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PREFACE

No cne appreciates more than the author, the
responsibilities incumbent upon the Rabbi of to-dey. He stands
between the 0ld and the New., There must burn within him all the
yearning, all the aspiration, all the sccomplishment, all the
martyrdom of his people; there must glow within him as a continuous
fire, the promise of the future., He i3 a link in the most glorious
tredition of the centuries. He must stand with one hand clasped |
lovingly about the past, while the other, bearing the light of his |
faith, blases & way into the future, His 18 a wondrous privilege.

But it i3 a sacred obligation. |
It is therefore with trepidation that I offer these
pages as a thesis for graduation as Rabbi. I cannot but express
zy sense of their inadequacy, of their incompleteness, of their
lack of scholarship, of originality and real merit. That so
humble an effort should be the “"sesame” which opens the door teo ,
the goai, I cannot sincerely ask.
I offer then, rather, the spirit than the letter; a
m{;;cgl;.tgg miracle of my people, that deeply wishes to identify
ftself with Israel's coniinued preservation and Tsrael's spiritual
conquest; a heart, which, responding with love to the faith of
the fatvers, and to the call of humanity, can find its fullest
and finest expression in laboring in the vineyard of God.
May the love that fills me for my faith and my God;
may the bumility that comes over me a3 I ealisze the greatness
of ny privilege, the thankfulness that I am given this opportunity

to strive for the good, the noble, the pure; and ths high maolvofo
Wt

approximate the ideal that I have set before, ;ny these be placed
in the balance. N. 5. L., April, 1914.

—



POREWORD.

Because of the condition of the Talmud texts, which
frequently were confusing, conflicting and at times obscure,
I have based this translation upon the text of Tawrogl, who,
after examination of many Talmud texts and extant manuscripts,
published his reconstruction of the original, It had been
my wish to procure a second copy of the Tawrogl Bdition, that
I might include the Hebrew text in this thesis, thersby
facilitating its review; however, the work is not easily
procured and the time was too short to obtain it before the
date set for presentation of theses,
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1. Name,

In the group known as the ] ) il Aa0n , the
“smaller treatises of the Talmud, there occurs one called Y“‘-,‘: =7

Derech Brets, This usually has three divisions:-

1. by P R 7"\.\‘ T Derech Erets Rabbah,

2. RO ATYR T Derech Brets Zuta, and
\ |

S. MTYUN 2D Perek ha-§halem.

)
As the division signifies, they are three different works, The

second will be the subject of our study.

The term Derech Brets (the way of the world) i{s a general
designation in rebbinical literature for ethics, behavior towards
ones fellows , . . "and comprises among other things etiquette,
that 1s, good breeding, dignified behavior, urbamity , politeness."t
Derech Brets (Zuta) is therefore a very suitable name for the
miscellansous collection of ethical regulations and rules of conduct,
which form the substance of the tractats,

Naturally the terms large and small, bring to mind
a comparison, Indeed the mmlation of the one to the other is the

subject of much difference of opinion,Z

1, Jew, Bncyc. Vol. 5, p. 529. & 4!
2, "The neme i{s misleading. The word Zuta
Jew, Bacye, would seem to indicate that it is a shorter
Vol. 4, p. version of the treatise D, %, R,, which 18 not
528, the case . Raschi knows it under this naxme, calling
L ¥asseket D. B, (Ber. 42), ang tre Tosaf lsts
call it "Hilkot D, R.' (Bek, 44°) The dusig-
natisn Zuta is probably later in origin."

Taurogi Der. rage 3, note 4 , . the name Zuta was probably
Taln. Tr. to distingulish it from D, R, R. and hethipnks z,
. B, Z, later, He too quotes Bek. 44° and RSer., 4% (supra)

Also other names hy which our treatise was
knowr: "Nishna" Tane debe Zliahu, e. 16; (Over)
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Aside from the guestion of date, the general conclusion,
however, appears to be that the name zuta was adopted to
distinguish it from the longer treatise. ‘

2: (Cont'd):- ‘

"Mischnath D, E, S." Tanje Babthi Bd. Wonschan |

1879, p. 9. 1
Zung: cnuod'_l:z Raschi A. Boraithe in
. (ebove cited) by existing name.
ke Cites also those mentioned by Taurogi, and

concludes: “"therefore, the designatic: 'Zutta'

so like the designation Rabbah, in relation to

the first part is of youmger origin; zutta

appears considerably younger and actually made uss of
Aboth, the T. Simcheth, the Abota D, R, Kathan,

the Tal. before Mesechta D, E,
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CONTENTS

Under this head, we shall discuss, first, the various
divisions or original parts into whick the tractate naturally
falls, and which on the whole are agreed upon by the scholars,

and second, its materials or subject matter.

Divisions:- An examination of the original menuscripts
and fragmente, has shown that there are three well-defined
genaral sections into which the tractate may naturally be
divided, e. g., 1l.- I-IVv 2, V=-vIIir 3, 1xl

1. Contents.

Jew. Bn. 1, Talmud Bditions give the treatise 9 sections,
divisions: Tperakim) to which the section on Peace
Vol., IV, (perek hadbalanjis sdded as a supplement,
page 3B. ==
2. The Halakot Gedeloth (Bd. Hildesheimer
pp. 644-652) gives another version. Here
the same material is in two parts:
(1) b, B, K.- corres.Sections V-VIII, and
() D, B, R,~ X Sections I-IV and IX.
Two manuscript copies with thie division in
the Bodleian (Nos. 12C, 380 Newbauers catalogue).

5. Mahzor Vitry (Bd. Homitz pp. 721-723)
When to the first vart of &ighth and whole of
" ninth section, are found under the title
"Hilko* Darkon shel Talmide Hakamim." It is
noteworthy that in Talmud Bdition, Sections
IV-VIII are marked as having been taken from

the ¥, V,
Taurogi
divisions: From the elosing ~ords of IV, one would
pp. 11 % infer that I-IV are one hook which ends there.
1) But this cannot be for in macy places

expressions are either repeated or are contrary.
Likewise the passages with which ode closes
have no connection with the rest of it, and
appear to be later addition.

V-VIII. M. V, only later became atteched to

tractate as the second part, as the edition

Prankfurt, 1699, hadn't these four chapters. (
Over)
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Materials:- In general it treats of everything from the proper
behavior of the scholar, I and V, to the things which mark the cled,
ViI. Naturally between these ex%remes will be found rules of
conduet for the individual and for the student, general rules of
ethics and maxims to govern particular occasions, Zunz thinks
thaet it was meant chiefly as regulation for the ethical and
religious life for the schools of the sages. fis remark is often
quoted: "The D, E, Z. which is meant to bs a mirror for scholars,
is full of high moral teachings and pithy worldly wisdom, which
rhilosophers of to~day may yet study to advantage." According to
Winter and Winsche, Vol. 1, p. 634, it seems to have been used in
the regular services ., . . "its phraseology is popular so that it
could be reconmended as the basis for lectures for Sabbath mornings
(Seder R, Amram Gaon Warsaw, 1865 S, 30)".

