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ELIJAE DEL LEDIGO i
Elijeh del Medigo, one of the few outstanding philosophers

produced by Italian Judaism, was born in Candia in 1460 and died there in

March, 1497. He was a discriminating student, not only of his own religion but

of the culture and thought of his enviromment, And it was this combination

of religious and secular interests that early turned his attention to the

ma jor problem of his life--the relation of Philosophy to Religion. As a young

manhood he was called to0 Padua to head a talmudic schools Yet his main inter-
est was in the field of Philosophy, particularly that of Aristotle, Averroes b

and laimonides. For a time he was an influence not only in Jewish circles but

boy, el Iedigo showed a keen and brilliant talmudic mind, and in his early E

also in the Gentile society of his day. In the izared Lehéhmo of Joseph Solo-

mon del Medigo we are given some details of his life and worke. |

We are told how he was appointed by the Venetian Senate as
the arbitrator of a dispute that was taking place at the University of Padua about
some philosovhic subjecte. He created such a fine impression in his settlement
also at Florence and Venices He gathered about him a group of disciples, among
whom was the young scholar, Count Pico di Mirandola, who became Del Medigo's

0f this argument th2at he was mede a professor of Philosophy at Padua, and taught r
protector and friend throughout his life. The group of men against whom he had '

against whom he had written a strong attack in his Behinas Hadas and who were &

powerful influence in those days, rose up against hime The Rabbi of Padua,

Judah Mintz, a firm adherent of strict orthodoxy, could not tolerate Del

Medigo's seeming liberalism in religion. And so, besieged by enemies on all
sides. pel Medigo had to leave Italy, and he returned to his native place,
?

Candia, where he was shown great honor and where he taught Philosophy for the
. .

next two or three years, just before his deathe

decided the dispute began to persecute him. Furthermore, the Kabbalists, i
I
His works reveal the profound influence of Averroes upon '



him, In fact, it was through his study of the Arabic thinker that

Lel liedigo must have been stimulated to write his main work, Sefer |
;
Behings Hadas, for all through it we shall find parallelisms with ’I
Averroes' "Philosophie und Theologie”s Besides this work we find :
i
that he translated some Hebrew works into Latin and composed some E

cormentaries on Aristotle and Averroes. Among his works are these:

(1) Quaestiones Tres (Venice 1501)

l. D& Primo Llotore
2e¢ Do liundi Efficientia

3¢ Je Esse Essentia et Uno, : s

(2) T¢2 I:M QASA A 1080 SA i na

e Substa.nt ia Orbise.

snifesorns Q nvl ANy ‘o Sy Tw ERBRIEE

. - -_ _‘ “‘“":

(Venice 1488]).
(4) Averroes Quaestio in Librum Priorum (Venice 1497). !
(5) Averroes' Comuentary on Plato's Republic, |
(6) Averroes' Proem to the large comuentary to Aristotle's "Meta-
physics® XII, translated for Pico di Mirandola and also for

Cardinal Grinanie.

(8) Several reputed works in defence of Liaimenides, against the

ecriticisms of Levi be Gershon (cf. Joseph Solomon del lledigo's

Mazrefs).

(9) Adnotationes in plurima dica--Dom.entatoris (d. h. Averroes) et

aliis rebus, etc.

(10) Two N S¥y  concerning ’JPS,’DI’ SWJD, (Padua 1482),

(7) Commentary to Song of Songs is also attributed to him. ;



N
(11) Averrois Comm, in MHeteora Aristoteles. ]
(12) Averrois de Gometis. !

*
(15) De Spermate.

His major piece of writing, Behinas Hadas, first was

published in Basle 1628 in AN /)/@JS}!/? of R. Jehudsh Samuel

coumentary and introduction by I. S. Reggios, In this work Del

edigo makes a clear distinction between Philosophy and Religion

rest ultimately on revelavion, although none of them can be con-

sidered illogical from the philosophical standpoint,

The purpose of the‘book may well be put in the words

of the Introductiou to the Loreh Heb%&im: "The object of this

and comes t0 the conclusion that the fundamental truths of Judaism !
treatise is to enlighten a religious man who has been trained to

Ashkenazi, and apveared as a separate book in Viemna 1833 with a E
I
|
believe in the truth of our holy Torah, who conscientiously fulfil§ .
his moral and religious duties and at the same tirme has been succes~
ful in his philoséphical studies. Human reason has attracted him to :
abide within its sphere; and he finds it difficult to accept as cor-
rect the teaching based on the literal interpretation of the Torah I
and especially that which he himself or others derived from those
homonymous, metaphorical or hybrid expressions. Hence, he is lost

in perplexity and anxiety...lhe vork has a second object in view. s
It seeks to explain certain obscure figures which occur in the

prophets and are not distinctly characterized as being figures.,

Ignorent and superficial readers take them in a literal, not in a

the terms are figurative." Now let us analyze the booke

E
figurative sense...But (all men) are relieved if we suggest that
* Steinschneider, Hebe Bibliographise XXI, ppe. 60=71,

W
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Philosophy and Science are always réserved for the ;

few scholars and sages,and those who try to bring these two

Sphere of knowledge down to the level of ordiinary laymen pervert T
and destroy both the group and the subject matter itself. For we B
must always remember that intellectual study requires special pre- é
pParation and a long veriod of training; and since the mass has
neither it can only grasv ohilosgphic or scientific ideas in = !
paftial, prejudiced and totally inadequate fashion. Far better {
is it to keep the profound insights of the genius hidden aviay
among the initlated until we can make the large mass of men ready
‘or the revelation by a careful process of education.

But i? Philosophy and Science are reserved for the
few, faith is the cowrnon possession of 2ll men. And our revealed
Porah is the text-boox for religious beliefs in which all Jews

necessarily share. The validity of these beliefs is not t0 be

tested by the exterm=l criteria of logical method, but they are

ultimately, although scholarly Jews may introduce logical rules and
principles to show how the words of the Torah absolutely agree with
the views of Science, yet the genuine basis for the fundamentals of
religion is to be found in faith not in reasone. Reason is too sub-
jective often, to0 much colored by the shifting trends of the times;
but religious faith is the rock of the ages to which even the ship-
wrecked rationalist may cling in safety. For religious faith among
all classes éf men, scholars as well as ignorant men, is rooted in
the most certain and ratioﬁal element in the universe--God, the
Creator of the whole cosmic scheme. This is why the Torah should

ba relied on when differences of opinion between Science and

imately real and true, guaranteed by the very truth of Gode For |
3
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Religion arise, because the Torah is a concrete symbol of God's
rationality. And that there are some matters there that cannot be
explained by the syllogistic method is not an indication that they
are irrational, but rather, if they are understood properly, that
they are supsr-rational. And so both the wise and the ignorant
believe things in religioan from the standpoint of revelation, although
the sage may have proved to himself by logic that the Torah pre-
sents a rational systemes The only distinction between the faith of
the mass and the faith of the few lies in the method of verification,.
But we may go beyond this and say that the Torah is not
the primary basis for fuadamental religious principlese. Rather are
these roots made kxnovm to all men through their immate ideas, which
are derived from the Universal llind, and the Torah become s0 im-
portant only because it contains the particular laws and commandments
unique for men of our religion, by which the root principles may be
realized in action and fulfilled in concrete ways. Now, t0 some of
the secondary root-principles--such as prophecy, messiah, primacy
of loses, etc.--the philosophic method may object. It is then that
we come to realize that methods of study vary greatly and that the
rules that apply to religious principles are entirely out of place
in the province of science, and vice Versas Hence, the thinking
religionist sees that there is a line of demarcation marking off
religious truth from scientific truth, and woe be to him who con=-
As soon as we realize that the methods of

fuses the two methodse

study vary greatly we must then be very careful not to confuse

ne with anothers. Very rare indeed are philosophically inclined
o

religionists who have the ability to apwly the demonstrative

P e E—



rare example of one whose Philosophic speculation did not lessen

,i
l
method to the iklkerim and prove their perfection. ilaimonides is a l
{

faith and belief. Lost men, however, in attempting to reconcile
Fhilosophy and Religion, become neither genuiné religionists nor
real philosovhers. But even if they are successful their results
must be hidden except to those who are prepared to apply logic in- ;
telligenily. £nd yet all men know intuitively that our divine re-
ligion and our Torah are not irrational., Indeed, if our religious
beliefs were out of harmony with reason, if they were self-contra-

dictory and absurd, then we would be in duty bound to discard all

of them, because we dare not do violence to the intellect which God

has implanted in us.

