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Introduction

The existence of a community of Jews located
in Kai-feng-fu ('fu' denoting the capital of a
orovince) on the Yellow River in China has long been
a matter of interest to scholars. Accounts of the
origins of this community have been a matter of spe-
culation and fact, based upon several sources, the
most prominent being three steles erected by the
Chinese Jews themselves. Little remains today of

this once~vibrant group of Jews.

The most concrete remains of the community are

the Sifrei Torah, manuscripts of liturgical works

and inscriptions (mostly in the form:- of rubbings
made on original sources which have since been lost) .
One item of particular interest is the Passover
Haggadah of this community, which is to be found in
the Library of the Hebrew Union College-Jewish Ins-

titute of Religion in Cincinnati. It is this docu-

N RNN==,



ment which is examined in this thesis.

Attention is first given to the supposed his-
tory of the Kai-feng-fu community, based upon their
own sources and the sources from Arab travellers
of the 9th and 10th centuries. Then the Haggadah
manuscript itself is examined in terms of the sources
of its composition, its writing and vocalization,
and its general characteristics. Following that, a
complete, though unvocalized, text is provided with
extensive commentary based upon a comparison of the
text with the Haggadah versions of Amram, Saadia,
Maimonides, Yemen, Persia and a manuscript known
as the "Orient" Haggadah (see Chapter Two foxr a
full description of this manuscript). An Appendix
consisting of handwritten worksheet charts derived
from the above-mentioned texts is provided to faci-~
litate comparative study. The final section con-
sists of conclusions derived from the manuscript

comparisons as to the possible origins of the

Chinese Haggadah.




Chapter I: Historical Origins of the Chinese Jews

The origins of tﬁe Jews in China, and in Kai-
feng-fu in particular, are somewhat obscure due to
a relative dearth of sources, both Jewish and non-
Jewish. The principal sources which are available
to us are the three steles from the Kai-feng-fu
synagogue, which are no longer available in the
original, but in rubbings. Limited non-Jewish
sources from Chinese officials and Moslem traders
provide little help, but scholarly opinion has
come to some general conclusions as to the period

when the Jews first appeared in China.

The three steles from Kai-feng-fu are dated
as being erected in the years 1512, 1663 and 1679.
It is the 1663 stele which gives the earliest date
for the arrival of the Jews in China., It claims B
that the Jews first were in China during the Chou

Dynasty (1100-221 B.C.E.). The stone reads as follows:




The religion started in T‘ien-chu ("India"),
and was first transmitted to China during
the Chou. A tz'u ("ancestral hall") was
built in Ta-liang (i.e. Kai-feng-fu).
Through the Han, T'ang, Sung, Ming, and
up till now, it has undergone many vicis~-
situdes.l
However, this dacing is generally not supported by
most scholars. Donald Daniel Leslie, possibly the
foremost authority in +his area, notes that "The
suggestion of a Chou-time entry of Judaism into
China is made dubious by the failure of the other

inscriptions to mention ig, "2

Though, as Leslie
agrees, the Diaspora had spread beyond the Middle
East during this period, nevertheless, the claim

that the Jews might already have reached China

is based purely on speculation.

However, the other steles from Kai-feng-fu
do provide plausible datings for the entry of the
Jews into China..Thev mention the arrival of the
Jews as having occurred during the Han Dynasty

(206 B.C,E, - 221 C.E,), a period of roughly 400

years. Leslie, again, evaluates the claim for us




when he says that "An entry during the Han (206 B,.C.E.
to 221 C.E,), on the other hand, is eminently poss-
ible, even though the evidence is slight and mainly
circumstantial."3 Neﬁbauer also says that "The mis-
sionaries (13th century-ed.) reported that the Jesws
believe, according o a tradition, that their an-
cestors came to China during the Han Dynasty, viz.
58--76 A.,D., from Persia; indeed . . . the Jews in

. g . . 4
China were familiar with the Persian language."

This dating seems possible, not merely because
of the aforementioned sources, but because of the
history of that period. It was a time, after all,

of extensive commerce between the Middle East and

G

entral Asia as well as China. The trading of silk
between China and Rome was flourishing during this
period when the Roman Empire was a*t its zenith.
There were many caravan routes through the very

areas where Jews are known to have lived. Accor-

dingly, some scholars assume that Jews also were

involved in these profitable exchanges. Leslie




quotes L. Boulnois' evaluation of the involvement
0f Jews: "Silks--dyeing--glass--caravans: the com-
bination of these four elements might well lead us
to suppose that they took some part in the far-
eastern silk trade."? Yet even this combination
of factors is still on the level of speculation

and without solid historical evidence.

Such evidence does come into view beginning in
the 9th century from the pens of Arab travellers
and traders. Leslie describes how the BEurope-Orient
trade during this era from the 8th to 13th centuries
was "in the hands of Arabs and other Persian speak-
ers, mostly Muslims."® A specific reference is made
by Ibn Khurdadhbih, around 344-848, of land and sea
routes taken by Jewish merchants from France to
China. A second source is attributed to an anony-
mous Arab travelier in 851 and which was updated
in 216. Leslie tells tha% the source "reports the

slaughter in 878 of 120,000 Muslims, Jews, Chris-

. . . I7
tians and Magians, in Khanfu by Banshu.' Later




descriptions of Jewish visits to China are recorded
by Eldad Ha-Dani (9th century) and Benjamin of Tu-
dela (12th century). ‘'But these are not taken as
fully credible by most scholars. Leslie concludes
that "There can be no doubt that Jews were travelling
to and from China at this time, both by sea and by

lang."8

However, Chinese sources during the Tang
Dynasty (618 C,E., - 907 C.E.) and during the Sung
Dynasty (960 C.E, - 1279 C.E.) do not make any re-
ference to Jaws. The reason for this lacuna may
be that the Jews were not a significant group at
that time. However, given their involvement in
commerce, we may postulate that they established

settlement as a necessity for business.

Chinese sources after the Tang and Sung Dy-
nasties do become a bit more helpful. During the

13th and 14th centuries we find evidence of the

existence of several flourishing groups in Peking,




Hangchow and Ch'uan—chou.9 For example, a famous
reference is made in Mongol law prohibiting the

practice of ritual slaughter by Jews and Moslems.

As we have seen,the dating of the entry of
the Jews into China is problematical enough. A
further complication arises when we try to learn
whence they came, and how. Berthold Laufer, for
example, argues that they "hailed from Persia and
India and reached China by way of the sea."10 The
coincidence of finding Jews in a number of coastal
communities gives strong support for the theory
that they arrived by boat. Where they came from
seems to devolve on two possibilities--Persia or

India.

Lawrence Kramer supports Laufer's position,
that the "Chinese Jaws were of Persian stock, that
they emigrated to India, and from there to China,"ll

Proof for this hypothesis is supposed to be derived

from the fact that the Chinese Jews had a strong

language background of New Persian and that they




divided the Pentateuch into 53 sections as did the
Persian Jews. Leslie and others have refuted these
arguments by pointing out that New Persian was a
lingua franca for all traders in the Far East and
that they were following the prescriptions of Mai-
monides, not necessarily the Persian community,
since Maimonides also divided the Pentateuch into

53 sections, and as did the Yemenites.

The Jews of Kai-feng-fu pose a particular prob-
lem, since they have left us some sources. The
stelss previously referred to contain much valuable
information. The stele from 1489 (or so dated) 1is,
according to Chaoving Fang, "the only source of infor-
mation on the early history of the Jewish community in
Kaifeng. It tells the story about the arrival of a group
of Jewish merchants who were ordered to settle at Kaifeng,
then capital of the Northern Sung Dynasty (960-1124) and
nl2

a thriving center of trade and transportation.

