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THE REASONS FOR THE COMMANDMENTS. G §F+ ‘7—
hermonislea

PREFACE..

#hsn we. consider the. numerous yet vain efforts that have besen made. in the.
aiblg,.ch!*:iJotiah writings, Falmud, and in the phllysophlc literaturs. of the.
Middle. Ages. to supply reasons for the. cersmonial and iggtltntlonul laws of the _
Pentateuch, we. cannot. but ask with the Rabbis: jin1Asea *ope 1233 ¥¥. 7© *330.
why. wore. oot the nessons. of the laws revealed by thoss: who ordained them? Of
course,: the. Rabbis attempt to answer this question by saying: D713 VWWI?I*. 209 *13
"So that. the laws might not be. treated lightly®. But. we camnot bs sa-
tisfied with such an answer.. In the first olace, bscause it is doubtful whether
ths. knowlsdge. of the origin of a. law. militates against. it;- sscondly, bscauss
thes Bibls itself attempts to give. resasons for many of the Ian:-1 :addtthéddiy,
bagause we. kndw. bstter why. most. of ths caremonial and Egpstltutional laws weres  _
left unexplained,

Now. laws. might. bs. left unsxplained on account of four causss. First, be=
causs the. rsason of the law was well known to the psople of that. gensration,
Secondly. bDscauss. lack of space. precluded the possibility of publishing the dis-
cussion that. led: to ths. adoption of the Ia-’. Fairdiy, because the reason sight
have. bsen lost?; And fourthly,. bscauss a.reason may never have: sxisted'. Now.
it matters very little which of the‘avova méntionsd causes had contributed to the.
fact that the cersmonial and institutional laws of the Bible wers left unexplained.

— -

||||||||||

1. See infra pp. \/
8. The Mishnah leaves out. asll disounssions.

8. Magic may have been the first osuse. In the prooces: of evolution Shat

roason disappearsd;-but She V



One. thing,: however,. we. do. learn from them namely that it is.sheer folly.to ra-

tionalize about. laws concerning the. origin of wihwich we. lack authenticated data.
Ratdonahizing. in thni-calo.lh.mere-gne.siork and. guesswork is. never praissworthy
or sanduring.

But. in spite of the. abssnce. of authenticated historuical data,: the desirs. to
furnish. reasons: for the. unexolained laws of the Forah has. mamifested itself in
nearly svery. gensration of our history. Fhe.causss for this desirs wers, of
courss,: many. ¥he human mind,  in the first place,. is. wever satisfied with mere:
connands.but.!nnta.to.knbl.tha--hy and: whersfors. of thingsi It therefors: spscu-
lates. and. by. speculation tries. to lsarn what history. has withbedd from iti A
oooﬁlo,.aqaiu‘-nay be stimulated to rationaiize. its reasonless. laws. in order to
defend. them against the. attacks of anothor.natlon;? And. finallyy. men may be. Jed.
to rationalize in order to reconcile their advanced..ideas with ths practices. they
dars. noty: for soms. reason or other; ronounco.° 0f courss. we. cannot. always pouint.
'ow% with definitensss to the cause that may have. been operatimg. at a certain psriad.
‘Nevarthsless we are. pretty certain that the -impstus.to all Biblical rationalism
was. furnished by.ons: or all of ths above mentioned. causssi Indeed sven the
Rabbis. saw. thess causss.and in sxplaining what a. P9 is'say: 3pp0 TR DA AR

oAty 1M 'eD DNIPR I“!Iﬂﬂ?"‘——«

4. Ceresmenies are often rescticns to felt needs and are. therefors non-

rationad.
5. This was obvéously the task of Philo weff 3. pis 176+ Ciroumoision is
ridizaled. ’

' A
6. This is. prnowh. position of l.in’n}.
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Ch. I.

BIBLE..

The. fact that the reasons. for most. of the. cersmongal laws. wers. lost. at. a.
very sarly.period in our history,:coupled with the fiact: that :inner and outer
pressure. sver demanded rsasons,: accounts,: indeed, for the tendency. shown,. now. and:

then,: by. the. Pentateuchal authprs. in supplying reasons. for some. of the rétual

laws,» . Soms. of thess writers,. spurred on as it wers. by the questions. that: the.
"children might ask™ = 333 J9me>. *> n*m: Proceeded: to explain some of the. most.
anciient. festrivals. and customs. on an exclusively histonical basisi Thus, the
sacrifices. or the redemption of firstliagi!- the Paschal lub'.-' the esating of une
Isavened. breadi,: and: the. Feast. of Tabsraacles are all explained upon the basis
of a. supposed: mistorical svent. The absteation from the. "shew. that shrank® is
connacted: with an episode in the life of an ancestor;- Sabbath commratul?‘)
the. gédng evt=e forth from Egypty: and circumcision is a sign of a covenant
sntered: into by. God: and: Abraham, another ancestor:, Other writers, confine.

themsslves to the giving af a moral or cosmologrical reason for the. laws: Sabbath

LI, ST I TR B T L |

9« The sasorifice of fiirstling. is. the commen properiy of all priimitive.
religionss I% is based upom the theory that the. "firsti® of amyihiag belongs. to
the orsmzors It has nothisg to do with the ghing out fros Bgypt.

8 I3 seems to me.that ia time of nstional prosperiiy onmly histericsl
rossons. were. giveam feor: 3- whea in coafidot with other. cunltnres» purs.
retionalishives. the result,. exs Alexsmdrisa; and ia time of imner. déssension
21l Ratiensdisn was. désocouraged;. exic Antinomistiuis. perisid.



is. a. commemorater of a. cosmological

is. a. commemorater of a. cosmological event;. circumcision a remover of a. disgrace:
(Goni. 34, 14);- hewn stones are. rejected for altar<building. puposes. because. the.
"siron® desscrates. thom,: and the. altar must. be. mounted by. steps. for the. sake: of
decency. Still other wniters. refuse. to give any reasons. except. one,: namely,: the.
command comes. from Godet "3 3R WD YPIpoY oen *mune or (Lev. 19,:319.. On
the the. whols. however the. Pentateuchal authers. are. véy. chary in giviag. reasens.
though they do not. seem to object to the princiiple as. such, Evvidently. they
only. felt. the. greatest: pressure. from wi thlu. and therefore did not exert. thom=
selves. 13 much as. the wniters. of later generations. |

FThe. beginning. howsver once. made, a. contrinuance. of ratéonal ism was. ineviidable.
Iay‘oro.n it over assumed the. form of a well defined movement,. partiiculariy
among. the: adherents: of: the: Alexandrian school. We donot know. how. yarly it.
tarteds: but in the. first. and second century B.LC.E. we find this movement well
nder way. Greek hostiility on the one. hand;: as well as;:a desire to 'gltittor"
ese. psrhaps. the main factord. in ushering in this movement.

A e oA e 4 b 4 8 g 4 8 8 3 4 & 4 4
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5.

c_ .
GREWKO=JERISH PERIOD,

LETTER OF ARIISTE,I‘S (130: 8. C. E. )

The. author of this. lstter dwells. in parbicular on the. 'r';sons.'n for ths. diotir,,_
laws. His. po_:fo‘rme--ln this matter man :indeed de accounted. for, The. distary.
laws. appoarad. in the. first place. most. usrsasonabls. to the. Gmka? and in the
socond. place. bscause. they. ssemed to maks: sociabiliity bstween Grsek and Jow. well-
nigh impossibis, He. therefors. sinlse. out. the. distary l.au. and: proceeds. as. folllowa:

i.. Why. is thers. a. drighinstion batwesn clsan. and. uaclsen food?

A.. To promote holy.msddtations. and. to build up character,. for the.

furtherance. of nighteousness,. for

l.. Uncisan animals ars rapacious{?)

2.. Clsan animais are not. rapacieus.
By promibiting. the. first. an" peraiting. the. sscond. Moses. wished. to suggest. to the.
psople. the. desirability. of cultivating: the: habite. of the clean amimais i. o.
gontlono?}ud- don}tielty. otc.. Indeed this wish of Mosss. is well reflscted. in
the. signs. by. ebbw which the clean animals. might. be. recognizede

l.. Ciloven. hoof= Discreaination

=stwo mental habiits. which lsad.
2. Cud=chewinge Reflection

to the upbuilding. of character.. "For the. laws. have. not. been made at. random
r caprikciiousiy: but. for the. sake. of truth and to poiat. out. where. right. reason
ldes®..

B. "Above all the. laws serve as. a. ;. against: the. heathen world
so that. Israsd who badieves .in one. God might. not. fraternize with thdm and: become.
corrupt. ™

Aristegs: thus. shows. tiat: two tendoncies: Purs rationalisms ™™ "372. a4,



a: divine. motive™ (B.. has. practiically. the. sigmificance. D38 *8%3:

Snyra0a e nm:)
In. this. "dualism " or double. froat. he #as. not. alone.. We shall iindeed. soe. that.

other rationaliists. hadi similar tendencies..

THE: THIRD: AND: FOURTH. BOOKS. OF THE. MCCABEES..

The: third. bock (100 B..C. E..).contains aimost. nothing. that. bears. on our .
thésis. It.only brings. out. the. point. that. the. greasest: obstacls between. Jew. and
Greok was. the. dietury. laws,: and: then. proceeds. to show. =not: by. sxample~ that: an
abserving, Jew. can be. a: good. citizen,« naymors,. a. bstter citizen of the. Sommonweadith.

