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PRECIS 

Self' Du.age 

The prophet knew he held a special relation with God. He also knew 

he held a special relation with the people from whom he sprang. These 

unique ties manifested theillBelves in commitments and responsibilities. 

These responsibilities were concretized into a program of social action 

that gives insight into the prophet's selt image. The prophet's a11bitious 

program. placed conflicting demands upon him. AB a result he experienced 

the tension of dual loyalty. The upshot was a sense Gt nen-gratiticatien 

of his goals. 

The prophet saw hinlself in a special relation to God. He knew this 

to be true because he was privy to unique kinds of co11111unications from the 

Lord. He saw himself as responsible to God and he identified with H:i.Bl. 

This special relation with God made hill see himsel.t as independent of 

human authority figures and the establishment powers he cam.e up against. 

The special relation the prephet held with God gave hi.a a special status 

vi th the people. He defined his role vis a vis the people by fixing a 

responsibilit7 to them.. 

The prophetic selt im.age was not censistent vi.th giving \he people 

what the7 wanted to hear. The prephet felt it bis responsibilit7 to tell 

the truth and in so doing ta incolcate the pNper relation between man 

and God. Thus, the prophet regarded hiaaelf as responsible to man and to 

God. Both man and God placed demands on the prophet and these clai.JIB 

conflicted. When this happened the prophet saw hillselt as a mediator 

and he used his intercessory powers to achieve reconciliation between man 

and God. 



High sell' esteem is composed of the ability to accept deprivations., 

a sense of independence and a feeling of concem for others. There is 

little room. for self' pity and self centered activity. Deprivatien m.eant 

chastising even cursing a people whom the prophet loved and being ditf er

ent., from. other m.en. Independence meant the ability to stand up to 

authority figures. The prophet saw himselt as independent because he 

lmew God was behind hill, he could work miracles., he could intercede., and 

because he was not burdened by sin. The prophet's concern tor others is 

manitested in his self image of one drive to enact a prograa to provide 

man with responsibility and freedom. as he had found it fer himsel.t. 

Public Viewa The Prophet as Seen by the King 

Kings held certain beliefs about prophets. These beliefs are relate! 

to the m.enarch 1s values. Values determine likes and dislikes. Beliefs 

that certain things or people, er actions are tilatrumental in achieving 

values determine the attitudes toward these things people or actions. 

The king valued life, throne, military power, and staying on the right 

side of God. He believed the prophet could help him start on the right 

side of God because he believed the prophet could communicate with God, 

find out His intentions, and warrl the king of dangerous behavior. The 

king believed the prophet could perform :magic, control aspects of nature, 

utter powerful curses and blessings, and intercede on bis beha.U'. In 

short, the king believed the prophet had the ability te help him achieve 

the things he valued and inf e:rmation aboat how to achieve the things 

he valued. The things the king valued plus bis beliefs about the prephet 

determined this image of the prophet. The king did not em.pathize with 
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Non gratification was a negative aspect of the prophet 1s self image. 

This non gratification periodically degenerated into a self' i.Dlage of 

worthlessness and near self destruction. Non gratification led the 

prophet to a l•w self evaluation. Low self evaluation consists of loss 

of self respect, self pit7, and loss of sympatb;r for others. In periods 

or low sel:r esteem the prophet shoved a self image lacking self' respect, 

composed of self pit;r and self conten~:;it. At such times, the prophet pre

sented himself as one without sympathy for others. 

'lhe consecration cer8lllonies are essential elements in the scheme of 

self' control. The consecration vision is a dramatization of a process 

of self control and conversion froJI low self esteem to high sel.:t esteem.. / 

other episodes serve to function the same as the consecration vision, . 

though presented less dramatically and less artistically. 'lhe consecra- "' 

tion vision is the apex of all these minor episodes. Self control began 

with the prophet's abilit;r to for a self image. Had the prophet been in 

possession of self control he would not have been in a low state of self 

estea. The process of regeneration is best exemplified by- the experi-

ences of Isaiah, Jeremiah, and Ezekiel. !Uring the process of self' 

control, the prophet presents the self iaage of one to whGll God collllllUDi-

cates responsibilit,y. 

<nee sell control is established and conversion to high self esteem 

has taken place the prophet is able to stand up to his own personal desires. 

Wlile personal preference 'lllJ'3' push him in one direction, his obligations 

and responsibilities to significant others incline him. in another direction. 

He sees himself' as one able to subordinate his personal desires to a sense 

of social responsibilit;r. 
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the prophet's concepts of responsibilit7 because they- got in the way of 

the efficient and trouble-free running of the govell"lllllent. '!'he prophet 

was considered troublesome, anti-establishment and at tillles downright 

revolutionary and dislo;yal. 

In short there was a divergence and a convergence between public and 

private image. The king and prophet agreed that the prophet had certain 

powers. They- disagreed on the ends to which these powers should be em

plo;yed. '!he prophet saw himselt as anti-establishment who had to challenge 

the au'bh•rit7 figures of societ7 to avert danger and instruct ill moral 

behavior. The king saw the prophet as a troublesome revolutiona.r,r who 

could undermine the securit7 of the state and limit the freedom of the 

government. The kings saw the prophet as a challenger of his authority" 

and a usurper of his rights. 
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INTRODUCTIOH 

Can one discern a prophetic sel.t image? 1.he problem. is a difficult 

one. Biographical aa.terial in the Bi.ble is scarce. AD.tobiographical 

lllaterial is even less abundant. It is hard to strip the 11 terature to 

find the historical prophets let alone to put into relief their selt 

image. The image of the prophet that aerges is based on a difnamic con

cept of personality. 1'he thesis aiJls to show that a self image is extant. 

The words of the prophet are examined especia.J.q those phrases that he 

utters describing himsel.t or describing what God tells hinl to do. 

1.he first chapter deals with t.he perceptual object, the distinct 

entit7 the prophet extracts and sees as himsel.t. The second chapter shows 

how this entity is then doubted and rejected and its negative aspects 

emphasized. The third chapter deals with an ongoing process of self' 

control that brings the prophet back to a!ti~tion ot positive aspects 

ot his ael.t illa.ge. Chapter tour describes the prophet. in a period. ot 

high selt esteea when he has concern tor others and accepts his self illage 

in its positi"Ye and active fol"Dl. Chapter five deal.a with t.he king's view 

ot prophet. It is a public Tiew to act as a toil against the prophet's 

private Tiew of biJlself'. It is seen that there is quite a difference 

between the public and priTate view of the prophet although there are 

areas of convergence. 



CHAPTER ONE 

THE SELF IMAGE OF THE PROPHET 

The prophet knew he held a special relation with God. He also knew 

he held a special relation with the people from whom he sprang. These 

unique ties manifested themselves in connnitments and responsibilities. The 

responsibilities were concretized into a program of social action that gives 

insight into the prophet's self image. The prophet's ambitious program 

placed conflicting demands upon him. As a result he experienced the tension 

of dual loyalty. The upshot was a sense of non-gratification of his goals. 

5pecial Relation to God 

The prophet saw himself in a special relation to God. He knew this 

to be true because he was privy to unique kinds of communications from the 

Lord. This self image of particular status evolved because the prophet 

heard God speak. 

"And the word of the Lord came W1to me saying 11 : (Jer. 1 :4) 

F\l.rthermore, the prophet could speak back to God. Zechariah held quite a 
1 

protracted conversation with the Lord through a mediating angel. Jeremiah 

and God spoke to each other in a more direct fashion. The prophet felt 

God revealed His counsel, His advice, His personal opinion and innermost 

thoughts to him. 

For the Lord God will do nothing, 
But He revealeth His counsel unto 
His servants the prophets. (.Amos 3:7) 

Not only did the prophet sense God aurally, he saw visions that God showed 

h . 2 
1.Jn. 

Thus the Lord God showed me; 
and behold a basket of swnmer fruit. (Amos 8:1) 

1 • 
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2. 

A prophet could even feel that Bod revealed Hilnsel.f or a likeness thereof' 

to his sight.3 

:rn the year that King UZziah died I saw the Lord sitting 
upon a throne high and lifted up, and His train filled 
;the temple. (Isa. 6:1) 

A prophet might sense God's Unique spirit enter hilll.4 

.And He said Wlto me: "Son o:r man, stand upon t:tv" feet, 
and I will speak with thee. " And spirit entered into 
me ldlen He spoke unto me, and set me upon Jey" feet; and 
I heard Him that spoke unto me. (Ezek. 2 :1 , 2) 

Through such communications, the prophet lmew himself to be taken, pre-

destined, anointed, sanctilied, sent, and commissioned by God to prophesy. 

Before I f~rmed thee in the belly I lmew thee, 
.And before thou earnest forth out of the womb 
I sanctified thee; I have appointed thee a 
prophet unto the nations. (Jer. 1:5) 

.And He said W'lto me: "Son of man, I send thee to 
the children of Israel, to rebellious nations, that 
have rebelled against Me:... (Ezek. 2:3) 

The prophet's special relation to God involved a conception of his 

5 

responsibility to God. He saw his responsibility to God primarily in con-
6 

nection with speech organs. The prophet knew he spoke God's words. 

'!hen the Lord put forth His hand, and touched 1ffY" mouth; 
and the Lord said W'lto me : Behold, I have pu.t IV" words 
in thy mouth; (Jer. 1:9) 

'lhe consecration visions often included a symbolic ceremony that dealt with 

the lips and mouth. In his mind, the prophet was the :LJ:>rd's mouthpiece. 7 He 

considered his mouth to be God 1 s sharp sword. The prophet served God by 

speaking for Rim, by placing his lips, tongue, and mouth at His disposal. 

The prophet's exceptional footing with God caused hi.lll to identify with 

the :LJ:>rd. As a result of ' this identilication, he saw himsell as one capable 

of reading God 1 s feelings. The prophet felt God 1 s pain and could describe 



3. 

it through empatey. The same tone and language was used to describe the 

prophet's own pain. 

For the hurt of the daughter of my people am I 
seized with anguish; I am black, appalment hath 
taken hold on me. (Jer. 8:21) 

This intense identif'ication strengthened the prophet's sense of distinct 

responsibilities and increased his awareness of being distinct from other 

men. 

This self conception of holding a special rank with God set the 

prophet apart from other men. He considered himself not on]Jr' an agent of 

God, but a member of God's team. The prophet experienced lite engaged in 

a joint enterprise with God. Since ordinaey men did not conceive of 

themselves in this manner, the prophet perceived himself as different. 

In part, the prophet knew himself to be different because he was 

not motivated by material gain. The prophet saw b.imself in an altruistic 

light. He considered himself as one owing fealty to the Lord. Therefore 

he had to give up being like other people. 

For the Lord spoke thus to me with a strong hand, admon
ishing me that I should not walk in the way of this people, 
saying: 'Say ye not: A conspiracy, conceming all were-of 
this people do say: A conspiracy,; neither fear ye their 
fear, nor account it dreadful. The Lord of hosts, Him 
shall ye sanctify; and let Him be your fear, and let Him 
be your dread. (Isa. 8:11-13) 

others could fear economic, political and military reversals. The prophet 

knew himself to fear only God. 
8 

Goods, wealth, material gain, and politi-

cal. conspiracy intrigued the comm.on people. In a world lihere ever,y man, 

even judges, bad price tags, the prophet held hilllself as one 'Who could 

not be purchased. 



If Balak would give me his house .f'ull or silver and 
gold, I cannot go beyond the word or the Lord, to do 
either good or bad of mine 011n mind; what the Lord 
speaketh, that will I speak? (Nu. 24:13) 

He did not allow himself to tread the paths o.f' the ordinary citizen. 

The prophet knew he was apart .f'rom other men because he could draw 

on supernatural powers to back him up. He .f'elt that God was with him and 
9 

would help him. when the chips were down. 

Be not afraid of them: 
For I am with thee to deliver thee, 
Saith the Lord. (Jer. 1:8) 

The public image is an important !actor in moulding the private image. 

The public image o.f' the prophet included his ability to produce signs, work 

wonders, predict events, and to intercede with God on behalf o.f' others. 

The prophetic self image corroborated the public view. Isaiah knew 

he could turn back the SWl ten degrees to prove to Hezekiah that his pre-

10 
diction would materialize. Jn .f'act the Pr<:>Phet considered his whole 

li.f'e as a sign and wonder to be placed before the public. 

Behold, I and the children lihom the Lord hath given me 
shall be .f'or ·signs and wonders in Israel .f'rom the Lord 
o.f' hosts, who dwelleth in Mollllt Zion. (Isa. 8:18) 

W:lile later prophets drew less on magic and were more sophisticated 

in their prophecies and predictions, they could draw on the public view 
11 

o.f' the earlier prophets. In the public mind, the earlier prophets had 

more supernatural powers and less substantive programs .f'or tearing down 

societal impediments and casting up new structures. Nevertheless, the 

later prophet knew himself in the light o.f' historical precedent and drew 

what was advantageous .f'rolJl'. the past in .f'o:rming his self image. 

The prophets that have been before me and be.f'ore thee 
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of old prophesied against many countries, and against 
great kingdoms, of war, and of evil, and or pestilence. 
(#er. 18:8) 

!he public was somewhat in awe of the prophet. The prophet used this awe 

to get his wa:y. The ability to use supernatural skills set the prophet 

not only apart from other men, but above them. 

The prophet saw himself apart from other men because of his powers 

and because he considered himself a leader. He emitted signals to which 

others responded. He had to be above other men because his special rela-

tion to God and his responsibility to Him gave the prophet prerogatives 

and duties beyond those of most men. He conceived it his job to destroy 

and rebuild the structilres of society as the times so required. 

See, I have this dq set thee over the nations and over 
the kingdoms, 
To root out and to pull down, 
.And to destroy and to overthrow; 
To build and to plant. (Jer. 1:10) 

r:n order to carry out this job, the prophet had to run up against the power-

:t'U1 man in the establishment of his d~. 

The prophet considered himself independent of authority .figures. 

I, even I, am He that comf'orteth you; 
Wio art thou, that thou art afraid 
Of man that shall die, 
And 0£ the son of man that shall be made as grass? (Isa. 51 :12) 

His special relation with God, composed of a sense of mission and duty 

and bound up with the self image of a leader possessing extraordinary 

powers, emboldened the prophet. He stood up with great courage to kings 

and priests, though they had power over his life. He readily treated 

. 12 
kings as ordinary men. 



ll . II 

In those days was Hezekiah sick unto death. And Isaiah 
the prophet the son of .Amoz came to him, and said unto 
him: 'Thus saith the Lord: Set thy house in order; for 
thou shalt die, and not live. (Isa. 38:1) 

6. 

He not only predicted adverse events to kings, when God so decreed, but he 

took the initiative to moralize about their conduct. Nathan's condenma-

tion of David for acquiring Bath Sheba by aITanging Uriah's death is a 

classic example. Amos 1 standing up to .Amaziah, the powerful high priest 

at Beth El and cursing him is another example of conf'ronting powerful 

leaders in society. 

In sununary, the prophet knew he had authority to carry out his 

mission because of his special relation with the Lord. The prophet's 

self image as one holding a special relation to the Lord was undergirded 

by special conununications he received from God. He saw himself as respon-

sible to God and he identified with Him. His relation to God backed up 

by certain powers set him apart from other men. The prophet regarded 

himself as idealistic. He knew himself to be above other men because he 

was a leader who had certain powers and duties they did not have. As 

such he had control over others. This special relation with God made him 

see himself as independent of human authority figures and the establish-

ment powers he came up against. The special relation with God automati-

cally provided a special relation wi~h the people. 

Special Relation to the People 

The prophet saw himself in special relation to the people. He 

identified with the people to whom he delivered God's words. The prophet 

spoke most of'ten to the people of Israel, Judah, or Jerusalem. He knew 

himself to be dependent on the people of these geographic entities for 
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his principle gratifications. It is natural for the prophet to have 

feeling for these people. Since the prophet sprang from the loins of 

these people and embodied their highest values, it is likely that his 

love and loyalty to them preceded in time loyalty to God. The Hebrew 

people was the matrix of the prophet. They provided him with a vehicle 

for his profession. He evaluated himself by means of the people he 

addressed. Even when he predicted adversely for the people, he protested 

his loyalty to them. 

For the hurt of the daughter of my people am I seized 
with anguish; 
I am black, appalment hath taken hold on me. 
Is there no balm in Gilead? 
Is there no physician there? 
Why then is not the health 
01: the daughter of my people recovered? 
Oh that rrry head were waters, 
And mine eyes a fountain o:f tears, 
That I might weep da,y and night 
For the slain of the daughter of rrry people! (Jer. 8:21-23) 

The prophet regarded himself as an architect of society. .Af3 such he 

had to stand above the masses to gain the overview necessary for his self 

conceived task. His special relation to God along with the communicated 

foresight and foreknowledge this special rank afforded gave the prophet a 

vantage point from which to observe and to plan. Habakkuk named this 

vantage point a watchtower. From this watchtower the prophet could see 

what the Lord had in store. 14 

I will stand upon my watch, 
And set me upon the tower, 
And will look out to see what He 
will speak by me, 
And what I shall answer when I 
am reproved. (Hab. 2:1) 

Also from this high place he could catch an overview of society and its 

direction. 



8. 

The prophet's special relation to the people caused him to fix 

certain of his responsibilities vis-a-vis the people. The prophetic 

range of activity included a loyalty to the people which God sanctioned. 

The prophet saw himself as commissioned by God to the people.15 

And he said unto me: Son of man, go, get thee unto the 
house of Israel, and speak with }tr words unto them. 
(Ezek. 3 :4) 

The self' image of the prophet as one responsible to the people is 

set in relief by the poetic idea of the watchman. One side of the watch-

man coin was oriented toward God, the other side toward the people. The 

self image of a societal architect included the idea of being a watchman 

for man to look for God and a watchman for God looking over man. 

As a watchman, the prophet saw himself as a warner against danger. 

Son of man, I have appointed thee a watchman unto the 
house of Israel: and when thou shalt hear a word at :t-tv 
mouth, thou shalt give them warning from Me. Wnen I 
say unto the wicked: Thou shalt surely die; and thou 
givest him not warning, nor speakest to warn the wicked 
from his wicked way, to save his life; the same wicked 
man shall die in his iniquity, but his blood will I 
require at thy hand. (Ezek. 3:17-18) 

The prophet saw it his duty to make the people understand God's message. 

If the people coul.d not Wlderstand God 1 s message, they could not be warned. 

The prophet lmew that the ppople had to have the complex message 

of Gad brought down to their level. The prophet considered himself the 

one to do the job. Isaiah saw it his duty to look for the lord. Habakkuk 

saw himself as an interpreter who made plain the will of God. 

And the Lord answered me, and said: 
Write the vision, 
And make it plain upon tables, 
That a man may read it swiftly. (Hab. 2:2) 
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9. 

The prophet appreciated the fact that he was more gifted than the ordinary 

man. It is likely that through better family, more wealth, more intelli-

gence, and more opportunities in general he acquired high literary and 

linguistic skills. The prophet devoted his skills to the people. He 

regarded himself as one capable of digesting material too tough for the 

people to eat and gave it to them in a form they could partake of. 

And he said unto me: Son of man, eat that which thou 
findest; eat this roll, and go, speak unto the house 
of Israel. (Ezek. ):1) 

The self image as watchman included occupying a superior observation 

post to see what God intended and to see in what direction society was 

heading. These are somewhat passive activities. Vis-a-vis man the 

prophet as watchman warned man and goaded him to behave in a manner to 

avoid danger. This was not passive. Another active aspect of the watch-

man is a facet mentioned by Trito Isaiah. The watchman also watched God 

to see that He behaved in accordance with what was expected of him. 

