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DIGEST

the

is a preface by the translator, a translation of Ramban's introduction to

the book of Job and notes to the introduction and the commentary. The

thesis assumes knowledge of the book of Job and its many problems, as well
as an ability to use and research the other traditional commentators.

Kook in 1963. Scriptural translations used are from the J.P.S. 1917
edition of the Bible.

The preface makes an attempt to crystal i ?.p- and categorize
It would seem quite clear that his central

suffering righteous. In this respect Ramban differs greatly from all of

the traditional commentators and has made a unique contribution to the

history of interpretation of Job. In fact, it is a further contention of

the preface that Nahum Glatzer, in his recent article on the subject, has

misinterpreted Ramban's views. Glatzer based his work on other writings

of NahmanidHs, but these too support the contention of his introduction

to Job.

With this notion as the organizing principle of Ramban's commentary,

footnotes will be to call attention to Ramban's re-one function of the

The view is most explicit and a system (moreto it throughout.ferences

Nahmanides' views on Job.

thesis is that there is no non-mystical answer to the problems of the

The Hebrew text, mounted on the corresponding, facing pages is 

taken from the Chavel edition of this commentary published by Mosad Ha-Rav

This thesis is a translation of Moses Nahmanides1 commentary to 

first fourteen chapters of the book of Job. Also included in the work



Other notes

are to explain elusive comments, historical or grammatical references

or to tie together various references. The translation itself is as

literal as possible but often poetic license had to be employed due to

the very nature of the material.

Finally, I should like to take this opportunity to extend my
to Dr. Werner Weinberg,special thanks His exhaustive and comprehensive

reading of the text of the commentary was invaluable in the completion of
I am deeply grateful for the meticulous care with which hethis thesis.

did this task.

or less) based upon it weaves throughout the commentary.
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PREFACE

He died in Palestine about 1270 and was, by
general consensus the leading figure in Jewry and Jewish learning
during the thirteenth century. In his teens he was already known
to the Talmudic authorities of his times. While Rabbi and physician

peaceful life except for two major events. One of these was the
stormy thirteenth century struggle between Jewish fundamentalists
and Maimon^deans,. Though Ramban sympathized with the anti-Maimon-
ists, his respect for Maimonides personally and his own gentle

nature compelled him to act as conciliator in the debate. The
other event was much more catastrophic for the Ramban personally;

this was his famous disputation in defense of Judaism against the

apostate Pablo Christian!. Though he won the debate, Nahmanides

was nonetheless banished from Spain in 1263• He lived for a few

years in Southern France and in 1267 emigrated to Palestine.

Ramban's writings fall into two very distinct classes or periods.

The earlier part of his life was devoted to those works of a strictly

legalistic nature; tosafistic type glosses of the whole Talmud,

He also wrote defenseson.
One work that mightdefense of Alfasi.

compendiums to some parts of the Halakah, assorted tractates on 
mourning and burial, marriage and so

as the 7)1 fl'

There,
living at Acre, he taught, lectured and wrote until his death.1

in Gerona, and later chief Rabbi of Catalonia he lekd a relatively

Moses ben Naijman of Gerona (known variously as Nalpnanides, 
Ramban or Bonastruc de Portas) was born in Northern Spain, at 
Gerona, in 1195•

excommunication, slaughter,
of earlier Halakhic authorities, such
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be said, to transcend, his two periods is the 03^ 0 •SV'HJ) .

of some value in understanding his commentary to Job. Ramban1s
other writings fall into the category of homiletic-exegetical works.
Included among these are many personal letters, several messianic

works, the disputation, his most famous work, the commentary to the

Though Nahmanides did have a representative philosophical
outlook, his works contained none of the tight, almost scholastic
style reasoning of his predecessors. Though he understood and
respected Maimonides he sought to escape philosophical rationalism

need to make the Greek pivotal in Jewish thought. Rather, Nahmanides
was one of the first leading thinkers attracted to mysticism and

Yet, he was not entirely averse to speculation

in general or to the secular sciences; in fact he sought to prove

Itbackground he did make constant use of the various sciences.

is the combination of secular learning and mystical references that
The

former restrained him from giving too much mystical meaning to the

texts with which
However,must indeed be more to

to have been the more dominant forcethe mystery of the Cabbala seems

the two and often after lengthy rational explanations, he wouldof

during his lifetime became the venerated leader of Spain's enlightened
11 Cabbalistic school.

Torah, a commentary to Song of Songs and of course our commentary 
. T 2 to Job.

and though he knew and would often refer to Aristotle, he saw no 
3

religious principles rationally and characteristic of the Spanish
5

he dealt while the latter convinced him that there 

them than their mere literal sense.

most authorities agree, is the hallmark of Nahmanides' works.

Ostensibly a work dealing withmoirning rites and burial customs, 
the last chapter , is a philosophical tractate that is
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conclude that there was also the possibility of

sources cite

is an unbounded respect and veneration for the earlier authorities.

amd authorities as late as Alfasi. However, as we shall have
occasion to note in the Job commentary, this reverence did not go
so far as to assume that the earlier commentators were always correct.
In fact it was Nahmanides' conviction that they were wrong with respect
to Job that probably led him to write this commentary.

Such then was the nature and outlook of this author of the
commentary to Job, to which we can now turn our attention.

The commentary itself is of the traditional sort, with comments
based on catch-words from the Biblical text. The material consists
generally of attempts by Ramban to explain the more difficult passages
through simple rewording, grammar, metaphorical elucidation, etymology,
historical allusion, references to other Biblical parallels and so on.
In short, it covers what a typical Biblical commentary does. However,
there is much more in the way of mysticism and philosophy, though
not the full-blown, carefully developed sort of philosophical

There are from time todiscussion that would be of interest here.
time some longer excurges which will be of some significant value;
excurges on such things as the meaning and extent of Divine Providence,
the nature of Job's arguments and the problem of the suffering
righteous and how it is different from the problem of the prosperous

Still in all, the commentary does not provide the opportunitywicked.

Rather, we must

He revered them all, including the Geonim, their immediate disciples

7

a mystical explanation.

Another hallmark of his works which almost all the

for an ordered discussion of Ramban's views on Job.
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turn to his introduction to the commentary for such a discussion.

Nahum Glatzer in his article 'The Book of Job and its Interpreters"®

has presented the most recent and, though he gives Ramban only two pages,

the longest treatment in English of the commentary to Job. His
summary of Nahmanides’ point of view cites specifically the Sha’ar
ha-Gemul as well as the commentary. There are indeed many parallels
between the two works: the references to Psalm 73, to the fate of
Rabbi Akiba as being parallel to Job's, to the influence of the
constellations on human life, to the essential difference between
the issue of the righteous man who suffers and the wicked who prospers,
and so on.

In his summary, Glatzer maintains that the emphasis of what
Ramban has had to say is to focus attention with respect to Job's
problem onto the soul and the World of Souls. Ramban sees Job as

says Glatzer, and categorized Job as the "symbol of a mana rebel,

He says that Job assumed that man's fate is
under the control of the stars and planets, not God's providential

"refers this rebel to a ’worldNahmanides, continues Glatzer,care.
■>10of souls' in which the ills of the material world would be resolved.

However, it is the opinion of this writer that Glatzer has
In thecompletely misconstrued what Nahmanides has said about Job.

following summary of Ramban's Hakdamah we shall see that in fact he
completely rejected the "world of souls' as being a satisfactory

Furthermore, even a cursory glance

at relevant sections in the
will show that Nahmanides did have

contrary to what Glatzer has maintained.of view, and one that, was quite
i

a rather consistent point

answer to the problem of Job.
Sha-'ar ha-Gemul^ and the sermon on

12 Kohelet

whose rebellion resulted from his attempt to explain good and evil 
by his own reason.
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For the best presentation of his view let us turn then to a summary
of Ramban’s introduction to the Job commentary.

This providence
is a necessary consequence of God's creation of the universe. However,
the fact that righteous men suffer and the wicked men prosper hurtles

Because of this problem many people will deny God's providence,
many others will also deny His knowledge of terrestrial affairs.
Now, because Job is a Jewish book (as Ramban will prove at the
beginning of his commentary) we should look for attempts to deal
with this problem in our traditional Jewish sources. One such
relevant source would be the seventy-third psalm. Basically, the
answer of this psalm is that man should trust in God alone, that
eventually the wicked will be punished and the righteous rewarded.
However, Ramban notes, the psalm does not say whether this reward
will come in this world or in the world to come. And — whichever
world it is — this is still not a very good answer because the fact

remains that right now righteous men are suffering contrary to the

way it should be.
With all of this in mind we can come now to the problem of

This book is of critical importance because it isthe Book of Job.

problem.

the views of the Biblical commentators.answer, nor does it corroborate
suffer in this world because ofThey had held that the righteous

their sins, however small they may be and that everything will be

The Hakdamah begins with the assertion that God has providence 
over all species and their individual members.

an immediately apparent

a direct challenge at the assertion of God's providential care.

But, in fact, the book itself does not have

the one book of the Bible completely devoted to this all-important 
14 It would seem as if a proper answer were given to Job.
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But the book of Job

The

Job never sinned.. Once they failed, to realize this their commentaries
could, not possibily have been correct and. so their solution c&nnot
be correct. Rather, says the Ramban, we must find, other answers to
the problem of the suffering righteous. These other answers, and this
is his crucial point, can only be found, in the secrets of mysticism
and. are only available to the select few trained, in those mysteries.
In short, there is no non-mystical answer to this problem and. those
who attempted, to find, one, of necessity, failed.. This is the central
thesis of Ramban's Hakdamah and the point would appear to be repeated
in the Sha-ar ha-Gemul and the sermon on Kohelet.

Generally speaking, the Hakdamah continues, the thrust of
what the friends have to say is indeed correct; chastisements of
the righteous do come on account of some iniquity and their reward

will come in the World of Souls. The wicked are rewarded, in this
world, for whatever good they may have done, but that is a lesser
reward than that which the righteous will receive, and their
punishment will be much worse than that which the righteous have

received.

this is not a satisfactory answer.

", this is the crucial issue of this book and hence, his

Biblical commentators have missed this all-important point -- that

They were completely righteous and

own purpose in writing this commentary.

sinned at all, he should never have received any afflictions.

should never have been punished in the first place, and *>l O

straightened out in the World of Souls.
maintains that because he was completely righteous, never having

But, once again, in such as cases as Job or Rabbi Akiba
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NAHMANIDES’ INTRODUCTION

THE AUTHOR SAYS: It is abundantly clear that belief in God’s

knowledge of even the lowliest species and its individual members,

and (belief in) His providence both in general and in particular

But the one who denies this, who says that
the Creator does not know individual earthly creatures or have
providence over them, denies the Torah in its entirety. And so
the one who denies Providence, who says the Creator has no providence
over men -- whether they do good or evil, or whether they prosper
and succeed or find sorrow and pain — who says that man is ruled
by chance and not by God’s will or direction,
has no portion in the world to come and no memorial or righteousness

For (in their opinion) God will not payin its prohibitions.

And on the same basis, they
deny prophecy entirely, for prophecy is in truth the greatest sort

of providence.
But we must believe that God knows all individuals and their

particular affairs — both the high and the lowly, their deeds

expressed for example in

^Hence there is no need to follow the commandments.

■

I

I!

lAs pointed out in the preface, this is directly contrary to 
Aristotelean - Maimonidean philosophy, as <  
the Moreh Nebukim III:17•

indeed, this one

attention to them, neither to their good or to their bad fortunes,
2 for He pays no attention to them at all.

are fundamental principles of the Torah of Moses our teacher — 
peace be unto him.‘L

(a slight paraphrase of Nehemiah 2:20) neither in its commandments or
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and their thoughts, past, present and future.
who made them and brought them from absolutely nothing to their
existence. We believe with a certain faith in that which the
Bible says, (l Chronicles 28:9) "...For the Lord searcheth all
hearts and understands all the imaginations of the thoughts."

Based upon that we may assert the belief in providence and

"great in counsel and mighty in work,
You whose eyes are open upon all the ways of the sons of men, to
give every one according to his ways and according to the fruit of
his doings." Following this belief, the Torah and its commandments
are affirmed for us, for since we believe that God knows and has

include) prophecy. Andcan
believe that God knows and has providence, that He commands andso we

prohibits. That is to say that He commands us to do the good and
the upright and He prohibits us from doing what is evil; He guards
us and fulfills for us all of the good promises which are in the
Torah and He brings the appropriate punishments to those who transgress.

And in truth it is quite proper for the Creator of earthly
creatures to have providence over His creatures, for (paraphrasing
Isaiah 45:18) "He did not create them as waste and He did not form

Since they were created intentionally and will-them by accident."
fully it is only proper that He exercise control and will over them

and their deeds.
rather "for His glory He created them, yea —

have made him.")

supervision, and confirm and believe that which the Bible also says 
(paraphrasing Jeremiah 32:19)

providence our belief will gain (i.e.

The intention with respect to creating them was

not without reason,
He made them." (Isaiah 43:7 "Every one that is called by My name, 
and whom I have created for my glory, I have formed him, yea, I

For God is the one
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4:10,

"seeing evil and. good." And we also

believe in miraculous providence, that is to say in all of the

various promises and miracles in the Torah. For, upon examination,

a righteous man,

or between Hananiah ben Azzor

of the Red Sea and the manna coming down for forty years (all are signs

of providence). IIAnd the verses, I will take sickness away from the

field among you which shall rob you of your children", (verses where
God punishes Israel) are the same as the smiting of the first born,
and the pestilence, and the swarms of wild beasts (the plagues with
which God afflicted Egypt) and the drowning of the Egyptians in the

(Exodus 12:?), or "The children of Israeldog whet his tongue,"
(Exodus 15:19)»

And if we should say
since we

II

midst of you," (Exodus 23:25), "...and I will send the pestilence
among you...," (Leviticus 26:25), and "I will send the beast of the

to whom it was said, " .. .this year you shall die because you have 
spoken perversion against the Lord," (Jeremiah 28:16) and the splitting

"X,

walked on dry land in the midst of the sea."
(Verses where God is good to Israel.) Furthermore there is no

sea, and as "but against nay of the children of Israel shall not a

will fulfill his days and live eighty years in quiet and prosperity" 
and, "Y who eats Trumah will die";

Note that we believe in absolute providence as in Zechar^iah
" —the eyes of the Lord running to and fro through the whole 

earth," "seeing evil and good." (from Proverbs 15:3)

difference between all the prayers of David the son of Jesse and our 
daily prayers and between all of these signs (miracles).

that Nature is that which controls everything^

then a man does not die or live by merit or lack of itz-
believe that God had cut off the man before his appointed natural time,

there is no difference between where it says
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b ehold, the hand of the Lord has performed
nature, just as in the splitting of the sea before His congregation
and in the drowning of our enemies in its midst. There is no
difference between the
except the one is hidden and the other public. And if we should be
stubborn, to say that the one who eats prohibited priestly food will
not die as you say — by a change in nature — but that God will

"he shall go down intogive him foods infested with disease, or
(l Samuel 26:10) as is the usual case —battle and be swept away,"

note that his Fate has changed on account of his sin to misfortune
or on account of his merit to good fortune, hence Nature is not the
controlling principle. Now, if God can change the sinner’s mind, because
of his sin, so that he eats the infected food which he would not have
eaten if he had not sinned — then it is certainly much easier than
this for God to change what the good food bears into something that
is bad for him.
Lord shall smite him with a plague, or his day shall come to die, or

fthe shall gQ down into battle and be swept away, and the plague is a

change in Nature (i.e. caused by God) to smite him, and the war in

which he dies is by divine decree.

And the meaning of such verses

your rains in their seasons" and Deuteronomy 28:12, "The Lord will open

up unto you His good treasure...", along with Deuteronomy 28:23 "And

i!

signs lasting longer than the years of the l;

strength of the Divine arrangement of thegenerations and signs of the
1I

a miracle, changing

is) that all of them are

one or the other (kinds of miracles and signs)

as Leviticus 26:4, "...I will give

thy heaven that is over your head shall be brass, and 28:24 The
Lord will make the rain of your land powder and dust, -- (the meaning

And as it is written in I Samuel 26:10, "...but the
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heavens and. the earth. The same is true with many of God’s promises

for good or evil, they are all enduring signs. Therefore the Bible

says (Deuteronomy 28:46) curses) shall be upon thee

for a sign and for a wonder, and upon thy seed forever," and in

Deuteronomy 28:10, "and all the peoples of the earth shall see

(by the blessing) that the name of the Lord is called upon thee"

3because Israel’s good is different from all the rest of the peoples.

Now,

Because of it alone many in every generation have

become complete Atheists.

of

and why should the righteous man perish?" This is the origin of the

rebelliousness in the rebels of every nation and tongue.

People who make this query .-are divided into two groups about it:

one group is the one that chooses to deny the providence of the Creator,

blessed be He, but not His knowledge, because knowledge is a virtue

in one who knows and it entails perfection — and surely God has all

of the virtues. Rather, this group removes providence from Him, saying
that because of man’s inferiority in comparison to God’s virtue and

TheGod cannot possibly have any providence over him.superiority,

suffering misfortune and the wicked man' enjoying good fortune (B’rachot 
7a).

"And they (the

That matter is the appearance in the world 

"perverted justice" (Habakkuk 1:4), the sight of the righteous man

there is a further matter, painful to the heart and distressing 

to the thought.

For many will say, "VZhy should the way of the evil man prosper

3ln light of Ramban’s final decision on the book of Job — that 
there really is no non-mystical answer to the suffering of the completely 
righteous man — it is somewhat surprising that he goes to such lengths 
to repeat the standard arguments for God’s absolute providence. Perhaps 
he is doing so to underscore its wealmess.
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second group says that since even the wise man is not perfect and.
it is conceivable that he will do evil or to assume that he will
not prevent evil from happening, then it is more suitable for Divine
virtue to deny that God has knowledge and to say that He does not
know the individual earthly creatures. And in removing knowledge,
providence is automatically removed. Therefore, individuals are
only products of chance. And those who hold this view seek
contemptible argument's to show that knowledge of particulars is
lacking, intentionally, in the one who (supposedly) knows them. This

May God uproot their memory and "not leave of them
neither root nor branch." (paraphrasing Malachi 3:19)*

These two denials, i.e. the denial of knowledge and the denial
of providence, have already appeared in the words of the prophets

Note for example the Psalm (73^1) "Surely God isin many places.
flgood to Israel, even to such as are pure in heart. In this psalm

(73) the matter is dealt with extensively and clearly. Further on,
the psalm says, "But as for me, my feet were almost gone, my steps

For I was envious of the arrogant, when Ihad well nigh slipped.
saw the prosperity of the wicked." This says in effect,"when he saw
the prosperity of the wicked — he still did not turn from the afore-

theory is found in the works of the leading Greek (Aristotle) and 
4 his follower s.

4fhat this group consists of the Aristotelean thinkers would 
follow from Aristotle’s view that God is thought thinking thought. 
(Metaphysics Bk. XII Ch. 7)« In that view the Parity of God’s essence 
and His contemplative activity would not allow Him to have knowledge 
of lowly man’s activities or to have providence over such individuals.

mentioned way of belief, ’Surely God is good to Israel, even to such
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And the word. " I was envious" shows that his problemfrom Him.
with the chastisements of the righteous came about through seeing the
prosperity of the wicked.. For he was not really envious of the

the wicked.; And they that are always at ease increase riches."
This is the contradiction in the prosperity of the wicked. "Surely
in vain have I cleansed my heart, and washed my hands in innocency;
For all the day have I been plagued and my chastisement came every
morning." (verses 12-13) This is the problem of the misfortune of
the righteous.
gone."

And he refers also to those complete Athiests who make all
denials, those who deny God's knowledge. He mentions their denial

'And they say, 'How does God know and is there knowledge
This means that their denial is of God's

knowledge because they say, "Since God is (supposedly) mighty and
of great s+.-rpngth and He has knowledge and He is supreme and exalted
and omnipotent, why does justice go forth from Him perverted?"

And

it appears from the use of two phrases,
Therefore they conclude that God neither knows nor understands.

"How does God know; and is

^Therefore, this psalm sets the stage for the special problem 
of Job, in that what really upset the psalmist is that the righteous 
should be suffering.

as if to say still that all good things are

in the Most High?’"

And he explains this in a subsequent verse (12), "Behold such are

And because of this he had said, "my feet were almost

arrogant but was on the other hand upset that the righteous had 
misfortune and sorrow and the arrogant had quiet and confidence.^

as are pure in heart,'"

(Psalm 73=11) "
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there knowledge in the Most High, ii

present; for if He knew of the future, He would not have created
these wicked men, and if He had knowledge of the present, He would
not have given to them such abundant goodness." But it cannot
mean this; the wording is merely doubled for the sake of parallelism

For you can get two (other)

(where two different words are used for different aspects of God's
knowledge), and in other passages like it.

Now, note that this wise man (the Psalmist) has understood the
(Psalm 73:16-1?) "And when I ponderedmeaning of this question:

how I might know this, it was wearisome in my eyes..." up through
"until I entered into the sanctuary of God and considered their
end..." (73:19) to " How they have become a desolation in a moment. fl

end for them of desolation and scorn.
with thee, You hold my right hand." (73:23) And this verse tells of
the establishment of the righteous and the endurance of their seed

and their name.

misfortune that he has

"Nevertheless I am continually

as is the style of the prophets.

will not see, neither will the God of Jacob give heed (understand)’"

that he is really saying "How 
does God know of the future and does He have knowledge of the

The meaning of these verses is the uprooting of the wicked and an

And this wise man (Asaph, the writer of the Psalm) includes 
all of the righteous when he talks about himself, when he says (verse 13) 

"Surely in vain have I cleansed my heart and washed my hands in 
difficulty in the righteous man and the

meanings from the word "knowledge" — either understanding or seeing 
(apprehending) as in the verse Psalm 9^:7> "and they say ’The Lord

innocency," because the
exists only in the mind of the one who knows
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himself righteous.

or
pure in thought."

And. behold., once the poet had. affirmed, the difficulty he says

"and beside Thee

heavens — star and planet or angel and Seraph — that can be of
benefit to me or damage me; and besides Thee I desire no other on
earth, for You are the one who has providence and who does good
in the heavens and on the earth, for lo they that go far shall

(73:27).perish " "Remove from my heart any envy of the wicked,
and as for me the nearness of God is my good. (73:28)." (And so in

Now this interpretation which the Psalmist had made with
respect to the misfortune of the one group and the eventual good
fortune of the other (the righteous), does not explain in its own
words whether his view and intent refer to this world (or the other).

i

that he believes in God's knowledge and providence by saying, 
"Whom have I in heaven but Thee" (73:25) implying,

And to everyone that is swept away, it is 
possible to say, "You are not righteous, nor of a pure heart i

I desire none else upon earth," further implying, "Who is in the

this way) the contradiction of the righteous and his misfortune has
< x 6 ,(.supposedly) been removed.

^Apparently, this Psalm has been introduced into the essay 
as a way of presenting the traditional answer to the suffering of 
the righteous. It also shows that this same problem is raised by 
King David and therefore authentically Jewish. In summary, it is 
Asaph's view that in the long run the wicked will be punished for 
their deeds and the righteous rewarded for theirs. It is up to 
the believer to have faith in God's eventual dispensation of justice. 
From this Biblical view, Nahmanides now moves to the commonly accepted 
Rabbinic view that such dispensation need not take place on earth but 
may well occur in the world of souls.
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For he says that the wicked, and their seed, will end and that the
righteous will survive and live for a long time and their descendants

face, to destroy him;
He will repay him to his face,"

and Ki Tavo.

(Jeremiah
"As the partridge that broodeth over young which she has not

their days," and as for their seed, (Psalm 109:13) "let his posterity
be cut off, in the generation following let their name be blotted out."
(Psalm 109:1U) "Let the iniquity of his fathers be brought to
rememberance unto the Lord..." and many verses like these.

Or does Asaph’s intent refer to the sparing of the soul of the

This is the meaning of I Samuel 25:29, "yet the soulworld to come.
of my lord shall be bound in the bundle of life with the Lord thy

and the souls of thine enemies, them shall be sling at, asGod;
And it is the meaning behind thefrom the hollow of a sling."

cutting-off of the
establishment of the sinless righteous.

brought forth, so is he that getteth riches and not by right." 
(Psalm 55:2^) "Men of blood and deceit shall not live out half

included in the meaning of the admonitions in sections of B'hukotai
It is in the prophets, in the verses (Jeremiah 22:13)

He will not be slack to him that hateth Him, 
(Exodus 20:5) "... visiting the

This is also the import of many verses in the Torah, 
(e.g. Deuteronomy ?:10), “and repayeth them that hate Him to their

"cutting-offs" mentioned in the Torah where the reference is to the 
soul of the sinner from before God and the

continue for a thousand generations (where the meaning is this 
world).

righteous and to the destruction of the soul of the wicked in the

"Woe unto him that buildeth his house by unrighteousness," 
17:11)

iniquity of the fathers upon the children." The same idea is
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If he has said, that the wicked, will

be cut off and. will die (in this world), we could say to him that

there are wicked "spending their days in prosperity and their years

in pleasure" (from Job 3^:11) "and their seed is established be^Pre

them and with them" (paraphrasing Psalm 102:29) and that there are

righteous men "unto whom it happeneth according to the work of the
wicked" (Ecclesiastes 8:14). They are dying in half their allotted

But if, on the other hand, he is saying that
the soul of the righteous will rise and stand before the Lord and
the soul of the wicked will be cut off (in the world to come), then
why does the completely righteous man not have goodness in both worlds
and why is he not good enough to sit at both tables, and why does the
decidedly wicked man not have evil in both worlds?

