spruche Des Achikar, (Giessen : H. ItzKowski, {917).
Incidentally the B manuscript referred to in his notes
is Sachau 162 (puplished by Nau, see my note 24.) and
not Berlin Sachau 336 which he refers to differently.
Grunberg disagrees with Harris’ Judgment that B is of
little value, being a late bagkv;translatlon from the
Arabic. Rather, he agrees with Noldeke that Nau’s B is
basically an old independent recension, and that only
the end of B 1s a fill from a later version.;8. Harris’

view that the manuscript is late is expressed in The
Story of Ahikar.

46 Harris, The Story of Ahiqgar, 130-16{.
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Harris).‘*"— We rely on Nau’s Judgment that this
. version stems from the Syriac, and not vice versa .48
It resembles the Syriac B, P, and G in many respects.

We have not attempted to discuss all of the
versions of Ahigar, or even all of the versions
available in English or French transjlation. Rather we

/

have chosen those versions which could suggest to us the

process of transition from the Elephantine version to

the late versions. Only in this way could the hypothesis

of a Judaized version of Ahigar be explored.

— T ———

Lindenberger developed a chart upon which he located all
of the versions of Ahigar KkKnown to him. This we
reproduce here. As we look to Lindenberger’s chart

reproduced here.

e ke e "
v

47 Lewls 1n Harris, The Story of Ahikar, xxiii
and "The Story of AhiKkar", T72{ indicates that her Arabic
text is republished from Salhani , Contes Arabes:
Beyrouth, while here translation is based on the
manuscript Kt Cambridge Cod. Add. 2886 dated 1783 and
supplemented by K2, British Museum Cod. Add. 7209 (no
date indicated). Lewis and Harris evidently regard this
version as very late.

48 Nau, Sagesse, 286-287.
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Diagram 1 %9
: |
i Relationship of the Ahigar Versions {
e - § = 3 J'.'A.._'."A ‘c'.
*Aramaic Proverbs
*Aramaic Narrative ]
*Combined Aramaic
Version
i -
]
| Elephantine
£ " — *Tobit Versionm |
E )
i 1 -
I i = :
£ | *Elaborated Aramaic
b [Demotic | ke
Eo *Greek
F
E | *Early Syriac
f AReop Version 1
i Armenian {
| Syriac i
Recensions
Arabic
Stavenic 01d Turkish Ethiopic
Rumanian : .
Neo-Syriac i
BB TS Lr onl seleE pamTall 40 ve baswsc. RS -V, St SAGE ;
SR . @ Py i 3 4T 2, BTN Y g A
S T B ed roivil wdsger:e ~: phkrs - %
Flee - o ) -r:. i 7
- - |
4 !
-~ 4

* indicates ﬁeraiona which are not extant.

49 Lindenberger, Aramaic Proverbs, 7. Lindenberger
n.3, 28 for his source on the Slavic and Rumanian
versions. From the version in Harris I cannot judge why
Lindenberger judges these to be influenced by the Aesop
tradition.
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i

Of the versions treated above, only the ancient

Greek based on a Judaized version has not been found. On

that branch is added Rumanian, Russian and Serbian. On

vy

the other branch Lindenberger adds Armenian, O0ld
Turkish, and Georgian .50

We find that we must however amend this chart in a
few points. A literary approach focusing on five Key
versions has suggests that within the context of the
frame story there 1is clear evidence of the progression

from the pagan to the Judaized version. That is to say

T

that one can chart the movement from E to the Oriental
versions in several intermediate steps.

If our analysis is eventually supported Dby
linguistic and other evidence it may be necessary to
emend the chart of the relationship of the Ahiq;r
versions to reflect this new data. The importance of

this will be seen later on as we approach the influence

of Ahigar upon later literature.

P N PGS DN

50 Lindenberger, Aramaic Proverbs, 4\7.
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Chapter 4: Tracing the Traditions of Ahigar -*q

THE WIFE MOTIF

Students of Babylonian Wisdom and Hebrew Wisdom

note that the former is-concerned mainly with practical

advice for living , while the latter involves moral

_" content and fear of God.S{ By tracing the evolution

:r and addition of new themes in the Ahiqgar tradition, we

are able to track the transition from one type of

literature to the next. Since the motifs develop in a

largely orderly and logical fashion, we are able to view

in a new light the development of the story of Ahigar.

i ] = The post Elephantine Ahiqgqar tale contains new or

e\.;olved motifs which allow for the story to these two
conceptions, partly by The first thematic feature which 1,

i distinguishes the versions of Ahiqgar 1s that of the role

played in some versions by Ahiqgar’s w.ife. We begin here

and treat this at length because this motif offers
valuable evidence concerning the relationship of the
versions to each other. In the Elephantine version,

having read the formulaic openings of ‘the later

= AT APIV W L N

versions, would have led us to expect a mention of 3
Ahiqar’s wife or wives, but we are met with silence. It
must be admitted that the opening lines of the story are

damaged and suffer from lacunae. However the fact

remains that not a sign of one or many wives 1is to be

54 Lambert, Babylonian Wisdom Literature, {-2.
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found .52 We may have the reason in the section of

the story dealing with the ruse by which Ahiqgar is

saved. The executioner and his contingent find a

substitute victim for Ahiqar:

Immeédiatement, le capitaine
Nabtisumiskun dit a ses compagnons, a
ces deux hommes gqui eéetaient avec
lui: .. .Ne le tuons pas, lui, un
innocent! Je vous donnerai un
serviteur a mol, un eunuque: Qu’il
soit tué entre ces deux montagnes a
la place de ce ‘Ahiqgar! Lorsqu’‘on
l’apprendra, le roi enverra d’autres
hommes apr&s nous pour voir le corps

de ce ‘Ahiqar . Ensuite, ils verront
le corps de cet eunugque, mon
serviteur, .. .53

Even with the minimal reconstruction of the text,

as indicated by underscoring, the clear understanding is

that the body of a eunuch could be substituted for that
of Ahigar. Scholars seem to have overlooked the quite
reasonable deduction that Ahigar was himself a eunuch,

not at all unusual for a high court official of his day.
Again we note that the entire plan to rescue Ahigar 1is
carried out by the loyal Nabttsumiskun and his men, not
with the help of Ahigqar’s wife. This stands in contrast
to the later versions also, as we shall see.

What is important to realize i1s that there was no
woman and certainly no wife involved in this early

version of the narrative, and that Ahigar was most

52 Grelot, Documents, Col 106 432-433.

53 Grelot, Documents, 450-51{, col. 4, 56-63.
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l1iKely a eunuch, without any need for a wife, thus the
motif of divine punishment by withholding from him a

child cannot apply here.

How did the wife motif enter into the Ahigar tale,
and what 1is its significance? The Greek version in
Aesop has only the most minima\l mention of a concubine

>

who 1s the subject of Ennus’s improper advances. There

is no mention of multiple wives, nor , most
significantly , does a woman play any role in Ahiqgar’s
deliverance .

We have already noted that the rift between Ennus

and Aesop began only when Ennus took liberties with his
stepfather’s concubine, and that a friend of Aesop’s,
Hermippus, 1is solely responsible for saving Aesop so
that no wife played a role.

Somewhere in the transformation of Ahiqar, he
acquired many wives. In all of the versions where he has
many wives, one particular wife is named , (the names
differ) who plays a significant role in the story. While
scholars tend to locate the Armeno-Kipchak ’ version as
later than the Armenian, the treatment of the wife motif
suggests that the version may possibly draw from very
old traditions. Let us compare the opening statement on

Ahigar’s wives in this version with the other late

_versions.

Moi, le sage Hikar, arrive a
l’age de soixante ans, je

e




pris pour epouse une

femme, mais je n’‘en eus ni

fils, ni fille.5%
This version seems to rely on a tradition that it was
Ahigar who was unable to have children. He evidently had
never married, and then at an advanced age (especially
for pre-modern cultures,) he married a single, possibly
his first wife. This represents major departure from the
story as known from all other versions. However, since
the role of this single wife 1s minimal in A-K, and
seems to reflect an addition to a tradition where Ahigar
simply had no children, we are able to see the
development from Elephantine, to the Greek, and then to
most likely tb the Armeno-Kipchak .

Let us examine the role of the wife in one of the

better Known Armenian versions. Here we read:

In the times and in the reign of
Seneqarim King of Nineveh and of
Asurestan, 1 Khikar Notary of

Seneqarim the King tooKk sixty wives

and builded me sixty palaces. And I

Khikar was sixty years of age and I

had not a son. (RHp.24)
This version conforms more fully to the notion that some
supernatural force prevented Ahiqgar from having
children, since here there 1s every indication that he
was married to many wives, for some time, and had every

expectation of having children were it not {or the moral

or religious impediment.

54 Deny, A-K, (9.
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The Syriac versions follow the Armenian in this
respect . Tﬁe A(p.56,) C,(p58), and B(146-147) traditions
all agree on the sixty wives and the sixty palaces. They
omit however the "sixily years of age", which was the
feature added 1in the A-K to account for Ahigar’s

impotence in the case of having had only one wife.

Perhaps it was reasoned that having sixXxty wives, to wait
to the age of sixty to conclude that he would not have a
natural son, and decide to adopt. Further, this Syriac
motif subtly focuses attention on Ahiqgar’s realization

i . that he was being punished for particular sins.
i
i
]

The supernatural explanation for Ahigar’s
‘ childlessness ‘'is most highly developed in the Syriac B.
This version utilizes fortune tellers, and wise men to

predict that Ahigar will have no son.