The: fourth book (50 B. C. E..) also contains yut. Little favorabls materiad.
There. howsver we. find. inddcated,: the dualistic tendenciss/wers. hinted about., Eli~
Bzor first spoaks. of forbiddin .foodn as,, 'otriugo- ung!:n leading. to "strange: pleas~
ures®,« suggesting thus thht. the. diistary. Iwas ssrvs. a rational and moral purposs..
In anether place. however he: spsaks. of the. destary laws as. ha ving no othsr \sutbi-
fication than their divime onigin. (v. 16).

BHILO

Philde living in a milieu hostils to Judaism was thersfore quite sager to

show. that. Judaism was. higher in many respscts. than. Holleniulo' aad. that. sven. thet.
iits. corsmomiss. were bassd. upon moral princiiple.. MWis system is. mors. comprshensivs.
than that. of Anisteas,. inasmuch as. hs attempts. to'l’tin- a. ramson for a great. number
of tne mitual laws.. His atbitude: is. that of sms: apolopist. Thu'/he__‘__t_u_kas. up
clrcuuision bgeurlu: "and: we: ‘HI begin with that. which (is. turned. into nidvicul

h!illillllit!lll““l 1D

10, Phdlo. even asconses. the: Greek philosophers: of haviag. sphropgriassed She:
1eons: of Judaism thoungh Shey mever: confessedds,-

P a2
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by. psople. in géneral.® Then he. proceeds to give the. following. reasons.

ai circunhloau

A. Proveative. of cnrbnclo-n.

B.i A.sescurer of cleanliness. of the whole. body. (7))

. Guasi sodeatifris:
O\ Goaduckive. to fecundity.

PN ORT e

D. A curtaider of pleasure which dedude mind

Es. The. organ when cércumsized resembles. ths. heart. and: just. uitho:
!nholh:

the. one: genorates. thoughts;- so should. the. other one. generate. life.
ii.' Priestly. Rowards:

A. Thenithand. J0°a pwcydol‘n. two virtues. that. ought. to distinguish

the priesthoodt manly.vigor and gentisness. Or: DPI¥N%: as above ;- 3P =against.
the  appstites;- and. D''n2.eas. first. fruit of the: head of the body.

ili. Animals. fit. for Sacmifice..

A.. Oxen,. sheep,: and: goats. bscauss they. are. the. most. gentle: of quadﬂﬂ

8., Doves,: bscauss they ars. the most. gentle. of fo-*‘l.-l"

iv.-Fins. and scales symbolize ths desirability. that. man try. to shaps conditio

LI IR SR R I O e

11, All rationslisxn defeets: ikseifs- Por: oirsnncision ocould:. nos; have  been
introduced  for: hygdsomis: purceses: inssnuck as: prizitvdve: people: (obronnodsion is:

frequeat; sneag. prinitiive: peoples: ) kuow: noshing shons; hygieae.- Norsover,: $he:

expesures: of- the: *glans: pendsn? resally hedghtesas: lusts. I%; is. more: likedy.  Shat:odiron

1sion was: praosibed: for: the: follewing. resscns: 1.- as:a presparation for: sexual

1dfe: (S$he: Arabs  odrounoise: at/ the  age: of pudberiy) 8.- Pars: proteis, 8. Sral
ark;. 6»- imdtdstion Shrough the: sashsfriboation of the: gemMbalsl ,

18, The: falleoy of-  raticnalism is: gquite  ewilleat; heres' Phile gives: one:
esson while: Nadsomi gives: ssother. According. S0 the lather. 1- tll.-/
lasses: were: chosen becanse: they were: sors  conmnon im Palessiae.  Agaia lh:l.liyml
he: doetaile: of- sacorifice: while: M. spesks: of them as: incomsequential.-

18. This is st varisnce:vidth the: Paland: and: Nadsoands
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to suidtchimsslf and mot. drift,. like. finloss. and scaleless. fish, with the current.:
DBV 72 =the same: as. in Amistegs., Pork is. very. savory.but. prohibited. so as to
woan. the people. away. from lusury.

v. A.sheepestealer pays. fau‘?old- because. of four qualities. of al»op"', fets.
mblk;: cheese. fisece,. and. 6ffspring.. A.cattie=stealer pays fivefold bscauss of
the five qualities. of cattle.

vi., Sabbatiical year: It was observed buvause

A.. in honor of the numbsr of seven
B.. that: by submiting. willingly to need,. we mipht. train ourssdves
to withstand. involuntary. ones..

vile MWID",.. . and the. rsason why. the. flour is. to be. made. of bariey is.
bscauss the. foad: which is. made. therof is. of a somewhat. ambiguous nature,. suited
liks. for iirrate. animals and. needy. man;. and. is. therefore a. sign that. a woman gublty
f adultery differs. in no respect: from the bsaste. whoss connections with one anothe.

re. promiscuous. and. inconstant..

vkii, T3VA ITR DUV So that. he. may. not. hear the. word. of God about. the. freee
om of the.soul.’®

The shbove. oitations: fron Philo show: indeed. hf-: sager: he: “.-- often without.
success= to demonstrate to the. Greek world: the. supsriority. of Judaism. He. .na.
neverthsless. lsss. dogmatic about. his reasons than anyof his. predecessors or fole
lawers. Thus. when trying. to account. why ths. Forah was. given in the: dessrt. he:
rankly remarks,. "thees. are. the. causse which mgy. be. advanced. by probable. conjece
ure,. Eori tbe: true cauge: Hod: alone: knoaglyvol.. iil.. p.. 139,

tdd g a8 anasan

K')
14, This: tso. is: at: vardance width ttofsudglo& by tpaditions IM: adso seens:
thet Philio thought; that; k&, smizxe: the: serf¥s: carviran and not; $ip of the: sar: was: pan’

punoinred so. that; he: nay. selwr: hear: agadas



- TALMUD:

Vhs. Alundfriu Jews,. however;. were. not. the. only. ones. to busy. themssives.
with finding the reasons. of the. ritual laws. The. Palestinian Jews. were. not. much
bshind them in this respsct. It.:is quite lLikly. that. the. rationaidshic movement.
bsgan in Palestine. shortly after the. Maccabesan wars. when. the. Rabbis,: compsd led. to
taks. notice. of Hoddomism,. felt.:it. thelr duty. to show. the. supsrority. of jJudeisa.
Partvisan strife,. such as. esxisted between Pharasees. and Saducees,. may also have.
played :its. role.. the. Phar, standing: as. they. did for the enilightment. and: the. dess
mocratvization. of the l'__\l'.- could: not. but. rsort. to the means. of explanation that.
promisad: to make. the. Jorah the: posssssion. of the. whole. nation,. This. do we. find

he: Rabbis. ddvide. the. Forah :into two general diivisions;- Mishpatim and. Hugqim
"$D ROI2. LCPNIDE RDPPD0I PR B $RWBD ), She. ,dshpatdm are. such as,.

.
RIT 77 IBAO3 RY. RIDYRE DM V.ghil e

thvo.
y ? 1
he. Hﬂqqiﬂ are. thesa "Dy a3*In 'gl’. 1" ;.l ?5";;! .ge,;o;un'?"'ﬂ:‘n‘?‘? T But. sven

he. appasently. s.virrationad laws. have. thedr basis. in ulterior moral purposss. For
WJR7F 0T MIDTM3IpA YORTINII A 739 VI MID A0OR "0D YImw j3 JIMIN. "0 0Rp:
("0 7ID)DINS. NIFY?. IAYIA RIP D 7P WOV NS AWID | AP DIPOI q'w':lsmml,-__n
RSN 3 "IBD% ROIAIN)DDFIT AR DR TPIDY TIP3 NDIR VIPYR 13 JIDOESSIINDE m===,,
10*58% 2%ad Yo N’ RIAYMIpa 10RTDYIES NP VIV MIN TORY YIS0 A3hw3 w0.{"a%y
("2 1227).0%8 137p w3
DYI2'R DD JIR AIDEI A0 LOOA3 J37P ROINTOAI AWPO AOEY” RV 70 PY awID M0 "0DD
n%y. 13023 a0 ("35> YwvaAp) 10V YRIRYI Y33 2. YD VIO Wi PP Y23p Apoww TR “mpn WOR
710 BT DTN 0N LA DR ARA or N (%32 PRInp)DRased DYIP 1A PATIFON

16s: But; snppose: the: slain person vis: an old  man? .-

(6%
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TA00%:TaY . TADD I AT 07908 DI2I390 D1 3333 FAN TADMT. D 380N DR 1o Ry
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. Thesg\passages.byino means: exhaust: al | the: reasons. the: Rabbis. advancefor
the~eekemon@a]‘Laws;?%?hese{howevenuadequateJyﬁprovexthaf‘the\Rabbjs,at‘one{t&mGK
were: not: averse: to ratienalize and to supply. reasons: for the. apparentdy. unreason:
able.Iaws@Thjs.tehdenoy:however'receredfa_check;ingthe\time‘whenithelStruggJ@\
‘betwesn. Christianityn and: Judaisnwas: stromgedrsPaulinian: Christianity. attacked:
all. legalism and(explainedzaway;aij thor Lans. as. more: ayabalis: and. s/ gns,  Suoh: an:

att&tud®‘threatenedxthe\very.exﬁstence{of-Juda}smand‘the\Rabbis,had\tp insist
uponstrict. adherence. to the. law. be its. reasons whatever they. may. .Indeed: the
very. tendency. that. was. formerly. held. pralseworthy( 212010 POy oD 7. YRD
("prp pYmB) . nwwn P TIIIYY YRDTLGI DI p*np FRYOY DT TSI ATCIDRT ND’N ,
was: now. being: dlscouraged% 0 TARAA0 AWIPW. MIRD MDY DM 1P AN AN 1P 2P DTN '
(.M ") 1290 5%1n 0% RIDID T IEPID . (.3?n1awn)nmnmx3p&?n 33*&1«a9un1ﬂnnpn
DYNADM YOnB T3hWI D L GaN0R. mwznﬂv}ywn "WHR RO #, 10T 2D smi VR DTN DR IR
VAN CDYn vEand 7. Yoo mnw:wﬁg “91(:"m'nmnqan)xﬁn31n:n mnpxa.?mﬁmna MmN
« _HGD1£D?TDH¥?JHJ.]nJ $w33'3n@m71§an3 AIRIpn Yo
Buteven. those. who ob jexted: to the: searchtng[for the divine. reasons. because: they.
Homamyeeny

| regarded. the commandmentsas the. expressions. of Gods will, (CYPIRas My y o nappn: apn

