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Part I

General Background of Leviticus Rabbah




Leviticus Rabbsh consists of thirty-seven para-
shoth of just as many homilies:-- "twenty-five on the
Sabbath lections of the Sedarim cycle, five homilies e-
qual, with but minor dirrertncos,fis many of the Pesikths
Kehana. As to the remaining seven beginnings, the reason
why they are set down may be found perhsps in a different
division of the Sedsrim.”  This homiletical midrash,
considered among the older midrashim, is not & rumning

commentary on the Book of Leviticus but rather a collection

of sermons based on certain verses in the third book of
Moses. According to Theodor the division of Lev. Rab.
into sections is based on the division of the Book of Levi=-
ticus for the Triennial Cycle of Pentatcuch-ﬂondingl.z.
Leviticus Rabbah is an ancient Palestinian midrash
in which the authorities cited are nearly all Palestinian.
Where a difference of opinion occurs between the suthor-
ities of the Palestinian Talmud and the authorities of the
Babylonian Tllgud the opinion of the former is accepted.

Weiss, in Dor III, 261, believes this midrash to be Baby-

1. Strack, Introduction to Talmud end Midrash
2. J. Theodor, Monatschrift fur Ceschichte und Wissenchaft
des Judentums Jahrg. XXX.



lonian in origin. The reason for his contention is the
use of the word |[eI$ in the midrash which, in turn,

is frequently found in the Babylonian Talmud. J. Israel-
stem in his introductory remarks to Lev., Rab (Soncino
Press) rejects this theory on the ground that it is too
flimsy an argument, that it rests upon insufficlient evi-
dence to warrant such a conclusion. Scholars, for the
most part, sgree with J. Israelstam.

When one compares Lev, Rab. with other midrashic
works it becomes apparent that Lev, Rab. most closely re-
sembles the Pesiktha de Rab Kshana. Some chapters in
Lev. Rab. bear a very close resemblance to certain sections
of the Pesiktha. (The author acts here as a reporter.

He is not sufficiently acquainted with the Pesiktha to
take part in a compsrative study of the two lMidreashim).
The problem as to which came first is still debatable.
Wuensche in his book, Der Midrash Wajikra Rabba, considers

the Pesiktha one of the source books for Lev. Rab. This
thought suggests an earlier date for the Pesikths. Zunsz

in his gégqipttoldienltlich:'VOrbrige dqg/Judontn-l and also
Weiss are of the opinion that the Pesiktha 1s dependent

upon Lev. Rab. Lauterbach (quoting from Strack's book)

took issue with Zurz and Welss until recently and is now in
accord with the date suggested by these scholers. (Lesute.-
bach changed his point of view after the publication of
Strack's book). These three scholars suggest as the possible
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date of Lev. Rab. the middle of the seventh century. The
dating of the two midrashim is still highly conjecturable
because of the striking similerities between the two.

Both midrashim share & certain originality in the structure
of the proems. They resemble one another with regard to
the concluding formula.

Because of the many Aggedic chapters in Lev. Rab,
the midrash became an important source “or later Nidrashim.
¥idresh Shir Ha-Shirim, Koheleth Rabbah are but a few.
Strangely enough, the Halachic portions occur only sporad-
ically in Lev. Rab.

According to J. Isrselstam in his introduction to
Lev. Rab. (Soncino Press) the first known direct references
to Lev. Rab, are by Rashi and Nathan b, Yehiel in his dic-
tionary the Aruk.
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In dealing with the exegetical material of
Leviticus Rabbah the author is greatly indebted to Dr.
Israel Bettan for his splendid analysis of early preach-
ing. Out of a voluminous storshouse of Jewish homilies
he sets forth a detalled outline in which every homily
can be conveniently categorised. The author intends
to follow this outline, found in the first chapter of
Studies in Jewish Preaching. For a definition of
terms nnd general hctﬁr&uﬁl _ot- ;ﬁly ﬁmm, which
for obvious reasons cannot be included here, the reader
would do well to acquaint himself with this chapter.

An exhaustive study of the homilies will not be attempt-
ed here, but rather selected homilies will be studied.

The early preacher used every conceivable device
at his command to elucidate his thoughts, views, and
opinions. He left no literary device untouched. Since
his homilies were for popular consumption, it was neces-
sary to employ those techniques which made his ideas
luminous and impressive. His illustrative materials
were culled from his own experiences and the experiences
of his people. They were zathered from Jewish and non-
Jewish historical experience; at times, his material
was the product of his vivid imagination.

The su:‘orll physical structure of the sermon fol-
lowed dwo well-defined patterns. The form of the homily

T
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was either simple and natural or more elsborate in whisch
the homily was introduced by an extraneous verse to ex-

plain the text proper. There are few simple and natural
texts in Leviticus Rabbah. Thus, for example, in preach=-

ing on the text, Lev. T.1ll1l=12 'a‘k f‘o : 3
u_—!ﬁji {1 Mc .f 20 ', the significant word for
the preacher is o Eicﬂ The sermon (in fragmentary

form as we have it) flows directly from a carseful consi-
deration of the word. It suggests to him that only he who
1s Jo i & ‘- £ may offer a peace-offering. Since a mourner is
not pof & with the world he camnot offer apw(l> 75 .
The sacrificial cult no longer played a part in Jewish
life but the preacher probably took this opportunity to
give a history of sacrifices in Jewish 1life. Another
preacher waxed sloquent on the theme of peace as suggested
by the word pap{fm .2"

Or, take the text from Lev. 9.1 And the elders of

Israel. To the preacher elders means something more than
age. It means maturity (scholarship). The rabbi continues
to glorify the necessity of scholarship in an individual.
A pevson 1s oalisd sifer caly by viriue of, his MnowleAge.
Several rabbis played with the text from Lev. 9.1
Jol'? +w /. One rabbi concludes that whenever these two
words are written together some misfortune or calamity is

related. Witness such instances as found in Gen. 1.1,

1. 9-8 2e 908 5. 11.8
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Is. 7.1, Jer. 1.3, Esther 1.1, and Ruth g
preacher concludes that 5/ serves to indicate either
a period of misfortune or an occasion of rejoicing. If
that passage records sorrow it is a sorrow the like of which
has no parallel. If the passage be ome of joy, it is a
foy thh 11ke: of .tloh las-ne ParIiSls . Anshher ipedasher
offers a further interpretation. He belabors the phrase
and contends that ,w‘/ does not refer to joy and that
e TS AR AR o AT |
The rabbis preferred to wrestle with and derived

more enjoyment from those technigues that taxed their homi-
letical abilities. Far more mumerous, far more effective,
and far more informative to the congregation was the
homily based on an extraneocus verse which served to intro-
duce the text proper. Greater leeway was afforded the
preacher and it is therefore not unusual that Leviticus
Rabbah contains a preponderance of just such sermons. In a
sermon preached on the text Lev. 6.2 I[P Ak '-.gl: k19
the introductory homily is opened with a verse from
Prove 10.12 menk seak psls I 07 iy >rkh k)6
(an antithetical verse). Here the preacher establishes
the thought that God is a forgiving and all-merciful God.

» k_ﬂ. suggests Israel's hatred of God and -—»pok
God's love for Israel. . There is no direct relationship
between the verses from Leviticus and Proverbs. It is

ho 1107 5. 11.? 60 11.? 70 7.1
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not necessary, though very often, that a linit be estab=-
lished between the two verses. Consider the sams text

and the preacher's interpretation. /gl u>1<h aks€ .
refers to God's hatred of Aaron because he yielded to

the whims and fancies of the people by allowing them to erect
the Golden Calf. The second half of the versne L ri"
ook 2810 m<fo 1s taken to mean that although Aaren
transgressed God forgln: him. Love is stronger than
hate. Then God chargess ool bk I ana emlotg
harmony - is established b the text and the message.

Consider the sermon preached on Lev. 6.13 )i/ ’-tk ,m wh.
The rabbl opened his discourse with a verse from the Hagi-
ographa, Ps. T75.8 Joear osl fe" *% . He applied
the later verse to Israel. The sermon is woven siround
the word ™% . At times, Isrsel degraded himself, at
times he exalted himself. The preacher provides Scrip-
tural proof for his statements. The sages expounded the
verse as alluding to Aaron. At times, -®4% , he abased
himself, at times, -» 4% , he exalted himself'. -m %
is the significant word and connecting link in both
passages. s
Texts

Thus far the genaral physical outline has been con=-
sidered. The internal makeup is quite varied but yet capable
of classification. There is a plethora of obascure texts

Bo 7.1 9. 801
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in Leviticus Rabbah. This type of text tested the hemi-
letical skills of the rabbi. And he was glad for the op-
portunity. In Ieve 6.2 e ko -En Sk hk%
there is a redundancy that demands explanation. For, ac-
cording to the rabbis, there are no superfluous words in
the Bible. The preacher resclved the redundancy by stating
that the first .a[}-ca refers t:ogrount sacrifice and
the second to future sacrifice. In Psalm 50,23 4»/9%
' |jono’ 294 , this extraneous verse is obscure. Why
use /774 with @9LF T Should one not read - Wy
with 29/4# ? The rabbi explained this difficulty by show-
ing that #9/ZF really means confession. The Scriptural

verse, Joshua T.19f, 1s cited to prove this contention.
By means of 99/Jy Achan, the wicked one, set aside his
evil inclination or, to be more exact, sacrificed himself
or made confession. /4 rendered mlgt.xla wise 1is the
appropriate verbal form with 29/4 . The same verse
presents a verbal difficulty,linguistic in nature. Why °
the additional BUn in /| j9e>¥ ? "To give the force of
the frequentative, of continuous action’ says the rabbi. 3
These points clarified a further challenge is directed

at the homilist. Why is the verd written in the imperfect
tense and not the perfect? Has not the w94f already
been sacrificed? Snyi the preacher: "The perfect tense

has reference to this world whereas the imperfect .~ -

10 7«2 1l. 9.1 212. 9.2
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13,
refers to the world to come.” - The word /9P in Lev.

