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CHAPTER I 

Hia Life 

Joeeph ben Saul Morteira (or Mortera1 ) managed to 

escape by the "skin or bis teeth• from the Pyren1an 

Pen1nsula2 in the middle of the sixteenth eent1iry . With 

many other Marrano refugees he settled 1n Italy, choosing 

Venice as hie abode. A ~on, whom he called Saul Levi, 

was born to Joseph ben Saul in Venice, probably about 

15963 • 

When the famous physician Elijah Montalto4 passed 

through Venice 1n 1611 on hie way trom Livorno, he found 

Leone da Modena'a pupil, Saul Levi Morteira, an •abanaoned 

orphan, thirsting tor the word of the Lord.w Elijah took 

h im to his home in Paris, where he was serving as physician 

to Maria de M6die1e , wife of Henri IV. There he taught 

him, and bis own son Moses, th~ philosophy of religion, and 

probably, also, medic1ne5 • 

Elij6.h Montal t o died at Tours 1n 1616. His patient, 

t ' •e Queen Mother, ordered hie body to be e?nbalmed, Md 

permitted Mort~ira , together wjth Moses Montalt~ and his 

uncle, to bring the body to Am!te~de.m so that it might be 

buried in t he Jewish cemetery6 • 

Young Morteira•a talent s as a scholar and a preacher 

were discovered by the Amsterdam community, and,e.t'ter a few 
7 years, he wae asked by ~ Yaakov • one of the two congrega-



t1ona8 , to remain as Chacham to take the place ot 

Mose~ b&n Aroyo9• His annual pay was 600 guilders . 

or ducats, and 100 baskets or turr. He was to preach 

three tilrles a month~O though it appear• that later he 

preached on every sabbath as well as on eaob feati•a111• 

Meanwhile a third Portuguese congregation, 

•Bet Yiarae1• was formed as a result of d~acord 1n 

"Neveh Shalom• (see note 8). David de Bento Osorio 

was the founder of the new group. Rabbi David Pardo 

( 1618), the t1rat Rabbi, was succeeded by Samuel 

Tardiola (1619). Isaac Aboab ~ucceeded 1n 1626 when 

Tardiola departed for Jeruaalem12• 

One of the 
(v 

princi~l• events in the hietory of 

"Bet Yaako•" was the presentation at t~e synagogue on 

Shavuot, 1624, or Rehubl Jeaurun•s16 and Morteira•a 

•Dialogo doe Wontes•1•. 

A consolidation or all three of the congregations 

was effected 1n 1638 a.fter loag negotiations. The 

synagogue "Bet Yaakov" wes sold; "Bet Yisrael" was 

remodeled and used aa a Talmud Torah; and "Neveh 

Shalom" remained the house of worship. Morteira was 

elected as the !! ~ ~ of the Chacbamia, David Perdo 

(d1ed 1657), Menaaaeh ben Israel {in office until 1655, 
15 

died 1657), and Isaac Aboab da Fonseca {died lf93) • 

Thia unity provided an opportunity for which 

Morteire had long waited and hoped. the eetabl1amnent 

of a Sebrew academy or T.11lmnd Torah, for the Marranoa 



.. 

who had apent the first halt of their live~ in almost 

utter ignorance or Je•ish teachings. The new head or 

the community eatabliahed the Talmud Torah "Keter Torah•, 

where Jewish literature and law were expounded in the 

ears of eager pupils. Thia was one of the f1ret Jewish 

schools in Burope arranged 1n the correct order, graded 

properlJ rro~ the eaa1 to the difficult, eceordlng to the 

age of the pupils. There wer~ seven grades 1n which the 

children received instruction in Hebrew and ita grammar, 

and alao in speaking, bellea-lettrea, and poetry. The 

Rabbis taught the upper grades, Morteira choosing Talmud 

and Jewish Philosophy as !:tie aubjecta16• 

When •Keter Tor'lh• became overcrowded as a result or 

1 te popular! ty, Morte1ra opened a second Talmuf1 Torah, 

and called it "Eta Chaim" , in memory ot his beloved friend, 

Jacob Israel Belmonte . Among the f emous r~bbia and 

scholars who sat at the teet of Mo~te1ra in "Eta Chaim" 

were Aoraham da Fonaeea17, Moses Zacuto18, Baruch Spinoza, 
19 20 21 Isaac Naar , Samuel de Caceres , Benjamin Dias Patto , 

22 . 
and AbrahUl HaKohen Pimentel • 

Morteira was enabled, according to hie own testimony, 

to open up "Eta Chaim" as the result of generous donations 

by membere of the comrmmity. In 1653 he had as many aa 

forty scholars in bi.a acadeJ111, including •masters of 

Mishna and Talmud, of Hagada and Melitza; some fluent 

preachers ; some exegetes, poet s and experts 1n holy booka•23• 
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At the behest or their p~eacher, many or the wealthy 

Sephardic communicants gave generously for the establish-

~ent ot charitable 1net1tut1ona. These included orphan-

ages, relief aoc16t1es, hospitals, and welfare centers of 

a quality that was rarely fou..~d even among Jewa24 • 

A thorn in the side of the SepbArdic congregation, 

as well ae of Morte1ra, was Uriel Acoat~, who was placed 

under a ban of excommunication, probably by Morte1ra, 1n 

164025• 

Of Morteira•a personal lite very little is known. 

Contemporary bi~eraphers have left hardly any information. 

Of his family life, we know only that he had a son, David, 

~no became a professor at •Keter Torah"26 • One mod~rn 

Dctch writer, Jacob Zwa.rts27 endeavors to prove that 

Rembrandt's "Rabbi"28 was actually Morte1ra. He compares 

it with the drawing by P.omeyn de Hooghe which ia found in 

some copies of the !irst edition of "Giv•at Sha•u1•. 

Zwarts also aeea Morteira on another dra"ing by Rome)'D, 

depicting a ~ Milah. There can be little doubt that 

Morte1ra knew Rbmbrandt , and tt la even possible that the 

fM1ous artist, as Zwarta contends, 11 ved near the Sephardic 

Chacham. 

Morteira was an indefatigable scholar. In addition 

to his activ~ties as ~v Bet Din and head of all the echoole, 

he had prepared and preached 1400 sermons29 up to the time 

th~t two of bis pupils, Moaee Belmonte, and Benjamin D1ae 
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30 
Patto published Pifty selected sermons (one for 

each parasha of the year) and a synopsis of 500 more 

1n 1645 1n a volume called Giv•at Sha•ui31• or his 

other works we shall speak in the next chapter. The 

collection, according t.o t he testimony of its compilers, 

was made without the knowledge cf t heir teacher. "For 

many yearfl now we have, without hie .knowledge, scre•ed 

up the courage t o ask him, innocent ly, r~om time to 

time tor a sermon from each paraftha ostensibly f or our 

own enjoyment, but our r eal i ntent ion •as t o send them 

to every bord~r of Israe1.1132 

Morteira must have preached in the vernacular. 

Whether the Hebr~• translations are his own or his 

pupils is not revealed. Their lucidity rind strength 

of expression, however, testify to the hand of a master, 

rather than his students33. The book was publt~hed at 

the expense ot Elijah Maccabee3 i and was printed 1n the 

shop of Immanuel Benvenist~ in AM.sterdam (1n the year 

~ ., I /e e I .. ;l , I 1645) • 

But despite his good fortune in aeeine his book or 
sermons published before he reached the age of 50, 

Morteira was to experience an old f\ge 1'1111 of troubles, 

t~ addition to the many burdens of his position as teacher, 

pr eacher and j\.'!.dge) which such a ?De.n as h~ must have bornfl 

with j·ov .. . 
I n 1651, a con trcveray arose be tween him and Menas~eh 



35 
ben Israel, his pupil, whom he probably ordained • 

The rea~on for their misunderstanding is nowhere men­

tioned but it was probably a disagreement concerning the 

cours~ of study 1n the academy, or possibly Manasseh ben 

Israel's threat to sap the strength or the eo1rintunity by 

urging Jews to emigrate to England. At any rate, though 

peace was brought about between the two sages by tbe 

leadArs of the community, ben Israel could no longer 

expect to remain i n Am.eterdam36• 

Morteirs also had a falling out with Jacob Sasportas, 

this time L~ certain matters pertaining to law and relig1on37. 

The aging leader had trouble with the apostate Sextua 

Sene~ia, who attempted to malign the Talmud in a thesis 

directed against Morteira38• Morteira answered in a long 
39 manuscript that has never been published • 

The reports of tbe fresh murders of the Inquisit,.on 

in Spain did not tend to lighten his burden. Early in 

1648 ho heard of tne recent (December or the previoue year) 

auto de t~ 1n Lisbon which destroyed a relative of his 

patron, Montalto. He was also deeply shocked by the death 

of his pupil, ~oses da Mercado, ~ho had shown great promise, 
40 

particularly 1n his comment~ry to the Psalm! and Eccl~siastes • 

However, the greatc3t sorrow of his latter years was 

a task thrust upon him by the erue! machi nations of fate. 

As head of t he rabbinical court he had to pronounce the ba.1 

of exconnriunication against his favorite pupil, 98.!"uch 



Spinoza, on July 27, 1656. Morteira had taken great 

pride in the brilliancy and skill cf Spinoza, and had 

intended to ordain him as a rabbi. 
41 Morteira died at Amsterdam, February 10, 1660 , 

-1-

&fter a life of service to hie community . He had !ul-

filled brilliantly the task of educating en entire 

generation of Jews who had nearly lost contact with their 

past. Hie J!lemory has been made immortal by the published 

volume of sermons as well as by the fruitful philosophical 

and relig ious works produced by hla pupile 42 • 



_ c: _ 

1forka 

'Ibis chap~er conteins 1) s lj at of the \"ariouE 

wr1t1nB~ of Mortei~a. !~cludi!1$ Giv'&t Sha ' ul; 2' and 

a li~t 0f the a utcors , and ~any o~ the ir '~rks, r~re~r~n 

to in the sermons in Giv'at Sha'~l . 

1 . G IV ' A!I. S-n.A ' UL 

(Am~ terdam 1645) Publis;1ed 1n the pr inttng-

house of I.mrnanuel Benveniste . So~e ~ories have e 

pie t1U'e of :Aorteir 9. by Romeyn de 5C'l'.>ghe 43. Contains 

an intr oduction by the co~rilers, Mo~es b . Yaakov Be lmont ! 

(BeL~onte), and Benjamin b . Yaa.icov Dias Fatto, studentE 

Flf~y complete serMons , one for each 

parasha of the yeer, and a list and sc..-mnar y of 500 more 

f or ten cycles of pare shot; a pee~ tn honor of the presch~r 

by his pnpil, Abt'aham HaCohen Pimentel. Al l in Hebrew. 

(Wersa~ 1901) This edition, publ ished by Joseph 

Schei n Rnd Eli ezer Platt , is used for reference 1n the 

notes . Conta ins everyth.!.ng f ound in first ed1t1on , 

P.Tcept portrait, sermons for the pa!'t>Shot }Jn..A(c.f and 

l.J 'jfc.;, 44 , and l i st and surm1er y of 500 add1 t1ona.1.S-£~Mcw,. 

Also contains au1tl!tlerlee more complP t P than t hose found 

e.t beginning of each s"3rrnon jn firs ~ edition . A poem 

by hie pupil , Sa-.n:nel de CacAr es; an e~cellent i ntroduction 

cmd s1unmery of background me terial , 1ncludlng a hh tor y 
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of the Amsterdam congr~e~tions; and Morteira •s youth 

and his activities in Amsterdam. A poem by his 

student, Solomon di Olivera , in his memory, composed 

entirely of names found in holy writings. A poem 

in honor of Morteira by Josiah Pardo , son of his 

colleague, David Pardo. Other extraneous mate~i~l . 

