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The Pesikta deBﬁb Kehana is known simply as the Pesikta
beéa;ae ituis'tha oldest Midrash using this designation. An
exhausfiveranalysis of the age and name of this work appears in
‘Rabbi Harry Keplen's thesis on the Relationship between God and
Israol in the Pesiktael end hénce is not repeated here. One or
two additions to Rabbl Kaplan's account may be 1muuﬂte; AS be notes,
the Pesikte had been known for some time before Buber®s publica-
tion from manuseripts,in.laﬁa through quotations and citations

in Aruk and in Yallut.®

" 8track notes that Buber's edition based upon fouf manu-
seripts confirmed an attempt made by Zunz to reconstruct the
Pesikta from eitations in other works. However, Buber found that

som ona_hundred and thirty five corrections were necésaary.5

Le Kﬁplan PPe 4«7
2. Strack p. 210
3s Ibid.
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Fixing the date of the Pesikta continues to be_difficult.
Kaplan notes Zunz'a;éstimate of about 700 ¢. H.l and Weiss® analysis
which makes the Pesikia a contemporary of Bereshith Rebbah which
Strack® placeswie time ef'the firat ganeratien of Amoraim which

would be in the third eentury C. He

Strack accepts Theodar's proof® that the Midrashim Vayikre
Rabbah and EBhah are dependent upon the Pealkta. He further points

out that the final settlement of the date is dependent upon diseover-

ing when the eycle of Haphtaroth for the twelve Sabbaths preceding

Succoth was established, This, of course, because # the Piskaoth
baséa upon these Hafbaroth are arranged in bthe Peasilkta in the

specific order of the reciting of the Hattaroth in the Synagogue.

No doubt, says Strack, the Pesikta does not exist today in
its original form. ;t has been subjeated fq changea end is a col-
lection of discources and homilies for special festivals and
Babbaths and hence.wdmi_used. In living use they must have been

subjected to change and constant modification.
. _

Ag;;xfﬁﬁs'been noted above, Rabbi Kaplan's study was confined
to the treatment of the relationship between God and Isprasl in this

Midrashe This thesis makes use of othsr materials in bthe Midrash

1. Kaplen p. 5
2. Strack P 217
3., Htwack p. 21l1




and brings out a picture of God end Men, The chapters bring to-
gother the homilles and diseriptions of; the relatiénship between
God and his world and the men He created to populate i%; the
revelation He gave them] man’s response to that revelabtion; how
men may return to God in repentance and finally (perhaps in
supplement to.rKa.plan's study) the picture Israel creates of her” ’

relationship to the Peoples of the Wworld.

The Midrash presents no systematiec phileseophy. No definitions
are given us. The ﬁabbis dealt with somebhing thatv‘was living and
vvital to themselves and their liéteners, something that defied
definition. In these hamilies, they let down the striet bars that
guarded fomal belief. }Here ‘“they indulge their rieh imaginations
with postry and gorgeous imagery: The God of the Midraéh is hmm
and real, He is spoken of with an intimacy that can come only with
an unshatterable faith, a fé.ith that doesn't need to be probpedv or
polgtered. He is not the unlimited, ell powerful God of the
-philosophers hefe. AS we shall see, He is finite, subject to the
laws He has ereated, suffering for the fate of His peoble, learning
from man._" Ho is the Master of the world, but He is the Holy One,
blessed be He; and being holy, he is vmoral, just and subjeet to the
laws of truth. He is finally the pattern for mankind., His holiness

is man's example for life.




e

Torah, Here we find an intimate, rieh, portrayal rather of the
influence of the Torah upon men's lives. Ve gain some of the
warmth that the Yorah radiate& to those who immersed. themselves

in ité lifeagiviﬁg Watera. It is not the Torah, per se, that

ig the coneerﬁ of the Peaikta, but ocoupying oneself with the Torah.

/
We read that the scribes and teachers of the Yorah will sit at

God's right hend. !
This is poetry and it is not well to press sach homily to
find inner consistency or to mateh one passage with anotber. The
huge canvas is consistent. The picture that emerges is an
integral whole; but it ien't a sbtatic pleture. The Rabbiz were

not dealing with dry formmlations but with the living God.

We mist no| approach the Pesikta with seientific and academic
seriousness. .On the other hand, we must not treat it lightly
because its homilies, its parables, its far-fetehod exegeses, its
quaint tales and faneiful comparisons give us & truer picture of
love and understanding of God, His world, His revelation and His
relationship with man bthan all the profound studies of philosophorsa

and all the selentific works of academiclans.

L. PK 180a




i@
o
o
io
=]
[Fe
i=
1=
1=

Like the other Midrashim, the Pesikta does not contain a
systematic formulation of the character and néx*mre of God. This is
not the method of Rabbinic theolegy. On the other ha.nd, sach |
reference to the Holy Ome, blessed be Ha is revealing. The Master
of the World emerges as the ereatar, the x‘uler,'the judge, the
eompassiomte Fé.ther and as bound up with the fate of man. Géd and

man cannot be separated from each other. God exists for man and man

for God.

Throughout the Pesikta, tod is called either the Holy One,
bleaaed be He, or, bu'b not so i‘requently, the Master of the World.
We read that His Name may not be pronounced because,l

INW wIdh Xaw ‘n 7o
AR YA MDY

wWhosoever expounds the name of the Holy
One, blessed be He, merits death.v

1. PK l48a




He is God through revelation. If He Were net revealed to man
and man 4id not testify to His existence, it would be as if he did

not exist. The btext tells u.‘a::L

nKy, ‘n UX Ty anx BN
I £23'20 Ty danX K
“NIK
WIf ye are my witness,bI am the Lord;
cand if ye are not my witness, it would
be as if I were not the Lord."
God is not remote from man. He fills the universe. Ie was
once remote from man; but since the revelation, He is present

among men . #

NI} TapR PR =RV

;ﬁk’)m’? ?n;,pn XIm 1w pYIntn

"In the past, the Holy One, blessed be le,
received sacrifieces on high; but now He
receives (sacrifices) below (on earth).®
This Goes not mean that God is no longer on high. He is both
: (s n .
transeendent*ﬁ and imgyﬁent. The Pesikte compares Him in this

eonneaetion with the sea.

2. PK la.
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"The tabernacle was like a cave that was next
to the seas The sea rushed in and flooded the
cave. The cave was filled, but the sea was
not diminished. So the tabernacle was filled
with rediance of the divine presence, (but the
yniverse loat nothing of that presence).®

No place was too small to contain the divine presence and
‘ 2

no spot was too lowly to be devoid of that presence . ®
Qo " Aa®) NI RKIND O T WA ST A
nA l’?*bm?m’z‘r v ’7‘( TN

AJDWN }7‘.\ NJO IR AN TN TN A

wR, Aha bar Kahana gaid, it is written, 'and I
will meet with thee there', to teach thee that
oven the small space behind the ark-cover is -
not devoid of the divine presence."

AR Lo ?x‘i”rm[ DK TR0 TN A
AN by Tt \.h,mmswﬂl-ph NTA
i ) .

TRIA XD ANE DK TV A, TRK

109 4R R R VTRt ATk
D09 0

1. PK 2b. Text in parenthesis from Buber's note.

2. FK 2b
3« FPK 2b




"4 certain Gentile asked Rabban Gamliel, “Why §
d1d the Holy Ons, blessed be He, reveal himself i
in a bush (which is so lowly)? Why did He not |
reveal Himself in a Carob tree, or in a fig 1l
tree. He was answered, 'In order to teach thee i
that ne place exists in the world too lowly for i
the divine presence'.®

Godts residence in the" world of men is influenced by men

‘and his actions. Ismél specifieally as Ged's chosén ﬁpebple can bring
the divine presencevte .eartﬁ.i - '

’Jm.:h J\‘POQD N "WSAJD e 1“7 4

DARY 1DV IS n".qn AIGTR

wlhenever the Children of Israel assemble in
the Synagogues end schools, the Holy One,
blessed be He, ‘assembles' his divine presence
among them.?®

. A
More specifically and in more detail, it is explained that the presence

of God emong men end His departurg from the world of men is definitely

the results of the actions of men.®

FRTX KONV PRV, DARAY NN MDA QOO Y
Jh K8 N RY XD (PO NT TAY "Xyl DTN
YAONL RATOD T AT A dYnod, xont Dann Ay

., DPAND, KON DanaX 0 DAY Y AR NI
FF 0, pvn A atn 7 Aon oo ity TR
DPNAK TAY ,TV\’T [AK 1T N ,Q('j'Tb’ TITRY AT I
AR pTl N0t ‘gnst Ty L7 TR T INNIT 1A

3TN DR N TRY (T"f"‘r AN DTN POR 1]\\3""—[“3
DINY TAY A% An AT L AR Anp TAY AT TR
TN MATE AN TRy K7 XREATIN 0L

,Y'n(ﬁ

1. PE 195 a and b
2¢ PK 1Db : - 10 =




"In the beginning, (when the world was created),
the divine presence was here below; but when
Adam siuned, it removed itself to the firat.
heaven. The generation of (Cain) arese and it
removed itself from the seeond to bhe third.
The generation of the Flood caused its removal
from the second to the third. 1he generation of
the confusion (the Tower of Babel) sinned and
caused the removal to the fourth. The sin of
Egypt at the time of Abraham caused the removal
to the fifth. The sin of the Sodomites removed
the divine presence to the sixth heaven, and the
sin of Egypt in the days of Moses caused the
divine to remove itselfl bto the seventh heaven.

But to counteract them seven righteous men arose
snd brought the divine presence back to the earth;

Abraham, our father, arose; bs had meprit and the
divine presence came down to the sixth heaven.
Isaae arose, was worthy, and brought the presence
to the £ifth; +the merit of Jacob brought it to
the fourth. In turn the worth of levi, Kehoth
and Amram brought the divine presence bto the
third, second and first heavens. Then Moses arose,
was worthy and brought the divine presence back to
the world.” . :

The most dominant characteristic of the Rabbinic idea of God

is the uniqueness and oneness of God. Nothing is permitted to stand

which in any measure might bring dqubt,ﬁ% this faet. God may be
referred to as the first,l | |
Aox, At AW qum Nt WA WX
<”T K‘.'n RN ) ?‘u’r\‘\ "?\ 'J'A
wT am revealed to you es first, this is the

Holy (me, blessed be He, as it is said, 'I,
the Lord, who am the first' Isalsh 41, 4V

1. PK 18Bb
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but this can never mean that any other does or can exist. Xven when
the world was ereated, two lights were msde rather than one in ordex

to prevent the worship of anyons but God.l

2K0 ﬁivn NOYV 97 b anay ank
YNAL L AREX DAX MVYAL TIRYT T
ny \\D")QD ONl RUY QDWW AU A DX

Rl A0TE s 93 2

"ihy was the moon created? Because the Holy
One, blessed be He, saw that the peoples of
the world who would arise in the future

would make the sun and the moon deities; and
he said, if two lights exist and weaken each
other (showing their lack of self-sufiiciency)
and still they make them into Gods, if there
were but one light, it certainly would be
made into & God.

