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Introductions

The purpose of this study is *o trace the development of
the term [)I7) thru the Bible, the Avocryphal Literature, and the
New Testament. If we can show thru the manifold use of the term
NY)  thruout the Hebrew and Greel: Literature, and note the various
shadings and connotations which this word too'z on in its long de-
velopment, we shall be in a vosition to understand what inspiration
the revelation of God to m&n)haa meant for the insvired authors of
our sacred book and their Hellenistic successors,as well as the
impress which the idea of inspiration has left on our philosophy and
theology of today.

The obiective methoﬁthich is the basis of this study‘im—
plies the division of the Biblical material into its separate docu-
ments and codes. In considerinz the citations of MV endW IPW MY
we nave considered the Biblical material under f'our distinet periods,
each of which is set off by epoch-making changes in the History of
the Jewish people. These four divisionsz are, f'irsi, the veriod of

the early Biblical material to the edvent of the Literary Prophets,

(900 BC - 750 BC); sscond, the period of Prophetic Activity in

Palestine up to the Exile, (750 B«Ce - 581 BaC.)j third, the Exilic
period to the close of Ezra and Nehemiah ,(581 B.Cs - 400 B.C.)jand

finally,the late Biblical Literature to the Maccabbean era (400 B.C.-
165 BaC.

It is immediately apparent,that even the oldest thot of
the meaning and function of the NI'TY is steted in the Bible in a
very definite theological frame, whica naturally vresupvosses a
long anterior development. Therefore it has Leen felt necessary to
add =a chapter—uthe Religeous conceotion and outloo: of the primitive
man-in order not only to bridge the interval beiween primitive man
and the oldest parts of the Bible, but also to ma-e more clear cer-
tain things which niY ceme to imply in itz develobmenti at the
hands of the Biblical authors. Ernest Burton in his evcellent analy-

sis of nn, w3 andYwa, N states very well,the reason for the

(1) Amers Jour. of Theolozy, Vols18. Nosl p.59
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Introductione

inclusion of a chapter on the eanthropological background of the idea
of inspiratione He says, "In the oldest extant literature'it is
evident that we have not the beszinning of Hebrew usage, but a stage
o7 development in which it is already difficult to distinguish prim-
itive from derived meaningsjand in the later stages,there are many
gquestions of the various portionz of the old Testumentiﬁnd of the
interpretation of obscure pessamges,which still further sbscure the

solutione On the other hand, the broad facts respecting the re-
(1)

lationship of meanings seem to be fairly clear.’
This statemeni of our problem brings also a difficulty
which should be “ept in mind, nnmely,th;t despite the attempt to
date and assign each passaze to its correct place,as well as to in-
terpret its special meaning in each citation, is bound to be some-
what arbitrary.
The Material here considered falls into two groups,
(1) 1all tertual references where Nty occursy and (2) several re
ferences where MNIY is used in the sense of meanings related or
parallel to¥93, Apwy, ab, NN’ TV and wiVP- The same is

true of the later Greek material where for MVEWdp “andwurd ca B€fon

- ’
certain synonyms as awve E‘;s' q}qx-,; and 9&{4.0 S occuTs

(1) ¢ Amer. Jour. of Theology Vol18. Nol. p59.
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Chapter I- ‘ DEFINITION.

1
The word N1 is used in the Bible 378 times.’ (1)) The

various shadings which it seems to havey, I have classified as fol-
(2)

lows;

(I)' N¥Y =as wind 117 times.

a. Winds coming from the various directions.

13 21
DY puY east wind Ex. 10 14 (J)a
198 NN north wind Pro. 25 22
o' o west wind Exs 10, 19 (1)
oy s Nl day wind or evening wind. Gen. 3. 8. (I
—\l-‘n- n'..‘ wind from the dese-t Jer. 13, 24.
Ny AON four winds Jere 49, 36; Ez. 37. 9; Zach 2.10
b. The destructive power of the wind.
Ay o niO storm wind Ps. 107, 25.

“4'7% RN mighty wind IK. 19. 11; Job 1. 19.
nhwn vy destructive wind. Jere 51a 1»
5 0% Y22 NN the words of thy mouth a mighty wind Job. B. 2.
y 19Y Tﬂ;; like chaff before the wind Ps. 35,5.
a'a* ntYy the wind of God. Is« 40, 7; Ho. 13. 15.

ce empty vain illusary things.

R Nty My life is wind (empty) Jobe Te Ts
MY NIy a striving after wind Ece 1, 14,
N Ay vain “nowledze Job 15 ?
oADOY Rt Ao their images are wind and illusions Is. 41, 29.

(1)< Strong's Concordance.
(2) Ernest Burton- Jour.Amer. Theol. Vol 18, No. 1 P, 59,

And Brown Briggs Driver Diot. of O. Te article "Ruach."
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Chapter i- Definition

(1)

II ~y7 as spirit temper disposition Used 76 timese

Be- spirit, vigor, vivacity.

MYy M v L There was no more spirit in her (she was
astonished) ' IK. 10y S 1IIche 9. 4.
A0 A\ AT AP why has thy spirit departed IK. 214 5.
':HP" N ‘MDAl And the spirit of Jacob revived. Gen.42,27 (E)!

be Courage

MY Wy 02 'R «L Their hearts melted and there was no more
courage in them. Jos. 54 1.

D'VAYI MO "Y' He shall take away the courage of the

princes. Ps. 76, 13,
gam™mey2 N n?l] The courage of Egypt shell be emptied
Out- IS. 19, 3.

" 6y AN My spirit faints. Ps. 77,%; 142,4.

Ce Anger. Bad temper.

“1‘:\)"" nuo There was friction beiween Avimelech and
the men of §hechem. Jud. 9. 23.

NN ANDD X Then their anger abated. Jude B 3.
ey Lw D He who controls his anger. Pro. 29. 11.

d«- Hastinessy impatience.

_ avo -ys‘i) _i.__u_JE&‘_t_i__spgq“_._ Exe 6y 9« (P)e

ff A N -"]Lj'l'\:\ I_si___‘l;.nﬁg__q.m:..ofﬂ_ﬁod hnstg,:‘? Mic. 2,7.

i Also its opposite MYy 1"1& for patience,
Ecs 7.8,

1
(1Y Contrasted in this usage withW®1 and 27




Chapter I. Definition.

(5)

II- e« Eitterness, discontent.

Ny N
o ANna W 15:&

NN oy ON
Avo1 i nady 3

nOa Y aaw

bitterness of spirit. Gen. 25, 35. (P)4

I went in the bitterness of my spirit, in
the heat of spirite Ez. 3. 14.

His spirit was iroubled. Gend2,8 (E) 'Dan.2.3

by sorrow of tne heart the spirit is crushed
Pro«15. 13.

breaking of spirit. Pro. 15, 4.
(CF Job 7,11 = WD)

f. Disposition seat of emotions = Wwonl

RIS

m &nﬂ 1311

WYy iy N

.‘hk.l? nM
S ¥ cowuvw N
TN WR Ny "\p

L | n"‘llll‘mx w9

THUR a9 p2 AN 9=

e

A judicial temperament. W

Stirred him upe IChe 5.23 1I1ICh. 21, 16;
Eze 14113 Jere 51,11; Hazg. 1, 14.

See I am zoing to put a spirit in him.
IIK 19, 7a Ise 37. 7.

Another mood was on him. Num 14, 24 (J).
A jealous disposition. Num 5. 14 (P)s
j.i—

A man of understanding is one of calm
temperament. Pro. 17. 27.

I desired thee by night, aye, my spirit
seekks thee early. Ise. 26. 9.

Te Prophetic spirit.

A MDD DY L'y

Jv S L)y O nm

YN no

g, ns nobn

A man in whom is the spirit. Num. 27.18 (Pl
cef« Gon 41. 38.

The spirit of Elijah ewn Cl.a:

{Eqsggtiql_ﬁpi:ig,gﬁwjggg sleep Is. 29.10

1.2 Oeme 2, 215 15, 12.

zoing after their own inclinations Ez.13.3

Other instances of the same use, Zach 13,2; Mic.2,11; IIX 2,9.
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Chapter I- Definition.

II1-__ 11} as breath. 33 times.
Be Breath of the mouth.

'9 N breath of his mouth Job 15, 3.
= vy OT no My breath is loathsome to my wife Job 19,17.

14
(158 B o 1y | ',\'L) there was no breath in them Jer.10 ;514,17
aVoSany v r,g -:11'\ there is no breath in them Ps. 135. 17.

b« Man's breath as mere talk.

Nty > an windy words (gossip) Job. 16, 3.
“‘WL' '™ DRI the prophets shall te breath Jers S5« 13.
L5\ VN ru'\"r the words of one who is desperate are as

wind Job 6. 26.

Ce Breath implying a command.

ax1Y &ID 1D M\ All their hosts by the breath of his mouth
Ps« 35. 6.
WS Ny '® 'S5 For my mouth hath commanded it and his
(3. NN Ny spirit hath gathered them. Is. 34, 16.
YYHNUID I'MSW AL By the breath of his lips he zlays the

wicked.

de Angers.

'B:)" 1SN Nt they ere consumed by the breath of his mouth
1(_)-‘),3 _\ e U o | a B With the breath or thy nostrils the waters

a v were gathered tozether. Ex. 15. 8.
sy | q_y NI N, 3D At the blast of the creath of his nostrils
T IIS. 22. 16.
:‘]Oi\u '?F\J: {MNty And his bLreath as an overflowing stream.
Is. 30, 28.

B Breath of lif‘a.(”'

= MR o T b | breath of life Gen. 6. 17} 7. 15 P.
S>3 DN NV MW breathing the breath of life in his nostrils
( Gens 7, 22®
™MD D22 WAY) "IN I am going to bring breath into you that
anrn you may lives. Ez. 37. 5.

%
Num 11, 31 (J); IX18, 45, IIK 3.17; Job. 28,25; Ps. 1, 4; 18, 13;

Pros. 11,29; 25, 14. Eccl. 1,6; Is. 7, 2; Is 41, 16; Hes. 8,7; 12,2;
Am@s. 4,13.

(1)4 Other similar citations ere Gen. 8. 1 (P;)  Ex. 15. 15 E.
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Chapter I. Definition.

V- 1M as' the living, breathing being in the W of man.

2.~ The gift of God, who preserves it

\ OVS N\ Y Y Who forms the spirit of man in him.
achs 12, 1a Also Job 2e
Ny ANNw *\1115'_) God of the spirits of all flesh (Num 16 =

"u‘:mtl_jl'! ninmimHa e '7\ > Jy 8 10).

be It is God's spirite.
QN L" ‘Kl(:' My spirit will not dwell in man forever.
ey 2 Gen. 6. 3 (J).
B \%I WL‘”“ —'nl‘) The spirit which goes away and does not

returns Ps. 78. 39.
Also. Ps. 146, 4; 104, 29, 30; .ob 34, 14, 15; Eccl. 3. 21,

- TV | As seat of the wind (a late usage = toa 7 (C.F. Is. 65,13
.181‘. 3. 16.) I

TODMN MY Spirit of wisdom Ex. 28 > (P): Deut. 34. 9 R
7V 'yMN \Y T\ they that err in shall “now understanding
Is. 29, 24.
~1])/) MY’ DY) NI the spirit of my understanding answers me.
Job 20, 3.
Also Ps. 77. 7 Ez. 11y 5. 20, 32. ICh 28, 12. BS 40;.

VI- w1y &s_the will of man, resolution, morality = 2

J"I:D_'I Nt steadfast spirit. Ps. 51,12; 57, 8; 78,37
= AV V') willingness of spirit Ps. 51, 14 = in
25> VY Ex 35, 5, 22; P IICh 29, 31,
WA MY A new spirit Ez. 11, 19; 18, 31; 136, 26.
N1 ‘D \ contrite spirits Ps. 34, 19,
A N ‘j:)__l‘--. there is no guile in his makeup Ps. 32 i
Ny YD feithful in spirit Ps. 78, 8.
o [l n:x_;\ haughty in spirit. Pro. 16,18, 19;
Also Pro. 29, 23; Is. 57, 16.
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Chapter I- Definition.

VII-- VJWTETi NI The HoLz_ﬁpiri£- Used 94 times.
!

8. Inspires ecstatic prophecy. Num.!l, 17-29;
1.1_13'& with ﬂ%ﬁ:’) rusaed in Saul IS 106-10; Is. 19, 20.

Saul aroused to anger against David while in ecstacy.

ISe 16, 14-15. 1S.18, 10.

The evil spirit departs when David plays to Saul.

IS. 16, 23 also IX.22, 21-23.

The wman of spirit is a fool (Hos 9, 7) RO Wy

It is not the true spirit of Gods Is. 30,): MO xo)

It mates Ezll do many things. Ez 2,2: 3, 24. 11,5; 3,12;
By 147 By '3s T1a 28a 37w Vs

b. i\ comes in dreams.
Num. 24,2; Baleam Num. 28, 23
clothed Amasgi.l Che 12, 18; II Ch 15, 1; 20, 14, 24, 20.

God sent his §11™Y among ancient peoules. Zach. 7,12.
He testified against Israel. Neh. 9, 30.

At the end God will pour out his spirit on all Zlesh.
Joel 3, 1-3.

Ce M|} =zives man courage and executive power.

With the judges, warriors and kings. Jud. 3, 10; 11, 29;
Jud. 6, 34; 14, 6, 19; 15, 14, IS 16, 12; 11, 6;
Bezaleel in Num. 35, 31 P; E=zx. 31, 3 P;

Also Job 32, 8; Pro. 1, 33.

Messiah has this ebility in the highest decrees

Lo 2s  T8-42; Te Ly MmN ARl

o .
, TNAAY APy 'n:v:u ANDN Y

U AxXO Ayl no
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Chapter I. Definitions

VII--
de NI) is the energy of life. —=c
Therefore it energizes the primitive abyss.
Gen. 1, 2. P. OMWMN 19 ‘r"y nNsanw U‘T\‘?I\' no
It mede man. Job 33, 4. NN WY PX 0
It is vital in man and is the antithesis of w1
LR PN TR O T TP
N (2t Hwo an ool
It moves the Theophamy. Ex. 1, 12, 20, 21;
It will revive Israel &t the end. Ez. 39, 29.
%5 o Also in Zach. 12, 10; Is. 44, 3. ]y-rr'vy o pus
i The JI7) is the angel of G-gd_-“)
wr\'p nM Is. 63, 10, 11;
AN A Is. 63, 14= |19 ~|*,\'>D

w—.—P nt A national prayer. Ps. 51, 13.
AN MUn N Thou gavest thy good spirit to
ﬂ‘?‘D‘UT\L' instruct thems Neh. 9, 20.
R In o \") May the good spirit lead me. Ps. 143, 10.
DoAYy PTY Hage 2y Se
N - 1 WL Not by micht but by my spirit. Zach. 4,6.
NN 1$7k NAX  "Where shall I flee" showing
omnipresence of God'd spirit, which

NN ‘\]'D() nawm

is synonymous with God. Ps. 139, 7-8.

(1)¢ In later times this is succeeded by the Shechina.
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Chapter I- Definition.

This literary definition shows the many shadings of mean-
ings which the term [/ has in the bibles In the main there are
two streams of meaning which seem to run thru the entire Bible and
continue in the Apocryphal and New Testament writings« These are
the Mi™ as wind and the N as spirite Since this gives us
probably the mosti fundamental conception of Biblical usaze, we can
utilize this division thruout our various periodse. In this way the
issue will be clearer and it will be the sore readily seen how
closely interloclted these two weanings of A1) are thruout the

entire use of the term, both in Hebrew and in Gree:: thot.
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CHAPTER II.

THE PRIMITIVE MAN'S CONCEPTION OF HIS RELATION TQ GQDe

As we have elready sugzested, the Bible, in its oldest,
crudest notions‘exprasses by no meens a primitive point of views-
Especially in dealing with the notion of [117) we see definite view-
points which are the result of a lonz evolutions In all the pass-
aZes dealing with r1|w whether it be in the sense of wind, or in
the meaninz of a divine, invisible spirit, the [/ is in the
possession of God himself. If this does not imply a monotheistic
God idaa’it certainly pointis to & henotheisms But henotheism is
rather at the zenith of the primitive man's religion than at the
genesis of his idea of Gods (11

How then did the primitive man develop his henotheiztic
view of things, and how did the Biblical authors taling older prim-
itive material of pagan sourcasiwork this material so as to mace it
available for their henotheistic,or later monotheistic systems of
thot and belieff

The primitive man thru his feti:hes'peonled the entire
natural world with powers of mctivitye. Just as the child uses the
third person in describing himsel?f before tae dawn of hisz self-con-
sciousness‘and the consevuent differentiation of himself from other
individualsy so the primitive man recosnized objects and inveszted
them with personality long wefore discovering the truth, namely,
that because he was see:ing superior beinss which he micht have as
alliesy, so he found these beinzs in the thousend and one objects of

the natural world around him. (2)'

Every natural obiect provokes
the inquiry from vrimitive man "Art thou there"? The form of the

Juestion shows the see:inz for a persones

(1) Jevons' "Idea of God in Early Religion"s .Jevons' "Introduction
to History of Relimion." Tyler "Primitive Culiure."

(2) 1 Fe Be Jevons' "Idea of God" p. 15.
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Chapter 1i. The Primitive Man's Conception of His Relation to God.