Now let us turn to another subject. Our religion is not
unique in its funcamental beliefs, for all men have implanted with-
in them ideas of God, and all philosophers agree that He exists,
and that He is One. But however similar other religions may be to

ours in theory, yet in practical commandmenis and statutes we are

distinguished from all otherse In fact, that which saves Judaism
from being merely a natural religion is its practical, ritualistic,
ceremonial aspects, the side of deed rather than creede A4nd yet we

cammot escape the fact that the practical aspect is rooted in the

theoreticals We do have beliefs and dogmas as soon as We have gi

actions, for our works are but the final stz82s in our beliefs and

if we remove the props of beliefs, the whole superstructure of

actions must jnevitably crumble to duste

S0 let us turn, says Del Medigo, first to the ikkarim

end search out their nature and their number. He derives them from

- »
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the words of the Torah and from the words of the sages of the
Mishnah and the Talmud, beliefé without which religious practices
would be impossible. And following iaimonides thirteen articles
of belief, Del lledigo sets down the fundamentals in this order:
l. The existence of God.

2¢ The unity of Gode

3. The incorporeality of God.

44 Prophecye

5o Reward and Punishment.

6e Providences

7, Immtability of the Torahe

8¢ Primecy of ilosesS.

9, Resurrection of the Dead.

10, Messiahe

Several of these beliefs are not obviously root-prin-
ciples among the people, but when we search more deeply we see that

they too are essentials. For example, the belief in Incorporeality,

on the surface, seems sirange, since we ordinarily ascribe exisvence

only to bodily beingse But this habit of thought was changed by

ilzimonides when he showed the people that God is Incorporeal; and,

hence, we mzy include it in our list of ikkarim. Likevise, the
]

dogma of the Messiah does not at first appear as essential to

réligion, but the view of the sages that he who denies the Messiah

is 8 heretic without share in the world to come shows that this

t be one of the root-principlese But interesting above all else
mus

is the criterion of judgment about these fundamentals. The sole
i

tandard is their intelligibility to all men. If all men everyvhere
s a

- ————
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believe in them and accept them, then they must be true,

Now let us take up the question of the legal decisions
of the Torah and show how they are interpreted and how their literal
meaning cannot suffice. The laws and judgments which guide the
Deople's communal life ere derived by the hermeneutical rules from
Biblical verses, and they are celled Dine Torah and DimFeSofrim,
interpretations that stand half-vwiay in importance between the
direct mitzvovh of the Torah, on the one hand, and the rabbinical
ordinances, on the others pefinite rules of interpretation are, o
course, absoluzely essential rfor these laws, Otherwise, we wolld
fall into the grievous error of the Karaites, who rejected the rules
and gave vermission to each man to explain the Torah as he wished,
and thus increased explenations without end.

There are some, however, who maintain that the Talmudic
method proauces discord and dispute among our people. The answer
{s that the disputes arise, not because of the method, but because
the Mishnah and the Talmud, which by nature were oral tradition, had
to be written down on account of human forgetfulnesss If we had
not been dispersed throughout the world, but had our own state, then
matters would have been different, and we could have consulted the
Great Sanhedrin for legal decisions. But now we must make the
pest of our unforfunate lot. Above all, we must remember that all
the laws were potentially what was said to Moses at Sinail, and
that now we may use them for our own problems.

Now Del Medigo beings his vehement attack on the
nwho think that all the words of the Yorah are only

Kabbalists,

allegorical and are hidden to all save themselves." He says, first

'---....--.---.-...-------------------------------rf
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of all, that the Gaonim kmew nothing of the way of Kabbalah, and
that no Talmudic statement can be found to uphold its views, And
many of the great sages, like ilaimonides and others, were totally

| ignorant about it. He gives many reasons, in the second place, why
the so-called ancient source, the 4ohar, could not have been the
work of R. Simon b. Yohai, but was a modern forgery. Furthermore,
this Kabbalah, so-called ™'radition”, is far remote from a really
traditional matter, ior there is great difference of opinion among

the adherents themselves: some maintain, for exemple, that the ten

Sefiros are the Godhead in Itself-~which is real heresy--while others
maintain that they are only attributes of God. Hence, Kabbalah, for
him, was an "intellectual swemo", a lying, false, shallow system,
deceiving even the most intelligent religiomists by the false

glamor of its mysticism.

And yet we have still to determine whether the words of
the Torah are to be taken iiterally or not. The principle to be
applied in this matter is that we must not multiply explanations
beyond necessity, that ve shall accept the literal meaning of a
verse, unless it proves %o be self-contradictorye Thus it becomes
evident that some of the stories of the Torah must be given inter-
pretations beyond the p'shat.

Now, Just aé the Porah is divided into two parts--the
legal and the narrative--so too the Talmud contains two sections:
the one dealing with laws; and the other with aggadoth. The laws

of the Talmud we must accept without the slightest deviation, but

i¢ is not obligatory for us to agree always with the sages of the

palrmud in the midreshim and aggadoth, for here no matterg of

. 3
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conduct or fundements of belie? are involved, but only the personal
views of our scholars, "and they have no higher suthority than other
expressions of important mene" The halakic elements, of course,

are divine in nature and must be accepted without question.

45 a matter of fact, the aggadoth are to be treated in
the same way as the words of the Torah--some of them are to be taken
literally and others must be interpreted., And of those which are
glven explanztion, some may be put down in writing and others not,
ind the vest for them is whether the large mass of religionists will
be injured in any way by the publication of the interpretations,
4All the wey through the ﬂgggiggg_ﬂgggigg%/this is the major stand~
ard of judgment--the good and the harmony of the mass of religion-
ists has priority over all other considerations--and any idea that
tends to confuse and destroy them must be suppresseds Del Medigo
does not makxe any false distinctions in the faith of the mass and

the few. Essentially, it is the same, but the mind of the mass is

unprepared for the profunaities and subtleties of the scholars, and

when these are made xnown to all the mass is harmed rather than

benefittede
Phis is the min principle of the book--the common good

£ all demands an jntellectual sacrifice on the part of the few,
0

i the deep views of fthe
who attempt tO popularize
and that those men
holars and try to combine Science with Religion succeed only in
schola
i i f men and in bringing true
3 :n weakening the faith ©
destroying both--11 -
i iminating manye Particularly
: s te among the undiscr
wisdom into disrepu
o sterile and bzrren,

in nis ovn age, when Italian Judaism was S

half-baked thinkers who confuseu the methods
many =

there arose

o
1
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broper to Religion and to Science and caused thereby a great in-

crease in disputes and in internal dissensione

And now, at the end of his work, Del Medigo discusses
the final problem--the reasons for the mitzvoth. It is the duty
of every intelligent man to seek the czuses of the Biblical com-
mands, for throuch them the final purposes of God become revealed.
In fact, we must postulate that the mitzvoth have intelligible
causes, for we cannot imegine that the divine commands are irrat-
ionale, But when we have discovered the reasons for the mitzvoth,
we must not think that they are final and absolute, for we must
retain & proper humility when we approach the thoughts and the

plans of Gode

And we discover the reasons when we understand the gen-
eral purpose of the “orah, which is to influence man to the true
good in thought and in deed. If we apply this principle to the
mitzvoth, we discover their causes and their goals-~that we must
perform them, not t0 infiuence Heavenly Beings or to improve them,

but in order to reform and improve ourselves.

DPhe mitzvoth, perhaps, form the most vital part of our

religion. Not only do they distinguish us from all other‘peoples,

but they are the connecting links between Belief and Action. The

very essence of the mitzvoth is that it leads from Thought to Deed.

