
' '" 

'1 I 

'I 
'I 

"I 
; i, 

I, 
I 

.:J. 
I 

1'• 

I 
I 

! ) 

' ) 

·U 

~l1HE TALMUDIC CONCEP'.11 OF POVEH~l1Y··LEGAL AND ETHICAL ASPEC'I1S 

Submitted in partial fulfillment of 

the requirement for the degrees of Rabbi and M.H .• T...i• 

by 

Moshe P. Machenbaum 

m Referee 

Dr. Alexander Guttmann. 

.••. 1 



I ' 

. \ 

1I1Im TAT.JIV!UDIC CONCEP'l1 OF PO"t/EHTY -...;.-L.8GA1 AND E'.I1HIOAL ASPEC 1.11.S · 

E. Introduction 

II. Definition 

III. Attitude to Poverty 

IV. Dlscoura,gement and Prevent:i.on of Dependence 

v. Instltutions for the Support of the Needy 

L. Agricultural Provisions (Biblical) 

a. 1rhe Corner ( 'Peah') 

b. Grain GJ.ean:tng ( 11 Lekket 11 ) 

c. 5allen Fruit ("Peret) 

d. Vine Gleaning ( 11 01~1oth") 

e. Forgotten Sheaf("Shikha 11 ) 

f. ~rhe Poorn.t£ln 1 s '11ithe ("Ma'aser Ani 11 )\\ 

gj iSeptennate ( 11 Sh'm:t.ttah11
) 

h. Jubilee(uYobel 11 ) 

2. Other Provisions (Talmudic) 

.a. F1ood 

b. Financial Aid 

VI. Adm.:lni.stru.tion 

VII. System of Priority 

1. Jews 

;.~,. Gentiles 

IX. Conclus:ton 

X. Notes 

XI. Bibliograph:y. 



il 

~ [. 

" 

INTRODUCTION 

Tb.is essay has for its object the systematic presentation 

of the concept of poverty in its theoretical principles as well 

as in the expressions wh:l.ch these principles found in the social, 

economic, and psycll:n.0ilogici\.1 l.lltWD.ifestait;:JL((l)ns of lif'ifli during ituhe 

'.J:lalmudic period. 'I'he aim is not only to register the facts 

in J\1daism' s r•elig:l.oua and spiritual development, but to under-

stand the historical evolutions of the form which 1 1n spite of 

internal and external changes, has been preserved through the 

ages. The present work is des:l.gned to show the attempt of' a 

people with its law who, in motion and evolut:l.on, fashionlng 

lts environment and being fasb.ioned by it, created new concept:l.ons 

and new ways of life to enact ·new conditions which functioned 

to uplift the downtrodden and to assist the financially suffer-. 

ing and strugg:;l.ing persons to economic rehabilitation and to 

social ste.tus, to self-support, and self-respect. 

In tb.e field of Talmudic research, relatively little of 

scientific value has been done. Some works are obsolete and 

others inadequate,. It is not th1s wri H:1:el1s task to go lnto the 

detail\it}s of the literature. In cons:i.dera ti on of' the :i.nadequacy 

of the secondary :u.terature, and. for the reason that reference 

thereto would have entailed extenslve polemics wh:i.ch would be 

outs·ide of the plan of th:i.s enterprise~ this essay relies for 

its mater1.a1 entirely on original sources.. 'Ihe absence of a 

scientific presentation hitherto of the subject under considera.tion 

can be accounted f'or by the fact that up to modern times the 

Rabbinical and philosophical literatureS'of the Middle Ages 

suff1.ced for the needs of the student and a systemat:tc e:x:pos1.t:ton 
ti 

of the subject seemed unnecessary. 'I'he importance of economic 
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and social studies have been recognized in our times more than 

before; and the significapce thereof in private and religious 

life is greater than one wbuld suspect without going into the 

sources. Research in this direction therefore needs no apology. 

':Phe presentation offered in these pages may also have 

some practical value beside the scientific as ,Tuclaism is a 

l~L ving faith, struggl:i.ng for real values and forms which help 

to make sound progress and constructive reform i.n the religion 

and life of its people. A modified approach to poverty as it 

is dealing with external values would not be subject to the 

quantity and quality of cr•l t:Lcism as evoked by the changes in 

the realm of ceremon?y wh:lch ls fi:x:ed and frigid. In this field 

lies a greater consciousness of contUn.uity which is not merely 

possible but advlsable and necessary, as such matters are clos,ely 

connected. with life and its vicissitudes, developments and changes 

in t.q.at field would not find. the doctrinal and other objections 

so prominent in ritualism. 

In d.eal:Lng with the problem of poverty, this short essay 

which dlscusses the varied and lmportant phases of the subject: 

or:t.gins and backgrounds, motives and alms, trends and developments, 

refor•ms and results, cannot of course
1 

lay claim to completeness • 
. I 

It is therefore the earnest intention of the w:r.i ter to contlnue 

the work, as he feels it would fill a need ln this type of literature. 

So far the method of research in this paper has consisted of 

collect:tng statements as occur sporadically in the Babylonian and 

Jerusalem Ta.lmudim, as well as in the Halachic and Eggadic Midrashim, 

and als~f an evaluation and methodical presentatlon of the compiled 

:rp.aterlal. The weaknesses in this paper are attributable to the 

j nee es sary limi ta ti on of time as well as of scope. It is hoped, 
~1 

~ nonetheless, that these pages will prove a source of information. 



It :i.s mor•e than a plesant duty to acknowledge ,profound 

indebtedness to the able gl.15.dance and most helpful suggestions 

so generously offered by 11 11.abbee, Alo0ree Umyoodoeett ___ Dr. 

Alexander Guttmann,, professor of Talmud at the Hebrew Union College. 
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DEFINI':l1ION OF POVi;;WJ'Y 

Poverty is not an absolute, but a relative term. Its meaning 

varies in accordance with the specific needs of the indigent, and 

in correspondence to the particular charitable institution with 

its specialized service which is being solicited. 
2 

To the Tamhui adm:i.nistration, wh:tch daily contrlbuted victuals 
3 

to su<~h as were ln pressing need of food f'or the coming day, 

poverty constituted a condltlon whose quantity of food ls insufficient 
4:. 

to supply the :i.ndigent 's two meals each of wb.ich consists of a 

minimum ration of bread worth a :e.ondio,A and made of wheat cost1ing 
5 

one s e la for four !3.e.a~J!. 
- 6 

The F.uppag provision, whlch every B1riday gr~ants funds 

enough to provide the poor res:Ldents with mealsc for the entire 
? 

ensuing week, defines poverty as the lack of the wherewithal 
8 

to procure food for the week's consumptionC14meaJ.s). 

The agrlcul tural poor-laws, which assigned to the needy 

'f' the propietors' sea~sonal field-gleaning, forgotten sheaf and 
9 

uncut corner, and also the two triennial tithes of the Sabbat-
10 

ical cycle, paradoxically d.etermlned the meHn.ing of poverty 

by the possession of cap.t_f.al: 1--though of limitless magnitude--
11 12 

when either frozen or :tnaccessible; 
13 

2--of 199 zuzim when 
14 

uncircuH1.ting ; 3--of only 49zuzim --when rota.ting in trade. 

Even the ownership of a mansion with golden and silver articles 
15 

of servlce did not legally necessitate the selling thereof in 

order to be el/igible for the benefits of the agrarian charity 

stipulations. 

I 
I 

I 
! 
! 
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It is not necessarry to emphasize that as man does not live 

by bread alone, and as the the totality of the human personality 

is affected also by other than physical and economic factors, a.definition 

of the subject under discussion must essentially take cognizance 

of additional but necessarily related elements as social, psychic, 

and moral--which go into the composltion of the fullness and 
16 

wholesomeness of human life. The express:ion 'whatever he lacks' 

is taken to mean not merely what is necessary fqr a living, but 

whatever he lacks that belongs to his socia],.. station and his former 
17 18 19 20 

manner of life .:.-the kind of food and dress, the type of se,rviee 
21 

and comfort to which he was accustomed. In providing for the 

impoverished, serious and very careful regard was, therefore, had, 
21a 22' 

so far as funds were available, 
. 23 24 

to .the beneficiary's character, 

parentage, social status and mode of livlng; in short, to ~he 

unique quality of each personality prior to being reduced to 

unfavorable circumstance. A realization of such form of 'f!$'dakah 
24a 

necessitates not only vision and patience, s~mpathetic understanding 
25 

and keen appreciation of the delicacy of ma.n's feelings, but 

also a high respect and kindly manifestatlons of considration and 
26 

even reverence for human dignity about which many of the poor are 

peculiarjly and pathetically ,hyper-sensitive. 

Thus the concept of poverty was not suffered to be reduced. 

to a mere designation of: absence of, or deficiency in, necessaries; 

lack of some particular element or quality; state of demanding 

relief or service. The implications would, thereby, not be far 

reaching. Poverty signifies a condition~ requ1.ring rehabilitation 
26~ 26b 

by means of wise and d:i.gnifiedC.i>processes of assistanceJ 



The definition of poverty is thus very flexible. It depends 

on a variety of conditions and con~!derations, on the particular 

type of recipient, and the specific claims made upon society with 

its different institutions of benevolence. Thus 'poverty' may be 

used at one extreme, as temporarily inaccessible opulence (or 

identified with possession of considerable &ans), and a.t the other 

extreme, of utter destitution, or the state of barely having the 

necessities of life. '1
1he tex•m embi1aces the strangest forms of 

human service, ranging from that accorded to the impoverished 
s~'o.s{{~f"l~•··l~J 

son of a noble family before whom Hillel, the/I famous presiden:t 

of the.Sanhedrin, ran three miles, to that of the beggar going 

from door to door for whom all obligation was pro farina dische.rged 
27 

.by a single dried fig. 

It is aigniflcant to note that the benefit of charity was 

not regarded as one-sided. 1'1Z'edakah is a psychic and moral 

interaction. It is a form of communlcation wherieby the recipent 
28 

obtains relief, while the giver gains salvation. If at all one-

sided, the contribution of the poor i_s paradoxically by far the 
29 

greater and more lasting than that of his benefactor. The concept 

of poverty thus assumes the characteristics of strange and revealing 

import when denoting the qual1ty of a situation whlch offers an 

opportunity on the pa.rt of the giver, to be g1'anted salvation and 
30 

blissfulness. Poverty thus possesses a wealth of meaning. 
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.A1r'11ITUDE 1ro POVERTY 

nwhat has God been doing since He created the World? 11 aske<fl 

a Roman matron. ttThe Holy One, praised be He, 11 answered R. Jose, 

11 constructs ladders whereby He elevates one person and lowe»s another, 

as it is said, 11 He humble th one and He lifteth up another. 1rnHe takes 
1 

away wealth from one individual and gives it to another.'' The very 

reason why property is called g~k.~sim is because it is concealed 

(Niksim) from some and revealed to others. Certain coins are 

called !,_~ because they are J:>em.oveal( zazim) from one and given 

to another. Ffa.nnah' s words: 11 '11he Lord make th poor and maketh rich; 
,2 

He bringeth low, He also lifteth up 1
t signify that through the very 

3 
anger( 11Af) which God brings one one He lifts up another. 

By this round about way of illustratlon, the Midrash indirectly 

offer8 a very interesting definition of God--as the everlasting 

prime mover of the cosmic wheel of fortune, as the continuous 

enricher and impoverisher of men, as the·constant revealer and 

concealer of the world's good. F'rom these and similar Ha.bbinic 
J. t statements it is clear that God alone makes man descend the ladder 
1· 

11 of monetary success, and it is He and He alone who can make man 
4 

ascend it. 

'.I Other 1I1almudic sources, however, have different concepts 
.·~ 

as to God's contlnuous rele.tionship to 'l:;he individual's state 

of poverty. One opinion is expressed that the human being while 

yet in its embryonic sb.:-1.te 1s already passed judgment upon for 

the rest of 1ts life as to its being favored with wealth or cursed 
5 

with poverty. ll 
There is thus no repetitio.ias or periodic turning 

of wheels of fate. ':Phare is but one divine decision--forty days 

before birth, ancl all of· the remainder of li.fe is tb.ereby affe::cted • 



8 
Other opinions are recorded to the effect that God has 

nothing to do with determining poverty. Man is under planetary 

influence. Every hat11an being has a star. The star decidesl/l lfot 
5a 

only the day, but even. the hour of birth determines man's fate. 

Such fate even the Almighty himself is not mighty enough to 
6 

c~nteract. A somewhat different view sees all other people rule by ~1., 
7 

but not the Israelites. 

An oft-repeated doctrine, in the Talmud and Midrash, looks 

upon poverty as an inevitably recurrent cycle, by the very nature of Uf.. 
7a 

cosmos, affecting every person o;l. his descendants. This world is like 

unto a rotating wheel of a well, the earthen._}1.rare vessels attached 

to it ascend full from below, and descend empty from above. 

Simile.rly not everyone who is rich to-day will remain~ich to-morrow, 
8' 

and he who is poor to-day n:a.ed not be so to-morrow. 

According to the foregoing considerations human influence 

has no bearing, at least in the initial stages, on this portion 

of destiny. But even with regard to this detail there is a 

variety of opinions. Arnong them are: that poverty and wealth 

are characteristics ar proclivities which, like physical or 
9 

intellectual feEJ.tures, ar•e handed down from father to sonJ that 

poverty is caused by tb.e father 1 s failure to be occupied with 
10 

wife, 

that lac1c of wealth is due to disrespect shown to the 
11 

the mother or 

is due to 

one's unnecessary 

poverty 
13 

utterance of' the divine name; to the negle:c t 
14 

of Hallah, of tithing; to robbery; to delay or perversion of 
17 15 16 

judgment; neglect of '.l.1ora.h eating without washing the hands; 
18 19 

wife's·curses; urinating on the ground in front of the bed; 
21 

squandering moaE.y in wrathfulness; 
20 

thrust:i.ng bread to the ground; 
22 23 24 

drinklng foam;""J.eaving crumbs lie around; bran saa.ttered in the house; 



25 26 
conceit; and to various other factors. 

But the normative view, however, seems to be that poverty is 

a divine creativeness, independent of man's desert. T.b,.§,i concept ha.s 

a very far-reaching effect. li'or then no man can be blamed for 

such a state of affairs. 11b.e poverty-stricken, consequently, 
27 

can not be regarded as lazy, stupid, narrow-minded or incapable. 

Reality itself offers the greatest refutation to these charges. Tb.is 
27a 

world is, :tn the eyes of the sober, :Pcbpsy-turvey. Neither wealth 

nor poverty can 'fie fully and satisfactor:tly explained by sole 
28 

logic or by mere human efforts and effects. Consequently, the 

indigents a.re therefore to be treated with s:ympathetic understa.nding, 

with kindness, and whith a high regard for their feelings. To 

spare the sensibilities of the poor is the great maxim in the 
29 

attitude toward the disinherited. Charity furtb.ermore should 

be offered with joy and with gratitude that the present world 

disorder, the topsy turi'iness of the system inexplicably favors 
29a 

the lot of the giver. 

It; is interestin~ to note that '.[)Overty as· such was not regarded 

one-sidealy--exclusively evil. '11hough in the Bible prlvation is 
29a 

blamed for dishonesty, and in the Talmud the state of insufficiency 

is held responsible for the absence of one's balanced ,judgment e.s 
29b 

well as one's lack of' God-consciousness, yet frequent statements 

appear in the Aggaddah where poverty is paradoxically extolled)~ot 

merely as a virtue, but as the driving power of a higher civlllzation, 

as the creative agency of culture, as the foundation of human 
30 

sympathy and the instrumentality of loving· kindness. For it is 

through one's OWJ.'l suffering and deprivation that one is more pr•one 

to appreciate the pain and misery and strivings of others. It 
"'Yi\(\A.V 

is then that he is prepared to syxnpathize, to cooperate and to 

serve. Human life thus becomes charitable, God-fearing, filled 



10 31 
with service, mean.ing and nobleness. Of the biblical versa: 

uBehold I have refined thee but not as silver; I have t1"'j_ed thee 
t, 32 

in the furnace of affliction, 11 the rabbis say that it teaches· 

that the Holy One pra:l.sed be He, went through all the good qualities 

in order to grant them to Israel, but He could find nothing so 

befitting this people as poverty. This accords with the popular 
33 

saying: Poverty befits Is:flael like a red trapping a white horse. 

1Ihe poor• therefore are the pui-•e, or the automatically purified • 

. 11hey are not decayed by wealth; they are ndldl spoiled by power; 
34 

they are not weakened by over~in.dulgen.ce. They are, cleansed 
35 

by privation. 1l 1hey who feel the pangs of poverty will be 
36 

free from the pains of Gehin.nom. From them Torah goes forth. 