VT JPREN: 0K *RY) even: these: 8. e85BELBdsaw. some. gonerall purpose. in
the. ritual commandments( $30sT00) AT FINT TYORE 2T DRINIDT 2MMIPA M9
’J rmﬂR PRI . AR SHIDY KPRODL2INAI FIITR NJTﬁ.ﬂD?ﬁSW??,5&WW’VQKAQP’??DD1 maTe oy

ey (07 0AERIA)NIN AT DR 1T AIST.en 00200 0% hastr o (TI3FN1DN3)Ma80d NYR
D MEN) Trnpd. 10210M PIWTIIADIR P9 PRy LW RODVIZLLAGOTY DT 23807 IRIBYL AN wIny

nwe‘may:therefmre‘sayithat~Gm.theuwholethe?Rabbﬁs.wereeﬁnchined»tq rationajﬂ%//

lgat theu evan. looked w:th favor  upon. lt dlscouraqlnglt only.when the. times.

18 ¢
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dmanded. such an attitude.At no time heé!gr did they regard the Mishpotim as
supsrior to the Huquim,indeed the reverse is rather true.For the moral law.
they. thoughtman couidi:‘:x;;s surroundigs (YRIT°? ANIA AIN3 xIDIRIIM2. "0 0K
(:9;2°311°9) 12177030 273 ;73000 NIPIS II0? IR

But: the. ritual: law he,not. know. by himsedf.God: thersfore. had. to reveat it to
him and for that.very reasom it. is more saged: than the moral law.:

(Some additionalp passages bsaring upon the attitude of Rabbis towar
giving reasons for the mitevoth are the following: "1¥37;%9,737035: 12, M0

(.%%. 1°310p;:0D "W "a%q, w30 YD *230; :72P, 12710; ®ID, D*I3T *IBD;IRT,ATI;.E0,ID



MATMOBIDES' PREDECESSORS.

SAADIAH., (892 - 942)

Chap. I1I.

The tondonoy to reconcile and to rationalize did not sucoumd
to the crueesde initiated againatdt’lnring and after t}‘e antinomistiec
movement. The oauses I have indicated in tLe preface 5‘.“ constant-
ly at work and naturally about the corresponding effects.
The Faraitio movement, insisting ,0n the one hand) upon literaliem,
and attacking, on the other, the anthropomorphism of the Hagadiets
ocould not:ﬁ'ting about the recrudescence of rationalism as well as
antirationalism. The first to combat literaliem and the other -
to pratc.t w trte Hagadists who by thaeir symbolizZtionsactually
corporealized Géd. These two antagonistic prinuiplea. strange as
it may seem, Ef‘ uponnd by the greatest Jewish philosopher ~f
that time, Sasdish. He divided the commandments into rational— s2/'5>w

and NAnryntWw -mandatory. The first are dictated by reason, while
the seoond class doriv___o_! ite importance primarily MAEU it has 2
been commanded by God. This definition of the "mandetory"” laws
Sasdiah was compelled to give bedaunse of a double roaaon:rirstﬁit was
the traditional definition; and secondly because it was a direct oute
growth of his God conception. God to him wae primarily an nwtly
s creator - s being whose will is constantly uaorﬁeﬁ“o 1.5 2lvy3) ﬁ{,///r

9 ,3’ ). The commands of such & being ,therefora. should not be inguired

into, but strietly obeyed. The stress of the times, however, com-

- - - - D e ittt b L L . T

20
Ssadish attacks the author of the K‘-‘u— for having ommitted of .1 ‘

P

God's attrioute the attfibute Sia;dp. 92) and 3: pe, .{ )‘/;/

—.
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pelled Sasdiah to be inconsistent. The Karaitiec controversy must

have reieced other guestions too and Sasdiah must have felt the need of
6wy WThre

haviig 8 revaluation of values. Thus do we find him enteriughtho

0ld field of Jf"‘!’?f?"!‘?-!,-@

He begine by inmroring the qnoetion:ﬁwhy God, desirous of com -
ferring only good upon Israel, did not dispense with all command-
nent:and gays that the reward for action is greater, Then he gives
e few examples of then)'b 3w, such as worship, prohibition of blasphemy
and the lawe of rightaounn.ou ,and shows how these are perfectly log-
icel. After this he turns to the niryow and tries to explain-some
of them:

1, Holidays - for rest and study of the Torah.

2. Sanctification of priests - to arouse emuls tion in the rest

of the people.

3« Dietary laws -~ so that people worship not animals.

4. Inceet - to discourage 1llicit intercourse that close prox-
imity might otherwise racilitato.zl

5. @AVl axniv - self sbnegation.

6. abnai oI Muepd = "for we know that the blood i@ the dwell-
ing place o2 our @pulws Row when we see thie (i.e. the eac-
rifice) we will say to ourcselves: we will not sin again so
thet our blood and fat might not be si.ed and burnt es we see
these.

7. Why Temple cultugg? - God deeiree tkx ¢t man attest his faith

in an overt manner.

zl-—--------—--n----- ---------------------------- D e - -
Consangnineous marriages mey have grown out of S
——+a) The lure that the stranger exerts,

(b) The desirability to have W v Ao %—»-17,__
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8. Why oiramciaion?‘?p;ema:kaefoot; ciroumcision makes man perfect

Most of his explorations, however, have their dasis in morslity. This &

is indeed, natural. For although God is primarily a %1>:, He is 8lso &

Jaag! myp A9y ‘byxend hie commandments muet of onug;o be conducive

to the heightening and deepening of 1life's velues. lMoreover, God

is s "m‘;,!, eternal. He oreated the world out of sheer goodness.
All of His commandments must therefore be good and of benefit to His
oreatures. Thus the apparent inconsistency we alluded to above is
reslly explained sway. For inasmuch as God is a 5:>; His command-
ments need no other sanction. But whereas He is also a 2ap His laws
'must necessarily have good ressons and Saadiah was at liberty to point

them out.
BAHYA *--(1080 -- 12252 »n3in)

BAhys seems to follow Sasdish in using the same division of the

commandments. Thus, in the introduotion he says: D1y 2an niam”’

px 4%ax bLygp apd 2*ADV ANSD DAN WMXA (# :2pbn ab aphnp.

D a3 gups Sowa [Xv ynwd aWsn ‘Wi ponal (@ ;inp (P2 Pavn xb

Ao5yiv ppn 22% Aanhal a'xhd ,Peyw , 3bna dva dWXd  anx aaty

*apa_maseaiy_pon _3kn e abyl BioX abw usn

He also has a division of his ~—own
22

From the foregoing I am inclined, much as I regret, to differ from
my teacher, Dr. Neumark, who in one place remarks: Xawd prryev s
BT Sy Aenpl PN ALPAR AV IS9P AX amdp Mwis 2alelsed ov VIAd

(f> K.&- 72, 2wa) "I AVS e Rl AtyRe s p2 Sv2av, For even Ssadish
just as Meimonides, concedes tlst the »+pm after all rest upon a C
moral besis., Saadiah: God is good. Therefore the laws &re good. ™~ °
Maimonides: Laws sare good, Therefore God gave them. This difference
of method oould lead to different results. But as both believed in
the plenary inspiration of the Bible their different methods lend to
the same result. jx 3 y @"))(,M_\ ’?h ar = Gte = i ¥

L _
‘rz‘l.( L’a.“fa{ﬂ,‘-tl.d 1 k- y&f ‘f) M W&M“’"’;’)v“ \_4.4/5‘:‘?‘ .A-“?v‘-‘."f’
,,:_ ;’-}:;f'f Y. PR ¢ . - Lpn I
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which et a glance reveals his deep insight into the nature snd origin
of ceremony and custom. He oalls onoi‘go‘g_o:_r_g_al' and includes im 1%: 339n
Apunbl, m:;;.nv!-! ,2%5 white—tiheotrer, PEU I 3".n- ol apy, an{'
*he names “Internsl” and includes in it: . mm‘:gg e
Q _£ b . JAus; pyvadt pxae mviay phap ,lndndy 12 PIBX

a psychologiet-moralist he refuses to follow Saadiah in his rationmal-
ism and' declares that we 4o not know the reason for the laws. He
only suggests, in a general way, that: -"the ordination of the ritual
a8 well as the moral law had but ome purpose to serve God snd thus

(22027 rw9w)

reach happiness hLere and hereafter.", nn: he loses no time in stating
which of the two, the ceremonial of moral 1law is superior. <The
oral is of course superior. "For it is lodged in men's reasoning
faculties, planted in his very consciousness, is in fine, innate in
him." ( 5% a2y wv) It however, needs the commandments so that
man, ere he matures, might have some sort of a guide. Having thus
laid down hie principle Bahya ignoree the eternal question entirely,
and rather proceodn to show the relative value of each law, i.e.

the moral and ceremonial. He is no longer concerned with Jewish cer-

fut wilh s rmoudllions aa pRasanal

uonialim h—genna. and ,after giving seven reasons why the morel
law is superior ,he also gives seven reasons for the cultivating of the

ritual. These, I believe, are very important. Indeed, dy far
more important than all the geasons, rational or himtorical, that have
ever been given in order to make the ritual laws more acceptable.

