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- CHAPTER 1 -

~: THE TITLE :-

PARAGRAPH 1. OUR_INTREPRETATION.

Tho name Eoheleth, nbwih , by which the book
bafore us in commonly known, is in its grammatical form
the active particinle feminine, Kal, from the verbd
Kahal (’:13;3), to 2all together. to assemble, to col-
lect, The verb is invariably used in the sense of gath-
ering persons, especially for religious purposes (see
Exodus XXXV. 1; Numbers 1, 18; V111.2; XVi.le, et al.),
but never in the sense of gathering things. The natur-

al signitication ofn‘:q‘? therefore is an assenbler of

seattered neople into the more immediate presence of God;

a gatherer of those afar unto God. So Ginsburg n.2;

A,uila; Symmachus; Midrash Yalkut; Van der Palm, p,.B0;

Wangemann, D.44,




iis being the definition ofadsh, we will now
readily understand why out author coined so unusuel a
word -it o~curs no where else in the whole range of 0.T.
literature- as a designation for his impersonated hero;
simply because of its being suggestive, and to a certain
extent even descrintive, ot tﬁe purpose of the book it-
gelf, That he chose to give it the feminine gender may
be explained on the ground that Solomon -and none other
is to be understood under the appellation of Koheleth-
was regarded by all as wisdom incernate; and wisdom is
in Hebrew as in other languages a feminine noun (comp.
Prov, 1.20; V111.1-4, et al.). Ewald Hitzig,Ginsburg,

and others,

PARAGRAPH 11, OTHER INTREPRETATIONS.

Numerous other intrepretations of this word

have been pronosed, a few of which may find a place hers;
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1) It means Preacher, and Solomon obtazined this name
because his discourses were delivered before ( 4oh) the
congregation, See Midrash Rabba, Koh, 1.1, The same
rendering is also adgpted by Luther, Coverdale, the Gen-
eve Ve;sion, the Authorized Verson, and many modern com-
mentat érs,

2) It means Debater. So Plumptre, p.17.

that both these renderings are false is evident from

the fact that the verd Kahal does not at all include

either the idea of preaching or that of debating.

3) It signifies gatherer or acquirer of wisdom, and

Solomon is designated thus "because he gathered much
wisdom, just as he is called else where "gatherer son
of Jakeh" because he gathered all the wisdom, and gave
it out again.* So Rashi, also Rashbam in loco,

4) Collector, compiler; Solomon is called so "Because
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" he collected together in this book diversified experiénce
and varioué views and maxims for the benefit of menkind."
Grotius, Annot. 1.1; Mayer, p.771; Mendelssohn, ».130;

Friedlinder, r.21; KHeinemann, p.S8.
These renderings conflicg with the meaning of the verb
Kahal, which, as stated already, never denotes to gather
things, or to compile, but invariably means to gather
people, to convene an assembly.

Equally untenable is the transalation;

8) Acoumilated wisdom, "because wisdom was accumlated

in him (Solomon),* Ybn Ezra in loco, This view is con-
trary to the grammatical form of ,.1,-,-,, which is the active
participlie and ean therefore not be taken in & passive

sense,

The same violation of grammar incurs also the

rendering;
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7) The re-united, The gathered soul. Cartwright, fol.l;

Reynolds, vol.,1V.p.38; Granger.,

8) It means concessus, &n assembly, an academy. Daderlein,

n.XV; Nachtigal, ».20; laab, p.48, That this interpre-
tation is utterly inconsistent is quite patent, for ac-
cording to it Ch, 1.12, would have to be rendered; "I,

0 academy, was King over Jerusalem,®™ thus making Soclomon
in form the members of the society, over which he was
president who and what he was, as if they éid not know
it.

9) Other more far fetched interpretations, (1) resting
on hazardous Arabic etymologies, as that the word meant
"Penitent,® or ®"the old man." or “the voice that cries,”

mav be dismissed, as not ecalling for any serious consid-

erations,

(1) According to Auerbach Koh. means Philosphy, while
Luzzatto thinks it was the proper name of the writer, &
his fraud in assuming the name of Solomon was detected
by the wise men of his time, who struck out the assumed
name and substituted Koh., leaving however the words
ugon of David, King in Jerusalem® as a record of the im-

posture. : - _ ; . PR u,gi
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- AUTHORSHIP :--

PARAGRAPH 111, THE TRADITIONAL VIEW,

The Solomonic authoriship has in its support
the unanimous verdict of both the Rabbinic (1) and Pat-
ristic literatures, Of the former the most important one
is the Midrash Koheieth (written between the 8th and
12th centuries), representing, as it does, not an indi-
vidual opinion, but that of a large mmmber of Jewish sav-
ants, all of whom base their interpretationa on the as-
sumption that Solomon was the writer., The Targzum (be-
ginning of the 8th C.), which by the way is the first

sntire commentary upon this book, based its explanations

(1) The remark in the Talmud (Baba Bathra, 16a), that
King Hezekiah and his associates wrote this book, as well
as Isaiah, Proverps and the Song of Songs, does by no
means contradict our statement, since this remark simply
refers to the final editorship (Ginsburg p.244),

e
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unon the same view, A long line of Jewish commentatess,
of whom we mention only Rashi (1040 - 1105,) Rashbam (1085
11665), Ibn Ezra (1092-1187), Maimonides, in his More
Nebochim, 11, 28 (11365-1204), the Zohar (1270), Jedajah
Penini (1208-1370 ), author of the celebradted Bechinoth

0lam (edited by Stern, Wien, 1847 ), Elisha Galicho (1548),

EL, Loanz, known to fame as Baal-Shem (1631 ), Mendelssohn

(1770), David Friedlander-(l%as), M, Heinemann (1831),
S. H, Auerbach (1887), L. Herzfeld (1838), N. Rosenthal
(1668), J. S. Block (1878), M, Friedlander (18898), ——
theay all wrote on the same assumption,

The tastimony of Patristic literature is as
unanimous as that of Rabbinic, Gregory Thaumaturgus
(210-270), Gregory of Nyssa (331-3¢8), St. Jerome (838),
St. Augustine (354-430), Olympiodorus Diaconus (660),

Elias of Crete (787), —-- they all maintained the Soloménic
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authorship, Likewise their medeaeval successors, to
wit:~ Hugo of St., Victor (1096-1140), Richard of St.
Viztor (1100-1178), Ronaventurz (1221-1274), and Nicho-
las de Lyra (1270-1840), whose testimony, as having been
born a Jew, comes with a twofold weight. The solomonic
authorship is accepted 6180 by Th, Cartwright (1680),
John Piscator (1812), Cornelius Jansenius (16884), Theo.
Preston (18465), John Kitto (1854), the protestant Dr,
wangemann (1866 ), Dr, Buchanan (1858), Bishop Wordsworth
{(1872), Prof, Taylor Lewis (1872), W, T. Bullock (1878),
D, A. Johnston (1880), and others more,

PARAGRAFH 1V, ARGUMENTS IN FAVOR OF THE
TRADITIONAL VIEW.

1) The title of the book ascribes the words therein

contained to Xoheleth, son of David, King in Jerusalem,

.
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In the twelfth verse of the first chapter Koheleth is
said to have been "King over Israel in Jerusalem.,®

The Xings subsequent to Sclomon however, reigned only
over Judah, and not over Israel; hence none but Solomon
is to be understood by the designation of Koheleth,

2) Koheleth speaks of his great wisdom as of an undis-
puted fact, and it is on this grcund that he claims con-
fidence and faith in the results of his investigations.
None but XKing Solomon could speak in this way. He had
prayed for wisdom, and God told him that his prayer for
wisdom was pranted (II, Chron. 1.12; 1 Kings x,za)._

3) The luxury, wealth and extravagance spoken of in
ch.Ii,B. can apoly only to King Solomon, who was enabled
to spand thirteen years in building his house (I.Kings,

VII.1l); no other XKing subsequent to his reign could boast
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Of such & wealth,

4) Koheleth appears to indicate that it was towards

the close of a long reign that he uttered these philo-
sophical doctrines (Ch,II.12), Solomon reigned forty
years,

) There are numerous passages in the book of Koh,

that betray a near relationship with other Biblical
books aseribed to King Solomon. The idea of the de-
pendence of man's success on the will of God, so often
and so emphatically declared in the Book of Koheleth,

is found also in the allegedly Salomonic Psalm CXXVII.1l-2,
2 likewise in the Book of Proverbs at different places,
e.g. Xv1,1,9,33; XXIX.26; XX1.31. etc, In both books,
Ecel, and Prov,, we are told that the wicked can not
prosper, sees Ecel,, II.28 & Prov,, XITI 22. Koheleth

and Soclomon, both give freguent utterance to their feeling
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of unenasiness when, desirious to 1ift the veil that
hides the futu»e, they become aware of their short sight-
edness (Eeel,,X.14, Prov.,, XXVII,1). Both advise ué to
entrust ourselves unconditionaily to the Divine guidance
almost in the same words (Eeel,VIII.E, Prov,XIX.8). Koh,
exhorts us to enjoy life, to be glad, and "to rejoice

in our own works® (III.22)., The scme we are taught in
the Book of Proverbs (XII.26). It is also noteworthy
that both Koh=l=2th and Solomon, in demonstrating that
wisdom excells strength, employ the past tenses,illus-
trate,as it were, the lesson by some past event (Koh,
IX.14, Prov.XXT.22). The belief in the immortality of
the soul, expressed in Xoh, XII.7, is implied also in
several =avings of the Book of Proverbs (e.g. XII.28),
It furthermora deserves to be noted that the word 5wo»

is met with only in Boh., and in Prov,, and is unknown

il |
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to all other Biblical writers, The tenth verse of Ch,
XIT rins as Tollows; "Koheleth sought to find out accept-
able words, and that which is written is upright, even
words of truth.* Similarly we read in Proverbs XXII.20,
at the conclgsion of one of its sections, "Have I not
written to thee excellent things in counsels and knowl-
edge, that I might make thee known the certainty of the
words of truth ?* Lastly it may be noted that both

books conclude with an exhortation to fear the Lord,

PARAGRAFH V, - THE MODERN VIEW,

The first one who ventured to deny the Solom-
onic authorship was the great reform;tor, Martin Luther,
He says in his Table Talk (p.400,Fbrstermann & Birdseil's
edition), "This book wants more completeness; it is too

abrupt s+ Solomon himself has not written the book of

Ecel,, 1t was compiled bi Sirach at the time of the
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Maccabeeas,,, . It is like the Talmud, malde up of many books,
which perhaps belonged to the library of Xing Ptolemy
Enargetes in Egypt.® Mom than a century later, the
great Dutch scholar, Hugo Grotius, was the first to adopt
Luther's novel opinion and also assigned some critical
arguments in support of it. *T believe® says he, "theat
the book is not the production of Solomon, but was writ-
ten 1ater in the name of that King as one who was moved
by repentance to do it. For it contains many words
which ecan not be found except in Ezra, Daniel & the
Chaldee paraphrasts.® (Opera vol,I.p.258). It took how-
sver another century before the seed of criticism sowed
by Luther and Grotius bore any fruit., The objections
urged especially by the latter were revived again first
by John David Michaelis in 1751, then by Bishop Lowth in

1763, Doderlein, 1784, Jahn (a Roman Catholie!), 1798,

¥
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J. E. Chr. Schmidt, 1794,.Gaab, 1995, Adam Clarke, 1813,

& G. H, A, Ewald, 1828, "From that time onward® to use
Dean Plumptre's words (Koh., p.24), "the stream of objec-
tions to the Solomonic authoriship has flowed with‘an ever-
inereasing volume, _Among them we find not only those who
are conspicuous for a bold and destructi ve criticism, but
men whose position in Cerman theology is that of ortho-
dox conservatism., Hengstenberg, Keil, Delitzsch, Vaih-
inger, are in this point at one with Ewald and with Hitzig.
In America Noyes and Stuart, in England Davidson & Gins-
burg & Cox, have followed in the same track."

