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DIGEST

This work is an attempt at an original annotated trans-

parison of that ritual with the Seder ritual of the Mishneh
Torah. In the Shulchan Aruch the Seder ritual is found in
chapters four hundred and seventy two through four hundred
and eighty two.

Chapter Four Hundred and Seventy Two deals with the
necessity of reclining during the Seder and the ritual
surrounding the drinking of the four cups of wine.

Chapter Four Hundred and Seventy Three explains the
laws of the first cup and the order of the Seder until the
second cup.

Chapter Four Hundred and Seventy Four deals with the
ritual surrounding the drinking of the second cup of wine.

Chapter Four Hundred and Seventy Five summarizes fur
ther rules of the Seder meal.

Chapter Four Hundred and Seventy Six analyzes the
custom of eating roasted meat on the night of Passover.

Chapter Four Hundred and Seventy Seven is concerned
with the laws and rituals surrounding the eating of the
Afikoman.

Chapter Four Hundred and Seventy Eight deals with
the fact that after eating the Afikoman one is not to
consume any other food.

Chapter Four Hundred and Seventy Nine is involved
with the ritual surrounding the grace after meals and the

lation of the Seder ritural of the Shulchan Aruch and a com-



prayers following immediately after the grace.
Chapter Four Hundred, and Eighty deals with the ritual

surrounding the drinking of the fourth cup of wine.
Chapter Four Hundred and Eighty One is concerned with

the prohibitions against drinking anything after the four
cups of wine.

Chapter Four Hundred and Eighty Two discusses the case
of the individual who does not have guarded matsah for his
Seder meal.

Chapter Four Hundred and Eighty Three deals with one
who has no wine for the four cups of the Seder.

The second section of this thesis is a comparison
between the Seder ritual in the Shulchan Aruch and the Seder
ritual in the Eishneh Torah For the sake of clarity a
brief Introduction to this section deals with an analysis
of the literature of codes and the biographies of the
author of the Shulchan Ziruch Joseph Karo and the author of
the Hishneh Torah Moses Maimonides.
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PREFACE

The Seder meal is one of the most significant expres
sions by the Jew of his unity with a past tradition. It
has come to symbolize the event of the Exodus from Egypt--
the escape from slavery unto freedom. The prayer of the
Jew on the night of Passover is that this elusive moment
of freedom will soon be the inheritance of all mankind.

This thesis deals with the Seder ritual contained in
two codes the Shulchan Aruch and the Mishneh Torah. This
choice of material is based upon the author’s contention
that a profound understanding of the ritual of the past is
necessary for the positive development of a ritual for the

An original annotated translation ofpresent and future.
the Seder ritual of the Shulchan Aruch is first offered
and then it is compared to the Seder ritual of the Kishneh
Torah. Material in brackets is not found in the text but

In this comparison the Yale translation ofis explanatory.
the Mishneh Torah has been copied on the left side of the
page and notes, or other references to the Shulchan Aruch,

The comparison is doneare to be found on the right side.
in this way so that the reader will be able to feel the
similarities and differences—to taste them much as he

An introduc-would the matsah on the night of Passover.
tion to this comparison deals with the literature of codes
and the authors of these two works and should be consulted
prior to the reading of the translation by those who are
unfamiliar with this genre of literature.



The writer of this thesis is deeply indebted to Dr.

Alexander Guttman, Professor of Talmud and Rabbinics, for

his guidance in the preparation of this work. The depth

and breadth of his scholarship and his willingness to com
municate this to his students have helped to make studying
at the Hebrew Union College-Jewish Institute of Religion a
truly rewarding experience.
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HILCHOT PESACH

^72.

1

it becomes dark.

[to leave earlier than on other

to

in the manner of freedom.
Even a poor man who hasn’t a pillow should sitNOTE:

7
3.

only on his left
(there is no difference between a left handed and another
person) (Tur in the name of Rashi and Terumat Hadeshen
chapter 136).

A woman is not required to recline unless she is4.
important.

The laws of reclining and the four cups. 
Herein are sixteen paragraphs.

of the infants 
3 asleep,

and he should prepare the place of his sitting 
6

where he will sit reclining,

1. One’s table should be arranged [on erev pesachj 
while it is still daytime in order to eat immediately when

[2 school^ he should arise,
2 days] for it is a mitsvah

And even if he is in the "beth hamidrash"

NOTE: All of our women are called important (Mordechai, 
the beginning of the chapter "Arve Pesachim" [The eves of

2.
dishes [including tablecloth, 
his ability

on a bench (Mordechai, the beginning of the chapter "Arve 
Pesachim" [The eves of Passover] ).

When he reclines he should not lean on his back, 
8 

nor face down, nor on his right side,

to hasten to eat for the sake
[[little children] so that they would not fall 

but he should'^say the Kiddush until it is dark. 
One should set his table nicely with beautiful 

napkins, etc[] according
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who wrote, "that in this
(his own opinion).

5.
A student

unless his teacher gives
him permission. A superior sage, outstanding in his genera-
tion, even if he did not learn anything from him is consi
dered as his teacher and he is not required to recline.
(Only if they eat at the same table, but if he eats on a
separate table he is required to recline).

6. The servant is required to recline.
Everyone who is required to recline, if he ate or7.

drank without reclining he did not fulfill the requirement
and he is required to eat and to drink again while reclining.

NOTE:
partaking of a fes-

Pesachim"

he is not to drink again while reclining for fear that it
looks as if he adds onto the cups.

(Minhagim)
But in principleand similarly with the eating of matsah.

But with the first two 
12 

cups he drinks them again without a blessing

before his teacher is not required to recline even if he 
10

isn’t his distinquished teacher

the obligation without reclining Ugudah, chapter ".Arve 
Ql?he eves of Passover] ).

he did not drink the third or fourth cup

A son in the presence of his father is required to 
9 recline even if he is his distinquished teacher.

It appears to me that if
11 

while reclining

There are those who say that at this time when 
it is not the custom to recline, [while 
tive mealj the authority of R. Eliezer ben Yoel Halevi is 
sufficient to rely upon him that ex post facto one fulfills

Passover] and our teacher Yercham), But they are not accus
tomed to recline, for they rely on R. Eliezer ben Yoel Halevi 

[our] time one is not to recline"



3

8.
but if he drank them one after the other not according to the

after it is
mixed. And. he drinks

And if there are
in it many "x'eviiyot" as many people may drink from it as
is the number of "reviiyot" that are in it. However, there

the
name

One who does not drink wine because it harms him or10.
he hates it needs to force himself in order to drink and ful
fill the commandment of the four c-ups.

11.
(Tur).white is better than it

12,
wine.

Even an indigent, who is supported by charity,13.
should sell his clothes,
order to purchase wine for the four cups.

Also women are obligated with regard to the four14.
cups

For children that have reached the age of education15.

13 One needs to drink four cups
14 

in the proper order,

It is a mitsvah to go after red wine (unless the
11. e., the red] )

One fulfills the obligation with cooked or spiced

and all the remainder of the mitsvot that are observed 
19that night.

or borrow, or indenture himself in

are those who say that one must drink the majority of the cud 
17even if it contains many "reviiyot'’. (And one must drink

[prescribed”) measure without a long break in between)
(Beit Yosef in the name of the Rokeach).

proper order he did not fulfill the obligation.
159. The measure of the cup is a "reviit"

T 1 16[with water] (if one wants to mix it).
it in its entirety or the majority of it.

£a priori] he should recline all through the meal (R. Yaakov 
Baruch Landau).
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it is a mitsvah to place before each one his cup.
NOTE: .And one should not take a cup whose mouth has a

narrow hole like a glass bottle for he would be unable to

Andit.
similarly with regard to the cup for Kiddush look above chap
ter 271 paragraph 10 (Beit Yosef).

16.

I

It is a mitsvah to divide among the childred parched
£ques-corn and nuts in order that they see a change and ask 

tions] .2°

drink a "reviit" at one time (R. Yaakov Baruch Landau). And 
for the glass of the "Birkat Hamazon" [the grace after mealjj 
even without it [i.e., the above reason} one must not take

Look above chapter I83 paragraph 4 in the note.
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473.

1. for him the first cup and. he recites the

And. if on

the

And. he does not wash his hands at all before the

eves
But if his hands are not clean he washes

them a little, but must not recite the blessing over the
Furtheremore, the head of the household does not

Only another person should mixfor himself.

2.
blessing after it.

If one wants to drink several glasses the permls-3.
At any rate it is proper to be carefulsion is in his hand.

The laws of the first cup and the order 
of the Seder until the second cup. 
Herein are seven paragraphs.

NOTE: 
28 

Kiddush,

One drinks while reclining, but does not recite the 
29

washing.
mix [the wine]
it for him in the manner of freedom (R. Yaakov Baruch Landau).