Now we can review the complaint of Job and his argument with his
And know that because this matter is a fundamental principlefriends.

of the Torah an entire book is devoted to the subject and that is the
Some of our teachers (Baba Batra 15a) have said thatbook of Job.

Moses wrote it anH that God told him the meaning of that manXJob)

and these three friends, just as He told to him the book of Genesis

and just as he was commanded to write it, because its meaning is the

Now know that everyorigin of belief and the foundation of the Torah.

conceivable problem is raised and that this book should contain the

■

!

time and they do not have "name and remnant, shoot and offspring" 

(from Isaiah 14:22).

?Here Ramban begins the crucial issue. He first attacks 
the traditional views on the suffering of the righteous and then 
introduces the. specific problem ..of-: Job«... .. ...c ..go-... u..-.

But with either of the two possible interpretations there yet 
7 

remains another difficulty.
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absolute answers. For it will appear from the words of Elihu that

For God (too) answers Job and speaks to him and arguessilenced.
with him, so that Job will give up his complaint and God receive

his repentance and his confession from him. It is impossible that

He would have left him behind in the perplexity which he had experienced

before.

But in truth, according to the plain meaning of the Bible and

according to what has been said about it by the commentators, the

perplexity has not been removed — only from the hearts of those

who are easily persuaded (i.e. whose reasoning is weak). For the
substance of that which they have said is that God will reward
the wicked for whatever good they may have done, but in the end He
will punish them, in this world, because the majority of their deeds
have been evil. And if it should appear that He is not giving out
any punishment (remember that) God's justice is of greater length
than (the life of) the sinner reaching after death, into the world
of souls. With reference to the righteous man upon whom God has
brought evil, the Biblical commentators conclude that he must have
indeed done some evil and is being punished for it, but in the end
God (in this world) will reward him with good fortune for his

uprightness.
But note that the verses do not say this with respect to this

For the wicked who deny God and say that He does not existmatter.
should never receive any good fortune, for in not knowing God they

‘.The completely righteouscould never have done anything good.
and sinless man upon whom misfortune comes for no reason, as the

L

II

il

1

everything was explained and that Job accepted his words and was
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misfortune God brought upon Job his creature, affirms
none like him upon the earth,

did move Me (God) against him to destroy him without cause" (2:3).
Furthermore it shows about him (most significantly) that Job
should never have received these afflictions! This is very similar
to what the tradition reports (that Moses said) about Rabbi Akiba
when they were cutting his flesh to pieces, "This is Torah and this
is a reward?" (and God replying) If'Be silent for such is my decree."
(see Menaljot 29b for the story of Akiba’s martyrdom being revealed
to Moses).

But in truth there is in this matter one of the greatest
secrets of the Torah, comprehensible only to the mind of that
thinker who is meritorious of them, one who learns from teachers as
Moses our teacher learned from the mouth of God Himself. It is

It is also hinted at in this psalm (73)found in the words of Elihu.
in the verse (20): "As a dream when one awakens; So 0 Lord, when

You will despise their (the wicked's) semblance."You arouse Yourself,

them, their semblance (image) will be despised instead of being
But God will not bring the one who is righteous into thehonored."

crucible, rather he will constantly cleave to his God, as it says

And if you are wise you will understand and your soul will open
and the words supporting the meaningwide to include the verses

(Psalm 73:23) "Nevertheless I am continually with Thee, Thou 
holdest my right hand, for I shall not separate myself from You.

a whole-hearted and upright man, one 
that fears God and shuns evil" (Job 1:8) "even though you (Satan)

"that there is

This verse is saying, "When , upon arising, you grow disgusted with
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Know that the thrust of what the friends say, that the chastise
ments have come on account of some iniquity, is perfectly true,
correct and established. God, blessed be He, directs His world
by that measure. This objection of Job’s is not a regular thing
with men, what with our being believers in the world of souls and
in the reward of the world to For it is well-known thatcome.
the majority of righteous men do sin occasionally and it is very
remote that he will escape from sin entirely. This is the thought
expressed in Ecclesiastes 7:20, "For there is not a righteous man

Therefore whenever
the completely righteous man commits a minor sin or presumptuously
transgresses the commandments of his Creator, it is on all accounts
proper that he be punished. And if God should remove from his
body, in this world, every good thing in the world and if he should
be judged with the chastisements of Job all his days, it would
still be better for him than the punishment of having his soul
judged in the world of souls with the chastisements of Gehenam or
having his sin take away some of his soul’s high place in the world
of souls or its close attach^nt to the glory of God and the world

As for the dimunition of the body and the removal of theto come.
good fortune which comes to him in the bodily world (in which the

8 that is in them.

only difference between good and evil fortune is indeed this matter

on earth, that doeth good and sinneth not."

®Ramban’s allusion to mysticism, later known as ..Cabbala, 
unfortunately do not lead us to his final answer. In fact, at this 
point, we can only assume that he has one and not be really sure.
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of removal and destruction), and as for the elevation of the soul
and the addition of the good fortune which "is in the light of the
countenance of the King of the living", is not the good fortune
in this lat,ter saying so certain that it is invaluable, beyond
comparison and never perishable? Therefore our revered sages have
said in Tractate Kiddushin (39t>)5 "He whose good deeds outnumber
his iniquities is punished in this world (although this is not in
the Talmud text it is apparently implied) and is as though he
had burnt the whole Torah, not leaving a single letter." And in
Tractate Peah they have said (Jerusalmi 1:1) "He whose good deeds

few light transgressions that he did, in this world, (i.e. punished
in this world) so as to give him his good and full reward in the
world to come.

Such is the measure and such is the judgment He sets to lighten
the punishment of the righteous man — and that is what the punishment
will be, more or less of a rebuke. It is of the body and it is of
a lesser time, of this world. And he will receive the reward of
honor and a good time in the world to come — as I have made clear.

The case is similar with respect to the wicked, for it is
also very remote that the wicked man would be restrained all of

It is appropriate that
But even if God should behe should receive some reward for it.

abundantly good to him in his reward, giving him joy and greatness
and a kingdom like the kingdom of Solomon, it would not be equal

light of living in the worlds appropriate to it.
to the smallest part of the joy that the soul receives in the

Therefore, for

are many and transgressions few is punished on (account of) the

his life from doing some sort of good.
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the majority of his transgressions, that reward will be withheld
from him and his reward will be given to him in this small and
diminished manner — as Onkelos has made clear on the verse
(Deuteronomy 7:10), "and repayeth them that Him, to their face,
to destroy them."
recompense, in order to cause them to perish from out of the future
world.")

After this explanation a man might think to escape from this
difficulty by saying that every wicked man and the good that he
has is for some good deeds, and that every righteous man and the
evil that he has is from some small evils -- and then leave the
matter judged in these terms. But Job who knows the complete
righteousness of his soul and who knows that God is a witness who
will testify for him ("You (Satan) did Me (God) against him,move
to destroy him -without cause,11) — he and others like him, e.g.
Rabbi Akiba whom we have mentioned, do not come, under this con
sideration. And the wicked man who denies God, e.g. those who say

that the world was eternally existent, who deny God and say that He

• does not exist, they have in their deeds no merit, even if they

conduct themselves with good attributes and good deeds all their

And this is in truth the contradiction, "Why is God sodays.
abundantly good to them;" and in answering it, there is no way to

the foundation of this book.

^And
answers g _ 
such special cases as Job and Rabbi Akiba. 
to mysticism for the proper solution. .

(Onkelos says, "he repays them their good

escape from it, except in the afore-mentioned manner, and this is
9

so Ramban has made his fundamental point, that the usual 
given to the suffering of the righteous do not apply in - ’ - - . Rather, we must turn 

As noted in the preface, he
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10Note that there comes up in this book the question of Satan.

It is known in our tradition that he is an angel created to be an
His name is from the expression

4:6) "they wrote an accusation It has also appeared
in our Rabbinic literature, and there is an explanation of its mean

ing where they say (Baba Batra 16a) "Satan, the Angel of Death and

the evil inclination are all one." The sages of blessed memory

have ascribed to him all these names in their belief that he is

in truth an angel, neither one of the natural elements nor one of

the forces, as is explained after this passage in one of the stories

told there at the beginning of Baba Batra. And, in many places in

their writings, if the afore-mentioned definition is true, they

have explained to us that this angel was created to be an adversary

and to do damage. And perhaps it can be said that it is by the

emanation of his strength that he comes to man as an adversary,

for he can cause the stars of destruction, the blood and the sword,

divisions — and he includes the sphere of Mars.

(Ezra

the wars and the afflictions, the wounds and the quarrels and the

11

was especially consistent with this point and repeated it several 
times; c.f. the commentary to 1:9 (Chavel’s edition pg. 30), the 
Sha-ar ha-Gemul (Chavel’s edition pp. 275 ff.) and the sermon on 
Kohelet (Chavel ed. pp. 19& ff •)

10As has been noted in the preface, this last section would 
seem to be an ancillary discussion.

"L'LChavel notes that Ramban had said in his commentary to 
Leviticus 16:8 that this angel was the soul of the sphere of Mars.

adversary dedicated to damaging man.
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Our rabbis, of blessed, memory, have ascribed, to him a place
among the nations — Esau. For this people is the one which has
inherited, the sword and the wars.

And they are called yet another
name "Q'lsatyrs'* in the language of the Torah (Leviticus 17:7)>
for so he and his nation are called -- "TTS C ".

IIGenisis 27:11 is called
Edom and ~) Thus if this is so, it is he and his
powers that are adversaries and do the damage.

found (in Baba Batra 16a) "permission is granted to him and he
takes away the soul." It appears that death, to our Rabbis, in
the case of one who has a rational soul, is not by the cessation
of life alone -- but the deed must of necessity be done by an
angel. His strength gathers in this incorporeal intellectual

Do not be fooled when He says "...only spare histhing, the soul.
soul £.5} " thinking that Satan has no power over the soul, for

(i.e. Esau in
and in Numbers 24:18

13chavel notes that man's desires emanate from the heat, 
at the base of his soul just as the planets emanate from their 
inner fire.

upon him do not put your hand".
And finally, the explanation of the "evil inclination" (being

12i.e. Satan has the power but he needs permission from God.

are equated.)
a hairy man"

(To prove this) note that in
cluded with Satan are the devils called " p ' p‘3 (V those who do 
damage" in the Rabbinic idiom.

this verse is the same as one said at the beginning, "...only
12

Satan) is that the forces of the soul which have desire as do the
13 planets of fire emanate from him, and he is their soul.

The explanation of the Angel of Death (being Satan) is as
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the angels to do. Now, the philosophers are far removed from
this theory, but in their system of having the power over the
earthly creatures in the spheres and the powers moving the spheres
being in angels which have souls, they do agree about this; so
that they say that one never finds a deed that God himself does,
but rather that He does it by means of an angel. Whenever it
happens in the Bible that God speaks to an angel, or to Satan
as in this case, and whenever it happens in Rabbinic lore (for
example where they are talking about Judah; (Bereshit Rabbah 85:8)
"The Holy One, blessed be He, made the angel who is in charge of
desire appear before him...") and in similar instances, (whenever
it happens) each case portrays the readying by divine decree of

For (here) God wants tothe power needed in that particular case.
test Job and so He gives Satan permission to do this. Satan is
delegated because of his valuable power over the Chaldeans and the
Sabians ( who stole Job's camels and children respectively) in
getting them to use the sword and to make that captivity, and for
his power over the might of the wind to cause the house to fall

So they mean to say in the

The final resolution of the Bible and of the Rabbis’opinions 
would appear to be that Satan and the rest of the angels work 
with will and favor (in cooperation with) from these desires.

in its various usages in the Torah.
case of Judah that it was not a natural thing that he should be 
seduced by the harlot for "he had not done that sort of thing before."

on the children as if they were damaged by nature.
Now this is the meaning of "'pXk-Divine" as I have explained

For they yearn for the completion of the deeds which they cause
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(paraphrase of I Samuel 17:39)

'Do not say that Tamar

was a harlot or that Judah went out looking for a harlot, but

(Genesis Rabbah
85:12) This is as if to say that the meaning of it was that it

one of the many hidden signs which occur throughout the Torah,was
as we have made clear, that a divine will and favorable decree
comes from the Creator to one of the powers near to Him, i.e. the
angel in charge of that particular sort of situation. An emanation
is delegated from Him to the powers of the spheres which work
upon the earthly creatures both in general and in particular.
Perhaps this is the intention of our sages in this matter of Judah

angel (Better: (Soncino) "made the an.gel appear") rather than
specifically mentioning any spoken expression. Of course it is
all the clearer with all of the well-known miracles where nature
is changed that the doing of them is ascribed to angels. Note

and He sent an angel and brought us forth out of
Egypt," Exodus 12:23

angel and delivered His servants that trusted in Him," Daniel 3:25

Daniel 6:23, "My Godof the fourth is like a son of the gods,

"and He will not suffer the destroyer (angel

And so they say in the commentary 
"Rabbi Huna said in the name of Rabbi Eria,

(where it is the angel that he sees when he says) "and the appearance

"and the angel of God went...", Daniel 3:28 "...who has sent His

has sent His angel and shut the lions mouth.

Numbers 20:16 "

when they say, "The Holy One, Blessed be He" Sc<~) hinted to the

of death) to come in unto your houses to smite you," Exodus 14:19

It is similar throughout the Bible, following the afore
mentioned way (of God delegating Satan), except that in these

rather through Me (God) did these things occur."'
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good for man).

with Manoah and. his wife,
of the Lord, standing in the road." (Judges 13:21). But neither
of these are important to the meaning of the commentary to this
book of Job that we need to speak about it in detail -- but it
is certainly true according to its simple sense, correct and
established as it is understood. But there is a secret to the
meaning that the Kabballah to the true Torah may reveal.

And now I will begin with an explanation of the book; may
the Teacher of Knowledge to man teach me the way of Truth. Amen.

But there are also angels in charge of appearing
(in the image of men) to men who are not prophets, as is the case

cases it is to the contrary (where the angels are delegated to do

"Then Manoah knew that he was an angel
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NAHMANIDES’ COMMENTARY

CHAPTER I

1:1 "THERE WAS A MAN IN THE LAND OF UZ..."

We do find mentioned "the Kings of Uz” (Jeremiah 25:20)

dwellest in the land of Uz" (Lamentations 4:21) since the Targum

says about it "the land of Armenia." to Lamentations 4:21).

We also find Uz among the children of Esau "Uz and Aran" (Genesis

36:28, children of Dishan, a descendant of Esau or Edom; the

same children are repeated in I chronicles 1:42). So it is

children of Edom. He recognized his Creator and he served Him

He turned from doing evil to any person and he served God with the
service of the heart, the most basic of all. For this man feared
God.

■'‘Among the major commentators, only Ramban goes to such 
great lengths to prove that Job and his three friends were Jewish. 
Rashi and Ibn Ezra both make the connection to Nahor which the 
Ramban will make, but otherwise it is not a matter of prime concern 
for them.

(Targum

2 with the rational commandments, out of his innocency and integrity.

and it is explained from this verse "0 daughter of Edom that

2Ramban apparently agreed with Maimonides that all command
ments are based upon reason. (Chavel, Ramban pp. 108 ff.) However, 
he would sometimes disagree on the particular reason or cite a 
higher reason inaccessible to most people.. Observance of the 
commandments was, he felt, for man’s benefit not Gods. Inter
estingly enough - for Job - Ramban felt that to observe the 
commandments out of love of God, "service of the heart earned 
for one blessings in this world and the world to come.

possible that this man was from the seed of Abraham, from the
1
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It was the same with his friends. The first was called by

the name of the first-born of Esau.

Temanite descended from the first born of Eliphaz (Genesis 36:11)

Their land is also

called by their name, as it says “Therefore, hear ye the counsel

of the Lord, that He hath taken against Edom; and His purposes,

that He hath purposed against the inhabitants of Teman..." (Jeremiah

49:20) and it is written in the Torah "...from the land of Temanites..."

(Genesis 36:34) to show that the land is related to its inhabitants

the seed of Teman (a descendant of Esau or Edom).

And Bildad the Shuhite is also from the children of Abraham in that

he is related to Shuah (Genesis 25:2 one of Abraham's sons by his

other wife Keturah). And perhaps Zophar is related to Zehpo, a

For so

and similarly the name of Zehpo
(Genesis 36:11) is changed in I Chronicles 1:36 to Zephi. It is
the custom in Hebrew to change names to nicknames which are equal
in meaning, for example Zohar the son of Shimon is called Zerah
because Zohar is from the word meaning "noon" and that is the

relationship) of Zepho with Zephi both being derivatives of
Similarly the word Zophar may be"rdjhiyah" -- "expectation."

from "7T»‘t>37» 7>£?The turn is come unto thee.. .(Ezekiel 7:7)"

3And it is clearly the same son of Benjamin indicated in 
both places.

(Genesis 36:4) He was a

in that they are

son of Esau (actually a son of Eliphaz the son of Esau).

"The sons of Eliphaz were Teman, etc..."

we find in the Torah that Ehi (Genesis 46:21) is called in another 
place Ahiram (Numbers 26:38)^

same as "Z'rUjah" — "shining." And it is the same (with the
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But it is not possible that this relation of
and. "Naamathite" be with reference to their dwelling

places. For while we do find “the land of the Temanites" we do
not find a land of Shuh or Naamah. Perhaps their countries
(whatever they may be in actuality) are only called by their

plained.

22:21). We also find written "Dedan and Tenia and Buz..." (Jeremiah

his grandson (Genesis 25:15) and Buz the son of Abraham's brother

Nahor. Elihu himself is also related to that family. For the Bible
says (Job 32:2) “the family of Ram". I do not know why his family
is written down, unless the family is mentioned in the Bible to
show that he was

Similarly the Targum says — and also the Jerusalmi
to Job 32:2) "from the family of Abraham."

So the Bible mentions that these men, Job and his friends,
were from the seed of that man who represented the origin of faith.
They pursued his way, as it says (Genesis 18:19) "For I have known

(Targum

— for thus was his name, Abram ( pn^t).

son of Nahor (Abraham's brother) (Genesis

was Ram ( P~>^fc?)

from Mr. Gilead... (Judges 7:3)"
and according to the Targum means the same as ~)pi^>and indeed 
all of them are of one meaning.

son of Abraham (Genesis 25:3 -- but apparently a grandson) and Tema

names (in Job) following the rp^^tern of Teman that we have ex
Now the Bible calls Elihu (Job 32:6) a Buzite, related 

(apparently) to Buz the

"Temanite,"
"Shuhite"

him, to the end that he may command his children and his household 
after him, that they may keep the way of the Lord, to do righteousness

from the family of Abraham (Q7H>k) for its name

25:23) and all of them are related to one family. For Dedan is the

or "Let him depart early ' 71^* '
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and justice; to the end that the Lord may bring upon Abraham

any historical order)
as is the custom.
is still included as among those in the land mentioned by God in
this Ezekiel passage.)

1:3 'DIS GREATEST OF ALL THE CHILDREN OF THE EAST.

since in

(Genesis 2p:6) "...eastward, unto the east country" (Abraham

sending his other sons away). But according to what we have
previously written (in his commentary on the first verse where

Edom) his country is in the north. However,
the Bible says (Jeremiah 25:20) "All the kings of (most likely

"mixed peoples" also possible Arabia,

which is the country of |lt) (S.E. of Israel), as it is written 
(Genesis 29:1) "Then Jacob went on his journey, and came to the

Daniel precedes him because of his superiority, 
(Nonetheless it is important to note that Job

he held that Uz was

^The Hebrew expression , especially in Ramban's
writing, is often an allusion to mystical ttjtths. Apparently, Ramban 
felt that Elihu may well have known the truth about the book of Job, 
or Job's problem, to which Ramban had previously referred.

even west) and all the kings

land of the children of the east." (equated with (Th

28:1 Jacob sets out for Haran) or it is /~n^K as it is written

Elihu was from his family -- he followed Abraham's faith and knew 

the way of truth.**

And where Scripture mentions "Noah, Daniel and Job" (Ezekiel

14:11|- -- the difficulty being that Job should precede Daniel by

that which He hath spoken of him." And so it mentions also that

This verse shows that his country was an easterly country
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of the land of Uz and all the kings of the land of the Philistines."
To be sure the " c'D'X " are the ones who dwell in the land of

this place was not a wealthy one (lit. -

where there were camels and property;
"Arabia, and all the princes of Kedar in lambs, and rams and goats...

and it is also written (Jeremiah 49:28-29) "...Go
up against Kedar and spoil the children of the East, their tents
and their flocks shall they take...their camels they shall carry

Furthermore his friend the Shuhite (Bildad) was from theaway."

(Commenting on Hebrew verb structure

theirs. They would do this at regular times when they wanted a

feast; It is improbable that they would do thisor once a year.
Otherwise why should heevery day and their father not rebuke them.

sanctify them and offer burnt offerings on their behalf when the
next day they would return and repeat their folly? (i.e. he is

lem )
This verb structure is used to show that this was a habit of

Kedem (an

1:4 "AND HIS SONS USED TO GO AND HOLD A FEAST."

a place of possession)

as it says (Ezekiel 27:21)

were merchants"

here rejecting the traditional interpretation and Rashi’s that the 
children feasted like this every day.)

land of Kedem (the east) for thus it says in the Torah (Genesis 2J:2).

yet (even there) he was greater than all the children of the east

land of Uz (and greater than all the children of the East.) But

5In short, Ramban has concluded that the only reason this 
verse appears "...all the children of East".is to show that even 
though Job did not live in the East, still in his own poor land 
he was wealthier than all the rich kings of the East.

easterly land). And therefore it says that he was in the
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1:5

When they had completed the seven days of the week for there

The
upshot of it all is that at the end of the seven days of the feast
Job sanctfied them with a fire-offering and they washed their
clothes so as to insure that they were ready to offer up burnt
offerings to God.

i.e. the number of the sons and daughters.

"FOR JOB SAID"

So he thought to himself — just as (in Genesis 27:^1) and
"Esau said in his heart."

"THUS JOB DID CONTINUALLY"

Whenever they made the feast.

1:6 "AND IT HAPPENED ONE DAY THAT THE SONS OF GOD CAME..."
to which day it was.)

This verse is similar to "and it happened on a day that
Elisha passed to Shunem" (II Kings U:8) and, "And it came to pass

happening).
Judgment, /c’j/OlO

day of judgment, the day of the remission of sins, 
the opinion of our Rabbis,that when the Bible says, for example

"ACCORDING TO THE NUMBER OF ALL OF THEM."

(Question is as

(where 1 nK means think also.)

on a certain day, when he went into the house to do his work...1 
(Genesis 39:11), i.e. the day on which we have this (activity

However, the Targum says "And it was on the Day of 
p|> (is from Targum to Job 2:1) "great 

" This is also

were seven children, the same as the cycle of days; or perhaps 
" Id’P>7-- the going about" describes what the brothers did.

" . . .WHEN THE DAYS OF THE FEAST WERE GONE ABOUT..."
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■

This matter is really only made known to us through prophecy

"TO PRESENT THEMSELVES - STAND — BEFORE THE LORD"

To stand before Him, as in "And all the hosts of the heavens

stand before Him on the right and on the left." (I Kings 22:19)

"who stand before the Lord, all the earth." (Zechariah 4:14).

The purpose of this is to discuss mankind's merit or obligation -■

— as is the case with the angels of Daniel.

1:7 "FROM GOING TO AND FORTH IN THE EARTH AND WALKING UP AND DOW IN IT."

(Satan answers God as to what he's been doing lately.)

here as if to say, "IThere is the implication of "searching1ft

searched in all its hidden places and I walked all over it, very
as you commanded." The usage is the same in Zechariahstrenuously,

6:7 "They walked to and fro on the earth."

1:8 "HAVE YOU CONSIDERED MY SERVANT JOB?"
God wants to test this righteous man and He is allowing

*4

I
I

i I
Therefore they say (in Genesis 

Rabbah 87:9) that it was the day of the heathen festival £ *<^j - 
the day on which the Nile rose.

"THAT THE CHILDREN OF GOD CAME"

6Rambari agreed with the Rabbis that Job was written by Moses 
in much the same way as was the Torah (see Introduction p. 17•)

and from its inclusion here we can learn that its writer was a
6prophet.

"And it came to pass on a certain day the he went into the house," 
that it means an agreed upon day.
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(idiomatically: giving Satan an opportunity) Satan to ba an
adversary to him, as a king does with his servant. However, the
test will be for his own good as are all the tests which God puts

1:9 "DOES JOB FEAR GOD FOR NAUGHT?"
He says that the reward of a man who worships his God out of

prosperity and success is not as great as the reward of a man who
worships out of trouble and oppression. Job should be tested in
both situations for there is a certain rebelliousness that comes
out of wealth and prosperity as in the case of "But Jeshurun
waxed fat and kicked" (Deuteronomy 32:15). And when there is
such suffering, you may get an unbeliever or one who does not
worship properly. Now Job has fared well in goodness and has fared
well in Divine retribution. But now Satan will place upon Job
every kind of obligation which he can but Job will not, in his
shameful straits, describe that which is upon him, ra’St’due to sin or
transgression. This will show that he was completely righteous and

that his chastisements were neither on account of any corruption

that he did,

made him look so wicked.

