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INTRODUCTION. 

The subj ect which I have chosen for treat

ment in t his paper was dictated by t he importance, 

t he very essentia l quality which it bears t o the 

question of Revealed Religion of a ll kinds . It 

was with t he express determination of careful and 

(as fa r a s pos s i ul e) unprej udi ced i nvestigation 

t hat t he matter was approached, in the name of log

i ca l t n 1t h , to as certain whether really t here was 

any valid r eason for t he beli ef in Inspiration as 

a~. Upon t hi s I f elt t o depend the whole be-

l i ef in Judai sm as such . Wi t hout it I was forc ed 

to the conclus ion t hat I must have r ecou rse to 

philosophy alon~ f or beliefs and teachings a nrl I 

mus t acknowle dge an i nt ense r elief at ha vinG been 

able t o r e2ch t he conclus ion at which I have ar

rived. 

It was t he first natural impulse t hat as 

I had been abl e t o att ain tn i~ end it mi ght be of 
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the same value to many others in the same piight 

as myself, vi z: wavering between the two ex

tremes, belief and philosophy. Therefore I shall 

try to reproduce as exactly and as clearly a s in 

my power lies t he course of refl ection by which I 

~ave arrived at t he conviction that t here has been 

and sti l 1 i s I nspiration from God. 

If it is a fact (as l cel ieve it t o be) it 

wi ll be conceded by every student of logic, t hat 

absolute proof i ~ i mpos s i bl e, all t hat can be done 

is to bring t he reader into i mmedlaJ.e contact with 

t hat fact , or t o show for~h t he percept ions by 

whi ch the f~ct a~real s to me, as SJch. As illus

irat1ve of t he i mposs ibi lity of proving a f act 

take t he example so often g i ven for expl~ ining 

conceivability and i nconce1vability. If an in

hab itant of North ern c'limes approach t he native of 

the tropic s and try to convince him t hat water un

'5er certain conditions becomes a solid, he cannot 
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succeed by any amount of argument or proof; the 

only method of convincing this native is to manu-

facture ica by some mechanical process. This 

must be done before the eyes of the native t hat he 

may not suspect some fra~d, such as t he substitu

tion of 2 stone for t he water, and t he remelting 

of t he ice will fo rce the man in question to ack

nov:ledge t hat he has come in contact with a new 

fact, which while heretofore existing had not been 

conce ivable to him. 

So with t he question i~ hand, if I can 

show t ha t what we have of spiritual conceptions i s 

t raceab l e to In ~piration, i s t he congealed f act of 

Divine Spirit, if yo~ cannot be deceived by t he 

substitution of something else, call it phantasy 

or what you please, for Divine Inspiration, a fact 

has been proven, in as fa r as a fact admi ts of 

proof; and such I bel ieve can be do~e and is 

shown fort h below. 
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I must ackno~ledge that no small amount of 

thought and writing has been devoted to this sub

ject by many men both for and against my Thesis, 

and it is but t o be expected t hat I pr~sent brief

ly something of the g ist of the t hought which has 

been brought forward by Jewish , Greek and Chri s -

tian writ ers. After t he stat ement of my Thesis 

I shall give this ac count, dealing only with a few, 

and t hose the leading minds, of each class; there

after presenting t he argument s either collected al

together or partly originated by which I am led to 

t he statement of t his 
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'fHESIS. 

THAT MEN HAVE BEEN INSPIRED BY GOD (MOST POWERFUL

LY EXHIBITED IN THE OLD TESTAMENT, ESPECIALLY IN 

THE CONCEPTION OF GOD AND THE MORAL CODE THERE 

FOUND) AND THAT INSPIRATION STILL CONTINUES. 

HI STORY OF CONCEPTION AND THEORIES. 

Naturally the first source to which we 

look for an account o f the idea of Inspiration is 

t he Old Testament stateo ents and what t his idea 

meant to t he ancient Heb rews must be gl eaned from 

various sections of t he twenty-four books which 

constitut e it s canon. 

A di scu sion bearing quite directly upon 

t he subject is t hat at pr esE!'lt being argued by va

rious scholars, t hose opposed to received opin

ions regarding the antiquity of t he Bible record 

being t he Dutch school , headed by Kuenen~ Wellhau-

sen and others. Their fancifUl t heories seem to 
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me to lack basis or even probability for many rea

sons, some of the best being those collected and 

presented hy 01 .. 'f. W. Chambers in a late collec

tion of Essays on Pentateuchal Criticism, as fol-

lows 1 . That Sacred and secular sources 

support the tradition of authorship and time. 

2. If written later and by authors in collusion 

with each ot r.er why so many inconsistencies as they 

appear to be to us. 3. That Moses by training 

r eceived and all accounts we have was 11~se enough 

to have done it. 4. Tnat we have no valid rea

son to dispute the existence of R Priesthood. 

5. Wl"y should 1 it erary product ion commence in 

exile and not before? 6 . That t he non-obser

vance of law proves the non -existence of la11·s i.; 

fallacious, as argued by t he Critics. 7. That 

the language is ancient and could not have been 

so well and consistently forged. I have 

only cited t hese st2tements as t his is not the 
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place for t heir f\11 1 arguL'lent, part icularly as the 

work referred to is easily procurable . 

we may then proceed on t he a.ssumption t hat 

t he books may be accepted as they stand and pre

tend t o be, at least until more positive or convin

c ing proof i s advanced confirming t he opposite 

view. 

Starting with the Book of Genesis we find 

an account of t he revelation of God to Adam and 

Noa.~ , but the content of t hese r evelations i s not 

suffici ently striking or clearly defined for us to 

compare them with our kno wl edge , as de rived from 

ot ~ '?r sou rces. When we come to t he revelation to 

Abr aham we r eacn what 1 s really the first step in 

the distinctively Jewi sh concept i on of God, viz: 

Monothei sm. From t his point on t o t he revelation 

of t he still hi gher God • idea to •.'.oses i n ;i~77.~ 

l:i--"", """. , .,, "'' 1 1 ~ ~" is, as it appears to me , an ac-

count of t he preparation and growth of t he people 
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to the plane n~eded for t he reception of t he mo re 

abst r act idea revealed t h r ough l~oses, i. e . God as 

the ETERNAL EXISTENCE. The revelation of the 

moral code at Sinai was but the natural sequence 

of t he former revelations once t hey are granted. 

(TI'.e discussion will appear later). It is a 

point to be carefully noted t hat t hes e revelations 

to Moses were never in dreams or vis ions , where a 

suspicion of mere phantasy i s strongly supposed, 

but to a man awake, fully conscious of t he iillpo r

tance of his inspiration and t he act of rec.eption. 

As a matter of fact there is not traceable, unt il 

coropantively late times, any su~h dream-idea in 

connection with t h e Inspiration re17arding i deas 

unat tainabl e otherwise 1 sue~ inspirations are a:

ways introduced b y such a ph rase as "God spoke un

to Moses•. Now, according t o the Aosaic concep

tion of God, all anthropomorphism, i. e. as cor

poreal, was negated of God, only the spiritual 
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part of man was ascribed to God in an infinite de

gree; t ~erefore t his speech of God with Moses 

could only mean t he influence of mind Divine en 

mi nd human and i n that sense is and shou ld be g en

erally understood . 

The next appearance of Inspiration a ppears 

i n t he prophet Samuel, and hi s schools of t he 

prophets. Here seems t he pr::>per place for a dis

cus s i on of t he word p rophet, what it meant for t he 

Hebrew and t he mi sconcept i ons which have been put 

upon it. The Heb rew word, tt"~J i s f rom t he verb 

H ~J to f low, as proven conclusively by a s i milar 

r oot found i n t he Assyrian i nsc riptions, t herefore 

it priillarily meant a speaker, a p r eacher, and 

whi le we find ot her appelations such as seer, 

wat chman &c., applied t o t hese men we never find 

th em spok en of a~ predi cters . Thei r office s e em-

ed t o be the j oining of t he peop l e to God and his 

Law, noth ing more. It wa s an evi dence of t he wis-
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dom of S~.muel that he vriginated and founded 

s~hools of t he prophets, for it must be constant 

l y held in mind t hat the people formed a Theocracx, 

hence t here was imperative need for schools in 

which men should be instructed in the Law so t hat 

they mi ght teach t he peopJ.e. The of fice of t he 

priests was m~rely sacrificial , that of the proph

ets was t he Ethical and consequently it is from 

t ne ranks of t he latter that t he exhorters appear , 

who incite t he people to patriotism, which for them 

~eant devotion to their Faith . These were the 

men who derived t heir whole spiritual life from 

Goe!, are devoted t o his service and by power re

ceived fron: Him are filled with •1ofty enthusiasm1 

profound knowledge of the true and excellen~ and 

far-reaching insight into t he mind of G0du . 

(Kn ob el : Prophetisrrns d~r Hebraer). Men sucb 

as Isaiah and Jeremiah preached that they were in

cpirec of God, and if all i nspiration could be as 
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easily proven to be in accord with t he facts of t h e 

ti~e my work would be soon over. Bu.!_ here I mere

ly wish to put forth t he concept~ons cf t he people 

and the p rophet s themselves about t heir office. 

I wish to remark her e t hat ~nile I nspiration was 

at first directed t o t he forminf Of t he t heo ry Of 

t he Theocracy the office of t he prophets was al

most exclus ively pract ical, t o so gr eat an ext ent 

was t heir work con~ idered i n t he l i rht of a com

r.~entary on t ~"le Pentateuch t hat t h e t heory has been 

advanced wit h considerable force t hat the r e is not 

an etr. ic~l princi ple to be found in t r:e Prophet

ical books which i s not expressed or i mpl ied in 

the V hence we conclude t hat t he r eal question 

of Inspirat i on should be &sked first concerni l1g 

Moses and i f we find t his a fact it s succeeding 

appearance may be di s cussed. Unnoubtedly t he I n

spirati on of Moses was of the hi~r.est g rade and 

frorr. its great ori~inality and basic quality 
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could never be equalled or surpassed. On t his ac

count t he Rabbi s of t he Talmud and some of the 

philosophers of t he Middle Ages seem to think that 

the inspiration of 11toses was not only different in 

quantity, but also different i n quality from any 

which preceded OT followed him. Among t hese phil

osophers the most prominent ~re Maimonides, Jehud a. , 

Halevi 1 and Jos. .A*bo, whose t heories 1 here 

give in order 1 bes ides s omet hing of t he concep 

tions of the Rabbi s in t hi s regard. Maimonides 

conceived t he power of prophecy (or i nspiration) 

as an efflux from the Divine '1find to t he human 

mind whi ch descended upon t he pure, imaginative 

and i ntel lectual man alone, and that too by t he 

will of rod, for a man mi ght have all t hose quali

fi cations and still not be a proph"?t, (v. Moreh 

Nebuchi m Part II ch. 32 e . s . ). T~is co~cept ion 

is traced by some to Al farabi and lbn. Sinna. 
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I 
Jehuda Halevi r. eld •Revelation is needed 

for modesty and humil ity a.1d against over-reaching ; 

t o awaken i n men 's hearts love and holy reverenc e , 

not t o be r eached by speculation. I t i s like 

light streami ng from God, a greater act even t han 

creation. Before it al l t hought t~ught was a 

.i_i r st C<!_us e . revelation , t hrough i nspiration had 

to t eacr. GodM . (Ei sler : rlber die j u edischer 

Phi los . der ~ittel alt ers) . 