Kramer also supports this dating but more on the basis

of the presence of New Persian,a 10th century language,
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in descriptions which the Jews made of themselves
in their inscriptions: The stele tells of the
building of a synagogue in 1163 and several later
restorations, including one in 1421 which coincides

with a new era of prosperity for the Jews of Kaifeng-fu.

As we can see, the origins of the comnunity
can only be approximated. Knowledge of its existence
was fairly limited, and was given a sharp boost when
Father Matteo Ricci met a Jew named Ai in 1605 in
Peking. The Jew thought that Father Ricci was a Jew,
mistaking him for one hecause of some rather comical
misperceptions of his own; he thought, for examplse,
that pictures of Jesus and Mary which he saw must have

beaen Biblical figures from the patriazchal age.

Whatever the facts of its origin, the community
declined after the l7th century and, "in the middle

of the 19th century (when) the last spiritual leader

||]-3

died, final disaster swiftly followed. As late

as 1949 we have reports of 5 Jewish families left




in Kai-feng-fu, though all were totally assimilated

and saw themselves as being merely another nation-

ality among dozens.
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Chapter II: The Manuscript of the Chinese Haggadah

Of all the documents left by the Chinese Jew-
ish community, none is more interesting to the litur-
gical scholar than the Passover Haggadah, foxr this
manuscript is virtually complete and in excellent
condition. Furthermore, it may, after comparison
with other rites, reveal much about the history
of the Chinese Jews. It may help us determine the
origin of the community, or at least its formative

influences.

The manuscript (s) are known as Manuscript 927
and Manuscript 931 in - the catalog of the Library
of the Hebrew Union College-Jewish Institute of
Religion'in Cincinnati. They came to the collection
of the HDUOCQ—J;I.RQ Library through a circuitous
path. These, and a number of other liturgical

manuscripts were first obtained in Kaifemng in 1850

(8 manuscripts) and in 1851 (57 manuscripts).l




They were acquired by Chinese Protestant delegates
of Bishop Smith who, after examination, sent them
to the Library of the Society for Promoting Chris-

tianity Among the Jews in London.

Among the items found in this particular col-
lection of manuscripts one may find prayers for
the 9th of Ab, prayers for the Sabbath, prayers
for the High Holidays, prayers for Yom Kippur,
prayers for New Moon, etc. The collection gives
a full picture of the Kaifeng liturgical cycle,
and indicates that the Kaifeng Jews were Rabbanites,
without any doubt. A general similarity in the
manuscripts as a whole to the liturgical tenden-
cies in the rite of Maimonides, and therefore the
Yemenites, has been noted by many scholars. As
Donald Daniel Leslie states, "One is forced to
wonder whether the Kaifeng manuscripts, or at
least some of them, came from the Yemen, for the

likeness is remarkable."2

In any event, 29 manuscripts from Kaifeng-fu




were purchased by the Library of the H.,U.C.-J.I.R.
in 1924, and remain there to this day. Two items
are texts of the Passover Haggadah, which are virtu-
ally identical except for a defect at the beginning
of Manuscript 927 which is believed to be as much

as a century earlier. Roth dates Manuscript 931
from the mid-18th century, thus dating Manuscript

927 as 17th century.3

Roth describes both volumes as being approxi-
mately 6% by 7% inches with Hebrew writing that is
"oriental in character, obviously however executed
in accordance with the normal Chinese practice with
a reed pen, so that the characters have something

of a Chinese appearance."”

One of the unique aspects of the Chinese Hag-~-
gadot 1s that they are vocalized and therefore may
indicate to us how the Chinese Jews pronounced Hebrew.

A careful reading of the manuscript quickly informs us

that the Hebrew scholarship of the Chinese Jews must
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have been very poor indeed. There are many ¢gross
mistakes in vocalization, which are at times almost
ludicrous. For exampls, such elementary words as

the following are mis-vocalized:

72327
P31
A e A
W
112 7p 732K

Aside from the seeming ignorance of Hebrew on
the part of the Kaifeng Jews, the manuscript is
essentially similar to the text of our Haggadah,
notwithstanding a number of salient differences, which
shall be explorad., However, the inclusion of instruc-
tions in Judeo-Persian and translations of certain
hymns into Judeo-Persian is a feature common to other
oriental Haggadot. Relying upon supporting evidence,
Roth writes that "it seems evident that the Chinese
Jews preserved the Persian language relatively well

and as an intelligible tongue."5 This leads Roth

to suppose a Persian origin for the community.




In any event, as we shall see, there are many
unigue aspects to th;s manuscript which are of
particular interest to the liturgical scholar.

The object of our examination of the manuscript
will be to try to discern the rite(s) on which it
draws, and speculate on the basis of these whence
the community itself derives. This comparison will
be effected through the use of six rites of the
Passover Haggadah. The two classic Geonic versions
of Amram6 and Saadia’ are first to be examined.
Then the Haggadah of Maimonides is added.8 The
Yemenite rite is the fourth edition.? Finally,

two manuscripts from the Library of the Jewish
Theological Seminary knéwn as the Persian and "Orient"
Haggadot are utilized.l0 The Orient version is in
quotes because its actual country of origin is
unknown. Dr. Menahem Schmelzer advised me in a
personal communication that, while it is obviously
from the area of Persia, Yemen, etc. because of

various textual variants, its precise source has never

been known.
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Chapter III: The Text of the Chinese Passover
Haggadah

This chapter presents the complate,
albeit unvocalized, Hebrew text of the Pass-
over Haggadah of the Chinese Jews in a type-
script form. Hitherto it has been available

only in manuscript. In addition to the text

itself, there is a running commentary oOn

each page. whose items are derived mainly
from primary sources (other Haggadah rites),
as well as from relevant secondary literature.
Extended discussion of major areas of unigue-

ness in the Chinese Haggadah is reserved

for Chapter IV ("Conclusions").




(TR ORI K12 DI %»m 130°aYvw A onnR 12 i
1721 92InY IR 12 2IpY wIp 102 Y2I2ann DYIYT 19 En] r30nbr A anx 02 2

TP 13 27220 O ADKR 102 Awysad »{»]> nowh cyraw oY 7%°21 0iav YR

wTIp Y

n -+ W

$7105% YO2 13122171 0y YOn 12DTp TeR 0YIyno %» 11009K 0oanr 102

1. XI1H = Y9IKRD

In most Haggadot (including other ‘eastern' Haggadot
such as the Yemenite and the "Orient"), the blessing

wRT  YTIRD RO follows the wITOPp .
2. The » in %» is partially erased in the manuscript.
TIpY  wIp  1°2 : A formulation not used in

other Haggadot so far as I can tell. Perhaps the original
text from which the Chinese Haggadah is drawn used tais
reading, which might conceivably be an appropriate formula
for a situation in which the first Seder fell on Saturday.

However, given the inclusion of the phrase nwYTp  7*an
nnb®Tan 2w D91Y NwYIpY?  naw ,the variance
from our Haggadah, which says vin%  wIp 102 ,

seems evan less necessary.

3. D*12%  Yx7wr  7van :The word o©®*1x% also
appears in the Yemenite :version. This is the first of
many examples of congruence between the two rites.

The » 1in i R is obscured in paxt.




