FINAL THESIS APPROVAL FORM

Campus Major/Program
New York Rabbinical
Last Name First Middle
Lutz Adam wC
Phone Number Email Address
( 818 ) 606-1675 alLutz33@gmail.com
Term/Year
o Fall X Spring o Summer
Author:
Adam Lutz
Title:

The Death of Moses - 77"v 11°20 5Wwn 17vwD

of Advisor(s Date

A 2160
Signature of Advisor(sO Date
Signature of Program Director Date

Lete 04 sl

PLEASE TYPE OR PRINT RM

created 4/08



HEBREW UNION COLLEGE —
JEWISH INSTITUTE OF RELIGION

THE DEATH OF MOSES
('Y 13°27 Wi N°UD

Translation and Commentary by ADAM WILLIAM COHEN LUTZ

Thesis Submitted in Partial Fulfilment of Requirements for Ordination

Advisor RABBI DR. NORMAN COHEN

#25 GRADUATE RABBINICAL PROGRAM
@ NEW YORK, NEW YORK 2016 /5776

“smnare



THE DEATH OF MOSES 717Y12°27 7wn NYWd

CONTENTS

INTRODUCTION ....oviiiiiiiiiiiiiiieii ittt iii
HISTOFY O The TOXE.....cooecieeeeeeeee et e s iv
Layout Gnd Method .................c...oocuvieiuiiiiiiieiiieeee et iv

ABBREVIATIONS AND OTHER CONVENTIONS ......coittiiiniieiieieniienteeteeneesteeseseeesseesesneeneeenee vi

TEXT, TRANSLATION, AND COMMENTARY TO THE DEATH OF MOSES.....cccoccvvvvierrrrnennnen. 1
I MOSES INAIUTE...........ooeeeieeeeiee et e e e e e e e e e eabaee e e 2
2 MOSES MEFIl ... 5
3 MOSES FQLE. ... 8
4 Parable: Moses’ LOSS Of POWEF ..........ccccooovieeiiieiiiieiieeeie e 21
5 Moses and God Discuss MoSes’ Death................ccccccoeveeioiiiiiiiiiniiinieiienieeen. 24
6  Moses’ Prayer Shakes the HEQVEns .................cccccuuciviieiiiiiniiiiiienieeeieeea 42
7 Moses’ Final Days and HOUFS ...............ccccccoiviiiiiiiiieiieieeee et 51

STRUCTURAL AND THEMATIC ANALYSIS ....cutiiiiiiniieiieienitenieetesieenteeresieesne e sanesaeenneas 105
Explanation of the MOLILS..............ccceeeviiiioieeee e 107
SUCTUTAL ANGLYSTS ..o 110
CONCIUSTON ...ttt ettt e e e 115

BIBLIOGRAPHY ....oviiiiiiiiiiiieiee ettt sttt et sttt s e s e e e nees 117

INDEX OF BIBLICAL/RABBINIC PASSAGES CITED ....c.eeotiiiiiieniieiierenienieeeenieenie e 120

il



THE DEATH OF MOSES 717Y12°27 7wn NYWd

INTRODUCTION

Moses is one of the most interesting and mysterious characters in the Bible. At times
he wields the power of God, argues with God, and even advices God. Moses is such a
powerful and important figure in the story of the Exodus that we don’t include him in the
retelling of the Passover story out of fear that we might worship him over God. Yet, at
other times, Moses succumbs to very human emotions: anger, frustration, and impatience.
He initially refuses God’s call, chastises the Israelites on many occasions, and strikes a
rock to receive water when he has received explicit instructions to speak to it instead.
Moses is such a central figure in the Bible that four out of the five books of the Pentateuch
deal with him and his leadership of the People of Israel. Even though Moses’ power and
importance appears much greater than his faults, he is still forbidden from entering the

Promised Land and is sentenced to die apart from his people.

The Five Books of Moses end with his death, but we are never told about it in detail.
What was Moses thinking? How did he feel to never experience the fruits of his labors?
How did the Israelite People react to losing the man who led them out of slavery, through
the wilderness, and eventually to the shores of the Promised Land? How did Joshua feel
receiving the baton of leadership from his master? Moses’ end appears so tragic, did he not
receive any reward for all his years of service to the People of Israel and to God? In Midrash
Petirat Moshe, the rabbis attempt to supply answers to all these questions and more through

their interpretation of the events leading up to Moses’ death.

iii
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History of the Text

Midrash Petirat Moshe is a compilation of many earlier traditions surrounding
Moses’ death. I have done my best to cite as many of these traditions as I could, and they
can be found noted throughout the midrash. The earliest manuscript of this text is a 13" C
text from Parma (Parma 327, 27). Other versions can be found dating from 14" C Germany
to 19" C India. Despite these various versions, this translation and commentary focuses on

the version J. D. Eisenstein presents in his midrashic compilation, Otzar Midrashim.

Eisenstein uses a text called Jellinek-A, which can also be found in A. Jellinek’s midrashic

compilation, Bet ha-Midrasch. This is the best or one of the best extant versions and is

quite complete.

Layout and Method

The translation of Midrash Petirat Moshe, which begins on page 2, contains the
Hebrew text on the upper right hand side of the page and my English translation on the
upper left hand side of the page. I take sole responsibility for the translation. Within the
English text, superscript numbers can be found which indicate that part of the text is quoted
below in the commentary. Each piece of commentary is meant to help the reader better
understand the particular text; either to bring clarity to a difficult text or explain how that
particular text responds to a circulating tradition. At other times the commentary will
explain traditions not mentioned in Midrash Petirat Moshe, but in other parallel sources,
to help the reader understand how a particular text reading found in Midrash Petirat Moshe

stands at odds with, or does not reflect a popular tradition found in other sources.
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The text itself is divided up into seven sections. Each section reflects an overall theme
which dominates each particular section. They do not depend on their length. As such,
Sections 1-6 are approximately the same length as Section 7. Sometimes sections are
divided into sub-sections and even sub-sub-sections to help the reader better understand

how Midrash Petirat Moshe expands and contracts various themes throughout the midrash.

In order to offer the reader the best possible translation, the English is idiomatic. The
English translation is true to the Hebrew text, but is translated to make the most sense to
an English reader. However, it does its best to consistently translate Hebrew phrases. One
visual difference between the Hebrew text and English translation is that in the Hebrew
text, the Biblical quotations appear in the same style as the rest of the text and thus are
harder to differentiate. The English translation, however, italicizes all Biblical references
to visually point out to the reader where Midrash Petirat Moshe quotes from Scripture.
Similarly, within the English translation, the reader will find parenthesis, most of which do
not appear in the Hebrew text and should not be read as part of the English text. Most are
Scriptural citations and are meant to help the reader locate particular texts. Additionally,
the English translation includes square brackets. These cases should be read with the text.
Sometimes it is unclear who is speaking in the Hebrew text or it is unclear why a particular
partial biblical citation is being used. The square brackets are my additions to help the

reader better understand the text and the Scriptural citations.
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Abbreviations of Biblical Books

Dan.
Deut.
Ecc.
Ex.
Ezek.
Gen.
Hos.
I Sam.
Isa.
Jer.
Josh.
Lev.
Mal.
Mic.
Num.
Prov.
Ps.
SoS.

Daniel
Deuteronomy
Ecclesiastes
Exodus
Ezekiel
Genesis
Hosea

I Samuel
Isaiah
Jeremiah
Joshua
Leviticus
Malachi
Micah
Numbers
Proverbs
Psalms

Song of Solomon

Abbreviations of Parshiot and Talmudic Tractates

Besh
Huk
Sot
VE
VY
VZB
Shab
Ned
AZ
Men
Hag
BB
Taan
Ber

Beshalah
Hukkat

Sotah
va’Ethanan
vaYelekh
V'zot ha'Berakhah
Shabbat
Nedarim
Avodah Zarah
Menahot
Hagigah

Baba Batra
Ta'anit
Berakhot

17V 11°27 Awn D7D
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Transliteration of the Hebrew Consonants

TARTT B3 TEAY TEN<START -

|22)
=

alef
ayin
bet
gimel
dalet
heh
vet, vav
zayin
het

tet, tav
yod
kaf
khaf
lamed
mem
nun
samekh, sin
peh
feh
tzadi
kof
resh
shin

Pronunciation Guide for Vowels

a
ai
e
el
i
0
u

as in farm

as in eye

as in dent

as in hay

as in hit or heat
an in hope

as in food

17V 11°27 Awn D7D
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1 MOSES’ NATURE

And this is the blessing that Moses, a man of God, WX 7Wwn 772 WK 73727 NRN
blessed (Deut. 33:1)' — R. Samuel bar Nahmani said*: °1nm1 92 Xm0 ' R 097980
When Moses came to bless Israel, he blessed them with 7my[ X 7122 "wn Xaw M

“This is the blessing:” and “This” is the Torah®, in which :75727 nXra 0572 W 1362

1. And this is the blessing that Moses, a man of God, blessed The midrash opens with
this verse from Deut. 33:1 (the opening of Parashat VZB) in order to ask two questions:
1) What was the blessing with which Moses blessed Israel? 2) What does “man of God

mean?” See parallels in DeutR 11:4, MidrTan VZB, 2 and MidrPss 90.

2. R. Samuel bar Nahmani Probably refers to R. Samuel bar Nahman, as it is written
in DeutR 11:4. Nahmani is a common alternative in the BT and sometimes in the PT. He
was a third generation Amora from Palestine and a student of Jonathan ben Eleazar.
Interestingly, his main student was R. Helbo (fourth generation Palestinian Amora) who is

also interested in both questions cited above (see MidrPss 90:3).

3. “This” is the Torah Referring to the Hebrew zot, the midrash explains that “this”
signifies the Torah; meaning Moses blessed Israel with the Torah. R. Samuel bar
Nahmani’s student, R. Helbo, explains in MidrPss 90:3 that on the day Moses died, he
wrote thirteen Torah scrolls, one for each of the twelve tribes and one to put in the Ark. All

of these Torah scrolls existed so that no person could falsify the Torah’s teachings. In
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it is written, And this is the blessing that Moses, a man ,737271 DT 712 2AN2W 7707 DR
of God, blessed (ibid.) — “Man of God” means Moses;* @°K , 07287 WX 7wn 72 WK
“Man, God” means The Holy One,’ Blessed be He, of 1 2on2Ri7 WX ,nwn 11 0°77K3
whom it is written, The Eternal is a man of war (Ex. .7nn%n WK ' 12 200w 7"2p7

15:3). And why is all this? ¢ To fulfil the Scriptural verse, R nn 2”P% 012 0 90

essence then, Moses’ blessing was to hand over accurately the teaching he received from

God to the people of Israel.

4. “Man of God” means Moses Here, the midrash appears to combine two earlier
Midrashic traditions (DeutR 11:4 and MidrTan 11:2). However, there is another tradition
(MidrPss 90:5) that o°7%x7 w°R, “man of God,” refers to Moses because Moses was both
God and man (see below for more on this tradition). Alternatively, a different tradition
(MidrTan 11:2) explains that “man of God,” means that Moses’ relationship to God was

like that of wife and husband.

5. “Man, God” means The Holy One Here the midrash reflects a tradition from DeutR
11:4 which explains that not only did Moses bless Israel alone, but God and the Torah also
blessed Israel. 7137277 nRM, “and this is the blessing,” tells us that the Torah blessed Israel,
wn 772 WwR, “which Moses blessed,” tells us that Moses blessed Israel, and 277787 WX,
“man of God,” tells us that God blessed Israel. However, by combining all the previous

traditions (DeutR 11:4, MidrPss 90:5, and MidrTan 11:2).

6. And why is all this? MidrPM takes this question and answer based on Ecc. from

DeutR 11:4. In the context of DeutR 11:4, it makes more sense; God, Torah, and Moses



THE DEATH OF MOSES 717Y12°27 7wn NYWd

And a threefold cord is not quickly broken (Ecc. 4:12). .pny 77am2 82 wwnn vinm
R. Tanhuma said’”: “Man of God” — if [Moses is referred WX OR ,0°7287 WX Xm0 7"R
to as] man, why [also] God? When he fled from Pharaoh, 1% nmaw> X9 ?20o79R 1nb
he was called “man” (Ex. 2:14), when he went up to ¥°p7% 79wd WX X1 77D

heaven, he was called “God.” D798 RO

(the “threefold chord”) are a combination that is extremely powerful. But, here MidrPM
uses a “threefold chord” (drawing on DeutR 11:4, MidrPss 90:5, and MidrTan 11:2) to
explain that Moses is both god, and man and in partnership with God, while, at the same
time, God is both God and man. The combination here points to a Divine/human
relationship between Moses and God which blurs the lines between humans and God, but

in doing so, strengthens the relationship.

7. R. Tanhuma said R. Tanhuma was a fifth generation Amora from Palestine. He was
a student of R. Huna (third generation Babylonian Amora) who also taught R. Helbo. This
tradition (DeutR 11:4) explains how Moses can be like man and god. DeutR 11:4 gives
many examples of Moses’ actions to demonstrate when he acts like a man or like a god.
Specific to the example here in MidrPM, Moses is like a man when we flees from Pharaoh,
but like a god when he uses godly powers. However, MidrPM does not want to focus on
Moses’ use of godly powers; it is more interested in Moses’ ascension to heaven. MidrPM’s
editorial choice here helps further Moses’ nature as man and God; Moses not only can
perform godly wonders on Earth, but he can actually ascend to heaven. See Ex. 19:20, for

the biblical story.
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2 MOSES’ MERIT

17V 11°27 Awn D7D

For what did Moses merit that The Holy One, Blessed
be He, occupied Godself with [burying] him?® When he
went down to Egypt and the [time] for the redemption of
Israel arrived, all of [Israel] was busy with [gathering]
silver and gold, but Moses was busy going around the
city for three days and three nights in order to find
Joseph’s coffin, since they only could leave Egypt if
they carried Joseph’s bones with them’, as it is written,
Joseph made the sons of Israel swear etc. (Gen. 50:25).
When Moses was seeking the whereabouts of Joseph’s

coffin, Sarah, daughter of Asher, met him, exhausted

POYNI 7"APnWw WK 707 1 10m)

oIxn? 7w vwaw M
PIODRIWY DWW OINDINRD VAW
L2201 A00 NYRW2 2P0 0912
YT DR 2200 M0 T awm
RIXND MPH awowy oon whw
79120 77 ROW °5% A0 YW N
DAY 129 DR ROR D780R1n NIRYD
NR A0 YaWw™) 1RIW 701 NINYY

Wpan awn 7w NN PRI C1a

12 730 LR 1900 A0 YW IR

8. For what did Moses merit that The Holy One MidrPM reiterates a popular tradition

(see Tos Sot 4:8, PT Sot 7, SN 106, and CJ 51) which ascribes Moses’ merit to his searching

for Joseph’s bones upon the Israelite’s departure from Egypt. See many versions of the

tradition of Joseph’s coffin, e.g., Tos Sot 4:7, MidrTan Besh 2 and DeutR 11:7.

9. they only could leave Egypt Before Joseph dies Genesis, he makes Israel vow to

bring his bones back to the Land of Israel when God redeems them. Apparently, only

Moses and the Egyptians remember this promise because the Egyptians sink Joseph’s

coffin in the Nile to prevent Israel from ever leaving Egypt. Other earlier traditions place

Moses’ bones in a double cave or in the treasure houses of the palace, perhaps the pryamids.
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and tired. She said to him, “Why are you so troubled?”
He said to her, “I’'m busy [looking for]| the coffin of
Joseph. She said to him, “Come with me to the Nile and
I will show you where it is.”'? [Moses] went with her.
She said to him, “His coffin is in this place.” [The
Egyptians] made the [coffin] out of lead and sealed it on
the four sides, because the magicians said to Pharaoh:
the Egyptians will know that Israel cannot leave Egypt
until they raise Joseph’s coffin, because they knew the
content of the oath that he imposed on them. Therefore,
they agreed with their magicians and they made a coffin
out of lead with all kinds of witchcraft. And this is its
place. Immediately, Moses opened his mouth and said,
“Joseph! Joseph! You know that the time of Israel’s
redemption has arrived and you made them swear that
they would not leave Egypt, without bringing up your
bones. And now give honor to the God of Israel and
don’t delay their redemption and quickly rise from the

depths.” Immediately, Joseph’s coffin began to move

17V 11°27 Awn D7D
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10. I will show you where itis The Rabbis believed that Serah bat Asher lived through

the entire period of slavery in Egypt based on her being mentioned in Gen. 46:17 on the

list of tribes and in Num. 26:46, listing the tribes near the end of the desert journey.
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and rise from the depths and float on the surface of the % nni 71 ,03Nan 77792 390
water. Moses took [the coffin and placed] it on his 7% ¥ywina> Aor 5w MR
shoulders and he went along with it."' But Israel took all 1501 .07 °1d Hv A¥1 MmN
the silver and gold, and clothes and dresses of the 9Xw™ , 1y %M »ond %y awn
Egyptians, but Moses was not concerned about this. On  m>aw1 07321 271 703 93 170]
the contrary, he was enormously happy because he took 7 %v awn &> nwm 030 W
the coffin of Joseph. The Holy One, Blessed be He, said 12173 7nnw 12 7n°7 R277X ROR
to Moses, “Moses! By your life'?, you have not done a 1"apn R .A0» PR Sv1
small thing. Because you didn’t concern [yourself] with jup 127 RS »n lqwn ,own°
silver and gold etc., 1, too, [will do what is not a small 70> %y nwwn KXW 2°2w2a Nwy

SIX TP12°0 NYW2 °IR 23,91 20N

11. Moses took [the coffin and placed] it on his shoulders As opposed to the Israelites
who were busy taking silver, gold, and fine linens, Moses placed a coffin of lead on his
shoulders as the Israelites left Egypt. For this act, Moses merits God’s personal attention
to Moses’ burial. It is almost as if Moses “carried Israel” through the desert (a metaphor

perhaps).

12. By your life This expression, “by your life,” is a Biblical formulation of vowing.
The upholding of vows is important in MidrPM. Later in the midrash, both Moses and God
invoke vows to persuade the other. So, it is significant that here, MidrPM emphasizes
Moses upholding a vow which results in not only merit from God, but also eliciting a vow

from God to bury Moses.
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thing]. When you depart [from this world], [ myself will 27% D1 X1 Jnvn2 povnAn XN

attend to your bier and no one else in the world.” Ralpliv!

3 MOSES’ FATE

3.1 MOSES PLEADS WITH GOD

When the time arrived for Moses," our teacher, peace be upon 1"y 5w MY ¥anwd)
him, to leave this world, The Holy One, Blessed be He, said to 2"X 22wn 1 w9»°
him, “Behold, the days of your death approach (Deut. 31:14).” .nwb 7°n° 1299 17 n"apn
[Moses] responded, “Master of the World, after all that I have 9> nX ¥"w27 1192 0K

labored," you say to me that I will die. I shall not die, but live % RN NYOW 7930

13. When the time arrived for Moses By splitting the first half of the Biblical verse in
two, MidrPM reimagines the verse from Deut. 31:14 as a conversation between Moses and

God. For a parallel tradition, see DeutR. 11:8-9.

14. after all that I have labored Though Moses argues for his life by invoking his
labors as a leader, MidrPM acknowledges Moses’ transgressions through the invocation of
Ps. 118. The verse following the verse cited here in MidrPM is significant: “The Eternal
punished me severely, but did not hand me over to death” (Ps. 118:18). The citation of this
Biblical verse suggests that Moses is not attempting to escape punishment, after all, he is
willing to serve Joshua and forgo his position as leader; he is only trying to avoid death.

Though it does not appear to fit the context of MidrPM, DeutR 11:5 suggests another
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etc. (Ps. 118:17). The Holy One, Blessed be He, said to him, 1R 2 Nk X7 ,MnRw
“Let it suffice (Deut. 3:26)." You have done enough until now. 79 7% 27 7"2pn "R W
You will come this far and no further. Call upon Joshua and I ®3p ,7°0I0 X7 R1an 79

will give him instructions (Deut. 31:14).”'° JERY YW DR

Moses replied, “Master of the Universe, why should I die? If 7 191 ¥"w29 17197 0K
it’s because of Joshua's honor; let him rule and I will leave.” 1725 %2w2 oR ?2nn X
YN D1 YW YW

RYX 21N P innlivdv

possibility is that Moses is concerned that without him, there will not be enough praise of

God on Earth.

15. Letitsuffice This is the first of four times MidrPM references this quote from Deut.
3:26. In the Biblical context, God is “wrathful” with Moses when he requests to enter the

Land of Israel and God says to him, “Enough! Never speak to Me of this matter again.”

16.  Call upon Joshua and I will give him instructions It should be noted here, that
God, The Divine Self, prefers to teach Joshua. This is in contrast to other traditions (e.g.
PA 1:1) which depict Moses as the one who begins the chain of oral tradition by first

passing it to Joshua.
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The Holy One, Blessed be He, said to him, “Will you treat him %2 1% qwynm a"apn "R

as he would treat you?” Moses replied, “Yes.”"” g7 9" 270 v onw

3.2 MOSES IS WILLING TO SERVE JOSHUA

Immediately, Moses agreed and went to get Joshua and YW IR 7271 7Wn 0°3077 T°n
called him “My teacher, Joshua.” And Joshua became X7™n1 ,ywim 27 % R
terrified and said [to Moses,] “You call me My teacher?!” X7 70X "9 "Ry 780 YW
Moses, our teacher, peace be upon him, said to Joshua, %17 Yw¥PY 7"vm "R Pan
“Wouldn’t you rather I live and not die? Joshua said to 37 "R 2mnR X 7ARY 70K
him, “Yes.” [Moses] said to him, “And would it not be 9IR2 NIAKR XOW 77 20 R71 9"R
better for you that I not [die] in this way? If anything is 927 W T°I°'v2a nwp> ax) 771D
hard for you, I will [be able to] teach you. If so, it mustbe %y %3p a8 7729 IR
acceptable to you that I should live and do for you what n»aw m> T2 AwyRY °IRW

you did for me.”"® Joshua said to Moses, our teacher, peace 22 1"y n? yum 9K 09 nww

17. Will you treat him, as he would treat you God’s question to Moses points out
God’s worry that perhaps Moses will not be able to be subordinate to Joshua — he might
become jealous of Joshua (see CJ 15:6). Perhaps this is also why God feels Moses is
incapable of teaching Joshua himself; maybe in an effort to demonstrate that his life is of

critical importance, Moses would sabotage his teaching of Joshua.