(our teacher Yerucham and R. Asher ben Yechiel in 
a responsum, and Mordecai chapter "Arve Pesachim" Qrhe 
of Passover]] ).

he completes the Hagadah until 
redeemer of Israel] and afterwards per-

21 
They mix

22
Kiddush over it and then he recites the blessing "Sheheche- 
yanu” [who has kept us in life and preserved us and enabled 
us to reach this season] .
he says "Vayechulu" [Thus

And if it falls on the Sabbath 
23 were finished..J ♦

Sabbath’s end he says "Yaknehaz", [an abbreviation meaning] 
"Borei Pri Hagafen" [who Greatest the fruit of the vine] , 
’’Kiddush", "Borei Meorel Haash" [who Greatest the light of 

 24 25 U 26
"Havdalah", and "Shehecheyanu". But if

he forgot to perform Havdalah, and did not remember until 
27 he began the Hagadah, 

"Gaal Yisrael" [the 

forms Havdalah.
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in order not to drink between the first and second cup, if
not for a great need, in order not to get drunk and be pre-

and

cinnamon, wine and

the two cooked
NOTE:

Which means, that the karpas should be the highest
closest to
matsot and the matsot nearer to him then the maror and the

.And they should be nearer to him than the meatcharoset.
and the egg (R. Yaakov ben Mosheh Halevi). It is the custom
that the meat be a shankbone and it is customary that the
meat be charred on the coal and the egg be boiled (it can
also be roasted and this is the custom in our city).

These are the vegetables with which one fulfills5.
his responsibility:
palm ivy,

with their leaves and
However, with the

vented from completing the Seder and the reading of the 
30

Hagadah.

32 
and maror

[a paste made from nuts,
Qradi sh,

ance of the festival offering.
dishesj

And one should arrange the plate before him in 
36

They bring before the head of the household a plate 
31 32 rthat has on it three matsot and maror bitter herbj 

33 charoset

It is customary to have 
35 meat and egg.

ance for the paschal sacrifice and the other as a remember-

Cf°r

34and karpas |_radish, greens, or roots of parsley to be dip
ped in salt water] or another type of green, (and vinegar or 
salt water) and two other cooked dishes one as a remember-

(explanation, kinds of bitter grasses) maror.
And one fulfills £the obligation] 

their stems but not with the root.

the manner so there is no need to pass over the mitsvot.
[l.e..

him] and the vinegar nearer to him then the

horse radish, endives, bitter herb,
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leaves one does not fulfill the obligation unless they
are moist, but with regard to the stem one fulfills the

But the best object for the
but if this is not available, he

should go after the first in the list in the order as it
is taught.

NOTE: But if he does not have one of these vegetables
he should take wormwood or any other bitter vegetable (Agur).
And charoset he should prepare thick as a remindex* of the
mortar and afterwards put in it a little vinegar or red wine
as a reminder of the blood (Tur). And make the charoset

pared,
for example apples, figs nuts, pomegranets, almonds. Then
place upon it spices for example cinnamon, and ginger which
are similar to straw that one mixes into the mortar (Tur).

6.

after it.

And they place it under the table-

Then he takes from the karpas, less than an olive’s bulk, and 
"Borel Pri Haadamah" [who 
and eats, but does not bless

And all of them com- 
38

for this is the

from fruit to whom the people Israel is symbolically com-
(Tosafot chapter "Arve Pesachim",' [The eves of Passover] )

dips it in vinegar and blesses,
Greatest the fruit of the earth]

Then he takes the middle matsah and breaks it in

bine together to make an olive’s bulk 
[_requlred3 measure of them.

39mitsvah is lettuce,

two and gives one half of it to one of those reclining to
41 

guard it for the Afikoman.

obligation whether they are moist or withered but notpre- 
37 sei'ved not cooked and not seethed.

One washes his hands for the necessity of the first
40 

dipping, but does not recite the blessing over the washing.
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cloth and. the second half they place between the two full
matsot.

"Ha Lachma Anya"says:

other
NOTE: And. they recite It in a language that the women

and the children understand or they explain the matter to
them.
Hagadah in his

R. Yaakov Baruch Landau). And then he should command, to
remove them from the table and places them on the end. of

unusual
7.

that the children would, ask why they drink the second cup
before the meal. If the son is not wise his father teaches
him.
himself And even scholars ask each

is this night different from all other

were unto Pharoh in

, he returns the platefaroh"

And when he comes to "Matsah Zo"Hagadah.

And when he begins "Avadim Hayinu Le-
PharohJ

SACK_____

He raises the plate that contains the matsot and. 
g2 

[This is the bread of affliction]

[why is this night different from allup to "Nah Nishtanah" 
nights?} .

If he has no son his wife asks him and if not he asks 
[the Four Question^] .

"Nah Nishtanah" [why
nights?^ etc., [and when the son or wife asks there is no
need [for the husband]

"Avadim" [slaves we

ben Mosheh Halevi).

[slaves we'were 'unto

that has on it the matsot before him and reads all of the
r~ nthis matsah]

the table as if they already ate in order that the children 
should see [the unusual act] and ask.

They mix for him immediately the second cup in order

And similarly did R. Yaakov Hilondres with all the 
foreign language [native tongue] in order 

that the women and. the children would understand (Koi Bo and

to say "Nah Nishtanah" but he begins 
Egyp£j (R. Yaakov
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he needs to raise it and. to show those sitting around so as
to make the mitsvah beloved to them (and it is proper to
raise the broken matsah for it is like the bread of afflic-

And when he arrives at "Lefich-
ach"

NOTE: from
the cup with the finger (his own opinion) when we arrive to

(Yoel 30:3) and when"blood and fire and pillars of smoke"
beasts, cattle

and in detail. Altogether,
And the bread

"Lefichach"
(Agur and Beit Yosef).

locusts, darkness, slaying of the first—-
[abbreviation]

(H. Yaakov ben Mosheh Halevi).
should be uncovered during the reciting of the Hagadah until

I Therefore when he takes the cup in his hand and 
then he should cover the bread

one remembers the plagues: blood, frogs, lice,
plague, boils, hail,
born, as a category 45 sixteen times

tion) (H. Yaakov Weil) and similarly when he arrives at 
"Maror Zeh" [this maror^] .

[Therefore] each one raises his cup in his hand until 

the conclusion "Gaal Yisrael" [the redeemer of Israel”] .

And it is customary to drip a little [wine]
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W.

1. One drinks the second cup but does not recite a

createst the fruit of

the

fourth cup.
The custom among the Ashkenazim is to recite theNOTE:

first blessing on each and every cup, but the final blessing
is recited only after the final cup alone and this is the 4-7opinion of the majority of the great rabbis.

Over the second cup one does not recite a 
blessing. Herein one paragraph.

You do say, "Borel Tri Hagafen" 
the vine]] except 
"Blrkat Eamazon"

blessing over it, neither the first nor the last blessing.
[who

on the cup of Kiddush and the cup of the 
[grace after the meal”] . And you do not 

recite the blessing "Al Hagafen" Qover the vine]] [i.e 

blessing to be recited after drinking wine] except after the
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^75.

1.

"Al Netilat Yadayim" Then

forth

bread from the

NOTE: custom to dip them in

But if he is not able to

Then he must take

Then he takes the third matsah and breaks
and combines it with maror and dips it in charoset.

£he first night for the clean bread does not need
And he must eat them together while reclining as

The remaining laws of the Seder. 
Herein are seven paragraphs.

"Hamotzi"
eat the measure of two olives together, he must eat of the

[T.e., top matsah]

Achllat Matsah"

but he must not let it remain in it so that the bitter taste 
50 

is not dissipated.

salt on <
salt
much as an olive from each one.

One must wash his hands and recite the blessing 
[over the washing of the handsel .

he must take the matsot, according to the order that he placed

first and afterward of "Al
[T. e., middle matsah]] .

of maror and dips it entirely in charoset.an Olivers measure

them; the broken one between the-two whole one’s, and grasp
[who bringeth

and "Al Achllat Matsah" [who 
^4-8

After this he must break

NOTE: There are those who say not to dip It and thus 
it is [written In the tractate]

For this reason one needs to shake
the charoset from it and bless "Al Achllat Maror ' [who com- 

n 51mandeth the eating of maror| and eat It without reclining.
from it

on the custom and thus I

them in his hand and bless "Hamotzi"
earth! and "Al Achllat Matsah" I who commandeth 

the eating of matsah~"j . After this he must break j~a piece] 
from the whole upper one and from the broken one folding] 
both of them together, and must dip them in salt.

It is not the [accepted^
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have seen it done.

commandeth the eat-

combination,
2 vegetables for the first

3- If one swallowed matsah he fulfilled his obligation,
but if he swallowed maror he did not fulfill his obligation,
for the taste of maror is required. And even if he swallowed
matsah and maror together the requirement for matsah is ful
filled but the requirement for maror is not fulfilled.
if they are bound together in a fibrous substance

even
method for eating.this is not the

4.
or robbers forced him to eat, he fulfilled his obligation since
he knew that the evening was Passover and that he was required

And 
[vegetable

If he does not have pother} 

dipping, but only maror, he blesses over it on the first 
dipping "Borel Prl Haadamah" [[who Greatest the fruit of the 
earthj and "Al Achllat Maror" Qjho commandeth the eating of 
maror] and on the second dipping he dips it in charoset and 
eats without a blessing.

and recites "As a reminder of the custom of Hillel 
52 and eats them together while reclining, 

that he blesses "Al Achilat Matsah" [who 
ing of matsah] he must not talk about anything that is not 
pertaining to the meal until he eats this combination [sand
wich^ , in order that the blessing for the eating of matsah 
and the blessing for the eating of maror be counted for this

53too.

the requirement for matsah is not fulfilled since
[normal]

If he ate matsah without intention for example thieves

to eat matsah. But if he thought that it was a weekday or 
this was not matsah he did not fulfill the obligation.

