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CHAPTER I
His Life

Joseph ben Seul Morteira (or Hortcral) managed to
escape by the "skin of his teeth"™ from the Pyrenian

2 {n the middle of the sixteenth century. With

Peninsula
many other Marrano refugess he settled in Italy, choosing
Venice as his abode. A son, whom he called Saul Levi,

was born to Joseph ben Saul in Venice, probebly about
1596°,

When the famous physician Eli jah Montalto? passed
through Venice in 1€11 on his way from Livorno, he found
Leone da Modena's pupil, Saul Levi Morteira, an "abanaoned
orphan, thirsting for the word of the Lord," Ell jeh took
him to his home in Paris, where he was serving as physicien
to Maria de Médicis, wife of Henri IV. There he taught
him, and his own son Moses, the philosophy of religion, and
probably, also, medicines.

Eli jeh Montalto died at Tours in 1616, His patient,
t e Queen Mother, ordered hie body to be embalmed, and
permitted Morteira, together with Moses Montalto and his
uncle, to bring the body to Amsterdem so that it might be
buried in the Jewish cemeterys.

Young Morteira's taslents as a scholar and a preacher

were discovered by the Amsterdam community, and,after a few

years, he was asked by Bet Ylakov7. one of the two congrega=




tionae, to remain s Chacham to take the place of

Moses ben Aroyog. His annual pay was 600 guilders,
or ducets, and 100 baskets of turf. He was to preach
three times a month}o though it esppears that later he
preached on every sabbath as well as on each festivalll.
Meanwhile a third Portuguese congregation,

"RBet Yisrael™ wes formed es & result of discord in

"Neveh Shalom™ (see note 8)., David de Bento Osorio

was the founder of the new group. Rabbi David Pardo
(1618), the first Rabbi, was succeeded by Samuel
Tardiola (1619). Isaac Aboad succeeded in 1€26 when

Tardiola departed for JerusalemlZ,

One of the principl¥ events in the history of

"Bet Yaakov" was the presentation at the synagogue on

15

Shavuot, 1624, of Rehuel Jesurun's and Morteira's

"Dialogo dos Hontea'li.
A consolidation of all three of the congregations
was effected in 1638 after loang negotiations, The

synagogue "Bet Yaakov" wes sold; "Bet Yisrael™ was

remodeled and used as a Talmud Torah; and "Neveh

Shalom" remained the house of worship. Morteira was
elected as the Av Bet Din of the Chachamim, David Perdo
(died 1657), Menasseh ben Iesrasel (in office until 1655,
died 1657), and Isaac Aboab da Fonseca (dled 1695)15.
This unity provided an opportunity for which
Norteire had long walted and hoped, the establishment

of a Hebrew academy or Talmud Torah, for the Marranos




who had spent the first half of their lives in almost
utter ignoresnce of Jewish teachings, The new head of
the community established the Talmud Torah "Keter Torah",

where Jewish literature and law were expounded in the

ears of eager pupils. This was one of the first Jewish
schools in Europe arranged in the correct order, graded
properly from the easy to the difficult, esccording to the
age of the pupils, There were seven grades in which the
children received instruction in Hebrew and its grammar,
and also in speaking, belles=lettres, and poetry. The
Rabbis taught the upper grades, Morteira choosing Talmud
and Jewish Philosophy as his uubjoctnls.

When "Keter Torah™ beceme overcrowded as e result of

its popularity, Morteirs opened a second Talmuc. Torah,

and called it "Ets Chaim™, in memory of his beloved friend,
Jacob Israel EBelmonte. Among the femous rabbis and

scholars who sat at the feet of Morteira in "Ets Chaim"

were Abraham da Fonlooll7, Moses Zneutola

19

» Baruch Spinoza,

y Samuel de Caceroazo, Ben jamin Dias Pattozl,

Isaac Naar
22
and Abraham HaKohen Pimentel .

Morteirs was enabled, according to his own testimony,
to open up "Ets Chaim™ as the result of generous donations
by members of the community. In 1653 he had as many as
forty scholars in his academy, including "masters of

Mishna and Telmud, of Hagade and Melitza; some fluent

preachers; some exegetes, poets and experts in holy booka'23




A

At the behest of their preacher, many of the wealthy

Sephardic communicante gave generously for the establish-

went of charitable institutions., These included orphan-

ages, relief societies, hospitels, and welfare centers of

a quality that was rarely found even among Jawae4.

A thorn in the side of the Sephardic congregation,

. a8 well as of Morteira, was Uriel Acosta, who was placed
under a ban of excommunication, probably by Morteira, in
1640°°,

Of Morteira's personal life very little is known.
Contemporary blographers have left hardly any informetion.
Of his family life, we know only thet he had a son, David,
wvho became a professor at "Keter Torah™?®,  One modern
Dutch writer, Jacob Zwarta27 endeavors to prove that
Rembrandt's "Rabbi"28 weg actually Morteira. He compares
it with the drawing by Fomeyn de Hooghe which is found in

some copies of the first edition of "Giv'at Sha'ul®,

Zwartes also sees Morteirs on another drawing by Romeyn,
deplcting a Brit Milah, There cen be little doubt that
Morteirs knew Rembrandt, and it is even possible that the
famous artist, as Zwarts contends, lived near the Sephardic
Chacham,

Morteira was an indefatigable schclar, In addition
to his activities as Av Bet Din and head of all the schools,
he had prepared and preached 1400 sermona29 up to the time
that two of his pupils, Hocee Belmonte, and Benjamin Dias




Pattoao published #ifty selected sermons (one for

each parasha of the year) and a synopsis of 500 more

in 1645 in a volume called Giv'at Sha'ulal. Of his

other works we shall speak in the next chapter. The
collection, according to the testimony of its compilers,
was mede without the knowledge of their tsacher. "For
many years now we have, without his kmowledge, screwed
up the courage to ask him, innocently, from time to
time for a sermon from each parasha ostensibly for our
own enjoyment, but our real intention was to send them
to every bordsr of Israel.'sg

Morteira must have preached in the vernacular,
Whether the Hebrew translations asre his own or his
puplils is not reavealed. Their lucidity snd strength
of expression, however, testify to the hand of a master,
rather than his studentsas. The book was published at
the expense of Elijah Maccabee“? and was printed in the
shop of Immanuel Benveniste in Amsterdam (in the year

S"hce /"9’! 1645).,

But despite his good fortune in seeing his boock of
sermons published before he reached the age of 50,
Morteira was to experience an old age full of troubles,
in eddition to the many burdens of his position as teacher,
preacher and judge, which such a men s& he must have borne
with joy.

In 1651,a controveray arose between him and Menasseh
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ben Isrsel, his pupil, whom he probably ordainedss.

The reason for their misunderstanding is nowhere men-
tioned but it was probably a disagreement concerning the
course of study in the academy, or possibly Manasseh ben
Israel's threat to sap the strength of the community by
urging Jews to emigrate to Englend. At any rate, though
peace was brought about between the two sages by the
leaders of the community, ben Israel could no longer
expect to remein in Amaterdamss.

Morteira also had a falling out with Jacob Sasportas,
this time in certain matters pertaining to law and religionsv.

The aging leader had trouble with the apostate Sextus
Senesis, who attampted to malign the Talmud in a thesis

directed against Hortoirasa. Morteira answered in s long

manuscript that has never been publishadsg.
The reports of the fresh murders of the Inquisition

in Spain did not tend to lighten his burden. Early in

1648 he heard of the recent (December of the previous year)

suto de fe in Lisbon which destroyed a relative of his

patron, Montalto. He was also deeply shocked by the death

of his pupll, Moses da Mercado, who had shown great promise,

particularly in his commentary to the Psalmes and Ecclaaiaataa‘o.
However, the greatcat sorrow of his latter years was

a task thrust upon him by the cruel machinations of fate.

As head of the rabbinical court he had to pronounce the baa

of excommunication against his favorite pupil, Baruch
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Spinoza, on July 27, 1656, Morteira had taken great
pride in the brilliancy and skill cof Spinoza, and had
intended to ordain him as a rabbi.

Morteira died at Amsterdam, February 10, 166041,
after a 1life of service to his community., He had ful-
filled brilliantly the task of educating an entire
generation of Jews who had nearly lost contact with their
past, His memory has been made immortal by the published
volume of sermons as well as by the fruitful philosophical

and religious works produced by his pupils42.




CEAPTER 11
Works

This chapter conteins 1) a Jlist of the varicus

writinge of Morteira, !ncluding Giv'at Sha'ul; 2) and

a list of the autkors, and many of thelr works, referred

to in the sermons in Giv'at Shn'ul.

1, GIV'AT SSA'UL_ ( u(fr.! —Arnd')
(Amsterdam 1645) Published in the printinge

house of Immanuel Benveniste. Some coples have a

plcture of Morteira by Romeyn de Hooghe45. Conteins

en introduction by the compilers, Moses b, Yeakov Belmonti

(Belmonte), and Benjlamin b, Yaakov Dias Fatto, students

of lMorteira. Fifty complete sermons, one for esch

parasha of the year, and a list and svmmary of 500 more

for ten cycles of parashot; a roem in honor of the preacher

by his pupil, Abrahem HaCohen Pimentel, All in Hebrew,
(Wersaw 1901) This edition, published by Joseph

Schein and Eliezer Platt, is used for reference in the

notes., Contains everything found in first edition,

ercept portralt, sermons for the pareshot /-}n.hh! and

/) 4.5 *4, and 11st and surmary of 500 additionalseamars.

Also contains summeries more complete than those found

et beginning of each sermon in firs® edition., A poem

by his pupil, Samuel de Caceres; an excellent introduction

and summary of background meterial, including a history




of the Amsterdam congregetions; and Morteira's youth
and his activities in Amsterdam. A poem by his
student, Solomon di Olivers, in his memory, composed
entirely of names found in holy writings. A poem
in honor of Morteira by Josieh Pardo, son of his
colleague, David Pardo. Other extraneous meteriel,
41] in Hebrew,

(Wersaw 1912) A Yiddish translation of two
sermons, and the blographical meterial, as well as

material on the Inquisition,

Sources Used in His Sermons.