18. Do for you what you did for me Joshua served Moses for all the years in the desert.
Here, Moses suggests that he and Joshua switch roles — Joshua will become the leader and

Moses, the servant. However, the role reversal is not quite comparable because Moses

10
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be upon him, “All that you will declare to me, I will accept  2°2wa %2pn IR %y NN 71
[and do], in order that I will see your face.!” And Moses, 1"y 2nnm .70 XKW
our teacher, peace be upon him, began to show all the I 7237 %5 ywrh Mwy>
honor to Joshua, that [Joshua] showed him. When they 1w 1170 .ywwr ¥ aww
entered the tent of meeting, the pillar of cloud came down, R 7w TAY 770 7911 2R
as it is written, The Eternal appeared in the tent in a pillar 05 13v TMYa 282 1 R
of cloud (Deut. 31:15), and it separated Joshua and Moses, 2°192% YwI7° YWiT? Iwn 12

Joshua was inside and Moses was outside. 2 When

appears to see his role as servant (“I will [be able to] teach you”) as an advisor, not purely
as a servant. He is reluctant to give up his position as “The Teacher.” In BT Sot 8a he is

punished for this.

19. Iwill see your face Rabbinically this biblical phrase — seeing someone’s face —
is tantamount to embracing the person’s core being. For example, Jacob’s comment to
Esau in Gen. 33:10, “No, I pray you; if you would do me this favor, accept from me
this gift; for to see your face is like seeing the face of God, and you have received me

favorably.”

20. Joshua was inside and Moses was outside The Torah tells us that God tells Moses
to call Joshua and appear in the Tent of Meeting; there God appears in a pillar of cloud.
MidrPM creatively interprets the verse from Deut. 31:15 to answer the question, “Why is
the pillar at the entrance of the tent?” MidrPM’s interpretation explains that the pillar of

cloud blocked Moses from entering the tent, suggesting that God rejects Moses’

11
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[Moses] saw this, he said, [Better] one hundred deaths T2 nRI 17D .ynan 3"y

than a single envy (DeutR VY 9).*! IR IRIP XY NI R7 KR

3.3 MOSES COMPARES HIMSELF TO OTHER BIBLICAL HEROES

Moses began to implore God* and said before God, “Master 1°92 MK 1207 AWwn 2 nnn

of the Universe, what sin have I committed that I should &vr 772 ¥"wa7 1P19° AR

proposition to serve Joshua. God has determined that Joshua will become the leader and

together they (God and Joshua) will lead the Israelite people.

21. [Better| one hundred deaths than a single envy At the moment that God separates
Moses from Joshua and leaves him outside the Tent of Meeting (the place he has had access
to since it was built), Moses realizes that in fact he cannot truly serve Joshua. It would be
impossible for Moses to serve and not become jealous of Joshua’s role as leader. DeutR
9:9 explains that Moses is forced to ask Joshua what God revealed to him. Joshua would
not reveal the secret to Moses. At that moment Moses realizes that he would rather die than

be jealous.

22. Moses began to implore God After Moses’ realization that he would become
jealous of Joshua if he served as Joshua’s servant, he changes tactics. Moses tries to appeal
to God’s reason, explaining that he has done nothing wrong to deserve death. This entire
section compares Moses to Adam and to the three patriarchs. This thematic structure of

moving from Adam to Moses is common in the midrash. Sometimes its purpose it to praise
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die?!” The Holy One, Blessed be He, said, “For the sin of 13"2pn "R 2nnRw 72 °7°2
Adam,” as it is written, Now that man has become like one of WX QIR YW WOMN L17
us (Gen. 3:22).** Therefore, you will die. Moses responded, TR 17°7 QTR 17 12 2300w

“Master of the Universe, was it in vain that my feet trod on %"X .nn 7R 7207 1

God through the generations (TY 34). However, in many other cases, the structure is used
as an attempt to show how Moses is a greater hero than all the ones who came before him

(DeutR 11:3, MidTan VE 6, and LotJN 888).

23.  What sin have I committed that I should die Moses does not understand why he
must die. Another tradition (ARNB 25) explains that Moses accepts his punishment of not
entering the Land of Israel for striking the rock, but he does not understand what sin he
committed, perhaps unknowingly, that he should be punished by death. According to this
tradition, God swears to Moses that he is only dying because of the decree against Adam —

in other words, Moses must die because he is human not God.

24. Now that man has become like one of us God tells Moses that he must die, not for
any sin he committed, but because of the sin of Adam in the Garden of Eden — eating from
the tree of knowledge of good and evil (see parallel tradition in SD 323 which stresses that
all the descendants of Adam will die). More interesting is that MidrPM quotes this
particular part of the verse from Genesis — the sin is not “eating” of the tree, but “becoming”
like God. This reflects section one where MidrPM points out that the boundaries between
God and Moses have been blurred. The point here is that God is supreme; none, not even

Moses can become like God.

13
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the clouds and for nothing did I run before your children like %37 w7 Rxwh  ¥"wan
a horse?”” [God] said to him, “T already charged Adam with 7°12°19% °n¥7 KW H97w2
death.” [Moses] replied, “Master of the Universe, You gave an° °noip 125 2"R 20102
the The First Man an easy commandment and he transgressed 278 ¥"wa1 "% .07 9y
it?6, but I have not transgressed. [God] said to him, “Behold, MR nM1¥ 799 mM¥n PWRIT
Abraham sanctified My Name in the world and he died. .n7ay &% °11 75y 920
[Moses] said to [God], Ishmael issued from him etc.”’ [God] “nw w7p onnaR "Mn "R

responded, “Behold, Isaac, his son, stretched out his neck on nn R 5"R Ny o7wa

25. run before your children like a horse The expression “running like a horse” refers
to Moses’ leadership of the Israelite people while laboring like a horse who pulls a heavy

load behind him. Here, Moses wonders if he labored for nothing.

26. Easy commandment and he transgressed it See BT Shab 55b.

27. Ishmael issued from him Though MidrPM makes it appear like this is a quote from
the Bible, this verse appears nowhere in Scripture in this exact form. For MidrPM, Ishmael
represents the Muslim world which in this section is the birth of whom is portrayed as a
sin committed by Abraham worthy of death. See MidTan Huk 16 which reads: “whose
descendants arouse your anger, as it said: “The tents of robbers prosper” (Job 12:6). See
also DeutR 11:3. Though not exactly the same, it is possible that this verse refers to Jer.
41:6, Hxnw x2°Y. This section of the book of Jeremiah portrays a different Ishmael (though
presumably a descendant of Abraham’s Ishmael) leading a Babylonian insurrection against

Judah and Gedaliah.
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the alter. Moses replied, Esau issued from him.*® [God] said pnx> »m 5"R 101 HRynw»
to him, “Behold, Jacob, from whom issued the twelve tribes ,n2m7 A"y 1R LWHY 112
and they didn’t anger Me.” [Moses] said to [God], “[He] %"R .21 wy unn ¥ 5K
didn't ascend to the firmament® and [his] feet did not tread 2" an WRXW 2Py 0
on the clouds, and You didn’t speak with him face to face, R% "X ,'10°von X9 20w
and [he] didn’t receive Torah from your hand. The Holy One, 7931 w7 X9 »p% 7w

DR 0°19 MY NI27 &9 9972

,J7°0 9700 2P R 001

28. Esau issued from him Another quotation that MidrPM wants to make look like it
is from Scripture, though it is not. To the rabbis, Esau represents Christianity, Rome and
the ultimate enemies of Israel. The comparison between Isaac and Esau here is interesting
though. God praises Isaac for his willingness to sacrifice himself on the alter. See, for
example, DeutR 55:4. But, Moses criticizes him for giving birth to Esau, the progenitor of

the enemy.

29. [He] didn't ascend to the firmament In a last effort, Moses attempts to thwart
God’s comparison to Jacob. Jacob, like Moses, was the leader of the twelve tribes of Israel.
God asserts that unlike the twelve tribes whom Moses lead through the desert, the twelve
tribes of Jacob never angered God. However, Moses retorts that Jacob (possibly referring
to Jacob’s dream of the staircase ascending to heaven) never actually saw God face to face

or ascended to the firmament as Moses did to receive the Ten Commandments.
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Blessed be He, said to [Moses], “Let it suffice you.*® Speak nown %% T2 27 7"apn "X

no more to me of this matter.”

ST 9272 TV OPR 12T

3.4 MOSES PLEADS: PEOPLE MIGHT SPEAK ILL OF HIM

[Moses] Said to [God], “Master of the Universe, perhaps
Israel will say,*' “Had it not been for the evil things found in
Moses, He would not have removed him from the world.”
[God] said to him, “I already wrote in My Torah, Never
again did there arise a prophet like Moses (Deut. 34:10).
[Moses] replied, “Perhaps they will say that in my youth I

did Your will, but in my old age I did not do Your will.”

1R RAW Y"WAT 17107 MR
WP ORI PR DRI
M Phon 770 XY v 00127
snand "> YR ,0vwWn
7Y X2 op X! N2
Xaw DR ,Ownd DRIwN
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2R LINRY WY XY TMIpT

30. Let it suffice you. Though other traditions (e.g. DeutR 11:3) appear to view Moses

as greater than the heroes who come before him, MidrPM does not take that stance. In fact,

God seems to be left aggravated with Moses’ attempt to prove that he is greater than his

predecessors.

31. perhaps Israel will say God does not accept that Moses is greater than all his

predecessors, so Moses tries another tactic — an appeal to God for his own positive image.

This is a familiar tactic used by Moses — to appeal to God’s own “self-image” to persuade

God to not kill the Israelites when they rebelled after the false report from the spies (Num.

13:13fY).
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[God] said to him, “T already wrote, Because you failed to onwIp X? MWK ¥ >Nand 12>

sanctify Me (Deut. 32:51).* SDIR

[Moses] said to God, “Master of the Universe, let me enter 7°nXY °"XY 01X ¥"w2a7 9"
into the Land of Israel and live there two to three years, and ,mnR) Wow WK 2°w nw ow
then die.” [God] said to him, “It is My decree, that you are 015N R2W 21597 X7 7713 "R
not to enter there.” [Moses] said to [God], “If Imay not enter 12 DIOX X7 oK 2"R .OwWY
in my life, let me enter when I die?”’** [God] responded, JRD H"R P02 DI

“NO 2

32. Because you failed to sanctify Me God rejects the notion that the people will think
ill of Moses, or make up stories that subvert his greatness. God makes it abundantly clear
that Moses will die because Moses struck the rock at Meribath-kadesh. This tradition in

numerous sources, €.2., NumR 19:12, LevR 31:14, and MidrTan Huk 16.

33. If I may not enter in my life, let me enter when I die? As mentioned above, Moses
seems confused as to his punishment for striking the rock. Is it that he should not enter the
Land of Israel? Or, that he should die? In fact, it appears that our tradition is just as
confused. Here MidrPM (and MidrTan VE 6) acknowledge this confusion and seeming
lack of logic on the part of God. However, the confusion will be cleared up in the following

section.
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3.5 MOSES’ SINS

[Moses] said to God, “Master of the Universe, “Why [do you 17 oya1 92 ¥"wad "X
have] all this anger towards me?”” [God] said to him, “Because WX %y 17 KR 2722 9¥
you didn't sanctify Me (ibid.).” Moses, our teacher, peace be 7"y 2"X .\NMIX onWTP K7
upon him, said to [God], “It is written, God does all these '\21 2% ¥ 79X 93 2°n2
things (Job 33:29), and You act towards all your creatures Tn1°M2 vy 7m0
with the quality of compassion [forgiving them for their sins] nAX 2ys 277 N2
one time or two or three, while as for me, I only have one sin IR 1 "X , w5 2°NW)

and You will not pardon me. ;> 7991 DR PR D W

The Holy One, Blessed be He, said to [Moses], “Moses, you Dy ww awn 1"apn 2"K
have committed six sins and I didn’t reproach you for a single X 2w 72 °n°%3 R9Y 77°2

one of them.** The very first was when you said to Me, Send, 12w % nnX ann2 :onn

34. Moses, you have committed six sins God finally explains that Moses has not
committed one sin, but six: 1) When God first appeared to Moses in the Burning Bush and
Moses asked God to send someone else in his stead to Pharaoh (Ex. 4:13). 2) When Moses
talks back to God, claiming his coming to Pharaoh caused more harm than good (Ex. 5:23).
3) In his argument about the deaths of Dathan and Abiram, Moses speaks the words “God
did not send me” (Num. 16:29). 4) MidPss 90 explains that Num. 16:30 casts doubt on the
adequacy of God’s measure of justice. 5) When Moses chastises Israel and strikes the rock
at Meribah (Num. 20:10). 6) Moses brands all of Israel as sinners even after the generation

of slavery had ended (Num. 32:14).
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I pray, someone else as your agent (Ex. 4:13). Second [was], X v ,n>wn 72 X1
Ever since I came to Pharaoh to speak in Your name, TaWw32 92772 7¥19 X NX2
[Pharaoh] has dealt worse with this people (Ex. 5:23). Third, &> nw v ,m1m oy% y3
It was not The Eternal who sent me (Num. 16:29). Fourth, If' oxy n°37 w1 KD
The Eternal brings about something unheard-of (Num. pwnn 7 X712 aX™M2
16:30). Fifth, Listen you rebels (Num. 20:10). Sixth, And now DWW 27 K1 WAY
you, a breed of sinful men, have rejected your fathers (Num. 02Max NN an»p 7ImM
32:14). Were Abraham, Isaac, and Jacob sinners, would you ,2°kun 2wiX  mM27n
talk to their children in this way?* DORLM 2PY PRX° 0NN

275 0n°12% NONRY 10

Moses said [to God], “Master of the Universe, from You I Tan ¥"wai 1% 0x
learned when You said: Remove the fire pans of those who Mnnn DX NIARY N7

have sinned at the cost of their lives (Num. 17:3).* [God] said ,omw»o12 7987 2°Ronn

35. that you would talk to their children in this way In response to the traditions cited
above claiming the Moses was greater than his predecessors, MidrPM (and MidTan VE 6)
criticize Moses not only for chastising Israel, but for thinking that he is better than Israel,
the children of Abraham, Isaac and Jacob — the very patriarchs Moses deems as greater

sinners than he.

36. Remove the fire pans The Biblical reference here is to the story of the rebellion of
Korah. In the aftermath of the rebellion, God instructs Moses to remove the fire pans of the

sinners and place them on the altar as a warning for all of Israel. Similarly, Moses explains
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to [Moses], “I didn’t mention their fathers.” [Moses] said to ,an2aK >n277 8D "R 9"K
[God], “Master of the Universe, how many times did Israel sin  2nyd nnd ¥"way 'K
and I prayed and implored for Your mercy and You forgave °nunnm SR> Ron
them. But me You will not forgive!” [God] said to [Moses], T19% omby  °n>%onm
“The decree against the public is different than the decree ,?mnn X2 °71 032 nonm
against the individual.®® And further, until today [your] fate T12% n3 1 7m7 PR DK
was in your power.”* Immediately [Moses] began to pray and 217 73 7% 70 DO

72 amon aywa ana

mbn "27? nnn Tn

here, that he learned from God’s own instruction to rebuke the sins of the wicked, as a

warning for all Israel.

37. I didn’t mention their fathers Perhaps invoking the fourth commandment, God
explains that chastising Israel and their fathers is too much. Ginzberg explains, “Moses was
commanded by God to ask the fathers of Israel for pardon for having offended them”

(LotIN 889).

38 decree against the public ... the decree against the individual The tradition here in
MidrPM (also in MidTan VE 6) reflects the notion that the individual is judged harsher

than the entire community.

39. [your] fate was in your power Moses had the opportunity to ask for repentance for

his sins, but he never did. His fate was in his power until the decree of his death was signed.
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offer supplications, and of him, Solomon said, The poor man 3220 R 199,010

speaks beseechingly (Prov. 18:23). K7l tlakhihisie

4 PARABLE: MOSES’ LOSS OF POWER

They offered a parable, this is likened to a sage who used to  7w¥[ 2on% 7" Swn own
teach the king’s son and all the courtiers were afraid of him 7971 5w 112%™ 70w 1363

(the sage).” And not only the children of the courtiers, but 7% W 17w °12 5 P

40. The poor man speaks beseechingly The second half of this verse from Proverbs
reads, “The rich man’s answer is harsh.” DeutR 2:4 explains that the poor man is Moses
and the richest Being in the world is God, who continuously tells Moses, “Let it suffice
you.” The point here is that Moses finally seems to understand his fate; that he might have
accomplished great feats and received great honors, but his fate is no different than any
other man. Perhaps, though he believed he was “rich” — better than other men, now he sees
that really he is “poor,” only God is “rich” and in the end, the best one can do is pray. See

parallel in MidrTan VE 6.

41. They offered a parable MidrPM explains that in this parable Moses is both the sage
and the king’s son, because when Moses dies he is unable to command the heavens and
earth (like the sage was able to command all the courtiers when the king’s son was alive).
But, a better interpretation of the parable might suggest that the king’s son is really Israel
— those who began the journey with Moses. When they died, like the king’s son, Moses

lost all of his power. A similar parable is offered in DeutR 2:3 comparing Moses to a king’s
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also everyone was afraid of him! They would do all that he
wanted because he was the tutor of the king’s son. Shortly
afterwards, the king's son died. Because he died, the tutor
lost all of the bounties that he received from the courtiers.
He started to go begging. In the days when the king’s son
was alive, [the sage] had all in his command. Once [the
prince] died, he lost it all. So it was for Moses, our teacher,
peace be upon him. All the time that he was alive the
heavens and earth were in his command, as it says, You went
up to the heights, having taken captives, having received
tribute from men (Ps. 68:19). [You] split the sea, brought out
water from the rock, brought down the manna, and only you
could say, “Rise up God” (Num. 10:35), “Return God”
(Num. 10:36). And more, Unless You go in the lead, don’t
make us leave this place (Ex. 33:15). [However], when the
time arrived for [Moses] to depart [from this world], he

would search for someone one who would ask for
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favorite whose time as the favorite had past. Moses had the power to perform God-like
wonders, even make demands of God, but when it was time for Moses to die (perhaps with

the rest of older generation), Moses lost all his power. For more on the nature and function

of the mashal, parable, in Rabbinic Literature, see David Stern’s Parables in Midrash.

22



THE DEATH OF MOSES 717Y12°27 7wn NYWd

compassion [for him.]* Behold, this is what is meant by, .7 1%¥n SR 2970 71
The poor man speaks beseechingly (Prov. 18:23). It is also o7 T2 WaAT YW 1%
written, A season is set for everything, a time for every ,D7an0 YHY WpW MY NN
experience under heaven (Ecc. 3:1).* It was time for Moses 2°n21 ,w7 727 222100 M0
to go down to Egypt and take charge of redemption and to nnn yon 3% n»1 yar 909

7% Ownt a0 DY ,0nwn

Al o¥a I AR oA ok B a kil oal)

42. he would search This is a nice play on the word “poor” in the quote from Prov.
18:23. The parable depicts the once powerful sage going door to door begging, just as
Moses became poor in the hour of his death and had to go around to all of creation begging
them to beseech God on his behalf. MidrPM only gives us one small piece of this tradition,
but other texts (e.g. MidrTan VE 6 and LotJ pg. 431ff) explain that Moses beseeches the
heaven and earth, the sun and moon, the stars and planets, the mountains and hills, Mount

Sinai, the rivers and deserts, and the Great Sea.

43. A season is set for everything A similar idea is put forth in DeutR 2:3. The notion
is that there was a time for Moses to rule and be powerful, and conversely, there was a time
for Moses to lose his power, become “poor,” and have to beseech God. The alternative
tradition uses Dan. 2:21 which nicely places God in the seat of power explaining that all
wisdom and power belong to God. As noted above, MidrPM reinforces the idea that
although Moses appears to be godlike, the true power of everything rests in the hands of

the One God.
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redeem Israel®, as it says, Moreover, that man Moses was WR7 0} AR PR DR
much esteemed in the land of Egypt (Ex. 11:3). Anditwasa pyIR 922 X1 9770 7wn
time for him to beseech [God], as it is said, I pleaded etc., 2°57% 2 nn°a N1 003N
saying, The Eternal is God, [You who let Your servant see N¥2 "2 JINRY 0K 700

the first works of Your greatness] etc. (Deut. 3:23-24). N2 29K 'R R0

5 MOSES AND GOD DISCUSS MOSES’” DEATH
5.1 MOSES PRAISES GOD

Why did Moses mention these two names [of God’s]?* It 1217 1n% 9927 mnpw nw
teaches that Moses said, “With these two names, [the w2 awn WKW A% 20Wn
Eternal, God] The Holy One, Blessed be He, created His nX n"2pn X712 997 nnw
world and humans with justice and mercy, as it says, The ,27n021 72 QIR DRI MW

DR 2TOR TR N

V97 MY CIWW IR 0N

44. It was time These verses from Ex. 11:3 and Deut. 3:23-24 reflect the polarity of
Ecc. 3:1. In life, there is a time for both highs and lows: a time for Moses to be great and

esteemed, and a time for him to be lowly and poor.

