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DIGEST

In spite of the praise and respect accorded him by his own and
subsequent generations of Jewish legal scholars, modern scholarship in
rabbinics has not paid much attention to Isaac ben Jacob Alfasi. Such
giants as Maimonides and Caro have acknowledged their indebtedness to
this eleventh century North African/Spanish scholar, and yet, his own
place in the history of Jewish legal literature remains unclarified.
This thesis is a study of Alfasi's sources and methodology as a codi
fier as reflected by a section of his code dealing with the laws of
Tefillin.

The first part of this study is a review of the scholarship to
The works of such scholars as Tchernowitz, Benedikt,date on Alfasi.

Sheffer, Margolioth, Hildesheimer, Abramson and others are presented,
in an attempt to develop generalizations about Alfasi, his use of

Much of the scholarship on Alfasi is found insources and his method.
works devoted primarily to the elucidation of other problems. Also in
cluded here are a brief biographical note and an examination of the
various textual traditions of Alfasi available.

Part two of this study is the paraphrase of and commentary on
Alfasi's Hilchot Tefillin, taken from the Halachot Ketannot section of

The essay is compared with the major documents from thehis code.
Geonic period in an attempt to test the generalizations emergent from

The paraphrase is preceded by a typography and guidethe scholarship.

Following the paraphrase and commentaryso as to facilitate its use.

ii
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is a brief examination of those laws of Tefillin not included by Alfasi
in his essay.

This study closes with a conclusion, based on the observations
noted in the commentary, detailing the apparent independence of Alfasi

■ The Hebrew text of thefrom the Geonic traditions which preceded him.
I Alfasi essay is included as an appendix.



INTRODUCTION

This study has as its objective the analysis of Alfasi’s essay

The insights of modern scholars are presented in a review of
sources as a background to the analysis. Each potential source will be
considered in the general terms of Alfasi’s use, and in the specific
terms of the topic matter available for comparison with Alfasi’s essay

■

on Tefillin.
The main focus of this study is the halachic analysis, in light

of the sources discussed, of Alfasi’s essay. The essay is presented in
English paraphrase with a commentary detailing Alfasi’s relationship to
the halachic traditions which precede him. Secondary to this main fo
cus is the investigation of the textual traditions of Alfasi’s code.

The approach used in this study has been, of necessity, two-fold.
The text of the essay being analyzed is taken from a work reproducing

In spite of its "purity” in comparison with laterprinted editions.
printed editions, the Constantinople text is itself synthetic. It has,
therefore, been necessary to compare this printed edition with an avail
able manuscript, in order that a working text be available. The details
of this manuscript are discussed, along with our knowledge of "editions”

Although a critical edition of the Alfasi remainsof the Alfasi code.
a desideratum, and is beyond the scope of this study, this manuscript
comparison al1us to proceed with our investigation.

1

!i

the Constantinople edition of 1509, termed the "least corrupt" of the 
2

on the laws of Tefillin, found in the Halachot Ketannot section of hi s 
code.
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Chaim Tchernowitz in his Toledot Ha-Poskim is the first modern

Unfortunately, Benedikt' s main concern is with certain lacks he finds
in Tchernowitz's work, rather than with the central, substantive issues.
This review essay is in turn followed by a series of articles on topics,
usually in supplement, stemming from his review. Subsequent to this

This last work ap
pears to have been written as a general introduction to Alfasi, rather
than as the definitive monograph. The author summarizes briefly the
discussion of each of his topics, such as biography, use of sources,
response, providing many valuable examples taken from Alfasi's code.
One gets the feeling that even though Sheffer quotes widely from the
works of traditional scholars, he borrows from modern scholars without
proper acknowledgement.

Other scholars have dealt with specific aspects of the Rif's work
as it pertains to their central interests.
the Rif's use of Sefer Metivot follows his publication of this work.

Shraga Abram-Nagid, discusses the influence of the Nagid on the Rif.

Azriel Hildesheimer, in the

This review of scholarship is

preceded by a brief biographical note.

Mordecai Margolioth, in his work on the halachic writings of Samuel Ha-
7

B. M. Lewin's analysis of
6

Tchernowitz's three-volume work was reviewed 
by B. Z. Benedikt, who used as his major example the essay on the Rif.^

there appears only one additional work entitled Ha-Rif u-Mishnato (The 
Rif and His Teachings) by Shaul Sheffer (Schaffer).*’

son, in his magnum opus on Nissim Gaon, presents a detailed discussion
Q 

of the Rif's use of Nissim's writings.
introduction to his critical edition of the Halachot Gedolot, briefly 

o discusses Alfasi's use of this work.

scholar to attempt to formulate generalizations about Alfasi's method- 
3 ology and use of sources.
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Alfasi stands at the close of the Geonic period, and the bulk of
the source material to be considered, other than the Talmud, is "Geonic."
Controversies still abound as to the complex interrelationship of the
Geonic halachic writings. While these differences in scholarly opinion
are relevant to, and are alluded to in this study, no claim or attempt
has been made to enter the debate on these issues.
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THE SCHOLARSHIP ON ALFASIPART I:



ISAAC BEN JACOB ALFASI—BIOGRAPHIC INFORMATION
Biographic details about Alfasi are important to this study in so

far as they shed light on his contact with sources. Modern scholars,
following the medieval chroniclers, place him as a native of Kalat al
Hammad in Algeria (born c. 1013), and see in his name '’Alfasi” a re-

Benedikt believes that the less than ut-

At the advanced age of seventy-five Alfasi was forced to flee
Africa, leaving for Spain, where he eventually came to head the academy
of Lucena, succeeding his opponent, Isaac ibn Giat.

We have no record of Alfasi having written an introduction to his
work, or anywhere describing its nature. Nor does it appear that Alfasi

In those of Alfasi's responsa wheregave any special name to his work.

The work is known now as the Hilchot Rav Alfas, and
Interestingly, many early rabbinicis referred to as the Alfasi.

It is clear that they are not referring to Alfasi as the author of the
Geonic work by this name, but may rather be identifying Alfasi's work

h

There Alfasi died 
at age ninety, and was succeeded by his own pupil Joseph ibn Migash.^

terly respectful manner in which Alfasi cites Rabbenu Hananel is in-
3dicative of a different relationship.

he has occasion to refer to his work it is simply Sefer ha Halachot or 
plain Halachot.

ference to the city of Fez as either the place of origin of his family, 
or to his having presided for many years over the academy of that city.'*’

Tchernowitz identifies Alfasi as having been a "distinguished pupil" of 
2 Rabbenu Hananel, and Nissim.

scholars refer to Alfasi*s code as the Halachot Gedolot of Isaac Alfasi 
6 

or refer to Alfasi as Isaac Alfasi, author of the Halachot Gedolot.
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as being similar to, or of the same kind as, the Halachot Gedolot.

EDITIONS OF ALFASI’S CODE
One of the faults which Benedikt sees in Tchemowitz’s treatment

is his lack of attention to the varying "editions" of Alfasi’s code
which resulted from a process of correction. Alfasi himself tells us

Benedikt points out that
these revised editions were the result of corrections and additions
made in the original work, and not the result of a complete reworking
of the original. Often the corrections are improperly executed, lead
ing to so great a confusion that the RAMBAN, who pays special atten-

Benedikt further states that these corrections result from the
criticism directed against Alfasi, in particular that which comes from

He gives an example of the influence of Alfasi’s pupilhis students.
Of equal and possibly greater importanceRabbenu Efraim, on his master.

is the already mentioned migration to Spain, where Alfasi succeeded
Isaac ibn Giat as head of the academy at Lucena. Ibn Giat’s Meah Shearim
reflects the prominence of Geonic traditions in the academy, traditions
which might have presented Alfasi with a revised perspective as to the
authoritative interpretation of the law.

THE CONSTANTINOPLE EDITION OF lfop
The firstAlfasi’s code is known to us in many printed editions.

The first
of these was printed prior to l£00 somewhere on

tion to the textual tradition of the Alfas, has difficulties brought
Q

about by the lack of a truly authentic final copy.

the Iberian peninsula.
9Fragments of this incunabulum edition are now very rare.

that he ordered corrections to be made by his students, and that at 
7 times they failed to heed his instructions.
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▲
second edition by Daniel Bomberg appeared in Venice in 1521, contain
ing many glosses and addenda, and it was this Venice edition which was

The Vilna Romm edition "was compared with the

It is not surprising, therefore, that the Constan
tinople edition of 1509 is considered the "least corrupt" of the print
ed editions! As a printed edition, however, it is a synthetic text,

Shamma Friedman's research has led him to the con-available to them.
elusion that the Constantinople edition was based in part on an

cation (in modern format) of the 1509 Constantinople edition. The
compiler of this republication includes in his work what must be cal
led an "uncritical apparatus," for it points generally to Talmudic

What references there are tosources and the later printed editions.
Additionally, it must be noted thatmanuscripts are not specific.

minor errors are found in this reprinted edition in comparison to the
Constantinople original.

The synthetic nature of the Constantinople edition makes.it neces
sary to compare it with another witness, in this case the Jewish Theo
logical Seminary manuscript Rab. 692. Shamma Friedman's introduction
provides much valuable background information on the details of the

The manuscript compares with other 13thmanuscript, here summarized.

■ 

-
■

I
I

first (Constantinople) edition but is an eclectic version, thus adding 
,12

the printers having made use of whatever manuscript resources were

to the confusion."

used as the base text for subsequent editions up to the Vilna Romm 
edition of 1880-1886.11

Ashkenazic source, in which the TOSAFOT of the RASHBAM was at times 
submerged in the text.^

The text used as a working base in this study is from a republi-
14

complete printing of Alfasi was done in Constantinople in 1509.^

makes.it
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century Spanish-Provencal manuscripts and its text corresponds close-

The order of the tractates in the manuscript differs from
-

THE BABYLONIAN TALMUD
Alfasi's code is most often characterized as an abridgement or

epitome of the Babylonian Talmud, following along the lines of its
predecessor, the Halachot Gedolot. The greater part of Tchernowitz' s
essay is given to the details of this abridgement with regard to the
Talmud text. Tchernowitz characterizes Alfasi's basic achievement as
having extracted from the entangled and often hair splitting argumen
tation of the Talmud those elements which not only give statement to
the law, but define and explain the reasoning behind the law. In con
trast to the Halachot Gedolot, which presents the halachic conclusions
without reason or support, Alfasi eliminates only that which is halachic-

Along these lines, Alfasi eliminates those discus-ally superfluous.
sions that may be termed "sophistical" or "rhetorical" and that have no

Alfasi generally retains theinfluence on the halachic conclusion.
language and style of the Talmud, at times emphasizing the intention
of the arguments by the insertion of an explanatory word or two, this
done with such skill that these inserts or comments are indistinguish
able except when compared closely with the text of the Talmud.
Tchernowitz notes that more extensive comments are occasionally in
cluded when Alfasi must give an explanation or justify his decision in
regard to differences of understanding or opinion among the authorities

!E
-I
!

that of the printed Alfasi, but does correspond with the "order of the 
Geonim" cited by the Meiri.^

ly with citations of the Alfasi as found in the writings of Provencal 
scholar s.^"’
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He will at times preface these comments with the
citation "comment ( ons)."

Tchernowitz sees in Alfasi's methodology the use of the Taimnd as
the functional text for halachic learning. He notes for example, that

impact on the halachic conclusions, such as questions of omission
( ) or corrections of the Mishna text. Thus the Alfas
generally eliminates comparisons between Mishna and bariata introduced

" as they rarely play in the halachic conclusion.by " 1 n j ’ o n 1
Similarly, Tchernowitz notes, when there is an Amoraic disagreement
over the correct reading of the Mishna text, Alfasi will eliminate all
but that one which appears correct to him. Alfasi tends to retain re
peated memrot which come to reinforce the point of and are essential
to the structure of a sugya. In contrast, he will generally eliminate
all but the last in a series of "come and hear ( ) solu-yot? KD

tions to a problem, since this last one is usually the strongest. The
underlying principle is evident: that which contributes to the under
standing of the law and the reasoning behind this understanding is re-

Tchernowitz also notes that the internal flow of the Talmudictained.
argument is of importance, in that Alfasi will base himself on these
arguments with regard to what is authoritative.

The scope of Alfasi's code is limited to the practicable halacha

and Neziqin and the individual tractates Berachot, Hullin, and Niddah.
Those laws scattered in the orders Kodashim and Toharot are gathered
together in a special section, the Halachot Ketannot, which includes

ithe laws of priestly impurity, Sefer Torah, Mezzuzah, our essay on Tefil-

of his time, and therefore encompasses the major orders Moed, Nashira,
18

who precede him.

KTono ’ion

Alfasi tends to eliminate those discussions or comments that have no
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lin, and Zizit. Tchernowitz notes that within the range of material

Tchernowitz notes further that
for the same reasons Alfasi sometimes skips individual mishnayot.

Tchernowitz states that Alfasi follows the order of the Talmud
without major changes. When a discussion seems not to belong or to be
incidental to the main topic, and which more appropriately belongs in
another tractate, Alfasi will usually either omit it from its present
place, relocating it in the more appropriate tractate, or quote it in

Alfasi will follow the order of the chapters,
but retains some freedom in regard to the ordering of the sugyot on a
Mishna. When necessary Alfasi will reorder the sugyot giving priority
to that sugya which he feels is most closely connected with the Mishna
followed by those which are less directly connected.

Tchernowitz next turns to Alfasi* s use of the Aggadic material.
He sees the Alfas as confronted first and foremost with there being no
clear cut marking as to what is Aggadah and what is Halacha, and further
with the fact that many elements of Jewish practice are based in the

By the use of examples Tchernowitz demonstrates Alfasi* s"Aggadah."
there are Aggadot which are fundamentally moral or theologi-approach:

cal which lead to no concrete behavior, and there are similar Aggadot
It is this second group whichwhich do lead to concrete behavior.

Alfasi incorporates into his code, the first appearing only rarely. A

similar approach is taken to "Ma’asiyot," and the underlying approach
that which has some place in the practical is inis again clear:

Tchernowitz notes that Alfasi exercises a freedom here also ineluded.

covered Alfasi summarizes the operative laws, eliminating material
19 which is historical or messianic.

both tractates, in its proper place fully and in its original setting 
20 in abbreviated form.
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in the movement of Aggadot to the place of their appropriate halachic
influence.

Of primary concern to this thesis, and indeed to all Alfasi re
search, is the examination of the readings of the Bavli found in
Alfasi's code. A major aspect of this is included by Rabbinowitz in
his Dikduke Soferim, who will often cite the Constantinople edition of
the Alfas as a source for variant readings.

With regard to textural versions, Tchernowitz says that Alfasi
will usually follow the readings of the "accepted, received ancient
texts" and that Alfasi is "not fond of confusing and correcting" writ
ten works. Alfasi retains his "received" text even when the Geonim
who precede him have made mistaken corrections. He then quotes an ex
ample from the Rif's code, which shows that not only did the Rif com
pare his text with that of Hai Gaon in a particular matter, but that

it to be in agreement. Tchernowitz goes on to say that Alfasi had
an accurate, proofread text of the Talmud in which he trusted. For
this reason Alfasi did not accept variant readings, and that it is

Tchernowitz does not speculate on the
nature or provenance of Alfasi's Talmud text beyond his presentation

The treatment of theof brief biographical details already mentioned.
Yerushal mi is indicative of types of claims which can be made for the
transmission of texts and versions.

THE PALESTINIAN TALMUD
Tchernowitz characterizes Alfasi's relationship with the Yerushalmi

he also compared his text with the reading of the "Yeshiva" and found 
21

this resistance to changing the received text which gave rise to a
22 great amount of criticism.
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as wholly negative. He states that Alfasi uses the Yerushalmi only
to explain the Bavli or where the Bavli is entirely lacking. Whenever
the Yerushalmi contradicts the Bavli, the Yerushalmi is rejected.
Tchernowitz notes that at times an explicit halacha of the Yerushalmi
is rejected in favor of that which can be deduced from the Bavli. In
contrast to this he notes that at times Alfasi will base himself on
the Yerushalmi, even when it appears that this is contradicted by the
Bavli, though noting that "certainly the Alfas did not see this contra
diction." Tchernowitz notes that Alfasi’s reasons are stated explicit-

it . .
A perspective on the textual traditions of the Yerushalmi is ob

tained from the works of various modern scholars. B. M. Lewin expres
ses the opinion that in all places where Alfasi quotes the Yerushalmi,
more than one hundred twenty times in total, it is by way of some in
termediary source:
Hananel or from the writings of Hai Gaon. With specific reference
to examples Lewin cites the Metivot to Baba Metzia 101b which contains
a reading of the Yerushalmi lacking in our text, but found in the Alfas,

Shraga Abramson devotes a substantial section of his treatment of

Fromto a discussion of the Rif's method of quoting the Yerushalmi.
this he concludes that the various modes of citing the Yerushalmi used
by the Rif are significant, and that the citation "Yerushalmi" or "Tal

ly in his code "... we follow our Talmud (the Bavli), since it is
later, and was expert in the 'Talmud of the West,' and contradicted 

n23

the Sefer Metivot or the commentary of Rabbenu 
21*

the relationship of the Rif to the Megilat Setarim of Rabbenu Nissim 
2$

as well as several examples of the Rif's quoting the Yerushalmi by way 
of the Metivot.29
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mud Eretz Yisrael," when used in the course of a discussion, indicate
most probably Rabbenu Hananel, while the citation "Geraara de Benai
Ma1 arava" indicates Rabbenu Nissim. Still another possibility as to
textual sources of the Yerushalmi is raised incidentally by Mordechai

POST-TALMUDIC SOURCES
That the Rif had many post-Talmudic sources before him is easily

demonstrated, as many such sources are quoted by name in his code.
Moreover, scholars have demonstrated that certain sources, though un
named, were used by the Alfas. Each of these post-Talmudic sources
will be considered.

Tchernowitz considers Alfasi's use of post-Talmudic sources under
He notes that the Alfas has certain

standard phrases or formulas used in introducing post-Talmudic sources
especially when criticizing them. An excellent example of this is found
in our essay on Tefillin: "We see in the Halachot Gedolot this er-

..27ror .

