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EUJAH DEL l\IEDIGO 

Elijah del Medigo, one of the few outstanding philosophers 

produced by Italian Judaism, was born in Candia in 1460 and died there in 

March. 1497. He was a discriminating student, not only of his own religion but 

Of the culture and thought of his environment. And it was this combination 

of religious and secular interests that early turned his attention to the 

major problem of his life--the relation of Philosophy to Religion. As a young 

boy, ~l ~edigo showed a keen and brilliant talmudic mind9 and in his early 

manhood he was called. to Palilla to head a talmudic school. Yet his rrain inter-

est vras in the field of Philosovhy, particularly that of Aristotle, Averroes 

and Jfi.a.imonides. For a time he was an influence not only in Jewish circles but 

also in the Gentile society of his day. In the 1Iazref Lehdhmo of Joseph Solo-

rnon del !iedigo we are given some details of his life and work. 

We are told how he was appointed by the Venetian Senate as 

the arbitrator of a dispute that was taking place at the University of Padua about 

some philosophic subject. He created such a fine impression in his settlement 

of this argu.>nent tba~ he was made a professor of Phiiosophy at Padua., and taught 

also at Florence and Venice. He gathered about him a group of disciples, among 

whom was the young scholar, Count Pico di Mirandola, who became Del Medigo's 

protector and friend throughout his life. The group of men against whom he had 

decided the dispute began to persecute him. Furthermore, the Kabba.lists, 

against whom he bad written a strong attack in his Behina.s Had.as and who were a 

powerful influence in those days, rose up against him. The Rabbi of Padua, 

Judah Mintz, a firm adherent of strict orthodoxy. could not tolerate llil 

Meuigo's seeming liberalism in religion. And so, besieged by enemies on all 

sides, Del :Medigo .had to leave Italy, and. he returned to his native place, 

Candia, where he was shown great honor and where he taught Philosophy for the 

next two or three years, just before his death. 

His works reveal the profound influence of Averroes upon 
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him. I~ f act, it was through his study of the Arabic thinker that 

Del Medigo must have been stimulated to write his main work, Se fer 

Behinas Had.as, for all through it we shall find parallelisms with 

Averroes' "?hilosophie w1d Theologie" • Besides thi s work we find 

that he translated sor:J.e Hebrew works into Latin and comp osed some 

cor;unenta.ries on Aristotle and Averroes. Among his works are these: 

(1) Quaestiones ~res (Venice 1501} 

1. ~ Primo Uotore 

2. ~ Liundi .b::f'ficientia 

3 • .De Esse Essentia et Uno. , .. · .. , . 

(2} r~2 {:i>!.) »» il 1 (),,'I? 5c 11 ~-::i 
} 

le Substantia Orbis. 

(Venice 1488). 

{4) Averroes Quaestio in Librum Priorum (Venice 1497). 

(5) Averroes' OoI!l!uentary on Pla to's Republic. 

(6) Averroes' Proem to the large commentary to Aristotle's "Meta-

physics" XII, translated for Pico di 1lira.ndola and also for 

Cardinal Grina.ni. 

(7) Commentary to Song of Songs is also attributed to him. 

(8) Several re~uted workS in defence of lia.imonides, against the 

criticisms of Levi b. Gershon (cf. Joseph Solomon del 1Iedigo 1s 

Mazref.). 

( 9) Adnotat iones in plurima dica--.Domr.~entatoris ( d. h. Averroes} et 

aliis rebus, etc. 

( 10) Two }) I S )?. l..j concerning 1 .J ~1 S /1 ~ j1 S li1Ji1, (Padua 1482). 
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(11) Averrois Comm. in Meteora Aristoteles. 

(12) Averrois cie Cometis. 
• 

(13) Le Sperrna.te. 

His major piece of writing, Behina.s Hadas, first was 

published in Basle 1628 in ;Jf)Jl! J>1/fs1SJJA of R. Jehudah. Samuel 

As.hkenazi, and appeared as a separate book in Viem1a 1833 with ~ 

co::rnentar;:v and int rociuct ion by I. S. Reggio. In this work Del 

Med.igo makes a clear distinction between Philosophy and Religion 

and comes to the conclusion that the fundamental truths of Juda.ism 

rest ultir:iately on revelation, althou@l none of them can be con-

sidered illogical from the philosophical standpoint. 

The purpose of the book may well be put in the words 

of the lntrod.uction to the IJoreh Heb~im: 11The object of this 

treatise is to enlighten a religious man who bas been trained to 

believe in the truth of our holy Torah, who conscientiously fulfils 

his moral and religious duties and at the same tine has been succes-

ful in his philosophical studies. Human reason has attracted him to 

abide within its sphere; and he finds it difficult to accept as cor-

rect the teaching based on the literal interpretation of the Torah 

and especially that which he himself or others derived from those 

homonymous, metaphorical or hybrid express ions. Hence, he is lost . 

in perplexity and anxiety ••• '.l'he work bas a second object in view. 

It seekS to explain certain obscure figures which occur in the 

prophets and are not distinctly characterized as being figures. 

Ignorant and superficial readers take them in a literal, not in a 

figurative sense ••• But (all men) a.re relieved i:f we suggest that 

the terms are figurative. 11 Now let us analyze the book. 

• Steinschneider, Heb. Bibliographie 2:XI, PP• 60-71. 
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Philosophy and Science are always reserved for the 

fei:i scholars and sages,and those v1ho try to bring these two 

sphere ot knowledge dorm to the level of ordinary laymen pervert 

and. U.estroy both the group and the subject matter itself. For we 

must always remember that intellectual study requires special pre-

paration and a long period of training; and since the mass has 

neither it can OI•ly i;rasp philosophic or scientific ideas in a 

partial, prejudiced and totally inadequate fashion. Far better 

is it to keep the profound insights of the genius hidden away 

among the initiated until we can make the large mass of men ready 

~or the revelation by a careful process of education. 

But it !>hilos opl"..y and Science are reserved for the 

few, faith is the corrrnon possession of all men. And our revealed 

Torah is the teAt-book for religious beliefs in Which all Jews 

necessarily share. ~he validity of these beliefs is not to be 

tested by the external criteria of logical method, but they are 

innately real and. true, 5--uaranteed by the very t~th of God. For 

ultimately, although scholarly Jews may introduce log ical rules and 

principles to show how the words of the Torah absolutely agree with 

the views of Science, yet the genuine basis for the fUndamentals of 

religion is to be found in f'ai th not in reason. Rea.son is too sub-

jective often, too much colored by the shifting trends of the times; 

but relig ious faith is the rock of the ages to which even the ship

wrecl<:ed rationalist may cliug in safety. !!'or religious faith among 

all classes of men, scholars as well as ignorant men, is rooted in 

the most certain and rational element in the uni verse--God, the 

Creator of the whole cosmic scheme. This is why the Torah should. 

be relied on when differences of op inion between Science and 
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Religion arise, because the Torah is a conc rete symbol of God's 

rationality. .And that there are some matters there that cannot be 

e~lained by the syllog istic method is not an indication that they 

are irrational, but rather, if they are understood properly, that 

they are supe r-rational. And so both the wise and the ignorant 

believe thint;s in religion from the standpoint of revelation, al though 

t h e s a.ge r.iay have proved to himself by logic that the Torah pre-

sents a rational system. The only distinction between the :faith of 

the mass and the faith of t :O.e few lies in the method of verification • 

.b'ut we nay go beyond this and say that the Torah is not 

the primary be.sis for fUild.anental religious principles. Rather are 

these roots ma.de .known to all men through their in:r;i.ate ideas, which 

are derived :·rom the Universal !Jind, and the Torah become so im-

port ant only because it contains the particular laws and comrnandments 

unique for men of our religion, by which the root princip les may be 

realized in action and fulfilled in concrete ';1ays. Now, to some of 

the secondary root-principles--such as prophecy, messiah, primacy 

of· uoses, etc.--the philosophic method may object. It is then that 

we come to realize that methods of study vary greatly and th.at the 

rules that apply to religious principles are entirely out of place 

in the province of science, and vice versa. Hence, the thinking 

religionist sees that there is a line of demarcation marlt:ing off 

religious truth trom scientific truth, and woe be to him who con

tuses the two methods. As soon as we realize that the methods of 

study vary greatly we must then be very careful not to contuse 

one with another. Very rare indeed are philosophically inclined 

religionists who have the ability to ap1)ly tlle demonstrative 

l 
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method to the iklrarim and. prove their perfection. .Maimonides is a 

rare example of' one whose philosophic speculation did not lessen 

f'ai th and belief'. Most men, however, in attempting to reconcile 

?hilosophy and Religion, become neither genuine religionists nor 

real philosophers. But even if they are successful their results 

must be hidden except to those who are prepared to apply logic in-

telligently. And yet all men know intuitively that our divine re-

lig ion and our Torah are not irrational. Indeed, if our religious 

beliefs were out of harmony with reason. if they were self-contra-

dictory and absurd, then we would be in duty bound to discard all 

of them, because we dare not do violence to the intellect which God 

bas impla.11 ted in us. 

Now let us turn to another subject. Our religion is not 

unique in its funciamental beliefs., for all men have implanted with-

in thera ideas of God, and all philosophers agree that He exists, 

and that He is One. But however similar other religions may be to 

ours in theory, yet in practical commandments and statutes we are 

distinguished from all others. In fact, that which saves Judaism 

from being merely a natural religion is its practical, ritualistic, 

ceremonial aspects, the side of deed rather than creed. And yet we 

cannot escape the tact that the practical aspect is rooted in the 

theoretical. We tlo have beliefs and dogmas as soon as we have 

actions, for our works are but the final st~gJs in our beliefs and 

tbe Props of beliefs, the whole superstructure of if we remove -

actions must inevitably crumble to dust. 

so let us tuni, says D31 Medigo, first to the ikk~rim 

and search out their nature and their number. He derives them from 
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the words of the Torah and from k ~he words of the sages of the . 
M.ish.nah and the Talmud, beliefs without which religious practices 

would be impossible. Al d i' 11 n o owing Maimonides thirteen articles 

of belief, Del Medigo sets down the fundairentals in this order: 

1. The existence of God. 

2. The unity of God. 

3. ~he incor-poreality of God. 

4 • .Prophecy. 

5. Reward and Punisp.J;ient. 

6 • .?roviti.ence. 

7. Imr.mtability of the Torah. 

s. Primacy of uoses. 

9. Resurrection of the Dead. 

10. Messiah. 

Several of these beliefs are not obviously root-prin-

ciples among the people, but when we search more deeply we s ee that 

they too are essentials. For example, the belief in Incorporeality, 

on the surface, seems strange, since we ordinarily ascribe existence 

only to bodily beings. But this habit of thought was changed by 

Maimonides when he showed the people that God is Incorporeal; and, 

hence, we may include it in our list of ikkarim. Likev1ise, the 

dogma of the Messiah does not at first appear as essential to 

religion, but the view of the sabes that he who denies the Mess iah 

is a. heretic without share in the world to come shows that this 

must be one of the root-principles. .But interesting above all else 

is the criterion of judf}Uent about these funci.amentals. The sole 

standard is their i ntelligibility to all men. If all men everywhere 
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believe in them and accept them, then they must be true. 

Now let us take up the question of the legal decisions 

of the Torah and show how they are interpreted and how their literal 

meaning cannot suffice. The laws and jud@nents which guide the 

peo9 le 's co::-:r.nmal life are derived by the hermeneutical rules from 

Biblical ve rses, and they are called Dine Torah and DirrE<.Sofrim, 

interpretations that stand l:i.al:f-•·;ay in importance between the 

direct mitzvoth of the Torah, on the one hand, and the rabbinical 

ordinances, on the other. .Definite rules of interpretation are, of 

course, absolu;ely essential for these laws. Otherwise, we woUld 

fall into the grievous error of the Karaites, who rejected the rules 

and gave pennission to each man to explain the Torah as he wished, 

and thus increased e:>pla1ia.tions without end. 

There are some, however, vmo maintain that the Talmudic 

method produces discord and dispute among our people. The answer 

is that the disputes arise, not because· of the method, but because 

the Mishnah and. the Talmud, which by nature were oral t ra.di ti on, had 

to be written down on account of human forge t fulness. If we had 

not been dispersed throughout the world, but had our own state, then 

matters would have been different, and we could have consulted the 

Great Sanhedrin for legal decisions. But now we must make the 

best of our unfortunate lot. Above all, we must remember that all 

the laws were potentially what was said to Moses at Sinai, and 

that now we may use them for our own problems. 

Now ~l Medigo beings his vehement attack on the 

Ka.bbalists. "who think tbat all the worcis of the '..'orah are only 

allegorical and are hidden to all save themselves. 11 He says, first 

' 
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of all, that the Gaouim knew nothing of the way of Kabbalah, and 

that no ~almudic statement can be found to uphold its views. And 

many of the great sages, like iiaimonides and others, were totally 

ignorant about it. He gives many reasons, iu the second place, why 

the so-calle~ ancient sol.U'ce, the ~ohar, could not have been the 

work of R. Simon b. Yoha.i, but was a modern forgery. Furthermore, 

this Kabbala.h, so-called ''l!rad.ition", is far remote from a really 

traditional I:latter, for there is great difference of opinion among 

the adherents themselves: some !ilai:atain, for e.xarnple, that the ten 

Sefiros are the Godhead in Itself--which is real heresy--while others 

maintain that they are only attributes of God. Hence, Kabbalah, for 

him, was an "intellectual sv!amp", a lying, false, shallovr system, 

deceiving even the most intelligent religionists by the false 

glamor of its oysticism. 