For these give the psychology of ceremony and thrie, if true, is last-
ing and may appesl toall generations. It is decaune of tho'ldnport-

- D - -

23 L] "
5>v" 1n Bahys surely means moral,
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ance that I attach to psychology that, although somewhat irrelevant
to my subject matter, I herewith state his seven remsons for the ocer-

emonial law: (Chap. 3)
Thaar ner g 24
I.Ato stabiliszse man's dual nature.

-

« "Reason does not necessitate such worshipful sction as praysr,
26 Jhvr Lrmamdndarante , 2
fasting, charity, and Kindness."” Llao to-lma the limi of

these.

3. Moral coneciousness varies with individuals. Commandments apply
equally to all.

4. Worship:'is dus God for psst favors. This oan only be known
through revelation, e.g. Deliverance from Egypt. S -3

#. Ritual law steppiny stone to morsl law.

6. Thies smplifies”3. "The Torah includes matters the fulfillment
of which reason can not define. These are|the details og
the ceremonial law, and the general principles of the moral
law. This (thrmrﬂ and the ceremonial) was neceseary (to *
be included in the Torah) bdecause the people to whom the
Torah was given were at that time in a low state of oiviliz-
ation and their minds were too weak to grasp the moral law.
The Torah, therefore, laid down one law, in which the moral
and the ceremonial seem to be of equal importance. Thereby
the morel and intelligent men would fulfill the Torah im two
ways. While the ignorant would at least be sure to live '
rightly (regardless of whether he is conciously impelled to
do “’fs ﬂm- all grndu of sooiety will mntnt.

24 ..\.m porad %
This may not bde true Amaarn peychologye.

There is a little confusion here, TFasting and charity can not be
be classed together, JMoreover charity and kindnese would follow
Zrom moral consciousness.

£26~- Parenthesis are mine.
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7. ﬁo‘onao as well as reason has to be satisfied, —
In summing up I would esay that Bahya adopted the best method to
make the ritusl lew binding. Maimonides might prove that 2°'X> -’;P"‘."‘t‘““‘a
was rightly forbidden, But inasmuch as the casuses that brought
about the prohibition have disappeared the prohibition is no longer
valid, Bahys, however, by giving not the genesis, but the paychology
of the rifual, has really pointed out the way which leads to the re-

tention of at least & modioum of ceremony in our religious worship.

gg._gf/ (10-? -- 1148)

Hellevy is even less inolined to rationalize tha§) Bahys. He too

ivides the laws into two classes:l. }/E"d mb"{'wﬁ} or reas~
nable; and 2, o »'S5x "which would not de grasped by our
ressoning power, nny.‘\u.'o even ragnlnivato reason, dut which are | L, 7
Ybeyed by ms Jjust as the patient carries out the directione of his
phyeician.” "Take for instance -- Halevli continues -- the law of cir-
sumcision and see how remote it is from logio and how little it has to |

with soelel welfare." He, as it were, even p#lemizes ageinst ratiom-
aliem of any kind and significantly rémarks ('L{u"'a !mn): "The reason

ebetain today froq having intercourse with a menstruating woman, or
ne in child-birth, is not because of defilement, but only because it
s & command of God." He further adduces proof from Besalel. That -
et1at 10 evarything * 7 5 arevws BithonghltieEe 16 MnEhiiE ERTETS e E
iie works that might appeal to our resson or taste? In faot, he regards

rationalism a8 harmful. Saye he ( 20 ]iﬂ,(.;) D 'wyny 72’097 wswar”

Lx O'yA0 % dunnwsl B93> @p @'wssy AYX X La'biwd Dy gpwawv uee

—_— 0 AUk %Y WX Xh 3hX WVAP 23 Ux), AUNNT AxTH AAVTBP
“aynnl ,pyn , 20!, 700

: Bahya claims that they are not repugnaht to reason.
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Agsin, 1n” &3 jaep he: *
continues in the previous strainm: bx xam bx X920n! Am3nnapn )
po¥y 27a%xp nusez ox > ANbx bx B2paAL XV hynx >231.8025x%
He is even more emphatiec in ( G Y bl .2;;) "Jor the objeots which
dispose(matter) to receive those divine influences are not in man's pow
or , nor can he determine their approximate gquantity or gquality. He, ¢
therefore, who accepts that object (ritual law)y fulfilles it properly
and faithfully, he is $he believer. But he who attempts to w g
those objects and to accept them through investigation, speculation
and logie -- he is the@onff +" PFrom the foregoing it is clear tat
Hellevi objects to all rationaiinfs To him the ritual law is even ‘{
higher than the moral law and therefore needs no strengthening from
reasoc, Of ocourse his stand is vulnerable in more than one place.
But it is the only stand an orthodox Jew can honestly and consistently
take.

”
IBE DaVID. ( 72x>) 1109 -- 1179.

ARV NHBXH
T Y ¥ i

* This philosopher also scoepts the traditiomal Aivision of the
commandments, oalling them .nihsv man®20m gnd NIV X538 mnq

But while he grants that neither is sbrogable and that: mmiv 4,1/, sxias 5
1890l )rnxeal Jusrzl n RE aAxn oy 2inx -h'-'lfﬂﬂ NN 209 431
L2229 ,202'9) 7Y 9B anp;

28
He himself, however, is somewhat guilty of the came offence. Thus
lizn ki,i.;iveginning with 5202 pbxp 293 bresm swip!
e gives some reason, 0.g. .
ands:ome other i ;["’-“"" 72Wrny paw by -['5.'5'"

'V 1707 0 v ~ n'sy
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he nevertheless regards

the ceremonial laws of an inferior rank offee a meens to the attain-
ment of the all important religious life. Thus N80, /v'; on

are only symbols to Mol 2219 . nIdiw ,p0n , prir e

renind us of God and His great principle, Justice. That the cere-

monial laws are of an inferior rank and therefore of an inferior rlnt“ftu

he infers from the faot that the prophets uesually inveighed against

them while they always champiored the moral law, In consonance with

the the foregoing he argues that Deut. 4, 6 -- * DdINvIN X'x *d
DA 2'yYH @3 NnJ'2) " <= "was not intended by the law-

giver to apply to the ritual laws. For there 1:"ﬁothig§ in them that

might appear wonderful to one not of the Jewish people. That verse
rether applies to the fundamentals of our religion:which were revesled

to us by God a thousand years before the nations could grasp their
importance.®™ He however sees the importance of the ritual law and
counsels strict adherence to it. In the firet place becauce it leads
to the morsl lawfeand in the second place beczuse it demands obedience

and obedience is a great virtue in iteelf,

Saocrifioces thus scrved this purpose: 1. Each sacrifice ¢ acoom-
panied by & confession, 2. The priest thus hag{an opportunity te
rebuke the sinner,
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Chap. III

MAINONIDES (1135 - 1204)
Guide, Vol. III, Chs. XXV=-XLIX.

The task of explaining the ritual laws of the Torsh finds its
culmination in Maimonides. Indeedl, compared with his efforts, those
of his prudeoolaor-.lvith the exception of Bahya,might rightly be
termed amateurish., They hadone purpose, the purpose of making the
ritval law aceeptable to the peoples and, therefore, could resort to
but one of two alternatives: Either claim with Hellevi, that all laws
ere the expressions of God's will and therefore should be obeyed bdlind-
ly cbeyed or, regard, with Philo, @ 1 the laws as symbols of truth and
higher ideas which should be adhered to because of their ulterior mo-

ives. Maimonides, however, seemsd to have a double purpose and there-
fore attained different results., Being an observant Jew he surely
wanted in the firet place to atre-gthen the hold of the ceremonials up-
on the people and he too therefore, rationalized. But he was sleso &
‘philosopher and as such he surely kad other cravings. He knew that all
'the phenomena in 1ife are not oaugg;ggl. Why then should the ritual
commandmente of the Torsh be withont corresponding cesuses? They could
not have been the mere expression of God's will for God to him was not
will, but wigdgme To look then for that wisdom in his own rationalis-
tie interpretation would have been both folly and self-deceptionm.

The wigdom of & law could, if anywhere, be found only in histoirical e-
venta that brought it about -- for there is no effect without a cause --
end Maimonides therefore turned Lis attentiom to history and there
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tried to discover the true reasons for the ritual laws.

This method is surely a modern one, It was applied hJut recent-
1y, by Z. Frankel to the Mishnaiec Laws where it proved very success-
ful. In the oase of Maimonides, however, it ocould not be so fruit-
ful. Thie for obvious reasons. He, in the first place, was ham-
pered by his oonception of the plenary inspiration of the sible. Now,
if the Bible is the expressed word of God and God is Wisdom, then the
conclusgion is inevitable: Everything im the Bible nuat of necessity
be tlre result of wisdom, Thio is °b!EEE!}Z,FEE true. He, wes further
handicapped by lack of data. All he could do therefore was to gen-
eralize and not to particularise, That is to say, he could not com-
pofle a Jewigh law with a Sabean lew end say with definiteness that the
former was to counteract the latter. 1Indeed, he himself must have
been fully aware of this woaknesio in his investigations for he em-
phasizes over and over again that only the general principles have
reason; but not the detailn?l

EXPOSITION OF CHS., XXV. 22 XXxav.