PARAGRAPH VI, ARGUMENTS IN FAVOR OF
THE MODERN VIEW.

1) The proper name of Solomon is prefixed to all his gen-
uine writings (Prov,I.I, Song of Songs I,I,Psalms OXXIT &

CXXVII); had this book professed to be Solomon's, his name

S|
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would surely have appeareh at least in the superacription,
which, however, is not the case, The theory that Solo-
mon purposely used the non de plume of Koh, in order to
conceal his real identity is untenable, since his acts & ;
widdom spoken of in the first two chapters would undoubt-
edly have betrayed him any iay.

2) Solomon could not have spoken in the perfect tense,
"apsn® T %wag® King but am no longer (Ch,I,12), since his
rule continued uninterruptedly until the very day of his
death,

3) Koh, says (I,18): Behold I have gathered wisdom more
than all that were before me over Jerusalem;" and again
(1I1.9), "I have collected treasures more than-all that
were before me in Jerusalem.® If Koh, were identical
with Xing Solomon, he would not have uttered these words,

since there was only one Israelitish King an Jerusalem

F—
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before Solomon. To explain these words as referring to
the old Cananitish Kings who reignéd over Jeruselem pre-
vious to the Israelitish conquest of the country, is sim-
rly gratuitous, as Jewish history does not mention any
line of Kings who reigned in Jerusalem. The 1nnidenta1_
and solitary mention of Malchizedek, King of Shalem tﬂe;.
XV.), - Shalem supposed to be identical with the later
Jerusalem - is too mysterious and circumseribed to justi-
fv a comparison with a succession of Xings in Jerusalem,
4) chaepter II,18,18, unguestionably imply that Koh, had
no children of his own to inherit his possessions; King
Solomon, however, had an heir-apnarent eagerly waiting

to succeed him, consequently Solomon could not have been
the writer of these words,

5) The most imnortant facts of his reign are passed over

in silence. Not one word is said concerning the building
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of the Temple, not a single allusion is made throughout
the book to that sin of idolatry, whereby he provoked
God to anger, nor %o the adversaries who were raised up
to chastise him on aczount of that transgression, and
whose actions embittered his last years., Had Solomon
written this book, as a kind of an auto-biography, he
certainly would not have omitted to make some allusion,
at least, to these very important facts of his life,

8) Solomon could scarcely complain so bitterly against
unrighteous govarnment, concerning oppressions, the
arbitrary acts of Jjudges, and the elevation of fools

and slaves to high honors, to the neglect of the righteous
and the noble, —-- unless he had wished to write a satire
on himself. For was he not himself the ruler, who easi-
1y could have nut a stop to such tyranny and wrong ?

7) However, the whole description of oppression,misery
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and violence, as given in this book, is in sharpest con-
trast to the description of the Solomonic age given by
the writer of I Kings, where the people arec spoken of

as eating, drinking and making merry (I.Kings IV.20),
and his reign is depidcted as a time in which Judah and
Israel “dwelt safely, every man under his vine & under
fig-tree, from Dan even to Beer-sheba, all the days of
Solomon®* (I.Kings, IV,.256),

8) The strongest argument, however, against the Solom-
onic authorship af this book, is its vitiated language
and style., Delitzsch gives a list of about a hundred
words and forms either peculiar to Ecclesiastes or found
only in the post-exilian books of the 0, T., or even not
appearing till the time of the later Aramaic of the Mish-
nah literature. M His summing up of the results of the

induction is that ®"if the Book of Koh., be of old Solomonic




origin, then there is no history of the Hebrew language"
(Delitzsch, Introd, p.190); and Ginsburg (p.263) asserts,
with equal emphasis, that "we would as easily believe
that Chaucer is the author of Rasselas as that Solomon
wrote Koheleth,

Impelled by the cogency of the reasons enumerated
above, most of the modern scholars declare themselves
in favor of a non-Solomonic authorship, They admit that
the word Koheleth is used as a designation Tor Solomon,
but insist that he was introduced merely as a dramatic
personation of the real anthor, - a fact not neceasarilf
involving any animus decipiendi, The speeches in Hero-
dotus & Thucyvdites, the Apologies written in the name of
Socrates by Xenophon & Plato, the Dialogues of Plato
throughout, are instances in which no one would dream

of imputing fraud to the writers, though in all these
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cases we have, with scarcely a shadow of a2 doubt, the
thoughts and words of the writers and not of the man
- whom they represent as speaking. Another instance in
point is the Book of Job, which can hardly be supposed
to be the report of an actual dialogue., The truth of
the matter is that dramatic personation has, in all
times and countries, been a legitimate method of in-
struction, and our author has done nothing more than
employed the same well-probed method in his impersonat-
ing the historic figure of Solomon as the writer., The
reason why he chose just Solomon and no body else is
simply because the personality of the great monarch,
as handed dowh by tradition, was exceptionally well

adapted to the purpose of his book.
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- CHAPTER ITT :-
~: DATE :-~

PARAGRAPH VII . DIFFERENT VIEWS,

We have stated in the preczeding chapter the
reasons advanced by the two parties to the controversy
as to the anthorshinp of the book before us. We have
seen that the concurrent voice of tradition, amd some
modern scholars as well, are strongly in favor of the
Solomonic authorshipn. But we hawve also seen that the
opposing party, though of comparatively recent origin,
is not less strong, consisting, as it does, of by far
the greater part of all modern scholars, and supported
by the probed weapons of up-todate biblical criticism,
On the whole, then, weighing ﬁoth the facts themselves,

and the authority of the names which are arranged on

either side as to the conclusions to be drawn from them,

Sin i 2
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the balance seems %o inecline somewhat decisively to
another than Solomonic authorship.

Assuming th;a conclusion as established, we have to ask
to ﬁhat later period, then, in Jewish history is this
book to be referred, and here the oninions of scholars
diverge very greatly. The book was written according
to:

Nachtigal, between the time of Solomon & Jeremiah,

B.C. 975-688,

Doderlein, about the time of the Babylonian captivity,
B.C, £86-5386,

Umbreit, Hengstenberg, a.o., at the time of the Persian
period, B.C, 638-332,

Bradley, B.C. 538-140,

Grotius, J.D, Michaelis, Gaab, Luzzato, Eichhorn, about
about the time of Zerubabel, B.C. 6388-500,

Keil, at the time of Ezra & Nehemiah, B.C., 469-420,

E. Elster, E, Meier, Herzfeld. Vaihinger, Knobel, de Wet%te,
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Ewald, Ginsburg, S. Davidson, Wright, W. Barthauer.
Cheyne, Fr, Delitzsch, at the time of the end of the

Fersian and the beginning of the Macedonian rule,
B.c. 350-800 -

Zirkel, at the time between Alexander and Antiochus,
B.C, 333-184,

Watke, at the Syrio-Maecabeean time, B.C. 300-100,

Plumptre, about the time between the date of Zeno's death
and that of Ptolemy Epiphanes, B.C. 240-181,

Hitzig, Cornil, Geiger, Neldeke. Kuenen, Zeller, at the

time of Ptolemy V, Epiphanes, B.C. 204,
Kumer, Wildeboer, Driver, Rothstein, B,C. 200.
Luther, at the Maccabeean time. B.C, 167~ 37,
Renan, at the time of John Hyrkan, B.C. 136-1086,

Siegfried, B,C, 100,
Koenig, at the time of Alexander Jenaeus, B,C, 100,
Leimdoerfer, B. C. 84,

Graetz, P.Haupt, Ed. Koenig, at the time of Herod the Great,
B.O- 40-2.0.3.
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PARAGRAPH VIII, THE MOST PROBABLE DATE.

To determine the exact date seems to us impos-
sible, as it depends almost exclusively on internal evi-
dence, and such evidence can, at the best, serve as the
basis for conjectures only and hypotheses, but never for

certainties. However, we can state with probability that

the. book must have been written mabout the time of the end
of the Persian and the beginning of the Macelonian rile
(B.C.350-300), Our reasons for this supposition may be
summed up in the Tollowing points:

1) The stvle and language of the book represent the
latest stage in the development of the 0ld Hebrew(Sieg-
fried, Delitzsch, a,o0.).

2) The two apocryphal books of Ecclesiastizus and the
Wisdon or Solomon which were writiten, at the latest,

about B,C, 180 & 150 respectively, presuppose the Book

i e et S ™ ol
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of Ecclesiastes (Wright, Plumptre, etec.).

3) The book contains words that belong to the Persian
period,- such 2s those for "orcherds® ( n‘p‘g_j!’l ,II'.SJ and
"province® ( niymm™,I1.8), a.o.

4) The tone of the book, in its questionings and per-
plexities, indicates a general spiritt'xal condition of

the people like that which Malachai reproves, The "rob-
bery® in “tithes & offerings® (Mal.III.8) agrees with

the “vowing and not paving"of ch.V.6 of Koheleth.