And the Deed is the ¢inal purpose of the Torah and of our religion--

not only to have right beliefs but to trensmute them into right
actions is the fundamental tenet of our religion. Hence, those

Ll

n who have rationalized away the necessity for action, and have
me

o and the Moral Intent the Summum bonum--these

made the Good Motiv
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men are the destroyers, not only of the practical side of religion,
but even of the theoretical aspect, for a belief that issues in no
action soon withers and dies..

Finally, oel Lledigo asks whether the reasons for the
mitzvoth shall be written dovm or not, and since he finds no Justi=~

fiction in the Torah itself ior both points of view, he concludes

that certain reasons nay be spread abroad, while others, which would

do incalculable harm t0 the mass, must never be revealed. KHach gen-

eration of sages must measure the wisdom and test the strength of
its om age, and then determine which secrets of God may safely be-

come the comrion possession of all Jews,

Elijah Del Medigo cannot be classed as a great thinker--

or an epoch-making genius--for the thoughts that he expressed were
not new creations nor were his solutions unusually original. Nor
is his work distinguished by beauty of styles Rather is it in-

volved, labored and heavye And yet, in spite of the lack of pro-
found originality and of literary artistry, Zel kiedigo served the

needs of his age admirablys Itzlian Jewry did not need a towering

intellect, separated far from them by the unbridgeable chasm of

they required a man close to them, who could understand

thought ;

their immediate aifficulties and help them solve their problemss

Phe people were confused and lost-~the sophistry of the pseudo-

philosophers, the sanatical mysticism of the Kabbalists, the

unyielding obstinacy of the orthodox hopdessly divided the beople
g and misunderstanding one another,

into sects, nating and fightin

esult, the light of Judaism wes being threatened with
As ar ’
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extinction in Italy, for if one could not Jmow oither What to be~
lieve or how to act, if authorities were so irrevocably divided, then
0f what use was the loyalty o this muddled religion? It was into
this scene of confusion that #lijah del Kedigo brought his work,
"An Inguiry Into Religion"--a booic which stood out in its time as a
beacon light to men of faith.

Now let us try to see exactly what position Del Medigo
really occupies and what is his unique viewpoint.

wel Lledigo, we might say, cccupies a middle of the road
position--between faith aund reason, Religion and Science, with
the emphasis, if anyvhere, on faith and religion. He starts out
with a definite goal in nind-~toc show that Judaism is =z rational,
2t times & super-rationszl system, but never an irrational one. But
the measuring rod of truth, in religion as religion, is not the
syllogism of logic, but the words of Revelation. 4And when the two
conflict, not only must we turn to words of accepted tradition, but
also to the immer voice of faith. Inguiry and investigation is
permissable up to a certain point in religion, but there are def-
inite limits to which the methods of one study can apply in another
fielde

Del liedigo, after all, was the child of his age and as

ch inherited with his secular studies the spirit of Scholasticism--
su

1s itsel? all through the Behinas Haaefgg;’

and this temper revea.

11 stigate and study in the sphere of religion, if you desire,
nInvest

put remember that the end is pre~determined--the demonstrated
u i

#s of logicgl must inevitably agree with the revealed trutias
proofs :

of religion.”

B e e
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One of the most valuable principles of Del Medigo is
his insistence on the diétinction between the mass and the few.
In our judgment this is his most important contribution--that the
capacities of men differ vastly and that the greatest sin that can
be committed by a thinker is to publish views that cannot be POsi~
tively digested by the large majority of mens I the philosobher
has arrived at certain asep conclusions after a long period of re-
flection, let him not attemot to foist them upon the unprepared
mind of the crowd. If certain unique ideas are derived from the
Torah and the Yalmud by scholars, let them be read and understood
by the scholars alone.

iAnd this distinection of Del liedigo between the chosen
few and the large mass is most essential today, when the faith of
Jews everywhere is being corroded by the acids of shallowmess--
shallow thinking, shallow feeling, shallow searching--and when the
cry for popularizetion is meking the leaders forget that there are
certain concepts that should be reserved for them alone--certain
interpretations that they alone can really understend., This does
not mean that the religion of the scholar is a truer or a finer one
than the religion of the layman, but that it is necessarily more
creative, more adventurous and hence a more dangerous religious
In fact, a laimonides cen dare to apply the rigid tests

queste

of Philosoghy to religion and pain a blénded masterpiéce, just

because he is a master of both fields. But give the same paint

4 the same brush to a less skilled arsist and he will only blur
an

]

.the colors.

. - : e
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Another interesting point in Del Medigo is the relation

07 the dogmas to the mass mind. liere his criterion of judgment
is quite different from that of méimonides. For a belief that is
not comuonly accepted by the majority is no real belief to Del

*
Medigo, whereas in iaimonides the test of the validity of belief
is the reaction of the sage, rather than of ten thousand fools.,

And it is Just here that we feel that el Medigo reveals one of

his weaknesses. For, in the tirst place, cousensus gentum has

never been the test for truth in Judaism. The mass too often
places its trust not in verffication or in proof but in popular
credo, and in inherited superstition. And, in the second place,
there uay be fundamental beliefs that are not understood by the
mass, as wel Liedigo might have realized had he remembered his
ovn example of belief in the Incorporeality of God. In daimon-
ides! own time this view was coandemned by many authorities as
rank heresy. Philosophic inguiry has no auvantage whatever, if

only beliefs that can be comprehended by the mass can be taken

as the root principles of a religion.

But although Del iledigo seeks ror a "mean" position

* Introduction ©O Heleke

—




\——\m’ﬁ\

(1@;

between two extremes in most matters, he certainly goes to extremes

in his hatred and contempt of the Kabbalistse But there was a

rgason for his sweeping condemnation of them--his disciple and friend,
Count Pico di Mirendola, had suddenly been attacked by the Kabbalah

through the influence of a Jew, Johanan Aleman, and he thought he

had discovered in Kabbalistic formulae wany important secrets of the !
Christian religion--the Trinity, Original Sin, Fall of the Angels, E
etce It vas in order to save his friend from the error of Kabbalah
and in order to prove to the Jews the fallacy of its doctrines that
Jel Medigo devoted so much of his work to this subject.

That Del lledigo depended on other writers is self-evi-
dent from his worke In many places he refers to Maimonides as his
source For authority, and he follows him closely with regard to the
fundamentals of religion, in his attitude to philosophic investiga- s
tion, in his opposition to the Karaites, in his depéndence on the : v
Jalmudic method, in his argunent againﬁt Kabbalah, and in hid dis-
cussion of the mitzvothe He also follows hiaimonides in his distinc-

tion between "philosophical beliefs which can be established by

reason, and the religious dogmas which can neither be proved nor

It is very interesting to notice the parallelisms between

Del Medigo and Heimonides:
MAIMONT DES

IEL MEDIGO

(pe 23) There is 1o doubt that the The existence of the Creator
[ ]

is the first cardinal doctrine

* E
disproved by reason and must be accepted on faith and authority.” ! I
i
existence of God.s.ouzht to be con- ’

% of. Christianity and Judaism Compare Notes, p. 60
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sidered a root-principle...Faith in
Him should be the beginning of all
religion,

(Pe 24) 4nd it is obviously neces-
sary to believe about the existence
of the First Cause that it is the

Cause of all existence.

(pe 4) The purpose of this Torah
is to guide us in human affairs
and in good deeds and true opin-
ions, according to the capacities
of the general mass of the people
eee(Pe 6) The Torah aims at the
perfection of every religionist
in sccordance with his possibil-
jties. (pe 65) The general pur-
pose of the Torah is to lead men
to the true good of which they are
capablé both in thought and in
deed. {ps 69) The Torah existSe..
either for the confirmation of
“tyue Xmowledge or for the refu-
tation of false inowledge or for

the good deede

of faith (Intr. to Helek). The
foundation of foundations and
the pillar of the sciences is to
know that there is a First Being
and that He caused the existence
of all beings (Beg. of Mishnah

Torah) °

The general object of the Torah
is two~fold...the well-being of
the soul and the well-being of
the body. ‘The well-being of the
soul is promoted by correct opin-
ions communicated to the people
according to their capacity...
The second is to teach every one
of us good morals (actions)ese.
Hence, the Torah seeks to train
us in faith, to impart to us
correct and true opinions when
the intellect is sufficiently
developed (Moreh Nebuhim 3.27).
Every narrative in the Torah
serves a certain purpose in
connection with religious teach=
inge It either helps to esta-

blish a principle of faith or

B T Ty
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(p. 26) And that this Torah does
not change is an absolutely es-
sential postulate for men of

this religion.