As Jevons, Tylor, Frazer and Lang azree:"Anthropoligists
are azreed that man thruout nis religious history‘has been’seeking

for a power or being superior to man--a personal mower znd & per-

= (1) = 2 . :
sonal being. " He went Sorvwerd in meny directions simultane-

ously, first trying one inguiry, end then another, disearding that
which proved unszatisfactory to his needsJand retaining and devel-
oping that line of hysothesis which helped his social proup as well

-]

as himself. So primitive man tested “etishism and polydaemonism,
but these were anti-social and therefore untenable. These fetish-
es or daemons were personified powers who uore the same relation to
the objects thru which they were thot to manifest themselve;)as
does man to his body. Thery were not anthropomorphired, nor were
they men or souls of men. They were merely divine forces. This
is intereszting for our purpose as showinz a like development of
f11D tho with a much higher purpose.

Gradually these forecesz or versonified forces became more
and more anthropomorphicJand as a result srimitive reliﬁionitoo?
another step which made anthrovomorphic polytheism supplant poly-
daemonisme

But anthropomorphic polytheism deleated itself}uecause
it showed men that his so-called God was not suverior but often
inferior to himself.

Qut of this came the pripitive man's idea of [ods who
were Gods’because they looted afier the needs and itne well-being
of the tribe or community. But the polytneistic Gods fought with
each other Tor supremacy,and in tine came to ve destitute of morali-
iy. For this reason volytheism was wem -ened cecause the primitive
community was searching for m superior being, who beins moral,
could guarantee their welfare. "And eventually", as Jevons says,
"the moral consciousness of the communiiy came %o be offended by
the incompatibility between the moral ideel and the conception of

a multitude of Gods at variance with emch othere While the common
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Chapter Il. The Primitive Man's Conceotion of His Relation to Gode

consciousness was slow in coming to realize the unity of the God-
head}tne unity was logically implied in the concept of a personal
sower zreeter and higher than man)and heving the good of the com
munity at heart." (1)

So the primitive man came to be more and more clear as

far as his intellectual grasp of the divine was concernede But in
primitive man, K the emotional side of his nature plays a much greater
role than his intellect. So it is noq%qa%eresting but necessary

for our subjiect of the crowth of the idea of inspiratio% to consider
the emotional content of primitive relimione The primitive man felt
himself very near his God. As lonz as the savace obeyed his deities,
he Telt safe. When a calamity occured (usually a stormy or lack of
rain or some other untoward happening in nature) the primitive man

(

2) ' A% tine

1]

felt that he or his tribe had displeazed the Gods.

o

liie this the Gods are far away and must be epueased by sacrifices

whieh in themselves had no merit, but were efficacious in showing
them that their savege children desired to be &t one with thex azaine.
Thus savaze man was striving to come arain into inticatey affection-
ate relation with his mods. This fact of the Gods' aloofnezs at
times when the veople thru =zin have olaced tnemselves in opposition
to them and jeopardized their zafeiy, cseems to e to furnish a rea-
sonable basis for the bezinning of the thot of transcendence of the
Gods, couvpled naturally with man's wish that his Gods should be su-
perior %o nhim in every way. At any rate the Fods, taru their sune-
riority are finally far awey from man and are too =reat fto ne ap-
oroached by hims. Therefore intermedi;ries are introduced by the

s>rimitive peovles -

This is suificient “or a historic survey of the develop-
ment of the primitive men's idea of God anl his relation to him both
from the viewpoint of his intellectual needs z2n: hiz emotional de-

mands.

(1) Fo B. Jevons' "Idea of God" p. 22.
(2) Ibid p. 25,
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Chapter IT. The Primitive Man's Conception of His Relation to Gods-

With the foregoing factz az a basia’wa can now consider
two points which lead us directly to our early biblicel meterial,
and ma'ze intelligible tae two-7old use of NI az wind eand spirit,
whien we find equally develoned ani ouerative in the oldest parts

? the Bible. The firsti of these points)is the transition from the
primitive polytheism witn the personality of the "Great Gods", to
the Biblical thot of all the natural and psychical powers which

play upon man and with which he is endowed, as sole nossessions of

Gody to be dispensed by Him whenever and upon whomever He may elect.

{ From our Bible, and our nowledse of ithe steps ta:en by primitive man
in his search for God}it is evident tha<t the Biblical suthors took
their primitive Babylonian and Persian :ateria¥'an€ purges it of its
polytheistic character, taxing great care <o vest all the nowers

formerly nossessed by the Gods, in the Great God of Israel. For

ke
—

this reason it is easily recognizable why we should come upon the

thot of the MM as wind and a= spirit as tne seculiar possession

and power of God.

The second point which depends on our foregoing enthropo-
logical survey, is the gradual process of ma:ing the 1/ in the
Bible as mediator between God and man, as a Zo-between zometixzes
worxing on man)and again operative on the natural world, just as
the primitive man came to create mediators to urinc anim into com-
munication with his Godse.

This phase we shall also see in our later consideration

of the function of [1)7 as a mediator but as havinz no diszinc

o

personaliiy, very much in the same sense ms the s:.rits o? the prim-
| itive man)ner:ed a3 messenrers beiween the Gods ani himself, but

1.3 e
| have no senarate er.stience.
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CHAPTER II7

--THE EARLIER BIBLICAL MATERTAL--

-- POSSESSION

The period here considered in which we shall trace the
primitive notions concerninz [1! 7V, ertends from the oldest
parts of the Bible to the =mopearance of the literary prophet A;an
(cir 750 B.Ca)s The literature includez J and E of the Herateuch,
the oldest parts of Judges, Samuel and Kings.

In this early period from the very outset *he word
has +wo renerel meaningsy that of wind and tha® of upirit. While

nractically concomitant in the bible usage ii

=

tnis eriod it may
e sssumed that the meaning "spirit" was & derivation from wind.

oininie of wind end spirit and the derivinr of the
T!I

latter 7rom ithe

ot

ormer seems to me to be ‘ustified, and Lo res
upon the followins argument; The most common basic meaning of i\
seems to have bLeen wind. Wini in this early seriod hed iwo prinma-
ry manifestations which seem all tne more natura%’when we Temember
tae Tear of nature which permeated early man. These itwo attributes
of tne wind were energy and invisivilitye Thus in the storiez of

ah and l'sna the aigaty wind cuts the mountains (I¥X. 19, 11;

<3

¥
e ztorm wind krincs the rain (IIK. 3, 17; 1IX. 18, 45.) Thais energy

and Invisibility possessed by Zne wind 13 under the direct power of

God and proceedsz siraizht from hime. Thus the Lord brought the
locusts on Egypt with an east wind Eze10, 13, (I); He drove the
izyptians into the sea by a strong west wind (Ev. 10, 19 (T); He
broucht the easti wind, the Raed sea went hac's all night so that +}
Israelites michi erozz on dry land(Ex.14, 21 (J)f By the wind whis]
=oes fortn from God he brings the quails by whieh he fed ihe children
of? Izrael in the wilderness (Num 31, 11, (1.

Because 0of the vower o the wind and Lecause %2 early

‘o

eoules the source of its enersy was invisiole, how very natural

then for thewm to mpuly tne word i{s physicel idea of

wind ﬁa tiie more spirituel uncseen yet potent forecesz which seemed

e
to emanate from God and o.erate on the psychical 1ife of mane The

4 2

N1 D both az wind and as spirit was au&niaaﬂ;ive and ihe only
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Chape III--The Zarlier Biblicel eterial-- Pissezsion—-

difference was that the 1l D) oierated on two different realmse.-

When God wished uo ooerate on the world of nature, he summoned

his [J1 VY, the wind. Wnen He desired %o manifest hinself to aan,
he summoned his invisible [T the spirite Thuz it seems that
God thru his invisible, rowerful spirizual iniluence ( i )act-
ed on men and in man, in the sel’ cane way - -nat thru his physical
influence ( /)4 V) he seted on =T2e naiturel world. This seems to
me to 0Oe one of the mo=% nayuraa as: well ss one of vhe mosi help-
ful reaczons by whieh we can exwlain why the word N1 has the
double mean;nz and interoretazion of wind and spirix thruout
Biblical usace, and the szirnificant facx seems all Tie more urone-
hiz early .eriod the difTerence bLe-

ble when ve rememver that in

-
e
=
e
o

:}Lp

3

+ween these itwo pmeanincs of guanitesative on eJnu, B

difference of functlion, die to & difzrent :zind of nmaierial the
J11D overated unone
Thus we can reeadily unﬂer;zana,that tne early biblieal

ronception of the spirit of God waz that i% was a thing vhich forei-

oly tool: possession of mang e
culty miraculous, superhuzman acts waile uaniler izz in-
ch aroused himy, mave hiz -reet phyzical strensth
and courare. This phase of the nmetiviiy o tae
cleerly in the early stories o?f

came on Samson ne tore the lion to nleces with very litile o2fort.

(Jude 14, 5 and 6); (J)s VWaen Delileh bound nis pands with cords

(&8

ne eazily bLro~e nizx Lonids. (Jude 15, 14 1); In %he cese of Gideon,

when the spirit rented on himy he blew tze trumpet and called =ihe

4 -

arzies of Israel itozethier {Juds. 6, 31-35 (J)e Jud. 13, 25; 14, 4. I

Jera the spirit not only meade Saul coura-=ous, bu% rouzed hisz ancer.

It =seens that in this early od =trengcihy courace snd

BzTar are very closely associnteds To cite zeveral eramsles of +th

1]

re =hail alzo ind timuouit our uwiolical liters
& ZAxNe Tenze in 2 later Gree 1literature,

rit) :?.,-noq and

/%1 he revived az zoon ws hiz tairs: wasz guencaed (Jud. 15 19;: J)

]

« 30y 12 N3 Jacoh'z zoiriz revived when he 2aw the wagons wi

wilchn

e
S5imilarly the spirif of thne Egyotian returned ,a”ier ne hiad eaten
S
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.

Joseph nad sent Tor Zime (Gen. 45, 27 E). Elijah is reprezented
transvorted from slace to place by the spirit, thus once

as being
agein the imolied strencin which [ ) possessed. (IK 18, 12;
11X 2, 16; Ex. 83)

Several paszagesz shew that ancer is caused by the ney

=

t iz sometimes with the connctation of stuvborness,y or extreme

.
aritations The ancer (spirit) of the men of Ephraém ceased toward
Gideoanhen ne told them why tney were not called out to batile.
Juds 8y 3 )4 The spirit of Afat wes depressed IK 21, 5)4
Pharoah's spirit was troubled when he awoke from his dream.  (Gen.
41, 8 E)s

H

n these paszsages denoting the strencth, courace and

-

anver-arousing power of the /M 4 we notice a very interesting

and sisnificant fact, the interrelation existine in the thoi of

the early biblical authors between the s=pirit of Fod erd <hat of
4

mane Man's courase, strenzsih or anger is caused and civen by

Godlani in time these were mede personified =spirits. As we veint-
ed out in our discusszion of the thnot of primitive man ms to his
relation to God in Chapter II, ancer, courare and strencin were
atiributed in the early history of man to Gode

tiez waz later -een

e

=

Because ihe presence of tnese cual

(v

by the people to be tne common possezsion of wmany men, 23 well as

“ ]

due to the tendency to ta- e awey rom God all anthropomorphie

qualities, these attrivutes of courace, strenzih and ancer were

vested in man, but were always considered the ~ifts ol God.

-

But now let us consider the inner prophetic activity of

the M1 . The [J11 D "possezsed" wen and save the Dower of

o~

divine visions While unier the contirol of ine ’7)7):;0 @aan was

in an ecstatiec aypnotic states This siate waz one of paszzivity

and irrationalitiye The verszon was merely u medium for receivines
-

L

end communicaetins the divine messare or conmmand. Thi

/1]
hete
=
i
w
s}

ecstatic possession shows itzel? clearly in the mccount of IS 10,13;
>
cele Num. 24, 2 Jﬁr The tands of propnets who =o sinsins thru the

couniry are clearly in & =tate of ecztacy.
s,
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When Saul met tnem’the spirit fell conta%/ously upon him
and he prophesied alonz with the others-_(gf:io, 105 Ise 19, 20,23)
Because of this state of ecsiacy, Saul was changed into another man.
(Ise 104 64)

The spirit was operativejonly while the proohet remained
in a state of ecstacy. When Saul finished prophesying‘he returned
to his customary occupation. IS 10, 13.) But when a man had fre-
quent experiences of ecstacy, in which e gave Zorth divine messa-
res he was called by the veople 2 man of spirit ( Ninw wR ),
The very phrase which the later prophet Hosea uses to oppose the
popular idea of prophecy as "possession". (Hos. 9, T)i

The [/ zave man the vower to perform miracles. There-
fore we have Elisha asking his master Elijah to give h1im a double
portion of his spirit. IIK 2, 9.)' If =0 endowed, he could perform
the same miracles as had his master before hime Elisha seems to
nave received such a power}fcr eccording to ITW 2, 14-15; and IIf
2y 7-8; the other prophets saw Elishe do miracles like those of
Elijahe Therefore they believed that Elijeh's power had descended
on his pupil. In the story of Joseph}the presence of the spiriz
Zive him the ability to internret dreams. (Gen. 41, 38-39 E).

Thus far we have cited passages showing the beneficial
activity of the M} « Let us now conzider an inztance of the

o

opposite effects When Saul was afflicted it was beceuse of "<the
-

-

spirit for evil from the Lord” (IS 16, 14) ror the svirit of the
Lord for evil IS. 16, 15, 164 23)¢ It is interesting to note that
the spirit is not here considered by the author as evil. It's
affect is evile It is simply God's spirit acting udon men. It is
not a 3atan indevendent of God, bu% is siuzply a power, a messenger
actinz under God's command. I% has no perszonality. This non-per-
sonification is characteristic of tne entire biblical usage, and
is one of the clearest cases wnere we sSee possicly the method of
purcing a primitive pagen myth (in whieh & Satan was a God)rof its

polytheistic charaster and utilyszing it teo evuress a ower of God.
, j

The NI Y had not the primary “unction of maeking a man

bear a messace “rom God “or in this early time we have many, many
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references which shaw)thnt the people conceived God as soeaking
directly with his inspired prophetss This is particularly so in
+he case of Moses, to whom God gives his commands in person. The
function of the n"ﬁlwas %0 stir men ups It made no difference
whether it was now a lay heroc or now a prophets The [} was not
different in zind but in effect. So the national warrior was
aroused to deeds of valor while the prophet was placed in 2 hypnot-
ic trance and made the méﬁium of 2 meszsares

lSo then we have seen)that the early thot defined T\
es wind and as the spirit, end from our citations it is evident
that both meanincs hed the widest usege« In Lotn cases the o
was an enercy oroceedine from God operative now on nature as wind
and now on man as 3pirit. It was not a faculty of mind or soul.
It was the name of 2 physical and psychic phenomenon‘related on
the one hand to the active side of man's 1life and manifesting it-
self in courage, anzer, strength, and on the other hand to the
cassive inner life of man thru ithe medium of ecstatic trances.
The J)!)) was not localized. Tylor has & brilliant thot bearing
on this la=zt statement. Primitive people, suggests Tylor, think

that when man is asleepyor deady his spirit deparis from him and
——

wnen he awo:e it returned, but no one thot to asik where the spirit

nad veens So we today in our popular spveech 3o not localize anrer,
strenctih or courage. We spealr of the oresence or ausence of these
powers in much the zame way a:z the early biblical writersz svoke of

'wind and spirit.
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--CHAPTER IV--
- --THE CONFLICT--

--POSSESSION Vs. PROPHETIC INSPIRATION--

Out of the old primitive idea of prophecy as ecstatic
possessiony = belie to which the people at large still clung long
after the spvearance of the sreat literary prophets, we now come
to the second neriod of our vivlical materiale The period iz the
fruitful one of the mactivity o? the litcerary prophets)up to the
Babylonian exile (750 3.c.-5913.c.>'

In our Bible especially under our search for the mezning
and growth of the idea of /M) , we have traces of a zreat battle

waced between the -reat literary prophets on one side against the

e
]
"Wen of the spirit" who represented the popular conservative idea

of inspiration on the otner. But in the :ain'tnis is a creat
silent battle out of which the literary wrophets with their higher,
fin

iner conception of prophetic inspiration emerged victorious, and

o

aid the foundation for the final fruition of tae idea of

=

inspira-
tion in the exilic oeriod.

Let uz then taxe up tne thread of Chapter III and uider
the two-?old division of M as wi

d ani as spirit trace the de-

ot

velopment to the las sperzion in 5%/ BeCos Tae Biblical mate-
d

i
rial of tnis period is D of tne Herateuchy tne Deuteronomic por-
tions of Judeses mand ¥incs and the vropheciesz of Amos, Hosea, Wicah,
Isaiah of Jerusalemy, Jeremiah, Zephaniai, Nehum and Habakkuux.
The old uzare of 3! Das wind 5till continues. Jeremiah
speaiss of the destructive sower of the wind. (Jer. 4, 11-12; 13,24;
18, 17) Habalikuz says the haughtiness of ihe Chzldeans zhows

"when he sweep:s 0y as

wind and passzes on." (Habe 1. 114)!

Jeremiah 2lso uses [M ) in the senze of emptiness,use-

lessnessy vanitiy "The false propheis shall be 2= wind since the

word is not in them". (Jer. 5, 13.) Similarly in 2, 24; .Jeremiah

says Israel in her dezire after strancse Goda'is like a wild ass

with open mouth braying at thae winde Jeremiah slso uses >
¢

er. 49, 32, 36.)