Tchernowitz characterizes Alfasi's relationship with the "Geonim"
He notes that Alfasias respectful but firm as to his own convictions.

has a special reverence for Hai Gaon, even when he differs with him.
Sheffer, in the chapter of his work dealing with post-Talmudic

sources, brings together the evidence for the Rif's use of these sources.
Again, it appears, he borrows from the scholarly works of others without
proper acknowledgement, and fails to note the tenuous nature of certain

the general rubric of "the Geonim."

Margolioth, who notes that the Hilcheta Gavrata of Samuel Ha-Nagid 
makes use of the Yerushalmi.

A glance at the materials assembled by Sheffer quickly 
sensitizes the reader to these formulas.
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scholarly theses.
great value.

HALACHOT GEDOLOT
The Halachot Gedolot is mentioned several times in Alfasi’s code,

A number of
such examples of the Rif quoting the Halachot Gedolot are presented by
Sheffer as an introduction to his chapter on post-Talmudic sources.

Gedolot is the one used by the Rif. The problem lies in correctly
identifying this "latter recension. Conventional scholarship identi-I!

fies the Venice edition of lf>U8 as the "Babylonian" recension, pre
serving the "original" version, which was the version used by French
and German scholars. The later version is identified as the edition
published from a Vatican manuscript by Azriel Hildesheimer in 1892,

The tenuous

The situation is further complicated by the appearance in 1971 of
a critical edition of the Halachot Gedolot from a manuscript in the
Ambrosiana Library, by Azriel Hildesheimer, the grandson of the editor

The grandson Hildesheimer,of the edition from the Vatican manuscript.

He finds his text to have aly of the Halachot Gedolot traditions.
close affinity with the text published by his grandfather, nominally
identified as the "Halachot Gedolot of Spain," and refers to it as

The examples which he provides, are, however, of

and is thought by scholars to be the "Halachot Gedolot shel Ispaimya" 
the version used in Spain, southern France, and Italy.

Sheffer notes that the later of the differing recensions of the Halachot
29

in the introduction to his work, presents a different picture complete-
32

nature of these identifications is, I believe, accurately reflected by
31Baron in his brief treatment of the Halachot Gedolot.

one among them already noted in our essay on Tefillin.
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Halachot Gedolot 1. For his purposes Halachot Gedolot 2 is the Venice

Hilesheimer describes the differences between these two primary
editions, demonstrating that the Venice edition, through the laws of
Rosh Ha~Shanah, is far more expansive than the Hildesheimer editions.
He maintains that it is the Venice edition which preserves the text

proof the numerous quotations from this "Venice" edition found in the
writings of Isaac ibn Giat and Judah ben Barzilai, two prominent early
Spanish scholars. Hildesheimer maintains that the mistaken identifi
cation of his (and therefore also his grandfather's) edition as the

follows the lead of Avraham Epstein, who
based himself on the fact that Alfasi quotes five response from geonim
who lived after the time of Simon Kayyara, the author of the original
Halachot Gedolot, which are found only in the Hildesheimer texts.
Hildesheimer claims, however, that these late response were originelly
marginel glosses, which do not share the linguistic similarities of

Fortunately for our purposes, this new Hildesheimer edition, encompas
sing the laws of Tefillin, includes an extensive critical apparatus of

Additionally, we have access to the old-text and manuscript readings.
er Hildesheimer edition as well as printings based on the Venice editions

for comparison.

"Halachot Gedolot of Spain"

used by both the scholars of France and Germany and Spain, citing as

edition.33

his and his grandfather's editions, and further that there is great 
variance between these two texts quotations of these late responsa.
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HALACHOT PESUKOT
That the Alfas had before him a work called the Halachot Pesukot

Solomon
Sasoon, the editor of the only known manuscript of the Halachot Pesukot,
argues that Yehudai is the "author" of the work, though being blind he

Sasoon claims that the Halachot Ketuot mentioned by Paltoi
Gaon, less than one hundred years after the death of Yehudai is actual
ly the Halachot Pesukot, and that Yehudai’s work is also quoted as the
Hilchot Ha-Katan. Sasoon acknowledges that it is difficult to deter
mine whether there exist differing editions or versions of the work.
He mentions the possibility that the Hilchot R!eu which is identified

of the Halachot
Hildesheimer is of the opinion that the Halachot Pesukot published by
Sasoon is in fact an "edition" of the Halachot Gedolot, and not the

He further claims that the workhalachic work composed by Yehudai.

The complexity of the inter
relationships between these geonic texts is alluded to in Margolioth’s
Encyclopedia article where he notes "adaptions and abridgements of the
book . • . among which he numbers the Halachot Ketzuvot, a work which

The authorship of this work is usu-

he edited from sources and believes to have been written in southern 
Italy.1*0

is attested by the quotations brought by name from this work, examples
35 of which are given by Sheffer.

ally attributed to Yehudai Gaon or to his pupils, although scholars 
are not fully in agreement as to its actual provenance.^

as the Hebrew translation, might rather be thought of as an "edition"
OD

Pesukot, though he believes it to be a translation.

called the Halachot Ketuot is not to be identified as either the halachic
39 work of Yehudai or with the Sasoon text.

actually had to dictate it to his students, who did make additions to
.. I 37 his work.
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The name Halachot Pesukot may have been applied, since it means
to other collections of Geonic halacha, even in Alfasi's

time.
published in Amsterdam (in 16?3), which is just such a collection.

In the Sasoon Halachot Pesukot, the laws of Tefillin are found,
in fragmentary form, at the end of the laws of Sukkot. In the Hilchot
R'eu they are found in the same location.
to fill in certain lacunae in the text of the Sasoon Halachot Pesukot,

Mueller’s Halachot
Pesukot is of value for comparison, as it is organized by topic, and
includes a section on Tefillin. Additionally, we have Margolioth's

THE SHE' ILTOT OF AHA I OF SHABHA
The relationship between Alfasi and the She1iltot of Ahai of Shabha

has not been the subject of any specific scholarly inquiry. Sheffer,
in his treatment of post-Talmudic sources, brings three examples of the
Rif’s use of the She' iltot, two of which quote Ahai by name, and a third

Although the editor of the critical edition of the
She’iltot, Samuel K. Mirsky, does not specifically discuss the use of

In the numbering system of this critical edition, She1iltot numbers
their central topics aspects of the laws of Tefillin,

and will be compared with Alfasi essay.

"decided laws,"
Joel Mueller republished in 1893 a Halachot Pesukot, originally 

bl

U7 and b8 have as

critical edition of the Halachot Ketzuvot, encompassing the laws of 
Tefillin.142

for which Sheffer feels there is no doubt that Alfasi used the She1iltot
, . U3as his source.

this work by Alfasi, he does make frequent reference to Alfasi in his
)|)|critical commentary on the text.

it does not include material found in "the original."

Although the Hilchot R'eu seems
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RABBENU HANANEL AND RABBENU NISSIM

Though Alfasi explicitly mentions Hananel only rarely, Sheffer

[Alfasi] relies on Rabbenu Hananel inare informed by Nahmanides: ii

most matters," and Shimon ben Zemah Duran:

Sheffer brings examples which demonstrate that in addition to this for
mula ('there is

Care must be exercised in making any generali
zation, however, given the fragmentary nature of our knowledge of the

head of the academies of Kairowan. Abramson, in his discussion of the
Alfas and Nissim1s Megilat Setarim (remembering that he is attempting
to recover Nissim’s work), cites several cases where he believes the
Alfas has drawn on Nissim's work. He is careful to note that in some
cases, the Rif may in fact be quoting an authority other than Nissim.
That the Rif did have the Megilat Setarim before him is evidenced by

of Ketubot, as well as in one of his response.
We do not possess an extant commentary by Hananel to Menachot,

where the bulk of the Talmudic material on Tefillin is found. We are

able, however, to draw on his extant commentary to significant paral-
Rabbenu Nissim's commentary, where ex-lel passages for comparisons.

tant, will also be examined for material to compare with our essay.

THE SEFER METIVOT AND SEFER HEFEZ
Mention has al ready been made of the Sefer Metivqt in the discus—

his quoting this source by name in the Arabic excurse to chapter eight 
U7

writings of Rabbenu Nissim, Hananel1s pupil/colleague and successor as

demonstrates that he made extensive use of Hananel's commentary, as we

one who says'), there are other formulas which refer 
1*6 to Rabbenu Hananel.

"Every place in the Alfas 
where it is written 'there is one who says' refers to Rabbenu Hananel."^
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sions of the textual traditions of both the Bavli and the Yerushalmi.

nature as an attempt at synthesizing the Babylonian and Palestinian
Talmudic traditions, composed most probably in, or under the influence
of, the academy of Sura. Subsequent to the publication of the Sefer
Metivot, Lewin published a study on the Metivot and the Rif, in which

gard to quotations from the Yerushalmi. Lewin speculates that not
only did Alfasi make use of the Metivot, but that the Metivot is one
of the foundations upon which the Alfasi is based. Unf ortunately,

for comparison with our essay on Tefillin.

In the introduction to this work, Lewin notes
that Alfasi quotes Hefez ibn Yazliah as "Hefez Aluf" or "Rav Hefez
Aluf.”

Ibn Yazliah
is, rather, the author of a work quoted as the Sefer Mitzvot, written

The anonymous Sefer Hefez does notin a mixture of Hebrew and Arabic.
contain any material for comparison with our essay.

Their descriptions of the fragments

indicate that no material is available for comparison with our essay.

WRITINGS OF SAMUEL HA-NAGID
Mordechai Margolioth has assembled and published from sources and

Published by Lewin in the same volume with the Sefer Metivot are

none of the material gathered by Lewin in the Sefer Metivot is of use

Lewin, in the introduction to his edition of this work, details its

fragments of the Sefer Hefez, which he identifies as being the work of 
Hefez ibn Yazliah.^

he further demonstrates the Rif’s use of this source, especially in re-
48

Subsequent scholarship has presented convincing arguments, how
ever, that the Sefer Hefez is not by Hefez ibn Yazliah.'’0

Fragments of the Sefer Mitzvot of Hefez ibn Yazliah have been pub- 
<1 lished by Halper and Zucker.
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52manuscripts, fragments of the halachic writings of Samuel Ha-Nagid.
In the introduction to this work he examines the influence of the
Nagid on the Alfas, including examples where the Alfas clearly drew on
either the Hilcheta Gavrata or the Nagid*s commentary to difficult Tal
mudic discussions. Of importance is Margolioth* s observation that the
Nagid makes use of the Yerushalmi, Halachic Midrashim, Tosefta, and
Geonic response.

In his discussion of the Nagid and the Rif he postulates that
Alfasi’s knowledge of Geonic sources is by means of their citation in

Unfortunately, the extant fragments
of the Nagid* s work do not include material for comparison with our es
say on Tefillin.

HAI GAON
Dr. Tsvi Groner, in his doctoral dissertation dealing with Rav Hai

Gaon* s halachic methodology, summarizes the evidence from the rishonim

i

Sheffer brings several examples of

Alfasi's use of Hai Gaon, demonstrating his use of the Gaon’s writings

Sheffer notes that

i
y

"a spe-Tchernowitz notes that Alfasi has
56 cial reverence for Hai Gaon."

the Nagid*s writings, and further, that many of Alfasi's comments are 
given in responsa to the Nagid.

Fragments of either a responsum or a monograph by Hai Gaon on Tefil- 
58 lin are extant and will be used for comparison with our essay.

He notes that the Nagid is extremely careful in his
53identification of the Geonic respondents.

through modern scholars that references to "Gaon" when not specified 
by name refer to Hai Gaon.'’"’

both when in agreement and disagreement with him.
57 Alfasi uses Hai Gaon in support of his own view.
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THE MINOR TRACTATE TEFILLIN
Alfasi does not mention the Minor Tractate Tefillin, and none of

Its
availability and tentative dating, however, make it worthwhile to com-

60pare it with our essay on Tefillin.

the modern scholars comment on the possibility of his having used this 
59 source, which is thought to be a product of the Geonic period.



SUMMARY AND DISCUSSION

The limited range of materials available for comparison with

Alfasi's essay do not make it possible to measure each and every gener

alization offered by scholars as to Alfasi's method or use of sources.

Sufficient material is available, however, to measure the categorical

generalizations about uses of types of literature. Thus, nothing will

be said about Alfasi's use of the writings of the Nagid, since there is

But insofar as other witnessesno material available for comparison.

are available which represent the genre of Geonic literature, the gener

alizations about Alfasi's use can be tested.

Tchernowitz' s generalizations appear to be the most insightful in

regard to describing the literary nature of Alfasi's code, and the claim

is made that the Babylonian Talmud is not only the literary source, but

The generalizations offeredalso the halachic source used ty Alfasi.

with regard to Alfasi's use of post-Talmudic sources do not attempt to

Rather,give any critical insights into how these sources are used.

Thesethey detail the occurrence and availability of these sources.
general i zat.i nns about the use of Geonic materials will be given close
scrutiny in the Paraphrase and Commentary which follows.

21



HILO HOT TEFILLIN—PARAPHRASE AND COMMENTARYPART II: I



TYPOGRAPHY OF THE PARAPHRASE AND COMMENTARY

Following is the English paraphrase of Alfasi's Hilchot Tefillin.
The essay runs to 300 Hebrew lines in the Zacks edition, 521 lines in
the English before us. In all Hebrew editions the essay reads continu
ously—it is not divided into sections with topic matter headings.
These divisions and topic headings are imposed upon the text so as to
facilitate comparison with other sources. Following each of the sections
in the paraphrase are the textual notes and the commentary.

Before each topic matter heading, found at the beginning of every
section, is a citation of line numbers which refer to the lines in the

Every line of the paraphrase isZacks edition offered in paraphrase.
also numbered as a reference vehicle for the notes and commentary. The
first serves as an excellent examples

LINES 1-6: DEFECT IN ANY OF THE SCRIPTURAL . .
The absence (or defect) in any . .1

sections in the Tefillin . .2
3 one faulty . .

straightforward . .
5 is not needed . .
6 is this not . .

to allude to Rav Yehudah1 s statement . .7
8 surrounded by . •

7- 'Rav Yehudah's statement'- Cost. U: . .

22
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The commentators to the parallel . .

The citation "LINES 1-6" refers to lines 1-6 of the Zacks edition.
The numbers 1-8 in the left hand column serve as a reference for the

Following the paraphrase is a line marking off the textual notes,notes.
which is in turn followed by a line marking off the commentary. The
numbers used in the textual notes refer back to the paraphrase. Thus
"7- ’Rav Yehudah's statement'- Cost. 1*:" refers back to line 7 of the

paraphrase, the note being on the words cited; "Cost. 1*:" refers back

to the Zacks edition, line h, for reference.

All of the sources used in the commentary have standardized inter

nal reference systems, with the material on Tefillin included. Each of
these sources is cited in both the commentary and the notes in an ab
breviated form as follows:

Sukkah.

Sukkah.
It is cited by the numberSheiltot - S. K. Mirsky's Sheiltot.

of the Sheilta (A7 or #U8) and line number.

M. Tefillin - the "minor tractate Tefillin" found in Rigger's 
Seven Minor Tractates, pp. h2-h9 of the Hebrew section. 
It is cited by halacha and line number.

Halachot Pesukot - S. Sasoon's Halachot Pesukot, in which the 
material on Tefillin is found at the end of Hilchot 

It is cited by page and line number.

Hilchot R'eu - A. L. Schlossberg's Hilchot R'eu, in which the 
mat, ppi a} on Tefillin is found at the end of Hilchot 

It is cited by page number.

Halachot Ketzuvot - the essay "Shimush Tefillin v'Asiyatan" 
in Margolioth's Halachot Ketzuvot, pp. 1117-152. It is 
cited by halacha and line number.

Hai Gaon - the "Hilchot Tefillin of Rabbenu Hai Gaon" found in 
Giiize Kedem, Vol. Ill, pp. 73-75. It is cited by page 
number.

Halachot Gedolot - the essay "Hilchot Tefillin" in the Hildes- 
heimer edition (1971), pp. U8O-U87. It runs for 88 lines 
and is cited by line number only.
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It is

Standard rabbinica are cited by common name (e.g., Mechilta)
with full information found in the Bibliography.

The bulk of Talmudic material on Tefillin is found in the tractate
Menachot, on pp. 3ha-37b. Alfasi copies, as shall be seen, following
the sequential order of material as it is found in Menachot. He will
interrupt the flow of the Talmud text to insert material from other
tractates which bear upon the material being discussed, and will most

Each time that the orderoften cite the source on which he has drawn.
of material is interrupted it is discussed in the commentary. Material

not included in the essay, but relevant to the laws of Tefillin will be

discussed after the paraphrase and commentary.

Piske Ha-Rosh - abstracts of thenovellae of the Rosh, found 
on the same page with the Alfasi in the Vilna edition.

It is 
sec

Mordechai - the novellae of Mordechai b. Hillel, found in the 
Vilna edition of both the Alfasi and the Bavli. 
cited by reference to the parallel in Alfasi.

Nimuke Yosef - the commentary of R. Josef ibn Habib to the 
Alfasi, found on the same printed page as the Alfasi, 
and cited by reference to the Alfasi.

Kesef Mishne - the commentary of R. Josef Caro to Maimonides’ 
Mishne Torah, found in the standard folio edition, 
cited by reference to chapter of the Mishne Torah, 
tion and halacha.

Rosh - the novellae of R. Asher b. Yehiel, found in the Vilna 
edition of the Talmud. Cited by parallel in the Alfasi.

MS - Jewish Theological Seminary manuscript Rab. 692. The 
essay Hilchot Tefillin is number 10 in the ’order of 
tractates.’ It is not numbered, and is cited simply as 
MS.



The absence (or defect) of any of the four Scriptural1
2 sections in the Tefillin invalidates the others, and even
3 one faulty letter prevents their fitness. Is this not
u straightforward? Rav Yehudah said that Rav had said: this

$ is not needed, except in the case of the stroke of the YOD.