Though he may have learned much about secular
matters from his teacher, Elijah Montelto, Mortelra
depended on Jewish sources for his sermonic material,

He used the works of meny contemporary and
recent teachers in addition to earlier rabbinic
materiel, which included beth the Pabylonian end
Jeruselem Talmud; Midrssh Rebbah; Midrash Tehilim;

Tosefta, Peslkta, Sifre, Pirke d' Rabbi Eliezer and

the writings of Saadia Gson. There ere also several
references to the K&bn1a45.
In sddition, the following suthors and their

books and commenteries are specifically mentioned:



Aaron b, Chaim of Fez:

Aaron Levi b. Joseph (of Barcelona):

Abreham Ibn Ezra:®
Abraham Seba® ( «*ap):
Abraham Shalom b, Issac:
Azsriah deil Rossi:
Bachya b, Asher

Baruch b. Baruch

David b. Judeh (Leon) of Mantua

David Kimehi: (797

Eliezer Askenazi (1) b. Elijeh )
s Uy 7er Sv €257

Eli jah Mizreschi b, Abraham

Isaac Abravenel:¥

Issac Arama:

Jacob Anatoll

Jacob Chaviv b, Solomon
Joseph Albo.¥

Levi b, Gershon (d"ag') ):
Mordecal Yaphe b, Abrasham
Moses Alashkar b. Isaac:

NMoses Alsheikh b, Chaim

# ilany references.,

/-:-wc /?"}" *®
Zg'na © 47

48

slan 2113 0 49

MY@ QIJ 50
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52
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2l Haa 54

'-'.\"':LM) g‘l’ Q"’"‘" 55
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arlan “Ta62
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Aps' I'F 65

PIp¥ 066

> J"pn[ﬂ 67

68

-»,wg. AMaleat J"gef 69

/\’hal3a MNisw o 70
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Moses of Coucy (("}ta) S-fq(‘ J\,.?N 790 11
loses b. Maimon (Maimonides) ( P"an-)%
9)IND ‘s 72
-D"’-H‘J ‘3lo’ J\(JS\‘P 73
ﬁ‘p'ra Ay 74
PIPT ae¥ UY? 75
P'al.v 29/n 76
arln aen T
Yoses b. Nachman (Nachmanides) (Moses Gerondi)®
Ingn 2ve 78
-;)')}J\-i) g‘l‘ Ye'a 79
Samuel Yaphe b, Isaac ( 22 eyw S-r ) 2kla 92‘ 80

Solomon b, Isaac ('"¢1) * 8l
Yehoshua Ben Levi 82
Yehudah Halevi 724155 ‘o 83
Yom Tov Ben Avraham 84
Zedekiah Anav b, Abraham ¢ ,«(a Sae 85

2. Arologetics and Polemics

Tractado de la Verdad de la Ley (Hebrew anic ¢~ A2/a

[n¥ \,1,- ‘a andts! by Isaac Gomez de Sosa = copled, with
notes by Jacob de Andrada; also other manuscripts) Printed
in Latin translation in Carporius, FPaul Theodore:
"Animadversiones Philologico Critico-Sacrae" (Leipzig
1740)%€  Kayserling says that this is the third section

of a work also mentioned by Ghrondil, known as "Providentia

de Dios Con Ysrael" 87,

# llany references,




3. Against Sextus Senesis (Polemics)
"Repuesta & las objeciones con que el

Sinense injustemente calumnia al Talmud , « o+ "
Composed in 1646 (5406) (Manuscript) (See above

Pe S)BB Also known as Respostas sobre, 23 preguntas

¥ Freguntas hechas por un Clerigo S HHR ey

The Repuesta also contalned a three page

polemic poem: "Argumentos contre os Noserim", in verse

fomgo.

.. P a2 0l

=g

(Sete) Discurgos Academicos Predicaveis que

prégéro Os lMontes « « « o (Amsterdam 1767) (See above
Pe 2)a

5,_Serméo Funeral

Preached at the funeral of his pupil, Moses
¥ercado, who died at the height of his caroorglo
(Amsterdam 1652) Includes also hesped by lorteira of

Isaac de Castro Tartas, a victim of the Inquiaitiongz.

6. On Grammar

Tratado Sobre as Figuras por el H.H.R.

(Manuscript deted 1730). A letter to Abraham Jeuurungs.

7. A work on the immortality of the soul, called ~32p

e QJ.D Af9)c@ (No copiles exiat)g"
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Frinkel believes that Morteira wrote a
long tractate against Spinoza and his ideas in the
last year of his 11£e°5, It appears that other
writings may alsc have been 10lt96.

Schein=Platt mention two additional works in
their introduction to Giv'at Sha'ul. They are 3 ¥ 3>k

AD ‘(N four sermone, and AT
PlI223n 97,
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CHAPTER 1III

Ideas

The information in this chapter will concern
lMorteira's ideas, as presented in Giv'at Sha'ul about:
I) Exegesis; II) Homiletics: III) Israel: 1IV) The
Patriarchs and other Biblical Characters; V) The
Nature of the Divine; VI) The Nature of Man;

VII) God and Man; VIII) Heresles and Sins; IX)
Penitence, Reward and Punishment; X) Law and Ceremony;
XI) Spiritual Qualities; XII) The Nature of the
Kessish and the Future World; and XIII) Mysticism,

I) EXEGESIS
Speculation

There are three paths of speculation*® a) If the
thing exists? b) How? ¢) What is it? The moet im-
portant of the three is the first, for without it there
iz no room for the other two, and it may be conceived
of without the other twoge.

Solution of Difficulties

e

When attempting the solution of textual diffi=-
culties one must remember that one thing may be separated
from ancther in three ways; namely,a) by removing the
thing to be separated from the whole; b) by removing the
whole from the thing to be separated; c¢) by separating




each of the former from the other. The last 1s the

most complete separationggo

Exegesis

Four methods of interpreting the Torah (repre~
sented in the word ©"979 ) are (@2 (the simple
meaning), 4N (the inferential meaning), 73
(the expounded or Midrashic meaning) and @8le (the
myetic meaning)l®0 [See II) Homiletics]. No single
verse may be interpreted half in one fashion, half in
the other101o

One of the methods of estimating the quality of
things IEpe above, the second nath of speculation:

b) ho¥) is to undgrstend it from its coutents. This is
one of the ways in which the Torah 1s intexpratedloz.

Morteira is constant in his iInterpretestion of
every word, on the basis of the assumption that there
are nc superfluous words in the ggggg}os.

The preacher is extremely clever in his Interpre-~
tetions, and is not averse to the use of casulstry when
he can find authority for hie meaning. For example, he
does not hesitate to point out quite blandly the truth
of the contention by the =ages that the ark drew 11
cubits of water104. He slso proves the exact thickness

1085
of the Manna to be a tenth of a "finger"™ . Further-

more, whenever the Toreh means to speak of real dreams,




—— ———

it will repeat the word dream; as in the case of

Pharoah: "I dreamed a dream.,"” Otherwise the dream

is queationablelos.

=1€=




II) HOMILETICS

Titles of Sermons

The title of each of the sermons in Giv'at Sha'ul
is an indication of its contents, For example, sermon
three speaks of the physical and spiritual approach to
the mountain of the Lord, and is aptly cslled: "Travelling
Southward," Sermon five, called "The Best of our
Graves", speaks of burial as a means of atonement, Other
sermons bear the homely titles: "Angels of Peace",

"The Sabbath of the Lord", "The Wolf and the Lamb",
"The Soul of Han", and "The Sons of Korah Died Not".
Structure

All of the sermons are based on a text, which 1is
interpreted in connection with an excerpt from Talmud
or Midrash.

In genersl, Morteira follows the Cliceronic out=-
line of a well-constructed oration, in four parts: the
exorédium, the proposition, the analysis and the con=
cluaionlov.

After the title, biblical text ( Fel) ) and
rabbinical text ' ? Nle N ), usually comes a state-
ment of the textual difficulties, or an explanation of

either the entire verse, one word, or even one letter.,

Once at least, the sermon 1s based on the position of
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in velatiom
the parssha¥to the one preceding 1t198,

The difficulties mentioned sre usually those
pointed out in other commentaries., Morteirs usually
explains some of the difficulties, leaving the most
complicated for the sermon proper. Then he will inw
troduce some extraneous matter bearing on the subject,
and present a novel interpretation of its

Following an analysis of the terms in the
Biblleal text, the preacher will, after a formal one

nouncement of 1t, turn to the lesson which he desires

‘te convey, such as the eternality of Israellog, or the

immortalitylof Elijahllo. If he desires to convey
several ildeas, or a multiple lesson, such as the four
types of‘human qualities known as Herolsm, Wisdom,
Wealth, and Service, he will choose a single text and
interpret it in a multiple fashionlllo

After a most minute, exhaustive, and often exw
hausting, interpretation of the lesson, he works in the
rabbinlcal text with the Biblical in a most ingenious
way, polnting out its application. This is followed by
the conclusion which always ends with a plous messianic
wish,

The form described is used throughout the volume.
The exordium, proposition, analysls, and conclusion, as

well as the ceel)) INeN, formal introduction to the
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sermon, and messianic wish are always in their proper
plsces, But Morteira feels free to vary the length of
the different parts, emphasizing, now one, now another,

section of the sermon,

The sermons, preached every sabbath in the

vernacular112 contain frequent references to previous

sermonslla. The preacher once confesses that he
preached about & certain lesson "for many years'114.
At least once he gives the title of the previous sermonlls.
He often apologizes for his brevity on certain points by
explalining to his hearers that the time is too short to
do justice to the subjectlls. In one instance, he
points out that "the subject about which I am concerned
is long and profound; a whole book could be written about
1t'117.

On a few occasions, llorteira admits his inabllity
to present any more of the subject than he cen "according
tc our limited comprehension'lls. "And this does not
include the profound secrets . « , which my inferior
hand csannot grasp'llg.

However, on many ccceslons he does not hesitate
to emphasize his ability to solve the difficulties of the

toxtlao in such a fashion as to explain everything welllal.

Kethods of Presentation

0f the four methods of interpreting the Torah,

Morteire uses the Pshat (¢e? ) and Drash ( 79 ) on almost




every pege of his book. Remez {5n7 ) is also in
frequent usel®?; tut Sode ( 3/o) 1s found only aeldomlza,
though at least once 2ll four forwus are found in one
sermont?4,

The preacher sttempts to brighten his sermons,
and heighten thelr interest by the use of homilles,
imagery and even puns,

Many of his homilies zre drawn from rabblinlc
sources. mzowever he slso uses similes dealing with
natural science, mediclne, and contemporary history. The
elephant, while running, will not harm a smaller beast
wnicn nappens to be in his way, Judeh likewlse expected
mercy from hle brother Joseph, who was g0 much greater
than helgs. Just as a good 3doctor will not feed a
patient, feverish with malaria, wine and flesh, so the
Great Hesler will not permit wealth to & mean feverish
with pridelzs. The king of Fortugel permitted men con=-
demned tc death to undertake dangerous erxploretions;
even so did God permlt the condemned generatlion of the
golden calf to live, to commit sins punishable by death,
s0 that they might be & horrible example to otnerelz7.

In one example of imegery, Mortelra compares the
soul of man to the menorahlaa; in enotner the four feces
of Ezeklel's beasts hint et the virtuees of man in this

world,

In addition to the ueual pleys on names such as




B

200R' ( f'-”.rhS AlG 2se ¢ )""29 and 'IY
(Pakr NG S-u 5 a& ‘> )150, Morteira makes use

of some more complicated pune, Examples are: "Just
as Pharoah embittered their lives with hard ( aep )
work, so the Lord said: 'I will harden ( ;eqw )
heart of Pharoah'; they held firmly ( ,P-jn-n )

to the children of Israel ., . . and the Holy One sald:
'I will make Pharoah's heart firm ( DhHnk )'; he
said: 'Let the work lay heavy ( gaoA ) on those men,
end the Holy One saild: 'Come to Pharoash, for I will

131

make his heart heavy ( ‘A9239 )" Again

Egypt hints at all our exiles in its very name P"’BN ’

a word of trouble (13)132.