And yet we have still to determine whether the words of 

the Torah are to be ta.ken literally or not. The principle to be 

applied in this matter is that we must not multiply explanations 

beyond necessity, that we shall accept the literal meaning of a 

verse, unless it proves to be self-contradictory. Thus it becomes 

evident that some of the stories of the Torah rnust be given inter-

pretations beyond the p'shat • 

Now, just as the Torah is divided into two parts--the 

legal and the narrative--so too the Talmud contains two sections: 

the one dealing with laws; and the other with aggadoth. The laws 

of the Talmud we must accept without the slightest deviation, but 

it is not obligatory tor us to agree always with the sages of the 

Talmud in the midrashim and aggadoth, for here no matters of 
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conduct or fun clam t . - en s Of belief are involved, but only the personal 

views of our scholars' "and thev have no h1· gher v authority than other 

e~ressions o:f important ID"'"'•" .,..,, The halaldc elements, of course, 

are di vine in nature and must be accepted without question. 

As a matter of fact, the aggatloth are to be treated in 

the same way as the ·:Jords of the 'l'orah--some of them are to be taken 

literally and others must be interpreted. And of those which are 

given e:iq:ila:u.;.;.tion, some may be put dovm in writing and others not. 

And the ~est for them is whether the large mass of religionists will 

be injured in arcy way by the publication of the interpretations. 

All the way throuf.71. the "Behin&s Ha.W:J~{ this is the major stand

ard of judgment--the good and the harmony of the mass of religion-

ists has priority over all other considerations--and aIJ.y idea that 

tend.s to confuse arui ciestroy them must be suppressed. .Del Medigo 

does not make any :false distinctions in the faith of the mass and 

the few. Essentially, it is the same, but the mind of the mass is 

unprepared for the protu.nciities and subtleties of the scholars, and 

when these are ma.de kc.own to all the mass is banned rather than 

benefitted. 

This is the n:ain principle of the book--the conunon good 

of all demands an intellectual sacrifice on the part of the :few, 

and that those men who attempt to popularize the deep views of the 

anu.
, t1'"\J' to combine Science with Religion succeed only in 

scholars • ., 
· weakening the :faith of men and in bringing true 

destroying both--1n 

wisdom into disrepute among the m1discriminating many, 
Particularly 

in his own age, when Italian Judaism was so sterile and b~rren, 
thinkers who contuseu the methods 

there ~rose many half-baked 
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proper to Religion and to Science and caused thereby a great in

CFease in disputes and in internal dissension. 

And now, at the end of his worJ.t:, Del Meciigo discusses 

the final problem--the reasons for the mitzvoth0 It is the duty 

of ever-y intelligent man to seek the c~uses of the Biblical com-

mands, for throueh them the final purposes of God become revealed. 

In fact, we must postulate that the mitzvoth have intelligible 

causes, for we cannot i!Il2.s ine that the divine comrnands are irrat-

ional. But when we have discovered the reasons for the mitzvoth, 

we ;mist not think that they are final and absolute, for we must 

retain a pro1Jer huraili ty when we approach the thoughts and the 

plci.ns of God. 

And we discover the reasons when we understand the gen-

eral pur2ose of the 1~ora.h, which is to influence man to the true 

good in thoUfjlt and in deed. If we apply this principle to the 

mitzvoth, we discover their causes and their goals--that we must 

pertonn them, not to influence Heavenly Beings or to improve them, 

• but in order to refonn and improve ourselves. 

The mitzvoth, perhaps, form the most vital part of our 

religion. Not only do they distinguish us from all other peoples, 

th the connecting linkS between Belief and Action. The but _ey are 

Of the mitzvoth is that it leads from Thought to Deed. very essence 

And the Deed is the final purpose of the Torah and of our religion--

not only to have right beliefs but to transmute them into right 

Hence, those actions is the fundamental tenet of our religion. , 
men who have rationalized away the necessity for action, and have 

h Moral Intent the summwn bonum--these 
ma.de the Good Motive and t e 
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men are the destroyers, not only Of the practical side of religion, 

but even of the theoretical aspect, for a belief that issues in no 

action soon withers and dies • . 

Finally, ..LJel Meciigo asks whet.her the reasons for the 

mitzvoth shall be written dov:n or not, and since he finds no justi

fiction in the Torah itself for both_ points of view, he concludes 

that certain reasons m~ be spread abroad, while others, which would 

do incalculable harm to the r.iass, must never be revealed. Each gen

eratiou of saLes r:iust measure the wisdom and test the strength of 

its OV1ll a ge, and then cietennine which secrets of God may safely be

come the comrjon possession of all Jews. 

Elijah Iel Medigo cannot be classed as a great thinker--

.or an epoch-making genius--ior the thoughts that he expressed were 

not new creations nor ~ere his solutions unusually original. Nor 

is his work distinguished by beauty of style. Rather is it in-

volved, labored and heavy. And yet, in spite of the lack of pro-

:tound. originality and. of literary artistry, .rel :Medigo served the 

needs of his age admirably, Italian Jewry did not need a towering 

intellect, separated far from them by the unbridgeable chasm of 

thought; they required a man close to them, who could understand 

their immediate difficulties and help them solve their problems. 

The people· were contused and lost--the sophistry of the pseudo

philosophers, the fanatical mysticism of the Kabbalists, the 

UIJS"ielding obstinacy of the orthodox hopiessly d.ivideci the people 

into sects, .hating and fighting aud misunderstanding one another. 

As a result, the light of Judaism was being threatened with 
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extinction in Italy, for if one could not knov:1 either what to be-

lieve or how to act, if authorities mere so " irrevocably divided, then 

of what use was the loyalty to this muddled religion? It was into 

this scene Of contusion that ~lija.h del hledigo brought his work, 

"An Inquiry Into Religion"--a book whi ch stood out in its time as a 

beacon lit;ht to men of faith. 

liow let us try to see e.xa.ctly what position Del Medigo 

really occupies and. what is il.is unique viewpoint. 

~l Uedigo, we mi&ht s ay, occupies a mid.dle of the road 

position--between faith and reason, Religion and Science, with 

the emphasis, if any>7here, on faith and religion. He star ts out 

with a. definite goal in o iud--to show that Judaism is a. r a tional, 

at tir.ies a super-ra tional system, but never an irrational one. But 

the ~easurine rod of truth, in religion as religion, is not the 

syllogism of logic, but the words of Revelation. And ·:;hen the two 

conflict, not only must we turn to words of accepted tradition, but 

also to the inner voic e of faith. Inquiry and inves t igation is 

permissable up to a certa in point in rel igion, but there a r e def

inite limits to which the methods of oue study can apply in another 

i'ielti.. 

.Del 1iedigo, after all, was the child of his age and as 

such inherited with his 

and this temper reveals 

secular stuuies the spirit of Scholasticism-

itsel:i:' all through the ~,hinas HaaaV. 
::;> 

"Investigate and s t udy in the sphere of relig ion, if you des ire, 

that the end is pre-det erniined--the demonstrate d 
but r emember 

Let\ inevita bly agree with the revealed trut hs 
proofs of log~ must 

of r eligion." 

1. 
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One of the most valuable principles of .Del .Medigo is 

his insistence on the distinction between the raass and the few. 

In our judr;."Illent this is his most important contribution--that the 

capacities of men differ vastly and that the greatest sin that ca.n 

be committed. by a thinker is to publish views that cannot be posi

tively dit;ested by the larc;e ::iajority of men. Ii' the philosopher 

has arrived at certain ci.eep conclusions after a long period of re-

i'lection, let him not attempt to foist them upon the unprepared 

mind of the cro· .. ·:d.. I:f certain unique ideas are derived from the 

Torah arn.i the '.i:almud by scholars, let thera be read and understood 

by the scholars alone. 

i~ .. 11d this distinction of .Del 11edigo between the chosen 

few and. the large mass is most essential today, When the faith of 

Jews everiJWhere is being co!'roded by the acids of shallor1.1.1ess--

shallov1 thinking, shallow feeling~ shallow searching--and when the 

cry f or po2,)ulariza.tion is ma.king ~he leaders forget that tl1ere are 

certain concepts th.at should be reserved for them al-011e--certain 

interpretations that they alone can really underst&nd. This does 

not mean that the religion of the scholar is a truer or a f'iner one 

than the religion of the l ayman, but that it is necessarily more 

creative, more adventurous and hence a more dangerous religious 

quest. In i'ac~, a Maimonides can dare to apply the rigid tests 

of Philosophy. to relig ion and pain a blended roo.sterpiece, just 

because he is a master ot both fields. But g ive the same ~aint 

h brush t o a less skilled artist and he will only blur 
and t e same 

the colors• 

• • ._J 
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Another interesting point in JJel Medigo is the relation 

o~ the dogmas to the mass mind. here his criterion of judgment 

is quite different from that of Maimonides. For a belief that is 

not cornnonly accepted by the majority is no real belief to Del 
* 

Medigo, vd1ereas in 1Iaimonides the test of the validity of belief 

is the reaction of the sage, rat her than of ten thousand fools • 

.And it is just here that we fe el that . .Del Mecligo reveals one of 

his weaknesses. For, in the first place, consensus gent um has 

never been the test for truth in Judaism. The mass too often 

places its trust not in verification or in proof but in popular 

credo, and in inherited superstition. Aud, in the second place, 

there uay be fundamental beliefs that are not understood by the 

mass, as ~l lledigo might have realized bad he remembered his 

oYm example of belief in the Incorporeality of God. In 1!aimon-

ides' own time this view was condenu1ed by many authorities as 

rank heresy. Philosophic inquiry bas no aQva.ntag~ whatever, if 

only beliefs that can be conwrehend.ed by the mass can be taken 

as the root principles of a religion. 

But although .Del Med.igo seeks for a "mean" position 

• Introduction to Helek. 
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between t \'10 extremes in most matters, he certainly goes to extremes 

in his hatred and contempt of the Kabbalists. But there was a 

reason for his sweeping condemnation of them--his disciple and friend, 

Count .Pico di 11irandola, had suddenl y been attacked by the Kabbalah 

through the influence of a Jew, Johanan Aleman, and he thought he 

haQ discovered in Kabbalistic formulae many important secrets of t he 

Christian religion--the Trini ty, Original Sin, Fall of the Angels, 

etc. It \'as in order to save his ~riend. from the error of Ka.bbalah 

and in oruer to prove to the Je~ra the fallacy of its doctrines that 

Dal tle di go devoted so much of his work to this sub ject. 

That Del Uedi go depended on other writers is self-evi-

dent from his work. In many places he refers to Maimonides as his 

source tor authority , and he follows him closely with regard to the 

fundamentals of religion, in his attitude to philosophic investiga-

tion, in his opposition to the K.araites, in his dependence on the 

lalmudic method, in his argument agairn t Kabbalah, and in hid dis-

cussion of the mitzvoth. He also follovrs .Maimonides in his distinc-

tion between r1philosophica.l beliefs Which can be established by 

reason, and the religious dogmas which can neither be proved nor 
• 

disproved by reason and must be accepted on faith and authority." 

It is very interesting to notice the parallelisms between 

~l Medigo and Maimonides: 

Jl'L UEDIGO 

(P• 23 ) There is no doubt that the 

existence of God ••• ought to be con-

MAIMONIL:ES 

The existence of the Creator 

is the first cardinal doctrine 

•cf. Christianity and Judaism Compare .Notes, P• 60 

'·i 
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f 



l 
I 

I 

17 

sidered a root-principle ••• Faith in of faith (Intr. to Helek). The 

Him should be the beginning of all foundation of foundations and 

religion. the pillar of the sciences is to 

(p. 24) And it is obviously neces- know that there is a First Being 

sa,ry to believe about the existence and that He caused the existence 

of the ~"'irst cause that it is the of all beings (Beg. of Mishnab. 

Cause of all existence. Torah). 

(p. 4) The purpose of this Torah The general object of the Torah 

is to guide us in human affairs is two-fold ••• the well-being of 

and in good deeds and true opin- the soul and the well-being of 

ions, according to the capacities the body. ~he well-being of the 

of the general mass of the people soul is promoted by correct opin-

••• (p. 6) The Torah aims at the ions communicated to the people 

perfection of every religionist according to their capacity ••• 

in .accordance \'ti.th his possibil- The second is to teach ever-J one 

ities. (p. 65) The general pur- of us good morals (actions) ••• 

pose of the Torah is t'o lead men Hence, the Torah seeks to train 

to the true good of which they are us in faith, to impart to us 

capable both in' thought and in correct and true opinions when 

deed. (p. 69) The Torah exists ••• 

either for the confirmation of 

·true knowledge or for the refu

tation of false knowledge or for 

the good deed. 

the intellect is sufficiently 

developed (Moreh Hebuhim 3.27). 

Every narrative in the Torah 

serves a certain purpose in 

connection with religious teach-

ing. It either helps toe sta-

blish a principle of faith or 

:i. 
' I 
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(p. 26) And that this Torah does 

not change is a.~ absolutely es-

sential postulate for men of 

this religion. 

(p. 52) But about the subject of 

the 8.66-adoth which are in the 

Talmud and the l1idra.shim ••• we 

find many views. One group be-

lieves all of them literally. 

Another group rejects the far-

fetched a.ge;adoth according to 

their literal meaning and ridi-

cules them. And a third class 

interprets those whose simple 

meaning is far-fetched and justi-

fies the words of the sages. 

to regulate our actions, and 

to prevent wrong and injustice 

among men (Mor. Neb. 3.50). 

The Torah of Moses will not be 

abrogated and no other Torah 

will come from God (Intr. to 

Helek). 

(Maimonides classified students 

of rabbinic literature into 3 

groups.} The .first group adopts 

the words of the sages literally 

and gives no kind of interpreta-

tion whatsoever. The second 

group applies itself to showing 

the weaknesses of the rabbinical 

statements(thinki:pg that the ·sages 

meant nothing but what the liter-

al interpretation indicates). 