All 1n Hebrew. 

(Wsrsaw 1912) A Yiddish translation of two 

sermons , and the biographical material, as well ae 

material on the Inquisition. 

Sources Ue9d 1n Ria Sermons. 

Though he may have learned much about secular 

matters from his teacher, Elijah Montelto, Mo~telra 

depended on J ewish sources for his sermonic materi~l. 

He used the works of many contemporary and 

recent teachers in addition ~o ea~lier rabbinic 

materiel, which included bo t h t he Babylonian e.nd 

Jeru3ele~ Talmud; Midrash Rabbah; Midrash Tehili.m; 

Tosefta, Pesikta, Sifre, Pirke d' Rabbi El!ezer and 

t he writings of Saadia G~on . 

references to the Kabala45 • 

There ~re also several 

In aadition, t he following authors and their 

books and commentari~s are sp~cifically mentioned: 
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Aaron b. Chaim of Fez: /"'-i /< I~., r 46 

Aaron Levi b . Josep~ (Clf Barcelona): (!J'"?J 'o 47 

Abraham Ibn Ezra~* 

Abraham Sabac { -. • ~o l: 

Abraham Shalom b. Isaac: 

A.zariah dei P.ossi: 

Bacbya b. A.sher 

Baruch b. Baruch 

David b. Judah (Leon) of Mantua 

David K1mch1: ( ·(it1) 

El1ezer Askenazi (1) b . Elijah 

Elijah Mizracbi b. Ab raham 

Isaac Abravenel:* 

48 

)/./HJ ,I, 3 'o 49 

p I ) (' -.')I J 50 

,P J 1 T ?ft~ /4 51 

52 

~i'ir' _,J~ i' 53 

GI,~ r .;)r .,1../\ 54 

l ' ... "I,'-;) 55 ~.., J\.,) ) .. 'I 

I -0 ' ( ~/'I 56 

?)J-1> \.,,. ... ,"l \" (/-, 1 "';)57 

-.:; ,, .. e \c., 58 

I' 'J / '< , .. ., r, <~ ·., J ! ~ e r? 'e> 59 

Isaac A.rama: 

Jacob Anatoli 

Jaco!J Chav1\l b. Solomon 

J oseph Albo.* 

Levi b . Gershon <c"r>)., 
Mordecai Yapbe b . Abraham 

Moses Alasbkar b. I saac: 

Moses Al sheikh b. Chaim 

* hlany references. 

) : 

"o-=> n ~ ~ 60 

~ r I~ · ;> :f ~ H 61 

I - • 62 ?)1V.;) ~ 

f "3· .)\., j> .. 63 

r.,.,., C,. .. "' :11"' I"' 64 

~ r'G, r-r 65 

/>'*>j'T '066 

'.;, pf,,,,,f,, 67 

68 

"i'eL P ' "'fl,J., ../',c~ 69 

pf,..<>r3~ -"'"'"' 'o 70 
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Moses or Couey 1~0 71 

Moses b. Maimon (Maimonides) ( !''' ~""' }* 

->Jj 0 "" ;) , 0 72 

, ~I 0 I --"' ~ ~-:i) 73 

P''r,. 
.P'p"')'a ~"' 74 

"? t"' e 'f ~ '75 

Moses b . Nachman (Nachmanides) 

Samuel Yapbe b. Isaac 

Solomon b. Isaac { • ''' 'l ) 

Yeboshua Ben Levi 

Yehudab Halev1 

Yom Tov Ben Avraham 

Zedekiah Anav b. Abraham 

2 . Afologetics and Polemics 

• 

P 1.)I~ ~'/"' 76 

-l '> /../\ .;J_Jf N 77 

78 

(Moses Gerond1)* 

f,,.,<'i) '>1J'f 

~.., IJ\?f }T )/Je I~ 79 

?It/../\ v-3 I 80 

81 

82 

' 'j/.:,-i ' o 83 

84 

c i' \"' .\ ?' 85 

Tractado de la Verdad de la Ley (Hebrew: -AJlfe -;,fr/ >..,f_,. ,,. 
/ "'-r \..,,. ';-, ..>flct?. 1 by Isaac Gomez de Sosa - copied, with 

notes by Jacob de Andrada; also other manuscripts) Printed 

in Latin translation in Carporius, Paul Theodore: 

"Animadversiones Philologico Critico-Sacrae" {Leipzig 

1740) 86 Kayserling says t hat this is the third section 

of a work also mentioned by Gl.irond1, known as nProvidentia 

de Dios Con Ysrael" 87 • 

* ~any references . 



3. Against Sextus Senesis (Polemics} 

' "Repuesta a las objeciones con que el 

Sinenae 1nJustamente calumnia al Talmud I e • • • 
Coraposed 1n 1646 (5406) (Manuscript) (See above 

-12-

P. 6)88 Al kn so own a~. Respostas sobre , 23 preguptas 

1 Preguntas hechas por un Clerigo • H. H. R • •• • • 89 

The Repuesta also contained a three page 

polemic poem: •Argumentos cvntra os Noserim•, 1n verse 

form90• 

(Sete) Discuryos Academicos Pred1cave1a que 

pr~g!ro Os Montes • • • • (Amsterdam 1767) 

p . 2}. 

5 . Sermi.o Funeral 

(See above 

Preached at the funeral of his pupil,Moses 

~ercado , who died at the height o! his career91• 

(Al:lsterdam 1652) IncludeE also hesped by Morteira ot 

Isaac de Castro tartas, a victim of the Inqu1s1tion92 • 

6. On Grammar 

Tratado Sobre as Figuras por el H. H. R. 

(Manuscript deted 1730). A lettBr t o Abraham Jessurun93• 

7. A work on the immortali~y of the soul, called 

(No copies ex1st) 94 
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Frlnkel believes that Morteira wrote a 

long tractate against Spinoza and his ideas 1n the 

last year of his life9S. It appears ~bat other 

writings may also have been loat96• 

Schein-Platt mention two additional works 1n 

their introduction to Giv• at Sha•ul. 

.>. ~ <; 
They are 

four sermons, and 



CHAPTER III 

Ideas 

The information in this chapter will concern 

Morteira•s ideas, as presented in Giv•at Sha ' ul about: 

I) Exegesis; II) Homiletics: III) Israel: IV) The 

Patriarchs and other Biblical Characters; V) The 

Nature of the Divine; VI} The Nature of Man; 

VII) God and Man; VIII) Heresies and Sins; IX) 

Penitence, Reward and Punishment; X} Law and Ceremony; 

XI) Spiritual Qualities; XII} The Nature of the 

Uessiah and t he Future World; and XIII} ~ysticism. 

I} EXEGESIS 

Specu1at1on 

There are three pa ths of speculation• a) If t he 

thing exists? b) ~? c} ~ is it? The most im­

portant of the three is the first , f or ~ithout it there 

ie no room for t he other two, and it may be conceived 

of without the other two98• 

Solution of Difficult ies 

- 14-

When attempting the solution of textual diffi­

culties one must remember that one thing may be separated 

from another 1n three ways; namely,a} by removing the 

thing to be separ ated from the whole; b) by r~moving the 

whole from the thing to be separated; c) by separating 



each of the former from the other. 

most complete separat1on99• 

The last is the 

Exegesis 

Four methods of i n terpreting the Torah (ropre-

sented 1n the word o ··~,~) are ~a (the simple 

meaning), j/'I i (the inferential meaning), ~, ~ 

(the expounded or M1drash1c meaning) and 

mystic meaning)lOO .f!ee II) Homileticil. 

~Io (the 

Uo single 

verse may be interpreted half in one fashion, half in 

101 t he other • 

One of the methods of estimating ~he quality of 

things {!ee above, the second ~ath of speculat i on : 

b) ho!} is to un<frstand it from its contents . This is 
102 one of the ways 1n which t he Torah is interpreted • 

Morteira is constant in his ~nterpretetion of 

every word, on the basis of the a ssumption t hat there 

a.re nc superfluous words 1n the Torabl03 . 

The praacher is extrezr.ely clever in his interpre-

ts.t ions, and is not averse to the use of casuistry when 

he can find authority for his meaning. For exaJnple, he 

does not hesitate t o point out quite blandly the truth 

of the contention by the sages that t he ark drew 11 

cubits of water 104 • He also proves the exact thickLess 

of the M8-'1na to be a tenth of a 
105 

"finger" • Further-

more , whenever the Torah means to speak of real dreams, 

-15-



it will repeat the word dream; as 1n the case of 

Pharoah: •r dreamed a dream.• 

is quest1onable106• 

Otherwise the dream 
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II) HOMILETICS 

Ti tles of Sermons 

The title of each of the sermons in Giv•at Sha'ul 

is an indication of its contents. For example, sermon 

three speaks of the ph)sical and spir itual approach to 

the mountain of the Lord, and is aptly called : "Travelling 

Southward,. " Sermon five, called "Tbe Best of our 

Gr aves" , spea:rs of burial as a mean6 of atonement . Other 

sermons bear the homely titles: "Angele of Peace", 

"The Sabbath of the Lord" , "The Wolf and the Lamb", 

"The Soul of Man", and "The Sons of Korah Died Not". 

Structure 

All of the sermons are based on a text , which is 

interpreted in connection with an excerpt from Talmud 

or ?Udrash . 

In general , Morte ira follows the Ciceronic out­

line of a well-construct~d oration , in four parts: the 

exor c ium, the proposition, the ~ngly$is and the con-

107 clv.sion • 

After t he title , biblical text ( 

rabbinical ter.t ~ 7 f'tl (c- f'/ ), usually comes a state-

ment of the textual difficulties, or an explanation of 

either the entire verse , one word, or even one letter. 

Once at least , the sermon ia based on the position of 
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111 yelat io11 
the .J2_&re._sh1"to the one preceding 1 t 108 • 

The difficulties mentioned are usually those 

po:tnted out in other• commentaries. l\IIortelra usually 

explains some of the difficulties, leaving the most 

con1plicated for the sermon proper. Then he will in ... 

troduce some extraneous matter bearing on the subject, 

and present a novel interpretation of it., 

Following an analysis of the terms in the 

Biblical text, the preacher will, after a fo:rmal anl'O 
, 

nouncement of it, turr1 to the lesson. which he desires 

to convey; such as· the eternality of Isra.e1109 , or the 

i:m.m.ortali ty of ElijahllO"' If he desi.res to convey 

several ideas, or a multiple lesson,, such as the four• 

types of human qualities known as Heroism, Wisdom, 

Wealth, and Service, he will choose a single 1;ext and 

interpret it in a multiple fashion111., 

After a most minute, exhaustive, and often ex~ 

hausting,interpretation of the lesson, he works in the 

:rabbinical text with the 'Biblical in a most ingenious 

way, pointi.ng out its application.. '.'L1h:J.s is followed by 

the conclusion which always ends with a pious messianic 

wish(I 

The form described is used throughout the volume"' 

The exordium, proposition, analysis, and conclusion, as 

well as the je e 'J ) ., ,.., (c NI farm.al in troduc ti on to the 

__ j~i 

; ' 
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sermon, and messianic wish 9.!'e always in their proper 

places . But Morteira feels tree to vary the lensth of 

the different parts, emphasizing, now one, now another, 

section of the sermon. 