Jos . j'ho i n his work 1 Ik ka rim• seems to 

have an opinion somewhat similar to t hat of ~aim-

onides. It differs i n t hese pa rt i culars (v . Ikk. 

Part I 1 I <' ri • 8 . e . s) . That I nspiration i s the 

means select ed by Go d for i nformi ng man of ac ts 

pleasing t o Hi~ , t hat i t come s b y wil l of God and 

it i s really ur.natur_aj,_ t h<l~ t he purely spiritual 

should come to t hat bei~g ~n1ch i s a combination of 

spiritual and corporeal. 
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The Talmudists had various opinions con

cerni~g the interpretation of t hose sect ions in 

the Bible treating of t he circumstanc es of inspi

ration, Rabbi Ismael (in t he 1st cent.) and Rabbi 

Jose (2nd cent.) f ollowed a symbolic or rational 

interpretation. 

Sue ca) 

R. Isma e l says (in Mechil ta and 

The Heavens belonf t o God (Ps. 115) neith

er t.ioses nor Elijah ever ascended t o heaven, nor 

did God descend t herefrom. Rabbi Akiba opposed 

hi m a nd advocated a literal interpretation of the 

ac count s referred to. The l at e r Kabbalists con-

cei ved t hat I ns..Q.i_I:a_tion came t hroug-h a Metat hron, 

having t his idea from t he Greek t heories of Philo 

aJ1d Plato . Ben Zoma had the same idea and 

~ in t he Talmud i s s~id t o h2ve been c razed by his 

mysti cism. The same metathronism is found in 

the New Test~ment: Hebr. 2: ~ Acts 7 : 53 Ga lat . 

3 , 19 Acts 7, 38 1 30 , 35. In t h e t hird cen-
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tury Rabbi Levi 1 Rabbi Jonathan, Rabbi Samuel B. 

Nathan (i n 4th cent.) Rabbi ldi ( 4-th cent) consid

ered God and t he Metathron equal . A probable de

velopment of Greek and mystic ideas. But t he 

maj ority of t h e Rabb i s h~ ld to the Biblical idea 

t hat the requis i tes for Inspiration are fUll con

sciou_s_n_e_s_~ maturity of minJL a high g rade of wis

dom, purity of life a.Ld height of aspiration . 

( Hamburger: Re2l - - WOrt.) An i mportant t hink 

er . being a comb ination of Jewish learning and 

Gre ek r.~ysti c ism, was Philo 1 whose theory of inspi 

ration mi pht be of i nterest. Phi lo may be co~-

s idered as hal f ratj o~al 1 na l f mystic. Somet~es 

~e cons i ders inspiration as an illumination of 

soul, at other times he i ntroduces the 

a s t he means of Inspirat i on. James Drummond in 

11 Ph ilo Judaeus" g jves t he fol lowing as t he posi

tion of Philo on t he question: "The prophet is 

t he pas s iv e instru11ent of a h1pher power, - -
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' 
r.ommunion with God is a pennanent possibility of 

man - - ev~ry good and wise man is a prophet . He 

ascribes Divine enthusiasm to himself, in a higher 

sense to prophets. Moses most perfect and great-

est of men, therefore of prophets. - - - - He 

has tbe idea that the human soul stretches upward 

to God or vice versa a mutual connection --that 

comes through powers or emanations for if God 

touched man innediately he would have fUll know-

ledge of God's esse~ce - - - -

ble for souls bound to bodies'. 

This is impossi-

The Greek conception of Inspiration is op-

posed to the JeWish 1..n this respect di.stinctively, 

the utter passivity of the subject. or course the 

Romans are considered as included with the former 

for from the Greeks were derive1 all of their 

ideas and modes of worship. The appellations giv

en by them will serve as a key to their ideas. 

The Romans had the vates, pfQphetae, divinatores, 
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barioli;the Greeks had the 

all t erms pointing to absolute 

pass ivity cf t 1 e prophets) sone app lying t o the 

inspect. ion of the entra i ls of sac r i fie es as indica

tive of fu ture ev ents. T~ei r office was altoget h 

er t .. at of p redicting t he futu re ) sometl-.ing quite 

foreign t o t he Jewish i cea . The tr2nslation of 

t :1e Het.1-:w word into Pr opr.et by t r.e aut!'\o r s of t h e 

r.:.- '< has ~een t he cause of t he entire mi sconcep 

tion t o wnich ~uch of Je~~sh t heo l 0gy has been 

laid opPn . 

We now approach t '!".e conceptions of Chris-

tian wri ters on t his subject. We find t h e ort ho -

dox bel i e f to have been that of PleQ.ary Inspi ra-

t 1on i. e. verbal dictation) from which necessari

ly f ol lows t h e doctri~e of infallib ility) t h e bene-

10 



fit or injury of which is ~ o b e seen. We f ind 

t~~ t i ~ t~e nint~ century a di ~cuss ion was held be

tween ~obaro , Archbishop of Lyons and t he Abbot 

of Toulouse in wh ich t he fo rme r ridiculed plenary 

inspiration. Neither Mel ancthon nor Calvin 

give any t r.eo ry of j nsp i ration. Luther ha s no 

dictum on t ,e subject . The Anglic~n Cru rch lio -

1 t -; in~p irat ion t o t he _g_~b j ect matt er. T e Presby

t er1an Church of Scotlan~ sti ll f o l lows olena nr in-

Paxter conc~1 ved Scripture as an o r -

r?1i s~ t o be lit erally interpr et e~ . 

Al f ord i n VI Pr olef!. t o ~-;o ~pel s a ys: 

Dean Henry 

• Al l in-

sp i 1·eci 1 but '1Ct cc. ntc.i n inf one word from J'oc . 

Beecher , as rerard i~ ot~er corrnas , ci d not b e

li ev e i t exc ept l ib! ral ly, he clai med i nsp ira t i on 

f o r 11 c:i 1 l tr. e t rue c l- i 1 a r en of Go ci • • He s ?.l c! a 1 so 

·1 e in!'pi nit i on o f the Sc r i ptur e is ~ r r eat fact, 

but t '-. e in~pirat ion of all t r.e tn:e c)..ild r en o f 

Go d is 2 P- r e;:it er f? ct ·· . I n t ~ e 'ort~ A!:lerican 
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Review for 187ts the ke•1. :F' . H. Hed~e D. D. rejects 

lenary ve rb2l in~pir?ti on rp ~?y~ . 1 l '1f?ll i~le 

cPrtointy i~ tke e'1ci ?i ~ec ?t , but i t i s nor e p r ob 

a le t '";2t g rowt h i n knowl edge by aic of ree.~on i s 

tl".e t rue en~• . "ThJL _tes_t_ SJf _inspj._rat10Jl. __ 1s_ t l) e_ 

power to i,~oire , it i ~ telescopic not micro~coo -

i c Rev.Chancey ~i lo~ 

0 l pti '1 Of tt e p r l,C nl es ?n~ l? ~S Of niv1ne life, 

nr ~?, · ~ ~~,rit 1? 1 ~~ TP a,f Of t~ e snirit · ~l 

,J. n . 

~nl1r:-te:-u: -=:1t, it i s c1v1nr 1 l lt:...:1:-.? : 1:n. C2-

li yt ?'lei S9 enc r in t:-ie: c::1r"'tePnt°'1 cem.u r y nec lC1recl 

t r e S~11nt~ re ~ r 1ters i o ~ave bee:n ?Ct l ve not n ps

s1ve '4r.c ~ "OWl!l~ ru .. :?:1 ncc\: l1ar1ty in wr1i1:-ig . 

It ? P e?rs f1 0: · t ·--e~e Clt?.tJOi'~ t k ?t c~r1~t icm au 

t~0r1t 1e~ by no ~e~n~ ? -re e 1, t~ 1 s ~ptter , sone 

?~voc?1. 1ni- l<:-"'l?ry ins:nr? t1 0n, ~ o:re r?L l0'1?1 in -
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~pir?t1on, u;'hic": on~ ?·r e2lr to me will not be di f-

f1 cult t o gee fro~ w'"' at fo l lo ws. I i7'ay now re-

trat t.,.,e liberal view o f i 7'l sp 1rat1 on did not orir- 

jnpte wit ~ t~ e moder n r?ti on?lists, rut r e?lly 

a r ose w .... en ne'I'~ ;:- inog we r e ?.!lp lied to ·v·'e roc 

trir:es of t.,.,e C'"'u rc!' Cit ti-·e Refor::';;it1 on , ?nr even 

in i~olate~ c~~es earl i er. 
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ARGUMENT AND THEORY ADVAACED. 

The statement is put forth by most writers 

in this field that ther.e is a dual reverlation to 

nian, that of nature upon which he is to exercise 

both mind and imagination to ga.in some knowledge 

of God, creation being one manifestation of God; 

and the revelation by Inspiration to men. Tne se-

cond revelation is the one Which ~e are to consid-

er, but references to the former IDtJst be made at 

times as they seem to me to be mutually supplemen-

tary. Logically the question arises as to the 

definition of Inspiration. Etymologically it 

means the in-breathing, and as we apply the term 

to denote communication between God and man it 

means for us, if it is to mean :uiything, the in-

breathing of God unto man. Originally this will 

apply to the first planting of the soul within man. 