Avere of several difficulties yet desirous to overcome them at
any coet, he devotes nine ochapters to the task of eftablishing five
premiges, which if successful, would at once vindicate his method as
well as the results attained. In this hq:ioro or less 1a suocessful,
The first of these premises is the wisdom of God. This, however, he
does not have to prove hers, He has done that very ably elsewhere
(Che. 51-58, Vol., 1), All he does here (Ch. 25) is to showi four

- e EP D TP an e D T S S D A G R D D e W S D e W D T A

30
See the end of Ch. 49/

3 §
This is either erroneous or arbitrary., If God is wisdom why shounld

not even the details be the result of that wisdom? Maimonides how-
ever, confesses in Ch. 49 thaet had he head more data he might have b
been able to explain even details.
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classes of sotion: --purposeless, unimportant, vain, end good --
and that only the last could properly be sscridbed to God., This be-
ing the case he can not understand how othorgzooula have regarded the
ritual lews as reasonless and yet have assumed them to have been of
divine origin, He therefore discsrds the old division between gspA
end gwavn and declares that both are founded upon resson thougk
that is revealed to us only in tke ocase of the latter. Or to use
his own words : (Ch. 25)

371 XY X Xap ADINR PTIW 2 VID N R
» He, moreover, attenmpts to strengthen

A% NS5 ase vpaw

his own speoula tione dy inferences from PTorah
and Telmud. Deut., IV, 6 apparently speaks in his fnvor?s The Rabbin=-
ie pun “asn xip pv day xb '3’ as well as his own construotion of
the famous paessge in Br. Rahbsh: Y ”‘3!7’ 5 25 ns3xpn

also serve him as good proof that all (?) the

Rebbis agreed upon the identity of Vil and mewe. This being so
he now has the undisputed right to eupply reason for the ever troub-
lesome o'pn.

The second premise he triee to establish in these introductory
chaptere is that only the genersl principles have reasons &nd not
their dotsilgt This too he infers from the Rabbinic pasesage ,p,x H @
Jol eatdd :a:"p& 2'5 « BHe interprets it thus:"Why don't the Rabbis
ukr;,w,.,l, a5 neyx ak «" Because they knew that the general prin-

-------- - D G e R e T e e W R D

32
Probebly Sssdish(end Hallevil

33. y
See Suprs -;_{n who disagrees with Maimonides.

34
He contradicts himself or rather he is inconsistent, on this point.

In Ch. 26 he hes these two setztements: \
v
~alol Ansk 1250 nsp 5 X200 s

..Jl'!-l" Ydnwn =« b8y 1MWV 1 DI —

!
o

pi1hws BYd an AX5n Lixe an bow 5 ="

‘I
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eiple of 7@ 7V had a good reason)namely,to insure to the animal an
easy daath?sihat they wanted to know was the reason of the deteils
attendant upon slaughter and that they could not know, inaemuch as
details have no reason. Their answer, therefore, n'322a7 AX 9>85
is perfectly correct.”™ The sgame is also true of pacrifices. The
principle ie surely a good one. But the details, such as number,
sp ecies, eto. are unimportant. ‘!hmlapeoulation as well as authore
ity eatabliahh@ the proposition that only the genersl principles need
to be sceounted for but not the details,

The third premise is that some of the genersl principles are 1n-i \

portant per se -- such as the scguisition of truth -- while others |

are subservient to higher purposee -- such laws, for instance, as are ‘J \
conducive to social improvement, ets. Among the first he includes \
God'e existence, unity, omniescience, gmnipotence, will (in contradis-
tinotion to neceseity’y and eternity; while among the second class he
places such deliefs as "the wrath of God" and others which prevent

men from transgressing social regulations.

The fourth premise is that certsin laws may criginally have had a

negative pnrpoao?s The Sabean, for instance, believed in Baal, Astorte,
and Adonis and, attributing to thegm power and intelligence, worshipped
the sun, the earth, and the crop. To counteract this wo reship Deute
XXVIII explicitly stated that such worship would yield not long life

and prosperity but death and povorty. We may the*eforo, infer --

3b
This is pure rationalism.

36
This is indeed true. Many laws and beliefs owe their existence to
entagonismds such as sstr padin,asbe 23 #} Akibba’s

gteod-Ffov divorce question.
Apnd

]
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argues Maimonides -- that even certein practices were assigned to the
people which might aet as deterrents against pagan customs, To
gquote Maimonidee himself: (Ch. 30) ., nnnb .g,.s_, rons ark a.;';:» 25

MR M7 O¥n Buven braa bmigian boyp 2925 ‘havin alyer
2V, 53y Awy Y Mo ax LS g Buyie 22 X Sux

And agedn in Che 29: 4,31 m¢ payk M aATxy XAV Nisay 55 poax

Ahaxian 2P —ab aonten ea X phx nxeany b1 32 a3m0P
pb Brn Anvenss Aty A . Ssps ab> aaw vad -ndytn o
cnhbDhy pn yesx Swwhw

Sacrifices for example, (Ch. 32) served just such
a negative purpose. The people were used to them, and it would have
been exceedingly hard to wean them awsy from that practise umm_
not ice. It was therefore allowed to coémtinue dbut in such 2 westric-

P o

ted end burdensome way as to make its final aliminationh.nwitnb}g_,_

Ae thoee sacrifices, moreover, were brought to God alone in a temple
dedicated to Him alone, idolatery was thereby speedily eradicated. °

The negative laws, f@rthermore, served a purpose all their own. PFor
Just as poeitive commandments were needed to emphasize the three pur-

poses of all general principles mamely cntunn ApIpl ,an ek 0

(1) the acquisition of trut ) the establishment of a good =0~
xR q L truth, {2) By
cial order, and (3) A It is for this reason

the Torah enjoined abatenl.ouanen. dcprooiated gluttony, sexual im-
dulgence, and laid stress upon the laws of cleanliness. TFor they
tend to eliminate all passion, bad manners, and pernicious habits.

It is oclear then, concludes naimonidea.nthat even in the Bible are to

be found prectices tre purpose of whioch is manifestly to counteract um-

desirable customs or beliefs.

* ennm 20 wane T ’rua'aL»t Cavrr Needad B lorna oA
U "2amgnl /.Mﬂ.'% ot 3. Fadd
Mbv. 7 :



-25-

The f£ifth premise is that the lew does not talre notice of ex-
oeptional oi:cumetances. Some individusls, at certain timee, might
be unfavorably affected by it; but that is of no importance. For the
law is both universal and eternal snd, therefore, can not take into
sccount the varietdeand the apooial?v

EXPOCSITION CF CES, 35-49

After advancing the above premises Maimonides proceedes to ex-
plain the laws. Before doing .that however, he divides all of them
into fourteen classes, each lo“:l;g* the exbodiment o:l.':éeneral prineiple.
They are as follows:

1. Fundamentsal principles ( A wap »ant), Bx. rﬁpentanoo.

fasting, ete.

2. Against idolatry ( ry a3%a), This has the purpoge of extablisk

ing principles of truths In it are included.=- .7/ ABdy , Teyw

- — - - - - - - - - e ey e G e e e e - - -

37
These five rremises are essentisl to the conclusion Maimonides

wiches to draw., His God conceptiom helps him discard the old div-

ision between pn 'md ©vwovb, and aleo to indulge in rationalism.

The diemissing of details as unimportsnt is & good meane of making

8 virtue of a rather imperastive necessity, i.e. the lack of histor-
icel matter. The "per se " and "subserving”™ pfinciples aid greatly
in explaining the p'pn « For the moment:'grant that the npr may serve
an ulterior purpose, the whole problem is slmost solved. The same ie
tm fourth premise -- the negative nature of law. For unless
he established this point he has no right to declare that some of the
D'pn were intended to counteract undesirable or erroneous practices.
Even then, however, pecple might find fault with the resson, or try
to disregerd the ritual laws on the basis thattheir causes have now

disappeared. Por that reason M. pxwu the last proposition,

——
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3. Soocial advancement ( niy2)

4. Voluntary dunties such as charity, gifts, losns, etc.

5. Prevention of violence.

6. Retribution (here) to discourage evil.

7. Civil law, i.e. commerce, trancsactiomn, etc.

8+ Festivals. These have & double purpose: To establish truth-=-

~ (sabbath _and creation J- and to allow bodily recreation.

9. Religious rites and ceremonies. Purpose: love of God; right

belief,

10. Temple culture -- to divert attention from idole.

1l. Ssorifice.

12. Laws of cleanliness arnd uncleanliness.

13. Dietary lavs. Eere glzo belong the lews of temperance and
vow. The _urpose of #11 of tlese is the attainment of self-
control.

14, ,Forbidden marriages-- to diminish sexual lust.

All these Maimonides, further groups under two headings: Socisl --
in which are contained 5,6,7¢ and part of 3; and those"between God
and man”, which include all the rest of the fourteen. The purpose
of all of these, im tLeir general outlines, is or ought to bde well-
knowne But as they could not have been known heretofore em account
of the lask of historiecal facts, Maimonides now proceeds to supply
that desideratum.

I. The purpose of the fundamental principles, Maimonides,continuwes,
is indeed self evident. So are also some of their special laws. Thus,
the usefulnese of acquiring and diepensing knowledge is indeed clear.
Without true theories of 1life there could be no proper conduct.
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This necoessitates that the wise should be respected. Otherwise

their instruotion would de 2f no avail.

Under I Maimonides also includes the prohibition against perjury.

For the aim of the fundamental principles is to point out truths.

A commandment, therefore, that tends to raise respect for the truth,

i.e. honor of God, ought to belong to this class. This is also true

of the injunction to pray to God in time of neced. For theredy the
truth that God eontrole our destinies will be emphasised and the

theory of chance or accident will be repudiasted. Repentance ( H/wn?
has & similar funofion. It, moreover, prevents further sinking in the

mire of guilt. For by assuring man that Godmmight forgive him if

he truly repented a change for the better is made poal1QUE. And in-

aihuoh as fasting, confession, and sacrifices usher in a penitent
mood, they too were given ample egpace in the Bible.