The sermons, preached every sabbath in the 

vernacular112 contain frequent references to previous 
113 sermons • The preacher once confesses t~at he 

pr eached about a certain lesson "for many years•ll4• 
115 

At least once he gives the title of the previous sermon • 

Se often apologizes for his brevity on ce:-tain points by 

explaining to his hearers that the time is too short to 

do justice to the subject116• In one instance , he 

points out that "the subject about which I am concerned 

is long and profound; a whole book could be written about 

it"l17. 

On a fe~ occasions , Mortelra admits his inability 

to present any more of the subject than he can "according 

to our 11.mited comprehens1on"l1B. 

include the profound secrets 

hand cannot grasp" 119• 

• • • 

"And this does not 

which my inferior 

However, on many ~cessions he does not hesitate 

to emphaeize bis ability to solve the difficulties of the 

text120 in such a fashion as to explain everything we11121• 

Methods of Presentation 

Of the four methods of interpreting the Torah, 

Morte1rc. uses the Pshat ( efe.,) and Drash ( ~ .,~ } on almost 
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every page of his book . Remez C.J~ ' ) is als o in 

122 12~ f requen t use ; but ~ ( ~ /o) is f ound onl y seldoc v, 

though a t least once all four for ius a re found in one 

s e rmon124 • 

The preacher atte~pts to brighten his sermons , 

a.nd h e13hten their interest by t he use of homilies, 

i mage ry and even puns . 

kany of h i s homilies are dra~-u fro~ r abbi:l1c 

sources . iiowever he also uses simil es deelin& with 

natural scie~c~ , ~edicine , a.~c contempors..ry h istor y . The 

elephant , w~ile running , ~111 not ~~rw a smaller bP9st 

which happens ~o be 1n his way. Judah likewiee expected 

mer cy from his brother Joseph , •ho was so much gr eater 

than ne125 • Just as a good joctor •111 not feed a 

patient , feverish with mals.ria , wine and flesh , so the 

~rea~ Healer will not pe::-m~t we alth ~o a man fe verish 

with pr1de126• The king of Fortu6s l permitted men con-

de;:med to d ea th to undertake cangerou s eT.p loretions; 

even so d ~d God pero.it the conde!nned generation of the 

3011en calf to live, t o cor::r:nit sins pun1&~able by deet~, 

127 
so t hat they might be a hor rible e7.e.mple to ot~ere • 

!n one example ~f 1~egery , Y.orte1re compares ~~e 

1,...,... 
s oul of mB.:l to the menorah Go ; in anot~er the four ~aces 

of Ezckielrs beaste hi~t e t the virtu es of man in this 

Tl orl d . 

:n addition to ~,e usual pl~ys on na:nes such as 



l.:>~t• ( ?'1t1I~\ 2/<( .,~, t • ) 129 and ,, ') 

( f'fc j;l r1r 1 ;> ::;') I ~· '=> )
130, Mor teira makes use 

of some more .complicated puns. Examples are: "Just 

as Pharoah embittered their lives with~ ( .;,ej' 

v;ork, so the Lord said: ' I Y>"ill harden ( ;"1e7ic) 

heart of Pharo ah ' ; they held firmly ( Jr' j n .;, ) 
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to the children of Israel ••• and the Holy One said: 