6.2 e -g.rdl l a) b {H causes concern to the rabbi.
®"Should one not expect pf-f in lieu of /? ¢ Nol IP
does not mean thereon but therein. The fire seemed to

rise from the very altar as though the altar itself were
aflame.®
At times texts bristled with logical inconsisten-

cies. The rabbis offered explanations for these seemingly
incongruous verses. Lev. 8.3 reads £ f;y“, ryo I’ Skl

L* Ab®. The question is raised: "How can the entire
congregation be gathered at the door of the Tent of
Meeting? The rabbis said: 'This is a case where the
lesser contains the greater' {ﬂ Tcumg _ﬂj}rﬂn P e 2%
»rrfin bl ). A proorlt:xt, Gen. 1.9, is cited to streng-

then the contention.”
Another type of text is the allegorical text. Here

again is a type of text popular in Leviticus Rabbsh. For
example, the priestly garments (Lev. 8.2) j.garo k!

lend themselves to allegorical interpretation. The gar-
ments symbolize various groups in Israel. ®The tunic

atones for those who wear ‘v_j‘:i'e +« The breeches atone
for unchaste people. The mitre atones for the am'ugm,t'.a
and the girdle for thieves or those crooked of heart."
There are several allegorical texts based on Lev. 23.L0
299 Y5 9 , one of which describes four kinds of
plants that compose a ceremonial object. ¥"The fruit of

13, 9.2 1. 7.5 15. 10.9 16. 10.6
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the Hadar tree symbolizes Tsrael. Just as the Ethrog has
both taste and fragrance so Israel has men who possess
Torah and good deeds. The branches of Palm trees.also,
apply to Israel. As the palm-tree has taste but no fra-
grance, 3o there are those who possess Torah but possess
no good deeds. The boughs of thick trees symbolize Is-
rael. As the myrtle has fragrance but not taste so Is-
rael has those who possess good deeds but possess no To-
rah., The willows of the brook applies to Isrsel. As
the !Ell!!.h" neither taste nor fragrance so Isrsel has
N BN AV Tk o G

And, then, there is the pictorial text, rich in im-
agery, vivid, colorful, and graphic in its language.
Thus, in Lev. 9.1 the elders of Israel, Israel is compared

to a bird. Very strikingly and succinctly a picture is
l1imned to stress the exalted position of a leader in Israel.
"Even as a bird is unable to fly without wings so Israel

is unable to accomplish anything without its leaders.” 3
Or, in the text Ps. 80.9: Thou didst pluck up a vine out

- of Bgypty Isrsel is likened to the vine. "In the case

of the vine the more you clear away under it the more
praiseworthy (improved) it becomes. So with Israell You
cleared them before every king and afterwards it took

root and filled the land. As in the case of the vine first
its fruit is trodden down with the foot and then set on the

17. 30,11 18, 11.8
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table of kings so it is with Israsl. Israsl appears as
though he were rejected but in the Time to Come he will
be on high. As in the case of the vine a single bough
ccmes out and subdues (eclipses) many trees so it is with
Israel. One rightecus man comes out of her and rules

19.
from one end of the world to the other." Ageain,

Israel is compared to a rose. "A king entrusted his or-
chard to a tenant. After a time, he returned to look

at the orchard. It was filled with thorans and briars.

He was disheartesned. But he saw a rose among these
thorns and briars. He salds 'Because of this rose the
whole orchard will be saved.' Isrsel is that rose in the
world surrounded by thorns and briars (heathen nations).
Because of the rose God said that the world will be
uhd.'zo.

Illustrative Matter

The exasmple was & very effective way of stressing
an idea and bringing it close to the heart of people.
Slander is a cardinal sin in Judeaism. One rabbi preached
on this theme and showed what dire effects slander could
have upon individusls. He employed the example for em-
phasis. "A man had a wicked daughter-in-law who was quite
adept in the art of spreading idle gossip. She told her
husband that his father was trying to sedse her. 'If you

don't believe me', she salid, 'come a.d see.,' One evening

19. 36.2 20. 2343
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her husband saw them talking together and in the course
of the conversation his father leaned forward to em=-
phasize a thought. The husband immediately concluded
that his wife spoke the truth. The irate husband Rilled
his father. The huaband was brought before the bar of
justice and givem the death penalty. The wife was given
a 1like sentence for spreading gossip.®* ¥ Truly a vigor-
ous example on the subject of slander.

One rabbi preached a sermon on the physical care
of the body. Cleanliness is Godliness. With this
thought in mind he proceeded to give an example from the
1ife of Hillel. ™Once when Hillel had finished a lesson
with his pupils, he accompanied them part of the way.
They said to him: 'Master, where are you going?' 'To
perform a religious duty.! 'Which religiocus duty,' his
disciples asked? 'To bathe in the bath-house.' 'Is
that a religious duty?' He answered them, 'If somebody
is appointed to scrape and clean the statues of the king
which are set up in the theatres and circuses, and paid
to do the work, and, furthermore, associates with the no-
bility, how much more should I, who am created in the
Divine Image and likeness, take care of my body."za‘

An example is taken from history to prove that
slander is a cardinel sin. ®The generation of Ahad were

all worshippers of idols. Since they uad no informers

21. 26.2 22. 3.3
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in their midst ;t;oy were always victorious when they went
out to battle.” 3

Analogy

The analogy is used quite frequently. A preacher
draws an analogy to show God's beneficence toward all
His creatures. "A man gives into anothers keeping an
ounce of silver in private and the keeper returns a pound
of gold to the man in public. The former is surely grate-
ful to the latter. So with Godl People entrust unto
Him some seminal fluid in private and God returns unto
them openly a human being."® « The question was raised:
"Why did Aaron bring a sacrifice? Was not only the lay-
man expected to bring sacrifices?t™ The question is an-
swered by means of an analogye. ¥The lion eats all other
animals, and now has food come out of him. Similarly with
Asron] He eats of all the sacrifices, now does a sacrifice
R TP Y

Proverd

The proverd is used extensively in Leviticus Rab-
bah. The proverdb spitomized and expressed most pungently
the thought of the sermon. It was a practical technique
by which the thought of the sermon was preserved in the
minds of the people long after the sermon was forgotten.
The contention 1s made that too much talking may lead to

trouble. This contention is enforce with the proverbial

23. 26.2 24. 1.2 25. 8.2
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saying: "There is nothing better than silence.” -v)r;
26.

Jownbe Afufn-vﬁu-. Or, take the case where God
is depicted as easing the task of child-bearing. Woman's
abdomen consists of many cavities and coils. When one
band is loosened the one closely connected is ipso fasto
loosened. Thus, the proverb, "When one band is loosened
wwo DRde 456 ABSIRMMAP S+ SRMSESH Al s LARN NS
ficient in a scholar. Good sense (common sense) must

accompany lmowledge. The preacher concludes this sermon
with ths adage: ¥As for a scholar who h%: sensibility
( Jr¥® ), a carcass is better than he.® "Knowledge
is the summum bonum®, contends one rabbi, giving rise to
the popular saying, "If you acquire knowledge, what do
you lack; if you lack knowledge, what have you RO
One rabbi preached a sermon in which he deprecated most
violently the taking of oaths. "Whether guiltless or
guilty, let it not come to an SIS e thought ex-
pressed that it is better to give one dollar to charity
honestly earned that to exploit and rob others that one
might multiply his philanthropies is enforced with the pro-
verbial saying concerning the prostitute who sells her
body for a basket of apples and distributes its contents
among the sick," -
Parable
The parable is concise, simple, direct. It enhances

260 241 27. se3 28. 1.15 29. 1.6 30. 6.3 31, 3.1
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the text and serves as a valuable aid in the understanding
of the subject under discussion. Thus, a preacher dis-
courses on the need of Torsh in one's everyday life. The
Toran is Israel's protection. A royal parable is cited by

way of 1llustration. ¥"A king had a son who was afraid to
travel because of the robbers on land and the pirates on
sea. How did the king remove this fear psychosis? He
Bave him a staff, hollowed it out and placed a —~¥'N.A
(amulet) insid=. The king said: 'Let this staff be in
your hand and you will not have to fear anyone.' What the
staff is to the king's son the Torah is to I-racl.'sz.

The theme of another homilist was the etcrnit; of God.

God alone is eternal. ™A king entered a province and all
of the inhabitants came out to applauvd him. This applause
was 8o pleasant to his ears that he said: ‘'Tomorrow I will
construct for you a water-conduit. Tomorrow I will erect
for you public baths and bath-houses.' He went to sleep
that evening but never swakened from his sleep. He could
not fulfill his words. With God it 1s otherwise. He 1s a

God who lives and reigns forever." Or, again, in the

theme which exalts Israel above all other nations. At times

Isrsel transgressed and God sought to rebuke Israel. BPBut
when he saw that these rebukes brought joy to the nations
he changed the=m for good. ¥Once a widow brought her son
before a judge for misbehaving. The wicow walted her turn

32, 25.1 33, 26.1
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in court and saw many, who were being sentenced, punished
by fire and lashing. The widow became uneasy. When her
turn came she told the judge that her son kicked her while
in her womb. (As a matter of fact she sought to remove
the charges but since she had to say something mentioned
this inosuous charge.) The judge sald:  This is mo of-
fense.' So God is with Israsl. He changes the resbukes
into good.®

Other Exegetical Devices

Gematria

The homilists delve deeper into their pentateuchal
#xts by the use of Gematris. From the text /nk e =%
the preacher deduces that Aaron's sacrifice was as beloved
to Him as were the twelve tribes. How sof The word =%
has a numerical equivalent of twelve. Thus, the preach-
er's deduction. : Again, the preacher stresses the im-
portance of observing Yom Kippur. All must pray on that
day to escape the wrath of Satan and become at-one-ment
with God. What is the preacher's basis in stating that
one can escape Satan on Yom Kippur? He reasons in the
following manner: There are 365 days in the year. The nu-
merical value of ,6 £» 1s ﬂ. During those 36l days
Satan accuses Israel before God but there is that one day, 365th,
in which he is powerless to bring accusation against Is-

reel, That day is Yom Kipp‘u.!'.’b.

e 276 35. 8.3  36. 21.3
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Notarikon
The splitting of words was another tool in the

preacher's bag of exegetical devices. For example, the
sectlion dealing with leprosy is given, for the most part,
va deeper interpretation tha? the mere physical affliction.
Their outbursts against slander is derived from these
leprosy passages. By splitting the wordy ‘7"’ ®» into
its component parts ’N!'ﬁ’ and ¥ ? the rabbis are
able to preach textual sermons on this worst of abomina-
tions. G This interpretation is given the verse from
Psalms 3h.13 d?!."ﬁa Aotk nrnh ki , Resd ~ 23/
as [¢d/f> and ¥7 .7  Again, it 1s said that 1f
man is a worthy man the water content in his body does
not exceed the blood content. If s man sins, sometimes
the water exceeds the blood and dropsy is the resultant
affliction. At times the blood exceeds the water and the
sinful person contracts leprosy. By a play on the word

) @fe (man) the rabbi reads J/e plus Jo® (or blood
that exceeds) and in this wise reaches his conclusions.

37« 16.1 38. 16.2 39. 15.3
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I. Nature and Character of God

Belief in the existence of God is an axiomatic
truth in Lev. Rab. God is the true God -- the living and
everlasting King. /ofﬁr Jorrnl of U“’[k %
Lev. Rab. is concerned primarily with the nature and char-
acter of God. Many midrashim on the subject bear witness
to this fect. The rabbis sought to clarify and purify
the God idea in Judaism. To assist the comprehension of
His attributes the rabbis, in a very striking and concise
midrash, draw an analogy between the divine in man, namely,
the soul and the attributes of God. The analogy can be re-
garded as the blueprint of Rabbinic theology. ¥"As the soul
is one in the body, so God is one in the universe. As the
soul fills the body, so God fills the universe. As the
soul carries the body, so God supports the universe. As
the soul ocutlasts the body, so God outlives the world. As
the soul within the body needs no nourishment ,1 .;o God sees
but 1s not seen. As the soul is pure in the bodypo Cod is
the pure one in the universe. As the soul in the bdody
does not slumber, so Cod does not nlunbcr.'z. Some of
these attributes are treated in greater detail.