Senia 5IAN YAR Y033 YO» 13%YTAN ADIAN 1IARDIY 152 XD TIY%TA%Y Y313ana

A

‘ HA BRI B

£137%7 DX Ypyw RIAR a3 oYIya 1pw DR wip D

DID KOP YINIR DYWITP ATY VINIKDDIV PN TR T3ypY Hwy . hi27 nY1taa 4
TRIXT&T 7773 931 13INpY nowrY v A%1A0 VIRTPOY DUYIPYY YOI ATHN 5

1. The lines following constitute the interpolated
hymn 132 M1 which becomes part of the Kiddush.

The hymn is also found in the Yemenite rite (Cf.
'Agadeta Depisch'a) and in Siddur Saadia (o 141.).
Also, it 1is found in Kasher's Haggadah Shleimah,
pp. 184-185.

y339na  should be written as two separate words
( v3a Aama ).

*12 = py ,n the Yemenite rite, but 9323 is
found in Siddur Saadia.

2

4, The word ni137 is missing in the Yemenite version.




(YOpan ’::153 D°33DDY oM 0INZ R2X¥D 09 i1on Onw
:RIDIRA YD Yy nvwa53) %an anpa vr1ahy avno
InaER 20x%PD DDIRT AR D wDwd 197D DAY 0T

$YINNPSY DYIY IrpY ©o3bn aRaY oab

$qM3 D2 PR YR Y TITP O IDRI WK 0 1ynd

1. xax> should be x2x2 as found in the Yemenite
version and in Siddur Saadia.

paw ¢ lacking in the Yemenite rite.

5. nixaxy m 1in the Yemenite rite.




21737 Ynwy oYy NZITP NIWIP>1 17 392 y9T 0 95 pravae @RI Yy

RIP MINIX 0%y nizoo abnay aYiao 120% 77Y RIp 13naR IRIp 1105y

VIW2AYY 2300 97 2anb v3a59pon PTITP 2123 02380 noYox u{ )ysay ponx

1°073 12% vy $1778 yaxXa pra3n> 0>%0 29127 13w $37n v139%

$2YIR TO» 1abRay RIT® TI%0 1239 °01%) 1339%n 1IP99°3 nyatzan

% 2-3. @YIP 2123, . . 1INIR : Not found in the Yemenite rite.

5. RI127 T30 1Ips%wi1°3 117732 11pancy: Not
found in the Yemenite rite, but is found in Siddur Saadia
as follows: T2 I3IYOWITY QIR 01D 1IMRACY 131°4%n 13pany

RI1ww,.

23




:D%21Y DITBY 0PN DAX NININT D9IW> BObdon 11°a%R O 3% 1nm

.

Instruction in Judeo-Persian
13°a5K 7 13% 1NNy 9239%0 pn onioyY 132NN JpIX cwDwn 11yrTIim

21 I NWITPY naw DRITP 1°21 A0 NAANY 2L G 71321 DA hep

(NUTp BB Nwon WITPIY 2ITAA Y 20d DYY DRY AanbIan

1. 1n>1 in the Yemenite text.

3-5. Havdalah insertion: Not in Yemenite version.

-
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Instruction in Judeo-Persian 1

779 ©Y3IDTY DYAN AN1InY hInae 13'A%R 0 3% 1nm 2

Possible error in the manuscript 3

:0%2 33%2 172Yy%Y 71%72 anIo%»m nNR Avap 13 0 yUtiiab :ova ohavay 4

*32% m139 NAIRYD3Y 102018 NIT2aY 10073 13°a%KR O ey 2 ') yoTIab 5
4. Based on the text of Siddur Saadia, there appears to
be a major lacuna in the text of the hymn 133 na , since

the phrase 199w ©°3nT) 0’an is not followed by the

usual phrase DYNXN NROXOY DT WIP XIPH 131°n17°n (0T

and since the "carry-over" word at the bottom left-hand
margin of the page (which is nx ) is not the lead word
on the next page. The section of the hymn which appears
to be missing is from Siddur Saadia(p. 142) as follows:

0°nsa Sa» OTA D12 3131 anae

D23nT0 YO0 1ATIPpYY 11 A%

12eyn IRYD HY 13 o'hYan niond

73w A3r Y231 INIR O79790T»n DY A

D XN 19TAY AR TOKTXIN 12 0D vyTIad

BYn 1IANIR VT30 10»
[Fn Chinese Haggadah : 1n12%2 nx 1%3p 11 »3 y>71a5
ob2 22%2 172y9Y 731302

D1 NA%IX YPw 111 072?IR2 DNIDPI WY 12 02 yoIaInb




P17 1

Instruction in Judeo-Persian 2

MINYMIN 1WEY AnDwE Yr1p STyi1nl nhap D 2Y7 902 NPIP IINIRY nAna 113 o5 3

$0%1DT7Y YRIWY navn wipn o oAnk 71172 4

Instruction in Judeo-Persian 5




naw®1 Awy wR INDRSD YYIATT BIY2 DUAYK L5953 DRAY YD1 YOARAY DIDWA 1927
*3 DR wWIpYY °yraws DI DR pA%R 97201 ADY @R INOROD Yop» yrawn DIV2
snipyy 0YAYR X732 IPX INOKY2 923D naw 12

$YA 12TV 1IPANY NIpTCPY 1IN pYiya q%n 13aPK A AnR 103

Instruction in Judeo-Persian

4. The Birkat zeman is out of sequence, inasmuch as
it usually follows the Kiddush.

N
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11927 °7p R7II2 oRIYa Pp 130avK noank 9112 1

Instruction in JudeOuPersian‘ 2

:0°7° n%e03 Yy 131XY 1UnIxp NIvTp ﬁmxvobwyn 990 Y3100%R O oany i j
Instruction in Judeo-Persian 4

7°927 9D D I¥2T RYIRI XINAAR IYORT KUIY KonY K7 0¥¥pp 13RE 1Yonaa 5

1. Birkat vayin is usually placed earlier in the ritual
of the Seder. No other rite that I have examinad has it
in this section.

3. Birkat netilat yadayim's inclusion here is atypical
in that we do not sav the blessing at this point in the

Seder, although earlier Seder rites did say it for the
Karpas.

The rites of Karpas and Yachats are totally missing
at this point of the Seder (Karpas will appear later),
whereas they are fouad in the Yemenite and "Orient"
texts (whizh one would be most likely to compare with
the Chinese text, because of certain obvious Similarities).

5. 0°93In2 YIRX® Y232 : the same formula as
found in the Yemenite and Maimonidean versions of the
Haggadah (Cf. Kasher, Haggadah Shleimah, Section I,

pP. 99, for Maimonides' text).




XRPOKI RPART KN® KIN RPIAIRD RTIN ROW npD Y D30 XnonY 927x7 YOy L15%Y nvy

$YRM Y33 RONRT RNPY 2732Y IR OKTA ORND HRODYT 2

AFX DYD 197HR 7°%32LD VIR J°® PMaveva Yoaw naveha YOn nya abrhn ninwy an 3

e

ATA A%IYAY A¥YAY Yoan 1°Y2IR VIx MAPOYn Ydaw  ipvnyD CRw ATn A b 4

Loqw  GOTYaD ATA AYIYOY MIPAC TRW 7YUIIR OIIR RALUhR Ydaw iax» 171D 5

1-2. There are many minor variations in this version
of the x»n% ¥ when compared to those of other rites.
However the phrase prax»n»n 1183* 1%°n232 is common only
to the Haggadot 2f Maimonides and Yemen, thus suggesting
further affinities between those rites and the Chinese.

5. 0°1an :Saadia., the Yemenite text and the Genizah
fragments (Cf. Israel Abrahams, "Some Egyptian Fragments
of the Passover Haggadah," Jawish Quarterly Review 10

(1898), p. 45) have the same reading.