They make sport of the sages from 

i. 
I 

.I 

,, 
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time to time and imagine themselves! 

more intellectually gifted ••• 

whereas they are more stupid than 

the first class. The third class 
I ~ ' I 

of thinkers is so very small in ri 
numbers tha t one would call it a 

class only in the sense th.at the 



sun is termed a s1)ecies. They 

are convinced beyond doubt that 

the words Of the sages have an 

outer and an inner meaning (Intr. 

to Helek). 

(p. 60) We must novt ask i! there Although all the statutes of the 

are reasons i'or the commands of Torah are di vine decrees, it is 

the Torah, and causes known to proper to reflect upon them and 

us or capable of being kn.O'.'l!l by to assign a reason wherever it 

us. And I said 111alown to us" for is possible (Yad .ha-Hazakia.h 

I do not think that there exists Tmurah 4.13). 

a bu:nan intelligence unless it be It is proper for a man to reflect 

that of a. sil'l!.9leton which believes upon the laws of the Holy Torah 

that they have no reasons at all. and understand their purpose to 

For .who is the man who could irna- the utmost of his ability ••• 

giue t.r..a t the com:,-ands of God There is a cause for every comma.nd-

should be in vain ann to no Fur- ment; every positive or negative 

pose like the deeds of .fools who precept serves a useful object. 

work without any goa.l, any aim in In some cases the usei'ulness is 

their work? ••• The reasons for some evident, e.g., the prohibition of 

of the mitzvoth--they are called murder and theft; in others the 

hukim--are unknovm to us, or knovr- usefulness is not so evident ••• 

ledge of them is very difficult The former are called mishpotim 

and the latter hukim. 
for us. 

I will now tell you what intelli-

gent persons ought to believe in 

I 
'1 I; 
!• 
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this respect, namely, that each 

coumandment has necessarily a 

cause. (Mor. Neb. 3.28) • 

.D3l Hedigo 's 'dependence upon the Arabic philosopher Aver

roes is even greater perha1Js. ~,or we find that his whole idea of 

the two-fold truth, and. of the separation of Reason and Revelation 

and of the ultimate prioirity of Revela tion, all of these are derived 

fI'Oi!l the irn~Jlications of .Averroes t work, 11Philosophie und Theologie". 

We !ind here clearly implied the view of two classes of religionists, 

the few and the mass, and the necessity of concealing from the mass 

the scientifically discovere~ vie~s of the chosen individuals. 

We will quote a few parallels between the two works: 

(p.4) Let us investigate first 

whether philosophic inquiry is 

permisse.ble to r:1en of this re-

ligion ••• And if it is permitted, 

we must cietennine whether it is 

from the standpoint of necessity 

--for, if so, then the study of 

it becomes not only pe rmissible 

but corN.'18.nded--or whether it is 

just from the standpoint of ad-

vantage. 

Say t hat there is no And we W3.Y 

doubt among religionists who are 

AVERROES 

~r zweck dieser Abhandlung is der, 

dass mir in Iill.cksicht auf die re-

ligiOse Spekulation untersuchen, 

ob die Speculation Uber Philosophie 

und logische Wissenschaften durch 

das religi~se Gesetz erlaubt oder 

verboten oder befohlen sei, sei 

es als etwas freiwillig zu Unter-

nehmendes, sei es als nothwendige 

Pflicht (page 1). 

J.B. das Alles bestimmt ist und 

wir !.'loslimen tlberzeugt sind, das 

.,i 

~ 1 



correct in their views that the dieses unser gottliches Gesetz 

purpose of this ~orah is to Vla.hrheit ist und dass es aufmerksarn 

guide us in hur.ian affairs and in ma.cht und auffordert zu dieser 

good deeds and in true opinions, Glttckseligkeit, welche durch die 

according to the capacities of Erke"mtniss Gottes und seiner 

the gene ral mass of the people GeschOpfe.hervorgebracht wird, so 

and the nature of individuals in steht dieses fttr jeden Moslim in 

what is peculiar to them. And Falge d.er Methode des Glaubens 

therefore the Torah and. the .Pro- fest, welche seine angeborne wid 

phets set down some fundamental natttrliche Anlage erfordert--

:principles through tradition and n!lmlich die Naturen der 11enschen 

figurative or argu.~entative in- sind abgestuft in ·Bezug auf den 

terpretation in accord with veri- Glauben; der eine glaubt vermoge 

ficat ion among the ma.ss. And it der .Demonstration, der andere in 

stimulates the few to search for Folge van dialektischen Stttzen, 

the proper proof in these r.iatters. geraue aber so wie der Ma?lll, der 

sich durch .il9monstration leiten 

The prophet says to all the 

people, "Lift up your eyes to 

lgsst, denn in seiner Natur liegt 

nicht mehr als jene; wieder ein 

Anderer in Folge von rhetorischen 

Austtlhrungen, und sein Glaube ist, 

wie der des Mannes der Demonstra-

tion durch demonstrative Aus-

ftthru.ngen. (P•. 6} 

.iass das religiose Gesetz den 

Menschen auffordert, Uber die 

•· t 
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the heights and see who has 

created these," and similar 

words. You find that the 

greatest of the proi)hets said to 

the house of Israel, "Hear, o 

Israel", etc. but he a.roused the 

few to their uniq_ue way either 

explicitly or by hints, e::-..'}?licit-

ly When he saicl, 11Know there fore 

this day and 12.y it to mind", or 

by hints through the com:;1and of 

love and fear, as the great 

Moses waimoniQes ha.s e~'Plained 

it. (p. 5). 

(P• 65 ) There is no doubt but 

that the purpose of the Torah 

is to lead men to the true 

both in thought and in good, 

deed. 

existirenden Dinge durch den Ver-

stand zu reflektiren und durch ihn 

:nach der Erkenntniss derselben 

eifrigst zu streben, geht aus 

mehr als einer Stelle des gesegne-

ten Qorans hervor; z. B. Sur. 

LIX, 2, So reflelctirt denn, ihr 

mit Einsicht begabten. Dies ist 

ein beweisender Text, dass es noth·-

wendig ist, den Verstandesschluss 

anzuwenden, oder den Verstandes-

schluss in Verbindung mit dem 

Religionschluss. Ferner Sur. VII, 

184: Ha.ben sie nicht nache.·edacht 

ttber die Pracht des Rimmels und 

der Erde und was Gott an Dingen 

erschaffen hat. Dies ist ein 

Text, welcher zum Nachdenken Uber 

alle existirenden Dinge ennuntert 

lP• 1) • 

Du muat wissen, dass der zweck 

des Religionsgesetzes nur die 

tehre des wahren Wissens und der i 

wah.ren Praxis ist. Da.s wahre 

Wissen ist aber die Kenntniss 

,; 
r 

· \ 
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Gottes ••• die wahre Praxis besteht \ 
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in der Befolgung der Handlungen, 

welche die Seligkeit zur Folge 

haben, und ciie Vermeidung der jeni-

gen, welche die Unseligket zur 

Folge haben. (p. 18). 

Hot only do we find that llil Uedigo was related. to Aver

roes and to i::la. imonicies but we find also that his view of the two

fold aspect of truth was corruJon to the Christian scholastics. In 

Thomas Aquinus, for ·exaJll1?le, there are these statements: 

~heology is a distinct science. Though theology is oc

c~ied with certain questions touched on by philosophy, theology 

and philosophy are none the less distinct sciences, for they differ 

in the aim pursued, the processes and the methods. The philosopher 

consults only reason; the theologian begins by an act of faith and 

his science is directed by a supernatural light. 11 (le Wulf, "Med-

ieval Philosqphy", PP• 152-3) • 

"If theology borro·Ns from philosophy, it is not because 

it needs help, but in order to make more obvious the truths which 

it teaches." (ibid. P• 163). This is strikingly similar in fact 

to the statement of .Del Medigo, 11We do not ask that the pursuit of 

pllilosophy concerning these fundamental principles should become 

the proof Of these princip les among the reflective religionist, 

but we seel{ ta show thereby that what is generally accept ed among 

agrees w1· th what is generally believed by religionists" 
scientists 

(p. 11). 

Not only, however, was ;)el Medigo influenced by 

I 
1 
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philosophi c currents of_ his own ~ c·e b ~ ut, as his corru::ientator, Isaac 

Reggio, points out in many places, he really influenced a number 

of later Jewish thinkers in their attituue to Faith and Reason, 

Creed and Deed. 1ioses llendelssohn himself, in his work nJerusalem", 

shO\'/S a stl"ong thoue;ht relationship to tel Medigo. This will be 

s een when we quote soMe of the im~ortant passages: 

"Judaism boasts of no exelusive revelation of immutable 

truths inuispensable to salvation. Revealed religion is one thing, 

revealed legislation is another. ~h.e universal religion of man-

kind (contains the i mmµtable truths), not Judaism alone ••• 

".All the comr..a.ndments of the .Mosaic law are addressed to 

the will of man and to his acting faculty. Commandments ••• a.re for 

actions only, for life and morals ••• 

"Hence, Jud.a.ism has no articles of faith. It has a few 

funia.mental ideas which are laid down as a basis ••• but t hese, thank 

God, have never been forged into religious fetters ••• (Jer. PP• 105-11) 

"Religious laws, however, admit of no abridgement. In 

them everything is fundamental. Accordingly, evecy one of these 

actions, every custom, every ceremony, thus prescribed, bad its 

meaning and cogent reason ••• Rence, there were but few written laws, 

·t 1·ntelligible vdthout oral instruction 
nor were even these qui e 

(ibid P. 138,• cf • .Iel Medigo, P• 129ff.) 
and tradition.•• • 

· 1 truths ••• roust be received on trust. And 
"His tor1ca 

d t the nation by miracles ••• 
they were confirme 0 

· ~ noments commandments, rules of life, which 
"La WS ' JU'"'O'.. ' 

were to be 
.' t tt....+- nation· and by observing which, it was 

peculiar o ,J.J.all ' 

• 



to arrive at national and individual happiness ••• 

"These laws were revealed--made known by the Lord by 

words and in writin!'>'• St"ll 1 ""O l , on y the most essential part thereof 

was entrusted. to letters--anci. without the unwritten laws, without 

e:q>lanations, limitatio11.S d . an more particular definitions, even 

these written laws are mostly unintelligible, 9 or must become so 

in the course of time ••• 

"As cerem:onial laws, there is sense and meaning in them. 

They lead in~uiring reason to divine truths. The ceremonial law 

was the bond for uniting practice with speculation, connuct with 
• 

doctrine •• ·" {ibid. PP• 150-154; cf. ~l 1:1edigo pp. 30-39 1 72). 

Although in the Jerusalem, Mendelssohn goes beyond Del 

Medigo in his emphasis on the religious act, and apparently does 

not agree ··;i th our author that there are a:ny funadmental dognas 

in Judaism, yet we find that in the Monatschrift of 1859 Mendels-

sohn shows that he has codified his position and implies the exist-

ence of certain fundamental beliefs, thus really adopting completely 
** 

the standpoint of J)el .tiedigo. 

As we look at tbe Behinas Had.as as a whole, we feel that 

.001 :Medigo •s interest in Philosophy was really secondary and sub-

1 f hl·s rel1"gion There is no doubt that he ordinate to his ove or • 

wants to prove that Judaism is a rational system and that its 

:tund.amental beliefs can be accepted by thinking men, but above 

h Pol·nts out in the conclusion of his work, he wants to 
all, as e 

• J rusalem Samuel's e~ition, London 1838. 
•• Ie lett;r (Monat. P• 173) he says, 11We have no 

n a d " dogmas contrary to or beyon reason. 

' 
.. 
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emphasize the prime necessity of Action. Indeed, his whole concarn 

about What the mass may or may not be t ld i o s merely a logical 

corollary Of his view--that action is the summum bonum of Judaism. 

He desires to save the mass from intellectual confusion so that 

they will not forego the perfonnance of the mi tzvoth. His interest 

* 
in the ilticarim is secondary to his interest in maasim. 'l'he prac

tical laws of the ·~orah must be followed without deviation. 

The reason t.'iat he places practical observance above 

theoretical belief may be explained in this way. The fundamental 

dogr.ias of religion are corm:.1011 to all men, and there is no theoretical 

distinction between Israel and other relig ions in the realm of 

principles or dogmas. Judaism, however, is distinguished from all 

other religions by its mitzvoth. Hence, it is most important that 

all Jews shall see their value and und.e1·stand that they are rational, 

even though their causes may not be apparent on the surface. 

Just a word of conclusion. 1Jel Medigo was an outstand-

ing 1;ian for his age, a ruan who tried to be honest with himself, and 

who brought to the probleroS of religion a searching mind and a deep 

love for knowledge. His views may be called conservative, and his 

· b t these a.re not false ·;1hen we realize attitude one of compromise, u 

age--one which he himself characterized as lackill€,' order 
that his 

d "th unintelligent radicals and destructive 
and bannony--was sate wi 

extremis ts• 
Indeed, we may call him and his work, "an oasis in the 

l
. t was through him that Italian Jewry survived and 

desert'" for 

progressed. 
* It ems possible to us that his objection to Kabbalah 

. ste 1,.....,t 111terest in mystic thoughts and rites leads 
\BS J~ t" 
to contemplation rather than to ac ion. 
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THE BOOK OF IH~UIRY OF RELIGION 

Just as security and a sure and established state aid~ 
men to attain ethical d 1 . \ an po itical happiness either by giving d~r-

ect r:1ea.11s to the achievei"!lent of these or by helping the attainment 

of external things which beco~e tools = to success, so the lack of 

security and of government is the cause of the opposite of these. 