A more important statement of the oneness of Grod is to be

- found in the discussion of the opening werds of the Decalogue.3

N
%

n'a ‘\3..?‘1 aNa me\l) o7 ? '\17)( ‘3 99K ﬁ, -y,
I1B10) Y01 DN \m\,nmh‘m WY WIAD e

POl X A TR, IR INT Wbty Cagsica
A% P pand RPN TYONK BN Lo g
GO0 MR J% AL RID ATA, 0D
.?‘n'm NINVALY

l. FK
2. PK 109b
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»(God said) I am the Lord, they God, because the
Holy One, blessed be He, appeared to them at the
Red Sea like a Mighty One, waging war; and he
appeared to them at Mount Sindi like a Scribe
teaching the Torah; and He appeared to them in
the days of Daniel like an Elder teaching the
Torah; therefore the Holy Cne, blessed be He,
says, just because you see me in mahy forms
does it mean that there are mapy Gods; but He
of the Red Sea 1s I of Sinai. I aim the Lord,
thy God.® ‘ o

The Holy One, blessed be He, is the ruler of the universe and
power to do all things is in his hands. His rule is not from afar;
he is deseribed as traversing the whole domain of his universe in &

passage that quobes from Proverbs; 30, 4.t

wiho hath aseended up into the heavens

and descended?

Who hath gathered the wind in his fists? .
Who hath bound the waters in his garment?
Who hath established the ends of the earth?
Hhat 18 his NaMBeccess

and the Midrash expounds:

@ fn aba) 1 ADIT AP T, DRO I R
1D RV DTV e e T, DYAL ATNAK DEY

N AIWOY T A AUK (3 )N X 'n Y0
(153w, PAVL ' IS N WIRIVA LD PN

C o Ao DR W) R DY Ty AN A

: @ Ky v }‘Ih'ﬂ’" PFL) DA ono AR
(cn % wo) RO AID D UF NREHL " IBO A

1. PKBaand b
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®!Who hath ascended into the Heavens?*' This is
.the Holy (me, blessed be He, a3 it is written
congeraning Him, 'God is gone up amidst shouting',
Pg. 47,6, *and descendedv','and the Lord came down
on Mount Sinai?, ix, 19, 20, 'Who hath gathered
the wind ete?', 'in whose hand is the soul of
every living thing and the breath of all maenkindt,
Job 12, 10. 'Who hath bound the waters ete?*

*He bindeth up the waters in His thick eloudst,
Job 26, 8. ‘'Who hath established all the ends of the
‘earth?' (This is the Holy One, blessed be He, who
revives the dead, as it is written, 'Thy dead
shall live, my dead bodies shall risej; Is. 26, 19.
"What is His Name?', the Lord, as it is said, 'I

am the Lord, that is Uy Name'. Is. 48, 8.)% 1

And as if this were insufficient to establish the power of God to
revive the dead, the Midrash through Rabbi Judah gives evidence to be

used to answer the skeptics whe'qnestidn the power of God. 2

DK %k L afeg oy o aa SJon I foxl

ID?LM4 a'ploon Klp o, Ken WO 14 vnovao
nh?nw DT T ML DX, D W ANDNE OK]

ol ‘3.1;),,‘17T\m7\ aan Ut aenng ray
Ne ILINENTIRTEL S NI ¢ S S

WD DTK BN K4 RS BTX J7 IARY DX K Rt

" Ry Judah says, Lf someone should say to thee,
had Adam not sinned and eaten from that tree,
would he really have lived and existed forever?
BSay thou to him, there was Elijah. He lives and
exists forever. 4nd what will be in the +4ime to
come has already been accomplished in the past.

A

l. The text here is quite corrupt. The passage in parenthesis
was taken from Buber's reconsiruction in notes 90 and 91
on page bb.

2. PK 768.




If someone should say to thee, will the Holy
(ne, blessed be He, really revive for us ths

dead? Say unto him, He has alveady aceomplished |
this through the hends of Elijah, Elisha and
Bzekiel." ™

While the Holy One, blessed be He, rules the world and is the absolute
master of all things, His ways are just., He is a God of righteocusness

and truth; Hig hands are clean.t o

NOPTY D A wnaT pARn AT YT

AT YN0 e akea) ANK .n\"?T:f
DUV YN VA 2poT N
o aan) Y DIRONR

"t Righteous', this is the Holy One, blessed be
He, as it 1s written, *Jor the lLord is:
righteous and loves righteousness' Ps. 15,7,
And 'pure of hands', this ie the Holy Cme,
blessed be He, as it is written coneerning
him, *Thou are of eyes too pure to behold
evilt.® 2

It is a common practice in the Pesikta to establish some attribute
or charasteristic of God by making a ﬁointéd comparison between His
ways and man's ways. ibe fact that God is truth is thus eatablished
when the King of all the world is compared with k@ngs of .fleéh and

3 .
blood. ; ,z(_
JANDRIK (X Til JM)DN\ 38, DRI WD “DADAK Q%o
APTRD M, T bm "m. i, D7D DAY ATA | o
IRDIAA A 2T AL UX DT X N7 P S IR BY e ‘ i
TRY A 15 por, DrRD J\m\ % 1'Jon UK ARRT, JWSAIN
D m e W i 7% 1 MINRK Lo*wl ALY

i ,JQ)\ K,W '\ﬂ;r‘ Cl” ’))3“37\
'l A nEiy? “l' Al pen AT K 1\’\

1.
24

PK 166a
The verse cited for *end pure of hands' has nothing to do

with hands and Buber in the note e¢an find no other version.
PK 30b
- 15 =




"All the statements of God are statements, but

- the statements of those of flesh and blood are
not. An earthly king visits a province and the
people of the province exbtol him and give him
praises; 80 he tells them that on the morrow I
will build for you statues and baths, on the
morrew I will bulld covers for your viaduects.
He fells asleep and does not arise. Where is he?
4nd where are his promises? But the Holy One,
blessed be He, is not so. 'But the Lord uod is
the true God' Jer. 10, 10. And why is he Truth,
because, 'He is the living God aend the everlast-
ing King.' ibid.® '

Again God is compared with an earthly king to show that God is

righteeus.l

G eed IRNA WOJ Ty VTN ARK % yave noa
npn KR @ds mamd (D X A0V, F1jn n?,r‘ms T

LANIG DY (v aend NITAX RV AT, QWAD LY aKkd

gé o gea) APOY Rga Fy DX, D a0 W

"Re Berahya said in the name of Rs levi, 'A
.righteous man regardeth the life of his beast!

o Pr. 18, 10, this refers to the Holy One,

a - . blessed be He, as it is written in His Yowah,

‘ : *{thou, shalt not take the dem with the young',
Deuts 22, 6. ‘but the tender mercies of the
wicked are eruel' Prov. ibid., this refers to
sennacherib of whom it was written, *The mother
was dashed in pieces with her children'.

‘Hosea 10, 14."

80 pure is God, we read, that He even avoids the use of the word,

'unclean', whenever he ean,

1, PK 78b
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"fle. find that the Holy One, blessed be He, uses
a circumlocution of two or three words in order
to avoid saying an unclean word, as it is written,
tand of beasgts that are net clean' Gen. 7, 8."

Ruler, msdter of all, establishéd as a righteous and a just
king, God is also the judge as he assures' Israel,?

EALERE fovt apk A0 )R

DTV DA )T UKW

%S0 the Holy One, blessed be He, says to Israel,
My son, be assured. thet I will judge the world.." .

And his judgment is complete over all things great and small as befits

the master of all,®

MSYL AKIAAD TV oL, HRd D0 WK L
A2k M xa Bo mavn vra HEED Ao 1y
14hnl, 2 Ad Y YTy AR R 92D 1994
XA BYDT MIAR YT T UR ‘.l‘-‘«)l‘ a9 AT
T IRT WA VN Fax gynt 1K manT ,‘J\\J?’r
Ao DAL L AT, 2Y 0 16 ARG BRX AN DY
A0 1TE 2N IREHAKs 1 ADTAD Nl T
AL arar  avotat TRt 1L el

1. PK 30b
2, PK 156b
8. PK 156b
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", seln these four seasons: On Pesah, I pass judg-
ment on produce; on Atseret, on the fruits of
the tree; on Hosh Hashanah, all who enter the
world ecome beform him like rebels; on Succoth,
water is judged; and in these three seasons, I
‘8it in judgment in eivil cases: to make rich
or to impoverish, to inecrease or t¢ diminish,
but on Rosh Hashanah is the time of capital
cases, for lifei or death, as it states in the
Tekiatah d'Rav,- and conecerning kingdoms it is
designated whieb are destined@ for the sword and
which for peace; for living creatures it is
determined which shall be designated for life
and which for deathe.e®

But the righteous judge is not without merey and His ears are

elosed to prayer.z The way of repentance is capen.:‘3

ROTK RADK UK NDT pAGA aNOY axl
UXE, D'NIAD . DAL YWY D%, AIC 9T
QMR n pidon UX® ,DINTIN YAIL
Q122D QP2 [T T DINNA SORRN

#,.,.but if you do repentance before me I will
accopt you and I will judge you for merit,
because the gates of heaven are open, end I
hear your prayers. J~for I look so long out of
the windows sparkling through the clefts (of
heaven) until I fail to seal the decree of
judgment on Yom Kippur." ' '

not

Not only is God merciful in judgment but he realizes that absolute |, (o)

justice is not possible in the world of reality. Many times

stated in the Pesikta, ﬁﬁAm ﬂjgﬁg&%méa 4
§

¥
2

F B :
Ly t)fmmv

4

1. This is the prayer ~>ir anX in the Masafl service of‘
Be Vide pese
3. PK 156D,
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U, a%iy X LRAN DK R nA
6O b l'x DRAN DA DT

wIf it is justice that you seek there ean be
no world, and if a world there can he no
justice."

Even move startling is the interesting statement that God himself
appears td violate his own laws of Justice in his deaife t0 champion
the oppressed. Hven if the righteous oppress the wicked, he does not

like it. He hecomes the pretector of the wicked because the latter is
opbresSéd.z -

Al ' Q0 KD D A, QT W A \D\\_).m hraql
QNdTH TR DOTW o J'Twm‘r A T
L]-rh min , ‘ﬂd A ECHEREN AL VT T Pw;;;
AV TS ‘\“fh I T u_ Y )‘0\3‘0\
\J\U\ q Y TS NI Wn A AR MO AN \vp.
q-r'\J \19?:): n*vmj AN

w9 nd God seeketh that which is pursued' Kee. 3, 15.
R, Hune smid in the name of R. Yosi, in the time
to come, God will seek justice for all thoge who
have been pursued from the hands of their
persecutors; the righteous pursuing the righteous,
the wicked pursuing the wicked, the wicked pursuing
the righteous, God will seek out the pursued ones.
Even where the righteous pursues the wicked, God
will seek out (for his favor) the one who 13

- pursued."