It does seem that our present knowledge 

points t o the existence of the dual nature of man, 

i. e . the psychical and corporeal for up to date 



the ultra materialists, the physiologists, the apos

tles of pure science as they tenn themselves have 

been forced to acknowledge that between mere activ

ity end thought there is a •chasm intellectually 

impassable' . Until this chasm is either bridged 

or filled up t he honest thinkers are forced to ad

mit that they have within their experienc~ two 

classes of manifestation distinctly cognised,viz: 

the material and the spiritual . It does not al

ter the face of t he present condition of thought 

on the subject whether certain nerve-excitations 

set up certain thoughts or vice versa unless it can 

be shown that one is the other in a different form 

and is not as it now appears, different in kind. 

Until this i s done we are fully warranted in be

lieving in the existence of an inunaterial Soul and 

as a natural sequence we can account for its ori

gi n in no other way than by ascribing it to God as 

its source. Thus, to start with we have a univer-
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sal Ins_pirati on of t he soul itself , the proof of 

which f2.ct lies in our self-COfb<>ciousness . In 

t he introduction I stated that I desired to prove 

inspiration to be a f act by pr esenting t he points 

of contact by which t he percept ion of it came home 

to me, t his I cons ider t he first po int, t he exist

ence of t he soul itself, a fact o..f consc i ousness . 

The arguments so oft en given of .R.Q_ssibil i

ll and J2LOJ>~biJj_t_y of I nspiration are not by any 

means weak, in f~ct t~ey are t he natural conse

quence of t he percept ion of tt. is act as a f act, 

but if t he fact it self can be shown with any de

gree of c l ea rness it i~ cert~inly much more con

vincing , more posit ive . It is not a mere matter 

of p robability or possitility t hat since t~e ~ocl 

is derived from God t hat co111±nA.ni 1on_ with G_o_g 

continues, it i s a .l.o_gj._c_aj. __ c_oJlseauence , just as 

it follows natural l y t hat a fath er or mother who 

has bef.otten 2 chi l d will not immediately t here-
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after sever all connection with the babe; if we 

find paternal feeling only natural is not Divine 

communion all the more so? But t his, some will 

say, is not what is meant by inspiration in gen

eral language or t hought, and they speak truly, 

but having first shown a pri mary and universal in

spi ration we come to t he disc~ssion of what has 

been called •oivine illuminationc , viz: what 

facts of ex~erieJlce have we _ _t_o_ manifest t he fact 

of Q..od' s_ e_yer having bestowed any i deas_ on human 

beings<; 

A natural query before di scussing t he 

question froo our (')V.Tl standpoint is what have men 

heretofore t hourht about t he matter, and with that 

end i n view t h e hi s torical po rtion o f t his paper 

has b een pennea; let us r evert to it for a while. 

Omitt ing , for the reoment, the di scu s~ion of t he 

Biblical idea of Inspiration as t here presented 

let us see i nto what classes its believers have 
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been divided. First we find tt.ose who accept the 

sta.tements of the Bible literally; those are they 

of both Jewish and Christian thinkers who believed 

in vP.rbal or plenary inspiration, that the words 

t here written were dictation~ from God, t hat the 

writers were but passive afents. As the logical 

conclusion of such a belief Infallibilit_y_must be 

ascribed to t he wtole narrative. Now, there is a 

certain attraction in t~: is doctrine for men, such 

a magnetic influence it was which drew John Henry 

Nem:nan to the belief not only in an infallible Bi -

ble but also in an infallibl~ Church. The basis 

of t his attraction is t he desire for something 

.Q.Q_Si tiv_.§:_, ce?j.ain
1 

never open to the least doubt, 

and i n the case of t he chu rch 1 preclud ing all pos 

sibility of latitudinaria.nisn1. The Catholic 

Church recognized t his desire in its pretensions, 

and t he Talmud ists, t hough in a somewhat less de

gree tried to supply t he same for t he Jews; al-
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though the spirit of the fo rmer was undoubtedly 

d erive~ from t he latter who claimed t heir right 

and authori t y t o have been derived from Moses: 

•The (Oral) Law was deliverec! t o Moses• &c. 

(v . Pirke Aboth 

tain laws, 

Ch . I 

·.ro,., 
v. I ) . 

i"\11 ,, ' 

or regarding cer

·"''~ :"I , a law from 

Moses at Sinai, t hus placing t he oral law on t he 

same basis as t he written law, and only less as be

i ng traditional , not set down. 'fh e fUllest 

strength of the doctrine of i nfalli bility lies in 

t he above, its weakness is apparent in the wide 

scope wh ich it g rants t he critics . All Bi bl e 

scholars adr.ii t t hat t he manuscri rt. of t he Bible 

was in a more or less unauthenticated, and ther~

fore fragmentary , state up t o a comparat i vel y 

late date (say t he time of Ezra). Now not only 

was it p robable t hat alterations and omissi ons 

should happen to its books, but our present ver

sion shows evidence of such i n occasional i nter-
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polations, changes in chronological order , sudden 

breaks in t he narrative,or mispl2cings of cert ain 

narrations , e. g. t he story of t he Go l den Cal f oc

curring in t he midst of laws wt ich it should nat

urally precede . The critics are quick enough to 

t ak e up just such points and 1 of course 1 make t he 

most of t he:n. 'fllus t?'ley arp.:ue against t he doc -

trine of infallibility and p rovi~g it untenable 

t h ink th~y have ~emol i shed all I nspi ration, whi ch 

does no t at all fellow. John Fiske is one of the 

most mode m who adopts t "' i s mode of -p r ocedure. 

T:1e Ca t holic Ch'1 rch with th e doct rine of 

utt e r infallibility in temporal as well as spi rit

ua l matters was so oft en proven to have erred in 

t he for~er t hat t he quarrel betwee~ two Popes, 

each c l~ ici::'lg infal li bil i t y, (14-09 - - 1414) pr oved 

to t hinkine men the fol l y of t r.e p r etens ion, so 

t hat t he Council of Const anc e rea l ly l i mited t he 

Pope by t he power of appeal from his decision to 



an ecUlilenical Coun~il . '!be real subversion of 

all such r retens ion came with Luther and t he Re

fo r.nat ion. 

The question wil i t hen arise, if the Bible 

narrative i s not i nfallible what are we to acc ept 

and wrat reject as Inspiration? The only answer 

which can be given is t hat furni shed by t he Ration

alists in t heology, anf. it is t hat the Bi ble 

st ands on its excellence as such and t hos e of t his 

class who accept t he belief i n Inspiration state 

as t heir reason f o r sue~ belie f t hat t ~e concep

tion of God and t he mor2~ code found i n t he Dible 

are una tta inable by any other medi um save Inspira

tion. One of t hese has said, a rguing scmewhat in 

the same line as myself: 'If t here i s anyt hing 

spiritual it must come by I nspi ration, it could 

not co~e by s ense• . Th.e cou rse of r is reasoning 

is evidently t ·hi s 
1 

t hat. since we have something 

spi ritual as d i st inpu i shed from material, and 
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since our senses appreciate t he material only, we 

must attain our spiritual knowledge by some ot her 

mediW!l, viz: Inspiration . Grant t he premises , 

t hat we have something spi ritual and t hat our s en

ses app r eciate but material, and t he conclusion 

Jll!§j._ follow. T.'l i s i s another point of contact 

with t he fact of i nspi rat ion as a fact. 

Th e class o f mystic -philosophi c t ni nk ers , 

to which class Philo partly belongs, and the Kabba 

l i sts wholly, derived much of t heir sys tem from 

t he i dea of Plato and devoted their at

tention, for the most part , to explaining the me-

dia or methods o f inspiration. Thei r use of ema-

nation theories, Metathron &c., influenc~d even 

some Jewish t h inkers, (as st ated in t he historical 

portion) but to us t he question of media i ~ un 

necessary ; once we have t he fact of I nsp iration 

it is of mi no r i mpo rtance how i t comes about. 

As a matte r of g-eneral sc ientific agreement t he 
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how of t hings has been de c- lared unsoluble. . The 

chemist i s forcerl to be sati s fied with t he fact 

t hat such and such substances when combined form 

an entirely new substance, not even a mere combi 

nation of t he two ingredients, it i s i mposs i ble 

for him to explain how t his new matter has come 

into bei ng ; so we shall all be satisfied if we 

can prove i nspiration to be a fact not caring how 

it comes about. It i s indeed foreign t o t he mat

ter of Theology to try to explain such mysteries 

as t o t he how of occurrences recorded, it i s verg

ing upon Th eosophy with it s infi nite and at all 

times questionable vagaries of t heory anrl f~1cy . 

Justly i s t he ques t1on asked 'what is t he 

necessity of revelation by special acts of inspi 

ra tion if t he re sults attained b y t hat means 

mi~ht be attained by pr oc ess of reasoning? ' And 

t he only answer to be given i s t hat t here would be 

no necessit y fo r inspiration lf t he same conc lu-
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sion could be arrived at through the normal ac

tion of the mind, but we hold that by Inspiration 

and Inspiration only could man ever have formed 

the conception which he now has of God, or have 

formulated the moral code which is now the common 

property of civilized man . 

This, of course is to be proved, and such 

i s the aim of that which follows. First we shall 

see what the most advanced thinkers of the time 

have reached by reason alone, then we shall exam

ine what additions not attainable by these men 

have been given us t hrough Inspiration, i. e . since 

r eason only could not give us these concepts and 

since we still have them, they must have reached 

us t hr ough some other means, and no other means 

save Inspiration is known to us. 