In general it may be said that the treatise"deals mainly
with man's relation to man, and is moral rather than religious in
nature." (Jew, Bneye. IV, 529),

V-VIII (Cont'd):-

“These four seem by their unimportant
compass and their similar contente, in contra-
distinetion to the firsi collecticn to be the work

of one and the same author,

IX he groups alone, and it seems to have patterned
itself afier IV - -, and forms the conclusion of
the whole.

Winter Division W, & W. "There are to be noticed three

& parts whicu deal all vith the same materiel:
Winsche I €% 4
Vol. I, 2. V-VIII
p. 634 3 1IX

§ tenth chapter added.
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Winsche - Appears to have formed much later than the clcse

Materieals, Weiss Oesch. d. Jud, Tr., (I, p. 22,

DATE

It is very difficult to assign any definite date to Derach

Erets Zuta, However, most scholers arg®e that in its essential

parts, it cannot have been later than the ninth or tenth century.
Date.

Jew Bn- Date can only be conjectured. Almost certain -

cyc. Sections V=VIII are the work of the editor who lived
after the completion of the Beb, Talm. Based on this
that: the Spanish version of the Halakot Gedplat
rrobably made about 1C00, adopted these four sectiorns
as a complete treatise, Hence one® would not be wrong
in setting the ninth century as the date of comp.
The T-IV date form a much earlier period. Trom their
contents, they may even have been an independent
collection already in existence at the time of the
Tannaim, The IX is between the two. X late. Not
found in M. V. nor in Halakot @edelot, nor in the mss.

Tawro- Expressions of Amorfile and even older suihorities,

gi:- yet theg: pesses the spPIFit of a higher civilization,
Not probable that they came frot one time., Likewlse
work of compiler i1e conjecture.

Zungz: "Its tone and style belong to a later time, yet
probably before the tenth century."

Winter I-IV appears to be oldest

& ; V=VI1II does not appear in Frankfurt Ed, 1669,

Vol. I of the - - - Tractate. "The'Ton and Still' of
p.624. one tractate refers it in its essential parte to
the ninth century."

"eesese 18 oOnly a leter collection, Thi these
in ¥. V, original, bat others.&pelater ¢dition.

Erauss in Red,.iq.E.Juives takes an interesting stand, but he scems
to be alone .

Krauss: "The author of M, V, knows only the : ame
D. E,, and ignores the division into R, and Z2,°

V. Bib. D. B, R, is later than Z. Z. is the model and
R. the izmitalion and not the ocontrrry as Zunz
believed.

There can be no doubt but that certain maxims
and sayings are very much older than the ninth
century. Many of them are similar to those

(over)
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10.
TEXT_AND_EANUSCRIPT

As stated ir the preface to our study, the translation
of this treatise has been based upon the edition of Tawrogi.
He says, p. V: "The various Talmud editions show such changes,
corruptions in the text as {s possible only after a hundred
years neglect.” This he explains for its difference in subject
ratter from the Talmud, 1t was not so authoritative, not made
so much the basie of continued study as the Talmud, and there

was no necessity to fix firmly the text.®

ascribed to Jesus, and a fruitful study would
possibly be to deiermine by comparison the
oldest pertioms of the tractate. One would
hardly be very wrong in ascribing many sayings
as far back ss the second century, B. C.

2,

Present Texts and Partis of Texts Consulted
by Taurogl: VI, notes:-

Ausg. Wilna 1843
Wien 1847
Berlin 1BES
Rive di Trento 1561

Anram Caonis Sidder, 1865 (containing I and
== part of IV)

Reshit Chochme von Elia di Vidas (parts)

Comment. quingue von Coronet, Wien 1864 (parts)

Jheve Schanim von Aben Susan Venedig 1573 I
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kss. Uped by
Tawrogl:- (a) Fragment in Paris Library only I
L- fifteenth century,

‘ (b) Vatrie-. ¥s, with divisions,
- 1771, IV, &2 1Ix - - D, B, R,
_ v, VI, VII, & VIII D, R, Z.

(¢) Two Mss. in possession of Sterem
Hallustas in Brelitz, sixteenth century.

The Jew. Bncyc. also cites two Bodleiar ¥ss. in
existence. Newbaneis, Cat. Nos. 120, 380.

Glossaries and commentaries on Derech Erets Zuta

and attempts at correct texts: Ascose. to Tawrogi. V, 2. 3.

| Glossaries by Josna Falk Dyhernfurth 1783
and commen- by Jacob Naumburg Filrth 1793
taries: - by Gedalje b, Israel Lip-

schiltz Dyhernfurth 1776
: by C. J. D. Asulai Livorno 1801
by Elia Wilna Salkorvo 18C3

i Attempts at correct text:-

' by Frieseik Luneville 1807

! by Harburger Bayreuth 1839
by Landa 1872

| Two Yiddish- Deutsch translation Wagenseil
Regiom., 1699 and the "Wilna 1878" Bdition.
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The sssentia) qualities of the scholars are: modesty,
meekness, quickness, saga2ity, to bear injustice, to be beloved
by all mon,_krlcioul in the family intercourse, fearing sin, and
judging each man according to his deeds, He says of all the
things in this world, I have no desire concerning them, for this
world is not mine. Wrapped in his garment, he sits at the feet
of sages. No one sees an evil thing in him, EKe asks questions
to the point and he replies according to the Law,

Be like a bag in which there is no opening to receive the
air, and 1ike a deep pit which holds its water, and like a jug
covered over with pitch which keepe wine, and like a sponge which
absorbs everything., (Aboth vis)

Do not be like a large door which causes the wind to enter,
3 nor like a small door which degrades Lhe nobles, Be like a lower
} threshhold upon which everyone treads, and as a nail fixed so that
ﬁ everyone may hang on it,

If.you suffer damage through your property, renmember Job,
i who lost his subsiance and his health.
If you suffer bodily harm, remember Dothan and Abiram , who

while yet living went down into Sheol. (Fumbers XVI)

Do not stumble through thine eyes, for there 1s no stumbling
except through the eyss. And doc not shame yourself through your
mouth that you may not eat mors than enough. Do rot study e sout the

A g 1

l. The Minim were those who belonged to
the verious sects which existed without the
pale »f suthoritative Judaism in all periods,
of its early development, among them being
) Samantian, Gnostic, JudaeBe~Christians, etec,.

- —
e
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Do not atendon the that you may not be left to Gehinom..
If others say anything evil about thee, let sven an important
thing be in thine eyes uninportant, If you say something svil
against others, then let even an insignificant thing be in iny
sight important, until thou hast gone and obtained forgiveness
of him, Let not your cocnduct be evil, for this is no praise of
the Torsh, but let your conduct be blameless, for thus will it be
for the merit of the scholars, Love the Law and do honor to it,
Restrain thy desire before the desire of thy friend, for thus did
Rachel to Leah,! And David to Saul,®

Restrain thy will and the will of thy friend before the will of
God, for thus we find in the case of Jacob whc was not kissed by
.Jm;or-h."5

Love the expression "Perhaps", and hate the expression "Thsn
What"., Rabbi Hidkah* used to say in the name of someone elgse, love
the expression "Perhaps", and hate the expression "What does that mean?"

1, Taurogi: é;J;;;% Raschi to Gen. 29-33, and
Baba Bathya, 1238, says Rachel, firet to marry Jacob,
foregoing her own right, being prompted by love.