6 Is this not also straightforward? It is not needed except ■

7 to allude to Rav Yehudah ’ s statement: any letter not completely
8 surrounded by parchment is unfit.

The commentators to the parallel (Bavli, Menachot 29a, on the
Scriptural sections of the Mezuzah), which includes a greater elaboration
and definition of the nature of defects mentioned, relate this section
to the quality of writing: each letter must be complete, not lacking

The Nimmuke Yosef to our essay relates the requirement

Among the post-Talmudic sources, only M. Tefillin discusses the
quality of writing, specifying by example that the writing must be with-

it also specifies that a hole in the place of the writingout error.

2$

in any way or touching any other letter (thus completely surrounded by 
parchment)

7-'Rav Yehudah*s statement'- Cost. U:
3Ub: Jll *11’ K1? . Ina parallel treatment
Hilchot Mezuzah Alfasi reads as the Bavli.

renders unfit, while a hole in the blank areas of the parchment does not?*

no Ki Kn> . Bavli, Menachot 
found in the

LINES 1-6: DEFECT IN ANY OF THE SCRIPTURAL SECTIONS RENDERS 
TEFILLIN INVALID.

that each letter be surrounded by parchment to the quality of the parch
ment, which is itself considered by the Gemara and Alfasi later on.^
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LINES 6-9: BIBLICAL PROOF FOR THE NUMBER OF SCRIPTURAL SECTIONS
The Rabbis taught:9 It is written LE-TOTEFET, LE-TO-

10 TEFET? LE-TOTAFOT, thus equaling four (scriptural sections)

11 according to Rabbi Ishmael. Rabbi Akiva says that this
12 exegesis is not necessary for the word TT in GADFI means
13

9-'LE-TOTEFET, etc.'- Ex. 13:16; Deut. 6:8 and 11:18.

B15D1D'? . n£DlD’7 .Bavli, 31ib:10-'LE-TOTAFOT'- Cost. 7:

12-'GADFI'- Cost. 8: Bavli and MS: ’3H33

Of note is Alfasi's spelling of the term TOTEFET, which differs

from the Bavli (which in turn differs from the Bible text before us),

and which is discussed by the commentators.^

None of the post-Talmudic sources which make reference to the

This
Biblical proof is not, however; quoted in any of them.

One might have thought that this1U The Rabbis taught:
he ought to write them (the four scriptural sections)15 means

16
17 compartment s.

(remembrance)’1— of one memorial have I commanded you,18
How is this to be internet two or three (memorials).19

20 preted?

number of Scriptural sections (the Halachot Gedolot, Halachot Ketzuvot, 
M. Tefillin, Hai Gaon) vary from there being four sections.0

Scripture comes to say "A memorial

'two,' PT in AFRIKI means 'two.'

He writes (the scriptural sections) on four

LINES 9-17: THE NUMBER OF COMPARTMENTS AND THE WRITING OF 
THE SCRIPTURAL SECTIONS OF THE HEAD-TEFILLAH

on four pieces of parchment and place (them) in four
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21 pieces of parchment and places them in four com-
22 partments made of one (piece of) leather. But if he wrote
23 them on one (piece of) parchment and places them in the
21* four compartments made of one piece of leather, he has
25 complied with the requirements of the law. He must leave
26
27 The Sages say that this is not necessary. They both agree
28 that he must place a band or thread between each section,
29 and that if the grooves partitioning each compartment are
30 not distinguishable, they are unfit.

Bavli and MS: compartments made of four

17-18-'A memorial (remembrance)'- Cost. 11 - Ex. 13:9*

28-'Band or thread'- Cost. 16. 'thread or band.'Bavli:

The Halachot Ketzuvot specifies that the head-Tefillah be one

Implicit in Hai Gaon's detailed instructions on the con-

17-'Compartments'- Cost. 10. 
pieces of leather.

14-'One might have thought . . .'- Cost. 9. This is preceded in the 
Vilna edition by a citation of the Biblical source, 'And you shall 
write them ... (Deut. 6:9 and 11:20)' on which this 'possible' 
exegesis is based.

a space between them (the sections), according to Rabbi.

21*-'0ne piece of leather' - Cost. 11* ♦ Bavli and MS both lack. This 
appears to be an addition by simple copying from the previous 
phrase, and does not alter the sense of the passage.

tractate Tefillin specifies the four pieces of parchment, also without 
o 

the option.
struction of Tefillin are that the (head-) Tefillah be one unit contain-

9ing four compartments, and he speaks of four sections.

unit of four compartments. The four pieces of parchment are specified 

without the option of a single piece marked into sections J The minor
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31 How does one write them (theThe Rabbis taught:
Scriptural sections of the hand-Tefillah)?32 He writes

33 the hand-Tefillah on one piece of parchment and places

31* it in one compartment. But if he writes them on four
35 pieces of parchment and places them in one compartment

36 made of one piece of leather, he has complied with the
37 requirements of the law. But it is required to bind
38 (the separate pieces) together (as one) as Scripture
39 Just as it is 'onesays:

1*0 sign' externally, so also (it must be) 'one sign' inter

im R. lose says that it isnally, according to R. Yehudah.

1*2 R. Yehuda b. Rabbi grantsSaid R. Yose:not necessary.

1*3 to me that if one has no hand-Tefillah, and does have

1*1* two head-Tefillin, that he hangs leather on one of them

"He grants!" Is this not (the basis) of1*5 and puts it on.

1*6 from the words of R. Yosetheir difference? Rava said:

1*7 it follows that R. Yehudah has retracted his opinion
1*8 and he hangs leather on it.

R. Hanina sent (a decree) of1*9 But, did we say:

50 R. Yochanan:

51

52
from a state of higher sanctity to a state of lower53

51* sanctity.
Here (above) we refer to a new Tefillah, and in accord-55

a hand-Tefillah, but a hand-Tefillah may be converted 

into a head-Tefillah, because we do not reduce (an object)

"It shall be a sign for you."

LINES 17-31: WRITING OF THE SCRIPTURAL SECTIONS OF THE HAND- 
TEFILLAH; CONVERTING A HAND-TEFILLAH FOR USE AS A HEAD- 
TEFILLAH AND VICE VERSA.

a head-Tefillah may not be converted into
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56 ance with the opinion of the one who says that desig-
57 nation matters, we say that a condition was made from the

58 beginning.

The Halachot Gedolot quotes only the objection of R. Hanina

In M. Tefillin it states the law with regard to the parchment substantial
ly as it is here. With regard to converting the Tefillin, however, the

MATERIALS AVAILABLE FOR, AND PERSONS ABLE

if he overlaid (the Tefillin) with59 The Rabbis taught:
60 gold or hung on them the leather (skin) of an impure
61 (If bound with) leather of aanimal, they are unfit.

62 pure (clean) animal, they are fit, even if the leather
Rabban63 is not specially manufactured for this purpose.

6h even the leather from a pureShimeon ben Gamaliel says:

39- ’It shall be a sign for you.' - Ex. 13:9.
50-52- In the Bavli the statement is found in reverse order 

(Hand ... head).
55- ’Here (above) we refer to a new Tefillah . . .' -Cost. 30. Alfasi 

here cites only the case of that Tefillah which can be converted, 
eliminating the mention of an old Tefillah as found in the Bavli 
(which cannot be converted), thereby altering the form, but not the 
conclusion.of the discussion.

quoting R. Yochanan as to the convertability of the Tefillin, not as to 
the resolution (lines 1*9—5h) In the Halachot Ketzuvot it is stated 
that the four sections are to be written on one piece of parchment.

law is stated in reverse of the formulation (head may be converted into 
hand) found in the Bavli and Alfasi.^

LINES 32-1*9: 
TO WRITE TEFILLIN
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65 (clean) animal renders unfit unless it is specially
66 manufactured for their (the Tefillin's) sake.

67 R. Hinana b. Rava of Phashrania taught: A Torah
68 scroll, tefillin, or mezuzot written by a MIN is to be
69
70
71 a foreigner (non-Jew), a minor, or an apostate are

72 unfit, as it is written: "You shall bind them. . . . You

73 shall write them. . . ."-all who are under the obligation
7U obliged (fit) to write them.
75
76 The Rabbis taught: we write Tefillin on the leather of a
77 clean domestic animal, and on the skin of a clean non-

78 domestic animal and on (the leather of) inedible carrion
79 or defective of this kind, and they are bound with its

80 hair and sewn with its tendons. It is a law given to
81 Moses at Sinai that the Tefillin can be bound (only) with
82 its hair and sewn with its tendons. However, we do not
83 write on the skins of unclean domestic animals, nor on the
8U leather of unclean wild animals, and there is no need to mention
85 the improperly slaughtered or defective of these kinds,
86 and we do not bind with their hair, or sew with their

87 tendons.

Alfasi

70- ’(Those written by)' -Cost. 38.

of tying them on are

burned; another opinion is (that it) is to be hidden away.

WE READ IN THE CHAPTER "EIGHT UNCLEAN REPTILES:"

(Those written by) an informer, a slave, a KUTI, a woman,

67- 'R. Hinana' -Cost. 36. Bavll Gitin U5b reads 'R. Nahman.' 
to Gitin U5b reads as the Bavli; see below.

w.~ , Bavli Gitin U5b and Menachot 42 a-b
is attributed to R. Hinana (R. Hamnuna in Gitin) as line 67; see below.
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67-71- Cost. 37-39: 'MIN,1

" - Cost. 39-Deut. 6:8-9, 11:18

Alfasi here breaks with the sequence of the Bavli to insert material
relevant to the subjects he has just concluded: covering the Tefillin
and the writing of the Scriptural sections. He begins by quoting com
pletely, directly from Menachot U2b (lines $9-66, Cost. 32-3$). This

Gitin li$a, dealing with not acquiring Tefillin from non-Jews at a

In the course of the
discussion, the source is identified as being Rav Hamnuna (Gitin;
Menachot: Hinana). Thus Alfasi states this tradition in Rav Hinana's

plicitly stated in his name (lines 7O-7U) •
Shabbat 108a contains the elaboration of the last clause of the

opening Mishnah of this chapter (p. 107a, Mishnah XIV:1). A teaching
is brought stating that Tefillin may be written on the skin of a bird,

This is followed by a similar teaching as to thewhich is questioned.
skin of a fish, which is unresolved pending the arrival of Elijah.
Further discussion leads to the Baraita as quoted by Alfasi.

The Halachot Gedolot quotes the tradition brought by Rav Nahman
and the statement of R. Hinana substantially as they appear in the Bavli

is followed by a synthesis of Menachot lt2 a-b and Gitin h$b (lines 67-7U, 
Cost. 3$-U).

'Informer' 
cen-

72-73- "You shall bind them . . 
and 20.

7$-"Eight Unclean Reptiles" - Cost. lil-Chapter fourteen of Bavli 
Shabbat, p. 108a.

higher than fair price, Rav Nahman quotes a tradition (see the notes on
line 67 above) without identifying its source.

In the discussion of the Mishnah passage which begins on

Changes in the use of 'GOY,'  
or 'apostate' are most often attributed to the effects of 
sorship.

(Hamnuna's) name (line 67-69) and then continues with the teaching ex-
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Rabbenu Hananel, in his commentary

M. Tefillin specifies the materials as
found in the Bavli and Alfasi (lines 76-79) with the additional state-

Hai Gaon states that it is preferable to sell

bought from a non-Jew is not prevented from being fit for use.

LINES $0-57: ORDER OF THE SCRIPTURAL SECTIONS

88 How are they (the ScripturalThe Rabbis taught:
89 ii?Tp (Consecrate to me),sections) ordered?

(And when the Lord has brought you) from the right.90

yVJ27 DK H’Hl (If, then, you obey)(Hear, 0 Israel),91 yotz

But behold, was not the opposite order92 from the left.
here (onethis poses no difficulty:93 taught? Abaye said:

case) refers to the right of the reader; here (the other9h

95 case) refers to the right of the wearer.

96 He who reversesRav Hananel said that Rav said:
(changes) its (the Tefillin's) sections renders them unfit.97

this (of Hananel) was not said except for98 Abaye said:

changing (switching) an inner section for an outer section99

100

section for an inner section or an outer section for an101
102

the skin of an animal which is inedible or defective, and that skin
18

The Halachot Pesukot quotes the statement of R. Hinana 

without mentioning him by name.1^

or an outer section for an inner section, but an inner

Elsewhere he specifies that the Tefillin are to be made from 
the skin of clean animals.1^

to Shabbat 108a, permits the use of bird skin for the writing of Tefil
lin.1*

and Alfasi.1*

ment that we do not suspect the dead animal of having been killed for 

idolatrous purposes.1?

IK’3’ ’□ n’m

outer section, we have no objection in this manner.
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103 HOWEVER, ABAYE'S RULING HAS NO VALIDITY.

10$ OR THE OTHER IN REGARD TO INVALIDITY.

89- 'Consecrate . . (Ex. 13:1-10)- Cost. $0.

89-90- 'And when ...» (Ex. 13:11-16)- Cost. $0-51.

.'-

The disagreement as to the proper order of the Scriptural sections,

known to us as 'the disagreement between Rashi and Rabbenu Tam,' can be

text, Menachot 34b-35a, which Alfasi here draws on. In taking up this

problem Alfasi returns to the sequence of the Bavli, picking up at that

point which was concluded in line $8 above. The text of the Bavli reads

as Alfasi has quoted through line 95 (53 of Cost.). Following "... right

of the wearer" in the Bavli is: "and the reader reads them in their or
der." The conflict arises with regard to the interpretations of 'from

the left . . .' and 'from the right' on the one hand, which is identified

as being the order of Rabbenu Tam (with Deut. 11:13-21 preceding Deut. 6:^-9),

The formulation given by Alfasi, which eliminates the phrase "and the

reader reads them in order" indicates that the halacha is according to

Rabbenu Tam.

The Alfasi lines 96-102 (53-56 of Cost.) quotes the Bavli directly.

91- 'Hear . . .' (Deut. 6:^-9)- Cost. 51. 
(Deut. 11:13-21)- Cost. 51.

lengthy explanation of Abaye's

RATHER,

10U THERE IS NO DISTINCTION WHETHER HE CHANGED IT ONE WAY

The Bavli at this point follows with a

100-105- 'but an inner . . . (end of section)'- Cost. 55—57 is a 
marginal gloss in the MS.

traced back to a problem in the fundamental understanding of the Talmud
19

and with ' reading them in order,' which is understood as meaning ' in the
20 order written in the Torah' on the other hand, as specified by Rashi.

' If, then, .
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statement, permitting the switching of the two inner sections one with

Alfasi (lines 103-10?),
however, rejects Abays's formulation allowing the switching of the sec
tions, and so naturally he would not be concerned with Rava's elaboration.

Evidently the Rambam had originally pre
scribed the 'order of Rabbenu Tam' but on receiving traditions from
'Israel' decided that the 'order of Rashi' was correct. He notes that
the readings "the reader reads them in their order" was not found in the
text he had before him. Thus, too, the Talmud text of the Alfas might
have lacked this reading, and the phrase itself is not found in any of

TheThe post-Talmudic sources need be considered individual.

Exter-

It is only in M. Tefil-
Neither the Halachot

the Hilchot Reu specifies any order for the Scriptural sec

tions.

Halachot Gedolot quotes the halacha on both order and switching of sec
tions as Alfasi.23

Pesukot nor
lin that the order is as

the post-Talmudic sources.

An interesting textual note stems from Maimonides responsa to the schol
ars of Lunel on this matter.&

Rabbenu Hananel, as quoted in numerous sources is in 
accord with 'the order of Rabbenu Tam.

the other, or the two outer sections one with the other, by his colleague 
Rava, which is rejected in the Talmud itself.

Also quoted in one of these 
sources as consistent with the 'order of R. Tam' is Sherira Gaon.23 

pZ Enigmatically, Hai Gaon evidences both orders in his responsa.

Both works do prohibit, in almost identical words, the switching
29of the sections in any way.

nal sources quote a statement by Hai not found in his responsa, explicit-
27ly stating that the order is 'as Rabbenu Tam.'

nfl
specified by Rashi.
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LINES 58-6$: PHYSICAL REQUIREMENTS OF THE TEFILLIN

106 Said Rav Hananel that Rav had said: 1(the form of)
10? this bottom-flap’ of the Tefillin is a law given (by
108 God) to Moses at Sinai.

109 this ’(bridge form of) passage for theAbaye said:
110 strap* of the Tefillin and the letter *SHINI of the
111 Tefillin are laws given to Moses at Sinai, and it is

112 necessary that the furrows (marking the compartments)

113 But Rav Dimi of
11U as long as they (the furrows) are dis-Nehardea said:
115 tinguishable, this is not necessary.

116 Said Abaye: this parchment, it is necessary to exam-
117 ine it lest it contain any defect, for we require perfect

118 (unblemished) writing and (without testing) it might not

119 be. the pen examines itRav Dimi of Nehardea said:

(without pretesting).120

i

Both Tefillin require the 'bottom-flap' and the 'passage for the

It is only the head-Tefillah,strap.*

110- 'and the letter SHIN' - Cost. 60- is a separate statement in the 
Bavli.

107 & 109- 'this'- Cost. 58 & 59- is not found in the Bavli; it is found 
in the Halachot Gedolot.

