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r. 

P R 'E F A C E. 

This ·Rssay is int ended to g ive in brief outline the 

mystic movement in Judaism, culminati~ i n t h e · z ohar; also to 

trace th~ influence of t~e Zohar upon the ritualiata of the sev

enteenth and ei;~t.teenth centuries . At a gl ance it can be s een 

t hat the fidld of investigat ion ~ere was very large , ~ oo much 

so for a be~inner in this study with a ve ry limited amount of 

time at his disposal. Mucr. of the ~7ork is , therefore, superfi

cial, and i n a g reat par t is not the result of o riginal research. 

Still i n the course of the preparation of th is Rssay , the wi~itar 

was introduced t o a subjec t •hich, in spi t e of its int erest t o 

students of Jewish History, voul d have othe rwise probably re-

mained to him a terra incoGnita . He a t least arrived so far 

as t o be able to view the subj e~ t sympathetically. This t ells 

onl y of the subjective v~lue, to the writer, o f the work Which 

is but feebly rep resented by this Essay. Its objective worth, 

is undoubtedly little, still it is the moat that could be done 

in the limited t ime, and upon a auhject t o approach which re

qu ires a special preparation. The \'lri t a r aubmi ts this Thesis, 
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I~TRODUCTION . 

MYSTICISM OUTSIDB OF JUDAISM. 

RATIONALISU AND MYSTI CISM: REAS OJ; AND FEELrm--PHIL-

OSOPHI~ UNDERLYIMG MYSTICISM: DUALISM AHD PANTHEISM--NIHILISM 

IN I NDIA--SUFISM IN PERSIA--NEOPLATONISM: PHILO, PLOTI?nJS--

CHRISTIAH MYSTICISM: ST. ANTHONY, BERNARD OF CLAIRVAUX, ECKHART, 

TAULER, EMERSON, THEOSOPHY 1 SPIRI'.rUALISM • . 



I N T R 0 D U C T I 0 N. 

Rationalian and myst1oiam are two opposing toroea in 

man that ever struggle tor empery. Man is ner trying to find 

himself, to diacover hie place in the general schem of the un1-

verae. What ia hie relation •1th the world, What •1th Godt 

To an.wer this queation he depends, consciously or unconsoioualy, 

upon aither hie reaaon or hie feelings. Reaeon works slowly 

and oaref'Ully to decipher the world outside ot msn in order to 

learn where man's place ia. It turns to logic tor aid and comea 

to a taint probability atter long ahaina of deductions. But 

man tires ot logical proceaaea Which do not rest upon solid toun

dationa. No satisfactory logical proot has yet been given of 

the existence Of God. What need, aaya that other part Of aan, 

the mystical, ie there tor syllogisme here. Aa the belief tn 

God springs from something within ua, an intuition, ao aaiat our 

perception of relation between us and God come through intuition. 

J.,ook within yourself, not on th9 outaide world. 

Mysticism haa, therefore, always appeared•• a reaotion 

against rationalism. Thia i• well aeen in our century Which 

is essentially one of rational lam. Man haa in this age direated 
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hi• mind upon nature' a aeoreta and haa shed the l ig~ ot d87 

upon many Qf th•· The aoiantiat became arrogant and claimd 

tor aoience the power to unravel all the world's 1111ater1ea. He 

reduced everything to matter and foroe. But he finally ca• to 

a wall. There were things he could not explain. He had only 

unearthed aeoreta to f'ind beneath than more dif1'ioult ones • . 
And thoae Who watched, and even many of the worker• themaelvea, 

became diaaatisfied with the slow prooeasea Which often brought 

no explanat~on at all, and no answer to their question •What 

ia our relation to Godt• They sought other means to tear aside 

the dark yeil Which enf'olda hmaan existence. To then the lan 

of matter were not regarded aa imperious; there were other lawa, 

they asserted, to lhich they 111.lSt yield. Theoaophy, apiritual-

lam, and that misnomer, Christian Science, are all turning•-

aetde from the belief' that we are entirely under the control o~ 

m9.terial lan. They protest against the subordination of man to 

mat tar, and maintain that there ia that in nan Which tranaoenda 

matter. And here we have' the ooamon feature in all myet1oi•1 

from that contained in the BAGVAT-GITA to that expounded ln Ura. 

Eddie's boe>k, •scIBNCB and HEALTH.· 

Btymologioally mysticism (Greek,u.v,to oloae, Bngl.IDUll) 
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meana either any secret language or ritual which ie underetood 

only by the initiated; or the practise of closing, aa effec

tively aa poseible, every avenue of perception by the senaea, 

so aa to f'i t the mind, thua •i thdrawn trom everything external, 

to receive divine illumination. Theae definitions, however, 

do not g ive the source, the cause or mysticism, nor ite and and 

aim. 

1 
man. 

The cause and source of mysticism is in the nature of 

Here we find a struggle between a rational and ideal 

view of things, between Reason and Feeling, J<nowle<lge and Faith, 

Idea and Symbol. And •here feeling overruJ e a the reason, vhere 

fat th overcomes knowledge, and Where the Symbol is put tbrth 

as the idea, there has rDT•ticiam arisen. The aim and end of 

mysticism is the passing over the finite limits of Reaaon by 

means of the Feelings, so as to be literally one with God. And 

the means by Which this passage across the finite may be accom

plished are a state of passivity and opposition against Nature. 

Mysticism may therefore be again defined as a belief, 

1. •ner Mysticiamus dee Mittelaltera in seiner Rntatehunge

periode•, Heinrich Schmid, J ena 1824. 
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fostered by the inordinate rule of the Feelings, that man can 

passively attain to an immediate union with God. 

The philosophy underlying and serving as a foundation 

.to mysticism has been of two kinda. The one is dualism which 

teaohea tha t all existence rises out of a double principle, a 

goOd and a bad. This dual ism exists also in nan. His soul eman-

ated out or the higher principle and was enclosed in the product 

of the l ower p r inciple. Thus man before his birth was one with 

God and may , through. the destruction or matter, again attain to 

union "1.th God. The seoond is pantheism Which deifies all na-

ture. There is no diatinution between God and the world. We 

see such e d istinction because of our limited point of view. A 

proper spiritual ou tlook would unify an d bring !dent ity between 

l 
the divine and the worldly. 

· l~atu.rally the form which mysticism took depended great-

ly upon which of these two aspects of the universe it was found-

ed. The first aspect produced such f orms of mysticism aa monas-

tic i sm and flagellation, Whil e tt~ e second gave rise to nihili• -
(in Nirvana), and quietiam. 

1. The Platoniclv Kot.~ 1f'o<l.-Schellinga'a Philosophy of identity. 
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Nihilism appeared first in India. With this we al ao 

have the first appearance of mysticism. Both Brabnanic panthe-

1 2 
ism and Buddhiatic Nihilism ali.ke teach the unreality of the 

seaming world. The mys ti ca of these religions laid cl aim to 

disinterested love as opposed to a mercenary religion. They 

express the reaction against the ceremonial prescription and 

pendantic literalism of the VEDAS. Their pantheism is seen in 

such ranar.ks as that made by the God, KRISI-mA, "I am moisture 

in t he water, 1 i ght in the sun and moon, human nature in man-

kind----the understa inding of the wise , the t';lory of the proud, 
3 

the strength o.f th 9 s t ron.g." The ir method of attaining NIRVANA 

was the .keeping head, n eck and body steady, without mot ion, eyes 

fixed on tte point of the nose. The monks on Mt. Athos, whose 

mys ticism was al so of this most degraded type, substituted~ 

a gazing point, the nav eJ for the nose. 

l. •When all the desires of the heart shall cease, then nan be
comes immortal, t h en he attains to union with the absolute be
ing.• Katha Upanishad, transl. by E. w. Hop~ins. 
2 . •All thy rafters are broken, thy ridge-pole ia sundered; thy 
mind, approa chin;::: nirvana, t&as attained to extinction of al 1 de
sires.• Dhammapada, transl. M. Mueller. 
3. Wilkin's translation of the BAGVAT-GITA, a heroic poem Which 
is considered the best exponent of early oriental mysticism. 

.. 
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If' we were treating mysticism chronologically, Neoplat-

onism would be p laced afte r t.l:s Hindoo mysticism. But chronolo-

CY need not be our ruler here . For mys t icism, it seems, h~s no 

ganealogy. It b r o ws up spontaneously in each nation and rel1-

g ion, fost ered as it is by the comnon hanan nat ure in al 1. Re -

maining , therefo re , for conven i ence in t he East, tt. e n isxt fOrm 

of mysticis1u is thd Sufism o f th9 Mohamnedan relig ion. The cold 

rationalism of the KORA!~ , its ritual minutiae, its f ormal self -

righteousness, its prohibi t ion of monasticism--all t h e se would 

s eern t o preclude t he possibility o f a rise o f mysticism in Islam. 

3ut human natura 1rakes mys ti~s and r ~li~i on canno t ove rcome hu-

man nature . SUFISM was p arhaps a r e act ion against t hat ve cy ~ 

f or malism. I 11 the s econd century of th<? Hegira tffl mysticisn of 

RABIA appeared. S~e believes that through s uffer ing s he comes 

t o deity. She declared herself the spouse of' He aven, her will 

and personality lost in God. Thie union she ~ttained • when eve~ 
1 

t h ing which I raad f ound I l ost ag ain i n Go d .• In the 9th cen-

tury of our e ra SUFISM is l ad by BUSTAlH . ~is pantheism la e x-

travagant beyond measure . To ~ecohnize a pe rsonal existence 

l . Tholuck •saufi smua, sive Theoaophia Persarum p~theiatica.• 
Berlin, 1822, pp. 51 to 54. 
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was idolatry, r.e said. •mien man adores Ct od, he adores himself." 

He would s ay •1 !:Ill a sea without bottom, iTithout beg1nn1~ and 

without end, I am the trarona of God, th e word. of God.• JELALBD-

DIN RUMI, a Sufi poet, of the first hal t· o f t h e thirteenth cen-

tury, described the emancipation of th e soul from int ell9ctual 

diatinctions--f?"om th e laws of finit e thought, the f luctuations 

of hope and fear, the consciousness of personality--under the 

im~e of n~ht. The deli~hts of love in the songs of Persian 

poets (HAFIZ, SAAD!) are inade to stand for t he raptures o f un-

1 
i on with the divine. Sufism came to be so much respect e d in 

Persia that we find memb ers of this sect on the t h rone fOr a 

period of two hundred years, du f'ing the sixteenth and seven-

2 
teenth centuries. 

From Persia we cross to Alexandria. The r e we find 

the MROPLATONIC school of mystics. The first exponent of NBOPLA-
3 

TOiHC mystic ism ia PHILO. He is more of' a Greek thl:Wl a Jew. 

But one who may stand as a type of the whole school la PLOTINUS, 

who flourished in th~ se~ond third of the third century. He 

1 • . Somewr..at similar treatment, though for a different end, giv
en to Shir ha Shirim by the Talmudic Rabbis. 
2 . Malcolm's Persia vol. II, P• 383. 
3. See chap. I p. 13ff. 
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t aught the philosophy of negation and abstraction. PLATO who 

was the inspiration of :>LOTINUS taugh t the doctrine of ideas. 

There is an ideal world but there is 3}so a real. PLOTINUS ne

glected the real world, the world of objects and posited only 

the ideal world. The object we contemplate and that Which con

templates are identical. 

The many followers of PLOTINUS had an important in

fluence on the Christian church. Constitutionally the Christian 

relig ion is easily susceptible to mystic explanation, fbr Neo

platonism had a hand in its inception. Thus we have a long line 

of Christian mystics from ST. Al1THONY, who sees his own soul, 

separated from the body, carried through t he air, dom through 

FERNARD of CLAIRVAUX and "ECKHART and TAULBR to RMRRSON and the 

lata r theosophy and spiritualism or our day. 

Especially of importance were the mystics of the Chris

tian church at th e time of the Reforma t ion. They were a prepa

ration for that church departure. Preaching aa they did against 

all au th or i ty in r el ig i on, they were naturally at one w1 th the 

Reformists who objected to the Pope's rule. But when the Refor

mation was established the myatioa were ae inimical to it aa they 

had been to the Catholic church. They objected to.!!! llLlthority 
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even that of the Bibl9. Man i• self-sufficient. All poasibili

t i ea are in him. 

Thus we have traced,neaeeaarily in th e faintest out

line, the history of mysticism. In all its phases we find it 

ego-theistic, turning its back upon the world of the senses and 

trusting in the practice of intense devotion or utter listless

ness to bring divine Uluminatlon, unity with the Godhead. In 

many of its phases we aee thew:-gy or th e practice of magic in

troduced. It always appears au a reaction against the formalism 

of religion, a r eaction ar;ainat rationalism. Wherever the reason 

claimed too much for itself th•3re appeare c:. mysticism. Men tire 

of log ical processes Nhere no certa inty can be reached. In the 

following chapters we shal 1 see whether Jewish myst ioism shows 

the a!me characteristics that 1mysticism in general presents to 

ua. 



