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The Targum has an exceedingly important place in Hebrew literature,
It is the inseparabdle companion of the Hebrew Bidle in all those editions
which contain commentaries— the only exceptions to this being the books
of Daniel and Esre~Nehemiah for which we do not possess a Targum, Thus,
it is not astonishing that tradition has ascrided great age to the Targum
Onkeleg, the official Targum to the Pentateuch, Like the Oral law, it
was given to Moses on Nt, Simai,l* To Bashi, who handed down this tradition
%o us, the Targum did not offer any problem as to its origin, It was the
sacred heritage of Moses passed down to and fixed in writing by Omkelos
the Proselyte, Bather early, however, eritical scholars started to study
the history of the Targum, The time of its bdirth was remote, and the
sources about its creation were scarce and contradictory. Therefore,
hypotheses were formed, comtradicted, and reestablished—— so that, even
now, the gquestion as to the origim of the Targwmm has not been fimally
settled, As early as 1571, Asariah de Ressi, in his Jeor Euayia, discussed
the identity of Onkelos the Proselyte and his relation to Akylas, the
Greek gun..nou. of the Bidle, He was followed in the eighteenth and in
the degimning of the nineteenth ceantury by several Jewish and Christian
scholars who deveted part of their work to this problem— asmong whom are
Eichhera, Jahn, laadau, and Iussatto; The historianms of the second half
of the mineteenth century,like Crasts and Schitrer, could mot leave aside
the question of the Targmm®s origin, They discussed it in certain chapters
of their histerical writings; while other scholars, Eappaport, Hersfeld,
Frankel, Zums, Geiger, Berliner, and Friedmsmm, dusied themselves with
its solutiom in their lectures, in complete bdeoks, and evea in priwate
letters, The scholars agreed about some peints, differed from sach other
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abeut others; All possidle seurce material has prodadly Deem sccummladed
3y their laders; dut a fimal solution of the prodlem, however, has mot
”tio‘lflhﬂ'i'

The word,'Targm’, in medern terminology has a definite and a restricted
meaning. It is: the itranslation, and, if not determined y an adjective
denoting a langusge other than Arsmaic, it means the Arsmsic Srsnsistien
of ihe Bidls. Two kinds of Targumim are kmown, ¢ig. literal translations
such as the Targum Onkelos to the Pemtateuch and that of Jomathan b,

Ussiel to the Prophets; and there are also Aramaic versions of the Hebrew

text such as the Jerusalem Targum, wrongly called the Targum Jomathan,

and the Fragmenten Iargum.
In the later Biblieal period, however, the noun C1170 , and the

respective verd DIN 444 not yet have this fixed commotation; and in
the Mishmaic and early Talmmdic periods, they were sudbject to fundamental
changes in meaning, Im the Beck of Esra, ﬂ:!jjgls used synemymously mf}r"‘.{”’:‘

Ll

with  ©IBD .3 It meant 1"the explamation of a difficult text by T

.,JM-
words of either the same er a different language,” Already in the Mishnah, :&f%

Mh..
thhnlluedrortnﬂhﬂ-lfruldmtoaromtpm" R
-l-uff,

But, soem, its meaning was restricted o the tramslation into the Arsmsis, ' "
and was transferred to the Arsmaic language itself; In the Mishnah (Yad,4:8) ...l -
the word, Targum, 1s wsed alse for the Aramaic passages of the origimal
Bidle text,D

Bav, in Meg, Sa, interprets the word, UIBD , in Nehemiah 6:8 as
meaning Targum— i,e, the portions read by Esra were translated into
Arsmaic for the people, Berliner admits that this term, VDD , incluies

the conception of Both explanatiom and translation,5¢ I this case, the verse

u@m--mauswmtmum is right when it states
\

™
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in Megillah Sa that an Aramaic translation of the Torah was made in the

~ time of hﬂ.{?lt only was forgotten im the following period, and had to

" be reestadlished at a later date, Such s translation had become necess-

ary because, since the Exile, the language of the people was Aramaic
and no longer Hebrew, Already in the time of Hesekiah, Aramaic was the “‘:’i‘:-:..:..,

I.I-A"' [ ey . \

language used in diplomatic circles, at the court, and in the high strata (» iy l!)-:l-
;,k. casdnl g NG

of society— like Fremch in eighteenth century Burope, The development v, nvut | |
1 " &4..‘_;0.,.1((0\

e

was spread among the mass of the people and was completed through exile
in an enviromment speaking a langusge so closely related to their own."
Esra, seeing that the people were more familiar with the Aramaic than

mad

with the Hebrew, translated the Torah into Aramaic,®* Priedmann even ° x ar el
s fant
holds that Esra wanted to give the Torah to the people emly in Aramaic, ,.J:.

o, |
but that he was forced to include the original.’® Probadly the people,
although they mo lomger used to hear and talk Hebrew, could understand
the text 1f it was explained to them by an Aramaic commentary,l®

In this way may de understood the origin ¢f an institutiém which
flourished in early Mishnaic times, The Torah was te be read to the people,lle
In order that they might understand the Hebrew text, someone had to
explain or to translate into Aramaic that which was read from the lerotlg,
The man holding this office as translator was known as the Meturgeman.

The way in which the reading and translating of the Law in the service

had to proceed wes exactly prescrided in Babli Megillah, After each sentence
read from the soroll, the Meturgeman had to translate, ( In the lessem

from the prophets, where a literal translation was not quite se important,
the interpreter translated three sentences at ¢ues,) The Meturgeman had

%o stand beside the reader in a respectful attitude, He was not supposed
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to make any mistakes, though a text was not to be used, He was not
allowed to look ingo the Hebrew text nor could the reader prompt him, 12
However, if the Meturgeman made a mistake in translation, the members
of the comgregation were to correct him by acclamation ( as in the case
of a mistake in the Torah reading), and he had to translate that verse
over lgnln.“- Although this law ascribes the same importance to the
translation as to the reading of the original, the interpretation was
not so essential that the absence of a Meturgeman would have stopped a
congregetion from reading the Bible in the urr:l.co.u" In a congregation
of scholars, who knew Hebrew well, the translation was mot recited;15e
The Meturgeman had to translate true to the sense of the Hebrew
original, while having, at the same time, complete freedom as to the
form of his translation, That is how we must understand the statement
of Babdbi Judah: "He who translates literally is a liar; he who adds words
is a thlrh-.r."u' Seme passages of the Torah, either with reference
to shameful events or inspiring swe, were mot to be translated at 211,17
It was not without reasom that the rabbis restricted the Meturgemanim by
these detailed rules, For there were strong tendencies among the mt:n-
gemanim to change the sense of the Bidle text, to omit some parts and to
add to others, The interpreter desired to give a personal note to his
translation, Therefore, he embellished it by explanations in the form of
Aggadoth and Halakhotl, These interpretations of the law naturally
reflected the individual opimion of the translator, If he was a trus
pupil of the raddis, his explanations would not comtradict their doctrines,
However, if he was a member or even a sympathiser of a Christian sect, he
would insert christological refersnces- sush as accounts about the Messiah
applying to Jowus.1%° Despite the strict prohiditions of the rabbis, it
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does not seem that the Meturgemanim abandoned their way of translating,
Both the Palestinian and the Fragmenten Targum contain a whole treasure’
of Aggadoth and scriptural paraphrases; and among them we find some of
the very transgressions against which the rabbdis were ltruggling'.“"

One of the rules for the tramslators was that they were mot to use
a text, The free translation, however, was a source of many errors; and
also the voluntary ehmmges by the Msturgemanim were rendered possidle
by the lack of a standard Aramaic version of the Pentateuchal text, To
provide for that standard and to give, to the translators, a means of
preparation— an acknowledged tramslation had to be set down in writing,20
Acoording to Friedmammn, it was them that the rabbis established fhe text
of the authorised Targum and imposed it on the people, The people, how-
ever, had 1iked the colorful translations of the Meturgemanim,2le The
result was that, together with the literal translation, the interpreter
became umpopular in the Palestimian synagogues, The Meturgeman disappeared,
and the Darghap, the commentator with his Midrashim, took his place,

It seems to de beyond any doudbt that, in the time of the early
Tannaim, the text of the Tarzum Opkelog was at least 'in statum nascendi'.
Some scholars hold that the text was completed even if not set down in
writing- during the time of the Second Temple; decause the Targum does
not contain any reference to the event of its hatmtion.v'"

The rules of exegesis applied in the Targum Onkelos are those fixed
by the school of Babbi Akiba,?>* The comnection between the translation
and Axiba's generation of Tannaim is undisputed, There is, however, no
agreement among the scholars as to exactly what the comnection is, Berliner
suggests that the Targum contains aggadic and halakhic elements found with
Akxiba's predecessors and teachers, with Akida himself, and with his older
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pupils, He, therefore, concludes that the translation was created shortly
after Akiba's time, and that Akiba was the chief instigator of the work.24.
Friedmann, on the other hand, tries to prove that the Targum was not com-
posed after the time of Rabbi Elieser and Rabbi Akidba, dbut that these
rabbis worked out some ideas which they found in the existing Aramaic
translation;?>* These reflections would trace the origin of the Tapgum
Opkelog back to Palestine in the time of the first or the second gemer-
ation of Tannaim,

The influence of the Greek language in the Targum seems to confim
this. "The Greek words in the Targum entitle us to place the Targmist
into the time in which the Creek language was so predominant in the life
of the people that they did not deem it necessary to choose Aramaic
expressions,"26c In fact, ritual objects (the names of which were used
in every-day conversation) are translated by Greek expressions in the
Targum Opkelos.>’* Both Priedmann and Berliner sgree in dating these
Creek terms as early as the Syrian period,

Other expressions used in the Targum help us to find out its age.

In Num,3:52, the tern R?2°DR  is used to translate the Hebrew,
*1%7 *RPJ RV, This meaning of the word is more originzl than
the sense in which it is uded in Babli Horaioth 13a, in Tosef, Hor, II

(Zuckermandel edition, p,476), and in the mmu‘ In the , :

translation of Gen., 25:27, the hunter, Esaun, is called by the term
i:‘l‘!ﬂ'l.l + This same expression is found for Esau in the mamuscript
of the Syriac Targum #o the Book of Job in & post-script of the LxX,2% .|
While these two quotations, like the Greek terms, point to pre-iMishmaiec E’
times- a third seems to place the origin of the Targum into the Roman 3
period. In Num, 24124, the Hebrew U'DN3 is rendered by °*RDIY ,This
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alwys meant the last mighty power to the interpreters of the Bible,
Therefore, the LXX translated the term as meaning "Greeks®; the late
Targum Jormshalal gives 37 RNIID (Bysantimm) and the Pragmenten-
Tarzum reads RI‘DIDDIIP  ;30s gowever, this translation of

D*0ND by *RDIT  does not mecessarily contradict the early origin of
the Greek quotations,>le For the mucleus of the Targum Jerushalmi is
considered to be as old as that of the Tapgup Onkelop despite the late
mentioning of the Roman Empire, It is, however, a proof that the text was
not yet finally fixed defore the Roman period,

Hebrew was apparently detter kmown in the time of the Targum Onkeles
than in the time when the Targum Jermshalmi and the Boraithoth of the
school of Ishmael originated, While these works give independent Aramaic
words for all or most of the kinds of locusts mentioned in Lev,11:22-
Onkelos translates two of them with the Aramaised form of the Hebrew.
Friedmann concludes that the Targum Onkelos is the oldest of the quoted
works, and he comes to the same result dy comparing the different trans-
lations of the bird names in Leviticus and Denteronomy,>>*