I have set watchmen 
Upon thy walls, 0 Jerusalem, 
They shall never hold their peace 
Day nor night: 
1Ye that are the Lord's remembrancers, 
And give him no rest, 
Till He establish 
And till He make Jerusalem 
A praise in the earth. 1 (Isa. 62:6,7) 

Trito Isaiah saw himself as one who could call God to account. 

Related to the self view as watchman-interpreter is the idea of 

teacher. Isaiah portrayed himself as an instructor who taught knowledge 

and made people understand God's message by preserving and presenting His 

teaching. 17 



~ar the word of the Lord, Ye rulers of Sodom; ~ 
Give ear unto the instruction of our God, 
Ye ~ople of Gomorrah. (Isa. 1:10) 

Bind up the testimony, seal the instruction among it" 
disciples. (Isa.. 8 :16) 

10. 

••• I will instruct you in the good and right way. (I Sam. 12:23) 

T!Erefore, thou son of man, prepare thee stuff for exile, and 
remove as though for exile by day in their sight; and thou 
shalt remove from thy place to another place in their sight; 
it may be they will perceive for they are a rebellious house. · 
(Ezek. 12:3) 

Jeremiah saw his role as building the structures· for a new society. 

Behold the days come saith the Lord that I will make a 
rew covenant with the house of Israel, and with the house 
of Judah. (Jer. 31:31) 

Both prophets used ther skills as teachers for these ends. 

Accordingly, the prophetic self image was that of an architect of 

society who tore down unwanted structures end designed new ones. His over-

all schemes ..ere gra.fld enough to prepare people for the onslaught of crumb-

ling institutions and to give them the inner strength to rebuild anew. 'IThe 

architect had the overview of a watchman in a watchtower who could see Cbd 

in the distance and the evolution of society below him. He saw himself as 

a teacher who instructed man to behave morally and warned against unethical 

action. This architect, instructor, and watchman knew himself to be backed 

up ':Jy' extraordinary powers. He saw himself as might a nineteenth century 

reformer hell bent on carrying out urban renewal in the moral slums of 

society backed by enormous political power and sld.lls to do the job. 

The special relation the prophet held with God au~omatically gave 

him a special status with the people. He defined his role vis-a-vis the 

people by fixing a responsibility to them. What did the prophet intend to 

do? What was his program? 

· . 



'Ilhe Program of the Prophet as it Relates 
to his Self Image 

11. 

The prophetic self image was not consistent with giving the people 

what they wanted to hear. The program of the prophet was not to smooth 

-things over to the point of distorting reality. He did not see himself 

as one giving in to the whims af the people to achieve popularity. 

Fbr it is a rebellious people, 
Lying children, 
Children that refuse to heir the teaching of the Lord; 
That say to seers: See not, 
And to the prophets: Prophesy not unto us right things, 
Speak unto us smooth things, prophesy delusions. 11 (Isa. 30:9-20) 

The prophet lrn.ew himself to tell the truth and bound to do so for he fully 

e>-.-pe cted his prophecies and predictions to come true. 

The prophet that prophesieth of peace, when the word of 
the prophet shall come to pass, then shall the prophet 
be known, that the Lord hath truly sent him. (Jer. 28:9) 

Thus saith the Lord of hosts: 
Hearken not unto the words of th3 prophets that prophesy 
unto you. 
They lead /( ou into vanity; 
They i:peak a vision of treir own heart, 
And rot rut of the mouth of the Lord. (Jer. 23:16) 

Elijah arranged a contest between himself and the false prophets of Baal. 

His goal was to make the people choose God instead of Baal. 

Fa.rt af the prophetic program was setting up the proper relation be-

t~en man and God. This meant creating certain attitudes toward God among 

the people. The prophet saw himself as an obedient instrument cf the Lord 

and wished to make the people he addressed loyal and dependent on God. In 

proclaiming the truth, Elijah called for fealty to Yahweh. 

111.d Elijah approached all the people and said: How long 
will you limp between two opinions? If the Lord is God, 
follow Him; but if Baal, follow him. (I Kings 18:24) 
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Then you call on the name of our god, and I will call on 
the name of Lord: and the God that answers by fire, let 
him be God. (I Kings 1:24) 

12. 

Oded the prophet told Asa to continue to be strong in purging the cult of 

non-Yahwistic religious practices. 

a.it be strong and do not let your hands be slack; for your 
work shall be rewarded. And when Asa heard these words, 
even the prophecy of Oded the prophet, he took courage, and 
put away the detestable things out of all the land of Jud.ah 
and Benjamin,, and out of the cities which he had taken from 
the hill countr.r of Epbrain; and he renewed the altar of the 
Lord, that was befor~ the porch of the Lord. (2 Chron. 15:7,,9) 

The author of Second Isaiah is explicit about idols. 

Behold all of them, their works are vanity and nought; 
Their molten images are wind and confusion. (Isa. 42:29) 

Ezekiel, too, cast himself in the role of one emphasizing dependence on 

Yahweh. Chapter eight refiects the prophet's horror of various non-Yahweh 

practices. Jeru.salemites worshipped images, idols, the god, Tamm.uz, and 

even the sun according to a vision of Ezekiel. Ezekiel interpreted God's 

reaction as one of hostile vengeance. This was in part the danger the 

prophet was to warn against. 

Then he said unto me: Have you seen this, O son o:t man? 
Is it a light thing to the house of Judah that they com
mit the abominations which they commit here in that they 
fill the land with violence, and provoke Me still more, 
and, lo, they put the branch to their nose? (Ezek. 8:17) 

The prophet in his program of preaching and in his reaction to the 

religious practices showed that he regarded himself as one to direct the 

people to adhere to God alone by' eradicating traces of loyalty- to other 

gods. The prophet also demanded dependence on God in the arena of inter-

national relations. 

The prophet felt his role required him to advise in the sensitive 

field o:t foreign affairs. He :Celt it his duty to warn against entangling 
18 

alliances because they reduced dependence on God. 
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v.t>e to the rebellious children says the Lord, who take 
advice, but not from Me: who form projects, but not of 
:r-zy- spirit, that they may add sin to sin. That walk to 
go down into Egypt, and have not asked at 1'tY" mouth; to 
take refuge in the stronghold of Pharaoh, and to take_ 
shelter in the shadow of Egypt! (Isa. 30:1,2) 

Israel is swallowed up; Now are they become among the 
nations as a vessel wherein is no value. For they are 
gone up to Assyria, like a wild ass alone by himself; 
Ephraim has hired lovers. (Hosea 8:8,9) 

Treaties with foreign nations implied a reliance upon the gods that these 

nations worshipped. They indicated insufficient trust in God. 

The prophet saw himself as on~ who acquainted man with God. The 

first step in acquiesce with God is gratitude towards Him. 19 

Hear, 0 heavens and give ear 0 earth, for the Lord has 
spoken: Children I have reared, and brought up, and 
they have rebelled against me. The ox knows his owner, 
and the ass his master's crib; but Israel does not know, 
r.zy- people do not understand. (Isa. 1 :2,J) 

According to the prophet, !mowing God is to be grateful to Him. It means 

to _acknowledge His generosity. Gratitude was associating with the prophetic 

goal of excluding non-Yahwistic worship. The prophet wanted the people 

to be grateful to the true source of blessing. The prophet spoke the 

truth. 

Hosea felt it incumbent upon himself to car-ry the implication of 

knowing God further. Knowing God means knowing that He has an ethical law 

for man to follow. Hosea saw himself as one making people acquainted with 

God by introducing them to His nature. 

Hear the word of the Lord, you children of Israeli 
For the Lord has a controversy with the inhabitants of 
the land, because there is not truth, nor mercy, now 
lrn.owledge of God in the land. (Hosea 4:1 ) 
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~ people are destroyed for lack of knowledge; because 
you have rejected knowledge, I will also reject you, 
that you shall be no priest to Me; seeing you have for
gotten the law of your God, I will also forget your 
children (Hosea 4:6) 

Hosea pointed out that knowledge of God is related to behavior. Knowing 

God . means to act truthfully and mercif"ully. To act otherwise courts de-

struction. Ignorance of God was equated with disaster. The prophet as a 

warner against danger wanted to avoid the disaster that would evolve from 

the controversy between God and man. His program reflects the design of 

a warner. 

In fulfilling his self image of one speaking the truth about God, 

the prophet presented the Lord as cne who is righteous and demanding righte-

ousness from others. He regarded it his duty to spell out this righteous 

behavior in a general way. The prophet showed the connection between knowing 

God and ethical behavior. 

As societal architect the prophet t:fied to create the proper social 

milieu for the expression of ethical behavior. The prophet regarded him-

self as a constructer of ethical guidelines between man and man. His self' 

image as instructor and interpreter of God's will for man also included the 

self conceived responsibility of outlining proper moral actions. He felt 

compelled to cause the people to know their sins, to teach them their abomi-

nations. He taught the people how to avoid being sinful. 

But I truly am full of power by the spirit of the 
Lord, 
And of justice, and of might, 
To declare unto Jacob his transgression, 
And to Israel his sin. (Micah 3:8) 

The prophet saw himself as a teacher of social action. 

• 

• 
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Is not this the f acit that I have choo en? 
To loose the fetters of wickedness, 
'lb undo the bands of the y eke, 
And to let the oppr~ssed go free, 
And that ye break every yoke? (Isa. 58:6) 

15. 

Social responsibility was a key to avoiding sin. As h3 saw it, sin was the 

opposite of social responsibility. What the prophet taught was ultimately 

the teaching of the Lard. 

For it is rebellious people, 
Lying children, 
Children that refuse to hear the teaching af tre Lord Isa. J) :9) 

The prophet combined his concern for an ethical society with his self image 

as instructor by teaching ~cial responsibility. As far as the prophet 

was coreerned, for man to act otherwise was wicked and sinful and against 

God IS Will. 

When I say unto the ·wicked: 0 wicked man, thou shalt surely 
die, and thou dost not speak to warn the wicked from his way; 
that wicked men shall die in his iniquity, but his blood will 
I require at thy hand. Nevertheless, if thou warn the wicked 
of his way to turn from it, and re turn not from his way; he 
shall die in his iniquity, hlt thou hast delivered thy soul. 
(Ezek. 33:8,9) 

The prophet taught that the poor were to be fed and clothed. The oppressed 

and unfortunate such as widows and orphans were not to be taken advantage 

of. Justice :in the courts was not to be perverted by bribes. 

Wash you make you clean, put away the evil of your doings 
from before My eyes, cease to do evil; Jearn to do W3ll; 
seek justice, relieve the oppressed, judge the fatherless, 
plea:! for the widow. (Isa. 1:16,17) 

Woe unto them that justify the wicked for a reward and take 
cway the righteousness of the righteous from 'lfd.m (Isa. 5:23) 

The prophet cast himself in the role of aiding the downtrodden. 

Social action was directed toward the mderprivileged in s reiety. The 

prophet assumed God wanted to help the poor and deprived. He goaded others 
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to follow suit. Righteous behavior meant helping those who are too weak 

to help themselves. The role of the prophet is to encourage and give heart 

to those in despair. 

The spirit of the Lord God is up 01 me ;because the Lord 
has anointed me to bring good tidings unto tlE humble; 
He has sent me to bind up the broken-hearted, to proclaim 
liberty to the captives . and the opening c£ eyes to them 
that are bamd (Isa. ~'1:1) 

The prophet cast himself in the role of attacking the rich while 
20 

excusing the poor. 

Woe to them t rat join house to hrnse, that lay field to 
fie1d, till there !:e no room, and you be made to dwell 
alone in the midst af the land (Isa. 5 :B) 

.And I said: surely these are poor, they are foolish, for 
they know not the way of tre Lord, nor the ordinance of 
their God; I will get me unto the great men, and will 
speak tnto them; for they know the way of the Lord, and 
the ordinance of their God. But thee had altogether 
l:roken the yoke and burst the bands (Jer. 5:4,5) 

The prophet regarded it his duty to persuade the 11haves 11 to help the "have-

nots. 11 Those who rave more are more responsible than others for maintain-

ing !TDral standards in society. They have had the opportunities to acquire 

culture, education, religious training, and sensitivity to the require-

ments of God and their fellow man. The king best epitomized the class of 

"haves." 

Wien the prophet wanted to influence society, he astutely and sen-

sibly went after the big fish. He knew he had to set sights m those who 

made key <Ecisions involving vast expenditures of community ~alth. Jere-

miah condemned .2hoiakim for building a grand palace and neglecting the 

poor. 

Shall you reign, because you strive to excel in cedar? 
Did not your father eat and drink, and do justice and 
righteousness? Ji3 judged the cause of the poor and needy; 
then it was well. Is not this to l<now Me says the Lord. 
But your eyes and y our heart are not but for your covet-
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ousness, and for shedding innocent blood, IXld for q:>pression 
and for violence to do it. (Jer. 22:15-17) 

When king Zedekiah went back on his word to free the slaves after the threat 

of battle passed and he no longer needed a unified populace, the sensitive 

prophet Jeremiah went after him. 

Therefore thus says the Lord; You have not hearkened unto 
Me, to proclaim liberty every man to his neighbor; behold, 
I proclaim for you a liberty, sqys the Lord, unto the sword, 
unto the pestilence, end unto the famine; and I will make 
you a mrror unto all the kingdoms of the earth. (Jer. 34:17) 

Tl'e program of the prophet was to concretize the directives of God. 

In each hi.storical period societal needs differed. Jeremiah saw his role 

as a destroyer and builder. He was a 1TDst brilliant architect of society 

who pave:i the way for new institutions by destroying the old. Ezeld.el 

1 th pl f . t 21 a so prepared e peo e or a new socie y. 'Iliey had similar details in 

t ra ir respective plans. Jeremiah and &eld.el are examples, par excelle rce, 

of prophets. They are a microcosm of prophetic personality. Their direc-

tives were essentially to act morally. God a'ld morality were inseparable 

far them. Hence any teaching of God's will would involve a moral inter-

pretation. New societal need:; would require new ways to act morally. 

Jeremiah and Ezeld.el saw it their duty to rrake every indi vi.dual 

responsible for his am corrluct. An entire people -were no longer to be 

con<:Emned for the sins of a few. Conversely, if there were many guilty, 

the innocent few were not incl tried among the sinful. Both Jeremiah and 

Ezekiel felt it their duty to decentralize the methods of sin eicpia ti m. 

A centralized hierarchical priesthood would not function once the Temple 

was dffitroyed. It was incumbent upon the pr'Ophet to make it possible for 

people to be moral in a looser religious community. It is likely that 

th3y were preparing for a messianic society. 
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In those mys t l'ey shall say no rrnre: 
The fathers have eaten sour grapes, 
And the children 1 s teeth are set m edge. 
But every me shall die for his own iniquity; 
e.ery nan that eateth the sour grapes, his teeth chall be 
set m edge. (Jer. 31 :29-30) 

When the righteous tumeth from his righteousness and oom
mitteth iniquity, he shall even die trereby. And when the 
wicked turneth from his wickedness, and cbeth t hat which is 
lawful and right, re shall live thereby. (Ezek. 33:19-20) 

Just as the prophet cemonstrated his responsibility to God by executing His 

will through serving as His instrument, the prophet saw himself as the ar-

chitect of a program to give the people a chance to shew their responsi-

bility to God cy- acting mcrally. Just as tee prophet had high self esteem 

and in:iependence when he functioned properly according to his self image 

and could resist the demands of society to conf onn, he wouJd imulcate the 

same virtues atTDng his people to strengtl'en them against social pressures 

to act immorally and :in a way to displease God. 

The prophet considered himself a savior of man. He did not think 

of himself as a messiah with god-like characteristics, but he did think his 

program could save man from the danger of going against God's wil1. 22 To 

go against God's will was to court death and disaster in this world. Stl-

vation meant the avoidanre of premature death and mtimely destruction 

throu ~ li vi.ng a moral life. The pr cphet saw it his resp ms i bili.ty to pro-

vide man with an insight and a program for his am salvation. 

Say unto them: As I live, saith tl'B Lord Cbd, I have no 
pleasure :ID the death of the wicked, but that the wicked 
turn from his way and live; turn ye, turn ye from your 
evil ways; for why will ye die, 0 house of Israe 1? 
(Ezek. 33:11) 

Tue prophet imagined himself an instructor who taught moral behavior by in-

terpreti ng God's desires for man's repentance in ord~ to save man. 



19. 

Since repentance was what God sought, the prophet ha:i to fight an 

attitude that placed a complete reli<11ce en sacrificial expiation. 

Obedience to Cbd and knowing him depended on social responsi.bility not 

ritual. 

I hate, I despise your feasts, and I will take no delight 
in ycur solemn assemblies. (Amos 5:24) 

Is not this the fast that I rave chosen? To loose the 
fetters of wickechess, and to let the oppressed go free, 
arrl that you 1:reak every yoke? Is it not to deal your 
bread to the hungry, and that you bring the poor that are 
cast out to -your house? When you see the naked, that you 
cover him, and that you hide not yourself from your own 
flesh? (Isa. 58:6) 

The prophet felt it his role to define the cult :in terms of what social 

behavior God expected of man. 

To some minds the prophet's program was not very detailed. More de-

tail would rave given a legalistic bent to the prophetic self image. re 

did not consider himseli' a :lawyer or a judge. Moreover, the prophet knew 

there m.s a moral l'l'i and goodness built :into the universe and built into 

man's social relations. This moral law coold not be overcome any more than 

physical law could be overcome. This noral law was a natural law that 

every man knew somewhere in the back of his mind. The prophet could goad, 

teach, and interpret, but this natural law was a part and parcel of human 

nature as God created it. The prophet started wi. th this assunption. He 

brought to flower a bud that was already the re. 

The prophet 1 s program sheds light on his self image because exist-

entially speaking a man is vtiat re does. His behavior reflect his values, 

beliefs, and attitudes about himself. A man who instructs thinks of him

self, as a teacher. A man who quotes God thinks he is speaking the word of 

tre Lord. 



In sum, the prophet felt it his responsibility to tell the truth 

and in so doing to inculcate the proper relation rntween man and God. 'Ihis 

inculcation began with teaching dependence on and loyalty to God. The 

prophet thought it his duty to acqua mt man with God. Knowing God meant 

understanding his righteousness and imitating it. The prophet saw himself 

as a teacher who instructed nan in God's requirements. He concret1i.zed 

God 1 s directives. The prophet outlined a general program for social beha-

v.ior. Jeremiah and Ezeld.el prepared for a future society by making each 

individual responsible for his own actions. The prophet saw it his duty 

to provide man with a means to salvation. Salvation required moral beha-

vi or and repentance w:i thout total reliance on ritual practices. The pro-

gram was a result of fulfilling God's commission and a sense of responsi-

bili ty to the people. Loyalty to God and loyalty to the people oould not 

be maintained without some so rt of. inner tension boiling up within the 

pro~et. 

llial Loyalt~ 

Because the prophet saw himself in special relation to God and in 

special relation to rra.n, he saw himself tetween man and God. re was too 

mortal to be a god and too moral to be m ordinary nan. The prophet 1 s 

program of teaching and interpreting God's directives to man again put 

him b:!tween man and God. The prophet !mew himself to be at the inter-

sections where rrnn and God interact. This is an extraordinary position. 

