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DIGEST OF THESIS 

Mordecai M. KaPlan recast Juda.ism to resPond to 

cha.n9in9 needs of his time . An evaluation of KaPlan' s 

enterPrise lead~ to an examination of the tension between 

Naturalism and SuPernaturalism. 8e9innin9 with the mutual 

influence betweem Israelite reliQion and Hel l enistic 

Phi losoPh!:I , the Problem of reason and faith in relation is 

discussed. 

The historw of this controversw within the Jewi~i fold 

is selectivelw reviewed which reveals the develoPin9 

tendencw fromn resistance to chan9e on to inte9ration. 

Ana l wses of Phi lo, Saa.di a and Ha. levi reveal the r11an11 

resPonses lo the challen9e r aised bw PhilosoPh!:I . Maimonides 

~arks the climax of thi• develoPment with his 1inkin9 of 

Jewish Pursuits with the reco9nition of the value of human 

reason to va l idate reli9ious c laims . The identification of a 

realm above and be!:lond the letter of the law, '1Lifnim rili 

sh•1ra. t ha.-d in 11 su 99es ts the be9 inn i n'il of Jewish i nte l l ectua l 

ma.tur it111 . 

Buildin9 uPon RMBM, SPinoza develoPs a s!:lstem of 

Panentheisrn which assert• the universal i sr11 of thou;ht and 

the unit~ of the human sPirit. SPinoza is evaluat~d as 

marki n9 the Jewi$h intellectu~l be9innin9 of Modernit~ which 
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set the sta9e for the r11odern democratic ide.i l of l ib1rrt1.1 a.nd 

the reco9nition of the limits of ecclesiastical law. 

Having entered the modern Period with ireat 

consequence, the Jews ~ust conf ront the challen9e to surv ive 

not as the result of an histor ical Past ~s a cOr'Pus 

seParaturo, but a~ a volunta.r~ 9rouP. KaPlan ' s concePtion of 

Judaism as a Ci vilization su99ests that J•wish Histor~ is 

develoPrnental and moves toward constant redefinition of the 

meani n'il of the Jewish roora. l des tin~ . Based uPor1 the 11case 

i. tud i es" of Ma.i mon ides and SP i ·noza, Mordecai M. Ka.P la:n ' s 

Pro ject to reconstruct J udaism aims to def i ne a new t~Pe of 

Jew , the "univetrsal Jew." Reco9nizin9 that Jews. in America 

live in both a Jewish and an American civilization, Ka.Plan 

attemPts to recast the basi£ for Jewish Practice while 

maintainin9 the essence of the faith. 

The influences on Reconstructionisrn r€flect the 

SPinozist1c 

cr itiqued 

and 

based 

Maimonidean examPles. Ka.Plan 's Pro Ject is 

on its quest i onab le Ph1los0Phical 

''coherence" a.nd w~ th re9a.rd to the "r11ora l fa. l la.c!:!. '' 

KaPlan a.ttemPts to define Juda , sm in ter ms of the 

science of his da~ . viewin9 Jewish survival in terms of 

9r ouP consciousness. However, KaPla.n i s unable to insure 

that the ~rouP will d~fine the essence of Juda.ism at all 

times within clearl~ identi f iable Jewish Pera.meters. The 

stren9th of his v ision is in it bein9 a method. Such a 

m•thod calls for the re Juvination of Judaism as one PeoPle , 

amon'W all PeoP l es stri v i n9 to atta i n mu.tua l cooPer a.tion and 

• 
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human actualiz~tion. 
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I.INTRODUCTION 

"Accordin9 to roost eroPirical endices contemPorari1 

Jewiah life in the West is roarkedlv different from that 

which the Jews tr1.ditional l~ led. The overa.rchh19 l"'ole of 

reli9ion i& no lon9er a feature of Jewish life. Integrated 

in western , ~•cul&r culture, contemPorar~ Jews do not, as 

their forbears did, conduct their li ves accord i n9 to norrw1s 

and criteria exclusivel~ derived from Judaism and the Jewish 

exPerience. Economicall~ 1.nd vocationall~ the Jews ' activit~ 

now ha$ an im~eas~r&bl~ wider ra.n9e and va.rietv than 

formerlw . Political\~ , the Jews have left the 9hetto and 

the~ le9&ll~ enjow either civic Parit~ in the countr~ of 

their residence or Political indePendence in the newl~ 

soverei9n Stat• of Israel. These transformations in Jewish 

life are structurall~ Par1.llel to the Process 9eneratt~ 

called modernization that has affected an~ number of 

traditir.>na.l societies in recent times." < 1 ) 

Mendes-Flohr and Reinha.rz state the Problem dealt with 

herein conciselv.Wh&t has th~ Process of modernization meant 

to the Jewish PeoPle and what are some of the root5 of the 

conflict which mod•rnit~ P resent~ to Judaism And the Jewi5h 

PtoPte? This thesis wilt examine thi£ question with sPecific 

ref·erence to Mordecai t1. KaP lan' s ProP0£1. ls for 1. "9reater 
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Judaism. 11 

Ka.Plan'a resPonse to modernit~ is a brave examP l• of an 

aPProach which recognizes the chan9in9, develoPin9, evolvinQ 

circumstances of the human condition and Judaism's role 

within that constant Process of chan9e. 

KaPlan is often cr-itiqued because of his "Pra.9ma.tic 

method 11 which aPProache» realit~ based on the notion tha.t an 

idea is true if it works. This m•thod which demands the 

constant exPerimentation of its ProPonent ha~ been vi•wed as 

inval i d because it oPerat•5 with the Pre~ise that the end 

justifi•s the means. Whatever works to Preserve Jewi•h 

survival in the modern aie is true , if it works. 

KaPlan has also been questioned about his PhilosoPhical 
11 coherence 11 with reference to his terminolo9!:'. The vaQueness 

of his writin~s often leads to misunderstandin9s for the 

not-so-caref~l reader . This thesis will attemPt to read 

KaP lan c:ar·efu.11~ with the aim of i 1 lu.cidati n9 the essence of 

his Program. KaPla.n resPonds to the condition of livin9 in a 

bifurcated world, and reco9nizes that in the modern Period, 

the J~ws ar-e "livin9 in two civilizations, 11 on• Jewish a.nd 

one sec:ular. 

There is • lon9 histor~ behind the bifurc~ted world 

that we have inherited. Ka.Plan must be understood with 

ref'•rence to this inte-restin9 and corriPlex set of c:onditions 

whic:h Prece•d•d him. Those f&ctors wh ich mak• uP th• 

reason/ faith controvers~ are catalo9ued in the first 

exPosit1on in this thes i s.The r~ots of Gr eeek Phi losoPh~ and 
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their influ•nce uPon Hebrew culture will be irxPlored with 

sPecific rirf•rence to the tensions between "Athens" and 
11 Jerusa.lero. 11 This catalo~ue will include reviews of the 

re•Ponses to PhilosoPh~ Posed bu Philo, Saadia and Halevi. 

These Persona9es rePresent the fundamental cate9ories of 

intellectual resPonse to the chan9in9 climate of reli9ious 

life in late antiquitlil and medieval tirties. 

These earl~ trends in Jewish intellectual histor~ set 

the ~ta9e for the critical work done b~ Moses Maimonides i~ 

the Twirlfth Centur~ . Maimonides assert~d nothin9 less than 

the liberation of reason frQm its subJu9ation to reli9ious 

faith . (2) His Pro9ram of inte9ration will be discussed with 

an attemPt to shed li9ht on the meanin9 of his final, albeit 

token subJu9ation of reason to faith. The PhilosoPhical 

Position of RI' liilious Na.t1J.ra 1 ism within the Jewish fold h•s 

its roots with the extroadin•r~ work of RMBM. Naturalism is 

based on the liberation of reason. This had a stron~ 

influence on subsequent thinker$ both PhilosoPhicall~ and 

Jewish\~ , Particular\~, Mordecai M. Ka.Plan. 

One most influ&nced b~ th• work of RMBM was SPinoza. It 

is clear that Maimonides informed the first Part of 

SPinoza's ETHICS. SPinoza develoPed a s~stem of Panentheism 

in resPonse to the oeveloPement of Cartesianism. SPinoza 

Posited th• social nature of human moralit~ and imProvement 

which formed the int~llectual basis for the trans i tion into 

th• modern world. SPinoza wa.s a. stron~ influence in th~ work 

of Aha.d Ha-am and a fortiori, Mordecai Ka.Plan.(3) 
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With this as 9round work, Ka.Plan's enterPrise will be 

Pre5ented. Mordecai t1. Ka.Plan's concePt of the "orga:nic 

communit~ 11 and hi5 focus on the PeoPle of Israel a.s a 

civilization is a Provocati ve Pro9ram for resPondin9 to the 

qu•stion of the meanin9 of Judaism in the contemr.orar~ 

world.The essential challen9e for reli9ion in our time is 

the result of the oPPosition of Naturalism and 

SuPernatura.l ism. This stud~ will attemPt to shed 9reater 

li9ht on Ka.Plans s~stem with the followin9 aims : 1 ) to 

define and critique the concePt of Jewish histor~ at work 1n 

his thou9ht; 2 ) to show the influences of the M&imonidean 

and SPinozistic versions of naturalism; 3) to anal~ze the 

difference between theocentrism and hum•nism toward a 

critique of Naturalism. 

Ka.Plan's Naturalism is a limited one , suPerior to 

"Pure " natura. l ism viz. reason that r e jects God u1d freedort'I. 

Unlike his PhilosoP hical PrQdecessors, KaPlan attemPted to 

show a distinct relationshiP betw~en a) t he Processes and 

relations in nature and b ) man ' s e~forts to live in 

a.bu.ndi.nce a.nd to achieve 5e l f-rea. li4at ion. 

A discu.ssion of the "God of His tor~" wi thi Y'l the 

( --amewori< of Ka.P la.n ' s s~stem wi 11 lead to a:n ide1. of a 

11 limited God 11 
- for KaP lan' s God is on hi associated with the 

Powers relat~d to the 9rowth ot humanit~. 

It ha.s been su99ested that Ka.Plan deri ves ethical 

imPeratives from scientific thinkin9, which can be seen as a 

moral fi.llac~ viz. , to d~ri ve what is ri9ht from what is 
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factual!~ true. This thesis will attemPt to assess this 

moral fallac~ with the aim of sheddini 9reater li9ht on the 

limits of naturalism with a focus on the sPecific ex~mPle of 

KaPlan's ProPosals. 
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NOTES TO INTRODUCTION 

1. Paul R. Mende~-Flohr and Jehudah Reinharz. THE JEWS IN 
THE MODERN WORLD. New York, Oxford Universit~ Press, 1980, 
P.3 

2. S•e David Hartman. MAIMONIDES : TORAH AND PHILOSOPHIC 
QUEST. PhiladelPhia, Jewish Publication Societ~, 1976 

3. See A 1 fred Gottsch& 1 k • "Mai rrion ides, SP i noza 1. nd A had 
Ha-am," in JUDAISM. Vol. 2L No. 3, 1972 



-
7 

II. FRAMING THE PROBl.Et1 1 THE ROOTS OF NATURALISM 

The Problem to be dealt with in this thesis concerns 

two central trends in the historll of humankind • Naturalism 

and SuPernaturaliam. Human exPerience 

tension• between varwinQ concePts and terms. 

reveals MU'lll 

Th1tse te·ns ions 

are exPressed as examPles of different t~P•s of know;ed9e in 

relation, one to the other , i.e. , Co9nitive/ IM&9inative; 

Revealed/ Diacovered; M&9ical / Lo9ical ; etc. ThrouQhout 

historl11 the tensi on between ideas, and their interre lat ion 

has been the subject of PerPetual interPretation b~ 

PhiloaPhera 1nd religioniats. <1 > 

Th• ten&ion between the Naturalistic and 

SuPernatur&liatic v iew concerns the relations between 

reason and faith , between tradition and chan9e , and between 

theocracll and democracw. The intellectual develoPment of 

the modern aQe reflects the eternal conflict between human 

i ntellectual endeavor and the historica l encounter with the 

Divine. This f &ct of hu.Ma n exP er i a-nee i s no more central 

than in the case of Jewi$h Histor~. 

Israelite reli9ion , as it is Presented in Scr iPture is 

a SuPernatural cult-reli9ion. The God is an ethical , and 
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God. The authoritw of SuPernatural r evelation 

an uncondit i onal truth of its own. Julius GuttMann 

su'il'ilttsts however, that all unconditional truths Pres•nt 

serious Problems for PhilosoPhw. ( 2 ) Th• tension between " 

Jerusalem and Athens 11 is the startin'il Point of this 

investi'ilation. Guttmann su'il'ilests the unique a'ilenda of J•wish 

Phi l osoPhw 1 " <A) reli'ilious orientation constitutes the 

distinctive character of Jewish PhilosoPhw , whether it was 

uain'il Phi losoPhical idcras to establish or j ustifw Jewish 

doctrines or with reconcilin'il the contradictions btttween 

rel i'ilious truth and scientific truth. It is reli9ious 

Philos.oPhw in a sense Peculiar to the monotheistic revealed 

reli'iliona which , because of their claim to truth and ~~ 

virtue of their sPiritual dePth could ~onfront PhilosoP hw as 

an autonomous aPiritual Power •• • In order to determine the 

relationahiP between thes.e two twPes of truth, Phi l osoPhers 

have tried to clarifw , from a m•thodolo9ical Point of v iew 

the distinctiveness of reli'ilion."(3) 

lMPlicit in the oible and Talmud are PrinciPles which 

define the nature of Jewis.h SuPernaturalism. The God of the 

Sible is ethical. <4 ) God is also demandin9 ~nd excercises a 

horal WLll as i~ exPressed bw th• ProPhets. (5) God ia the 

OmniPotent rul•r of huManit~ and nature. Thi~ • xPerience of 

Divine Power is U 't i cu h . ted throughout Hebrew Seri P t ure . It 

ia not the result of a Phi l osoPhical concePtion but an 

actual , r•cord•d series of events which have b••n imbedded 

in th• historical consciousness of the Jew . One crisis in 
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the historw of the Jews after another was interPreted as an 

•XPression of God ' s wil1 enforced uPon the Israel i te 

PeoPle. (6) Throu9hout Jewi5h hi~tor~, th• de&tructions of 

two T•mPles, the wast1n9 of Jewi~h life at the hands of 

Christian and Pagan oPPr•ssors, the exPul5ion fro~ SPain, 

the Po~roms, th• Holocaust are interPreted as Part of the 

Divin• destinw inherent in Jewish HistorwJ a historw which 

the SuPernatural Jew accePts on faith, Qrounded in the 

stroni hoPe,that in the Next World COlam ha-bah ) , all will 

be made comPlete and the PUrPose will be made clear and 

demwstified.(7) 

"The decisive feature of monothei5m is that it i s not 

9rounded in an abstract idea of God, but in an intwnsl~ 

Powerful divine will which rules historw . This ethical 

voluntarism imPlies a thorou9hlw Personalistic concePtion of 

God, and determines the sPecific relationshiP between God 

and Man • • • God imPoses his will uPon that of man, so man 

becomes aware of his relationshiP to God • .• The communion 

with God is essentiallw a communion of moral wills. The 

m&>anin9 of "nearness" to God or "estran9i:ment" from him is 

d&>t ermined bw this PersPecti ve . "( 8) This refers to the 

covenantal re lationshiP, the BRIT, between God and Israel . 

Such a solemn Promise be~ween two Parties created a bindin9 

tie. Exodus 19 1 4-6 is an imPortant examPle of the 

SuP•rnatural element in Judaism of earl~ antiquit~ . Bewond 

the beautiful literar~ qualit~ of the Passa9e is the 

testimonw to God ' s role in historw •nd His Particular 
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relationshiP with the Jewish PeoP\e 1 " \'e have seen what I 

did unto the E9l:IPtians, and how I bore wou on ea9les' wings, 

and brou9ht ~ou unto MYs•lf. Now therefore, if ~e will 

hearken unto my voice indeed, and keeP mw covenant, then we 

shall be Mine own treasure from amon9 all PeoPle; for all 

the earth is Mine; and l:le shall be unto Me a. kin9dom of 

Priests, and a holw nation. These a.re the words which thou 

sha. l t sPe&k unto the children of Israel. " And then the 

covenant is formally a.ccePted . ( 9) 

Clea.rlw , the motif of Israelite r eli9ion su99ests that 

the roots of Judaism Pres~PPose God's suPernaturalistic 

nature. Jack Cohen defines the suPernaturalistic basis of 

Judaism, from the viewPoint of modern PhilosoPhical concerns 

bein9 dealt with in this thesis as " the belief that there 

is a. Power <or Powers> oPeratin9 in the universe not subject 

to the same restraints as a.re imPosed o~ natural Phenomena. 

Whatever ord•r does exist is Present bw virtue of a.n 

arbitrarw, omni~otent will above na.tur~ and is subject to 

interference at anY time. The world, a.ccordin9 to this view, 

exists bl:I the ;race of a 1ivin9 God. " < 10..i 

The result of this view is that Jewish Historw is 

c~nc~ived of as rePresentin9 a unique and determined Process 

and des.tin~."It is in the unique historical Proces.s and not 

in the unchan9in; bein~ of n~ture that the revelation of 

God's will and th• satisfaction of all reli9ious asPirations 

are found . "< 11 I When one sPeaks of suPernat.ura l 

reli;ion, one also s.Peaks about a Particular aPProach to the 
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question of values . A s~stem of values that is dePendent on 

God as its source Provides a guarantee of values in God. This 

is based on the view that with out revelation there can be 

"no legitimate c la.im on the conscience of ma.n". < 12 )This 

Provides some sort of co5m l c au th or i t1:1 or sorrie "mi ti 9a ti n9 

Power"C13) between the va.r1i1ini claims of man. Cohen su99ests 

two Paradox•s re9ardin9 the search for certaint~ of the 

suPernaturali£t : "the first, that if God ' s absolute 9oodness 

and omniPotence will necessaril~ Produce an ethical world 

then man's conduct is actuall1i1 of little moment in its 

achievement ; the second, that if God is absolutel!::I 9ood and 

or11niPotent, then evil should be imPossible . "< 14 > 

In addition to these considerations of the suPernatural 

view there is the whole issue of miracles.This raises the 

"historical f1.llac~ 11 whic:h su99ests that cate9ories of ma.n's 

knowled9e chan9e acordin9 to the level and advancement of 

his scientific method of inquir~ . Thus, what was 

"miraculous" in the view of hum1.nit1i1 at one time in histor!::I 

ma.Iii be ordinar!::I and normati ve , natural consequences of a 

series of causes in another time Period. 

Thus , the founda.tion of Judaism is SuPernatural. Judah 

Halevi Makes this v•r!::I c l ear in his resPonse in the KUZARI 1 
11 I believe in the God of Abr aham , Isa.ac and Isra.e L who led 

the Israelites out of E91i1Pt with SIGNS * a.nd MIRACLES * ; 
who fed them in th& rlesert and GAVE THEM * ( emPha.sis mine ) 

the Land, a.fter havin9 made them traverse the sea a.nd the 

Jorda.n in a. miraculous wa~ ; who se~t Moses with His law, a.nd 
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subsequentl!il thousands of ProPhets, who confirm•d his law b!il 

Promises to those who observed, a.nd threats to the 

disobedient. We believe in what is contained in the Torah- a 

ver::1 lar9e Domain." ( 15 ) The suPerna.tura.1 belief which stems 

from 1. documented event-exPerience sPea.ks for itself. 

The other trend within the historlil of Jewish reli9ious 

Pursuits has its roots with the contact between Israelite 

reli~ion and the Greco-Roman world.(16 ) What later 

deve-loPecl into "Reli9ious Naturalism" had its roots in the 

te1.chin9 and Pursuits of Pa.9an "secular" or "civic" 

reli'iHous IYll.nife~ta.tions. ( 17) It wa.s inevita.ble that the 

J ewish Pursuit tow1.rd "holi:1 PeoPlehood" based on r evelation 

would confront the Pursuit of a clear , reasoned, 

Phi losoPhical "ra.tion1.l PeoPlehood" exemPlified b!il Greek 

Phi l osoP h~ • < 18 ) 

The roots of "Naturalism" a.s this s111stem came to be 

called in latitr Philo•oPhlil are found i n the works of the 

Pre-Socratic PhilosoPhers, and have fuller develoPment with 

Plato and Aristotle. The roots of PhilosoPhic s tud::1 of the 

universe , which resPoded to the awareness of a distinction 

between aPPearance and realitlil be9in with Anax imander i n the 

middle of the sixth centur~ B. C.E. He resPonded 

to the natural Proc•ss of chan9e of the seasons, comi~9 into 

being a. nd Passi n9 awa~ , c~ c l es of the moo"l , r11overoent of the 

heaven\~ bodies, the aPPArent ord~r of world he Perceived. 

His PercePtion& were the cata.h5t for a new t hinking ; "What 

aPPrentl~ interested him was demonstratin9, as far as was 
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Possible, that universal chan9e was somehow orderl~ and that 

it was a change of 9enesis and destruction. But the 9enesis 

and de5truction were onlw aPParent, since the Process was 

endless. 11 < 19 ) 

An in-dePth surve~ of the Pre-Socratic tradition is 

be~ond the scoPe of this thesis. However , suffice it to sa~, 

these ori9inal inquiries into the wonders of nature , from a 

RATIONAL PersPective set the sta9e for the P•rPetual 

f a.i th/reason conflict , the tension between "Athens" a. nd 

"Jerusalem". Throu9h the work of Arrax imides, who l ooked at 

chan9e as a mechanical Process, to Heraclitus and the 

PrinciPle that all is fluxJ alon9 with the ideas of 

Parmenides concernin9 the dist i nction between Truth and 

OPinion,it is our startin9 Point that these Pre-Socrat ic 

thinkers saw a distinction between reliable and unreliable 

t~Pes of knowl ed9e. 

The ~ork done durin9 the Pericl~an a9e <460-322 B. C. E. > 

which concludes with the death of Aristotle in 322 B. C.E. 

maeks the the Period of Athenian cultural auPremac~. The 

SoPhists develoPed the notion that "man is the measure of 

all thin9s" became the- Pivotal ax ioM which was the ob Ject of 

thorou9h develoPment and critique b~ both Plato and 

Aristotle . This quotation 9iv~n b~ Pla.to < Th~ate-tus 151e ) 

su9~est5 at least three interPretations : 1 ) All truth is 

human truth. 2 > All truth is individual, there is no 

solution to the ProLlem of th~ differenc~ of oPinion. 3 > 

What Man does know is onl~ the result of PercePtion and is 
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therefore susPect . Much of Greek PhilosoP~ is the discussion 

of these three oPtions. 

Th•se exa.mP 1 es shou 1 d serve to exemP 1 if'~ the Pursuit. of 

"rational 

PhilosoPh~ in its ori9i nal form. From this discover~ of the 

notion of "two"worlds", the world of ~~nse and the worlc! of 

ide1.5, Plato develoPes his concePtion of forms. He su99ests 

that the nature of thi n9s is indePendent of our know led9e of 

it. The theor~ of Forms Pos i t s a definite , determined ord•r 

within na.ture itself . And it is the hi9hest 9oodness for a.11 

thin9s to fulfill their essence to the fullest. The essence 

of the human-bein9nes~ is the contemPh.tive life. "The 

insistence uPon the 9oodness of the rational life is seen in 

Plato' s use of ord~red nature as 1. norm. For it is the 

nature of men to be rational - that is what dist i n9uishes 

them from the other animals. And the fact that s ome men are 

irrational sim~ l~ imPlies that some men a.re unnatural ( 20 ) 

Based on this, the next concern for Plato was to 

dete-rmi ne ju.•t what was natur~. l and what was not . What is 

natural i s that which is best. <Timaeus 28a.-33b ) Plato 

reasons that wha.t is "Bes t " is s~non!:lmous with "the 

rational " and the rational is eternal 1l o9ica l \!:I Prior to its 

exen1P l i f i cations, a. nd au tonoroou.s i n the sense that it 

dePends on nothin9 else f or 1ts ex istence. <21 ) 

Plato ' s develoPment of "natural " s cheme for 

undel"'standing the "two wor lds" which aPPeared in huma.Yl 

exPer ience rePresents one for mu h .tion of the 



-
15 

"Naturalist " Point of vi •w , which stress.es human reason as 

the basis of acquirin9 truth. The rat ionalism of Aristotle, 

however, became the "Archa.riled i an Point" of most subs.eq u.ent 

controversw between reason and flith ProPonents. 

Aristotle differed from Plato i n man~ resPects and was 

similar in others. Neither of them trusted sensor~ 

exPerience to Provid• singular truths. Aristotle went bewond 

Plato ' s Theorw of Forms and Po•ited an Or der of Na.ture. The 

hallmark of th• Rationalism of Greek PhilosoPh~ was the 

Pursui t for the Perrr.ana:nt elements of rea. lit~. "Th• most 

imPortant of Aristotle' s. laws was • • • the Law of Natural 

DeveloPment ••• ( that > ever~thin9 which exists in time, 

inanimate as well as Anirna.te, devel oPs or cha.n9•s in a set 

manner from what he called matter to what he called form . 