1239380 3% ara abavi, 1°3300 71°21 3sapays 172 71°%Y2I% 13X niveyy

IYRY TY9w) Yiaras apPTN Y2 own AR R LI TIRIZIYY poyvxny I¥739% 1399 >332y

13733 0333 13033 yax peqy B°7¥DD 13°013K DR RIn 1.y VITPA RYXIT KDY

BYII 11510 D233 31354y DYRIOM %10 Y2eaxY sgoauns TYIDY 13°95 pryayey

$TM3ITD AT 0 pYaxny NR>323 930% 1335y 7IXD 797100 nw

5 D>9%¥D nNRX2 990% 9%9xpa Yo , Wwhich is in the
Yemenite and other texts is wissing from the Chinese text.
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11930 2293 72%p» 2271 KPITPSIA TYYR 03291 ywIac a3+, NTYYYR vaN3 aoys
1822 Y A5%%7 TRk YD Goxp nxoxa 179802 101 pa1 321 1%3v0p 1vhHp
27 BaAY MR inanwYy yow AP IRT PAN 1370127 A% 192%1 1av7°nbn

N1%>%2 D9%» DRINI IARAW CNOOT XYY Mivp ngy:w 722 IR0 RUOTY 72 rdpha

1°°0 213 YD B>9%D YIRD AKX 610 MR 1570 1¥nY  ivoKiw npaT 12 NvItw Ty

1. - 73°py , with a final 1 ,as is found in the Palestinian

Talmud.

2. XYY = [RO%O2

3. n anwby = a joining of bp and the following word,
which can be seen in the G=nizah fragments (Cf. Abraihams,
"Egyptian Fragments," p. 43 Draon128vd] ang p. 453

[Yxar7290) )-

5. OE-RE S ! » as found in the Palestinian Talmud.
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X?20% 7°°n pY Y3 nava wYayh 1’0 DY 2¥AIDIR BYD2NY NIYYLYE pnv by popoag

INYEsN nIDY
PRI G172 wy YXPOY AT ymavw 0I1p»nT 192
Y12 AICED INRY BROTARY YT INRY OO OINNX 49108 A3 0ol YR 9210

EONE 11°A%% 7 fIY R povowom QYPDAY DITPA AD INIR ORIA AL 03N :vIisgY

1. MI”* DR X12AY = Same as in the Yemenite text,
whereas it is usdally n°wna nin>% x%aay .

3. 12y S®7w*b = an odd phrase:; the same as in the
Yemenite text.

n > N




i
i
4

ISIR RIT AL PWA 17INOPrOHR MOIT NN JUICLED JTX NODIT nOYAD KY anRr anr ax
9pya 99231 YHonm yn Ipxy AR RUXIAw v:Yr % kY1 o3% ©3Y nxrva oavayn an
7% XYY 9H ipvaypz OAKRY2 Y 7 oawY AT 71aY2 1017 BXR OOApnY 1Y DR AhR X

7T OPTIND YI°UR DASKY DRY N2 ININ KIT A on o fYRAI Anvoa RY g nnvn v

NTATY 2KRIT 1YY AnD DR LIRWY YT 1I0RwY 1072y NYAL 00OX¥XA2 N 1IRTIIN
1. 7°21p%OR = IP1P YR . However, Jastrow lists
1°21p20R as the plural of iPIp R, which makes

the reading in the Chinese Haggagah plausibls (although
unlikely) if the text meant to pluralize the word.

2. > = 1% However, there is an interesting possibility
of the Chinese text being 'carrect,' if one considers the
following anv»1 in line 4 as well. These changes in-

tensely personalize the words of the 'wicked' son who is,
in this version, actually saying that the Passover means
nothing to him ("to me"). Thus the father's reply is,
quite properly, if you were there ( nn'en ) you would
not have been saved. Indeed, this odd reading strongly
heightens the impact of the wicked son's comment.

4. nnesn = 0 .
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PI°2 I’ RIAT DI LYY TIpbd wiann oraOn 315 712% RTAT IR OKINAO @1va J1ab

Q3197 XD wOw AYwa RYK OAOIBRRY AT 12¥ya Ioyh o Tan%n 51 TIavan Y10 X107

$9%30% y°miap

MTIayy XN 7372 DIPPA I3I2TP 1YPOYY 1IRIAXR I 9T ATy 272y nbnnn

. 1279 9030 72Yy2 SRADY aYKR O 2R 02 0¥n RO YR O yYwInY TnRYY InRID
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T3 %D ¥IND YIT poary EDR>Y :9pR3w 0°9n2n

VX TIXT DR GaY v RIRD Y2IXR phR 12y

%172 wiona

MITY 9T Y53 KUK 119%Y Tpp Ta%a anx

$83°p 3%c3» XA 7192

3

173 13228 0a72KY vioRIw noo
DIT2YY DAY KY yaANa Syar mons
TRZ? 7D 230Ky 933% 77 3933y
%7 33%3 131°n1axy TUZYT OROAY

TITPAY 13°03%0% 133y poapay

A5 ) B Y.



Y X% T2 KY Yvan ayany 131%3x IPYCY nIwyY vraka 1aby Yp2 nn Inby xRy
D7 2223 22782 99%) %Ak AR 2K ranRIv Y9 onn NPYY wpa 7a%) peasrn
TIRI YIRI 125 Ay99 YR 10%2Y ta2xaw ap q1ab RPK ypnonb 1% xbSw Tnbn
TPIIF ORI ALy NnPY Y¥I0 YNRE ayan 930 Y2 122YY wRr RxY Ayan 1ok s

2% ANy AnYaxn TPPDI2R 130y wn3 DYIPAW2 DRIV DD by¥bL nrna cIPX Yaka

o

1. ywan : This is found in the Yemenite rite and in
Siddur Saadia, but not elsewhere as far as can be ascertained.

2. NY290 'L Sy DIIR : Lacking in the text, as it is
in the texts of Maimonides, the Yemenites and in the Sifrei.
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1239% popwh v25155 708 n
T3V IWRIW AAD DINYY Y1Tapy o 17323%n 5RIT° 1207 oY vv1ab po R
PADXIT ALD 27 IBAN YINT RYANY TR» TRDI IDXFT 127°31 101 395 Srqwe

FIYTI 11101 oSty 027y >7y2 sxyany »Hany AN 0N ATwh RoxD 132219

139 19 1% u»onha 720 IMRAw and 027327 13NIR 1999y SN2AW DINYY NRY nnx
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IpnE% D1120n Y 732 pn%an2 1nay (1¥ynY 00D Y 1°5% 1500 TIAKID npo
12 DX 0Y9E» 17°2¥7) 1K1Y ADD AP TTILY 1379 1I1n°1 :1D0nYY DRI OLD DR

DFT D°377 0°2°3 A% IMLNIP 92D 13°h1aR AR A YR pyxiv:ivina Yrawo
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PR S l-ATRE o

nx

JIROT

*hYRT

BRPXI AR DA% yoOW Y ORIV LD 1IYP MR A ¥yoecy :ATiavh 1

<APPY DRI PUZ DK GRNARK DR OYN°Ta Ny

NX D°A%% KI°1 192RIT 90D VIR 377 hIwcan 3y 137723y DX OKRIO
1970 130 %D pRaw amd Boaan 1YoR VI7DY DRY CiDAYR YT

a1 192K19 and pnIn a7 11¥n% nX1 :33v°n0D nan Yoo IGRERE T2
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T2 %y XY IRYD 99 Yy RS noaxnn n VIRIXIY onk 0'¥nY ov9%p qpx ikh
BY9ED YIR2 on72py i2KIW 1713531 Ko7 1172 PRI RYR nodYw 70 Ly gy il
AUYR B ¥ AR Y513 Anaa ¥y oTxp ocaun YIR2 2133 55 cnsony aranyova

| 7 OYIR bYveyp

AATA AT ApIn 702 +0°0DIN3IY hInIRAY BT K122 723023 yiaras aprn 372

4, The section 277%n ¥IX2 onnayy is lacking here, as. it
is in the Yemenite version.

