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Digest

This thesis iz an sttempt at showing the background,
growth, and development of the Christien missionary movement
known as "Hebrew Christianity," In 1t, I have presented in=
formstion from the various missionary journels in addition
to deteiling the actuzl methods used by Hebrew Christian
missionaries in their pursuit of Jewish converts,

Eeginning &t the turn of this century, Hebrew Christian=-
ity ssw thelight of day due to new winds blowing across the
globe, winds allowing Jews to be proud of their Jewishness,
winds that signalled a rebirth for Jews through Zionism,

Now that the identity of the "Jewish nation"™ was being re=
stored, it wes felt by many Gentile missionaries that the time
had come for the Jewish nation to come into its own by mein=
taining their Jewish nationality and even strengthening it oy
accepting the Jewish messish, Jesus,

At first, the movement grew slowly, its members attempting
to bulld & new identity for themselves, en identity that
borrowed from both Judaism and Christienity and yet was new
and different from either of them, It fought ss strongly
against those who urged the retention of Jewish rituals as
nationalistic symbols &s it did against those who urged the
Hebrew Christisn movement to dissolve, because of Gentile
fears of Jewlsh Christisns feeling sepsrate snd befter than
Gentile Christisns,

Hebrew Christianity sees itself as the spiritual child

_
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of the Hebrew Christian Church that existed at the time of
the Temple in Jerusalem 2,000 years ago, Eecause of this
belief, only it is the frue Judaism, not the Rabbinic Judaism
that evolved after the Temple's destruction, As representing
the true Judaism, it is those Jews who ridicule and scorn the
Hebrew Christians who are the 4;)'?/Vf€JﬁJ s the apostates,
Hebrew Christisnity feels that by its litersasl belief in the
Bible, it has gained the truth and becsuse of that truth
recognizes Jesus 8s messiah,

The religious brother of the Hebrew Christien is the
Gentlle Christian, and together they work to bring the unsaved
Jew to the "truth" that they both have found,
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"The greatest contributions Hebrew
Christians have made to the life

of the Church is undoubtedly in.ee

missionary activity, especially in
the Jewish field,"

from Jewish People and

Jesus Christ




INTRODUCTION

In the long saga of Judaism, & religion which has
spanned 4,000 years of history, many changes, both in=
ternal and external have appeared on the Jewish scene,
Some of these were of lasting duration effecting the
ritual or theological beliefs and practices of the rew
ligion, while others hardly made & ripple on the river
of Jewish experience,

One of the most drastic external changes which
affected the Judaism of 1,900 years ago, was the break-
ing away of a group of Jews, the Nazarenes, in the first
and second centuries of the common era, By this breake
away, & new daughter religion was to come into being,
Christianity, named after their savior, Jesus the Nazarene,

History has shown in great detail, the rise of this
group of Jews and their nonwjewish converts into one of
the world's great religions, a religion that deems itself
responsible for bringing salvation to every humen being
on egrthy, It is not my purpose to review all the fact
and theory involved in this growth and development,
Rather, my concern will 1lie in one facet of Christian
experience, the missionary quest in general and how it

affects the Jew in particular,
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CHAPTER I

The Christisn was and 1s obliged to be 8 missionary
for his religion, He is commanded to witness Christian
truth to all, whether Jew or Greek, and in this universal
witness lies a latent seed of conflict,

Jewish converts are,,sthe result

of the missionary effort of the
Church which knows herself called
to preach to all men, What

appears to the Synagogue as interw
Terence is for the Church an ex-
pression of loyalty and faith, To
leave out the Jew from the mission=
ary obligation is to the Church not
religious tolerance but bstrayal of
her cause and denial of her faith,
Without the_Jews, the Church is
incomplete,

For the Christian to approach & pagan or a follower
of Mohammed or Buddha and plead his cass is not likely
to present theological diffieculties to the missionary,
or even to the non=Christian, Everyons knows his
particular role to play: the missionary, ss the possessor
of truth facing the non=Christian, the upholder of a false
religion in the face of the truth of Christianity. The
difficulty begins when the missionary approaches the Jew,

When missionary confronts Jews, & stranges encounter
results. The Christian, normally viewing all none
Christians as people removed from the "TRUTE"™ and needing
that truth for their salvation, sees the Jew as a special
breed apart from the normal unsaved person, It is almost
as if the Jew 1s & compound entity., On the one hand, he

=lm
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is a non<Christian, asn unbeliever, Yet on the other hand,
he is a JEW, of the people of Jesus, & carrier of God's
revelation at Sinal and a member of the first Chosen
People, Lastly, the Jews' belief is the mother-religion
of Christisnity, and herein lies the problem, How can.
the Jew, the author of the monotheistic and messianic
idea, remain a non=believer in the compound monothsism
end messianism of Jesus?

Throughout the often blood=stained years of Jewishw=
Christian confrontation, the Christian Church has felt
especially challenged by the Jew's refusal to believe in
its teechings and beliefs, Fow can the Church's message
be universal while Jesus! own people refuse to accept
either Jesus or tha' message?

Because of such questions and problems, the Church
has devoted extra time and funds toward making the Jew
an especially prized convert, Recognizing the Jew as
& problem, Christianity has had to evolve new and
different approaches to get the Jew to enter its feold,
for it found that the standard missionary approaches
were unsatisfactory to the missionary as well as ine
effective in pursuilt of the final goal of Jewish conversion,

The most common method in mission=-
ary propaganda was the direct assuslt
upon Judaism, Christisn preachers
and writers have set themselves to

prove the infericrity of the Jewlsh
religion as compai'ed with Christianity,




The starting=-peoint of this method
was the attempt to show the Jews
their misunderstanding of the 01ld
Testament,
As a result, a rethinking in basic Christian premises was
needed, ideally a blending of effective missionary work
in combination with active Jewish response, An answer
was found by attempting to take "™the best of all possible
world,"™ both Jewish end Christian, end merging them
togesther,
The result of this merging was a new person on the
religious scene, a person called the Hebrew Christian,
Traditionally there has been a belief held by hoth
Jews and Christiens, that upon religious conversion, a
convert no longer retained ties to his former religion
or past, In the case of the Jew who converted to
Christisnity, he no longer remeined & Jew but had left
the Jewish fold; he became a an apostate, and
no longer retained any tie or bond with Judaism or the
Jawish people, The Christian Church looked upon him as
8 person with & Jewish past, but he was now a Christiar,
while the Jews looked upon him as & lost soul,
With the rise of a2 new missionary approach to the
Jew, however, this previously held belief was changed in
the hope of bringing in more Jewi<h converts, It was
thought that if only the Jew could be brought to think
that he was not leaving the Jewishness of his past, then



perhaps better results could be abtained, Instead of
making the Jew abandon his Jewish heritage, as was held
necessary in the past, the act of conversion became seen
a3 an act of 'completing' and 'fulfilling' an emptiness
supposedly found in the Jew, The whole thrust of con=
version wus adapted to emphasize, not the changing of
religions, but rather fulfllling the Jews' incomplete
Judaism with Jesus, the Jewish Messiah,
This new interpretation of conversion was, and is,

not held by many branches of the Christian Church,
Among those who engage in active Jewish mission work,
however, it is a cornerstone of their foundation. To
them, a Jew remains a Jew, in addition to his becoming
8 Christian, 1In fact, he is more of a Jew because of
his acceptance of Jusus,

Believing in the Messianiec mission

of Christ is nect just the perogative

of Gentiles, and the Jews don't need

to change their raligiog in any way

to believe in Christese

The above quote best explains the concept of fulfille

ment & Jew supposedly acquires upon accepting Jesus, The
question could be asked: "How could such a belief be
supported and believed by any Jew, much less by mission-
aries?™ The answer is that on a very basic level, this

concept of & Jewish or Hebrew Christiasnity has an
historic premise, The accepted viewpoint expressed by



Rebrew Christians &8s well as by non=Christians is that
the Church was founded at first by Jews in Jerusalem,
Only after years of persecution and disturbances within
the larger non=Nazarene Jewlsh community of Palestine
did these Hebrew Christians eventuslly leave and directly
confront a Gentile population with thelr message of salva=
tione

The Messianlic movement scored

considerable success amongst the

Jewish people, notable in the

period between the destruction of

Jerusalem and the Bar Cochba

rising, esnd affected Judaism con=-

siderably, It was only after the

Bar Cochba incident, when national

survival became the sole considera-

tion, that the initizl success of

Christianity abated,

Hebrew Christianity saw itself 28 & non-nationalistic
bellef, owing its first loyalty to God and not to a special
people or country, Because of this teaching and belief,
and becsuse of their disavowal of Jewish law, they found
themselves cstracized from their fellow=Jews, As the
yesars passed, they became more and more & minority within
their new "Judaism,"™ Christianity, and eventusally disappear-
ed In a sea of Gentile Christians,

Hebrew Christians of today view their divorce from
Jewry as one=sided, with the unfulfilled Jews doing the
divorcing, The reascn for such cutting off, they say,

was becsuse of reasons of Jewish national survival,



something they, the Hebrew Christians, did not believe
in or need,

Because Jewry was scattered across the face of Europe
and was in constant danger of disappearing, 1t had to
close ranks and drive out any form of free=thinking
and protect itself from the threat of Christienity,

The attitude of Judalsm towards
Hebrew=Christianity must be viewed
from the angle of national emergen-
¢y. Prior to A,D. 70 the Messianic
movement was looked upon as another
kind of heresy; but after that
date, and especially after the Bar
Cochba incident, a new element

came into pley., The Jewish people,
deprived of its national life, could
not afford to its members freedom
of conviction without endangering
its national existence, To pre=
serve a suall religious minority
surrounded on every side by hostile
nations was a task which only the
ingenuity of the Synagogue could
accomplish, Christianity, with

its universalistic outlook and
supra-national tendency; con=
stituted a menace to the integrity
of Jewish life, Hebrew Christian=
ity was a breasch in the walls of
netionalism, opening wide the

doors to assimilation, Opposition,
therefore, towards Jewish Christ-
lanity, tended to grow in violence
in proportion to the worsening of
the Jewish nstionsl position, In
the end it became relentless and
uncompromising, The weapons the
Synagogue used were soclal os=
tracism, religious excorw.unication,
and every cther form of suppression,

As the situation stood, Judaism had closed ranks and

withdrawn Inwardly while her erstwhile children, the
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Hebrew Christians, disappeared, having lost their children

to Gentlle Christianity and thay themselves dying out,
With the late 1800's, the new approach in missionary

work was begun with emphasizing complete religious fulfill-

ment for Jews who converted toe Christianitye.

The appesrance of poliftical Zionism
WasS.eef0llowed with keen interest...
This gave & new stimulus to mission-
ary activity and made th= Church
realize the national coherence of
Jewish life...The baptized Jew was
not any more expected to break away
from his people, On the contrary,
it was insisted upon that the
convert remained a loyal member

of the Jewish nation, It was this
new development that made modgrn
Hebrew Christianity possible,

1t was now taught that just as the Jews of Jerusalem, the
founders of Christianity, were considered Jewish=Christians
so too then could Jews who bscame Christians today, be con=
sidered Jewlsh=Christians,

The great stumbling block in the

way of my brethren is the error

in thinking that the Christian

religion and the Jewish religion

are two different religions, in

direct opposition to each other,
while, in fact, they are only

two different disgensationa,
but not two religions..s
Since it was now established as gospel that Jewish
Christiens were, in reslity, ful.illed Jews, the question
was then asked by Jews as well as by many Christians:
"What are the attitudes expressed by the 'Jewish Christians!



toward the Bible and Jewlsh traditions of the ages?™ In
other words, how much Jewlshness remains in the Jew who
becomes a Hebrew Christian?

The Hebrew Christian's response shows & rather
strange approach to his heritage. First of all, he be=
lieves that the Bible is literally the Word of God, and
all laws and commandments mentioned within it are incume
bent upon all Jews, i.,e, sacrificial system, high priest,
temple, etc, However, following the appearance of Jesus
and the destruction of the Temple, Judalsm should have
placed itself into the hands of Jesus as the Messian,
Since Jesus was the Jewlsh messiah, they srgue, there
was no need to continue belief in Mosaic Law
since Jesus transcended the need for such law, In other
words, the Law is to be followed by the Jew, but since
there is no more Temple system and there 1s Jesus, the
Jew is released from the Law}

If the above sounds paradoxical end illogical,
perhaps the use of an example would clarify the difficulty.

In 1915, the Hebrew Christisn Alliance of America was
founded, It was thought that such an organization would
ald Jewish Christians in maintaining their beliefs in the
face of Jewish and sometimes ever Christian displeesure,

The gquestion of what Jewish practices should remain
in the ritual of the Jewish Christian and what should be



discarded was brought up in the first convention meeting,
Those Hebrew Christians who urged the retention of certain
Jewish rituals-=because of Jewish "national"™ ressons and
as proof to unconverted Jews that the Hebrew Christians
were still Jews--were literally purged out of the Jewish
Christian movement, They were given, according to them,
the horrible label of Judalzer and were held in the

lowest esteem possible by those Jews who called themselves
the True Isrzel,

It is here that we find a series of rather confusing
feats of logic occurring on the part of the Hebrew
Christisns, The movement calls itself Jewlsh in the
Complete sense of the word, becsuse they have the Jewish
messish, yet they root out and expel anyone who urges the
practicing some cf the rituals that are considered Jewish
by &ll Jews; lighting the Shabbat candles, circumcision,
ete, The answer given bty the movement is that by accepting
Jesus, the Jew is free frum all Jewish ritual and should
not practice any of them for any reasor, whether national
or religious,

It is a sad fact, but nevertheless
true that some converts and missione
&rles among the Jews advocate and
personally prectice rites, ceremon=-
ies and customs which ovrght to have
been done away when ac.epted the

New Testament,.B

A fierce and bitter fight was begun which did not end

until years later, In &n early editoriel written in one



of the more popular missicnary magazines of the time by
& Mr, Thomas Chalmers, a vicious verbal asssult was
heaped upon those Hebrew Christiens who still clung to
the custome of thelr previous religion, For reasons
which will be further developed later, Mr. Chalmers was
no friend of the nascent movement, The reason for this
was, becsuse, 8s a long=time Gentile missionary to the
Jews, he feared that the members or this new movement
would become as 'particularistic! in their new religion
as they had been in their previous non=believing un=
redeemed state, Accordingly, he beceme a sort of
'religious watch=~dog!' to all of their acticns and
movements, Upon hearing of fJudasizers! loose in the
Movement, he wrote:

We are well aware thad some brethren
have & Judalzing tendence,..If the
coming Convention should take the
ground that Jewish Christians are

at liberty to observe the seventh
day Sabbath, and to contimme partici=
pating in the Passover and other
ceremconies of the Jews and to have
their children circumcised, we should
be impelled on the basis of the
gospel to protest with all our power
against such a stand, It is no
answer or excuse to say these things
are maintained only by way of rememe
brance of the Jewish past, as our
nation celebrates Fourth of July,.

We are not dealing hers with merely
national history but with Ged's

ways toward men, Falth in the
gospel cuts cne loose from all his
past, be it heathen or Mohammedan

or Jewish or merely wordly paste?