The form of anwthin9 was in all Probabilitw a descendant of 

the Platonic idea, but ins.tead of existin9 a.Part from the 

thin9 of which i t was the form, it was found in normal 

exPerience embedded in the matter from which it 

emeried. '' < 22 ) 

From thi s PrinciPle of Order Aristotle Posits the 

notion of the Unmoved Mover. A concePtion of a "Godhead" who 

s•t the uni verse in motion Thi s concePtion of n1ture i~ 

bas•d on the ide• that all idea.a and events a.re linked 

tosiether b~ a l o9 i ca. l necess i t:i1 • These "orders " are 

discu5sed in three different Places in Aristotle's 

works.<23 ) Nature is th~ coll~ction of these cate9ori•s and 

the Pur"Pose of the hurl'la.n bei n9 is to exaroi ne these 
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structures to discover truth throu9h the use of his 

reason,and thus, achi•ve Perfect knowled9e. 

The tension between the rationalism of Greek PhilsoPh~ 

and the theocentrism of Israelite Reli9ion sets the context 

in which the Problem under studv in this thesis will be 

examined. Th• interaction between reason and revelation 

between two different tYPes of knowled9e brin95 with it 

consequences in the unfolding cf Jewish H1stor~ . Some of 

which will be dealt with herein. Our ooncern will be 

Mordecai M. KaPlan '~ concePt of Jewish Historv and resPonse 

to rl'loderni tv. These wi 11 be discussed with reference to 

KaPlan ' s PhilosoP hical Precursor s , Maimonid~s and SPinoza. 

Leo Strauss descusses the tension bet ween Naturalism and 

SuPernaturalism in an article entitled, "Thv MuLual 

Influence of Theolo9v 1.nd Phi losoPhw. "( 24 ) Strauss Points 

out that there can never be anw absolute sacredness of anY 

Particular or contin9ent event when one sP~aks of 

PhilosoPh~ . In other words, history cannot be sacred. A 

comParison between PhilosoPhw and theolo~Y reveals the 

tension between "theoria. 11 < contemP lat ion > a.nd P iet~ . Strauss 

su99ests tha.t underl~ i n9 the theolo9it.:a l cm.cern for P iet!I 

is the "Pr-imeval ide-ntifica.tion of the 9ood with the 

a.nce5tra l. 11< 25 ) Si ·nee th.rre i• a lar9e variet~ of s.o-ca l led 

"divine•• law. the whole ~otion of a s i n9ul a.r divine code is 

Problernatic. 

He ProPoses two solutions to this Problem. 

PhilosoPhers tran5cend the diMension of 

First: "The 

divine codes 
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alto9ether, the whole dimension of Piet!ll and of Pious 

obed i enc:• to a P re-9 i ven code, "< 26 ) in favor of a "free 

quest" for be9innin9s, or first PrinciPles. On the basis of 

metaPh~sics, it is then Po£sible to determine what i£ 9ood 

bw nature, as oPPosed to what is 9ood bw convention. The 

search for first PrinciPles Proceeds throu9h ~ense 

PercePtion , reasonin9 and "noesis" <understandin9 or 

intellect). In the PhilosoPhic context, this intellect is 

never seP ara ted frorl'I sense P erceP ti on or reason based on 

sense PercePtion "Phi losoPh~ never becomes oblivious of i ts 

kinshiP with the arts and crafts •.• with this humble b~t 

solid kind of knowled9e."<27 > 

The theolo9ical PersPective however. is based on the 

Premise that there is ONE Particular divine code that is the 

sin9ular divine code . Such a v iew imPlies a radical 

re Jection of comParative m!ilthola9~. It is a r e Jection of 

"rnoira" . < 28) PhilosoPh!ll reP laces this. imPersona l fate with a 

clear definition of nature and necessit~. The Bible , 

however, views God a.s the cau£e of ever~thin9, includin9 

imPersonal nec•s~ities . The Biblical Position is contin9ent 

on the accePtance of an omniPotent God. This oMniPotent God 

roust rema. in a m~steriou5 (;od since to know God cornPletel~ is 

~o havl Power over God. Because man has no Power over God, a 

covena.nt is created, •. link to i r.sure the free and 

rn!llsterious action of love b~ God which corresPonds to 

humanit~'s trust, or , faith <as oPPosed to the theoretical 

certa.int~ of th~ PhilosoPher ) . Thus, we have in th• conflict 
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between Philos0Ph11 and theolo9~ the tension between the 

exPerience of God and reasonin9 connected with sense 

PercePtion. Strauss su99ests that PhilosoPh~ is be9un b~ 

man ' 5 inve5ti9ations, whereras, theolo9~ is initiated b~ 

God' s revelation. In PhilosoPh~ the emPhasis is on thou9ht, 

viz. "creed". In theo 10911, the emPhasis is on deed. 

With the above as back9round, we turn to a revi•w of 

some of the Jewish intellectual resPonses t o this Problem as 

the11 have been documented throu9hout Jewish Intellectual 

Histor~. Thi5 will PrePare the wa11 for a critique of 

Naturalism &nd a discus£ion of KaPlan. 
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A Fir1t AttrmPt at lnteiration : Philo 

The first •xamPle of 1. PhilosoPhical attemPt at an 

inte9r1.tion between Judai5m 1.nd Greek PhilosoPhw 15 with 

Philo Judeaus. For Philo, PhilosoPhw was Biblical exegesis. 

For him, PhilosoPn~ was imPlicit in the Bible. His 

rootednes& in Judaism is • x•mPlified b~ th• litrrar~ form of 

his writin9s which took th• form of Commentaries on the 

Torah. 

Phi lo reduces re a 1i t!ll to two ma.in factors : U'I active 

Divine c1.us•, 1. nd matter . Phi lo ' s. God is not th• Greek 

"Pneuma" that filla thr world, cort1P1.r1.ble to the PaY'ltheism 

of thr Stoics. Rather, Philo's concePtion of God is basrd on 

an idea of absolute transc•nd•nc~. This concePtion is, 

however , viewr~ 11 1.s 1. reJection of Stoic ma.terialism ••• <more 

than) 1. concePt of a Personal God ••• <whi ch is ) comPletel~ 

missi n9. "( 30 > 

This view asserts that God is above knowledge, v irtue, 

the 9ood 1.nd th• beautiful. In this s•nse, Philo' s 

concePtion was anticiPated b~ Plato'~ idealism. Plato was 

not totall~ successful 1.t brid9in9 the 9AP between his world 

of matter and hi~ world of ideas. Philo makes this brid~•· 

between the 1'1'11. ter i 1. l world and God vi a ._ doctrine of 

intermedi1.te bein9s , viz. LOGOS. It is throu9h the Lo9oa 

that God a.cts. Philo'£ "conc•Pt of divine Powers combin•5 
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th• Platonic doctrine of ideas, the stoic "lo9oi 

SPerm&tikoi " which Permeate the cosmos and Jewish An9elo9w. 11 

(31> The Lo9os is the unitw of these three elements. 

"Such a. n a. t temP t to br i d9e the gap between a hi 9h 1 w 

sublimated idea of God and the world of the senses , bw 

interPosin9 a series of intermediate stePs Which would 

conv•rt an abaolute oPPosition into one of de9rees was to be 

rePeated tim• &Y'ld a.9ain in the histor~ of met&Ph!ilsics." <32 ) 

This duali5m of God/ Cosmos and Sensual / SuPra.sensual 

rePresents a hi9hlw structured hierarchw. Ma.n 's role within 

this hierarchw is to free the self from corPoraalitw to 

r eturn to the heavenh source , which is verw similar b' 

Stoic ethics. 

This anti-Passionate &ttitude is not so ma:n can fol low 

the laws of universal reason , to become ~aster of the self, 

but, rather. to "liber&te the soul from fetters of 

senaua.litw to fulfi 11 hea.venh desti in:.1 . 11 <33) Guttmann 

Points out that Philo has an interestin9 Paradox in his 

5wstem. He asserts aQainst the ideas of Stoic determinisM 

the idea of man ' s freedom. And ~et, at t he same time, man is 

able to do 9ood bw his own Power without the aid of God, 

"The con»ciousness of M&n's mol"'a.l freedom seeM~ to be­

m& i ntained against scientific determinism, but not in the 

face of the re ligious exPerience of ma~ 's imPoteY'lc• before 

God."< 34 ) Th• charrnel throu9h which ma.n is able to develoPe 

this mora. l freedom is with '' theol"'ia". But this contemP la.ti ve 

Process differs from Aristotl• in that it i£ restl"'icted to 
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the sPher• of reli9ious knowled9e.The knowted9e ~&ined from 

exPerienc•, emPiric&l knowl•d9e is a PrePa.ration for the 

h19h•r level of knowled9e of God. It is in this sense that 

Philo uses the Method'• and Pri nciPles of Greek $Cience to 

adv&nce his re li9ious PurPoses. For him, true knowted9e is 

reli9ious knowled9e. Thus, the PhilosoPhica.l knowled9e of 

God is equal to the reli9ious know led9e of God. 

We see in this scheme the rfta for e ler11ents or the 

reasonr f'•ith tension articulated and to a cert&in de9ree 

i nte9rted via. Philo ' s u.se of 11 i ntermedia.te 11 bei n9~ . This. is , 

however, ver~ distant from the id•&• of historical Judaism. 

The notion of' an a.scent of' the soul to the suPrasensua.l 

world, an ideal culminating in a. union wi th God is contrar~ 

to the ethical reli9~on of Judaism which focuse& on deeds 

within this world and their r elation to the r.ommunitw. 

Philo ' s vi•w is much closer to the world of m~sticism, a.nd 

in some wawf is a.kin to Maimonides as will be Presented 

below. 

Alon9 the~e same Philonic lines, revel~tion is not an 

historical event but a. Process of indi vidual Piet~. Thi» is 

verlil simil•r to Plato who att~mPts to combine m~stical and 

moral reli9ion. Philo a.s.serts 1. dualistic reli9iosit111 2 " 

Trustfu.l submission to God is as ilr1Portant to <Phi lo ) u. the 

lon~in9 for mlil5t ical union with God. <35 ) He r eco9nized the 

unique nature of an histor ical revelation and ind••d did 

re9ard the Torah as absolute divine tru.th. But he attemPts. 

to f'use this truth with human exP•rience and the 
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cons&quential knowled9e it manifests. 

Philo conceived God as th• Mind of 

Moses, both because he had attained 

the universe = II 

PhilosoPhy , and b•cause he h&d been divinely instructed in 

the 9reater and the most essential Part of nature's lore , 

could not fail to reco9nize that the universe must co·nsiat 

of two Parts, one Part activ• cause and the other Part 

Passive object; and that the active cause is the Perfectly 

Pure unsullied Mind of the univer5e, transcendin9 virtue, 

transcendin9 knowl ed9e. the 9ood itself and the beautiful 

itself; while the Passive Part is in itself incaPable of 

life and motion, but when set in motion and snaPed and 

quickened b~ Mind, chan9es into the most Perfect master 

P i ece , na.rne l y this wor l d. "< 36 ) 

God i5 Bein9 itsel f which is exPressed in 

benevolent orderliness of nature . God is immanent within the 

order of nature . He is the divine desi9ner.C37l God is 

manifest throu9h the Lo;os which is Present in the cosmos, 

in the Torah and in man. The Torah embodies God ' s law b~ 

which mP.n a.re to live. "For the hea.venl!:I elerllent in us is 

the mind ••• and it i$ the mind whi ch Pursu•s th• learning of 

the schools, and the other arts on~ and all , which sharPens 

and wh•~s itaelf and trains and drills its~lf stron9 in the 

cont•MPlatlon of what is intelli9ible blll mind."<38) 

We can dr•w some concluaions re9ardin9 Philo and his 

framin9 of th• inter-relation between reason and revelati on. 

His notion of the m~stical encount~r with God entails two 
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elem•nts : 1 ) r•coQnition of the exPerience of ProPhetic 

insPiration, 1.ndJ 2 ) the Hellenistic quest to flee from the 

"Prison of the Boc:lw and 11 bonda9e to th• flesh. 11 This 

Hellenistic concern is exPressed in the fact that the 9reek 

t•rm for "bodw '' a.nd th• Gr•ek term for "tomb" h1.v• th~ itl.me 

root. Philo i ntroduces into Judaism two imPortant notion& 

for the eventual reason/ faith controvers~ throu9hout 

all subsequent develoPments in Jewish PhilosoPhw : 1> Th• 

dualisn of Bodw and soul , and; 2> the idea of asc•tic 

dePr•cation of the Ph~sic1.l exPeriecne of the wor ld . 

It took m1.nw 9enerations for Philo' s idea~ to be 

absorbed into the Jewish fold. For our Pur Poses 1. review of 

his swstem is imPort1.nt since he was. th• first to wr·estle 

with the Problem of how to inteQrate PhilosoPhw and Jewish 

wisdom into one sin9ular truth. This 9oal becam~ the 

hal l mark of Medieval Jewish PhilosoPhw. It is imPortant t o 

distin9uish Philo in that his~d is not the Demiur9e of 

TIMAEUS nor the Unmoved Mov•r of Aristotle. Philo sPeaks of 

the Hebrew God of the Bible. 

In his 1.ttemPt to 1.ssert a s uPernatural hierarch~ usin9 

1. PhiloaoPhical basis, Philo 1.ttemPts to turn the Bib l~ i nto 

Phi losoPhic trH.tise. AlthouQh &re m&nw 

contradictions within th• Philonic swst•m , &cco~din9 to 

Wolfson, the t erm Intel\iiible world , or Noet i c CosMos " is 

not known to ha.ve been used before <Phi lo )." <39> It is in 

this ••nae that h• was t he fi r at to Pos• the basic Problem1 

of reason and revelatio for PhilosoPhw 1.nd for the theolo9~ 
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of monotheistic reli9ion. 

Philo 's Positin9 of a Noetic Cosmos within th• 

framework of J•wish historical tr1.dition marked the 

intellectual be9innin9 of Jewish medievalisM. The medieval 

world, from the standPoint of intellectual historw "sou9ht 

to inte9r&t• all rational and moral sci•nces into one 

comPreh .. 'nsive swstem."(40) This was P1.rt of the &tternPt at a 

rational clarification of reli9ious beliefs. Jewish m•dieval 

PhilosoPhw encount•red two central PhilosoPhic entiti•~ that 

wer~ the result of Islamic PhilosoPhic endeavor. First, th• 

Kalam which was a rational clar i fication of the autho1'it~ of 

revelation. And, second, the Falasifa, which were 

exPositiona of th• PhilosoPhica\ classics of ancient Greece. 

Medieval Jewish PhilosoPhw was infl uenced bw and r esPonded 

to these two Phenomena. 

Accordin9 to Leon Roth , Jewish PhilosoPhw could be 

defined as "th• tl-iinkin9 &nd rethinkin9 of th• fund1rnenta.l 

ideas involv•d in Judaism and the attemPt to see them 

fundamental\w, that is, in coherent relation, one with 

another , so that the-~ form one intel li9ible whole. "( 41 > This 

i5 distinct from Rabbinic Judaism in that throu9hout the 

Talmud, thE Hatachic and A99adic literature there is an 

accePtanc• of contradiction, of mwsterioua Premi~es from 

which re\i9ious ideolo9w muat flow. The s•&rch for a 

"coherent r-•lation" b•tw••n seemin9h contradictori:1 eler11ents 

within the fabric of Judaism was of interest to Tanna and 

Amora, but it was not a matter of PrinciPle that all thin9s 
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fit lo9icallw. Medieval Jewish PhilosoPhw confronted the 

authoritw inherent in Rabbinic Judaism. At th• same tim•, 

this PhilosoPhw emerg•d as a resPonae to strenQthen low&ttw 

to th• Jewish r•li9ion among the m•mb•rs of an exPandin9 

Jewish comm•rcial sector class in the Islamic wor ld. ( 42 ) 

Thus , PhilosoPhw was a res Pons• to chan9e , and to the 

continuin9 n••d for survival. 

Rabbinic JudaisM was chall•n9ed in a number of waws. 

First , th• Karait•s had an interest in PhilosoPhw. S•cond, 

the Muslims were assertin9 MuhaMm&d ' s revelation as the 

definitiv• revelation. Third , th• Zoroastrians and 

Manichaens wer• attackin9 monotheism as evil. And fourth, 

the Greek scientific/PhilosoPhic world-view was attemPtin9 

to •)(P l •.1 n the uni vers• without the el er11ent of a. 

suPernatural , Personal &nd creative God. S•ltzer frames this 

cha l 1 •n9e to Judaism 1 "Whw should it not be Poss i bl t-- to re\ !ii 

exctusivelw on the human intellect to attain the truth, 

rather than acknowled9e as true a ProPhetic 

reve tation ••• 7"( 43 > 

We now turn to a selecti ve r eview of the medi•val 

Jewish resPonses to this qu•stion. 
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Medieval Roots 1,nd ResPonses 

Th• first si9nificant medieval Jewish Philo~oPhical 

treatise was written bw Saadia Ga.on in 933 C.E. entitled, 

THE BOOK OF BELIEFS AND OPINIONS. This text marks th• 
be9inning of Jewish 11sci•nce11

, a swstematic attemPt to 

construct a swstem of Judaism based uPon PhiloaoPhic 

doctrin• . Sa.a.di& bas•• his a.PProach and method on the 

Mutazilite kala.m model . 

Saa.di&'• a.Polo~etic d•fen&e of Judaism augg••ts four 

roots of human knowl•dQ• ' 1) Sense exPerience,2) the 

intuition of ••lf-•vident truths , 3 ) lo9ica1 inf~rence ; and, 

4 ) re 1 il.b 1 e tr1.d it ion. From th••• four sour"c•s ma. n is a.b 1 e 

to reconcile intellectu1.l •Peculation with a confirmed 

doctrine of Jpwish faith. Revealed reli9ion has nothi n9 to 

fear from PhilosoPhica1 inquirw. For Saadia, the a.uthoritw 

of divine revelation is onlw enh1.nced bw ra.tiona.1 ar9uments. 

At th• same time, Saadia is concerned sPecificallw with the 

truth of Judaism ' onlw th• Torah is divine , a Publicallw 

r evealed doctrine . From this Particula.rist1c st1.ndPoint, 

Sa.a.di& Posits a.n accePta.nce of the comPatibilitw of reason 

and fa.ith. (44 ) 

Saadta. bases his Jewish doctrine of God on the 

Mutazilite model • God exists. Reason leads to the conc lusion 

that the cosmos had a sta.rtin~ Point in tim•. This means 
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that tirn• is r&tiona l if one assumE?s a. "be~H nni ng." Saa.di a, 

thus Present5 the first for-mulation of 11 c!"'e1.tion l'X nihilo 11 

within a Jewish fr1.mework such that God is the sinQle, 

incorPoreal creator who is extel"'n&l to the universe. The 

lan9u&il' of the Bible, therefore, is met&Phori~1.1, 

describin9 God in hum1.n t•rms which can be il"'&&Pvd bw th• 

hum1.n intl'llect. (45) 

Saa.di& d•liMits th• lawg of th Torah into two classes. 1 

those whic:h &t"e discovered bw rea.son, a.nd those which c:1.n b• 

known onlv throu~h rev•lation. The relation between these 

two tvP•s ~f laws is described in terms of the rel1.tion 

betw•en r•a.son 1.nd miracles 1 "The reason for our belief in 

Moses lies not in wonders or mirac:ll's on\v , but the reason 

for our belief in him, and all oth•r ProPh•ts li~s in the 

fact that thl'W admonished us in the first Place to do what 

was riiht, and onl~ after we heard the ProPhl't's mesa1.9e and 

found it was ri9ht did WI' 1.sk him to Produc• Miracles in 

suPPort of it. If he P•rformed them we believ•d in him, but 

if we h•ar his call and 1.t the onset found him to be wron~, 

we do not ask for miracles, for no miracle c6n Prove the 

<rat ion1.l l!11 ) imPos£ible. 0 (46) 

Saadia Poaita 1. Paradoxical scheme that Places God's 

foreknowled~e and man ' » free choice in JuxtaPos ition. 

Seo 1 tzer exP la.ins Sa.ad i a ' s. r•c:onc: i U a.ti on • 11 God knows. in 

advance th~ outcome of man's d•lib•rations, but ••• God's 

knowledi• do•s. not caus• or deter~1ine the outc:om& of human 

fr•e c:hoic•, because God's know1ed9~ is totall!ll di fferent 
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worda, ''Omiscience is not th• 

but their result; the decisions 

b~ God, are arrived at 

fro111 man's.."< 47) In other 

cause of hu111an d•cisions 

theMselves althou9h forseen 

i ndeP•nd•nt bl of Hirn. 11 < 48 > 

The attemPt b11 Saadia to off•r 11 rel19ious 9uid1:nce in 

the h.nQua9e of Phi losoPhlil, 11 < 4~ > underscores his concern 

that rational ar9ument is us•ful in the Process of refinin9 

tr-ad i ti on. 11 Si.1.d i a' s COlllll't it t111•nt to ra. ti on& ti sm i £ that of 

the Mutazilite Ka l1.1n1 Althou9h h• is confident that reason 

cannot but confirm revelation, the results of r•ason are 

ker:>t under contt"'ot so as not to tht"'eaten an~ ma Jor element 

of reli9ious belief. Saadia's faith in the Power of the mind 

to solv• all intellectual PerPlexities is that of the 

theolo9ian, rather than the PhilosoPher ••• Inasmuch as Saadia 

doe& not r-eco9niz .. that there mu be met&Ph!ilsical Problems 

not ful l w r-esolvabl• bw man, that reason ma~ have its 

limits, and that fundamental reli9ious doctrin~s ma~ require 

radical reformulation; he can be called a doimatic 

rationalist - do9matic in his faith in reason as aPPlied to 

t"'eli9ion. "( ~0) 

S&adia views revelation in terms of its Peda~o9ic 

value. , 51> This is under-atood in relation to the 

rea.sonablenes5 of Juda.1&10 which 11 is so decisive that the 

real Problem, to <Saadia> is not so much the question of 

whether or not revelation conforms to reason, but rather wh~ 

r•velation haa been n•c•ssarw at all. Hia answer is th~t 

without r•velation mankind would hav• had to stru99le some 
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time until reason Pr•vail•d. Revelation is not essentiattw 

suP•rior, but hi&tor-ic::al tw Prior to r•a•on. " (52 > 

Saadia off•rs a resPonae to th• s Piritual confusion of 

his 9eneration , and does so as the Rabbinit• Prota9onist in 

the stru99l• &9ainst th• Karaites. His aim , to off er 

~uidance wh•n Judaism confronted intellectual 1.nd sPiritual 

challen9es l& in concert with the intention£ of his ma J o~ 

tre1. ti se, to Prove the thesis, 11 th1. t i nte l 1 ectu1. t 

&Peculation, if ProPerlw 1.nd Patienttw carried to its final 

conclu•lon, confirms th~ doctrines of Jewish Faith."( 53 ) 

The work of Saadia is si9nif icant for this stud~ in 

that he rePr•sents a resPonse to chan9in9 condition&, both 

intellectual 1.nd socio\0Qic1.t. Also, he d•veloP•s "a 

euda•monistic idea\ : the correct mode of life is th1.t which 

lea.ds to the satisf 1.ction of rn.a~ ' s needs and to the 

develoPment of all hi~ Powers. The i nJunction to have a 

haPPw life, and the ethics of comrnandm•nt and dut~ , stand 

side bw side without anw attemPt at r•conciliation ••• The 

ethica l tendenc~ of Saadia' s rationa l i s m corresPonds t o th• 

Biblical concePtion of a Personal creator-God and of a 

Per5on1.l and mora l relationshiP between man &nd God , even 

thou .h he ~ne-sidedl~ st~••••• the rational •lements of 

B\blical r•li9ion. 81.1.dia 1.ttemPted to describe and 

•stab ti sh th• r• li g 1 ous ideas of Juda.ism i n a. r a. t i ona. t 

m1.nnttr without a.lterin9 th•ir content. "(:54 ) 81.1.dia set the 

st1.9• for th• ev•ntual confrontation betwe•n Judaism a.nd 

Aristotelianiam. His attemPt at inteQra.tion, u&in~ the Kalam 
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as his model was the first attemPt at 

interP\aw between conflictin9 int~llectual 

cultural factors. 

a constructiv• 

and reli9ious 

Another resPonse to th• 9rowin9 challen9e of PhilosoPhw 

was Jewish NeoPlatonism. This took man!ll diff•r•nt forfll!.. The 

N•oPlatonic ai11otems r•fl•ct•d the cort1Mon idea.1 of Bib 1ica1 

/ Talmudica\ Lit•ratur• of IMITRTIO OEI which was also 

develoPed in Plato's THEATETUS. This ProPosal was bas•d on 

two PrinciPl•s : 1)CoMm~nion With God was •qual to know\ed9e 

of the truth which was to b• understood as s!llstematic 

theoretical knowled9e, and ; 2) There is a distinction 

between ri9ht knowled9e and ri9ht action. 

Th••• PrinciPl•s which are found in Plato form the basis 

of Jewish NeoPlatonism.<55 ) C•ntral to this i& a monisti c 

viewPoint : Th• absolute ca.us• of ever~thin9 is a Pure 

sPiritual PrinciP\e, th• One from which all other l ower 

levels of • xistence emanate. On the other •nd of the 

sPectrum, oPPosed to this SPiritual Unit~ is the material 

world of chan9e and decaw. 

