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Introduction

The Targum to the Book of Ruth is usuelly classed under the gene=
ral category of the Targum to the Five Scrolls, and as such is considered
little more than a Midrashic commentary, paraphrastic throughout. While
this, in genersal, is true, the fact remains that a great part of the Targum
to Ruth is a verbatim translation of the Biblical text into the Aramaic idiom,
interspersing ites comments as it goes along, as any other commentary might
do. There are quite & few instances where no comment is made at all, where
the entire verse ie translated into the Aramaic with nc interpretation what-
noovor.l While this is usually the case where the Biblical text requires
1ittle or no explanation or is self-evident, the fact remains that such
sweeping statements as, "The versions to the Five Scrolls are really no
translations bul homiletic Midrashim"? are somewhat too broad and unquali-
fied. Some distinction should be made. General all-incluesive statements

such as these are fer from being entirely true.

It is to be noted that the Targum to the Book of Ruth has been
lergely neglected in scientific study, outside of its edition in C.H.Wright's
"The Book of Ruth in Hebrew etc."” and its utilization by D, Hartmann in his
“Dee Buch Ruth in der Midrasch-Litteretur." The present work is & study of
the Targum to Ruth, based largely on the text of Lagarde but utilizing the
collation of Wright and others, with reference to its language and exegesis,
trecing it to and compering it with its sources in the Telmud end Nidrash,
with an idiometic translation into English. The date of the Targum is like-

wise discussed. Occasionally there ere references to the Syrimc.
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Chapter I

The Date

The date of the Targum to Ruth cannot be definitely ascerteined.
C. Wright takes it for granted that it was composed between the Seventh
and Tenth Centuries, but this is merely an assertion without any definite
positive proof.1 Zunzz contends that the author of the Targum to the Five
Scrolls without doubt lived long after the Talmudic era, but exactly when
he makes no effort to establish. In the Targum to Ruth proper there is no
certain internal svidence to point to & fixed time of composition, yet
there is one suggestion that may or mey not throw some light on this

question.

About the end of the Tenth Century Gershom of Mayence issued a ban

against polygany.3 Before that time, polygamy was not practiced very ex-
tensively, but there was no law ageinst it. Alihough the Talmud nrs,‘
"Do not marry two women," it does nct refer to a ban on polygamy, for it
continues, "if you merry two, then marry & third.'s In the Targum 436
the redeemcr says: miR 23007 1LY % nv? Ronk % n'x Yy
871y RN )y which offhani might imply that the Targumist was already ac~
queinted with Gershom's decree, with the consequence that he reads this law
into the redeemer's refussl to marry Ruth. If this is so, then the ultimate
date is even later than the Tenth Century. However, the Targum continues:

‘m*a33 1ypY *an xn%*7, which would seem to bresk down this argument,

This may neverthelees be an afterthought of the writer, who must account for
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the Hebrew *n%n) nx n'ney |o. It is possible that this in-
sertion in the Targum mey have originated after the time of Gershom and
the final shape of the Targum is even later than the Tenth Century. 1In
any event it is mlready cited by Nathen of Rome in his "Aruk® e which was

completed in 1101.

So much for the terminus ad quem. As to the terminus &d quo it
is malso very hard to say. Whether the Tergum to Ruth was already extant
during Talmudic times is & moot question. The Talmudic pessage relative
to the authorship of the ‘.I'u'gunj.n'ir speaks of Jonathan ben Uzziel &s wishing
to divulge the Targum to the Hagiographa, but he refrained from doing so.
The very fact thet the word n1%1Y% 4s used in this instance, con-
trasted with the expression f9DR 4in the other cases, seems to imply
that there was a Targum to the Hagiographa which may have been censored,
even &8 the Targum to Job wes censored by Gamaliel the ma.:-.a Rashi
maintains that thers is no Targum tc¢ the ngtographa.’ whereas the Tose~-
fists maintain that there 1:.10 We must take into consideration the fact
that the megillot were read as part of the service even as the Torah and
the Prophets were, and for that reason & Targum to the Megillot may have
originated very early. That there existed a Targum to Esther is ascertained
by the citation in Soforin.n quoted in the name of R. Joseph. It is

likewise poseible that the Targum to Ruth is equally as old,
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Chapter II
The @

According to Zunsl the language of the Targum to the Five Scrolls
is a cross between Western Aramaic and the Bastern diaslect of the Babylonian
Telmud. This charactsrization seems to fit the Targum to Ruth. It must be
noted, however, that the language for the most part, in fact almost in its
entirety, is Palestinian Aramaic, &nd although the influence of the Baby-
lonian Talmud is clearly folt,z the Eastern diamlect is negligible. We

3
present here the linguistic peculiarities as they occur verse by verse:

Chapter I
1- *n1*2 « The construct s very often expressed in this way, which
is used interchangeably with the absolute plus T , as in RYIR
Sww*1  which occurs in this seme verse.
*NIYy o« The masculine 1:!'.~:u1'.rue'l.."r
*ia'n? 10y . T*0NY  is very frequently used in this way to
express expectation or destiny in the future.s
BO17Y o Parallel to R1DBD , eignifying lack of weater
ZD IR o Used interchangeebly and identically with BIP .
AP O1YIN RIRD AN, YT and 5PN both medify | RIDD,
Although t *pn,,.m17 could be the predicate, in thies instance it
does not seem to be so in view of the context. L
*37133 .+ An unususl form for Palestinian Aramaic. Dealman cites
no example of thie onding.‘ As & matter of fact the Antwerp end Paris

Polyglotts resd *1323 and similar endings throughout, which are Wl}’f-‘
b ‘n {
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more correct, The Babylonian would be 1*J1 Lwsh . WLl
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2- 1*%*917 . A loanword from the Latin rufulus.
8= 115Dy .« The Targumic rendition of 02Dy 4 which in

the Hebrew text is a confusion of gender, as is likewise ontey
rendered ]1PT*3Y . The meaning is undoubtedly roninino.s *
11092310 . 730 with the meaning "to maintain" ie al-
ways used only in the Poel.
9- 2% . Used in the sense of “for" or "because of* without 7
following it, in the case of nouns,
{*“0) . Seems definitely to be an error. It is neither pos=-
sible for this form to be a 3 f. pl. perfect nor a f. pl. participle.
) Wright's reading ie much better, 703 4 the 3 f. pl. portoct.g
j1a%> .+ This, likewise, is ordinatily ungrammatical. Wright
10 _ " 4 ndee W lates

reads ja%p which is correst. —

by i el eabtviit O oy

10- [*7%*R  DIIR . The use of both of these is & redundance.
3198 is merely the translation of *3 and [ a%'r is
the explenetion of the meaning. [*n%'x may have been & marginal

gloss which crept into 1he text, explaining the use of OC17R in

this case.
11~ Ytn « Dalman cites this as the regular 2 f. pl. m.rfcct.n
12- j120Y%? . The ]! seems to have become an accepted f. pl.
a 2

ending even with singular foru.' There is no variant for this r.ading.l
£%Y3n *n*1a . Thie form is used to express the conditional,

the perfect substentive with the participle of another verb. The

same is true of a2y ‘prwa

16- qbn% end q0)nY% « Both of thse forms occur in this verse
e&s the Peel infinitive of 121

17- RI*2p RAIX . Thiz construetion ie used in preference to
the Ithpeel imor!ect.n . aaBAL

( ]\ b= Leiih e v olisy phed P
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19- ]7*190 « A special form for the 3 f. pl., which Delmen
feils to note. He does not distinguish between the 3 f. pl. and
the 3 m. pl., but includes both under jratan .14

P17 12°Y . A comstruction distinmct from %y , built
upon *11%'y .15

20= [P 1**1an . To express an imperative meaning the
Targum frequently uses the 2 imperfect substentive with the active
participle of the verb that he wishes to o:prols.ls

i B2 + Seems to follow the Babylonien in which the m. and f.
pl. imperatives are the sm.“ The Pelestinian dialect has either
X or | for the f. pl. euding.la
RPD) NA*90 4 It is interesting to note that the Syriec has
the identicel rendering for 3 1 ») i

21« seeee D ceeee  TR'YD | Peculier expression denoting "of"
or "with".

P*R37 ., Thie Hebraiem is undoubtedly en error. The Antwerp
end Parie Polyglotts read @ *RIR , which is much better.

22y 173*RY ., The normel form of the 3 f. pl. pronoun ie [*IR
but this form occurs in some 1nstueas.“

10X , Dalmen does not cite this form for 3 f. pl.,zo but the
likelihood is thet in time 17K came to be used both for the m,
end f., especially since there seem to he no verients of this
reading., The reguler form is either j1*nR or IRNR .21
RNDD2T  KD1*  *%yp3 ., One of the usual ways of denoting

the day before Passovor.zz




Te
Chepter 2.
1= YI1PNPR . Ranked as & denominative Ishtsphel from
the root yis 23 Occurs frequently throughout the book both
as a verb and as a noun,
2= 91X . The reading of the Antwerp and Paris Polyglobts
*9%1*® seems better, though in this case, as in many othere
the * signifying the f. may heve been dropped with usege.
3~ ROYI*R yaIwd « A literal transletion from the Hebrer,
the construction of which is probably based on the Hebrew.
4~ ]12I%02 aAI1A*YT  ROAD*D KAO* +« This greeting is not
to be found elsewhere. The customary greeting is 112% p%v .24
but this is merely to soften the anthropomorphic language of the text,
6= SEIN ol DA*TIDRYT  NANT ., Thie comstruction is
rather awkward, but the Tergum follows the Hebrew text, simply in-
serting NN YIDRY
9- R?20DD RAN ., The imperative meening., See the discus-

sion above on 1:20.