First, let me premise, that the possibil

iiY. of Inspiration is deniable by the atheist or 

pantheist alone. To the theist 1 no matter what 
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t he ~round of his t heism , t he possibility of t h e 

~-·~_vj._c_ajion of i deas ty God to man mus t be arl-

mittecL With the atne i s t ann o?nt heist it i s al -

most iopO~!· ib le to reason with any hope of ev e r 

pr ovinr our s i de of t he ques t ion , for, t o use the 

ol~ sir i le, he ever ~u~hes h im~elf aW?Y from t he 

f ;:1 ct and s? y!=; • 1 do not f eel it 11 
• Put among t h e-

ists t here <ire v er y r.any who seein t o h av e ;:in ab

horrence of f! :iyt" i nr-, whether th ~crv o r f2ct, wh i ch 

savo r s of t he ..filUL~:r:.11.aJJJJ'_aJ._. To t hem 1 should say, 

it i s just f!S r epugn2.nt t o me t o f ol low t h e old 

cou r~e of rQasoninr and say t ~at since God is Om

~ ipot ent He c2n b r ea V. t ~e la ws of nature wh eneve r 

He t h1nk s it t o b i: nee es s::\ ry . While t hat woula 

nQ c 0 ssarily fo llow fro:n t h e pre:!l i~e of His Or:1nipo · 

tence, , t does not seei..'1 possible t o me for a Good 

and Wise God to set men t. he ex::\mpl e of b re~k intr 

t 'h e laws of T2tu re whicl"\ He h<1s mt4 c'le . I c2n no t 

see P·e !l~c es s ity fo r any !-:uc 'I-\ v i olation, for nat -

33 



ur a l means are so infinite i n power and number t ha t 

a use of tl'lem and of t hem only would be all suf

ficient to 2ccomplish any seeming miracles. It 

way seem t h2 t I am t res pas ~ing somewhat on T.leo~o 

phy by cri vinp any t 'l-\eory of t r e meth od of inspira 

tion, but one so ~atural and simpl~ ~as occurred 

to me t ~a t I must needs pre ~ ent it , if fo r no oth

er reci son , to s ... ow t hat we need not have recourse 

to anr,els, enanation t ~ eories &c., as t as been 

done in so ::nany in stances by 'Aa i moni des , Alto 1 

Philo and the Kabbalists Cv. supra Hi st . part ) 

It ~ pp ears from late invest1g~tions i n~o p~ycho 

lo~ i c al pheno~ e~a t hat t here i s ~ood r round for 

t~e telief in thourht-t1ansference as shown in ex

periments by ~ · nd-readers; now, if such action is 

natural between men ~s it aski ng t oti much t o be

lieve t hat some such met hod may b e fol lowed in in -

spi ration. T'"lis i s not ~eant as a proof of the 

fact but as an explan2tion of a ~atural met~od by 
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which t h is fact ..m.ey_ have c..Q..me to be. Let us s ee, 

now, W"iat ultimate ratiocin~tion, pure and simple 

i s sa i d to p.ive us. '~r. Spencer may be taV. en as 

2n a ~o~tle of t he ultra-rational i s t s ann whi le 

smr.e wou l~ ca ll hi m 2n agnosti~ and he so believes 

1i~~el f t o be, he seems sti ll to ~ave a r.ank erinp, 

for a sort of . ant~ eistic-t ~eism Cif such cou ld b e) 

by hi s use o f t he te r:n •rternal and Infinite ener-

t: y " . He says t'"lat re?son can not extend further 

t~ an t ~ e "Unknowableu, that he believes in a power 

but can as ~e rt not h ing whatever about •1t • . IAr. 

Frederic Ha r r i son in a late magazine a rticle CXI X 

Cent. 'Ach. 1884) srows ho w ve ry satis_factor.y_ such 

a st2te of n: ind m·· st be by sug17e~ti ng t ha t r.~r. 

Spe~cer represent hi s 'Power • by t he alrebraic 
Il 

symbo l Cx ) , x being the "Unltnown n, raised t o t he 

nt , or t o i nfinit y. It rn?.y be said t hat t his is 

only cont rovers i ~l s?tire, but even i f we admit 

t hat, t he very cuttinpness of t he stat ement is a 
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proof of t he unsa tisfactoriness of Mr. Spencer's 

theory . But bes i des , '.4r . Spencer' s logic has of-

ten been questioned at t his point ; by what rip.ht 

does he believe in an 'Energy• at all of which he 

can affirm not hing, or even if he does so believe 

what P.OOn doe s it do h i.in? If he believes i n an 

"Bnergy u s i mply btcause he can nut ot . e rwise ac-

count f or nature , he i s but l ittle bett er t han t he 

µ?nthei s t ; it i s true he has ~one t hat one step 

beyonc f.pontaneity as a cause of t he Univers e but 

r1~ blanY.
1 

c i pher Energy i s of less value than ·i s 

Nature t o the Pantheist . Surely no one wil l ob -

j ect t o 'Ar . Sp encer 's beinr s e lect E"d as t he repre-

sent ?.tive mod ern t ~inker ~-~ th ese lines when so 

1:iany men, even wea rers of t he clot h , ha.ve so fill -

ed t hems elves with h i s theories as to be g radually 

- n mr1k inr. t heir God s - {x ) . (v. also ·A r . F . Harri-

son's article) . Look bac'k ov er t he hi s t ory of 

relivi ous t hour.ht and count, if you can, the num-
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ber l es s t heories concerning God and the mo ral 

code. As to t he former 1 look at t he f ol lowers of 

Zor oaster; reJying on reason and observation what 

will appear a mo re plausible t heory t han hi s of 

t he two oppos ing powers 1 Onnu zd an<i M ri.man, 

l i~ht an~ ca r~ness , virtue and vice : Zoroast er 

l ooked about hi m an<i saw pos itive evil, not merely 

absence o f goo<1 1 and seeing t he alternate triumph 

of f?'OOd and evil over each oth e r , what r.;o re natu r

al t han hi s conclusion t hat t here were two equally 

great divine powers, one All-go.Q.D~ t he ot ~er Al l 

evi J..,? And yet we l aur h at his t ~eo ry; we ~ead 

Cicero's wne Natura Deo r m M and smi le over t he 

wil d theories t ~ ere la i d down of a "circular God, 

because such was t h e mo st perf ect f i pu r e and i n fi-

ni te • . But would not Plat o, Scc rates, Cice ro, 

Luc r etius or Zoroaster h c:i ve laup.hed t o scorn our 

worship of (x n ) 
1 

t ""te I n fi ni_t_e_"Uajmo"!_able", t h e 

F.terna_l Blankness•)_ As we v.uuld deride t heir c ir-
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cular God t hey would laugh at t.tr. Spencer 's circu

lar En~rgy 1 which deprived of content comes to be 

a ~ere cipher. 

Mr. Soencer was rirht, reason ;\lone can on 

l y b ring us to t~e •un~nowable", he was far mo re 

correct t han some of h] s crit ics who said t hat i n

asmuch as he callee the Unkno we\ble an Infinite and 

Ft ernal Energy h e must ~na do es predicate some

t !1inr of it; why not say, s ince ·~r. S. can attain 

t he UnV.~owable only, bv hi s met~od e must be sat

isfied wit~ agnostici sm , and claitr.i ng so to be 

can pive no ~round for t hos e who clai n to be The-

i s t s . tf t he' · in s i s t upo'1 being Theists , if they 

hold , a s nany do, t h?t Thei sm 2lone can sat i s fy 

t heir souls, it must be on another bas is t han t hc..t 

of reason, it must deoend upon reve l? tion by I n

spiration. 

~e gl ance ~t p~st t heories concerniT\f' God 

teaches one t h in~, at least , ~nd t~a t i s t he in-
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stab i l ity , t h e everlasting variability o f t he hu

man mind i when we find t he t heories of each p re

ceri:ig ag e overtu r ned by t hose of the succ eeding 

ert\ we a re forc ed t o seek some absolute st :m~ard 1 

no lon~er to rely on t~e nerely rel ?tive . Whpt 

i ~ to be proven i s, t hat Ins pir~tion .~s gi ven us 

tris absolut e i dea of God, t hat the concepts wh ich 

we now have are no t a mere development fror,i poly

t eis~ upw~rd to nonotheisrr , t hpt by l n Fp iration 

we have 2tta ined t he absolu te , nl l f\lrther ndvwce 

beinrr a coilling into 2s full~ relation with that 

ahsol ute C'S it i s poss ibl~ f or t t>C? hu:-an ~ind and 

!=:Oul t o come . . 

l hav~ referred p reviousl y t o t~e ::to ra i 

cocie a~ 'Je]ng 2:1ot'"'~ r ~o int pt which we come i n 

co:'lt act wi t r- t~e fact of l -:!=:pirption , and here I 

wi~ h to l oo~ back over t~e field o f ethical ~h eo 

ries wr-. i ch l'i ;we ari se:l, and fa U en one aft er t he 

Take, f0r in ~tance, the principl e o f 
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government which is based upon t"le ethical ques

tion of t he ripht of ma~ over man, or r ather the 

dutiecs of men as social beings forming com1runities 

for nutua 1 benefit. History a{!ain shows \JS a 

p i cture of t he ~ubver~io~ of icea after idea; it 

c~ 0s seem as if t~e f rowt h toward s democracy was 

truly a devP.lopci ent of ideas 1 but I hold t hat- to 

d ~y, we are not one s t er> i n acvance, 1c:iy 1 we are 

still be~in~ t ~e i ceal w~ic~ i nspiration r~ve to 

V ' P. ancient Hebrews. 

~~ot, er ouest ion i n ethics is t re aim of 

i:.an , tl- e r:iot i ve f or co ing ~i c- c'uty . In t .... is re-

Sf""Ct b".> tr •.t r. '."r e':1cer ?:d '' r. 1,{i ll (J . S.) are 

swi~~i~? about in t he sea of Utilita r iani sm and 

are beinf' duck ed most urunercifully by many crit-

i cs . 1 T:-1e h i che st g-ood (or ria ppiness) Of t he 

r reates t nuDber u , doe s not s eem to ~ost ~ en 2 very 

sa fe c rit erion of acti on . Someth i nc more specif-

ic 1 i:'ore certain i~ needed ann such a series of 
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rules for ac t ion ~p~ears to have been laid down 

some t.l' ousands of yea r s a.fYO by l.1oses. •,\~ a t must 

be p roved i s t hc> t t r.e s e lam: would fill all re

qu ire1rer.t s bet t er t han any other ~ystem now at 

~?"1d , tiinc t "lat t l'I ey were _rece ived_ bv l~ose_s t h r ough 

Thus I l)ave set oown t wo tasks - -

first to orove t).at t e Hosaic conception of Goe 

W? S ~n a 'q_solute: one, hence an In~piration, and as 

absolut e never t o b e su r passed, only t o be compre

hended more anc more as we develope spi ritually. 

Second , t o p rove t hat t 'i e \1os ai c co de of moral s 

was <' l~o absolu_t_e, i 11c:;_pj._,r_e.9, c>nf. t "-lat a 11 advance 

in t>-at line i s but i ~rowth i n Und_ersj.j!..n_d i n_g and 

Ao,1 l yir.g t -.: at code to life. 

Fot '"l of t ~e abov€ co:tcepts , t h e '.iosnl C God 

anr. 1.{osa 1c .::io r~ lc; we hcve; .. f t " ey are supreme, 

At1s_o_l_u_t_e 
1 

not a ttainable by r ea son, t \... ey come from 

ln ~piration, if it is shown t o be a fact the first 

r a r t of ::·. Ti':es i s i s prov ed . row can 1 p rove i t ? 
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Let us see fro~ t t.e foll owing. 