5. ©°n?ImY. . . 9%3 : a section heading preceding the
explanation it is about to offer, as in a Midrash. It
is also found in the Yemenite rite.
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TRX2Y 9p23 0°%n22 D°9IDN2 B°DIDA OTPY AWK 13pR3 [T NI pRID And

PY 72103 1702 A91% 12N KIW A2 2900 1T A2103 YI9TaY TRD 732 2%
212 1% nnph o x12a% DOAYR A0IN IR DMLRIT 39000 0151 AT Y172 X91p3) AR AR
DYRAIDIT T2IDI PIATIY APTN T21 AnnYD2AY DON5INAY RINIRI RIONY v 29pn

A2 Av»na av anaxa(1) 90399y bca¥na 03°a%K o oob ey TR Y022 goviga
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$INRI WIY X7 ynoop

T¥2 N0D In3In v9s xys xb MOD2 Y%K 83937 nube anx X2 %3 a»max PROYna 338

3

BI1PRA Noow ow by gesp PIPDT DIV IDTI 79951% 11%n9ax 1°A? nor goa1any

2¥ RED ox MY xan ADE N3Y CnanRY :prIp B27X22 Y31°ntaxona by x9n 7192 4

ATy

-

1InnwY oyn TP boaxn 13°N3 nNRY bYIn NX Y9333 nmoq3pa YROw >33 °n2

?IT2?  nysoIn,  :This section is totally absent. Most
other rites have it, or at least maintain it. However,
Goldschmidt notes in his Introduction ( to nos Sw nTan

7YRITh Ny + P. 47) that: "Rav Saadia 3a'on placed
these paragraphs at the end of the Haggadah in order to
distinguish between those sections whose recitation is
obligatory and those whose recitation is optional. 1In
most of the Genizah fragments these sections are not
written."

j The famous hymn 11%-9 is completely absent from the
- text. For a further discussion of this point, see
‘ Chapter IV of this thesis,

3. 0*71321  , as in the Yemenite and Genizah fragments
(but not in the Persian or "Orient" versions).

Bw as in the Yemenite Haggadah (as opposed to DY) .

4, 131°n1aR°N3  run on together in the text; probably
a scribal error.




%337 1Y vomnaYh 11vn1axby TPX2 P220a x5w nw Y% 79%51x yanywxp 1T Ti¥n
TN PXIAT AR IDXOY :pRIV TOm ohras RIT 7192 2°5%20 3% 9%» onoby
DAY AzADRAY 1957 851 poa¥pn 1paa D ¥RTORY 03 RIZD D131y ooy IRYX ]

00% Yoy 2Y a9y

POONIV DAIIDI 1INIAR 90 DK DoraYnn 172 0w %Y 19%5I1% Yixw 1Y% G*914n

1. 1I1n3R8p as in Saadia and the Yemenite text.
nw See note on line 3, page 44.

11°n128k%w ¢ One word, as in Saadia and the 3enizah
fragments.

5. B>739» - See note on line 3, page 44.
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ONTI2y YD DR AT2a 5713y Y939 0°32%31 apip; dUP TTI2YI 0090 nr y99n0 9

ITDXYA XN I1Haw> 12XY DR nixaady DIR 291 9319y 9474 %329 9982 ona 172y R

PADRIV VKA 1IDIR 9R NOX Sxa T2%2 13°n33aK nx mYw D333 T12y0n any gy o

$YIPPIZRY yawl wx yakh ar 1Y nn% 1InIx x0apn IYEY nw» %17 Yiniss

2% nTIvY 9915 beab O035% AX3Y nawph bHyay PIAY 30395 yax 7>°8%
2. NIRTAY as in the Yemenite (and Persian) Haggadah.
2-3. DY9¥» T132ywn any  Unique to the Chinese text.
5. VIR  as in Saadia and Maimonides.
%711%  also found in Maimonides.
nvIt1 = nxi1%y as in Maimonides and the Yemenite
text. Or possibly xwiby » as found in the Genizah frag-

ments (Abrahams, "Egyptian Fragments, " p. 43). Or

also possibly due to the pronunciation of sibillants by
the Chinase.
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TIIYV2IY ARy navayny TIRSXINY Y5Ixn 1°0°30 %> nx 13°0128% 1Y hoyw
723997 1°32Y% Snx1y Yeqqa TIRY A% nRnY 31w gy 2821 anopy 112°03 abvixay

Instruction in Judeo-Persian

MATo> Y'Y I¥Y nnyn 13130 7 DY N 4 ow nR 1955 o 72y 15%0 asiyvyLi

13°A%R 1D on 19335 DI¥bwH %Y 0 oBYIa Yy YY 07 :a pp Y9 00 1xan Ty idek)
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71°3X% D7 DIavR» BT EYH npn IYIRAY BORWI NIRAY OHYDUan nawb Sncaanh
:001h%n anne 0Y31an oN n’nn‘nwpy 2°Viz Yny 2371 Oy BT BY a°wIad
£ Y naheons YRSwe YwIpY AYInY "ncn 12 oy» 2pYS N3 02I%Hn YKAPY DNYa
DT % PO OJRX 32D NIPaAX BYYIRD VIPI BAAT MIARY 230° 370 DI OGKA

TYTIX 225%D XY Y322 nayaa 0°YIRD ITpIn LIS MIBRY 32BN 7TA00 0DIIND D
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J n ' ] 4 iy} 4 1 2 ’ H pire] Y ) L n I
D’D | ’S? ? J’L?” U’D D)R 131 DDI ' 3})}7 i1 h 3 hs 1
13}71 [ -~ :\/-4 - -
- 3 i J X ' '?; 1 ’ll? 1]
B y
"'l “"] an ) Y 1Y X “}\ ? XD ) } 7 X 'EK D?l 1 N

SRE R R ER

‘0TI axr 33 YIRY nrn YLy

4 3
Translation in Judeompersian of above
4
R
1D »i9ra)y apIn o3 073302 13°n3ax AR PYX2 mpw
P2 'l 5

5. This is the beginning of a second interpolated
hymn, known as ntxx anx which is also found in the
Yemenite and "Orient" rites, and in Siddur Saadia

(0. 144). An interlinear Judeo-Persian translation
is given with the text. Also cf. Kasher, Haggadah
Shleimah, pp. 185-136.