N*AY , The perfect. A better reading is that of Wright--

haang e

®*A% , the participle, /= -1 o TE T TE
10~ ‘27N, The Ithpeel wath 1  assimilated, |
11- *MIDIPDY *UDNCSD |, The usual rendition of 21on
ol rd 7 -
13- ROIDIND 0 « Makes little sense. Should be emended
to KNP*T%  J'" , e reading which apperently is hot found.

This could very ezsily have been corrupted to the reading which we

have hu’o.ss
26

14~ R2%1 . Used interchangesbly with RO .
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19-

21-

Chapter 3. At

NAIRNENY +« ESince this entire part of the verse is

rendered in the active, end since aInn in the Hebrew text

is in the active, this rendering does not seem logical. A much bet-

ter reading is found in the Antwerp Folyglott-- DARERY .
779130 . The Pael Passive particiciple.

*IPAC seeee RI131 2w « This is an interesting
construction, Either o1¢ or *SpPt could have been
omitted. As it is the verd *apnn is the predicate of pI1tr .

DYIR EHR | A literal trenslation of the Hebrew 2 YK
The D178  ies superfluous unless we teke it &s an exclamation,
"verily."

3% . This form, in &ll probability is from *7> rather

then T

*AINR*T1Y . As in other instances it is more in accerd with

the gremmar of Palestinien Argmeic to read

27
London Polyglott used by Wright.

3= ]*IED13 ., One would expect I

Antwerp and Parie Polyglotts read

IR T,. R

Jgtf:::‘ s the thing usuelly used for enointing,

*IND*1Y  with the

g Ans o . -

35 ® i 8 &0
(8 e -r O f’t B 18“““:,‘”“

o Tl B,

*3 Bb1aa haro.)\ The 708 e

j*ini*a , which was sriginally

o Lteas,,

4= 73BT atasen . 7*35wn  ie probebly a gloss

28
which found its way into the text,

8- H3IDT ., An edjective modifying

which ig & Fesl perticiple.

RDNR s the fom of

'y « The seme verb e&s the Bebylonisn Talmud uses in dis-

29
cussing this pesseage,
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8- TN (%2 o+ This expression is rather peculiar, Iri.ghtso
takes it to meen "himself," as does J. Ltu.'u It is to be noted,
however, that this passage from Ruth is the only substantial example
that Levy cites. Jutrwsz does not give this measning at 211, Further-
more, the ususl expression for "himself" 4is either 1*DI) er

nen) .33 but 1*9b*C  doee not seem to occur with this
ln.ning.“ Some light mey be thrown on this question by the render-
ing in one menuscript of ‘¢33 instead of ) Bl R B8 .35
According to this reading it means "his flesh® which may be euphemistic.
In the light of this, 71°790*D  may very likely be a slight cor-
ruption of the Latin membrum with the Aramsic possessive suffix. It
ie essy to understand how the b may have dropped out, coming as it does
between an m end en r. If thie supposition is correet then the Ms.

reading *0*1 merely hu a trlmlntion of thie Latin form iato

36 See & 2O -
Aramaic.

10~ o3y RIDI9 « A smoother reading reading is found in Ms.-=
oas*Y .37 which is &leo found previously in 1:13,
12- DIAR  RDWINI D198 ., A literal translation of the Hebrew
text, A -DIBW 85

13- **n% . "Very well,"” Jastrow suggests & comparison with the

38
Ethiopic la~ha-ys, to be beautiful.

14~ DIP IB ., In this case with the meaning 'bocnuu of "

15 a7 *N*'R1 ., The impersomnel plural 'liich is en oldor !'orl in
39

the Aremeic idiom. The reading AtatoRy is not an improve-
ment on this,

18- [*A%'®  C£11Y |, Another example of & literal tremslation with

40
the interpretation following.

s

?ie
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Chapter 4.
1= T*DATIR (Y*J)XT . The mesning of this may either be “"whose
ways are modest,” in the light of the Targumic rendering of 4:6, or

“"whose ways are hiddem"™ or "secret,” the latter being the more plau=

-

sible when we consider the Hebrew ‘JobR YD o - v w
4~ YTIRY ., The imperfect Peal 1 s, used interchangeebly with
41
the more regular form yIN

*RP7Y . In the technicel, legal, sense.

an*n% . Seems to be a faulty reeding. It is possible that the

P ST R o B Bl A
original reading was 3D*D? . J. L. B. reads [31°D%  which
is likewise better than n‘n? .

5= *Y31 . The Peal participle, the subject of which is nNXR

carried over from NR  23**n  which precedes.
6= KJ11) KT *2, A phrase that occurs regularly in the Baby~
lonian Talmud, Literslly it meens "like thie color," but idiomatically
"under these circumstencee" or "in this case.” In the case of its use
in the Tergum, it is probebly a Babylonianism borrowed by the Targumist
who was very much acqueinted with the Babylonian Telmud. The word
IRRE! is & Percian Iomord42 and hence used largely in the

East.

1% . The question of setting the terminus ad quem of our Tar~
gum hinges on whether or not this term is used in the legeal nnu.“
Th."u. however, cennot be definitely sscerteined.

7= Ip2rDY  {DIDY jaB1 |9PUT ., The word  |DYND1, used
perellel with the first three, as well as [*D**PRY  which nccurs
glso in parellel construction with theee verbs, indicates definitely
that all of them were intended tc be pertieciples. The forms as they

are found in the editions of Lagerde end Wright are f. pl. participles,

R ———
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with the exception of |71 which is the reguler m. pl. participle
44
of tertiae yod verbs. A better reading would be with |' endinge

in the other forms. In Wright's colletion we do find & Ms. reading

[*7pY7  and [PEny  YeTeabkde e

A meron ' 30
1781 1%PY . The Aramsic equivalent of tbaxort;n‘i forn of
|ADY  RUC  which is the regular term for "busiress transaction.”
DYT*D ., Compare the Syriac P ‘_D -
1**32 . 1In the legal sense &s uled.in the Talmud.
10- FHI8Y , Used interchangesbly with TR .‘5

46
11- 133 . Another confusion of gender.

[17*19n . See page 6, discussion of jat1an im 1119,
17- 1177 |, Also a confusion of gender from the strictly grammatical
47
point of view,
48
20- JHIRTTAD | An edaptetion of the Letin "praesidis,”

21~ RD7Y  *7ID ., The Rabbinic term for God.

On the basis of this erelysis we may conclude that the Targum to
the Book of Ruth &s we have it conteins &ny number of corruptioms, textual
errors and glosses. The chief irregulerity of the langusge that we note
is & lack of consciousnees of gender, especizlly in the plural. It is pos-
sible that with the usage of the spoken tongue, differences in gender were
greduslly dropped and no distinction dr;vn. It is evident, nevertheless, that
there is still room for & good critical text which would teke into account

and incorporete the best of the meny veriants of the various editions and

manuscripts,



12,

Chapter III
1
The es
Chapter 1
2
1= bBEY . The Tergum read BD? instead of BoY , "the

Judge among judges" or the judge per excellence, referring, of course,
to Boaz. This fite in perfectly with the insertion found leter in this
verse thaet the sixth great femine was in the days of Boaz who is iden-
tical with the judge Ivzan.

391 .+ The famine was & greet one, perhaps because even Elime-
lech, who was & nobleman, waz foreced to forsake the land of Judeh be-
cause of it., Since this was one of the ten great famines which were
decreed upon the world, the Tergum pepoceede tc enumerate the ten and
timwe of their occurrence. The last of these will come about some time
ir the future, when pseple will sterve tc hear the word of pruphucy.a
From the Targum it appears as if this will immediatsly precede the
coming of the Messiah, for these famines were decreed from Heaven to
reprove the inhabitants of the Earth "from the day on which the world
was created until the King-Messiah will come," and this future famine
was probnbly mesnt to prepare the way for the coming of the Messiah
and the ushering in of the Millenium., ZEach one of these famines comes
at & time when there is some greet man who is able to bear the strain.

vl . Elimelech is a great or noble man, because he was of
the same family as Bo;:.‘

T11Y . Translated M’ s 1o establish his residence thera.
ARID YIP2Y |, This is rendered literelly, except for the pl.

5
*T¥ which is rendered in the singular-- N rdal )| &
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2 EYnabR + The Targum renders the word ]1*07by sn.ud
then puts in the explanatory note "noblemen,"

2| S Nt A | « They didn't merely live there, but became high
dignitaries--military tribunals--in the government.

3= ARYNT  ~-a widow, '3 1N --orphans, s the result of
Elimelech's death.

4-D'V) DA% IRUYY . By teking wives from the daughters of Moab,
Mahlon and Kilion transgressed the command of God.? The Targum adds
that they tock "foreign" wives of the caughters of Moab, bringing out
the fect that they did not become proselytee before marriage.

N . Represented as being the daughter of Eglon king of Moab,
first, because the femily mingled with the high officisls, and secondly
perhaps because the roysl David must heve an ancestor of royalty.