45. two names [of God’s] This refers to the end of the previous section (and the
beginning of Deut. 3:24) in which Moses begins his plea with, 737 °178, “The Eternal,
God.” MidrPM asks the question, “Why does Moses use these names for God which

represent both justice and mercy, to begin his plea?”
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Eternal, God formed man (Gen. 2:7).”* Whence do we 59X ' '7 9nRw 17 0700 on
learn that these the two names stand for justice and mercy? 2 17 182 77 "3 1M om0
It says, The Eternal! The Eternal! A God merciful and 7nR D28 ' MR 12 PN
gracious etc. (Ex. 34:6).” Behold, this indicates mercy and 77102 07123 °% MIRI72 Mo
justice. Relating to [these attributes, Moses] said, The 217 WP2N “IR *MIPT2 7NN

Eternal, our God; You began to show (Deut. 3:24)* me nonw oy n XY oy 9

46. The Eternal, God formed man This verse from Gen. 2:7 repeats the use of the
phrase, “The Eternal, God.” MidrPM uses this first parallel occurrence to show that calling

God by these two names relates to the creation of man.

47. The Eternal! The Eternal! MidrPM cites the famous verse from Ex. 34:6 listing
God’s thirteen attributes (the same attributes Jews recite on the High Holy days) as
evidence that when “The Eternal, our God” is referenced, it also indicates God’s mercy
and justice. Interestingly, in this list of attributes, the word “justice” does not appear. But,
the notion of God’s justice does appear at the end of Ex. 34:7 (ironically, the part of the
verse Jews do not read on the High Holy Days), “God does not forgive all punishment, but
visits the iniquity of parents upon children and children's children, upon the third and fourth

generations.”

48. You began to show DeutR 2:8 uses this verse as basis for Moses’ plea to God. It
plays on the word “began” to show that God was the initiator; similar to the argument
Moses uses to defend his rebuking of the Israelite people, claiming that he learned it from

God. However, here, MidrPM adds a request for God to act mercifully towards the people.
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Your greatness in the [burning] bush, and now in my old X TJnn nwpaa ,07% 9oM
age I ask mercy on Your people, the flock of Your pasture, "2 7% ,07 “wa 795 700
that You will forgive and pardon them. Please do not be X¥M 217w 72¥ 12 7°Wd
like a king of flesh and blood.*” When a human king has a Ry Pprwa) 128 X317 M2x
servant, he loves him when he is young and strong, but 12°%wn X 70X 28 ,RNW
hates him when he grows old. But You, do not cast me off 12X 7273 DX "3 mpr ny»
in old age etc. (Ps. 71:9).° Your greatness (Deut. 3:24) is  1pmii 77 DR ,MN277 DWWy

55X M WK ,MOn WY 19X

9577 NR12 DR LPORD 2wa

TWR NPT DRa? 770

This addition is a significantly different stance which MidrPM draws from DeutR 2:8.
Here, Moses invokes the needs of the people Israel to persuade God to let him live.
Conversely, Moses’ approach in DeutR 2:8 focuses on Moses’ defensive plea, claiming

that his “sins” were learned from God’s actions.

49. king of flesh and blood This is a typical phrase introducing a Rabbinic parable.
God is compared to a human king who does not act with mercy and compassion, but God,

of course, is greater than a human king and does not act in the same way.

50. do not cast me off The parable Moses tells is appropriate, because as a young man
he was strong, able to serve God, and lead the Israelite people. But he is worried that
perhaps his old age causes God to sentence him to death. He beseeches God not to be like

a human king, but to show him mercy and compassion.
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the Ten Commandments;”' and Your mighty hand (ibid.) is TmMa  Pwynrd  nwwy
the Ten Plagues.* For [no] god in heaven or on earth [can 7Wwn R 987 X322 7Ny
equal you] (ibid.) You created everything, and it is in Your 2Xw 7120 77 nwn XoX ,2"
hand to bring death and restore life. Who can do according 1R 1 DW MW 187> HRW
to Your works and Your might (ibid.) in the future? And 5" ,yIR2) w2 AN amn
why did Moses say all this? Because Moses reasoned that  X?X 71w 821,107 1R TR X
if Israel wanted to commit any evil,” he would not allow M2 M2 7N PR
them. And this is what is meant by: heavens and earth >1° 5w 2n2 MR IWNIW

2RIWH 77N NN 2% NP2

oonwa M an? oanh nounm

51. the Ten Commandments God is portrayed as merciful and just, and God’s works
underscore those attributes. Here, God’s greatness is God’s mercy in giving the Ten

Commandments to the Israelites.

52. the Ten Plagues Just as God is merciful in giving the Ten Commandments to the
Israelites, God also shows God’s strength and justice through God’s “mighty hand” —

bringing the Ten Plagues upon Egypt.

53. wanted to commit any evil In Moses’ plea to God, he continues to focus on Israel’s
needs rather than on own. MidrPM uses Deut. 3:24 to show that Moses is not only praising
God, lest one think that his praise is self-serving, but he is beseeching God because he has
Israel’s interest at heart. Moses is concerned that Israel will sin after his death, which is

alluded to in Deut. 31:29. See also SN 138 regarding Moses’ concern for Israel.
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(ibid.). This means, there is One God,* and there is none 1 2 NOYmM MY VIR
beside Him. [This is what Moses thought,] I will proclaim 1 2 2% DNRXIM X327
to the future generations Your glory and honor, and tell X% 71y2 2w ax »way) Y500
them that by my hand did You part the sea, and You gave 7 *w¥n 790K 71K 2 MR
the Torah to Israel, and You caused bread from the heaven
to rain down on them for 40 years, and You raised water
from the well, and You brought forth water from the rock.
And now if it pleases You, I shall not die but live and

recount the works of God.

54. thereis One God Meaning there is one God for all of heaven and earth. If God had
any doubt about how Moses viewed himself (as a man or god), here Moses proclaims the

“oneness” of God.

55. live and recount Moses explains that he wishes to live, not for himself, but so that
there will be a person to tell of all of God’s miraculous deeds. Moses is compared to the

angels whose function is to praise God.
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5.2 GOD’S WORRY: ISRAEL WILL SIN BECAUSE OF MOSES

The Holy One, Blessed be He, said to [Moses], “Enough for °naxwnox,72°77"2pn %"
you! If you remain alive, [Israel] will err by you, and make m>X Imx Wy 72 ww
you into a god and worship you.”*® Moses said to [God], vY"w2a1 1109 wR 7172907
“Master of the Universe, “You already tested me* in the 3va n>wya smR np72 122

making of the calf, and I destroyed it, and now I should die?” 27NR 1PWIYY NI 2NN

56. worship you Since Moses blurs the line between man and god, God understands
that Israel might have a problem differentiating between Moses and God. This is the reason
why Moses is left out of the Passover Haggadah because he is the one who performs most
of the miracles in the Exodus. He is the one who leads Israel out of Egypt and through the
desert. Israel also has a history of worshiping idols and might prefer a god they can see to

a God they cannot.

57. tested me Moses acknowledges Israel’s desire to worship a god which they can see
over God. But, Moses tries to assuage God’s worry by explaining that the matter of the
Golden Calf was a test for Moses — to see if he would destroy it or use it as a god. Moses

passed the test to prove God’s eternal “Oneness.”

29



THE DEATH OF MOSES

17V 11°27 Awn D7D

5.3 GOD AND MOSES ARGUE: TO WHOM IS MOSES’ EQUAL?

The Holy One, Blessed be He, said to [Moses], “Whose son
are you? [Moses] said to [God], “The son of Amram.”**
[God] said to [Moses], “And whose son is Amram?”” [Moses]
said to [God], “The son of Itzhar.”* [God replied], “And
whose son is Itzhar?” [Moses] said to [God], “The son of
Kohat.” [God replied], “And whose son is Kohat?”” [Moses]
said to [God], “The son of Levi.” [God] said to [Moses],
“And from whom do they all descend?” [Moses] said to
[God], “From the First Man.” [God] said to him, “Have any
of them remained alive?”® [Moses] said to [God], “They all
died.” The Holy One, Blessed be He, said to him, “And you
want to live on?!” [Moses] said to [God], “Master of the
Universe, Adam stole [the forbidden fruit], and ate [it]

against Your will and You punished him with death. But, I

58.

and Aaron. Amram himself lived 137 years.

59.

Amram’s brother and Kohat is their father.

60.

men die and therefore Moses must also die.
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son of Amram Referenced in Ex. 6:20, Amram is described as the father of Moses

son of Itzhar This seems to be an error in the text. Ex. 6:18 tells us that Itzhar is

remained alive God wants to point out that Moses is a human and not a god. All
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stole nothing from you. And You already wrote about me, 2"778n 7% 7R D19
My servant Moses; he is trusted in all my house (Num. mm 2"778 19 "R 29N
12:7).° The Holy One, Blessed be He, said to Moses, “Are *n°mi "X wnl ank 10
you more righteous than the First Man and his generation?” ,wnioonn
[Moses] said to [God], “Yes. Adam and Eve were tempted

9962

by the serpent, but I gave life to the dead through a serpent.

61. trusted in all my house Literally, Moses wants to prove that unlike Adam, he can
be trusted by God and will not steal from “God’s garden” like Adam stole the fruit from
the Tree of Knowledge of Good and Evil which made him more like a god. Moses wants
to show God that unlike Adam, he has no desire to be like God. However, the cited verse
from Num. 12:71f explains that unlike other prophets, who God speaks to in dreams and
visions, God speaks directly to Moses — thus elevating his status above all other prophets.
Additionally, another tradition (MidrPss 90) uses this verse while explaining how Moses
is like “man” and “god” — explaining that Moses is the Master of God’s Palace. The
message here then is complicated, Moses thinks he is proving to God that he doesn’t want

to be like God, but in reality Moses must die because he has become too god-like!

62. through a serpent This refers to the story from Num. 21:4ff where the Israelites
complain about their journey in the wilderness and God sends serpents which bite and kill
many Israelites. Moses petitions God on behalf of the people. God instructs Moses to make
a copper serpent and mount it on a standard; anyone who was bitten would look at the

copper serpent and recover.
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The Holy One, Blessed be He, said to him, “Are you greater 7173 70X 2190 1"apn 9"
than Noah and his generation?” [Moses] said to [God], “Yes. nX27 13,12 2"R 2907 mn
You brought on Noah and his generation the waters of the 121 51217 » 117 501 oY
flood, but Noah didn't ask mercy for his generation. But I 1) 1017 ¥ 2an1 wpa X
said, Now, if You will forgive their sins, [well and good]; but QNRYM XYN QKR 70 NIAR
if not, erase me from the book which You have written (Ex WX 77501 X1 °I1 TR OX)

32:32).% .nan>

[God] said to [Moses], “Are you greater than Abraham, 277281 2173 70K 21920 9K
whom I tested with ten trials?” [Moses] said to [God], ?mI1°0177WY2 NN N0
“Ishmael issued from him, Whose children will destroy Your 58ynw>  unn RY 9K
children.* [God] said to him, “Are you greater than Isaac?” .21 T2 DX 112 1728V

[Moses] said to [God], “From his loins issued he who would "X ?pnxon 9173 7nKI 2"K

63. erase me Moses points out that he, in contrast to Noah, was willing to die for his
people; Noah did not offer himself up to prevent the destruction of the world. Interestingly,
later in MidrPM, God uses this same citation to prove to Moses that he in fact desired to

die.

64. destroy Your children This is a parallel concocted citation to the one found in
Section 3.3, though here the reason for Ishmael’s evil is given. As mentioned before, it is
possible that this concocted citation is based on the story in Jer. 41:6. DeutR 9:4 and 11:3

have parallel examples of biblical figures who are very human!

32



THE DEATH OF MOSES 717Y12°27 7wn NYWd

destroy Your Temple,* and his sons will kill Your sons, Your nX 29mw n P89 Xy
priests, and Your Levites.® The Holy One, Blessed be He, 712 nX 177 121 0,
said to [Moses], “Did I tell you that you should kill the 2192:3"2p72"R, 7121 7°170
Egyptian?” ¢ [Moses] said to [God], “You killed all the nx »anw 7% SNk
Egyptian first born,* and 1 should die on account of one 9> na7 AnRY 5"R 27¥n7
Egyptian?!” The Holy One, Blessed be He, said to [Moses], mMnx "X 2M%¥n  "M02

PR MR ¥n Hawa

R R 17 ANRY 7"apn

65. destroy Your Temple This is another parallel concocted citation to the one found in
Section 3.3 in an expanded form. It possibly refers to the Babylonian destruction of the
Temple in 586 B.C.E., but it more likely refers to the Roman sack of the Temple in 70 C.E.

which sent the Jews into exile for almost two thousand years.

66. Your Levites This section which compares Moses to Abraham, Isaac, and Jacob is
parallel to Section 3.3. However, here Moses is only compared to Abraham and Isaac. This
highlights the “negative” progeny of these patriarchs whose descendants kill Moses’

descents, the priests and Levites.

67. kill the Egyptian Reference to the story from Ex. 2:11ff where Moses kills an

Egyptian taskmaster and flees to Midian for safety.

68. the Egyptian first born Reference to the final plague God brings upon Egypt

causing Pharaoh to finally free the Israelite slaves (Ex. 12:29fY).
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“Are you equal to Me?® I bring death and restore to life. Can 13> nanx 2193 27mm

you revive the dead like me? RiNlamBellshii

5.4 GOD PRAISES MOSES

And [do you] not recall how much honor I have given you? ,7°n72> 7122 712 7010 RN
You said to Me “Rise up” (Num. 10:35) and I rose up; [you 72w ,>nip1 ' anIp 2 DR
said] “Return” (Num. 10:36) and I returned.” Also for your “noaw T%2awa ox ,nawn 'n
sake I changed the works of heaven and earth. It is the way 5w 1997w ,yR) 2nw awyn
of the heaven to send down dew and rain, and the for the XY 0™ %0 TNII° MW
land to give forth bread. Yet, you said to me, “I don't want 1R > N7k 70K 072 ROXT2
it this [way], instead let the heaven send down the bread 7 7wa XOX a2 7810

DY, RN PIRTM and

D3° LNA NI MR NWY

TR2 DY IR 2R T an

69. Areyou equalto Me? Perhaps the central theme of this section is that Moses is not
equal to God. Moses might be greater than all men, even the heroes of the Bible who
precede him, but Moses is not equal to God. The boundary between man and God which

MidrPM points out is that men die and God is eternal.

70. and I returned Both citations (Num. 10:35ff) refer to how Moses would command
God when to lead Israel and when to stay put. Normally one would expect God to issue all
the commands and never to be commanded by a human, but on occasion Moses did

command God.
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and the earth bring forth water.””" And so I did, as it says, / 77 J0°% 7%17 °n»i 03 .07 1Y
will rain down bread for you from the heaven (Ex. 16:4). R5R %17 1R 2 DR 00
And [it is] said, Spring up, O well — sing to it — (Num. 23 ,)"2) 77901 K1 A NAR
21:17). Also I wanted to prolong your life, but you said to '7 X72° 7X°72 XY 2 DR
me “I only want to die” (if not, erase me etc. (Ex. 32:32)).”> 11 7 DR 7ORIRT 70¥OY
Also you said to me, But if The Eternal brings about 7351 >nPWy 7727 DR NRON
something unheard-of, so that the ground opens its mouth 70 DX YIRT 1NOM MRIW
(Num. 16:30) and I fulfilled your words and I did according 121w >nank 03 .omR ¥9am
to your wish,” as it says, And the earth opened its mouth 722 'm% °n%2 DM DO9RY

and swallowed them up (Num. 16:32). And I also said, °nwpa 23wa Xw° Wunwd)

71. earth bring forth water Not only can Moses command God, but Moses can control
the natural order of things. God points out that for Moses God caused bread (manna) to
“rain” down from the sky; and when the Israelites needed water, God told Moses to instruct

Israel to sing to the earth in order that a well spring up from the earth.

72. I only want to die As mentioned above, God uses the citation to show Moses that,

in fact, he wanted to die rather than live — God is only fulfilling his own wish!

73. I did according to your wish Not only has God been commanded by Moses and
changed the way nature works for Moses, God also creates a-new for Moses. The reference
here to Num. 16:30 refers to the pit which opens up to swallow Korah and his followers.
MidrPM explains that this pit is a brand new creation that God created specifically at

Moses’ request.
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Whoever sacrifices to a god other than The Eternal alone MR nnan X9 °027 N 2°pa°
shall be utterly destroyed (Ex. 22:19). When Israel sinned 777 2vi7 1W9 R 1770 ° naR)
with the [golden] calf, I meant to fulfil My words,” but you XX 7% X1 .7°727> *ninoo
did not allow Me, and you said to Me, Pardon, I pray, the TR “nw %Y DRIPI 700
iniquity of this people (Num. 14:19), and I pardoned %v 7°nRIPY 720 ' DN
according to your will (Num. 14:20).” Moreover, the 7wn NN 12T MR W
Torah is named after Me, as it says, The teaching of The >»w ¥ WP ORW° ") ,>72y
Eternal is perfect (Ps. 19:8), but I named it after you, as it 0°72¥ HRW> *12 °9 3 MR

says, Remember the Torah of My servant Moses (Mal. 5% Ww> 02 "1 ,07 72y

74.  fulfil My words In the incident of the Golden Calf, God swore to destroy Israel. In
the Bible and in MidrPM, swearing an oath is very powerful. God cannot let Moses enter
the land because God cannot break a vow. However, God points out that Moses is so
powerful that he made God break God’s vow to destroy the people after the incident with
the Golden Calf. Just as the citation from Ex. 23:23 is used by both God and Moses to
prove their respective points, this incident is also used by both God (CJ 50:9) and Moses
(YS VY 78) similarly. In another tradition (DeutR 2:8), Moses uses this incident to explain

to God that there is precedent for God to break God’s oath.

75. according to your will These citations refer to the Israelite rebellion in Num. 14:1ff.
Unlike the episode with the Golden Calf where God breaks God’s vow and doesn’t kill all
the people (only some of them), here God pardons the Israelite people at Moses’ request.

See also BT Ber 32a and ExR 44:2 in this regard.

36



THE DEATH OF MOSES 717Y12°27 7wn NYWd

3:22).” Also, the children of Israel are named after Me, as 71271 WaRIW Taw ¥ D NRIP
it says, For it is to Me that the Israelites are servants: they ROX T K91 .Y nwn 22 n°
are My servants (Lev. 25:55). Israel is my first-born son 2721 77782 JaY N7
(Ex. 4:22). T called them after you, as it says, Then he 927 7wn PR 77 KRN WKW
remembered the ancient day, Moses and his people (Isa. nY D727 ANR AR ,7wn X 7

63:11).” Not only that, but I spoke with you by ‘saying’ =R AR 12721 77°HR2

76. Torah of My servant Moses MidrPM uses the citations from Psalms and from
Malachi — both verses attribute the Torah to different entities, Psalms to God and Malachi
to Moses. Interestingly though, further illustrating the notion that the difference between
Moses and God is that God gives and takes away life, is that these two citations emphasize
God’s and Moses’ particular roles. In the verse from Psalms, we read, 1°mn m nain
wh1 n2°yn, “The teaching of The Eternal is perfect, renewing life,” and from Malachi we
read, :2°0OWM-DRN PRI 2279 272 IR N WK 272y Awn nvh 1971, “Be mindful of the
Teaching of My servant Moses, whom I charged at Horeb with laws and rules for all Israel”
(NJPS).” By using these two verses, MidrPM points out the differences between Moses

and God — God controls all life and Moses conveys the law.

77.  Moses and his people MidrPM plays with the ambiguity of the verse from Isaiah
and wants to attribute the people of Israel to Moses to emphasize the honor God has given
to Moses. However, in its original context, Isaiah merely wants his listener to remember
the “days of Moses” or idiomatically “ancient days” (NJPS); the people are really still

God’s people.

37



THE DEATH OF MOSES 717Y12°27 7wn NYWd

and speaking’, as it says, The Eternal said to Moses and ,'7 9% 7wn 7271 ' 9% 7wn
The Eternal spoke to Moses. You, too, spoke to Me by mnw1 n2°98 °10% PRI
‘saying’ and ‘speaking’,” as it says, Moses spoke to The 7 MR 2 REVD THWYN
Eternal and Moses talked with The Eternal. There is neither 2°¥27X) 0 0°v2R '7 oy aw
food nor water for Me and I made you like Me, as it says, .7nw X? 2°») 29K X7 an? 792
And he was there with The Eternal forty days and forty Dn9R 7nR) 2798 IR 2"X
nights; he ate no bread and drank no water (Ex. 34:28).” PR Pnpl ORY nRIw
Furthermore, I am God and you are god, as it says, See I D°X°21 2 > "Ik 2" ,7y79Y
place you as a god to Pharaoh (Ex. 7:1). Also, I have 777K ImRIw X°21 77 w° 70X
prophets and you have a prophet, as it says, Your brother 71°02 X ANR .21 777 TR

Aaron shall be your prophet (ibid.). And just as no creature MR T7A> P5n0n7 0D

78. ‘saying’ and ‘speaking’ MidrPM is playing on 7n&" and 127, the two forms of
speech in the Bible. The point is that Moses is unique because he and God spoke to each
other in plain speech, “With [Moses] I speak mouth to mouth, plainly and not in riddles”
(Num. 12:8). The emphasis here is on the parallelism and the reciprocity of their

relationship. See parallel in ExR 45:3.

79. ate no bread and drank no water While Moses was receiving the Ten
Commandments from God he did not eat or drink for forty days. The point MidrPM wants
to make is that a normal human would die under those conditions, but Moses is like God
in that he does not need food or water to survive. Additionally, this further blurs the line

between Moses and God (DeutR 11:4).
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can look at you, as it says, And they feared coming near “IX 3 VX DWM RPN
him (Ex. 34:30).% I said, You will see My back; but My face R >191 11X IR MR NAR
must not be seen (Ex. 33:23). And thus it is written, And >R W27 2°0> 9 WY
they gazed after Moses (Ex. 33:8).*" With twenty-two )°n723( nrPmR 2"22 .own
letters 1 wrote®? the Torah and with all of them I honored 3191221 77 nAX - ]"nan3[
you. I sent you to Pharaoh, and you brought Israel out of 7y 5% nn>w ,7°n72d
Egypt. I commanded you concerning the Shabbat and ,o%nn 98 R NR$IM
circumcision. I gave you the Ten Commandments, I 47%°nnia%nm naws oy Iy
covered you with the cloud, I gave you two stone tablets ,j1va 7°n°02 ,mM277 Wy

and you broke them. I made you unique in the world, and I 228 mm> “w 7> °nnl

80. feared coming near him This refers to the 73y 12p, “beams of light,” which radiated
off Moses” face when he descended from Mt. Sinai after receiving the Ten
Commandments. These beams of light made him like a god when he was on earth, but
while he was on Mt. Sinai, Moses was like a man because he was not made of fire like the

angels (DeutR 11:4).

