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I 

IftROI>tX:TIO• 

ID tbe course ot world hiatoey tbe attack 111.on the Jew baa 

been two-fold. Be baa been aubJect to the horro1•s ot ~aical. 

Yiolenoe and hi• rell11ou prineipl.ea baYe been lit.eld up to acorn and 

contempt. To the cruel. pogro•, to the !!§2 9! i:S--to these faru 

of p~ial. eradication Iarael. baa found no antidlote in the loDI 

course of ita hiatoey. Tbe onq answer giYen wa11 submission. 

Rarel.y do we find in the annala of Jewiab experie1nce accounts of 

retal.iation, Yiol.ence returned far Yiolence. Thlt princ1pl.e ot non

resistance e..-sized bJ Cbrist1anit7 in theory 1'inds practical. 

expression in Jewish 1.1.f e. 

But tbia does not man that the detenaiYe e1'forts ot the Jn 

baYe been nil.. T.oe attack upon Jewish ideas bas not gone unanswered. 

Proa the earliest mo•nt of Iarael.•s llte in a 1Mnn-.Jnish enviorn

•nt, it •• found necessar7 to uphold Judaism wtuen its opponents 

aaw flt to slander. It wu 1D il.exandria that tbie first Jewish 

apol.ogiata "flouriahed. In this E17Ptian cit7 a 11 ot'ound Oreek 

cul.ture did not dee• it too unsee~ to attack • t seemed to tbea 

an interior cul.ture. Whether it •s because Jewi!ah mral.1t7 •s 

reprehensible or because Jewish tradition remembtired too bitterq 

an Eaptian slaYer7, the cey ot these ancient anti-Semites t'omd 

read7 ears.1 
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b a resul.t we find in the period from the first century before 

the Co11110n Era to the year a c. c. such works as the •sib71Une 

Books• and the "Wisdom of Solomon• expounding tbe advantages ot 

Jewish virtue OYer heathen immorality. Philo, the great Jewish philo

sopher of the first century attempted to concil.iate Hebrew propbetiam 

with Greek thought. But perhaps more typical. or apologetic litera

ture was the famous work of Josephus, Contra Apion, where calUlllliea 

modern in nature are answered. 

A struggle for ideological preservation fol.lowed in the next 

thirteen centuries. The Church and to a l.esser degree Ia lam f el.t 

that the mother rel.igion need no longer exist; its fWlCtion would 

now be fulfilled by the more advanced offspring. In the tenth century 

Saadya in his EIDWlOt v•Deot presented a Justification tor Judaism•• 

persistence. With the rise of Christian political. power, with the 

terror of the Crusades, Jewry fo\md it increasingly necessary to rise 

to a more vigorous defense of its position, tor now the very lives 

of a people were at stake. The list of literary warriors on the 

side of Jewish defense are numerous. We find in the galaxy of 

scholars and saints such brilliant lnminaries as Moses ibn Tibbon, 

Hrtsdai creacas a.nd Protiat Duran. 

&nd it is from the latter that Solomon Zvi Uffbausen (or otfen

bausen) deltres his berita1e. Written in the early seventeenth century 

RH. Jldischer tberiac 1a part of the great stream of Jewish polemical 

literature. The book like that of Solo110n b. Reuben Bonted was 

11titten 1n answer to a specific attack by an apoatate.2 Aitbougb 

it 1a not as illustrious as Troki•s Bizzuk Emunah, we cannot sa7 

that it is less worth¥ in ai11 nor that it was less sal.utary in effect. 
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Both stemmed from the need tor a •er ense of truth al.though the i.mmediate 

result was not an alleviation ot Jewish suffering. 

Betore we proceed with a detailed ana~aia of the i§d.11cber 

Theriac ~ Ba1ebudy), we aust consider for a mo11ent the work ot 

the apostate Antonius Margarita, Trold 's StreOOhenins gt !H Faith, 

and tbe 1.mlled1ate historical environment in which Uffenbausen wrote. 

Both of the above-mentioned works are ref erred to several times b7 
the author, so that their intluence cannot be undereatiaated. llar

garita, Otfenbausen charges, proved a fruitful source tor the m>•r 

from Ittingen, while the llizzuk Bmmah proved of so• help to Uften

hausen himselt.3 

Antonius liargarita flourished in Bavaria during the first halt' 

of the sixteenth century. Converted to Christianity at an early age 

he became proressor of Hebrew at Augsburg and about the year 1530 

he printed his slanderous attack on the J ewa. Illa book.let proved in

valuable to Luther who repeated the attacks on Jewish cere1110n1es, 

messianic bellets. the al.leged anti-Christian sentiments expressed 

in Jewish prayers, Jewish usury and t he •ignorance• of Jewish physicians 

in his pamphlet Concerning !a! Jews !n!! their Yu· 4 

Isaac b. Abrahaa Troki produced his monumental. work in the last 

decade of the ·~teenth century.5 A Karaite deriving hia name fro• 

the Russian city of bis birth, be was a keen student ot Christian 

theology, and he engaged in uany rellcious disputes with his non

Jewisb neighbors. The results of these diaputationa were gathered 

in the Hizzµk Ewnmab. wherein be attenipts to disprove the arguments 

of anti-Jewish writers and to show the superiority of Judaiaa. So 

important was bis work, so widespread its intl.uence tbat Voltaire 



and other rationalists used 1t in their onslaughts on Christianity •. 

De~ ~ Schlangenbal& appeared in 1814 from the pen ot 

the convf.rt Samuel Friedrich Yrenz. The term snake skin which Vrenz 
• vieioualy applied to the Jewish rel1&1on 1n his title proved some-

what of a boomeranai~hen Jews punned on the title, calling it c:;_.c;! 
Q hJ'j> , the iclle patter of a snake. 

The position of the Jew throughout Europe at the beginni.ng of 

the seventeenth century was precarioua.6 <l'he poison of Lutller had 

its devastating effects in Protestant Germany. The works of Trokl 

and other Jewish apologists reflected the hostility of the eDY1ron·-

118nt. The few important Jewish comnmities in Geraany were 11Drms, 

Prague, and Franktort.. Here the Jews were considered the property 

ot the state, and in the Protestant city of Frankfort the Catholic 

restrictions agai.nat the Jews were more strictly enforced than &D¥

wbere else. The work ot Vrenz appeared almost simultaneoual.y with. 

the Fettlllil.ch riots in Frankfort. Whether there was aey caual 

relationship between the publication of the co11Yert•s work in the 

month of !}! 1614 and the riots of the 27th of Ellul it is impossi.ble 

to say, nevertheless both were clear indications of the attitude 

of the Gerir.an envirolllllent, and the same spirit animated both acts. 

In the introduction to his work Solomon Zevi describes how tbe 

blasphemous convert challenged him personal.4 to refute tbe 

calumnies contained in the Schlengenbalc. •On Monday the seventh 

of .6l? be rode past 1111 door 1n tull regalia and cursed me. Betor•t 

a large crowd ot Jews and Christiana be confirmed the truth ot tb.e 
Q.4\~·~~-r 

words which he had writte~Atbe Jews. But I answered his'profanatlon 
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ot the .._, with a •sanctification ot the Ba.• and declared h111 a 

liar. I swore that I would write a book against hia qing words." 7 
Whereupon Solomon aent •ssengers to the pillars of Jewry 

in the various German cities and to Pracue, but they cast the burden 

ot labor upon his shoulders. It was indeed a difficult task for 

the auti:.w for he bad a wife and six children to support. Neverthe

less be remained undaunted. No sacrifice was too great tor the 

cause of his people. It Abraham offered his son in the nam of 

God, be too was wilUng to sacrifice his family tor Jewry•s sake. 7 

We are teapted to sidle at the heroics of the author. But to hi• 

it was a great task. While his product was not a new rev~t1on ot 

truth, nor his presentation and method particularly novel., bis work 

was an answer to a specific sitmtion. !here is something adaiirabl.e 

1n his courageous words in the face of the crisis and stress 1n 

1h1ch be lived. 

In nine months the book was finished, printed in Bannau and 

• titl.ed the JW.1.scber Tberi.ac. The book was translated 1.n Lati.n 

in l.680. It was pr1.nted in Ameterd~m 1.n l.737 under the title Seter 

Nizahon. The title page proclaiu it to be a healing and healthful 

book. It consequently bears the Hebrew title Zri Ba1ehu4i•, ·~1m 

tor the Jews. 

For obviously practical purposes the book was pr1nted both in 

Yiddish and in German--in Yiddish tlat the Jew might know bow to 

answer attacks, in Germn to reach the Cbr1.st1an populace. The 

author consequentl.y considers this work as ot greater importance than 

the writing of those who produce toms ot scholarship. 

The structlll"e and method ot presentation were dictated by the 
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atruct\D"e and presentation of the Scblapgenbal,c. The apostate 

divided his book in seven chapters, says Uffenbausen, and I too 

bave composed my book in seven chapters. My book follows faith

fuil7 his composition, each chapter begi.nniDI where his begins and 

ending where his ends. But the Wllearned apostate baa no ~ica1 

order and coherence. Be apeaka or the same subJect aatter in 
} 

various places. Each charge aga.1.Dst the Jews, however, a e answered 

as it appears in the SchlaD1enbal,c. The author of the 'ther1ac 

confesses that he purposely fol.lowed the disorder o£ the apostate. 

To inJect some sort of order in h1a work, Offenbausen baa pain

ataking)T numbered each paragraph of his book that it sight serve 

the useful function of a manual. for answering specific anti-Semitic 

charges. lie bas a1ao added an index that each refutation may be 

easily found. 

The author havin& properly introduced us to the structure and 

composition of the work tlhich his position as a bl.1118.n and as a Jew 

tD"ged him to write, now leads ua into the pages of his literary 

product. 
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II 

AR A.RAUSIS OP THE BOOJ: 

1. Apiyt JesUf and llagic 

In the first chapter ot his anti-Jewish work Vrenz announces 

that be w1ll deal with certain anti-Christian practices in which 

the Jews indulge, m.17: blaapheaw of God, mgic, and garlic 

eatin& on Cbrist .. a eve. 

urrenbausen answers this charge by denying categoricall7 that 

permission is given to Jews to mock or insult the Christian re

ligion. On the contrary, Jewish leaders insist that Jews be obedient 

and honor the government under which they live. But t his is dealt 

with in greater detail in a later chapter where a specific charge 

is answered.I 

The apostate accuses the Jews of calling Jesus by the shameful 

name :t[,J' which be translates •hanced• , having the scornful 

connotation or an executed crimi.ml. With impeachable logic and 

scientific reference to Biblical passages, Ut.fenhausen bas little 

troubl.e in demolishing the force of thl.a charge. First of all the 

mn•r9 bas obviouaq mistranslated the Hebrew. yh .,.._ means 

a~arlet or wora as is obvious from the context ot Lamentations 4.5. 

In Genesis 46.izlO t he word)' i / /\ 1a a good Hebrew naaie. If it 

were a shameful term the Hebrews would not bave used it as a naa. 

It would be logical enough for the Jews to use the word ,,4 
which means hanged to refer to Jesus, •hich undoubtedq is the ward 

the ignorant mumar bad in 1111.nd. The word '1[...A i& not a sba•tul 
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tera, the Christians themselves admitting that Jesus was crucified. 

•1J.t is not a shameful term used in referring to the execution 

of crild.Dah. FurtherirAJre •11¥ Jews have been banged to ake 

atone•nt tor a group misdeed. For example, the seven innocent 

sons ot Saul were l:anged 1.n order to allay the famine i n the land.ll 

FurtberEOre ,,f.t.. does not always mean •hanged.• In tbe 

phrase IJ 'J' ~ bf•1fo r ,{,, the term means •hope•. •Our eyes are 

turned hopefulq wito you.• l.n translating it thus Uffenbausen does 

not do violence to the text, but interprets the spirit of the phrase 

faithfully. In Hosea ll. 7 > O ru rg N t I le I & lfX)t is translated 

by Uffenhausen so that the word 11f.,.., •ana doubt or suspense . 

•My people are doubtful about returni.ng to me.•l2 From this it is 

clear that logically and sc1ent1.fically the charge that Jews ref er 

to Jesus by the degrading nue :xrf.ct 1a unfounded. It ia possible 

that they lldght call him • \ f.,... , but that is not a scornful 

appellation. 
Jis.,,..t 

The apostate also charges that the Jews calll\ 1 '\alf Jlt• but 

'-,3u It• , i.e., the ~is lett out of the nam, which casts 

opporobriWD upon Jesus. But Solomon ZVi says •I dety the most 

learned Hebrew scholars to find the insulting connotation in the 

term __ 1 .. 0.._,_ia the name which all Christians call their 

God and 'l 1 • J indicates the place of his nativity. Jesus ot 

Razareth. Were he from Jerusalem he would be cal.led 11ftl''9!> I!', 

Jesus the Jeruaalemite. Furthermore,by no stretch of the iagimtion 

can , 1 3 1 .J be interpreted as a word meaning sham. It wns 

watchman frou:. the root meaning to guard. For example, 3 ob 1JIJ 

P' -wGcf in Exodus M.7 1• translated •ahowi.ng (watcbin&) , 
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kindness to the theusandth gener.s.tion." 

Mmnar charges that Jews call Jesus vi, f i)T-~' 11the son 

conceived by a menstruating harlot .11'11 Tha.t this is untrue is proved 

by a statement made by the apostate himself. Vrenz says in anotr1er 

section of his book14 that the Jews say that if Jesus does well 

no Jew will withhold his daughter from marrying him, indicating 

clearly th;;;1.t he was perfectly eligible to marry a Jewish girl, where

as Jewish law prohibits marriage with an illegitimate son. There

fore Jesus could not be thought of as such by Jews.15 Solomon Zvi 

buttresses his argument il;>y referring to the Jewish dictum .e,ga.inst 

slandering others as st.otted in Psalm 34 1)(39 TJueI W. and by arguing 

that such calumny against Jesus would jepoandize Jewish lives. 

It is forbidden to put one's life in danger according to Genesis 

9. 5. 
16 

Added injudiciousness in slandering J'esus as caused by the 

activity of numerous Jewish apostates who report secret calumny to 

the church. 