{pe 52) But about the subject of
the aggadoth which are in the
Talmud and the liidrashim...we
find many views. One group be-
lieves all of them literally.
Another group rejects the far-
fetched aggadoth according to
their literal meaning and ridi-
cules theme And a third class

interprets those whose simple

meaning is far-fetched and justi-

fies the words of the sages.

among men (Lors Neb, 3.50).

The Torah of lioses will not be
abrogated and no other Torah
will come from God (Intr. to

to regulate our actions, and
0 prevent wrong and injustice
Helek}. E

(Maimonides classified students
of rabbinic literature into 3
groups.} The first group adopts

the words of the sages literally

and gives no kind of interpreta-

tion whatsoever. The second

group applies itself to showing f.

4

the weaknesses of the rabbinical

statements (thinking that the sages

meant nothing but what the liter-

A — T

al interpretation indicates]e 1
They make sport of the sages from !
time to time and imagine themselves

i

more intellectually gifted... ;
whereas they are more stupid than
the first class. The third class

of thinkers is so very small in

—-!HIHI“IlIl!I!ll-‘ru;ii-.

nunbers that one would call it a

class only in the sense that the

e —————— e
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(Pe 60) We must now ask if there
are reasons for the commands of
the Torsh, and causes knom to

us or capable of being knowm by
us., And I said "known to us" for
I do not think that there exists
a huwmnan intelligence unless it be
that of 2 simpleton which believes
that they have no reasons at all.
For .who is the man who could ima-
gine that the com:ands of God
should be in vain and t0 no pur-
pose like the deeds of fools who
work without any goal, any aim in
their Work?Tes.e.The rezsons for some
of the mitzvoth--they are called
hukim--are unknovn to us, Or Knov-

ledge of them is very difficult

for uS.

sun is termed a species. They

are convinced beyond doubt that
the words of the sages have an
outer and an inner meaning (Intr.

to Helek).

Although all the statutes of the
Torah are divine decrees, it is
Proper to reflect upon them and

to assign a reason wherever it

is possible (Yad ha-Hazakah -
Tmurah 4.13).

It is proper for a man to reflect
upon the laws of the Holy Torah
and understand their purpose to

the utmost of his ability...

There is a cause for every command-
ment ; every positive or negative
precept serves a useful objecte.

In some cases the usefulness is
evident, e.8., the prohibition of
murder and theft; in others the
usefﬁlness is not s0 evident...

The former are called mishpotim B
and the latter hulim.

I will now tell you what intelli-

gent persons ought to believe in




this respect, namely, that each
comandment has necessarily a

cause.(Mor. Neb. 3.28).

el Medigo'S'dgpendence upon the Arabic philosopher Aver-

roes is even greater perhaps,

#or we find that his whole idea of

the two~fold truth, and of the separation of Reason and Revelation

and of the ultimate priocirity of Revelation, all of these are derived

from the imnlications of Averrcest work, "Philosophie und Theologie™.

We find here clearly implied the view of two classes of religiomists,

the few and the mass, ana the necessity of concealing from the mass

the scientifically discovered views of the chosen individuals.

VWe will gquote a few parallels between the two works:

I L8 JIGo
(ps4) Let us investigate first
whether philosophic inquiry is
permissable to men of this re-
ligione.sdnd if it is permitted,
we must determine whether 1t is
from the standpoint of necessity
-~for, if so, then the study of
it becomes not only permissible
but comzanded--or whether it is
just from the standpoint of ad-
vantagee.

And we may say that there is no

doubt among religionists who are

AVERROES

Der Zweck dieser Abhandlung 1s der,
dass mir in Rucksicht auf die re-
ligipse Spekulation untersucken,

ob die Speculation ttber Philosophie
und logische Wissenschaften aurch
das religiBse Gesetz erlaubt oder
varboten oder befohlen sei, seil

es als etwas freiwillig zu Unter-

nehmendes, sel es als nothwendige

Pflicht (page 1).

Im das Alles bestimmt ist und

wir AMoslimen W#berzeugt sind, das

W K
)
1
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correct in their views that the

burpose of this Torah is to
guide us ia human affairs and in
good deeds and in true opinions,
according to the capacitiss of
the gencral mass of the people
and the nature of individuals in
what is peculiar to them. And
therefore the Torah and the Pro-
phets set dovn some fundamental
principles through tradition and
figurative or argunentative in-
terpretation in accord with veri-
fication among the mass. 4And it
stimulates the few to search for

the proper proof in these mnatters.

Phe prophet says to all the

people, nLift up your eyes to

dieses unser gWttliches Gesetz

Wahrheit ist und dass es aufmerksam

macht und auffordert zu dieser
GlYckseligkeit, welche durch die
Erkemtiniss Gottes und seiner
GeschtBpfe hervorgebracht wird, so
steht dieses fUr jeden Moslim in
Folge der ilethode des Glaubens
fest, welche seine angeborne und
naturliche Anlage erfordert--
nimlich die Naturen der ienschen
sind abgestuft in'Bézug auf den
Glauben; der eine glaubt vermiige
der Demonstration, der andere in
Folge von dialektischen S#itzen,
gerade aber so wie der Mann, der
sigh durch pemonstration leiten
l#sst, denn in seiner Natur liegt
nicht mehr als jene; wieder ein
Anderer in Folge von rhetorischen
Ausfthrungen, und sein Glaube ist,
wie der des lannes der Ilemonstra-
tion durch demonstrative Aus-

fthrungen. (pe 6)

Dass das religilise Gesetz den

Menschen auffordert, tber die

/W——_'
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the heights and see who has

created thesey" and similar
words. You find that the
greatest of the prophets said to
the house of Israel, "Hear, O
Israel", etc. but he 2roused the
few to their umigue wey either
explicitly or by hints, explicit-
ly when he said, "Know therefore
this day and lay it to mind", or
by hints through the comaand of
love and fear, as the great
Moses Liaimonices has explained

¢

ite ('_Do 5)0

(pe 65) There is no doubt but
that the purposeé of the Torah
js to lead men to the true

good, pboth in thought and in

deede

existirenden Dinge durch den Ver-
stand zu reflektiren und durch ihn
nach der Erkenntniss derselben
eifrigst zu streben, geht aus

mehr als einer Stelle des gesegne=
ten Qorans hervor; z. B. Sur,

1IX, 2, So reflektirt denn, ihr

mit Einsicht bezabten. Dies ist

ein beweisender Text, dass es noth-
wendig ist, den Verstandesschluss
anzuwenden, oder den Verstandes-
schluss in Verbindung mit dem
Religionschluss, Ferner Sur. VII,

184: Haben sie nicht nacheedacht

tther die Pracht des Himmels und

der Erde und was Gott an Dincen

erscha’fen hat. Dies ist ein

Text, welcher zum Nachdenken tber

alle existirenden DJinge ermuntert

(p. 1)0

Du must wissen, dass der Zweck
des Religionsgesetzes nur die
ILehre des wahren Wissens und der
wahren Praxis ist. Das wahre
Wissen ist aber die Kenntniss

Gottes...die wahre Praxis besteint

|
i
Lo

e

i

|
z
l

3

!

b

[
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|
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in der Befolgung der Handlungen,

welche die Seligkeit zur Folge
haben, uwnd die Venneiduné derjeni-
gen, welche die Unseligket zur

Folge haben. (p. 18).