Being s rm.ck dab :in the middle between man and God created a dual loyalty. 

The prophet held the self image of a mm playing on two teams and 

loyal to roth sides, Clod 1 s and man 's. The prophet did not think the two 

.J 
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teams were inherently opposed. In fact his contention was the cpposite. 

He thought man and God ought to be united on one team. H:l wanted to rec-

oncile man and God. 'fbwever, life's exr}eriences did often thrust man 

against God and vice versa. When this happened, in the propret's mind, 

man t mught af the prophet as Chd 's boy and God did not always act as if 

he ra:ognized his team rrate. Tue prophet was the man in between. 

Because af the opposition between man and God, the pr-ophet perceived 

conflicting demands on his person. Being akin to both man and God, he was 

an ex:cellent go between. While he interpreted God's will to man, he also 

interpreted l!Bll 1 S ~sires to God. The prophet saw himself as a broadcast-

ing station that could receive and transmit between two distant parties 

who operated on different frequencies. Both man and God needed the prophet 

to communicate with one another. The prophet considered himself a medi-

ator between man and God. 

The propl'Et knew that his special relation to man and to God gave 

him a special leverage with both of them in their decision making processes. 

The prophet knew he could lift up intercessory prayer to God to avert an 

adverse decree upon the people. Indeed he considered it incumbent upon 

himself to intercede on behalf of the people. Not to do so would be a 

sin just as failure to warn tl'Em of the effect r£ unethical behavior would 

23 
be a sin. 

Moreover as for me, far be it from me that I should sin 
against the Lord in ceasing to pray (intercede) for you; 
but I will instruct you in the good and the right way. 
(I Sam. 12 :23)' 

Intercession was most likely to occl.II' when an adverse decree was 

meted out by God and transferred er predicted by the prophet which the 

people were not ready to accept. God would direct the prophet to communi-
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cate a message which the people would resist by appeal through the prophet. 

Sometimes the people would on their own initiative petition the prophet 

to intercede on their behalf. '!his would occur if the denouncement o:t 

history revealed great stress and suffering for them fl"OJll which they 

sought relief. 

And all the people said unto Samuel: Pray for thy 
servants unto the Lord thy God, that we die not; 
for we have added unto all ou.r sins this evil, to 
ask us a king. (I Sam. 12:19) 

The prophet knew he could intercede and sometimes used this power to gain 

control of bis enviromnent or a situation to command respect • 

.And the king answered and said unto the man of God: 
Entreat now in favor of the Lord thy God and pray 
(intercede) for m.e, that my hand may be restored me • 
.And the man of God entreated the Lord, and the king 1 s 
hand was restored him, and became as it was before. 
(I Kings 13 :6) 

In part then, the prophet's self :illlage as intercessor was provided 

by God. God acknowledged the prophet's power to intercede .. 

And the Lord said unto me: Pray (intercede) not for this 
people for their good. Wien they fast, I will not hear 
their cry; and when they off er burnt off'ering and meal 
offering, I will not accept them; but I will consUJlle them 
by the sword, and by the famine and by the pestilence. 

The prophet knew that God was not immune to bis powers of intercession. 

In such instances the prophet felt a conflict of demands on him.. 

Each tem of which he was a member pulled h:iJn. in different directions. He 

was loyal to God and loved man. ~en the prophet was sw.qed by his part-

ners below, by their initiative or bis own, he realized his sell' image as 

mediator. liben this mediator prophet petitioned God his self conception 

took on the stamp of intercessor. 
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Thus, the prophet regarded himself as responsible to man and to 

God. Both man and God placed demands on the prophet and these claims con-

flicted. Wmn this happens the prophet saw hi.mseli' as a nediator and he 

used his intercessory powers to achieve reconciliation between man and God. 

He krew that he had influence with mm and the ability to intercede with 

God on behalf of man. 

Ck'atification and Non Gratification 

The prophet regarded himself as loyal to his team mates, to man 

and to God. re did not think he was treated loyally "tu them. This aspect 

of hi.s self :image sharpened his identity arrl self awareness. Non gratifi-

cation from significant others sharpens one's self awareness as a distinct 

unit aid moulds the self image. 

The prophet depended on God's co-cperation to achieve his goals. 

In spite of the fact that at times the prophet expressed the opinion that 

God would help him and was wi. th him, he was at other times quite demor -

alized and felt God let him down. The prophet felt he needed the co-

operation of God if his mission were to succeed. Indeed the prophet felt 

it nost unjust for God to commission and then to leave him out in the cold 

to face vicissitudes alone. The prophet developed the self image of one 

forsaken by God. 

'Why is my pain perpetual, 
kld my wound :incurable, so that 
it refuseth to be healed? 
Wilt 'Ihou indeed be unto me as 
a cEceitful brob~, 
As waters that fail? ( Jer. 15:18 ) 

The prophet also depended on the people for role .fulfillment, goal 

achievement, and satisfaction leading to a feel :ing of self esteem. The 



co-operation of the people was not forthcoming. As far as the prophet 

could see, they did not take his program to heart;. His self awareness 

was heightened by the lack o.f' co-operation by" the members of his other 

team, the people whom he addressed. 

The prophet regarded himself' as one suf'f ering, persecuted and 

taunted. 24 

Thou, 0 lord, knowst; 
Remember, and think of me, 
and avenge me of ~ persecutors; 
Take me not aw~ because of T}V' 
long-suf'fering; 
Know that tor Thy sake I have suffered tatmts. (Jer. 15:1.5) 

His self' image was not the result or paranoid fantasy. He encountered 

real hostile experiences. He had good reason to fear for his life.2.5 

Then they took Jeremiah, and cast him into the pit of 
Malchiah the king's son, that was in the court of the 
guard; and they let down Jeremiah with cords. And in 
the pit there was no water, but mire; and Jeremiah sank 
in the mire. (Jer. 38 :6) 

He felt the people did not act in accordance with his teachings. He lmew 
26 they plotted against him. 

But I was like a docile lamb that is led to the 
slaughter; 
And I lmew not that they had devised devices against me: 
I.et us destroy the tree with the fruit thereof, 
.And let us cut him off from the land of the living, 
That his name may be no more remembered. (Jer. 11:19) 

He thought the people had a rather cavalier attitude toward him. At times, 

he felt as if the people liked to hear him because of his literal"]' prowess 

or poetic and musical talent. He saw himself' as a mere means o:r entertain-

ment for the public fancy. 

and lo, thou art unto them as a love song of one that 
hath a pleasant voice, and can play well on an instrument; 
so they hear thy words, but do them not. (:E);ek. 33:32) 
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The prophet thought of himself as llBli gied, unappreciated, and misunder

stood by man~ He looked at himself as a blcrneless innocent victim trying 

conscientiously to do his job for the very people who cast him out. 

When the prophet felt he was failing with man, he imagined himself 

in the court room. This blameless victim turned to God for help when the 

people 1 s refusal to co-·operate '!::ecame mbearable. At such times the 

27 
prophet thought of hims elf as a litigant wrongly condemned. 

Right wouldest Thou be, 0 lord, 
Were I to contend with Thee, 
Yet will I reason with Thee: 
Wherefore doth the way of the wicked prosper? 
Wherefore are all they secure that deal very treacherously? 
(Jer. 12 :lf) 

One way to handle the conflict of demands on him was to turn to God as a 

judge. SJ.ch an attitude sharpened his identity with God and made him nnre 

aware of the difference between himself and other men. 

The prophet needed gratification from man and from God to feel sue-

cessful. If man let him down, he rould tum to God. If God let him down, 

perhaps less satisfactorily, he could identify with man. Often the prophet 

felt that neither man nor God came through for him. He felt rejected by 

both. Through this double non-gratification he sensed himself as a distinct 

individual. He was not wholly allied with man and not wholly allied with 

God. He was forced into the narrow spaces wherein man and Cbd confront 

one another. 

The prophet experienced a sense of non-gratification. He felt that 

he received no> co-operation from man and God. As a result, the prophet 

viewed himself as a litigant who suffered wrongful persecution by man. 

When God Jet the prophe t down he couJd identify with man, but he could not 

turn to man as a judge. 
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In oonclusion, the prophet had positive and affirmative aspects 

to his self image. These were a special responsibility to God and a 

special responsibility to the people. These responsibilities were internal

ized and ooncretely mmifested :in tm prophet 1 s behavior which he organized 

into a program of instruction. 

'lhe ·prophet ha:i negative aspects to his self image. One aspect was 

a tension born of loyalty to man .n::i God in confrontation. As an ally of 

each the prophet was caught in the middle and experienced a dual loyalty. 

A seoond aspect was the sense of non-gratification of the prophet. This r 

non-gratification periodically degenerated into a self imag:i of worthless

ness and near self destruction. 
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CHAPTER TWO 

LOW SELF ESTEEM 

Non-gratification 1ed the prophet to a low self evaluation. Low 

self esteem consists of loss of self respect, self pity and loss of sym-

pathy for others. In periods of low self esteem the prophet showed a self 

image lacking self respect, composed of self pity and self contempt. At 

such times the prophet presented himself as one without sympathy for others. 

There were times when the prophet lacked self respect. He knew him-

self as a failure. He was ashamed and dismayed. He regarded himself as 

one who did not receive the spontaneous and unsolicited respect of the 

people, the significant others with whom he wanted to identify. 

Behold they say unto me: 
Where is the word of the Lord? 
Let it come now. (Jer. 17:15) 

Let them be ashamed that persecute me, but let not me 
be ashamed; 
Let them be dismayed, but let not me be dismayed ••• 
(Jer. 17 :18) 

A sense of adequate self respect depends on being liked. The prophet 

did not feel he was liked. At a time of low self esteem the prophet saw 

himself without friends. He thought even old friends wanted to do him in. 

For I have heard the whispering of many, 
Terror on every side; 
Denounce, and we denounce him; 
Even all of Il\Y familiar friends, 
Them that watch for nzy- halting; 
Peradventure he will be enticed, 
and we shall prevail against him, 
And we shall take our revenge on him. ( J er. 20: 1 0) 

He felt his conduct amongst men was exemplary. He· never borrowed or lent 

money and yet he knew he nras cursed. 

29 
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Woe is me, my mother, that thou hast borne me 
A man of strife and a man of contention to the whole earth! 
I have not lent, neither have men lent to me; 
Yet every one of them doth curse me. (Jer. 15:10) 

People wanted to smite him. They detested him so much they wanted to for-

get he existed by erasing his name. They were constantly devising plots 

against him hoping to entice him to dishonor and forsake his profession. 

He felt the people wanted revenge on him, to denounce him, and to terror-

ize him. Wlen the prophet felt unappreciated, he had no sel.f respect. 

A sense of self respect depends on having one 1 s judgments taken 

seriously. The prophet saw himself as one whose words no one heeded. He 

1 knew himself to be considered a minstrel and writer of poetry. 

Tilen said I: Ah Lord God I they say of me: Is he not a 
maker of parables? (Ezek. 21:5) 

People went on glibly sinning and ignoring his words. He knew the people 

considered his visions and prophecies, if they had any validity at all, 

were meant for some future so distant as not to impinge upon their lives.2 

Son of man, behold, they of the house of Israel say: 
The vision that he seeth is for many days to come, and 
he prophesieth of times that are far off. (Ezek. 12:27) 

The prophet held the self image of one whose word was questioned and whose 

ability was belittled. Wien he held this conception of himself and he 

complained about it, he had no self respect. 

The prophet saw himsel.f from the collective standpoint of the people 

and intetnalized this low public image of himself. He perceived himself 

as a distinct entity. He could view this separate entity, himself, as 

did others. He berated himself as others berated him. (be cannot have 

self respect while holding oneself in contempt. The prophet's self image 

was of one unpopular and hated. In a period of low self esteem this hatred 

and unpopularity was internalized. 
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The prophet's self contempt was abetted by a keen sense of empathy 

for the people's point of view. He almost made excuses for their pejora-

tive attitude toward him. He saw himself caged by a personality that led 

to inevitable confrontation with the people whom he addressed. He "<lis-

dainfull:y referred to himself as a man of contention and strife who could 

only pessimistically cry out violence and spoil. He was all the more bit-

ter that these cries were decreed by God. "So what? 11 the prophet thought. 

Such words of warning and danger that he uttered only earned him the scorn 

of the people whom he upbraided, criticized and chastised. He saw himself 

shamed, reproached, and derided by the people for his efforts. 

For as often as I speak, I cry out, 
I cry: violence and spoil; 
Because the word of the Lord is made 
A reproach unto me, and a derision, all the day. (Jer. 20:8) 

In a period of low self esteem, the prophet did not wonder 'Why the people 

resented him. His expression of self scorn underlined his understanding 

of their view. 

When he felt low self esteem, the prophet knew himself to be un-

pleasant and unwanted. He may also have knorm. this to be the case at other 

times. However, at those times it was in the back of his mind or over-

ridden by high esteem or the exigencies of the particular situation. When 

he was self disdaining, the prophet brooded and complained about his unpop-

ularity. He knew that people do not like one who is the vehement critic, 

the eternal pessimist. In such a period, the prophet did not like himself. 

The prophet saw himself as one who could not go anywhere without 

leaving a cloud of gloom behind him. .An aura of disaster emanated from 

his very presence. Jeremiah Chapter Sixteen typifies this feeling. 
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People cringed when they saw him. They turned their backs and averted 

their eyes. They shooed away their children from before his path. The 

prophet was miserable because he was loathed. Yet in a period of low 

self esteem, his speech fully expressed an understanding of why he was 

loathed and an almost tacit agreement with the loathing. 

Low self respect consisted of not receiving the respect of others, 

feeling unliked, not having one's opinions counted, and internalizing a 

pejorative public opinion. The self contempt of the prophet led him to 

self pity. In spite of an empathic understanding of why he was rejected, 

the prophet was not sympathetic to the people for their treatment of him. 

In periods of low self esteem the prophet saw himself as one to be pitied. 

'When the prophet viewed himself as one to be pitied, he divided 

his envirorunent into black and white with no shades of grey. There were 

good guys and bad guys in the world, He was good, his adversaries were 

wicked. Contrary to justice, the wicked prospered from the prophet's 

viewpoint. 

As a result, the prophet felt unjustly rewarded. He saw himself 

caught in a web of injustice. He got it in the neck, while the bad guys 

came up smelling like roses. 3 

M1y dost Thou show me iniquity, 
.And beholdest mischief? 
.And why are spoiling and violence before me? 
So that there is strife and contention ariseth. 
Therefore the law is slacked, 
.And right doth never go forth; 
For the wicked doth beset the righteous; 
Therefore right goeth forth perverted. (Hab. 1 :3,4) 

The prophet regarded himself as a blameless victim, a sweet innocent lamb 

led to slaughter. 
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But I was like a docile lamb that is led to the slaughter; 
.And I knew not that they had devised devices against me: ••• 
(Jer. 11:19) 

The prophet's self' pity could reach suicidal proportions. He could 

curse the day he was born. He temporarily rejected role or the role 

chosen for him. Indeed, he negated life itself. 

Cursed be the day 
Wherein I was born; 
The day wherein 11\Y mother bore me, 
I.et it not be blessed. 
Cursed be the man who brought tidings 
To my father, saying: 
A man child is born Wlto thee; 
Making him very glad. (Jer. 20:14, 15) 

But he himself went a day's journey into the wilderness, 
and came and sat down under a broO{lltree; and he requested 
for himself that he might die; and said: It is enough; 
now, O Lord, take away my life; for I am not better than 
my fathers. (I Kings 19:4) 

Self' pity caused the prophet to become extremely self centered in periods 

of low self esteem. 

In addition to loss of self' respect, and a sense of self' pity, low 

esteem consists of seeing things in terms of one's own interests. Expedi-

ency was the watchword in the prophet's relations with people when he had 

no sense of self worth. He was oblivious to the feelings and interests 

of others. 

Ttben the prophet became primarily concerned with himself', he lost 

the ability to sympathize with others. He did not sympathize with his 

evil wishers. He sought revenge upon them. He wished them terror, vio-

lence and death. He cursed them, calling for their children and young men 

to perish in a grotesque manner. 

Therefore deliver up their children to the famine, 
And purl them to the power of the sword; 
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And let their wives be bereaved of their children, and 
widows; 
.And let their men be slain of death, 
.And their young men smitten of the sword in battle. 
Let a cry be heard from their houses, 
't·hen thou shalt bring a troop suddenly upon them; 
For they have digged a pit to take me, 
And hid snares for my feet. (Jer. 18:21, 22) 

34. 

He prayed for his persecutors to stumble and feel what he felt; shame and 

dismay. 

Be not a ruin unto me; 
Thou art my refuge in the day. of evil. 
Let them be ashamed that persecute me, but let not me be 
ashamed; 
Let them be dismayed, but let not me be dismayed; 
Bring upon them the day of evil, 
And destroy them with double destruction. (Jer. 17:17, 18) 

But the lord is with me as a mighty warrior; 
Therefore my persecutors shall stumble, and they shall 
not prevail; 
They shall be greatly ashamed, because they have not 
prospered, 
Even with an everlasting confusion which shall never be 
forgotten. (Jer. 20:11) 

The prophet felt he was a victim of God as well as a victim of the 

people. Non gratification from both man and God led the prophet to self 

despair. If the people did not respond properly, the prophet expected God 

to pinch hit for him. After all they were on the same team. The prophet 

prayed to God voicing self concern. He praised himself out of desperation. 

"See how good I am. It's Your turn to come across. 11 The prophet wanted 

God to be a source of comfort. In a period of low self esteem, he felt 

that God was instead a source of deceit; a factor in his demise, a ruin 

to him. The prophet was very bitter. He was all the more bitter because 

it was for God that he suffered.4 

And he said: I have been very jealous for the lord, the God 
of hosts; for the children of Israel have forsaken Thy cov
enant, thrown down Thine altars, and slain Thy prophets with 



the sword; and I, even I only, am left; and they seek 
my life, to take it away. (I Kings 19:10 and 19:14) 

Be not a ruin unto me; 
Thou art my refuge in the day of evil. (Jer. 17:18) 

Thou, 0 lord, lmowest; 
Remember me, and think of me, 
and avenge me of my persecutors; 
Take me not away because of Thy long suffering; 
Khow that for Thy sake I have suffered tawits. (Jer. 15:15) 

Wiy is my pain perpetual, 
And my wound incurable, so that it refuseth to be healed? 
Wilt Thou indeed be unto me as a deceitful brook, 
As waters that fail? (Jer. 15:18) 

SUch an attitude was the verry antithesis of the prophetic personality. It 

did not jibe with the positive aspects of the prophet's self image; re-

sponsihility to man and God. God commissioned the prophet to be concerned 

for others, not himself. 

A sense of inadequacy is related to low self esteem. In the act 

of consecration by God, the prophet would often hesitate, then assume his 

role. He would utter words of self deprecation. He did not feel up to 

par as the star witness of God among a people of witnesses. He saw him-

self as sinful with unclean lips, or as one childlike without skills suited 

for a man's task. 

Then said I; Ah, Lord God! behld, I cannot speak; for I 
am a child. (Jer. 1 :6) 

Then said I; Woe is me I for I am undone; 
Because I am a man of unclean lips, 
And I dwell in the midst of a people of unclean lips; 
For mine eyes have seen the King, 
The Lord of hosts. (Isa. 6:5) 

It seems as if this sense of inadequacy was iJ:lgrained. It was always in 

the background lurking in the subconscious, ready to dominate in time of 

low self esteem. 
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Whenever the prophet felt he failed, this hidden iceberg of inade

quacy was cast up. It seems as if this sense of inadequacy was rooted out 

by the weight and finality of the consecration ceremony. But low self 

esteem recurs again and ag~. The act of consecration had to recur again 

and again. The low self esteem the prophet periodical:cyr felt fed on this 

sense of inadequacy which symbolizes a constant self doubt, not a modest 

protest that occurred only once. 