This movement which was challenging orthodox Hebrew Christiane
ity was nemed "Messianic Judeism™ and waes headed by Mr. John
Mark Levy, Secretary to the Hebrew Christian Alliance,

Upon his expulsion from the Alliance, the following
summery of their 1916 convention was issued:

eselt was necessary to clesr the
atmosphere of certzin elements be=
fore we could proceed to our
proper business, We also desired
to place ourselves on recora be=
fore the Christian public as not
favoring Judaizing teachings,
which are not accepted by the
large majority of the members of
the Alliance, Messianic Judaism
has been & thorn in the sides of
Jewish believers and missionaries
since Paults time, hindering the
noble csuse of Jewish evangeliza-
tions«eSoVETre measures were
necessary, tut we believe that
God led us bzoﬁis word and Spirit
to mct thus,

Following the purge and the purifying of their
Movement, the Hebrew Christisns began to consolidate
their strength and to flex their missicnary muscles,
They knew that the old missicnery approaches hadn!'t
been effective and that the Church wes counting on them
to bring in better results, for after all, they too
were Jews and they knew how Jews fthink and act, The
question was, just what would be the best method in

reaching their fellow=Jews?



CHAPTER II

In previous Jewish missionary campaigns by Gentilew=
Christieans, the missionary tended to assume the complete
religious and spiritual superiority of Christianity over
Judaism, The Jew was portrayed as being completely spurned
and cursed by both God and man for his sin of rejecting
Jesus, and it remained for the missicnary to have both
Christian charity for him and to point out his sorrowful
condition, & condition thst could so easily be changed,
The following episode is supposedly a true confrontation
between Jew and missionary on a train in New York City,
circa 1912:

sssthe Jew exclaimed, '"What makes
you Christiens so aggressive?!
'Well, my friend, I will tell you,!
said I. 'We Christians have some~-
thingl How is it with you? You
have nothing neither God nor idolsl
You hnve no countryl You have no
templel You have no asltary You
have no sacrificel You have no
priest! You have no ephodi{ You
have nothing! Once God was among
you,..Now your name is a by-word
and a reproach in every landl
Throughout the conversation
supreme silence had marked the
whole company in the car; and my
friend, struck with blank astonishe=
ment as the impoverished condition
of his nation was so vividly
plctured, burst out at the end with
these words, 'Who are you?! {
answered, 'I am &8 Christiani®

The entire approach of "™old-time"™ Jewish missionery
work was marked by condescension &nd at least covert
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wife

ridicule of the Jew, as one can see from reading availsasble
contemperary missionary literasture, Every concelvable
Jewish stereotype 1s present, from physical characteristics
to cultural differences, Ostensibly, they are for teach=
ing and for use as an objective means of understanding

the Jew, however, a far different result occurs,

In an article written in 1918 entitled "Don'ts for
Jewish Mission Workers," written "By One of Them,™ the
novice missionary is instructed in the various strengths
and weaknessee of the Jews and how to gain the best
possible results from working with them,

Don't make fun of them in any way;
of their manners, their physique,
their mode of living or of speech.
A Jewish Christian might be for=
given for this; a Gentile never,

as a Jew is very sensitive to even
a slight reference to his peculiar-
ities,

Don't refuse their hospitality if
offered in their own homes. As
Jewish women can rarely forgive
your not partaking of some dish,
delectable in her opinion, which
she has prepared, The more you
can eat of it, the more you are
apt tc be in her good graces, and
thus have your way paved to higher
things. Many 2 Jew has been won
to Christ over = glass of tea,

Dont't scold them in preaching to
them, Of course they derosrve
it...Tell them they are sinners,
but tell it to them lovingly...
while one must meke it plain that
the curse_rests upon them &s a
nation,, .1



The founding of groups made up of Jewish converts to
Christianity, such as the Hebrew Christisn Allience, in
1915 was due partially, to the shove ridicule and scorn
tossed at them by thelr new brothers in Christ, The
Hebrew Christian, however, sttempted to alleviate this
anti=Jewish sentiment by saylng that the true Gentile~
Christisn could and would never be anti-Semitic, but a
Gentile non=Christisn possibly could be. By meking this
distinction, the Jewish convert was able to maintain
belief in the teaching of all=conquering Love in Christian-
ity, end could disregard enti~Semitic occurrences with
Gentiles,

This hurdle being cleared, the Jewish Christian still
had to face the scorn of the Gentile Christian whc simply
distrusted Jews, whether converted or not} After a long
series of such innuendoes, whether in the name of Love
or noty, in 1919 the editor of the missionary magazine

Prayer and Work for Isrsel, came out strongly opposed to

the proposed separation ol the Hebrew Christisn movement,
whose leaders wished to set it apert from individusl
Gentile Christisn denominstions, He was, seemingly,
completely ®"unawesre®™ of anti=Jewish feelings within
Gentile missionary circles, And in fact, contributed
greatly to the hardness of feelings between the Hebrew
Christian movement and Gentile Christians by continuing

to heap aspersions of mistrust and suspicion upon these
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newly seved Jews, Upon heering of their organizational

plens, Chalmers wrote some advice to them:
First, the Hebrew Christien Alliance,
«se8hould strengthen its staff of
officers and its executive board by
the inclusion of some Gentile
Christiasns to membership in the
Alliance 1tself would be wise,
Second, instead of having a single
treasurer, let the Alliance entrust
the funds it proposes,..to 2 finance=-
committee of five or more Gentile
Christian men, one of whom should be
treasurer, This will at once win
the confidence of men and women of
means,

Always the constant fear of Jewlsh superiority feelings
felt by Gentile Christians remained even when the Jew be=
came a fellow follower of Christ, The suspicion was
deepened pecause of this group's desire to retain their
identity as Jews, The Jewish Christian still remsined
suspect of having underhanded finencial deeslings and,
therefore, had to he constantly watched and supervised,
Even though the Jew had a change of heart and now saw
the truth, the missionary was urged to "Remember that
they have been taught that it is not & s8in to lie or to
sheat a Gentile, 1%

Anti-Semitism remains whether clothed in Gentile
Christianity or non=Christiasn gerb, Upon probing deeper
into the distrust of Jews by Gentiles, one finds on & very
basic level, s Gentile Christian feeling of superiority

over the Jew,
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If there was any reason for the

slightest superiority of the one

over the other, the Gentile might

readily boast of it and on the

ground of Christ's own words.e.e.

our Lord, in dealing with the

Jewish leaders,,.said: 'The

kingdom of God shesll be taken

from you, and given to a nation

bringing forth the fruits thereof,!'

Math.,21:45. This certainly leaves

no room in his dispensation for

Jewish converts to boast of any

superiority in spiritual privilege,

There can be no corporate leade 3

ship from Israel in this age..e
Even though the Jew becomes Christian, he still remains a
Jew racially and must be carefully observed, lest he exhibit
any of the more disagreeable Jewish traits == revert back to
type.

With thinking like that of the above, the Jewish
Christian found himself in a bind of, basically, his own
making., Speecifically, because he called himself a Hebrew
Christian, he faced the paradox of trying to prove himself
still a Jew to his erstwhile people, the Jews, while at the
same time, Christian enocugh to show Gentile Christians that
he had changed and like them, had become a saved soul., He
was riding a fence, fearful of swaying too close to one
side or the other, Truly he existed in a seemingly im-

possible situationi
Despite the distrust and resentment towards them by
both Jew and Gentile, the Hebrew Christians once again

reaffirmed their objectives in 1919, once more stressing




their loyalty to Christianity, In spite of their pree
carious role of being neither fish nor fowl, they still
maintained their role in missionary work ss being able
"To provide for the evangelicel Christian Churches of
Americe en suthoritative and relieble channel,..to serve
the cause of Jewish evangelization.'ls
This cause was to be best served by winning "Israel
to the gospel not from without but from within,"l7 And
what wss meant by an inner movement among Jews? "The
méthod adopted in most all mission flelds,,.the method
of the Alliance, the Jew to the Jew with a Jewish message,
in the Name of the Jewish Messiah,"18
The first part cf this plan, 'the Jew to the Jewgeel

is & rather difficult concept for the nom~converted Jew
to comprehend, As wes stated earllier in this thesis, the
Jew looks et a converted Jew as a & ///( N an spostate, and
will heve nothing to do with him, Because of this break
away from his people through conversion, he is a stranger
to them ss well as being an oddity among Gentile Christiens,
He 1s alone,

seethe genuine convert from Judaism,

ostracized by the Jews as a treitor

to his people, and & stranger among

gentile Christians,,.re=-snacts the

drama_ of primitive Christien disciple=

ghip,1®

When questioned as to what "Jewish"™ means, the Hebrew

Christisn will divide Jewish into two sections: Biblicsal
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and Rebbinic, To him, however, the only true Judaism is
thet which is bssed solely on the Bible and not on the
tredition of the rsbbis, As an introduction to a book on
her conversion to Christianity, Ruth Specter has the
following quote in the preface of her work:

It is not intended by the asuthor
that this volume be a composition
concerning Rabbinicel or modern
Judaism, but that it be a descrip=
tion of TRUE Judaism contaigad in
the complete Werd of Godgee

The Hebrew Christian looks toward the Bible for 8ll answers
to his questions becsuse it is seen as being the "source®
of all information, the Jewish Christian asks how he is

and cen remain a Jew while being a Christian:

A Jew, according to the Abrahamic
Covenant, is any descendant of
Abrsham, Issa¢ and Jacob, Jewish=
ness would tBin be defined as
nationslity.

A definite "racist"™ attitude, in eddition to the Jewish
ethnic nationalistic stand, is also present in Hebrew
Christianity. Just as a person always remeins & member of
his race, the Jew, always remasins Jewish,

By this definition, no maetter what
the Individual Jewish person may
believe or disbelieve, he remsains
8 Jew, A Negro who 1s a Christian
remeins a Negro,..The same is true
of the Jewish person,..Whether
Orthodox, Reform atheis’ or
communist, he remains a Jew,22

The Jewish Christian must lay this type of groundwork of

always remaining s Jew in order to sllow himself to remein
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in the femily of Jews, Bellefl cannot and must not play
eny type of role in deciding who is a Jew,

If a Jew chooses fo bellieve that

Jesus is his Messish, he also re=

mains a Jew, Nothing, ebsolutely

nothing, can change the fact thsat

he is a descendagg of Abraham,

Iszac and Jacob,

In speaking to Jews, the Hebrew Christiasn missionary
presents himself in this sbove light of complete identifica=-
ticn with the Jewish people, "redically™ and ethnically,
Following such an introduction, the missionary will then
attempt %o show that he has not gone over to the "goyim"
and even has added a dimension to his Jewishness,

If a Jewish person accepts baptism

solely on the basis of attempting

to lose his identity as a Jew, he is

by no means to be considered a

Hebrew Christiesn, but & renegade, &

traltor, and an apostate, A Hebrew

Christian is proud of his Jewish=

ness and is also proud of his faith

in the Messiahship of Jesus.2%
Jewish identity has therefore a "racist"™ nationalistiec
basis to it, which is proved from the Bible, with personal
bellef having no bearing on the individual's Judaism, All
this is ostensibly based on Biblical Judaism, but what of
the other division of Judaism, the Rabbinie interpretation?
What are the Hebrew Christisn's attitudes toward the
interpretation of Judalsm which *.as survived both the
Temple and the priesthood so much vaunted by the funca=

mentalists?
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The Jewish Christian 1s firmly and completely opposed
in every way and manner to any type of Rabbinic Judaism,
much less Rabbinic interpretation of the religion,
According to their way of thought, any type of "™tampering®
with Biblical Judaism by rabbis is a corruption and
desecration of God and His means of salvation, The rabbi
1s looked upon as a corrupter of Jews,

The Gospel is not sand cannot be

the crown of Rabbinic Judeism,

Rabbinic Judaism does not point

to Him, True Mosaism did point

to Him= so also does the religion

of revelation declared by the

prophets, But the degenerate

Judaism of later 0ld and New

Testament times pointed away

from Him, or rather it confused

its adherents by pointing to

1tself, so that they missed

Christ and forsogg His Gospel

when proclnimed,
The intense hatred for Rabbinic Judaism is a direct oute
growth of Christian notion of Pharasaism, the ancestor
of modern Judaism,

The New Testament must be shown ss the

necessary completion of thel!dldceovenant

religion, and not a for%%gn growth,

as Rabbinic Judaism is,
The whole missionary attempt, whether Hebrew Christian or
pure Gentile, is to try snd tear the Jew from his moorings
in the "traditions™ of Rabbiniec "udaism and foree him to
view the 0ld Testament by itself in relation to the New
Testament, The rabbi is the main stumbling-block to this

effort and naturslly missionary wrath falls upon him,
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Contemporary Judaism, of whatever

variety, is much more based on the

Talmud than on the 0lé Testament,

and the Jew, trained in Judaism

of thils variety, may have to have

this covering of the rabbinic

Talmud stripped from his religious

thinking before he can see the

relationshipr between the acts of

God in the 01d Testament as related

to the acts of _the same God in the

New Testament,
In other words; the missionary is aware that "Judaism is
not the religion of the (0ld Testament, but a2 development from
it.“za However, this development is viewed as wrong snd in
direct conflict with Christianity, The missionary con=
stantly works at separating the Jew from "rabbinism" and
making him view the 0ld Testament ¢learly; through the
Christian interpretation.

Supposedly, ths Hebrew Christian is especially sensitive
to the burden of Rabbinic Judeism, and sometimes he 1=, for
having "suffered" under it, he is a most important source
of information for the Church at lesrge. Proof of such
suffering has been offered ccuntless times by countless
converts, however the president of the Hebrew Christian
Allience himself, Rev, S, B. Rohold (1918), once gave &
personel testimony as tc the suffering he had undergone
es & disciple of Rabbinic Judaism. In spesking to &
fellow Febrew Christian who was in favor of reinstituting
some rituals of Rabbinic Judaism in Hebrew Christisnity,

Hev, Rohold presented the following tresumatic picture
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of his life ss & Rabbinle Jew,

sseour brother,,,has not tasted, as
some of us here, 'the bread of
affliction;' wasted his youth in

the Yeshibah (Jewish College); raked
his brains on the argumentative dis=
cussions of the sages; spent sleep~
less nights on the bere benches of

the Beth-Hamidrash (House of Meditation);
fasting Mondays and Thursdays; getting
up at midnight and sitting on the
stone floor of the Synagogue to say
Chattzaoth (a midnight service of
lamentation); agasin rising early to
repeat Maamadoth (standing petitions);
wearing the Tallis (praying shawl)

and two pair of Tephilim (phylacteries);
reciting endless prayers and psalms;
tormenting the body; straining every
nerve to cbssrve the six hundred and
thirteen precepts; and gll this to
secure peace with God, and to find

et the end of a weary day's agony

and honest efforts, that there 1s no
anchor to lay hold on. We who know
its horrors fully apprasiate the
liberty of the Gospel,?

The Jew has been so caught up in the web of the rabbis,
30 their thought goes, that,

A Rabbinical commentary, which in
thelr (Jewlsh) mind occupies the
same position as the word of the
sacred scriptures themselves is
studied with it, They put in
far more time studying the
traditions, the doctrines, and the
maxims of men, than the word of
God. Therefure, it is quite a
problem for the missionary to the
Jews to be in a position to Se-
move the Rabbinical fences,°

The missionary is so certain of the correctness of his
assumption thet the rabbis have corrupted the ordinary

Jew, that they can write that: "We feel sure that if we
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could get the Jewish people to study the 0ld Testament
instead of their ttraditions,' it would lead them to the
promised Messiah, 51

These ttraditions?! constantly referred to in mission=-
ary jargon sre the post-=Biblical customs and rituals which
make up the Judaism of today. If the Hebrew Christians
can nullify the validity of these rituals end denigrate them
in status to mere "inventions"™ of sinful man, then what re=
mains is & fslse and perverted form of the real Judalsm;
Christianity without Christy

In speaking of the customs of Il )€7) and the use
of uh‘(OC; and /‘pﬁﬁJ), etc,, Eckstein writes:

These rabbinic traditions are still
believad and taught, Even until my
conversion, I coatinued to practice
this tradition,..0f course, these
things are ell man made and God had
nothing to do with these hpyman
traditions and inventions,

The rabbi, therefore, is the enemy of fundamentallst
missionary Hebrew Christianity; because he is viewed as such
an overpowering enemy, he is given the aura of an almost
semi~divine figure, for perhaps he is in league with the
Devil?