This truth Ca!l be seen froP.i viell-1010\'nt peoples who had the reputat-

ion for wisdom but ·when their etate ceased their wisdom perished 

from among them. And, therefore, when our state ceased and we could 

find no rest a~ong the nations, lost as in the midst of the sea, our 

sages and the ancient books of our people disappeared almost completely, 

and we were left nothil".g of the words of the ancient sages of our 

people excep t the 1!ishnah and the Talmud and similar works in Which 

there are no clear statements about all the fundamental matters of 

our religion except a little here and there, at times in hidden things 

which receive e~lanations and additions. It is then no wand.er that 

differences of opinion should arise among the sages of our people 

about some of these things. And there is no doubt but that ma.ttersJ 

faith in vl.hich depends either on the Torah or on distinglliShed relig

ionists alone, when disputes arise among well-lalown men of the Torah 

about them, proof does not apply. Therefore, in such cases we ought 

t 
0 

search the words of the prophets and the words of the sages, and 

we rely on those which are found to be more harmonious and more fit-

ting to the words of the prophets • . 

that methodS of study vary greatly, 

And no intelligent ma.n can doubt 

not only in the different sciences, 

but within one science itself~ for e.xanwle, in Logic. You see that 

· t for . the talmudists: ·in deducing laws is 
the proper method appropri.a e 

different :t'rom the method appropriate to logicians and to literalists. 

L 
;, 
l 
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Therefore, it is proper that we 
should pursue a method in the study 

of these matters which is P 1. . _ecu iarly appropriate for them, nor should 

any one der:ia.nd of us absolutel,7 final proof in these things. They 

must be satisfied With proper proofs appropriate to this study itself. 

Let us investigate first whether philosophic inquiry 

is perrnissable to men Of this religion, which is the Law of Moses . ' 
or not. And, if it is permitted, we must detennine whether it is 

fro1:i the standpoint of necessity--for, if' so, then the study of it 

becomes not only permissable but con";landed--or whether it is just 

from the standpoint· of ad.vantage. And we may say that there is no 

doubt among religionists who are correct in their views that the 

purpose of this Torah is to guide us in hw;lall affairs a.nri. in good 

deeds and in true opinions according to the capacities of the gen-

eral raass of the people a.nd the nature of individuals in what is 

peculiar to them. And, therefore, the Torah and the Prophets set 

down some fun~ntal principles through tradition and figurative 

or argumentative interpretation in accord with verification among 

the mass, and it stimulates the few to search for the proper proof 

f e~ample, the prophet says to the ordinary 
in these matters; or ~~ 

eye.s to the heights and see who has created 
people, "Lift up your 

(i) . . d.S And you find that the greatest of all 
these," and similar wor • © 

to 
the house of Israel, ''Hear, 0 Israel/" etc. 

the prophets said 
their unique way either e:.q>licitly or by 

But he aroused the few to ,, 
· d V9thW therefore, this day and lay it 

Sal , ~~• hints, exolicitly when he 
:~ d 0£ love and fear, as the 
\ill hint through the comrnan 

to mind," or by 
d •t It is, therefore, clear 

... aimonides h8.S e.xplaine i • 
great Moses .bJ. 

is not compulsory in this religion as 
that the study of science 



religion; and it is b · o vious, therefore, that it is only from the stand-

point of advantage. 

This also will be further e}."Plained, for the Torah aims 

at the perfection of every religi"oni"st · in accordance with his possi-

bilities. And s· th d ince e emonstrative method is impossible for the 

mass of people, whereas it is possible to the few, the Torah demands 

both of these. And th.at the demonstrative method aids the few to 

understand some of these funU.amentals is clear, for the demonstrative 

method leads us to the knoY1ledge of active beings and from their know-

ledge one attains to the kD.owlec4;e of the active a gent, concerning 

whor.i the •rora.h awakens individuals in this ku.owledge, as we shall show. 

And it is apparent that this method is essential for the wise relig-

ionist, but not for the ordir...ary religionist. 

:Uoreover, the wise man comprehends these principles 

not from reflection alone but because of the agreement of the Torah 

with them, and in this way the wise oa.n and the ordinary person are 

joined. together ill the r.iatter of religiOnf namely, that both Of them 

believe things from the standpoint of' the Torah, except t.bat the 

Specul~tion with what the Torah decrees, whereas 
scholar c Cl"'Jbines ~ 

~~n cannot make this combination. The use or necessity 
the ignora.ut ......._... 

O
"' sci· ence for the religious scholar will also be 

of the s tuci~y .i. 

from 
other points of vievr, as will become clear in what 

apparent 

follows. 
~ in f'undamentals in which the Torah and 

And, thereJ.ore, 
decision o! the mass and of the few 

scie~ce seem to be divided the 

,..,,.,.,.,. ... hey both believe these things from the standpoint of 
is the sc::w~-- 11 

. a matter for which there · is an 
~ut if there arises 

the Torah• J.J 
.11 but with out deviating from the 

reserved for the J.ew, 
explanation 

! 

I 
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fundamentals of t he Torah and its purposes, and its interpretation 
is not given to th e majority of the people for many reasons, then 

distinguished from the ignorant. And 

also a greater completeness is 

the intelligent man will be 

fOUlld among the sages, in verifying 

that matter, as shall be sho7ill. later. But it is necessary in things 

sage should not expound them either in writing like these that the 

or orally; tha. t is, th ese e~la:nation are only for those religionists 

vm.o are :i'i t. And, if this rule is not observed, then the general 

purpose Of the Torah is cha..."lged and suffers; and, consequently, many 

of our 1)eo:9le have erred when they wrote about these matters. In-

deed, in ma.tters in which there is obvious conflict between Torah 

and science, if such a thing occurs, we should not seek to verify 

them by the logical method but we ought to rely on the words of the 

Torah and what is generally accepted about the Torah among religious 

men. For in reality logical discussions in the first stage of re
_, 

flection cast doubt; but we religionists ought at no time be doubtful 

about tlle root-principles, and so we should not pursue the method of 

logical discussion. And these princ_iples are the reality of prophesy, 

the reality of reward and punishment, as a.11 religionists agree, and 

that miracles are possible with God, and this is so, although it 

may not be obvious tbat miracles are one of the root-principles of 

the Torah. For, in arzy case, most subjects of the Torah cannot be 

proved true, except by ~he assumption of the possibility of miracles. 

And this is also the case with the rest of the :fundamentals like 

But it is proper for you to knOW th.at we do not postulate 
these. 

t
hi lk th.at th.rough them e:ny intellectual matter 

miracles because we 1 

f 
th existence of ten thousand miracles 

will be solved. For rom e 
their existence, for such a principle is 

nought can be d.eduoed save 

. I 
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I 
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not in the power Of miracles to e:xplain, as 
undoubtedly realize. all rational inquirers 

But we po t 1 s u ate them for the 
have already given. reason which we 

Let us turn back now t o our starting point. If someone 

should say that this is the truth t· . ' nen it is necessary that we should 

not pursue the philosophic zoo thod about the basic principles, namely, 

the existence ot God, His . unity, that He is 1· · ucor-poreal, and that He 

is not a force in matter. The difference about this is that we do 

o 1 osophy concerning these fundamental not ask that the pursuit f Ph"l 

1e proof of these principles among reflec-principles should becor.1e tl 

tive religionists, bu ... we s · t · " . eeK o show thereby t.ba.t what is generally 

accepted among the scientists agrees with what is conunonly believed 

by the ::-:en of the Torah. Aud, :i'urthennore, that it i~ 'without a doubt 

generally accepted a:Jong all philosophers that God exists, that He is 

one, and that He is incorporeal, a.s is not the case vii th the other 

fundamentals, for the philosophers are divided about them. Consequentl~ 

in these (latter) matters, ii' we wish to interpret them logically and 

oppose our opponents in this way, great loss will occur from this; firs~ 
because we try to interpret by logical method--that is, demonstrative 

and rational method--what should not be e:qilained exoept by scriptural 

verification alone; second, t!lal vi]len we are not able to interpret tlle 

· th d the situation will compel us either to detcy" 
matters by logical me o 

the 
Torah or cast asiae the ways of logic 

the Torah or misinterpret ' 

l

'nJ·ure reason and its a:1':1'ects. But when we agree 

absolutely and thus 
. . . f these matters shall onlY apply from the 

that the ver1f~cat1on o the method.S oi' study are different, 

standpoint o:i' the Torah and that confUSiOn or doubt will ensue. 
~lrean~r said, then no 

as we have ... """ 
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However, reflection in thes 
e matters will help us in thi 

we shall kn . s way, for 
ow in a logical wa that . 

y the methods of study vary greatly 

and that the scriptural method is different from ' the logical method. 

And, in the second place, philosoph~l helps us to find general propo-

sitions which hel p us to verify these matters·, tk~t '.Id. is, to say, that 

that Which is generally accepted by all ought to be regarded as es-

sential for us. And it aids us, in the third place, for through this 

we understand that the proofs of our opponents in these matters are 

not axioms which the intellect cam1ot d un er any circumstances deny. 

And, i:f' SOr.1e one should say, that our divine religion postulates 

anthropomorphism, or t.hat all of our senses err in what is tangible, 

t.h.a.t is, that the senses of all men and in all times err, and that 

accident may become essence, that one substance may be changed into 

another without generation and decay, as some say--would we be obliged 

to verii'y these matters with the scriptural verification, for if we 

say th.at we are not obliged to verify them do we say this from the 

standpoint of reflection or from the Torah? And already it has been 

assuined in our examples that this is not from the Torah; if so, it 

mhen our opponents will say,since you have 
must be from reflection. ~ 

· · these matters how will you distinguish 
been :following reflection in 

h 
are presupposed in your religion, and how 

among the principles whic 
the other, and how will any one know which 

will you separate one from 
· h not for even in our 

of the laws ought to be believed in and wh1C ' 
· h do not agree with the 

there not matters wh1C 
divine religion are 

intellectual method, as we have 

The e~ceptions to 

already said? 

t are manifold: First, 
this arg'Ulllen 

To
ra.b. does not obligate us 

that our divine 

at all to believe contra-
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in refutation to the relig-

die tory thinr:-os, nor to deny ~· . ~1rst pr· 
first p :rincipl inciples or thos - es' nor to d e which are like 

eny percepts. 
relig ion we would decide tl And were it like this in our 

le proposition 

that the truth were 
punished., that is for so we would not be 

' our bein~ unbel· -o ievers in th 
our i11tellect(by th ose matters which 

if . t l were assumed ion; even 

e vcr.1 nature that 
unable to ace e;' t God has implanted in it l is 

or believe in but constantl . . Y lI!l&Glnes and knows tlie 

opposite of them t o be true, which is presup~osed in accordance with 

its ver-3 nature, . anu. ha 0 its and ima. ...,.i" nt . ~ ·~ ions do not disturb it. Un-

less, of course, g1nat1on and his im-a •.i2.1l wants to :f'ollov1 his ima · . 

- visionary and oi)pose known concepts and per-pulses and turn into a. . . 

·cepts. 

Second, that these subjects are not necessary to the 

tuli'illi!l.ent of any particular laws unless 
a man wills them nor from 

things coi::"!'-1on to all beli·evers. And th" · 
is is so, tor even if anthro-

pomorphism is postulat ed it is only as a_~ accident in t11e subject 

of God. And even if its opposite is believed or not believed, anthro

pomorphism cioes not detract from faith in the essence of God or His 

permanent elemel~ts; but this will be explained further. 

even be accepteci by common reason, and therefore were . their postulates 

Third, that the reasons for these postulates could not 

assumed lil<• these in our religion we should by no means be co~elled 
to accept them. /}nd that theY shOuld gatM;]· • .. And were a man 

placed in one of the mountains from th• time of his birth and he would 

not hear these, and it would )lappen tllat they were told to him .that 

beh;ld there are postulates like these, without doubt he would deny 

i t--tha.t it is 
Possible tha

t there exist in the world those who be-

I 



lieve th ese aSSUDF'>t. "-"' lO:ri..s. Indeed he would be nm.ch astonished at that 

tale. 

But if' we find a nyone who 
vrho replies th.at it . agrees With all these' and 

is not the wa.y of reas 0 t 
do not pay n ° perceive the a.n..v a.ttent ion . se, we 

to it, nor do we desire 
dispute with them at this time to 

' for this is not o ur way, and. 
mat t er is arb"Ull1e n t in this 

var-y absurd a.~d · J.In~)roper. 

But ii' so::ieone should. say, behold even you ha . 

that God is ve said 
able to do any""l11'nr.- - . ~ ·-cit aua. if so th ' . e existence of some of 

rep Y th.at we religionists shall these is possible, we 1 not say that 

God's freedom of will is exte11ded to contradictions or opposites. 

But we shall say t' G .ua t od ca.n::1ot ;;ill them. '·~ i~or do v1e even say tb.a t 

Eis · omnipotence extemi.s to Himself, . t as l were, to change Himself or 

any of His essential attributes--but Re does not will it at all. 

But we do say that His or.mipotence may be conceived as applying to 

thinBs outside of Himself, but vre do not pay attention at this time 

to this matter, i'or talk about it is absurd. 