I1 dit: Lorsque je vivais a4 l’epoque

de Sennacherib, roi de Ninive;

lorsque moi, Ahikar, j’etais jeune,

les devins, les mages et les sages
me dirent: "Tu n’‘auras pas ]
o d’enfant ." J’acquis une grande |
richesse, J'etais comble d’un bon ,’
superflu, J’épousai soixante femmes 4
et Je leur batis soixante palais, 1
vastes, merveilleux et admirables, j
ainsi que de nombreuses maisons, et 1
4

J'arrivai a4 l‘age de soixante ans,
et 11 nem’était pas né d’enfant

55 — e
55 Nau, Sagesse, 146-147. J. Halevy, Tobie et
. AKhiakar, (Paris: Libraire de la Societe Asiatique de
L’Ecole des Langues Orientales, 1900.) 49, suggests
that the introduction of "devins" ,"mages", and "sages",

is an imitation of Daniel 2:2,10;4:4;,5:7.
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The late introduction of the motif of the sixty

wives into the Ahiqar tale, corresponds to the
elimination of the eunuch motif, and serves to preserve
the focus on Ahiqar’s inability to have children while

allowing for the introduction of a new element, that of
the faithful and resourceful wife. And both of these in
turn serve ’ to heighten the theological elements of the
story , ammd to provide further material for moral
contrasts between Ahiqar and Nadan. The punishment by
God by means of denying Ahigar a son is much less
meaningful 1f he 1s already a eunuch , and the
introduction of a wife allows for a more complete
betrayal by Nadan and feeling of despair on the part of
Ahigar . It is this very theological dimension in its
many aspects which now deserve our attention.

Here we begin to see how the proverbs function to
establish a moral code which  is then breached by Nadan
in the frame story.

While it is reasonable to conclude that the
!

proverbs have undergone a large degree of development as

a group, independent of the story, it is equally true
that a good number ot proverbs bear an organic
relationship to the details of the Ahigar story. One

example of this is the concern shown in the proverbs for

chastity and marital fidelity. From the Greek Aesop

PPy
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version down through the later versions, a similar
concern with sexual purity is maintained. Characteristic
of these proverbs are the following from the Syriac:

Syr \C #25.

My son, 1ift not up thy eyes and
l1ook upon a woman that is
bedizened and painted; and
do not covet her in thy
heart,; for if thou
shouldest give her all
that is in thy hands, thou
findest no advantage in
her; and thou wilt be
gullty of sin against God.

Syr C #26.

My son, commit not adultery with the
wife of thy neighbour;
lest others should commit
adultery with thy wife.

Syr B #8 A
Mon fils, si tu vois une femme pareée i
de (beaux) habits et
parfumee d’agreables .
parfums et que son
caractere soit abject,
querelleur et impudent,
que ton coeur ne la desire ‘
~ pas. Quand meme tu lui !
dennerais tout ce gue tu
as, tu trouverais gqgue cela
ne tourne pas & ta gloire,
mais tu irriterais Dieu et
tu le mettrais en colere
contre toi.

Sl L s e s 3.

-

Armenian A#2

Son, raise not up thine eyes to look
on a lovely woman, rouged
and antimonied. Desire her
not 1in thy heart. For if S
thou shouldest give her -
all thy riches, thou dost
get nothing the more out
of her; but art condemned
by God and by mankind. For
she is like unto a
sepulchre which is fair on
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the upper side and below
is full of the rottenness
and bones of the dead.

39(RH p. 29)

Son, commit not adultery with thy
friend’s wife, lest God be R
angry and others commit
adultery with thy wife.

The Aesop version, as we have already alluded to in
chapter 3 mentions the liberties taken by the adopted
son with his stepfather’s concubine. But the moral and
religious significance of this act is emphasized to a

much greater degree in all of the later versions, the A-
K included. In all of the later versions we see that
Nadan attempted to take liberties with Ahigar’s wife
thinking that Ahiqar had .been done away with. As it says
in the A-K:
. .11 voulut porter la main sur ma

femme nommeée Apesdan gqui l’'avait

eleveée depuis l'enfance jusqu’a l’'age

de raison. (A-K p.25)
Or in the A version we read

And even for Abestan my wife he had

no respect, but desired to fornicate
with her, that had brought him up..

(A p.43.)
In the later versions the focus of the Ahigar story has
shifted to the deliberate breaching of religious

morality on the part of Nadan. At the same time, the
role of the virtuous wife is expanded , until it is as
much through her efforts as those of the executioner

that Ahiqar is saved.

48
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THE PROPER BURIAL MOTIF

The growing Ahigar tradition seems to indicate that

certain strands of the Syriac are the most highly

" evolved. But all this serves in the story not as central

motif, but only to show how deep was Ahiqgar’s despair,

and how far gone Nadan’s depravity . In tl:he Elephantine

tale, and the A-K these show simply how evil men can

i become and how people do suffer. There is only a hint of ' 1

a theological motif. In the other versions, (except

T ———y

strangely the A) the suffering of Ahigar 1s even more
intense, he is made to wait in a pit, and to see his ;
wife violated , his fuheral neglected, as well as his

goods and servants abused. As in the Elephantine

T ————

version, the executioner, loyal to Ahigar, hides Ahigar
with the help of two unnamed friends. In this version

the name of the executioner is not recorded. However the

I R A R P I PP S PER ey

story needs to account for how a slave, murdered in
4
Ahigar’s place, could be mistaken for him, especially i3
’ g 1

now that the distinguishing characteristic, . that of a

eunuch’s genitals is no longer in harmony with the

story’s details. The A-K version accounts for this only

very weakly,

Et ces gens-la et les bourreaux
n‘oublitrent point mes bontes (litt. mon
pain et mon sel). Je me prosternai, je
priai et je dis: "J’ai chez moi un homme
qui me ressemble et qui a commis un crime
passible de mort: coupez-lui la téte a ma

—




place et cachez-moi , car Je serai
k nécessaire un Jjour a mon roi". Ils
| cacherent Hikar et exécuteérent

- 1’homme . (A-K p.25 f60v)

This execution ruse both in the role of the wife 1n

1carrying out the request of Ahigar contained in a letter

g‘ I to her from prison, and i1n explaining how it is possible

i that Ahigar could be mistaken for a servant, is much
more developed in the other versions. To account for the
resemblance, the executed slave 1s dressed in Ahiqgar’s

v clothing so that he may be substituted. Also, in all the

! later versions the victim’s head is removed far from his

E | body, ostensibly as a sign of dishonor and shame, but |
li 'l serving also to allow in the story for the 1
é 'l misidentification i
i

E ! In the Elephantine text, it is impossible to

determine whether or not one of Ahigar’s reasons for

o ——

wanting a son was so that he would receive a proper
burial.

It .is not mentioned ‘in the Aesop material either.
The concern for a proper burial, as a motivating force
in édopting a son is first evident in the late versions A
of Ahigar’. In all of the later versions, this is one of £
the central reasons for wnishing to have a son.

In the A-K, Ahigar prays to his 1dols and says

"...veulllez me donner un fils pour
que ce Hikar ne meure pas tout a
fait, pour que les hommes ne disent

pas que le sage et subtil HiKar est
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mort sans laisser de fils pour
lI’enterrer et assurer la peérennitee
de sa fortune au point de pouvoir
dissiper Jusqu’a dix quintaux d’or
par Jjour, un fils qui ne ruinerait
pas mon bien et qui aurait jete de
ses deux bras de la terre sur moi,
qui aurait ete un souvenir (apreées
moi?)" (A-K p.20)

—
In all of the other versions similar sentiments are

expressed. The proper burial motif is heightened and

accentuated in almost the same way in all of the Ahigar
versions except the A-K and E-. In these former two, the
motif is apparently not mentioned [(E). or it is

mentioned only in the first lines. In C, B and L however
we have further development of the theme.

In C, the desire for a proper burial is restated by
Ahiqgar, the King orders that it be done, and Nadan
disobeys a direct royal command. We pick up the story at
the King’s command to the executioner:

‘Arise, go slay Ahikar, and separate
his head a hundred ells from his
body .’

Following this Ahigar narrates his request of the
King:

‘My lord the King, live for ever.
Seeing, my lord that it hath pleased
thee to Kill me, thy will be done. I
Know, however, that I have not
sinned against thee. But command
them, my lord the King, that they
K1ill me at the door of my house:
and let them give my body to
burial.’ And the Kking said to
Nabusemakh. . .’Go, Kill Ahikar at the
door of his house, and give his body
to burial.’(p.69)
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After the ruse whereby the slave is excecuted and Ahiqgar
goes into hiding the following is related:

Then Sennacherib the King called my
son Nadan, and said to him, ‘'Go make
a funeral feast for thy father
Ahikar, and then return to me.’ And
when Nadan my son came, no funeral
feast did he maKe for me, nor any
remembrance at all; but gathered him
the vain and lewd folk, and set them
down at my table, with singing and
with great Joy; and my beloved
servants and handmaidens he stripped
and flogged without mercy. Nor had

he any reverence of my wife
Eshfagni,, but sought to do with her
the way of man with woman .
Ny s {PTL. JRH
Nadan’s betrayal of Ahigar 1is complete and devastating.

-

the stﬁge is set for Ahiqgar to undergo the most intense
spiritual suffering. The moral dimension of the reworked
proverbs is given the fullest negative
demonstration .56

Our brief analysis of these themes also supports
previous theories as to the relationship of the
versions, adding the possibility that the A-K may in
some respects reflect traditions older than ﬁle other
Armenian versions, and that the Aesop also represénts a
transitional state between Elephantine and the

monotheized versions.

56 One might here use: the term Aggadah which Dr.
Jerusalmi claims is Rabbinic equivalent of the Syriac
NN, proof or demonstration. .