1, PK 189a also all 136a and b.
2. PK 76a. |
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The Holy One, blessed be He, especially singles out those animals

that are persecuted by others as the ones to be honored as sacrifices.t

AKTD DO wAD] MK YIR '?)TWJ W papRAk
noRap vot XA A4 ARJN LoOn TV
ROTIIN |R XA dTD

"The Holy One, blessed be He,‘says, the ox flees

‘before the lion, the lemb before the wolf and

the goat before the panther. Do not bring before

Me offerings of the pursuers, only from those

pursued.®

God ereated the world, but that task is far from complete.

His constant vigilance is necessary to maintain the world so that the
tremeéndous parts do not conflict. His task is to make the world whole,

to bring about unity. The Midrash in discussing a verse from the

Song of Songs (3, 1l. Go forth, ye daughters of Zion and gaze upon

'King Solomon) sees not the great king as understood but rather the

Holy One, blessed be He.>
alfwnw ?‘m:x;,-.m‘zw -—I»‘z-nl

von King Solomon..on the King to whom
is Peace."

This idea is elaborated end the word RI40 1is interpreted not

as peace but as "wholeness", or “sompleteness".

l. PK 76b . :
2. PK %a. Text in parenthesis from note (Baber).
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"The King who makes one His deeds with His
creatures. (R. Jochanan said, it is written,
'Ho maketh peace in the heightst, the firma-
ment of water and the stars of fire exist
side by side and while intermingling do not
menace each other.)

But the Mastef of the World not only rules the stars in tﬁair

eourses and governs men; he also, if we ére to fake a delightful
pieture seriously, concernakhimself with the inﬁimate doings of the
life of men. The famous tale of the Matrona who scoffingly suggests
that God has héthing to do since the creation of the universe 1ls here

told. BShe is answered by R. Yosi B, Halaftah;

AYE pRIDY KoK Bk KD KT T L. s
aval F vt ANDW ol orTay ano 5
AP KD DAY X T BANTE o UK wt )

ARUY MR LD DAY m;p'nﬁ A7 l;wl
NTRYM MRS TRl BTy K DTVl
AUTS x¢t LT FINXE AN AW ) NE

T IAAE ) K MO ANK NV DAV
WL )T, QUAY AW T, IISS nIAAR
' _ “IAV D A

",..He makes matehes....she said to him, That

is 1$? JFBven I am able to do this. o many male

and female slaves have I and in & short tims, I

will mateh them. R. Yosi b Halaftah answered

her, It may seem easy to thee, but to-the ’Holy

One, blessed be He, it is as diffieult as it was 5

lO Ibid L
2, FPK 11b and lRa.




to aplit the Red Sefsessithat did she do? &he

took a thousand male slaves and a thousand

female slaves and arranged them in two facing

rows and said, this one shall merry this one,

end:mated them all inm one night. The next

morning,some returned with broken heads, in-

jured eyes, shattered legS..«.0tc.™
and then the Matrona realized the tremendons task the Holy One,
blessed be He, was occupied withe Not only creation is His concern,
but everything that happens is by His knowledge andvis His congern.
Marriage, and the offspring thereof, is important.,  God's first com-
mand dealt with it. It is therefore His providence that governs mants

mating whieh populates His world.

Man is not only watched over and held to aceount bui is also
the recipient of God's biessings. When God ereated the first man He
endowed him with wisdom greater than that of the ministering angels.l

NIV Xt A1 kW M AT
LoBof R A A jJanon s

“This men that I wish to ereate in My world,
may his wisdom be greater than yoursese"

And Adam proeeaded to show his superiority in being able to give names

to the various animals. This, the ministering engels were unable to do.

And all the blessings that are showered upon men arve acknowledged

with so little. In fact, God does not ask for great returns for all

that he gives men.
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“B. Pinhas said, Men are accustomed to wash
their clothing in the rainy season, and how
mueh- diffieulty and trouble they have making
it dry. Yet, while men sleep in their beds,
the Holy One, blessed be He, causes a little
wind to blow and dries up the whole world,
and we give him nothing but an Omer as an
offering."

This is all God demands in offerings, but he delights in righteous-
neéa. Acts of righteousness cause Him to inerease his blessings.
The very shining of the sun is a result of acts of rightecusness and
good deeds,?

NYR ATAMA AP nm'ﬁa
NITAT DR T TP UIR!
NAPD [T URYR DK e
QAN 7474 DIUD VUTNA

"As mueh as men inerease Mitavot and good
. deeds in this world, God decrees for them
- - that the sun shall shine......God decrees
3 ' for them the renewal daily of their
' ‘ presence like the reburn daily of the sun.” ‘ 1

These deeds make God rejoice and we are told that in the time to

0011160005
‘,,L\-'?"r\‘f O PwINA MR VT PRI
’ v
1. PK 69a |
2 PK 69a - P2 -
% PK 171a :




", .e.obho Holy One, blessed be He, will rejoice
in the deeds of the righteous ones,"

When Israel obeys the will of God, power is added to Him. %ﬁ'?} é Mﬁ*‘u@é% |
r;;

L&

God Himself derives benefit therefrom.l ””"é’;ﬁ;fkgfﬁﬂ d

10 113 AN ¢ ST7RY Rt &)
M4 DO DTO'DIA L ANR

"fhen Tsrael does the will of God , power
_is added to Strength."

The righfeous too add strength to God by their deeds.?
| W b“\\"‘Tb’ﬂ W O\RT 1o
|70 DAL, B TW A8
TITAL PO

wA1l the time, the righteous do the will
of God, they add power to Strengbh.®
This relationship with man that makes God need man for His owh
developuwent is not limited to. the above expressions.. The Pemikta
presents many examples of God actually learning from man. Men

actually instruct God and remind Him of promises and prevent Him from

violating Hias word.

Abraham is a favorite character in theas tales.

1. PK 166b vids pe
B« PK 166a and be.
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"You will find while yet the Holy One, blessed

be He, had not brought a f£lood upon the Sodomites,
Abraham said to Him, Master of the world, theu
hast sworn thet lhou wilt never again bring a
flood in the world, *..for &s L have sworn that
the waters of Noah should no more go over the
sarth'. Isaiah B4, 9. A4 flood of water you
cannob bring. Perhaps then you will make a flood
of fire. Do nob be sly over an oath. God forbid
that you should do this thing.®

The Midrash presents us with a picture of God desiring to mourn gver .

the fate of Israel; He has to ask His ministering angels what to do:2

DTI A0Y q‘m MU \JA’ZM AN INA
v PU TIN 76 VLY AD DR 73R

] nww U oy 7x me

"The Holy One, blesged be He, asked the ministering
angels, When an earthly king mourns, what does he
do? They answered. Him, He hangs sackeloth upon

bis gate., God said to them, I will do likewise...e.™

And Hs follows the customs of men completely in His own mourning., And

finally,3
AVLY XD wﬁs CEE F’7 TRV T
% % X, U\]\rl faxan T
CTTR DA DDA ]D NAARY
2. PK 119b
B. PK 1190
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", ..and again He asked them, But what does he

(the earthly king)do? They answered, He mourns and
he wails. And Ged said to them, Even I will do
this, 'How doth the city sit solitary'.®

The Pesikta in another instance points out that God learns to
comfort Isrmel and the Destruction of the Temple and Jerusalem by
observing the treatment Boaz extends to Ruth,d

nxl ,Tr‘if' MEXA WIIAD ,/BY IaD) VAnD
AT @' ') (g avwN2A INY! RRVN
A DY yn DAL IANAR ?"k‘i

DR ,DNON TYI nhan X7 %
' - : ANIN U

*1comfort ye, comfort ye, my people..' Is.40, 1;
*5hall mortal man be just before God?
Shall a man be pure before his maker?' Job 4,17:
Is it then possible for man %o be more just
than his ereator? Can the deeds of man be
more pure than His? No, says the Holy One,
blessed be He, Boaz comforted and I shall not
give comfort?®

And the text explains in detail the comfort Boaz gave to Ruth and con-

cludes:a
NATY FYIX A% ARl RIAT DL
Dot DAVO AT AN TU AT 7Y

0" DK DNIT DA KATOI DRAY
DAL PRI AN Ty

", .eand are not these things an argumnt a
fortiori? If Boaz (who bore no special re-
lationship to Ruth) spoke kindly to Ruth and

1. PK 128b
2. PK 124a
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ubtered good and comforting words, all the more ‘
should the Holy One, blessed be He (because of i
His relationship with Israel) come to comfort . , i
Jerusalem," _ , i
This is not & pieture of an infinite deity bub of the Pinite God that |

our Rabbis understood. He loves His people; they sin; retribution N

overtakes them; He must comfort them.t

DO RRIA XD IR 3K AN K

nThe Holy One, blessed be He, says, I even I
.am your comforter.® '

God Comforts Israel, says R. Samuel B. Nachmeni because He is a Father
2

and a Mother to ber.

¢ Frodaas, DL TY AX @2 ANIT X 7V 0T
W@ o e [JR NI TRX TWX UKD, ANJs X fo podTH
,S A DD')J):JJ‘T T ALY XJA,NAPN INK
AIRDIA TRR FTOA OXS AKTL (DU
DIADIN ALY DUX L TOIK,DAND IRA

%,...1t 18 the way of a father teo offer comfort,

'Iils as a Pfather has compassion upon his children?

Ps. 103, 13. end it is the way of a mother to

confort, 'As one whom his mother comforteth' Is. 66,
13. The Holy One, blessed be He, says, I act as

a father, (like a father having compassion upon his
echildren) and like a mother, as onme whom his mother
comforteth., The Holy One, blessed be He, says, I, even
I, will be your comforter.wd ,

. 2, PK 139a. Text in parenthesis from note (Buber).
' '3, The darshan explains the use of ‘'-JJX twice in this fashion.
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This, then, is the picture of Yod that the Pesikta creates. g
He is the creator of all things and the Master of the Universe. He ié %
the father of mankind, th9 redesmer and protector. 4 finite God, E
He suffers from His people, shares their sorrows and their joys. He %
geoms to be at times without power, a spectator im the world He has }

ereated. He even learns from them not only how to mourn but how‘to be

really just.