2. Cp.I Sam. 247 and 269: When David coming upon
Saul asleep, has the opportunity to slay him, but refrains,

3. Gen. 46°?, Tawrogi, quoting Raschi and Midrosh,
saying that when Joseph came up, Jagob was saying his
prayers, and Joseph would nct interrupt him,

haggadic saying by hin 1s quoted in the Jew. ®rcyc. Vol.
VI, page 3&86:- The question was asked, 'Whc testifies
against the telfishness of man on the dey of judgment?’

Among the answere given was that of Hidksh:- "Man's soul
testifies against him, for % is written (Miceh VI : 5):
'Eeep the doors of th{ mouth from her that lieth in thy

bosom'"., (Ta' 1a),

“ 4. A teacher of the second eentury. An interesting
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Keep far from that 'which ceuses to sin, from ugliness and that
which resembles ugliness, lest others will accuse thee of sin,
Do not calumniate your friend for there is no remedy for thcse

who calumniate, ©To not eat with an ignorant priest, lest he make

thee eat of food set aside for priestly use. Keep far from al’ !

ie
e

censuring, lest you censure others and ngg to sin,

With seven patri;roha a covenant was made, and these are they:-
Abraham, Isaac, and Tacodb, Moses, Aaron, Phineas and Pavid, of
Abraham it i1s writtean: "On that day Lhe Lord made a covenant with
Abrshan (Gen. 1538)." Of Isaac:- "And I shall establish my covenant

with Isamc.” (Gen. i721). Of Jmcob:- "I shall remember my covenant
et

with Jacob." (Lev. 26 Of Moses:- "For according to these words

, did T uake a covenant with thee.” (Bx. 34%7), Of Aaron:- "A

covenant of salp forever.® (Num. 1619), Of Phineas:- "And It shell

be to him and to his gsed efter him, a priestly covenant forever."

(Num. 251%), Of David:~ "I have made a covenant ¥{th ny chosen

one, I have sworn tc David, my servant.” (Psalm £94%),

ll Seven patriarchs rest in everlasting glory and their earthly

!i recains are far from worm and maggot. These are they:- Abraham,
Issac, Jacocb, ¥oses, Aaron, Amirjam and BRenjamin, And some say
Davic also, for it is said:- "Therofore my heart is gled and my
spirit rejoiceth, my flesh also doth dwell in safety.” (Psalm 169).

L Nine entered, while yet they were .iving, into the Garden of

1 #11jah,® The Yessiah®, Zlieser,

Fdern. They are: Hanoeh, . Jeved,
f 1. Gen. 524: "And Enoch walked with God, and he
was not; for God took him,

Y 2. II Kings, 21l And it came to 85 as they still
went on and telked (®1ijah and Rlisha) that behold,
there sppeared a charict of fiye and horses of firfe, which
parted them both asunder and Elijah went up by a whirlwind
! into heaven.
> 3. San. 98P (Taurogi).




the servant of Abreham, Chiram from Zor, Eved lelech, the FKushite,
whom Jeremiash resuscitated, (Jer. 286-12 #), Jabez, the son of
Jehuda Ha Nasi. (Tawrogi thinks because Rab. J. Ha:- Nasi has no
son, it must have been incorporated through mistake).

Serach, daughter of Asher.l

Bathia, daughter of Pharact .2

And others say alsc R, Joshua. B, Leir.®

CHAPTER II.

Let all thy ways be marked by plety. Love God and fear
Him, Tremble and re joice at all the commands, Sit before the
elders and heed their words. Answer thy friend but te not hasty
to reply. Be thoughtful to answer propositions aceording to
| their content, the first,first; and the last, last, Grant what
is the truth and do not speak before him who is superior Lo thea
in wisdom.
If you desire to siudy the Law, do not say comncerning what
you do not know, "I know", If they ask you something with which
| you are not well versed, do not be ashamed to say "Idc nol know",.
-‘ If they tesch you and you have not understocd, do not be ashamed
to say "repeat %t to me", and do not be so gracious to yourself as to
say "I have understood it." Do things for the very sake of doing
!1 them, and spesk of them for their own sake, Do not make a crown,
Tewrcgi: Bocause she first brought news
to J__ob that Josepgh still lived. Jefer Hajashar
to Gen. 45.
2, Tawrogi: "Luchot Habrit", whet Moses and
Aarori's education is ascribed to har. and for
this she is thus rewarded.

3. Tawrogi: Ketub 77%.
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1 Lo adorn yourself, nor s hatchet witl which te cho

-y

lLearn to receive the words of instruction even ir sorrow., Do not
seel ihy remard, for there is a fitting reckoning, s rightecus
recompense, a promise and trath, love the Law and horor it,
Love fellow creatures and honor thexm, Love the righteous, the
upright and those who administer conviction,

Enow that just as there is a diﬂ.ﬂnoﬁ betwesn to-day and
tc-sorrow, 80 there is between what is thine and what is not thine,
and wvhy shouldst thou possess what is not thine? FHe who works with
wvhat is not his, Scripture says concemning him: "Woe to hiz who
ircreases what is not his." (Hats. 26).

Accustom thyself to do good things. Be tcolerani and love
averyone, Be meek and gentle of spsech

Be obliging to a great man and gracicus to the young. Strive
for the good and be broad of shoulder. (Bear patiently the irials
of life - after Tawrogi).

Eeep aloof from anything that leads to sir. Hold back frocz
deing a light sin, lest it bring thee to a serious cne. BEe zealous
ir the performance even of an unimportant command, for it =ay
bring thee tc an important one,

Let Lthe honor of thy neighbor be just as sacred tc thee as
thine own; respect all men, and do not say "I shall fletter this
cne, that he may give me food, and that one, that he may give me
drirk, <This one, that he may eclothe me, and that cne, that he
may cover me," Better i1s it that thou art of thyself ashamed,
than that through others thou art brought toc shame. Do not let
thy lips cause thee to stumble, nor tby mouth to bdbring thee

scorn, thy tongue to balittle thee, nor thy teeth to shame thee.

Do not let thy words bring thee low,
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If thou wishest to hold close thy friend in love, do

everything for his welfare. And if thou desirest to keep thyself
away from sin, gc and think and consider its outcome, Let thy
soul have pleasure in the commands, —  — —

If thou hast done much good, let it be in thy sight but
little and say: "not of mine own have I done good, but from the
good which came to me through ot,hort: and it is thy duty to give
thanks to God. If, however, others have done thee a little good,
consider it to be much, and do not say: "if Wnot tecause of my
becoming deeds that it has gone well with me,” but "because of
my blameworthy deeds, good ocame to me®, for thus is it written:
"And repayeth those that hate him to their face, to destroy them.”
(pt. vIT10), If only a little wrong (thou hast done) consider it
much and say "Wos is me for I have sinrned; woe is me for stumbling
kas come about through me!:® And if others have wronged thee
greatly, consider it small and say: "Less than I deserve have I

suffered, is it not that I deserve even more?"

e ———— i ———
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CHAPTER 111

Judge ecarefully thy words Defore they pass from thy

mouth; consider well thy deeds to conform them to the established
etiguette, and take reward for thy meritorious actions.that always
acknowledge the decree of the rightecus Judge and keep thyself from
nurnmuring.