52
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Chapter 5: The Judaization of Ahiqar

The tradition of a Jewish Ahigar has been accorded

/
scant scholarly attention since the dlscovlcry of an
ancient Aramaic version of Ahiqgar with PG&n motifs.

Once it was no longer possible to maintain that the

story was written originally in Hebrew or Jewish
Arﬂmaic. the subjyect seems to have lost much of its

|
appbalw. Yet it has long been maintained that a Jewish

adaptation of Ahigar once did exist. Ginzberg wrote
after examining the evidence available to him that:
. .1t seems fair to conclude that

the AhiKar maxims represent some

ancient collection of Jewish popular

proverbs, which at a later period

were combined with the legend of the

Babylonian sages.

When identification of Tobit with the Ahiqgar of the
medieval versions was made, many scholars were led to
suggest that the Ahiqar legend was originally composed
in Hebrew and that it was a Jewish production . Halevy
attempted in 1900 to show that the Ahigar tale was
authored by the same hand that penned Tobit. The
discovery of an ancient Aramaic version of Ahiqar, just

a few years after Haleéevy’s publication, rendered moot

most of his attempts to show a Jewish origin for Ahigar.

Yet some of Halevy’s original arguments may have value
57 Louis Ginzberg, "Ahikar", Jewish 'Encyclopedia,

New YorK: Funk and Wagnalis, 190{. 290.
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for supporting the thesis of a Jewish version of Ahiqgar.

As Halevy states:

Pour notre etude actuelle, il suffit

de constater l’entree de la sagesse
d’AKhiaKkar dans la litterature
sapientiale du Judaisme
post-biblique en qualite de
collaboratrice d’agadoth

sectaires .58
It as also possible that the present Syriaque versions

stem from a Hebrew revision such as we have been

proposing. Lidzbarski, said of such a version (He is
assuming an original, since the Aramaic 1is not yet
Known, )
’
"Elle peut donc avolir ete
primitivement redigee aussi bien en

grec qu’en hebreu'."59

M. Reinach©90 argues on the basis of the religious

details of the monotheisitic versions of Ahigar, that
they are reworkings of a well-Kknown pagan Babylonian
tale, and that only can account for the remnants of
idolatrous practices in the versions. Reinach allows for

the possibility that a Jewish Aramaic or Hebrew version
was produced from a pagan Aramaic version. He does not

suggest though that this version was marked by a

monotheistic character. The geneological connection of

58 Halevy , Tobie et AKhiakar, 5i.

59 quoted i1n Halevy, Tobie et AKhiakar, (5.

60 also cited by Halevy, Tobie et AKhiakar, 15-16.
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Tobit to Ahigar is considered by him to be a later
addition. The author of Tobit had only meant to
introduce the example of Ahigar as a person punished by
God for worshipping idols . 61 Haleéevy’s own arguments
though intended to prove that Ahigar was originally
written in Hebrew, may be quite useful in suggesting
what a Hebrew version of Ahigar might have looked like,
a version that may have been utilized by the author of
Tobit, by Ben Sira, by the Rabbis and the authors of
other post-biblical books.%2/f
Even before the discovery at Elephantine, Ginzberg
could not accept this conclusion. He recognized ihat !
Jewish elements in the Syriac Ahiqar and came up with
|
this conclusion: 1
Although the weight of the preceding
testimony is in favor of the
suggestion that the Ahikar legend
and the system of legends and maxims i
connected therewith point to a |
Jewish substratum, the material
extant hardly warrants the
conclusion that it is a product of
genuine Jewish folk -lore. For a
purely Jewish work there is too
little religious material in 1it; a \
fact which in the postexilian .
period-- is somewhat surprising. The ‘
Ahikar of the BooK of Tobit and the
Ahikar of the legend have -many
points of similarity; but it cannot ¢
61 in Halevy, Tobie et AKhiakar, 20-21.

62 Halevy, Tobie et AKhiaKkar, 24-2T7.
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be said with certainty that they are
identical .63

The question of whether the Ahiqar of Tobit is identical
with that of the legend (s) we will treat in the
following chapter. Here we shall address the fundamental
objection which Ginzberg raised to the identification of
Ahigar with Tobit, and that 1is the supposed lack of a
Jewish religious theme in Ahiqar.

We do not intend to show that Ahigar was originally
a Jewish text, this point ha&. been mooted Dby  the
Egyptian papyri. It 1s in some ways more interesting to
consider now the possibility that a Assyrian wisdom
text, without a stroeng Jewish' component could have been

adapted to the needs and tastes of an ancient Jewish

community .

- We should not be too hasty however in ruling out

P

completely the thought that the tradition of Jewish
Ahigar might conceivably have Dbeen based on ancient

tradition known to the Babylonian Jews, and extending to

the days of the exile. If such an historical legend
existed, Isaiah 39:7 may provide a clue. Isaiah warns
Hezekiah that "some of your own. sons, who are born to

you, shall be taken away;, and they shall be eunuchs in
the palace of the kKing of Babylon." Since this warning

was occasioned by “the approach of Sennacherib’s troops,

63 Ginzberg, "Ahikar", 290.
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Isaiah may be referring to events which had already

“

occurred when the Northern Kingdom fell to Sehnacherib,

and its people carried off into captivity . It 1s
entirely possible that among the fates awaiting
Israelites of the northern Kingdom was that of serving

as a eunuch in Sennacherib’s court. Since the book of
Tobit connects Ahigar’s lineage to Tobit who was exiled
from the Northern Kingdom we are alerted to the
possibility that an ancient tradition may have connected

an Israelite eunuch with service to the court of
Sennacherib, the same setting as the tale of Ahiqar.

As was discussed in chapter 4, the Ahigar tale
quickly moved away from an image of Ahigar as a eunuch,
and converted him into an erstwhile paterfamilias. This
‘Probably added to the possibilities for broadening the
appeal of the moral tale of Ahiqgar to Jewish audiences,
by adapting the tale to the Jewish conception of Wisdom.

In this chapter we shall outline all of the many
elements that were added to the Ahiqgar tale to make it
implicitly Jewish in ethos and theology, suggesting .a
conscious adaptation of Ahigar to a Jewish conception of
wisdom . These elementis’ may mark the later versions of
Ahigqar as a Jewish tale almost as definitively as an
explicit reference to Ahigar as a Jew.

The only explicit reference to Ahigar as a Jew to

have come down to us has received little scholarly

.




.

N T TR AR N T N T T T W v —

notice. This is contained in the superscription to the

Nestorian Ahigar manuscript G.

11 Y avait donc aux Jjours de
Sennacherib et de SarhédoObm, rois
d’Assur et de Ninive, un homme nommeé

Ahikar, Juif sage, et eécrivain et
scribe et mobed (gouverneur) des
rois susdits; il se tenait
constamment a leur service sans
aucune faute, quand Sennacheérib, roi
d’Assur , mourut, l’an 679 avant le

Christ .64

This late notation may indeed reflect a very old

tradition.

RELIGIOUS DIMENSIONS IN AHIQAR

The transformation of the religious dimension of
Ahigar in terms of prayer can easily be demonstrated.

We begin with the Elephantine version. In the
frame story of E there is no religous reference. Though
the beginning of the story is partly damaged, there

seems to Dbe no invocation of divine help in the

>

conception of a child . The Elephantine proverbs
themselves however make clear the religious context of
the composition. For example proverb 25 speaks of the
King’s power as like that of El, while proverb 26
completes the poetic parallelism by liKkening a King’s
glory to Shamasrh:.

AA#25-26
A King 1is like the Merciful,

64 G, 291.
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even his voice is haughty.
Who is there who could withstand him
but one with whom El is?
A King 1is as splendid to see as
Shamash and his majesty is glorious,
to them that tread the earth in
peace .

Although the religious aspect of the Aramaic Ahigar
proverbs is often explicit in the mention of divinities,
these divine beings do not feature in the Elephantine
narrative .

The Aesop version too is nearly devoid of reference
to deity and religious concepts. If we are to take the
addition of the, "faithful wife motif" as a guide, the
next closest version of Ahigar to the Elephantine is the
Armeno -Kipchak . This version‘, as we have mentioned, has
been little studied and is in our view a link between
the Elephantine version and the Judaized Ahigar.

This version has certainly undergone some radical
editing of proverbs which might not meet with the
approval of a Christian cleric.55 Nevertheless it
is still betrays signs of an incomplete and unsystematic

———
reworking based on a version with pagan orientation. We

have discussed 1n the previous chapter the features of

65 Deny ., "Histoire", 10 comments on "le procede
d’une "christianisation" rigoureuse a lagquelle s’adonne
le traducteur de notre text ( probablement le
repreésentant du clergé arménien lui-méme) ." While we
agree with this comment, we cannot accept that a simple
process of abridgment from an old Armenian version can
account for the divergences from the extant Armenian
versions published by Conybeare.

-
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this version which 1identify it as an independent
version, linked to the Elephantine tradition.

Here we can present further of evidence A-K's
transitional characteristics among the versions. It lies

between the E and Arm. versions in terms of its uneven

treatment of religious motifs. It is here that the A-K
now holds for us its greatest significance. Most
striking in the A-K 1s the lack of transitions from the

frame story to the proverbs; This is a feature which 1is
also somewht in evidence in the Arm. versions. It will
be necessary to demonstrate what we mean by a lack of
transition in the A-K and Armenian versions.