Throgh them the rich are offered an opportunity to do kindness 
3? 

and to ga:i.n the World to Come. Thvough poverty, hume.ne:aess becomes 
38 

possible and needful. Because of the poor the ground is laid 

for the finer things in life, for devotion and loyalty; for 

contribution and creativity; and righteousness; in a word for 
39 

f 1 . · d for God. or re igion an 
40 

called nGod 1 s 6hildren.u 

No wonder then that the poor are 

It is through these Children that the 
41 

Fli@.ther gains a meaningful place in the human realm. It is through 

the poor that the world. becomes filled with moral beauty and 
42 

spiritual pleasantness. Consequently, the poor are to be treated 
43 

wi.th corresponding appreciation. 

By creating poverty, God does not manifest his hate; but 
44 

offers the world an opportunity to obtai.n salvation and bliss. 

As the Father of all, He is fatherly to all. Poverty is thus 
1 · 44a 

kindness in a disguiS.ed and unique form. As the Giver of' all 

blessings, the Lord claims from his gifts a shafe for the poor, 
45 

His children. As actual Owner of the land, Re claims a certain 
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46 
portion of the produce for the fatherless, the w:tdow, the stranger • . ! 

If.) 

Wealth is a loan from God,and the por ha.ve a claim on the possess:tons 

which their father gave to the rich not as owners, but as managers 
47 

and stewards of hls bounty. 

11Give unto Him what is His,u says. the Mishnah, 11 for thou and 

what thou hast a.re His,, as it isWJ:>itten in Scripture, 11 for all 
48 

thi.ngs come from 1:Pb.ee, and of Thine own have we given thee. tt 

The poor obtains not the rich man's contribution, but God' ,s 

a:fignment. Charity is .thus not a kindness, but a duty; not a 

voluntary gift, but a debtor's payment for which, in many. cases, 

the poor needs not even Offer thanks,, because he accepts what 
49 

divinely and therefore rightly belongs to 115.m. ii'~ 

In their great endeavor• to seek solace for thedestruction of 

the Holy fJ:lemple with its a.toninp; cult, the Habbis saw in philanthropy--

which ls necessltated and created by the existence of pove·rty--
4,9a 

a substitute for the ancient sacrifice with its expiatory fu.nctioxi. 

The gift to the poor is not a mechanical transfer of alms, but a 
-

sacrament. He who shows hospitality to a ·student of the Law, is 
50 

as if he had offered the daily burnt offerings. The coin to the 

needy is the Temple's 11Shekkel, 11 "'*-Hthe food to the hungry is th:e 
51 

Tie:m.ple 's offering. Thus evex'y benefactor is a pr:test $ every 

table, whereat the poor is fed) is an altar) and every gift a sacrifice. 

Poverty thus conditions not only loving-kindness but offers also 

atonement. Other' rs.bbinic declarations extols the attempts at 

alleviation of poverty even higher. Philanthropy is worth mo:ee 
,, 53 

than all sacrifices. 

It is evident that as the Rabbis saw some grain of ggod in evil 
54 

generally, they found even higher good j_n the phenomenally gree.test 

of all evils--poverty which they regarded not one-sidedly. Poverty 

52 



is not exclusively a curse afflicting humanity. It is an oppo.rtunity 

for the human to become humane. It is a challengej to wrest 

~t'~~l p
6
ysical and sp:i.ri tual blessings out of the ashes of 

the cont:i.nuou.s ruin o.f privation and depression. Poverty prepares. 
55 

the ground for the earthly man to be like unto the Heavenly God. 
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:OISGOURAGEMENT AND PREVENTION OF DJ~PENDENOE 

i:J:
1hough the '.l1orah, from its beginning to end, purposes to 

arouse in the ht.unan heart the sentiments of kindness and the 
1 

feelings of sympathy with the downtrodden and the dj.simherited, 

and moves its adherents to promote-organizationally and p1t1ivately-­

dlversified f!l'Jmns of char•j_ty in order to alleviate poverty's 

sufferings, there is, nevertheless, a definite awareness of 

the bitter lot of the impoverished. In spite of all the 

philosophies, and certain forms of px•actices, and theories which 

attempt to lift the morale of the poor, reality cannot .be ignored, 

and the fact is, notwithstanding all hwnan hospitalit:r; that when 

a man eats hi.sown bread his heart is gratifled, but when he :i.s 

constrained to eat from the possesion of othe;trs his spirit is 

embittered and gloomy; yea, even if he eats from the most generous 
2 

and overflowing te.ble of his son or daughter.; The ollve leaf in the 

mouth of the dove which returned to Noah's ark was, in the eyes of 

the Aggaddists, a sy.mbol:i.c expression of that creat1.lres' feeli.ngs 

and prayerful exclamation: 'May my food, Oh I1ord, be as bitter as 

the olive but ffntrusted to Thy Hand, rather than sweet as honey 
3 

and dependent on a mortal, even like Noah.' Among the prayers 

to be offered on rising, one, according to the school of Rabbi 
our sustenance 

tTannai is: We beseech 'l1hee, Oh Lord our God, cause 1Jllifl not!\ to be 
t'L I 'r"Let. l / \,,~:t u_r h C.); f_ k1~..,..,... ~ [;,,, t'; "'';,~ \I'.; •l If' (;y-· t.v· I, e; l >"'·· ~. 'h ~'J.- , 4 

delivered to us tlu•ough the hands of man whose gift is,'\~ne;l. 

It is told of Job that when he was given a choice between 

poverty and the other f:r"-.9ll1S of suffering, he selected the 

latter; because poverty is worse than fift;y plagues; nay, its 

affliction is more to~turous and more inclusive than all the world's 

suffering combined. 5 He who is necessitated to apply for charity 

l 
r; 

.J 
:1 

I 



to his fellow-man ds as if two judgements were passed upon him-~ 
6 

those of fire and water. The Rabbis said: if all of the human 

miseries would gather in one scale of the balance and poverty 
7 

in the other, the latter would outweight them all. Not a 

s1ngle day in the life of the poor is good, including even 

the Sabbaths and festivals when food is normally more plentiful 

and. tastier, because a change of diet is the beginning of sickness. 

No wonder then that the rabbis declared that 11 when receivers 

of gifts multi'fplied the days of human life became fewer and years 
9 

8 

more shortened,n for such a form of dependent and insecure existence 

ultimately undermines the foundation of one's being. But the S.ages 

of old. were not satisfied with mere lamentation. 'lbey went much 

farther. They encouraged self-support under the most trying 

conditions and at all sacrj_fice. They regarded the workingman 

higher than the God-fearer. '.Phe former can gain both worlds, while 
. 10 

for him who fears Heaven only the World of Heaven is open. 

They r•aised the dignity of labo~ irrespective of slime, grime, 

and grease or other outward offensiveness., above all :regard for 

station, grandeur or notableness. Rav commanded Rp K¢ahana to 

flay a carcass even in the middle of the street in the sight of 

all, and make a 11ving therefrom without feeling sensitive about 
11 

his rabbinic pride or konor. 
12 

Great is labor; it honors the 

worker. Even Torah, the divine gift ~~ Israel, when unaccompanied 

by the creativity of work yielding a livilhood, was not regarded 

as an abiding agency of prestige-bringing God's Torah without 

an occupation was looked upon by the rabbis as an instrumentality 

of ultimate demoralization. "Excellent is the study of the Law 

together with worlcf.Y occupation, for the effort demanded by both 



puts sin out of mind. But all the· study of the Torah which is 

not supplemented by work must pvove futile in the end, and may 
13 

lead to :tnqui ty. u 

'rl1e greatest emphasis was thus laid upon the significance 

of employment. Finding bread that was the thing which primarily 

mattered. That was the basis on whi.ch hope for a better world, 

for an impvoved mankind could have a justif:table expectation. 

As an antidote to the miserable condition of Jews and to some 

of the popular conceptions .relating poverty
1 
~"t the importance 

of making a living had to be stressed., 'J..~s foverty was regarded 
14 

as unpreventable. Even when Messiah will come that affliction 
15 

will st'ill plague the world. No man can feel free from its 
16 

clutches. If it does not grasp him, it will reach his descendants; 

as this world with its fortunes is a revolving wheel and .:w'hosoever 

1s rich to-day will not remain sonolb.hthe morrow or the morrow's 
17 

morrow. Under the then prevalent economi.c conditions it was 

most natural to think in the biblical phrase: "the poor shall 
18 

never· cease from the midst of the l:aad. 0 In the face of the 

then existinc; scarc:l.ty it was most difficult to eke out a living. 

The labouriousness of supporting oneself doubles the laboriousness 

. accompanying childbirth; it is as ha.rd as the bring".1 about of the 

national redemption; nay, as miraculous as the spl1tting of' the 
19 

Red Sea. It was perhaps nearing the time when man would make 

peace with his bitter lot and continue to suffer and weaken under 

his burden and ultimately deteriorate under the influence of the 
-l:\...11-'t 

harmful idea that it is all Providential, w~ the rabbis saw fit 

and t1mely to stress the :i.mportance and glory of work. It is 

only when man enslaves h:tmself to the soil that he will have 
20 

sufficient bread but not otherwise. Every manner of labor 
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was indiscr5.minately recommended and enjoined-- even as far 

almost as bringi.ng oneself to be hired out as a priest to idol-.. :,.__ ~, ,_ 

worship, rather than be in need of the help of one's fellow-
21 

creatures. Nothing was looked upon a&uncongenial, nothing 

as too low or undignified. 1Such a healthful attitude to life, 

such a sane sense of reality was ineseapable"--~-~?,?necessity fcfir 

Jewish survival. 

Very far-reaching reforms were consequently introduced; re:iforms 

even of a tb~ologiv and religious nature, especially in reference 

to the form of honoring the Sabbath and holidays. 'rhough the 

Sabbath and f'est1.vals are· to be honored with delicious food and 
cv.-Jl.. 

wine,,. though it was believed that man's annual income is definitely 

assigned to h.im by heaven during the period between Hosh Hi!tashanah 

and the Day of Atonement, except his expenses f'or the Sabbaths 

·and festivals f01:-i wh~ch purposes one who spends little is assigned 
. 22 

little, wh:tle one spends much obtains an increase,u notwithstanding 

it, the charge was heard again and again: ulVIake thy Sabbath meals 

as plain as on a week-day, lest thou come to depend for supportt 
23 

on others. tt ~['hus is the retent1on of one's savings to be 

maintained. ~imilarly a control was placed upon the expression 

of charitableness41 Liberality in the extension of assistance 

to others must, for practical reasons, cons:Lderably be curbed, 

lest it 'bring in its train new problems and it intensify the 

burden. At Ushah it ws.s ordained that not more than twenty per . 

cent of the benefactor 1 d income be given to charity; lest by 

extravagant squander:tng the benefactor might himself become 9 .. 
. 24 

recipient. 

In the sa:m.e vein all individual self-mortification and sel!f-

afflictlng fasting was outlawed, lesrt one's body become wo weakened 
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e.s to fall burden upon the public wh:tch would then. need to sustain 

25 ' 
the self--vict1.mized, impractical ascetic. r:I1he preservation of 

health was exalted to the ideal and. religious duty of ser•ving God 

who granted us a body, and of manifesting to Him our gratitude by 

taking care of his gift. 1:I1he hum.an body was to be treated with a 

sense of reverence since it was regarded as the dwelling-place 
26 

of the divine spi:rlt- ... the soul. Poverty, due to the neglect 

or mistreatment of one's physical form, was thus effectively 

eliminated. 

1.I.1o lay the founde.tion of each· indi viduai 1 s econom:I.c stability, 

the :Rabbis imposed upon every father the duty of teach:i.ng his son 

a trade. Accord:i.ng to 11. tTudah nnyone who does not perform this 

incumbent obl1.gation of teaching his son a trade, though he even 

give him a conunerclal training, is as if he were instructing his 
- 27 
offspring in burglary. A skilled handicraft; withstands the 

28 ' 
effect of repeated economic cr•ises. 

As a safeguard against fa.ilu:fle in new enterprises' H. Johan~.tn 

froze the work,~r to his ancestor's trade. One should not deviate 

from an habituated occupation. Thou.gh it be not particularly 

comfortable or rennumerati ve, however•, it offers bread; while 
29 

a new one, may not yield even· that. 111
0 invigorate th:ts dissuasion, 

the rabbis submit the following practical maxim for considerat:toni 

ttA\man should always teach his son a cleanly craft, and let him 

pray to Him to Whom riches and possessions belong, for there 

is no craft wherein, there is not both pover·ty and wealth; for 

neither poverty comes from ane's craft, nor riches from one's 
3£) 

craft, but all is according to one 1 s merit. 11 This consciousness 

puts an end to human restlessness which seeks improvements or 

fortunes at the risk of incurring penury. However, to him who 
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is badly off, a change of quarters or even emigration from the 

country into a more favorable or promising.place is heartily 
31 

recoinmended. 
' 

In its timique form of reasoning, the Berai tha adduces the 

following argumentation to deter a new enterprise in the hope 

of evading undue anxiety or difficulty: Hast thou ever seen a 

wild animal or a bird practising a craft?--a deer dry figs :t.n 

the field, a lion carry bun.dle.s, or a fox a store-keeper?-­

yet they obtain theh•sustenance w:i.thout worry and without care, 

though they were ClE'eated to serve me. But I was created to serve 

my Maker", how much more should I be able to support myself without 

any trouble? But I have wrought evil and my form of sustenance 

has been affected; thus I forfeited my rlght to a livelihood 
32 

without care. 

An elaborate prgram relating to a prope~ifl balance of one's 

budget has been devolved. He who possesses a passive capital of 

one hundred zuz may include in his menu a pound of vegetables. A 

hundred zuz in active investment, however, allows for mealb. and 

wlne every day. Por his daily meals, kt.who has a Jbhnusand zuz, 

may get a pound of fish; five thousand zuz gives place for a pound 

of meat; ten thousand zuz provide the possibility for a potful of 

daily consumption of meat. 1l1his luxury of d daily potful of meat 

is allows.bile to the others, mentioned heretofore, on Sabbaths onl;y-. 

It i.s not permitted to habituate one's sons to meat and wine, 

because of the adJustment necessary when the wheel of fortune takes 
33 

a turn. 

To spend wisely on food was regarded as essential for the 

u·E'at · th h ~ d 11~ Pre.,,.ention of poverty. onions WY are c. eap anct we ~ 

in the protection of your house 11 (which you'll then be able to 
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afford). Eating of fowls and geese cultivate a greedy habit. 

A Palestinian proverb says:uHe who eats the fat tail(allitha). 

must hide in the loft(a11that)>; he who eats cress may be in the 
34 

town 1 s assembly without fear' of creditors. 

In dealing with employees. one should always superintend them 
35 

to pr•event their deflciency. Even if a man has in his house a 
W' steard on whom he can rely, he should tie up and count out any 

36 
money that he hands to him. 

The possession of land producing srain was considered as e. 

form of economic securl ty. .Agricultural labor is healthful, ~but 
. 37 

business is more prof1.table. Numerous sound business suggestions 

are offered. 'l'hese teachings are named 11 worldly w_isdom, 11 in the 

words of Rab to his son, Abihu,· about to enter int~buslness: to 

sell the wares immediately he returns from buying; though he 

regret selling, lest prices ad.vancei, yet w:!.ne should.be sold 

without compunction for it might have turned, while wa.iting, 

into vinegar; to pocket the money for a purchase before delivering 

it; to earn little near home, rather than much far away; to brew 

beer of the dates that are in the bag lest they be eaten in 

the lnterim and thus be unproducti.ve; to feel distrustful of 

a bill wh:i.ch has not been collected, as in every credit sale 

the pa:ym.ent :ts doubtful; and even when forthcoming
1 
it may be 

bad money as the payment is often made in small 1nstalments 
I 38 

the mon:e.y may be fritted away. 

Another form of business advise which would avoid unnecessary 

loss :i .. s that a field may 1:>e traded for goats, but not vice versa, 

because these beasts give milk and wool whlch offer diversified 
39 

grat1fication for one's needs. lt,or the sake of prudence the · 

advice is offered: uFill in time the whole in the wall, to save 



repair. Hepair even expensively, but do not rebuild; :for who-

soever engages :i.n building grows poor. Sell thy garments before 
40 

thou sinkest i.n poverty, in order to be enabled to make investments. 

':L1he farm owner was counselled to have his field. divided 

into three equal portions of cefals, olives, and. wines, so that 

an occasionally unfavorable weather annib.ilate not everything 
41 

at one time. The business man is similarly cautioned to dlvide 

his wealth in three partsJ. one th:i.rd in land investments, one 

third in merchandize, and the other third ready cash on hand. 

~n,,s wits a precaution thatmarket fluctuations wi.11 not easily 
' 

destroy the speculator, and if one kind of of :i.nvestment is lost, 
42 

the others will be likely to remain safe. 

In like manner is the instruction that one's money should 

be ready to hand not bound up in another's keeping, in order 

that easy and immediate ac1vantage may be taken as soon as a 
43 

trading bargain becomes available. 

On entering into a partnership the adtvicf) is: 11 Ally with 

him upon whom fortune is smiling; rub shoulders with the r:i.ch, 
44 

for behind a man of wealth chips are dragged along .. 