=t
7]

for netonymy for tne vointz of the compazs.
3
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Cheps IV--The Conflict-- Possession v=. Proohetic Inspiretion—-

In waging their battle against the idea of fj) ) as

acstacy’th. prophets in this oeriod consistently refrain from using

NI in the sense of the soirit of inspiration. The word in this
sense is mot found in the Deuteronomic parts of ings nor in the
writings of .Jeremiah, Zephaniah, Nehum or Habaziru:. (1 It is
only found once in Deuteronomy in 2, 30 and the verse is considered
e later addition by crities.

When the prophets do refer to the older use of 7)) for
ocstac{’it is always in the sense of derision. It is their method
of showing the peovle the falseness of the vopular belief that God
speats to his proohets in ecstatic states. So Hosea, bitterly de-

nouncing the false prophets, says "the man under the influence of

. the N!) and in & state of .cstac{'is a fool. (Hoszea 9, 7).

Isaiah in 2 fine passage (29, 9, 10) denounces the false prophets
and says Israel is drun'c. “Sg:_stggq.rs, but not with wine; they
stagger, but not from strong;i;fﬁ}:‘ For the Lord hath vpower and
hath closed your eyes. The prophets nnd your rulors hath he de-

Q:il!ﬂ'" Here the usuel prophetic silencn brea:s into biting sar-
_--—'—""-’"

cesm and shows the utter contempt which the literary oroohets had

for ih. older idea of prophetic ecstacy as "oossession". So these
men considered all ecstatic prophecy as spurious.

5till another remson there may be to mccount for and ex-
plain the sbsence of /2J 1 in the sense of orophetic inspiration,
in this period. This is the f&ctlthnt the attention of the people
was turned away from the problemr of how God reveals hirself to man.
The people had just gone through a great religious revival. They
had discovered the law boo: of HilcyﬁhJand were busy with the sett-
ing up of a practical ethical system which was to minister to their
religious needs. And if there are any two thots which have little
in common, they are ethics and ecstacy. The prophetic party under

the leadership of Jeremiah, found in their new law boor Deuteronomy
Py

(1) Brown Eriggs Driver Art. ———
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the most potent instrument for diverting the attention of the peorle
away from the old idea of ecstacy as the means and mwedium of divine
inspiretion. They made their ultimate victory cortnin‘by wisely re-
fraining from stirring the sleeping memories of the people by mny
frequent use of /1) ) as the prophetic sairit.

While /217 is not found in this sense, it recurs occasion-
ally as a sort of fragment, in the same sense as in the first pe-
riods. While these references add nothing to the development, they
show us how what from now on, becare the secondary use of N/ (in
the sense of courage, strength, anger, etc.) (continued on in the
exilie period'and to the end of the Biblical Literature.

We still have references to the activity of the spirit on
lay heros of the people. When the spirit of God was upon OthniolJ
he went to tur)and succeeded in macing Isremel victorious over the
enexy. (Judges 3, 10;)+ When the soirit of the Lord stirred up
Joahtlh‘he went out and econguered Ammon (.Jud. 11, 29.) In lize
manno:}whtn the spirit of the Lord fell upon Samson, he went to
Astelon and zilled thirty men. (Jud. 14, 19},

We still have traces of the pversistence in the pooular
mind of the ecstatic idea of prophecy, against which we have seen
the literary prophets of this period inveighing so bitterly and so
(constnntly- Thus in the narative of Numbers 1!, 17-29, God tells
Moses that he will ta<e of his spirit (i.e. either Gedls—spiridy
or Moses' prophet spirit) and distribute this soirit over the seven-
ty elders of Isrmel. And after the transfer of the spirit of prophe-
cy had been made, they and the two who remained in the camp bagan to
orophﬁ’y. The narative continues with the indignation on the nart
of Joshua'thut Moses should permit these men less inspired then the
great leader, to usurp and arrogate to thexselves some of his Dro-
phetic power. Joshua therefore begs Moses to forbid their further
prophecying. But Moses silences Joshua with the startling declars-
tion, "Would to God that all the Lord's people were proohets, woulgd
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that God would put his scirit uvon them."  Here we have emphasized
agein the early idee which oredorinated in the early Biblical mate-
rial, the qunnt;tntiv- conception of the divine spirit. Another
reference which conveys the same idea of the quantitntivo aspect
of the Ruach is to be found in II ¥, 2, 9; Here the thot is quite
clear it seems to me, of the unity underlying the qunnt‘tative ap-
vearance of the Ruach. Each elder particivated in and possessed
some of the divine spirit. Yet the muthor refuses to say that the
spirit hes a separate or individual identity. This peculiar ten-
dency, which is carried out consistently straight thru the Bible,
shows itself again in even a more dramatic incident, which we find

! in I ¥ 22, 19-24. Miciah tells his vision to the {ing of Israel.

I He says he saw the Lord sitting on his throne, and all the hosts of
heaven standing on his right hand and on his left. The Lord as:ed
them who would go and deceive Ahab, but there was none who would
accept this missions Then "the spirit" advenced and said "I will
entice him by becoming & spirit of deceit in the mouth of his pro-
phets."” Here the writer seems clearly to have personified the
spirits Yet he does not intend to mate this spirit separate and
apart from the general divine spirit. For later when he describes
the workt of this spirit he reverts to the usage, and explains that
it did not eppear to Aheb as a speecial angel or mcsscnger’but woric-
ed by "becoming & spirit of deceit in the mouths of the 400 proohets,
all of whom shared in the one divine spirit of God. The momentary
oersonification of the soirit}nnd the thot which it implies to the
reader may be excused or rather erplnine% when it is remembered
that we have here & highly poetical narrative in which the author,
desiring to mate & good picture, invests the spirit with separate
identity. Therefore the employment of this poetic usage should
not be interoreted too literally, tho the very possibility of the
euthor beinz able and anzious to draw such & nicture, shows that

his thot of separate personalities (which is later develoned into a
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comolete angelology) is worizing in the popular mind. Or again it
way be a survival of the thot of a much older prehistoric religious
period in which the peopley, in complete accord with views of the
primitive wan (c.f. Chap. II) had a pantheon of Gods. It is possi-
ble that here again we see the ingenious Biblical euthor, tacing
over this attractive narrative and using it for his purpose, by ma-
ing all these spirits subservient toian& under the direct power of
God. In either cnsq,it shows the basic view which made possible
the later angelology in its fullest develooment.

Another point brought out in this story of the four
hundred prophets, which should be considered in this connexion, is
the avoidance and therefore the implied refusal of the Biblical
author to consider this deceiving spirit as an evil spirit or demon.
He even avoids the earlier usage of denominating this spirit as
"the evil spirit from the Lord" as we had in I S. 16, 15-23. This
spirit had an evil mission but it was only the soirit of the Lord
actinz upon men. The disp;sition of the man to whom the spirit of
God cama,detorninsd whether its effect was to be sdvantageous or
disadvantageous. (tn By this spirit God stirs up a feeling of fear
in the (ing of Assyria which ma<es him remove his army from Palestine.
In connexion with the foregoing points i.e«. the non-personification
of the Ruach)eith.r as an angel or demoE‘it should be said that Ruach
is never used of the heavenly hosts either in the singular or plu
ral. k2l

The old usage met in the earlier period of the Rumsch as
being responsible for the presence in man of coursge, strength, anger,
stubbornness, etc. is not found in the writings of the prophets and
only once in Deuteronomy. (2,30 which is a very late addition. ) In
the non-provhetic literature of this ceriod we have recurrences of
the Ruach with this idea of function as in the earlier veriod. So

when the fings of the Amonites and Canaanites heard that God had made
')

(1)« Parpallel usage II [ 19, 7. (c.f. Is. 37, 7
(2) ¢ Jefs Encyc. Articlej Holy Spirit (Bacher)
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dry the waters of the Red Sea and the .Jordan there was no more spirit
in them. (Josh 2, 11; 5, 1.)' God wade stubborn the spirit of Sihon,
the (ing of Heshbon and he refused to allow Israel to pass by. (Deut.
2, 30.) Hannah said she Ia7~a woman of rebellious spirit and so she
came to orey to Ged. IS. 1, 18)¢ Caleb was permitted to come into
the promised land because he had shown another spirit, that is, he
had not made God angry by his rebelliousness as his companions had
done. Num. 14, 24.)

Let us summarize the development mccomplished in this pe-
riod. As far as positive forward activity is concerned, along the
line of broadening)oithor the denotation or the connotation of Ruach,
the Deuteronomic period made no contribution. The wor: which the
period did accomplish, was negative. But it was a valuable contri-
bution end was necessary before the higher idea of inspiration, as
presen;ed by the prophets and developed in the exiley could come to
nass. By discouraging the use of Ruach for ecstatic prophacz or
rether by absolutely refusing to consider ecstatic prophecy as a true
revelation of God, the literary orophets of this period did pioneer
wor: in preparing the wey for the flowering of the idea of the Ruach
in the exilic period. By their method of ailence‘thoy caused the
people to forget the older counotation‘so that when in the exile,
the broader and nobler interpretation of the Ruach was presented to
them, they were ready to welcome it. This is the destructive work
which was so ably accomplished by Amos, Hosea, Jeremiah and Isaiah
of Jerusalem« It was the labor of these ren rhich nelped to success-
fully wage the silent battle and which placed squarely before the
people the vital issue, whether Ruach was to stand for possession or

inspiration, for ecstacy or for ethical monotheism.

e a il
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- CHAPTER V--

-- THE_FLOWERING OF THE_IDEA OF INSPIRATION-

This period begins with the Exile, {Sg!LB.C.)t and ends
with the activity of Exra and Nehemiah,or the completion of P. (eir
400 B.Ca) Therefore our literature covers the prophecies of
Ezeciel, Isaiah of Babylon, Zechariah (Chap. 1-8))y Hoggai, Malachi,
P« of the Hexateuch, the memoirs of Ezra and Nehemiah and many of
the Psalms.

If the deuteronomic period was chiefly devoted to a clear-
ing eway of older, more primitive conceptions of God's inspiration,
end on this account could not add anything positive to the thot of
Ruach, +the Babylonian and early Persian eras are characterized by
the most rapid development of the word. In this period Ruach de-
velops all the meanings which it received in the Bible, and reach-
es the 7enith of its growth. Many examples of the older use of
Ruach as wing still occcur. Especially with Ezeziel the greet nower
of the wind in neture is brought out. It moves things from place
to place. (Ez. 5, 2, and Ps. 1, 4.) (v It tears down wells (Ez.27,26
Ps. 48, 7;)' Man fears it at all times.(Ps. 55, B8;)( The east wind
scorches all vegetation with its heat. (Ez. 17, 10; 19, 12.)+ The
wind is still regarded as beingz under the direct power of God. When
God appears to Ecetiel it is in a storm wind from the north (Ez.4,1)
God rides on the wings of the wind. (II Sam. 22, 17; Ps. 18, 10).
The wind is a messenger of (God doing his pleasure. (7ech. 6, 5;

Gag. 8; 1 Pe 19
Because the wind is invisible the word Ruach implies empti-

ness, illusion, frailty. The molten images are said to be wind and

(1) A similar usage occurs in Is. 41,1; 57, 13; 64,) 6. Zech. 5, 9.
Ps. 18, 42; 35, 5«

(2)+ Ruach is used for points of the compass in Ez. 5, 10-12; 17,21;
42, 16-20.
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illusions. (Is. 41, 29;) and the Psalmist declares that because God
tnows that the peonle are flesh, a passing wind that will not return,
he is merciful to Israel. (Ps. 78, 39.

Added to this older conception of the Ruach as wind,and
growing out of this usag.}is the use of Ruach for breath, & new de-
velopment of the exilic period. Breath is like wind, only & smell-
er manifestation of it. Lice the wind too,it is invisible but
powerfull, inasmuch as it is the cause of life. Ezetiel is the
first to use Ruach for breath in his vision of the dry tones. (37,
1-10). The wind which revivified the dead bones, came not from
God direct,but from the four winds. (Ez. 3, 7, 9.) (1x
the feect that the people thot of the breath as the ceuse of life,

Despite

they had no idea of breath as air, or of the process of exhalation
and inhaletion of mir or winde For the people at this time, the
breath was a gift of God,and was possessed by men during life.

(Ez. 37, 5-6+ Also Num. 16, 22; 27, 16; ¥el. 2, 10) During life,
8% was under divine protection (Ps. 3, 1, 5) The Ruach as breath
wes not the bearer of man's personality. This idee of soul is con-

tained in the word |/ 31 « But the soul of man wn::iéentified
with his breath or spirit either in life or after death. ¥Nan lived
by God's pleasure for when his breath was tacen away, he died. (Gen.
6, 3.)

Since the breath is hot, the breath of God is often as-
sociated with the hot wina of the desert in a destructive connote-
tion. 5o the grass dies because the breath of God blows on it.

(Is. 40, 7)s With the breath of his mouth he will slay the wicked

and purify Jerusalem by the breath of burning. (Is. 11, 4; 4, 4;)
The breath of God is man overflowing stream to sift the nations ee-
cording to Isaiah (30, 28). ‘Y By the breeth of his nostrils

the waters were brought together. (Ex. 15, 8 II 5,22, 16; Ps. 18,15
The eneny comes &s & rushing stream which the breath of the Lord
pushes along. (Is. 59, 19).

(1) "oy thinks the two are identical here.{Foy to Ezeciel in Poly-
chrome Bibled

(2) ' Cheyne Isaiah Polychrome Bible.
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Ruach is often synonymous with 1D 1 , the older word
for breath. Thus in Gen. 7, 22, J. one of the oldest parts of the
Hexateuch, a post exilic redactor put the former term ms explanato-
ry of the latter. (!’  In Isaiah (42, 5),God gives breath ( 1DWI)
to people on the earth and life ( I'117) ) to those who walk thereon.
c«fe Ise 57, 16).

Since breath is the ceuse of life, by metonymy it is made
to stand for life itself. (Gen. 6, 17; 7, 15; Num. 16, 22; 27,16)
It cones out in a very high sense in this meaning in Mal. 2, 15,15;
Ps. 31, 5.) Ruach is most often used as breath of man alons, but
in a few instances when man and animals are grouped together under
the same general category of "living beings') it is used of animals
as well. (Gen. 6, 17, P; 7,15, P. 1Is.34, 16).

Since God breathes the breath of life into men, (Gen.z 7) )
He performs the same act in brimnging the world in being, according
to the beautiful poetic concept of the priestly author of Gemn. 1, 2.
Here again we heve another splendid example of the way pagan myths

' were purged by the Hebrew writers, and used in the Biblical narre-
tives. The old pagan conception of the earth as an egg, hatched out

by & bird,which fluttered over the newly laid egg as a mother bird
over her young, is util;zed by the Genesis author but is so delicate
that the suggestion of its primitive origin is mlmost lost to the
reader.

This concludes the consideration of references dealing
with Ruach as wind and breath,and shows us again the wide usage of
the word in this meaning. Let us now turn to a consideraetion of
Ruach as spirit, where the real growth of the exilic idea of Ruach
in this other direction will be most mpparent.

Strangdy enough,the Ruach in the meaning of the "spirit
of God" is almost an exclusive prophetic usage,and seldom occurs

in the priestly writings of this period. But Ihittha prophets use

(1)YThe Comp. of the Hex. Carpenter Battersby Vol. 2. p. 12.
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the word now to imply the highest intellectual and spiritual inspi-
ration,they do not consider themselves the only possessors of in-
spiration. They do not claim to receive their prophecies thru the
intermediation of the spirit; for the prophets, their prophecies
and their visions came direct from God.

The striking thing in this period is the elmost totel
absence of Ruach in the old sensze of ecstaay. And it is probably
just beceuse the word,in this early usage had been practically for-
gotten that these later exilic prophets could use it and invest it
with such high spirituel values as they did.

The usage of Ruach now is directly away from the older
idea of trance-like pessivity. The Ruach is now the energy-giving,
quggjion—_ivin ,and <nowledge-giving power of God.

As such a power of God, the Ruach occurs tery often in the
writings of Ezekiel. He is transported by the spirit. Thke spirit
sets him on his feet. (2, 3; 3,24); it lifts him up (3,12)y Car-
ries him away (3,14)'to the terple at .Jerusalem, (8,3; 11, 1; 43,5
or to Chaldean exile (11, 24)s This activity of course occurs in
& vision, but it certainly brings to us the underlying idea of the
spirit's functions. The visions are not from the Ruach but are
ceused by the hand of God( 71172 M )which rests on the pro-
phet. (Ez. 1,3; 3,22; 8,3; 11, 24.) The messages, however,
come straight from God. (Ez. 1, 28; 2, 1-3; 3, 4, 22.) 1In 3,24,
end 1145; according to Ezekiel, the spirit seems to speat to the
prophet, but if we understand God as the speazer thru the spirit,
the meaning is clearer. Besides this, in doing so, we mre in per-
fect mccord with the older prophetic usage,of considering the Ruach
as merely & power of God. Ezeciel implies in the use of the word,
thet God gives physical strensth to man. He omits ;1|;1” and
merely uses [117) .

This shows thet the meaning and function of the divine
nio te give strength, power, and courage to men was so customa-

rily understood as a part of the word, as to render the joining of
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the divine name ( 1) {1' ) with it as unnecessary. Thus (7 alone
served the purpose. (Ez. 11, 5, 24; 37,1; 2,2; 3,24 8,3; 11,1
43, 5.)