5= min* . Because thay had transgressed the word of God by
marrying non-Jewish women. Their days were cut short .s and they were
further punished by dying outside of Palestine, in an unclean lmd.’

XNl , bereft of her children and widowed of her husband,
The Targum brings out very emphatically the force of the mem privative.
6= nyne « Naomi was informed by an angel that the famine in
the land of Israel had ceased, this through the merit of Boaz, who had
prayed to God for ite removal. The judge Ivian is identified with

Boaz.

g= D2'NR71 =Y . Only Mehlon &nd Kilion, not Elimelech., The kind-

ness shown the dead was the refusal to marry other men after their

death.

*TID%1 . The kindness shown to Naomi was providing for her,
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9- [P* + According to the structure of the Hebrew text ,

TN1ID  is the object both of |N* and of IRYDY
The Tergum, however, seems to feel that the object of |nN* is either
missing or implied, hence he supplies what he thinks is the object--
full rennl.lo And why this reward? For the kindness which the two
women had shown unto Naomi. As a result of this reward they will
find rest etc.

10- In this verse there seems to be an abrupt transition between the a
and the b perts. The fact that the Mesoretic note on A% mianent
reads D1Y 7% 7>  also shows that there was something ad-
ditional originally. The reading as found both in the Targum and in
the Syriec is1=1 *2 R% A% 7)9DKN1 . The Targum even ampli-
fies thist We will not return to our people and our gods.

IPY%? 313, In order to become proselytes.
12« i) aw . From following me,
127 . Unto your people.
U*R? N1'AD ., To be married to a man.
TIPN *% @Y, Even if she were & young woman having hopes of
bearing sons, etc.

12- a373wn ja%n1 . Like a woman who waits for a small brother-

in-law to merry her.

9% ., Expresses & plea end & negetive at the same time. The

amplification: Do not---grieve me---for etc.

M17* 7%, The anthropomorphism is expleined away by the rendering,

"g stroke from before the Lord.”

14~ T1Y . 1Ie retained in the Targum and then translated "another

time,"” so as not to take i% as "still" weeping from before.
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15= TOR2Y  *ANK «-to your people and your gods, i. e, foilow
in her footsteps.

16- 131 *3 *y15n Y8, For I am desirous of becoming & proseclyte.
At this point the Targum reads into the story the Halachah that one
must try to dissuade a would<be proselyte by explaining the burdens
of Judaiu-.ll Naomi therefore proceeds to inform Ruth that Jews may
not walk more than two thousand cubits on Sabbaths and holidays, Ruth
agrees to this. At this Neomi speeaks of the prohibition of spending
the night, i.e, having sexual intercourse, with non-Jewsfzrealizing
that since Ruth was of non=Jewish extraction she would have a tendency
in that direction. This condition too is mecceptible to Ruth, Then
Naomi continues with the mention of the six hundred thirteen command=-
ments to which the Jew must m‘lhero.'l'3 Ruth retorte that all the laws
that the Jews keep, those she will keep, @s though Isrsel had been her
people from birth.14 Neomi then cells her ettention to the prohibition
of idolatry.ls to which she replies that the God of Neomi is her God.

17- The exhortaiion continues==-there ere four types of cepitel punish~
ment to which Jews ere subject, namely, stoning, burning, death by the
sword, and henging on the gnllowu.ls When Ruth remeins undaunted by
all this, Naomi tells her that there are two special cemeteries for
those who are executedf7 i.e. they mre not buried with the rest of
the community, to which Ruth responds that in case she is executed for
an offence she will be buried in one of these, adding that further words
will be of no aveil., It is interesting to note that this entire di-
alogue is worked in by the Targumist to fit the words of Ruth as they
occur in the Biblical text of these two verses.

19- 7*Y7 . The Targum qualifies---the inhabitants of the city,
explaining the style of the Biblicel writer who uses an ective verb

when speaking of &n inaenimate subject.
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20~ RID ., Bitter of soul,
21- ARYD | with her husbend and sons.
Op*31 . Of them.
*3 MY . Her guilt. She must heve besn sinful, otherwise
God would not have punished her.
22- D*IYY *¥XP NPAN3 . The eve of Passover, when the Jews
were preparing for the great festival by beginning to reap the grain

for the bringing of the Omer, which was of barley.

Chepter 2.

1- R AT o 9*n  is taken in the scnse of strength
of the Torah--- & man well-versed in Jewish law and lore.

3= nP%M . 1In the sense of inheritance.

4~ 3By fa13* . The anthropomorphic conception of God being
with human beings is done away with by the substitution of the Memra
of God and the rendering of cany by "et your asesistance.”

5= J¥)7 , "Whom he hed appointed mastor.”

*n% ., She seemed to be = siranger, according to the Targum,

not only in his field, but in the neighborhood, end since she probably

looked like a foreigner, he asks, "Of what nation is this young

hond ave s = 2

women?" R

6= J¥)7T ., Who was appointed master. Note the two different ren-
derings of the same word in this werse &nd in the verse ebove.
73w, end became a proselyte.

7= *PRDONT N3 qLPYR ., One of these verbs is omitted in the

Targun.m "That which is left" ie supplied before e 18 .

TI2YnY . Interpreted "and she tarried”.

SENSSSESs = ©
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8= NYDY ., The Targum adds "from me."
BP?? . The object--=corn--=is supplied.
TED *913YN RY ., Interpreted to mean mot to leave Isrsel

inorder to go to another nation.

19 b . ¥, S
T*PITN . Rendered "do thou continue,” <P —

9= T*J*Y . The Tergum puts this in verbal form---look.
ADXT . "And at such time as thou art thirsty.”
n*NwY . The object~--water---is supplied.
10- T*3*93 . Rendered singuler, "in thine eye."
*37°237% |, "To befriend me."
T*32) . Of a strange pecple, of the daughters of Mosb, of
& people that has not the merit to intermarry with the people of
Israsl who are the Congregetion of the Lord.zo
11= *? 737 717 ---0n tne authority of the sages, that when the
Lord decreed that Ammon and Moub may not intermarry with Iersel He did
decree against the women but against the men cm.ly.21 And through pro-
phecy it was told him that kings &and prophets were destined to descend
from Ruth because of the kindness which she showed her mother-in-law,
ete. In this instance, likewise, the Targum reads into the story
later Rebbinic Helachah and later history
Tnon .., 972 ., Nemely, providing for her maintenance.
*aryn . Her gods and her people, her father, etc.
sa%n1 +. To become & proselyte and dwell zmong a people etc.
ce 210N, The Targum shows & true understanding of
this Hebrew idiom when he transletes it "yesterday &and before thet.”
12- 77yD At £ . A good reward in this world.
aD%®  YNIdUD ‘ANl ., In the world to come. This is
typical Rabbinic exegesis---one phrase referring to this world and

enother to the world to come, It is &n interpretation in the light
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of Rebbinic theology.
12- N3 PR . To become & proselyte.
1*9J3 nnnp « Under the shadow of the Presence of His
Glory. By thie rendering the rationelly crude though poeticelly
beautiful figure is made devoid of eny element thet could poseibly be
harmful to the religious conceptions of the people. The Tergum is
not interested in the besuty of the poetic lenguege, but merely in the
concept that lies bonut‘h it, end in this cese that night be interpreted
in the wrong way. The Tergum &dds: And through that merit thou wilt
be seved from the punishment of Gehinom, e€o that thy portion will be
with Serah end Rebecce, Rachel end Leah, Here &lso the Tergumist in-
cludes the theologicel views of the Rabbig=--the idea of Gehinom &s
dismetricelly opposed to the world to come which is for the righteous,
The lofty poeitién of Ruth in the eyes of the Rabbiszz is expressed
by her clessificetion with the Metrierchs,
13- inon) « By declering her eligible to intermarry with
Ierael.
3% %y 0337 |, Here, too, the Tergum understends the
Hebrew idiom perfectly, "to spesk consolingly.'za by assuring her of
posseesing the world to come like & righteous wonnn.z4
‘121 a*ax &Y *2IR1,, Even though she is not as worthy of having
e portion in the world to come &s any, even the worst, of his maid-
servents.
14~ qn® . "Thy food."
'R, Here we see the Targumists teste in fcode. He seemed
to think that cdipping in vineger ie rether unsevory, therefore he in=
terpretes "in the food cooked in vineger," which probably seemed Letter

to his palete.
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17= "1 . "And their quentity was,"

MB*R2 . The Targum trensletes thie in the light of the
measure of his own time---three sesh, thereby informing us that an
ephah was equivalent to three seah,

18- R¥INt -- fromw the beg.
12  INN1., The object=--food--~is supplied.

TI°N1T ., Transleted as a passive---that which remained to her.

19= NPy AIRY , "And where didst thou win favor to work.*

J7°20 ., “The man who showed himself friendly to thee.”

20- ATA*7 R1A Y173 . Here the Targum makes the anthropomor=
phiem even stronger: Blessed be he by the holy mouth of the Lord,
21- - [ 3 | « Transleted literelly, "Also verily."

Chapter 3.
1- 2971 ., Taken as &n osth, the substence of which is that Nsomi
will not rest until etec.
IR ., Rendered "sc that,”
2~ 79*%7 , "In the wind of the night," for the best time to

winnow was et night due to the strong wind which was lecking in the

deytime.
3= nxna « "With weter,”
nan1 « "With perfumes.”