Not only do we find that Del Medigo was related to Aver-
roes and to Liaimonides but we find alsoc that his view of the two-
fold aspect 0f truth was comuon to the Christian scholastics., In
Thomas #quinus, for example, there are these statements:

"Theology is a distinet science. Though theology is oc-
cupied with certain questions touched on by philosophy, theology
and philosophy are none the less distinct sciences, for they differ
in the aim pursued, the processes and the methods., The philosopher
consults only reason; the theologian begins by an act of faith and
his science is directed by a supernatural light." (De Wulf, "Med-
ieval Philosophy", Dpe 152-3)

nIf theology borrows from philosophy, it is not because
jt needs help, but in order to make more obvious the truths which
it teaches." (ibide Pe 163). This is strikingly similar in fact

to the statement of el Medigb, e do not ask that the pursuit of
0

hi roof of these principles among the reflective religionist,
the p

t seek to show thereby that what is generally accepted among
but we

s i believed by religionists
] . th what is gemerally
scientists agrees Wil

hilosophy concerning these fundamental principles should become , i
phi
i
(P. 11). ’

Not only, however, was el Medigo influenced by
?

S —
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philosophic currents of his own age but, as his commentator, Isaac

Reggio, points out in meny places, he really influenced a number
of later Jewish thinkers in their attituae to Faith and Reason,
Creed and Deed. Moses Mendelssohn himself, in his work "Jerusalem®,
shows a strong thought relationship to Del Medigo. This will be
Seen when we quote some of the imnortant passages:

nJudaism boasts of no exclusive revelation of immutable
truths indispensable to salvation. Revealed religion is one thing,
revealed legislation is another. The universal religion of man-
kind (contains the immutable truths), not Judaism alonCess

#3211 the comsandments of the Ilosaic law are addressed to
the will of man and to his acting faculty. Commandments...are for

actions only, for life and moralS.es

"Hence, Judaism has no articles of faith. It has a few

furd emental ideas which are 1aid down as a basis...but these, thank

God, have never been forged into religious fottersese (Jers ppe 105-11)

nReligious laws, however, admit of no abridgement. In

them everything is fundamentale Accordingly, every one of these

actions, every custom, every ceremony, thus prescribed, had its
?

aning and cogent reason...Hence, there were but few written laws,
me

were even these quite intelligible without oral instruction
nor

d traditionee.(ibide De 138; cf. Del Medigo, Pe. 12917.)
an! L N4

mIistorical truthSeesmust be received on truste And

onfirmed tO the nation by miracleSeee

they were C
commandments, rules of life, which

nLaws, judgments,

to tlmw:uﬁtion; and by observing whicn, it was

\
were to be peculiar
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to arrive at national and individual happinessae..

"These laws were revealed--made kmown by the Lord by
words and in writing. Still, only the most essential part thereof
was entrusted to letters--and without the unwritten laws, without
explanations, limitations and more particular definitions, even
these written laws are mosily unintelligible,, or must become so
in the course of time... '

"is ceremonial laws, there is sense and meaning in theme.
They lead inquiring reason to divine truths. The ceremonial law
was the bond for uniting practice with speculation, conduct with

*
doctrine..." (ibide pp. 150-154; cf. Del Lledigo pp. 30-39, 72).

Although in the Jerusalem, biendelssohn goes beyond Del
ledigo in his emphasis on the religious act, and apparently does
not agree with our author that there are any funadmental dogmas
in Judaism, yet we find that in the Wonatschrift of 1859 Mendels-
sohn shows that he has modified his position and implies the exist-

ence of certain fundamental beliefs, thus really adopting completely
S

the standpoint of el ledigO.

As we look at the Behinas Eadas as a whole, We feel that

pel Medigo's interest in Philosophy was really secondary and sub-
ordinate to his love for his religion. There is no doubt that he

wants to prove that Judaism is a rational system and that its

fundamental beliefs can be accepted by thinking men, but above

11, &s he points out in the conclusion of his work, he wants %o
ally

ition, London 16838
* Jerusalem, Samuel's eal 5
L gi a lett;r (kionate De 173) he says, "We have no

dogmas contrary to or beyond reasone"
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emphasize the prime necessity of Action. Indeed, his whole concern
about whet the mess may or may not be told is merely a logical
corollary of his view--that action is the summum bonum of Judaism.
He desires to save the mass from intellectual confusion SO that
they will not forego the performance of the mitzvoth. His interest
*
in the ikkarim is secondary to his interest in maasim. The prac-
tical laws of the Yorah must be followed without deviztion.

The reason that he places practical observance above
theoretical belief may be explained in this way. The fundamental
dogmas of religion are common to all men, and there is no theoretical
distinction between Israei and other religions in the realm of
principles or dogmas. Judaism, however, is distinguished from all
other religions by its mitzvoth. Hence, it is most important that

all Jews shall see their value and understand that they are rational,

even though their causes may not be apparent on the surface.

Just & word of conclusion iel Medigo was an outstand-
ing man for his age, a man Who tried to be honest with himself, and
who brought to the problems of religion a searching mind and a deep

love for knowledges His views may be called conservative, and his

‘attitude one of compromise, but these are not false when we rezlize
a

e--one which he himself characterized as lacking order

that his ag
i i i iicals and destructive
ted with unintelligent raaica
and harmony--was 52
i d his work, "“an oasis in the |
3 d, we may call him an A
extremistsSe Indeed,

d t.m por it was through him that Italian Jewry survived and
esert,

progresseds
j i bbalah
ible to us that his obgectlon.to Ka

* I e t in mystic thoughts and rites leads

vas that interes >
EiscontemplatiOn rather than to action.

o e —————————————————
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;; THE BOOX OF INJUIRY OF RELIGION

Just as security and a sure and established state a1d|s
men to attain ethical and political haiapiness either by giving dir-
d ect means to the achievement of these or by helping the attainment
07 external things which become tools to success, so0 the lack of
) security and of government is the cause of the opposite of these,
This truth can be seen from well-imown peoples who had the reputat-
ion for wisdom but when their state ceased their wisdom perished

" from among them. And, therefore, when our state ceased and we could

find no rest emong the nations, lost as in the midst of the sea, our
sages and the ancient books of our people disappeared almost completely,
' and we were left nothing of the words of the ancient sages of our
t people except the Mishnah and the Talmud and similar works in which

there are no clear statements about 2ll the fundamental matters of

RN T T — " i OO W - S————

our religion except a little here and there, at times in hidden things

-
-

vhich receive explanations and additions. It is then no wonder that

y———

differences of opinion should arise among the sages of our people

! about some of these things. 4nd there is no doubt but that matters)

faith in which depends either on the Torah or on distinguished relige i

T ————

ionists alone, when disputes arise among well~lmown men of the Torah

i s ought
about them, proof does not apply. Therefore, 1in such cases we ough |

to search the words of the prophets and the words of the sages, and

rely on those which are found to be more harmonious and more fit- ,
we '
no intelligent man cam doubt .

words of the prophetse And

ting to the
not only in the different sciences, ;

at methods of study vary greatly,
e itself, for example, in Logice You se

th
e that

put within one scienc

Lod appropriate for the talmud

O e ———— -

t ists in deducing laws is
the proper me

f the method appropriate to logicians and %o literalists,
t from

differen
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Therefore, it is proper that %e should pursue a method in the study

0f these matters which is peculiarly appropriate for them, nor should

any one demand of us absolutely final proof in these things. They
must be satisfied with vroper broofs appropriate 1;0 this study itself.
Let us investigate first whether philosophic inquiry
is permissable to men of this religion, which is the Law of Moses,
or not. A4nd, if it is pemitted, we must determine whether it is
from the standpoint of necessity--for, if so, then the study of it
becomes not only permissable but cormanded--or whether it is just
from the standpoint of advantage. And we may say that there is no
doubt among religionists who are correct in their views that the
purpose of this Torah is to guide us in human affeirs and in good
deeds and in true opinions according to the capacities of the gen-

eral mass of the people and the nature of individuals in what is

peculiar to them. And, therefore, the Torah and the Prophets set

dovm some fundamental princivles through tradition and figurative

or argumentative interpretation in accord with verification among

the mass, and it stimulates the few to search for the proper proof
e ’ ;

in these matters; for example, the prophet says to the ordinary
in :

1 wLift up your eyes to the heighnts and see who has created
beopie,

- t of all
thege." Ia_nd similar wordS. And you find that the greatest 0f a
* :

id to the house of Israel, "Hear, 0 Israeldm" etce
s sa

the prbphet -
i i either explicitly or by

i w to their unigue Wway
aroused the fe .

ne said, FEDy therefore,

mand of love and fear, as the

us e this day and lay it

hints, explicitly when

he coOu
i nint through t
to mind," or by

jmonides has explained jte It is, therefore, clear
Haimonl

great lioses | |
s not compulsory 1o thi

s religion as

that the study of science 1

T ST G WL S, — - ——— e, 7, Y- g
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gion; and it is obvious, therefore, that it is only from the stand-

point of advantage.
This also will be further explained, for the Torah aims
at the perfection of every religionist in accordence with his possi-
bilities. And since the demonstrative method is impossible for the !
mass of people, whereas it is possible to the few, the Torah demands

both of these. And that the demonstirative method aids the few to

L N T N e —

understand some of these fundamentals is clear, for the demonstrative
method leads us to the knowledge of active beings and from their know-
ledge one attains to the kmowledge of the active agent; concerning
whor: the Torah awakens individuals in this kuowledge, as ve snall show,
And it is apparent that this method is essentizl for the wise relig-

ionist, but not for the ordirary religionist.