But the pi7) not only gave man energy and directed hiq}
I+ energized end directed the Theophﬁny end moved the creatures.
(Ez. 1, 12, 20; 10, 1T The Ruach made the wheels go. In fact,
it operated the whole phenomenon.

Another function which was vested in the Ruach was the
power of dod wor<ing thru it to give men “nowledge and power)and
in this way,enable them to eccomplish great tasks. We have three
instances in P, illustrative of this activity. God filled with
the spirit of wisdom,those who were to ma:e the priestly germents
for Aaron and his sons. (Ez. 28,3 P.) (God filled Bezaleel with
the spirit of God, in wisdom, end in understanding and in “mowledge,
and in all menner of artisanship,in order that he might me:e the
sacred articles belonging to the tabernacle and its furnishings.
(Exs 31, 3; 35, 31; P)a. We have an advance in development, since
the Ruach endows man with not merely physical strength,but with
special sikill. However, this inspired s«ill seems to be limited
40 those crafts whose art was to construct articles belonging to
the service,and cult of the temple. When we consider that all the
references cited are & part of the priestly code, it can be readily
understood why the priestly author,naturmlly confined the inspira-
tion of handicrafts thru the divine Ruach,to things concerned with
the priestly office and the religious service.

In Isaiah, 11, 2,fhich Cheyne considers as Post—Exilic‘(1}
we see & still higher stace of inspiration of regal and lay heros.
There the prophet, says the ideal king, the Messiah, will "possess
the spirit of the Lord, the spirit of wisdom and understanding, of
counsel and of might, of the inowledge and fear of God, so that he

will not judge after the appearance of his eyes nor reprove after

(1) Cheyne Introd. to Isaish.
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the hearing of his ears." (Is. 11, 2, 3.) In another chapter,

(Is. 28, 6),'the prophet says "God will be as m spirit of judgment

to him who sits as a judge, and for strength to those who turn the
battle at the gate." The priestly writer declares that Joshua

became the leader of the people because he was filled with the spirit
of wisdom. (Deut. 34, 9 P. Num. 27, 18 P.) Zerubabel is to suc-
ceed in the work of rebuilding the temple not by the help of an army
but by the help of the spirit of the Lord (Zech. 4,6) and the i
Pselmist prays "May thy good spirit lead me. (Ps. 143, 10k

Here we see the moral and intellectual criteria for im-
spiration, which are the fruition of the preaching of the great pro-
phecy. This note is the distinct contributien of this period, and
is a step up the ladder to the highest function of the Ruach, i. e.
the directing of the entire people by Gods It is doubiful if this
step could have come prior to the sounding of the moral and intel-
lectual requirerent,necessary for the true inspiration of an individ-
ual leader. But this note wes sounded by everyone of the great
literary prophets until in the exile, the great Isaiah of Babylon
completed the prophetic teaching by universalizing the function of
the Ruach eand by making Isreel,the "seriant of God". Thus did the
idean of morality, necessary for the election of the individual leader,
become the morality underlying the election of the entire people of
Israel, as the chosen people who were, thru the Ruach,to set forth
religious instruction to the nations. (Is. 42, 1)4 Isrmel could ac-
complish this mission, because the spirit of God was to mccompany him.
(Is. 48, 16, 17.)

A consideration of this national leadership under the Ruach
brings us to the highest usage of the term.

The Biblical writers find the vasis for the thot of God's
leadership of the people in the wilderness. "God will pour out his
spirit in blessing ,on them and their posterity. " (Is. 44,3; 59,21;
63, 14;y) He will do this in spite of the people refusing the
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guidance of the Holy Spirit when they came out of Egypt.(Is.63,10,
and Ps. 106, 33.)  When the Exodus tooit place,and (God entered into
a covenant with Israel, his spirit remeined among the people.
(Hegs 2, 5.)' His divine spirit instructed and corrected them in
the journey thru the wilderness. lNeh. 9, 20; ce.f. 9, 30)4
Ezetiel, speacting to the exiles, comforts them with the assurance
in the name of God "I will no longer leaie any of ‘them there.
Neither will I hide my face any more from them whem 1 shell pour
out my spirit on the house of Isreels  (Ez. 39, 28, 29). This
promise to put his spirit in their midst, and create a2 new heart
in the people,and e new moral spirit in them, (Ezlk. 36, 26-30),
causes the bones of the house of Israel to revive. (Ez. 37, 14).
From the above passages, together with Ps. 51, 11 and
Is. 63, 10 and 11, mems the highest reach of the idea of the Ruach
implied in the word, now being "the holy spirit". Not only is God
holy, but his Ruach has become so holy that it cennot be associat-
ed with moral impurity. This lofty idea shows the gradual devel-
oprent of a philosophical conception wherein God is trenscendent,
and as the Holy One,he is above man to such an extent, that his
Ruach must now act, not as a power of God as in the earlier time,
but as a mediator between = holy God and his immoral children.
Such an idea of holiness as the above references from
the prophets set forth, implyesthe existence of a very high trans-
cendent God conception,which must have preceded the use of Ruach
in the sense of mediator a considerable time. If Psalm 51 is a
national or community prayer, then in erse 11 we have the same
high thot of & woral distance seperating God and men. This of
course mates for a nonanthropomorphic basis of the God idea,and pre-
cludes the actual presence of God among the people, As was so natu-
ral in the early periods. With the "moral distance" as a criterion,
the tendency toward universality, not only of God,but of his spirit

follows.
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Let us now turn to the Ruach in man,and consider refer-
ences of the older idea of tne Ruach,as causing enger, courage,
strength, etc. in man. The anger ( 7117 ) of Egypt is to be emp-
tied out in her midst, for God has mingled a spirit of qgﬁkersonoas
within her. (Is. 19, 3; and 14). The anger ( N1 )'of the ene-
mies of Israel will be turned against themselves and consume them.
as fire. (Is. 33, 11)¢ The Lord will cut short the anger ( O\ )«
of the princes. (Ps. 76, 12)+ Because of lac: of spiri@ifﬂ“rrd?li)
the Isreelites did not hear:emn to Moses. (Ex. 6,9 P)s« When Esau
married a Canaanitish women, it caused Iseac and Rebecca bitter-
ness of spirit. (Gen. 26, 35, A c.f. 28, 8,P)s Even the anger
of God can be appeased.(Zech. 6, 8),) The spirit of indignation and
jealousy are considered proper by the Levitical law in the extreme
case of the violation of the marriage vow. (Num. 5, 14, 30 P).

The Ruach as causing courage or cowardice, is shown in
Ezexiel 21, 7, where the propet says the tidings of the destruc-
tion of Jerusaler would ma<e e ery spirit in the land faint.
Downcast Isramel will receive a garment of praise for her spirit of
heaviness (Is. 61, 3; 54, 6;). The unfaithful shell ecry for
sorrow of heart, and shall howl for vexation of spirit (Is. 65,14)
The Psalmists cry out that their spirit is overcome by their afflie-
tions. (Ps. 77, 3-4; 142, 3-4 143, 4.)

From this use of Ruach as courege and anger,is derived
the meaning of humility. Humility is resident in the heart, es
well as in the spirit, but this period made the suppression of
pride and stubbornness,as a recognition of reverence to God, and
an evidence of moral strength. Therefore "the sacrifices of God
are a broten spirit, a broc¢en and contrite heart he will not despise"
(Ps. 51, 17)4 "God is near those who are of a bro:en heart, and
saves those who are of a contrite spirit." (Ps. 34, 18). "He dwells
with the contrite and humble of spirit in order to revive the heart

of the contrite ones. (Is. 57, 15; 66, 2).
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The older idea,that God directed man in his life, now pass-
es thru the transition which now mazes the Ruach of a man a sort of
faculty of minde. As the spirit of God was the power given by God
to certain chosen men,by which they accomplished ﬁheir tasks, so
now, the spirit of man,(which is given him by God),'guides him and
prompts man to see: God,and to regulate his conduct toward qﬁh and
nan. This notion of the function apprdaches the modern psychologi-

cal term will’(T} but it may te better to translate it as heart. (2)
The terms :1'7 and 1)) seem to be synonymous in this sense, in

Ez. 11, 19; 18, 31y E=z. 36, 26; Is. 57, 15; Ps. 51, 17, 18, B.'(1
In Ezeciel we can possibly see the transitionel stege,by which the
guiding Ruach of God,became the guiding Ruach of mean. In Ezl¢ 13,3
the prophet says "Woe to the foolish prophets who follow their own
inclinations end have seen nothing." They do not [follow God's spir-
ite In 36, 26 and 27,the prophet speaits of the new spirit of obe-
dience,which will characterize Israel. This seems to be very near
the thot of the spirit of man,as resident in his mind &l\:jll.l(Ez.
11, 19;, 18, 31)4 God will put his spirit among the people,and as
a result, they will wal in his statutes and <eep his ordinences.
(Ez+ 11, 20). But punishment shall be meted out to those who re-
fuse to heed the apiritL~V.211J

The Ruach according to Ezekiel,is the seat of man's plenn-
ing sbility. When Israel thot in their mind to worship idels,(Ez20,
32;)/ God “new it,and defeated their plans (Ez220, 33-35). God <new
what the wer party in Jerusalem purcosed to do, and threatemed to
bring their leaders out to sley them outside the city.(Ez.11,5-12.

Men by his Ruech,ceeps his mind on Gods Therefore he is

faithful to Gods The Psalmist in this usage, warns Israel not to

(1) Brown, Briggs and Drive Dicts of 0.T. ATte ———

(2) Here the two words :L% and M ') epproximate the modern terms
mind and will.
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follow the practice of their fathers,who were not faithful to Goda
(Ps. 78,8) in spirit. Another Psalmist asiks "Renew & steadfast
spirit within me". (Ps. 51, 10; c+fs 51, 12 and 78, 37)¢ In Ps. 51,
12,he prays in behalf of the nation,which is made to say, "Uphold me
with thy spirit". (c.f. Ex. 35, 21P )4 Just ms this priestly author
says that everyone who had a willing spirit came, so Haggai says

God made the spirit of Zerubbebel and Joshua and all the people will-
ing to rebuild the temple. (Hag. 1, 14)‘ Isaiah thints "that those
who erred in spirit shall come to have understanding." (Is. 29,24)
The Pesalmist says "Blessed is the man in whose makeup there is no
guile". (Ps. 32, 2).

To summarize the growth of this period, we see a broaden-
ing of the idea in all its pheses; a broadening of the thot of Ruach
as windy to the idea of breath, of life. A broadening of the idea
of spirit in man’from the primitive physicel spirit,to the idea of
Ruaech, as geniyus for certain handicrafts. Litewise the idea of
the prophetic Ruach,in the old sense of ecstacy, has entirely disap-
veareds In its place have risen successively,the thot of morality
and intellectuality,as criteria for the inspiration of single indi-
viduals. From this ceme the thot of the Ruach guiding the whole
people of Israel, mand inspiring them to teach the nations religion.

Finally the spirit of God became a part of man's spirit,
not merely in the olden sense of ma<ing possible his qualities of
strength and courage, but assuming the much higher function of ma«-
ing possible man's intellectual moral and intellectual nature; by
providing a means for man's religious communion with God, based on
the craving of his nature for a moral life, and resulting in conduct
acceptable to God and to his fellowran. This is the fruitage of
prophetic activity beginning in Palestine with Amos and concluding
with an Isaiah of Babylon. This is the #enith of the development of

Ruach.
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It now remains for us to consider the remaining Biblical
material, from the close of the careers of Ezra anci Nehemiah
(cir 400 B.C.), to the latests boo¢s of the Bible, mmong which is

Daniel,the date of which we can place in the Maccatiean period.
(165 B.C.)
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--THE MEANING CF INSPIBATICKN FCR IHE SASES--

2pilure not only to B34 =2 the precedins period, btutr even to main-

~ain the level of the period preceding,in the thot of the function

"y
"
(s ]
"
Wt
0
w
ot
o
"
s
ot
L]
(5}
H
@
(&1
L]
(]
m
th
il
[¥]
H
-

o
s ]
e
8]
h
o
"
n
m
o
[+ ]
-3
L3}
]
o
H
ot
D
(*8
(%0
L]
]
[*]
14
ra
H
7

Ruech in its most vrizitive usaze, the powerful wind,
st as it was &t the beginn-

)y and brings it out of ki

[}
n
-
w B

inge God cremated the wind (Arxo

U]

>
w

<reasure house. (.Jer. 10, 13; 51, 16; Ps. 135, 7). The wingd
God's messenger upon which God rides. (Ps. 104, 3 and 4;) God
raises the storr wind, (Ps. 107, 25; 147, 18; Jonah, ',4; 4,8;
Jers 51, 1;); the wind does God's will,(Ps. 148, B; Is. '1, 15
27, 8;) It is zore mysterious than forzerly.(Eccle. ', 6; 11,4,5)
I+ can enter the smallest cre ice (.Job. 41, '6)s N5 one can retain
the wind (Eccl. 8, B;) except God, who holds it in }&s fistz (Pro.
'

30, 4). The wind is God's wind (Jot 26, 18); it derived its force

frozm God.(Job 28, 257y It moves the stubble (Job 21, '8; Ps.83,13);

/ (1) Driver Introd. to Lit. of 0. To Corrill Cazgm. of O. T.
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and the cheff (Job 21, 18; 30, 15; Dan. 2, 35)¢ It brings the
clouds and rain (Job. 37, 21; Pro. 25, 14, 23); it overturns
houses (.Job 1, 19h< destroys 1ife (.Job 30, 22; Jer. 51, 1; 1s5.32,2;
Ps. 58, 9)4 leshes the sea into waies, (Dan. 7y 2),; maes the grass
wither and dry up,because of the hot desert wind (Ps. 103,16). It
is symbolic of the suffering of the wicceds (Ps. 11, 6)4

We have Ruach for points of the compass similar to older
periods. (I« Che 9, 24; Dan. 8, 8; 11, 4; .Jer. 52, 23)«

In the wisdom boo<s, Ruach occurs in the old uszage of
vanity, emptiness, nothingness. .Job says his 1life is wind (.Tob 7,7;)
his friend's wordz are wind to him and vice versa (.Job 6,267 8,2;
15, 2; 16, 3; 20, 3)» In his pessimism Koheleth says everything
is a striving after wind (Eccl. 1, 14, 17; 2, 11, 17; 4, 4, 6, 16;)
He asts sarcastically what profit accrues to & man who labors for
wind (Ecel. 5, 16)+ A proverbt says "he who troubles his own house
shall possess the winds. (Pro. 11, 29)3 &and the writer of I=z. 26,18,
says "Izreel has brought forth nothinz but wind."

We have numerous examples of Ruach in the sense of breath,
followine exactly the develooment of this connotation in the pre-
ceding exilic period. A splendid erample (.Job, 4, 9) the wic<ed
perish by the breath ( T Y)W 1) of God, and are consumed by the
breath (717 ) of )‘in nostrils.

In Ps« 33, 6, Ruach seems to ce a metonymy for words.
Breath is necessary for life. Eoth the breath of man and beast
come fromwr God. (Ps. 104, 30; Job, 27, 3; 32, 8; 33, 4; Ececl. 3,
19; Zeche 12, 1). At death,the breath returns to God who gave it.
(Ps. 104, 29; 146, 4; Job, 34, 14; Eccle. 3,21; 12, 7;)s Idols
have no 1ife or moverent, because there is no vreath in them (Hab.2,19;
Jer. 10, 14; 51, 17; Ps. 135, 17; all lete passages)s Men 1liv

es long as they have breath (Job, 10, 12; 27, 3;) +they die when the
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vreath departs (.Job, 17, 1); during l1ife,the breath is under God's
vrotection (Joby 10, 12y 12, 10; Is. 38, 16; Song of Hazdgi;h)a

We have one slight development of Ruach as breath in the
form of respiratiom in Jok, 9, 18. b Here "God will not permit
hir to tate his breath, and aZein,his breath is heteful to his wife.
(Joby 19, 17}« One fact still stands out thruout this entire de-
velopment of Ruach es wind and breath in the Biblical Literature.
This is the fact that ran's breath is not yet associated with his
personality. It is merely a gift of God, to be enjoyed by men dur-
ing life. At death, when the breath departs, man goes to Sheol.

Thus we see thet the old usage of Ruach, as wind and breath,
hes had little edded to it ,and we shall find that the Gree: Litera-
ture uses "spirit" with the very sare meaning. Let us therefore
consider the other meening of Ruach as spirit, first in its function
as the spirit of God,and then as the soirit of man.

This final period adds nothinez to the prophetic, spiritual,
note of the preceding exilic epoch. If enything, there is a retro-
gression from the hizh thot of the preceding Biblical writers. The
feynote of the whole period mey,in this respect be characterized by
the prophet Zechariah, who says Prophecy had ceased (13, 2-6): Why
this state of affairs should exist, may be due to the changed inter-
est,which now operated in the minds of the men of this day. With
the cessation of prophecy, it were only natural that mucn of the tech-
nical phraseology should be discardeds That such is the case, we
note the fact that "the spirit of God" is nowhere mentioned in the
wisdom books. (.Job, Proverbs, Canticles or Ecclesiastes)s When the
expression does oceur, it is descriptive either of some person who
had lived long before, or of a hooe for the future,in which prophets
would again come to preach to the peopley, and erert the influence

which the great literary prophets did on the people of their day.

(Brown Briggs Driver Dicts O« Te Article NI
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When we realize thet the dominant note of the literature of this
period is sounded in the Wisdor Books, we see that the people's
interest was not so much concerned in the old idea of inspiration.