In summary, at times the prophet lacked self esteem. He had no self 

respect because he was not liked nor were his judgments respected. No 

rivals envied his position. He felt friendless. He held himself in a 

contempt bordering on masochism and leading to the edges of suicide. The 

prophet saw himself as one rejected and ridiculed whose authority and 

authenticity were doubted. His self pity caused him to de-personalize 

others. The people whom he addressed became objects without feeling or 

their feelings did not count. They became objects of hatred for the prophet. 

He wished revenge on the people who victimized him. He prayed for the 

destruction of the people whom he was cormnissioned to save. Thus in a 

period of low self esteem, the prophet rejected the positive aspects of 

his self image, that is the true self image of what a prophet should 

ideally be. 
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CHAPI'ER THREE 

SELF CONTROL 

First Assumptions 

The consecration ceremonies are essential elements in the scheme 

of self control. This chapter begins with the writer's assumptions about 

the consecration ceremonies which refer to the visions of Isaiah, Jeremiah, 

and Ezekiel in chapter six, one, and one respectively. It is usual to 

think of these visions as having occurred only once and serving to start 

the prophet on his prophetic mission. The writer does not agree with this 

view. 

The writer feels that the consecration ceremonies are so rich in 

content and expression that they have to be culminating dramatizations 

culled and deduced from the best of similar and numerous episodes. One 

might argue that each similar episode is deduced from the consecration 

vision. This argument seems less logical to the writer. The writer feels 

they were placed at the beginning of each book to establish the authority 

of the prophet as early as possible. However, in reality the consecration 

ceremonies developed over the long career of the prophet and were likely 

to have been written only after a long process of thinlcing out the proph

et 1 s view of his role and how he was moulded in it. In other words, the 

consecration visions were placed at the beginning after the fact. 

The important point regardless of 'Which view is held by the reader, 

is that the consecration is assumed to be a recurring happening. When

ever God spoke to a prophet, or a prophet saw a vision, or felt commanded 

to function positively as a prophet he went through a consecration less 

dramatic but no less motivating. Even if the consecration did occur at the 
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beginning of a career it came up aga.:Ui and again in the mind of the 

prophet whenever he needed to be regenerated. Moreover, lihenever the 

prophet stated that God spoke to him, the writer assumes that the prophet 

is speaking to himself through the word symbol of God. 

Perhaps then the word 11consecration 11 is not applicable. The tenn.s 

self renewal, self dedication, rededication, and regeneration mq fit 

better. The idea the writer wishes to convey is one of d;ynamic movement, 

not a static situation. 'lhe prophet had his ups and downs. He was not 

constantly functioning properly according to his positive self image. 'lhe 

vision of regeneration was that spark, that catalytic factor that got him 

moving again. It was a process of conversion. 

The prophet's low self esteem did not lead to self destruction and 

suicide or even irrevocable rejection of his role. It moved to a process 

of self control that led to conversion to high self esteem. Self control 

involves the foniiation of the self as a perceived object and giving to 

this self certain responsibilities. This conversion process was an inner 

commitment that became important when concerted action was interrupted by

unforeseen events. Every time the people or God did not come through for 

the prophet the expected concerted action was interrupted. 

The first key to self control and conversion is the ability to act 

toward oneself as others do. Self control begins with a self image f'om.ed 

in large part by- what others think. The prophet expresses the self image 

or one who held a self image. 'lheretore the prophet could berate himself 

or praise himself as did others. He was conscious of himself as a distinct 

entity. He worked and struggled with his ael£ image. It· was a time for 

self examination. The struggle took the form of moral obligations versus 

personal references. 
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A period of low self esteem is a second necessary key in the process 

of self control and conversion. The prophet's life goals became unclear. 

In such a period, the prophet presented the image of one on the way to 

redefining himself and locating himself anew. In his periods preceding 

conversion to high self esteem the prophet presented the self image of one 

contemplating suicide, disinherited, alienated from significant others, 

unappreciated and one not receiving the status he deserved. He struggled 

against the self image and the burden of responsibilities it entailed. 

The process of conversion from low to high self esteem is dramatized 

by the consecration ceremonies which are better termed regeneration periods, 

rededication periods, or renewal periods. These intervals and related 

imagined episodes were inner communications in which the prophet saw him

self in terms of the lin~uistic categories and premises of his culture. 

The word God symbolized self control and responsibility. The symbol of God 

and his entourage of angels and hosts enabled the prophet to achieve his 

self control unboWld by his immediate environment. He presented the self 

image of one who could respond to a succession of images and symbolic rep

resentations that made up his inner life. For the prophet, these images 

were often God and his royal court . 

The process of self control and conversion is best exemplified by 

the visions of Isaiah, Jeremiah, and Ezekiel. The writer assumes that 

evef7 prophet went through a similar experience. F.a.ch one saw his experi

ence in terms of the personal symbols he assigned to it. These particular 

prophets have symbolized their moments of regeneration with superb drama 

and illustration. In every experience of renewal, the prophet holds the 

self image of one with whom God communicates a responsibility. Self control 
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began with a dramatic inner rehearsal. 

In gaining self control Jeremiah thought of the process as the word 

of the Lord coming to him and fortifying him/ 

.And the word of the Lord came to me saying; (Jer. 1:4) 

Isaiah saw himself standing in God 1 s royal court as if amongst the counselors 

of a king. Isaiah symbolized his conversion in vision. He heard God call 

for one to assume responsibility. 

In the year that king Uzziah died I saw the Lord sitting 
upon a throne high and lifted up, and His train filled 
the temple. (Isa. 6 :1 ) 

Ezekie·l envisaged the process of dedication taking place in a blinding 

thunderstorm. The prophet symbolized his assumption of responsibility as 

the appearance of a likeness of God whose spirit entered him and whose hand 

presented him with a scroll of words to eat. 

}Jld I looked, and, behold, a stoI'Ilzy" wind came out of the 
north, a great cloud, with a fire flashing up, so that a 
brightness was round about it; and out of the midst there
of as the color of electrum, out of the midst of fire. 
(Ezek. 1 :4) 

J,:3 the appearance of the bow that is in the cloud in the 
day of rain so was the appearance of the brightness round 
about. This was the appearance of the likeness of the 
glory of the Lord. .And when I saw it, I fell upon my face, 
and I heard a voice of one that spoke. (Ezek. 1:28) 

.And he said unto me: Son of man, eat that which thou 
findest; eat this roll, and go, speak unto the house of 
Israel. (Ezek. 3:1) 

2 
He too hears the word of the Lord come to him. 

Less dramatically, Amos symbolized his burden of liability by portray:ing 

himself as God's servant to whom is revealed His counsel. 



For the Lord God will do nothing, 
But he revealeth His counsel unto 
His servants the prophets. (Amos 3:7) 

42. 

.The rabbis have said that every soaring elevation of man requires 

a previous downi'all. It is like the wind up of a pitcher or the tighten-

ing of a spring. The prophetic procedure of self control began with a 

particular aspect of low self esteem; a personal sense of inadequacy. The 

prophet began his conversion to high esteem by calling up his self image 

and rebelling against it by calling it quits. He saw himself as inade-

quate. He considered himself unequal to the task and made excuses for 

himself. He held the self image of one shucking off responsibility. 

The prophet saw himself as one struggling against his self image. 

He shows himself as one wanting to be free. The prophet denied his authority, 

his authenticity, his adequacy. All of these denials were excuses for not 

asswning responsibility. The prophetic struggle for personal freedom began 

with an attempt to free himself from any accountability. 

In combatting his self image the prophet described himself as being 

dismayed and afraid to prophesy. Che gathers this from what God says. 

Be not afraid of them; ••• (Jer. 1 :8) 

••• fear them not, neither be dismayed at their looks, 
for they are a rebellious house. (Ezek. 3:9) 

He pictured himself as a mere child, too inexperienced, unskilled, immature 

and inadequate for the job of assisting God and owing a special responsi-

bility to him and the people • 
. 

Then said I: .Ah, Lord God! behold, I cannot speak; for I 
am a child. (Jer. 1 :6) 

The prophet saw himself reluctant to the point of being rebellious. 
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And thou, son oi' man, hear what I sey unto thee: be 
not thou rebellious like that rebellious house; open 
thy mouth, and eat that which I give thee. (Ezek. 2:8) 

43. 

He saw himself as one sinful, of unclean lips amongst people unclean and 

therefore morally inadequate to serve God. 

Then said I: 
lo.be is me! for I am undone; 
Because I am a man of unclean lips 
.And I dwell in the midst of a people of unclean lips ••• 
(Isa. 6 :5) 

The prophet cursed his role and wished for death in the depths of despair. 

Cursed be the day wherein I was born; 
the day wherein rrzy- mother bore me, 
Let it not be blessed. (Jer. 20:14) 

There could be no more graphic illustration of the prophet escaping his 

identity than that of Jonah fleeing responsibility symbolized by the demands 

of the Lord. 

But Jonah rose up to flee unto Tarshish from the 
presence of the Lord; ••• (Jonah 1:3) 

The prophet seeking to escape was looking for personal freedom. 

However, the prophet came to Im.ow that self control is a keystone 

to personal freedom. He realized there was a difference between license 

and freedom. Absolute freedom is impossible. One must give up certain 

goals in order to attain others. Freedom is a balanced state of being 

that involves sacrifice. This is so because what one does has consequences 

for others. Society is interdependent. Co-operation is needed. The 

prophet was a microcosm of the larger society. 'Wlatever he could hope to 

achieve in society had first to be reached within himself. 

The prophetic march to self control in part consisted of acquiring 

certain habits, the training of responses in the realm of attitudes, values, 

and beliefs that made up his ethical system. This acquisi tion is termed 
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social indoctrination and is a requirement for personal freedom. The 

prophet acquired social indoctrination by internalizing the values, be-

liefs and attitudes extant within his social milieu. 

The prophet may have consciously reached out to be what Jung calls 

3 an etenial archetype. The prophet may have sought to embody a collective 

unconscious archetype of the Hebrew people. Another WCIJT of saying it 

might be: those who wrote about prophets presented the prophet as one em-

bodying the unconscious collective archetype of ethical behavior. The 

prophet, through his life style, program, and acting out his self image, 

consciously symbolized this archetype. He saw himself as a subordinate 

archetype by swearing fealty to a superior religious archetype; God. He 

saw himself as God's chief witness among a people of witnesses; the man 

in the watchtower. The means to his own self image was to imagine himself 

envision himself, as surrendering to God, the main archetype of religious 

experience in his society. 

The prophet posits the picture of one who reached his own self con-

trol by imagining himself controlled by God. The prophet held the self 

image of one enticed, taken, predestined, chose~ and appointed by God. He 

saw himself comm.anded or controlled by God to assume his prophetic role.4 

Before I formed thee in the belly I lalew thee, 
.And before thou earnest forth out of the womb I sanctified 
thee; 
I have appointed thee a prophet unto the nations ••• (Jer. 1 :5) 

And He said unto me: Son of man, go, get thee unto the 
house of Israel, and speak with 1-tY' words wito them. (Ezek. 3:4) 

God often spoke to the prophets in the imperative fonn. This is another 

example of controls. 



Arri He :=:aid: Go, and tell this people; 
Hear ye indeed, blt understand not; 
And see ye indeed, but perceive not. (Isa. 6:9) 

45. 

He considered himself as one without choice. ~ regarded himself as one con-

sumed by a fire to preach about God. 

And if I say: I will not make mention of Him, 
Nar speak my more in His name, 
Then the re is in my heart as it were a burning fire 
S:lut l.µ in my bones, 
And I ..eary myself to hold it in, 
But cannot. (Jer. 20:9) 

A fine illustration of a prophet who felt that God chose him is Amos in 

his confrontaticn with the high priest Amaziah. Amos saw himself content '" 

as a herdsman minding his own business when God took him from his profes-

sion and controlled him by commandi.ng him to go and prophesy. 

Then answered Amos, and said to Arm.ziah; I was oot 
prophet, neither ms I a prophet's son; blt I was 
a herdsman, and a dresser of sycamore trees: and the 
Lord took me from following the flock and the Lord 
said unto ne: Go, prophesy unto J1y" people Israel. 
( Jvnos 7 :14-15) 

Amos knew himself to be fated as a prophet, · controlled by God. 

The lion hath roared, 
Wlo will oot fear? 
The Lord God rath spoken, 
Who can but prophesy? (Amos 3:8) 

The prophet saw himself in a passive role subordinate to God who chose 

him and commanded him. This passive role was a symbol of his own strug-

gle for self control and for a greater measure of personal freedom. 

In the intervals of re g3neration the process of control is llRrked 

by several different literary elements. Ore element is Jike an antidote 

to combat the prophet's self image of inadequacy. It erased the feeling 

6 
of fear. 



And thou, son o:t man, be not afraid of them, neither be 
afraid of their words, though de.t'iers and despisers be 
with thee, and thou dost dwell among scorpions; be not 
a£raid o:t their words, nor be dismayed at their looks, 
:tor they are a rebellious house. (Ezek. 2:6) 

46. 

Be not afraid o:t them; For I am with thee to deliver thee, 
Saith the Lord. (Jer. 1:8) 

For the Lord spoke thus to me with a strong hand, admon
ishing me that I should not walk in the way o:t this people, 
saying: Say yet not; a conspiracy, concerning all vhereo:t 
this people do say: A conspiracy; neither :tear ye their 
:tear, nor account it dread:rul. The Lord o:t hosts, Him 
shall ye sanctify; and let Him be your :tear, and let Him 
be your dread. (Isa. 8:11-13) 

The prophet was not to be afraid o:t anything but God. He could not be 

like other people, nor :tear what they :teared. This element :turther cora-

batted the prophet's image o:t lUJnsel.f as a child • 

.And thou, son o:t man, hear what I sq \Ulto thee: be not 
thou rebellious like that rebellious house; open thy mouth, 
and eat that which I give thee. (~ek. 2:8) 

It removed the prophet1s sense of guilt. 

Then new Wlto me one o:t the seraphim, with a glowing stone 
in his hand, which he had taken with the tongs from o:t:t the 
altar and he touched my mouth with it, and said: Lo, this 
hath touched thy lips; and thine iniquity is taken awq, 
And tey sin expiated. (Isa. 6:6-7) 

This antidotal element eradicated the mental obstacles to the assumption 

o:t accountability. 

<ne element in the intervals o:t regeneration that led to self con-

trol and conversion directed the prophet to take responsibility. '!he 

prophet is t.old to speak what God says, to influence society, to serve 

the Lord. 7 

See, I have this dq set thee over the nations and over 
the kingdoms, 
To root out and to pull dolm., 
.And to destroy and to overthrow; 
To build, and to plant. (Jer. 1:10) 



••• For to whomsoever I shall send thee thou shalt g::i, 

And imatsoever I shall command thee thou shalt speak. 
(Jer. 1:7) 

The pr-ophe is symbolically given responsibility and affirms loyalty to God 

8 as he dedicates his speech organs to the Lord. 

Then flew unto me one of the seraphim, with a glowing 
stone in his hand, which he had taken with the tongs from 
aff the al tar; and he touched my mouth with it, and said: 
Lo, this hath ~ouched thy lips; And thine iniquity is taken 
away, And thine sin expiated. (Isa. 6:6) 

'llien the Lord put forth His hand, arrl touched m.v mouth; 
and the Lord said unto ne: Behold I pit f1Y words in thy 
nouth; (Jer. 1:9) 

And Micaiah said: As the Lord liveth, what the lord saith 
unto me that will I speak. (I Kings 22:14) 

And He said unto me: Son of llB.Il, cause tcy belly to eat and 
fill thy bowels with this roll that I give thee. Then did 
I eat it; and it was in my mouth as honey for sweetness. 
kid He said unto me: Scn of man, go, get thee unto the house 
of Israel and speak with My words unto them. (Ezek. 3:3,4) 

The prophet accepts loyalty and responsibility to God. He is commissioned 

to address the Hebrew people and be responsibility in relation to them.9 

One category of phrases states that conversion has already taken 

place; that irner discipline is occurring. The prophet is saying to himself 

"I no lo~er consider myself as an i :rresponsible child, nor wil 1 I be fearful. 

And thou, son of man, be not afraid of them, neither be 
afraid of their words, though defiers and despisers be 
with thee, and thou dost dwell amcngst scorpions; be not 
afraid of their words, nor be dismayed at their looks for 
they are a rebellious house. (Ezek. 2:6) 

But the Lord said unto me: Say not: I am a child; For to 
whomsoever I shall send thee thou shalt go,.... (Jer. 1:7) 

••• neither fear ye their fear, nor account it dreadful. 'lhe 
Lord of hosts, Him shall ye sanctify; an:i let Him be your 
fear, and let Him be your dread. (Isa. 8 :12,13) 
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The prophet is saying, "I consider royself commanded and controlled by my 

sense of responsibility; by God. 11 For the prophet the word Go:i was 

equated with the idea of responsibility • 

••• Behold, I have put11Y words in thy mouth; (Jer. 1:9) 

••• For to whomsoever I shall send tree thou shalt go, 
And whatsoever I command thee, thou shalt speak. (Jer. 1:7) 

And ~ said: Go, and tell this people: Hear ye indeed, but 
understand not; .And see ye indeed, but perceive not. 
(Isa. 6:9) 

One category of phrases indicates that inner discipline and self 

control have been achieved. This category shows that the prophet has under-

gone conversion. 'lhe prophet at thi.s point presents the self image of one 

so resigned to his role that it becorres desirable. He voluntarily chooses 

to be what he is. 

Freedom and Inner Direction 

At this point in the regeneration cycle, the prophet no larger 

feels his conduct as a prophet is coerced. He has finally achieved a 

greater sense of freedom by accepting responsibility through social indoc-

trination. Certain values have been incorporated so they are a dynamic 

spark motivating the prophet from within. Perhaps he has :reaffirmed old 

values er sharpened a commitment to .values already there in a cbrmant or 

latent state. The prophet lmow s himself to be pure arrl without sin. ~ 

can vol mt rer and not feel enticed or seduced. He sees himself ~ will-

ingly and enthusiastically talci..ng on his special responsibility to God and 

people. 

.4nd I heard the voice of th eLord, saying: Whom shall 
I sa-id, 
kid who will go for us? Then I said: Here am I; send 
rre. (Isa. 6:8) 



What at first seemed alien and repuJsive and bitter has become sweet. 

Responsibility is not to be avoided •. Once accepted it is to be sustained. 

The prophet sees hil!Self as one who has viscerally incorporated certain 

values. 

And He said unto me: Son of man, cause they belly to eat, 
and fill t tv bowels with this roll that I give thee. Then 
did I eat it; and it was in my mouth as honey for sweetness. 
(Ezek. 3 :3) 

A sense d: resignation exists that frees the prophet to pursue his self 

image wholehe:i.rtedly. After conversion, the prophet sees his life as for

feit and valueless unless he fulfills his task.
10 

When I say unto the wicked: Thou shalt surely die; and 
thou gi_ vest him not warning, nor speakest to warn the 
vti..cked from his wicked way, to save his life; the same 
wicked man shall die in his iniquity, but his blood · 
will I require at thy hand. (Ezek. 3:18) 

At s~h a point the prophet is conpletely resigned as if his self image were 

as cont:rolled as the laws .of nature. 