I

I

119- 'Rav Dimi of Nehardea said: 
Bavli adds: '. . . said:

111-115- "it is necessary ... is not necessary"- Cost. 61-62 is 
lacking in the MS, apparently an homoeuleuton.

the pen . • .'- Cost. 6^-6$. The 
(this is not necessary), the pen . .

extend to the (place of the) seams.

as specified by the reference to
30 furrows, which require the letter SHIN stamped on the sides.
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the

head Tefillin. Hai also gives the details of the construction of both

Abaye's statement requiring examination of the parchment in order
■

that the writing be perfect refers to the parchment not having any de

Mention has already been made of the
use of the skin of a bird for writing of Tefillin, Shabbat 108a, the pri
mary objection to this being the natural holes in the skin. In response
to this a Palestinian teaching is quoted which parallels the statement
of Rav Dimi:
Only the M. Tefillin among the post-Talmudic sources discusses the quali-

LINES 65-71: PHYSICAL REQUIREMENTS OF THE STRAPS

That the straps are black is a121 Said Rav Yitzchak:
But is it not taught thus:122 law given to Moses at Sinai.

the Tefillin are not tied except (with straps) of the123
12U
125

ty of the parchment, specifying that a hole in the place of the writing 
renders unfit, while a hole in a blank area of the parchment does not.36

Hai Gaon speci
fies that the * SHIN1 is to be fixed on both sides of both the hand and

The statement of Abaye that the 1 SHIN1 is a "law 
given to Moses at Sinai" is found in the Hilchot RieuP?

feet which would affect the writing, specifically not any hole which 
would render the Tefillin unfit.3^

"any hole which the ink passes over is not really a hole."

the ’passage for the straps’ and the 'bottom flap,' details not found in 
Alfasi beyond the brief statements here.33 The Halachot Ketzuvot also 
specifies the 'passage-ways' for the straps.3^

same material, whether white, green, or black; red is not 
used on account of disgrace (shame) and another reason.

The Halachot Gedolot quotes the statements on the 'bottom flap,' 
'passage for the straps,' and the letter 'SHIN1 with the textual 

details noted above.3^-



37

126 This teaching refers to the inside of the straps. But

127 the outside has to be black, and no other colors. If
128 so, what is the disgrace and the other reason if these
129 are to the inside? There are times when they will become
130 reversed.

Bavli: •green, black,

125- ’on account of1- Cost. 68: □ 1G7D Bavli:

Alfasi here draws on Menachot 3!?a, following the sequence of the
Bavli. Lines 121-125 are copied from the Bavli with the variations

Following line 12$ in the Bavli are two 'Ma'asiyot' innoted above.
Lines 126-130 presupport of Rav litzchak which Alfasi does not copy.

sent the resolution of the two conflicting teachings in the language of
the Bavli, and as concluded in the Bavli, but in what appears to be a

For emphasis Alfasi adds (line 127)re-phrasing rather than copying.

Among the post-Talmudic sources, Hananel, the Halachot Gedolot,
the Halachot Pesukot, the Halachot Ketzuvot, and the Hilchot R'eu all

Hananel and the Halachot

Ketzuvot additionally specify that the straps must be made of leather

The M. Tefillin dissents from this view stating that "The leather

r’JB Km.

from a clean animal, which is implied, but not specified by their being 

made of the same material as the Tefillin (lines 123-121;) •

122- 'But is 
MS:

it not taught thus'- Cost. 66: 
K’im Kill . Bavli:,

specify that the straps are to be black, with all of them quoting the 

statement of Rav litzchak (lines 121-122) P?

"and no other colors."

12U- 'white, green, or black’;- Cost. 67-68. 
or red.1
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R. Simeon, the sonstraps of the phylacteries may be bought anywhere.

pose, must not be used for the straps of the phylacteries.

LINES 71-75: SHAPE OF THE TEFILLIN
131 It was taught: that the Tefillin are square is a
132 law given to Moses at Sinai. Rabbah said: at its seams
133 and at its diagonals. Shall we say that this is super-

13U fluous, for it is taught (in the Mishna): He who makes
135 his Tefillin round (brings) danger, and does not fulfill
136 the commandment. Said Rav Papa: that which is taught in
137 the Mishna refers to it being made round as a nut.

-so the Bavli. MS: K’jn.

Bavli: Rav Papa.

The variations cited above are of special note as they deal with

The Tefillin used, in modern practice are
The Talmudic evidence sug-cubical boxes set on flattened cubical bases.

The Talmud and the Alfasigests that this was not always the case.
usually have these modern standards imposed, and the statement that the

referring to Mishna

Kin 
■jjjn lan.

131- 'It was taught' - Cost. 71:
Halachot Gedolot:

of Gamaliel, says, 'Any leather that has been used for an ordinary pur-
1.38

132- 'Rabbah'- Cost. 72 and so the Halachot Gedolot. 
MS: Rava.

the internal reference terminology of the Talmud, a topic which itself
39 is deserving of investigation.

133- 'Shall we say .
Kil5.

. . taught (in the Mishna)'- Cost. 73: KJ’in kd’5 
Bavli: n’5 y”o?j kzj’5.

136-7- 'That which . . . refer'- Cost. 7U-75:
Bavli: 3 ’jna .MS: ’JPD
Megillah IV:8.

Tefillin be square is taken to apply to the boxes thenselves, with the
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diagonals referring to the corner to corner measure, thus insuring that
the Tefillin are truly square.

The Halachot

The Halachot Ketzuvot represents a special case, in that it is

specified that the compartment section of the head-Tefillah is to be

made square, while the compartment section of the hand-Tefillah is to be

made round as a nut. This is followed by a formulation specifying "that
the Tefillin are square is a law given to Moses at Sinai. Rava said:

Clearly the requirement for squareness is
the compartments and the bases on

Of interest is the loan word, used elsewhere in the Talmud, to
mean 1 diagonals.1

KASHRUT OF THE TEFILLIN—LIMITS OF DAMAGELINES 75-81*:
as long as the walls (external;138 Said Rav Huna:

partitions, internal) are sound, the Tefillin are fit.139
if two (walls) are split they are11*0 But Rav Hisda said:

11*1
11*2 Said Rava:

Gedolot including Rabbah's

fit, (if) three, they are unfit.
That which the master said, "If two, they

quiring squareness as it is here, lines 131-132, with the Halachot

Just such a

statement (132-133)* M. Tefillin reads as the 
citation from Mishnah Megillah (lines 131*-136).^

Rabbenu Hananel attributes the require
ment that the Tefillin be square to the boxes themselves^

Gedolot, Halachot Pesukot and Hilchot R'eu all quote the statement re-

at its seams and diagonals."
being applied to two separate items:

I
which these compartments sit.

Another meaning of the Greek original which is ap

parently here drawn on is 'alternating' when used to describe sewing.^

meaning is preserved by Hai Gaon's detailed instructions for 
the alternating stitching used to close the Tefillin.^
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143 are fit” was not said except if this
144 not opposite (parallel, adjoining) this

145 one
146 And, that this one opposite (parallel,
147 adjoining) this one and a third wall are unfit was not
148 said except for an old Tefillin, but for a new Tefillin,
149 How
150 do we define an 'old Tefillin' and how do we define a
151 'new Tefillin'? He (Rav Yosef) said to him (Abaye):
152 which ever of these, that when you hang it by the

153 leather retains its strength is new; otherwise it is old.

147- 'and a third wall'- Cost. 80 is lacking in the Bavli.

, so too the MS.

More importantly,
Josef Caro, in his comments to the RAMBAM's Hilchot Tefillin, quotes a

Both the Halachot

Pesukot and the Hilchot R'eu preserve

statement (lines 140-141*

but this one opposite (parallel, adjoining) this 

(renders) unfit.

153- 'retains its strength’- Cost. 84: 
Bavli; Ci’5n mm.

an understanding of Rav Hisda* s

one (this split) is

148-1^2- 'old Tefillin ... new Tefillin’- Cost. 80-84. Alfasi's 
readings of 'old' and 'new' are the opposite of those found 
in the Bavli before us.

one (this split),

reading of the Bavli which is almost identical with the Alfasi, lacking 

only the addition of 'and a third wall' noted above

The variations noted in the use of 'old' and 'new' are found in 
certain of the manuscripts noted by Rabbinowitz^

there attributed to Rav Nahman) as refering 
1 o

to the thread used to stitch the Tefillin closed.

it is of no concern to us. Abaye said to Rav Yosef:
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LINES 85-99: PHYSICAL REQUIREMENTS OF THE STRAPS OF THE TEFILLIN

15U
155 He (Abaye) said to
156 him (R. Yosef):
157 Yosef) said to him (Abaye): "And you shall bind them

158 (U*K'SHAR'TAM- Deut. 6:8)"- means that the binding
159 must be perfect (unblemished). Rav Aha, the son of Rav
160 Yosef, said to Rav Ashi: Is it permissible to sew it

161

162 go out, see what the people are doing.
163 Rav Papay said:

16U valid (fit). But this is not so, for the B'nei Hiyya
165 said: the shortened stumps of blue thread are valid

There, where they are implements of a

168 religious commandment (it is acceptable), but here,

I69 where they are sacred implements, no (it is not

170 acceptable).

171

172 are they? Rami bar Hama said that Shimon ben Lakish

(to173 Rav Kahana said:until the middle finger.said:

17U the) pointing finger when bent. toRav Ashi said:

175 the pointing finger when stretched out. Rav shortened

177

The width178 Mar, the son of Havana, did as we do.them.

179 of the strap is

Abaye was standing before Rav Yosef (when) the strap 

of (his) Tefillin split (broke).

166 (fit), but the shortened stumps of hyssop are (not)

167 valid (fit).

176 them, straightened them, and loosened (untied) them.
Rav Aha bar Ya'akov tied them and wound (plaited)

Shortened (remnant of) straps are

as the length of a barleycorn.

and place the seam to the inside? He (Rav Ashi) said:

Is it permissible to tie it? He (R.

In this it follows that there are measures. What



h2

MS and Bavli both read:

. MS appears to be

The commentators to the Alfasi (and the Bavli) are forced to give

as Alfasi leaves the issue unresolved (lines 159-162). The discussion

The Halachot Gedolot quotes the statement of Rami bar Hama (lines

Also found there is the statement as to the required width of
the strap. Both the Halachot Pesukot and the Hilchot R'eu preserve Rami
bar Hama’s statement, though anonymously, with the additional specifi-

the straps of the head-Tefillah on the right side must reachmeasures:
The measureto the abdomen;

in our text:

cation that the measure is for the hand-Tefillah and that it refers to 
the middle finger^ The Halachot Ketzuvot is specific with regard to the

Interestingly, Josef Caro quotes a reading of the Alfasi not found 
"the length of the strap shall be sufficient to surround

So to<^<the MS and the reading in other

of the hand-Tefillah is to the middle finger, and certain MSS have the 
measure of the width of the straps.^

their own resolution as to the permissibility of sewing a broken strap, 
..... . . . .50

172-173) with the additional specification that he refers to the middle 
finger.

on the left side it must reach the chest.

15U- 'standing*- Cost. 85.
sources. Bavli: ‘sitting

166- 1 (not)1 - Cost. 96- lacking in both the MS and the Bavli.

175-176- 'Rav shortened them'- Cost. 96.
•Rav tied them.*

of the proper measures is also unspecific with regard to which of the 

Tefillin is being discussed.

176- 'loosened (untied) them* - Cost. 97s ’‘IB? 
corrected to read ’ Ttt/ as the Bavli, with the sense of letting 
the straps fall freely downward.

178-179- 'The width . . . barleycorn*- Cost. 99- is lacking in the 
Bavli. This is found in the Halachot Gedolot and in certain MSS 
of the Halachot Ketzuvot (line 1*3) •
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„55the head . .

LINES 99-112: DETAILS OF THE KNOTS OF THE TEFILLIN

180 Said Rav Yehudah bar Rav Samuel that Rav said: the

181 knot of the Tefillin is a law given to Moses at Sinai.
182 Rav Nahman bar Yitzhak said: their 'ornaments' (the
183 black straps/the knots) are to be to the outside.

18U Rav Ashi was sitting before Rav Hutra; the strap of

185 his Tefillin became reversed. He said to him (Ashi to

186 Zutra): does the master not hold that the ornaments are
187 to be to the outside? He said to him (Zutra to Ashi):
188 I was not aware of this (teaching/that it became reversed).
189 "And all the peoples of the earth shall see that the

190 Lord's name is proclaimed over you . . . ." It was taught,

191 Rabbi Eliezer Ha-Gadol said: this refers to the head-

192 Tefillah. n Rav Hana"Then I will take my hand away . .
193 bar Bizna said that Rav Shimon Hasida said: this teaches

19h that God showed Moses (the making of the) knot of the

195 Tefillin. theRabbi Ya' akov said that Rav Yehuda said:
196 knot of the Tefillin must be high up, so that Israel

197

198 Israel will always be 'forward.'

'Rav Zutra.'181*- 'Rav Hutra'- Cost. 103. MS reads as the Bavli:
I89-I9O- "And all . . . over you . . ."- Cost. 103-106- Deut. 18:10.

Cost. 107- Ex. 33:23.192- "Then . . . away . .

In the Bavli:
•Rav Yitzchak said.'

will be 'high-up,' and it must be facing forward, so

182- 'Rav Nahman bar Yitzchak said' - Cost. 101-102.
•Rav Nahman said.* In the MS:



The Halachot Gedolot begins its treatment of Tefillin with R. Eli-

ezer Ha-Gadol's exegesis (lines I89-I92). This is followed by the speci-

Hai Gaon specifies that the 'ornaments' are to be

to the outside, and gives detailed instructions for tying the knot of

The Halachot Ketzuvot

LINES 112-117: TIME OF BLESSING THE TEFILLIN
199 Rav Shmuel bar Brodi said that Rav said, and some
200 say that it is Rav Aha Aricha who said that Rav Huna

201 said, but some say that it is Rav Menashya bar Yermiyah
202 for all commandments, onewho said that Shmuel said:
203 says (the proper) blessing prior to actual performance.

Abaye and Rava both say (in regard to the Tefillin):201j
said) at the moment (between the time)205

206 of putting them on until (and) the moment of tying them.

•bar Bidri.'MS and Bavli:199- 'bar Brodi'- Cost. 113.

(the blessings are

specifies that the knot of the head-Tefillah is to be made in the shape
59

of the letter’SHIN.'

Samuel's statement, though in both sources the speaker is R. Ya'akov
57 quoting R. Yochanan.

fication of the knots and the ornaments (lines 180-188), which is in
$6 turn followed by the exegesis of Rav Hana bar Bizna (lines 192-195).

Both the Halachot Fesukot and the Hilchot R' eu preserve Rav Yehudah bar

the head-Tefillah into the shape of the letter DALET and the knot of the
58hand-Tefillah into the shape of the letter YOD.

201-202- 'Rav Menashya bar Yermiyah . . . Shmuel said'- Cost. 11U-115.
In the Bavli Rav Menashya quotes a question and answer in Shmuel's 
name about the time for blessing the Tefillin. A challenge is 
brought by Rav Yitzchak quoting Shmuel, which in the Alfasi is 
given as Rav Menashya's statement. This suggests a possible homoeo-
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This straightforward formulation of the law is not disputed in the

Geonic sources. Rabbenu Hananel notes that for all commandments, the

In the Sheiltot, Rav Yehudah's statement quoting Shmuel
(in the Alfasi:
one must say the blessing upon donning the Tefillin.

LINES 117-127: TALKING WHILE DONNING THE TEFILLIN. THE BLESSINGS.
207 Rabbah bar Hiyya bar Rav Huna said that Rav Hisda said:
208 one who interrupts by talking between donning the hand-

209 Tefillah and the head-Tefillah repeats and blesses.

210 If one speaks, yes; if not, no. But did not Rav Hiyya
211 say that Rabbi Yochanan said; over the hand-Tefillah

212 he says "Blessed ... who has sanctified us by his command-

Over the head-213

211* Tefillah he says "(Blessed) . . . who has sanctified us by
n215 his commandments and commanded us the precept of Tefillin.

216 one who does not talk says oneAbaye and Rava both said:
One who talks says two blessings.217 blessing.

AND WE HAVE SEEN IN THE218 AND THIS IS THE LAW.
HALACHOT GEDOLOT CONCERNING THIS MATTER AN ERROR, AND THE219

ONE DOES NOT SAY TWO BLESSINGS220 LAW IS AS WE HAVE WRITTEN:
EXCEPT WHEN ONE TALKED, BUT IF ONE DID NOT TALK HE SAYS221

222 ONLY THE ONE BLESSING.

Rav Menashya, lines 201-202) is stated as a proof that 
.. _____ 61

proper blessing is said prior to performance, with the exception of ritu-
, . .60al immersion.

teleuton resulting from the reoccurence of 'Shmuel.' Additionally, 
the Munich MS used by Rabbinowitz reads "Rav Menashe bar 
Yermiyah ..." quoting Shmuel above.

ments and commanded us to don Tefillin."
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So, too, the

Bavli and Sheiltot add: 'the son of

We see here one of the few places where Alfasi is the speaker,
criticizing the Halachot Gedolot (lines 218-222, Cost. 125-127).
Alfasi maintains that one blessing is normally said, two only if one
speaks. The Halachot Gedolot specifies two blessings, the first to be

repeated if one interrupts by talking.

and the Hilchot R1 eu are in agreement with the Halachot Gedolot. In the

Halachot Ketzuvot the blessings for each of the Tefillin are specified,

and it is stated that

hand-Tefillin and the blessing of the head-Tefillin.

LINES 128-138: SAYING THE BLESSINGS ON DONNING THE TEFILLIN

223 WE READ IN THE CHAPTER "THE LULAV AND THE WILLOW":
each time he puts them (the Tefillin)22U It was taught:

225 on he says the blessing (over them), according to Rabbi.

The Sages said: he need bless (when he puts them on)226

227 in the morning only.
It was said that Abaye said that the halacha228

Rava said the halacha follows the229 follows Rabbi.

I sawRav Mari, the son of bat Shmuel said:230 Rabbis.

210-211- 'Rav Hiyya'- Cost. 120. 
Rav Huna.'

Both the Halachot Pesukot
_ . . _______  6U

207- 'Rabbah bar Hiyya bar Rav Huna . . .'- Cost. 117* 
Sheiltot. Lacking in the Bavli.

one should not speak between the blessing of the
65

The Geonim Natronai and Amram
63are quoted as being in agreement with Alfasi.

207ff.- 'talks/speaks'- Cost. 117-127: nuz . So,too, most sources. 
Bavli: no . The reading of the Bavli quoted by Caro is almost 
identical with that of Alfasi.
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231 that Rava does not practice according to his teaching.

232 Rather, each time he dons (the Tefillin) he says the

233 blessing. Mar Zutra said: I have seen that each time
231* Rav Papa puts (the Tefillin) on he says the blessing.
235 The Rabbis of the school of Ashi—each time they touch
236 (the Tefillin) they say the blessing.