The apost1a.te goes on to say that one Jew insults another by 

calling him 'Jesus of Nazareth.. t Uffenhausen denies the.t the 

Christianity divinity is used by Jews as a curse term. Only on 

occasions of profaning the Sabbath, one Jew may say to another, 

'Oh, you're Jesus Christ himself.! 17 In Luke 6.5, Mark ~.28j 

and in Il/.fatthew 12.8 Jesus calls himself as master of' the Sabbath.18 

One who has a remedy for every disease is also ref erred to as a 

Jesus of N'azareth. 

An interesting charge made by the apostate which Uffenhausen 

categorically denies, contending that the burden of proof rests 

upon the accuser, is that in Jewish literature there are statement s 

·'1· :111 
. ·1· I ~ ! 
· 1,· •11; I 

l '! 
i ',!, 

I
! iJ 

, I 
. ' 

i 
I 

Ir 
I 

' . 'i ' 
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that God promised Jeaus relief from pain and sufferjlng if be would 

announce in Rome that he waa not the Messiah. With his customary 

contempt for the Kumar's untruth Sol.omon ZVi label.s this as "1'.1 Ct .19 

Our apostate contends that there is a current ~rewilJll proverb 

which refers to a.n earl.y riser as one who bas arisen before the 

Tola has bestirred himsell. The anti-Christian impJLications of 

this statement are evident if we accept the term ToJla aa referring 

to Jesus. ao And furthermore the word used 1n the p1~overb is not 

'i L.A but ~, a species of bird. The 'earq bil~d t maxim is used 

more by Christians than b7 Jews ia utf enhausen' s fm~ther contention. 2i 

llumar refers to a secret Jewish book called _ y[D •« >« which 

contains the stary that the child Jesus playing dur:iLng school. 

hours tossed his ball on a roof. The teacher angriJLy cal.led him 

;»3..J-;) I$> 1JhN • Whereupon Jesus went home anel question his 

mother until she confessed the truth of this atatemunt. Solomn 

Zvi wonders bow the ignorant apostate who cannot re1Ld Hebrew knows 

of the existence of this mysterious book, which no one el.se knows 

about. Then tmtenhausen irrel.evantl.y remarks that :iLf every ball

player were cal.led llamzer ~ Han1dah, tbere would be !ew l.egitlmate 

children in France and Ital.y where ball playing is ll popular i-stime. 

Returning to the subject the author states tha1; were such a 

book to be toUDd it would probably be an anti-Jewish forgery. 

Consequentl.y be takes pains to prove that the Jesus mentioned in the 

Talmud and Jesus Christ are not identical..22 

Ten proofs are giveni 

l.) Jesus in Talmud was taught by Joshua b. Prac:hya and Si11eon 



ll 

• Sbetach who liYed about 137 B. c. E. But according to the 

Oospela Jesus was born during the daya of Herod Antipas when Hillel 

and Sbama.1 tlourished, about 130 years at"ter :oshua and Simeon. 

It Jesua of the Tal.mld and Jesus of Nazareth were the saJLe, he 

would haYe been 120 years old when be appeared before Pontius Pilate. 

The Gospela say be •s thirty-three. The conclusion that the two 

are dUferent personalities ia logical. 

2) Sanhedrin 44a s : eaka of a Jesus who •s stoned and then 

hanged on t he charge ot being a 

that Jesus was crucitied aliYe. 

h•i., .,, .• ,,. Gospels relate 
' 

3) In the same passage it states tbat forty laya before he •• 

banged it ws announced in the irarket place that whoever baa 

vindicatin& testimony let bi.a bring it in behalf of the victia. 

The Gospels speak of Jesus being banged auddenq on the 110rrow ot 

his trial. 

4) The passage also states that Jesus had tiYe disciples; the 

Gospela speak of twelYe. 

5) The names of the d.iaciples mentioned in the Talsud are: 

Jft r,J 'J,f\N ';)U.n ' 'JI~ I l3J • The disciples 

mentioned in the Gospels are: Peter, Paul., Luke, Mark, John, Jmas, 

Matthew, James, Andrew, Philip and Thoms. 

6) The Talmud states that the fiYe disciples were tried silW.1-

taneouaq by a Jewish court in Jerusalem, wh1l.e ln the Gospels we 

find that the twelYe were tried one by one by the Romn court. 

7) Proof snen ls an amplification of proof two. The Talmud 

Jesus was executed bJ ston1ng. Jesus Christ was condemned to be 

ban&ed allYe by the Roman gavernor Pilate. Bangin& •• not one ot 

the tour methods ot execution ot the Jewish court. Furthermore, 
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be Jewa duri.ng tbe time of Jesus were lmder Boman rule and the 

omns alone bad the power to pronounce death sentences. So it 

ia cl.ear tbat the Bo•ns al.one were responsible for the death or 

Jeaua, aince their method or execution •s used and they alone bad 

the power to entorce it. This perhaps is the most ai&n1t1cant 

atatellient in utfenbauaen's entire book. For the oft-repeated cry 

of •Christ-killer• more than a1J7th1ng elae •de lite tar the J-a 

of that period so ~1oua. 

8) The Jeaua mentioned in the Talaud •• captured and tried in 

Lud accordi.ng to the passage 1n Se.nhedrin 67, while Jeaua of 

Nazareth was captured and tried at Jerusalem. 

9) The father of Jesus of Talmud was called Pappua; 1n the 

Gospel.a the betrothed ot Mary was named Joseph. 

10) Jesus 1n tbe Talaud,accorciing to the Sota 4.7 passage, 

built a stone before tbe idol. and worshipped it. Jesus of .. azareth 

served only the one Goel. 

The next section of .. terial deala larg~ly with cbar1es 

a1a1nst Jewish superstition and aaic. The apostate aa7s that 

the cobwebs 1n the synagogue of the city ot Worms are not swept 

awa7 because Jews believe tbat God dwel.la in them. A ridiculDua 

blaspbelqJ' which is disproved b7 such well-known Biblical statements 

as: 1;,1/.::Jf.;,1 ,,{ p1d\il 'Nil e1N!,,.il >.:1 

f I' 3 ('> l.D,J/?«1 i\b\ ~ 'R /11j) 
I 

~ the Jew ot Worms do not sweep aw.y tbe cob-webs, Solomon Zvi 

remarks aarcastica.lly, tbe7 know better than I. But it certal~ 

is not one ot the thirteen principles ot the Jewiah faith tbat cob-

webs must be swept away • . 



The aumar very glibly charges that Satall .ia the real. father 

ot the Jews because on the day tol.l.ow1ng Yom Kippur the Jewa pay 

homage to Satan. We pq homge to God and not to Satan, insists 

utfenbausen. The apostate's purposeful. or erroneous interpretation 

springs from an old tradition that one's fate is not compl.eteq 

aeal.ed on Yom ltippur and therefore one ~ust be OV'erl~ careful. or 

Satan because he is the prosecutiD6 attorney who lalr• one' a aina 

before God. Just as a convalescent person must be moore careful. 

of unhealthful. 1.nfl.uences than a well person, so aunt tbe sinf'ul. 

Jew be wary of Satan on the day after Yom Kippur. 

The mumar charges that the Kabbalah deals with necrollllDCY a.nd 

black mgic and demons. Not so, says Uttenbausen. The Kabbalah 

deal.s with ,e 1R 11 ? 01«l. , holy ob~ecta,aa is ex:plained by the 

Christian devotttea ot labbalah--Beuchl.in, Pi.ea de ll1randola amonc 
others. Magic is forbidden by legal injunctions or :!Jcodus 22.7; 

Deut. 18 and condemned by prophetic utterances. The use ot the 

names of the hoq creatures is permitted by the Talmud as stated 

in Sanhedrin 67 where a distinction is made betweeriL Eabbalah and 

magic. 

Utf enbausen deems ridiculous the accusation tbat Jew• conjure 

up the Queen of Sheba and a coterie of women with 1'ho111 they dance 

and .. ke merry and cause to disappear again when their pl.easure is 

done. •1 bave never seen such a thing,• says SoloJDOn zYi. It such 

peopl.e do exist, be continues sarcastical.4, their act is certai.nq 

not 1n accordance with Jewish Jaw. The mjar1ty o:r Jews are not 

interested in such activity. It is cl.ear that the author ot tbe 

Theriac while not entJ.req tree f'rom the shackles ot supernatural.iaa 



is contemptuoua of the mumar•a bel.iet in UBgic and superstition. 

Friedrich Vrenz accuses Jews or mldn& a •chomer golam•, a 

an mde or loam who through magic oaths is given the breath of 

lite. The translation of th.is term in Germ.n is a.n •ausgezimert 

Esel•, an ass 1n neey sense of the word. Solomon Uff enhausen 

claims that while he baa never seen such a creature, it m.7 have been 

created in Talaudic times by meana of the Seter Bax'zirah written 

by Abraham as is disclosed 1n Sanhedrin 67. Furthermore, the 

Essenes, writes Josephus, were capable ot foretelling the future 

through ascetic practices. Today, however, the ways of the Kabbalah 

are hidden from German Jews. The onq •golama• we have, remrks 

utfenbausen, are born in a natural way. 

AnOther interesting magic rite charged against Jews is the 

followin&: An apple on which a devil'• na111e has been written, 1a 

placed in the bald ot a dead person. When the apple rots, tbe 

person apinst whom the curse is inveighed dies. By this ti• 

Sol.omon is quite i Enpatient with tbe ~aperatin& lies of the lllUlllU". 

•l have already stated,• be says, •tbat Jewiah law forbids •gic, 

especialq when it is used to kill. Jewish law commands b ,i),t> 1,[ 

thou shalt not llUrder.• ~r tbe argument is raised that cases ot 

magical mnipulation ot the dead is found in Jewish experience, 

e.g., Saul and the conjuri.ng up of the ghost of Samuel, it can 

be said that there is i:acit consent to such practice it no social 

harni is intl.icted. This case too bas extenuating circwutances. 

While Saul had already shown hi.a aane att1twle toward wi11bcraft 

by abolishing it, he resorted to it in t his case out of despair. 

Jews also emplo7 .. gic rites against Christian women in 
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childbirth. The muar accuses •1n his book of lies• that Jews at 

the home of a Christian womn about to &ive birth take a llalachloss. 

write a devil•• name on it, toss it in a wel.l. Whereupon the mother 

and child beco• ill, thin, and oft-times die. 

In detenae of this charge the evidence shows that such work 

is magical and the Jewish law provides that a magician be btrned.23 

Jewish woutn are requested to llinister to Christians as mid-wives 

because thq are trusted. Uf f enbausen lnJects a note or extrem 

bitterness and hatred against Friedrich Vrem. Since he knows ao 

much about mgic, perhaps he practiced it himself. Can it be that 

his evil character was so quickq washed ••7 by the waters ot 
24 baptism? 

Under the same t he• or childbirth am u.gic the anti-Semite 

brings up the ancient blood libel. When a Jewess baa particular]¥ 

bard labor pains, the Rabbi writes a secret •ssage on a parchment 

and places it on her hand and mouth. The ink uaed, saya Schlangen

balg1 is the blood of a Christian child. 

Solomon ZV1 answers that m.ny Christian wonen serve as midwives 

for Jews. When difficulties arise, the scroll of the law is taken 

out, prayers reci ted, charity vowed, and the llBgic formula placed 

on the band and mouth of the womn is Psal& 19 or a verse trom the 

Pentateuch. The same thing is done tor a Christian wollfl!l in 

childbirth it she so desires. th• Christian midwives of Frankfort, 

Prague and Worms have of ten witbessed these rites. And neTer bas 

he accuaation been mde by these wo•n which the auar Dllkes, nor 

ve other baptised Jews 11l"itten or spoken such cal~ • In fact, 

he pope, kings, and princes have defended Jews against the false 
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blood accusation. 

With his customary disregard for order the ma&ic:: theme ia 

dro .. J,)ed and the next anti- Jewish statement deals witJti the tiewiab 

betrayal and deception of '-briatiana, which, he says, is not real.1¥ 

considered sinCul by Jews. Tbat this is a lie is easiq proved 

by Uffenbauaen through the citation of Jewish law codes. Chapters 

2 and 158 Of_00 h11\19 .J\ljN 2N 1 V~ .Ot;>fa Of K&ia>Dides, and 

Chapter 359 ot G~~ 1£th contain specific inJUIDCtions a&ainat 
• I 

false dealiDg with Christiana. The ten comnandmentsi are alao cited. 

The JDWDar writes that there ia a Talmudic statE?ment (without 

giving the masechta and paae) •that be who 1mrda lULs tongue and 

mouth before the uncircumcised merits a place in tho world to come.• 

He interprets the passace to ref er to a person who :Ls careful bow 

he speaks in the presence ot stupid Christians who nmow not God.25 

There is no such Talmwlic passage. He has ref•erence to a 

vers e in Proverbs(21.83).26 Bo reference is here made to Jew or 

Christian. It is obvious that the Biblical passace is a general 

stateaent warning against indiscreet talk. 

The •JMr cbar&es that when Jews are scored be1cause their 

ancestors caused Jesus• downfall, they answer, •So much murder and 

death in this world bu been f'orcotten, would tbat hi• death be 

forgotten.• This, Uffenbausen replies, the Jews cnnnot be blamed tar. 

Jes us h1msel1', as mentioned in the opening of the jrirst chapter, 

prayed for the wel1'are of the Jews. 

Another charge against the Jews is that they 1d1abonor Jeaua 

by eating garlic on Christmas eve; nor do Jews stuoy Torah on that 

night, but eat, drink, and make merry. 
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That Jews eat garlic is true. They do it as a memorial ot 

sutfering in Ec;ypt.87 It is eaten on Christmas eve because the 

odor of gar lie is unpleasant to the Germans. And since the bollda7 

is celebrated for several days and therefore Jews do not have business 

dealings with them, there will be sufficient time for the smell to 

wear off. 

Secondly, the Talaud (Baba Kua 82a) declares it to be beal.th

ful. The reasons that Jews eat garlic 1a stated in the •-'uden-Schul• 

by John ~tort. The apostate evidently does not know tbat carllc 

eating is popular among ppincea, lords, and coDIJIOn people. 

Tllat J'ewa make mer17 because it ia Christmas ia untrue. The 

birth of Jesus which caused so much Jewish suffering is real.q a 

day of mourning tor Jews. But At happens oft-times that the date 

of Cbanukah coincides with Christmas, and Chanukab ia a season or 

Joy for the Jews . 