So

underscores Ramban's opinion that
■

7, 
text, 
so 
their reward may be doubled and redoubled.their reward may be*doubled and redoubled. Even though God knows 
the outcome of the test, He still goes through with it because a man s 
reward is not measured by faith, but by work and deeds performed. So 
He provides the opportunities for same.

8
This commentary, of course,

to his pious ones, in the Torah or in the Prophets, 

plained this in my work ^(CY<?7)

The relevant passage is cited by Chavel in his notes to the
The general thrust of it is that God tests his most pious ones 

that from their performance of the commandments, while suffering,

I have ex-
The Gate of Reward.

as he complained, nor was it as his friends said, who 
8
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)"
From what he knows of You, he will despise Your service, saying

to you that service of his God is vain, and what profit is it that
"The Lord did notI keep His covenant and go sadly before him.

(Numbers 14:16) or his desire was not so inclinedhave the power"

to do with me according to his (favorable) will, for his worship

of Him did not save them, (the sons?)

1:13 "AND IT FELL ON A DAY WHEN HIS SONS AND DAUGHTERS WERE EATING"

and it was on a day at the beginning of the week."

1:14 "AND A MESSENGER CAME TO JOB"

These messengers tell the truth for such was indeed the case,

and even thought the Bible has not recounted this event first,

procedure) in many places.

1:15

This messengerI alone escaped from the Sabean destruction.

who was speaking was one of the lads who guarded the cattle.

The day on which (this thing) happened as I have explained.

tfl/w pi'

E

1:11 "SURELY HE WILL BLASPHEME YOU TO YOUR FACE"

"AND I ALONE ESCAPED"

we find (such a

(verse 6) However, here the Targum says "

"HE WILL BLASPHEME (CURSE

Job was completely sinless and should never have been punished — 
unlike the general case with "mostly" righteous individuals.

A word is missing, and that would be something like, "Touch 

all which he has and see if he will not blaspheme you to your face."
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"TO TELL YOU"

1:19 "ABD IT (THE HOUSE) FELL UPON THE YOUNG PEOPLE"

With this word, he includes also the daughters for all of them

were in the house.

1:20 "AND HE SHAVED HIS HEAD"

There remains from everything only his seed, name and flesh.

"FROM MY MOTHER'S WOMB"

From the belly of my mother.

"AND NAKED SHALL I RETURN THERE”

This is a reference to the womb of the earth, for it is the

place designated (prepared) for man to enter. It is like the womb

of his mother, therefore it need not be mentioned here. In the same

line the Targum says "Naked I came out from my mother's womb and

And Rabbi Solomon (Rashi)naked I will return there to the grave.

9

■

This means either the hair of his head, or that the head is 
called shaved ( 5/5^ ).

1:21 "NAKED..."

has yet another explanation of "from the womb of my mother" — the

Just as "Let me get away, I pray thee, and see my brethren" 
(I Samuel 20:29).

there is also only for one reason.

For we find "Cut off your hair 1

" (Jeremiah 7:29) and "to shear his sheep" (Genesis 38:13)-
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ground from which I was taken.
The meaning of this passage is that "I had. thought to return

full (prosperous) to my eternal home for I would leave after me
sons and daughters and wealth and property and honor. But now I
know that God who gave them has taken them in order to return me
naked as I came." He has not yet made up his mind whether or not

)to restore to him the "abode of his righteousness" (

(his previous position).
it as a passage of consolation, which says: "Since I know that I
came out naked from the womb, then naked I will return there, for
no man can keep in his hand any of those things he has toiled for.
Eventually all men will go forth stripped and naked from everything.

life, nobody will miss him.

"THE LORD GIVETH THE LORD TAKETH AWAY"
According to his will, may his name be blessed.

Just as "Do not count your handmaiden to be a wicked servant"
(same use of the verb ) (I Samuel 1:16).

The meaning of this is

that in all this evil which he has experienced up until now he has

2:18-19, 5:15, 6:1-2.^c.f. numerous verses in Ecclesiastes:

A thing which has no taste as in "Can that which has no savour 
(tasteles^ be eaten without salt" (Job 6:6).

His honor will not remain after him; even if he is wealthy in his
10

"UNSEEMLY"

I'
It is also possible that we may explain

1:22 "AND HE DIDN'T ASCRIBE ... (UNSEEMLY TO GOD)"
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not thought that there could be in the deeds of God anything

without reason (taste), either for the recompense of evil or the

doing of his will as when in the end he will afflict his bones and

flesh. Only the righteous man thinks that his sons have died
because of their sins — perhaps his sons have sinned and they have
cursed God in their hearts, and he is being punished on account
of them for their hearts were haughtier than his.
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CHAPTER II

It did not say in the first instance "to present himself before
the Lord" for Satan was not among those who stood before God, for
"He does not desire the death of the wicked" (Ezekiel 18:23). So

and present his case and stand to judge the peoples.

2:3 "EVEN THOUGH YOU MOVED ME AGAINST HIM TO DESTROY (SWALLOW) HIM
WITHOUT CAUSE.”

He acts as a King would with his servants and according to the
language of people. However, the important meaning is that. Job has
passed his test and proved his virtue as one of those who serve

Now Satan answers thatout of love and who pass the tests of God.
such a test is only a test of a man's body — and the point is to
show that the reward of one who serves (worships) his Creator while

death of his children, is not the same (or even as great as) the
reward of one who serves out of certain and evil diseases.

11,

Ramban apparently favors

2:1 "AGAIN IT FELL UPON A DAY"
Just as the first 3^

only when God gives him permission does he come along with them,
12

See commentary to 1:6 and 1:13*
^Ramban apparently favors one of the views mentioned in the 

Hakdamah — that Satan is the angel of death, or at any rate an 
angel often designated to take life. He also includes the view 
that Satan needs permission from God for whatever he does.

"AND SATAN CAME ALSO AMONGST THEM TO PRESENT HIMSELF BEFORE THE LORD."

he is healthy even if he experiences poverty and humility and the
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2:4 "SKIN FOR SKIN..."

Limb for Limb, such is the way of a man when he sees a sword.

at his head --he shields himself with his arm before him. And
how much the more will a man give all which he has in money to
save his life, for Satan knows that once Job has obligated himself
to God with his life, he won't be worried any longer about his

This is the way that Rashi has explained it.money.
But the correct interpretation in my opinion is that this

is a reference to the death of the sons for that was the greatest
disaster which had come upon him. He is saying — skin for skin
and all which a man has — money or possessions, he will--give for
his life. The meaning is that a man will give the skin of his son
or his daughter for his own skin, and whatever a man has he will

could mean — consequent upon thegive for his life. Or

give in place of his own skin and for his life.

2:9 “CURSE (

"AND DIE"

This is an imperative expression, just like "and die on the

(Deuteronomy 32:50). But this is not possible, for notmountain"

everyone who curses God or not everyone who curses the name of God

that Job would be saved from this sorrow bydies immediately, so
The correct interpretation in- my opinion is thatcursing God.

would receive reward.this woman feared God only in so fat as one

Therefore when she heard Job say "The Lord giveth, the Lord taketh

Is"
above interpretation, any skin, and whatever a man has he will

) GOD AND DIE"
Others have explained it "speak rebelliously against God."



i

"I3

3

l.■f '

U,

A

/nr 'nb Wnn noi nrn *ra n«n w n» max p by ,v>n ‘i^xn1? mama 
•xvn .*pa o”^n *pn w i^dx nbjnn innnyn px *o ,man axi * mix 
□ion nN dj 0) :did tap!? ma ta xl? nnnxa ,^pa x1? nxi mttfi

.Tnai h^id u^>' ix^nn nx pavn nw jrrTPNn find ‘pdpj 
bpn tp^nn p n nnv nr nnpnsa ‘pom xbx mxa bspa xV fish wr?y ix^mmi 
mH mxa tapj x!? wrvs ^pj x1?.° di rto inn oxmn in^n x^ nnp?jn 
□vx kdh x!? mn ny ,rn9(in arx xun x1? nxi ‘pdh : nnpzo ix t>»n xm^ htokj pn 
□vx ^n x1? n?ox tmSnn pn by nwma wd nnoi rn^n ixrw nv nzrto /Vno^n



7
-42-

away — blessed be the name of (the Lord" she thought that Job was

holding fast to his integrity in order to lengthen his life.

Therefore she said, "What good is He doing for your life in this

sorrow and why hope for the Lord to do anything? Curse him, for

even if you die, there isn't any benefit for you in worshipping

him -- even if your life should be dependent upon that." And he

answered "Shall we receive good at the hand of God and shall we

not receive evil, for my worship is out of love and not to receive

any reward."

expresses the point, that we recognize our Creator whenThis

He brings But when Heus goodness and we give thanks to Him.

brings us evil, we will not accept it from Him, rather we will

This would be even worse that those whodeny His righteousness.

erringly ascribe everything to chance, who do not recognize their

Creator at all.

(shall we receive also the good...). As for "

its explanation is that we will not say we are receiving evil

from Him, but rather say that it is due to corruption or chance.

"IN ALL THIS JOB DID NOT SIN WITH HIS LIPS"

that is to sayUntil now Job had not sinned with his lips;

sin.

meditation in words. This

■

be sin) with his lips, but in his thoughts he expressed evil 
is also the opinion of our Rabbis.

This explanation relies upon the word

2:10 "SHALL WE RECEIVE GOOD FROM GOD..."

until his friends came and he opened histaouth with reproofs about
However the Targum says "Job did not incur guilt ( could
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2:11 "AND THEY MADE AN APPOINTMENT TOGETHER..."

They agreed, equally, that all of them would, come to Job' s

place together.

i
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CHAPTER III

3:1 "AND JOB CURSED HIS DAY"

However, Job's

intention was evil, as I shall explain, and. his friends recognized.

his thought from what he said. and. therefore they answered, him

harshly.

And. now I shall explain the meaning of this entire book.
When Job

removed, from them. So he began to speak, saying that the rule,.
of the stars and. the planets on the day of birth and the moments
of conception' give to the new-born child both the evil and the
good (pl. things). Favoring the opinion of the astrologers (who

( QfJ ) and the eyelids of morning (3:9), for they have caused his

trouble. They have erred with respect to the lowly position of man
He holds— and Job pays no attention to the superiority of God.

that man is subject to the rule of chance in accordance with the
arrangement of the stars and their rule over the earth.

just as we believe with respect

to the rest of the creatures of the earth, that there is no supreme
watchman over them except for the preservation of the species and

lead astray) he says "Let the day perish on which I was born."
(3:3) He curses the day and the night and the stars of the twilight

He believes with respect to man

We find that the prophets curse like this, as Jeremiah said, 
"Cursed is the day on which I was born" (20:14).

saw the many troubles and evils which he was experiencing 
— and he (at the same time) knew of the righteousness of his soul, 
he thought, that perhaps God has no knowledge or consideration 
(accounting) of the affairs of men and that providence had been
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not for the individual among them —- either for punishment or reward.^"3
It does not yet say there that

in abundance -- this is his intention in this first Heanswer.
repeats this in the second answer when he says (7:17)
that Thou should magnify him?" Further proof of this is that Eliphaz
says to him, (22:13-14) "And you (Job) say 'What does
He judge through the dark cloud? Thick clouds are covering to Him

This is then the removal of providence from
the earthly creatures saying of God, that "He walks in the circuit
of heaven," (Jov,22:14). His providence is only with respect to the

preservation of the species including the heavens and their hosts,

"Will you keep the old way?" (22:15).

Job is apologetic about it all saying that he did not hold to

this reasoning when he was in prosperity. He says "If I beheld the

sun when it shone, or the moon walking in brightness and my heart

had been secretly enticed" (31:26-27), ... "If I rejoiced because

my wealth was great, and because my hand had gotten much" (31:25)

"this would have been then in my opinion (at that time) an iniquity 

to be punished by the judges, for I would have lied to God above (31:28).

. This same position, 
dealt with quite extensively by Gersonides

"What is man

God know, can

men sin when they offer sacrifice 
or that they are meritorious when they live long or have found food

and He cannot see.'"

13Chavel, citing Ramban's sermon on Kohelet (which has many 
parallels to the Job commentary) points out that Nabmanides held 
that man was superior to the beasts in his ability to do God's 
will and to cleave to Him, therefore attaining providence. In the 
rest of this excursis Ramban maintains that Job was an Aristotelean 
denier of providence, much like Maimonides. 
according to Glatzer, is - ----- ’ - -
in his commentary to Job and in part four of his Wars of the Lord. 
The full discussion of Maimonides view on providence is found in 
Moreh Nebukim 111:17.
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But now in these troubles that

Job finds

creatures.

even more evil, as they

said in Midrash Exodus Rabbah (30:8).

desecrated the image of God when he says...) "Let the day perish

on which I was born. fl He curses the King when he says "Let thick
darkness seize ahold of that night. II The Rabbis were indicating
that he rebelled against the very attributes of day and night,
the practices of the terrestrial world — and the wise one will
understand.

So now I have explained to you Job's complaint throughout
this whole book along with the rest of the arguments coming in the
verses that I’m going to explain, with the help of God. I have
looked at this book very carefully and in the arguments of Job or

that being the name received by them from the Patriarchs; just as

However, in the beginning Job does mention

(or use — the name 7)171* ) when it says "The Lord giveth, the
In fact it ( /1177* ) is also mentioned

He also uses it

again in his first answer to

name of the Lord" -- and other verses like it.
Zophar (12:5) "Who knows not among all

the words of his friends there is no mention of 'J 
( 'Hz-?' ), rather he uses names based on p-k

Lord taketh away" (1:21).
in the words of the Patriarchs "And Abraham called there upon the

He stones the image (i.e.
Our Rabbis felt that his complaint was

a proof that providence is lacking from the earthly

it is written "And I appeared to Abraham, to Isaac and to Jacob as 
' i Id (Exodus 6:3).

the forces of star, sun and moon."
have come to him, not on account of any wrong-doing that he has done,

For He is above these things and from Him is everything, not from

or Vk or
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the name D 177* ). When he says "Behold, the fear of the Lord, is
wisdom" (28:28) it is not

not ID' ).
And so, God, in His answer, mentions to him these honored

names of His,

3

let him answer it." Furthermore in all the words of Satan he (Satan)

"fear of God" "Does Job feare.g.,
He does not say that Job feared 771 77* .for naught” (1:9). And at

the end of the book after God returns everything to Job he still

771D‘ is used).uses the particular name (although in 42 the word

The meaning behind all of this is that the complaint of Job

says that control of the earthly creatures is by the spheres and by

Therefore

came." He does

77 1/V , for it

secret, that they control the earthly beings and that

revealed.

Pl
’TlhiMn.

make nev signs and wonders in the world, but to Moses this matter was 

The conclusion is that he who understands the verse "And I

and I desire to reason with God." -- And it is with 

these names ( • Sk

in the verse (40:2) "Shall he that reproveth contend 

with the Almighty ( * ’AC ), He that argueth with God )

Now perhaps Job does not know its 

they (p’/h£|=-77 ‘J3 )

sort) that he is always debating (but not with

he uses the name

is the essential (or true) name.

not use the most honored name pcf , i.e.

these that the hand of the Lord has done this?" But in the reproof 

of that answer, he himself says (13:3) "However, I would speak to 

'7e

(i.e.

means of the angels which are the souls of the spheres.

for it includes all of the P'd£|cD 

(1:6) and the hosts above (separate intelligences) in many places, 

just as it says here (1:6) "and the p* 77 <Tfc77

also used the particular name, and when he refers to Job he says

, e.g., "fear of God" (P’^Ijc 1:1) "Does Job fear p ’77£kr

he writes with an
one of the arguments (or reproofs) and
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appeared to Abraham, and to Isaac and to Jacob
6:3), also knows this. And now I shall return to an explanation
of the answer.

3:3 "LET THE DAY PERISH ON WHICH I WAS BORN."
This is an expression of the future. "Would that the day on

which I would have been born perish and then I would not have been
born." This is the opinion of Rash! and the commentators. But I
do not think that this is correct, because the meaning is supposed
to be connected with "Because it did not shut up the doors of my
mother's womb." (3:10). Moreover it.says, "and he cursed his day
(of birth)” (3:1).

The correct interpretation in my opinion is that he is saying

"the day on which I was born, which was say the first day of the

and bring no other in the coming years for numbering the days and

is in the future tense insteadAnd the wordmy mother's womb.
np* 5kHe rV

(I Kings 11:7).

Let the night perish

a man.

3:2 "AND JOB ANSWERED (SPOKE)"

of the past, just like

week, should perish (disappear) from the years of the world (calendars?)

"AND THE NIGHT ON WHICH IT WAS SAID — A MAN CHILD IS BROUGHT FORTH"

moons, because it was evil for me and did not shut up the doors of

3111^

(Exodus 15:1) or

as iRd Sk "(Exodus

The same use of is in "And you shall speak J! and 

say" (Deuteronomy 25:6).

Just like "decreed (i.e. the night decreed).

on which the end of my gestation period (my birth) decreed that I was
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"IS BROUGHT FORTH"

— an action without indication who performed, it. Our
blessed, sages have said

It

and she bore.”
The explanation of " in this verse (the night on which

it was said) is with reference to the one who announces the news.

born during the day (actual birth), and let the night perish, if
I was born (conceived) at night. So all through the answer he
curses the day or the night — whenever he was born.

3:4 "LET NOT GOD INQUIRE AFTER IT (THE DAY) FROM ABOVE"
To seek out and to know on that day the needs of man or to

bring on it good fortune to those who derive favor from Him, as

in (Deuteronomy 11:12) "a land which the Lord your God cares for.”
Or its explanation may be — let the day perish and be excluded
from the other days and God not look for it to give it light like
the rest of the days.

"inquire AFTER IT"
Meaning seeking £11 = ,

"and Moses diligently inquired."

as in (Leviticus 10: 16)

If this is so then his curse would express a doubt
(seeing as how it would then say), "Let the day perish, if I was

"Job cursed the day of his birth and the night
of his conception." There are some commentators who say that
7)3 ID conceived" is the same as " born," and according to

their opinion the verse (l Chronicles 4:17) "And she bore
Miriam" is just like "
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"NEITHER LET THE LIGHT SHINE UPON IT"

The light shall not shine or illumine it, as in Daniel 2:22
nand the light dwells with him."

"LET ALL THAT MAKES BLACK THE DAY (ANCHOR BIBLE TRANSLATION —
ECLIPES) TERRIFY IT"

The night and the shadow of death shall terrify it, for on
that day all men shall he terrified of the darkness and the shadow
of death which rule over it, just as those who make black the day

Theare those who curse their day and they are terrified of it.
opinion of the Targum is the same, for it says:
blackens the day terrify it (then the Targum adds), the sort of
trouble which Jeremiah encountered at the ruin of the synagogue
and Jonah when he was thrown into the sea of Tarshish." There

children) and solitaryAs in Isaiah 49:21 "Ii a”1

Therefore the meaning of p I'

Deuteronomy 32:24 "and bitter destruction and it

as in Exodus 11:4 

‘{'em
is like in

is "73? 77

a plague.

3:7 "LET IT (THAT NIGHT) BE DESOLATE" 

bereaved (of my

"Let that which

3:5 "LET DARKNESS AND THE SHADOW OF DEATH CLAIM IT ( )"
As in Malachi 1:7 (SV^Ct (>/")£ (JPS polluted bread) — Chavels 

notes "according to Rashi" -- Rashi makes this connection too; 
(however) more literal sense is "claimed") and so the Targum says 

it shall be defiled (i.e. the night).

are other commentators who say that the -7 (of <T“)ci.b) is added,
7? "about midnight", or in Hosea 5:10

like those who remove the border (landmark)".
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(desolate)" or like the word "pfl/C? desolate". The meaning is

days and months of the year.

shall sing or be joyful on it. The correct interpretation in

my view is that a group of men who are walking with great feeling

and with noise that they cause to be heard is one of singing

(word used in next half of verse) uand the cry 7hD went through
out the camp (l Kings 22:36)". And he has cursed the night that it
should be solitary and alone and not have (the sound of) anj such
group of men. (i.e. What does
those who say that the Song of Malachi can be considered in its
place as , in Job 38:7 "when the morning stars sangas

■ttogether...

The commentary of Ibn Ezra says that the

days should mourn.

Those who will raise up their laments.

"LEVIATHAN

th S'
The Targum agrees saying

This

"WHO ARE READY TO ROUSE UP THE LEVIATHAN"

It shall be desolate and no man

in mean?) And there are

a saying of

PJV|^ (meaning therefore "their mourning 

funeral band") (following Ibn Ezra).

P‘ 7 IO who curse

"who are ready to remind the wailing

3:3 "LET THEM CURSE IT THAT CURSE THE DAY"

women to get up."

JSV i f "
The same as

that it shall not join itself to (be together with) the other

is from a common expression of lamentation that is 

our blessed sages in the Jerusalem Talmud, (Moed Katan 1:8) A 

woman should not stir up her funeral band ( F ) (to wail)
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explain Let the higher

powers curse it for they are the ones who curse the days which

heads of the Leviathan who are so firece that no man will stir

them up (paraphrasing 41:2) — for only they (the higher powers)

have control (strength) over the earthly creatures.

3:10
(No explanation here, but needed as part of to be

given on verse 14.)

3:13 "FOR NOW (SHOULD) I HAVE LAIN STILL AND BEEN QUIET..."

3:14 "V?ITH KINGS AND COUNSELLORS OF THE EARTH"
He is not giving his opinion of the judgment and accounting

which is in Sheol, in the world of souls, saying that if from the
. at birth) he had perished, he would not be associated

with kings and counsellors of the earth whom God brings in judgment.
kingsRather, he means to say that the end of all men is death;

and counsellors who have riches and honor enough to build castles
Soout of ruins and to fill their houses with gold and silver.

he came out of the womb, or miscarrywhy didn't he die as soon as
Of whatso that he would not live nor see the light at all.

Some commentators sayvalue is the little life of pain and toil?
who miscarries unseen (dies an ordinary

and that's the correct view.death?, stillborn?)

during the intermediate days of a festival." There are some who 
lAIA'p1 "let them curse it" (that say):

womb (i.e

"BECAUSE IT DID NOT SHUT THE DOORS OF MY MOTHER'S WOMB"

"or why can't I be like one

are cursed, for they are the ones who will arouse and break the
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3:17 "THERE THE WICKED CEASE FROM TROUBLING (LITERALLY RAGING)"

Rashi explains this -- they cease bothering the earth. However,

Ibn Ezra explains that the wicked, are men of toil and movement,

the wicked men are the ones who move, God gives quietness

when he ends their moving.)

They are ceased from their raging (agitation, troublingO

11.there PC 1!— meaning the same as those who are out of strength

(toil in strength) will There is one meaning in manyfind rest.

3:20 Why is "LIGHT GIVEN TO HIM THAT IS IN MISERY?"

He need not explain who is the one who gives (the light)

because it is quite clear that it is the Creator. However, he
could be referring to the day on which he was born, that it did
not close up the doors of its womb and give light to him 'who is
in misery. He includes himself with the others like him, therefore

3:22 "WHO REJOICE UNTO EXULTATION"
This has a double meaning in that they rejoice in this gladness

(itself) and they rejoice in that they have found a grave.

is hidden from h±n and cannotThe way in which he ought to go
is hidden."be found;

(i.e.

"CEASED FROM TROUBLING"

i.e. the grave.

as in Isaiah 40:27

as in Job 34:29

3=23 "TO A MAN WHOSE WAY IS HID"

"■when he gives quietness who can be held wicked?"

"my way

he says "bitter in soul."

different words and the word pC hints to a place of the dead,



; -

) . icz

><

>1

' .i J i.

I '

I

I : 't <
,171)2 nr?N 10’1 ,

■i’>7’i mom lo'zn imxtvn ’3 /ddnid did uin cd) ; “kxk x‘?i nvn *ra pjvo 
.D’nown ma1? ij’3no ddxp on 0’0’H ’®p ’3 pjyni ,wp iVmi nnnoa 1377 tzx 
nuiN :omx O’xnn o’nnx'?i Dosyb nvx O’uny on d ,iriw ox on’Vi? w>ur> tnairi 
nr?N io’i :51 Dm nnnoi iod ,iq nnW im xso’ x^u> wn nnnoa ,mnoi dii 

.mom wVn nuiwn -o ,’niJNUi dto idd’i (73) :55kxx k‘?i hid nm r-svo .nin 
n-osa naiua nxn x!? im^o ’3 non ,’mng nno d (no) : 7’on mix nio.'.iai o’a1^ vn’i 

.rno’i!) T101K2 liVso^* pwm .inn xa mm m x^?i t>pw x‘?i omm nriVm1? nno 
Jgioa miiv onnnjan ni ’Vixi ^nmoa /?3X x1?! im 7»y'? o'?i3 v»n ’3 ,)ona vi.i’i



-54-

-

As in Lamentations 3:7

The roars that his way is hidden and his lot difficult go
pouring out. The implication is that the most difficult part of

these day themselves is in waiting for death. Those who rejoice

during them do so it they are (finally) dying — for they are

3:24

constantly referred to as such.