81. after Moses Here MidrPM is playing on the Hebrew word 1R, “after.” Again, the
point God is trying to make here is that Moses is similar to God. So just as Moses cannot
see the face of God, only God’s “afterness” or God’s “back,” the same is true for the way
the Israelites look at Moses. Because of his greatness, the Israelites can only see Moses’

“afterness.”

82. Iwrote Some versions of the Hebrew text read *n72> — “I honored.”
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bestowed upon you My Torah, and I honored you more 71 70wy ,amx N1
than the seventy elders. oMt 1364 Tmy[ ,02wa

O°1P7 D°Y2awWn 7°NT720 ,°07N

5.5 MOSES PRAISES GOD

Moses continued thanking [God] for everything. He said 17197 981 5371 %v 373 awn 210
to [God], “Master of the Universe, You have made me nwy maw 7297 *1n77 ¥"wan
great and many benefits You have bestowed upon me ,77X > DNX 1507 2127 "PRY 9
that I cannot tell of one from among a thousand, and the 1273w 71 D97 02wWa 99
whole world knows how You have made me great and 2°v7v 22Wwn 9> 5" ,°In720
honored me. Furthermore, the whole world knows that XY qa?wa 71 IR 7 I0RW
you are the One God, unique in Your world and there is NX72 70X ,72 3217 PRI 090
none beside You and none like to You.® You created the WX X337 70X ,2°100M 22105y
upper and lower heavens; You are the first and the last, 9%2% 921 ") ,O0KR XYW A0R)
who can tell of Your mighty deeds. Yet, one thing that I  wp2an *IX AKX 727 XX, M2

ask of You, that [ may cross the Jordan. g7 DR MAVRY TN

83. none like to You Since God has just finished explaining to Moses how similar
Moses is to a god, Moses must now affirm God’s “oneness” to prove to God that despite
their similarities Moses does not view himself as a god. Moses is trying to ensure that God

does not see him as a threat, so that God might let him live.
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5.6 GOD AND MOSES BESEECH EACH OTHER

The Holy One, Blessed be He, said to Moses, “Moses! |
swore two oaths, one that you should not enter the land
and second, that I would not destroy Israel.®* If you want
me to transgress my [first] oath [so that you] may enter
the land, I also will have to transgress on my [other] oath
and destroy Israel.” [Moses] said to [God], “Master of
the Universe, falsely You accuse me, seizing the rope at
both ends.* Let Moses and a thousand like him perish so
that not a single soul from Israel will perish.”®¢ [Moses]
added, “Master of the Universe, what will humanity say,
‘The feet that trampled the heavens and the hands that
received the Torah and the mouth that spoke with God

should die. And if he could not be accepted in repentance

84.

85. seizing the rope at both ends
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not destroy Israel On God’s two vows, see DeutR 3:2, 7:10, and 11:10.

Means something like “having it both ways.” Moses

wants to explain to God that he doesn’t want Israel to perish, quite the opposite, as he adds

in the next sentence. But, it seems like the point here references the fact that God does not

always follow through on God’s vows — God doesn’t destroy Israel after the incident with

the Golden Calf, even though God swore to do so.

86. Israel will perish See close parallel in DeutR 7:10.
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by God, may His name be blessed, and this is Moses, % ,7wn 177 .0"Win 72WN XX

what will the remainder of humanity do and say!?’”” ¥ IN1°927 IR 1R WY

6 MOSES’ PRAYER SHAKES THE HEAVENS
6.1 MOSES SEALS HIS OWN FATE

Rav said, “The death of Moses is mentioned [in Scripture] 72021 2Mys WY 27 MR
ten times:® 1) Behold, the time is drawing near for you to 7 1279 7 'R W»n DN
die (Deut. 31:14), 2) You shall die on the mountain (Deut. 21X >3 '3 ,972 nm) '2 ,mn°
32:50), 3) For I must die (Deut. 4:22), 4) For I know that '3 ,)mn NX Ny °3 '7 ,Nn
when I am dead (Deut. 31:29), 5) Moses was a hundred and 710 Wy ARn 12 Owm
twenty years old when he died (Deut. 34:7), 6) So Moses .\21 7wn ow N7 "1, Nmna

died there (Deut. 34:5) and so forth. God decreed Moses's 2% 0> 1"2p 13 D2YD WY

87. humanity do and say Moses’ final point is a good one. If God will not accept
Moses’ prayer for repentance, the person in the world who has received more honor from
God than any other, then how much less so will God accept the prayers for repentance from
the average Israelite. In the end, Moses argues that God should accept his prayer, not for

his, but for Israel’s sake. See parallel in MidTan VE 6.

88. tentimes MidrPM only cites six occurrences, but other traditions (DeutR 11:10, CJ
50:2, YS VY 68) cite the same ten. The additional four not mentioned in MidrPM are: 1)
Deut. 31:27, 2) Deut. 33:1, 3) Josh. 1:1, and 4) Josh. 1:2. It is probable that MidrPM does

not cite these additional four verses which are common in tradition due to a scribal error.
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death ten times, and that he shouldn’t enter the land, and
still the decree was not sealed until the High Court was
revealed to him,* and said [to Moses,] "You shall not pass
over the Jordan" (Deut. 3:27 & 31:2). And Moses made
light of the entire matter and was not concerned about it,
for he thought, “How many times did Israel sin and sure
enough [when] I prayed for them, The Holy One, Blessed
be He, would pardon them and annul the decree.” [Surely]
I who never sinned, when I pray to The Holy One, Blessed
be He, [will God] not accept my prayer?! When The Holy
One, Blessed be He, saw that Moses was not concerned
[with the impending punishment] and did not want to pray
for himself, immediately, The Holy One, Blessed be He,

quickly decreed and finalized [his] judgement and swore

17V 11°27 Awn D7D
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89. High Court Refers to the heavenly judicial court. Despite the fact that God decreed

Moses’ death ten times, Moses’ fate was not sealed until it was ruled upon in the heavenly

court. The point here is that the decision was not decreed unfairly by an authoritarian God,

but adjudicated in a court (though God is the head of this high court. See DeutR 11:10,

note 1.

90.

annul the decree Other traditions (DeutR 11:10) explicitly cite such occurrences

as Deut. 19:14 (the reference to the Golden Calf, Ex. 32:1ff) and Num. 14:12.
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by His Great Name that [Moses] would not enter the land, 013 R 21737 MW yawn
as it says, Therefore,” you shall not bring this congregation NX 12N X2 192 MR ,PIRD

[into the land] (Num. 20:12). hinivhirhl

6.2 MOSES’ PRAYER SHAKES HEAVEN

When [Moses] saw that the decree against him had been 17 913 19y onmw ARW 02
sealed, he resolved to fast and to stand in prayer” and said, R 595n7% T3 NN AN
“I will not move from here until you annul the entire > 0anw Ty XM 1T PR
decree.” He donned sackcloth and wallowed in the ashes”™ pw wab nwy an .37
and stood in prayer before The Holy One, Blessed be He, 197 77502 7¥1 71982 woonm

MR wan/ 7wy wan a"apn

VO DnYd /AWy wam

91. Therefore Though this may not seem like an oath, other traditions (DeutR 11:10 &
YS VY 81) cite I Sam. 3:14, “Therefore (397), I swear concerning the house of Eli,” as

evidence that 157 means the swearing of an oath.

92. stand in prayer In other traditions (CJ 50:4), Moses stands within a circle he draws
on the ground. It is also possible that this is a reference to the universal myth of the Magical
Ring, within which a hero acts to annul a decree. See also Honi, the Circle-maker (TB Taan

23a), in this regard. The Angel of Death cannot enter the ring or circle!

93. sackcloth and ... ashes Sackcloth and ashes are Biblical signs of mourning and

repentance, the ultimate sign of humility.
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[no less than] fifteen times® until the heavens and earth and  >1%> 921 PR 27w WIVTNW
all the creatures were shaken. They said, “Perhaps it is the 1112¥ ¥°37 Xnw 178 N°WR12
desire of The Holy One, Blessed be He, to create a new RX> , 2w wn> 13"apn Hw
world,”* A voice from heaven came forth and said, “The 111723 ¥°37 82,7728 2P N2
desire [to renew] His world has not yet arrived; only that in 2 w51 172 WX ROX W W
God'’s hand is the soul of every human [and the breath of "R 7WH 7T WX , WX W2
all mankind (ish)] (Job 12:10), and ‘ish’ [man] refers to 71"2p7 WY o1 .Awn WXRM
Moses, as it says, And the man (ish), Moses [was very >n2 %321 D°¥°p17 922 137
humble] (Num. 12:3).”® What did the Holy One, Blessed be 172> ®>w nbyn 5w o010

He, do? [God] proclaimed in all the firmaments and in all R%2 DWW PRY "wn mM>on

94. fifteen times Other midrashic accounts (e.g., DeutR 11:10, CJ 50, YS VY) do not
include this detail. Perhaps this comes from the numerical value of VE which is 515, only

here the 500 is dropped due to a scribal error. It probably should read 515.

95. create a new world YS VY 86 adds the words “a?2wi nX 139" — “to destroy the
world” — which gives a better sense of fear the heavens and earth felt; they thought God

was shaking the world to destroy it and create it a new.

96. the man (ish), Moses [was very humble] Though in MidrPM the whole verse is not
quoted, other traditions (DeutR 11:10, CJ 50:4) the words nwn X1 to Num. 12:3. This
citation of Num. 12:3 makes sense for two reasons. First, returning to the theme of Moses
as man or god, Moses is declared a “man” (¥°X:7). Second, it reinforces Moses’ donning of

sackcloth and ashes because it validates his humility through the words & 1.
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the divine courts that they should not receive the prayers of
Moses, and no angel [is permitted] to bring before [Me] the
prayer of Moses because I have sealed the decree of death
against him. The Holy One, Blessed be He, hastily called
out to all the ministering angels and said to them, “Go down
and shut all the gates so that Moses’ prayer cannot ascend
[to the heavens.] At that moment, the heavens, earth, all
the foundations of the earth, and all the creatures were
shaken because of Moses’ prayer which was similar to a
sword that tears and cuts,” and cannot be parried, and they
were as astonished as Ezekiel (alluded), as it says, Behind
me I heard a great roaring sound (Ezek. 3:12). “Great”
refers to Moses, as it is written, Moreover, the man Moses

was very great (Ex. 11:3).”® When the Wheels of the
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97. sword that tears and cuts Some traditions (CJ 50:5, YS VY 96) explain that Moses’
prayer got its power from the ‘Ineffable Name,” which Moses learned from Zagzagel (the

scribe of all the heavenly host).

98. much esteemed This verse from Ex. was also cited in Section 5.1 and as it did there,
here it is used to show the power of Moses — that he was like a god in Egypt. Additionally,

read in conjunction with the verse from Ezekiel, Moses’ prayer appears to have “god-like”
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Chariot and ministering angels saw that The Holy One, 1"apn %2ap ROw 75vn oW
Blessed be He, did not accept Moses’ prayer and did not 2°197 w1 &) 7wn 2w nvon
favor him and did not grant him [longer] life, immediately %13 705 71,0117 101 KN
they all opened [their mouths] and said, “Blessed is the vpnn 1 725 TN 1K)
glory of God from His place (Ezek. 3:12); for before [God], nmow X9 772w K7 1107 PRY
there is no injustice and no forgetting, nor favoritism® .17 1°2 0P 1°2 2°10 RWH RN

whether to the small or great.”

6.3 MOSES’ REQUEST FOR REWARD FOR HIS LEADERSHIP

And whence do we learn that Moses pleaded 515 Y'wpn nwn  pnnw P
supplications — the numerical value of va’Ethanan, And " 1"1nRY 7190 279100
[Moses] pleaded etc. (Deut. 3:23)? [Moses] said to [God], 2 nyd 1277 ¥"w2a7 1107 MR
“Master of the Universe, many times I have been troubled W 7v 2Xw° 22w *nayvx]
for Israel until they became for You the treasured people >R abnn 72w v T°
and [Your] possession. And I witnessed their pain; will I 777 20nmnwa ARIX X2 IN7¥2

oW TN09D NN AW IR

power; all the more reason for the heavens and earth to tremble. See parallel in DeutR

11:10.

99. nor favoritism MidrPM contrasts Moses’ point from Section 5.6 which contends
that if God will not receive Moses’ prayer for repentance, all the less so for the rest of
Israel. But, here God is praised because God does not show favoritism; all humans must

meet the same end. See parallel in DeutR 11:10.
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not [also] see their joy?'” Behold You make Your Torah a w2y 372w jnn w12 2°nd
fraud', as it is written, You must pay him his duty (Deut. >ny»w 7w " Hw 10w 19°0
24:15)."2 And now, where is my payment (reward) for the 2%y “nayvyn 131 awa
40 years [in the desert], that I toiled for Your children and °nyapy 72721 2921 oxn2
I suffered trouble for them in Egypt and at the Sea and in  °n°X7 an X ,m¥m 770 077
the desert, and I fixed for them Torah and Commandments? 2 972Xn >3 ,7X17 "1°R 2N
I witnessed their woe, but shall I not witness their strength? 27777 DX My Xow

For You say to me that I will not cross the Jordan. For 40 &> 1™Wwoy 731 MW 2°¥27K»

100. see their joy YS VY remez 601 draws this out farther, explaining that Moses
intensely labored to make sure that Israel accepted the Torah and commandments. During
his struggles, Moses said to himself, “Just as I see their troubles [now], I will see their joy

[later].” But, when their time for joy has arrived, God prevented Moses for witnessing it.

101. You make Here, in MidrPM, the Hebrew says "1X, but in other traditions (DeutR
11:10, YS VY remez 601) it is written 70X, ‘you,” meaning God. This appears to be a
scribal error in MidrPM; it makes most sense here for Moses to be accusing God of making

God’s Torah a fraud by not fulfilling Deut. 24:15.

102. pay him his duty The Biblical reference refers to a “needy and destitute laborer.”
The verse requires that you must pay the worker his wages on the same day that he works.
In this case, Moses is the “needy and destitute laborer” and God is the employer who owes

Moses payment.
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years until today I was not [merely] a teacher teaching and 2aw™ #x™3  7°7m  nf

pronouncing judgment?'” ?mwra

6.4 GOD TRIES TO CONSOLE MOSES

Immediately, The Holy One, Blessed be He, began to °12%"X 092 1"apn 2nna mn
console [Moses] and said to him, "My son Moses! Much 2"my> 7% pnn m2a0 lawn
has been stored up for you'™ in the World to Come, for 11731 "3 °rn %n yawnw
you will enjoy all the delights of Paradise, as it says, / ¥° °2mMX  2mn?  MRw
endow those who love me with substance; I will fill their D°P>787 12X ,RPAK DTNINXN
treasuries (Prov. 8:21) — these are the righteous ones 91K .727XN 7MNT DR 2MPHA
[who] fulfill the Torah out of love. Samuel said, this Wy Mxn WOw R XN

7"apn nvw 2" YW nndw

103. pronouncing judgment Other traditions (DeutR 11:10, CJ 50:7, YS VY, remez
601) end this passage with a quote from Hos. 12:1 rather than this final sentence in
MidrPM. The combination of the alternative traditions and MidrPM seem to suggest that
Moses is trying to say something like, “God, without me this people would be deceitful
and treacherous. I have not just been a teacher and judge, but I have guided them and

shaped them into a people who stands firm with You.”

104. stored up for you The idea is that during your life your deeds earn you merit.
Throughout your life you store up your merit and in the World to Come, you can “cash-in”
on that merit. For more on Moses’ rewards in the next world, see SN 135, ExR 47:3 and

DeutR 11:9.
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refers to the 310 worlds'®” in the World to Come that in
the future, The Holy One, Blessed be He, will give to
every righteous person according to the number 310. The
Holy One, Blessed be He, said to him, “Moses! Your
days are over, but your light will not fade; you will have
no need in the World to Come, not for the light of the sun
and not for the light of the moon and stars. And you will
not require eating and drinking and no clothing and dress,
and no oil on your head and no shoes on your feet. For |
in My honor will illuminate you, and from My honor I
will cloth you and My glory will provide you dress, by
My radiance I will purify your face. My sweetness will
quench your throat. My chariots will be your vehicles;
and [ will give you My scepter that has engraved on it the
Ineffable Name with which I created the world in the
beginning, and from it I will give [to] you as an example
for the world to come, My scepter, which is one of

8,760,000 of that of the World to Come. The Holy One,

105. 310 worlds
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The very last mishnah in Tractate Uktzin 3:12 explains that God will

give each righteous person 310 worlds in the world to come. The number 310 is the

numerical value of ¥° from Prov. 8:21, “I will endow those who love me with substance

(yesh).”
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Blessed be He, said to [Moses], “In this world I made nX >nR¥¥wT 770 91 2°nOM
many miracles and signs. And through you, I took Isracl 2°7 07% *nyIPY O°¥NN HRW?
out of Egypt, I split the sea for them, I caused manna to 7% >» *n39 A7 0772 *NVAM
rain down for them, I made the bitter waters sweet, and I mxm 730 7% PN PInaL
gave them the Torah and commandments, which equal ,7Iw7 N17° 72121 Q7RI *72XR TA1D
[the number of] the sinews of man and the days of the 27 77 ,7°7 %V *nn¥1 M
year, and wars I won through you. Enough! Let it suffice nX 03797 w17 Sw w1 3037 179
you. The time of Joshua has arrived to lead Israel and in 725w >"y 23037 *IR 0¥ PR
the future, I will write by the hand of Solomon, your  .wnwa R wnHwa [N 770720

disciple, the sun rises and sets (Ecc. 1:5).'%

7 MOSES’ FINAL DAYS AND HOURS

7.1 MOSES’ FINAL DAYS

Moses said [to God], “Master of the Universe, if  am not °IX aX ¥"wa1 awn X
to lead Israel, [let] my sons or the sons of Aaron, my 12 1012° R NX D191
brother, take my place and they will succeed me. God said W92 °nX 77X °12 W °nNnn

[to Moses], “And he (Joshua) will bequeath them the land” Xy 73"apn R mpn

106. rises and sets The citation from Ecclesiastes points to the fleeting nature of life,
even for a great man such as Moses. Just as the sun rises and sets each day, so, too, does
life begin and end for every human. At some point, each person must give the world over

to the next generation, just as Moses must give over his leadership to Joshua.

51



THE DEATH OF MOSES 717Y12°27 7wn NYWd

(Deut. 3:28).'” When [Moses] saw the decree was given .yIR7T IR amR 7m0 )ywin(
concerning him, immediately Moses went and talked (Deut. 5y 77513 7T ORW 12
31:1) to them.'™ From the twenty-second of Tishrei'® till ,7%% [27 "wn T n
the first of Sh'vat, a span of 95 days, and in this time, The vawa 'R 7v "wn2 2">n
Holy One, Blessed be He, said to him ten times that he 717 12 @ AwHAM 2YWwn
would die. And he (Moses) waited until the first of Sh'vat. Dnys Wy 73"3p7 12 MR
And then he went and summoned all of Israel, and taught TR 7v Pnan M ,nw
the Torah to six-hundred-thousand in seventy languages, as 227 X1 727 XY ,0awa
it says, [Inscribe every word of this Teaching] upon the 71N7 DX WD HRW°

stones most distinctly (Deut. 27:8). And whence do we W% 2wawa Xn11 2wwb

107. he (Joshua) Moses requests that his leadership be passed to a son or nephew.
Though Joshua is not a son of Moses or Aaron, MidrPM treats him as such. God’s response
does not appear to be at odds with Moses’ request, but reinforces the notion that Joshua is

like a close relative to Moses.

108. to them Meaning, to the Israelite people. As soon as Moses realizes his life is

coming to an end, his first thought is of Israel and the transfer of power to Joshua.

109. twenty-second of Tishrei The holiday that falls on this day on the Jewish calendar
is Shmini Atzeret/Simchat Torah. This is an appropriate choice for Moses to begin
speaking with Israel because it is the day when cycles end and begin. We end the reading
of Deuteronomy with Moses’ death and begin reading Genesis with creation, just as the

cycle of Moses’ leadership ends and the cycle of Joshua’s leadership begins.
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learn that on the first of Sh'vat Moses expounded the Torah 711 .21 2v°7 X2 MR
to Israel, as it says, It was in the fortieth year, on the first 7MN7 WA IR VAV TRV
day of the eleventh month, that Moses addressed [the DY2IR2 7" MR PRIW°
Israelites] (Deut. 1:3). From the first of Sh'vat to the TnR2 wn Wy °nwya mw
seventh of Adar' is a span of 36 days and in those same vawa TNXN ,AWH 127 WO
days [Moses explained] the Torah to Israel. oMz o0 1" IR T

,ORWOY 7N WD oo

7.2 MOSES’ FINAL DAY

7.2.1 MOSES’ FINAL WORDS FOR THE PEOPLE

On the 7th of Adar he died. On the very day that [he] died ]365 7Tny[ ,7v91 77R2 AYaw2
[Moses] knew [that this was to be his last day], for a AP nw y7v 70 DAY O INIRD
heavenly voice came forth and said, “Take heed Moses, #wn 2717 NI NRYY 7P N2
you have no [more] life in [this] world, but for this day.” &"> 22w2a 01 7% PR THxva

R nbihinfalthi

R. Helbo said, On the same day that Moses, our teacher, nnw 2 MR 1257 "1 MR

peace be upon him, died, he wrote thirteen Torah 770 950 MM 3™ 203 73"y

110. seventh of Adar There are many traditions about the day Moses died. Josephus
explains that Moses died on the first day of the last month of the year, the 1% of Adar
(Josephus was still operating in a world where Nisan was the first month of the year). The

tradition generally claims Moses died on the 7 of Adar (e.g., TY 34, MidrTan VE 6).