The great loﬁe that 15 borne toward him is beautifully expressed
in these designations that R. Akiba uses :spesking of God in terms of

the Lul&bol .
n'i\.?n DN Cnro oy T ‘f& ID Anla n,g_.?y B
NIDD kT arkran MDA ATAL TR R AIDT
~N Y [ i E o~y Wj‘ u\\nJ\
ARAD YWTIT ML XIIT NP AT
Aana DY MY Y TR @ e aey MO
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"
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"R, Akiba said, 'The fruit of goodly trees',

this is the Holy One, blessed be He, of whom

it is written, 'Thou art clothed with glory

and majesty' Ps., 104, 1 ‘brenches of palm trees®,
This is the Holy One, blessed be He, of whom 1%
is written, 'The righteous shall flourish like

a palm tree' Ps., 92, 13 'and boughs of thiek
trees', this is the Holy Ome, blessed be He, of
whom it is written! and he stood smong the myrtle
trees that were in the bottom' Zecherieh 1, 8

1. FKX 184a




"and willous of ‘the brook'!, this is the Holy
One, blessed be He, of whom it is written,

YEibol Him that rideth upén the skies'."
PB ’50

Above all, He, the Holy One, blessed be He, as he is so often

called, is the great pattern for man. He is just, merciful, patient,
full of loving kindness. He emerges a justifieation of the demand

made in Ieviticus 20, 26:

"And ye shall be holy unto Ne;

for I,
the Lord, am holy."
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God revealed Himself to men by means of the Torah. In the

Torah, God makes known His wishes and givés man the path to follow

to righteousness.t

DNYR UK TR0 DTXA, ARIK A AA
| | ' ,MPTS VIV F0 PITL

“k | "Torah says, in what path am I Yo be found?
7 In the path of those who do righteousness.™

The Pesikta tells us that we must not ireat the lTorah lightly be~

cause God, Himself, is the author. 2

\.A..lr)ﬂ(m T B AT T S RN BN
Dok ANV NN

1. PEK. 103a
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®¢] am the Lord, thy Godt, do not treat the
Torah sneeringly or hesitatingly because I
have given it to you."

And the passage goes on to point out the significance of the s1v,l

VaJ ')u)\_,z«m ll?"\@l\) .}N)’r:. tDJK
DX DAt Kan  nant e AV NS

MW KJR N'ONA 7K MO RK AR
J\Wul*uw\wo u\mc ?J\\K' Vo
WIATO

" )X is to understand in the language of

ebbreviation: X.I, .) myself, O wrote 1%, !

gave it. Rav said, ‘' I gave it, D I wrote

it, .) beautiful, are X its words. R. Berachrya
sajd, (I am thy light,Jthy erown,dand thy grace.
When? When you aceepted the Ten Commandments."

For the Torah was given particularly to Israel. The other nations }
!

we are informed were given the epportunity of aceepiing the revelation 5

but failed to do so. This legend is told in many places in Midrashic ﬂ

literature. The Pesikta version is as follows; ~

n";'m AeDRY TR (e aan, Al KL U D A nkY
KW, NI M1 D 3K s niikn 79 7y
DWNRD DI zcw) T, MDD MR Arn‘r 1571 1RV
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l. ibidg.
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"1And he said, ‘the Lord ceme from Sinai’

Deuts 3%, 2. This is to teach us that the
Holy Ome, blessed be He, went to all the
peoples of the world asking them to aceept

the Torah but they would not. Perhaps they
did hear and did want to accept the Torah?
But Michah the Morashbtite cams and explained
to us, 'Apd I will execute vengeance in anger
and fury upon the nations because they
hearkened not'. Micah., 5, 14. Here you
learn that they did listen and did not aecept
it. David ceme and gave dvidence also, Psalms
1 77, 18, iThou art the God that doeth wonders.
g - Thou hast made known Thy strength among the

- ' peoples.' And *Thy strength' is not said here
except to mean 'Torah', as it is said, *The ’
Lord will glve atrength unto His people!,

Pg. 89, 11l."

In fact, as we read in another passage, God pieked out a special

time in which to give the T@r&h‘in order that the other peoples

might change their minds and accept the revelation.®
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“iihy (was the Yorah given) in the third month?
In order not to give the nations of the world
an opportunity to say, ITf He had given us the
Torah, we would have kept it. Look, in what
month I gave the 'forah. In the third, the
month with the atrologicals sign of The Twins,
so that if Keau (the twin of Isreel) desired
to becoms eonverted and do repentance and to
come and study Torah, he should come, he
should study and be received by Ms. There-
fore, 1t was glven in the third month."

The Torah is considered of such tremendous worth that one Rabbi

&

: P
calls it more valuable than the world itgelf.l 7 [ {mﬂi “é
‘ } + ol
qu[(\ ?\L('K 7\13\) )‘4 ll”o n r‘\vq fb : g/éf?’t'f{ ;3 Lf‘ ‘g? 5/@@!’%«
Alt nd AL R KL LT AN

"All the world was created in six days...
but the Torah took forty deays and forty
nightse"

Its significance in the lives of men is all the more stressed by

its mechanical structure. Not only the laws contained in the Torah

are important bub the very number of these laws is full of meaning.\z
AR AISK Pan ANy U0 ax 2aX
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"You at Sinal commanded us to preform six
bundred and thirteen commandments; two
hundred and forty eight positive commends
and three hundred and sixty five negative
commends. Two hundred end forty eight
positive comands for the two hundred and
forty eight members of the body each of
whieh says to man, Perform with me this
command, - And three hundred and sixty five
negative commands according to the days of
the year. BHach day says to man pleadlngly,
Do not commit this violation on me."

The Torab not only contains the commands of God; it is called the
souree of all wisdom and knowledge.: |
}Lnk DU AR, WK DD A

ANAL BAD , ADAE YTE AN )M
Ta%,ﬁﬁ'

"Ben Henuye said, If you seek to understand
and you do not know how to understand, look
in the Torah and learn."
Man may eonsider oeccupation with the Toréh difficult and laborious;
and, thinking of Ececlesiastes 1, 3. "What profit hath a man of all
his labor wherein he labors under the sun", decide not %o concern
himself with this labor becausé it cannot profit him according to

the verse. The Pesikba amusingly but gravely essures him otherwise.

1. PK. 105a
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.
"Re Yud¢ﬁ said, anything under the sun, he
.can reject, but above the sun that is his,
And that is what the Torah is, as it is
said, Prove 8, 282. 'The Lord made me as
the beginning of His way.'®

In fact we are assured that the Torah is one exeeption to Solomon's

statement in Becleslastes anyway, an exception derived by some

interesting exagesis.z
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n"l{ was necessary for Soleamon to say, 'What
profit hath a men for all his labors' be~
ceuse the verse pay be taken to mean the
labor of ‘torah altogether, they returned
and they said, LIf the verse had said, *for
all labor' and stopped, they might say even
the labor of the Torah., -But as he said,
'all his labor', it meens, the labor with
which he does not occupy himself (gives him
no profit). But with the labor of the Torah
man doss occupy himself.™

l. FPK. é8b
2. PK 68Db
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But thé Torah is not lebor in the unpleasent sense of that word. It
cannot be considered by any stretch of the imagination as something
burdensoms. The Midrash ccmments the verse in Proverbs 3, 17. "“All
her paths are peace™ and says that this refers to the Torah. God

wanted the Torah to be received in peace, to be the source of peace.l

fb%i ul%m ﬁ%l: PY RN 'ﬁipﬁ TAR
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"The Holy one, blessed be He, said, the Torah

is altogether peace. 4nd to whom shall I give

it? To a people that loves peace."
And so we read that God did not give the Torah to the Children of
Isreael immediately after the Exodus when they were murmuring and fight4

ing but waited until all was at peace and then revealed himself on Mt.

Sinai end gave the Torah.?

" . Again we see, that the Torah ecould be no burden. The Torah was to re-

fresh and give life to the people. The verse from the ﬁongvof Songs 18

80 ihterpreted.3 N

e oy DPNMB N VTN
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"tRefresh me with apples' Songs 2, D
These refer to the words of the Torah
whose gragrance is like the apple's."

1. PK. 105b
2. ibide.
3, PK. 101b
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The Torah is ever new; 1bs freshness is never diminished.l :

(% s 0 ATNHA KA N R il
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®*On this day they came to the wildnerness
of Sinai.' EX. 19, 28, And does it
mean that on this dey they came? Butb, to
peint out that when one studies Torah, it
should not appear in eyes as ancient but
as if on that very day the Torah was given.®

Also it is without end.?
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"And why was it given in the wilderness?
Just as the wilderness is without end so
the Toraeh is endless.”®

For the Torah is needed to meintain mane It upholds the one who makes
use of it.%
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"The words of the Torah may be compared to wine.
Just as wine upholds its possessors, so the
words of the Toreh upholds those who concern
themselves with them in all thelr needs."

But the ‘loreh is also like fire and those wh,o oceupy themselves with

av B B y M Al i{/f .... ;
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it should realize $his,t ’V!/Ij ?

#inyone who occupies himself with the Torah
‘should fear for himself, beceuse it is

a8 if he stood in fire, for so it 1s said:
'A% His right hend was a fiery law unto
them'." Deubs. 35, 2.

But great are the rewards for thoge why ocoupy thomselves with the
Torah.”
Al DY AT ?bw Kin D 'n “}3@
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w,,all who occupy themselves in the words
of the Torah and in good deeds merit pro-
tection in the shade of the Holy One,

" blessed be He."

1. PK. 200a
2, FPK. 140b




Being occupied in study ltself is of tremendous merite It takes the

place actually of meny of the commends that must remain in gbeyance

during the Exile.l
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", enow that we do not offer sacrifices,
why sheould we occupy ourselves studying
~about them. The Holy One, blessed be He,
answers them, ‘'Because you study about

them (in the Torah) it ie as if you
offered the saerifices.®

Just as the rewards for Torah are great, so the doom that comes to
those who forsake the Torah is great. Citles, we are told, are up~-

rooted because of negléet“ of the Torah and its teachers.®
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- The Térah is primary, it is greater then all things. God begs his
people to give the Torah primacy over Hime. Uhe ethical law stands
higher than anything in the universe. God, by implication here,

is to be reached only through the Torah., He can be found no other

way.

1

"R, Simeon ben Yochai paught, if you see
.cities that are destroyed to their foundations
in the Land of Israel, know that it is because
“they did not provide pay for the seribes and
the teachers. And why did this happen?
Beesuse it is sgid, 'Wherefore 1z the land
perished® Jor. 9, 11, and after this it
says, 'Because they have forsaken my law'.®
Jer. 9, 12. :
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*"R, Hune and R. Jeremiah said in the name

of Re Hiyya bar Abbe, it is written,

*they have forseken me and have not kept

My law®, Jer. 16, 11. Would that they would
desert Me and keep my Torahe..s..for, if they
would desert Me and keep Hy Lorah, the

result would be that they would return to Me."