5) The political situation described in chs, IV.1, VII.
7, VIII.24, the hierarchy of officials, the tyranny, cor-
ruption and extortion of the governors of provinces (v.8),
the supreme authority of the great King practically issu-
ing in the despotism of a queen, a miﬁister or a slave,
the revelry and luxury of the court (X.18), are all paint-

ed with a vividness which implies experience of misgovern-
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ment, such as that which meets us in Nen, V.16, IX.36,37,
Esther I.7,8, III.9, etc, (See Plumptre p.29).

8) The book contains also some spezific references and
allusions to certain historical facts, commensurate with
the Persian rule, such as to the influence of the eunoch
Bagoas (X.E5) under Artaxerxes Octus, to the treatment

of that Xing's corpse in ch,VI.3, to Artaxerxes lnemon

as one whose likeness we may recognize in the "old and
foolish King* of ch,IV.13, (Plumptre p.30).

It must be admitted that neither of the reasons
enumerated, i€ taken alone and separate, is strong enough
.to establish the point; in their accumlative force,
hovever, they seem to us sufficient to confirm our sup-
vosition that the book was written about the time ﬁ.c.
350-800. A more definite date cannot be assigned for

the reason that Jewish historvy is almost a blank from
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the death of Nehemiah (about B.C, 415) down to the ac-
cession of Antiochus Epiphanes in B.C, 176. The annals
of the Persian empire, too, are very deficient from the
death of Xerxes in B,C, 485 down to the appearance of

Alexander the Great on the stage of history.
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-: GHAPTER IV :-

-: THE DESIGN OF THE BOOK :-

PARAGRAPH IX, CONFLICTING THEORIES.

The theories and opinions advanced by scholars
as to the design and contents of the Book of Koh, are as
numerous as they are contradictory, No two commentators
perlectly agree upon the point, Each and every one con-
siders all of his predecessors as having utterly nisun-
derstood the true purport of the book -- only to fall
himself a viectim to the same charge preferred by his
nearest suczessor, It would lead us far beyond the range
of our vresent treatise, were we to attempt to give even
a cursory sketch of all these theories and hypotheses.
Ve, therefore, confine oursslves to reporduce here the

following passage from Ginsburg's Introduction to his
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Koheleth, in which he sums up the result of his exhaus-
tive critical survey of the Koheleth literature down to
the vear 1860,

*What lessons of humility and forbearance® says
this learned eritiec, Yought we to learn from the sketch
of what has befallen this book; when we see that the

pious and the learned, both among Jews and Christians,

have, with equal confidence, advanced the most oppo-
site and contradictory theories about its meaning! Ve
are positively assured, as we have seen, that the book
contains the holy lamentations of Solomon, together with
a prophetic vision of the splitting up of the royal
house of David, the destruction of‘the Temple, and the
captivity; and we are told that it is a discussion be-
tween a refined sensualist or hot-headed worldling, and

a sober sage. —-- That Solomon makes known in it his
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repentance to all the Church, that thereby he might glor-
ify God, and strengthen his brethren, thus imitating his
father David in the fifty-first Psalm; and that he wrote
it "when he was irreligious and sceptical, during his
amours and idolatry." -— That "the Messiah, the true
Solomon, who was known by the title Son of David, ad-
dresses this book to the saints;" and that a profligate,
who wanted to dissemenate effectually his imfamous sent-
iments, palmed it upon Solomon, It teaches us to de-
spise the world, with all its pleasures, and flee to mon-
asteries; it shows that sensual gratifigation are man's
greatest blessings upon earth, —-- It is a philosophical
lecture delivered to a2 literary society upon topiecs of
the greatest moment; it is a medley of detached and heter-
ogeneous fragments belonging to various authors and dif-

ferent ages, —- It describes the beautiful order of God's

—— ‘d
.
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moral government, proving that all things work together
Tor good to them that love the lLord; it proves that all
is disorder and confusion, and that the world is the
sport of chance, -- It is a treatise upon the summum
bonum; it is “a chronicle of the lines of the Kings of
the house of David, from Solomon down to Zedekiah.," —-
Its object is to prove the immortality of the soul;and
to deny a future existence.-— It is designed to comfort
the unhappy Jews in their misfortunes; it contains the
zloomy imaginations of a melancholy misanthrope., —— It
*is intended to open Nathan's speech (I Chrom,17) touch-
ing the eternal throne of David;* it pronounds the mod-
ern discoveries of anatomy, as well as the Harveyan The-
ory of the circulation of the blood. -- "It foretells
what will bpecome of men or angels to eternity (as found

rebelliously fixing in their first-creation life and state




b8

of vanity, or obediently surrendering it for the second),
in eternal 1ife or death;® 1t propounds a view of life
inelining to fatalism, scepticism, and epicureanism!

¥hat a solemn lesson Tor the pious and for the learned
to abstain from dogmatism, and what an admonition not to
urge one's own pious emotions or ingenious conceits as
the meaning of the Word of @odl"

Tho commentators subsequent to the year 1£€0
are equally divided in their judgment concerning the de-
sign of Koheleth, According to Renan the book teaches
a ~ultivated Epicureanism, discouraging all zeal on the
one side, all excess on the other (1); while Delitzsch
maintaines that Eeccl. may fairly be called The Canticles
of the Fear of God, -- a view in which Biékell readily

concurs. GrAtz, again, thinks that Eccl, is a politico-

————

(1) P. Haupt seems to be of the same opinion. See Ori-
ent, Studies, p.244,




religious satire levelled against King Herod the Great,
with the especial object of correcting certain evil ten-
dencies among the Jews of that age, particularly the as-
ceticism of the Essenes. Tyler is equally sure that
the book is an exposition of Stoic and Epicurean doctrines,
which the unknown author of the book deliberately set
over against each other, in order by the clash of oppo-
sites to deter the reader from dangerous and unsatisfy-
ing investigation. The goal of the authors philoso-
phising thus becomes the negation of all philosophy,and
this "sacrificio dell' intelletto” he insinuatingly com-
mends by the subtlest use of artificé. Plumptre, and
more recently Stanley, revert to the gheory, first ad-

'

vanced by Herder, of the two laternate voices. As we

will have something more to say of this theory later on,



60

we content ourselves here with merely mentioning it.

PARAGRAPH X . _ SELF-CONTRADICTIONS .

The reason why Eccl, has been interpreted in so
many different and opnosite ways lies partly in the
character of the book itself, It has no proper arrange-
ment, no method and no comprehensive plan, It seems to
be more a coliection of thoughtful epigrams than a for-
mal logieal disqguisition. Often it is rather difficult
to establish any czonneztion between its individual ver-
seg; it seems like & conglomeration of disjecta membra,
or, as Oraetz remarks, like hieroglyphics or cuneiform
characters where some words or clauses are intelligible,
but the whole without any sense whatever, Nor are in-
consistencies and self-contradictions very seldom;

thoughts and sentiments are given emphatic expression
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to in one verse, only to be squarely contradicted in

the next one, The Rabbins of old have already been
puzzled by these self-contradictions of the book....

"The sages® says a passage in thé Talmud (Sabbath, 30 b. ),
"wanted to declare Kohi. apoecryphal, because its state-
ments contradict each other, And why have they not
declared it apocryphal ? Because it begins with the
words of the Law and ends with thé words of the Law®* (1),

By the "beginning® the Jewish doctors meant Koheleth's

(1) Similarlv we read in Midrash Vayikra Rabba, 161 b.,
"the sages wanted to declare Koh, apoeryphal, because
they found sentiments in it tending to infidelity."

In this connection it may be remarked that the con-
troversy in the Rabbinical Schools concerning the Book
of Xoh,, of wiich mention is made, besides in the pass-
ages already quoted, also in Yedayim, III.5; Ediyoth,
VIII (9 a), and in Megilla, 7 a. was not as to whether
this book should be received for the first time into
the Canon of Seriptures, but whether, having been admit-
ted into the Canon at an earlier date, it had been prop-
erly so admitted, and whether there was not sufficient
proof from internal evidence to justify its exclusion
from thet Canon. That Koheleth had been regarded as
an integral part of the Canon long before the final
sanction by the second synod (held about 118 C.E.), is
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assertion that "all a man's toil which he toileth under
the sun (i.e, all earthly, unspiritual toil) is un?rof-
itable® (I.3), and by the "close® the emphatic injunc-
tion and dogmatic declaration of the epilogist in ch . XIT,
13,14, The "wise men" thus solved the puzzle to their

own satisfaztion, and strange enough, this solution was

evident from Baba Bathra pp.1l3 & 14, where, in discuss-
ing the order of the sacred books, the Talmud mentions

as one of them the Book of Koheleth. Simeon ben She-
tach and his brother-in-law, King Alexander Jannaeus (B,.C,
106-79 ), were as familiar with Xoheleti as the young men
of Alexandria, and Simeon, according to the Talmudic
story (Bereshith Rabba, ¢.P1, See Schiffer, pp.100-102),
quoted Ecclesiastes VII.12a with a prefix (an®*T'as it
is written") proper to Biblical quotations., From an-
other Talmudi:z natative (Baba Bathra, 4a) it would seem
that Koh, was cited in the time of Herod the Great as

of equal authority with the Pentateuch, and from the one
gquoted in onr text (Sabbath, 80b) it would appear that
Gamaliel permitted quotations from our book equally

with those from canonical Scriptures.

For further information on the question of the
canonicity of the Book of Eecclesiastes see Wright, pp.
3-27, Christian Ginsburg, pp. ©-17, Cheyney, pp.278-
284, Delitzsch and others,
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subsequently accepted by both Rabbinic and Patristic
literature, Again it was Luther who first deviated
from the beaten pnath; he explained the contradictory
statements contained in Koheleth on the ground that
it is like the Talmud made up of many books," The
same exnlanation was advanced later on, with certain

inessential modifications, also by Grotius, Georg

Wachter, M. Heineman, and others. J, E. Chr, Schmidt

tries to settle the difficulty by stating that the book
consists of twelve essays, written under different

u
states of mind and in different periods, while Doder-

lein and Nachtigall are of the opinion that the appar-

ent contradictions are due to the fret that the book
is in reality a dialogue with questions and answers,
Closely allied to this solution is that offered by %

Gregorius Magnus, Herder and Eichhorn, who find in
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Koheleth a disputation between an impassionate student

and .2 calm teacher, Hengstenberg believed he heard

the voice of the spirit in opposition to the voice of
the Tlesh, and Schenkel, in his Bible Lexicon, says we
hear two voices, the voice of Hassekel and the voice of

Hadimyon. The Zohar, N, Rosenthal, Prof, Salmon (in

Bishop Ellicott's Commentary), and Siegried, see in the
book a sontroversy between philosophy (hokhma) and re-
ligion (vir'ath elohim). All the heterodox sentiments
expressed in the book are of course those of the "voice
of the flesh" the "voice of Hadimyon," and the “voice of
Hokhma" respectively, More plausible is the theory
advanced by Tyler, According to this acute critic the
inconsistencies of the book are due to the fact that

its anthor deliberetely contrasted in it Stoic and Epi-

curean maxims in order to show that 2ll philosophy is
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useless, and to inculcate the fear of Cod.