CHAPTER I. 

~n'STICISM I N JUDAISU TO 'rHR ZOHAR. 

IS THERE MYSTICISM I H' THE BI BLE? OUTSID'E I NFLUENCE 

UPOP JUDAISM: PERSIAN, BABYLONIAN, GRREK--ESSEMES--PHILO, THE 

OGOS-- MYSTICISM I N I.1ISHNA, TOSEFTA AND GEMARA: THE FOUR WHO 

E3 T&RED PARD&S: ANGELS, D~WNS, I NCANTATIONS--EIGHTH CENTURY: 

O'L'HIYO'lli DE RABBI AKI BA, SHIUR J<OV.A, HRCHALOTH RABBATHI, HECHAL

OTH ZUTRATHI, SAR HA-THORA, SRFER CHAN'OCH, SEFER YEZIRAH--INTRO

DUC'rI OM OF 'CHE SEFIROTH, PYTHAGOREAM USE OF NUMBERS--HAI ,SADYA, 

SHERI RAH, ALFAS·I, NACHMAITIDES. 
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C H A P T E R I 

Pure Judaism offers very little ~round for the growth 

f' mysticism. Just as it is monotheistic religiouely, its phil-

aophy, conscious or unconacioua, is monistio. Man is made 
27 

n the image ot God (Gen. l ), and God breathed into his noe-

rile the s oul ot life (Gen. 27 ). The forces of n~ture are man-

f'eatationa of God. He make th winds his messeng~tra, flaming 

ire his minister s (Pe. 104
4

). The en t 1 re uni v13rse is but a 
1 

anif'estation of' God. Only the recognition ot 1!1 sharp cl9f't in 

the universe, a distinct dualism, can engender mysticism. So 

we find that the 1 i te?"ature of Judaism is tree frorn mystic el 9-

menta as long as Judaism remains uninfluenced by other religions 

and philosophies. Thua the Bible, in spite of' the •Azazel• com-

m~d, the story of Saul'a visit to the witch ot Rndor and s!mi-
2 

lar incidents is quite tree from mystic inf'luerwes. In f'aot, 

its spirit is dire~tly opposed to mysticism. Its rigid formal-

ism, its insistence on outward f orms of worship 11 its worldl7 

realism and its demand f'or statutory observance well-nigh mate 

the appearance of' · myaticiem in Juda!• tmpoaeib.le. It ia onl7 
17 

1. :y-i ll-n"l1 c'iz"' mvy 1wn 'lt'"',~' .,.,N -,!ii,. Iaaiah 45 • 
2. For the explanation and fUl 1 treatment ot W:hi oh, ••• •ner 
Aberglaube und die Stellung dee Judenthuma zu damaalben,• Dr. 
D. Joel, vol. I. 
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•hen Judaism comes in contact •1th the Aryan nations, With thei~ 

pronounced objeoti~ism, that such a forei gn movement is made 

possible. 

The first Aryan nation that had any marked inf'l uence 

upon J udaism was the Persian. Here the Jewa found a distinct 

dualism. The universe was split in half. The forces of nature 

were either mtasengere of Ormu.zd, the god of Light, or Ahriman, 

the god of Darkness. The conception of Satan as a separate deity 

doing evil on hie own account, not under the direction of r,od 
1 

and f or a righteous purpose, arose t h rough the contact wit h 

Persian thought. The belief in, and naming of, angels came a 

2 
little l a ter through the Babylonian influence . I t was, however, 

the Greeks .v ith their conscious philosoph izing who turne d the 

Jewish mind toward mysticism. The Greeks taueht a dual i8m: that 

the gods or the ideas (Platonic) were in the upper realm and, 

separated from them, were man and nature. The Jew, howeyer, 

had an intuitive feeling that he was of divine origin, that the 

soul of man was of God. Those strongly influenced by the Greek 

l. As we f ind the case to be in Job, chaps. I & JI. 

2. :h1~ o~!l. '~ tr~tt l;,tl ;i .nn~e» (1J erua. Talm. Roah. Haah. Cap. I) • 
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philoaophy were the RSSRNBS1 and the ALRXANDRINIAN JEWS. The 

f"ormer tried to reconcile the Jewish teaching with the Gree.t in 

their lives, the latter in their philosophy. 

The ~S~ believed in an evil power, hostile to th a 

divine power. This evil power manifested itself in the llllter-

ial world. 2 
The body was considered a prl son, pleasure was 

· shwmed. The final aim of the ESSRNKS was, without doubt·, the 

attainment to prophetic ecstaay, so that they might become worthy 

of the Di vine Spirit ( w.,.,fi' n'i). They were not onJ y conai d

~red as holy men, but al so as workers of miracles. They cl aimed 
3 

prophetic power. They occupied themselves with cures, exorcisms 

etc. Curative remediea consited partly in softly-spoken ino-.i-

tat ions and verses ( nurnle ) , and partly in the use of cer-

tain roota and atones supposed to possess magic power. They 

saw in the Old Testament stories and sayings symbols of ~he 

e 
highest truth. The Ma' ase B reahith and the Mercaba of Ezekiel 

wer e ~onaidered as containing great secrets as did also the n .. •• 

l. The rise of the Essenes is placed by Graetz, vol. II, p. 24 
at the time of religious enthusiasm aroused by Syrian tyranny. 
Greek learning and customs had then become quite popular in Pal
estine. --See also, Zeller "Phil. der Gr1Jfhen• yol. 3, p.279tt. 
2. See Josephus, "Ware ot the Jews,• II 8 · • 
3. ibid. II 512. 
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The Jews in Alexandria came closer into contact with 

Greek civilization and thought than any of their brethren in 

other lands. It is but natural, then, that on them the Gre• 

spirit should show its greateet influence. The Greek philosophy 

of that period was the dualism of Plato and Aristotle. Thia 

dualism naturally oftended the innate Jewish feeling for monism. 

They soon tried t·o reconcile the stem monism of the Bible with 

the dualism of Plato. Plato posited, as distinct in the world, 

both spirit and ~tter. The Jewish mind naturally sought to de-

rive one from the other. 2 Many oceupied tbemeelvea with this 

task. Philo ia distinguished ~nong these because of the complete 

Philo la a student of Plato and cannot fail to notice 

the separation between spirit and matter, but he ia also a Jew 

and cannot bear the dualism. There muat be unity. Did matter 

cane from spirit or spirit from matter! Of course, matter from 

spirit. But howf Here PHILO turns to hia Bible 'for anawer. 

1. Jost, •Geach. d. Jud. u.a. Sekten.• vol. I, p. 212. 
2. some (Gfroerer and Daehne) seem to find traces ot the theos
ophy W'hi ch ia the natural reaul t Of such an effort in the Sep-
tuagint. Zeller, however, only eeee here some alight 1nf'luence 

of Greek philosophy. 
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To him, all Soripture is an allegory. Here he leama God's per

sonal! ty, and the tact that He is the source of all reel tty, 

beauty and reason in the world. But God, the infinite, cannot 

be .1!1 the world, neither cai he directly wort in the world, tor 

the pertect cannot besmirch Himself with matter. There lllUlt be 

a medium, a means Whereby God worts in the world. This medium 

is a c<>111>ound of Plato's ideae, the Jewish-Persian angels, the 

Greek demone, and the Stoic teaching of working cmisea. God 

first aade the supereensual world of ideas, Which are not only 

patterns of things to be, but working forces to bring them into 

exi CJtenc e. The angels in the Pentateuch are but allegorical pre

sentat iona by Moses of these rorces to the ignorant people. It 

is in these forces that personality and lack of personality lose 

thenaelves. As to the origin of these powers there arises a 

doubt. PHILO speaks of an extension of God's being, an4 emana

tion. Above al 1 forces of t;od are those ot power and goodnees. 

Through His goodness all was created, through His power he rules 

all. The force which unites these two is the Logos. Thus the 

intermediation between <;od and the material world ie ettectecl 

as foll owa: -
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P0~
0 

GOO miss 

~ 
~I~ 

PORCBS CREATING THB WORLD. 

He :finds this Logos in the Bible, in the •word ot God•, the 8p1r-

it of God•, the Divine Wisdom•. The last, •nivine Wisdom•, had 

moat influence upon him. Ita ~eparation trom God ia foreign to 

the Bible; this he gets from Greek thought. He avoided the Stoic 

teaching ot Pantheism, b y separating the Logos f'rom GOdi and 

'1laterial 1am, by t1eparating the Logos trom matter. 

Hence we, f'ini te beings, can only know God through the 

i.ogos. The more we abstract oureel vea f'rom nat tar the nearer 

do we come to God. Henoe virtue is not the 1 imitation, but the 

uprooting of all deatrea and affect ions. It 1 a perf'ect apathy. 

Aan is not to turn to reason , but to put himself in relation 

1th God. He i11ho wishes to know God must give up aalf. He •ho 

gives up a9lf, perceives ftod. The end of all wisdom is to 

now God directly. The attainment of this end PHILO declarea 

oss ible throught exaltation to the divine, in llhioh the soul 

tands, not only over the sensual world, but also over the ideas 
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and t h e LOGOS. >tian thEn. changes :from a son ot LOGOS to a eon 

of God. But thia height can only be attained by a state of Bca

taay. The finite conactouane·ss cannot grasp r. od. To pe rceive 

God, man muet gt ve h!Jllself over passively to the action of di

vini ty, eo ae to become God through completely passing out of' 

s elf. Thie power of exaltation is g iven to but f ew. Hence the 

means to it• attainment must be secret, a treasure onl y to be 

shared by the select. 

Thus the philosophy of PHILO and the lite of the ESSEN

ES, both intl uenced by Greek thought, arrived at th e sane con-

cl uaion; that finding God could only be attained by despising 

the body, by closing the eyes to everything material. 

For any information concem i ng the thought of the Jews 

after t he time of PHILO we are restricted almost entirely to the 

Talmudic .litsrature, i.e. to the MISHNA, the TOSBPHTA and the 

GEMARA. It ie here thl\ t we ruust s eeJ< for traces, if auoh there 

be, of mystic tendency in Jewish thought. That there should be 

mysticism among the Jews of that p eriod ia but natural, ae in 

Babylon they came in contact with a dualism aa atlarp as that of' 

Plato. In Babylonia, th e godheads MARDUK and ASSHUR were on an 

. -
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equal rooting. Suct4 a religion could not but have an infiuence 

for mysticism on the Jew. 1 Both it and the Persian religion 

(which also was dualistic) gave to Judaism its angelology and 

demonology. Specif!~ incantations in the Talmudic literature 

2 can be traced to both Persian and Babylonian aourcea. 

In Miehnaic times. however, this influence was not 

strong enough to affect in any emphatic way the canpilers ot the 

MISH.i~A. When we come across anything mystical in the MISHNA, 
3 

it is generally introduced w1 th a •they say•. Even where 

thare was much temptation to explain a Biblical passage myeti-

cally (such as the offering of the two goats) they kept to the 

pl~in meaning, (and translated Asasel as a steep rock f'~). 

Wh en the Mishne., in Chagiga~r~,aaya that a teacher should not 
e 

discuss the Ma'aae B reahith in the presenc e of two pupils, nor 

t he Ma'ase Mercaba even to one, except he be Wise, it se~ to 

me the reason can only be tha t such discussion in public will 

l '3ad to misunderstanding on the part of some Of the pupils, thus 

1. Jaat~ow i n his •Religion ot Babylon and Assyria•. P• 697, 
cla ims that Babylonian influence is noticeable even in Ezekiel. 
2. Jastrow •Reli~ion of Babylon and Assyria.• 
3. Berachoth, chap. 5, Mist&11a 5: ~,.., r2 K>•Jn '., ;,, '1.1,.,i ~" 

: ' 1~1 J"~ ;it1 •n ~r ..,D,.~ o·':-in':" ~v ~~t>n~ i""';,v 

. ... 
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1 
bringing them near to th~ danger of mysticism. 