237 It was taught: he who talks between donning the
238 head and hand Tefillin commits a transgression (of such

239 severity that he) returns on this account ’from the

21*0 battle-lines.1

Alfasi here breaks with the sequence of the Bavli to insert rele-

blessing the Tefillin, copying as noted from Sukkah

1*6 a. The Originality of Alfasi's summary (line 232) is suspect, since
it is also found in the sources noted.

Alfasi then returns to the sequence of the Bavli, copying from
It is puzzling why this statement, broughtMenachot 36a (lines 237-21*0).

to reinforce the prohibition against speaking, is not quoted in the pre

vious section.

223- "WE READ ... WILLOW"- Cost. 128- chapter 1* of tractate 
Sukkah, p. l*6a.

vant materials on

232- 'Each time ... blessing'- Cost. 133. Alfasi here summarizes the 
specifics of the Talmud: Each time Rava goes to the privy he re
moves his Tefillin. Upon exiting he redons them saying the bles
sing. The Halachot Gedolot and the Sheiltot feature this same summary.66

Both of these sources, as well 

as Hananel are in agreement with the Alfasi.
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LINES 138-146: ORDER OF DONNING AND REMOVING

241 R. Shimon ben Lakish said: it is forbidden to
242 forego the arm in favor of the head (i.e., to reverse
243 the order).

244 It was taught: when he puts the Tefillin on, he
245 puts on the hand-Tefillah, and after this puts on the head-

246 Tefillah. When he removes (the Tefillin), he removes
247 the head-Tefillah, and after this the hand-Tefillah.

248 Granted that when putting them on, the hand-Tefillah

249 is put on first, as Scripture says: “You shall bind

250 them as a sign upon your hand" followed by "and they
251 But from
252 what source is the order of removal learned? Rava

253 bar Hamnunah said: ScriptureIt was explained to me.

254 says:

255 As long as they are ’between your eyes (on your fore-

256 head)' there shall be two of them (you shall wear both
257 of them).

n

The Talmud reading cited by Caro

shall be for frontlets between your eyes."

"They shall be for frontlets between your eyes."

241-243- 'R. Shimon ...(... order)' - Cost. 138-139, drawing on 
Yoma 33b. Zacks sees here a homoeoteleuton and would correct 
the text to read: "R. Shimon b. Lakish said: [we do not pass 
up an opportunity to perform a religious commandment. Rava said: 
we learn this from the teaching of R. Shimon b. Lakish) • . • .' 
A Homoeoteleuton seems unlikely, in that a comparatively great 
amount of material would have to be skipped over • Alfasi could 
simply be copying the specific principle.

248-249- ’Granted ... first’- Cost. 142. Alfasi appears to have sum
marized the lengthier statement of the Bavli (Menachot 36a): 
"Granted, Wien he puts it on, he puts on the hand first and after 
this he puts on the head. ..." The Talmud reading cited by Caro 
is as Alfasi.68
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this case from Yoma 33b, which is relevant to the topic under discussion.

He then returns to the sequence of material as found in the Bavli.

The Halachot Gedolot quotes the Bavli (as Zacks would have us read

The Sheiltot copies the Bavli. The

LINES Ih6-lh7: THE FITNESS OF THE TEFILLIN AS A PAIR

238 The absence of or defect in the hand-Tefillah does

259 not affect the necessity of the head-Tefillah, and the

260 absence of or defect in the head-Tefillah does not

261 affect the hand-Tefillah.

Alfasi here inserts material from later on in Menachot (Mishna IV:1,
UUa) which is relevant to the topic under discussion.

By implication, the Halachot
72

38a, elaborated on p.

In copying the Mishna he follows the internal flow of the brief elabo

ration, which finds the formulation of the Mishna to be correct. This 

mishna is also found in M. Tefillin as the statement of the law.

Here, too, Alfasi inserts material from a different tractate, in

the Alfasi) of R. Shimon b. Lakish's statement, followed by the state

ment of order (lines 21iU-2li7) cv--:i*»* n...u 70

Halachot Ketzuvot and M. Tefillin both specify the order for donning and 
71 removing the Tefillin as we have it here.

Pesukot and the Hilchot R1 eu specify the order of donning as we have it.
73Hananel specifies the order as found here.

251-252- ’But from . . . learned?- Cost. 11*4. Alfasi appears to sum
marize here also, condensing a lengthier statement as above (lines 
2U8-2U9) • The Talmud reading cited by Caro is as Alfasi.
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LINES 1^7-155: THE TIME OF WEARING THE TEFILLIN
262 The Rabbis taught: when does one say the blessing
263 over the Tefillin? At the time they are put on. If a
26U man wants to go on a journey, he puts them (the Tefillin)
26$
266 and (says the) blessing.
267 Until when are they worn? Until the setting of

268 the sun. Rabbi Ya'akov said: until the foot ceases
269 from the marketplace (until the marketplace closes).

270 The Sages say: until the time of going to sleep. But
271 the Sages agree with Rabbi Akiva that if he removed
272 them to go into a privy, and the (sun) set, he does not
273 the halacha isput them on again. Rav Nahman said:

271* There are those who sayaccording to Rabbi Ya'akov.
275 that Rav Nahman said: the halacha is not according
276 to Rabbi Ya'akov.

'and is fearful thatBavli adds:

R. Ya'akov.271- 'R. Akiva'- Cost. 1$2. MS and Bavli:

The correction272- '(sun)'- Cost. 1$3.

271*- '.

In the Bavli, Menachot 36a-b, the reported practice of Rav Hisda 
and Rabbah bar Rav Huna (see note on line 27k above) leads into a discus-

Bavli reads sun explicitly, 
is suggested by Zacks.

263- 'go on a journey'- Cost. 11*9 • 
he might lose them.'

272- 'to go into a privy'- Cost. 1$3. 
or enter a bath house.' 1-
Bavli.

‘> Bavli reads: 'to go to a privy 
Alfasi reads as Caro's citation of the

on and when the (proper) time arrives, he touches them

-. . . according to Rabbi Ya'akov'- Cost. 1$U. Bavli continues 
here: "Rav Hisda and Rabbah bar Rav Huna prayed in them (the 
Tefillin) at night." See below.
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sion of whether or not night and the Shabbat are a proper time for wear
ing Tefillin. Alfasi separates the discussion into its two component
parts, following the Bavli in which the transition does not lead to the
final formulation of the law. The discussion continues through the fol
lowing four sections.

The Halachot Ketzuvot states that night is a proper time for wear
ing Tefillin. The practice is reported of leaving the Tefillin on during
the evening service until one reaches the end of the second paragraph

In M. Tefillin it states that the
Tefillin are to be worn from morining until evening, and that if one
sleeps during the day, he need not remove them.
fore the proper time, the practice is as in Alfasi (lines 262-26$).
Implicit in the Sheiltot1 s discussion on removing the Tefillin near night-

LINES 1$6-16$: SHABBAT AND HOLY DAYSTHE TIME OF WEARING TEFILLIN;

277
278

the nights, 'from this day1 and not all of the days,279

280 excludes the Shabbats and Holy days, according to

this verse281 Rabbi Ya'akov said:Rabbi Yose Ha-Galili.

282
for Rabbi Akiva holds that night is (also) the time for283
Tefillin, but the Shabbat and Holy days are not the28U

A similar practice is reported in a marginal 
gloss found in the Halachot Gedolot.77

If one must don them be-
78

It was taught; "You shall keep this law at its 
set time (from day to day (year to year])"—'day' and not

following the Sh'ma. They are then removed and held in the hand until 
the Amidah is concluded.7^

fall is the understanding that night is not the proper time for wearing 
Tefillin. 79

was not stated except in regard to the Passover alone,
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28$ time for Tefillin. This is derived from the following

286 verse, as it is taught that Rabbi Akiva said: one
287 might think that a man dons Tefillin on Shabbats and
288 Holy days: Scripture therefore says: "It shall be a
289 sign," which excludes the Shabbat and Holy days, which

290 are themselves a sign.

Cost. 156-157: Ex. 13:10.277-278- "You shall (

281- 'Rabbi Ya'akov'- Cost. 159. Rabbi Akiva.MS and Bavli:

80

In the Bavli this is followed

286-290 (Cost. 162-165). In M. Tefillin it is stated that the Tefillin

may be carried within one's house on Shabbat, and that if found outside

are not normally to be worn on Shabbat.

WEARING TEFILLIN AT THE ONSET OF THE SHABBAT OR YOM TOYLINES 165-170:
WE READ IN THE FIRST CHAPTER OF TRACTATE YOM TOY:291

if a man was travelling (coming292
293
29U
295 reaches his home.
296
297

If there is a298 upon them until he reaches his home.

Midrash, with the Tefillin on his head, and the Holy Day 
sanctified (began), he places his hand

The Halachot Gedolot copies the Bavli, reading as the Alfasi, lines
81

may be brought in, two pairs at a time, thus indicating that the Tefillin
82

on the road/returning

year)"-

(or Shabbat) was

288-289- "It shall be a sign"- Ex. 13:16.
by: "those which require a sign."

from a journey) with his Tefillin on his head and the 
sun set upon him, he places his hand upon them until he

If he was sitting in the Bet Ha-

28U-285- 'but . . . Tefillin'- Cost. 161. This appears to be an addi- * 
tion by Alfasi, though it is found in Caro's citation of the Bavli.
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299 house close to the wall wherein they are guarded, he

300 places them there.

Alfasi here breaks with the sequence of the Bavli to insert rele

vant material from the tractate Betza. Lines 291-298 are copied direct

ly from Betza 15a. Lines 298-300 are abstracted from an alternative

formulation which follows directly in the Talmud text. In M. Tefillin
it is stated that if a man were sitting in the academy and forgot to
remove his Tefillin, he should cover it with his hair and proceed home
ward.

there remove his Tefillin.

THE STATUS OF THE COMMANDMENT OF TEFILLIN;

301 he who dons Tefillin after theRabbi Elazar said:
302 sun has set transgresses a positive commandment, for he

303 believes that the term 'be on guard' used with a positive

30U commandment yields a positive commandment, and that 'be

305 on guard' used with a negative commandment yields a

306 he transgressesRabbi Yochanan says:negative commandment.

a negative commandment, for he believes that 'be on guard'30?

even if used with a positive commandment yields a negative308
309 commandment.

if it is to guard them, it310 Rabbi Elazar (also) said:

I wasRavina said:is permitted (to wear them at night).311

If this is not possible, he should enter the nearest house and
83

291- 'WE READ . . . YOM TOV :- Cost. 165- the first chapter of tractate 
Betza, p. 15a.

LINES 171-182:
GUARDING THE TEFILLIN-TEFILLIN AT NIGHT
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312
313 They said to him: does the master require that
31U they be guarded? He said: •yes,' and I saw that it was

315 not his intention to guard them.
316

317 this, AND THE PRACTICE IS ACCORDING TO RAV ASHI.

318 AND WHEN IS THE TIME OF DONNING THEM? From when he can

319 see his friend at a distance of four cubits and recognize

320 him, AS IT SAYS IN THE CHAPTER "FROM WHEN": (the proper
321 (stated by) the
322

(practiced by) the VATIKIN.323

320- 'FROM WHEN'- Cost. 181- chapter 1 of tractate Berachot, p. 9b.

Alfasi here returns to the sequence of the Bavli, Menachot 36b.

The reasoning given for Rabbi Elazar's and Rabbi Yochanan's opinions

found in the Bavli, though there they are arrived

Alfasi integrates the con-at after other possible reasoning is rejected.

elusion of the Gemara into his text, eliminating the material which is

He also specifies the law as it emergesrejected by the Talmud itself.

The readings of the Bavli cited by

sitting before Rav Ashi, and he slept without removing his 

Tefillin.

Rather, he held that this 

(his behavior reflected/is) the law, but we do not teach

'others'; the (proper time for) reciting the SH'MA is as

301-309- Cost. 171-1751 regarding the attribution of the reasoning see 
below.

time for donning) the Tefillin is as

(lines 301-309) is as

from the text (line 317, Cost. 179).

Caro closely resemble the Alfasi.

The Halachot Gedolot and the Halachot Ketzuvot both state that night

312- 'he slept without removing'- Cost. 1?6. In the Bavli: 'the sun set 
and he donned Tefillin.' The MS reads as variants of the Bavli: 
'the sun set and he did not remove them.'
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See the

notes to lines 147-155, above.

LINES 183-187: TOUCHING THE TEFILLIN

a man is obliged to touch324 Rabb ah bar bar Hana said:
325 his Tefillin from time to time, which is learned by

If326 inference from the ’front plate* of the high priest.

of this plate, which has the name of God written on it327
"It shall always be upon his328 but once, the Torah says:

forehead" -meaning that his mind shall not be diverted329
from it- how much the more so of the Tefillin, which330
contain the name of God many times.331

185-186- Ex. 28:36.328-329- "It shall . . . forehead"- Cost.
MS and

ninniK hdd.

In the

Sheiltot it is quoted completely.

LINES 187-214:
"Upon your hand"- this means theThe Rabbis taught:332

Perhaps it means the333 left hand.
334
335

You say it is the left.

"Yea, my hand has laidright hand. Scripture says:

the foundation of the earth, and my right hand has spread

331- ’name of God many times’- Cost. 187? 
Bavii: nann nnsiK.

330- ’how much the more so’- Cost. 187: 
Bavii: neo! h?j3 hhk 5y.

85is a proper time for Tefillin, but that this is not taught.

The Halachot Gedolot quotes this teaching, giving the reasoning 
86 (lines 329-330) but not the Biblical proof (lines 328-329).

87

PLACEMENT OF THE TEFILLIN ON THE HAND AND HEAD
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■With her hand she336 Scripture also says:out the heavens."

took the tent-stake, with her right hand the workman's337
"YADCHAH" (written as it is338 hammer." Rav Ashi said:

indicates) the weaker hand.339
a left handed person puts the31*0 The Rabbis taught:

Tefillin on his right (hand/arm) which is as the left.31*1
he puts it on his left arm, which is(But) it is taught:31*2

this last teachingAbaye said:31*3 as the left of all men.

31*1*

31*5

31*6

31*7
The school of R. Yannai said:31*8 Where is this?skull.

place where the brain of a baby is seen to beat (the31*9
350
351
352
353
351* part of the arm.
355
356 says:

wear Tefillin on the head).357

358
for Scripture359

360 says:
"Upon yourRabbi Yitzchak said:361 others.

(thus) the binding. . and you shall bind them"-362 hearts .

your hand"- this is the upper part of the
"Between your eyes"- this is the summit (vertex) of the

the

the upper part of the arm.

"Upon your hand"- this is the upper

pulse at the soft spot on the skull) •

"Upon your hand" refers to

Perhaps it means 'on the hand' literally.

You shall wear Tefillin on the hand (and you shall 

Just as that of the head is

The master said (above)s

From where is this learned?

It was taught in (of) the school of Menashe: "Upon 

arm (the biceps).

was taught with reference to one who is ambidextrous.

so also for that of the arm.

As the Rabbis taught:

You say it is the upper part of the arm.

The Torah

worn at the highest point,
Rabbi Eliezer said that this is not necessary, 

"It will be a sign for you"- and not a sign for
Scripture (says):
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363 shall be opposite your heart. Rabbi Hiyya bar Rav
3614 determined exactly and placed it towards his heart.
36$ Rav Ashi saw of Amemar, that there was a hole in

366 (his Tefillin) on his hand, and that he saw (the parchment).

367 He said to him: does the master not hold that ’it shall
368 be a sign for you’ and not for others? He said: (they
369 are worn) in a place where they are a sign for you (yourself).
370 The master said: "Between your eyes"- this is the

371 summit of the head.
372 Rabbis said: "Between your eyes"- this is the high point
373 of the head. You say it is the high point of the head.
37U Perhaps it means 'between your eyes' literally. Scripture
375 says here:
376 "Between your eyes for the dead." Just as there it refers

377 to the high point of the head, the place which can be

378 shaven bald, here, too, it refers to the high point of the
379 head.

II

I
I

332, 3U5-6, 347, 353, 360, 361-2: 
’’Between your eyes"-

"It shall be as a sign upon your hand and as a memorial 
between your eyes." - 13s9*

• . it shall be as a sign upon your hand and as a frontlet 
between your eyes." - Ex. 13:16.

"Upon your hand" and

"You shall bind them as a sign upon your hand, and they 
shall be as a frontlet between your eyes." - Deut. 6:8.

"You shall place these words upon your heart and soul, 
and you shall bind them as a sign upon your hand and 
they shall be as frontlets between your eyes." - Deut. 11:18.

334-335- “Yea, my hand ... the heavens"- Cost. 189 - Isa. 48:13.

"Between your eyes" and it says elsewhere:

From where is this learned? As the
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336-337- "With her ... workman's hammer"- Cost. 190 - Jud. 5*26.

338- "YADCHAH"- Cost. 191 - Ex. 13:16.

376- "Between your eyes for the dead"- Cost. 212 - Deut. 1^:1

3U3- 'Abaye said'- Cost. 193. Lacking in the MS.

’5’0 ’an kjd.

Zacks suggests this

K’T’X. 88

Alfasi here deals with four basic, interrelated issues with regard
the proper hand for a right-handed person, theto wearing the Tefillin:

proper hand for a left-handed person, placement on the arm, and place
ment on the head, drawing on Menachot 36b-37b.

In the discussion of which is the proper hand for a right-handed
person to wear his Tefillin, Alfasi quotes the Biblical proofs accepted
in the Bavli, and eliminates a discussion concerning a man with only the 

Following the discussion of placement on the head in
the Bavli (here line 350) is * 'ma'aseh,1 which Alfasi does not copy,

Following the discussion of proofsasking after one who h^s two heads.
for placement of the Tefillin on the head in the Bavli (here line 379) 
is a proof which attempts to eliminate the possibility of placing the 
Tefillin 'between the eyes' literally, which Alfasi does not copy.

With the conclusion of this section, Alfasi completes the sequence

Ki’S from 
Amemar tied the Tefillin

370-371- 'The master said . . • summit of the head'- Cost. 208-209.
Bavli? 'The high point.'