Translation in Judeo-Persian of preceding line
PDYIX2 Y2 AYID 95 nnn C>73¥wWDY DY319» 197 neqxn Y% 7In3 y31vp3ax naona

Translation in Judeo-Persian of preceding line
PADIPI 32 71312Y 0 srqrsoy YART 99D 139y 19y op o2

Translatio

n in Judeo-Persian of preceding line

5¢




130 2992 0931 7vaxaY) Ry NK NINsnY Aayas qa9

Translation in Judeo-Persian of preceding line
PRI PAT Yy pomncy 100 nuya 1E-DANNS T

Translation in Judeo-Persian of preceding line

s0m aaxp FAR S PIPRIY 92 BAYIR DR 1700
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Translation in Judeo-Persian of preceding line

P09°YY n923 273w 70 oo WA ATIN 7193170 pay

Translation in Judeo-Persian of preceding line

10A% 71K XI; 7372 03900 0%z yYn u%ipa yow D**py

Translation in Judeo-Persia

n of preceding line
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ENPAN 1aTHI Y09 npn DAD Y72 0 A 1

2
*0n 233 yeovaw nsypa; 73°D31 2R NIRIRD pren Mmoo 3
Translation in Judeo~Persian of Preceding line 4

193732 137Y% pypa N°TRI 92 navh ons91sa by 5




Translation in Judeo-Persian of preceding line

$7ONIXIn Y521 TInorny 953 XN aviTa apyx abza 19%

Translation in Judeo-Persian of preceding line

3102w IBDDI WIS ORI ©CTIIY OANXT nIvvAY niTava

Translation in Judeo-Persian of preceding line
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*0737 8°2192 930 0% By avy poabiy o3y 12Ib2 pans:
Translation in Judeo-Persian of preceding line
1I%M 7I2P3 9739 R1vw 1953 1{0) o2 ©on aa0
Translation in Judeo-Persian of preceding line

PIPP? 902RD 0OnNY wpaY B1nY 1rD3 A I

3. 1127 is presumably the final correction over pip7

5. 1’01 = 18P,

£




P1PDIRD B 2 Yy 9o%nY ymawoa b »YIR2 YnnD onsn

Translation in Judeo-Persian of preceding line
$A%1%0 %» 9N YR 1vxavw 72°%wa% 1Dy 2183 13357 Yoy

Translation in Judeo-Persian of preceding line

10771KY YawIw AYIav nvpb osn s nr n yap

NY



Translation in Judeo-Persian of preceding line

1
*BY0 now Sy 1o%vin nw BAPKIW >92192 639595 1ry >
Translation in Judeo~-Persian of preceding line 3

PVITP 219% 119129 awn anx SSa 27y AI0YY gy 4

Translation in Judeo~Persian of pPreceding line




:0%K12 v3pY 02375 3928 NINATD *937Y namsAl aban

Translation in Judeo-Persian of preceding line
01°W? 13I°NRIPY moRan BNk B3 %Y TRRTA 1IY3% TI0N13AX 2a9RY 13985k AR
D27 ¥*2°0 D107 InY 0OHTH In 0w 5539 1PRTAVI BOwwY 30y 719333 oonw

137033 M0 5Py 135n%IK3 Y3 Yy pan v 9% AT131 7%y INATD Sp by
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VR Yua o onanx S92
Translation in Judeo-Persian of preceding lines
T2R 7927 299 X713 ©Y1va 9%» v1v°a5x § TR Y192
Instruction in Judeo-Persian

SYARA 72 oon% Roxinn oYiyn %2 13°AYR A onnn 3173

3. Some Sefardim do not.recite the blessing at this point,
and the Yemenite rite, in fact, omits it.

4. 3°7% n%°v) Yy is not in its usual place.
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Instruction in Judeo-Persian 1

TRX ADIRT 29D K712 0%IYA IYp 13°A%K 0 oare 3112 3

T390 NYOOR YY O 1311%1 1%ni¥pa 1IVIP wR o21ya Y2 13°09R 8 onk 91932

S

Instruction in Judeo-Persian 5

2. The blessing 7¥n  n%vox Yy is totally absent
and should have occurred at this point. This is a ma’jor
omission.

3. This blessing is for Karpas and is not in the usual

place. Inasmuch as:the Yemenite (and Persian) rites

have it at the beginning of the Seder, and since they are
the most likely derivative rites, we inay assume that its

position here is unigque to the Chinese Haggadah.




n pb Sa7

Instruction in Judeo-Persian

L[] L > .
$07D2A¥A 70 9372 X73aw Y3 Yy piag MIYDY X712 oYvaiya v» VIPAPR T oAnN Y312

Instruction in Judeo-Persian

$0°7% 1n%0031 %P 1331%31 19n13ma VIVIP WK BYIYA %» 1397a5% & nR 9992

1. nw% 937 , an interpolation unique to this text, which
derives from the Talmud (Pesachim l16a). Note that in the
Talmud the spelling is psv% .

5%73 wipn% 757 , absent from this rite, but found in
all other gites. See discussion in Chapter IV on this point.

3. This blessing is found in Siddur Saadia (p. 83).under
13737 ni397a, as a "mini-grace" following the eating
of any individual item (a snack?), whther it be ¥pip *%3¥7%2

or not. '

5. See note on line 4, p. 59,

v




Instructiop in Judeo—Persian

1
19 i 1 ) T r T ] ) Y ) L)
1 s I ) ’ [V 133 ?n IDW ko) 13 R ! 113 N

A®]

P0TR Ty oy
YYD 20T 905 oavaxy *TYY yEn Sox by
0 nwa

13°A%8% ipnanby 3
X1 gnb nR] e
; P aynwy
Y1 any 03TR 1R XYY ony 823°y 19375 xYy, 5 4
g% ano
17302 ghivey ipy, -
; : 92 y
21330 RY 1995, K1 Brsyaq 100
112°0° xY%1 goqgs 1m0 5

Innn Yisw is completely absent--a unique occurrence.
See Chapter IV for a discussion of this point.

It also seems that the third cup is missing. Also
see Chapter IV on this point.

3. wyn = 1wy n
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5. von L J.s = 0%1y> appears to be in the margin as
a correction.
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13% AR 5 YR ;4 onoan 0D1I51M3 & 9wa Nan 1792 IRY SN0 0 ORIR iRy VAR AT

‘.

20 DY YTIn iqmmiaR onby TTIRY BnR Yy

$TLTDA NP TY BONIYI an Y90k
173130 7wy 2Py Jvton) 1°TPr YD Yany 13va%K 5 IINYA T n oY yYy v s
2T 95 owYr niTiay 2o 1% 0 AR D npb 379 7371 YR ava Ypy Yog

PHOT%D IRDPN navnn YShan TPnn RN

4. SanThY = anty

707 nd7a  is omitted except as an abridged blessing
at the end of the Hallel such as is found in the Yemenite
text.
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$I2ROIYY 2YIYY Y1Ypo vvpn o>op

$TEAN 2D XIIZ avI¥d YYD 11°99R 5 oanw ERRP!

TR 2YY aTwd n21an Y®Y iipan can by 1227 %y o%iyn %5 11°aYK n Ao J1M2
2y YRTUY 129%Y 110a%R A oona v3'n%2ax nR AASASH) ANYX% 92R9% 929 nTan

APIPI NARIIZI NINDZY A2INY 110%yar JiY2d jown 11X %93 99y oobpiac Yy

4. XNI3w = nYxaw,

n3%122 or N1%%311,

5. JIRYI2A
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The 937v Yon and the final hymns are absent. See
Chapter IV on this point.




IV: Conclusions Based on the Text(s)
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An examination of the text in the preceding
chapter reveals a number of affinities between the
Chinese Haggadah and other rites. A careful ca-
taloguing of salient similarities could surely
yield the general conclusion.. that the Chinese
Haggadah derives, as Roth supposed, from the

. . 1
area of either Yemen or Persia.

On the immediate level, a good case could
be advanced that the Chinese Haggadah most likely
derives from the Yemenite rite. The connections,
as we have seen, are almost obvious. As in the
Yemenite version, the Chinese Haggadah contains
two interpolated hymns (Bachar Banu and Atah
Ga'alta), which ultimately derive from Siddur

Saadia. In addition, the Birkat Hashir is

similar in both rites.