"The rabbi was the representative of God on earth,"9%
He is attributed with having complete .nd absolute power
over the Jews; he is an equal with the Pope for infallibility

of judgement,



The Jews have never questioned the

teachings of the rabbis, blindly

clinging to their conclusionas

accepting them as infsllible, 4

The common people have been taught

to regard their sages and rabbis

as if they were heavenly mesSSengers,°o
The rabbl is the controlling factor for the Jewish Christisn,
If he can neutralize the influence of the rabbl, he has a
greaster opportunity of success with the Jews, The worst
part of the problem with the rabbi is the fact that the
rabbis really do know the truth about Jesus, but refuse to
face it, Ther ere recalcitrant just for spitel

When will the Jewish rabbis learn

wisdom? Is it too much to hope

that they will learn to lggk at

things without prejudice?

The Hebrew Christian has now attempted several actions;
he has tried to establish and maintsin a Wewish™ ldentity
in spite of becoming a Christian and rejecting post=gEiblical
custom end tradition; he considers himself a Christian
though his falth is qualified with a Jewish basis to it;
and he has declared war on his enemy, the rabbi,
Following all this, the missionary is now ready to

move toward his next goal, of presenting his interpretations
of Jewish rituals, of Biblical texts proving Jesus the Messiah,
and preaching of the truth of a literal and fundamentalistic
understanding of Judaism and Christianity. The fundamentalist

approach is the most critical of all the misesionary's
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maneuvers, vecause upon this belief hangs the finsl guestion

of proof of Jesus or not,

If he (Jew) does not believe Moses
he will not believe Christ, no
maetter what otggr kind of approach
might be used,



CHAPTER ITI

FPundamentalism is the catchword of a Hebrew Christian,
The foundation of his new religion, Christienity, is the con=
viction that only by mesns of & literal bellef in the 0l1d
Testament can & person come to the higher truth found in the
New Testament, The Jewlsh Bible must be accepted as the
beginning of God's revelation to man before any ether beliefs
are attempted, '

To the Jew who will accept the 0ld
Testament revelation as a starting
point we are on solid ground,

By starting with the Torab as the basis of revelation,
the Hebrew Christian then works his way through the Psalms
and Prophets, always attempting to reach higher and higher
levels of truth in the Messiah, The 0ld Testament is viewed
as an entire entity of perfectiion with no scientifie criticism
permitted, It is seen as pointing to one speeifiec goal,
showing Jesus to be the Messiah, According to missionary
thought, since the Word of God is unchanging and ever=present
in the Bible, it is up to the missionary to be ables %o
present God's message to the Jew in an effective manner,

We need not be scholars to be able
to approach Jews, but we need to
know how to rightly divide the Word
of Trutggin a sensible and logical
manner,

Despite the sbove disclaimer of not needing to be
scholars in working with Jews, attempts are made by missione

aries to litterally "snow under™ a Jew with a barrage of

=2 Gon
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Biblical verses as "proof texts™ to the missionary's case,
The Hebrew Christiasn, often knowing only enough Hebrew barely
te read a prayerbook or Bible, is diligently coached by his
mentors into depths of Hebrew grammetical minutiae guaranteed
not only to overwhelm the Hebrew Christian, but also any Jew
who may be in the way,

In the first chapter of the book

of Genesis, the word ELOHIM (which

means the plurity /sig/ of God) is

found 30 times, ( IM which is &

uniplural noun, is formed from the

word EL (God), Thus God the Father,

God the Son, and God ths Holy Spirit,

are latent in }Slt:ll'n.!l‘..)4
Armed with such "obvious"™ proof, directly from the Hebrew
Bible itself, the missionary proceeds with this cempaign
of making Jewlsh conquests,

As opposed to the Hebrew Christian of yesteryear, all

ritusls and prayers sascred to Judaism are seen by the
Hebrew Christian of today as carrying the inner kernel of
Christien truth of Jesus as the Jewish Messiah, The only
prayers which cannet fall under this category, are those

which have been put in by the Synagogue to specifically
keep out the Hebrew Christiesns of esrly days, The addition

to the 27 'IN¥  of the /D;JJN A277 1is an example
of' this,
For example, the Y M2, the cornerstone of monow

theistlie Judeism is considered by the Jewish Christians as
a sublime example of this hidden truth of Jesus, The line

of thought preceeds as fellows, Adam and Eve are celled
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§77lc 76> one flesh in Genesis; are they really ome in
number or do they still retain their individuelity? 1In
this case, the missionary continues, the word ‘?P/C'

stands for a concept called a compound unityfi In the

deolaration..‘gc7@’)ﬂvez God's unity is in reslity, a
compound unity of three divisions: God the Father, the
Son, and the Holy Spirit; since God is mentioned three
times:4l Here we have the classic Christian srgument of
1£1¥1=1 being "proven" true from Jewish documentsi

The Hebrew Christian is c¢alled upon to act as the
" Jewish expert"™ in matters of missionary work by Gentile
missionaries, It 1s up to him to decide what will reach
the Jewish mind and heart and what will offend., By proving
missionary teachings from Jewish sources, the missionary
assumes that his chances of meking headway with Jews will
be that much greater,

The Jewish Christisn missionary presents a fundamentalist
attltude toward both Judaism and Christian thought, The fear
of Judaizing is still present in Hebrew Christianity and can
be kept from creeping in opposed successfully only by strict
adherence to "Bible Christienity.®

For the discussion with Israel it 1is
absolutely mandatory thet we Eible
Christians, not compromise and dilute
any of these doctrines, neither the
virgin birth of Christ. For the

word for 'virgint' used in the well
known prophe¢y by Isaiesh (7:14) is

in the originasl Hebrew: 'almah,!
derived from & modus of the Hebrew



verb TALAM! (to hide), denoting the
fact that this girl was still tat
home! (hidden) and had no social
contect yet with men. OQOtherwise
how could the birth of this baby
be = tsign' of the Lord?%°

In a folder entitled The Virgin Birth published by the

American Board of Missions to the Jews, & picture of the
"Jewish™ approach towsrd miracles in the Bible is presented,
Their logic being, if God creates all types of miracles,

and Abraham and Sarah can have a child at an advanced age,
then a virgin can give birth to & c¢hild also, In comparing
Abraham and Sarah with Mary, the folder reads:

This entire discussion has been
based only on the first book of
the Torah, indeed the first few
chapters of the Torak alone, and
is not the imagination or machina=
tion of some Christians or mission=
aries, These are the words of the
Torah and the words of Moses,
Would you dare to call Moses &
liar? Dare you disbelieve the
Terah? Unthinkablej Impossiblej
Fie Who was born of a Jewish virgin
in atcordance with the Holy Torah
eseaCalls to you now,

As was stated earlier, according to the missionary, it is the
rebbi who is endangering the souls of his Jewish flock, It
is the ratbis who twist the truth in the Bible to suit their
own ends,

Then, dear reader, why not play safe?

On one hand, you have the uncertain

promises on the say=so of the Rabbis;

on the other, the sure Word of God,

In which of the two will you put
your trust?44
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Needless to say, in eddition to the interpretations of
"virgin® passages and of compound unities of God, the Hebrew
Christian uses all the seme tired "prophetic"™ passages from
the 01d Testament "proving"™ the Messishship of Jesus, as
do Gentile Christian missionaries, In this approach, how=
ever, the Jewish Christian missionary has as little
"success™ as does the Gentile Christian missionary, Both
types operate under the same guiding principle:

The law cannot save a Jew, it
only condemns him, but the
loving Christ can save him.4%

The complete and unshakeable belief in the Bible as
being the only ftrue Judaism and Word of God has led the
Hebrew Christians to feel & superiority over the "unsaved"
Jew, In his world of complete absolutes, the Jewish
Christiasn gives utterance to his giorious state of salvation
by claiming that it is not they who are }:)‘ YNIGN »
apostates, but rather the leaders of Jewry who refuse to
allow the light orf Christianity to illuminate the darkness
of Judaism,

We zre not Meshumudim; we are the

true children of Isrsel, It is

the great body of our intolerant,

bigotted, end proud Jewish leaders

who ere the Meshumudim,46
He claims for himself the title of being the ",..,TRUE JEW IN
THE SCRIPTUAL MEANING OF THE TERM."47 Since he therefore is

the Ytrue Jew;"™



The voice of the Christian Jew 1is the
only voice of real assurance and hope
in the Jewish world of today, becsuse
our faith is based on what proved to
be the unchanging and uniaangeable
Word of God - the Bible,

Because & positive belief, on the part of a Jew in the

Bible, would necessitate a belief in Jesus as well, the

rabbis, therefore, had Yo steer Judaism away from the Bible
and towards works of rabbinic authority. The result of
such rabbinic maneuvers was and is a religious dilemma on
the part of Judaism,

In its persistent efforts to get away

from Jesus, Judaism was forced to

move further and further away from

the 01ld Testament, In the process

of this movement away from the Bible

many Jews lost faith in God's Word,

faith in a Messiah, faith in a haza-

after and, finally, faith in God,
Due to this loss of "true™ Judaism, the Jew wanders aimlessly,
and 1t is left up to the Hebrew Christian to guide his fellow=
Jews in regaining their lost heritage,

Our task is to help the Jewlsh people

recover faith in & personal God, faith

in the Bible as the Word of God, and

faith in & personal Messish as the

Redeemer of Israsel and the Savious of
the world,

Aside from sttempting to prove the veracity of their
tenets from biblical proof texts, the Hebrew Christian rein=
terprets Jewlish holy days as well, to fit into the
Christological mecld, There are two holidays in particular
that sre of specisl interest to the Hebrew Christian mission=

ary in his crusade for a Jew's soulj Yom Kippur, the Day of



Atonement, and Passcver,
To a Jews

Yom Kippur i= a solemn fast day.

For twenty=four awesome hours from

sundown to sunset, Jews the world

OvVersses8ssemble in synagogues and

places of prayer, to seek atone=

ment with God and forgiveness for

all their sins, It is 'The Rayt

of judgement and reckoning.5
Becsuse there 1s no sacrificial system today, the Jew must
follow an atonement service arranged by the rabbis, with
Repentance, Prayer, and Cherity, the leading methods of
atoning for past sins, In addition toc the above, there
are other means of attempting total forgiveness: personal
suffering, the study of law, being inflicted with the
ritusl 39 stripes, and death, In eddition to the above
methods, there is also the "sacrifices of hens and rocsters...
called KAPVPOROTH, which means propitiatory or atoning
sacrifices, o2

The Hebrew Christian looks at this and maintains his

biblical position that blood from an orgenized sacrificel
system is needed to stone for sins and to gain true forgive=
ness, He asks the question: "Where i1s the needed blood?"
The answer he receives, that Judaism of today is no longer
in need of or desirous of blood, is totally meaningless to

him, Once sgain he blames the rabbis for having corrupted
the true Judeism of the Bible.



Deprived of Temple, priest and sacri-
fices, Rabbinicel Judeism has made =
consistent effort to water down the
importence of the sacrifices and the
shed blood which alone mske atonement
for the soul, In plece of the stone=-
ments, the Day of Atonement itself
has been declared to make atonement
for sinners, githuut the necessity of
a sacrifice,”

To the Jewish Christien, the concept of needing blood
for atonement becomes an slmost obsessive thought., He con=
stently is plagued with the idea that ",,,there is no
atonement except through the blood of the sacrifice %4
Since he is operating only in one dimension of Judaism,
the strict biblicel interpretation, one might suppose that
at least, he is being consistent with his beliefs, However,
becsuse of his obsession with the blood astonement, the
Jewish Christien projects this thought to gll Jews, resulting
in his knowing that they toc feel en emptiness and longing
for complete forgiveness from sin, which to them, is impossible
under Rebbinic Judsism,

In spite of Yom Kippur, the day
dedicated to stonemenv, there 1s
no essurance of sins forgiven in
Judaism, There is longing, there
is hope for forgiveness, but of
gssurance, there is none. This
only the Son of God can give to
those come to him in faith., The
Day of Atonement is only & sub=
stitute for Atonement. Judaism
could be best summed up as man's
attempt to justify himself by

his own effort, without the stone=
ment made by a %gvioua. That
cannot be done,
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The Hebrew Christian is literelly unable to see any
other possible interpretation to the biblical method of
atonement, For him, there 1s the EBible's way and the wrong
way, with Rabbinic Judzism being the letter, Arguing or
even discussing this with him 1s useless, for since he
knows the truth, he carnnot possibly change any of his
thoughts or stands; the Bible has the proper way and to
differ from it 1s sin,

Purning from the Day of Atonement to Passover, we find
the Jewish Christisn once again drawing Christian symbols
from Jewish observances, The festival of freedom from
slavery becomes, in Hebrew Christian eyes,

ssef clear prophecy of & greater story,

the story of redemption through Christ

the Messigh, the Lamb of God, who lived

and died and rose again for the re=-

demption of all who believe,
The holiday symbols teke on Christisn coloring as mare and
more of their interpretations are fitted into the Passover
story. The festival is viewed as the supreme essence of the
role of Jesus as the sacrificiel lamb of Cod, atoning for man's
sins,

It is a Hebrew Christian premise that not only is Jesus
a critical part of the Passsover seder, but that even the
seder of today itself is of Hebrew Christian origin. Today,
the Jew celebrating Passover has all :he necessary elements

end symbols, except for one thing, the lamb to sacrifice:
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Only one thing, the essence of Passover,
is missing - the lamb, ordeined to be
sacrificed and consumed by every Jewish
family., Passover without the lamb is
like & wedding without the bride. Whzat
the modern Jews celebrate today is not
the Passover /sic/ but the Feast of the
Unleavened Bread,

In other words, the Jew of today is only going through
the motions of celebrating Passover, He has no lamb or
temple, therefore, he has no sacrifice tc offer, hence it
is an invelid celebration, So what type of religious
ceremony is the unsaved Jew really celebrating when he sits
down to the seder table? It is, in reality, a combination
of Jewish and Hebrew Christisn elements: the Jewish elements
consisting of the lamb and various symbcls and the Hebrew
Christian which consisted of the "bread™ and wine,

With the destruction of Jerusalem &nd
the Temple in A,D, 70, the Jewish
Seder ceased, end the only Seder which
survived within the Jewish nation was
that of the Hebrew Christians, who cone
tinued to be an integral part of the
Jewish community, Thereupon, this
Seder, the chief elements of which
were the Bread and Wine, beceme the
nucleus of the Seder celebraticns

of all Israel, which by degrees
sedopted it and made it their own,
unconscious of the real story it

told, and_the real message it
conveyed,

Therefore,
Everytime a Jew partakes of the pass=
over, unconaciogaly he besrs witness
of the Messiah,°®
How is such witness borne out by Jews who sre opposed to Jesus?

