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P R Ji~_ F A C ·E. 

I hope that the crudities contained in the following 

pages will be excused, chiefly on the ground that it was not my 

good. f'ortune to possess m1y guide which might have given me a 

point of' vif)W f'rom which to consider my work. 

I regard these pages as being but preparatory to a I 

I
ll' f'uller insight into the history and nature of' Jewish Ethics. 

Indeed, I have made some advance beyond the results shown in j 

these pages, in that I have worked th rough Baehj a' s Ho both ha I 
Leboboth, anc1 have gathered much mat eriaJ thereon. It was my ·1

1 

intentlon to incorporate this material in this essay. But the 

saying of' Saadj a, IV, 102, I have f'ound to be very wlse: 

~...,xD11 o"tHViHl ;rJ.n1 llUf>J (n1:iJl) JIDr iDi~w "E) SY ~Y 
Man's soul is broader than heaven and ear•th, but his body is 

small. Emd despised. 

I herewith ext end my thanks to any one who may have 

helped me. I extend my thanks in particular to Dr. Malther f'or 

his kindness in assisting me over some dif'ficrn.lt passages in the 

t::t'.'anslation of'· chapter'X, and to DrQ Grossmann for his courtesy 

in loaning m.e needful ·books. 
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IN'.rRODUCTION. 

JUDAISM AND SYSTEMATIZED PH!IJOs)QPHY~ 

FIRS'.r cowrAc~r OF GREEK PHIIJOSOPHICAJJ SYSTli~MS WI'rH JUDAISM--SEO-

OND CONTACT '.L'HROlTGH ARABIC MEDillMS--ARABIO PHILOSOPHY--KARAISM--

JEWISH SOEPTICISM--'rHE DEFENSE Ol!, RABBINISM BY SAAn;rA--JHRST JEW-

ISH PHIJjOSOPHICAJJ SYS'.rHM--FJRST SPECUI1ATIVE ]~~rr-noAJ.1 SYSTEM. 



I N T R 0 D U C T I 0 N. 

Judaism's contributions to systematized philosophy have 

seldom been independent in thought and of• fi:i.r reaching influence. 

The first time that Judaism took any place at all in the history 

of' systematized philosophy was when Philo (1- ) of Alexandria 

at1:empted to al 1 egori.ze the Bible in order to bring J·ewish 

thought into harmony with the Neoplatonici system. What ever ef'-

f'ec t Philo• s work may have had on the dev eloprnent of' systema-

tized philosophy, it had very llttle effect on Judaism, probably, 

1. bee a use of' the lack of' af'f'ini ty bet we en the Jewish spirit:, 

h }I 11 ' ' N 1 .. l. 2 b th and t e e . enic sp1ri t in the eop a tonic form, • ecause a 

Je:iwish spirlt was at this time busy with its own development and 

could exercise but ll ttle originality ln its contact with a 

2 foreign system, and 3e because of' the disturbed political. condi-

tions ~ It is true that in the far-reaching talmucac and mid-

rashic li.terature mention is often rnade of' the intercourse be-

twe~:m Jew and Greek. But this f'irst attempt of' Philo' s to ha.r·-

mon.ize the religious sustem of' Judaism with the current phil.o-

sophi<.rnl. view did not af:t:'ect the general tendency of Judaism. 
"4'1.--

-·~-----· · I 1. of. Bl. p • .:l-ffO. Gutt. p. 8ff. 
2. cf. Gutt. P• 8ff. 

\ 
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Philo is never mentioned in '.l'almud or Midrash, nor by Saad.ja or 

Bachj a, or even by the Neoplatonist, Ibn. GABIROL. 

So, Judaism did not y.ield to the Greek system of speou-

lation. .Instead, the Jews became jurists, and, as GUTTMANN re
l 

marks, jurists are seldom speculators in philosophy. The codi-

fication o:e the Mishna was the codif'icat ion of' laws, and not the 

prt3sentatic>n o:e a philosophical system. After the activity of' 

the '.ranain, the Amoraim, notably in the Persian domain, engaged 

for three h'liJ.ndred year•s2 in a zealous halachic and agadio in-

terpretation of th(~ law. The 'ralmud was closed around. 500. 

~rhe vEn•y fact of' its close indicates a deterioration of' the men-

tal standard and of' the moral stam.ina of' the people. Thus in 

the baginni1¥.'; of' si":th century Jewish studies fell .into a deep 

slumber, having lost any independent creative ability. In bring-

ing on thi:3 eollapt~ e, the first ·at tempt of' the Gree.k spirit to 

f'oist a Greek philosophic Wel tanschauung upon Judaism, was an 

indif'ferent factor, having contributed neither to this side nor 

to that. 
-~-...........-

1. p. 13 

2. Geig. P• 262, 
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The second attempt of' this penetratd.veGreek philosophy 
's . 

to int~~rcept the course of' Judaism development was rnade in a 

less direct and more ins id.uous way. 