Berliner finds further confirmation about the age of the Targmm in
its attitude toward anthropomorphisms, "The systematic and methodical
striving to avoid mthm.rr;tt-l and other apparently unfitting ex-
pressions certainly does mot belong to the later Talmmdic period in
which (according to Frankel and Céiger) the redaction of this Targum
took place, The LXX and also certain Greek translations show a similar
ltrl'ri.ng."“'

Friedmann compares the Tarfumim with the Boraithoth, He finds many

- parallel passages which prove the comnection between the Iargum Opkelos
and the school of Akiba and, furthermore, that the differences with the

Massoretic text are similar in the Targumim and in the Boraithothj >%e
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He comes to the conmslusion that the "Targmmim are, at any rate, older

than the Massoretic text and not younger than the Mekhilta and the Siphre.”
Though the Targumim may come from the same sources, the Targum

Opkelos certainly got its final form earlier thanm both the Palestinian

and the Fragmenten-Tarzum. The Palestinian Targum seems to be dased on

the Targwn Opkelos, and even its oldest fragments are later than the

final redaction of the Targus Onkelos.>>* The Fragmepten-Targum camnot

have undergone revision before the seventh cemtury, for it mentions

lichammed®s wife, The latest additiog which can be traced in the Fragmenten-

Targup 1s after 14553 for it h%f the fall of Constantinople

to the Turks,

The errors and the voluntary changes by the Meturgemanim made
necessary an authorised, written text already in early Tamnaltic times,
Though the interpreter was not allowed to use the text in the public
service, he could have used it for his preparation, There were, however,
strong objections against the existence of a fixed text written besides
the Hebrew original, The rabbis were afraid that the translated text
would become a second Torah, a document better known and more important
to the people than the original, In Mishnah Meg,1:8, Rabbi Simon b,
Gamliel prohibits any written translation except Greek, He seemed to have
considered the Greck language alone able to render the sense of the Hebrew
correctly, Whether or not there was reason for the rabbis' anxiety is not
quite clear, Some scholars, like Eichhorn, Geiger, and Hersfeld believe
that the Torah was read in Greek only in the Hellenistic synagogues while
another, Frankel, even holds that there was no reading at all, While they
grant reason to the rabbis' fear for the Torah, Friedmenn denies it by his




oix,

statement that only for s very short time were the Creek synagogues
without Hebrew reading;>6-Rabdi Simon b. Gamliel is not the only one
who prohibited written translations, Masgekheth Sophrim 1:6-8 states
that the Torah can be read only in Hebrew; and Jer. lieg. 1:9, while
allowing the existence of translations, bars anyone except the Metur-
gemanim from using them,

Despite the prohiditions, there were Aramaic texts of parts of the
Bible already in the time of the Second Temple, While there is no def-
inite proof of the existence of a written Pentateuchal translation under
Esra, the Talaud tells about an Aramaic translation of the Book of Job
in the time of Camliel I.°7* It might have beem msed for the reading of
the High Priest on the night of Yom Kippur; for the later Sadducean High
Priests were supposed by some to have been unable to read Job in Hebrew,
This translation is reported to have bdeen dDuried by Rabban Gamliel, His
grandson, Gamliel II, however, is said to have read a Targum of the Book
of Job, While Krochmal believes that this Targum was Syriac and Cesets
believes it to have been Greek; Berliner “°* comcludls from the use of
the expression,'Targum’, that the book was an Aramaic translation, He
also assumes that, in the time of Camliel II, Targumim of Biblical books
besides Job uiltod.."'g' In other plases, too, it is obvious that attempts
were made to make written translations of the Bible,40* Meturgemenim may
have translated some passages or whole books for their preparation or in-
formation, 41+ There is no definite proof either for the existence or for
the non-existence of & written Targum text in early Mishnaic times; The
statement, that Babbi Akida studied Bible and Targum®?e, may refer to a
book as well as to translating proper; and even the rule that the Torah
should be read twice and the Targum once®S+ may mean oral translation,
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The above statement, of R. Joshua b, Levi however, is at least proof of
the fact that '"Targum' had become a definite term; and that it had gained
authority besides the origimal Hebrew text- in the time of the oldest
Palestinian Amoraim,

From the early fourth century, we have definite reports that the
Targum existed in written form, Samuel b, Isaac saw in Palestine the
Targum being read from a book, In the second half of the fourth century,
Jose b, Abin***reproaches readers of a Targmm which has a biased emphasis
on God's mewey—e.g. the Targum to Lev,22:128, This translation may be
found in a portion of the Palestinian Targum- still extanmt,

The number of quotations in early Palestinian literature, agreeing
with the modera text of the Targum Onkelog, give reason enough to believe
with Friedmann in an early written fixation of the Tarzum Opkelos in
Paleatine, The Prayer of the High Priest in Yoma 55D 1s i1dentical with
the Tarzum Onkelos to Gem; 11310, Arameic words in Tannaitic statements
and in Josephus agree with the language of the Targum, and the kind of
exsgesis, found in the New Testament, is that of the Targum.%5e The fact
that the Church Pathers, Origeng and Jereme, 4o mot mention the Targum
Onkelos is no proof against the great popularity which the Targum enjoyed
in Palestine, In Christian circles, a Syriac translation from Galillee was
in use, while the Targum Opkelos originated in Judea,46.

Friedmann makes this assumption that the Targum originated in Judea
on the basis of a linguistic comparison.%”* He states that the language
used in Judea was Western Aramaic influenced by Hebrew and, through the
continual contacts with Babylonian Jews, by Eastern Aramaic, Om the other
hand, in Galillee, people spoke a pure Western Aramaic- the Syriac of the
Peshitta, In reality, the source of the language of the Tarzum Onkelos



.ﬁ.

camnot be quite clearly defined, Even Friedmanm has to admitiSs that

there are as many philological reasons for pointing to Babylonia as there
are speaking for Palestine as the country of ori_gln; Furthermore, the
whole theory,about the country of origin of the Targup Onkelos en the
basis of the dialect in which it is written, is not infallidble, For

the identification of the dialect is greatly dependent on the very late
vocalisation of the Targum text, This vocalisation was originally fixed

in BabylOnia; and was changed to the sublinear system when the Targum

was drought to European comntries,” °* Thus it is not surprising that

we find, among the scholars, divergent opinions adout the relation
between the language of the Targum Onkelos and its cowntry of originm,
Ceiger finds that the vernmacular of the Tapzum Opkelos is equivalent

to that of the Babylomian Talwnd,50 But NBldeke is of a different
opinion, He states that the dialect of the Targum is " a younger
development of the Palestinian Aramaic used in some books of the Bidle",5l.
He finds, however, a Babylonian influence which is caused by the redaction
of the text in Babylonia, Dalman agrees with him, He calls the language

of the Targum Onkelop- Palestimian Aramaic written in good style; 52°
Though the linguistic research does not back t}o assumption of different
scholars that the Targum Opkelos originated completely in the Babylonian
schools~ it shows that the text was probably drought to Babylonia before it
was finally established, Berliner does not even admit this as a fact. He
denies the possibility of recognising the differences between the Aramaic
dialects at that early time;5°* It is possible that the Tarzum Onkelos
originally was identical with the Palestinien Tarzum, and that the
differences between both translations were caused by the fact that the
Zargum Opkelos was carei .ily revised according to subject matter and to
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the expressions used, and that it was written in the Babylonian academies, -
The identity of both Targumim still exists in some passages;®>* The devel-
opment under different circumstances made the two translations more and
more divergent; The Palestinian and the Fragmenten-Tergum changed by
addition, the Targum Opkelos by revision, Thus, in the late Palestinian
translations, scholars trace passages which seem to be older than the
corresponding phrases in the Tarzum Opkelos; while on the other hand,
parts of the Fragmenten-Tarzum appear to be marginal glosses on the
Tarzum Opkelos. 56+ A similar theory was propounded by Bacher.>’® He
postulates the existance of an old translation on which doth the Jargum
Opkelog and the Palestinian translations are based,

Before Friedmann, scholars bdelieved that the Targum Opkelos was
very unpopular in Palestine, and that it might have been forgottem had
it not been accepted as the official Targum in the Babylonian schools,
Berliner does not know of the gquotations in the Jerushalmi meritioned
above, The first Palestinian citations he knows are in Cen, Bn-bh.sa‘.‘
Despite Friedmann's discoveries, however, it 18 quite obvious that the
Targum Opkelos was, by far, more popular and more in use in Babylonia
than in Palestine,

In the Babylonian schools, the Targum Onkelos was generally accepted
as the official Targum.5?* The comnection between the academies and the
Targum became so close that they took it as their own— forgetting its
Palestinian origin, They called it 13°7 01390 "our Targmn0:
also in order to contrast it with the Palestinjan Targum. Whemever the
Tarzum Opkelos is referred fo in the Talmmd Babli, the quotation is o ac
introduced by the word, n*nnﬁ:#‘p‘, 'as we translate’,5le mmis
method of quotation by the Babylonian Amoraim led many scholars to think

of Babylonia as the comntry of origin for the Targum Onkelos. They are,
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however, contradicted by most of the more recent writers who interpret
this claim of ownership of the Targum by the Babylonians- only as a sign
of great popularity,62.

The quotations in the Talmmd help us to determine the time when
the text of the Targum had finally to bde settled, We may conclude that,
owing to the form in which the Targum is quoted and the authority which
it enjoys with the Amoraim, the final redaction must have been completed
in the period of the early Babylonian Amoraim, Furthermore, there is a
Massorah of the Targum text which dates from the beginming of the third
century, Therefore, the redaction must have been accomplished before
this date,

However, as to how mush earlier the redaction took place, the
scholars are mot unanimous in their opinions, Zuns and Lussatto put it
as early as the first century, and give Palestine as its place of origin,
Berliner dates the fimal form of the text from the second century-
while Frankel and Hamburger give Babylonis of the third cemtury as its
birth place.%5* Geiger even transgresses the third- cemtury limit and
says that the Targmm text originated frem an older source, and was
finally established in the fourth century,54* The name "Targum Onkelos"
originated in the post-Talmmdic period, and the statements using this
name are probably bdased in Meg, 52.55° In the Pirke de BabDI Elteser 38,
the Iargum Opkeloes to Cen,45:27 is quoted with the remark-'Onkelos has
translated'.56° farzum Opkelos is first quoted by this name by the Caon,
Sar Shalom who died in 859 C.E,57°

The recognition of the Targum Opkelos &s an authoritative translation
in post-Talmmdic times is not sudject to any doubt, The fact that it was
considered worthy of a lassorah places it on almost as high a level as the

Torah 1tself,68. Gaon Sar Shalom states that God performed a miracle through
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Onkelos, and that his translation is the only sacred onme,5% Eatromai
Gaon, who died in 869, stated that the "Targum de rabbonon" cammot be
replaced in the synagogue by any other ome,’C° Maimonides calls Onkelos
the dearer of ancient exegetical traditions, and a thorough master of
Hebrew and Aramaic,”l* Since early times, the Targum Qpkelos accompanied
the text of the Pentatench, and served as the authoritative reference
work for all commentators,

The question about date, language, pupularity, and the authority of
the Jargum Opkelos- however- pussled the scholars far less than another
problem: i.e, the problem of the authorship of the Tarzum Opkelos. For
tradition, this question existed as little as that of the dating, Rabbi
Hiyys b, Abda stated( Meg,5a ) that the Targum of the Torah is that of
Onkelos Ha=-ger, When the question was put, whether it was not as old as
the time of Esra and Nehemish, the answer was found immediately: CI1MDU