P"'!B
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;mA' ISRAEL

If ever a preacher had a task to fulfill, it
was Saul Levi Morteira., For Morteira was to speak
to a group of Jews, who had really become Jews only
as adults., Fundamentally, they were still Catholics.
Their conception of Judaism was the same conception
any dreamer possesses about his ideal state, Judalsm
was the religion that could provide all the good things
of Catholicism, such as the vicarious atonement, end
the protection given by the Mother Church, with none
of its evils, such as a greedy clergy, bigotry, perse-
cution and intolerance,

Morteira knew that Judaism could not remain in
the realm of the idyllic, as the new-Jew would have it,
The sad experience cf Uriel D'Acosta must liave taught
all who had eyes to see that Judalsm was not the religion
of the Prophets, and tnat it had a long way to zo to
reach that stage., Illorteira's task was to make the new-
Jew feel a sense of pride in belonging to a group of
religious people wio, though they may not have attained
perfection, yet whose faith was of the highest, and who
were at least the descendants of a glorlous race, the
chosen of God,.

This and the remaining sections will present,
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precisely as lorteira did for the education and
edification of his hearers, his conception of the
history and future of Israel, and its relationship
to God and His mysterious universe. Now Morteira
speaks:

Eternality of Israel

Israel, despite its freguent idolatry, never

abandoned the Torah, nor did it ever agree to the

invalidation of any of the mitzvot °>. Even though

the non=Jews force some of the Israelites to abandon
their faith, those who are Jews in truth all day and
gll night (the Marranos) will, of a surety, return to
their heritage despite all dangera,154 and we shell

gather on Holy ground,as we gather in the holy synagogue,

the home of the Torah, the House of God155.

Israel, unlike non-Jewish nations, whose span of

136

exlstence 1s ephemeral, 1s, like the Torah,137

eternal and unchanging. In fact, with regard to eter-

nality, Israel 1Is to the nations of the world, as man

is to beaatlaa. The Jewish people were endowed with

immortality when they were called by God's namc,lsg on
the three occasions when a census was taken of them14°.
The eternality of Israel is not dependent upon

141

their following the Law, nor is 1t something hidden;

it 1s quite apparent and well-known,142 and includes
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converts as well as the hnmg-born143.

God and Israel

God, the "General of the Army of Isrnol':u4
glves eternal 1life to His peop19145. It is He who
sanctified Israel, as he sanctified thes sabbath for
their aak0146. Israel will attain pertectionl47.
God foresaw that the children of Abraham would recog=
nize His greatness and divinityl4a. He will not for=-

148

sake them nor invalidate their eternality, but will

save them, even if only for the sake of their children

( [ 8 L ~ﬁ'!3 ) Just as He saved Abreham for the sake

of Jacoblso.

In exchange for all of His goodness, Israel has

only decreased the glory of God by its wicked deed8151.

However, God did not destroy Israel for its evil doings,
because he had promised not to; instead he sent them
into exilelse.

The more danger threatens Israel, the more God
helps 1b153. This help expressed 1tself through
miracles during tho first perliod of Jewish history.
Later God protected the Jews by making known His Law
taroughout the nations, so that non-Jews would thus

154
testify to the truth of Isrsel's Law ,



Exile and Assimilation

Like the stars dropping beneath the horizon,
is Israel fallen into the Exile, where he finds the
sword, pestilence, and hnngerlss.

Among the nations Israel has remained separate
and different, God separated Israel by circumcision,
immersion, and sacrificelse. He has taken six measures
to save us from the dangers of the Exile: 1) separation
from the Gentiles; 2) uprooting of desire for idolatry
from our midst; 3) implanting within us hope and trust
in his great power; 4) making known our Torah among the
nations; 5) causing the Gentiles to hate us and therefore
not wish to marry with us; and 6) spreading us out so
that we cannot be deatroyed157.

Our exile will be long unless we can end it by
doing good. What a pity we do not learn the virtues of
the Gentiles as well as their vicesi  "Should we learn
from them their fine dress and their pride, and not their
decorum in prayer? tc eat their cheese and drink their
wine, and not act in accordance with their justice and
righteousness? to shave and dress the beard like them,
but not to refrain from cursing and swearing? to go to

saloons and theatree, and not to refrain from desire for

vengeance, or preserving animosities; to go a-whoring

_.i
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after thelr daughters, snd not to do business in good
felth end justice?’ 8w
As long as the Jews realized their strange position
in the world, and behaved with decorum as befitted
strengers, frlendly feelings existed tetween them and
the gentile, "However when they forgot their origin
and hastened to be like princes and nobles, the nations
placed upon them the yoke of the Exlle, and many evil
troubles were heaped on them . . . this was the casuse of
all of the evils that came to Israel in all its exilea.“159
The Jews are living in large, well-appointed
houses while the Temple lies in ruins; they wear fine
clcthes and Jewels while some Jews in less Tfortunate
plecee have no bread to eat, It is not fitting for
strangers tc ride in chariots drawn by fine horses with
men running before them, They must be more cereful, for
such extravagance rnot only brings on the hate of the
gentile, but ends in poverty. For a pverson who does
these tninge spends all of his money, "loses his home
and sfterwards makes his wife a widow, for he must abandon
ner and flee to another land . . « « Furthermore he makes
his children orphana.'leo
When we are persecuted, "we all mourn and weep

about the hard times, and yet, whenever we have the

opportunity, we spend & lo% of money on banquets, and all




the other superfluities, so they (the non=Jews) cast

upon us trouble upon trouble for 'they are disgusted

. |
with the children of Isrsel, , ,'"161

Persecution and Inqulsition |
Tarael learned to endure suffering in Egypt,
and was thus prepared for the suffering of the later

le2

|
exiles, For in every éxile, we find Pharoahs ’

who will turn thelr backs on thelr words and persecute
usalﬁ5 The greatness of our suffering, like that of
Job, depends on our own greatness, Therefore we have
suffered much, for we are “the Lord!s treasure and
His possession,"164

Even so, the more we are perseéuted, the greater
our faith, for the Lord i1s at our gldes Thils we have
found to be true in the case of the Marranos. For
although the non-Jews "seek many ways . . » to weaken
us and turn us away from our failth , » + the hands of
those who serve the Lord do not weaken; to the contrary,
they (the vietims of the Inquisition) are strengbhened
end made joyous, when they behold the beauty and the
glory of théir faith » » » » For the miracles which God
used to perform for Israel (in Egypt and the wilderness)

» + » became almost natural events, as for instance they

really are in this (good) "wilderness inhablted-by-people"
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(Holland) where He gives us manna from heaven. . «
for sustenance., . « 88 he leads us (safely) . . .
between the snake, the serpent, and the scorpion.
And the Torah, made known among the peoples in whose
midst we dwell, gives us "hope and mighty faith." o>
The question arises as to how we shall judge
the victims of persecution who were forced to accept
the Catholic religion and abandon Israelitish practices?
And how, also, their children who were ignorant of
Judaism? They are to be considered in the eseme cate=
gory with non-Jews, who are expected to follow the
Noahitic Laws, With them they will not be punished
for their infraction of the Jewish code, but, on the
other hand, will not be rewarded in the same fashion

as observant Jews.lse

Professions of Jews

Another reason why we Jews must be careful in
our expenditures is the fact that, though "constant
prayer is the art of Israel',ls? money is the source

1le8

of our livelihood. "We have no vineyards"; "we

w1€9
have no fieldes other than our money.
Gone are the idyllic days of sheep-herding, a
17
profession that reflects true character. 2 Shepherd=-

ing was e profession used as a test of the righteous




men and leaders of Israel; for a good judge and good

leader must be first of all a good sl:zer.al:nez'd.:"'?1




IV) PICTURES OF THE HEROES, PATRIARCHS AND OTHERS

Herolsm, like other good qualities is influenced
from heaven above. There are four kinds of heroinm:“z
1) Perfect heroism ( QA w~'~Na 5\‘7’9(& ); 2) Reckless
heroism (aac 'eJl- .Aﬂn(c ); 3) Heroism of Bodily
Strength ( g h> a2l54); 4) Unnatursl Heroism
( A'¥ag '.n(a lad RS,

Perfect herolism is that of men who never flee
danger, who measure their deeds in justice, as exem=-
plified by the tribe of Judahn. Less worthy is reck=-
less heroism, which hastens to its banners with abandon
and lack of discrimination, as revezled in the case of
the Reubenites. Heroism of bodily strength like that
of the ox or elephant appears in the tribe of Ephraim.
Unnatursl heroism flares up but doesn't lsst, as in the
case of Samson of the tribe of Dan.174

Morteira likes to draw fine pictures of individu-
als, particularly the patriarchs and herces of Israel.
Jacob was a man of sorrow. "He was the perfect father,
who begot nerfect sons . . « « Many troubles overtook
him in raising children and searning money. He tasted
the countless sorrows of the father of afamily beceuse

of the hatred of his sons one for t he other, because of

the loss of Joseph, and the affalr of Dinah, and the
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hunger that came to him, and the wandering of his
household from place to place, and the fear of danger

which threatened hies household and his tender children
175

Morteira took note of the barrenness of the wives
of the patriarchs and expleined such a condition on three
grounds: 1) so that God might perform & miracle and thus
magnify His name in the world either to test, or teach
knowledge to the people; 2) by nature, because of sick=
ness (which may also be changed by a miracle; 3) as a
means of puniahmant.176

A comparison 1s mede of the brothers, Joseph and
Esau, Joseph, a gentle shepherd, humble end chaste,
feared God and took loving care of his father, Esau the
hunter was cruel, proud, a sinner end adulterer who

hated his father.177

Noses

lloses gave up his life unconditionally for Israel.
Therefore he will be eternal in their name, for Israel
is called "The people of Moses". Likewise the Torah is
called in his name, u second way of bestowing upon him
immortality. Thirdly he is eternal because he gave his
life for the 1aws.178 His name was perpetuated by call=-

ing other important features of Hebrew life after it, for
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example, the Shekels, the Synhedrin, and the judges
of Israel; the Levites and the High Prioat.179
The giver of the Torah was taken from the
water to show that the Law in its application 1s as
universel as that common substance, water.lao
lloses proved his wisdom in several ways not
recognized by other sages. For example, his reason
for placing one half of the tribe of iMenasseh on the
eastern side of the Jordsn, was sc¢ that this tribe
might act as the lialson between the western tribes
and Gad and Reuben.lel
Moses is compared to Abrsham, Abreham was
worthy of both kingship and priesthood, and thus
could ascend into Jerusalem, the seet of the Lord.
Although Moses was not permitted entrence into the
fdoly Land, he, too, was both king and priest. For
he was the lawgiver, who takes precedence over the
king. Furthermore the reason why he was not permitted
to settle in a holy place, as wes Abraham, was not
that he did not merit such & distinction, but rather
beceuse his greatness wes too glorious to be confined

to any particular spot.182



Baleam
Balaam 1s described as'a dog who barks and runs
to bite, but the chain holds him back from doing harm",
for though he might haﬁe wanted to do good, like "good
drink that had been in an odorous pot®, his words had
a bad odor and ended 1In wickednesgs, "to show how evil
his will would have been if God had abandoned him to

his own deViCQSe“183

Samuel

184 Samuel

Comparing favorably even with Moses,
was a hero. Mortelra palnts a fine human pleture of
his convergation with those who demanded a king for
Israel., But Samuel like Jacob was a traglc figure, and
for the same reason: because of the wickedness of his
sons. God, too, has trouble with His sons, the children

of Israelalss
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V) NATURE OF THE DIVINE

God 1s presclent as well as omniniont.ls6

dis majesty 1s exalted and independent of His works.la?