The incorporeality of God has long been a point of

controversy and a concept not easily comprehended. To a
decided ma jority there seemed to be a sharp discrepancy be-
tween the teachings of the Rabbis and the written word of

1., 261 2. 1.8 1la. See erratum
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the Torah. Lev. Rab. does not dwell at great lemgth
upon the subject. But enough is inserted to show that .
there was an awarsness of the problem. For example, when
the term holiness is mentioned the rabbis are quick to
say that the term is used homonymously, i.e., when applied
to God holiness has a different connotation than when
audlioh: o mins . ik mABKKNE OSELES AliSEP EIERLORL
queries: "Is it possible for a /"7 to walk after God?
Is it possible for a /“P to asdend the heavens and
cleave unto Him? It is written thereafter in Dan. 7.9,
W[ 9 I.,.,f 2029 -a£d£- Jc *. Purther corroboration
of God's incorporeality is furnished by the following
midrash: ¥It is customary for a /(7p 1& to issue a
decree and if he desires to establish it he does so through
his owmn actions. If not it is executed through others.
Not so with Godl He issues a decree and performs it
first.® The ways of God are not the ways of man. His
essence differs from that of men. God, though humaniszed
in the Bible, is not body.

It follows that since God is not body He has no

limitation in space. He is all-present. "Once Titus, the

wicked one, entered the Holy of Holles; drew his sword; out
the curtains of the Ark. He brought two harlots into

the inrermost sanctuary; spread out the Torah under them
and had 111icit intercourse with ther. on top of the altar.

3o 2409 Lo 25.3 5. 249
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The sword with which he rent the curtain of the Ark
emerged full of blood. Titus uttered revilings and blas-
phemies against Heaven. The angered Titus thereupon
collected all the holy instruments, placed them in a net
and embarked on a ship. A violent gale arose which made
the wicked Titus all the more vociferous in his emotional
outburst against God. 'God's power and presence are only
in the water', railed Titus. 'When I was in His house
and within His own domain He was unable to hold out against
me and now He has confronted me here.' God was vexed
and said: 'With that which I created during the first
six days of crestion I shall exact punishment from you.'
God caused the sea to be assuaged enabling Titus to reach
Rome imn lnfoty.- 5;:;1! was all-present and later in the
same story, by means of a mosquito, proved Himself to be
all-powerful.

Since God is not body and therefore infinite; and
since He is not subject to decay He is eternal. A parable
relates: "A /”"p ffl entered a province and all the inhab-

itants came out to applaud him. Their applause was most
pleasing to his ears and so he said to them: 'Tomorrow
I will erect for you public bath-houses. Tomorrow I will
begin constriuction of a water-conduit.' He went to sleep
that evening and never awakened from his sleep. Not so
with Godl He is a God who lives and reigns PR

6. 26.1 5.'. 22.2
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By a play on the word #Jr’ ["';_]-— there is none
beside Thee-- the rabbis read ] ]—- there is
none to outlast '.l'hn.'(. ?‘! s Eh ;

In Judaism, the theocracy where God is Ruler
all are equal in His sight. God hearkens to all.
God is the Supreme Ruler of the universe. He has two
thrones == fouf #7® farand ,.—.-.o ka>. We assocciate
ﬁ'a-oflc with the 'throne of ltriog.jnntu' ana o/ ®*
with the 'thrcne of abundant mercy.’ God exercised
the attitude of compassion more often than He did His
power of strict justice. "When God ascends and sits upon
the throne of strict justice' He ascends with ths intent
to mete out [ign AN « Yet when Israel raises its
shofars and sts its sounds before God He rises from the
[?® koo and sits on the p.yA>D ,:.,,.-9'

God shows no favoritism or partislity in dealing

with His creatures. All are alike in His presence. God St
saids "The fesblest among you are as dear to Me as David.®
®"When a [“p fr’ sits in judgment he is praised if he
acquits, If he condemns no one praises himg because they
know that passion influenced him, No such accusation can
be levelled against God. Whether He acquits or condemnsg --
He 1s prn!.ndal"‘ ) Jltr“? 77" ﬁfh’[ D ﬁﬂ‘, pi1 bkt :
e % o l.q.r > Py ‘s klie a1<rb oo fagh ‘o plei ,wl.
"When two men come before a judge towa.d whonm does the

Te 19.2 8. 29.3 10. 31.; 9. 29.3 11, 1.2
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Judge turn? Is it not toward the face of the rich?! How
airterent God 181 ~exd i wiler a1y whon H i

That Lev. Rab. lays stress upon the idea of holi-
ness is not surprising since the Book of Levitious con-
tains ths Holiness Code. The commonest of all names as~
cribed to God iaki® pror fre7o . To be holy means to
possess & glowing desire to emulate God's holiness =-- to
seek a state of ethical and moral perfection. This attri-
bute above all others elevates man above the bests and
Israsl above all other peoples.

The celestial and terrestrial beings glorify God
with the words —aqu’\ biap e .15' "The rabbis
say: 'A king has three crowns. He places one on his owmn
head and two on the heads of his sons. The celestial be-
ings crown God with thres sanctities Lipn dp e .
God places one on His head and two on Israsl. HNortals
need two sanctities because of the evil inclination.”
"Ye shall be holy, for I am holy. Is it possible to ima-
gine that men can be as holy as God? 'No'l Ny holiness

15.

is higher than any degree of holiness you can reach.®

El God and Creation

God pre-sxisted all things. God is the First Cause

and the Cause from which all else emanates. There 1s dif-
ference of opinion among the rabbis as to - - whether

12. 3.2 13, 24.8 1h. 2.8 15. 2. 9
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heaven or earth took precedence in creation. The House
of Shammai believes that heaven was created first.
Hillel claims the earth came first in the scheme of cre-
ation. Each elatorates and quotes passages for his state-
ments. "The School of Shammei likened the matte:r to a
king who made a home for himself and afterwards mmde a
footstad for it. Thus God said in Is. 66.1: 'The heaven
1s My throne and the earth is My footstool.' Tho School
of Hillel likened the matter to a king who buildn a palace.
Pirst the king bullds the lower stories and afterwards
the upper ones. In Gen. 2.4 it reads: 'On that day the
Lord God made earth and heaven.' Simem b. Jochal could
not understand the reason for this controversy. He de-
clared: 'Both were constructed like a pot and its 114,
a8 it 1s sald in Is. 48.133 'When I call unto them (earth
and heaven) they arise together.' He was asked: 'In
that case why does Scripture mention sometimes earth before
heaven aind sometimes heaven before earth?' He replied:
"It is to teach that both are of equal importance.' The
sages say: 'In regard to creation the heavens came first.
In respect to completion the earth was fiﬂt."lﬁ.

After creation of heaven and earth came the creation
of God's creatures. The rabbis held strongly to®® bslief
in the doctrine of teleology, in the doctrine of deliberate

adaptation of all phenomena of organic life. Everything

16. 36.1




was created fur some definite end or purpose. Nothing was
left to blind chance. Ecc. 5.8 based on Lev. 17.3 reads:
"And the superfluities of the earth are included” empha-
sizes this point of view. Things that appear superfluous
in the world =-- the gnat, fly, flea -- are included among
the things that benefit the world. The serpent, frog,
scorpion, mosquito are messengers of God as well as the
1;ix-ophﬂ=l..1 K The story of Titus related above but not
in toto should be completed here. It bears direct rela-
tionship to ths subject under discussion. "When Titus
reached Rome he was hailed by all his subjects. God then
procedded to punish him. God caused a mosquito to enter
his nose and probe steadily until it reached his brain.
The mosquito brought untold misery to Titus. He sent for
the physicians who, in turn, diagnosed the ailment and de-
cided to split his¥rain., They did so and in the midst
thereof they found something resembling a young pigeon
weighing two poundi.'m. Another example: ¥R. Eleasar
was standing by the sea of Caesarea when he saw a thigh
bone rolling along. He wanted to push it aside but it
continued to roll along. 'This', he sald, 'is designed
to perform a uulon: Soon a person passed by and the
thigh bone rolled between his legs. The person stumbled
over it, fell =nd died. People gathered about and found
that the person who fell and died carried documents con-

17. 22.1‘2 18. 2.2.2
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19.
taining harsh decrees against the Jews of Caesarea.”

In God's scheme of creation the angels were made
higher than man and with fewer shortcomings. BEoth were
responsible to God. The angel was not an intermediary
between man and God. YA story is told of a priest and
lay Israslite. The priest said to the physiciang 'You
give the lay Israslite the necessary orders but you leave
me alone.' The physiclan responded: 'The Israelite may
walk among graves but you are a priest and it is not your
habit to walk among graves,so I leave you alone.! Since
the celestial beings have no evil inclination one p /e
(utterance) is sufficient. The terrestrial beings, like
the lay Israelite, require Hiymie d-ﬁ for they
have sn evil inelination.® o

It is God's task to maintain peace/angels, as it
is written I Ay bau [uu »bi¢ .2 ; Very often the
angels become jealous of man and seek to effect a rift
between man and God. In our calendar there are 36§ days
in the year. The numerPel value (gematria) of IGGQ
1s 364. During the 36 days Satan accuses Israel before
God but on the 2{_;5. ‘$h day he is unable to bring accusation
against them. The Jews had no fear of angels, Said
Israel: "Though a host og.(.uﬂ rlfl ) {hlb encamp against
me my heart heareth not."

God in Nature

19. 22.2 204 265 21.9,9 22.21.3 23. 21.3
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God has complete power over the forces of mature.
God is over and above all natural phenomena. His is the
guiding foroce that enables nature to bs a harmonious whole
in the universe. %Gcd causes the sun to shine by day
and the moon by night." - "Day borrows from the night
and night from the day. They repay each other smicably
without legal document and  judiciasl vordi.ct.'as.

"In the ordinary way if a man purchases a pound of
meat in the market how much trouble he goes through until
he cooks it. Yet while people are asleep God csuses the
winds to blow and the clouds to rise; the plants to
grow and the fruits to be fleshy 83 ).'26° “In
the ordinary way when a man washes his cloak during the
rainy season how much trouble he must go through until he
can dry it. Yet while people slesp God brings forth a
little wind and dries the earth.* " Here we have the
presentation of an impersonal God who manifests Himself
through nature. Yet we cannot help but feel thl%ﬂ
we have a personal God -- a God vitally interested in the
nlfm of each and every individual -- a Deity who feels
personally responsible for all His creatures. God causes
the winds to blow, the rains to fall, the earth to produce
== all for the sake of His creatures. A much greater
emphasis 1s given to the personal God in Lev. Rab, == a

Cod who takes a personal interest in every human being.

ﬂ;. 26.‘{. 25. 28-2 260 28.1 2?. 28.2
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God in Relation to Man
God begins to care fcr man in his Bro-mul existence.
20,

Because of God man escapes many dangers. Thus, €.8«
®If a person holds a bag of money with face downward will
not the coins scatter? The embryo is in its mother's wombd
head dowmnward. God watches it and sees that it does not
LT, L g example: "A beast
walks with its body in a horizontal position and the embryo is
in the womb in the form of a bag. This position is danger-
ous to the embryo because of its close proximity to the
ground. On the other hand, woman walks erect and God watches
it so that no harm befalls the embryo."* ; Also, consider
the midrash that marvels at the miraculpus anatomy of a
woman's abdomen. "The abdomen consists of many cavities,
coils, etc. When one abdominal band is loosened the one
closely connected is ipso facto loosened. sk Hbk

v ly flﬁ& {1-'* .'51. God takes particular
care o[ a travailing woman. The wondrous marks of God's
favor manifest themselves. "Woman is so fashioned that dur-
ing child-birth there is no menstrual flow. The blood
goes to her breasts and turns into milk for the embryo."