And with these •ords Schlan&enball and the Theriac end the 

first chapter: •Genug von dem ersten Capitel..• 

• • • • 
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L. A&ainst !!!!, Church - Its Personalities 

Y!l ParaphernaH• 

In the beglnniDg of the second chapter 8cbla91enbal1 states 

that the Christ mother la called ;y J 1~ Yk•k, an unclean harlot, 

and an.r young woman of doubtf ul reputation is compared with the 

Tbola'• mother. The answer to this charge bas alread7 been 1lven 

in the f irst part of chapter one where it la prOYecl that the Jesus 

mentioned in the Talaud is not Jesus Christ and that Ji/c la 

not a slanderous word. Thia defense ot ut!enbauaen appears a bit 

weak. He sidesteps tbe issue and does not enter into the diacuaalon 

of immaculate conception which a full answer to th.la accusation 

requires. 

The apostate coes on to sa7 that Jews cal1111"iate Christian 

holidays and saints b7 callina the• f 1 ) U', unclean. utf en

hausen • s chief defense against this ls that the •antng of f' )C 

is not unclean but ref era 0111¥ to a torn beast or r1tualist1ca~ 

prohibited Mat. The meaning of the word is very -.iq demon

strated by reference to Biblical as wellaa current uaaie.28 

Jesus• disciples are not call.eel f '3 ,,,_lob na •lC: Mf1.1t 'Jl'l 

unclean destruct1Ye 7oung Jlil8n. In Jewish literature tbe7 are 

designated a1ap]¥ as ' 2.31Jy 11 •H £. . Saints days are not 

ref erred to as 

the dlsclpln. 

i).A.\(., e•111ff.b ))§) '>C , tbe unclean holiday ot l ; 
But 1n all Jewish cal.endara and alanacs the 

holida7s are recorded as tbe Christiana record tbea--bT the nam 

of the disciple. But when Jews are charged with calling the 

Christian Frauen !!& or Frauen Feat.as Schlangenbalg puts i t , 

~ p\b J'hh ))§>•')Q unclean gallows bolidq, be does not 
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deIJf the accusation but goes on to prove verr co11Yincingq that 

'?)~ 1 2C does not mean uncl.ean. 

The charge that Jews call Lutheran or Evangelical. preachers 

p•,)'j ,,{a J;>\. vA•'>C be anawers effective~ and straight

forwardq. The translation b_ 7 Schlangenbal& or the aboTe mongrel. 

Hebrew ia •uncl.ean, tal.se teachers.• Utfenbauaen correctl¥ points 

out that the Hebrew is abominabl.e. To meet the translation, it 

should have been p 1/1 MJ p •. J, pg, j) '·Ii? i•hich ia graati-

cal.q correct. He then goes on to say, •I swear by God that I 

have never heard Lutheran preachers called such names. They are . 
always known as Lutheran callachia. 

The Pope, the aumar says, is called Bitfior by the Jews, a 

term ot contempt. But Urfenbausen gives two etymologies tor the 

name, German and Hebrew, both or which indicate that it is a term 

of high honor as mentioned In the Cbamlkab prayer. 29 The f 1rst 

theory is tbat the name ca• from the Latin W!. which the Christ-

i ans call the Qi) •Jn? lh2 , chief priest, while the 21' a 

(er) ending is Ger•n to indicate occupation be practiced ar town 

he came from, e.g., Span1or ia a person from Spain, Gaac07D81', a 

person from Gascoyne, etc. The Hebrew Jl'i)'il comes from~ 

meanilll mouth and ? I 1 meaning to teach. ibe _!!_and ~Mth 

beilli ~"N( l.etters are easiq interchanged and we have )t'R ·~ 

one whose mouth teaches--1.ndeed an honorable titl.e. 

A Cardinal. is cal.led Cardolton. To this Ufrenbauaen replies, 

•1 have never heard of such a term and doubt it the mumar ever did. 

Cardinal.s are called P 'fcJld t~ by which name tbe i.accabbeean 

priests were known.30 And natural.q enough the Jews so•t188a call 

a Card1nal,card1nal.. 
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A b1ahop is caled a Uegmon, an insulting name. But it reallJ 

is a term ot honor and distinction tound in ~ prayers, a tera 

which the Roan censors <lid not see fit to cross out. It i s a 

Greek word •aning leader or chief'. Utfenhausen Jllakes the spurious 

analogy with the Bebrewllanl>,Jg. Bashi, be says, translates the 

words /fffi-lc• ?)j• .> in Isaiah 9.13 with the words pi If/I/:?> I p •)£, 
I 

'princes and lead~ra•. 
t 

The •fl&h'lcarnlfillierrn are called ' •\L e1uC , unclean princes, the 

reference bein& to archbistJp~: Thia, however, 1a untrue. Again 
1 j t . ]11: 1 

Jews call 'llmiliierrD b7 the name )JR'wberrn. 

And so it &oes with the entire h1erarcl17 ot priests. The 

mumar accuses the Jews ot giv1ng falae or descriptive tera. to 

various priests, abbot ts and abbesses, while Uff enbausen points out 

the falsehood or <lisprOYes that the descriptive term is i ntended 

for dishonor by an etpaolo&1e&i anaqa1• of the word. One more 

example of this will surf ice. It is charged that the word Jlll:J 

for abbot and the word """.,~,?tar abbess are used by the Jews 1n 

slanderous f'aabion. But according to the tar1ua these words arely 

ref er to one who is shut up in his or her cloiater.31 

And ·thia type of reasoning and etymologicai proof is carried 

on to a tiresome degree with reterence to charges of cal.~ agai nst 

school teachers and minor civil officials. Apparently the apostate 

became so i nflamed in his tirade that he strayed troa bis religious 

accusations, indicating that anti-Semitisa •s not based on pureq 

religious grounds as it nobq professed to be. 

Reimrning to the rell1ious theme, llUll8.l' sa7s Jews call 

Catholicism the old evil rel.igloo and l.utheraniaa the new evti 

religion. The author of the Theriac answers very f ndt1nantq 
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that no honest lllllll can aa7 that the word •evil' ia uaed b7 a Jew 

in describing Cbrist1an1t7. 

The Cal.vin1.ats ~re cal.led mnia which means heretics. Hot true 1 

says Uffenbauaen. Tbe bl.esainl which deals with the heretics 

originated at the ti• ot Ezra. Histoey relates that a an cal.led 

~believed in the two powers, good and evil. Those who followed 

his belief were called alo111. Tbat the Calviniats are not !1n1• 
is evident nen to the most poor)J informed who know that tbe7 

believe in one Goel. Furthermore, the word mini• waa applicall to 

a certain group and used in the ti• of Ezra bet'ore Calvinists 

existed on this ear~. A Christian is th ref oee not considered 

a heretic b7 a Jew. 

Latin, tbe langua1e ot Cbristianit7 is called/c1k f JJ./ b7 

Jews. It is untrue tbat we call it an unclean tongue, says Solomon 

Zvi, because ~tin is rea}.4 dear to us. Rashi wrote 1atin, and 

it was considered a choice lancuage used b7 r07i.l.t7. In Jewish 

literature it is called the Rolllllll language and was studied b7 

the men or the Sanhedrin and Jewish scholars inclming the great 

Maimonides. · Jewish prayers are translated into Latin. Interpretinc 

the verse in Deuterono-.y (87.8) our saaes sa7 that the Torah waa 

given in eveey language (including Latin). Hebrew, or course, 1a 

considered the boq language because it is spoken b7 God and the 

angels and is the original language of the Torah. All other 

languaces are cal.led Uh or non-hoq. The stupid apostate, 

Uffenhausen argues, must have beard Latin called ,,.C 111.J. In 

Italy Latin is used in the church and is therefore callad //!If lref, 
the language of the church. The apostate confused ~ with /< N Cl • 



Zecbaraiah the verse 31=1ra,I a ""\All/ti ~&11 is rendered by the Targum 

as /lfD1J:2 :;\ill ;;;; ~!i!lfQ fX>t., I'*' "II·· The 

word J:f,tN is applied to Israel and 1a translated to mean a 
, 

foreign nation, indicating that it 1a possible to interchange the 

one tor the other unknowing and eaaiq enough when one baa a 

purpose in view. 

Bearing church bell.a fer morning and evenin& prayers, Jews 

say, there ring the,, {1J\ "'\j)l)C beU.. It has alread.7 been 

proved that ?'fu is not a dishonorable term and ))in C 
does not mean \lllClean. Bow can such a ter11& aa j) i) •JC be used 

in connection with bells. And why does thelllUllU' say Jews reter 

scornfully onl.y to the morning and evening bells. Church bells 

sound also for the Friday noon mass. Tbis is a falae charge. 

It is also stated that a chalice is called ~ fz, dog. How 

can a beaker be refjrred to as a dog even as a slarderoua term. 

Undoubted4 the a postate contuses tt with the Hebrew tor 'hia 

vessels' 11f:J. Uffenheusen also 1ndicat£s a talse analogy 

between the Hebrew ~and the German kelch. 

The apostate says that the Jews call the llessgewagl, the 

priest •s robe g ltcltx,>. .AN which means garment ot death, shroud. 

The scoundre~ uses the coincidence of pronunciation to dike a 

.false accusation. Certainq t-be Jews use the word llessgewal!d to 

ref er to the priest's robe. Unf'ortunateq such a false inter

pretation can be made because the word !!!.!!, and the Hebrew > DM 

are pronounced the same. Instances of cross language homoDT• 

are numerous. The German ~ means cold or f'resh. In Italian 

callt means warm. 

The accusation is mde that Jews call hoq water P'K/!k If 11( , 
• 
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unclean water. No opportriUlll is inferred by such an appellation. 

In Numbers 19 it is found that waters of purllication are called 

p1tNC .!111 or 2)3..J Jft,J 1 i.e., water tor the unclean one. In 

Matthew a, Luke 5, and Mark l Jesus commnds lepers and all those 

unclean of soul to go to the priest who would purity them with 

t he sprinkli.ng or such•ter. 

The mumar says that eveey Saturday Jews pray tor those who 

would put an end to baptism. The apostate is referring to tbe 

prayer f'or those who would put an end to sbmd. And fbad does 

not mean baptism, which is proved by reterence to the phrase 

'1r>ft.fl tnuf i'llt.Pf&I· • It neans murder or destruction. 

A prayer tor the end ot needless lllUl"der and pillage is certa1.n17 

not allliss. 

To the charge that a baptised. Jew is ostracized and odiWD cast 

on his famiq by his ex co-rellgioniata, Uf'fenbauaen readi.4 

confesses guil.t. And here be Dikes what can bard]¥ be considered 

a subtle thrust at Friedrich Vrenz by saying thia is due to the 

evil lies which he writes and speaks of his tor•r fellows and the 

added enmity and hatred he causes to be aroused against tbea. 

Perhaps the apostate author 0£ SChlapgenbalc Rs ref erring to 

personal experience when hemade this charge. 

The Jews are also charged with slandering the church consecration 

service (Kirchweih) with the word Kirdal. But Utf enbausen conf'eaaea 

that the word is complete]¥ out or his vocabulaey,. 

Scblangenbalg claims that in calling an apostate .:::;,o~=--15 

Jews insult Christianity ~nasmuch as it means one destroyed troa 

the world.M ortenhausen-at t his point contends that ••m"'d 



does not mean •destroyed• but •estranged.•35 llaimonides coJllJI.entinl 

on the verse In GA• 1tf )!>.I f94 L (Ex. 12.43) aaya a Jew 

or Gentile who changes his belief ia called a lll!ahu-.d. Tar1ua 

translates Genesis '8.4 l•bl, .!\' f11• 2.z•1 Joseph pretended to 

be a strancer t o his brothers by using the word =titHJ\!/u tor 

estranged. A Christian la not called a meahuad by Jews since be 

does not estrange himself from bis people nor did his ancestor• 

promise to uphold the Torah. BJ1t an apostate who 1a obligated to 

the guarding of the Torah is called an estranged one, •sbuad. 

From t l1is it ia clear, concludes Uffenbauaen, that the use of 

meshumad 4oes not acorn Cbriatian1t7. 

Antonius liargarita or Regensburg call.a himself' meshumat, one 

freed from the he&VJ law. But most apostates ca ll. tbemaelves 

mumrim, •those who changed• rellciona. 

The last supper, sa1a the mumar, la alluded to by Jews in the 

1110st derogatory terr.a, and in referring to cownunton they sa1 that 

Christians have eaten tbe J •M and ah"» ,Ne.,. The latter 

Hebrew expression makes no sense, says Utfenbausen, while the 

discussion of >1£b bas been detailed in Chapter one and re

ferred to a number of times. The 1JU111Br charges, however, that we 

call the meal kaC »itp or 
I 

µa ehf. Uffenbausen answers 

t his argument with an ancient contention that Matthew, Mark, and 

Luke spoke ot t he bread and wine u Jesus• boclJ and blood, the 

Hebrew tor bread bein& -RJf and tor blood Ra< . The mar'• 

accusation again in this case rests upon a talaitication ot tbe 

Hebrew. 
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The apostate goes on to say that Jews passing a cross spit on 

it ~ call it i)")__b SQIO\¥. Uf'fenbausen claims that it is whol.17 

untrue because Jews know that Christians do not regard the cross 

as a God, but l.ook upon it only as a aemorial of the life ot Christ. 

He then gives eleven proo!s that 1011a mentioned in the Talmud as 

i dol-worshippers are not identical. with Christiana. This is 

necessary because in t hese ti.as Jews call Christiana go1ia. By 

way of introduction it is well to note that when the Tal.mud was 

being composed in Babylonia Christianity was not common. 

1) In Abod•h Zorah there 1a a statement that for three days 

before t heir holiday one must not do business with 107ia. With 

Christians today we do business bef'ore and after a holiday, and 

if necessary even on the holiday itself'. 

2) Jews are not permitted to sell ca&tle to 1011a. To 

Christians Jews do sell cattle. 

3) The Talmud prohibits the selling or weapons to g07im, 

because they aay be used f'or muraer and the seller beco111es a 

partner in cri11e. To Christiana weapons are sold because tbeJ 

are used to punish murder and to mete out justice. 

4) The Talaud prohibits Jews to put cattle in stalls ot 

SOfim tor fear they will. commit sexual perversion. Jews do put 

cat t le in stalla of Christians without such apprehensions. 