'I will make Pharoah's heart f lrm ( 

said: 'Let the work lay heavy ( ~ ;:> ':>./\ ) on those men, 

and the Holy One said: 'Come to Pharoah, for I will 

make his heart heavy ( 
131 

~~~:>;) ) '" • 

Egypt hints at all our exiles 1n its very name 

a wor d of troubl e ( 13 ) 132
• 

or 

'" ,, 

Again 

p '?]t-J , 
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'R'!)ft ISRAEL 

If ever a preacher had a task to fulfill , it 

w&s Saul Levi Morteira. For Morteira was to speak 

to a group of Jews, who had really become Jews only 

as adults. Fundamentally , they were still Catholics. 

~heir conception of Judaism was the same conception 

any dreamer possesses about his i deal state . Judaism 
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was the religi on that could provide all the good things 

of Catholicism, such as the vicarious atonement , snd 

the protection given by the Mother Church, with none 

of its evils, such as a greedy clergy, b i gotry, perse­

cution and intolerance . 

Morteira knew that Judaism could not remain in 

the r ealm of the idyllic, as the new-Jew would have it. 

The sad experience of Ur iel D'Acosta must l .ave taught 

all who had eyes to see that Judaism was not the religion 

of the Prophets , and that it had a long way to go to 

r each that stage. Morteira's task was to make the new-

Jew feel a sense of pride in belonging to a group of 

religious people l<!lo , thou.&}l they may not have attained 

perfection, yet whose faith was of the highest , and who 

were at least the descendants of a glorious race, the 

chosen of God . 

This and the remaining sections will present, 
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precisely as Morteira d id for the education and 

edification of his hearers, his conception of the 

history and future of Israel, and its relationship 

to God and His mysterious universe. Now Morte lra 

speaks: 

Eternal i t1 of Israel 

Israel, despite its frequent idolatry, never 

abandoned the Torah, nor did it ever agree to the 

invalidation of any of the m1tzvot133• Even though 

the non-Jews force some of the Israelites to abandon 

their faith , those who a r e Jews in truth all day and 

all night (the Marranos ) will , of a surety, return to 
134 

their heritage despite all danger s , and we shs.11 

gather on Holy ground, as we gathe~ in the hol y synagogue, 

the home of t he Tor ah, the Rouse of God135• 

Isr9el, unlike non- Jewish nations , w~ose span of 

existence ls ephemeral, 136 is, like th~ Torah, 137 

eternal and unchanging . In fact , with regard to eter-

nality, Israel ls to the nations of the world , as man 
138 is to beast • The Jewisp people were endowed with 

i 111Jt1ortal ity when they were called by God 's name , 139 on 

tee three occasions when a census was taken of them140• 

The eternality of Israel is not dependent upon 

the ir fol l owing the Law,141 nor is it something hidden; 

it is qui te apparent ann wel l - known,142 and includes 



converts a s well as the hom~-born143 . 

God and Israel 
144 

God,, the "General of the Army of Isr a.el~ 
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145 
gives eternal life to HiE people • It is He who 

sanctified Israel , as he sanctified th~ sabbath for 

t~eir sake146• Isr ael wi ll attain perfecti on147 • 

God foresaw that the children of Abraham would recog­

ni ze Bi B gr eatness and di v1nity148 . He wi ll not for-
149 sake them nor invalidate their eternality, but will 

save them, even if only for the sake of thei r ch~ldren 

( ! P :.J :::> ...J\f , ~ ) just as He saved AbrtJlam for the sake 

of Jacob150• 

In exchange fo:- al l of His goodness, Israel has 
151 

only decreased the glory of God by its wi~ked deeds • 

~owever , God did not destroy Israe~ for its evil doings , 

because he had promised not t o ; instead he sent them 

into ex1le152 • 

The more danger threatens Israel, the more God 

helps lt
153

• Thi s help expressed itself through 

miracles during tho first period of Jewish history. 

Later God protected the Jews by making known His Law 

~~roughout the nations , so that non- Jews would thus 
154 

testify to the truth of Israel's Law • 
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Exile and Assimilation 

Like the stars dropping beneath the horizon, 

is Israel fallen into the Exile, where he finds the 

sword, pestilence, and hunger155. 

Among the nations Israel has remai11ed separate 

and different. God separated Israel by circumcision, 
156 

1.mmersion, a.~d sacrifice • He has taken six measures 

to save us from the dangers of the Exile: 1) separation 

from the Gentiles; 2) uprooting of desire for idolatry 

from our midst; 3) implanting within us hope and trust 

in his great power; 4) making known our Torah among the 

nations; 5) causin8 the Gentiles to hate us and therefore 

not wi sh to marry with us; and 6) spreading us out ao 
157 

that we cannot be destroyed • 

Our exile will be lone; unless ·11e can end. it by 

doing good. What a pity we do not learn the virtues of 

the Gentiles as well as their vices1 "Should we learn 

from t hem their fine dress and their pride, and not their 

decorum in prayer? to eat their cheese and drink their 

wine, and not act ln Rccordance with their justice and 

righteousness? to shave and dress the beard like them, 

but not t o refrain from cursing and swearing? to go to 

saloons and theat~ee, and not to refrain from desire for 

vengeance, or preserving animosities; to go a-whoring 



~fter their daughters, and not to do business in good 

faith and justice?158n 
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As long as the Jews realized their strange position 

in the world , and behaved with decorum as befitted 

stre.ngers , friendly feelings existed ~etween them and 

the gentile. "However when they forgot their origin 

and hastened to be like princes and nobles, the nations 

placed upon them the yoke of the Exile, and many evil 

troubles were heaped on t hem • • • this was the cause of 

all of the evils that came to Israel in all its exiles."159 

The Jews are living i n large , well-appointed 

houses while the Temple lies in ruins; they wear fine 

clcthes and jewels while some Jews in less fortunate 

places have no bread to eat. It is not fitting for 

strangers to ride in chariots dra~n by f :ne horses with 

men running before them. They must be more cereful, for 

such extravagance not only brings on the hate of the 

gentile, but ends in poverty. For a p~rson -ho does 

t hese things spends all of hi~ money, "loses bis home 

and afterv1ards makes his wife a widow, for he must abandon 

her and flee to another land • • •• Furthermor e he makes 
160 his children orphans." 

When we are persecuted , "we all mourn and weep 

about t he hard times , and yet, whenev~r we have toe 

opportunity , we spend a lot or money on banquets, and all 
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the other superfluities, so they (the non-Jews) cast 

upon us trouble upon trouble for 'they are disgusted 

with the children of Israel. ,. 

1:.~!.~!t~~£B_~g§,_~B.9,Ui~1~~ 

Israel lea1"'ned to endure suffer:i.ng in Egypt, 

and was thus prepared for the suffering of the later 

e.xilef'.~.,, 162 
F1or in every e:idle,, we find Pha.roahs 

who will tm:•n the:l.r. backs on their words and persecute 

us. 163 
The greatness of our suffering, like that of 

Job, depends on our own greatness. Therefore we have 

suffered mu.ch,, for we a.re •11 the Lord's treasur{-) and 

His possession."164 

Even so, the more we are persecuted, the greater 

our faith, for the· Iiord is at our side. This we have 

found to be true in the ce.se o.f the Marra.nos. Por 

although the non-Jews "seek .many ways .. i> • to weaken 

us and turn us away from our faith • • .,. the hands of 

those who serve the Lor•d do not weaken; to the cont::t"ary, 

they (the victims of the Inquisltion) are strengthened 

and made joyous, when they behold the bEiau·by and the 

glory of their faith 1:1 • • ,. for the miracles which God 

used to perform for Israel (in Egypt and the wilderness) 

• .., • became almost natural events, as for in.stance they 

re£tlly are in th:ts (good) "wilderness inhabited ... by-people" 



. . . 

- 28-

(Holland) where He gives us manna from heaven. • • 
for sustenance ••• as he leads us (safely) . . . 
b~tween the snake , the serpent, and the scorpion. 

And the Torah, made known among the peoples in whose 
165 midst we dwell , g1Tea us "hope and mighty faith." 

The question arises as to how we shall judge 

the victims of persecution who were forced to accept 

the Cathol ic rel igion and abandon Israelitish practices? 

And how, also, t heir children who were i gnorant of 

Judaism? They are to be considered in the ee.me cate-

gory with non-Jews, who ar~ expected ~o follow the 

l\oahi tic Laws . With them they will not be punished 

for their infraction of the Je~ish code, but , on the 

other hand, will not be rewarded in the sam& fashion 
166 

as observant Jews . 

Professions of Jews 

Another reason why we Jews must be ca.reful in 

ou r expenditures is the fact ttat , though "constant 
167 prayer is t he art of Israel", money ts the so-:.irce 

168 
of our livelihood . "We have no vineyards"; "we 

have no fields otbdr thar. our money . " 
169 

Gone are the idyllic days of sheep- herding, a 
170 

pro!'ession that reflects true character . Shepherd-

ing lt9. ~ e. profession used as a test of the ri~hteous 



men and leaders of Israel ; for a good judge and good 
171 leader must be fi r st of all a good shepherd. 
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IV) PICTURES OF THE BEROES, PATRIARCHS AND OTHERS 

Heroism, like other good qualities is influenced 
172 from heaven above . Ther e are f our kinds of heroism: 

1 ) !>erfeet heroism ( -::;\rl'f'/ ~ ;\-,(~cl }; 2) Reckless 

heroism ( rt-\ 'tJ'• .A, 1l ;:ac' ) ; 3 ) Heroism of Bodily 

Strength ( V lt?J h~ J\ ?I~<'); 4) Unnatural Heroism 

( ....A'Y r6 '.!-. \p :;,1/~~ )173 • 

Perfect heroism is that of men who never flee 

danger, who measure their deeda in justice, as exem-

plified by the tribe of Judah. Les s worthy is reek-

l ess heroism, which hastens to its banners with abandon 

and lack of discrimination, as r evealed in t he case of 

the Reubenites . Her oism of bodily strength like that 

of the ox or elephant appears 1n the tribe ot Ephraim. 

Unnatural heroism flares up but doesn ' t last , as i n the 

case of Samson of the tribe of Dan. 174 

~orteira likes to dr aw fine pictures of individu-

als, particularly the patriar~·bs and her oes of Is rael. 

Jacob was a man of sorrow. "Be was the perfect father, 

who begot !'erf ect sons ••• • Many troubles overtook 

h im in r a!.sing children and 9arning money . He tasted 

the countless sorrows of t he father of afanily because 

of the hatred of his sons one fort he other , because of 

the loss of Joseph, and the affair of Di nah , and the 



hunger that came to him, and the wandering of his 

household from place to place, and the fear of danger 

which threatened his household and his tender children 
"175 

• • • • 
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1:.0rteira took note of the barrenness of t he wives 

of the patriarchs and explained such a condition on three 

gr ounds : 1) so that God might perform a miracle and thus 

magnit'y His name 1n the world either to test, or teach 

knowledge to the people; 2) by nature, because of sick­

ness (which may also be changed by a miracle; 3) as a 
176 

means of puni~bment. 

A comparison is made of the brothers, Joseph and 

Esau. Joseph, a gentle shepherd , humble and chaste , 

feared God and took loving care of his father. Esau the 

hunter was cruel, proud , a sinner and adulterer who 
177 hated his father. 

Moses 

:,~oses gave up his life unconditionally for Israel. 

Therefore he will be eternal in t heir name, for Israel 

is called "The peo~le of Moses". Likewise the Torah is 

called in his name, li second way of bestowing upon him 

immortality. Thirdly he is eternal because be gave his 
178 

life for the laws. tlis name was perpetuated by call-

1ng o~her important features of Hebrew life after it, for 
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example, the Shekels , the Synliedrin, and the judges 

of Israel; the Levites and the High Priest. 179 

The giver of the Torah was taken from the 

water to show that the Law in its application i s as 

universal as that common substance , water. 180 

Moses proved his wisdom in several ways not 

recognized by other sages. For exampl~ , his rE>iason 

for placing one half of the tribe of i1!enasseh on the 

eastern side of the Jorden, was so that this tribe 

might act as the liaison between the western t r ibes 

and Gad P.nd Reuben. 1 81 

Moses is compared to Abraham. Abraham was 

worthy of both kingship and priesthood, and thus 

coula a scend into Jerusalem, the seat of the Lord. 

Although Moses was not permitted entrance into the 

Holy Land , he, too, was both k!ng and priest . For 

he was the lawgiver, who takes precedence over the 

kinb . Purthermorethe reason why be was not permitted 

to settle in a holy place, as ~as Abraham, was not 

that he did not merit such a distinction, but rather 

because his greatnese waa too gl orious to be confined 

to any particular spot . 182 
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Balaam is described as"a dog who barks and runs 

to bite, but the chain holds him back from dolng harm0 , 

for though he might have wanted to do good, like ngood 