QetcT] "
And from the time
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5.

6. If he ate one half olive’s amount and. ate again one
half olivefe amount he fulfilled the obligation only if he did.
not wait between the eatings more than is necessary for the

(look below chapter 612 paraeating of half a loaf of bread
graph 3).

7. One is not obligated to eat matsah except on the
first night.

NOTE:
the Seder from as a reminder
of the "breads of thanksgiving."
sign so as to know which is first or second or third and
places the first on top and the second in the middle and

(Tur in the name of R. Asher

And if one of them is
broken place it in the middle for it will be broken anyhow
(Agur).
And even of the first night one fulfills the obligation with
an olive’s amount (the measure of an olive, look below para
graph 486).

^Hillel sandwich~J • 

he did not prevent the mltsvah 
ah]
bake them also according to

epileptic fit and was incapacitated and afterward became well, 
he is required to eat |~an olive’s amount of matsah^ after he 
became well because the eating JjcriglnallyJ was at a time when 
he was exempted from all of the commandments.

Ifjie ate an olive’s amount of matsah while he had an

It is customary to prepare the three matsot for 
r ~1 55I flour measuring anj "issaron"

And one makes on them a

the third on the bottom for the combination
But if he changed Qthe orderj • ' 
Qi.e., he fulfilled the mltsvah 
ben Yechiel). And (~one should^ 

the order (Koi Bo and Avudraham).
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4?6.

1. In a place where It is customary to eat roasted meat

on the nights of Passover one may eat it. In a place where

for per-

And in all places it is forbidden to eat young lamb roasted

of the

Even the meat of a calf or fowl, anything that requires2.
slaughter, is forbidden to eat roasted in a place where it is
customary not to eat roasted meat.

It is customary in a few places to eat at the mealNOTE:

.And further as a reminder of the destruction
where they sacrificed the Passover sacrifice.the

One should not eat nor drink too much so that he
[1. e., wi th-

or should not get drunk and fall asleep immediately

eggs as a rememberance of mouining. And it appears to me that57 is determined

But if it was cut up or missing 
[with the rest 

to eat roasted meat on the

the reason is since the night of Tishah Beav
by the night of Passover [i.e.
week asJJ .

Temple~|

there are those who are accustomed not to eat any dipping on

would not eat the Afikoman after gluttenous eating 
out appetite | ‘ '
, 56 
(R. Yaakov ben Mosheh Halevi).

it is customary not to eat roasted meat, one may not eat it 
because of the "gezerah” [precautionary restriction] 

haps people will say it is the meat of the paschal sacrifice.

The custom of eating roasted meat on 
the night of Passover. Herein are 
two paragraphs.

, falls on the same day of ther-
And

whole this evening because it looks as if one ate sacrificial 
meat outside [of the Temple^] .

a lid? or a limb was boiled but still connected

lamb^J it is permissible [t_

nights of FassoverJ in a place where it is customary.

NOTE:
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the Passover night,-only the two dippings that are performed 58 during the Seder (H. Yaakov ben Mosheh Halevi).
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477.

1. After the meal is completed, they eat of the matsah

blessing over it. And one should, be careful to eat before
midnight (and he should, do it earlier so that also the Hallel

and the end.

2. If one forgot and. did. not eat the Afikoman and did

but remembered prior

blesses "Borei Pri Hagafen" and drinks the cup) (Beit Yosef).
But if he did not remember until after he blessed "Borei Pri

For all of themthat he ate during the meal.
were guarded from the time of kneading.

matsot used, for the

The laws of the eating of the Afikoman. 
Herein are two paragraphs.

rememberance of the P'aschal Lamb that was eaten to satla- 59 tion.

[1.e., the three 

even'if he did not remember

Unevarech"

Hagafen" he must not eat the Afikoman and relies on the matsah 
[the matsotj

But in a place where 
62 

it is the custom to guard the mitzvah matsah 
ceremoniesj

Come now and blessj he eats the Afikoman with- 
[who bringeth forth bread from the

If he did not remember until he had. recited the
£grace after the mealj

They eat it while reclining and do not recite a

guarded under the cloth, each person an olive’s amount as a

will be read before midnight) (R. Nisim ben Reuven Girondi 
chapter "Arve Pesachim" [rhe eves of Passoverj 
of chapter two of Kegllah).

not remember until he washed his hands or said, "Hav Lan 
r- 61__ ___1 _

out the blessing "Hamotzi"
earthTj .
"Blrkat Hamazon"
to the blessing "Borei Pri Hagafen" Q/ho createst the fruit 
of the vine~j he washes his hands, recites "Hamotzi" and eats

the Afikoman (then he recites again the "Birkat Hamazon" and
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until after Hallel he-washes his hands and blesses "Hamotzi"
and eats the Afikoman.

NOTE:
and must not be concerned

chapter 2^). And if the Afikoman is lost he eats an ollvds

amount from other guarded matsah (R. Elazar ben Yehudah).

Then he blesses again over the glass 
[of committing a

[of wine} 
transgression^ be

cause he adds onto the cups (Responsum of R. Asher ben Yechiel,
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4?8.

1.

A group of men,some of whom slept during the
If all of themmeal, they

If all of them napped
they can eat.

All of this applies only if they slept after theyNOTE:

(Tur and our teacher Yerucham).

FT

NOTE: 64 
places

began to eat the Afikoman, but sleep before this isn't con- 
65 

sidered a break

That one should not eat after eating the 
Afikoman. Herein are two paragraphs.

not eat again.
[the sleepersj may resume eating, 

slept and woke up they may not eat.

63 After the Afikoman one is not to eat anything.
And he should not eat it [the Afikoman^ in two 

for it is not better than interrupting [the eating} 
by sleep in which case it is prohibited [to eat after awaken- 
ingj because it is like eating in two places (Tur).

2. One who sleeps during the meal and wakes up must
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i. Afterward, they pour for him the

of the vine
And. he does not bless after

NOTE:
several times and they will be considered as one drink even

though he pauses between them (R. Yaakov ben Mosheh Halevi

and R. Yitschak and Teshuvot Shimon bar Tsemaah).

permission

even though he did

household recites the "Birkat Hamazon"

generous eye shall bless 
poor']] (Proverbs 22:9).

Lto

among them says 
thee] and the 
greatest p.ndi~

or a minor]
is able to in-

NOTE: 67 "Hodu"

it nor drink wine between it and the fourth cup.

jj.it :mix with water]

third cup and he recites over it the "Birkat Hamazon" and 
"Borei Pri Hagafen" [who createst the fruit] 
and drinks it while reclining.

It is a mitsvah to strive to have a common grace (i.e., 
66 

at least three men).
And the greatest [individual]

[o give thanksj and "Ana" [we pray 

others respond after him (Koi Bo). But the 
vidual] is able to give a little [man,

lead] (R. Yaakov ben Mosheh Halevi) and 

elude in the singing of Hallel |a person] 
68not eat with them. And it is customary that the head of the 

[the grace after meal£]

on the night of Passover for it is written, "He who has a
[for he shares his bread with the 

and he is called "generous eye" for
69 

he says "all may enter and eat."

However, from the third cup he is able to drink

The "Birkat Hamazon" [grace after meals] 
Qis said] over the third cup. Herein 
is one paragraph.
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480.

"Lo Lanu"

"Al

And
afterward one says "Nishmat Koi Chai"
all the and 'Yi shtabach "

And. then say "Yehalelucha"
exalted, inuntil "kelech Keholal Batisbachot"

and drink while reclining without a blessing first.

we are

graph 6).

from further drinking.
NOTE:

"Shefoch Chamotehah”
etc,, before "Lo Lanu"

(look above chapter 462 para-
Hagafen" pwho

since he diverted his mind

Chasdo"

"Haolam Vead Clam Atah Al" 
you are God]] .
you]
praises]
(and it is already explained above chapter 464 that

The order of the fourth cup. 
Herein in one paragraph.

Naharot Bavel" 
read). In it [ps. 136]

[?or his steadfast love endures

accustomed to bless). They bless after it "over the vine" 
P etcT) and If he drank without reclining he is required to 
drink again while reclining

And there are those that say that one should 
[pour out thy wrath upon the nations) 

jNot to us] (R. Nisln ben Reuven

And he blesses before it "Borel Pri 
Greatest the fruit of the vine]] ,

but say after the 
[ps. 13&3 which 

is from "0 give thanks unto the Lord" up to [ps. 13?] 
]|y the waters of Babylon] |]which is not 

there are twenty six times "Ki Leolam 
forevepj .

[hay the souls of 
^Praised be He] until 

pProm everlasting- to everlasting 
will praise

1. {~After the grace after the meal] , one begins [re
citing the second part of the HallelJ "Lo Lanu" pNot to 
us) and finish with it the Hallel. But you do not say

70 r -1"Yehalelucha" [They will praise you]
conclusion of the Hallel the Great Hallel



21

and.

as the

the custom. and one is able to finish Hallel in a place
which was not that of the meal (Maimonldes and the Maggid
chapter 8).

72 
the Messiah

Gerondi chapter "iirve Pesachim" jjfae eves of Passoverj i 

open the door in order to remember that it is a guarded 

night and because of the merit of this belief li.e., 
-I 72 L~

reward the Messiah will come and poor out his wrath over

the idol worshippers (R. Yaakov Baruch Landau) and this is
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461.