God's favors are all the greater if the child be
a male-child. "Even though & child issues from the womb
of his mother filthy and soiled, full of secretion and
blood, yet all embrace the infant and kiass him especially

28. 4.2 29. W3 30. W3 3. 13 32, Lye3
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1f the infant be & male-child.® Ergo, the Biblical
stress upon the clause 2945 vvaﬁl 1 - "Ir
birth is given to a male no semen is wasted in cohabita-
tion. The petrified drop is well-distributed -- part to
tiie DIAN; PAFL So-¥he Voned s Pars SV TRl T
The male-child in Jewish life enjoyed a superior position
to that of the female child.

Christianity has no monopoly on the belief that
it alone extenis a helping hand to the lowly. It is not
unique to Christianitys some would have us believe.
Judaism places an egqual or even greater value on the low-
ly and oppressed.

A magnificent midrash comments on a magnificent
verse, 'h')?f_[ peolfe *hP% . God's instruments are the
broken vessels of humanity. When animals are sacrificed
unto God they are roqu:lmog: mt. specific quanﬁca_t!m.
Not so with human beingsl God is on the side of the
down-trodden, the oppressed, the broken vessels of human-
ity. » The Greeks idealiszed beauty, perfection, the
physical perfection of man =- the whole vessels of _lml-n-
ity. How one-sided a religion when compared to Judaism,
God favored the /b-'u'?e 16w és o> « Here God
plays the role of the pastor.

Very often man ignores human derelicts but God

makes it His primary task to heal the broken of heart and

33e 27+7 3he Upe3  35. Wpe3  36.7.2
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Te

bent of spirit. He who does likewise is God-like.
"God seeks those who are pursued (Ecc. 3.15) .P!Il bl
i?n +0> : fq_/ Sk é’m: /ﬂJﬁ'lI 38 J'qn ?"9-’-

"95'1 -(J-: /2 -{“: 32/ Sk e?r' h-nrktl ?'93
Sk Lps pm&-/ ~4> Jars 738 o) sk Lo
God said: 'The ox is pursued by the lion; the n' ik
pursued by the leopard; the lamb is pursued by the wolf.
Do not bring b-roro me those that pursue but those that
are pursued.'®

In Lev. 6.13, ’”b ) 4% , the extrs-
necus verse Ps. T75.8 is htrodun:d ﬁf;""‘ bt P"ﬁ' 4
This verse discusses the immanency of God. A social in-
terpretation of God is given. God is in the heart of
humen life. His interest in wedlock is elucidated upon
and gives rise to the current expression == 'marriages
are made in heaven.' YA matron once asked a Jew: 'Your
God created the world in six days. What has He done since
then?' The Jew answered: 'He has been matching couples
since thon."”.

God is pictured as the Divine Healer. YA mortal
physician wounds with a knife and heals with a plaster
but God heals with that which He wounds: vk ‘Dp" >

/laﬁovk Tdd'l T[ ® 2

God 18 not conceived as a cold, abstract Deity to

the rabbis of Lev. Rab, He is a warm, lowmble, and personal

37. Te2 38. 27.5 39. 8.1 L0. 18.5
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God., It 1s a fine conception of God. The Midrash makes
a real and worthwhile contribution in giving emphasis
to this point of view.
God and Israel

Leve. Rab. ia a literature written by Jews for Jews.
It is only natural that a preeminent position be accorded
to the Jews. Israel firmly believed that they were God's
chosen people. This belief receives wide amplification
in the midrash. An intimate and unique relationship ex-
isted between God and His people.

God chose His people by democratic procedurs.
®The Torah was offered to all the people of the world.
The heathen nations rejected the Law which was given out
of the midst of darkness. Concerning them it says in
Is. 58.2 ~2 07 T&-. mfo 3 . Israel accepted
the Torah given under precisely the same conditions. Con-
cerning Israel Scripture reads (Is. 60.2)a%’ 2% ?iﬁ'l
ke rﬁf I91n3) * . The acceptance of the Torah
indicated that Israel was henceforth to be a peculiar

people.

Since Israel accepted the Torah it followed that
God was expected to show especial love for them. Thus,
we read in Lev. 1.2 pﬁ'[ﬁ.r Hwh! b d s e or2.
Why do we have $P® and jo¥/c T This was to prove
God's love for Israel. When one speaks of one's beloved

Ll. 6.6 L2. 646
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one does s0 expansively. God chose Israel as His people.
"Among them one in a 1,000 reaches the highest plane.
So, among nations -- one attaining a high p is rare

and therefore valuable in the sight of God." Israel
reached that high plane.

Israel was the first people to proclaim God's
uovoroigntb:.nd accept the commandments as proof of the

moral law. "Israel cleaved to God, as it is said in
Jer. 13.11 f&& 174 ﬁ bko rrrw ks> ©. So have
I caused Israel to cleave unto Me. A royal parable re-
lates: "A king had a special garment which he wanted to
be looked after very carefully. The servant couldn't
understand the reason for such meticulous care. The king
said: 'This is the garment closest to my body.' Israel
is that garment closest to My body." ] Another parable:
"A king had many purple cloaks but was most careful with
a particular purple cloak because the day he became king
he wore that purple robe. So God with Isrsell Israsl
was the first to declare God King at the Red Sea and He
therefore watches Israel more than others.” * God's
love is further expressed for Israel in the passsge from
Num. 8.19 whers the word Israel occurs five times.wks/ kP
o 4k "G bk picer ppso ‘o ,nuue lot: 4 el s soch

r'fl‘ﬂ dlfe '4.8.
Cod's lnve is constant despite Ilml actions.

L7.

It 48 a love unlimited. Man can never reach this purity

L3, 2.1 L. 2.1 LS. 2.4 46. 2.1 NT. 2.1 48. 7.1
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of love. Any fault detected in the beloved (Israsl)

is painful to the lover (God). The lover, no matter

to what extent he is tried, is never faithless. The

love between God and Israel is a mutusl love. "Even as

God glorifiea Israel so Israsel glorifies God, as it 1is

written in Is. 49.3 skeble or Ak bsls asp rgor -fw.'lw.
God and Israel made promises to sach other. God

50.
would not disown them; Israel was not to disown Him,

A blood covenant was consummated between the two. %"God's
half portion lMoses sprinkled on the people. The people's
B S S
many occasions Israel transgressed the conditions made

at Sinei. God could have broken His promise but never
a1a, for 1t is written in Hosea 11.9 Ok & sk de o .»

"God redesemed them for the sake of His great Name.”

52.

Israsl was bound by oath to meet its responsibil-
ities. It was Israel's duty so to live as to bring
honor and dory upon its God. No matter how arduous a task
Israel was to remain ever true to its God. The Jew gave
evidence of this faith., He did not Falter. "Why do you
go forth to be stoned? Because I circumcised My son.
Why do you go forth to be burned? Because I have kept
the Sabbath. Why dc you go forth to be killed? Because
T have eaten unleavened bread. Wiy are you beaten with
a whip? Because I made a Sumn.'sh. The Jew lived by

49. 6.5 50. 6.l 51. Gl 52. 6.5 53. 23.2 Sh. 32.1
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his faith, determined and resclute. ®Though an enemy
rise up against me I shall not fear for it says in
Bx. .14z *The Lord will fight for yon."ss.

Through Israel ethical and spiritusl teaching was
to pervade the world, v This was Israel's mission on
earth =- this was his excuse for being and no stumbling
block could be permitted to obtistruct his path. Israel
had rigorous and absolute standards =-- ho would not com=-
promise with thn.&z.in life. The mission was a difficult
one == Israel knew that his lot would be fraught with
suffering. Neverthelass, Isrsel felt hizhly honored and
priviledged to be God's 'suffuring peopls.' When Abra-
ham set out to sacrifice Isaat¢ he was accompanied by
two servants. Abraham said to the latter: 'Loock above
and tell me what you see?¥ 'lothing', they replied.

Said Abraham: 'Bescauss you see nothing (Isaac saw a cloud
resting on top of the mountain) and this ass sees nothing
remain here with the ass.'® 43 The servants (heathen
nations) were & people resembling the ass. Israsl knew
that he was dealing with asinine people and therefore his
tasks would be multiplied. It would not be easy to make
them see the clouds of God.

Israel's role in life involved suffering. %Israel
18 likened to a rose among thorns in this world. A north
wind bends it to the south and the thorn pricks it; the

south wind blows it to the north and a thoru. pricks it.

55. 21,1 56e 5.1 57« 20.2
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An east wind bends it to the west and a thorn pricks

it; = west wind bends it to the east and a thorn pricks
it. Yet the rose always rights itself and regains

its equilibrium. So with Israsl. Isrsel is harassed
and persecuted, tossed to and fro by the heathens. Is-

rael i3 given little time for respite. Yet Israsl ul-
timately rights itself and looks toward heaven.” "
Commenting on the verse in Gen. 223 Lk pwork kOl
pee P $bk| dhle bi 2o/ > pijr4 , the rabbis saids
®God showed Abraham the ram tearing itself from one
thicket and getting entangled in another. So with Is-
raesll Your children are destined to be caught in ini-
quities and entangled in troubles. But Israsel '_¢111 ul=-
timately be redeemed through the hovns of the ram.”

A farther elaboration of the same verse cited above
reads: "Your children, says God, are destined to be
caught by the nations and entangled in troubles. They
will be dragged from empire to empire -- from Babylon to
Media, from Greece to Edom (Rome) but they will ultimately
be redeemed through the horns of the ram.” Rome's
lash and sting was the greatest among all the heathen ne&-

tions. .
That Iarael's lot in this world was a difficult one
is further discussed by a midrash which compares Israel

to a vine. Ita reward was to be commensurate with its

58. 23.5 59. 29.8 60. 29.8
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sufferings in this world. ®The vine is lower than all
the trees and yet rules over all the trees. Israsl ap-
pears as though they are lowly (inferior) in this world
but in the World to Come they will take possession of it
from one end of the world to another. As in the case of
the vine first its fruit is trodden down with the foot and
then set on the Table of kings. So with Israesll They ap-
pear as though they were rejected but in the Time to Come
they will be on high. Israsl is destined to rise like
the vine on the king's table, to a place of preeminence
i M SR SRR o S Nonsiieh

era Cog and Magog (symbols of Israel's snemies) will be in-
volved in a war with God and He will fight against these
nations and they will be d.ltroyod.'sz.

God and Torah

Moses received the Torah at Sinai. The Torah occu=-
pied a preeminent place in the lives of the Jewish people.
"Torah was the embodiment of hwnndord;rin the moral
universe even as God based the physical universe upon law
and order.” % According to one rabbi: The Torah pre-
ceded Creation by 2,000 ”“..6'4- The world was created
only for the sake of the Torah. "A king entrusted his
orchard to a tenant. He came back later to inspect his or-
chard., He found thorns and briars, and so decided to cut

them down. Fortunately, he saw a rose among them. The

6l. 362 62+ 27.11 63« 35.4 6. 19.1
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king said: ‘'Because of this rose the whole orchard will
be saved.' After 26 generations God looked at His world
to see what it produced and found it full of water in wa-
ter DA fﬂﬁ /9 ,ll‘p o /9 ,‘_fjk 9/9 =- wicked people in
a wicked environment. He brought cutters to hew it down.
But He saw a rose amongst thﬁ'-'—.. I1:!'0,:':1:1» Boczt;n of the

merit of the Torah the world will be saved.® Torah was

66.
one of the three gifts presented to the world. "God

saild to Israel after the nations rejectéd the Torah: 'If

you keep the Torah I will consider it as though you made

them.'® ( P-!f- unvocalized can be read A /e ).67.
Study and Practice of Torah .

