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@ Foreword, ' @

Arama as a philoéopher does not rank very high.He was not capable
of a systemetic synﬁhesis of philosophy of Judaism.He summed up however in
himgelf the thought® and ideas of graat'minds who have labored in different
fields of speculation.Hs culled from @reek sources as well as :Arabian 1earﬁing,

alike.While it is true that the influences of Jewish minds sueh as Ha Levi Maimd

onide® and the Kabbalists of his day are much in evidence,a presentation of
the literary.personalit& of our author must take into accolnt also such influ
ences that are less evident.It is because he was not an original thinker that s
much has to be said by way of h%torical explanation .dramas!view point or more
correctly viewpoints ,are best understood in the light of an exhaustive histor
ical sceo,nt which purposes to detail the thought_movements leading up to
Ldfépirit menifested by ‘Arama.For this reason I have written & rather lenghty
introdueti@n;l intended to give a literal translation of a few sermons.Thig

I fomnd te be obviously unnécassary becauss 1t would not eontribute,any_édditior
al informaticn to the efforts made in the chaptér@daéling with his philosophy

and homileties.,
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Introduction.

The Allegorical Method of inerpretation of Scripture appear
wherever a conflict arises between the interpretor and the Text
to-be interpretﬁfed. It ig a method to which men have had re-
course whenever thelr Holy Books which contained thelr bellef's
and sentiments were made the object of satire, by critics. In
order Lo retain the sacred inheritance its éﬁz;cL+on Trom
intellectuallattack was necessary., This method is the invéntion
of thisnecessity. Any interpretaticn of a custom or word’becémeﬁ
sacred by tradition which seeks to harmcnize a newer thought
with that expre sed in that custom or worqyis a manifestation
of a mind struggling between truth ampir&cally acceptable and
sentiments made untenable. Semtimentif’grﬁfﬁade s trong by the
attachment of ps:chologic facric, will persist, It is a true
observation that made by James regarding the sensitiveness of
some who are aaid{%uffer grealt mental agony when laboriﬁg under a
conflict of ideas, Poth nistory and psyoholowy may successfu.ly
be called upon to prove this. With the comlng of Greek ph&loSOu
phy tinere came also the Allegorical Methbd of interprctation.
Belief and speculative thought represent the two forces at work
in the growth and progress of civil&zétion, The two are always
present in and ncessary to the normal life of humanity. They arve
the oonservative and the radical forces in every community. The

ot

work of harmonlzation is the attemptl uﬁ&er part of Lhose posses
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a larger view to retain the old in the new garb, to make the old
function under the rew conditions. The past with its achievement

may always be found to possess something of value and worth, emd
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Lo m@@ erve this valuable and worthful something for the benefit

oﬂ*HM&Jn&wWan,ﬁﬁ&@ allegorical metho%/has been adopted at all

times. It is a way of rationalizing which ancient and medieaval

ma

man found most helpful to him in his explanation of things.

The allegorical method then, is primarily a result of external

force making itself felt in the 1ife of a people of a certain civilid

oy 4 3 L Y '3 . -~ g 9 S - y g5 K3 : -a-‘
%gtlon. It is L@ the nature of a céncession which that people

must make in order to retain as much as possible of its own life

and thought,
But in the case of DLbllCdl efegesis as practiced by

anclent Jewish allegorists the method is an answer to an inner

v

demand, a product of the living pplrit of the Jewlsh people.

"The profits and the poetic portions of scripture must be stugied

)
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in the light of this spirit. Also because of this spirit it is

that Philo @mploys(b?o mystic teachings of tihe Alexandrian School
1

for allegorical use.” Yhat spirit in the Jew is his idealisation

of things, his love " for the abstract implication" in the text.
Examnples @f this spivit are to be found Qvery vhere., The literary
profits are filled with horror at the absence of the ideal in the
religlous practives of the Jewish people of their day. Bacrifices
without the purifying eifect that ought to follow was as nought
before God. The letter of the law without the spirit was never
altogetlher acceptgﬁﬁ The proggks invested the religious vocabulary

of their day with ideal and spiritual signifigance. (2)
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Theifgghilouophid insight compelled them to render such an
interpretation of history of their people that ins Le of hhe
narrow National conception of a God inseparably bound up with N |
a certain p@oplo and & certain land, a universal God, the Father
of all, was the result. AP example of the ildealizing process
at work in a later day is the changing of the name of‘the city
cf Luz to Bet ul (1) The Rabbinlic interpretatiocn of the name
of Luz is again =Viden"e of the continued functioning of this
idealizing spirit of the Jews.

The appearance ¢f Fhilo is therefore quite in keeping
with the natural spirit of the Jewish genius. The terméﬁiog:
alone is borrowed, the spirit is hié own as a Jew. His excellénoe
and superiority as a Platonist is due to that native philodphic
tendency in the Jew, It is fard to believe that without this

intultive Jewish spirit Philo could have so successfully applied

Greek thought to Jewish principles. The Theory of Ideas is
known in the History of Philosophy as having originated in Greek

thought, but it may safely be sald that this idea lay dormant

and was implied in Jewish teachings, ready to be elaborated at
any lime. Such a Theory is most Jewish: its unconsclious formu-

lation is to he found in the preachings, poelry and sayings of
Jews of an early date. The allegorical method as far as the Jews
are concerned came as a mcce‘ﬁlty of the inner philosophic spirit
of the Jewish people, It was nol a means by which a tottering

edifice, the glory of a glorious past, was %p from utiter collapse.

Oy
(1) Genesis;l”7’q



The (g)iri't.ual edlfice of “ie Torah was r t’/\’
‘ A ¢ cran wase never threa tend h((_ t0
fall as did the Hémeric Gods,

This is true of Philo as well as the ancient allegornb
ists of the Talmud. Theﬁﬁﬂb/¢4 renT "wepre Palestinlan te cber‘
who developed thelr method cof allegorical interpretation indeo-
pendent of external influences. “Yheir allegorical interpretation
of anthropomorphic expressions about God was the natural result
of their strict and pure monothelsm and of thelr conception of
God as an incorpopeal being." (1) It is not established that
Mwn swna v of the Talmud W&S the product of Alexandrian
culture. (2) The underlying conception of the Rabbig in the
matter of Bibiical exegesis was that the Torah, embadylng
God's plan for man to live Dby, contained all possible ideas and
te acthgs (%) A wide range of experience is necessary to a

u raasonable apprec:at1on of ékdeoth and truthu of the @orah.

. Any 1ntcrpro taion of Scrlpture leading to ethical enrichment
i carries with it a stamp of approval from God himself, (4) It matter

not if two men rendered a text differently; both were correct if

‘ /
thelr interpretatons were in the interest o7vital truths., (5)

1. Lauterbach-Jewish Quarterly Review-January 1911

. oo
; L// 2. Hs gibt aber keinen Grund, das homiletische Genre der ﬁQﬁfﬁ
: auf alexandrian zuruck zufuhren., Die ™lchtung auf die cth-
: sche Hebung dey Individuuas ist z?m Jndebt ebenso judisch

wie griechischw Neumark, Festschrift zu Mavbaums 70 Geburt-

tag.
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@’\(With such a conception of God's rev;;:fi-.at:i.!}} ‘c:,‘ne Rabbis
considered no th@ught/if it carried ain important_truth/for@ign
to the Torah. The thought however, had to be in keeping with the
teachings about One God. It was because of their philosophic
insight and love of idealization that they welcomed thelr new
ldeas no'matt@r from what source. Their allegorical or any

other method of interpreatiocn of Seripture 1s a manifestltation.
of the'workimggof thelr inner spirit. Not the influence of an
Apigtetle, Plato or Pythagoras made an 2llegorical interpretation
necesaary; rather the truth is that these influences striking

the minds of men with the love for abstractions, made poseible

a furthﬁ% deepening of the word of God. Hence the process of
agsimilation of new ldeas went on without the accompanying result
of the aisorptibn of the Jew. There never was uﬁagé part of the
Rabbis an entire acceplance of a philosophic 1ldea at the zacri-
fice of another idea essential te Judiasm. Always,ﬁbtendency Wa s
in the direction of spiritualizing the rnew idea and making it
appear a pfoduct of the Jewigh civilizatlon, Habbl Jochand may
have meant to say this very thing when he said: ”Whefever you
meet with the magnifiéﬁ%be of the Holy God, blessed be He, there
wilt thou meet with His hunility: This rule is written in the Law,

<t y .
e el

repeated in the Trophets, and Ewghiquﬁi@g .in the Hagiographé;

In the Law it is written ' for the Lord Your God is God of Gods,
the Lord of Lords, a great God, mighty.and terrible, who rsgardeth
not persons, no% taketh a brigé'. And lmmedliately after, it is
written 'He dooth him good and pasment'. It is ropoated in the
Prophets, as it is written'sfor thus salth the High and Lofty One,
who inhabiteth eternity, and whose. Name is holy; the high and lofty
piace wilill I inhabit; and with the contrite'and humble of spirit;

1

to revive the gpirit of the humble; and to animate the heart of

Gi
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the cortrite’. It is a third time repeatsd in the Hagiographa

as 1t is written 'Sing unto Cod, chant hymns to his Name, extoll

him who rideth upon the Heavens, praise him by his name, Yah, and
rejoice belfore him,' And immediately after it is written,'a Father
of the fatherless, and a Judge of the widows, 1g God in his holy
habitation!"  Niether the idea of God as supreme and majestic,

far removed from”man,'who diesdains contact with earthly man,

nor the opposite idea of God as having his abode on earth with
interests only in things, an idea which wasg common 1o Pagan-Gr@ece,

wasr: acceptable to Judiasm in lts entiretly. The Jewish philosphic

outlook welded the two ldeas into one, and made God both far and
rear to man., God is transcendent and lmmanent according to tlie

conception of the best minds of Jewish history. Man was responsible

" ~ “ . * " ] f:, . 3
for his act to God and society. Hence the prayer runs 'May the
Lord, our God be with ug as He was with our Fathers. (.
& - \ s Jed. oo, 4 il .
L Rabbis, commetbing on Gen. 23:29 make the medel Law as 1t devel-

ops every where,have its roots in God who is the source of morality.

(1) Their attitude towards knowledge was such lthat they endeavored
to make the Torah champion all that was eternally true and good.
Also Rashi and Ibn BEsra, although lovers of the literal
meaning of scripture havemade use of the allegorical method of
L et ) ‘ ) ) N .
interpreation., he Song of Solomon, Rashi following Rabbi Akiba,

interprets allegorically; WhileVEzra makes it a story of the

individual mind and its connection with general mentality.

Not because of Arabian-Greek Philosophy, but rather because
of hig inborn Jewish spirit of philosophysing, Saadia is able to

- Lo develop a philoéophico~aliegoy}cali{ treatment of Scripture.