On the seder table are placed three matzot, commonly thought
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to symbolize the three types of Jews, not Orthodox, Conserva=-
tive, and Reform, but Cohen, Levite, and Isrsaselite, Not so,
say the Hebrew Christians| These three cakes of unleavened
bread, in reslity, represent the Trinityl

We see Jesus the broken matzohe.s.e

The other two matzoth of the seder

rite complgaa the symbol of the

Trinity. oo

The proof of such symbelism is in the Jewish Passover

ritual itself, cleim the Jewish Christians, During the
festive meal, the father takes the middle matzoh, breaks
it, distributes half of it to those seated at the table,
and the second half of it is hidden and brought forth only
at the end of the meal to be eaten by the family. Jesus,
et the Last Supper, also took bread, broke it and divided
it emong his followers:

Tske, eat: this is my body, which

is broken for you: this do in re=

membrance of me,,.61
As the Hebrew Christian missionary writes:

How strange that the hidden hsalf

of the unleavened middle cake

should be preserved as a symbol

and rite even to the present day =

& wonderful testimony to the

broken body of the Lord Jesus

Christ and His resurrection,

Strenge and beyond explanation

are the wonderful ways of our God,52

As a final bit of comfort te the Jew, the Hebrew Christian

folder entitled “"The Broken Matzo"™ adds this thought to consider

at the Psdgsover season:
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And so dear Jewlsh readers, every

time you bresk the Matzo on the
Pessover Night and every time you
drink the cup of wine, you are un=
consciously celebrating the fact

that the Lord Jesus Christ's body

was broken for you and for me, on

the Cross of Calvary 1900 years 330.63

Whaet the Hebrew Christian has done therefore, is to
pick and chooss from among all those customs and traditions
held sacred by Judaism. He feels himself the only Jew who
can see the role of these rituasls in the proper light; the
light of Christian truth, Those customs which are followed
are changed in interpretation and emphasis to such a degree
that an unbaptized Jew would sometimes have trouble recog=
nizing them as his own,

One cen begin to notice & paradox developing in the
consciousrass of the Hebrew Christian follower. On the one
hand, he turns his back on his Jewishness and embraces
Christisnity, ye%, on the other, he doesnit completely turn
from Judalsm, no matter when he claims, FHe sets up a scale
of absolutes, whereby he is able to judge who is a true
Jew or en incomplete one, He needs to be on the side of an
authority, Christienity, that fells him that he is savedl
While seeking this certein ssalvation, he can't ignore his
past, so he compromises and fantesizes, The result is a
concoction called "Hebrew Christianity."

The pieces fit together like a puzzle, The rabbi is

the villian; he hes corrupted Judelsm, and becsuse of that

corruption, a Jew who is seeking the truth must go to



Gentiles to find it. The "truth"™ is that Jesus is the Jewish
Messiah and that, the Hebrew Christien claims, is what Judaism
really preaches,

Upon claeiming for his own both his ancestral heritage
and his new religion, the Hebrew Christian looks at his, as
yet, unseved fellow Jews, and what does he see? Does he see
a mass of psople who blindly follow rebbis, as was thought
in an earlier time? Or does he see groups of Jews following
different interpretations of Judaism? How does he view these
Reform, Conservative, and Orthodox Jews? Are they all equelly
false, or does one group have & closer grasp of the truth
than the others?

The problem of the Hebrew Christian missionary is now to
devise a way tc approach each group of Jews separately &and
to attempt to win them over to Jesus, but first they must be
classified end catalogued as to beliefs and cheracterologies,
It is to this problem that the missionary next turns his

attention,



CHAFTER IV

In America, the Hebrew Christian missionary usually en=
counters four types of Jews; Reform, Conservative or Orthodox,
and the secularist, Whether the Jew is actually a practicing
follower of one of fthese interpretations of Judaism or just
2 nominal follower is unimportant to our investigation, What
should be remembered 1s that the missionary views all inter-
pretations of Judaism whether religious or seculariet oriented
in need of c¢change,

Today a Hebrew Christian might theoretically claim one
of two positions in regerd to judging the validity of Reform,
Conservative or Orthodox Judaism, The first claim would be
to the effect that:

I could not say that one form of

Judalsm is any better or worse

than ery other form of Judaisn...64
Or he could claim:

I don't believe that there are
any shades of wronge.

Upon first glance one thinks he sees a difference of opinion
among these two Hebrew Christians, but upon close examination,
there is reslly no difference between these two quoted; one

is just more polite than the other, Once again the state=
ment must be reiterated, that according tc Hebrew Christian
thought, Rabbinic Judaism is wrong, whether it is Orthodox

or even Reform; it is still incomplete because Jesus is ex-
cluded from 1t,

“3Q= -
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The first of the religious Interpretations of Judaism
which will now be discussed will be Orthodoxy. Though its
Tfollowers have been subjected to strains snd stresses as
have cther Jews and have had to make inner adaptions in the
religion in order to survive, Orthodoxy is viewed by many
Jews as well as by many Christisns as the most authentie
version of Judeism and the closest to the religion of Moses,

When Hebrew Christians asre assked to what interpretation
of Judaism they would fellow if they were not Hebrew‘Christians
end which interpretation is the closer to the "true Judaism,®
the answer is almost always: Orthodoxy,

The Orthodox Jew 1is clgser because
hets a fundamentalist,66

I would rather gravitate toward
the OrthodoXeee®’

When giving basic knowledge of the Jewish religious
structure is presented to the missionary, Orthodox Judaism
is always shown as the best expression of Judaism which is:
fervent in its belief in the literal word of the Blbls, yet
due to the rabbis, totally misses the mark in its devotion.

For centuries the traditions,
doctrines, commentaries, command-
ments of men have besn observed

a3 if they were the volce of Gode.ee
they have assumed a charsacter as
comparable to the inspired word of
God, With fenatical passion and
zeal, Jewry is trying to conform
to them. But of course it is im=
pessible,B8

The words "fanatical passion and zeal" snd "ferver," are




always used as synonyms for Orthodoxy. After reading the
missionary's meterial for any prolonged length of time,

one almost begins to wonder if the missionary ever separates
Orthodoxy from anything except fanaticism snd intolerance,
In reading of the "suffering and oppression™ with which the
"fanatical Orthodox Jew™ is burdened, one might ask why the
Jew remains a Jew at all, much less en Orthodox Jew? The
reason probably is that the Jew is so enwrapped in his
"blind hatred of Jesus and Christianity™ that he refuses to
open hls eyes and see the "beauty" he is rejectinge

The Hebrew Christian missionary sees himself as the
crusader in the noble causse of saving Jews from "fanatical
Judaism," In Joseph Hoffman Cohn's memoirs of his father,
Leopold Cohn, founder of the American Boerd of Missions
tc the Jews, Joseph Cohn writes of his fatherts attempt

seet0o bring the Jew across the
bridge from 'Fanatic Judaism
to genuine faith in the Lord
Jesus Christ as his Messiah,6%

The Orthodox Jew is seen by the Hebrew Christian and his
fellow believers as that type of Jew closest to the Jew of
Mosaic times,

The 'Orthodox! or fTalmudict! Jew

is the accepted type of the race,..
Differing but little from the

average Jew at the time of Christ
eeeThe Talmud is their standard of
ethics and esteemed almost as highly
a8 the Scrip;area of which they knew
very little,

Because this type of Jew is so highly prized, the missionary
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in Judesica,

There should be one man to deal

with the orthodox Jews, well

versed in Talmudic lore, in all

the mysteries of the Cabbala,

He ought to know Hebrew better

than any other modern language

and almost know the Q}d and New

Testaments by heart,
One would question the Cabbalistic abllity of the vast majority
of Orthodox Jews of today, much less that of the Hebrew Christian
missionary.

It is interesting to observe that there is an almost super=
stitious "awe"™ of the Orthodox Jew on the part of the mission=
ary. Because of this "awe"™ which is felt, there are at times
contradictory sttributes ssid to be present in the Orthodox
Jew, Cebbalistic mysticism, unchanging since the time of
Jesus, having a fundamentalist belief in the Blble, and al~-
ways defying a belief in Jesus, Since the Orthodox Jew is
commonly considered to be the Jew most closely connected
to Jewish tradition, the Hebrew Christisn, also claiming to
be the most authentic Jew, identifies himsell as also being
an Orthodox Jewl

We claim thet Christian Jews are
the remnant today who are Israele-
ites indeed, the forerunners of
the new nation of Israel that
shall appear when the veil which
now hides the glory of Jesus
Christ is removed from their eyes,’Z
At times, the missionary himself has become "orthodox™

when working in an Orthodox environment, Leopold Cohn,




mentioned earllier, was raised in a traditional environment

in Europe and converted while still in Europe. When he con=

verted, he supposedly meintzined his Orthodox practices,

seanot that he felt himself under
the law of Moses, but that by this
method he was able to win Jews to
Christ who _could not have been won
otherwise, '

The precedent for such questionable behavior was laid

down by Paul the Apostle in First Corinthians 9:20:

sesunto the Jews I became a&s a Jew,

that I might gain the Jews; to them

that are under the law, as under the
law, that I might gein them that are
under the law,’4

Therefore, whenever Cohn was involved with Orthodox Jews, he

dressed end acted like those surrounding him, As his son

writes:

My father's ministry was saturated
with this form of approach, To the
Jews he was elways a Jew, He never
became what fanatic Jews would
scornfully call a 'goy.' He was
always a8 Jew who SIMPLY accepted
the Christ as the final revelesticn
of the Godhead, and as the only
means through Whom salvation and
deliverance would ever come to the
people of Israel and %o the world,
This gave him a hold upen the minds
of the large Jewlsh audiences Bhat
would wailt upon his ministry.|7

The Hebrew Christians themselves seem divided as to the

proper attitude toward Jewlsh law. Though they claim to have

found the full and complete meaning for their "Judaism," they

still have their differences of interpretating God's law as



do Jews in their "unsaved"™ state. Some Jewish Christians
mainteined a structure of following Jewish law and claimed
it on & basis of voluntary practice, Others claim no
allegiance to Jewish law or practice at all and yet take
for themselves the same label of "complete Jew," as do the
former. With seemingly contradictory attitudes, it would
seem thet the Hebrew Christian is as confused in his new
religious state as he was when he was still an "unsaved
Jew,"

An example of this difference of opinion follows,
Staphen Eckstein, =2 Hebrew Christian missionary, was once
travelling in s sparsely populated portion of the United
States when he stopped at a home for the night, During a
conversstion at the dinner table, he mentloned that he was
a Jew:

'Brother Eckstein, you do not have
to fear with regard to the meat,

It is not pork, but good choice
beei’s You do not eat pork, do you?!
I seid, 'Yes; I eat pork,' She ex=
claimed, 'You do?' T replied 'Of
course I do, sance I embraced
Christianity,!’®

Which Hebrew Christisn is the truer to his religion, Mr,
Cohn in his masquerade gs an Orthodox Jew or Mr, Eckstein
denying all Jewish law? This will be left up to the Hebrew
Christian movement itself to decids,

A second interpretation of Judaism to be discussed is

that of Reform Judaism, In thi:s group I will include both

Reform end Conservative Judaism, for a very important reason.
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Both, to varying degrees, view Judaism as & consiantly changing
religion with flexibility and versatility. while the Orthodoxy
of today would take an opposing viewpoint, The Hebrew Christian

has nothing to say specifically about Conservetive Judaism

and therefore, I have included it under the same label as
Reform about which & great deal is written,

The Hebrew Christian tends %o maintain a love=hate
relastionship with Orthodox Judeism, but he meintains a.pure
hate relationship with Reform, The Hebrew Christian stereo=
types Orthodoxy into a religion of great heights and depths,
with belief in a literal Word of God as a central pillar of
its structure, Equally so does he paint a stereotyped picture
of Reform Judaism, & picture which no longer exists in resality,
but only in the mind of the Hebrew Christian,

Reform Judaism denies the status

of nationality to the Jew, relin=-
quishes the hope of a future
restoration as historically

dreamed by others, clearly de=
clares Israel to be a far cry

from the fulfillment of that

dreem as some hold it to be; they
declare, 'Washington is our Zion,t77

I feel that there are several very important reasons why
Hebrew Christisnity must be opposed to Reform Judaism, with
all of them being criticel to Hebrew Christianity's survival,

A basic premise of Reform is that Judaism, by its very
nature, has alwsys chenged in the past and constantly must
change and develop over the ages, Whether it is called

"progressive revelation"™ or not, Judaism 1s an ever changing
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river thet is constantly on the move, This, a Hebrew Christian
must oppose violently. For the Hebrew Christisn, "true"
Judeism is the same today as it was yesterday as was proved.

in an earlier guote (Orthodoxy is the same now as it was in
Jesus' time, footnote #70,) Anyone wheo suggests that it
changes 1ts premises, such as belief in a personal Messish

in favor of =& messianic age, commits heresy,

Secondly, Reform, being a liberal religion, must, by
1ts very make=-up, be oppesed to any type of reactionary or
absolutist religious structure, and Hebrew Christianity is
certainly absolutist, The whole structure of Hebrew Christisn=
ity shows men what must be believed and what should not be
thought, Freedom is allowed in personal practice, but belief
must b2 rigidly restricted., Differences of bellefs, such as
the Judaizers of another generation, are eliminated and purged
from the movement, Eabrew Christianity is well aware of its
structural differences from Reform Judalsm, end because of
it, 1s always prepared to do battle against it,

A third reason for Hebrew Christian opposition to Reform,
is Reform's contention that Mosaic Law and prophetic "teachings,”
being part of the Bible, are pieces of literature which can,
though not necessarily, loze their relevancy for modern man,
The ramifications of this are that if there is no longer
unquestioned validity to Mosaic law, which is a preliminary
stage for the later appearance of Jesus, then the very

foundetion of Christian truth is eliminated and Christianity
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is left without a base in Judsism,

Reform 1s a danger teo Febrew Christianity for it places
the value of man and his freedom over that of Christianityt's
teschings of mants depravity. Here the differentiation be=
tween Reform, per se, and Orthodoxy merge and blend into a
larger entity called Judaism, Now it is no longer just
Reform which is standing in oppoaition to Hebrew Christianity,
but & larger whole, all of Judaism, All of Jewish thought
and belief stands up in protest to the attempted blending of
itself and Christianity into the false creation called
Hebrew Christianity. All Jewish interpretations, whether
Orthodox or Reform, protest over the bastardization of
Judaism into a thing which it is not,

The dogmetic stringency of the
Christian system of belief, the
rilitant attitude of Christian
theology, the belief in & virgin
birth, the predominance of super=-
naturalism, and the historic
revelation of Christ as the
perfect and final revelation of
God are repulsive, seeming to
Jews to be inroads of Hellen-
istic heresy, parasitic accre~
tions of the epoch in which
Christianity was born,78

In 1917, Elias Newman, a member of the Hebrew Christian
Alllance, wrote that

The orthodox Jew still refuses the
claims of Christ with an antagonism
thet 1s characteristic, The Reform
Jew denies Jesus to be the Messiah,
but admires Him as a Prophet, but

all alike are united in their opposi-

tion to_the Gospel and all missiona
effort,”® e
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In the fifty~-flve yesrs since that writing, how has
the picture changed in the missionary arena? Orthodox Judaism
8t1l1ll refuses to accept either Jesus or any of the claims to
Jewishness presented by Hebrew Christienity., Though Or=-
thodoxy still believes in a personal messiah, and physical
resurrection as does Hebrew Christlianity, there the similarities
end, No matter what claims of suthentlcity are brought by
Hebrew Christianity, the Orfhodox Jew still remains apart
from him and refuses to be brought into an slliance with him
against the Reform Jew,

Reform Judaism contimues its denial of Jesus as Messiah
and today it no longer maintains the "™love affair®™ it once had
with Jesus the man, missionary propagenda notwithstanding,