Lending was a.J.ways a risky affair, that which requires 
4i5 

collecting hinges on insecurity. The business man is told that 

in every credit sale, it is doubtful whether pa:yment will be 

forthcoming; and when it does come, it i.s bad money, because 

the payment is frequently made in small investments and the money ... 46 ,-- -· ... --· 

may meantime be fr:ttted away. In this direction the suggestion 

is made that no money is to be lent away wj:bhou.t witnesses or 

a written note. No man, to prevent dependence, should. transfer 

his property to his children in his life time, as he will be 
47 

among those whose cries for help are not heard. Money is guarded 
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when placed in the ground; under the roof beams; within the void 
48 

spaces between bricks, or in a wall. 

A very important reform of far-reaching relig1ous, social 

and econom:lc effects is the prudential advocacy which the Habbis 

emphasi·ze in a Beraitha: 11 '1.1he Torah teaches a rule of conduct 

that a man should first build a house, plant a vineyard and 
49 

then marry a wife.n Many of the familiar domesti.c and other 

problems would rarely arise, if tb~s precaution had been heedea. 

'11b.e pre-requisite was emphasi.zed in spite of the statement 

that he who is twenty years old and unmarried spends his days 

im :i.mpure thouglj.ts; and that th__e Holy One waits for the youth 

until the age of twenty to be married, as soon as that age is 

passed without marriage, the Lord pronounces the curse:"May 
50 

his bones decayJfl It is reasonable to assume that in most 

cases a youth of twenty cannot succeed in obtaining a home and 

a vineyard.. It seems evident !llhat the economic pressure forced 

a revision in the concept of marit)(al pu1.,ity with its religious, 

moral, and social implications. 1J.1ha t this economic factor was 

the dictatorial power prevalent in marJ:Jal consideration :ts c1aarly 

noted from the foJ.lowlng Halachic emphasis of the Bera:t tha taught 

., •. ,,'·· ... ·-... 1:/·.·· by the Rabbis:
11

When an orphan wants to marry, the chs.rity fund 
_ fj_rst rents a house for him, has it furn:Ls.hed and then provides 

rn for a wife for him, as it is said: 1S.ufficient for his need which 

,f requireth f'or him, t 'Sufficient for his need,' menas a house, 
I 

•)'~ 'which requlreth,' means a bed, table etc. 'for himJ refers t to a wife i;/nd so says the pass age: 1 I will make hl.m a help mate 

,~:1 for him. ' 
.,-;.§~ 
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In relation to marriage and poverty, it is interesting to 
o} 

t J 1. t . 11L n· a :rn no·c£ a precau ion sounded by H. Joshua b. Leier: Beware of 

your wife wJ.th her son-in-law. n The reason g:i.ven is that she 

may not infrequently, be fond of him, and consequently be likely 
o~ 52 

to lavish ,her husband's money the son-in-law. 

A great advance toward the prevention of dependence is made 

by stressing the effectiveness of aiding the poor before they 
I 

are beginning to become broken by the yoke of' circumstances. 

A person can often b~ more easily and less expensively helped 

to renmin on his feet while they still hJd him, than to be lifted 

after he has already fallen into ruin--economic and subsequently 

psychic. 11 Strengthen him that he sink not, wlbighed down by penury 
53 

and want." 

When the financially stricken has already fallen, almsgiving 

is only an immediate and temporary but, by far, financlall:y· and 

psychically insufficient relief. T.g;t:>e Tzedaka has to be more 

than that. It must be far-s:tghted and intelligent. '11rue 4Pledakah 

doea not strive merely at rel:tef, but at restoration. '.1b.e highest 

degreeeof charity is that .form of help which is mer:t torious enough 

to offer an oppor•tuni ty of emplo·yment or some renumerati ve occupation, 

or an open door to ahare in traffic or c01mnerce ultimately leading 
54 

to self-support. Charity is that wise extenaion of assistance 

which w:i.11 make additional assistance unne.cessary. Charity brings 

the k:trn."1 of help which undoes further requirement of help. It 

is the form of succor which exempts the need of so1ic:J.ting succor. 

An advancement of a. loan, or credit, or ~noviding an employment, 

or a new opportunity for an investment in a good business is 

the greatest expression of philanthropy, and ultimately the 

least expensive and the most effective. 
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An, __ _,S)ther far-reaching regulation in the direction of eliminating 

dependence is H. Hose b. Johanan's maxim: 11Let the poor be the 
55 -

members of thy house.hold. 11 1I 1his statement attempted to discourage 

the taking advantage of the then prevalent institution of slavery. 

It recommends to employ the needy as servants for a wage, rather 

than have them go around idle, unemployed and thus be coerced 

to beg. 

~ Until the early days of the second gene~ation in the Tannaitic 

age the occuren.ce of death :i.n a family added l:tnpoverislunent to 

tragedy in the life of the survivors. Burial expenses were 

customarily so extravagant that they affected the relatives 

worse than the incident of death; and consequently, the survivors 

would. abandon the dead body and run away from the burden of 

expenditure. 11.1hen a broad-minded leader appeared in the person 

of Rabban Gamaliel who set the example of disregarding the extrav~:mgce, 

and according to his request was buried in a simple linen!lt shroud,, 
56 

/ whereupon the public s.dopted if-his custom, £/and thus a heavy 

burden, because of Jewish simplicity of in.term.net, has since 

been evaded and poverty's pangs not inconsiderably diminished. 

So much for the ways and me~ms of the problem under discussion 

in relation to individuals$ and their activities. There are 

•; however other measures-social and communal in character which 

were put into effect as contributing solutions to our problem. 

'I1hese will now claim our attent:i.on. 

To make the economic life ~1~ flow unhindered a number of 

refer-ms were necessary to be made in the ancient code of laws 

pertain:'Lng especially to monetary matters which, due to changed 

conditions--from agricultural to co:mi:nerical--were no longer in 



harmony with reality. Instead of fm:>ther:lng progress, some of the 

outmoded practices of an era gone by would, if permitted to 

continue, be a constant impediment in the realm of economics. 

In the Talmudic period a world of commerce rose which life-blood 

is credit. It is clear that the SJ;:unittah institution which 

prescribed the release of all debts every seventh year brought 

about the harmful consequence that people refused to loan one 

another and thus credit res.ched. a stand-still, and the poorer 

class who, through an advance, would perhJs be enabled to remain 

s elf-support:tng were the sufferers. Hillel's cl as sic Prosbul then 

came into being to save the sltuation. fhe Prosbul is a declaration 

made in court pr:i.or to the e:x.ecution of a loan, to the effect that 

the law requiring the release of debts upon the entrance of the 

Sabl:.mticaJ. year shall not apply to the loan about to be transacted. 

Thus both rich and poor vvere benefltted. The rich we1°e ·protected 

against the loss of property, and the poor could obtain a loan 
57 

whenever needed. 

li'or similar purposes changes had to be made in the judiciary 

system,. Accordlng to biblical regulat:i.on monetary like capitfal 

cases must be conducted with thorough inquiry and examtnation. 

Before evidence is accepted witnesses are to be questioned and 

cross-examined as to the exact day, :hour and attendant circumstances 

in order to Corroborate thereby the veracity of thelr statements. '.'P.his 

is the prodedure in the matter ofcapital cases. Monetary suits 

were conducted in 11Re form, because of the Biblical com111and: 11 Ye 

shall have one manner of law.I/rt' But such procedure discou.raged 

lending, as it placed diff:i.culties in the way of creditors. A 

new nott appeared wh:i.ch brought harmon~y between the letter of 

the book and the demand of life:•Derisha V1hakirah 1 in monetary 
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cases was abolished, so that 11 the door be not locked j_n the face 
58 

of borrowers. 11 

lt,or the very same reason and in that same judiciary direction 

another stride was made. 1he requirement of specially ordained 

judges to adjudicate in monetary cases was deleted. Any three 

la;yman, when acceptable to the li t:tgants, weri:.) regarded as competent 

to adjudicate in monetary cases. Yet, these lay judges must, when 

arriving at an erroneous dec:t.sion, compensate t.he wronged party to 

the law suit. Both the abolition of Mumh.im and the requirement 

of compensation when misjudgment is rendered are to discourage 

the 'bolting of the door against borrowers} to advance the facility 
59 

of credit, and to remove the poi6entiality of poverty. 

A similar change was made in the law relating recovery of a loan. 
er 

According to the Pentateuch eitli a loan secured by a bond or verbal 

loan may be recovered from ftEe property only. But the rabbis' 

ordinance is that a loan secured by a bond is recoverable~ even from 

sold property, in order that the door may not be locked in the face 
60 

of borrowers. None would consent to lend any money, if no land 

security were a~silable. 

In like manner is~L~her statment related to the sub,ject under 

concern. '1
1

he law is that a verbal loan may be recovered from 

the debtorrs heirs. As none whould be able to obtain a loan, 

if creditors could not be assured of recovering it from the debtor's 

heirs, the law had to become reality-conscious. A1J' verbal loan, 

in consideration of the necesslty of an i..m.hampered flow of credit 

as a basis for a healthful economic system, may therefore be recovered 
61 

from the borrower's heirs. 

Another human section which invaded the legal realm was the 

me.rket which usually keeps poverty and wealth in the balance, and 

'1 
'I 

.1 

'I 



G~~ can, if misdirected or uncontrolled, swing the pendulum of want 
to a most dangerous degree. Th.ough v,• 

room m.mst be given for 

free competition in a sound economy, legal devices were resorted 

to in order to control an undue rise in prices on(b, and e. speculative 

hoarding of, ed:lbles which are life's necessities, as wines, 

oats, flour, fruit,etc. Bven wages we1~e fixed., Thus the 

regulation :i.s that in the midst of ~iberty the ownspeople may fix 

weights, measures, prices and wages; and inflict penalties for 

the infringement of their rules. 1rhese regui.la tions are, of course, 
62 

primarily in the interest of the class in low financial brackets. 

For the reduction of the endurance of dependence, the rabbis 

gave special consideration to the females. In the case, for 

instance, when a. man died and left sons and daughters, and the 

property was small, the daughters received maintenance and the 
63 

sons go a-begging. In a.lmost any economic system it ls much easier 

f'.or the male to free himself' from the tb.roes of poverty than for 

the weaker sex. 

To discourage dependence even the expressed command of tha 

dead is ignored, Thus whE3n one in dying condit:ton gave instructionthclt 

he be not buried at the expense of his esta.te0i but at the publ1c 

cost, he is not obeyed. 
64 

upon the public. 

One cannot, in such manner throw oneself 

, 

In their own unique way the rabb:tilold created laws and 

changed laws, and~ when see:i.ng fit, abolished even B:Lbl.ical regulations; 

rev:tsed customs and modified society; made enao:brtuimts and formulated 

plans which would function both publicly and individually, for the 

sake of leading the person throughout his days-almost from the cradle 

to the grave--awa.y from the path of dependence and poverty. 

I 
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THE OORNBR {11 PEAH") 

':I1he arw~ent 1aw declar•es: uAnd when ye r•eap the harvest of 

your land, thou shalt not wholly reap the corner of thy fi.eld ••• 
thou shalt leave (it) for the poor and the 

h, 
stranger;ftl. Gn th:i.s 

Scriptural basis the rabbis r•uled. that all crops whether they 

be reaped. or plucked up by the root, whether they be from the 

field or from the trees, Pea.h--the corner--oi' it belongs to the 
2 

poor. This law is biblically bind:i.ng in Palestine only, for the 

Scripture says: 11 when you reap the harvest· of .I.2.:!2£ _1.§£1.d• 11 Accovding 

to the statutes of the Sages, however, this regulation was extended. 
3 

to reach the Israelites dwelling outside of the Holy Land as well. 

This enactment, undoubtedly, had in view the poverty-stricken Israelites 

in the Diaspora. Perhaps this ordinance inteded also to discourage 

evasion of the law, the depri va.tlon of the local poor, as well as 
4 

em:i.gration from. Pa.lest:Lne on the part of some landowners. 
. . 
l. 

As a minimum prerequiste for Peah obligation is the space 
5 

of ground large enough to need two strokes of the s:i.ckle. A field 

though it be the property of partners or of a corporation is a 

si::tbject to the J?eah provisions, for it :I.s written: 11when ye reap the 

harvest of your(plux•al) 1.and, 11 that is to say, though it belongs 
6 

to many. 

If a field was reaped by Gentiles or by robbe~s, or if ants 

ni'bbled the crop, or if winds or cattle have laid it waste, it is 

exempt from Peah, since the owner's liability applies only to the 
7 

crop as standing corn. 

When the harvest is reaped before it reaches ripeness, i.e. 

prior to its having arrived at the first third degree of ~aturity, 

it is Peah exempt. ..;;io with the fruits of trees, if they have not 
8 

ripened to third degree of maturity, they are not liable.~ 



If the owner transgressed by reaping the whole of the field 

(}l.;t~ or by gathering the whole of the fruits, the poor are not the 

lose vs. Tb.e field owner• is to s epara t.e a pa:r•t from that wh:i..ch 

is reaped or from that which is gathered and give j_ t to the pour. 

If he threshed and winnowed it, yea. though he may have ground 

it into meal, and have kneaded it, and baked it into loatJes, yet 

out of it shall be given to the poor the portion of the "corner." 

So also with regard to the various transformations of the fruits 
9 

of the trees. 

Only from the products which comes within the following five 

criteria is Peah granted: namely 1) if it grows from the soil; 

2) if it is all reaped togb$her,; 3) if it is kept watch over; 

4) if it is brought in for storage;· 5) if it is used for food. 
10 

Graj.n and pulse come within this general rule. 

'I1he exempted articles, therefore, are: 1) Saffron and madder-­

because they are not articles of food; 2) mushrooms and other> 

fungi--becuase they derive not tb.eir nourishment from the earth 

after the manner of' other produce. 3) figs --because they are not 

all simultaneously gathered. (the time difference between the 

ripening of one fig and another upon. the same tree, may be that 
1.1.l'~ 

of many days) 4) pot-herbs-... because they,not br•ough1.in for storage; 

and 5) ownerless produce because it is not kept watch over., Among 

trees, sumach, carob, walnut trees, almond trees, vines, pomegrante 
11 

1

1 

trees, olive trees, and palm triees are subject to the law of Peah. I 

To make sure that then cor•ner11 of the field be left uncut, not 

only the owner but also the laborers were en.jo:i.ned from reaping the 
12 

whole of the field. In like manner the Mishna does not encourage 

the transmission of' reaping to non-Jews, because they are not 

acquainted with the laws pertaining to Peah and unknowingly df)prive 
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the poor of their gifts., However, if the Gentile workers did 

· :l'° reap the entire field, the poor have not forfeited the Pe ah 
13 

privileges. 

In supplying grants for the poor precautionary safety measures 

were taken on behalf of the indigents. According to the Bible~ 

Peab. is granted from the crop which is st:i.11 joined to the ground. 

It is not distributed to the poor; it is left for them to help 

themselves, as it is sai.d: ttrrhou sht:3.l t l~~ them for the poor, 11 

Bitter experience, however, proved the necessity of enacting 

sti.,1ct safety measures. :J.1hus the Iviishna provides that the poor 

may not cut the Peah with sickles or uproot it with spades, lest 

they strike one e.nother. Similarly since la;ymen cannot 
1 

without 

great danger, seize upon the corner of the vine or the palm tree 

hangingt on high, it becomes,therefore, the duty of the owner to 
14 

fetch down the fru:lt, and distribute it to the poor. 

In order that all the needy regardless of their detaining 

characteristlc or circumstance, be given an opportunity to obtain Peah, 

three fixed periods were set for the indigent's daily visits tci 

the fields: in the morning, at the midday and at sunset. Thus 

all categories of needy people would be enabled to obtain a share. 

Among the unprivileged were thus considered: the poor mother, whose 

suckling child req:uires feeding in the early monl!ling hours; the 

impoverj.shed children, for whom early morning rising is difficult 

and do not come to the field till mid-day; the helpless aged folks, 

wrwse plodding the roads delay their reaching the fields till the 

15 later parts of the day--about the time of sunset. 

1
I

1he Bible has not fixed any determJ.nate measure of the flcorner. tt 
be 

Accordingly, if but one ear,, left, the letter of Scriptural rule will 
16 

have been obeyed. But the later statutes of the Sages require that. 

/> 
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the Peah oug~be not less than one-sixtieth part of one's 

harvest. Over and above this fixed portion, an addi t:i.on is 

to be made in accor•d ·wl th 1: the extent of the field; 2: the yield 

of the harvest; ~- 3: the multitude of the poor, and fl: the severity 

of poverty. '.l.
1hus if the field be very small, one-sixt:i.eth part 

of it would yield but little to the poor; therefore the Peah 

should be enlarged. In like manner•, when there are many poor, the 

gift should be augmented; or where povert·y is severe Peah should 

be abundant. If little was sown and much gathered, it is recommended 

that an :i.ncreas e be gran~ed to the :i.mpove:r.•ished on account of the 

owner's blessing. Their is fuo li:mi t at the anlargment but whose 
J 

adds to the extend of the 11 corner,n to him shall reward be given. 