Israel never subscribed to the philosphy 'Speak

nicely, do poorly.' Study is not enough. Practice must
accompany study. "It is not enough to learn the commandments,"
say the rabbis. "They must be learned with the intention of
practicing them. One who only learns them would be better
unborn. It would have been better had the after-birth in
which he lay been turned over his face and had not come out
into the air of this world. He who learns with the intention
.

of practicing is worthy to receive the Holy Spirit."
The Torah is a tree of life. It must be planted in

the land., It must be deep-rooted in the lives of each and
every individual. Let not the Torah (study and aspiication)
be in your eyez like a father who has a marrisgeable daugh=-

65. 23+3  66. 35.7 6T+ 35.6 68+ 35.6
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ter and who desires to marry her off to anyone who comes
slong. The Torah is not something unwanted that you
should want to get rid of. The Torah can be scquired
onlly Eirongh WARLE. . _Smmoush.a st ARG
and taught, observed and performed it, but if he had a
chance to blot out wrongdoing and did not, or was able to
maintain scholars and did npt, he is included in the cate-
gory of cursed, 7/72k .‘70. One further examples

*If a man has not learned Torah nor performed it, nor ob-
served nor taught it to others, nor had the means to
maintain scholars, yet did maintain them, he 1s included
among the blessed, Tl'}? o If an ignorant man protests
against vioclence and a scholar does not,only the former is
included among the blessed.” ;

He who busied himself with Torah held a most exalted
position in Jewish life. "Who is the most beloved and
sweetest among the people? One says: 'The group that is
backed by the strength of the Torah and precepts.' The
other says: 'It is the Torah and Mishna teachers who teach
children, inspire them with awe toward the Holy One, Blessed
be He.!'™ The midrash sided with the answer of the
latter group. The question is raised: ™To whom is reference
made in the verse from Prov. 50.23 paof ~&7» 1ok fad plr?
They are the Bible and Mishna teachers who instruct child-

ren rtithfully.'Ta.

69+ 25.1 T0.25¢1 T1. 25¢1 T2, 30.2 T3. 92
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A disciple must always show proper deferense be-
fore his master. It is said that "the sons of Aaron died
because they gave a legal decision in the presence of
Moses, their master. Prom this instance the rabbls cone
clude that anyone who gives a legal decision in the pre-
sence of his master incurs the penalty of death. A dis-
ciple cannot render a le decision until he is 12 mils
distant frem his master.

The rabbis realised that not everyone could be
learned. They did not expect Israsel to be a nation, eash
one a scholar., It is therefore not uncommon that the
rabbis should say: "Setter is one who studies two orders
of Talmud and is conversant with them than one who studies
naiy HEAASROEN A" S 8TABE SoRvERSARL WItL: Shb®
This philolophie_nl gem was intended as a maxim for life
as well as for study. Better to do a 1ittle well than a
great deal haphazardly. Honesty of knowledge, honesty of
life were cardinal virtues highly to be desired. A fool
says otherwise. %A fool says: 'Who can learn Torsh, Ne-
zikin, Kelim?' 'There is too much to learn.' A sensi-
ble person says: ‘'Teach me 2 Halachoth today, two tomorrow
until I shall have learned the whole Torsh.' He who is a
fool says: '0f what avall is my learning Torah and them
forgetting 1t?' He ﬂl:o is sensible says: 'Doesz not God
give reward for the very YeborrR o The rabbis very

'n.Lo 20.6 75. 3.1 76. 19.2
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succinctly express their attitude on study and practice
in the following midrashim. ¥He who learns but does not
teach, behold, there is no vanity greater than this. His
learning dies with him." -t "Anyone who is greedy after
commandments and the commandment is not fixed for future
generations what bemefit has he? Religicus acts should
be of benefit to the future an well ut;hn present.

Moses performed many commandmonts and religious acts; and
many good deeds are credited ito him and designed for fu-
ture generations, as it is mxtu:ﬁmt. bl fars Sk
‘141 6 .

Scholarship per se was the greatest of all achieve-
ments to the Jew. Yet scholarship without good sense and
rightecusness and hospitality is of very little wvalue to
the scholer. Thus, the proverb ¥"As for a scholar who
lacks good sense ( jy¥9 ) a carcass is better than he."
Moses performed many tasks for Israel =- the incident st
the Red Sea, the exodus rro- Egypt, to mention but a few.
But Moses had the good lmoaom:t to enter the f'_l'f' '.Pr
until God called unto Nim;-.

The scholar must possess good manners. %Good manners
preceded Torah (learning) by 26 generations. To illustrate;
Yannai once met a well-dressed man. R. Yannai always thought
that scholarship =as all important until he met a man who,
although completely ignorant of scholarship possessed true

Tle 22s1 78s 2262 T9+ 115  80. 1.15
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81.
gentlemanliness.” What counts in 1life is not intalli-

gence and scholarship alone but gentlemanliness, con=
sideration, thoughtfulness. These qualities in a man are
of prime importance.

God and Prophecy

Moses was the greatest of all prophets. He is the
father of prophecy. *Whereas the other Israelitish pro-
phets looked through nine lenses, Moses looked through
ou.'az. His was an intimate acquaintance with the
Divine. The similitude of God was vouchsafed to the pro-
phets through angels, through media which made visions
less clear. MNoses beheld the similitude of God directly
R e ——

The prophets of Israsl, though inferior to Moses,
were superior to the prophés of the heathens. "Cod re-
vealed Himself to heathens in an incomplete form of sddress.
How do we know this? From the verbal form 77*/ (apo-
copated form) in Num., 23.16: ﬁ-rr-r [I; ﬁm/h !
When Moses is addressed the full form of the verd is em-
ployed: ofn I k257 9 Botn forms are de-

rived from the same verd 'f'u? -=- one 1s an apocopaped
form, the other a complete form. The rabbis make the
following comment on verse 29 of the 15th chapter of Pro-

verbs: ,-f’.c; M-d JEJ] ’..‘-6’ ‘s ?!l?. *The

first half of the verss, jo.¢fo) '‘n prh> , refers to

81. 250’ 82. 1-1'1. 330 1.1’.'. mq.. 1.15
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the heathen prophets and the last half of the m-‘v&l
~snfr P'?l'as‘t'o‘__,tho prophets of Iarael.” God revealed
Himself to the heathen prophets as one who comes from a
far-off land '//:- e /8> Gk (1. 39.3).
With Israel's m&otl He appeared or oalled directly

[e>pel k31 2w . A paradle relates: "A king had a
curtain in his room. When he spoke with a close friend
he folded the curtain so that he could see his friemd
face to fase. With others less intimate he drew the cur-
tain across the room so that no one could see him. Thus
with the Israelitish and heathen prophets. When God
spoke to Israel's prophets he folded the curtain so that
He could ses them face to face. With the heathens He
drew the curtain so that none could see Him.” e Another
parable: ®A king had a wife and concubine., When he went
unto his wife he went openly in broad daylight. When he
went to the concubine he went at night, secretly. When
God spoke to Abimelech He came to him in a dream at night
(Gen. 20.3) flﬁr f"ﬂ" fk ﬁ!bfﬁ ket . ot so with
Israel's prophets, as it is written in (Ex. 6.28)”' p )

"‘n":"af [/: oD’ IPY ¢ -
The ontablium.nt of the N Dplayed a promin-

ent role in the Listory of prophescy. The rabbis said:
"Before the E‘l was established thern was prophecy

among the nati of the world. After erection of the /-‘w

85. 1.13 86. 1.13 87. 1.13; 88. 1.13"
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prophecy among the heathens cm..BB. ;f'ht Divipe Volce
did not go outside of the v/ lblﬁ . E

Proselytes and Apostates

We should remsmber that Judaimm was not a closed,
exclusive religion for Jews only. Others could also en-
joy Divine privileges and favors provided they met cer-
tain requiremsnts. Judaism was not a narrow, exclusive,
nationalistic religion. While it is the religion of Is-
rasl it yet belongs to 2all mankind, Proselytes were treat-
ed as full brothers, not half-brothers. Other nations
(Greece, Rome) did not welcome proselytes. They felt that
an influential proselyte might bore from within and thus
undermine their religious beliefs. The Jew had mo such
fears. His religion was s0 superior that once accepted
the individual would think of no other religion. The Jew
did fear casual observers: they could do a great deal of
harm (misunderstanding the joo ’”p etc.) Judaism was
not to be on exhibition to such individuals.

Commenting on Hosea 14.8 /r;.‘fr wplr o1l ("They
shall return dwelling under His shadow") the rabbis say
that this verse refers to proselytes. They shall become
the root, just 1like Israsl. They shall be included among

the children of Isrsel. The proselyte is an integral
part of Isrsel. "The names of proselytes a—e as pleasing
to Me as the wine of libation which is offered to Me on the

89. 1.12 90. 1.12
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altu'."gl. In Lev. l.alh'f ,np Y prapr 2o }#ﬂ'

rabbis made this observation: "In other places Scripture
resds {’le not pafe. 'Wnypokheret! To include the
proselyte. When an individual accepts Judaism a hand
should be extended to him to lead him under the wings of
the ’-_y‘-'r(a .'92.

The apostates were hated with the same intensity that
the prosslytes were loved. Apostates were irreverent,
shameless, intemperate people, comrades of liea and perjury.
The Jew was willing to accept sacrifices from the wicked
of Israsl in order to bring them back under the wings of
the Shechinah. But the sacrifice of an apostate would not
be ucoptod.’”. In Lev. l.2007 /P’? mop prpr o pife
cited above the word foaf 1s used. "Why iz [ao# usedt
asked the rabbis -- "in t;rdor to exclude the Iilmi!to who

became an apostate.”
Reward and Punishment

Bvery religion worthy of its name is expected to
shed 1ight upon and sxplain as best. it could the problem
of Divine retribution. Judaism pésits the truth that God
is a God of justice. Since He is a just God it follows
that the righteous should prosper and the wicked suffer.
Yet this thought is, at times, in conflict with the doings

of every-day life. Too often the wicked prosper and the
righteocus suffer. The rabbis did not evade the issue,

91. 1.2 92. 2.8 93. 2.8 94. 2.8
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They saids "The wicked do thelr wicked deeds in this
world and penalty is exacted firom them in the world te
"95. "FProm the rightecus God collects scme of the
misdeeds they have done in this world in order to give
then A g0t relaaiia M TIns So Culb Vo2,  TEIANS

Come and World to Come are very often synomymous terms

in Lev. Rab.) ®3By doing right the righteocus do good to
themselves and to others. The wicked bring evil upomn
themselves and upon othnl."w.
"God gives abundant peace to the wicked in this
world for the few good deeds they have done 138?“‘“ to
exact punishment upon them in World to Come." Fur-
ther, "the wicked do not depart from the world uatil
they pronounce their sentences from their own mouthl."”.
The rabbis leave us with a last thought stressing the
point thn{ ®only Israel is destined for life in the World

to Come." The Jew and those who accept Judaism have

a monopoly on life in the next world. In this wise the
rabbis faced the problem.

Reward and punishment can also be understood by the
theory, The lMerit of the Fathers, advanced by the rabbls.
When the forbears obeyed the will of God the offspring pros-

pered -- when they transgressed the sins were visited upon
$he children. "Adam was not able to stand fi'm for even a
short period. Because of his instability his children had

95+ 341 96+ 27+1 97« 271 98. 27.1 99. 21.1 100. 13.2
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101.
to wait with regard to -9‘;-{ three years.”