Still .f.rom other sources we l earn that among the TAN-

~AIM there were a nanber of mystics. R. JOCHANAN BEN ZACCAI con-

e 
1 i d ered the study of Ma'aae B reahith and 11a'aae Mercaba the 

2 3 
nighest f orm of sanctification. We also hav e the story of the 

tour learned men who entered PARDSS , O~~. Al{IBA, SIMON BEN AZ-

~AI, SIMON BKN ZOMA and F!LISHA BEN ABUYAH. Prom this PARnES, 

AKIBA alone ceme out sound, BEN AZZAI and BEU ZOMA became af-

f'l ictad, ~ile ELISHA REN ABUYAH tore down the plan ts. P.\RDES 

probably means learning , literature and philosophy other than 

4 - ---~-
Jewish. Thus foreign literature had its mystic effect upon 

al 1, though only ELISHA did 1 t turn from Judaism. BE!-! AZ:-" AI, 

5 
t h rough the influence of mysticism became a religious ~nthua~ 

l. 'rh our;h Bert inoro r" i ves another reason. 
2 . Chag1ga b:a. j'..,e> • 
5. Chagiga 1 4 , and J e r. Chag. II, 1. 
4. Jo'*, •Geach. d.1u.a. Sekten.• p. 102 , takes Pardee to 
mean "die hoehere 'rheoaoph1•", while Freudentt.al (Helleniatiaohe 
Studien, p. 75) says thet Pa rdee is "n1cht etwa die hellenisti
,sche The oaophie, wohl aber eine !hr verwandte myatische Forsch-

~ i • ung_we ae. • • • 
5. •with him di vd out the enthusia.sts, o•l"Tj'i:Jn•, Sotah 49b. 
This, however, is said of both him and ben Zoma in Jer. Ued. 40,4-. 
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He ins i st ed upon the thoughtf'Ul p1•onouncing of the •Amen• at 

the end of a blessing, as tho~h that broup-,ht the f"ulfillment 
1 

of the p r ayer. BRN ZOMA, his colleague live d a life of abatem-
2 

i ouaneaa. He was always abstracte d and dreaming. "lhen once 

in this moOd he was asked by JOSHUA •Whence and •hithe r, BEN 

zoiviA.• To Which he answered, • 1 have been reflecting over the 

story of' Creation, viz., over the upper waters and th e lower 

~ate rs, and . the hovering of God's spirit be tween t h Etn.• Then 

JOSHUA said to h is pup ils, • BEN ZOMA ia still not h imself. The 
3 

t ~o ve rses belong to different days of creation.• Showing ----
that J OSHUA considered such mystical reflections as mistak es. 

Dut While very litUe of t h is myst i c i sm i s pennitted 

a p l a·c e in the MISHNA it is more often and less hes i tatinp-,ly in-

t r oduced in the TOSBPHTAH and GBMARA. Angels and devils, and 

i ncantations find places upon many pages of the GBMARA. The 

ang el Metatron waa g iven preeminence above al 1 others. The 

na mes of God were made the subj ect of mystical studies. The 

1. J e r. Berachoth, 1 2 c. 

2 . •Abstemiousness exalts one to the Holr. Spirit.•-• Abo4a Zara 

20b. 

3. Chagiga, 15.--Bereahith Rabba, 2. 
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1 
etragrammaton waa taught 1n the schools 'Once a week. The 

to 
ame of twelve letters was originally taught~all. But wt..en the 

~umber of impious ones increased it was confided only to the 

2 
most discreet priests. The name of forty-two letters was moat 

3 
ioly \L''"'r~j'" W,..T'f • and waa taught only to a man of .known dia-

sretion, of advanced age, one •ho was cilm and temperate, a 
4 

stranger to vanity and of a kindly disposition. And. the Tal-

nud adds, •whoeyer is instructed in this secret and guards it 

with care in a pure heart can count upon the l ova Of GO'd and 

the favor of men; his name inspires respect and he Will inherit 

5 
both worlds, that in Which we no-;v live and the world to come.• 

l'he doctrine of the names of <;od taught only to certain persona 

at stated times, was supposed to ~ive men special powers. 

Thus we may conclude that in M1ahna1c and Talmudic 

times a mystic science was current amongst the learned Jews, 

Talm. Eerachoth, 

2 . ibid. supra. 
3. ibid. supra . 
4. ibid. supra. 

'\1'12' ~01.:) o·~=m rw·.ri1~ y:i.-i - r:i Q\:.J 

: _v1:iu.':l nn~ cy'=' o 0 .. ,,~~.n~ Cir J~? 

5 . ibid. supra. Maimonides says that a na111t •1th so many letters 
(42) cannot exist in any language, and therefore inf'era that 
this consists of a sentence expounding the nature ot God. 
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and -was so far developed aa to be divided into a doctrine con-

ceming creation (1''\l>~,-1 ft\VJY.'), and conceming the divine na-

But a comparatively consistent eystem of mysticism 

does not appear in Judaism Wltil in th~ Geonic time, beginni~ 
l 

about the midcD e of the eighth century. Among the works of 

this time Which contain mystical sayings are the OTHlYOTH DB 

·RABBI AKIBA, SnIUR KOMA, HECHALOTH RABBATHI, HKCHALOTH ZUTRATHI, 

SAR HA THORA and SEFRR CHANOCH. Besides these nay be mentioned 

others of a theurgio character such aa SEFER HA YOSHOR (probably 

identical with the CHARBA DE MOSHB), SEFER HA RASIM and SEPER 

SHEM Bm I~OACH. These l atter contain kameoth and magical formu-

las to calm the sea, kill men, kindle love, etc. In the Othi-

yoth of RABBI AKIBA ethical, national artd mystical hagadaa are 

deduced trom the various letters of the alphabet. The letter 

' Beth (~), for instance, treats of the greatness of -;'tl'~• un-
2 

derstanding, (mystic speculation) • Vav treata of God's names 

1. Solomon ben Jerucham, a Karaitic writer of .the tenth oenturJ"1-. 
speaks against some-of these writings; and Agobard, bishop ot 
Lyons, (writing about 829) includes some of the teaohinga tound 
in these writings in his book, De Judaicil Superatitlonibua. 
2. .;i,1n;i j~ in1' ;)1f.i1 '""- nri il~li)U'"ft:) , -;in• flt:'~ 
including in il,11' the :foll owing: n,w..,-rb? ill"'~ c•:i.J.~j' o•at•:i.J ;rn.f"'I 
: Jr\D~~::i • .,," 'r.>1 111-r1i\1 .nrrt::>y~ n11uno, n11>olJ'\~ Jit)JtrJw, nt;J~l..r,,~;i 

Beth ha-Midraach, Adolph Jellinek, P• 19, Leipzig, 1855, vol. 3. 



in a mystic aenee, and the mystic power of the Amen. Oheth 

teaches conceming the form of the Shetina, (inserted from Shiur 

J(oma). The SHIUR KOJ.tA ia .known to us only through extra.eta 

f ound in the book RAZIBL and in the OTHIYOTH of RABBI AKIBA 

(f. i. the letter f"). From these portions . we learn that the 

book is a description of God in the moat grossly material anthro-

pomorphtc manner. It mentions the various parts of God's body, 

beard and ~l, gives the measurements of the various limbs in 

t h e form ot paraaanga, Which it heaps to enormous proportions: 

• r or those parasanga are not 11.ke ours; one paraaang of God con-. 
aiste of a million ells, one ell ta tour spana, and one such 

span reaches from one end of the world to the other. • In re

aponae to a question as to Whether(~' Samuel, the supposed 

author of the SHIUR KOltA, teaches these measurements tradition-

ally or on hie own authority , SHERIRA GAON aaya that it ia cer-

t ainly tradition, and is part of a mystic, esoteric acience im-

parted to but few. Saadia· had doubted the authenticity ot 

the SHIUR KOMA before SHBRIRA. s time t While MAIMONIDES deal area 

it as posit i vely paeudepigraphio and wa nw all acholare againat 

thes e and like un-Jewiah monatr.oa! tiea. 

( 
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1 

The HBCHOLOTH mentioned by Hai Gaon (969--1038) un-

der the name of' Mishnaa begin with the headtng4s,r,,"'• '-,,nzit. They 

2 treat of the heavenly economy, of the hoata of heaven and 

3 . 4 t heir eonga, aa well a.a of the theoriea of creation , and of 

the human soul. The book was probably written in Persia and 

certainly shows Persian influence in the finger-countiig men-

tioned ae a meana of induaing the deacent of the Mercaba, and 

also in the vivid manner in which the writer describes the 

horses and horsemen who stand watching the seven teq>lea in heav-

en. The persona n1en t toned in this work are R. AKI BA ( t '!' r'") 1 

, I 
ELIEZER HA-G~L or BEN H~NOS ( '7 r~ ), R. traCHUNYA BEN HAKA-

I 

NA ( l' r!> ), and R. ISHMAKL (paasim). 

Passing hy minor writings, such aa MIDRASH KONEN and 

SRFER HA-YASHAR, we come to the work that in importance stands 

Just below the ZOHAR. It ia the Sefer Yezirah, the Rook of 

Creation, ascribed by some to ABRAHAM, by oth era to AKIBA, but 

probably written in the <;EOJHC times, 
5 

perhapa in Paleatine. 6 

1. See Rapoport'• Rabbenu Hat. 
2. Bet ha-Midraach of A. Jellinek, vol. 3, p. 94--100. 
3. ibid. P• 91, 89~ 92. I.. ibid. P• 102. 
s. Graetz, •Gnoaticiamus und Judenthum•, P• 118, ff. 
6. According to Saadia,who is led to thia view by the tact that 
the author includea the Resh;i,tn the lettera of ,,·.,~~U. 

0 



Thia book had rielded its influence rrom the time that Saadta 

wrote a comnentary to it down to the present century, •hen a 

chriatian aaholar, J. J. von MBYKR (1830, Leipzig), added anoth

er to the many conmen tart ea upon it. While the mystic worts 

before mentioned treated moetly with God and the heavenly hosts, 

i.e. with What may be termed the n:o·n~ i1\VY», the Sefer Yezirab 

directs ita attention upon the manner of the creation of the 

world, or what may be called the ~"'1',:1 i'lZ'Ytl. I ta task ia to 

solve the old and difficult question how the perfect, the in

finite, oan create the world •htch ie impe rfect and finite. Be

ing the first attempt at a complete and systematic philoaophy 

ever written in the Hebrew, the writer ia naturally at a great 

loss for worAa to expreae hie meaning. He therefore uses meta

phors, !lnd this, added to the practice of givilll! nothing but 

heading• makes the little pamphlet quite difficult. It ia Pyth

agorean in its use of nQ!lber in its explanationa. 

The f'Undamental thought in the book ta that there i• 

but one God who created the world; tor otherwtee there could not 

exist the harmony in the diveraitiea of the untverae.1 

l. Sefer Yezirah, Peret at , Miebna1t. 
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Thus far reeaon goea. Beyond tt.at he 119ea the firat t.-i numbers 

and the twenty-two lettera ot the alphabet, and by the coaabina-

1 
tion of theae thirty-two ~&t.hs ot wisdom the world ia tonned. 

Noteworthy aa an example of t h e practice of mysticism, ae it 

is found in all time a and in all l anda, i a the f'ac t that the 

things that are first taken aa aymbola of objects are finally 

posited aa the objects themselves. Thus in thia book the let-

ter A,•, which at first aymbol izea air ( ~ria) la later taken 

to be air itaelt: M,D at first aymbolizea water ( c~c) and than 

is water itself: Sh,waymboltzea fire and in the end ia taken aa 

fire i taelf.2 In this book we first come upon the much-used 

Kabbalistio phrase Settroth nii~. Here the word means the 

moat e eneral fonn of things and in consequence t h e moat eaaen-

tial. Thua, the first is •the spirit ot tt.9 livi~ God•, the 

second is air derived from the spirit, the third ia water eman-

ating from the air, the fourth is fire emanating from water, end 

the l ast six are the aix directions in apace. Here the author 

teaches that the elements of the world came one from the other, 

each becoming more and more material ae the distance trom the 

1. Sefer Yeztrah, Perek~, Miahna~. 
2. 1 bid., Perek l, Miahna a. 
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holy spirit, their common origin, beoomes greater. Thia is 

nothing leas than the doctrine of' emanation. For the formation 

1 
of particular objects the author posits the combinations ot 

the twenty-two letters which t e divides into three classes. 

First, the three •mothers• ,\U"'Y.l!t, second, . tt.e seven double let-

t era n'-,g:rr1~ and third, the twelve simple letters. These va-

rjoua n,,.,-nbers (3,7,12,) the author tries to find i n the three 

di visions of' nature, in the general composition of' the world, 

in t h e division of the year and . in the figure of man. I n this 

is the implied thought tt~at man ie a microcosm. Thus the num-

ber three is found in natur e in the three elements, air, water, 

fire; in the year in the three seasons, summer,• inter and the 

temperate season; in ~n, in the head, heart and stomach. The 

seven doubles represent those things i n na ture, in the year and 

i n man which have opposites. Thus in Nature they represent the 

saven planets which may influence f'or ~od or bad; in the year, 

the seven days of' the weelt; in man, the eyes, the eare, the nos-

t:rila and t he mouth. The twelve simple letters appear in na-

ture in the twelve signs of Zodiac; in the year in the twelye 

months: and in man in twelve principal organs of' the body, in 

1. Sefer Yezirah, Peret 2, Miahna 4. 
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the organs of speaking, thinking , walking, seeing, hearing, 

working , ooition, smelling, sleep, ~er, awallowing and laughing 

But in all this dtveratty t~ere exiats a unity, tor we read 

that one ts above three and three above seven and aeven above 
.. 

twelve.1 Thus a aystem is 1·ormed which substitutes for the ap-

parent dualism in the world a strict monism and unity . The 

whole world is an emanation from th~ spirit af the livi~ God, 

I o·'n o·;i?1' T'\n • 

Thia work received much attention, waa coamented upon 

and expl a ined, until in the course of a fe ; centuries a mystic 

nomenclature was tully este.bliahed. Among t he neny who now en-

gaeed themselves in mystic studies none waa clearer than NACH-

l•:ANIDES (Jl.OSR BEN NACHMAN, l 195 to about 1270) who al thou~ he 

wrote no special Kabbaliatic work, spread ita teachings thn>ugh 

remarks and even aosll brochures in his co1J111~ntary on the Bible. 