ﬂ v oy f /1Y ,
L Joana wT B, 1a 2T B2 QX ni T ana b phos s o

R e



Feeling that the distinctlve Jewlsh teachings might suffer at the

conversant with the splrit of the @orah, Sgadia limits the use

of allegorism (1) Solomon ibn Gablrol also, in nt exegesls fre-
guegtly made use of thevallegorical interpretation., Paradlse is
the world invisible; the Garden , the visible world of the pious.
The river going forth out of Eden isuniversal matter. Its force
separating streams are the four elements, Adsm, Zve and the
berpemt.represemt the three souls; Adam, the rational soul, fve
the animél soul,and'the Serpent the vegetative.' The vegeXtative
gouls cleaves to materialism, even as the serpent must eat of the
dust of the earth. Saadia's work is carried on and expanded in a
great outbupst of Jewish genius which showed itself most brilliantly
in the"Cuide of the Perplexed" of Maimonides, tgz-monument&l'work/
the culmination of mediaval Jewish philosophy. Also to Haimonides

metaphysical teachings. They are hidden beneath

~
993

‘the Bible contain
an ellegory and are meant only for the more learned. To Malmonides
the Bible is not only the standard of all wisdom, but it is "the
Divine Anticilpation of human discovery". God has there-in "multi-
plied visions and spoke,in similitudes" (2) That Maimonides

has so succesgfully interwoven Greek thought with revelational
truth is not surprising. The unconscious philosophic spirit of the
Jew manifested itself dn him to a very large degree. His outlook
is a direct continuation of the idealizing process started in the

hoary past of Jewish history.

hands of men, who , though Jews and philosophers yet are not fully

1. s&g.V”'k'idq”‘ollkL Anﬂdﬁ@'t¢¢t‘ijﬂthLGU¢¢4«
2, Novew n-in
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@!ftep Miamonides philosophical allegorism®aflfered a halt
at the hands of conservatismy but finds an outlet in mystlcal

allegorism of which the Zohar is the classical work. Nachmanldes

and Bachyah both speak highly of the advantages of the mystic
allegorism. While admittlng the merits of lhe literal meaning

( w‘U§>)/of the philosophical allggorism (¥ m 2 ), and of exposition
( “’W'Tj, tHey claim that only in Kabbala ( T/2 ) 1is thé;y light,
The ratinnalism. of Miamonides gavébbirth to the mysticism of the

post-Miamonidean age. Betwean the two stands Isaac Arama, the sub-

/ Ject of this. treatment., He represents the}gwakening of philosoph-~

ical allegorism, which while laboring under the influence of mys~

tielesm is an exposition Qf seripture on philosophic ground. Like
Philo, Arama makes Sarah, the uistress, the Torah; her handmaid
Hagar, philosophy. Philosophy hasgs often tried to flee from and

take the place of Divine inspiraltion; but she is finally convinced
that it is better for her to be the servant of Sarah. In the light
- of the philosophyzing tendency native to the Jew%&h splrit, we can

appreciate Arama's expositions of scriptural ngﬁétives.
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Hig Life and the Spirit of His Age

The beginnings of great men are interesting to all those
who admlire greatness. We long to know to what extent man, by
nature imperfect, can attain perfection. In the case of Rabbi
Isaac Arama, his begimnmings are not known. We de not know to
what extent the elements of herédity were responsible for‘his
greatness. We know little or nothing about the fortunes df hisg
parents. We know that the name of his father waSvMoses.' Tneexact

s

g believed that he .

Frwrtesn il

yaid

placecand date of his birth are not known. It

‘was born some where in the nortf of Spain at the ead of the £ifiteemth

century. Ihis however, 1s inown that from his very early life

Issac Waé'under the influence of TalmudioAlore. France and Spain‘
were the homes of many a Jew who‘haﬁ% grown old in pursult of the
knowledge of the Torah. Arama's first field of labor was in the
city of Zamora un the river Douro, the province of Leon. (1) There

he expounded rabbluaic law.(2) Fronm thefe he wzss called to Tara-

gona on the coast of the Hediterpanaan Sea of the Catélonian Distrio@
then under the dominion of Aragon. - From there he went to Fraga, |
which lies more tc the north. At a large expense the Jewish commune
lties brought Arama from Tarragonia, @ proof of tueir admniration
of his unique abilities (3). His desciples followed him where ever

he went. At Fraga they suffered for want of necessities of life;

the Jewihh community being ia Td pressed with the heavy taxes lev-

led upon them by the king. Much to the disappointment of Arama

they were compelled to return to the place from which they came.
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The A!Dlly great souly seeks to communicate witi®other sofils; to
~1apart %f% own experiences, In the spiritual realm, honest ex-
change seems to be the law od I1ife. Depr%ed of his greatest joy
of being surrounded by déscipleg, Isaac sought and found a new
channel for hig activities. His own community consisting of men ,

themselves great in Jewlsh learning were eager to listen to expos-

itionsof Talmudic Law. On days of great assemblies, therefore,

on Sabbaths and Holy Days, Arama -delivered sermons loglcal in

congtruction and phildsophioal in content. In the true spirit

R

of a servant of God, Arama betock himself to the task of fam~

iliarizing himself with the phlilosophies of his age in order that

) P
. . Qe . )
he might be able to show to his listeners the richness of thought

; - containcd in Judiasm. He found it necessary to present an ex-
position of Jewish religion which was grounded on the established

¥ 11:; Vs lf})&@j\
hypothesés of philosophy in order to counteract those expositions

TR T

of Christianity_giveh in public by men hostilé to Judiasm. Indeed

Jews had to atteind these public Christien lecturss by order of

the king. (1), Too&amy were engaged in writing commentaries to the

Pible, in which only the grammar and the literal meaning were given.
et e

A connected philosophic” ghony of the Eiplical and Teahmudic in-

junctions was lzcking. True. the great Miamonides hadhlived*and

labored in the interpretation of Judfggm as a philosophic system,

But, Miamonides was being misinterpretated. Those who followed

' ety _
him did thﬁRﬁOW the reiatlonpto the Torah. Perhaps Miamonides

himsellf Bbrmred in regard to the proper function of the speculative

disciplines af a guide to the right understanding of God's law,

[
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Instea.ﬁofstr*eng;thc‘aning Jewish religious princip@ as did those

of the Gentiles Who‘brought phildsobhy into relation with Christe
Cianity, the Jewish philosdphers often weaken them, by openly pointing
out a breach between them and the teachings of philosophers. Ivery
Sabbath and Festival Arama webiiked his co—réligionists for their
laxity in their observance of their ancient customs and laws (1)
He did not with fiold from charging thiem with immitating non-Jewish
ways (2) |
~ $

It seems that his reputation spread beyond the confined of
his city.(3) He was .called to the Jewish community in Calatajpud
tovards the north of Aragon. _Ther@ he once more experiences the
grgat joyﬁlecturing for many eager désciples. He decpens in his
bhilosophic appféoiationrof Judiasm and writes and rewﬁites,_adds
and lmproves his sermons, which were to be handed down to coming
generations. Féé%%ng the harsh critioism% of opponents he hesitates
£0' pubiish his sermons. Such is the characteristic modesty of
al’ great souls; Bachaia in his intraduction to his ¥Puties of the
Heart" manifests the same experience. Arama did not publish
“his "Akedath Yitzhak" until he had reached old age. When he could
no longer postpone the reallzation of his hope of ilmmortalizing
his name by a wqu.(é) He called it by the nameiynyﬁ A7 Py'to connbdte
thereby the underlying purpose of combining philosophy with Jewish

[/ well og ) '

teachings, whertsas to express his won helplessness as a result of the
commanding voice of God, summoning him to perform his noble service,
1. See )'YMX !7ah Sy The SHatfus ﬂg YA dcapm <. f]‘am lefn-;e/ti;}**
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Arama read and Inteliigently quotes Ibn Ezra, Maimonldes,

and Nachmanlides, Halevi, the manuscrints of the Arabic Philosopher
Abu Algazeli, Gersonides‘ﬁl-z;ky), n #'n 2, and the non-Jewish
philosophers of his day. In &5 D Yyw  he takes igsue with
Abraham Ba¥ Chiya in the matter of thetime of the Redemption[

In &0 " Y ¢ he refers to Rabbl Abraham Bal Schem Tov as one .

/;/ of the schol rs of his day. He also read the"dogmag" by Gab%i&%@@ébf

who lived near his tine.

Arama's influence on men of his and of later days was
great. Rabbli Isaac Abarbanel in his commentary to the Bible has
taken over not only views byt also whole passages from the
“Akedath Jitzchak", Even a hasty comparison between the A y @
97-97 of Arama's work and Abarbbanel,toplzuyg,@Jﬂs(n o Will show
»that Arama's work had gainedrwide prominence. The "Meor Enyig?

y also refers to Arama vevry frequesntly as a great authority.
' | The work " DN W 5 »1¥n he wrote after his "Akadeth

ﬁ Yitzehik". It is a shor t work consisting of twelve chapters.

;' In 1t he briefly states the philosophic basis of the religious

dogmas which he elaborates more fully in his philosophic sermons.
In addition to the two mentioned works Arama also wrote a
commentary to "Koheleth". He wrote this commentary prior to his
"Akadleth Yitzchak".(1) To the memory of his son-in-law Solomon
whom he loved dearly he dedicated the book of "Canticles" of

!

Solomon", and called it D)A v N T makingp'hw and ) b‘é\b

identical/
7L1 flace and date of his death are not known. Just has it

that he wasg among those exliled from Spain in 14929 and that he
died in Salonica. This is notprobable. His "dkafleth Yitzchak"
Was in all probability published before 1482; seeing that Abarbenal,

oS

whose Commentary was already in print in 1482, knows and makes use

1__%__.;_, - I e
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of it. Arama was alreal y old when Lie finished his Wofk. Add to this
RS L2

the fact that the DI 1—p Nl o
/

Ao

gon, who he writes came and died in Salonica and whose grave he tells

speaks only of Rabbi Meir, Arama's

he visited, but makes no meﬁtion of Arama himself, which the
author of»the NI P N“’f) would surely have done had Arama
really comegghd died in Salonica. This much is sure that in 1506
£ A
he was no more among the llving; for in 1806 his som Rabbi Meir

wiites a commentary to Jo and calls it b'x ,4p <= b A EREe I

:
K

and i{ & year al least had nolt passed since the death of his father

he would surely have added yzo>wp pHo 9> Jrop in accordance with

the Jewish Custom. (1)

His son Rabbi Meir was Rabbi of the community in Salonica
where it seems the exiles from Spain organized a cong legablon and
1t

called 1t the'"Congregation of Aragon to indicate the place from

which they came (2). He was considered an authorily in the Halacha(3)

He also wrote a book called 11)5'617 L8R which is a commen=
. / N
tary to the Psalms. In his introductlon the author of ﬂ;oLﬁfﬁDlﬁi7
speaks very highly of Rabbi Meir fArama as scholar and:philosopher.
b . : R . K . I
Since that Rabbi Meir was the only son that‘lgaac Apama had,and yhen
i T N . o . v , '
. B Rabbi Melr's only son, Rabbl Jacob Arama}dl ed childless, the name
9 S o oy . o
of Aramd&shno more heard of in Jewish history.
I ' ' ‘
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The Spirit of His Age.