Not all t1poo/ people are entitled to the Peah benefits. The 

law has its own cr:i..terion of determining who is to be regarded as 

17 

poor in relation to Pea.h; and perm:tts only those who possess: 1-less than 

50 zuz in trade, 2-less than 200 zuz frozen ; .3- even an unlimited 

sum when it is pledged to creditors or is securi. ty for the wife's 
18 

Kethuba, or is temporarily inassecessible. 

In the realm of' Zedakah there is no place for the practice 

of religious or national bigotry. All poor irrespective of tbair 

:race or fa:i, th may share the gifts.. 1:L1hough the term 11 strr:mger" 

in the verse, 11 thou shalt leave them for the poor a.nd the strangeru 
19 

is not all-inclusive, but embraces only the convinced proselyte, 

nevertheless, the Mis.hnah orders that for the sake of peace, the poor 

of the Gentiles shall not be excluded from these gifts, but shall . 
20 

receive a share with the poor of Israel. 

The portion which the needy obtains is not a result of the 

good-naturedness of the landowner, or of his sense of g:aaerosity. 
21 

It is Cfoc:J.f s, not the giver 1 s gift. The owner of the field offers 

no kindness by permitting the poor to get their Peah. He is simply 



paying his debt wbJch he owes to the impoverj_shed segment of 

society. He owe.s it to them as a matter of religious duty; and 
22 

they collect it by divine grace. As thsse gifts, therefore, belong 

to them as a matter of right, no thanks a.re i.n any wise due to the 
23 owner of the crop, as a performer of an act of benevolence. 'I1he 

needy shall come and sha.11 receive Peah even against the will r:of 

the owner.. 'Yea, even though that owner be h:Lmself the poorest in 
24 

Israel, yet shall those gifts be taken out of his hands. 

It shou'a, however, be emphasized that the poor have no rif!;ht 

to the 
11
corner

11 
until the owner shall have specified definite 

assignment of his purposed appropiation. Therefore :t.t is to be 

deemed an act of theft on the part of the poor to touch the 11 6orneru 

which they see at the end of a f'ield, until it is specifically known 
25 

to be such according to the intention of the owner. 

When there are no needy, the owner may keep the Peah wiJbhout 

being obli~ged to give its value to the poor, because it does not 

say that he shall ttgi ve ton but that he shall !tleave for" the poor·. 

Nor is it commanded to leave them for the beasts and birds, but for 
26 

the poor; yet behold! no poor are to be seen. 

For the sit. of withholding Peah, the punishment 
2? 

is pestilence., 

1'[
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b. GKl\IN GLI!!ANING ( ttLEitp1111) 

Glean:i.ngit--another benefit granted to the needy--is based 

on the Biblical comman&nen.t: 11 And when ye reap the harvest of 

your land ••• thou shalt not gather• the gleaning of thy harvest • 

.And thou shalt not glean thy vineyafd, •• tletou shJ;_~t leave them 

for the poor and for the stranger. rr 'l1hus the Scriptural law 

enjodiil.s.*him who reaps or gathers the produce into sheaves, not 

to pick up the ears which had fallen at the time of reaping. 

.As a clear and exact definj_ ti on of 11 gleanings n the Mishnah 

submits the following formula: IJ.1hat which falls from the sickle 

at the time of reaping, or that which falls from the hand of the 

reaper• in grasping the ears of corn, provided it be not more than 

two ears that drop down. If three -,a.rs fall together they belong 

to the owner of the field. 1J.1hat which falls from the bai\rk part of 
' 2 

the sickle, be :i. t only one ear, is not to be deemed as gleanlng. 

If a man gathers his crop by hand, without the use of a sickle, 

that which falls from his hand is not gleanings, but if he plucks 

up that wh:Lch is cu.s tomary to pluck up, whatever falls from. his 
3 

hand is gleanings~ 

If the wind scattered the sheaves and mingle the corn cut-down 

w5.th the gleanings, a measure is to be taken of the field, so that 

its quant:i.ty of glean:i.ngs may be est:i.mated, and this the poor obtain. 

':Phat quantity is four ~ of corn for each space which requires a 
4 

Kor of seed. -
If the owner heaps his crop upon the ground where lie the 

uncollected gleanings of the poor, the orig:i.nal gleanings thus 

becoming indeterminable, then the entire heap shall be moved to 

another place and all the ears which touch the ground become the 

property of the poor. Whatever is uncertain concer•ning the gifts 

- ,. ---=-- :· '~-· 
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ot· the poverty-stricken, they get the benefit of the doubt. 

~ No consider~:i.tj.on is given to the estimable quantity of gleaning, 
\1. 

because the p·ransgressor who covers the gleanings of the poor 

deserves to be fined. '11hough he may have acted through error; 

and even when the gleanings be barley and what is heaped is wheat and 

thus easily recognizable and separ•able; al though he may have sent 

for the poor and they have not come; though it hath been done 

wi.thout the knowledge of' the owner; nevertheless, all the ears 
5 

of corn which touch the ground belong to the poor. 

1J.10 protect the poor in the face of the needfulness to manure 

the field before its gleaningsr have been gathered, the law lays 

down the following provision: If by the 1!1111ission, the loss to 

the owner would be greater than the J.oss to the poor, then manuring 

is permissible; but if the loss of the gleanings be the greater, 
6 

manuring is prohibited. 

To collect the gleanings and lay them by the side of the 

hedge until the poor arrive to receive them, is the charitable . --7 

way. To safe,_ .. guard the rights of the needy the rabbis declared 

that no field may be regarded as ovmerles s by its proprietor, though 

he declare it as such, when the greater part of' the crop is already 

cut down; for then the poor ar•e entitled to the gleanings over which 
8 

the owner has no longer any right. 

He who refuses the gleanings to the poor, or discriminates by 

permitting it to one indigent and prohibiting to another, or aids one 

:tn preference to another, is a defrauder of the poor. Of such a one it 
g 

is written: 11 Hemove not the landmark of them that come up .. 11 

It is forbidden to place in the field a dog or a wild beast 
10 

to frighten away the poor. 

If there appear those who ought not to take the gleanings, let . ~r 
+-he owner expel them, if he can, by· forcA; but.., he cannot, for the sake 
u -· J_ll 
of peace let them be suffered to remain. 

I, 
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c • FALLEN PRUI'JJ'j, ( 1 PEHET' ) 

Gathering the fallen fruit of a vineyard( 'Per·et 1 ) is another 

privilege belonging to the poor. nTho't:t shalt not gather the fallen 

.fruit of thy vineyard; thou shalt leave them f'or the poor and 
1 

for the stranger, 11 is the Biblical comm.and. 

'I'he Mishna 1 s defini tio:n of Peret is: One or two grapes 

which have parted or have have been broken off from the bun.ch 

at the ti.me of vintage; but three grapes :f:'allir:i.g at once shall 

not be deemed 'peret. t 1I1his ruling is according to the ~·chool 

of Hillel. But the School of Sb.a.mmai sayEHwher•e there are three 

grapes they belong to the poor; where there are four, they belong 
2 

to the owner. 

If during the vintage the gatherer cut off a cluster which 

became entangled in the lea.ves and fell from. his hand to the 

ground, and berries fall off, they belong to the owner•. But if 

the cluster be purposely th~ovm upon the ground, though upon 

removal one half of it be found. to be broken off, it shall be 

deemed Peret: even though the entire cluster be thus broken, it 
3 

:Ls peret. 

He who puts a basket beneath the vine at the time of gathering 

is a defrauder of the poor. Of h:tm it is wrltten: 11Remove not the 
4 

landmark of them that come up.u 

I 
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d • VINE GI1EANlNG ( 11 OLELO'l1I-I 11 ) 

Gleani.ng of the vineyar•d is a further contribution which 

J·udais:m made to the poor. 11 '11hou shalt notglean thy vineyard. n 
1 

11 '.r11ou shalt leave them for the poor and for the strange1", u scripture 

declares. 

What counts as 11 0lelotb.'1? Any cluster that lacks both shoulder' 
2 3 

and pendant, Where thel'"'e is a single grape it is deemed Oleloth. 

If a vine produces nothing but Oleloth, the whole of it 

belongs to the poor, for it is said: 11 and thou shalt not glean 
4 

thy vineyard,u i.e. even though there be but small-bunches. 

The poor shall not receive the Oleloth until the owner has 

commenced his vintage, according to the wo:rds, 11 When thou gathe:r.est 
5 

the grapes of ·thy vineyard, thou shalt not glean it afterwards.n 

What quantity is to be g;atb.ered before the poor are to glean? 
6 

':L1hree clusters which suffice to make a Rebii ta of wine. 

The owner of the field is not obligated to gather the Oleloth 

to give them to the poor people. 
? 

gathering. 

'l1hey themselves should do the 

If a Gentile sells the crop of a vineyard to an Israelite, it 

is liable to Oleloth. If an Israelite and a Gentile be partners 

in a vine·,vard, the pa1"t belonging to the Israelite has to contribute 
8 

Oleloth to the.needy; that belonging to the Gentile is exempt. 
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e • Ii10RG01l1T1EN SHEAF ( HSHIKHA. n) 

IJ.1he forgotten sheaf{ ~Shikha 11 ) offers another item of interest 

for the poor, as it is enjoined:ttWhen thou reapest thy harvest 

in thy field, and has forgot a sheaf in the field, thou shalt not 
l 

go back to fetch it. 11 -If he transgress by taking it trWay, even 

though he have ground lt, and have baked it, yet shall he giv:e 

:t t to the poor, for it is said: n It shall be for the stranger, 
2 

the fatherless and the widow. 11 

The law concerning portions of the crop harvest left through 

forgetfulness :ts a·opllcable to sheaves, standing-corn, a.nd whatever 

part of a crop be ~orgotten and left u.nreaped, ~ as well as to 

all sorts of trees, according to the words:nWhen thou beatest 

thine olive tree, thou. shalt not go over the boughs again; it 
3 

shall be for the s:oranger, for the fatherless, and for the widow." 

'I1:he rabbis offer the following definition of produ.ce.Y- left 

through forgetfulness: any shee.f that the hand cannot again reach to 

take it up. In a vineyard, when a vine or vin~s are passed-by 

and the fruit thereof is forgotten. With regard to the palm tree, 

when the ga.therer had descended from the tree. With regard to all 

other trees, when the gatherer had turned away and departed from them. 

Two sheaves separated from each other :may be a thing of forgetfulness; 

but three are not to be so considered. In like manner when the 

sheaves are collected into larger bundles, two of these bundles 

separated from each other may be a thing-left-of-forgetfulness; 

three however are not be so considered. '.I1wo heaps of olives or 

of pulse, three bundles of green flax, two vines, two of dlther t'.1J>ees 

are things-of-forgetfulness. But three are not so to be regarded: 

for it is said: 11 Thou shalt leave them for the poor, n.nd for the 
4 

stranger," i.e. if there be two; one being, indeed, for the poor, 
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and one for the stranger" • 
f'Cl/t.t 

If for .the most .. single sheave contain a k.fil2 of seed, and 

there chance to be one among them forgotten, containlng four kaq,, 
·~t 

it is a thing-left-through-forgetfulness. But :tf
11
contains more 

than four kab, it is not a thing-le.ft-of-fh:em.etfu.lness. Similarly, 

if single sheave contain in general two kab, and. there chance to 

be one amongst them forgotten, conta1n:tng eight~' it is not a 

thing-left-of-forgetfulness.. When a shee-d' containing two seahs 

of seed is forgotten~ though all the other sheaves are of sim:U.ar 

quantity, i·t does not belong to the poor, for j_t is said: 11 When thou 

has forgot a sheaf in the field, u not a heap. But if' two shea~~s 
6 

together contain two seahs, these are a thing-left-through-forgetfulness. 

If a tree be forgotten, even though it contain sseveral seabs 

of fruit; or if two trees be forgotten, they s.re Shj_kha. 

however, are not to be so considered. 1I 1b.at applies only in the case 

I 
11 

where the t1"ee among its other trees is not welt-known, nor particularly 

remarkable on account of the place where :1.t stands, for example as when 
11 

I 

it is near a wine pres~, or near a gap in a wall; nor remarkable on accour 

of great productiveness or of a well-known name, such as Shapacnensain 

or Basanensain ol:lve tree, or other sorts !6amous for their 

productlveness. In either of these three cases it is not Shikha, 

for it is said: 11 I:f thou has forgotten a sheaf, 11 a sheaf wholly 

forgotten and in no wise recollectable except by one's returning 

and seeing it. Wherefore, that which may after•wards be remembered 

with.out returning to it, :ts exempt, since it j_s well-known and 

7 remarkable. 

Any tree is regarded as impressive on the mind or remarka'ble 

if j_t stand near a date-tree; of if there are Net0phea.n olive-trees 

standing near each other. But if the whole field be of that type 

I 
11 . 
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of trees, and one or two' of them be forgotten, that is Shikha. 
1

l1.his applies onl:T in the case when no pa.rt of' the remarkable tree's 

product has yet been gathered. But if ~1 beginni.ng has been made 

and e. part subsequently forgotten, then Sh:lkha is appl1cable, even 

though the tree be remarkable; p:r•ovided the remainder• of the fruit be 

less than two S~§:!~· If, however, there be two Seahs left, it is 
8 

not Shlkha unless the entir•e tree be forgotten, 

t 
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f'. THE POOHI\IIAN' S TITBl~ ( 111VIA 'ASEH ANI 11 ) 

Out of the seed of the earth,.there is yet a sixth gift 

wh'ch belongs to the poverty-stricken, namely, the Poorman's 

tithe( 11Ma 1aser Ani") which is ·offered twice-trienially#during 

the septennial cycle, or on the third and sixth years of the 
1 

Heptaeterid. 

1l1l1e following is the order of tithing. After the harvest-

ing of the seed of the earth, and the gathering of the fruit of 

the tree, and the completetion oi, the work thereto rele:ted, one­

fiftieth part ls separated as the great Tr"una, which goes to the 

priest, accord.lng to the bibllcal prescription: 0 The f1rst-fruits 

of thy corn, of thy wine and of thine oil, and of the first of 
2 

the fleece of thy sheep, .shalt thou give him. 11 F'rom. the remainder, 

~) one-tenth, called l1First-Tithe 1~ is given to the Levite, concern:lng 

whom it is written: 11 The tithes of the children bf Israel which 

they offer as an heave-offering unto the J....ord, I have given to 

the Levites to :lnheri t. Therefore I said. unto them among the 

children of Israel they shall have no inheritance; 11 and &tgain, 
3 

0 rhave given the children of Levi all· the tenth in Is1~ael. n 

After the separation of the first-tithB, the poor-man's tithe 

is given from the remainder of the produce to the needy, in 

accord with the scriptural verse: 11At the end of three years thou 

shalt bring forth all the tithe of thine increase the same year, 

and shalt lay it up within thy gates. And the Levite, a.nd the 

stranger, e.nd the fatherless ,and the widow, who. are within thy 
4 

gates, shall come, and shall eat and be satisfied. 11 Concerning 

! ' 

: i 

these, it is also said: 0 When thou hast made an end of tithing, 1; 

I 
1,ll and hast given it unto the Levi te, the stranger and the fatb.erles,s, 

and. the widow, that they may eat within th-ijy gates and be filled. 511 
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Ji!rnphasizing the biblical words 11 they shall eat and be satisfied, 11 

the Habbis ox•dained that the poor, when applying for 11Maas e1"' Ani 1t 

should be given a sufficient quantity that shall have filling 
6 

potentiality. '.I.1he following :i.Bormula was, conwequently, offered 

to be :Ln accord with the principle of this law: 

If the tithe be of wheat, the poor is to be given not less 

than half a. Kab; of barley, not less than a Kab; of spelt, not 

less than a Kab; o~ lenten-~igs, not less than a :Ka.b; of ckke-figs, 

not less than the weight of twenty-five sicl:U of rice not less 

than a quarter-part of a Kab. If it be of olives, a pound-we:t.ght 

shall be g:Lven , which weighs th5~rty-five denarii; of pulse, three 

Kab; of nuts, ten nuts; of peaches, fi.ve of them; of pomegranates, 

two; of citrons, one. Of any other sort of fruit, not less shall 

be g1. ven, than. what may be sold for a. sum which will buy food 

~ sufficient for two meals. 

In·what case it it said that the poor shall not receive less 

than what is a sdtt.iating quantity? Only when the tithes are in 

the field. 'I1here the poor is not likely to find other persons 

who may be of relieve and satisfy his hunger.· But if the owner 
; 

have the tithes e.t h:i.s house, he may offer to each applicant any 
7 

quantity, though it be no more than a single olive. 

When the owner's produce in the fiJ:,.~d be limited and the.poor 

so numerous, that he cannot g:i.ve to each of them according to 

the prescrlbed measure, he may bring forth the whole of the tithe 
8 

and. place before the poo:r who shall then divide it am.ong themselves. 

When a man and anrnan solicit Maas er Ani, the woma.n should 
9 

first be given attention, and afterward thB man is considered. 