DITD*1 1TIN) -'they forgot it, they repeated it, and the reestablished
it'. For the critical scholars, this statement was not authoritative, Was
the trandlation really made by one man, or was it the work of a group,
or even a tradition developed through several generations? Was Onkelos
only a name given to the tramslator or was he a real personality? If he
existed, with which of the mentioned persons bearing this name is he
identical? Is he the same as Akylas, the Greek translator of the Bible-
Onkelos being merely a corruption By the Babylonian dialect? These
questions themselves are confusing, and the paucity of the sources is
made evident by the many and varied solutions offered by the scholars,

The name, Onkelos, appears at different times in the Babylonian
Talmud, Abodah Zarah 1lla tells of a certain proselyte Onkelos b,Kalonimos
or b, Kalonimos, He was arrested for being & Jew; dut he escaped because
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of his persuasive manner of speech, He even converted to Judaism the
soldiers who wanted to arrest him, A second time, an Onkelos b, Kalonikos
is mentioned in Gittin 56b. There, he is the son of Titus' sister, He
intended to become converted to Judaism and asks, for advice, the spirits
of his uncle Titus, of Balam, and of Jesus, The two former ones are
opposed to his joining Judaism; but upon the advice of the latter, Onkelos
becomes a comvert, According to Graets, both these quotations in Abodsh
Zarah and in Gittin refer to the same poraun."z' Other quotations prove
the existendce of a Tanna by the name of Onkelos. He also is a proselyte;
for he is referred to by the name, Onkelos ha-Ger, the same one to whom
tradition (Meg,.3a) ascribes the authorship of the Targzum Onkelog. The
following passages of the Talmud throw some light upon the personality
of this Onkelos hasGer,”>* Tosef, Demai 6 reports that he threw the
heritage from his heathen father into the sea in order mot to profit
from anything comnected with idolatry. Tos, l.!agisn 331 tells that he
observed the laws of levitical purity very strictly and, similarly,
Tos, Mikvaoth 6 records that once, together with Rabban Gamliel, he
bathed in the sea because he did not consider the existing ritual dbaths
as clean enough, According to Tos, Sabb,8, Onkelos arranged the durial
of Babban Gamliel and durned many treasures over his dody, While the
statement in Mikvaoth clearly refers to Gamliel II,, Sabb, reads

ii:rn YR*YD1 , Most of the scholars emend this passage by elim-
inating the ipti‘l « According to them, Onkelos is a younger contemporary
of the Patriarch, Camliel II,

The passage in Meg; 32  YIA® "1 YSIR "1 DD says that
Onkelos was & student of Babbi Elieser and Rabbi Joshua or was at least
advised by them, The agreement of the Targum Onkelos with Axiba's method
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of exegesis suggests that he might heve been & pupil of Akida's, Friedmann
does not agree with this interpretation, He reads the passage in Tos, Sabb,
as it stands, For him, Onkelos ha-Ger was a pupil of the older Patriarch,
Gamliel, and he really arranged his durial, His relation to the generation
of Camliel II, was that of an older associate, and as such he accompanied
the younger Patriarch, He is the author of the Targum Opkelos because

the Talmud calls him so- since no definite proof against his authorship
can be brought forth, Furthermore, a statement of the Tanna, Onkelos®',
about the nature of the Cherudim(quoted in B, Bathra 99a) stands in
agreement with the Tarzum Onkelos. Omkelos was hardly comnected with

Babbi Akidba, and the agreements with him are purely coincidental, That

he did not follow Akiba's rnles, Friedmann proves by showing comtradictions
between the Iargum Onkeles and Akibda's method, To show that Onkelos

worked independently, Friedmamm quotes some passages in the Taprgum Onkelos
which have mo parallels im radbinic literature— e.g. Deut, 23:18. The
connection to Rabbl Elieser and Rabbi Joshua is a closer one; however, not
that of master and student, Onkelos, in his Aramaic translation, made use
of Elieser's and Joshua's rules of exegesis-(therefore * 11 R 7 *BD),
He agreed with them in their chief premises, and where they disagreed- he
adopted a middle course, As to the date of the Tarzum Onkelos, Friedmann
concludes (frol this relation to Joshua and Elieser) that it appeared
during Onkelos' old age-—— i,e. about 100 C.E, Friedmann is backed in this
opinion by the statements of Lussatto and Zuns- according to whom the
translation was made by Onkelos in the time of Gamliel I.7%*

The chief argumment against Onkelos' authorship- and even against the
existence of the person, Onkelos ha-GCer— is the fact that most of the legends
told about Onkelos in the Babylonian sources have parallels in Palestinian
literature~ in the name of Akylas,
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The name of Akylas (Creek: 4,“,,(.5 usually transliterated Aquils)
appears doth in Jewish and Christian writings in different places; and
probadbly- also referring to different persons, Strangely enough, they
are all proselytes, Friedmazmn differentiates between the three men with
the name of Akylas, The first appears in Pesikta Rabdati 116b as D? Py

717, and in Cen, Badba 1:2 as OIY*PR or  DI?°PY ng
second is & Jew who turned Christian- according to Romans 16:3 and in
Timothy., Though he is said to be from Pontus, he is not supposed to de
identical with the translator, Akylas, whom Sifre Behar 1:9 mentions
as coming from Pontus;’®* The idemtification of this place, Psntus,
presented a difficult prodblem to the scholars, FPriedmaym holds it to
be = place in $hé Lebanom, but he is refuted by Rosenthal.”’* According
to the Christian sources, the Church Fathers-Epiphanius and Jerome-
Axylas comes from a wealthy heathen family in Synope on the Pontus, He
is 2 relative of the Emperor Hadrian, In this, the Christian and the
Jewish sources agree, They state, however, in different places that he
was the father-in-law, the brother-in-lswy or the nephew of Hadrian,78-
In 117 C,E., he was sent by Hadrian to Palestine to duild up Aelia Cap-
itolina on the ruins of Jerusalem; and he was probably the first admis-
istrator of the mew city. The legend about his conversion is told in
Tanchuma Mishpatim,”®* Akylas asks Hadrian how he can become rich, The
Emperor answers that he shall go on a journey and buy what is low in
price, He could be sure that the price would rise again, After some years,
he came back and reported that he had become converted to Judaism and had
studied the Torah, He had found nothing considered so low, and therefore-
nothing with more chance to rise higher than Judaism, Hadrian objected to
his being circumcized, dut Akylas answered wl'th the question: Do you pay
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& soldier who does not carry arms? So one camnnot expect to learm Torah
without Selng circumeized;"%0* In Jer, ‘?agigah 2(beginning), a story
nenti..on! Akylas in connection with Hadrian, By a soological illustrationm,
he proves to the emperor the importance of air in sustalning life, This
legend is considered to be a defemse of Judaism- since air is the symbol
of the spirit, of raligion.u'

In Palestine, Akylas first became a Christian, and then a Jew,52*
According to Friedmann, Akylas' conversion took place as early as the
reign of Trajan or Domitian~- before Hadrian was unperor.as' The fact
that he became a convert in Palestine agrees with the story of his origin
in Pontus, The reason given for his conversion in Christian sources is,
that they expelled him because he did not give up his heathen beliefs in
astrology, According to another source, he fell in love with a Jewish girl.“‘
The reasoning usually followed by the Jewish scholars is that, through the
Christian teachings, Akylas became interested in the 014 Testament and
the Jewish laws; and liked them well enough to accept them for himself,
Gen, Babbah 1xx:5 tells that Akylas came to Rabbi Elieser and to Rabbi
Joshua to ask what his reward would be for becoming a Jew, Elieser
thought this question arrogant and repelled him with a curt reply, dut
Joshua was tolerant and patient enough to explain to him all the advantages
he would have by being a Jew, This story is considered as evidence that
Akylas did not become a comvert to Judaism at once.25* After his comversion,
Akylas studied with Elieser and Joshua®6+ and with Axiva,87e Jer, Meg, 19
tells that Akylas translated the Torah before R, Elieser and R, Joshua,

A new translation of the Bible into Greek had become necessary because
of the corruption of the old LXX, Since the rise of Christianity, many
christological references had been inserted into its text, and it comld mo

longer be used in Jewish services—— i.,e, unless one wanted to introduce



Christian propaganda into the aymgagnn.sa' Akylas wanted to teach the
true sense of the Bible to those who did not understand Hebrew, Consequ-
ently, he created a Greek translation keeping exactly to the text,8%

He followed Akida's rules of exegesis eclosely— e.g. he translated the
particle NRdy Cyy . Jer, Kidd, 1:1, which tells that he presented
his translation of NRPINI in Lev, 19:20 to Akida, proves at least

a connection between the translator and Akida, Whether Akylas used the
Tanna's rules as his pupil or whether they discussed the method of
translation as f#iends is not presented clearly by the legend,%0¢ The
prodblem is similar concerning the influence of Rebbi Elieser and Rabbi
Joshua, While the passage from Jer, lieg, is usually interpreted to mean
that the two radbbis controlled the Greek translation just as teachers
watch the work of their pupil—— Friedmann explains that Akylas only went
to both Elieser and Joshua to have them approve of his tramslation,

The latest possidle date for Akylas® translation is given by the
appearance of Irenaus' "Adversus Haereses™ where it is referred to, As
this work dates from 177 C,R,, Akylas must have edited his tranmslation
before that year, Epiphanius dates the translation in the twelfth year
of Hadrian- 1,e; 129 C.E. 9} Bichhorn does mot trust Epiphanius' dsting
very much; but he also gives the same approximate deadline for Akylas®
translation- as the year, 130 C.E. %%

The translation proved to be a suscess. Therefore, a second editiom
was written, which was readily acoepted in Asia Minor.%S* When Origense.
edited his Hoxapls (ca. 250 C.E.); he included Akylas' translation in it,
As the most literal translation, it took the third columm, after the Hedrew
and the Greek transliteration, In the fourth place, there was Symmachus?
translation, in the fifth place the LXX, and in the sixth Theodotion's iranslati ?9{
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Fragments of the Hexapla have been collected by Christian scholars, and
with them parts of Akylas' translation have been preserved, With the
exception, however, of a newly discovered piece~ the text itself has

been completely lost(i,e., Akylas'!), and besides the fragments in the
Hexapla, we know only passages of the translation which are quoted either
in the Jerushalmi or in various Midrashim,95¢ According to Eichhorn, mot
even these few words and sentences are really from the original Akylas,
As they do mot give a literal translation, they must originate from a
different Akylas or they are late Greek aggadot which were ascribed

to Axylas, %6

Akylas' translation was generally accepted by the Jews, The rabbis
were delighted with it, and they applied Ps, 45:3, DN*D*D*  texceeding
beauty® to him, the np* i: s the Greek, It was in use in the
synagogues until the sixth eentury.g"' It was also appreciated by the
Christians, This is proved dy its inclusiem in the Hiixapla. Besides,
it was used by Jerome; and some phrases of Canticles, of Ecclesiastes,
and of Esekiel even entered into the late liss, of the u:x.""

The passage from Jer. lieg., quoted above, is almost identical with
the passage in Babli lMeg, Ja~ referring to Onkelos, Even the transmitter
of the tradition is the same- Rabbi Hiyya dar Abba, Similarly, a passage
in Jer, Dem, 25a& corresponds to the story quoted from Tosef, Demail about
Onkelos— in which Akylas throws away the money inherited from his parents,
In these legends, and in all other instances where either of the two names
is mentioned, Akylas is found only in Palestinian, Onkelos only in Babylonian
writings, From these few facts, which form a comnection between the two
figures Onkelos and Akylas, the scholars sreated their theories as to the
rolat.'.?nship between the historical persomalities-Onkelos and Akylas,
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The earliest scholars identified Onkelos with Akylas because of
their ignorance of the latter's translation.gg‘ De Rossi, the first one
to do intensive research om the sudbject, came to the conclusion that there
were two distinct persons, He writes: "Both Onkelos and Akylas existed
at the same time, Only the former was an old colleague, the latter a
younger student of R, Elieser and B, Joshua, and Akylas followed the
traces of Onkelos,"100.