To read "*kadeth Vitzxhak" intelligently, it is necessary
to know the literary personality of its author. The personality
of the author must be read in the light of the spivit of his age.
We are all more orp less, influenced by the spirit of our times,
The political and intellectiual conditions are largely responsible
for what we are. A description of the status of the Jews in
Spain prior to the Inquisition and the the consequent expulsilon
has already been given by Abarbanel in his introduction to

: e Ao -

"Kingss", and by Isaac Caro wkese introductiocn to his book P n
j))il)U7|and others (1).ZEconomlcaaly the condition of the Jews
in Bpaln as a whole was one of prosperity. Bvery where could be
found Jews of wealth and large possdasions, Religiously, however,
there was much to be desifed. There was a tendency on the part
of many to¢ emphasize secular oultﬁre at the expense of Jewish
obgervance. Many there were who longed to see thelr children at-
tain positions of,privélege and soclal recognition, |

With the expansion of the Christian kingdoms in the latter
part of the #iddle Ages, there was a growing religious fanati-
cism which of course affected the conditions of the Jews gravely.
James gﬂof Aragon ordered a public disputation between Jews and
Christians in 1263, It was held in Barcelona. In It Moges
ben Nachman figured prominently. Alphonso X (1253-1284%3 of
Castile restricted Jews from the commercial activities and
compelled the to wear yellow badges. In 1391 Ferdinand Martinez

began to preach violent sermons against the Jews in Toledo, then

et .
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the largest Jewish communigy of Spain. As a result riots broke

out everywhere., The number of Jews killed and converted ls great.
Many fled to Mohammedan countries. The name Marannoé and o ‘D 1K
comes into use about this tilme, ‘In 1413 to 1414 another public
disputation, arranged by Pope Benedict X111, took place in Tottosa,
¢
Aragon. Again there was disaster to the Jews. Joseph Albo
the author of the phllosophic work "Ikkarim" took the side of the
Jews in this disputation., The converts practiced Judiasm aeqret~'
ly. This of course provoked the anger of the ¢hurch. The
"Inquisgition", & court of inquiry was establisehd and there cases
of heresy wére reported and tried, It arranged public executions
at which those convicted were burned at the stake, In 1483 Thomas
Torquemada was appointed Grand Inguisitor and in 1492 Ferdinend,
King of Castlle and his wife vgabella, Queen of Aragnon, decrced
a law which ordersd the expulsién of the Jews. DMost of the exiles
fled to Portugal, where they remained to 1498. A good many went
to Turkey, others wont to the Barbary states in northern Africa,
aﬁd especially to Mgrocco. Mény others went to Italy. TFew remained
in Spﬁin; Up to the  elgtheenth century automda—quwere held and
Jews publicly burned. Arama was largely influenced by the mystical
age ¥#n which he lived. It becomes therefore necessary to devote
some space to the nature and object of mysticism in general, and
Jewish mysticism or Kabbala in;articulér. Mysticlsm gpears in
connection with the endeavor of the human mind to grasp the divine
essence or the ultiﬁate’r@ality of things and to enjoy the bless~
edness of actull communion with the Highest. The first is the
philosoihic side of mysticism; the zecond,is its religlious side.

The first effort is theoretical or speculative; the second practical,
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/// The thought that was mot intengly present With,£he mystlic 1s that

of a supreme all=pervading, and iﬁ”dweliing power, in wh om dll
things are one. Hence the speculative utterances of mysticism,
are always more or less panthelstic in character. On the practical
tide, mysticism maintaing the possibility of direct ihtepcgurse
wlth the Being of UWeinge~ intercourse, not through any external
media, such as an historical revelation, orcales and the like,

but by a species of egstatic transfusion or identification, in
which the individual becomes in a very truth,"partakes of the
Divine naturef" God ceases to be an object through him, and be-
comes an experience. In the writings of the mystics, ingenuity
exhausts itSBlf/ in the invéntion of  phrases to express the cloge-
ness of this union., Mysticism differs, therefore, from ordinary
panthelsm in that its inmeost motive is religlous, Pantheism,r
consldered merely as such may be either an elevating r a de=-
grading theery; it expresses merely the resolution of all things
into one metqphlsical power or substance. But the aystic is
anlmated not merely by the desire of intellectual harmony; he
seeks dhe deepest ground of his own being, in order that he may
cast aside whaltever separates him from the true life. Tnis reli-
glous imp ulse is shown in the fact that, whereas pantheism as
such, seems to lead logically to passive acquiscence in things

as they are-~all things alweady belag as divine as it 1$ their
nature to be-mysticism on the contrary, is penetrated by the thought
of alienation from the divine. Hven where it preaches most our
essential unity with God its constant and often painful effort

i1s directed towards overcoming an admitted alienation. In other

words, the identity with Godwhich it teaches, is not a mere

17




natur@ ldentity, as in ordanary pantheilsn, byt@le which 1s the
goal df achlevement, Alilenation from, and yet implicit oneness
with, the Divine, are the two poles on which all religlous spec=
ulation and practice revolve, It follows that mysticism ig dis-
tinguished from other religious theories of the relation man to
God by the identity with which it realizes the Yivine Ffactor in the
relation. The realization is so vivid that, though the theory takes
its rise in the needs of the individual, the individual tends in
the sequel to be lost altogether, in the excess of the;Divine light,
All relations tend to become unrcal for the mystic except that be-~
tween himzelf aﬁd God. Hls very sense of personality is weak-
ened., The mystical ideal, thereciore, is not a life of ethical
energy cmong mankind; it is the eye turned wholly towards the
life spent in contemplation and devout communion.  The type of
character to which mysticlisn is allied is passlve, sensuous, fem-
inine, rather than independant, masculine, and ethically vig—.
orous., In fullfblown myeticism the individual is paralyzed for
action. |

Now mysticism and Kabbala of the Hiddle Ages zre not
str&é— importations from without but a continuation of Biblical
and Talmudic thought with the admixture of extrancous element s
Picked up from many lands. Neoplatonigm, Gnosticism, Sufficsm,
Hithraism, not any of thése are solely responsible for mystiéism
in Judiasm; Jewish mysticism were here have not’ any of these been

at all. We fecl that as in the case of Jewish allegorism in

iblical exegesis, mysticism is ifiplied in the Jewish philosophic

and intense religlous spirit. We feel that the disposition for
the mystical point of view i85 to be Tound in the Jewish religious

[

genius 6f idealization and abstraction. Rationalism and mysticlem,




the t&@methods by which men have tried and solv@ pronlems of
reelity, are both natural outgrowths of Jewlish tendencies. The
Blble and the Talmud foreshadow them both,

IL is ch eracterisiltc to a temper oi mind which feels the
need of philosophizing its beliefs, to evolve methods ¢f specw-
ulation, Mysticism is one of those methods. It is marked on its
speculative side by a confidence in huﬁan reason. The possibility
of a unity of the human mind with the Divine is its underlying
pressupoéition. Intellectual intultion of the Absolute ig of the
escense of mysticism., Notning is égéepted from without; the appeal
is wé%h the individual, who, if not by reason then by some higher
facultyof his own, claims to krealize absolute truth and to taste
abgolute blesscdness, The mystic need not be uncritical and un-
gclentific in his outlook. The apparent completeness of synthesis
of a Bant or Hegel really resls on the sublle intrusion of elenents
of feeling into the rational process., It 1s difficult to find a
systematic philosopher who altogether escapes the charge of mysticilsm,
The ultimate problems of philosophy cannot be reduced to articulate .
formulas., The bhilosophic spifitbativa to the Jew sought to know
Uog by the rational faculty and ﬂo realize him by the supra-pational
faculty latent in him,  Hence it is that emphacis now on the one
and now on the other of these faculties is being given at different
times in the course of the development of Judiasm.

H1

"0 say that mysticism or raticnalism is a forsipn element

in Judiasm is to fail in a proper psychological appreciation, of
the real spirlt of Jewish genius. Some declare Jewish mysticism to
be a glaring and indefensable contradiction in terms. Bible and

[P e

bsequesnt religilous literature, they say, are grounded on an

unquestioning bellef of an exclusively transcendent God. %he.Jew
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The @J could not have that inward ex;aerience@de possible

to Uhpistians by the life of Jesus end the teachings of Paul,
Those who argue thus, must read and reread the Psalms and the |
prophetic utiterences to see that nearness to God was possible
also to the Jew, Others make mysticilsm among Jews a foreign.clo~
ment on the ground that Judiasm, they,say, 1s a religion of un-
relieved Tegalizm, and mysticism is the irreconsilable enemy‘
of'legalism. In this argument we see clearly the glaring error
made by those who do not approach the study of Judiasn with a
philosophical mind, It is unphilosophical as well as unhistorical
to ¢laim that Judiasm wers this and not that at any period. of

its history. Yven the, Schulichan Apruch, the climax of legalism,
makes room for individuality and independance in the notter of

finding Goc. The Talmud contains Agada as well as Halacha,
-3 &

Agaln others say that intense and uncompromising national character |

S . e 7 ck o . " 3
of Judiasm must of necessity he fatal to the mystical temperment.
Mystlical religion, they say, transcends all the barriers which

.

spparate race from race and religion from religion. The mystic

"is a cosmopolitan par excellence. Those who obdect to Jewish

mysticiem on the ground of nationality, do nolt reckon with the

fact that the Jew, always the butt of the world's scorn, naté
urally retaliated by declaring in his liturgy and literature

that his God could not possibly bs the God of 2ll those who

acted wickedly towards ‘him. But who shall deny that ina 11
branches of Jevwish iiterature there gleams a far wider, more toler-
ant anduniversla outlook? TWho will gainsay tﬁ%& fagt that Jerem-

N , .. . rry . L
ich's conception of God was uwniversgal? Bven the *almud with its

legalism finds God in the necn-Jew as well as the Jew. (1)

- oy R vy i
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No,Jewish myeticism ls mbst & suredly an expression of the in-

ward religilous and speculative genlus of the Jewish tempeﬁaent.
Rationalism and mysticism both are Jewish; both are the actﬁﬁm
itieg of a temper which secks to know and imitate God. They
‘do not preclude one another. |
Philosophically considered, one 1is always ﬁig;g;éf with
the other, #hs more modarn pheascelogy, medlate and immediate
knowledge are int er-relatéd, Both direct and indirect aware-

. m___@w '
ness of an object belong to the same process., It is a&%mp@%%e&l
observation founded on the modern epistemological theory that
indudtion and deduction .are steps in one act of ahscientific
thought. There is no doubt that the two types of reflection
presuppose one another, They enter into conception ag well as
in perception. We have to have ideas to look in as well as to
look out,

In loglc,sylloglsns are considered valid whose cohslusions

areb baged on a collection of data which is by no meane exhaustéd@
\ We are allowed to conclude for instance, that all men are mortal,
4 from the observation that Socrates, who is a man, is mortal,
ETh@PG,iS an evident jump of the intuitive faculh,when making thisA
conclusion. We can never examine all of the members of the human
speclies; there always belng one which may prove the exception

K ; :

dﬁ,the&ule. And vet this 1s the way real knowledge>is gotten.

The co%olugion that all the chairs in a room are made of wood
because thedchairs a,b,c, which were examined were found to be
made of wood, does not add to what we already know from the
enuneration, The conclusion does nol infer anything which is

not already contained In the enumeration and theke description of

a,b,c., It geems that new knowledge is a resull of the careful
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analytic process combined with the intuitive synuvhetical flagh of
the humen thinking spirit, Hysticism does not preculde reason,

for it really raises it to the highest plain; its underlying

»]

of the human mind with the Bevine.

&
g

- D

principle being the possible unity
Nor does reason precclude mysticism, for the ~abtter begins where .the
formef ends, Both are the means of attaining roal knowlodgo

The Jewlsh idealizing rationalizing spirit expresses ltsell in
terms of both the practical wense of reagon fand the higher display
of the intellectual intuitive faculty. The many detailed laws

1

regulating the life of the people prove the ezistence of the former),

ani the ethiGQT and religious sneculation prove the Imtter.

We shall give a hasty historicai review of the mystic
tendencies in Jewish history so that we be in a better position
to understand Kaballe <f the Middle Ages, and how and to what

Rt |

extent Arama was influenced by it. In the Bible Isaiah's and
t

[

Ny
Ez%é%el'ﬁ vision,indeed prophecy itzelfl all belones 0 mysticisnm
b J & / o

4
although not of the conscious and pronounced pergsonal Lype. Later |
s . [£1] -
we find Hescenes W\orein pogses of dsoteric teachings. ‘theylove

of allegorical interprciation, their devotion to the knowledge of
the existance of God and to the beglnnings of things, thelr removal
from the general society by reason of theysanctity, are all of mystic
o
influence ‘éihwhich pnilo and Josephus make some reference in their
works., From Rabbinic records it is not la rd to deduce a thebdry
that there existed as early as the first Christian centurics eithsr

»

o . .
a distinct set of individual Jews, who combined mystic speculation

with an ascetic mode of life. (1) 1In the early Syngagogue we have

the Hasidim, a sect known together withthe P 'Nu»p JY)Wé ~-the

i

1.