'I'he owner who d:istributes Maas er Ani ln the barn, sb.all receive 

no thanks for it, as for a benefit conferred. The poor may come 

and obtain their due share even against his will. Although he 
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be one of the poorest men in Israel, they shall take it out of 

his hands. · But j_f the owner d:tstri but es. the poor-man's ti the 

at his house, thanks shall be given to him as for a benefit conferred, 

because there he may grant Maaser• Ani to whmp.soever among the indigents 
10 

that he desires. 

'110 protect the poor and to ascertaln that the-,v be not done 

out of' their share for· one reason or another, the law pr•ov1des 

that out of this tithe debts shall not be collected nor recompense 

be made for any benefits. Albeit, out of it something may be 

glven as voluntary benevolence, 1t is required that he to whom 
·~t 

it ls given shall be 1nformed that.comes from the tithes of the 

poor.. Even capt1 ves llhll not be redeemed therewith, nol" shall it 

be laid out on nupt1al feasts for the poverty-stricken, nor shall 
11 

aught be taken out of 1t, not even alms. 

Outside of Palestine, where the laws relat1ng the Sabbat1cal 

year do not prevail and the fi~lds are cons1dcired not ownerless 

then, and thus closed to the poor, the rabbis) for the protection 

of the n.e<i.ii.dy, maifte the following important enactments relat1ng 

the Septenn1al period: Egypt, A:mm.on, and Moab are n:i.gh unto Palestine, 

whose poor turn to them for aid, the \Tew1sh field owners of those 

lands shall separate Me.aser•Ani during the Shem1 tta year. '11
0 lend 

stronger binding power to this Tannaitic innovation, the Mishna 

says: By the constitution (Halachah) of Moses at Mount 8ina.i, 

the Israel1tes in the land of Ammon and Moab a.re bound to separate 
12 

the tj_ the of the poor during the Sabbath year. 

For the sake of the Palest1ne 1 s poor, the Habb1s decreed 

that no Maaser An:t may be exported from the Land of Israel@ into 

a foreign country, as it is said:"And lay it within thy gates," 

and aga1n:,Ythat they may eat within thy gates and be filled.u 13 

I 



As a divine punishment for neglecting the poorman 1s tithe 

4~~~1&1\ of the third and sixth years of the Sept~nnial cycle, pestilence 

increases during the years immediately fo11owing--the fourth and 
14 

seventh of the Ha.ptaeterid. 



g. SJ]PTENNATE ( 11 SFI'MITTAH11 ) 

The Septennate (Sbmittah) revolutionized the economic system 

in fe.vor of the poor. 11 The seventh year shall be ••• a Sabbath for 1 .. 

the I1ord 11 during which one shall neither sow nor reap, as 

hitherto, for one's private gain; but all m.etnbers of the community--

the owner, his servants, and strangers shall share :tn consuming 

the natural or spontaneous yield.of' the soll. 11And six years thou 

shalt sow thy land, and gather in the increase thereof; but the 

4eventh year thou shalt let it rest and lie fallow, that the poor 
2 

of thy people may eai:l 11 So important were the laws regarding the 

Sabbatical year that l:i.ke the Decalogue, it was ascribed to the 
3 

legislation on Mount Sinai. 

Crhe Shemi ttah ins ti tut ion applies only to the land of Palestine, 
4 

ii) as it :i.s written: "When ye come into the land which I give you. 11 

Shemittah was not inaugurated before the IIoly Land had been 
5 

conquered and apportioned among the tribes and t;he:i.r families. 

The first Sb.emi ttah yee:r is said to have ocm1red twenty-one years 
6 

after Israel arrived·in Palestine. 

That the Sabbatical year ws.s observed du.r:i.ng the time of 
7 

the second Temple is evident from the history of the Maccabees ... 

The lVI:tshnah includes, in the examination of witnesses,, questions 

as to dates,, relating w:l::Lich there must be given, the specific 

Sabbatical cycle of. the Jubilee and the e.x:act year of the current 

Sbmittah cycle, a.sWe.11 as the month, day, and hour of the ti.ncident 
8 

considered by the cou~t. 

By the M0 saic law, according to R. Rudah, Shemittah is 

dependent on the Jubilee, and ceases to exist when the Jubilee 

insitituion is non-existent. As the ,jubilee year prevails only. 

when all the tribes are in possession of the HRlY Land, that 

1 
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9 
institution was accordingly ignored in post-exilic times. Yet 

the Shemittah was, by special rabbinical enactment, insisted upon 
10 

to be observed. No doubt poverty wqS' the great factor respensible 
11 

for it. A~ Jubilee falls but semi-centennially, the long interval 

of the insititution did not warrant specifice legislation for 

its survival. Perhaps Yo'bet& did not by its very :nature--the reversal 

of soil to the original owners-- prove particularly practical, as it 

is conducive to overthrow too abruptly the economic status cor:espondingly 

requiring an exi§remely stvenuous social as well as economic re-

ad,just:ment unlikely to be successfully realized. F1or similar 

reasons even Shemittah did not prove pr~gmatic, as evidenced from 
12 

the neo.e s si ty of the birth of H:i .. llel 's l'rosbul. 

The area of the rI0 ly Land over which the Shemittah was in force 

:tnoluded, in the period of the F1irst Temple, all the possesstJJ.ons of the 

Egyptian emigrants ( no1ay rv'Ii$rayim II) whose terrl tory extended south 
19--to Ga>yZ·Q...1 east to the J3:uprh11?ates, and north to the Lebanon mountains. 

(Ammon and Moab in the southeast were exmluded.) But in the period 

of the Second Temple the area of th~-' Babylon emigrants ( 11 0lei Babel u) 

was restricted to the territory west of the Jordan and. northward 
13 

as far as Acre(Acco.) In order not to tempt the settlers of the 

Holy Land to emigrate to Syria, Palestine's nearest exit, the Rabbis 
14 

extended the Shemi ttah thfll.ther. 

The duration of the Shemittah was from autumn to autumn, 

beginning with New-year's Da.y; but as a precaution agaj_nst any 

in/ingement. of the law, the Habbis extended the time, and prohibi.ted 

H 15 
sowing and. planting thrity days prior to Hash .ashannah. 

16 
The penaJ.py for non-observance of the Shemittah year is exile. 



I~ 

----~. ·---------1!11!1'1,, ----------

h .JUBILEE ( rtyoBEL") 

or . 
The Yobel"fiftj_eth year, i.e. the year that· comes after the 

co,mpletion of seven Sabbatical cycies marks the reversal and 

comulsory restoration of :r•eal estate property to their original 

owners or their legal heirs. All land alienated f'.;p.o a money 

consideration to relieve poverty, was to be returned to the original 
. 1 

owners without restoration of the amount which has been advanced. 

1
1
hus the poor received a new opportunity to stand on the1r feet 

and begdil:itHi f e anew. 

1
rhe jubilee was instituted prlmari1y to keep intact the 

orig:tnal allotment of the Holy Land among the tribes, and to 
2 

discountenace the idea of servitude to men. Like Shemittah, 

Yobel was not _inaugurated before the Holy Land had been conquered 
3 

and apportioned among the tribes i;i.nd their families. '.Phe first 

Yobel is said to have occurred sixty-four years after the arrival 
4, 

of the Hebrews in Palestine. 

' 'l1,g,e verse relating the proclamation of the jubilee 11 throughout 
5 

all the land unto all the inhabitants thereof11 served to qualify 

that only when all the tr:lbes were in possession of Palestine was 

the jubilee observed, but not after the period when the tr:i.bes of 
6 

Reuben and Gad, and the half-tribe of Menasseh had been exiled. 

Nor was the ,iubilee ins ti tut:i.on observed during the existence 

of the second 'l1emple, when the tribes of Judah and Ben.Jamin had been 
? 

assimilated. After tb.e conquest of Samaria by Shalmanesser the jubilee 

was observed mex•ely nominally, in the expectation of the return o:f 

the tri bes--according to some authorities, cTeremiah brought them 
8 

back--until the final exile by Nebuchadnezzar. 

In post-exllic times the jubilee was subsequently ignored, though 
8 

the str:i.ct observance of Shmi ttah was steadily insisted upon. 

'i 
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2e.. FOOD 

li1eeding the poor \ta;':p'racti~ed s i'nce the very dawn of 

~rewish hlstory. It 1.s ascribed to Abraham and Job that they 

built public inns on the h1gh road to offer shelter and food 

to the poor wayfarer& and the homeless. 'l1he houses of Abraham 
. 1 

and Job bad their four doo~open ori four ~ides, in order that 

the weary passer-by, through w\chever direction he pass, might 
.,...,};. 

easily find an open d.oor
1 

ttnd"bemig constrained to seek ireound about 

the edifice for an entrance. Throughout the history of Israel 

strict attention was given to provide for the hul"\i::;ry. Even Micah, 
h d 2 

the Epraimite :Lola tor, had h:ls bread available to the wa.yfar,eve. 

Ben Kalba Sabbua, the rich and prominent man of Jerusalem who 

flourished about t4e year 70B.C., obtained. his name from the fact 

that.whoever entered his house hungry as adog(Kalba.) would 
3 

leave sati.at<3d (S.abbua). Among the enactments ordained by Ezra 

was that the housewife rise early to bake bread, i.n order that 
~ 

there be bread for the poor' in time. Later on in Babylon Huna 

bar Hanilai ke:!ft an inn, which had its four doors open on four 

sides, exacj:;ly like those of' Abraham and J'ob, to all pe.ssers-by; 

s:txty 'bakers being kept busy baking bread in the day time and 

sixty at n:i.ght for the bashful poor who would. not be seen aski.ng 
5 

bread by day. Among the Hebrews bread wa.s the principal article 

of food, while meat, vegetables, or Li.quids served only to supplement 
6 

the meal. In the 1ralmudic per1od the synagogue building ( not 

the place of worship proper) served as a home for the wayfarers 
7 

as therein they ate, drank, and even slept. 

It was an established principle that as long as the 'J~'emple 

was in existence, the altar was the means of atonement for Israel; 
8 

but now each man's table is the means of his atonement. Consequently 
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it was e.dvised to prolong the :meal, so that the poor be given 
9 

more time to come in and share the food~ It was the habit of 

the :mothe1" of R.. Tanhum, when she went to the market to buy one 

pound of meat or one bundle of vegetables for her son, th.at she 

purchas0d a double quantity-one portion for him and the other 
10 

for the poor. When R. Hun.a had a meal, he would open the door 

wide and declare, 11 Whosoever is i.n need let him come and eat.u 
lOa 

So :much for private charity in the matter of food. But as a 

matter of public administration, maintaining the poor came under an 

organized system. 1
l'he recognition of' the needs of suffering 

people calls into existence a body of men who take charge of the 

functions required for the maintenance of society. ~o :reed the 

hung1"y was not merely a voluntary attitude on the part of the 

comm.unity. According to Jewish tradit:i.on the body of elders 

of each city is held r•esponsible for every case of neglect of 

human life which may lead to disastrous consequences. 

The biblical co:mniand that the elders of the city 11 next ·unto 

the slain ma.nu whose body has been found shall proclaim 11 our 
ll 

hands have not shed this blood, 11 is faced by the rabbis with 

the querry: 11 Could j.t ever enter our :minds th€:i.t the elders of a 

court of ,ius tice a.re shed.de rs of blood? 11 The meaning given is 

that the elders announce that 11 the man found. dead did not come 

to us for help and we dismissed. him.; we did not see h:tm and let 

him go without supplying him with food 11 which drove him to acts 
12 

of desperat:lon resulting in his being murdered. Here the principle 

is laid down that charity is a :matter of public safety and pubO.ic 

administration .. 

The following system of relief was established in Mishgpie 

times. Every community had its °Kuppa Shel Zecl__akab.11 containing 

the funds for the support of the indigent townsmen who received 



L n /d 
every Priday money for the fourteen meals of the whole week; 

·~ ;~~ as well as the charity for the transie.nt poor, who obtained only 

as much as was needed for the day, and on Sabbath eveifr for three 

meals: also a. charitr-bowl(Tamhoi) for the keeping of victuals 

needed for immediate relief. The victuals for the Taro.hoi were 

both collected and distributed for immediate use by three officiers. 
13 

The collections for the Kuppah were made weekly. ilresidence in the 
t.tt city for 30 days obliged contribution to the Kuppa.h; of three 
14 

months, to the Tamhui. 

Not everybody is eligible to obtain help from the Tamhui. 

That was available only for the poorest of the poor. He who.had 

food for one day, i.e. even for two meals only, may not te.ke 
15 

aught from the Tamhui. The Bara.itha s~w;s:nwhoever has a. piece 

of bread in h:ts basket and says, 'what shall I eat to-morrow? 1 

II 16 
belongs to them who have little faith. 

The minimium ·t;o be given to a poor man who is on his way 

from one place to another is a loaf wh1ch costs a .~.nqi,9-11. when 
1? 

four ~.§.hS of wheat are sold for a selah. If he stays overnight 

he :ts given his requirements for the n:dl@ht--a 'bed, a pillow, oil, 
18 

pulse, fish, and vegetables. On the eve of Passover, when every 

Jew :must drinl! four cups of wine the charity overseer should also 
. 1-9 

give to the poor not less than the quantity of wine required. 

Though it is advised to treat the Sabbath like e. week day in the 

matter of food and drink rather than depend on charity, yet on 

Passover, in honor of the great national freedom, the polDr are 
20 

encouraged to apply for wine ew.n from the Tamhui fund. 

It should be noted that these portions are only for the 

average and normally healthy individual. But charity is to 

provide each poor person with what ts sufficient, in the :matter 

of food, for his need in accordance with what he lacks.. The 



principl.e therefore is that he who needs bread is granted bread; 

he who needs dough is given dough; he who is ln need of grain is 

given grain; a,nd he who stands in need of being given food into 
21 

the mouth, is fed in that manner. Each case is judged on its 

own merits, '.Phus the aristorcrat is gj_ven the food to which he 

1.s habituated. '11he del:i.cate person is provided with according 
22~ 

to his standards. 

That this was not merely beaiilt:i.ful expression, but an. adopted 
1uJ. 

policy observed.practiced by the charity administrations is evidenced 

from the following accounts recorded in the Talmud. 

it our Rabbis taught: It once happened that the people of Upper 

Galilee bought for a poor :member of a good family of Seppb.oris a 

pound of meat daily. According to the various interpretations, 

it was ~pound of fowl's meat, or ordinary meat for a pound of 

money; or the place was a small village whene there are no buyers 

and no consumers; thus every day a beast had to be spoiled for 
23 

his sake • 11 

Another story illustrating the special consideration shown 

to the delicate is told of nMar Ukba who used to send regularly to 

a poor man in h:ts neighborhood four hundred ~ on the eve of every 

Day of Atonement. Once he sent them. through his son who returned 

and said that the indigent does not need help. nWhat cfd you see, 

my son?n asked .Mar J&'k:i..ba. u:r saw~answered he, 11 that they were 

spraying old wine before him, 1 'Is he that delicate?' the father 

said, and, doub~ing the amount, he sent it baG:k to him.n 

That some of the poor were aware of their r:tghts to demand 

special and individual consideration is very clear form. the 

experience of Raba who once queried an appl:i..cant for maintenance: 

ttwhat do your meals consist of? 11 11 0f fat chicken, and old wine, 11 

the other replied. 11Don' t you consider the burden of the co1111nuni ty? 11 
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the rabbi questioned. Immediately the answer came: 11Do I eat 

their food? I eat God's food; as it is inferred from, t '11hou gi vest 

them their food in hi,s season. 1 not in ih.tl£ season, to teach that 

the Holy One, praised be He, provides every person his food in 

accordance with his own want and ha bi ts. ti lVIeamvhile Raba.' s sister 

who had not seen him for thtrteen years, arrived and brought him 

a fat chicken and old wine. 'What a remarkable incident r J Haba 

exclaimed; and then he said to the poor applicant: r I e.pologize, 
25 

come and eat.• 11 

There were other Rabbis however who reacted quite negatively 

to such individuals and lncidents. 

R. Hanfa had a poor man :i.n the neighborhood to whom he 

regularly sent four ~ on the eve of' every Shabbos. One day he 

sent that sum through his wife who came back and said,nthat man 

was in no need of 1t .. 11~\lhat did you see? 11 asked R. Hanina. 11 I 

heard, 11 she saj_d, 11 that he wqs asked 1on what will you dine, with 

silver vessels or •1th the gold vessels? 11!It is in view of such cases," 

R. Han.ina remarked, trthat R. Eleazar said: Let us be grateful 

to the rogues, if not for them, !E'efusing charity would be daily 
26 

and deadly sin." 