The sages end the priestly leaders who now ministered to the intel-

lectual end religious needs of the people had little need for a

oersonel reveletion of God. For the priests, the written Eible,
with its great law codes,was a sufficient guide to conduct and wor-
ship. For the saze, the human wind, busy with egreet philosophical
end ethical interests, was sufficient to hold his attention. The
great central ilem seems now to be the emphasis on ran's abtility teo
understand and gradually systematize the world, from the viewpoint
of human experiencee This idea, tho it Le for us not inconsistent
with a search for theologicel truths, wes for the children of this
day,of a xind to exclude the idea of revelation and inspirstion.
While this period fails to use the Ruach very largely as spirit, it
gives us anotner link which leads to the latter Greec period,and is
a natural transition« For this reason we cannot neglect the few
illustrations of Ruach as spirit.

We have & veculiar usage of Ruach in the Boots of Joel,
(2,28, 29). If this passage belongs to this period, it is an ex-
ception to the reneral view of the time. The prophet describes
the future. "God will pour out his spirit on Israel'. So universal
will Le the presence and effect of the diiine apirit,thef‘thair sons
and daughters shall prophesy, their old men dream dreams, and their

young men see visions, e.en upon men and women who are servants God

, will pour out his sFi:it:’ .Thies in some respects sucgesis the old

w primitive idea of the qunnﬁ?tati“a idea of the Ruach,which was so

common in our first period. (Chap. III.) But the new note, which
is of interest here,is the universality of the function of the Ruach.

The spirit is to rest on e ery true Israelite. This is contrary to
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whnt we might expect in this period,and is much nearer the idea of
the e:ilic,that (God has inspired the entire nation of Israel as his
prophets. But at hest this is the only reference of ihe “ind we
have and so may bhe regarded as an exception to the customary thot
o' the Ruach at this timee.

Following the philosonhical tendency of the exilic de-
velopment of God's transcendence,end his holiness separaiing him
from the people, we have nere references,which imply that the Ruamch
iz now the medium, not between God and the prophet, but the bearer
o the message which comes to the prophet from Gods A late author
ma<es David say the Spirit spo:e to him, (25, 23, 2.) Also David

it Seepad Mty
was instructed in all the dimensions of the tabernacle enad its
nlans by the spirit, (1 Ch. 28, 12) ‘end in ve. 19, David said ne was
avle to understand the divine instruction because God's hand rested

Tt ii

on: hime he Ruach brings the divine messace macrordins to seierel

e

passagess (I Che 12, 18; 1II Che 15, 1; 20, 14; 24, 20) In Darniel

- \ “ P — _— - ¥ .
.11 the Aramalc ';.‘H.I‘t. wWe note tThe sSoirit 1¥1ing JAnliel Toe DOover Ta

bl

internret dreams. This is in accord with the older usaze,and is

merely a survival of the older idea, with which the present socais-
tic period had little in comzon. (Dan. 4, 8; 9, 18: 5, 11, 12; 6,3

Posaibly as a result of this philosophicel tendency, ¥e coze naow +s

v consideration of one of the cost rexar<able Ruach paszages in =:he

ingularly enuf sounds a note of universality as hizh, if not szu:

¥ioT to anything %hat has creceded ity e en in the evilic time,whie

2l To this veriod,it gives us an iilustration where the Suach is =0
niversal a2 10 bte synonymous with Fod himself. "Whither znmll [ =
rom thy spirit, and waither snall I Zlee rom before thee? [2 I
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ascend into heaven Thou art there and if I mate my bed in the EEE:ET
world Thou art there." Here the author has clearly implied the om-
nipresence of the divine spirit which cennot but be synonymous with
God himself.

This idea ray be the natural outgrowth of philosophioal
speculation,which =s the Proverbs and Ecclesiastes show was so rife
at this time.

In conclusion we must consider the last use of Ruach
as the spirit of man. Here we have nothing new, merely illustra-
tions of the various uses of Ruach,as the giver of anger, courage,
strength, humility and their opposites, as well as the seat of
mental planning, of morality end of reverence, ideas which were, as
we have already seen, outgrowths of the preceding periods of develop-
ment.

The Ruach as anger, courage, strength, etc. abpears sever-
al times. Job'S friends maintein that he has turned his anger
against Gode (Job,15413)s But Job justifies himself by ams'zing why
his spirit should not ve impatient (Job, 21,4): The spirit drin:s
up the poison of the arrows of God (Job, 6,4¥« The author of
Proverbs says that he who controls his spirit is superior to him
who tateth a city (Pro. 16,32)4 A fool speats all his mind (Pro.
29, 11)4 but a man of calm spirit, is & man of understanding (Pro. 17.
27) .

God stirs up the anger of the King of the Medes (Jer. 51,
114 He arocuses Pul and T’glath Poleser (1 Ch.5,26)« He stirs up
the spirit of the Phi}iistines and Arabians against Jehoraimn) (IICh.2}
16)¢ . Instead of anger, we have its derivatives haughtiness and
stubbornness, especially when these ere against God. Nebuchadnezzgt
was deposed because his heart was lifted up,and his spirit wes over-
bearing with oride (Dan. 5, 20, Aramaioc vart). Pride goes before
downfall, says the author of Pro. 16,18, and a heughty spirit before

a fall.
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For courage and despair we have also several instances.
Job compleins of anguish of spirit (Job, 7, 11)s The spirit is
crushed (Pro. 15, 4),'and brolcen down (Pro. 15413; 17,22; 18,14):
ﬂhhuchadnazé?&'s spirit was troubled,when he could not understand
his dream (Dan. 2,13): Daniel was troubled when he could not un-

derstand the visions. (Dan. 74 15, Armmaic part ).

Ruach occurs in the sense of humility, in Pro. 16, 19,
where the proverb declares "It is better to be humble in spirit
with the lowly, then to divide spoil with the proud.” A man's pride

brings him low but honor upholds the humble in spirite. Pro. 29,23).

Last,we have Ruach for mind, conduct, will, heart, intent,
etcey the last development of the preceding period. All man's ways
are pure in his own eyes, but it is God who weighs the spirits,
nurposes, motives and intentions. Pro. 16,27 c.f. 21,2; 24, 12,
where :Lﬁ)uccurs.Jr A talebearer discloses secrets,but he who is
faithful in spirit, conceals the matter. (Pro. 11,13)s God stirred
up the spirit of Cyrus (II Ch. 36,22; Ezra, 1,1)) and all those
whom he wished to build the temple. (Ezra, 1,5)4

These citations need no explanation,since they clearly
indicate a meaning ,already long in common use, in connexion with the
meaning and function of Ruache. As we now understand the viewpoint
of the sages and priests on the content of the Ruach, we m&y best
conclude our Biblical period by a brief summary of the entire trend

of the idea of inspiration as developed between 900 B.C. and 165 B.C.
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--SUMMARY OF THE BIBLICAL MATERIAL--

In binding together the threads of develooment in the use
of Ruach in the Bible,as a preparatory stec toward carrying our
study thru the Apocryphal Literature and New Testament, we have found
from the very outset two well defined, interrelated and interdepend-

(1)

ent uses. The Ruach as wind, the means, thru which God worked

on nature. Leater was derived the idea of breath, and out of this
the thot of the life basis. ‘2’ The Ruach as spirit, first of God
and then of man. The spirit of Gud insoired lay hnrt{s, judges,
:ings, soldiersy with strength and courage. It later became the
means of ma:ing certain artisans expert in their handicrafts. Final-
ly, it became the moral guide of the judze, the =ing and the Nessiah
in producing,in these chosen ones of (God zreat virtues end zreat
capabilities. On the other hand, the Ruach inspired men as proohets,
first in the primitive conceot of ecstacy. This idea was purified
by the great literary prophets, thru whose remar:able worc,the Ruach
developed to its highest reach. It assumed the character of being
the agent of God for rational moral prophetic preaching)and at its
zenith, became universal and omnioresent in scove, guiding not/indi-
viduals but directing the nations of the world,toward the accomplish-
ment, each in his own way, of L‘i national missions.

Much of this content of meaninglis carried over into the
Gree: writings and epplied as the basis of the theology of the New
Testament. Therefore in order to give us a complete view of the
application of the Biblical usage in the Hellenistic period, we shall
trace the meaning and office of the Ruach thru the Apocryphal Litera-
ture and the New Testement. In this way, we shall have a bird's eye

view of the entire content of the idea of inspiration.

/ / L - s .
. .»IA« e M /4“_#) Lttt TN g ﬂ’*ﬁ/{“c" alstdl fe o
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--CHAPTER VII--

. —

-~RUACH AND PNEUMA-- THE SEPTUAGINT--

— -

As we go from the Bible to the Greelz litnratur!'we must
note the similarities and differences of origin, growth, end usage
existing between the Hevrew M1/) and the Greek n-vn'},u _

Tho these two words are both employed in the meaning of
"spirit of Godzrund tho they share together zany similer concep-
tions as to the function and manner of divine inspiration, yet each
word has gone thru a distinet evolution of its owne This develop-
zent must be briefly indicated. We fiind Ruach even in the earliest
Biblical material meaning both wind end spirit. This is as early
as 900 B.Cs We have seen how the thot of the "spirit of God"Jwas
first associated with the "wind of Godf‘and how the spirit of man
| was a direct derigfhtion from the spirit of Gods We have noted
how both the wind of God and the spirit of Go%}rotaiﬁ\a quantetative
idea even after they h '* outgrown their primitive origin and came
to be used individually, rationally, mand universally. We saw the
meaning‘praath‘ua the outgrowth of the latest exilic thot. While
this is the path taicen by Heorew psychology in the develooment of
the "Spirit of God", the Greek path was along = different road.

The Greek had the same primitive idea of spirit as wind
to begin withe (5th Cents BeCs) From this he developed the mean-
ing of breathy, and since he thot of the bresth as physical, the
(Greez invested 1ife and the breath of liff’vith a purely physiecal
contents. Out of this physical idea of life and the spirit grew
the thot of the "soul-stufft out of which w;;a made the souls of

individual men. Later, at the close of the classic period, no

doubt due to the growth of philosophical speculation, the idea of
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'j'vt-?ﬂl‘- was broadened to mean the basis of all existence. In the
post-classical period came the idea of the divine spirit nv&?ﬁd M”
which hed a qumt’?tativa connotation at ontsot‘ainilar to the early

DIV, In the classic period the F”"}F" is not associated
with the deity.

A splendid comoarison of Ruach and Pneuna ,is given by

Ernest Burton in his article "Spirit, Soul and Flesh". (1)«
Burton says "Ali:e therefore in the starting point and in the gener-,
el range of usngo)thoro is a large measure of parrallelism between
the Hebrew and Greer terms )/ and Wvéaﬁht + But the order
in which meanings are dcvoloped‘ is not the same and the Hebrews
were far in advance of the Greelrs in develouing the idea of "divine
spirit".(2”

Let us consider the direct usage of ffw-v‘ﬂ-t as & trans-
lation of MM in the Septuagint. This will give us an insight as
to the way in which the Greel translators, understood M O thru
the Greek words they use to render the Hebrew idea of MN/™ . The
3ree: IWC"Dﬂ'? is used in two meanings} as wind and bronth}juat as
Ruach in later times emonz the Jews. However, the Gree: amuthors

e
never use NVEVMML as a psychological term, but lie the early

it is alweys physicale Drummond in his wors "Philo Judaeus" Vol. I-

vages B5-B7, gives two reasons to prove that up to 100 A.D.
meant only wind and breath. These reasons are, (1) the absence

of any other 9¢mp{es than these two uses in the Literature.

(2) Philo and Josephus who wrote for the Greess with the Jewish idea
of i1 use ITV.'-;F‘ in only these two meanings of wind and breath.
Had there been another usege of ﬂ'l/"'?ﬂlt to convey the meaning of
N1 they would have merely transleted the Gree: word ﬂ'lf"‘a/&ﬂ!

But when they are compslled to use other words than IFVFU/AIL to

f1) ‘Amer. J our. of Theol. Vols. 18, Noal P.79.
2) Ibidy P.79.
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convey the idea of Ruach'they very carefully explain the new mean-
inz of the Ruach’lnd the reason why 2 given Greek word fits the
Hebrew usaze.

In this way we see how the Hebrew influenced the Greek to
broaden the meaning and usage of ¥ f-t}ﬂ- ES « The Greex had
no word for WT?D ni T'nnd therefore the Septuagint merely ex-
tends the implication of MVE J’Aﬂ to includanot. only the mean-

inz wind end breath, but also that of divine spirit.

When it was clear to the Greel: translntors.’that the Hebrew
author used Ruach in the sense of wind, the Greeit used h(vlf “ﬂ’ s
instead of fve- 3}40& y altho many Greel: dictionaries consider
-{V&F o3 and 'V!“:/Fot. s synonymous. Sometimes the
Gree: version avoids the use of either g¥ f-f}ﬂ& or :VC‘}‘F&

and in order to give the idem, translates freely. (Is. 40,29;
Jers 10,13; 49, 36; 51,16).

When /)/ ) means breath it is usually translated by
™~ 4 ’
Avevprd L1 sometimes for N1 the wora fivVe 7 is uze&.“( ‘

(Ise 38,16; E=. 13,!3; Pro. 1,23)s Sometimes APWJis trans-
(1)
lated by fTVEDphot (I X« 17,17; Dane 5,23) ! In Job,7,15,

}
the Gree: word for soul, )bl’l,{? is connected with the breath ' '’

We have more difficulty in the Gree: transiation of /M )
for spirit of God and ma.n’tha.n in the meaning of wind and breath.

2
The Gree: thot about spirit and its functions was much the same as

that held by the Jews. So it was not difficult for the Gree: to
extend the meaning of V& U MY to cover the idee of spirit of Gode
This was all the eesier since the Greeiis, liie the Biblical authors,

refused to ascribe to the spirit an individuality or personality.-

(1) Strong's Concordance of Bible and New Testament, Article
"Holy Spirit". (Gree:, English and Hebrew parrallels.)
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In the later Biblical thot of the Ruach as too holy because
God was holy, so the Gree: idea was identical with the Jewish thot
here also. As & result of this feeling the Septumgint and the late
Biblical authors refuse to consider any;hing evil as coming from God.
So when they cameJto translate "The spirit of evil from the Lord,"
{1 Ss 16414-23)+ they translated "an evil spirit". Litewise '"the
spirit of God" by which the four hundrec false prophets deceived Adab
is called by the Gree<s merely a "soirit".

The angels are called rv&;};;,l‘and the passazes in
Num. 16, 23 and 27,16 for "God of *he spirits of all flesh", we have
in the Septuagint "God of the spirits and all flesh.”

Charles, (1

citing passages frox the Ethiopie Enoch,
(Enoech, 39, 12, 40, 1-10; 46, 3-8, )=zays the Lord of spirits is
used instead of Lord of Hostse.

The word ﬂ'b“nﬂﬁv end ﬂ]’!‘;ﬂdr( do not occur for a
nersonified human spirit-(z}{

In cases where the word Ruach means strength, courage,
anzer, there is zreat diversity in Greex translation. This is natur-
al if we remember that ”V";\Mﬂ hed no psychological connotation.
Many times in this situation the Septuagint translates /1/ ) by
?;}ny (Gen. 4%,8; Ex.69; 35, 21)s When Ruach meant anger the
iree’ uses ﬂ;yu;; (Pro. 16,195 17,27; 18,14; 29,11; Eccl. 7,88;
Zechs 648; Isa. 57,15; Ez. 39, 29).

When Ruach had other subtle implications, the Greelt mvoided
e literal transletion. (Gems 26,35; Josh. S5,1; I S« 1,15; I .10,
5; 1I Che 944y 21,6} Job 6,47 7,113 Pro« 17,22; 29, 23;
Is. 66,25 Ez. 13,3.)

(1) Charles "Boo* of Enoch", pe« 110

(2) Strong's Concordence, Art. "Holy Spirit".
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Thus we see the cindred sympathy which made the transition
from the Hebrew to the Greei: rather easy, since both peoples viewed
+ne function of the spirit as the same, tho developing these con-
centions mlong different lines. In cases where there was a lack in
the Greet medium the Gree: translation accommodated itself either by

] -
extending the denotation and connotation of l‘b't';:'f&v! ,0r by avoid-

ing a literal renderingz of the Hebrew, but substituting instead a

freer translation.

Let us now continue our woric and note the meaning of
=
ﬂw-u,ua. in the Apocryphal litoraturelin the various meanings
which the Ruach developed and which the Greel: ﬂ‘ut-;}.l.r. . either ha.cL

or assumed.
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--CHAPTER VIII--

--PNEUMA ‘IN THE APOCRYPHAL LITERATURE--

The Apocrypha is & collection of books containing history,
ztory, poetry and wisdom, similar te the Biblicel Huqa‘kraphu.- The
Apocryphn'nrs the additions to the Bible which the Hellenistio Jews
possessed. But as many of our apocryphal btoo“s are written in
Hebrew, we may reason that they were “nown in Palestine as well as
in Egypte. But the Apocrypha is not a fixed collection‘and so there
zrew gradually into its domain certain Jewish boolks which have
either veen lost in their Hebrew originals or were originslly comnos-
ed in Gree: or Latin. Some of these are now preserved by the Syrian,
Ethiopicy, Coptic or Armenian Churches of the Gree: Church. One bools,
(Esdras II) is in Letin and has been lost in its Greek orizginal.
These many different boo'is called Apocryphe are the 1linz between the
Bivle mand the Septuagint and the New Testament. They are not only the
wransition from the Bible to the New Testament religious standpoint,
tut are the natural outerowth of the entire literature, and for that

reason cannot Le left out of eny study which aims to trace an idea
from the 014 Testament to the New Testament. The Cenonicel Hagif-
revha has one Booiy Daniel, which in character and tone, resembles
rany of thne boo':s of the apocryphal literature in its mysteries, its
aso@g;ig_giggéggigruphio character. For this reason Danisl may be
crocerly succeeded Ly the apocryphal booxs end leave no zap in devel-
opmnent of any of the ideas, the scove of which we are interested in
zracing.