1. After the four cups one is not permitted, to drink

wine only water.

NOTE: are, from the

And. one who

(Horde-

chai).

2. A man is responsible to busy himself with the laws

of Passover and. the Exodus from Egypt and to tell of the

miracles and vionders that the Holy One Blessed Be He per

formed for our fathers until sleep seizes him.

And every law of the first night also appliesNOTE:
on the
recite on his bed
except
the prayers that one reads on the rest of the nights for

protection, for it is a night guarded from the evil spirits.

second night (Agur).
[the entire

the portion of the Shema and not the remainder of

And all the drinks [~e .g., liquidsj 
viewpoint of the law, like wine (Beit Yoseph).

That one is not to drink after the four 
cups. Herein are two paragraphs.

And it is customary not to 
"Kriyat Shema Al Hamittahj^

is sick or has a great desire to drink is able to drink a 
fifth cup and say over it the Great Hallel [ps. Ipf]
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482.

1.

the eating

Matsab"

NOTE:

forth bread from the

(Avudrahem in the name of Ibn Yarchl).matsot the second night

One who does not have but an olive’s amount of guarded 

matsah recites the blessing "Al Achilat Maror" [for 

of maror] and then eats [the maror^} . When he finishes his 

meal with matsah that is not guarded he blesses "Al Achilat 
[over the eating of matsah”) and eats it in the amount 

of an olive and he does not taste anything after it.

And one who hasn’t for the two nights but three 

matsot he blesses on the first evening "Hamotzi" [who bringest 

earth] and "Al Achilat Matsah" [who com- 

mandest the eating of matsah] and similarly the combination 

[_ Hillel sandwich] on the broken one and uses the two whole

The law concerning one who does not have 
guarded matsah. Herein is one paragraph.
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433.

1.

and. breaks

and eats.

is

Redeemer of

Then he combines matsah and maror and eats.
NOTE: Without a blessing and in a place where it is

one is allowed to use it for the four cups if he has
no wine (R. Yaakov ben Nosheh Halevi). But there are those
who say that one does not perform the Kiddush over the rest
of the drinks as it was explained above chapter 272 para-

However it appears to me in the matter of the fourgraph 9.

customary to drink a drink made from honey, that is called 
73 

Met,

The*law concerning one who has no wine. 
Herein is one paragraph.

He who has no wine on the eve of Passover recites

[who
and

cups that it is proper to rely on those who said that one 
recites Kiddush over the rest of the drinks if it is the 
wine of the land [l.e., the main native drink] as is explained 

above chapter 272.

the Kiddush over bread in that he blesses "Hamotzi" 
bringest forth bread from the earth] and breaks [it] 
places his hand on it until he finishes the Kiddush and he 
blesses ”A1’Achllat Matsah" [over the eating of the matsah] 

Afterwards he eats the remaining greens [herbs].

pushes away the table, and recites "Mah Nishtanah" [why 
this night different?] 
Ylsrael" [the 

and eats.

and all of the Hagadah until "Gaal
Israel] then blesses over the maror
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In post Talmudic times-there grew up a literature of

codes. These codes organized vast amounts of material uni
fying traditions, opinions, and laws into a single work that
aided the individual to live a Jewish life in both the secu
lar and religious spheres. Each new code built upon the
codes of the past not superseding them, but rather adding
to the body of material and modifying it. A code gained
authority in time after its worth had been shown to scholars
of later generations. Around each major important code

suggesting divergent opinions.
We are concerned at present with a comparison of the

Passover ritual as presented in the Mishneh Torah of Moses
Maimonides and the Passover ritual of the Shulchan Aruch
by Joseph Karo. Moses Maimonldes, who lived in the twelfth
century, was the foremost Jewish scholar of the middle ages.

One of his most important contributions
was his code the Mishneh Torah (also know as the Yad Hahaza-
kah because it is divided into fourteen books, "yad" being

It is topical in

due to the succinctnessthe Talmud with his code. However,

if

the numerical equivalent of fourteen), 
arrangement giving the fundamental principle first and then 

Maimonldes was attacked forlisting laws and conclusions.
not giving "the Mishneh Torah" references to the Talmud and 

those who felt that he was trying to supercede

(Maimonides)."

there were

His accomplishments were so great and varied that the saying

there grew a bod.y of commentary; clarifying, commenting, or

arose, "From Moses until Moses, no one arose like Moses
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accepted, as authoritative by the Jewish communl ty.

tury code of Jakob ben Asher. This commentary is called the

Beit Yoseph

■er’-ich (The Prepared Table). In structure it is based on the
Arbah Turim being divided into the same four sections. In

making his decisions Karo took three codes: the eleventh

century code of H. Yitzchak Al Fazi, the twelfth century

code of I-'aimonides, and the fourteenth century code of Yaakov

ben Asher, basing his conclusions on the agreement of two of

the above. Karo did not know the specific customs followed

by the Eastern European Jewish community and so a supplement

was added to the Shu 1 chan Aruch by R. Moses Isserles of Cracow

which made it normative for the Ashkenazic Jewish community.

Seasons).

ritual of the Shulchan Aruch is contained in chapters four
hundred and seventy two through four hundi'ed and eighty

The presentations con-three of the book Orach Chaylim.
tained in each of these books is systematic, each chapter

He later made an abstract of his commentary 
which was to be used by the laymen and called it the Shulchan

the word ’’Hagah"

Joseph Karo, who lived during the sixteenth century, 

produced a commentary on the Arbah Turim the fourteenth cen-

chapters six through eight of Sefer Zemannim (The Book of 

Chapter nine is made up of the contents of the 

hagadah that was current in Malmonides’s time. The seder

References to this supplement by Isserles are preceded by 
Qiagahah] which means note.

The seder ritual of the Mlshneh Torah is contained in

and depth of ^understanding displayed in this code it was soon
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dealing with a specific area or areas of concern. The amount
of material contained, in the Shulchan Aruch far exceeds that

contained, in the Eishneh Torah with regard to the prepara-

This

in part is accounted, for by the number of notes and. later

commentaries added, to the text of the Shulchan Aruch.

This comparison will follow the text of the Mlshneh

Torah, pointing out in each chapter and section the differen
ces and similarities contained in the two codes with respect
to issues raised in the Mlshneh Torah. We will Include only
material with direct bearing on the seder ritual and will

The translationcondense and. abbreviate certain sections.
of the Mishneh Torah being used in from the Yale Series, The
translations used in the section of the Shulchan Aruch comes
from the first section of this thesis and should be consulted.

tion, organization and proceedings of the Seder meal.
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Shulchan Aruch

1. A. To eat unleavened bread 475:7 The obligation stands

on the night of the that one is required

fifteenth of Nisan is to eat matsah only

a positive Scriptural on the first night.

commandment.... In the Shulchan Aruch

0 B..Turing the rest of the there is no reference

festival however, the to things being based

eating of unleavened on Scriptural Command

bread is optional. ment.

Only on the night of Agreement is also found
the fifteenth is the in that one needs only

eat an olive’s amount.eating of unleavened
bread obligatory, and
one has fulfilled his
duty once he has eaten
an olive’s bulk of it.

475:3 "For the taste of bitter2. A. If one swallows un
herbs is required."leavened bread, he has

done his duty, but if
he swallows bitter
herbs he has not done
his duty.

Eishneh Torah 
Chapter Six
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Mishneh Torah Shulchan Aruch

4?5:3 Parallel MaterialB. If one swallows un-
leaveaned bread, and.
bitter herbs together,
he has fulfilled, his
duty with regard, to
unleavened bread, but
not with regard to bit
ter herbs; for the bit
ter herbs are regarded
as a subsidiary to the
unleavened bread.

C. If,
the unleavened bread
and bitter herbs in
bast. or the like, and.
then swallows them, he
has not fulfilled his
duty even with regard
to unleavened bread.
Since this is not the
normal method for eating.

475:4 A point of clarification3. A. If one eats unleavened
this appliesis added:bread without intending

only if he realizedto do so-for example, if
that what he had. eatenheathens or bandits com

pel him to eat it-he has
date was Passover..fulfilled his duty.

was matsah and that the

however, one wraps
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Kishneh Torah Shnlchan Arush

^75-5 Parallel Material
bulk of unleavened
bread during a fit of
epilepsy, while he is
of unsound mind, end
then recovers, he must
eat of it again after

earlier act of eating-
had taken place at a
time when he vias exempt
from all the command-
ments.

recovery, for the

B. If one eats an olive’s
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Shulchan AruchMishneh Torah

4.-9. Leal with the prepara
tion of unleavened
tread.

10. A. Everyone, including 472:14 The general statement
is made that women are

in duty bound to eat obligated with regard
unleavened bread on to all of the mitsvot
the night of the fif- on Passover night.
teenth.

B. If a minor is able to 472:15 The importance of be-

eat bread, he should, be ginning early with

children is relatedtrained, in the obser-

with regard to thevance of commandments

by being given an olive’s four cups of wine.

bulk of unleavened bread

to eat.