"When Jacob dreamed a dream he saw the princes of Baby-
lon, Yedia, Greece, and Edom ascending and descending

the ladder. God said to Jacob: 'You also ascend.' At
that time Jacob was afraid and said to Gods 'I will also
come down.' God replied: 'Once you ascend, you will
not descend.' Because Jacdd hesitated and faltered in his
faith to God his children were destined to become slaves
to the four empires (mentioned above) in this world, At
that time Juc.:b was afraid and asked God whether or not
that would go on forever. God answered: 'Nol '.102.

"God punished Aaron (incident of the Golden Calf)

by taking his two sons. 'The parents eat sour grapes and
the teeth of the children are set on adsel"m " The
rabbis pointed out, however, that the sins eventually
spend themselves. "Hadrian (may his bones be ground to
dust -- the Jew did not fall to express his hatred for his
enemy be it directly or through imhiendo) saw an old man
planting trees. Hadrian said: '01d man, if you had gotten
up early (in your youth) to do the work you would noct have
had to work late (in your old age).' The old man replied:
'If I do not eat of them, then my children will. As my
forbears worked for me so will I work for my children.'®
Land of Israsel

The rabbis longed for Palestine. There are not many

101. 25.2 102. 29.2 203. 20.6 104. 25.4
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midrashim on the Land of Isrsel but those found in Leve
Rab. are pungent of the rabbis' love for the soil of
Paleztine. ¥Palestine shall dsays have plenty. In other
lands there will be a dearth. All the other lands shall
caome and buy produce from Palestine. The Land of Iasrsel
will be a granary for all the peoples of the nrth.'ms.
"All the boons, blessings, and consolations that God will
in the future bestow upon Isrsel will come only from

Zion."” In a few words they expressed the imperative

need of Palestine for the Jew, his 1life and his faith.
anes IC J'3x /8, AP ,"Jﬁ s14 Jpdw b

: //:J' w/70/ 2% /,._;, o 2b -/I'.} SN
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Every overt act of : man is of no consequense unless ao-
companied by a proper attitude. The attitude more than the
act per %e displays the inner worth of a men 28 2 man, The
rabdbis were quick to makes this observation and employed with
consummate skill an antiquated wvehicle, the sacrifiecial ouls,
to bring this thought elose to the people. By using the sacrie
ficial system as a basis for their doctrines the rabdbis sscom~
plished two thingss- (1) they used their own scurces to make
clear their ideas and (2) they kept the people well informed
on Biblical teachings and the historical role of sacrifice in
Judaism.

I - Spirituslisation of Sacrifices

The rabbis stressed the spiritualisation of sasrifices.
Sacrifices are more than mere ocutward acts and n-!.gld legalism.
The offering of the -’r«( s 980, 13 left to tho diseretion of
the individusl. Only he knows whether or not ho has sinned
inwardly.  In Lev. 6.13 it 1s suggested that n 1/10 part of
an ephah be set aside. The rabbis attach little importance
to the astual fraction of a man's produce. They attach great
importance to the spirit in whiech it is given. The rabbis
were concerned with man's mental attitude. 'Gd, they say, de-
mands quality of heart, not I o romp R
hesitate to repeat this thought whenever pos:ible. In bringing
a sscrifice (ram, ox, etc.) it is not the bulk that matters 5

.

but rather the proper intention and the right spirit in man.
le 7«3 2. 8.4 e 2.11
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ln.innllidlni may bring whatever sacrifise he sould
afford. If a bulleck is too expensive then a ram is quite
satisfeactory. If a lamd is ocutside his finanecial range a
bird is an adequate substitute. Agrippa wished to sacrifice
one thousand burnt offerings in a day. The prisst, with this
heavy assignment, conld not accept any other sacrifice. A
poor man came along and requested that his two 1little doves
be sacrifised. The-poor man had to plead with the priest.
The pfiest finally yielded to the passionate pleadings of the
poor man, King Agrippa, duly informed of the priests behavior,
said that the priest did the right thing by offering the poor
man's sacrifioce. : Another story: "A priest would not offer
a handful of fine flour brought in by a poor woman. The priest
despised her saying, 'See what she offers. This is not enough.’
That night the piest had a dream. In that dream he heard a
voice saying: 'Do not despise her.' It is as though she offer-
ed her own 11fe.* ¥'If you bring your offering willingly
and cheerfully it is My sacrifice,' says God. 'But if it is
brought against mu&:nu regard it as though you did
not offer it unto Me.'" Thus, the importance of a proper frame
of mindl ¥A person must not think that he can sin with impunity,
provided that he follows it with a meal-offering.”  The end
does not justify the means.

Bvery type of sacrifice offered is symiolic to the homi-
list. E.g., speaking of o//"‘f suggests arrogance to him,
Why? Because 9;}-( means going up, uppish, arrogant. PFurther,

be 3.5 5S¢ 35 60 2720 To 3.7
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the words h#ro Ok suggest that the punishment meted out to
the arrogant is death by Bistes. T midiAtnEE
this conclusion through the association of ideas.

Thus, an antiquated vehicle is moderniszed by the preacher
and serves a very useful end to him. Through his homiletiscs
the preacher so interprets his texts that they become vital and
striking messages to his listeners. One further thought is
derived from these texts on sacrificess whether it be sacri-
fice or atonsment--these acts are performed to make man worthy
before God. God said: *'I have commanded you in order that
you may be made worthy: " Take pure olive oil for the light',
God does not need the light of man but it is rather to make you
worthy of Divine favor. God does not need the sacrifices of
man,®

11 - thg Acts

A. Idolatry

Man 1s guilty of many sins--sins toward his God and sins
toward his fellow-man. One of man's cardinal sins toward God
is idolatry. In the concept of the unity of God originated a
system of one ethical code, of one moral law for all mankind,
It dispelled any philosophy of moral dualism that might bisect
nations. Idolatry breaks down all that monotheiasm suggesta.
It is little wonder then that the rabbis railed against all
forms of idolatry. They said: "The gods of icd>laters are
dead. They have mouths but they speak not =-- they have eyes,
but see not =- they have ears but hear not. They are dead.

8. T+3 Bas 30.12
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Shall we leave Him who is everlasting and worship the dead?
The dead cannot help the living. Why, then, should the living
inquire of the dead?®

The rabbis give the following explanation as one of the
reasons for Saul's death: It would have been better for Saul
to consult the Urim and Thummim of the One above and not the
ghost and familiar spirit of the lower world., Saul disguised
himself and thus freed himself from royalty. He gave up royl-
ty to perform this degrading act. This is a cardinal sin.
Saul died because of five sins, one of which was that he in-
quired of the ghosts and familiar spirits and did not seek
God's advice, as it is written in Lev. 20.27 © o0 # ON
I hrl” din 1f637 M pik pap DD’ 2 "Necramancy is a thing that
has no light and does not cause light to shine upon you. Simi-
larly, a necromancer sheds no light. He cannot cause light
to shine for himself, how, then, can he cause light to shine
upon otherst®

B. Lmmorality

lnbthor cardinal sin is sexual immorality. Iev. Rabbah
attacks most vehemently those who are promiscuous. Such pro=-
miscuity not only spells one's undoing but greater still causes
the moral and physical undoing of others. The rabbis pleaded
for sexusl morality. ®*You should not say that omly he who
commite’ the orime with his bofy is an adulterer. If he commits
adultery with his eyes he is an adulterer, as it is written

in Job 214.154-_6',{,{ pro

O« 6.6 10. 26.7 11, 6.6 12. 25012
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Another midrash reads: "He who sees a naked objest
and does not feast his eyes upon it, he is worthy of seeling
the face of the Shechinsh, as it is written in Isaish 33.15:
'And shutteth his eyes from looking upom evil', What is
written after 1t? 'Thine eyes shall see the king in his
beauty; they shall behold a land stretching afar.(Is. 33.
VLR

Commenting on II Ki. .27 the rabbis say: ™Elisha
never looked at her in all his l1life'. The rabbis said: 'She
never 1m all her 1ife saw a drop of semen on his -hnt."l i
God hates four things one of which is 'havinmg ' : intersourse
naked.

The rabbis spoke likewise of proper sexual relationship
between man ;l;f woman. The seven days of spearation were to
be observed. YIf a man comes into his wife during the period
of separation 3/ he produces leprous children. R. Abin
applied to him' the verse: 'The fathers have esaten sour
grapes and their children's teeth are set on edge (Jer. 31.
29)."‘-_1 2 The laws of cleanness and uncleanness were to
be properly executed by = married couple.

Nor did the rabbis fall to m:r:n%{r.::gngunk as a
contributing factor to sexual immorality. The rabbis did not
oppose drink in moderation. They condsmned excessive drinking.
In Prov. 23.31 the verd oLk’ occurs. What does Lb5/d’
mean? The rabbis said: ™Read the verb as though it were
written M3 9/kh* -= a desire or lust for blood, for the

13. 23,13 1. 21.7 13a. 246 15, U3 15a. 15,5
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blood of a menstruous woman and ror the blood of a woman
having an issus.’ The man who drinks becomes familiar with
vine aniile SANIAY b6 onpas An Foruilten suritit AMIRIITE
The effect of wine may also lead to bastardy. Both daughters
of Lot were with child by their father.

Strong drink in and by itself is detrimental to man.
"A person who drinks will go on depriving himself. In his
drunkenness he reasons: What this copper pot does, an earth-

enware pot can do. So he s;a.{.a the better vessel, takes the
money and buys more drink.” "It (wine) biteth 1like a ser-
pent and stingeth like a basilisk (Prov. 23.32). Just as a
basilisk divides between death and life so wine caused a sepa-
ration between Adam and Eve. Adam ate from a vine tree.
These clusters of grapes brought bittermess into the world.
Just as the basilisk divides between death and l1life, so did
wine make a separation between Noah and his sons with regard
to slavery. 'Cursed be Canaan, a servant of servants shall he
be unto his brethren. (Gen. 9.25:)."19" "God saids; 'I had
a Great House but I destroyed it only on account of wine.!
Aaron's sons died because of wine,'® i
C. Slander

s o bR 1a i AUtk MRS
"Slander can dwell in Rome and kill in Syria, dwell in Syria
and slay in Rome. Why is the slanderer callsa /€ 1 Be-
cause he kills three -- one who utters it, one who listens to
it, and the one about whom it is spoken. To illustrate: 'A

16. 12.1 17. 12.1 18. 12.1 19. 12.1 20. 12.} 21. 16.1
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man had a wicked daughter-in-law who used to spread evil re-
ports. She made the slanderous remark to her husband that his
father ‘sas trying to seduce her. 'If you don't beliews 187,
she said, 'come and see'. That evening the husband saw them
speaking to one another and his father leaned forward to em-
phasizse a po.int. From this, the husband concluded that his
wife spoke the truth. Ths enraged son killed his father. The
son was brought before the bar of justice and sentenced to
die for the slaying of his father. His wife met a similar
fate for spreading om."zz.

Good and bad comes from the tongue. ¥"Once R. Simeon
b, Gamliel said to his servant: 'Go and buy me some good
food in the market’. The servant returned with a tongue.
Go and buy me some bad food in the market'. Again the ser-
vant returned with a tm."z’. A further example: ¥A
king had a feast. On the table were tender and hard tongues.