1=
»——1

Abelson, Jewish sticism




"Chamber of the Bilent or Secret Ones", and also called N /7

Mo 1 s Dave nad mystical doctrines (1L). The idea of secrecy
¢

is frequently emploved bv earliy lebbis in thelr myatical exegesis
J ot < A

(o
of Scripture (2). About the first century, group known ag

. "o . . . N ) o
"Vatikin' held to a mysticism which clustered round the sentiment

and outward conduct governing prayer (3 They try to finish reading
"“tha&";at the exact moment of sunrise. The "Zenuin", the "lowly

or cﬁk%gglones ’ ﬂnothe‘asotoricforder, emphasised the importance
F‘\ - .
of letters comprising the Pyvine Name(4) In the olaborated system
. K_OWQ . .
of medeavel, the many letbered -iimes of God are the pivots in
A Gt nsrnes . -
which Fhugé: masees of the most curious mystical Jlore turn.

The"Ten Sefirot" have close connection with these doctrines of
rtdse letters, The Hassidim, er the [“ﬁ’w w) N, saints or miracle

workers, another mystical sect flourished in the opening centuries

7

of the OChrig sitna ere.(5) It is told that thesy sed to dance and

perform  certain acrobatic feats with lighted torches at the joyous
G

fests of the water-drawing, at the Temple during Tabernacles.

glives a wﬁgpd descriptlion of a4 —~opm who heard Trom

&

The Talmud
"Behind the curtain" ( TIAYD N ~InNY ) certain secrets hidden
from ordinery men(6)., It is not known whebtherp these Hassidime,

are the ]gnf 21 descendants of the suintly party known b that name

in the Maccabean Period-from which Wellhausen says  the Fssenes

and the Tharisees came(7?7) The LssPnes practieed celibacy, they
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fidea of a mystical naturez An cexamination of severa

stresgfl inward religion, made nothing of sacriﬂ@@és, although
they never overlooked the claims of institu thﬂdliéud religion. (1)
These mystical sects were, at bottom, faced on the different
commentaries they gave to the Bible in their attempt to getat

el

its truest meaning, The Hpadyhk mysticism, a sort of an
emination tbe@@y (2) has played qﬁost frultful part in the mysti-
{

cal speculations of the Jews since the time the firgt chapter of

Bzeklel was written, From Rabbinic remarks it is to be inferred

that there existéddin early Christinn centuries a small sect

of Jewish mystics who had an Bsotaric science of the ﬂ'g;)-yw .

This sclence seemg 1o have been a coniused angelology, Metatron,
famous angel/playing a conspiclous part. God came in con%act

with the world through angels who are parts of His Being, say

the Rabbils. Theﬁg Logoi{@ivine agencies, are Philo's answer

to the problemcf the pdssibility of God's relation to the world.

The Wisdom él ement is ancther chara CLOPl tic of Rabbinic mysticilsm

and finds its origin in the Bible (&). God acts in the world through

" 1 ; hy A‘fg’wyﬁi‘%@ axt 3 f o i e B 1
a"Wigdom" which ig OJJ@%&lfﬁOd. It is identified with the"Word

¥
which appears in Rabbinic mysticism as~1=a7  rei®, Sophr ., The"foke
y £

of the Kingdom of Heaven" ( o pw nisbo biy ) is another

it occurs proves that it stands for the abandonment of ade%%ry;
for the spreading of universal recognition of God; and for the
acknowledgement of the possible nearness of God. The » I D¢
element in Rabbinic mysticism implies that the incorporation

of the Heavenly Kingdom within the folds of an Isreal welded in

fellowship was made the ideal goal, It is again, a@evelopment
¥

v e ras——
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of ﬁ?@ Bivlical p sgsages (1),  Through a LPTJ“(?%E spiritual
and intellectunal disciplinary acts only can tie individual Ig-
ralite bring the ;) J oV upon him, '
The date of the book -Of ”Ye%sirah” is net known, It is
a mystical philosgophy drawn from the sounda,shapes, relative
positions a:d nuuserical values of the letters éf the Hlebrew
alphabet. A nucleus of this teaching is found in the Talmud,
T 7 . 4*« i ] 1 o C o & 1
The Doctrine &maniation ‘ﬁééthe Ten beli(nt play 1mportdnt

) . iy Lo G
parts in this book, God and the world are unity. The ukfxrrt
o

and letters, which are the princ

e cause of matter, dl

oy

1 K
A

empinate from the wplllt of God. God is the matter and form o
4 ] r . [Sa N v 3 1 M
the Universe. He is also transcendent. The Zohar, which wes a
very great influence n the—dars~ of- Arama is the book par
egcellence of Jewish medicaval mysticliem. Criticscism has found
that the Zohar made its first appearance 1n 5Spein in the thirteenth

century and that it is not a production of a single author

or a single period of history. Like the Yelzlrah it is a syne-

nations

cretism., Its teachings are: The world is a serles of
\ pﬁ' . . . . . « . -
fromDyvine; =man can have union with God; man is center of the

Py

1;{' T LT - . > T
worid and ranks higher than angelss evil is the imperfeclt aspect

[ Y

of oreatioh; by msons of creation of the world, the Infinte became
as it were “"Coatracted" ( P J5w> ) and took on eertain attributes
of tle finite to which belong "Darkenss or Lvil"; God isg

Infinite ( 9o / N') and the world is to be explained umdep

&4MJ% G
pasis of the "Ten S+ELBt" which are succesive c$¢/§natjon from
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the god@@lad; the soul’ of man is an emfnation fré@@the "Oversoul"
of the Universe;the soul . is a Trinity comprising D v w9

the rational element; »n Iy, the moral element; and «»-9 the

I

instinctive or physical life, The Transmigration of the soul: [«
A 4
Love af the most tangible quality of tne soul, the ecsiatlic con-
A & .

ditiong phase of prayer are also some of the teachings o this
Ai S f / Y

PR

book. The subjects under congid in geueral

are:

1. Agnosticiosm

2,  Matter, a posltive principal of cvil
4. The Theory of Ideas

4. The Theory of Hmfnation

- .
5. Dualism, PI‘,;UA&Q% Unity (1)
Some of these nystical teachings are to be found in
Arama's work. We ghall treat of the Kabbala influence in his
worie in the next chapter, DBut, Arame was_notathobough goling
mystic., He also shared the religiouSwphiiosophio concepts of
the Jewishnmedéaval philosophien; hence, a brief statement of
the philosophic outlock of hilg day in general and that of the
Jewlsli thinkers 1in partlcular becomes necessary.
The philosophical movement in medecaval Jewry was not

"The result of the desire and necegslity felt by the leaders of
Jewlsh thought, of reconciling two apparently independﬁht sources
of truth,"- prevelation and recacgon. (2) Those who hold to this
view begin of course when treating history of jewish philosophy
wlth Isreeli, They do not find it necessary to give the hig-

torical background of the conscious and definite philosophical

PO S - .

/‘JE,LA, s~ G N — @/Qm/‘a/mﬂa .
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rd
\ philosophy has no hiztorical back
dJewish life as 11 existed pricr to Is
as @ pre-recqulsite to a full apreciati

dencies, unformulated thouch they may

there i foreshadowsd a conception of

) that ig redically different from that

<oi arn earli@ﬁ”datiﬁgot bwbl., l rcco

Jusgtice of God, mus

different formulations by men of

God and history. Isalah's idea

Universality %gﬁhis

The Book of Job is primarly a consid

to men., Certainly the Talmud contai

in matters of argumentative and debatl

difficult to trace mﬁ#@uvaL philoscphi

and form srincipal, undoubltedly have

and opposing foraulas te be found in

system@@%f medeaval Jewry,since they find that m@&
r-lm . A\

ground,

t certuLnly have been a
different
of the Holiness

God Conception, Hoceas

ne

aval Jewlish

gL L . ,
Intimacy with the

reall 1s of course necessary
ion of the philosophic ten-

have been, of the early

Jewish literature. To the philoscophically sensitive wmind, the

mind that is quick to reglster the pulse of human,nmental and
plrlbunl ,throbbing, an unbroken chain of philosopilc thought is
tradoble in Judiasm from the monent it makes its First appear-

ance down to our own. Such a mind finds, underlying the different
formulas describing God, differcrnces of philosophic ocutlook (1)

I @, . g B ) . T G-

In Jermiah's out.pouring concernsing the Creation and its Crcator

od and of the world,

which follows from expressions

PC X

The question of tho

subject Tor the

interpretations of
of God, Amos's

's emphasis on Mercy,

are alluadcnbetly conclusions of minds trained in sustained
processes of reasoning about the ultimate problems of reality.

eration of God's relation
philosophic opinions
It is not

able character.

ic expresszions to the Talmud.

The&more definite knowledge and expressions aboul primal natter

their arigén in the various

the Talmud. (2) It is no

1. N{‘LWMQ— W@
M
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chancéggappening that throughouth the Mishma no @%%mion 1s made

of angels (1) And when we ccme to the Jewlsh philosophy of
Lo . , - .
nedeaval Jewry we Tind thoughts and tendencies which have been

heard of at a ,much eavrlier period of Jewish lifc. The orientationﬁ
MY

a,wJ
l1s, of course,  sure, more d . finite in language ¥Hhan in thought.

tThis is due primarily to the historic material at theysdisposal,

¥ ’ v a » (Wl ) )
The many generations preceding medeaval Jewilish thinkers afforded

them great ﬁ:ﬁﬁ This immense philosophic material which medeaval
gt ' —
Jews po conversant with Jewish-souwrees, they formulated in-

o

termg of Greek philosophy. Aristotle, therefore, *did notb
create Jewlsh philosophy. It had been, had not Aristotle ex-
isted. Greck philogsophy gave method but not subject-matter to

Jewish philoscphy. A list of the noted Jewlsh philoso hers in

g

the Middle Ages willinclude Igradli, David Al-Nukammas Seadfa
o <9 I 3

Gabirol, Bachia, Abraham bem-Chiga, Joseph i&bn Zaddik, Halevi,
';‘}?['{_ s 2 ’ : /f; =
the” Bzrai, Ibn Daud, Milamonides, Gersonides, Crescus, AlDo.
m . g?zﬂf

s

¥ N i v ) ,
JBnd Whi¥ is becase lledizval Jewlish philosophy isas far as

PNty

.

method goss very much influenced by non-Jewilsh philosophy, that

ite representatives may be classified as belonging to Mutakalll-

>

a4
¥

mu, Neo~Platonisw, and Arlétotlelanism.