Seltzer $U99ests that , "N•oPlatonism is not onl~ a 

PhilosoPhical swstem, but a doctrine of salvation. Man's 

r ,ul d•t-ived from the univ•rs.al sou\, c:an reascend to the 

uPPer, suPernal world of the sPirit bw means of int•llectual 

and sP i r 1 tua l P u.r if i cation . 11 < 56 ) 

What is central in th• N~oP\atonic view is th•t th• 

emanation from the SPritual One is NECESSARY. In contrast to 

this, traditional Judaism allow•d, •ven insisted on a 
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CREATIVE will of God.(57> 

At th• sam• time, Aristotl•lianism "Provided the 

PhilosoPhical structure for the natural sciences of the 

middle a9es. 11 (S8> This structure b•came the basis of thi 

9rowth of the Kalam ~nd th• Jewish resPonses it •ncountered. 

In comParlson. "Aristotelianism moves from observations 

of Processes in th• natural world to metaPh~sics, wher~as 

NeoPlatonism had dismis~ed the indePendent realit~ of 

Ph~sical nature in its exclusive concern for the sPirit." 

(59) 

When one sPeaks of Aristotelianism and NeoPlatonism 

there •r• asPects of both that suPPort re1i9ion and asPects 

that Pose s•rious challen9e. It is noteworth~ that bo~h 

confirm monotheism in the form of an incorPoreal PrinciPle • 

Aristotelianis~ in th• Positing of the Unmoved Mov•r and 

NeoPlatonism in the PositinQ of a Divi ne One. Both reco9nize 

the existence ot an indePendent soul which is able to exist 

indePendentl~ of the bod~. Viz. a concePt of reli9ious 

immortalit~. Both also Possess an ideal of the human sPirit 

which holds that it can be illuminated b~ God. Thus . there is 

a ba5is in both viewPoints for revelation.In &ddition to 

this, both Provide ar9um•nts for the " rationalit~ of 

reli9ious ethics." ( 60 ) N•o~ latonism Posits a freein; of the 

self from matt~r for the more Perfect sPiritual realm. 

Aristot•lianism Posits a disciPline of the Passions for the 

tranacendence to the Perfect mi nd. 

The "9r&atest dilemma facin~ r •l i 9ioua PhilosoPhers was 
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that in both Greek PhilosoPhical swstems, ~od is not a 

c:r•&tive wi 11, but U"I imPerson&l Princ:iPle. 11 <61) Another i• 

the fac:t that both Aristotelianism and NeoPlatonism have no 

conc•Ption of the universe in time. There is no conceived 

beginning or end. The ld•as of emanation and causatio~ are 

vi e1..1•d a.s 11 neC:•ssa.r~ , re9u 1 a.r, au tom& tic P r"ocess•t., not 

voluntar"w ones. 11 <62> Final h1. Greek Phi losoPh!.1 Posit~d a. 

basis for immortalit~, but one which is achi•ved bw the 

int•llect and not the wil l of moral action. PhilosoPhw 

Pr"ovided a. basis for Pr"OPhes'.11, but a.s a natur-a.1 Process a.nd 

not a l'l'lission. 11 < 63 ) 

It is an attemPt to solvin9 these Problems which forms 

the central core of medieval Jewish PhilosoPhw from the 

Twelfth Centurw until the b•9innin~ of the Moder-n Period. 

Judah Halevi is the first of thi s new 9eneration of 

Jewish intellectualists. He had a unique PhilosoPhical 

s~stem and was a celebrated Hebrew Poet. Three central 

themes in his Poetrw and his other works are : 1 ) Pride in 

the election of Israel. 2) Grief in Israel ' s suffering. 3) A 

deeP lon9in9 for redemPtion. These emotions are also found 

h1 his Phi losoPhw which "seeks to show that Judi.ism was the 

so le carrier of r eli9ious truth and the sole m•ans of 

rel i ~ i ous li f •, 1. nd that th• .Jewish P eoP le- was the core of 

humanit'.11 , c1.Pa.bl& of rea.lizinQ the r eli9ious life. " ( 64 ) 

Halevi Presents these views in KUZARI, his &Polo9etic 

wor k which 1.ttemPts to •leva.te J udaism a.bov• the rational 

sPhere. Fl"'om this fol lows no 1.ttemPt to identif~ Judi.ism 

• 
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with rational truth since Judaism exclusivelw Posesses the 

full truth. This truth Posited a stron9 critique of 

PhilosoPhical knowl•dge and of math and loQic. Halevi also 

deni•a the Possibilit~ of rational certaint~, Viz. 

m•ta~hwsics. Halevi's critique Points at the co~fusion 

betw••n ;enuine knowl•d9e of math/lo9ic and thi 

Pseudo-know1ed9e of m•taPhwsics.<6~) 

The obJtct of Halevi's enterPrise was to critique 

Islamic Aristoteliani5M and the conclusions drawn b~ 

Ph1 lo5oPhw, while ac:cePti n9 Phi losoPhw ' s foundations . "H~ 

admits that th• reduction of th• world to & set of divine 

PrinciPles is also required bw reason, and that PhilosoPhw 

with its Proof of the unit~ of th• divine cause of the worlo 

is suP•rior to all other exPlanations of the world. Thus, 

the existence and uniqueness of God are also rational truths 

evqn if thew are not caPable of strin9ent Proof, onlw the 

Precis• d•t•~mination of the relationshiP betwien God and 

the world ls b•wond PhilosoPhic: knowled9e."(66 ) Halevi 

he reco9ni~es the 

•x 1 s tence of 1. 

indePend~nt of 

Pr•sents an anti rationa lism. And ~et, 

rational truth in ethics, affirmin9 the 

"rational a 1 thou9h uti li tar-ian mora. lit~, 

r~ve la.tion. "< 67 ) 

For Ha.levi , the source of reli9ious truth is 

revelation. The Public natur• of this docum•nted exPeri1nce 

excludes the Po~sibilit~ of er-ror.(68 ) He a.r9u•s that "if 

metaPhwsic:s w•r• Possible it would eventua.ll~ embod~ 

relig ious truth Just as revel&tion does. He aiff•rs from the 
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rat iona l ists merel~ in contendin9 that no such met&Ph~sics 

does in fact exist. (69) 

OPPosed to his ne9ativ• evaluation or met&Phwsics is a 

strict\~ suP•rnatural concePt of revelation.This 

suPernatura\ concePtion is based on the view that the 

9enu1ne r•l19ious life is a devotion toward achievein9 an 

11 immediat• comrnunion"< 70 > b•tw•en God •.nd man. He does, 

how•v•r, d•n~ the Power of th• intellect to brin9 about such 

a communion. Histor~ itself Proves that ProPhes~ and th• 

communion with God are round exclusivelY outside the realM 

of the PhilosoPhers. For Halevi, PhilosoPhv can nev•r find 

the wav to God. The r• \ igious view claims that onl~ God can 

initiate and show the Path toward communion with Him . Thus. 

PhilosoPh~ is Pseudo rel19ion. Whereas, revelati on is the 

onlv wav to achieve real communion with God, the PhilosoPhic 

communion is an illusion. 

The Piou£ mar is driven to God "not bv a desire for 

knowled9e. but b~ his wearnin9 for communion with him. He 

knows no 9reater bliss thAn the nearness of God, and no 

9reater sorrow than seParation from him. The ~earnin9 heart 

seeks th• God ~f Abraham; the labor of the intellect is 

dit"ected toward th~ God of Aristotle."<71 ) The God of th• 

Phi l osoP her res ts u nrl'loved, "he know£ no th i n9 of man a. nd does 

not car• for him ••• the God of reliQion , on the other h"nd 

desir•s to elevat• ma'l"I to Himself. '' (72 > Phi losoPh~ aims at 

the knowled9e OF God wher•as r•liQion aims at life WITH God. 

Judah Hal•vi views the c•remoniat law as not an end in 

.. 



-
35 

itself It i ~ not to serve the moral and intell•ctual 

P•rfection of man, as is ar9ued b~ the Philoso~hers , but tt 

serves a suPrarational PurPostt to develoP mans "disPosition 

for communin; with God. "(73) 

In order for man to achieve this communion, Hal•vi 

Posits a sP•cificall~ religious facultw, a 

"suPraint•l lttctual rttli9ious facultw. "(74> which mediates 

the relationshiP with God. Alon9 with this sPecial fa.cultw 

thttr-tt is a suPernatllr&t divine Provid•nc:e which is 

manifestttd in reward and Punishment . This Provid•nce exists 

for Israel onl~. not onl~ in the biblical Past but into the 

Present that gov•rns the scatt~red members of the Jewish 

PeoP le. ( 75) 

At the hi9hest leve l of human manifestat ion is a 

of the ideal moral Person much ver~ lik• Plato' s 

PhilosoPher/ Kin9. The Pious Man "rul4?s over t he Power of his 

soul in ordttr to serve God through them, and to rise to the 

" a.n~htlic" hi9hts of communion with God. "(76) Such a man 

fol lows 1. comP l ttte l w ha.rm on i ous li f • as ru 11~r with tot1. l 

control ovttr his soul. The notion of a reliQious facultw 

which maktts this harmonw Possible "rePresents a. new sPecies 

in the chain of bein9. "( 77 ) 

Bas9d on what has b••n said thus far we c:&n est ablish 

two sttParat• concePtions of divine activitw within the 

ProPo&al of Jud&h Halevi. 1) God is the ultimate formal 

Princ:iP l e of thin9s. 2) God is the omniPotent uitt 9ov•rnift9 

the c:oura• of the world. Howttver , thcrse two are "never 

• 
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Allllnth•siz•d into an or9anlc unit~."( 78) 

Gut trn1. n • t1. tes the i nh .. r•nt tension suc:c i net HI • " Th• 

rational conc•Pt of God und•rstands Him from th• vi•wPoint 

of his natural effects, whll• the ProPhetic notion of God, 

since it is the exPression of ProPhetic exPerience, knows 

Him in the fullness and immediacw of His acts. But the sam• 

concePtion of the divine •ss•nc• underlies both viewPoints. 

Judah Halevl's reli9ious id•& of God advances a new theor~ 

of divine action, not essenc•. Th• God of Abraham, to whom 

the soul cleaves in wearnin9 and lonQinQ is conceived 

metaPhllllsica l 1!111 in terll'ls of th• NeoPh.tonic idea. of God. 11 

( 79) 

R•ason is useful to Halevi onl~ because it indicates 

that 1.n understandin9 of th~ world leads to the idea of a 

sin91e divine cause. But this forms the basis of a P~radox 

in Ha levi : "Al thou9h cri ti ca 1 of Phi losoPh~, r1e offers in 

rebu. t ta l a. th•or~ th1. t exP la.ins the d 1st i net i veness of 

Israel and biblical ProPhesw in natural istic, even 

biol o9 i cal t•rms. 11 < 80 ) 

From the PhilosoPhic standPoint, Nature is the ca.use. 

In J udaism, God is the cause and nature the eff•ct. The 

imPe~ersonal God of PhilosoPhw contrasts with the willful\ 

God of J udaism. The whole ld•a of the A~tive lnt•llect was 

based on th• m•ani n9 of ProPositions, Wh•reas i~ Judaism the 

accePtance of ~~oPhes!lll-i~aQination was basd on the meanin9 

of concret• visions. Hal~·1 i ' s vi• w of th• inherent value of 

the ceremoni&l l&w is based on this PersPective . 

• 
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In contrast, to Saadia, Bahwa and Maimonides, the test 

of valu• is rationa.lit1i1. From th1tir standPoint, 11 the 

imPortant laws of the bible are those known as the 

traditional commandments, would also turn out to be rational 

if we kn•w the reason whw th•w w~re commandid. And in 

default of exact knowledie it is the business of the 

PhiloaoPher to su99es t rea~ons. Bahwa laws 9reatest ~tress 

uPon the commandments Cobli9ations> of the heart, i.e. , uPon 

Puritw of motive and intention,uPon those laws which concern 

feelin~ and belief rather than outward Practice. Juda.h 

Halevi's attitude is different. If the onlw thin9 i mPortant 

in r•li9ion w~re intention and motive and moral sense , whw 

shou ld Christianitw and Islam fi9ht to the death, sheddin9 

untold human blood in defenc• of their rel i 9ion. As far as 

ethical theorw and Practice are concerned there i£ no 

differen~• between them. Ceremonia l Practice is the onlw 

thini that seParates ~hem ( 64> And wet Halevi is oPPosed to 

a.s.cet i c i srn because '' everw Power and f acu l tw must be 9 i ven 

its du•. "< 81 > 

Conc•rnin9 the issue of free human will he is oPPosed 

to a fatalistic determinism. He attemPts to reconcile di vine 

caus~litw wi th God ' s for•knowl•d~• and he wrestles with the 

oPPosition betw•en what i s nec•ssar~ and what is contin9ent 

and 'or ~oasibl• r eal i tw. Four cla~ses of even~s are 

Postulated : 1) Divine events which exPress the divine wil l. 

2 ) Natural •vents which ar• natural el ements strivin9 for 

Perfection and are s•condarw to the di vine cause . 3 ) 
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events which are ch1.nce events , but also 

of t h• wi 11 of man. This me1.ns that " m•:n chooses bw his 

deterrnin1.tion 1.nd wet God knows beforehand which w•~ h• is 

;oin; to choose simPlw bec1.use he sees into the future ~s w• 

the P1.st. ••c 82) We have a Par1.dox between • 

d•termined ch1.in of free •vents(! ) 

In summation then, Halevi was not oPPosed to sci•ntific 

knowledQe. He ar;ues th~t throuihout Rabbinic Liter1.ture 

is 1.ctiv• cuttiv1.tion of science , astronomw in 

connection to the calendar, 1.natomw, biolo9w and Phwsiolo9~. 

But it must be confined to the ProPer sPhere. He was himself 

a Phwsi c ian. This rational antirationaloism claims that 

Jud1.ism i• not exP 11.ined bw i r.tellect. Torah is 

suP rarational in essence and, thus , Halevi souQht to 

disc:redi t a.nw swnthesis of Judaism a:nd Phi losoPhw . "He takes 

the stand of one who fiQhts for- his hea.rth and home a;ai nst 

the a.ttacks of forei9n foes . He will not ~ield an inch to 

the 1.dversar-w . He will Maintain his own. The enemw cannot 

aPPr-oach. 11< 83 > 

and Muslim armies on both en~s of the Mediterranian for 

SP1.n1sh Jewrw . Consequentlw, the focus on Zion as the swmbol 

of Jewish aurvi v•l and the ultimate 1.ffirm1.tion of the 

election of Isr1.el and her riQhtful Place in histor~. This 

uniqueness of Ist"l.el is bewond the intellect. "The hi<iahest 

-
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9oal ro~ man is to attain tru• knowled9e of th• universe. 

th~ou9h which one acquires Purit~ of soul &nd •ventual\~ , 

union with th• divin• mind. 11 ( 84 ) 

Th• •xamPles Pr•s•nt•d above s•t the sta9• for th• full 

Pow•r•d confrontation b•tw••n PhilosoPhw and Judaism. Each 

new •ra Presented new challen9es to Judaism and in •&ch time 

P•riod new thlnk•rs confront•d th• t•nsion bewteen tradition 

•nd chan;e. In a s•nae, throu9hout Jewish Histor~ th•re has 

b•en a r•currin9 stru.991• in the search for a "c:ontemPorar~ 

Past. " 

Th• c•ntl"'i.1 ca t•9or i •s 1. nd quest i or1s which comP r is• the 

first intell•ctual chall•n9es to Judaism have be•n outlined. 

We now turn to a review and anal~sis of Maimonides. His work 

comPriaes a si9nificant att•mPt at ~ s~nthesis of Judaism 

and PhilosoPhw. His work. as will be ar9ued b•low. initiates 

th• Primarw •l•ments of a s~nth•ais which became the basis 

of Mord•cai M. KaPlan's Reconstructionism. 
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2. A MEDIEYBL ATTEMPT AT Syj:ITHESIS 1 11All'10tilDES 

Moses Maimon i des <Moses Ben Maiman ) also known b~ th• 

acron~rn RMBM was the lead1n'W Jewish intellectualist of 

medieval Jewr~ . He was verw critical of his PhilosoPhical 

Predecessors and utilized the works of the Mus lim 

Ar istotelians such as al-Farabi and Avicenna . 11a1rnonides ' 

rationalism reflected the ri9orous scientific concerns of 

SPanish J•wish culture. 

Throu9hout the writin9s of RMBM one finds a consistent 

Pursuit toward the notion that PhilosoPh~ and reli91on lead 

to the sarne truth. Two central PrinciPles •tand in relat ion 

within the t otal corPus of his work1 1) Nothin9 i n Judaism 

c::ou l d contra.di ct re a.son; and , 2 ) Jewish Monothe i srn Posed 

sPecific challen~es t~ Greco-Arabic PhilosoPh~. To develoP 

these issues, RMBM avoid•d aPolo9etics at all cos ts. He 

faced everw and all seemin9 contradictions within Jew1sh 

Tradi tion and found a ni che for all troublesorn~ notions. 

RMBM i nserted into Judd srn a Pr inc i P le of i nr1er 

cor1s is t en cw . "Re ti 9 i ous f d th r-eq u ired not just outward 

conserit, but a conviction th•.t the truths of faith h1.ve been 

ra.tional l~ deMon~tr"ated to tht? ful l i?st extent Po:Dsible . "( 1) 

The ~ttemPt to unif~ reli~ion 1.nd PhilosoPh~ was not viewed 

as the reconcili•tion of two oPPosi n9 Powers. Iri sPite of 

the surf 1.ce difference!> betw•ttn them "he does not consider 

.. 
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PhilosoPhw a~ somethin9 alien or ~xternal to rel19ion, 

soMethin9 that needs soMe adJustMents and adaPtations in 

order to effect a reconc i liation. On the contrar~J the 

relationshiP between the two is essentiall~ one of identit~, 

and ita demonstration is MaiMonidits' ma.in concern. 11 (2 ) Thi• 

Means that PhilosoPh~ was to be framed as the sin9le means 

for the 11 internal &PProbation 11 of the content of revelation. 

Reli9ious faith ia & Particular form of knowled9e. (3) 

r1a i mon ides ar9ues th1. t tra.d it i ona l fa. i th is based on 

historical knowled9e which 9ains its content in an ex~ernal 

and indirect manner . PhilosoPh~, however, su99esta that the 

obJects of reli9ious faith are imrn~diatel~ aPPrehendable. 

This intel lectualist concePt of faith equ~tes the de9rees of 

PhilosoPhic knowled9e with the de9rees of religious 

certaint~. Thus, the reli9ious i~wardnesa is dePendent on 

the develoPrnent of the PhilosoPhic understandin9. ( 4 ) 

PhilosoPh~ then l s the central cornerstone of reli9ion 

itself. The PhilosoPhic task is a reli9 ious task and this 

Pathos of reli9ous rationa.liam i~ Presented in the GUIDE FOR 

THE PERPLEXED. 

There is an &wareness of th• circumst&nces of his time 

runnin9 throu~h his s~stem. He states st the be~innin9 of 

the GUIDE hi& intention to obs.cure his Position.This PerhaPs 

reflects his conc~rn for those Jews who would not follow his 

insi9ht and would be und~rrnined b~ its force . 

There is a. vast lH.•rature -which •tternPts to interPr•t 

the relation betweel'I his Ha la.chic wri ti n9s and his 
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PhilosoPhical works. And th• ~enerat1ons followin9 RMBM 

bec1.me enve l oP ed in controversw abo1 l t the 11 P erP lex it i es 11 of 

the GUIDE. Harve~ discusses the return of MairnonideanismCS > 

within the scoPe of conte~Porar~ Jewish PhilosoPh~ : 

Maimonides revolutionized normative J udaism in his le9al 

works and Jewish PhilosoPh~ i n his GUIDE. Differin9 views of 

his enterPrise abound. 

Wolfson , like Lu7.zatto and Ahad Ha ' am re jected 

Maimonid•anism because it sub ju9ated J udaism to Reason. 

Other wri tera atter11Pt to read Maimonides Phi losoPhica 11~. 

For examPle,M1.imonidean ism for Leon Roth meant monotheism, 

and monotheism mea~t r&tionalism , uni versalism, and 

ethics. C6)He identified with RMBM on the notion that 

reli9ion has intellectual content . Roth al so was insPired b~ 

what he interPret ed as Ma i monide&n uni versalism as oPPos ed 

to reli91ous coercion b~ the state . 

Yesha~ah~ L~ibowitz ProPoses that Maimonides 1s 

anti-humanistic. "Roth claimed tha.t monothei sm makes ethics 

Possible. Leibowitz dec lares that ethics is an atheistic 

cate9or~ since it conce~ns man ' ~ status b•for e Man , not 

God. " C7 > Leibowitz also critiqul'S the def in i t ion of 

M~imonides as a rationalist and Moralist, "since for 

Maimonid•s r•ason, like moralit~ i s never more than a means 

to the service of God. 11 C8 > H~ views RMBM as a m~stic. 

Leibowitz su99ests that 11aimonides discussed J udaism on 

t wo l evels , the "M~stical" 1.nd the "utilitarian. " The 

distinction between theM however, is bl urred . From his v iew . 
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in everl:I a9e the t rue service of God entails rebellion 

a9ainst utilitarianism and anthroPocentrism. 

Another contemPora.ri:i attemPt to rea.d Maimonides. 

Phil osoPhicall~ i5 found in MAIMONIDES : TORAH AND 

PHILOSOPHIC QUEST bl:I David Hartman. A review of this text 

will Present both the central •lements of Maimonid•s' s~stem 

a. nd Hartman ' s vi •w that Ms. i r11ori i d•5 chosf? 11 the wa.~ of 

inte9ration. " 

Maimonides lived hb l ife in the Pursuit of truth. Th• 

truth he sou9ht wa.s th~ result of a wor ld 1n cris is. The 

confronta.tion between Greek Rea.son and Hebr ew Fa.i th can be 

aPProa.ched in four Pr inciPle wal:ls : 1) Insulation; 2> 

Du~l ism ; 3) ReJection, ~nd; 4 ) Irite9ration. Hartman ' 5 Plan 

i s to look at Mai morii des from the P ersP ect iv• of 

" inte9ration. " His. underst1.ndin9 of RMBM aPPea.rs to be 

9rounded i n the idea that Tradition is int~lli9ible via a 
11 univers1.l fra.mewo1 •k of i ntel li9ibi li t~. " ( 9 ) 

Hartman want• to under•tand Maimonid•s in terms of 

Maimonides. He reJects Husik ' s view of Maimonides as an 

Aristote lian, as wel l as Strauss ' focus on RMBM ' s Political 

c~te9or iea a la Plato. For Hartman, their vi ew of 

r ei.soyl/revela.tim'I a :=. an "t ither / or" Pr0Pos1tion i s unf ounded 

a.nd uneccesar~. 

Based on his uncond i tiona.T i\CCl?Ptrtnc~ of' the Je11J ish 

ideal of' thP. "Prim.ic ... of" ar-ti 4""IY'f1 " H~r-trttan si:>t .s 011t o·n f"iis. 

work 1 " The Pr i ma.c~ of ~ct ion is not weakened b~ the 

contemP lative ideal ; ••• the contemPlative ideal i s not 
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insulated from Hal1.k1.h, but affects it in a n•w mann•r. 

Sinai is not a mere st~9• in man ' s sP iritua l develoPment, 

but the ultimate Place to which man constantl~ returns -

ev•n wh•n he soars to th• hi9hts of metaPh~sical 

knowl•d9e."(10) 

Hartman's fir5t resPona• deals with the vari•t~ of 

resPonse~ that are Possible to the conflict of H1.lak1.h and 

Phi losoPh~. The essentia. l axiom for Ha.rtfl'lan' s underst1.ndi n9 

of RMBM's resPonse is that individual excel l ence <which 

develoPes in connection with reason) can efl'ter9e within a 

tradition that is heavil~ concerned with communit~ . Hartman 

Points to Maimonides's sensitivit~ to A991.dah 1.nd the 

s!:I mbo 1i c nature of Ser i P tur•. The two ti n9u is tic forrn!> .1 

Halacha and AQQ1.d1.h, have seParate PurPoses. Halacha is 

direct, exP licit and exPresses 1. democratic attitude because 

it serves to 9uid~ the communit!:I. <So, claims H~rtman 

Maimonides do•• not exPlicate th• Halacha in his le9al work.1 

excePt for the be9innin9 of the Mishne Torah. ) A9Q1.d1.h, on 

the other hand, is hi9hl~ •~mbolic , and it exPresse~ the 

deePer sPirit of Jewish Identit~ with Profound meanin9 to 

the individua l , that is.1 it is oPen to a varlet~ of 

meanin9s. 