PARAGRAPH XI. THE INTEGRITY OF

THE BOOK.

Many modern schola?s, however, dissatisfied
with either of the solutions mentioned above, resorted
to more radical theories in order to unravel the enigma
presented by Koheleth in having two opposite tendencies
of thought running through it. They explain it on the

hypothesis that the book in its present form is not gen-

uine, is not in that shape in whieh-its original author
haé Pirst written it, but has bpeen tamp2red with by
later redactors, As to how far this vandalic act has
been carried.on — 1in this the doctors disagree. Some
would admit only dislocations and transpositions of cer-
tain passages, while others go so far as to declare that

half of the book consists of later interpolations.
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Van der Palm was the first to conjecture that
zertain passages have been misplaced --- a view which
was later on adopted and more .elaborately expounded by
Graetz (Koh,p.40-48). It remained, however, to the lot
of the Jewish Rabbi Rashbam, who lived in the eleventh
eentury at that, to first advance the theory of inter-
polations, thouzgh he admits as such only the first two
verses of ch.Y. and the Epilogue (XIX_.8.,14, Ginsburg,
p.42). That the Epilogue is a relatively late addi-

tion is conceded furthermore by Daderlein, Bertholds,

Umbreit, Knobel, Dedong, @eiger, Reuss, Kleinert, Der-

enbaurg, and others. Paul Haupt goes still further
and says that about “one-half of the book consists of
subsequent additions*® (orient. Studies, p.244), while

-

Luzzato, Kalisch and Noeldecke would regard as such

only the following three qualifying half verses of

te _ _
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orthodox character, viz, ch, XI.8b; XII.Ia; XII.8b.
Cheyney admits numerous transpositions and disloca-
tions, but evidently cannot understand himself to

concessions of interpolations, and Hengstenberg,Bwald,

Hitzig, Klosterman, Delitzsch and others,simply con-

fine themselves to occasionnl emendations of the text.

PARAGRAPH XII . BICKELL'S THEORY.

One of the boldest and most startling hy-
potheses advanced for the purpose of establishing a
logical plan in this apparently so obscure book is
that of Bickell. This eritic starts from the obser-
vation that continuous passages of some extent are
suddenly closed by an abrupt tranéition, and that such
passages are pretty equal in liength. His explanation

of this is a purely mechanical one, The troubles
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of the commentators have arisen principally from an
accident which happ=sned to the standard MS,, called

by Bickell “die Unfallshandschrift® (the Accident-
manuscript ). This manuscript seems to have consist-
ed of 21 or 22 leaves, with an average of 6518 to 636
letters to a leaf, To speak more precisely, it was
composed of fasciculi of four double leaves each;the
book began on the sixth leaf of the first fascieculus,
and ended on the sedond, or more probably, on the 3rd
leafl of the 4th, Through a loosening of the two mid-
dle faseciculi, a dislocation took place, and an almost
entirely new order arose, though in one exception the
leaves which had been placed in pairs remained to-
gether, But the story of the fortunes of Ecclesias-
tes has not yet been told. Three hands, besides the

original writer, have worked on this ill-fated book,
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One of these is considered to havs been a downright
"enemy* who tampered with the text before the disloca-
tion had taken place. From him proceed "the protests
against Xoheleth's principles on the obedience due to
the King in VIII . T1,6a, as well as the offensive expres-
sions in XI.5, XII.4,5, by which he sought to make the
book ridiculous and contemptible, Subs;quently to him,
and after the leaves had been thrown into confusion,
another writer made “well-meaning additions," and so
brought the book into nearly its present form., Among
these additions was the Epilogue. His aim was "to
brighten Koheleth's gloomy view of the world, partly
by emphasising the doctrine of a present retribution,
but still more by pointing to a future judgment in

which inequality should be rectified.”® The third

hand is that of the so-called pseudo-Solomonic inter-
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polator. He must have gone to work after the Epilo-
gist, Tor the latter simply knows Koheleth as a wise
man skilled in oroverbial composition. Bickell aldo
claims to make transpositions on a smell scale, and
offers many emendations sometimes bpased on the Sep-
tuagint.

This, in short, is Bickell's famous theory,
We have given it here so wide space because of its
boldness and extreme originality. It seems t0 us one
of the most ingenious hypotheses in the history of
Biblical ecritieism, But, we fear, it is a 1little too
ingenious to be correct. However, it is not our pur-
pose to enter here into a refutation of it; this has
been done by one much better prepared for the task,
and we refer the reader to the excellent work of

S, Puringer, Der Massorahtext des Koheleth, in which




he shows conclusively the utter improbability of Bick-

8ll's Unfalls-Theory.

PARAGRAPH XIIT. TWO VOICES.

The most plausible theory, however, thus far
advanced in order to account for the many apparent in-
consistencies of the book, id that first advanced by

Herder, accepted by Friedlaender, and made popular by

Plumptre, and mors recently, by Dean Stanley. It is

.. the theory, alreadyv mentioned above. of the “two alter-
nate voices," *There are two voices," says Herder,
“to be distinguished in this book; the one is of a
subtle ingquirer who searches after truth,.. wailst
the'other... frequently interrupts him, upbraids him

with the temerity of his inouiry.... There are, in-

deed, no proper questions and answers, doubts and
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solutions; but still a something proceeds out of one
and the same mouth which resembles both and is to be
distinguished by interruptions and continuations. (1)

Friedlaender. following in the wake of Herder, says

"the difference .». Detween the philosopher and our
author is that in this book two voices, as it were,
speak; or, in other words, that he candidly places
before the eyes of the reader all the objections which
he makes, and all that transpires in his inmost soul;

he is not afraid to think aloud * (Der Prediger, pp.82-

86] According to Flumptre “the "Two Voices of our
o'n poet (Meaning Tennyson) were there; or rather the
three voices of the pessimism of the satiated sensual-
ist, and the wisdom, Bgch as it was, of tne Epicurean

thinker, and the growing faith in God, were heard in

(1) Briefe Uever das theologische Studiunm, Elster's
Kommentar, pp.18, 18,
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strange alternation; now one, now another uttering
itself, in an inharmonious discord, to the very close
of the book "(Ecel, p.68). And Stanley eloguently
describes Eccl, as "an interchange of voices, higher
and lower, within a single human soul. It is like
the perpetual strophe and antistrophe of Pascal's
Pensees, But it is more complicated, more entangled,
than anv of these, in proportion as the circumstances
from which it grows are more perplexing; as the char-
acter whish it represents is vaster and grander and
more distracted® (Jewish Church II.268).

This theory secms to us the most plausible
and the most correct one, It furnishes an easy solu-
tion of the perplexing problem, and is, besides, ex-
ceedingly rational. It has for itself the support

of psychology and the experience of every-day life.
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To be sure, the book contains many inconsistencies and
sel f-contradictions —-—- but what of that ? Fecl@sias-
tes is, as every book ought to be, nothing else but the
depository of its author's soul-life, --- and how many
souls are there that never harbor contradictory thoughts,
and are never swayed by omposite sentiments ? Not a
single one, we dare say, ¥hy, then, resort to hazard-
ous reconstructions and arbitrary transpésitions,when
the solution is so =asy and near at hand ? We muast
simply divest ourselves of the notion that Eeel, is a
philosophical book, and take it rather as a document

of 2 human soul's struggle, with a minute record of

its varying oscillations, and the book.will be a mys-
tery no more and no enigma, Koheleth was indeed a
thinking man, but he was no philosopher. He had no

preconceived transcedental problems in mind, which he
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was going to solve with the weapons of logic and meta-
physies; the problems, such as he treats of, are those
that confront every human being and obtrude upon the
consciousness of every thinking persen, if he wills it
or not, And Koheleth tries to solve these problems

| with his heart rather than with his mind, more by means
of intuition than by means of logic. He thinks with
his soul, and not with his intellect; and his arguments
are instinctive rather than philosophiecal, He is pre-
eminently a man of emotions,and therefore, easily sus-
ceptible to outward impressions. These impressions,
however, are, as life itself, of varied and contradic-
tory character; Koheleth absorbs them all for the time
being, and his soul reflects each and e&ery one with
equal truth. Hence his many inconsistencies, his fre-

-

quent self contradictions, his constant groping in the
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darkness., But, behold! -wb yvm 1ight arises in the
midst of darkness. It shines at first very dimly, in- .
deed, and is often threatened to be extinguished by the
blast of life. But gradually it grows stronger and
stronger, ever increasing in both volume and power,

till at last it geews like the sun at noon-tide, It
shines into the heart of Koheleth, and warms it with &
fire divine, and sheds light into the most secret cham-
bers of his soul, The man so sorely tried has emerged
triumphantly, His way is clear before him, he is in
the darkness no more, The summum bonum for whizh he
was striving and searching —- he has found it at last;
Fear God and keep his commandments, for this is the uni-

versal law for man,...
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PARAGRAPH XYV, THE SUMMUM BONUM,

We repeat our statement made in the last par-

agraph; Eccl, is not a philosophical treatise, but a
document of A human soul's struggle; not a formal meta;
vhysiecal disguisition, but a record of pesychic oscilila-
tions, It is a presentation in cold type of the in-
tense mental struggle its author has experienced while
searching for the summum sonum, that Supreme Gocd, the
ttainment of which would secure his troubled soul last-
ing peace and hanpiness, Every human being, consciously
or unzonsciously, strives. for that same chief good,
but only a few succeed in atteining it. Koheleth was
one of those few, He has, indeed, founds his summum
bonum, but at the cost of many a bitter disappointment,

and at the price of a misspent life-time, He had dis-
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covered the whatness of life's highest boon, when 1life
was at its wane, when the days came and the years of
wiich man says, I have no pleasure in them (XII.1).