3:25
He says that when he enjoyed well being he did not see only

goodness because of his fear (of what might come) in the passage
He was not quiet and he did not rest and behold hisof time.

And the meaning of that which he had saidfear has come true.
before when he said that he should have died and perished from
the womb (3:11) is that all of his life has been in toil and
has never really tasted of good" (a paraphrase of 21:25). Now

reference to his children who he feared might have

The same commentary 
repeated and them further commentary

3:24 "AND MY ROARS ARE POURED OUT LIKE WATER"

"FOR I FEAR(ED) A FEAR (AND IT HAS COME UPON ME)"

(i.e

"MY ROARS ARE POURED OOT LIKE WATER"

"AND WHOM GOD HAS HEDGED IN"

perhaps this is a

"He has hedged me about that I cannot

"he

The roars pour out and become water, i.e. the tears that are

14our Hebrew text is out of order here, 
to 3:23 "Whose way is hid" is 
on 3:24 (as above) follows.

go forth."

. while alive) only making sorrow for themselves and for others
14wno see them.
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sinned. (1:5). For he considered himself righteous and he did not

And the answer is completed.

Now observe that his thought that the Creator has no providence is

based on the evils that constantly exist in the world. But isn’t

the righteous leader trained to do those things which will not
bring any evil to him? Hasn't he yet made the connection between

with him for knowingly removing the control and providence of the
Master who made everything in justice and righteousness (blessed be
His Name) and for ascribing that self-same control to the stars and
planets. He says (4:7) "Remember I pray thee, who ever perished,

(i.e. God is indeed absolutely just), meaning to
say since the innocent do not perish, it has appeared (to him)
that the one who plows iniquity, shall reap just that. (i.e. as ye

He brings as proof the statement that those
(U:9) and not by the

and moon) or stars. And if it seems

with respect to the outcome of certain men that there is no just

think that evil would come to a righteous man (on account of his 

own doings).

sow so shall ye reap).
who perish "shall perish by the breath of God"

being innocent?"

5Apparently for purposes of introducing Eliphaz's traditional 
theology, Ramban now takes the same tack: Job has failed to see 
that the evil has come upon him for whatever sins he may have done. 
Eliphaz's view is that Job was not completely righteous, therefore 
punishable. However, we know that Ramban has ascribed to Job 
complete righteousness; therefore these questions must be rhetorical. 

B’ut; it can also be noted that there is no contradiction in Ramban s 
saying from time to time that one -- Job is now an Aristotelean denier 
of Divine providence, and two -- up until now his life has been 
completely sinless.

power of the hours (Probably sun

the righteous man and the evil which is done to him, or the wicked 

man and the good which is done to him? 15 Now Eliphaz remonstrates
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measure taken with the, it is
foolish taking root,

11 speaking in 5:9) I would, seek unto God. in this

and. to Him I would ascribe this (control) not to stars

and planets, it is only He that causes the wicked fool that takes

root to perish. The righteous man upon whom He brings misfortune

such as yours is undergoing Divine discipline. Do not despise it

(paraphrasing 5:17 — Happy is the man whom God correcteth therefore

do not despise the chastening of the Almighty).

101 (7 chastening (discipline)" in my opinionftThe meaning of

is a sort of test of the righteous, as it is written in Deuteronomy

8:5 11'And thou shalt consider in thy heart, that, as a man chastens
and as it is also written

in Deuteronomy 8:3 It And he afflicted you and suffered you to hunger

. . .that He might make you know that man does not live by bread alone,
itbut by everything that proceeds out of the mouth of the Lord...

and in Deuteronomy 8:16 "...that He might afflict thee and that He
( 7>O_) test) thee to do thee good at your latter end."might prove

Now I shallThis is the response of Eliphaz to Job's first answer.

explain the verses.

I

But I, (Eliphaz

But suddenly I beheld his habitation cursed"
as he says (5:3) "I have seen the

matter"

his son, so the Lord thy God chastens you."

i.e. his curse shall come upon him quickly and he will perish.
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s

CHAPTER IV

4:2

Others have commented, on this as meaning, "If one should, try

to speak with you, you will be wearied, because of the abundance

or your sorrows.

speaking to you, 1 (4:2) that he not (attempt to) answer you?"

Rashi has explained.

(paraphrase and concept of testing).

If this be so who can refrain from speaking so .that he not answer'

you because of this sin? And so also is the opinion of the Targum

which says:

be weary?"

This is said in a derisive manner,

Elijah mocked them"; as if to say

4:3), and now at

weary and afraid."

but it is not correct in

which is on the word

Neither does Rashi reach the correct interpretation when heall.

7) of is not properly placed.says that the interrogative

I

4:1 "THEN ANSWERED ELIPHAZ THE TEMENITE AND SAID"

YOU BE WEARY?"

a time that the test has come to you, you are

as in I Kings 1S:27 "and
"Behold how many you chastised

"Will you be weary because God is testing you

71OJ7? (if one ventures a word...). According 

to this first commentary (above) this is not an interrogative at

"On (over) one test that has happened to you, will you

my opinion because of the 71 interrogative

"IF ONE VENTURES (TRIES TO SAY SOMETHING) A WORD TO YOU WILL

4:3 "BEHOLD YOU HAVE INSTRUCTED MANY"

with only one thing?"

Nonetheless, 'who can withhold himself from

This is the way that the commentators usually explain this,

and how you (used to) strengthen those of weak hands (paraphrasing
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It is my opinion that it (can be rendered)
it appears) just as in Deuteronomyas

4:34

nation..." and its meaning would then be 11Has God tested you of

4:2
That he not reprove you with respect to this.

^:3
When troubles have come upon them you have said that they

should receive the chastisement of God in joy.

You have always done it, with, good words and words of comfort.
With the fallen who have come to you to complain your words have
upheld them (paraphrase to 4:4), you have strengthened those who

bowed down (humbled -- paraphrase to 4:4) with your goodare
But now that such as came to them has come to you, youwords.

Now that it hasare too weary to carry the burden of sorrow.

reached you, you are afraid to realize the judgment and you ascribe

it to chance and fate.

(4:5) "But

.11now it is come unto thee and thou art weary

that he (Eliphaz) is saying

assayed (zi^n - has He ever tried to go and

find another) to go and take Him a nation from the midst of another

It would be better in his opinion to say "One thing is testing you, 

will you be weary?"

Another interpretation may be to tie up the verse

with (4:2) "and who

"BEHOLD YOU HAVE CHASTISED (INSTRUCTED). MANY"

"BUT WHO CAN WITHHOLD HIMSELF FROM SPEAKING"

"AND YOU HAVE STRENGTHENED THE WEAK HANDS"

as it is understood (i.e.
"Or has God

(only) one thing of which you are (already) weary?"

"Will ^rou already be weary with only one thing testing you; have

can withhold himself from speaking", so



j

13 •’

i 5. i.

t

/

!

I

i

I 
i 
!

~Vnan fins ’3 ,Va? »b pV’aa *nann ,D’aa wa w xVm ,ia iixVniv tVr w hm;? 
nnVoa km dm/k;i ia ijikt m ,Vnam nxVn mdV /inPoa iont N?n (i) : t>Vk Kiaa 
dmVro we?h ,Mi?aa *iaa kvw ,° 'bw ant »n»iv dr iaa ,ijT?dd :5 010:1'7 tain ?idi 
OK1D1 .TTOl Ti^l 02K ’pJ 1KB FOR*! K'?iy ,NJ 131 (I) ’D ,T'D31 D1FI1 inlpH : 7 b'?OD 
■nm .S'lrv na nvip’ aim Vo zinnsp1 :<"inis dmrip ,7ni) ■’inm px ’irnin (i>) 
:*?a» ’s*nn hr ’wtih Vr aw’ mN1 ix .DMaiKH j™1 ni7R nnuiin (o) ’p jt-ko nr.: 
•nyfr mm ,* *n nsn man ma ,n"M oon xin m Ma upto ^nuoipi fttn fijnid (■»)



-59-

you not chastised, many for that very same thins; so who can

withhold himself from speaking now that you (show yourself) afraid.

of what has ttcome upon you.

IS NOT YOUR FEAR OF GOD YOUR CONFIDENCE (HOPE)"

Why will you be weary and afraid, for your fear of God is

your confidence and in it you can trust.

This

That you have never seen an innocent man perish and the upright
destroyed. .And you shall see (or have seen) "THEY THAT PLOW

INIQUITY AND SOW MISCHIEF (4:8)" the same.reap

4:8 "REAP IT" (THE SAME)

This is his proofEveryone shall reap that which he sows.
those who perishthat

or

and sow mischief.

4:10 "THE LION ROARS AND THE FIERCE LIONS HOWL"
is missing

This
(and) by the roar of the lion 7*'

Or (on the other hand)) and by the howl of the fierce lion.

"SHALL PERISH" (4:9);"BY THE BREATH OF GOD"

"AND YOUR HOPE THE INTEGRITY OF THY WAYS for REMEMBER, I PRAY THEE (4:7)"

"THEY SHALL PERISH--" God shall answer those that plow iniquity

as in Psalm 78:7

"YOUR CONFIDENCE (HOPE)

word means the same as "my trust", "That they

4:6 "

might put their confidence in God..."

Others (Moses Kimhi) have explained that a 

(before roars), as in II Kings 12:11 which

should be S . This would then say by the breath of God

(instead of _p K C’

Just as in Job 31;24 "If I had made gold my hope...11
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young lions will break their teeth in tearing them apart.

"AND THE WHELPS OF THE LIONESS ARE SCATTERED AROUND"
All of these things are a reference to the evils which come

Note Deuteronomy 32:24upon the wicked so suddenly.
of hunger and the devouring of the fiery bolt and bitter destruction
and the teeth of beasts will I send upon them..."

Other comentators say that the roar of the lion and the howl
of the fierce lion shall perish and they shall be ended by the
breath of God; (i.e. the lions are representative figures for the
wicked). The teeth of the young lions will be torn and uprooted
and fall from them, even the whelp of the mightiest of beasts shall

"And the whelps of the lioness are scattered around" (4:11),perish.
This is an allusion to the wickedfor they have no prey or food.

They will perish even withwho plow iniquity and sow mischief.
their might and their power with which they roar like lions and like

to be sure their perishingyoung lions among the flocks of sheep, and
will, be by the breath of God.

4:12 NOW A WORD WAS SECRETLY BROUGHT TO ME"
The explanation of all this appears to me to be that the

in the visions offrom me but some of it has been revealed to me

3
£
■

4:11 "THE OLD LION PERISHES FOR LACK OF PREY"

righteous do not perish but the wicked do perish and are cut off.
- or should say is that) a word was hidden

"The wasting

(And what it means to say -

So He shall come to them (the wicked) to seek His prey from them.

it could be saying that He will send roaring lions among them and
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foolish taking root" (5:3) and. the righteous man reproved.. Eliphaz
says that he has, with respect to this, a small particle of under
standing for in the visions of prophecy it was clarified to him
that everything has a reason, that God is righteous (just) and
does not do in justly, and only afterwards will He explain His reason.

4:13 "WHEN DEEP SLEEP FALLS ON MAN'•n

(The prophetic vision comes) as in Numbers 12:6 "In a dream

4:15
As in Daniel 10:8

vision and there remained no strength in me, for my comeliness
was turned in me unto corruption and I retained no strength."

"THAT MADE THE HAIR OF MY FLESH STAND UP ( ")fW- )"

The commentary of Hai Gaon is that this word is related to one

happened) out of his great fear.
IIflesh shudders ( ") ) for fear of Thee.

4:16 "IT STOOD STILL, BUT I COULD NOT DISCERN ITS APPEARANCE"

s

in Ecclesiastes 12:11 "like well-planted nails JUTCVON " (and it

Similarly in Psalm 119:120 "My

16In the Moreh Nebukim 11:44 Maimonides expresses a similar 
view that Eliphaz learned these things in a prophetic vision — not 
by experience.

i.e. the image which spoke to me.

"So I was left alone and saw this great

I shall speak with him."

And it is just that which he is going to recount, 

that often there is no apparent just measure, for there is "the

prophets .

"THEN A SPIRIT PASSED BEFORE MY FACE"
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As in I Kings 19:12 IIa still small voice and. it said, to meI
II

This is contrary to the thought of Numbers 12:7 "My servant
Moses is not

Eliphaz says that God does not trust His servants so as to tell
them His ways or His thoughts and they are not trusted in His house
to know His hidden things or His mystic secrets.
HE CHARGES" in His mind (from His point of view) "WITH FOLLY",

thoughts are not their thoughts.

4:19 "HOW MUCH MORE (THOSE THAT DWELL...)”

those "WHOSE
FOUNDATION IS DUST" for the body is founded of dust and they are
short lived.

Those who crush them and they themselves are put "before the

Or it could be saying

returned to the Angel of Death and put before the worm.

4:20 "FROM MORNING TO EVENING THEY ARE SHATTERED"

Though in the morning "they be in full strength and likewise

shattered.

for fools are not allowed to have knowledge of His secret, for 
(paraphrasing Isaiah 55:8) His way are not their ways, and His

"I HEARD A STILL VOICE"

"WHO ARE CRUSHED"

"AND HIS ANGELS

that men should know His ways seeing as they are

4:18 "BEHOLD, HE DOES NOT (EVEN) TRUST HIS SERVANTS"

(if the angels do not know how much more ridiculous is it)

so (a false prophet), he is trusted in all my house."

many" (Nahum 1:12) by night they are

Do you think that a mortal man can be more just than God."

moth" in that they become food for the worm.
of "they who are crushed", that the men who crush them are (also)
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Without there being anyone of them who pays attention to the
matter.

For suddenly their shattering comes.

4:21
that the superiority and the strength that

they had is plucked up, and they die not knowing of or understanding,
their death, for it comes upon them suddenly.

"WITHOUT ANYONE REGARDING IT"

"THEY PERISH"

Do you not see
"IS NOT THEIR TENT-CORD PLUCKED UP WITHIN THEM"
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CHAPTER V

5:1

With reference to your complaint, to help you with his words.

nAND TO WHICH OF THE HOLY ONES WILL YOU TURN"
There is not one among them who will speak

like you and be equal to you in the way you despise your chastisements.

5:2

In coming upon him without his wanting it.

ItAND ENVY SLAYS THE SILLY ONE”

By means of the pain (sorrow) which he brings upon himself

when his ways do not prosper at any given time. Jealousy and
anger are really the same thing in all places, as in Deuteronomy
32:21 "They have roused me to jealousy with a no-god; they have
angered me with their vanities."

5:3
As Eliphaz has decreed, that the righteous will have good and

He returns now to explain that which he hadthe wicked evil.
heard in the prophetic visions — that even if there are times

doing well), still he will eventually see that they are cut off
and that they perish.

"BUT SUDDENLY I BEHELD HIS HABITATION CURSED"
I saw in my heart a curse come suddenly upon his habitation.i .e.

■

"I HAVE SEEN THE FOOLISH TAKING ROOT"

To answer you.

"FOR ANGER KILLS THE FOOLISH ONE"

that one sees the foolish and the wicked taking root below (i.e.

"CALL NOW, IS THERE ANY WHO WILL ANSWER YOU?"
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They themselves removed, their souls from any sort of salvation.

"AND THEY ARE CRUSHED IN THE GATE"

17It is as if they crushed, themselves in the gate before
the elders and all the people and none would save them.

fl5:5 WHOSE HARVEST THE HUNGRY EAT UP"

In his lifetime the wicked man himself (will

hungry people eat up his harvest.

"AND THEY (THE HUNGRY) TAKE IT (HARVEST STUFF) EVEN OUT OF THE THORNS"

And if he himself (the owner) takes it (the harvest), from among

the thorns and the snares they will take it, for briars and thorns

will grow on his land.

they shall

flbe as thorns in your sides."

may refer to the hungry person who is mentioned at the beginning of

as related, to

All thirstthirsty and therefore as

see) all the

There is a second letter ( 3 ) missing as based on (the full 
text of the word) in Numbers 33:15

Or the word 1p' "He shall take it

^i.e. Ramban is commenting on the fact that the form 
is a Hithpael form, therefore the reflexive action.

"(AND THE SNARE -- PT/3)GAPES (PANTS FOR SUBSTANCE)"
(Ramban attempts to explain the word

a parallel to hungry) :

" OUT OF THE THORNS"

the verse; meaning that he (the hungry one and not the evil 
shall glean his harvest from among the thorns.

5:1 "HIS CHILDREN ARE FAR FROM SAFETY"
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( ^N3) for the substance of the wicked and their wealth.

Just as in Jeremiah 2:2U II in her desire she snuffs (pants up)
the wind. ItThe Targum says for and takes it out of the thorns"

It and soldiers shall take it with weapons of

tt and his shield bearer went before
This is as if he had said, "and it (his harvest) shall be

taken for the men of war and he shall gather his harvest so that
they may eat it (but not he).

5:6 "FOR AFFLICTION DOES NOT COME FROM THE DUST"
He is saying that the hardships which come upon man do not

They do not "sprout from the earth," but comecome gratuitously.
only on account of his sins, and therefore the wicked perish as
he has said.

5:7 "BUT MAN IS BORN INTO TROUBLE, AS THE SPARKS FLY UPWARD"

He says that man is born toThese verses are connected.
have toil and vexation in his life and he cannot save himself

For God himself brings (the evil affliction) upon him,from it.
But

=

5:8"BUT AS FOR ME, I WOULD SEEK UNTO GOD"

"GAPE/PANT

(or reading p ‘J 3 (here
‘‘JpS’

18cf. Commentary at the beginning of Chapter 3-

Job has not connected this (only) to God (but has rather attributed 

x 18it to stars and planets).

him."

war", interpreting
thorns)) on the basis of I Samuel 17:7

as sure as the sparks are destined from their birth to fly.
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This control: (control over what comes to man). Not to star
or planet, but to God alone. In judgment He shall punish them
according to their transgressions, for He is "THE ONE WHO DOES

and awesome "THINGS (5:9)", humbling or exalting, or frus
trating the devices of the crafty (paraphrase 5:12), they who
think themselves wise in their own eyes, so as to do their deeds
in the council and wisdom of their own opinion. God annuls their
council. He is the one who knows that the pains which some upon

them and the abrogation of their counsel is for their own good.

But they do not understand whether it be good

the language of Numbers 13:19)- And He also ensnares those wise

astrologers in that very same craftiness that they had devised —

for He alone has the capability, not the planets, and He is the

hope of the poor and the needy who wait for Him. And if this is

the case, then "Happy is the man whom God reproves and who does

not reject His chastisement." (paraphrasing 5:17).

el"SPARKS: it

<2~l is used in Deuteronomy(Like) young birds.

e">32:24 with reference to fire "

the fiery bolt," which Targum Onkelos renders as

. in Deuteronomy)

There is yet another explanation for

flashes thereof (of love) are flashes ofThe

This says that man is born toa very flame of the Lord."fire,

him constantly (the coals oftoil and to have coals flying about

The same word

GREAT"

(i.e

and the devouring of

"AND UNTO GOD WOULD I COMMIT MY CAUSE"

"devouring the foul".

e~> , and that is
7T^>e">

or evil (paraphrasing

"sparks of coals" based on Song of Songs 8:6 : " £|'
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the fire at which he works?). The Targum agrees, "Indeed, man is

born to toil and he (his life) will be like the sparks which leap

from the burning coals and fly ever so high.

He recounts that God shall Judge the peoples both in particular

and in general, for He gives the rain or withholds it on account

of their deeds either to exalt or to humble. Therefore "I commit

my cause unto Him" (paraphrasing $:8 — because He has control)

when He brings pain upon an individual. To be sure in all matters

which are relevant to the maintenance of the world nothing is

(ever) cut off (entirely) or brought only at certain times except

for the rain. The sun and the moon do not cease to exist, the control
of the sphere in the entire arrangement of the five planets is

But the rain can be withheld, and if the with-constantly fixed.
holding of it lasts for

Therefore they use this as a proof in this book and mentiondie.

r

5:9 "WHO DOES. GREAT AND UNSEARCHABLE THINGS"

a long time many terrestrial creatures will

"I COMMIT MY CAUSE ( MY SPEECH)"

this matter of rain many times to emphasize (the importance of)

go be the sea" and in Michah 2:12 " 11^3 71 j’UIA as a flock in 
the midst of their pasture"

Control of me, as in I Kings 5:23 " Q'<r> rafts to

This comment is not very clear. Apparently what Ramban 
is attempting to do is to explain the use of the root TA A and he 
cites various references where the word is used in some sense of 
control or leadership.
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These are the poor who are so low. Or perhaps it could refer
to all the people of the world, for with a lack of rain, all of
them will die.

5:12 "SO THAT THEIR HANDS CAN PERFORM NOTHING SUBSTANTIAL"
They will do nothing and their deeds be as naught. The word

tl 7)‘C I S'* .substantial" is derived from the word " substance"
. their work is of no substance).

5:13 "AND THE COUNSEL OF THE WILY IS HURRIED (CARRIED HEADLONG)"
The thoughts of those who thought themselves wise in their

craftiness. They have trapped other men in their wiliness with
which they wily and their counsel shall be hurried and destroyed.

5:15 "BUT HE SAVES
FROM A SWORD, FROM THEIR MOUTH -- THEIR MOUTH IS A SWORD)"

The "vav" is written defectively (the vav before

means) that He saves the poor from the sword of their hand and

from their teeth.

of course,

And (it

5:11 "SO THAT HE SETS ON HIGH THOSE THAT ARE LOW"

(i.e

as in Exodus 1:2 in the spelling of Reuben and Simeon.

God's providence over the earthly creatures.

20That the rain is a sign of God's providential care is, 
of course, a signigicant theme in Jewish liturgy as well. The 
second paragraph of the Shema, "Xoc? D'HI , (Deuteronomy 
11:13-21) indicates the importance of this view both in Biblical 
thought and in later tradition. Therefore, it is not surprising 
that Ramban understood and emphasized this point of Eliphaz's.

tfC'l FROM THE SWORD OF THEIR MOUTH (LITERALLY:
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"AND FROM THE HAND OF THE MIGHTY"

5:17 "THEREFORE DO NOT DESPISE THE CHASTENING OF THE ALMIGHTY"

he is righteous, it is the chastisement of God. by which he is being
proved, (righteous) and. in the end., He will bring him out.

5:19 "HE WILL DELIVER YOU (EVEN) OUT OF SIX TROUBLES"

some mystic reference), the Scriptures use it regularly, as in
Deuteronomy 28:7 "The enemy... shall flee before thee seven ways"
and in Proverbs 24:16 "For a righteous man shall fall seven times
and rise up again..." and many such (instances). And he uses the

"and in seven.

No

punishment of any sort shall happen to you, because of this matter,
as in I Samuel 28:10 "There shall no punishment happen to thee for
this thing."

21.

Of course,

■'—■—-

i

from the sword, from their mouth" — from the sword 
21of their tongue.

J I

5:24 "YOU SHALL MISS NOTHING"
(Taking basic meaning of "to miss the mark") :

Because seven indicates the end of the reckoning (apparently

He (wants to) show to him that if sorrow comes upon him, and

Of "

In effect, Ramban is offering two variant interpretations of 
this verse.

2^of course, in Jewish tradition, the number seven is the most 
sacred number enhanced quite naturally by the institution of the 
Sabbath. It occurs in connection with many things but here Ramban 
would seem to be referring to seven tests of the righteous.

expression "in six troubles" to lead up to (the more important)
..22
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The word.
still had. sap) as if to say "You shall come to the grave as one
who still had. sap" (Chavel says this interpretation is completely
unique to Nahmanides), i.e. you shall die in old age like one who

pattern of Deuteronomy 3^:7

5:27

That the righteous prosper and the wicked perish. There are

are righteous men who are reproved by the chastisement of God,

but their end will be tranquility and peace.

"LO THIS, WE HAVE SEARCHED IT AM) SO IT IS"

and /) £ (as if he

"and his sap had not yet run dry."

5:26 "YOU SHALL COME TO YOUR GRAVE IN RIFE OLD AGE" 
is a compound of

dies in youth (in the same physical condition); following the

wicked who prosper, but he will perish, he and his seed. There
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CHAPTER VI

The intent of this answer is for Job to respond, to the argument
of Eliphaz in which he had. told, him not to reject the chastisement
of God "for He maketh sore, and then He bindeth up" (5:18). Job

flIf God is indeed chastising me, where is my strength that Isays
may prevail (hold out) until this chastisement should pass? Its
pain is too great that it could be a test.

Against the latter arguments which Eliphaz had offered —
that he has seen the wicked cut off and the righteous saved from
all sorrow, and from this he knows that everything is just and
that there is no death without sin and no chastisement without
transgression — (to all this) Job argues by way of further complaint.

time of service upon the earth (7:1) and his days
are swifter that a weaver’s shuttle (7:6) and the man and his
life are nothing and formless, and no merit of his can save him
from death — and this is the answer given for the righteous,
then to all appearances,

With respect to the wicked Job says, that as therighteousness.
righteousness of the righteous will not save him, so if one sins

Job as one who hates his creation need not on that basis be considered
This is what he says in 7:16 "Iby Eliphaz as one who sinned).