·when an appJJ.cant once said that his meals consist of fat 

meat and old wlne, R. Nehemiah asked him: 11Will you consent to live 

with me on lent1.ls? 11 The poor man did, and as a result of that 

diet, died. 11Alas for this man whom Nehemie.h has killed~ 11 ) said the 

rabbi, tthe should not have cultivated his luxurious he.bi ts to such 
27 

an extent. 11 

The benefd.ctcrw is adm.oni shed not merely to give, but to give 

joyfully, and to feel happy at his table when the hungry are benefitted 

therefrom. 28 
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Any obstacle between the poor and befd.ctor11 is strongly 

discour•aged. It is told of a pious man with whom. Elijah used 

t t • 1 h d t ' 1 d ( 1 t:r.. t h r M· o conver•se un 1 .e ma ea por,er s o ge i·•· a gate .. ouse /Jt 

which prevented the cries of the poor from being heard within the 
29 

cou1'tyard). 1rhereafter :B:lijah conversed with him no more.. IM 

the name of R. Simon b • .Meir• it is said: "whosoever breeds a wild 

dog :1.n his house, keeps loving k:i.ndness away from that house, 
30 

as the needy are afraid to call, and he can show no hospitality.,n 

i 

·I 
I 

I 
:,1 



•. 

2b. FINANCIAL AID 

Kn the system of relief the t1Kuppah11 01"' charity chest 

occupies ·since time immemorial a most important place. According 

to the Mlshna there was in the Temple a nchamber of secrets 11 

into which the devout used to put their gifts in secret and the 
1 

poor of the family received support therefrom in secret. 

times the charity box was called °Kuppah Shel Zedakahtt i.e. 

charity basket 01" receptacle for the communal fund which 
2 

contributed to provide sustenance for• the poor. In a city 

In later 

where there ls no alms-box for the impoverished no disciple ·of· 
3 

the wise is permitted to reside. 

A three month resident was required to contribute to the 

Kuppah, a s:tx-month-resj.dent is liable to the clothing-fund; and 

he who lives in a city nine months has to contribute to the burial 
4 

fund. Collections were made from all in the measu1•es of their 
5 

financial capacity and in consideration of the current need. 

Though there is no biblical measure prescribed as to the 

quantity of the contribution, the early 1l1annaim regarded the 
6 

e.ncient Lev:i.tic ti th:i.ng system as a cr•iterion, and recommended 
7 

that ten per cent of one's profit be annually g:tven to charity. 

None was permitted to give more than twenty per cent of one's 

income. This measure was taken. as a precaution, lest by super-

kindness the benefactor himself turn into beneficiary, and would 
8 

thus add another case to the problem of relief. However,, no amount 

was considered too trivial. Huge sums are composed of but small 
9 

coffins. The rule, however, was to give not less than a third 

of a. shekel per year. The basis of this cr:t ter:i.on was the Temple 
\,t 

cult in whj.ch connection is written: "We made ordinance for us to 
r chS)'tge ourselves partly with the third part of shekel for the 

service of the house of our Lord. ulO As charity was looked 
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11 

upon as the substitute for the Temple and the replacer of' sacrif'di.s~s, 

or as the gift to the poor in lieu of the Shekel to the Temple 
12 

for atonement, the· ancient ~remple cult with its particulars 

conistently served as a guide for the institutionalization of 

charity and as an establishment of precedents relating the various 

newly developed phases of the problem under consideration. 

In addi t:l.on to the regularly communal colledtions for cha.ri ty, 

the periodical fast days in the religious calendar were utilized 

as occasions for contributions to the impoverished. The merit of 
13 

fasting is the extension of charity which is therefrom to proceed. 

R. Eleazar did not wait for a fast in order to favori!t the ind:lgents .• 

His system was to give a coin to a poor man before beg:lnning 

the daily prayers, quoting the psa.lmistl 11With charity shall I 
n14 

behold thy face. 11 

From time to time special rabbinic cornra:l ttees used to travel 

from comnn:mi ty to comm.unity to collect moneys for the support 
or 15 

of the students of '.I1ora.h for other meritorious purposes. 

The communal collections came from the conviction that 

charity is a matter of public responsibil:tty· and public administration .. 

The body of' elders of each city is answera.ble for every case of 

neglect of human 11.fe which may lead to disastrous consequences. 

According to the Biblical concept all the elders of the city(j) 

which was near the slain man whose body has been found should, 

among other ceremonies, wash their hands and prociaim:ttour hands 
16 

have not shed this blood, neither J1.ave our eyes seen. 1 t. tt Their 

declaration indicates that they have not failed to provide properly 

for either the victim. or the desperate :murderer. 

Upon the community fell the support of the impoverished 

and the orphan, the seeing of them married and launched in Llfe 

for themselves by f'urnishing for them homes and prov:i.ding dowries.17 · 
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An orphan bride is given not less than fifty zuz. If funds are 

available she is to fitted out in accordance with the dignity of 
18 

her position. 

Provisions were also made fo:r> ~ 

caring for the sick, burying the dead. 
19 

aid was extended. 

tl1€.. 
redeem~inlJ' ©'£' captives, 

'1\~l!J!)' 
To such cases financial 

As far as the funds were available the assistance which was 

rendered was sufficient for the particular need of the particular 

individual. Cl.1he system was that relief must adjust i tseJ.f as 

much as possible to the requirements of the individual applicant 
- 20 

considered. His digni.ty, social position, former habits of life 
21 

were given careful attention. '.the average poor man was granted 
22 

aid from the Kuppa for a week's sustena.nce--fourteen meals. For 

a poor man of noble descent the community of Sepphoris used to buy 

special meat daily at a pound of monBy. Mar Ukba used to send 

400 zuz annually to a poor man. When Mar Ukba was informed that 

they were spraying old wj.ne before the beneficiary, he doubled 

the amount, saying that if the needy is that delicate he requires 
2:3 

additional wherewithals. ':l1o another poor man the same Rabbi used 
24 

to grant even more--four zuz daily. 
25 

weekly to an indigent. 

Rabbi Chanina sent four -zuz 

'l'o him who fell ashamed to accept charity, f:tnancial aid 

is extended in the form of a loan which, of course, is never 

collected. 

of the needy. 

'.:Phis is done in order to spare the sensib5.li t1es 
26 

In similar manne:r• are all needy, except the beggars, 
27 

helped financially. 

The highest of all charity is preventative charity, which 

lays hold of :mmn who is failing and keeps him from falling and 
in, 

from becoming a public chargea> by helping him the form of offering 

him a gift or a loan or a business partnership, or by finding for him 
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an occupat:i.on. Such a. man, accord:tng to the Sifra, is like a 

load restj_ng on the top of a wall; as long as lt rest in its 

place, even one person can take hold of :l.t and keep it there; 

onee it is fallen to the ground, :five persons cannot raise it 
28 

up again. 

The most effective financial support :l.s that which aids 

the poor to self-support. 
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ADMINIS~CHA'I'ION 

Relief df the poor, in order to be far-reaching and effective, 

can not wholly be left to the benevolence of the ind1viduals. 

The community had to assume its obligation to care for those 

permanently or temporarily in need. 

Each murdcipali ty appointed. collectors, men of unimpeachable 

probity, whose character warranted leaving the entire affair in 
1 

the1r hands without any accounting. The charity fund(Kuppah) 

was collected by two persons jointly, because any office conferring 

authority over the com.muni ty--the authori t·,y of taking a pledge 
2 

for a charity contr:tbution- ... must be filled by at least two persons. 

But for the d.1stributions three administrators are necessary, as 

they are a kind of Beth Din having to adjudge the :mer1ts of the 

~ claimants, to :i.nvestigate the various needs and sometimes competing 

claims of th~ recipients. 

men posses judicial power. 

On the analogy of :monetary cases three 

'I'he collectors made their rounds every 

Priday to the mar•ket, the shops and. to p1•ivate houses, taking up 

the weekly collections 'for charity in money or in kind. If a 

man. was not prepared to pay on the spot, they could requ:i.re him 
4 

to give a pledge. The Gabbaim have to 'be careful not to be 

oppressive and to judge wisely the c:i.rc'Lunstances and resources 
5 

of the contributors. 

'fhe Kuppah distribution was made also on l?ridays. In case 

of necessity the members of the commission m:tght have to make 

up the deficiency themselves or borrow to meet it. 111
0 the poor 

of the t/own. enough was given every F1r:td.ay to provide for the com:i.ng 

week--fourteen meals. Cloth1..ng too was furr:d.shed as it was needed. 



A temporary resident from another city who was out of money ~lso 
6 

rece:t ved aid f:t•om this fund. 

The task of the collectors was not easy. It was heavy-laden 

with responi~ibility and difficulty. It is a difficu1ty as to 
7 

move others to give is harder than to give onself. The compensation 

is in the realm of higher worlds where the desert and reward are 

correspond:tngly greater; where 'they will sh1.ne 8.s the br'ightness 
7a 

of the stars for eve~.and ever.' 
\ 

It is a responsibilty to make 

a just and proper distribut:i.on, as this required a strong, sense 

of reality, a delicate apprecj.ation of the sensitivities of the 

indigents, and. wisdom to judge people, their needs, and their 

social station. From R. Jose's declaration:nMay my lot be of 
8 

those who collect charity, but not of those who dlstribute charity,n 

it is evident that the requ1.red happy combinatlon of the fine merits 

on the part of the adm.inistrators were seldom realized, and that the 

apportioru:nents must have been far from fitting the particular cases 

or in a manner hE~rdly equal to the dignity of .dealing with 'Goiii's 
,, 9 

people'--the poor. 

Those that refused such office, and there seems to be not a 

few, were therefore not to blame. (Perhaps the same) R. Jose had 

to reap the fruit of his declaration by being constrained to face 

the deep embarassment when every one whom he appointed. to the 

office of the Parna.ss in the city of Kap.bra declined. To modiify 

the discouraging effect of his foF.lJ:!;.er statemant, R. Jose delivered 

I 
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a sermon 1.n which he exalted Parni'sim a.s sufficiently and· unquestionably 

meritorious worthy of being counted among the greatest of the generation.
10 

,\; 

R. Haggai when appo:i.nting Paranassim preached that the appointment 

is not huma~i but divine; and thus perhpps encouraged acceptance of 11.\', 

the office. As a further encouragment H.. Eleazar said: 11 He who ca.uses 
I. 



12 
bthers to do good is greater than the doer." 

Generally the office of administration was un,!L...appreciated 

by both rich and poor.· 'l'he rich. thought that too much is taken 

13 from them ; the poor believed that too little is given to them. 

Between the two classes the Parnass was an object of hate and insult. 

This is illustre.ted from the advice given to .R. Akiba, who when 

askea to accept an appointment as Parnass, said that he has to 

consult h:ts family. Those that were wa:l.ting for him outside 

heard voices within Akiba 1 s home saying# 11Yes, but on condition 

14 th.at hou be prepared to tolerate be:i..ng disgraced and deg.raded,.u 
1

ro avoid suspicion the gabbaim were guided by a nUJUber of 

regulations which would prevent misunderetanding and erroneous 

bases for casting shadows upon the character of these noble men. 

Some of the rules read: The Gabbai:m when collecting for charity 

are not pex•mitted to separate from each other, though one may 

collect. at gate while the other collects at a shop in the same 

courtyard, as they are still in sight of each other to check on 
15 

possible acts of embezzlement. 

If one of the collectors, while collecting, find· money in 

the street, hesbould not put it into his own purse, lest people 

say that he is appropriating charity funds. But he shduld put·Lhe. \ ·- ' --
money found into the char:i. ty box and on coming home he may take 

16 
it out. · 

In the same manner, if one of the collectors, in the process 

of collecting, is being paid a debt in the street, he shoti.ld not 

put the money collected from his debtor into his own purse, in 

order to *.avoid suspicion; but place it inQ__t" the charity box, 
17 

and remove it therefrom when arriving home. 
.; 

If the collectors still have money but no applicants to whom 1, 
1! 
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·to distrlbute it, they should change the small coins-for fear 

that they rust--into larger one. But the changing should be 

with other persons, but not with the collectors' own money~ 
\. 
:tf:est it be said. that they give not full value. In like :manne:r• 

and for similar reason, if the stewards of the Tarnhoy soup kitchens 

have food left over and no poor to whom to distribute, they may 
lB 

sell it ·to others, but not themselves·. 

In counting out money collected for charity, the Gabbaim 

should not count the coins two at a time, lest it be rumored 

that)!' they take two coins but count only one. "l' he collectors, 
19 

ther•efore, must count only one coin at a ti.me. 

fi1ough the collectors for charity, like the treasurers of 

the Sanctuary, are not required to give an account of the moneys 
20 

entrusted to them for distribution, yet Moses, to avoid all 

suspicion, rendered an account of all the moneys and objects 
21 

that went through his liands as a&ninistrator of the Tabernacle. 

R. J!aeazar seems jo have a more realistic view of life when 

advlsing:'even if a man has in his house a steward who is fully 

reliable and trustworthy, he should nonetheless tie up and 
22 

count any money hEl*h.ands to him. 

Bes ides the collection for the Kuppe.h or community chest, 

there was also a da:l.ly .collection of the victuals ( 'fuhoy) from 

house to hOllS e. Unlike the Kuppah, '11amhui was received by a 

committee Chf three, because it had to be distributed e.s soon 

as it was received. Hence if a third person had to be found 

to assist in the distribution which requires a Beth Dln of three, 

delay might be caused in feeding the hungry. '.l1!1e Kuppah is 

distributed to tb.e poor of the town only; the '.1:
1amhui ls for aJJl 

comers. ':Phei.3? Kuppah is distributed from Priday to J:i'riday in 

amounts sufficing for the coming week( four•teen meals); '.l1abhui 



23 
is distributed every day in provisions for the daily two meals. 

'l11ms he who has prov:ts ion for a week could claim no r•el:i.ef f!Dom 
j"i:l'.. • 

the Kuppa,-. as none who ha.d two meals' i.n the house was entitled to 

apply to Tamhu:l.. :ro the 1I1amhui even stranger s could apply, 
24 

while the Kuppah was for the residents only. For the man passing 

from place to place, a minimium ration of bread was prescribed. If he 

stayed over night, he was given also lodging, oil and pulse; if 

over Sabbath, he received food for three meals, oil, pulse, fish, 
25 

and vegetableis. Public provisions for the relief of such cases 

being made, beggi.ng ·from door to door was d:i.s favored. 
26 

1l 1he b eggar 

was overlooked by the overseer. /' 
i 

To the collection of public charl ties all'j-includ:i.ng women and 

even they who themselves accept charity .. -were expected to contribute 

in the measure of their ability, and of the current or occaslonal 
27 

need.ff Wbere there was a susp:Lcion that the contributor -,vas not 
28 

really the owner, lt was forbidden to accept what he offered. 

Those'who reside in a town thirty days are liable for contributing 
w-lw 

to the Tanhui; those res:lde three months, for Kuppah; s:i.x months, 
29 

for clothing fund; nine months, for the 1:mr:i.al funds'. 

1J:1he administr.ators made investigatlon that their applicants 

be no impostors. 1J.1here is a d:i.fference of opinion as to the 

question whether the applicants for food !Br the appl:tcants for 

clothe~ should be exempt from investigation. Help for the latter 

should not be detained by e.J:;amina tlons., according to H.. Hi.,ma, because 

the one in need of clothing :ts by his state of raggedness or 

clothelesness exposed ln the inter:i.m to contempt. But Rab Judah 

favors the elimlnation of invest:i.gatin~ fthe applicant for food who 

is, in the iritrvening time, actually suffering physical pangs of 

30 hunger, while the garment seeker suffers only psychically. 

· I 
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The gift which the i ind:i.gent rece:i.ves should be sufficient 

/'_ 

31 
for the need, though it is not requ:i.red.that he be enriched. 

If he needs bread, dough, or money, that should be given him. 

If the food ~as to be put into his mouth, he is to be fed in 
32 

that way. 'rhe Bibl:tcal word 1what he lacks' is taken to mean 

not merely what :i.s necessary for a living, but whatever he lacks 

that belongs to his social station 8.nd .former habit of life, the 

kind of food and dress to which he was accustomed. even a horse 
I 

is 
to ride on· and a slave to run before him. '.l1his A illustrated by an 

anecdote about Hillel, who once d.id exactly this for an impoverished 

H.egard for the sensi bil ty of the poor' was an item of high 
34 

cons :tclerat:i.on. 1.l:1he giver of charity in secret was extolled as 
~?5 

greater than Moses. As an historic illustration reference i.s 

ma.de to a chamber ln the ~r.emple in .Jerusalem where sln-fearing · 

persons depos:i. ted their charitable donat:i .. ons in secrecy, wb.lle 

with equal privacy the impoverished members of good fs1nilies 
36 

drew from thi.s fund their sustenance. There were s im:U.iar 
3? 

institutions in every ci.ty. Thus all possible secrecy was 

maintained in order not to offend the receipents of charity. 

·If a man is unwilling, because of feeling hyper-sensitive, to 

resort to charity, h:i.s feelings are spared by the a.dm:i.nistrators 

who let him ol1tain their gift in the :form of a loan wh:i.ch they 
. 38 

do not try thereafter to collect. 

Uppn ti:e community fell also the suppoJ:>t of orphan children, 

and the seeing of them married and launched in 11.fe for themselves, 

' I I 



by cr~_ating arid furnishing a house for a .m.an, fitting out a bride 

with clothing, and gj .. ving her a dow,iry for which a mi~um sum 

of fifty zuz is fixed. When .funds were available, he1~ social 

position was considered and the garments and other provis:i.ons 
39 

were furnished in accord with her dignity. If the funds j_n 

the community.chest we.re limited, the orphan girlwas given 
40 

priority to the orphan boy, and the ':L1al:m:td Haher11 to the 
41 

unlearned. Every atte1npt had to tie made to a:i.d with a sense 

of dignity and with wisdom, in orde~ thereby to lift the morale 
42 

of the dependent. 