_ Judge thy neighbor according to his merits and dc not
incline the weight toward his guilt. (compare Aboth I, 6).
Do not hete him whe admonishes thee. Hold thyself insignificant
in thine own eyes. Re joice in thy portion. Take pleasures in
the 1ittle that is thine. Then wilt thy lot be blessed always,
thine eye pleased and thy soul satisfied,

Teach thy tongue to say "I do not know", lest taocu lis
and come to be caught. If thou negleect one command, finally it
will be that thou wilt neglect another; similarly, if thou
disdain orie conmand, finally thou wilt disdain another - in like
manner, if thou hast overlooked the words of the Torah at thy
own desire, finally it will be that they will overlook thee,
whether thou desirest it or not; and there will be no recompense
for thee in thy sorrow. (Aboth IV, 2.)

If thou hast taken what is not thine, what is thine
shall likew.se be taken from Lhee.

Be carsful about the devoted things, whether giving

them or eatirg them,l.

1. (Deut. 2614, with reference to those
things which had been devoted to the use of
the sanctuary, the priests or for charity.
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Be patient and kind 1n answering those who know theel, '
and humble before all men, to the individual of thy house even
more than all. If inou livest in dissension and quarreling with
thy family, thy end will be Gebinnorn,?

If thou hast gone security for some one, ;Qpn tgog hggt
put thyself under the obligation to pay. If thouy hast ln;nod ii,
thou hast loaned it to colleet it. If thou hast borrowsd it, thou
must pay - - Hasten to settle thy actount,.

He whc begins to make vows, opens the door to folly.
The first uncleanness is an open door to idoletry and astrology.
He who begins frivolity with women, opens the door to adultery.3

Ee who has gained a good name possesses It for hizself,
He who has acquired the law, possesses life everlnat.ing.4

Those who areishamed cannot learn; nor can an irascible
man become a teacher; an ignorant man cannot be pious., A boor does
not fear sin, and any one whc engages much in commerce cannot become

wise. Set thyself and thy heart to the Torah more than trade.S

l. Prov. 16. A soft answer turneth away wrath.
2. The Rabbinical fi tive equivaient for
hell, into which sll souls are cast, Jew. Encyc.
Vol, V, p. 582.
Aboth v x™ 0N "Ny X9

Acoth II, 7.

bl

Abotn 71, 5.
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There are fifteen qualities which are spoken of ns
characteristic of the scholar, and these are
He is pleasant in entering,
He is pleasant in leaving,
He is pious in fearing God,
He is wise in his knowledge,
Manifestse segacity In his behavior,
Acquires kaowledge and retains ii,
Netajled in his answers,
Ready to help,
Coes often to the Yeshibah,
Asks questions according to the point,
And replies according to the Law,
Hears and then answers,
Adds something new to each paragraph,
Seeks the company of the wise,
Learns in order to teach and for the sake of doing Good,-
Por he must be the example, remarks Tawrogi.
Be not on the upper threshhold which one cannot reach
with the hand, nor like the middle which injures the feet, but be
like the lower threshhold on which all tread. Then finally the

whole building is ©alling, it remains standing irn its place.
CHAFTER IV

The learned conduct themselves with propriety in
sociely, but the ignorant do not.

Wnoever occuples himself with the study of the law

1

11y it 18 & merii and not a merit. (Since the written law

]

is incomplete without the oral law, his knowledge 1s imperfect!.
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But if he add the study of the Kishmah to his knowledge, he gains

e 2 reward. (That 1s his education will be better). But nothing
ol exceeds the study of the “emsra in importance; seek the study of
ol the Xishnah sooner than that of the Gemara. (Though tradition
sl is laid down in the Mishnsh, but for a thorough completeness, the
ol Gemara is indispenssble).
nsM Do tesaching for nothing and require no compensation, for
IpoA no one !t.n;c retard for the Toreh whioch God gave free, and man ought
el not to receive pay for imparting this law. Should he do so,
nar nowever, he would contritmte to the moral downfall of the world,
b8 Do not say "I possess no money", for all money belongs to
Bk 0 Him. (Haggae II, 8). “Nine is the silver and Line the gold
br saith the Lord of hosts.” If thou hast done charity, thou wilt
el obtain worldly possessions, and if thou hast aocquired these, then
abbh be benevolent with them, while thou dost yet possess them. Acquire
piec substance in this world and thou wilt inberit the future world,
jmse. but if thou do@st not charity with thy money, thou wilt be suddenly
deprived of it, there will bs wings to it and it will spread them
out in hesven, for it ie written (Prov. 23, 5): "When thou lettest
| A2lw merely thine eyer flow over it, it 15 no more, for it will even
b addd make itself wings, and like an eagle will it fly toward heaven.”
alody Do not say "That msn is rich, I am poor, " for not all men
are worthy of Two Tables. (This world and the next)
Say not "that man is hendsome and I am ugly”, for wh'n
dead, man stands like a carcass; and moreover a dead animal can
[ Jaloos be sold or given away, but nc one regards the corpse of a human

being.

Say not "that man is righteous, but I am not", for both




é“"-’ will enter at the bar of judgment in the future.
noae Say not: that msn is wise, but I am not wise, for you
bxe have not served as has he,
od! Say not:"That mean is strong and I am weak", for true
[ ol strength exists only in the observance of the law, as it is stated:
roed (Psalm, 103, 20) “Bless the Lord, yo His Angels, mighty in strength
that execute His word, bearkening unto the voice of His word."
pon P Let these my words be on thy heart "Enow whence thou hast
fon come and whither thou wilt go, and defore whom thou wilt in the
2w future render an sccount in jJudgment.” (Literally from Aboth 3,1)
Do not tumm thine ayes covetously upon the possessions of
+ail another, for these will sink to the earth, even if they are at the
istae gates of heaven. Let your ears not listen to foolish talk, for
(@l do these will suffer bafore the other limbs of the body. Let your
ol mouth not speak evil spesch, for it is brought to judgment first.
fedus Let no act of violence be found against thee, for all the limbs
g Sud of the body will testify against thee in thy everlasting dwelling.
t1geb Beware, lest thy feet lead thee to commit a sin; the Angel of
4 2w Deatk might mistake thes before thou hast corrected thy evil ways.
Leten Foar the tribunal of Barth though thy witness love money.
| alas (I Samlé, 7 -~ Man looketh to the eyes, but the Lord looketh to the
heart). PFear, howcver, more the Divine judgmeni, for there thou
—— wilt have witnessos sho will tostify aboat thee., Besides (remember)
that every hour & volce calls out to thee. "If *hou will fulfill
, Lasd my word with pleasure, my legion of Angels will come to greet thee,
Jos o and even I myself will come to meet thee and welcome thee 'Come in
. puted peace'. Thine eyes,with which thou hast not greedily turned to

possessions which are not thine, shell shine forth in the midst of
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densest darkness, as it is stated (Is. 58, 10 - "Then shall shine
forth in the darknsss, thy light, and thy obscurity be as the
noonday.")., Thine ears, with which thou hast not listened to
idle talk, shall already enjoy pn’\h this world and hear it
in the future world, for Sorip. says (Is. 30, 21 - "And thy ears
shall hear the word bebind thee saying 'this is the way, walk ye
in'it, when ye turm to the right hand and when ye turn to the
left.'") Because thy mouth did not utter slandercus language
but busied itself in the words of the Law, it shall be worthy
to relate the praise of God at the resurrection, and there shall
be blessed through it, all worthy of blessing. The reward for
thy hands, in which not a stolen thing was found, and which were
not closed to charity, "hat can the doers of iniquity and violence
do to thee? Thy feet, that did not hasten thee towards sin, what
can the Angel of Death do to thee?