The guests chose the tender tongues. 'So let your tongues

be tender', sald the host.® : Thus we note the dual charac-
ter of the tongue -- death on the one side and 1ife on the
other.

Slander is like leprosy. One sins with the mouth and
all the parts suffer thereby. In the section dealing with
loproly,ff‘)f.!/ , the rabbis are not concerned with the phy-
sical disease. They are interested in the :.oral and ethical

truth derived from this particular section. They interpret

22. 26+.2 23%. 33.1 2. Ibid.
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—% 2/30 as meaning [:-}u and ~¥> -- ons who effects
evil. When the rabbis spoke of laws formulated for lepers they
are no’ thinking of actual lepers but rather with those who
are afflicted with leprous tongues. When it states: (1)
"that it is prohibited to go l cubits to the east of a leper
and (2) that a leper should be quarantined so as mot to de-
file others,” ~ 1t may very well mean those who spread slan-

Slander includes more than the utterance of evil re-
ports. %Ome who announces that he will give to charity and
does not give; one who pretends knowledge of Torah and, in
his ignorance, gives the wrong intu-tlaébor one who makes
vows and breaks them is also a slanderer.” To all slander-
ers the rabbis apply the popular saying: PThere is nothing
better than silence.”

D. Dishonesty

The rabbis severely condemned dishonest practices.
In the oase of all other iniquities Ex. 34. 7 reads IM Ku.
here it is written if Py Wt / 'Olk‘
person in a sale or purchase is a heinous orrmo. "One
who uses diverse weights will not prosper. His curse will be
upon him. Cursed actions curse those who are responsible for
thn-.'zs. *The rabbis saids ‘'Anyone who robs his neighbor the
equal of a psruta is as if he slays him,'" 1

*"There was a governor who used to put to death the re-

25. 16.3 26, 16.5 27. 33.2 2B. 15.7 29. 22.3
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cipients of stolen properiy and release the thieves:. The
people could not understand this procedure. He illustrated
his reason by means of a story. He took scme weassls and
placed portions of food before them. The weasels took the
food and carried $% to their holes. Next day the governor
placed portions of food before them and closed the holes.
The weasels took ths food, but finding the holes stopped up
A ST, o gy e
strates that the recipients of stolen property are worse
than the thieves themselves. If there were no receivers
there would be no thieves to dispose of their stolen proper-
ty. The popular saying: "He who assoclates with a thief

1s 1ike a thief", can be applied to the receivers of stolen
property.

A witness who can testify is not allowed to refuse
to utter sush testimony. This is a form of dishonesty. The
rabbis ocite two typical cases. "Reuben knew some evidense
in favor of Simeon (these names are fictitious -- they do
not refer to the Biblical characters). When he went before
the judge Reuben refused to utter his testimony. First he
said he would and subseguently declined. The next day an
opportunity presented itself for Simeon to give evidenmce in
favor of Reuben. Should Simeon refuse to give testimony?

Nol®” Ses kot 160 a) etk 4F obek o f o Aks ik ¥e
s K1 3080 | Me 530 1le k> Pk 3¢ f1n) lvuh'k oab » fhJ
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(Iev. 5.1), The other example: PReudben stole frem Simeon
and Levi knew about it. A deal was consummted between
Reuben and Levi. The latter was to keep quiet. On the
morrow they entered the synagogue and the |4/ amnounceds
"¥ho has stolen from Simson?' Tevi a1 mot ltaik.®” -

There must have been the practice many centuries
ago of dlisfiguring faces else the radbbis would maks no re-
ference to it. We read in II Chr. 13.17 (the extraneocus
verse based on Lev. 25.1, )2 qp> 2N [pg/) wrk pop P/
What is meant Dy Se> 9 T "The disfiguring of faces”,
say the rabbis. We read that Abijah disfigured the facial
features of Israslites. Is. 3.9 ruds,.- ahf< o1 J® f25D .
We know from elsewhere that one cannot attest save by the
full face with a nose. By mutilating a person it was im-
possible to attest his identity. MNany serious problems
arose from such practice as, e.g., widows could not re-
-ﬂ'!-”.

The rabbis denounced those who gave false oaths.
"Let not a false oath de a light thing in your eyes. The
curse for a false oath is so long that it required to be
written on a lerge socroll, which proves how dastardly is a
false oath.* " e rabbis, for the most part, opposed all
forms of oaths, The applied the adage: "rhether guiltless
or guilty let it not come to an cath,">" . Jomah
said: 'One should avoid caths ontiroly."’é. "Another

32, 6.2 33. 33.4L 3. 6.3  35. 6.3 36. 6.3
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rabbi saids ‘'Anyone who makes a vow and delays to fulfill
it will ultimately become involved in the four cardinal
sins, 1dolatry, sexual immorality, shedding of bloed, and
slander.'® ~ *The rabbis said; ‘'Anyons who makes & vow
and delays to fulfill it will bury his wife and bring death
upon himself. If he makes a vow and fulfills it he is re-
warded for the vow and payment.® :

The rabbis suggest three things upon which man
should contemplate so that he should not come into the hands
of sin == (1) "EKnow from whence you c¢ome, (2) know whither
you go, and (3) know before whom you are destined to give

an account.”

III Worthy Acts

The underlying motive of all Hebrew literature is
righteocus living. No matter whether you study the teach-
ings of a Moses, a Jesus, a Karl Marx, one finds that
ethics and morality 1lie at the roots of their respective
philosophies. "What is good is beautiful® epitomiszes
'Israel's philosophy and doctrine to all mankind., Levitiocus
Rabbah discusses at great length those principles that
make for righteocus living. Though these doctrines are set
forth to guide the Jew in his dally life they are by no
means intended for him alone. The ethical ard moral les-
sons are for the Jew in particular and for all mankind in

37. 37.1 38. 37.1 39. 18.1
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A. Man -- Social Being

The rabbis dwell upon the prineciple of cooperation
between man and man. Man is a social being and as such
has cerdain definite communal responsibilities. In Jer.
50.17 we rTead: &-‘?6' D459 v‘ - "Iarasl is a scat-
tered sheep.” "Why this figure of speech? Because if the
sheep be smitten on its head or on one of its limbs all of
its limbs feel the pain., So with Israsl. If one member
of the community sins all Israel feels it.® Another
illustration of this point: "Many men wre aboard a ship.
One of them took a borer and began to bore bensath his own
place. The other passengers on the ship said to him;
'What are you doing?' He replied: 'That's my business.
I'm boring under my own plece.'®  The borer failed to
realize that by so doing he jeopardized all those on the
ship.

There are four kinds of plants that compose a cere-
monial object. The four plants lend themselves to alle-
gorical exposition. "The fruit of the Hadar tree symboli-
ses Israel. Just as the Ethrog has both tash and fragrance
so Israel has smong them men who posseéess Torah and good
deeds. The Lianches of palm trees &pply to Israel. Just
as the palm-tree has taste but no fragrance #o0 there are
those who possess Torah but not good deeds. The boughs of tlt:ir:::7

ho. I.l..‘ h.l. '.I..‘
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apply to Israel. Just as the myrtle has fragrance but
no taste, sc there are those who possess good deeds but
not Torsh. The willows of the brook apply to Israsl.
Just as the willow has neither taste nor fragrance, so
Israel hu those who possess neither Torah nor good deeds.
What does God do? It is impossible to destroy them. God
exclaimed: 'Let them all be tied together in one bunch
and they will atone ome for the other.'®  "Just as the
four kinds of plants combine to form one complete cere-
monial object, the shortcoming of one is redesemed by the
strength of the other, and the preservation of the whole 1is
preserved.”

B. Leadership

Man has his responsibilities to:society but greater
still are the ro-lpmibmtiu of leaders. Before one can
merit the position of leadirship he must give evidence of
his willingness to accept burdens so as to release th-.-
fron the shoulders of the people. HNe must be willing to
‘-h sacrifices for another. He must possess a gemuine
love for his people. He must be the exsmplar of the high-
est qualities -- unselfish, loyal, and a desire to keep
people guiltless. 5 A leader must be vitally concermed
with the essential problems of his community. "When a
king enters a province with whom does he lpﬂi first? 1s

it not with the market commissioner of the province?

h2. 50.11 !].5. 10.1"5
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Why? Because he is concerned with the leaders of the

commnity.” = A leader must clear the path of obstacles

so that others may not stumble. ] A leader must be one

who lights m-mm«to:nmummmm

miltitude. h-pof per »h ol " 42 rrs H "'
Israsl’s lndm were to be men of intelligensce,

not men of physical and military prowess. The survival of

Israel depended upon its scholars. The age factor was
sec Pl ‘hﬁf pon porrt | Pole Jou ,""h
Fi1=2d . 7. |

Wealth is not a prerequisite for leadership. A
midrash tells us that "onme of the people of the land brought
gold, rubles, and other precious metals for offerings to
the Tabernacle. Moses' soul was sadly distressed for he
brought nothing., God exclaimed: 'Thy speaking (1ips of
knowledge) is more precious to me than all else', as it
1s written >y Ne koptl 0

A leader must be a humble man. Moses was a humble
person and God called upon him to be His srvant. God se-
lects only the humble to perform Nis tasks. ¥Whosoever
shall exalt himself shall be abssed, and he that shall
humble himself shall be exalted. (hweao frn hiols

pfoln ko samn .» "God revealed Himself

from the midst of the thorn-bush. Moses hid ris face from
Him. Thereupon God ssid: (Ex. 3.10) o e Jk rfdu 29/

e 1.8 LS. 9.2 L6e. 9.2 N4T7. 12.8 48. 1.6 LBa. 1.5
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At the Red Sea God had to insist that Moses carry out
the privileged tasks. Moses did not push himself forward.
He tried to make himself inconspicuous.” y

Once a leader is recognised his standards should not
be lowered to meet the standards of the people. To cite
an example: Aarcn made the Golden Calf with the purest of
intentions. Aaronwanted to show the ineffectuality of the
calf and thus twrn the people to God. Aaron's standards
became relative whereas they should have been absolute.
Because of this God punished Asron. God is rigorous with
PR e S A S o
the standard of the g;:?h. They must rise to his level of
morality and ethies.

The people owe respect to their leaders. !l'hnlpooplo
should be submissive. ®"What wings are to the fowl, leaders
are to the people.” f Many of the priestly passages have
been interpreted and subsumed under the heading of leader-
ship.

C. Charity

The fimst collection of midrashim in Lev. Rab. is
that dealing with the general theme of charity. There is
2 plethora of material and one that deserves considerable
attention.

The Jew was always concerned with the alleviation
of suffering -- whether it be of a fellow-Jew or fellow-man.

Some people were wont to give man the exalted position

E9. i.s 50. 701 51- 11.8 50‘. Zh.?
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he rightfully deserved. ®Once R. Joshua b. Levi wemt to
Rome., There he saw marble pillars covered with tapestries
so that they might not crack in the heat or congeal im
the cold. He saw there a poor man who had a reed mat under
him and a reed mat omhh.'sz. Rome was more interested
in the preservation of its marble pillars than its human
beings.

"The rabbis taught: 'Let not the commandments con-
nected with the poor be & light thing in your eyes.' The

loss of it entails 2 curses and the reward 2l b‘.leutns..'”'

r; U" D ql" == 'He who is gracious unto the
poor lendeth unto the Lord.' "A poor man has 3 perutahs
and needs one more to buy a loaf of bread. By giving him
that perutash the charity-giver has helped sustain that indi-
vidual. As ths charitable man helped the poor so God will
help the more fortunate person when he is ill and death is
imminent.®  Very often a poor man complains about his
lot. This person has this and that and look at me? FHe
begins to have his doubts about the justice of God. A man
who helps the poor is considered as though he made peace
between the poor and God.'ss.