Let us consider how the word Fl""f?f‘* was used in the
Aoocryphal litera;ura.

In ceneral we have the same usaze of TV“;;"‘K as in the
Septuacint. We have two zreat divisions of Apocryohel litsrature,
{1) 'the booizs in Hebrew, or Aramaic originally, and (2) those which
Wwere originally in Gree:. et

We ©ind a different usage for FVF/ALN in each group.
Therefore for clearness, I shall give the table of the Apocryphel

literature according to tnis division.(!)'

{') Fran: Ce Porter's review in the Jour. Amer. Theol. Vol. 18, No.!
o«110-111, of R.H. Charles "The Apocryphe and Pseudeniggrapha
of tha 0.T. .
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--THE APOCRYPHAL LITERATURE--

Al N
HEBREW m/n':c. GREEX -ORIGINALS.

. o : . . ——

DATE. TITLE. X TITLE. DATE.
i vk i) * "5 S ——d
b - =
500 B+Ce Story of Ahikgre . ®a
>
3efore 300 B.Cs aﬁ- of Jeramy- . -
f‘a b
350-17008.C. Tobit. . N
- L]
180—175 BaCs Sirache »
. 0 .

2efore 170 to Enoch. 2

64 'B.C. L

150 B.Cs Judith. . . Aristeas. 138 Befe-

136 BaCa Bel and the Dragon - Sibyline Oracles. ?

~ (Jewish parts):
125-100 B.C. I Maccabees. s = 8
. i e

1 - «Coe . . o - 125 BaC.-

109-105 38 Jubilges - II Maccabeeas £ B:c:

“af 100 B.C. staments of =

i '{ Patriarchs. 2 ;;J * 111 Maccebees. ?ES“%.(:

? 1 Esdres. 2 :

— - ‘ r
95 B.C+~-BO0B.CsE Susenna 3 Wisdom of Solomon. 50-10

*0 *

63 HeCe-48B.CsE Psalms of Solo’mon. . 2 » IV Maccebees. gg K:S:-
Prayer of Aszzi_p_.h A II Enoch (Secrets)30BC-70A:
and Prayer of/'l“ﬁ'ree * & ' Additions to Esther ?

18 B.Cu to Fragments of . r-; . ¢

70 A.D. . Zadoizite Worl. g

. ﬂ' -y
7-29Q..p Assumption of Moses.® =
. N .
? Yartyrdom of Isaiah m
8 A D I Baruch 1' to 4,4 °* " I.Baruch 4,5 to BAD.
&1 g e,
. .

‘ter 70- @D II Baruch °

~efore 100 A (Syrian Apocalypse * @

00-a D IV Ezra : Boolzs of Adam and ?

Eve-

tefore 132 aD

IT Esdras-Ch.3-14"
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The Apocrypnel Literature--Continued.

Mlas g

Hebrew Aramiac." Greet Originals.
DATE. Title. « = Titles Dates
o
200 Q. D. Pirke Aboth 2 | IIT Baruch
: gh (Gree': Apocalypse) ?
m
A . ? 3 ? /
nET Prayer o L!ana.s,ﬁs
L L

e el

In order to determine the meaning the Greelrs ascribed to
WV’I—GAAN y the Gree: Apocrypha are more important, but when we
would see how the (Greex translator understood the Hebrew Ruach,
then we must loo: at the Apocryphal tooizs composed in Hebrews

First let uz consider ?TUF-U'}“ in the meaning of wind.
We have illustrations of this usago)f‘rom both =roups of Apocrypaal
writingse This is natural since both the Creelt and Henrew had the
fundamental meaning for spirit.

In the Heurew apocrypha FVFsﬂ* as wind’occurs in
Sirach 39, 28. 43, 17; end Song of Three Children 27,43; (c.f.
Uan. 3,50, 65.)¢ In the Gree: boosts the same usage occurs in Wiscom
5,11,23. 7,20; 11, 20; 13,2; 17, 18; Epis. of Jer. 6.

We have also the destructive character of the wind. (Sirach
39, 28; Wisdomy 5,23; 7,20; 11,20. It is still under the direct
control of God,as in the very oldest literature of the Bible (Sirach,
43,17.)

Now comes the use of '.'va"\'-;ﬂ“l' in the developed sense
of breath. This use is very common, occurinz in almost every apo-

cryphel boo, coth in the Hebrew and in the Gree: groun. Some of
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the oassages which illustrate this usage are Sirach 38,23; - Judith,
10,13; 14,6; 16,14; Esther 8,13; Enoch 13,6; Tobit 3,6; Baruch,

2,17; the Hebrew Apocrypha. In the Gree: we have Wisdom 2,3;

12,1; 15,11; 16; 16,147 FEpis. of Jer. 25. II Maccabees,7,22;
14,46. IIIMaccabees 6,247 IV Maccab. 11, 114 Specific uses of
ﬁyﬁ?ﬁlt for oreath shoj thet when the breath goes away, man

diese (3 irach, 38,23; Judith 14/6; Wisdom 16,14;) Man borrows

his breath from God during his life (Jud. 165147 Wisdom 12,13 15,11)
1od can ta"e away the breath at any time. (Tobit 3,6; Baruch 2,17;
c+.f+ Apoc. of Baruch 3,2). Even after death %od can givse the breath

bac: ta man‘and cause nim to live azain. (II Maccab. 7, 23; 14/46).

“"an is called a breath of 1ife (Juds 10,13)4é There is no definite

use where the word F'Vf‘.aﬂn( implies that man's spirit aes person-

alitye The absence of this note, tozether with the Gree't view op-

noiﬁinz this (c.f. Chap. VII) =seem/to show that as yet there is no

association between man's spirit as breath and his personality.

Tor tae Hebrew 9] the Gree:- uses ujV& * + We have such usace

in (Wisdom 3,1; 4,147 8,19; 9,15; 16,4y and IV Maccab. 10,4;
13,23,

In Enoch 14, 2 we have breatn as a metonymy for words,
zimilar tu our Bibliecal usege. In the Sonz of the Three Children
[64, cofs Dan. 3, 86) breath is & metonymy for a living veing.

This exhausts the Biblical usage s wind, and in the
apocryphal books we find no advance but only survivals of the older
ideas Let us now consider 7/ &iac.w as the spirit of God and of
mane« There are not more that a dozen evamples of F%‘ﬁl'ﬂtn as the
soirit of God. (M

(It occurs only in Sirach 39,6; 48,12,24; Wisdom 1,5,6; 7,7,22;
IV Vaccab. 7,147 Susanna 43; 64; Ps. of Sol. 17,42; 1&,8.)
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The Spirit of God occurs mostly in the wisdom books, mnot
in the sense of direct inssiretiony which had long wgo fallen into
disuse, like the Biblical usage in the Maccabean time, but as a
mediator between the wisdom of God and his creatures. Wisdom and
spirit are almost identical in Avocryphal Literature.(mr'

As & result of this association)we have both comoinations
of words; on the one hand wisdom of the spirit, (Ps. of Sol. B,18)!
and on the other the spirit of wisdoms (Wisdom 7,7)' Wisdom is a
vital part of the spirit in this Greeit veriods. Both wisdom and the
spirit'are emanations of ?od’and can enter all things. (Wisdom 7,22).
The holy spirit of wisdam’will give wisdom onlv to the man who is
nure (Wisdom 1,4-6;) in thot and deed. (c.f+ Susanna 42; 64;)
Without the spirit of wisdom’ona cannot '‘"mnow the counsel of Gad.
(Wisdom 9417; Sirach 39,6)s' The Messiah is to have the spirit of
wisdom in the highest desree, (Ps. of Sol. 17,42; 18,8): which
forcibly reminds of IsaiBb«(11,2).

Thus we have clearly set Zorth the philosorhers' 'idea of
the Z“unction of the spirit, an idea gquite different from the direct
-ropnetic insviration of the exilic time, but much more in sympathy
wita tne Biblical view during the final Maccabean time. The spirit's
chie? function is to see: out the philosoph-f'wha by ris lifg’is
wortay of the spirit and endow him with understanding.

The idea of ,fy?ul,ht.\c for parsonal veings, is elmost
entirely limited to Enoche. Enoch cells the ancels who ceme to
earta and defiled themsel.es witn women, spirits. (Enoch 15,4-8):
These spirits can te:e many dif7erent forms. (Enoch 19,1)4  Sonme

of them sinned in spirit. 20,6. (2

(1) Drummond Philo. .Judaeus Vol. I, ps. 215-218.

(2) Charles' 'Boo- of Enoch P. 356 notes

Pare 55 omitted.
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In the Ethiopic Enoch for the older "Lord of Hosts" we have "Lord
of Spirits".

The spirits appear as evil spirinsdand torment people on
sarthe The spirits of the ziants, which lefz them at death, are

| e7il spirits. (Enoch 15, 8-12; 16,1)é They are demons. They go
| a1l over the world. Tobit has tne statement that 2 demon in a human
ceing is an evil spirit. (6,7).

Tne Gree'r thot also conceived of disembodied spirits.

This thot is found only in Enoch (9,3,10; 20,3; 22, 3-13)/end is
tirenslated by the Gree': word for soul Ylle = Ww9)

The author of Enoch uses ]Tvl-?f-l& in the cense of the soul of
zen after it leaves his body.-

In Hevrew Goo:s of the Apocryoha, but not in tne Greei,
ve note tne recurring use of Fv¥ f'l—l'/ﬂ‘ for courage, stren=th, and
anzer. Thus tae couraze of tne veople revived’when they elected
Simeon their leader (I Meccab. 13, 7. God chanced the anzer of
the Ying Ahasuerus into zraciousness to Esther. (Ezther 5' Gree:
addition)s4  God ztirred up Cyrus to me:e a vroclamation (I Esdres,
2, 2« c«fa 2 Che 36, 22)4 He aroused the Levites to build the
temple at Jerusalem (I Esdres 2, 8. The spirit is the dwelling
nlace in man of cowardice (Juﬁ; 7519;) tof enguish (Sonz of the
Tiree Children (16. c+f. Dan. 3, 39.

Thus we see the word ﬂ'lfe‘;}-“- ’used in tne same sense &S
<ne older literature of Biblical literature ?nd of the Septuazint.
The Apocryphal usage does not zo beyond the idea of Ruach as we nave
it develoved in the Bibles If anything the n‘Vt-a}ld , influenced
oy the broader shadinzs of Ruach has wueen “orced to broaden its mean-

ing.

Page 57.omitted.
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We shall now consider the use of wf-?,.tu )in the New
Tastament}an& point out the main tendencies, which are illustrative
of the older ideas and rlso point out any new tendencies which we
may find, owing tthhe fact that early Christian Theology, was made
up by two distinet strains of thot, the .Jewish and Pagen.-

In the Judaic Christianity}we mey expect to find the old
Biblical ideas orouzht out end poszibly develoved.:

In Pagen Christianitiy we may observe very different ten-
dencies as to the function of the spirit of (od rom those of the

3ibles

Paze 59 omitted.
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IX
~-GHAETER T%--

--PNEUMA IN THE NEW TESTAMENT--

As we consider the meaning and function of Pneuma in the
New Testament our difficulty is not so much to determine the chrono-
logical ordo;’of the books, but it is & difficulty which is due to
the differing nationality and education of the various authors of
the Huw Testament. We have many opposing views and schools of thot
in the New Testement, each of whom had a different meaning fog and
a different function of’the Ruach or Pnesura.

Let us therefore consider this new Testament literature
from the viewpoint of the same method which we pursued in our analy-
sis of the Bible and the Apocryphal Literature, the viewooint of

Pneuma as wind and breath on the one hand and as spirit on the other.
-

There seems to be only one clear reference to the Pneuma
as wind in the New Testament, in the Gospel of .lohn, where it is
stated that the wind blows where it will (.John 3,8). Another in-
stance more duubtful‘occurs possibly in the Epistle to Hebrews where
the author says, refering to Ps. 104, "He ma:es the wind his messen-
sers (angels); his ministers & flame of fire'". (Heb. 1,7). It is
cossible that the Psalmist meant winds, the New Testament author un-
derstood "spirits" in the sense of Hebrews 1,14.

The absence of any other examples of Pneuma as wincLshow
clearly how completely the emphasis has veered sround. All thru the
Bible, especielly in the earlier oeriod, the examples of Ruach as
wind were extremely common, while those refering to the Ruach as
spirit were not. Here we see that the use of Pneuma for wind is

alwost nil, that oiver ninetenths of the references in the New Testa-

ment which use pneuma are concerned with it in the meaning of spirit.

-
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This same paucity occurs in the New Testament use of Pneuma for
breaths It was an axiom to state that the body without breath was
deads (James 2,26). Likewise the image of the beast did not live
until breath was given to it. (Rev. 13,15). This breath of life
comes from God (Reve. 11,14), and at déath it returns to God. (John,19
30) . According to Mathew, when Jesus diod)ha sent forth his breath.

(27,50) Three passages, Luce 23,46; B,55; Acts. 7,59; seem to

imply that pneume means breath, but this is by no means certain.

Lu<e being a non—Je: and a discipleof the teachings of Paul, orobably
used pneuma to mean somethinz else. We cannot determine definitely
if the one reference in (I] Thess. 2, B)was used by Paul to mean
breath or not)la it is guestioned whether the authorship of this boox
by Paul is mccurate. Here in the old sense of Is. 11,4 'and Jok, 4,9,
we are told the Lord (meaning Jesus) will consume the lawless ones
with the breath of his mouth. So we hn?q'ns abQVf'n neglible use of
oneuma in the meanings of breath and wind.

Let us now turn our mttention to the greater part of New
Testement theology)nnd deal with Pneuma in its meanings of spirit of
ffod and spirit of men, sointinz out the tendencies in usage which
rest on the older Biblical mntcria{Jnnd those indications which are
foreign to the earlier 11toraturo‘whieh indicate new tendencies of
develooment.

Firstbthe use of spirit of God as Holy Spirit in the teach-
ings of .Jesus, as indicated by the synoptic gosoels. The functions
of the spirit are very linited. .esus opoosing the "harisees guotes
& messianic prophecy, and introduces it with the words, "How doth
David in spirit call him Lord". (Math. 23,43; Mer: 12,36). Again

in another quotation found only in Luce (4,18) Jesus says indirectly
4 -

he carries out his messianic mission by possessing the spirit of God,
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He casts out demons thru the Spirit of Gody amccording to Matthew,
12, 28). A man commits an unpardonable sin, he sins against the
Hdoly Soirit. (Matt. 12, 31, 32; Mar: 3,29, Luze 12, 10), when he
ascribes either to Satan (Matt. 12,24, 26, or to an unclean spirit,
{(Mar: 3,29) the deeds which he is able to accomplish by the nower of
Tode

When he tells his disciples howthe Spirit of God will aid
them, Jesus says that when they come before Kings and mngistrntes‘
that the Holy Spirit will instruct them what to say, or the Holy
Spirit will szpem< thru them. (Matt. 10,20; Marc 13,11; Luse 12,12;)
and azein in Lucze (11,13) Jesus tells his disciplesthat their
Heavenly Father is more willing to give the Holy Spirit to those who
as - him}thau en earthly father is to give good gifts to his children.
In Mat:.28, 19) Jesus, after his rosurrectionacommunds his disciples .
to beptize all believers with the formula, "The neme of the Fether,
and of the Son, and of the Holy Soirit." These are 2ll the refer-
ences the synoptic gospels have of the teachinz of .Jesus as to the
function of the Holy Snirit)hoth in relation to hiT‘and as operative
in the lives of his diciples. Here this function'is limited to the
cerformance by the Holy Spirit of miraculous and superhuman deeds.

However, in the version of the teachings of .Tesus in the
sospel of .John, we haite & much more diverse view of the function of
oneuma. Here the emphasis on moral and spiritual regeneration, a
note whieh was lac<ing in the synoptic gosbels, comes out with great
forcefullness. "Exceot 2 man ce born of water (bastism) and the
soirit, he cannot enter into the ‘ingdom of God. (John 3,5). By
the oresence of the Holy Spirit in hin‘mnn becomes & spiritual being
(John 3,6) How this ooeration is brought about is & mystery (.John
3,8), but that it occurs is verfectly clear to the author. The

Holy Spirit gives life (.John, 6, 63). The spirit, however, has
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other functions to perform tham only its regenerative one. Without
the assistance of the holy spirit true worship is an impossibility.
Jesus tells the woman of Samaria)thut the time is coming and now is
jraalntlwhen the true believer will worship the Father in spiq; and
in truth; this because he possesses the apirit)and understands the
truth which it bringse. (John 4,23, 24, 16, 13). The same passage
declares that God is spirit, which orobebly imolies that God comes
into communion with man thru his holy spirit. (H Cor. 3,17).
Spiritual insight is a function of the spirit in John (14, 17,26, 15,
26; 16, 13), when Jesus saysathat the Holy Spirit is the comforter
and helper. He tells his disciplesthat when ne goes away he will
oray the Father to send the Soirit of Truth, and this spirit will
lead them to understand all truth. Again in John (20,22,23% the
sossession of the holy spirit will allow the disciplesto gain such
nowledze of the motives of men that they will have the divine right
of pardoning sin. This wisdom‘cnrrying powor’reminds us strizingly
of the same use of pneuma in the apocryohal literature, where the
spirit brings wisdom to men.