We must a?ciin call attention to t l-te con 

c eption of Inspiration b y t he Hebrews. The ide~ 

of infallibility ?µpe?rs i n t he 11i':> le, is claimed 

by it s autho r , in rP.rard to isolated pass?.ves 

alone i~troduced by such a phrase as "God spoke as 

f c,l lows• . T::at t.1is i nfallib1llty attc.c es t o the 

P1ble ?s a w!:ole i s not cla1rnen i n c:iny way or what 

woul~ be t he use of calling t ~e ~nec ial attention 

of ~he readers t o ce rt ain ~assapes by suc1 i ntro -

ductory words as · ~od spok e ~ &c? Never is t h.e po -

s it1on tnven t~~ t t he p r ophet is no longer a man, 

t hat by hi~ insp 1r2t1on he ce?.ses t o err, 1 e . t o 

be '.":unan . Of ·11oses , even, ce rte1 in s ins are re-

corded. H~nce we al'e justified in ~oncludinr, 

t~at \':h ile Insp1r?t1on was a mo ving of t '!e f eel -

1nhs, an illumination of t he r eason , a ~e irhtenin~ 

of t he i ;nagin::it ion t he per sonalty of t he arrent was 

in no way lost. It nay be likPned t o the blast 
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through an instrument, t he air orig i nates else

where but the sound produced depends upon t h e for:n 

and material of t he i nst rument. So wit h the 

proph ets, t h e inspired i deas were put into t heir 

sou l s, but t ~e expression wh ic h t h ey Rave to t hese 

i~ eas was colored b y t ~~ ir own past experience, 

t re i1 c~pacity at t he ti:ae anc very largely by the 

audience and its ~tatus. Upon t he last consider -

at i on much deoen~s, bot h in ex?laining the prepa

rat 1on of t ~e Israelites f or re ceiving Revelation 

anr i n t 1e c~oice of t ~ em . 

Accor ding to the Pi h lical reco~d Abraham 

w?. s t r-e so le ancestor lro':"' v.horn t l-\e Hebrews sp rang , 

t he preparation b er an wit h h i m by t he r ev elation 

of t he Uni t_y_ of God . T:-. i s 1 w~ il e a t rernendous 

step in advance of his t l.Il'e, was but a preparat i on 

for t~e God-idea wh1c..., was present ed by r~os es. 

It must be not e0 that t here i s not t he slightest 
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hint of a development throu~h t he various st ages 

whi~h wouln be necessary for evo lving t he idea o f 

'.io!'lotheism from idolatry. Abraham's f at her and 

r elatives (all save Lot, hi s fi r s t convert) were 

idolaters unqual i fiedly. T~e fir s t step necessa-

ry for h i m was t o leave his fat her' s !'louse, to 

st a r t i n a new land 'both h is family anci t h e spread 

o f "1 i s r evelation. He mad e no attempts at con -

vP. rti:lE the heat ~ en nation s around hl.l!l 1 h e recog 

n iz ed t he fact t hat t he 0:11)' cert ai-:l met hod of pre

servi ng h i s rev e lation wa ~ t o entru st it to h is own 

fan ily 1 i ns tructed in it and it a l one. 

We see t ~at ~u ring severa l hund r ed yea rs 

t ·-i i !" i dea w::is a l 1 owed to ra in s trengt by being 

fos t e red in t h e hearts and mi nds cf h is descen-

dants . T'."ley wer e t hus 1nade r eady f o:- t he next 

step in r eve lation, t he God -idea of IAoses. That 

i dea it is wh i ch cannot be surpa s sed for hei t;ht 

anc purit y of con c ept ion in tt.e pr es ent day . It 
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i s t he most abstract and sp iritual idea wh i ch t he 

human :nind can compass: Pure and Eternal Be..!.D&_, 

as expressed by Moses in "Eheyeh asher Eheyeh· 

-;i·i'\~ ~li'JC i\·~~ , • 1 am who I am" , or w I 

srall be ~no I shall be" . T:i is was expres ~~d by 

t he n ?JIJe "Jahveh , the Tetragram'llaton, ,ii i'~, the 

holiest name by whi ch t h e Heb rews knew God . This 

is th e unsurpa ssable cone ent ion beyond wh ich none 

can go, up to wh ich f ew can cl i mb. T"r: at it was 

not ful_lY_ understood by ',h e peopl e, even after 

t ~e1r cent uri es o f p r 0 par3tion 1 a ppeared on more 

t han one occasion, bu t to us of t he 19t h Century 

i t. i s almost as h;;.rd t o grasp. r::at "ioscs could 

1-i a ve con~e1ved it by reason alone would be cil ffie 

cult for us to believe when we f1nct t he most ad

vanced ::ii:-ici of modern days reach1nr,. only t~e •un-

knowable· . But t here a;::> pears to me another rea -

son why we are f orced t o s?y t11at t h is conception 

is an ab~olute one an d not a relative or evo lved 
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irtea. lt is analogous to an anti - evolution ar-

gument often presented Cv . Conn : 11 Evolution of To-

Day~); viz : t hat since man during t he whole pe-

riod of history has not changed or becooe evolved 

that we may infer t hat he never was evolved from 

lower animals . tAy argument is t hat s 1:ice t he 'Ao -

s2ic God -idea has not been L~p roved upon within 

t hese several t housand of years t hat i t is an ab 

~-o_t_uj.Jt cone ept ion . t hr.9..l!!Lh __ i_n_~j rat i on_
1 

and not a 

r~l~t ive conclusi on arrived at t hen 1 s ince t here 

'"las been no furt her development s i nc e. To t he 

anti-evolution 2n;unent has be en repl i ed t hat so 

~any millions of years have beer necessary f or th ~ 

evolution o f man tr.at t he fact. of no noticeable 

ch?,nc e having t aken place duri nr t he histo rical pe

riod does not prove t he impos~ibility of a p re-

historic evolut ton. That repl y is hardly a very 

satiffact ory one es t he former exa~ge rations by ge

ologists in rer ard to the time nec es sary for t h e 
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upbuilcing of the world have been considerably 

modified, and it may still appear necessary for 

the evolut i oni s t t o show some evolution of man du-

ring historic times t o prove hi s theory. But no 

ana logy t o suet a reply could be given t o my ar

gument for t h e ab_s.ol_uteness of Mose~' idea of God , 

for t he intellect ual li fe of ~an has been most ac 

tive and productive during t hese cent uri es s i nce 

t he anno-.;nc1:?ent of IAoses ' conception , and i f any 

imp rovement were poss i ble su rf)ly we shoul d have ex-

pected it during t i s t ime . Some may say, ·~~at 

t hen do you call t h P. ar. vancement among men in civ

ilizat1 on and thought Jife?' And I shoulo r eply 

t ~~t it was but t he growth of t he human mind t o 

the recognition and 2cceptation of t~e Mosaic con

cept , fi r st t hrou~h the dau?hter r eligion, Chris

tianity, and now as t l:e Greek anci he~then accre

tions which were fois t ed upon t he or1r inal J ewish 

pu r e i dea of ~od are be1np removed by t he mos t ad-
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vanced sects of Christian believers (e. g. Univer

salists and Unitarians) the elevated and abstract 

concept as presented by Moses is being appreciated 

and believed in. The objection will be raised at 

this point (if not before) to my presentation of 

the Mosaic God-idea, it will be said: •That is 

all very well and perhaps true but you do not give 

us t he whole of the idea of God which Moses pre

sented; when we read the Bible we find it filled 

with anthropomorphisms corporeal and psychical" . 

That 1 will admit, but a few pages back I was care

ful t o state that the ideas r ecei ved by I nspira

tion were col~red by both agents and audience. 

Moses, perhaps , by his ca reful training might have 

spoken to the people in more abstract terms t han 

he did, but could they have understood him, even 

with t heir special preparation which seemed as yet 

a mere unifying of previous and surrounding poly

theistic ideas? But even fUrther,can any .man. deal 



with pure aLstr2ctions? Try as we may t he h uman 

mi nd ca n only t~ink in terms o f it ~ own con~ c ious 

ness and it is t he' suic_i_p~_of reason' to persuade 

ourselves t hat ::my ot her term~ a r e pos s ib le for us. 

Anthropomorph i sm must enter int o all ou r concept s , 

a s l ong as we are men 1 but our advanc e i n t hourht 

beyond t he savage or t ~ e chil rl i s t hat i nstead of 

conc i:i i v ing , od ;:1 s a g i l"ant i c man we at t ritute to 

hi m hur;-an psych_i-9..al_ qua l it ies , only in a heighten-

ec d erree . Bes id es, we are w2rr2nt_ed _111_s_o_Ji..9 i11K. 

f or a ~ heret o fore remarked we a r e bot i: sou l ann 

hody a_~~ s i nc e t ~a t suu l r.a s be en breat her. into us 

o r (i f t ~at i ~ t oo co r po 1eal an idea) i s ~ di vi ne 

" sp2rl~ from .;oa ~ we h2ve ev e l'y warr ant f o r 2ttribu 

tinr, t ~e C1Ual it1es o f t l-.e !;Oul t o ~~o~. t he Al l 

Sou l., only i n tr·1 e h i [?'h es t der, ree wh ich we can im-

ar. i ne . We h;\.ve no ~uch choice a s 'A r . Spencer 

wou l ~ g i ve us •not b etween personal ity anrl ~ome

t :: i n17 lower, or pe i·sona 1 it y ano ~ orr. ethin g hi r-h er ~ 
1 
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as long as we are merely human we have t o choos e 

one of two alternatives, eit ~er utter negation, 

i. e. t he 'Unknowable" , o r M_r_~_Ol\J3_lj.Jy in its high-

est sense . Tte tenn personal ity has been so mis -

us ed ane abused t hat ~any have made it conno te 

a 12rr.er copy of man , but in t he s ense in whicl'. it 

~hou ld be a pplied t o Tod b y it is meant t ho~ e 

eternal f?.cu l tie s which rr.an possesses r aised t o 

infinity, viz: consciousness, becooing all - con-

sciousness o r O:nnisc ience; self- consciousness; and 

volition becor.,ing Omnipotence . Th ese attributes 

must be 3ffirmed of God by eve ry Theist and t r.e s e 

were proclaime( ty ~oses . Whattve r other anthr o -

pomo r ph isms occur in tr.e rent?.teuch a~e o ften, on 

t l;.e su rface 1 J1erely fi r u rat i ve or may be eas ily 

p roven so to be . 1,fany i ndeed ~ave at t eIBpt ed to 

show t l'lat t he doctrine of tAonothei sm was t au{::'ht by 

otr.ers or borrowed by ~raham 1 but ~Ar. lAax MtH ler 

in t '1e f1 r st vol urn e of his Fssays (Lei pz 1869 ) 
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finds no rea s on t o question t 'l'\ e 01ip i n::itinr uf t~~ 

i :iea wi t ?i h i m. I:i a work Ct! llen ~.Ju cfa i sw at 

kome" hy Frede r ic lliltrlekopfe r ("'· L 1887, 7th ed . 

p . Z91 } l f1'!1d t ;-_e follow1:-ig on t~.i~ subject . 