7*n%0R . "Adornments.”
4~ 7% 7'1° R171 . The Targum feels that this is rather sbrupt,
thet there is no epparent resson why Boaz should tell Ruth what to do
without her having meked him eomething, therefore he interpoletes,

"Ask edvice of him,"
9% %1% ., "In his wisdom."
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25
§e aniy + The Targum, unlike the Masorah, reads mix .
¥e 137 apcey « The Targum reads ERI-RRR -="and
26

mede merry"--blessing the name of God, who had mccepted his prayer
and removed the famine from the land of Israel.
B%3 ., "Secretly.”
8- np%*1 PR TNy « "The man shuddered and trembled

and his flesh became soft es a [boiled] turnip from trembling.” This,

of course, is & play on the word nB%*1 , connecting it with
hbk , end is far from being the literal meaning of the
text.
Tim « "And he eaw." At the end of the verse the Tar-

gum adde, "And he subdued his evil inclination and did not draw nigh

unto her, just aes did the righteous Joseph, who refused to draw nigh

unto the Egyptian woman, the wile of his mastery just es did the pious

Paltiel eon of Laish, who stuck 2 sword between hiuself and Michal

daughter of Saul, the wife of David, refusing to draw nigh unto her."
Since these three individuales ere put ‘n the sime clase by trudition.ﬂ
the Tergum brings in the other two and their deeds of self-control
while deeling with this deed of Boax.

9- JnRR 9y §21> NEAD) . "Let thy neme be called over

thy hendmaid---to teke me to wife.”

10« 117NRA . That she put herself in the position of & woman
who waits for a smsll brother-in-lesw until he is old enough to merry
her, not following ete.

JIURIT , That she became e pecselyte.
g*a1naa AR, To ecarry on immeral reletions with them.
11- YADRN « "To me" is inserted.

gy 2y « "For it is known before..."

—
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11- Ty 23, "All who sit at the gate,” which the Targum
interprets as the Grest Slnhodrin.za
9'm NPR ., A righteous woman who hes the strength to bear
the yoke of the commandments of God.”
12- *IDR 319P 9YR) ., “Another redeemer who is more qualified
(by law) to redeem than I."
13- y i 0 « The Targum supplies the subject-="The man who is
qualified to redeem thee according to the Torah,"
%1% ., The Targum sdds "All right."
1A *n ., This is the actuel oeth, but since it hes a tinge
of anthropomorphism, end since in the course of time ihe people became
fearful of expreseing an oath with the mention of God's name in it,
the Targum renders it thus: "I say by an oath before the Lord."so

An interpoletion follows: "Just as I have spoken to thes so shell I do."

14~ opm « At dawn.
TAPY covne D02 . Because of the durkness.
a
anRY . To his servants.

YI1* 9% ., To enyonme.
15~ o'yt e . Six seah of barley.

n*%y NP1 | The Tergum adds: "And strength was given
her from the Lord to beer them; and it was immedistely told through
prophecy that six most righteous men were destined to be descended
from her, each one of whom was destined to be blessed with six blessings:
David, Daniel and his compenions, and the Kihg-Messiah.” This, natural-
ly, is & Midrashic interpretation of ¥V s taking the six measures

as symbolic.
16~ N¥ *D , The Targum explains that this question was necessary

becsuse it was at dawn, end still quite derk, *N2 4is teken as &

question slso. The answer is taken for granted.
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16- At the end of the verse the Tergum comments -thet Boaz had dealt
with Ruth in sccordance with & prophetic disclosure thet hed been
revealed to him,
17=- P ., Six seah, !
‘% 10 « The subjeét--the man-- is supplied.
‘oK « The Targum reeds this, with the Masorah.
18- ‘av « The Targum adds “"with me in the house."
737 7D |, “How it is decreed from Heaven and how it is
docidod.sz
%% . The Tergum adés “setisfactorily.”

Chapter 4.
1- aywn « The court of the Sanhedrin

o] S | /bl | « With the elders.

*In%R 19D, This expression is taken by the Targum al-
most in the seme way es it is critically taken today. The rendering
of *199 ghows thet Boaz did not know the man's neme, hence
he calls him "mister" or "mn.“33 *JDYPR  is teken in the sense
of =lpd y or poseibly D?y , "whose ways are secret.”

4~ o'avtT . "Those who egit et the gete-~the court of the

Sanhedrin.”

Y8In  CR ., “If it is thy will to redeem."”
2181% . The Targum inserts "and who ie &s near--to buy--a‘
as thou ert.” Therefore he should let him know, that he may be the
redeemer next in order. This person hed priority righte, but Boaz was

the next in line.

=
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5= NYIP  esee N17" nNXD1 .« There ie something not smooth

in the text us we have it. The redeemer says that he will redeem.

Then, when Boaz expleins to him that by so doing he is also buying from

Ruth, he changes his mind, apparently for no valid reesson whatsoever.

The Tergum tries to etraighten out the difficulty by inserting the '

following:s "™,.....then thou art obliged tc redeem from the hand of

Ruth the Moabitees, the wife of the dead and art required to be her

levir and teke her to wife in order to establish the name of the dead

etc, All this interpolation ies equivalent to the modern eritical

reading of NX1 instead of N8RY . The Tergum, however,

definitely reads NRD1  but expands in order to meke sense.

When this is made clear, it becomes perfectly obvious why the redeemer

should chenge his mind and refuse. This is further borne out by the

Targum to the next verse.

6= S®3)7 BRY1 ., The Targum inserts "in that case I am not

eble to redeem etc.” Then he expounds thaet because he has a wife he
is not permitted to teke enother, ilest it result in contention and
he will be destroying his own possassion.

anx 7% 9%X1 , Bocause Boaz has no wife.

*n%%1 DR, COmitted in the Targum.

7= NRT1 . "This was the custom that was practiced.”

a%1837 %Y . "When they would carry on business transactions”
is inserted before the rendering of these words.

1YYy 'R %P . The Targumist reeds back into the story
the later custom of his own times "One would loosen his right sleeve,
thereby handing over the right of possession to the crt.hor."35

SR ATIUNA DNTY ., "This was the manner in wnicn the House
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of Isresel was accustomed to meke agreements with one another binding,

36
in the presence of witnesses."

8= 7% TIp . “Stretch out thy hand for the ect of acquisition.™

1¥v1 5%0'1 . "He loosened his right sleeve and made the

purchease.”
9= OPR  E£E*Y . "Be ye my witnesses.”
10~ avet! . "And from the Sanhedrin,”
11=- VENEY  esse R, "Who built,....the house of Israel

our father, with twelve tribes."
12~ Nt *8'1 . "May thy house prosper.”
14~ 1A% 51793 . "Blessed be the name of God."
ey . "Among the righteous of Israel."
15« 703t ax 22%2%1 . ¥ith delights,
7% Aa311 . During the time of thy widowhood.

Ty . “Udany."

20~ ]1®n) ., Was the heed of tlie household of the itribe of Judah.
7% . The righteous, of Beth Lehem of Judah and Netophah,
whose sons abolished the guards which the wicked Jeroboam had set over

37
the highways, and they served their father and were becoming children,

like 1'::.1m.3a
21- 11n*®Y ., This occurs both in the text and in the Targum, whereas
the form of the name is Ry in the preceding verse,
1’2 o+ "The judge Ivzan, who is Boaz the righteous, because of
whose merit the House of Israel was saved from its enemies, and becauss
of whose prayer the famine passed away from the land of Iarlull'.‘39

T3y « Who served God with a perfect heart, a play on the word.
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- L] 40
22« 4 « Known as Nachash Dbecause he did not die through any
sinfulness on his part, but due to the fact that &ll men must die
as a result of the eating of the forbidden fruit at the advice of the
41
serpent, This is &n express statement contrary to the doctrine of

original sin, showing that some are not sinful at all, but must die

because of the blunder of Adam &nd Eve.

From this study we gather thet the characterization of the exegesis
of the Tergum Pseudo-Jonathan to the Prophets, that its underlying principle
"consists in an asitempt to render Intelligible to the fullest possible degree
that which is obscuro,"z is equally applizable to the Targum to Ruth, The
Targumist not only wishes to make clear the meaning of the text where there
are abrupt transitions and seemingly difficult comstructions, but he aleo
elaborates and expands upon the text in order to round out the story of the
maternal ancestor of Israel's most beloved personality. Where it is necessary
he sven manufactures dimlogue of his owr, built, of course, on the text, in
order to make the drama of Ruth not only more powerful and convincing, but
more interesting and entertaining as nll.43 This is in line with the general
structure of the book, which is itself an excellent example of a written
drama, containing &« veriety of scenes, such as the sojourm in loab, the re-
turn to Judah, the reapers, the threshing floor, end the gate of the city,

exemplifying also the author's genius in the art of writing dialogue,

in order that the text might be understood to the utmost, the
Targum uses an abundence of Midrashic end Telmudic material that was as-
sociated with it. It does not hesitete to incorporate any Aggadeh that seems

feasible and pertinent. But it does not limit itself to the Agadah. Wherever
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45
it has the opportunity to utilize the Halachah it does so. To reiterate,

we find such laws as the prohibition of marrying non~Jews, " various laws
essential to Judaism, ¥ the bringing of the Omer and the first day on which
it is brought.‘e The custom of the grace after meals is alluded to.49 Like~-
wise the law prohibiting Ammonite and Moabite prcselytes from intermarrying
with the rest of the congrogation,so and the application of this law only
to men and not to wogen proaolytal.51 It becomes apperent from all this that
from the exegetical point of view the Targum does not aim to get at the i
literal meaning of the text as the author in his historical setting meant

it, but rather to interpret the book in the light of Rabbinic lore and in
the perspective of the Targumist‘s own time.sz In short, it aims at making
the Hebrew text intelligible to the Aremeic-speaking audience for whom it

was intended, inasmuch as the Hebrew was largely forgotten by the populace
who could no longer understand the idiomatic and syntactical construction

of the spoken tongue of & bygore day.