The lion hath roared, 
vho will not fear? 
The Lat"d God hath spoken, 
Who can but prophesy? (Amos 3:8) 

'lhe prophet after the interval of regenera.tion,.after conversion 

from low self esteem, presents a self image of one inner directed. He 

sees himself possessing a new clarity of life goals. le feels he belongs 

in society and his inner discipline sustains him against ensuing odds and 

vicissitudes. A new sense of resignation speaks of a stability with no 

significant crippling trace of low self esteem and self pity. After con-

version and solid control is in the bag, the prophet can undergo depriva-

tions. He can deny personal preferences when they conflict with his self 

image of me responsibile to God and to man. 
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The periods of renewal occurred t~oughout the prophet's life. 

The consecratich visions demonstrate a full cycle of the self control pro-

/ cess. However, the prophet in a particular low state may not have had to 

call to m:ind the entire process. One element in the process might have 

served to spark the prophet and get him functioning again according to tl'a 

positive as pacts of his self image. Each episode of affirmation of his 

authority and authenticity served t re ll!le purpose as the consecration 

vision albmt less dramatically. Fa.ch episode called to mind the greater 

const'ellation of factors that composed a process of self control and 

c inversion to high self es teem. In short the process cf self control was 

not somethmg that occurred only once. 'fue process of self control seems 

to <11 organic one. One elem mt calls to mind the related elements calls 

to mind the related elements. 

In sum, the consecration vision is a dramatization of a process of 

self control and conversion from low self esteem to high self esteem. 

Other episodes serve to fun::tion the same as the consecration vision 

though presented less dramatically and less artistically. The consecration 

vision is the apex of all these minor episodes. Self control hegan with 

the prophet's ability to fonn a self image. Secondly, low self esteem was 

the starting point for the process of self control. Had the prophet been 

in possession of self control he would not have been in a low state of 

self esteem. The process regenerati 01 is best exemplified by the experi

ences of Isaiah, ~remiah, and Ezekiel, however other prophets demonstrate 

similar experiences in the:i::t lives. During the process of self control, 

the prophet presents the self image of one to mom God communicates respon

sibilicy. 



The prophet had a self image of one inadequate and therefore strug

gling against the positive aspects of his role. He sou [41t freedom by es

caping re::ponsibility. However, he realized that responsibility is the 

key to freedom. He reached out to be a religious archetype figure. The 

prophet imagined himself controlled by Cbd, an outside figure or symbol. 

Tue moment.s of rededication were marked by antidotes to the self 

image of inadequacy, fear, rebelliousness, and guilt. One element removed 

obstacles to the assumption of responsibility and one elenent directed the 

active assumption of accountability. Che category of phrases in the self 

control process shows that regeneration has taken place, another category 

shm-B that inner discipline has been achieved. The prophet feels coerced 

at first, but certain values are internalized. God the symbol of outside 

force is brought inside and the prophet tecomes inner directed. He regards 

his behavior as voluntary. The prophet may er may not begin to realize 

that when he thinks God speaks to him it is an inner rehearsal and an inner 

communication in which the prophet is addressing himself. The process of 

rededication recurred and not all elements had to be manifested in a par

ticular moment of :iregeneration. Wien renewal occurred affirmation of the 

positive aspects of th3 prophetic self image came into play. The prophet 

was tl'en ready to stand up to his personal preferences and deny them. He 

could cpt for moral obligation because he was inner directed. 
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CHA.PT PR FOUR 

IIGH SEIF ESTEF?-1 

Once self control is established and conversion to high self esteem 

has taken place the prophet is able to stand up to his own p.-sonal desires. 

While his personal prer .. enoe may push him in one direction, his obligations 

and responsibilities to significant others incline him in another directioa. 

He sees hl.mself a8 one able to suboroinate his persODal desires to a sense 

ot social responsibility. 

~privations 

The prophet saw himself as b>lding several kinds of personal prefer-

ence. The mst impcrtant personal preference expressed itselt in love and 

concern for his people. This self conception of one who loved Israel is 

well known. The prophet identified with the people to lhom he considered 

himself' responsibile. HI wept tor them. He was appalled when Israel was 

ill. 'lheir pain vas his pain. 

Oh that rq head were waters, 
And mlne eyes a fountain of tears, 
That I might weep day and night 
For the slain ot the daughter of rq people! (Jer. 8:21) 

Juxtaposed to the moment when the prophet affirmed his role-as teacher, 

moralizer, and chastiser, he expressed a self' image or cne mo would per-

sonally prefer not to rebuke his people. Wmn it seemed as if the God vho 

controlled history meant to do ; t11t1ay with his people, to comntl.t genocide, 

as it were, the prophet shoved his personal preference and balked at his 

role. 

And it came to pass, while they were smiting, and I vas 
left, that I fell upon .,- face, and crl.ed, and said: Ah 
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Lord God! vllt 'l'hou destro,y all the residue ot Israel 
in 'ftJy pouring out ot Tb;r tury upon Jerusalem.?" 
(~eld.el 9 :8) 

The prophet telt great pity" tor his small beloved people who were as notbini 

betore the power ot God • 

• • • so I saids 0 Lord God, torg.l.ve, I beseech Thee; 
How shall Jacob stand? tor he is small. (Amos 7:2) 

In spite ot this personal preterence to de£end Israel, the prophet 

never vent beyond the point ot mentioning bis preterence. He did not 

re.f'use to be a prophet who served God and vho uttered His 110rds. 1'b.e 

prophet recognized his pro.f'ound responsibilit;r and might have said, n.As 

a people I pity ;you, but as the Lord's official I cannot concretely ex

press this pity. I can on:cy- state that it exists.a 

Jeremiah exemplifies this act ot sel.t control that indicates high 

self esteem. His inner discipline overcaae bis personal choice. Hananiah, 

the talse prophet, predicted the end ot Babylonian domination over Judah. 

~ apeaketh the Lord ot hosts, the God ot Israel, 
sqingz I have broken the 70ke ot the king o.f' 
BalJTlon. (Jer. 2812) 

Bananiah turther prophesied that the Temple vessels would be restored. 

The sensitin Jeremiah could onlJ" wish that Hananiah were right. Yet 

following his responsibilit7 to God and to bis people, he predicted that 

Babylonian power would remain and accrue in oppression. 

even the prophet Jeremiah said1 Allan! the Lord do sol 
the U:>rd pertorm tb;r words which thou has prophesied, 
to bring back the vessels ot the U:>rd.1s house, and all 
then that are carried avq captive, trom Babylon unto 
this place! (Jer. 2816) 

So much tor Jeremiah's personal preference. He vent on to sq1 



Go and tell Hanan1ah, sayings Thus saith the Lord: 
Thou hast broken the bars of wood; ba.t 1'hou shalt 
make in their stead bars of iron. For thus saith 
the Lord o! hosts, the God of Israels I have put a 
70ke of il'QD upon the neck of these nations, that 
thq mq serve Hebucbadneasar king of BabylonJ and 
they shall serve hi.a; and I have given hi.i. the beasts 
ot the field also. (Jer. 28:13,41) 

Dl the struggle between moral obligation and personal preference, the 

disciplined prophet chose his moral obligation. 

The prophet saw bi.nasel.t deprived because he could not be like other 

lllen. Other •en had a good time enjo)"ing diverse pleasures such as feast-

ing, drinld.ng, and making aer17. The prophetic self' illage of one 11ho 

told the unpleasant truth who vamed of danger and portended disaster 

hardly fit with the illage of an occasional "good tiu Charlie" let alone 

a vild carouser. The people could ~ beli~e in a prophet who was 

sober in demeanor and in spirit. 

AB a result the prophet saw hinasel.£ apart. and he felt alone. 

I sat not in the assembJ.¥ of them that make merr,:r, nor 
rejoiced,; 
I sat alone because of Tbi1 handJ 
For Thou hast filled me vi.th indignation. (Jer. 1$:17) 

'l.he .prophet felt that 8111" suffering he underwent was for the sake ot God.1 

God's values and words were a jo;r to the prophet 111ho YOluntariq deprived 

him.self of the c~ ot men tor God's sake • 

••• Know that tor 1bT sake I have sutfered taunts. fJer. 15115) 

'l'b.e prophet as.de a tool ot himself iD order to get his point across. 

For this will I wail and howl, 
I vill go stripped and naked; 
I will make a wailing like the jackal.a 
And a aouming like the ostriches. (Micah 1 :8) 

It could not have been Micah' 1 personal preterence to do sa.ch a thing. Be 
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separated bimselt trom. the public b;r demonstrating to the point ot appear

ing ridiculous. His ob1igation to God OYerrocle bis persona1 preference 
to be like eTe:ryone else in most respects. The prophet could not tultill 

the positiTe aspects ot his sel.t image and be one ot the R'S· 

It should be noted that, vhile the prophet telt he was missing 

something b;r being so different, he he1d in 1ov este• those 11ho dese

crated the enjoyment ot lite through excessiTe drink, sexual abuses, and 

greed. He compared hillselt with such people and raised his om relatiTe 

esteem thereby'. 

1he prophet vu struggling tor a sense ot personal .treedo11. This 

is in part his sel.t image. He achieved it once he had selt control. Free

dom. for the prophet did not aean ld:ri.ng without restraints. He was not 

tree so long as he was acting out ot impulse md chaos. 'lhe acceptance 

ot restraints, that is particular responsibilities gaT• hill the occasion 

for ma1d.ng choices. cne has no occasion to choose if one's range is not 

narrowed by the restraint of responsibility-. 

FreedOJa is the ability- to choose certain preferences that are con

trary to the interests, real or imagined, ot significant others. In 

part, the prophet achieved this because he imagined hiluelt in a watchtower. 

His responsibility to God allowed hill to deTelop a comprehesive perspec

tiTe t.hat transcended particular groups. i'he prophet could deprive hiuelt 

o:t personal preferences to adhere to his JIOral obligation. ID so doing 

the moral obligation becall8 an incorporated set of Talues, a greater 

· personal preference in effect that overahadcnred 1esaer personal prefer

ences. The greater personal preference is called such because it vas a 

wightier taotor in aotiTating the prophet. It vu objectiTeq greater 

kcause it involTed a coJllld.tment to sooial respomibilit,", an acoountabiliV 



to man. The lesser personal preference vas more self' centered and there-

tore vas related to a sense of' low self' esteea. 

Independence 

'Die ability to undergo depriYatien ot personal preference led 1ib.e 

prophet to another aspect ot selt esteem independence. The prophet could 

ll&lce his sign.al contributions to illplement his prograa to whatever ~tec

ti ve degree because he vas relativ~ independent ot prevailing epiniona. 

'Die prophet sav himself as one independent vho could ctlsdain or confront 

authorit;y figures. 'Die prophet vas not easiq sva;red when he vu in a 

state ot high self esteea. 

i'he prophet sav bil&selt independent because he knew he had God's 

authori v behind him. God approved ot hill because he vas moral. 1'he 

prophet knevhi:aaselt to be innocent, pure, and not a sinner against God 

or the people. 

and ha touched rq mouth vith it, and said: 
Lo,this hath touched ~ lips; 
And thine iniq'lli.t7 is taken awq, 
And th;y sin expiated. (Isa. 6:7) 

H>reoTer, Jerelliah said unto king Zed81d.ah1 Wherein 
haTe I sinned against thee, er against ~ servants, 
or against tbia people that 1'8 haTe put u in prison? 
(Jer. 37:16) 

~ know 7e tor certain that, it .,., ~ .. put ae to death, 
· ye will bring innocent blood upon 7eurselYes, and upon 
this cit7, and upon the inhabitants thereot; tor ot a 
truth the Z.rd hath sent • unto ,-ou tG speak all these 
words in ,-our ears. (Jer. 26:1.S) 

He held himselt independent because he believed in bi.a supernatural powers 

to work airacles, to intercede, and to receiTe and transait special 0011.-

1111Dications. He knew that his predictiona llOUl.d eTentual.11' come true and 

that he would be "f'i.ndicated as a prophet et the lord. 1!lere wu no need 
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tor his ana:les t• rejoice prema.ture:cy- u tar as the prophet was concerned. 

Therefore sq unto them: Thu.a saith the IDrd Gods There 
shall. none of ~ words be del~d any- :more, but the ilord. 
llhich I shall speak shall be performed, saith the IDrd 
God. (Ezek. 12:28) 

when this cometh to pass--behold it cometh--then shall 
they know that a prophet hath been alllOng them. (Ezek. 33:33) 

Rejoice not against 11.e, O mine en~; 
'ftlough I am fallen I shall arise; 
Though I sit in darkness, the Lord is a light unto u. 
(Micah 718) 

The prophet's independence enabled him to stand up to his adversaries; 

kings and princes, priests and false prophets. In a state ot high sel..t 

esteem the prophet tultilled the positive active aspects of his selt image. 

He was so sure ot his authorit7 and ptU'pOSe that he could risk his lite 

b;y challenging those 1iho had the most power over lite and death; lcl.ngs 
2 and princes. 

ihen spoke Jeremiah unto all the princes and to all 
the people sq-ings The IDrd sent me to prophesy 
against this hou.se and against this city all the 
wrds that 7e have heard. (Jer. 26:12) 

While the king preferred to hear good nel!IS and might have rewarded the talse-

11' optimistic prophet, the true prophet was not atraid to prophesy danger 

rather than peace and rurther to predict the en-.,y•s Tictor;y. 

Then Zedeldah the king sent, and fetched bbl; and the 
king asked him secretly in his house, and saids Is there 
IJD7 vord from the Lord? And Jeremiah said 'ftlere is. 
He said also: Thou shalt be delivered into the hand of 
the king ot Babylon. (Jer. 37:17) 

1'be prophet Hl.cai.ah told king Jbab: 

••• I saw all Israel scattered upon th.a llOUDtai.ns, as 
aheep that haTe no shepherd; and the Lord said i These 
haTe no aaster; let them return every unto his house 
in peace. (I Kings 22t17) 
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More will be said about the prophet versus the king in chapter five. 

Nathan challenged David's moral. behavior in acquiring Bath Sheba over her 

husband's contrived death. Elijah challenged Ahab's avarice. Jeremiah 

was a severe critic of Zedekiah's foreign policy. Balaam is a f'ine example 

of a prophet, who, deprived of the personal preference of' prophesying in 

favor of his people, stood up against a kLng to curse an entire nation. 

He could not bring himself to go against God's directive and curse Israel • 

.And Balak said wito Balaam: What hast thou done unto me? 
I took thee to curse mine enemies, and, behold, thou 
hast blessed them altogether. And he answered and said: 
~st I not take heed to speak that which the I.ord putteth 
in my mouth? (Num. 23:11,12) 

In addition to challenging klngs, the prophet challenged priests 

and their institutions. The examplle of Amos' coni'rontation has been cited 

a.a have examples of attacks against a too heavy reliance on the cult of 

sacrificial expiation. .AJnos told Amaziah: · 

Now therefore hear thou the word of the Lord: 
Thou sayest: Prophesy not against Israel, 
And preach not against the house of Isaac; 
'!here thus saith the Lord: 
Thy wife shall be a harlot in the cit;y, 
.And thy sons and thy daughters shall fall b;y the sword, 
.And tlzy' land shall be divided b;y line; 
.And thou thyself shalt die in an unclean land, 
.And Israel shall surely be led away captive out of his land. 
(Alllos 7 : 16, 1 7) 

The tra.e prophet coni'ronted false prophets. Jeremiah quotes God as 

berating the false prophets. 

I have heard what the prophets have said, 
That prophesy lies in 1'tY' name, sqing: 
I have dreamed, I have dreamed. 
How long shall this be? 
Is it in the heart of the prophets that prophesy lies, 
.And the prophets of the deceit of their own heart? 
(Jer. 23:25,26) 
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The example ot Jeremiah• s confrontation vi th Hananiah baa been cited. 

Jeremiah vent on to predict i 

••• Hear nov, Hananiah; the lord hath not •ent thee; 
but thou makest this people trust in a lie. Therefore 
thus saith the LordJ Behold, I vill send thee pq troa 
off the face of the earthJ this year thou shal.t die, 
because thou has spoken perversion against the Lord. So 
Hananiah the prophet died the Salle 7ear 1D the snenth 
:mcnth. (Jer. 28115-17) 

'lhe true prophet saw hiaselt compelled to tight against the JU.Chi.nations 

of the false prophet. The true prophet knew himself to be ditterent troa 

the false prophet becau.se ot his special relation to Qgd, t.he powers this 

relation and responsibilit7 entailed, and bJ' the truth he spoke. 

Bmt it thq be prophets, and if' the word ot the Lord be 
with them, let them now aake intercession to the Lord 
of hosts, that the vessels which are lei't iD the house 
of the lord, and in the house of the king of Jud.ah and 
at Jerusalem, go not to BabJ'lon. (Jer. 27118) 

D:ld.ependence as a •asure of •elt eateeawas refiected 1D the proph-

et•a stand against powerful. kings and princes, inf'luen'bia.}I priests and popu

lar false prophets. It was also reflected in the prophet's wil.l.ingpess 

to stand up to God. He could do this after he had mch a high degree of 

independence that he could be somewhat free ot even the authorit7 that 

started hi.a on the vq to independence in the first place: Qod. 

'lhe prophet bec&lle so independent and achieved such high selt eate• 

that he saw h:ilaself u a watchman vho would not let God rest until He came 

across. The prophet expected a just pq otf and set hi.Dlsel.f u:p as the 

one to hold Ood accountable tor it. 'Dle example ot the watchman has been 

mentioned. 

I have set watchmen 
Upon tb;y' walls O Jerusalem, 
Th8J" shall never hold their peace 



Dq or nigbtt 
Ye that are the Lord's remembrancers, 
Take 7e no rest, 
And give Him no rest, 
TiJJ. He establish, 
And till He make Jerusalem 
.l praise in the earlh. (Isa. 62 :6 ) 

61. 

Mbile the prophet could illla.gine hillself' a litigant before God who was con

tending against his people, he could not set 1lP un as a judge OTer God. 

Nevertheless, the prophet's selt este• at certain perioda bee•• •o high 

that he needed no external authorit7 to bolster him. Dl .tact the prophet 

could himsel.t judge God and set lilll:l.tations .tor Bia. 

'l'he prophet eYOlTed 'to a self' iaSge Or one vho coal.d' stand on bis 

om two f'eet. His inner cOlllllllili.cation with God led hi.a t.o meditate md 

he came up with the aDBwer that he should req on himself. Jerem:l.aa shows 

his conclusion in his words to ::Baruch. 

'lhus saith the Lord, the God of' Israel, concerning thee, 
0 Barucbt 
Thou didst sq: 
~e is me nowt · , , 
For the Lord hath added sorrow to JV' pain1 
I am wear,r .with Jq groaning 
And I f'ind no rest. 
1hus shalt thou sq unto him: 
ftlus saith ~ lord: · 
Behold, thatwbich I have built will I break down, 
J.Dd that ldii:ch I have planted I will pluck up; 
And this iD the whole land. 
And seekest thou great things .tor tb;yselt? 
Seek them not, tor behold. I will br.illg evil upon all 
fieeh, saith the Lord; 
Rt t1Q" lif'~ will give unto thee .tor a prq in all places 
'llbither theu goest. (Jer. 4512-5) 

.Jeremiah leamed his lesson so well that he could teach it to others. .l 

prophet can never be concemed .tor hiaself'. rr he seeks tor himself' he 

will tail. 