5) It is prohibited to walk alone with a .am: in a field. 

If a Jew wishes security today he takes along a Christian when 

strolling through a field. 

6) One must not use a physician who is a ~· Jews today 

use Christian physicians cop.stantg. 
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7 ) A Jew may not use a barber who is a ,&2Z, lest; he c ut his 

t hr oat . In Ger many , Poland, and other plcices Christian barbers are 

used exclusivel y. 

8) Jews are a lso µrohibited to buy or se.1..l wine to goyim, but 

w.ith Christians s uch colLll.erce is perndssa ble. 

9) Selling of idols is prohibited, but c r osses and pic tures 

of Jesus nay be sold to Christ ians. 

10 ) The church of a ~ s hould not be hunored nor r e c e ive 

c ontributions fro~ Jews. But Christ ian churches a r e honor ed as 

Spi ritua l d ondciles and r e ceive Jewish f inancia l c ontributions. 

11) In Sanhedrin 63 t here is a prohibition &~ainst acce pting 

oa t tis of ido lators , but Christian oaths sworn i n t he narr.e of God 

are accepted . 

FroDJ t he above it i s c l ea r tlu:t the word goyim i n t he Talmud 

refers t o he .s.thens only. The term ~ r e -.lly means na t i on. 

Christians ar e called thus becc. use they are of no specific no.ti.on, 

but of all nations . J evish 1iteratll!'e uses the word ~ even 

v.·11e n s pecikifl6 of t he Jewish nat;.:...on. Note t he nun.ber of tin.es 

t he Jew i ¥"ef erred to a s a ix13p ' lb or 

The Schlangenbal g st ..:1 tes that s eeil"..g a cross on t he r oad 

f0r n.ed by stra ws or sticks , t he Jew ob.Liter a tes i t and s pits on 

tne s pot . T11is is strict l y for bidden by the ge nera l prohibition 

<1&a .i.11S t j nsulting a nd t a king r evenge . Furthern.or e , it is a vio

lc::t::.on of t he 9rohi'tit ion in Genes i s 5 a 0 a i nst jeoparJ izine one ' s 

life which SUCH .;n ac t woul d i r;volve 1f i t were discover ed . I f 

tl1e n.w:.a r i r.dul ged in such practices as a Jev. , it only goes to 

s how that l1is ignorance is not a r ecent ac quisition. 



28 

The mumar a l so sa ys t ha t a Jew passi r.i.g a Christian c hurc h

yard says, 9 .lliay t l eir pr ayers not oe hear u for thirty days ." 

Thot this is f a lse is evident fro~ thf foll.o~ing : Taan1t 16b 

sta t es t !1a t one s t.ould go to grave yard s to s ay t 11e pr ayer for 

ra~r.. If ther e is no Jewis h c enieter y in t he town one may even go 

t o one owned by goyin.. Jews today 1n a town v.·her e t her e are no 

Jev:i sb cen.et eries go to the burial gr ounds f or Christians for t heit 

pre- Rosh Eashanah and pre-Yom Kip~ur 1~vocat~ons. ~un.ar • s char &e 

ti c.t Je,·.is h i mpr eca tions a 5a inst pN yers r ecited o: . Christian 

c11w·ch yar d s is r idiculous be cacse Jev1s t hemse l ves prc.y ther e and 

t hey certa i r.J.y would not i nvoke self condemnation. 

The mumar w~shin.g t o des cribe Jewish calllnil1Y c.ga inst swea r ing 

oy sac r ..: u.ent uses t he Hebrew A5ain Uf fe nhause n ca lls 

atter.tion to hls i unorc..nce. The c or r ec t Rebr ev.- .-. s f ttC ) j)Q • The 
y < 

· .. or J s /c tt=J Jc! ir.ea nj " sent Llood", wh ich is nut 3 s :-ia n.eful 

Jewish law advi s e s that uod be praised when a Christian 

chcrch is torn down or destroyed says t he Schla!1.§enbal.g . The 

Tc.lu.u.i .!.r. 11aki ng t . i s i'r ovision s peaks of '"\Jb "i>' O>-,( • D' d 

' t nc- house of idola try.' No such mention is ti.a.de of a Christian 

church ·; hich Jews do not c onsider idolCitrous • 

. . . . 
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3. Against the State and a word Concerning Deceit. 

The third chapter of the Theriac answers the charges of 

Jewish natred of t he Christiwi state. SchlaJ16enbalg begins with 

t he genera l accusation that outwardly Jews profess obedience to 

t he secular goverruuent, but curse it secretly . No proof is given. 

Tne f act ttu.t he is an ex-Jew is sufi icient testin:.ony th&t his 

knowl edge is accura~e and his ste.tements true. 

Uff enbausen, however, i ndignantly remarks t hb t •this is ai 

outright lie. We are obedie nt a nd loya l to the king of t he realm. ' 

He v:ho curses t he king acts contrar y to God's wi ll because govern

UJent is consider ed t he serva nt of God . In Jereniiah 43 .10 God 

s µeaks of Nebuchadnezzar •my serva nt• . If a hea then kill6 is con

sidered a s erva nt of God , now much ~ore honor able is a God fearing 

c:iristian r ul er i n Jewish eyes. 

To clinch t he argument Uffenhausen marshals a series of 

quot ations from Jewish litera ture, polemical a nd otherwise, in 

which Jews are urged to honor and pray for the ~elfare of the 

gov ernment umr wlt.ch they dwell. They are listed as follows : 

1 ) Jeremiah 29.7 "Seek the welfare of t be city ••••• • 

2) Pirke Aboth 3.2. • ••• Pr ay for t he welfa r e of the gover n

n.ent. If man did not fear it, one would swallow up his neighbor.• 

3 ) Mid.ra sh Rabba commenting on Canticles S.l says t ha t one 

of t he oaths with which God &djured Israel was that they should 

not r ebel a gai nst the government. 

4 ) Relerring t o page 33 of an u:ldesignated Yalkut the corw.ent 
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on an undesignated verse in Kings says nGod commanded that the 

government be shown respect even if it be as despotic as tmr.t of 

Pharaoh or Aha.be 

5) ProvE~rbs '24.;21 says, ~'Honor the Lord and the king." 

6) The Zohar and other sources inform us that the Torah commands 

us to offer seventy bull.ocks at Jerusalem, one for each of the 

seventy· nations .. 

7) Chapter 8 of Josephus' Contra !Eion has a statement in which 

it is proved from Exodus ;22.27 that other nations should not be 

cursed. 

8) Chapter one of' the book of Baruch informs us that the J'ews 

of Babylonia sent money to Jerusn.lem for sacrifices to be offered 

for the health of Nebuchadnezzar and his son Belthasar. 

9) Ezra 6.10 tells the story of Darius who commanded that 

money be given Jews for the building of the temple and for 

sacrifices "tlw.t they may offer sacrifices of' sweet savour unto 

the God of heaven and pray for the life of the king ,and his sons .llll 

10) Simeon the Just makes the statement to Alexander that 

the temple is the spot nwhere prayers for you and your kingdom are 

made daily .11 (:Meg;tlat '±,Cl;B:.J.1.it Cb.apter 9) 

11) Maccabbees I chapter 7 ment :Lons sacrifices of'f ered up 

for the king on Mount Zion. 

Th~n come a series of st,:atements from Josephus which a.dd to 

the argument that kings were prayed for in the temple, Ga.esar 

Augusts and Marc Antony being among those so honored. 

Uffenhausen concludes his defense with the following surnma.ry: 

li'ilI c.si.n bring many similar pr9ofs that while the temple stood and 

i' 

. i 

'• i 

I ' 
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we had our own govern111ent we pr :A.yed for the welfare of other 

nations . Now that we are i n exile be it f a r from us to think 

evil of our neighbors with whom we dwell in security. Every 

Saturday Jews in all lands pray for the peace of the nation where

in t hey dwell, not deceitfully, as the mumar charges, but honestly 

a nd whole-heartedly. 36 

Further specific charges of government cursing c~n now be 

categorically denied by Solomon Zvi . For exa~ple , he says t hat 

Jews do not r efer to t he gover nment as -f'~>n12J;, a ~·anton king-

dom. Nor is it true t~1at Jews call the council p 11 b fl 
DJec:.ning • may t hey be broken up. • The mumar cunfuses it with the 

Hebr ew word for coUflCi llors p , 3AJ' • 
The Jews are a ccused of cursill6 Christi a ns with the curse of 

JwtJu ",ftb , an evil disease. ~!e ha v e already seen th.~t Jews 

Uiay curse no one. It l s true that Jews use the curse among them

sel ves in mome~cs of &nger, but never aga ins t Christians who do 

them r.o harm. 

The mumar says Jews call the mayor or Burgomeister J;;,l e_10 

meaning head of ignorant stupid ones . Not on1y is this untrue, 

but it shows t he apost : t e ' s deficient knowledge of the Hebr ew 

l !inguage . He ivants to use t he word h't an d not {;;; y. But 

in act uality t he Hebrew for Burgomeister is 1-> 17.f Qlr 2 , head 

of the city, as an i nvestigation of Hebrew liter ature proves. 

The aposta te states tha t t he fact th~t Jews call pr iests 

gallachim, bald-hee.ded or s r.aven, is slanderous, beca use t he name 

or 15i.nat es from a story v.•hich Jews circulat € concerning Jes us. 

By means of t he ma5ic use ~f the Divine name stolen f r om the 
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temple and sewn in his shinbone Jesus was able to flye Whereupon 

the rabbis use the Divine name in similar fashion and cause 

another Jew to fly above him and to contaminate him by urination. 

The magic power of Jesus fails through the resulting uncleanliness. 

He falls into a corner and is pulled out by his hair leaving a 

bald spot. Ther~",c~jj~,-~riests are c-alled ~al_!a_chi_l], bt:il.ld .. 

The Theriac says that no such story was ever heard or written. 

Priests are called 'bald' because of the injunction in Numbers 8. 

To the accusation that Jews break oaths and promises that 

they make, Solomon Zvi answers with the story of Rahab the harlot 

who was permitted to remain alive because of the promise that the 

spies made as indiv:i.duals and not as represent,r.:i.tives of the nation, 

. even though she was destined for death. Then there is the story 

of J"oshua who kept his covenant with the Gibeonites despite 

their deceit (Joshua 9),and when Saul broke the oath with the 

Gibeonites there was hunger in the land for three years it is 

related in :~ Sam. 2lf 

In continuing his accusation that Jews swear falsely, the 

apostate brings up the old 'Kol Nidre' charge, which Uffenhausen 

says is laughable in its misinterpretation.. The Kol Nidre does 

not refer to the oaths Jews make to Christians or the oaths Jews 

make among themselves. It refers to the oaths which one makes 

:R'or hirriself. For example, if a Jew wishes to be released from 

the oath he made to fast he recites his intention in the presence 

of one expert or three common men or by recitation of Kol Nidre 

on Yorn Kippur. But under no circumstances can anyone use the 

Kol Nidre as an excuse for false swearing to his fellowman. 
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Commenting on a passa~e in Nedorim 21, Tosefeth writes that one 

may not swear falsely even to a ~· Ho" much less, then, can 

we colllIId.t this sin c.gainst a God-fearing Christian. The coffilliand

ment , "Thou snalt not swear fa lsely•, makes no cllstinction of 

nat1onal1 ty . 

The apostate goes int o a long harr angue on t he evils of usury 

as pr acticed by t he Jews. Solomon Zvi answers that t be fact that 

we are permitted to practice usury does not add to our we lfare . 

It would be far bett er, he contends, for Je\•:s to be permitted to 

v:ork in t he forest and field and be forbidden t o usury. • we Jews 

must hope that f armers will be kind enough to sell us f ood, wher e

as l e nding money br1.1gs enmity and hatred a&ainst us l eading to 

exile a nd n.isfortune . Uoney is easily stolen, but a field can 

never be ca rried away. 9 ae a lso points out that i~ l ending ruoney 

t he Jew is not alwa ys sure of repayment, adding t o the disadvantages 

of t his method of livelihood. 

The strength .)f Uffe nhausen ' s defense a c;a inst the ch<trge that 

Je~s bribe 50verrunent officia ls is questionable. But this may 

be due t o the fact t hat ruucb 111oney was given to . rinces and kinc, s 

i n order t o i:isure the safety of the Jew as much as possible. At 

a uy r~te , t he burden of his argument is as f o llows: The apostate 

c be: r ge s us with bribing the gove rnme nt a nd saying @f 7>Q p I va 
.;') V €o.J cv) /c1;).&, which he translates, "it is a hard heart which 

s .:. lver a nd gold cannot soften. • Solomon Zvi poi:its ol,Jt that t h e 

mu.ma.r ' s translation ca nnot be fitted into the Rebrew . 37 

A serious accusation of a mora l natm·e is made against the 

Jews i n.niedia tely t hereaft er. Ti e e.p .:>s~ate charge s the Jews with 
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extent of practicing adultery. He tells a story which he claims 

to be Talmudic of the poor man with a pretty wife who was offered 

a large sum by a AQZ. who wished to possess her. The poor man went 

to the auth::>rit1es who gave him a provisional divorce. Having 

obtained the money, he remarried her . This story, Uffenhausen 

says, is nowhere to be found and is merely a fabrication of the 

apostate . That the Jew have a lways valued highly t he honor of 

t heir women is an historical axiom. In Genesis 34 we r ead the 

story of Shechem who was plundered by the sons of Jacob because 

their sister Dinah was defiled . Deuteronomy 23 and 24 contain 

numerous injunctions against harlotry. Mention need o lly be made 

oi the ten commandments which contain t he charge against commiting 

adultery . Deuteronomy 24 forbids remarriage after divorce . The 

scholars of t he Talmud do not pertnit what the 'Iorah forbids. In 

fact , t hey are more stringent, which is further proof of the 

apostate's fabrication. 

The apustate accuses the J ews of sellill6 hindquarter meat 

wLich they do n t eat to Christia ns, s pitting on it and 1nve16hing 

the cur se of ~ liamaves (poisonous death) upon it . Solomon 

bri.ngs concrete pr oof t bE.t t h.is is a falsehood. In Rome , Prague, 

crac1>w and .:>ther cities where thousa nds of Jews live and are per

ndtted to butcher and sell meat, princ es and noblemen bey from them. 