'.rhe Greek philosophers, Ar•istotle and the Physicists 

in particular, were translated into the Syriac in the fifth cen-

tury. With the downfall of' Persia and the rise of the Arab pow-

er under the ABBASSIDS, the court of the Khalifs was frequented 

by Syriac physicians who roused the interest of the Arabs in 

Greek l.tterature. With their customary ardor the Arabs soon 

translated the Greek philosophy into Arabic. 
I 

Arabic thought was now diverted into two directions. 

On the one stde, the new philosophy found adherents 

who would acknowledge no other authority. Under the influence 

of Aristotl1s and Neoplatonic corrunentaries
1 

they called themselves 

Peripatetics or Philosophars
2

• 

l. c:r. Schm. p. 135. 
2. The most noted of the Peripatetics ware Alkendi of Basra, 
820; al Farabi o:t"' Baluh, 900; abu ali ibn Sina, known as Avicenna 
986-1037. Following Aristotle, Ibn Sina divides science into 
three parts: 1. higher and transcendental: metaphysics, 2. 
lower or empiric, eeg* physics, 3. middle and theoretic: mathe-
ma t i cs and log i e • 
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On the other side, /\ 
the Koran revealed by God th rough 

MUHAMED had to be. protected against the ons'laughts of the Philos-

oph\9X'S. '£'he MUTAI\AJJIJIMlJN (O"'""l:;i,:"'TVJ, speakers, Loquen tea} the Theo--...,,,.,. .. -_ _,,_ ... ...,...~,,,..-~.,. ....... ,"-., ... ,,,,,--, ..... _ .,, __ _ 

l 
logians, def'ended the dogmas of the revealed religion. As the 

basis of all their propositions they took the Koran ox• the "Word" 

(Ka.lam). ~rheir system was therefore called the system of the 

word or al K al"am ( -, .::i., n v.i :rn) • 2 

Among the MUTARATJLIMUN or KAIJAMISTS, however, the re 

3 ,A I'\ 
were points of controversy. All held to the K<n·an, the Kalam; 

but some, uncompromising in their attitude to the new Greek 

philosophy, were strict literalists, while .others in deference 

to th':l new Greek philosophy were freer, more allegorical in 

their interpretation of' the Koran. The orthodox li teralists were 

/\ 4 
called the MUSCHABBIHA • '.rhey interprHted literally the ·Koran 

f' passages mention:ing Corporeal parts of God. ~rhey furthermore 
' ., 

), 
j, 

le 

'!', . ' 

l; 

A 

held to the obvious meaning of the Koran as to the predestina-

1. The most famous is al-Ghazali of Tur (1072-1111} • 
2. With some Kalam or "")"J..I JH'.ll~remeans logic, as with Bachja .• 

cf. Sohm. p. 135. 
3. cf. Gr. p. 200; Sp~ p. 222. 
4. The orthodox reached their highest development in the 

.Ascharites, f'ounded by Abul Hassan ali ban Ismael al-Aschara of 
Bassora ( 881-940). 
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tion by God of' all man's actions, i.e. that man had no :f'ree will. 

'rhe other school among the MUT.AKALI1IMUN were 'called 

.... 
MU'TAZILrrES, {sohismatios, heretics). This school was founded 

by WACEL b. ATHNA (700-749). They insisted 1. upon. the pure 
_,.,,.. ... ,.,,,. ... :n."'~,.,.rr 

unity of God; they denied every at tribute. They assumed 2. · 

human :f'ree will (Kadar), since predestination o:e human activity 
-·~···"~~ 

is incompatible with Go'd's justice in as much as he rewards and 

punishes the good and the bad. In short, they were advocates 

of (~od 1 s unity and ,justice. In establishing these doctrines, 

they always found theil"' basis in the Koran. But this was hard 

work; so in order to fac il i tat e matters they employed the same 

method as did the Jewish Alexandrinian philosophers in Philo' s 

time, viz., the ,allegorical interpretation of' scriptural pas-

sages in order to harmonize these with the Greek philosophers. 