I shall not live forever, leave me alone,loathe it (my life);

6:2 "WOULD THAT MY VEXATION WERE BUT CAREFULLY WEIGHED"

If a man has a

a righteous man perishes in spite of his

he will be no more fitting, by proper judgment, to receive chastise

ments than one who abhors his creation as apparent vanity (i.e.

6:1 "THEN JOB ANSWERED AND SAID:"
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Job repeats the essence of this
in his other answers, as in 14:1 through 14:6 when he says "ManI

eyes of God to punish him for sin and transgression when neither

he nor his transgression has been up to God?" It is this last

expression that indicates that it has occurred to Job that perhaps

They
have no watchful providence over them at all, except for the
preservation of the species; neither to punish the individuals
of that species nor to reward their merit. Everything involved
in the exaltation of the Creator and His greatness and the dimunition
of the earthly creatures is man's own doing. This is contrary to
the thought of Eliphaz who has said, (5:8) "And unto God would I

So this is the explanation of "Would that my vexation were but
weighed." He is saying "May He weigh my vexations, the sorrow and

Let that be laid in the scales (basedupon me.
he says to Eliphaz that his arguments cannot

"for if you weighed my life of righteousness againstbe correct,
these calamities I could not be deserving of them, therefore your
theory does not work").

r

i
f

(Eliphaz) in this answer.

there is no more Supreme Providence cleaving to the (individual) 

species of man than to the rest of the earthly creatures.

He argues, moreover,

as a hireling, his day."

"Why has it become so important in the

for all my days are vanity."

commit my cause" — as I have explained these arguments of his

anguish which has happened to me and the trouble which has come 

on rest of verse)

that is born of a woman is of few days, and full of trouble." 

"Look away from him that he may rest, till he shall accomplish,

together with me" (i.e.
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6;3 "FOR NOW IT (his vexation) WOULD BE HEAVIER THAN THE SAITO OF

THE SEAS"

(Why the singular for all the calamities) i.e. the
total weight, or any one of them.

They are erased, and. swallowed, much like the expression in
Obadiah 1:16 "Yea they shall drink and swallow down" (where | % £

means swallow as apparently it does here). Others have explained

this by saying that Eliphaz has reproved him for his anger when he

Now Job is answering,

Rather (lvexztion according to my troubles.
my vexation should be weighed on the one scale and my troubles

than the anger more than the sands of the sea. If this be so,
then it is quite proper to use the singular form .

6:4 "FOR THE ARROWS OF THE ALMIGHTY ARE WITHIN ME"
As if to say "Why are my sorrows not heavier than the sand"?

(i.e. why aren’t my troubles the chief cause of my concern, but
rather something else). Because God has become like an enemy to

of an enemy which are dipped into the poison of
from Rashi).

I

^^The difference in weight would be 
sands of the sea.

i

weighed on the other, the total calamity (trouble) would be heavier
23

a snake (borrowed

a total greater than the

"THEREFORE ARE MY WORDS BROKEN"

me, and He has shot arrows into me which have poison like the arrows

said 5:2 "For anger killeth the foolish man".

. (saying) Do not accuse me on that account for I do not have any

am vexed that) if
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have arrayed themselves in battle before
Notice this agrees with Eliphaz who had stated that the evil which
has come upon him could only have come from God and from the
breath of His spirit, either to afflict the wicked or as a chastise
ment from Him for the righteous and that Job should not reject it.
Therefore Job says that the great wrong that has happened to him
is that these great sorrows have come from the Creator to test him.
But how could he not reject them since he does not have the strength
to bear them. Now he only seeks from God that he crush him entirely
and put him to death for this would be better to him than bearing
this chastisement.

6:5 "DOES THE WILD ASS BRAY WHEN HE HAS GRASS?"
He says that he is not angry without reason and he cried out

that even the wild beasts and cattle do not cry out in anguish

his trouble. Rabbi Abraham Ibn Ezra has explained that this is
said with reference to his friends who sit so confidently and do
not cry out, for the one who sits in quiet will neither cry nor
worry.

6:6 "CAN THAT WHICH IS TASTELESS BE EATEN WITHOUT SALT"

He tells them,

e.g. as to an eggcannot be eaten willfully and there is no taste,

meaningless and repugnent to him — Ibn Ezra

has same commentary).

Till III IM

■

"THE TERRORS OF GOD"

yolk" (their words are

when their needs are fulfilled; he is only crying out because of

me (ibn Ezra).

"I cannot hear your words, for a tasteless thing
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This is food, which is baked, without salt. The same word.

Ezekiel 13:10 "...behold they daub it with

Is the red part (or yolk) of an egg in the Mishnaic idiom. The

in the verse) following the language of I Samuel 21:14

And it is possible that the thought is continuous and it is to say,

This is the way physicians refer to
anything which is similar to this, which is neither bitter nor sweet,

or fat.

6:7 "MY SOUL REFUSES TO TOUCH THEM"

Others (Rashi) have explained this as saying /'Why should I

comfort (take comfort) myself that the things which my soul has

refused to touch with a finger are now tablecloths upon which to

put my bread.

"AS THE SICKNESS

The word is also used in II Samuel 10:4

(another meaning of the word) (Rashi).

white when it is alive is called " ~)'~1 slime" (trying' to explain

and he cut off their garments

The correct interpretation in my opinion is that he is trapped, he

"TASTELESS"

'13 3 *

is used for the mortar used for bricks made without straw, as in 
whited plaster."

nor salted, nor treated with gallnut nor soaked, nor sour, sharp

as something without taste?"

"Can a tasteless thing be eaten without salt, and still have taste 
in it," or that Scripture defines the yolk of an egg,"

YOLK"

"and he let his spittle fall down upon his beard." This is tasteless.
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says that his soul (appetite) refuses to touch the tasteless thing

the slime of the yolk which have no taste, but they are theor

bread, and. food, of (his) disease that his friends insist he eat in

his affliction.

6:8

That my death would be better than this chastisement.

He would cut me to pieces as in Isaiah 38:12 "He will cut me

the weapons and they are not cut off 1 £ 3 A’ '," or in the Targum

6:10 "THEN WOULD I YET HAVE COMFORT"
As in Hosea 12:9

in her old place..."

would cut me off I could find comfort and strength to bear my

"THOUGH HE NOT SPARE ME"

"I will yet again make thee to dwell in tents"
or as in Zechariah 12:6 "And Jerusalem shall be inhabited yet again

"0 THAT I MIGHT HAVE MY REQUEST"

meaning is that he is saying that "with all this trouble, if God

i.e. spare me from cutting me off.

off from the fringe..."

sickness in the Joy (l would have in knowing) that I will die from it."

to Leviticus 2:6 "They cut it in small pieces." (the Biblical text
uses JVJQ and the Targum uses our word here

) and perhaps (following Radak) it is like the expression
used in Isaiah 1:6 wounds and bruises."

6:9 "AND HE (GOD) WOULD CUT ME OFF"

It refers to a time that will come. The

or as in Joel 2:8 "And they break through
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It should be my reward that He cut me off because I have

served Him. His praise is constantly in my mouth, for my death

is better than my life.

This could be connected to verse 8, "O...that God would grant

II

The expression "
is nowhere else in the Bible. But in the Rabbinic idiom, one

thusly (Gitin 57a) "
egg contracts when brought near the fire.
"because they jumped backward",

i.e. contracting.

What good will yet come toUntil the chastisement passes.
me at my end and give me rest.

"THAT I SHOULD BE PATIENT"
Until I come in old age to the grave as I have said.

6:12 "IS MY STRENGTH THE STRENGTH OF STONES"

To bear these great blows.

6:13 "IS IT THAT I HAVE NO HELP IN ME?"
in which he raised questions

"FOR I HAVE NOT DENIED THE WORDS OF THE HOLY ONE"

6:11 "WHAT IS MY STRENGTH THAT I SHOULD WAIT"

or in B’charot 43b "one whose nose
is sunk" and similarly in Shabbat 40b "if the hand shrinks from it";

who was burned and shrunken himself used the expression (the word) 
p sVio pi£~ the white of an

" or in Machshirin 5:98

This is tied up with the verses
before "(6:5) Does the wild ass bray when he has grass? (6:6)

Can that which is tasteless be eaten without salt?... Is it

me the thing that I hope for.
7)3^6^-1 yea I WOULD EXULT (IN PAIN)" 6:10
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that I have no help in me"

between the correct words and between those which have no taste,
such as your tasteless words.

6:14 "TO THE FAINT, KINDNESS IS DUE FROM HIS FRIEND"
As in Deuteronomy 20:8 "What man is there that is fearful and

faint-hearted? Let him go and return unto his house, lest his

brethren's heart melt as his heart."

The Lamed in the place (instead) of .the Nun is like
I

were lost..." and as in
from

n me He is
saying that the one who withholds kindness from his friend, as
you are doing, has lost insight, the friend will not be helped.

Moreover, for his friend has not had compassion.

reference to his friends, as he says towards the end of

They had gathered to help him, but immediatelyto afflict Job).
They are Just like the flowing ofthey have sorrowed him again.

24
in a minute and neither field nor

asks God,2Ucf. Jeremiah 15:18 where the prophet

6:15 "MY FRIENDS HAVE DEALT DECEITFULLY AS A WADI"

(Which dries up in the summer when water is most needed.)

"EVEN TO HIM WHO FORSAKES THE FEAR OF THE ALMIGHTY"

says, "Is it that I have no strength 

or help in my body and no insight or wisdom in me to discriminate

"Wilt Thou

brought to me." (Job 4:12). He uses it in place of " JcVrt 

(from me who is ready to faint, kindness is withheld).

the wadi which comes suddenly and then, when it does come, passes 

vineyard has been watered from it.

This is a
the chapter, "have now become His" (i.e. helped God in His plan

JlljiDlcf)
J\l in I Samuel 9:20 "And as for your asses that

"Now a word was secretly

(Job 4:12).
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6:16

The commentators have all explained, these verses about the

that when they freeze they appear black because they are so deep.

After that the snow hides them and no man can find water in it

(the wadi) to drink.

the verse then "AT A TIME THAT THEY SHOULD BE FLOWING LIKE A CANAL,
THEY VANISH") . At a time that the rain waters flow, their waters

(i

beds and by the heat of the sun they are cut off from their place.

6:19 "(THE CARAVANS OF TEMA) LOOKED"

Those who go on the paths through Tenia which is dry land.

It is written in Isaiah 21:13-1^

The correct interpretation in my opinion is that

ye dwell...unto him that is thirsty bring water'." (The inhabitants 

of the land of Tenia did neet the fugitive with his bread) and they

.e. the wadis) vanish and

on Radak). This word

are gathered up and become (dry) river

or gutter" (reading

Question as to the root ; based 
is a metathesis of the word "a canal,

"In the thickets in Arabia shall

treacherous (deceitful) wadis and the unfaithful waters as saying

6:17 "AT THE TIME THAT THEY WAX WARM ( ), THEY VANISH"

"WHICH ARE BLACK BECAUSE OF THE ICE"

hoped for these river beds and they were ashamed when they did not
25 find water.

indeed be unto me as a deceitful brook, as waters that fail? "

25This commentary is somewhat elusive. Tema was apparently an 
oasis in northwestern Arabia. The Isaiah passage reports that the 
inhabitants of this oasis used to meet desert caravans with food 
and water. Desert travellers looked forward to this refreshment 
but were, so it seems, disappointed from time to time by the deceit- 
wadis. So too Job's friends — though they have,,travelled long 
have failed to bring him the needed "refreshment .
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the meaning of all of this is about his friends who have come

from a distant land to travel to him in order to comfort him. He

trusted in them, but they have mocked him and hurt him. So he

says that they dealt deceitfully like the wadi which comes suddenly
and then passes in an instant. Their faces appear dark from the
ice which they found in the way, and the snow hides them, and they
have not paid attention to it when they went out from their place.

21:3 "and all the faces shall be seared." or as in Leviticus 13:23

This has an original meaning of gathering and tying, from

or in the language of the Mishnah (Hullin 76a)
"the juncture of the tendons".
that they become warm, when they heard of his illness, they gathered

When their hearts grew warm "they were consumed out oftogether.
their place" and they came.

an expression of cutting off, as
Or similarly in Leviticus 25:30did cut off them that hate me."

"...then the house that is in the walled city shall be made sure

On the other hand, we may explain "
it is used in Psalm 18:^1 "And I

meaning something like 
place" refers to " they vanish", for because their coming to

they vanish" as

in perpetuity to him that bought it, throughout his generations.
And " p Ci i p City from their

"THEY VANISH"

"They have cut off my life in the dungeon" (Lamentations 3:53)

jwiSj

The meaning is that at a time

"it is the scar of the boil."

"cutting off."

"IN A TIME THAT THEY WAX ( £>' ) WARM"
Like I? 7 I (interchanging 3 for -6 ) burning, as in Ezekiel
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him was not good in his eyes -- because they dealt treacherously

" extinguished for

In general he is saying that they are like the flowing wadi;
they have come suddenly (i.e. they came quickly) but now they

him for nothing" (6:18) neither to help, not to profit (paraphrase
of Isaiah 30:5)-
Tema (6:19) which is their land look, waiting to return with them

there.

"CARAVANS"
As in Genesis 37:25 "a caravan of Ishmaelites".

"COMPANIES OF SHEBA"

Men of Sheba waited for them, to return with them.

up to the point of that hope but were ashamed, for it was known

that to trust in them was foolish, and therefore they were ashamed

iOr the

word " unto here-thither"

You havethe beginning of this idea (i.

i
■

6:20 "THEY WERE ASHAMED BECAUSE THEY HAD HOPED"

(Reading he had hoped) i.e. the one who trusted in them.

have twisted and turned away from him"the paths of their way" 

(6:18) (i.e. from coming to help him) and "they have come up to

from their place, (and says) that their warmth in loving him is

me (6:13)" which is used at

"they are extinguished, quenched like a wick" 

(paraphrasing Isaiah U3:17).

help — is it that I have no help in

e. they came to help me).

and confounded and wanted to return to their homelands.

may be linked to " ' S K my

with him — he calls s their going out from their land a separation

They are unable to help him. The caravans of

He is alluding to himself who hoped for their comfort. They came
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The Targum reads "

which is found in the reading of

6:22 "DID I SAY (OWE UNTO ME)"

their hands.

wealth are called.

saying "Did I say, give me from your substance and from it offer
I only ask of you that you discover how I havea bribe for me.

erred and then make me understand it and I will be silent and

learn from you."

6:25 "HOW FORCIBLE

As in Job 16:3

And the meaning is "how strong

This is an allusion to money (as in Rashi) as riches and

And it is possible that "po/l DfY of your 

substance" may be an extension from what was above, as if he were

'FROM YOUR STRENGTH OFFER ME A PRESENT1 (BRIBE ON MY BEHALF)" 

Offer for me, " 3/")^ bribe" my oppressors to free me from

"OR

The prone. Xyou) is implied by the verb,

"YOUR STRENGTH (SUBSTANCE)"

come to the one who had trusted in you, whom you came to help, 

and you reached him and saw him suffering but you were afraid to 

help him. (Paraphrasing 6:21).

iijy’iH

(ARE WORDS OF UPRIGHTNESS)"
/in’ that which provokes you", and

in I Kings 2:8 "a grievous curse."
0^7)5 A are upright words, in themselves, even without reproof.

i.e. Did I say to you give unto me, as in "give me a present",

/ / J) 11t ) Behold now you are as you were not before", 
reading and not the 
the books we have.
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"BUT WHAT DOES YOUR REPROOF REPROVE?"

They thought to themselves that words

sufficient reproof, without meaning or proof.

6:26
you who are more desparate than I, think to reprove

"One who is desparate £/* IJ " is like I Samuel 27:1 "and Saulme.

will despair of me..." and as in Ecclesiastes 2:20

is

do you (think of) the words of the one in despair as wind and
vanity?" Ibn Ezra interprets thusly — "Do you think that the

6:27 "YEA, YOU WOULD FALL (CAST(LOTS)) UPON THE FATHERLESS"

Thei.e.

— cast lots" is that it is like the usage found in Genesis 43:18

ny.- heart to despair;...". Or it is possible that a helping Bet <3 
missing (from p'<pc/ - p'^'rO), which would then say,

"Do you hold to words without control over what you think, and

a lot (deciding) "upon who would be fatherless."
correct interpretation in my opinion of you would fall

Such as

alone would be a

"AND THE SPEECHES OF ONE THAT IS DESPARATE TO BE WIND"

i.e. your reproof, even thought it is in the manner of reproof 

(it accomplishes nothing).

words of the man who is despaired and in pain like me today are 

as the wind?"

"to fall upon us (there it means... "and take us for bondsmen and

" .. .to cause

2^Ibn Ezra has made a pun between " one who is desperate"
and " e/J/c-" despaired". It is surprising that the Ramban does not 
expand the pun to include " elJfc man" especially in light of Job's 
contention that man is born to suffer and despair. Ramban clearly 
understands that point as this section of the commentary shows, still 
he avoids this natural step. He does not even include it in his 
commentary to 7:17 " What is man that You should magnify
him..."
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our asses.") -- and. the Targum translates "you would, pour out
anger upon the fatherless."

As II Kings 6:23
for them."

6:28
Presuade yourselves to turn to me and. to listen to me.

From your ways.

"LET THERE BE NO INJUSTICE"
In you.

"RETURN AGAIN"
Vindicate me of any injustice, i.e. from it; and similarly

it"in Exodus 12:48 "Any uncircumcised (male) shall not eat of

"of it").

If he should say them.

6:29 "RETURN I PRAY YOU"

"NOV/ THEREFORE BE PLEASED TO LOOK UPON ME"

"AND DIG (PREPARE) A PIT FOR YOUR FRIEND"

— (the means

6:30 "CANNOT MY TASTE (PALATE) DISCERN CRAFTLY DEVICES"

"and 'he prepared 7)“)^'| ' great provision
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CHAPTER VII

II,7:1 SURELY MAN HAS A TIME OF SERVICE UPON THE EARTH'■II

He complains that a man’s

a time of service, for his years are allocated.

to him and. he waits to end his days as does a hired worker. He

And (he knows) that nights
of toil in great number are handed over to man. For when he lies

When dawn comes he is filled with restlessness until the evening

7:4 "AND HE MEASURES OUT THE NIGHT"
(JPS — the night is long) : The measurer is missing, that

Therefore itis the complaint about it and for all of mankind.

man ever be able to measure the might."
verb measure is the same as measurer.

7:5
For in the’ For the body is clothed with worms and dust.

Or he may be talking about the

knows that in truth his days will end, and what he inherits from 

the months is only vanity (verse 3)*

Job begins now a second argument.

}

"MY FLESH"

down he says "when will the morning come," he measures out the 

evening and the night is ever so long, (paraphrase of verse 4).

“^Throughout the commentary Ramban shows a great poetic 
ability to weave the succeeding verses into his explanations.

days are a

end (at death) it will be so.

is fit that he say, "And I say when will I arise and when will

Or perhaps " 37/V " the

for troubles and evils come upon him (paraphrase Deuteronomy 31:21)

27both by day and by night.
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lice and. scurvy and. the scab which they bring upon the body.

Has

7:6 "MY DAYS"

Are light. He says that the days of man are lighter than
the weaver’s thread which the weaver makes quickly into a garment.

Without hope (different Hebrew words). Others have explained

pT) ).the double cord."

7:7 "REMEMBER THAT MY LIFE IS A BREATH"
And since it is known that the reproofHe speaks against God.

is from God he does not mention Him in many places in the book.

about the God who is mentioned in the verse (6:9) "Even that it
would please God to crush me...". The meaning of all of these
verses is that man has a short number of days and he will be full

And as noof anger, but death will come to him no matter what.
merit of his can save him from death, nor return him home once he’s

also do his sins not determine that hegone to the afterworld, so

Therefore it is proper that heget another sort of punishment.

There are those who explainstop living for his days are vanity.

OUT AFRESH"

"WITHOUT HOPE

" OOfi1! and melts" as in Psalm 58:8

it as related to Joshua 2:18 " (JCD ( u>i ) -Dlp-H the hope on 

(a parallel between and

t6p(VI
p>‘fy IflD Let them melt away as water..." and so the Targum says 

" !drv_n‘|c| ana it, melts..."

The skin is torn and it melts away as blood, dirt and mud issue 

forth. -There are some commentators who take " AND BREAKS

Either that or he returns from afar (after an interval) to speak

7) ip J) "
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ftSO I AM MADE TO POSSESS MONTHS OF VANITY (7:3)" along with the

three verses that come after it for (there) he is bemoaning his

afflictions;
my connecting the meaning of these verses.

7:10 "AND HIS PLACE SHALL NOT KNOW HIM ANY MORE"

This means the men of the place,

And all (the

of) a land sin against me..." and in Lamentations
of) Sodom.", and many similar

usuages.

7:12 "AM I A SEA, OR A SEA-MONSTER"

Am I like the sea which roars and whose waters rush about,

you have put the sand around them as a border to the seas,As
so that

imprisoned in the hiding places of the deep that cannot gomonster
The parable is that God hasout from all its billows and waves?

put a guard on him (Job) and it is the time of his life (his life

span), for he cannot go out from life in whose midst he is, just as

the sea (surrounded by the sands). All its waves pass over him

constantly like the sea-monster in the midst of the sea and he has

no safe place, neither awake nor asleep, therefore he chooses

suffocation. (7:15). (Perhaps drowning, i.e. he would prefer to die).

4:6 "...Than the sin (of the men

or am I like the great sea-monster which is in its midst?

"...when (the men

its waves roar but do not cross over it, and as the sea-

as in Genesis 41:57 " Sol

men of) the countries came to Egypt...", in Ezekiel 14:12

and what I have explained is more correct, i.e.

"THAT YOU PUT A WATCH OVER ME"
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7:13
I thought that my couch would, bear by burden and bear (along)

with me the burden of my complaint and my vexation. But it was not
so; for Out of his great illness
he sees terrifying dreams and they shatter his strength as in

causes him to dream in order to terrify him.

7:16 "I LOATHE (IT) I SHALL NOT LIVE FOREVER"
He refers to "my bones" (7:15) or to his soul, as if to say

I loathe my life for it shall not go on forever, therefore let
go of me and do not recompense me in accordance with my transgressions.
For my days are vanity and there is no hope in them that I will be
vindicated.

He reaches now the end of this complaint which he has been
making as I have explained. And now he turns to the third complaint,
and says,

7:17 "WHAT IS MAN THAT YOU SHOULD MAGNIFY HIM AND THAT YOU SHOULD

To "visit" him constantly and test him with punishment for his
For if he sins what damage does he do to You who are "(7:20)sins.

Thei.e. the one who watches over his ways.

of man" indicates that He will watch him and cause him to go on

living.
If

what more can I do before You thatAnd if "I HAVE SINNED (7:20)"

Therefore he says in surprise, ' You who cause man to live 
and who has chosen him, why do You cause him to be punishable?

SET YOUR HEART (PAY ATTENTION) TO HIM"

"YOU DID SCARE ME WITH DREAMS."

"MY COUCH SHALL EASE MY COMPLAINT"

THE WATCHER OF MAN", 
correct interpretation in my opinion is that the phrase the watcher

"in my dark bitter sickness", (or perhaps he means) that Satan
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You may become reconciled, with me; will You be pleased, by thousands

Or how will my transgression be

?" and (in other words) what

"YOU DO NOT FORGIVE MY TRANSGRESSION" because "NOW SHALL I LIE DOWN

IN THE DUST”

And I and all me deeds shall be as naught, as I have explained.
And I have already given the meaning of this a clear explanation.
Now, notice that in all of this Job did not praise himself, neither
did he say that he was a righteous man, until his friends forced him

to do so, as I will explain.

7:21 "WHY (FOR WHAT) DO YOU NOT PARDON MY TRANSGRESSION"

life is vanity. And of the word " zlfY/ and why (what)" some 
commentators say that it is missing a Lamed and should say

Because you know that I will die because of it and that my

^®0f course a negative answer to both questions is implied.
^Though different Hebrew phrases are used we cannot help 

but notice Ramban's allusion to this phrase so common in Ecclesiastes. 
We have noted elsewhere that in his sermon on Kohelet Ramban repeats 
many of the same points that he makes about Job.

is the sin and the work (that I have done that you cannot forgive 
. 29me?) Surely everything is vanity and going after wind.

of ram-offerings or sacrifices?
no

expiated for me? °

interpretation in my opinion is that it is like the expression 

" ClJk HN (7:17) What is man.

and why do you not pardon my transgression?" And the correct
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CHAPTER VIII

The intent of this answer is to take issue with Job and to

give support to the words of his friend Eliphaz. However, Bildad's

words are stronger than those of Eliphaz. For he says, explicitly,
that all of the evils which have come upon Job and his children are

God does not sweep away (pervert) justice and righteousnessjust.

and he declares the children to be complete evildoers who are held

culpable by the extermination of the body and therefore they have

And this is what he says in 8:Ualready died.
have sinned against Him, He delivered them into the hand of their

transgression.