There have been many baptised Jews f r om these localities who have 

never mentioned t his calumny. Furthermore , J t is legally for

bidden to curse God 's gifts and to spit on food. 

The IDUJilaJ:' continues his charges by saying that Jews sell 
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slaughtered. Here t he a postate contradicts hilllself f or he had 

previous~y contended tha t trefah meant unclean.38 Certa1n1y a 

~ wuuld not buy admittedly unclean meat from a Jew. l~o good Jew 

pr actices such deception, for the Talmud prohi its t his even t hough 

the apostate insists t hat the contrary i s the case.39 The Shu1cha n 

Aruch , the offi cial legal Jewish code , for bids the selling of 

dead ca t tle to a non-Jew.40 

The apostate also accuses the Jews of murder, saying t hot there 

are tiu:aes when murder i s pern.itted . This i s an outr ageous lie . 

The ten colllJLandments specifically enjoin against kill.1ng, and no 

distinction is made in t his cat egorical injunction between Christian, 

Turk, Tartar, or J ew. Mumar 5oes on t o say that i n Poland and 

Bohemia Jews kill ba ptised Jev.s and ot her s who r.eport t o Christi ans 

t he so-c lied .=vil act ivities of the synagogue dam mutar, per niitted 

blood- shed. Solomon Zvi sa s he has never heard t t~s shameful lie. 

The a postate euds chapter three of his w~k with the ridi cu

l ous st~tellie nt ths.t 11.' pr oof is desired t ha t Jews curse church 

offic i als and church paraphernalia as has been charged, let one 

inquire of an i nnocent Jewish child, what is a church bell cal.led? 

etc., a nd be will answer. Ridiculous, says Uffenhausen. I.f the 

~hild doesn't know the meaning of the Hebrew words, bow can he 

r epl y. It seems that both t he apostate a nd the Theriac end t nis 

ci1apter on a weak note. 
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4. Against Christians - and Something of Jewish Doctors 

The topic sentence of chapter four of Schlangenba.l.g promises 

to relate how Jews scoff at Christians and how untrustworthy Jewish 

doctors are. Uffenhausen parallels t he statement, saying he wi11 

prove that Jews are loyal to Christians and that Jewish doctors 

do all in their power to heal Christian patients . 

The apostate says that the Christian has no greater enemy than 

t he Jev1, for the Jew acts op:iosite of Christian law and custom, 

saying f 'Irv .J>j)6 1bl; •this is the law of the goyim." Uffenhausen 
f 

t hreatens to bring Jewish literature to prove the contrary. His 

first witness comes from the eighth verse of the t~enty-third 

chapter of Deuteronomy, • AaN "N=x'.,,b. I> 1tl • do not abhor an 

Egyptian." The argument is that if Jews wer~ forbidden to r e

venge t hemsel ves upon the Egypt ian taskrr&sters when the opportunity 

was offered during t heir nationhoo~, how ~ould Jewish law and 

practice sanction the vilification of Christians who protect and 

shield Jews? Prover bs 17.13 councils &6a i ns t the r eturn of evil 

for good. Sefer Hasidim enjoins a Jew to give honest business 

references to a Christian. Kiddushin 70 says p I p.1\ 'tl "N'e J,} yN 

"rise before an aged person". The Talmud r efers not onl y to a 

vener able Jew, but to a heathen as well. And if befor e a heathen 

one must rise , s~ys Uffenha.usen, certai~ the command is appli

cable to a God-fearing Christian. The injunction in Leviticus 

18 not to f ol i ow the abondnntions of t he goyim refers to the idol 

worsnippers in the land of Canaan. In Shabat 67 t he Talmud 

i nter pr ets the phrase P•J(i» ,f\:ph as meanin& the heathen magical 
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pr actices which t he Christians abstain from also. No ban, however , 

is placed by the Torah against the performance of the f ine deeds 

which Christians practice . 

The mumar charges that the Jewish eulogy for a new1y-dead 

Christian i s Gl'Jili>"lJr G;;J ~")@!J (he died like a dog). The 

n.umar•s charge is based upon the translation of the word )cu as 

'dog '. But the Jew prays daily .P J.,)) N p •')('62 f b)U0. t uh.A 1> • 

.lnd if ') Ja'i2 meant •dog ', the prayer would be for, the resurrection 

of dogs. The rea1 meaning of )ri> is •dead body ' as is c1ear1y 

seen from Ezekiel 43.6 and Amos 8. 

In using the word)))i);> the apostate the Jew of saying that the 

Christian serves as atonement for his sins. This, Solomon Zvi, 

tells us, is false . A Jew may say that of his Jewish enemy who 

has died, but be is forbidden to utter anything but honorable 

things of his Christia n neighbor who has done him no harm. 

The mumar writes that Jev.-s say oil dead Christians p1 ( .h pt>) 

Ap1' ,Prd.J , 11thich is a lie as well as a perver .:. ion of the 

verse in Pr overbs 10 ~ p?1 J>•)S..1 pg,1 5):;;nNf r'ix 2:.l&• 

This does not s peak of Christians but of evil people in generaJ.. 

At the time the Proverbs verse was written t here were no Chri~tians 

i n t his world. Furthermore, the Talmud speaks of three categories 

which do not go to Gehinom after death and one of t hem is a govern

ment which promotes justices, and Christian princes certainly do 

that. 

Maiwoni des writes in the Moreh Nebuchim that God-fe~ring 

nations have a place i n the world to come. Uffenhausen makes the 

blanket statement that many other Jewish scholars and scribe make 
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a sind.lar assumption in their tre~tment of immortality. 

Do Jews say of a Christian whc..1 has died "may his soul rest 

in Gehinom?" No, says Uffenhausen. A Jew may apply the impreca

tion against his Jewish enemy, which is shameful and improper in 

i tself. Such state?.Oents are never made ag~inst i nnocent Christians. 

I ii fact, Jews pr ay for 600d Christians asking that th•J:r soul.s 

"may rest i n peace.•41 

The mumar then goes on to ltst a series uf curses which he 

accuses Jews of uttering against Caristians.42 Uffenhausen finds 

it too tedious as does the reader to answer each one separately. 

Hd.s gt:11er a l refutation, however, is quite good . He first refers 

to the principle of 'dina d ' n.alchllSa dina '. This obligation, he 

saJs, is even stronger t han the law of an Israelitish king . & Jew 

who obser ves it does not: evade taxatior1. There is also a princii;le 

established in the Talmud ' !(--5) f, J. 11;;£ )/"I< (it is f.orbid..ien 

to injure a heathen) . From thl.s he n.akes his usual a pplication to 

a Chri sti an. So when thE apostate says tha t Jevrish law permits 

evil acts or cursin against hea thens or Christians , he is falsi

fying. The verse i n Leviticus 19 "do not curse a dea£ one" is 

inter preted o.S llleaning : curse no one, Jew or Christian, in a 

language ue doesn't understand . Psal.ru 12.5 predicts a woeful end 

for one who deceives by s mooth talk. Jewish law also councils 

cheerful 6l'eeting of all persons , Jew or Christian. 43 There is 

a story in Berachoth 17 that no uan ever greeted Rabban Yochan;..;n 

be~ ZaY..kai first . 

Ti1e a postate f eel s that Christians a r e slighted when Jews 

call their graves unclean. But he really need take no offense, 
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Uffenbausen advises, for all 5raves, even the c~ve in which Abraham, 

Isaac, and Jacob are buried, are considered unclean. In ~uwbers-19 

priests are specifica lly forbidden to contaminate themselves by 

appearing at a cemetery. 

Jews call Christians P 'h-Y, which the apostate says means • 
stupid ones who know not God. This is untrue, It is clear that 

the word means uncircumcised, as it is translat ed by ~rtin frother 

and other Christian COD.iIDent ators. When Scripture speaks of evil 

crec. tures the term used is Nf "'f.,Y(uncircumcised of heart). 44 

l n uncircumcised Jew is also called b 1 . 

Jews refer to a Christian child as a ¥f Q. (abomination). 

This is not true. Christian boys are not discriminated against 

in such a manner . Jewish boys who are ' bums ' and do not study 

a r e also call~d p 1 g Pe (abcminations). The term is used to , 
describe a lodfer and ne'er-do-wel.l. 

Jews are chargPd with not giving al.ms t o Christians; and 

when they do c o.-itribute it is done begrudgingly or for self-

6lorification. In answer to this Uffenhausen quotes fro~ ~ 

Batra 9 , the ).oreh Deah, the Hilkot Zedaka of Maimonides, and 

fro rr. Hulin 71 which enjoin Jews to f eed the poor of the goyin:. 

as well as the poor of the Jews.45 

Friedrich Vr enz says that no Jew l eaves a Christian home with

out ~tealing a piece of wood or straw in order to remove his good 

luck, which brands hin. as a t nief and as a Christian enemy. 

Uffenhausen replies quite J.9gically that onl.y a thief steals 

whether he be Jew or Christian. An honest Jew does not stea1 

f rom a Christian. As for t he- l uck--that is known as niagic 
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practice and it l'ms a lready been pr oved that it is forbidden. 46 

But in t he ver)'· next sent ence Uffenhe usen v.e&kens his ar gument 

a :d i ncidenta lly reve~ ls his true i nner feell~s when he says 

tl1£.t in t aking stra~ or a stick froD a Christ i&n house ho~ do 

we know that a Christian's good f ortune i s r err.oved with it. Per 

haps his misfortune is taken away . This ho\\ever, does not deter 

hiD• frum r efuting t he IIIUJLl8r's next accusation with a similar 

ar gu1J1ent. Wben the a postate says that the Talmud t eaches how to 

re~ove t he good f ort une of a Christian by t aking earth from f our 

corners of his house and burying it \lllder t he t hr esbhol d, he 

brands t he st eo. tement as spurious since it su:acks of 11itb11craft 

which Jewish law forbids . 

It i s a l so untr ue tln t Jews do not acce pt the testimony 

of Christian witnesses . Ther e is a Talttudic inJtmc4.;ion against 

t he use of the t est imony of a ~ f or s,. ecific c~ses . But a ~ 

is o heathen. Psal1n 144 a l so speaks of 'f.nei nechor' w .• o speak 

f a l sehoods , but thi s was wr:.tt er1 long before Chris tians existed 

on this earth . A Christ ian oath is taken f or its full va l ue 

because Jev::; know tt.iat Chr i st i an..:..ty considers a f a lse oat h 

s inful. In t he case where t cstiniony is needed to pr ove whether 

n.eat i s kusher a Chri~tian is d i squalifi ed as a wi t ne ss because 

he ooes not observe t he dietary laws . In matter s which he con-

s i ders sinful , he is considered a ~ost trust wor t hy witness . 

The apostate co!·.tinues wit h a spurious quotation w11ich he 

says occurs in She.bas and Eruvin, l)f\'1)N 1c£ pti p•·n.p pf/_?ti . Olktlc /'Ir 
(A non- Jew is not called ma~, b~t cattle) . Uffenhausen confess es 

that nowhere is such c st,. te11..ent found . The closest thing t o it 
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is Psal.Jr: 49.13 IN3ol c!'JN?>™:J U"'1 J'£ G lp 1a P~k , •but 

IIJan abideth not in honor; he is l ike t he beasts t hat perish.ft This 

was written before Christianity had been born and r efers to 

heathens . We know very well th«t Christians believe i n God and 

therefore it is obvious tho.t t his ver se cannot be applied to t hem. 

In fact , Rabbi ~eier in sanhed.rin 59 st~tes tb.Eit a &2Z who studies 

To.rah and believes i n t he seven Noachin princi ples is con.parable 

to a high priest. Hovi niuch l!Dr e worthy then, do we c '"•nsider 

Christians "'ho be lle>ve in even llior e of the ethico.l principl es 

which Jews hol d so dear. 

The aposta te accuses the Jews of slandering Christ~ .... ns by 

saying t hey pern:it adultery and that i ntercourse between ~ Jew 

and a Christian woman is not cvnsidered adulterous . Uffenhausen 

quotes Sanhedrin 58 t o prove t hat even heatliens di d not per n.it 

adulterous relationships . Nlrn.bers 25 tells tl1e story of Zimri 

who was kil.led by Pinhas because he corun.d.tted adultery with • 

heat hen woman . There is also a st-t e~ent in Sanhedrin 81 to the 

effect that "he whv comr:it s adultery w! th a goyah is "'or thy of 

dea th. " The •kal v •hunier' is aga i n invoked as sufficient proof 

of Christian sexua l purity in t he e.> es of Jews. Christian v.vmen, 

Solomon Zvi c vnfesses, ar~ ca l led •unclean' by Jews . But Jewish 

~vmen are al so considered in a st~te of !~purity unless they take 

periodic ablutions . 

Other &lleged Jewish slanders of Christians U6de by t he mWillr 

are: Th~lre unclean a nd chil dren of Se.ten . Both a.re lies. The 

J Pw never believes that the devi l ca n cr eate n:en. la$n is the 

product of God and Whave we not &1.1 one f a t her, one God who 

created us . ft 
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When Jews pass a place the IIJljority of whose population is 

Christian, the mumar al.leges that they cUDse the produce of the 

pl!ice. It is untrue to say t hat Jews Cl.ll'se God 's growing things. 

At t he end of Deuterononjl 20 it is stated that when a city is 

besieged the fruit trees and t he produce of t ue field must not be 

destroyed. If this is the law for a n enemy bow can we curse t be 

fruit of friendly Christians argues Uffenhausen. It would cert£s.1nly 

be inexpedient for Jews who cannot raise t heir own food but must 

depend upon Christians for agricultural products to wish evil upon 

the food s upply. In f a ct, five tin.es daily God is praised f or 

bis gift of gra in. On Pesach Jews pray for dew and on Succoth 

for r a in. A statement in the Tal.nud enjoins each Jew to make a 

blessin& ~hen he passes a beautiful field. 

Schlangenbal g writes tha t when s Christian s eE>s a number or 

J ews he exclaims, 'ho,, many Jews there are J' Whereupon t he Jew 

hearing t nis, remarks )>'fA)nf P •. VY ' )''% ;)1Q>J 13 "/t, which 

Schlangenba lg tra nsJ.ates •may your eyes pop out .' This is not 

so. It i s nie r ely c<msidered bad l uck to count or coum:ent on 

numbers. It goes back to t he practice described i n Exodus 30 

where census i s taken by counting half shekels and not indivi~ual.s. 