With these words I have warned thee; thou canst do as thou
pleasest; do not say, however, that thou wast not warned.

CHAPTER V.

The scholar will not eat while standing, nor drink while
standing. He will not eat ocut of the plate nor lick his fingers
while eating; is not proud towards his associates; he speaks
little, toa limits his snjoyment, his sleep, his pleasures and
worldly pursuits. (Compase Aboth, 7, 8) Say yes elowly and
no slowly. Let one always know before whom he site, and before
vhom he stands, with whom he #ats, with whim he speaks, and in

—

vhose presence he signs his documents,
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31 four things the scholar is known, - by his purse,

f3u0y his cup, his temper and his dress, Some add also by his speech.
barocn The adormment of learning is wisdom; of wisdom is modesty;
olbl the adornment of modesty is fear of God; of the fear of God is
g2 ol fulfilling his Commandments; the adormment of the fulfilling of
iiate God's Commandments is humility.

$I m There are sight things:- Do not be awake among the
odinl | sleeping, do not sleep smong those who are awake; do not weep

td Sud among the merry-as=*ars, do not laugh smong those who are weeping;
ls ad do not sit among those who stand, nor stand smong those who sit;
Mé o do not read Holy Writ among those that study the Kishnah, and do
pet gd not study the Nishnsh smong readers of the Holy Writ, In a word:
to 40 M 5o ot depart from the prevailing custom.

ot ob

vi.
Wl ase

Four things are unbeooming to a scholar: He does not go
ponsme ] about at night, he does not go out perfumed, he does not come
last to meeting house , and he spends little time in the society
of the {lliterate.
On entering, the man of rank precedes; on leaving, the

pribosls inferior person precedes., Ascending the steps, the greater man
jo siliv precedes, in descending, the inferior ome. On entering the council
,ol3sdl the man of rank precedes; into the prisen house, the inferior
gibiger goes firet, Tuz man of rank has %a‘bﬁ in pronouncing the
fwole 08 benediction. The one who passes .:I;u should Tirst ',Etluto

0.l mOM¥ the one seated.

— L We sheculd not recline before him who is greater than we.
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When one comes to cut a loaf of bread, let him begin at the side
which is well baked. VWhen one eats radish or onions begin from
the place where the leaves grow.
One must not sat a whole loaf. Bite a plece away and place
the rest on the tadle. F
When ome drinks in the presence of others, let him turn
aside and drink. Do not sip nor empty the cup completely.
Be no drunkard, {Forgive his injurious conduct)
Do not seek glory in the degredation of your neighbor.
Sinful thoughts are the degimning of sin, a second step
is mockery. (See Prov. 9'°, 13!, 141®), o tnird 1s haughtiness,
a fourth, bardheartedness, Tirth idleness, sixth is false hatred,
seventh envy, - as Solomon said, (Prov. 8625):- "Though he make
his voles sound ever so greciously do not believe him , for
there are abominations in his heart."

CHAPTER VII.

There are seven charscteristics of s boorish man (Lit.
same as Aboth 57), He speaks before heuwho 1s his superior;
he interrupts another when speaking; he gives ill-considered
answera; he will not shape his guestions in acoordance with
the matter under Jiscussion, and he does not answer according
to the iaw; he spsaks of vhat first ocours, last; and of what
is last, first; oconeerning which he has not heard, he says I
have heard; and he does not admit the truth. (Abeth 57)

The scholar should de Mét in his eating and drinking,
in bathing and annointing. He should be particular about his
sandals, his gait and his bearing; in his speech, in his
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Shun the wicked and every resemblance to it, and draw near
to that which is pleasant and to everything like it, Cuard
against him that advises thee to his advantage.

{’ we
Whoever &;;..5 grievances, vill have all his transgressions

Thee
- for given for it is said: "Who is a God like unto still pardoning
e iniquity and forgiving transgressions?” (Micsh 7%) Whose
iniquity Aoo, he m He who forgives transgressions,
b ey ¢o 1,

Whoever hauu himself on sccount of the Law will finally
be elevated through it, for it is said: "If thou hast degraded
thyself thersin shalt thou be uplifted.” (Prov. 30°°) For
whoever humiliates himself on meccount of the Torah, will exalt
himself,

Whoever increases his wisdom in the Torsh, adds wisdom to
wisdom, a8 it is written: “Give to the wise (instruction) and ho‘
will become yet wiser." (Prov, 97)

So long as man is sinning he is afraid of man, But as long
as man doe3 not sin, men will have fear of him,

B "0 Thoever depreciates but one word of the Law deserves the
pod o punishment of excommunication, it is said: “Because the word
pn Jo of the Lord hath been despised and his command hath been brokem,
that person shall be eut off.”  (Nam. 15°))
Whoever undervalues tho command with reference to the washing
of the hande (i.e,, The Brocho) will be cut off from the world.
| Joenl: oever has no shame, is likely socn to sin, for ScHp. saps:-
gun bt he boldness of their face testifieth sgainst them”, (1s. 39)
sadd ¥ i t the modest will not sin so readily, for it is said:- "His fear
—y y be before your faces,- ye sin not.® (2x., 2017)



It 18 unseenly to eat before one's invited guest, It is more
unseemly for a guest to bring another with him, It is worse to eat
before & learrad man., The most improper of all these, is when one
guest troubles Mf. R. Meir sajd it is improper when one takes
anything from a table before him and gives it to the host's
child, For this was once the cause of a fether's killing his
child. @nm-u-u. it is related of a person who during a
famine invited thres gussta, before whom he could place only three
eggs. In his sbsence they gave their portion to the child, On
his retum, when he saw the three portions in his child's hand,
he struck it so that it fell to the ground and was killed in
consequence of the fall, On seeing this the mother committed
suicide and after her, the father,)

Every one who serves & wise man must pay close attention
to what he does, and he who dossn't deserves death,

R. Ahiba related:- "I thus began my association with
the learned. One day I was walking on & road and I found an
unburied corpse. I carried it four miles till I found a cemetery
where I buried it. When I told this to R, Eliser and R. Joshua,
they said to me: 'for every step you took, you were guilty of
shedding innocent Blood.' ‘'According to Law the body should have
been buried at the spot where found,l

1. In Kohler: Ethics of Talm. Am. Heb. Vol, 54,
page 162, the following interest refere ce is
to the NMeth Mitswah, in the t of whish
this st takes an even greater interest.......
*the Rabd eal Maxim was that there is no command-
ment of God so important as not to be laid aside
when a dead body found unburiesd is to be given the
honor of burial., The Law had a special tem coined
for thie case: Meth Mitzvah: the corpse enjoining a

duty upon the finder, And this unwritten law was
(Over)