Eichhorn still has two distinet personalities, Akylas lives in
Palestine and Onkelos in Babylonia, (The Targum is considered to be
written in Babylonian Aramaig because of its similarity to the languapge
of Daniel and Esra,) However, as the Babylonian rabbis had forgotten
the dlography of their translator, they aseribed to him the traditions
they heard about the Palestinian Akylas,10ls

The same agreement of the biographical fragments in Babli and
Jerushalmi make Landan identify Akylas and Onkelos as the same person,
a pupil of Elieser and Joshua, who made both the Greek and the Aramaic
translation, The difference of the names, he explains in the following
way: "The hellenic pronouncistion of the of brought the sound of the V'
before the K ¢ The Hebrew Ayin expressed this sound naturally, Con=-
sequently, they transliterated mot D?°PR dut DY°PY , and in
Babylonia, DI ‘:j:: 18 102 A very similar method of identification
is followsd by Hausdorfe,l0%

Rappaport develops two theories which, though not making Akylas the
same as Onkelos, posits a causal relation between the Greek and the
Aramaic translations, The Targum is, for him, an Aramaic translation
created according to the same method of literal translation- as the
Creek translation by Akylas,l0%: It was created either by Akylas himself,

or- more probably- by his pupils, in Palestine; and it was brought to




oxxii.

Babylonia later, The academies in Babylonia lacked a literal Aramaic
Torah translation,and they needed the help of & Greek $ranslstion because
they had to render, in Greek, terms for which they did not have Aramaie
words, They made their Targum after the pattern of Akylas' second edition,
end therefore called it Targum Opkelos. The reasons for the second assum-
ption are: the guotations by "we translate” and not "Omkelos translates”
in the Babli; the fact that the Targum Onkelog 1s not guoted in the
Jerushalmi and by the Church Fathers; the name *Targum Babli'; the
Bebylonian expressions appearing in the text,105.

Geliger gives an almost identicel hypothesis, and he is followed by
Waxman, The Targum originates in Akiba's school among those who want to
fix a standard translation against the Meturgemanim, Akylas' Greek
translation brought the chief impetums to the work, When the translation
wes brought to Babylon, the name Akylas was changed to Onkelos,l06e

Berliner follows the same line of argument; Onkelos is the Babylonian
form of Akylas,107« But, although Akylas' 1literal translation may have
been the first and greatest impulwe for the fixing of a similar Aramaic
Targum, the Jews did not need a proselyte for that work, 108.

The opinion,that the Targum Onkelgs originates not from a single
man but from a school or a group of people who worked in accordance with
Akylas' style and therefore named their creation after him, was quite
common, Henburger finds proof for this assumption in the strange use of
the plural in Meg; 3al9%

The theory of the dependence of the Targum Onkelos upon Akylas?
translation was first contradicted by Frankel, He compared the fragments
of Akylas' Greek translation with the corresponding passages of the Targum;
and he stated that they are mot im ngrcement.ll'o' The Targum Onkelos was

made in the school of Rav in the third century in Babylon, bdbased on piaces
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of older Palestinian translations, It was given the name Onkelos because
the tramslators wanted to be anonymous; and it came out at about the
same time that Bav reported em the work of the Creek translator, Akylas,1lle
Hersfeld admits the existence of a Tanna, Onkelos, However, he states
that the passages naming Onkelos in connection with the Targum refer to
Akylas, and that a true tradition about the author or authors has not
come down to us,l1%e
There is, however, some difficulty in treating as identical the
nemes Onkelos and Akylas= in all the traditions about them, Onkelos
is 2 contemporary of Camliel who died after Hadrian's accession, while
Akylas is connected by legend with Hedrian,11®s It is for this reason,
and because of his hesitation in changing the traditional reading of
the Talmudim, that Friedmamn returns to practically the same theorf as
De Rossi's, Two different proselytes existed, There was Akylas, the
well=known Greek translator, younger contemporary of Eliesger, Joshua, and
Akxiba; and there was the Tamna, Onkelos, pupil of Gamliel I, and older
friend of Gamliel II, This Tanna was the author of the official Aramaic
translation to the Pentateuch; and by this translation, he may have had
some influence upon this younger Akylas,ll%e mne reason why the scholers
.1dentified the names Akylas znd Onkelos, was, that they were amazed by
the same ending of the two names, Onkelos (also Ankilas, as they assumed)
and Akylas, Furthermore, they might have been misled by the fact that doth
were proselytes; that both were translators of the Torah; that the same
Amoraim reported sbout them; that both were nephews of a Roman Emperor;
and finally- that both were pupils of R. Elieszer and R, J‘olhu."ns’
Friedmamm, too, does not take the rabbinical soriptures guite as
they stand, He admits one mistake in writing in the account of the heritage
in Jer, Demai, There it should read Onkelos instead of Akylas, ''6-
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Besides, he eliminates as umhistorical the legends about the som of

Ealonikos and about the conmversion of Akylas,l17+ The reading of the

rest of the passages is correct and in sgreement with his theory, The

similarity of statements in Jer, and Babli Meg, is due to the incident

that the same Amoraim, who during their stay in Palestine reported

about the Greek translation, gave a report sbout the Aramaic Targum

after their return to Babylonia,l18: As regards the fact that Onkelos

is not named and his Targmm hardly quoted in the Jerushalmi, Friedmamn

explains that popular scriptures are never guoted by their author, He

assumes that the Targum Onkelop was'at home' and was popular in Palestine

while the Babylonian Talmud, interested in the Palestinian writings as

something foreign, givew more important information about this literature, 1%
With Friedmann, the cirecle of theories and hypotheses about Onkelos

and his Targum seems to close itself, He is practically dack to the

solution of De Rossi who lived more than 400 years before, Modern scholars,

efter Friedmann, have disproved most of his arguments; and returned to the

opinions of the preceding writérs whom Friedmamm intended to refute.

Yet, none of them dug up much new material, and the place of the man—

who might finally solve the problem of Akylas-Onkelos— is still open.

Spe———
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As & result of the translating and exegetic activity which had bdeem
carried on in Palestine for centuries, & numder of Aramaic versions ef
the Pentateuch came to light; Among them were (1) The version kmown as
the Tarzum Onkeles, (2) the Jerugalem Zarzum, also nown as penie-

Jopathan, and (3) the fragmentary jerusalem Targum. The versiem of
Onkelos was brought forth in Palestine, dut since the need for am

Aramaic translation was far greater in Babylen- it was immediately taken
over there as the official version, They called it |[7°7T 011N ,%our
Targum®, and they quoted it many times in the Talumd,

The Targum of Onkelos was a great plece of work, having not only
literary value, but exsgetical value as well, On the whole it clings
closely to the text and is literal, yet the translator took great care
%o include all necessary Halashic interpretations and sometimes also
Agadio- theugh very sparingly.l® The author of the Targum to Onkelos
seems to have had the prodlem of presenting a lucid version of the Pent-
atenoh to the people— in which the sacred material would be handled inm
a most reverent and dignified mamner, The wnderlying primciple im the
exegesis of Tarzum Onkeles consisted in the elimination of all gross
conceptions of God ( where He is compared to man in body and in emotionms),
In addition to this tendency, the author of Onkeles is careful to pro-
tect the homor of the patriarchs, as well as that of the people, Isrssl,
He is also careful to give the true meaning of a law whemever the sense
of the Hedrew text might de difficult for the people to comprehend,

Here, in general, is the general tendency of the Tarzum Onkelos =s
regards its exegesis, But for our more detailed study and amalysis of




this translation, it would bde Detter wers attention centered on ome
specific dook of the Pemtateuchal version- namely that of Deuteromomy.

In this dook, there can de found traces eof mearly all the types of exeg-
esis which the author of Onkelos employs, However, in order to limit oud
stuly of the material, I have chosen to cemter this section of the work
around certain major headings, These headings might well de grouped in
five divisions; mamely, (1) Avoidance of anthropomorphisms; (2) Avoidance
of anthropopathisms; (5S) Interpretive exegesis; (4) Place names; and

(5) Lexicography.

I. Aveidance of Anthropomorphismg.

The Dictionary defines *anthropomorphism' as- "The ascription of
human attridutes, feelings, and conduct to spiritual beings, especially
Cod or any dfety,” 2+ It is just this tendency which the author of the
Targum Onkelos desires to avoid, and he does it in several ways, For
the sake of concisensss, I have placed these avoidances of anthropo-
morphisms under several sud-headings; as follows- (a) Regular avoid-
ances; avoidances under the expressions () RNJIDV; (¢) NRID*D;
and (d) ®nbnT

A, Regular Avoidances of
Anthropomorphisms.
Perhaps, the most frequently recurring device in this section is the
use of D7D for purposes of circumlooution, In one place, it might
refer to *before® God rather than the Diety Himself; while in another verse,
1t might be used to mean Tbefore® the people (when speaking of God's actions)-




thus eliminating any reference to an actual physical "presence™, Below
are appended the verses in which the applicatiens of this primciple are
illustrated; and as an aid in understanding them, the rendering of the
Targulm will be placed to the left of the origimal, Throughout this work,
references will be indicated in like mamner,

1) J13°DTP 1370721, gere, the anthropomorphism is
avoided by a change of verd, Instead of saying that God actually "goes?
before them, the Targum says "who leads on defore" the po-oplc. (1:30).
2) *s pIp ProEITT==ilT" YOU 1. Here it says, not that God
heard dut that 'it was heard defore Cod', (13343 5:1285).
3) 1) - e V30" 1,Here, God (as a physical being) did mot
tswear® but he "established”, (1:34).

4) *> pIp D REDTTTTTMIAY 7Y, The remdition of the Targum,
that "the plague from God.".‘m used to remove the anthropomorphism ef
the Hebrew- i,c, the *hand' of Cod was among them, (2:18).
5) *710Tp O *Y3n IR~1ITTIN *D Instesd of implying dodily
substance to Him, the Targum writes “when you seek defore Him", (4:29).
6) aR%InRY=~R137, The anthropomorphism is removed by saying
that Ged will reveal Himself- instead of implying the ceming of a
physical deing, (43343 35332)%
7) YYop py YYop=C*1D3 0°J1D, The Targumm wses "Word with word"
for the '"Face to face' of the Hebrew- thus removing the very evident
anthropomorphism, | (924).

8)  ~mipIp JIPRT [MINITI°ITI ND22, The Targm removes the
anthropomorphic reference of a 'path' on which God's feet might possidly

tread. (8265105225291 9326317328:9130:16)




.‘.

9) *DIp *23=="11'R1 % Where the Targum says:"this people

was revealed defore Me" to eliminate the anthropomorphism of the orig-
inal— 1,0, 0K (9:15326:7332:19,20,56),

10) *pIpD -imy:: nIR="JIDD V1, To aveid the Hedrew's reference

te Cod's substance, the Targum says:'Cease thy prayer from defore Ne'. (9:14),
11){*B8 30D “AIDIP Aty *I7DNID N KD WK The Targmm avelds the
anthropomorphism by saying:"for there is mo partiality bdefore Him", (10:17).
12) ‘N1 *DINDT" 1], The reference to Cod's words, implying
speech, a mouth, and therefore & dody, is aveided by the Targmm's saying:
"the matters of my prophecy”. (18:18).