The consistency of th:1.s motive inevitably and unalterably 

led to the idea that the ideal form of adm.:i.nistra.tion is that 

which through the advancing of a loan for the indi'gent's enterprise, 

the creating of an opportunity for his -employment or possibility 

to enter business, the applicant for charity will, by such far-

sightedness·, need charity no more, as he is put back on his feet, 
., 43 

and becomes once again self-sustaining and self-respect:1.ng., 

I 



SYSTEM OF PlUOHITY 

l. Jews 
In determining the scale of preference when 

degree o~ severity of the particular need should 

extending aid, the .I 

be 1 to the ad.min:i.strator~ 

of public eharity funds, the criterion for their establishment of 

an order ·of precedence. i:L'hus redemption of capt:i.ves merits priority 

to any other cause or indigent, as the c~:i.pti ve is potent:i.ally 

exposed to the most sadistic and dreadful maltreatment at the 
1 

hands of his,. not infrequently, abnormal captors. A str1.king 

response is recorded in the Gemara to the query: 11 Whence is it 

inferred that the redeeming of capt:i.ves is the greatest act of 

benevolence?" From the Scriptural passage: 11 Such as are (destined) 

to death, to death; such as for the sword, to the sword; and such 

as for the famine, to the famine; and such as are for captivity, 
la 

to captivity, 11 concerning wh:i.ch R •. Johanan sai.d:Each lnstance 

ment:i.oned in thi.s ser:i.es is mo:fle. tragic than the one preced:i.ng it. 

As, for instance, to be killed by the sword is severer than to die 

a natural death, for to.b€ slain by the sword is to become 

disfigured. Still worse is famine which is a slow and prolong:i.ng 

form of lif' e ebbing away accompan:1.ed by continuous and extreme 

Jangs of hunger; while the sword ends life speedily, if not 

instantaneously. But the fate of the C.R.§;ti ve may be even more 

horr:l.ble than the lot of any other Victim, because the former 
JoY"V'f\S <>~ 

faces the potential danger of unimaginablefttortures and death. 

1:eherefore no precept equals in significance the one relating 
2 

the redemption of' captives. 

Consequently, even if funds have been collected for the 

purpose of erecting a synagogue, they may be diverted from their 
3 

holy cause to the yet holier·-that of redeeming the captives. 

Moreover, though stones and beruns have already been prepared 



1-.. i. 

for the. building of the house of worship, and even though the 

stones b.ave already been brought and hewn, and the beams squared, 

and all things have been prepared for the building thereof; yet 

shall all be sold for the purpose of freeing the CR§.ti ves. HowevE~r, 

if the synagogue had already been erected, it shall not be sold, 

but be completed; and collections be made from the congregation 
4 

for the work of redemption• 

In the series of precedence support for the study of.Torah 

should receive more serious cons:i.deration than the me.intenance 
5 

of a house of worship. 1.rhough the maintenance of the Beth Hakneseth 

is more important than charity, nevertheless., the!; maintenance of 

poor boys in the learnj.ng of 1l1orah a.nd the support of sick people 
6 

takes precedence to the maintenance of a synagogue. 

When R. Hama said to R. Hosaia, as they visited th(3 synagogues 

of Lud: 11 0h, how many fortunes my parents sunk herel 11 remarked the 

latter, ttoh how many souls they h:e.nk hereJ 'I'here is none here to 
7 

study '.11orah. 11 (The money which the synagogue consumes should 

have been employed for maintain:tng scholars whose occupation 

for a liv~lihood permits them no time to study.) 

Concerning the distin.ctj_on of sexes in the matter of prece~Clence 

related to charitable ald the princ:Lple is that when life :ts 

endangered, thB male receives first consideration. Man. is regarded 

as more important, because he can fulfill more Torah precepts 
8 

than the woman. But when the viloation of honor is threatened, 

the female leads in precedence. Thus the the rule is that a. 

woman must be brought out of captivity sooner• than a man because 

of the assailableness of her honor. When, however, both stand 

in danger of pederasty, the man must be freed before the wmnan,,, 

for ~is unhabltuated thereto~ A woman is to be furnished with 



garments prior to a man, as her feeling of modesty is more 
10 

acute. A woman is to be provided with food sooner than a man, 
11 

because it is more below her dignity to beg. 'I1herefore if 

an orphan-youth and orphan-maid apply to 1')e bethrothed(by the 

assistance of the char:i.ty-fund) the maiden shall be helped to 

be bethrothed before the youth, s:i.nce the modest:y· of WQ1m.en 
12 

is greater. 

0 If there be many por or many captives, and there be not 

in the alms-chest enough to feed, or clothe, or to redeem them 

all, the following formula is adopted: Alrohen is preferred to 

a Levite, a Levite to an Israelite; and an Israeli•e to an 

uninitiated; an uninitiated to one of uncertain paternity; one 

of uncertain paternity to a foundling; a foundling to a m.a~mzel.JJ 

a mamzer to_!!~~-1'1_; and a nathin toa proselyte; a proselyte to 

a freed Canaanite slave. ~rhis rule ls applica'ble only when 

the individuals under con.siderat:Lon are otherwise equal; but 
ov 

if the rnamzer 1.s Ta~a~h.~p; and the High Priest ls an ..@-]!"'" 

~~' the learned mamzer is p:t>eferred to the H:i.gh Priest. 

\!Vh.osoever is of greater Torah wisdom is to be preferred to the 
13 

one of lesser wisdom. 

~rhe general pr:tnciple governilli:ct; di.stribut:i.on is that the 

form of priority is esta.blished in proportion to the degree or 

quality of the need. 

So much for the judgment of the adm:i.nistrators facing the 

problem of. priority when extending charity. But when an individualL 

has to decide whom he is to help first, the principle by which 

he is to be guided :i.s somewhat different. Generally, one's own 
14 

interest :ts to be served first. A sound altruism. can be rooted 

in a healthful ego:ts:rn; otherwise it is pathological selfte,:gne::rn. 

' I 
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However, if a man and his wife are both captives, and the life 

of either of them is not threatened, he must first ransom his w:tfe, 
15 

because the woman's honor is to be saved. In l:i.ke manner, wbb.n 

a man has to choose between redeeming his father and his mother, 

though in normal eases the respect and aid due to the father 

precedes that of the mother•, neve1..,theles s, in this case, the 
16 

mother is ransomed. first because of the violabili ty of her honor. 

As a r~sult of the overwhelming importance which the study 

of Torah occupies in the life and religion of Israel, the ilaw 

prefers the redemption of one's teacher from captivity to that 

of one's father. Because, the Mishnah explains, the father brings 

him into the World to Come. r:l.1he law, however, stipulates that 

if the father is also a Talmid-Hacham, the father gets first 
17 

cons:i.dera ti on. 

In ord:i.nary cases of charity the ordeP of priority is decided 

on two bases: 1-the degree of prop:tnquity; and 2 ... the extension 

of distance. Utilizing the Scriptural 1.nstructlon: 11 1hou hide 
l?a 

not thyself from thine own flesh,n the rabbis adv:tse that man 

should first offer maintenance to his parents. If there is a 

surplus, his brothers 19.hould ·be supported therefrom. The brothers 
l?b 

on the father's side precede those on the mother's side. Then 

come the sisters; after them, the $household and the other relatives .. 
I 

When a surplus still remains one's neighbors are considered; then 

one's courtyard dwellers. If the excess is still far-going then col)1e.. 

the residents of one~ street; then. those of' the city; then the 

poor among Israel of the other countries of' whi.ch the incll.II;grub.ts of 

Palestine precede, and finally the poverty-str:i.cken among the 
18 

nations. 



2 • G EN'11 IJ.,ES 

The distinction between J'ew and Gentile is not superfici.ally 

ethnical or racial, but deeply ethical and moral. Not the origin 

determines Jewishness, but the way of life as it expresses itself 

:l.n. the attitude towards the_ poor and the needy. ~Phe 'I'almud.ic 

illustration r•elating this subject is very sharp. Sabbati b. 

Marinos went to Babylon and :f1equested employment, but they refused 

him. He was then con.strained. to appeal for sustenance; again 

they refused him. Said he: '.rhese rich 1Tewish Babylonians must 

be descended. fr•om the mixed multitude who went out of Egypt 

(with the Israelites), for he who has no pity upon his fellow-
]. 

creatures is assuredly not of the seed of Abraham our father.· 

This line of thinking runs through the Talmudic interpr•etation 
C' 

of Jewish history in its relation to the ancient non-Jewish neighbors. 

Of the AnnnonJ.tes and 1\lioabites who are to be shut out of marital 

association with th~ Israelites, the Bible declares in strong 

terms: 11An Ammonite or a Moabite shall not enter into the assembly 

of the Lord; even to the tenth generation shall none of them 

enter into the assembly of the Lord forever. Because they 

met you not with bread and wit11 water :ln the way, whe.nn ye ceJUe 
'2 

forth out of Egypt.u When a. people :Shows ko kindness to a group 

of weary wanderers comparatively recently liberated from bondage, 

it manifests thei:'by its deep rooted moral decay, and its 1}1.embers 

are, therefore, unworthy of conjugal affilia.tlon .. 

On the same ethical basis a similar decree was issued in 

the day of the Kingdom against another people, the G:tbeonites 

who repeatedly refused to be appeased and stubbornly demanded: 

II Let there be delivered unto us seven :men of his (Sauls 1 ) sons,, 

/ 



3 'Q and we will hang them 11 '.:Phen }Ung David proclaJ.med: ' Israel 

is recogriized by three characteristic* features: mercy, chastity, 

and char:t tability. 'Whosoever possesses these characteristic 

features is worthy of matrimonial associat:Lon, but whosoever 

possesses not these features is unfit ther>Bfore.' t1Now the 
~ ~ 4 G eonl.tes are not,, the children of Is:rael. tt Thus David prohibited 

intermarriage with the G·ibeoni tes not on account of race but 
.,, 

because of their ruthlessness. 

Accordingly the pride of Israel cenhers on and revolves 

around the principles of ethlcs which, and if, it practices them. 

It is not national pride, but ethical. 11 Soverign of the Universe,n 

asked Mos~~, "how can the bnrn of Israel be exalted?" Answered 
5 

the HolAj One, praised be He: 11 By offer:ing charity. 0 Sensing the 
' 

chauvini.stic impl:i.ca tions in the verse, n a.nd the Lord thy God 
6 

will .,set thee on high above all the nations of the earth~1 

the rabbis re-interpreted th~s scriptural statement by relating 

it to a verse in Psalms which reads:nRighteousness exalteth a 
7 -

nation. tt Hrozedakah, ttthey said, 11 which Israel practices, exalt's 
8 

them above those other nations who are unrighteous.u Such a 

feeling of pride is based not, onf exaggerated boasting of 

permanent physical or materia.l superiority, but ra th.er on the 

people's current and contemporaneous servicableness and their 
g· 

concern for the disinherited and the unfortunate. 

To be consisten~, the l"abbis emphasized that when the 

Gentile becomes equal to his high ethical task, the Israelites, 

who happen then not to be at their best, suffer by the contrast. 
10 11 

nThe kindness of the pagan Naaman or of Ben Hadad was a 

contributlhng factor leading to the exile of the Hebrews. 11 

For the Holy One, praisa.f be He, said to Israel: t
1Behold these 

' )l, 
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12 
'1 I~ pagans honor Me, but you vex and provoke Me • 11 ,Similarly the 

' 13 
benefaction of Bala.dan caused di vine wrath on Hezekiah. , Mica.hrs 

14 
opening address, beginning with : 11 Hear, ye people, all of you,u 

is 1?.egarded by the ,Midrash as a complain:!:; which the prophet voiced 
15 

that the Gentiles are bbed.ient while Israel is not. To illustrate 

this, the quote i.s brought: 11 Then he(the k:t:ng of Moab) took his 

eidest son that should have reigned in his stead, and offered 

him for a burnt-differing upon the wall, and there came a,reat 
. 16 ~ 

wrath upon Israel. 11 The sacrifice of Moab 1s king serves as a 

reminder of Israel's shortcomings which are so much mor>e conspicuous 

by contrast. 

Charity as salvat:ton :ts therefore recommendable to all ppoples 

i.rrespective of their status. Had the flood generation and the 

Sodomites resorted to this institution of benevolence, they would 
17 

not have perished. Daniel advises Nebuchadneszar: 11 Break off th"tf 

sins by almsgiving and thin inquities by showing mercy to the 
18 

poor; if there may be a lengthening of thy prosperity." 

A iltnm.ber of Tann.aim, however, display intolerance toward 

certain forms of charity s.s practiced by some non-.Tews.' Adoring 

the Yrmanitarian spirit ma:rdfested by some lGientile co:mmunities 

in their building public bath houses for the poor, the Midrash 

simmultaneously regards this generous enterprise as a reproach, 

because quarters are concurrently provided therein for :ldol worship. 

R. Itzhak12> relates of some Gentile a.dministrat~o~s who used to 

rob the tenants in the towmand then call to~ether the poor in 

the cities to offer them some of the looted provisions as a 
·-

gesture of benefaction. Su uh* expression. of charity is similar 
~ 

to that of the woman who sells her decency for apples which she 

19 



20 
distributes ibo the sick. Another criticism is levelled against 

the act of public spiritedness on. the part of the govel"nment 

which buJ..ld roads or is liberal~ gracious to j.ts poor, with the 
21 

moneys which it extorts from the Israelites. 

Some ~.1annalm disapproved of the utilitarian or ego:tstic motives 

behind the outwardly altrustic act of some gentile benevolence. 

In the prudential character of such ethics the Habbis noticed 

motives whlch from the view of higher values were unholy; such 

as, self-glorification(according to R. Ellezer); a means for 

the extension or prolongation of kingdom (R.Joshua); haughtiness 

(B.. Gamaliel); taunt to Israel (Eleazar of Modim). But R. Johan.an 

b. Zakkai, the more world~y Jew, the great pacifiest~ who, as 

head of the Sanhedrin, was j_n closer contact with the non-Jewish 

world than his colleagues, said. that benevolence both for Gentiles 

as for Israelites is a sin-offering; .as a sin-offering mmkes 
211)} 

atonement for Israel, so does ba:nvolt?nce for the Gentiles. 

It ls apparent from the analysis of their declarations 

that the views of the Talmudists relating Gentiles were largely 

influenced by their own personal temper, by the conditions of 

thdd:r. age, as well as by the:lr concepts of general ethlcs. 

The Biblical prohibi.tion of usury or of taking any amount over 

and above that of the original loan specifies"of a poor brother.n 
23 

ttunto a stranger, however, thou mayest lend upon usury. u 1I1his 

was purely an economic measure encouraging a tax on loans mm 

aliens, and cautioning against impoverishing the domestic producer. 

As the Gentile's laws d:i.d. li.ot prohibit usury, and too¥; no consideration 

of the lot of' the poor stranger, in so far as the Israeli.te is 

'I 
I 

I, ----. 



l! 
concerned, lf was naturally to be expected that Jewish prohibit:lon 

of usury should not extend to the fore1.gner. Yet, the Talmud 

does not tolerate the charging of inte:r.•est to non-Jews and 

prohibits the piomsfisraelite from taking advantage of the 
24 

Biblical permission. 

'!hough re'J.ating the ~Jts to the poor, the passageuThe stranger 

shall eat and be satisfiedtt is understood as restrlcted only 
25 

to the full proselyte, nevertheless the l\115..shnah emphas.:i.zes that the 

poor Gent.:i.le shall not be excluded from these gifts,. :B1or the sake 

of establishing peaceful relations among the ve.rious inhabitants 

of the land, the poor of other nations are supported together 

with tb.e Jewish poor, and non~. is alJ.owed. to prevent them from 

the gleanings, the forgod:lten sheaf, Peah and from all the other 

benefits as developed by Jewish tradition throughout the generations. 

In this vein the Baraitb.a. declares.: 11 0ur Rabbis taught; fhe 

poor among the (}entiles are supported together with the poor 

of Israel. 'l1he non-Jew:!.sh sick are vis:i.ted together with 

the Jewish sick. 1Ihe dead bod:i.es of the Gentiles are buried 

ws the dead bodies of .Israel; similarly the non-Jewish dead are 
27 

eulogized and the:!.r mourners are comforted. In a city where 

Jews and non-Jews reside the Jewish charity organization appeals 

to both denominations and maintains the poor of both races for 
JJ 28 

the sake of peace. 