MT'1e people 2::1onr who r. '.~01ot r1 eisrr. onrinated as 

cribed it, not t o t ~eir own wisdo~, tut t o a ~1-

v1ne cor.uu:ii.~at1on .- - No co,;.un1ty void o f belief 

i:i revelation has ever been ~o~ot~eistic . --

ihstory of :-P.an ren0ers inten~ely 1, prob~ol e t ha t 

any orej._e_ll.o_e_p_ revelation, i :1 a pr eviously heat hen 

C~L'.. \.:'11 t y I should ra ve been mainly anrt ressed by 

its aut":or to ou r 1;ioral ~e11sc 1' . 'f1 1s same 

t i-out::t .1 <'1S t,een o f ten exn ressef (\'. Philipson ' s 

H"'lif i onslehre Vol. 1) , but never 1'!"ore t o t~ e 

point , viz. that t:-.e pe')ple of I s r ael t '!"le:::lsel ves 

woulrl lo.ave certc:1 i nly cl?imec t heir r eligion to !'ave 

been i :-.e pr oduct of : ~,ei r own wisdom if such ei 

c.?.in could have teen sust ainec - - t he only way 

to ~ust<'l in it would ~ave bee'!1 t o show t 11 e steps by 
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which the c li1:i;:ix was re? ched 1 but i n t he ?.bsence 

of SlJC .... develo pment no ;:iccount was poss i bl e. As 

t o what. the aut hor quoted st at es r erarchn!? V-e 

11 ?ppea l t o the Ho ral sens e '' , t .,.?t i s a m?. tter t o 

be spok en of i n t~e disc\lss1on oft . e mora l co~ e 

it.c:el f wric 't is to f ol low r.ext in err. er . There 

are .".'any p2ssag es in t t,e Sc ript ures v/h1ch show 

t r at 'l.oses ' i dea of vod "•as a purely spiritual 

one for in al 1 of ri s t L -: es of i n!'pi rat ion :>r com

:71uni ng wit.h .Jed ·1e s ;:ie2ks of t i.-, e act.ion of tr.e 

ele.:-ent s ?.t out .... i.. 
1 

bl;t neve r ascribes any ar pear

;mce t o ;00
1 

i:i f;:ict, w"' e:"l li e i~pl:>res God to let 

h i J see ~i!' f Rce r e i s answered ~~o c ~e can see me 

w!"il!e yel al ive •; tl':.at i s t r.e s UG' of r is t.each -

in r.• 01 t .... e ~u'b~ ect, t'- ?t V·e corporea l man cannot 

f rasp a full conception of God , t r. at t.e c<1nnot 

tr: ink in tr.o s e ou re abst raci.ions w~.ich suc h a 

k11owledge wou l ci n"'c es~it~ te so }).e .: ust be sr. tis

fiec to tr. ink o f God i:1 ter.ns o: h u:ia..r1 consc ious -
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ness if he would th1nk a t all . ~~at t r.en ap~ears 

to be t· e f21c_i. from the pre ~e<1ing 1:iat ter', That 

tr·.e ·~osaic voe -idea i s t r.e hi ?hest conceivable , 

t hat it C(o\nnot be attained by una ideci reason 1 

t" at i hereiore it is t i e re sult of Insp1r_a_tion. 

Now t !" is conce ot ion is t te on IT one w1 t 'lj w~ich 

:n2n' s soul and mind can fee 1 sa ti sfied 1 w~en we be

g in t o c;rasp it \\e first fe el t ~at t r. e int el Lectu

a 1 de ... ;:nd is satisfied 
1 

wit r.out it we are forced 

t o r e£ort l o t Le 11 Unk:1owable " a."ld t'.ie' suic ide of 

re ~ ~on', t~e refore we, as T~e1sts are oblig ed to 

..... ave recours e t o tti is 1.io sa1c idea o f God 1 we do 

satisfy ou rsel ve ~ hy accepting it ?..nc' as it i s t he 

pr~d uc t of in spi r<'lt ion we have f <Jlind anot h er point 

at wh ic h we co1 .. e i'1 contc>ct wj V ·. t ~ e f?ci o f In-

'r.1e quest1 o;i reral'C~iw t he orir i n o f 

i r e ·1os21c ·~o ra l Code, whe1. 11er it was a pro~uct o f 

mi!1~ ~ctin r• normally, or was t he re ~ult o f inspi 

r2t1 ')n i ~ t '-e rn ~tt e r next in on'ler t o b~ consider-
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ed . we must not ice ~s12ecj_aJJ.Y t hat t he whole ten -

d ency of the sacrifi cial cult e was a mo ral one; 

it did not prescribe sacrific es as mere relirious 

rites, but every offerinr ijarl a ~peci?l si~nifi

c?nc e for t he snc r ifi_cer, e. f! . sin-offeri!lrs, f r ee-

will o fferings ·0cc . T"'lis rno r2l f eature alone {as 

mentioned by F. Hin~ekop fer quoted above) i s a di s 

tinctive one and neserve ca reful con~ iderati on. 

T~ 1s alone would no t be ~u f fi:!ient t o warrant ar.y 

~on~lusion as t o an inspi red source, i.t is but t h e 

f irst step in ex?111ning t 1ie 1:io ral code it sel f for 

l:Lt ern?. l evL•e1c e i !- at it was ao~o_lJj._~ and not de

veloped anrt t r.at our r "l"f:-S ent mor al codes are f ound 

V· ere as a whole; l. e. t hat ou1 p r ogress i n 

~oral s is b Jt a COLl ing to t he f u ll unde r s t anding 

of t~e p r1 nci~l es l?id down by 'ioses t h r ourhout 

t h e V. Prof. ,;ar chne r has S? i d much on t h e sub -

.1 ~~t 1 b ut no one '1 as state~ t he gener?l cl?lrn and 

warran-~ of t he V bet ter t~an h e i n t he following. 
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M lt (the \ioral Code) is not a splen<i id philosophic 

conclus ion se wed on to a p ra ct i ca 1 wo r s h i p o f a 

diffe r ent kind, anrl it is not a sunnise of a dimly 

seen unde r lying truth ; but it i~ of t he very fi

b re out of wh1cr. we re woven a ll l aws a."lc ~ rdinances 

o f wo r ship , ancl duti es anci pr ovidential dealings 

wit h t h eir national life '' . Ey t h e 1-io r al Code is 

not meant merely t r e Te11 Corai-:!ancii:1ents 1 for while 

it may be 1 as some say 
1 

t r at eve ry mo ral pri ncipl e 

is containec i n the~ t~e r e is no rea 5cn why we 

s hould put a s ide t hose vers~s in which t nese p rin-

c i ples are ii'ore cle?. r l y set iort h . T:.e Sp l rl t 

o f t ·- e l aws is t o be C9i·aspec for it i s t t;1s unde r

lyinr i de? ~lone w~i ch i nsp iration cou ld have p r o

duc ed, t he specia l de~ands of ti me and ci r cumstan

ces ,.,.ave spe·::!ial fonn s t o t te ineas , e. v . t he 

laws conce min e- s laves in Ex . XXI are out of force 

f or us, but t '.1 e huL'?nity ru:1'1ing t hrough t hem o f 

t reating t ~ese s laves wit ~ con ~ ideration and jus-
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tice, often wit h kindness, is an eternal principle 

wh ich must last in all circumstances. T:ie obj ec

t 1on has been somet i~es raised t~at we have in t he 

Pentateuch many laws but t hat laws do not consti 

tute a religion, not even an ethical code, for eth 

ics at all ti;nes conside rs motives, law only the 

,,. overt t1ct. But on a better consideration of t i1is 

point we see t h~t t he ov~rt act ic t 'r-ie only medium 

by \\~Heh we may knew t he inner t hought of "' man, 

o r 1udee h i m; as soon as man trie s to go beh1nrl 

t~ e acts t o t he motiv es a "Keign of Terro r w follows 

in whlc~ ~usp1c 1on and opinion become t he g reatest 

despot ism. But hile t. 'r-ie law may stwd 11 Thou 

shalt not kill " it follows n::otur~lly t~at the ve~ 

de~ ire for kill1~ should be put aside, t hus be

h ind every law st ands an eth1c?l principle. We 

have before stated t i:.?t we ~ hou ld t ake up two 

points f o r cii ~ eus~ ion in t"us po rt ion o f the paper, 

viz : t~e idea of f'"Ove r nment and t he motive for 
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virtue. It does appear remarkable when we examine 

the system of government laid down by Moses that 

in the midst of despotisms,the most absolute,tyran

nies the wildest,there should have appeared a theoc 

racy,a government by representatives. It was impos

sible for Moses to have obtained this system from 

the Egyptians or Assyrians,representative gove1n

ment was not only unknown to them but in no country 

outside of Palestine was there anything like equal

ity before the law down to t he revolut ions of SY•it

zerland,Holland and in 1688 i n England,although 

,, then it was only a semblance of ~ t. Whence did 

Cromwell draw his inspi~ati on,what were the Round

heads b~t t he Bible-reading Puritans, and was not 

the driving out of James merely a consequence of 

the Protector's teachings ? Once the idea was pre-

3ented, once t he minds of men were turned to the 

rights of t he people, every political advance in 

every civilized country becane a step towards the 
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highest ideal of government, the Theocracy. This 

idea was behind the conjunction of church and 

state, but it was a failure under Kings, as such a 

government •~s never in accord with the plan laid 

do-.n. 

The people of Israel were watned against 

raising up 2. King and it was by and through kings 

and rival kingdoms that the nation was so wea.Jtened 

as to be destroyed. Time and again did the kings 

weaken the people. The Mosaic system was a pecu-

liarly free and h.t t he same time, well r egulated 

one . There we~ six of t he wisest men taken from 

each tribe to act a t Judges, or a common council. 