'rhe early Geonic time rece1 ved i ta myst 1c ism from Pal-

esti ne Where t he study of the Talmud had · 1 ong languished. Thus 

t~e pr incipal of t te academy in Pumbeditha in the year 814 waa 

a mystic of small learning, JOSEPH BAR ABBA; his suooesaor, N&AR-

'BRAHAM BBM SHERIRA (816 to 828) was also a mTStic who waa eup-

~. Safer Yezirah.Perek 6, Mishna 8. 
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posed to foreaee th\? future from the rue tl ing o:r palm leavea on 

a calm day. But in Saa41a (892 to 942) myeticit1m tound a etrong 

opponent. 'He wae not only asaiduoua in exp la in:lng the Biblioal 

text rationally, in fighting superstition•, but also combatted 

1 
t hose who believed in emanation. After him Ha:L Gaon toot a 

very decided stand against mysticiem. He deniec1 that miracles 

could be pertormed by the mare uee ot a formula.. It is wrong, 

he declares, to uee God' a name for myatio purpo11ea. He does, 

howev7r, otten in hi• re•ponaea mention myatia 'teaahinge ~thout 

condemning them; though he shows his preference for rational ex-

planations. Thus to a question whether it is t irue that God 

created every one in the .form that that person had wished, Hai 

anawera that there is a mystic teaching to the ttft"ect that each 

crea ture has a spirit or angel in heaven. To this angel God di-

recta the question, Do you Wish to have a creature tonned in ~ 

image on earth, and in What form! But acoordinf~ to my opinion, 

adda Hai, God hae ma.de each creature in such a marner that it 

he were now asked he would declare himaelt aati11tied with 111• 

present form. 2 So we •ee that while HAI GAON expre•aea him-

b 
1. Bmunoth ve-Deoth, 14 • 
2. Opinions of the Gaona, ed. Lyok, No. 28, a ciueat ion oonoern
ing the Talm. quotation, (Rosh. ha-Shono, 11• & Chullln so&>------

: 1~i:ll oJr•:i.s:i, 1tt,~1 {n>'-n , 1~~l l.n~,,~ .rrwa- :l n10,,, ~=> 
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self very forcibly againat the practical Kabbala, With it• uae 

of God' a name in tonnalae, and cameos (Kameoth) he is not ready --
to say anything against the mystic, theoretic teach!~ aa auch. 

His two disciplea, however, R. CHANANBL R"BN CHUSHIKL and R. 

NISSAM bttn JACOB in Kairuan (Cyrene, North Atrioa) While ever -
ready to agree with their teacher in other points, stand strong-

ly against all myaticiam, theoretical aa well as practical. R. 

YIZCHAK ALPASI ~·,., (1013-1103) waa also ever ready to combat 

mysticism with his rational explanations. Thia was .ths poeition 

held by the majority of the learned until the death of MAIMONI-

DES (1135-1204), When a division arose in the ca.nip ot the Jewish 

sages. MAIMONIDBS had established a system of rational philoa-

ophy. He had carr·ied his rational ism to auch a degree that he 

either explained away or declared false moat ot the Agada. And 

while his ayatem admits of miraclea, it reduces than, aa tar aa 

possible, to natural oauaea and interprets them in a rational.is-

tic manner. It 1faa inevitable that the religious spirit ehould 

rise against this rationalism, and Just aa AKIBA, in the tirst 

century, in opposition to the new-Christian method ot explain-

ing the Bible into aymbola, gave worth and value to eaoh parti-

. -
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cle, to each letter, to each ornament, ,n~, on each letter, 

so at this period arose SOLOMON ben ABRAHAM ot MONTPBLIBR Who, 

opposing the rationaliam ot MAIMONIDES declared that accord.inf) 

to the Bible, and therefore according to hie belier, the deity ia 

turniahed nth t¥ eyea, ears and other h\DSn organa, aitting in 

heaven upon a throne eurrounded by darkness and clouds. About 

SOLOMON clustered the Anti-Maimuniats. Opposition to MAIMONIDES 

came also from another sphere. MAIMONIDES' philosophy was in

t ellectual and against thia was posited the philoeophy ot Feel

i ng by NACHMAN!. Accordinv, to the latter, the mYstical and the 

unknown were the holiest elements of Judaism. Thua, while MAI

r.,:ONIDRS considered it superst i tion and even heathenish to aacrtbe 

power to evil spirits, NACHMANIDES allowed t he demons oonaider

able place in his s ystem or the world. A support ot the Agada 

Which MAIMOUIDKS a ttacked, NACHJ.L\NI found ready to hand in the 

KABBALA. What before appeared blasphemous or meaningleas or 

childish in the Agada, now took on, ttrou,:r)l the KABBALA, a deep, 

myaterioua and transcendental meaning. Arowi4 NACHltARI oluater

ed the third party or Kabbaliata. Aa a party which etranuoualy 

opposed the rationaliam of MAIMONIDES and the servile aubJeotion 
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to authority ahown by the Anti-Maimunista, the Kabbaliatic par-

ty soon grew in number and power. Gradually, at the beginnirg 

of the thirteenth century, perhaps in opposition to the Aria
l 

toteleaniam of MAIMONIDES, a sort of Platoniatic explanation ot 

the oreation of the world arose. Plato's ideas were replaced, in 

a way, by the ten SKFIROTH, through Which medium God created and 

rules the world. These Sefiroth emanate from God, the EN SOF, 

"J ,O r~ , the Infinite. They fonn the following gradation: 

1. The highest Sefira, Kether, in:>, Which is the naterializa-

tion of the defty, and from which the other nine Sef'iroth take 

their or!gin;2 2. Chochma, ;n~;,n, Wisdom; 3. Bina, i?l'~, 

Understanding, which means the practical carrying out of the 

ideas of' Wisdom through the powers of the Kether,;n~: 4. ~edul

la or Chesed, ;i~lil or <on, Greatness or Love; 5. Gebura or 

Din, 7"\il:l) or r-r, Strength or Judgment, atanding in oppoaition 

to the fourth Sefira, which opposition ia overcome by the 6, 

Tifereth or Rachamim, ,,.,~r>J'1 or er"""• Majesty or Uercy; 7. Ne-

l. •The principal opponents to the Moreh, R. Solomon of Mont
pelier, his pupils R. Jonah and David ben Saul, mid Mair ben 
Todroa ha-Levi were Kabbaliata.• --Jellinek, Moaae ban Shem Tob 
de Leon p. 14, note1 Leipzig, 1851. 
2. Zohar, III, 28S-. · 
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zach, t"HU, Victory, perhaps the power of morals;1 8. Hod,~;i, 
1 

. . 

Splendor, perhaps the force of the beautifUl.; and these two op-

posing forces (7 and 8) find a balance in number 9, Yesod,~,o·, 

Foundation; 10. Atereth or Malchuth, Crown or Kingdom. Exact- · 

ly When the science of the ten SR'PIROTH arose cannot be at at ed. 

It is, at times, credited to ISAAC the BLIND, son of ABRAHAM 

ban DAVID of POSQ,UIERBS ( -r:u,-, died, 1198). At al 1 events this 

mystic system was taught by ISAAC the BLIND at the end of the 

twelfth century and was there made as definite as such teachings 

can possibly be. With this system, and the rest of the previous-

l y written mystic literature as a foundation there appeared about 

this t !me the Bible of the tuture Kabbaliata, the ZOHAR. 

l. Suggested by Dr. P. Bloch •Geachichte der Entwickelung der 
Kabbala• P• 37. 

I 

I 

; 

! 



CHAPTER II. 

THB ZOHAR: ITS HISTORY THROUGH THE CENTURIES~ 

ITS INFLUKNCB UPON SBVEMTBBNTH CBNTURY RITUALISTS. 

SIMON BBN YOCHAI, SEFKR YUCHSIN, LETTER OF ISAAC OF 

ACCHO--SHALSHELKTH HA-KABRALA--LBON MODRNA, JOSEPH SOLOMON DBL 

MEDIGO-- CONDITIOM OF JEWS DURI!m THE SIX'ra~TTH A..'l\TD SEVENTEENTH 

CENTURI~--JOSEPH KARO, ABRAHAM GUMBINNER, DAVID HA-LEVI, ABRA

HA1.t DANZIGER--BPHRAIM HA-comm. ZE1fI ASHh'BNASI. DAVID !Bl~ ZA1v10RA 

SAMSON BACHARACH, YAIR CHAYIM BACHARACH, SAMUEL EDKLS, BRBCHYA 

SHAPIRA, JACOB BMDBN--SOLOMON HERSCHEL, SOLOMON DUBNO, MOSES 

MEJ.TD&LSSOHN, SOLOMON PLESSNER. 
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CHAPTER II. 

THE ZOHAR: ITS HISTORY THROUGH THE CENTURIES .• 

The ZOHAR poses aa the work of SIMOM BRN YOCHAI, a 'l'Blfl-

na of the fourth generation, flourishing from 139 to 165. But 

this claim has been combatted on several g rounds. An external 

proof against the authorship of SIMON BEN YOCHAI is that in all 

t hd centuriea between the second and the f i fteenth no ~ntion 111 - 1 
made of the ZOHAR, until we come to the SEFER YUCHSIN. In this 

chronicle, under th e name of SIMO! BEN' YOCHAI, are given variouu 

opi nions conceniing the auth orship of the ZOHAR, •which is callE~ 

2 
,12' ' ;'!' \1.1,-cp•. While it is ZAKUTO' S belief t ha t t he ZOHAR i s 

a compilation from the traditions h ande d d own by the disciple s 

of S IMON BF.N YOCHAI of their teacher's l e ctures ( U~ ilnf'° i10) • 

and t hat this compilation only took place afte r the t11111 of NACHt

MAUI DES and R. ASHBR ( \t,7
1

1t-i0) still h e quotes a letter Of a R. 

I SAAC of ACCHO who g ives an al tog ether different account. ISAAC 

of ACCH03 • desirous of knowing the orig in of t he ZOHAR aaka a · 

1. By Abraham bar Shemuel Zakuto, first edition, 1504, Constan
tinople. 
2 . Sefer Yuchsin, 42•, Cracow ed., 1680. 
3 . Flourished a t end of thirteenth century.. He escaped from 
Accho When it was taken by the Egyptian Sultan in 1291. 
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number of aoholara who poaeess the book concerning the author. 

Some said that RAMBAN found it in Palestine and sent it to cat-

alonia, and the spirit ( n1-,, perhaps an an~el) carried it to 

Aragon whe r e it fell into the hands of MOSF.S DE LBON. Others 

said tha t the book waa not written by SIMOll BEN YOCRAI but that 

MOS P.S DE LEON, Who knew the Written Name (~n~i1 c", the name of 

God that could only be written but not spoken) wrot9 a work on 

esoteric myaticiam and in order to make g reat profit t hereby 

1 
ascribed it to a r;reat parsonage , SIMOli BEN VOCHAI. • But•, goe111 

.. 
on the writer of th e letter, I, myself, came to the city Valli---dolid where ! found R. MOS~S DR LEOI' Who swore to me that the 

(original) book of SIUON BEN YOCHAI was in his home in Avila. 

~ut r.~OSES DE LEOU died before he reached home. Still I saw a 

r el a tive of his, R. DA'.'ID RAF'ON, Who said that R. MOSBS DE LEON 

.ad dissipated tr~ great suma of money Which he had obtained 

r om th9 s a le of his mystic writings and when he died his wif'e, 

upon promises of reward, told the wife of a certain R. JOSEPH 

f Avila t hat the ZOHAR was a forgery by her husband. Rabbi 

• •Hung it on a high tree.• A quotation from the TallllUd • 
• Akiba said to R. Simon ben Yoohai-- 0~.n7'7 ~/ JMi'~ .nw~/ :L 

: ~ 1--r J \'r!t1 
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ISAAC t h en left Avila and came to Talavira where R. JOSEPH ha-

LRVI BEt~ R. TOnROS apoJ< e for thE! ~enuineness of the .... OHAR. ~ut 

in •roledo the test that RABBI JC.S EPH HA-LEVI mad-7 was not con-

sidere d as provi~ anything.• s:o far- the l e tter of R. ISAAC of 

ACCHO. It must be stated tha t this l etter appears i n hut few 
1 

editions of t h e S~FER YUCHSIU. 