Si~ilarly when a child's hea lth is pr a i sed , the mother avoids 

ndsf .)rt une by saying "xr.ay your evil eye not hl.ll't him. 11 The 

phr ase !)'NJ ;if F'-'' J •you have large eyes' i s no curse but only an 

expression t o avoid a curse. 

The a postate says that Jews do not t a lk to Christians on 

t he Sabbath i n order not to profane t he So.bbath with business, but 

do col.Leet debts froni tlaem on t ha t day . Th;3.t the Je~ does not 
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for I saiah 58 speaks agai nst honoring material things and doing 

business on t he Sabbath. As for Je~s being perru.it ted to co11.ect 

debts on Sabbath--it is slanderous and untrue as Roland, a 

Christian scholar, points out. He says that Jews do not go to 

court on Sabbat h end therefore others s hould not br 1ng t har. to 

court on that day . No further pr oof of this is necessar y for 

Christians are well a ware of this f a ct . 

That Jev1s boast on Sabbc.th of betrayine. Christic.ns is an 

outrageous slander. Ampl e proof has already been gi ven that 

s l a nder and decepti on are against the principles of Jewish pr actice. 

The a postate must have been an.ong mockers and scoffers on the 

Sabba t h if it is r eally true that be heard such boasts .47 

J ews are 8iLso accused of making the st&ten.ent ('123> .P"t~&Q ~c, 

•kill t he best of t he goyim.' This is found i n the Talniud 

Jerusha lm.1 and is written not a bout Christians but about idol 

worship~ers wit h whom Jews are a t nd.litary conflict. To kill. 

the leader s is an old 11Jethod of war str ategy mentioned in !Samuel 

chapter 15 . The fol.ly of sparins a war l eader i s s een in t he 

c11se of Saul who s pared A6og and later Haman the son of an Agagite 

sought to kill all th£: Jews. Ahab a lso was warned by t lie prophet 

not to tclake pea~e with Benhadad, king of Aram, wl1om he defeated 

in battle . But i n time of peace , Uffenhausen continues, ~Le it 

far f r om us t o har Dl idol ••or sli ipper s l et a1one God-rearing 

Christians . • 

The a posta te ~Tites that when a Chris~ian government is good 

to t heni Jews say t hey are not t r ue Christian believer s. On t he 
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cont~ary, when Christians a r e kind to Jews tl.ey obey t he s pirit 

of Jesus who himself pleaded for the Jews . 

The mumar warns a gainst t r.e unreliability of Jewish doctors. 

He s ays tho.t they are like f ,fvtAJ who are promised a portion of 

the k'Nv PhX after having executed a certain amount of 

circumcisions . Likewise a JeY.'ish doctor who bas t aken a prescribed 

nllIIiber of Christian lives is granted a portion in the world to 

come . It has already been proved, says Uffenbausen, that there 

are strict prohibitions against n1urder in JeVlish law . Such comlllOn 

Diblical phrases as 'do not kill," "he who spd.lls t 11e blood of 

a ILan, his own blood shall be shed," and t be saying of Hillel 

in Pirke Aboth 2 . 7 are added to bolster previous contentions . 

It is a lso a well-knO\m f a ct that Jewish physici.ans have been 

held i n high repute by Cbristia ns in Rome, Pra~ue, Constantinople 

and other citiEs. 

Sch.lall£,enbalg writes tu.at a n.ohel's place in gan eden is 

det e rmined by t he nu~her of c i rcumcisions he perf oro:;s as we have 

seen i n the previous paragraph. ~ the number that he must 

perforni to mPrit the honored position is determined by the 

gin.atria of his nsnie. In othe r words, Do.vid would need but fivt! 

(according to Ufi e nhausen ' s calculations, while Solomon woul.d 

need 375. 48 But t l1is .is nonsense . If a man n.eri ts a place i n 

heaven l.e .;ets it, accordine; to Jewish belief, ,,hether his name 

be David or Solomon. 

When t he priestly descendants I .:::>I:;> during t he service 
J 

it is forbiaden to look at t .elr liands . MUD'!C! r says this is a> 

because i t is superstitiously believed by the Jews that God's 

presence r ests on t beir hands o.t t he tinie, a n:i that looking at 

t hem will bring blindness tv the i ndividual. Having looked 

.. 



during the ceren1ony the apostate ren;ains open-eyed to prove t he 

folly of this assertion. Uffenb.ausen's answer, r ationally e~oUoh, 

adn.its the blindness myth. He explains, however, that the insti

tution of the prohibition was for the purpose of keeping children 

fro~ confusir~ the priests by glaring at them during the per

form~nce of the conin.a.ndment. He adds that while ful1 blindness 

a oes not occur, as i n the case of the mum&r --too bad he v:asn •t 

f ully blinded~o~e's sight does become dim. 

Tile apostate scof fs at the story of Ka?LZo and Bar Kamzo . 49 

He says it i s ridicu1ous to believe thc. t t he t emple was destroyed 

bec~use of the a ltercation between these two individuals. Uffen

hansen again gives a very good a nswer. We do not believe, he 

sa} s, that this wa s the cause of t he teruple's f ... ll. We kn0w t ha t 

it was due to our many sins tha t the gr ea t ca t a strophe occ:irred. 

The stor!- of Ka mzo a nd Bar Ka rnzo is a l e sson in the great Jewish 

principle--dc not shamP your ~riend. The exai;berati on is niade 

only to e1rphasize t he i mvortance of s av i ng a fellow-&!ian's face. 

The a J'ostate a lso charges disunity ai.ong Jews, a ! parently 

wislting t o i ntin.&.te that even Jews then.selves fail to agree that 

t heir religion is grea t and important. He says that t her e are 

sects i n Turkey a nd Pola nd C3 lled Karaites a nd Sadduccees who do 

not believe in t he Taln.ud, and t ru.t Jews of various lands hove 

diff erent cereni0n1es and diff er ~n followin5 t he or der of the 

pra)'ers . 

Uffenhausen replie s tha t a pparently the muma.r has nvtread 

t he Qospels. Ther £ he wuuld find t l1e 85.uduccees, Pharisees , am 
Essenes llientioned. The So.dduccees a rxi Kar a ites are of little 
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consequence i n Jewish u1·e since they do not believe in the oral 

law v·ithout which Scripture is like a sealed book. If tradition 

followed t hem it would it ~ould be found t hat Jesus is an illegiti

II.i8te son. Interpreting Scripture literally, t he verse in Deuteronomy 

23 v I 'VI G pa J?firt1 .11wr ,k"N' k[would exclude David 

as well as Jesus from the Jewish fold since they both are descendants 

of Ruth the Moabite. But the Pharisees i nterpret the verse as 

referring to an amonite and not an Amonitess, a Moabite ani not a 

Moabitess. As for the existence of di ffer ent custolllS and prayers, 

we ruust re~llze that those are not t he princ!.pl c. s of our r eligion, 

and difference is due to the influence of loca l custon.s and t he 

whin.s of local leaders . 

The mumar charges t ha t t he Jews at tain eternal lire through 

excess eatin6 and drinking on the Sabbatr., for it 50ys in Shabb&s 

118 tha t he who f ulfills three lllee.ls on the Sabbcth receives a 

portion i n t he worl d to come . An extra 'soul ' is in.parted to t he 

J ew on t l1e Sabbath tha ~ he ir..1.gbt be ena blt-d to eat t 11e more. 

Uffenhause:i anslfers that it is a r eligion act to hunor the Sabbath 

by joyful practices . Isaiah 58.13 stipulates "and thoushalt call 

the SaoLath a delight . " The soul referred t o is not an extra 

a~pet ite , but a spiritual enhance~ent f or t he pur pose of prayer 

and s tudy. 

• 
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5 • .Rrayers Against Christians and Christianity . 

In t he fifth c hapter Uffenhausen replies to the charges made 

abainst individual pr ayers r ecited by Je~s daily a nd durin6 the 

High Holydays which, the muma.r alleges, contain veiled and outright 

im11recations against the Christian religion and Christian states. 

The chapter opens with the gener a l statement that the Jews 

curse Christ &.nd all those ••ho believe in him. That t i.is is not 

so is der ived from an A.p9adab i n Berachot 7. Tbe story is t old 

tnat when a Chacham wished t o curse a wicked her e tic he i11JJ1ediately 

fell asleep , and when he awoke t ue word had slipped fron. his mind . 

This stor~· is a symbol of the fa.ct that God forbids us t o curse 

even a wicked heretic. Bow much tne less would he desire us 

t o curse sn upr i Ght Christian. 

The apostate quotes a Jewish prayer as follows : p2i\)I)~ J if'l3 

-")["1> [JI \.Q a nd trc.nsla.tes i '; : •Bind the Ciiristians with· 

Thy anger, all those wJ..o hope for Cbrist." Uffenhausen adnJ.ts 

that he can find this in no J ewish pr ayer book, \•:bile the words 

ti1en.selve s are untranslatable, the mums.r' s rendition being a 

fabri\!ation. 

prayer which does not exist and which is mistranslated 

is 

the hanged one? 9 It r ea.ll.y Mea ns"give honor t o t he ~orrn." 

The mumar br ings fa lse c hari:;es against the Alenu ~rnyer. 

Be points out thot the phrase, •they bow down and bend t . e knee 

to vanity and naue;ht and prc:y t u a Gvd who does not save" r efer s 

to ChristiG~s, ~nd that ai'ter i t is recit~d t ~ Jew s_it s t ;~ee 
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times. He says that this is all the more plausible because it is 

noted that the word )'/Qr have the same numerical j)•2J and 
I 

value. The refutat ion of u1·renhausen is based on a number of 

points. First of a l1 Jesus hilllSelf reci t ed the Alenu prayer 

o.gainst the heath1~ns in Canaan to which the i niprecation r efers. 

~econdly no s pecia l significane:e can be a tta c hed to the numerica l 

value because the phrase "and the habitati on of Ilis 61.ory is in 

t.1e heaven above.• The word l)i)'meaning his glory a lso has 

t lie sanie mmerical ve lue as 7/2 1 (Jesus). Uffenhausen also 

points out tha t these nun.-erical. values \\'ere taken from Antonius 

llar5arit a 's wor k . The Jewish people do not consider Chri~tianity 

a f &lse belief sir:.ce Chl·istic; n:; believe in t he one God. The 

tenet of the trini ty does not deny the unit of God, UBint a ins 

Off enhausen. 

The next pr ayer c: uoted by the 111unsar is : )f N21 /c1 ,) I fi 6)?) 

C 
v I 

I h:>k~"tJfil p /.J.:Jlk /av/ f 'J.f '> [r 1~hfta h&, which rueans •o 
God, who will bre&k the yoke of t he goyim frou: off our necks ~nd 

who will lead us to our land .• Uf1 enhausen says th& t this i s not 

a i-r <iyer against the Christian government, but merely a wish to 

r P.turn to P3lestine. .lnd he adds t&t it is his fee ling th.st tbe 

Ctu'iEtians would like t o have the Jews return t o th&ir l£nd and 

would even lend them ships for trBvel.llng there . Cunse quent1y 

even t hey would sa y ' amen ' t o t his prayer. 

In .tis next charge , as Uffenhausen points out, the apostate 

aga in Iils quotes a pra:rer. The r.rayer in question is: {ffij ..IJ 1~/Ju. 
) i} ] ._,.._, D / ?')I( "ma) a ll r-resumptious Christian kings 

1 
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be broken." The lllU.INir•s t ext r eeds : l((:h~ )));lJI lf'!j "'.J; 'l· 
I 

It is gratuitous to r est a t e t hat mi.lchut zadon does not r efer 

to t he Christia n gov er nnient. But more deta ils will be given in 

the sect ion on n1esh\lllllidim. 

The J..J .J f'tv /J• A> J prayer f t.1• y )~ \'() --i)p is translated 

by t he mumar as "tear every Christian decree .• This is an obvious 

mistr~nslation . It r eally means ~may God r evoke the evil decree 

which has been pa s sed against us." I t is bas ed on a belief as 

s t a t ed i n Ps a lms 29 1 56, 149; Isaiah 65 ; Jeremi.&h f.2 t hat God 

rec r ds every rU.sdeed of every 11.d i vidual i n a l edger. It is t he 

r ecor d of t hes e sins t hat the pr ayer has r efer ence to. 

We next come upon 5. !1osh Hashanah pr ayer : ~ If)@/ uNh Lt 
u:>st G; JJ)JJ h· It is translated " may God send war upon 

princes and lores a nd over all ~hri~ tianity. Vay a cloud cov er 

t l1e n. with anger and n.ay He st.J.te t en:. and break them with his 

v.Tc.th • • : • Neither Schl.&.n.;en' a l g nor Uffenha.usen give t he entire 

Hebrew sent ence , but tl1e translated t ext is t h e s <.rne i n both . 

Uffer.bausen' s answer is t ha t Sc n!a!l6enba lg nilstransl.a.tes the •·ord 

'J\J :J • The1·e is no such Chr istian as a J.)\J:J . The Authites 

were ~vdless heathe n whu caused the Jews much trouble as s t a ted 

in !!Kings 17 a nd ca used Ezr a and Nehemiah much disc~"'lwfort by 

their llle"1.lLl eso11.e ac t :i.vi tie-s . It is age. i nst them t hat this pr ayer 

~s dir ected and not 86&i ns t Chri~ tians. 

Another pr ay a- t he. t the mumar froll. E.ttingen lliE'nt!.ons !.s t he 

one be6i nn1nf¥ 1'\ &?<Y Ii~. I j) I j)H 1p "I.rise O, God, i n Thin~ anger.• 

11e states th.a t t i.is is an invocation t o God for the destruction 

of thos e wl.o ut tempt to cvnvert Jews t o Chr istianity, and that it 

also osks t h<.. t "they have no n:or·e r u le over us. n50 Uf'fenhausen 
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r eplies t ha t this pr ayer is not against Christians nor e..&ainst 

any people. On t he contrary, Jews _iray d .. ily t b.'.lt t he day may 

soon con.e '"hen all people will be one andserve one God. The 

prayer properly quoted reads thus: Jw)')l3 , I\IYA>)'d /c~ Iv/ <:;).1--'/1 

firt$1N-...J>.?'"Y:}~I) fiJh .Dl•uf pr~,) j?qd/. / 1hJ1 ~)j> • 
It consists of scattered verses froil! t he Hagiographa a nd t hE: 

Prophets i ncluding v er ses f r ow Psaln; 7 and Jeremiah 38 . 