Froo all these things, a.nd from what we shall say, 

it is proper that true religion in its fundamental principles may 

be distinguished from the untrue, and matters fitting .to be verified 

from religion shall be disti.nf,uished from those which are not. Should, 

perhaps, a religion be found which agrees with our divine Torah in 

its theoretical aspects, Yet you must distinguish fror.i it its mitzvoth 

and its statutes, for they undoubtedly lead roan to the good; and 

the truth of that religion should not be tested on the basis of its 

theories aion•• Therefore, l )lave not chosen in my essay on philo

sophic study to ar&.,,e with philoso?hers about ruattel1l on which they 



do not agree with us in the \'Jay of philosophy, for this is not in 

the powe r Of philosophic method. But I rely on prophesy and on 

traditional truth, and I consider that my preuecessors in religion 

who w1· sl1 to 1 · exp a.in these matters · i in an ntellectual way changed 

the methods o.o t - · · .4 s uu.y Wb.ich we re unique to the matter and they be-

caraa intermediaries between Scripturalists and Non-Scripturalists, 

and they were neither Scripturalists nor Philosophers. 
·' And although 

perhaps they thought that by thi s they would bring science near to 

men they have really caused trouble. For when men see that these 

men are not following religion properly, and they are the most dis-

tinguisheci persons araong the scientists, then that science becomes 

a blemish to its possessor until oen agree that philosophers are 

really heretics and perverters of the Torah. But this indeed is 

far remote trom the nature of the completely wise man, for he is 

the 
1
:
1
an who seekS with all his might to follow religion and the 

t l
·s co~:~on to them all, which leads them to pos-

gene ral good. th.a ,_. 

sible perfection and to the real good. 

a.
·oes not exist a sage among the Israelites 

And there 
his character a.nu temperament are 

who op9oses the Torah unless 

Canno
t be held responsible tor his 

and science evil by nature, 
t him because he has no t .seen 

t.b.l. s hap ... uens o 
native disposition; or 

systematically, and he forsakes the 
all of the v1ords of the sages 

true knowle~ge, and especially when 

·11 injure the 
uch and wi 

science very m the ancients in general, or 

there fore, you 
will not find among 
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even among the rest Of the scholars Of other nations that they op-
pose the Torah or say ~mrth" -~ i:ng against · t p i l • Even the head of the 
er patetics mentioned at 

. 
the end of his wri ti no-s 

C 

""t:> the subject of 

ain and Abel' and want . ed to 0AJ>lain from this that hatred and 

Jealousy are the her1· ta ge of the world i ' s nee this existed among 

the f irst brothers, accordinG to ~he story of the Torah. But the 

late:r Mohammed.ans beS:.-a.n to ~ write analyses about matters of religion, 

and some ot the men of our religion followed them. 

I think that what induced that noble man .Maimonides 

e matters of the Torah was: first, to pursue this method in some of th 

because the evil men of our people thought that they knew a greet 

deal about rational method, al thoti():l t ne: r way was in truth fa.~ re-

mote frOr'.l this, and they wanted to push the Torah away contemptuously 

whereas he wanted to save the Torah even according to their method; 

second, because he sa.w tli....a.t the men of the hlohanrnecla.n religion were 

following this method and becm.:.se of his great love for the Torah, 

he did not want our Torah to be considered, God forbid, inferior in 

degree to their Law; third, because he found that there was no other 

way by which true religion could be distinguished from false re-

ligion except the method which he followed. 
However, some of those 

who caine after him wanted to follow hi• :nethOd, ·but they became 

misinte:rpreters of the Torah• 

l 
~ .. hinted about the method by which 

But we }lave a rea'"-7 
. . led from untrue. We shall say 

true religion rnaY be dist1nooU1s1 
}la.Ve told already about the 

about it in what follows. And we in these religious matters which are 

method w}1ich we s.ha.11 pursue And I promise to speak in some of my 

in opposition to science. 

more 
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statements about those who nh'l - l osophize 
promise to point a.nd men like them. And I 

out at times how I . 
men ts that are am in accord even with the state-

generally accepted among these d 
do not agree , an to . tell when I 

with their 'trords • 

After .,,e have reached this place it is proper for us 

to consider in the a:t'ore-me11t · d ione manner whi h · c is the method which 

shall lead us to the kno···ledge ot t ·- , he principles of religion and to 

their number. And, second, we must consider whether it is 

interpret the 'i1ords f t o he Torah in details and in rules ' 

proper to 

or whether 

they should be set down according to their plain meaning. And in 

this 
ic some rel1g1on-question we shall speak about those matters wh· h .. 

is ts call Kabbalah, and about the reasons of their opponents. 

And we s.ha.11 also speak about matters of law and jus

t ice and about the disputes between Ra.bbinites and Ka.raites (liter

ally, Sadducees) , vlhich occurred among the men of our religion. We 

shall also speak concerning the words of our ancient sages, that is 

to say, the wise men o:f the l'Jisbna.h and Talmud, whether it is proper 

that their reasons should be explained or not, and which method we 

shall use to understand the reasons f~r the mitzvoth. And we say 

first, that the method we shall pursue to attain the knowledge of 

the prinCiples and of their number is a compolllld, as you might say, 

of the words of the Torah and of the Prophets, and of the words of 

O

"' the 
111

. 
5

,_,._,,i.. and of the Talmud, and of their 
the wise rnen .1. w~ 

d
·iv.J.·ne religion. .Afterwards we say that there 

essentiality to thiS . t of God a.nd other attributes which 

is no doubt tha.t tlle exis ence 
1 

run of people--for eXBJUPle, that He 

are intelligible to the genera and tlle ca.use of all other existences--

is one and incorporeal, 
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that these ought to be considered 
is the First C root-principles. A ause of all b . nd that, as He 

e1ngs s t ' 0 he faith · . in Rllll should be the 

beginning of 1 a l religion (the root-principle)• Therefore, you will 

earliest sages w·11 1 tenn the t 
butes of God. s atements about the attri-

' First Wisdom. And the same applies to 
which we these things of 

find that the 

" attain the r t . . say that through. them ~e 
from the ·;·ords oo -principles' that is' 

. of prophesy anQ of the sages of the Mish.nah and the 

Talmud and t is religion. rom the essentiality of th· . 

And it is first of all clear :f'rom the 

mast e r of the prophets '..JJ~'.:i. ~ 7S ~· 11> ~j , 

words of the 
(.J 

etc. which deal 

with the attributes of God, the first with His existence, and the 

second with His unity. And these two are, as it were, one command

ment, anci that com:-:1andment is about God, and that first commandment 

cause of' all 
of the J)ecalogue is to show that Ke is the root and the 

the other cor:ua.ndl'1ents. And further he says /} J>i7 Jl>', > J 

Tl:I) f ~ Jll ..1 IP i7 I , etc~hich . ·points also to the existence of God and 

to nis unity. And we do not :find language like this in the rest of 

the commandments of the Torah, which shows that these things are 

a'mong the funo.amentals of religion. And we also find it said in 

the Torah "Take ye therefore good heed of your souls, for you saw 

. ' ~ 
no manner of sJ.milituO.e," an<i tnere is foWld no lang_ .. like this 

in the rest of the commandments of God. And Solomon in his prayer 

said, "For behold the heavens and tb.e neavens of heavens cannot con-

. lVA d arly sages said, ••On high there is no standing 

tain thee•" n our e . . d rr Observe their stat~nt that
11

0n higher 

up and no sitting own• t.!.J 
Up an

d no sitting dovtn"; they do not say, 
11

The 

there is no standing not sit," and it can even be seen from 

Holy One blessed be He does 

• 



I 
" 

---. ____ _ 

--3V--

the Y1ord.s Of the sages of the 1:.lisb.na.h aud the Talmud, when they say 

the E-oi ~ cureans are not . in the 
Israeli ti sh sinners, class of ordinary 

but that they h ave no share i t .A d n he world to come. 

that the heretics and 

n so also with the sects; and t he best of the 
t .i.mt th commentators think 

e belief in the opposite of t hese matters can be understood 

from the namesj}IJ'YJ) /,~ 1)10111~'9~ill i""'n!J, B t ' ' '' .J. 11 u , nevertheless it 

is obviously necessary for this rel· . ' i gion at least to believe about 

the existence of the First Ca.use that It is the cause of all existence 

and that It is one. Aud it is obvious that all these matters are pos-

sible for t he cor~1prehension of t he mass ~ithout any injury occuring 

to them from this. But what about the view of t he mass · that that 

which has no body nor any corporeal power is non-existent? 'l!he answer 

to this is that alreac.i.y the truth of God's incorporeality has be

cooe well-known among our people, and the greatly exalted and esteemed 

Maimonides was responsible for t his and there fo~e it is proper t o honor 

him for this work, although in his time bef ore this matter became well-

known such deterioration of truth did occur, so that some of his op-

ponents criticized him in this and said t hat this is no heresy. How

ever, the early sages sus.ta.ined his position in their statement that 

the Torah uses ordinary human language• 
How wonderi'ul is this state-

e ..rni~~~ti·on of the fUllda.mentals of religionl 
ment in the ~ ~ 

h e
vistence of Prophesy and Reward and Pun

this religion is clear, and from 
ishment is necessary for aeu of 

it is necessary that God kllows and 

.But tha t t e ~ 

this it aJso becomes clear that 

Ca.n be
. seen that these, or some of them at 

And it from the points of view that 

1 
in this religion 

least, are essentia s 

observes all• 

71ords of ProynesY and from 
is tosay, from the 

we nave ~JqJressed, tbat 
we l:i.a"e discussed. 

the othe r I!\9.tters which 

I 
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And that this r_rora.h d oes not change is an absolutely 
essential postulate fa~ men of th· .. is religion, especially since it 

as a well-known truth by men Of other religions that 

this Torah was established at 

is assumed 

a certain time but aftervra.rds another 

Law was g·i v en. A1id from th· · t · · is l is seen that. the :fact that .Moses is 

the master of all the prophets is a root-principle is involved in 

what was already said about the subject of the continuance of the 

Torah. But it is not necessary to seek for proof that this is the 

Torah which is in our hands, and that the 'i'orah of I.loses cormna.nded by 

God is a root-principle of our religion, and that Resurrection of the 

..Dead is a principle in this religion of ours is clear from the words 

of the sages of the L:Lishnah ancl the Talmud and this is so for they 

have said in r,erek Helek tha t he who does not admit this and. that 

this is from the Torah is a heretic and he has no share in the world 

included in the rest of Israel~-not be
to come, and if so he is not 

so but on account of an evil religious 
cause of an evil act is this 

d t be a root-principle in 
Resurrection of the Dea mus 

tenet; hence, 

religion. 
of the Messiah, wa~9B is 

And so also ~a the matter 

also 

. ·pies of religion at the 
t one of the pr1nc1 

a principle, at leas . f the root-prin
haVe been one o 

ing "MaY t.b.0 
This is their say ' 

d d 8JlYbody 
that theY regar e 

quently, we see 



--'ti--

like this as a heretic. . 
Since this is so, the Messiah must be a 

root-principle in religion Ai . 
• la. behold, this is the most certain 

method in a.cq_uirillg an e;q:ilanation 
of these principles; Maimonides 

But sorae poor Jewish philosophers wanted inclined to this method. 

to catch him up in these tt ma ers, as is customary in the majority 

of our men, namely, that as soon as they attain to the lmowledge of 

anything,even though it is utterly insignificant, ~nmediately they 

try to catch up the most important r:1en of the Torah and of science. 

And this has been one of the most pov1er:i'ul reasons for the increase 

of dispute among the r.ien of our people, an~ jealousy and hatred and 

the search for honor also is a contribut.ing factor (literally, helps 

this). But intelligent men, men of worthwhile characters will under

stand these things and will know their insignificant criticisms. 

Cont 1
·nue this discussion, for t his vnll be suf

Hence, ·:Je will not 

f icient for the needs of this essay. 

The second ciuestion ca.n be understood in two ways' the 

that there is either e:xplanation 
first categorically, that is to say, 

, t hat there is an e:xplanation for 
· "' · t is ass urneu or not ; and second, i... i 

it is proper that .. it , should be put 
them we must det eI'Illine whether 

t . ns in accordance 
We shall speak on these ques io 

down in writing. 

with both these ways 

We say 

of interpretation. 
Torah and its decisions-

tna.t the laws of .the 
them there is an e.xplanation, 

for the majority of 
for all of th.em or t whollY suffice. 

meaning does no 

And thiS iS 

and t "'"t the literal f r e""'mple ~J,Q t·cular mitzvoth, o .....,..... ' 
the par i 

clear when man. comes 
dO~lll tO A ~,d from this will 

forth· ~ 

about Succoth and 

. 1. a.nu so 
the Tefil in, 

t lmudiC method 
. ty of tlle a. 

in religion, that is, 

be seen the necessi 

I 
I 
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in the civil decisions and l 
ans of religion. And t h1's i' s 

so because 
b;'/ that method traditional t · · 

n1ngs about which there are no disputes 
at all shall be explained. 

tation throu[;h which the Torah is e;mlained. also wi' ll 
~ be pointed out, 

And the traditional rules Of interpre-
j 

:for they, as it were, are the fOU.lldatio:a.s and the locii for legal 

analogy. And these lik:e·.7ise §lre not sub ject to absolute differences 

of opinion, meaning- that one w,ay say that he does not depend on the 

rules of interpretation ( thenselves) but disputes do arise at times 

about their conc.litions, tiiat is to say, about 11a General, Particular 

and a General", ·;;hethe r the :;:'irst generalization is the root-prin-

ciple or v.rllether the last senaralizati~~s 
~ 

the root-principle, or 

exactly as this is S:\Pouncied in Eaholez and in other places. And 

arl· ses whether it is proper to deduce a matter from at times dispute 

G ral" or from "Extension, Limi ta-
na General, Particular and a ene ' 

. tions like these. t ion and Extension"' a.na. ques · 
And the decisions 

re called Dine Torah, as if to say 
which are derived from these a 

that they are de rived from 
as a r esult of the her

biblical verses 

z;ritten down in Scrip-
At a;ny rate, t hey are not 

meneutical rules. d'tiona.l--t.hey are also 
especially tra 1 

1 . . tly nor are they - b 
ture e~ ic l . deduced them Y 

t the Soferim 
. tba t is, tha. 

called JJibre Soferi.m, .And somet imes he 
ds of scripture. . 

from the wor who 
hermeneut ical rules . . for example, the man 

. nall u1e, . 
,.,, inst them s husband 

Who transgresses agGO secrated to her 
. . only con 

h a man vlh.O is tbeY considered 
has intercourse wit . rcumsta.nces a.re 

But unde r no ci . wnich are 
Ordinances by means of silver• and the 

the decrees 
for eX8JlllJle 

rabbinical, as 

a :fe:ace 
and th8Y 

a round the Torah• t.bese nia.tters, 
de:oY all 

l{ara.ites And tb.e 

~--------------
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For when no 

forsake reli'"•ion , 0 ' ana. t\..e .u Y r.ia.k:e a s · nevi' as it were 
inter-.flreta.tion and 11 . ' ' rea Y increase inte~ret t. 