The l eadership of t he people by some chief execu

tive he only cons i dered necessary in time of war 

and so t hat t his might never be hereditary we find 

hi m appointing Joshua as his successor. A ~eriod 

which shows t he working of t he system best was the 

t ime r ecorded in t he book of Judges. Mos es, re-
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cognizing the need of a centralising idea and 

place had the tabenacle •hich was to be the ral

lying place of the people; t his was superseded by 

the Temple at Jerusalem to which every male Jew 

was obliged to come three times a year. 'fhe 

priest-hood never had the least temporal power and 

was kept within a single tribe for the preserva

tion of the purity of the culte. During the time 

of the Judges, when for the first time t be people 

we :e really settled there seemed to be no need for 

government, •Every man did what was right in his 

own eyes' and we hear nothing of internal distur

bances. So it mi ght be even now ; f we could take 

the inhabitants of any given country, educate them 

in the moral law and so leave them. When the peo

ple were attacked by other nations men arose, as 

they always do , who led the people to victory. 

It was only by the ascension of Kings, asked for 

by the people, that troubles began. 
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I . 

It is at present in accord with the most 

advanced ideas of government that the less t he 

state or national government interferes with the 

people, the better. It is an ideal state, to be 

sure, but it was realized many hundred years ago 

and may be real h ;ed again when the people have 

reached that moral height at Which coercion is not 

needed to preserve order. And as to the Theocrat

ic idea, when all the inhabitants of a country 

have reached such a plane of tolerance that they 

can be satisfied t o worship the One God as they 

please and allow others t he same right, the Theoc

racy i s come again, tht Millenium has arrived . 

Thus we have seen that the Mosaic idea of govern

ment is ahead of our present state, that what we 

have was taken from it, that it originated amidst 

directly opposing systems, and as it seems to be 

that towards which we are striving as the best pos

sible system, it appears t o be absolute, something 
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not merely human, but Divine and therefore only at

tained by Moses through direct ..!nfil>.iration .. 

As another point at which to seize upon 

the ethical idea, nay, to tal<e a cru~ial test , 

let us see what was the motive for men's act ions , 

what was t he authority given for the moral code, 

what 1'1as t he obligatioc under whi ch men lay for 

foll owing it .. 

The quest ion of the aut. hority for t~e moral 

distinctions .,as been one pregnant with differ-

ences of opinion. Sir William Hamilton finds t he 

origin of moral distinctions in the 'Law-book of 

}lat ions'. His critics object, that t hese laT. : 

were made by men and l,;ertainly it cannot be said 

t hat man first makes laws and then cites them as 

t he sourc e of his moral knowing ' . To which from 

a mere logical standpoint we are forced to agree, 

but Ytas Mr . Hami 1 ton so very far wrong? Let us 

see. 
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nie old idea that conscience was a psychi

cal faculty dictating to men wh&t is right and 

what is wrong has been widely rejected of late 

years a s it appears that those following t hei r 

consciences ~ave oft.en erred; the definition has 

been changed to t hat of 'Moral for:n•, or the im

pulse to follow the good :t.nd shun the evil on which 

the iudgment has decided. Now the question which 

is put is , what is t he standard by which t he judg-

~ nt must guide itself? Mr. Hamil ton and some 

kindred minds woul d have it from •genera~ agree

ment• ; Mr. Spencer and Mr . Mill wou ld have 1 t de

pend upon that which will contribt~e to the great-

est happiness of t he greatest nuober •. The crit-

ics say to the fOI'Jl er school, 'Where did t his agree

~ent originate? ' . to t he latter 1 Who are to be 

your ; udges to decide What is virtue and w~at vice? 

To t he Theist t he question comes frequent

ly •wnat is my stanrtard of virtue and whence is it 
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derived? '; he will have t he cboice of three sour

ces, within himself, from nature, from God. The 

f i rst has been tried by t he dependence on con -

science alone , and has failed; t he second seemed 

to present somewhat more material , i . e. fro~ see

ing th~ act ion of animals to one another, or t he 

sensibi l ities ~f pl ants w~ might leal';l to ~od el hu 

:na1 action, but t~e di ffi~ulty t here lies in not 

knoW'l.ng r.-tat is good for imitation, t he very ques

tio~ of t he moral dec ision coces from somewhere 

else . We t.ave l eft tut a singl e source , uod, and 

fro~ ~i:n ~u st our canon of mo rel c riti~ism be ta

ken . For wt.en you ex: ::iine t~e di stinct i on be

tween vi rtue an1 vice you ~ave nothing positive, 

nor ever can ~ave , except it be ~ ~e Wll l of God 

•~i ~h iJlakes t ~ese distinctions. 

How ;nany systems of mc. ra l 1ty have been 

fo r:ned , based on ut1 l 1ty, pl easure , science or 

what eve~ you pl eas~ but not one stands t he test of 
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time and use like t he Mosaic system. It ever 

claims its authority as being simply derived from 

the wil 1 of God, e. g. •ye shall be holy for 1, 

the Lord your God am Holy', and in fact the conclu

sion of all t he laws found in Leviticus, Chapter 

XIX, giving as t he reason for obeying them •1 am 

the Lord thy God•. In this Moral Code as found 

throughout the V lies the inspiration of the 

world's mo rality, the source from which every na

tion coming in contact with the Hebrews has drawn 

a full draught as the laws of the nations, from 

Rome down t o ::nodern times show . What of this 

motive which t he Jewis~ l aw sets forth, is t he 

ideal too low, is it not up to our highest grade 

of altruism? Act virtuously for the sake of that 

virtue whi~h comes f r om God. Le~ sceptics and 

fault-finder s sneer at that as a •religion of 

wages• 
1 

if they can, where do t hey find any i n

citemen~ beyond t he virtue itself? They would re-
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ply in such passages as the command, •ttonor thy 

father and mother that thy days may be long upon 

the land whi~h the Lord thy God giveth t hee• , this 

section and similar sections refer to a natural 

law of retribution which is t hus made known and is 

proven by our own experience, i. e. if we do not 

honor our parents we shall not be honored in our 

time and not only will suffer on that account, but 

our memory will be cut off. 

If you wish to get a fUl l idea of the He

brew Ethics look at Ex. Chap. xx, Lev. ch. XIX, 

Deut. chs. XXII, XV, VI, xxx, and the expansions 

of these &s found in the other books of the Bible. 

The influence exerted by these Ethics is generally 

admitted, but a striking proof of their power lies 

in t he writings of the Jewish Scholars from Tal

mudic ti.mes down to the present day, especially du

ring t he midnight-gloom of the Dark Ages, when 

though driven from pillar to post, persecuted with-
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out stint or mercy, shut up in prisons and hunted 

with bounds , the despised Jews poured forth poems 

and philosophic writings filled with purity and 

beauty, all directly att ributed and traceable to 

the Mosaic Ethics (v . Dr. Zunz •zur Geschichte und 

Lit eratur) . The powerf\ll influence we have con-

sidered , t hat as yet we have had no moral system 

to equal or supersede this one has also been appa

rent, t hat it was imposs i ble for Moses to get his 

system of gaverrunent or morals from any of the sur-

rounding nations. That, mo reover , we could find 

no positive ru l e of virtue anywhere bu+ in God, 

that t he Mosai c system has pr~ven its elf to be $Uch 

a system since it has never been proven fau l ty in 

any way as Moses meant to say would be t he case 

when he wrote •ye shal l not add unto t he word 

which 1 command you, nor shall ye diminish aught 

from it &c• (Deut. 1V:2). Now if t his law is 

t hus proven absolute, if we can obtain t he abso-
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lute from an absolute source only , that source as 

the definer of all virtue must be God, therefore 

it is a product of Inspiration and we possessing 

t his law or code of morals and using it daily come 

just so often into immediate cont2.ct with the ft.ct 

of Inspiration. 

It is a notable fact t hat may be seen in 

regard to the Mosaic morals as well as the Mosaic 

God-idea t hat no nation had such an el evated code 

or idea as the Hebrews before them and that since 

that ti.me those and t hos e only who derived these 

same from t he Israelites ever possessed either the 

code or the idea. T·at just these nations who 

have taken up t hese treasures constitute t he civ

ilized world would point to these principles hav

ing been active agents in producing this constant 

advance . That in government we have not reached 

the Jewish ideal, but that every step forward 

seems to be in t hat direction is a point of no lit-
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tle importance and may well make it worth our 

while to give some special attention to the polity 

of the ancient Hebrews. 

Thus the second part of our Thesis seems 

to be proved, viz : that Inspiration is most pow

erfully exhibited in the Old _T~ent, especially 

in t he CONCEPTION of GOD and the MORA!. CODE there 

found. 

It remains now to take up briefly the last 

part of our thesis , that In~piration still con-

tinues. Here as before we are to see if we have 

suffi cient proof of the~ of present Inspira

tion, a l ways ~earing = ~ mind that the only possi

ble proofs of a fact are the finding of points at 

which our minds may come in contact with the fact, 

by our perceptive powers, be it of reasoning or of 

observation. Our observation in this connection 

can be of use onl y as pointing to the underlying 

thought or motive of which any act appears to be 
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the consequence, from which we can make some deduc

tion as to the state of t he subject viewed. So 

much by way of introduction, now what points to 

the fact that 
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INSPIRATION STILL CONTINUES ? 

Here we must ref er to •hat was said pre-

viously, viz : that each soul must be cons idered 

an inspira.tion 1 and in t hat sense it would logical

ly follow that Inspiration still persists. inas 

much as men now ate gifted with souls as they were 

formerly . It should , in fact 1 follow all t he 

more logicall y that inspirat i on in the higher 

sense, the influencing of man by God 1 the trans

mission of ideas from God to man should still con

tinue1 for with the same faculties as t he ancients 

and supposing, as is only natural. a continuance 

of t he relation of man to God , ln~piration must 

follow. But we have not heretofore attempted ~o 

prove anything, nor sha ll •·e. so try now 1 by tha~ 

Metaphysical reasoning which must at all times be 

unsatisfactory and fail to convince t he most wil

l ing minds . It is gen erally a course of circular 

argument and open to the grossest fallacies. But 
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it is not a mere metaphysical a.:rg1unent to look to 

the fa.ct s of human life and see What th.ere is ex,.. 

t:ra,ordinary in the life of almost every man. It I 
1 

' 
may be in a seemingly insignificant space of ti.me, I 
but to almost every man or woman comes some I 
thought which. can be ae counted fo:r in no ott1er way I I 

tl"ian as an inspiration added to that universal in- I 
I 

spiration, tt1e Soul, and to each man such comes in I 
proportion to his preparatj.on and aspiratton. -In I 

fact prayer is but the expression of' that aspira= 

tion. The question of inspiration comes then to 

be cm.e of degree and, we can no longer ask what man 

is inspired) but in how far he is inspired and 

what has he done to deserve it., This is a matter 
, I 

of experi.ence» on authority which the most scepti1:. 

cal is loath to question. I 
Following our previous method let us find, ! 

t 

if' we can, any other manifestat:i.ons which po int to 

something higher than a mere human source of ac .. 
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tivity . If there are fac_t_s of human t hought 

which cannot be ac counted for by the a ct ion o f the 

nornal human mind we must have recourse t o some 

higher source> God. 