dr•ink that had been in an odorous pot", his words had 

a bad odor and ended in wickedness, ttto show how evtll 

his will would have been if G·od had abandoned him to 

hls own devices. 11183 

Samuel ___ .... .,,._\_ 

Comparing favorably even with Moses, 184 Samuel 

was a hero ... Morteira paints a fine human picture of 

h:ts conversation with those who demanded a king for 

Israel., But Samuel like Jacob was a tragic figure, anc1 

for the same reason: because of the wickedness of his 

sons. God, too, has trouble with His sons, the children 

of Is1"ae1. 185 



V) NATURE OF THE DIVINE 

186 
God is prescient as well as omniscient. 

-34-

nis majesty is exalted and independent of His works . 187 

188 He is absolutely perfect. 

God 's will is omnipotent. It controls nature. 

For example, He command6d fire to go up~ water to f all 

down. The opposite appears miraculous to us. However, 

if God had willed the opposite, i.e., that f ire descend 

and water ascend, then what is natural now would be a 
189 

miracle . 

If God is perfect and does no &Vil, why did He 

harden Pharoah 1 s heart? The intent was not evil. God 

har·dened the heart of the Egyptian ruler to accomplish 

a fourfold purpose: 1) to give h im strength to suffer 

tbe punishment he deserved; 2) th:1.t God' a own po?ter be 

known to all; 3) t hat Hia people, recognizing Him by 

his works, be a strong ( fJh ), stubborn people;and 
190 

4) make their faith strong ( fJh). 

Providence, Reward and Punishment 

All Israel is judged by God on Rosh Hashanah; 

t he individual is judged daily, as the rabbis taught. 

~herefore, though the general judgment may have already 

been decided, that of the individual changes. It is 



extremely difficult then to discover the nature of 

individual jutigment . 191 
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God metes out His justice in accordance with 

the deed. If a fundamental law is violated, or if th e 

violation is premeditated, the punishmsnt is eternal . 

Likewise, t here is an eternal reward for the just . 

Whatever is not punished here will be 1n the world-to-

come for a period of twelve months. Following this 

t he individual will be given the reward for his good 

deeds. God gives the soul of a sinner another chance, 

through metempe7chosie ( t-aJ' \, c re ) , to correct 

its shortco~ings and acquir e perfection by entering 
192 

another body, human or animal . Even etornal pun-

ishment may come t o an end - if s in is , in some fashion, 
193 

•iped out of the world. 

The duration of t he s t ay of a sinner in hell 

varies . It i s at least f ifty days. But God does not 

permit t he very righteous ( P'7/l'lc' f'j>'~3) even to 

enter t oe portals of Gehinom. They receive punishment 
- 194 for the ir few peccadillos here in tnis world . 

The souls of the extremely wicked , however , after 

suffering for a twelvs month peri od , are burned and their 

ashes scatter&d under the feet of t he r16-~teous. Tlloee 

whose sins are only slightly less grl~vous are condemned 



to eternal damnation. 

" 195 on. 

• a~ll may pass, but they stay 

On Judgment Day , God will st9.Ild in t he Valley 

of Jehosaphat (God judges) as all flesh passes before 

~im L~ review. ~hen oe will sound the shof~r and 

196 pronounce judgme~t . 
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Indivijual providence , God's interest in~he in-

dividual, is expressed in the Yigda1. 197 The wilder-

~ess tabernacle was ordered by ~od as a sign of Bia 
198 

providence , particularly for the lowly . 

Creation 

The 1ro rld we~ created Ex Kihilo by :Tod, to show 

3is marvelous wisdom . A perfect P.ctity, the world will 

be neither edded to nor subtrac t ed from by the AllLighty.199 

r . t r ti 1 t . t _,, literally. 200 ne s ory o crea on s o oe .:LA.en 

The Creator , God, is the Prime Mover le / :;) Ll f fe'") ~)"' 

-""le~ r ·r/ d ) as well as the Fical Cause ( \ .::> .J\ Ir .:>..J' 

( 201 
..l' f ~/ ~ C'>) er tne !Jni vers~ . 

Like t he circle w~ ich has its begi nning throughout 

its form , jod i s the ?oint of Departure of the Universe 
(" r-

f 1-r e 
ou.t 

!('( /("' ) ,as 
r 202 

pfprt ).:>~ ) . 

we il as its Principle thro\l.gh-

P.~mbam was correct when he taught t hat t he world 
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exists through the existence of God ( f: -, J~ ?J ..,,. ff~' 3,., 03 

f 3111_J \~..,) . 203 
The existence of all forms 

depends on Him, t he Final Form. 

called the Life of the Universe ( 

Ther efore, He is 
( 204 f ' rl \(-,. .,, ) . 



VI) NAT URE OF MAN 

Bis Soul 

Man is rela ted both to heavenly an~ earthly 

creatures . With vegetation he has in conunon the 

vegetative soul; with beasts he shares the sensitive 
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soul; like heavenly creatures he possesses the intellec-
205 tual soul. 

Furth~rmore, with the heavenly bodies he shares 

t~e power of action ( ;;'\V'f"rl.;)); with angols he shares 

both deed and the power of thought ( 

alone possesses the power of speech ( 
206 

addition to the previous . 

~~(fM~ ) . He 

-,/~~:;>) :tn 

Though some of the rabbis disagree, t he general 

opinion is t h qt all the souls which have and will com~ 

to this world from the days of the Creation until those 

of the J,iessiah were created wj th t he soul of Adam, the 

first man . They are stored up , each awaiting its turn 

to be 1pportioned to a~ earthly body. "They (the unborn 

souls) actually remain in one storehouse , beneath the 

Throne of ~lory, and delight in the splendor of the 
207 

Divine presence." 

The soul clings to God 
208 

of the candle to the wick. 

..l' f r.:>~) like the 11 ght 

Four times doeR the soul 

del i ght in the light of the Lord: 1) before it comes into 



the world (see e.bove); 2) after it leaves the world; 

3) at the time of the resurrec tion of t he body and 

of the soul; and 4) in the future world, after the 
209 resurrection. 

Man's Powers 
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210 
Man may investigate whatever h is heart desires, 

but it is important that he incline his heart to the 

truth, fer it is the intention to do evil, not the 

deed ~tself which is punishable.211 

Man accomplishes many things by the power of 

his own mind, as well as by the help of God's command. 

For example, only two of the Ten Commandments cannot 

212 be discovered by pure reason. 

Man attempts to accomplish his will and fulfill 

his dasires of others in three ways; name l y: 

1) by fear and threat of reprisa l; 2) by pleas for 

j ustice and emphRsis o~ t he propriety of one's cause; 

3) by pleas for mercy , either in a case a) in which the 

plaintiff has no justice on his si&e, or b) 1n which 

the judge is prejudired against h im.213 

Perfection 

Man must perfect himself first; then he may 

s trive for the perfection of 0thers . The reward of 



the latter accomplishment ls greater than that of 
214 

the former, but the former must precede. 

Self-perfection compared with perfection of 

others is like the heroism of the heroic soldier com-

pared with that of his general. The perfection of 

the i ndividual is limited to himsel f; that of him who 
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brings it to others as great as the numbers of soldiers 

under a general's command.215 

Under certain conditions, however , man needs 

to accomplish the perfection of others in order to 
216 

achieve complete self-perfection. 

"He who perfects himself, does so for his own 

benefit, a.nd removes his own deficiencies . He ls not 

to be compared to the Creator w~o is ~lready porfect 

• • • • However, he who straightans cut and perfects 

others and does good for t hem • • • he is to be likened 

unto God."217 

Conduct 

As man is divided into two pnrts, body and soul , 

he needs two modes of conduct . 

The conduct of the body in accor dance with its 

characteristics CJ.11d the relationships between one man 

and anot her, are matters of this world , and are therefore 



called Derecb Erete - the way of this world . 

The conduct of the soul, on the other hand, is 

concerned with faith, knowledge and matte~s of impor-

tance between man and ~o~. These are called Torah, 

or Boly Law. The rabbis pointed out that neither 

Derech Erets nor Torah can exist without the otber~18 

The identical relationship exists between king 

e.nd priest. !!'he k ing is concerned with justice and 
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righteousness; the priest is wise and teaches the 

people knowledge; both are necessary to the fulfillment 

of each other's purposes in the ideal sta~e , for t he 
219 king teaches not, nor does the priest judge. 

Community Respon8Jb1lities 

The correction of in justice is the duty of the 

general community; for if the community does not es-

tablish justice, certainly the inaivSdual will not 
220 

practice it. 

In general the community has three fUnct i ons : 

1) to t each wisdom, the specific funct i on of the 

academy or Talmud Torah; 2) pr evention of wrongdoing, 

and the supervision of the moral well-being of the 

community, the specific function of the parnassim; 

3 ) t he emphasizing of punishment and retribution for 

transgr eRsion, and the n llevi~tio~ of misery, the 



221 specific function of the synagogue . 
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Differences of Man and Beast; Israel and the Nations 

As the rabbis taught, man, unlike be~sts,retains 

certain sensory properties, like that of f eeling 9..nd 

hearing even after death. 222 

Me..n is between the beasts and the angels; t he 

former h~ resembles 1n matter; from the spiritual as-
223 pect he is like the angels. 

There are three specific aspects which are t he 

property of man, but not possessed by beasts. They 

are: 

l) His upright stature. This bears a ~lose 

relation to man's eternal soul. For it is fi~ting 

f or man to be elevated above all beasts, fer.ing 

heavenwerd, to the place from whence he was hewn. 

The b-ee.sts, who have the ir orig in in the ciust, face 

down war~ .• 

2) Kia power of speech, which permits him to 

express his will, unlike the beas t , who is concerned 

only with the need~ of the body , which require no speech. 

3) Intelligence and observation, which is the 

poesession only of the eternal soul, for eternality is 

na t ive only to intelligence and not to matter~ 

The uprightness of ma~ corresponds to the 
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elevation of the Land of Israel among the other lands, 

which leads to the destruction of those enemies of 

Israel who would conquer this land. 

T~c power of speech of Jll8.D corresponds to the 

indestructible Hebrew language, which distinguishes 

Israel from the nations. 

The intelligence corresponds to the Law of God, 

which was given only to Israel, which madtt Israel 

eternal, and which remains indestructible despite its 

viola ti on, and the sufferings of Is11 ael. 224 

Children 

The nucleus of all of God's p romises to our fathers 

is the a~eurance of progeny, for without it all promises 

for the future of the people of :rsrael would be lnvalid. 

Because of the barrennesP of their wives for long periods, 

the patriarchs l earned to pr1ze highly t he gift of 
225 

cbildrer.. 

It is a well known fact that children follow in 

the footsters of their parents, the deeds of the sons 

reeembling those of their father, and those of the 

daughters, t neir mother. 

The wickedness ( J\ 0j ) of a daughter serves to 

emphasize the tran~gression of her father, by reflecting 

on the women he took as wife . 



Wicked children destroy t he reputation of 

their parents, and bring them to an early death 

bec~use of worry and shame. Just as the more ex-

pensive a cloak, the more damaging is the spot on 

1t, so the greater a person and the more well-known , 
226 

the more he suffers when !Us child acts wickedly. 
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VII) GOD AND MAN 

Man can see only with his eyes. Seeing a 

bent, broken man before h i m, he will have pity. 

God looks into the heart, and if one is not pure 
22? 

within, the exterior appearance i s rejected . 

The r elationship of man to God is a personal 

one . •God stends ," as it were, " forever by his 

(man's) brow. " 228 Matters pertaining to the r ela-

tionsh 1p of man and God are inteJ.l ectusl matters, 

Tor ah, in the pr ovince of the pr iest rather than the 
229 

state . 

God t ried many times and in many ways to make 

humankind good, both through signs and miracles, and 

through the deeds of his emise~riee, the prophe ts and 

others.230 For only he who possesses the proper 
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virtues wi l l be permitted "~o d~e ll in the hill of the 

L d " 231 or • 

Worship of 3od 

Like her oism, wisdom and wealth, worship of God 
232 

is influenced from heaven above . It i s the . peculiar 

poeeession of man. The highest fo rm of wor ship, or 

fear of heaven is that whi ch co~es from the recognition 

of God ' s names and secrets and His char acteristics. 

This was g iven only to the prophe t s , who stood in the 



council of the Lord and in complete awe of Him. 

The second grade of tear of heaven applies to 

those who worship because of the recognition of God's 

miracles and Hia wonders. The third is by r ecogni-

t ion of the greatness of nature and God's works . 

The fourth is the lowest type and springs from !ear. 

of punishment.233 

Prophecy and Dre8.Dl8 