This distinction between t~Pes of knowled9e su;9•sts 

Mairoonid~s '" Greek'' tendencies . He se•ros a\so to be Pointin; 

to a two-sided aPProach to learnin~ . There is the stud~ of 

the Law as a set of s~mbols which assi$tS Persons in th~ir 

"u ltimate task " to know God as Part of a. cororoUY'li t"' . And , 

.. 
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there is the understandin9 of the law froM a rational 

PersPective. Both, obedience of the law and the 

understandin9 of its PurPose 1.re neccesar~ in Hartman's 

assessment of Mairftonides. "The risk of a. reli9ious, \ega.l 

tradition is that Man ma~ focus on what one must or Must not 

do, and for9et or misunderstand for whom these actions 1.re 

Performed. "< 11 ) Thus, ther~ is 1. difference between Pieb 

and knowled9e of God. The obedience of the law devoid of 

intellectual affirmat i on of God's existence is inadequate 

fol" "God's re1. l i t1i1 < extends ) be1i1 ond the structure of the 

ll.t,J. "( 12 ) 

In Hartman's view, Maimonides did not undermine the 

L1.i,, , but, r<J.ther he insisted on a "rational fence 11 1.round 

it. Hartman has 9iven a. r easonable ar9ument a9a.inst the 

r1.dic1.l sePara.tion of Maimonides' PhilosoPhic and Ha.la.chic 

endea.vor-s. If in f act Ma.imonides 11 w1.s aware that oni> could 

become enamoured a.nd tot1.ll1i1 PreoccuPied with details of 

H1.l1.ch1. at the exPense of knowledQe of God ,"< 13) then it 

does make sense that Maimonides had a wholistic ~im in mind. 

Maimonides, accordin9 to Hartman has a new v ision of the 

r•lationshiP betw•en the Halachic and A99adic cate9ories 

which is called 11 Philo5oPhica.l sPil"itualit1i1. 11 

Based on the view th~t Hala.cha is enri ched b~ the 

PhiloaoPhical und•rsta.ndin9 of God, Ma.imonides Pla~ed down 

the "reward" s~stern of action where obedience t o the luJ 

brin9s r•ward. PhiloaoPh~ how•ver, raises the individual 

from worshiP out of "Yirah" , feal" , to worshiP out of 
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"Rha.vah'', love . Thu5, the qualitw of th• divine encount•r is 

of Pure love. In resPonse to the biblical relationsh1P of 

man and God in RECIPRO::ITY, and the biblical eschatolo9w of 

the ~ollective , Maimonides articulates in the GUIDE, taken 

to9ether with the MISHNE TORAH that the divine rela.tionshiP 
--

can encomPass the Pursuit of individual excellence a l on9 

with a deeP committment to commrtiunitw. The c:oncePt of "Olam 

Ha.- ba.h" is exPand•d to include Pure love of God via "the 

huma. n fol:! of i nte 11 ec:tua l u nders ta. nd i n9. "< 14 > So, Ha.rtma n 

deri ves a new Jewish definition of human jo~ out of 

Mai monides ' s~stem of reconciliation . This v iew is not 

unknown to Gre•k PhilosoPh~. This dua l notion of huMan jo~ 

which derives out of ma.n's dualistic nature do~i nates Greek 

thou9ht. This do•s howev•r , Make Maimonides more of an 

Ari»totelian than 1 Presum• Hartman wishes to a.cknowled9e. 

It is uPon this view of the dualistic: nature of man, 

that Maimonides Justifies a dualistic a.sP•ct of the Law 

itself : "din" law which d•tines the line of le9al 

req uirer11ent, and "lifnirl'l mi-shurat ha-clin"- law which is 

be~ond th• li~e of le9a.l r•quirem•nt. The Has1d and the Am 

Ha-ar~tz ~' iffer in their aPProa.ch to action and their 

understand in9 of God . The H•sid und•r~tands the Law not onl~ 

as authorit~, but also based on the stud~ of Ph~&ics and 

r1elaP h~ s 1 c:a. 

The statement that one cannot be a Ha.aid without 

PhiloaoPhica.l knowled9~ of God becomes a cornerstone of 

• 
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Hartman's further exPlication of Maimonides •• He describes 

th~ difference of understandin9 of the Am Ha-a.retz and the 

Hasid. For the Am H1.-1.ret%, the " le9al categor~ of "din" 

channels one's PercePtion£ or God within the Particular 

Juridic ial relationahiP of God to Israel .•• <the Hasid knows 

however) that when the boundaries of man' s PercePtions of 

God are exP~:nded, he discovers that the ver~ existe·nce of 

all ml!?n reflects an ethical attribute of God."(15) This 

sounds ver~ Kantian, ~ven SPinozistic and is oerhaPs more 

Hartr111. n than RMBM. What is cl ear, however, is that 

Maimonides does see the Halach1c cate9orw of "lifnim 

mi-shurat ha-din" as evidence for behavior that "transcends 

the motivations or self-interest and 1e9al obligations based 

on reci P roe it~ • "< 16 ) In f' a.ct, I believe Ha.rtm•:n is correct 

in sin9lin9 this element out to suPPort Maimonides' view or 

Tradition which enhances and suPPorts ~ Process of 

individual Perfection. It is this Princ1Ple of Halacha that 

Points to the reco9nition of a Persona\ , moral diaPosition 

which stands both within and be~ond the scoPe or ob li9a.tor~ 

action. Moses was such a Person who exemPlified both the 

hi9hest de9r•e of PhilosoPhic knowled9e and the deePest 

u"derstandin9 of humilit ' · 

H&rtMan's view thus far is that M~imoni des did not Just 

aPPend the sP irit of Greek thou9ht on to Tradition, but , 

rather, he atternPts to show the definite rea.1 i t!:I of 

PhilosoPhic:al sPirit i~ th• Tr~dition itself. At this Point, 

Hartman's stud~ blossom£ into a Provocative a.na.l!:lsis 
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enti t l•d, 11 Reason and Tra.di tiona. t Authori t!:I within Ha h.c:ht 

and PhitosoPhlll." 

Maimonid•s Possesed a revolutionar!:I view of the Telos 

of Hatacha • t o create ideal conditions for the realization 

of '' int•l lectual l ove" of God . This mea.ns tha.t committment 

shall be based on und•rstandtn9. This i~ , of course, a 

reversal of the ScriPtural ideal of "Na 'aseh V'nishmah . " In 

Hartman's view of Maimonides , blind obedience is onl!:I 

Plausible when Demonstrative Reason cannot offer c•rtaint!:I . 

The Si naitic Tradition is based uPon the continuance of 

the Oral Tradition and its qualitw of Divine &uthoritv. 

PhilosoPhv is also based uPon an oral traditi on but it is 

uP held b!il De111ons tr a.ti ve Ar9uroent. Couched with i ·n this vi •W 

is the notion that Sinai Produced both a le9at and a 

PhilosoPhical tradition which su99ests the imPerati v~ for 

lo!:lalt!:I to both Law and Reason. 

The 9oal for the Jewish PhilosoPher , ther efore , will be 

to develoPe ePistemolo9ical 9uidelines to identifv b~liefs 

that d•rive fro111 Traditional authorit!:I , and beliefs that 

derive frort1 the un i versa.1 commu nit~ of r-a t tonal rl'ten : "The 

condition for erl'lbraci n9 Phi losoPhw and Judaism wi 11 be the 

a.bi lit~ to discern the ePisteMolo9ical »tatus of different 

tw P vs of s ta. tements. '' < 17 ) This 11 extroa.d i narw lrnow 1 ed9e" w i \ 1 

Prevent anw confusion when distin9uishin9 clai~s based on 

the authorit~ of Tradition •nd ctaim5 based on reason. This 

shows Maimonides ' reco~nition of both PhilosoPhical and 

reli9ious truths. PhilosoPhical SPeculation does have its 
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own limitation5 however, for there ls great danQer of 

i Qnol"' l n9 the fact that s.P ecu lat i ve a.r9uroent is dist i net from 

demonstrative Proof. Maimonid•s' criticism of Al"'istotle 

derives from this word of caution. Al"is;tot le' s. sPecula.tiv• 

notion of Elernit~ would make the Laui void. In resPons.e , 

Maimonides exPresses the neccesit~ of the event of creation 

and the reco'ian it ion of Judaism' s a.cc:eP ta nce that certa 1 n 

thin9s cannot be aPPrehended or demonstrated. 

Even in the face of the serious Possibilit~ of 

mistakin9 sPeculatiVe at"'9ument fot"' demonstrative reason, 

Maimonid•£ •ncoura9es his students to dE~veloP their ~ational 

abilities without fear of contra.dictin9 Traditional 

authorit~. The student who aPPlies Maimonides' three-Part 

criteria for the acquisition of knowled9e sense-data, 

reason, and authorit~ - will not run into confusion. Hartman 

then concludes this treatment with a somewhat troublin9 

statement : 'The student of Torah <who follows Maimonides ' 

criteria) know5 when he must demonstr<tte alle9iance to his 

tradition and when he is free to follow indePendent 

reason. "< 18 ) Unlike Hartman , and like rrian!:I ot.hers, I submit 

that it is sweePin9 to conclude that M<timonides calls for 

th~ subordination of Tradition. Hartman's interPretation 

would make individual Providence Primar~ to communal 

iclenti t!:I a.nd it is the "PeoP lehood" of the Jews in his tor~ 

which is the central datum of the Jewish ExPerience. 

Hartman's readin9 of Maimonides interPrets him as an 

elitist. Althou9h Hartman Points to Maimonides ' assertion of 
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the Possibi l i tl:I of rn&k i n9 reasonable choices b•tween the 

imPeratives of Tradition a.nd the imPeratives of reason, the 

Process of makin9 such choices has i:1et to be exPla ined. 

Hartman calls this P~ocess "the PhilosoPhic reli~ious 

sensibilitl:I." The desc:riPtion of' this Procee-ds f i rst with a 

review of Aristotle. The Aristotelian id~a. of the 

un iversa li tl:I of demonstrative truth was 1.ccePted b111 

Ma.imonid•s. In fact, it Maw have been this verw concePt that 

moved M1.imonide» to an attemPt at inteQration of Judaism and 

Philos.0Ph111 . Bei:1ond the Paths of divine ser-vice that are 

ernPlol:led bw Particul~r r-eli9ious col'flmunities there is the 

r ational, universal wal:I to God. 

The Problem for the Jew is how to both accePt the 

Pa.rticualr Halachic wa.l:I to God a:nd a.lso accePt the 

Possibilit111 of a sPiritua.l wal:I that extends bel:lond the 

MeMbershiP in Isl"'ael. The crux fol"' Ma. irnonide~. and for a ll 

9enet"a ti ons a. fter hi rn is how the ind iv i dua. l r.:a n re th i ·nk the 

communal wai:1 based on Tradition ~fter he has discovered the 

universal wa1.o1 of rea.5on. Ma.imonides ' answer i• that Torah as 

a wa~ of life must be intelli9ible within a set of universal 

PrinciPles of eva luation. 

Scholem read• RMBM and contend& that the " intr insic 

disPari t~ 11 of Phi losoPhw and Ju.da.is.m is irnP licit in 

Maimonides. In resPonse, Hartman cla ims that the PhilosoPhic 

~ha.Pter~ i~ the MISHNE TORAH can onl~ be und•rstood to 

Prevent Hal&cha. from becomin9 insulated from universal 

criteria. of truth. And, likewise, the inclusiomn of the Law 
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1 n the GUIDE su99ests a. 9round for f. Phi losioPhica 11~ 

tr-a. i ned Jew to take Ha.la cha. serious l !:I • 

For Maimonides , Reason is caPabl~ of develoPinQ norms 

of action based on a concePtion of human nature. If reason 

will Pla!:I a role for the Jew, the Law must a9ree with 

re a son' s u nder·s ta nd i n9 of hu.ma n na. ture. For the re 1 i 9 i ous 

Person, both Torah ~nd intellect can be valid resPonses to 

the human lon9in9 for divine 9uidance. In this st&teme~t is 

the reco9nition that the reli9ious world-view "does not 

ne9ate the concePt of nature in order to establish 

immedia.c!:I with t;od. "(19> Thus , the commandments which are 

9i ven to nurture human nature reflect a RATIONAL Law9iver, 

not the will of' a derr1ancH n9 God. In this. wa.!11 Maimor1ides 

Poi nts to a ~arallel be~ween Torah and Nature. 

Man hitt1seH' reflects the dual Perfec:tion of 

Torah/ Nature with th• dualisn of Bod!:I and Sou.l. And the 

Torah sPeaks to these distinct and unique entities in man. 

Torah t"esPonds to both bodw and sou 1 i\1 its attett1Pt to raise 

humanit~ from an anthroPocentric to a theocentric concePt of 

reli9ious li'•· We see here Maimonides ' focus on a 

teleolo9ical PrinciPle within JudaisM itself . The Law 

i mP lies a teleolo9~ - as does nature. 

God has 9iven Torah to Man so that man can chan9e 

tht"OU9h a Process of educ•tion and self-di5CiPline. God 

works throu9h man as oPPosed to the Greek concePtion of the 

seParation betwe~n Gnd and creation. Maimonides is not, 

therefot"e, tr~in9 to Hellenize the Tradition , but to show 
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that the truth or God 's love for humanit:i1 is exPressed b~ 

the Law. tn this view, the Guide ~ust hav• been written 

£imP l~ to show that Nature and Torah reveal the same God -

a.s a. resPon&e to PhitoaoPh~ which limited God to nature 

a.lone. 

The final 

of the Previous 

reco9nition of 

chaPter of Hartman's book distills the work 

c:ha.Pters. He Points to Maimonides ' 

the differenc• between knowled9e which 

enh1:nce!. se 1 f-rea li za. ti on and know 1 ed9e 1.ih i .::h enha. nces ma,, .. ' s 

Passionate love of God. 

The Process of se 1 f-rea. l ization i nclu.des more tha:n the 

master~ of natural and divine scienc~s . One must also 9ain 

hi9h levels of worshiP as a result of knowled9e. PhilosoPh~ 

ena.bles one to become 1. "Passionate lover of God," as is 

e x P ressed in Maimonides' i nter-P reta. ti on of PH.1 m 91. "The 

intoxicat•d lover of God rePresents the Phi losoPher who 

strives to eliminate an~ distraction froM the Jo~ of th• 

intel lectu.al lov• of God. 11 <20) This hi9hest sPiritual ideal 

is called "Hoshek." The ,..ea.liztion of this brin9s a.bout a 

serious reconside1"a.tion of one' s t ota.1 wa.!11 of life, for 

human invol vement maw imPin9e uPon one's active love for 

God . This almost sounds li ke the Path ~r th• m~stic.The 

ac:tua.l m1ta.ninQ of Maimonides ' "l11tellectua.l love" i s not 

comP letel ~ revea.led. Does this mean God becomes a.n idea of 

the i ntel l•c:t7 Or doe5 the idea. of "lovi n9 God'' take the 

Place of servi n9 God? 

Hal"'tman attemPts to show that the- "intellectual love of 
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God" t"eco9nizes. both God as an idea. and God as the Crea.tor. 

Lovin9 God doe» not t"ePlace servin9 God because of th~ 

i ntl"' ins ic value of the• Ha.la.cha. HartMU'I cone 1 udes his 

anal~sis of Maimonides ' 9rand Pl"'o Ject of inte91"'ation b~ 

reco9n i z i n9 th1. t MU rrion ides strove f OI"' a '' total commit tment 11 

for the J•w where "intense love for a Particular wa~ of life 

need not entail intellectual and sPiritual indifference to 

tha.t which is be!:iond one ' s own tradition. "( 21) Thus, 

Maimonides Paved the wa~ for J ewish exPloration of the 

secular universe as a neccesar~ element of livin9 in a 

Jewish universe. Jewish universal ism has its ~artiest 

exPression, albeit betwe~n the lines with RMBM. 

This resPonse b~ RMBM to th~ Rea.son/ Faith relation 

which at one time Proclaims the Particularit!:i of the Jewish 

Communit~ of PeoPle, at the same time Posits a Universalism 

of thou9ht. Man~ Jewish thinkers since his time have 

considered the GUIDE as 1.s a "thesau.rus of Phi losoPhica l 

thou 9ht , "< 22 > Part i cu 1,.r l ::1 SP i noza , Mende 1 s sohn , Sol OIYIOY'I 

Maimon a~d Hermann Cohen. SPinoza bases much of his work as 

a resPonse to RMBM.The sal'YI• eros exists in both thinkers. 

Samuel Atlas defines Maimonides ' rationalism as a 

"critic:a.l ratio·na.lism. "(23) He su99ests that ra.t ionalism 

imPlies the belief in human reason which he equates with 

P ro9ress. Be 11 ef' in reason makes P OS$ i b 1 e be 1i ef in 

Pro9r ess.Pro9ress is an ethical cate9orY. Maimonides 

con&idered th• strivln9 for the co9nition of existence, 

unity, and incorPorea litY of God as a Positive commandment. 

... 
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He Posits a belief in rea5on. 

The bib li ca 1 c:orrirtta. nd111ent, 11 know thlll God" means that on• 

must intellectua.llw c:omPrehend the essence of 

monotheism.(24 ) Since man CAN achieve it he is moralllil bound 

to strive f or it . In addition to this, the unitlil of God 

imPlies the unit~ of ma.n. This "concePtion of an a.bstra.ct 

unitw of God is 9rounded in an idealistic 

ePistemolo9!il ••• th~t the basic PrinciPles of c:o9nition are 

not to be found in the s•nse but in •• • concePts of thou9ht. " 

( 25) Atlas describes this imPortant PrinciPle that raflecta 

th• revolution to Modernitlil • "The Ka.ntia.n derivation of the 

re~lit~ of the freedom of the will from the cate9orical 

i mP era ti ve 1 "Thou sha 1 t , therefore thou ca. ns t 11 
, can be 

reversed with r eference to Maimonides' derivation of the 

IYioral obliga.tion of th• strivir19 for meta.Ph~sical co9nition 

fl"'oM the rational caPacitlil of MU• u1d formulated thus : "Thou 

canst, therE-fore tt'.ou ah1. l t. 1111 ( 26) 

The notion of Pro9ress is thus defined 1 it is 

l'Ssentia.\ , aTid "absoluteh indePsensible for ethical 

life. "( 27> Sci&·nce is based on the Possibi lit~ of Pro9ress, 

that there is an ordered cosmos.NewtoTI and LeibY'liz thou9ht 

th&t the world was a manifest&tion of a suPreMe mind,and 

S~inoz~ Po5ited it as aTI attribute of God. " •• • the work of 

sci •nC:ll is i mP oss i bl e- without the asstlmP ti 011 of one of these 

three met&Phwsical ideas • firat, that the world was created; 

second, that it i~ the manifestation of a suPreme bein9J or , 

tha.t the world, thou.9h in itself not orderl~, does not 
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resist the imPosition of law and order b~ the human mind, 

and tha. t l a.•.J is ca.Pa.bl e of es ta.b ti sh i ·n9 or-der out of 

Chaos."(28> Thi' Pa.rat tel of the idealism of conc:•Pt with the 

idealism of action is 1.n •thical ideali$M here d•scribed b~ 

Atlas to be '' ••• imPlied in Maimonides' concePtion of the 

ethical a.ttributes a.s the onh Positive attributes which w& 

1.t"'e 1. l lowed to a.scribe to God. 11 < 29 > 

With re9a.rd to Maimonides' concePtion of man, like his 

conc:ePtion of God, the creative ca.Pa.cit~ is of Primar~ 

imPortance. His discussion of the Pa.ssa.9e in Jeremiah 

9 122-23 forms the basis of his construction of a scale of 

values : the acquisition of wealth, bodi h Perfectio·n, 

wisdom, master~ over one's Passions. and the intellectual 

comPreh•nsion of the essence of God.(30) But ther• is a. 

hi9her value to which man must str-ive 1 "The ProPhet does riot 

cont•nt humse l f liJ i th s ta.ti n9 tha. t the know l ed9e of God is 

the hi9hest kind of Perfection, for i f this had been his 

intention, he would have s1.id1118ut i'l"I th is let hirn who 

~Hori eth 9 l or~ , that he that u nd~rs ta nde th a. nd k noweth me, 11 

and would have stoPPed there; or he would have si.id, "that 

he underst&nd&th and knoweth me tha.t I am one , " or 11 that I 

ha.ve not an~ l ikenesf., 11 
••• or a sir11i h .1r Phrase. He sa~s , 

however, that man can 9\or~ onl~ i'l"I the knowled9e of God and 

in the knowled9e of His w&~s and attributes, which are His 

actions •• • We are thus told in this Passa9e that thP. divine 

acts which ou9ht to be known. and ou9ht to serve as a 

for our act ions, 
9uide 

a.nd 
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ri9hteousness. Another verw imPortant lesson is tau9ht bw 

the 1.ddi tiona 1 Phr1.se 11 in the e1.rth 11
• It imP lies a 

fundamental PrinciPle of L1.w ••• It teaches, as has been 

tau9ht bw the 9rea.test of al 1 wise Men in th• words, "The 

earth is the Lord's"<Ex 9 :29), that His Providence extends 

to the •arth i 'l'I accorda.nc:• •.Ji th its nature, in thE" same 

manner as it controls th• heavens in accor dance with their 

nature . This is exPre5s•d in the words, "That I am th• Lord 

wh i c:h ex ere i se 1 ov i n;k i ndness, j ud;ernent , a. nd r i 9hteou.s r1ess 

in the e1.rth (Jer. ibid ). The ProPhet thus, in conclusion 

sa.ws i ••• 11 M1i1 obJec:t is that 11ou sha.11 Practice 

1 ov i n9k i ndness, J ud9ement, a. nd r i 9hteous ness in the earth. " 

In a simi h .r manner we have shown tha.t the obJect of the 

enurt1er1.tion of God 's thirteen attributes is the lesson that 

we should a.cquire similar attributes a.no a.c:t accordin9l!:I . " 

(31 ) 

From this wet can conc:lu.de that Maimonides held the 

intellectual contemPla.tion of God secondar~ to the hi9her 

ideal of imitatio dei , such th1.t the ultimate value is not 

contemPlation but active creation. It was SPinoza. who 

followed the contemPlative ideal to its final a.nd c:omPlete 

conclu~ion, •swill be Pr•s~nted below. M•imonides injects 

i .to Juda.ism the norma.tive PrinciPle of crea.tive initiative 

bein~ of Primar~ ethical imPortance for a fulfilled life, 

and a reco9nition of Jewish Pa.rtic:ulari5m within • context 

of intellectual univers1.lism. 
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3. THE CARTESIAN FAUX PAS 

In the Sixteentt-1 and Seventeenth Centuries, the 

Philos0Phic1.l 9round- work for the advent of Modernit~ was 

set in motion. Randa l l su99ests that Modern PhilosoPh!:I 

beQins with Descartes . His first works in 1637 be~an thl' 

rei~n of his PhilosoPhw of nature. His Ph1los0Ph~ was a 

ProPosal for a New Sci•nce. The new science, which was 

advanced in ma.n~ re9ions of EuroPe resPonded to the 

seemin9l~ futile conclusions of meta.Phwsics, shifted stud~ 

to thl' world itself. Such an "intrusion" of science ha.d 

haPP•ned man~ times in the four Prior centuries. 

It was Descartes who first rendered the Aristotel ian 

world-view as dead. The world accordin9 to the New Sci~nce 

was fundamentall~ mathematica l and mechanical. Descartes 

wanted, however, to •xceed his Predecessors and devise not 

Just a scientific method but a. total PhilosoPhlcal s~stem 

that 1.nsw•r•d a 11 the questions. "Hence, Desca.rt•s b~carfte 

the s~mbol of th• utter rl?jection, not onl!:I of the "errors 

of the Schools," of Aristotelian Ph~sics , but also of a.l l 

th~ va.riou» abortive 1.tt•mPts of the Renaissance to 

interPret nature a~ essentiall~ like man - to disPla~ man as 

natura. l and nature a.s huma.n . Far from bei n9 macrocosm and 

microcosm, the two •·•ere henceforth to be sharP l!:I 

sund~red . 11 < 1 ) 
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Althouih in the Seventeenth Centur11 l'IO one would have 

disti Y'l9uished too deeP bf between na.t ura. l Phi los0Ph111 1.nd 

first Phi los0Ph111 Descartes was Prirna.r i 111 ~ ma.thernatica 1 

Phllsicist not a PhilosoPher. He envi s ioned a universa.1 

mathematics which would be aPPlicable to an11 and all 

subject-rna.tt~r . His sllstem conc~ived of the world as Pure 

9eornetr~, Pure extension, thus, comPletel111 intelli9ible. His 

was a radical, exclusive new PhiloaPh~ of nature in terMs of 

nothini but matter and motion . In 1644 , his work PRINCIPLES 

OF PHILOSOPHY claimed to e~Plain the total Phenomenolo9~ of 

n&ture. 

There are man~ ••Peets of Carte~ian Ph11sics of interest 

here since the~ influenced the s ubsequent 9enerations of 

Pre-modern and modern thinkers. His examPle of forrnlatin9 

natural laws in mathematical terms was v•r~ imPortant.But he 

knew that his ana.llltic 9eometrw could onl w exPlain the 

9eneral Pi cture. Ea.ch Part icle of motion would have to be 

exPlained to ;et a clear and detailed Picture of nature 

itself. He was certain that ever~thin9 was Produced bll 

mathematical contact , but the details were be~ond the 

ca.P a.c i tw of' mar. . "And thus, the verll ms. 9n i t u de of a 

comP 1 ete h 1 deductive science drov~ Descartes , a.s it drove 

Newt n, t~ anothe~ and more modest 9oal. Onl~ God the 

Perfect 9eometer cou ld know the Jetails of th• Pure sP&ce or 

extension out of which he crea.ted the wor ld. "(2 ) 

Descartes ' zeal for a mathematical f'orMulation su99ests 

his awarenes5 of its limitations. The new science would onl~ 
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be accePted with a m•taPh~sics to ~o with it. He turned to 

the Au9ustinia.n theor~ of knowled9e and metaPhlilsics, because 

its Platonic bra.ndin9 had al wa~s suPPorted a mathematical 

interPretation of nature. 