53



THE DEATH OF MOSES 717Y12°27 7wn NYWd

"' a Torah for each tribe, and not even half the day X 337 X% 7791 02w LW 737

scrolls,
was over. After that, he called to each tribe and gave them vawy vaw 5% Xp 2"'nR 017
the Torah and the commandments and the most excellent IMXY MM 7107 232 10N
Torah scroll (from the 13) he placed in the ark. [Moses] w3 2102w n2m )a™n( n'"o
warned and rebuked each of them'"? individually, the men  92% on>>1m o7 1M NN 782
and the women separately, and he said to them, “Be 727 DWiX ,)MX¥Y °192 nX) MK
careful of the honor of the Torah and the 25237717007 K 7327 D°WN
commandments.” And some say that Gabriel came down 77w 2K W™ ,MXAM 7100

and took the Torah from the hand of Moses and brought 5w 17°n 7730 750 Hun YR

it back up to the great court on high to inform [the >w 91737 7"2% MR Aym qwn

111. thirteen Torah scrolls Tradition (MidrPss 90:3) explains that Moses wrote one
Torah for each tribe and one for the Ark, so that if anyone should try to falsify anything in
the Torah, they would not be able to since people could check the scroll in the Ark (CJ

51:5). See also DeutR 9:9 and PdRK, Supplement 1:8 in this regard.

112. rebuked each of them In other traditions (MidrPss 90:3), Moses does not rebuke
each of the tribes, but instead blesses eleven of them, minus Simeon. This appears to be
unique to MidrPM. The point is that each Israelite tribe should remember to observe the
commandments. It is possible that this rebuking developed out of the tradition to not bless
Simeon because the head of the tribe of Simeon slept with a Moabite woman and worshiped
Baal Peor (Num. 25:14). MidrPM might be overly concerned with idol worship and thus

requires Moses to admonish all of the tribes so they don’t commit such an offence.
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heavens] of the righteousness of Moses. And he passed ,7wn %W np7g ¥y7n? a2
it through all the heavens, as it says, He executed The P ¥p1 931 129m M
Eternal’s justice and His judgements with Israel (Deut. 0¥ 10awM AWY 7 NPTX MRIW
33:21)." Moreover, the souls of the righteous read from 5w JNAWIW ROR TW R ,HRW°
the Torah of Moses, our Teacher, peace be upon him, on 5w 710 7902 P P>
Monday and Thursday, as well as on [the Sabbath] and  .2>7¥1%21 "W nn21 *1w1 7"vn

on Holidays.'*

7.2.2 MOSES TRANSFERS POWER/KNOWLEDGE TO JOSHUA

R. Josiah said, At that hour, Moses bestowed great honor nwn AWy Ayw MR WK "R

and glory on Joshua in the sight of children of Israel. °12°192237 98919173 7722 Y77

113.  judgements with Israel The citation here is from Moses’ final blessing to the tribe
of Gad. In fact, the “He” is referring to Gad, but MidrPM plays on the verse and makes it
appear as if it refers to Moses — who establishes the system of God’s justice. However, the
important part of the verse is actually left out. The verse begins, “He chose for himself the
best,” (NJPS), which MidrPM thinks is the Torah which Gabriel passed through all the
heavens. Alternative traditions (ARNB pg. 151, BT Sot 7a) use this verse to prove that
Moses was buried in the territory of Gad, since Gad’s territory was the best and a portion

was reserved for the “revered chieftain” (NJPS), ostensibly Moses.

114. Monday and Thursday as well as on [the Sabbath] and on Holidays These are
the traditional days on which Torah is read. It is as if by virtue of reading Torah one

becomes righteous like Moses.
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There was a herald who went out from him to all the
camps of Israel saying, "Come and listen to the words of
the new prophet who has risen for us today.” All of Israel
approached to honor Joshua. Then Moses commanded
to bring a golden throne, a crown of pearls, a royal
helmet, and a purple robe. And Moses arranged and set
in order the benches of the Sanhedrin, the battalion
leaders, and the priests.'”® After that, Moses went to
Joshua and dressed him and placed the crown on him
and seated him on the golden throne and assigned a
translator for him to expound before Israel.!'® And who

was the translator? Caleb, son of Jephuneh.'’ And

115. Then Moses... the priests.
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Each of the items is a symbol of power and status. One

tradition (TY 34) explains that the angels, Michael and Gabriel, used very similar symbols
to adorn Moses’ bier. Transferring the symbols to Joshua in front of all of Israel lets them
know that the leadership has changed. Targum Yerushalmi explains how Moses laid his
hands on Joshua to transfer the power. Also the description of Moses dressing Joshua is
the same as the angel preparing Moses’ bier.

116. expound before Israel Regarding the translator for Joshua, see SD 305.

117. Caleb, son of Jephuneh Caleb and Joshua are connected because they are the two

spies who tell the truth upon returning from scouting the land of Israel (Num. 14:1fY).
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Joshua was expounding before all of Israel and in the
presence of Moses, his teacher. And what was the
midrash that Joshua expounded? "Awaken!'"® Sing O’
heaven of heavens above. Awaken foundations of the
earth below; awaken and trill all the orders of creation;
awaken and rejoice all the mountains of the world and
praise and rejoice all the hills of the earth; Awaken and
break out into song ye’ heavenly hosts of the firmament
and sing and announce all the tents of Jacob; sing all the
dwellings of Israel, listen and hearken to my words. Pay
heed to everything! Take in joy upon yourselves and in
your souls the commandments of your God. Open your
mouth and let your tongue speak and give honor to God,
your Savior, and give thanks to your God and put your

trust in Him, because He is One and there 1s none second
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Additionally, Caleb gets the job because of his strong voice (LotJN 901). Caleb is Miriam’s

husband.

118. Awaken!

The last part of Section 7.2.2 reads like a prayer, even though it is

described as a midrash. Joshua calls on all of creation and Israel to wake up and accept the

commandments and praise God. He acknowledges God’s covenant with Israel and Moses’

leadership from slavery. It is an affirmation for the soon-to-be-leader that he recognizes

where he comes from and that God remains important above all else.
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to Him; there is none like God amongst the gods, there
is none equal to Him among the angels, and beside Him,
there is none that is your Lord. To His praise there is no
end and to his fame there is no end. To His miracles there
is no fathoming, to His works there is no number. And
He will guard for us the oaths He swore to our
forefathers, and establish for us the covenant and loving-
kindness, and the oath that was sworn to them through
Moses, our teacher, who delivered us through many
miracles and took us out from slavery to freedom, and
divided the the sea and gave us six hundred and thirteen
commandments.” Moses said, For thirty-six years
Joshua served me in the desert, as it is says, His

attendant, Joshua, son of Nun, a youth (Ex. 33:11).'"

119. Joshua, son of Nun, a youth
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The reference to the verse from Exodus explains that

for the 36 years that Moses lead Israel through the desert, while Moses was speaking face

to face with God, Joshua remained in the tent, ostensibly performing duties that served

Moses.
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7.2.3 MOSES SERVES JOSHUA

When the time to execute the decree concerning
Moses arrived, The Holy One, Blessed be He, said to
[Moses], “Behold, your days are coming close [that
you must] die. Summon Joshua (Deut. 31:14) and
charge Joshua.”'* Moses, the righteous one, reasoned
and said, “Perhaps, I must die because the time of
Joshua, my student, has arrived, since he will preside
over Israel in the future and lead them, and it is
because of this that it was decreed that I will not enter
the land and eat of its fruits. But, better for me to live
on and let Joshua be the leader so that I may enter the

land of Israel.”'*! What did Moses do? From the first

120.
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charge Joshua This represents a change from Section 3.1 and the true reading of

Deut. 31:14, where it is God who instructs Joshua, not Moses. This transfer of power from

Moses to Joshua seems more in line with a tradition (BT Sot 13b, EY Sot) that there was a

Sabbath of Transmittance on which Moses transferred his power to Joshua inside the tent.

121. I may enter the land of Israel Here, Moses reasons differently than before. He is

not concerned with God’s punishment preventing him from entering the land, but with

Joshua’s leadership. Moses thinks that the reason he has to die is so that Joshua can become

the leader of Israel. So, he reasons that if he will just hand the reigns over to Joshua, then

he will be able to live.
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of Sh'vat until the sixth of Adar, every morning and
evening he would go and serve Joshua like a student
serves his teacher. Those thirty-six days Moses
counted a day per year, [one for each of the 36 years

Joshua served Moses].

How did Moses serve Joshua? Every day Moses would
get up at midnight and go to the [tent] door of Joshua
and would take the key and open the door. He would
enter, take a shirt, shake it out and place it next to
[Joshua’s] pillow. He would then take his shoes and
clean them and place them by the side of the bed. Then
he would take his vest and coat, his golden helmet and
the crown of pearls and examine, clean, and polish
them, and arrange them before him on the nape [of the
chair] of gold. He would then bring a jug of water and
a golden bowl, and place them on the nape of the chair.
Still Joshua did not awaken from his sleep. After that
Moses ordered [them] to sweep and straighten up the
inside of Joshua’s tent like it was the tent of Moses.
And he brought in the chair of gold, and spread over it
a cloth of fine linen and wool, and he arranged for

expensive and beautiful furnishings as is the custom of
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kings. ' After that, a herald proclaimed: “Moses 119 2°2p% Wpana 23 MR YW
stands in Joshua’s tent announcing that all who wish 927 %910 ,22p" X2 ywim 5w
to greet Joshua come and greet [him]. [According to] ¥ 01w n1av 1 R ywma
the word [of God], Joshua was to be the leader of ORI

Israel.

7.2.4 THE PEOPLE ARE SKEPTICAL

At that very moment, every person in Israel who heard the 7m 7 % nyw anwa
herald was afraid and began shaking, and said, "I have a 77 11127 YW 7w HRW2w
headache,”'” so he would not [have to] go,” and cried, wWw "X IR VIVEA TON
“Woe to you, O’ land, that your king is a child (Ecc. "X 72121 ,72° ROW 7 "WK12

10:16)!”'** But a Voice from Heaven said, "When Israel 73 N1 1791 9990 yIR 12

122.  custom of kings The symbols here are similar to those mentioned in section 7.2.2,
but more are added to emphasize Moses’ servitude to Joshua and Joshua’s new status as
leader of Israel. Though Moses is serving Joshua, MidrPM depicts him doing it

surreptitiously, while Joshua is still sleeping, which would lead to problems later.

123. I have a headache When Israel hears that Joshua is taking over as the leader of

the Israelite people, the people refuse to go witness his transfer of power.

124. your king is a child Fox (Fox 2004) explains that “child” might better be read as
slave since it is placed in contrast with “master” from Ecc. 10:17. He writes, “Koheleth

believe that a slave (servant) or lowly person who has come to power, having risen so far
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was a child, I loved him (Hos. 11:1)." Also the earth 72X PXIW° W1 °2 NN
opened up its mouth and said,'” "I have been young and 991 7INRY 7D AAND YIRS OX
am now old (Ps. 37:25)." The elders of Israel, all the °1pT 2°Xapnm ,°>nIpT o3 °n*h
leaders of the brigades and the heads of the tribes and the WX 2777 MW 921 HRW°
captains of the thousands and hundreds and of tens MX»M D°99R7T W DVIAYS
gathered together.'” When they came to Moses, he sat 77 qwn ¥R W2IWd .NMWYmM

each of them according to his rank. LND173 99D TIRY TR 92 20w

above his station, will be unworthy and degenerate” (Fox 2004, 70). This perfectly
describes the Israelites’ negative and skeptical opinion of Joshua at this point in MidrPM,

especially compared to their deporting master, Moses.

125. a Voice from Heaven said... the earth...said Both the heavens and the earth
attempt to persuade the Israelite people to accept the new leadership of Joshua. The verse
from Hosea explains that since God, the Master of the Universe, loves the “slave,” how
much more so should the Israelite people, who were once slaves themselves, love Joshua.
Even the earth itself weighs in with the verse from Psalms which continues, “but I have
never seen a righteous man abandoned” (NJPS). In this citation, the earth appears not only
to be arguing for Joshua, but also admonishing the Israelites for acting in a way the earth

has never seen — “abandoning” this righteous man.

126. gathered together Despite the fact that the people refused to gather at the tent of
Joshua, all the leaders of Israel gathered there to show their loyalty for Joshua. These heads

of Israel served as models to try and convince the people to follow Joshua as well.
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7.2.5 JOSHUA IS EMBARRASSED
When Moses saw that Joshua woke up from his sleep, he
entered [his tent] and took out his shirt and gave it to him.
When Joshua recognized him, he was ashamed'*’ and took
the shirt and covered his body. He dressed himself,
trembling, and cast himself at the feet of Moses and said

to him, "Be not the cause of my dying,'*®

my teacher [when
I have only lived] half of my days because of the authority
that comes to me from The Holy One, Blessed be He.”
Moses said to him, “My son, don't fear, you have not
sinned because of this. In accordance with the measure
you meted out to me, I will mete out to you. You have

served me with a pleasant countenance, likewise I will

serve you, my student.'” [Didn’t I teach you thusly,] Love

127.

has served his whole life, was now serving him.

128.
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ashamed Joshua was ashamed because his master and teacher, Moses, whom he

the cause of my dying Joshua is trebling in fear because he does not know why

Moses is standing over him in his tent. Joshua knows that God has promised the leadership

of the Israelite people to him, but perhaps he is afraid that Moses wants to kill him for it.

129. my student Moses assures Joshua that he has done no wrong, Moses is merely

there to serve Joshua as Joshua served him. It is interesting though that Moses calls him
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your fellow as yourself (Lev. 19:18)? Was it not I who ,72w> % 221 77050 7125
instructed you, Let your student’s honor be as precious to 73 2W°W ¥ YW 11°17 7102
you as your own (PA 4:12)."*° [Moses] did not rest until ,02w: °3%1 7772 277 YW N2°0
Joshua sat on the chair of gold as is the custom of the kings 3% wnwm 12 Ty 112 5N
of the world. And against Joshua’s will, he stood for him 1P 15y 717 170 991 1R
and served him in all his needs and laid upon him the »xn 3m .0%0n 7%9n% MO0

beams of glory"!' to elevate him above everyone. The 99101 127 IRD27 HROTAIT 18R

“my student.” Earlier in MidrPM Section 3.2 Moses calls Joshua “my teacher.” This raises

the question, which will appear later, “Can a teacher really become the student’s servant?”

130. precious to you as your own At first glance, it seems that MidrPM wants to use
this verse from PA and the citation from Leviticus to prove Moses’ dedication to serving
Joshua. However, PA 4:12 contains another verse worth mentioning, “And the reverence
owing to your master should be like the awe owing to Heaven” (Neusner, Torah from our
Sages Pirke Avot 1984). If Joshua had been Moses’ student for thirty-six years and standing
in awe of him like one stands in awe of heaven, it would explain his fear at waking up to
Moses serving him, and it would also seem to make it difficult for Joshua to ever feel

comfortable allowing Moses to become his servant.

131. beams of glory This refers to the My °17p, “rays of light,” which Moses acquired
while he was on Mt. Sinai with God (Ex. 34:29ff). The beams were so radiant the Israelites

could not speak to him unless he wore a veil over his face. One tradition (LotJN 898)
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angel Zagzagel, his teacher and the scribe for all the o»ow nywa ,01m 12 90 9
angels, was next to [Moses] when he finished [teaching AuYNIW 1°3 77N >IN0 92 MY
Joshua] all the secrets of the Torah."> When Joshua was 5X3w° 93 1R W2 790 vy
completely dressed, they came and told him, “All of Isracl nX 7wn won 71,037 DINKRN
are waiting for you.” Immediately, Moses took Joshua and 113 .327a8 Tinn WM yum
brought him out of his tent. When Israel saw Joshua T2 YW DR PRI WW
walking ahead as the leader, they all trembled'** and stood %y ¥ 2210 Wiy wRI2
up, while the two of them went to the place of the great, Dpn v oW 1PN 079
next to the golden throne and [Moses] seated [Joshua] on ]366 Tmy[ RX0d ¥R D7)
it in against his will. When Israel saw this, they all cried .n75 %ya vy 2wm 20

oM 2?10 192 72 PRI IR

explains that Moses received these “beams of glory” from his teacher Zagzagel, the scribe

of the angels, when he finished teaching Moses the secrets on the Torah.

132.  secrets of the Torah Just as Zagzagel taught all the secrets of the Torah to Moses
(LotJN 898) and then gave him the “beams of glory,” now Moses must do the same to

Joshua in order to transfer leadership.

133. trembled The same Hebrew root, ¥1¥7, “trembling,” is used to describe the Israelite
people and Joshua when they see Moses acting as a servant. MidrPM wants to point out
the fear and anxiety felt by both the incoming leader and the people when a revered leader

steps down.
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and Joshua himself cried and said, "Why all this greatness 71221 7917 R 752 YW

and honor to me?""** 29 5

7.3 FIVE HOURS LEFT: MOSES AND JOSHUA ARE THE SAME

135

A heavenly voice went fort [from heaven] R9R 0°°11 72 PR AWN? 7K1 7P N2 XY
and said to Moses, "You only five hours left of XY qwn pyy n ,7272 NwWw wnn
life.” Immediately, Moses cried out and said to 273w WA ,0¥7 *192 7700 2w YW
Joshua, "Sit like a king before the people.” And 7wn *19 DA% 7PN 28> 95 192 TIRD
the two of them expounded as if they were one R 1wn .1712% 2193 YW 101 70 193

before all of Israel.** Moses’ face showntothem nwn v Xpn wdn  ywmm

like the sun and the face of Joshua like the face 7 X9 wa9n Awm XNp ywii Xp

134. greatness and honor to me Even though Joshua knows that he will be taking over
the leadership from Moses, he does not understand all the pomp and circumstances
surrounding this honor with which he is uncomfortable. It also underscores his very human

response in the presence of his teacher.

135. A heavenly voice went forth As MidrPM continues, this heavenly voice will
appear again and again counting down the hours of Moses’ life. Each hour will characterize

Moses differently as he approaches death.

136. as if they were one Moses and Joshua would explain the teachings and there was
no difference of opinion between the two. It was as if teacher and student were of one mind

which should mollify the people’s fears.
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of the moon."*” Moses read and Joshua explained 27127 WR¥A1 01 ¥ 71 apon oy
the reading which Moses read, and when Joshua 5w n1%3m "Nana 0917 ,70RD 2200
read, Moses explained and there was no D7 727 TP MR DO D3N
difference [of opinion] between them. Their " MnN2a7o
words matched and they were like pearls in a
royal crown. About them, Solomon said, The

sayings of the wise are like goads (Ecc. 12:11),"®

137. the sun...the moon Even though Moses and Joshua are of one mind, there is still
a difference between them. They are both compared to celestial objects, but MidrPM’s
characterization of them makes Moses greater than Joshua, again subtly raising the
question, “Can Joshua really lead Israel while Moses is alive?” For a parallel, see BT BB

75a.

138. The sayings of the wise are like goads The inclusion of this verse from
Ecclesiastes is curious. A base reading of the verse suggests that the teaching of Moses and
Joshua acts like an goad, prodding the Israelites towards better behavior, but also like a
goad it is painful and provoking. Perhaps this refers to the pain that the Israelites

experienced when they did not always listen and observe.

However, the second half of the verse, “They were given by one Shepherd,” which MidrPM
leaves out offers a more interesting read. The “one Shepherd” might mean Moses, but
probably means God. Basing his opinion on a homily from BT Hag 3b, Fox (Fox 2004)

suggests that the traditional understanding of this verse is “to advocate an extraordinary
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Referring to those who dwell in the garden (SoS. L1 22132 /nawyi/ 02w n

8:13).1

7.4 FOUR HOURS LEFT: MOSES PLEADS WITH GOD

And while Joshua and Israel were sitting before Moses, a yww° 22w» 7 PN
heavenly voice came out and said, “You only have four n2 nxY> ,awn °10% 8w
hours more to live.” Moses said to The Holy One, Blessed '7 X7X 01 T2 1X 781 71p
be He, “Master of the Universe, if is it because of my student 7"2p5 *19% nwn K ,NYW

STM2N 2197 OR 2°AWa P20

ATl CIR MR amT ANk

openness to different opinions in the study of Torah. All scholars of Torah are speaking
God’s words, as it were, even when arriving at diverse and contradictory opinions” (Fox
2004, 84). Though Fox will eventually reject this reading, the traditional understanding is

helpful to understanding how MidrPM uses the verse.

It seems that MidrPM wants to suggest that even though Moses and Joshua explain the
Torah as if they are of one mind, when Joshua takes over the leadership, inevitably he will
come to different conclusions than Moses. This can be painful for the Israelites, like a goad
is to an ox. But, at the end of the day, it is all the word of God and meant for the benefit of

the Israelite people.

139. who dwell in the garden MidrPM changes the first word of this verse from nawn
to 22w, “the one who dwells” to the “those who dwell” — seemingly to make the verse

refer to the Israelite people. It is also possible that it is just a scribal error.
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that you reject me, I can act like his pupil;'®’ let it be like he
is a High Priest and I am like a common priest; he is like a
king and I am like a servant.” The Holy One, Blessed be He,
said [to Moses], “I swore on My great name, which the
heaven and heaven of heavens cannot contain, that you shall
not cross this Jordan.” Moses said [to God], “Master of the
Universe, allow me to be like a bird"*' flying through the air
by the power of the Ineffable Name. Or make me like a fish

and [ will spread my two arms like two fins and my hair will
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140. I can act like his pupil As the clock on Moses’ life winds down, he reverts again

to pleading with God. He thought that if he became Joshua’s servant, he would be allowed

to live, but that was not the case.

141. be like a bird Moses attempts to find a loophole in God’s vow, so that he might

be able to see the Land of Israel. Later in Section 7.7.1, Moses will petition God in a similar

though more extensive way to turn him into an animal in an effort to see the Land of Israel.