In the same century that the S'RFER YUCHSI N" was i>Ublish-

ed, R. GURDALYA I EN YACHYA (1515 to 1 587) of the family of ROM, 

I 1 ( 
wrote a chr onicle SHALSHELETH HA-KABBALA, 7!7:lj1 ~ 11':-\ZJ-;,p, in 

whicl;. he quotes the SEFBR YUCHSI~ concerning the various opinion~ 

on tt:e ~o; enuineness of the ZOHAR, but does not mentior: the letter . 
of ISAAC of ACCHO. ~: is own opinion is th at all doubts as to the 

I I 
aut hentic! t y of the ZOHAR are fooli sh (7~ji ~~i') and says that · 

SU.:0!1 BEIT YOCHAI and hie holy aa~ociatea taught these theories, 

bu~ the writing down was done in l a ter t imes. He compares t h is 

proces s to t r ... e transmissi on and :final editing of the Mishna by 

2 
R. YEHUDA HA-NASI, and of the GEMARA by R. ASHI. 

l. M. H. J,andauer, i n Orient, la45, P• 709 rf., contests . by nu
nerous and plausible a r guments tJ~.e s~enuineness of this letter. 
Hs ar~enta are some\1hat weake1:ied by Cannoly' a statement in 
)ri ~nt, 1851, p. 3 60. 
> a b · ~. Shalshele th ha-Kabbala, 23 ' , Amsterdam ed., 1697. 

: 
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But the seve nteenth century found outspoken opponents 

t o the Kabbala in general, and th e ZOHAR in particular. The Kab-

bala i n t h e f ifteenth and sixt eenth century gradually developed 

and c l a imed in ever g reater deg ree the attention of the Jews, 

e.nd "instea d of being aa be~ore but the occupation of a few who 

treat ed it aa a secret study, it now came before the general 

public, took the place or the Halachic studies and spreed w!th-

1 
out hounds.• This in the end broueht a react ion, the first 

~rui t of wh ich ap pears in the opposition to the Kabbala, and ea-

>ecial ly to the ZOHAR, by LEON MODENA (Yehuda Arye de Modena, 

571 to 1649). Modena waa a person of keen critical insight and 

~ould r.ave ha d much influence upon his time it he had been aa 

tarnest a f!i';hter aa he was a bold thinker. His er! tical studies 

2 
rer e but mental amusement for him. He wrot e a book against 

•abbinical tradition, SHA'AGATH ARYE i''"UtJtUt\ZJ, which he did 

.o t even publish. Hie oppoai ti on to the J{abbala and the ZOHAR ap. 

tears i n t~is ARI NOHEM, Oi11.l .. .,L"'. He boldly atatea th .i the 

OHAR ia a comparatively •new work~1\-o Z'~ ,"-'-rn ·n~n z.\in) ,not a tra

• c;eiger in ·~telo Chof°naim•, a biography of Joseph Solomon 
el Medigo, introduction, p. XIX. See also Kelilath: Yofi I, P• 7 • 
. ~ Gr aetz, •tt1story of the Jews, vol. 5, p. 74, mng. Transl • 

. 

t 
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dition, either from R. SIMON BEN YOCHAI or from hie dieciplee, 

1 
but brought forth by one of the later teachers. He admits, 

ho\leve r, that there ia much that is praiseworthy in the ZOHAR, 

t hat it contains many explanations and hints on passages of the 

Scriptures, that its language is beautif'ul and incites the read-

2 
er to the service of <iod. He produces a number of reasons a-

gainst its authorship by R. SIMON BEN YOCHAI. One is that it 

cannot be believed that such a pious man aa SIMON BEN YOCHAI 

would tranagreae the law which says that oral tradition is not 

3 
to be written down. Another ia, that it was impossible for 

!MOU BEN YOCHAI to write the work, as was claimed, in a cave 

here he and hie eon were concealed for thirteen years, covered 

o the neck in sand. And agein it it were the work of SIMOlT BRN 

fOCH.~I,°mention would have be en made of it in some boraitha or 

!l~ada in t h e Talmud. To the argument th at if a lat er writer was 

.he author of the 7.0HAR it would not contain, as it does, a num-

>er of 1 aws contradictory to the later compilers, Tos~sta, 

• Ari Nohem, written 1639, edited by Dr. Julius Fuerst, Leip
Ug , 1840, Peret 17, p. 47. 
:. ibid. PP• 48, 50. 
• :::i.n;)1 o,u.,J, .. ~uri ;in~ "l't S>":J.\t' o .. ,:i., 

• 

I 

• 
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Leon r.todena answers that but f ew of t he Kabbalista are expert in 

Talmud and t h e Poaekim; for al l t he ir days are spent i n the eao-

ter i c s t udies ( J"l'I'-'=>' ~!'), so that th~ do not .know the outward 

His disciple, JOSEPH SOLOMON DEL MEDIGO (born 1591 in 

Candia i.e. Crete, died 1655 ) waa another opponent of Kabbala, 

but like his teacher he had no i nfluence upon hie at;e because 

of h is insincerity. It is bewildering to read his various wor.ks. 

At one tiele he is a sincere Talmudist and Kabbaliat, at anothe r 

he is a Karaite and rationalist. In one and t h e s ane book he 

1 
produces arguments for the authenticity of' the ZOHAR and speaks 

2 hib}&l y of i ta worth , .-id al so blames the Kabbalista for be i ng 

~orse t han the Christiana, the latter prayi ng to but three di-

3 vini t iea While the former pray to ten. In his letter, how-

ever, to the Karaite, SERACH BEN NATHAN ot TROKI, he shows hia 

true colors. Here he boldly speaks against a favorite trick of 

t he Kabbaliats, letter combinations, also ar;ainst transmigration 

i. Mazref' la-Chochma, ed. of' Odessa, 1865, p. 60 tt. It ••• 
f i rs t edited by Samuel Aahkenaai in Vaailia, 1629. 
2. ibid. P• 40. 
3. ibid. p. 38, where he says that the Kabballata pray 

: .iiint( ~..," 90~ o~,;i~ , .nn?" -n'i" ~~7 oy9 
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ot souls ( ~')~)), against the thirtt-two patha of wisdom (in 

the SEFER YEZIRAH), against the substantiation of the letters of 

the alphabet. He f'Urther says that the Kabbaliata did not, ln 

cla i mi ng great age for t h eir system, even know how to hide their 

deception; for they s ay that the ZOHAR is the work Of the Tanna, 

SIMOJl BRN YOCHAI, and yet mention therein later Amoraim, Who 

lived uiany years af ter.1 While he mentions the name of HOSES DE 

2 
LEON, in a very alighting manner, he does not connect him with 

t h e ZOHAR. 

Since the time of ltAIMOlTIDES philosophi cal studi~a re- . 

pr es en ted by Kabbaliatic works, and Rabbinical occupat i ons in 

t he comnen taries on the Bible end t he e ; rnest study of' the Talm'Ud 

were widely sepa rat ed. The Kabbal iets regarded th e Mishna and 

Talmud as dry and lifeless, while the Rabbinites considered the 

Kabbala a s being at times profanity , and always as inducing lax-

nese in the l a w. And t h ough we have seen that in the fifteenth 

and sixteenth century the Kabbala and especially the ZOHAR did 

not stand undisputed, i t g raduall y cane into high r epute among 

1. See the l et t e r of' Joseph Solomon del Medigo to Serach ban 
nathan, the Karaite, of' Troki, found in the appendix to Geiger's 
"Melo Chofnaim, • Berl in 1840. 
2 . ibid., whe re he calla Moaea da Leon a mountebank. 
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the masses; Who did not at all understand it, but were hypnotize4 

by the wor'd jugglery. 

The Jews in Italy, including 1111ong than the moat 

learned in the European Jewry, were ardent Kabbaliata, and con-

tinued so until the present century. The Jews in Poland and 

Russia during the thirteenth, fourteenth and fifteenth centuries, 

who had been driven from Gennany were, because of the hard st~
e 

gle for .a liv)ihood, totally ignorant of the Law, Talmud and 

later coamentators; still they spent all their leisure time upon 

the study of the Kabbala, especially upon the work, Mesorea ha

Kabbala, i"\~~f':"I .n~'OC • of R. YEHUDA the PIOUS and also the 

writings of his pupil · , R. ELIRZBR of GORUIZA. This attachnent 

to esoteric studies at the expense of the Talmud continued un- -
til the time of JACOB POLLACK, 1500, by Whose efforts the study 

1 
of the Talmud again came to occupy the attention Of the people. 

Still, even during the sixteenth and part of the seventeenth 

century the Kabbala held ita place in Poland. MOSBS ISSERLBS 

(1520-1572) complains that not only the scholars but almost ev

ery householder ( .n~::ii1 ~~:i.) • •mo does not know his right 

l. Kelilath Yofi by Chaim Nathan Dembitzer, Craoow, 1893, part 
2, note pp. 7 & a. 
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hand from hie l ef't, etudiee the eeoret• of' the Law ( ili~-i '1-"0 J! 
In the next omtury, R. JOSHUA BD JOSEPH, (1590 to 1648) rabbi -----at Lemberg, reproaohee the people of hie time tor turning to 

the secret things more than to the revealed.2 Ha doe• not de-

ny ~e principle• of' the •secret Wisdom,• but deprecates the 

fact that attention is paid to thEln solely, and also holds to 

the law tha; Kabbala muat not be mixed "1th ths Thora, f 01 u4 j"I• 
:i11 .;i0 J1. Still the Kabbala was almoet universally recognized 

as a •holy• study. It was not, as a few •heretics•, especially 

in Amsterdam, claimed, simply one of the rrany existent eyett1na 

4 
of philosophy. It was The Philosophy. As a reaction against 

th i s steady canonization of' the ZOHAR we notice a movement to-

ward a positive and def'inite etatenent of' the lawa. And pecu-

liarly enough, this movemant culminated in a I\ abbaliat, l:ut one 

~ ' 
1. Thor.!!-Jlo-Olah of Rabbenu Moaea Ieaerlee ( ic. m;i) Perek 'i. ~ 

Also quoted by Same on Bacharaoh in hie ,, ~"~ \ow , t'~J"I '=' ·!'. 
Ma y be seen in the Reaponaa of his eon, Yair Chaim Baoharach, 
, .. ~ • .,1 tn, Reep. 210 end. 1 
2. In the pretacea of hie two worka, 0t:.r.\?.1 .. ,.n~ and ~.Hl,,i'"' 'J~. 
3. Reaponsa of' R. Joshua, ) 'UJH.,.. "l::l , ·~ ):"? ~n, n')I ·o, in anawer 
to the author of' -,,ii" .n9H~ , R. Mendel. 
4. See Joel Sir.lea, died 1640 at a great age, pupil of M. Ia- ..-.!" 
serlea' pupil, inhi• Reeponea -r ''o ,n~ J"D\V'il n '.l beginning 
o;··n~~,,~~ i..,}' P ilf 101 y~ttY.) lJYP\l.' pny ~ 'I 
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mo, aee111fviaiona ot the Meeeiah, telt that hia comirg oould only 

be hasten ed by religious unity in larael. Thie man waa JOSBPH 

KARO (1488 to 1575), and hie Shulchan Aruoh accomplished in a 

great measure the purpose tor Which it ne written. Judaism re-/ 

mained what it baa been unitl this century through the power ot · 
J 

the Shulohan Aruoh. Ria plan in this compilation wae, ditter-

ent from MAD.~ONIDES', to keep philoaophy entirely separate trom 

practical religion, and While mystio elements naturally crept in-

t o his work, still he ahowed an unwillingneaa to place the Zo-

har on the same level aa the Talmud aa a guide tor rel i gi oue ob-

1 servance. Hie t ·wo comnentatora, ABRAHAM AB~ben HAYIM LBVI of 

2 
GUJ.rn I NNEn , (called Abraham Gumbinner), and David ben S&n11el 

ha-Lev13 , both recoe nize the Zohar ae an aut hority in relig ious 

observance. 4 ABRAHAM GUMBINlraR explicitly puts 1 ta author! ty 

below that ot the Gemara and the Poaekim. He aaya, 5 Wherever 

1. Graetz, Hist. ot Jews, vol. 4, p. 613, Bng. transl. 
2 . Died probabl y 1 683, see J. M. Jost, Geach. d. Jud. u. •• Sek. 
vol. III, P • 245. Wrote Oi'i:l~ r)P to Shul. Ar., waa Rab. in 
' a.liach. 
3. Died 1667, see '9'' .,.., ., .~ ::>, vol. I, p. sa•. Author ot • .,,~ 
:i7it, a COO'ln. to the 4 parts ot Y' VJ. Rabbi in Lemberg. 
4. o ~""\:1~ ' lO Orach Chayim, 25, 20; 128, 18 and 21. 

