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Introduction 
-------~-

The existence of a corrununity of Jews located 

in Kai-feng-fu ('fu' denoting the capital of a 

province) on ':.he Yellow River in China has lcmg been 

a matter of interest to schola~s. Accounts of the 

origins of this community have beGn a matter of spe-

culation a~d fact, based upon several sources, the 

most prol'1inent belng three steles erected by the 

Chinese Jews themselves. Little remains today of 

this once-vibrant group of Jews. 

The most concrete remains of the community are 

the Sifre! To~ah, manuscripts of liturgical works 

and inscriptions (mostly in the form. of rubbings 

made on original sources which have since been lost) o 

One item of parttcular interest is the Passover 

Haggadah of this community, which is to be found in 

the Library of the Hebrew Union College-Jewish Ins-

titute of Religion in Cincinnati. It is this docu-



ment which is examined in this thesis. 

Attention is first given to the supposed his

tory of the Kai-feng-fu community, based upon their 

own sources and the sources :Eror:1 A:::-ab travellers 

of the 9th and 10th centuries. Then the Haggadah 

manuscript itself is examined in terms of the sources 

of its composition, its writing and vocaliza~ion, 

and its general characteristi2s. Following that, a 

complete, though unvocalized, text is provided with 

extensive commentary based upon a comparison of the 

text with the Haggadah versions of ~mram, Saadia, 

Maimonides, Yemen, Persia and a manuscript known 

as the "Orient" Haggadah (see Chapter Two for a 

full description of this manuscript) . An Appendix 

consisting of handwritten worksheet charts derived 

from the above-mentioned texts is provided to faci-

litate comparatiye study. The final section con-

sists of conclusions derived from the manuscript 

~omparisons as to the possible origins of the 

Chinese Haggadah. 
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Chapter I: Historical Origins of the Chinese Jews 

The origins of the Jews in China, and in Kai

feng-fu in particular, are somewhat obscure due to 

a rela':ive dearth of sou~ces, both Jewish and non

Jewish. The principal sources which are available 

to us are the three steles from the Kai-feng-fu 

synagospe, which are no longer available in the 

original, but in rubbings. Limited non-Jewish 

sources from Chinese officials and Moslem traders 

provide little help, but scholarly opinion has 

come to some general conclusions as to the period 

when the Jews first appeared in China. 

The three steles from Kai-feng-fu are dated 

as being erected in the years 1512, 1663 and 1679. 

It is the 1663 s~ele which gives the earliest date 

for the arrival of the Jews in China. It claims 

that the Jews first were in China during the Chou 

Dynasty (1100-221 B.CoEo). The stone reads as follows: 

3 



The religion started in T'i_~!}-<;_hu ("India"), 
and wa3 first transmitted to China during 
the Chou. A tz'u ("ancestral hall") was 
built in Ta-liang (i.e. Kai-feng-fu). 
Through the Han, T'ang, Sung, Ming, and 
up till now, it has undergone many vicis
situdes.l 

However, this da~ing is generally not supported by 

most scholars. Donald Daniel Leslie, possibly the 

foremost authority in this area, notes that "The 

suggestion of a Chou-time entry of Judaism into 

China is mad(~ dubious by the fail·..ire of the other 

inscriptions to mention it." 2 Though, as Leslie 

agrees, the Diaspora had spread beyond the Middle 

East during this period, nevertheless, the claim 

that the Jews might already have reached China 

is based purely on speculation. 

However, the other steles from Kai-fen9-fu 

do provide plausible datings for the entry of the 

Jews into China .. They mention the arrival of the 

Jews as having occurred during the Han Dynasty 

(206 BoCaEa - 221 CaEa), a period of roughly 400 

years. Leslie, again, evaluates the claim for us 



when he says that "An entry during the Han (206 BoCoEo 

to 221 CaEa), on the other hand, is eminently poss-

ible, even though the evidence is slight and mainly 

. . . 1 ,,3 circumstantia . Neubauer also says that "'rhe mis·-

siona:cies (13th century-ea.) reported that the Jews 

believe, according ~o a tradition, tha"::. their an-

cestoL"s came to China during the Han Dynasty, viz. 

58-76 AaDa, from Persia; indeed . . the Jews in 

4 China we:ce familia:c with the Persian language." 

This da"::.ing seems possible, not merely beca11se 

of the aforementioned sources, but because of the 

history of that period. It was a ti~e, after all, 

of extensive commerce between the Middle East and 

Central Asia as well as China. The trading of silk 

between China and Rome was flourishing during this 

period when the Roman Empire was a': its zenith. 

There were many caravan routes through the very 

areas where Jews are known to ha,1e lived. Accor-

dingly, some scholars assume that Jews also were 

involved in these profitable exchanges. Leslie 



6 

quotes L. Boulnois' evaluation of the involvement 

of Jews: "Silks--dyeing--glass--caravans: the com-

bination of these four elements might well lead us 

to suppose that they took some part in. the far-

eastern silk trade."5 Yet even this corabination 

of factors is still on the level of speculation 

and without solid historical evidence. 

Such evidence does come into view beginning in 

the 9th century fron the pens of Arab travellers 

and traders. Les lie des er ibes hrntl the Europe-Orient 

trade during this era from the 8th to 13th centuri~s 

was "in the hands of Arabs and other Persian speak-

ers, mostly Muslims."6 A specific reference is made 

by Ibn Khurdadliliih, a=ound 844-848, of land and sea 

routes taken by Jewish merchants from France to 

China. A second source is attributed to an anony-

mous Arab traveller in 851 and which was updated 

in 316. Leslie tells tha': the source "reports the 

I 
' 

slaughter in 878 of 120,000 Muslims, Jews, Chris-

7 
tians and Magians, in I<hanfu by Banshu." Later 



descriptions of Jewish visits to China are recorded 

by Eldad Ha-Dani (9th century) and Benjamin of Tu-

de la (12th century) . 'But these are not taken as 

fully credible by most scholars. Leslie concludes 

that "'There can be no doubt that Jews »vere t-ravel ling 

to and from China at this time, both by sea and by 

land. 118 

However, Chinese souri.ces du:c ing the Tang 

Dynasty (618 CaEo - 907 CaE.) and during the Sung 

Dynasty (960 CaE, - 1279 CaEa) do not make any re-

ference to Jews. The reason for this lacuna may 

be thaL. the Jews were not a significant group at 

that time. However, given their involvement in 

commerce, we may postulate thaL. they established 

settlement as a necessity for business. 

Chinese sou~ces after the Tang and Sung Dy-

i 
nasties do become a bit more helpful. During the 

I 13th and 14th centuries we find evidence of the 

existence of several flourishing groups in Peking, 

f 



Hangchow and Ch'uan-chou. 9 For example, a famous 

reference is made in Mongol law prohibiting the 

practice of ritual slaughter by Jews and Moslems. 