This request, apparently unique to MidrPM, is characterized by the strange idea that he fly

by the power of God’s Ineffable Name. This continues the theme of the power of God’s

Ineffable name, which was also referenced in Section 6.2. See parallel in DeutR 11:10.
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turn into scales so that I may jump into the Jordan '** and see
the Land. The Holy One, Blessed be He, said to [Moses], “If
it happened to you like that, behold I would transgress my
oath.” [Moses] said to [God], “Master of the Universe, carry
me on the wings of your clouds a measure of three parasangs
over the Jordan and the clouds will be below [me] and I will
see the whole land.” [God] said to him, “This seems to me
as if I am transgressing My oath.” [Moses] said to [God],

143 and

“Master of the Universe, cut me up, limb by limb,
throw me over the Jordan and then revive me so that I will
see the land.” [God] said to him, “Behold it is as if I would

transgress My oath.” [Moses] said to [God], “Show me the
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142.  jump into the Jordan Moses continues to try to find loopholes in God’s oath.

Since “Jumping into the Jordan” is not the same as “crossing the Jordan,” it implies that he

can “swim” to the Promised Land.

143.

limb by limb Moses is no longer asking to live, he only wants to enter the land of

Israel. This might be a recollection of other traditions, (e.g., DeutR 2:8) in which Moses

requests that his bones be brought into the Land of Israel like Joseph’s bones. God explains

to Moses that Joseph gets to be buried in the Land of Israel because he acknowledged (or

did not deny) the land and his origins (Gen. 39:14, Gen. 40:15). However, Moses failed to

correct the daughters of Jethro when they called him “an Egyptian” (Ex. 2:19). See also

MidrTan on Deut. 34:4 and the Mekhilta d’Rabbi Ishmael, Parashat Amalek in this regard.

70



THE DEATH OF MOSES

land in a glance of an eye.” [God] said to him, “In this
matter, [ will comply with you,” as it says, You may view the
land from a distance, but you shall not enter it (Deut. 32:52).
And The Holy One, Blessed be He, showed him the land,
four hundred parasangs by four hundred parasangs like the
size of a garden within an orange grove. And [God] gave
[such] strength to his eyes so that he could see it all, the
concealed was clearly visible, and the hidden was revealed,
the distant was [brought] close so that he would see it all.
[God] said to him, This is the land of which I swore to
Abraham, [Isaac, and Jacob, ‘I will assign it to your
offspring.’ I have let you see it with your own eyes, but you

shall not cross there] (Deut. 34:4).
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7.5 THREE HOURS LEFT: PROBLEMS IF MOSES WOULD LIVE

By now, another hour had passed. A heavenly voice came
out and said, "Don't struggle uselessly, for you have only
three hours more of life in this world.” Moses said to
[God], “Master of the Universe, - place me amongst the

children of Gad and Reuben'#, that I may be one of them,
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144. Gad and Reuben The territories of Gad and Reuben are not on the other side of

the Jordan, thus God’s vow would not be broken if Moses remained there. Also, this
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and Joshua will rule and enter the land with Israel.” The
Holy One, Blessed be He, said to him, “You want to make
a fraud of my Torah, in which it is written, Three times a
vear all your males shall appear etc. (Ex. 23:17,34:23, &
Deut. 16:16)?'* When Israel sees that you don't make a
pilgrimage [to the Sanctuary] what will they say? ‘If
Moses, through whom the Torah and commandments
were given, does not make a pilgrimage, all the less so [we
As a result, you will nullify my

will  not].
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appears to reference the many traditions (among them, SN 106, ARNB Chp. 25, PT Sot 7,

BT Sot 13b, EY Sot) which explain that Moses was buried in the territories of Gad and

Reuben. Moses was to be buried in Reuben because Moses was told he would die on Mt.

Nebo (Deut. 32:49) and Mt. Nebo was in the territory of Reuben (Num. 32:371ff). Yet, the

traditions that say he was buried in Gad are based on his final blessing in which Moses tells

the tribe of Gad that it will receive a “portion of the lawgiver” (Deut. 33:21). To resolve

the contradiction, some traditions tell us that Moses was carried by the Hand of God (wings

of the Shechina) four miles within the part of Reuben, stretching out into the part of Gad.

145. Three times a year Referring to the three pilgrimage holidays: Sukkot, Passover,

and Shavuot.
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commandments."* And more so, I wrote through you,'” 5X7w> 53 192 yu17° S nyw
At the end of every seventh year, the year set for remission Y% 32 WNT YWWP W
(Deut. 15:1) when all Israel comes to appear before The 7v D™MMIR PRI 7 DRI 92
Eternal your God (Deut. 31:11). You would cancel Tm°2ni on 770 2077 UKW
Joshua’s authority to lead all of Israel. '*® When Joshua 51 37mw9 23937 1R /7°n7n07/

expounds [the law] on the holidays in the presence of all

146. you will nullify my commandments Since Moses will be unable to cross the
Jordan, he will not be able to make the pilgrimage to Jerusalem. He literally will break
God’s commandments. But more significant is Moses’ example to the Israelite people; God
recognizes that Israel will do whatever Moses does. Since they will see that Moses does
not make the pilgrimage, they will follow suit and then completely nullify those laws in
the Torah. MidrPM recognizes the power Moses holds over the Israelite people while he is

still alive; it is a power that is even greater than the commandments.

147. I wrote through you God recognizes (in these citations from Deut. 31:10ff) the
power Moses holds because he was the one who delivered the law. All the Israelites know
comes from the example of Moses. In a way, while he is alive, he holds more power than

God because, in the eyes of the Israelites, all of Moses’ actions reflect the will of God.

148. You would cancel Joshua’s authority The mere fact that Moses is alive would
subvert any authority that Joshua has. The people would always look to Moses instead of
Joshua despite all Moses’ attempts to become Joshua’s servant. While Moses is alive,

Joshua cannot truly take over the role of leader of Israel.
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Israel, what will Israel say, ‘Instead of learning Torah nnX Xy 11an 22791 297

from the mouth of the "student", let us go and hear it from
mouth of the teacher and learn from him. Thus, you would

undo my Torah.

7.6 TWO HOURS LEFT: SAMMAEL’S JOY

SN 72RN

By now, another hour passed, and a Heavenly Voice came
out and said, “Moses Moses!” How long will you cause
yourself anguish? You only have two more hours.
Sammael, chief of the evil spirits,'® waited wondering
when the time would come when Moses would depart
[from the world]. Perhaps he would possess his soul like
[he does] for all humans? He was like a human waiting for
a great joy. When Michael, prince of Israel, saw Sammael,

the wicked, awaiting the death of Moses, he raised his voice
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149. chief of the evil spirits Just as there are angels who help God, there are “evil

spirits” who are like angels who also work with God, but have evil intentions. Sammael,

also known as Satan, is chief of these “evil spirits.” Other traditions (e.g., YS VY, remez

601, CJ 50:8) explain Sammael was wicked because he was so excited (like a man awaiting

a wedding feast) to put the righteous (Moses) to death (Ps. 37:32). Since there was no one

as righteous as Moses, that makes no one as evil as Sammael. The notion of the human

being struggling with the Angel of Death is a universal folkloristic motif.
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and wept," while Sammael cheered and shouted, Michael
said to him, "Evil one! I am crying and you are rejoicing!”
Some say that he said to them, "Do not rejoice over me, O
my enemy! Though I have fallen, I shall rise again, [though
1 sit in darkness, the Eternal is my light] (Mic. 7:8)."' [
have fallen (ibid.) along with Moses, yet I will rise again
(ibid.) through the greatness of Joshua, when thirty-one

152

kings will fall through him."”* When I will sit in darkness

(ibid.) refers to the destruction of the first and second
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150. he raised his voice and wept This exchange between Sammael and Michael is
represented in many traditions (e.g., DeutR 11:10, YS VY, remez 601, CJ 50:8) and
represents the responses of good and evil. Other traditions (DeutR 11:10, pg. 183 note 2)
explain that Michael is one of the angels who saves people. So, he weeps at the death of

Moses.

151. Though I have fallen, I shall rise again The citation from Micah appears to reflect
what might have been the response of the Israelite people upon the loss of Moses, but also

anticipates their eventual rise with Joshua. The point is that all is possible by having faith

in God.

152. thirty-one kings will fall Reference to Josh. 12:1ff which describes the thirty-one

kings who are defeated by the Israelites as they take possession of the Land of Israel.
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temples, yet God will be a light to me'” (ibid.) in the days n°21 WX N°2 120 77 TwnN2

of the Messiah.” JWNT MR Y MR 0w

7.7 ONE HOUR LEFT

7.7.1 MOSES ASKS OTHERS FOR HELP

By now another hour passed and a Voice from Heaven p"a anx> nnx nyw 1% anoy 3"y
came out and said to [Moses], “You have only one hour XX 1"72 0°°17 77 1K 17 719R)
left in this world.” [Moses] said to [God], “Master of the MR 717 ¥"w27 "R ,NAR YW
Universe, permit me to fly like a bird"™* that flies in the nmMmMa '"72 MBI YD 7OX)
four directions of the world and gathers its food from the ya&7 % PN vPOM DWH

ground and drinks water from rivers and in the evening 17 29¥9 MNAIR 27 TN

153. God will be a light to me No matter how dark it appears to be, whether it is dark
because a great leader like Moses has died, or because the Temple was destroyed, there
will always be a light of hope provided by God. The Jewish People will be restored. See

parallels in DeutR 11:10 and YS VY, remez 601.

154. flylike a bird Like in Section 7.4, Moses asks to be turned into a bird to fly through
the world. In contrast to the previous request, here Moses appears to be more concerned
with living than entering the Land of Israel (LotJN 907). In addition, other traditions (e.g.,
CJ 50:9, YS VY, remez 602) explain that Moses also requested to be turned into a “beast
of the field.” The idea that Moses, the hero, is transformed into a bird, a fish, or other

animals, is part of universal folkloristic motifs.
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returns to the nest.'” The Holy One, Blessed be He, said
to him, “Let it suffice you (Deut. 3:26).” [Moses] said to
[God], “Master of the Universe, [He is] The Rock, His

work is perfect (Deut. 32:4)!”"%

And [Moses] cried out weeping and said, "To whom shall
I go who might ask for mercy for me?" He went to every
work of creation,"’ and said to them, "Ask for mercy for
me.” They said to him, “We cannot even ask for mercy

158

for ourselves,'*® as it is written, He brings everything to
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155. thenest This seems to be a reference to God, or Moses’ final resting place; almost

as if Moses is asking for the ability to see the world, even if every evening he must return

to God’s heavenly abode.

156. The Rock, His work is perfect This quote continues, “All His ways are just.”

Moses appears to finally accept that God is done listening to his prayers.

157. every work of creation MidrPM truncates this tradition in which Moses goes to

every element of creation to ask them to pray to God on his behalf (since God has denied

all of Moses’ prayers). These other traditions were cited in Section 4.

158. mercy for ourselves The rest of creation admits that they can’t even ask for mercy

from death for themselves because in the end, there is no antidote to death. MidrPM
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pass precisely at its time (Ecc. 3:11) and in the end, 4// 2°n> MO N2 19° WY 957
go to the same place (Ecc. 3:20), and it is written””?, >3 2°n21,7nX D1pn X 7217 957
Though the heavens shall vanish like smoke, and the 732> YIRM W01 JWYd DMWY
earth shall wear out like a garment (Isa. 51:6); for others .2"MIRY DR PV 772N

all the more s0.'°

underscores this point with the quote from Ecc. 3:20, explaining that all life and death is in

the hands of God.

159. All go to the same place The verse continues, “both came from dust and both

return to dust,” emphasizing the point that in the end, all creation is equal.

160. heavens shall vanish ... the earth shall wear out Even though all creation will
die, the one thing that will remain forever is The Eternal. Death is the separator between
God and all else. MidrPM does not use this quote from Isaiah to emphasize the darkness
of death, but rather the eternal light, hope, and comfort, of a God who remains for eternity,
as seen from the rest of the Isaiah verse: “My triumph shall endure forever, My salvation

through all the ages.” See parallel in BT AZ 17a.
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7.7.2 MOSES AND GOD PREPARE JOSHUA

When Moses saw that he could not escape death, he 12272 212° PRW WA AR 119D
called out to Joshua in the presence of Israel'®, and said 9> °192 ywH R annan
to him, "Behold, my son, all of this people are God’s 9> NX X7 13217 XY HRW°
people; 1 give them to [your care]. Their babies are yet ,7% 0% °X ' oy " avd
untaught of the commandments;' be careful with them, poynn X? 7w ompIm
that you not say anything to them that is not fitting,'"® for 7% K80 X%Ww ,072 AT MEHI
they are the children of The Holy One, Blessed be He, Sw a1 oaw i WKW 27

who called them, ‘My firstborn son Israel (Ex. 4:22),” and 2% 122 °12 o) 7"

who loves them more than all nations.” IR Do 0anN

161. in the presence of Israel The transfer of leadership is a public event. All of Israel
must see that Moses is willingly giving over leadership to Joshua, otherwise they may not

believe it ever happened.

162. babies are yet untaught Moses is more concerned with the new generation, the
generation who never will have learned Torah from him. Josephus (Jos 48) explains that
the old grieved because they knew they were losing a careful protector and the young

grieved because they would never taste all of Moses’ virtue. See the parallel in SD 305.

163. not fitting Most likely, Moses is warning Joshua not to chastise and be too hard

on the new generation of Israel, like he was in the desert.
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At the same hour, God said to Joshua, "Joshua! Moses,
your teacher, placed you in his stead. Take a rod and hit
the head of those who refuse to listen to you.'* Do not
withhold discipline from a child (Prov. 23:13), Israel is
still a child and I love him (Hos. 11:1). Joshua said [to
Moses], "Moses, my teacher, what will become of me? If
I give to them property on the mountain, they will say,
“Give us [property] in the plain."'® Moses, our teacher,
peace be upon him, said to [Joshua], “Don't fear, because
The Holy One, Blessed be He, promised me that there

will be peace in the distribution of the land. [Moses] said
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164. hit the head Contrary to Moses’ advice, it is likely God wants Joshua to behave

like Moses did before him (LotJ pg. 451); ruling with a strong arm and chastising those

that do no listen. The quote from Prov. 23:13 clearly supports God’s request when read in

full, “Do not withhold discipline from a child; If you beat him with a rod, he will not die”

(NJPS). And read in conjunction with Hos. 11:1, Joshua is made to infer that all of Israel

is a child, not just the infants, and should be treated as such. But, God wants Joshua to

know that showing authority comes out of love.

165. give us [property] in the plain This refers to the distribution of the land of Israel

to the twelve tribes. Joshua is worried that there may be arguments about who receives

which part of the land which might result in inter-tribal strife or even war.
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to him, “Any doubts that you have [with respect to the
law], ask questions of me now. For I shall be taken from
you and you will not see me again.” [Joshua] said to him,
“My teacher, when have I left you,'*® whether by day or
by night, that I would make a mistake?” Because he
didn’t ask, he forgot three-thousand lighter and serious
laws, and all doubts were solved in the house of study of
Jabetz. [Moses] said to [Joshua], “Even though you have
no doubts to ask [about], come and I will kiss you.”
[Joshua] went to him and [Moses] kissed him and cried
on his neck and blessed him a second time, “May you be
at peace with Israel.” They never found contentment with

me, since I rebuked and admonished them [constantly].'¢’

166. have I left you Joshua has always been at Moses’
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side and therefore should have

learned everything there is to know about the law. This follows a tradition (BT Ber 62a)

about students who follow their teachers everywhere (even into the bathroom and in the

bedroom) to learn Torah.

167. I rebuked and admonished them [constantly] Moses gets in the last word about

how Joshua should treat Israel. This sentence seems to appear for the first time here in

MidrPM. The point is that if Joshua is to be liked as a leader, he needs to administer justice

with more love than Moses did.
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7.7.3 MOSES AND THE PEOPLE APOLOGIZE TO EACH OTHER

Moses began to bless each tribe individually,'® When he
saw that his time [left in his life] was short, he included
them all in a single blessing and said, "I have troubled you
[with regard to the difficulty] of the Torah and
Commandments. Forgive me.”'® They said, “Our teacher,
our master, we forgive you. We, too, caused you great

anger and increased the burdens upon you. Pardon us.’

Moses said to them, “It is forgiven.”

They came and said to [Moses], “The hour that you will
depart from this world has arrived. [Moses] said, "Blessed
is His Name, who lives and endures forever!” Moses said

to Israel, “Please, when you enter the Land of Israel

168. bless each tribe individually
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Many traditions (e.g., Jos 48, MidrTan VE 6,

MidrPss 90:3, CJ 51:7) mention Moses’ individual blessing for each tribe, as he does in
the Bible (Deut. 33:1ff). However, few give details on what the blessings were specifically

(LotJ pg. 455ff).

169. Forgive me At the end of life, it is Jewish tradition to say a final viddui
(confessional), asking God to forgive all sins. But, here, Moses asks the people Israel for

forgiveness, seeking a final reconciliation with them.
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remember me and my bones, and say, ‘Woe to him, the 12 "X 1R *MAEY DRI NI
son of Amram who ran before us like a horse'”® and whose 19911 0102 11°19% YW 072y 127
bones fell in the desert.””'”" Israel said to [Moses], “Our 2X2° 12 199K 12772 1PNINLY
teacher, if you leave us, what will become of us?”” He said X 77 117 w719 70K OX 13°27
to them, “When I was with you, The Holy One, Blessed 22ny >n»iw> 077 R 1008
be He, was with you. Yet, do not say that all the miracles RN Rnw 001y 7"3p0 70
and the wonders that were done by me were done for my 5y Wviw nmX?917 0°037 9
sake. No, they were only done for your sake and out of His X7 ww1 X7 ?v7 “»awa 7
mercy and kindness. And if you will put your trust in ,1°70m Ym0 Mavay 0dawa
God,'” then surely God will work your desires.” Israel °XTY Yoy DO1IMV2 70 ON)

opened [their mouths] and said, “The Eternal is our God 1R 2XW° WnD .0oX07 Wy

170. like a horse See Section 3.3 for the meaning of the idiom. Interestingly, in the
other usage of the idiom, Moses seeks reward for “running before Israel like a horse.” He

receives no such reward, but in the end, Israel acknowledges Moses’ hard work.

171. whose bones fell in the desert See Section 7.4 for reasons why Moses’ bones were

not permitted to enter the Land of Israel. See parallels in MidrTan VE 6 and DeutR VE 8.

172.  put your trust in God The theme of trusting God and God’s eternality is repeated
here. The Israelites, only ever having trusted Moses’ execution of God’s will, are rightly
nervous about his impending death. In other traditions (LotJ pg. 464), Moses warns Israel
about trusting princes or any man, because all creations can die. The point is that Israel

must trust in the Eternal and everlasting.
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(Deut. 4:35), The Eternal is our God,; God is our shelter ,0°77X7 X7 ' 07987 X7 '

and strength (Ps. 46:2).”'"
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7.8 HALF HOUR LEFT: MOSES BIDS FAREWELL

A Voice from Heaven called out and said, “Moses,
why do you trouble yourself so? You only have only a
half hour more of life.” When [Moses] saw the
attribute of mercy in the world and the acts of salvation
and consolation that in the future,' The Holy One,
Blessed be He, would perform for Israel, he said to

[Israel], “Happy are you, Israel, who is like you, a
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173. The Eternal is our God... and strength These two verses articulate Israel’s

response to Moses request. With Deut. 4:35, Israel affirms God’s “oneness” validating

God, even over Moses, and Ps. 46:2 affirms God’s strength even amidst the turmoil the

Israelites are in.

174. salvation and consolation that in the future There are traditions (PSPH 19:10ff,

TY 34, Lot] pg. 443) that when God shows Moses the Land of Israel, God also shows him

the entire history of time, everything from Creation to the Day of Judgment, when the

resurrection of the dead will occur. Therefore, Moses sees the glory of King David, the

destruction of the Temple, and the exile of the Jews. But, Moses also sees the coming of

the Messiah and Paradise filled with the righteous.
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people be saved by God (Deut. 33:29).”'” And he 7173 7°322 0i°19%1 R¥™ 00017
stood up and he bade them farewell, and raised his 7273 7pYT PYN D2 HRW° o0
voice weeping, and said to Israel, “In peace I will see M
you at the resurrection of the dead.” Then he left them

in great weeping. Israel also wept and cried bitterly.

And Moses stood and tore his shirt and took his coat 12°¥7 2011 121720 DR YIP1 7WR TA9
and covered his head like a mourner, and entered his TIn% 01511 ,2282 WX NX 7700
tent and cried and said, “Woe to my feet that will not RX5w 9375 X XY 7212 7o 190K
enter the Land of Israel. Woe to my hands that will not 19vp X>w 7% "X ,O"K2 177
pluck its fruits. Woe to my throat that will not eat the 93X Rw 1% "R ,mnm

fruit of the land of milk and honey.”'" WA 291 DAt PR M0n

175. saved by God This quote from Deut. 33:29 appears to be used my Moses to prove
that in the future, Israel will be saved by God. In this case, the “saving” is the resurrection

of the dead in the messianic era.

176. Woe to my feet...Woe to my hands... Woe to my throat Some traditions (LotJN
942) explain that Moses’ supplications to enter the Land of Israel were not so he could
derive earthly pleasures, but to be in a position to fulfill the commandments, which one
can only fulfil in the Land of Israel. However, this does not seem to be the case here. Here,
Moses’ lament appears to be about the specific earthly pleasures he will not enjoy in the

Land of Israel. Similarly, see BT Sota 14a.
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7.9 A MOMENT AND A HALF LEFT

7.9.1 MOSES CONVEYS TEACHING TO JOSHUA

A Voice from Heaven came out and said to Moses, “You 72 PX awn? 7Ry p"2 ang>
only have a moment and a half to live.” What did Moses 1,731 X Y31 KXo 01
do? He took a scroll in his hand and wrote on it the 17°2 79°an7 DX 201 nwn "Wy
Ineffable Name and Sefer ha-Yashar.'” And Moses then 1901 w901 aw 3°%v ano
went to the tent of Joshua to deliver to him the scroll. 5w 9a8% awn oM ,wn
Joshua was sitting and expounding [the law]. And Moses M ,72°a17 12 Mon? ywim
stood while Joshua sat.'” [Moses] stood, bowed and he Tmwn nwn ,wNT 2w YW
rested his hand on his head without being seen by Joshua, 171 1mpP 7921 2WTH YLITN

W PIY WMRYNN WRY HY T

IO WINPT R;Y Y
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177. Sefer ha-Yashar Literally, “Book of the Upright.” The name of this scroll is used
by the 12 — 13™ C narrative midrash of the same name which covers the history of Israel
from the time of Adam and Eve through the Judges. It is also possible that this scroll should
be called “The Book of Song” (Sefer ha-Shir) reflecting the Song of Moses (Deut. 32:1-
43). Perhaps the confusion is due to a scribal error which confused 2w, “song,” with w°

“upright” (LotJN 943). See parallel in YA VY, remez 602.