But with the case of Job he is applying another interpretation,

(that being) that his chastisements have come to cleanse some of

his sins which he has done. If he shall seek after God, God will

Bildad holds • Job to be wicked rightmake whole his righteousness.

from the start because he did not agree that this was chastisement

from God as Eliphaz had comforted him, and because of Job's argument

that I should wait" (how can I bear...);

8:2 "HOW LONG WILL YOU SPEAK THESE THINGS"

He is pointing out that many times Job has said that he is

8:1 "THEN ANSWERED BILDAD THE SHUHITE"

(to Eliphaz) in which he had said (in 6:11) "what is my strength
30 

as I have explained.

"If your children

30Eliphaz, according to Ramban, had emphazised God’s retributive 
justice and that Job's punishments were mere " chastisement
for purposes of Divine discipline (see commentary to 3«25)> However, 
as all commentators agree, Bildad now takes a slightly different tack 
pointing out that Job must have sinned somewhere along the line.
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righteous and. that God. perverts justice. My commentary notes this

in the first answer (beginning of Chapter 3).

8:3 "DOES GOD PERVERT (SWEEP AWAY) JUDGMENT?"

RIGHTEOUSNESS that He will not reward them
It is possible to

as meaning that He will not
judge the wicked and

8:4 "AND HE HAS DELIVERED THEM INTO THE HAND OF THEIR TRANSGRESSION"
God has given them into the hand of transgression and it is

because of). The Targum

8:6 "HE WOULD AWAKE FOR YOU"
This is close in

~)‘ ’ of text).

For he would attest and "make the habitation of your righteousness

the transgression that sent them (i.e.

To reward with evil those who do good?

(JUSTICE )"
with good and leave them to some future fate.

i.e. your uprightness (he would awake).
( 1 ' is like

bd £ N j udgment" 
to refer to the evil and the righteous

or "DOES HE PERVERT

says "because of their rebelliousness" as in Numbers 13:29 "by
32

the side of the Jordan".

explain "Does God pervert judgment"

"Does He pervert righteousness" as meaning 
31 that neither will He reward the righteous with good fortune.

meaning to "he would attest to it"

31i.e. Ramban takes the two Hebrew words " 
and " p-? 3 righteousness" 
respectively.

^in -the Numbers verse the Hebrew word ’Yod means,, by 
and Ramban is saying in this commentary that it was by (because 
of) the transgression that they were punished. Of course in 
English we have two meanings for "by" „however that may not
be the case with the Hebrew preposition Bet .
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prosperous (8:6)". He will restore the children and the wealth

and the riches in the house of righteousness that you will have,

in place of the first house which you lost because of the sinners

in it.

8:7 "AND THOUGH YOUR BEGINNING WAS SMALL"

For the wealth and honor which you had at your beginning

will be small in comparison to your future which will be so greatly

increased.

Seek out what was correct about that which the former generations

sought from their fathers who were before even the ancients. Similar

to this is Deuteronomy 4:32

For because our days are cut so short we cannot see the things
which happen in the world. Perhaps the wicked do indeed prosper in

but know in truth that in the length of time they shallour days;

perish for such was the case with the generation which have passed

previously.

That which was in their days and they shall say what they

From their hearts and from their wisdomheard from their fathers.

And to give anthey shall utter words of truth on the matter.

parable: "and they shall say:

8:8 "FOR ASK OF THE FORMER GENERATION"

8:9 "FOR WE ARE BUT OF YESTERDAY AND WE KNOW NOTHING"

example, he (Bildad) makes a

8:10 "SURELY THEY SHALL TEACH YOU"

"For ask now of the days past."
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8; 11 "CAN THE RUSH SHOOT UP WITHOUT MIRE?"

This question is connected, to the verse which comes after

it"Can the rush shoot up without mire? and. the reed grass without

water? and is it cut down while it is still green? Surely before

itself."

anyone to cut them down).

8:12 "AND BEFORE ANY OTHER HERB IT WITHERS"

" £ its greenness" is a word like the one in Song of Songs

6:11 "to look at the green plants of the valley." It refers to
the growing up of the blossoms, and the proof is at the end of
that verse (Song of Songs 6:11) "...to see whether the vine budded

The opinion of some commentators
can the rush shoot up" is in place of the

word " P k if" 4:2 " If one ventures a word with you,

will you be weary?" It would read therefore, "Even if the rush

shoots up without mire, while it is still green and with no man

to cut it off, it will still wither of its own accord before any

So is the way of all who hate God, to grow up quicklyother herb."

tut then be cut off.

He will diminish himself because of his confidence.

and the pomengranates were in flower." 

is that the 7) of "

8:14 "WHOSE CONFIDENCE IS 8>/p* GOSSAMER (VERY TINY, FRAGILE)"

This is

implied in the meaning of being cut off, and this word is from an 
idiomatic expression " very little," (Rashi)

as in

it has in it a seed or a branch it is cut down and it does so by 
(Without water these plants die by themselves without
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8:16 "HE IS GREEN BEFORE THE SUN"

He compares him to the rush and. the reed, grass. Bildad repeats

himself and. says that before the sun shines on him he is green and.

that his glory goes out into the garden in the midst of which he is

planted, and so "HIS ROOTS ARE WRAPPED ABOUT (8:17)", i.e. on some
pile of stones that they find when they take root here and there.

roots go into its midst.

visible part?) was to the eastern side. Perhaps all of them are
being seen) !!a great horn appeared on

The sun which was mentioned in the first verse.
on him it will swallow him up from his place so that it shall not

For he will

not have left either a root or a branch.

he beholds" should really be the same as " 

(wrapped about)" as in Daniel 8:5 

'conspicuous1) JM56 pp

"HE BEHOLDS THE HOUSE OF STONES"

p'c'-T'O1 become entangled 

horn wrapped about(?) (JPS

give him his place saying "I DID NOT SEE YOU (8:18)".

Or the explanation could

8:18 "IF HE BE DESTROYED (IT SWALLOWS HIM UP) FROM HIS PLACE"

When it shines

^^Ramban disagrees with the commentators, therefore, to 
say that 7)5/5' can easily follow a more conservative interpretation, 
as having something to do with seeing.

"a

an expression of seeing (or 

the back sides.

(He sees) a house whose walls are of hewn stones when his

The commentators have said that " 715'6

between his eyes." And in the language 

of the Mishnah (Tammid 2:4) 7) /O Sft its front (the
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be if the swallower shall swallow him up so that he deny him saying
I did not see you, then the tree never did bear a branch or make

it). The Targum
as being more or

question saying "Is it possible that around the heap

II

shady thicket, and surely if a man is swallowed up from his place
he is denied by "I did not see you." If this is so, there is no

or substance to a tree such as this, only that it goes uproot
like

8:19
All its joy and the way of the offspring of this tree that

is to be cut off. This is a parable of the wicked, whose joy

in being successful perishes. And as to that which

dust (earth) others shall sprout", it means that they (the wicked)

plant others from themselves that will be cut off, like they were,

at an instant. And the parable is that if their sons shall stand

in their place they shall be cut off and perish like them.

8:20 "BEHOLD GOD WILL NOT REJECT A WHOLE-HEARTED (INNOCENT) MAN"

That he not make the habitation of your righteousness prosperous

About whom you seem so

"NEITHER WILL-HE UPHOLD THE EVIL-DOERS"

surprised (i.e. that they prosper).

any fruit, (therefore the swallower did not see

less of a

a shoot but then perishes immediately.

if you are pure and upright.

"out of the

explains "his roots are wrapped about the heap"

"BEHOLD THIS IS THE JOY OF HIS WAY"

his roots are entangled, they are curved about the house of stones." 
a heap" is a word like " < heap, pile" making a
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8:21 "UNTIL HE FILLS YOUR MOUTH WITH LAUGHTER"

On account of your prosperity and good fortune in your

latter days.

who "SHALL BE CLOTHED WITH SHAME", and they are the wicked whom

(you shall be shouting) your words so as to teach themyou hate,
about sin.

"AND THE TENT"
Their house shall perish before your eyes and shall be no more.

"AND YOUR LIPS WITH SHOUTING" over ”(8:22) THEY THAT HATE YOU"
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CHAPTER IX

9:1 "AND JOB ANSWERED AND SAID"

9:2

The intent of this response which Job makes is to again

complain and. say, that he is pure and upright and that his pains

are not on account of any injustice that he might have done. This
(1) He argues that indeed Godanswer is really three arguments:

will cut off the wicked as Bildad has said, and also that the
righteous do not escape from His hand. With respect to them all,
God uses the same measure, applied equally to both innocent and
wicked.
time.
between them and he says to him that the arbiter should show Job
why God is striving with him. For his troubles cannot have been
judged properly by God that He should do so on any account. If
he has not sinned, it is not proper that God should oppress him.
On what basis does He reject the toil of His hands and look upon
the counsel of the wicked and they who are of evil thoughts and

And if He is doing

3^9:32-35, 10:1-14.
moment to answer Eliphaz, not Bildad. •

why does He attach to them such importance?

35

35Turning for a

Some way of destruction will come to all of them in due 
(2) He argues furthe^1*' that God should set some arbi.ter

"INDEED I KNOW THAT IT IS SO"

this to test him,-’'' to see whether he can bear these events or 
whether he will become terrified of the chastisements, (following
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the meaning of chastisement
(lo:1!-) that He can seek out

"there is none that can deliver me out of your hand" (10:7).

saying (10:15) "Ifhim and God).

not lift up his head; answering according to the argument already
mentioned, that as he will not lift up his head if he is righteous,
for he is going to go to a land that is dark and has the shadow
of death anyway — so if he is wicked he ought not have to receive
any other chastisements (than that).

9:2 "INDEED I KNOW THAT IT IS SO"
That God will cut off those who despise His divinity and He

With this in mind, howwill destroy the hope of the hypocrites.
can the righteous man be vindicated before Him, if he does not

When evil comes upon him God does notwant to dispute with Him.
show him his transgression and He does not watch over him because

Job admits now that Godof man's great inferiority before Him.
However, with respect to the evil

come,
destroys those who transgress.
done to the righteous God does not show why it (the evil) has

If this is

as Eliphaz had said in the beginning)
- "Do You (God) have eyes of flesh"

3610:15-22.

then is his second complaint, that an arbiter should speak (between 
, , 36
(3) And. he complains further

I be wicked, woe unto me," and if he is righteous yet shall he

Job and know that he is not wicked. And He should also know that

It is not necessary to test His strength or His power. This

so it appears that the evil has come to him wantonly.

so then perhaps the destruction of the wicked is also by chance,
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9:4 "HE IS WISE IN HEART AND MIGHTY IN STRENGTH, TOO HAS HARDENED

i.e. hardened his heart...and remained at peace. The wise
will not escape in their wisdom because God has a wiser heart

than they. The mighty heroes have not saved their lives for He
is mightier in strength than all of them.

It is a Biblical idiom to ascribe the wisdom of man to the
heart, for it is the locus of all the forces, as it is written
in Exodus ^1:6

put wisdom" in Proverbs 10:8 "The wise in heart will receive
and as is written about Solomon, in I Kings 3:12

It I have given thee a wise and an understanding heart." — and

Therefore it says here "wise in heart Ifsimilarly in all places.

according to the (anthropomorphic) way in which languages tend to

make analogies.
in Isaiah 63:4 "For the day of vengeance that was in My heart..."

heart."

HIMSELF AGAINST HIM AND PROSPERED"

commandments"

"In the hearts of all that are wise-hearted I have

Or as is the meaning in Genesis 8:21 "And the Lord said 
is His heart..." and the wise man will understand this.

37gince there is no. way of knowing, from God, why the righteous 
suffer and man cannot win a "case in court with God, we may assume 
that perhaps God has no providence.

^®The problem of anthropomorphic references to God has of 
course long existed in Jewish literature. Among the Rabbis, for 
example, Akiba was well known for his rejection of such images 
and the consequent interpretations. Philo of course spent many

for everybody has the same fate — and from the very beginning 
37all of them are vanity.

And in the Bible (we find the same elsewhere):

in I Samuel 13::14 "The Lord has sought Him a man after His own
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He says that (He will overturn) the mountains upon which the

And He "WHO SHAKES THE EARTH (9:6)" itself from the placemore.

on which it is founded, and there is no strength nor any place

for even mighty men to escape.

This is an eclipse of the sun by His decree which indicates

the removal of the kingdom and raising up another sovereign.

Thereby making foolish the counsel of the wise astrologers

and those who watch the stars. So therefore the kings and their

wise counsellors are under His control.

Therefore He has dominion over the sun and the stars "to

seal them up" according to His will; also "HE TREADS" on the

And He is the one "(9:9) WHO MAKES THE

pages

J\ Isince

9:5 "WHO REMOVES THE MOUNTAINS AND THEY DO NOT KNOW IT”

"AND SEALS UP THE STARS"

the Moreh Nebukhim 1:1-49. Ramban follows this long tradition 
and maintains here that we are of course forced to speak about 
God in human terms and with our own analogies.

9:8 "WHO ALONE STRETCHES OUT THE HEAVENS"

"high places" which the
39 He quiets their roar.

wicked are so haughty suddenly and their inhabitants will be no

pages devoted to this question but perhaps the most extensive 
attempt to do away with anthropomorphisms is made by Maimonides in 
the Moreh Nebukhim 1:1-49. Ramban follows this long tradition

9:7 "WHO COMMANDS THE SUN AND IT DOES NOT RISE"

sea makes when it raises up its waves and

^^Ramban is explaining the use of the word 
usually refers to land.
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for they are the ruling constellations
and He (alone) has the power to humble the great. And. behold (only)

God knows (of) the great and awesome things which He will do and

none of them are apparent to men.

9:11 "BEHOLD, HE PASSES BY..."

i.e. (He passes) by man and goes back and forth without man

observing Him or recognizing Him. Therefore man has no power to

guard himself from Him.

9:12 "BEHOLD HE SNATCHES AWAY"

These two

"WHO CAN TURN (HINDER) HIM"

Man does not have the power to retrieve from Him what has

been stolen for He is of great strength.

"CAN HINDER HIM"

Or its explanation my be, "BeholdCan retrieve from Him.

He snatches a thing and who can return it?*, for the nouns are

He grabs it away quickly as in Judges 21:21 "you shall grab 

every one of you you..." (whereis spelled 

letters ( 1) 4 C2 ) are interchanged in many places.

BEAR, ORION AND THE PLEIADES"

(explaining also verse 10.)

included in the sense of the verbs.

"what
4o 

are you doing?" for the wisdom of His heart is beyond any man s.

2WH0 CAN SAY TO HIM, 'WHAT ARE YOU DOING?'"

Man does not have the wisdom that he should say to Him

4°Again, Ramban alludes to the difference between man and 
God and the difficulty of speaking about God in human terms.
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Note that Job

is amplifying that which had been said before, "I know that God

indeed has the power and the strength and the wisdom to humble

the wicked in spite of their wisdom and their strength" and now

he refers that idea to himself.

i.e. I shall answer concerning Him (Chavel — I shall testify

Or the explanation of

Or "I WILL CHOOSE OUT MY WORDS WITH HIM" to call

and I recognized my righteousness

"I WOULD NOT ANSWER,” seeing as how He had judged me to be guilty.

meaning I would not even raise my voice,

opposed to answering).

my fear of Him.

Some (Rashi) explain " Is

"And you shall speak and say..»" (where means only to speak as

And if "I HAD CALLED (9; 16)" to him in my

will stoop under Him (paraphrasing 

the B part of the verse), they (the

9:19 "WHOM, THOUGH I WERE RIGHTEOUS"

men who worship Rahab) being

lowly among men "ANSWER HIM"

that He has the power and the strength).

as in Deuteronomy 26:5

I would not answer" as

the greatest ones in helping haughtiness develop.

9:14 "HOW MUCH LESS SHALL I"

Him to speak with me.

9:13 "GOD WILL NOT WITHDRAW HIS ANGER"
41 Until the helpers of Rahab

^In Hebrew folklore Rahab is the sea monster which had to 
be overcome by God before chaos gave way to an ordered universe. 
It corresponded to the Babylonian Tiamat, cf. Isaiah 51:9-

" SHALL I ANSWER HIM" could be — if He should call me

for judgment.

However "I WOULD SUPPLICATE TO THE ONE THAT JUDGES ME" because of
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i
supplication that He should, have pity on me "I WOULD NOT BELIEVE
THAT HE HAD HEARKENED TO MY VOICE (9:8)” and think that it is

For Job does not believe in God’s providence
over particulars, and he has given a reason for this in his
(seemingly) unexplainable chastisements. This is the error of
all who rebel as I have explained in the beginning of the book
and it is what he is saying here.

9:17

i.e. the one who in bringing a tempest upon mankind would

bruise me along with them. The verb is used in Genesis 3:15

the heel." This is to say that the things which happen as the

result of the wind of a storm will cause both the leaves and the

fruit to fall, i.e. it will kill both the righteous and the wicked.

"AND MULTIPLY MY WOUNDS WITHOUT CAUSE"

He will multiply Job’s wounds without cause.

9:18

Leave him alone (long enough) to take his breath and refresh;

for "HE WOULD FILL ME" constantly "WITH BITTERNESS."

I have tried to be higher

but behold He is mighty.

And fix for us (God and me) 

(i.e. who can arbitrate between Job God).

9:19 "IF IT IS (A MATTER OF) STRENGTH"

that He (paraphrasing Deuteronomy 2:3o)

"HE WOULD NOT"

"HE THAT WOULD BREAK (BRUISE) ME WITH A TEMPEST"

"...it shall bruise your head and you shall bruise it (him) on

"AND IF OF JUSTICE, WHO WILL APPOINT ME A TIME?"
a time for a "day in court"?

God who answers me.
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For out of the greatness of his wisdom he will catch me in
my arguments and even if "I WERE INNOCENT" my mouth would prove

9:21

In truth I myself know that I am innocent and that I have not

sinned from the day that I was created. However "I DO NOT KNOW MY

SOUL (I REGARD NOT MYSELF — I DO NOT CARE IF THIS STATEMENT COSTS

ME MY LIFE)"

(l do not know) if these events have come over the soul on

account of its nature. He alone is the one who knows its foundation

and judges it according to His will. Therefore I despise my life

and I want my soul to return to its former state.

9:22 "IT IS ALL ONE"

The way of everyone; as happens to the good man, so also the
"THEREFORE I SAY:" that "HE DESTROYS BOTH THE INNOCENT ANDsinner.

THE WICKED" and He does not distinguish between the righteous and

Thisthe wicked because of the great inferiority of man before Him.

(at the beginning of Chapter 3«)I have explained.

9:23

He brings a proof about the lack of Divine providence from

the affairs of men.

With it He slays men suddenly.from Him.

9 :20 "THOUGH I BE RIGHTEOUS, MY OWN MOUTH SHALL CONDEMN ME"

that God purposely does as He wants, then (indeed) the scourge comes

It is a temptation of the

"I AM INNOCENT"

"IF THE SCOURGE SHALL SLAY SUDDENLY"

me perverse before His understanding.

is the very same rebelliousness with which Job began his words, as

If it is said that there is providence and
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If this is so "THEN THE EARTH IS
GIVEN OVER (9:2^)" into the hand, of a wicked king who covers the
faces of its judges that they shall not see and do justice. If

Who destroys me and ruins everything.

9'29 "MY DAYS ARE SWIFTER THAN A RUNNER"
And I have not seen any good in them. He means to say then

that it is good and correct to remove providence from the earthly
creatures because of the great superiority of the Most High, by

perverted, as I have mentioned in the beginning of the book.
Whenever Job wants to bring a proof about the righteous man

and the misfortune that he suffers (to bear uses

example and he complains about his own life, for
that of another is not known to him -- as I have explained before

Therefore he uses the expression "my days(in the Introduction).
are swifter than a runner" after "He destroys both the innocent

and the wicked." (9:22) (using his

of this general statement).

" _> Introduction, page 11 that Ramban 
those' who‘would'deny God's providence.

innocent by which God mocks them and He kills them in Providence 

(knowingly) and willfully.

own life as an example or proof

^Ramban, unlike Rashi, sees that Job is making all of the 
traditional arguments against theodicy. He adds the interesting 
twist that if God is so wicked and violent, how can Job be held 
accountable for any sins?

4.3See the arguments in the 
ascribes to

"IF IT IS NOT HE, THEN WHO IS IT"

saying that if there were such providence then justice has been
^3

God seems only to do violence, how can you continue to declare 
42this judgment (of Job) guilty?

on his case), he

himself as an
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9:26
ttThe Targum says

enmity."

Goes quickly, as the eagle hurries to eat; or in our Targum,
"like the eagle that flies swiftly to eat." or in the language
of the Aggadah (in the Targum Onkelas to Exodus 20:2)

9:2?

And the arguments that I have used to vindicate myself and

(if) I would forsake my wrath and strengthen myself, perhaps I

would be saved from the burdens of the chastisements.

9:28 "I AM AFRAID"

That even so all my pains would come and I would know that
you would not hold me guiltless because of my silence, for I have
been silent (like that) from the beginning and it has been of no

benefit to me.

9:29 "I SHALL BE CONDEMNED"

he should cry out and claim merit forHe says that even if

So "why then do I labor in vain

in shouting out the injustice

do not speak" (and woe to me if I

"THAT SWOOPS"

There is no good in being silent or i
, the same idea as "woe to me if I 

do?) (Mishnah Kellim 17:16).

the swift ships of the enemies that go
to destroy" reading as a derivative of "

"IF I SAY, 'I WILL FORGET MY COMPLAINT'"

"THE SWIFT SHIPS"

in restraining oneself, nor

"Flies

swiftly through the air."

himself he would still be condemned as wicked in His judgment.

" (9:29b) to cry out and to argue.
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9:30 "IF I WASH MYSELF WITH SNOW WATER"

A parable to his having "clean hands and a pure heart." (Psalm 24:U).

9:31 "THEN YOU WILL PLUNGE ME IN THE DITCH"

On the day of death you will plunge me in the deep mud of the grave.

Which are clean

And the words "to come before the King for judgment.

THEN IN THE PIT" indicate that the time of burial is the Day of

Judgment and so Job believes.

9:3^ "LET HIM TAKE HIS ROD AWAY FROM ME"

This is a prayer to God to remove from him His staff and His

Or " ~IO' could mean "go out,"terror and speak before him.

that the arbiter might put his hand on the two of them and the

arbiter remove God’s staff from upon Job.

9:39 "FOR I AM NOT SO WITH MYSELF"

I am not so with myself as I an. with Him before His judgment,

However, its explanation mayfor I am righteous in my own eyes.

with myself as I an with you my friends.

"MY OWN CLOTHES"

be that I am not so

remove*

"shall abhor me" and I shall not be clean and fit
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CHAPTER X

to say,

(joining a and. b parts
of the verse.)

i.e. that you should, do such unjust robbery to me, stealing
from me any good deeds (Rashi — that I may be judged righteous?).
Or is it good for You that "YOU SHOULD DESPISE"

in me "THE COUNSEL OF THE WICKED", i.e. with thoughts of denial.
Perhaps Job knows in his soul that he suspected all along

(thought ill of) the attributes of the Holy One Blessed be He,
So he says that it is not good for Godand that he was doubtful.

to despise him and punish him
Either that, orsince he himself is the very work of His hands.

the basis of a thought formulated

after the evil had come upon him.

me, and I am "THE

that you should shine (i.e.WORK OF YOUR HANDS"

I'm fighting myself when I keep my complaint for myself 

(inside of me).

First show me why you contend with me

look) upon and see

on the basis of his doubting thought

10:3 "IS IT GOOD FOR YOU THAT YOU SHOULD OPPRESS?"

(He should not punish him) on

ness, as

The verb is used here just as it is in Ezekiel 20:44

"—and you shall loathe yourselves in your own sight..." as if

10:2 "I WILL SAY TO GOD, 'DO NOT CONDEMN ME'"

But when I speak my words express my inner bitter

in Psalm 32:3 "when I kept silence, my bones wore away."^

IM r i iinni im

Perhaps Ramban the physician could not avoid this comment, 
emphasizing the conditions that could give Job ulcers.

10:1 "MY SOUL IS WEARY OF MY LIFE"
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Is the denial (of God) that the wicked have hidden

heart and whether or not I love You with all of my soul.

10:5 "ARE YOUR DAYS AS THE DAYS OF A MAN"

So that You are not able to wait until my death comes, and
if I have sinned, then punish me after that.

10:6 "THAT YOU INQUIRE (AFTER MY INIQUITY) ft

(That You seek) in me iniquity and sin. You are the one who
knows in truth that I have not been proved wicked (been condemned)

I also know that one cannot be saved from
Your hand and that there is no need to test Your strength and
power over me.

how) I am the work of Your hands, or that You should shine upon

You against me saying that I am wicked.

"ARE YOUR DAYSlead You astray with false testimony?

'Tri

(listen

"THE COUNSEL OF THE WICKED"

10"DO YOU HAVE EYES OF FLESH?"

favorably to) the counsel of the wicked (Satan) who incite
"DO YOU HAVE EYES OF FLESH"

that they can

It is possible to explain these verses with another interpretation, 
"IS IT GOOD FOR YOU" that You oppress me and despise me (seeing as

by Your testing of me.

in their 
hearts, as in Job 21:16 "the counsel of the wicked is far from me", 
i.e. a denial, Atheism.