- 11. Laws against idolatry. Their purpose is twofold:Ldestroy
error enddrevesl truth. Uow es magio and witchoraft lead to error
it stands to reeson that they and those indulging in them should
be destroyed, For magioc is not the rosult of reason but of super-
stition., And its efficeoy does not depend upon natural phenomens

but upon the supposed extraordinary virtue of some natural object,

-

1

of some propitious moment, and of some attendant action, such as dan-

cing, howling, burning & leaf, e to. By virtue of these superstitiouns

acts tre heathens bdelieved themselves sbie to control natursl phenom-

ena, such as rain, fertility of the soil, the destruction of herm-

ful sanimsls or insects and many other useful operations. This claim

L
of thior' naturally attracted many people and perpetuated, as it



| were, oerror. The chief offenders in this case were women, For

| this reason we find the expliocit commandment Exode ™ pwa x5 advdm
' Por they were actuated by " 938n x5 eawipina
superstition; but we should follow good reason. In view of this

we can understand Whywn asps were forbidden. Because these formed
part of the supers$ition of the Heathens. The
prohibition of T.eyVU was due to &8 similar cause,  For the heathen
priest used to adorn themcelves with garments contdng vegetasble and
animal material while holding & seal made of minersl., For s like
reason women were forbidden to wesr that which pertaineth to man,
(Deut. XXII V)., Per @omtom relates that men used to wear coloured
women’s gerd when standing before Mars, while women would dress in
man's gard while standing before Venus., And that all profit should
be prohibited from objects of idoletry is also a very ueseful law,
For it may happen thet a man, possessing some object connected with
idolatry sudderly prospers, - EHe Boing anperatitionn::ught attridbute
kies prosperity to that object. S0 also might others do and error
would spread., Onoe however all such oRjects of idolatry were des-

troyed, error too wouldd be stamped out,.

The law of »53y is similarly directed against idolatry. For
the custom prevailed among the heathem to sacrifice part of the first
fruit of trees and to ea$ the rest in the sanctuary, Now sam =ome
trees yield fruit after tre first year, some after the second, bdbut
the majority after three years the magician had some means -- magic
means of course -- whereby to asccelerate the growth of the tree. For
that reason the Torah forbade the eating of the fruit for the first
three years so that the people might not resort to magie, inesmuch

88 in the third year the trees would yield their product of their own
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natures.

The Sabean also hed snother belief which made it necessary to
prohibit aX%3or mixing of different species and grafting of trees.
They believed that in order to make the grafting successful =a
young woman must hold the branch in her hsdd while & man held unnatural
intercourse with her. To discourage that disgrasésful practise the
law had to forbid all grafting. It is clear then that such appar=-
ently unroaaonail:ir:: '.':.h':\'rw::u actually founded upon good
reason \/// and still servesa good purpose. For even L,/’
today (in Maimonides' time) some of the ancient superstitions still
a“vivo, even though in & symbolic fashion. The midwives, for ex-
ample, etill fumigate the child -- clearly a survival of Moloch
worship. It is therefore necessary to adhere strictly to the Torah
for the oanses that have ealled it into being are still operative.

(Ch. 27) g

I1I., The virtue of all laws tending to improve social life re- d
quiresno discussion. It is, indeed, self evident that to imitate
God, love friends, protaof strangers, rebuke the wrong-doer, and
agsgeist the powerless -- a;; of tie highe‘i importance for society.
Maimonides, therefore, dismisses this genersl principle with very lit-
tle discuseion.

IV. In this chapter (38) Maimonides has again recourse to ration-
alism, Thus he explains that the second tithe ~wv )vym had to de

spent in Jerusalem, first to compel, se it were, men to give charity;
end secondly to cement social bonde among the peop le who, coming

from varioue parts of:the country, were heretofore total strangers.
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| Again edl—ef—these-ane TP Auxs 2502 }?51),:76/3#, 'yr13) yuo
Ml there prr 37
,\baned upon the idea that the first of everything bellongs to God.
Not that God needs it, but to accustom man to the giving of charity
and to diminish in him the desire to possess. It in for the resson
given above that the priest received certain portions from the dscri-
ficed animal., The paunch ::;::.I; the first of the intestines; the
shouldera -- because it is the firet to branch out 0f the body; and
the jaw-bones -- as they are of the first part of the animal body
i.0. the head, The recitel of the first-fruit formula, however, had
8 different motive. It was to plent humility in the humen dreast, so
thet in time of prosperity he might remember his days of afflimtion.
The redemption however or sacrifice of tlhe first Woirn was due to the
previous principle, yet horses and camels were not included in that
1;:: they were rare in Palestine. But the neck-breaking of the
ass was enjoined so as to compel its owner to redeem it. g
Agein, the Sebba¥iocsl year, jJudbilees, and the leaving of the ‘
field-corners ,»xo had as their purpose the ocultivation of generos-
ity on the one hand, &and the actual help of the neeidy, on the other.
these two reasons also enimated the laws of /A atdn ) nIn,/?%Y
For all of these tend to plant in the heari of man mercy and
cheritableness and turn him away from the desire to grad, enjoy and
possess. This principle of mercy also dictated th¢ manumission
of a slave who lost a tooth or an eye. "For it wouldl be cruel to sub-
ject & man to both elavery end diseasse.” Good as this principle of

Lawoovtn
moroy is Haimonideldoaut*onl against :ltn indiscriminate .ppllution.

37 (72
This is aW&ct,pmctiaed among primitive peoples Tha (=
Torah should therefore have forbidden them, accoriing %o Maimon- X

ides,
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Only the worthy should be pitied bmt not the guilty mem. The guilty
should Buffer and no mercy should be wasted upon them.

Ve In thie chepter (40) all laws tending to prevent violence
are treated. Among others, Msimonides explains such laws the reason
for which is obscure. Thus he tells us, that the putting to death
of a goring ox is not to mete out punishment to the animal dut to
punish the owner, so that he nfght watch more carefully the animsls
belonging to him.

The return of a find Maimonides explains upon an utilitarian dasis,
"Return a find so that when you lose sometlhing it might be returned to
you.,"

The resson why the author of an unpremeditated murder returns at
the death of the high-priest is as follows: He goes to the city of
refuge 8o that he might not be & constant reminder to the blood avenger.
The blood avenger however, forgets his own sorrow wten others are

similarly afflicted, A=m the death of the high priest evokes the

. greateet sorrow 1tvwill surely divert the attention of the blood avgg-
ger from his own, and that is why the murderer is allowed to retura.
The neck-breaking of the heifer in case the murderer of ¥.stran-
r is not arrested is 8lso rationalized by Maimonides. According
o him this ceremony is only to give publiecity to the case =0 that

the murderer might be caugit.

D Ay N e - - -

38
This ie pure rationalism. Meimonides here does not even pretend

to be historical.

39 </28Y
The felleoy of this ies obvious, / takes Maimonides to task for this
piece of rationalism. A
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Vi. (Ch. 41) The prineciple underlying all retribution is the
:Eifjfgf:fffffp’1n°1pl°' To Maimonides it is the most juet prinme j“JL*{“‘%
oiple a8 well as the most efficient in inhibiting enti-social ten-
dencies. Punishment, however, Maimonides says, was guided dy four
rules or considerations: (1) The magnitude of the harm; (2) the
frequency with which it might recur; (%) the intensity of the crim-
inel impulse; (4) and the facility with which the orime can be perpe-
trated, fhus, for example, & sheep-pilferer had to pay five-fold
because it is much easier to steal cattle than sheep. A highway man
on the other hand paid no fines a8 his task is so di ffieult.

That the penalties in the Bible followed the afore mentiomed
considerations is very oclear to Meimonides., Thus capital punisimen$
was inflicted only in cases of great harm and intensity of desire sudh
idolatry, incest, murder, desecration of 3abbath (since it attests

the theory of crestion ex nihilio), false prophets, man-gtealer, ete.,
N2 was pronounced in cassee where the relation between God snd m

man hed been violated and by which society did not suffer directly

or greatly. These were: eating bdlood, leaven on Paaaover.\én Day of

Atonement, ete. Petty infringements were puniskable by whipping.

While the transgressing of negedive commande, which do not involve

ection brought down no punishment wiatever. O0f all the punishments

however, that of the awn pv, Or a rebellious elder seems the most

unjust and Maimonides feele called upon to explain it, "It is true®,
he eays, "that the Torah must at times be amended or part of it held
in abeyance. This however must be rezulated by an authoritative body.
Otherwige confusion would preveil, the divine origim of law would dbe

doubted, and ite abrogation would foll~w. A man, thercfore, who by
nisguided—dosdo-—oftrouzh
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misguided deeds or thoughts bringsabout such an anarchfmust be put
to death -- be his intention ever so good. In fact, Maimonides con-
tinues, even such transgressiomswhich usually are punished lightly, sh
should, in case of outright wilfullness to undermine the Torah, de
visited with death. Henoe the exeoution of a rebellious elder is
justifisdle.

'I'ho"_l_c_x‘ talioniss" also animated the laws to destroy AmaleM.
They were the firast to unsheathe the sword and they should tkhereiore,
suffer for ever from it. The relations betwesen Moad, Amon and Israel
were sedwiously regulated. They aoted in & spirit of miserliness
and for that resson maritel intercourse was forbidden with them.

2nM 7' were provision to keep the camp of God olean.