Many Jews, eminent rabbis and re-

cognized intellectuals, are writing

and speaking in respectful terms

of Him, designeting Him as the

greatest moral reformer, one of

the brightest of Jewish sons that

ever walked the earth,B0
At one time, Reform felt a bond with Jesus the Nazarene,
Like Jesus, they too were antinomian and felt value in only
the ethics of Judaism, Today all of that has changed,

Today Reform has become aware of the need of ritual and
law if it hopes to maintaein anytype of meaningful Jewish
existence, For it to depend onlyon ethics to survive would
have resulted in religious suicida for Reform and its
dissolution into a type of Unitarianism with Jewish traces

within 1t,
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Hebrew Christianity challenged Orthodox and Reform
Judaism for superiority over them and failed in its attempted
Coupe

Let us now look at some of those people who challenged
and continue %o attempt to challenge the validity of
Rabbkinic Judaism, We will look into the mske=up of the in=
dividusl Hebrew Christian, the general conditions leading
up to his conversion, and the possible presence of self-

hatred before and after the conversion,



CHAPTER V

Many Jews have become Hebrew Christians out of a leck
of & solid Jewish background snd besic knowledge of Judaism,
and have embraced their new religion, Christianity, with
openness and with honesty, others, more knowledgeable simply
needed new answersg for their questions. One such Jew, Asron
Je Kligerman, gave his resaons for becoming a Hebrew Christian,

Becauss my 1life &s a Rabbiniecal

Jew was unsatisfactory. The study
of the Talmud end its commentaries,
its quibbles and subtleties, became
a weariness to the flesh and spirit,
Because I found better and truer
nourishment in the study of the 014
Testament side by side with the New
Testament and other Christian liter=
ature, Because the attendance of
the svnagogue services and the re=
citation of the many prayers left my
heart void and unsatisfied, and I
craved for a more spirituasl worship,.
I desired simply to worship in spirit
eand In truth such as I witnessed
amoug some of God's cholcest Gentile
Christians,B

One notices the underlying desire to be like the
Gentiles, to opt for an "easier"™ way of life religiously,
end to find simplicity in belief and in religious practice,
Regerdless of one's own personsl opinions, the sincerity of
Mr, Kligerman is epparent, Mr. Roy Krelder, & noted writer
of missionary material for Jews, once wrote 2 most interesting
article concerning members of minority groups who convert to
the religion followed by a mejority of & populetion, The
following has grest bLearing on the above quote of Mr, Kligerman:

w5 0n
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A reasdiness to convert religiously

may ectually be an effort to over=-

come inferiority complexes by

leaving the minority of the oppressed

and joining the ranks of the oppressionw

free minority,
In speaking specifically of Hebrew Christiens, those Jews who
convert to "Hebrew" Christianity, the transition is not quite
complete, The conversion may be religiously valid, but the
person still feels himself Jewish., We have seen that this
is in large pert due to the method used by the Gentile
missionaries, to let the Jew "retain" his Jewishness., This
may be satisfying to the missionsry, but to the Jew, the
results are sometimes fer different,

Marshall Sklsre, 8 noted Jewish socioclogist, wrote on
Hebrew Christisns in & congregation in Chicago, Illinois, The
observations he made concerning them are valid for all Jews
who convert, not to Christianity per se, but specifically to
Hebrew Christisnity, -

Why, once conversion from Judaism to

Christianity has taken place, do these
people insisat® on being identified as

both Jews and Christians? It appears
that for the,.,.convert & complete

break from the original Jewish group

is too severe a step; instead, = norg

limited move from Judaism is chosen, B

That "1limited move™ spoken of by Sklare is Hebrew Christianity,

In &n earlier chapter, the element of self=hatred was
mentioned in comnection with Jewish converts to Hebrew
Christienity, This self=hatred results, today, not from the

Jew who make the complete break with his past, but quite often
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the contrary, the Jew who only goes half-way with his conver-
sion, He has hated himself es e Jew and tries to erase his
pest, but he can't and because of this failure on his part

he hates himself ss well as his fellow Jews who have not
attempted to convert. The hatred he feels within himself
needs an outlet and it finds one in the convert writing of
his Jewish past and of his decision to find salvation with
Jesus,

There are numercus ways that these presentations are
made; testimony to the supernaturasl saving power of Christ
and of out of the ordinary experiences with New Testaments
or missionaries, comparisons of Jewish ritual (often those
which are based in superstitions and nct in the actusl re=
ligion itself) with the simpler beauty of the Christian ritual,

The following is 2 description of a service which the
apostate atiended while still & Jew, It is taking place on
the morning of one of the Pilgrim Festivals, H1ls description
is somewhat guestionable (having & mixed choir in an orthodox
service?) and the whole attitude used in describing the
service end the purpose of such descripotion is definitely an
act of self=ridicule and of mocking his people.

It was the chief pert of the service,
and the Synsgogue was filled~to hesr
the Cantor. The singing began: fon
account of our sins have we been
exiled,.e¢" It commenced to get
lively, The sopranos begen to screech
ses '0 gather our dispersion from

among the nations,! The bassos bel=
lowed, the altos sighed, and the tenors
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scraemed; the Centor, as a Cantor
should; shouted the loudest '0

gather our dispersion' a dozen times,
They ceme %o 'and there in Thy pre-
sence will we prepare sn offering,!
imitating & company of soldiers on
their march, As they neared the end,
the 'Katzenjammer' doubled, Finally
the choir was through, greeted by a
tremendous ovation of ha&nd~clapping
and cries of 'Bravo'! ,..Even the
women in the gallery set aside from
them pushed back their orthodox
headgear and looked down with enjoy=
ment., The Cantor bowed right and
left, sang over agein, '0 gather

our dispersion from among the
nations,! and again received great
applauce,

Jews are well aware that, the love expressed by
missionaries for Jews is quite often only skin deep. Once
the Jew rejects his message, the love felt for him quickly
turns to hatred, The Missionary preaches love, but a love
with qualifications:

Even now the judgements of God rest
more heavily upon the Jews in unw=
belief than upon any other people,
and so shall it be for those of them
who die in unbelief., For the heathen
who dies in unbelief it wil& be more
tolersble than for the Jew, 5

There can be no doubt that various
causes have contributed to the wide
dispersion of the Jews, But we re=-
cognize that the real cause of their
dispersion lies in the forsaking of
God's gays and in the rejection of
Jesus,

At times, the preachings against Judaism become a bit
more covert and subtle and attempt to take on an sura of

"objectivity," Christiasnity is shown,not only as a superior
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religion, but also as & faith which is so far advanced that
Jews have greast difficulty in ever hoping to become true
followers, It is not only the Jewish religion which is in-

ferior, but Jews as well,..

Christianity demands a high moral
standerd which ects &ss a deterrent
to many Jews, Their own peculilar
feults of character- selfishness,
love of money and meterial pros=
perity, habits of lying, doubtful
commercial dealings, lack of sense
of sin, and in some sreas drinking
and impurity~- are challenged by
the stricter Christien morality, end
cause a revolution in their moral
outlook, and in many cases the
change seems to be too demanding
aend radical,

A grest many of the Hebrew Christians, former Jews
themselves, take up the seme anti=-Jewish sentiment and apply
it to non=converted Jews while at the same time vicariously
chastising themselves, Any and every charicature of Jews is
used by them; at times with terms of "endearment™ as one Jew
spesking to another, while at other times with hatred and
obvious negative sentiment,

In a lecture entitled "A picture of Contemporary
Judeism" by the Hebrew Christian Jaskob Jocz, a statement as
described abeve appeared,

On & memorasble Sabbath in 1948 in
the great synagogue of Tel Aviv,
the ram's horn was sounded to mark
the end of the Exile. The Knesset
passed the Law of Return; no Jew
need live in Galut anymors, He

needs no visa, only & ticket and =
Jewish nose.86
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In the same book of lectures appeared another "survey of con=
temporary Judaism,” this time by a Gentile Christian, Otte
Piper, Since & Jew can write with sarcasm end hidden resent-
ment of the Jewish people, why not a true Christian? And
write he does,

Being destined to be a blessing

to the whole of mankind, the Jews because
of thelr sinfulness constantly

put an obstacle in the way of realiw=
zation of that destination. We

know how true that is historically.
The Jjew is a 'grand fellow!; however,
he also has sll the vices of his vir-
tues, He has extraordinary and out-
standing quelities, but whether he
likes to admit the fact or not, he
has also great faults which, while
they are the perversions of his
special gifts and endowments, are
historical realities nevertheless,

by which fellowship with him is
rendered difficult, This explains
the paradox that ever since the
Exile, Judaism has been instrumental
in keeping alive in mankind the idea
of an ethical monotheism, Yet at

the same time, the way in which the
Jews have lived their own religion
has contributed grestly to hatred

and contempt of the JewS..e

The pablication in which the two articles appeared was
not prepared by a2 religious fringe group of missionaries in
the 192='s but rather was published under the auspices of the
National Lutheran Council in 18581 Just ass the Jew wes viewed
as an "extrasordinary" and different creasture by Christians in
the early deys of missionary work and Christianity, the view
seems not to have changed much over the years,

As was stated before, the self-~hatred of the apostate
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can and does take on numerous expressions and forms., At times
it is open and brutal hetred, while at other times it is subtle
end deadly. The asutobicgraphy of Joseph Hoffman Cohn, the son
of the fcounder of the American Board of Missions to the Jews,
Leopold Cohn, is & good example of the latter type of writing,
His book, I Have Fought A Good Fight, was written for a non=

Jewish reading public and therefore his references to Jews

and Judaism take on the coloring spoken of before, sarcastic,
over=loving of the Jews, end stereotyped characteristics,
However his claims to Jewishness ring false to a Jewish reader,
8s well they might,

When speaking to Church groups about his conversion
to Christianlity, he would bill himself as the "Wandering Jew."
Once, after being cheated out of the rental of an suditorium
in Los Angeleg, he complained to the management:

T pitched in and explained that the
doors in Los Angeles had been closed
to me, that T had paid 50 goodggEWISH
DOLLARS for this suditorium,..

The attempt to constantly connect Jews with financiasl
dealings occurs throughout missionary writings. As snother
example of this self-hatred by Hebrew Christians we use the
article entitled "On the Bowery of New York,"™ A missionary
nemed Joe "the Jew" Justus wrote telling of his conversion

to Christianity. He writes that one night he was attending

8 gospel meeting:



«5T=

I used to s8it there half dozing. One
night e man gct up and sald, 'What
shall it profit a man,..! When I
heard that I woke up., You can't
expect a Je{ to sleep when he hears
of profit.9

Even the most abstract and temuous subject can be twisted

by the people to involve Jewish financiel dealings,
Salvation paid. I bring him misery;
he gives me joye.s.e That is & good
bargaein. Salvation is a peying bus=-
iress, The proof of its being good
is that & Jew has stuck to it for
twenty-seven years,?

Anti-semitic slurs by Gentiles are reshaped by Hebrew
Christisns to become statement in which to take pride,., For
example, Leopold Cohn, the Jewish missionary, was once accused
by a Jew of accepting $1,000 from the Baptist Church for every
Jew he converted, When the Jew brought these charges before
the Church board,

The Baptist brethren dismissed this
poor misguided Jew and his charges,
One of them told him, however, that
he was all wrong, end the proof of
that was that if this missionary
business was such & profitable
business, every Jew would be in 1t195

There is another dimension of the Hebrew Christian which
has not yet been touched uponland which is an outgrowth of his
self=hatred, and that is his first encounter with Christianity,
Working from a basis cf dissatisfaction wiph gelf and with
Judaism, the encounter with Christianity is ususally of a
traumatic and extraordinary nature,

One such meeting wes described by Edward Steiner in
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a book entitled When Jews Face Christ by Henry Einspruch.

A young Jew knocked down a priest by accident, and the priest
Insisted that he kiss the crucifix the priest carried as =&
sign of apology. The Jew refused:

I would not kiss the cross; instead,
I struck ity and it fell into the
dust, I spat upon it thrice, to
prove I knew no fear, snd to cleanse
myself of that hated touch.

The age=long rage of Gentile against
Jew burst forth, He smote me with

the rope, he beat me with the cross,
and pressed it tc my bleeding lips

to kiss; then, that first sacramental
blood grew sweet upon my lips, my
tears and blood mingled, and lying
prostate there, I grew young again,
The birds sang, I breathed more deerly
the scent of lilaes, and near me I
felt a Presence which I could not
touch, or name, or dared to speak it,
hed I known, I did not know that
somewnere, on some height, which men
call depth, where length meets breadth,
and forms & cross-we two should meet
againg

When the decislon is finaslly made for Christ, great
emotiona are felt and expressed by the convert, The converts
speak of becoming free, of shedding fetters, of seeing grest
light, ete, The parellels to the vision of Paul the Apostle
are obvious,

I can assure you dear reader, that I
experienced & joy which can be fully
felt only by one who has come out of
Judeism into Christianity, out of
extreme bondage into the glorious
light and liberty of the Lord Jesus
Christ,%°

As Stephen Eckstein describes his own decision for
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baptism,

A sudden glory passed through my soul,
and instead of hstred=love; 1lnstead

of bondage=freedom; instesd of deeth=
life, selvation, resurrection and
hesvenly treasure,

Eckstein's encounter with Christiesnity is quite typical
of written testimonies of Hebrew Christians, He was disappointed
in and dissatisfied with Judaism and knew of no solution to his
problem, According tec Eckstein, one dey & stranger entered his

store,

A peculiar, indescribable feelling ceme

over me a8 we shook hands gnd he ex=

tended me thai traditional greeting

emong the Jewish people, *'Sholom

Aleichem',.s
Needless to say, this stranger wes missionery to the Jews,
Eckstein began spsaking to him about Judsism and how unhappy

he was as & Jew,

I explained to my new acquaintance

that the Jewish rgéigion has no

comfort to offer,
One hopes that, upon conversion to Christisnity, Eckstein found
the comfort he was looking for,

At times the identificaticn as Hebrew Christian becomes

blurred and the label Jew comes out from behind the asrtificiel
label that has hidden it,

Martin Klayman is s representative of the American Board
of Missions to the Jews snd is a Jew converted to Hebrew
Christianity, living in North Miami Beach, Florida. While being

interviewed for this thesis about his convictions &8s & Hebrew
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Christian, he stated thet he was not a Zionist, had never ex-
perienced discrimination as a Jew, and felt at one with Gentile
Christians, Though he claims he is not & Zionist, he certainly
does speak like oneg

Politically I'm not involved in
the cause (2Zionism), But I do
know this, that until the Jewish
people get together into a place
where you can be Jewish and not
be sshamed that youtre Jewish, we
ere just sojourners; we don't be~
long in any place,

A Jew is not at home until hets

living back in Israel, Eretz

Yisroel,%¢

Many Hebrew Christians could say the ebove statement,
though one is impressed with the sentiment expressed, The
following stetement, however, could only be said by a person
who has suffered and suffered deeply as a Jew, The facade,
the covering thut had been built up over the years by claiming
to be & Hebrew Christisn completely wes torn open end ex=
posed a8s an impossible dream on the part of a disturbed person,
I asked Mr. Klayman of his thoughts and emotions when

he heard that Jerusalem had fallen into Isrsell hands in June,
1867, The enswer I recelved from him was completely unexpected:

I cried, T sald Praise the Lord., Be~-

cause we Jewish people are not going

te ever find eny homeland until we're

back in Eretz Yisrcel, There will al=

ways be anti-Semitism; there may be

anti-Semitism amongst the Jewish people,

I can take it from the Jewish people,

but I can't teke it from the goyim and

the gentiles, At least in Israel you
know you belong there; and even if it's
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hard, you're working towards a goal,