As we have seen,the dating of the entry of 

the Jews into China is problematical enough. A 

further complication arises when we try to learn 

whence they came, and how. Berthold :Saufer, for 

example, argues that they "hailed from Persia and 

India and reached China by way of the sea."10 The 

coincidence of finding Jews in a number of coastal 

communities gives strong support for the theory 

that they a:.:-rived by boat. Where they came from 

seems to devolve on two possibilities--Persia or 

India. 

Lawrence Kramer supports Laufer's position, 

that the "Chinese Jews were of Persian stock, that 

they emigrated to India, and from there to China. 1111 

Proof for this hypothesis is supposed to be derived 

from the fact that the Chinese Jews had a strong 

language background of New Persian and that they 

8 



divided the Pentateuch into 53 sections as did the 

Persian Jews. Leslie and others have refuted these 

arguments by pointing out that New Persian was a 

lingua franca for all traders in the Far East and 

that they were following the prescriptions of Mai

monides, not necessarily the Persian community, 

since Maimonides also divided the Pentateuch into 

53 sections, and as did the Yemenites. 

The Jews of Kai-feng-fu pose a particular prob-

lem, since they have left us some sources. The 

steles previously referred to contain much valuable 

information. The stele from 1489 (or so dated) is, 

according to Chaoying Fang, "the only source of infor

mation on the early; history of the Jewish community in 

Kaifeng. It tells the story about the arrival of a group 

of ·Jewish merchants who were ordered to settle at Kaifeng, 

then capital of the Northern Sung Dynasty (960-1124) and 

a thriving center of trade and tr.ansportation. 1112 

Kramer also supports this dating but more on the basis 

of the presence of New Persian,a 10th century language, 



in descriptions which the Jews made o:: themselves 

in their inscriptions. The stele tells of the 

building of a synagogue in 1163 and several later 

restorations, including one in 1421 which coincides 

with a new era of prosperity for the Jews of Kaifeng-fu. 

As we can see, the origins of the com:.~unity 

can only be approxi::nated. Knowledge of its existence 

was fairly li::nited, and was given a sharp boost when 

Father Matteo Ricci met a Jew named Ai in 1605 in 

Peking. The Jew thought that Father Ricci was a Jew, 

mistaking him for one because of some rather comical 

misperceptions of his own; he thought, for example, 

tha"'.:: pictures of Jesus and M.a:cy which he saw must have 

been Biblical figures from the patria~chal age. 

Whatever the facts of its origin, the community 

declined after the 17th century and, "in the middle 

of the 19th century (when) the last spiritual leader 

died, final disaster swiftly followed. 1113 As late 

as 1949 we have reports of 5 Jewish families left 

l.U 
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in Kai-feng-fu, though all were totally assimila~ed 

and saw themselves as being merely another nation-

ality among dozens. 

i 

I 

i 
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Chapter II: The Ma~uscript of the Chinese Haggadah 

Of all the documents left by the Chinese Jew-

ish corJ.rnunity, none is more interesting to the litur-

gical scholar than the Passover Haggadah, for this 

manuscript is virtually complete and in excellent 

condition. Furthermore, it may, after comparison 

with other rites, reveal much about the history 

of the Chinese Jews. It may help us determine the 

origin of the community, or at least its for'llative 

influences. 

The rnanuscript(s) are known as Manuscript 927 

and Manuscript 931 in the catalog of the Library 

of the Hebrew Union College-Jewish Institute of 

Religion· in Cincinnati. They came to the collection 

of the HaUuCu-JaI.R0 Library through a circuitous 

path. These, and a number of other liturgical 

manuscripts were first obtained in Kaifeng in 1850 

(8 man~scripts) and in 1851 (57 manuscripts) .1 



They were acquired by Chinese Protestant delegates 

of Bishop Smith who, after examination, sent them 

to the Library of th~ Society for Promoting Chris

tianity Among the Jews in London. 

Among the items found in this particular col-

lection of manuscripts one may find prayers for 

the 9th o= Ab, prayers for the Sabbath, prayers 

for the Hiqh Holidays, prayers !:or Yorn Kippur, 

prayers for New Moon, etc. The collection gives 

a full picture of the Kaifeng liturgical cycle, 

and indicates that the Kaifeng Jews \vere Rabbani tes, 

without any doubt. A general similarity in the 

manuscripts as a whole to the liturgical tenden

cies in the rite of Maimonides, and therefore the 

Yemenites, has been noted by many scholars. As 

Donald Daniel Leslie states, "One is forced to 

wonder whether the Kaifeng manuscripts, or at 

least some of them, came from the Yemen, for the 

likeness is remarkable. 112 

In any event, 29 manuscripts from Kaifeng-fu 



were purchased by the Library of the HaU.C.-J.I.R. 

in 1924, and remain there to this day. Two items 

are texts of the Passover Haggadah, which are virtu

ally identical except for a defect at the beginning 

of Manuscript 927 which is believed to be as much 

as a century earlier. Roth dates Manuscript 931 

from the mid-18th century, thus dating Manuscript 

927 as 17th century. 3 

Roth describes both volumes as being approxi

ma·:.ely 61;2 by 7'7_ inches ,..,i th Hebrew writing that is 

"oriental in character, obvi:::msly however executed 

in accordance with the normal Chinese practice with 

a reed pen, so that the characters have something 

of a Chinese appearance. 114 

One of the bnique aspects of the Chinese Hag

gadot is that they are vocalized and therefore may 

indicate to us hmv the Chinese Jews pronounced Hebrew. 

A careful reading of the manuscript quickly informs us 

that the Hebrew scholarship of the Chinese Jews must 

.L :.J 
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have been very poor indeed. There are many gross 

mistakes in vocaliza'::ion, which are at times almost 

ludicrous. For example, such elementary words as 

the following are mis-vocalized: 
t, J ::i 'J] { .,.. ; 

1 :J :;.. il 
\... 

ii( ..., 71 ., 
r' , .. 

" 
..,.. 

1 1 ?J ") v ., 
~ ·' 

Aside from the seeming ignorance of Hebrew on 

the part of the Kaifeng Jews, the manuscript is 

essentially similar to the text of our Haggadah, 

notwithstanding a number of salient differences, which 

shall be explor~!d. However, the inclllsion of instruc-

tions in Judea-Persian and translations of certain 

hymns into Judea-Persian is a feature common to other 

oriental Haggadot. Relying upon supporting evidence, 

Roth writes that "it seems evident that the Chinese 

Jews preserved the Persian language relatively well 

and as an intelligibl·e tongue. 115 This leads Roth 

to suppose a Persian origin for the community. 



In any event, as we shall see, there a~e many 

unique aspects to this manuscript which are of 

particular interest to the liturgical scholar. 

The object of our examination of the manuscript 

will be to try to discern the rite(s) on which it 

draws, and speculate on the basis of these whence 

the community itself derives. This comparison will 

be effected through the use of six rites of the 

Passover Haggadah. The two classic Geonic versions 

of Amram6 and Saadia7 are first to be examined. 