But he would aﬁ least save others from thus misdirect-
ing their best aspirations; he would warn those who
were yet in quest of the chief good against the many
shoals and rocks and quicksands on which he had well-
nigh madp utter shipwreck himself; he would point out
50 them its veal essence, and thus spare them the humi-
iation resulting from interminable failures,

As a result of this his determination we have
pefore us the Book of Ecclesiastes, In it Koheleth
records, not, indeed, only the results of his life-long
search, but also the whole process by which he arrived
at it, every phase of it and every stage. He conceals

nothing and reveals everything. He lays bare before us
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the decpest secrets of his inmost heart, and displays
before our spiritual eyes the most subth thoughts and
1 but etﬁeria} emotions that moved and swayed his
soul . Aye, the book is his soul, his visible, speak-
ing sonl, He speaks to us through its pages with a
frankness and immediateness that goes straight to our
hearts, Some times his words are those of cautious
wisdom, and sometimes those of merry recklessnessc; now
he speaks in a voice trembling with righteocus indigna-
tion, and then in accents triumphant with faith; ——-
but behind it all, there is always the same man, the
same thinking and feeling, weeping and laughing, cry-
ing and rejoiecing, human soul. Behind it all, there
is the one undertone of longing Tor the highest good,

the good that would serve him as a guiding star through

the labyrinth of 1life. One subjective tendency runs
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through the whole, —-- the tendency towards the sumrmm
bonum, Often it is diverted from its right channel,
and its progress towards the goal is rather spiral.
But what progress r™uns in a straight 1line ? The voy-
age of the best ship is a zigzag line of a hundred
tracks. But see the line from a sufficient distance,
and it straightens itself to the average tendency.,

To 1lo0k only at its zigzags iswicroscopic criticism,
Ye must mount the height and view it from there, and
we will perceive that, in spite of its many deviations
and aberrations, its course is straight and its prog-

ress steady. The Book of Ecclesiastes is the record

cf Koheleth's voyage towards the summum bonum; the stress
and storm of 1life often impedes his progress, and
glittering phantoms and fatae morganae entice him away

©»om the right path more than once, But again and

r
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again he returns to it, till at least he is safely
harbored,

In this sense, then, Eccl, presents a unity,
notwithstanding all its apnarent contradictions. But
it is a unity more psychological than logicei, subjec-
tive rather than objective. It presents a harmomnious
whole, if looked upon as what it really is - a record
of a human soul's spiral »rogress towards its gosnl,
the summum bonum, Bvery soul that aspires after that
same goal, invariably traverses the same road, because
governed by the same nsychological laws, Men, i.e.
aspiring men, men who do strive for the highest in 1life,
they all go through the same process: irst wisdom and
knowledge, then wealth and pleasure, and find their
peace at last in faith in God. Koheleth is the class-

ic example of this onward and upward striving of the
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soul, Let us pursue his progress carefully, and trace

his advance step by step ——- and we.will recognize in

it the wanderings of our own souls.
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- WISDOM :-

PARAGRAPH XV . WISDOM AND NATURE,

Let us picture to ocurselves a high-minded
youth, of generous bnt impulsive character, of noble
enthusiasm, but of a.burning impatience, and possessed
of a soul yearning for the lasting in 1ife, and the
highest and noblest,.the summim bonum —-—-— and.we have
before us Koheleth the youth, His standard of lifre
is high, his ideals lofty, his aspirations pure, and
his longings intense. Oh, how he vearneth and long-
eth for-the very truest and noblest, the richest and
purest, there is in life! If he only knew what that
consists in, what its nature and what its character —-
how fain would he embrace it. T searched in my

heart," he tells us, "that I should discover what is
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this good for the sons of men, which they may do under
the heavens throughout the number of the davs of their
1ife* (¥I.8). And the first object that obtruded up:-
on his consciousness as being that chief boon so longed
for was WISDOM AWD KNOWLEDGE, He had heard its praise
sounded by the Tathers, its glory exalted by philosoph-
ers, and its power eulogized by posts and singers (VIII.
1, X.2,12). WISDOM AND KWOWLEDGE, this must be that
Suprerie Good for which his soul yearneth so eagerly.
IT he could but acquire this, his soul would feel at
ease,. It would enlarge his vision and broaden his
horizon; His ~oncept would be all-comprehensive and
inelude within its range the whole universe. He would
have a clear insight into Nature's deepest myateries;

and all its secrets would be disclosed to hinm, No

more miracles for him, and no startling phenomene,
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He would perfectly understand the workings of the laws
governing both heaven and earth, and, surely, he would
be able to use them to his own advantege, Ah, what
vistas of happiness, what prospects of strength and
nower!

Accordingly, Kohsleth avplied himself to close
study and research, ransacked all iibraries and read
every book he could possibly get ahold of —--- books
nev and old, holy and profane, scientific and philosoph-
i2al --- till at 1last he had accummulated more wisdon
and knowledge than any one possessed in his age, or in
ages past. “Behold®- he says- "I have become great,
and have accommilated wisdom, above all who were be-
fore me over Jerusalem; for mv heart had become abund-
antly acquainted with WISDOM AND KNOWLEDGE* (I.18),

Armed thus with the science and learning of all ages,
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he now ooldly started on his predetermined inquiry into
the mysteries of nature, desirous, like Faust, to know
‘was die Welt im innersten zusammenhaelt® Says he, "1
set my heart on investicating and making searecn with
wisdom concerning all which is done under the sum® (7,
12). His wisdom, he thought, has furnished him with
the key to the laws regulating this vast universe., and
that, theresfore, he would be able to exploit them and
govern in accordance with his own interests. But
elas! he soon discovered that with fll his wisdom he
was scarcely able to even comprehend nature's laws,
mueh;less to sontrol them, It soon dawned upon him
that human knowledge, even the widest and profoundest,
is utterly immotent in the face of those unchangeable
laws fixed to last for eternity by aoma'ﬁwaterious

vpower whish can be discerned only, but never known,

o Bl
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This power has established the world and all that is
therein once and for all; from it nothing can be taken
awvay, to it nothing can be added. *T perceived® -he
humbly acknowledges- "that everything God doeth, it is
tc be forever; there is no making addition to it, and
there is no taking away from it* (IIT.14). God's work
is final and unchangeable, It zennot even be imprcved
unon, be it ever so erude and imperfect. “What is
arooked cannot be straightened, and what is wanting
sannot be supnlied™ (I.16). And again in ch,VII,13,
“Behold the work of God; for who can straight-n what He
hath made crooked?*

All the skill and science of man avail him
nothing. They only enable him to recornize the stern
unchengeableness of Nature, its weary monotony and

eruel indiffersnae, The unwearied sun pants through

I N S R m——— |
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his daily round, unmoved by the wrecks of human lives,
The winds revolve and circle and shift and blow with a
hatefl monotony, What to them thése stormy seas and
cruel tornadoes, those sinking ships and praying hends ?
Downwards from their inexhaustible sources flow the
streams through time-worn channels into a changeless
sea, a sea whose shores are strewn with the wrecks of
empires, All Nature tells of this weary, unvarying
round. No tongue z2an tell, no eye czan see, nor ear
can catch the full range cf this depressing, self-
repeating endless cycle (I.6-8), There is neither
advonce nor progress, neither evolution nor develop-
ment, in Nature, "¥natever hath been, it had been
lonr ago before, and what is to be already has been"®
(III.16)., And the page of history tells the same

tale, There is no onward movement there, no “one
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inereasing nurpose running through the ages® in the
story of mankind, *What hath been, that is which will
be; and whet hath been done, that it is which will be
done, and there is nothing new under the sun. Suppose
there is a thing as to which some one may say, Behold
this, 1t is new; it has been long ago in the olden
time whizh was before us® (I.8,10). Man can produce
noth{pg new, Neither can he accompliah anything out
of the %ime and season fixed and determined for all
hiuman affairs and pursuits., "For everything there is
an apnointed time, and a season for every matter under

hecven; a season Tor giving birth and a season Tor dying;
a2 season for planting and a season for routing up what
was planted; a season for glaying and a season for heal-

ing," and so on (IIXI.1-8).

Yes, the order of Nature and the actions of

SR S ————c
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man, both are predetermined, both beyond his will,
with no power to affect either in the least, With
all his wisdom he is doomed to be a passive spectator
only, nothing more, And yet, how he longeth to be
active in this world, to acczcomplish something, to
co-operate, as it were, with the plans of God, —-—-

if he only knew them, if he only understood the design
of his Providence and the rules of his government!

But alas! these are hidden from him, veiled in im-
penetrable obscurity. *T have seen the travail which
God h~oth given to the sons of men to be exercised
therewith; He hath put eternity into their hearts,

but so that man cannot find out the work which God ﬁas
wrought, from the beginning even to the end® (IIT,11),
Sush is the tragic in human life; an intense and ir-

repressible longing for "eternity™ on the one hand,
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and A 1limited vision, scarcely comprising the most im-
mediate things, on the other, It is the depressing
eternal inadequacy bhetween desire and strength, will
and nower, —the latter invariably falling short of

the former,

And amidst such great longings and little
aztions man's life passes away, and he entereth into
the Oreat Beyond without leaving any trace behind him,
“There is no remembrance of those who went berore;
and even of those coming after, who are to be, there
will be no remembrance of them with those who will be
atterwards® (I.11). The world is an immense stage,
with men as its actors; they appear on the scene for
a while, and soon disanpear —-- forever, The scenery
is continually shifting, but the stage remains the

same throughout the ages. “Generation cometh and
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generation passeth, but the earth abideth forever®
(I.4). The earth, the unthinking, unfeeling earth,
she abides forever, while man with all his plans;
with 211 his ambitions, and with all his ideals, ——-
he lives his brief day and dies. All things human,
even the greatest and loftiest, are soon forgotten,
and sink into the great gulf of oblivion and decay;
but the z2lumsy, brutal earth, she abides, Vanity of
vanities, all is vanity. It is a dreary world,

It is a dreary world, espeziallly for those
who by means of their accummulated wisdom and knowl-
edge are possessed of keener sensibilities and quicker
cognitions, and, therefore, recognize all the more —-
their ignorance and impotence. For ';hmt which 19
Tar off and exceeding deep, who cen find it out

(VIT.23-24)% And *though the wise man should think

ad
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to know it, yet shall he not be able to find it* (8,
18,17). The wider vision brings him only wider vis-
tas of sadness, and his added knowledge only added
SOTTOW, Wisdom, the wisdom which consists in knowl-
edge, brings no balm to the disguiet of the human heart.
It is not the Supreme Good for ﬁhich the soul yearneth.
On the zontrarv, it is 2 burden and a vexation of spir-

i%. "For in much wisdom is much grief, and he who in-

areaseth knovledge, increaseth sorrow* (I.18).

" PARAGRAPH XVI . WISDOM AND FOLLY.