A

Moreover, the wise man comprehends these principles

|

not from reilection alone but because of the agreement of the Torah

-
'~

with them, and in this way the wise man and the ordinary person are

joined together in the matter of religiony namely, that both of them

believe things from the standpoint of the Torah, except that the

i ith wi ne T decrees, whereas
scholar coubines speculation with what the Torah g

nnot make this combinatione The use or necessity

the ignorant man Cc2

of science for the religious scholar will also be

of the study

other points of VieW, as will become clear in what
rom

apparent il
fundamentals in which the Torah and

follows. And, therefore, in
ed the decision of the mass and of the few

sciénce seem to be divid
poth believe these thil
matter for which there-is an

ngs from the standpoint of
is the same-~they

T W A —

the Torah. But if there arises a
rved for the few, but without deviating from the
i ase
explanatlon T

|




<30--

fundament ; )
tals of the Torah and 1tS purposes, and its interpretation

1s not given to the ma jority of the people for many reasons, then

the intelligent man will be distinguished from the ignorante. And
also a greater completeness is found among the sages, in verifying
that matter, as shall be showm later. But it is necessary in things
like these that the sage should not expound them either in writing
or orally; that is, these explaration are only for those religionists
vho are fite 4And, if this rule is not observed, then the general
purpose of the Torah is changed and suffers; and, consequently, many
of our peowvle have erred when they wrote about these matters. In-
deed, in matters in which there is obvious conflict between Torah
and science, if such a thing occurs, we should not seek to verify

them by the logical method but ve ought to rely on the words of the
Porsh and what is generally accepted about the Torah among religious

men. For in reality logical discussions in the first stage of re-

flection cast doubt; but we religionists ought at no.time be doubtful

about the root-principles, and SO we should not pursue the method of

logical discussione And these principles are the reality of prophesy,

the reality of reward and punishment, as all religionists agree, and

that miracles are possible with God, and this is so, although it
t be obvious that miracles are one of the root-principles of
may no
sacts of the Torah cannot be
case, most subjec
the Torah. For, in any

tion of the possibility of miraclese
ept by the assump
proved true, €xC

1so the case with the rest of the fundamentals like
s a .

And this 1
you to know that we do not postulate

But it is proper for

pink that through them
e of ten thousand miracles

e eny intellectual matter

miracles because We t
For from the existenc

i pe solvede
- r axistence, for such a princ

e deduced save thel

iple is

nought can b

f‘:\ ' | ——



undoubtedly realize., But

have already given,

the existence of God, His
is not a force in matter.
not ask that the pursuit

principles shculd becone

accepted among the scient

in these (latter) matters
oppese our opponents in

because we try ©

and rationzl method-—what
verification alone;

matters Dby logical
the Torah oOr misinterpret

absolutely and thus injur

that the verification of

standpoint of th

as we have already said,

generally accepted aaong 2all p
one, and that He is jncorporeal,

fundementals, for the philosophers are div
e wish to interpret them logically and

this way,

o interpret by logical

second, that vben

method the sit

o Toreh and

We postulate them for the reason which we

Let us turn back now to our starting point. If someone
should say that this is the truth, then it is necessary that we should

not pursue the philosophic method about the basic principles, namely,

unity, that He is incorporeal, and that He
The difference about this is that we do
of Philosophy concerning these fundamental

the proof of these principles among reflec-

tive religionists, but we seek %0 show thereby that what is generally

ists agrees with what is commonly believed

by the ::en of the foreh. And, furthermore, that it is ‘without a doubt

2s is not the case with the other

, 1f W

should not be explained except b

we are
wation will compel us either

the Torah, or cast asid

e reason and its affectse

ers shall only appl

¢ study are different,

from the
these matt y
at the methods ©
on or doubt will ansude

then no confust

hilosophers that God exists, that He is
sded about them. Consequently

greét 10ss will occur from thisg firsy
method--that 1s, demonstrative

y scriptural
not able to interpret the
to deny

e the ways of logic

But when we agree
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we shall know i
1n 2 logical way that the methods 0f study vary greatly

and ¢ : .
hat the scriptural method is different from the logical methode

And, in the second place, Philosophy helps us to find general propo-

sitions which help us to verify these matters; that is, to say, that
that which is generally accepted by all ought to be regarded as es-
sential for us. And it aids us, in the third place, for through this
we understand that the proofs of our opponents in these matters are
not axioms which the intellect camnot under any circumstances deny.
And, if some one should say, that our divine religion postulateé
anthropomorphism, or that all of our senses err in what is tangible,
that is, that the senses of all men and in all times err, and that

accident may become e5SSence, that one substance may be changed into

another without generation and decay, as SOme say--would we be obliged

to verify these matters with the scriptural verification, for if we

say that we are not obliged to verify them do Wwe say this from the

standpoint of reflection Or srom the Torah? And already it has been
assumed in our examples that this is not from the Torah; if so, it

Phen our opponents will say,since you have

se matters hov will you distinguish

must be from reflectione

been following reflection in the

ich are presupposed. iny
and how will any oOne kxnow which

our religion, and how
among the principles wh

e one from the others

will you separat .
| ' ed in and shich not, for even in our

of the laws ought tO be believ
hic
ne religion are there not matters W

a5 we have alre

h do not agree with the

divi
ady sald?
’ .
intellectual method, e
ptions go this argunent are mani .
The exce . "
ot obligate us at all to believe c
gs 1

that our divine Torah do

/_\—“_-
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dictory things, n ] ;
£S5y Or t0 deny first principles or those which are like

first princip
ples, nor to deny percepts. And were it like this in our

religion w lecide
fos e would decide the proposition in refutation to the relig-

ion; 2o 34 o ]
mioeven 1f it were assumed that the truth were so we would not be

punished, that is, for our being unbelievers in those matters which
our intellect(by the very nature that God has implanted in it) is
unable to accent or believe in but constantly imagines and knows the
opposite of them to be true, which is presupposed in accordance with
its very nature, and habits and imaginations do not disturb it. Un-
less, of course, & wan wants to follow his imagination and his im~

pulses and turn into a visionmary and oppose known concepts and per-

‘cepts.

Second, that these subjects are not necessary to the
fulfillment of amy particular 1aws unless a man wills them nor from

things coxon to all pelievers., A&nd this is so, for even if anthro-

pomorphisn is postulated it is only as an accident in the subject

of Gode. And even if jts opposite is believed or not believed, anthro-
L ]

pomorphism does pot detract from faith in the essence of God or His

put this will be explaine
g for these postulates could not

d further.
permanent elements;

phird, that the reason
ir postulates
’ even be accepted by common reason, and therefore were.their p
religion we should by no means be compelled
=}

assumed like these in our
ather/s...And vere 2 man

/End that they should &
i che time of phis birth and he would

to accept theme
mountains from

and it would happen that they
out doubt he would deny

in one of the |
Placed were told to him that

e v E— e, W FE— | T ——— . M—_ O W A T W T T OSPELY W T ‘
A e .

not hear these, ‘
\ 1ike theses with

t in the world thos

ostulates
o8 e who be=

behold ther
exis
jt-~that it 18 possible that there




lieve th Cas .
©5¢ assumptions. Indeed he would be mmuch astonished at that

tale.