AS THE DAYS OF A MAN" that they can say to You that I have sinned in 
earlier times (on previous occasions) before You knew me; ..THAT 

YOU SEEK AFTER MY INIQUITY AND MY SIN" and you seek them from other

That_You can test me with such evil so as to know all of my
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times; are You not the one who knows that I have not been wicked?
And yet with all of this nor one can be saved from Your hand. These

complaints follow the method used with human kings. But I think the

first interpretation is more correct.

10:8 "YOUR HANDS HAVE FRAMED ME"

Your hands have toiled and have put in labor ( K ) over me

yet You swallow me up, the work of Your hands. Some commentators
(Rashi) have explained this as a Rabbinic idiom as in Shabbat lUy-

in reference to the formation

"AND FASHIONED ME TOGETHER ROUND ABOUT"

i.e. Your hands have made me and set me with limbs round about

so that my body will be very strong and now You destroy me. The

Targum agrees: "Your hands have fashioned me and made me as one

say (ibn Ezra) that the threads (veins) which come from the brain

nerves" (explainingand the spinal column are called "

So he means to say "Your hands have prepared
■Ao

my nerves and my sinews round about my bones to be strongly connected.

"limb."

on Ramban’s knowledge

^This comment concentrates on the word 
all of these meanings — as a 
"labor" or "limb."

^Another comment clearly dependent 
and predisposition as a physician.

a,"one does not form the child" -
45of the limbs.

the verb ) in Hebrew, for so they are called in Arabic —
i.e. " <432S nerve."

which can have 
verb "to form", as a noun either

round about and now You are destroying me." There are some who



el i3 j

’ i

(

.. JI )

>

V

o

. L ?■..."■ J l.z

o

A .i

■ D

•. >

\ 11)

’ ’..O

' . 'a A J . <’ < ■

Ji’sw ;id:> ,’bs niffs’i 3W’i nnvm b’an ia 3»inn ;wsn *ivk nsi’fi i»ino ’b z’jitidl' 
nab iDoa ni’nb ’aua nbasi» ’dik laib nx^’i .“is^n b» ’nn’twib ’aioi ’nix 
iij-’jjDi :,onw Tiiina i»a z'nTin (’) :n’;i’ p’3b rnri ’3 n’uxrs 
I’nss '3HK1 ’»x ]b33 ,’inu nnup loni u^n (3’) :mxn ni’ii pay is’U /wapri 
Kb van Dipaii Kb lki ,033" p’lobi nviari upjb ;inui7 /nn mniu mnpai 
: ’nn mw -jroni :uinn;i 3a;- w ,<2;rw nx 3po 711 ,n D’yzib impani pays ,T-;r



-112-

As the clay which the potter has made from water and dirt

forming it into a vessel, so You have made me and I will be returned

to the dust (dirt). He means to say, "After You have worked so

hard on my body for my days to be

10:10 tf

the melting (pouring out) of silver.As in

"AND CURDLED ME LIKE CHEESE11

He is referring to the process of becoming a human being.

Both in the womb of my mother and after I came out from there.

"AND YOUR PROVIDENCE (REMEMBRANCE) HAS PRESERVED MY SPIRIT"

do not attent to them constantly they will not live, as is the meaning

of Job 7:18 "And You should remember him every morning (and try him)

(Genesis 21:1) —

r to
Rather, he

10:9 "YOU HAVE FASHIONED ME AS CLAY"

10:12 "YOU HAVE GRANTED ME LIFE AND KINDNESS"

so many, why do You end my days?

every moment." or "And the Lord remembered Sarah"

— for then Your toil would be in vain."

and so the Targum says: "and Your remembrance has guarded

my spirit."^

"POURED ME OUT
'TbO Po' I

(following Ibn Ezra).

^^It is somewhat surprising that Nahmanides does not try 
explain this verse away with a more involved comment. F . 
seems only to be concerned with the verb . The deeper problem 
is, however, that the verse does not seem to agree with Ramban’s 
notion that Job thought that God had no providence over mankind. 
Buttenweiser says that the verse shows that though Job argued with 
God, he was still conscious of his dependence upon Him.

For You must attend to mankind and supply their needs. If you
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10; 13 "YET THESE THINGS YOU DID HIDE IN YOUR HEART"

To bring them to me in the end.

"I KNOW"

that You had this thought (to destroy me) when You Created me and

You did good things for me because I had not sinned after that.

Because the one who does well to a man appears as one who loves

if he (really) hates him then his enmity is hidden and concealedhim,

in the heart. Therefore Job says, "You have hidden these things in

Your heart" as if to say that You did not reveal that You were my

once again with respect to what he has said many times "why did God

create man Just to destroy him?"

So as to see my sin and not cleanse me from my iniquities.

10:13 "IB I AM WICKED, WOE UNTO ME"

He will notHe recounts that God notes and remembers his sin.

declare him innocent of his iniquities, and He brings many sorrows

But if he is righteous he

"BEING FILLED TOTH DISGRACE"

And

the word " is

"AND LOOKING UPON MINE AFFLICTION"

Others have explained that this is

He is saying about himself that he is filled with shame, 

missing (following Ibn Ezra).

10:14 "IF I HAVE SINNED YOU HAVE NOTED ME"

and evils upon him for his wickedness.

will not lift up his head (from looking upon his affliction).

a sort of prayer saying

-1"

enemy and wanted to do evil with me. Job’s intention is to protest
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that he is saying "I will not lift up my head which is filled with

shame on account of its sores and withering. See my afflictions

to be filled with shame on account of it.

10:16 "AND IF IT (?) EXALT ITSELF"

The affliction. And if it should become great so that You

hunt me down because of it..., like the young lion against which

a man raises a sword or spear until he has hunted it down.

"AND YOU AGAIN SHOW YOURSELF MIRACULOUS AGAINST ME"

You return every day and show Your miraculous powers against me,

as in Lamentations 3^3 "Surely against me He turns His hand again

and again all the day."

10:17 "YOU RENEW YOUR WITNESSES AGAINST ME"

The afflictions attest (following Ibn Ezra) that I am wicked

and You renew them each morning to bring upon me strange diseases.

"AGAINST ME"

Just as witnesses will sit before a man, as in I Kings 21:10

"...and set two men, base follows, before him and let them bear

witness against him..."

taken it as an infinitive form

■

so that you will recognize them as such, and how appropriate it is

^^This commentary is caused by the apparently imperative 
form of 7)^'3 which does not really fit into the context of the 
verse. Some translators have taken it as an infinitive orm 
"and seeing my affliction."

"See my affliction and save me." But the correct interpretation is



■ •.).

o- .

itjyi mg^n ,]imn bv enn w'j nooin npn ‘23 il?’K3 hrt ,’tiw iujdd mm • 
Tjsni .w Kin naa mspn ’inn ,mn‘/i qiVn!? ’did mn Oman nr^a ’a ,n^nnn ’inv 
’tax ’3 r’1? .to” Khi i’iK’ k1? pTxm ,n’sn min nmx iwi w nxp’ tPKlinri ’3 
iV’kd'i ,0”iD py ’jrt> k1?! tn? jmK pi ,’inRsin nmn nn?i (ip) :’,ny» ’a?; ’.ian 
FiniD ,?iip ■'ii1 dud R?n (d) : tain ’n”n nnpn 1?k rtoan ponzoi ,ip;ik ’nn'w k12 ■ 
iVnn’i '>» nin ’niPi'21 ."njn ’a»p 10 i;ii3d;h ,-’3k ‘/in fin nriK pwVn 18 mix 
,Kin p ’3 pinnm 3? ni ,rrun :’inn ^nni ’n’ ora kV.i 13«3»i ?0T>vn nw1? r:;



-115-

He will look as if every day a new vexation was added on to
the first; and I have "host succeeding host" against me from the
beginning. For in addition to the afflictions I will eventually

is that the sins have cut short my days and made them few and

be of any benefit to "my time
of service") and my time is with me from the start, (since I existed.)

10:18 "SO THEN, WHY HAVE YOU BROUGHT ME OUT FROM THE WOMB"

I should have perished there and no eye seen me alive, and it

would be as if I had never been created. From a miscarriage to the

grave I should have been transported directly.

10:20 "ARE NOT MY DAYS FEW? CEASE THEN! (OR LITERALLY — SURELY THE

FEWNESS OF MY DAYS SHOULD BE CEASED)"

allIf

In my opinion it is like Genesis 11:8
it and its meaning is"...And they left off (ceased) to build the city.

"AND LET ME ALONE"

This follows theNote that it is so.He takes this to heart.

^So the verse would read, "Are not the days of the world few?"

me, for my hosts (my enemies — or

"AND INCREASE YOUR INDIGNATION UPON ME"

miserable, and the righteousness will neither lengthen them nor

contradicted that on the basis of Psalm 49:2 
49 

you inhabitants of the world."

"Surely my days are few, so desist...!"

pass away and die, my time is already fixed. The meaning of this

Many have interpreted this on the basis of Psalm 39:5 "Lord, 

make me to know mine end..." (i.e. the word h ) but others have

3 Sh
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language of Exodus 10:1 "That I might show these my signs in the

midst of them/' or as in Job 4:20

Or he could be saying "Surely my days are few and you should

cease from them and turn your attention from me to another mat.ter

that I may get a little strength. According to the opinion of

the Targum Jerusalmi its explanation is "let me alone that I may

pluck up my courage a little," i.e. give me a little relief that

I may restore a little of my courage. It says "Surely my days

little." And the verb

will soon cease from me so leave them alone that I may restore a

little of my courage.

10:21 "BEFORE I GO TO WHERE I SHALL NOT RETURN"

This book does not make mention of the resurrection of the

dead. Rather he complains in a general way.

10:22 "A LAND OF THICK DARKNESS: AS DARKNESS ITSELF"

As in Amos 4:13 "...who makes the morning darkness

However the Targumand the word means the same as

And some (?)

columns

Andand it is as if they are

"cold

or heat, summer or winter

it is a

"without any regarding it."

say it means the way the light which shines after dawn moves, making 
(now explaining further the word ),

the eyelashes ( p'^^ ) of men’s eyes.

land of the shadow of death without any order of time,
, and day and night." (from Genesis 8:22).

are swift and cut short, give me some relief that I may rest a
SrA is used there as if to say my days

darkness.
says "a land where the eyelids of the morning are dark."
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CHAPTER XI

11:1 "THEN ANSWERED ZOPHAR THE NAAMATHITE"

It is the intention of this man to support the words of his

friends that Job had sinned and that this is the reason that this

evil has come upon him. But he adds a new point: that some of

revealed (done openly) and some are hidden,

that God passes over the transgressions of the wicked and sees their

sin, but He may decide not to do anything about it, at first. Perhaps

the wicked will return to Him because of His forgiveness of their

deeds. And when He does good for the wicked and forgives them,

how much the more will He not do evil to the good.

So Job’s chastisements have only come so that he will aright

his heart, repent and spread his hands to God in prayer (11:13)

be "the drooping of their soul" — 11:20 (their eventual death)

if they do not repent. Job's great objection made against the

wicked man and the good fortune that he has is a proof that the

Lord has forgiveness for his creatures, and that He does not despise

How much the more (is itthe word of His hands.

But theforgiveness) that He will not do evil to the good men.

And it appears that the only additional

that he is righteous and that

not usually made public.

thing that is being said to Job is that you are guilty in this

only makes this objection privately when he thinks 

he has committed no sin and it is

an argument of God's

11:2 "SHOULD NOT THE MULTITUDE OF WORDS BE ANSWERED"

respect, that a man

and he will then have peace. But the prosperity of the wicked will

objection against the righteous man and the evil done to him is

the deeds of God are
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therefore not proper for such evil to come upon him.

Therefore you see from the answer and. further that the three

friends differ with Job about the perishing of the wicked and the

cutting off of their seed. This argument is very well-known to

so they ask in

wonder,"Why does the way of the wicked prosper?" (Jeremiah 12:1).

and the misfortune that he has, as it is written in Habbakuk 1:4
"For the wicked doth beset the righteous, Therefore right goeth
forth perverted." and further he says in 1:13 (where is God looking)

he."

wicked than the other.

have seen that Job differed with his friends

when he applied the contradiction to himself as he sought greatly

So he tried to convinceto prove the righteousness of his soul.

division in the subject

And when he saw that not one of them was

accepting his opinion and that they did not believe him, he turned

to yet another argument — that being that there are wicked who

50i.e. Job wanted them to 
righteous, not the prosperity < 
feels that there is a difference 
made clear in his introduction.

, talk about the suffering of the 
of the wicked. That Ramban also 

between the two problems has been

them and to all the prophets, such as Jeremiah, for all of them 

(have seen) the wicked and the good that he has,

Perhaps he

is being partial to himself and fooling himself about his righteousness.

his three friends that they were making a

Moreover, we

... "when the wicked swallow up the man that is more righteous than

— for it appears to Habbakuk*s eyes that the one is more

in talking about the perishing of the wicked and he sought greatly
50 to vindicate himself.

Habbakuk joins to this idea another point about the righteous man
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die in tranquility and. that what they desire both they and their

descendents will have. So he will begin with this point in 13:17

in the coming answer, "Hear diligently my speech..." after he has

given to his three friends the argument of his righteousness and

the evil of his pains, these being supports for the previously

mentioned arguments.

have already given their opinion in the matter and the rest of

their discourses are arguments and supports for this opinion

following the same order and intent that I have explained.

i.e. should not someone give an answer to the multitude of words?

11:3 "YOUR BOASTINGS HAVE MADE MEN HOLD THEIR PEACE"

knows that you

No man is able to shame you for your complaintfor mocking them.

is with God that you say to Him (11:4) "MY DOCTRINE IS PURE AND I

AM CLEAN IN YOUR EYES." always in Your eyes, for You know as I

have said (10:7) "You know that I shall not be condemned," since

to shame you on this account.

11:5 "o THAT god would speak"

That God would speak with you.

is hidden wisdom in His deeds.He would tell you that there

■UUL.

11:2 "SHOULD NOT THE MULTITUDE OF WORDS"

there is no power in man

are righteous when you go speak words that are fit

11:6 "AND THAT HE WOULD TELL YOU THE SECRETS OF WISDOM"

Now with this answer concluded, the friends

The words which you boasted have quieted the men. For who
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i.e.

it is) hidden, that even though His providence seems

knowledge can comprehend. You cannot know with respect to yourself

if you are righteous before God — but know in truth that God

"WILL FORGET" and lessen (J.P.S. "God exacteth of thee less than

thine iniquity deserves") your iniquities, and He will not even

give you what you deserve for all of them — so how much the less
that should He add for your iniquities.

"CAN YOU FIND OUT THE DEEP:THINGS OF GOD"11:7

Can you search out that which God has searched out in you?

Meaning, can you find out (enough) to know why He has brought

these evils upon you.

"THAT SOUND WISDOM IS DOUBLED (MANIFOLD)"

It has in it both open wisdom and hidden wisdom, 

that God’s providence over created beings is good both in the 

open and (as

"CAN YOU FIND THE PURPOSE OF THE ALMIGHTY"

That all that has visible existence in the world is in 
51 

reality doubled.

^1It has been Zophar’s contention that the problem of the 
prosperity of the wicked is solved when we consider the hidden 
wisdom of God which man cannot know. Ramban clearly understood 
this as is evident in the long commentary on 11:2. However, 
this sentence, which seems to ascribe Platonic leanings to Zophar, 
might be a little too extreme. We should understand therefore that 
... e'7) probably refers only to those cases involving
the prosperity of the wicked, and attendant questions of God s 
providence. It is quite possible that Ramban thinks Zophar is 
a Platonist but we cannot draw any definite conclusions as of yet.

to be good in the word we know that it is even better than our
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As high as the heavens in which is the wisdom (of God).

What can you do to know it?

To where His wisdom reaches; so what can you know?

(is) the measure of His wisdom.

If He increases the number of men who are called

(such as are appointed to destruction — Proverbs 31:8) and He

shuts up the earth by means of their hands.

"OR GATHER IN"

And He increases them.

"WO CAN TURN (HINDER) HIM"
In doing this, if they are wicked.

11:11 "FOR HE KNOWS"
base (vain) men and He sees the iniquity in them and He does

Rather He hides His eyes from theirnot consider their evil deeds.

for the toil of His hands --sotransgressions in His forgiveness

how much the less will He do evil to the good.

11:12 "BUT AN EMPTY MAN WILL GET UNDERSTANDING"

out from his heart andMan is empty, perverted justice goes

he does not understand these matters.

11:10 "IF HE PASSES BY AND SHUT UP"

11:9 "LONGER THAN THE EARTH"

"DEEPER THAN THE NETHER-WORLD"

11:8 "IT IS AS HIGH AS HEAVEN: WHAT CAN YOU DO?"
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As in "

TXI"WHEN A WILD ASS's COLT IS BORN A MAN"

understand. He means to say that the man will not know his own

value whether he is righteous or wicked 4f he will not give his

heart to this and pray to his God to give him understanding of his

errors and to cleanse him of his hidden faults. Therefore he says

after this (11:13) "IF YOU WILL SET YOUR HEART ARIGHT" to examine

your deeds "AND STRETCH OUT YOUR HANDS TO GOD" in prayer; to open

your eyes in worshipping Him; and if you see after that "INIQUITY

LIFT UP YOUR FACE" (11:15) and you will have no blemish left in

you of which you shall be ashamed nor any> need to cover your face

with dirt.

"YOU SHALL BE STEADFAST AND SHALL NOT FEAR"

Any more, that nay disease shall return to you.

11:16 "YOU SHALT. FORGET YOUR MISERY"

You shall remember itThis misery that has come to you.

"AS WATERS" of a flood that passed away and shall not return.

THAN THE NOONDAY"

The man, who when he has a child goes and damages his offspring 

like the colt of the wild asses in the desert, and he does not

Thou hast ravished my 

heart my sister my bride." (Song of Songs 4:9).

than noon, as

IN YOUR HAND, PUT IT FAR AWAY"(11:14) and know "THAT THEN YOU CAN

"WILL GET UNDERSTANDING "

11:17 "YOUR LIFE (DURATION) SHALL BE CLEARER ( ptp1 )

Rashi has explained this as meaning your life shall be brighter

in Psalm 39:6 "...My age ( A ) is as nothing before You..."
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II

Your darkness shall be as the morning, i.e. growing continually

lighter. ItBut the Targum says, 'Your days shall be bright and your

was so

The Tar gum takes

found in the Rabbinic idiom.

11:18 "YOU SHALL LOOK ABOUT AND SHALL REST IN SAFETY"

You shall rest in safety as though you were looking at your

surroundings, when guard-towers were made round about you.

11:20 "BUT THE EYES OF THE WICKED"

Who do not do repentance

goodness that they had in the beginning, but they shall have

yearning and anguish of soul in their hope.

"SHALL FAIL", for they expect the

dark shall be morning."

(though there be) darkness"

body that went in the dust shall arise and the darkness that
from the expression
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CHAPTER XII

*

and. the good, that he experiences. And he again attempts to vindicate

Others (ibn Ezra) have explained that he is scorning them —

no doubt that you are the people,

"Is their wisdom vanished?"

But this interpretation is not correct as far as I am concerned

because then he would (be calling himself) a fool like them.

are fit to be called the people of the

generation for the rest of "the men are but as beasts..." (paraphrasing

Ecclesiastes 3:18) "AND WITH YOU" wisdom shall die when you die.

12:3 "BUT I HAVE UNDERSTANDING (A HEART) LIKE YOU, I AM NOT INFERIOR

TO (FALLEN from)you”
Like this

and exalted, and searching outTo know that God is glorious

imr' i nr

1
■

12 ;1 "THEN JOB ANSWERED AND SAID"

i 
■I
-
!

12:2 "INDEED (NO DOUBT THAT) YOU ARE THE PEOPLE"

only the choicest of men

because of the next verse, "But I have understanding like you."

himself in all these answers.

"that with you wisdom shall die,"

I do not have any lesser degree of wisdom than you.

is Nehemiah 6:16 "...and they were much cast down in their own eyes" 

(where is associated with feeling inferior).

"WHO DOES NOT KNOW SUCH THINGS AS THESE?"

I have already explained (at the beginning of the eleventh 

chapter) that Job returns to his complaint about the wicked man

because of their foolishness. This is the same as in Jeremiah 49:7

Rather the explanation of "no doubt you are the people" is that
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(i.e. the ability to search out) His deeds is hidden from the

says,

12:4

Because of you I will be as a man who is a laughing-stock

to his neighbor.

ft

He (Job)

man, all of whose requests were realized; and now he says "I

have become a laughing-stock to you." And "THE ONE WHO CALLED

UPON GOD AND HE ANSWERED HIM, THE JUST AND INNOCENT MAN" is a

laughing-stock to you. He means to say that they are laughing

at (mocking) one who was wholly righteous and loved by his God,

who was righteous for he had not sinned. So it appears to me.

However, he could be saying that I will be as one who is a

laughing-stock to his neighbor, I who called upon God and He answered

Ho" might well be read as

I AM AS ONE WHO IS A LAUGHING-STOCK TO HIS NEIGHBOR"

plagues 0 death, Ho thy destruction

Hn" m-itfht well be read as reading therefore "Let your

man that called upon God and He answered him will be a laughing- 

is the case in Hosea 13:14 "Ho thy 

0 nether-world" (in this verse

was the prosperous (whole — completely righteous)

stock to his neighbor") as

A MAN (ONE WHO) CALLED UPON GOD, AND HE ANSWERED HIM"

Moreover, there is another possibility, that the 
a Yod (reading therefore "A

him, and this mockery that you are making of me is of a perfectly 
52 righteous man.

of is in place of (should) be

knowledge of His creatures — and so the Targum (12:2) 
"indeed, even though you are an elite group."

52Chavel, in his notes, feels that Ramban is.saying that 
Job takes this mockery as a further sign of hrs righteousness.
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plagues be..."). Then the verse would be connected with its second
part coming after it, (verse ?) saying in total then, "The wholly
righteous and tranquil man who called to God will become a laughing-

and they despise him.

12:5 "A CONTEMPTIBLE TORCH (BRAND)"

will come suddenly "TO ONE WHOSE THOUGHT IS AT EASE;" i.e. the
thought of tranquility and confidence.
is correctly destined that his.feet will slip and he will fall.

n

As in Psalm 146:^4- "his thoughts

Indeed even (12:7)fall into his hand prosperity

hold those who provoke God in so far as 

and security.

laughing-stock, for he is now 'a contemptible torch in the thought 

of him that is at ease.’" (12:5) (i.e. His friends now despise 

him) for evil has come upon him suddenly in place of God's goodness

/ 'J\ perish",

C-W-01 to us."

upon him suddenly while in his prosperity, 

the tents of robbers and of thieves prosper and secure dwellings

God brings or causes to

"As I have seen the righteous man who calls to his

(And to such a one) it

stock to his neighbor; the righteous and innocent man is as a

He says,

God made a laughing-stock to his neighbor and have seen evil come 

so I have also seen that

12:6 "THE TENTS OF ROBBERS PROSPER"

The correct interpretation in my opinion is that this word

is from an expression like Exodus 20:18 "...the thunderings

or Jonah 1:6 "Perhaps God will give a thought 

And so the Targum says " thought."

THOUGHT"

and the lightings". The explanation is then that a burning contempt
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"THE BEASTS" and the birds and the trees of the earth and its

and the fish of the sea will tell you "THAT THE HAND OFgrass,

THE LORD HAS DONE ALL THIS (12:9)". The meaning of what he is

saying is that the preservation of their species teaches about

providence over general concerns, even though justice is perverted

with the particulars (i.e. the individuals within the species) —

God's hand does everything, for (12:10) "IN HIS HAND IS THE SOUL

birds and fish and the spirit of all men.

12:11 "DOES NOT THE EAR TEST WORDS"

To distinguish between truth and lie.

"EVEN AS THE PALATE TASTES ITS FOOD"

separate them (truth and lie, sweet and bitter) between each word.

12:12 "IS WISDOM WITH AGED MEN?"

Others (Kimchi) have explained this as saying that even the

Because of that it is appropriate thatthey render the " ").

ButJob has such understanding with him because he too is old.

God’s

aged men have wisdom by virtue of their age, and understanding 

by virtue of the length of their days, ("by virtue of" is how

OF EVERY LIVING THING,"

53Again we find the image of Job as an Aristotelean denier 
of providence. God’s hand extends to the species but no further, 
and therefore individuals suffer the whims of perverted justxce.

And all of this is in keeping with Job’s opinion and with what
53he believes about providence, as I have explained.

n I

To distinguish between sweet and bitter. So why don’t you
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this interpretation is not correct because the word. 11

the might" has not been included.. It appears to me that Job is

saying that in his old age he has become wise and in the great

number of days of his life he has gained understanding by virtue

of the things he has seen; for the matter is as he has said "the

tents of the robbers prosper." Therefore Eliphaz will answer him

about this, "With us are both the gray-headed and the very aged

our side too), for they have seen the passing of times likeon

you have.