The law of >xinh n5' was slso & generous one., It is true as
the Rabbis say that it was concession to passion; but paradoxicelly a8
it may sound, it a*o gerved as a check to pmssion. Her captor
for example, was not allowed to cohibit with Mer a second time until

her mourning period was over. That period was entirely under her

control. She eould shorten I or extend it. Her sorrowful state i
however naturally stifled passion and rather stirred pity in hi8A 801054-‘-
breast, and he was thus compelled to subdue his desire. _gt is clear

then that even when the Torah yielded to humen frailty iff did so only

to aid him.
VII (Ch. 42) The laws treated here are those governing business

relationsand property rights. That these should be animated by a
gpirit of egquity end Justice was only natural., Cheating, usury, or
overcharging were therefore deprecated. Equity thus demanded that
an unpaid watohman should not be held responeible in case of loss;
tiat & borrower, however, being he ie the sole beneficiery, should
stand sponcor for all lesses; and that a paid watchman or a renter,

ahanld )
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should only be partly liable i.e. when the fault was theirs.

It ie esimilarly an act of Justice and mercy to pay the laborer
at sun down \/ « DNot to muzzle the threshing beast is
lirewise an expression of pity and ss & result we have:Uk  Carrr—

n'onn 5. Thet & father, however, shounld be allowed to leave
hie property to his children is not =0 much an instm ce of jJustice

#& 'mercy as a schems %o give & man an incentive to work and produces !
|

But it was pure love that allowed the first-born to tske two parts.
Por inssmuch as he was first to be loved that mark of distinction
should be expressed in a tangidble fashion, i.e. & doudle eharn?o
VIII (Ch.43) Festivals., The reasons for the festivals are
partly known and partly not. Maimonidee, however, discusses all of

them: ,
Sabbath has a two fold purpose: to give reet, and to ltr.ﬁﬁ- '
then belief in‘oreatiof ex nihilo. N
Day of Atonement: holds out to the sinner the hope of forgive-
ness. i
Passover laste a week -- "as seven is  the mean between the
solar day and tre lunar month.
Feast of Weeks is ~he day of giving of Torah. And, as it is
very beloved upon ue, we count t:;—&w&-- ag lovers 4o --'“l
elapsing between it and passover.
The unleavened dbread is eaten for seven dayes &0 that their
regeon might become well known.

:6-- ...... = S S —— S ——

This may have been an outgrowth of Semitic custom which allowed
the eldest son to assume charge of the whole household -- inecluding

his own metiers.
41

Here as well as in other places Maimodides simply rationalizes,




-35-
Shophar -- to rouse the people snd warn them of trheir fates
to be sealed on Yom Kippur.
Penst of Tabernacles 4= for rejoicing. Fall is the natursl
gseagon for it, as the harvest iz always a period of gladness.
Moreover, Fall is the season most suited for duollin;;J;th, as
it 1s neither too hot nor too cold. Of course, Succoth as
well as Passover also teaches: Belief in God and His provid-
ence a8 exemplified in the Exodus from Egypt and in the wild-
erness; and good virtues namely, to remember while in pros-
perity the bi:terness of the past.
31:;'1. is to complete and round out the festivities which could
not be done in the Sucocah dbut in the spacious homes.

The four species are used on Sucocth for this reason: "I believe

that the four species &re symbolical expreseione of the re-

Joicinge of Ierael when they went forth from & place of no
seed, vines, pomegranstes or water to a country full of trees
and rivers. In order to remember this we take the moet
plessant fruit of the land, the most fragr:gt branchee, the
moet besutiful lesves sud the choicestherbs™. Maimonides
apperertly is not satiefied with his own symboliem and tries
gives better reasons: 1. the four species were moet plent- -
— ——
iful in Palestine and oould eagily be procured by all, 2. They
have & good sppearance, dbeing greenj 3. They keep fresh for
seven days. These reasons may be true, at least, as far as

I am ooncerned. But true or false -- the method Maimonides

uses here has at any rate, a c¢laim upon science.

As for myself I fail to see the gymbolism . JuukAlwAl .
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IX. Ch. 44)

All the laws inoluded here have but one purpose, i.e. to pro-
mote belief in God. As rayer, study, and bencdioti on are manifestly
oonducive to the establishing of such a bdelief, Maimom ides chooses
not to dwell upon them.

Xs (Ch. 45) Temple Cultumy,

The lount-l?riah. the future temple site, was not chosen by Abra=-
ham without purpose. It wae aimed sgainet the heathen. They pro-
claimed their religion f»m the mountein tops. Abraham, therefore,
asscended the higheet mountain in the vicinity to outdo them by ﬂlg
proclamation of his arn God.

The sanctuary was located in the west end of the Temple 80 a8
to indicate that Isrsel did not worship the sun.

The Temple site was not named in the w but was spoken of es
>n3r rexX alppp S% -- for three reseone: 1. So that tho’:atione might
not seelr to conquer it. 2. That its poesessore disfigured it not;
3« That the tribes might not fight among tlemselves for its possession,
It was for thie laet reason that the building of the Temple was de-

layed till the reign of Solomon, & man able to guiet all intertridal
43 |
trouble.

As the heathens built tempele to idols the Jews were com-
manded to build one to the only God. In ites Holy-of-Holies wes
placed the ark ocontaining the two teblete of stone. The 1id of the

ark bore two Cherubim for obvious reaesons. In the firet place, to

43 2

All the three ressoss betray & lack of histarical ineight. Frem

hie conception of the Bible heis not & together wrong, at least

not in his third resson. I[he firet two however are pmerile,— ‘WAt

ﬁ
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repudiate the Sebean theory that their idols and asherahs were in-
fluenced by the upper sphere wherefrom tiey received the power to
inapire prophets, The Cherubim, thus proved that God is the ruler
of the universe and that the messenger of his insgiration sre angels.

Two Cherubim, however, were used. For had one been employed, it
might have been identified wi th God.
The candle-stick burning before the Ark hsd the function 'of
adding to the besuty, honor and dietinetion of the place.
The table of the "show bread"” has no plausible reason, at least
as far as Maimonidee is concerned. ; {
Bewn stones were rejected for sltaf purposes becsuse they were
used by the heathen, LUy &
The laws proiibiting a foreigner, & non-priest, unclean persen,
and drunkerd from coming nesr tle altar had the purpose of raising

respect for the Temple. The seme reacon made it necessary to at-
tacly distinotion and importance to the priests and sleo to demand
from them punctiliousness, care, perfect health and sobriety. .
Trhe frankincense wag burned to do away with the bad odor m,
came {rom tie shambles. Of ocourse ite plessing ocdor was aleo w
in order to magnify the importence of tie place whence it 1!!% __3

The annoirnting o0il wae used meinly to impress the people ld.

A
n_:g_g__:.hom believe that,\annointea object or person wag divinely ¢
A
tinguished.

B T . . L L T - - - - e - - - - -

44. a
Thie is a remarkeble chapter. It sbounde in both folly and wis=

dom. Thus, for exmmple, the explanation of MW/, NAven /hv , 2701
is indeed noteworthy. So also ie tlhe resson for tLe existence of a
Priestly clan with its qualifications., All these were meant to ime
press and to dignify the whole temple. That this was their purpose
may well be ascertained from the initistory ceremories of all prime
itive, and of some modern, religions. These are confessedly inten-
ded to overawe and imprees. Equally eignificant is Maimonides' ad-
miesion that he can not explain tke ) abw and the RIS
Thie rather tends to show the M.'s rationsliem hed limits which lll
not wieh to overleap.

r




-38-
XI., (Ch. 46) Sexrvice and Seeorifice.

Ae sacrifices were in reality a concession to an 01d estshlished |
cuetom, they had to be regulated estrictly. That is to say, they had
to serve the purpose trey were tolerated for. Now, as the custom
to worship sheep, goats and horned cattle was very prevelent among
the heathen, God saw it fit to commend Iersel to bring eacrifices
from these three epecies only. Thus for example the Pasclal lamb wes
sacrificed in Egypt to protest egainst the Egyptism cult ob ject,~
gheep. Another resson why only these thrce species were used as ssc-
rifice was becsuse they abounded in the land. Poor people, how-
ever, were given the privilege of sserificing eilther fowles or balkery
preparations. But the sacrifice, &t all times, was ragerded aes a
voluntery affair, & man being held just as righteous even though he
brought non:?

Leaven and honey were excluded from the sscrifice because thece

were ugsed by the heathen. But as salt waos not used by them, it
waee recommended to form an integrsl part of every Jewish sacrifice.
The insistence that sacrifices be free from blemish and taint--
euch as the pgczz'of 2 hierodule or podomite -- was no dounbt, dune to
the fact that the scorifices were ostensibly dbrought to God, to whom
the proper respect must be shown. For that:;;::;n the sacrifices had
to be skinned and olaanseﬁpand uncircumeized or unclean persons were
forbidden to partsre of it.
The prohibition concerning blood is explained by Maimonides in
a8 brill&;ht manner. , The Sebeans, he says, would either eat the blood
proper’thongh they regarded it as unclean, or eat the flesh around it.
Thie sct they thought would help them commune with spirite and demons
whose food4 consisted of blood. To gevent Iesrael seeking after the

45 -- Thie is true about 2'n 3 ; how about 229Xt axen ? ,/
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help of demone, dlood had to be forbidden. Thus do we find that they
were forbidden to eat dlood; to eat around it -- for the bdlood h%n to

: e ) Do C ‘;‘T‘MJ
be poured out -- and that tle bdlood was ueed for ‘sleahbingd purposes.
e

The quality of a sacrifice depended upon the min. The greater
the s8in -- the poorer wae the sacrifice. By this principle Maimoni-
des wiches to acocount for the great variety of sacrificial objects.
In this he succeeds very well. As an illustration we might take the
sacrifice of a "epuspected women" -- it was commanded that her sac-
rifices should be‘a! the poorest quality, i.e. plain barley without .
0il or incense -- beceuse her sot wes very disgraceful, ¥ 'r“l~V~A

The reseon why all sin offering, whether for fthe individuals
or the community, were always he-goats, was because Isrsel psessionate-
ly worshipped the "satyrs". 2') 'YV B!SE? gin-offering, therefore,
was burned outeide the camp and not upon thealtar. This because they
were not thoroughly sccepteble to God. The scapepoat too wes not
burned but was neckbroken in a waoete land far from the hebitation of,
the people. : “

Maimonides is puszled why wine was allowed to be used in ssec-
rifices eince hecthen also used it. Another persom, however, sug-
gested the following reason to him: "The best food for the appetitive
faculty, which originates in the liver, is mect; wine is the best
support of the vital faculty, which r ses in the heart; while music
goothes best the psychic faoculty, which dwells in ‘tLe brain. The
sacrifice, therefore Lad to include all the three.”