In spite of all of ·these regulations and :lnter-faith activities 

the sense of honor of the Jew dlscouraged taking advantage of the 

benevolence of the non-Jewish popule:tion, and indi.sposed the Israelite 

from becoming a burden upon his kind-hearted neighbors. In tb.e face 

of the posibility of adverting it, when a Jew publicly accepts 

charity from non-Jews, it is regarded as an insult to Is~ael, 
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a profanation of the Holy Name. His broad. humanitarian spirit 

urges the Jew to contribute to all groups irrespective of the~r 

race or religion; but his high sense of dignity moves him to 

the respect of self-support and self-sufficiency by turning, 

1JJ.J.der the most unfavox•able and most trying cond.i tions, to the 

members of his own people. 

I 
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CONCLUSION 

From the investigations made in this survey emerges the 
il 

extraordinary humane ·solicitude for• the poor whj_ch is broadly 

impressed on the 'I'almud:tc Balacha and Haggadah,. 1l1he sources 

in the Mishnah, Gema.rah and Mid.rash enable thetracing of the gr t ., ea 

endeavors on the part of the Tannaim and Ammora:bn to grapple w:tth 

the problem of pove1,.,ty realist:tcally and intelligently,. The 

mater:t.al under discussion points clearly and directly to the 

observation that the learned Doctors of' the Law wer•e not bound 

by a rigld adherence to a fixed or stereotyped form of facing 

or solving the eternal problem of poverty. 'I'hey ad.justed, when 

they could, real:l.ty to law; and when that proved lmpractical 

or impossible, adjusted law to reality. fJ'here was no hesitation 

to abrogate even biblical legislation which proved, because of 

its antiquatedness and :tnadeptableness1 an :tnsurmountable obstacle 

j.n the way of aid:i.ng the poverty-stricken. When the provisions 

for the poor contemplated by the ancient laws, even w:t.th a 

liberal interpr>eta.t:t.on, were inadequate under the actual conditions, 

or unadjusted to a large urban population@ living in complex 

conditions, other measures were created and adopted. 

This dealing wi:th reality was due not merely to the fact 

that ,Tuda:t.sm is a li vi.ng, developing and ad,justable rel:i.gion, 

but also doubtless in some measure to the concept of beneficence 

and generosity ~as that of no mere custom or even law, but as the 

warp and woof of a Jew's being, and as the alpha and omega of . 

~rorah. ·He who refused c.hari ty was regarded :1.n the same category 

with idolaters, and with those who throw off from themselves the 

yoke of Heaven (God). 

In thelr• dealing with the relief of need, and in their adapted 



application of the spirit of the legislations of old to the 

conditions of their own time, it is of particular interest to 

note the 
1

ra1mudists' extraordinarily high regard for human dignity. 

More than the matter of a:i.d was the manner of aid. heeded. 

Sparlng the sensibilities of the poor, or the quality of giving 

stood much h:i.gher in significance than the quantlty thereof. 

'Jllrus not only the g:anera.l nedessaries for the benef:tciary' s 

living, but also his social position and his former manner of 

life received the most serious cons:i.deration. Sympathetic 

understanding is the notable basis underlying the approach to 

the financially broken. 

Withal went .forth the guiding principle of anticipating 

charity by planned and systematic prevention of poverty. The 

best alms are those which enable the indigent to dispense with 

alms, and the noblest chax•:t.ty is that which renders further extension 

of charity unnecessary. 

1
l

1
he efforts of the rabbis to reduce poverty and to elevate 

human dignity inev:i.tably resulted in the complete banishment of 

all racial and religious discrimination in the process of extending 

rel:i.ef • 

. Prom the findings of this study emerge some o.f the ele:mentary 

seeds--legal, i~el:i.gious, ethical, psychic, economic and social--

which contain the potentiaJ.i ty of an :i.mproved world order and a 

hum.ane humanity. 
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NOCI.1:ES 

DEFINITION 0]1 POVERTY 

1. In Talmudic literature the worJ,poverty is, not 1
·-· 

infrequently, employed figuratively rather than 11.terallstically. 
This essay is concerned only with the literal or designative L · 
meaning of the term. The following quotations point to some of 
tb.e figurative usages of 11 poverty11 ; '

1:From lack of everything 11 

(Deut. 28:517)--this means, said R. Nachman, lack of knowledge. 
Abaye said.: Wehave a tradi t:ton that none could be called poor, 
except one who is poor in knowledge.. In Lev. Rab. 1,6 Rabbi 
~1anhuma expresses it sharply: it often happens that a man 
possesses gold and silver, precious stones and pearls, yea all 
manner of delectable articles in the world and the goodness thereof, 
yet possesses no knowledge. What then has he acquired? IJ:'he · 
proverb says: If thou possessest knowledge what lackes thou? 
If thou lackest knowledge what possessest thou? In JKlddushin 49b 
lack of Torah is called poverty. Paradoxically, 11 a.ll the days 
of the poor are eviln is associated with the masters of the 
Gemara l For their intellectual restlessness Prov. 15115),accord­
ing to R. Zeira; while Ra.bba. says that this refers to the masters · 
of the M:ibsJhlf.l'ah (without Gemara, the lVIishnah is often :tn explicable) 
(Baba Bathra ibld.) 11All the days of the poor are evil 11 (Prov. 15:15) 
refers, according to, R. J"annai, to one who :i.s fastidious, but 
H. Joshua b. Levi points this ver~rn to the i:n1Patient man. 
11 Impoverishedn say·s one Amora, uin the respect of precepts" 
(Lev. Rab. 34:6) R. Levi or R. Isaac poverty is the absence of 
good deeds (Tanhuma 17 p.106, ed. Buber) R. Berachia in the 
name of R. Simon l"ela.tes poverty to the lack of. righteous men 
(Yalkut, Tehillim 106) ttThe lack of everything fl means, said 
Rabina b. Alba, the lalrc of a wife, 11All the days of the poor 
are evi1 11 meant in the words of R. Ghanina him,, who has a wicked 
wife (Baba Bathra, ibid.). 'rhus stands the word poverty, as a 
figure of speech, in relation to the diversified intellectual, 
psychical, ethical, and sociological phenomena. 

2. Tamhui, the name of a tra·,y or shallow dish with compartments 
for different kind of food. Cooked food, presumable remnants, was 
thus collected from house to house daily. 

3. Cf. Baba Bathra 8b; Jer. Peah 8,7 (21a); Tosefta Peah 4,9 
(p.83) F'ood for the kitchen is distributed every day fo:r all comers. 

4. M. Peah 8,G5 He who has .food enough for two meals may not 
take aught from the (Pauper's dish). ' 

5. M. Peah 8,?. A poor man that is journeying from place 
to place should be given not less than one loaf worth a pondion 
(from wheat costing one selah) for four seahs. 

6. Ku.ppah, literally 'basket.' 

I 

7. Jer. Peah ibid.; 1ros. Psah. ibid. lfhe (Kuppah) charity 
fund is dj_stributed from Friday to It'riday to the local poor 
residents only. He who dwells in a town for thirty days is 
regarded as a resident el:i.gible for the Kuppe.h benefits .. (Baba 

I: 
Bathra Sb. ) I. 
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8. M. Peah s,7.ttlfo who has enough for fourteen meals may 
not ake aught from the fJ:1amhui. 11 

9. Of. Lev. 19:9.f; Deut. 24:20f. 

10. Cf. Deut. 14:28 f., see Encyclopedia Biblica, vols. 
iv. 5102-5105. 

11. M. Peah 8,8. He whose good wer•e pledg~d to his creditor 
or were security for h:ts wife's Ke tu bah may take (gleanings, the 
Po:rgotten f3heaf, Pe ah or Poorman' s Ti the). 

12. M. Peah 5,4. If a householdwr was traveling from place 
to place·and. :tt beame needful for him to take Glean1ngs, the 
forgotten sheaf or Peah, or Poorman's 1:I1ithe, he rn.ay take them,· 
and. when he returns to· his house he should make restitution. 
So R. Eliezer.; 1But the sages say: (He need make no restitution 
because) at that time he was a poor man. 

13. M. Peah 8,8. He who has one hundred. less one(zuz) may 
take (gleanings, forgotten sheaf, Poeah or Poorman's T:tthe). See 
note 14. 

14 •. M. Peah 8,9. He who has fifty zuz and trades with them, 
may not take (from the agricultural charity speculations). Hence, 
fifty(zuz) in trade are better than two hundred (zuz) that lie 
unproductive. tTer. Peah 8,9(21b.) 

15. M. Peah 8,8. 1rhey may not compel him to sell his house 
or his(golden and silver, Kethuboth 68a) articles of service 
(though the proceeds of such a sale would raise the applicant's 
capital above the 199 zu~ limit). 

.16. Deut. 15:8. 

l?. Ketuboth 67b. 'Whatever he lacks(tnclih.des) even a horse 
to ride one and a slave to run before h:tm. It was related about 
Hillel the Elder that he bought (Alfasi: he hired) for a certain 
poor man who was of a good faml1y a horse to ride upon and a slave 
to run before him. On one occasion he couldn't find a slave 
to run before him, so he himself ran before him. for three miles. 

18.Ibid. The Rabbis taught: It once happened that the people 
of Upper Galilee bought for a poor member of' a good farn.il:y of 
Sepphoris ( a tovm on one of the Upper• Galilean mountail}s }/ a li :'. 
pound of meat every d.ay. 'A pound. of meatJ 1 What is the great~~ 
ness in this? R. Huna replied; (It was) a pound of fowl's meat 
(wh:Lch was very expensive) If you prefer, I might say: (they 
purchased ordinary meat for a pound. (of money). H. Ashi replied: 
The place was a small village and every day a beast had to be 
spoiled for Jj.is sa.ke(all the meat that rema1.ned after this one 
pound had been taken off had. to thrown away for lack of buyers 
and consumers.). 

19. Jer. Peah. 8/1. (2la) When he (the applicant) :i.s known 
(to the char:i..ty admin:i..strators) he is given raiment according 
to the honor due to him. 

~o. See above note. 16. 
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21. See note 15. 

2la.. The gift is to be adequate for the need but not to en:rich 
the 'recipient. ttsuffi.cient for his need 11 (Deut. 15:8) you are 
commanded to support him but you are not commanded to enrich him 
(Ketuboth 67b) . 

22. Ketuboth 6rlb. Mar Ukba had a poor man in his neighborhood 
to whom he regularly.- sent 400 zuz on the eve of eve:ry Day of 
Atonement. On~ one occasion. he sent them through his son who 
came back and sald to him: 'He does not need (your help)! 'What 
have you seen? (his father asked. 'I saw ·tthe son replied) that 
they were spraying old wine before (to) him.' 'Is he that delicate?' 
(the father said), and doubling the amount, he sent 1t back to him. 

It is noteworthy that R. Hanina reacted qu1te disfavorably to 
a similar experience, Cf. Ibid, R. Hanina had a poor man in his 

~ . .. 

neighborhood to whom he was accustomed to send four zuz on every 
Sar)bath Eve. Onee he sent it through his w:i..fe, who returned., 
saying: 'He does not need it. 1 '91ffuat have seen?\t'I~heard (she 
replied) he was asked: 'On what w111 you dine (68a) on the silver 
( color.ed-Rashi) cloths or one the gold( colored) over?' (\ii/hereupon) 
said (R. Hanina) 'This is what H. ~Tohanan meant when saying: 'CCome, 
let us be thankful to the impostors, for if not for them we might 
have been committing sin(when unresponding to the poor ) every day; 
as it is said (Deut. 15:9) 1And he cry unto the Lord against thee, 
and 1t be sin in thee.'" 

23. See notes 17 and 18. 

2(E. M. Ketuboth 6,5. He who gives his daughter ln :marriage 
may not assign to her less than fifty zuz •• Similarly if an 
or•phan girl was given in marr:i..age (by the guardians of the poor) 
she shall be assigned not less than fifty zuz; if there was (more) 
in the poor-funds they- (the charity admin1strators) should provide 
for her according to the honor due to her. 

24a. 'I1he Aggadab. abounds in emot:i..onal outpourings describing 
the plight of privat1o:n.. Words synonymous with 'poor' are given 
psychologically descriptive significan~e relating the condition 
of' the needy. .According to the Mj.drash eight names are given to 
the poor: 'Ani 1 -suffering (11t); 1 ebyonLhe longs fov things;'miskerl­
Glaf)pised; 'rash 1 ·idsposs·essed; 1 dal t -detached; 1 dak' -crushed; 'mak' ~ 
lowly before all like a threshold upon which all step (Lev. 'Ra.b.34,6). 
The poor man is accounted as dee.d(Nedarim. 64b) Poverty is worse than 
fifty plagues (Baba Ba.thra 116a.).. '11

0 him who d:i:ipends on another's 
table the woJ:old is dark; his is no life (Besa 32b). 

25. F'or this finer from of the virtue which not merely 
rel:teves bodily needs but given personal attention, srnpathy, . 
and service, there is a special nrunengemilut Hass.dim; 1 literally, 
doing deeds of lovingld.ndness. In Sukkah 49b. R. Eleazar states: 
Loving kindness is greater than mere almsgiving. Charity is rewarded 
only according to the degree of kindness with whicb. it is practiced; 
as it is said (hos.. 10 ••• ) 1 Sow for yourselves char:i.. tableness, reap 
according to kindness.' 

I' 
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26. Ketuboth 67 a/b Our Habbis taught: If an orphan boy and 
an orphan girl applied for maintenance, the girl orphan is to be 
maintained first, and the boy orphan af'terwards, because it is 
not unusual f'or a man to go begging(lit.'to go about the doors'), 
but it is unusual' (undignj_fied) for a woman to do so. If an 
orphan boy and an o:i;iphan girl (617b) applied for a. marr:tage grant 
(out of the charity funds), the girl orphan is to be enabled 
to marry first and the boy orphan afterwards-, because the shame · 
of a woman (µnwedded) is greater than that of a man. 

26a. R. J"ohann.1•remarked; It is not ratb.er, 'Happy is he that 
g:l.v~ to the poo:r,' but 'Happy :'i.s he that consid.ereth the poor r m. 41: 1), which sign:i.fies: Consider closely how to benefit him. 
When R. Jonah saw a person of respecta.bJ .. e family who had lost his 
money and was ashamed to take charity, he used to say to h:l.m: 
lfi.A,s I have heard that you have come into an inheritance somewhere 
abroad or that you have a tr>emend.ous debt to collect, if' it meets 
with your approval accept meanwhile an advance from me; when you 
shall have collected the debt or the inheritance, you will pay 
me. n That is the impl:l.ca ti on of 11 consider the poor. rt ( .Jer Pe ah 8 g 
(21b); Lev. Hab. 34:1; Mid r11ehillim, Ps. 41, 3 (ed. Buber, p.260) 

26~~ Ketuboth 67b. He who has no means and refuses to be 
maintained (out of the poor fund) should be granted (the sum 
required) as s. loan and then it can be presented to him as a 
gift. So says R. Meir. The Sages, however, said: It is given 
to him as a gift and then it is granted to .him as a loan. 

27. Tos Peah 4, 8 J"er Pe ah 21a. It is taught in a Barai tha: 
To them who go about the doors ('begging) one is not ob11.ge.ted 
(to contrlbute) aught. Sai.d R. Jonah: however, they shouJd not 
be given less than a dried fig. In Baba Bathra 9a the following 
is· recorded: 1~L1b.ere was a poor man who begged from door to door. 
When he came to H. Pa.pa (a charity.administrator) (the latter) 
paid no attention to him. Sa.id R,. SHmma b. H. Yiba to R. Papa: 

' IF he begs from door to door one :i.s not obligated to him.' 
.Answered (R. Samme., the meaning is that ) there is no obligation 
to give him a big gift, but a small gift must be given him. 

28. J.Je·v •. Rab. 34, 4; E;x. Ra·b. 31, 14. If the poor man stands 
in tb.e company of the man of means and syas to him:' Give me 
cha:ri tyt and he gives it to him, then: 111.l.1he :~ord giveth light 
of the eyes of them both11: (Prov., 29:13). 1rhe poor man. acquires 
earthly life and the rich man acquires the life of the vmrld to 
come. 

29. Lev. Rab. 34,8. R. Joshua taught: The noor man does more 
for the benefactor (lit. '~aster of th~ house 1 )-than the latter 
does for him, as evidenced by the fact that Huth says to NaomH , 
'The rrian rs name with whom I wrought to-day is Boaz' (Ruth 2: 19) • 
It is not wr:ttten 'who wrought with me,' but 'with whom I wrought' 
by which she intimated: I have wrought many services arid favors 
with him to-day for the morsel whlch he gave me. (i.e. I have 
conferred upon h:tm the boon of doing something meritorious these 
are the 1 se~vices and favors.') -

30. Tzadaks.h lengthens the benefactor's life; precipatates 
the coming of the perlod of the Messiah and of redemptiom; it 
brings the philanthropist to the life of the Coming World: and 

~-· . -
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exalts and seats him before the lHsey Hakovod (Seder Eliyahu 
Zute., Chapter l(end), ed. Mied111am1p. 170-171). Char:i.table acts 
save men from perdi t:ton on the day of .judgment. O·Hdrash IJ.'ehillim, 
Psalm 36, 5; p.250-- -ed. Buber), and. from Gehenna (sex, p. 169; 
Ex. Rab. 31: 3). 
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