Bat 1if ve find anyone who egrees with all these, and
wno replies that it is not the way of reason to perceive these, we
do not pay any attention to it, nor do we desire at this time to
dispute with them, for this is not our way, and argument in this
matter is very absurd and improper.

But if someone should say, behold even you have said
that God is able to do anything, and if so, the existence of some of
these is possible, we reply that we religionists shall not say that
God's freedom of will is exteuded to contradictions or opposites.

But we shall say that God can:ot will them. Nor do we even say that

Eis omnipotence extends t0 Himself, as it were, to change Himself or

any of Eis esscntial attributes--but Ee does not will it at all.

But we do say that His ornipotence may be conceived as applying to

things outside of Himself, but we do not pay attention at this time

to this matter, for talk about it is absurde

From all these things, end from what we shall say,

i i i i 163 may
it iS prODer that true rEIigion in its fundamenta.l prlnclp
in

be distinguished from the untrue, and matters fitting to Dbe verified
¢#rom religion shall be distinguished from those which are note Should,
perhaps, a religion be found which agrees with o0& diviz.le '-?orahixn N
X i tical aspectss yet you mus & distinguish from it its mitzvo
its theoretl R gndoubtedly lead man tO the g00d; and

d its statutes,
- 14 not be tested O
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i shou
nat religion

the truth of ©
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do not agree wi i
g ith us in the Viay of philosophy, for this is not in

t (1 - 3 S
he power of philosoghic method. But I rely on prophes d
' g y and on

traditio: (v i
ional truth, and I consider that ny preaecessors in religion

wWao wish to explain these matters in an intellectual wey changed
the methods of study which were unigue to the matter and they be-
cane intermediaries between Scripturalisfs and Non-Scripturalists,
and they were neither Scripturalists nor Pl'iilosophers. “nd although
perhaps they thought that by this they would bring science near %0
men they have really caused trouble. For when men sSee that these
men are not following religion properly, and they are the most dis-~
tinguishea persons among the scientists, then that science becomes

a blemish to its possessor until men agree that philosophers are

really heretics and perverters of the Porah. Bus this indeed is

far remote from the nature of the completely wise man, for he is

the man who seeks with all his might tO follow religion and the

general good that is cormzon to thenm 211, vhich leads them to PoS~

siple perfection and to the real goode.

And there does not exist a sage among the Israelites

Porah unless his character and temperament are

who oppOseS the
i i is
evil by nature, and science cannot be held responsible ior h
v i s not seen
ti disposition; OF this happens to him because he ha
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the sages systematically, and he forsakes the
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even am
ong the rest of the scholars of other nations that they op-

S m .
pose the Torah or Say anything against it. Even the hond of the

Peripatetics mentioned at the end of his writings the subject of
Cain and Abel, and wanted to explain from this that hatred and
Jealousy are thne heritage of the world, since this existed among
the first brotners, according to the story of the Torah. But the
later ilohammedans began to write analyses about matters of religion,
and some 0f the men of our religion followed thems

1 think that what induced that noble man Maimonides
to pursue this method in some of the matters 0of the Torah was: first,

because the evil men of our people thought ®hat they knew a great

deal about rational method, althou,n sheir way was in truth fer re-

mote from this, and they wanted to push the Torah away contemptuously

whereas he wanted to save the Torah even according to their method;

second, becsuse he 8a7 tpat the men of the Mohammedan religion were
?

following this method and because of his gregt Jove for the Torah,

he did not want our Torah to be considered, God forbid, inferior in
e did no '

5

xcept the method whic
ethod, put they becameé

wanted tO follovw his m

ligion e

who came after him

misinterpreters of the Torabe

But we have alr
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ea

We shall say more
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romi . _
bromilse to point out at times how I am in accord even with the Sﬁate-

ments that are generally accepted among these, and to tell when I

do not agree with their words,

After we have reached this place it is oroper for us
to consider in the afore-mentioned manner which is the method which
shall lead us to the kno:-ledge of the principles of religion and to
their nuwnber. And, second, we must consider whether it is proper to
interpret the words of the Torah in details and in rules, or whether
they should be set dowmn according to their plain meaning. And in
this gquestion we shall speak about those matters which some religion=-

jsts call Kabbalah, and about the reasons of their opponents. -
And we shall 8lso speak about matters of law and jus-

tice and about the disputes between Rebbinites and Karaites (liter-

ally, Sadducees), which occurred among the men of our religion. We

erning the words of our ancient sages, that is

shall also speak conc

shall use t0 understand |
e to attain the xnowledge of

thod we shall pursu

ipst, that the me .
o ber is a compound, as you might say,
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is the PFi £ i
e First Cause of all beings, so the faith in Him should be the

peginning of all religion (the root-principle). Therefore, you will

find that the earliest sages will term the statements about the attri-

butes of God, First Wisdom. And the same apvolies to these things of

which we say that through them we attain the root-principles, that is,
from the words of prophesy anc of the sages of the Mishnah and the
Talmud and from the essentiality of this religion.

And it is first of all clear from the words of the

)

' \

master of the prophets I8 and ‘[S NS , etc. which deal
with the attributes of God, the first with His existence, and the

second with Eis unity. ind these two are, as it were, one comnand=

ment, and that comnandament is about God, and that first comnandment

of the Decalogue is to snow that He is the root and the cause of all

. ) >
the other cormsndmentsSe And furtner he says 21N MM |

o0 .
QJSL\\ NaAgn! » ete. which .
d we do not find language 1

points also to the existence of God and

An ike this in tne rest of
to His unitye.
h shows that these things are

the commandments of the Qorah, WhiC

among the punaamentals of religione And we also find it said in
the Torah, "lake ye therefore g00d heed of your souls, for"-y-ou Ss.m
no mamner of similitude," and there js found no languase lee this

mandments 0F god. 4nd Solomon in his prayer
in the rest of the cor . Of o
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wopn high there is no standing ’
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that the hereti Epi
¢S and the Epicureans are not.in the class of ordi
ordinary

Israelitish siun
ers, but that they have no shere in the world t¢ come

And so also wi
‘ ith the sects; and the best of the commentators thini

fron The na.mes}”_j'ﬂ) IN )10 })’9&'“ 11'9D;) But, nevertheless, it E
~1is obviously necessary for this religion at leazst to believe about ’

the existence of the First Cause that It is the cause of all existence

and that It is one. And it is obvious that all these matters are pos- 3
sible for the comprehension of the mass without any injury occuring

to them from thise. But What about the view of the mass that that

which has no body nor any corporeal power is non-existent? The answer

to this is that alreauy the truta of God's incorporeality has be-

come well-known among our people, and the greatly exalted and esteemed

Maimonides Wwas responsible for this and therefore it is proper %o honor

though in his time pefore this matter became well=- '

him for this work, al

erioration of truth did occur, so that some of his op-

apnd said that this is no heresy. How-

xnovm such det

ponents eriticized pim in this
jned his position in their statement that

ever, the early sSages susta

the Torah uses ordin2Iy huran 1angua§9'
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hlS q 0 (]t&ly

ssenti 1 € i10r men of this rEligiOn, especially since it
S ass]]fﬂed - | |
t ons that

La = g " j [; 3 3 I3 ) =

the £

e master of all the prophets is a root-principle is involved in
what was already said about the subject of the continuance of the
Torah. But it is not necessary to seek for proof that this is the
Torah which is in our hands, and that the Torah of Lioses commanded by
God is a root-principle of our religion, and that Resurrection of the
Dead is a princivle in this religion of ours is clear from the ﬁords

of the sages of the iishnah and the Talmud and this is so for they

have said in Perek Helek that he who does not admit this and that

this is from the Torah is a heretic and he has no share in the world

s not ipcluded in the rest of Israele-not be-

to come, and if so he i

ceuse of an evil act is this so but on account of an evil religious
d must be 2 root-principle in

tenet; hence, Resurrection of the Dea

religion.
a the matter of the Messiah, whaeh is

And so &lso &
ciples of religion at the

ast one of the prin

at le
e been On€ of the roo

also a principle,
t-prin~

present time, although it may not hav

ah originally.