We find further that very often the Targum will reesd the text
contrery to the Masoretic reading, although by an large he follows the latter.
This may mean one of two things, either there was a different tradition
about the reading, one which the Masorites rejected, or the Tergum merely
changes the reading to suit Ms own interpretations and to be in accord with
the idees that it presents, taking the same liberties thet the Rabbis took
when they gave their interpretations of the Bible. Which of the two is the
more plausible ie hard to determine, but if we could arrive at some fairly
certain cohclasion we would have an interesting sidelight on the history end

development of the Masorah.




27.

Noteworthy among the peculiarities of the Targum is the tendency
to renders some difficulties of the text merely by transleting them literally
into Arameic. This we have noted in any number of instances, Particularly
is this true in the case of a2 where it is used in the text ms an in- "
terjection. This idiomatic usage of the Hebrew was probably not even known
to the author of the Targum, even as it was unknown to the masses. Hence
he renders it by translation rather than by Aramaic idiom. But there are
other places as well, where, not understanding the text, the Targumist uses

this same way out of the difficulty.

The most notable effort of all the Targumim in minimizing what
might be taken as anthropomorphic conceptions of deity is likewise to be noted
in our Targum, The Memra plays a very important role in the Targumists vo=-
cabulary in this connoction.sa The exact meening of the Memra and its history
in the realm of Bible interpretation it is not our province here to discuss.
Suffice it to say that it is some sort of emanation of the Divine which

acts as the agent of God in the mundere world. Of frequent occurrence also

is the method of rendering by & passive construction instances 'horg4thc 1ext

has an action by God, through the use of At RIp D . The
55

postic pictures of the Hebrew text are made devoid of any harmful connotations.

Although this tendency is widespread throughout the Targum, it is
interesting to note that the reverse is sometimes true=--where the Targum

enterteins primitive religious ideas and where bhe phraseology is as strongly
56
anthropomorphic as that which it attempts to remove in other places.

We note ulso the following verbs used to express action on the part of God:
57 58 59 60

to remembers to rewardy to deal bitterly withyg to cause to return;
61 62 63 64

to maltreat; to blessg to decree; end to grent, These verbs, however,




28,
cannot be considered as thoroughly anthropomorphic, since they were commonly
used to denote God'e dominion over the mundane and would not be misunderstood
and misinterpreted by the masses. The fact that we do find some anthropo-
morphic expressions points to the diverse authorship of our Targum, one
Targumist trying to purify the God boncept and the other actually expressing
a more primitive idea then does the text.

65
The following doctrinal concepts are to be noted: The King-Meseiahj

the Messienic era, previously to which the people will hungsr and thirst

66 67
after the word of Godj; belief in angels as messengers of Gody the world
c8 69 70 71
to comeg Gehinomg Prophecyy The engel of desthj and & distinct
72

denial of the doctrine of originel sin.
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Chapter IV

:h. §ourgcgl

Chapter 1

1= The ten famines, etc. The Tergum hus the correct chronological
order of the femines, es does the Midresh Rabbeh Gen. 25:3 and 40:3
and 6412, with this difference, that the Rebbah has "in the deys when
the Judges judged" where the Targum has "in the deys of Boaz" for the
sixth femine, snd for the tenth "one which keeps coming end going etc,”
Ruth Rebbah 114 is obviously somewhat corrupt and unhietorical, placing
the femines in the days of Elijah &nd Elisha before that of David's
era, and these ihree before the famine in the time of the Judges.

2= Noblemen-- Kuth Rebbah 2:5, according to the view of Joshua b. Levi,

4~ They transgressed, etc. The Biblical prohibition Dt. 23:4.

Foreign women, who hacC not become proselytes. Ruth R. 2:19.

Ruth, daughter of Eglon. In San. 105b Ruth is spoken cof es the

daughter of Eglon king of Mosb., Elsewhere she is esaid to have been
hie grand-dgughter.z In Rutk R. 2:9 R. Bibi quotes R. Reuben as
seying that both Ruth and Orpah were the daughters of Eglon king of
Moab., Here the Targum either follows the Babylonian tradition or
refrains from mentioning the pedigree of Orpah bteceuse she did not
act as nobly, from the Jewish stendpoini e&s did Ruth.

6- She was informed by an angel. According to the Midresh the itinerant
merchente brought her the ns-t.a

The identification of Boaz with Ivzan., B.,B. 9la,
13« Would you wait for them, etc. Ruth R, 2:18--"Are you able to dwell

ntaNnay y not being with man?®
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16=17- Naomi's attempt to dissuade Ruth by dwelling on the siringency
of Jewish practice etc. The Babylonian Tllmud‘ has the identical
interpretation of every phrase. The Targum, however, is more complete,

interpreting the Talmudic passage:

Talmud Targum
naw cinn (% 9°DN Not permitted to walk more than two

thousand cubite on Sabbeths end

holidays.
TR 1% 9'bR To spend the night with gentiles
(According to Rashi, "with
a married woman" )
pINnD J""lh The same, adding in the answer, "As

though they had been my people be=

fore this.”

pe%ehr nv1an 1% oK The same
173% 1oms ninte 9 The same, interpreting PIN as
5
hanging.
P 6
T 3% 17003 £tIap YIv The same.
In the Midresh it is eltogether different. Instead of ginn

NAY it has, "It is mot the custom of Jewish women to go to the
thestres and circusee of the gentiles." Instead of TIMN"® it has,
nJows are not sccustomed to live in a house which has no nyifn. v
The comment on *nDy TPY  4s, "These are punishments and exhorta-

7
tione,” and on *a%s qvabsy  is, "The rest of the commendments.”
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It is obvious that the Midresh could not have been the source of
the Targum, nor could the Targumic scurce be the same as the source
of the Midrash. The general structure of the commentes and the com-
ments themselves point to some knowledge by the Tergum of the Baby-
lonian Talmud, either per se or indirectly.
21- There was testimony of my guilt etc. Ruth R. 318== *7¥ 19T |
22- The beginning of the cutiing of the Omer. Ruth R. 413, "R. Samuel
b. Nachman said: Wherever it is written DYIYE XD the

pessage speaks of the reaping of the Omer."

Chapter 2,
1= Mighty in the Law, The Midresh has & similar interpretation of
8
expressions of might describing David.

8= Do not leeve thie place to go to another nation, The Midrashic in-

terpretatior of this verse is with reference to leaving the God of
9

Isreel in order to follow other gods.

10- Of & people which has not the merit to intermarry with Jews, Dt.
2314, IS Sap3 AAKIDY Y1IBY M3Y m? .

11- The prohibition of intermarrying with Moab only ageinst men. The
Mishnah stetes:Z?1V T1DR [91BR1 B II1DR *IXIDY *JIDY

10
T*n NNl o rinT) Y3%, end the Gemara cites the Baraitas

nPYaRIb K91 C3ARID ntipy kP CJ0Y .11
You heve forsaskem your gods etc. Ruth R. 513.
12- The lot of Ruth with the Matrierchs. "He seid to her: God forbid:
Thou art not of the handmaids but of the Hatriar:ho."l
17= The Epheh is three seaii. "And how much is an epheh? R. Johanen

13
gaidt three seah,”
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Chapter 3.

7= He blessed the name of God. Ruth R. 5115,

8= And his flesh became soft etc, In this instance again, the Targum
apparently bases itself on the Babylonian Telmud, end interprets the
Telmudic passage which is noct explicit.l4 The Telmud says that his
flesh became like the heads of turnips. Hashi interprets this to
mean hard as the heads of turnipl.ls According to the Targum his
flesh became soft, possibly like turnips that have been boiled.
Either interpretation of the Talmudic peessage makes good sense,

The comparison of Eoa: with Joseph end Peltiel., The passage in the

Talmud quoted mbove placee these three in one category. It is in-
teresting to note that the Targum uses the same verb as the Talmud,

YVJ , in the incident of Peltiel. The Midresh pute three indi=

vidusle in one cetegory in a somewhet differert sense, but instead of
Paltiel we have David.l6

15~ B8ix seah of barley. San, 93ab and Ruth R. 7:2. In the Talmud, Ber
Kappara is quoted. In the Midresh, R. Simon quotes Bar Kappara.