The contentf of medi;vai Jewlsh philosphy briefly stated
ig thls: there was questioh of Creation., They nearly all discuss
the erroneous Views cencerning the origin and nature of the
world. Some lay down thelr theoretical principles of physics,
as the &QQQWEE?OTY’ in their troatment of those questions, The
exigstence of God 1s generally proven on the basis of a conéideration

el

of the fundamental principles of physics. Miesmédnides does not

t Gy o O'V"/ . 1. A . N « . -
ploce his proof B&%; God ef Creation, which to him is scilentificallily i}

1. Neumark-Clacs Notes
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‘diffiq(%¢ of proof. The question of the Unity of=, God wae o
L( i (it
proven by showing that Dualism or Pluralism 1s incompatible
with the Oninpotence and perfection of Cod, lamonides proves
Bxistence, Unity and IncorpcrEality, by argulng from the

o~
principle .of nmotlon to a first mover which is s:iparate form

or intellect. The Doctrine of Attributes occuples an important

+ 1 . » 'y - < N e . * bt -
place in the writings of ledeaval, Jewish philodophers, The Anthro-
. 4{\""' -
pomorthic expressiong in the Bible are phiiogsophically explained,
cowhnied
They felt thatﬁglﬁefﬁ%ed philosophic definitionsof God. In order

not to do violence to the Unity and Incorporealisy of God, they

tried to explailn a/way tho many df€scripltive expregsions of the
Bible about God. aadla held that the ascription of 1life, power, }
and knowledge-gg God doesrnot invlove plurality in his Bssence., 3
Miamonides conc?&yed God as ebsolutely transcendent and un- |

knowable. No positive predicate can apply to Him so as to in-

4

dicate his Bssence., We can only say what he is not. We cannot
say what He 4is. The only predicates huving application to God
are negative and as-s ucﬁp u031pnates effects «f God's activity
in the world., Gerconides was not satisifed with this agnosticism
and beferiended a more human view. The soul of man also was an

.

. I ’
important question ito medeaval Jewish writers, 1hey prove that nan

has a soul,that the sould i not material, that it is a substantial

entity and not a mere gality or accldent of the body. fheir
clagsification of the soul &8 borrowed from Aristolie and Plato;
the threcfold division into vegatative, animal, and rational-skl?
the apetitive, spirited, rational. Prophecy was the manifestation
of the active intellect in man. The freedom of mun to aclt with &re
ancther great problem which engaged their minds, Many reasons are

advanced in favor of its reality. The subject is felt to have its

difficulties, and the arguments against free will taken from /-7




v

decline of Jewish philogophy. The¥guide of the Perplexed'"had

the C(/mdl sequence of nature and heredity are n@%?ignopod,
They also seek to reconclle the antinony of freedom ¥5&w /S,
God's fofEVEhowledge. The ultimate sanction of ethics are of
course thelstic and Biblioal. The ceremonial laws are brought . W
into relation with the ethical motives. The dogmatio‘elements
of Judiasm receive mnmuch attention. The Bible is igvariably !
accepbed as Divinely revealed., The laws sre divided into Lwo
classes, ratlional and traditional, Some consideration is also

given in most of thelr books to eschatalogical matters, such

as the destiny of the =oul gfter death, the nature of future

: ~ . e y : .
reward and punisiment, redsurection of the bogy end Messionic

'
nypanid W

Tn this intellectual atmosphere Isaac Arama was educated.
N

?

iin this he carried on the spilritual actvities. He 1s not an a

original philospher. He has no system toodefend. He treats the i
same problenms, although not always in the same way. His psychol-
ogy is practically the same mlthou %more laborated and made ‘
o apply to homiletical advantage.

A word remains to be sald aboul the post-iiamonidfan |

period. Miamonides did not treat the question of the immor-

tality of the individual soul aL longth It would

(B

him %@ Averroes whose mailn actlvitles ware cartféd ait r the

A e s nian

. : fe . \ '
death of Mlamonld“s, the intellect when in separation from the
body is not subject to the individual dpstinction; since matter

alone is the principle of individuation and the jmmaterial

cannot embrace a number of individualg of the same species.

After the death of HMiamonlides the psychological treatment of the

sou14 was carried on in great detail., It was the gerlod of the

30




been wﬁ@ﬁ%en. Theré were those who followed Miam&@ﬁdes and thosge
who ouposed him, but there were few indeed who attempted the

sy st@matic synthfsis of phil‘sophy and Judiasm. Gersonides

and Crescgls are perhaps the only two who among the post—MiaﬂoniQQan 
philosophers contribute oriéﬁal ideas of any value. Arama 18
an apologete. His maln interests lie in the fortitficatlion of relig-
ijous principles of Jud.asm. It became ncessary to do this in his
day. He was not cunfronted by the recessity of proving the Bxrist-
things, and they had besen proven by wmen before him in = convinc-

ing manner. 1t was a tlme of velgious disputations and forced From—
vepsions. Arama had to defend Judiaem agalnst the attack of
unfiitendly Christians. Arama's work, the "sypadeth Witzchak"

may be classed smong . works of Bi@lical cxegesié as well as under

USRS

Jewish philosophye.

enice and the Incorporeality of CGod by r7eason. No one doubted these

—




] i

His Philosophy (Foreword)

Iggad Arama is first and last a religious thinker., As such-

S
-
5]

guarding the religious view

he 1s intensely concerned with safle
concernirg God and his rclation to man., He is intensely con-
cerned with the philosopher's view of the essential gquesticns

of religion in general and Judliasm in particular, As a. Jewilsh
religious thinker he feels called upon to defend Judiasm and its

of unfricendly Christians,

i

dogmas against the attack
Philosophy had made in Foads into the relgious beliels of
men. Many who rezd the "Moreh" pointed to it not always Intell-
igently, as a corrobgration of théir'unreli&ious opinlons. It
became necessary to make clear the r:latiohship between philosophy
and revelational truth., Arama does this in several places. (1)
God's word is most helpful to man in his efforts to live the highly
moral and spiritual 1life.(2) Philosophy must be brought to inter-
pret god's truth, ﬁfknowledge of philosophical disciplinesmgpe~
trherefore most n@ceésary to hi.: Who would attain %/knowledge of
the hildden truths that are to be found in the Tdfah. The implicit
reliance on the truth possessing nature of the Toreh is of course
the first necessilty. The occurance of two gstories similar in
content and even in phraseology nmust be explained on the basis of

deep purpose which is knowable to him only who knows philosophy.
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The Torall has very much to say about metophysics,

&;tronomy,
arith:@tidb and pure mathematics as well ae physicg, political
science(l). We shall find thatArama KHGW;ﬁhe field of philosophy
and that he had a critical gpreciation of the ultimate’pydbléﬁs

with which philoscphy busies itself. Ie felt the difficulties and

Y PN L _ . I . . ;

// inconsistencies which abound in the bocks of the *ible and he J
y explains them in the light ol his dogmatic and mediaeval pvhilosophic

.S 7 :

{ N . , \ - - . .. N L-"H N N
// ' gspirit. We shall iind that he 1g a rpominentyol the art of |

homiletics, posgessing a superior abillty in the idealizatiocn of I

Scripture stories. We shall also find that he is o greal moral

philosopher and posscesses depth of thought in advancing his

ethiecal systen to which he gives a psychological basls, "Altogether

<

o

he ig a man of unusual greatness and it is for good reason that

he hag widlded such enormous influcence over philosophical teachers

after him,

(¥




His Philosophy.
God-Conception.

Since it is not a philosophy wh 1ch mc ig writing ouL
rather a book ol philosophical sermonﬁ,,we“ jt L]bh 1or his
1

God-concention as well as for the rest of hia conceptiong all

i through hig sermons; he does not treat il exhanmstively in any

i ] - . . R . .
fone place. And when we shall bave Tound all his romarks con-

cerning it. we shall find that he does not present it in a N : i

I_!

logical or philosophical order, giving [irst what is,genoral,

ol

meant when speaking o[ God or when a denial of His existence is

made ,then proceed to give — the diffeﬁent CGod-conceptions men

have held, and lastly treat his own conception of God. TIn-his

sermon for the Parasha - Yo & , where he shows that souls

differ in the matter of the Divine iight ae bodiss differ in

u

the matter of the light that they get from the ssun, he states
] ] F :

that a correct God-conceaption is 1o bergotten, not ag the phil-

osophers say by a compariséenn of CGod with the scul, but-ratber
az the Rabbils say, by a CO“ﬁaw1don of the soul with CGodj Ffom
we kn w notining umout the soul whercas we know a great deal about

aa i

T

God from the Holvy Books. Nevertheless, he proceeds Lo make. i
o 2 L i o

the philosopher's comparison between God and the goul. Just, as
& k _

the uOUJ possesses four characteristics so we mignl ascribe to

Géd four attributes.
1. The soul is the cause ol the funotiphihg Qf every Ov an
of tne bodyj;so God is everyvharehthbpdﬁﬁﬁe-of ﬁotiomf(i)
2, The sou1 is a pure Spiritu31 ~Lsrnc::and o nnoL Qevpef;
ceived throug: the genses; o0 God is*incorporeal'and

may be known, even &s the soul is, through acts.(2)
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“/aﬂﬁ the building of the Temple, and consider algo how it was fi-

the ilamonidfan conception of God. God may be known only

\( (]
3. The soul is the Life of the body; so God is the life.

of the world (1),

4, The soul ig unknowable; (od is unknowable.

It may be sofely stated however, that he accepts
in a negetive way. Cn.y the pure intellcets (ZNA‘“;QAﬂ D J7Dw)
may know Him as He really is. lan may know God by inowledge

iy \’/’/’ -, B Wl e ] L ] 3 8 L. al - r‘ - A
of /a posteriori kind, that is, from His manifestations in

His relations to the world (2). .And the reeson that man cannot

know God Hl?)bLf is that in the case of God, the attributes U

guch as existence, unity, eternity, knowledge, will, ectc., are
not outside of Him as they are in the cese of uman, of whom i
a conception mey be had even & part from his attributes. In

the case of God Hig attributes are of his very essence.
kY

They sre not accidents attoched to Dim; they ere the things |

by which man must know Him if he is to know Him at all, without
them a conception of God is altogether &Q absolutely impossible.(3)|
No sconer do we begin to speculate about the periection of God,

an idea which we must assoclate with Him, than we are met with

many difficulties., If God is perfect then His acts acre also

urnosive as well as purpeoseful; . for aimlessness even in the
Py >

case of man, is considered a grevious fault and a glaring im=-

PRI

e
vorfe“tion. Congsider the long and carafumyéxpended by Isracl

nally destroyed. God Himself filled L)}(#;;/gﬂ with His own

1.
2. '3% Iy
45 Y
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We muo{(ﬁeliovo that God created the world out égﬁnothlng,
and because God 18 the Crealor He can also be the Lestroyer as |
indeed He was when the world was destroyed by the great Deluge. o

Now if the world is eternal, which the philosophors claim it is, Coe

God could not have destroyed Lno world since He did not create it. (1) |
Unity

The philosphers had held that the relation of God to Hisg

creatures is that of the soul to the body. This is a mistake. (2)
God is self-suffigient and independant of the world.(3) His essence
is of the wutmost purity. It is a unity the like of wiic 45 i

net found. The abstract intellects pbways prhow) , althcugh

they are not com“ sitions and each of them forms a unity, yet {

not even they can he described ag being one in the sense in which

God ig One. They are under the necessity @ thinking of thelr

Cause, and this alone 1s encush to destroy absolute unity. - |
Neither are the stors nor the spheres real unities, The star and
he gphere are two different substarces. We need not consider ths
obiects of the lower stages @ifwulcu are compositions of the lour
elements. God alone ig real unity. The evil that befa%kman as

well as the good are-to be ascribed to the One God, the creator of
‘ 2L

all things, Iven under evil of the utmosﬁmaimful degree, the
true believer must stlll deckare God's unity. Rabbil Akkibsoh

was strong in this beliel ag the Taimud te .blIle.\4)

Lo 13 W
2, 3¢ WYV
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He therefore accepts Free will with its consequences at the rigsik

@? God's Knowledge and Mad,§ recdom, (Qﬁ

Garscnides -meets the difficulty of Cod's omnicience and

Hig apparent aimlessness in cowndening the building of the Temple
which finally suffered destruction, by declaring that God does

not know particulars as particulers but, as crdercd by Lhe universal

laws of nature, He knows the universal order and He knows the

particuiars in so far as they are united in the universl order.