He is absolutely parrect.las

God's will is omnipotent. It controls nature.
For example, He commanded fire to go up, water to fall
down., The apposite appears miraculous to us. However,
if God had willed the opposite, i.e., that fire descend
and water ascend, then what is natural now would be a
miracle.lag

If God 1s perfect and does no evil, why did He
harden Pharoah's heart? The intent was not evil, God
hardened the heart of the Egyptian ruler to accomplish
a fourfold purpose: 1) to give him strength to suffer
the punishment he deserved; 2) thit God's own power be
known to all; 3) that His people, recognizing Him by
his works, be a strong ( rjh ), stubborn people;and

4) make their faith strong ( p Jn).lgo

Providence, Reward and Punishment

All Israel is judzed by God on Rosh Hashanahj;

the individual is judged daily, as the rabbls taught,
Therefore, though the general judgment may have already
been decided, that of the individual changes. It is
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extremely difficult then to discover the nature of
individual judgment,1 9l

God metes out His justice in accordance with
the deed. If a fundamental law is violated, or if the
violation is premeditated, the punishmsnt is eternal.
Likewise, there 1s an eternal reward for the just,
Whatever is not punished heres will be in the world-to-
come for a period of twelve months. Following this
the individual will be given the reward for his good
deeds., God gives the soul of a sinner ancther chance,
through metempeychosis ( t-aJ\ qldrg )» to correct
its shortcomings and acquire perfection by entering
another body, human or animal. e Even etc¢rnal pun-
ishment may come to an end = if sin is, in some fashion,
wiped out of the world.m3

The duration of tihe stay of a sinner in hell
varies, It 1s at least fifty days. But God does not
permit the very righteous ( p")h;d P-P'aa ) even to
enter tne portals of Gehinom. They receive punishment
for their few peccadillos here in this world.lg4

The souls of the extremely wicked, however, after
suffering for a twelve month perlod, are burned anc their

ashes scattered under the feet of the righteous, Those

whose sins are only slightly less grlevous are condemned
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to eternal damnation. "Hell may pass, but they stay

On.'lgs

Cn Judgment Day, God will stand in the Valley
of Jehosaphat (God judges) as all flesh passes before
“im in review. Then He will sound the shofar and
pronounce judgmant.lgs

Indiviiual providence, God's interest inthe in-

197 ope wilder-

dividual, 1s expressed in the Yigdal.
ness tabernacle was ordered by God as a sign of His

128
providence, particularly for the lowly,

Crestion
The world was created Ex Nihllo by 3od, to show
dis marvelous wisdom. A perfect entity, the world will

be neither edded to nor subtracted from by the Almighty.lgg

Tne story of creation is to be taken 11terally.2°°
The Creator, God, is the Prime Kover ( kla /leten 1JN
ANk ('cl-a ) as well es the Firal Cause ( (3 -ﬁ'f-ﬂ.{\
.hfgf:a) cI' the Tlniveras.e(n
Like the circle which has its bezinning throughout
its form, 30d is the Point cf Departure of the Universe

f' ~-
( Pil+ )€ ’N/im ),a8s well as its Principle through-

r 2
out ( p¥ P{?H )23 ). R

Fambam was correct when he taught that the world
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exists through the existence of God ( £ v)e A 3 =
2
{:3u_, (aa). s The existence of all forms
depends on Him, the Final Form. Therefore, He is

204
called the Life of the Universe ( PN (h- 'n ).
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VI) NATURE OF MAN

His Soul
Man is related both to heavenly and earthly
creatures. With vegetation he has in common the
vegetative soul; with beasts he shares the sensitive
soul; like heavenly creatures he possesses the intellec-
tual aou1.205
Furthermore, with the heavenly bodies he shares
the power of action ( Sewv~A®); with angels he shares
both deed and the power of thought ( Aeepad)e He
alone possesses the power of speech ( ‘)[f‘)a-‘a) in
addition to the previous.206
Though some of the rabbis disagree, the general
opinion 1s that all the souls which have and will come
to this world from the days of the Creatlon until those
of the lMesslah were created with the soul of Adam, the
first man. They are stored up, each awaiting its turn
to be ipportioned to en earthly body. "They (the unborn
souls) actually remain in one storehouse, beneath the
Throne of Glory, and delight in the splendor of the
Pivine preaence.'zo?
The soul clings to God ( _hlppﬂ ) like the 1light
of the candle to the wick.208 Four times does the soul

delight in the light of the Lord: 1) before it comes into
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the world (see ebove); 2) after 1t leaves the world;
3) at the time of the resurrection of the body and
of the soul; and 4) in the future world, after the

resurraction.ao9

Men's Powers

Man may investigate whatever his heart desires?lo
but it is important that he incline his heart to the
truth, for it is the intention to do evil, not the
deed itself which 1is punishable.all

Man accomplishes many things by the power of
his own mind, as well as by the help of God's command.
For example, only two of the Ten Commandments cannot
be discovered by pure reaaon.212

¥an attempts toc eccomplish his will and fulfill
his desires of others in three ways; namely:

1) by fear and threat of reprisal; 2) by pleas for
Justice and emphasis on the propriety of one's cause;
3) by pleas for mercy, either in a case a) in which the
plaintiff has no justice on his side, or b) in which

the judge 1s prejudiced against him.215

Perfection
Man must perfect himself first; then he may

strive for the perfection of others., The reward of
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the latter accomplishment is greater than that of
the former, but the former must precade.m'4
Self=-perfection compared with perfection of
others is like the heroism of the heroic soldier com-
pared with that of his general., The perfection of
the individual is limited to himself; that of him who
brings it to others as great as the numbers of soldiers
under a genereal's command.zls
Under certain conditions, however, man needs
to accomplish the perfection of others in order to
achieve complete aelf-parfection.216
"He who perfectc himself, does so for his own
benefit, and removes his own deficiencies, He is not
to be compared to the Creator who is already perfect
* " w0 However, he who straightens cut and perfects
others and dces good for them ., . . he 1s to be likened

unto God.“217

Conduct

As man is divided into two parts, body and soul,
he needs two modes of conduct,

The conduct of the body in accordance with its
characteristics and the relationships between one man

and another, are matters of this world, and are therefore
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called Derech Erete - the way of this world.

The conduct of the soul, on the other hand, 1=
concerned with faith, knowledge and matters of impor-
tance between man and 3od. These are called Torsh,
or Holy Law. The rabbis pointed out that neither

Derech Erets nor Torsh cen exist without the other?ls

The identical relationship exists between king
end priest. The king is concerned with justice and
righteousness; the priest 1s wise and teaches the
people knowledge; both are necessary to the fulfillment
of each other's purposes in the ideal state, for the

king teaches not, nor does the priest judge.alg

Community Responsibilities

The correction of injustice 1s the duty of the
general community; for if the community does not es-
tablish justice, certeinly the individual will not

220
practice 1t.

In general the community has three functions:
1) to teach wisdom, the specific function of the

academy or Talmud Torah; 2) prevention of wrongdoing,

and the supervision of the moral well-being of the
community, the specific function of the parnassim;
3) the emphasizing of punishment and retribution for

transgression, and the alleviation of misery, the




specific function of the synngogua.221

Differences of ilan and Beast; Israel and the Nations

As the rabbis taught, man, unlike beasts,retains
certalin sensory properties, like that of feeling and
hearing even after death.222

Men 1is between the beasts and the angels; the
former he resembles in matter; from the spiritual as=
pect he 1is like the angels.225

There are three specific aspects which are the
property of man, but not possessed by beasts. They

are:

1) His upright stature. This bears a close

relation to man's eternal soul., For it is fitting
for man to be elevated above all beasts, facing
heavenwerd, to the place from whence he was hewn,
The beasts, who have their origin in the dust, face
downward,

2) His power of speech, which permits him to

express his will, unlike the beast, who is concerned
only with the needs of the bedy, which require no speech.
3) Intelligence and observation, which is the

poesession only of the eternal soul, for eternality is
netive only to intelligence and not to matter.

The uprightness of man corresponds to the
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elevation of the Land of Israel among the other lands,
which leads to the destruction of those enemies of
Israel who would conquer this land.

The power of speech of man corresponds to the

indestructible Hebrew language, which distinguishes
Israel from the nations,

The intelligence corresponds to the Law of God,

which was given only to Israel, which made Israel
eternal, and which remains indestructible despite its

violation, and the sufferings of Israel.224

Children

The nucleus of all of God's promises to our fathers
is the assurance of progeny, for without it all promises
for the future of the people of Israel would be jnvalid,
Because of the barrenness of their wives for long perlods,
the patriarchs learned to prize highly the gift of
children.225

It is a well known fact that children follow in
the footsteps of their parents, the deeds of the sons
resembling those of their father, and those of the
daughters, tneir mother.,

The wickedness ( J{l5} of a daughter serves to
emphasize the transgression of her father, by reflecting

on the women he took as wife.




Wicked children destroy the reputation of
their parents, and bring them to an early death
beceuse of worry and shame, Just as the more é6x=
pensive a cloak, the more damaging is the spot on
it, so the greater a person and the more well-known,

2
the more he suffers when his child acts wickedly. e




VII) GOD AND MAN

Man can see only with his eyes. Seeing a
bent, broken man before him, he will have pity,
God looks into the heart, and if one is not pure
within, the exterlor appearance is rejectod.227

The relationship of man to God is a personal
one. "God stends,"™ as it were, "forever by his
(man's) brow,"228 Matters pertaining to the rela-
tionship of man end God ere intellectusl matters,
Torah, in the province of the priest rather than the
state.zeg

God tried many times and in many ways to make
humankind good, both through signs and miracles, and
through the deeds of his emissaries, the prcphets and

230

others., For only he who possesses the proper

virtues will be permitted "to dwell in the hill of the

Lord, "3l

Worship of God

Like heroism, wisdom and wealth, worship of God
is influenced from heaven above.232 It is the peculiar
posgession of man, The highest form of worship, or
feer of heaven is that which comes from the recognition

of God's names and secrets and His charecteristics.