Uffenhausen points out tha t the pr ayers which the a post6.te 

quotes as referring to t he destruction of Chr ist ian governments 

a re re~lly quototions from t he Bible ~hich speak of the day when 

a ll nations wi ll 

f iuJ> P/10> • 

• and nay He turn 

be one , tha t f a r-off day of ju11gn.ent known as 

One in question is q;;iu J>J.:>~ hlP -;> 19)9'1 

over t he t hr one of the kingdoms of the lrth.• 

This is r ea.lly a prayer for world unity. An exanJ.nation vf 

Joe l 4.2, zecharaiah 14.9 reveals the prophetic expressions in 

tl1is pr .ayer. The r en::iinder of t he prayer which i s quoted by 

Anothe r exa~ple of ui.i.sinter pret Mtion is found in the mumar's 

translation of the pr a yer which reads ;)/ rl (bl Yi> f'w I U /Q:>p {;[ 

{,;(<' .Plfc bf f:'vQ.J . The apostate transla t es it "may 

a ll t he sands of hill a r.d da l e fall on Chri~ t1ans.• But tru1y 

t his i s only a f i gure of speech v1hich declares that on the day 

of judgnient a l l hills wi11 be l evel signifying the equality we 

hope f or a tuong uank1nd. These ve r ses i'rt•IIi Isaiah 40, Ezekiel 381 
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and Zec,1araiah 14 which describe 'that duy' are purely universalis

tic; no Christian curse is even remotely i nt ended. 

Off enhausen brands as f alse the mumar 's charge that on the 

Sabbath before the Ne• Moon Jews pray that God may punish the 

people who live in those places where Jews were killed. Solomon 

Zvi explains that on the Sabbath before the New Moon a prayer 

is r ecited for t he dead--martyrs and ancestors. No harm is 

wished against the government. Most of the evil decrees were 

made by governments long past,and it is a Jewish principle that 

the sins of the fathers be not visited upon the sons. 

It is also char ged that the first quarter of the New Ar.oon 

is the signal for Jews to jump towards the moon and offer the 

following prayer: "may its f ear f all upon Christians and nay 

our enemies be quiet as stones.• The prayer doe~ not mention 

t he word 'Christians' as the apostate interprets it. It refers 

only to the enemies of the Jews and not to •Christians who harm 

us not and whom we cJnsider friends.• 

We next have a discussion of the f&lllous shen.onab esrah prayer 

concerning mesh'..1Di8dim or malshinini. Offenhausen denies that this 

is a prayer expr essing a curse against Christians. As bas 

a l.l'eady been explained, a meshumad is an estranged one.51 Uffenhausen 

makes an i nteresting side coI1J1Lent that one out of a hundred 

meshumadim are baptised for reasons of belief . Most of them 

r esort to conver sion because of some knavish trick they have 

per petrated, because they desire to be f r eed frow Geri..an restrictions, 

because t lley wish to escape taxes, because of the love of a 

Christian woman, or beco.use of their batl·ed for their own wife. 
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These people write anti-Jewish books t o create hatred for their ex

co-rellgionists as well as propaganda leading to the expu1siolll of 

Jews from the land. Therefore Jews pray that t he hoi•e of these 

creatures remains unful.filled. But •we do not curse them. Their 

f a te is their curse, f or t hey r eally are robbed of both reli gions•, 

philosophizes Off enhausen. 

Solomon Zvi brings proof of Jewish loyalty t o the government 

by ci ting the i nst a nce i n 1338 when a cert&in r ebel, Arim ~der, 

wi sh t o seize t he throne and war broke out. A Hebrew pr ayer wa s 

compos ed which read s as f ollows : 

1 ~ 1 u I' , tt r' D s. , 6 -v 2 j)4t 

~ 1 

This indicates not only Jewish loyalty to thest,~e, but is used 

as proof th~t 0nly r ebels ar e r ef er r ed t o as malchut z.adon and 

not t he l egal government as the mumar charges . 

The a post at e br i n&s up t he fa~ous prayer "Bl essed art Thou, 

0 Lord our God, who hast nut ma.de me a .i.2Z• • Solon.on Zvi answers 

t hat both Ant <>nius Mar garite o.:td Lut her trunslate ~ by t he word 

heat !len. This pr ayer was compvsed in t i me of Ez.ra &nd cannot !:'lean 

Christi an. There is al so a pr ayer bl essi ng God for not havi ng 

" ruadE:: ae a woman." Does t his uiean t hat women are depr eca ted·? The 

pr ayer s ar e wer e ly expr essi ons of thanks t o t he Dei t y for his 

wisdom i n cr eating t he i ndi vi dual a s Be saw fit. 

The a postate a l so expr esses t he opinion t hat tbe da i ly 

prayer betinning ff' fc 1!) :;-, f/r "N j)/ ;)1 ?f t•t means "my God 

s end hel p t o the chil dren of I srael arul n~ke Chr i stianity 



as d\1.Dlb as stone.• It is clearly enjoined in Exodus 10.14 that 

this passage is to be r ecit ed daily •in order to r en.iember thy 

going out of the land of Egypt ••• and i n order to t ell i t to thy 

children and to thy children's children." This is the reason 

for reci till& it daily. It 1s a n.emorial of the slaver y in F.6y pt 

written thousands of years before the birth of Christianity. The 

DlUIIIU''s accusations are not only false but r idiculousl y incredible 

to t he i nf or med person. 

The ")) (! I uQ.[ )17J iJ>M or aye7 , t he apostate char ges , is 

a pr ayer asking for the destruction of Christian council. Uffe~

hausen becomes very bltter s.gainst Friedrich Vrenz and exclaiIUs, 

•Ma.y the am-haar etz open his eyes. Does it not say immedi•tely 

pr eceeding the statement of frustrating council, ' and t o such as 

curse me let ~soul be dwr.b ••• If any design evil a0einst ~e, 

speedily make their council of no effect.•• The prayer a ;)plies 

to no one s pecifically but in 6ener a l against those who cause 

the Jews suffering. It is certainly not a curse against Chrbitians 

and the IDumar c harges . 

Schlangenbalg attacks the sto.tement made in t he Rosh Hashanah 

service )\ f 3 n /'l7Iv 9f.:> -;:r'll.,?> h /.2, sayi ng it means 

"may all Godless Christians go up like smoke a.nd have no more rule.• 

Any orainary student of Hebrew can see tha t i t means "may wicked

ness vanish like s 11 oke and no longer hold sl't-ay." The paral>r aph 

goes on to sta te "then wi ll the r ighteous rejoice ,• The a postate 

yerverts a staten. nt describing an idea l future f or the sake of 

gr i nding tU.s own ax . 

Christ i ans are cursed soundly i n vr ayers rec~ted dtu"ing the 
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ten days between Rosh Hasbanah and Yom Kippur, charges Scblangenbalg . 

He gives as an example the pr ayer f"ip JQ,1 ~Ge and translates 

it •may God tear the garment of the Godless Christi a ns." First 

of all, answers Uffenhausen, I have never heard of such a prayer. 

And secondly, his translation of the Hebrew he quotes is incorrect. 

Vrenz states that the lfahzor contains a pr ayer which reads: 

"For the pain w.u.ich we suffer, may you t~e vengeance upon t he 

unclean Christians . Stain Thy arrow in their blood and sharpen 

Thy sword in t heir inwar ds that birds a nd beasts be sated with 

therewith. 14 ay such punishment soon con:e upon theru, and Thy 

terribl e fear over the ChristiQJlS. • Uffenhausen a nswers with the 

exclamation "Such lies J We are not pertrdtted t o curse heat hens, 

much 1ess Christians. • The s t at eu.ent to which t he apostate 

r efers, he explains , comes from the descriptions in Ezekiel 39 

and Isaiah 34 of how God in t he days of God and Mago& (whoa the 

Christians cal.l anti-Christ ) will drop hail and storm upon his 

people and f eed t neir blood and fl.esh to birds and beasts . Such 

events are f anc i ful vi sions of t he t i me of resurrection . No 

curses a r e cor.t a ined in Jewish prayer~ . 

Vrenz also b~ings accusations of Christian curs ing based 

on t .• e phrase ____ { }o_c _ _.1 .... N_~_, ____ ,,,, __ , l+f>-'-? ..... 1 .... 61~· The verse s peaks of 

the cries of t be nations in the visi oned futur e when God 's rule 

wlil be universal. An examination of Psalm 46, J oe l 5 , Zecharaih 

14, a nd Ezekiel 38 w11l testify quickly enough to the perversion 

of the a postate , Uffenhausen points out . 

Expr essions of universa lism a r e found i n J ewish prayers quite 

frequently . An outsta nding example of o prayer recited thrice 
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daily which contains Wliversa l istic sentiments is the second 

half of the Alenu whl.ch states: " :May all flesh ca ll upon Thy 

nan,e a nd all nat ions call Thee Lord ••• may t h.er e be one belief 

for all ••• " 

Anot her interesting charge of t he apostate, ralsel y brought, 

is that the Par asha Zachor r ecited on the Sa bbath before Purim is 

accon.panied by anti-Jesus shouting. Dur:.ng the r eading , he clain.s, 

Je\'. S cry ot."tx { "')~/ 11.12- h111 . The first letters of eac h word 

coILbined s pell I 0 I • From this he concludes that the curses 
$ 

are ai med against J esus . Uffenhaus en r eplies that an exam.1.nation 

of thE Parasha will r evea l t hat the section de~ls with Awalek. 

liatllan is a descendant cf Analek, and t he expr essions of~~-'-/).YN~'-
/J:J H Vfi.. are direct ed agai nst him. Uffenhausen also r efers the 
v~ 

r eader to Masecht a :U.egil.lah in tl.1e Tal.mud for a t r eatn.ent of 

Alla l.ek throughout the ages . 

The mun.ar translates t he pr .. yer /' ' l(-3'> h rJl Atj. 
•cast Thy scorn upon t he C1i.ri stians who do not know Thee ." 

j;) tv.e.. , 
This 

is an obvious n.J.st r anslation. We noted previousl y t hat goyi~ 

does not mean Christian nations . The phrase is f ound in Ps a lm 79 

and at the end of Chapter 10 of JerelLiah. There the r~f erence i s 

to idol worshippers . ~hen it is recited on Pesach it r efers to 

Phar a .)h and me:'l of his illi: . 

by saying that i n 1592 1~ t he c i t y of Ta nnhausen in Swabia mahzorim 

were printed cont aining al l t he alleged i nsul ts .:.nd curses at 

Christians. Uffenha usen r epl i es that he has a copy of the mentioned 

edition. An examinat ion of t .ie text reveal s conclusi vel y that the 

apostat e 's char ges are absolut ely false . 

• 
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6. !g.:.adot 

In the s:10rt sixth chapter .:>f ~-.i s ,.or k , Uffenhausen answers 

t~e cherges .b.ich Fried.rich Vr enz makes agcin~ t c erta i n T~~dic 

t:..~.;adot . and a5ainst the Torah she b ' a l peh 1n general. sc: .~nge:1-

bclg quot es .:.n . .! ridicules a number of Aggadot. Bu.t Offenhausen 

doesn•t Ul'l.iertake to defend each one . He points out t hat the a postate 

errs i n his conception of the essence and purpose of the A&J adot , 

a nd i:e 5ives a fer. examples to prove t!iis and a lso to i:'ldicate the 

Iill.lJii&r 's favorite pract ice of misquoting and ru.is i ntcr pr eting . 

Uffenhausen be5ins t he chapter by saying that the mumar not 

only shows his ignorance ~f the Talmud in his discussion of Ag5adot 

but also displays a pro~oun~ i5nor&nce of t he Gospels, which he 

perhaps has n ' t even read . All :-rophetic t hought, Uff en."tausen 

contends , is ~resented in figurat i ve language . The ~ggadot of 

Talmud are t i1e vehicl~s by ,_.hich the Rabbis pr omulgated religious 

truths, sv~n as Jesus s ; oke tnrough parabl es . And he shows tha t 

he has r ead the Gos pels. Uff enhausen refers the reader to 

Mat t hew 13, Luke 8, an..i ltar k 4 ~o prove nis point . 

An exarr. l e of the nmmar ' s usual mistransktions is fonnd 

i n r1is p~rver sion of the followin5 A55ada . Schlangenbal g :;.uotes : 

One r _bbi sa:,rs the Messiah will enter t Le world t o conie r idi ng 

u ,;>0 :1 a ass as st .:ited i n Zec har a iah 9 e Anot.:e r r a bbi .repliej 

t~~t it really is a disgrace for t he Messiah to n:.ak& his 

appearance i n t n is manner . If i t were only known when he will 

arrive I would se~d him a multi-colored horsP. worth one hnndred 

tnaler . Ufr enhausen co1IJLents thz t the liar does not mention t he 
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,,age or Masechta of the Gemara in which t i1is story is found, 

nor does he give the names of the rabbis who conversed . However, 

he enlightens us by saying that t here is an Aggada in Sanhedrin 

98a which states that Rabbi Joshua ben Levi said that it is 

~Titten (Daniel 7) the Messiah will a ppear in a cloud. It is 

written elsewhere that he will ap,>ear upor. an ass (Zecharaiah 9). 

l'her e is no conflict, ho\·1ever . If Israe.i. will be ri6hteous he 

will appear in a roya1 cloud; if not, he will. a p~ear upon a l owly 

ass . Whereupon the king of Persia and not a r abbi as Schlangen

ba lg quotes ) Sabur by name, replied jestingly, •you say he wili 

a ppear upon an ass . I f I knew ilhen I would send nim my speedy 

steed. Then Rabbi Joshua a!lSwer ed in similar vein, "does your 

horse have a hundred colors as the ass will have?" Thus we see 

how our dear blind rnumar, concludes Uffenhausen, turned 10 ) colors 

i nto 100 t li.a.l er, and Illa.de a rabbi out of t he king of Per sia . He 

also adds the following jibe : If the ass of a mu.mar could speak 

as well as Bilaam ' s ass , he would be abl e to spPak b~tt er and more 

carefully of ": .is f~llow asses . 