But I can work my guts out here in

this country end I'm stiil a Jew

basterd; so whset good is.,., What

have I got to invest in this country,

what heve I got to invest in anywhere

I go in the world? It was thrown at

me so many times Dye.seno matter how

hard I worked as an American, I was

as petriotic as anyone during war

years, but that still didn't do me

anything; I was still & no good Jew,1CO
Mr, Klayman may not be respresentative of all Hebrew Christians
but the inner tension he gives evidence of is slso within many
of his fellow Hebrew Christians, Selfe~hatred mixing with love
of Jews results in inner turmoil and division among loyalties,

One other result of this clash of interests 1s for the
Hebrew Christian to become absolutist in his beliefs and to
drive out 2ll possible doubts and questions, Persons like
Mr. Klayman are open to discussion and to gquestioning and
challenging, Others, the more adamant, are the active
missionaries for the faith, They attempt to overwhelm their
opponents with numerous verses from the Blble and with long
prepared speeches and personal testimony.
In the next chapter wé will examine the many methods

used by the Hebrew Christian missionary in Jewish work. The
methods are different in approach but with the same goal in mind;

the conversion of the Jew,
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Hebrew Christisnity has borrowed many of its missionary
methods and techniques from Gentile missionary workers, Since
1915, when the Hebrew Christian Allisnce began, missionary
work among Jews has made great strides in developing techniques
and presentation of the Christlisn message,

In 1924, an article appeared in the missionary magazine

Prayer and Work for Isreel, This article, written by Jacob

Gartengaus, outlined nine steps needed for & succesful mission=
ary campaign. To reach the Jews, Mr, Gartenhaus used this 'shot=
gun' approach which ranged from an intensive mailing campaign
to visitation work and prayer circles, Many of his suggested
methods, such as 'open air work,' have fellen into disuse by
many missionaries, Several ressons == the basic lack of
interest by Jews, and the sophisticstion of the times, being
the most prevalent among them == have led to this method
being & product of a bygone age,

Many & Jew, who would not think for

a moment of entering & mission, will

sometimes stop on the street to

listen to the preaching of the gospel,

Such songs as 'We are Masrching te

Zion,' 'Come ye that Love the Lord,'

etec,, can be used with geood effects

Messages that have 0ld Testament

cheracters, prophecieg and stories

will attract the Jew,

Another form of outdated missionary work is the "reading

room," This epproach was effective at & time whsn the Jew was
still new to America and was uncertain of his own identity

-l
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as an American Jew, The »esding room ",,.was supplied with
various seculer and religious resding materigel in the English,
Hebrew and Yiddish tongues,"102
The reading matter was in reslity beait for the Jewish

reader, Knowing that the Jewish immigrant used every oppor=
tunity to gain knowledge by reeding, the missionary would be
present to speak to and work with those Jews who showed
pntential interest in the message belng delivered to them,

Jews come to glance over the papers,

but usually very little reading is

done, Instead, the missionary in

charge is kept busy answering the

many questions asked him, It re=

quires one well versed in Jewish

customs, life and religion to

answer these gquestions,l103
Here was where the Hebrew Christian could come into his own,
The Gentile miscionaries reslized that

seethe native missionary is best

suited to win the netive, and a

missionary board, which engages

in such work, thinks that 'a Jew

is the best messenger generally

to the Jew,!'104
It was felt thaet if a Jew heard the testimony of snother Jew,
he would feel more comfortable and perhaps would more readily
accept or at least listen to the talk,

Basicelly the Hebrew Christian desires to convert the

non=believing Jew to Christianity, yet not to & specific

denomination of Christianity., Today, the thrust in conversion

is for the Jew to "maintain" & Jewish identity; but, as was



stated in an esrlier chapter, this is still a reletively new
attitude on the missionary scene,
The maln purpose of missions to the Jews wes established

in the 1917 issue of the Hebrew Christien Alliance Quarterly:

If we desire to reach the Jews at all
effectively, it will not be by siming
to get baptisms, Many a rogue has
been baptized end he still remained =
rogue, without any efficacy resulting
from the water, It will not be by
trying to make Episcopsliecns or Press=
byterisns of them, In fact, according
to our Lord's plan and the Apostle's
example, I do not see what else we are
to do except presch, witness and per=
suade the Jews to repent, and accept
the Christ, The Apostle doez not aila
to get up a report of baptisms or con=
verts, Our aim, if we went to reach
the Jews of America with the Gospel,
should be, first of i%&’ to preach the
pure Gospel Message,

The article went on further to explain the reasons
why denominalization of Jewish Christians would be destructive
to the very concept of Hebrew Christianity,

ssethe Jewish nationality cannot be
effeced, as some missionaries eim
and glory iIn ettempting, but thet
the Jews coming to Christ do not be=
come 'proselytes,' or Gentiles, but
re=enter their own spiritusl inher=
itance, The Mother=Church of all
the Churches was not apostate Rome
but the truly Apostolic Hebrew
Christien Church of Jerusalem,1-®

It was the Hebrew Christian contention that by becoming
a part of s specific denomination of Protestantism the Jewish
convert would possibly lose his Jewish identity and disappear,

For them, thelr Jewish identity must never be lost; it is their
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being Jewish that drives them to not only follow Jesus but also
to spread the "word® to their fellow Jews who are still unsaved.
To one looking from the outside, this is truly a clash of
identities and loyalties]

Our Testimony as Hebrew Christians

must be as Jews to Jews, and we must

aim to show our people thet it is

because we zre Jews we accept Jesus

as our Lord and Master,l

Elies Newman, a Hebrew Christien missionary in the

1920's, once wrote of his own personal dream, a dream which
has gelned reality today. The dream said that the Hebrew
Christians would one day no longer need to be dependent upon
Gentile missionaries to the Jews, but could send their own
men to the field,

Personally, I would like to see the

day when Hebrew Christians them=

selves could be o organized as to

send their own ssicneries to the

Jewish people.l

It wes this desire, of having separate missions of

Hebrew Christians for Jewlsh missionary work, that et first
horrified many Gentile missionaries, As was stated in an
earlier chapter, there wes a Gentile fear of Hebrew Christians
breaking off to form their own religious body - toc be apart
and separate from Gentlile Christiens as Jews were from non=
Jews, This feer proved unfounded &s was guickly seen by the
churches, Hebrew Christians begsan movinz in thelr own ¢irlces

but always remeined loyal to Christienity first and in fellowe

ship with Gentile Christians,
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Jewish Christiens were to become &an integrsl psart of
the missionary crusede for Jews, Whether attempting to main-
tain their own "independence®™ ss3 a separste body of Christians
or becoming follcowers of Gentile churches, the Jewish Christian
began to step forwerd to meke his contribution of gaining
Jewish souls,

The Gentile churches consider the Hebrew Christian as
quite a valuable asset in their missionary campaign today.

For example, the Nationsl Luthersn Council in 1959 issued a
1list of statements expressing their views of missionary work
end the necessary approaches needed to win over Jewish con=
verts, They came out strongly in favor of the new approsach
towerd Jews (reteaining their Jewish "identity"™) and the use
of Hebrew Christiens,

Hebrew Christiens should be trained

for evengelism among Jewish people

since they will more likely have a

congeniel understending of the Jewish

people, Egsir faith end their pre=

Judices,

One of the papers presented in the book The Church Meets

Judaism, 1960, written by a Gentile Christian, wes in complete
egreement with the principle of Hebrew Christiesns retaining a
Jewish identity.

Allow them (Jews) a8 Christians to
preserve their peculisr feastures &s
we allow it in other nations., 1Imn
that case, being what they are, and
by means of what they are, they
should make & saving cogfsibution to
the history of mankind,
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Almost expressing verbaetim the sentiments of Elias
Newman of some 30 years before, this Gentlle missionary,
Otto Piper, writes that

OQur task 1s not to maske the Jew

a GCentile Christian, but to make

the Jew a true Jew, Hence we

must first of all enable him to

be a good Jew, and only then

also, & Jew who is seved, that is,

& Jew who sees what Christ actually
meens for the historicel mission
which his people have in the world,l11l

Even & book as "orthodox™ in fundementalist thought as The

Home Front of Jewish Missions, 1s in favor of the estsblishment

of Hebrew Christian churches and ¢ommunity centers, The old
adage "nothing succeeds like success"™ has made the churches
reaelize the potentiasl of Hebrew Christisnity. And when one
compares this new form of missionary work expressed in
Hebrew Christianity to the standard forms used by Gentile
Christienity, one can see that a Jew who is wavering on the
question of conversion would be attracted to the mcvement
closest to the Judaism and people he alresdy knows,

Just as the expression "ask two Jsws & question and
you get three opinions"™ is said to charactsrize Jews, so too
does this describe the situstion among missiocnary techniques
used by Hebrew Christians, One Jewish Christian missionary,
Stephen Eckstein, emphaticelly says, "Tracts, pamphlets, charts,
all these are primerily for Gentile consumption. The Jew does
not read them,"112

In contrast to this, Leopold Cohn, of the American
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Boerd of Missions toc the Jews, felt that tracts were guite
successful and useful in Jewish work, In an erticle on Jewish
mission work, written in the early 1620's, Cohn wrote of the
proper manner in which to use tracts,

Please take one of our tracts; for
instence, the one ceslled, 'Behold,
A Virgin Shsall Conceive and Bear

a Son,' It is printed in Jewish
end in English, Read 1t carefully
for yourself, Study it until you
know it by hesrt,

After you have done this, hand it
to the Jew of your acgquaintance,
Tell him that you received the
booklet from a Jewish friend who
wrote it himself and you would
like to have his opinion of it,
Enowing that one Jew understands
another better than a Gentile, you
would like him to read it carew
fully and glve you his view of 1it,
If you think of it, you would
really without anyonet's suggestion,
be interested to hear any Jew's
opinion along that line, so that
you are on the side of truth in
making this propcsition, The Jew
may have many questions to ask

end he does it with the purpose

of eveding the mein question, but
you must stick to your text,
namely thet the word 'alma' whlich
is the Hebrew for 'virgin,' 1is
proven from the 0ld Testament
Scriptures beyond the shadew of

a doubt to mean absolutely a virgin.115

Perhaps ir Eckstein had used Cohn's apprecach in tract handling,
he would have had more succesSS.es

As & means of bringing alive the technique of pamphlet
distribution, the following example is the recorded experiencs

of one such distributor-missionary. Joseph Hoffman Cohn began
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his missionsry career, circa 1900, passing out his father's
tracts in Jewlsh settlement houses in New York, PEelng & young
novice, he would distribute his literature starting from the
first floor and work his wey up to the top flocor:

But the stupidity of this system

soon teught me & hard lesson, By

the time T had reached the top

floor of a building, the tenants

in the lower floors hed absorbed

the contents of the circulers I

had given them znd with & hissed

'Aha} A Meshumadl' they were

laying for me all the way down

the steirs,..H0t soup poured down

on my head from sbove; pcts and

pans were thrown at me from open

doors behind which my benefactors

were lying in weit for me, Some

tried to get hold of me and best

me, Finally I escaped into the
street,

Aside [rom such exceptlional occurrences which happen
in every profession ==- missionary work usually works on well
organized principles and plans, In the broadest sense
missionery work ususlly follows six stages or steps, True,
there sre sometimes great differences between one missionary
and another and between & missionary organization and
ancther, however, these pocints are constants in sll such work
among Jews, The first and primary step is to show friendli=
ness to the Jew in every possible way, it is only through
being open and friendly thet any type of missionary progrem can
hope to succeed today.

The second step to be followed is to "Form a fellowship

group with Jewish and Christian people in your town and



neighborhood," 115 Before eny successful campaign among Jews
can be waged the confldence of the Jew must be gained and held,
By means of these fellowship groups one is azble to maintain
an informal and casual yet effective contact with a Jew,
The key being friendliness and pleasantness,

It is important that friendships

be kept warm and fresh, and thie

can be done effectively by the

frequant casual chat...The brief

call at their work, in their

homes, where they resort, the

well=timed invitation to fthe

mission home or lecturs hall

where they can learn more of

Christ = these approeches will be

appreciated and accepteble, even

though perhaps not accepted

immediately by them,116

Following the stage of the "fellowship group," the

third step is to nave regular classes to examline Jewish and
Christian values and claims and how they compare tc one
another, It is stressed that the tone of these classes
should be kept friendly and informal at gll times, As
Kligerman writes,

Light refreshments give an additional

toueh of friendliness and wili gn=

hance the neighborly feeling, t

These classes are to be conducted in such & manner

as to give the Jew an opportunity to express his feelings es
a Jew on religious matters and to permit an opportunity for
the missionary to present his cause., Judaism is secknowledged
8s having velues snd teachings pertinent to today and seem=

ingly has equal footing with Christisnity. The "give and take™



-07 1—

expressed in the clesssroom situstlion is in reality however,
just & new technique in the missionary's bag of tricks. Roy

Krieder, author of Judaism Meets Christ writes that

+sethere has developed & more positive

attitude of acknowledging the religious

and ethicel walues in the non=Christian

religions, and this has provided a good

starting point for missionary effort,

Thus in Judec~Christien relations alse

there is in process & re-examination,

and a new tactiecel npproach is emerging,

end it seems to be securing battig

results than formerly achieved,

The missionary now listens to the other side, not in the

quest of learning, but only because it is a more effective
technique to be "open-minded" rather than "closed,"

An aggressive attack on another faith

closes the deocors to evangelism, wherg

an approach in humility opens doors, 18
The method of sttack now is more subtle than in previous times;
it 1s just a new way to resch an old goel = conversion of the
Jew,

eseproclamation mests far less resist-

ance and is more effectively rendered

after we have listened,

Third step of winning over a Jew is by further develw=
cping the "™friendship"™ with the Jew by inviting the Jew to
special functions of enjoyment to him, These "special functions®
renge from having a Passover seder to celebrsting the snniver=-
sary of Isrsel's independence, If the confidence of the Jew

can be won, the Gospel can then be more easily presented te

him,
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The unbelieving Jew is enccursged to practice his
rituals end observe his holideys, The Jew must have & basis
in his religion if he is to attempt the transition to
Christianity. As was stated in an earller qucte, "If he
(Jew) does not belleve Moses he will not believe Christ,..,"121

When the missionary reascts favorably to Jewish practices,
the Jew is caught off guard and quite possibly his fears that
the missionary is trying to cenvert him are zllayed,

seeinstead of thinking it strange

that a Jewish neighbor should still

be keeping these holideys wlth care-

ful ceremony, one should take note

of thﬁ% and commend him for keeping

them, 122
This is precisely what the missionary, whether Hebrew Christian
or Centile Christien desires, Once the Jew's guard is down,
he is then open for the missionary to make his move,

«sstaking note of the observance of

the Jewish holidays and of the cere=-

monies they observe has specific

value in arproaching & Jewlsh neigh=

bor with the gospel,l23

The exect manrer in which such tactics are to be per=

formed was quite explicitly stated in the ok Judaism Meets

Christ by Roy Kreider:

The new attitude of those who aspprosch
Jews 1s rather tc begin by agreeing
that there is much misunderstanding on
both sides, that the Jewish religion
has a grest deal of the truth concern=
ing God, and theat Christians should

be grateful for all that the Jews

have done to prepare for the coming

of Jesus and in murturing the Christian



church in its first yesrs, In thus
emphasizing the good points of Judeism
8t the beglinning the way is better
prepaered for showing lester that what
the faith of Judsism lackes can be
filled only by acceptance of our Lorg
Jesus Christ as Savious and Messieh,l24

A fourth step in missionary evangelism involves careful
explanations and presentations of the Christian message to the
Jew, This i1s a most important stage in missionary work, for
Christian Monotheism, basing itself on & Trinity, differs in
great detail from the Jewish concept and Jews are quickly
lost tc missionsries if monotheism is presented toc them as
really being a2 multiple compound instead of a unity,.