This was given only to the prophets, who stocd in the
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council of the Lord and in complete awe of Him.
The second grade of fear of heaven applies to
those who worship because of the recognition of God's

mirecles and His wonders, The third is by recogni-

tion of the greatness of nature and God's works,

The fourth is the lowest type and springs from fear

of Euniahmant_..z63

Prophecy and Dreams

The sources of dreams are the thoughts of the
day, the food one eats, or the presence of rising
vapours or mist. Occasionally evil forces like
demons bring on false, lying dreams.

Like the remainder of the vision of an object
on the eye, so the imaginetion becomes, in sleep, a
<.‘.ren.1n.2"54

Prophecy, on the other hand, comes directly or
indirectly from God,

God may influence the mind of the prophet directly,
and reveal His will to him, or through an agent such as
an angel; through the substance and the nature of the
angel, which has already been impressed by God at the
time of creation.255

Two factors that must be present in prophecy are

1) the natural receptivity (A'Y N .;\JJ-D) of the indi=-
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vidual, and 2) the Will of God.2°® Five influences
are active on prophecy and dreams: 1) Man, or rather,
the power of his imagination; 2) demons; 3) heavenly

causes; 4) angels; and 5) God, In the case of the

first three, whether they influence by their nature,
or indirectly from God, it 1is essentially a dream,
The result of influence from an angel, or directly
from God is prophecy.237 Prophetic sleep is pure
while the sleep of a dreamer is confusad.gae

There are other vast differences between pro-
phecy and dreams, three in particular: 1) Prophecy
1s completely fulfilled, and dreams only partially;
2) prophecy does not leave its reciplent in doubt,
but he knows that 1t is prophecy, whercas the dreamer
never even knows if his dream will come true; 3)
every detall of prophecy 1s understood by the prophet,
though it be revealed in riddles, whereas the dreamer
understands nothlng of his dream, end requires the

ald of a wizard to discover 1its maaning.esg
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VIII) HERESIES AND SINS

Sins are like clouds between us and God;
however they do not prevent His influence on

us .240

Non-Jewlsh Religzions

Other religions are compared to traps in
which Israel has been caught., But the trap

invariably breaks and Israel, like a bird,
241

escapes, Worship of "other gods"™ (Avodah
Zarah ) is, for a Jew, worse than adultery or
robbery.242

There are four rules concerning Avodah
Zarah: 1) One must not even suspect it is valid;
2) one must not observe it; 3) one must nnot waste
time reading its literature in order to learn about
it; 4) followers of those cults ere considered by
God vo vary in their degree of wickedness. However,
it is permitted to mention, and even to read the
literature of religious sects that are no longer in
existence, For they are no longer "other Goda."'245
There are, in general, two types of objects

of idolatrous worship, called 1) Existent ( €');

and 2) Nonexistent ( Q"h‘ Yo Under the first




catogory we find things that exist but are not divine,
such as angels, stars, signs of the Zodiac and princes,
In the latter group are included Asherot (trees devoted
to idolatry), hewn images, =snd crosses. There is a
great difference between the twe. The former existed
even before the idolators added felse significance to
them. They remain unmolested, for ™the world should
not be destroyed because of a fool;" it is forbidden
even to look upon the lattor.244
If we are not on our guard, the Christians may
focl us by their interpretations of our scriptures.
Though they may claim to find 1t, there is actually

no basis in the Torah for any of these Christian pre=-

cepts: 1) exaltation cf poverty; 2) sexual abstinence;

3) love of one's enemy; and 4) desirs for death.

For humanity would be destrcyed if it followed those
rrinciples.

Sexual sbstinence, in addition to belng & viola=
tion of the commandment "to fructify and multiply"
{ 133 [22), leeds to dissoluteness in moral conduct.
BEarrenness is a punishment rather than a virtue.245

One of the abominations committed by our neighbors
is the fact that after they ascribe divinity to their
lord, they make an image of him. This confuses people

and lesads them to ascribe corporeality to the truly




Divine,>48
Likewise, when we find Scriptures using anthro=-
pomorphism, we must understand that it is only to

spesk to man in terms he undorstands.247

llaterielism, Wealth, and Pride

Materialism leads eventually to assimilation
and idolatry,248

Though the Christians err when they exalt poverty,
yet sbundant ricnes is also a curse. The rich, seeing
how well off he is in this world, is unhappy neverthe-
less, for he suspects that he 1s to receive all of his
punishment in the next. The poor, on the other hand,
suffering amply now, may expect to be the recipient
of good things later, for "the Lord does not pervert
juatice."249

It is true that, as the Christians teach, evil
comes from wealth, but "only for him who does not know
how to use his wealth properly."™ The fact of the
matter is that twice as many evils result from poverty
as from riches.250

One of the things that help the poor to inherit
a portion in the next world is their possession of
patience, moderation and loving resignation, The

poor elways possess the vision of the True Life, end
believe that it is for their own well-being that Cod




=Sl

commanded them to be poor, simply beceuse He did not
wish to pay them for their virtues with the vanities
of this world. Happy indeed is he who lives by his
own toll., "He 1s at peace in this world and much good
is stored up for him in the next.“251

As for the sources of Wealth, which, too, is
endowed from on high, they are four: 1) business, the

best of which 1s foreign trade, because of the variety
of stocks one may deal in; 2) produce of the field

and of livestock, which is inferior to the first by
reason of the fact that it is limited to one's own

land; 3) the dangerous business of scquisition of booty:;

and 4) thrift or husbandry, i.e. being satisfied with
11tt15.252
Pride i1s a sign of Esau and Edom /the geatiles);
the Jews (Joseph) are a humble neople and should remain
30.253 Pride in a poor man is more to be condemned
than in a rich. It is only natural that a rich man's
wealth encourages him to be proud. Furthermore, it mey
be sald that his pride endows him with a certain impor-
tance end dignity, but a poor man's pride doesn't even

have any basis for existence.254

Miscellaneous

Among the favors for which we must be grateful to
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God is the fact that he removed cruelty from our
midst, [Even the death penalty is not inflicted
cruelly among Jews.256 Because of the cruelty of
hanting, that form of diversion has been forbidden

by our Torah.%6

Philosophy

Philosophers are compared to men who sit out-
side'of the king's palace and guess what's going on
inside by listening to the voices from within end
noticing who enters and leaves; all of theiroconclu=-
sione are false., Those who stend by the king within
the palace really know what 1s going on. Such an one
is Israel, who received the Torah from God. When FHe
gave it, He did not call himself, for example, the
God who created heaven and earth, for this i1s some=
thing that must be proved, but He said "who brought
thee forth from the Land of Egypt,"a visual fact
which requires no further proof, or philosophical
apeculntlon.es?

(However, as we have seen above, HMorteira is
not averse to the use of philosophical speculation
es in the following stetement): A thing cannot exist

without 1ts substance or form, though it can without

its accident, This applies not only to natural thingx



but to artificiasl, and even to matters of

speculation.258
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IX) PENITENCE, REWARD AND PUNISHMENT

Repentance

Repentance 1s a matter of self-chastisement
( R)? nlegan ) 259 The balm of repentance was
given only to Israel. It is not easy for the non=-
Jews to repent. One of the conditions of the repen-~
tance of non-Jews 1s thst they are not 1dolators€60

Abravenel holds that man may always repent of
his sins agsinst God, but never of those sgainst man,
inis 1s not the case, for some sins against God
(1dolatry snd blasphemy) are punishable by death;
whereas ienasseh and David were forgiven for sins
ageinst their fellowmen.261

He who was accustomed to sin, and yet repented,
recelves a double reward.262

The gates of repenteance are never ghut, bhut
occasionally a man will sin so much, that God will
prevent him from repenting oy hardening his heart.
If the case is not quite £o bad, the person will
receive no help from without, if he wishes to repent,
Then repentance must come from himself, or 1t will

26
come from one of his descendants, o

Responsitbility

The action of heaven on the earth depends on
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earthly deeds ( DNy 'S0 ro!;e QY;WL: 2 1:;/*:-

ACN Sg ).26%  Inaividual responsibility is
made vold when the group is guilty. The people of
Egypt were so guilty that God had to harden the
heart of their ruler so that he would act in such

a fashion that all of them would be punished.265

Feward

There 1s the physical reward in this world,
end the spiritual in the next.256 There is the
reward which is given for the deed; for example,
prestige and wealth becsuse of the good deeds one
performed for the state; had he not done these good
deeds, nc reward at all would have been given eitaer
to him or anyone else., In other instances, the deed
is performed because of the reward that has been given;
for example, 1f the king needs a genersl, or governor
t2 perform the duties cf such an office, he will search
out one of his servants who is fitted for it. However,
if he doesn't have need of such an official, no matter
how many good deeds a particular servant hes performed
he will not receive the promotion.

The same is true with God. In the ordinary run
of things he will reward good deeds, Occasionally,
however, he needs someone tc be lawglver, or bring the

Jews to Palestine, etc. In such a case he will choose




«56=

an able servant, However, at a time when there
is no need of such a person, nc matter how many

righteous men there are, none will be made lawgiver

or conqueror.zs?

Punishment

The twofold purpose of divine punishment is:
1) revenge, and 2) revelation of God's greatness.

The latter may be performed in three ways: a) by
revealing to the people who are being punished that
it 1s from the Lord; b) to Israel, that they may re=-
pent; ¢) to all the tarld.ese
There are four kinds of punishmeni mentioned in
the Torah: 1) Fines, for trensgressions; 2) Lashes,
for violation of prohibitions; 3) Exile, for accidental
murder; 4) Execution by the Beth Din, for capitel
offenses.269
However, ignorance of the law is an excuse. A
man will not be punished for doing wrong, if he thinks
he is following the right path. On the other hand,

such mistaken efforts wil) not be rewarded with auccees.27°

Eeproof

God reproves man so that he may not lose his soul,
but man should not rebuke another 1f he 1is sure the

other will not listen to him, or if it will make matters
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worse., Fools should not be rebuked; only en-
lightened. One should not reprove a rascsl, for
then he will hate you and never listen to you
again; for then you have closed to him the gstes

of repentance.271

Zechut Avot

Although angels appeered to the imperfect
Hagar, for the sake of Abraham,272 and although
the lerits of the Fathers were of frequent aid to
the Jews, they were not alwars efficacious, We
find msny instances where children ere punished
despite the greatness of their forbears, as in

the case of the sons of Moses, Aaron, ancd Samuel?75
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X) LAW AND CEREMONY

Toreh

The Torah is unique and eternal., Had God
not intended for it to be eternal, He would not
have included in it certain laws which apply only
to Messianic timas.274

The Torah cannot be exchanged for any other
law, in spite of Christian claims, nor will God
ever give another law, The eternality of the Law
of Moses also applies to any commandment which is
not conditioned by a set time, whether given to
Moses or to his predecessors, Adam, Nosh, Abrahem
and Israel. After God hed given laws to Moses'
predecessors, he added new laws from time to time.
The lawe,however, never permitted what had been
previously forbtidden, but fcrbade what had been
perritted. Nothing may be added to or subtracted
from the law of Moaas.275 The Torah was originally
written in the same langusage in which we find it
today. Just as the Jewish people will never change,