The six righteous men blesred with six blessings. In San 93b the
game persone are snumereted, the ohly difference being that the Messiah
is mentioned immediately aftier David instead of last. Here mlso the
Targum even interprets the Babylonien tradition. The Talmudic res

7%  4is interpreted IR13J]3 ADKN'KR | In the Midrash the
entire pessage is distorted somewhat. The Midresh coneiders Hananiah,

17
Misheel, and Azariah &s one and adds Hezekiah and Josiah to the list,




33. [
r 4.
6= Not being able to teke another woman etc. See above pp. 2-3.
7- The interpretation of T11DN  as exchange. E. Mez. 47a: \
j*evom  ar  amon » in the technical sense, one object
as the symbol of ancther. Such was the taking off of the shoe, which,
because it was not done leter in Jewish business life, is interpreted
by the Tergum to mean the removal of the sleevo or glove, this being
similar to, if net ideéntical with the b - [*3Ip s which
was used for symbolic exchenge. In fact, the underlying idea of
1'e%n is this symbelic substitution of one object for amother,
in this case the possessions of the defessed Elimelech,
8- And Boa: took off his right sleeve etc. The Targum tekes the same
stand ae does the llidrnlh.la There was a dispute as-to whose shoe

19
was removed,

20- Salma of Beth Lehem and Netopheh. Based on I Chron. 2154,

Whose sons mbolished the guards which Jerobcam had set up etc. The
'I‘ulnudzo speeks of e Roman decree against bringing wood, etc, to Jeru-
salem. To carry out this decree guerds were set over the highways,
even as Jeroboam had done in ettempting to stop the pilgrimage. The
sone of a cortain Salmai of Netopha, however, foiled the guards. Some
individual, having heard this story but not heving the details clearly
in mind, may heve included his distorted ideas in a marginel notetionm
or in the actusl body of the text, confusing the Salma which we have
in the Biblical text with the Salmai of the Talmud, and further con=
fusing the latter incident with the story of Jeroboam. It is obvious
that this interpolztion is unhistoricel , since the sons of Salma the

21
father of Boez could not possibly have lived in the time of Jeroboam.
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22- The death of Jesse not due to sin but to the eating of the for-
22
bidden fruit etc. In the Talmud Jesse is mentioned as one of four
who died because of the advice of the serpent to Eve. This is

elaborated upon by the Targum,

From the foregoing study we see mlmost heyond the shadow of a
doubt that the Targum bases itself, in its uee of traditional meterial, on
the Babylonian Talmud to a great extent. Whether it had direct contact with
that body of traditional lore is not definite, but there can be hardly
any valid reason to suppose that the Targum was entirely unfamiliar with
its content, We have seen how interpretation after interpretaticn follows
almost exactly that of the Eastern tradition, sometimes even interpreting
the latter and expanding and enlarging upon it. Yet, some scholars are
inclined to be rather doubtful as to whether or not the Targumist was

femiliar with the Babylonian Talmud, either directly or indirectly. It

is true that the other product of Palestinian Jewry, in this instance the
Midrash Rabbah to Ruth, seems to have very little knowledge of the Baby=
lonian interpretations, deviating greatly from the same, It further seems
likely that in some cases the Targum uses the same non-Babylonian source
as does the Midresh, but whether the Midrash proper was the source from
which it drew is not definite. From our study, howsver, it seems rather
certain that the Babylonian Tulmudic tradition was utilized., Nevertneless,
there is & grest deal of originality in the work of the Targum, for it

is quite frequently that his interpretations and interpolations are unique,




3s.

Chaptar Vv

1
The Translation

Chapter 1.

l= It came to pass in the days of the Judge of Judges that thers was a
great famine in the land of Israel. Ten great famines were debreed by Heaven
tﬁ,po upon the earth, from the day on which the world was created until the
coming of the King=Messish, to admonish therewith the inhabitants of the earth,
The first famine was in the days of Adam. The second famine was in the days
of Lemech. The third famine was in the days of Abraham, The fourth famine
was in the days of Isaac, The fifth famine was in the days of Jacob, The
sixth famine was in the days of Boaz who is known ..2 Ivzan the Pious of Beth

Lehem of Judah. The seventh famine was in the days of David, the king of

Isreel. The eighth famine was in the days of Elijah the prophet. The ninth
famine was in the days of Elisha at Samaria. The tenth famine is due to
come, not a famine ora bread nor a thiret ror4 watery, but tc hear the word
of prophecy from the Lord, And when there was this great famine in the land
of Israel, a noble man went forth out of Beth Lehem of Judah and went to
dwell i,. the field of Moab, he mnd his wife and his two sons,

2= The name of the man was Elimelech, and the name of his wife was
Neomi, and the names of his two soms were Mahlon and Kil}ion, Ephrathites,
noblemen, of Beth Lehem of Judah; end they came unto the field of Moab,

and there they were military tribunes,

3= Rlimelech, the husband of Neomi, died, and she was left a widow,

and her two sons were left orpheans.
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4~ They transgressed the decree of the Word of the Lord and took unto
themselves foreign wives, of the daughters of Mosb; the name of the one was
Orpah, and the name of the second was Ruth, the daughter of Eglon the king
of Moab, and they dwelt there¢ for & period of sbout ten years.

5= And because they transgressed the decree of the Word of the Lord
by intermarrying with strange peoples, their days were cut short, and the two
of them, Mahlon and Kilzion, also died, in an unclean land; and the woman
was left bereft of her two sons and widowed of her husband,

6= Then she erose with her daughters=in-law and returned from the field
of Moab, for she was informed by an angel, in the field of Moab, that the
Lord had remembered his people, the ﬁouso of Israel, giving them bread,
through the merit of the Judge Ivian and by wirtue of the prayer which he
prayed before the Lord; he is Doa: the Pious.

7= She went forth out of the place where she had been, and her two
daughters=-in-law with hery and they were walking on the way to return to
the land of Judnh.5

8- Said Naomi to her two deughters-in-law: "Go, return each to her
mother's house, May the Lord do kindness unto you, just as you have done
unto your deceased husbands, refusing to mnrry6 after their death, and unto
me, whom you have provided for and sustained.

9= May the Lord rewerd you fully for the kindness which you have shown
to me, and by virtue of that reward may each of you find rest in the house
of her husband.” Then she kissed them, and they lifted up their voices
and wept,

10 Said they unto her: “We will not retura to our people &nd our gods,

but with you will we return tc your people, to becceme proselytes.”
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11- Then said Neomi: *“Return, O my daughters. Why should you go with
me? Do I still have children in my womb that they might be husbands unto
you?

12= Return, my deughters, from following me., Go unto your people, for
I em too old to be married. Should I say: *Now, if I were a young woman, having
hope, verily! should I be married this very night and should I bear sons, '

13~ Would you wait for them until they grew up, like a woman who waits
for a small brother-in-law to marry her? Because of them would you sit tied
down, not marrying? Pray, my dsughters, do not grieve me, for I em more
embittered than you, because & stroke from the Lord has come forth against me.”

14~ Once again they lifted their voices and wept; and Orpah kissed her
mother=-in-law, but Ruth clung unto her.

15~ Then said she: "Behold, your sister-in-law has returned to her
poople and to her gods. Return after your sister-in-law to your people
and your gods!"

i6= But Ruth said: "Do not coax =e to leave you, to turn from following

you, for I desire to become & proszelyte.” Said Naomi: "We are commanded
to kesp the Sabbaths end holidays, not to walk more than two thousamd cubits.”
Ssid Ruth: "Wheresoever you go I shall go." Said Naomi: "We &re com-
manded not to speni the night together with non-Jews."” Said Ruth: "Wherever
you lodge I shall lodge." Said Naomi: "We are commanded to keep six-hundred
thirteen commandments." Said Ruths "That which your people keep, that I
shall keep, &s though they had been my people before this."” Said Naomi: "We
are commanded not to worship idolatry."” Seid Ruth: "Your Cod is my God."
17= Said Neomi: "We have four methods of capitel puniehment for the
guilty--stoning, burning with fire, death by the sword, end hanging upon the

gellows.” Said Ruths "To whatever death you ere subject T shell be subject,"




Said Neomis "We have tw07 cemetories." gaid Ruth: "There shall I be
buried. And do not continue to speak any further. May the Lord do thus unto
me and more if [even] death will separmte me from you," |

18~ When she saw that she insisted upon goimg with her, she ceased to
dissuades her.

19= The two of them went until they came to Beth Lehem, And it happened
that when they came to Beth Lehem 8ll the inhabitants of the city beceme ex-
cited over them and théd womsn said, "Is!this Naomi?"

20- But she said to thems "Do not call me Naomiy call me the‘bitter of
goul, for the Almighty has dealt very bitterly with me indeed,

91- I went: away full, with my husband and sons, but the Lord has brought
me back destitute of them. Why, then, should you call me Neomi, seeing that
my guilt has beén testified to before the Lord, and the Almighty has brought
evil vpon mel" |

22= So Naomi returned, and withrher wes Ruth, the Mpabiﬁass, her daughter=
in~law, who returned from the field of Moab., And they came to Beth Lehem
on the eve of the Passover, end on that very day the Israelites began to

harvest the Omer of the héavemofféring which was of barley.

Chapter 2

1~ Now Neomi had & kinsman of her husband's , & strong man, mighty in
the Law, of the family of Tlimelech, whose name was Boaz.