The sources of dreams are the thoughts of the 

day , the food one eats , or the presence of rising 

vapours or mist . Occasionally evil forces like 

demons brtng on false, lying dreams . 

Like t he remainder of the viston of Rn object 

on the eye, so the imagi nation becomes , in sleep, a 

drea.m. 234 

Pr ophecy, on the ot~er hacd, comes directly or 

injir ectly from God. 
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God may influence the mi nd cf the pr ophet directly, 

and reveal His will to him, or through an agent such as 

an angel; through the substance and the nature of the 

angel, which has already been impressed by God at the 
~35 time of creation. 

Two factor s that must be present in prophecy are 

1) the natur al r~ceptiv1ty ( ./\'¥" ~( ~:>-7) ) of the ind1-



vidual, and 2 ) the Will of God. 236 Five i nfluences 

are active on prophecy and dreams: 1) ~' or rather, 

t he power of his imag i nation; 2) demons; 3) heavenly 

causes ; 4) angels; and 5) God. In the case of the 

first three, whether they i nfl uence by their nature, 

or indirectly from God, it is essentially a dream. 

~~e result of influence from an angel, or directly 

from God is prophecy. 237 Prophetic sleep is pure 
~38 

while the sleep of a dreamer is confused. 

There are other vast differences between pro­

phecy and dreams, three in particular: 1) Prophecy 

i s compl etely f ulfilled , and dreams only partially; 

2) prophecy does not leave its recipient in doubt, 

but he knows t hat it is pr ophecy, wheroas the dreamer 

never even knows i f his dream will come true; 3) 
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ever y de tail of prophecy is understood by the pr ophet , 

t~ough it ~e revealed in riddles, whereas the dreamer 

understands nothing of his dream, end requires the 

aid of a wizard to discover its mee.ning. 239 



VIII) HERESIES AND SI~S 

Sins are like clouds between us Rnd God; 

however t hey do not prevent Hi s in1'luence on 

us . 240 

Non-Jewish Relig ions 

Other religions are cocpared to traps i n 

which Israel has been caught. But t he trap 

invariably breaks and Israel , like a bird, 
241 escapes . Worship of " other gods" (Avodah 

Zarah ) is, for a Jew, worse than ad~ltery or 

robbery . 242 

There are four rules concerni~g Avodah 

Zarah: 1) One must not even suspect i t 1~ valid; 

2) one must not observe it; 3) one ~ust n~t waste 

time r eading its literatu~e in order to learn about 

it; 4) fol~owers of those cults are considered by 

God ~o vary in the ir degree of wickedness . However, 

it is pe~mi tted to mention , and even to r ead the 

literature of religious sects that are no l onger in 

existence . F th 1 "other Gods." 243 
or · ey are no onger 

There are , i n general , two types of objec ts 

of i dolatrous vorship , called 1) E~istent ( t 1 
); 

and 2 ) Nonexistent (~· · re \ ) . Under the fi r st 
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category •e find things that exist but are not divine, 

such as angels , stars, signs of t he Zodiac and princes . 

In the latter group are incl11ded Asherot (trees devoted 

to idolatry), hewn i mages, find crosses . There is a 

great difference between the two . The f ormer existed 

even before the idol aters added false significance to 

t hem. They r emain unmolested , for •the world should 

not be destr oyed because of a fool; " it is for bidden 

even to l ook upon the letter. 244 

If we are not on our guard , the Christians may 

fool us by their i nterpretations of our scriptures . 

Though they may claim to find ! t , there is actually 

no basis in the Torah for 9.nY o~ these Christian pr e­

cepts : 1) exaltation of povertx; 2) sexual abstinence; 

3 ) love of one's enemy; and 4) desir'' for ddath. 

For humanity would be destrcyed if it followed tho6e 

principl es . 

Sexual abstinence, in addition t o being a viola­

t i on of t he commandment " to fructify and multipl y" 

/~11 t~a), leeds to dissoluteness in moral conduct. 

B 1 i ,,.._ t t ' th virtue . 245 qrrenness s a pun s u.iuen ra oer an a 

One of the abominations committed by our neighbors 

ls the fact that after they ascribe divj~ity to their 

lord , they make an image of him. This confuses people 

and l eads them to ascribe corpor eality t o the truly 



Divine.246 

Likewise, when we find 'criptures using anthro­

pomorphism, we must understand that it is only to 

speak to man 1n terms he understands . 247 

Material ism, Wealth, and Pride 

Materialism leads eventually to assimilation 

and idolatry. 248 

-so-

Though the Christians err when they exalt poverty, 

yet abundant riches is also a curse. The rich , seeing 

how well off he is in t.b.ie world, is unhappy neverthe~ 

less , for he suspects th~t he is to receive ~11 of his 

punishment in the next. The poor, on the other hand, 

suffering amply now, may expect to be the rec~pient 

of good things later, for "the Lord does not perve~t 
249 justice ." 

It is true that, as the Christians teach, ev!l 

comes from wealth , but "only f or him who does not know 

her. to use his wealth properly . " The fact of the 

matter is thattJfic~ as many evils result from poverty 

as from riches . 250 

One of the things that holp the poor to inherit 

a portion in the next world is their possession of 

patience, moderation and loving resignation . The 

poor always possess the vision of the True Life , and 

believe that it is for their own well-b~ing that Cod 

., 



commanded them to be poor, simply becau se Re did not 

wish to pay them for their virtues with the vanities 

of this world . Happy indeed is he who lives by his 
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own toil. "He is at peace in this world and much good 

is stored up for him in the next . " 251 

As for the sources of Wealth, which, too, ie 

endowed from on high, they are four: 1) business, t he 

be~t of which is foreign trade, because of the variety 

of stocks one may deal in; 2) produce of the field 

and of livestock, which is inferior to the first by 

reason of the fact that it is limited to on6's own 

land; 3) the dangerous business o! ~cquisition of booty; 

and 4) thrift or husbandry, i.e. b~ing satisfied with 

little..252 

Pride is a sign of F.sau and Edom ~the geatiles); 

the Je~s (Joseph) are a h\L~ble neople and ~hould r emain 

Pride in a poor man is more to be condemned 

than in a rich. It is only natural that a rich man's 

wealth encourages him to be proud . Fu.rthermore, it may 

be said that h is pride endows him with a certain impor-

tanee end dignity , but a poor man's pride doesn't even 

' b 1 f existe.~ce . 254 Mve any as s or •• 

Miscellaneous 

Among the favors for which we must be grateful to 



God is the fact that he removed cruelty from our 

midst . Even the death penalty is not inflicted 
255 

cruelly among Jews. Because of the cruelty of 

hllllting , that form of di.version has been for bidden 
256 by o~ Torah. 

Philosophy 

Philosophers ar~ compared to men who sit out-

side of the king ' s palace and guess what's going on 

inside by listening to the voices from with in and 

noticing who enters and leaves; all of theiroonclu­

sions are fal se . Those who stand by the king within 

the palace really know what is going on. Such an one 

i s Israel , who received the Torah from 3od. When Re 

gave i t, He did not cal l i:rll!ls~lf , for example , the 

God who creat~d heaven and earth, for this is s ome-

t hing that mns t be proved , but He s &.id "who br ought 

t hee f ~rth from the Land of Egypt ,"a visual fact 

which requi r ee no further proof, or philosophical 

speculatlon. 257 

(However , as ~e have s~en above , ~orteira ls 

not averse t o the use of philosoph1cal speculation 

a~ in the following statemen~ ): A t h ing cannot exist 

without its substance or form, though it can "fithout 

its acc i dent . Thi s applies not only to natural t h1nga 
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but to art ifi cial, and even to matters of 

speculation. 258 
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IX) PENI '!'ENCE, REWARD AND PUNISHMENT 

Repentance 

Repentance is a matter of self-chastisement 

( ;:J ~.,7 ./\I, ., 11 ) • 259 The balm of repentance was 

given only to Israel. It is not easy for the non-

Jews to repent. One of the conditions or the repen-
2~0 tance of non- Jews i s th&t the~ are not idolator s . 

Abravanel holds that man may always r epent of 

bis sins against God, but never of those against man. 

Tnis is not t he case , for some s i ns against God 

(idol stry end blasphemy} are punishable by death; 

~hereas Menasseh and David were forgive~ for sins 
261 agei nst their fellowmen. 

He who was accustomed to s i n , and yet r epented , 
262 receives a double reward . 

The gates of r epentance Rre ne ver sbut , fl\lt 

occasionally a man will sin so much , that God will 

prev~nt him from repenting by hardening his heart. 

If the case is not quite eo bad, the person will 

receive no help from without , i f be wishes to repent . 

Then repentance mus t come f r om h imself , or i t will 
263 

come from one of his descendants . 

Responsib ility 

The action of heaven on the earth depends on 
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' ~,,, sarthly deeds ( 

.;i cN s~ >. 264 Individual responsibility is 

made void when the group is guilty. The people of 

Egypt wer e so guilty that God had to har den the 

he~rt of their ruler so that he would act 1n such 

265 a fashion t ha t all of them would be punished . 

Peward 

There is the physical r eward in this world , 
266 

end the spir itual in the next. There i s the 

ra~srd which is given for the deed; for exwnpl'9, 

prestige and wealth because of the good deeds one 

perfor med for the state; had he not done t hese good 

deeds, nc reward at all would have been given eit~er 

to him or anyone els e . I n other instances , t ho deed 

is performed because of the reward t~nt has bedn given; 

for example , if the king U'9eds a gener al, or governor 

t~ perform the duties cf such a., offi ce , he will search 

out one of his servants who is fitted for it . However, 

if he doesn ' t have need of such en official, no matter 

how many good deeds a par ticular servant has performed 

he will not recetve the promotion. 

The 3ame is t rue with God . In the ordinary run 

of things he will r&ward good deeds . Occa~ionally , 

however, h~ needs someone t o be lawgiver , or bring the 

Jews to PaleRt ine , ate . In such a case he will choose 
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an able servant. However, at a t ime when there 

is no need of such a person, no matter how many 

righteous men t here ar e , none wil l be made l awg i ver 
267 or conqueror. 

Punishment 

The twofold purpose of divine punishment is: 

1) revenge, and 2) revelation of God ' s greatness . 

The latter may be P"·rformed in three ways: a) by 

r evealing to the people who are being punished that 

it is f rom the Lord; b) t o Israel, that they may re-
268 

pent ; c} to all the wor l d . 

Ther e are four kinds of punishment m~ntioned in 

t he Torah: 1 ) Fines, for tran~gres~ions ; 2) Lashes, 
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for viola t i on of prohib itions ; 3 ) Exile , for accidental 

murder; 4) Execution by the eeth Din , for ~apital 

offenses . 269 

Howev~~, i gnorance of the law is an excuse . A 

man will not be punished for doing wrong , i f be thinks 

he is following the right path. On the other hand , 

such mistaken efforts will not be rewarded with succe~ s . 270 

Reproof 

God reproves man so tha t he may not lose his soul , 

but man should not rebuke 9.nother i f he is sur e the 

other wi l l not listen to him , or if it will make matters 

-



~orse. Fools should not be rebuked ; only en­

lightened. One should not reprove a rascal , for 

then he will hate you and never listen to you 

again; for t hen you have closed to him the gates 
271 of repentance. 

Zechut Avot 

Although angels appeared to the imperfect 

Hagar, for the sake of Abra.bam, 272 and although 

the Merits of the Fathers were of frequent aid to 

the Jews, the? were not alwa;s efficacious. We 

find many instances wher6 children are punished 

despite the gr eatness of their forbears , as 1n 

273 th6 cR~e of the sons of Moses , Aaron, and Samuel. 
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X) LAW k'ID CEF.Eli10NY 

Torah 

~he Torah is unique and eternal. Had God 

not intended for i t to be e ternal, Be would not 

have i ncluded in i t certain laws which apply only 

to Messianic times. 274 

The Torah cannot be exchanged for any other 

law, in ~pite of Christian claims, nor will God 

ever give another law. The eternality of the Law 

of Moses a lso applies to any commandment which is 

not condi tioned by a set time, whether giv~n to 

~oses or to his predecessors , Adam, Noah, Abraham 

and Israel. After God had g iven laws to Moses ' 

predecessor s , he added ne~ lAws from time to time. 

The laws,hnwever, never permitted what had been 

p~eviously forbidden , but fcr bads what had been 

perritted . Nothing may be added to or subtracted 
275 

f r om the law of Moses . The Torah was origi nally 
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written in the same language 1n which we find it 

today . Just as the Jewish people wil l never change , 
275 

so the Torah will remain constant . 

Although the Torah applies to all places277 and 

278 to all peopl es , i t ls " betrothed to the congregation 

of Jacob, " l ike woman to man. 279 It ls our inheritance, 