I asked them, just as when intending to do right, shether I

had committed a sin, how much more then did I sin, if I had

not intended to de right! Prom that hour I never left the socisty
of the lsarned., He used to say whoever does not associate with the
learned does not deserve to live,

R. Eliezser-ha-Kapar ssid:- “Eeep far from anger,
lest by being sngry at others, thou dost edd to thy sin. beve
him who admonishes thee, in oider that thou mayest add wisdom
to thy wisdom; hate him who praises thes that thou mayest not

e o learn thy wisdom, Love humility in order that thou mayest

'p-oa " fulfill thy days. Love the practice of doing good deeds in

bloims order that thou mayest save thyself from the angel of death.
Love ths poor that thy children may not come to this fate.

adw of Love the house of study in order that thy children may come
to give thamselves to the study of the Torsh., Love the house

’.1.;: of prayer that thou mayest take thy reward every day,

piudor

[ e8¢

R~ 1. (Cont'd) :«

puses the Nasarite, neither of whom wes por-

we oeel aitted to attend te the fumeral of nis

own fether or mother, lest he be defiled,
yot vhen they found a corpse on the road
while no one else was there, they were
sajoined to give it a decent burial
notwithstand their own holiness.
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Be watchful in the reading of the $hema and the Tefilla
(The 13t Benedictions- Shepsime Rsya) in order that thou mayest
be sasred frou the Gelinmpim, And let thy house be open wide
(Avoth 15) that thy food mey mever be wanting, Be ocareful that
the doors of thy house are not closed when thoudost sit to eat
and drink, becsuse it may bring them to poverty. Be glad in the
sufferings that have eome upc. thee because they have saved thee
from Gebinncse, Ouard the honor of thy wife, that them mayest
not be childless. Be joyful at thy tsble when the hungry come
and derive enjoyment from it, in order that thy days may be
prolonged in this world and in the world to come. Rejoice in a
gift which thou canst ﬁ?st“- thy house (i.e., in secret) that
it may pacify the anger thee, a8 it is said:- "A gift in secret
pacifieth snger." (Prov. u“)

If thou hast kept thy mouth from the speech of slander, all
thy days will be in pesce. If thou hast borne thyself haughtily
before him who is greater than thoy, in the end thou shalt fall
into leprosy.! If thouw art ,:Iu,* in fulfilling the command, the
Angsl of Death will precede thee. If thou hast humbled thy feet
for the poor and for the commandments, these words may be said of
thee: Blessed shalt thom be in thy coming and in thy going., If
thou hast forsaken a thing which might lead to a Nitzvah, and
engage in a sinful thing, ia the end thy wife will die, as it is
said Bzek. 24%,"Son of man beloved I will take away from thee the
desire of thine eyes by a sudden plague.”

e gven i’ anga o Saprongh e "% 0

Mem. 12*V:= Whore Miriam becomes leprous
after her speaking against Moses?
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If thou dost run to do honor to a wise man, well-bred sons

wifT) and dsughters shalt be thine, If thou runnest to do homor tc the
e o poor, thou shalt have sons who will be mastevs of the Law and

lodd) fulfil¥ghnts of the commands of Ysrael.)

boadd If thou seest a wise man dying, rend thy garment for him

b Lns until he ia desd. If thou seest a poor man dying, stay with him
o1 till thou hast buried him, so that thy time to die shall come in

| sem) peace and thou mayest yest, If thou dost see thy friend hath

vl Jot becone poor, and his hand fails, do not turn him away empty-handed,
LR in order that thou magest be saved from every evil, as it is said:-
rolenw "RBccle. 85: Whosoever keepeth the commandments will experience
w2 no evil thing.* If thcu hast loaned him something when he needed
e & it, this veree will be fulfilled in you:- "Then shoult thou call
»1l 08 and the Lord will answer,® (Is. 58°). If thou thyself hast

! fallen, God will 14ift thee up, but {f thou hast aggrandized thyself
Kob ¢! above thy neighbor, God will bring thee down. Seek peace and they
| eucied shell relates conceming thy peace, that it is like the peace of

jol cdul Phineas b. Eliezer., So said Rab. Rleasar ha Kapar:- "Love peace
o fegnl and hate dissension.”

o2 %0 Great 1s peace,for even Isreel, when they wo/nhspped idolatry,
FF cond had peace among them and the Shechiiah 'u‘j le to suspend a

wad woi! judgment over them, for'tis said:- Hos. 417:- "Ephreim is bound to
i epap idols; let him slone:"

ou o Kohler: - 1. Wny does the letter A preceds the

10 onled Ethics of J.* 7 7 ‘MTe on b - the charity

An. Heb. 54, worker must run to the n': % the door
page 315. of the poor in order to search after
his welfare, and not wait until ho
becomes & beggar. (Sabbath 1048)"
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If they quarrel among themselves, what is said of them,
Hos. 10%:~ "Their heart is divided now shall they bear their

v ooq guilt," See how great is peace. Eate dissension! Wny?
Un There was & oity in which there was querreling. It was finally
given over to the sword, and the sages said:- "The dissensions
Yiay in the eity poured forth the blood.," Thers was & house of prayer
1981 in which dissensién Wwas; fimally it became 2 place of idolaters,
e rag There was & house in which dissension was - Its end was destruction.
monel Two sages dwelt in the same city, likewise two judges houses, and
me 8@ between them were dissensions, Their end was death,
\To ol Abbe Ssul said:- "Strife between courts destroys the
bve o8 world,"
g M Abba J. Issi B, Johanan, in the name of Samuel the Small,
a3 bee said:- "This world is like the eyeball of a man, The white is
e the ocean, which flows around sll the land. The black is the
} avode earth, the pupll{l.f.l Jerusalem, The image in the pupil is the
g ileds temple, which will be rebuilt speedily in our days and in the days
— of all Isreei. "
sad Bt -\ww:-mm the society of the learned.
\ He used to say whoever doss not associaste with the learned does
S ougls’
{ ;alobl
e lf0!
'
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GROUPING AS TO SUBJECT

2oR

" Becsuse thers is no attempt in the tractate at unity of

e subjeet or grouping of content, it would be impossible to give an
- cutline of the substance of each chapter, According to Matthew
‘a Amold, humanity is indebted to the Jewish spirit for "its law of
ve conduct, which s four-fifths of our eivilisation.” Waile the

e treatise Derech Erets is but a part and & small part of the vast

| o literature of the Jew, which deals with conduct, it embodies certain
yor o

attitudes of mind, certain injunctions of behavior, in short a
method of conduet for layman, scholar and sage, which are the very
backbone of :u:::w to-day.

The rollmla‘h.tu-t is to group the maxims with reference
to subject.

A. CHARACTERISTICS OF THE SCHOLAR

I, The essential qualities of the scholars are modesty,
meekness, quickness, sagecity, to bear injustice, to be beloved
by all men, gracious in the family intercourse, judging each man
according to bis deeds., FHe says of all things in this world, I
have no desire conceming them, for this world is not mine.
Wrapped in his gayment, he sits at the feet of the sages. No one
sees an evil thing in him, He asks questions to the point and
replies mccording to the lLaw,

11, There are fifteen quaiities which are spoken of as
characteristics of the scholar, and these are they:-

He is pleesant in entering,
He is pleasant in leaving,
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He is pious in fearing God,

He is wise in his knowledge,

He manifests sagseity in his behavier,
He secquires knowledge ond retains it,
He is detailed in his answere,

Ready to help,

Goes often to the Yeshidbash,

Asks guestions to the point,

Replies mccording to the Law,

Hears and then answers,

Adds something new to sach paragraph,
Learns in oxder to teach, and for the sake of doing good,
Seeks the company of the wise.