276
so the Torah will remain constant,

277 and

Although the Torah applies to all places
to all peoplea,278 it 1s "betrothed to the congregation

of Jacob,"™ 1like woman to man.27? 1t is our inheritance,
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handed down by our fathers. "It is unlike the

law of the gentiles, in that it was given only to
Israel; nor are we commanded to go and ask others
to believe in it., Those who received it and keep
it 4id not receive it from a single individual, but
each was given it by his fasther. . . who saw and
heard 1t being glven by the Living God at Sinai."-o0
Nothing in creation is of greaster value than

the Torah?al

When God commanded & tabernacle tuilt

for the Torah, it was like a king commanding a house

to te built for his daughter, While the Torah was

there it was only natursl that the Divine Presence

came to visit it. The Torah, then, causes the

Divine Presence to remain in the place where it stands.282
It is true that Jewish embryos lesrn Torah while

yet in the womb; yet because of the shock of entering

the worlcé, they forget what they have learned. How=

ever, since it 1s easler to remember what one has for=-

gZctten than to learn something altogether new, Jews

learn Torsh more easily and enjoy it more than those

of non-Jewish stock1283
The Law of lMoses is "a wonderful, glorious

structure, for its foundations are 13, and ita pillars

seven; anéd they are of two varieties: - commandments




and prohibitions. It faces two directions: - towards
the Land of Israel, and towards the Diaspora. And
on each side there are three stories: - commandments,
lawe and judgments. It hes 613 windows (mitzvot)
and an orchard (0“999@ ), i.e. Pshat, Remez, Drash,
and Sode (simple, inferential, lildrashic, and mystical
interpretation), The fountain in the center is the
Kebala, and there is a pit and a trench around its
walls, which represents the preventive measures
(r'_p "o ) of the Rabbis; it has a drawbridge
which precludes from many entrance into the congrega=-
tion, and there 1s a mighty tower in its midst, for
'the name of the Lord is a mighty tower', Its main
entrance 1s the Brit Milah (rite of circumcision);
its roof, the highest reward; and through it runs the
path of love of the daughters of Jerusalem, . . ."284
The principles of the Torah are three: 1) exis-
tence of God; 2) divine origin of the Torah; and 3)

285

Peward and punishment, Three, too, are the types

of commandments in the Torah: 1) commandments which God

teaches us, which are laws and beliefs the reasons for
wihich are known to God, only some of which he makes

known to us; 2) those which are given as a reminder of

something or some occurrences, such as the Sabbath and

the festivals; and 3) the natural commandments which
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man knows even without the instruction of the Torah,

though without the Law he would not know of the

reward or punishment attendant upon tham.aee
Three types of men deal with ordinary laws:

1) the king who decrees and arranges and commands

them; 2) the judge who relates the proper law to the

deed; and 3) the constable who executes the decree of

the Jjudge. Moses acted in all three capacities; for
example, in the case of the Egyptian who had smitten
the Hebrew slave, he ruled that he who smites a Jew
should be sentenced to death; he condemned the Egyptian;
and execuvted him.287

Law rests on experienco, "for on what can judg-
ment better depend to Jjudge truthfully than on . . «

2es
what has already occurred and been judged?"

The Sabbath and Festivals

The Ssbbath is the most important commandment
in the Torah. The whole Law is dependent upon it.289
The Sabbath shows the unity of Ged, for it is one,
unignune end single, separated by God from the ordinary
days, without any partner or corresponding holy day

(as the other festivals havezgoj until it was given to

Israel.agl

It was given to Israel because it is holy and



can be given only to a holy people. Furthermore,
the Sebbath memorializes the slavery of Egypt in
which only the Jews were held.

The commandment of the Sabbath is twofold:
1) The version using the word "remember" (Exodus)
expresses the sanctity of the Sabbath, hinting at
the holiness of the future world; 2) the second
version (in Deuteronomy) which uses the word "keep",
indicates rest from work, 1.e. the sctual observance,
snd refers to Messlanic times when the people will
rest from their exile and no longer be in servitude
to strangera.292

On every festival we mention the Exodus and ab-
stain from wecrk. There is a connection between the
two just as in the case of the Sabbath, Furthermore,
one of the festivals, Pesach, wnich i1s fundamentally
concerned with the Exodus, was ccmmanded by God to be

a dsy of rest even befors the commandment cof the Sabbath,

Symbolism
God understood that the Chlildren of Isrsel needed

a concrete symbol of his presence; therefore he ordered
them to construct the wilderness tebernacle, and showed
them the pillar of fire by night and the pillar of cloué

by day. In this way the masses of the children of Israel

293
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felt God's presence in their midst and no longer
were inclined to set up graven images as they had in

the case of the zolden calf.294

Traditcion
There are two types of irrational things:
1) the impossible and 2) the mirsculous, The former
never exist; the latter may be comprehended by the
mind., We may have faith in the latter, not through
logic, but only through tradition., Tradition, there-
fore, is essential to feith. It is perpetuated by
signs given from fatler to son, like the Brit Milah.?g5
Righteous are the ways of the Lord. Not the
etudent, but rather he who follows the tradition will

comprehend them.296

O0il of Ancinting

The purpose cf the o0il of ancointing is threefold:
1) to set the seal of Moses on the cnointed; 2) to show
that the esrnointed is the chosen of the Lord; 3) to show
that the anointed possesses eternality as the priests
and kings were immortal, the former through their seed
and their spiritual leadership, the latter only through
theilr seed (even then, they were not always immortel,
for their seed might be uncrowned); 4) to prepare the

enointed %o receive emanations from above; and 5) to



differentiate between the anointed and the rest of

2
the people, <4
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XI) SPIRITUAL QUALITIES

Beauty

Simple besuty is represented by such objects
possessing no parts as silver, gold, pesrls, sun and
moon; or by something that is not to be considered by
the tesauty of its parts, such as an army under one
flag, or such as God who combines in himself a thousand
verfections,

Composite beauty, such as e beautiful ornament,
made of gold and precious stones, may be observed by
the eye., The mind and the ear may observe composite
beauty, too; but taste and feeling ars limited to the
discernment of simple (or compound) beauty.

The three types of beauty are: 1) of the body,
comprehended by the eye; 2) of the soul, comprehended

2
by the mind; and Z) of man, comprohended by the ear. o

Blessing
One cdoes not bless God. He blesses you.

Blessing is only for the future, when we are
speaking of the favors of Cod. Praise ( N Ae ';\?-;)J\ )

indicates the past. Blessing, speaking of the future,

is not sporadie, but continuoua.299

Falth

300

Without the deed, felth is imperfect. Since
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anything acquired with difficulty is difficult to
lose, Israel, which was stiffnecked in its acceptance

of faith, will not easily abandon God.°0}

Honor

Honor and wealth achieved without effort are
worthless (they are of secondsry importance, anyway,
like everything else in this inferior world), for

302
they are accidents, and accidents are ephemerzl,

Humility

Humility in the rich is greater than in the poor,
for it is only natural that a rich man should feel proud
rather than humble, 0o

"The quality of humility is most perfect in a
man who is able and strong, yet nevertheliess humble and
forgiving; for he who 1s humble as a result of his
weakness, is humble because of fear, Therefore Moses
pralsed Joseph's humility, for though he was a national
hero, he acquired the quality of humility. . « « Moses
comnared him to an ox, for that beast is the magter of
great strength, yet is quiet end humble, receives the
yoke, and tills the fileld « « « &« He is to be honored
for he is humble fcr higher reasons, and not by come
304

pulsion,”

Great men, kings and priests, are distinguished
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from the masses by their humility, and spiritual
abasement tefore God, for the greater a man, the
more he should humble himself before God. (The

High Prilest lmeels both at the beginning and the

end of each blessing; the king remains in a kneeling
position throughout his whole prayar)?os

Jealousy (Zeal)

"The finest jealousy is that of the wise for

wisdom and of saints for saintliness.“ao6

Love and Marriage

God was the first matchmaker, and, as the
rabbis taught, desires peace between man snd his
wife =~ so much so that he who brings sabout such a
condition is likened to his Creator., Since GCod is
so desirous of marital peace, the Divine Presence
always dwells with a man and his wife,°”"

Love is such a strong quality that a man can

508 True love persists

even love those who hate God,
even though the lover is sinned egainst by the beloved,
The wise will love God even though His face be

3
hicdden from them. o8

Goodness

Man should walk in the right path without regard




for the safety of his relatives, or his money, or

even for his life.slo

Purity
God brings forth purity from impurity fcor five

ressons: 1) To reveal that the strength of purity is
so strong it cennot he humbled by impurity - example:
Abraham brought forth from Terach; 2) To answer the
need arising during a grest crisis « Hezekiah from
Ahaz; 3) To bring redemption from within in a case
when the purity i1s so great it can expect no outside
help - Mordecal from Shimi; 4) To purify and cleanse
the pure, becsuse whatever impure is mixed with it
will cling to the large body of impure = Israel from
the nations; and 5) To make known the magnitude of
God's mercy and His goodness = the future world frecm

this one.ol1

Unity
"The unity of God is not like the unity or one-
ness of man who consists of parts « « « He is one
in incomparable, extreme aimplicity.'SIQ
However, earthly unity and peece 1s a gquelity
dear to God. One of the reasons why he commanded the
building of the wilderness tabernacle was so that all

Jews "wherever they were, would incline thelr hearts

=GB
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to him and see clearly that they were praying to
one God," Later He had the Temple in Jerusalem
built, "to show the unity of the {Jewish) nation,
wherever they were, for we have ore Father, and
one God created us,"913

In fact God arranged all of His laws to show
the simplicity of His unity. The prime purpose of
Yom Kippur, for exemple, is "to show God's unity
and the magnitude of His perfection and Fis simpli=-
city." For this holy day was established to provide
atonement for Israel's sin of polytheism, and "vo
make known God's incomperablec unity.”

God demonstrated His unity in the one Torah,
which will never be changed; in the ceremony of
Brit Milah, "for by reason of it Isreel dwells alone,
and is not counted among the nations™; and in the
Sabbeth; unique among, and separated from the rest

of the days of the week, 14

Wisdom

Wisdom, like heroism, wealth, and worship 1is
influenced from on high,

There are four types of wisdom: 1) the highest

is Divine wisdom, and the secrets of nature, revealed

in the Story of Creation and the Account of the



Chariot (Ezek. 1); 2) below this stands the wisdom
of deed and nrinciple, and the fulfillment of the

commandments, characteristic of the purveyors of
tradition and good character; 3) next comes the

wisdom of civil and judicial relations; 4) the

lowest wisdom of the four is that of literature

and song.als

=T70=
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XII) THE NATURE OF THE MESSIAH AND THE FUTURE WORLD

The Future
The future mey be understcod from the past,
Just as there was redemption (from Egypt) in the

past, so shall there be a future redemption.als

Change

Man like beast dislikes change whether it is
for good or for evil, A baby cries even when it
must change its sode from such a poor place as the
womb,.