The contingent acts CGod does not know else man were not free.

of limiting God's krnowled.e to events which zre determined by the

laws of nature. Mlamonided was more true to the believer's view,

God 18 omniscient and man ig free. Man cannot know the nature
of God snd hence must remain in the dark a5 to the nature of his
knowledge. Arama cannot accept the wview 6f Gersonides. Any

view of God's knowledge which makes God dgnorant in any way

of the future outcome of cevents, is ascribing to God an im erflection,.
3 {.J !

Put a more serious objection to Gersonides's conception of God's

omnigelence is Arama's criticism of his view on the basis of its
implication of God changing. Gérsonideﬂ admits that God does
know man's £roo acts, and thls makes Him open and subject to
change. Aﬁrama dismicses Gersonides's view as hurtful to mans
moral development. He accepts the more religious attitude of the

problem already given by Miamonides in y'v pluunJ034ﬁ(l).
o

God knows perticulaers are memns of ithe universals, but man knows

Yo

universais Qﬁﬁ means of the particula

LS

brophecy

. -

Mianonides had said that there werc three ways of er-

plaining prophecy: L-the uncritical way, the one held by the people

v

L. (0% ‘7)‘”




@g to this way God chose one without rafes,@oo Lo his

ACCO l"'.d.&{a
intellectual attalnments and upon him ll¢ showered much of His
Divine spirit. 2, the view of the philosophers; this view

holds that prophecy is a natural result of a long process of
nmental and moral disciplinary life. 3, the religious view;
According tothis view the prophet is subject to Gid's _ﬁill

and selection byt is also dependant upon a life exemplary

in the matter of a long preparation of a mental and moral kind,
It is surprising Arama states that Hiamonides inclined to the
philodopher's view., He finds Miamonided mos - inconsistent,
Holding as he does to creation out of néthin: (1) how could
Hiamonideo make propihecy a natural phenowmenon. he philosophers
are consistent onough. e would not make prophecy a £5£ter of
hard training but rather a e nlfeutgtlon full of wonder and
airaculous, %o be @xplainfd on the basis of Gud's election. (2)
‘he prophet must, to e mure, have a knoWledge of the laws of

nature. He must be able to distinguish between an cvent which

carriecs with it God's wonders from-anvevent which is only natural.

Outside of this kind of hknowledge le prophet nced not have
any more (3). In a general way we may say that prophecy muet
ever remain a mystery., It is beyond human kén to know it as it

really is. (4) Arama scems to contradict hinagclf at times. When

speaking of Jacob's dream (5) he says T™Mepo that only after an

i J— A R—
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intimate knowledge of metaphysics and logic does prophacy come

™

to mar. We see that Arama's cenception of this ver; important
philosophical problem, one so closcly comnnected with tiie rest of

the Lroblems of #/Peligi.usghilosophy, ls dogmatic and uncritical.

Ye miss the philosophic backgoround of thid problem as it is found
im,”Haﬁevé, Saadga, and Mliamonides. It does not follow logically
from any principle in metyphysics or physics. It must be said
once nore that Arama was primaraly a moralist. Accepting this
and rejecting that philosophic view in accordance with not any
definite world view of his own rather thgilgenerally acceplted
dogmas of the Riubbis. He als o states thal the D DN may
oven excell the prophet in the matter of accuracy of details (1)

4

vlthough in a

ra

The X112 J knows the future in a general way

more certain way than does tho - D DN who may

us to a certain historical happening.

Providence and Jugtice

The highest possible moral happiness that can come to

FN

man is the constant Ted ing of gratitude to God, the Giver of

all things, the Provider for all. Nothing ever happens by chance.(2)

God is inherently good and the apparent ovil that befalls the
individual is all for the good of the larger group. Man is of
course free to act. BExperience Leaches that through’hisown
efforts man may attain success. Bul. ezpericnce uiso teaches

that his eiforts may be in vain. YThis is because God doeg ot

it o - A . N
wishihat*success come to Him. Apama believes that mans' success
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dep eﬂ&r% even when his free acts be of good inﬂﬁ@mion and
under ordinmry circumstances they should bring him success, in ]
his fate or deetiny ( ‘;ﬁW§} 4>3‘b ) with which God's !
providence worxe together., Should His Falte be unfortunate
or even tolerably good ( 1493+2), his good deeds will bfing i
about God's providence in his behalf. When mans' frec acts

are not so well intenticned and in addition his fate ls omly

tolerably good, it becomes necessar, for man to put forth more

e

gtrencous efforts in order to attaln a measture of success.

ot even a Tortunghfate ( 2w bryp) will ﬁq& save 1n casc iis

deeds are decidedly wicked, In this way Arama makes the fortunes

of man subject to an uncontrolable element which he calls

ijt
(A +~p) & mysterious unphilosophical antity.(l) *he raws of lthe
Tor Bh show the justice of God., According the wrong done .o

the compensation meted out (2). God's pramice that he would never

again punish men by flood nceds explanation according Lo Arana.

If punishing people is contradictory to God's justice why i
£ J J ¥ |

1

did God punish them? If it ig not why this promise? Only

when those who reeceive Hisg providence change , do His acts
change. Before the flood every one had perverited thelr ways.
Hence. Gud brought the flood. A great moral ohuﬂgo had been

wrought by the flood, hence God's promise. (3) Uod docs not

rule by one law, for then the -world could not last. The

natural law slone would require total annihilotion, at cervain

timee., The individual providence restores the proper bilance

[

of the univers. God rules by means of two laws, the natural and

1

the moral or wmiraculous, And the two arc operated for the good

csene o o

1. by
q,io ,)jujf
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V :1:‘ L4 '- — (] _" . N o p 1 3 a1 ]
he universe -ig of three parts; l-the Ligher world,

which comprises the abstract intellects (p /Z) >2) p /9 ow g

which shares the Divine spirit in a way that no other entity

fa

Q%}’»~ does. lhe Eﬁmyuupmco ig eternal and the perfection of their

essence O a very high degree; 2- the intormediate world

which comprices the beavenly bodies and spheres, These ore of

] ,h’ .

" a JON(U””POL of spirituality. They exist individually. and are

P
ol purer substionce than the compocitions of the next vorld;
S=and the lower world; which containg all of the ohjects and
compounds made up from the four clements., Their existhence
lg ephemeral ard their only purpcse lies in the fact thet
a form principie will somebimes attach itself Lo them. (4)
“nother classificati-n is to be found in hig introduction to
Exodus., God is the first Cauce and the “uler of the universe.
OO _
A From Him eminates wisdom to all objects, Tic abstract intellects

g:s
7 oenjoy the dargest enina

m

ticn from God, and thig directly. The

~ angels ther:zfore are nearest to God. Then God's OH]DJLJuR
reaches the heavenly vodies, The souls with which God has en-
dowed then make% possible thal permaneht movenent, anc lastly
A /

o7 emlnation reaches man indlrectly.  Rrama recogiiliues three stuages
in creati n:l-the appearance of matter;2-the attachment of form
to natter; E-the rule of natural law (8). This natural laow
however is. only opera Lhu in the physica. world; causation is not

obscrvarle in the realm of the spirit.

\l v e :
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Psychology and IZplstgrology
Tk
knowlodge may be elther perceptual prwin njup oy
» . & l) - Ty . B - B e T 43 + ,

conceptual (nlhHow NwWn)., The soul is so constituted that pq"
of it iz ifateilectual and part of it is not. The intellectual
part of the soul engages in the abstract znd cneculative
knowledge, as loglc and pure mathenatics, as well as in concrete
objects of arithmetic and practical 1life. The soul therefore has
both the ( PNy D l):ﬂ!’) and Lhe( /vanﬂ IDW) (1). Another
clascificatien is to be found in hig book, which makes this divig-
fon of the scul: 1 (the {ive senseg) 2-(the passionate or

extitable faculty) 3-(the imaginative faculty) 4-(the intellect) (2

oy

The ’J%yp bsw is not nroductive of a li¥e of action says Aprama,
Only %”Wyzoﬂ hawis calculated to bring about a lifc of encrgy
andusefulness. Nan attaing perfecti.n through a life of doing. (3)
Vig might,say that Arama was somewhat onposed to philosophy as
=uch, In his day the speculative knowlodge was not yet brought
into the relati-n with practical life. It secws that he would
hold in disregard the man who like the drecner would wile away

his time in mere speculation. In this he approaches the pragmatic
view of our day concorning .nowledge. There must be a translation
of thought into acltion. Theory and pracuice must be closely
related. The value of actlon in the development of man zust ve

i

recognlzed; indeed @ modern psychology does recognize 1U. It is
e
Fa

interesting to sce that Arana had some insight into the psychology

of modern education. 1In one passage (4) hs gives evidence of an
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made famous by Hepbart-n principle by

maae

W

onal grinciple

;.

cducati
which teachers should be gulded in tie proparvation oflﬁ naw /’

knowledge to be imparted to childron., It ie the brinciple g/

b

apperception,

44




.

[§

o

&

b

]

N

re

)

he

4

'

“n /.
~
1

)

-t
-4
=2
3

e

9

v

5




Ty AT s
ced NG

oo . I
urLes

GCRUANTG

The truth

in 2 generasl

-
Fa]
3
e
0
-
b}
&
e
o

imaertallty, to

vigion, True the
£

dave even denled thils vrinci-le of
oy in tThe Devine

and there

ﬁhe uill e

,-,f;Emfm




P ? b
o 7o

ii ol Lonng.

il e ly




venald

LNeas

- Mo ing e o ¥
oy LSBT LCYIon O

PR
RAM NN

S T o a T e
ol vhe other

\

“

individual deoeg not comnmls onv

life. when he 1g ddge

KR
b

v A ey Al ey e e
s¢ derendent on

Nmmm-n._mwwu'-mnmqu'—«wnmwnmﬂ“wnmunlmmzwmwﬂ-‘m-m‘Nﬂ‘mw-w\um-dim-‘u.M-w)lmwﬂu‘iu‘ntwamumUlivnu:-u-w-w.«mm“u«-mwﬂ&mmmmmwmanﬂ

(1) 1> yv




A

A

Ve

Llon

goodal o - S " "
seclel onlil L € S TSI e adid e 4 ) er
v e U Lo COE LY e Aos ouy {.%i. 1 1 S50 mulon of

=
i
LA
o
-t
o §
¥
&}
®
-~
3
~—
-

1T

- .
Py sy e
,‘(T)Lil-.' J\_)'L

oy

ooy oy A
LLENGRA

~ N\

cnoend, A

SAG ot L i m OD TR SHIVE a <xxR i roave S et et o 388 e
e R T RS 0158 G Tt i M G LD SR Y e AR SR ) R RS S5t e FAGR VD e SN oot Ak D S B it rm e e
O T g e R i o R e W sy ree ey o i

(3_)4»3ij
() ¥y ¥

)

[

(3) @/UW

B

~,
k
[
-




yd

\f‘

' \/}lw

2 ]
u(/”l.}‘

SR
WL

00

“nd

716G

Wanoed

T o
AR

UL

e o %

Louag, it ds GO Lhogs oF Lo
Woowldy uhe terng rd oL b opovd or ovil, vipe
fuows or vied ihe 1deas syibelized Ly these words refer 4o 4k
neral or sotiong in questlon; and
moral .