• • ~.t' a ion. 

of despising 

definite e:xplanc-·tion . · is a.greed on, but each man nay interpret as 

he wishes, then inte:rpr0tations increase without end. And behold 

this evil group separates those v1ho are eathered together, since 

there is no possibility Of agreement amonP.: them. ~ lTo v10nder that 

it could not e;ather together the senara~e -· - u i..:., as 1iaimonides has al-

rea~ pointed out. There is no doubt but th~t the leaders of these 

groups want to separate the::iselves from the sphere of religion in 

their mist akiil(; tile r.1eaning of J .. nt igonus, but they a.re afraid of 

the mass, and so they find. a wa:·i to loosen the yoke of the '.i'orah 

from their nec1cs without any loss occurring to them from them. This 

is. true because, since the e~11la.na.tions are according ~o the desire 

of ever-
1

. rn.aJl, it will be found that every interpretation is in har-

consult 

mony 
.,.,..; .... h .. ,.i-,at he ;1esi·res ::-.· s L2imonid.es n.as already said • 
...... u ' u .... - !., -

also Pirl~e Rabbi l!ati1D~ · 

th.at the d~cisions of the ~orah 
How is it possible 

t t
ion and. agreement, ·::hen we ·see that even 

could be without interpre a _ · 
. ~~nv different explanations; if so, 

the words o:f orO.iuary men receive 
1·~ there oe a.bout ti1e '\10rds of 

f opinion will 
how much more difference 

0 

W~i·c~ are less clear• 
the prophets u u · that the talmudic 

will z;:iainta.in 
~here may be some v1ho the Tal•nud itself .and 

a.s is clec:.r from . 
method increases disputes, 

tor'"' 

t methods themselves 
Wb.O b8-Ving differen 

from its many coJ11n'lenta ~ 
. h and hence no 

interoret as theY wis ' 

be reached about 
agreement can 

thEl-t disputes arise not 

,. - ~he answer to this is 

the matters of iavTS • t because the 
metnod bt• 

"' the r.ra1r11utl.iC 
on ac.::ount o ... 

traditions were 
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writ ten dovm; really th .... e ~1sh~nl,. 
. u.'-1.d.!l and the Talmud would not have been 

down had it not been necess" ry b ~ ecause of (hwnan) for et-
written 

fulness, and conseq_uent ly it g 
can be called Torah she b 'al Pe. . And 

becor.i.es clear that the from this it interpretation of scriptural de

cisions r1ould not have been ·;:ritten cl.ovm .ha , . 
Q it not been necessary, 

but as a d.ispute arose . aoout a certaiu natter the case would. have 

been decided accordilu:• to the "O sa.ges of Israel and according to the 

Great Sanhedrin who were e;.pert in legal rules and in the deduction 

of laws. But now, since we are dispersed, r1e can secure agreement 

about a matter only by f;reat effort. And if this is so then the ab-

sence of ar;reement and the r.1ult iplici ty of interpretation cannot be 

blaoed upon the ta.lmud.ic ::iethod but . are due to external causes, as 

we have said, and there is no doubt but that these destroy the pur-

ana.
, t

1
'1ere i· s no doubt that the la\7S of every 

pose of the Torah, 

tongune and peoi:>le ought to be interpreted by the sages of that 

people \'tho are well versed in civil law and whO loiow the custo:nary 

usages of that religio~. 

t
"'e .... at ters wliich we nave discussed d.i:t.'fer-_ 

And bes ides .u ... 

sages o:f the 11.ishna.h and the Talmud 

ence of opinion exists amoug the 
tlle biblical verses from which some 

in understanding the details of 

civil laws have been deO.uced. 

~i·fference of opinion de
And thiS .... 

~~d i'ts details, just as we 

of the views 
decide between one 

1 - 1 te~t ~ 
pends on the wortls of t.b.e bib ice. 

' tO 
differ now; at times it is na.ro. And whoe~er says that 

and tradition does not 
settle tbiS matter• 

investigated thoroughly 

tradition does settle it, 

"'"' s not 
either }le ~- . io·1 or he is 

a.
· 1· ""ferences of opin ~' 

t ' ese ~ 
T alr:iud in re ga.rd to n 

in the 

t 
bborn person• 

a fool and a s u 

I 
I 

I 



--""'-·~--

At any rate 
' we may say that all 

these insta.."'lces were 
potentially in What Was sai· r~ t . 

"' o ll10ses at M ount Sinai· · either written 
or oral, with the excent ion of tl 

- 1e refor~s and the enactments which 

were potentially very remote fro 1 t 
m w1a. was said to Moses' as they 

said, 111//hence are we commanded (about these) from the P~ib~tion, 

turn aside from what they shall tell you."' And, as 

for those matters which are u.'ltrue, i'te may not say tbat they were 

•ye shal 1 not 

potential at all. And. it is not im!Jrobu.ble that about some of the 

legal decisions there was tr~dition v1hich was for5otten, but when 

the traditiou a.bout them Vias i'ort;otten thendispu;;e arose about them 

either by the a:;?plication of the hem.eneutical rules or the views 

of the sages of the generation as views of sages. 

But about the content of the rest of the bra.nches of 

la\lS there a.re many changing views among 
the Torah which are not 

l
. s that class whose adherents uow, there the men of our people. 

in their entirey and in their 
think that all the words 0 f the Torah 

h .dden except to the men of 
. 1 and a.re l 

letters are only allegorica 
these things to k;'.2.b

that group. And the men of 
thiS sroup relate 

who wants to differ 
issue with anyone 

bala.h and they talte violent . . Then there 
- their views. · · ons a.no. inte!l'retatl 

With them about their m J.mUd alSO the literalists 
"' tile .1.a ' followers o.1. 

is the great party of 

P
hilosophers among 

and the class of the 

. take issue 
our people• wno 

against these. 
for we find t.hat 

. ct to them, 
latter ones obJe their method 

And the do u.ot pursue 

all the 
. or the Gaon1m, 

majority of them• d you will find 
Indee ' 

with. tnem• . 

nor are their wordS 
in agreement 

·oritY of maJ . or tne 

: I kllow a thing 
thern dt' not 

• "' 

I 

that all of the Gaonim 

-------~~~ 
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about this but v1anted to foll ow reason. 
subject of the And they said abou.t 

necromancer that things o,. ,..., 

d

. "'&~t not to be 

the 

cor ing to their simple believed ac-
:nea.ning when the 

lect • And Y were denied b th we find that th Y · e intel-
e greatest of "-h 

mud did not Jmow any .. h· ~ e CO!lr!lentators on the Tal-
w ing about th· is' but they wanted to follow rea 

son, as you can 11 -see from the words of T:J. ''7 ·7 . 

i 
® 

' ' against J \Vi in the 

nterpretation of (/ ti/? '7 7) Yh? • IO not argue about the deri-

vat io!.I. of Dl.//Jl fror:i ~ .::i >/ 110 'I I • ~ \ • • • r f which ) /1J., & v / wrote 

in his comrJentaries' for it i· s not related to the study of Ka.bbalah 

nor 1· s i· t unique to it ·alone. It will also be found tht.t R. Isaac 

Gayat inclined to the philosophic ~y, and Rav Saad.ya Gaon 

favored the philosophic way as his v1ay. There will not be found in 

the words .of tile Tal1aud any statement which points :necessarily, or 

even· approximately necessz.rily, to those opinions which these Kabbal-

ists hold. · It is found lil!ewise that l.iaimonides who was so well-

versed in al 1 the words of the Talmud that there was none to compare 

to him that he did not kllOW anything of these. And so with very 

,And those who oppose this view say that the claim 

of those interested in ,Kabbaleh that it is derived fror.i the words of 

11 d S
e.oer Hazohar is not the truth. 

many beside him• 

This can be seen in many ways: been made of it in some boraitha or· 

of R. Simon mention vrould nave 

. t t~~t ii' it had been the work 
f1rs , J,,.,. 

R S 
· b J h · · the book ca e ,:.::.;:.--.- - . 

• 1mon • o ai in 

. st as was done with the books and 

in some aggadah in the Talmud JU But this is not found to be so. 

ta.lmudic workS• rest o-f the n who are men-~e~ o! those me with the 

And they ciject :rurther because the 
rs after R· Simon 

lived oaDY yea 

book 
are of men ~no 

tioned in t ·hat wno _b.8.S see11 

t o ~ one 
b. Johai as is lalown 

their nar.ies and who 

·-··---· 
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has also seen them . in the Tal d mu • Th 
si ble that th. erefore it . is book should ha is absolutely impos-
Fu t ve been composed by R S. 

r henuore, they ob. • imon b. Joha· 
Ject because that i. 

book: has not been known ~ong 

three hundred years. And they 
our people except f or approximately 

s· imon had been the 
balis ts, and ha father of the Kab-

d he lmO\'lll the secrets of the laws 
ories in a t and their alleg-

object still further for ii' R. 

rue way' then the halacha. ought to have been according 

to him; but this is not the case. As a matter of fact, we see that 

many t L1es the Ka bbalists say that according to allegory the law 

u so, while we see in every case the authorities ought to be so an' 

·' e a mud deciding just the opposite (way}. and the great ~en of' th T 1 

And they object f'a.rther for in a (really} traditional 

matter it is not fitting that any difference of opinion should exist ' 
but we fi::id, ho1'7ever, great dissension among these l'a.bbalists about 

the very important fundamentals 01' the Torah. For there are some 

among them/that the ten sefiro.E, are the Godhead in itself, that who maintain 

there is absolutely nothing greater{ than these)• As a matter of 

tact, this view is a denial of religion, and especially of what is 

well-Jmown among all Jewish scholars an<i the rest of the people. 

t d to 
sa.~r that tn.ese sefir9.§. were attri-

Unles s, pe r.hapS, they wan e '" ~ 
God e

ither by the investigation of the 

butes or aspects found in ,But thiS is far remote from their 

tbeSe !efir.2§.• .And they also intellect or by another method· 

principles and fror.1 their words a.bout ., . ros a.nd are directed to 
. i at these se.1.1 -

sa t ,,.~t 11 of our prayers a. rn . y uc:i. a - tnat there is a n.1gher 
ome among them who say 

them. And there are s d wnen tneir words are 
l 

·t !!! 591, an 
a.nd theY ca.1 

1 

cause beyond these, distinction between them 
will be no great 

properly understood tnere 

---
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and the accepted b 1 . e ie fs among t 
he ;peonle on t 

if this is so, ho • he sub,ject of God. A-d w can we say 4.U ' that th · e1r words are kabbala.h. 
not argue . with me about the di_.,.,, But do 

~~erences of oninio h. • n w ich exist among 
the sages of the ~almud 

' for When you understand thoroughly what was 

this ~11B.tter ~d ·,;-hat the said in the Talmud about 
great Maimonides 

also said about it th _en no cioubts will arise because of it• 

.And al!'eady you know from what was previously said that 

if matters which do not receive · · ver1f1cation e~cept through publicity, 

when dispute arises among these well-Jmovrn things anci especially among 

men of great fa.111e, tllen no verification is possible at all. And, if 

so, that there is i10 publicity without uispute, why are we compelled 

to go in this way? .t::specially since we find many of these things in 

disagreement with wba.t is interpreted. by logical rules. But many of 

them agree with the words of the old philosophers whose interpretation 

· And. whoever sees the words of the old 
is ignored a.i:iong the in:foraea.. 

o:f the words of the Platonists will 101ow 

But I Ji.ave al ready spoken about this in 
philosophers a.nd also so~e 

that these words are true. 
t to prolon~ the discussion 

and therefore I do not wan o 
another place, 

here. 

d in the 
in the majority o:f bra.nches a.n 

the words o£ 
improve And do not succeed. 