The reason why we call death bed, is simply
because 1t means changing our abnde., However, once
man has entered the next world he has no desire to
return to this one, unless it be to live here so

righteously that he might better hie position in the
317

future world,

Deeth
There are tnree worlds in which men lives:

in the womb before birth; in this world; in the next,
318

alrter death, Death is reelly, then, a second birth,
However salnts as well as sinners hated death,

for they saw In it, mistakenly, a loss of the life

which they prized so highly. We have seen three great men

who prayed to God for (length of) life: Moses, David and




Hezeklah: Moses, because he hated to leave his
family; David, because he would have nc more chances
for repentance; and Hezekiah, because he was not

sure of his righteousneaa.319

Martyrdom
Man should not zgive up his 1ife needlessly.

He will not acquire a portion in the next world in
such a fashion. The Lord desires that a man endanger
his 1life only on the condition that, by doing so, he
may save others, For many are the works man may per-

form for God by living rather than dying.seo

Burial

The purpose of burial 1s atvonement rather than

punishment, Our ancestors sought burial in a good
place, with good people, with beloved friends or
relatives, Even better was it to be buried with one's
ancestors., Mcsi preferable,of course, it was to he

buried in the Land of lsrael.szl

Life After Death

Not only is there a sense nf feeling in the
body after it has died, but the body sctually has no

rest until it has returned to the dust whence it came,
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At that point the body exchanges its human form for
its form as dust or earth, and becomes earth of the
earth., Because Jews have always wanted to become
part of a good spot of earth they have been particular
in their choice of graves.322

Though many cholce souls ere glven their rewards

while they are still living,sza

immortality is
achieved by all the righteous, through their wisdom
and their works.

The three methods which the non-Jews use fto
attain immortality are of no avail. For example,

(1) they make statues or busts of themselves; or

(2) name great buildings or (3) feast days and months
{Julius Augustus) after their names. But ths statues
are broken, the bulldings are destroyed, and either

the names of the feasts and months are forgotten, or
the reason for them. Immortality cen only be bestowed

by the Truly Immortal God?24

The Messlsh

Though he is not on this earth, Elljah has
remalned alive in body and soul so that when the
lMessish comes, he (Elijsh) may perform certain func-
tions that he would have been unable to accomplish had

he died and then been resurrected. One of these is




to teach the real meaning of the Torah, and to pre-
gerve certain customs thst might otherwise have been
forgotten. He must also be able to anoint the
Nessiah, to resurrect the dead, end to single out
those who really are priests and Levites, activities
impossible of accomplishment for one who has died.325
Messlanic times already have existed, i.e., in
the days of the first man. So it will not be unnatural
for them to recur. However, even if such a ilessianic
state had not existed, and it would be wnnatural for
Lt to recur, yet lMessianic times could still come to

the Land of Israel, for that blessed country is not

limited to natural processes, but is subject to miracles.

Be that as it may, it is possible that all of the
Messianlic references in scriptures actually are descrine-
tions of e former condition.

It is fitting then to look upon the Sh'mitah as
en indicction of this past idyllic state?ee

As is well known, the Messiah !s ready to come, 1if
we would only hearken to his volce. Perhaps David

himself will be the Messiahe-27
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XIII) MYSTICISM

Who is 1t whom the Lord favors most? Is it
the man to whom God grants favors naturally; or

through miracles? The snswer is that when the favor

is granted in private or in secret it is best bestowed
by natural means, but for public favors the miraculous
is the praferable means. For not only does it magnify
the importance of the recipient in the eyes of the
nations, but it increases the fame of our Heavenly
Father,>28

One must not consider mirscies only from the

point of view of the frequency of their occurrence,

For example, Eli jah was greater in spirit than hils
servant Elisha, slthough the latter performed twice
as many miracles. In miracles it's cuality that

329
counts.,

Nemes

Names are given to denote the character and the
future of men, Samuel's name indicated that God would
hear his cry in distress. Isaiah's name indicates
his jealousy for the Lord which burned like fire.
Furthermore, letters of some names were changed as in

the case of Abraham and Sarah to indicate an increase
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of certain characteristics of the bearer of the
neme, An entirely new name given by God to replace
an old one is like the stamping of a new, eternal
form on old matter making the bearer 1mortal.330
Just as many men are given a multitude of
titles or names to indicate the multiplicity of
their accomplishments, so inanimate objects may have
seversl names, For exampnle, the wilderness taber-
nacle 1s called The Dwelling-Place of the Lord
(Divine Providence =~ '—D /38)\{ ); The Dwelling-

Place of the Testimony (Torah = A[g+3 /::QN);

The Tent of lieeting (Unity and Peace = 3 v/ﬂ LVC )3

331
and The Sanctuary of the Lord (Holiness = ) RIpw 55

Names may be used by God for other purposes. For
example, it can be shown thet God warned the Generation
of the Flood of their fate through the names he gave to
the cons of Noah (Shem indicates the sin: desecration
of God's name; Ham: punishment by hest; Japhet: jealousy

of neighbor's wealth and oroperty, e‘..'.tn.)..'?’:52

One may be good despite the fact that he bears the
name of & wicked person. Eut a righteous msn whose name
includes that of God will be aided in his righteousness
by the Lord, for unlike an earthly king, God permits
others to use Hls name as part of theira.asa

The name of the Lord is in the very being of the
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righteous man, for he is sxalted who trusts in the
Lord and permits the thought of nothing else to enter

his henrt.334

Numbers
Numbers are extremely important in Biblical
exegesis. The lasting quality of the Temple oil 1is
indicated by numbers given in the tezt.535
According to the Rabble, the word .Ale4a
indicetes by Gymatria the 41C years which the First
Temple stood. Furthermore by adding the number of
words (10) in the verse in which A4S occurs
(Lev. 16.3) to the Gymatria we find the number of years

which the Second Temple stood.sss

The number 10 indicates the unity of God and the
number of the spheres under His benign influence.337
These spheres possess only the soul or power of action =

no feeling or intellect.358

Angele and Demons

Angels possess two out of the possible three

souls: the power of deed which they perform ss agents

of God; and of thought with which they perceive and

racoznize the conceptions proper to them.339

From the beginning of the world the angels have




od, 340

prayed to G In fact even before the Creation

the angels praised the "Lord, God of Isreel." The
angels, unlike Israel, which may improve its pocition
through its deeds, have reached thc point of perfection
and can rise no highor.541

Ac the Rabbis indicated, "demons were created

at twilight after Adams' sin." %2

One of the purposes
of demons 18 to lead man to s8in and uncleanliness.

This they accomplish through false dreamn.543 However
it is possible to receive aid against demons from a

verse in the Shir shel Pegaim (Ps. 91,10).°%4
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THE SEKHMONS OF SAUL LLVI MORTZEIRA

NOTES

5o

1. Giv'at Sha'ul, ( g_h:q NS Ad ) 48 Sermons by Saul Levi
Morteira in?ﬁ'k 1S§ ‘)k!) Selected by lioses b. Jacob
Belmonte, and Benjamin b. Jacob Dias Patto (1645). This

Edition published and edited by Joseph Schein and Eliezer
Platt. (Warsaw 1901) p. 8.
Roth: Menasseh ben Israel (Phila. 1934), p. 312,
Roth claims that the correct form of the name should
be Mortara, after the name of a small city in north-
ern Italye.
2, Daniel Levi de Barrios, De Rossi and others belleved
that the liorteiras originated in Zermany. Jewish

Encyclopedia, art. on Morteiray CG. S. (Giv'at Sha'ul),

P. 8. This has been refuted by Grsetz and Frankel.
Se Saul Levi Yorteira arrived in #msterdam in 1616, In

the introduction to G.S. (p. 36), his pupils wrote:
,/:u [~x gk :-\IJ U&r 1 a7 lasraa {lke Nt PR la:

Kayserling (ieyer: Biblicteca Espafiola Portugueza=-
Judaica Strassbourz 1890) is not certain that Saul
Morteirs was the son of Joseph ben Saul. p. 74.

4, Elijah llontalto, whose name as a Christian had been
Felipe Rodrigues (of Castelo-branco), younger brother
of amatus (later Chabib) Luzantus, a former Portugese,
was skilled in theology as well as in medicine, and
of'ten engaged in controversies wit., Catholic clerics.
It was he who converted the Marrano poet Paul da Pina
(Reuel Jessurun - see below) back to Judaism. G. S.,

pPe 9, note 33 Roth, p. 24




Se

6.

Te

Se

9.

Notes = 2

GeS., DPe 9; Giv'at Sha'ul [Amsterdam 1645), sermon
49; Roth, p. 24

G. S, (Warsaw unless otherwise indicated), p. 9;
Roth, p. 24

Roth, p. 25. In 1596, a secret congreration met for
Yom Kippur services,on October 2, in the home of Don
Samuel Palache, There was actually no necessity for
secrecy, but the new-~Jews still feared their gentile
neizhbors. Though the congreration numbered only
sixteen then, it 1s estimated that there were 400
families in Amsterdam at the beginning of the 17th
century, and it 1s probable that all belonged to one

of the two congregations. The followinsg year (1597)

Bet Yaakov was consecrated, with Moses Aroyo ( 9/ AN

'I(é) as preacher, He mizht have been a German Jew,
for he preached in German. Aroyo (b. 1544) had pre-
ceded the Marranos in 1olland, lived formerly in
Zmden (E. Frieslaend). Bet Yaskov was named for Jacob
Tirado. Z.S., p. 8, 10. JE on Amsterdam.

The other was lNeveh Shalom, founded by Isaac Franco

Medeiros in 1603. Judch Vega, ol Africa, served as
the first Rabbi until lhils departure for Constantinople.
Isaac Uzziel, of Fez, (a ¥arrano) (1610 - 22) was
serving when Morteira arrived. He was succeeded by
Menaifeh b. Israel. JE on Amsterdam, and Morteira

AD) ')/F (la) 5 a4




10.
11.
12.
13.

14,

15.

16,

17.

18,

19.

20.

21,

Notes - 3
JE on XMorteirs
G. 8., p. 17
JE on Morteira
See note 4.; while =z Ohristvian, Pine wished to become
8 Francieecsr monk, G.S8., v. 12, note (1
In Portugese. Jeassurun's poems were recited and his
play prirasyed by cseven younz men, each representing
a particular mountzin. Then each presented one of
the %“cademic discourses' Ly Morteira. The Hebrew
title is P93 HTAQ N/} (Amsterdan 17€7)
JE on Amsterdam; G.S., p. 14

JE on Morteira; G.S., ©». 14

Dialogo does Montes. Fonseca wae the firet puvil in
Pin by,

G. 8., p. 15. Zacuto bename & Tabbi in Italy, produced

Kabalistic and other writings, ircluding the 4§w» ilp

Subeecuently taught at F“n‘4?;, tecame a follower
of Sabbetai Zevi. JE on Yaar.