- Aside from these major congruencies, there




are also oth

nevertheless

term bivhil

er comparisons of lesser weight that
prove fruitful. For example, the

u vats'anu mimitsrayim appears at

the beginnin
and the Yeme
Maimonides,
Haggadah was
third of the
merorim,
version also

find ba'ruch

g of the Ha Lachma both in the Chinese
nite versions. (This is also found in
and it is supposed that the Yemenite
influenced by him.) Also, the
Four Questions utilizes the word
rather than maror, which the Yemenite
does. In the Midrash section, we

ha-Makom shenatan torah leyisrzael amo,

amo being an

and Yemenite

extra word common to the Chinese

2y

ites. Farthermore, in both the
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Yemenite and Chinese wversions, Pharoah is described

as paro harasha, harasha being unigue to both.

In the three Passover obligatory remembrances,
the word shum in the formula al shum mah is spelled

in 'ketib chaser. The phrase bchol dor vedox chavav

adam leharot is the same in both, whereas in all

other rites it is lirot.
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Such similarities lead one to assume a linkage
between the two texts. Yet the two may have a com-
amon source--namely, Maimonides-—-and may have
evolved from that. The hymns that a-re unigque
to the two versions cause one to opt in favor
of the probability that the Yemenite version

was the one which the Chinese Community drew upon.

Yet a tie to the Persian text is also
possibla. After all, the directions and translations
in the Chinese Haggadah are in Judeo~Persian. How-
ever, the Persian Haggadah studied above does not
show particularly strong affinities o the
Chinese upon close textual examination. The
"Orient" Haggadah does contain Atah Ga'alta,
though its geographical source as a Haggadah is
uncertain, and it may even have drawn upon the

Yemenite tradition.

But, despite all such speculation on deriva-

tion, we are still left with the unique document

that is the Chinese Haggadah. What concluasions

may we draw as to its text?




First, we find nowhere in “he Haggadah any
truly unique prayer or text thac is unknown *g
the general stream of Haggadot. Thus, this
Haggadah is probably a transmission either from
the culture wherefrom the Kaifeng Jews originated
or from an established tradition, and therefrom
borrowed. Second, we can discern no thoroughly
unique custom prescribed in the Chinese rite.
Apparently they did not develop any particular
tradition of their own. Third, we can readily
identify the omission of a number of texts-—-—
some of them major--that are included in nearly
all other Haggadot. This may well suggest that
the contacts between “he Jewish community of
Kaifeng-fu and the res+ of the Jeswish world may
have been far fewer than we might suppose. This
Ssupposition is supported by the general ignorance

of proper nikud throughout the Chinese Haggadah.

Finally, the Chinese Haggadah features a

significant number of oddities which need o be




76

delineated, and which may yield insight into

other problems.

The first oddity is that the blessing borey

peri hagafen follows the Kiddush rather than

precedes it. This is contrary to all known tra-
dition. The idea of blessing the wine first is
rooted in the Talmud. 1In Berachot 8a and

Pesachim 10b the concept of blessing the yayin
before the yom is established. 1In addition, the
general rabbinic formula of YaXNeHaZ (wine, Kiddush,
candle, Havdalah, time)is well known. Thus the

formulation in the Chinese Haggadah is strange.

Secondly, the karpas is eaten not at the
beginning of the Seder, but at the beginning
of the meal itself. This may be explainable
in terms of the fact that the second dipping
takes place at this time, and that there is

no particularly cogent reason why it has to

be earlier. After all, the earliest sedarim




may have had this 'appetizer' just before the

meal, although no Haggadah rite does it this way.

The Chinese Haggadah also is lacking the
Dayyenu. This hymn is generally presumed to have
origina<ed in ancient times during the period
of the Second Templ=z. Goldschmidt recalls a
theory that it was sung during the ingathering
0f the bikkurim.2 The hymn is, however, not to
be found in either the Talmud or Midrashim. It
is the Gaonim who first testify to its presence.
It is found, in a variant version, in the Seder
of Rav Amram, and it also occurs in the Siddur
of Saadia amond the optional additions to the
seder. It seems clesar tha: Saadia understood
that the hymn was not necessarily a Passover

hymn per se, so much as a song of thanksgiving.

In the Haggadot, Dayyenu is, therefore,

not always included in the text. For example,

Maimonides does not inciude it, bt he himself
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sang it at the seder as a custom.? Thus, its
absence may mean that their urtext was either

guite early (before Dayvenu was widely accepted)

or possibly derived from Maimonides. Certainly
their urtext was not later than Maimonides,

since the Yemenite Haggadah, which he influenced,
already includes the Davyenu. The foregoing strongly
suggests that the Chinese Jews may have drawn direc-
tly upon Maimonides (as Leslie suggested) as well

as from Yemenite sources which include the later

hymns .

Another puzzling omission is that of the

blessing for matzah, al achilat matzah. Inasmuch

as matzah is a major Passover symbol, and the
subject of a blessing in all Haggadot except the
Chines«, its omission seems even more surprising.
Generally, the custom is to say motzl and then

1 achila: matizah; yet there are unusual girsa'ot

e

that derive from the Genizah. In these fragments
the two blessings are merged into one. They

are combined and function together. Neverthelsss,




a blessing over bread is present in some form.

Except in the Chinese Haggadah!

An unusual addition is found just before the

meal in the insertion of the phrase zecher latit.
This phrase,which appears in the Talmud (Pesachim
116a), refers to the dippings before the meal.
The dipping into tavlin is called 2echer leteven,
and the dipping into charoset is callad zecher
latit. It is quite simple and uncomplicated.

The only guestion is why the phrase is added ¢
the Chinese Haggadah, whereas it does no*+ appear
in other Haggadot (even in the Chinese Haggadah
latit is misspelled). It mav be an indicat-ion
that the charoset was eaten at this point in the
seder. According to general custom, the dipping
in charoset does take place at this point. Per-
haps the source of the Chinese Haggadah had this
notation regarding the symbol of charoset, and

it was retained.

A further example of distinctiveness in the




Chinese Haggadah is the total omission of the words

zecher lemikdash keHillel. This formula, or rather,

direction, is found in all other Haggadot. How=ver,
Kasker advises that the Talmud imposes no requirement
that the formula be recited.? Nor do the Rishonim!
Thus we do have a source which seems to suggest

that the practice of korech ,to which the direction
refers, mavy not have required the recitation. Thus

the omission in *he Chinese Haggadah may be per-

fectly proper. It may simply be that the text
that they drew upon had left it out. Whether ox
not they had inherited the tradition, in *he abssance

of the notation, is purely a matter of conjecture.

Another unusual feature of the Chinese Haggadah
is the position of the blessing al netilatc yadayim,

which follows the grace (boreyv nefashot rabot).

Goldschmidt discusses the fact that there were
three washings during the seder, a practice veri-

fied: by Rav Amran Gaon.”

One washing was at the
beginning, one preceded the meal, and one follow=d

the meal (mayim acharonim). Thus to find such a




blessing at this point in the Chinese seder is not
totally strange. However, inasmuch as the blassing
follows the grace, it does not serve any claar

function.

A major oddity is the apparent omission of the
third cup of wine. The idea that there might only
be three cups (actually, blessings) of wine is not
in itself totally unexpected. Goldschmidt refers
to a custom of not saving the blassing over the

. 6 . ,
second cup of wine. He mentions that according
to the Gaonim one says the blessing over wine at

the end of the birkat geulah. However, he notes

that some decisors do not sav the blessing.
However, it is important to note thac the dispute
is over the second cup, not the third. Thus,

the Chinese Haggadah seeas to leave out a major
item. Of course it also lesaves out the entire

birkat hamazon to which the third cup is essen-

tially connected. Leslie, however, does refer

to a Chinese manuscript which includes the birkat




ngazog.7 This would suggest that, since they had
a shortened blessing for grace after meals (borev

nefashot rabot), that the absence of the third cup

was not simply an oversight. Possibly their urtext
may have left out the birkat on the assumption that
everybody would know enough to say grace after the

meal.