canly

IR TN TR v 6 M R ST T 1 AR e TR0 T NS i 6 S ¢ < s O i S < 3 S Dt 5 a8 i

(1) 5> yw

oy

7
519N

R g

med Ly Utidlits
2,78 - A de
L(.,u]( 111 vis

. R R L T S e
X :] kA v AR DS TElavive go

gouonces., Lo

bl

”DAVLPS&l gense of mankinl, con

bpmy ey ole 8§ .
el 15 1

ST B U xR i e ) S-S AR TR e S S50 et e <l p e




=
o)
]

Pa]
I8
M

ik

!
Wy

5 de ey

&

(3
i)

T

Lne

i

o

o
e

ey
[EN NNy

<o

Lres

v

G

L

Lok

=
(o0

Iment

oy
d

Sell

W3

DRV

9]

o)

S

-

(%%

.

e

1G]
o Weaf b

'
i

‘.]A

CLLL

i

sl

M

£33

'

P
e

0

'

N0y

SN

&

Il

10

QLG

" o~

d




[y

" s . ey ol -
L ¥ i S o :u o

Goan oend, (l(ﬁ exlats

o] W e L ¥ ey AT e 0 . .,
CGLovhidneon founded on digsinesions “po-

P R - cery ey e o} g e e L o oY
a0nlons and sentinents of

A gty 3 de & e ] oy e I e TR P . b R
dlotincticns of equali vy and Anegpaelity heleong to numbors s
AT R T L TR T I Pt p ey . oA ey ey g .
200, Gae alastlinetsd CIg of atres: GRSEZ NS NATS cr-\,)a,kﬁzdnezsas 13@101‘1&‘ GO
i
~ - e v'w BN . ] ] '
Lines, T4 s not f ndard s or can he

oy oo £y R - HRNPN o
BOoas vo conduee to o

Loy It le oup

s, 4 K
atandard. hlg 1z

snsclute 1deslists on bhe uesh

'

sawe view, It le also the view

ooyt k] .
eunical conduct. Avron

of rell

[N Ty
Ligaey s

(s
e
¥
—y
3
T
u
e

—

\;{"("‘““u]_()r_[_. R

.
an e oy
o Ll 107

before

TR U S i e T i s AN L S S8 e a8 b7 Sk S S oy o S i 3 ek S5 AR NS N TEE G i T8 R T 312 e < UM 5l S e e st IS Gy T e AR WD Sin ey VS P G RS R e sy ERKD ks R S X0

(1) Troeph MW' * Rukies ?}%ﬂw .
(2) G Ny

r"m
<2 Y

ronad helnos,

ckeround 0/




T G, ey @Tan A n e
P Gl AL oV FRRYES A i

toere 1s also the other concent of “1ﬂhorv

P

ion send for

oy oy e T . e MY
eartin ds o roll

aver 14 withon

will otrlke rore Lhere ond the ofF

will e o cbhzrmaing rugldubicl is oslled The

“ 73 v TTY e o egn
13 s Higtopry?

A vnilogoh 1y meang

ale G e o o,
BB LATHY Lo

nave o

Wiorld o Qe

o R R -
LCHULILY CF

ey o ., M Tt e et
Hong, .Lhuy LAV e v g eoulated aboul the

R T
< QUL INLUR

cnd love to ewmbhody

K-
L

. B T e P . N :‘. A S
the woerld reclodient of the s.ird Wl

IO S R A o A6 i (T RS T Al i ek B LA Sk W TN S, i R DA 0 TRt AR AP T G D 1 S e st 0 e RO 2y i 1% Sl WY 4 ok A S v e it MRt ) M S s e

[

=
ga
N
KN
<




B a7

ced wrilters Lave o1l had

lstory in genersl ond  of dewlgh history and Judsian in

... R .
rartloular,

arver glving the giory

el - i St~ RV W - o eeniy oy s ole e T . - PO et o TR
:blluaghy of whe develorment of Jewish lnghiT 001 one
by the wey wilch Inserorets Jewish His

o
b

4
ra

dalatory and in cach cose it i

been g relisicus - hilog il

CJ GV .a.J»' IENRS

b £ y’ LJ i i

Ao

alghess dnvellecthrally evolved 1ino o

LY
Taroel 1g 1itersllvy

He Priee T/m\,.)

D v 18R AT D e ) e

BRI, EERP "
Lon o uhe ren

./\J"'




Callogo hicel conceny ol

Ao, . . “
g I R
FENs LI, 3 l e diclfy

rily

)

D . | 1. W
ined v ongburol

.
o gy o e
SERTANLY

racterimed by oy \’Lﬂ")‘D N NIYD

7 Cod-Fo Tarnel

4
i

'

Leen eleoted

o " e -
She

..buuﬁ? Tapa@l

LG Wiy

Tsrzel to

all the

o S s T . TT s
hetwe en Cod and Io ael, Tlow

tsell to o CUovenant

"G

Y
NG

211

RSN L U SIS CEUD ol D b SRR T mar) AL o

‘-.c.-w.w-‘.._-.-..-...,-.u-‘.,..u'm.-,..-..-m-.\-m..m-....—.-..m.mw-wwmw--vmw--m‘“"=""""—""‘ 7R SR e S8 Y <t s vy v g -

(1) 31 oyv
() Gé'yw




11 1//’/

hent Tor

Srdrdtual life

ning 1% hes romained e
g e oT a4 E " .
[avion. ot by one ach nor Y one uvenu ravhor,

- ,
T ey | P -
LBl B0 DwEBL

e K3 R P 511,. R P P N B g 3 o
cussitile, tals somnds very mued like A’ij%5W@ﬂﬁ§jx@§ lden of
T ]

pivine Ghing,

gulritual

2L retribution ofter

In Helevity ¢ ]

w*

/- 101}61’ d.j.f. \Jf:l ¥ l 1) P“;ﬁ l(_, T‘j o } ne t}li. %

)
(.
L A, KR M
Arana ws wuch Y0 ey oot M Ak
£~

Tand where the

i
-
§
b
=~
P
&
AL
o,
M
l’ e
]
u

B0

relidicuy life,

X5 abiye.

. R RN | . TR
WO G0 1S TP OV e n o

?H 5 > T1% »lace for Isrzel's norusl
é

{
|
!
|
|
i
|
1!
:
1



diendudred S whoele Tgvael looms 1ok, Ista@l's ena:
lJ L (; 2

» uherfore, plweys attacked a ard of Tesrsel uy"

contloned Baloan

should not see Tehael rarilally,

LIty of the Tew in 4he case of ILgre

past
sver durress 1tself ao a faotAmcrv we rec gniz%f itg

.....

tural amuiﬁude becavse of %he Divinely endowed dignogltion

snlritunl 1ife. There wiln alwayy be of cours

eal musgt

weclal and noe

for the

Ve uhaose whao will e in-

different 4o bhig Mife; wut Tsreel ag o whole mugt never he

N ; (1)

1% can never he Tholly indifferent %o the Torah

NYop iy

He

8 '},"Gb awvge

In order 4hat Tareel never gwerve from proolnted tagk, Cod

agsslpned them v . Thege wany NP have kept Tsrael
i VRN v

LR

)

10 congerve od's moral laws f or

hed no gueh res ong 1111J*y hence

commandnents, Every one of 4} inted fto gome

Or anotier of the trineinles of Judsadan. The flrst comman dment

begloning with D0 4% svands for the wrinclole

[
1.1
L%
e
L)
»
s
-
fes)
o
-
g__a
Cr
=
-
fary
@
2

gecond » ! xh
BUract Jrvu(,]TCCLmv,Av:zJ D lyaw HENY/¥) ,\’/
sieloming dhe crderly vrocedure of the world to the stars =n

) 1O T bas reference to %the he eathenlsh meliefga regerdin

&
~3

Given thege ng

W90 and ddstinet vecnle, Sueh it migt renzin If Terael la

Qunenity, The m ) oy a

LY

One -

=1
A grnere,

17 GIle




G

- L s “ < e LURE RTe
ag the nogt orvoerdune tlme for securlne suce Cegg
et o .

LAy dn

/T D refuted the -~ hilegoe

the nobural beo

///
é- L 111 1 ‘J[' 11 : g Cuj.. O ne f'. > w e I"‘Li 'l]. :.', -(]-:LL. ILLZsll ! o i‘ .U '!LJ"X.:’.:'? 6] Lo » “t une 3 Ti .:rlj 8 QO 1""1}1' 1 i Y 1e t
. Al Jons s Lo, 0 rl'G

i GO T e e o T S e et e e g e e LEZE S
wovb dmeress vhe fact thay parentael Influence an well on 1)

.
54
C'l
=
&
-
—_
=
i
o
o
)
=
E

s Through which Gog

I, o Lot LT i L. o
Lae wmonth of Wesian oo O wae vesr also with

e
o
W
2

Z
ey
i
te
Lte
n

s
Loyt

FE
L

pect

)

ite

-1

e

TeAEOT

aa 1t would

ower of fhilg

w i»
srnlng she phlrN

Juat as the . \ IR / 3
- K BE AP ITN oD UG L o SN InNm

P = e ’ n

Q//7 I" / ) ' " ' fefman 'v#"‘ﬁ*’”d
/ w 7”7’ 3 ke elae b @ '7,‘? ng Trn e LE o e n::u-pﬁ(-. ved from

Wte Tl . S -
uAE LOree oo . e
28 uhiree g h ook cof whe

. =P L .o
B0 Do oalso onlv g
Vg

" Wit o me e
IYOWeI s,

" fundament rincel leg of Judaian,
Jeak  Gnn fffm';%._ .«m@%‘;{.i‘:ﬁ,ﬁ"fﬁf‘zw ke 7
(1) (0275 &
- ﬂ”
Vo) ’\)U/ . Mcd RA1G

(ﬁ)74\yu/ 58,

s




bl

Tur o~ ') o At Be b, the ra v
Mwwmw»wr o lw«({?y» [FL R GA WS A L M ST N | TR g
™,

ekl G R Rk AT o slving Tarael

to kee ity wmentsl eve fixed on these o
hen war - et 8y [ . . gy o i
dnent o Lthird foniivel, NDhn e

Tl @bu@r?anoq

o P R R .
L5 s :;‘;ll(i Wil o

[ K S s EN oy ey 2
Fhe exnlenasion for

of value in VorlQe-

;iven

B P T
.,..J.. j"’ means vo e oao

g oy e S el o dem a8 T or e o
& Comrronliae cractices to whileh nlego Tersel rgeyel

,:; I3

,
CICRA K T
/ subject. I 4hig 1

L
e
£z
I_I
-
o
{_.;
]
p
i—
;_)

A, 4
nodlled

MG concerning

Ny Pp vhey held in-rreater

b 80 Ghat 1s ser vice was allowed on 4hat

nely dey?  Since 1t waso 1ﬂrely comronlae &; why were the NI ap

KA
-'4\171(.)'{.5?

conbinued

Lad ol LCHL 0 Ron e

RalP) Goostoddience Go

lu, hence he ey ke is rfuf;gQ%w,KLsﬁkwui:
1S Py IS e, L6 were of covege Uutier 4

Tt A9 anbe a1 ' "
Lgracl did o e vua L LENCe yo

' aek
//” ween L upEitlo without the many lewe The ghéitﬂis not essential .
; -~
The motive 1a, payme Db D P2y, Do

s Db ==Fe Tov o1 Glucs and

NDop P ppow wp/», NIID D

1S3 .