When an affluent person loses his money and needs
charity be careful how you give that aid. Do not shame
him. ®It once happened that a rich person “ost his money.
A man approached him snd said: 'I hear that you have come

52+ 261 53. .12 Sk. 3.2 55 316
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into san inheritance in some distant land. Take this ar-
ticle and when you receive the inheritance you will re-
pay me.' The once affluent man took the article and them
the .other saids 'This is a gift.' For such gracious
tact the msn is recompensed, as it is written (!J i

56.
' hm' <> AP C i- (Ps. 1.1)"
"Life is like a wheel. Remember that the wheel of for-

tune turns. The rich man may becoms poor and the poer
rich. A rich man who has a s)lwc but does not invite
or associate with his relatives because tley are poor 1is
foolish. They should remember that all comes from o
The giving of charity is not a one-sided transaction.
"The rich man benefits the poor with his alms. The poor
man benefits the rich by giving him the opportunity to
Derfote auEttoRtes MMSAE - ons S the Wbassssiler
does for the poor, the poor dou for the houssholder. The
householder helps the needy but the needy place spiritusl
benefit upon the giver. When a poor man comes to your door
remember that God stands at his right -- Ps. 109.31, o

leple ,’,/ Qpe’e If you give, know that God is
thdé and will give you your reward. If you do not contri-
bute, know that God stsnds at his right and will punish
you.®

 One should not rodb and steal in order tc give to

charity and thus be considered a philanthropist. Better

56 34el 57. 345 58. 34.9,10

-_ |
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is he whe gives $1.00 to charity honestly made than §1,000
through embeszlement and graft. It is not the amount that .
counts but rather the means by which the money was earmed.
This thought is enforced by the proverbiesl saying concern-
ing "the prostitute who sells her body for a basket of
apples and distributes its contents smong the siok.” 3
One contention is held that an investigation should
be made with regard to the poor who ask for olothing. But
no questions should be asked if it is a matter of food.
The sages said: No investigation should be made even for
clothes, His flesh should be considered as your flesh.
A charitable person is not only one who offers
help to those in need. Charity should also be extended to
‘those who are not in need; . g., "Abraham provided food
and kindness to those who did not need food and kindness
(angels). How much more so that one should offer to
those who need 1t.* ~ ®The Ammonites and NMoabites aid
not show kindness to those who did not need kindness
(Israel). Isrsel was well provided for -- nevertheless
they should have displayed a charitable attitude toward
those who come from a journey and give them food and
drink. The Ammonites and Moabites were punished. They
could not come into the assembly of the R
is a case where a people aid ngt.%olp yeot C>d punished the

heathens. How much more the punishment for a people who

59- ).1 600 3|.|.oll.|. 60.- mos 61o ﬂ;.-B
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do not show kindness to a people that need it.

There are those who camnot gfford to give sharity.
Unto thkose the rabbis say: TIf you have nothing to giwve
comfort the person with kind words.® Say: "My soul
goes ocut to you because I bawe nothing to give.” You are
amply rewarded for i O s charity
could not demand charity from those who could not afford
it. The rabbis msde one exception to this rule. You cmn
ot T Al S R S Sk B A
"A rich man must never say to a poor man: 'Go out and
make your own.,' To that individual God admonishes: 'It
is not enough that you have not given him anything of
yours, but you must set an evil eye upon what I have given
him, st you?'®

There was a man called Abba Judan, the Deceiver,
because when first approached he would not give to charity.
He was really not a dishonest man but rather very cunning
in the performance of meritoxous deeds. After all the
people contributed, he gave as much as 2ll of them com=
bined. & There was method in his madness. The people
gave more so that charity should not suffer by his ab-
stention.

Visiting the sick is subsumed under the category of
charity. ®ne who visits the sick reduces the illness of

the person by 1/60th. An objection was raised. Suppose

62. 34,15 63. 30.1 6. 34.3<4 64s. 5.4
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60 people visited the sick would his 1llness be removed?
The rabbis saild: 'Yes, if these visitors would love him
as much as themselves.' Anyway, the sick would get some
relief by the visitors.®
D. Pesce

"Great is peace, for all the blessings are inclu-
ded 1n 1t."  With Tegard to the performance of comsand-
ments, Seripture says: ®If such and such happens, but with
regard to pesce it states emphatically: ¥Seek peace and
B
Israel was mm and at puu.'ss. God is éalled Peace. !
Wo resd in Jud. 6.24: And he called Him Lord, Pescel i

When God created man he had to fashion him in such
a wise as to create no strife between the celestial and
terrestrial beings. Before man was created the heaven and
earth had an equal nmumber respectively of God's handiwork.
When he came to creste man God said:; ¥If I create him
from heavenly substance the heavens will be more nmumerous
than the earthly substance. By the same token if I create
him from earthly matter the earthly matter will be more
numerous than the heavenly matter. What did God do? He
created man both from the heavenly and earthly so as to

mairtain peace.”

Serivture falsifies if necessary tc keep peace be-
tween individuals. Falsehoods are permissible in order to

65. 3ol 66. 9.9 6T+ 9,9 6B. 99 69+ 949
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preserve peace; 8. g.,note the incident in Gem. 18,12
between Abraham and Sarsh.

Re Nelr was a famous peacemaker. The follewing
story 1s told of himy “He used to sit and expound in the
Synagogue every Sabbath eve. One time he gave a very
lengthy discourse and, as a result, a certain woman came
home late that evening. Her husband was quite furious
and demanded an explanation for her tardiness. She told
him. He swore that she could never enter the house until
she spat in the rabbi's face. The charge was a difficult
one., By means of the Holy Spirit the Rabbi knew what
had transpired between the t'b. He pretemded that his eyes
were sore and announced in the Synagogue, 'Let any woman
who is able to cure a sore eye come and do it.' Her neigh-
bor said: 'Now is the time to spit in his eyes and get
back into your house.' The woman went to the rabbi and
he said to her: 'Are you able to use a charm for the
eyes?' 'No', she replied. 'Then spit seven times in my
eyes', he said. She followed instructions. Then he said
to her: 'Go, tell your irate husband that he wanted you
to spit only onoce, but you have done it seven times.'

His disciples said: 'Is the Torsh to be despised in this
way?' MNeir replied: 'Should not the honor of Meir be like
the honor of the Makert' If Scripture sllows the Divine
Name, written in holiness, to be blotted out by water for

T70. 9.9
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the purpose of establishing peace between husband and wife
should not I do the same?" i

If C hears A slander B, C should not tell B about
it. He should not create a situation for strife but do
his best to keep the ponce.qal.’revantivo action is essentiel
for peace. omy person should always seek to make peace
between two quarreling persons. He should act as the
mediator to seek a cure. .'l‘hia may be referred to as the
curative method of establishing peace. ' Even in times
of war one should enter in peace. Peace overtures should
be exhausted before the launching of tnr.'m.

An entire liturgy is climaxed with the peace idea.
®A11 the' blessings and good deed and consolations that God
brings unto Israel are sealed in peace; B. g. (a) {52
p1§8 1210 038 (v) pbé ?f?&f.r'p: S, pife << 3‘#!- L
This ws likewise true when the sacrificial cult prevdled.
The sscrifice of the peace-offering ( /°ff[ &a =5 )
is meationed last. (Num. 29.39).76.

Peace is the climax of all things irn this world.
When the Messieh (Messianic age) comes he will be ushered

in in peace.
E. Regentance

Judaism does not believe in the doctrine of ori-

ginal sin. Judaism states that man has a 679 'l.‘g' as
well as & 9;0 ‘J' . Becacse of the -¢29 :J" he

Tle 949  T2: 949 T30 949  The 929 T5e 949 T6s 95 TTe 949
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has definite shortocomings and is subject to sin. Some
antidote, therefore, must be provided for his salvation.
Man can find salvation through the medium of repentance.
"Repentance must be genuine. Only then can the
individual become perfectly and harmoniocusly joined to
God."  "A wicked man who has repented is accepted by

God, as it is written, (Ps. 32) :’”n: » ‘o7 5‘“. #

"When Cain went forth, Adam met him and asked: 'What
transpired at your trial?' Cain answered: 'I repented
and I was pardcned.,' Adam said to him; 'I did not know
that the power of repentance Wasso grut.'ao‘

There is a difference of opinion among the rabbis
concerning the relative effectiveness of prayer and re-
pentance. Some maintain one to be more effective than
the other. :

~ "Rabbi Judah says: 'Repentance effects half atone-
ment and prayer effects complete pardon.' When Hesekiash
prayed fifteen years were added to -his life. fkjﬁ{ ,l'al
Lviavws b 'iogl/: e Wit o€ <obs bps I/ 13701
Is. 38.5m )0 =ibs. " Here prayer effects complete pardon.
Anotl.ur rabbl claims that prayer effects half-atonement.
‘When Moses prayed for Aaron he prayed for his sors as well.
As a result of his prayer two of Aaron's four sons were
n:nd.sz.

Great is confession. Confession brings honor to

78. 3.3 T9. 15.4, 80. 10.5 81. 10.5 82. 13.1



God. The reward of confession is 1ife in the Werld So
Cams. ¥o matter how bdig a scoundrel, fe.z. Achan) how
incorrigihle a persom -- by virtue of confession he Teo-
ceives the same kind of reward as the moblest of persoms.
Achan will lie side by side with Abrebam and ¥Noses.

Sy msans of confession a psaitent person shows others
how to prectice pemance. He sets a way for transgres-

83.
sors. For this he will behold the salvation of God.

8z, 0.1
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Leviticus Rabbah, aside from its many teachings
on the general themes of God, Israel, Torsh, Man, is a 1it-
erary masterplece. Its outstanding features are its clar-
ity and elaborateness; its dramatic vitality of the various
discourses through the medium of various literary devices.
The rabbls gave concreteness to their abstract thoughts.
They dealt with their themes with such consummate skill and
thoroughness that the reader feels the subjects have been
exhsusted leaving nothing more to be desired.

The rabbis preached to the people. They did not
indulge in the luxury of preaching on sweeping generaliza-
tions, but they rather confined themselves to themes that
moulded the life and character of their people and commmnie-
ties. Their message was of 1-;)3!-1: to every Jew regardless
of station in 1ife.

The rabblis, like the prophets of ol4, usually ended
their sermons with Messianic announcements -- messages of
hope and comfort. They taught their people that to be
Jows was a privilege no matter how high the cost. That
every misfortune moulded the Jew's character, that every ade
versity strengthened his indomitable will to live, that in
one hopeless situation after another he found confidence and
cheer, can be attributed in no small measure to the vision,
the insight, and the unshakeable faith of the pmeacher.

Often the Jew sinned and turned aside from his God.
Here, again, the rabbl admonished his psople, but in very
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much the same spirit that a father chastiseth his som.

The rabbis were men of conviction. They clung tenaciously
to those principles and ideals they held sacred. Fear-
lessly and courageously they hoped and preached for right-
ecusness, justice, and peace. Their preaching was not in
vain for they imbued their people with a love for the good

and holy that has ever been their heritage from the very
dawn of history.
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