But if wisdom is impotent in the face of Nature,

is it, therefore, worthless altogether ? Twoes it hold

out no nromise, no advantage at a2ll ? Shall we sup-

nress our longings for it, because its possession cannot

satisfy everything ? Is it not an object devoutly to
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be wished, even though it can neither disclose the
mysteries of Nature nor 1lift the.veil o’ Providence ?
Is it not a thing worth striving for simply on account
of thg practical benefits aceruing therefrom ? for the
sake of its enabling us to be mors useful in every-day
1ife, more beneficial to humanity, society and ouf—

selves as weil ? And here we discern two voices, as

it were, struggling for supremacy in the soul of Koh.,
an optimis;ic and a pessimistic one, which, for conven-
ience sake, we shall call voices 0. and P,

Says voice 0: Wisdom is after all one ofT
life's main desiderata, It is the key to success,
Compare it with folly, and its benefit will be obvious,

"For when I turned myself to contemplate wisdom and folly,.

then I saw that wisdom excelleth folly as far as light

excelleth darkness,*® *The wise man's eyes are in his
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head,* he is cautious and cir-sumspect, and success fol-
lows his effort; ®"but the fool walketh in darkness,® is
rash, hasty and thoughtless, and failure is his lot (XII,
13,14a ), Ah, replies voice P, that is very nice in
theory, but it is altogether different in practise.
"What advantage has there the wise more than the fool? *
or the poor man that has understanding, in walking be-
“ore the living ?* (VI.8). *T returned and saw‘under
“he sun that the race is hot to the swift, nor the bat-
tle to the strong, neither yet bread to the wise, nor
vet rizhes to the men of understanding, nor yet Tavor
to the men of discernment; but seasons and accidents
hanpen to them all,® Al) their forethought will help
them nothing. "For man also knoweth not his season;
like fishes that are caught in an evil net, and like

birds that are caught in a snare, so they, the sons of
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men, are ensnared by an evil season, whqn it falleth
upon them suddenly ( 1x.11,12);

But, resumes voice 0 again, yvou will surely
admit that wisdom has at least a temporary advantage,
in that it secures its possessor the respect and admir-
ation of his fellow-citizens ? For I myselfl saw a
wise youth who has become king in the verv land where
he was born low and poor; and there was no end of the
veople that surrounded him in jov and gladness.(IV,13,
14). That is true, retorts voice P, but, I pray thee,
how long did that joy and gladness last ? Did not the
next generation already desert the so muchly beloved
King and hail his supplanter, the second youth, with
fhe7 same love and enthusiasm ? And ere long, they
turned ngainst the second one too,’ann threy slur and

slander upon him whom only a little while ago they
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sxnlted and glorified. Sursly s$his also is vanity
and a striving after wind (IV,.16,16).

But voice 0 is not to be silenced so easily.
It resortssto a 1little narrative to show the intrinsic
value of wisdom, "I haves also seen,® it says, *wisdon
under the sum in this wise, and it seemed great to me,
Thers was a little city, and a few men within it; and
there came a great XKing against it and besieged it and
built great bulwarks against it, Now there was.found
in it a poor wise man, and he by his wisdom delivered
the =ity (IX.18-16a). Oh yes, replies voice P iron-
ieally, I remember this nice little incident, but you
forgot to add the end of it; namely, that no man re-
membered the same poor man, His wisdom was despised
and his words not listened to right after he had accom-

plished his saving deed. Nay, this was not all;there
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came a Tool along and destroyed all the work the wise
man had done, Thus it happens often that folly and
madness outweigh wisdom and knowledge (IX.15b-X,1).
Onzes more voice 0 argues: If wisdom can se-
cure its possessor néithar popular recognition nor the
silent satisfasction of having benefitted mankind,---
surely it can make his own life more secure and solid,
"For wisdom is as good as an inheritance, and better
too to0 those who see the sun, Tor wisdom serveth as
a protection, and money serveth as a protection; but
knowledge hath an advantage; wisdom preserveth in life
those who vpossess it (VII,11,12).* No! bursts out
voize P, no, it does not! The wise man dieth even
as the fool dieth, One fate besfalleth them all.
There is no memorial in perpetuity of the wise man

mores than of the fool, and ere 1long both are forgot-
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ten. Nay, still worse; his fate is not a bit better
than the fate of the beast, For the lot of the sons
of men is a;so the lot of beasts; an& there is one lot
to them; as is the death of the one so is the death of
the other; and there is one spirit to them 2ll, and
pre-eminence of man over the beasts there is none;

for they are all vanity, All are poing to on= place;
all were from the'duat, and a2all are returning to the
dust, Vho knoweth As to the épirit ot the sons df
men whether it goeth up on high, or as to the spirit
of the heasts whether it goeth down beneath ths sarth,
who knoweth ? (II.l4b-17; III.18-22). In the face of
death the wise and the fool gnd the beast, all are
alike; all go down to that dark inn, the grave; none

can sscape it,. And the life after death, immortality

of the soul, the on1§ nomfort and solace to the oppressed

A
o
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human h=art,--- ah, that is surrounded with suzh &
mystery that even the graatest wisdom cannot pene-
trate into it. Who, then, will claim that this same
"wisdom® which cannot fathom what is most common and
most horrible to the sons of men, even death -- who
will =2laim that this is the Supreme Good which makes
life glad and happy ? No, not this, Wisdom in its
nerfection is a phantom that can never be reached,
and the little that can b~ acguired is vexation only
and a burden to the sonl. vhnity of vanities, 211 is
vanity,

And thus,.with the shadow of death envelop-
ing his soul, ends the first experiment of Koheleth
to find the Supreme Good, --- the experiement he under-

took in his vonth, when full of noble enthusiasm,
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-t OHAPIER VI, :-

- PLEASURE :-

PARAGRAPH XVIT . SENSUALITY AND

SPIRITUALITY.
Koneleth had spent the best years of his life
in experimenting with wisdom, only to be at last ut-
terly disillusioned of all his hopes, plans and ambi-
tions. The disappcintment was keen and painful, and
under its depressing influence Koheleth the youth, noble
and aspiring, vanished away, and Koheleth the man,
life-loving and enjoyment-hunting, apﬁeared instead.
Wisdom and knowledge have proved a phantom, perhaps
pPleasure and enjoyment will prove more real, And thus
we see now Koheleth abandoning himself to a 1life of
self-indulgence and self—grqtification, refined and

artistic, to be sure, but egotistic and sensual for
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all that. *T said in mine heart, Go to now, I will
prove thee with mirth, and thou shalt enjoy pleasure,..
I searched in mine heart how to cheer myv flesh with
w;ne, mine‘heart yet guiding me with wisdom, and also
how to seize unon folly,.untill I should discover what
is this good for the sons of men, which they may do
under the heavens throughout the number of the days

of their life, I engaged in great works, I built me
houses, I planted me vineyvards. I made me gardens and
parks, and nlanted in them fruit-trees of all kinds...
I procured me singers both male and female, and the
voluptuous pleasures of the sons of men, a wife and

a harem, And I became great, and I accummulated,

more than any one who had been before me in Jerusa-

lem; moreover, my wisdom remained with me., And noth-

ing that my eyes desired did I keep from them; I de-
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Erod my heart from no enjoyment® (II.1-10C).

In short, our philosophising author has now
'rived at a stage at which every man in whose heart
lere is no living faith in a just and ‘righteous and
)ly God necessarily arrives, -- at the stage of self-
gh enjoyment and voluptuous indulgsnce; and being pos-
essed of abundance, he was able to ‘gratify his desires
ithout stint and to empty the cup of pleasures tc the
But soon he discovered that this too is

‘ery dregs.

ranity and a striving after wind, Ave, even worse;
'T said of laughter it is mad, and of mirth, what doeth
[t?* (IT.2). Oh, it accomplished very much, indeed,

nore even than he expected or desired, It unnerved

1is system, brought upon him a premature old age, and
@7t him wretched and miserable; miserable all the

nore, as deep down in his soul there still lurked some
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of his youthful aspirations, Amidst the "cheering
of the Tlesh® the soul sobbed and cried, and while
the body was indulged, the intellect yearned and hun-
gered. 'Ali man's toil is for his mouth, yet his
soul is not satisTied® (VI.7).

FARAGRAPH XVIII. WOMAN A SNARE,

MAN A TYRANT,

Thus sated but not satisfied, jaded with
voluptuous delights, but without the peace of the
soul, distracted in body and mind, Koheleth now looked
upon the world with haggard eyes and through the spec-
tacles of a life-weary miganthrope. In his sad melan-
sholy everything irritates him; he is disposed to crit-
icise and even scoff at anything he sees or thinketh of,
~-- sometimes justly, but more often unjustly,. He be-

gins with womankind, the immediate cause of his present

LSS RN ypee————T
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mood, and in the following not altogether flattering
words sums up his opinion concerning them; *I find a

thing more bitter than death, even woman; her heart

is nets and snares, and her hands are bonds® (VII.28a).

Here again we hear voice 0, protesting against this
unmenly deminciation, and telling him that woman, far
from being bitter;r than death, is on the contrary
the only sustaining factor in man's existence, the
only thing that sweetens the otherwise bitter cup of
life, and makes 1life worth living. *Live Joyfully,*
says this gallant defender of the fair sex, "live
joyfully with the woman whom thou lovest, during all
the days of thay vain life, which he hath given thee
under the sum, during all the days of thy vanity;

for that is thy vortion in life, and in thy toil

whereat thou toilest under the sun* (IX.9),  But,
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retorts voice P ra?hef sadly, I have discovered no
such woman., Behold, this I- found=s-+ One man out
of a thousand I found, but a woman in all thesé 1
found not (VII.27,28).

His opinion of men, as is to be seen, is
not exceedingly flattering either. He could find
only one man among a thousand., They are, when rich
and powerTul, cruel tyrants; when poor and impotent,
base slaves (ﬁn.s,ﬂ. Folly they set in great
digﬁity, and the wise have to walk in low places (x.
6-7). They pervert justice and mock at righteous-
ness, "I then returnéd', Kohe}eth'tells us, “and
saw the acts of oppression jhich were being wrought
under the sun; and lo, there was the tear of the op-
pressed, and they had no comforter; and on the side

of their oppressors there was might, but they, the

-
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"poor, had no comforter® (IV,1,2), And this heart-
less oppression of the weak by the étrong prevails
throughout all grades and classes of social life,

"I thou seest in a country the oppnression of the
poor and the perversion of right and justice, mar-
vel not at the matter; for one higher than the high
one doeth the same, and the king excelleth aill® (V,
8). 'The whole system of both soziety and government
is rotten to the core; every body is bent but on his
own aggrandisement, and looks upon all others with

eves of suspicion and distruct (X.20),

PARAGRAPH XIX. RETRTBUTIVE JUSTICE.