Then the Haggadah of Maimonides is added.B The 

Yemenite rite is the fourth edition.9 Finally, 

two manuscripts from the Library of the Jewish 

Theological Seminary known as the Persian and "Orient" 

Haggadot are utilizea. 10 The Orient version is in 

quotes because its actual country of origin is 

unknown. Dr. Menahem Schmelzer advised me in a 

personal communication that, while it is obviously 

from the area of Persi~, Yemen, etc. because of 

various textual variants, its precise source has never 

been known. 
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Chapte~ III: The Text of the Chinese Passover 
Haggadah 

This chapter presents the complete, 

albeit unvocalized, Hebrew text of the Pass-

over Haggadah of the Chinese Jews in a type-

script for.:n. Hitherto it has been available 

only in manuscript. In addition to the text 

itself, there is a :.cunning commentary on 

each page. whose items are derived mainly 

from primary sources (other Haggadah rites), 

as well as from relevant seconda:cy lite>::"ature. 

Extended discussion of major areas of unique-

ness in the Chinese Haggadah is reserved 

for Chapter IV ("Conclusi'.)ns") o 
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'i!l·r p 7 , :i ? 'I., :tr.: i1 i1 i1 n K l , ., ] ~, t?Y 1~ i1 , (r.>], i1 Z't!.?? , }7 , :i 'lJ i1 ti , , 7 ., :i , [J ., , l? ? K., ':J., 3 

1. = ., ., , tc>J 

In most Haggadot (including other 'eastern' Ha,3gadot 
such as the Yemenite and the "Orient"), the blessing 

':!7 K i1 ,.,,to.:> Ki i :J. foll·::>WS the Wl,'P 

2. The 7.) in ., ? ;>.) is pa::-tially erased in the manuscript. 

~ip? w,p l':l : A formulation not used in 
other Haggadot so far as I can tell. Perhaps the original 
text from which the Chinese Haggadah is drawn used tnis 
reading, which might conceivably be an appropriate formula 
for a situation in which the first Seder fell on Saturday. 
However, given the inclusion of the phrase n'Jli,p l':J.l 

;in?i::i;i ::iio oi~ n0i,p? n::iw ,the variance 
frora our Haggadah, which says ? in? '17,p 7 ':i 
seems even less necessary. 

3. O'll? 7K'1t7' p::ii :The word o'D? also 
appears in the Yemenite;version. This is the first of 
many examples of congruence between the two rites. 

'Ilhe 7.:> in is obscured in pa~t. 



1. The lines following constitute the interpolated 
hymn 1Jl in~ which becoCTes part of the Kiddush. 
The hymn is also found in the Yemenite rite (Cf. 
'Agadeta Depisch' a) and in Siddur _Saadia (p 14 l.) . 
Also, it is found in Kasher's Haqgadah §hleimah, 
pp. 184-185. 

1Jlinl should be written as two sepa~ate words 
nl inl ). 

'1.l = DY ,in the Yemenite rite, but 'D is 
found in Siddur Saadia. 

4. The word nili is missing in the Yemenite version. 

: uni~ 2 



l. 1ci~:> should be 1-t:l'.ll::J. as found in the Yemenite 
version and in Siddur Saadia. 

o:i1!7 lacking in the Yemenite rite. 

5. nHCl'.ll: ':i in the Yemenite rite. 

22 



2-3. 1l7np "D.i. •• nnnc Not found in the Yemenite rite. 

5. 
found in the 
as follows: 

l'\J 1\17. 

~ J 1 T i , l.:l 1 J y , 117 1 'l .1 1 J ., i :l l.:l 1 J p 1 g ., 1 : Not 
Yemenite rite, but is found in 3iddur _Saadia 

i,n 1JY"1l71'1 ~'1K ~~l.:l 1J~~l.,, 1J'1~1.:l 1JP1.!:l"1 

23 
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1 

Instruction in Judea-Persian 

3 

4 

5 

1. 7n2_1 in the Yemenite text. 

3-5. Havdalah insertion: Not in Yemenite version. 
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Instruction in Judeo-Pers~an 

Possible error in the manuscript 3 

4. Based on the text of Siddur Saadia, there appears to 
be a major lacuna in the text of the hymn 1l~ ,n~ , since 
the phrase 7itJiZ71? D'l:iJT1 C:J'ln is not followed by the 
usual phrase o',~~ nK~l'' ,~T iZ7,p K,p:iJ 1J'n1,'n 7:iJT 

and since the "carry-over" word at the bottom left-hand 
margin of the page (which is nK ) is not the lead word 
on the next page. The section of the hymn which appears 
to be missing is from Siddur Saadia(p. 142) as follows: 

0'~~0 ?~o 0r0 01': 1~ ,n~~1 

O'JOT~ 1?~0 10iZ7ip'1 1~ 0l,'1 
1'iZ7Y1J 'K1?~ l;iy 1~ D'1?1?01J n1'01? 

0lil7i 0lil7 1?~~ 1niK ,,,,~T:iJ ni,01?1 
O'ilOb 1~i~Y nK 0 K~l10 1~ '~ Y'i101? 

~l;i;tJ 10niK 1?T,~0 i1~1J 

[ In Chinese Haggadah : 1nD17L nK i1?~p 1~ '~ Y',105} 
o1?w ~~'~ 1,~y?1 71l,~J 

O'~ o~,,~ YPil7 1~1 00'~'1K~ n1bpl 0~y 1~ '~ Y'i101? 
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: , , , , , , 
Instruction in Judea-Persian 2 

A q 

Instruction in Judeo-Persian 5 



Instruction in Judea-Persian 

4. The Birkat z~man is out of sequence, inasmuch as 
it usually follows the Kiddush. 

27 
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2 

3 

4 

5 
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Instruction in Judea-Persian 2 

Instruction in Judea-Persian 

1. Birkat yayin is usually placed earlier in the ritual 
of the Seder. No other rite that I have examined has it 
in this section. 

3. Birk~~tilat yadayirn's inclusion here is atypical 
in that we do not say the blessing at this point in the 
Seder, although earlier Seder rites did say it for the 
Karoas. 

The rites of Karpas and ~chats are totally missing 
at this point of the Seder (Karpas will appear later), 
whereas they are fouad in the Yemenite and "Orient" 
texts (which one would be most likely to compare with 
the Chinese text, because of certain obvious simila:.ities). 

5. 
found in the Yernei:1ite and Maimonidean versions of the 
Haggadah (Cf. Kasher, Haqgaqa.E.. §_hl~imah, Section I~, 
p. 99, for Maimonides' text). 

4 

5 



1-2. There are many mi.nor variations in this version 
of the Ki'.ln? K~ when compared to those of other rites. 
However the phrase o,i:ii'.l7.) llK::P i?,~::i::i is common only 
to the Haggadot :::>f Maimonides and Yemen, thus suggesting 
further affinities between those rites and the Chinese. 