356-357- '(and you . . . the head)'- Cost. 220. 
correction. This is the reading of the MS.

365-366- 'there was a hole'- Cost. 206: K’T’X. MS: Ki’S.
The paraphrase here is in accord with all of the commentators.
The MS reading suggests a more likely meaning ( 
the root TIS - to bind or tie): 
on to the back of his hand.

352- 'From where is this learned?'- Cost. 197: 
Bavli:

stump of an arm.
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of material found in the tractate Menachot. What follows is drawn from

various Talmudic sources.

cedes the discussion of which arm the Tefillin should be placed Inon.

Hiyya (lines 361-36^), Cost. 2Oh-2O6) are quoted. This is followed by

a brief statement that "Between the

the head, and the n

upper part of the arm and head, and certain proofs are quoted. In the

Halachot Ketzuvot it is stated that the head-Tefillah is to be tied in

LINES 21U-223: CARRYING ON THE HEAD WHILE WEARING TEFILLIN

380 (that)WE READ IN THE CHAPTER "ONE WHO RECEIVES":

381 the man who carries a burden on his headit is taught:

382 while wearing his head-Tefillah, if his Tefillah is

383 crushed (compressed), it is forbidden; if not, it is

38U Of what (weight) burden did they speak? Of apermitted.

38$ burden of four quarts.

he who brings out manure (foliage386

387

388

that spot where a baby's brain is seen to pulse, and that the hand- 

Tefillah is to be tied on the left arm.

Rav Hiyya taught:

his head while wearing his head-

the Halachot Gedolot the teachings of the schools of Menashe and Yannai 

(lines 3U5-35O, Cost. 19^-196) and the teachings of Rabbis Yitzchak and

refers to the high point of

Upon your hand" refers to the high point on the arm .9°

eyes"

waste/compost) on

Tefillah shall not move (them) it to the side nor tie them

There, 
however, the discussion of placement on the proper part of the arm pre

In M. Tefillin it is specified that the Tefillin are to be placed on the
91

The first major topic in Sheilta #U7 is the placement of the

89Tefillin, and thus most of the material found there is as here.
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389 on the hand, for this is to treat them disrespectfully.

390 Rather, he shall tie it on his arm at the proper place

391 for wearing Tefillin.

392 In the name of Rav Shila they said:
Tefillin's) wrapping may not be worn on the head while393

And how much is this (in weight)?39U wearing the Tefillin.

395 a fourth of a 'Pumbeditan fourth.'Abaye said:

MS and Bavli:

•the school of Shila.'392- 'Rav Shila'- Cost. 220. Bavli:

Alfasi here begins to draw together the material on Tefillin found

in other tractates, covering topics not considered in the sequence of

The "fourth of a 'Pumbeditan' fourth" is definedmaterial in Menachot.

This teaching is quoted, as found

here, in the Halachot Gedolot.

LINES 223-2551 PROPER BEHAVIOR WITH REGARD TO A PRIVY

WE READ IN CHAPTER "HE WHOSE DEAD LIES BEFORE HIM":396

(what is the law in regard to) a397 the question was asked:

398

399 his Tefillin?
(and therefore should have removed them) or not? Ravinahoo

hoi

They brought this question before Rava.h02 prohibits.

permits (the wearing of Tefillin); Rav Ashi bar Matna
He

389- 'on the hand'- Cost. 219» 
cord (strap/belt).

380- 'WE READ . . . RECEIVES'- Cost. 214-215- chapter 9 of tractate 
Baba Metzia, p. 105b.

even their (the

man who enters a regular privy to urinate while wearing

Do we suspect that he will 'ease himself

by Rashi as a quarter of a pound.
93

I’jnflJ - on his
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403 said it is prohibited, and that a restriction was estab-

404 lished lest he 'ease himself' while wearing them.

40$ The Rabbis taught: he who enters a privy removes his

406

407 he exits (the privy) he removes the Tefillin to a distance
408 of four cubits and dons them again, this according to Bet

409 Shammai. Bet Hillel says: he holds them in his hand and
410 enters. Rabbi Akiva says: he holds them in his garment
411 and enters. •In his garment' you might say?! He might

412

413 he (Rabbi Akiva) holds them in his garment and (even) in
414 his hand and enters. And he shall not place them (in holes

415 near the public way, rather) in holes near the privy, lest

416 passerby take them and he may come to be suspected (asa

417

She said to them (his colleagues/teachers):

420 When the student heard

At that

426 and holds them in his right hand opposite his heart.

427

428

Rav Miyasha, the son of Rabbi Joshua ben Levi said:

425 It is the law that he rolls them up like a Torah scroll

Rabbi Yosef bar Minyomi said that Rav Nahman said 

this (teaching) only that the strap not stick out (project)

see what he gave me for my fee!

421 this, he went up on the roof and fell and died.

422 time they established that they (the Tefillin) shall be

423 held in his garment and in his hand.

424

is illustrated by) the case: a student placed his Tefillin

418 in the holes near the public way, and a prostitute came

419 and took them.

Tefillin at a distance of four cubits and enters. When

forget (err) and drop them (cast them down). Rather say:
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1*29 from his hand a hand's breadth.

1*30 Rav Ya'akov bar Aha said that Rav Zeira said: during

1*31

1*32 Torah scroll. At night he makes
U33 of a) hand's breadth, and places them (the Tefillin) in it.

1*31* Rabb ah bar Rav Hana said that Rabbi Yochanan said: this
1*35

is acceptable).
1*39

WE READ IN THE CHAPTER "NO MEAT MAY BE COOKED WITH

1*1*5 MILK": he who suffers from an intestinalRav Yehudah said:

n

Lacking in the

and places them 
Berachot reads

396- 'WE READ ...".. . HIM'"- Cost. 223-221*- chapter 3 of the 
tractate Berachot, p. 23a.

1*1*6 disorder is exempt from the (requirement of wearing) 

1*1*7 Tefillin.

399-1*00- 'Do we . . . not'- Cost. 225-226- appears to be a restatement 
of a longer formulation found in the Bavli.

l*03-l*0li- 'a restriction was established'- Cost. 228.
Bavli.

(Further), things which they permitted in a regular 

1*1*0 (established) privy, they forbade in a temporary privy. 

1*1*1 For what reason?

a pouch (bag) (the width

The Bavli adds:
The Alfasi to

the day (when he removes them) he rolls them up as a

1*06- 'four cubits • • .'- Cost. 229» 
in the window near the public way. 
as Alfasi here.91*

In a regular privy, where there is no 

1*1*2 splashing, they permitted. In a temporary privy, where 

1*1*3 there is splashing, they forbade.

1*1*1*

was not taught except that he places them in a specially 

1*36 made receptacle, but if it is not an especially made 

1*37 receptacle, even smaller than a hand's breadth (in size 

1*38
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■»5n»Z)
in1? Bavli:

MS: •the public way.' Zacks sug-

Bavli: 'the study house.'
•the Sages.'

420- 'my fee'- Cost. 239:

So, too, the Alfasi to Berachot.

to Berachot:

MILK"'- Cost. 254- chapter 8 of tractateIt

Alfasi here (lines 396-443# Cost. 223-253) abstracts from Berachot

23a-b the material on proper behavior with regard to entering and exiting

a

his treatment in the original location. The teaching abstracted in

lines 439-443 (Cost. 250-253) refers back to the difference between Bet
the note to line 406). Bet Shammai requires

Bet Hillel al-distance of four cubits.
This teaching restricts Bet Billows them to be carried into the privy.

Other material is alsolei's permission to entering a regular privy.

Shammai and Bet Hillel (see

439“ 'Further'- Cost. 250- Berachot 23b.

444-445- 'WE READ . .
Hullin, p. 110a.

Indeed, parts of this treatment appear to be summaries of
97

In abstracting this material, Alfasi eliminates the details ona privy.

that the Tefillin be left at a

temporary privy, though he quotes it in his treatment of the tractate 

Berachot.

419- '(his coleagues/teachers)1>- Cost. 238. 
Alfasi to Berachot:

But, if there is not time left in the day to redon them, he makes 
a pouch the width of a hand's breadth and places them there. 
Abaye said: this was not taught]. The Alfasi to Berachot reads 
as this correction.

411-412- 'He might forget ...(... down).'- Cost. 223: 
“ ‘ in>

415- 'near the privy'- Cost. 235. .  —,
gests the homoeoteleuton which is here corrected.

434- 435- ' this was not taught'- Cost. 282. Zacks here suspects an 
homoeoteleuton and would correct the text to read: this was not 
taught [ except if there is time left in the day to redon them.

Bavli: ’

425- 'a Torah scroll'- Cost. 21x2.
Bavli: 'Torah' lacking. 95

1x30- 'Rav Ya'akov ... Rav Zeira'- Cost. 21x5* Bavli and the Alfasi 
' Rabbah bar Hana said that R. Yochanan said*:



61*

into the privy.

The reference from tractate Hullin (lines hult-lih?, 

Cost. 251*-255) to one who suffers an intestinal disorder is connected 

here in that the disorder is understood to require frequent visits to 

the privy.

omitted, mainly restatements or examples which are not needed to illus

trate the halacha.

This behavior with regard to a privy, here discussed, is one of 

the major topics of Sheilta #1*8, and much material found here is there 

also.102

The Halachot Gedolot copies from the Talmud, corresponding to 

Alfasi, lines 1*05-1*11* (Cost. 228-231*) and 1*21*-1*29 (Cost. 21*1-21*5)." 

In the Halachot Pesukot it is stated that a man may enter a privy if he 

has removed his Tefillin, this if he holds them in his (garment?) .10° 

The basic requirement that the Tefillin be removed at a distance of four

cubits from a privy is given in M. Tefillin, along with other rules of 

personal practice.101

Most of the post-Talmudic sources treat this topic. Hananel 

states that the reason for not entering a regular privy while wearing

Tefillin, even to urinate, is on account of the ’SHIN' stamped on the
98 sides of the (head-) Tefillah, which is a law given to Moses at Sinai.

Quoted there, however, is much material from the Bavli not quo- 
103 ted by Alfasi, and leading to a different formulation of the halacha. 

There a distinction is made between wearing the head-Tefillah while 

urinating (permitted) and wearing it while "easing0 oneself (prohibited). 

Since it is prohibited to wear the head-Tefillah while "easing" oneself, 

it may be held in the hand, while it is required that when urinating, if 

the head-Tefillah is not worn, it must be put in a bag before taking it
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LINES 256-270: PERSONAL PRACTICES WITH THE TEFILLIN

448 It was taught: it is forbidden to have sexual relations
449 in a room where there is a Torah scroll or Tefillin until

450 they are removed, or until they are placed in a receptacle

451 (vessel) in (another) receptacle. Abaye said: this was

452 not taught except that he place them in a receptacle
453 not intended for them, but if the receptacle is intended

454 Rava said:for them, even ten receptacles are as one. a

455 cloak (wrapper/cloth) of (on) a box is as a receptacle in

456 a receptacle.

457 The Rabbis taught:

458 his

459 He should not urinate while wearing them,the Tefillah.

460 sleep in them either a regular sleep or a nap.nor

461 Tefillin require a pure body, asRav Yannai said:
What does that mean? Abaye462 Elisha, "the man of wings."

Rava said:463 that he not pass wind while wearing them.said:

464

465 Rav Yitzchak said:

This disagrees with466 aremoves his Tefillin and enters.

467 teaching of Hiyya bar Abba, tfio said:

And until when468

469 does he (leave them off)?
470 until the (time of) grace.

Taken from Berachot448-456- topic is sexual relations- Cost. 256-261.
25b-26a.

the table, and thus, it (they) honor him.

Rav Nahman bar Yitzchak said:

that he not sleep in them.

he who enters a regular (full) meal

a man should not hold Tefillin in

hand, or a Torah scroll in his arms, while reciting

he places them on
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, which is

sections are included in

and U61-U6U (both noted).
The require-Many of the sources

The requirements

al relations is the other major theme

L167- ’bar Abba' - Cost. 268. 
Lacking in the Bavli.

KIDDlpT . MS and the 
KIDDpK .10$

tation of the Bavli is found there. A more

in which the requirements of storage (as here) are connected with the re- 
109

Qulrements for placing them under one's pillow at night.

ment that the Tefillin be placed in

having sexual relations (as lines liU8-U$l, Cost. 2$6-2$8) is found in 

the Halachot Gedolpt.107 In the Halachot Pesukot it is stated that a

U$3- 'not intended ... is intended'- Cost. 2$8-2$9. In the MS these 
two specifications are reversed.

U$$- 'cloak (wrapper/cloth)1- Cost. 260: 
Alfasi to Berachot read as the Bavli;

U$7-86O- 'The Rabbis . . . nap'- Cost. 261-26U- taken from Berachot 23b.

U61-U6U- 'Rav Yannai . . . them'- Cost. 26/4-266- taken from either 
Shabbat Li9a °r Shabbat 130a, and not noted by Alfasi.

106
So, too, the Alfasi to Berachot.

vious section to facilitate the comparison of sources.

the material in the previous section, this section, and the following

Alfasi's citation of the third chapter of trac

tate Berachot, with the exception of two interpolations, lines

This section on personal practice has been separated from the pre

In reality, all

UU8- 'It was taught'- Cost. 2$6: (Zacks edition). This appears
to be a copying error by Zacks, as I see here K’ jn 
also found in the MS and the Alfasi to Berachot.

discuss the topics here covered.

a vessel inside another vessel when

In the

man may wrap the Tefillin bag (containing the Tefillin) in another wrap

ping (not a Tefillin wrapping) and place it under his head, even if his 

wife is with him.^^ The requirements for the Tefillin when having sexu- 

of Sheilta # U8, and Alfasi's quo- 

elaborate discussion develops
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The prohibition against sleeping is not elaborated on in the Bavli

Hananel

Hananel also comments on the

LINES 270-275: WRAPPING THE TEFILLIN

1*71 Rav Hisda said: this cloth (turban/scarf) which has

1*72 been designated for wrapping the Tefillin, and the

1*73 Tefillin have been wrapped in it, it is prohibited to

1*71* wrap money in it. If he has designated it, but not

1*75 wrapped with it, or wrapped with it without designating

1*76

1*77 REASON? DESIGNATION IS (NOT) EFFECTIVE, AND THIS IS THE

1*78 LAW.

’Ill

The MS and the Alfasi to Berachot

This section is also taken from chapter 3 of Berachot, p. 23b.

1*77- '(not)'- Cost. 271*- lacks this, 
both read as this correction.

1*71*- 'money'- Cost. 272:
Bavli: ’DU73.

In the Bavli, Abaye is quoted to the effect that designation is effect

ive, and thus if one designated a cloth to be a Tefillin wrapping, even 

if it was not actually used for this purpose, it could not be used for

or in the Alfasi, even though an earlier reference was made to a scholar 

having slept in his Tefillin.110

Ill*. So, too, Alfasi to Berachot.

has a comment on the example of Elisha as having a pure body, stating
112 that the halacha is according to Rava.

In M. Tefillin it is found to be per

missible to nap during the day without removing the Tefillin.111

final point about removing the Tefillin, stating that the halacha fol

lows R. Hiyya.111

it, it is permissible to wrap money in it. WHAT IS THE
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Alfasi thus follows the internal decision of the

LINES 275-289: STORAGE OF THE TEFILLIN

479 Rav Yosef bar Nehunya asked of Rav Yehudah: what is

2*60 the law with regard to a man placing the Tefillin under

481 his head (while sleeping)? I do not ask about placing

482 them under his feet since this, being disrespectful, is

483 forbidden. Rather, I am asking about placing them under

484 the head- what is the law? He (Rav Yehuda) said to him

485 (R. Yosef): thus said Shmuel: it is permitted, and even

486 if his wife

487 the reason? To guard them is more important.
488 And where shall he place them?
489 the mattress and the pillow, not opposite his head. (Rav

490 one day I was standing

Thus, he wished to teach us a

496 practical matter.

497 I saw that Rabbi hung his TefillinRav Hanina said:
498 he who hangs up his Tefillinup.

"Your lifeThe DORSHE HOMROT said:

one who hangs up his Tefillin.

Hamnuna, the son of Rav Yosef said:

491 before Rava, and he said to me, ’go and bring me [my]

492 Tefillin* and I went and found them between the mattress

493 and the pillow, not opposite [the place] of his head)

494 and I knew that this day (his wife) went (to the ritual

495 bath) for immersion.

ordinary purposes.
Talmud.115

An objection was raised:

499 hangs up his life.

500 will 'hang before you’ precariously"- this refers to the

501 one who hanss ud his Tefillin. (This is discussed) and

is with him, and this is the law. What is

Jeremiah said: between
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502 it is concluded that when Rabbi hung them up, he hung them
503 in their bag. But it is forbidden to hang the Tefillin
50h themselves, whether by the strap or by the box.

So, too, the

1199-500- "Your life ... precariously"- Cost. 286- Deut. 28:66.

In the Bavli (Berachot 23b-21ia) Shmuel's statement permitting the

placing of the Tefillin under one's head, even when one's wife is with

Nonetheless the halacha as stated in the Bavli ishim, is sustained.

The Sheiltot and theaccording to Shmuel for the reason stated.

copied, since the nma'aseh" of

according to Jeremiah.119
Hananel, in a comment encompas-

to be placed between the pillow and cover,

to be had.121

taken from Berachot

Following immediately in the Bavli (Berachot 2ha) is the discus-

Jeremiah's teaching is

Alfasi to Berachot.116 
them disrespectfully.'

sion of where the Tefillin are to be placed.

followed in the Bavli by some alternative formulations, which are not

Rav Hamnuna confirms that the halacha is

502- 'It is concluded'- Cost. 287: 
Kip’OK .117

The final section, on hanging the Tefillin, is

Halachot Gedolot both quote the complete discussion including the con

clusion as reached in the Bavli.

h82-h83- 'being disrespectful, is forbidden'- Cost. 227.
Alfasi to Berachot.116 Bavli reads: 'this is to behave towards

In both the Sheiltot and the Halachot Gedolot

120 the discussion is quoted completely.

sing both this and the previous section, states that the Tefillin are

even if sexual relations are

1189-1193- 1 (Rav Hamnuna . . . head)'- Cost. 282. Zacks sees here an 
homoeoteleuton and would correct the text. The MS reads as this 
correction.