/ 
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It thou has run vi.th root.en and they have wearied thee, 
Then how canst thou contend with horses? 
.Axld though in a land of peace thou art secure, 
Yet how wilt thou do in .the thickets ot the Jordan? 
(Jer. 12:5) 

Jeremiah knew he had to reJ.T on hiuelt. The prophet held the self' illage 

o:t one self reliant and concerned for others. 

Concern for others 

Willingness to lDldergo deprivation to choose aoral obligation OTer 

personal preference and a sense of independence are illportant aspects of 

high self esteem. .A third i:llportant aspect is concern for others. ihen 

Jeremiah told Baruch not to think of himself, he vas sqing, "J1r self' 

image as a prophet aeans that I must wrry about others, not :ivseJ.£. 11 The 

prophet's concern :tor the peopl• he addressed has been mentioned. His en-

t:tre program renects a behavioral manifestation of a connitaent to the 

positive and active aspects of his self image. He spoke vell of his ene

mies and tried to direct God1s wrath traa them • 

••• Blmember how I stood before Thee 
To ~ak: good :tor them, 
To tum awq Tiv- wrath f"ran them. (Jer. 18:20) 

The :more adequate the prophet's :J.,evel et salt esteem, the more he 

could afford to be concemed tor others. cnce he found a wq to self con-

trol, a solution to bis own problems, then he tound it his responsibility 

to persuade others te embrace his new outloe>k which vu concreteq out

lined as the program ot the prophet. 

The prophetic program as Jl8Dif'ested 'b7 the prophet's behavior was 

a TI.sible expression of ccmcem for others. Be felt he had authority to 

persuade others because he saw himself set up over nations and ld.ngd.oms. 



See, I have this dq set thee over the nations and over 
the kingdoms, 
To root out and to pull down, 
And to destroy and to overthrow; 
To build and to plant. (Jer. 1:10) 

63. 

He could combine his concern for others with his sense of independence bJ 

confronting kings. Jeremiah confronted Jehoiakim for misusing public .f'Unds 

and squandering them on palaces. 

Shall you reign becanse ,-ou strive to excell. in cedar? ••• 
(Jer. 22 :15) 

The same prophet tried to persuade Zedekiah to give in to Babylon. 

But if theu wilt not go forth to the king of Babylon's 
princes, then shall this cit7 be given into the hand of 
the Chaldeans, and the7 shall burn it with fire, and 
thou shalt not escape out of their hand. (Jer. 38:18) 

rn conclusion, in a period of low self' esteem the prophet was not 

himself. He did not accept or fulfill his self image in its positive and 

active aspects. He could not function as a prophet as he saw the role of 

the prophet. Though it is true that for the reader, the periods of low 

esteem produce a compelling literature with which identities and commiserates, 

being faced with the hwnan aspect of the prophet. Yet only in high esteem 

was the prophet mobilized to employ- bis program and enact his responsibili

ties to man and God. High self esteem affirmed the prophetic self image 

as one responsible to man and God. 'Jhe struggle to reach high self' esteem, 

to affirm the self image, to assume responsibility is still a m.eaningf'ul 

and d;ynamic religious experience today. 

'Jhe prophetic self image was not static; it moved as an equation 

with changing facters. Periods of low and high self esteem alternated in 

the prophet's life, albeit with decreasing widths of swing trom one extreme 

to another until the prophet achieved a fairly rigid degree of stability' 

and purposive drive. 
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The consecration ceremonies or intervals ot renewal and rededica

tion symbolized self control par excellence. cne should not think ot the 

regeneration process as a one shot occarrence. The act ot regeneration 

happened often to the prophet. It sustained him.. It. was a constant call 

to responsibility-. The final artistic and dramatic evolution ot these 

moments ot regeneration culminated in the consecration ceremoey. The ulti

mate developnent probab]¥ occurred at the end ot the prophet's lite or at 

least well into his lite as he more clear]¥ delineated his sel.t image. 

However, the drau.tization was well placed near the beginning ot each book 

to achieve maximum effect and to ilmnediate]¥ con£im his role and aathorit7. 

The swing from low to high esteem is actuall,y a movment troa rejection ot 

self illage to affirmation ot sell image. 

High self esteem is composed ot the abilit7 to accept deprivations, 

a sense ot independence, and a feeling ot concern tor others. lllere is 

little room tor selt pit7 and selt centered aotivit7. Depi"i.Yation memt 

chastising, even cursing a people whom the prophet loved and being di.t'ter

ent from other men. Independence meant the abilit7 to stand up to au.thority

tigures. The prophet saw hillBelt as independent because he knew God was 

behind him, he could work miracles, he could intercede, and becau.se he was 

not burdened by' sin. The prophet's concem tor others is manitested in 

his selt image ot one dri VEl'l to enact a program. to provide JIUiD. vi th respon

sibili t7 and treedom -- as he had tound it tor himself. 
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1. Isa. 50:6 (Israel speaking in the literary fora o! personitication) 

2. Jer. 26 :15 



CHAPTER FIVE 

.1 PUBLIC IMAGE OF THE PROPHET: THE PROPHET .AS SEEN BI THE KING 

Chapter tiv.e is the second part ot this thesis. It opposes a public 

View of the prophet t.o the self' illage he held. It is a toil t.o the proJiiet 1a 

selt image. The methodology used is based on elements ot behavioral ps,ychol

ogy. '.ftle ideas ot Dr. Lewis Froman ot the Uni:versitJ' of WLsconsi.D were 

he~ dra1ill upon. Ri.s book People and Politics 11U uetul. par1;icularq 

the chapter on aThe Didi Yi.dual and Poli tics n in which is tound an empirical 

theoey ot lwman behavior. The ld.ng looked at the prophet in a particular 

light becanse ot certain values, beliefs, and attitudes he held. .l descrip

tion of these Talues, beliefs and attitudes helpa one to miderstand his 

illage ot the prophet. 

Die Biblical king held specific Talues. The Tala.es espoused b;r kings 

involved a relation of aeans t.o ends. It is import.ant to consider these 

Talues. The;y detenained the goals ot the monarch. Die actions taken to 

realize these Talues affected the lives ot a great llL8Jl1' people. .Attitudes 

are composed ot Talues and beliefs. The image of the prophet is st:ru.ctv.red 

fron the sovereign's Talues, beliefs, and attitudes. 

'lhe ldllg valued his throne. Be wanted to keep it tor bimselt and 

pass it on to his children. .Men fought tor the privilege to reign. ·Dl-

trigue was com.cnplace. .ldonijah's attempt to usurp Solomon Ulastrates 

this point. 

Nov .ldonijah the son ot Haggi th ual.tecl hiasel1' sqing i 
I will be JdngJ and he prepared him chariots and horse
•en, and ti.tt.7 •an to ran betore bill. (I lings 1 aS) 

.lctual.lJ' the driT• to power in ll8D. needs no docmtentation. 

Wealth is the concOlllitant ot power. Material.is• waa a regal trait. 

66 



Rulers willi'ul.ly amaased wealth and did not hesitate to acquire the propertT 

of subjects by' Tiolence if necess&rT• 

And it came to pass lib.en Ahab heard that laboth wu dead 
that .AhaD rese up to go dOllll to the Ti.neyard ot IJaboth the 
Jezreelite, to take possession o:f it. (I lings 21c16) 

Sovereigns valued life. It was s~ good to live ll8J11' 7ear1s. 

'l'hq valued the lives of their children as well as their cnm lives. Having 

posterity' was illlportant because it was a 1nQ"' to imaortal.itJ'. 'When Jbijah, 

the son of Jeroboam became seriousJ.T ill, the king vas quite concemed. 

He wanted to knov ldlat would happen to his son. 

The kings esteemed pGwer to control their envirollllent. Pharaoh was 

im.pressed vi.th Moses• feats of magic. M:>narcha valued curses and spells 

and employed people to cast them against their enemies. Balak comaanded 

Balaam to curse Israel and ensure thei~ lllilit&rT demise. 

Can.e now therefore,. I prq thee, curtJe ae this people; 
:for thq are too llight7 for ae; peradventure I shall 
prevail. That ve mq smite them, and that I mq drive 
them out of the land; for I Jmov that he whOll thou 
blessest is blessed, and he whoa thou cursest is cursed~ 
(Null 22 a6) 

.A. pover.tnl king could control the events that affected the things he 

valued; ille, throne, lineage, wealth. It is no wonder that h9 was inter

ested in milit&l7 results. King Zedekiah risked his lite b;y arranging a 

clandestine interview with Jeremiah iD order to learn of ta.ture events. He 

asked Jeremiah it there was 8flY' vord from the Lord regarding the m.l.itar,r 

situation. 

'J2aen Zedekiah the k:l.Jlg sent, and fetched hill; and the king 
asked hi.JI secretly in his house, and saids Is there 8flY' 
wrd from the Lord? and Jeremiah said, there is. He said 
alsos Thou shalt be delivered into the hand of the ldXlg ot 
Bab11on. (Jer. 37117) 
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lJ:1 relation to militar;r strength the ·ld.ng Talued the high morale ot his 

subjects and soldiers inasnmch as this esprit contributed to a giTen var 

effort. 

'!hen the princes said unto the king: Let tbis un ve prq 
thee, be pu.t to death; torasmuCh as he veakeneth the hands 
ot the men ot var that remain in this city", and the hands 
ot all the people, in speaking such words 1Dlto th•; tor 
this Jlall aeeketh not the wel.tare ot this people, but their 
hurt. (Jer. 38:4) 

Hezekiah asked tor lrl.l.itar.r victor.r over the Assyrians 

Of a truth, IDrd, the kings ot Assyria have laid waste 
the nations and their lands, and have cast their gods 
into the tire; tor the;r were no gods, but the work ot 
aen 1s hands, wood and stone; there.tore they- haft de
stroyed them. Now therefore, 0 Lord our God, save Thou 
us, I beseech Thee, out ot his hand, that all the k::i.ng
doms of the earth mq know that Thou art the Lord God, 
even Thou o~. (2 Kings 19:17-19) 

Wlile sovereigns had respect tor supernatural powers, they- also Talued. 

practical power as it attected the strength ot their states. 

Kings higb]J valued sta;ying on the right side ot Ood. Knowing 

God'• will was highly esteemed. It was aost u.setul. tor the king to haTe 

an accurate prediction of future happenings. _RU.lers went to great lengths 

in order t.o get arq information about the future. Samuel even turned t.o 

the witch ot iDdor to conjure up Samuel's spirit. 

And Saul disguised himself, and put on other ra:l.Jaent, and 
vent, he and two men with hi.a, and the;r came to the vanan 
by" night; and he said: Divine unto me, I prq thee, b;r a 
ghost, and bring me up whomsoever I shaJ.l nuae unto thee. 
(I Sall. 28 :8) 

Then said the woman: Wlom shall I bring up unto thee? And 
he said: Bring me up Samuel. (I Sul. 28:11) 

Kings vere often immoral. ~en they wre :moral it was in obedience 

to God's will. Moral behavior was highlJ" regarded by rules bec&11se au.ch 



behavior kept them out ot troable. Horali t7 vas not Tiewed u an end iD 

itself, but rather as a •ans to other enc:lsJ stqing on the right side ot 

God. K>ral acts were performed becellSe God willed them to be done. Rather 

kings vi.shed to avoid God's wrath or punishment which could result in loss 

ot lite, posterity, throne, or power. ID other words, thq vi.shed to 

avoid the loss ot things the7 valued. Kings vi.shed to avoid the danger 

ot not acting in accord with God's will. Dl time the prophet connected 

avoiding danger vi.th mral behaTior, but the king thought of such behaTi.or 

as avoiding danger and not the positive act of acting etlrl.cal.q. illa 

Abraa lied about Sarah, Pharaoh rebuked hi.a. Abra had cnsed Fharaoh 

to act miwittingl.y against the w1ll ot God. 

And Pharaoh call.ed Abram, and said: What is this that thou 
hast done unto me: 1fh1" didst thou not tell me that she 1188 
th;r vi.fe? (Oen. 12119) 

'When Hezekiah learned ot his impending death, he reminded God of 

his past faithfulness in hopes ot prolonging his life. 

'lben Hezekiah turned his face to the wall, and prqed mito 
the Lord, and said: Remember now, O Lord, I beseech Thee, 
how I have walked before Thee in truth and vi.th a llhole 
heart,, and have done that which is gQod in Tb;y" sight. .And 
Hezekiah wept sore. (Isa. J8:3) 

~s prqer contains a particlllarly- apropos SU111111817 ot llBJJ1' kingl.3 values 

so tar aentioned. Hezekiah shows high regard tor lite, throne; and ldll

tar;r victo17. He indicates a value tor moral acts, but thq are regarded 

as securities to be caShed in at the time ot adversit7. In the versicm 

ot Second 11ngs, Kezek:iah 1s need tor a :magic sign is evident • 

.&nd Hezeldah said unto Isaiahs 'What shall be the sign 
that the U>rd will heal ae, and that I shall go up mito 
the house ot the IA>rd the third d.q~ (2 Kings 20:8) 
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He is sqing, "God I have stqed on 7our right side, nov llhere 1 s the -pq 

of! ?" . Die sign is proof' of' God 1 s will and Terif'ication of' a prediction 

through the mediation of' Isaiah. 

rn the values mentioned there is of'ten the relationahip of' •ans to 

end. For example, there is value on moral behavior because it contributes 

to sta;ying on the right side of' God. stqing on the right aide of' God is 

esteemed becanse it lengthens lite, insures a throne, or assures descendants. 

x:Lngs held certain belief's about prophets. These belief's are re-

lated to the monarchs' values. Values determine likes and dislikes. :ee-

lief's that certain things, or people, or actione are instrumental in 

achieving values determine the attitudes toward these things, people, or 

actions. It is important to consider the belief's kings held regarding 

prophets tor such investigation related to va1ues reveal.a the attitudes 

that made up the public image of' the prophet as seen bJ" the king. 

Belief's 

The monarch's main concem vas God. The king believed in a God who 

was anthropomorphic and antbropopathic. 'lheref'ore the king thought ot the 

prophet in relation to God. The prophet. could Jl8Dipulate the anTironment 

in part because ot intrinsic powers and in part because ot a special line 

of' commanication that reached to God. However, nen the intrinsic powers 

had God as their a.ltillS.te enera source. 'nle ld.ng belieTed in Goel ud thus 

held beliefs about the propiet. 

1he principle interest ot the king was to sq on the right. aide ot / 
II 

God and he belieTed the prophet could help in this endeavor. !he prophet. 

could announce the will ot God. Shemaiah told Behoboa11 not to tight 
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against his kinsmen the people o.t Israel. 

Bu.t the word ot God came unto Shmna1 ah, the 1W1 ot God, 
sa;ying: Speak unto Rehoboam the son ot Solomon king of 
Judah, and unto all the house of Judah and Benj8lli.n, and 
to the rest ot .the people, sqing: Thus saith the Lord: 
Ye shall not go up, nor tight against your brethren the 
children ot IsraelJ return every- JllBll to his house; tor 
this thing is of Me. So they hearkened wito the word ot 
the lord, and returned and went their way, according to 
the word of the It>rd. (I Kings 12 :22-24) 

Rehoboarn acted in accordance vlth Shemaiah's directive. To have acted 

otherwise would have called down the wrath ot God and endangered the things 

he valued. 

King Zedekiah sent to inquire of Jeremiah concerning the intent of 

the Lord. Monarchs believed that prophets could ask God what His purpose 

was .• 

Inquire, I prq thee, of the U>rd :tor us; for Nebuohadrezzar 
king of Babylon mak:eth war against us: peradventure the Lord 
will deal with us according to all His wondrous works, that 
he may go up from. us. (Jer. 21 :2) 

Rulers believed that a prophet could ferret out God's design in history. 

The abilit,y to predict 1• ak::ln tio seeking and announcing God's vlll. 

It is usamed that the king believed that God, as described in the passages 

of Second Isaiah, bad no opposition to His will in the universe. There

fore discerning the will ot God is tantamount to predicting the denounce-

m.ent ot history-. x:Lngs believed that prophets could look into the f'ut.ure. 

Jeroboam was ccncerned about his ill ch:Ud. He turned to the prophet 

Ahij ah as one who could predict what would happen to his child. 

At that time Abij ah the son ot Jeroboam. tell sick. And 
Jeroboam said to his wife: Arise, I prq thee, and dis
guise tb;yself, that thou be not lmovn to be the vite ot 
Jeroboam; and get thee to Shiloh; behold, there is 
.Ahijah the prophet, who spoke concerning me that I should 
be king over this people •••• and go to him, he vill te.ll 
thee what shall become ot the child. (I Kings 14:1-3) 
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Ahab's request of Mi.caiah and Zedekiah's request of Jeremiah concerning 

the future outcome of militar,y events have been mentioned. Saul was in 

dire straits when he approached the witch of Ender to conjure up Samuel's 

spirit. He believed that the prophet Samuel even as a shade from the 

depths of Sheol was able to give necessary insight into the future • 

.And Samuel said to Saul. t Wb;y hast thou disquieted me, to 
bring me up? .And Saul answeredt I am sore distressed; 
for the Philistines make war against me, and God is de
parted from me, and answereth me no more, neither by 
prophets, nor by dreams; therefore I have called thee, 
that thou JllB\V"BSt make lmown unto me what I shall do. 
(I Sam. 28 : 15) 

Knowing God's will and seeing into the .future could help the king 

avoid the lord's wrath. Behaving morally or avoiding danger also aided in 

averting this anger. The king believed that the prophet knew the bounds 

of morality better than any other hwnan. stated in other words, the king 

believed the prophet knew the boundaries within\ which it was safe to operate. 

To step out of' these moral bounds was dangerous or disastrous, but the 

prophet would warn in time, according to the belief of the king. Certainly 

.Ahab could not doubt that Elijah vaa God's instrument of' rebuke and adm.on-

ishment. Elijah chastised him and brought him God 1 s word concerning the 

stealing of Naboth 1 s vineyard and the murder of Naboth. Ahab 1 s repentance 

is proof that he believed in responding to the prophet's admonition in 

order to protect what he most valued: his .life. 

.• 

And it came to pass, when Ahab heard those words, that 
he rent his clothes, and put sackcloth upon his fiesh 
and f a.sted and la,y in sackcloth and went sottlT. And 
the word of the Lord came to Eligah the Tishbite, slqing: 
Seest thou how Ahab humbleth himself before Me? because 
he humbleth himself' before Me, I will not bring the evil 
in his days, but in his son's da,y will I bring the evil 
upon his house. (I Kings 21:27-29) 
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This incident brings to mind a similar happening and one of the 

most steely of all. prophets i Nathan. He dared to stand up te David and 

rebuked the king for sacr:i.ficing Uriah's lif'e to his own lust. David too 

repented and admitted his sin. Thus he showed he believed the prophet 

lmew the moral framework or the bounds of danger within which he could act. 

Moreover he believed he should listen to the admonitions of the prophet 

Nathan. Nathan told the parable of the man losing his sole sheep to the 

avaricious rich man and then said to David: 

••• Thou art; the man ••• (2 Sam. 12:11) 

And David said WltO Nathan: I have sinned against the U:>rd 
(2 Sam. 12 s13) 

Rulers lmew prophets to be men of magic. Pharaoh was not greatly 

impressed by comparatively small achievements of magic. 