5. t:P1i11.'.) :Saadia, the Yemenite text and the Genizah 
fragments {':f. Israel Abrahams, "S·::)lne Egyptian Fragments 
of the Passover Haggadah, " ~i1'lh Quarterly Review 10 
(1398), p. 45) have the same reading. 

29 
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0'1!~ n~'!'~ i~c~ ,,,~~n ~~ which is in the 5. 

Yemenite and other texts is missing from the Chinese text. 
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i ~ :i. ~ , Y ii? ' ? :i i n i K ? ::i ti·' ., x ?.:> n ~ ' ~ :i. 7 ' '1 !'I c r.i i ' ii i p ., :i. ' l :i. :i. 7 , :i. i o 2) i , ii w 2 

1. · :lJ.'PY , with a final :i ,as is found in the Palestinian 
Talmud. 

3. n'-,nw?~ =a joining of ?wand the following word, 
which can be seen in the G,::mizah fra·3ments (:!f. Abra:1ams, 
"E9yptian ?ra·::iments," p. 43 [, J 'n i J. ~?w] and p. 45 

[?i-t.,'Z''''tt7] )· 

5. , as found in the Palestinian Talmud. 

5 
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1. n i :-:i 
9 nK lot i :ii1? = Same as in the Yemenite text, 

whereas it is usually n'~~i1 ni~'' K':J.i17 • 

3. iZJ>' ?~"'lit?"? =an odd phrase; the same as in the 
Yemenite text. 



1. 7'7:l1P'!l~ = 7r.i1p'!l~ However, Jastrow lists 
7'7:l1p'!l~ as the plural of p:>ip'!l~ , which makes 

the reading in the Chinese Haggagah plausible (although 
unlikely) if the text meant to pluralize the word. 

2. '7 = i 7 However, there is an interesting f>Ossibili ty 
of the Chinese text being 'c•rrect!' if one considers the 
following ;ir1' ';i in lin.: 4 as well. These changes in
tensely personalize the words of the 'wicked' son who is, 
in this version, actually saying that the Passover means 
nothing to him ("to me"). Thus the father's reply is, 
quite properly, if yo~ were there ( ~n,,;i ) you would 
not have been saved. Indeed, this odd reading strongly 
heightens the impact of the wicked son's comment. 

4. 

= ,,, 

' 

4 

5 
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ni,l iK ~i~~ ci,~ iDi? iiD?n wiin~ wKi~ ;,~, 1ll? n,ln iK Ki~~ ci,l 1Jl? 

,i,~i n!D ~·w npwJ K?K ,n,~K'K? ~T ,ilYl ioi? ,,D~n ci, 1iy~D ?i~, Kinn 2 

:j,l~? l'nliD 3 

in,iJ~? Kin 1il~ oip~n iJl1p ,,w~yi iJ,nilK i,n n,T n,i~y ,,liy ~?nnD 4 

iJ~, ,nJn ,JYl ?N,~, ,n?K ~ ,DK n~ oy~ ~~ ?K y~in• ,DK,, :,CKJ~ 5 
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4. 1111'\ = 

I 
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1 
[J 'r!J i .'.l. ' l , ' '.:l ~ ·1 ::::. ,>;i i i ' l ' :l ~ 1 J K ' Z) i 1' : i .'.:l t\ J !.'.,I ? :i ii l l !' i ' p Y ? 'JJ J' ;.i ·1 :l ? l D ' i J 'T ;i 

r 
c. 

4 

5 

1. y~1;i : This is found in the Yemenite rite and in 
Siddur Saadia, but not elsewhere as far as can be ascertained. 

2. il:li;i ,~ '?y 01Jl:( : Lacking in the text, as it is 
in the texts of Malmonides, the Yemenites and in the Sifrs!.· 

.. 
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!J1i? D'b~0 'J~1~J 1'07~ 0 

'JJ1 :1~~J~ 0b~ D1~V1 'i11l'DY D~ 7'J'1~b ?Ki~' 1'0~ ,b,b '1l? Q~ '0'1 ? 

3 
i1vw1 1ll~J O'I~ D''IY 'IYJ 'K1~n1 '?1ln1 '~1n1 1'nnl n1~n nb~~ nJJi 4 

;ni' 7n 1? ;rn~nriJ 0:i;i :iiJKJv ;i7.)~ D'i:i:r.i;i 1JnHc 1Yi'1 :n,1:y1 Oli'Y nK1 nu~ 5 
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4. The section ~'1!D T1K~ 'n1~yi is lacking here, as. it 
is in the Yemenite version. 

5. o 'n ::ii 7J i. . , '~ : a aection heading preceding the 
explanation it is about to offer, as in a Midr~. It 
is also found in the Yemenite rite. 

41 



42 

]KXJ.1 ip::i::i D'?IJlJ. D'11~n~ 0'D10J. M,~J. ~WK 1lpb::i M ,, MJM :,IJNJ~ MIJ:J 

?y M'1t)J ,,,::i M!l1'"7 i::iini :11JKJt1? MIJ:J ::iinn 1T M'1t:JJ Y11TJ.1 :,Kb ,::i::i IJ., 2 

'1l ,, nnp? K1J.? O':i?K MOJM 1K :ir.iKH"I MJ':iwn ,,,l MT ,,,l ~111JJ.1 :o'?il71"1' 3 

o'K111JJ.1 M'1bJ y11T::i1 :ipTn ,,::i, :n1Jn?1J::i1 D'n~11J::i1 niniK::i n101J::i '1l ::iip1J 4 

Mb:J M~IJM MT niniK::i(i) :1'J'Y' 0'1~b::J. O::J'M?K M o::i? MW9 ,~K ?::i::i o,,,,l 5 
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:iprn j'l::J. inK j::J.j 7tv:9 1111;:)111 1!7K1 Di y1r~::i1 D'r.l"l'J D'il!.117.:l 'llllJ1 :~17.HU1Zi i1;:JJ 2 

:D'ilW D'll~1D~1 D'lltv n1111K::J.1 0'11~ '1il Ki1n~1 D'llO i1'1bl Y1il::J.1 0'11~ 3 

Yii~:S: Lli 7n 1''~n O'i:ii.>:l D'i~i.);'l ;y K1i1 11i::J. 01pr.i;i !\'l::J.;-J\17 ll1J?) i'l'Y. ~,.,~ 4 

o;i::i 7n1J il';i :i11;i., '::J.i :n111:i~ n1:i~ lwn il::J.iK i1::i 7'n~ 1::i1 :i11y O'JJ 5 



wi,~? ni~oin. :This section is totally absent. Most 
other rites have it, or at least maintain it. However, 
Goldschmidt notes in his Introduction ( to no~ ?~ ~,~~ 

~,n,,?ini , p. 47) that: "Rav Saadia t}a'on placed 
these para9raphs at the end of the Haggadah in order to 
distinguish between those sections whose recitation is 
obligatory and those whose recitation is optional. In 
most of the Genizah fragments these sections are not 
written." 