KipOD . Alfasi to Berachot:
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2ba. Alfasi's conclusion (lines 501-50h, Cost. 286-28?) is a paraphrase

of the Bavli, where it is an alternative interpretation leading to the

conclusion that the Tefillin may be hung in their bag, therefore not

This is not quoted in any of the post-Talniudic sources.

LINES 290-300: THE NECESSITY AND REWARD OF WEARING TEFILLIN

50$ anyone who recites the Sh'ma while notUlla said:

506 wearing Tefillin, it is as if he has testified falsely

507 about himself, and Rav Hiyya bar Abba said that Rabbi

508 it is as if he offers a thanksgivingYochanan said:

509 offering without a meal offering, a sacrifice without a

510 libation offering.
511 anyone who does not put on TefillinRav Sheshet said:

512 transgresses eight positive commandments, and anyone who

513 does not have fringes on his garment transgresses five

51b

515

516 commandments (as the Torah says):

517

518

519 Rabbi Shimon ben Lakish said:

"Upon them God shall520 extend their days,
521 live."

Taken from chapter 2 of505-510- 'Ulla . . . offering'- Cost. 290-293. 
tractate Berachot, p. iba.

requiring that the bag sit on some other object (such as a Torah scroll).

as Scripture says:

"Say to them," "Place my name," and anyone who has no 

mezuzah on his door transgresses two positive commandments.

all who don Tefillin

up to bless the people transgresses three positive

"Thus shall you bless,"

positive commandments, and any (priest) who does not come
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Taken from chapter h

Num. 6:23-

520-521- "Upon them God shall live"- Cost. 299-300; Isa. 38:16.

Alfasi closes his essay on Tefillin with an emphasis on the im

portance of observing the commandment to wear the Tefillin. Both

In the Halachot

utilize any of the same material.

511-521- 'Rav Sheshet . . . live'- Cost. 293-300. 
of Menachot, pp. hha-b.

. Soo, too, in 
'burnt offering

M. Tefillin and the Halachot Gedolot end similarly.

Gedolot the conclusion is as here, lines 511-521 (Cost. 293-300)^^

min 
n5iy

508-509- 'thanksgiving offering'- Cost. 292;
the Alfasi to Berachot.^22 Bavli:

516-517- "Thus ..." "Say ..." "Place . . ."-Cost. 296-297:
27. These biblical quotes, lacking in Menachot, are found in the 
parallel.

M. Tefillin closes with the same theme as is found here, but does not 

12b

51h- ' (priest)'- Cost. 295 lacks as does Menachot bha-b. It is found 
in a parallel passage, Sotah 38b, where the teaching is attributed 
to R. Joshua b. Levi.
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MATERIAL ON TEFILLIN NOT FOUND IN THE ESSAY

code. Other items are lacking completely. These are here reviewed.

DETAILS OF CONSTRUCTION

The details of construction of the Tefillin are not included in

EXEMPTIONS FROM WEARING THE TEFILLIN

In the Alfasi

This is also

Alfasi to Berachot.

exemption granted to those who carry the funeral bier.

SCRIBAL LAWS AND EXAMINATION OF THE TEFILLIN

essay,

script) are meant to apply here also.

it is specified that the Tefillin may be written without the use of guide-

There are, however, aspects of the laws 

of Tefillin not found in the essay, which are noted elsewhere in Alfasi's

Alfasi's essay on Tefillin deals with most of the material avail

able on the laws of Tefillin.

In M. Tefillin additional note is made of the
130

are not found in the Bavli, though they are found in the Halachot Ketzuvot, 
12$and are the main topic of Hai Gaon's essay.

The exemption from wearing Tefillin for mourners is found in the

129

In the Alfasi to Berachot, chapter 3, it is specified that women, 
126 minors, and slaves are exempted from wearing Tefillin.

the essay on writing of a Torah scroll, detailing scribal practices 

(waking of the ink, its color and durability, details of the letters and

In the essay on the Mezuzah,

The specific requirements for writing the Tefillin are not found 

in the essay, and thus it must be presumed that the material found in

to Sukkah and in the Hilchot Zizit, it states that if a minor knows how 

to don the Tefillin, his father is to buy them for him.^?

found in M. Tefillin.1^

Alfasi's essay, nor are the found elsewhere in his code. These details
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lines on the parchment, and that only the inner side of an animal skin

written. Additionally, the Tefillin may be written from memory. In

the parchment may not be used in a mezuzh.

Finally, in the Vilna edition it is specified that the Tefillin

can be examined, but are bought only from an expert, while in the Zacks

In M, Tefillin it is specified that the Tefillin

may be used to make the parchment on which the Scriptural portions are
132

the Halachot Gedolot it is specified that if the Tefillin become faded,
133

edition it states that Tefillin and Mezuzot, which can be examined, may 

be bought anywhere.

are to be bought only from an expert, and that if no expert can be found, 

the purchaser should open them and examine them.'^-’



CONCLUSION AND SUGGESTIONS FOR FURTHER INQUIRY

by Alfasi.

However, as has

fied.

a "stringer"

The

relevant. Material is

elusion or affect the outcome of a discussion.

None

of work as the

be sensible.
of such nature that to

7U

based on the internal conclusions found in the Bavli.

instances where the halacha is not clearly speci-been noted, there are 

Tchernowitz' s generalizations about the literary nature of the

Alfasi's code may be favorably

The analysis of Alfasi's essay

zation that the Babylonian Talmud is the primary literary source used 

In numerous instances the halachic conclusions are also

sion of material is itself a statement of the halacha.

to the variant practices found

ants found are

on Tefillin confirms the generali-

sources used by Alfasi, and the many

suggest that, indeed, this work is not among the sources 

Additionally, the Halachot Ketzuvot is not specified as a source us 

by Alfasi, although it is thought to be of the same g

Again, the number of variant practices

In both cases, the vari-

Numerous references have been noted

in the Geonic halacha, only one of which is addressed by Alfasi.

of the scholarship on Alfasi suggested that M. Tefillin was one of the 

variant practices there reported 

used by Alfasi.

order of material in the essay

source, with interruptions occurring only to insert material that is 

eliminated when it does not figure in the con-

Additionally, the omis-

code are for the most part confirmed.

compared with the Halachot Gedolot as what may be termed

code—the material from the source (the Bavli) is strung together.

follows the order of material in the

Halachot Pesukot and Hilchot R'eu. 

suggests that this work was not used by Alfasi.

overlook them would not
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Thus it should be concluded that Alfasi did not use them.

That two sources which were not mentioned by Alfasi or by the

blessings. This suggests that

halachic literature.

the Halachot Gedolot is the result of some

First would be

ly generalizations.

which are available.
Finally, the re-

between Alfasi's response and
later authoritieslationship between Alfasi and the

has been done here, so 

specifics of the scholar- 

the halachic conclusions

called for to clarify his relationship

It may be hypothesized 

stimuli, perhaps an inquiry

with the many innovations made 

Thirdly, an investigation 

his code is called for.
should be investi-

the most part, agreement between Alfasi and 

able in that the material found in both sources is taken directly from 

the Bavli. Many references have been noted to details found in the 

Halachot Pesukot, the Hilchot R1 eu, and the writings of Hai Gaon, which 

are not noted or commentated upon by Alfasi. Additionally, contrary 

halachic practices are reported which Alfasi does not discuss, with the 

sole exception of his citation of the Halachot Gedolot on the number of 

either these works were not known by 

that they simply were not putAlfasi in the form that we have them, or 

to use. If this latter proposition is assumed, then Alfasi should be 

viewed as an extremely independent scholar, and additional research 

with the entire Geonic strata of 

that the sole reference to

scholarship on Alfasi prove not to have been used by him is of note.

More important are those variant practices found in the sources which 

Alfasi specifically names in his code or in his other writings. For 

a Geonic code is not remark-

which quoted the Halachot Gedolot to him.

Further study should proceed along several lin 

the analysis of other parts of Alfasi’s code as 

as to have a larger base from which to test the

Second would be to compare
during the Oeonlc period, collection. ot 

into the relationship
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gated in detail, not only to clarify textual traditions, but with special

attention given to those works which stand in opposition to Alfasi, and

the sources used by those works.
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1 NOTES TO INTRODUCTION
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i

Rabbi Isaac ben Jacob, hereafter referred to as "Alfasi," "the 
Alfas" or "the Rif." On the Halachot Ketannot section of Alfasi's code, 
see below.

2
See the discussion of "The Constantinople Edition of 1509" below.

^Chaim Tchemowitz's essay "Ha-Alfasi u-Bet Midrasho (The Alfasi 
and His School)" is found on pp. 131-166 of Vol. I of his Toledot Ha- 
Poskiin (New York, I9I46). It includes a discussion of those who composed 
works in reaction to the Rif’s code, both in support and opposition to 
him. Supplementary to this is an essay, "Hashlama v'Tosafot la Rif 
(Supplements and Additions to the Rif)" on those works which use the 
Alfasi code as a basis for their own work.

^Benedikt's review appears in the journal Kirjath Sepher, Vol. 25 
(19U8-U9), pp. 16U-176. It is followed by articles on Rabbenu Efraim's 
supplements to the Rif (K. S.,Vol. 26, 1950, pp. 322-338; a note on the 
birth place and priestly status of the Rif (K. S., Vol. 27, 1951, 
p. 119f.; an article on works based on the Rif (K. S., Vol. 28, 1952-53, 
PP. 210-232.

In a footnote to his article on Rabbenu Efraim's supplement to the 
Rif (p. 326, #28), which appeared the year after Benedikt's review of 
Tchemowitz' s work, Benedikt says the following:

Here and there various scholars have dealt with aspects of the 
Rif's approach, especially with his 'omissions.' However, 
they have not yet dealt with the methodology in the Rif's ap
proach, which he used in the composition of his code. On the 
principles of the Rif's method and approach, for example: 
the method of presentation, quotation, reasoning, deliberation, 
expansion. . . I will discuss (with the help of heaven, in a 
special article on 'The Rif and His Teachings/School (Ha-Rif 
u-Bet Mishnato)i' This lack of knowledge of the Rif's approach 
leads at times to various errors.

^Shaul Sheffer (Shaul Schaffer), Ha-Rif u'Mishnato (The Rif .and 
His Teachings), (Jerusalem, 1966/5727).

6B. M. Lewin, "The Metivot and the Rif" in the journal £lw^ 
(1935), pp. 105-113. Lewin also discusses the Rif in his introduction 
to the Sefer Metivot, which we see in the body of the text.

7Mordechai Margolioth (Margulies), Hilchot Ha-N_aj£d
1962), pp. U0-U3. It must be noted, for the sake of ?l"ity, that this 
scholar's name is given in a variety of English spellings. gul , 
Margoliouth, Margolioth and Margaliot.
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NOTES TO PART I

Sheffer identifies his

"Preface" to the

‘. Alfasi1s use of 
the treatment of sources.

UIIIclIA £ w w

See especially notes 1-3.

2, Col. 602.

2, Col. 602, and Sheffer p. 113.

2. Col. 602.

Q
Shraga Abramson, Rav Nissim Gaon (Jerusalem, 1965/572$), pp. 214- 

222.
oAzriel Hildesheimer, Sefer Halachot Gedolot (Jerusalem, 1971), see 

the Introduction, pp. 15-50.

^Sheffer, pp. 8-9. Benedict, K. S. 27 (1951), P« Salo W. 
Baron, A Social and Religious History of the Jews, VI, (Philadelphia, 
1958), p. 84.

^Tchemowitz, p. 131 and Sheffer, p. 8. 
sources here as primarily medieval savants.

3Benedikt, K. S. 25, P- I/O (Col« No. B. 1). 
works by these two scholars will be discussed in —

^Sheffer, p. 8.

■’Sheffer, p. 27, note 1.

6Ibid.

7Benedikt, K. S. 25 (1948-49), PP- 168-169, quotes g
Alfasi found in the Zikaron le-Rishonim, No. 4 /’ 70-88)
chapter on the "later editions and revisions of the Alfasi (pp. 79- 
repeats Benedikt for the most part.

® Bene dikt speaks of the RAMBAN being able to consult an edi i  $ 
rected by the Rif himself. Baron, History, P* 3 hle to consult a 
of the RAMBAN "gleefully (reporting) that he had b®®n the
copy written in Cordova in 1123, that is only wny I^idence that the 
author's death." Sheffer, pp. 80-82, summarize Ketubot, Gitin,
RAMBAN had before him at least four tractates (Yevamot, 
and Baba Batra) corrected by the Rif himself.

^Shanma Friedman. "Preface" to the JTS Manuscript Bab. .6^2 (»« tok, 
196 ), p. 31. :

^Encyclopedia Judaica,
^Encyclopedia Judaica,
12Encyclopedia Judaica,
13Friedman, "Preface" p. 31-32.
^Isslm Zacks, Hilchot Bay Ha-ilfas, .(Jerusalem, 196?).
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^Friedman, "Introduction” to JTS MS Rab« 692, p. 34.

16Friedman, "Introduction" pp. 36-38 details the order, referring to 
the Meiri as found in the introduction to the Bet Ha-Behirah to Ta'anit, 
p. 9. Sheffer points out, p. 110, especially note 14, that the printers 
included specific instructions as to the order of the text for the bene
fit of the binders, and this to no avail I We actually have two separate 
orders created by the binders. Zacks used as his base text (evidently) 
the Constantinople edition found in the library of the Mo sad Ha-Rav Kook, 
which order differs from the prescribed order, even omitting Tractate 
Avodah Zarah.

I?In Tchernowitz's words, p. 133s "It would have been better to 
arrange these lengthy excurses at the end of the tractates (in which 
they are found), or in a separate work entirely, so as not to disturb 
the even style of this work." Four such lengthy excurses written in 
Arabic are in fact appended, three at the end of M. Ketubot, and one at 
the end of M. Shevuot. See Boaz Cohen, "Three Arabic Halachic Discus
sions of Alfasi" in JQR, No. 19 (1928-29)pp. 335-410, in which he dis
cusses the Ketubot excurses, and refers to a previous study of the ex- 
cursesus to Shevuot. On sources or provocations to these comments, see 
the discussion on various of the post-Talmudic sources.

18In his essay, Tchernowitz lists the three major orders and the 
Tractate Berachot, plus the Halachot Ketannot, evidently forge ing 
Hullin. He notes that the laws of Niddah are attached to the second 
chapter of Shevuot, by association of topics.

19Tchemowitz notes, for example, that Alfasi omits chapters five 
through nine of Pesahim which deal with the Paschal sacri ce> 
but the last chapter of Yoma. Sheffer lists supplemental to this the 
second chapter of Rosh Ha-Shanah, the fifth chapter 0 >
second chapter of Sanhedrin. It should be noted tha or 
the tractates Shekalim, Hagiga, Nedarim, Nazir, So , an 
not found in Alfasi* s work.

20Alfasi will often note ("As I have explained at length" or "As I 
have written in Tractate . . •") these relocations.

21Tchemowitz* s example is taken from the Alfas, page
gives a second reference to Shabbat 134> which app 
the Talmud, the Alfasi to which is found on p. 3&a.

00 , tv q n 173. Col. II) notesBenedikt, in his review article (K^S. S P ,JJerent contrasting 
a supposed contradiction, which is in r®*11J Tchernowitz's report of 
statements: Tchernowitz's just mentioned, an in that the
the RAMBAN'S reply to the RAZAH. It does pose ® P™b^while Tchemow- 
RAMBAN reports that the Alfas "corrected ^^J^^tatW. 
itz says the opposite, without giving his so . and veracity of
Benedikt does not, however, deal with the polemic nature ana 
the RAMBAN'S statement.
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I

See especially note 90.

i

C

I 
i 
r 23^Tchernowitz notes that Alfasi follows the pattern of the Geonim 

in his treatment of the Yerushalmi. He speculates further that had the 
Alfas (or Rashi) written his composition based on the Yerushalmi, it 
would have secured for this Talmud a place of not less importance than 
that of the Bavli, and that the Rif's relegation of the Yerushalmi to 
the status of a secondary work sealed its fate.

Benedikt, in his review essay (pp. 174, Col. I), cites another 
supposed contradiction, which is in this case also Tchemowitz's presen
tation of various of the Rishonim as they criticize or defend the Rif 
for, or by means of the use of the Yerushalmi.

Sheffer's treatment of the Rif's use of the Yerushalmi largely 
duplicates Tchemowitz (even as to some of his examples) with the in
fusion of more recent scholarly works, not properly acknowledged.

2^B. M. Lewin, "The Metivot and the Rif," Alummah (1935), PP« 103-113. 
Consistent with Tchernowitz's observation, Lewin posits that the Rif will 
most often disagree with the Metivot when its halacha is based on the 
Yerushalmi in opposition to the Bavli.

^-’Shraga Abramson, Rav Nissim Gaon (Jerusalem, 1965), PP. 214-222.

^^Mordechai Margolioth (Margulies), Hilchot Ha-Nagid. The relation
ship of the Rif and the Nagid will be discussed separately.

2?P. 62, Col. I of the Zacks edition.
pQ

Sheffer, pp. 53-56 and 120-174.

29Sheffer, p. 59, demonstrates that the Rif makes use of that version 
of the Halachot Gedolot which contains the names of Geonim who lived after 
Simon Kayyara.

^^Encyclopedia Judaica, "Halachot Gedolot," 7, PP« 1167-1170. The 
Hildesheimer edition was published in Berlin, 1888-92. The "earlier 
version is usually numbered Halachot Gedolot 1, the "later" Halacho_ 
Gedolot 2.

3^Salo W. Baron, History, VI, pp* 81-82.

32Azriel Hildesheimer, Sefer Halachot Gedolot (Jerusalem, 1971), 
Introduction pp. 15-45.

33Thus adding confusion of labels to the problem of identification.

3^Hildesheimer, "Introduction," pp. 22-24.