And Moses and Aaron went in Wlto Pharaoh, and they did so, 
as the Lord had commanded; and Aaron cast down his rod be-
fore his servants, and it became a serpent. Then Fharaoh 1 

also called for the wise men and the sorcerers; and they 
also, the magicians of F.gypt did in like manner with their 
secret arts. (Elc. 7:10,11) 

However, when the magic performances reached great proportions and the proph-

et did what other magicians could not do, even Pharaoh's heart began to 

soften somewhat. After Moses plagued F.gypt with a monstrous hailstorm 

Pharaoh seemed to give in :tor a while. 

And Pharaoh sent, and called for Moses and Aaron and said 
unto them; I have sinned this time; the Lord is righteous, 
and I and 'Ifl3' people are wicked. Entreat (intercede with) 
the Lord, and let there be enough of these mighty thunder
ings anti hail:; and I will let you go, and ye shall stq no 
longer. (Ex. 9:27,18) 

This control over nature is related to magical powers. Sovereigns 

believed that prophets could control supernatural agencies or the forces 

of nature. El.igah informed Jbab that drought would ensue. 
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And Elijah the Tishbite, who was of the settlers of 
Gilead, said unto Ahab: A:s the Lord, the God of Israel, 
liveth, before~ whom I stand, there shall not be dew nor 
rain these years, but according to ~ word. (I Kings 1711) 

Isaiah caused the sun to move ten degrees backwa.rQ • 

.And Hezekiah answereds It is a light thing for the shadow 
to decline ten degrees; nq, but let the shadow return 
backward ten degrees. .And Isaiah the prophet cried unto 
the Lord; and he brought the shadow ten degrees backward 
by which it had gone down on the dial of Ab.az. (2 Kings 20:10,11) 

Elisha blinded the Syrian A;rrq. He thus saved the king ot Israel and ia• 

pressed the king of .AJnram. 

And vb.en they came down to him., Elisha·prqed unto 
(interceded vi.th) the Lord and saids Smite this people, 
I pray Thee, vi th blindness. And He smote them w1 th 
blindness according to the word of Elisha. (2 Kings 6118) 

Samuel caused untimely rain to fall. 

So Samuel called unto the Lord: and the Lord sent thunder 
and rain that day and all the people greatly feared the 
Lord and Samuel. (1 SBlll. 12:18) 

Saul, being a member of the crowd could only be quite impressed. 

Kings thought prophets had special powers to curse and cast spells. 

Balak asked Balaam to curse Israel. 

Come now therefore, I pray thee, curse me this people; 
for they are too mighty for me; peradventure I shall 
prevail, that we may smite them, and that I mq drive 
them out ot the land; for I know that he llhom thou 
blessest is blessed, and he whom thou cursest is cursed. 
(Nmn.. 22 :6) 

'!he prophet's aere utterance of .f'Uture adversities to the Jdn, could be 

considered a curse. 'lhe words ot the curse held a certain power of thea-

selTes. The king believed that there vas power in words and. this power 

increased with the status of the one who uttered the wrd. Jehoiald.m 

believed the power of Jeremiah's cu.nae to be Tery strong. He personalq 



destroyed the scroll containing Jeremiah's written words. 

And it came to pass, when Jehudi had read. three or 
four columns, that he cut i't with the penlcnite, and 
cast it into the fire that vas in the brazier, until 
all the roll was consumed in the tire that vu in the 
brazier. (Jer. 37123) 
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'!'his kingl.J" fear of a prophet's curse in part resulted froa the be

lief that a prophet spoke the truth. He could al.Bo tell if the prophet 

vas hedging. .Ahab knew that H:l.caiah vas somewhat feartul. to tell the tra.t.b.. 

And the king said unto him: How m&JJ1' tiJll.es shall I 
adjure thee that thou speak unto ae nothing but the 
truth in the nam.e of the Lord? (I Kings 22 :16) 

The king did not doubt that the prophet communicated vi th the lord. Nathan 

11ade the point clear to David and David believed hi.JI. 

.And Nathan said to David: Thou art the man. Dlus saith · 
tbe Lord, the God of Israel: I anointed thee king over 
Israel, and I delivered thee out of the hand of Sauls 
••••• Where.fore hast thou despised the. word of the Lord 
to do that which is evil in M;y' sight? Uriah the Hittite 
thou hast smitten with the sword, and his vif'e has thou 
taken to be tq v.l..fe, and hi.a thou hast slain with the 
sword of the children of .Ammon. Nov therefore, the sword 
shall never depart; fro• tb;y' house; because thou hast 
despised Me, and hast talc~ the vif'e of Uriah the Hittie 
to be tlJ1' vif'e. (2 Sul 12:7, 9) 

.And David said unto llathan: I have sinned agail1st the Lord ••• 
(2 Sm. 12 :13) 

The king believed the prophet received word trom the Lord and would ask 

the prophet to find out what God had in store. 

D1 aak1.ng for the prophet to initiate the process o:t commnication 

he would use the word d.arash or •inquire.• 

Bit Jehoshaphat saids Ia there not here besides a prophet 
of the Lord, that va might inquire of h:iJa? .And the king 
ot Israel saids There is 7et one man b.T whom. we mq inquire 
of the lord, Mi.caiah the son o:t Dal.ah,; but I hate him: :tor 
he doth not propheq good concerning me, but evil. .And 
Jehoshaphat said: at not the king sq so. (I Kings 22:8) 
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Zedekiah's messenger asked Jeremiahs 

Dlquire, I prq thee, of the Lord for us; for Hebuchadressar 
king er Baby-lon aaketh var against us; peradventure the Lord 
will deal with ua according to all His wondrous works, that 
he ma;y go up from us. (Jer. 21:2) 

• •• Prq now unto the lord our God for us. (Jer. J7:J) 

Inquire here meant "find out lib.at God intends. n Another word used to initi-

ate co:imnmli.cation between God and prophe~ was palal. The usages 8Dd •ean

ings of the words are often similar. 

lhe word ~ also means to intercede and is translated ~ •to prq" 

or "to entreat. 11 This word gives the answer to a question one might pose. 

Wh;y did the poverfUl. sovereign put up with the arrogant behavior of the 

prophet? While the prophet gained his ultimate effic&CT from God, he 

could himself initiate contact With God. The king believed that as part 

or the prophet's supernatural ability to communicate vi.th God, he could 

initiate the transmission and could .turtherm.ore intercede on behalf of the 

•onarch. 

God told Jbim.eleh that Abraham would intercede for hi.Jll. 

Nov therefore restore the man's vJ.fe; for he is a prophet 
and he shall pra;r for thee, and thou shalt live; and if 
thou restore her not, know that thou shalt sure~ die, thou, 
and all that are thine. (Gen. 20:7) 

When A.brahaa did intercede the outcome was success.tul. 

And Abraham prqed mito God; and God healed Abilleleh and 
his wife, and. his maid servants; and they bore children. 
(Gen. 20:17) 

The king did not have tear that his progeey would be cut off. He believed 

the prophet could intercede because the prophet had been _successtul.. Jero

boam. asked a man of God to intercede so that his hand 11.ight be restored 

to health. 
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Jnd the king answered and said unto the IWl or Ood1 
&ltreat now the ravor or the lord th;r God, and prq 
tor me, that 1113' hand 'llJlq' be restored ae. · And the aan 
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or God entreated the Lord and the king's hand vu 
restored him. and became as it vas be.tore. (I Kings 1316) 

The prophet did intercede OD the king's behalf and the outcome was success-

tul.. Since kings thought prophets coUl.d be usetul in tiae or vicissitude 

and able to change adversit;r to success, it vas not prudent to hara them 

or lose their ravor. This answers, in large part, wh;r the king put up 

with the prophet's behavior. 

The king valued, 11.i'e, throne, m:l.litar,r power, and stqing on the 

right side of God. He believed the prophet could help him. stq OD the 

right side or God because he believed the prophet coul.d cOJlllllW1icate with 

God, find out His intentions, and vam the ld..ng or dangerous behaTior. 

The king believed the prophet could perfora aagic, control aspects o.t nature, 

utter powertul. curses and blessings, and intercede on his behalt. .D1 short, 

the king believed the prophet had the ability to help h1lll achieve the things 

he valued and inf'ormation about how to achieve the things he valued. The 

things the king valued plus his be.liers about the prophet determined his 

image of the prophet. 

Attitudes 

According to the empirical theo17 or hUJllall behavior herein employed 

as a methodological technique, the ul.timate image of another is a 11atter or 

attitude held toward that other.2 Attitudes are composed of values and be-

liers. Attitudes are positiTe or negative. In modem behavioral science 

attitudes are measured on a seTen point scale, the middle point being neutral. 

The reeling of intensity pushes the valance of the attitude to the extreme 
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ends of the scale. Lack of intensity pushes the valence o:t the attitude 

toward the neutral or middle point. The interplq of kin~ values and 

beliefs determined the direction of the kings attitude and its intensit7. 

One might ask why it is important to concern oneself about the 

valence o! attitudes? The behaviorist would answer that a power measuring 

of attitudinal valences vi.11 offer predictive possibilities in behavior. 

One could look at a king's values and beliefs, figure out his attitude to-

ward the prophet, measure the intensity of the attitude and predict hov he 

would act toward the prophet. Prediction is not the name of the game in 

Biblical studies. However, behavior is the ultinaate test ot one's view of 

the vorld. Behavior is 1ihe truest measure or what the king thought or the 

prophet. It is iDlportant to know llhether or not the king is hostile. 

J:t the ki.ng is hostile, he might throw the prophet in prison, or 

cast biJa into a pit, or smite him. If the ld.ng is friend:cy', he ndght re-

spond to the prophetic admonitions by directing public mon97 to a social 

action program instead of building gauctr palaces, or he might enable the 

prophet to effect a positive attitude toward moral behavior 8Jllong the popu

lace. Certainly trom. the prophet's point of view, the valence of the king's 

attitude mattered. Diagrammed the relationship would 1ilat this:~ 
Value 

Long life is good. 

To obta:i:n propert,
is good. 

Belief 

The prophet has saved JV lite. 
He interceded on sy behalf. 

The prophet moralized and 
stopped me from acquiring 
propert7. i.e.,vinqard 

Attitude 

Positive and 
cooperative 
toward the 
prophet. 

Negative and hos
tile toward the 
prophet. 
Throw him. in a 
pit. 
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Put in syllogistic form: 

Long life is good. 
The prophet provides means for lengthening lite. 
Therefore the prophet is to be rewarded and granted freedom for activity. 
I like him. 

Truth is good. To know the future is good. 
Prophets predict tru.thful.ly. 
Therefore I like the prophet. He is to be protected. 

Wealth is good. 
The prophet prevented me from stealing a vineyard and chastised me tor 
murderini. 
Therefore I dislike the prophet. He is to be banished. 

Military Victory is good. 
The prophet said that God intends ,.to destraz me and turn me over to m;r 
eneillies. 
I dislike the prophet. He is disloyal. He should be throllll into the pit. 

()ie might conclude that kings viewed prophets as instruments ot 

monarchical desires. This is true in part. A sovereign often tried to 

manipulate the prophet to achieve his own ends. The lci.ng would call on 

the prophet to intercede, curse, predict, and perform magic at his beck 

and call. The prophet was useful to the king; a )leans to an end. A king 

thought he might manipulate supernatural powers, even God Rimselt, 1.t he 

handled the prophet correctl.1'. The king held certiain values. He believed 

the prophet could binder or aid in tb.e attainment or these values. For 

the king, the prophet vas a functional entity-. 

ni.ere are man;y instances llhen rulers did indicate dislike tor a 

prophet. ()ie might sq that gener~ speaking, the king viewed the proph-

et in an unfavorable light and as a threat. When one 1 s attention turns 

toward attitudes, the categories "like" and "dislike" se• insufficient. 

Positive and negative Talences although a first step do not adequat~ de

scribe the king's views of the prophet even when broken down into the rubrics 
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Talues and bellets. However, it is meaningful and u.setul to embellish the 

basic attitudes ot like and dislike with other insights. The two u.jor 

indicators ot attitude are language and behavier. 

Pharaoh challenged and plagued 'b7 Moses shoved areat hostilit)r. 

And lbaraoh said unto hi.as Get thee trom ae, take 
heed te tb;yself see rq :tace n• more; tor in the dq 
thou seest rq tace thou shalt die. (Ex:. 10128) 

Ahab being triencl:cy' toward the cul.t ot iaal did not appreTe et Elijah'• 

intentions. 

And it came to pass, when Jhab saw Elijah, that .Ahab 
said unto hims Is it thou, thou troubler ot Israel? 
(I lings 18117) 

Again when Elijah was sent b7' God to ·admonish Ahab tor taking Habeth' 11 

Tine;rard through 11Urder he was aost untriendl;r • 

.And Jhab said to P!l.ij ah 1 Hast thou tound ae, 0 .mine 
en~? ••• (I Kings 21120) 

\then Ahab wanted good news concenli.ng a .Uitar,r outcome he said •t Ml.caiah1 

•• but I hate hillu tor he doth not propheq good con• 
ceniing ae, but evil... (I Kings 2218) 

The ld..ng ot Samaria cursed Elisha.and wanted to kill hi.a. 

'Dien he saids Ged do •• to ae, and aore alsG, it the 
head ot Elisha the son et Shaphat shall •tand en him 
t.hi• 481'· (2 King• 6131) 

Allasiah warned a prophet ot the liJlits to which h• lli.gbt P• A prophet 

had certain preregatiTes, but. so did a king. .basiah wanted t• nrship 

the geds et Seir. God sent a prephet who wnt straight before the king 

to chastise him in the style ot Nathan • 

.And it ca.e to pass as he talked 111.th hla, that (th• 
king) said unte hills HaTe n ud.8 thee et the king's 
oeunsel" forbear; ~ sla•uldeat. thou be 8111.tten? 
Then the prophet :Corbore, and saids I know that God 



hath deterrained to deat1"07 thee, becaue thou hast 
done this and hast not hearkened mto ~ counsel. 
(2 Cbron. 2Ss16) 
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Cert~ these atataenta would qualifT ter the cat.egor,r e:t dislike on a 

beharteral scale. In each cue the prophet did not. come acroaa with a 

pq o:tt the king Talued or he hindered the king in achining what. he 

wanted. J. king aight nen think a prophet. could be bribed. Balak t.r1.ed. 

to b~ ott Balaam. 

And Balak said unto Balaaa1 Did I not earnest.~ send 
unto t.hee to call thee? llberetore c8118at. thou not. unto 
ae1 am I not able indeed t.o proaote thee w h.onor? 
(Hull. 22 z37 ) 

Balak was vrong in t.hia belie:t. His opinion o:t the prophet was too low 

and erroneous. 

OYert behavior indicates attitude and int.enait7 o:t attitude :tar 

better than does language. There ia evidence o:t hostile behavior an the 

part. o:t kings toward prophets. 7he king ot Samaria sent aesaengers to 

murder Elisha. 

But Elisha sat in his hou.se, and the elders sat .with bia; 
and the ld..ng sent a aan :trOll be:tere hin&J but ere the aea
aenger oaae to hill, he said to the elder&J See 7e how 
this son o:t a aurderer hath sent to take pq JV head? 
look, 11hen the Mssenger 0011eth, shut the door, and h.old 
the door :tast. against. hia; is not the sound of his aaater1• 

:teet. behind hia? (2 Kings 6132) 

Asa illpriseoed Hanan1 because he did not. like lteing moral..11' adaoDished 

or having his foreign polic7 criticised. 

'!'hen !Ba was wrought with the seer, and put. hi.a in the 
priaon-houseJ tor he was in a rage with h1ll because of 
this t.hing. And J.aa eppressed aoae of t.he people the 
saae t.iae. (2 Chron. 16s10) 

He vas one ot aaD1' nll.era vho felt. the same wq and acted QQ these :teelinga. 

Zedekiah kept Jer-1.ah looked up. Rovner, political. pressures prompted 



hi.JI to do so. The princes wanted Jeremiah put in prison. 

1'h.en Zedekiah the king saids Behold he ia in 7our hand; 
tor the lcing is not he that can do aDT thing against 
;you. (Jer. 3Bs5) 
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ihe princes origin.ally' wanted Jerelliah in prison tor alleged dial07"alt7 

and implied espionage. 

And the princes were wroth with Jeremiah and saote ha and 
put hi:a in prison in the house of Jonathan the scribe; tor 
thST had :made that the prison. (Jer • .37:15) 

In spite ot so JlaD1' ex1J1plea ot negatiYe attitudinal Yalences, there 

were also JlaD1' instances ot respect. cne bears in iaind that the Deuteron-

omist editor did have a prejudice against the descendants ot Jeroboam. 

'lhe DeuteronOll:lat editor loathed the riYal temples set up b;J" Jeroboaa. 

.Atte.r this thing Jeroboam returned not troa his evil 
wq., but ude again :troa aaong all the people priests 
of the high placesJ whosoever would, he consecrated hill, 
that he Jl:i.ght be one ot the priests ot the high places. 
(I Kings 13 s.33) 

.Aad by this thing there was sin unto the house ot Jeroboam., 
even to cut it off 1 and to destNT it troa oft the face o:t 
the e~h. (I Kings 13:34) 

Ho historian is tree tro11 his 01111 subjectiYe vi.av ot events. 

c:ne notes that Elisha had some relations with the king et Samaria 

that were VUll and cooperative. The exaple ot Elisha blinding the arw.,y 

of .A.raa and soing Israel's king has been aentioned. Here the prophet 

vas pq1ng off .in currenq that the •onarch Yalued. The ld.ng had a posi• 

tive attitude et respect tor the prophet. 1'here are other e:uaples ot 

respect and atf ection. 

In spite ot the tact that Samuel and Saul quarrelled, it is lik~ 

that Saul looked up to Smlluel and eTen felt genuine atfection tor the 

prophet. Attar all, the prophet did in.tom hill that he vu t.o be king. 

I 
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Samuel was the legitirli.zer ot the aonarch. Wl.thout the prophetic anoint-

ing, there would have been no coronation. The prophetic role in cJ.'01ID.i.ng 

Jewish kings (and even non-Jewish kings) is vell known. 

Then Samuel took the horn ot oil, and anointed hill in 
the midst ot his brethren; and the spirit ot the Lord 
ca.e Jli.ght~ upon David troa that da;y' torvard. So 
Samu.el rose up, and went to Ramah. (I Su.. 16 :1 J) 

Nathan participated in the crolining ot Solo11<>n. 

And let Zadok the priest and Nathan the prophet anoint 
hia there king over Israel; and blow ye vi.th the horn, 
and sqz Long live lc1.ng Solomon. (I Kings 1 :34) 

Elisha instructed one ot the sons ot the proJilets to anoint Jehu king 

ot Israel. 

And Elisha the prophet called one ot the sons ot the 
prophets; and said unto hiJIU Gird up tb;r loins and take 
this rlal ot oil in tey' hand, and go to Raaoth-gilead, 
And when thou comest thither, look out there Jehu the 
son ot Jehoshaphat the son ot Ninashi, and go in, and 
aake bi.a arise up trom among his brethren, and carrr hill 
to an inner chamber. Then take the 'rial ot oil, and 
pour it on bis head, and sq1 'Dlus saith the Lordi I 
have anointed thee king over Israel.. Then open the 
door and nee and tarr;r. (2 Kings 9:1-J) 

Kings valued their thrones. They believed the prophet was instru-

mental in the acquiring and legitimizing ot thrones. Thq saw prophets 

as the agent ot God in this respect. In this light, the sovereign could 

onl3' look up to a prophet. It should be noted that the prophet accord

ing to man;r ot the passages cited also considered hillsel.f' the legiti-

Jlizer ot the monarcb;y. Here one notes a dovetailing of the prophetic 

selt image as one holding authority and the pu.blic Tiev ot the prophet as 

held by the king who concurred with the 'View that the prophet held this 

authority. 