He Proce•ds to find a criterion for certa1nt~. 

so bw inquirin9 into what it is that makes 

indubitable. He selects the indubitable 

an idea 

PrinciPle 

of, "Co9i to, er9o sum. " The ex istenc:cr of one' s 01..Jn conscious 

existence is indubitable. This is because the idea i s 

clearl~ and distinct\~ conceived.Thi£ is a steP toward 

certa int~ based on a sort of il1tu it i ve know 1 ed9e wh 1 c:h has 

its source 1n God. Thus, his ProPosal of the rule of 

self-evidence. 

"This "clear and distinct concePtion," or inte llectual 

intuition, is for Descartes thorou9h !~ Au9ustinian in 

character : "lntiutiv• knowled~e is an i l lu.mina.tion of the 

soul , whereb~ it beholds the li9ht of God those thin9s which 

it Pleases him to reveal to us b~ a direct imPression of the 

divine c lea.rness on our understanc:H n9, which in this is not 

considered as an a9ent, but onl~ a5 receivin9 the ra~s of 

divinit111. '' < From "Lettre a.u Marquis de Newcastli.? , ~larch or 

APri L 1f\48; Adam et Tanner~, v, 136. )"(3) Descartes ' s~stem 

rem· i ns a ~a.th•matical s~stem based on self -evident ax ioms. 

R~ndall Presents Hobb•s ' o~J ection to this which is 

clea.rl1i1 to the Point 1 "Thfl t&"rm "9..-.ea.t mental illumination" 

i s metaP hori ca l , and consequent\~ is not adaPted to the 

9enera l PurPoses of a.r9ument. Moreover, a..nwon• who is free 
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rroM doubt claims to Possess a similar illumination, and i n 

his will there is the s&m• inclination to believe that of 

which he doe» not doubt, aA i n that of on• who trul~ knows. 

Hence, while this illumination ma~ be the cause that makes a 

man obstinate\~ 

cause of his 

Ob jections to 

I I I 75 )"( 4) 

defend or hold some oPinion, it is not the 

knowhl9 it to be true. <" Third Set of 

Meditations , Objection 13 ; Haldane and Ross, 

Desca.rtes Posit£ his "certai nt~" b~ eva luati n9 the 

existence of a Perfect creator, who would not create man so 

as to deceive him. He defend& this b~ sa~in9 that the idea 

of Perfection must imPl~ the Possibilit~ of Perfection and 

therefore it would be absurd that ma:n ca.n concei ve of 

Perfection if t he Perfect cause of the i dea of Perfection 

did not ~xiat. He ~lso Puts forward a formulation of 

Anselm' s ar9ument. The idea or a suPreme bein9 must includ~ 

existence a.s one of its own Perf ections.He adds to this the 

Prefection of infinite Power. God is thus the 9uarator of 

the roa therna ti cal l ~ i nte t l i 9 i bl e world. However, "Descartes' 

Proofs of the existe·nce of God are rea.11~ Proofs of the 

fi xed mathematical order of nature, which cannot be Pr oved , 

as an~ ~roof would has to assu~e it. " CS > 

It was SPinoza who later made the truth of i ntuition ~n 

ax ion. Randall thus Points out that Descartes ' lo91c~l 

realism inadeq uate\~ accounts for the Problem of e r ror. 

Truel~ a faux Pas. 

Descart~s s~ste~, althou9h resPons ive to the Pursuit of 
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truth leaves the condition of man a\Most as an afterthou~ht . 

What remain5 i5 an inesc•Pable dualism between a 

mathematical\~ exPlainable bod~ and the rest of the 

unexPlainable elements are dete;ated to the soul. These two 

elements are distinct and exclu5iVe of one another. This 

HCartesian Dualism'' reflects those Parts of the universe 

that his science could exPlain and those which were 

unexPlainable. This is left unresolved in the Cartesian 

Newtonian world-view . 

It is with SPinoza that these inherent contadict1ons 

are confronted and re-cast, although radical\~ with some 

de9ree of resolution . 
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4. A Pr1-Mca1rn Attempt at Svnthesis · SPinoza 

SPinoza en9&9es in an &11-out critique of revealed 

reli~ion. This is sPecificallv directed at Judaism in the 

THEOLOGICAL-POLITICAL TRACTATE. Ba5icall~, SPinoza ar9ued 

that reli9ious tenets could onl~ be jud9ed on the basis of 

reason. His critique, similar to Abraham Ibn Ezra and La 

Pewrere reJected the Mosaic authorshiP of th• Torah and the 

total Possibilitw of ProPhes~. 

From the Point of view of this rational metaPhvsic5, 

there is no Pl&ct for suPernatural events. Th• bible is & 

human document. Nature is 9overned bY eternal necces&r~ 

decrees of God so that nothin9 can be contrarw to natural 

law. In this sense, God is equal to nature 5ince God 

determined nat~re lawful\~. Therefore, ScriPture is to be 

studied like nature is to be studied. 

Concernin9 human haPPiness SPinoza develoPes a 

rat i onalistic method in his work, ON THE IMPROVEMENT OF THE 

UNDERSTANDING. His aim is to find the Summum Bonum. He first 

rejects divine authoritw, knowled9e 9ained from sense 

PercePtion ~nd deductive knowled9e b&std on limited 

knowledQ1. 11 Tru1 knowledie bw which one could achievt 9enuine 

haPPiness is reached throu9h Perceiv1n9 thin95 £o lelw 

throu9h their easences or Proximate causes." ( 1) 

In resPonse to Descartes, SPinoza Posits that Cartesi~n 
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doubt dis•PPears as soon as on• h•s a clear and distinct , or 

ad•quate idea of God. Such definitions are mathemtical and, 

th&refore , there is no room for doubt. This "9eometric1. l " 

PhitosoPh~ is develoPed in the ETHICS. 

God/Nature is Substance, which is defined a.s "th1.t 

which is in i tse t f , 1. nd is conceived throu 9h i tse 1 f, " 

narr1e hi, Natur1. N1.turans, or, creative n1.ture. < 2 ) God,,N1.ture 

is the onl~ Possible sub•tance and alt which is in the world 

is an asP11ct of God. Thtrse asPecta are conceived b~ humu1 

bein9s in terms of two of God's know1blt attributes : Thou9ht 

and Ext•nsion. 

Wolfson su99est~ th1.t SPinoza' s Pantheistic conclusions 

are the r•sutt of his Ponderin9 medieval discusgions of 

whether th•r• could be two Gods and whether God is different 

from the world. ( 3 ) Followin9 the imPtications of Descartes' 

two kinds of substances : creati ve ( God > and created 

( mind/ matter ), SPi~oza concluded that on lY God c1.n b• 

substantial. Everything •lse is 1. qualification of Him. This 

monistic v iew Posits that nothing could be different than it 

is. The creati VQ will of God which was so much the central 

concern of medieval reli9ious PhitosoPhY is a moot Point i n 

SPinoz1. ' s reductionistic aPProach. 

In Book I of the ETHICS SPinoza Presents his ar9ument 

thi.t God i5 not i. Pur Poseful bein9 and that 11 t,elt>olo9lll " is 

merel~ a ProJection or human strivin9. God tack6 nothin~ , 

ne•ds nothin9 1.nd tends tvward nothin9. HI' simPlY exists i n 

and throu~h Himself. 
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Book II rejects O•scartes ' dualism and the notion that 

mind is the id•a of the bodw is Pr•sented. Roth su9;ests 

that SPinoza ' a monistic re jection of the Cartesian dualism 

is simi lar to Maimonides' re jection of the Ka lam and argues 

that RMBM is a ma jor i nfl uence in SPinoza's earlw work in 

th• ETHICS. ( 4 ) 

For SPinoza the hi9hest form of knowled9e is to see 

~v~rwthin; as an eternal, loQical s~stem. ComPlete intuitive 

knowled9e is onl~ totall~ Possessed b~ God. ComPtete 

und•rstandin9 of the universe would entail th• knowled9e of 

the infinite idea of God which humans can onlw aPProach. In 

this sense, SPinoza suQ9eats that human bein9s , throu9h 

attainin9 knowld9•, to some extent, become God , or God-like. 

SPinoza's concePtion of f r eedom is of central int~rest . 

Hobbes su99ests that fr•edom is an artificial condition basd 

on th• desire for self-Preservation. Human b~nda9e is caused 

b~ causes we do not understand . Understandin9 these causes 

and the makin9 of a social contract l e~d to freedom. For 

SPinoza, freedom con~ists not in bei n9 uncaused , but in 

bein9 det~rmined b~ oneself alone, or bein9 self-caused , 

i.e. not to b• controlled b~ one's Passions but b~ the l aws 

of our own nature. Thus , understandi nQ one ' s own natur• ,which 

wi lt 9iv• r ise to freedom is the hi9hest 9ood, where human 

~~in9s are no ton9er caPtives to externa l events. So, 

SPinoza' s ultimate aim is to deve loP a s~stem wh•re the 

intellectual love of God ~ives rise to suPreme , unendin9 

haP~iness. In this sense, SPinoza defines salvation as 
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comPtete wisdom. Man must concentrate on th• lo;ical ord•~ 

of th• universe in order to achieve self-imProvement which 

is to achieve bless•dn•ss or salvation. Nature contains all 

th• 11 d1. ta 11 bli which rria. n rriu1 learn hi~ own essential n1. tul"'e 

and thus, achieve fulfillm•nt. 

SPinoza's Political theorv follows from this concePtion 

of human salvation. Akin to Hobb•s, SPinoza &ees the aim of 

the 9ood societv as that which allows rational bein9• to 

think freelv and, ther•tore, achieve true know1ed9e. Such a 

societv Provides for civil Peace and freedom of thou9ht,a 

d•rtiocra tic soc i •tlil • In this, Fl'1ode \ , re 1 i ~ion serves the usef'u 1 

PurPo&e of educatin9 the lower masses in ll'loralit1i1 , but the 

wise need onhl the 11 rel iiion" of rea.son which ma.k•• for 

self-knowledie 1.nd un~ndin9 haPPiness. 

SPinoza's radicallv rationalistic swstem retain£ som~ 

central Jewish themes. He ~osits fundamentallv the ex istence 

and unitv of God. All existence is dePendent on God. The 

love of God , which is manifested throu9h scientific stud~ of 

nature and se lf is the hi9hest 9ood and the basis of 

rnora 1 i tw . 

It is ai9nificant to note that SPinoza marks the first 

moder r view th~t includ~s a metaPh~sics that reJect£ a view 

of ~eli9ion as the dramatic inter~la~ of man and God. This 

is 1. chrnia.1 of the distinction betweer1 God and the World, of 

suPernatura l events, of Providence and of revelation. His 

elimination of the bas ic written 

tl"'aditions destro~s the ess~ntial 

and oral reli9ious 

d1.~1. for ~ Personal 
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relationshiP with God. Somewhat like the sPirit of Philo, 

SPinoza constructs a worldview involvin9 no axioms based o~ 

revelation . He Posits a bas.is for a thorou9hht secular or 

natura l istic universe. 

L•t us look for more claritw within SPinoza's work . The 

11 God 11 of SP i noza is siroi h.r to that of Maimonides and 

Aquinas in that the~ all submit rational theolo~ies. SPinoza 

11 ca1 1 •d the Order of Na tu re God because h• felt to•..iard it 

Precis•l~ as the roost Pious theist feels toward God as he 

conceiv•s him ••• He found in the rational vision of that 

order, and of hls relation to it, that same Peace and 

blessedn•ss which the reli9ious m~stic finds in the "Visio 

Del. 1111
( 5) 

SPinoza calls for an eternal s~stem . Baain9 his 

model on the examPle of Cartesian Anal~tic Geometr~ , he 

deMonstrat•• that "whatever is, is in God, and without God, 

nothin9 can either be or be conceived . 11 ( 6 ) God is not 

identical with bein9 but is the basis of what orders the 

universe. His aPProach is not a Pure Pantheism, as wi ll be 

exP h .ined. 

The order of natul"'e is fixed. "Thin9s could 'l'\ot have 

been brou9ht into bein9 b~ God in an~ manner or in an~ order 

diff•r•.,. t from that which has. in f1.ct obtained."(7) From 

this uniforro it~ of nature foll ~ws 

deterrn in i sro : 11 It is. not in the nature of' 

thorou9h 

rea.son to 

thin9s as coritin9ent, but as neces,sar~ . "(8) 

lo9ical 

l"'e9ard 

For SPinoza, ever~thin9 in the univers• is "Pure 

.. 
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&c:tua li t!il . " There a.re no miracles a:nd no Providence. Ir we 

were to extraPolate a notion of Providence from SPinoza. 's 

S!ilst•m it wou ld be in connection with his idea. of 

"Conatus. 11 The notion of "Conatus esse Conserva:ndi" , the 

idea that ever~thin9 in the univers~ endeavors to P•rsist in 

its own b•in9 , &9ai nst outside forces su99ests that 

Subs ta nc:1r is endow•d with th• qua 1i t~ of "be i n9 in i tse 1 f to 

its fullest essence. 11 This notion which mi9ht be c:atl•d th• 

"coriservation of ess•nc:•" M&!il r•v•a.l SPinoza. ' s Idealistic: 

underPinnin9s. Arid atthou9h th•r• i s no ProPer notion of 

Provid•nce in SPinoza's s!ilst•m, God is still re9a.rded as the 

ProPer object of reti9ious feelin9s.(9) 

It has been noted that there is no teteolo9~ in 

SPinoza. ' s nature . His critique of natural teleolo9w, that 

natural ends reflect human conc:ePtions is a. discardin9 of 

the Aristotelian functional view. In thi~ sense, SPinoza 

11 transforms •• • 11 God 11 from an ideal to an eClua.tion."< 10 ) 

In Descartes' s!ilstem God and Soul were outside the 

mathematic:& t order of n1.ture . For SP i noza. , God is th• ordel"" 

its~ lf , th• lo91c:at o~der of nature not the anthroPomorPhic 

God of ScriPtur•. God is not some of the thin9s of nature, 

but the intetliQibte asPects of all thi n9s, vi z. the $~~tem 

or the structure of the universe, but not its totalit~. It 

i• ess•ntiat to disti n9uish that SPinoz• defines God as "the 

nature of" the universe a.nd th~ ••substance of" thin9s . The 

· ~niverse exi s ts i n God and throu9h God, but is not in its&lf 

God. SPinoza i s, ther•fore, nol a. str ict Pantheist but ~ 
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P&n•nth•ist. 

SPinoza's ~ational view su99ests that the ori9in of the 

Mind li•s within the lo9ical structure of the universe 

itself . ( 11 ) Hum1.n bein9s are thus, "homo coQitat. " 

The "sci•nth. intutiva" brin9s M•n to realize the unit~ 

that exists between th~ mind and the whol e or nature. But 

his denial of human fr••dom is Puzzlin9. He tries to hav1r it 

both wa~s · to maintain an extreme determini&m while 

ProPosini an ethics which PresuPPoses freedoM. We must 

distin9uish SPinoza 's determinism as a metaPh~sical 

detel"mi nsim. Freedom is a •P ist•mo lo9ica 1 c&te~or~ in that 

it is &l"riv1rd at via insi9ht into the determination of 

essentials, viz. our nature or es~ence.The conclusion M&~ be 

drawn thus 1 "Exc1rPt for criticisin9 Descartes ' doctrine of 

free will, or better , li b•r arbitrium, SPinoza does not 

enter into the deb~te about antedeterminsim of the 

Particular consequences of a Particular choice. It suffices 

for him to assert tre comPl•te determination of the frame or 

condition of choices b~ the structures of essenti a l 

relation. Cer t ain ima9inations of PhitosoPhers, and or 

De»cartes in P&rticul&r, must be fou.9ht &t all costs i n 

order that we realiz• our con~titut iomal limitAtions . 

CSPinoza the 9reat realist and naturalist! ) But the 

realistic assessment of th• timit•tions must not make man 

dP.•P•ir on his road towar d the 9reatest hi9hts of fre~dom 

and Pow•r. "( 12 ) 

This notion of freedom i£ a 9radu~ted freedom. SPinoza 
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su9Qest5 this in the statement , "The man who fo11ow5 reason 

is mol"e free in 1. state ••• tha.n 1.lone. 11 <13) 81.sed on~ numb•r­

of t•xts we can 1.ttemPt to 5t&te what SPinoz1. means b~ "to 

act fr-••lw" 1 

to act in accordance with one' 5 essence. 

- to act in 1.ccord1.nce with one ' s nature. 

- to act from the 11.wa of one ' s own nature. 

- to do what follows fr-om neccesit~ from one ' s own 

nature. 

- to act, and not from contingenc~ . or 

indifference. 

- to •ffect wh1.t can be unders~ood from the 11.ws of 

one's own n1.ture. 

- to act from Power. 

- to live accordin9 to th• dictates of reason. 

- to conserve one ' s being according to reason. 

- to baae one's actions on the fundament of seekin9 

what is re1.ll~ useful.(14 ) 

Frctedom in this sense cons i a ts " in a soc i a.\ order that 

is itself directed tow1.rd 1. r1.tion1.l 9ood. "( 15 ) This 

"salvation" or freedom is the const1.nt and eternal love of 

the obJect of science. towa.rd truth. "Perfect knowled9e is 

thu£ ti.~ comP letest exPrt>ssion of man ' s detftrmi nate action , 

and hence, is iPso facto Perfect f r eedom. "(16) 

The notion that God determined the mind to know truth 

ma~ be imP 1 ici t hf at work in KaP 11.n' s concePt tha.t "God is 

the Power that makes for salava.tion , 11 1.s wil l be discussed 
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bvlow. Ru1dall sums. uP our e)(Position : " • • • a rational lif• 

can be led onlw when the neccesit!il of human actions is 

reco9nized. SPinoza emPhasizes the Positive valu•s which a 

deterMinistlc scheme offers • • • Pa~ticiPation in the divin• 

order • the necvssAr!il service of God is in itself blessedness 

and P•rfect freedom. It enforces a deeP humilit1i1 , for alt 

that man does is the act of God. Those who realize it cease 

to fear God, and are consumed rather with love for Him. Th• 

deePest reli'ilious fe•lin'il, indeed, has alwaws insisted on 

determinism, that all that takes Place is the will of 

God. 11
( 17 > 

And as. Dewe~ stated 1 
11 Na tur-e as < Sr i noza ) c:onc:e i ved it , 

carr-i•d with it all the emotionai associati ons and all the 

rt1ora.l force 1.nd authoritw found in the older reli'ilious view 

of God . "< 18> In connection to SPinoza ' s own statement, 
11 

• •• men who are 'iloverned bw reason • •• desire for themse l ves 

nothin'il, which thew do not also desire for th~ rest of 

mank ind. 11 (19) 11 Therefore to man th•re i s nothin9 more useful 

thar1 his f•l low man. "( 20) Th• deeP reverence and basi s for 

universalisM is defined, and the world be9ins its transit ion 

into the Mod•rn Period. 
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5. Eouna1tion set bM RMBM and SPinoz1 

RMBM and SPinoza , each in their own waw were Pr•c:ursora 

of Mordecai KaPl&n. C•ntr&l to the eventual confrontation 

betw••n th• Jews and modernit~. i5 the emanciPation of 

reason within & Jewish fold. RMBM set the 9roundwork for 

this, Particuh.rlw with his distinction bl'tw•en, "din" and 
11 1ifnim mi shuri.t ha din. 11 This reco9nition of a realm of 

ind•Pend•nt action and voluntarw ass•rtion marks a critical 

turn from Prior Jewish reli9ious thou9ht. Althou9h1 RMBM 

ultimate\~ Posits th• suPr•m•c~ of faith, it is clear , when 

one takes th• GUIDE and the MIS~NE TORAH to9ether , on• has a 

recognition of th• ind•Pend•r.ce of reason with re9ard to the 

Pursuit of know led9e &nd salvation. 

It ia with SPi~oza, t hat RMBM's view is liberi.t•d. 

SP i noza dev•loPes a swstem which Posits that human ri9hts 

and moralit~ ar• inherent in the Substance of the world, and 

that this knowled9e is univ•rsal . This assertion of 

univ•rsalism, albeit, in a more PhilosoPhical context than a 

Jewish co~text marks the be9innin9 of the modern Period 

RMBM ass•rts, a. 9a inst the 11 necess it~ " of divine ac:t ion 

~hich was so Prevalent in the Gre~co-Roman PhilosoPhical 

world-vi•w, God ' d creative witl,a notion of divine 

voluntarism. So, not ontw is r ea5on liberated with RMBM, but 

God , in a sen5e is a lso lib•r•t•d. SPinoza Picks UP on this 
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1.nd Posits a. unit~ between God, man and nature so to defend 

a univ•rsalism of thouiht and 1.ction. As will b• discu•••d, 

Kl.Plan moves to th• vi~ that this universalism means that 

human creative will is the Plane uPon which God is inherent 

in human exPerience. 

RMBM Points out the distinction of th• ritual / ethical 

law. SPinoza sets the ~roundwork for the seParation of th• 

Public and Private domains. This is worked out, from the 

Point of view of Jewish life Particular\~ blil Mendelsohn who 

wa.s deeP l lil i nsP ired bw SP i noza. Al thou ~h RfltBM Posits a 

liberation of reason, he also 1.ttemPts to define the limit£ 

of reason. SP i noza. , inf lu•nced b~ this notion of "limit 11 

recoini zed the fi xed laws of nature . 

SPinoza suQQests a number of crucial elements which 

form the basis of r1lodel"n thouQht. He reconciled God ' s freeao111 

1.nd the moral law with the neccesit~ of thin9s. Alon9 with 

this he ariued for & PrinciPle of self-conservation, 

"cona.tus" which can be seen a.s 1. Pre-concePtion of evolution 

baaed on his •~Poaure to Descartes. 

Central is SPinoza.'s concePtion of the summum bonum 1 

self- Perfection or fulfillment.Connected with this is his 

discov~ rw of the socia l nature of human moralitw and 

imProve111ent. As he dicusses, v i~tue is eaaentiallw the 

strivinQ for self-mainten&nce. ( 1) 

Alao, SPinoza's notion of th• intell•ctual love of God 

is conc•iv•d not as &n •motion, but &£ a Pursuit. The 

strivin9 after know1ed9e is identified with the service of 
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God. 

Final\~ , and mo5t •iQntficantlv , SPinoza articulat•• 

his concePtion of derriocracv. Althou9h he Pl""oPoses 1. "federal 

ari5tocr1.cv 11 &a the best forM of 9overnment, he discusses 

deMocrac~ as a 9overnment where citizens who "•r• aPPointed 

to rule th• commonwe&lth are not threreto chos•n b~ & 

soverei9n council as th• fittest, but are aPPointed merel~ 

bw th• 1'.w • • • , and he 1. ls.o saws, ••• "A 9overnment which ail'l'ls 

1.t nothin9 else than to Quid• ~en b~ fear wi ll be rather 

free from d•fects than Poss•ssed of merit. Men are to be 

9uided as t hat the~ maw d•em themaelves not to be 9uided, 

but to live after their own mind and of their own free 

resolve ; and that thew be kePt to a1e9iance bv love of 

freedom, care for increasin9 their substance , and the hoPe 

of attainin9 honourable Places in the 9overnment. But fo~ 

statues, triumPhs and other such whets to valour, the~ be 

tokens of slaverv than freedo1~. Rewards are ordained for the 

valour of se~vants, not of free men. I do confess that b~ 

sPurs of this kind, men are extrEMelv qickened; but such 

thin9s, which at first are awarded to notable men , ~et 

afterw1.rds , as envv increaseth, are 9iven 

fellows that ire Puff ed UP with wealth, whereb~ 

to worthless 

all honest 

PeoPl• are in Qreat inai9nation. Likewis~ those who can Make 

a ahow of their ance5ters' tri ufflPhs and statues think 

themselves to be wron9ed if the~ have not Preced~nce over 

oth•ra. And last\~, to sa~ no more, ' tis certain th&t 

equalit~ <which once bein9 cast off, the libert~ of a 
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soci•t~ must ne•ds Perish ) can bw no means be Preserv•d when 

•sP•ci&l honours are awarded as of common ri9ht to an~ one 

M&n of illustrious exc•llence. "(2) SPinoza does not s•em to 

cont•MPlate the Possibilit~ of a social aristocracw beinQ 

combined with a swstem of equalitw before th• law. Still th• 

PurPose of 9overnment, for SPinoza should be to lead men to 

obedience rather than comPel them. His discussion would 

include manv forms of democratic 9overnment , and for 

SPinoza, ever~ form of rePr•~•ntative 9overnment is a form 

of democracw. SPinoza sPeaks as a PhilosoPh~r who is Pr oud 

of bein9 a free citiz•n , and his total liberation of the 

hum•n sPirit fi9ureg Prominent\~ in the •ventual 

Enli9htenment and Em&nciPation . 
• 
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Not11 to 1 Thi Found1tion 11t b~ RMBM ind SPinoza 

1. IV . ProP. 19-25 

2. Quot•d in Sir Fr1d1rick Pollock . SPINOZA : HIS LIFE AND 
PHILOSOPHY. New York, Am•rican Scholar Publications, 1966. 
P. 313-314 
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III. THE CRISIS OF MODERNITY 

1· When Modernitw b•iin• 

It is alwaws difficult to Qeneralize wh•n talkin~ 1.bout 

histor111. This stems from the Problem that it is diffcult to 

determine whether or not historw is 11 disJuctiv• . " That is, 

are •v•ntt. in histor" rea.ll" interela.ted or is that 

int•rrelat•dn•&s a Paradi9m of the historian? It is this 

v•rw idea. that affected intellectu.a.l life at the advent of 

the mod&rn Period. The d•veloPment of "historicism, " 1.nd the 

notion of "G•ist" su99ested th.a.t histor~ was a Process of 

the unfoldin9 of culture and the material Processes of 

nature. His tor~ in this new ser.se was deve 10Prr1ent1. l. 