I1II. Secholars conduct themselves with propriety in society
but the ignorant do not.

IV, The scholar will not est mor drink while standing; he will
not eat out of the plate, nor lick his fingers while eating, He is
not proud towards his associates, Speaks little, limits his
enjoyment, his sleep, his pleasures, He says "yes" slowly and "no"
slowly, By four things the scholar is known: by his purse, his
cup, his temper and his dress., Some add also, his speech.

V., Pour things are unbescoming a scholar:- He does not go
about at nigit; he does not go out perfumed; he does not come
last to the msasting house; and he spends little time in the
society of the illiterate.

VI. The scholar should be discreft in his eating and drinking;
in bathing and annointing. He should be particular about his
sandals, his gait, his bearing, in his expectoration, his speech,
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and in his good deeds, Just as a brilde, who always lived in a
quiet menner at home, when she leaves, attracts public attention

and says:- "Let anyone, who knows anything against me, come and
sccuse me.," So should the scholar be, making himself inconspicuous
through his good acts and known by his pleasing ways, He should
search eagerly for truth and not for falsehood; pursue honesty and
no ill gottem property; modesty and not pride; peace and not strife;
he should seek the counsel of the old and not of young men; he
ghould seek the company of & lion rather than of a woman,

B. ATTITUDE TO THE LAN.

So much is said in accusation of Judaism and its harsh,
binding yoke of the Law which crushed out spirituali’ty and growth,
that it may be of interest to examine the material of our treatise
from this point of view., The truth of the matter, as has been
frequently and ably stated, is, that to fulfill the obligation of
the Torah, was the greatest jJjoy of the Jew, and in its yoke he
considersd himself truly free. No greater reward could be his
than that his children beceme masters of the Law,

I, Do not sbandon the = that you may not bs left
to Gehinnopm. Let not your conduct be evil, for this is no praise
of the Torsh, but lst your condust be blameless for thus will it
be for tie merit of the scuolars, Love the Law and do honor to 1it.
II, Trem=ble and rejoice at all the commands,

Do not make (the Law) a crown wherewitih to adorn thyself,
nor a hatehet with whieh to oyp. Learn to receive the words of
instruction even in sorrow, Do not seek thy reward, for there is

a fitting reckoning, a righteous recompense, a promise and a truth.




La Love the Law and honor it,

- Be zealous in the performance even of an unimportant command,
N for it may bring thee to an important one,

- I1I, If thov hast overlooked the words of the Torah at thy
ol own desire, finally it will be that they will overlook thee, whether
o thou desirest it or not; and there will be no recompense for thee
on in thy sorrow,

of He who has gained a good name possesses it for himself, He
ofie who has sequired the Law, possesses life everlasting,

IV, TWhoever occupies himself with the study of the Torah
only, it is a merit and it is not a merit; dut if he add the study
of the Mishna, he will gain a reward, But nothing exceeds the
atd study of the Gemara in importance. Seek the study of the Mishna
sooner than the Gemara, (Explenation supra) |

":{ VIII, Whoever degrades himsclf on account of the Law will |
o finally be elevated through it, for it is said:- "If thou hast '
o degraded thyself therein shall thou be uplifted.* (Prov. 30°2)
Lo For whoever humilistes himself on sccount of the Torah will exalt
oy himself. Whoever incresses his wisdom in the Torah, adds wisdom
to wisdom - "Give to the wise instruction and he will become yet
= wiser.,” (Prov. 99)
L Whoever depreciates but one word of the Law, deserves the
2 9; punishment of excomaunication, for it is said:- "Because the word
of the Lord hath he despised and His command hath he broken, that
person shall be cut off.” (Mem, 1531)
Ay Whoever undervalues the command with reference to the washing
t':! of tha hands will be cut off from the world. (The story of Akiba-
g supra).




101

o

modd

oy

gim

10

(]

37.

IX. Love the house of study that thy children may come to

give themselves to the study of the Torah.

Be watchful in the reading of the Sh'mu and the Tefilla,
in order that thou mayest be saved from Gebinnorn.

The following from Schechter's Aspects of Rabbinic
Theology, page 149, may be interesting sand pertinent to conclude
this chapter:- “How anxious a Jew was to carry out a law, and what
joy he felt in fulfilling it, may be seen from the follcwing story,
which perhaps dates from the time when the Law was denounced as
siavery and as the strength of sin. According to Dent. 2419 - &
gheep forgotten in the harvest field belonged to the poor, the
proprietor being forbidden to go sagain and to fetch it., This
prohibitive law was ecalled "The commandment with
regard to forgetfulness.” It was impossible to fulfill it as long
as one thought of it, 1In connection with this we read in the
Tosefta: "It happened to a Chasid (saint) that he forgot a sheep
in his field, and was thus eaabled to fulfill the comandment with
regard to forgetfulness, Whereupon he bade hie son go to the
temple, and offer for hin a humit-offering and a peace-offering,
whilst he alsc gave & banquet to his friends in honor of the event,
Thereupon his son said to him:- 'Mather why dost thou re joice in
this commandment more than any other prescribed in the Torah?'
He answered that it was the occurreace of the rare opportunity
of accomplisking the will of God, even as the result of some
oversight, which ecaused him so much delight." (Tosefta Peah 22 )
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C. OENERAL MAXIES OF CONDUCT AND BEHAVIOR
TO STRANGERS AND FELLOWMAN,

I, If others say anything evil sbout thee, let even an

§ al Let the honor of thy neighbor be just as sacred to thee

E
. important thing be in thine eyes unimportant, If you say something '
losst evil sgainst othess, then let even an insignificant thing be in thy
Sldd }  sight as importent, until thou hast gons and obtained forgiveness of nm.
¥ el Restrain thy desire before the desire of thy friend.
potow Restrain thy will amd the will of thy friend, befors the will of God.
rvale Do not calimniste your friend, for there is no remedy
sand for those who calumniste.
govq II, Let all thy ways be marked by plety., Love God and fear Him, §
e Love thy fellowcreatures and honor them, Love the righteous
& P and the upright and those who sdminister correction,
§o ae Be tolerant and Love everyone,
fonct Strive for the good and be broad of shoulder, |
4
\

inferior precedes, Ascending the steps, the greater man precedss,

o as thine own, Respect all men and do not say "Ishall fletter this
qro! one that he may give me food; and that one that he may give me drink.
piiow This one that he nay eclcthe me; and that one that he may cover me."
1odT Better is it that thou art of thyself ashamed than that through others
tid thou art brought to shame. :
a1 111, Judge thy neighbor accordiag to his merits, and do not ','
[: 10 incline the weight toward his guilt, i
preve - Vi, On entering, the man of rank precedes, on leaving, the 2
:

in descending, the inferior. On entering the council, the man of
rank precedes; into the prison house, the inferior goes first.