15) ** pIp |0 NI RITDUAMN R R2) Mhe Targm does not say
that the people 4id not fear God(His physical being); dut that they "were
not afraid from defore God'=— thus eliminating the odvious anthropomorphic
reference, (25:18),

14) pp3 XY R%1Y *MIDIP (DI=21Y ] R1, The Hebrew implies a
Being(substance) who is mot imiquitous; but the Targum eliminates all the
possibilities of anthropemorphic referemces by saying:"for from before Him
iniquity does not go forth,” (32:4).

15) *DIPD PDI RURD {PN 01Ip IR DX AP UR D .The
Hebrew's anthropemorphic reference to Cod's "nostrils' is avoided by the
Targum which says:"behold, a bPurning stréng av fire went forth from defore
Me,* (52:22),

16) ®T 93 nIA C DIP [0 RYITIRT 2D YD MY R?) .Instesa
of imputing to God a dody which 41d or did not do certain things, the Targm
says:"and not from before Cod had all this come to pass,” (s2:27).
17) R713237T7" ] ,The obvious anthropemerphism of God's "hand"

is rendered by the Targum as "might', (5313).



18) 73y S BIP Iy amiat paxX

s pIp D 1973 RYL1=ITNT NON3 RYD)
The Hebrew implies a bedy for Cod to which righteousness(v.2l) might
belong; or to which dlessing (v.23) adheres, The Targum removes this

implication by saying that the gerit and the }lessing come from before
God— not Lrem Him, (S$3:21,28).

3, N

Shekinah is defined as "the majestic presence or manifestation of
God which has descended to "dwell'! among men;">° The word, itself, is
taken from such passages as spesk of Cod dwelling either in the Tabermacle
or among the people of Isrsel.*s Lixe W'D ama RP* , the temm
was used by the Targmmist in place of *GCod' where the anthropomorphic
references in the Bidble were no lomger regarded as proper, Wherever the
person, the dwelling, or the remotensss of GCod is mentioned, the author
of Tarzum Opkelos paraphrases it by the use of ®1d0 .5 140,
wherever the Name ocours, he substitutes Xniow for 1t.5' -=tpresence?
and 'face' being translated the same way.’* Subsumed are both the readings
of the Hebrew and their rendition by the Targmmist— all of which avoid
the evident anthropomorphisms of the originmal by the wse of RNIDD |

1) p12%3°3 R*w *nadw % *ax ~0D3TP] CIIR “D(1:42),

2) Rebpa JNIDWT RAYR X1A DR SITPWI ORI AR D WK(si2e),

3) ReDPI ANIOYT DaR RIATD DU O TR (4:59).

4) jon An3ow araoRyY=—=——=DU DY D102 (12:5,21504s24).
§) DN ANIOY ARIPRYTTTTTT OV IDY [OU? (12:11324:25316:2,6,11526:2).




6) RIPAD ANIDP TAYR CC=TAWD TUAM T (23518),
7) *ni>v phor *1D CITNDTY ($1:17332:20).
8) ‘J‘:‘ *abr ni*ow ncvIn RYA™CIPI AN [*R *D (s1:27).
9) ANIJ0? N0 MIAD J1I9URTINIIIDY (32:10).

10) *NIDY N3 RUDPI DCIPAR RIS DI R RIR D

removal ¢of the anthropomorphism consists in changing the introdustory part

of the oath from a reference to Cod's *hand'— which the Targum does Yty
saying:"For as I have prepared in the Heavens, the abode of My Shekimah, (32:40),
11) RNIDE *0D Ay ==X 1°DND [*3T (33312).

12) DRI *YINR awp YY1 R°OwI aniawt a? *yr=iid I3 (1% rhe
Targum here removes the anthropomorphism by saying:™and the favor of Him

whose Presence is in the Heavens, and who was revealed to Moses at the

Bush, (33:16).
13) -i'cyn:: R°DVI anidwT=—TITY2 DD 2JYss:26).

¢, ND*D

In the Targum, the Memrs figures comstantly as the manifestation of
the Divine power, or as God's messenger in place of God Himself, wherever
the predicate is not in conformity with the dignity or the spirituality
of the Diety,%¢ Its real meaning is *The Word® in the sense of the creative
or directive word or speech of God manifesting His power in the world of
matter or mind,?* It is used especially by the author of Onkelos when an
anthropomorphic expression is to be avoided,
1) **7 RIDD M3 7Y jInavor TANTY YD W 10N (1:26)
2) 7 RID°D3 [*IDAD 130 YTDONAAR 1T OV JDND 023K (1:s2)
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5) R*2D MDD JIdaAYR *=DN2IT RIT DI AR 1T .Here, the
anthropomorphism is removed by saying:™The Word of the Lord your God will
fight for you"— instead of letting God Nimself do the fighting. (1:5033:22).

4) RYDR RUR MDD Javr CSTPIR UR CJUAOR T (as24).
5) 1Ib°D3 1pam TRXI* T (as37).

8) **T RID°D ]2 DNpP mnn“"“iﬂﬂ" 12 DY *2IR(s38).
7) s*7 RID°D 9P U 2P (s22:18:18).

8) **7 0D Yp O A 21 (s2s).

9) **7 RIDD It D (ess).

10)  R17 RYIR ROR gIDDTmm =RIT TOM VR (933).

11) **7 RIDD NI YD (9923).

12) Pand SR T PIIR *DIR (183519).

13) 73y03 D~y AR I (2001).
14) 9% mapixbD gD 1aty TTTNAND U (23518),

15) *s7 RID°DY P3pRIT=TNT 2IP2 DYOUY (27:10).

16) s RIDSDY Tmmmmeme= T 2103 (28:1,2,15,45,6235018,10).
17) nID°D3 121P3 (30:2,20).

18) 10Tp 3y* MIDD====T* D2 Y RIT (gus).

19) 7Iy03 *a* Mt~ =TRY TN RIA (31:8).

20) *ap*p3 JIMIpET-T==td DhYD (s2:51).

21) ®p%y Taynk A0 0IDPY NPT IO JAccording to Adler,

the anthropomorphic reference lies in the fast that, underneath God is the
world; and as this would ascribe body (*arms?) to Him= the Targum avoids
this by saying "and by His Word the world was made",10e (33:27).

p, Rhomi

In a great many sources on the Targumim the third expression, by which




the author avelids anthropomorphic references, is RID* "Homor, Power,

or Majesty™, The author of the Tapgum does make use of this circum-
locution in his translation of the Pentateuch, Peculiarly emough, however,
in the book under comnsideratien, namely Deuteronomy, no such term is
employed, ¥What seems to have taken its place is quite a different term—
1,6, NBOPNT , This word means, literally, *fear'- and in the commection
in which we find it used in Deuteronomy- the "fear of God", By the frequent
use of this term, the Targmmist avoids many anthropemorphisms in the dook,
For example, whensver it mentions Tcleaving to Ged' or 'forgetting God'—
the Targumist renders it by “cleaving to the fear of Go&"lz'l.' "forgetting

the fear of God", =

1) s*7 xn%nT 03 o YERT-ITNITY MR ROD (1:36).

2) **7 RAYRTI JIAPIIRT JIORITTTIA] CUPATIT DI (434).

s) anmIY? * 3%3p 1At 1—=ilat PP DMWY (4:20).

4) **3 ¥n%nv TR TIN (4129).

5) **7 ®nNT 0t cvan RDYSITEINTY IR NN [Dgr12:8:11,14,19).

6) 3pn antnIn - P70 1327 (10:20).

7)  anb%ntb RaIporDy 12 PIT2Y (13:22330820).

8) **37 Bn%nT Ny < IS SR (13:5).

9) **3 ROPNT3 Can o YeTTT=ANTY DY TN AN DURN (1es1s).

10) *n%n1 RNpaw ; YIMITY R (28:20),

11) s*7 xobnId mimt OY0 (29:17).

12) ‘a%n1 JI1pavty *J31Y1 (s1:16).
(moTE)

**7 RpaxRa~DC AR YIXRI(9:10). Tt 1s peculiar that there was no attempt
made to remove the anthropomorphism here, But Adler says that it was prodadly
allowed to remain in order to lend added sanctity to the 10 Commendments; 15




II Aveidapce of Anthropepethisms.

"Anthropopathisa™ is defined as the *attributing of human emotions,
pessions, and suffering to Gedr, M. ag Naybawm says, references may be
termed anthropopathic when they describe God as 'loving, hatinmg, deing
angry, repentant, or u-.-mv.“* Many of these various expressions
are found throughout the Pentateush, yet in the dook under comsideration-
the majority of the anthropepathic references center around the aspect
of God's anger, In regard to these expressions, the Targmmist is most
consistent in his attempts at circmmlocution, And inasmmch as all of the
references come under one heading, they are written delow without further

divisien;

1) *S P IR PN My TN RN (1:87).

2) *s DIP D TIY AIAY TTTTMIAC 3ync1 (3:26).

3) P37 mim ot BIp Ry TTTEIRNDT TN ) (4s21),

‘) s pIp P31 JrIaYRI—-IDYIAD U C1CYA YN ONCUYI(4:28)
*AIDIP ATIIRY

5) ** pIp D P miar TTTTETNTY FURDS I(ess,20),

6) A DIp PEAD *ar ~==IIAY MDYIN *DiHere, the anthro-

popathism is aveided by removing this expression of anger or disgust in

referring to God, (28:16)

7) CTIDIP IR IPRTTTHWILS

(32116,19,21).
*TIDIP 1P 2T YA

8) RN1IYID *DIP Opl ‘% (s2e35).
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IIL. Interpretive Exegesis.

In the foregoing discussion on the exegesis in the Tarzum Onkeles,
the emphasis was placed on two types—i.,e, the avoidance of anthrope-
morphisms and the removal of anthropepathisms, Now, however, we come
to & mew type of exegesis which goes beyond the eliminatiom of wmsavory
expressions regarding the Diety, Here, various tendencies are manifested
by the author- the most preminent of which bdeimg the desire to clarify,
for his readers, vagus and ebscure passages in the Hebrew origimal,

In a similar spirit, he reinterprets other passages in prder that they
might have more meaning to the people of his day, These are, in the
main, the most stiriking tendencies of the Targmist, in this section,
There are several other minor tendencies which, though they appear

but seldom, are mevertheless important, For example, there are several
places where the Targum enlarges on the Hebrew in order to make more
remarkable the work of God, and to add greater Clory to His name. Then,
there are a few scattered passages in which some grammatical twist of
the Targumist produces an entirely different interpretation; lastly,
there are a numder of individual passages, spread widely throughout
this dook, which might give us some idea of the thoughts with which the
Targmmist and his group were toying at the time this translation was
composed, These latter references, although they are interesting to

us, 4o not warrant being put inte a special group; and for this reasen-
they will de included in an appendix or note to the section on the
passages reinterpreted by the Targmmist,
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A, Passages clarifying the Text,

SR AR A o RN R g
AELI ;l:lb *7IRI0Y 3D 13y INKD 150 1" R
:1n% pPoD jIAtcmd CMIDIPI)CTIIY
Here, the Targum enlarges on the Hebrew, and makes clear what is
meant, It seems to me that the Targum has & bit more humane view of
retridbution~ as we may see from its rendering of the verse: "And He
repays them who hate Nim the good which they have done before Him-
in their lives; to destroy them( in the world to come), He does not
delay to do good to His enemies for the good they may have done defore
Him, in their lifetime, to repay them,” (7:10)s5
2) R*71 ROUD J73Y RANCPT RYIRTVATY (DU DT YW mhe
Targm is much more htolll&l"bi: A A Hedrew, It here explains the
text, as Bashi does later, uui-protzng |DE N*Tas *olives' which
vield oil, (8:8),
3) JRYIR ST 1Rt RDPVITYIINT 1DRY [D, The Targmm adds
the word, *71°7 , "those who dwell( in the land)"- to make clear the
meaning of the Hebrew, (9:28),
4) .p133% niwpd D [1IYMI—IDIIZ DAY W TNPDI, Here, the
Targum explains the Biblical text which, in itself, is mone too clear,
The Targum says: 'Put away the foolishness of your heart'- for as
Adler says-" Man sins only after the spirit of folly has entered into
him, 16° (20:16).
5) RNIDWT KIDIY TXNI KPID 01 WID-OPI YD ANID S Here,
the Targum gives a better meaning to the Hebrew:"from the time when the
sickle is first put to the standing cora" }y saying *when the Omer,which
is intended for the wave offering,is first reaped with the sickle, (1619).
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3] 19%10 ¥NIDT"""Y1], Here, the Targum is more explicit
than the Hedrew by telling the mature of the plague~i,e, leprosy. (17:8),
7) R3*7T ®na%p *0Ind~"N1'7 *127,%he Tarzum adds the

word, RNIYD , to make clear what was meant by the Hebrew: "matters
of controversy”, For as Rashi and Fahmanides say in their comments on
this verse~ "the local scholars of the city(judges) differed in their

opinions en the various matters mentioned in this verse— i,e, some

declared a thing clean, and others declared it umclean,' (1738).
8) 13°POAR (23 KN3P3 AT RpabDD 3~NIINT PP 1872300 T2%.
<RDTIN

The Targum here expands upon the Hebrew text to make perfectly clear

what was meant, (18:8).