On the oth•r hand, the rabbinic ~. ind view•d historw in 

.a. less radical waw . Events were r~lated, but ont~ in the 

s•nse that event~ mark a chan9e froM the Past . For the 

rabbis, histor111 was seen to move awa111 fr·om its source. This 

is a.PParentl~ Paradoxical because in t.Pite of the fact that 

rabbinic Jud1.isl'!'I held the PrinciPle o "hi ldada.rut ha.dor ot, " 

we find Placed oPPosite this PrinciPle of deQeneration a 

deeP-rooted concern for Messianism. The l'!'lodern Period 

PreciPitated an interest in the develoPmental sciences such 

~hat mod•rnit~ Presents a turnin9 of the rabbinir.al world 

~nd historical view uPsid• down. This inverson is not so 

e•sil111 r•constructed. 

It i• of con5iderable interest to defir1e wh~t is Meant 
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by 11 n1odrirni t~ , " in ordcrr to understand the tru1sforma.tion 

it forc•d uPon the Jews. Each Period in Jewish history has 

brou9ht with it different circumstances requirin9 different 

resPons1ts. Maimonides re:&.Ponded to a growin9 discontent 

about the PerPlexi ties of a wanin9 SPanish J ewish communitw . 

SPinoza resPonded to th• PhilosoPhica.l trends of his da~ , 

and with 9reat consequence ProP osed radical reinterPretation 

of the conditions for maintainin9 Jewish Survival . Each in 

their own waw , is a case stud~ of how Judaism i~ 

reinterPreted bw the Jew in order to nurture the continued 

existence of the Jewish PeoPle , and also the demands of 

human exPerience and lo9lc. 

How one defines moderni tv can be r•nder•d in terms of 

two twPes of factors : internal and external. The vast 

literature of Jewish historw records the events of t he 

EmaniciPation and the Enl i9htenment with different emPh~ses. 

There are a number of e~ternal factors which have been 

identified as boundaries of when modernitw be9ins . 

In 1846, Issa~ Marcus Yost su99ested that the or19ins 

of mod•~nitw for the Jews trace to 1740 and the time when 

Fredr ick William rises a.nd takes the throne. The iMP&ct of 

this event led J~ws to see their ethnicit~ in relation to 

events i n thi brDader cultur•. In a sense, modernitw for 

Jew~ ma~ be rePresented in their aPolo9etic resPonses to 

sli9ht1~ ever increasin9 de9ree£ of emanciPation. This event 

marks the f i t"S t ti rrie tha. t the Jews view th•M£e l ves and wha. t 

th~w do contemPoraneousl~ wi th the outer wor ld. This ma~ 
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r•Present a view th1.t modernitw is to be defined for Jewrw 

in terms of Political Motives, to b•com• contemPoraneous 

with th• ou.ter world. A b1Pe of "Politic1.lc•ntrisr11 . " The 

Process of emanciPation in German~ which ha.5 its roots in 

1740, onward into the Nineteenth Centur~ rePresent t h is 

Politicallw cent•red definition of modernitw. 

Heinreich Graetz traces modernit~ to Mendelsohn . 

Mendelsohn affirms in his writin9s mu.ch of the new 

cosmoPolitan life of western culture and 1.ttemPts to create 

a new Judaism.Mendel5ohn resPonded to the imP&ct of new 

id•&s on the intellectual elements of the Jewish masses. 

HiQhlw influenced bw SPinoza, Mendels5ohn asserts a Position 

for 1. seP1.r1.tion of Public demi.in a.nd Private conscience . < 1) 

Graetz v iews mod•rnit~ in terms of the develoPement of ideas 

in resPonse to the chan~ing intellectual cl1m1.te. In this 

se·nse , his vi•w is an "int•l lectu.cllce·ntrism . 11 Mendelsohn 

reacts to the varietw of cultural oPPortunities Pr•sented to 

the Jews. His examPle marks the Jewish intellectual 

be9innin9 of modernit~. 

Simon Dubnow , however.takes a much less ethnocentric 

v iew. Modernitw is not defined for Jews with r•ference to a 

Jewi £h int~ll•ctual r e£Ponse to chan9in9 conditions but b~ 

ref&rE .ice to the evl?'nts of 1789 &Yld the French Revolution. 

•nd the ri9hts of 

to the Je11J i sh 

The creation of "l ibert~ ", 11 equ~. lit~ " 

citizens mark the realit~ of thQ cha1len9e 

masses . Mod~rnitw, as seen from this PersPective is based on 

Jewish accePtanc• of the condition5 of citlzenshiP, of which 
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the Parisian Sanhedrin ia the Prime examPle. 

thus defined as the resPonse to the creation 

and social Pluralism. 

Modernitw is 

of democrac!I 

Others, like Shochet and Endelman define modernitw in 

terms of when the Jews be9in to act like 9entiles . For 

examPle, in the Ei9hteenth Centur~ when Jews be9an to own 

Pets. From this view, modernitw is defined in terms of 

soc ii. l habits.. 

Frances Malino su99•sts that the Jews of France never 

9o throu9h the same trauma as other EuroPean communities 

uPon enterin9 modernitw. These PeoPle simPlw ad Justed the 

decorum of the swna9o9ue. Onlw in Germanw was ther a. 

"self-conscious" awareness of chaniae or a need for chan9e. 

Fina.llw , Gershom Scholem Pos its tllat modernit!ii doesn't 

a.rise out of Political factors. Rather, thli events 

s urroundi n9 Sh1.bbetai Tzvi caused an a.nti-ha. lach ic movement. 

The revolt a9ainst halacha, th&rfore, marks the be9innin9 of 

Jewi sh modernit~. (2) His view is that the fate of the Jews 

is totallw r elated to factors determined bw the Jews 

themse lves, viz. internal factors. This is PerhaPs an 

overstatement and i9nores manw of the realities or the 

1700's and 1800'£. Althou9h he defines modernit~ interms of 

emotion~\, or internal factors. 

Fro~ the Point of vi ew or internal factors, it would 

see~ th•t SPinoza rePresents an internal reconstitution 

which had a Profound effect on th£ Jewish PeoPle. His 

reconstitution is intimatel~ related to roots in Maimonides. 
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SPinoza defines a Posture of intellectual universalism and 

in a sense set th• 9roundwork for the whole modern concePt 

of the "non- l e9 isl at ion of the conscience. "< 3 ) The Jewish 

PeoPle as an entitw were faced with new circumstances. 

External chan9es alwa~s brin9 with it internal consequences. 

The Jews were faced with a new world , a bifurcated world. 

What are the modes of resPonse to a bifurcated world? 

What P h.us i bi lit~ structure could serve in ot"'der to 

undet"'stand the Jewi5h entr~ into the modern Period? SPinoza 

identified two aeParate structure which for him were 

eternal~ interelated 1 a Political structure and an 

ideational structure. 

2. Mpdrs of RraPonse to 1 Bifurcated World 

There are a number of modes of resP onse to this 

realit~. Individuals and 9rouPs Ma~ eith~r offer resistance 

or accoModation. But , accomadation is a risk. Ther~ is a 

serious tension here between the voluntarism of secular life 

and the de~ands of reli9ious do9ma and committMent. For the 

Jewish masses, modernitw be9an with the events of 1789 when 

the first oPPortunit~ for exPlorin9 the 11 outf:'r 11 societ~ 

aPPeared , when Jews s~w a distinction between citizenshiP 

and religious affiliation. Modernit~ is thus ~n atmosPh&re 

of voluntarism in reli9ious and Political / 5ocial life. This 
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Posed as 9reat crisis to the sheltered Jewish masses. 

It is difficult to determi ne the 11 i'l'lternat 11 factors, as 

to wh•n modwrnitw is accePted bw Jews. Thi s is a much 

diff•r•nt que5tion than when l ibert~ was offered to them. 

David Etlenson offers an interestin9 model through which the 

internal definition of modernitw can be understood. His 

article, "Historl:I Becomes Theolog~ "< 4 > su99ests that Reform 

Pluralitl:I of toda!:I is in fact a testimon!:I in Part to th~ 

inner factors that acted uPon the J ew to P~eciPitate t he 

transition i nto the modern Period. Ellenson anall:IZe$ the 

Phra.s• in rabbinic literature , "there i s nothin9 earll:I and 

nothi·ng late i n Torah . " The stud1:1 of h istot"!:I became for the 

modern Jew ~ confrontation and tension of 

i ntell•ctualcent rism <which ~imed at the ~niversal), and 

ethnocentrism <the Particul arism which accomPanies an~ 

traditional J•wish authenticit~) . If historl:I is v iewed 

dis Juncti ve\i,,, EllE nso~ ar9ues . then historl:I itself becomes 

theol o9~. In other wor ds, the ver!:I Process of confronti n9 

chan9e is the mil lieu in which theolo9l:I is exPlored. 

Theolo9l:I , then is not a s~stem, it is an exPerience of 

inte9r&tion. This is radical\~ different t han the rabbinic 

resPonse to historical chan9e : resistance . 

Durin9 the modern Period. not onl~ does historl:I becomg 

~heolo9~ f or the Jew. but , also. t he heteronom~ of medieval 

feuda l ism become autonoml:I with ri9hts for citiz~ns. 

Wissenscbaft drs Judenturns led to the re Jection of the idea 

that "while Judaisrn existed in his tor~, it was not of 
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histor~."(5) Juda. ism was no l on~er a.historical. 

This Position, which was ori9inall~ taken and develoPed 

b~ the earl~ Reformers , lik• Ge i 9er and Holdheim who 

differed about th• d•gree of the imPortance of histor~ 

reflects a serious attemPt at accomoda.tion. The ultimate 

questions of th• 

1.uthenticit~ and 

"l imits" of 

identit~--1. l l 

Practice, 1.uthorit~ , 

become investi91.tions1 

Processes, rather than certainties. Thi s was the question 

for the Jews of the enli9htenment, and this is the qu•stion 

which faced Modeca.i M. Ka.Plan. 

• 
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Notes to : The Crisis of Modernit~ 

1 This is one of the conclusions which ma!J be drawn f rom 
JERUSALEM, Mendelssohn ' s central treatise, which was 
influenced b!J SPinoza' s THEOLOGICAL-POLITICAL TRACTATE, 
althou9h Mendelssohn reached diff&r ent conclusions than 
SPinoza. Both church and state should exist to Promote human 
haPPiness. See "Mendelssohn," in the JEWISH ENCYCLOPAEDIA . 
New York, Funk and Wa9nalls , 1905 . P. 479-485 

2. See Gershom Scholem. SABBATAl SEVI ; THE MYST ICAL MESSIAH . 
Trans. Zwi Werblowsk~. Princeton, Princeton Universit~ 
Press, 1973. 

3 . Althou9h SPinoza does not use th is Phrase, Pollock 
su99ests that "the whole scoPe of the TRACTATUS 
THEOLOGICO-POLITICUS is an elaborate Plea for the 
li bert1:1 of thou 9ht and exP ress i oii . 11 OP • cit, Po 11 ock 

4 . David Ellens on. "Histor ii1 Becomes Theol o9~ · T!'le- Emer9ence 
of Reform Jewish Ideolo9ies. " A Pa.Per deli vered a.t th&> 
Hebr ew Union Col le9e-Jewish Institute of Reli9ion , Los 
AnQeles Board of Overseers ' Conference. San Die~o, 1981. 

5 . Ibid. Pl"'ecis. P. 1 
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IV. RE-FRAMlNG THE PROBLEM : KAPLAN'S MELIORISM 

1. K1Pl1n's ProP011l 

Mordecai M. Ka.Plan offers a modern resPonse to the 

crisis of faith, seecficatl111 the crises of Jewish Faith and 

Jewish survival. In 1928, K&Pla.n said, " The cons.ervation of 

form with the reconstruction o~ meanin9 has been th• historw 

of Jewish civi li:zation. "( 1) What exact hi is meant b111 this 

sta.tement wi 11 be diacuss•d below. 

Ka.Plan asked the major qu•ations which have defined the 

Pursuits of Jewish reti9ious PhilosoPhw durin9 the Tw•nti•th 

Centur111. Most of Mod•rn Jewish Thou9ht is refetction on the 

questions fr1.rrted bw KaP 11.n. His centr-a l question is, ~Jhat 

haPPenned to the Jews when the~ entered the modern era? To 

answer these questions, KaPtan literall111 risked his life and 

PrinciPles. With unPar-1.l lele-d Passion h• Pursues the a.nswer 

to the question of Jewish Survival. 

One can onlw und•rst1.nd Ka.Plan bw Placing him in a 

context. On a mo5t basic level, Ka.Plan aPProaches the 

qu,estior, of Jewi5.h Survival from his total accePtance of the 

PrinciPle of reli9ious Pluralism. Within this context he 

Poasea his questions •nd dev•loPes his ProQraM. His cont•xt 

of r•liQious Pluralism has its roots with th• events of 

1789, the French Revolution and the American Constitution. 
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With strict critical rationalism K1.Plan 1.ccePt•d that the 

Jews had enter•d the modern era and that the~ ou9ht to have 

•nt•r•d. 

This n•w set of circuMstances brou9ht with it c•rtain 

chan;es from th• Past. The Jews had lived 1.s 1. "corPus 

sePara.tu1Y1 11 Now. in America th•~ lived in an •1t1anciPated 

societ~ that had no \e;al sePar~tion. To Ka.P lan this 

radical\~ new situation was not a misfortune but a 9ood. In 

America. the Jewr.. 1.lon9 with other minorit111 9rouPs found 1. 

societ~ without 1. medieval Past. In America th•r• had never 

been a seParatist societ~. 

In this Post-EmanciPation societ~ that had no 

e~clusionar~ Past. KaPlan found a chan9• and a 9ood which 

would affirm a new t~Pe of r•lationshiP to the maJorit~ 

societ~. KaP h .n deve loP•d a. notion of 11 ethic1. l cul tu.re."( 2) 

This was a challen9e to the 1.ssimila.tor~ culture of White 

An9lo Saxon America. In thi~ world-view of •thical culture 

and r•li9ious Plura.lism, Ka.Plan set out to lead 1. 9rouP of 

Jews of th• 1910's 20's and 301 s to a fulfillment of this 

i de1. l of eth i c1. l cul tul"'et. H• led them to eth i ca. l coru:erns 

both Jewishl~ and uniVlfl"'S&ll~. Thus , Ka.Plan must be viewed 

as a leader towara ethical univ•rsalism, and th• affirming 

of Am•ric:a 1 11 the tru•st &ense, freedott1 1.nd Justic• for a.ll. 

KaP bn fought lon9 and hard b1.tt les for soch. l justice 1.nd 

11.bor. His Pusuit for Jewish identit~ was wov•n with & 

Pursuit for human identit~ . 

In addition to his belief in the oPen societ~ of 
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America , K1.Pl1.n also held the concePtion of t he Yishuv i n 

Palestine as a 9reat moral enterPrise. Central i s KaPlan ' s 

&ff irmation of the oPen societw in which bein9 Jewish was an 

act of voluntarist choice both in America and in a Jewish 

Homeh.nd. 

Lurkin9 behind Ka.Plan is, of course, SPinoza. AlthouQh 

SPinoza is mentioned onlw two times in JUDAISM AS A 

CIVILIZATION,the work of SPinoza, and the manw Enli9htenment 

think•rs from Kant unti l his time, Ka.Plan confronted SPinoza 

and a.ccePted him. 

SPinoza affirmed manw PrinciPles which fi9ure 

Prominentlw in KaPlan ' s thouiht 1 R•velation was m~thi ~ . A 

sPecific reve-lation a.vailible to a sPecific 9rouP wa.s , bw 

definition, inconceivable. Mankind was one, to be understood 

in terms of intellectual &nd ethical univeraalism. KaPlan, 

like SPinoza was concerned with men and women, not 

sPecifical hi "Jewish" men and women ln h is &PPro1.ch. This 

fiiurea atron9l~ into K&Plan ' a vi•w of the Torah. The notion 

of 11 Tor1.h Mir1 Ha Sham1.wifl'I" , which Pos its the uniquness of 

the Jewish r eli9ious exPerience, as oPPosed to the uniqu~ess 

of other' s , the choseneas is inconceivable. This corner stone 

of Ka.Plan ' s view i s develoPed and articulated in SPinoza' s 

THEOLOGICAL-POLITICAL T~ACTATE. 

What is availible to t he Jewi sh masses and all oth•r 

ethnic 9rouPs , for that matter, is univ•rsal va.lue, 

Particuh.rl~ , u.niverr.al mora.l va.lues. 11•hich SPinoza. 

demonstrated in the mathematical mode i n the ETHICS. ~ 
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individual who is raised to the level of understandin9 maw 

Posse&& it. 

Behind SPinoza is Maimonides. RMBM, is,if wou will, 

freed, sund•red from his ultimate view b~ SPinoza that where 

faith and reason clash ultimatel~ faith Prevails. KaPlan, 

l ike SPinoza, d1ni11 the suPremec~ of faith ultimate\~. What 

is availible as th• cornerstones of Jewish existence is the 

same as what is availible to all other communities. 

This PersPective rePresents the fundamental turn into 

modern thou;ht as a whole. Modernitw is the assertion of 

intell•ctual universalism. The intellectual Pur&uits of the 

Seventeenth and Ei9hteenth Centuries se~ the staQe for the 

ethical universalism of the Twentieth Centur~. 

Modern i t 1111 froM SP i noza through the En 1i ihtenment is 

criticallw studied bw KaPlan and forms the base of his 

s~stem in a ver~ Kantian mo ld 1 Cultural relativism is the 

fundamental PrinciPle. KaPl~n maintains the historical 

relativism of ritual form while Positin9 the universalit~ of 

content. 

Based on all this, KaPlan accePted all of th• 

civilizin9, thr•atenin9 •nd healin9 effects that th• Jews 

ar• 11vin9 in a diff•rent era and based on that KaP lan was 

deterMi.led to Pr oc:lail'l'I that what Jews. can rr1ake of their 

J•wishn•ss must be quite diff•rent. 

What can Jews make of th•ir J•w1£hn•sa7 KaPlan assesses 

this question and be9ina his resPonse. First, KaPlan doesn't 

accePt mod•rnitw in toto. H• makes a si9nificant move 
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1.9dnst it in his concern for cultural Plura.tism. A91.inst 

the sPeci1. l notion of accePtinQ America, the notion that 

individuals brcome Part of American societw or 1.nw othrr 

does no viol•nce to the democratic ideal if it is understood 

in t•rms of volunt1.rw QrouPs, viz. 9rouPs th1.t maintain 

volunt1.ri tw own traditions, sense of corPor1.te 

identitw 1.nd sense of communion with their own historical 

Past . Althou9h he never uses the term, K1.Pl1.n Points to the 

notion of "1.u.thenticitw. 11 

From K1.Pl1.n ' s view, this corPorate 9rouP authenticitw 

democratic consensus. KaPlan makes a demand on America. like 
manw Previous thinkers who rrsPonded to modernitw, K1.Pl1.n 

demands cultural Plur1.liam.(3 ) 

KaPlan was influenced b~ Du~now who called for 1. 

multi-ethnic kind of Eu.roPe. Ethnic identities under 

Am•rica who saws Jews should be American bw WASP, i.e. 

1.ssimil1.torw standards &nd he claim& that it is not th• la5t 

democratic word. It is within this context that K1.Pl1.n will 

focusin9 on the Jewish swatem of values and nurturinQ 

devotion to the univer1&t 1thic1\ idt!15 of Judaism. KaPt1.n 

was in total suPPort of Jewish citiz•nshiP in America. The 
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two elements,"Jewiah" and "American" were to 90 

hand-in-hand. This is articulated in the earlw 

Reconstructioniat Prawerbooka which aPoke about the ri9hts 

of labor and a social democratic committMent. 

Ka.Plan is not onlw interested in moral universalism. He 

is alao interested in ritual Practicesi not based on a 

reward~Punishment, 9uilt Provokin9 standard of an 

all-Powerful God 1 but ritual as enrichment. For Ka.Plan, 

ritual should be ltfe-enhancin9 for the individual Jew and 

the communitw and also Point to moral aima. 

Ka.Plan's disPosin9 of the ritual 
11 C0Pernic1:n Revolution. 11 Htt is able to 

tradition 

deal with 

universalism b•cause of the fundamental con~ePt 

thou9ht : The ProPlehood of lar&fl. For Ka.P lan, the 

crea.tes. and can "un-cre•te" its forms. 

ia his 

mor&l 

in his 

PeoPl• 

It is also imPortant to note the fact that Ka.Plan 

believes Rnti-SeMitism wi ll continue in the world. What will 

ouarantee that the Jewish comMunitw will survive in the oPen 

aocietw and will want to staw in business in this comPlex 

Pluralist comPetition for surviva.17 Ka.Plan be9ina with 

anti-semitism. KaPlan doesn 't believe i t will ever ttnd 

totallw. He Presumtts enou9h Anti-Semitism to keeP the Jews 

to9ether but ,,ot enou~h to destro" them. This is K1.P lan ' s 

first hidden Pr•mi se and his &nsw•r to wh~ the Jews will 

continue to survive. 

The second r•ason i5 the ~omentuM of the P&at. This 

historic momentum is "PeoPlehood, " and Ka.Plan sees this 
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r•1nforc•d in Jewish lif• in America. This, K1.Plan 

id•ntifi•• as the biolo9ical committment of the Jews of his 

time to atawin9 marri•d to other Jew5. In our time, KaPlan' s 

second Pr•mise is to b• stronilw critiqued. KaPlan 

identifi•d a one 9eneration1l Phenomenon. This was true of 

th• chi ldr-er. of the Gh•tto in America but not of the n•xt 

9eneration in suburbia. 

KaPlan, however-, m&k•& his baldest aasertions to th• 

Jew& who air•• to Plaw in the oPen societ~ and in fact 

accePt it • "In order that Judaism shall survive , Jews must 

focus their mind and hear-t uPon the task of 9ivin9 PurPose 

and d 1rect1 on to what is at P r.,&•nt little more than a b li nd 

uri• to live as Jews. The ur9e to Jewiah survival must be 

iiven 1.n insPirin9 and irresistable motive , and suPP\ied 

with 1. definite method or ••lf-exPression. This calls for 

the formulation of a Pro9r-am which, r .. ckoninQ with everw 

Phase of the contemPorarw cha\lenie, wi ll set uP a 9oal so 

desirable that it will enabl• the J•w to resist the 

t•mPtation to esc&Pe Judaism, a Proiram which will so m&P 

out th• Possibilities of Jewish s .. \f-fulfi\lment that the 

av•ra9e J&ws will at last b• able to find his waw in th .. 

maze of sP ir-i tu&\ Prob \Ms."< 4 ) 

KaP\&n wants to Po5• a ~oa\ so desir&bl• that th• J•w 

in th• r~ce of&\\ other choic•s wi\l wish to r-e~&in within 

Uw ~i5h eo..u.nit.~ . So , there caws t.n. crt&tion of tt"4t 

c•l\~, the ~ &rts ccunc1\s ~nd Uw 

9r&nd VM'i•b of i'M\:.it.ut.icms which ftti l 1t.&.t.e the COT\titned 
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yolunt1r~ survival of the Jewish PeoPle. KaPl&n 

•~rich Jewish life bw creatin9 oPtfons for 

wa.nted to 

th• Jewish 

exPression of Passion for art, music, the humanities. 

KaPlan feared that the ~ssential core of the Jewish 

m&ssea had m&nw attr&ctive secular alternatives. He want•d 

to Produce a rich Jewish civilization in America which Jews 

went to bw choice, not as a Place of sanctu&r~ from the 

re Jection of American non-Jewish suPremec~ . Rather, he 

ca 1 t •d for the mob i ti z& ti or1 of s tron9 Jewish a 1 tern•. ti ves 

because of a deeP belief in Jewish authenticit~ which was 

hi9h , moral and wonderful in its own ri9ht. 