PK. 108a




God revealed Himself to mankind and mede known the laws by
which men should govern their lives. ‘Thése who live according to
these lews are the righteous while those who feil to do 8o are con-
gidered in rePelliGn against the Holy One, blessed be He, and are

L

considered wicked. Some examples of simmers are given us. These

are certainly rebels against the moral law.l -
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“Three are called sinners: he who

stretehos out his bhand against his

fellow, he who lends and does not re-

vay, and he who ereates disputes."
While the Master of the world ereated and governs all things, man
is endowed with free will o follow either the 18ISt | the Good

Inclination, or the V) ASY, the Evil Inclination. The Pesikta

l. PK 189b
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does not econtain many references to the Yetzers. It takes for
granted knowledge of them and the references to them are without

extended explanation., Their significance is obvious in such

passages as, for example, the following:l

VA XA AAYY ZD 7T ankw  xinl
Gt aha AR PEIA VY AvSh )1Ad th D
| paxgipn v avR At 13 v
THin 41T )‘ru gt ol el RN

And that of which David spoke, Psalms 35, 10.
tAll my bones shall say, who 1s like unto
Thee, Who delivereth the poor from him that
is too strong for him..' <¢hat iz the Good
Inelination (delivering) from the Evil
Inelination; (for as the verse continues)
YVea, the poor and the needy from bim that
spoileth him', and is there possible &
greater spoller than this? (the Bvil
Inelination)."

fhe exereiss of man's will to the way of the Good Inelinetion

esuses God to extend his hend in aid. If man but begins to abtack

%he Evil Inclination witbhin him, God helps him in the difficult

task.

l. PK 89
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®tfor thow hast sbumbled in thine iniquity'
. Hosea 14, 8. Re Simai said, This is like a
- : high rock that stands at the fork of the
road, and men stumble thereon. The king
said to them, Chip it bit by bit (as much
ap you can), until the time arrives when
T will come and remove it entirely, as it
is written, 'And I will take away the
stony heart out of yeur flesh.®
Hzekiel 36, 26.%

Bin makes its first appearasnce in the world with Adam's
rébellion ageinst God's command in the garden of Hden. This sin
brought about his falle And in his fell, mankind that came -
after him were to see the inevitable consequences of accepting
evil instead of géoda God almost pathetieally insists thet ile
cannot help Himself. The decision was not in Hig hends. The
consequences are aﬁt@natie and irrevocable.?

M) KN DTR MDA K
S WY IAY] P wsl T

]'nﬁ'uu PRV T PNt JO Tl
DX T 2J I

le PX 16Ba
2. FPK 119b
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"Said the Holy One, blessed be He, I brought
Adam into the garden of Eden and I gave him
commend and he transgressed against My
command., Therefore, I condemned him to be
driven forth, I condemned him to be sent
away. But I mourned for him DNDI'X."

And this sin removed power for Adam for;l
NAYK 1T DIAID DT X' Xto TY
(M43 |'IA1D Ko Xinw |roL, K
XY X
"Until he sinned, fear and dread were given

over to Adam; but when he sinned, he was
given over to power and dread."

Not only this but Adam's stature became lessened by his action.®

if\m"j\. AV WYY ANk

S0 A OYIV Ty YNTR TU
AR VKN

vand thet instent Adam's stature was
dimini shed to a hundred cubits."

And Adam wae well aware that it was not God but himself that he
should bleme for his fate. He knew the consequences when he

sinned.

le FK 44b
2. FPK 4%5a
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"o what is Adam\comparad? To one sick

to whom a physician goes and says to

him, this food you may eat, and this

food you may not eat. And when the

patient fails to obey and transgresses

he brings death to himself. When his

relatives cams to him and said, Did

the physician decrse your fate? He

answered, God forbid, I brought death

to myselfeecss™
So it was with Adam. He was expressly commanded and trans-
gressed knowing the penalty. He 1s the prototype. AlL men since
are like him. They know sin; they have the choiece; they bring

penalty on themselves.

And so 1t was with Iereel. We read, so long as Isrmel did not
rebel, her people were not afraid...they hed mastery oveyr fear,
But when they sinned and rebelled against God, they wefe afraid
and could not gaze upon even the fece of Moses who was the

representative of God:

1. PK 1ll8a
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"R. Abba bar Kahana said, Seven éourses of
fire there were intermingling with each other
and Israel saw and had no fear and was nob
afraid; but when they sinned, they were un-
able to gaze upon even the face of the inter-

mediary (Moses)."
God cennot be unmindful of sin because 1t weakens his power.

Rightecusness, as we have seen,z strengthens it.

Juet as punishment camw irrevecably to Adem for his sin, so
revards and punishments came to all men for their reactions to
God's commends., The righteous are destined for rewards in this .

world and the next. The Pesikta makes an interesting interpreta-
tion of Psalms 16, 11.3 ‘

(Yo adans DO AX ANNY YU
AMAY YAY ATK )2 Q1D ax 1x
mevrs 4o AR O LU PTX
JJD0D YO f?»,l_'pn‘r |7y ’n\U

1. FK 45a
2. Vid. page
3, PK 179D
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*1Th Thy presence is the fulness of joy!
do not read it se, y3yw, but, ¥ ,
the seven joys, the seven joys of the -
righteous when they will in ‘the future
pay their respects before the divine
presence,®

The rewards of the righteous are without measurs , and similarly,

the doom of the wicked is tremenaous.l

1790 AN an, iX and YMTY
MG QR PR, Qv AN l-x
l’, kl’?l)T‘;n)x‘( nqu:s 10 IV
DA QN Dy )N) VY [An
"X PN 17 "% RN DIAR AN
M 40 NIVID NTHT Al
D N
Kb TNT

#*Phy righteousness is like the mighty
mountains', Ps. 36, 7. Just as these
mountains have no bounds, so the reward
to be given in the future to the righteous
will be without end. And the payment of

\ v the wicked will be the great deep. And

1 Just as this deep canpot be measured, So
, .the punishment 14 be meted out to the

/ wicked in the future cannot be measured.®

For inevitably, reward is the naturel consequence of rightecus-

ness and cannot come from evil. We read further:8
pu! ety 1ETh A an

ALY AYTS 70 DY YIYR D, AN'D
VAT 'K DS DIy dn L, AD'D
Dh'uwhsq:) L ATD DOLY K

AYV'D QVLY AJYX AYYY TV

1. PK 7%b
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"Just as these mountains are meeded and yield ;
fruit, so the deeds of the righteous yield {il
fruitescecoand just as this deep is not _ !
seedod end cennot yield fruit, so the deeds |
of the wicked cammot yield fruit.®

It is pointed out that while the Psalm tells us “The righteous

shall inherit the earth" (37, 29), we are not informed of the

position of the wicked. 4his is suecintly deseribed as followssl

ﬁ‘lenmst\\mto 'n )D'ﬁ avwmdl...

%, ..and the wicked, where do they exist?
They hang in the air."

It is further demonstrated tl\li,ét while reward and punishment are
inevitable, God favors the ri’/ghtacus by making the punishment for
sueh sins they Iﬁay conmit take & lesser signifieaﬁce than th.@
rewards they are to receive. So also, the wicked are given the

reward for their meagre good deeds in order to prepare the way for

the punishment they so riehly deserve .

NIRIYU IVIAD DX Q'Y ppv o P'TS,P R LU
AYVIN AR X MDD DPTY adT AUIY MAPD,AX 100
FTRTA PApa AN 0 DIXN OV, MIUAD DN ULY Phw

panD {AA 4K X ARy ,pan 219a TY gaRY
nan i APTIN aY 7 pTR RADAY PTHTH
INT AW D ATV [P OIYW p Y YR vYth
AL N RYTARTGIVN LDI N7 T4 v 1Y J;\‘r
‘A ant afnl hivd oY G

ALT TAT AQNA NiD' A AV SNvd DTN

ls PK 1lb. :
2, PK 73a. This is given a slightly different form also in 161b.
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"R, Ishmael says, The righteous who observe the
torahh that was given them from the mountains

of God are dealt with righteousness ae great as
the moyntains of God by the Holy One, blessed
be He; but the wicked whe do not observe the
Torah that was given on the mountaing of the
lord, are humiliated by the Holy One, blessged
be He, te the great deep.

Re Akiba says, The Holy One, blessed be He,
humiliates them both. He humiliates the
righteous and exacts payment from them for
the few evil deeds they have committed in
this world in order to give them a goodly
reward in the time to come. And similarly
he gives abundant goodness and contentment
to the wicked in this world and pays them
for the few good deeds they have here per-
formed in order teo punish them in t/ge time
to come." K

Re Akibats exposition reveals the difficulties that must have

e

disturbed those who see the righteous suffer and the wicked
flourishe The question is asked, why did Ged ereate both the

righteous and the evil dcers and we arve told;l

xby KX proon v T

",.ein order that the one (the righteous)
‘shall atone for the other (the wicked).“
In other words, it is the work of the righteous that Justifies the

existence of the world and overcomes the deeds of the wicked.

— T %ﬂﬁdﬁa{; Wzﬁi‘ﬂ? é“Z) P WWﬁmw%(

é\ﬂf’%%%@ bdg~ fr e odbrs

1. PK 19laj
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(In this connection it is also worthy of note to econsider the

statements with regard to the rich and the poor.l

A OLIL AY Y ALPD 0L DA DI
‘xn 14X Rro)oan prw o

*Why did the Holy One, blessed be He, create
-rieh and poor? In order that the poor may
- be sustained by the rieh.®

Poverty, according to this, was ereated to present an opportunity

-for righteousness.)

However, despite the irrvevocability of punishment for doing .
evil, despite the fact that vie are so often assured that the
punishment of the Holy One, blessed be He, is inevitable, the vay
is open for redemption. ‘“he distance between heaven and hell is

narrow, and the wicked can be saved from hell.2

AT BRI AAPD M DR Usn
IR AITISR e T Ty
‘X |Jnity, AnYa e Py PRSI
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L.+ FK 191b.
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_ i
"Why did the Holy One, blessed be He, A '
create both heaven and hell? In order
that they (the wicked) should be rescusd
from one to the other, And how much is
the distance between them? R. Jochanon
said, a wall's thickpegs. R. Chanina
sald, a handbreadth. The Rabbis said,
they are both joined together.®

The way for this redemption is through oA !V N and the Holy

One, blessed be He, points out that way Himself.

"'51"




Sin is to the Habbis rebellion against God. The only for-

‘

giveness is the result of DAY . Nothing else can purify from

sine To the unrepentant God says,

"For if thon wash thee with lyse and usge exceed-
ing much soap, yet they gullt remains & spot
before me." Jer. 2, 22

No form of explation approaches repentance in efficacy.

(&4 dend AN ATIAN DXOD 26 {PJIY an K anang VW
erd b ey AR KD RUDD WOUN 4 (WD AR XKOIn RXIIY 14w
1 21001 ROR A ZK 1N AN RO I 1TRY
AAE kX0 cTxepn 11y 1904 M 0501 7D

Yoo DAWA DY TR, 1N AR RIIN
. o

won asked Wisdom, What is the doom of the
sinner? (It answered, 'Evil pursues sinners®
Pr. 13, 21; they asked Prophecy the same
question) and it answered, 'The soul that
gins shall die* Bzek. 18, 4; they asked

the Law and it answered, 'Let him bring a

l. PK 156b




tregpass offering and it shall be forgiven

him*, as it is said, 'And it shall be

accepted for him to make atonement for him;

Leve 1, 4. They asked the Holy One, blessed be

Ho, and he answered, 'lIed him repent and it

shall be forgiven him' "L
This 1s not to be understood as Moore® and Schechterd poinﬁ\out, that
the three parts of the Bible contradict each other but to iﬁgieata '
that, while there is a place for expiation by suffering the con-

sequences of sin, by death and by sacrifiee, repentance is greater

than any other form.