9)  Liop1 T 3w g%y cac=DDT M2V 1), Here, the

Targum adds a few words to clarify the vague statement of the Hebrew:

"and so blood will be on you", The Targmm renders it: 'that the guilt

of murder may not be on you'— as if the Hebrew read D0°DT DY %y Al
By (19:10).

10) *Or 0T e *Pem=°DIT TT MY31 . Here, the Targm

clarifies the meaning of the Hebrew saying that- instead of removing

innocent blood frem Isrsel- "you shall remove the shedding of the

innocent ¥lood, (19:13;2139).

11) 9300 R TTTRIN J.vhe Targum makes clear for what

purpose the person goes into the vineyard- i,e, as a worker for hire, (T3R) .

(23325,26).
12)  pp3 %2% Jaynp jIa3 *aR=22N RIT UDI D4 Here, the Targm
explains in what way the millstomes are the life of the people~ the Hebrew

here not being clear, (2416).
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13) 703 JCaNRND 1iaT Y2~DCUPNIT 2D, The translation of
the Targum is more specific and may de read:™ all those who tarried im
your rear bdecause of weariness™-- instead of reading as does the Hebrewm:
*those who were enfeebled im your rear?, (25:18),
14) RIDD ROARYD XoNi> RIOnTTIWM),
1°9D T3ypY¥D RYrID3 XD PR3]

The Targum explains more fully the figures of Tbrass®' and *irom®,
It says about the heavens:™ they shall de strong as brass in withholding
rain”, and about the earth:"hard as iron in producing no fruit”, (28:23).
15) xnipd *nYD R°pDDYY (BN RYBRI~CCAWN D°APR OV IT12) LHere,
the Targum says that instead of serving other gods( as in the Hedrew),
they will serve those people who practice idolatry, (28136).
16) 7171 IR JUROA IAD 12I7MIP2T URT T UK JHere, the
Targum makes clear what is msant by the figurative expression of the text,
It trahslates 1t as:™a man who devises wickedness and presumptiouns acts™, (29:17).
17)  xn131r Y Rni%o CRon=iRDET IR 71 NIDD [YD2The Targum
helps here to clarify the wagueness of the Hebrew:"that the watered de
swept sway with the dry” }y gaying *smltiplying sins of ignorance with
those of presumption’, The Hedrew is quite corrupt, and the Aramsic versiom

may well be the correct reading since its meaning is clear, (29:18),

18) RIIMR D 21 RIITID RYIND n-r':.u pPRD™IITID W1 JINXD* |
R*D D% T Inm

By enlarging on the text, the Targum gives better sense to ths verse. (32:10).
19) RN*IIR *DIND Py 13DPR™"1i11112° .The Targm explains
more fully what is meant Dy the Hebrew, It tells aleng just what lines He

caused him to obtain kmowledge- i.e, in matters of Torah, (s2:10).
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20 11AR1IPID 01707 nny n13yIbd IR o121 CI1°D 123 *2
) ll-n*:y]tnnnn,mny oys j1anipY DY TRy OID]
JIA*T21Y npbonY jCam @t idm 219 )
:]1A037IDD : 1D?

The whole verse is a prosaic rendition of the Hebrew- which helps to

clarify the meaning of the text. (s2:32),
21)  *pIP JY3 JIAtIAIY Y5 RYATSMIXIND DION CIDY DRI RIT RoM |
$YRINI RIS DI jrrti
The Targum gives meaning to the figurative expression of the Hebrew, (52:34).
22) ARJD nAD !n*‘?y-ggng'l (1937721TPT XY DORY T NR2IR D |
SJ°Prawi” pYynYoD pias
The Targum again helps to explain and clarify a vague Hedbrew sentence
by saying: "In the time when the stroke of their enemies would prewvail
against them, they will be wavering( as those who) are forsakea.” (52:586).
23)  x337 %yar ARID © D (R ARIYRYTITIR DIYID URD (e
Targum strengthens and clarifies the Hebrew Wy sayings™ I may take the
crowns from the head of the foe and the enemy.” (s2:42).
24) 3% 37° RNSIIR ROPR 13D mC3DS and~ID? TR 11°RD.
Through its additions, the Targum helps to clarify the Hebrew. (53:2).
25) x3apYy (Rmaxa)apeod AtiatT amiby=TINT 21D,y sdding

to the Hebrew, the Targmm tells on what special occasions GCod should

listen to the volce (prayer) ef Judsh, (33:7).
26) - R°DPT RYDD 33710 m:g‘mm NX2N CHEDY 2D DY TIDD
7137 13y SYIdbDI1 RYYY ¢

:PIAYD RYIR *PDYDD
The Targum, as usual, clarifies the Hedbrew by saying: "Iet it make

fruit by the dew of the heavens from adove, and from the fountain springs
and the depths which flow from the adysses of the earth bDenmeath,”

(s5313,4).




27) X397 RIDD APD ANIDARI jbn =] 1DD PP P2 DY Dhe
Eebrow is mot clear-i.e.” for thers k.";.i.ﬁ".? the ruler was Teserved”,

The Targum clarifies it 2y saying:' Fer there, in his inheritance(Ged's),

was Moses the great Scride of Israel buried,' (33:21).

28) J°2%D *P1IBA3 *3°1=1517 [DUI D1 e Targm says:

"and he shall be mourished with the dainties of kings™- which is a mmch
clearer way of expressing a hope that his lot will be of the best, The

Hebrew expresses it more naively, (SS:24).

B, Exegesis in the Targm (Imterpretive).

1) RIUD3 11Y2IRT YY1 1aAT Py -prant aoxTTHID 21D Y 3703
RID %y 17DDKT jIwD3 [ip o° Yap? 250 121 WD |2
17397 BP1 RIP3 BY 1102387 aaxadr 2T T QXM 1320

:amit 21y

The Targwm doesnt mean that God reproved them at each of the places
named, but rather do the names indicate the places where they had simned,
(1:1).
2) [D?2IR  .The Targum adds this word, and the sentence means
"he began the teaching of the Iaw-i,e, in all of its details, (1:5).
3) nmbn n*3=]132%i1 .Here, as elsewhere in the Bidle, ]1137
is used in a figurative sense for the Sanctuary, (S325),
4) nnp}: iw:: an1ox RYAPY A% 3P RaYRTITON DI D TAR.The
Targum here gives as its reason why GCod will de near man—— 1,e, to hear

his prayer when he is in trowdble, (417).
Bihe b Snn plasest verxboalros wath e Tongeos |
ha y ‘. ‘
YWl gpael M.{“ Jogn Arrats & kg wola
oo~ K A e N

PR \] pas)
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5) unfyn ‘n%p a*nn-y‘.- =0 11PN , Bashi explains the

reason for the Targmm's change in this manner:'Since you serve those

who worship them, it is as if you serve them(i,e. the naUYD D*AYR
DIR *T% ). The Targmmist doesnt want it to sound as if $he people

sotually would serve idols, (4:28).

s)imnn:m N3 ‘bnp%? R*13 f*n‘mo I3...7°7D i*n'l:‘.l:l «The

Targum here adds the word *rebellious®- meaning that God will visit the

sins of the fathers om those redellious children who contimume simning

in the same way their fathers 414,17 (5:9).

====1BDD .Rashi explains the rendition of the

7) 1950

m;-\wnwmﬁnmmmmmormm (618).

8) 113Y3pNT (1D ‘:y A!;nggg;-’m‘: DITED Y TNINDY .the
Mg-m-thohstthmnm- i.e, you shall not only write them on

your door posts, dut should fix them on. Lussato says that [*71ID {in

tmlnrlomll;hmlnluth *BD in the same verse; dut here,

he thinks that this means [“?17D in our sense.l8e (§:9311:20).
9) a*nop N1 YB==0*IMS T° 798 .Mhe Targm translates
DA%k as  IYD  "idols”, (422836:143572:4).
10) RNSDJa=======TDD2 ., Adler says that the Targum translates
not as a place name, dut because of that which happenéd at that
place( i,e. temptation),’®: (6:16).
11) ngj""‘"‘""‘l’D « The Targum uses the term, iIX) ,"kmowledge’

or 'counsel’, in place of ND ,'strength or power'—— for as Adler says:
God's interest was not to give power to odtain riches by force or violemce,
dut the ability to scquire wealth in an honorable way,20e (8:18),
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12) R 3D=======110"12T .,

RebbYD ——=1o0oni
The Targum interprets 127371 o mean 'those who pronounce

the dlessing on Mount Cerisim, and N7%P7 as those who pronounce

the curse om Mount Ebal, (11:29).

13) 1 -i‘: n*%=521N R, Here, the Targum interprets the
Hebrew to mean not 'you shall not bde able' but rather "you do not

have permission"- thus making this a negative commandment, (12:17;21:16).
14) R*5*%3 j°o3 -i’: 73p1=={12"? . In reality, as Bashi says,
the people went out of Egypt in the daytime ( nobd  DANDD ); dut
since permission was @iven at night by Pharach because of the miracles
which God had wrought- it is counted as if the redemptioen, avIny,
began at night, (16:1).