IN SEARCH OF TRANSITIONS

The A-K story begins , as do many of the later
versions, with Ahiqgar quickly turning to his pagan gods
for help in having a child:

Je me presentai devant mes dieux
[texte :tengrim, sg.]) Je deposai
toutes sortes d’offrandes, de
nouveau je m’agenouillai devant eux
et Je dis: "O, mes seigneurs et mes
dieux -- le nom de l'un d’eux éetait
Pilchim, du deuxitme Chilim, du
troisitme Chahmil -- veuillez me
donner un fils pour que ce Hikar ne
meure pas tout a fait, pour que les
hommes ne disent pas que le sage et
subtil Hikar est mort sans laisser
de fils ... A ce moment j'entendis
la voix de mes dieux disant: "HiKkar,

il est ordonné que tu aies un fils.
Adopte le fils de ton frere, tu
auras soin de lui et tu l'eleveras
pour te succeéder." (A-K p.20)

S
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RemarKably, Ahigar receives a verbal reply from the

Gods! This 1n itself is evidence of an original pagan
orientation, a‘s we would expect the idols to remain d
silent in a truly monotheized version. The answer of—
these gods stands in stark c,ontrast to the extr;ine
monotheism of the proverbs which largely accord with the
Armenian versions, except that they are perhaps even
more monotheized. We must consider the possibility that
the Armeno-Kipchak frame story is based on an older
version of the story than the proverbs which may have
been grafted on from a more heavily monotheized version.
In any event we may speculate that the first addition to

-

the Ahigqar story was the addition of a religious element 4

to the frame story itself, probably even before the i

story began to be adapted to a monotheistic outlook.

Precisely why this would become necessary within a pagan

it S o

context 1is difficult to imagine. Perhaps as the story

lost its connection to historical events and entered the

VR SRR U NP L S

realm of folklore, the religious element began to take
precedence .
The lack of a adequate transition from the pagan 3

frame story to the monotheistic orientation in the L
proverbs in the A-K version is even more strongly sensed

after examination of the Armenian versions to which the

A-K is so intimately related. The Armenian invocation of

pagan gods is similar to that of the A-K.
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"0 my lords and gods, Belshim and

Shimil and Shamin, ordain and give
to me male seed. For lo, Khikar
dieth alive. .. .Then there was a
voice from the gods and they
said:..."66
What the gods said is less important than that the
gods replied at all to Ahigar! And once again in the

Armenian versions too, without explanation, the proverbs
are marked largely by a monotheistic theology, though in

a few notable instances remnants of idolatrous proverbs
remains. In this the Armenian and A-K show a great deal
in common. We still see the essential polytheistic
context, familiar from Elephantine, but reworked into a
more fluid style.

It is our belief that a Ju&aized version of Ahiqar
was adapted not from a version of the story evidenced by
the Elephantine fragments or the Aesop tale, but from a
version which had adapted the narrative to a pagan
religious context. Perhaps the proverbs were adapted
first for use in a Jewish setting, and only then was the
need to make the tale conform to the pious proverbs
recognized . This would explain the much more
satisfactory transitions found between the proverbs in

the Syriac versions (which are largely the same as the

66 Harris, Ahikar, 24-25.
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Armenian), and the story, which differs in other

details .67

A much more coherent transition seems to be found
in some of the Syriac versions, which we regard as older
than the more Christianized Syr L and C. Only in B and G
of the traditions we have examined, does the rejection
of Ahigar by the idols lead directly to Ahiqar’s prayer
to the One God. The B text reads:

’...Cependant mol, Ahikar, j’allai
offrir des sacrifices et des
présents aux dieux; Je brtlai pour
eux l’encens et les aromates et je
leur dis; "0 dieux, donnez-moi un
fils dans lequel Je me complaise
Jusgu’au jour ou me mourrai et ohu il
me succeédera,; il fermera mes yeux et
m’ensevelira. Et depuis le jour..."
Les idoles ne lui reépondirent rien,

. aussi il les laissa et fut rempli de
peine et d’une grahde souffrance. Il
changea alors son discours, pria
Dieu, crut(en lui), le supplia dans
l’ardeur de son coeur et dit: "O
Dieu du ciel et de la terre,
Creéateur de toutes les creéatures, je
te demande de me donner un fils dans
lequel je me complaise, qui....Une
VOix vint et lui dit: "Puisque tu
t’es confie dans les dieux, que tu

—~as mis ton espoir en eux et que tu
leur as offert des présents, tu
mourras sans fils et sans filles;
cependant, je te le dis, voici que
tu as Nadan, fils de ta soeur,

67 I do not mean to suggest that the Armenian
versions were originally composed in that language, but
that they may reflect Aramajic versions antedating but
closely related to the surviving Syriac manuscripts.

Ll e i




prends-le, enseigne-lui toute ta
science et 1l aura ton héritage .68

The G manuscript shows a similar transition:

Les idoles ne lui réepondirent
absolument rien et c’est avec
confusion et douleur qu’‘il retourna
du temple des idoles 4 sa maison. Et
il commenca a prier avec un coeur
triste devant le Seigneur en disant:

‘O Dieu du ciel et de la terre t o
Creéateur des creatures! regarde et
vols mes larmes, accueille ma priere

et donne-moi un fils, afin que j’en
regoive consolation , qu’il soit mon
héritier, qu’il assiste a ma mort;
1l me fermera les yeux et
m’ensevelira .’ 69

This is the transition which the proverbs of the
—\
A\x:ﬁgenian versions presuppose, but which 1is lacking from

thém. The solution of the Syriac G, B, and the Arabic
which stems from them 1s to provide an explanation of
how of Ahigar can pray to the one God, without
introduction, and why his proverbs provide teachings in
keeping with a monotheistic theology . These versions

assume that Ahigar is already was acquainted with

=1

monotheism, and had only lapsed into polytheistic

practice .70

From a literary point of view the motif of a

rejection of false idols, and a turning in prayer to God

68 Nau, Sagesse, 147-149. Nau noted this special
feature of B.

69 Nau, "Documents", 295.

70 This will be a significant point when we turn to
our discussion of the Tobit material.

64
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provides a vehicle for the teaching of proverbs which
reflect a monotheistic, or Judaic ethical and religious

ethos. From a theological point of view, the story
itself becomes much more acceptable to a pious Jewish
audience. The return to monotheism may require a degree
of penance or punishment, nvot the conversion to
monotheism of a pagan. This point ) was made by Halevy,
without Knowledge of the manusﬂcripi G which in fact

explicitly gives this rationale in the continuation of

the passage above. G continues:

. Alors 1l luli vint une voix qui dit:
‘’Puisque tu as erre, que tu as eu
confiance dans les dieux, que tu

leur as offert de l’encens et que tu
n’as pas travaille pgpur moi, a cause
de cela e t’ai laissé sans enfant,
qu’il te suffise de ne pas etre
frappé. Mais voici Nadan, le fils de

ta soeur, il te sera un fils a qui

tu pourras tout apprendre a mesure
qu’il grandira en age.’ A ces
paroles, Jje fus de nouveau afflige
et Je dis 110 Seigneur, Dieu

puissant, si tu me donnes pour fils
Nadan, le fils de ma soeur, pour
Jeter de la poussitre sur moi apres
ma mort et me fermer les yeux, sera-

t-il mon heéritier ou non?’ Et il ne
répondit a aucune de ces
paroles.’ 71

The rationale for the Judaized Ahigar is contained
in this passage. It is only found in the B and G family
of Syriac manuscripts, that 1s to say only in these

versions 1s Ahigar apparently a monotheist by orlgiﬁQ,

71 Nau, "Documents", 295.
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perhaps a Jew who alreedy is expected to behave as a
worshipper of the One God. If Ahigar had been born a
Pagan, thén, as Halevy argued, he should have been be
welcomed by God into His service, once having discovered
that prayer to idols was of no avail. As Halévy wrote:

Les legendes talmudiques abondent de
recits dans lesquels\ les palens
d’origine ont sauves de grands
dangers par une invocation du vrai
Dieu. Ne sont passibles de peines
que les Juifs renegats qui
retournent a la foi de leurs peres
apres une peériode d’infidelite de
propos delibére. C’est d’ailleurs le

cas de toutes les religions de
décharger les proseéelytes de tous
leur meéfaits antérieurs. AKhiaKar
etait donc neécessairement un
monotheiste de naissance...'2

Halevy , it must be aldmitted, was 1in his day
attempting to show that the original Ahiqar story was
written in Hebrew, and was a Jewish productionr. However
he was writing without benefit ot the subsequent
discovery of an ancient Aramaic Ahiqar. We should not
take lightly his reasoning however, which still reflects
the underlying religious rationale of thg Syriac

versions available to him, and is even more explicit in

) A
the G version which was not yet Known in the West wﬁn /

-

he wrote .73

72 Halevy, AKhiakar, 25.

73 The fact that this manuscript B Dbears the
following dedication is intriguing: "Au nom du Dieu
vivant, le serviteur coupable commence & ecrire une
histoire ninivite: Ahikar 1"Assyrien. --Jacques d’Edesse
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A FURTHER TRANSFORMATION

The Syriac versions C, A, and Berlin Sachau 162,

provide a further elaboration which obviates the need

for a religious transition. Ahiqgar s from start to
finish a believer 1in the one God. Amazingly the L and
C . narratives show no sign of idolatrous worship!