PHis depressing sense of the injustice and
-wrong which are being daily inflicted by man upon
man, fills Koheleth with such abhorrence that he

feels weary of 1life, and despairingly exclaims, “Where-



fore I hated 1life and p%ggounced the dead who had
already died, more fortunate than the living who

were still alive, and more blessed than both, him

who had not yet existed, who had not seen the grie-
veous work which was wrought under the sun® (IV.2,3).
And here again we hear voice 0, trying to soothe his
pain and avert his despair by the fcllowing consol-
ing words: Surely, God shall Judge the righteous and
the wicked, for there is a time for every nurpose

and for every work - there, in the world to come
(III.17). Why, then,despair at the prevailing injus-
tice ? The wicked may prosper for a time, but even-
tually their fate will overtake them; likewise with
the righteous, though they suffer for a while, in

the gnd they will reap & bountiful harvest, Retribu-
tive justice prevails, if not hére cn earth, yet sure-

1y in the world beyond. Thou must look at things
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from a higher view point, from that of eternity, and
the justice of God's government will be revealed unto
you, Yes, God's government! "For I laid all this
to my heart, even to investigate all this, that the
righteous and the wise, and their works, are in the
hand of God; yet men discern neither love nor hatred
in all that is before them® (IX.1). There is a Jusi
providence, but men in their short-sightedness dis-
cern.it not. Therefore be thou not impatient be-
cause the sentence ageinst an evil work is not execut-
ed speedily, for although the sinner doeth evil a
hundred times, and prolongeth his days, vet surely I
know that it will be well with those who fear God, who
fenr before him, But it will not be well with the
wisked man, neither will he lengthen out his days

like the shadow; because he feareth not before God

(VIIIi,.e-13).
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But voice P bitterly retorts: All that T have seen
is that "all things come alike to all; there is one
lot %o the righteous and to the wicked, to the good
and to the pure, and to him that is defiled, and to
him who sacrificeth, and to him who sacrificeth not;
as is the good man, so is the sinner; he who swear-
eth as he who feareth an oath, This is an evil in
all that is done under the sun, that there is one
lot to all; therefore, indeed, the heart of the sons
of men is full of evil, and madness is in their
heart during their 1ife; and afterward they go to
the dead" (IX.2,3). Death ends all; the wicked as
well as the righteous, both land in the grave, and
the earth covereth the acts of all. There is thus
no divine diserimination perceivable betwesn the 1life

and death of the righteous on the one hand and the
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life and death of the wicked on the other, As for
the judgment to be pronounced in the 1life after death,
in a future existence, - well of that I am not sure.
For who can tell a man what will become of him after
he has departed from the sun? Here in this life there
is no trace of retributive Justice; aye, very often
the reverse is noticeable; for not seldom there is

a righteous man unto whom it hapneneth according to
the work of the wicked, and again there is a wicked
man unto whom it hapneneth according to th- work of
the righteous (VIII,14). A life of such perversi—
ties and moral distortions can be of no attraction

to a noble and aspiring mind; it wilil rather turn a-
way from it with horror and disgust, and look long-
ingly forwards td the negation of 1life, even to

death, the Nirwanah,the nothingness, Vanity of vanities,
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all is vanity.

And thus gloomily, with the sad ray of hope
that death alone affords, ends the second expdériment
o Koheleth in his search for the Supreme Good.
Pleasure, then, is not this summum bonum; for if in-
dnlged in unrestrainedly, it devours itself, and when
enjoyed even moderately and *guided by wisdom® it is
marred by the cruel sight of the injustice and op-
pression prevailing throughout this valley of misery,

called world,
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-: CHAPTER VIT :=-

- WEALTH :-

I

PARAGRAPH XX . ' WEALTH AND CHARITY.

Wisdom and knowledge, the ideal of his youth,

had proved & phantom; pleasure and enjoyment, the ob-

jects of his strivings as 2 man, became disastrous to

both his body and mind; what, therefore, remained yet -

to be tested were wealth and riches, These, perhaps,

might orove more real and tangible than either wisdom

or pleasure, May be that the consciousness of being
able to gratify one's desires, will prove more satis-
factory tnan the_ggg_of gratification; for while the
latter alwa}s necessarily results in.ennui, the sensa-
tions of the former can be prolonged and intensified
ad infinitum, Besides, the possession of wealth en-

ables one to cause enjoyment to others, and this, sure-

sadibonides LAl
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ly, is something well worth strfving for, If, then,
neither wisdom nor pleasure, it must be wealth, that
constitutes 1ife's highest boon, its Supreme Good.
Actuated by such though;s and reflections,
we see now Koheleth, towards the Fun—set of his 1life,
concentrating 211 his energies on heaping up wealth
and r;chas. The varied experiences of his 1life have
taught him that selfish enjoyment, be it intellectual
or physical, affords no lasting satisfaction, He has.
now advanced one step higher; he will try to find en-
joyment himself by céuuing enjoyment to others. But
in order to be in a position to do this effectively,
he must accummlate richés. Little does he know that
kindness, real and genuine, and charity, pure and sim-
ple, have their source in the heart, and can, there-

fore be practised by the poorest even and the humblest
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towards the’very richest and the proudest. To that
depth of insight Koheleth has not attained yet; to
him, as to so many others, charity is equivalent with
the dispensation of alms, and kindness convertible in-
to a few vellow zoins, Hence his desire for wealth.
I% will enable him to distribute those coins with lav-
ish hands, and thus bring joy to others, and, at the
same time, derive satisfaction therefrgm himself al-
80, Thé idea of doing good for the good sake.and
showing kindness for kindness sake, is foreign to

his mode of thinking. Even the practise of chgrity
mist result in equivalent returns: ¥"Cast thy breed
upon the face of the waters, for in the process of
time thou mayest find the profit of it; give a por-
tion thereof to seven and even to eight, for thou

knowest not what misfortune there may come upon the
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earth® (XI.1,2)., VWe are to help, but our diffusive
liberality, as many as we possibly can, since we know
not what the future may bring forth; reverses may come
upon us, and we may then be relieved by the very ob-

jeects of our former benevolence,

PARAGRAPH XXT . WEALTH AND GREED.

Such then is the ethics of Koheleth, these
his ideas about the practise of charity, And in do-
ing such seltrish good he expects to find satisfaction
of the snul! What wonder, then, that ere long he ex-
perienced another disappointneht, and his soul became
again the prey of unrest and doubt, He had striven
and tolled for wealth and riches, not for the purpose
of gratifying his luasts, but to the end that he might

bring gladness to others, and he had succeeded indeed
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in doing this, -- and yet his soul was not at peace.
A mind less distracted than that of Xoheleth would
'easily have detectsd the cause of this puzzling fail-
ure; it would have.scrutinizod itself, analyzed its

motives, and thus found that acts, however benefic-

ial objectively, fail to give subjective satisfac-
tion, if performed with a selfish after-thought. But

Koheleth, who had just emerged from a state of riotous

revelry and sensual indulgence, was not ripe enough
for such_self-analyais. He sees only his failure,
without notiecing the céuae of it, and in the bitter-
ness of his soul issues forth another one of his pes-
simigtic tirades, This time his harangue is direct-
ed against the tendency of accummlating wealth and
riches. Such a tendency is a snare and a delusion,

nowever unselfish the underlying motive be. let a
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" man direct his energies towards heaping up{jtaasures,
even though with the ultimate purpo?e of benefitting
others thereby, and he will become a worshiper of
money for money's sake, The original motive soon
disappears, and the man becomes egotistic and greedy.
With the inerease of wealth, avarice and‘cupidity
grow more intense, The passion for money, if once

aroused, knows no bounds; it is unsatiable and un-

quenchable, "He who loveth silver is not satisfied
with silver, nor he who delighteth in abundance, with
increase* (V,10)., Besides, “"when wealth increaseth,
they increase who eat it; and what advantage hath the
owner thereof, except the beholding it with his eyest"
(V.ll); One source of disatisfaction to the money-
lover arises 'rom the fact that when his wealth in-

crenseth, his outlay also inereaseth--- children,
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relationz, friends, servants, all flozk around him
to take part in its consumption; where the carcas 1is
there the oaglos'gatner together, The poor laborer
who earns his bread by daily toil, and enjoys at
night refreshing reposs, may have an advantage over
the man of abounding wealth; “Sweet is the sleep of
the laborer, whether he eat little or much; but as

the satiety 0of the rich man, it doth not allow him

to sleep" (v.lzJ. He toils and labors incessantly
and unrelentingly, passés his days in pains and in
harassing occunation, and even in the night his heart
resteth not (II.23), ——- and why all this ? What
for ? for whom ? "There is one, but there is not

a second; moreover he hath neither son nor brother,
and yet there is no end to all his toil; also his

eye is not satisfied with riches.® But let him ask
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himself, "For whom am I toiling and depriving myself
oT enjoymsnt ?* - and he willi be at a loss to answer,
He has neither family nor relations, nor friends, no-
body to provide for, and yet he heaps riches upon rich-
e3, though not knowing who will gather them, Nor has
he any time to enjoy them himself, for he must run
breathlessly after more and ever more riches, to heap
bundle upon bundle and add house to house and field to
field. He h s become a money machine; his personal-
ity has melted intu the yellow coin. Vanity of vani-

ties, a1l 'is vanity.