15) wm:b noa n:?.;ig D=P21 [RX, As Adler points

D
out, the Targum explains that the Paschal effering is to be from the

sheep, and the peace offerings (customerily offered on the Festival)
are to be taken from the exen,2l. (16:2).
16) -i;w n*a bmb‘"‘]"ljﬁ? YR, The Targum translates

as Yentrance to the court'= since the julges sat at the
gates of the city(Buth 4:1,2), Adler points out that an approximate
dating of Onkelos might De gained from this referemce. >  (17:6:21:19:22:15;2617).
17) RYPH PR RPIRD RY? CWRTITWIT VY DINT 2, As Bashi
and, later, Adler point out, the " *O" is used in the sense of "perhaps'-
making of this a question:"Is a tree of the field perhaps 2 man to come
against you in siege (that you should cut it down as a measure of war)”,
However, the Targum is more positive and says:'for the tree of the field
is pot like a.-n.to come against you in siege ( and therefore, you

should not cut it down),2%.
(20819).
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18) .mo.u.w 153 W_Ju.. u.haull._uwv D). The same statement

is found in Mishna Sota(p.46) and it is told in the nEIN D120 that
this expression in the Targum comes from this; and to Adler, that is

proof that the Mishna in Sota is older than Onmkelos,24 (2118).
19) Yyo% YanpTr probT 31 RY-IIT PIND X' R2.The Targm
adds *DO7" , meaning:'one who is castrated or ruptured shall mot be
permitted (1,0, he is mot pure enough or worthy) to enter imto the
congregation of the Lord'—— i,e, he camnot marry a u.._'-w Also in
23:13,4="27" is used in referring to & dastard or an Ammonite, (2332).
20) .uu_u 931% YRI0° niap RonR an RYSIRIP 1NN N2, It seems
that the Targum is more strict here than the Hebrew, Whereas the Hebrew
prohibits prostitution in the sanctuary, the Targum goes as far as to
prohibit the marriage of an Israslite woman to a slave— saying that

such & merriage would leave her free to indulge in umlawful sexual
intercourse, 5" (2s118),
21)arporY? xasm 13 uz.mw....._lwc..a D121 {3 OR T* 1) .The Targmm
here interprets the meaning of the Hebrew rather than gives a sirictly
literal rendition, (25:2).

22) annaa N*33==1°YID] , The Targum renders the less elegant
expression of the Hebrew #nto more decent language, (25:11).

23) %y anin “1il. The Targum doesnt use either KI1°1 or KI'7
(which would usually be used for tramslating 1) )- because these would
also include some Israelites; dut here it speaks of those who are actmally
uncircumeised(1.e, hostile foreigners),Z6* (28:43),

24) .:.._v R2DIR RY1=D2 PO RYl.Here, the Targum interprets the
Hebrew as meaning:"and which(referring to strange gods) could do them

no good”, (29:28),
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25)  n%pD *7 ® 33 aY xY 111? r:‘:z-:g-nmn 1832 R? 17 DNirme
meaning of the Targwmm is "their wickedness iI from themselves, not from
God" which is also the meaning of the Hebrew, Yet the Targum adds just
what is the children's blemish~ i,e, idolatry, (32:5).
26) 1o on R1 KNSR 12 3pT RoY~RON WDV 221 DY . Adler says
that DO K1  is the interpretation of 73) ,and that, im reality,
they are one mn!mn’ The Targum explains in what way they were
not wise:~ the people received the Torah, but were too indolent to study
it and to estadlish its precepts- not wealising( being wise) that it was
for their own good. (s2:8).
27) iln'uln na==*70 N31in

1*19p *B*%Y nra=—=yon UIT

*an* *0231=IX YDA (DN
.1°B°PR }*37D

These references and other similar ones im v, 14, are translated by

the Targum as representing the spoil and deoty taken from their enemies,
(32:13),

28) jm: 1poyna YD1 R? . To give greater glory to
the patriarchs, the Targum says that, not only 4id they not dread these
idols dut that thoy took no ]I-rt in their worship, (32:17).
29) *v'na1 Iy ~'n:an o2 ;g;?_:'-qm ‘D21 2P ID.The
Targum interprets the sense ar the Hebrew by saying:™ they shall be swollea
with hunger, and eaten by the fowl, abd bde vexed with evil spirits.” (S2:24),
30) ROID MAINT""ID'R , The Targum gives additional meaning
to the Hebrew, Not only will there be terror withim, dut there will also

be the agony of death, (32125),
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n)inwm im*'ry ‘127 2R~ RDR ,The Targum emphasises the
mingofﬁohbm'h;whg'lwc.mldnhwnngor remain upon them
and consume them,' (32326).
32) imjwn jl'ﬂ*': jw‘.-"ﬁ'?h DIDN NY2.Here, the Targmm
explains what the result will be when their foot slips— they will be
exiled from the land, (32:35).
DI RDYY *°n% j3Ix7 ACTIDOD IO VT MRt AN1 J2IRY Cmt
‘::ri: tubn ; ‘ngn?‘iqw of the Hebrew dather than gives the
’
literal renditien, (33:86).

54) 73 omy R Apr Y1 carax YyIT==10CRY R IONDI )
*71331 SMIAR BRI X)*7T DI 13Mm 1°)2 fR1 7*D0 R )
7ID*D NIBD 3133 SR 3°03 kY TNTDY TR 100 3
$1%IUR RY? O P

‘TR W
y1* R

*aRD MR
: 1781

LAN = B |

This spems to refer to the incident of the "Golden Calf™ where the
tribe of levi, on Ged's side, slew their erring relatives., (33:9).
35) 1-3:1 *Hpa %y R3Ip RNIRD -ipun:""imx:l.

EYY17°3 RSIPID *IDT TayOY 13a03=T* Y3

The Targum continues to interpret for what purposes Zebulun would
g0 out, and Issachar would remsin at home ( i.,e, to set times for special
observances in Jerusalem, and to render decisions), In I Chron,12:33,34

it gives a similar characterisation of the pair, (33318),
S86) (R R Id A I | S8
}*a%p===="TPTP

The Targum here compares the sultans( which Gad conguered) o the
arm, the most powerful of the limbs~ and the kings, to the head through
which 1ife is maintained in the bdody. (33:20).
37)  jinp b 17227 BeYnN3 1D RYAD AYIRTIUIT {D PIT°.The Targm
interprets it to mean:"his land(Dan's) is watered by streams coming from

Bashan,” (33:22),
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38) WX R*13 NOI3D 'i"u"‘m CYJ3D T173. According to Sifre
and Baghi, Asher is not only blessed by God, dut also by his drothers—
this being parallel %o 1°AR *I1%% ot (33824).
39) jnn:n APY* 1132937 ®n373 (ya7ARYY (VY . The Targm
interprets the Hebrew's vague expression to mean:'and they were to
dwell in safety, according to the blessing with which their father,
Jacob, dDlessed them, (33:28).
40) -iﬁ-m itn':?n saR1E AP*ID YY=TVIN ID'NID] 23 Here, the
Targum interprets 1D*NIDJ to mean:"the necks of those who are in
high places, In this interpretation, the Targum follows Josh,10:34
quite closely, (33329).
41) ;DRI RIP 101 RIV RPI-IN? DI RP). Here, the Targm
illuminates the Hebrew, It 1s really a liberal translation of the
Hebrew; for as Adler says-'In other people, death drings about a
drying out and a shrinking of the features.'2®* Whereas, in Moses,

this process did not take place, and his body retained its moisture—
or as the Targum has it:"the dDeautiful radiance of his face had not
changed”= i,e, it had not shrumk, (34:7).

42) g% svapx 701D AR 0VID MM IYTY WR as Adler

«]DRI [°*BR
points ontl, it is peculiar that here, the Targum does not remove the

anthropemorphic reference as he does in Vi4 by Y700 Dy 790D,
However, he says that this might bde takem care of by a% shinx 7,
(54!10).

C. Hotes on Interpretive Exegesis,

As was mentioned previously in the introduction to this section, there
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were several scattered references which- since they were not numerous
enough to deserve a special heading- were to be appended to the fore-
going discussion on Exegesis in the Targum, These references appear-

.28 followss

1) 'in'm ] w*ﬁ'iﬂ TR T ‘J"y oThe Targum has the
same expression as the Hebrew, as Adler points out, in order to emphssise
Cod's Providence in regard to Palestine,2’ (11:12).

2)  RNIND3T RICT RUIA aA?TiTID20 DDUD 12 .Here, Adler seems to
have had a different text of the Tarzum, for neither our text nor the
Sabioneta edition has this reading, Adler's text addsX)*7T as the
rendition of ODDPD , which is the usual translation, Adler's text is
better than ours here- for ours reads  RN1733 “IN %-hich is

not the full rendition of 717220 bbwp 30 (21:17).
3) 2ip %y jaak jinip® RYT0NID 2P DIOR DI RY. Here, the
.1%33

Targum translates as Ragshi later explains:™the fathers shall not be put

to death because of the testimony of the children,” This is a mistranslation
of what is undoudbtedly meant in the Hebrew- i.e, °*D ?J or 1° %) ,mnis

is a reference to the dogtrine of jndiyidual responsibility, advanced for
those times, and the Targum evidently erred here~ for it is mot often that

the Targum presents a retrogression from progress.>ls (24:16).

4) RT3 '1'yt:n'—'rm‘ A1 JThe Targum here uses "small

children" instead of 'placenta’ to eliminate an indelicate phrase. (28:57).
5) TRNT ‘;j i*:mn RI0D *HIRYT 5P DY YD,

R0y By *T RPIPYD *D0I21==IWY 5P T°2°I7)
Here, an unusual interest in natural phenomena is displayed, The Targmm
compares the words of lioses to the various rains- i,e, with regard to their

efficacy, Just as the first growih needs a light shower, and the latter
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growth is satisfied by & copious rainfall- so the words of Moses. To
all people, in all circumstances, he is praying that his words might
be received, (32:2),

5)ilnn:'1vu5 1°n§--n|1|nb: *+=:70) R IDY (R 1IMI TTI M
R?1 RpIADRY I°nY RIaT oYyl
:pipd n%D *mipIp Dpnt

Here, the Targum enlarges on the Hebrew in what seems to de a
possible reference to the Millenium or Messianic Age- when God, alone,

shall rule, - (32112).

D, Crammatical Notes.

1) RIR N° ATIIRY RYI anoIN j:‘r“:ﬁ TR *DMW .The Targm

bases its interpretation on the fact that TIRis a transitive verd and

that *JR must de the object of this verd, And since Laban considered

pursuing Jacod to destroy him, it is accounted unto him as if he a1a 3% (2615).
2) vYnY &M l{*pnb-:l.lt‘) R?1 U819 .1n this portion, the

Targum uses the adjective 'sw for the head which rules ovew the

1limbs of the bdody— and the adjective 'weak' for the tail which is affized

behind and which has little, if any, stwength, (28:13).

X?1 , The Targum uses the Eal instead of the Aphel, ansl,

s) anty
for according to Adler and Rashi- when Israel was redeemed, God was to
return with them= which sense could not be gotten from 23N * Iwhich is the
oqulv_alont of the Hebrew :'Ijq! .33' ’ (30:3).

4) [ID IP1 RCDY [IOD RPII IEMD (90 3w 2y ox=2W P72 ‘DI DN
.%37n *21nn R'oW

The Targum doesnt take *N1JU from [JU %to polish', dut from the root
meaning Ytwo'~e.gs ]*30 N %Y DR ; and therefore it reads:™When
my sword is revealed like the sight of two-fold lightning”. (32:41).



E, Passages giving Greater Glory to God.

1) 'i:nn: 'i:rnt 'i? bnn =="112% Y1° Jccording to Adler,
this lengthened expression "He has given thee sufficient for thy needs
in thy going about™ was used to give a2dditional glory 1o God.Instead

of just knowing their way, as in the Hebrew, He gave them provisions

for the w.u' (2:7).

2) *s 73y 7 J°DI) IR TUDNAOAN I IR, This seems to e
an attempt to give greater glory to God- mentioning the miracles he
wrought rather than the questioning the people whether they had knowm

of another gzod doing the great things JHVH did, (4:34),

3) anionw inn s a% an*n i)nn“‘ln'?HJ N1iT 117 . The Targm
here adds "the gifts which the Lord gave him, they shall ne his portion"—
all this to ascribe still greater glory to God, (20:9318:2).
4) Rn°v) -im:n an'bn RYEI=UN T2 11X, The Targum here
enlarges slightly upon the text, to give greater glory to God, by calling
him "the Fearful and Ommipotent One", (32:18).

IV, Plage Names.