The famous hymn 1l'~, is completely absent from the 
text. For a further discussion of this point, see 
Chapter IV of this thesis. 

3. o~,,,~, , as in the Yemenite and Genizah fragments 
(but not in the Persia;1 or "Orient" versions). 

o~ as in the Yemenite Haggadah(as opposed to ct~). 

4. iJ~niJ~~nJ run on together in the text; probably 
a scribal error. 
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1. nnlK127 as in Saadia and the Yemenite text. 

ow See note on line 3, page 44. 

1l'n1::iK':no 

fragments. 
One word, as in Saadia and the Genizah 

5. See note on line 3, page 44. 
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2. n1K1~? as in the Yemenite(and Persian) Haggadah. 

2-3. 
Unique to the Chinese text. 

5. as in Saadia and Maimonides. 

,,,., 
also found in Mairnonides. 

n127J? i = n1 J? i as in Maimonides and the Yemenite 
text. Or possibly KTZ7l? i , as found in the Genizah frag
ments (Abrahams, "Egyptian Fragments," p. 43). Or 
also possibly due to the pronunciation of sibillants by 
the Chinese. 

4€ 
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,,~~w~i ni,,n~ nii~yb 1JK,~1n1 ,~,K~ 7'D,ln ~~ nK 1J,n1JK~1 1J~ nwyv 

n,,~~n i~Jn~ ,o~Ji ~11l ,,K~ n~'~K~i Ji~ 01,~ ~J~bi nno~~ 71l,b1 n~1Kl~ 2 

Instruction in Judea-Persian 

, n, 

D, 1 .A 

3 

4 

5 



71':!1' D'I' n19'I't\;:) ,__,, l!jY,'J 'r.l'j?IJ :y11-t:i1 O'i:lt!?J nn-i'? '-''!Jt'7.lil il:Ho'? 'i1'::l).1Jil 

:il'1'7'?i1 ilMr.l~ O'J:Jil GK n'Jil nipy '::l'011J )b9 ':i'1J DY O'::l'1J o~ '::l'W1~'? 

D,il 1'n)~O~D '?K~W, iwip'? ili1il' iln'il 19~ OVb :ipy, il'::l 0''1S~~ '~'~' nKx:i 

O'il l'i il~ 1~~ 'J:i~ n1y:i;. O'''KJ iipi D''1ilil iin~'? JO' 71'1'il OJ'1 il~I 

(11K 'J~?b 7K~ 'J::lJ n1y:il u''i'KJ 11pin D''1ilil iinK7 :ion 71'1'il 01Jn 'J 

4 



:o,,,,b, ~~n ,~ ?~K? ~r~ ~?,?? 

Translation in Judea-Persian of above 

=~,,bJ y,,r~, ~prn ,,~ D'i~nn ,J'n,~~ 
n~ n7x.l ;;nK 

5. This is the beginnio~ of a second interpolated 
hymn, known as n1:-K.l ~nK which is also found in the 
Yemenite and "Orient" rites, and in Siddur Saadia 
(p. 144). An interlinear Judea-Persian translation 
is given with the text. Also cf. Kasher, Haqgadah 
Shleimah, pp. 195-186. 
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Translation in Judea-Persian of preceding line 

:D'1!D l~D nyi~ ,, nnn D'1~YwDi D'l1YD ,,~ 0'1!~ y,K i1n~ 1J'n1~K n1'n~ 

Translation in Judeo-Perfilan of preceding line 

Translation in Judea-Persian of preceding line 

SC 
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: ?:in .:iipb D 1:, l 1':lx:i'n D 7.:l °?' rm n 1m.:.7 i1)li!J i.:ii 

Translation in Judea-Persian of preceding line 
') 
'-

:?l\i';.17' YiT 7y 1b::>nn' 1 1 ' ;i :l:i)l:l 17.)y 1 :-t 1 ;i 3 
Translation in Judea-Persian of preceding line 

4 
:on1i :-TiXp 7 n.l p J127jj .:i 1 li!J:l D:-T''n nx 1iil.:)' 1 5 
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Translation in Judea-Persian of preceding line 

:O~'~Y ~,~l ~,,~ ,, ,~ w~~ nnJ~ 7,,,~, Y,T 2 

Translation in Judea-Persian of preceding line 3 

:on~ l'TK~ K1n ,,,~ D'~~Dn ,~~c l~D D~lp~ YD~ 0''P1 '" 4 

Translation in Judeo-P~rsian of preceding line 5 

' 
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:n?iDi:i 71rr1.:. ·p-p :tll77.) o;-rr.i ?1.l IW'1 :llt? 

Translation in Judeo-Persian of preceding line 
2 

: o n ' J ::i 1 l:l n l..'1 J w o ' y :. .1 ' J ' ,":) ::i i ' 1 "Q.> n i n i ~ .:i o " ·: ;i 1 tt ' 3 

Translation in Judeo-Persian of preceding line 4 

:?11.l 1::i1? OJt'.J::i n'~MI ic~ n.:it?? O;-J'il~::i '~ 5 



I 
Translation in Judeo-Persian of preceaing line 

:~'n1~1n ?~J i~D~) ,~~ 0'1~~~ ~;,i~ ~PY~ ~?~J ,~, 

Translati~n in Judea-Persian of preceding line 

:1'~~w i~o~J 7~1~ 7'K1 D'i'i' ,~~, n11,n?· n1iJY~ 

Translation in Judeo-Persian of preceding line 
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I 
:O''.:li D'bni'.:l ~iD D'? DY'l'i 0'~7iy ii~ i:iib:i Ol;;'J 

Translation in Judeo-Persian of preceding line 2 

:i?'n 7i.)J;;:i ri111 ~nw ,,,,,_ 7(t:i)n.:i;;:i t';; ilo 3 

Translation in Judeo-Persian of preceding line 4 

:::yY' i''.:lK,)J D'bni ivp:i? oi1b? H~DJ ;>,;);"i'J')' 5 

3. 7i~;; is presumably the final correction over oi;>.;);; 

5. ii<DJ = iK0l. 
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Translation in Judea-Persian of preceding line 

Translation in Judea-Persian of preceding line 
4 
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Translation in Judea-Persian of preceding line 
1 

Translation in Judea-Persian of preceding line 
3 

:W1ip ,lD) 1l,~i ~~b ib~ ??~ ,1~11 ~ibT1 ~i,V 4 

Translation in Judea-Persian of preceding line 5 



:c?Kil ')~? c,,,~ ii~K ninJ~n 'iJii niK~~, 

Translation in Judea-Persian of preceding line 

ci?w? ,)'n~ip? D'KJ~ D'inK D'?li? ~n~~J ,)Y'l' ,)'niJ~ '~?Ki ,)'~'~ ~ 7~ 

Db, Y'l'~ D'nO~~ 7~, D'nJT~ 7~ ow?~), l'niJYJ O'wwi li'Y 7')JJ D'll~~ 

,)'W~) ni1~ ?yi ,),n?iKl ?~ ?y w,n i'W 1? ~,,), 7i~i? lMJTC i'P ~y 

2 

3 

4 

5 



TranslatiJn in Judeo-Persian of preceding lines 

Instruction in Judea-Persian 

3. Some Sefardim do not~recite the blessing at this point, 
and the Yemenite rite, in fact, omits it. 

4. ~'i' n?'bJ ?y is not in its usual place. 