If an invalid, or an eld-C.
erly person is unable to
eat unleavened bread, he
may be given a wafer
soaked in water-- pro
vided that the wafei' is
not dissolved in the
water.

women and slaves, is
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Elshneh Torah Shulchan Aruch

^77:111. A. Cn the authority of The Afikoman, which is

not mentioned in thethe. Scribes, nothing-

Eishneh Torah, isnot even parched grain,

eaten at the conclusionnuts, or the like—may

Each per-of the meal.be taken after unleaven-

ed bread at the conclu-

mount as a rememberancesion of the meal. Even

of the Paschal Lambif one has eaten un-

which was eaten toleavened bread, first

satiation.and then has partaken
as wellof other food,

as fruit and the like,
he should conclude the

^78:1 "After the Afikomanmeal by eating a final

one is not to cat any-olive’s bulk of un-
4-4 <*• Hleavened bread.

son eats an olives a-



Ml chnah Torch Shulohan Aruch

12. A. The sages have forbidden
the eating of unleavened.
bread on the eve of Pass-

its eating at night a
conspicuous event...

used, to go hungry on the
eve of Passover, in order
to eat the unleavened
bread with an appetite,
the purpose being that one
should come to regard the
commandments as precious
things....

over, in order to make

Indeed, the sages of old
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'Shulchan Aruch

1. A. To tell, on the night of
the fifteenth of Nisan,
the story of the wonders
and. miracles wrought for
our ancestors in Egypt,
is a positive Scriptural
Commandment.

B, Even one who has no son 481:2 Tell of miracles until
sleep seizes you.

great scholars are ob
ligated. to tell the story

476:1 Note: One should notof the exodus from Egypt,
drink to excess nor eatand the longer the time
in a gluttenous way sospent in discussing the
as not to fall asleep

andworthy is the story-
be unable to spend ateller..

long time in the recita-2. A. One is commanded to tell
tion of the events of thethe story to his children

Exodus.even if they do not ask
for it, for Scripture

thy son” (Exod. 13: ).

Mishneh Torah
Chapter Seven

immediately i.e.,

must do so, and even

events, the more praise-

says, "And thou shalt tell
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Mishneh Torah Shulchan Arush

^73’7 "If his son is not wise

should instruct his son his father teaches him."

in a manner suited to the

son’s intelligence. Thus

to a small or foolish

child he should say, "My

slaves in Egypt, like

this maidservant—-or like
this manservant—here, and
the Holy Cne, blessed be

night and brought us forth
into liberty." To a grown
up or intelligent son he
should tell everytlng that
happened to us in Egypt,
and the miracles wrought
for us by the hand of our
teacher Moses; all in a
manner suited to the son’s
intelligence.

472:16 "divide among the child-3. A, One should make some
ren parched corn andchange in procedure on
nuts"this night of the fifteenth

He, redeemed us on this

son, we were all of us

Futhermore, the father
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Mi shneh Torah Shulchan Aruch

of Nisan, in order that

his sons should, notice

473:16 remove things from the

this night different table
from other nights?” to
which he would reply,

happened, and this and 473:7 mix the second cup
this is what took place.” prior to the meal
In what way might the
procedure be changed? By
distributing parched grain
or nuts to the children,
by having the table re
moved before the meal be
gins, by each trying to
snatch away the other’s
unleavened bread, and so
on.

4-73:7 Parallel Material
wife should ask the ques-

Those who have notion.
wives should ask each

"What makes thisother,

"This and this is what

B. If a man has no son, his

it and ask, "What makes
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Mishneh Torah Shulchan Aruch

--- even if they are all
scholars.
lone, he should ask him
self, "What makes this
night different?"

4. A, One should begin the Story 473:7 We. begin with "Av.adim"-
with discreditable facts a statement declaring
and conclude with laud- our slavery in Egypt.
able ones....

5. A. Whosoever does not ex- Matsah and Karor must

plain aloud the following be dealt with, but there

is no statement with ref-three things on the night

erence to necessity.of the fifteenth, has not

This was probably knownfulfilled his duty. They

and contained In theare: the Paschal lamb, the

Hagadah.unleavened bread, and the
bitter herbs....

6. A. In each and every genera- The reason for reclining472:2
is not developed in thetlon it is one’s duty to
Shulchan Aruch as it isact as if he himself had
here. We are not toldjust been freed from the
first to consider thatEgyptian bondage....

Egyptian bondage;

night different?"

If one is a-

we had been freed from
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Shulchan AruchMishneh Torah

7. A. Accordingly, when one 472:2 Parallel Material
dines on that night, he
should eat and drink in
the reclining position
in the manner of free
men.

472:14 Parallel Material
is inman or woman,

duty bound to drink
four cups of wine on
that night, and may not
drink less than this.

C. Even a pauper maintained 472:13 Parallel Material
by charity should not be
given less than four
cups of wine.

D. The minimum quantity of
wine in each cup should
be a quarter of a log.

8. A, Even the poorest Israelite 472:2 Note: "Even a poor man

who hasn*t a pillowshould not eat until he

should sit on ahas assumed a reclining

bench..."position.

472:4 Note: "All of our wo-B. It is not necessary for

men are co: .a woman to recline, but
injif she is a person of

Futhermore, everyone,
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Mishneh Torah Shulohan Aruch

distinction, she should. considered important,
do so. but they are not ac

customed to recline....
472:5“^With regard to theC, A son should recline in

his father’s presence, student he does not

recline in the presenceand an attendant in his

of a superior sage even

should not recline in

ifhis teacher’s presence,

unless the latter gives

hlra pei'mission to do so.

to recline on left side.is not regarded as re-

The Shulohan Aruch addsdining, nor is lying on

that there is no dif-one’s back or on one’s
ference between a leftface.

472:7E. When is reclining essen

tial? During the eating
through the meal."of an olive’s bulk of un

leavened bread and the
drinking of the afore-

Ifmentioned four cups.

one reclines also for the

rest of his eating and

or right handed person.
"In principle priori} 

he should recline all

they are at the same 

table.

472:3 .It is only permissible

if he didn’t learn any
thing from him [only

D. Lying on one’s right side

master’s, but a pupil
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Klshneh Torah Shulchan Aruch

commended, but Lt is

not essential to do

so.

9. A, The aforementioned four
cups of wine should be
diLuted so as to make
their drinking a plea-

the extent of dl-sure,
lution depending on the
wine and the drinker’s
taste, provided that 472:9 There is no requirement
the four cups together given for the amount of
Include not less than a wine contained in the
quarter log of pure un total mixture.
diluted wine.

B. If one uses undiluted 472:9 The measure of the cup

itwine for the four cups
he has fulfilled his is mixed

duty to drink four cups,

it). This additionbut not his duty to act

(in parenthesis) statesas a free man. If one

that mixing is not exdrinks four cups of di-

sentlal for the fulflll-luted wine at one time,
ment of the commandments.he has fulfilled his

is a ’reviit’ after
{_with waterj

(if one wants to mix

drinking, he is to be
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Mlshneh Torah Shulchan Aruch

duty to act as a free

4?2:9to drink four cups. If "There are those who

one drinks only the g say that one must
greater part of each drink the majority
cup, he has fulfilled of the cup even if it
his duty. contains many ’reviiyot’"

10. A. A seperate benediction ' . ..473:1 Over the first cup an
should, be recited over explanation is given
each of the aforemen- with regard to what is
ticned four cups. Over to be recited if Passover
the first cup one falls on other nights.
should recite the Sanc
tification of the Day;
over the second cup,
the Haggadah; over the
third cup, Grace after
Meals; and over the
fourth cup one should. Cup Three479:1

Note: "The custom among,complete the recitation 479:1
the Ashkenazim is toof the Hallel and recite

recite the first bless-the Benediction of the

ing on each and everySong.

cup."

man, but not his duty
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'r'.ishneh Torah 'Shulchan Aruch

473:3 Not allowed to drinkB. Between the first three

between one and two

drink more wine, he may so as not to become

drunk and fail to

be drunk between the complete the Seder.

third and fourth cups.

11. A. The use of haroset is a The Shulchan Aruch

commandment based on does not relate on

the authority of the whose authority

Scribes, and is meant something is to be

to serve as a reminder performed.

of the mortar with which

the Israelites worked in

Egypt.

B. How is haroset made? Dates, 473:5 Wine is added as a

reminder of blood.

Note: These are fruits

to which Israel ispounded, vinegar is added,

symbolically compared.and the mixture is sea

soned with condiments in

the same way mortar is

seasoned with straw; it

is then brought to the

table on Passover night.

the like, are taken and

do so, but no wine should

cups, if one wishes to

dried figs, raisins, or
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Illshneh Torah Shv.lchan Aruch

12. A. To eat bitter herbs is Since the Shulchan Aruch

not an independent does not deal with ques-

Scriptural command- tions of Scriptural
ment, but one dependent authority this point
on the eating of the is not discussed.
Paschal lamb, for the
same positive command
ment requires one to
eat the Paschal lamb
together with unleaven
ed bread and bitter he
herbs.

Parallel Material^73*5B. On the authority of the

must, when there is no
Paschal lamb, eat bitter
herbs alone on this
night.