AQVWA must not be undersfood as mure.regret, a mere psychie
event. It is 'as real as life and death'.® In Bereshith Rabbah® it
18 pointed out that Eppentanee Was(one of the pre-existent bases of
the universe. In this the Rabbis follow the ideas of the Prophets
whose conception of repentance is “turning back bo the allegiencs and
obedience of God, corresponding to their convietion that moral as well
a8 religious evils are in their essence falling away from God and his
rightecus will. They use for such a turning back from wrong-doing and
return to God the every dey Hebrew word for 'turn about, go back?

{4\ ) leaving it to the context of their indictment to make the

1. PK 158b. The part of the passage enclosed in parenthesis is in
Buber's note to the passage and should be so added.

2. Moore, I p. 533L.

3, scheeter, p. 394

4, Slonimsky, Notes.

5. Bereshith Rabbah, I, 4.




application plein. By this assoeiation, the transparent primary
gense of repentance in Judaism is always a change in man's atbitude
toward God and in the conduct of life, a religious and mbnal refor-

mation of the people or the individual."l

Martin Buber? ealls halun , as the kabbis understand it, a
human event taking on a world wide character. It is the'great@st'
form of human ereativeness, because it involves, not m@xeiy a return
to sinlessness, but a shift in the direetion toward wa o AlON

places the repentant sinner on the path to God.

ART A0 MDY AlL A ant D99 A
,Twn prkeD Il )P T AN MY 0! AR
DANVA Ny P Twr ant pm xaav

¥R, Pinhes says, Why must He be cealled Good if
He is ealled Upright; why is He called Upright
if He is alrsady called Good? Because the verse
continues, 'therefore will he instruet sinners
in the way.! For he teaches them the way that
they may do repentance...mw

Repentdnce is an act that causes God to place the repentant sinner on

the road toward Him.

1. Moors 1, 507.
2. GQuoted by Slonimsky, Notea.
3. PK 158b
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lhe Ten uays of Penitence hegin with NJUD v, the day of
the rebirth of the world. 1he Pesikta gives us the frequently quoted
passage eaneax:ning the three books containing ths names of ‘the
righteous, the wicked and the puUlr , those who are in between.

And concerning the last it states,l ' b

-mp\y -nn‘s Dw‘r J_M\D pdigan U‘n(
IR Wlsaﬁ o't JUD LAY a0 R

RPTEN % DIAAIY DAUVA WY AK
QYYN D A D‘lJ\QJ X7 okl

"$o whom the Holy One blessed be He grants ten
days, those between nJvd ¥ and N9 0 alt,
if they do »a'wpa they are inscribed with the
righteous and if not they are inscribed with
the wicked."

Thus the rebirth of the man who Goes nWWA coincides with the rebirth

of the world.®

AP 4AD Aoty Uk TN
L NBTOD Y ADAK AR

"] consider it to you as if today, (Rosh
Hoshanaeh) I re-formed you in & new creation.®

1. PK 158
2. PK 158b




God, the creator of DA WX, desires it. Acceas %o
is without any barrier. The Pesikta says,l

A @ AN, @A RAUVA ATONd
B F AUWA A 93 NN RfI4
DTXK &' AF D98AD o ad
AVNAl A VXK Xon X 122 AN

2®on 20l WONM

® a%UA is compared to the sea. Just as tho sea
is forever wide and open so ars the gates of

satwx always open. (But, nevertheless, & man
mist not bear in mind to sin and repent and sin
again and atone on Y19 alt e

It is also told us that God may be approsched at any time. There

are nc special oceasions set aside.2

LNDRAD ATt O N v 1K

",e the éatas of prayer also are always ¢open.®

All God seecks is true repentance. The verse in Psalm 34, 19 is

quotad;

wThe Lord is nigh unto them that are of @ broken
heart, and saveth such as are of a contrite spirit."d

l. PK 1572 Text in parenthesis added in Buber's note.

2. PK 187b
3+ PK 158b .
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The Midrash goes on to say,

A6 N3 D"T)(:\.. 2 Wan onMmX 4pow #o
U}AamW)A(l K gD i 0 a AN,  fo0
W w0 ataar PO LD A% DTXA 100D

Y.ebhat which makes an animal unfit mekes & men
fit (for redemption). In an animal, unfitness

is due its being one of those described in the
verse, 'Blind or broken, or maimed or bhaving a
wen, ete.' These meke & man fit. 'A broken and
a contrite heart, O God, Thou wilt not despise'."

Blemishes make an enimal unfit for God, but they make man aceeptable gf /

because they are the signs of his true repentance, &8s the Midrash goes"

{
!
L
i
i

!
on to point out,l i
N a
i
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"if an ordinary person make use of a broken
vessel it is a matier of shame for him, but
with the Holy One, blessed be He, it is not
80. A4All those who attend Him are broken
vessels: 'The Lord is nigh unto them that
are breksn of heart® Ps. %4, 19, ‘who
hoaleth the brokem in heart'! Ps, 147, 3,

'A broken and a contrite heart' Ps, 8L, 19,
therefore Hosea warns Israel and says to
them 'Return, O lIarasli™

1. PK 158b
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it is further demonstrated that in his desire for mant's

repentance, God's ways are not like those of/gan. Karthly Jjudges
mete out harsh treatment to the confessed sinner while God gives

redemption after pWNOA o The sinners who repent are compared to

robbers,t

Lnt o yredlpp nok yTU KDY v odh %
LD 0L Al pw«n,wﬂ? KN D aan A Y
DT KD T X‘rx,]o Uik DD 4 1K)
400D X0 DT (n/n\\ws £01) M0
' [0 INTT

*]ike robbers who are being examined by the torturer.
As long as he is stubborn, he is smitten, but when
he confesses, he gets the fureilla (is doomed to
die); (not so acts the lord, as long as the
offender does not confess, he gets the furcilla),
but when he confessee, he is pardoned."

-~

The idea is elaborated by the Midrash in another passage where direct

comparison is made with Israel by bringing eitations from Hosea.

God again is compared to the earthly judge.?

‘]"?,\Jx QIR EPARIIREILE SRS SR TR NEL MR AKX
JONGA 2060 KD MK (as vead DIDD pag WV
rAU AN I NXE cfod svd WY AV IDX DI
@ 400> 1KOR AIIOY AN9X YT, oaR AN

D ORI DOKA MM Ant WD K Okl
'mmn AT D'NAL ¢xraw) D4 yxa aAIR
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1. PK 159a ‘Text in parenthesis added in Buber's note.
2. PK 15%b
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"But God is not so. First he reads his charge,
“‘and now they sin still more and have made them
a golden image' Hoses 13, 2; then he mmites
them, *Ephraim is emitten, their root is dried
upt ibid. 9, 16; +then he imposes upon them

as it were a burden, *the guilt of Hphraim is
bound up in a bundle, its sin is laid in store'
ibid. 13, 12; and after that he passes senlence
upon them, %Ssmaria shall pay the penalty, be-
cause it has rebelled against its Godt® ibid.
14, 1; and finally he brings them back in
repentance, 'Return, O Israel' ibid. 14, 2;"

This is because God wants NUURX dub,l
ALYDY W )smn.‘). yon RENRIES
"God does not desire the death of the -
sinper."

Verses from Ezekiel® and Amos® are cited which substantiate this state=

ment.

l. PK 187a

2., Rzekiel 33:11 ®As I live,saith the Lord God, I have no pleasure
in the death of the wicked, but that the wicked turn from his
evil way and live; turn ye, turn ye from your evil ways, for
why will ye die, O house of Israel."

3. Amos 5:4 "Heek ye mo, and live."

L
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Only if the sinner persisbts in his wrongdoing and attempts to hide

the faet will he suffer the consequences; but if he freely confess

in

doing »awwA he will be dealt with mercifully:l

AT amipl ntAse v wwvs dpon
Mo ry ATIDD Ayt YK pn
DR g

", ..85 it is writben, 'He that covereth hias
transgressions shall not prosper; but who-
soever confesseth and forseketh them shall
obtain mercy.! R. Istac said: ‘and
confesseth' for the sake of ‘and forsaketh®,
he will be dealt with mercifully.?

No sin, says the Midrash, is so great that Ay will not

bring forgiveness. Bven the greatest of sins, denying God, can be

waghed away with  DYLIVA B

No

to

L.
Ze
S
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"R, Judah bar Simon said: Return, O Israel to
the lLord, your God, even though you have been
gnilty of denying God."

amount of sins, however great, should dismay & man from turning

S310A . The Pesikta tekes the verse from Job and continues:d

K1 A &) ALY AR YT A D
AW ATX DTIVA ADIIAL (& A '\)lu'\
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;,g‘.)\w\ﬁ AT AN 712123
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| Even at that

opportunity

1. PK ll%a.
2. PK 163b

"ifor He knoweth base men; and when He seeth
iniguity will he not then consider it.' Job.
11, 11. This is like a man who comuits heaps
and heaps of sins and thsn repents. Just as
if, bo saw sin; desplte that shall he not
consider (to DAWN DULY )?

Because God eagerly seeks an opportunity te grant forgiveness. To
1llustrate this, the Midrash tells & beautiful legend of the %time of

the destruetion of the Temple.

DOV apLY DENRL DUY LY w’w,wv VR

AVAIKE D RYD L ANILRLE A4NTY 1A YDV
Qo9 am) DD AL YN DONVA QAN AU L IW)

(AIDIAL YA ADND D RAD NIN K0 1
TY oK RIDA 7K MWK pITX
OB A duR) DIIDY AT IS AV YUK

"R, Jonathon said: The nyaw tarried on Mi. Olives
for thirteen and a half years and announced three
times saying ('Return, ye backsliding children,

and I will heal your backsliding.! Jer. 3, 22;

and when despite this they did not return, the

~dw began to £1ly in the air and to say,)

T will return to my place until they ackunowledge
their guilt, and seek My face; in their trouble
they will seek Me earnestly*." '

tragic time, redemption would be given the children of

Isresl if they would turn fram their sins to Golls God seeks bub the

to grent redemption. Ihe Pesikta tells us that God says,s

Text in parenthesis from Buber's note.
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"Open unto me the door (of repentance), be it even
‘as narrow s the sharp point of ths needle, I will
open to you an entrance through which tents and
great timbers can pasg."

Hore God is actually begging man %o DUVA DULY . He assures him
that the minute man considers M) ib.N , aeeepts it in his mind, it is

effoctives. Its effect is instentaneous. It works likel | A\

"the wink of an eye."