59 
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Instruction in Judea-Persian 1 

2 

7~~ ~b1~n ,I~ Kl1J 0?1y~ l)LJ 1J,~)K ~ ~r:~ 111~ 3 

7b~ 111w n?,~~ ?y 1l1~1 1'n1~~~ 1J~1p l~K 0?1yM l?~ 1J'~'~ n ~n~ 111~ 
4 

Instruction in Judea-Persian 

2. The blessing Ml~ n~,~~ ?y is totally absent 
and should have occurred at this point. This is a major 
omission. 

3. This blessing is for Karpas and is not in the usual 
place. Inasmuch as~the Yemenite (and Persian) rites 
have it at the beginning of the Seder, and since they are 
the most likely derivative rites, we may assume tha~ its 
position here is unique to the Chinese Haggadah. 

5 
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Instruction in Judeo-Persian 2 

Instruction in Judea-Persian 4 

: o ' 1 ' n '? ' t::> J '? y , J i ::s: , , ' n , ::s: ~ ::i , J ..,., , ,., , ,.., ~· 0 1., ' " i1 
1

1.. , 1.. 5 
"' r v ... ' I ,, I I ,';) J , i1 I K i1 ;, n K l , , ::i 

1. n'b'? i~T # an interpolation unique to this text, which 
derives fror.1 the Talmud (Pesachim 116a) . Note that in the 
Talmud the spelling is ~'b'? 

~'?il~ ~ipr.i7 ·Dr , absent from this rite, but found in 
all other rites. See discussion in Chapter IV on this point. 

3. This blessing is found in Siddur Sa~9_i~ (p. 83).under 
7'Ji1J;i i1Di:l, as a "mini-grace" following the eating 

of any indi~idual item (a snack?), whther it be ypip '"'1'l 
or not. 

5. See note on line 4, p. 59. 
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Instruction in Judeo-Persian 

:o,.· ,,, •PO >nt1 ,00 On•>•r :n•p fin 1•K ~O 0'090 1l•n~R1 :on•n~K Kl 3 

: 7 , n ' 1 ' 5 

See 
t unique occurrence. is conpletely absen --a . ln~n l,~~ for a discussion of this point. Chapter IV 

h . a cup is missing. It also seems that t~e t.ir 
Chapter IV on this point. 

Also 
see 

3 . = 
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1 

:K1~ OJl~, airy ~J 1nDJ n 'Ki' K1M Dllb1 oiry 2 

:7inK n'J n~ 1iJ' ~Kio' n'J nK 1iJ' 1iJ' 1li~r n 
3 
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:n,i??n 071¥ iY1 ~n~~ n, 11JJ 1JnJK1 

'?Jn 'J1~gK :KipK ,D'J1 '' 1JTK ~~n ,~ ,J1Jnn ,71p nK n y~~, ,~ 'nJnK 2 

4 

5 
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2 

3 o~>• n11n nor nor• 1? :•1010? nnno in•• l> ,,,, ''" ,,,, ''• '' n "'" 4 

o•?,,,,, ''''"' n n•o "'""' 1oy ?o? "' n10J o'>"" <1? ,,,, '"P• n 5 



6E 

5. 'ion [ J .,J = o?n'" appears to be in the margin as 
a correction. 



:11on o71y? ':::> ;"1 ,~,, 1 

'1l'Y:J ,, ;"1 01!\ ,, ;"'JW:V' ;"17.J N1'N ~' ,, ;"1 ;"1' :in17.):J 'JJy ;"1' 'rl1':1p i:n;);i 7.'b 2 

: o '.:i. '1 :i .:i. n 'b ::i w 
1
;-i ::i n i on 7 ::i i t:> : o i K :i n 'i:'.l :i .'b .. '.1 :i n i or, 7 .:i. 11' 

3 
'J1.::io :o?'?J~ ':::> ;"1 Dir'.:i. 'Ji::i.:i.o Dl 'Ji:.o :o?·'?Jl': ':::> ;"1 rnv:i 'Ji:i:io tl'1,:;. ?::i 4 

' 1 y : ' J i t y ~, i 1? .!'l J 7 , J n , n 1 ;, n i : o 7 , ?J !\ , ::; ii o v ::i o , ::. p w N :::> i :::> y 1 tJ , i .:i. i ::i 5 



b8 



4. ·pr.ir? = i l'J T? 

i'~0 n~i~ is omitted except as an abridged blessing 
at the end of the Hallel such as is found in the Yemenite 
text. 



/V 

:7DK ,Y1 o71y? l17D' ,,~n 0''P1 1 

:7DlT! ,,g K,1J o71y~ l7D 1J'Tl7K Tl nnK 11,J 2 

f,K ~y1 ~,w~ nJ1Jn 7~1 :7~ln ,,~ ?y1 l~ln 7y 0?17n 17~ 1J'T!~K n ~nK 11~J 
3 

:~Y ?KiV' 1J'7Y 1J'n7K n on, 1J'n1JK nK nn7n7n1 nn,~,w nJn,1 n~1v n,Dn 
4 

n~ipJ nJ~'JJJ 1JnDr1 n~1n~ 1J'7Y~1 1i1~~ i~~D 71'J 7~1 ,,,Y D'701,, 7y1 5 

4. 

5. = or Tl J ' ' J J J • 



The ,,,o ~on and the final hymns a~e absent. See 
Chapter IV on this point. 
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Chapter IV: Conclusi~ns Based on the Text(s) 

An examination of the text in the preceding 

chapter reveals a :-rnmbe:c of affinities between the 

Chinese Haggadah and other rites. A careful ca-

taloguing of salient similarities could surely 

yield the general conclusion . that the Chinese 

Haggadah derives, as Roth supposed, from the 

f . h . 1 area o eit er Yemen or Persia. 

On the immedia ~e leve 1, a good case could 

be advanced that the Chinese Haggadah most likely 

derives from the Yemenite rite. The connections, 

as we have seen, are almost obvious. As in the 

Yemenite version, the Chinese Haggadah contains 

two interpolated hymns (Bach~ B~ and Atah 

Ga'alta), which ultimately derive from Siddur 

Saadia. In addition, the Bi~~at H~§.hif:. is 

similar in both rites. 