An additional oddity is that fact that the

Shefoch Chamatcha following the meal is also absent

from the Chinese Haggadah. This particular prayer
is a very late composition. Goldschmidt observes
that it is not known to the Gaonim nor even *o the
Rishonim. He also notes that it is not found in
. 8 . .
most Genizah fragments. It is, however, found in

the Mahzor Vitry. One could conclude either thaxz

it is late or that it was known on the individual
level but did not find its place in the corporate
expression of the liturgy until fairly late. In any

event, it is now universally accepted, although as

Kasher points out the particular verses emp loved
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have tended to vary depending on the rite.

The fact that it is absent from the Chinese
Haggadah causes us to think that the text upon which
they drew must have been an early Haggadah. That of
Maimonides immediately comes to mind, since, as
mentioned above, it lacks certain items such as the
Dayyenu which those Haggadot which follow=d him
already have. 2And since the Chinese Haggadah
has Yemenite hymns, the connection between it and

Maimonides seems more than plausible.

Another major omission is that of the Hallel
Hagadol (Psalm 136). This psalm, which is a Hallel
unto itself, is of great importance. According to
Amram, it was a voluntary addition to the Egyptian
Hallel, and was said only by those who included
a fifth cup. Its absence here may be a function
of the tendency in this Haggadah +o omit certain

voluntary hymns, such as we have already seen with

regard to Dayvenu. On the other hand, our text




does include Bachar Banu and Atah Ga'alta. So the

absence of Psalm 136 is probably a result of ca-
price racher than a reasoned philosophical po-
sition. The text from which the Chinese drew
probably omitted it since it had no fifth cup.
But, since eventually this Hallel came to be
said even without the extra cup, its omission

here is further evidence of early origin.

Finally, there is a +otal absance of the

chasal siddur and the other 'traditional' hymns

sung at the end of the seder. GCiven all our
previous discussion, this is +o be expected.

After al]l, the chasal Siddur is derived from a

kerovah for Shabbat Hagadol by Joseph Tov Elem,

an llth century Ashkenazic rabbi. The use of

the hymn in <the Haggadah is not really noted until
the 14th century, and chen only in Ashkenazic Hag-
gadot. 1In fact, it is not even found in the It-
alian Haggadah. This would only tend <o support

the notion tha*“ the Chinese Haggadah drew on an

early text of eastern origin.
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Where, then, does this leave us? What can
we say about the Chinese Haggadah? It would seenm
that it is a rather unique text, as much for what
it leaves out as for what it contains. It is cleax
that it is not modelad after one particular' known
Jdaggadah, for while it includes elements of earlier
texts, it also includes later items such as the
hymns also found in the Yemenite wversion. The
omissions are in some cases wmost odd, and l=ad
us to suppose that the Chinese Jews had rather
infrequent contact with other Jews from the West,
a circumstance resulting in their being rather
isolated and ultimately unknowladgeable. It
would also seem a possibility tha*t the urtext
of the Chinese Haggadah was either defective or
lost, and thus recopied from memory. It certainly
seems most unlikely that they would have baséd
their Haggadah on any document known to us. The
most likely sources upon which they drew were,
first, Maimonides and then Yemen. But the Chinese
Haggadah is simply too much of a mixture of various

rites and odd practices to be directly derived

from another source.
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This may make it impossible to really shed
any light on the historical origins of the community
in Kaifeng-fu. After all, it is only possible that
the Haggadah is directly derivative of Yemen and
Persia. 1Inasmuch as there were known traders
from these areas heading to China, it is surely

possible that they may have settled in China.

This text, howaver, does illustrate something

about the organic growth of the Haggadah itself

as a liturgical work. It would seem that the
Haggadah was such a central work in the life
experience of the Jawish people that the tradition
from which it sprung gave rise to a multiplicity

of observances even centuries later. Additionally,
accretions of various kinds seem to have constantly
found their way onto the main trunk of the tree.
Above all, the interplay of cultures and history

seem to have generated rich new contributions to

the meaning of Passover to Jews all over the world.
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As for the Jews of Kaifeng-fu, who thrived
for more than a millenium, and who are all now

dead, their Haggadah lives as a pPerplexing monu-

ment to an intriguing past.




88

Footnotes to Chapter IV

1. Cecil Roth, Introduction to The_gaggadah‘gg the
Chinese Jews (New York: Diskin Orphan Asylum, 1967) .

2. Daniel Goldschmidt, Haggadah Shel Pesach Vetoldoteha
(Jerusalem: Mossad Bialik, 1960), p. 50.

3. Goldschmidt, Haggadah, p. 50.

4. Menahem Kasher, Haggadah Shlzimah (Jerusalem: Torah
Shleimal} Press, 1967), p. 159, note 4.

5. Seder Rav Amram Gaon, edited by Daniel Goldschmidt
(Jerusalem: Mossad HaRav Kook, 1971), p. 117.

6. Goldschmidt, Haggadah, p. 59.

7. Donald Daniel Leslie, The Survival 2f the Chinese Jews

(Leiden: E.J. Brill, 1972), p. 155.




89

Bibliography

I. Primary Sources: Haggadot

1. The Haggadah of the Chinese Jews, Introduction by
Cecil Roth, New York, Orphan Asylum Ward of Israel, 1967

2. Seder Rav Amram Gaon, edited by Daniel Goldschmidi,
Jerusalem, Mossad HaRav Kook, 1971

3. Siddur Rav Saadia Gaon, edited by Israel Dodson,
Simchah Assaf and Issachar Joel, Jerusal=m, Reuben
Mass Press, 1970

4. 'Agadeta Depisch'a, edited by Joseph Tsobiri,
Jerusalem, Aharon Hasid Press, 1967

5. Haggadah of Maimonides, found in Haggadah Shleimah,
edited by Menahem Kasher, Jerusalem, Torah Shleimah
Press, 1967

6. Persian Haggadah, Manuscript #4731 in the Library
of the Jewish Theological Seminary of America

7. "Orient" Haggadah, Manuscript # 4398 in the Library
of the Jewish Theological Seminazy of America

II. Secondary Sources: Books

1. Finn, James, The Jews of China: Their Sources, Their
Svnagoque, Their Scriptureg, Their History.&c., London,
B, Wertheim, Aldine Chambers, 1893

2. Goldschmidt, Daniel,Haggadah Shel Pesach Vetoldoteha,
Jerusalem, Mossad Bialik, 1960

3. Kasher, Menahem, Haggadah Shlzimah, Jerusalem, Torah

Shleimah Press, 1967




4. Kublin, Hyman, ed., Studies of the Chinese Jews,
New York, Paragon Book Reprint Corp., 1971

5. Leslie, Donald Daniel, The Survival of the Chinese Jsws,
Leiden, E.,J., Brill, 1972

Secondary Sources: Articles

1. Abrahams, Israel, "Some Bgyptian Fragments of
the Passover Haggadah," Jewish Quarterly Review
10 (1398), pp. 41-51

2. Adler, M.N., €hinese Jews," in Jewish Quaxterly
Raview 13 (1901)

3. Finkelstein, Louis, "The Oldest Midrash: pre-
rabbinic ideals and teachings in the Passover Haggadah,"
Harvard Theological Review 31 (1938), pp. 291 f£f.

4. Stein, Siegfried, "The Influence of Symposia
Literature on the Literary Form of the Pesah Haggadah,"
Journal of Jewish Studies 8 (1957), pp. 13-14.

5. Zeitlin, Solomon, "The Liturgy of the First Night
of Passover,

Jaewish Quarterly Resview, New Series 38