When the s2ges Hillel the Younger,

ciples of the Tor . .

I . wise men said against
e is no essl
is made 2g8ins
n the pooks. 0of ¢
Rabbi Hillel."

atement

ah in [srael, the

t those who profane god and

said that ther
atement which
y themselves i
ord forgive

dy that made & st

him the st e nere;?ics.

Conse-
is their sayings niay the
. arded anybo

This
| hat they Treéé

quentlys W€ see b

\ R ——
P v S— .
e - e -
T T — | — L —
‘ ' o —————



-4--

l'ke thls i :
1 as a heretlc. Since this is 50, the Messiah must b
S e a

root-princi s $ i
Principle in religion. Ang behold, this is the most certain

method i iz p i
e in acquiring an explanation of these Principles; Maimonides

inclined to this method. But Some poor Jewish philosophers wanted

to catch him up in these matters, as is customary in the majority

0f our men, namely, that as soon as they attain to the kmowledge of
anything,even though it is uiterly insignificant, immediately they
try to catch up the most important nen of the Torah and of sciences
And this has been one of the most powerful reasons for the increase
of dispute among the men of oﬁr peopls, and jealousy and hatred and

the search for honor also is a contributing factor (literally, helps

this). But intelligent men, men of worthwhile characters will under-

stand these things and will kmow their insigmificant criticisms.

Hence, we will not continue this discussion, for this will be suf-
» |

the needs 0f this eSsays
n can be understood in tw0 Ways, the

ficient for

The second questic

first categorically, that is 0 Says that there is either expl:?.nation
or not: and second, if it is assumed that there is an explanation for
them v.r; mus t determine whether it is proper tpat it - should be put
dovn in writinge #o shall speak On shese questions in accordance

f interpretations
s of the Torah and 1

here is an explanation,

with both these ways ©
ay that the law
ua jority of them ¢
olly suffice.

ts decisions--
Ve s

for a1 of them 0¥ £OF F° And this is

i ot wh
he 1literal meaning does n

articulal’ mitzvoth, fOT example,

and that b
dovm to the P

clear when man comes jnd from sl il
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in the civil decisions ang 1avg 0f religi
gion.

And this is so b
by that method traditiona} bhings about which o
N11Q

at all shall be explained,

for they, as it were, are the foundations and the locii for le 3}
ga

1 #) : I
analogy. And these likewise are not subject to absolute differeaces

of opinion, neaningc

I » Te&ning that one may say thet he does not depend on the
rules of interpretation (themselves) but disputes do arise at times
about their conditions, that is to say, about"a Geueral, Particular
and a Generzl", vhether the First generalization is the root-prin-

ciple or whether the last generalization is the root-principle, or
/9

exactly as this is expounded in Eaholez and in other places. And

at times dispute arises whether it is proper to deduce a matter from

g General, Particular and 2 General®, or from vExtension, Limita-

fion and BExtensionnt, and questions like these. And the decisions
3 ™ if to sa
which are derived from these are celled Dine Torah, as 1 t J

1ical verses &S & result of the her-

that they are derived from bib . .
meneutical rules. At 21y rate, they are not written dovm 1n Sc:li—

344 - are als
ture explicitly nor are they especially traditional tzezrhem .
called Dibre Soferim, that 1S: . thn Soforis & etimes he
1 rules from the words of Scripturee And som

hermeneutica
¥ for examples

o her husband

the man WhO
; iie
Who transgresses agsinst ghem shall &3 '
an vho iS onl

¢ ircuns tances

¥ consecrated t

are they considered

has intercourse with & 0

der no
by means of silvers But un
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And the Kar
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f r n v, f d
o 9 - y make a Sh.o ’, as itn VeI'G 0 eSplSl[lg
e ea. ly increase interprebati on For waen
| -.- 3
deflnl & i

he wishes, then inte i
rpreta i i :
rp tions increase without end, And behold
this evil group separat
J9 es t ; 3
hose who are gathered together, since
there is no possibility of agreement among them. No vonder that
it could n 3 3 ted i
10t gather ftogether the separated, as iaimonides has al-
ready pointed out. There is no doubt but thaet the leaders of these
groups want to separate themselves from the sphere of religion in
their mistaking the meaning of Antigonus, pbut they are afraid of

the mass, and so they find a vay to loosen the yoke of the Torah

from their necis without any 1088 occurring to them from thenl. This

is true because, since the explanations are according vo the desire
of every. man, it will be found that every interpretation is in har-
mony with what he desires, =8 vaimonices has already salds Consult

also Pirke Rebdi Nabic.:
of the Torah

How is it possibla that the decisions

tion and agreement, vhen ve ‘see that even

‘dii‘ferent exglanatio

ne words of

could be without jnterpreta
n receive many

ns; 1if SOy

the words of ordinary me
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written dovn; rezl] he iishnah a
. ¥ the Wishnaj nd the Palmug would not

- DVJ . not have been
n dovm had it not been necessar because of (h ) g
T | ' wan) forget-—
fulness, and i e ol
R consequently it can be called Torsh she b'al P

al Pe.' And

from this it
becomes clear that the interpretation of scriptural d
(=2

cisions w t 3

| ould not have been “ritten down had it not been necessary,
but as a <ispute arose avout a certain matter the case would have
been decided aécording to the sages of Israel and according to the
Great Sanhedrin who were e.pert in legal rules and in the deduction
of lawse. DBut now, since we are dispersed, vwe can secure agreement
about a matter only by great elfort. And if this is so then the ab-
sence of agreement and the rultiplicity of interpretation cannot be

blamed upon the talmudic method but.are due to external causes, as

we have said, and there is no doubt but that these destroy the pur-

pose of the Torah, and there is 1o doubt that the laws of every

tongune and peoale ought to be interpreted by the sages of thatb

n civil law and who lnowW the customary

people who are well versed 1

usages of that religione |
viich we have discussed differ-

Kishnah and the Pglmud

f inion exi |
e rses from which some

. iplical ve
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“©y Ve may s
: ay that all
these ins

potentially in what was gaig tances were
1d %0 Moses at Mount gj
1n2i either wpi
ltten

were potentially ve
v VeTy remote from what was said to i
il0Sesy as they

a (1, H.l
S 1 L

' -

Ye shall not turn aside from what th
f ey shall tell you.' And, as
or those matters which are watrue, ve

t ’ may not say that they were
potentia i it i

1 at a2ll. And it is not imvrobable that a2bout some of the

legal decisi ]

gal decisions there was tradition which was forgotten, but when
the tradition about them was forgotten thendispute arose about them

either by the application of the hermeneutical rules or the views

of the sages of the generation as views 0i sages.

But about the content 0f the rest of the branches of

the Torah which are not laws there are many chenging views among
the men of our peoples 0¥, there is that class whose adherents

morah in their entirey and in their

think that all the words of the
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ese things to kb=
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about this bug
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Gayat i i i
ya jnelined to the philosophic Wway, and Rav Saadya Gaon

favored i i
@ the philosophic way as his way. There will not be found in
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ords of the Talmud any statement which points necessarily, or

even : .
en approximately necessarily, to those opinions which these Kabbal-
ists holde It is found ]ikewise that lizimonides who Was SO well-
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has also seen then
n
the Talmyg, Therefore it ig absolutel
sible that this b o
00k should have been composed by R. Simon b, J
. » Johai,

mrtlle j

PIF FOURLS e fpw approximately three hundred years. And th
L ey

object still further for if R, Simon had been the father of the Kab

balists, and had he knowm the secrets o? the laws and their alleg-
ories in a true way, then the halacha ought to have been according
to him; but this is not the case. As a matter of fact, we see that
many tines the Kabbalists say that according to allegory the law
ought to be so and so, Wwhile we see in every case the authorities

and the great men of the Talmud deciding just the opposite (way) e

And they object further for in a (really) traditional

matter it is not fitting that any difference of opinion should exist,
but we find, however, great dissension among these Xabbalists about

1s of the porah. For tnere are some

the very important fundaneuta

who maintain n sefirgs are the Godhead in itself, that
e —————
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matter o
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