One should not recline before him who is greater than he.

|
i
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When one comes to cult a loaf of bread, begin at the side which
is baked.

One must not take a whole loaf, bite a plece away and place the
rest on the table,

When one drinks before others, let him turn aside and drink.

Vii, In what is honor shown? In providing food, drink,
clothing and shoes, and in harboring and escorting on their way, father,
teacher or sage,

In what is respect shown? TWhen cone does not ocoupy their seats,
nor talk in their phu, nor coatradict thea,

ViII, Whoever forgives grievances, will have his transgressions
forgiven,

So long as man sins, he is afraid of men; but as long as man does
nct sin, men will have fear of him,

It is unseemly for one to eat before his invited guest; it is
more unseenly for a guest to bring another with him; it is worse to
eat before a learned man, The moet improper of all these is when one
guest troudbles another,

IX, Hate him who praises thee, that thou mayest not lessen
thy wisdom.

Love humility, love the poor, lcve the house of study, love
the house of prayer,

Be glad in the sufferings that havs come upon thee, because
they have saved thee from Gebinnorn. All evil and trouble are looked
upon as agents in the plan of God to mould and perfect character,

If thou dost see thy friend hatih become poor and his hand
faileth, do not turn him away emptyhanded, in order that thou mayest

be saved from every evil, ae it is said:- "Eccls. 8% - whosoever
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v keepetn the commandments will experience no evil thing.”

I.bn.- N If thou thyself hast fallen, God will 1ift thee up, but if thou
a0 hast aggrandized thyself asbove thy neighbor, God will bring thee down.
. GENERAL ATTITUDE OF TRACTATE.

b g

Iy To construct a theology or a system of ethics from the wvast
 gnldd literature of the Talmudy Middméh, from the rich streams of Hagada

0 Tefea and Halacha, so filled to overflowing with unplumbed depths of

ol material, to bring some order out of the chaos of wisdom, law, theology,
4183 w ethics, philosophy, science, religion, - out of all the clashings of
T individual opinion, the opposite decisions of authorities, to choose
::;rh1ﬂ from this pilcture of multifold color and shape, the high lights, the
o predominant tones, and mould them into some systematic presentation

| qulu g of the authoritative ethical vlorpo:ln?. of Rabbinical theology, is a
" mighty problem, which has but in recent years been attempted. Many
S attempts have beem made. Schechter's work has been admirable., But

noled w after all he has given onlx‘gg_o_gy__.i It remained for Kohler, with

bat dean his encyclopasdic grssp of the entire Rabbinic literature, with his

philosophic intuition, to give the first systematic presentation of

iei! - the theology and ethical system of the Rabbis. It is he who first

L werked over the endlessly complle)asd mass of material, chose therefrom

L_m % the salient viewpoints, and gave an authoritative and systematic

of presentation of Rabbinic thought, But more than this, on the basis
P of the old, the new was given foundation. Liberal Jewish theological

» aa'h and ethical thought is under lasting obligation to that scholar whose

double task was to creste order out of chaos, and then to build upon
it, preserving with it our historical continuity, the viewpoint of
liberal Judaism, But it 1s only the giant mind that can accomplish

such things. We, who are his disciples, can but follow in our humble
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way the path he has blazed.
ai‘h‘}u I-‘&
Applying to this tractate the general medgtt of Kohler, we -
find that even in its limited scope it embodies essentially the /
same "Wgltanschauung."” :
There is throughout, the sense, first, of a God who is at
the apex of things and whose basic principle in governing the

universe is justice,

11, Do not seek thy reward for there is a fitting reckoning,
a righteons recompense, a pronise and truth,

IV, Let these my worde be on thy heart: “"Enow whence thou
hast come and whither thou wilt go, and before whom thou wilt in the
future have to render an account in judgment.®” And further: "Pear
the tribunal of earth, though thy witness love money, Pear
however more, the Divine Judgment, for there thou wilt have witnesses
who will testify against thee. [Besides remember that every hour a
voice calls out to thee 'If thou wilt fulfill my word with pleasure,
my legion of angels will come to greet thee, and even I myself will
come to meet thee and welcome thee '"Come in peace.'™ This is brought
out strongly in the maxims of the nimth chapter:-

“Keep far from anger, lest by being angry at others thou dost

add to thy s=in,
Love him who sdmonishes thee that thou mayest agd to thy

wisdon,

Hate him that praises thee ths! thou mayest not lessen thy
wisdon.

Love the poor that thy children may not come to this fate.

If thou hast troubled thy feet for the poor and for the
commandments, these words may be said of thea: "Blessed shalt thou




bs ian thy coming and thy going.

If thou seest a poor man dyiag, stay with him till thou hast
buried him, sc that thy time to die shall come in peace and thou
mayest rest.

If thou thyself hast fallen, God will 1ift thee up, but if
thou hast aggrandized thyself above thy neighbor, God will bring
thee down."

There is a Divine justice in all things. Even as God's first
relation with man is based on justice, so man's relation to his
fellow, will be governad by the same principle,

After this primary principle, there fonomm law of kindness,
Through the tractate there is repetition of the ol love 2iax, -
thought and consideration for others - family, friends, fellow-
creatures,

I. Restirain thy desire before the desire of thy friend,

11, Love fellow creatures and honor them. Be tolerant and
locve everyone, Be meek and gentle of speech, Be obliging to great
men and gracious to young men. Let the honor of thy friend by just
as sacred to thee as thine own,

I11I, Judge thy neighbor according to his merits and do not
incline the weight of his guilt,

And throughout chapter nine, the duties to others are emphasized.

Finaily the virtue of humility:-

I. Be like a lower threshhecld upon which everyone treads and

II1. as & nail fixed so that everyone may hang on 1it,

IY. 1If thou hast done much good, let it be in thy sight but
little.
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If others have wronged thee greatly, consider it smail and say:-

"Less than I deserve have I suffered; is it not that I deserve even more?

V. The adornment of learning 1s wisdom; of wisdom is modesty; the
adornment of modesty is fear of God; of fear of God is fulfilling His

commandments. The adornment of fulfilling God's commandments is humility.

Around these as the center, there may be placed all the virtues,
content, temperance, resignation, honesty, truthfulness, etc., all of
which are refferred to or mentioned by inference in the tractate,

In Chapter IX are several references to peace, as if that were
the end to be sought. Even when Israel worshipped idols, because they
were at peace among themselves, the Schechinah had to suspend judgment.
Abba Saul said :- "Strife between courts, destroys the world."

Then follows as a beautiful conclusion the words of Abba Issl B,
Johanan:= "The world is like the eyeball of a man, The white is the
ocean, which flows arcund all the land. The black is the earth; the
pupil is Jerusalem. The image in the pupil is the temple, which will
be rebuilt speedily in our days and in the days of all Israel - Amen."

That is to say, Israel, the people, and Israel's religion are the
hope of the world. It 1s through them that God's Law and Providence
are to be made known, and it 1is through them that peace is to come,

Here then, in our tractate, we find the central core of Jewish

|
thought and aspiration. Indeed it may well be studied to-day with profit

and inspiration not only by him whose heart responds with pride to any
high expression of Israsl's ideals, but also by him who, not knowing
them, may be led to false conclusions regarding the ideals of the Jew
and Judaism,
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