handed down by our f&thers. "It is unlike tbe 

law of the gentiles, 1n that it was given only to 

Israel; nor are we col'1D'!!anded to go and ask othar s 

to believe in it. Those who received it and keep 
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it did not receive it from a single individual, but 

each was given it by his fs.ther ••• who saw and 

heard it being given by the Living God at Sinai .•280 

Noth ing in creation is of greater value than 

the Torah~81 When God commanded a tabernacle built 

for the Torah, it was like a king commanding a house 

to be built for his daughter . While the 1:2.,r.!!;! was 

there it was only nat,.iral that the Divine Presence 

came to visit it. The Torah, then , causes t he 

Divine Presence to remain in the p lace where it stands . 2 82 

It is true that Jewish embryo~ lesxn Torah while 

yet in the womb; yet because of the shock of entering 

t he worlc, they forget what they have le~rned. How-

ever , si~ce it is easier to remember ~hat one has for-

gctten than to learn something aitogether new, Jews 

learn Torah more easily and enjoy it more than those 

of non-Jewish stock i 283 

The Law of Moses is "a wonderful, glorious 

structure, for its ~ounaations are 13, and its pillars 

seven; ane they are of two varieties : - commandments 



and prohibitions. It faces t wo directions: - towards 

the Land of Israel, and towards the Diaepora. And 

on each side there are three stories: - commandments , 

laws and judgments . It hes 613 windo•e (mitzvot) 
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and an orchard ( 0 "9 1 ~ ) , 1.e. Psbat , Reme z, Drash, 

and Sode (simple, inferential , lHdrashic , ani:J mystical 

interpretation). The fountain 1n the center i s the 

Kabala, and there is a pit and a trench around its 

walls , which represents the preventive measures 

( r •j1 (:l " o ) of the Rabb is; 1t has a drawbridge 

which precludes from many entranc~ into the congrega-

tion, and there is a mighty tower in its mids t, for 

' the n'ime of the Lord is a mighty tower' . Its main 

entrance is the Brit Milah (rite of circumcision); 

its roof, the highest reward; and through it runs the 

" 284 path of l ove of the da11ghters of Jerusalem •••• 

The p~inciples of the Tor ah are three: 1) exis­

tence of God; 2) divine origin of the Torah ; and 3) 

285 P.eward and punishment . Three, too, are the t ypes 

of commandments in the Torah : 1) commandments which God 

teaches us, whi ch are laws and beliefs the r easons for 

~rjch are known to God , only s ome of which he makes 

known to us; 2) those which are given as a rendnder of 

some thing or some occurrences , such as the S~bbath and 

t he festivals; and 3) the natural commandments which 
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man kno•s even without the in~truction cf the Torah, 

though wi thout the Law he would not know of the 

re~ard or punishment attendant upon them. 286 

Three types of men deal with ordinary l aws: 

J. ) the king who decreee and arranges and commands 

them; 2) the Judge who r elates the proper law to the 

deed; and 3) the constabl e who executes th~ decree or 

the judge . Moses acted in al l three capacities; for 

example , in the ease of the Egyptian who had smitten 

t he Hebre• slave, he ruled that he who smites a J ew 

should be sent~nced to death; he condemned the Egyptian; 

and executed hlm. 287 

Law rests on experienco , "for on what can juds-

ment better depend to judge truthful l y than on • • • 
288 

what has already occurred and been jadged?" 

The Sabbath and Festival s 

The S-abbath is the most important comma..1'\dment 
289 in the Torah. The whole Law is dependent upon it . 

The Sabbath shows the unity of Go~ , for it is one , 

un1ql1e e.nd single, separated by God from the ordinary 

days , without any partner or corresponding holy day 

(as the other festival~ have290 ) unti l it was given to 

291 Israel . 

It waA g iven to Israel because it is hol y and 



can be given only to a holy people. Furthermore, 

the S~bbath memorializes the slavery of Egypt in 

wh ich only the Jews were held. 

The commandment of the Sabbath is twofold: 
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1) The version using the word "remember" (Exodus) 

expresses the sanctlty of t he Sabbath. hinting at 

the holiness of the future world; 2) the second 

version (in Deut"'rono.my) which uses the word •keep", 

indicates rest from work, i.e. the actual observance, 

end refers to Messianic times when the people will 

rest from their exile and no longer be in servitude 
292 

to strangers . 

On every fest ival we mention the Exodus and ab-

stain from wcrk . There is a ~onnection between the 

two just as in the case of the Sebbath. Furthermore, 

one of t he festivals, Pesach , which is fundamentally 

concerned with the Exodus , was commanded by God to be 
293 

a d&y of rest even befor~ the commandment of the Sabbat h . 

Symbolism 

God understood that the Children of Israel needed 

a concrete symbol of his presence; therefor~ he ordered 

them to construct the wilderness tabernacle, and showed 

thE\m t he pillar of fire by night and the pillar- of cloud 

by day. In t his way the masses of t he children of Israel 



felt God'e pr~sence in their ~idst and no longer 

were inclined to set up graven images as they had in 
294 the case of the 60lden calf. 

Traditi on 

There are two types of irrational thing5 : 
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1) the impossible and 2) the miraculous. The former 

never exist; the latter may be comp~ehended by the 

mi:lC.. We may have faith 1n tha latter, not tli..rough 

l ogic, b'lt only through tradition . Tr adition , there­

fore , is essential to feit~. It is per petuated by 
295 8igns given from father to son, like thA Brit Mi lah. 

Righteous are the ways of the Lord . Not th~ 

e~url~nt, but r ather he who follows the tradition will 
296 comprehend them. 

Oil of Anointing 

The purpose cf the oil of anointi ng is threefold : 

1) to set the seal of Moses on the cno1nted ; 2) to show 

that the anointed is the chosen of the Lord; 3) to show 

that the anointed possesses eternality as the pri~sts 

and kings were 1mmortal, the former through their seed 

ana their spiritual leadership, the latter only through 

their seed (even then , they were not always 1.mmortel, 

for their seed might be uncr o1'tlled); 4) to prepare the 

anointed to r eceive emanations from above; and 5) to 
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differentiate bet ween the anointed and the rest of 
297 

the people . 



XI) SPIRITTJAI. QUALITU .:S 

Beauty 

Simple beeuty is represented by such objects 

poss~ssing no part~ as silver, gold, pearls, sun 1U1d 

rooon; or by somethin3 that ie not to be considered by 

the beauty of its parts, euch as an arn:xy under one 

flag , or such as God who combines 1n himself a thousand 

perfections . 

Composite beauty , such as a beautiful ornament , 

made of gold and precious stones , may be observed by 

th~ eye . The mind and the ear may observe composite 

beauty, too; but taste and feeling ars l imited to th e 

disc~rnm~nt of simple (or compound) beauty. 

The three types of beau ty are : 1) of the body, 

comprehended by the eye ; 2) of the soul , comprehended 
298 by t h e mind ; and 3) of man, co~prohended by t h e ear. 

Blessing 

Qn p coe s not ble ss God . He bles~es you. 

Blessing is only f or the future, when we ar e 

speaking of th~ favor~ o~ God . Praise () ;>'?, , ~\;,.A ) 
indicates the past . Blessing , s peaking of the future , 

299 
is not sporadic , but continuous . 

Faith 
300 Without the deed, fe.ith is imperfect. Since 
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anythlllg acquired with difficulty is difficult to 

l ose, Israel, which was stiffnecked in its acceptance 

of faith, will not easily abandon God . 301 

Ron or 

Honor and wealth achieved without ef fort are 

worthless (they are of secondary importance, anyway, 

like everything ~lse in this inferior world), for 
302 

they are accidents , and accidents are ephemeral . 

Hum111 t y 

Humility in the rich is gr eater than in t he roor, 

for it is only natural that a rich man should feel proud 
303 r ather than humble . 

"The quality of hwn1ljty is most perfect ~n a 

man who is able ano strong, yet nevertbetess humble and 

forgiving; for he who is hQ~ble ~s a re sult of his 

weikr.ess, is humble because of fear . TherefClre Moses 

praised Jo~eph's humility , for though he was a national 

hero, he acquired the quality of humil!ty . • • • Mos~e 

eo~~ared him to an ox , for t ha t beast is tee ~aster of 

great strength, ye t is qui~t end humble , receives the 

yoke , and tills the field •••• H~ is to be honored 

f or he is humble ~er higher reasons: and not by com-
30'1 

puls ion." 

G~eat men , ki~ss and priests, are distinguished 



from the masses by their humility , and Rpiritual 

abasement before God , for the greater a man , the 

more he should humble himself before God . (The 

High Priest kneels both at the beginning and the 

end of each blessing; the king remaine 1n a kneeling 
305 

position throughout his whole prayer) . 

Jealousy (Zeal) 

" The finest jealousy is that of the wise for 
306 

~isdom and of saints for saintliness." 

Love and Marriage 

God was the first matcl:u!laker, and, as the 

rabhis taught, desires peace between man ~n~ his 

wife - so much ~o that he who brings hbout such a 

condition is l ikened to his Creator. Since God is 

so desirous of mar ital peace, the Divine Presence 

always dwells with a man su1d his wife . 307 

Love i s such a strong quality that A man can 

even love t hose who hate Goa. 308 True l ove persists 

even though the lover is sinned against by the beloved . 

The w13e will love God even though His face be 
309 

h idden f r om them. 

Goodness 

Man should w&lk i n t he right path wi t hout regard 



for the safety of his rglatives, or his money, or 

even for his life.
310 

God brings forth purity from impuri~y for five 

rassons: 1) To reveal that the strength of purity is 

so strong it cannot he humbled by impurity - example: 

Abraham brought forth from Terac~; 2) To enswer the 

need arising during a g~~at crisis - Hezekiah from 

Ahaz; 3) To bring redemption from with in in a ca~e 

when the purity is so great it can expect no outside 

help - Mordecai from Sh1m1; 4) To purify and cleanse 

the pure, because whatever impure is mixed with it 

will cling to the large body of impure - Israe l from 

the nations; and 5) To maka known the magnit~de of 

God's mercy and His goodness - the future world fr~m 

this one . 311 

Unity 

" The unity of God is not like the uni ~y or one-

ness of man who consists of parts • • • • 

in incomparable, extreme simplicity. " 312 

He is one 

However, earthly uni ty and p~ece is a quality 

dear to God. One of the reasons why he commanded the 

building of the wilderness tabernacle was so that all 

Jews "wherc,er they were, would incline their hearts 
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to him and see clearly that they were praying to 

one God ." Later He had the Temple 1n Jerusalem 

built, "to show t he unity of the ~ Jewish) nation, 

wherever they were, for we have o~e Father, and 

one God created us."313 

-€9-

In fact God arranged all of His laws to show 

the simplicity of His unity. The prime purpos~ of 

Yom Kippur, for example, is "to show God ' s unity 

and tbe magnitude of His perfection and His si~pli-

city . " For this holy da.y was. established to p!'ovide 

atoneme~t for Israel's s in of polytheism, and "~o 

make known God ' s incomparable unity. " 

God dewonstrated His unity in the one Torah, 

which will never be changed ; in the ceremony of 

Brit Milah, " fo r by reg~on of it Isreel dwells alone, 

and is not counted among the nations"; s.nd in the 

Ssbbeth, unique among , and separ ated from the r est 

of the days of the week . 314 

Wisdom 

Wisdom, like heroism, wealth, and wor ship is 

influe~ced from on high. 

There are four types of wisdom: 1) the highest 

is Divine wisdom, and the secrets of nature , revealed 

in the Stor~ of Creation and the Account of the 



Chariot (Ezek. l); 2) below this stands the wisdom 

of deed and principle, and the fulfillment of the 

commandments, cil~racteristic of the purveyors of 

tradition a.~d good character; 3) next comes the 

wisdom of civil and judicial relations; 4) the 

lowest wisdom of the four is that of literature 
315 and song. 
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XII) THE NATURE OF THE MESSIAH AND THE FUTURE WORLD 

The Future 

The future may be unde~stood from the past . 

Just as there was redemption (from Egypt ) 1n the 

past , so shall there b e a future redemption. 316 

Change 

Man like beast dislikes change whether it is 

for good or for evil. A baby cries even when it 

must change itsB>ode from such a poor place as the 

womb. 

The reason why we call death be.d , is simply 

because it means changi~g 011r abode . However , once 

man ~Rs entered the next world h~ has no desi r e to 

return to t h is one , unless it be to live here so 

righteously t hat he might better hie pos1tlon in the 
317 future florl d . 

Dee.th 

The r e are three worlds in which men lives : 

in the womb before bjrth ; L~ this world; in the next , 

a f ter death . Death is reelly, then, a second birth . 318 

However saints as well as sinner D bated death, 

fo r t hey saw in it, mistakenly, a loss of the life 