13ut tneY 
for theY are 

they desire as it were to 
. . reasoni:nB• 

just them to sy11ogJ.stic dmit mira.cles, 
, • "h<>V0 to a. 11 

.. .,,,doubt eo.lJ J...... • "' ~orah as we 
this is so, for we iu• a,ning o.i. t.he 

litera.l n1e 
th in tne 

necessarily implied bO 

I 
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as in interpretations Of the Torah. And. if so • Why should we chall€e 
the literal meaning of a biblical verse? 

fitting to do so i · 
. An. <l I think that i· t is . not 

n general, except when v1ords · 

d 
contra.a.·1·ct 

accor ing to their 1 . itera.l meaning. 

themselves 

And in this th ere are different 

degrees. 111he ... re are some ,,,.. ...,,1ong !;hem which is 

and others w· 

the cont:racl.iction of 

lalown only to the scholars 
' nere the contradictions 

are well-1mown almost to all the peo~le. ~he e~le of the first 

is when it is said that th 1 . e ange wno is ass · t umeu. o be strip11ed of 

all body and of all corporeal attributes is perceived, nevertheless, 

are perceived. ~he example of the by the senses J·ust as bodies . 

erpant, or when we classify it as second is the subJ·ect of the s f 

an animal without the power of speech and. it does speak with its 

:fellow beir.:.gs accorcib.g to its nature, then here is a thing which 

contradicts itself. The truth about ~hich almost a.11 the commenta-

tors agree is tbat it cannot be ta.lten literally under aey circwn

sta.nces. And they a.re aided by the literal meaning of the verse, 

since we do not find in connection with the•curse of the serpent• 

.- d.t a.:nd ruanJ e.ggados help them to 
that speech was taken away J.rom ' ! 

speech is applied only to man• 

explain this also. 
And, furthermore, 

arises among groups, for the Kab

But about the first case dispute 
ding

. to the simple meaning. 
'ble a.ccor 

balists say th.at thiS is possi d when they appear to the 

Clo~,, which the a.nge ls on 
And they posit a ~ . ll this and theY say 

h rs reJect a • 
But the philosoP e 

sense of man. 
lY in the 

that these things occur on 
. t will be 

. . of ~rophets or in 
visions -

l{ab'ba.lists did 
seen tha.t the 

dreams. And we say th.B.t 
1 

. "'a.rrnent , 

ran
ee of the augel 

a,ppea 
except that thB 

be 
denied. aniong 

.nad to 
not postulate tbis ~ would 11a-ve 

senses 
without covering to the tl1e word.S o! tlle 

AJld then 
pn.nos op.tie rs• 

I 
I 

l 
I 

i 
J 
I 

them, and if so, 
tbeY a.drlli t 

---~---~~~~~~~· 
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'~h e answer is very difficult 

the question about the cloak 

and 

reappears. 

there is very great differ ence ot . 
these matters• opmion among The oen o:f one part our people about 

Y say of the 
are heretics and p other party tha.t e rverters of they 

the Torah d 
loudly amo t t an they raise 

ng he mass. . And the philosophers 

their voices 

say in regard to them 

that they are fools , . anu. 5 ir.iple tons and t· ex inguishers of the 

t 

the Torah. And the .hatred. b t, light of e neen filen o.., h • t ese two groups is i 

ing, especially among the fools ncreas-0£ both parties' until the Torah be-

comes {really) many Tora.hS. 

But we are contused in these matters' especially hov1 to 

is1on O.i. these things and how to decide about the 
detennine the dee· · "' 

details of the branches, 1:1hich are fitting to be e:>...-pounded and which 

are not. 0 f course, whoever k!lo-::s the things that a.re cornr:ionly ac

cepted among our people will knO~ Ylhich thing• are fitting that their 

int e rp re tat ion may be s te te d in writing wi thOu t any loss to the gen

e r2l mass of religionists. And it is proper that thougl>tflll relig-

ionists should consider these thing• well and suspect their oWil 

justi!Y eit~er one of come a sophist-group midway between 
"ddle position does not 

sophers. And the mi itner these men are ne 
And, tnerefore, 

the two absolute extrerneS• t brO nont d 1 thin.I<: t.nat wba ui:r~ 
"' science• An 

men o"" the morall nor men o.i. i ) a.nd ~ ~ Ain our relig on 
r sects \ 

the h
atred of' otlle 

them to this was 
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their interpretations and the 
' habit Of Philosophizinc- a'\.. t 

l • · · -e uOU their re 1g1. ons which they t ound am 
ong other peoples. 

But whatever led 
them to it, it is fitting to jud.f;e 

them favorably' for we see that 

this was only t 1 0 exa t the Torah and 1 . g orify it 
their intention in 

in the eyes of the sages. And the 
Y pursued this course because of 

their love for it. And how much more (is it the case} when their 

words in Lhese matters a 1·e very close to the intellectual method and 

give a place to the intellect, and do not cast reason out as some of 

the other sects did. But it is very clear that some of the stories 

of the Torah and its branches shall be interpreted, and their inter-

pre t atiou be stated. clearly in writing, according to the words of our 

sages• And the sage~ of the '.i.'alr::ud say tha.t the ~'orah spoke in a 

(jj) 
hyperbolic manner. 

t.ne
. su·oJ·ect of the Aggados which are in the 

But about 

Talmud, and the 1:lidrashim of the 
"' th ..• 1. sb.nah and of the Talmud, r.:ien o. e .Ill 

. rd to them. we find many views in rega 

group rejects the 
literally. Another 

· ~D· and ridicules 
to the literal oeanl-o• 

One group believes all of them 

"' tc.hed Aggados, according far-•e 

them. 
And a third class in-

an;ng iS 
;i.. simple me -terprets those w~.ose 

d just ii'ies the 
i'ar-i'etcned, an 

ther and. every 

words of the sages. 
And these 

fight one a.no ' 
parties d 

or heretic. An 
na.roe oi' fool 

t by the 
one of them calls hiS opponen and the absence 

Jack oi' s a.ges 
of t he ! 

to uS because the lack o 
all this happ ens ll see thB.t 

For we sha 
our people· lia.ritY o! our 

of harmony among . 5 a pecu 

harmony and our f i ghting one 
a.no tiler i . e chBllge o i' the 

1ess t nrougb. tn w; 
c11anged mor 

e or ens to 
it .bB-PP 

perhaps the truth, 
the climates• But 

of princes• 

But this is people. 

nature of the lands and 
to bS 

ourselves 
because we i magine 

s ons 
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as I have said in the ._ t , 
l.!l roa.uction to 

this subject 
the lack of a state orcler is Vlanti. . ' is that through 

r.g among men esri · 1 
lack the Perfect

. ' .t"ec1a ly \"1.en they 
l on Which is •u 

necessary for all 

f t 
· art' and. real pe..._ 

ec ion, and they love ... -content ion and d. 
isput e. Therefore' I resolved 

to myself that I woula.' not suea.k: about th ~ ese matters e=q:ilicitly, but 

will call the attention of the sases to theo in a suffi . t c1en man-

ner. And all this because of our love for the words Of the Torah, 

and our sages, and the r ~en of .. our people. 

And I say tlla.t the 'talmud is divided into tv:o parts: 

one part with a state1tlent of all the la::1s ; and the other part ..-:ith 

midrashi:J and a.ggados. And that it is not fitting to have a:ny dif-

i'erences of opinion about the first part is Ullcioubtedly agreed upon 

by all religionists o:f our people, as we have alreaciy said. But, 

as for the second. part, it is 9 ossible at times t.hat we should not 

all agree with it, and still there would be n~ sin in it. And this 

does 
··1ot ,.,,oi.re it incumbent on us to listen 

is so because the Torah ·- •-=-·~ 
in which an act is involved 

to the sages except in 1:iatters of law 
Belief which a.re comI!lonly ·~cepted 

or in matters of principles of 

among them. 

accora..a.nce with tbe 
saying of the Torah, ttin . . on which tb.eY may say 

",. . to the dec1s1 . 
may instruct thee and a.cco(!)/rl>'-1ng · re=-rd to . that w1t.b o-

. ·t iS ob'VlOUS 

unto thee, shalt thou do," out 
1 

d Bll'long tMLl tna.t the 
s,ecepte 

. • on comrnonlY tbe ruos t 
the principles o·f religi for tbeY were 

~~ve said, 1 t as we u.... es sent ia. 
matter should be jus w·~o 1.cneVI the 

oceS u d 
itS So-o . h ira1rnudl a.n 

important of our people a.nci rt (of t e second pa. 
J)ut tlle 

Principles of religion• 

I 
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those words which are said fro •h m " e sta.nd-.")oint 
according t 

0 
the t . - of an opinion not 

each1ng of the Torah we are 
to believe 

1
·n undoubtedly not obli~d 

them, since it . o is apparent to us that t . lley are opposed 

to the truth. And the sa""es o certainly shall not be regarded. as 

greater than the prophets in this natter, for if the prophet should. 

say som•::thing not by virtue of his being a prophet but m: rely as a 

a wise person and it seems to us . htunan being or incorrect vie are 

not obliBed to believe it. And, t herefore, tbat great man ll'laimonides 

•u=.l• in matters where there wrote in his commentary on the .:Jis.,_ ....... tna· t 

is no difference of opinion and where legal decisions are not in-

vol ved it is not proper to decide the law accord.il'lg to the words of 

any particular person. And we are supported in our view by what is 

found in this watter without any dispute in Tana debe Eliyahu--two 

thousand years of void, t~o thousand years of the Torah, and t wo 

thousand years of the ~essiab.. But because it bas not co~e on account 

o:t our sins, hence we 1Qlo\1 that this is :.:.ot so as it 
1
uas said there 

and in many other places. A....,_d anyone who desires to be stuboorn 

in this we sh&ll not oppose him. RO'i1ever, it is not proper to ridicule 

those who say this for they a r e the cost important men of the peo.i?le 

and its judges a,.nd, as it were, they complete the Tora.A. And he 

O
iia-ht to be included a:uong the heretics who despise 

who spurns them -u 

And what 
1 

persona.llY think about the subject ·of Aggados 

to be ta.ken literally and part o! them admit 

is tnat part of ~hem are 

the sages. 

the custom of the ancients was to speak in 

fashiOll• A:nd o! those which re-of interpretation, since 

. d a1legorical 
a figurative an an -

f tnem are fit 
ceive interpret~tion son~ 0 

to be put down in writing 
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--they are the th" ings f ron the inte:roreta . 
no injury is . ~ . tion of vlhich absolutely 

incurred. And a u . - art Of them l in wr. t . s lould not be put 
l. ing--ti1ey a.re the dov.rn 

things about which ~ 
""11· 11 · e may fear 1 t 1 
,., occur throur." tl . es oss 

&• 1e1r e:q:ilana.tion ' and especially since it 

fitting to do this am011 C' tl1e is not 
-c rn.a.ss. 

One should not wonder at cry frequent . use of the \'JOrd 

"mass" and as s ine;uish the faith of the it vre re imagine that I di t . . 

ve already said na.ss fro~ the faith of th ~ e ~ew, for our rabbis ha 

evea the secrets of the ~orah, that r1e do not r 1 etc., especially 

ne .r.ass o~ people these profunditi"es since when we tell t· ...,., JI 
as they 

are in reality they a.re bel1efi t -ced in no way, for they cannot grasp 

them. But it injures them very much and c11auges the words of the 

general method into the words of the particular method. And so we 

say even if there exists in them many aspects which a.re in accord

auce \'litb. the 1i teral meaning and those \7hich are impossible· ac

corll.i:ng to the p 'shat we ought to urge ourselves to explain their 

words in a way that will harmonize with the truth. And if to the @ 

how could we not understand their words--the words of the outsta.nd-

ing men of the nation--in a becoming """""r; how could we not judge 

least o:f men our rabbis cocrnancied, "Judge every man favorably/" 

them favorably, rutd especiallY since there are found in their words 

matters Ylhich shOW their wisdom• And so, therefore, as we have 

said, the ways of all the ancients in study was this method (of 

11 ) 

· their intention was that the profundities of their 
a eg ory , since . 
words shOuld not be understood except by thOse who were prepared for 

But with thOSe l'lhO J:W.V• bat the appearance of men 

I 
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who believe all their words literally it i·s not proper to speak or 

to differ, since tl e @ i Y are entirely fools, and a fool will believe 

a.nything; hence, they do not accept reason and argwnent with them 

is of' no avail, and they are, as Maimonides has said, nas the most 

honored of' sages in their own eyes,n and they ridicule the wise men 

with utmost contempt. We shall leave them alone and shall not con-

tinue about them. 

We must now ask ii' there are reasons for the commands 

of' the Torah and causes lmowu to us, or capable of being Jmovm. by 

us. And I said, "known to us 11 , for ·I do not think tha.t there exists 

a human intelligence--unless it be that of' a sim:pleton--which be

lieves that they have no reasons at all. For who is the man who 

could imagine that the com:.ands of' God should be in vain and to 

no purpose, like the deeds of' fools who work without any goal, 

any aim in their work? And if they have reasons known to us or 

capable of being known by us, which method shall we pursue, and 

to what places shall we go to (obtain) the kllOwledge of' ~hose 

ca.uses and reasons? And it we lol.OW them (we must ask) whether it 

is proper to write them dO\"ID. or not. We shall speak about these 

problems now. And we say that as the knowledge of a.Izythi:ag which 

has a cause is complete when we know its ca.use, so the act which 

has a. purpose is realized completely when vie mow the goal and the 

ca.use. .And, therefore, it is essential that the knowledge of the 

endS and the reasons for the com::.'1&Ildments should be possible tor 

And we even see that the Torah speak& in ~raise of the mitzvoth, 
US• 

f a
..,,d do them :tor this is your wisdom and your under-

"Xeep there ore ..... • 

b 
_. re the e"'7es of the nations that shall hear all these 

standing e~o " 

11 
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statutes d ' an they will say, 'Nothing but a wise and understanding 

people is this ~reat c nation '" And . • how \'nll this be kn . own unless 

the knowledb~e of th'e reasons for th · e mitzvoth is possible. And, 

the part is equally applicable to 

.i-'or we see that th 

:t'urthennore, what holds good for 

the whole. e Torah endeavors to give reasons for 

some of the commanUlilents, f"or e:xample in the . . ' comaiandment about the 

Sabbath for \7hich the Torah gives two reasons: one of them to make 

_ urst, are effects · of the First kn.own that all beings, except the t:4 

Cause, and t l'la.t they do not exist either by accident or in their 

essence without an Efficient Cause; and the other is to teach us 

the subject of the Exocius from E~JPt through which the attribute 

of .Providence and other root-principies become known. And we s ee 

many reasons :t'or the corm:iandrnents in what is set down about the 

legal decisions and the comma.nd.S of the king, and we see that the 

ancient sages sought to give an approximate reason for a corru~and-

ment, end therefore the~~id in Kesuboth, "For what reason did 

(!fJ 
the Torah forbid bribe?" They gave the approximate cause when they 

said, that the judge becomes self-interested through it. And the 

•l • h the mor~"' gives nthe bribe bUndS the eye Of the 
reason w~ic • =~ ' 

· ~ t ap·oroxima.te reason. And in general when you 
wise," is no an _ 
rea.llY e"'"'1ine the Torah and the words of the sages you will find 

And since this is so 
almost always IllallY reasons for the mitzvoth. 