Aside from these major congruencies, there 
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are also other comparisons 0£ lesser weight that 

nevertheless prove fruitful. For example, the 

term bivhi lu y_~ts' anu mi.mi t~rayi_m appears at 

the beginning of the Ha Lachrna both in the Chinese 

and the Yemenite versions. (·rhis is also found in 

Maimonides, and it is supposed that the Yemenite 

3aggadah was influenced by him.) Also, the 

third of the Fou= Question::; u::i lizes the word 

merorim, rather than maror, which the Yemenite 

version also does. In the Midrash section, we 

find ba' ruch ha--Makom shena tan ~orah _!:_ezis~ael amo, 

amo bein<J an extra word common to the Chinese 

and Yemenite rites. F~rthermore, in both the 

Yemenit~ and Chinese versions, Pha=oah is described 

as ~E.Q ha:.casha, ha.rasha being unique to hoth. 

In the three Passover ohli3atory remembrances, 

the word shum in the fonnula al shum !_!!ah is spelled 

in :~etib chaser. ----- The ohrase bchol dor vedor chayav 
L -- ·---- ~-..:-.....-

~ leha:cot is the same in both, whereas in all 

other rites it is lirot. 



Such simila~ities lead one to assume a linkage 

between the two texts. Yet the two may have a coo

mon source--namely, Maimonides--and may have 

evolved from tha~. The hymns tha~ a~e unique 

to the two versions cause one to opt in fa'Jor 

of the probability that the Yemenite version 

was the one which the Chinese Community drew upon. 

Yet a tie to the Persian ~ext is also 

possible. After all, the directions and translations 

in the Chinese Haggadah are in Judea-Persian. How-

ever, the Persian Haggadah studied above does not 

show particularly strong affinities to the 

Chinese upon cl~se textual examination. The 

"Orient" Haggadah does contain Atah ~~al:t:a, 

though its geographical source as a Haggadah is 

uncertain, a~d it may even have drawn upon the 

Yemenite tradition. 

But, despite all such speculation on deriva

tion, we are still left with the unique document 

that is the Chinese Haggadah. What concl~sions 

may we draw as to its text? 

74 



First, we find nowhere in the Haggadah any 

truly unique prayer or text tha·c is unknown to 

the general stream of Haggadot. Thus, this 

Haggadah is probably a transmission either from 

the culture wherefrom the Kaifeng Jews originated 

or from an established tradition, and therefrom 

borrowed. Second, we can discern no thoroughly 

unique custom prescribed in the Chinese rite. 

Apparently they did not develop a~y particular 

tradition of their own. Third, we can readily 

.identify the omission of a number of texts--

some of them rnajor--that are included in nearly 

all other Haggadot. This may well suggest that 

the contacts between -':he Jewish community of 

Kaifeng-fu and the rest of the Jewish world may 

have been far fewer than we might suppose. This 

supposition is supported by the general ignorance 

of proper nils._ud throw.3hout the Chinese Haggadah. 

Finally, the Chinese Haggadah features a 

significant number of oddities which need to be 
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delineated, and which may yield insight into 

other pr ob lems. 

The first oddity is that the blessing borey 

_eeri haga:f~!! follows the Kiddush rather than 

precedes it. This is contrary to all known tra

dition. The idea of blessing the wine first is 

rooted in the Talmud. In Berachot Ba and 

P~hi~ lOb the concept of blessing the ~in 

before the yom is established. In addition, the 

9eneral rabbinic formula of YaKNeHaZ (wine, Kiddu~h_, 

candle, Havdalah, time)is well known. Thus the 

formQlation in the Chinese Haggadah is strange. 

Secondly, the kare_as is eaten not at the 

beginning of the Seder, but at the beginning 

of the meal itself. This may be explainabl1~ 

in terms of the fact that the second dipping 

takes place at this time, and ~ha-c there is 

no particularly cogent reason why it has to 

be earlier. After all, the earliest sedarim 
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may have had this 'appetizer' just before the 

meal, although no Haggadah rite does it this way. 

The Chinese Haggadah also is lacking the 

Davyenn. This hymn is generally presumed to have 

origina~ed in ancient times during the period 

of the Se:cond Templ3. Goldschmidt recalls a 

theory that it was sung during the ingathering 

of the bikkurim. 2 The hymn is, however, not to 

be found in either the Talmud or Midrashim. It 

is the Gaoni~ who first testify to its presence. 

It is found, in a variant version, in the Sed~£ 

of Rav Amram, and it also occurs in the Siddur 

of Saadia among ::he optional additions to the 

seder. It seems clea~ tha~ Saadia understood 

that the hymn was not necessarily a Passover 

hymn per se, so much as a son·3 of thanksgiving. 

In the Haggadot, Dayyen11 is, therefore, 

not always included in the text. For example, 

Maimonides does not include it, hut he hi.:nself 
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sang it at the seder as a custorn.3 Thus, its 

absence may mean that their urt~~t wa::; ei the:c 

quite ea:=ly (before Day_yenu was widely accepted) 

or possibly derived from Maimonides. Certainly 

their u~xt was not later than Maimonides, 

since the Yemenite Haggadah,, which he influenced, 

already includes the Dayy_enu. The foregoing strongly 

suggests that. the Chinese Jews may have drawn direc-

tly upon Mai~onides (as Leslie suggested) as well 

as from Yemenite sources which incl~de the later 

hymns. 

Another puzzling omission is that of the 

blessing for :nat:z:ah, al achilat ~atzah. - ----- ----- Inasmuch 

as matzah is a major Passover symbol, and the 

subject of a blessing in all Haggadot except the 

Chinese, its omission seems even more surprising. 

Generally, the custom is to say _!!!.Otzi and then 

al achila·': ~zah; yet there are unusual 2rsa' ot 

that derive from the Genizah. In these fragments 

the two blessings are merged into one. They 

are combined and function together. Neverthel2ss, 



a blessing over bread is present in so~e ~orm. 

Except in the Chinese Haggadah~ 

An unu~ual addition is found just before the 

meal in the insertion of the phrase ~l:!.~~ lat.:!:..t,. 

This phrase,which appears in the Talmud (Pesachim 

116a), refers to the dippings before the meal. 

The dipping into tavlin. is called ~~ leteven, 

and the dipping into charoset is called zecher 

latit. It is quite simple and unconplicated. 

The only question is why the phrase is added to 

the Chinese Haggadah, whereas it does not appear 

in other Haggadot(even in the Chinese Haggadah 

la~it is misspelled). It may be an indica~ion 

tha~ the charoset was ea~en at this point in the 

seder. According to general_ custom, the dipping 

in charoset does take place at this point. Per-

haps the source of the Chinese Haggadah had this 

notation regarding the symbol of charoset, and 

it was retained. 