178. Moses stood while Joshua sat For the rabbis and their students, the position of

honor was sitting; the teacher would sit while the students stood.
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so that his soul would be repulsed.'” [Meanwhile,] Israel ,73"v7% 1977 1KY 190RD Twn
went to Moses's tent and said, "Where is Moses, our Y170 SW mno2 oa? 10X
teacher, peace be upon him? " They said to them, “At the 72w AW MR 1297
tent of Joshua.” They went and they found him [Moses], 1 YW¥PY 10K 20 YT
was standing while Joshua [was] sitting, and they said to 70X T Awnw 2% %y 09
Joshua, "What were you thinking that Moses is standing 72191 W7 IR N ,A07
and you are sitting?!" When Joshua saw [Moses], standing, 1% >aR >2X 27 °27 K1 pyy
he cried out and said, "My teacher, my teacher! My father, 1> MR MR wwn 10K
my father! Why do you inflict God’s punishment on me?""**  5"X ;770 12722 1027 P8

Israel said to [Moses], “Our teacher, teach us Torah.” 2K PR 2", MW % PR

179. soul would be repulsed Similar to the idea in Section 3.2 where Moses says,
“Better on-hundred deaths than a single envy.” It is as if Moses is acting so as not to become
jealous and therefore be ready to die. Similarly, another tradition (MidTan VE 6) explains
that Moses reduced his stature and placed his hand on his mouth, all signs of purposefully

humbling oneself before another.

180. Why do you inflict God’s punishment on me? Similar to Section 7.2.5, Joshua is
embarrassed when Moses acts as his student. It is unclear exactly what “God’s punishment”
is, but it seems that Israel chastises Joshua for allowing their teacher Moses to occupy a
subservient position to Joshua. In a different tradition (MidTan VE 6), rather than ask about
“God’s punishment,” Joshua rends his cloths and begins crying, as if to acknowledge that

the transfer of power means that Moses is about to die.
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[Moses] said, “I have no permission [to do so0].”"® They 1% 781 P"2 7RY NN
said to him, “We will not leave you [alone].” A Voice from ,qwnn 70 23pw  ywimn
Heaven came out and said, "Learn from Joshua, who RN 2w Yv
received the Torah from Moses.”'® And then Joshua sat at

the head.

7.9.2 MOSES LOSES HiS ABILITY TO TEACH

Rav Shmuel bar Nahmani said in the name of R. Yohanan: "X >12m1 92 %Xm0 ' R

When Joshua said, "Blessed is the One who chose the YWy “nRw naywa o
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181. I have no permission [to do so] Despite the fact that Moses knows that he must
transfer not only the leadership, but also the teaching of Torah to Joshua, the people of
Israel cannot see Joshua as their teacher while Moses is still alive. Moses tries to tell the
people that God has removed his authority to teach, but still they will not listen. At this

moment, the position of Moses amongst the people supersedes God’s desire.

182. Learn from Joshua, who received the Torah from Moses It takes nothing less
than the voice of God to convince the people to believe in the leadership of Joshua. And
even then, God has to validate Joshua by explaining that he learned Torah from Moses.
The greatness of the figure of Moses in the eyes of the people of Israel cannot be

understated in this moment.
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righteous,” the treasures of wisdom'®* [were taken away from 9nX? ,9R ywI o0 o0
him] and given to Joshua, and Moses didn't know what Joshua  5Rw> ¥ 1R YT 709w
was saying. After Joshua [finished], Israel said to [Moses], °1X%"X 77107 N 12 00
“Summarize the Torah for us.” He said to them, “I don't know 7°m ,00%2 2°wX 1 Vv
how to answer you.”'™ And Moses wrote [the Torah] in tears w17 ¥»72 2M1 7wn
and Joshua filled it in after him. At that very moment, Moses 1vw 1mR2 VIR Xonn

PROY TV ¥"WwAN Iwn Nk

183. treasures of wisdom This refers to the teachings of Moses which God took away
from Moses and gave to Joshua. Another tradition (MidrTan VE 6) reads, “Blessed be the
One who has chosen the righteous and their Mishnaic teaching. They took the traditions of
wisdom from Moses and gave them to Joshua.” This reading suggests that the blessing is
in fact a blessing for rabbinic teaching, interpreting Torah. The rabbis seem to treat Joshua
as a prototypic “rabbi” who receives the wisdom from Moses and begins the rabbinic

tradition of Mishnaic teaching. This fits the Chain of Tradition in PA.

184. I don't know how to answer you There are two possible ways to read Moses’
answer. The first is that since Moses had passed all his power and his teaching to Joshua,
he has lost his ability to teach Torah. The second is that this might reflect a tradition (BT
Men 29b) in which Moses is situated in the classroom of R. Akiva and doesn’t understand
anything. In this way, as soon as Moses passed the teaching over to Joshua and Joshua

began to expound the Torah in his unique way, Moses was unable to understand.
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said, “Master of the Universe, until now I have asked for life, -7 »wo» o»n “nwpa

but now, behold my soul is surrendered to You.”'®

7.9.3 SAMMAEL TRIES TO TAKE MOSES’ SOUL
When [Moses’] soul was at peace with dying, The Holy
One, Blessed be He, said to Michael and Gabriel,' “Go out
and bring me the soul of Moses.” Gabriel said, “One who
is equal to sixty thousand, how can I presume to take his
soul from him and be so arrogant in his presence?”

Afterwards, [God] said [the same] to Michael, [and] he
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185. my soul is surrendered to You As soon as Moses realizes that he can no longer

teach Torah, he no longer desires to live. Similar to the previous section, this might also

have to do with his jealousy of Joshua and preferring to die rather than live in jealousy of

him (LotJ pg. 466).

186. Gabriel Accordingto Louis Ginzberg (LotJN 946), Gabriel is one of the six angels

of death. More specifically, Gabriel is the angel whose task it is to take the life of kings.

Therefore, the text probably should read “[God] said to Gabriel.”
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wept.'"™ Then [God] said the same to Zagzagel."® He said °1%1 77373 amawa XY
to [God], “Master of the Universe, I was his teacher and he =3m 291 wam  ,7"apn
was my student;'® how can I take his soul?” After that, m» n2 nwn °10% 727 NPIOR
[God] told Sammael to take his soul. ' Immediately, 7 X712 2003w 11°0 79172
[Sammael] went out in great joy from the Holy One, 5w Pppm wong aw amd
Blessed be He. He put on his sword and girded himself with 15 2mn von PR WK
ruthlessness and went before Moses in great rage. When 7 wnwd 0°p°12n 170K
[Sammael] looked upon [Moses], who was writing the 2"o 7 ,mRax ' IR

Ineffable Name and sparks of fire were [shooting] from his  2>7w21 131 Y1V K7 NN

187. Michael, [and] he wept This appears to reference the same tradition from Section

7.6 where Michael chastises Sammael for being joyful upon the Moses’ death.

188. Zagzagel ltis likely that Zagzagel is the same as Metatron, “the prince of heavenly

prices” (LotJN 898).

189. I was his teacher and he was my student As referred to in Section 7.2.5, there is

a tradition that Zagzagel taught the secrets of the Torah to Moses.

190. Sammael to take his soul There is an old tradition (Charles, The Assumption of
Moses, LotIN 946) in which Michael and Satan (Sammael) argue about the right to bury
Moses’ body. Satan argues that everything corporeal belongs to him. In the end, Michael
succeeds so that Moses’ body is not delivered into the hands of Satan. Perhaps more
interesting is that the rabbis change Moses’ body to his soul, a non-corporeal entity, and

here add the fact that God requests Sammael to retrieve Moses’ soul.
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mouth and the radiance of his countenance and his speech
was shining like the sun, and he was similar to an angel of
the God of Hosts, Sammael was afraid of and shaken by
him. When Moses lifted his eyes and saw Sammael —
Moses knew that he was coming for him — immediately
Sammael’s eyes grew dim from the radiance of Moses and
he fell on his face. And fear took hold of him like a woman
giving birth and he could not speak until Moses opened his
mouth first, saying, “Sammael, Sammael! God said, “There
is no peace for the wicked (Isa. 57:21).” Why do you stand
opposite me?” [Sammael] said to him, “Your time has
arrived to depart this world. Give me your soul.” [Moses]
said to him, “Who sent you to me?”” Sammael said to him,
“The One who created the world and the souls. All the souls
that were created, since the creation of world, were
delivered into my hand.” [Moses] said to him, “I have more

strength than all who come into the world."' I came out of
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191. more strength than all who come into the world This reflects the greatness of
Moses which was expanded upon in Sections 3.3 and 5.3 which explain that Moses’
righteousness is greater than all who came before him. Here we see the universal motif of
the hero struggling with the Angel of Death. See also several parallels to our midrash in

this regard, e.g., DuetR 11:10.

92



THE DEATH OF MOSES

my mother’s womb circumcised'”> and on the day that [ was
born I spoke to my father and mother; I didn't even suckle
from the breast of my mother until she received her pay
[from Pharaoh]; and when I was 3 years I prophesied'” that
in my future I would receive the Torah; and I removed
Pharaoh’s crown from his head. When I was 80 years |
performed signs and wonders and I brought 600,000
[people] out from Egypt; and I split the sea in twelve paths
for them; and I turned the bitter waters, sweet;'™* and I
hewed the tablets of stone, and I ascended to the firmament;
I engaged in battle [with the angels] " and I absorbed their
arrows in the cloud; and I spoke face to face with the Master

of the Universe; and defeated the heavenly family. I

192.

BT Sota 12b and ExR 1:20.

193. I prophesied Similarly, BT Sot 12b and ExR 1:20.
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circumcised See the many parallel traditions of Moses being circumcised, e.g.,

194. bitter waters, sweet Referring to the waters of Meribah (Num. 20:1ff).

195.  battle [with the angels] There is a tradition (see ARNB pg. 150 note 12) that when

Moses ascended Mt. Sinai, he entered heaven and had to battle the angels in order to receive

Torah. See also BT Shab 88b, and ExR 28:1 regarding Moses in battle with the angels.

93



THE DEATH OF MOSES 717Y12°27 7wn NYWd

received the Torah and wrote, from the mouth of The Holy mnn%n >nowy 58w° 12 X
One, Blessed be He, the 613 commandments and taught 7o( pavs > 0°3%1 2 oy
them to the children of Israel. I made war with the two 37 X% 1217 nywaw )
kings,"* [who were] the descendants of giants (Sihon and man snTaym 07075 0o
0g),"” [who were so tall that] during the flood, the waters 2%w2a w» 21,02 0112 732N
did not [even] reach their ankles. I made the sun and moon !>19%1 172 ywa 2°10 Max
stand still on high. Is there in the world a hero like me? Evil wn 5w ynnwi 0"o aRw 102

one, flee from me! When Sammael saw the shining and ,A72 7721 RN

pure soul of Moses, he fled."®

196. war with the two kings Not only did Moses “make war” with Sihon and Og,
another tradition (CJ 50:12) explains that Moses killed them with his staff — the same one
he was holding as he spoke to Sammael. This is most likely the same staff upon which is

inscribed the “Ineffable Name.”

197. Sihon and Og Reference to Num. 21:21ff. The Amalekites are mentioned in Deut.

2:1.

198. he fled Sammael could not handle the greatness of Moses’ soul. His soul was not
like any other human soul; it was more like a heavenly being. This idea reflects the question
posed earlier of whether Moses is “God or man?” Apparently, he is not God because he is

dying, but he is also not man, since Sammael cannot remove his soul.
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7.10 AMOMENT LEFT: SAMMAEL TRIES AGAIN

A Voice from Heaven came out and said, “[Moses] do not
cause pain for yourself; you only have but a moment left
in your life in this world.” Sammael returned to The Holy
One, Blessed be He. The Holy One, Blessed be He, asked
him, “Where is the soul of Moses; what have you
brought?” Sammael said to [God], “Master of the
Universe, if you ask me to turn Gehinnom from to the
uppermost level to undermost,'” I can make that change.
But [as to] the son of Amram, I cannot prevail against him.
I am even unable to stand before him because the light on
his countenance is like the light of Seraphim of the Chariot
and the sparks of the fire that shoot forth from his mouth,
and furthermore, the radiance of his countenance is similar

to the Shekhinah.?® Please don't send me to him because |
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199. uppermost level to undermost This statement suggests that, perhaps unlike the

Christian idea of Hell being below the earth, Gehinnom appears to be above with heaven.

200. his countenance is similar to the Shekhinah Though Moses is not God, he
appears to have many qualities of God; he even appears to be greater than the angels, since
they cannot take his soul. In comparison to the DeutR version, here we see an extended

conversation between God and Sammael.
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cannot stand before him.” The Holy One, Blessed be He,
said to him, “Evil one, from the fire of Gehinnom you
were created, and to the fire of Gehinnom you will return.
Initially, you went from Me in great joy, but when you saw
[Moses’] greatness, you returned in shame. Go and bring
me his soul.” What then did Sammael do? He drew his
sword from its the sheath and came before Moses with
anger and wrath.”' [Moses] took hold the staff of God,
upon which was engraved with the Ineffable Name, and
struck Sammael and rebuked him until he ran and fled
from before him. And Moses ran after him with the
Ineffable Name and caught him and struck him with the

staff and blinded his eyes with his rays of glory.*”

201.
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came before Moses with anger and wrath In a different tradition (SD 305), when

Sammael returns to find Moses, Moses is nowhere to be found. Sammael asks all of

creation, the sea, the mountains, Gehenna, the angels, and humans, but Moses is gone.

202. struck him with the staff and blinded his eyes

In the parallel versions, Moses

drives Sammael away by simply mentioning The Ineffable Name (DeutR 11:5 and ExR

47:6). In general folklore, we see the motif of the “Devil” fleeing at the mention of God’s

name as well as the hero blinding the devil.
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7.11 MOSES’ TIME IS UP

17V 11°27 Awn D7D

7.11.1 MOSES PRAYS FOR GOD TO TAKE HIM

In the meantime, a half a moment had passed, A Heavenly
Voice came out and said to him, "Moses why do you
trouble yourself so? The last hour has come to an end.”
Moses stood in prayer and said, “Master of the Universe,
remember when you revealed Yourself to me in the bush;
remember that you made me ascend to the firmament and I
did not eat or drink for forty days and nights?>” You
Compassionate and Merciful [One], do not deliver me into
the hand of Sammael.” The Holy One, Blessed be He, said,
“I have accepted your prayer; I Myself will attend [to you]
and I will bury you.”?%* Immediately [Moses] sanctified

himself like the Seraphim that are part of God’s majesty.
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203. forty days and nights The point here is that Moses is different from other mortals;

like God he does not need food and drink. Additionally, another tradition (MidPss 90:6)

explains that an ordinary man will stand and pray for two hours, an exceedingly righteous

man will stand and pray for a day, but Moses stood and prayed for those forty days and

nights. In that same tradition, God likens Moses to the angels.

204. I will bury you God’s burying Moses was mentioned at the outset of MidrPM in

relationship to Joseph’s bones.
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And The Holy One, Blessed be He, revealed [Godself]
from the highest heaven to receive the soul of Moses, our
teacher, peace be upon him. When Moses saw the Holy
One, Blessed be He, he fell upon his face and said, “Master
of the Universe, with the attributes of kindness and

compassion you created your world. May you treat me with
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the attribute of compassion.” The Holy One, Blessed be He, 2y X2 222871 nwown 7919

said to him, “I will go before you.”?” And three angels 5XTan %8> om  7"2pn

accompanied The Holy One, Blessed be He, and they were 5w 10 %77 X723 780720

Michael, Zagzagel, and Gabriel.”® Gabriel laid out Moses’ n?» 00 HR>n ,qwn

bier, Michael spread a sheet upon it, and Zagzagel laid %> ™17 XN PMWRIN

down a wool spread at the foot of the bier. Michael was on 11°% 982 ,1m?3n2 n>n

205. Iwill go before you God will come down, receive Moses and bury him. In another
tradition (LotJ pg. 471), God says to Moses, “Moses, be not afraid. ‘Thy righteousness

299

shall go before thee; the glory of the Lord shall be thy reward.’” This tradition is significant
because earlier in Section 6.3, Moses requested a reward from God for his years of

leadership. He was not rewarded with extended life or permitted to enter the Land of Israel,

but he was rewarded with the “glory of God.”

206. Michael, Zagzagel, and Gabriel In a separate tradition, (TY on Deut. 34:6) many
more angels are involved in the burial. Michael and Gabriel prepare the bier in a fashion to

befit a king and Metatron (Zagzagel), Jophiel, Uriel, and Jephephya, laid Moses upon it.
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[Moses’s] right, and Gabriel was on [Moses’s] left.*” The
Holy One, Blessed be He, said to Moses, “Cross your hands

and place them on your chest,” and close your two eyes.”

And [Moses] did so.

7.11.2GOD TAKES MOSES’ SOUL
Immediately, The Holy One, Blessed be He, summoned
[Moses’] soul and said to her: “My daughter, I have allotted
to you one hundred and twenty years to reside in the body of
this righteous one; leave and don’t delay, my daughter.” The
soul replied, “You are the One who knows, the God of all
spirits (Num. 16:22) and in your hands are the souls of every
living thing (Job 12:17). You created me and placed me to
abide in the body of this righteous one. Is there a body as
clean and pure and holy in the world, as is this [one]? Never

was a fly seen on see him, and never did leprosy spring [from
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207. Gabriel on [Moses’s] left Omitted here is the tradition (LotJ pg. 472) that God

was at Moses’ head. This is similar to the tradition (BT Ned 40a) that the Shekhina rests at

the head of the bed of the sick.

208. your chest MidrTan VE 6 reads “heart.”
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it].*® It is good for me to reside here [in the body of this man].  ¥°7 >n2 »nkn X% n"2pn
The Holy One, Blessed be He, said to her, “Do not delay my 7123 X022 "»Y 2RI TXp
daughter, for your end has arrived. I will place you with Me 2°5R%1) 2°19I8) 297w H3N
on My throne of glory?'® with the Seraphim, Ofannim, angels, ¥"w27 1192 79K 22210
and Cherubim.” But [the soul] said to [God], “Maser of the > pP7¥7 712 PAWS 2W
Universe, it is good for me to reside in this righteous one. For 12 1770 PRIy RIY 0289117
though the angels Azza and Azazel’'' descended from heaven nw» 0337 N Hwm DAWH
and corrupted their ways, but this Moses, who was [made of] orn am w2 0w o7

flesh and blood, from the day You appeared to him in the w7 nw02 POHR  noaw

209. leprosy spring [from it] The Hebrew here 1V 17X, is unclear. Ginzberg (LotJN 948)
says to read it as N¥IX 12 7n°7 &2, and translates nyx as “leprosy,” though another tradition
(CJ 50:14) translates it as “evil germ.” A different tradition (YS VY, remez 604) reads
7Y%, “wasps.” The point is that Moses’ body is pure and clean, more than any other body

ever has been.

210. throne of glory A different tradition (BT Shab 152b) explains that the souls of the

righteous are placed under the throne of glory.

211. Azza and Azazel Moses’ soul does not want to leave the body of Moses because
it is more pure than all other souls. Parallel traditions (CJ 50:15, Lot] pg. 472, YS VY,
remez 604) explains that these fallen angels coveted and seduced the daughters of earth
and corrupted their ways. As punishment, God suspended these angels between heaven and

earth.

100



THE DEATH OF MOSES 717Y12°27 7wn NYWd

bush, he separated himself from his wife.””* Let me remain 78I %0 37 ,INWRN
[where T am]. When The Holy One, Blessed be He, saw this, np°wi2nnwi 0172 3"apn
[God] took [Moses’] soul with a kiss of the mouth,?” as it nwn ow n»» MR 7D
says, So Moses, the servant of God, died there ... by the 19 %y ' 7ay

mouth of God (Deut. 34:5).2"

212. separated himself from his wife Several traditions (CJ 50:15, DeutR 11:10) cite
the incident when Miriam and Aaron speak out against Moses’ wife (Num. 12:1ff) as the
proof that he neither had a conjugal relationship with Tzipporah once God was revealed to

him. See specifically, SN 99 for earliest rabbinic mention of this tradition.

213. kiss of her mouth The kiss can represent departure, as Moses kisses Joshua in
Section 7.7.2 as a way of saying “goodbye.” Additionally, other traditions (BT BB 17a,
LotIN 949) highlight “the death by a kiss” as different from all other deaths because it is
not caused by the Angel of Death (Sammael). This kind of death is granted to only a few
people (Abraham, Isaac, Jacob, Moses, Aaron, and Miriam). It might also just mean a
“painless death.” Additionally, it might also represent a taking back of Moses’ breath;

returning it to God.