Parallel Material13. A. The "bitter herbs" men- 473:5
tioned in Scripture
(Exod. 12:8) are lettuce,

horseradish,end!ve,
chicory and dandelion.
Each of these vegetables
is termed on a bit-ter

Scribes, however, one
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Llishneh Torah Shulchan .A rush

and if one eatsherb,
an olive’s bulk of any
one of them. or all five
mixed together, he has
fulfilled his duty--
provided that they are
fresh. Their stalks
however, may be eaten
even dried, but if one

pickles, or cooksstews,
theia he has not fulfilled
his duty.
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1. A. The order of the Command- 473:1 Far greater detail is
ments on the night of the given in the Shulchan
15th of Nisan: Aruch with regard to
1. Each person is given the order of the first

cup, i.e., what to do
over which he recites on the Sabbath and
the benediction ending Sabbath eve.
"Who createth the 4?3:6 No blessing is recited
fruit of the vine," for the first washing.
the Santification of 473:2 All of the cups are
the Day and the Sea drunk while reclining.
sonal Benediction..
He then drinks the2.

benediction ending
"Concerning the wash
ing of the hands,"
send washes his hands.

A plate (not a table)B,_In Temple times a table, 473:4

is brought in con-ready laid, was next

talning the same items.brought in, bearing a

However, instead of thebitter herb and one other

two kinds of meat asvegetable, unleavened

stated in the referencebread, haroset, the body

Iiishneh Torah
Chapter Eight

a cup of diluted wine,

wine, and recites the
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of the Paschal lamb, under Nowadays, the
and meat from the fes- custom. is that meat
tival offering of the is brought in as a
fourteenth of Nisan. rememberance of the
Nowadays, instead of Paschal offering and
the last two items, egg as a rememberance

two vai'ieties of meat of the festival
are brought on the offering.
table, one serving as

a reminder of the

Paschal lamb, and the

other as a reminder of

the festival offering.

2. A. One then recites the 473:6 The vegetable is dip

benediction ending ped into vinegar.

"Who createth the fruits

of the earth.” takes a

vegetable and dips it

an olive’s bulk of it.

Each of those present

and belonging to the

same company also eats

not less than an olive’s

bulk.

into haroset, and eats a
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B. Then the table In front 473:6 The food, items are moved.

of the person who is to to the end. of the table

recite the Haggadah-and so that the children

that table only-is re will be interested.

moved, a second cup of

wine is diluted, and

the son asks his ques

tions.
473:7 The text of the nahthe

Nlshtanah is not givenreader used to say:

in the Shulchan Aruch."What makes this night

The variance (exclud-dlfferent from all other

ing the fifth cup)nights?" On other

between the Temple andrights we do not dip into

Nowadays is not dealtharoset even once, to—
with.night we dip twice; bn

other nights we eat
bread leavened and un
leavened, tonight it Is
all unleavened; on other
nights we eat meat roast
ed,
tonight it is all roast
ed; on other nights we

C. In Tc~-~le times,

stewed, or boiled,
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eat other kinds of vege
tables, tonight we eat
bitter herbs; on other
nights we eat sitting up
or reclining, tonight
all of us are reclining."

3. Nowadays, the sentence
ending "tonight it is
all roasted" is not re

today no Paschal offer-
The recital ofIng.

the Haggadah is then
begun, commencing with

4-73:7 Begin with "Avadim"discreditable facts, and
continuing until the

Pharoh .whole of Devt. 26:5-9

has been expounded.
4. A. The table is then re

placed in front of the
reader.

Torah

we were slaves unto

cited, for there is
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B. In Temple times he used.
to say at this point
"We eat this Paschal

473:6lamb...." The reader Note: They are lifted

thereupon lifts the in order to make the

bitter herb in his hand mitsvah beloved unto

and say s: "We eat this.. the people.

He then lifts the un

leavened bread and says:

"We eat....

There is no referencesentence referring to

to -what is said while

dealing with the Paschal"When the Templesay s:

lamb; we are only toldour fatherswas standing,

that the reader con-used to eat the Paschal

eludes the Hagadah.lamb because the Holy

One, Blessed Be He,

Passed over our fathers’

houses,"etc.

The order discussed in5. A. The reader then contin-

5 is not dealt with in"Accordingly we areues :

the Shulchan Aruch, butin duty bound to thank,

is probably the same.laud.... Him who wrought

the Paschal lamb, one

Nowadays, Instead of the
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all these wonders for It is the order followed
our fathers and for us, today in the modern
and who brought us forth Hagadah. Hany of the
from slavery into free- customs found in the
dom...Let us therefore (suchShulchan Aruch
recite before Him the as the custom of drying

Psalms beginning with wine when reciting the

Hallelujah.” .After re Plaques) are not con
tained in the Eishneh

from Hallelujah. Praise Torah.
0 ye servants of the Lord,
to The flint into a foun
tain of waters, the reader
concludes with the bene
diction: "Blessed... who
redeemed us and our
fathers from Egypt,
and enabled us to attain
this night, on which we
are to eat unleavened
bread and bitter herbs."
Nowadays, the following is
added to this benediction..

who redeemeth Israel.

citing Psalms 113-l^.i.e.,

Blessed art Thou, 0 Lord,
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4?4:1 "One drinks the second5. B. The benediction end

cup but does not reins "Who createth the

cite a blessing overfruit of the vine" is

it..."said next, and the

Note: "The custom a-second cup Is drunk.
mong the Ashkenazim

is to recite the first

blessing on each and

diction ending "con

cerning the washing of

the hands." is recited,

and the hands are

washed a second time—

that one will

have taken his mind

off them during the

recital o the Haggadah.
explanation for break-theB. Two wafers of unleavened as a

bread are then taken,
one of which is broken
and placed together with

chan Aruch.
the whole wafer, while

the benediction ending

every cup..."
475:1 Parallel Material

seeing

6. A. After this, the bene-

ing the matsah i.e,, 1 

sign of affliction is 

not stated in the Shul-
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"Who hrIngeth forth

"bread from the earth"

is recited over it.

Why is the benediction

not recited over two 4?3Deals with the break

ing of the unleavened.

done on other festl- bread and. the hiding

vals? Because Scrip- of one-half of the

ture speaks cf the bread broken matsah for the

of affliction (Deut. The plateAfikoman.

containing the matsah

just as a poor man is raised, and. the read-

usually has a broken

up to "Hahtoo a broken loaf is

This mayused.

be the same custom justC. In Temple times, un-

at a different time ofleavened bread and bitter

the seder.herbs were then folded

together, dipped into

after reciting the

following benediction:..

Blessed. concerning the

eating of unleavened bread

and bitter herbs.

er says "Ha Lachma Anya" 

[this is the bread of 
affliction^ 

Nishtanah."

haroset, and, eaten,

whole loaves, as is

loaf, so on Passover

16:3)1 or proverty;
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Concerning the eating of
unleavened, bread, and. bit
ter herbs, if unleavened.
bread, and. bitter herbs
were eaten separately,
a separate benediction
was recited for each.

7. A. The following benedic
tion was recited next:
"Blessed....who has san-
tifled us with His com
mandments and has com
manded us concerning the
eating of the offering."
whereupon some of the
festival offering of the
fourteenth of Nisan was

Then theeaten first.
following benediction
was recited: "Blessed...
who has sanctified us
with His commandments and
has commanded us concern
ing the eating of the
Paschal lamb," whereupon
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some of the Paschal lamb
itself was eaten. The
benediction over the Paschal
lamb did. not exempt one
from reciting the Bene
diction over the festival
offering did not exempt one
from reciting the Bene
diction over the Paschal
lamb.

8. A. nowadays, when there is

diction ending "who bring-
eth forth bread from the

475:1earth" is followed by the The same two blessings

benediction ending "Con- are recited and the un

leavened bread is dippedcerning the eating of

"And he mustinto salt.where

eat them together whileupon unleavened bread is

reclining as much as andipped into haroset and

olive from each one."eaten. The benediction

ending "Concerning the

The bitter herb is eaten475:1eating of bitter herbs ii

without reclining.follows next, and bitter

herbs are dipped—into
haroset and eaten.

unleavened bread,"

no sacrifice, the bene-
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The titter herbs must
not be left in the haroset
for any length of time,

Parallel Materialas this may neutralize
the bitter taste. This
eating of bitter herbs

^75:1 This is the referenceis a commandment based

to the custom of Hillel,on the authority of the

end they are eaten to-Scribes. After this, un-
gether while reclining..leavened bread and bitter

herbs are folded together
and are dipped into haroset
and eaten without reciting
any be ne di c 11 on, as a
reminder of the Temple
custom.

9. A. After this one proceeds
with the meal, eating
whatever he wishes to
eat, and drinking what
ever he wishes to drink.
Finally, in Temple times,
some more of the Paschal
lamb—even if only an
olive’s bulk—was eaten,



56

,'Mishr.eh Torah iShulchan Aruch

^77 ;1and. nothing more was "After the meal is com-

eaten after* it. Nowa- pleted they eat of the

matsah guarded, under

bulk of unleavened bread the cloth, each per-

instead, and nothing son an olives amount

else after it. The pur- as a rememberance of

the pachal lamb thatpose of this is to leave

was eaten to satiation.one at the end of the

The Afikoman is notmeal with the taste of

mentioned in the Mishneheither the Paschal lamb

Torah.or the unleavened bread
since thein his mouth,

eating of them is pre-
b?8:l After the Afikoman onescribed by a Scriptural

is not to eat anything.commandment.
There is no mention of10. A. After this the hands are

another washing prioragain washed, and Grace
to the Grace..after meals is recited

over a third cup of wine
which is then drunk.