9« And Rubh, the Mombitess, said to Neomis "Let me go xow into the
field and gather among the ears of grain: after him in whose eyes 1 may

find favor." She said to her, "Go, my daughter."
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3= 5o she departed and went up and gleaned in the field after the
reapersy and she chenced upon the partg of the field that belonged to Boaz,
who was of the femily of Elimelech.
4= And behold! Boaz ceme from Beth Lehem, end he said to the reepers:

"The Word of the Lord be &t your assistance!™ They replied, "The Lord

bless you!"™

5= Then said Boaz to hie servant whom he hed eppointed overseser of the
reapers: "Of what natioh is thie young woman?™

6= The servant who was appoirted cverseer of the reaperes answered thus:
"She is & young woman of the people of koeb who returned with Naomi from the
field of Moab, &nd hes become & proselyte.

7= GShe said, 'Flease let me gether and glean the ears of grain emong the
. sheaves, that which is left by the reepers.' So she came and has remained
since early morning even until now. It is but & short while that she is
sitting in the house a little."

8~ Then said Boaz to Ruth: "Will you not listen to me, my daughter?

Do not go to gather gmin in any other field, nor leave thie plece to go to
enother nation, but continue here with my young women.

f 9~ Merk the field that they will reap , and follow them. Have I not
charged the servents not to touch you? And when you are thirsty , go to the
vescels and drink the water which the servants have drawn."

10= Then she fell on her fece and bowed to the ground, saying to him:
"Why have I found faver in your eyes that you should befriend me, eeeing that
I am of m strange people, cof the daughters of Moeb; of & pecpls which has not

the merit to intermarry with the congregation of the Lord?"

11- Boaz replied thus: "It has been told to me on the authoritylo of the

sages, that when the Lord decreed [ageinst intermarriege with Moab], He did
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not decree against the women, but against the men. Through prophecy I have
been informed that kings and prophets &re destined to descend from you, be=-
cause of the kindness which you have shown your mother-in-law, in that you
supported her after your husband died, and you left your gods and your people,
your father and your mother end the land of your birth, end gone ta become
a proselyte and to dwell in the midst of & pecple with whom you were unac-
queinted before.

12- Kay the Lord reward you well in this world for your good work, and
may you receive full recompense from the Lord, the God of Iersel, in the
world to come, becsuse you have come to be a proselyte and to seek shelter
under the shadow of His Glorious Fresence. Through that merit you will be
saved from the punishment of Gehinom, sc that your portion will be with Sarah
and Rebecca, and Rachel and Leeh,™

13- Then she said: "May I find fevor with you, my lord. Verily, you
have comforted me by declaring me eligible to join the congregation of the
Lord and you have spoken comfortingly to your maidservani by assuring me of
possessing the world to come, like & righteous wonnn,ll although I have not
the merit of having a portion in the world to come even with the loa-tlz of
your maideervants."

14~ At meel-time Boaz said to her: "Come here and eat of the bread, and
dip your food in the broth cooked in vinegar." So she sat down beside the
reapere, and he hended her some roasted meal. She ete and was satisfied and
left some over.

15 When she erose to gather ears of grain, Boa: commanded his servants:
"Let her gether even among the sheeves, and do not put her to shame.

16~ Indeed, drop some of the bunches,and leave them for her to glean,

end do not reprimand her.,"
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17= So she gathered ears ofgrain in the field until evening, then she

threshed the eare of gmin that she had gathered, and the amount was about

three seah of barley.
18~ She carried it and went up to the city, where her mother-in-law
saew what she had gleaned. Then she took out of the bag the food which she
hed left over after being setisfied, and gave it to her.
19« And her mother-in-law said to her: "Where did you glean today? Where
did you win favor to work? May the man who showed himself friendly to you
be blessed,” And she told her mother-in-law with whom she had won the favor
to work. "The name of the man with whom I won fevor today is Eosz," she said.
20~ Then Neomi said to her daughter-in-law: "Blessed be he by the holy
mouth of the Lord, who hes not withheld his kindness from the living or the
dead. The man is & relative of ours,” she continued. "He ies of our redeemers.,”
21- "Verily!"™ said Ruth the kicabitess, "he also said to me, 'Continue
with my servants s long es it takes them to finish ell my hervests.'"

22« Then said Naomi to Ruth her daughter-in-law: "It is well, my

daughter, thet you should go out with his young women, so thet they might
not molest you in any other field. ; e ALV
23~ So she joined up with the maidservants of Boaz, reaping until the

completion of the harveet of barley and the hervest of wheet. And she

dwelt with her mother=in-law,

Chepter 3.

1= Neomi, her mother~in-law, seid to her: "My daughter, I swear that

13
I shell not rest until I have found comfort feor you, that it might be well

with you.
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2= Now, doees not Boaz, our kinsman, with whose maidservants you were
in the field, winnow barley at the threshing-floor in the night~breeze?

3= Bathe yourself with water, anocint yourself with perfumes, snd put
on adornments; then go down to the threshing-floor, but do not reveal your
presence to the man until he hus finished eating and drinking.

4= When he lies down to sleep, however, mark the place where he sleeps;
then go in, uncover his feet, and lie down yourself, Then ask advice of him,
and in his wisdom he will tell you whet to do."

5= And she responded: "I will do everything that you have told me,."

6= 5o she went down to the threshing-floor, and did just ms her
mother-in~law had instructed her.

7= When Boaz hed esten &nd drunk, and felt merry, he blessed the name
of the Lord, who had accepted his preyer, in that he removed the famine from
the lend of Isresel, Then he went to lie down by the side of the grain-heap,
and Ruth ceme secretly, uncovered hie feet, and lsy down to sleep.

3- And it happened =t midnight that the man shuddered &nd trembled, and,
as & result, his flesh becams as soft as a [boiled] turnip. Though he
perceived & women sleeping at his feet, he subdued his evil inclination and
did not dreaw nigh unto her, just like the righteous Joseph who refused to
draw nigh unto the Egyptian women, the wife of his meeter; end just like the
pious Paltiel, the son of Laish, who placed & sword between hinaolflg and
Michal, the deughter of Seul and wife of David, refusing io approach her.

9= "Who are you?" said he. She responded, "I am Ruth, your maidservant,

Let your neme be called over your maidservant, by taking me to wife, inasmuch

as you are a redeemer, "
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10- Said he: "Blessed be you before the Lord, my daughter. The last
good deed which you have done is better than the first. The first was that
you became a proselyte, and the last, that you msde yourself like a woman
who waits for & small brother-in-law until he grows up, refraining from fol=
lowing young men, whether pocr or wealthy, in order to carry on immoral re-
lations with them,

11- And now, my daughter, do not fear. What you say to me I will do
for you, eince it is kmown to all who sit st the fate, the Great Sanhedrin,
of my people, that you are & righteous women and have the stremgth to bear
the yoke of the commandments of the Lord,

12- Now, in truth, I am a redeemer, but there is also mnother redeemer
who is better qualified to redeem than am I,

13~ Lodge here, and in the morning, if the man qualified to redeem you
acccrding to the Torah redeems you, very well, let him redeem you, But if
he is unwilling to redeem you, then I will redeemr you, I sweer by an oath

before God, that I will do just as I have spcken to you. Sleep now unti

the morning."

14~ 5o she slept et his feet until morning. At dawn, before one could
recognize another because of the darkness, she arose. Then he said to his
gervants: "Let it n¢t be known to anyone that a woman came to the threshing
floor."

15 "Take the scarf which you have there, and lay hold of it,"™ he said,
So she took hold of it, Then he messured six seah of barley and placed it
upon her, whereupon strength to carry it was given to her from God. At that
moment it was announced through the medium of prophecy, that six of the most
righteous men were destined io descend from her, each one of whom would be
blessed with six blessings---David, Daniel and his companions, and the

King-Wessiah., Then Boaz went into the city.




44.

16- She came to her mother=in-law at deybreak, and Naomi seid to her:
"Who are you? My daughter?™ Then she told her everything that the man had
done., He had acted on instructions revealed to him through the medium of
prophecy.

17- "The man gave me these six seah of barley," said she, "Saying to me:
*You must not go back to your mother=in-law empty-handed.'™

18~ Then Naomi seid: "Abide with me at home, my daughter, until you find
out how it is decreed by God and how the metter is decided, for the man will

not rest unless he completes the matter satisfactorily today.”

Chapter 4.

1- Boaz went up to the gate, the Beth Din of the Sanhedrin, and sat there
with the elders, when lo, the redeemer of whom Boa: had spoken to Ruth
passed by. "Come over," said he, "and sit down here, you, whose ways are
secret.” So he turned eside and sat down.

2= Then he took ten men of the elders of the city, and said to the

"Sit down here." And they sat down.

3= Then he said to the redoemer: "Naomi, who hes returned from the
field of Mosb, is selling the land inherited by our brother, Elimelech.
4~ 50 I thought Iweuld tell you ebout it, saying, "Buy it in the pre~
sence of those sitting at the gate, the Beth Din of the Sanhedrin, and in the
presence of the elders of my people.' If you are willing to redeem it, do soj
but if you are unwilling, tell me, so that I may know, inasmuczh as there is
no one whe is entitled to redeem before you, and who is ms close a relative o

15 Ao Mua vt b YA
as you are, as far as buying is concerned. Let me know, then; that I may

be the redeemer after you." "] will redeem it,"™ said he,
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5= Thereupon Boa: said: "When you buy the field from Naomi you are
also obligated to redeem from Ruth, the Moabitess, the widow of the dead, and
you are requirad to unrryls her, in order to establish the name of the deceased
over his possession,”

6= The redeemer replied: "In that case, I cannot redeem it; because

I have a wife, I am not permitted to take another one in addition to her, lest
the result be quarrel in my home, and I will be destroying my own possession,
You redeem it, since you have no wife; for I am unable to do so.