. XII (Ch. 47) "Laws of !nnﬁi and Tohorah."

The lews of defilementand purification, Maimonides avers, were

intended to lessen the burdens of the people. The Ssbeane, for inst-

ence, would burn their children, burn everything that a menstruating
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woman touched, isolate her completely, and declare every barber un-
clean. But the Jews had much essier burdens. A sacrifice of doves
redeemed the child; a menstrusting woman was forbidden to cppulate
with her husband, and the laweof defilement and purificstion were
mainly restricted to the Temple and not to every-day life.

These laws, moreover, really served a good purpose. They caused
the people in tho.tirnt place, to shun all that is naturally ugly
and execrable. They raised, further, respect for the temple. For
were & man allowed to enter the temple at any time and 1nVEtsto of
mind or body, he would soon depreciate even the Holy of Holies. They
again, trained people to respect oldend time-honoured custom. And
they, finally, rendered eagy as we Lave shown above, of fulfillment
of certain laws.

The length of the period during which a person is declared de-
filed depended npon the frequency of the source of defilement. The

more frequent it was the longer and the harder was tie period end
means of purification. Coming in contact with dead bodies is
most common and the period of defilement {gi-therefore seven days and
the means of purification -- the ashes of the red heifer, a difficult
mesnse indeed. On account of tiie the prieste, whose service in the
Temple Whigreatly nceded, were strioctly emjoined not to come in con-
tact with dead bodies, excert in very urgent cases, But as it {9
often impossible to avoid entering the temple iy a state of defile-

ment, he-goats were sacrificed on the 2'5 VYW gna on new-
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poone to atone for that unintentional aitf

Meimonides discards the hagadic reason for the use of cedar
branches, hyssap, and orimson-colored thread that were used in pur-
ification processes. But conflesses that he Mnows no ressom that
pight account for these practices. This confession is significant,
It showe that Maimonides 4id not want, atlesst conecionsly, to rat-
ionalize when he lacked historioc data.

KIII (Ch. 48) Dietary Laws,

Maimonides contends that the dietary laws were instituted for
health purposes only.aoooming to him all forbidden animals are nat-
urally harmful food-stuffs.. Zhis may even be said about pork.

For it contains too much moisture and too many superfluities, Were
pork, moreover, allowed the Jewish homeé:ﬁartot places would resem-
ble those of the Pranohm::. Similerly, the fet of the intestines

retards digestion. The same ie true of blood and oarcasses., The

clesn enimale, on the other hand, sre universally recognized as
beet suited for food and heslth,

The prohibition to cook and eat meat and milk together woe un-
doubtedly due to health coneideration. Maimonides aleo thinks that
that prohibition wae directed egeinet an idolaterous mractice whioch
wae performed on ssored days. He infers this from the fact that the
injunction ‘LY 174 Seanxb  fo1lows close upon that of the fes-
tive days. But as he haa:;;rallola for it in the Sabeen ceremonies,

he does not press his point.

- o e - - - - -

46 --There is hardly eany need to point out that M, here wishes to

sccount for the variety in the meeans of purification and the extan

of the period. His reacong however, are not of the best. 4’
ked nothing #0 do with the frequency of sours e. It was more guilel

by qualitetive thal quantiteve coneideration.

47 -- The dsnger of rationalism is evident here. People eat ham to-

day and yet menage to keep their homes and streets clean.




Pity, according to Maimonides, is at the bottom of the lawe @fe-

manding that animale be glaughtered in the essiest way; that mother
and offspring be not killed in the same day; and that the mother
bird be driven away before ite fledgelings are sppropriated.

Unclean food, however, may be regarded as forbidden to & parte
ioular person when made =0 thrdﬁh & VoW, The vow in such cases
ie regarded vali@ so as to accustom people to exert self-control.

But in the caese of dependent women the “vow may be invalidated.
This ies so because they are more impulsive.

The virutes of the Nasarite laws are selfevident. They lead to
ebetemiousness from drink, & habit deserving indeed to be encouraged
by ell. :

XIV (Ch., 49) Forbidden merriages. ‘

Every men needs friends. In fact, the greater part of his life “
ie spent in oultivating friendshpis. These are moetly to be found
emong near relatives. The consciousness of kinship servee as a2 bond
to tie all their interests together. Anything, therefore, that
might endanger that bond skould be discouraged. Illicit intercourse.
inesmuch ag it threatene to disrupt family 1ife, is conseguently for-
bidden. Of oourse, there ere other causes too. An illegitimate off-
epring for example is ueuslly ostracized and is thus made to suffer
through no fault of his own. Promiscous intercourse tends to in-
orease the sexual paseion -- a thing that ought indeed, be avoided,
And finelly, a 1life of licenciousness would undoubtedly endanger the
amicable relations of society, ©On account of the foregoing reasons
the law forbede all free intercourse and leid down the foundations of

the beneficial 1net1tutiog;marr1aga.
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To safeguard this institution many "fences" had to be erected,
$he procedure in the case of a "suspected women" is one of them,
Women being naturally modest would indeed fear that public ordesl
greatly and would strive to attain scrupulous chastity. Certein other
marriages, furthermore, had to be declared incestuous. For were
marriage, for example, allowed between near relations, much forni-
cation would result inasmuch a8 many faoilities are accorded them.
Agein such marriages would, to say the least, appear shamelessly vul-
gar. These two oconeiderstions naturally led to the prohibition of

consanguineous marriages.
Croseing animals, or any act that might lead to it, has been for-
bidden mainly becesuse it might leczd to immorality.

Morality, that ie to say, the desire to deorease sexual passion
may also have been & fesetor in the establishment of the ceremony of
circumcieion, For this operation unquestionadbly weakene the organ
and naturally diminishes luet. Thie reason, however, is only secon=-
dary. The real purpose of circumcision may have been to grant a
group of people, bound together dy a common belief in the unity of
God, some physical symbol which might serve as an emblem of recogni-
tion. ‘hereby a powerful soliderity would be duilt up among them
which would result in the welfare of all concerned,

The ceremony ies performed when the child ie emall lest he dis-
pencze with it wken grown up. The pain, moreover, is not =0 intense
at that early stage of the child's 1ife. And, lestly, the paren-
tal love, gt that time, is not as yet firmly rooted, &t lesst not in
the father, and they will allow the child to be subjected to sbome
pain.

The ohild, of course, must be at lecet eight days old before
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the ceremony can take place. Prior to that it can hardly be called

47
& living being. In fact the seme is true of animal sacrifioces.

Merriage, moreover, must fulfill the function imposed upon it
namely, "to inorease and to multiply". Such marriages, therefore,
that would fall short of this requirement are strictly forbidden,
and hence P29V nha),X>7-y1%8 were rigidly excluded from God's

congregation.

CONCLUSION.

In sumning up I wish to state thet I heartily agree with my teacher,
Dr. Neumark on the great hietoric wvalue that the attemptSof Naimon-
ifes have. It is true that he rationalized even more extensively
then eny of his predecessors; that his rationalistic reasoms out-
number hie historical ressons by the ratiom of Szig and that he is
lacking in definiteness and detail. But it is equally true that
he wes eleo the firet to appreach this subject from a scientifie
point of view and to provide posterity with a method that has proved
g0 helpful in recent years. Unifortunately he was hampered by many
d1fficulties: the beliefs of his time, his own treditionsl biss snd

lack of data., When we tske these into consideration we are at

times wonderstricirea al il.e genius of Maimonides, a genius which

47
The inference might be drawn here that circumecision is really a
gacrificisl rite, i.e. "pdbe pro toto".
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gave him the power to transcend now smd then all obstacles and to
hew for himeelf and those desirous to follow him a newer and better
path. Suoh & path indeed, he hewed whend Pirst introduced the method
of comparative religion. It is not the method alone, however, that
is of historic importance to us. Its implications, to be sure, are
of no less moment. For these suggest that Maimonides had acclear
conception of evolution, yes, of evolution even in matters of re-
ligion. Of ocourse, his' $raditional biss 4id not sllow him to earry

out hisg theories to their logical conclusion -- the abrogation of

the effects when the causea for their existence had disappéared
-=- but that does not, in the least, lessen the significance which
Maimonides conception has for us. For he invests, as it were, the

snti-ceremoniel tendencies of Reform Judaism with all the dignity

of lesrning and authority. To love God, according to hirm; means npt
doing for, but knowing, God. We differ from him only inasmuch as
we dare incorporate our theories in life. But then this difference
does not remove us far from him. Had he lived today, I venture to
ffgﬁift' or had not been beset by the obstacles I alluded to above,
he too would not have objected to being clessed among the leaders
of Reform Judaism. Nay more, he might eagerly have sought, to

R e * &
deserve & niche among them. ——
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