B. A fourth cup is then di
luted and over it ax*e re
cited the rest of the Hallel

(Ps. 115-18) andPsalms
the Benediction of the Song

days, one eats an olive’s
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which begins: "May all 480:1 Far more detail as to
Thy creatures bless Thee, the contents of the
0 Lord," etc. hagadah is given.

C. After reciting the bene- 481:1 Parallel Material

dicticn ending "Who

createth the fruit of

the vine," the fourth

cup is drunk, and nothing

else is taken the rest

of that night, except

water.

The Note gives the lfenl-however, di-1. One may,

ency of the fifth cuplute a fifth cup of

with regard to thewine and recite over

"Great Hillel".it the Great Hallel,
1.e. Psalm 13&
This cup, unlike the

preceding four cups,

is not obligatory.
Parallel MaterialNote:D. The Hallel may be complet- 480

ed whenever one wishes,

even if it is not in the

place x^here one had his

meal.
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11. A. Where it is customary to 4?6:1 Parallel Material

eat roast meat on the

night of Passover, it may

be eaten; inhere it is not

customary, it should, not

be eaten, lest people

whould imagine that it

is the meat of the Paschal

lamb.

B. But in all places it is
forbidden to eat on Pass-
over night a lamb roasted
whole, because this would
look as if one were eating
the meat of a sacrifice
prepared outside of the
Temple.

This prohibition is476:2the lamb is
extended to anythingor if one of itscut up,
that requires slaugh-limbs is missing, or if

tering.the lamb is whole but one
lim, though still attached
to the body, is boiled in
stead of roasted, it may
be eaten in a place where
it is customary to eat
roast meat.

*

C. If, however,
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12. A. If one has no wine on ^83:1 Parallel Katerial
Passover night, he
should, rec-ite the
Benediction for the Day
over unleavened, bread.
Just as he would, on the

ceed to do everything
else in the order just
described..

B. If one has no other vege

tables than bitter herbs,

475*.2 These blessing arehe should recite two

said at the time ofbenedictions over the
the first dipping.bitter herbs, namely those

ending with "Who createth

the fruits of the earth."

and "Concerning the eat

ing of bitter herbs" and

eat some.

C. Then, after he has com
pleted the recitation of
the Haggadah, he should
say the Benediction over
Unleavened Bread, eat some

Sabbath, and then pro-
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of it, and thereupon eat He dips the maror in
some more bitter herbs charoset and eats
without any further bene- without a blessing.
diction.

13. -A. If one has only an olive’s 482:1 Parallel Material

bulk of unleavened, bread

that was guarded for

Passover night, he should

at the end. of his meal,

after having eaten un

guarded. unleavened bread,

recite the benediction

ending with "Concerning

the eating of unleavened

bread” and eat that

olive’s bulk, and then

eat nothing more that

It is only significantsume eating after waking
after theyif it occursIf some members of aup.

group fall asleep during
(the meal wasthe meal, they may eat
concluded).some more after they wake

begin eating the Afikoman 

in effect

the meal, he may not re

night.
A. If one falls asleep during 478:2 A note makes the point 

of sleep superfluous.
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If all. members ofup.

the group fall asleep
they may not eat when
the wake up, but if they
merely doze off, they
may resume eating.
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NOTES

command.

"It is time to risef

Oil the eve of Passover, because of the
children, On the eve

All of them are
Another

lb was later reinterpreted as 

a festival of liberation for the Jew commemorating the 

Exodus from Egypt.

2. A meritorious act that is performed either in con

formity with the letter or the spirit of the Biblical

so that they might not fall asleep, 

of the Day of Atonement, in order that they should give 

food to their children.” (Fesachim iO?a)

h. The cup of the Kiddush is one of the four cups 

of wine drunk on the night of Passover, 

required to be drunk at night (Magen Avraham), 

explanation is given in Chok Yaakov in tne nam- 

Yaakov ben Moshe

3. It was related of R. Akiba that never did he say 

in the Beth Hamidrash, [^school ~j "It is time to rise Qcease 

study J , except on the eve of Passovei' and the eve of the 

Day of Atonement.

Halevi, "One begins at night because 

the first dipping and the rest of the order of the Hag 

are required to be at night and one could not convin 

after the Kiddush until nightfall, therefore, one 

begins the Kiddush at night.”

5. Financial ability. "All y«r Ions It Is proper
as a remind®1.

1. The evening of the night of Passover. The Passover 

holiday was originally a ceremony intended to set man free 

from the will of nature.

to use a minimum number of beautiful dishes etc.,
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6. In order to indicate his status as a free man the

Jew sits in a reclining position during the Seder meal. This

custom is probably derived from the Romans. The wealthy

7. He may put

down the (Pesachlm

108b).

8. Since he eats with his right hand.

’’He does not sense his fathers authority sharply"9.
(Pesachlm lOCb)

"The scholars

Mlicl b

When we were at the Master’s

used to recline on each other’s

’Xou do the fear of your teacher is as thenot need it:

(Pesachiml08b).

11.

12.

13.

of the destruction of the Temple, except on the nights of 

Passover where it is proper to use many beautiful dishes" 

(Magen Avraham) .

II

!
=•

into the windpipe before the 
|T.e., the food may go 

wrong way if he cats lying on his backj

Of the four cups of wine required as part 

Passover meal.

about a disciple in his teachers presence?— 

Come and hear, 

E 
knees.

10.. He does sense his authority strongly, 
added:

Romans reclined on cushioned couches while eating.

This food?} 

gullet, and thus endanger himself

•tear of heaven’”

house, we

(see note 13)

The last two cups are drunk after the conclusion 

the meal, by which time the story of the liberation from 

Egypt has been told. This being the case it is not necessary 

to drink a second time if they were drunk without reclining.

Itr is the duty of every man and woman to drink four

for Abaye said:
Rabbah b. Nairman’ sj

When we came to R. Joseph’s house he remarked to us,
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cups of wine on Passover night. It is an opinion accepted by

many that the four cups refer to the four methods of redemp

tion mentioned in the Bible: Exodus 6:6-7, "Wherefore say un

deliver you from their bondage, and I will redeem you with an
I outstretched arm and with great judgments; and I will take

fou to Me for a people, and I will be to you a God; and ye
shall know that I am the Lord your God, who brought you out

I from under the burdens of the Egyptians."

14-. During the reading of the Eagadah.

Cup 1—Kiddush

Cup 2—At the conclusion of the first part of the Seder
Cup J—After the Grace
Cup 4—At the conclusion of the second part of the Seder

The measure equal to 1/^ of a log. A log beging a15.
liquid measure equal to the contents of (or the space occu-

a "reviit" is equal to thepied by) six eggs. Therefore,

liquid contents of 1-1/2 eggs.

Their wine was too strong to be drunk without di-16.
The usual mixture was one part wine to three partslution.

water.
17.

color of the wine to be used at the Seder meal18. The
has been of concern at different times for different reasons.

favorable for it is reminiscent

of the
Red wine was considered more

blood which Fharoh shed in slaughtering the children

to the children of Israel: I am the Lord, and I will bring 
you out from under the burdens of the Egyptians, and I will

Each person takes a small cup containing the mea
sure of a "reviit" and drinks the entire contents.



of Israel.

r

20.

21.

22. Kiddush, the prayer that sanctifies the day, is re

cited at Talmud Pesa-

Thus the Kiddush of Passover sanctifies

23. This Biblical text is read

It contains the mess-
f

creation.

so

I

I

i

Genesis 1:jlb-2:1-3.

Prior to the Kiddush on the Sabbath.

community of blood libel.

Talmud Pesachim 108b tells us that women are sub

ject to the laws of the four cups because they too were in

cluded (because of their special merit) in that miracle (of 

liberation).

I

I
i
I
i 
j

j
I

!

I «
I 
I

I
!

I
age of God’s resting on the Sabbath after the six days of

It begins with the last two words of chapter one 

that the first four letters of the first four words make

Leading to the recitation of the story of the Exodus 

from Egypt and God’s redemption.

See note 16

the beginning of the Seder over wine.

ohim 105a in discussion of the use of wine In the Kiddush 

interpreted the command ’’remember the Sabbath" to mean remem 

ber it with v.'ine.

the day with wine.

However, David ben Samuel Halevi the author of 

the Ture Zahav advised against the use of red wine for fear 

of an accusation against the Jewish 

19.

up the TetragramIIlaton>’,’,, Yahwe.

24. While reciting this blessing, which is pa

Havdalah ceremony, the custom is to place one s hand , 
. , reflected light onthe twisted Havdalah candle and s

4- nr the palm of the hand one’s finger nails. The shadow cast
,.o nc-ht and the darkness Indicates the distinction between

(the holy and the secular).
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25. Havdalah is the ceremony performed, at the end of

the Sabbath and holidays. The concluding benedictions:

’’Blessed art Thou, 0 Lord our God, King of the universe,

who makest a distinction between holy and profane, between

light and darkness, between Israel and the heathen nations,

between the seventh day and the six working days. Blessed
art thou, 0 Lord, who makest a distinction between holy and
profane. n indicates the intent of seperating the holy from

the secular at the conclusion of the Sabbath. The spices

26. Organization for the beginning of the Seder.
SABBATH EVESABBATHREGULAR

Borei Pri Hagafen

Kiddush

Havdalah

ShehecheyanuShehecheyanu

27.
This telling is called in

the Exodus.
hands for every participant and with

The -blessing after29.

that are used as part of the Havdalah ceremony are omitted 
]as in this case] when a holiday follows the Sabbath for the 
incoming holiday gladdens the heart.