Great and powerful is DU WA . The Midrash tells us that should
something evil befall a man, he should lmmediately take refuge in

in order to be delivered.?

| A AAYT N D T’z ANTE AKX
Coolan IYondl DAITWS AVWS

w,,.and if an evil day be joined to you, examine how
you may do pDAPN and be delivered."

-

No greater evidence of the great power of VWA may be brought than
the fact that it is one of the three great forces that can avert the

decree of Wod's punishment.d

YA A )‘4\91&\0 \‘n AW
DRTSAL, ALIOA ] akorn 0 17X\

1. Pk 163b _
2a P’K 191a '
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"Ihpee are they that make naught the decrse,
prayer, oMYA and echarity.”

Its power is such He Aha points out in interpreting Deut. 31, 17:
"Then my enger shall be kindled against them in
that day, oete.®

that the significance of the words *in that day" must be understood

as follows;l

,Napn Ao rex on e Tk AL
P\us AANWOA WY 1A'K

",., Only for one day would the anger of the
Holy One, blessed be He, endure if they .
would do O UYA , is their explenation." :

For »alWa has the power of being able to move God from the divine

attribute of justice o the divine attribute of merey:

TRV AP m},f\ﬁx Ty e ...
ATAY Prodn® Ty \UW) PR ATAY
AWYNR ATYL QDN AT RIDY, pYd
T LOVAQA INAYY A DYV o'y
(;‘f‘rﬁ ATA RAD ADYA AThh Dy

1. PK 13la
2, PK 164a. Text in parenthesis from Buber®s note.
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"eoo'Return, 0 Ilsrael, to the Lord Thy God* until
He stands on the divine attribute of mercy..."
(return while the )0V is stlll QWD ATAD
for that is the attribute of merey; and forsake
your evil deeds before He siezes Judgment and
mounts the a'narx Arn whieh 1e the attribute

of judgment.)

Godts forgiveness is inevitable if thers be DANVWA . He even
points outb vthe way tb reach Him when the sinner is doubtful about his
reception. He is told to have no shame but to came forward, confess,
forseke the past and burn back to God. The Pesikta tells us how God
urges the i)eople to repent through Jeremish and how He tells them
through the Prophet that only false shame stands between them end

reconciliation with God:l

DAV l‘/»'b'.L(m\D-lz ant Mak b p"l,"\n&
DNOR POLY WA RN, 1) "%, 40ws g WKL R
ATE, IAIK DI KT BApnD Lot qendl plo  tona
DALY DO AMYARL RN ARK A DA
IDAEC QAR WKL Gy, pavp )R E TTAY B
T Ul
("2 A D ')"‘/H (RSN ) RVEm S B n g ‘J(‘)( AT
*s\m\’f M Aran ,]o MK DAPN VBT A
Q2 A% TYX K7 VTSK QAN DK D%, lnﬁ
FMVA a1 AR gk D'aVAY
(o &2 pwd KID MDD Q'W@”&'l :_x/l

"Seid the Holy One, blessed be He, to Jeremiah,
'Wo and bid Tsrael do repentance.' He went and
delivered his message. Thereupon they said to
him, 'With what face can we enter before His
presence? Have we not made him engry; bheve we

L. PK 165a (Shecter's traenslation p. 324f).

Y-




not provoked his wrath? Are not these mountains
and hills upon which we worghipped the idols
8till existingesesssssosllie lie down in our shame
and our confusion covers us.' He came back to
the Holy One, blessed be He, and said so
(repeating their answer). Then God said to him,
'Go back and tell them, "If you return to Me,

is it not to your Father in Heaven that you
come? For I am a Fatber to Israel and Ephraim
is my firstborn®.*"

Bven if the sins be of sueh a nature that they touch God himself, they
-should not prevent a man from seeking forgiveness in ) ¢ The
words, F'S‘fx 5Ty , ™unto the Lord, thy God" are in.terprefed to
mean that even when a man denied the very existence of God or commitied
blasphemy,l aven ghen he should not be ashamed but should seek forgive-

ness. s

ADMAYL arana van A AR QTX PCANELY
ANA M ALK DU T MY ANT VRAA lm‘
ERRVINE 4 AYIARY AT DX XD

ANVOT MK N'TAD RUWUXD |21 xaal of

do U Dtapd AR % ASIAR u/x\

Dl ,'l‘wi qTARI ,z}w\m TAK RTX AKX

). ?m)ual 0 AIMWA MW T IRIX
,félpm

"I is customary when a man insults his neighbor
publicly and after some time seeks reconciliation
with him, the latber says to him, "You insulted me
publicly and now you wish to placate me privetely??
But the Holy One, blessed be He, is not so. Man
rises and blasphemes in the market place, and the
Holy One, blessed be He, says to him, *Do repentance
between thee and Me and I will receive thee'.%

l. vid. supra.
2., PK 163b,
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As 1t bhas slready been demonstrated by inference, Isreel is the special
recipient of God's favor through MIOAN . This is specifieally

brought out by the Peasikta in the following passage:

0517383 D14k DUd P XY AR
« \ e n'ds Xd+ XT IUK LA
SAVD T VIJ AXtUN Py
.Alalxé-ﬂfllf“éx'{bx/?a§ ({SX
yAIDK

"It is wpitten, *The Lord will show favor to thee!
Num. 6, 26, and yet in contradiction it is written,
‘He regardeth not persons® Deut. 10, 17. He whe
doss penitence, He shows him favor. It might be
inferred that “od‘s favor is implied for all. Bub
the Vext teaches us, "to thee' and not to any
other people."

And the Midrash goes on to meke very clear the fact that God's favor

comes to Iarael but only with .~y o Fors

DUO ¥ DX pAWA VY KE

"Tf they do no repentance, I do not show them
favor."
And despite this, Isreel is overburdened with sin and still fears to
approach God, and askssl
BTN EX DA vt Lyaw' 1@k
A Lkapn, nuen kptvy DA

1. PK 160a

- GG -




"Iarae) says before the Holy One, blessed be He,
Master of the Universe, if we do penltance, wilsh
Thou receive us?™

iAnd the Mjdrash has God anawer in his love for Israel:

"The repentance of Cain I received and yours
shall I not accept?*l

"Phe repentence of the men of Anatoth....%
The repentance of Aheb.e..?

The repentance of the men of Nineveh...4
The repentance of Manassah.,.d

The repentance of Jehani@....®

I recoived and yours shall I not accept."

He even assures Israel that their repentance needs no surety.

“aecepts it freely at its face velue:7

Aty 1, Yapn VT fde Ak
A DA T'YA ' DAMKR 19X B'UIY DX
DAE] Y 3 WYY Uk adT

Y DT VYYD YK

wTareel said before the Holy One, blessed be Ie,
'Mester of the Universe, if we do repentance,
who will testify for us', He seid unto them,
tFor evil I will need for you testimony; but
for good, I need no testimony for you'."

1. PK 160a

2. PK 160b
3., PK 160b
4, PK léla
5, PK 1628
6. PK 163b
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In fact, God himself, will be their witnesses and act in their defense

and the binding of Isaec will be remembered in their behalf.l

AD'OU DIVLAY MK D d2undp S neR
aafr Xl MY m T ndynd pos! 40 0L
ThIR KA ARK, XDIADD D' TAT th
ADR% IOFTY AKX, NXD XAUD AN Ty

, BDAX AT 7O InT Y

A'ADY anthy Xrnanal

"May it be Thy will, O Lord, my God, when the

- children of Ismac come to time of trouble and
no one is present to act in their defense, do
Thou act in their defense, "the Lord will show:,
May the binding of their father, Isaae, be
rempmbered coneerning them, and be Thou filled
with merey toward them."

Tarael is cleansed by repentance, aﬁd the Midrash takes the verse
from Jeremiah (Thou hope of Israel, the Lord. 17, 13) and traenslates

NIaN as a plagcg of cleansing watera:?

,DIXAYY AX YAV WD AN R
LEXAW AKX AN ﬁ"q.,\n %

"Just as this pVpn oleanses the unclean, so
will the Holy (me, blessed be He, cleanse ILgrael."

And Israel is told what great power o)A has:id

Al DOUy LY R SV TR U
| Jaxad o Tk

1. PK 154b Note (Buber)
2. PFX 157b

3. PFK 163b
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*Would that Israel would do repentance but for
.one day and they would be redeemed." '

This tremendous power of AQUPVA is constantly stressed. David is made

to remlize it when he says to God:l .

AL IORY, E)‘m.’)wm AR DK, ANTIYD
DA I TRy D2 PRTUD VX YT
Apnl paATAd DA DI UTHRD

ENNEShRY > 1Y

"Master of the Universe, if you will accept me
in repentance, I know that Solomon, my son,
will arise and build the Temple, and build

the alter, and offer on it all the sacrifices."

#

Adam, too, finds out ebout the tremendous power of mpentance when he

meets Cein:?

AR X, poan RTX 12 340 xShoxnpws L
JA019 T DLIOA AW TA TR D
49 0910 R Atk faan PIO MK
NALWA EP AR AN O ONIAL 19D
ITIY e Al

®...28 he (Gain) went out, he met Adam, The

latter said to him, '"What was done in your

case?' He replied, 'l did repentance and was freed.
At that time, Adam slapped his own face and said,
*Such is the power of »alvAand I did not know?."

1. PX 158a
2., PK l60a
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In such high esteem dows God consider those who do repentance that:

YR Dapn ¥ AAO» 2oy A dvg jUn
Ax Al DTOhYd iy X Axo MY
AN 1o 1Ty APl patAD

wHow doss the Holy One, blessed be He, consider
him who does repentance? It is as if he went
to Jerusalem, built there an alter, and offered
all the sacrifices upon it."

R. Joshua Ben Ievi goes so far to say that (AW will save your

children from future suffering because:?

AXA P x DUVAL DD AT AN AKX
DO Al RO UA TS DT TAA I

"If you tear your hearts in OJVA you will not
be tearing the clothes from your sons and
daughters."

For so tremendously great is the power and strength of
that it reaches up to the plsce of the Holy One, blessed be Ha:d

4an ano Xn M ATA AT 40 Aun

DAUGX FO AN FITA D A 1K DD A
NAAJWY ,TIAO N XD TY AYAN W
,T‘ﬁ’m T 400 M0

PK 158
PK 16lb
PK 163b
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"{hen a man shoots an arrow, how far can it travel ¢
The distance of a field in which a Khur of seed
can be sown or perhaps two Khurim, but so great is
the. power of ~aswan that it reaches up to the
Throne of tlory, as it is said, *Return, O Israel
(up) to the Lord thy God.'"

Man'g physical powers cannot begin to approximpte the tremendous

spiritual power of QaMda , the great act of human creativeness.