^Sheffer, p. 58. He there refers to a later p^e 
where the discussion from M. Shabbat is brought in • 
esting footnote to this discussion (330) he cites an 
reading: "The author of the Halachot Gedolot and Pesukqt.

Encyclopedia Judaica, "Halakhot Pesukot," 7, Col. H71; the article 
is attributed to Mordechai Margolioth.
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Meyer Waxman

t

i

'Encyclopedia Judaica, "Halachot Pesukot," 7, pp. 1167-1170.

k^Meyer Waxman, A History of Jewish Literature (New York, i960) de
scribes Mueller's Halachot Pesukot as a collection of 18$ Geonic respon
se ranging through all matters of religious law. Unfortunately, after 
this volume was identified and located through the good offices of the 
Library, but before I was able to check it out and make a photocopy, 
this volume was removed from the shelf, and I have been unable to locate 
it. Should it become available, it will be included in this study. As 
of now, it is not.

^Mordechai Margolioth, Halachoth Ketzubot (Jerusalem, 19U2).

^Sheffer, pp. 57-58. In a footnote to this third example, Sheffer 
indicates the location in the She'iltot on which Alfasi is drawing. He 
fails to acknowledge that the editor of the critical edition (see note 
1x8) has preceded him in this insight.

^Samuel K. Mirsky, Sheeltot d'Rav Ahai Gaon (Jerusalem, 1963).

^Noted in Sheffer, pp. 63-6I4.

1*6

37■''Solomon Sasoon, Halachot Pesukot of Yehudai Gaon (Jerusalem, 1950), 
pp. 9-16.

^®Sasoon, pp. 18-19. The Hilchot R'eu was published from an Oxford 
manuscript by A. L. Schlossberg (Versailles, 1886). See Margolioth's 
comments on this work in his article cited in note 1x1.

■^Hildesheimer, pp. 28-1x5.

1x0

Sheffer, pp. 61x-73.

Cited in Abramson, Rav Nissim Gaon, p. 211x.
1^3B. M. Lewin, "The Metivot and the Rif" in the journal Alumin ah 

vi self edited by Lewin), pp. 105-113. Lewin also uses this article to 
supplement and correct his publication of the Metivot. Most important 
is his identification of the "ancient Metivot" (Metivot Ha-Yashan/ 
_e ivot Atikta), in correction to his article, as being within the genre 
0 the Sefer Ha-Ma'asim. Consequently, Lewin identifies a long quotation 
ound in the Alfas as coming from the "ancient Metivot."

U9B. M. Lewin, "Introduction to the Sefer Hefez to the Talmud," 
PP* xxix-xlvi, and "Fragments of the Sefer Hefez to the Talmud," pp. 119- 

33 in the Sefer Metivot (Jerusalem, 1933).
^Moshe Zucker, "New Fragments from the Sefer Ha-Mitzvot of R. Hefez 

en Yazliah" (Hebrew), Proceedings of the American Academy for Jewish 
Research, XXIX (I96O-6I), pp. 1-68. See especially Zucker's comments, 
PP • 5-8.
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I

, The minor 
Massechet~Tefillin, abbreviate in our

I

II

I

I

i

on the Yerushalmi

'' Ben Zion Halper, A Volume of the Book of Precepts by Hefes B. 
Yasliah (Tel Aviv, 5732). This reprint of the original includes Halper's 
work, Zucker's articles, and a note by Simcha Assaf.

^Mordechai Margolioth, Hilchot Ha-Nagid (Jerusalem, 5722).

33Margolioth, pp. 13-14.

^Margolioth, p. 40.

-’-’Tsvi Groner, Rav Hai Gaon - Darcho b'Halacha (Rav Hai Gaon—His 
Halachic Methodology), (Submitted to the Senate of the Hebrew University 
in May 1974; English edition to be published by Brill), p. 252. My 
thanks to Drs. Groner and Wacholder for having made this dissertation 
available to me.

"’^Tchernowitz, Toledot, p. 142.

"^Sheffer, pp. 61-63.

"^The fragments are found in Ginze Kedem, Vol. 3, PP» 73-75, Vol. 4, 
p. 10, and in the Otzar Ha Geonim to Sanhedrin (edited by Taubes), 
sections 1071-1081.

^Encyclopedia Judaica, "Tefillin," 15, P« 9°3.

^Michael Higger, Seven Minor Treatises (New York, 1930). 
tractate Tefillin (also known as —--
text as M. Tefillin) is found on pp. 42-49 of the Hebrew section, pp. 24- 
30 of the English.

1Hilchot Mezuza, p. 57 of Zacks edition.

2See Rashi and the Tosafot to Menachot 29a.

3Nimmuke Yosef to Hilchot Tefillin. The ^ality of parchment is 
discussed in lines 116-120 (58-65 of the Cos .

**M. Tefillin, halacha 2, lines 5-8, drawing m part
Megillah, chapter 1, p. 71, col. 3*

3Rashi and the Tosafot to the B^vli, and
on the Alfas, all represent the varying views diSCUSSed in the scholar
full range of exegesis on these biblical verses is discussed
ly commentary to the Mechilta Bo Pasha 17, P*

6Halachot Gedolot lines 7-9« ^^^aFoaon, pp. 73 and 75.
lines 1-15, M. Tefillin halacha 9, l^es 27-29’ Hal ’



88
7,

lines

i

I

lines 21-23.
Hananel, Shabbat 108a.

^Hananel, Shabbat 28b.
17,M. Tefillin, halacha 1, lines 2-H.
^Hai Gaon, p. 73.

19L. I. Rabinowitz, in his Encyclopedia Judaica article on "tefillin" 
(15, col. 898-90^) cites evidence (col. 90k) from ^fill^ jubbenu 
the Dead Sea that indicate that the dispute between
Tam goes back to first century times. The only thing which need be 
questioned is the accuracy of the dating itsel .

20The analysis of the Tataud text, as has been c^d on by achdars 
who have dealt with this problem, leads to in er® T , explanation: 
Tosafot (3Ub), quoting B. Yosef Toy spool-
the phrase "read in order” is a summary of t 
fically refer to the order as written.

^Rabinowitz, in his EJi article (col. SOW speaks rfabead-^ 
Tefillah, probably of Qumran origin, acqu yScriptural sections 
interesting details noted is the fadj Sted a. is per-
(Ex. 11:13-16 and Deut. 6:U-9) of this Telman
mitted by Abaye's ruling.

22Quoted in the Kesef Mishne to Hilcho* ^by^ifasi i^asT^’ 
response also confirms that thTorder specified by Alfasi

23Halachot Gedolot, lines 7-9*

2^Hananel is quoted in the Zarua, section 1,
reader”); in the Rosh to Hilchot Tefillin, HaZo^dnTto Sanhedrin, 
#558, from where it is quoted by Taubes. OtzarJaj^S-----
#1071.

lines 28-31. Mueller points out the paral
and that found in the Mechilta d1 R. Shimon, 

—■ —■ — “ ~~~

Halachot Ketzuvot, halachot 1 and 2, lines 1-15.
Q

M. Tefillin, halacha 9, lines 27-29.
9Hai Gaon, pp. 73 and 75.

^Halachot Gedolot, lines 38-I4O.

^Halachot Ketzuvot, halacha 10, lines 36-37.

1?
M. Tefillin, halacha 9, 

lei between this formulation vibmv *vvu»U <AAA vuv UGUUXAVa VI AVs U 

Bo (on Ex. 13:9) P. llO, lines 13-15 of the Epstein-Melamed edition.
13Halachot Gedolot,
^Halachot Pesukot,

15,



89

Tefillin, halacha 9, lines 27-28.

The translation is by Mueller,

Hilchot

t

E

i
i
i

i
I
i

2<̂Quoted in the Rosh to Hilchot Tefillin.
^Hilchot Tefillin of Hai Gaon, Ginze Kedem III, pp. 72-75. On p. 73 

the order reads as we find it in the Alfasi. P. 75, paralleled by the 
Ittur (Tefillin, section I, part 3), explicitly states the order as that 
of Rashi.

2?Hai is quoted in the Rosh to Hilchot Tefillin.

29Halachot Pesukot, p. 38, lines 8-9. Hilchot R'eu, p. 32.

30The Tosafot to Bavli 35a (cited uner "SHIN"), quoting the Shimmusha 
Rabbah.

•^Halachot Gedolot, lines 9-11.

J Hilchot R'eu, p. 31. Hananel (Shabbat 28b) refers to the "SHIN" 
of Tefillin, apparently quoting incompletely from a parallel reference 
to this occurrence.

33Hai Gaon, pp. 72-7U.
3^Halachot Ketzuvot, halacha 8, line 29) halacha 10-11, lines I4O-I4I.
3q

See lines 1-8 (1-6 of Cost, text) and the commentary thereon.
36M. Tefillin, halacha 2, lines 5-8, drawing on Yerushalmi Megillah, 

chapter 1, p. 71c.
37Hananel, Shabbat 28b. Halachot Gedolot, lines 11-12. Halachot 

Pesukot, line 21i. Hilchot R'eu, p. 31. The Halachot Ketzuvot, halacha 
8, line 29, specifies that the strap of the head-Tefillah is to be black) 
halacha 12, lines hh-)>5 states that the black straps are a law given to 
Moses at Sinai.

3$M. Tefillin, halacha 8, lines 22-23.
P. 25.

39Much work has been done by Epstein and Lieberman on the signifi
cance of this reference system. See J. N. Epstein Mavo le-Nusach 
ha-Mishna (Tel Aviv, 5721*) and S. Lieberman Tosafot Rishonim (Jerusaie , 
1938).

^Hananel to Megillah 21)b.
^Halachot Gedolot, line 12. Halachot Pesukot, line 23. 

£Leu, p. 31.
^2M. Tefillin, halacha 13, line U9«

^Halachot Ketzuvot, halacha 8, line 28) halacha 10, lines 35 3 > 
halacha 12, lines U3-UU.
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. My thanks to Prof. Wacholder

See the Rashi and the Rosh to this section, as well as the Nimmuke

Hilchot R'eu. Caro, in the

Hilchot R'eu, p. 31Halachot Pesukot, p. 37> line 27.

=

I

^From the Greek: <
for his assistance in researching this matter.

U5,Hai Gaon, pp. 7U-75.
U6_.. . _ _

h3).
*Kesef Mishne to Hilchot Tefillin 111:12.
"’^Halachot Gedolot, lines 1-6.

57

ro
3 Hai Gaon, pp. 73-7h.

^Halachot Ketzuvot, halacha 8, line 32. Margolioth speculates that

as referring to the knots.the Tefillin (above line 110 of the translation) 

^Hananel to Pesahim 7b. 

61Sheiltot, #U7, line 30.

*Kesef Mishne to Hilchot Tefillin
see also the Haggahot Maimoniot to this pas g

Diduke Soferim to Menachot 35a.
l*7r - - - - - - - -

Yosef to the Alfasi.
) R

Halachot Pesukot, p. 38, line 13. ___________
Kesef Mishne to Hilchot Tefillin III: 18, points out that the RAMBAM, 
who formulates the halacha along the lines of the Halachot Pesukot and 
Hilchot R'eu, bases himself on the same text as is found in the Alfasi.

Standing' —the Kesef Mishne to the RAMBAM hilchot Tefillin 111:19, 
the Rosh to Alfasi Hilchot Tefillin, and the Vilna edition of the Alfasi.

^See Rashi and the Tosafot (Citation: "go out") to Menachot 35b 
and the Nimmuke Yosef and Piske Ha-Rosh to the Alfasi.

^Here, too, the commentators differ. See Rashi and Tosafot (citation: 
"and what is this measure") to Menachot 35b and the Nimmuke Yosef and
Piske Ha-Rosh to the Alfasi.

^Halachot Gedolot, lines 3U-35*

^Halachot Pesukot, p. 38, lines 7-8« Hilchot R'eu, p. 32.

^Halachot Ketzuvot, halacha 9 (lines 33-3U) and halacha 11 (lines k2-
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Hilchot R'eu, pp. 31-32.

Tefillin, halacha 12, lines U3-U4.

»

Tefillin, halacha 11, lines UO-U2.

*

i
7

r

I

-
r

i
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i

I
i
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^Natronai, Amram, and Ahai of Shabha are quoted in Hildesheimer, 
Halachot Gedolot, p. 481, note 2. Hai Gaon is quoted in the Rosh to 
Hilchot Tefillin, which also quotes Amram.

^Halachot Pesukot, p. 38, lines 6-7. Hilchot R1 eu, p. 31-32

^Halachot Ketzuvot, halachot 13 and 111, lines 1*5-U8.

^Halachot Gedolot, lines 73-76. Sheiltot, #U7, lines U-h7.

&7Both sources refer to the practice of touching and blessing the 
Tefillin, found below, lines v (183-187 of the Cost, edition.)

Aft -°°Quoted in the Kesef Mishne to Hilchot Tefillin IV :5«

^Halachot Gedolot, lines 13-15•

70Sheiltot, #Li7, lines 23-28.

71Halachot Ketzuvot, line 15. M. Tef., halacha 12, lines U-k5.

^Halachot Pesukot, p. 38, lines 6-7.

73Hananel's commentary to Yoma 33a and b includes an explanation as 
to the reasons why the order is as specified.

7^Found in the Kesef Mishne to Hilchot Tefillin IV: 10,

76 
Halachot Ketzuvot, halacha 16, lines 50-53•

77Halachot Gedolot, lines 22—22*.

7^Sheiltot #2*8, lines 6-7.

80Kesef Mishne to Hilchot Tefillin IV: 10
81,, 

Halachot Gedolot, lines 20-22.
^M. Tefillin halachot 111 and 15, lines 52-59-

8^M. Tefillin, halacha 15, lines 60-61.

^Kesef Mishne to Hilchot Tefillin IV: 11.

8^Halachot Gedolot, line 38. Halachot Ketzuvot, halacha 16, line 50. 

86„
Halachot Gedolot, line 72.

'Sheiltot #1*7, lines 20-22.



92

'P. 16 of the Zacks edition for all references here to the Alfasi

Lines 399-1*01* and 1*39-1*1*3

16 of the Zacks edition.
Halachot Gedolot, lines 50-51.

i

I

I

E

*

' > There the wrapper is referred to 
The specific requirements for storing a Ibrah

"‘■^'’P• 19 of the Zacks edition.
106P.

107f
as a "book wrapper." '
scroll are also discussed.

lO^Halachot Pesukot, p. 38, line 12.
_Sheiltot, following immediately.

I09Sheiltot #1*8, lines 17-20 and 1*6-65.

■1‘WUP. 19 of the Zacks edition.
105P -------

7UP. 15 of the Zacks edition.

’51
to Berachot.

96,

See the discussion and to the

In lines 30-31* it is specified that the Tefillin are not to 
-j a second party when entering a privy.

See below lines 1*86-1*87.

88„
See the Rashi and the Tosafot to Menachot 37b, and the Nimmuke 

Yosef to Alfasi's essay.

69Sheiltot #1*7, lines 1-19.

90
Halachot Gedolot, lines 30-33.

9^M. Tefillin, halacha 10, lines 32-39-

^Halachot Ketzuvot, halacha 8, line 31, and halacha 10, line 1*1.

93Halachot Gedolot, lines 79-81*.
91*p t

'P. 16 of the Zacks edition.

Lines 399-1*01* and 1*39-1*1*3 are all treated fully in the Alfasi to 
Berachot, p. 16 of the Zacks edition.

987Hananel to Shabbat 62a.
99

Halachot Gedolot, lines 65-71.
10°Halachot Pesukot, p. 38, lines 11-12.

101M. Tefillin, halachot 17 and 18, lines 68-73. Removal of the 
Tefillin at a distance is also required here when entering a tannery or 
a laundry.

102Sheiltot #1*8. lines 1-5 are as Alfasi 1*05-1*11*; lines 6-11 as 
Alfasi-1*21*-U38.

103.
given to

101*r
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175-179) above.

In the

16 of the Zacks edition.

Essay on Zizit,

13-16.
Zacks edition.

1

4

!
i

17 of the Zacks edition.
Halachot Ge do lot, lines 5k-6O.

See above, note 112. In the Alfasi to Berachot (p. 16) the speci- 
that the halacha follows Rava is quoted.

U0See lines 310-317 (Cost.

Tefillin, halacha 11,

H^Hananel to Shabbat h9a. 
formulation of the Talmud, 
it is specified that in a 
follows Rava in all but six cases.

■H^Hananel to Berachot 23b, found in Lewin, Otzar Ha-Geonim, Vol. I, 
supplement, p. 21*.

llfiP. 16 of the Zacks edition for all references here to Alfasi to 
Berachot.

115. 
fication

H6p.

117P.

118Sheiltot #U8, lines 53-59.

U’so, too, the Alfasi to Berachot, p. 17 of the Zacks edition.

120Shelltot #U8, lines 60-65. Halachot Ced.lot, lines 60-65.

121Hananel to Berachot 2Ub, fornd in U«in, OtzarJaxCeoni., ’»!• I. 
supplement, p. 2h.

122P. 9 of the Zacks edition.

123Halachot Gedolot, lines 85-89.

Tefillin, halachot 20 and 21, lines 80-95*

12*Hai Gaon, pp. 73-75. MachotJCetsuvot, halacha 1, lines 1-13, 

and halacha 10, lines 35-37.

12°P. 13 of the Zacks edition.

122Alfasi to Snkkah, p. 291* of Z»clts e<,itlOn- 
p. 69 of the Zacks edition.

128M. Tefillin, halacha 3, lines 9"10,

129P. 9 of the Zacks edition.

130M, Tefillin, halacha U, lines

^’33’Essay on the Sefer Torah, p. 65 of the

lines h0-111.

This is consistent with the internal 
See Sanhedrin li9b and Baba Metzia 22b where 

dispute between Abaye and Rava, the halacha



!

9U

1 I

l^Egsay on the Mezuzah, p. 58 of the Zacks edition.

l^Halachot Gedolot, lines liO-UU.

13 of the Halachot Ketannot section of the Vilna edition, and 
p. 6? of the Zacks edition.

Tefillin, halacha 8, lines 23-26.
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