Syriac L reads:

Then I built me a great altar of
incense and vowed a vow, and said, O
Lord God give me a male child, that
when I shall die he may cast dust-on
my eyes. Thereupon there was heard
by me this voice, saying, O Ahikar,
¢+« (RH P:956)

~The monotheistic C version puts 1into Ahiqar’s

mouth these words:

‘Thereupon I, AhiKkar, built me a |
great altar, all of wood; and
Kindled fire upon it, and laid good
meat thereon, and thus I spake: ‘0

Lord, my God; when I shall die and

i

la composa en langue syriaque d’‘apreées la tradition de
Mar Ephrem l’ancien -- il mourut en pays chaldéen, l’'an
{252 des Grecs." (Nau Sagesse, 145. The story of Mar
Ephrem too begins with an invocation of a pagan idol,
then continues with a conversion to monotheism. The
opening of Ephrem’s story is in a way modeled after
Ahigqar with one. important difference in this context,
Ahiqar must be punished for his earlier sins for the
story to have coherence . Ephrem 1is blameless,
supposedly because he never had commerce with pagan
idols though raised in their presence. He was meant to
be a model for pagans converting to Christianity, and
Punishment of past sins would have been an untenable
theological point for recruiting. That this version of
Ahigar was maintained on the authority of Mar Ephrem is
a point worthy of consideration.
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leave no son, what will men say of
me? thy will say that this, then,
is Ahikar the just and good and
| God -serving: he is dead...But I ask i
} of thee, O God, ..." (RH p.59) |
£ Such pious phrases pepper Ahiqgar’s talk in this
version. Only in the B of the Syriac is the invocation
of the pagan idols maintained.
This solution of the religious orientation of
Ahigar 1in the later versions actually causes new
problems. Ahigar’s Jewish roots, so painstakingly
E established in the earlier version, are excised, but so
; f. 1s a great deal of the religious motivation of the frame
! story . For 1f Ahigar is not in penance for his earlier
sins, then his punishment at the hands of God becomes
even more problematie than that of Job, as there is no

4 dark angel to try him, no rationale for his suffering.

* It is not only with the addition of the transition

Al

in the opening of the story from pagan, to recidivist

~

Jewenitent, to simple i1ll-starred monotheist that the

versions betray a religious development. The entire

theme of prayer in the versions reveals an analogue

process.

O S L et . e Y i B A

SUFFERING IN DARKNESS

A-K begins with the invocation of pagan Gods. With —

no transition, the proverbs, as far as the translation

indicates, mention only the God of monotheism. This
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F i indicates a great discontinuity between the proverbs
which show a great similarity to the Land C, to B and to
the frame story which is the closest to E. In A-K there |

is no scene where Ahiqar 1is in a darKk pit. The only

reference to prayer that Ahigqar Dbe saved 1s the

following: "Je me prosternai, Je priai, et ge dis:

’,.."(A-K p. 25 £.60) There Ahiqar relates his plan to

substitute a condemned slave for his own body, hoping

? that the executioner will agree to the ruse. Later when

i

r i - .

| S Ahigar 1s needed by the ¥ing, and it 1s revealed that he
1s still alive, the King anachronistically replies:

i
|
:
F
I
F
i
b
E
B

"Gloire a Dieu qui fit ressusciter aujourd’hui Hikar

d’entre les morts!" (A-K p. 25, f.61) Later when Nadan |
is placed 1n the hands of Ahiqgar, Ahigqar prays again:
"Mon fils, mon Dieu me conserva i
selon mon 1innocence et te ruina
selon tes méfaits. Que Dieu prononce |
Son”Jugément entre toi et moi"(A-K i
p. 26 £.62). |
The A-K seems to preserve the distinction between
* Ahiqgar the polytheist and Ahigar the monotheist. Ahiqgar
is plausibly the same recidivist Jew here as he is the
more highly developed B. Yet the theological niceties of
the version B are simply not present.
Syriac A follows the same pattern as A-K. There is
an 1invocation of pagan Gods, no transition to the
monotheistic teachings of the proverbs, then a return to A

A Y
the narrative. The pit and darkness do occur however,

N
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but Ahigar offers no prayer from the pit. Again at the
conclusion first Nadan (here <called Nathan, ) expresses
sentiments of a re!ligious nature

Nathan began to speakK and said: My

father Khikar, men sin unto God, and

He forgives them, when they say: 1

have sinned. Father, I have sinned

unto thee. Forgive me, and I will be

to thee a slave henceforth for ever.

(RH p. 54, #24)
Ahiqgar answers with a parable and then adds:

Son, God hath rescued me because of

my innocence, but hath destroyed

thee because of thy lawlessness. God

passes Jjudgment between me and

thee... (RH p.55 #26)

As in the A-K there 1s no evidence of a sincere
repentance, nor do the proverbs seem to match the events
of the frame story.

Perhaps the most revealing scene, which serves to
illustrate this point is the prayer which Ahiqar offers
before the executioner. This prayer 1s virtually absent
in C, as it was in A-K. In C Ahigar says only "Look
towards. God, and remember the love that there was
between us, brother..." (RH p. 70)

After Ahiqar’s wife 1s violated, we read "And I,
Ahikar, was cast into darkness in the pit beneath. And I
was hearing the voice of my Dbakers..." Ahigar prays
again when the faithful NabusemaKh came to Ahiqar to
bring food, water, and comfort, Ahigqar bids him:

"When thou goest forth from me,
remember me before God, and say, O

70
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God, jJust and righteous,and that
.y showest grace upon the earth, hear
the voice of thy servant Ahikar, and
remember that he sacrificed to thee
fatted oxen liKe sucking lambs. And
{ now he is cast into the darksome pit
! . where he seeth no 1light. And dost
) thou not save him that crieth unto "
| thee? O Lord, hear the voice of my
| colleague, [I pray thee. '](RH p. T1)

j 3 The final scene 1is similar to that of the A, where
Ahiqgar attrirbutes his redemption to God, and leaves

Nadan’s punishment also in His hands.

é VYarious nﬁzﬁié‘é&tend the prayers of Ahigar in the

.,

g e

Syriac B version. There Ahigar invokes his pagan 1idols

i

| t but in contrast to all other versions, he receives no
! 'reply. He turns immediately to the one God, and prays in
|

i | sincerity: ]

I1 changea alors son discours, pria
Dieu, crut (en lui), le supplia dans
1’ardeur de son coeur et dit: ’0
Dieu du ciel et de la terre,
Créateur de toutes les créatures, Jje |
te demande de me donner un fils dans !
lequel Jje me complaise, qui (me)

T T

Y

console au moment de ma mort, me }
ferme 1les yeux et m’ensevelisse.’ j
Une voix vint et lui dit: ‘Puisque

tu t'’es confié dans les dieux, que
tu as mis ton espoir en eux et que 1
tu leur as offert des présents, tu e
mourras sans fils et san filles;

cependant, Jje te le dis, voilci que ¥
tu as Nadan, fils de ta soeur,
prends-le, enseigne-lui toute ta
science et il aura ton heéritage. ’
(Nau p. 149)

Immediately we see that the monotheistic cast of the

proverdbs is well integrated with the frame story of B.
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It follows that among the many sins of Nadan, he fai)}s
to absorb this monotheistic teaching, replying in both C
and B, when confronted with problems he cannot solve.
"Les dieux ne pourraient pas faire de telles choses
comments les hommes le pourraient-ils?" (Nau p. 206)

7’

One particular prayer is found in only a few
versions. This 1s the prayer to God before the execu-
tioner, as alluded to in L ané A-K but found 1in fullest
form in B:

Je louai Dieu, mattre du ciel et de

la terre, de tout ce qui avait lieu

et Je dis: O Dieu, sauveur du

monde, tol qui sais ce qui a eéteée et

ce qui sera, VOlS-moi d’un oeil

miséricordieux devant Nabousemak. '’

(Nau p. 199)
Ahigar addresses one final prayer to God, through the
agency of Nabousemak, 1n nearly the same words as In—C.
This is the prayer uttered in the depth of despair, from
the darkness, the point of deepest misery where he is
forced to endure the scenes going on above him with no
means of response. It was this terrible abyss, of a
physical and spiritual nature which finally brought the

response of God. Only in B 1is this response fitting to

the case of a pious return to faith. 7%

ADAPTATION OF THE PROVERBS

74 Compare the G prayer chap. XV p. 3065.

72
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We can only begin here to suggest how the change in
religious orientation of the proverbs to a monotheistic
theological framework occurred. It 1is 1liKkely that a

radical transformation of the Ahigar proverbs to a moral

‘"and ethical doctrine acceptable in Jewish circles

preceded the adaptation of the narrative story. It is
also likely that the proverbs were first adapted, and
only then was the story brought into harmony with the
proverbs. Such a scenario might explain the origin of
the A-K and Armenian versions which, disregarding the
later Christian influence, have a stories closer to that
of Elephantine, and proverbs which are similar to the
gxtant Syriac versions yet have no adequat&bridge
between them. On the other hand, though the majority of
the Ahiqar proverbs from the Elephantine collection are
unknown in the later versions, the handful that are
closely paralleled there indicate that the proverb
collection from Elephangine served as at least one
source for the revision of the collection 1in the
Judaized version. 79

Significant here for us 1s the addition of the
theological dimension to one of the Elephantine proverbs

present in the later versions.

AAH24
Exult not over a multitude of son,

75 Lindenberger, Aramaic, ff. See for example AAiHt
30, 59, 24 etc.
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[not. be sad] cver a meager number of
them.

In the Armenian version this has become:
Arm B #27

Son, in the multitude of thy
children regjoice not, and in their
deficiency be not distressed; for
thy possessions are bestowed by Cod.
The rich man is made poor, and the
poor man is enriched. 79

God plays a role in this proverb in the late versions of
Ahiqar, while 1in a similar proverb in the Elephantine
version there 1s no theophoric element. If there were

one, we would expect to see Shamash or EIl.