7= Now the following custom was practiced in Isramel in ancient times:
When they would carry on business transactions, redeem, and exchange with one
another, one would take off his right glove and give it to the other, thereby
hending over the right of possession. In this manner the House of Israel was
accustomed to make transactions with one another binding, in the presence of
witnesses.

8= When the redeemer said to Boaz, "Put forth your hand for the act

of acquisition, and buy it yourself,™ Boaz took off his right glove and made

o b - 22 bdy &

the purchase.

9= Then Boasz said to the elders and to all the people: "Be my witnesses
today that I have bought from Neomi all that belonged to Elimelech and to
Mehlon and Killion.

10= Also Ruth, the Moabitess, the widow of Meshlon, have I acquired to be
my wife, in order to set up the name of the deceased over his possession,
that the name of the dead may not be destroyed from among his brothers,
and from the gate, the Sanhedrin, of his place. You are my witnesses todey."

11- Then all the people who were at the gete, the Sanhedrin, and the
elders, replied: "We are witnesses. God grant thet this woman who comes to

your home, be like Rachel and Leah, both of whom built up the house of Isreel,
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our father, with twelve tribes., Do valiantly in Ephrath, and become ranousl?

in Beth Lehem.

12= And from the offspring which the Lord will give you by this young
woman, may your house prosper like that of Pere:, whom Tamar bore to Judah,”

13- 5o Boaz took Ruth, ana she became his wifej; and he had intercourse
with her, and God gave her conception, so that she bore & son.

14- Then the women said to Neomi: “Blessed be the name of the Lord,
who hes not left you without a redeemer today. May the boy's name be among
the righteous of Isresl.

15~ He will be life-sustenance to you and provide your old age with de=
lights; for your daughter=-in-law, who loves you, she, who, during your widow=
hood, was better to you than many sons, gave birth to him,"

16~ So Neomi took the boy and put him in her bosom, and was his nurse.

17- And the women of the neighborhood nemed him, saying, "A son has been
born to Neomi!™ They called his name Oved. He was the father of Jesse, the
fathaer of David.

18- Now this is the genealogy of Perez: Perez begot Hezron,

19- Hezron begot Rem, and Rem begot Aminadab.

20~ Aminadsb begot Nahshon, who was the head of the household of the
tribe of Judeh, and Nahshon begot Salma the righteous, He is the Salmas of
Beth Lehem of Judah, and Netophah, whose sons abolished the guards which the
wicked Jeroboam had set over the highways. They served their father, and

18
were becoming children, like balm.

21- Salmon begot the judge, Avzan, who is identical with the righteous
Boaz, because of whose merit the Israelitish people were saved from their
enemies, and beczuse of whose prayer the famine ceased in the land of Israel,

Boaz begot Oved, who served the Master of the Universe with perfect heart.
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29- Now Oved begot Jesse, who was called Nehash, because corruption <

;
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and perversion, for which he might be delivered into the hands of the angel
of death, who would teke his 1ife from him, were not found in Him. He lived
a long time, until the serpent®s counsel to Eve, Adam's wife, to parteke of
the fruit of the tree, the eating of which would result in wisdom to dis-
tinguish between good and.evilg was recalled hefore God, Becsuse of that
coungel, &ll inhabitents of the eerth became mortal, and as & result of that

blunder, the righteous Jesse died. He 1s Jesse, who was the father of

Devid, the king of Israel. ,
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the Targum and the Syriasc used. °*DNBDMI may have been a gloss. :
Note the Arameic endinmg ' ]° , in the Biblical text.
Bven after turning to Judaisu,
Yeb, 69a.
This rune through &ll Talmudic and Midreshic statements bearing
on the subject.
Cfo Ise 40:2,
See page T, 2313, ,
The Antwerp and Paris Polyglotts read with the Masorah,
Probably an allusion to the jrinit nanag .,
San, 19b,
For the simple reason that the court in ancient times was located
at the gate of the city.
In the same light as 2:l.
Cf. the Targumic rendering of 3:l.
The Syriac reads INNNT o
Teking it, perhaps, in the sense of casting lots.
Tt is to be noted that the name of this person is mentioned nowhere
in the entire book.
Sees above, pe 10, discussion in 4:4.
This probably reflects the 977D }*JP o To the Targumist,
there is little difference between something one weers on his foot
and something he wears on his hand. ,
This likewise reflects the prodedure of having witnesses for trens-
actions, etc.
B.Bat. 121b.
A play on the proper noun TRINY .« This entire interpolation

Tergum, since it is unhistorical and not even in accord with the
sources., See discussion, p. 33, on v. 20.
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" Notes

Chapter III, continued

39. Judges 1238, Teargum Ruth 136,

40, In B.Bat. 17a this is based on a comparison of I Chr. 2:16 and II Sam.
17325, It is likewise a play on the ldea that he died because of

- the serpent’'s advice to Iive, &

41, B.Bat. 17a and Shab. 55b, where Jesse ﬁ?
who died because of the serpentts advijje,

42, Churgin, “"Targum Jonathen to the Prophbts," p. 78,

43, 1:16=17,

44. Cf.y ©.ge, the Hebrew text of this very passage. It is hard to find
lines in any drame that could outdo these in heauty of language &nd
in emotional power.

45, It must be remembered that there is some Halachah in the Book of Ruth
proper. Thus 3312, the matter of priority in redeeming the property
of the decemsedsy 4:7, the ancient method of transfer of property;
429, the use of witnesses in a transactiony and the reflection of

z the custom of levirate marriage, etc., 4310,

su;d to be one of four

g 46, 1:4.
» 47, 1:16=-17,
i 48, 1322
% 49, 317,

' 50, 2310, This law, however, was abrogated in the time of Gamaliel IT,
Berachot, 28a.
51, 2R:ll.
52 437,
53« 234; 3316,
54, 13213 2:133 3:10. etco
55, 13133 2:12. !

s

56, 2:20,

57 136,

584 llgg 2112,
59, 1:20.

60, Lle2l.

6l. 1321,

62, 234.

63, 2:11.

64, 1365 4sll.
65+ 1lsl.

66@ 1:1.

67. 1360

68, 2:¢12, 13.
69, 2312,

70, 3315, 16,
Tle 4122,

T2 42229

Chapter IV

¢ l. Where no sources are discussed, there is sither no necessity for

; the source, or no source, or the Targum differs entirely with the
Bources.

8 , 2+ Nazir, 23b
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Notes

Chapter IV, continued

3. Ruth Rabbah, 2:ll, ’ %
4, Yeb, 47b. ‘
3o This is contrary to the Mishnah, which givew a detailed explanation
- of PIT as choking the culprit ‘to death. M. Sen. 7:3. It may
be that in Palestine at the time of the Targumist the eustomery me-
thod of capital punishment was hanging, borrowed and carrisd over
from the Romans, and this may be reflected in the Targum. il
6o See note 17, Ch. III. - E
7. Ruth R, 2:23. o - |
8. Ruth R. 4:4,
9. Ruth R, 4:10,
100 M. Yebo 823, '
11. Yeb. 76b. This tradition is alse found in the Palestinian Talmud,
Yebe. Chs 8y 9¢ top.
12, Ruth Rabbah 535, a play on DIany and nIang . i
13. Ru‘Lh R. 5370 '
14, San, 19b, . |
15, Ib, ninpb  cwnan AT, |
16, Ruth R. 6217,
17, Ruth R, 7:2s Num. R. 13:11 follows the Babylonian tradition,
excluding Hezekiah and Josiah.
18, Ruth R. 7311,
190 Ibe. B, Moz, 47a, Joer, Kidd, 6000
20, Taanit 283.0
2le The same corrupt concept is found in the Targum to I Chr. 2:54. ‘
22+ B.Bat. 17a. ) i;
Chapter V |
l. This translation alms at an idiomatic rendition of the Targum into
good, intelligible English, at the same time maintaining the spirit
and ideas of the Aramaic text. It is not literal, but idiomstic,
built on, and following closely,the principles applied by the
authors of that great monumental work, "The American Translationy
. in their trenslation of the Bible.
2, Lit. "called,"
3e Lit, "to eat."
4, Lit. "to drink,"
5, Most versions omit the translation of the b part of the verse, but
it is found in the Antwerp and Paris Polyglottes NIIN2 ]35?”31
TTINY YIRT ANDY? |, see Wright's collation to this verse.
The omission is probably due to copyists errors.
6, Lit. "to take men,"
7. See note 17, Ch. III,
8, Lit, "to spesk to ."
9, Lit. "the possession" or "the inheritance"
10. Lit. "the word,"
1l. See above, p. 7, v. 13. Further proof is the sense of the context,
12, Lite "Onee"
13. Lit, "sought."
14, Dr perhaps, "his membrum virile." See above, ps9, v. 8.
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Notes

Chapter V, continued
15. See above, p. 10, v. 4.
16. Lit. "to perform the duty of the levir."

17, Lit. "call your name."
18. See notes 37 and 38 to Ch III.

165605
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