Here then‘in John;we have the hizher teaching of the func-
tion of the holy spirit, which complements the more limited views of
the synoptic rospels. We can now go further and enalyse how the
four evancelists use pneuma for the holy spirit. Here the emphasis
as to the function of the spiritJis concerned with the relalion to
Jesus, and nezlects the relation of the spirit to either disciples
or the Christian belie ers at larze. The disciples arenot civen
the revelation og or sarticipation in, the holy spirit until after
the death of Jesus. Both Metthew and Lu.e ascribe to the holy

spirit a share in the generation of Jesus (Matt. 1,18,20; Lu:e 1,35)
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The real cause of this generation was (Giod, thus again implying the
old Biblical idon’of Ruach as the power of Gods The holy soirit

was the means God employed to bring sbout the creation of Jesus.
Thus he is in & peculiar sensey, the son of God. While the function
of the spirit as power is not new, the use of the spirit as the
zenerntivs-tunction,is unique here. No oar‘gllol in this sonsq'is
found in either the Bible or the New Testament. The soirit came to
fesus at his baptism (Matt. 3,16; Mar:, 1,10; Lu:e 3,22; John 1,32
It was becruse Jesus being God's son, was so pure and holy even from
his birth’that the spirit was m permenent possession of Jesus.

Thus fnﬁlthere is no effort to ma:e the holy spirit a dis-
tinct personality apart from God. Rether have we the o0ld idea of
the qunntftntiv. apirit‘fhich was so commonly used in the early Bi-
blical material. In several other oassages we have the holy spirit
es & power of Gods God eannointed Jesus with the Holy Spoirit, ac-
cording to Lu:e (Acts. W, 38), and according to .John (3,34), God did
not not give the spirit by measure. After his baptism }he heavens
were op-naa,and the Holy Spirit descended as & dove on Jesus. Again
the guiding power of the soirit in the old sense reccurs. Goq’thru
his sPiritJma:os Jesus enter the wilderness to pe tempted by Satan.
(Matts 4,1; Mar:z 1,123 Luc:e 4,1). Thru the spirit God gives .lesus
the power to perform miracles (Lu:e 4,14; c.f. Acts. 10,38), and to
nerform the wor: as the founder of the Yingdom. (Luce 4,18; .ohn,
3,34; MNatt. 12, 18B) Joaus}li{: Hoams)b-nrs the divine sgirit)and
hey lite Moses, also gives the holy spirit to his disciples (Matt.
3,11; Marc 1,B; .John 1,33; Lu:e 3,16; even tho in this case with
John the Baptist and Lucte }hey were Jesus' predecessors. Joh&Jsays
Jesus gave the holy spirit to his disciples before the ascension.

(.John 20, 22), while Lu:e says it occurred after (Acts. 2, 1-4).
d
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Thus we see a difference as to the time of the consecration of the
disciples.

There is a further difference as to the menner by which
Jesus endowed his disciples with the holy spirit.  John says .Jesus
breathed the spirit on them (20,22) Lu:e, that he poured it forth
from heaven 2(1-4). Both Lu:e and John agree that God is the source
of the holy spirit. (I John, 3,24; 4,13; Acts. 1,4,5; 2,23; 15,8:
cefe John 14,17 and 26; 15,26; Luze 11,13).

We have saeg'how the four evancelists interoret the funec-
tion of the holy sairit‘:nd we see no advance in its usaze over the
older Biblical material u»on which the inspiration and revelation of
the New Testament are foundeds We can now follow the development
in the Boo: of Acts, the wor: of Lu:e. Here we have little refer-
ence to the relation of the holy spirit to Jesus, buE'we have & zreat
mass of references dealing with the connexion between the holy spirit
and the disciplas}and the believers of the church. We shall include
also in this group the narratives of .Jesus' infancy in Lu:e, the
Catholic epistles Fnd the Apocalyose in regard to the Holy Spirit.

At the time of the nscension,Jssus commanded the apostles
thru the holy spirit (Acts. 1,2). It was just because .Jesus pos-
sessed the holy spirit Fhat his secrificing his life was effective
for securing to his followers eternal salvation. (Heb. 9,14; c.f.
9,12; 25-28; 10,1,12,14) In I Peter, the spirit is called the
spirit of the Christ. This spirit testified thru the prophets of
old of the sufferings of Jasu%'und the fine benefits which would
hapoen as a result of this suffering. (I Peter 1,11; c.fe Acts,16,7)
These are the only passazes concerning themselves with the effect of
the holy spirit on Jesus. The others deal with the spirit's effect
on those who were believers in Jesus.

After the death end ascensiony 8l]l believers were endowed

with the holy spirit es & permanent nossession. According to
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Acts. 2, 4, 33), the spirit was poured forth from heaven on Jesus'
first disciples on Pentfcost. Other communicants received it as
soon as they professed their belief in Jesus as the Christ (Acts.
2,38; 5,32; 8,15, 17; 10,43-48; 11, 16, 17; c.f. Gal. 3, 2, 5,
14, 5, 5)« HMany times the Acts declare that it is thru the laying
on of handsy either by an apostle or disciple that the spirit comes
to veople. (Acts. B,15-19; 9, 17; 19, 2-6; c.fs Hebs 6, 2, 4).
This implies that the spirit was transmitted from one believer to
another.

The function of the holy spirit in this group is very
close to prophetic ecstacy of the Ruach in the older Biblical mean-
ing of inspiration. The Ruach is a power of God’and Jesus is not
needed to bear the spirit. Almost 2ll the Biblical citations of
ecstatic prophoti have their New Testament parfallels. If anything,
the emphasis on the ecstatic function of the spirit is even more
extreme than the Bible, and here the holy spirit ta:es on the meaning
of being the cause of miraculous and unusual events. First the
spirit is the author of orovhecy, escecially in the meaning of pre-
dictions which will be fulfilled in the future. Jesus beinc the
Rsssiah’it was natural to recall the Prophetic messianic prophecies
(I Peter 1,11; Rev. 19,10). The holy spirit was the active cause
of pronhecy‘and the individuml effected was merely the mouthpiece
of the soirit. (Acts 1,16; 4,25; 28,25; Heb. 3, 7; 10,15; 1II Pet
1421; ca Po Matt. 22,43; Mar: 12,36). In Lu e in the narrative
of Jesus' infency Elizebeth, Zacharias and Simeon, who are endowed
with the holy spirit, ma:e nrophecies of Jesus' comings (Lu:e 1,41,67;
2y 25, 263) Agabus, thru the power of the holy spirit, prophesies
a great famine (Acts 21,11) Paul was told many times by the pro-
nhets that if he went into the Holy Citx)ha would be imprisoned.(Acts

20, 233 21, 4). In the apocalypse of John the prophetic message
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comes thru the holy spirit in a vision (Revas 14 103 44 2; 17, 3;
21410), which is stri:ingly similar to the visions of Ezetiels (Ez<l.
143; 3, 22; 8, 3; 11, 24). Here the spirit soea:s thru the pro-
ohet (Reve 2,7; 14,13; c«fe 22,17;) and also carries him in the
vision from place to olace.

The second chanter of actgadevelopa the idea of speacing
with tonzues, which is so closely associated with the old idea of
ecstacys The author ascribes the activity of the holy spirit in
this sense’ns fulfilling the prophecy of .Joel (2,28) +that in the
last days God would opour out his spirit on all fleahjmnd their sons
and deughters should provhecy. (Acts. 2,17,1B.) With a rushing wind
and tongues li:e fire, the spirit came down on Pentﬂ%ost and those
seonle upon whom it fall)bagan to spea: with other tongues as tne
holy spirit urompted them (Acts. 2, 1-4Y. 1In 2, 11 of Acts the
speazing of tonzues is the power to put in different langueages
"the mighty wor:s of God." This is a rationalization of the ecstatic,
and a substitution of natural and intelligent manifestations of the
s:irit‘instand of the clear intent of the older idea, that of ma:ing
the messages of those overcome by ecstacy, unintelligible to peoole
round about. We have an example of this process of rntionalizing'
the activity of the holy spirit in the wor: of Paul (I Cor. 14)
where he is given the power to spea: in one or more languages which
were foreign to him’and in which he had not been instructed. (c.f.
icts. 10, 44-47; 19, 6). Those who were under the ecstatic influ-
ence of the holy spirit}uhera thot to be drun':s (Acts 2, 13-15.)

Another function of the holy spirit}is to guide and help
the believer in the wor: of establishing on earth the .ingdom of God.
Thus Lu:e says that .John the Bantist woried thru the spirit and

power of Elijah. The holy spirit gave the avostles the ability to
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Le witnesses of belief in Jesus in Jerusalem as well as in Judea
and Samaria (Acts 1, B c«fs I. Pet. 1, 12) The Apostlesy when
filled with the holy spirit;boldly sooze the word of God. (Acts. 4,
8, 3. The seven deacons were filled with the holy spirit; (and
so eccomplished their wort (Acts 6, 3, 5); Paul resisted the sor-
cerer Elymeas (Acts 13, 9); Barnabas urged the people of Antioch to
cleave to the Lord (Acts 11,23). Peul tells the elders of Ephesus
that they are overseers of the church of God‘thru the assistance of
the holy spirit (Acts 20, 28).

The spirit guides men in great crises of life. It ma:es
Simeon go to the temple to see the infent .Jesus (Luze 2, 27); it
tells Phi%‘ip to ioin the chariot of the eunuch (Acts 8,29). In a
miraculous wey the spirit catches him away when his wor: is finished
(Acts B, 39).{ Peter is commanded by the spirit to go with the men
sent from Cornelius (Acts 10, 19; 11, 12). As missionaries Paul
and Barnebas are guided by it (Acts 13, 2, 4; 16, 6, 7). It ma:es
Paul go to Jeruselem in spite of the nowledze that he will Le perse-
cuted in every city (Acts 20, 22, 23) The spirit ma:tes the believ-
ers rejoice in times of persecution and distress (Acts 13, 52;

I Pete 4, 14. cefe Luze 10, 21; I Thess. 1, 6).

The third function of the holy spiri?‘is the cower of reve-
lation and of mowledge of faith with which it endows a person. The
?irst Eoistle of John’teaches the believer that he nas eternal life
thru‘Jesus,(I John 5, 6-8; <cefe 5, 11)s - He :mows that God is in
him,nnd that he parta:es of the divine (I .John 3, 24}y 4,13;). The
Holy Spirit is a witness to the believer of .Jesus' resurrection
(Acts 5, 32). In a Vision)the spirit shows Stephen heaven (Acts,7,
55) end the sin of Ananias was knownto Peter thru the power of the
spirit (Acts 5, 3)« Anenies'attempt to deceive the spirit‘{Acts 5,4
is an attempt to deceive God. The Jews could not resist the wisdom
and the spirit;by which Stephen soo:e (Acts 6,10 c.fe 63)s for to

resist his message was the same Bs Tresisting the Holy Spirit (Acts.?,ﬁﬂi
4 |
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Here then we have reviewed the entire primitive aspect of the spirit
on the meaning of eestatic visions in an even sreater degree than in
tne Bible. Considering thet the New Testament theology was designed
larcely to attract the heathen, this primitive recourse to the func-
tion of the holy spiriﬁ'is rather more natural as an attractive me-
thod thet at first seems warranted.

We now come to the larcest New Testement section, the
Paulinian writings, which shows us in detail the teaching of this
real founder of Christianity as to the meaning and function of the
Holy Soirit. Paul emphesizes the distinect Christian idea of the
sgirit,and lays creat stress on the transforming power which the
nholy spirit exerts on the members of the church. He also develops
rmore thoroly than any other New Testament author, the relation exist-
ing between .Jesus and the spirit. To the Galatians Paul says that
(fod put the soirit of his Son in their hearts, eryine Avba, Father
(Gal. 4, 6 ce«f« Rom. 8, 15) and in his letter to the Philfippinns
he tells of his wish for a new vortion of the spirit of .Jesus. (Phil.
1, 19). He goes still further in Romans B, 9 and 10; he says Christ:J
thru the spiritlanters into the believer. He imulies the same idea
urobably by saying "the Lord is the spirit" speakine of .Tesus (2 Cor.
3, 17) for here also this is the "spirit of the Lord". For Paul,
Tesus has after his resurrection a most exalted place, almost equal
with Gods The personality of Jesusd?nd the holy svirit are praec-
tically indistinguishable for him. Jesus has the position of favor
and of power &t the right hand of God. (Rom« 6, 34. Eoh. 1, 20;
Colse 3y 1) God has exalted hi% and given him & name superior to
all other names (Phil. 2, 9)« By the resurrection he has been made

the Son of Gode (Rom«. 1, 4).

Paul's idea of the spiriﬂ'is also the thing which binds all
Christiens in & spiritual unity with Jesus. The believer dran: of
the one spirit)and so thru this communion ceremony, all the individu-

als of the church became an organism (I Cor. 12, 13; c.f. Eph. 4,4)
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Christ is the head of the organism (I Cor. 11, 3; Eoh. 4, 15, 16;
Cols 1y 1B)« Christ and the believer are so closely united that they
cen be called one spirit. (I. Cor. 6, 17) Paul pleads that this
spiritual unity be prolonged (Phil. 1, 27; Eoh. 4, 3;) because
tnhru .Jesus ell believers because they 2re a&s one spiritﬂcomo into
communion with God the Father. (Ephe. 2, 18.) But despite this ex-
treme high plece given by Paul to Jesus as the right hand of God
and the head of the great church organism, still God is the source
of the spirit; he gave his holy spirit as a free gift to men. (Rom.
5, 54 2 Cor. 1, 22; b5, 5; Gal. 3, 5; 4, 6; FEphe 1, 17; 2 Tinme.
1475

In Paul's proselytizing mctivity, we see his theology most
carefully expressed, since he is tal:ing to Gentiles who ere not
familier with the old Biblical development. Therefore in explaining
to these seoule the function of tne spirit, in the twelfth and four-
teenth chapters of I Corinthians, Paul is very clear. He bezins with
the holy spirit as the civer of tae gift of tonquoﬁ'which was possib-
ly the most tengivle manifestation of its power end most easily ap-
ureciated by the pagan audiences The person enioyinz this zif; of
tonzuog’is clearly in a state of ecstacy ;ccording to the narrative
of the mvove mentioned chanters. What the nerson mumbled in hise
trance- li<e condition’wns unintelligible not only to his hemrers but
also to himself. This spea:ing of tongue%‘was not so much the giving
out o prophetic messaces but the offerinc to God of prayers, songs
end than:sgiving (I Cor. 14, 2, 4, 14-19), in which service t.e mind
of man was inactive and passive. (I Cor. 14, 14-16). In order to
interpret the ecstatic message, the vresence of some other person,
with the possession of the spirit was reguired (I Cor. 12, 10 cuf.
14, 28). The foregoing recalls vividly the ery primitive Biblical
use as in I Sam. 10, 6, 10; I. Sanm. 19, 20, 23.)

Out of the idea of ecstacy, comes the Peaulinien idea of
»

the spirit beinz respconsible for the zift of orophecy.
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compre AepnsIve
Paul has =8 very conception of the prophetic amc-

tivity unlite all the other New Testament writers. Prophecy is for
hiq’the delivery of eny message of God to men. The gift of prophecy
is more desirable than the gift of tongues (I Cor. 14, 1-5); but
voth functions should be cultivated (I Cor. 144 1-3), because both
were caused by the same divine spirit (I. Cor. 12, 9, 11). The
Thassnlonians}nro warned not to guench the holy spirit and despise
oroohecy (I Thess. 5, 19). The Corinthians seem to have gone to ex-
cess in this respect since rFaul warns them that the spirits are con-
trolled by the propﬂlts (I Cor. 14, 32). The author of II Thessa-
1onians,tells the neonle not to regard too stronzly what a orophet
says (II Thess. 2, 2). There are false prophets and true prophets
but only “he latter are endowed with the spirit of God. (.John 4, 1-3
6). People must differentiate between the two jand the power to do
this is given them by the spirit. (I Cor. 12, 10}.-

Another activity of the spiritais the gift to wor: miracles
The miracle power of .Jesus (Lu:e 4, 14; Acts 10, 38) was given in a
more limited way to his disciples. Paul considers the power to oer-
form miracles as a distinet gift of the holy spirit (I Cor. 12, 9,10;
cfe Gals 3, 5; Rome 15, 19; 1I. Thess. 1, 5}« This dinin&‘tion of
sower from Jesus to his discipleg}is verelleled by Moses and the 70
elders who were endowed by the spirit.