BIBLICAL INFLUENCES ON LATER VERSIONS

A further element of the Judaization process seems

to have been the addition of Biblical motifs and
citatlons_to add a Jewish coloring to the narrative. The
similarityes to the book of Daniel have often been cited
in this respect. 17 _For example, Ahiqar’s neglected
state after emerging from his hiding place is described
in these terms:

...the hair of my head had grown

down on my shoulders, and my beard
reached my breast; and my body was

76 Lindenberger, Aramaic, P. 92 and note 257 gives
full parallels in the versions.

77 For example, Rendel Harris, Ahikar, 1x-1xi.
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75

foul with the dust, and my nails
were grown long like eagles. 7

TNBND 7Y NDA YWAT NOYD 1D
TYINY NUD )P
NABY2 NAND ‘D@1
SNGIT TN 1'DYAN YU
This bas been compared to Daniel 4:30 where

Nebuchadnezzar 18 driven from human company.

cuntil his hairs were grown like
eagles” and his nails liKe birds.

1710 A2A7 1YwId Aanve YT
177BXD
Other examples of this type from Daniel may be
given, yet Harris’ caution that these expressions which
appear also 1in Daniel "may be a part of the stock-in-
trade of an Eastern story-teller in ancient times"79

requires us to 1ook elsewhere than Daniel for proof of

Biblical influence. N

Biblical influence on the later versions of Ahigar
may be seen 1n the use of allusions to Psalms and
Proverbs. In the C version of the Syriac, the citations
from Psalms and Proverbs at the death of Nadan are woven
silently into the text:

C RH p. 127
My son, I taught thee that there is
a God: and thou risest up against

good servants, and beatest those
that have not sinned; and like as

78 Rendel Harris, Ahikar, 1{16. The Syriac text 1is
found on page 1'"J) of that volume.

79 Rendel Harris, Ahikar, 1x.
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God has Kept me alive on account of
my righteousness (or almsgiving-
)80 so hath He destroyed thee

for thy works. ... Thereat Nadan
swelled up 1ike a bag and died. And
to him that doeth ‘good, what is good
shall be recompensed: and to him
that doeth evil, what 1is evil shall
be rewarded. And he that diggeth a
pit for his neighbpour, filleth 1t
with his own stature. And to God be .
glory, and His mercy be upon us.
<Amen.

The Syriac B explicitly 1ndicates these last lines as a
biblical citations:
B Nau p. 254-6

Celuli qui m’a tenu en vie, mon fils
Dieu qui sait tout et qui rend a

"

\ chacun selon ses oeuvres, celui-la

b, - & 5 s

« sait ‘et Juge entre moi et toi. Moi

. o - Je ne te dis rien; Dieu te rendra

N selon tes oeuvres. Lorsque le jeune

\ N Nadan eut entendu cette parole, son
t b corps gonfla aussitot et devint
comme une outre pleine, et ses
entrailles sortirent de ses lombes.
Sa preoccupation mauvaise
1’enflamma, 11 brula, dessecha,
s’affaiblit, se perdit et mourut. Sa
fin le conduisit a la perdition et
| il tomba dans la gehenne parmi les
envieux et les orgueilleux, comme il
est dit dans le livre des Proverbes
et des Psaumes du roi David: Le
fils creusa et pecha et il tomba
dans la fosse qu’il fit, et: Celui
qui fait le mal l’entasse pour la
perdition, et: Celui tend un piége a
son frgre Yy tombera

YT Tmn & T W QW VT T g i
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i Nau has suggested the following parallel in Psalms,

.
ot ason Sy L

Psalms 7:16
V9T ANEa 791 19N Y1 9D 212

TP

80 Greenfield, "Ahigqar in the Book of Tobit", 333.
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[The wicked 1is described:] He hath
digged a pit, and hollowed it, And
is fallen 1into the ditch which he
made.

While traditionally, the entire Dbook pf Psalms 1is
attributed to David, 1t may be that this tradition does
not reach back to the second or third centuries B.C.E.
In any event, the parallels to Psalms are
ubiquitous 8! The idea of the evil being caught in
their own trap is found also in Ps. {19:110. But it 1is
in the series of Psalms, 140-142 that we see most
clearly the thematic connection to the life of King
David. In Ps. 140:6 David laments that "The proud have
hid a snare for me, and .cords.." He prays that his
enemies might be (Ps. 140:4{1) "...cast into the fire,
Into deep pits, that they rise not up again. " In Psalm

141 David 1s seeking refuge he repeats the theme of the

previous psalm in terms of a supplication:

Ps. 141:9 -

Keep me from the snare which they
have laid for me, And from the gins
of the workers of iniquity. Let the
wicked fall into their own nets,
Whilst I withal escape.

Finally, in Psalm 142:4 after once more alluding to the

snare David <cries out in 142:8 "Bring my soul out of

81 Harris goes so far as to suggest that the Psalms
may be influenced by Ahiqar and may contain a "Psalm of
Ahiqar" which he prayed from the depths. The Story of
Ahigar 1iii. The parallels to Ps. {44 are discussed
there 1viii, 1lix.
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prison. " All of the thematic elements in Ahigar are
present in this group of psalms, the trap, the pit, and
the punishment of the wicked. Even more interestingly - is
the connection of events in David’s 1life to those of
Ahigqar. We now recall that David too was forced to hide
in a cave, not unlike Ahigqar. David too was betrayed by
court intrigues. And 1l1iKe the Judaized Ahigqar, David
prayed from the depths of his despair that Divine
Justice prevail over the evil. These parallels between
the lives of David and Ahiqar were apparently not lost
upon the adapters of the Ahigqar legend to the Jewish

Wisdom tradition. 82

82 Nau, Sagesse, 256 gives only the first reference
to P;alms, but adds these other Biblical parallels:

Proverbs 26:27
A1¢Un 1IN 1AN 7721 79 N2 nng 7D

Whoso diggeth a pit shall fall
therein; And he that rolleth a
stone, it shall return upon him.

Qohelet 10:8 rd

gnJ 1305E" QT2 YAB1 719 12 YD1a BN

He that diggeth a pit shall fall
into it; And whoso breaketh through
a fence, a serpent shall bite him.

Ben Sira expresses similar ideas 27:29. Nau speculates
that the Psalms themselves may have been influenced by
the Ahiqar legend. Psalm 88 does parallel the Ahigar
story in many respects, in that the subject is
imprisoned in a pit abandoned by friends. Nau,
"Documents", 276.

78
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The Dbetrayal of Ahiqar while he suffered 1in
darkness serves as a graphic representation of Ahigar’s
despair, and also of Nadan’s depravity. The emth;i; on
evil, on immorality with a theological ove;tone. what

might Dbe termed "sin" 1s nearly absent in the

s it

Elephantine tale , 1n Aesop, and in the A-K.

THEOLOGICAL MOTIF

In the other versions, (except strangely the A) the

suffering of Ahigar 1s even more intense, he is made to

,i wait in a pit, and to see his wife violated, his funeral

| neglected, as well as his goods and servants abused. It

b >
!

is this depth of betrayal which causes him to cry out to

God, and to have his prayers answered, Jjust the type of }
story that Tobit supposes. Nadan’s betrayal of Ahigar 1s i
complete and devastating. He 1s made to endure the
horrific scene, As Tobit said: "See, my son, what Nadab
did to Ahikar who had reared him, how he brought him
from light into darkness, and with what he repaid him i
But Ahikar was saved, and the other reéeived repayment

as he himself went down into the darkness." Tobit Knows

.

of the pit where Ahigar was hidden. It is 1iKely that he

kKnows what Ahigar was forced to endure in the darkness.

Yet this critical scene is again missing irom the E. and

the A-K versions!' In both E and A-K we learn only that
-
Ahigar is hidden, where we do not Know. In E there is no
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wife to be assaulteg/’%or is there an order by the King
to. hold a funeral feast. In A-K Ahigar mentions in
passing that his wife was assaulted, yet does not say
how it was he Knew. It 1s quite clear that the details
of the Ahigar story contained only in the A, and S
traditions correspond both to the spirit and the letter

of the tale Tobit Knew.

CONCLUSIONS

It appears to be the case that the evolution of the
omission, addition and elaboration of narrative elements
in the evolving Ahigar story followed <closely the
changing religious orientations of its editors. The
cultural context of the Aramaen courts, or of the Jewish
mercenarywcolony of Eiephantine could apparently accept
a story in.which a protagonist and imparter of wisdom
could be a lustful eunuch whose cleverness allowed him
to outwit the Gods and prevail over his evil adopted
son. It. seems equally <clear that a Jewish community in
the second or third century B.C.E. Babylonia or Egypt
could not accept such a tale, and so adapted the story
to reflect more closely their religious and cultural
sensibilities, while still retaining many of the
elements which lent it an aura of historicity. So too,
in a Christian milieu, certain elements of the tale, and

of the proverbs too must have been deemed unacceptable,

80
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and so were modified however haphazardly. This broad
outline, 1s a reconstruction of a process which
doubtless was more complex than we have intimated, and
may précluge us today  from Knowing with absolute
certainty the way in which the Ahigar story was made to
reflect each locale and circumstance. On the development
of the religious theme, we are most concerned here with
showing how a Key pagan wisdom text was transformed into
a work consonant with Jewish theology, ethics, and
customs. This we can demonstrate with some confidence
The addition of the helpful and clever wife motif
to Ahiqgar, together with Ahigqar’s "remasculation”" which
we traced in the previous ghépter, were not necessarily
random variations on the Ahigqar theme which‘storytellers
added thfough the ages. Rather, the addition of the
helpful wife allowed for a transformation of the
religious theme of Ahiqgar, and follows <closely the
addition of other motifs such as the addition of
monotheistic prayer, of Biblical allusions, and of a
degree of Jewish ethical teaching in the proverbs and

frame story. The total effect of the addition of these

~new elements, those outlined in the previous chaptér and

those to be presented - here, was to make of the Ahigar
narrative a completely acceptable Jewish work in the

Wisdom tradition.