::i;ir '~'" Oraoh Chayim, 102, 5. 
5. Mot;en Abraham, 25, 20. Ref'era to the question whether Tetil-
1 in are to be put on standing or sitting. 
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The .Kabbala and Zohar differ from the Gemara, the law !a aooord-

1ng to the Gemara and the Posekim; still, he admits, if the Kab-

balists are more rigorous, their version is to be enforced. BUt 

any 1 aw that is not mentioned in the Gemara or Posekim, al t hough 

it is mentioned in the Kabbala, cannot be enforced. Another 

later commentator t o the Shulchan Aruch i'~i i'1,,, Abraham Dan--1 ziger, in giving the reason of saying Kaddish i n order to keep 

the par ents out Of Behinnom, says t hat Whil e tt,ere is no r-r 
conceming Gehinnom in .l i1t '""'1', there are r , .. T concerning it 

2 
i n otr.er author! ties auch aa the 7. ohar. ISAIAH HURWITZ, r;reat 

Kabbaliat that he is, naturally believes in the binding power ot 

the l aws as explained in t h e Zohar. ~or, he says, each law has 

a mystic meaning ( i10) the incapability of seeing Which is a 

- 3 lack on our part, O ?C,~'i1 \, Ol'l • Still the general opinion 

of the ritualista of the seventeenth c entu ry was against the uae 

of t he Zohar aa an author! ty in practical lite. Thus i n the Re-

sponaa of EPHRAIM HA-COHEN of Wilna, printed in 1688, though the 

- - -

-

1. Disciple of Ezekiel Landau at Prague, waa born 1780.L d. 1820. -
2 . Chochma th Odom, l 71, 1 2. 
3. Two tables of the Covenant, division of Oral Law, part~1.2=' ~"1!) 

O " i' ~l'. Isaiah Hurwitz died in Tiberiaa about 1630. 
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~uthor defends his position even against an argument brouf#lt 

from the Zohar he says that such a defense is not at al 1 neceas- • 

ary, since •it is not his duty to answer a proof from the Zohar!~ 

or in other words, an argument from the Zohar in ritual matters 

counts for nothing. Of' a similar opinion was ZEWI ASHKRNASI, al.

so oal led Che.chem Zewi, 2 who in answer to the question whether 

i t is necessary to keep up Witt. t r, e congregation When praying 

with tha?i, and to the remark that the •zohar of R. SIMON BEN 

YOCHAI" does not consider it necessary, shows t hat the opinion 

of the Zohar i's rather the other way, as we can see that R. Si-

mon ben Yochai loves th e prayer of the con~regation, (Zohar, Be-

reshith r oT >. But, he adds, even if the Zohar contradicted 

the Posek im we would st ill hav 9 t o abide by the l a tter. For in 

j udgments ( r J'i) we have noth i l"lt: to do 11itt. the Zohar, ex

cept when tt.e Pose.kim disat;ree. Th en we fol low that one which 

3 4 
tl".e .f.or.ar upholds. He then quotes DAVID IBN ZOMORA, who in 

1. Resp-o'"li.sa Gate of Ephraim ( 0",~1' .,y\ZJ) ;i'o ~o in an answer 
to R. Joseph Almosnino of BilOG.!"ado. ../'" 
2 . ~athe r of Jacob 'Emden. Was Rabbi of t he r,ennan community in 
Amsterdam between the years 1710 to l 714. Died 17~ --
~ . Responsa of c1·.ach am Zewi,V~ ',o, printed in 17~ Aleo see __ 
Solomon Dov in his haskom,e, to the Sef'er ;-,11.:iyn -r1oy , where he 
says that h is father (Zewi Ashkenaai) was va. engaging in l{abbala 
4 . A Spanish exil e in Cairo, 1470 to 1573. Teacher of Bezallel 
Ashkenasi, who is the teacher of Isaao Lurya (b. 1534.). 
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1 his Reaponsa says that wh~rever the decision in the Kabbalistic 

work is different from that in the Gemara and Pose.kim, we are to 

follow the latter. But where Gemara and Poseki.m are silent we 

act a~cording to th 9 prescription found in the Kabbalistic -:tor.ks. 

Not only do tt.eee ritual is ta g ive the Zohar a lower 

1llace to that of the Gemara and Posekim but they also advise 

against th e study of it. Samson Bacharach, while believing in 

the genuineness of the Zohar, thoU{",.ht t hat it was t oo deep for 

his generation. It was different, he says, in the days of Mos es 

Cordovero (Who lived hardly two centuries berore h im) teaching 

h is pupils in Pales t ine; "but in our age and especially outside 

of tbe Hol y JJand we will receive mor~ rd ward if we abstain from 
2 

t h9 study of Kabbala than 11· we occupi ed ourselves in 1 t. • He 

then adds the pious wish , •would that we could fUlfill the prin-

ciples of the law and the ceremoni es ,the rein p r escribed, . and oc-

cupy ourselves with the stu~y of the Talmud and its conmentariee 

and the books 01~ the earlier and l ater Posekim. We would then 

not need to search into the hidden thi~s. •3 "Foi· our .knowledge 

II I 'I 
1. Responsa ot David ibn Zamora, r :l-'"11, i •7 and t 7. 
2 . In an excerpt from his ,,lto~ 1"\V , chap. !i-'D~., ·~, found in the 
Responsa of his son, J. c. nacharach, at end o~ Reap. 210. 
3. ibid. 



-46-

1 is limitsd and thg dar.knesa is great.• His son, YAIR CHAYIM 

BACHARACH (d. 1702), speaks in the same strain as h is father. 

He distinguishes the Talmud from the Zohar and other Kabbalis-

tic works thro~h the char acteristic that the principl e s of the 

Zohar cannot be reached by neans of the r eason, but throupj'l the 
2 

power of exaltation. The resl:lts thus reached, he says, are 

clothad in simil es and metaphors because af the wea.kn~ss of the 

intellect of man: and this clothing ney be tak en by the uninit1a-

ted as t h e body and may t hus become a source of s inf'ul thou~t • . 
Ther efore, •Leave than alone ••••• for th ey are of no use to thee• 

our generationa.•3 neither would he have Kabbal is tic prayers 

recited. •rt is better for us to pray like chi ldren, for if our 

prayers and supplicat i ons are sincerely directed to~ard God there 
4· 

is no use of further study.• SAMUKL EDRLS ( ~'1.'-i':'Y.)), Rabbi at 

Ostrah in the be~ inning of the seventeenth century, is also op-

posed to teaching the Zohar, but from a different rea son than 

is given by the Bacharachs. He s dems to impl y that the J{abbala 

l. In excerp t- from his Shemen la-Mo' or (-iHtO~ \rl"'), chap~•n •:t 

found in the Reaponsa of his son, at end of Reep. 210. 
2. In the Reaponaa -i•1'\ .nm, Resp. 210,. • • 
, '11' 1"'.., .•. ~ :i ~ 0"" ., "' ~ ., \U lJ ~ i1 i., ~ \L.) "'T !h~ "T-,? ~··" 
3. ibid. 
4 . ibid. 
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is not aa old aa it is claimed to be, Whcn he saya •we do not 

know why thia (esoteric) wisdom is not mentioned in any place in 

the t.l ishna, Talmud, Tosefta, Mechil ta, S ifri or S ifra. •1 BRECH-_... 

YA SHAPIRA, a contamporary of R. Joshua (au th or of i'))\'ll' ")'\P ) , 

in the preface to his book, ;i,t.ni1 l,y, "l\l' l,' :1 )'1t
2 

shows himael f 

opposed to th~ unrestricted and prom.iacuoua study of the J{abbala. 

I 3 
R. MEIR EISENSTADT (Wt\), wri tea in h is 1ll\ J"\1)J'1~ on th e Thora 

(in Parshaa Bereahith) against the unrestricted printing of the 

Zohar. !~e evidently does not wial& 1 t to reach all hand a. In 

the middle of the eightaenth century JACOB EMDEN, a1 so cal led 

Jacob Herschel, wrote his M~tpachas Se.forim, CJ~, :>o .nn=>"P , 
/ -

in which he at tacked the Zohar, saying tr. at while part of it was 

handed down from Simon ben Yoohai to his dJscipl da moat of it is 

not genuine. He shows the aourcee of many passages of the 7.ohar 

in books of the tenth and eleventh centuries, such ae the Kuzari. 

He was th e f irst to show that the wordnllUJ~, was the Spanish 

l. I"lil1'"W'i"n , Maaechta ill'~n. 
2. Printed in Amsterdam, 1730. 
3. Died in 1744 at high old age. Waa also author of rn., .. 1'-0 O'l~. 

4. Printed by hims9l t in Altona, 1768. Thie wae at tacked by 
R. Mosee Kunitz in his boot, Ben Yochai, and waa later defended 
by Solomon Judah Rapoport ( ; ".,.v) in his Nachalae Yehuda, printed 
in the year 1873 in Lemberg. 
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word Banoga, meaning synagogue. 1 Ha also shows contradiction• 

be t .1een the Zohar and the Talmud, as well as diecrepanciea in 

2 
time. Gramnatioal expressions, invented by Spanish graamariana, 

philosophical nomenolature, medical and aatrologioal tenna Which 

3 
are not round in the Talmud appear in the Zohar. Considering 

mos t of the Zohar a f orgery, h e naturally gives it no place aa 

a guide for the rel igioua life. 

Strange aa it nay seem, men Who ll'ilY be cal led modern 

have found it difficult to deny the genuineness of the Zohar, 

and the Kabbala in gene ral. SOLWOJ; HERSCHRL, rabbi in London 

(1760 to Nov. 1842), expreeaea hi• joy over the fact that Heiden-

heim in his German translation of' the prayers did not translate 

t he Kabbalistic Piyutim. For •Who is there in this our genera-

tion ao clean of hands and pure of he art as to say, rny heart is 

worthy that I should enter in to the mysteries (of the Piyutim) 

and to translate them into another language. •4 By refrairii ng 

. from such translations he has •kept his feet from stumbling in 

1. MJtpachaa Sef'orim, Book I, chap. 3. / .i 
2 . ibid. chap. IV: 
3. ibid. chap. VI. 
4. Baatamo of' Solcmon Hersohel in the Hetdenheim Uachzor ~or 
Shebuoth. p.). , Roedelheim, 1848. -
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, 1 
aaoending the mountain of the .Lord.• 

Another modern who etande out strongly for the Zohar 

and all Kabbala ia SOLOMON DUBNO, (1734 to 1813) • The Zohar ia 

2 
to him equal author! ty with the Talmud. He ie atrongl y under 

tt. e influence of' the Kabbala. Speaking of Kalir's uae of the 

word tty f'or •tree• instead of l'Y in the expression 1.nnn -rnt- 1'Y1', 

•and on a tree he (Haman) wa11 hanged•, he refers to Kabbalistic 

teachings. Eal ir, he saya, wne the word -- to show that Ierael 

was not worthy to be saved by this miracle , (for ~y~71 and the 

nane of God by 111l1ch miracle11 are perf'ormed has, according· to 

the Kabbaliata, seventy-two lttttere, :ly ~'1J O\L)): still God in 

3 
hie mercy performed the miracJLe. It i s strange that while at 

work to establish, by clear t 1~analation the pl aln meaning of the 

Bible, he should be a strong 1!ldvoaata of the mystic aenae behind 

the words of the Scriptures. Such is the power of mental 1ner-

tia! Stranger still ia it th.at the initiator of thia movement, 

MOSES llEND~SOHU, (1728 to 1786), s hould heat tate to pronounce 
aa 

the Zohar" a f orga ry • In tt.ie controversy concerning the ori-

l. Haekomo of Sol. Herachel in Heidenheim Maohzor tor Shebuoth. 
2. Preface to Geneaie in that Mendelssohn Pentateuoh. P• 309 

printed in Prague 1836. 
3. J .. etter by Sol. Dubno to W'olf Heidenheim in the latter'• Maoh
zor for Shebuoth, p. v. Roedelheim 1848. 

r 
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gin of vowel points and accents, MENDELSSOHN took sidea against 

~LIAS LEVITA who said that vowel points and accents originated 

with the Masaoritea, and the fact that the Zohar mentions vowel 

points and acoenta only ahowa the Zohar to be a late wort. MBN-

DKLSSOHN admits that the Zohar containa thing• that the Rabbia 

ot the Talmud were ignorant ot, such u the gramnar and gramna-

tical nomenclature which comea from CHAYYUG, still he insiata 

that much of the Zohar ia genuinely old, among Which is that 

part in which vowela and accents are mentioned. 1 He admits, bow-

ever, that it is generally looked upon aa interior in authority 

to Miahna and c; amara. 