214. the mouth of God The Midrashic play here, which connects this verse to the kiss
God gives Moses’ soul, is on the word “mouth” which means in Deut. 34:5 “at the

command of.” See parallels in YS VY, remez 604, MidrTan VE 6, and ARNA 12.
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7.12 GOD AND THE ANGELS MOURN MOSES

And The Holy One, Blessed be He, wept over him and began  >nnm ,a"apn vy o
to mourn for him, as it says, Who will take my part against 2 Q12> n MR V7Y MP?
evil men? Who will stand up for me against workers of 0V °2 2¥n° "n DV OV
iniquity (Ps. 94:16)?*"> And the ministering angels cried and 2°212 PW:7 *oX711 1R 9319
said, "Where will you find such wisdom (Job 28:12)?"*° And ,X¥nn PR 7000m 2200K)
the heavens said, "A righteous man is perished from the 12 700 TaR MR DAY

earth (Mic. 7:2)."?"7 And the earth says, “The upright W™ DINR PIRT PRI

215. Who will stand up for me In the context of Ps. 94, the Psalmist asks this question,
“Who will stand up for me against evil?” The answer in Ps. 94 is God, God will stand up
for humanity when evil arises. But, here in MidrPM, it is God who is asking the question:
“Who will stand up for God now that Moses is gone?” This question seems acutely painful

for God as God mourns and laments Moses’ death.

216. find such wisdom Even though God convinced the people of Israel that Joshua is
as good a source of wisdom as Moses, the angels lament the loss of Moses’ teaching and
his interpretation of the Torah. In an effort to alleviate this sense of loss of wisdom, a
different teaching (TY on Deut. 34:1ff) explains that Moses transferred the Spirit of

Wisdom to Joshua.

217. A righteous man...is no more In this quote from Mic. 7:2, the heavens and earth
focus on the loss of righteous Moses, but the second half of the verse illustrates the fear of

what the loss of Moses might perpetuate, “All lie in wait to commit crimes, one traps the
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[among] men is no more (ibid.)." And the stars and M5 2221 ,PR D7X2
constellations, and sun and moon and Holy Spirit say, wpn mm [ 95m
"There will never arise a prophet in Israel like Moses (Deut. 7w R°21 Op X1 2K

34:10). WNI KRN

7.13 GOD’S FINAL PRAISE OF MOSES

Joshua looked for Moses, but he did not find him.?'® 3X¥n X9 qwn DX YW wp2
Metatron came before The Holy One, Blessed be He, and amx1 #"apn °10% pwvvn X2
said, “Master of the Universe, Moses was Yours in his life 10721 75w ™n2 qwn ¥"wa)
and is Yours in his death.”?" The Holy One, Blessed be X 1wwn? 13"apa nk 72w
He, said to Metatron, “I do not [mourn] for Moses alone; R?X 07107 %X 7272 7Wn S &Y

I mourn for him, and for all of Israel. Many times they 7277w PR 93 931 PHy

other in his net” (NJPS). The heavens and earth are worried that without Moses, people
will become heathens. See parallels in YS VY, remez 604, DeutR 11:5and 11:10, CJ 50:15,

and Tos Sot 4:9.

218. he did not find him In many accounts of Moses’ death (e.g. Jos 48), Moses just
disappears and Jochebed and Joshua search everywhere for him (LotJ pg. 474{f). When

Joshua realized Moses is dead, he rent his garments and cried aloud (YS VY, remez 605).

219. Yours in his life and is Yours in his death Metatron tries to comfort God by
saying, “When Moses was alive, he was Yours, God, and now that he is dead, he is still
Yours. Why are You weeping?” (Goldin, Studies in Midrash and Related Literature 1988,

185).

103



THE DEATH OF MOSES

angered me, yet [Moses] prayed for them and placated
me,” as it says, He executed The Eternal’s justice and His
Jjudgements with Israel (Deut. 33:21). And [Moses] said of
Me, ‘The Eternal is God in heaven above and earth below
(Deut. 4:39). Therefore, I acknowledge regarding him
that, Never again did there arise in Israel a prophet like
Moses — whom The Eternal knew face to face (Deut.
34:10). And for all the signs and wonders, and the great
might and awesome power that Moses performed in the

sight of all Israel (Deut. 34:12).”

This is the end and conclusion of the death our teacher, our

master Moses, may he rest in peace.
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220. placated me God points out to Metatron that he missed the point. There was

something special about Moses’ role while he was alive. Goldin explains, “His role as

Israel’s advocate on frequent critical occasions before a God given to anger, and his

teaching [to] Israel, that only [The Eternal] is God, none else [(as cited in Deut. 4:39)]”

(Goldin, Studies in Midrash and Related Literature 1988, 185) will be lost due to his death.
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STRUCTURAL AND THEMATIC
ANALYSIS

This study of MidrPM cites at least forty different sources and covers the broad
selection of material presented in this midrash; everything from biblical to late midrashic
sources. The question at the outset of this analysis is, “Was MidrPM just an anthology of
these various traditions on Moses’ death?” or, “Was MidrPM edited together
intentionally?” This analysis will show that MidrPM does appear to be more than an
anthology of previous traditions, as its overall structure clearly points to an editorial hand.
As such, a second question is worth considering, “How well was the material in MidrPM

edited together and was it shaped thematically?”

To better understand this lengthy midrash, it is helpful to break it up into components.
One option is to divide the midrash up into its fundamental parts, separating out all the
distinct early sources utilized. This type of analysis would show how well (or poorly) each
individual source was edited into MidrPM. However, just a quick read through MidrPM
and even earlier parallels (e.g., DeutR) demonstrates that these earlier traditions are
integrated with each other quite well. Thus, examining MidrPM this way would not yield

answers to the questions on hand.

In order to reach a reasonable conclusion regarding the questions concerning
MidrPM’s thematic editing, it is more helpful to examine MidrPM’s thematic motifs. These
motifs are not limited to individual sources, but are reflected in different earlier midrashim.
The exploration of these motifs can show how MidrPM is thoughtfully constructed and not

haphazardly thrown together, because organization around themes shows intentional
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selection by the hand of the editor. Additionally, thematic analysis also can show how well
the editor spliced the material in MidrPM together; it can demonstrate how well one theme

flows to the next.

Six major themes dominate MidrPM and each is denoted with a letter (A, B, C, D, E,
F). The following are the list of motifs:
A. Moses’ Nature
God’s Involvement with Moses
Moses’ Petitions

Moses and Joshua

m o o w

Moses’ Departure from the People of Israel
F. Moses and Sammael

Additionally, each sub-section of MidrPM is governed by one of these motifs. Below is a
list of all the sub-sections in MidrPM. Each section is marked with its primary theme
(denoted by the corresponding motif letter), and the section number and title. Some sections
are left blank because they are further divided into smaller pieces, each of which has a

different motif.

A 1 MOSES’ NATURE
B 2 MOSES’ MERIT
3 MOSES’ FATE
C 3.1 Moses Pleads with God
D 3.2 Moses Is Willing to Serve Joshua
A 3.3 Moses Compares himself to Other Biblical Heroes
C 3.4 Moses Pleads: People Might Speak Ill of Him
A 3.5 Moses’ Sins
A 4 PARABLE: MOSES’ LOSS OF POWER
5 MOSES AND GOD DISCUSS MOSES’ DEATH
C 5.1 Moses Praises God
A 5.2 God’s Worry: Israel will Sin because of Moses
A 5.3 God and Moses Argue: To Whom is Moses’ Equal?
B 5.4 God Praises Moses
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C 5.5 Moses Praises God
C 5.6 God and Moses Beseech Each Other
6 MOSES’ PRAYER SHAKES THE HEAVENS
A 6.1 Moses Seals His Own Fate
C 6.2 Moses’ Prayer Shakes Heaven
C 6.3 Moses’ Request for Reward for His Leadership
B 6.4 God Tries to Console Moses
7 MOSES’ FINAL DAYS AND HOURS

C 7.1 Moses’ Final Days

7.2 Moses’ Final Day
E 7.2.1 Moses’ Final Words for the People
D 7.2.2 Moses Transfers Power/Knowledge to Joshua
D 7.2.3 Moses Serves Joshua
E 7.2.4 The People are Skeptical
D 7.2.5 Joshua is Embarrassed
D 7.3 Five Hours Left: Moses and Joshua are the Same
C 7.4 Four Hours Left: Moses Pleads with God
A 7.5 Three Hours Left: Problems if Moses would Live
F 7.6 Two Hours Left: Sammael’s Joy

7.7 One Hour Left
C 7.7.1 Moses Asks Others for Help
D 7.7.2 Moses and God Prepare Joshua
E 7.7.3 Moses and the People Apologize to Each Other
E 7.8 Half Hour Left: Moses Bids Farewell

7.9 A Moment and a Half Left
D 7.9.1 Moses Conveys Teaching to Joshua
A 7.9.2 Moses Loses His Ability to Teach
F 7.9.3 Sammael Tries to Take Moses’ Soul
F 7.10 A Moment Left: Sammael Tries Again

7.11 Moses’ Time is Up
C 7.11.1  Moses Prays For God to Take Him
B 7.11.2  God Takes Moses’ Soul
B 7.12 God and the Angels Mourn Moses
B 7.13 God’s Final Praise of Moses

Explanation of the Motifs

A. Moses’ Nature This motif includes everything about Moses and the nature of

his being, including his power and his faults. MidrPM in extremely concerned with
Moses’ essential nature, especially compared with God, the angels, other Jewish

heroes, and the rest of humanity. The question, “Is Moses a divine or human?” is

107



THE DEATH OF MOSES 717Y12°27 7wn NYWd

paramount in this midrash. To elucidate the ambiguity of Moses’ character, MidrPM
seems to elevate him above Adam, Noah, Abraham, Isaac, and Jacob — some of them
multiple times. At times, Moses even appears to have more power than God; his stature
and example amongst the People of Israel seem to have more direct influence on them
than God’s own commandments. Even the angels cannot interact with Moses as they
would with regular humans; he defeats them in order to receive Torah and rather than
being buried by them, only God has to power to bury him. However, despite Moses’
“god-like” power, he is still human — he sins and, like all humans, must die. Finally,
MidrPM implies that Moses’ power is derived from his ability to teach. The midrash’s
final expression of Moses’ power is actually the loss of his power to teach, and when

he loses that power, he is ready to die.

B.  God’s Involvement with Moses MidrPM focuses on Moses’ uniqueness as

compared, not only to the rest of humanity, but even to the angels. This motif
recognizes that uniqueness by emphasizing all of the moments when God busies God’s
self with Moses; God not only buries Moses, but also praises, consoles, and mourns for
him. According to MidrPM, much of the merit Moses earned, resulting in God’s own
involvement with him, was due to Moses remembering to remove Joseph’s bones from

Egypt at the beginning of the Exodus.

C. Moses’ Petitions This motif includes all of Moses’ pleas for help; most, but not

all are direct pleas to God. Over and over Moses beseeches God to let him enter the Land
of Israel and remain alive. He believes he deserves this as a reward for his years of service

leading the Israelite people out of Egypt and through the wilderness. Eventually, Moses’
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pleas are so powerful that they shake the very heavens and terrify the angels. However,
God doesn’t grant any of Moses’ prayers and, in a last effort, Moses turns to all of creation
to beseech God on his behalf. After realizing that creation cannot help him, Moses

concedes and prays for God to take him.

D. Moses and Joshua This motif reflects Moses and Joshua’s relationship in the

last moments of Moses’ life. In an effort to remain a part of the Israelite people, Moses
resolves to serve Joshua, just as Joshua served him for thirty-six years. However, the
service of his beloved teacher embarrasses Joshua and confuses the Israelite people who
do not want to follow Joshua’s leadership while Moses is still alive. Eventually, Moses
transfers his power to Joshua and he, along with God, prepare Joshua to lead the Israelite
people. This transfer of power concludes as Moses transfers all of his power to teach Torah

over to Joshua.

E.  Moses’ Departure from the People of Israel This motif includes all of

Moses’ final interactions with the Israelites, including Moses’ final words to and blessing
of Israel. Additionally, this theme includes the Israelite People’s skepticism of Joshua’s
appointment to power. This particular section (Section 7.2.4) at first may not appear to fall
under this motif. However, the Israelites’ skepticism of Joshua is manifest in their refusal
to respond to Moses’ request to appear at Joshua’s tent. In Moses’ final moments, the
Israelites’ intense desire for Moses to remain their leader allows them to subvert even
Moses’ command. Finally, as Moses bids farewell to the Israelite People, both he and the

Israelites acknowledge that their journey together has not always been easy; both have
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“sinned” against the other. In a final moment of reconciliation, Moses and the Israelite

People apologize to each other.

F.  Moses and Sammael As Moses’ time on earth nears its end, Sammael, the angel

who takes all human souls, begins to celebrate his opportunity to take Moses’ righteous
soul. This motif includes each moment MidrPM refers to Sammael as he attempts to
retrieve Moses’ soul. When Moses’ time on earth has concluded, God sends Sammael to
take Moses’ soul, but Moses refuses to go with the Angel of Death; Moses’ purity and
righteousness is too much for Sammael to handle. When he fails to acquire Moses’ soul,
Sammael returns to God disheartened. God chastises Sammael for his excitement about
Moses’ imminent death and send him off to try again. When he returns to Moses a second

time, Moses attacks him with his staff and drives him off for good.

Structural Analysis

By looking at the structure of MidrPM, an editorial hand becomes evident. This section
will analyze how MidrPM “folds” each motif together to create a more seamless whole.
The process of “folding” is important to MidrPM, because as the midrash progresses,
various motifs are either “unfolded” and expanded or “folded” and condensed. Some of
these motifs begin condensed and “unfold” slowly throughout the midrash, while others

start “unfolded” and condense as the midrash progresses to make room for new motifs.

In addition to the “folding” and “unfolding” of MidrPM’s six motifs, it is possible to
divide MidrPM almost in half thematically. Sections 1-6 utilize almost exclusively motifs

A (Moses’ Nature) and C (Moses’ Petitions); of the eighteen classified parts of these

110



THE DEATH OF MOSES 717Y12°27 7wn NYWd

sections, fourteen are dominated by these two motifs. Contrastingly, Section 7 deals in

various ways with Moses’ death and departure from the land of the living.

Literarily, it makes sense for MidrPM to begin with the “unfolding” of motifs A and C
because it creates tension in the midrash. Motif A expounds on Moses’ nature and power
which in essence is closer to the divine than human. But, part of Moses’ nature is that he
also sins which God seeks to punish. Motif C “unfolds” beside motif A, with the text
moving back and forth between them, not only as a way for Moses to petition God
regarding his impending punishment, but also for MidrPM to explore Moses’ nature in a

more nuanced way.

The tension is created in two ways. First, the reader does not know whether God will
accept Moses’ plea; after all, Moses is unique. But, second and perhaps more relevant to
the midrash as a whole, is Moses’ nature compared to God. The tension between motifs A
and C poses the question, “Is Moses as powerful as God?” If Moses is allowed to live and
enter the Promised Land, the answer would seem to be “Yes.” As this first part of the
midrash concludes, it appears that the answer to the question is “No,” Moses will not be

allowed to remain alive or enter the Promised Land; God is more powerful than Moses.

Section 7 can also be divided into two parts. Part one is Section 7.1 through Section
7.8 which is dominated by motif D (Moses and Joshua) and E (Moses’ Departure from the
People of Israel); of the fourteen sections in this part, nine involve these themes. Part two
is Section 7.9 through 7.13 which is dominated by motif B (God’s Involvement with
Moses) and motif F (Moses and Sammael); of the eight sections in this part, five focuses

on these themes.
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Section 7 begins with motif C which allows for a smooth transition between the first
half and second half of MidrPM, but the motif shifts in focus. Instead of petitioning to
remain alive, Moses makes a suggestion for his choice of successor. This shift seems to
send the message that Moses has accepted his fate and is ready to die. Supporting this
notion, motifs D and E highlight Moses’ attempt to transfer power to Joshua and Moses’

departure from the People of Israel.

As motif D begins to “unfold,” the editorial hand of MidrPM becomes evident. Section
3.2 introduces the reader to motif D as Moses tries to serve Joshua in an effort to remain
alive. This small taste of motif D, which fits smoothly into the first half of MidrPM, allows
the reader feel more comfortable with motif D when it eventually does “unfold” with

Joshua supplanting Moses.

Adding to the smooth transition from the first half to the second half of MidrPM is the
change in nature of motif D. Just as the focus of motif C changes from Moses’ focus on
himself to the sustainability of the leadership of the Israelite People, motif D makes a
similar shift in focus. Whereas in Section 3.2 Moses is willing to serve Joshua as a way to
protect himself, here (Sections 7.2.2 and 7.2.3) Moses appears to serve Joshua so as to help

him transition into the role of leader.

As MidrPM begins to “unfold” the familiar motif D, it strategically introduces a new,
unfamiliar, motif to the narrative, motif E, Moses’ departure from the people. The
placement of this new motif makes sense both structurally and literarily. Structurally,
because it is embedded within a familiar motif which lessens the shock the reader feels

when reading it; Joshua will be there when Moses dies. Literarily, just as Moses has to
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prepare Joshua for his role as leader, it makes sense that Moses has to do the same for those

who are going to be led, a.k.a. the Israelite People.

Half way through the first part of Section 7, MidrPM “folds” in the familiar motifs (A
and C) from the first half of MidrPM, thus reinserting the tension which appeared to have
been resolved (in Sections 7.4 and 7.5). All of the sudden, the transfer of power from Moses
to Joshua and the future of the Israelite People appears uncertain. This is the height of

tension in MidrPM; everything appears to be in flux and a resolution seems far from sight.

Amidst all this tension, MidrPM introduces motif F and Sammael (Sections 7.6, 7.9.3,
and 7.10). Where motif E was introduced in a way that felt smooth, motif F is introduced
to heighten tension and increase the drama of the midrash. Of course, literarily, it makes
sense to introduce Sammael in this way because he is the embodiment of the chaos that

appears on the brink of death.

To resolve this moment of heightened uncertainty, motif C reappears with a different
focus as Moses makes a final plea, not to God, but to all of creation (Section 7.7.1). This
final plea of desperation fails and Moses finally accepts his impending death. The tension
of Moses vs. God’s power, which exists throughout most of the midrash, finally begins to
resolve on the side of God. In the last acts of Moses’ life, MidrPM focuses on motifs D and

E, the transfer of power to Joshua and Moses’ departure from the Israelite people.

In what would seem to be the final moment of Moses’ life, MidrPM “folds” back in
motif A (Moses’ Nature), referring back to the opening of the midrash. This motif, which
dominates, most of the first half of MidrPM and contributes to much of the tension in

MidrPM, ends when Moses loses his ability to teach Torah. The final mention of this motif
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(Section 7.9.2) represents the end of Moses’ power on earth and the end of his life. So, it
is significant that Moses’ power truly lies in his ability to teach. Despite all that Moses
argues in the first half of MidrPM, MidrPM makes a point of emphasizing that the essence

of Moses’ power — his life force even — rests solely in his ability to teach Torah.

Finally, as we would expect for any human, MidrPM reintroduces and focuses on motif
F and Sammael. Sammael, who is responsible for all the souls in the world, comes for
Moses’ soul as he would for any other human soul. For any other person, MidrPM would

end here, but not for Moses who merits God’s attention.

MidrPM surprisingly reintroduces motif B (God’s Involvement with Moses),
effectively bookending the midrash with this motif. The ending of MidrPM highlights
motif B and elevates Moses above all humans. This structure helps explain the messages
the editor wants to send the reader: Moses was greater than all humanity, he was unique,

and merited God’s special attention beyond all others.

The “folding” and “unfolding” of motifs in MidrPM defines its structure and helps to
create and then alleviate tension throughout the midrash. Continuity is created throughout
the midrash as various motifs are continually woven in, at times, creating a sense of
familiarity. At other times, new motifs are “unfolded” out of nowhere to heighten the
tension. This carefully crafted structure and selection of motifs points to a clever editor of
the traditions surrounding Moses’ death who clearly wanted to focus on the uniqueness

Moses’ merit.
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Conclusion

This stunning midrash about the final moments of Moses’ life helps elucidate those
questions raised in the Introduction. MidrPM does a wonderful job filling in the gaps in the
biblical text and exploring the very human emotions and struggles Moses, Joshua, and
Israel must have experienced at the end of Moses’ life. Moses fears death and longs to
finish his life’s work. Joshua is hesitant and fears taking over his teacher’s position. The

People of Isracl bemoan the loss of their leader and are fearful of a new one.

These very real emotions are true of each of us who read MidrPM as well. They speak
to us whenever we pass from one juncture in our lives to the next. It doesn’t have only to
be from life to death. Whenever we change jobs, we like Moses wonder about the work left
undone. We wonder whether we did enough, or if the person taking over will be capable
of filling our shoes. We wonder if we will be recognized for what we did accomplish, and
if people will remember us. We feel like Joshua, shaking and trembling, whenever we take
on the role of a parent or teacher or when we reach new levels of leadership. We might
even feel anxious like the Israelite People when our leaders retire, only to be replaced by

new young blood.

These emotions ring true for any Jewish community who enters a period of transition.
Will the new leader be as powerful and charismatic as the last? Does she have enough
experience to even lead the congregation? Can the old leader remain part of the community,

or must she completely leave in order for the transition to be successful?

Most powerfully though, MidrPM focuses on Moses’ relationship with God. The reader

of the midrash is left for the majority of the narrative wondering about the nature of Moses.
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Moses wields Divine power in his staff, he has the power to influence the Israelite people
more than God’s commandments, and he is even so powerful that the angels cannot bury
him. MidrPM explains that despite all his power, Moses is still human, and what separates
God from man is death. Therefore, not for any sin he committed, but merely because he is

not God, Moses must meet the same end as all other humans.

But, MidrPM teaches that a righteous life can be rewarded even in death. Moses merits
God attending to him at his death because he remembered Joseph’s bones. He remembered
his ancestors and carried them and his people on his back to the Promised Land. How did
he do this? MidrPM explains that this was not with the power of God’s staff, but rather
with his ability to teach Torah. Moses’ strength emanated from his ability to bring Torah
into the lives of the Israelites in a way which respected his ancestors and affirmed his
relationship with God. If Moses’ righteousness emanated from the power to teach Torah,
then perhaps if we use Moses as our model teacher, we, too, can merit being with God in

life as well as in death.

This is the conclusion and end of our teacher Moses, who in life gave the Jewish people

the Torah, and through his teachings, merited God’s presence in death.
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