12:13 "WITH HIM IS WISDOM AND MIGHT"

For no man can save himself in wisdom without strength.

"HE HAS COUNSEL"

To bring man’s fate upon him suddenly without His considering

him.

HE SHUTS UP ON A MAN" (Kimchi — prison doors) and he cannot open

This is God's judgment with individuals — and alsohis bonds.

the species He will judge according to His will; for (12:15) "HE

— or at times he sendsWITHHOLDS THE WATERS" and the seeds

them without measure (without stopping) and they overturn all the

earth.

12:16 "WITH HIM IS STRENGTH AND SOUND WISDOM"

He has poweri.e.

over the man who is led astray or
to lead a man astray so that heFor God has the powerproper way.

'FWn

the strength and all that is in His hand.
who leads others astray from the

"DRY UP"

Therefore (12:1k) "HE BREAKS DOW AND IT CANNOT BE REBUILT,

man, much older than thy father." (15:10) (i.e. we have old men
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AL<?stripped. ( ) of

their knowledge. And this word
an adjective).

"AND THE JUDGES"

of the earth so that they will do foolishness

and folly when they think they are doing justice. Behold God is

wiser than all the wise-men and He is also stronger than all of

the men of power.

12:18 "HE LOOSETH THE BOND OF KINGS"

To loosen their yoke from the shoulders of others so that He

others) the kingdom and girds their loins so as to have strength

and sovereignty. Note Daniel 2:21,

The Targum says, "The chains of kings He loosens and

fl

idiom (Horayot 13b) ii

And the

author of the

i

pl*

The wise counsellors of kings are

SSie

12:17 "HE LEADS (COUNSELLORS AWAY STRIPPED)"

"HE MAKES FOOLS"

is a noun (used here as

"He removeth kings and setteth

- - , The is an eleventh century
following is found in his discussion of 

above passage from Horayot.

girdle" — therefore "girdle"
father has indeed helped you to become the Ab-Beth-Din.

f 5\ias written that it ( 9^? ) is a girdle

binds their loins with a belt." This is very much like a Rabbinic 
'The honorable position (literally "

is associated with power) of your

himself errs or God will cause other to lead him astray taking 
him on a way that is evil for him.

54Nathan ben Jechiel of Rome.
Talmudic dictionary. The 1— 
the word which occurred in the

up kings."

causes their sovereignty to pass on. Then He gives to them (the
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worn like a belt, but that it is wider and has silver and gold

on it and is worn by the servant of kings. He tells us (in

reference to our passage in Horayot) that Rabbi Nathan’s father

was the Exilarch in Babylonia and that the Exilarchs used to

iiwear girdles that were called

Persian monarchy. When Rabbi Nathan went to Palestine and was

the Ab-Beth-Din, Rabban Gamliel said to him"Is this not enough

Do you also seek to become the Nassi?"for you? This commentary

is in the name of Rav Sherera Goan — may his memory be for a
blessing.

So, according to the intent of this interpretation of the

verse, God opens the bond of kings and removes their sovereignty.

He binds their loins with a girdle so that they will become attendants

of those kings who rise up after them.

12:19 "HE LEADS PRIESTS (AWAY STRIPPED)"

He leads

"AND OVERTHROWSthem away stripped from wealth and riches and honor.

THE MIGHTY" from their way.

12:20 "HE REMOVES THE SPEECH OF MEN OF TRUST"

in whose words all the peopleHe removes from the wise men

believe the act of speech and they do not know an honest word.

not only priests.are

■ ti

girdles" and stood (i.e.

wearing them) before the kings of Persia, until the end of the

They who are the most honored among the people, as in II

Samuel 8:18 "and David's sons were chief ministers.

55i.e.
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Some commentators have

said that the "

as in Jeremiah 23:31 from the form

of "

girdle

and He

girdle

strength) any more."

12:23 "HE INCREASES

Increases CV .

be saved by virtue of their beingdestroy them, and they will not

mighty o-r numerous.

IIII

THE NATIONS"

Later on, when He wants to, He will

opens their firdies, as in Psalm 109:19 "...And for the

MN with which he is girded " 1 " continually."

As in Job 41:7 "

of the strong (i.e.

(i.e.

12:21 "AND LOOSETH THE BELT OF THE STRONG"

channels of his shields,"

Others (Kimchi) have explained

weakens, as

"AND TAKES AWAY THE REASON ( SENSE) OF THE ELDERS" i.e. The

elders who know how to give reason and proof to their words, He

takes from them this ability as in Jonah 3:7 "by the decree ( p#O )

of the king and his nobles" and also in Psalm 119:66 "Teach me

THE STRONG"

armor, taken as strength).

strength of kings."

this as saying, the strength of the strong men he loosens and 

in Isaiah 23:10 "there is no girdle ( — i.e.

The Targum agrees, "and He weakens the

The commentary of Rashi is that He weakens (loosens) the 

" " of the strong (i.e. /•'SlY - TTllSh )

good discernment ( ) and knowledge."
P ‘jNkj the men of trust" are the " 

the orators (or spokesmen),"

P//CVpj1/ ... and. say, ’He saith’" (i.e. not from the 

root , but from the root pPJ ).
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"HE ENLARGES"

thejn on the face of the whole earth so as to increase them.

the word PC9/C )

his net for a nation and leads them away" (perhaps — takes them

captive), i.e. He spreads ( ) a net for their feet and He

leads them by their feet to be captured in their'net.

12:24 "HE TAKES AWAY THE HEARTS OF THE CHIEFS OF THE PEOPLE OF THE LAND"

In their wars,

time...) "the heart of the king shall fail and the heart of the

princes."

"AND HE CAUSES THEM TO WANDER"
From their way, to go in a wilderness in which there is no way

to get to a city.

I

To a place of destruction. There is a pun (on

"AND HE LEADS THEM AWAY"

as in Jeremiah 4:9 (war is coming, and at that

referring to the manner of reproofs. The Targum says, "He spreads
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CHAPTER XIII

13:1 "BEHOLD ALL"

"MY EYE HAS SEEN".

So why do you make yourself wise over me?

13:2 "WHAT YOU KNOW, I KNOW"

)"

(Rashi) The correct interpretation in my opinion is according to

utterly pass away (

Job is saying, "You are like doctors of idols who have eyes to see

but cannot see even with all their eye-salves, who have hands but

cannot feel with all their ointments when they be pressed or bound

understanding properly).

who is worthless" to his flock, like the idols to the people who

Note that God is called a shepherd to His people asworship them.

like a flock." - or in

are worthless as they prevent man from doing what he should and
Similarly in Zechariah 11:17 "The shepherd

the sense of the language of Isaiah 2:18 "And the idols shall
— false gods, as naught)."

Behold (Zophar) has corrupted knowledge, 

and you would want to heal my distress so easily.

in Psalm 80:2 "Give ear 0 shepherd of Israel, Thou that leads Joseph 

Jeremiah 13:17 "Because the Lord's flock is

same as Justice and you have lied when you said that God 

will watch over individuals.

I want to speak with Him and to debate the point that providence 

is not the

up or mollified with oil."(paraphrasing Isaiah 1:6) (i.e. your cures

13:^ "PHYSICIANS OF NO VALUE: (

From the word ( a negative) meaning — nothing at all.

which you have said, "MY EYE HAS SEEN". My ear has. heard 

from previous generations what you have said to me; and I have 

understood it.
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carried away captive."

13:8 "WILL YOU CONTEND FOR GOD"

To say, "for Your honor we have done this and we have taught

Your merit in lies."

13:11

The fact that He is high and exalted should terrify you.

For "YOUR MEMORIALS" and yourThat it might fall upon you.

names shall be compared to ashes.

TO EMINENCES (BACKS, PERHAPS BULWARKS) OF DAY"

Your eminences are comparable to mud (and clay), and why do

you not fear the High and Exalted God who lives forever while you

are mere dust and ashes.

13:13 "HOLD YOUR PEACE FROM ME (LET ME ALONE)"

Since you are afraid to argue with God, be silent and do not

answer me deceitfully.

for

Illi

13 = 9 "OR, AS ONE MOCKS A MAN, WILL YOU MOCK HIM?"

"AND HIS DREAD"

"SURELY HIS MAJESTY"

as in Genesis 20:13

^^The Lamed therefore means "for" or "on behalf of. In 
the proof text Abraham tells Sarah to speak for him, on his 
behalf, just as Job wonders if the friends will do the same 
God.

On His behalf, will you (the three friends) contend with me,
r zT

"...say of me'He is my brother’".
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That it may come. For I am not afraid, to speak the truth
and argue with Him. About this I want to take "MY FLESH IN MY

out of the abundance of my pain "AND I WILL PUT MY LIFE"
to be endangered by my sickness, for I will not deny it, that even

"BUT I WILL ARGUE MY WAYS BEFORE HIM"

verse comes close to pointing out that when He removes providence

world. For the body of man in His eyes is like the body of the

13:16 "THIS ALSO SHALL BE MY SALVATION"

if I should keep still and bear (keep inside

heart my soul would perish from that; for then I would be a hypocrite

Or perhaps the explanationand a hypocrite shall not come before Him.

5?This is very interesting, for even though Ramban himself

he can still say that Job believes in them.

Ramban granted Job his belief in the World

!

I
I

me) the thoughts of my

(13:15) "YET WILL I TRUST HIM"

TEETH"

if He will slay me

"AND LET COME ON ME WHAT WILL"

that He will
57 reward me according to my righteousness in the World of Souls.

beasts — and only from the rational soul is providence and true 
. . 58judgment not withheld (removed).

did not see the World of Souls as a viable answer to Job's problems 
he can still say that Job believes in them. Chavel notes, for 
Job did not believe in the absence of justice in the World of 
Souls, only (that absence) in the physical world is the substance 
of his complaint."

^^Further proof that
of Souls.

from individuals (in Job's point of view) He only does so in this

That I will not be punished for my arguments and my words. But

Why should He punish me at all when I have not sinned. This
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"THAT A HYPOCRITE CANNOT COME BEFORE HIM"

13:17

To enter into judgment with Him.

"I KNOW THAT I SHALL BE VINDICATED11

For He is the judge of righteousness and if I have not done

wrong, He will not say that I have sinned at all.

i.e. who will contend and argue with me, so long as I am alive,

I would hold my peace forever and die,

and not have time for my arguments.

13:20 "BUT (ONLY) DO NOT DO WO THINGS TO ME"

I would seek from God and implore Him not to do two evils to

with these same chastisements in the world

and (2) then after niy death do not let me be hidden fromto come,

Rather I would receive the face of my king andYour countenance.

would, debate with Him.

The strength of Your hand or

1

13:18 "BEHOLD NOW I HAVE ORDERED JUDGMENT (MY CAUSE)"

13:19 "WHO IS HE THAT WILL CONTEND WITH ME"

To take pleasure from the splendor of God's presence.

"MY DECLARATION"

me — (1) to punish me

i.e. that which I shall teach you, let it be in your ears.

13:21 "REMOVE YOUR HAND FAR FROM ME^

Your blows with which You .smite

"FOR NOW (THEN)" i.e. soon

of "This also shall be my salvation" is, by my arguing (l shal 1 
attain salvation) but you will not for you are speaking hypocritically.
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me.
(to afflict). (Commentary also of Ibn Ezra, Kimchi and Rashi).

"AND LET NOT YOUR TERROR MAKE ME AFRAID"

my contending and I will then answer Your words -- or I will argue
The meaning here is that

if he cannot argue with Him in this world, he wants Him to remove
from him His terrors, in the world of souls so that he may argue
with Him there. And it is possible therefore to comment — remove

YOUR HANDS" from me now, in this world.

13:24 "WHY HAVE YOU HIDDEN YOUR FACE?"

From my cries.

"AND HOLD ME FOR YOUR ENEMY"

Rashi

has explained "why have you hidden your face" -- from my way; do

You think that I am Your enemy that You do not see my upright way.

This is a

one

and Elihu is the first to perceive this

13:25

!

For you have wounded me with the wound of an enemy, with the 

chastisement of a cruel one. (paraphrasing Jeremiah 30:1^)’

tention to negate God’s providence

who hides his face will not see or know, and Job is saying

"WILL YOU HARASS A DRIVEN LEAF"

verb 7AJ)J> "will you break" and a similar

just that, as his protest, 

of him. (See Elihu’s speech beginning Chapter 33)-

correct interpretation in my opinion for it is Job's in- 

or knowledge (of man), for the

The Targum uses the

use of is in Deuteronomy 1:29 "Dread not, neither be afraid

first and then You shall answer me.

So that I can argue with you. You will be first then in

As in Exodus 9 •’ 3 "Behold the hand of the Lord is upon..."
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t and the expression is very similar

13:26 "THAT YOU SHOULD WRITE BITTER THINGS ( ) ABOUT ME"

about me that many times I. disobeyed, (rebelled against)

'AND MAKE ME TO INHERIT THE INIQUITIES"

are writing about me that I rebelled and sinned in the days of my

youth and for that You are punishing me -- but I have never sinned

or transgressed.

Similarly the Targum says "and you shall put my
The meaning then of "you shall put my feet

that you can remember them.

"AND ON THE SOLES OF MY FEET"

59:

!

■

''
:■

■ 
I
1

verse as

60

■
E

i
!
I

5
I

3

I

1I- 
1

O/V rebellious. You will write

59 you.

feet in the plaster."

in the plaster" is that there shall appear in it (i.e. in the

a play on the word

From the same pattern as

plaster-cast of my feet) all of my ways so

a line"

my steps were on a bad way.

13:27 "YOU PUT MY FEET IN THE STOCKS ( )"

As in Deuteronomy 27:4 "...and you shall plaster ( C ) them 

with plaster."

"shall lop the boughs with terror."

of them."

to that in Isaiah 10:33

You shall put an ordinance ( pl/) —
in the verse) and a judgment as though all of

which I did in the days of my youth. The meaning is that You

’Either Ramban is making a pun or he is translating the 
"rebellion" in the first place.

i.e. The word that our J.P.S. edition translates as stocks, 
Ramban translates as plaster.
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This is an allusion to the driven leaf and. the dry stubble

which Job had mentioned in verse 25. The meaning is —
you do such to punish my body for no wrong (that I have done)

when it is driven stubble and will rot, and’ it is not necessary

for You to show Your power over it."

It is possible to explain these verses beginning with "will

you harass a driven leaf" (13:25-28) as meaning that he is complaining

Why do Yousaying "I am a driven leaf and dry stubble.further,

It is enoughwrite about me the sin of my youth that I have done?

for me that I be made ready for my death what with my days so few

And so he returns to his complaint thatand full of trouble."

it is not proper to punish him as noeven if a man should sin,

This interpretationrighteousness of his can save him from death.

is more correct in view of the meaning of the following verses

throughout the answer.

"why do

13:28 "AND HE (i.e. JOB) IS LIKE ROTTENNESS (A pl ) THAT DECAYETH. 

(ANCHOR TRANSLATION — HE WITHERS LIKE A ROTTEN THING)"
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CHAPTER XIV

14; 3 "AND UPON SUCH A ONE (DO YOU OPEN YOUR EYES)"

Job has arrangedYour eyes to bring him into judgment with You?

his argument with God saying that he has not sinned, and if God

show him that he has sinned why is it so important to Himcan

is vanity and will pass to rottenness.to punish his body. For it

It is his intention to

his being vanity and naught

remove from him His providence, for from his beginning he can

be compared to vanity (nothingness) and the Creator has no providence

For whether he should fulfill the number of his days orover him.

whether he die halfway through his life, everything is like a

passing shadow.

14:4 "WHO CAN BRING A CLEAN THING OUT OF AN UNCLEAN?"

who comes from an unclean place?Who can make clean the man

are conceived in sin, as in

mother conceive me."in iniquity, and in sin did my

of his months is with You,"

them.

able to cross over them to
him and stop afflicting him untilDesist from

nr

You set his limitations

live any longer.

There is not even "ONE" who will be clean, for even the righteous

Psalm 51:7 "Behold I was brought forth

(AWAY, FAVORABLY)",

in the eyes of the Creator (should)
say that his lack of importance and

14:5 "SEEING (IF) HIS DAYS ARE NUMBERED"
If a man’s days are numbered (i.e. cut short), "the number

.," for You (are the one who) determines 
and his boundaries and he is not

If this is so "LOOK

Who is a passing shadow and then is no more. Do You open
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he shall accomplish, like a hireling, that which is expected, to

come on his day.

14:9 "YET THROUGH THE SCENT OF WATER IT WILL BUD"

In smelling the waters.

t""AND PUT FORTH BOUGHS

Same meaning as "

" '603 A PLANT"

good and large.

14:10 "BUT MAN DIES AND LIES LOW"

have said that it should be, "man lies lowThe commentators

sicknessand dies"

the man will lie low first

And so Targum Onkelas
Also the scriptural

with "renders
refers

i BiBifr ‘I ir

1

(reversing the order of the verbs) for in his

and after that he will die, and they

refers more properly to breaking

in Exodus 17:13 "and Joshua discomfited 

‘with the edge of the sword"

"let the weak

so will the branch be

passage Joel 4:10

bring various analogies to support their point.

more correct that the act of lying low

and cutting off (i.e. calamity,

» 1'3]?
branches".

as opposed to sickness) as

'/ Amalek...", for when it says
shattered his camp and

i.e. as a tree which is planted now,

‘I am strong’"

(Exodus 1?:13) it means to say that he 
smote all of them with the edge of the sword.

with " shatters".

(fiAn ) say

But it appears
" in Hebrew

"HE SHALL ACCOMPLISH"

As in Leviticus 26:34 "and repay •$3'17'I her Sabbaths..."
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1U:11 "AS THE WATERS FAIL (FLOW) FROM THE SEA"

desert (dry land)

where they are not gathered.

U:13 "o that thou would (literally who would) hide me in the

I wish that a man’s death would last for seme time, and that

for a number of days he would remain concealed and hidden in the

nether-world until God’s anger turns from him. His death would

be according to his sins that he did. Then God would remember

him to restore him to life after that. In this way the punishment

But now that he dies forevercould be in keeping with his sin.

Tlii'i'imniii

i

NETHER-WORLD"

to a shattering of the heart, contrary to Amos 2:16, "and he that 
is courageous among the mighty...". And according to this theI

3

i
-

"AND THE RIVER IS DRAINED DRY"

The waters that flow from the sea to a

a repetition of this according

As its source has failed, so a man lies down and never rises again.

61i.e. The B part of the verse repeats the same parallelism 
of the A part — that death is followed by further calami y.

62This interpretation is very interesting JX^^hek 
that what. Nahmanides is proposing is a sort of P^a y» ’
in his work on Medieval Jewish Messianism pom ®
did believe in a hell where the wicked were puni • death 
lower after-world used by the soul, m e ir y

and cannot be saved, it is not proper that he should be punished, 
62as I have explained.

Targum says,"man dies and is crushed," and the end of the verse, 

"YET MAN PERISHES AND WHERE IS HE?" is 
61 to the meaning of the argument.
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14:14

i.e. is it possible that he will live?

Until my end. would come and I would die, for if I knew that

I would live again after that, I would want to die and be judged

with You there (in the nether-world), for "YOU WILL CALL AND I

to go before You then.

"YOU WILL HAVE A DESIRE FOR THE WORK OF YOUR HANDS"

And You want to see it.

Rather "YOUIn this world You do not call me to judgment.
NUMBER MY STEPS" and do not wait for my sin until the day of death.

And

certain idol” t

live again"as meaning, "I know that

14:16 "BUT NOW"

"ALL THE DAYS OF MY SERVICE I WOULD WAIT"

WILL ANS',VER YOU (14:1$)"

"IF A MAN DIES, WILL HE LIVE AGAIN"

kept the saying in mind."

blessed memory, we find, "A man should not say to his fellow

’ wait for me’ by the doorway of a

worshipper" (Sanhedrin 63b)- (where ICiC is used to mean wait ).

Some commentators (ibn Ezra) explain If a man dies, will he

he will not live again and I

" WAIT (LITERALLY KEEP)"

The verb is similarly used in Genesis 37:11 "...but his father 

in the language of our sages, of

when "it is weighted down by the burden of its past °°^eal 
existence.. .It must find gratification in e 0 rarefied 
and nrenare itself for full entrance into the reahn of rarefied 
souls^f^e 187 ff). So apparently Barban sees Job as vishrns 
this were the case but not believing it o e so.



I.

■J J /

■. r: .•

j

j •

r !I

) )

I •-

3

.0

:"3±
i ‘UJ

•pa '33H lax1? myx pjxi ’3xnpni» Tirra xn ur1? brrx ’3Ki n’rr> Kbw ’3X sir 
.pniD^ ’siroini nvx nns “noon rm1? p dk ?n»&3 nnpb ’Vk tntonw nsr.^o maV 
7i9Dm inn’ott dvV .■’Plug ms’a’uinn (v) :p ’irvaniy dt> inrc.'; ■>'? rnan xVi 
nsPO 101:>. Y3TD ,70' 791J lil 0P1N1 (IT>) : ]P1D”3 ’JTiX ]TJl? /J1D 71)
‘igsx'i ,p ivrp' I?1.’? irriVpri mx;i ?nn>ri •inn ’Vix ,” Y'ixa yn d'>1?’d.i;ii

1?Ti> x'iiw *in tiVix ‘i3X->® ?2srv/n tnWn win idid w ‘?y xip’-a-
•o pjym .u1'?.d ;i/i' /?hp vp'?n'?i ,^E’i mi’o xinn p ,l/i;p tai3 nvm 
Dira jrnRiii (vr-) >i»3po xyw nnn i» pnir> ,wpri Tixm h’zj’ri am inn



-144-

wait for the day of my death to come so that You might call me and
saying 'Behold I am in Your hand to die (under YourI will answer,

power) any time that You desire to take my soul. If this is so

why do You now number my steps and reprove me with chastisements?

Why do You not wait for me until that day on which You put me to

death?"

14; I? "MY TRANSGRESSION IS SEALED UP IN A BAG"

for the day of death.

To Judge me with these chastisements.

14:18 " AND-SURELY THE FALLING (

were then on the earth."

falls when he ascends there is what ismountain from which man

being referred to here.

as beaten or

— when a storm comes it falls

(Isaiah 34:4). The meaning is thatas the leaf falls from the vine"

of time and the hard

Or, perhaps he is speaking about the form 

in Job 24:12of his own end — that he will crumble away, as 

P'ffA ) cries out" (apparently 

crushed). For he says, "Surely

Others (ibn Ezra, Kimchi) have translated the word

large, giant" — based on Genesis 6:4 "The

Perhaps the sloping and high

the mountain will crumble with the passage 

mountain which is its place -- but 

(14:19) which are

"/dip YOU HEAP UP MY INIQUITIES"

a mountain which is great and strong falls (and( crumbles away 

and crumbles to its various parts,"

falling" as "

p'f'M

rock will be uprootedfrom the

(also) the waters will wear away "THE STONES

) MOUNTAIN WILL CRUMBLE"
" feu

"The soul of the wounded ( 

translating pSTA
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hard., as they repeatedly pass over them.
So behold, everything changes for evil or for good. — but

It will not change in theperishes forever.
It is possible that we may explainabundance of days and seasons.

that what he is saying is that the great mountain will crumble
rock on it will be uprooted from its place and becomeand the

and the waters wear them away with the passage of time.stones;
But the

This is very strong poetic imagery.

away to dust, plants

stream

And it is

washing-away

forth in its dust.

away; but the hope of man is more

never be found.

hope of man is more perishable than all of these for they 

change from one form to another, but never disappear altogether,

or in the passage of time they will return to what they were.

But the hope of man perishes completely and becomes as nothing.

* against him." (i.e. singular verb is used).

earth will wash away, in the

stream of the river washs them away, 
rv 

water" (instead of "

P'/Y can take the feminine singular verb (here 

in Numbers 18:13 "...because the water of sprinkling 

* 

more correct, in my opinion, that the

of the afore-mentioned waters, all that has sprouted 

them will be uprooted and washed

14:19 "ITS OVERFLOWINGS WASH AWAY THE DUST OF THE EARTH"

Some (Kimchi) have commented that the waters wear the stones 

sprout forth of themselves there, and the 

Or you could say " p*H 

of the river") because 

), as 

was not dashed

"THE HOPE OF MAN"

Behold all of

perishable than they and will
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You will be stronger than he to lead him forever (at all times.)

He argues that you (three friends) have said that God will

reward him with goodness or He will visit evil upon his sons —

but he does not know

of man "WILL GRIEVE FOR HIM AND HIS SOUL WILL MOURN OVER HIM,"

i.e. mourn over himself when his days are near to death (when he

explained "But his flesh grieves for him and his soul mourns over

But the correct interpretation is as I have explained it.

187377

!

L'k 20 "YOU PREVAIL FOREVER AGAINST HIM"

1U:2I "HIS SONS COME TO HONOR AND HE DOES NOT KNOW"

or regard them because (1^:22) "THE FLESH"

mar *

has) no delight in' sons or daughters after him. Ibn Ezra has

as in II Kings 3:19 "andhim," and is spoiled after his death,

* every good piece of land with stones." (i.e.

means not only grieves but also spoiled — i.e. his flesh 

rots after death, but his soul remembers enough to grieve for him).