4

A a iy
Ll o u“.a.l

\m

e %t

LT es

by which the trodlddons

(1) &1y &
( ~

() Oppoaes MQMWINP’D ﬂJ”5’~‘/5 -
DM Y

5) 1§ 2)¢ '

gy ¢

n
[N

——
RS

N
I

[Ny "VL,J'

out Divine

PR i
g ; 7 w2 TOOE

e . . ehe e om0 oy eha

G o e conduey

To draw the do

rech imforﬁr aa of

Delay S am
Ghilnes

NN op

R ST TIAT S 1L 00 T 10, DU, A S0P IS B ke S S50 T ek S U i U3 1, Wt . 8 i 58 S i 5 e s e

189 17‘”




?

—

’

de wrlios :;-“J@f e b iad in zdnd, r ine
TO menory,
cf the Toreh,
Bath oo Natory of Igroel ond o hylogooh Y
OV snepe dletoies men ghowld be gulded in his morvel Life,  The guories

wr moral ing

derived from
cldent

The low conce

D'Ny v Dy sen Both the

(3)

fitn

LS

other natlong, there sre

Iile

Flatory and -

11losdeal wﬂd vnchronlosicsl

Why does not

SRR

D IS,I‘JK’ ﬁd/)ﬂb’

Historlesl reallty and the law derived

Torsh ig

borlcsl

“hillogorby,

the

the 1fe of cur fore-fatlhers,
Tor the individusl oo sources

law of

Tha

sructlon,

0

whe lncident of the daughtersfof_Tr)D by . The

e ethleal value,

lg gotten from the guory of the

erﬁm'JWnag
(2)
resl worth

glory

SONe

pe e ’ "0.. ", A
meterial, however sxke Loth

A v oy o
SLame,

Torsh give ite

Musled them gquesztlon,

Yy
BEING

D P pOID QOpDJ ﬁ”gn

&1,




v

n hrark g

,
aevlce of o)

: i
T IS
tral il L kL

A

ad Al lenlties

name,

2GS COns

rae
Liel g

N PP N &

Lk

e

S lo

ap e

& ey o i

4 e
—e ad

croouative

ITE

gy

ERP ]
ERSTERNA

G




n

453
-
e < >

» ~ i~
o = 2

: > 4 ’
o = &t <2
[ s e I
i i £3
= 2w
. :

& & B et
- b ] 4 L)
- iy ~ bl
L el Yy .
[ <3 Ny

i 2o
: 13 -t

G.os -
oy e
~ o [ ’
o —
- =1 foin
i T = =
o~ e 2] =
w3 {3
[0 =
N ' e
- ™ o
3 B b
] i e
" : »
o) O )
7 == .
T = oy
= 3
S -t
r o] —
= 3 ¥
i s 1
pa-Y L
4 e =
. <= o)
— - ] *
= ] =2 e
éas w— &
& 5
Eaat )
[
2
hiny
=t
) o o °
Sy L
nn.L i [
L] - :
o o -
o) i
P 3
e n — Gt =
L S n ~
! s> o ~ ]
~ = =
= b X e [
b o T ek
= p it
5 = -
Al RS E It ~
B =5 .
Ty =] >~
O ik
[ = ot
T it} )
f] i)
—~ 3
B O
b 0 o,
: & -
o — o
Fal 3 .
o3 b L]
o ~ S
S 2 —
o ]
23 =
= o
o '

rer

I
2T

!
'
9
°

e

v.; L)
Gy @ o
o>
o O




T ey o o
Ll LO 1-’,’;,})‘- i‘} i
,_;..««'—--""
A )
Gooun o TRl [0

AR T

le nee any one

/7/7\777':,&.'?1

Inter retatl text
LT owlvl i,
of vhe

le always

Hih ]9(«ul guorics ap well

N P P
PUSGL G

s ine

vhie Jewilgh G
n o oeglwilaete nowledoe

2
x4
3
[
o
&
2
=
=
R
b
L
<
—t

00 \\f:] \4U '7'"

R J e D, me S P TP
ddeoligin . ond ahob

v s 4ty sy P RS A s AR el MR 0T L iy D €240 AR A0 R o i SR chs SR AN S e 0 ey U S T Wi AUSR SO U W 0y e SURR XS i SRS W S K D WL SO A D DT 42l MR s, Srr, AL 8T4 A AL T AP oy G Wik M S U VA SR Rt

(1) pinyh B3,

P
[

AEACNY

1

Hatie

&

d

X P e/ 'L)/P

S s
L &;;:1:.

1£FioulY

leg dnter.

whconsl o

ool

)
suons LW

TIR At mnm g
UL LRENS

I
v

rnowledic

o - . - -
Ll 3eo

et
FUGRTE

T
BlY e

indtated

oI,

T sy e o1
o v‘vr " LI

the J\}/j 90 CF

!

R

nLer:

rgadty, Hlg alle

FreL "‘—/‘2(‘“ il

s,

» A

)

and followed

o B
LeXU .

wr'y

N7 e,




Y

“{P’%i{;nht 3¢ the text.Next comes the long lle Qﬁﬂww
, Eontext‘af whloh the textugggmrsmfﬂnﬁfiy the apPllGatlon is made and

pamples of his homeleties. :
o= 3“““ﬁ@&mﬁ%h®MQlﬁ%%®%%M%W%%mﬂ@ﬁ@@mltw%@mﬂ@%W@ﬁ%ﬁiW@bwﬁmmd@$@@$m&h®mﬁ&F

Atops in the development of a sermon.There is always Biblical ‘end TalwafTo tey%

Eav)

g§110g1nd this is the s philosophic thesis Whl@h sthenr-8Taborated Throws

or difficulties of Lhe f

The philosophers have said that mans learn;ng process is begt understd

if we imagine the mind aualean'slate;upon which impressions,are~cdnstahtly beiz
made.Arama,as a Jewish moralist, holds that man is born with mofal tendencies, ;
But some of us do not follow these tendenoies.We must sooner or later come to i
realize that we have gone astray;and in order to embark upon morai life we mustE

painfullyﬁlearqénd eﬁperience what thevmoral life}s,the moral life an<appreoia‘§
tion for which we c@ald have had if we had enyy followed the moral tendencies E
endowed to us by birth.Upon the heart of man aré inscribed the moral 1ngunctlon%
Thggare the pNljjwxr» Jvnx/% _,whfhp sinful Israel caused to be broken.The sec. i
ond set of Tablets represent the efforts man must make in the direction of self;

education as a result of his disobedience to innate morality in himd

Israel must forever consider itself governed by a special providence.

To deserve this speecial providence Israsl must be faithful to its historic niss .
ion.The/vaw yy P undoubtedly interfere with Israels constant mindfulness of the

law;but they need not be neglected, they must be looked upon as necessary to the

sound condition of the body thru the medium of which the souls activity is carri

_. Leger
on, The f'ur\inﬁggp are of course most essential.The JVd‘fﬂ yup Was to be
16{7 f)j «/ ﬂ
64.
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-go forth o yn ,th/') , ho matter how‘desirou@ he may be to cleave to his mats

ial possessions.( ., NN R AN Y BTE Y SV ES T

brought ((3 AL 4 -That is to say the materisl @Pe nust be dlSGJ

plined from tha po:Lnt of VJ_e\/of the spiritial.The day of the 9 plyA \;\%/‘

came RSB A D 7jlbL J\y:;u/r\ 22> nanpe and not N UK AW -)\\h;

to show thereby that the 7/3,\',\ H2hawn which Israel might at any time pOSSGb
\

nust be viewed as ﬁlfts*fr'om God who takes specisl delight in Isrsel whom H;

guides rpy 7 —Ta even ag the miraculous event of the Exodus SYmbOl_LZSS,

ozl
not as the netiermsl result.of ones own effort whmh theye/t1a. Aa v, mgmfw

L

as it does the commemoration of the N1YAER NP ,mmht oumgest 1 ‘

The clos’%"@f the manners of mgn.The jno MSW@arlnd the
pI1a> +7)2 had to be mindful of the reepons:l_blll,tles of his dignified of
They were to be % 4ob /myy% ; and therefore always A 52k .o, <

y’ - '

Let not man become a slave to earthly thingsThe 2y 7{

was made punishable by the Torah because of his slavishnews to the thlnos ‘«
this life.when therefors: the seventh period of fhe hu fewree comes he nust
£ ]

|

Man mugt find a helpmate ‘that ig fit for him.Aramss homi%I

ical genius finds in thig the story of the combination of HH/o” aud 3 p /0

}
and of man. Aooordlng to mans disposition for things,and this élﬁ“
' |
position is given to him at birth,will be the degree of the k. M 7
le, W&ZW @nly he who is 2/¢ ,that is with the proper dlsposition/

will 'in the end find the 2@y that ig 2o @ ,,This soundw very much like

allegorization of Philo.It is mord probable however that the influence of

y
"

4 @ ’)jcﬂ
2, 737'“)
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s )7 65



(9

“u;
- Kabbala™ “% responsible_for this interpretation,

i —
The pp Ny 2w x represents the strain%of body after 1life

disapproved by the how .1 : -

Clean speech is the result of deep thinking.The y2/7p» (Tal

g
mud, A X1 Se Jin order to cure-&ﬁself is commanded to go outside of the camp.
2W
The thought here is that man, inorder to aspire to &ive things, must be as much as

possible free from the evils sudgested by soelety.:z
The commandment concerning /.3ﬂ' nhe Arama'makes;anothar
" 4he, : ,
1@sgon<:;%a&t1ng man to reduce the bodily demamds to a minimgm.Only when the

the soul is allowed to sctfreely Wiqy 410 sots of man(  p sy 2 )be motivated

towards the highest good.:2

The interpretation of +the passage in ‘Aboth about the

creation of the world ,lypsp ﬂjbﬁﬁg is oceasion for much philosophie speculs

" tion~Already ¥ 5{@«03;{;w7 , Ao, / "2 0 ‘have tried their hands at this
7 P :
m{;ﬁﬁi Talmudlc pessage but none of them sat@sfy the homiletical taste of Arama ‘He .

M//ﬁ makes the Ten Words stand for the ten qualities or Causes by which all things
in the physical world are known.They are:the essence of a thing;its quality;
its quantity;its place;its time;itéoondition;ita relation;its functdon;its
receptiveness;;its attributes. | ) I DAY anx! foéinstanee symbolizes

Hens
He D;f)/ or the essence of things;and_y.ﬁo nrorepresents pI XD or its places.,

Just as the Alyv vw» teach the ten caua&t1ve factors in the world of natural

law 80 the ten commandments stand for the te%mleaculous ways by means of which
lsrael is related to and guided by God.4.It is all of course far-fetched and

rabionalistic;the result of reading into an innoeent folk legend speculations.

1 6t
o epféw
s ¥
4 3§y w
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of a comleX\%nd complicated system.

Althomgh gold under ordinary conditions is known not to
burn in fire,Moses was nevertheless wgs able to burn thes ;. A L)y because
ln%

he knew the secrets of Chemls%r %g Ege fire when containing o certain sub

stance could burn even gold.im

Do not pray with a feeling of having donepcts of unquestions £

able good,on the basis of whikh you expect your prayers to be answered.

ﬁrhg,gJ\ Y YN hn means therefore according to Argme that man must never feel

ap
“7 oertain of being positively righteous,TThe kngiedﬁe of having been righteouS(g;fQ |

// must not be made the bssis of a §E“Mgfful petition to God.

Many more samplog might be brought to illustrate his homoletmi

It is not necessary however to duplicate these.
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Neumark—Jehuda Halevi's Ph13osophy in its Principles,catalogue H.U.C.1908.
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Isasc Husik-History of Medieval Jewish Philosophy.
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