81
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Chapter 6: Ahiqgar in the Book of Tobit

The BooKk of Tobit is the tale of a pious man, and
his dutiful and righteous son. It is a Jewish text,
written in Aramaic during the period of the Second
Temple, possibly in the third century B.C. E. However the
frame of the famous stofy contains figures who are Known
to have flourished 1n Assyria in the late eighth and
early seventh centuries B.C. E. The aJ&hor of Tobit makes
believe that his subject Tobit lived in the days of

R Ahigar, even making the ancient sage his nephew. 83
Most significantly, the author of the bookKk of Tobit Knew
Ahigar since he alludes to 1t four times 1in the course

of the work8% and as he goes so far as to adopt i

-

several of its leading characters. The references to ;

83 The following chart is provided by Nau, Sagesse,
{1, and reprinted in Simpson, "Tobit", {1{9{:

et T

Tobiel

Anaél Tobit:-Anne
H H
B Tobias-Sarah

i

Ahikar:Esfagni Ahikar’s Sister

m
m
PN RN SRpr TP

LR s

Nadan Nabouzardan

Tei

»
R

84 Tobit 1:20-22; 2:10; 14:18; 14:10 Frank
Zimmermann, ed., trans., The BooK of Tobit, (New York:
Harper & Brothers, 1958). There are other types of
similarities between the books which are discussed infra.
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83
Ahigar 1in Tobit are of major interest for the 4
understanding of the bookK of Tobit as well as to the
traditions of Ahigar in ancient Judeo-Aramaic writings.
Frank Zimmermann in his edition of Tobit writes:

It 1s apparent that the author of

Tobit, utilizing the various
motifs...and trying to weave in the
Ahigar story, claimed this

historical Ahigar as his relative in

order to endow his folk tale with

some verisimilitude, supplying this

contact with reality also to enhance

his own stature, for he claims that

this famous Ahigar, a man of power,

had seen fit to come to Tobit’s

help. 85
More recently, Jonas Greenfield has argued that Tobit’s
indebtedness to Ahigar is far greater than has hitherto
been assumed. In contrast to Zimmermann’s minimalist
view, Greenfield has shown that Tobit’s dependence on
Ahigar constitutes an integral part of Tobit’s
substructure. 86 Both the beginning and end of Tobit

contain allusions to Ahigar. Also, basic motifs of Tobit

85 Zimmermann, Tobit, 1{4.

86 Jonas Greenfield, "Ahigar in the Book of Tobit",
329-36. We have not seen Paul Vetter’s article on
Ahikar and Tobit, published in T@bingen Quartalschrift
1904 321-365, 512-539; {905 32¢-370, 497-546. His views
are summarized by Harris, The Story of Ahikar, xcvi. We
are in basic agreement with Vetter’s conclusion that a
Jewish version of Ahiqar existed, composed between {00
B.C. E. and 200 C.E., though this may be a bit late.
Vetter’s theory that the references to Ahiqgar in Tobit
are early interpolations does not seem probable.
Further bibliography from the turn - of the century is
given by Harris in his introduction.
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84
seem to be superimposed on essential points of Ahigar’s
tale. Characteristically, Tobit’s son Tobias’ good deeds
; F stand in'stark contrast to the evil deeds of Nadan.

These facts make Tobit a subject of great

significance for students of the Sapiential tradition of

1 antiquity. They are also indispensable for the study of
¥V how pagan wisdom materials were molded 1into judeo-
pletistic writing. Thus the practical wisdom of ancient

i Babylonia was converted 1nto a religious folktale
E | Scholars have long conjectured that Tobit’s allusions to

i

Ahigar represent more than casual familiarity with the

legend of Ahiqar. That Tobit, the exemplar of the Jewilsh

: piety modeled his ethical , teachings on those of the
: pagan scribe has long puzzled commentators. The question
E : arises whether it was the author of Tobit who Judaized
; Ahigar or, alternatively, whether the story of Ahigar
has already been Judaized at the time of the composition
of Tobit, circa third century B.C.E. It was this

e
< realization which prompted Lindenberger to write:

It is entirely possible that Tobit’s
version [of the Book of Ahiqgar)
explicitly described Ahigar as
Jewish. Even 1f not, it can hardly
have depicted him as a gentile
worshipper of other gods, as the
late recensions (particularly the
Arm. ) still do. 87

&,'l-'»..‘-n Ai" - 24 a
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87 James Lindenberger, "Ahigar", The Old Testament
Pseudepigrapha, ed. James H. Charlesworth, 2 vols., (New
York: Doubleday, 1985) 2:479-93 ;489. Lindenberger was
evidently unaware of the line of reasoning used by
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Our curiosity 1s aroused by the possibility that
there existed a Judaized Ahigar prior to the composition
of the Book of Tobit. It 1s one of the goals of this
study to establish a description of the Ahiqar which
might have bee available to the author of Tobit. This
conjectural Ahiqar will be based on the relevant data 1in
Tobit and the traditions of Ahigar in the later versions

of Ahiqgar.

THE DATING OF TOBIT

The dating of Tobit as well as its place of
composition pose some problems. We are most inclined to
follow Zimmermann who argues convincingly that the bulk
of the book was composed around 165 B.C.E. 88
Oesterley too believes that the book could not have been
pre-Maccabean, although there 1s no sign of Pharisaic
theology which would place it later than the Maccabees.
This leaves a narrow window of fifty years or so, {75-

Y

125 B.C.E. 89 The range of scholarly opinions seems

Haleévy discussed here in the previous chapter, and the
important variants from the Syriac B and G manuscripts.
Otherwise he would have seen that he was correct in his
deduction, and that a witness to the text he was seeking
exist. .

88 Zimmermann, Tobit, 24.
89 William Oscar Emil Oesterley and Theodore H.

Robinson, An Introduction to the Books of the 0Old
Testament, (New YorK: Macmillan, 1934) 1{69.

85
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to center between the second and fourth centuries
B.C. E., and some date the worK much earlier than that.
It 1is the prohibition on burying the dead which was the
policy under Antiochﬁs IV as recorded in II Macc. 9:15
which 1s decisive for Zimmermann in placing Tobit at
that era. 90 Using this date as a guide, one may

suppose that it would be impossible to write openly
‘hgainsi the Seleucid reign, and to set the story in

théir capitol of Antioch, so the ancient Assyrian

capitol of Nineveh might be used as a stand in. it 137

" “certain that Tobit'’'s author was unfamiliar with the

geography and historical events of the seventh and
eighth centuries B.C.E., when the DbooK’s events are

purported to have taken place. 91

For purposes of comparison it will be helpful to
have at hand a synopsis of the book of Tobit. The direct
allusions to Ahigar are presented in quotation.

R
Synopsis of Tobit With Citations of Allusions to

Ahigar in Tobit

The BooK of Tobit begins with Tobit’s narration of
his genealogy and the traumatic events of his lifetime.

When the Northern Kingdom still existed, He alone among

90 Zimmermann, Tobit, 22-24 and 22 n. {.

91 Zimmermann, Tobit, 15-21.

86



his Kin in the tribe of Naphtali went on pilgrimage to
Jerusalem, made the proper tithes, and refused to
worship idols. He married Anna, and had a son Tobias.
Some time after or before his marriage, Tobit was taken
captive and transported along with his countrymen to
Assyria. He was eventually released and resettled his
family in Nineveh.
After settling in Nineveh for a time, Tobit became

a purchasing agent for Shalmaneser in Media until the
rise of Sennacherib to power. Under Sennacherib Tobit
suffered a reversal of fortunes. During this entire
period Tobit had continued to lead an extremely virtuous
life, refusing to eat the food of the heathens,
worshipping God, and making special efforts to provide
food and clothing to the poor, and especially to bury
the dead. It was this latter custom which caused him to
lose his fortune, since leaving executed prisoners
unburied was a part of the prescribed punishment under
Sennacherib, and burying these convicts constituted a
serious crime. Tobit was eventually forced to flee to
Nineveh, and all of Hhis goods were confiscated. Tobit
relates that:

Tobxt.i:ZO-ZZ

Then all that I possessed was

confiscated, so that nothing was

left for me which was not seized for

the royal treasury, even Anna my

wife and my son Tobias. But there

“ did not elapse forty days before two
of his sons [Esarhaddon’s] murdered

87
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him. Then they fled to the mountains
of Ararat. And when Esarhaddon his
son reigned after him, he appointed
Ahigar, son of my brother Aneael,

over all the revenues of his

{ Kingdom. Consequently, he had

| authority over all his

i administration. After that, Ahigar

| petitioned for me, and I came to ¢
Nineveh; for Ahigar was chief

| cupbearer and in charge of the seal,

; affairs and business for

i Sennacherib, King of Assyria, and
] Esarhaddon appointed him a second
; time; now he was my cousin and of my
close Kin.
This was to Dbe the first of Tobit’s many trials.
2 Nevertheless we see that Tobit received aid from his
" nephew Ahiqgar, who was appointed to the position of
{ vizier to Esarhaddon who acceded to power after
?! Sennacherib’s short reign.

Soon however, another righteous act caused Tobit

much suffering. As the Shevuot feast was being prepared,

—y T

Tobit charged his son Tobias with the honorable task of

fining a poor Israelite to join in their holiday repast.