We now leave the older Biblical idea of acstacx)and see the
aoplication in the New Testement teachings of Paul of the higher
srophetic acti»ity‘?s develouved by the prophets during the Babylonian
ceptivity and leter. In this sense, Paul thin:s of the holy spirit
as giving wisdom end insight to the veliever, especially the divine

nowledge of the slan of salvation. (II Isaieh) Paul elaborates
this thotJalraady spocen of by Jesus in the gospel of Johne. Paul
builds on the philosophic implication es set forth in the Apocrypha,
thhe spirit as wisdome Thus the word of wisdom and ,nowledqe_Pre the

zifts of the holy spirit. (I Cor. 12, 8)« To the Corintnians Paul
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declares that he did not come to teach them worldly wisdom‘but to
demonstrate to them the power of the divine spirit. (I Cor:_ﬂ, 43

cfe 2, 1-6)s The spirit of man <nows the things pertaining to the
human)hut the spirit of God mlone tnows the things pertaining to God.
(I Core 2y 11, 12). =& stri:ing paraphrase of the Biblical saying
"The secret things belong to God, but the revealed things belonz to
us and our children forever." This spiritual insight into divine
truth)ia only given to those who possess the spirit and have ceen
trensformed and recenerated by it. (I Cor. 2, 10-14Y.  The spirit
teaches the believer that he is a Son of God (Rome. 8, 15 and 16;

Gale 4, 6; 2 Time 1, 7)o Thru the spirit_the love of God is in the
heart (Rom. 5, 5). The possession of the spiritﬂma&as certanin re-
conciliation with God, as well as insures comulete future salvation.
(H Core 1, 22; 5, 5; Ephe 1, 147 4, 30; Rom. 84 9; Gale. 5, 5.

cfse I John 3, 24; 4, 13). Here again we see the mpplication of the
straizcht Biblical and epocryphal idaaﬁJof the function of inspiration
as an intellectual spiritual insight.:

The lest function which Paul ascribes to the holy $piritais
the highest Biblical development of the idea of inspiration, namely,
the power to trensform and sanctify men by his moral charscter and
conducts. The spirit is here a dynamic ethical forcalmuch in the same
sense as II Isaiah uses it to connote moral regeneration, altho here
in the New Testament the emphasis is neturally laid on individuel
rather than national selvetione.

The ethical view of tne spirit;exista as well as the older
primitive ecstaticy, miracle wor:ing power (I Cor. 12, 31). The
soirit cannot dwell in en immorel man (I Cor. 3, 16; 6, 17, 19.
efe Ps. 51y 11; Isa. 63, 10, 11; Eph. 4,30; Hebs 10, 29), and it
cannot assist in any unethical conduct. (Jas. 4, 5; .jude 19).

Paul, liie the arophets’and the teaching of Jesusausus the

ficure of birth to imply spiritual re-birth. This is also accomplish-

ed by the divine spirite This life-giving function is at the very
o
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heart of divine revelation and is referred to very often (Rom. 8,2,
6, 11; 2 Cor. 3, 3, 6, B; fal. 5, 25). The spirit is a sanctify-
ing influence in the character of the believer (Roms. 15, 16; I Cor.
6, 11; 3,16; I Thess. 4, B} 2 Thess. 2, 13; Titus 3, 5;« I Peter
1, 24) At the end of life‘tha divine spirit changes the human bedy
into one adapted to its heavenly home. (Rom. 8, 11, 23). The spirit
helps man to pray. (Eph. 6, 18; .Jude 20). The spirit instructs

man when he is at the end of his own dewioangnd is not certain what

course to pursue (Rom. B, 26, 27.) On this mccount the fellowshiop

of the spirit is always constent. (H Cor. 13, 13; Phil. 2, 1;

2 Times 1y 14; Eohe. 6, 18)s True worship is made possible only thru
the presence of the spirit. (Phil. 2, 3; Eph. 5, 18). The reviving
end changing of man's morel end religious nature is conditional on
his belief in .Jesus. (Gal. 3, 2, 5, 14y 5, 5;) but ifthis faith is
present in a man, the spirit operates dynemiceally and increases and
deevens the religious consciousness of the indiwianal, (I Cor. 12,9;
Il Cors. 4, 13; Gal. 5, 22). The holy spirit elso develops in nan
righteousness, hope, love, joy, peace, long-suffering, -indness,
soodness, mee . ness and self control, in fact ell the virtues that are
noticeable in men. (Rom. 14, 17; 15, 13, 30; &, 6; II Cor. 6, 6;
fals 5, 22; Cols 1, 8; II Time 1, 7)« Since the believer has been
transformed his conduct in life shoulc be controlled end directed by
tne spirit:J(Gal. 5, 25; Rom. B, 4, 5, 14; cfs I Cor. 7, 40).

I7 2 man is governed by this holy spirit, he will be aule to control
his passions (Gal. 5, 164 17; Rom. 8, 4, 5, 9, 13). He will also
be asuvove the lat'since he is under the sway of the divine inner law
(Gale 5, 183 3, 3)« This is because he serves God no longer under
the old Jewish legalismdPut as a direct servant of God. (Roms 7,6),
It follows from thi%'that he has given up the Mosaic circumcision

and has circumcized his heart. (Rom. 2, 29; cf. II Cors 3, 3, 6).

By so obeying the divine Spirit in 1ife and vermittinz it to dominate
4



 74)

Chape IX--Pneuma in the New Testament--

nis actions, the believer will secure eternal life. (Gal. 6, B8).
Thus tne word pneuma has & greet ethical significance. It is
all one spirit of God, tho participeted in by many peonle, a2t the
head of whom is Jesus. So Paul in his letter to the Corinthians
(I Core 12, 3—I3L says that the people share in the one holy spirit
of Gode This was necessary to oprose the baruaric Galatians of
their idea of demons. (I. Cor. 12, 2)s There is here, despite the
high ethical character of the function of pneuma as underlying the
teachings of Jesus and Paul end being the basis for the_, ideal x
Christian church, a qunntgtative note of prophecy; a<in to the
idea of qunnt?tntivs dispensation of the spirit by Elijahy or if we
consider it higher than this stege, then as on & par with the
I1 Isaianic prophecies where the whole nation is the servant of God,
sharing in the revelation and inspiration of the divine spirit. All
thru we seem to have in the New Testament an avoidance,similar to
the Bible, of makinc the spirit a personality or entity distinet from
0de The one possible exception in this respect‘in the New Testament
is in the formula of baptism (Mett. 28, 19). Here the three,(God,)
Father, Son, and Holy Spirit seem to be distinet. Yet, an argument
against considering this as an evample of distinet personality is
the thot, expressed and analysed earliser in this chapter that the
true communicant of the churcyihns the holy spirit as a permanent
sossessions If this is so, then even this formula would not imply
conclusively thet the spirit is distinct from God. Aside from this
noint of possible exception, the tendency of the use of pneuma as
noly spirit)is only following and exemplifying the previous steges
of Biblical usaze and development. But much of the early Biblical
material}which the genius of Judaasm discarded in its Ehtiﬁ:ﬁ%hropo—
morphization of od, has ueen readopted and re-emphasized in conse-
quence of the Jesus-sonship which is the anthrovomorphie link, along
with the spirit itself (in visions and ecstatic states), between God

and mans
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We now turn to the orovhetic usage of pneume as the spirit
of many, which as one of the early uses of Runcﬁ’cama direct as &
meaning for Pneuma, by its use amonz the Hellenistic Jews. Anger,
so orominent in this classification in Bible and Apocrypha, is
almost entirely sbsent in the New Testament (.John II, 33; Acts. 17,
16) Jesus says to his disciples that "the spirit is willing but
the flesh is weei:zs" (Matt. 26, 41; MNer: 14, 38). The gospel of
Yar: relates thet he sighed in his spirit (8, 12). and John seys
he f;oanod in spirit and was troubled. (.John 11, 33; 13, 21).

Paul says of his spirit or the spirit of Titus that it is refreshed
when he hears zood news of his churches. (I C;;. 16, 18y 1II Cors 2,
13; 74 133 cfe 7y 5; &end Philem 20, 7). His spirit was aroused
to angsr’whan he saw the city full of idols (Acts 17, 16). Apollos
was fervent in spirit (Acts 18, 25) &end Paul urges the church at
Rome to be fervent in spirit in their worship of the Lord. (Rom. 12,
11) e Paul cells God to witness howceaselessly he has orayed for
theme (Rome 1, 9; cfe. Acts 26, 7; Rom« 7, 25; II Tim. 1,3).

We have several instances of the spirit of man as humility
duplicating the older usage. Paul as.:s the Corinthians}if he should

come to them in love and B spirit of meeiness ( I Cor. 4, 21). He

tells the Galatians to help an erring brother in a spirit of mee«-

*

ness. (Gal. 64 1). In Peter I.the writer urges the believers to
have a mees and quiet spirit (1 Pet. 3, 4)  and & beatitude has .Jesus
sey "Blessed are the poor in spirit". (ifatt. 54 3).

We now come to functions of the spirit of man s= the seat
of thots, plans, and mind or will in the same sense as ithe Exilie
seriod of the Biblicel literature originated the idem. The spirit of
maniis the seat of self-consciousness and nowledce of self (I Cor.
2y 11)e It may be & derivative from the Gree: \fﬂir‘ y especially
in the joining of such phreses as "the spirit of the Lord" and "the

mind of the Lord" (I Core. 2, 14 with 2, 16 and Rom. 11, 34.)
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The spirit of God testifies with our spiritJthnt we are children of
3ody according to Romans (8, 16) where & similar idea of intellect
seems to be implied.

Several passages have the stetement of man's dual malteup,

e spirit and a body. Peul says to his followers,he is with them in
spirit or thot, tho mbsent in body. (I. Cor. 5, 3, 4; Col. 2, 5)."

A true bolieveﬁ'must be pure in body and spirit (I Cor. 7, 34;

I1I Cors 74 1)« He is to put off the old man’nnd be recenerated in
the spirit of his mind (Eph. 4, 23; cf. Rome 12, 2; II Cor. 4, 16;
Cole. 3, 10). The body is dead thru sin‘but the spirit is alive
vecause of the uprightness it has. (Rom. B, 10). Jesus is said to
be righteous in spirit. (I Tim. 3, 16). Paul closes his letters
with the words "The grace of our Lord Jesus Christ be with your spir-
it, brethern", (Gal. 6, 18; Phil. 4,23; 1II Tim. 4, 22; Philem 25.
Paul seems to imply a psychological connotetion in trying to describe
what he calls "the inner man". (Rom. 7, 22; 1II Cor. 4, 16; Fph. 3,
16) and"the new man" . (Eph. 4, 24; Col. 3, 10). The child

Jesus gr.wland waxed strong in spiritJaccnrdinz to Luke (1,80; 2,40
Mary reioiced in spirit (Luce 1, 47). In Mar., .Jesus understood in
his spirit what the scribes were discussing (Mar: 2, B8; 5,30;

Lu<e 5, 22. .John 6, 61).

From the preceding materiml, in which we have considered
tare divine spirit of God end of man, thus far we have had examples
illustrative of Bible usages. Now we are to considier ss the conclud-
ing material of the New Testament, three functions of the divine
svirit of God end of man, which are not to be found in the Bible.
This is the conception of unembodied divine spiriti or disembodied
human spirits. While tendencies along this line have veen indicated

in the Bible, still there is no clear proof from any old testament

reference thet could be cited as the basis for a belief in the spirit
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af ffod or man as personifieds The authors of the Bible studiously
evoided giving the spirit of God any such function as we have here
in the new Testament.

Let us consider the usase of the New Testament in this
respects. First we have the ideas of spirit beingg)axisting without
a vhysical bodye. The engels are ministering spirits (Heo. 1,14;).
The Apocalypse spea:s of spirits who stand before the throne (Rev.

1, 45« 3, 13 Ay 5; 5, 6)s Paul describing Jesus in Romans (1,3,4"
says he is a son of David sccording to his human rolntioq{but a son

of God with the vower of the spirit of holiness because of his
resurrections God is & spirit probably in the sense that he is not
corporeal. (.John 4, 24).

Second we have demons or evil spirits non-embodied, wno
naving no bodies of their own, in:abit the bodies of men. Many
references to demons in, the synoptic gospels end Acts(imply that
these cause physical or mental disease. (Matt. 8, 16; 10, 1; 12,43,
45; Mark, 1, 23, 26, 27; 3,11, 30; 5, 24 B, 13; 6, 7; T4 25;

g, 17, 205 25; Luze 4, 33, 36; 6, 18; 7, 21; 8, 2, 29; 9, 39,
42; 10, 20; 11, 24, 26; 13, 11; Acts. 5, 16; 8, 7; 16, 168 18:
19, 12, 15, 16; Rev. 16, 13 and 14; 18, 2.)

Paul uses the spirit in the sense of a "spirit of the world, meaning
tnat the evil spirits influence the morel character of the people
they attac.:. So the Gentiles walced in the way of this world, ac-
cording to the prince of the power of the air, of the spirit that
causes disobedience in the children. (Eph. 2, 2)« He says to his
converts that they haive not received the spirit of the world (I Cor.
2y 123) nor the spirit of slavery (Rom. B, 15;) nor the spirit of
"earfullness (2 Time 1, 70). The false prophets are dominated by
evil spirits. (I John 4, 1, 3, 6; cf. I Cor. 12, 10). We seem to

have undefined}but disempvodied spirits in Lu:e (24, 37, 39; Acts.

23, 8y 9) tho this is not certain.
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Finally we come to the thot of disembodied human spirits,
wnich is a rare usage in the New Testament. Pneume in this usage
iz synonymous with Hﬁv)rf + The writer of I Peter spea:s of
spirits in prison to whom .Jesus came in spirit to vreach the gospel.
{ I Pets 3, 18, 133 4, 6.) The souls of the doldlnre spirits in
tne sense of the OGree. idea of the Shades wandering in Hades. Thus
Lu:e thin<s of the spirit going out of the body (lLu:e B, 55, 23, 46;
Acts 7, 59). Thus we see this use is uncommon, tha the presence of
tnese few references shows the idem of such a conception of the

-
“unction of Ruach.

To summarize our New Tostanenﬁawe find very little new in
the application of the New Testament Theology of revelation and
inspiration as built on the older evolution. We note the surviveal
of many tendencies which the Bible discarded ms primitive or out-
AT and substituted higher notions for those outgrown. We do note
one new tendency in the New Testament, namely, the personification
of the spirit in the Trinity, and as Demons, human shedes, end divine
anreliec beingse. In other respects the New Testament, 1li:e the
Avocryphal literature, shows the complete influence of the older

Biblical usage in its use of Pneuma for Ruache.
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-~ CHAPTER X--

--CONCLUSION- -

We ha' e traced the meaning end function of Ruach thru the
Zible, Acocryphal Literature and New Testament. We have analyzed
the various passeges in which Ruach anc Pneurma occurrediand we have
noted thet inspiration and revelation have zone thru e tirecendous
develooment in tne Bible. The Apocrynhal Literature and the New
Testa:unt‘hate adced iittle to the older ideas as evalved by +the
srophetis and sages of Isramel.

From the | ery autsotJtho term Fuech had two well-defined
zearings,y thet of wind end that of spirit. It was considered
2itting to consider ell the meterial in each verisd under this dueal
~iervpocint of wind and spirit.

The Bivlicel Literature was considered inm four perioas,
ee>n o2 whick contrituted its content to tne completed idea of <he
zeaning and funciion of the Ruech. We saw ine primitive cezinnings
in the Pirst period; the idea of ecstetis possessisn. The second
zeriod cescribed the conflict tetween the preliterary rroprets under

T ecstec-'uné the literary urochets wiin their idea o2
retionel spirizual guelizies mas essentiel “or %ae true pronlet. Tre

“iztory echieved by the literary zrochets silencing the clder zontem-
et

= tne l==% pericd we noted & weesening o0 tne exilic stendard
2 the Deutersnseic perisd asg =z ine use sf Rusce,

TeLETCDe
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In the apocryphal we noted no new advance, merely an ex-
emplification of the Biblicel usage of Ruach both in the sense of
wind and breath and in the sense of the spirit of God and man.

-

The great mass of New Testement citations likewised showed

no edvance over the Biblicel idea of inspiration. In many instanc-
es the New Testament, due to its need to adapt itself to carry its
rizsion to pagan nations, re-emnkasized much of the older ecstatic,
miracle worlting content of inspiration which the Bible had cast away.
On the other hand the New Testament followed larcgely in the footsteps
of the Bible and ;doptod its theology &t least as far as revelation
and inspiraé&on are concerned, to fit the Biblical usage. The New
Testament in this wu!'drcw very heavily on the high Eiblical develop-

ment of the erilic and expressed much of its high ethical teaching

-

under the same general categories as the Biblicel authors had in
nind when they used Ruach.

The one new element in the New Testameng‘is the versonifi-
cation of the spirit, both in the trinity end in the conceontion of
disembodied human and divine spirits. However n;cessary this may
nz.e oeen For Christian theolozy, is however not an advance but
rather retrocression from the Biblical and Apocryphal stenderd. For
it was just the thot of personification of the spirit which emvarass-
a3 the purity of the God conceptionlthat Judaisq_thrﬁ‘the Biblical
euihorsiavoided, tho they were unconsciously on the verge of nerson-
if7ing the spirit many times.

In a broad vay we may suy‘that the point where the New
Teztament usage of the function of the spirit diverces from that of
“he Jewish view, as expressed in the Bible and Apocryphal Literature,
vas due to the fact, that Christianity had to deal with pagan peo-

©les, whose idea of inspiration was much more primitive than those

of the Jews, whose thot about inspiration and reveletion had es we
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reve pointed out, gone thru such a2 lonz end veried evolution.

This then sumzarizez the views of inspiration which are
22ld by the mother end daughter faith; this is likewise an accurate
szandpoint frox where we can view the opvosinc tendencies of Jude-
isz and Christianity from the close of the New Testament even up to
tae nresent daye These tendencies are directly tracesole to the
~arious conceptions of inspirntion‘which bezan so long ago in the

sarly Biblical Literature.
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