Poet =nd preacher. Edited and rorrerted the Spanish
tranclztion of the Bible, publiched s yesr after his
death (d. Nov. 1850) at Amsterdam. Xays., p.32.
Editor of G.S., with Moses b. Jacob Eelmonti.

Author of Mirchat Kohen (Amsterdam 1661)

/ar-.-nlq (mc’ 28N 3 ;'E:;M} J(ﬂp 290 ?}‘)'a(a\mster-
dam 1653) Introduction (by Morteira) There is

also one by Ja2rob Sasportas.



Notes - 4

34. : G¢ 8., p. 13

25. JE on Acocta

26. Kayserling, p. 7%

37. Zwarte, Jacob: "Hahem Saul Levy Morteyra en zijn portret
door Rembrandt" (Amsterdam 1931), Last page.

28. The picture, probably of Menasseh b. Isvael, hung in
the Pitti Palsce in Florence, Itely; wae ehown atu
the Few York Worli's Fair,

22, Ge 8., P 17

20. Pregident of the orphanage 'y'nln‘ Qle ,,

31. GeSe, Ps 17

33. 1bid., o. 37

33. Thie conclueion is unmistzkedle after a comp=rison
of the wordy and heavy ctyle of the introduction
(written by the compilers) with the clear, eimple,

almoet modern Hebrew cetyle of the sermons ivhemselves.

34, Roth, p. 32

35. Ibid.

36, Ibid. G. S. pe 15; Keyserling: Life end Lzbore of
Menasseh ben Ierael (London 1877), p. 26

37. G. S., Ps 15

38. Ibid.

39. "Repuesta a lae objecionee con Que el Sinens€ess.
(1548) Kays., p. 74.

40. Ibid ., p. 17

41. Ibid., D. 18

43. JE on Morteira. zwarts (last pace) claims that

Morteire died in 16Eb.




Notes - 5

43. Zwarts

44, The former has a stronz anti-clerical and polemic
character; the latter is also polemical, but no more
than geveral other sermons. It is possible thet
both were omitted because of censorsghip.

43, G.8. (®arsaw), s. 10, p. €1; s. 21, p. 152

46, Ibvid., sermon 2E, p. 173

417, " , s. 39, D. 246
48. " , p. 249; s. 3, p. 83
49, " , 8. 47, p. 384
S0. " 5 8a 10, pP. 80
6l. "  s. 34, p. 222
52. " , B8e 3, Pe 52
53. ", 8. 14, Ds 115
54, » , 8. 50, pl 30E
55. “ , 8.7, pe 75
56. " , p. 74

57. ", g. 45, D. 374
58, " , Be 230, pP. 14€
59, N . 8. 35, De 175
€0. " ., 8. 12, pe 103
8l. ", P. 104

€a. ", B. 39, P. 84°
63. W oy Be Ty Do 78

64, " , s. 33, P, 218




Notes - 6
65. Tbide, 8+ 5, DPs 67
66. W, s. 11, p. 96
67, ", s, 10, p. 90
68, ", . 48, D. 399 o @
69. "o, g. 34, D. 333 |
70, W, s. 33, D. 166 |
71, "o, s. 89 |
73, "o, 'se 11, p. 100 | |
73. "o, g, 4, P. 56
4. ", g. 18, p. 118
75, 0, s, 30, p. 149
76 "o, . 4, D. B9
7. W, 8. 39, P. 347 f
78. ", @, 10, p. 94
79, #, @, 28, p. 190
80. "o, 8. 3, De B3
81. "o, 8. 4, p. B7
83. "o, 8. 3, Do 47
83. ", g, 50, p. 307
844 ", 8. 34, P. 330
s 85. "o, g, 10, p. 91
86, ", p. 18; Zwarts; JE on Mortelra f
: B7. Kayserling, p. 74; Ghirondi, Neppi: Jd?gth

88. Kayserling, p. 74 N

89. ¢.8., (Warsaw) from GeS. (Amsterdam): ANAPD Aﬁoh¢l jd(;oa




Rotes - 7
0. Kayeerling, p. 74
1. Ibid; G. S. (Warsaw), p. 17
c2. G.S. (Warsaw), p. 16
£3. Keyeerling, ». 75
o4, Ibid., P. 74; G.S. ( W. & A.) ( -;),{Q?-D)S Aloees @» and 120,
".»'qaea R3)» Al'n3;,(W.), s. 32, p. 214; e. 40, p. 254
¢5, "Monatschriften®, (1860), quoted in G. S. (W.), p. 18
€S, G. 8. (W,), v 17
o7. Ibid., p. 18

ca,. * . 8. 5, p. B2

€3. " , 3 1, p. 38

100. " , 8. 18, p. 137

101. " , 8., 30, p. 203

102. " , 8. 33, D. 231

103. " , 8. &, D. 84; 8. 15, p. 11t
104. " , 8.2, p. 0

105. "

108, " , 8., 10, » 54

107. Bettan: Studiee in Jewisn Preacuing (¥idile Apes)
Cincinnati 183¢), p. 1¢6
108, G. §. (%), . i2, p. 102

10¢. Ibid., €. 1

110. R o B X
111. T T
112, " . P X1

113. “ . 8+ 3, Ds BB
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115.
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117.
118.
11¢.
120.
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123.
124,
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128.
129.
130.
131.
132.
133.
134,
135.
136.
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128,
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B

Ee

e

Ea

B
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Notes - B

21, p. 152

40, p. 353

14, o. 1156

10, p. 90

12, p. 102

21, p. 155

25, v. 174

3%, p. 214

23, p. 165; s. 32, p. 310

. 43, ». 266

24, p. 186°©
37, p. 237
33, p. 213
20, ». 150
20, o. 14¢
15, p. 120

. 124

50, p. 306
308

12, p. 145
1, p. 45
34, p. 224




140, " , 8. 37, P. 344
141. = , B. 43, p. 2656
143. * , p. 364

143. " , D. 385

144, # , 8. 32, p. 156
145. " , 8. 18, p. 135
148, " , B+ 33, D. 158
147. " , 8. 8, p. 81
148, ' L8 Ty P 77
14¢, " ., Be 1, D. 43
150. € 585 T P8
151. ® , s. 35, pD. 1€8
152. " , s. 40, p. 253

153. G. S. (ho), Ee AC

164. O. 8. (B 8. 37, Do 338
155. Ibid., e. 40, 0. 253

158. " , 8. 21, D. 154

157. G.8. (A.), 8. 48

158, G.8. (4s), e. 41, p. 357

18¢€. Ibid., eg. 13, o. 10711,
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Notes - 10

Ivid., s. 40, p. 252

" , s. 37, p. 238

" . 8. 32, D. 248

" , s. 20, pD. 148

", 8. 27, p. 188

8 . Bs 13 De-118

" , 8« S, De 85

"« , s. 18, p. 138
Ir =zncther sermon, Morteira poirte out that 2 man
may be celled a hero for one of three rezsons: On
aecount of 1) strenzth of body; 2) large number of
helpers; end 3) greatness of cunninz.
G. 8. (W.), s. 32, v. 310f.
Ibid.

0 B Ty D '?6

" , 8¢ 6, D. 65

" , 8. &, p. B85ff.

" ., g. 18, p. 136

» , 8. 21, p. 1521,

A . o880+ 82

. g 31, Ds 208

", Be 9, Do D4f,

4 ., g. 37, DP. 240

s , 8. 25, 9. 176

* , g. 3%, p. 1872




Fotes - 11
13, p. 86
4, o. 58
17, o. 130
5, p. 63
15, p. 118£%,
48, p. 202

301

20, pPe 14%
12, p. 141f.
4, p. S€

1, p. &8

4, v. €11.

. 38y D 241
4, o. 58
5¢f.

30, D. 148; =sund 8.
20, o. 1481.

33, D. 214

38, v. 231

27

L ]

C.

215
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214,
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216.

217.
218.
21¢.
220.
221.
222.
223.
324.
225.
226.
237.
228.
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Fotes - 12

Ibid., s. 13, p. 110
The second srd the fourth. Ibid., s. 12, D. 137
Ibid., 8. 11, Ps 97

" , s. 33, DP. 164

" , p. 165
For example, a man vho is so rizhteous th2t he heas
never sinned would be precluded from receiving the
reward which awaits a repentent sinner. This he
mey win by leading others tc reoent of their sins.
Only by perfecting otnere, then, can an extremely
righteous person become & nrepentant sinner®. Ibid.,
p. 165
Ibid., p. 186

" , 8.3, p. 52f.

" , p. 53

" , g. 13, o. 110, 112

" , s. 10, D. S4f.

"« , 8. 5, p. 62i.

" , 8. 8, p. 80

" , s, 43, p. 267f.

n , s. 6, pD. €82,

", 8. 3%, p. 1c8ff,

e . 8. 11, p. 102

" , 8. 30, p. 147

" , 8« 3, P. 52
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230. Ibid., s. 2, p. 45

231. " , 8. 3, p. 53

233. " . 8. 32, 0, 210

232, " , p. 312

234, " . s. 10, p. S0%,
25 " , D. 8S

236. " , se 21, P. 154

237, " , 8. 10, p. S0

238, ® , p. €3

238, "

240. " , e. 40, p. 355
241, . , 81, Do 43
242, " , 8. 3, D. 47

243, " , s. 28, p. 1831,
244, " ., pP. 182

245, G.S. (A.), s. 41

248, G.S. (%,.), s. 42, D. 260
247. Ivid., s. 11, D, E6

348, ¥ o B 135 Pe 310

24¢. " , s 34, D. 17012,
350. G.S. (As), 8. 41

251. G.S. (#.), s. 24, p. 170£ff,
252. 1Ibid., s. 32, po. 210ff.
253, ", se. 10, p. B6ff.

254, " , @, 34, p. 188
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255, Ibid., e. 48, p. 280

256. " , 8« 8, p. 85
357, * , 8. 3S, p. 348
258. " , 8. 43, p. 363
25¢., ® , 8. 11, p. 88
260. " , 8. 15, p. 11°
261. " , p. 118f.

262. " , 8. 36, p. 332
263. ® , DP. 333L.

264, . . 8. 11, pe S6
265. " , 8. 15, p. 130
268, " , 8. 42, p. 280
267. " L 8. 14, D, 1342,
288, " , s. 15, p. 133
26S. " , 8. 48, p. 387
270. " , 8. 38, p. 34E
271 " , s. 35, v. 228ff,
272, " , s. 8, p. 80

273. ® 5.8+ 35, p. 176
274, " , 8., 87, DP. 185, An irterpretation of Deut.

4,41ff,, which pointe out that the commzndment
concerning "cities of refuce" was for messianic
times; and that the verse which follows: "And this
ie the Torah, means this and rone other, never.

Ivdd., s. 42, p. 262
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275. Ibid., s. 44, 0. 3691,

276, " , g. 34, D. 2234
377 " , 8. 3, P. 55
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