In spesking to Jews, Christian terminology should not
be employed by the missionary; only Jewish terms and ex=
pressions must be used, If the ldea that the Jew is reeching
for a completion of his Jewish self by conversion is to be
stressed, then only the symbols and language fsmiliar to him
as a Jew should be used,

The American Board of Mission tec the
Jews in presenting the Gospel to the
Jews strongly recommends that no
cross be worn by the speaker or dis-
played 1n the muditorium, Instesd of
mentioning the word, 'cross,' sub=-
stitute 'the sacrifical death of our
Lerd Jesus Christ for our sins,' or
some similer phrese in Egeaenting

the Gospel to the Jews, 5

Please do not tell the Jew that he
must become & Christian or that he
must go to church, Use only Jewlsh
terms: namely, 'You must accept the
Messish in His sacrifice for your
sins; you must essocizte with His



followers, who love Him and love God
and igg Word of God which is the Bible,!
ete,

It is always assumed that the missionary is to have &
firm foundstion in the Bible 28 well as a belief in the
literal word of God, This fifth point gives the missionary
that much needed support which tells him that he is doing
God's Work and therefore, any suffering or hardship he may
endare is for the sake of the Kingdom of God, The mlssionary
must be completely secure in his interpretations of the Eible
and in the belief of a personal Deity,.

In the words of Deniel Puchs, general=secretary, (1965),
of the Americen Board of Missions to the Jews,

The man who 1s not sstisfied in his
own mind as to the authority and
sufficiency of the Bible will never
plant convictions in the hears of men,
If you coubt the accuracy of the Word
of God, pleaese do not go to the Jew=
he is slready & better believer than
you are}

Special emphasis must be placed on 01ld
Testament indoctrination, for it is
upon N1ld Testament truth that the
appeal to thelgaw for faith in Christ
must be made,127

When the missionary is challenged on Biblical belief he is
to retain hils unquestioned faith in its truth and strictness;

Here 18 no room for liberalism or
moralism, but only for an absolute
adherence to the Biblical truth of
the totsl depravity gf the uncon=
verted soul of man.l 8

Ideally, the missionary to the Jew will be sble to



handle himself with any type of Jew, from secular to Orthodcx.

Knowledge of Biblical and modern
Hebrew is today (1960) increesingly
essential and especially so since
Yiddish is on the decline and Hebrew
on the ascendance,,.el<?

However, for a missionary to be completely successful in his
work he should be aware that Judaism has added & great many
"burdens to its baek since the days of the Bible., The
missionary must know how the Jew thinks and the reasons why
such thoughts exist in his mind,

Nevertheless it is still of importance
that missionaries have an ascgquaintance
with Yiddish and rabbinies, It is of
speclal effectiveness If the missionary
1s eble to illustrate Biblical truth

by an incident or quotation from Jewish
history or tradition, The training
should be theologlical and Biblical and
include & course of Jewlsh history up to
our own times, a certain amount of
rabbinics, Jewish Prayer Book, Jewish
custom® and ceremonies, snd Jewish be=-
liefs, A careful study of the Jewish
objections to Christianity and how to
meet such objectéona should form part of
the curriculum.l 0

A sixth point in Jewlsh missionary work is for the need
of a special love for the Jewish people, The gquesticn 1s asked
of the poftentiasl missionary:

Do you find the Jewish people_irksome?
Do their habits distress you?lSl

If the anawer is yes, then the candidate's career does not 1lie

in the Jewish mission, The missionary to the Jewish must always

remember that
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Unless we love the Jew we will never
be sble to cgnvince him that God
loves himglo

Needless to say, every missionary organization has its
own manner of waging missionary campaigns and 1ts own 1list of
methods as well, Radlo evangelism, litersture, bookstores,
and hospital visitations are used to varying degrees of success
in missionary campaigns st lerge and Jewish campaigns in
particular,

For example, the American Eoard of Missions to the Jews,
one of the largest missionary organizations in the world, has
its Jewish missionary cempaigns based on the following six
points: The missionary to the Jew must be

1. «seenthusiastically in love with the
Lord Jesus Christ,

2e eee2 believer in the Word of God,e

3+ eee3 studernt of the Bible,

4, se.8 lover of the Jews,

S5« seepatient, It may take years of
labor before a Jew will be con=
vinced concerning the Messiahship
of Jesus, The Jewish people have
been walking in darkness for years,
Remember, when you bring them the
Light it will teke time before their
eyes will be able to see clesarly,

Be eseesSensitive to the feelings and
needs of the Jewish people,

Christlans need to convince Jews of
their sincerity, establishing con=-
fidence, bafore they can expect a
response, (Consequently, a genuinely
Christian life is essential,,.e

leading to.se &nd emanating in a
discreet and tectful personal teltiTony
to the power of Christ's salvation,l54



=TT~

The convincing witness cof true Christian
livingese provide a basic evangelistic
motive in en sapprosch to Jews to stir
them Eg jealousy sec as to save some of
them, &

The only type of summery one is able to make about
effectiveness in missionary materisl is to quote from the
missionaries themselves:

Effective methods iIn one area may be
relatively ineffective in another,
The method must fit the_individual
we are trying %o reach.137

All of the methods previously mentioned have had varying
degrees of effectiveness among different types of Jews in
America and in the world today. Roy Krelder vresents a bread=-
down of conversion possibilities which are potentially viable,

Though the Ashkenazi Jews differ
from the Sephardim, and Reform
Jews differ from Orthodox, never=-
theless each type does not simi-
larly respond to & uniform treat=
ment, Sephardim sre easier to
reach than Ashkenazim, Reform

are easier to reach than Orthodox,
The unemployed are perhaps the
easiest to reach, but are gaually
the lesst stable converts,io8

The major consensus of opinion among missionaries is that the

sssheart to heart talk in the shop,

or mission home, park, or hospital,

the personal testimony as to what

the Lord has done for us is still

the most effective method,eelo?

In an earlier cssction of this chapter it wes mentioned

that the Jew should be invited to attend "speciml functions
of enjoyment to him,” One of the "special functlions"™ which

is used with grester end greater frequency today is Christian
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identification with Israel,

For a missionary to gain the confidence of the Jew, he
must first gain his interest, By showing an identification
with a cause as important to & Jew as Israel, the missionary
is able to make & favorable eppesrsnce znd presentation and
thus have potential territory to work from whenever he wishes,

Qur example will be the magszine and organization
FE'nai Shalom" founded at the turn of the century by & Reynolds
Edward Dawkins, This group is anti«Catholic, anti-Protestant,
ostensibly anti-missionary, pro=-Jewish and pro-Israsel. The
megazine is published in Israel and in America and the group
has toured the world giving programs on Isrsel, It has
interviewed Ben=GCurion and has attempted to maks strong ties
with Israselis, These people have closely identified them=-
selves with the Jewish people by passing out "ISRAEL MUST
LIVE" bumper=stickers and making financial contributions
to Isrsell hospitals, etc,

All of this is well and good. However, there is from
the Jewish viewpcint, which runs constantly thraughoutlall
their writings end work. They deny missionery work in Israel,
vyet statements asppear which lead one to question the basic
motives which motivete these people.

In writing of their close associstion with Jews, es=

peclelly in Phoenix, Arizona, they say,
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Because of our being here we have
been richly rewarded in meeting
and having close associstiocn with
& number of very dear ones around
the srea, One of whom is Howard
Gerstenhaber, Brother Abe's son,
This young man is an example of
how quickly and easily a Jewish
person can receive the glft of the
Holy Ghosesee Through his simple
telling of his love for us he was
able to bring us Brother Robert,
another Jew who_has also received
the Holy Ghost,140

Why would & group, cleiming as its main concern an interest

in Israel and declaiming missionary work among Jews, 1ssue
statements like the sbove? The concept of using pro-Isreelism
es a come~on to attract Jews for missionary work must be st
work here as well,

The B'nal Shalom use terms familiar to Jews, words in

Yiddish, terms guaranteed to bring warm feelings from Jews
reading their matverial and hearing them speak,

We went not as mlssionaries but as
members helping other members of
this bodyeeeto do &8 little 'mitzvaht,,..141l

essunderneath this outwarc dress
(Chassidim) is a Yiddishe heart
longing to see the fulfillment
of that which their own prophets
have written,.et

The purpose of this organization is to
essuncover the blasphemous ways of
Christendom and her ages-old
hypocrisy as an enemy of Israel,l43

Yet'

sseWhen that Head (Jesus) takes
leadership of the body (followers),



there will be & new cresture in
Christ Jesus, This is for the,
purpose of appreeching Israel, %%
They are very pro=Jewish in the sense that
The scriptures teach us that Israel
is the peculiar trsesure and off=
spring of God. Therefore we call
on the nations of the world at this
time to recognize that God desires

to spesk to the world in the near
future through the nation of Tsrael,14®

They feel that the people of Isrzel must remain intact as &
compact unit and they speak out against missionary work in
Israel,

Jewish People will never join any=-
thing..s They were made to be joined.l46

Jewish People will never find their

messieh thaet way (missionary work),

anymore than gentiles have found =&

saviour,147

"Btnai Shalom" is & gqueer group of people, They love

Israel dearly and condemn Gentile attempts to change them, yet
they themselves follow Christ and try to make similer followers
out of Jews, 'Thsy, while decrying missionaries, use the exact

same tactics s were prescribed for Jewish work, Jews follow

them because they feel that if & group of Gentiles love Jews
and Israel and condemn missionaries, how bad can they be?
How bad can they be? They #re sincere in their work
and quite dangerous, A problem srises for concerned Jews:
How do we keep the friendship of Centiles while turning aside

their missionary sttempts? A problem with, as yet, no solution,



Now that the missionary work has been reviewed and
discussed, we can turn to view the role of the Hebrew Christian

in this program of conversion,



CHAPTER VII

The missionary vpletform has been laid bare for us te
look &t and observe, but where does Hebrew Christianity fit
inte 1it? Just how does the Hebrew Christian play his role
in Christianity and to what degree is he suceessful?

As has been stated earlier:

esethe genuine convert from Judaism,

ostracized by the Jews as a traitor

«sea2nd a stranger among gentile

Christians,,.re~enacts the drama gr

primitive Christian disecipleship,l48
Hebrew Christianity is, according to Hebrew Christiana, the
truest representation of Isrsel and therefore all glory rests
with her,

Though being in such an "enviable"™ position, Hebrew
Christianity auffers great identity complexes,

To the average Gentile,,.the Hebrew

Christian appears as an interloper,

who has trafficked with his soul in

order to gain some social advantage,

The natural reaction on the part of

the Jewish convert is an attempt to

find a way back to his own people,

It is the struggle for a place in

Jewish 1life which marks modern

Hebrew Christianity,.et4
In spite of the fact that Hebrew Christiens attempt to remain
identified with the Jewish community, their efforts have been
In vain, This fact is readily admitted by one of their own

members, Jakob Joecz in his book The Jewlish People and Jesus

Christ:
«se380 far history has proved that
no attempt on the part of the Hebrew
Christian to forece his way into

=gl
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Jewish 1ife has been successful,1l90

Despite the high cost the Jewish Christians pay to
maintain such & tenuous identity, many Gentile Christians
are still fearful of possible sloofness on the part of
Hebrew Christian churches and groups,

esshe /Tewish Christian/ grows to
feel that he is a Christian of &
special variety and develops an
unwholesome attitude and exper=
ience, ani is more liable for
disaster, 5
The "disaster™ spoken of is a possible return to Judaism,

Once the Hebrew Christian has "proven his stuff®™ and
is accepted as a loyal Christian, albeit a Jewish Christian,
he can attempt to become part of the Jewish missionary tean,
However, the same tension exists today as has always existed:
Does the success of a "native"™ working with his own people
outweigh possible failures or not?

Though a great many Gentile Christians feel that Hebrew
Christians can be successful in Jewish work, they also feel
that a great many difficulties could arise because of the
presence of a Hebrew Christian among non=Christian Jews,

The Jewish~Christian will need to

couple his natural aggressiveness and
forwardness with an attested and thor=
oughly genuine life, It is generally
true that Jews are frequently lacking

in consideration, tolerance, sympathy,
tactfulness, patience: they soon

forget their own problems and mental
agonies when considering Christianity,t°2

At times, in fect, there is a noticeable dislike of
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using Hebrew Christians &s missionaries in any major cepacityl

It has been a problem long debated

whether Jewish Christiens or well=

trained Gentile Christians are

the better missionaries tc the Jews,

Jews repeatedly and emphatically

declare that they cannot and will

net do business with fellow Jews,

How much more so is this true when

this ralaigg to matters of re=

ligionges
The thought naturally arises that perhaps these people, the
Jewish Christians, have been duped by others into accepting
Christianity and, once baptized, were relegated to a "back
of the bus™ policy,

In actuality, the Jewish Christiesn seems to be placed
under the restraining arm of a Gentile supervisor, The
Hebrew Christian is active in missionary work in Gentlile-run
missions, but lscks any form of independence,

Though some Jewish Christians ere

very effective and desirable as

missionaries, very few_of them sare

capable of leadership,l®4

Jewish Christians are significantly

better for colpertage and deputation

work, For the mission center work,

the Gentile is recommended as head

with Jewish Christisn colleagues,19d
Jews are a vsluable conquest to make in missionary circles
but once the victory is achieved and the Jew wishes to take
his new religion sericusly and become & missionary, a strange
turnabout results., He cen be treined with other Christiasns
of non~Jewlsh origins but is %o be kept from gesining too much

influence,
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As with the Gentile worker so alseo
with the Jewish Christian, there
should be long training before
assigning or employing them, Their
methods should be studied aggsguided
by a non=Jewish missionary,

What we have written so far concerns itself only with
the Hebrew Christiasn in s basically Gentile Christian environ=-
ment, He is unable to express himself fully or carry on &n
independent program due to the veto of a Gentile Christién
supervisor, Because of this, the Jewlish Christian movement,
with espprovel and assistance from concerned non=-Jewlish
churches, has attempted to "break-away" and proceed with their
own programs and approaches to Jewish missionary work,

One seriously questions the degree of independence
actually permitted the Hebrew Christians in this quest and
even more so, the motives for such a request being recognized,
The independence is, basically, only nominal, Certainly
"Jewish" approaches are used by these apostates and identifi-
cation is made by them with thelr erstwhile people, but the
actual behind the scenes plenning and footwork come from the
combination of Hebrew Christisens and Gentile Christians, The
Hebrew Christian is unable to work completely on his own be=
cause of the Christian philosophy that Mall are one in Christ®
end for a sect of Christians to cleim any type of superiority
over another is wrong; for the Jewish Christisns to attempt

to do so would be suicidal for them, Therefore, they have

to use and work with their fellow Christien brothers, whether
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Jew or not,

As an example of the Hebrew Christien church end
philosophy being a2 mere come-on for Jews, I quote from the
book The Home Front of Jewish Missionsg by Albert Huilsjen,

He suggests ways of approaching the establishment of a
Hebrew Christian church in & Jewish area, They, the Jewish
Christians, should start by

esenaming the center of activity a
Hebtrew Christian Church at the
earliest warrant; staffing the
mission with Hebrew Christian per=
scnnel, generally though not nece
essarily with a family pattern;
placing emphasis on their being
Jews, different only by their bew=
lief in Christ and the implications
of that belief; and, engaging only
in such socisl services and active
ities as Christien charity commanda.157

The presence there of Gentile misslonaries would be
detrimental to the missionary cause, therefore, only Jewish
Christians are to be used,

That the staff, the nuclel of a

Hebrew Christian church in a Jewish

community, be Hebtrew Christian is

most desirable, It is only right

that the stsaff in such case be Jews

among Jews, different only by their

belief in Christ Jesus end_the ime

plications of that belief,158
The Jewish Christian plays his role in Christianity as a pawn,
His independence in thought and action are negligible though

he may feel otherwisel At the bottom of the Jewlsh Christian

movement one finds Gentile Christians in control, financislly
as well as ideoclogically,
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Perheps the following cuote has greater ramifications

than seen at first glance,

There was & time when the congrega=

tion of Israel was the people of God,

the 0ld Testament, and we, Gentiles

in unbelief, were the aliens and

strangers, Now the congregation of

Christians is the people of God, the

New Testament Church, and the Jew,

that is, the Jew in gnbelief, is the

alien and stranger.l 9
Keeping in mind the earlier quote of Gentile superiority over
Judeism, I wonder how much remsins even when the Jew becomes
a8 Christian?