~~ore outspoken and bolder in hi• advocacy of the Zoh 

ia SOLCldON PLBSSNBR (born April 23, 1797 in Brealau, died in 

Posen, August 28, 1883). His catechiam, Religionaunterrioht,con

tinually provea ita atatementa by citations trom the Zohar.2 To 

him all ths prophets were Kabbaliata, and Moaea - the greatest~ 

He introducea in the body of his wort the question, Which are 

l. In hia :preface, ii :l." JU~ ,u~, to hie tranalated Pentateuch, 
P• 6, printed in Offenbach, 1808. 
2. Religionaunterricht, pp. 13, 32, 46 (:), 47, 49, 82, 103, 
111, 112, 113, 115, 134, P.rinted in Berlin 1839. 
3. ibid. introduction, p. v. 
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The writings that contain the higher or secret exposition ot the 

Holy Scriptureaf To Which he g ives the answer, The clear traoea 

of such an esoteric aoience are found al ready in the Tal•4 and 

Midraahim; but they are principally to be seen in the Yezirah, 

Bahir, and eapeoially in the Zohar.1 

Thus we see that down to the present century the Zohar 

haa in many quarters kept it• high position. Evan those Who had 

doubts as to i ta authenticity were caref'Ul in express inc them. 

And to-day, though in soientifio circle• generally considered a 

f orgery, it holda it• own among a large portion ot Iarael. It 

1a still a aecon4 Bible to the Chaeaidic aect, and 

casts its spell over those Who live in darkness. 

l. Plessner'• Religioneunterricht, p. 47. 



CHAPTKR III. 

TBACHINGS OP ZOHAR BXIUPLIPIKD BY TRANSLrA!'IONS. 

,,/ 
'1'HB WORDS OF THB THORAH ARB THE CLO'l'HBS TO THB HIDDEN, 

• 
TRUB TBACHINGS--MBANS OP PBNBTRATING 'l'H8 CLOTH!ts: GBUATRIA, 

NOTARIKON--CONCBPTIONS OF GOD: NOTHING, INCOMPltBHBNSIBLK, 'l'HR 

ADAM KAm•011; THB DIMYON, D.~ATION PROM HIM-- ~l'HB TEN SBPIROTH--

ZOHAR UIDRASH--IMMORTALITY OP THE SOUL--PRB-RXJSTKNCB OF 'l'HB 

SOUL. 
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CHAPTER III. 

TBACHIHGS OF ZOHAR JOOa.fPLIFIBD BY TRANSLATIONS. 

The Zohar considers the accounts as told in the Penta

teuch aa gannents to the teachings contained in thoae accounts. 

The true teaching ta the body Which theae clothes cover. 

•woe unto the man who •11¥• that the Thorah containa 

only simple account• and coampn mrda. For if that were so, ev

en in _2!!!: daya would we be able to write out a Law in oomnon 

words Which would perhapa be better than the original: or, we 

would only have to tollow the writing• of earthly lawgive" a-, 

mong which we could find more chosen expressions, and thus aate 

of the earthly law a similar and perhapa better one then the 

Thorab. But, on the contrary, the words of the Law are exalted 

words, and contain deep secrets ••••• The stories ot the Penta

teuch are the clothes at the Law. He who considers the clothe• 

as the law itaelt •111 go down to destruction, and •ill haye 

no fortune in the world to come. And in this sense does David 

pray (Psalm 119) •open my eyes that I aa7 behold the wondrous 

things of thy Law.• •••• There are foolish 1111tn Who take the 

clothes tor the body, but the clothes are not the body and the 
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soul is still greater. And so the Thorah has a body and thia con-

siata of the laws. Thia body ia clothed at timea in the gar ... nta 

of oomnon accounta. The fooliah only look at the gannenta which 

are the accounts in the law, and they do not .know more, tor they 

do not look for that Which i• beneath theae garmenta. The edu- · 

oate4, however, do not oonaider the garmenta, but the body which 

ia beneath the garment a. The wise who are the servant B of th a 

Moat High King, those Who ascended the Mount Sinai, look only 

upon the aoul, Which 1a the true law, and in tuture they will 

1 
be worthy to look upon the Soul of the soul of the Thorah. • 

•1f the Thorah contained only comnon words and accounts 

such a.a the stories of Baau, ot Hagar, of Labm and Jacob, or 

Bileam'a Aaa, of Bilearn and of Balak, ot Zimri, an4 

!ea, ho• could it be called •The La• of Truth•, •The Law of the 

Lord ia perf'ect,• •'fhe Testimony of the Lord is faithf'Ul•, •it 

ia purer than gold and much fine gold•! But each word in the 

Thorah contain• a higher meaning than that •hioh appears on the 

2 
surface, and each story hae a broad and deep aigniticanoe.• 

1. 
2. 

a Zohar IIIg p., 152 • 
ibid. 149 • 
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To penetrate the outer garment and thua reach the bci1dy, 

the t"1e lll9aning of the La1f, a number of artif'icial methoda ar•e 

employed. One Of these is Gematria. Words Of the same numerJl-

cal value are considered to be explanat i9ns of' each other. 

2 
•And behold three men, (Genesis 18 ) •••• Theee are 

Michael, Gabriel and Raphael, •1 (in Hebre" these t1fo expreaa·-

iona, giving th• let tera their numerical values, aeparately a ·

mount to 701 ) • 2 

cret of 

•until Shiloh comea, ( r, eneaia 49lO), and this ia a ee-r 
the Lorct•s, 1.e. the sentence means until the Messiah 

4 comes. 

Another f'orm of' reaching the secrete of the Law ia Notarikon. 

In this method the initials, f'inale or medial• of 1forda in a 

sentence are together taken to form a word or words. 

•1n the beginning God created the heaven and the eeLrth, 

initials of which f'orm the 1ford ~;~~5 (a name of' God). With 

this name he made the heaven ·and earth. With the f'irat t1r0 JLet-

1. 
2. 
3. 
4. 
5. 

Zohar-Siare Thorah I, gab. 
;nz., J7u.> ;iJ07=70l. L,!'l£),, ~~~-i~l ~l\:ro l~l' .. 701. 

, I I 

Zohar I , 237. 
7'i,"\V ~1' • 358. n~un., -=- 358. r.., ~;i !l?\; o .. ou.1;i j\~ 
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tere of this name he made heaven, aid with the laet t•o he aade 

the earth and all that ie therein. •1 

•The heavenly point irnyl remains the primal source 

of all existence. Both-.,&.,, head and .rr.i, house are woven in-

to the •ord 1'"\V~,i, and contain the secret of the Godhead, 

which in itself is the primal aouroe of al 1 existence and ia the 

world of all elementa. •2 

8 lntelligence ie the eon Of <;od• ( jl• ~i e ji~•.:t) 3 

Conceptions of God. 

•The tiret beginniig of all exiatence, the Ancient One, 

the Holy One, the Moat Secret of All Secrets, the beginning of 

all b9ginning, •ho had no beginning, of whom nothing ia known 

and who revealed nothinr, of what happened to him in the begin-

ning of time, it ie He who cannot be comprehended through our 

•iadom or knowledge •••• and because of this the Ancient One, the 
4 

Holy One ie called Nothing.• 

•The Ancient One, the Moat Secret One, separatea him-

self and is separated ~om all thi~a, and still ie not aeparatect 

1. Zobar I, 25la. 
2. ibid I, 15b. 
3. ibid. III, 29o&. 
4. ibid. III, 2aa•. 
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For eyerything le connected with him and he le connected with 

everything. He la evarything. In taking a form he gave exta-

tence unto all Which 1• ••••• When he took a torm nine light a ahone 

forth from him. They took their light from him, mid spread 

their rays through the ether. Like a lamp that aen4e ite light 

into the air, Whan one aeeke to know the rays in their true au•-

stance one finds the lamp only. So •1th th• Ancient, the Holy 

One, He ia the highest light, the Moat Secret. And these lights 

l 
are called his Holy N•e, and therefore All 1• One.• 

•He 1• the Moat Ancient, Moat Mysterious, Uoat Un

known. He takes a torm in which he appears aa the J.tost Old, the 

Ancient of Ancients, the Moat Unknown. And throueh hie form, 

he ia known and still remains unknown. His. garments appear white, 

hie countenance is brilliant. He site upon a throne of pearls. 

The white light of his head illumines four hundred thousand 

worlds. And four hundred worlds, produced from the lhite light 

of God, shall be the her! tage of the righteoua in the 110rld to 

come (Genesis 2316>. Daily about his neck rest three hundred 

thouaand myriads of worlds, Which are supported by him. Dew 

1. Zohar III, 2888
• 
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dripping from his head awakes the dead and reviYifiea them. 

Therefore it 1• written, •Thy dew is ~ dew of light• (Isaiah 2519) 

Thia is the nourishment of the aainta of the highest order. It 

is the manna ~hich is prepared for the just in the world to come. 

It descends into the fields of the •Holy Apples• (i.e. adepts of 

t he Kabbala). This dew is whit e aa bdellium •••• And t he l ength 

of h is face, from the top of his head is three hundrad and sev-

enty myriads of worlds. He is called the Long Face, Macroproso-
1 

pus; for thus is called the Moat Ancient.• 

Before He had created any fonn in the world, before He 

had produced any imar-e , He was al one, without fonn, resembling 

noth!ne . And who can conceive Him aa He was before the creation, 

since He at that time had no form! •••• But after He had produced 
I 

the form of the Hi ghest Man ( ;i~?Y o,~), He used t his man as 

a chariot, i'~,.,Y.), to descend to earth. He wished to be 

cal led by t h a t form, which is the holy name of .TIMi; He wished 

to make himself known by his attributes, by eaoh separate at-

tribute, and was thus called the God of Grace, the hOd of .Tua-

tice, the God All-powerful, the God of Hosts, and all that he is. 

b 
1. Zohar III, 228 • 
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Fo~ if he had not extended his rays to all his creatures, how 

could we have known Him? How could it have been true to say, 

The -;1hole earth is f'U.11 of His glory? Woe unto him who dares 

to compare himself to one of God's at tributes, the more so if he 

dare compare God to mortal man . God must be conceived above all 

creatures and al 1 a t t ributes. !Tow, whEn these things are re-

moved from Him, He has no at tribute, nor image, nor f1 {j\lre • 
• 

Tha t which remains i• like a sea, tor the waters ot t~e aea are 

without limit and f'onn. But When thefl' spread over t he land, 

t h en they pro due e an image , ,.~, , ( i. ~ . have a definite shape , 

such a s rivers, l a kes, etc.)•. 1 

We can know not hing of God except th rouft .. this Dim-

yon, l l4 r.J7 • rrh is imag e, Or sensible part Of <;od is divide d in

to ten mani:res t ations, or powers cal1 ed Sefiroth. Continuing 

t Le metaphor of the sea: 

•The source of the waters of t t .. e sea and the fountain 

tli at separates i t self from the sea to extend everywhere, are two 

distinct entities. Then a deep basin was formed in which amp-

ty the f ounta ins of the sea. 

a-b 
1. Zohar II, 42 • 

The sea itself is t he third entity. 
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The basin then separates itself into aeven streams, like in ap

pearance to long vessels, by Which the water escapes from the 

sea. The aouroe, the fountain, the sea and the eeven atre8118 

together make· the nlnber ten. Now, if the Mater broke the vee

aele, the waters would return to their source and only the frag

ment• of the vessels would be left, dry and without water. It 

ia thus that the Firet Cause produced the ten Sefiroth. The 

crown, .,!'\:>, is the source whence the rays expand without limit, 

and from this tact ia derived the name Infinite, ~10 \·~. to 

designate the Pirst Cause. Por, in that atate, it baa neither 

form, nor figure. No means exist by which it may be comprehand

od, no manner by which it may be known. Then it ma.kee a amall 

vessel f or itself, (thie is the letter yod .. ), which ia called 

the source Of •!adorn, al.so Yiadom. After tt.at a larger veasel 

is made, like the aea, and it ia called Intelligence. But theae 

vessels are called Wisdom and Intelligsice not because of them

selves, but because the Cause of them in His substance is •is• 

and intelligent; and if He were removed from them, th91 would be 

left dry. Then the sea divided into eeven streamm, and thus 

were fonned the eeven precious veeaela. They were called Grand-
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eur. Strength, Beauty, Victory, Glory. Foundation and Royalty. 

All or the Setiroth and all worlda reat upon Foundation. -iio· • •1 

The Sef'iroth collectively are called The Supreme Man 9 

the First Man 9 1~'-T? o~•, ~KL,y C"'TZ'. It is t he fonn in 11h1ch 
I 

God came down. i. •· made hin11elt knom. 2 simon ben Yochai thua 

describes him: 

•The fonn of the J ~an contains all that is ir.. the heav-

en and on earth, the superior beings and inferior beings. It 

3 
i s for this reason that the Moat Ancient chose him tor Himself. 

Uo form, no world could ext at •i thout this Human Form, for 1 t 
4 

contains all things, and all that is exists onl y through it . • 

Tt.e first and moat exalted divine manifestation, the 

first Sef'irah ia the Crom ~.n~. 