<2
Borei Keorei Hamish

stor*y of the Exodus from Egypt.
Hebrew Hagadah; Hagadahis also the name given to the book 
containing the order of the Seder service and the story of

28. Washing of the
the benediction comes at a later part of the Seder.

the wine is recited only after the

[~Borel Pri HagaferQ

Kiddush

^Shehecheyanu^

It is a Biblical injunction for each Jew to tell the

Vayechulu
^Borei Pri Hagafe'nj
^iddushj
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Ing of the Hagadah.
31. Two of the matsot replace the usual two loaves used

on the Sabbath or Holiday, while the third that is to be

broken early in the service represents the bread of afflic

tion (Lechem Anl). Another erroneous explanation states that

the three matsot represent the three classes of Israelite

citizen: Priest, Levite, and Israelite.

32. Commemorating the embittered existence of the child
ren of Israel is slaves in Egyptian bondage.

33. Resembling the mortar used for making bricks during
the period of forced labor imposed upon them by their Egyptian
bondage.

34. The TalmudUsed for the dipping into salt water.

explains that the custom of dipping twice was introduced in

order to attract the attention of the children to the Seder

It is also known that in ancientservice (Pesachim 114b).
The eatingtimes noblemen ate hor d’oeuvres with their meals.

of this was introduced to indicate the Jews feeling of equality

The salt water is saidwith even the highest rank of noblemen.

to symbolize the tears that the Jews shed while under the 

It was introduced during the Crusades.

held and that the spiritual and religious message would be 

carefully communicated to all those participating in the read-

By limiting the consumption of wine the Rabbis were 

able to insure that a serious and sober celebration would be

drinking of the fourth cup.

Egyptian whip.

35. The piece of meat is symbolic of the Paschal lamb 
which the children of Israel sacrificed and consumed on the
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night of their departure from Egypt. The festival offering

The second

The festive offering,

unlike the paschal sacrifice, did not have to be consumed in

its entirety on the night of Passover. The egg symbolized

at Roman banquets fertility, particularly in the spring. The
rabbis reinterpreted the egg indicating that it is used be-

which means God desired (bae)cause an egg in .Aramaic is bah
to redeem us with an outstretched arm.

16. It is a Talmudic principle not to disdain a mitsvah..
This necessitates a certain order on the plate so that the
hand, while reaching for one item, does not pass over any
other item before it is to be used in the Seder service.

A withered leaf can not be considered edible, but3?.
Cookedthe stem can be eaten even if it has been dried out.

or seethed vegetables can not be used for the quality of
freshness in necessary.

A common size used for measurement.
39.

the most
so did the

Egyptians first shower honor on
embittered their lives.

was ten (10) individuals but some groups grew quite large) 
would have a sufficient amount to eat.

second lamb the Haggigah offering 
sacrificed during the period of the Temple.

Lettuce is specified in the Talmud Fesachim _?9a as
For just as lettuce

33.

suitable vegetable for maror.
tastes sweet at first and afterwards bitter,

the Israelites, but later

sacrifice was performed in order that all members of a group 
(all individuals belonged to a group and the minimum number

an egg is symbolic of a
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40. One jyashes the hands to concur with the Talmudic

But since this is not

lew, no blessing is recited.

41. The Afikoman is to be consumed at the conclusion of

the meal. Jis they used to bake matsah for one meal only at
a time, and the Seder had to be concluded with the eating of

matsah (in place of the Paschal Lamb), some of it had to be

hidden to make sure to have it at the end of the seder meal.

The custom of hiding it has been continued after the custom

developed, to bake matsah for the entire Passover festival,

and was reinterpreted. To keep the children interested the

custom arose to hide the Afikoman and have the children try

to find it and remove it from the hiding place. The child

who finds the Afikoman is given a prize for returning it to

the leader of the Seder.

42. The term "bread of affliction" is taken from Deuter
onomy 16: j: "You shall eat no leavened bread with it; seven
days you shall eat it with unleavened bread, the bread of
affliction—for you came out of Egypt in hurried flight—
that all of the days of jour life you may remember the day

In this section ofwhen you came out of the land of Egypt."
the Seder all of the poor are invited to come and join in
the Passover meal.

The interest of the child Is being aroused by the

10:4) with one change.

statement in Pesachlm 115a» "Whatever is dipped, in a liquid 
requires the washing of the hands".

43.
Seder ritual leading to his asking of the four questions, 

back to the Temple days (PesachimThe four questions date
The fourth question which originally
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The

questions prove that originally one ate the entire meal

and then the four questions were asked dealing with events

that had transpired during the meal. This followed a logi

cal sequence leading to the explanations given in the Eagadah

of the various rituals.

44. .According to Rabbi Gamllel, "Whoever has not ex
plained these three things on Passover has not fulfilled
his duty, namely "Pesach, Matzah, and Earor." It is during
their explanation that the matzah and maror are raised. Thei
shankbone is not lifted for it would give the impression of

45. The custom to spill drops of wine was first found
The finger is dippedin the Rokeach by Eliezer of Worms.

into the cup and wine is dropped into the saucer. It is
suggested that thereby one recalls the ’Finger of God*

Another explanation for thewhich wrought the plagues.

dripping of wine is that one should not celebrate whole-

46 .
This is done in order not towith the

belittle the matsah.

inanimate objects.

47. This shows a

end Ashkenazic customs.

referred to the eating of the Paschal offering was later 
replaced with a question dealing with reclining.

raising of the cup.
This gesture expresses the Jewish

heartedly the deliverance from Egypt since one should not 
be exceedingly glad when so many human beings had perished.

The matsot are covered when the wine is favored

a sacrifice outside of the Temple.

feeling of respecting even
clear controversy between the Sephardic
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48.

Conversely if you said.

having already eaten?
49. To make it fresh.

A man must not keep the bitter
herbs

but it is then absent." (Pesachim 115b)
51. The question of whether one is required to recline

all through the Seder was raised. It was agreed that one
needs to recline when the wine is drunit and the matsah is
eaten for they are reminiscent of freedom and redemption,
but not when maror is eaten for it reminds one of slavery
and bondage.

Hillel insisted that the sandwich should be eaten52.
in order to fulfill the letter of the Biblical command to eat
bitter herbs and unleavened bread together, Exodus 12:8 "And
they shall eat the flesh in that night, roast with fire,
and unleavened bread; with bitter herbs they shall eat it."

Although this is not necessitated by law it adds to53.
the mitsvah.

One who is mentally disturbed is exempted from the54.

55.
times.

The two benedictions need to be said together, for 
if you said "Hamotzi" first and then consumed matsah how

fulfillment of all precepts.
One tenth of an Ephah—a measurement used in Biblical

"Al Achilat Matzah" first how can you say the "Hamotsi"
would you say "Al Achilat Matzah?"

50. "R. Papa also said:
Jan appreciable time^J in the haroseth, because the 

sweetness of it ingredients |jsc. the harosetlTj may neutralize 

its bitterness, whereas the taste of bitter herbs is essential,
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56. And. would be unable to tell the story of the Exodus
long into the night.

57. Day of mourning on Jewish calendar.

58. This refers to the custom of dipping the egg in salt
water which would be a third dipping. One view is that the
egg is used in this context perhaps due to eggs being in
plentiful supply at this time of the year. Other views re
late the use of eggs to the hors d’oeuvre of the Roman ban
quet or a symbol of mourning.

59. I-'atsah was eaten at the conclusion of the meal with
the Paschal lamb during Temple times. The taste of the lamb
would remain with the person. Today we conclude the meal
with the eating of matsah and its taste remains with us during
the reading of the rest of the Hagadah.

6o. The Seder meal had to be concluded by midnight and
essential prayers associated with the meal also had to be

The Hallel, although today separated into twocompleted.
parts one before and one after the meal, is still considered
to be associated with the meal.

Announcing the recitation of the grace after the61.
meal.

The mitzvah matsah is prepared and baked with greater62.
concern and care then is given to ordinary matsah. It is

This

assures that no water comes

6^. It is
two different tables in the same room.even on

see note £9.
prohibited to eat the Afikoman in two places

63.

guarded not only during the baking process (like the above 
matsah) but is guarded from the time of the harvest.

near it causing it to become damp.
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65. This note^makes all of the above with regard to

sleep superfluous since it limit it to the aoment when the
Afikoman is eaten.

66. The concept of having a common grace is derived

the Lord together."
67. Fsalm 118:1-4
68. A neighbor or friend who may have already concluded

his Seder.
69. In the section "Ha Lachma Anya".
70. In the Ashkenazic Hagadah this is recited, here before

the Great Hallel.

71. Shefoch Chamatchah is composed of four Biblical
Fsalm 79■ 6-7, 69:22 Lamentations 3;66..verses:
There was the hope that Elijah the prophet would72.

enter the home announcing the coming of the Messiah. It was
thought that there could be no more fitting night than the
anniversary of Israels departure from Egypt for Elijah to

A fifth cup of wine is placed on the table for himappear.
in and symbolically drink from.to come
A sweet drink made from soaked raisins.73.

from Psalm 34:4, "Exalt the Lord, with me, and let us extol
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