The ld.ng]3' attitude ot respect also contained an element ot tear. 
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Again one poses the question, wh;,y did the king put up with the prophet's 

hutzpah? In part., the answer was that it one struck at the prophet, one 

struck also at God. To ham. a prophet would .be quite irrational. <kl 

the other hand, it was sa:ter to both the prophet than to attack God vi th 

a frontal assault as it were. 

Certainly the king believed the prophet to be at least his equal. 

The conversational intercourse between king and prophet reveals a degree 

ot equality in address. At times a king would try to pull rank. !his 

was seen when Elisha. told the critical prophet to forbear (2 Chron. 25:14-16~. .--

However, the prophet never pulled punches either when he spoke to the king. 

Elisha spoke in the imperative to Joash (2 Kings 13:14!') 

.And Elisha said unto him.: Take bov and arrovs ••• P\lt t~ 
hand upon the bow ••• open the window ••• ShootJ etc. 
(2 Kings 13:15,16,17) 

Elijah .addressed Ahab in the imperative: 

Nov there.tore send and gather to me all Israel unto 
:mount Carmel and the prophets ot Baal .tour hundred 
and tti'ty, and the prophets ot the Ash.erah .tour 
hundred that eat at Jezebel's table. (I Kings 18:19) 

He vent on to s~: 

Behold I will bring evil upon thee and will utterly 
sveep thee away, and will cut ott troa Ahab fJHI7 
man-child, and hi.JI. that is shut up and him that is 
left at large in Israel. (I Kings 21:21.f') 

Isaiah told Ahaz, when he refused to ask a sign ot the Lord: 

••• Hear 7e nov, 0 house ot David: Is it a small thing 
tor you to weary men, that ye vill weary "Jq" God also? 
(Isa. 7 :11 ) 

:No king would take such treatment unless he believed the prophet vaa his 

equal it not his superior. 

-

-
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David whose expanding empire was undergoing a cultural renaissance 

did not have to !ear any- human. His armies controlled the land between 

Ezion Geber and Damascus. Surrounding states paid him tribute. His 

wealth was displayed in his palace. The gauche taste ot the nouvea.11 

riche decorated his royal throne room. Powertul. guards !I'Olll all corners 

ot the empire stood read;r to take anyone's lif'e at the whim of the king. 

David was a man who had known poverty and deprivations; he was not so.rt. 

He had lived in the desert on what he could find. His former .f'r:f.ends 

were cutthroats and criminals. He often barely escaped the jaws of death 

and often f'ed his adversaries to the s8Jlle jaws. He could be hard. Yet 

when Nathan appro11,ched him and said, "You are the man ••• 11 (2 Sam. 12:7), 

David out ot respect and tear tor the prophetic authority let the poorly 

dressed shepherd have his word. 

Thns saith the Lords Behold, I vlll raise up evil~ 
against thee out of thine own house, and I will take 
thy wives before thine qes, and give them unto tq 
neighbor, and he shall lie with t~ wives in the sight 
of this sun. (2 Sam. 12:11) 

i'bis attitude ot respect and fear went even further. 1bere is even 

a warm affection shown between prophet and king. Samuel's words to Saul 

were triendly and f'ull ot jo;yous compassion when he anointed the first 

monarch. 

Then Samuel took the vial ot oil, and poured it upon his 
head, and kissed h.iJa and saids Is it not that the IJ>rd 
hath anointed thee to be prince over His inheritance? 
(I Sam. 1011) , 

liben Elisha vu ill and d;r:lng, ~ wept and aaid1 / 

}fJ" father, rq father, the char.iota ot Israel and the 
horsemen thereo.t! (2 IClngs 1311.4) 

-
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Perhaps the .father aspect of God's pe monali t;r descended to embrace the 

proJXiets. Maybe the need to relate to a father figure could more readil;r 

be satisfied b7 the figure o.f' the prophet than God Himself'. Arter all the 

prophet was a tangible hwaan. Of'ten God did seem distant and uncaring. 

The prophet on the other hand, was always inTolved. Just as a father con-

trols the enT.i.ronment of bis fami.l;r, so did the prophet haTe access to tech-

niques f'or manipulating the natural and social ennron11ent. 

There is another side to the father coin. The Freudian might sa;r 

that a father figure is both loTed and bated. It has been shown that the 

king newed the prophet at times with hostilit;r and at times with affection. 

The prophet was a con-.enient surrogate for God. The hllllan and tangible 

prophet was easier to low and hate than God. It was also rel.atiTel;r less 

dangerous to vent e110tions against or in favor of a fellow hum.an that upon 

the Lord himself. N'eTertheless, it was not so safe to attack the prophet 

on the scale of absolute standards. 

A king could "fiev the prophet in a posi ti Te light as a poll ti cal 

ally. A king might haTe genuine affection .f'or a prophet apart from his role 

as dabbler in the supernatural. Nathan intenened in court politics in order 

to assure Solo11on•s ascend.anc::r to the throne. Most political actions per-

formed b7 prophets were directed b7 God. Batban, independentl;r, took it 

upon himself to inform David ot Adonijah's usurpation of the monarchy. One 

notes that Nathan was hesitant to enter Da.Ti.d's presence. Instead he would 

ha-ve Ba.th Sheba inform the king of the usurpation. When he did approach 

David he shoved a deference in his language not shown when God sent him to 

rebuke Da."fi.d. Here the prophet acted on his own. 
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And they told the king, saying: Behold Nathan the prophet. · 
And when he was come in before the king, he bowed down be
.f'ore the king with his !ace to the ground. And Nathan said: 
~ lord, O king, hast thou said: Adanijah shall reign af'ter 
me, and he shall sit upon rq throne? (I Kings 1:23) 

Yet God did figure in the political de~lopment. Dnid had silom in 

God 1 s n8.llle to make Solomon King. Bath Sheba did not let Da:rl.d forget. 

And she said unto hi.11: ~ lord, thou didst swear by the 
Lord thy God llllto th1' handmaid: Assuredly Solomon th;y 
son shall reign after me, and he shall sit upon rq tbrcne. 
(I Kings 1:17) 

To disobey an oath in which God's nanie was employed would haTe endangered 

DaT.id. Perhaps Nathan as a wamer was protecting David. 

More signiticantly, one gets the impression that Nathan had the inter-

ests o! the people and state at heart. David held these SB.lie interests 

and welcomed Nathan as a poll ti cal ally. There seemed to be no questicm in 

Da.T.id's mind that Nathan's view was correct, his adT.ice worthy. 

Nathan also commanded political respect on his own because o! the 

image the people had ot him. Nathan was the representati"fe of the people. 

'l'hrough bis supematural powers and colllftunications he could exercise SOiie 

control owr the people. In certain instances they were willing to follow 

him. Dl.scounting, the special connection vith ;the Lord, the prophet had 

to be reckoned as a political entity in his own right • . Adonijah recognized 

this when he began to concretize his ambitions. 

But Zadok the priest, and Benaiah the son o! Jehoiada, 
and Nathan the prophet, and Sbiaei, and Rei, and the 
might7 men that belonged to Darld, were not with 
Adoni.jah. (I Kings 1:8) 

Natmn was an important politicall7 ally. W:iat is true o! Nathan is true 

ot the prophet in general. '!'he king IBd to take in account the prophet's 

poll tical clout that stemraed troi. his influence vi th the people. 
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In spite o! the !act that tl:B .Deuteronordc editor portrayed Jere-

boam's descendants in a bad light there are cases o! genuine moral con-

cem expressed by the king. Most kings did not take kindly to the words o! 

tora). the prophet uttered. It has been seen that acting DDrally was viewed 

as a currency to be cashed in when the time came to awrt God's wrath. 

NeTertheless, some kings did new the frophet as a means o! sincere repent-

ance. 

Darld confessed to Nathan his sin against the Lord. Ha belieTed 

that such confession was appropriate be!o1"8 the prophet. 

And David said unto Nathan: I haw sinned against the 
Lord, And Nathan said unto Darld: The Lord al.so hath 
put away thy sin; thou shalt not die. (2 Sam. 12: U) 

The king in this instance saw the prophet as a witness !or repentance and a 

leg:itim::tzer thereof. Ahab was most contrite and humble before God in the 

presence o! Elijah. So e!!'ective was Elijah that Ahab received a large 

measure of forgiveness. 

Seest thou how Ahab humbleth bimsel! before Me? because 
he humbleth himself before Me, I will not bring the e'Yil. 
in his days; but in his son 1 s days will bring the evil 
upon his house. (I Kin gs 21: 29) 

Thou the king generally did not Talue moral behavior in and o! itsel! 

nor did he pursue social action, he did respond to the ethical admonitions 

ot the prophet. These responses are more the exception than the rule. 

There is erldence that the words o! ~ did strike a responsift chord in 

the monarch on occasion. 

The King and the Public Image o! the Prophet 

Wh1' does one choose the king to portr81' a public image ot the prophet? 

I 
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In the first place, the attitudes cL the king toward the prophet confirmed 

and shaped in part, the public image or the prophet. The king is IU.mselt 

part o! the public. Moreowr, he is an inordinatel7 important part of the 

public because he moulded public opini.on. 11.s attitude was reflected in 

the acts ot the otticials ot his administration; tax collectors, soldiers, 

government traders, and lllll"ious !mctionaries were bound to ca1T7 out the 

policy ot their sovereign. No soldier would dare mistreat a prophet who 

commanded the respect and protection ot the monarch. O!ticial polic7 was 

honored. 

S3condly, the interaction between monarch and prophet was ot a public 

nature. Witnesses often obserTed the t:mnsactions that took place between 

king and prophet. '!'he ruler's attitudes were aitomaticall7 public. Proph

ets confronted ldngs before courtiers, armies, princes, and crowds ot com

mon people. 

Thirdly, the king had power to make the decisions that atrect li..es. 

He was the most powerful single !actor in the distribution ot societal ad

nnt ages and disadvantages. Given the self image o! the prophet, the man 

ot God had no choice but to confront and interact with the king. It was 

logi.cal to !ocus on this interaction. As a man who held bimselt responsi

ble to man and to God the prophet bad to gain the cooperation ot the ki.ng 

or come in conflict with him. 

To repeat, the king's basic values centered aromd preserving and 

lengthening lite, keeping his throne, strengthening his military power and 

keeping out ot U-ouble with God. He beliewd the prophet had the power to 

hinder and aid in the attainment ot the things he 'fal.ued. The T&lues and 

.j 



90. 

belief's combined to form the kingly attitudes that composed his T.iew of the 

prophet. In 93neral the king T.i.ewed the prophet as a holder ot power who 

had to be manipulated, controlled, and confronted. At times the king saw 

himself on the def'ensive and at times on the offensiw against the prophet. 

The king ct"ten viewed the prophet in a hostile manner. He might consider 

the prophet his troubler, and ene1117. The king often tried to do in the 

prophet b7 smiting, imprisoning, and even attempting assassination. The 

king felt the prophet was uncooperative in helping him achieve bis goals 

as when the prophet would not cume the king's enemies, intercede for the 

things the king wanted, nor predict what the king wanted to hear. The 

king viewed the prophet as an idealist who knew nothing about the exigencies 

of stat e:raft. The prophet criticized the foreign polic7 of the king and 

bis expendi tu N d funds. li9 criticized the king 1 s immoral beha'ri.or. 

The king could only see the prophet as one limiting his freed• of action. 

Yet, there were ti.as when the king newed the prophet in affection 

and resµ~t<rt.. The prophet sometimes assureed the surrogate figure of father 

boo:..ttH of hi.s closeness to God. At times the lcing saw the prophet as a 

tr\1e "'~"' ttlr oont"ession and repentance. The Icing at times did receive 

pollblo~l. ooop~Nl·Uon frOl'll a prophet. HoveYer, this aff'ecticm and positi"t'8 

a·t.titude 1• Ot\ll~al"1 to the main thrust of the king's i.llage of the prophet. 

In iHU1'~ ·tiho king knev the prophet to ba"t'8 authority and authenticity. 

He 1aw the prophet u one whom God backed up vi.th the granting ot special 

oommunioationo and 1upematural powers. The king T.i.ewed the prophet as an 

entit7 of power and a political power who had to be acccmaodated. 
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O:>nclusion 

'lhe prophet saw himself as a perceptual object that was a distinct 

unit. This awareness caused him to fix his responsibilities in relation 

to others. Hls self image depended in part on his web ot social relations. 

It vas formed en the basis of gratification and rejection that sprang from 

these relations. The prophet became aware of himselt when cooperation was 

not forthcoming. He became aware of himselt when conflicting demands were 

made on him by the different partners with whom he participated in joint 

undertakings: man and God. 

Sell control was part and parcel of the prophetic self image. Once 

the prophet moved toward a stable self conception, a great deal of selt 

control was required for its maintenance. The prophetic struggle for selt 

control was an ongoing process that involvei deprivations and the pitting 

of obligations and responsibilities to others against personal preferences. 

The denouncement of this struggle was manifested in inner role rehearsals 

and inner collJlllUDications. These rehearsals and communications were often 

symbolized by conversation vi.th God and most aptly dramatized in the caise-

cration cerelDOllies and visions which were intErvals of regeneration and af-

firmatim. 

Sell esteem was an important category in the formation of the proph

et 's self image. When the prophet held himsel.t in high esteem he behaved 

less in his own self interest and tried to persuade others to accept bis 

program. His self image became clearer as he was challenged and engaged 

in acts of salt preservation to meet that dla.llenge. The prophet's sense 

of high esteem depended on bis feelings of success and fulfillment, the 

receipt of desired responses from others. 
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Fbr the prophet self image began vi th an awareness of self'. The 

sel! image vas a product d self control and self esteem. The prophet 

found his personal freedom through the zceptance of the burden of his 

responsibilities to mn and God. By outlining a program of social action 

and social I'!sponsibility, he of.fared a similar freedom to the people he 

addressed. 

The prophet's self' image was not static, it was itself' an ongoing 

process. Each prophet held a self image that evolve::l in an unfolding equa

tion. Self esteem varied ld.th the vagaries of sumess and failure in reach

ing people and the prophet's concept of God. The process of self control 

was always one of struggling. The forming of the self image was dynamic 

because t mre was a tension derived from the conflicting de111a11ds 

on the prophet made by man and God. The tension could result :in equillbriUll 

and could result in change. Over the long haul there was a flow of change. 

There was also a tension that existed between the self image of lov and 

high self esteem. This tension set in motion factors that are ('1.'"ouped in 

the process of self control. Lov esteem. was an intensifying of the nega

tive aspects of the prophetic self image, non gratification. High self 

esteem resulted from a feeling of fulfillment and imependence gained from 

inner resources. 

'lhe problem of discerning a general prophetic self image is complex 

because rL the time periods involved. Each prcphet was a product of the 

relation between himself' and the groups be knew. The specific significant 

others varied lll.th the period of history in which a particular prophet 

1i ved. No two situations are the same. This is true even it one were to 
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consider the life span or a single prophet, let alone a general · perusal of 

the prophets. 

Nevertheless, there are recurrent features Wrl.ch give the c cnduct ot 

each prophet a und;que unifying quality. Certain patterns of behavior and 

speech that deal with self' image occur Vi.th a reasonable regularity that 

makes it possible to recognize him as a human being and to discern bis self 

image as a hlrnan being. These persistent behavior aid speech patterns are 

in part •mifestations of personalit;r aid sel.f' image of personality. A 

perusal of the pro}'.ilets shows a constancy in volunt&rT conduct that arises 

from the fact that each prophet maintained a reasonabl;r stable oonception 

of himself. Furthermore, these stable self images cut across historical 

periods so that there are common dmominators that prophets generall;y 

shared under the rubric of self image. 

The later the prophet, the more sophisticated the self image was 

likely to be. As in any evolution, or human development, there is regression 

Progression is uneven. Yet the trends toward higher development i:robabl;y 

culminated in Jeremiah. In Jungian terminology, just as the prophet was 

t le collecti lie unconscious of Israel, so Jerend.ah was the collective uncon-

scious cL the prophets. 

The prophet saw himaelf as responsible to man and God. In periods 

of high self esteem he affirmed thts positive image and acted on the basis 

of it by proclaiming bis program for social action as he was concerned tor 

the welfare ot otmrs. 11 lov self esteem he was self centered and :lmmo-

billzed and enpbasized the negative aspects of bis self image; one who 

lacked gratification from others. 

I 

_j 



II 
'I 

i 

~-

The king recognized the prophet. He knew the prophet to have super-

natural powers, tn communicate with God, to predict, and to have poll ti.cal 

influence with the people. He knew the prophet could intercede on the be-

half o! others. The king v~wed the prophet as one who knew the limits 

within which one could operate without attracting the danger o! offending 

God. H9 bel~ved the prophet spoke the truth. 

Thus there was a certain convergence between the public Tiev or the 

prophet from the king's eye .and the selt image or the prophet. On the 

grounds o! authorit;y, power, and authenticit;y there was no argument. 1bv-

ever, there were reas or divergence. 

The king did not look favorably upon the prophet in general. The 

king held bis own values; lite, throne, wealth, progeny, state expansion, 

ad..li tary v.ictory, and poll tic al intrigue. The prophet did not hold the 

sane values. The prophet valned responsibility to God and 1111.n. This vas 

the primary cause or divergence in views public and p:"ivate. 

The king did not einpfa'.tbize vith the prophet'• c~cepts or responsi

bilit7 because the7 got in the way or the efficient and trouble-tree ranning 

or the government. The prophet was considered troublesome, anti-establish-

mmt and at times downright revolutionary and disloyal. The king thought or 

him as an idealistic tool who did not understand the problems in running a 

government. The prophet vas considered an instrument to be used for the 

good of the king and ergo the state. · He was not looked upon wey often as 

a human vith feelings and serious responsibilities that tore him apart in

side. In fact much of the suffering o£ the prophet vas promulgated b7 the 

king. 
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[n short, there was a divergence and convergence between public and 

private image. The king and prophet agreed that tm prophet had certain 

powers. The7 disagreed on the ends to which th EBe powers should be em-

ployed. 'lhe prophet saw himself as anti-establishment who had . to challenge 

the authorit7 !igures ot society to avert daiger and instruct in Moral 

behavior. 'lhe king saw the prophet as a troublesome revolutionar;y who 

would un:lendne 1he securit7 o! the state and limit the !reedom the govern-

mmt. 'lhe king saw the prophet as a challenger of his authorit7 and a 
I ' 

usurper ot his rights. 
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Chapter Five 

A Public Du.age of the Prophets The Prophet u Seen by the King 

Notes 

1. Lewis A.. Froman, Jr., People and Politics (Fnglevood Cliffs, 1.J. 
Prentice-Hall Inc., 1962) 

2. '!he ideas 1D the paragraph are a S'IJllDllal7 of thought found 1D 
Chapter Tw 11i'he Individual and Politics" in the book People and 
Politics by" Professor Lewis Froman, pp. 18-JO. 
'--

J. See p. 78, Froman, op cit., P• 23 
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