•rt ia the principle of all principle•• the aeoret 

wisdom, the Crown of all that is moat exal ted 9 the diadem of dia-
5 

deme.• 

From that go forth two Sefiroth: 

1. Zohar II. 42b. 
2. See above P• 56· 
3. Zohar III 9 114 • 
4. ibid. III 9 1148

• 
5. ibid. III 9 288b. 
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•There went forth and was illuminated from the Ancient 

Holy One both male and ferr.ale. 1f1adom waa the father and Intel-

ligence the mother, and through this male and female everything 

came into exietenc e.•1 

The next thre e Sefiroth are Mercy, Justice or Strength, and Beau-

t y . 

·~uatice and Mercy are bound together and t h erefore 

one carJiot go forth without the other, and there is no justice 
2 

withou t mercy. • 
3 

•Theee (Justice and Mercy) are connect ed by Beauty.• 

r .. r om then ar iee Victory and Glory. 

• By Victory and Glory is meant extens i on, multiplioa-

tion and force; tor all the forceswhich are born in the world 

come from them, and for this reaaon these two Sefi roth are callect 

"' the Hosts of t h e Lord.• 

These are united by the Foundation. 

•ill things in the world return 

1. Zohar III, 2908 • 
2. ibid. III, l43b. 
3. ibid. III, 141 b. 
4. ibid. III, 2968. 

to the aouroe, toun~-
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tion and root, from Whioh they had eprung. •1 

•Therefore the Foundation ia called the Lord of Hoste. 2 

The last of tho Sefiroth ie Kingdom. Ite work ia to harmonize 

the nine other Sefiroth. Otherwise, it has no special charac-

terietic. 

•The Kingdom matea all one body. And thus <;od site 

upon Hie throne, and ie called by Hie perfect Name, Hie Holy 

Name. Bleaeed be Hie Nama forever and ever.•3 

Theee Sef iroth are the powera Whereby God rulea 

emanated from Him. 

•secret are the caueea of existence. They are repre-

4 aented by the Sefiroth Which mediate between God and the World.• 

In all this diversity and separation there ia an inherent unity. 

•ne who deairea to know the acience of the Holy Unity 

should look at the flame th.at arieea from a brazier or burning 

lamp. The flame that arises ia connected with the coaraer aub-

stance •coal or wick•. Thia :f'lame has two parte, a bright,11hite 

l. -Zohar 
2. ibid. 
3. ibid. 
4. ibid. 

b 
II, 213 • 
III, 2968 • 

a III, 296 • 
I, 238 • 
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flame and one blaat or blue. The White flame ia above and ri••• 

in a straight line, while the bl.act i• below and forms a aeat 

for the f'ormer. They are ao oonneoted that they fonn but one 

nane. The eeat formed by the blue or black f'l•• 1• alao con-

nected with the coarse aubetance Which ia still lower. The 

white light doea not change, 1 t always retains i ta own color; 

but one can diatinguiah a number of' changes in the t'l ame Which 

1• below. It la connected on both aldea, abov.e with the upper 

•hite :flame and below •1th the lntlumable aubatance. Thia laat 

aubetance le oontinually abaorbed by the lower f'lame. which in 

ita turn mount• toward the upper light. It ia thua that all re

l 
turn• to unity.• 

With th••• teaching• aa a f'oundation, the Zohar explaim 

the Biblical text Midraahically. 

•And the Lord God built ( { 1"1) the rib Which he bad 

taken f'rom Adam.' R. Simon ben Yoohai ea1d, it le written (Job 

2823), 'God underatandeth ( r:i.~) the way thereof and He tnoweth 

( ~1-) the place thereof.' Thie text contain• great tru~ha. 
, 

But What ia me-:t by the phraaa God undantandatb ( r~;1 ) the 

1. Zohar 1. 51 • 



• 
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I ' way. thereoft Anewer--God built <1~·1) the rib.~ Thia ie the 

Oral Law, tor in it i• God'• way ae Ieaiah (4316> aaye, 'God eete 

hie way in the eea.' ' Therefore God underatan4a the way thereot! 

' ' But what ia meant by, and He knoweth ( y~·) the place thereon 

The place ot tfhat? The place Of the Written Thorah Which ia 

Knowledge ( J'\)J'T). Knowledge and Understanding emanated trom 

God ae one. The expreaaion, 'Lord God', ia ueed in our text to 

eho• that what God presented to Adam ••• f'ully fitted out. Th 

rib, Ci;~,.,) ia the mirror without 11ght
1

, ( ?ealm 3515), 'and in .,. .. -
my a4:8raity ( -y~~~, >. they rejoice and are glad: 'The rib . : . 

which he took from Ad•' --ie to show that the Oral Law i• 4eri V8d 

from the Written •••• 'He built it into a woman' · (;nv~~) i.e. into a 

fire of the Lord;.,·~· 'And he brought her to Adam' --tor He did 

not wiah to leave it (the Oral Law) alone, but desired to connect 

it 1f1 th the Writ tan Law. Aa eoon aa th 91 were connected he 

(Adam) had to give her food and garment• and al 1 th It ahe needed. 

Hence we learn that before a daughter i• •rr1 ed her rather and 

mother must provide tor her, but after her marr1 age hei- mi.band 
1. ~, i'l ~ l,-r 2' • .,L,r~o~ --in contradiatinction to the _.-,1:.i'~ 

~-,;iJ. The l&tter ie the i Pmediate recognition ot God, while 
the former is the indirect or mediate recognition ot God lt-J the 
lan of Nature. 
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attends to her neede. First it reada, 'And God built the rib,' 

then f'ather and mother had to provide f'or her, and later, 'And 

he brought her to Adam,' ao that they were united and became aa 

one, and he (Adam) gave her 'fhat she needed. 'God understands 

the way thereof',' i.e. f'ather and moth.er should support their 

child; 'and He knows the place thereof',' i.e. WhEll she ta married 
l 

her hueband must provide f'or her.• 

Thia Midraah pute a naw meaning into the verse, 'and 

God bull t the rib which he took f'rom Adam into a woman and he 

brought her to Adam.' God througt. Hia Wisdom and Intelligence 

formed ~he Oral Law Which ta the moe t di vine, out of the Writ-

t en Law, and He gave it to Man that he should apply himaalt to 

it. 

Again in reference to the passage f'ram Bcoleeiastea, 

321, •'fho Jcnoweth whether the spirit of man rises o~ high or 

whether the spirit of' beaata descends downward,• R. Abba began 

to lecture. •Thia Scriptural text haa many meaninga. Indeed, 

how many meanings are in the words of' the Thorah: The Thorah 

separates itself into seventy taces,raoetving seventy ai49a and 

l. 
b 

Zohar I, 48 • 
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seventy f'aoea; and ao f'ro1,1 each word of' the Thorah and from ey
_..,,,,,--

erything that proceeda from eaoh word many meanings aprea4 out 

unto all sidea. And from this text the Rabbis taught that when 

a man wal ta in the a traight path he go ea to the right and the 

Holy Spirit, the J..~oat Supreme Spirit, ia poured out upon him, 

and thie spirit again eeete the upper spirits in order to come 

into contact with them, that it may not be separated from them. 

And When a aan walks in the evil path, then the wioted spirit 

i a poured down upon him f'rom the lett aide, and he ia unclean 

and others become unclean through him, aooording to Leviticus 

1143 • • • • And theretore ia it written, Who tnoweth whether the 

spirit of' man goeth upward or downward•.1 

It was bef'ore2 stated that the Kabbali9ta looked down 

upon the Talmudists with the 88118 acorn and contempt that the 

latter maniteated toward the former. Thia hatred ot the Kabbal-

iats tor the Talmudiata included also the Miahna and the Tal.md, 

and bi ting sarcaam againa t them often appears 1 n the Zohar. 

•There are only two kinda of rooks ( y~ o), •BJ• the 

l. Zohar I, 54 8 
• 

2 . See above P• 39. 
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Pai thtul Shepherd: the rock of Uoaea, and still another. The 

roc.k of Moses ia rich in water, and needs only to be spoken to, 

in. order to bring forth wa t.er. The other roct, however, is a 

sterile, hard atone, whicn has no apri.nga of the waters of •i•-

Thia latter la called Shell, dom. il si·~r • or Miat-.na, O!Jllllo, 

and it must be struck •1th staff and hammer y~o ys1!)• lV"t?~:> , 

before it will give forth a few drops of Halachaa ( .. ni~ ~ -;i 

J'1101\ ~ 1 J. But this le no wonder. For the rook Of ldoaee, 

(the Thorah), la the daughter or the King (God), and muat be 

d.reaaed in a soft and reasonable manner; but that ot her rock la 

the thorn of a boy slave, ( ""''7J -Y=1Yi Z(1j'.l ) , and muat be 

roughly handled. Becauae Moses struck his rock, the daughter of 

God, he waa guilty of death.•1 

•someone once related that sixty villages were once 

hat~hed out of one egg, and tha'l a bird in the air let an egg 

fall so that the sixty villacea were smashed. The meani~ of 

this is the following: Out of the egg of the ;'U"70 •"'71'~ and the 

~.,fr:> ,.,Mo there grew sixty Tractatea, o~:>-,~ ; thm a bird in 

the 

l. 
2. 

atr. the t.len1:11 (who al te in the '"11Jlll If 21, leta t'all 

Zohar III, 279 • 
Why ..,,~If(bird's neat)! l..andauer, in the Orient. 1845, 
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1 
a n egg ao that the sixty volumes (of' the Talmud) Jre crushed.• 

" Fishes and eraaahoppers do not need to hare the ri tea 

of Shechita performed upon tha.... So also the K.f7;l•..no .,Z'D 

do not n eed Shechi ta, but it may be said of' th EID ( Genea ia 4933) 

'and he died and waa gathered to hie people'. Just as the fishes 

of' the sea can only live in the water, ao the scholars, the • .,~ 

l ~Ji•)t'l) can only live in the Law, and if' they are separated 

f'rom it tt. ey iamediatel y die.... They cannot soar UJHrard. The 

man Who stands above all , i. e. the i1~~1'-. .,"'rl , rul ea th e f'i shes 

of' the sea and t t. e birds of' the air, i.e. the r.n•JJ'U=> "'")~r.>. 

when the teachers of the Miat.na study they quarrel with one 

.2 en other. 

l'or 

•woe unto those Rabbis who only know arguments like 

"'I tl I ri 1 ~ j' , but do not .know the sec r e ts 01' the Law. • • • 01' the 

9 
J.iess i ah it is said, Zachariah 9 , 'he ia a poor man riding upon 

an asa ' (1i~n). That is, he will ride upon t h ose Who occupy 

t h enselvea only in .,~,,,, 4i' . •3 

p. 542, explaine d Ti1 as an equivalent of it' : i.e. j'T 100 and J • 
50, dropping the zeros

1
10 and 5·~·. But he could not explain • • t h e word ~'~g. Jellinek in his Beitraege zur Geach. der Kabb. 

P• 28, expla ins it as f'ollo wa: Amollfl the Spanish poets the aoul 
was r ic t ured a s a bird f'l ut taring abou t in the world, and at 
1. Zahar III, • / 2 . ibid. III, 42a. !/ib.III,275b. 
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Ceremonial l aws instituted by the rabbis are often 

held up to scorn by the Zohar. ---- - ---
•A bound person cannot free himself from the pri-on 

house'. So it ia with the Israelites. They are in th'! f etters 

of tha straps Of the Tefillin, r~·~.n71 111Yl!!"l ; the hands are 

bound with the ,, ~""',g.,, the head with the,,~., ~i'J7!,. They 

~ annot Of tt~mselvea become free rr<>m these fetters; only one 

other, narnel y the t'~~r.n .._.,~, the Messi ah, can free them from 

their bondR. .1 

Th~re are two waya, according to the Zohar, of obtain-

Jng a knowledge of <;od. One of these ways is by means of di-

rect revelation, the other by indirect recognition o f <;od through 

his works. 

•Moses was happy enough to recognize God by means of 

an inner reflection:!!l~'~~f"°~• which certainly stande higher 

than that reflection which does not cast light, to.~'1' 1''.,'7j'!l>O!C 
God appeared to th 9 patriarch~, Who recognized <;od 

throw;. nature, in the reflection which does not cast light, and 

death returning to the nest, r,~. So the lap of G04 na rendered 
by the Zohar as the .,,~s f)~ • 
l • Z ohar I I I , l. • 

• • 

• • 
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they saw God in His a ens ible manifest at ions; Moses on the con-.. 

1 
trary .knew God in his very substance." 

The Zohar teaches the immortality of the soul. , 

• Rabb i Simon said and was accustomed often to repeat: 

He who has attained per~ection and thus the true essence of holi

ness. does not become• a pray unto death. He is imnortal • 2'"'in ~l, 
l 2 

. J'\' '(.) "~, l'J't. " • .l. • • 
~ 

Tt.e Zoha r also teaches the pre -existence of the soul. 

·~he souls of men before tl'ey descended to the earth 

were al 1 formed at first .1.n hea ven according to that f orm which 

t h ey too.k on upon earth. • 3 

1. Zohar II, 23b. 
2. ibid II, l74a. 
3. ibid. lII, £18. 
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