In the Targum Onkelos to Deuteronomy; motably in the earlier chapters,
several references are found which are of interest and importance., These



references are those which give the names of places- the location of
which would de difficult to determine from the original Hebrew reading,
Some of these places, the Targumist refers to in a figurative sense—
such as calling Senir, a part of Mount Hermon, & "mountain of snow",
Other places are merely given the Aramaic equivalent of their origimal
readings- or the names to which the earlier ones were changed, And then,
there is another type of reference which does not always render the
name literally, but rather does it describe the event which ococurred

at that particular place,

1) RID '7} 19DNK hun:““]m. The Targum says that Paran

is the place where they "scorned the manma', (1:1).

2) 83 ‘:'y 110298 n21~"NI180T , The Targum says:“where they

provoked to anger because of the flesh™, But in the Book of Numbers,

they demanded flesh at Kibroth-Hatsaveh, and mot at Haserot.35+  (1:1),

3) {3% .This 1s & place name only here, The Targum doesnt trans-

late it, Does this imply that the manna was white? (1:1).

4) Jiit *7T , Probadly on the border of Mosb, The Targum takes the ™ ~ 1 %

as the Aramain 'of?, (1:1).

5) aR*) pDp ===YJ0 UTP . Levy holds that this impldes that

brightly solored spots on the field was the reason that this place resem-

bled "fine embroidery work",>®* (1:23211439:23).

6) i]nb“"‘“““[v). This is similarly rendered in Nu,21:33, But

Jastrow gives for a differemt reading- the words *‘JNI3, 2**Jni13,
i"zrn: . jm:: » R*°INI -all meaning *Bashan', the country

east of the Jordan, He identifies this with RJDID "Batanea"- a town

and district east of the Jordan which was reputed for its large commercial

feirs .3" (1:4),
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7) n'n? =Y . A fortress in Moab, (2:9).

8) DY G I8N . Southermmost border town of Palestine, Adler

also gives us the readings of R*NXD  nonwalled places™ and RAE*DY ,°0°
(2:23),

9) maiann -i‘m N*3==21 W P2 .Town and district, east of the

Jordan— i,e, Trachona, (3:4).
10) Ra%n Mp=========" U .Senir was a portion of Mt. Hermon,
and was called by the Targmmist "Mountain of Snow' because of the snow
which lay on its ulopu.”' (3:9).
11) bi']‘i‘)bﬂ“‘""“"‘“" NOYD o Place in Trans-jordania, (3:14),

12) nap ‘:‘y *7 pax “0N1) OW ,Here, the Targmm is more
specific where it says™ Aram which is by the Euphrates" instead of the
Hebrew's reading of "Aram of the Rivers', (2315).

13) ROD)I======={1DD] , Here again, the Targum does not give the
neme of the place, but that which oceurred at thet spot, (§:16333:8).

V. Jazlcography.

A section on lexiocegraphy in this type of work might not seem,altogether,
to be in place, After all, one might ask, just how does a discussion of
grammatical points and variatioms fit it with a treatise on Targmmic exsgesis?
Several reasons might be given for having included this section, Among them
being- that several of the imconsistencies of the Targmmist might de brought
to light and thus make all the clearer certain of his general practices
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Another is that a bDetter understanding of the Aramaic text might de
gained through a knowledge of thw ways in which words from the Hebrew
are almost invariadly rendered by the Targmmist, Yet another reason,
and perhaps a still more valid one, is that through a discussion of
the grammatical lapses and inconsistencies of the Targumist, a clearer
light will de shed en the text, and the author's meaning will become
much more apparent, Although many such referemces appear in the Targum

Opkelos to Deuteronomy, I have included here only the most outstanding——
which are appended below:

1) %0 1375 This rendition of the Hebrew is most usual

in connection with a persom who is speaking, When God speaks, it is

usually rendered s pap ib « Exceptions may be noted in

1s04; 21, 42:312,~where ?°%D 1s used even when Cod is speaking, (1:1).

2) JIDSRIT="N , 20" is rendered in the perfect tense
in the Targum while it is an infinitive construft in the Hebrew, (1:86).
3) 121> 1YD , The Targum here uses 1210 (YD1 )"to

1ire (:;cnﬂdm) up"~ which is gemerally the rendition of the Hebrew Rr?)

(1'7).
4) s3oDY" JN? ., Here, the Targum uses an infinitive con-
strudt in place of the noun used by the Hebrew, (1:10).
5) 112 POy 1= ==="0IRID] | ordinarily, RUD is rendered by

P0D  *purden'- cp.Numbers 11:11; dut here, PDJY 1is used where
the meaning is probabdbly "strifes, quarrels” as in Gen,26:20, (1:12),

8) (esndaso=TTT===2%d1al ,

-

jyIII==="==0*y17* 1
The first rendition of the Targum means "understanding” and the second,
according to Jastrow, Tpersons well-known', We see also in 1:15 that the
abstract noun is used for the concrete, Here, the feminine plural is used
although it means "men of understanding”, (1:13).



7) il'::pn R373 RIPr Yo~ IYDUN 21710 [DPD.The verd,
'::-p » is often used to translate }Jbv , 88 in 13463613~ dut, here,
in the same verse at the end, the same root, }mv s 1s ued.. (1:17).
8) ARIpDRY “DDNIIR? DIPD D22 IN? . The correct reading

is probadly | négp‘g!? "$o prepare fo¥ you a place of rest to make
you dwell there"— although the Warssw, 1861, editiom of the Biblia
Eabbinics resds RIPDY (1:33).
9) i;gg_----—-m'wn. A better reading 1s [INJ , the
participle of IDNJ) ="to gush forth, fly forth"; literally to "squirt
forth", (1:44).
10) | 12280 ==170UN

{195p======1130

In Aramaic, the root -IJF is used only for 'dry' articles; while
71D 1s used for "moist or wet' ones 40 : (2:6).
11) ‘D'lb P —===%D 20T . The Targum here uses the Kal in
place of the Aphel which we would expect, since the Hebrew uses the Hiphil,
(4:10).
12)  gap RYIRY===IIIDA VIR, The Targw uses the masculine
sdjective; but RNID should be used for NID 4l (4:21).
13) p*31en==""===0*R7ID, Adler gives us the possidle emendation
of the Hedrew from :I‘I;t‘;ib to  D*RID “visions", He wonders if there
may not be a connection between the roots IR and R , which would
account for the rendition of the !ugm.‘z‘ (4334324:8).
") D*xD *wnaD~"D XD * 17D , Adler says that the Arsmaie root,
N3, is related to the Hebrew 1ON jand that most always are the
expressions of 'yn , N2ND , or 73D 4n the Hebrew rendered in the

Aramaic by ©NOD "wound, plague”.4S. (7115).



15) WANI==="===NODN1 , It is clear that the expression does mot
mean actmally "to eat”, but the Targum gives what is really meant by the

Hebrew— 1i5e, "o destroy’, (7:186).

16) ifpmn C 3 n-n':lp itnmn RY=YIN R21 HOIN R? ,7he Targm
uses the plural throughout, while ;l:n;o'bm has it only in the first

part of the verse, (13:1).

17) i::&n--—-—-m'n' » The Targum here uses 1'59 in the semse
of *to g}ﬂ_cmnl'- in this case, "wrong amu,_l". (13:7).

18) JOPTTTTTTTIRMN, The Targum takes TR'N  in the sense of
i:'nor q'en » and the Aramaic for this is RD°*P, (13:7).

19) imnnnn""“-l‘l'i:m . ﬁon. the Targum means "to become

angry". Adler says that i’bbﬂﬂn is & scridal error for jieoann

from the root ODi1 "to mutilate onesself™- which is the correct trans-

lation of 177200 in the Hebrew, - (14:1),

29) n':bn innw =TT BX1°7 , The Targum should use the Aphel or
'pw_a:_ 7="all that thy field causes to come forth", (14:22),

21) ¥~~~ """=ITIX}. Here, the Targum uses the verbal form,

"gather yourselves before God"- instead of the sudbstantive form of the

Hebrew, 'a solemn assen}ly wnto the Lord®, (1618).

22) q'-'n san =<7, The Targum here reads in the passive voice,

but the Sabioneta edition reads with the Hebrew, q.l'nn o -(16:20).

23) *30=""""""RIU, The Targum here uses the same verd as the Hebrew,

but the Sabioneta edition reads P*N77 "loathes”, (16:22),

24) -ir': n*a j:'an'?'“'"l‘ﬂW PR iy text has a margimal mote that

the redactor had on the side of his text, ?I';'IP? > Ihieh is the udml

rendering of ‘i"be‘ » 28 in Rashi, See ]2:15;]17:2. (17:5).
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25) D3N SARTTT="==RPD' D | As Rashi explains, the term KD

always denotes 'separation' and 'hbeing at a distance®, Therefore, the

meaning here is "that the matter is apart and hidden from thee"- which

is the reason for the use of *DIN* , The Sabioneta edition has here
UIAbN' - which conveys exactly the same meaning which Bashi ascribes

to RYD (1718).
26) PRADTT=""==11i1" MyIn
RDAYIN nmayIng

The Targum uses different words here for TIJIN in order to
avoid repetition,*- (18:12),
27) n'bn- R%1 mpand *ac RYTRIY RH1 DTN AT RD dler
says that, ordinarily, the Targmm would use ‘i1° for RI° - but since
he used it for A * RY , he uses D°*PN°  to avoid repetition, He
also says that one might have expected tln. use of RNR for RI* ; dut
RONR  1s used only in commection with human(living) beings. 6.  (18:22),
28) RIND 1}::7 Tap RaOITTINT P TY TIT) L Here, the
Targum takes 1}::1 in the Hebrew to De a verd and translates it thus;
but we know that 1§n is & noun, and that the ™ 1™ is the definite
article, (19:18).
29) vasnT '1';7 ----- -~ 1Y« The Targwm here takes N7 ia
the sense of "sudduing, subjugation” ( 177 ); and mot from its true
root, 171  *$0 come down', (ﬂ:lb).
30) n;v‘.v: in a‘z:ﬁ""“"“cyh M YDU? ; The Targuwm uses the
preposition, [D, instead of the 7K of the Hebrew, Just as ™ ? " or » YR =
follow },mw in the Hebrew, so also usually in Arsamaic— but here the

preposition used is D ., : (23:86).
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s1) ©*3 n'y'n: oD Y7 27T 20D . Usually, the Targmm
translates 727 by LCIND 3 but whem %D is used, the Targm
uses DYID (as in leviticus 5:3 and Numbers 51125). (25:10)-
32) ‘!E:}'_“‘“Ei?! + The Targum here uses the Aphel, but
the Sabioneta edition uses the Pael, “1IN°*) (24158).
33) *219RTT""""1 , Adler says that this word must have crept

in from the Targum Jopathan and the Jerusalem Targum- as evidenced by
their rendition of Psalm 139:3,%7+ Jastrow does not have this word, Dalman

says that it means “one who is not a priest"- which, obviously, is not
meant here, 3% (2515).

34) a'y'nn RIR™=="""={IDTNIT *ID Pruits which are still young are
called RIR in Aramaio- which is similar to IR in Hebrew- i,e, 'young
shoots, fruits®', (26:2).
S5)[1om D> nRsYa RY-DDNIDNY 153 By .

11.y RY {mm-m'z: R? T2y

In Aramaic, sccording to Adler, the verd °72 1s not used in
connection with *shoes' (as it is for garments), and so the Targum
uses '1:v "o wear mway”,%% (29:4).
s6) a*no.y *p2)=="""="0'D" YD , The Targum here is dased on
a corrupt text, which probably read n'ny 'ynw 3 (33:19).
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