TV Y

Tobias returned with the dismal news that an Israelite

had of late been executed, and that he was in need of

burial. Tobit rushed out, at great personal risk since

this was still an {]legal act, to bury the man. That

evening Tobit lay in the courtyard of his home to escape

E. from the heat. (Some scholars believe he lay outside

because contact with a corpse rendered him unclean to
participate in the holiday celebration.) As Tobit lay

there, bird droppings fell into his eyes causing a type

S N oD ke e L e T el oV e T L Sew &
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of Dblindness. Ahigar again came to the rescue and
provided financial support for two years. This support
was interrupted when Ahigar went on a journey to Elam.

Tobit 2:10

But I Knew not that there were

sparrows on the wall above me; and

their droppings settled warm in my

eyes, and brought on white films

until I was completely blind. I was

without the. power of sight for four

years. And all my Kinsmen grieved

for me; however, Ahiqar supported me

for two years before he went to
Elymais.

In the following years blindness and ?g!erty took
their toll on Tobit. He wrongfully accuseﬂ,hls wife of
having stolen a goat which was actﬁally received as a
bonus for weaving which she had done. Tobit, realizing
his error of having accused his wife of prostitution,
prayed to God that his life would be ended

The story then shifts to another locale, to Media,
where Tobit’s Kinswoman Sarah 1s also praying that God
will release her from her suffering. She was in deep
despair after having lost seven husbands, each on their
wedding nights, due to Sarah’s being possessed by a
demon. Both Tobit’s and Sarah’s prayers are answered,
not by death but by the dispatch of a single divine
emissary, the angel Raphael.

Soon Tobit recalls that before his troubles with
the law, he had left a large sum of money on deposit in

Media. Tobias 1is chosen to retrieve the funds, but

89
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before undertaking the journey, his father fortifies him -

with a discourse of moral maxims and presciip(toﬁs.
Tobit then bids him to find a serv:;t who will(;ccompany
him on the journey. A man, actually the angel Raphael,
is chosen for the task. *

Tobias, Raphael, and Tobit’s dog departed for
Media, and soon they came to the river Tigris.kés they
were bathing a large fish snapped at Tobias’ fe;t. The
angel 1instructed him to capture the fish, and to prepare
it in a special way: to reserve the gall, heart, and
liver for medicinal remedies. The heart and liver made a
potion for exorcising demons, while the gall produced a
cure for blindness.

Once on the outskirts of media, Raphael insisted
that Tobias lodge in ihe home of a relative of Tobit’s
that of Raguel father of the despondent Sarah. Raphael
speaks honestly of Sarah’s tragedies and of her demonic
possession, but allay’s Tobias’ fears Dby expressing
faith 4in his potion for exorcism. Raphael praises
Sarah’s natural qualities and urges Tobias to consider
marrying her. Tobias has “the right to claim Sarah
according to the biblical custom of levirite marriage,
since he 1s the last eligible male relative to survive.
Sarah’s parents are quickly convinced to allow the
marriage, although they expect the worst, and actually

prepare a grave for Tobias on the wedding night. However
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the marriage ceremony 1is followed immediately by a
successful exorcism, and preparations for a wedding
feast begin the next day. Raphael retrieves the family
funds from the trustworthy Gabael, while Tobias’ father-
in-law promises half of his own fortune to Tobit and
family.

Two weeks of feasting come to a close 1n the house
of Raguel, and then Tobias and Sarah along with Raphael
and a contingent of servants, and animals laden with
possessions set out on the return Jjourney to Nineveh.
Tobias and Raphael rush ahead to restore Tobit’s
eyesight with the sec&hd potion made from the fish. When
they return and cure Tobit, a  great rejoicing takes
place. Notable among the celebrants are Ahiqar and
Nadan, returned from their journey.

Tobit {1:18

On this day there was joy among all

the Jews who were at Nineveh. And

Ahiqar and Nadan, his Kinsmen, came

rejoicing to Tobit.
Raphael is paid a fair wage for his services, then he
instructs Tobit and Tobias with a short set of religious
and ethical precepts. He reveals at this time that he ;;
an angel sent to test Tobit and to heal both him and
Sarah. He exhorts them not to fear, to thankK the Lord,

and to write all that has happened to them in a book.

Raphael them 1nforms father and son that all that they

91
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have experienced with himr has been 1in actuality a
vision.

Tobit’s response 1s a psalm of praise composed
extemporaneously. In his song he predicts the rebuilding
of the Temple of Jerusalem, and the dawning of a golden
age.

In an additional chapter it 1is stated that Tobit
lived to the age of {1{2. Before his death he charged
Tobias to leave Nineveh which Nahum had prophesied would
be destroyed, and move to Media where peace would reign
for a time. Tobit also pronounced at this occasion a
second set of ethical instruction, reminding Tobias of
the duty of a son to bury his parents properly; and that
the giving of alms may save on from an untimely death.
He specifically recalls the example of Ahigar in this
connection.

Tobit {4:10

See, my boy, what Nadan did to
Ahiqar who had reared him, Was
he?2 not brought down, while
living, to the dust? But God turned
his shame bacK upon his face, and
Ahigar came forth into the light
while Nadan went into the eternal
darkness, because he had sought to
slay Ahiqgar. It is Dbecause he gave
alms that he <came forth from the
snare of death which Nadan had set
for him. Nadan, however, fell into

the snare of death, and it destroyed
him. So therefore, my children,

92 Zimmermann inserts a parenthetical note here
indicating that the pronoun "he" refers back to Nadan
and the Greek contains a mistake as the context shows.
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consider what almsgiving does, and
on the other hapd what evildoing
does, that it brings death. But "'now,
my spirit faints away...

Tobias carried out Tobit’s wishes by burying Tobit
and Anna when they died. Tobias then moved his family
back to his in-laws home in Media. When Raguel died at
the age of {17, he too was buried honorably. The story
relates that Tobi'fs warning about Nineveh came true
also as it was destroyed within Tobias’ lifetime. At the
book’s close, Tobias thankKks God for wreaking revenge on
Assyria, presumably for their destruction of the Kingdom

of Israel.

THE AHIQAR OF TOBIT

From the explicit references to Ahiqar in Tobit, we
glean the following points. These will be treated at
length;

4, Ahigar and Nadan are relatives of Tobit
presumably they are Israelites of the tribe of Naphtali.

2. Ahigar and Nadan went on a journey to Elymais
although E.J. Dillon 93 bpelieves this to mean the

Ahigqar went 1nto hiding. At the conclusion of this

93 Dillon thinks that the Greek text reflects a
corruption of Hebrew D7y, meaning that Ahigar went
into hiding. E. J. Dillon, Contemporary Review, March
1898: 367n. Zimmermann feels that the GreeKk is accurate
and refers to a province of Persia. Zimmermann, Tobit,
58n.
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Jjourney, Ahiqar and Nadan Qreeted Tobias and celebrated
Tobit’s renewed fortunes

3. Ahiqar served in the court of Esarhaddon. The
reference to his being appointed "a second time" accords
with the reinstatement of Ahigar in all of the

““yersions. 94

4. Ahiqgar was Kknown for his giving of alms.

5. Ahigar raised a son named Nadan who betrayed
him, tried to Kill him, sent him down 1into "the dust,"
then was paid back with the same as Ahigar came up into
the 1light *and he, Nadan, descended into eternal

darkness.

ANALYSIS OF FEATURES

94 Tobit contains the correct sequence of Kings

Sennacherib being Esarhaddon’s father. The Elephantine
Ahiqgar also has this correct, while most of the lat{r
versions have the order reversed. This led some

scholars to stress the connection of the Elephantine
version to Tobit over the later versions. Stﬁikqgé
"Tobit", 191. In fact this problem in some of t

Syriac versions could have been explained as a
misunderstanding by the scribes. While L and C do

reflect this blunder, B does not have contain this
anachronism, stating only that Ahiqar lived during the
reign of Sennacherib. Nau, Sagesse, 146. ; G accords
with the Elephantine, Tobit and the historical record,
stating that he Ahigar served Esarhaddon, son of
Sennacherib. Nau, "Documents": 277, 291; This fact

vitiates the argument that the Elephantine 1is closer to
Tobit’s Ahiqar in this regard. In connection with the
other evidence at our disposal, the correct sequence of
Kings would wurge us to 100k more closely at G and its
associated manuscript P for connections to Tobit.
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No version of Ahiqar accords absolutely with all of

these elements, since in no version does Ahigar travel
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to Elam, though he does visit Egypt in the later {
versions. However for this to accord with the Tobit |
version, we would not expect Ahiqar to have returned
with Nadan and to have celebrated with him. If we take
the reference to mean that Ahiqar was in hiding at the
time of the reference, we are faced with the same
difficulty. A possible solution to this problem may be
found in the details of the plot which Nadan uses to
xaﬁfame Ahigar. Nadan forges letters from Ahigar to the
"King of Persia and Elam. " The King 1s instructed to
meet Ahiqgar 1n a certain location in Assyria, and there ;
the Kingdom would be handed over to him without
bloodshed. Nadan’s plot required Ahigar to marshall the
royal troops in the fiéld and to appear as if ready to
attack his own King. Nadan, at Esarhaddon’s side,
convinces him that Ahiqgar has betrayed himf and then to
allow Nadan to bring him into custody, rather than to

provoke an open conflict. Nadan gn%s to Ahigqgar,

i
a;
1

convinced all along that he is following royal orders

and gives him further orders which make itfaépear that
he is surrendering to Nadan. Nadan and Ahigar leave 1in
friendship, and it is only later, in an audience before
the King, that Ahigqar is accused of a crime and realize<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>