Mr. Jno . Fiske has warned us against 

•wrongly te1ming rare or admir•ble kind of nonnal 

mental action inspi rd1 cm' , a,nd we never could do 

so if it were purely normal , but jf it were so,how 

comes it t hat it is •rare or admirab l e'. By no r -

ma.I we mean t hat Which cou ld be s~compl ished by 

ordinary men if their attent ion is bent upon t his 

end . r~w ~.any b ending their 3t tention upon the 

obj ect yet f'a.i l t , attain it . And t hese are so 

:nany t hat we can not a sc ribe t n e fail ure to tt.e 

fact of tr.e fa.cul tiie:s b eing l ess than normal . 

But wt.at manJ festat ions arP. tr.er e at t he present 

tllne wt.1ch s eem to pass beyond t he merel y human? 

The ever recurring phenom~na of noble _ _m_e_p - - not 
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merely the men who are unselfish or charitable, 

for these traits might be the consequence of train

ing, but the men 1'ho penetrate life and t hought to 

the core , and teach it. What place t hen, may be 

as ked, will 1 give to genius? Wherein lies t he 

distinction between the genius and the inspired 

man? 1 should reply that genius seems to be the 

gift of a certain faculty or certain faculties of 

a higher order than most men, but inspiration is 

the pouring of ideas into t he mind human by the 

mind Divine in some natural way, as before sugges

ted. How then shall these be d~stinguished? By 

the lines in which t hey flow , e. g. the mathe

matical genius or the mechanical genius; t he in

spired speaker or writer. This will appear to be 

a natural di st inction if you consider t hat the 

mathemat i cian or mechanic merely advances by hy

potheses or combines old i deas; tbe poet or ora

tor brings forth either new ideas or puts a newer 
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and larger meaning into the old. Both of these 

may be combinert , e. g. in t he artist who has the 

genius for depicting, the inspiration of concep

tions. The true artist must have both for with 

all the technique possible if' there is not a power

fUl prevailing idea t he picture is nothing as it 

expresses nothing. It may be said that many po

ets, orators and pa.inters have been far from good 

men , but that would be no refutation of the possi

bility of their having received ideas Divine; but 

as a matter of history it is not only the men great 

in ideas , but also great in goodness ..mose works 

and memories have not died with them or soon after 

them. The .1!!.®- of the •orld have been its ea.mes_t 

and noble men. Will it be said that their pro-

ductions are those of normal mind s? Why do they 

stand out in relief , but becaus e they were many de

grees higher tha:l the surrounding masses and froi& 

that very great superiority it would be contra.ry 



to science to attribute a like source to great and 

small. The very power of endurance of their 

works seems to point i he Divine origin, for the 

small spirituality normally present in men would 

be an insufficient motive fo rce . Therefore put

ting together all these evidences of t he super-hu

man manifesting itself in the shap i ng of t he 

world ' s thought and history we are forced to the 

conclusion that we have reached a point of con

tact ~-j_th Inspiration as still prevailing. 

Now, if this cor.clusion is correct, and 1 

have no valid reason for question:" ng it , t he query 

may arise , since Inspiration still continues how 

are we to obtain our share? The Prophet Samuel 

answered t he question When he organized t he 

schools of t he prophets and Maimonides states in 

Moreh ~ebuchim (Part 111 ch. XXXII) that a man 

must be holy and intellectual and have the desire 

for Inspiration, but that even with these requi-
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sites God may not will that he should receive it. 

Now we might state our requisites a s something the 

same -- that a man must be spiritually elevated 

i. e . have his passions under fUll control, must 

be mentally cultured and must have t he asp iration 

for inspiration. The reason why Maimonides says 

that God may or may not grant this inspiration is 

that he fears it would seem to be a limitation of 

God ' s wil l if the fitness warrante~ t he inspira-

tion. But to us such a fear would seem uncalled 

for , since we regarc God as Benevolent and t here

fore willing to inspire fit men when they are so 

fitted. This being our conception it becomes a 

matter of Prepar~tion and Aspiratio.n. to obtain In

spiration, and t he history of men points to such 

ha\~ng been tte case. The inspiration of most 

great men is only partial because their prepara

tion and fitness are only partial and as these re

quisites increase in purity, just so great an 
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advance in :nspirat ion may be looked for . Tr.is 

may appear to be somewhat fanci fU l, but fancies 

are not made of logical necessit]es and once we 

have granted the Fact of Ins_pyat icn either an

cient or modern the rest fo llows by natural and 

neceasary gracations . Modern inspiration is ne

cessary for tte f\:ll er understand1~ of t l:e an

c ient inspiration and t he men of inspi ration of ev

ery age have been t t.e n:ea.11s of spreading t h1 s un

de rstanding , or rather increasing the desire for 

inspiration in succeding ages , and j ust as Moses 

wish ed that '.All of tt.e peopl e were pro~h ets• , so 

tt.e i nspi r ed men of history have tried t o make t?::.e 

men cont eir.po rary wi tr. t hem or fb l l owing t hem par

take of the same desire and consequ ent preparation. 

As infallibility •as for a long time the 

stumb l 1ng block to tte acceptation of ancie~t or 

Bi bl i cal inspiration so in modern times miscon

ceptions anr pr etensions have stood in t he way of 
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receivi:ig the doctrine of modern inspiration. 

Nervous excitement and all sorts of legerdemain 

have advanced their claims to lnspiration and t he 

consequent expo sures of the lack of foundation for 

their claims have caused many to reject the teach

ings altoget her 
1 

but as Madame '.lo land said • O Lib

ert y what crL~es are committed in thy name:• so 

mi ght be sa i d of Inspiration - - •o Inspi ration io 

what p1etensions hast t hou been subjected:~, but 

t hat does not dL~inish one jot from the power or 

ex cellence of Liberty, the trut h or prevalence of 

Inspiration. 

And so t he t hird part of t he Thesis stands 

befo re us, proven as much as sue~ a fact admi ts of 

proof. The grandeur, the nobjlity, the advance 

of man poir. ting with an une rrin~ finger to God as 

t he source from which all t hat is greates t and 

best in t he world proceeds. 
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Tl1e consequent obligation of preparation 

fitt:liing the Inspiration which men aspire is 

the 11 Writing on the wall" for us to note so that 

with each generation it may burn less and less 

brightly and men shall no more be "weighed and 

found wanting! 11 

It remains for me to sum up briefly the 

line and content of the foregoing arguments and my 

labor is completed as to the entire Thesis. 



I 

l 
I 
I 

OJ" 
~ 

I 
l 
' I 
' 

Glancing back over the pages devoted to 

this subject I find it necessary to recapitulate 

the heads at least of the preceding discussion. 

The method adopted was that of proving by contact 

with the Fact of Inspiration that it i.s a Fac:l, by 
I 
I 

taking the water of the world's conceptions and 

making them solid and again melting the congealed 

thought we have found that no other accO\mt for th] 

facts is sufficient except the Fact of Inspiration. 

This method wa.s never pursued as a means of 
1 

strengthening belief, but as laying the founda-

' tion for belief and such I believe has been solid-

I 
ly and logi.cally don~. we have seen the theories I 
and conceptions of Inspiration held by Jew, Chris- : 

t ian and Pagan; we h.ave examined the theory 

of 11 Infallibility" and found it too weak to sup-

port us. Many say that there is no choice but 

between 11 Infallibility 11 and 11 Latitudinarianism11 , 
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to which I heartily say Amen, but the ~atter has 

no horrors for me . I believe that by that very 

freedom of thought, that unbinding of the mind 

that the truth will finally be attained, and in no 

other way. As long as the t hinkers are sincere 

opposition can only serve as a mutual check and 

among civilized men should produc e no ill effects. 

According to my mode of procedure we have come in 

contact wi th t he Fact of Inspiration at certain 

po ints , t he principal being these. a. 1'he fact 

of consciousness of a soul, t he first and univer

sal Inspiration. b . The bestowal of spiritual 

conceptio~s, the first acts of special inspiration, 

al so universal. After Which was set forth that 

t he methods of Inspiration need no expl anation, as 

such would be mere t heosophy, l iable t o be super

ceded by a dozen other explanations in t urn . 

c . The revelation of Monotheism t o Abra

ham and its Inspi rat ion in a hi gher content in the 
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Mosaic God-idea, all of which is ours, and t here-

fore a fact of mi nd. 'r.'le limit s of ratiocination 

having been shown to b e t he 'Unknowable•, as ex

hi bited by Mr. Spencer. 

c. The mo ral code of Moses, t he Theo

c ratic idea, and motive for virtue whi ch we hav e 

from h i m and i s alike not to be a ccounted for on 

ph i losophical gr ounds s ince philosophical syst ems 

i1ave no standard for virtue, nor can have any. 

e. That Inspiration still continues as 

the log ical consequ ence of men's souls and as ex

h i bited i n t he acts and t houghts 'f man whi ch dai

ly ent er into our experience and t herefore cannot 

be ques tioned. 'Fnat nor:nal human nature does not 

suffi c iently account fo r t he acts o f men and we 

can account for t hem by recourse to Inspiration 

alone . 
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Thus have we surveyed the field of human 

thought bearing on the subject, as far as my mind 

could reach and I have every reason to warrant my 

s etting down as fully proven 

That men_ha.ve been Inspired by God (most 

powerfully exhibited in the Old Testament, especi -

ally in _the _concept ion of GoJLjIDd the Moral Code 

t here foynd) and that rnspira~ion still continues, 

or in othe r words INSPIRATION IS A F~T~ 

NOTE . 

. . . . . . . . . .. . - .. -.- -.-. -- .-.- .-.-.-. - . 

I t is not by any means pretended that th~ 

foregoing is exhaustive or final upon this subj ect . 

?.(any i mprotant points have been altoget her omitted 

and others incompletely treated. The treatise is 

present ed merely as the beg inning of my thought in 

t his line, and as such should be considered. 
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