From this Point of view we can see Mordecai KaPlan as a 

counterPoint to Judah Halevi. Halevi saw the Jew as sPecial, 

not universal, but chosen. KaPlan, with SPinoza, Ka~t and 

the Enli9htnement loomin9 1ar 9e in his world-view, never 

allow•d th• thou9ht of choseness to interfer-e with his 

uni versa. tis t bi.sis. KaP 1 an Produces his c:or1ceP ti on of the 

Jew 1ivin9 in two civilizations and is totatl~ aware of the 

t r a9ic fact that th• Jewish element would be secondar~ . He 

does s.o and moves to Put to~ether a worthwhile, affil"'mativ• 

identitw in Judaism that would be so incredible it would be 

cor11Pel 1i n9. 

In manw wa~s th• situation out of which KaPlan sPoke has 

chan9ed. In a half centurw since JUDAISM AS A CIVILIZATION 

thel"'e a.re P lentl!I of Jewish oPtions over the non-Jewish ones, 

bu.t still the unaffi 1 ia.ted Jews far outnumber' th• &ffi 1 iated 

ones. Pel"'h&Ps KaPlan ' s as&essment of the sPirit of th• a9e 
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as univ•raali5m is in need of critique. Let us develoP a 

critique of universalism, first b~ lockin~, more in dePth at 

the influences behind and elements of KaPl&n's Pro~osals. 
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Notes to 1 Reframin9 the Problem 

1. K1Pl1n'1 Proposa l 

1. Menorah Journal, 1928. Cited b~ Authur Hertzber9 in a 
Public Lecture 9iven on the Centenar~ of the Birth or 
Mordecai M. Ka.Plan entitl11d, "N•w Answers, New Questions. " 
Parts of the followin9 chaPter are ~leaned from that 
lecture. 

3. Ahad Ha-&M develoPs a whole view of Jgwiah exist•nc• 
which limits the infu~ion of modernit~ in th~ context of a 
Jewish cultural entit~. 

4.Mord~cai M. KaP lan. JUDAISM AS A CIVILIZATION. New York, 
Reconstructionist Press . 1957.P.84 
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2. Influ1nc11 on Rrconatructioni1M 

One of th• hallmark5 of th• survival of th• J•wiah 

PeoPl• has b••n their abilitw to resPond creativelw to 

chall•n9es b~ r•constitutin9 their inn•r life to me•t new 

Probl•ma. Mord•cai K1.Plan embodies this r•alit~ of 

"tradition and chanQ• 11 in his lif• and his ProPosal. 

KaPlan arrived in the united States at the &9• of •iQht 

in 1889. H• MU5t have b.-n 5hock•d bw confrontin9 th• oPen 

soci•tw havini come from th• conc•ntrated communitie5 of 

EuroP•. Before him wa5 d•mocracw . In EuroPe , Jews were 9iven 

ri9hts becaus• thew were Jews, limited ri9hts. In America 

PeoPl• had ri9ht& be- cause thew w•r• human beinis. Life in 

Am•rica was a totallw naturalistic life, i.e. a lif• based 

on the notion that secular life, norms of behavior were 

orQanic , natural, refelctiv• of an American Pathos, eros and 

•thnos. KaPlan r•alized that th• combi nation of d•mocracw 

and naturalism could lead to a comPlete end of the Jewish 

PeoPl• as a self-PerPetuatini entitw . 

For KaPlan, Judaism existed for the Jewish PeoPl•, just 

&£ 11 Americ1.nism 11 • xisted for the American P•oPle. But, for 

KaPlan, Jud~ism was mer• than a r•li9ion, he was conc•rn•d 

with Judaism as a civilization. Civilization includes Hebrew 

lan9u&9•, Jewish culture, arts, mor•s, ethics and fotkwaws. 

And, &s a civilization, Jud~ism is an •volvin9 Proces~ 

alwaws in the makini. 

From this Point of vi•w, it b•coMe5 clear whw KaPl&n wa~ 
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Mor• concernerd with T&kk•:n&h1 over Ha l&ch&1 enactrnents to 

me•t chan9in9 conditions over laws of le~&l requirement. For 

KaPlan, JudaiaM ia maintained b~ san&t! 1 Per5ons, Pl aces 

•V•nts &nd writin9s which commemorate values which lead to 

tu. lva.tion. 

Th• thou9ht of Mordecai K&Plan evolv•d ov~r m&n~ 

vears.On• of the e&rlw influences was Arnold Erlich. (2) 

Erlich held a naturalistic interrPret&tion of the Bible and 

studied the Bible as literr&tur•. KaPlan recived his earlw 

influences toward an evol vin9 tradition with his exPosure to 

the scientific studw of the text. 

The theories of the French sociolo9ist Emile Durkheim 

had a lastin9 effect on KaPlan's thou9ht. In his classic 

work, "The Elementarl:I Forms of Reli9ious Life," Durkheim 

emPhasized the social function of reli9ion namel~. the 

role of r•li9ion as the instrument of social cohesion and a 

unif~in9 bond of the collective consciousnes~ . (3 ) 

KaP l&n's method is crucial. He was a follower of 

Pra9matism. Th• ori9inator of Pragmatism .s a PhilosoPhical 

method w1.s C. S. Peirce. In the ess1.v entitled, "How to M•ke 

Our Ideas Cltta.r," Peil"'ce stated that thtt ttasence of 

P~aimatism i• that the meanini of a conc•Pt can best be 

understood b~ its •ffects on life. <4 > This notion of meanin9 

w•s aPPlied to th~ social sPhere bw John Dewe~. K1.Plan 

d•rived from Dewew the idea that all human exPerience must 

be u nd•rs tood in 1i iht of its context. In "A Common Faith , " 

he defines the divine a.s those f orc~s in ni. ture and soc i etw 
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that 9•n•rates amd suPPorts idea.ls. 

Central in KaPlan is his definition of God as the Power 

that makes for salvation. In M&thew Al"'nold's, "Liter&tu,.• 

and DoQm&" Arnold maintained that the Bible ou9ht to be r••d 

&s a recol"'d of th• most articulate strivin9 of man to 

&chieve hia salvation or self-fulfillment throuQh 

ri9hteousness. KaPlan w&s most imPressed with Arnold's 

c:oncePtion of God a.a "a Power that makes for' ri9hteouaness -

not ourselves." As. KaPlan exPlains this id&1.1 "Man needs the 

assuP"ance which onl~ faith in God as the Power' that Makes 

for ri9hteousness c•n 9ive him, that his strivinis &P"• not 

in va.in. "(6) 

The most imPortant Jewish influence for KaPlan is 

Ahad Ha.-a.m. Ahad Ha-am Posed two central ideas • Th• 

PrinciPle of SPiritual Zionism and the Centralitw of the 

Jewish PeoPle.KaPlan describes the imP1.ct of Ahad Ha-am'~ 

writin9s 1 "That imPact effected in me nothin9 less than a. 

CoPernican revolution. I disc:oveP"ed that throu9hout 

Judaism' s universe of di~course, the PeoPle of Israel was 

the central realit~ , and that the meanin9 of God and of 

Torah can be ProPerlw understood onlw in P"elation to that 

central realitw. The main concern of Juda.ism was the Jewish 

PeoPle, its oriiin, its vicissitudes, it£ sins and 

P"ePentance, and the laws it had to conform to in ord•r to 

1.chi•ve it5 desti nw. 11 ( 7 ) 

Ahad Ha.-1.m Posit•d that th• constant factor throuQhout 

J•wish Hist.or~ waa the Jewish PeoPle. His ProPosal for 
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Cultural/ SPiritual Zionism was baaed on 1. conc•Ption of th• 

Stat• of Isra.•1 as th• sPiritual c•nter of J•wrw. The 

influ•nce of SPinoza on Rhad Ha-1.m is discussed bw Alfred 

Gottschalk in terms of th• baais for r•li9ious Pluralism ; 

"SPinoza's views on th• int•rPr•tation of ScriPture found in 

Rhad Ha-1.m 1. readw listener, in that SPinoza maintain• that 

th• suPr•m• ri9ht of fr•• thinkin9 , even about reli9ion, as 

with •verwthin9 else , is in the Power of ev•rw Person, who, 

therefor•, weilds the suPrem• ri9ht and authorit~ of free 

Jud9•m•nt ••• to exPlain and i~terPret r•li9ion for hima•lf. 

It is not n•ceaaarw to invoke anw •xt•rnal or &uPernatural 

authori tw for this PurPos•. "( 8) 

So, ther• are thr•e maJor influences behind Ka.Plan'£ 

ProJ•ct to r•construct Judaism : 1) The Pra9matic methodJ 2 ) 

The c•ntralitw of th• Jewi5h PeoPle, ~ndJ 3) Th• 

sociololo9ical basis for the r•const.ruction of the Jewish 

reli9ion and a reinterPretatio~ of th• id•a of God. 

Ka.Plan criticis•• the customarw 1.ssessm•nt of Judaism : 

"The cate9ories und•r which it has b•en customarw to subsume 

Judaism hav• Proved to be inadequate. It can no lon9•r be 

confined within the terms of rev•&l•d re1i9ion or ethical 

monoth•iam. Both it& own nature and th• temPer of th• time 

Preclud~ its h•in9 classified with either on• or the other. 

We Must therefore find for it • c•t•9or~ which will do 

Justice to th• whole of it. Those wh~ trw to interPr•t 

Judaism to th• outside world •r• in th• habit of d•scribin9 

it in t•rM• which th•w im•9in• would Justifw its existence 
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in the oPinion of their audienc•. This is wh~ Philo and 

JosePhus found it necessarw to rePre5ent Judaism to the 

Gentiles of their daw as a PhilosoPhw. and this is whw 

modern J•wish aPo\o;ists deem it necesaarw to rePresent 

Judaism as a reli9ion • •• (Judaism ) is in need of intelli~ent 

Plannin; and direction ••• Jews should learn Judaism's 

essential character so that thew mi9ht know what to do with 

it in times of stress." ( 9) This essenc~ KaPlan defines as 

the "Civilization" of Judaism. 

KaPlan views Jewish life as a distinct social entitw. 

"We make th• mistake of b•li•vin9 that what we chieflw trw 

to conserve is that wherein Jewish is unlike non-Jewish 

life, or what maw be termed its differential. We concentrate 

on the reli9ious asPect of Jewish life, because it is that 

asPect which is consPicuouslw most unlike, and because we 

assume it to be the least troublesome to Justifv . But the 

truth of the matter is th•t what is at st1.ke in our daw is 

the verw maintenance of wewish life as a distinct societal 

entitw. Its vet"'W otherness is in jeoP,.t"'dw. "( 10 ) 

From this vanta.Qe Point, K&P lan ass•rt» th .. t "the 

sPiritual t"'e;enet"'ation of the Jewish PeoPle demands that 

ri'li'iion c:eas• to be its sole Pt"'eoc:c:uPa.tion. "< 11 ) And so, 

KaPlan i 9 concet"'ned with civilization which he defines &5 1 

"The life stwle of an or~anic -.ocietlil lik• a na.tion or 

&eLf-consc:ious PeoPl• that is self-PerPetuatinQ and 

self-Qovernin9 bw means of a sPiritual heraita9• which is 

transmitted from ~eneration to Qeneration and which re~Ponds 
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to chan9in9 conditiona and •V•r increasin9 ne•ds of human 

e><ist•nc:e. "( 12) 

K1.Ph.n describes civi liz1.tion as "or"'ilanic:," whic:h 

means, 11 
••• not a d•liber-ate er-eat ion. It is as sPontaneous 

a. 9rowth 1.s anw livinQ or9anism. Once it exists it can be 

9Uided and dir-ected, but it• existence ~ust be determined b~ 

the imPerative of a n1.tion1.l tradition and the wi 11 to live 

aa 1. natiori."<13) KaPlan Pr-oPoses that Jewish civiliz1.tion 

will be self-PerPetuatin9 "blil the method of su99estion, 

initiation and educ1.tion of the woun9."(14) 

Judaism is 1. lso vi•t•Utd as 1. social her-i ta.lie, "the sum 

of ch1.racteristic usaQes, ideas, standards, and codes bw 

which the Jewish PeoPle is differentiated and 

individualized in ch1.rachter- from other PeoPles. "<15) Here 

we see that KaPlan is concerned not simPlw with 

univers1.lism, but with the Preservation of the "universa.l 

Jew, 11 with the stru99le betweer1 9rouP 1.nd i ndi Vidua 1, 

Particular and univ•r"'s&l ever-Present and a.n 1.ccePted 

consequence of livinli in a modern societw. 

Even thou ;h KaP 11. n c1. ll s for a recast i nQ of Je•.J i sh life 

1.nd 1. recolinition that it includes much More than r•liliion, 

h& still assert$ that reli9ion cannot be seParate from 

c:u 1 tur•. Rel H~ ion i5 the central P h•nom.rnon, 11 the 

controlli'n9 f~rce, the or9anizin9 Power , the verte>< 1.~ound 

which all oth•r elel'llent• of culture revolve." ( 16) 

K1.Pl1.n notes that the central concern of reli9ion, viz, 

salvation has been conceiv•d differentl~ 1.t different times 
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in the Jewish Paat. In Biblical times, salv&tion was 

conc•ived as deliverance from this-world\~ evil. In Rabbinic 

times, as bliss in th• next world. In contemPorar~ times, 

salvation is self-realization. ( 17) 

Althou'ilh h• Posits a stron'il suPPort for 

self-realization this does not mean that the individual is 

Prior to the communit~ like is the case with man~ 

existent h. l Phi 1 oaoP hers. Rather'> 11 ,.e 1 i ca ion ere ates a senae 

of belon'ilin'il and fellowshiP &Mon'il the meMbers of a 

communit~ . It helPs the individual to achieve 

self-fulfillment and haPPiness throu9h the fosterin'il of his 

Potentialities and oPPortunities • •• that kind of belon9inQ 

redeems us from the devastatin9 sense of alienation. 

Reli9ion h•lPs the human bein9 overcome the fears of bein9 

alone, which, accordinQ to Aristotle onl~ a suPerhuman er 

subhum1.n bein'il can endure."(18) 

K1.P 1 an thus su 'il9es ts, 1. l on9 the lines of Durkheim that 

reli'ilion creates a sense of belon'ilinw b~ fortif~in'il the 

collective unconscious of a 'ilrouP. In other words, the 9rouP 

Provides the conditions for the attainment of self-knowted9e 

and encoura'iles 'ilrowth for its members. Growth means chan'ile. 

But how can one chan'ile without totall~ becomin~ somethin~ 

different? Kl.Plan ProPoses that "s1.nct1." Provide th• b1.ais 

of identit~ where it is Po5aib le to maintain a sense of 

continuit~ within the mode of chan'ile or evolution : 11 If Jews 

will thrill to the s1.nct1., or constellation of historical 

realiti•s which fi~ure in their tradition, and maintain 
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thoa• realitit•s as centers of ethical and aPiritual 

reference, no matter how far aPart th•~ are in their vi•ws 

about life - the~ will be sufficientlv united to function in 

their collective caPacitw &5 an instrument of salvation to 

the individual Jew. ''( 19 ) Sancta fortifi•• the collective 

conaciousness and Prov1d•s an •l•m•nt of continuitv. 

For K1.Plan , B•li•f in God is non-ra.tionaL it based not 

in l oQ i c but in the w i 1 l to live. 11 Both th• w i 11 to live and 

the belief in God are Phases of one vital Process. The 

beli•f in God is not l0Qic1. l lw i nfel"l·red ft"om the wi 11 to 

live. It is the Ps~chic manifestation 01f th• will to live. 

We ma~ state , therefore, that the belief in God is the 

belief in th• existenc• of a Power' con~ucive to salvation 

which i5 th• fu l f i 1 l l'l'lent of hum& n de& t ir11i1 • We must remember, 

however, that the 9t"ounds for that beliefs are not deri ved 

ft"om sPeculativ• t"eason, but direct\~ fror11 man ' s actual 

strivinis for max im~m l ~fe or aalvation. The inference from 

the strivin9 for haPPiness or salvation to the existence of 

God is not a lo9ica L but a soterica l inference. The 

bioloGical will to live imPlies the exi£tence of conditions 

that are ProPitious to life. The wi 11. to live abundantllll , 

and to .\Chi eve one's human des ti nw , 1 itkewise imP 1 i•• the 

existence of conditions t hat favor abundant life, or 

s1.lv1.tion ••• Reliiion is thus man ' s c:onscious ~ueat for 

:u.l vation or thir o.chiev•ment of his human deatini:1." ( 20 > 

K1.P 1 an ' s. Premise is that the c:osrnos cont1. ins the 

conditions which at"e con;enial to aelf-fulfillm1rnt. Borowitz 
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critiquea this view claimin9 it to be 1. naive oPtimiam 

d•mlini the fa.ct that rriost lives &re unfulfi 1ted. C21 > "~ 
would doubtless rePt~ • •• most lives are unfulfilt•d bec&use 

most P•oPle Pursue wron9 ioat& - name t w, success instead of 

futfitlm•nt, Power instead of cr•ativitw, 

self-aiwrandiz•ment instead of cooPeration. To b•li•v• in 

God, therefore, means to cheriah the riiht ideals, such as 

Justic•, honest~ , and comPassion, to live b~ these ide&la no 

matter what discoura~ement we face,and to believe that these 

id•ats wilt uttimatelw b• vindicated. "C22) 

Ka.Plan aPPeara to be sawin9 that what is 9ood is 

divine. This is a rriisund•rstandin9 of Ka.P lan's intention. He 

is conc•rned with 11Predic1.t• theoloiw " in the sense tha.t one 

cu1 Predicate attribu.t••· Goodness is. re.al a.nd divine in the 

sens• that it is inh•rent in the universe. From this 

PersPective theodicw ia no lon~er a meta~hwsical issue bu.t a 

Practical one 1 how can one conquer evil, becomes the focus . 

Kaufman Presents Berkovits ' critique of this 

Position.<23 ) K~Plan draws conclusions ~bout the structur• 

of th• universe from the exPerience of human asPiration, 

which is idolatrw in the sense that he fashions the universe 

in a human irt1&9e. Outside human consciousn•ss a.nd strivin9s 

on~ wi l l find onlY fact5 not value5. The issue is whether 

or rot the cos~os is indifferent or is • »ource of values. 

To KaPlan, values are just as real as fact& and the cosmos 

ia & source of "value-Potential i t.ies . "( 24) 

KaPlan i& concern•d with the conditions for 
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col l•ctiv• tulfi \ lm•nt of th• Jewish PeoPle. Aha.d Ha.- a.1m 

Posit•d th• basis for KaP\an's notion of Jewish P•oPl•hood 

which 

sPiritua \ r•&litw. This sPiritua\ rea\itw is intirn&telw 

interwoven with the lAD,g of Israel . K&Plan defines th• 

P eoP 1 • •• , "a ch&i n of i .. ner& ti ona united bw common his torw 

and cultur• the ori9in of which en be traced to life in a 

Part i cu 1 &r \ 1. nd. "< 25 ) A la. Ah ad H1.-am, K1.P h . n a.sserted th1. t 

the PeoPle ca.n function to t h•ir fu\ lest onlw when Isa.re·\ 

exists 1.s ita sPiritu.&l center, as a ~uide and insPir&tio1\"I 

to th• DiasPora. Re~ardini Ah&d Ha-am, K&Pl&n saws that he 

"saw More c \ e&r lw th& n 1. nw of h 15 P redecess.ora th& t, u nd1•r 

the conditions of modern life, which a.re so radicallw 

different than those that Proceeded the Erna'nciPa.tion 1.nd the 

Enli~htenrri•nt, th• Jewi£h PeoPle would h1.ve to under~•o 

noth1n9 l•ss tha.n I. Met &fl'lorPhasis in order to become a. 

creative force in h1J.m&'n life . "<26) 

K&P \an sPeaks of the sPiritu1.\ unitw of the Jewinh 

PeoP l e. This is I.YI orQanic: unit~. Soci l orQanisrns Uk .. hurnan 

bodi .. s must retain their essentia.l Parts in order 1~o 

survive . The essential Part for the J•wish PeoP\e is Israe'l. 

"Israel toda.w is the focal c .. nter of all that is vit&l :in 

Jud1.ism. It is the he1.rt from which currents of th~t 

~it1.lit~ c1.n be circulated throu~h all th• Jewrie5 of th• 

Oi&sPot"'a1 Provided that 1.rt•ries of communication ar• l•ft 

oPen, 50 th1.t the vital bloods.tr .. 1.m of 1. livin~ and cr•&ti'V• 

Jewish cultur• cu1 c:ircu \at• free\w throuihout the enti1re 
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bodlil of world Jewrlil. 11 < 27 ) 

KaPlan calls , therefore, for a new covenant with Isra•l 

at the c•nter. He comPares it with th• s Pokes of a wheel , 

with Israel a6 the hub. <28) 

This nuttaPhor of th• wh••l su99ests KaPlan ' s meanin9 o·f 

or9ani c communitlil. It is held to9ether bw • sense of mutual 

resPonaibilitlil for all who belon9 to it. In the 

Pre-EmanciPation world this was certainllil an oP•rativ• 

PrinciPle in the closed ae9re9ated communitites of the Jews 

in EuroPe. The Post-EmanciPation world which is based on a 

voluntarw communitw 

the Jewish PeoPle. 

KaPl&n resPonds. 

Presents an unPar&lelled challenie to 

It is to this sPecit·ic condition that 

Al thou9h it would seem l o9i ca L in the face of th• oPe·n 

societ1i1 to turn aw1.w, to indul9e in "self-defense" bllil 

clin9in9 to the notion of the election of Isra• l, KaPlan, i n 

total ke•Pin9 with t~e consequences of modernit~ , reJects 

the notion of 11 choseness 11 for th• notion of "voction. " 

Vocation is "the dedication of a PeoP le to the task c1f 

9ivin9 to th.. world those universa.l values which it~s 

exPeriences have revealed to it."<29) 

KaPlan asserts quite clearl~ that the hol i ness of the 

Jew i sh P eoP le is not sP ec h . l. "Consecra t 1 on of the Jew h •h 

P~oPl• to its vocation makes it a hol~ PeoPle , but nothin9 

in s uch a vocation imPlies that other PeoPles cannot becoMe 

Just as ho\~ , if the~ too d•di~ate th•ms•lve5 to ••rvinQ Gc'd 

b~ embodlilin9 in human life th• universal values that their 
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historic exPeriences have r•ve1.led to them. "( 30 ) 

He dis ti n9u.ishes bl'tween "voc1.tion11 a:nd th• RefcrM 

notion of "mission." He defin~s the Reform mis£ion in these 

terms • 11 God chose thtr Jews a.mon9 the ·nations in or-d•r th& t 

the~ mi9ht fulfill the divine mission of teachin9 m1.nkind 

the f &therhood of God and th• brotherhood of man. The •a.rl~ 

Reformer-s m1.de of this mission the sole Justification of 

Jewish existence. 11 <31 ) 

Jews 9ain & sense of vocation b~ bein9 true to 

themaelv1rs. P&rticularlw bw acts of Jewish 

11lf-identificatiop, This marks a comPlete , a total 

emanciPation of Jewi1h identification from ·~~ Prerequisite 

other than self-identific&tion. As a result, Ka.P lan h&s been 

accused of r•ducin9 the meanin9 of Jewish existence to the 

ethos of the American •xPerience. This tnesis has 

documented the re&son/ f&ith controversw with a focus on some 

of the theolo9ical resPonses Portr&~ed in the literature of 

Jewish intellectu&l histor~. It would &PPear that K&Pl&n 

Pres•nts & Pro9ram, 1. Plan to re Juv inate the Jewish PeoPle 

who have •ntered the modern era. Behind this Pro9r&m is an 

oPer&tive theolo9~. Like SPinoza, K&Plan ' s reli9ious 

Pr-oPos&ls are ver~ controversial. His theolo9~ was a 

life-lonQ Proc•s5 of s•1.rchin9 &nd rev ision. 

KaPlan has made the removal of the God-idea from 

suP9rnatur1.l elem~nts the basis of his theolo9ical Pursuit. 

H• focus•s on thr•• conc•rns : to steer aw&~ from the 

P•raonif\c1.t1on of the deitw &s a m&Qnified human b•inQJ to 
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avoid hwPoataaizinQ God; and, to avoid conc•ivini God at. an 

ent it~. ( 32 > KaP l&n deve loPa his "Process th•o 1o9l:il " as 

a resP on•• to the tr&d i ti on& 1 "ent i tw theo 1 o9w • 11 

The standard critique is that KaP l an commits the 

"reductionist f1.ll1.c:w" bw identifwtn; th• PeoPle with God. 

In addition, K&Plan is accused of defininQ God, which is 

unJewish in the sense that God is be»ond all human 

definition. In order to undert.tand KaPl&n1 one muat 

understand that h• makes a distinction between the term 

"God 11 as it is usd in human d1ac:ourse and God. V&lues are 

created bw God. Man is created with the caPacitw to discover 

va l ues. God is the Power that make• ~or t~is discoverw. 

K&P h .n is concerned with how th• term 11 God" haa m•&ni n9 

i 'l'I hum& n di &course. K&P h . n re& 1i z•s God ' s otherness and 

ventures onlw to discuss th• term. He su99ests that "God" it. 

a functional term which is used as ~ value t•rm and as a 

Predicate. This is reminiscent of Tillich ' s notion of 

"u 1 tim&te concern. '' For K&P lan, "God" is a function& l 

noun.(33) God is not an idea &s mi9ht be thou9ht. 