Igsrael is the Ghosgn people of Gol. <The Pesikia abounds with
stories, explanations and deseriptions of the unique relationship
that exists between Iarvsel and God. 'this, as hasbbeen noted in the
introductien,l has been dealt with exhaustively elseiwhere. In dis-
cussiﬁg Israel and her relationship with God, our Midrash reveals
$0 us many intére;ting conceptions of the relationship between the

chosen people and the other peoples of the world.

1% is brought out many times that it is most natural that the
Holy Oﬁa, blessed be He, should select lerael rapher than any
otber nation because, after all, only Israel chose to aacepf the
Torah which was freely offered to all the others first, before

Israel had an opportunity to say, “We will do and we will_obeya

world actually fled from Sinai, something that Israel could also have

done but did not. % A ;m o
iﬂ ¥ fg‘ #y‘g% kY %,;%:‘ &

{ret b

" l. Vid. page 3




ATYN AN K 1O IR D

NN \J\B LY wi)_'f\\a o7a
B ‘rmw- Z}x 15"

“So the peoples of the world flsd before
the Holy One, blessed be He, on the day
of the giving of the Torah. Hven Israel

~eould have done m," '

The result therefore is that God makes Isreel his people and Moses

- i8 made to say as if surprised: &

L2) Vaan 0ok Aum AKX °
,f’T VD RIAK DYIVA ATV TV
(IR AR N e WIS S

%, .4Master of the world, of all the seventy®
peoples that are yours, you command me
only with regard to Isragl."

And as if God were answering Mosegs, we find such passages as:4

DAL KRR TR R T ANR AKX
CSCURER TIDD T

"If you, {Isracl) are my witness, I am
the L@idu And if you are not my witness,
fﬂ}t’is as if I were not the Lord."

LN
e i P
‘\‘Sg ﬁ;‘% hf ?ﬁ * Mﬂw‘é? gji‘?}” "\“ t,ésg”""%;" (e Er}f“‘t*&"v’?ﬂ’%:

1. PK. 103b
2. PK, l8a
%. There are always “seventy peoples" in Jewish ethnography.
4. PKe. 102b '
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and:l _ ' '
R ST NG SR S (A & d
AINY A aiyw A
AUl & ny 116

"And not only that, but all who war
with you in this world, it is as if
they were making war with Me."

S0 great is the tie that exists between God and Israel. So far

away are the nations of the world from Israel's position.

The distinction between Israel and the other peoples is WQll
established. It is clearly brought out that God separated them
away from the pegples as one would separdte gomething fine from som -
thing yuworthy. Israsl's pre~eminence ethically and morally is

established.?

Arax| o DNHT?'ﬁ an' a0 i
Xnhn ovL l“n"ﬁ 0 ARIN N DIRK
T IAK X, N2AA YA non.a.'lwl XJun
NIXT DRIRA QN KE DON FTLVD DIRIK
)m\D 010, Anuw )D BONK T Tkl , KT K
SNV RRILYS YD B 20T IR N

SR Jadam AR DR i

/L)’H \ lJ\\D‘“IlLI ] JINARY ]J\)'S\l\
.k l? X

1. PK. 18%a
.2+ FPK. 46a




"He Imvi began: 'And ye shall be holy unto Ik,
etc.t *and | have set you apart from the pepplest
levit. 20,26. Re Yudon in the name of R. Hanm:
bar Hanina and H. Berahya in the name of Re Ababu:
If He said, I will seperate the peoples of the
world from you, there could have been no existence
for the peoples of the earth. Hut ‘and I have set
you apart from the peoples' this is like setting
apart the beautiful from the evileeesiis Lshmael
sald, In all her actions, Israel differed from

the peoples of the world: In her methods of
plowing, sowing, gathering, leaving the Omer in
the field, in the treading plaece, in the thresh-
ing floor and in the wine-press..."

Because Israel was commanded not to plow with an ox and an ass

ﬁogethar;l not to sow diverse seeds;z not te reap the corners of

tvheAfiel"d;3 to leave the forgotten Omer in fhe field for the needy;4
" not to muzzle the ox in the treading place;5 and to give liberally

to the freed slave from the threshing floor and the wine~preas.6

But Israel is superior and mowe worthy than the nations of the
world not only because of her ethical and moral supremacy bul also
beeagse];ﬂg/;ecognizea God as the source of all blessinga»and pointa
out to the Almighty that she”alone of ell the peoples of the world

offers benedictions and thanks to Him for His bounty.

1. Deuteronomy 22, 2.
2. Ibid, verse 9.

3. leviticus 19, 9,
4, Deute 24, 19.

He Ibids 85, 4.

6. Ibid. 15, l4.
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BV TRV R, NN
,D00NARl T dIK

¥eeeothose are the peoples of the world,
who eat without making & blessing.ese.
these are the people of Isrdel who sat
and make blessings."

Ieracl also points out that the peoples of the world have many
festivals just as shdfhas; but the way these festivals are
commmorated are very different. And the difference demonstrates

the greater worth of Israel.2
A0 e AT Aaan ask allap DR

' imw EETI STV R AN "

DX OWYIAL, MO ARV Y

ARY 1O WX ‘71)( n’\‘\Uymll AN AT
annol A0 RTIXELATLI0 atal aad NI
pr ARl AT AT ATBIO ‘A4 DIDU)
a'ddIR WA, TN

"You give many holidays to the peoples of
the world and they eat and drink and act

- licentiously and go to their theaters and

eireuses and they anger Thee with their
words and their deeds. But lsrael does not
do so, You give them holidays; they eat,
drink and rejoice and they go to their
synagogues end houses of study, and they
ine¢rease prayers and they increase addi-~
tional prayersSecsescs™

1. PK, 190b.
B Pk 190 8 and b.




Look how differently we rear our scns, Israel pointa ouf. They

bring them up to worship idols; while we act in Thy honor.-

A DT | BT |MJ ARK TN A X
DTAD L, DU RATADL Y 14 Wi
7ax qoonl 110 Ty aar okt Aln
A0 | R ARR TOM ALY DK AR R Y
VWL KN DAL, A THE RDY D AR R
N AR XN TTAY, Al AWIVT D
Al av foa 127 T MR APDID

"If You give to one of the peoples of the
earth a son, he @tretehes out his foreskin;
he rears him to wear a wreath; he leads
him to his houses of idol worship and angers
Jhee. But if you grant a son to ons of
Jerael, he waits eight days and eireumelses
‘him; if he is a firstborn, he redeems him
at thirty days; he rears him and leads him
to the synagogues snd houses of study; and
he preises Thee daily..."

These peoples of the world are said to rejoice when Israel sins

and God punishes thems It is as if a favorite child does wrong and
is chastised; the other children take a great delight. And go we
find the Midrash telling us that in order to confound the be of
the peoples at Israel's sin and punishment, God even minimizes the
gin of the worship of the Golden dalf and finds Israel guiltless.
The whole incldent is dismissed by God after an exsmination into the

Ryho was suspected of doing

metter. The story is related of a Matrena
wrong with one of the nobility. The king searched out the matter and

came to the cbﬁolusidn that the Matrona was innocent, What did the

- ls PK. 190a.

2. PKO 67b

-7 -




King do? He made a great feast and pleced the man against whom the
charge was made at the head of the table'that all mightbaee that he
was considered guiltless. Our Midrash tells us God did the same

with Iﬂrael.l

v AR A dIK 1w g o
JTAND NK DAYV DDA A4 AN X
wrm DML KSR K2, ROATL Y TR

LA Fok VR g v 0T
SR K YD KAV, TR0

“So because the pesoples of the world
charged Israsl and sald that they had
made them the Calf, the Holy One,
bleased be He, searched the matbtlers out
and found nothing. Therefore he made
-the ox first of the animals that are
saerificed, as it is written, '..an

ox Or a lamb or a goat'."

But, after all, sin must not go unpunished; and so R. Joshua warns
that sin on Israel's part causes the peoples of the world‘to rejolce;
and not only that, but Israel's sin places her in the power of the
other peoples.2

Chxwr 1EX 1 PRNa ARTS X YWD
P U ,ﬁ‘Uﬁ,J\)t\.’)ﬂ Dby TR

‘r\“n \mu \uwm AR YA
,]TJJ. )‘T:xwml

l. FE. 7¢b
2. PK. 1l2b
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"R, Joshua said, *Righteousneéss exalteth
a nation; but sin is & reproach to any
people', Pr. l4, 34. 'Righteousness ex-
alteth a nation', this is Israel, *but
gin is a reprosch te any people® means it ,

gives pleasure to the peoples of the world. :
For when Isreel sins, she is enslaved by \
them, ¥

Israel, however, observes her 101;;7 Irue, she is chosen of God.
frue, she is loved by God and is precious to Him. But why, she asks,

do these peoples who violate God's laws prosper, while she, obeying

1

Godts comendments, suffers.

In fact, the Midrash tells us that the peoples of the world
egg lsrael on to this expresaioh;  but at their attack Isracl once

more expresses her faith in G:od.,2
AR TY A% anRiKl TRt YU n'ix
QANIPO) DUNIJE, BI'DTXK 4y DIARIR ANX
CRIY AR &Y WY DRD, PAY NI Y
T AINK K PV NIISK P27
ALY )'523. TR ,|\er'\owz>-x| oo X
AL "’7\91_)1 U NIVATR AR AIDID
LD ADA K CARNIDT DOYGAR D LDY
Cor PPN IALADDR A AR AR RINK
'l\nn.u\m

1. PK. 119b.
2, PK. 139b.
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PesoThe nations of the world point out to Israel
and sey to them, how long will you wait upon
your God? And give your souls up for Him?
And be slain for Him? How muech trouble He
brings upon you, how much contempt and pain he
brings %o you. Come to us end we will meke

for you commenders, prefectures and paved ways.
And Iersel goes to the synagogues and houses of
study and takes out the book of the Torah and
reads in it, 'And I will have respect unto you,
and make you fruitful, and multiply you;

and will establish My covenant with you', Iev. !
26, 9; and she is comforted.®

Her faith is strengbhened when she is told that her dayﬁmust cole

This ié the day of Hsau, but Jacob's day will eventually arrive.t

,llLf‘Wl?13.a (LAY V) mk\l) Im 7:) > tj
lWlX&?V) noaan n.pw DX ’TK
1.35)' TW NIX DbWSJU RUAY

\

"While Esau's light brightens the world, ol
Jacob's light is not uncovered. Bub ~
when Eseu's light will set, Jacob's ,
light will be revealed."

And when that day arrives, ILsrael will receive her rewerd for her

faithfulness. The nations of the world will look to Israel's holy city,

Jerusalem.?

DIohop MWt pvn pTAY
MIRT ua/mh RGN IESINIS 4
CA"a 0y ’)1))\‘] DI/} !O)Tﬁl,'h\)'@ nnl

Lle PK. B4b.
- 8. PEK. 144D,
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"In the future, Jerusalem shall be a toreh
for the nations, and they shall wealk by ite
light, as it is said, 'And nations shall
walk at thy light.' Isaiah 60, 3."

- 8] =~
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Citations are made from the aboveelition of
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