A further example of distinctiveness in the 
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Chinese Haggadah is the total omission of the words 

zecher lemikdash keHillel. This formula, or raLher, 

directi:m, is found in all other Haggadot. How:~ver, 

Kasker advises that the Talmud imposes no requirement 

that the formula be recited. 4 Nor do the Rishon±m~ 

Thus we do have a source which seems to suggest 

that the practice of korech ,to which the direction 

refers,may not have required the recitation. Thus 

the omission in ~he Chinese Haggadah may be per-

fectly proper. It may simply be that the text 

that they drew upon had left it out. Whether or 

not they had inherited the tradition, in the absence 

of the notation, is purely a matter af conjecture. 

Another unusual feature of the Chinese Haggadah 

is the position of the blessing al neti~a£ y_~dayi~· 

which follows the grace (borev nefashot rabo!=;). 

' Goldschm:!_dt discusses the fact that there were 

three washings during the seder, a practice veri-

fied~y Rav Amran Gaon. 5 One washing was at the 

beginning, one preceded -:.he meal, and one followed 

the meal (mav~~ acharoni~) . Thus to find such a 



blessing ac this point in the Chinese seder is not 

totally strange. However, inasmuch as the bl2ssing 

foll.:>ws the grace, it does not serve any clear 

function. 

A major oddity is the apparent omission of the 

third cup of wine. The idea that there might only 

be three cups (actually, blessings) of wine is not 

in itself totally unexpected. Goldschmidt refers 

to a Ct1storn of not saying the bl.2ssinq over the 

~con3, cup of wine. 
6 

He mentions tha ·c according 

to the Gaoni~ one says the blessing over wine at 

the end of the birkat geula.h. However, he notes 

that some decisors do not say the-blessing. 

However, it is important to note tha·c the dispute 

is over the second cup, not the third. Thus, 

the Chinese Baggadah seems to leave out a major 

item. Of course it also leaves out the entire 

birkat ham~ to which the third cup is essen--

tially connected. Leslie, however, does refei· 

to a Chinese manuscript which includes the birkat 
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ha1~~- This would suggest that, since they had 

a shortened blessing for grace after meals (borev ----
E_~f~~hot rabot), tha..: the absence of the third cup 

was not simply an oversight. Possibly their urtext 

may have left out the birkat on the assumption that 

everybody would know enough to say grace after the 

meal. 

An additional oddity is that fact that the 

Shefoch Chamatcha foJ.lowing the CTeal is also absent 

from the Chinese Haggadah. This particular prayer 

is a very late composition. Goldschmidt observes 

tha·::. it is not know:-1 to the Gaonirn nor even to the 

Rishonim. He also notes that it is not found in 

8 
most Genizah fragments. It is, however, found in 

the Mahzor -~itry. One could conclude either tha·;: 

it is late or tha·c it was known on the individual 

level but did not find its place in the cmrporate 

expression of the liturgy until fairly late. In any 

event, it is now 1 .. miversally accepted, although as 

Kasher points out the particula~ verses employed 



have tended to vary depending on the rite. 

The fact tha·t it is absent from the Chinese 

Haggadah causes us to think that the text upon which 

they drew must have been an ea~ly Haggadah. That of 

Maimonides iITL.'llediately comes to mind, since, as 

menti~ned above, it lacks certain items such as the 

Dayyenu which those Haggadot which followed hi:n 

already have. And since the Chinese Haggadah 

has Yemenite hymns, the connection between it and 

Maimonides seems more than plausible. 

A:-iother major omlssian is that of the Hallel 

Hagaqol (Psal7tl 136). This psalu, which is a :IaJlel 

unto itself, is of great importance. According to 

Amr am, it was a voluntary addition to the Egyptian 

Hallel, and was said only by those who included 

a fifth cup. Its absence here may be a function 

of the tendency in this Haggadah to omit certain 

voluntary hymns, such as we have already seen with 

regard to Dayve_nu. On the other hand, our text 
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does include Bacha= Banu and Atah Ga'alta. So the --- ·- - -----
absence of Psalm 136 is probably a :-:-esult of ca·-

price ra~her than a reasoned philosophical po-

sition. The text from which the Chinese drew 

probably omitted it since it had no fifth cup. 

But, since eventually this Halle! came co be 

said even without the extra cup, its omission 

here is further evidence of early origin. 

Finally, there is a total absence ~f the 

chasal siddur and the other 'traditional' hymns 

sung at the end of the seder. Given all our 

previous discussion, this is to be expected. 

After al)_, the chasal ..§.iddur is derived from a 

kerovah for Shabbat Hagado-b_ by Joseph 'rov Elem, 

a:'.1 11th cen~ury Ashkenazic rabbi. The use of 

the hymn in ~he Haggadah is not really noted until 

the 14th century, and then only in Ashkenazlc Hag-

gadot. In fact, it is not even found in the It-

alian Haggadah. This would only tend -~o support 

the notion tha~ the Chinese Haggadah drew on an 

early text of eastern origin. 



Where, then, does this leave us? What can 

we say about the Chinese Haggadah? It would seem 

that it is a rather unique text, as much for what 

it leaves out as for what it contains. It is clea:-

tha~ it is not modeled after one particular· known 

.:-Iaggadah, for while it includes elements of eaJ":-lier 

texts, it also includes later items such as the 

hymns also found in the Yemenite version. The 

omissions are in some cases most odd, and lead 

us to suppose tha·c the Chinese Jews had rather 

infrequent contact with other Jews from the West, 

a circu~stance resulting in their being rather 

isolated and ultimately unknowledgeablc. It 

would also seera a possibility that the urtext 

of the Chinese Haggadah was either defective or 

lost, and thus recopied froB memory. It certainly 

seems most unlikely that they would have bas~d 

their Haggadah on any document known ta us. The 

most likely sources upon which they drew were, 

first, Maimonides and then Yemen. But the Chinese 

Haggadah is simply too much of a mixture of various 

rites and odd practices to be directly derived 

from another source. 

O::> 



This may make it impossible to really shed 

any light on the historical origins of the community 

in Kaifeng-fu. After all, it is only possible that 

the Haggadah .is directly deriva"':ive of Yemen and 

Persia. Inasmuch as there were. known traders 

from these areas heading to China, it is surely 

possible that they may have settled in China. 

This text, however, does illustrate something 

about the organic growth of the Haggadah itself 

as a liturgical work. It would seem that the 

Haggadah was such a central work in the life 

experience of the Jawish people that the tradition 

from which it sprung gave rise to a multiplicity 

of observanr.es even centuries later. Additionally, 

accretions of various kinds seem to have constantly 

found their·way onto the main trunk of the tree. 

Above all, the interplay of cultures and history 

seem to have generated rich new contributions to 

the meaning of Passover to Jews all over the world. 
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As for the Jews of Kaifeng-fu, who thrived 

for more than a millenium, and who are all now 

dead, their Haggadah lives as a perplexing monu

ment to an intriguing past. 
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