But further dis-
~ 11 of them should be like this. 

the roanne r o.. a 1 for it is obviously so from 
cussion about this is superf uous, 

the words of the Torah itself· 
But the method we sna.11 pursue in these reasons is 

. e...mla.nat ion, and hence we say 

l
· n itself but requires "':t' 

not 101own 



that this method is ta.ken from the of the Torah. 

1 

general purp ose 

t is undoubtedly t rue that its purpose is to lea~ men to the 

capable, both in tho,,~ht true good of which they are 
""t> an9. in deed, 

particularly in deeds Which 

deeds man becoraes good 

in 1 · c UQe the virtues, for through good 

in himself and with h" h . . is ousehold and with 

all tne men of his district A d th • n e use of the word "midoth" 

should not strike you as singular, for we see well that the evil 

qualities destroy nan both in soul and. in body. 

der 

And how much the more is it true that the lack of or

destroys the body politic and the services that are pee ul iar 

to the 'i'iOrship of God in a manner fitting for a people. A.nd t hese 

services are essential to the establishment of true views which are 

pos::>i ble ior all the people, and they keep us far from false views 

and from the evil deeds anu decisions which are common to society 

and to groups of oen, and the manner of their diet and other 

matters. But that great man 1Jaimonides added that some exist also 

to keep us far from the evil acts and services which were common 

to men of the idolatrous religion in the time of 11oses. And when 

we reflect deeply about the wo.rds of the Torah and the words of 

the men of that religion, as l.!oses himself has tol<l. them, we shall 

"ght And these thi~c·s will lead us to true 
:icnow that he was ri • • "t:J 

ond '"l"ll deliver us from that sorrow and punishment which 
happiness ~· .. 

a.re reserved for tne truly evil• 
But that they obtain the reasons from these things is 

For the Torah is not given to th• ministering angels and 

h it t.he higl1er beings, nor change them, 

we do not influence tbroug 
s but are not influenced by us, and they 

for the angels influence u 

clear. 
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gu.ide the lover worla.' through th e power of God but are not guided 
by lowly creatures. .And Wbat man could possibly imagine when he 

reflects well in what he says a , · 
the . . ' na. if he strips himself of all 

imaginat i011S w11ich he ha. h s eard, that the angels 
fonned through the de . - are only re-

. eas of men. l!'or we human b . e111gs are not able 

t 0 im})rove ourselves. How then could we reform the heavenly crea-

t ure s , and. viha t · l.ID.provement would we effect in th ? em. \V'.nat some men 

say with regard to this is but faulty imagining· it i· s .. ' improper for 

the soul. Would that I could know if it is possible that any at-

a c er1stic or quality of ours should affect them tribute or ch ra t · 

when we think about them or v1llen we perform certain actions, and 

what influences of ours will affect them through which we would 

become their guides. But what the intelligent religionist thinks 

about this is that when we reform ourselves and change unto the 

good then we attain the good of God, but the only change that takes 

place is from the standpoint of the receivers. Also it is not pos-

sible to say that through them we bring down spiritual influences 

in the manner of the astrologers, for wllen we investigate the words 

of the Torah we find them opposing this view very much (and those 

who believe in it) are {pursuing} the ways of idolators. And it 

is also iIIIPossible to say tba.t those reasons are allegories and 

subjects barely understandal>le to men inas!llllch as in what we have 

already said it haS been made clear that there are reasons for the 

And thiS is so because it is 
mitzvoth capable of being k:nOWil• 

alone that the mitzvoth .b.8.ve reasons 
not clear from those proofs 

it iS made clear from them that which 

capable of being 101own, but 
reasons are derived from these 

we }lave said, namely, that the 

-------~· 



subjects--either for the 
coni'inna.tion of true knowledge or for the 

refutation o:f :false knowled~e 
o , or for the good deed. And this is 

seen when we investi~·ate th 
a e reasons which the m h rora gives for the 

many mi tzvoth we will find i'ollowino this "'''y, 
o 0~ and this in truth 

is obvious in itself When we examine carefully the words of the 

Torah, and our argument. 

And we undoubtedly know that some of the men of our 

people will raise their voice ~ cai·ust us l dl · ""b ou y ana. vociferottsly, 

and they will picture us in this {matter) as opposing the words o! 

the ~ora.h and the sages--GOQ forbid. But we know well that they 

are :f'ar from the truth, and they are the changers of the Torah 

and. its honored and truly good meanings. And we follow in the foot-

steps o:f' the great men of our Torah Who have reflected deeply in 

the words of the Torah and the Prophets, and we drink in the words 

of the sages and the Ii.lisb.nah and the Talmud of their day. A..'ld 

without doubt, if we should find in the words of the early sages 

~· h poi·nts necessarily pr approximately necessari,ly to 
a matter n.u.lC _ . 

· e ote from the understanding 
that which they say in their views r m 

would hold our intellect suspect and 
of the hur.ian intellect, we 

:follow in their footsteps. 
in any case that the reasons :for 

And it is :fitting 

some of the 
mitzotn--they are called Huki,m--are unknown to us, 

Or per.haps know-
• 1""\T di:f'ficult for us• 

1 d O~ them is ve.¥ 
or mow e ge • 

. ly to those who 118.ve 
possible on 

and to none beside them. 
ledge of thern is 

steeped themselves 

in matters of religion, 
' t to )OlOW that 

.Also you ougn 

l)e~d not Belief a.nd 
of our Torah is the 

one of the great purposes 

Intention {motive) alone, 

-· 

I 

t 
I 
~· 
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and this theory no religionist 
nor scientist will oppose. And those 

evil men who are found amona-
0 our people who imagine themselves to 

be philosophers, although in fact they are far remote from the 

Torah a."'l.d from science, do not des.ire to perform the commandments 

of our Torah--and so"1e of t.b " .. em mock us and say that the motive is 

sufficient for them--they belong to tl1e category of heretics and 

destroyers of the Torah. .A d th · n eir way is indeed remote from the 

:path of the 'l?orah and from the w f th ay o e sag~s really steeped in 

wisdom. Es::,:>ecially since when we do not perform the act the pur

pose also is destroyed, as the sage1l:;Jve said happened to Solo- . 

mon and also to R. Ishmael on Sabb~th. And vmo is the evil r.an 

who sees this and relies on his feeble mind to nullify the .Deed 

which is co.r.10011 to all, and to des troy the purpose of the Torah, 

the pu~pose of which is to guide us in thougtits and in acts. 
@ 

shall observe and §£, 11 and it is said . @ 
is for all those who ~' 11 and the sages 

A.."11.d the Torah says, •rye 

that "good intelligence 

said to the~r disciples, "It was not· s~ except to those wh0 9£.," , .. 

and tlley sa.y tbat Study leads to Action. Therefore, we ought to 

And at times the neces-
keep these (evil oen) very far from us. 

h 
to death, according to the laws of the 

sity arises to put t em 
. . t a decision under an emergency, unless they 

Torah, or accoruing o 

from t
heir evil course. And we ought to consider it we 

turn back 
f these evil men, since we know 

""ai th in_ the repentance o 
may have .L 

. b t ~he root-principles are evil and that their 
that their views a ou ~ 

to the will of the Torah, which should guide 
actions are contrary 

il l do this, men who are :t'ar 
All

d only defectives w 
all of US• but they hear perhaps or see a matter 

from true wisdom, 
remote 

I 

i ., 
'• 
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spoken about in some Of the works of our people or of other people, 

but they do not learn wisdom, and they only injure men and society. 

And especially if' it should .ha_open that these men ot evil purposes 

yet have fine minds. Alld on account of these evil men who destroy 

the Torah and science, wisdom becomes a blemish to its possessor. 

:&'or the fools of the mass 11110 do not lmow who is the true sa..ge and 

who is not, v:hen they see these evil things they attribute it to 

wisdom until they mock a ·~ the truly good sages. And those fools 

(the half-baked philoso2hers) regard their foolishness as a merit 

and their d.e:f'iciencies as virtue, and therefore these do more hann 

to the genuine ::ien of v;isciom than the haters of wisdom ever can 

do. 

There are many sides to the problem whe~her it is fit-. 

e~.!.la.i·n in writing the reasons for the mitzvoth or not. tir..gs to .J.!J 

; 

One ~~nd we see the Torah and the sages have written For on the li..o. 

~ many mitzvoth, as we have already said; if so, down the reasons .i. or 

th ·s ethod .And yet, on the ~ us also to pursue l m • it is proper .1.or 

may also be seen,_ for the ~orah conceals 
9ther hand, the opposite 

And men stumble even in the mitz-
for ~~n'r mitzvoth. the reasons .. ........., 

reasons are e:i...1)lained jus voth whose 
t because . of their e.;q;>lanations, 

Said about Solomon; if so, as we have 
it is not proper to explain 

h easons in writing. t e r . 
And v:e say that the mitzvoth from the 

no loss occurs in theory or in prac
of v1hich reasons 

ez_pla!letion i· t i· s 
remote accident--then 

tise a.t all--unless by some very . 
s of such m~tzvoth. 

write down the cause 
proper to that w.hen we find certain reasons 

And we say, secondly, 

it is not proper 

there are no other reasons beside 
to conclude that 
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them~ for there are seventy phases to the Torah and perhaps the 

~orah points to many other reasons. 

· And it is fitting that ever~' intellic-ent o man should 

hold his intellect suspect in this 
' 

(obtain) the knowledge of the plans 

for it is not easy for us to 

of God or His will which He 

manifested to Eis prophets, and if men would only calculate about 

they would not fall into error. this (correctly) Thirdly, we 

say that so~e of the reasons of the mitzvoth ought not to be 

writ ten down at all for indubitably there occurs from their ex-

plana. t ion Great loss to those whose nature is not to knOW the 

~ .c..n per!la.ps this is the cause of the truth nor to do the ~ood. ·' d ' · 

_ ~ '~ ~ But which of the mitzvoth chances of the puri_oose o"" t.:...e morah. 

m2-Y have their interpretations y1ritten down and which not is a 

ve-ry difficult matte~ to decide. But this is reserved for the 

ing_uiry of the profo1.Uld sages who exist in every generation, and 

who must e::.i:amine tne commonly accepted beliefs of their times, and 

. the worth of the 01en of their twes (and then determine) whethe~ 
these ousht to be revealed to them or not• .And in a:ny case it is 

most proper that the meanings or the Torah should not be written 

dovm except here and there, as we have already said. And these 

matters undoubtedly come under the category of secrets of the 

Torah, Which should be concealed el<l>•Pt to the initiated, and to 

ld 
th be revealed). But this is 

them only by ora.l hints ( shou ey 
• 1~, s hiS mind, and this oethod 

sufficient tor tlle wise ma.n \'lhO r...uO\'t s o! the mitzvoth alone but 

is applicable not only to. the reason 

SubJ
·ects of the Torah and its stories. And 

also to some other God to the unfit, b~hold God will slay 

he who reveals a. secret of 

I 
!· 



--liJ __ 

him, as the earliest sages ha. . 1 . ve a ready said. 

Behold, this 1·" , .. na· t "' " appears to us at this particular 

t L-:1e about this 
. ma. t t er considering the S"b J·ect . t ... l self and con-

sidering the hindrances a.11d the obstacles "'"'d the ........ behavior of the 

men of our religion. A d ·.,, n i... Pe r.h.a.ps the re exists a man who wants 

to e~1lain our words with a far-fetched interpretation, and to 

a~tribute ~o us something which we have not said, or some students 

want to op~)OSe us as is natural with insignificant students who 

e:ct;iilguish the light of the Torah, who desire to becone masters 

in controversy and the r eby acquire a reputation among the mass, 

we shall not pa~r attention to it. The truth is enough o:f a wit-

ness tor itself, and were it not for the openness with which our 

men have be5un to speak about these things a.nd the condition of 

the nen of our tioe we would not have written this small work. 

And undoubtedly the wise ma.n who is not stimulated. by what we 

have said in these beginnings would not be satisfied by a ten 

, and conversation V1ith him is fruit-
thousand ca.'!lel load of boo]:{S, 

less. 

11 d this work B 'hinas Hada'~ and I 
And I have ca e - ? 

. th dE.y of Tebeth of the year 1491, 
have completed it the eighteen 

blessed be He, who guides 
and of God, 

to continue life and prosperitY• 

aright, I implore His aid 

- - --- ·--·· 



* Sefer Be~inas Hada'as first a.p~eared in Taalumoth ijoQnio of R. 

Jehuda Samuel Ashkenazi, Basel 1629, and as a separate book in 

Vienna 1833 with Introd·J.ction and Commentary by J. s. Reggio. 

** Moreh Nebuhim III, chap. 51 • . 

1. Isaiah 40:26. 

2. i.eut. 6:4. 

3. Ibid. 4 :39. 

4. Exod. 20:2-3; l.eut. 

5. ..Jeut. 4:39 • 

6. Ibid. 4 :15. 

7. I Kings 8: 27. 

a. Hagigah 15a.. 

9. Sa.nhed.rin 99a. 

10. In Yebomoth. 

11. Shabbas 23a.. 
Deut. 17:11. 

12. I have been unable 

consult Reggio, P• 

t aa,shi 
13• He refers 0 

5:6-7. 

for this discussion. Hov:ever, 
to find the place 

107 note n. 
' I that out of Exod. 

a 45a where he says in succ 

construe the 
14:19-20 we may 

f 72 letters. 
name of God o 

14. ijullin 90b. 

15. Leut. 17:11• 

16. Kesuboth l05a· 

17. Prov. 23:9• 

is • .Deut • 4: 6. 

P ir1ce Abot.b. 1:6• 19. 
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20. Exod. 23:8. 

21. Shabbas 12b. 
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22. Deut. 4:6. ! 
Ps. 110: } l. 

24. Kedushin 4 0b. 
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