which they prized so highly . We have se~n three great men 

vtho prayed to God f or ( lengt !1 of ) life : lfoses, David and 



-72-

ITezekiah: Moses, because he hated to leave his 

fami ly; David, because he would have no more chances 

for repentance; and Hezekiah, because he was not 

sure of his righteoueness . 319 

Martyrdom 

Man should not g ive up his life needlessly. 

He wil l not acquire a portion L, the next world in 

such a fashi on. The Lord desires that a man endanger 

his life only on the condition t~at, by doing so , he 

may s ave others . For many a r e the work~ man may per­

f orm for God by living rather than dying . 320 

Burial 

The purpose of burial is a~onement rather than 

punishment . Our ancestors sought burial i n a good 

pl aoe , with good people, with b~loved friends or 

r~la t1ves . Even better was it to be buriod with one •s 

ancestors . Ucs~ prefer able, of cou~se, it was to be 
~21 buried in t he Land of IsrRe l . 

Lif~ After Death 

Not only is there a sense ~f feeling in the 

body after it has died, but the body ~c tually has no 

rest until it has returned to th~ dust whence it ceme. 



At that point the body exchanges its human fo!"!ll for 

its for:n ae dust or earth, and becomes earth of the 

earth. Because Jews have always Wftllted to become 
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part or a good spot of earth they have been particular 
322 in their choice of graves . 

Though many choice souls are g i van their rewards 

323 while they are still living, immort ality ls 

ach ieved by all the righteous, through their wisdom 

and their works . 

The three methods which the non - Jews use to 

attain i mmortalit¥ are of no avail. F~r exa.tnple, 

{l) they ma~e statues or busts of themselves ; or 

(2 ) name great buildings or (3) feast days end months 

(Julius Augustus) after t he ir name s. But th(~ statues 

ar e br oken, the buildings are destroyed, and either 

t he name R of t he fe~~ts and months are forgotten , or 

t he reason f or t hem. Immortality can only b& bestowed 

by t he Truly Immortal God~24 

The Messiah 

Though ha ls no t on t his earth, Elijah hes 

~emained alive in body and soul so that when the 

·fessiah c omes , he (Elijs.h) may perfor m certain rune -

tioo s t hat he woul d have been unable to accomplish had 

he d ied and then been re surrected. One of t hese is 
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to teach the real mean.ing of the Torah, ane to pre-

serve certai~ custo~s tbst might otherwise have been 

forgotten. He must also be able to anoint the 

Messiah, to resurrect the dead , e.nd to single out 

those who really are priests and Levites , activjt1es 

impossible of accomplishment for one who has died, 325 

Messianic times already have existed, i . e., in 

the days of the first man . So it will not be unnatural 

for them to recur . However , even if such a Messianic 

state had not existed, and it would ba \~~natural for 

~ t to recur, yet Mee3ianic times could still come to 

the Land of Israel , for that blessed country is not 

limited to natural processee, but is subject to ~iracl~s . 

Ba that as it may , it is possible that all of the 

Messianic ref~rences in scriptures actually are d~scrip-

tions of a former condition . 

It is fitting then to look upon the Sh'm1tah as 

en ind1c~ r.1on of thi s past i dyllic state~26 

As is well lmown, the Messiah ~- s ready to come, 11' 

we would only hearken to h is volce . 

himself will be the V.essiah. 327 

Perhaps David 



XIII) MYSTICISM 

Who is it whom the Lord favors most? Is it 

the man to whom God grants favors naturally; or 

throug}l m.iracles? The answer is that when the favor 

is granted in privat~ or in secret it is best bestowed 

by natural means , but for public 1'avors the m.iraculous 

is the preferable means . For not only does it magnify 

the importance of t he recipient in the eyes of the 

nations , but it increases the fame of our Heavenly 

Father . 328 

One must not consider mirecles only from the 

point of view of the frequen~y of ~heir occurrence. 

For example, Elijah was greater 1n spirit than his 

servant Elisha , although the latter per~·ormed twice 

as many miracles. 
329 

c"unts. 

In miracles 1 t' s qu.al1 ty that 

Names 

Names are g iven to denote the character and the 

future of men. Samuel's name jnd!cated that God would 

he~ r his cry 1~ distress . Isetah's name indicates 

hia jealousy for the Lord wh ich burned like fire . 

Furthermore, letters of some names were c~ ~nged as in 

the case of Abraham and Sarah to 1ndiente an increase 
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of certain characteristics of the bearer of the 

neJUe . An entirely new name given by ~od to replace 

an o l d one is like the stamping of a new, eternal 
330 form on old matter making the bearer immortal . 

Just as many men are given a mult ttude of 

titles or names to indi cate the multiplicity of 

their accomplishments, so tnanimate objects ~ay have 

several names . For exampl A, the wilderness taber-

nacle is called The Dwelling- Place o~ the Lord 
I 

(Di vi ne Providence - ?J / :ie N } ; The Dwelling-

Place of the Testi mony (Torah - .1'/<j-ri) j=>'lN ) ; 

The Tent of Meeting (Uni ty and Peace - ~ 'G'lftl kJtc ) ; 
331 

and The ::>anctuar;y of the Lord (Holiness - ~ e ~ r"') . 
Names may be used by God f~r other purpos es. For 

example : it can be shown thet God warned the Generation 

of the Fl ood of tb ~~r fAte th:-cugb the names he ga~e to 

the ~ons of Noah (Shem indicate~ t he Ein: desecrat i on 

of God ' s ~; Sam: punishment by hest ; Japhet: jealousy 
332 of neighbor's wealth and oroperty, etc.) . 

One may be good despite the f act that he bears the 

name of a wicked person. But a r ighteous men whose name 

in~ludes that of God will be aided in his r:i ghteousness 

by t he Lord , for unlike an earthly king, God per~its 
33~ other s to use His name as part of t hetrs . 

The name of tne Lord is 1n t he very being of the 
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righteous man, for he is 9Xalted who trusts in the 

Lord and permits the thought of nothing else to enter 

bis heart . 334 

Number a 

Numbers are extremely important in Biblical 

9Xegesis. The lasting quality of the Temple oil is 

indicated by numbers given in the teY.t. 335 

AccordLng to the Rabbis , the word ../\ t~ j ~ 

1nd1ce.tes by Gymatria the 410 years which tho First 

Temple stood. Furthermore by adding the number of 

words (10} in t~e vArse in which ../\ f~.!J ;l occurs 

(Lev . 16. 3} to the G;ymatria we find the number of years 

which the Second Temple stood.336 

The number 10 indicates the unity of God and the 
337 

number of the spheres under His benign influence. 

T~e~e spheres possess only the soul or power of action -
338 

no fee ltng or intellect. 

Angel~ and Demons 

Angel~ possess t•o out of the poss tble three 

s o'.ll s: the power of deed which they perform as agents 

of God ; and of thougl1_! with which they perceive e.nd 

racoyiize the concepti ons proper to the~.339 

From the beginning of t~e world the angels have 
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pr·ayed to God . 340 In fact even before the Creation 

t he angels praised the "Lord , God of Isreel . " The 

angels , unlike Israel, which ml:1'y ll'lprove its position 

through its deeds, have reachsd t he point of perfection 

and can rise no bigher . 341 

A~ the Rabbis indicated, "demons were created 

1 f i . 342 0 f h at t~i ight a ter Adruns ' s n . ne o t e purposes 

of demonc iR to lead man to sin and uncleanliness. 

This they ~ccomplish through false dreams. 343 However 

it is poss ible to receive aid agRinst demons f r om a 

verse in the Shir shel Pegaim (Ps . 91 . 10). 3' 4 
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l. 

THE SEK10l :S OF SAUL ~VI ~~OR'EIRA 

NO'l'"BS 

Giv•at Sha'ul, ( ~fc\ -""';le ) f8. Sermons by Saul Levi 

Morteira \11(1/lf 'I~;> l/rc.\) Selected by Moses b. Jacob 

Belmonte , and Benjamin b . Jacoh Dias Patto (1645) . l'his 

Edition published and edited by Joseph Schein and Eliezer 

Platt. (Warsaw 1901) P• a. 
Roth: Menasseh ben Israel (Pbila. 1934 ), p. 312. 

Roth claims that the correct form of th~ name should 

be Mortara, after the name of a small city in north ­

ern Italy. 

2 . Daniel Levi de oarrios, De Rossi ana ot hers believed 

that the iitorteiras originated i n .;ermany. Jewish 

Encyclopedia, art. on Morteira; G. s . (Giv'at Sha'ul) , 

p . S . This has been r efuted by Gr aetz and PrB.nkel. 

3. Saul Levi Morteira arrived in Amster dam in 1616 . In 

the i ntroduct ion to G. s . ('p. 36), his pupils vn·ote: 

/ l:Jt /-.,•• \1c ;>Ii~ 0·<y 1,:)T" b~,.,;:a <f~t .;,;t p•.,t-r Ja~ 

Kayserling (:layer : Bi blicteca Espanola Portugueza-

Judaic a Strassbours 1890 ) is not certain that Saul 

Morteira was the son of Jos eph ben Saul. p . 74 . 

4 . Elijah '.fontal to, whose name as a Christian hacl. "::>een 

? elipe Rodrigues (of Castelo-branco), younger brother 

of .l!natus (later Chabib) Luzantus, a former Portugese, 

was skilled in theology as \fell as 1n mec:Ucine, and 

of ten engaged in controversies wit.1 Catholic clerics . 

It was he who converted the iltarr~10 poet Paul da Pina 

(Heuel Jessurun - see below) back to Judaism. G. s., 
p. 9 , note 3; Roth , p. 24 



Notes - 2 

5. G.S., P• 9; Giv•at Sha ' ul (Amsterdam 1645) , sermon 

49; Roth, p. 24 

6 . G. s. (Warsaw unless otherwi se indicated), p. 9; 

Roth, P• 24 

7. Roth , p . 25. In 1 596 , a ~ec~et oongreRa tion met f or 

Yom Kippur services,on October 2 , in the home of Don 

Sa.~uel Palache. There was actually no necessi ty for 

s ecrecy, bu t the ne"1- Jews still feared their gent ile 

nei3hbors. Though the congre~ation nu:nbe red only 

s ixteen then, it i s estimated tha~ there were 400 

families in Amster dam at the beginning of the 17th 

century, and it is probable that all belonged t o one 

of the t wo co1l.3reg ations. The fol l owing year (1 597) 

Bet Ya akov was consecrated, with Moses Aroyo ( 'J/~ ~' " 
'I ( "J ) as preacher. He mi3ht have been a German Jew, 

for he preached in Germa~. Aroyo (b. 1544) had pre-

ceded -che Marranos 1n i olla.nd, lived :'ormerly in 

~mden (E . ~riesland) . Bet Yaalcov was na~ed for Jacob 

Tirado . ~ .s. , p. 8 , 10. JE on Amsterdam. 

s . The ot:-ier was 1~eveb.. Shalom, founded by Isaac Franco 

Medei ros i n 1608 . Judt..h Vega , o : Afr ica, served as 

,.;be f irst Rabbi until his depart·u.re for Constantinople. 

Isaac Uzziel , of :<'e z , (a !olarrano) (1610 - 22) was 

serving when !f.orteira arrived. iie was succeeded by 

Menasseh b. Israel. JE on Amster dam, and Morteira 

9 . ' IC) ')/,c (/;.) 'i)f /'./ 



Notes - 3 

10 . JE on Mort eira 

11. G. s., p . 17 

la. JE on Morteira 

1 3. See note 4 .; while a Ohris~ian, Pina wished to become 

a Fr~ncisca~ monk, G.~., v. 12, note ( 1 

14 . I n Portugese. Jeasur un 1 s poems were rec ited and his 

play pr t r ayed oy seven young men, each representing 

a par ticul ar mou~t ain . Then each pres~nted one of 

the ~cademic discourses' '~y Morteira. The Hebr ew 

titl e is "
1??) ?) 1f' ;:)~ n/:J '/ (Amsterdam 1767) 

15. JE on Amsterdam; G. s. , p . 14 

16. JE on Morteira; G.s. , ~ . 14 

17. Di~logo dos Monte&. Fonseca was the fi r st pupil in 

f"n fY. 
1.8. 

19. 

G. 8 . , p. 15. Zacuto beca~e a r abbi in It3ly, produced 

tcabal istic and other writing s, i nch.ding the j . .,,., \,r 
Subs eouently t~ught at f''n rf'Y, became a follower 

of Sabbet? i Zevi . JE on ~· 

20 . Poet ~nd preacher . Edited and rorrectec the Spanish 

trP. nsletion of the Bible, publi shed a yepr after his 

death (d . ~ov. lo60) at Amsterda~. Kays., p . 32 . 

21 . Editor of G.9., with Moses b . Jacob Belmonti. 

22 . Aut~or of Mi~chat Kohen (Amsterdam 1661) 

2~. 1-,,r,"'., \rc'>Q' .,)fN: 1·\?)..1\1 .,.\?lp "'17' o e/->' a(Amster-

da.JL 1653) I ntroduction (by Mort eira) Ther e is 

also one by J ?cob 9aepor tas. 
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24. G. S., p. 12 

25. JE on Acoeta 

26 . Kayserl 1ng, p. 75 

27 . zwarte, Jaoob: ~aahem Saul LeV'/ Morteyra en zijn portret 

door Rembrandt" (Amsterd am 1921) , Last page. 

28 . The picture, probably of Mena s seb b . I s1·ael , hung i n 

the Pitti Palace in Florence, It aly; was shown a t 

the New Yor k Worl j 1 a Fair. 

29 . G. s., p . 17 

30 . President of the or phanage ~ p '" /../\• ~k .• 
31. G. 9., p. 17 

32 . Ibid . , p . 37 

33. This conc l usion i s unmi ~tak~b! e after a comn~r i son 

of th~ wordy and heavy ~tyle o f t he i ntroduct1on 

(written by the c ompilers) with the clear, s i mple, 

almost modern Hebrew £tyle of the sfr~ons ~he~selves. 

34. Roth, p. 33 

35 . ! bid. 

36 . I b i d . G. s. p . 1 5 ; 

Uenasseh ben Israel 

37. G. S., p. 15 

38 . I bid . 

Kayserl ing: Life and Labor s of 

(London 1877) , p . 26 

3i . "Reoues ta a l as obj ec i onee eon que el Sinense •••• 

(1546 ) Kays., p . 74. 

40 . Ibid ., p . 17 

41 . I b15 . , n. l o 

42 . JE on Morteir a. zwart s (last pafe) clai~e t~c~ 

Morteira d~ed i~ 1665 . 
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43. zwar t s 

44. The for mer has a str ong ant i- cl erical and polemic 

character; the l atter is also polemi cal, but no more 

t han seve!'al other sermont3 . It is possible that 

both were omitted because of censorship . 

45 . G. S. {Warsaw), e . 10, p . Sl; s . 21, p . 152 

46. I bid. , sermon 25, p . 173 

47 . n s . 39 , p. 246 , 

48. II p. 249 ; , s . 8, p. 83 
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