TARAGRAPH XXTI . WEALTH AND EXTRAVAGANCE,

But there is another one, a man, not alone,

but possessed of wife and children. “~He loves them

bpoth with unspeakable tenderness and affection, He
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would fain provide for their wants liberally and lux-
uriously; h2 would not have them suffer the slightest
privation either while he is among them or afﬁer he
will have denarted. He, therefore, resolves to con-
centrate all his energies to acquire wealth and riches,
not for his own sake, but for the benefit of his wife
and children, After man? vesars of hard toil and
labor, with all his fibres bent upon the one supreme
object, he at last succeeds, Fortune and wealth come
to him, indeed, but ;o his own hurt. His wifa,lcor—
rupted by the evil influences of luxury and extrava-
gance, becomes a'snare and a net® and his children,
owing to the ssme agencies, grow to be idlers and spend-
thrifts. ¥hat the father has amassed with so much
lebor nnd toil, wisdom and knowledge, and skillfulness,

they impudently and wantonly scguander away, and ere
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long are reduced to paupers. Oh, what a disappoint-

ment! What a cruel reward for the incessant work of

S0 many vears! Surely, this also is vanity and a

great evilfIT, 18-23),

PARAGRAPH XXITI, THE UNSTABILITY

OF WEALTH,

And there is vet another one. He,'too, has
wife and children, and they are good and true, honest
and upright, saving and economiceal, By hard drudgery
and constant anplication to labor he succeeds in gain-
ing a considerable fortune, and exults in the consci-
ousness that his loved ones are provided for, and will
lack nothing even after he will be no more, But an un-
foreseen calamity comes and consumes his so hard-earned

wealth, and both he and his family are left in abject
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ppverty. "There is a distressing evil which I saw
under the sun; riches kepgﬁpy %ts owner to his inJugy.
For the riches perished in some unfortunate ozcurrence,
and he hath begotten a son, and theré is nothing in
his hand.,* The profits of a life-long weary strug-
gle have gon=e up in smoke, and with them also the hopes
of.an anxious father and the anticipations of expect-

ant children. Evervy one of them "as he came forth

from his mother's womb naﬁed, s0 shall he go back
again, even as he 2nrme; and he shall take nothing from
his toil, which he may carry away as his possession,.
And this also is a distressing evil; that altogether
as he came, so he should go; and what profit is it

to him that he should,klabor for the wind ? Yet he
eateth all his dayvs in darkness, and suffereth much

vexation, and endursth grief and affliction® (V.18-17).

s
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Vanity of vanities, all is vanity,

PARAGRAPH XXTV, WEALTH AND ®*ETERNITY,"

But worst of all is he off who, notwithstand-
ing that his wealth and richés remain with him until the
very day of his death, and his wife and children cause
him but joy and gladness, is vet unable to derive satis-
faction from all this, because his soul longeth for
things higher and loftier, I5 is the man whose thoughts
soar in purer regions and in whose2 soul. there is im- :
planted the seanse of eternity, the desire to encompass
all the world from the beginning even unto the end (III,
13- To a man of such ambitions and desires, of such
all-comprehensive flights of intellect ——- what to him

the petty comforts of wealth and riches and the little

joys of wife and children ?! They can afford no peace

|
1
|
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to his soul which vearneth to embrace all Nature,
Such characters are the most unfortunate of men,
They throw away the nractical jovs of life for the
sake of some inaginaryv ideal, which, though know--
ing they can never reach, they nevertheless pur-
sue with unrelenting nersistency. They ars con-
scious of chasing a phantom, and yet are unablé to

change their course, They ars driven on and on con-

tinually by some mysterious power within them, and
are impotent to resist either its urging or its

tempting picturss, Again and again these pictures
. prove but mentai delusions and mere phantasms, and
vet the very next hour they will suffer themselves
to b= deceived anew by these very same enticing i-
deals, They are continually building air castles

in some weird intellectual realm, and neglect the
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sweet Joys of this sngggest of all worlds, Unhapoy
2reatures! They live not, they dream only and dream
and dream, and experience disappo.intmant after disap-
pointment, and each auccaediﬁg one is mors bitter than
the former, Their 1ife is one continuous chain of
disillusions, and ends only with that greatest of all
disillusions, - death. *There is an evil which I
have seen under the sun, and it weigheth heavily upon
men: a man to whom God giveth wealth and riches and
honor, so that he lacketh nothing for himself of all
that he desireth; vet God giveth him not power to eat
therefrom, but a stranger eateth it; as for this it

is vanity and a grieveous affliction. And though a
man should beget a hundred children, and iive many
y=ars, so that the days of his years should be abun-

dant; yet if his soul be not satisfied with good, and
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even if there be no grave waiting for him, I say that
‘an abortion is better than he® (VI.1-4). No matter
whether one has riches or not, and whether these rich-
es will go down to nhis own fanily or be absorbed by
strangers, in either ~ase he will derive no lasting
satisfaction from them, if "God hath not given him the
vower to eat thereof, and his soul be not satisfied
with the good.,*

The capacity to enjoy presupposes the abso-
luée concentration o the soul upon the object to be
enjoyed, A soul distracted by intellectual phantasms
and mental illusions lacks this power of concentration,
It will, therefore, fail to derive joy from the things
pres=nted in actual 1life, and it will certainly fail to

draw satisfaction from its short-winged flights into

the spheres of the "eternal." Koheleth was a man pos-

|
J



128

sessed of such a soul, By nature analytically inclined,
but without the mental equiblibrium of the real philos-
opher, he weighed carefully al: the phenomena of life,
and found them wanting. The joys of 1life appealed not
to him, because God had put “eternity® into his soul;
and he sould find no nsace in the rqalm of his meta-
physical “eternity, * because he had too much in him of
physical temporality (III,11). He had struggled long

and hard to perfect a2 union between these two eslements,

but had failed. Pained and disappointed he utters his
great cry of despair: "And T hated 1life, for grieveous
unto me is the work that is wrought under the‘sun; for
all is vanity and a-pursuit of the wind* (II.17). "And
I esteemed happy the dead who have died long ago, more
than the living whiist still alive; and happier than

both, him who hath not be=n born* (IV.2-4), Yes, better
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off than all is “an untimely birth. For it cometh

in vanity and departeth in darkness, and the name

thereof is covered with darkness. It doth not even

ses the sun, nor know it. Tt is better with this

than with the other® (Vi.2,6).

Death, then, is better than 1ife, petter than

wisdom and knowledge, petter than pleasure and snjoy-

ment, better than wealth and riches; death is the

Supreme Good, death the redemption of life....
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PARAGRAPH XXV . RECONCILTATION,

Yet, is it really so ? Is this the final
solution of life's vexing problems, this the Nirwanah,
the ﬁothingneas 7 Is it possible that life's high-
est boon should consist in its own negation ? that
death should constitute the highest object of man's
aspirations ?.,.. No! replies voice 0, the optimistic
voize of Koheleth, and this time it backs its *no*
with quite persuasive arguments, No, death is not
"der Gueter Hoeshstes," 1life, however vpainful, is
stiil better ﬁian death, *For to him who is joined
with all the living there is hope, at least; but the
dead know not anvthing; their love as well as their
hatred and their envy hath long ago perished; and
they have no more forever a part in anything that is

done under the son* (IX.4-7). No, death is not all,
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life is more, *"For truly the light is sweet, and it
is pieasant Tor the eyes to behold the sun (XI.7). Oh,
life is, after all, well worth living, you must only
know how to live, And I, vour better self, your
real soul, the soul which God hath implanted within
you, -~ I will reveal unto you the secret of life,

It is simple, very simple, indeed: cheerful and mods

erate enjoyment of whatever the present gives vou,

coupled, however, with a sincere faith and trust in

God (IT.24-28; III.12-13; V,17-19; IX.7-10).

But yvou will answer me, there is no God,
for if there were one, how could he allow so much
injustice and wrong and oppression to be done by
man unto man, the sight of which mars even the most
moderate enjoyment of life,.. Well, I will answer

you, anda you shall be satisfied, I say, there is
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a God. Your very objection confirms this, For
it shows that you are possessed of the sense of jus-

tice and righteonsness, and whence I pray you, have V

you obtained it ¢ From the teachings ol your father?
But who imparted such instruztion unto vour father ?
Your grandfather ? But who implanted it into him ?

If vou pursue the genesis of mankindback to the very

first man, you will find that he already shaped his
actions in accordance with his sense of Justice and

righteousness, - and whence has he gotten it ? Must

you not rather admit that this sense zan have itsg

source only in a being which has no cause outside of

itself and whose very essence is necessarily justice

and ripghteousness ¥ And this being we call God.

Your answer shows furthermore that you

feel within vou, down in the very bottom of your
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neart, the moral law, das Sittengesetz, whose com-

mand is absolute and categorical; justice must bé
done, which necessarily implies that justice can be
done. Ybu xnow, however, that here in this world
Justice is oftan.perverted and righteousness tramp-
led upon; hence the logical conclusion that there
must be a life after death, an existence beyond the
grave, in a world to come, where redress is done and
retributive justice dispensed; where the wicked and
the righteous are given aczcording to the fruit of
their labor and the import of their deeds (III.17;
VIII.6-13). But you also know that the body dis-
solves aftér death and becomes annihilated; hence

- that whish survives death must be something differ-

ent from transient matter, must be soul, and part

and parrsl of a being that is eternal and ever-
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lasting (XII.7). And this being we call God.

Thus you perceive that your very answer of
disbelief implies, though unconscious to yourself, a
belief in the existence of a God who is eternal and
everlasting and whose very essence is Justice and
righteousness, Therefore, do not fret yourself on
a2zount of the evil prevailing in this wc;rld, for from
the view-point of eterniat_;s‘r_ it might present quite a
different aspect (VII.18,14,15; XI.E,8). Commit
vour ways unto the Lord and t,'m'st in Him, for surely
He will deal with equity (II.26)., Do not try to get
behind the sesrets of Providence, for although vou
are a part of God, vet no more than a part only;
and the pnart cannot discern what the whole perceives.
Go, do acquire wisdom and knowledge, - it will help

vou to recognize vour limitations and your dependance
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upon God your Creator, and in the consciousness of
his absolute justice and righteousness your life will
be quiet and content. Go, accummulate riches and en-—
joy pleasures, but do it moderately and with the con-
gseiousness of a supreme Heavenly Judge unto whom you

) will have to answer for all vour getions; then your
1ife will pe joyful, glad and happy, and your death

serene and peacetul

PARAGRAPH XXVI. . " GONCLUSTON.

These were the words of voice 0, the op-
timistic voice of Xoheleth, the voice of his soul
implanted into him by the Lord his Creator. “And

this voice of the soul prevailed and complietely

gilenced the other, the pessimistic voice, sO that

it was heard no more. And Koheleth, having thus
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regained his neace and harmony of mind, became young
once again; his soul again glowed with enthusiasm,
and his heart with love,. And because oOf such feel-
ings of love for mankind, because of an intense deaife
~ to benefit stfuggling humanity by the example of his
own personality, he wrote down, with trembling hands,
but with a cheerful heart, the varied experiences

o his eventful life, as embodied in the book before
us, It is a wonderful record of 2 human soul strug-
gling through the excesses of intellectualism, sensu-
alism and marmmonism - unto the roczk of' faith, firm

and everlasting. It is a classic exemplification of
the truth that, when all is said and heard, man has
no better guide and support than God and his Law;
"Fear God and keep His zommandments, for this is the

universal law for man, For all God's work will He
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bring into judgment, concerning everything hidden,

wnether it be good, or whether it be evil® (XII.18-14).
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