Rath•r , '' • •• divinitw is the creative, coordin&tin9 

inte~rative Process of the universe insofar aa it make~ for 

salvation of man, both individual and social. "(34) 

For K&Pl&n, values are rooted in cosmic rel&ttons. The 

t•ndencw tow&rd int•;r1.tion bw huma:ns. is P.a.ral lel to the 

cosmic t•ndenc111 toward unitw. "We th•refore learn more &bout 

what God or Godhood should m•an to us wh•n we use tho5e 

terMs. 1.s. Predicate5 of sentences than when we use th•M as 
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than wh•n w• s&w God is love. "C3:5> 

We find l<&Pl&n usinQ "God " sorrietirnes &a & Predic&t• &nd 

aom•t ime5 as an &djectiv•. This reve&ls a aerios ambi9uit~ 

in hi& thou9ht. Kaufrrian states the Problem succinctlw : "Doea 

KaPh.n mean bw th• term "God" those ProPertier. or aaPects of 

identifw the term "God" with the one cetntr1.l cre&tiv• 

discourse &s a 

noun7"C36 ) Do•s KaPlan refer to "God" as Process or "God" al 

Power7 

!<&Plan's concePt of the unitw of God is illusive. He ia 

not a Pantheist for he does not identifw God with nature. 

Nor is he a Polwtheist. "God" is the Process and order of 

nature. But how can God be a unitw of Process and order7 In 

an attemPt to solve this, KaPlan introduces the notion of 

tr1.nscendence. 

The notion of God ' s tr&nscendence is 

of t rc -iscendence that dolts not over st•P the 1 imi ts of 

natural h .t.J. " (37 ) KaPla.n d•fines tru"lsnatura.lism "as cosmic 

Process ••• God is more than Phwsical, chemical, bioloQical 

PswcholoQical or even social Process. God includes them all , 

but what is distinctive about the God-Process is that it is 

. .. 
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suP•rfactual and auP•r•xPeriential. Were one to add 

suPernatural th• Point would be missed, since the ter m 

suPernatural imPlies mi~ac:le or susPension of natural law. 

On the oth•r hand, it would be correct to sa~ that the 

God-Process is transnatural."(38> 

But what i• transnatural? "It is KaPlan's contention 

that the tet"m "God" denotes that Process which interw•av•a 

thr-ouQh the •l•rrutnts of the universe , transforroin9 them into 

n•w emer9ent or9&nic wholes . '1(39 ) Let us ask, does Ka.Plan 

refer to the He9elian notion of "9•ist", the oPerative 

historical Process of chan9e which became the basis of acute 

mat•ri& lism? The outan i n9 of "transnatura lism" it. left 

unclear. What is clear, is that this evolutionarw Process, 

this interaction of nature and cosmos is a Proc:•ss of 

transformation from disunitw to equalibrium, from chaos to 

cosmos. One Praws not to th• Process as an •ntitw , but one 

Praws for the wisdom within one's self to acquire the 

hi9hest level of setf-r•alization Possible. 

Particu h .r lw with re9ard to the Problem of evi L KaP \an 

is controversial. He is much in l ine with RMBM and SPinoza 

who Preceeded him. KaPlan has been critiqued to have 

identified God with the 9ood on\w , i9norin9 evil and 

PositinQ a co•mic: oPtimism. R&ther. KaPlan believ~s in the 

human c:&Pacitw to imProve th• condition5 of man's lif•. This 

could be term~d "meliorism. 11 <40 ) Ka.Plan calls for 1. shif·t of 

the Pt'oblem of evil "from the field of thou9ht to th~ fi~ld 

of ac:tion ."( 41 > Divinitw is cr"e&tiv1t~ which col"lquers c:ha.os 
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and it is th• Posession of all human bein9~ to strive for 

this on-9oin9 creativ• Potential. 

K&Pl&n exPl&ins that mor&l evil 11 lies in 

self-deification, in the assumPtion that the salvation of 

the individual can be achieved b~ s•lf-assertion without 

reckoning with a Power, not our•elves that la~s down the 

conditions of auch achievement."<41) Ka.Plan thus asaerta 

that man's relationshiP to the cosmoa is conditional. 

Althou9h he deals with moral evil, he f&ila to d•&l with 

natur&l evil, & strikin9 void 2n his thou9ht. 

Th• thou9ht of Mordecai Ka.Plan, has been brief\~ 

Presented.It remains to define his concePt of Jewish histor~ 

in li9ht of this Presentation. Jewish histor~ is the histor~ 

of a civilization which has Pursued its destinw alon9 with 

oth•r civilizations in the cosmos . Jewish historw is a 

histor~ of maintainin9 the conditions for the Jei.Jish PeoP le 

to &ct as a9enta of universalism. The 11 univeraal Jew" i s the 

Jew KaPlan aims to attract and nurture. It is a totallw 

modern concePt. Vet , universalism, ~s has be•n shown has 

be.rn & Jl'wish concern , first with the liberation of thou9ht 

bw RMBM and then the liberation of conscience b~ SPinoza. 

We turn now to a. review of some of the ob jections to 

Ka.Plan ' concePt of J•wish histor~ , toward a critique of 

Naturalism. 
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)3. Cr-i ti9u,• of K!.P h.n ' s ConcePt of Je-wish Hittorw 

Th•r• have been exhaustive efforts to criti9ue Ka.Plan's• 

enterPr"is• of' r"econstructin9 Judaism. On• mu'ln•r of criti9utt 

centers on KaPlan's un-PhilosoPhical use of lan9ua9e. 

Fishb•i n st1.t•s1 "An understandi n9 of the wall that the termt~ 

"nation," "nationhood, " "na.tiona l i t!il " a.nd "rta.tiona. l ism " wer•r 

one• used blil Reconstructionists is essential to illustrat•r 

the inaPProPriateness and looseness, which is characteri£tic: 

of Reconstructionist termino\o9!11 1.s 1. whole . "( 1 ) Th12• 

criti9ue, of KaPh.n's "inte9rit11 11 as ' · Phi \osoPhet", 

t"ePreaented b11 this examP le su99ests not one of hi:• 

weaknesses , but one of his stt"en9ths. K1.P h .n, is not .a 

Philos0Ph•r1 Per se. He is a social-theolo9ical activist . 

His 1.PProach is eccelctic and extends bewond the limits of 

Pure reason and lo9ic. The v~rianc~ of terminolo9lil reflects 

the evolution of Ka.Plan ' s thou9ht. KaPlan was totalllil 

committed to ref i ni n9 and imProvi n9 his vie1"s and he 

insisted on ri9ourous resronse b!il his critics. 

An • xamP\e of this sinceritw and willin9ness to chan~e 

and work for the "9reater Judaism" is found in his dil.. loiiui• 

with Arthur rt . Co:ien. ( 2 ) Cohen resPonds sharP lll to K.1.P ta.n 1 ~ 

aocial -Pa~choto~ical naturatisM. Wh~t is Maintain~d 

throu9hout, however , i5 a r~co9nition of mutual tol•rance. 

Fishbein continues his criti9u• on another level. He 

aawa Recon!Dtructionists ch.im that "Jew~ are often cal led 1. 
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P•oP le, &nd that there a.re certain bonds which uni tft 

them • •• th• onlw bond Which unites them is a common fa.te . "(3) 

He claims that reconstructionism misinterPrets Jewish 

historY . The Kew word, he Points out, is "survival." If , 

Reconstl"'uctionism l"'ejects "choseness" a.nd "missio-n", whi.t, 

therefore, asks Fishbein is the justification for surviv~l? 

The Reconstruction is t i :ns1i.1er i a, no rational• is needed : "A:s 

& civilization, Juda.ism Possesses the Pero9&tive of bein9 

justlw &n end in itself . "(4) Based on this, Fishbein &saert:s 

quite strongl1i1 , that if this is the caae, then 

Reconstruc t i onism aPP•&l& onlw to committed Jewish PeoPle. 

Although it has a.lreadw been established that Ka.Plan 

intended to make Juda.is.rr1 &ttra.ctive for a.11 American Jews, 

Fishbein maw be refer in9 to a. funda.ment&l weakness in the 

Reconatructionist &PProach. In the context in which Ka.Plan 

develoPed his swstem, he was lookini for wa~s for Judaism to 

affirm the Ema.nciPa.tion, to find wa.!ils to steP in to 

emanciP&tion and ~•t retain a. sense of Je~Jishness . PerhaPs , 

t he relei&tion of Jud&ism to one of m~n~ alternatives amon9 

the vast choices of modernitlil has beccome mundane . The end 

Product of total accePtance of emanciPation is that on• mu$.t 

comP•te for .attention, comPetir for securit~ a.mon9 a.11 the 

oPtiona. Juda.ism is thPrefore, no lonQer based on 

"me~bershiP " with associated duties, it has become 

".issocia.tion" with temPorarlil , i nsec:ure Parameters. 

Fishbein states : "Jews mutt be considered a PeoPle and 

JudaisM as civilization because thes~ terms can include all 
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Jews. It i• not fair for reli~ionlsts to monoPolize the word 

Judaiam. 

"With this Phi lo5oPhlil in Mind, Reconstructionists 

aPProach Jewish Historlil, but the~ are not interested in 

histor~ Per se, thelil are interested in hiatorlil onl~ insofar 

as it suPPorts Jewish survival . Reconstructionists do not 

look at th• Past with the PurPose of understandin9 it. 

Rather thelil look to historw to bolster their PhilosoPhlil . And 

this is basicalllil whw Recon5tructionists can see a nation 

where there ia onllil a PeoPle of God, a nationalit~ where 

there is onllil religious messianism, and a ci vilization where 

there is on 1 !ii re Ii 9 ion. " ( 5 ) Fi sh be in ar9ues, that from the 

Second Commonwealth until 1789, Judaism !!!!! a univer5al 

reli9i on. Now, in the modern Period, the onl~ thin9 holdin9 

Jews to9ether is a common fate, which itself is in need of 

definition. Fishbein is correct in Pointin9 out that some 

PeoPles/traditions have different moral desti n ies, that 

KaPlan must defend some limited Particularism. But the 

"cheaP shot" at his use of terminolo9i1 misses the Point of 

KaPlan ' s ProPosals. To read KaPlan with the e~e of the 

critical PhilosoPher i5 to miss the deePer essence of his 

vision. 

Daniel Friedman ar9ued that KaPlan ' s vi•w that Judaism 

has alwalils been a civilization is ~ distortion of Jewish 

histor~ . <6)Like Fishbein, he attemPts to ~how th&t the 

misconcePt1on is rev~aled in contradiction~ in the 

t•rMinoloiw uaed to describ• Judaism . Like Fishb•in, he 
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1.temPts tcshow that the misconcePtion is revealed in 

contradictions in the terminolo9w used to describ• Judaism. 

the critique to be offered is not towards reconstructionism 

but tot.11.rd the i nterPretation of the sP iri t of the &9e a.5 

universalism. Universalism taken to its ultimate end le1.ds 

to an 1.ssimil1.tion of ethnicitw and a societw of automatons. 

Universalism has it5 roots in the naturalistic view Point. 

What needs critique is not K1.Plan but naturalism. 

Eu9ene Borowitz be9ins a critique of naturalism with a 

focus on Ka.Pl1.n's ProPosals in his articlfi, "The Problem of 

th• Form of a Jewish Theolo9w."( 7) In that article he note5 

th~t K1.Plan subordinates everwthin9 to the PeoPle of Israel . 

Basini his whole enterPrise on the triPle r elation of 

God-Torah-Israel, Borowitz su99ests that for KaPlan , the 

God-Torah tension is der: vativ~ , which is to sa~, it is 

justified bw the sociolo9ical conditions of the Jew. The 

'drouP is the creator of hurtta:n va. lues and the forms of its 

exPression. 

11 8~ m1.kin9 the id~a of God and the reli~iou£ forms 

to the PeoPle, KaPl an Provides for the 'drowth and 

develoPmenc in r.Pli9ious thou9ht a.nd form. 11 ( 8 ) For KaPlan 

the 9ro~P is the authorit~ whereas in Previous modes, God is 

the authoritw . Borowitz asks , whw 9ive in to 9rouP 

&uthorit~7 KaPlan would •nswer that man is bound b~ nature, 

~ociet~ and hum1.nit~ to exPress himself through a 9rouP. It 

i5 unhealth~ not to use one's own 9rouP for exPressin9 one's 

• 

I 

ii 

11 
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rel i'iili os i t!ll • Borow i tz su 'il'iles ts th1. t KaP la n ' s theor!ll i S> on l ~ 

for those rea.d!ll to accePt Jewish 9rouP identit~. This raises 

1. Problem concernin9 autonom!il. How can the ~rouP be Prior to 

the individual without loosin9 autonom~? From this Borowitz 

ca.lls KaPlan's view a. "sociolo9ical do9matism," and he 

continues with the question : If the 9rouP is suPreme, what 

Prevents it from makin'il Satan its God? What are the limits 

to 'ilrouP will ? KaPtan's a9enda is that the 9rouP cannot do 

awa~ with one universal God, or the cer taintw that universal 

ethics ca.n be attained. Central to KaPlan ' s view is the idea. 

tha. t one ca n'not set eth i ca 1 1 i mi ts t o the 9rouP ' s a.cceP ta.b 1 e 

c:re1.tivit~. The Problem is solved b~ Ka.Plan ' s notion of the 

"vocation" of I srae 1 : to moralize soc: i et!il and huma. n 

rel ationshiPs. Borowitz Points out that it is circular to 

ar9ue that the return to God is the s uPreme 9oal , and ~et 

ethics a.re ultimate\~ deri·1ed from Hirr1. 

Borowitz has raised a number of issues. He su99ests 

that Ka.Plan substitutes a necessit~ arisin9 from the 

workin'ils of nature itself for the metaPh!llsical neccesit~ of 

older PhilosoPhies. (9) Ka.Plan is oPer~tin9 within the domain 

of discours~ which claims that science can Provide 

d1>scr iPti...ms of what man r11u&t do. This is the "moral 

f&l h .c!:l 111 to derive what is. ri'ilht from what is factu&l lv 

true. He concludes , "Funtiona \ism cannot serve as a. ri1ea.ns of 

&voidi n9 the metaPhl:lsica.1 iasue. "< 10 ) 

We have a. tension bewteer1 the "theocentr ism " of 

revealed rel i 9 ion and the 11 hurna n i srn 11 which is a consequence 



125 

of modernit~. How does the Nineteenth Centur~ secularist 

id•& of 11 ur1iversalisrn" become tra.n£formed into the Twentieth 

Centur~ naturalist idea of sociolo9ical do9matism? First, 

Ka.Plan reco9nized the lo9ical consequence of secularism, 

viz. assimilation. But, assimilation has alwa~s been a 

threat, even durin9 times of Jewish Persecution there was 

9enerall~ the oPtion of conversion. The transformation from 

theocentrism to humanism can b•st be understood as a 

Prar.:tic:al Probl.rm, or what mi9ht be cal led the 11 is/ ou9ht" 

Problem. PerhaPs the theoretical Problem, or, the 

"metaPh~sic:al 11 Problem cannot be solved. The issue is best 

raised in terms of the examPle of b.rnevolence. Is it our 

dut~ to be benevolent, as would be the case with the 

theocentric view? Qr, i£ man in fact som~t1mP.s moved t o 

action b~ benevolence? In oth•r words, Is benevolence 

rational or instinctiv•? BenPvolence is a natural instinct 

which can be 9uided b~ r~ason. This means that the concern 

is to develoP rea£on so as to nurture benevolent action. The 

Problem is a ma.tter of "Practice" not 11 do9ma.", a matter or 
11 deed 11 not "creed. 11 ( 11 ) 

From this examPle, Ka.Plan can be better understood . 

ReP 11.ce t 1'le word 11 benevo 1ence 11 with a nw other P red i ca te of 

Positive moral content and Ka.Plan ' s ~~thod is made Plain. It 

is & method, not a messa9e. The metaPh~sical issue c~nnot be 

solved within the ~~rview of Ka.Plan ' s ProPosals . This does 

not, however, lessen the Po~itive imPact his life and work 

has had on the continued 9rowth and self-rP.a lization of the 
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V.CONCLUSIQN : A CRITIQUE OF NATURALISM 

This thesis has been discussin9 the question of how one 

ca. n P urs.u• the dem1. nds. of a P l ura. tis tic:, vol u:ntar is tic 

societ~ within the context of a reli9ious tra.dition without 

the consequence of change. Essential\~ , Ka.Pl.an has argued 

that one cannot. Chan~e is the inevitable consequenc•. 

Naturalism sets uP the justification for chan9e b~ 

identif~in9 the eternal Processes in the cosmos as Processes 

of et•rn.a l chan9e . The question is, Whw is change so 

threatening? Not to chan9e with one' s tr.ad1tion would creatQ 

the other consequence , tot.al unitw , which one might ask , at 

the exPense of diversitw 7 

Mordeca.i KaPlan Presents a limited form of ~.aturalism . 

He is aware that either exterme , Pure lo9ic or Pure 

suPernatural belief will not work in t he conditions of 

cont•mPorar~ times.It has been shown that the bas is of his 

resPonse is both Jewishlw and PhilosoPhicall~ rooted in the 

work of Maimonides and SPinoza. KaPlan, Like them actuall~ 

created a "t~ew Juda.ism," actual lw recast and defined ~he 

" p ract i c:e " of the f a. i th. The essence, howev•r, I believe 

r emains th• same . 

KaPlan ' s Naturalism reco9n1zes that both societ~ a.nd 

n&tur~ Poss•ss the forces that 9enerate and s uPPort ideals. 

~o~ is th• term whi ch def ines the total Proces~ whereb~ 

man' a most imPortant ideals ari se and are brou9ht to 
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fulfilll'!le'nt . (1) Atthou9h KaP l &'n has utilized the 11 acienc•" 

of hia d&~ to asses the sPiritua.l a'nd »ociat co'nditio'n of 

the Jews, there is 'no reaso'n to assume that God ca'n'nOt 

triumPh. It is the "ri9ht11 of i'ndi vidua.ls to conceive of 

natural concePtions of God. This is uncha.llen9able. 

Like SP i noza 1.nd Maimonides before him, Mordecai M. 
,, 

K1.P la.n recast the basis for Jewish Practice , i . e . 

Pa.rticiPa.tion in Jewish life • All Jt-ws must be Jews 11 bl:I 

choice. " Be9 inn i n9 with Rt1BM' s GU I DE, which reflected the 

science of his time , the science of Aristotle, Jews were 

f~ced with an ever increasin9 sense of oPPortunitl:I for 

enli9htenment and 9rowth. This condition continues to exist 

and it h1.s brou9ht about na.tura.t cha.n9es. Moderniz1.tion 

cannot , and should not be avoided. God never coMmanded the 
,, 

Israel it.es to turn a11Ja~ from truth. "Justice, Justice , !I ou 

shalt Pursue" su99ests the Prill'lar~ reco9nition of the HUMAN 

Pursuit of truth. 

Thus, the moral desti~~ ~f the Jew has been Perceived 

di~ferentll:I at different times. SPinoza was influenced b~ 

Cartesian methods , and, buildin9 uPon Maimonides exP1.nsion 

of the Jewish wor td-view to include also a "PhitosoPhica 111
, 

or 11 secu tar' 11 world-view , he es tab 1 i shed a revo 1 u ti ona.r!-.f 

di~tinction betwe~n sPiritual liberation and sPiritual 

bi9otr~ . For SPinoza, God wa~ accessible in all realms of 

human exP~rience b~ all PeoPle , but t hat exP~rience was 

necc2sa1~ i l ~ 1 i Mi ted a. nd bound b~ the l a.ws of nature. Thus , 

to move in an~ other direction, from tne Point of v iew or 

L ~ -
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humanit~. other than toward intellectual uni versalism and 

s.P i ritual ecumenism wou. l d be s.e l f - bonda 9e for hum a.nit~ • We 

mu5t r•coQnize the "condition" of hurna:n life and act to 

nurtur•, with all our intellectual and sPiritual Power , all 

Persons. to become fulfilled and actualized. 

Buildin9 uPon this, KaPlan asserted a new means to 

achieve "Jewis.h" self-actualization : a. reca.stin9 of ou.r· 

basic definition of cornmunit~. As a civi lization, all 

sectors sPeak for the whole of Jewish Civilization. All 

members assert leadershiP . The PeoPle is the corPus. Not the 

Law, Not ~od, not PhilosoPh~, but the PeoP le. For 

Maimonides., the focus was on reason as the test of fa i th. 

For SPinoza, the focus was on nature, as the test of faith. 

For Ka.Plan, the focus is on the PeoPle, as the test of 

faith. What enhance£ the Jewish PeoPle , enhances the Jewish 

Reli9ion which , as one civilization a.mon9 manw, £hould 

enhance the betterment of the world. For Maimonides.. there 

was. the "r a.ti ona l Jew . 11 For SP b 1oza.1 there was the "Natura. l 

Jew." For Ka.Plan, there is the "universal J~w . " And ~et , as 

each one recast the sPiritua l horizons of Judai s m based on 

the science of his time, the essence remained the same. 

Juda.ism was alwa~s a PeoPle centered monotheism which strove 

to harmonize humanit~, ovecome evil, and effect ~ 9oal of 

Peace for human bein9s with reverence to God . 

In a al"ticl e entitled, "Jewish Ecumenism and Jewish 

Revival 1 A s~mPosium," Ka.Plan states in concise manner the 

essence of Judaism as he sees it. JudaisM is Pluralistic, 
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and has never been monolithic . Minorit~ views have alwa~s 

existed and alwa~s will. The constant interPl~~ with in the 

corPus of the PeoP1e of Israel will be an eternal Process . 

Judaism has also meant ecumenism , both to the 

non-Jewish World and within the variet~ of Jewish fo lk. He 

views the condition of Judaism and the self-destructive 

tensions within the heav1l~ comPetin9 movements of modern 

Jwwish life and cal ls for "Ressurection. " He cal ls for a 

renewa l . Usin9 the metaPhor of "The Valle!:I of Dr~ Bones" 

from Ezekiel , KaPlan asser ts that the Jewish PeoPle wil l 

need to redefine themselves a9ain so to achieve continued 

life. 

KaPlan then su99ests that modernit~ Paralells the 

return from Bab~lon 539 B. C.E. That event marked the 

be9innin9 of a renaisance for Judaism. With the advent of 

modernit~ , the wil l to live was a9ai n reasserted. His 

Pro9ram i s resPonse to th is wi ll to li ve which he Perce ived 

as a demand for redefi nition. 

KaPlan ProPosed , as has been Presented above, 

essential\~ a two-fold Plan. The renewal requires 1 ) 

Cultural Zionism embodied in the State of Israel ; and, 2 ) A 

creat ive diasPora which wil l enhance the or9anic 9rowth of 

communities. These two e le·rl'len t s are "or9a n i c.ti. l l ~ " u rd f i ed. 

Yet , the divisi~n amon9 Jews and forms of Judaism su99ests 

that alt~ou9h we li ve in a Period of reli91os Pluralism, 

~ithin the House of Israel we have little, if an~ reli9i ous 

tol~ran~e , Particu larl~ in Israel. He calls for a Jewish 
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ecumenical movement to create such social structures tor the 

Jews in the DiasPora as would identif~ them as the sPiritual 

and Ph~sical heirs of the ori9ina l Househo ld of Israet.(2) 

He aPPea\s to a co~Plete non-definition of the Jew. 

Self-identification is the onl~ criteria . This is tru\~ a 

univ•rsalism of a sor t . 

What will be the resPonse of Jews t o the wanin9 

condi t ion of Judaism i n the Post-modern a9e? This thesis has 

attemPted to shed li9ht on the limits of universalism. 

KaPlan off ers a challen9e more than a r esPonse. The 

challen9e to enJo~ the fruits of modernit~, but nol totall~. 

Yet, he is willin9 to risk the Possible chan9e» that ma~ 

oc:cu.r as a result of ere a.ti n9 a "9rea t e r Ju.da. ism . 11 Better a 

redefined Judaism than no Judaism at all. KaPla.n comes from 

the heart , not Just the mind . He aPPeals to the conditi ons 

of Jewr~ in modern times i n modern form and lan9ua~e . He 

maintains the uniquness of the content of the Jew ish 

11 vocation 11 as Pa.r t of a. world-wide s tru 99 le toward Peace and 

self-fulfillment on the Part of all PeoPles of all cultures . 

The mess a. 9e of ecu.men i srra is. as old a.s anti quit~ • K$.P 1 a. n 

has Provided a val uable mrthod for advancin9 the beaut~ and 

meanin9 of Juda.ism in a wor ld which demands are imPosin9 and 

drainin9. He ProPoses a ;r~ater Judaism which 11 will have a 

P lace i n t i .e 9re e ter 1. nd better world which has t o come i nt o 

be i n9 i f mankind is to surv ive . Toward that 9reater Judaism, 

each of the existin9 Jew ish denominations can make a 

Positive contribution, Prov ided it will funct i on in the 
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sPirit of Jewis h ecumenism. Provided it 

throu9h our id~ntification with th~ biblical 

l5rael, and Provided it wou ld helP to 

identification into a democraticall~ 

reconstituted li vin9 Jewish PeoPle. "(3) 

WOIJ. ld IJ.ni te uf 

Household of 

translate t hat 

sP iri tu1. l l~ a.nd 
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1. 0P .cit. J~ck Cohen. P. 115 
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