When the Hebrew Christien opens a mission in a Jewish
area, he is always questioned about his "Jewishness,”™ One of
the missionaries, Raymond Cohen, of the American Board of
Missions to the Jews, wrote of his present stetus as a Jew

in the April, 1972 issue of the publication, The Shepherd of

Isreel, In it he presents his definition of what a Jew is
and how that differs from what is commonly thought of by Jews,

I am the Jew that God has always wanted,

the believing Jew, the completed JeW.se

I have first become 2 Jew in God's syesl

Now do you ask, do I keep the law? Do

I keep a kosher home? Do I observe

the Sabbath? Do I lay Teffilen?

These are the things you say makes one

a Jew, God says otherwiae.tégod simply

requires us to believe Him}

Because so many testimonies of faith have been written

by converts to Christianity, one is able to find a similar
pattern develeoping in almost every one of the confessions of

faith one reads, There sre numerous booklets which are
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compilations of just such testimonles by Jewish Christians,
The booklet entitled Here is the Story Behind All Those

Smiling Faces published ir 1972 by the American Board of

Missions to the Jews 1s the latest of a long series of such
anthologies,

It 1s almost irrelevant to turn to & set page or person
since almost all of their testimonies are so alike, Each one
had & "miraculous™ encounter with Christ and they now feel
more Jewish than ever,

I came from & very Orthodox back=
ground, so I could not understand
how my daughter could accept Christ
as the Messieh,

For nearly ten years I rejected my
daughter for her decision,

During all this time God was worke
ing in my life., Without knowing it
my attitude began to mellow, Even=-
tually I agreed to attend a meeting,
I was impressed by the warmth of

the Hebrew Christiens, I met and
began tc study the scriptures with
them,

Then one day God showed me that He
hears and answers prayer when Christ
touched my life. From that day to
this I was never more happy. The
Messiah keeps the light 1T Ty eyes
and the smile on my face, 6

I was reised in an Orthodox Jewish
home, so for & year I fought the
acceptance of Christe.

Then one day His love touched me,
Since that time I have learned,
above all else, that I can depend
upon Him,162

The testimonies go on and on with no greet variance

in any of them, At least the theme of a miraculou® conversion
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of & "Jewish Rabbi"™ has baeically been done away with by
missionaries, At times, however, it still sppears in publica=

tions such as The Jewish Hope,

In the May, 1871 issue sppeared the article entitled,
"The Conversion of & Rabbi™ written by Abrzham Jaeger, In
this story, all the elements of conversion are present;
mirsculous meeting with Jesus, change of character, pesce of
mind, and a new and greater love for Jews and God,

One day, tired and weak, locking
for spiritual and bodily rest,
thinking of my worldly spiritual
troubles, I looked up to God and,
efter a deep sigh, sald involun=-
tarily, 'Jesus Christ, my Redeemeri!
For a moment I feared I was out of
my reason, but was still more as=
tenished at the great delight the
words gave me, I was satisfied
that Christ wes my Redeemer, no
matter if I understood it or not,
The belief in the Crcss is a cross
for the body and mind, it is the
deepest humiliation before God,

it is sorely self-denying,

I never resalized what the aim of

religion waes until I felt that T

was reconciled to God through the
belief in Christ,

My attachment and hope for Isrsel
as a netion 1s stronger then any=
cne can belleve; God knows how
willingly T would die for His people
and suffer everything for their
felicityeeee If the Jewa did not
misunderstand Christianity they
would surely accept it,.

A man can never be converted in his
mind; if the heart does not search
the truth and yeern to God and
change entirely, then a man will
surely never see the truth,
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In Christ I found living weter for
my thirsteesI accepted it without
asking the mind's counsel,.eI found
the world cold, empty and dark; the
only light is with the God of Israel,
to whom Jesus Christ is the only way.155
Becsuse of the similarities among &ll the testimonies
which spoke of conversions to Christiesnity, I interviewed
two Hebrew Christians in two diverse sections of the United
States, In June, 1971, I spoke with Mr. Martin Klayman of
North Miami Beach, Florida, who is a missionary for the
American Board of Missions to the Jews, In February, 1972, I
interviewed Mr, Aaron Bortz, of Cincinnsti, Ohio, GDecause of
similarity in testimonies in the majority of enswers, I have
included the testimony of Mr. Klayman only., However, the
tapes of the lnterviews are available in the American Jewish
Archives,
Mr. Klayman has been & Hebrew Christian since 1935,
He was reised in an orthodox environment in New York City

end attended cheder, Talmud Torsh, and yeshiva,

My background is very_strict and
very narrow orthodox,

When he was 19 years old he heard a missionary, &
Mr, Wade Smith, spesking in a tent meeting about etonement
and men's sinfulness, the need for & blood atonement and the
lack of one for Jews Loday. Klayman realized that he was a
sinner and that Judaism had nothing to offer him es atonement,
since the Temple was destroyed and nothing could wash away his

sins and guilt,



When I try to do something for God

out of my humenity, it's not good,

There's only one wey that God will

begin to see that something's good

in me,..¥hen I have brought Him the
bloed atonement,

After hearing Mr, Smith's presentation, Klayment went
home and looked up the various Biblical references Smith had
used during the evening's presentation, The next night,
Klayman returned to the tent meeting and "made a publie
confession,."16€ to belief in Christ,

Mr, Klayman has complete and sbsolute faith in the
complete literslness of the Bible and its teachings,

When the Bible says something, it

says something, The only book,es

T can really trust.,.is the Bibla.157
In addition, he slso has a literal belief in an actual living
creature called Satan: "Oh yes, T believe he actually exists
s & person,"168

He claims that the true Judeism is only from the Elble,

When I asked him to clerify his remarks, he said:
We try to follow the Bible as best
as we cen, as best as we under-
stand, T don't find anything in
the Bible about lighting candles,
I don't find anything in the Bible
about you got to eat potato latkes
or you have to drink borsht at a
certain time of the year and so
forth., But there sre s few things
in the Bible that we aig commanded
end that we try to do,-°2
The things commanded in the Bible and observed by ¥r,. Klayman

are Biblical fasts and the Passover seder,
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We remind ourselves thst we're JewWSses
we're not divercing ourselves from the
Jewlsh people,

The Bible is a very simple booOKeeeIf

a men doesn't have sn ax to grind and
he wants to be pleasing in God's sight,
the Bible is & very simple book, But
when a man doesn't want to obey God,
the Bible becomes very complicated

and very legel and you haxs to sit
about snd argue about it, 0

When I asked him his thoughts as & Jew who has accepted
Christ, he said:

When a Jew comes home to Christ, he
comes home, He hesn't gone off and
pecome a Gentile., Tt's the Gentile
that has to change,..l am a Jewish
person who has coTe home to the failth
of his fathers.qe 71

Because of the attitude of hatred toward rabbis exe
pressec many times by missionaries, I asked Mr. Klayman his
thoughts on rabbis and Rebbinic Judsism,

ssethe Jewish people today...the
rabbis that are teaching the trad=
itions and following in it and the
perpetuating of the traeditions are
perpetuating certain mistakes,

And it's the rabblis who are the mis-
leaders of the Jewish peopleg.s

the real m!'shumadim are the people
who are rejecting Jesus,

The Jewish people haven't met the
Jesus of Nazareth, the Jesus of
the Bible; they've met the Jesus
of persecution.

I love the rabbis; I think they're
sincere, I think they're sincerely
wrongel72



Mr., Martin Klayman is sincere in his bellef, sincere in his
love of Isrsel snd for the Jewish people, He is just one
of many thousands of Jews who have made & decision to
accept the belief in the messishship of Jesus and by that
decision have made the decision to risk losing family and
friends for the sake of sn abstract promise of salvation

from sin and desath,
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It was stated st the beginning of this thesis that the
Hebrew Christians have made their major contribution to the
Church in Jewish mission work, For the Jewish Christian, this
is the highest compliment that could be peid to him, Jews look
at him end ask how could he be such & trsitor to his people?
Many Gentile Christians do not understand the position of
Hebrew Christianity and have feelings similar to those of the
Jews, It is only in the missionary=oriented churches that
the Hebrew Christian can be recognized as a velid entity rather

than a contradiction in terms; he is a Jewish Christian,

Though the Jewish Christian believes that he is &
spiritual descendent of the early Hebrew Christisn church of
2,000 years ago in Jerusalem, he is in reality, a creature
of recent birth, beginning with the rise of political Zionism
et the turn of the century (cf., footnote #6), The Christian
missionary felt thaet by having the Jew retain his Jewish
ldentity instead of leaving it, more Jews would be open for
the message of the Gospel with a Jewish touch to it, What
was overloocked, however, was that the self-perpetuation of &
group such as the Hebrew Christians would be quite remote,

Jewish Christisns, so far, have
not been abtle to retain their
identity, The implications of

the Christian faith, with its
definite denationalizing tendency,
the social ostracism on the part
of the Jews which invariebly lesads
to intermarriage with Gentiles,
and the infallible law that =

—-0dw
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minority ultimately succumbs to the
me jority, mskes Hebrew-c}:ristii;}5
survivel a remote possibility,

The Hebrew Christian stands in & middle position between
Judeism esnd Christisnity and becsuse of this position, suffers
from having dual commitments. Without question he is a true
Christian in belief; however, his second loyalty is to the
Jewish people, and herein lies the rub,

He feels he is still a Jew by race as well as by
nationality, though his religion is Hebrew Christianity. He
argues that,

eselike the Frenchman or the English=
man who managed to be loyal to his
nation and remain a good Christian,
the Jewish Christian ought to be able
to be both 2 Jew and & Christian,174

In answer to this plea, the non-Christian jew answers
in the negative., Today, with the question of "Who 1is a Jew?"
being esked by Jewish leaders &nd lgymen, certain qualificetions
and limitations are and must be put on defining who a Jew is,
One limitation which rabbis end the majority of Jewish lay=
lesders subscribe to is that a Jew cennot joln another religion
and still be considered Jewish, Quite recently, the Bet Din
of Boston, Massachusetts, issued a decree that specifically
mentions Hebrew Christians as having lost all privileges as
Jews;

The court said the 'Hebrew Christiant
mey not marry & member of the Jewish
feith nor be & member of a Jewish cone

gregation end mey not heve a_ right of
burial in a Jewish cemetery,l75



Organized Jewry does not recognize the Hebrew Christian
as a "fulfilled" or "completed Jew.,™ It loocks at Febrew
Christianity as another scheme of CGentile Christianity to en-
snare Jews, and therefore opposes it completely,

A Hebrew Christian looks at his former people and wishes
to remain part of them, and because of his great longing along
with the teachings of his new religion, believes that he 1is
and remains a Jew, regardless of Jewish insistence to the con=
treryl

Instead of joining a Gentile church where he could
easily lose his Jewish identity, he affirms his Christianity
in & Hebrew Christiasn church whereby he feels both Jewish &nd
Christian, In his belief, he is & literalist Bible student
as well as completely orthodox in Christian faith,

We now understand the reason why so
many proainent Jewish Christians have
championed the cause of orthodox
Christianity., Positive Christianity
can provide the only justification
for the grave step a Jew takes when
accepting baptism,..If a Jew leaves
his kindred and his fathert's house
and becomes & stranger, there must

be & great snd compelling reason,
True Hebrew Christianity is thus
founded upon loyalty to Jesus Christ,
It is for Christ's sake that the
Jewish Christian is called ggon to
meke this great sacrifice,l

The Hebrew Christian sees himself as a modern Abraham,
reliving the conversion experience he had upon realizing the
existence of the One God, Just as Abraham had to leave family

end home because of the truth he saw, so tooc does the Hebrew




Christian of today fece the same decision and suffering of

Abraham,
Abrsham's experience is the exper=
ience of every true Jewish Christian
eseferein lies the significance of
Hebrew=Christian existence to the
Church, By the sacrifice of nstional
loyalty for the seke of & higher good,
the Hebrew Christien demonstrates be-
fore the Church and the Synagogue that
the flesh profiteth nothigq& it is the
Spirit which giveth Life,

After heving worked on this thesis for so many months,

I feel that I have been able to gain a great deal of under=
standing of the Hebrew Christian movement today, and to see the
inherent weaknesses and dangers within 1t,

As a Jewy, I am adamantly opposed to their organlzation,
their principles, and all for which they stand, I feel that
this misrepresent Judaism as well as Christianity by corrupting
the teachings and basic premises of both religions,

At one time in history it was possible to be a Jewish
follower of Jesus and to believe in him as the Messiah., How=
ever, after 2,000 years of history, 2,000 years of changes in
both Judaism and Christianity, the possibility that existed
so long ege is no longer present among us, Too much has
happened to Jews as well as to Christians for such a merger of
faiths to occur, nor should a merger such as Hebrew Christianity
ever be considered desirable.

The Hebrew Christian is sincere in his beliefs and be=

cause of thet sincerity should not be mocked or ridiculed,
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If this belief gives him the strength to face the world, then
well and good, However, he should be aware of what his de=
cision means,

By acting in such & way as to accept the tenets of
another faith, he cuts himself off from the Jewish people and
his heritage, no matter what his own desires are fo the contrary.

A Jew who rejects "Judeism"™ in favor of eny other re=
ligion still remains a Jew, although a sinning Jew, Because
of the "sin" of, in this case, accepting Christisnity in place
of Judaism, the Hebrew Christian brings about a self-induced
expulsion from the Jewish community, There are countless Jews
who, throughout history, have realized this "either-or"
situation and who have acted accordingly., Because of their
needs and desires, they have become Christians and broken
their ties with Jud«ism, This, both Judaism end Christianity
recognize as fact and accept, The Hebrew Christian, however,
has not aeted in such a maaner,

He has been told that only by baptism and belief in
Jesus Christ as messish will he become & "complete Jew,"

This is a very basic contradiction in terms, True, in matters
of religion one can call himself whatever he wishes, However,
man does not live in a wvacuum and onel's actions cause reactions
sround one, Just as & person mey desire to c¢sll himself a
"Hebrew Christian" and act accordingly, so tco do the Jewish
people have a right of free choice and to act accordingly as
well by cutting these people off from any ties to Judaism or

to the Jewish people,
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