The aposta te charges the Talmud with saying that a Christian 

who studies t he Pent a teuch is worthy of death. While he doi::s 

not 5ive t he source , the passa ge he r ef e1 s to t he statement J / L , 
.. ., '" ~·b Vbl>d f"/11;) "a ~ wbo becomes involved with t he Torah is 

worthy of death." This r efers to an i dol worshipper who s tudies 

t he Pentateuch to heap derision and scorn 11pon it and to deny its 

truth. Furtherwore, the phrase "worthy of deatn• has no reference 

to capital pm1ishme.-it i nflicted by humans. It is a viay of expres sing 

the punishment of death inflicted by God in the manne:r he sees fit. 
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A Ci:.ristian who belle\·es i n t .. e truth of t.he B1b1e ::.s only fol.low-

1:--6 tJle urge of . is conscience i n studying the Torah . (Jews a lso 

study Christia n c ulture a s is evident frott: t he nu.c:ber of Jewis h 

te~chers i!l t he Universities . ) There are even st- tec:ents i~ ~ 

Kaea 3!.·:.i Avoda Zor ah to t he effeci: that a heathen who studies 

T r ah a !bi does !lot mock it is an honorable nen. not. c a .. we slay 

o.e who honors the Torah. Would that the ~hole wor ld studied it 

~1th devotion . lilaiir.onides says t~t a heathen should be r.u-ned 

t.hc.t if he studie s t . e Torah for the purpose of deriJing it, he 

will suffer pu.~isb.ment fro~ heaven. No~here is it s tated that a 

Turk, Christian, or heathen should be killed becuuse of studying 

Torah. 

Sch lall6enba lg char ges t hat Je~s consider the Talmuj a s more 

ia:.;.or'tant t h.an the Bible , and that one who does ?: ... t ,,l ser ve Ta lmudic 

lzy; is c a lled a heretic . Uffen!iuus en answers that t . .e tr,~itional 

h.w as well as t he wri~ten 4,.. was given on &i't. Sinai , so tha t he 

who holds the former i :i contempt dishonors t.: e latter as \';ell. One 

is a s 1.!lportant a s tn.e otnEr . For ~i:is reason t estiJI.or.y <i. !'ti :-roof 

i s br o·.&6ht fr.:>:.: tn~ Tal.n:u:i to J.::.spr ove t~e cont~ntions vf th~ mmar . 

The Tal.Ju·.Jd teaches • 10 not ~ill, dv r:ot betray, :.o not .,Jr actice 

tr:a&ic, do r.o: dea l ceceitfu1.ly, give cha rity to Jer.s and Cr~ist 1ans, 

c·.irse no one, ho~or the &ove~:lment , a nd ?r ay fer its welfa re . 

ne v.h.:> doe s not meet these standards denies both the 1'. r i tte!'l an.! 

tr~di tio1.al law and is not considered a good Je\'.. ~uma.r says now 

~~~t we C ~Ll t he Sald~cees heretics, a bove he sta ted th.at we call 

the Ca l vir..ists a m Zwi:l6llsts h .. retics. Both charges are f a lse as 

is quite ev16.ent froIL t :.is u.iscussion. The latte r sta terr.ent of 

Uffenhau~en Jos s not 1.uite- follow froit !.is ;revious jisc~sion, 
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but it proba bly was very convincing to the publich for whom he 

wrote. 

The a postate also calls to attention the ~tateu:ent in Betza 

2sb ~l\tQl l'llb'I ~ "" .!\I ' bN NG ...)1161/J'CI (j;')O • l"il J'9 uRfe • 
8 There are three ndghty ones--Israel amoll6 the nations , t he dog 

among beasts, and t he cock a mong fowls." This statement, Schlangen

bal 5 contends , is an indicatio~ of Jewish impudence . Uffenhausen 

answer s that we are j ' .!> )" stron;; and pr oud and not J l Pl 1,;6 
impudent. We are proud of our belief, and as true and f ithful 

as a wat chdog who i s loyal and obedient to l!is master, takes his 

abuse and kindness with equal regard . Uffenhausen indulges in a 

ser n.onic par abl e, coi. paring the life of the Jew with t he li:'e of 

a dog , both suffering i nsecuri ty and l\Gr dshi p with t ne moments of 

security few alid f ar between. 

• • • • 

7 . T ie Trinity and Cvnclusion 

In t he seventh and last cha pter the apostate chooses a neN 

n.etnod of attack. He f abricates the idea that the Talmud itself 

discreJits Juja ism and j ustifi es Christianity. He cuotes the 

Taln.udic story of a r abui v.ho dre&n:.ed t hat a ba.t kol called out 

fro~ heaven saying, 8 1, you, anJ your students are pr epared to 

accept the Tr init 1 •
8 Uffenhausen answers th~t it is rldiculous 

t o ~ake t his as evidence of a Talmudic acceptance o~ the 

Trinity. For the schol a rs of the Talmud , t he Pharisees , were 



60 

greatly opposed to the teac hings of Jesus, which the Christians 

themselves admit. And the Talmudic scholars are the fowider s of 

tile principles of the Jewish r eligion upon whose interpretations 

the entire diaspora relies. This foolish idea must have entered 

his mind through a misapp11cation of an Aggadah in Hagiga 14b,wh1ch 

refers to the third group of heavenly crectures in the heavenly 

hi er a r chy. The Talmud Jerllshalmi refers t o t hesaven gr oups of 

ri5hteous ones who will merit greeting tbe Deity in the world to 

come and nientions t hr ee groups: you, your discipl es , and the 

discipl es of your J i sciples . In both cases the mumar misinterprets 

'-J) 12 1 fi ~-..o as the Tri nity. And if the foolish cvnte ntion of • 
the a postate were true, why is he so bitter in his attack and 

contempt of t he Talmud and our scholars in the book he calls 

Schlangenbalg. 

Uff enhausen concludes his book in the customary Jewish nianner 

with a prayer--a pr ayer for those to whom this book is dedicated, 

his wife and c11il dr en who were forced to suffer economica lly while 

he devoted 11 i mself for nine long months t u t he cumi- letion of 

his work . 

• • 



61 

III 

GONCLUSION 

Uffenhausen • s Ther1ac is :iot r epr e!;ent ative of t he highest 

i n Jewish i ntel.lect ual isw. It is a siapl.e book with a dir ect a nd. 

simpl e niessage dedicat ed to the fulf i l l.ILent of a si~ple but 1m9ort ant 

purpose. Its very val ue lies i n i ts siffi?licity . It is a book for 

the people , a haildbook i n a nti-Sen.it ic defense . Tne re~der for 

whoa it ls i ntended i s not r e5a l ed wit h long a nd i nvol ved argUitents 

def~nding the dignity of Judaism fro~ slander , wisc vnceptions , 

a nd lies directed by a r t:negade of the f a ith. I t is so writt.en 

a~d so construct ed t nat the average Jew m.i6ht f ind i n it convinci ng 

and l ogi cal a r 6un.ent for hi s unsuspect i ng Cnristlo.n ne!.5!1bor who 

is under cor.sto.nt pressure ~f ant i - Sen:itic pr opr. ganda . 

And a s such a wurk we judge it . Its scnolar l y defects--a 

few Il'.J.squot.atio:.s of referenc~ , a twisti?l6 of t . . e l etter of t he 

text :o r evea l its spirit--are i nconsequenti a l. And yet des9ite 

its lack of 1~tellectual ostentation, the book r eve .ls Solomon 

Uf .ff..nnausen t o be a man of "Hide knowledge . He displays an a ir.az.ing 

grasp of Jewish iore mil Christian theol ogy-the Bi bl P , the 

Talffiud , Josei:hus, Main.o~des , Je,-1sh liturgy and the Gospels are 

a ll v:itnin quoting rea ch. Perhaps not so c:niazing f or a schol.cil-

of repute, but certa inly adrr~rable in a uan whose prirmry task is 

the ekill6 out of a livi~~ for a * ife &nl a nwr.ber of c nildren . 

Vfhic:. br1 llgs us to t he s pirit of ihe a.an. H:i.s book r eveals 

a. pr ofound and al most f :..natic lGve for t ne Jewish ;>eopl e , f or t he 
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fine et:iical motivations which Jewish literature and life handed 

down to hls generation. And somehow we feel an overflow of that 

l ove to bis Christian neighbors, to the numerous fine 1ndivicuals 

with whom he came in contact who showed no a nimus, who l i ved a true 

Christian life. Time and again he reveals his dislike for a postasy, 

dece~tion and falsehoud as represent ed by the apostate with whom 

he wrestled. 

In cuncll4Sion, we must remember t ha t t he Theriac is prinarily 

a st udy in ant i -Semitism. The true insight of Uffenhausen is 

rev ea l ed when he exposes t he insincerity of the a postate ' s anti

reli gious c lu .. rges aga inst the Jews and ; robes deeper i nto the 

mot ives behind t he attacks . Is is t he love of a Christian wouan? 

I s it economic betterment that prompts Jews to f orsake their f aith 

a nd array t hemsel ves as an enemy? The book leaves the impression 

t hat tliere are more than religions bones of contention involved 

i n the peculiar phenomenon of anti-Semitism, alt1 iough~ tnese are 

t he ostens~ble i ssues. 

Thus we honor t he Theriac of Solou.on Uffenh&usen a s a link 

in the long c:ila1n of Jewish Polemica l 11 terature extending from tile 

~!.bylllne Oracles of Alexandria t o the lo.test pamphlet answering 

the charges of a m~Jern anti-Semitic ~gitotor . 

• • 



NOTES 

1 . J ewish EncyelopediB, Nev 1ork, 1~02~ Articl.es : t A:'olv&ists• , 
l po! enical Liter ature•. 

2 . 3or!f ed "W:"ote :;. ~ai::s:. J..struc Rain:ucl:. 

3. See below p. 52 . 

4. J . ~., •iaa.rgarit&, .bLt.:>nius\l; a. ~raet.z, Bistor·- 1,.f t.be Jews, 
?h:.ledelphia, 1B98, 6 volumes , 4. ~51. 

5. · . ~., •Troki9 ; Graetz, B.istor y , 4, 54~. 

e. Gr Eet.z, 4, 597. 

7. Ui'f e~usen, Tneri.Bca J·u..iaica, (ur!.IL.berg , l.OSl, Introduction . 

8 . See oelow p . 52. 

~ . :atuma.J' is tne Eebrev for ayosta~e . For ~he s.:.ke 0:- €A~e~iency 
tr_e ter:u. muinc.r s ha:.l bf use6. fr\)t:. here .:>n ~.:> re:f C:r tv the 
a::t.:.vr vf~:;e:::.::. 1,g . 

10 . ~~:e:it.ouse~ c~Otf E <renesis ~,but ~he c orrect rE:er·~ce :..s 
::7e:ies:..s 40 . 13; I"t. nGy b€ ~ -:ert.J.C.l err.:>r. 

ll. 2SE..IL. 2 1 . 

12. TLe:-E: ~s &lso : be tern:. A.sham :'c.lU:. , zweibelllE.ftig D2fer, i:l 
Lev. 5 . lS. .Jastro• :..:-::.er;:rets i <t as a sir. ~fferi-:.g wben yuu 
are i~ -~::bt ~s to t.~E cc i;..:_i.ssio~ vf o S-~l:l ~c~ . 

13. Tneriac, I, 2 . 

14. Ibid. , I, : . 

., :: 
~. 

17. Tneriac I , 4. 

le. ::."l Lt1Ze o.5 .=-e-s-..is se:.;s, "The s o .. o:' tA:l :.s msster o:~ '"he 
Sc.btoth. 

~:, . ~bid . ' :, 1. 
2. l. ' I- , {. 
2'2. '!'r.e mEter i..al to : :.l.lo•· is L..lso f~Jnd i :: ::tt- . : . : . L<i'.lte.rb£ch•s 

a s ~et un?ublished 3t Ud) ~f Jes·i:.s i~ tG~ Ta l irJ.ui ~hie~ the 
.-ri ter T-'S r.iad t !;e fort·.i.'1.e ~ ... i:JYE:Stigate . 
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23. Nwr.bers 23 . 23 

24. Theriac I, 15. 

25. For answer to t he c harge that Arellm means stupid Christians 
see Theriac 4. 6 , disc ussed below p . 31. 

26. The verse r eads ftHe who gusrds his tongue f~o~ evil talk, 
saves his soul from pa i n.ft 

27. See Numbers 11. 

28. Theriac I I,2. 

29 ~ Oza r Batfillos ~ 
of any Siddur . 

Wilna 1923, p. 25 . (See Yozer L1 Snabbas V•Ha nukah 

30 . Psalm 68.32 . 

31. Genesis 47 .22 . Tar gmr translates Kohanim \1. S Kumrayo . 

32 . The r efer ence is t o Sanhedrin, page nvt gi ven . I n his ar gument 
Uffenhausen t ac1tr1y admits tbat Ha~oyiu. Ovdei. ;Av o..1ah Zarah 
refers to Christians , weakening the orce of his later 
arguments where he emphatically insists~that t he word 11J 
~ i n t he Talmud does not refer to Christia ns, and which he 
proves most convincingly . 

33~ Ps alm 37; 145. 

34. Note how Vr enz ac..:epts Cffenhausen' s translation of shmad, 
whereas pr eviously he had tra nslated it baptised . 

35. See above p. 24 . rs Uflenhausen guil ty of an inc unsistency? 

36. Theriac III, 1. p . l8a. 

37. Ibid., 3 ,12. p . 20a . 

38 . See p. 18. 

39 . Hu11n 94. •It is forbidden to deceive a goy.' 

40 . Hoshen Han:.ishpat 228. 

41. Theriac, 4 . 2 . 

42 . See Schlangenbalg , L:>r i.1t ed with t he Theriac ) ~ Chapter 4 , pp. 
17-22) . 

43 . See ?i~ke Aboth 1.15 . 

44. Jerendah 9 . 25 . 

45 . Theriac IV .9, Eisenstein, Ozar Vikuhim, p .17'3 . 
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46. Theriac IV.4. 

47. ~·, IV .19. 

48. Eisenstein, p. 181. 

49. Schlangenbalg, p . 24-25; Gittin 57. 

50. Ibid., p. 27. 

51. See above, p.25. 
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