"Allegory was to f:lll the breach between the reasonable con-

sciousness of' God and the Un.reasonable one which the Koran 

J\ 

taught," In the MU' 'rAZ!IJA was adopted by Khaliph, Alma.nun. 
._..,._.._,.,t.,,,11'•~;;1·~"' ... ''"""~ll•l'>'>•l 

At this time when, as Joc')l says, "the Arab ceased 

filling the world with the noise of' their armsand began to fol-

low the arts of peace", the Jews too, freed from the Persian 
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yoke, began to feel the influence Of' this study of' philosophy. 

From the close of' the '.ralmud up to this time, the '.r'al-

1 
mud was the only source of' culture and character. It was r•e- ,/ 

2 
gardec1 as the final and inviolable authority. 'rhe 1 i terary ac-

t tvi ty of'\ the SABORAIM and of' the early C~AONIM confined its elf', 
3 

as f'a.r· as we know, to a few talmudic compendiums, to individual 
4 

poetic ende~wor, to several orders of' prayer, etc. 

But if' official Judaism within the schools in Sora and 
ed 

Pumbadita was so st fiep~~ in talmudic studies as to be unaware of' 

the philosophic movement without, it was not possible that all 

Jewa remain insensib1e to the new thought. Among the Arabs was 

1 • cf. c:;ue d. p. 1 7. 
2. cf'. Ceig. p. 262. 
3. The chief ones were: Sheeltot, by Achai (760), Halaahot Kez
ubot or Ketu'ot, by LT@huda.i ( 760), Halaahot Gedol.ot by Simon of 
Kahira (900). Por a f'ull list, cf. 'raub. p. 8. 
4. cf'. Gutt. p. 13. Geiger is of' the opinion th,at these small 
attempts at gaining 1an insight into the "talmudfa darkness" is 
the f'irst evidence of the wor•king of the new philosophical spir
it among the Jews. But on this assumption of a "zealous spir•it
ual activity" among the Rabbinites, we should expect the Karaitia 
movement to have been attackecl long before Saadja' s attacks. 
Cleiger's opinion seems tenab1e only on the assumption that the 
greatest part of the literature of' the Saboraim and Gaonim has 
been lost. 
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a party cal.led the SCHYTF~$, 1 who attacked all traditional methods 

of' stucl;yirig the Koran and who inte.rpreted the Koran according 
out 

to its strict sense wit:t the help of' any tradition. Opposed to 

these wc7re the SUNNITES who maintained the reliabilit'y of ell 

tradition. A similar split was created in Judaism by a party of 

men uncler ANAN b. DAVID ( 760} a di SC iple Of' JBHUDAI GA.ON. These 

men or .KARArrEs
2 .x "lr~:11::i )attacked the rFJliability o:E' tradi

tion, especially in its intarpret~tion of the Bible. Tke princi-

plc~ of' the KARAITT~S was ... ,. .. l"I w .x n"l"1nC::n. \lW"'£Jr11: investigate deeply 

3 
into the words of' the Tora. All talmudic dogmatics were at-

tacked. In 800 JEHUDA JUDGHAN, Karai te of' prCJminence adopted 

A 4 
the pr:lncip1~1s of' the MU' TAZIJJIT'.f~S to whose philosophy Kara.ism 

1. cf'~ Geig. p. 264. 
2. The chief doctrines of the Karaites were as follows(cf.Sp.p. 
235.} 

1 • 
2 • 
3. 
4. 
5. 
6. 
7. 
8. 
9. 
10. 
11. 
12. 

3, cf. 
4. cf. 

Every single body consists of atoms. 
Betw(~en atoms the re is a free space. 
The world is created from nothing. 
God is not to be bounded by space. 
God is incorporeal. 
The creator of the world has no beginning or end. 
God is omn.ipresfmt and omniscient. 
God is all good and all wise. 
('Tod's prov id.enc e rules over all. 

Human will ls free. 
Human intelllgence is an emanation from the diYine. 
The soul is immortal. 
0 · 2' 3•z 0p. p • ,_, a 
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1 
in the f'u ture al ways cleaved • · 

If the Karai tes attacked the reliability o~· tradition, 

they 1vere zealous~ at any rate, in upholding the authority of 

the Bible. '.rhe imperviousness to the new Greek philosophy of' the 

off'icial Judaism in the schools, arousea. in many a skepticism 

2 
that attacked not only tr•adition, but even the Bible itself. 

CHIWI al-BAT.iCHI of' Balch(or CHIWI al-KAAJ.iBI) gathered the por= 

tions in '.ralmud interpret;ing Bible passages in diff'erent ways. 

Since these interpretations contradicted one another, he held 

that it was proper f'or him or any man. to interpret the Bible as 

he pleased. In addition to. the self-contradictory Talmud pas-

sages, he added ov<1r 200 ori t ical object ions to the authority 

3 
Of t1H1 Bible. 

'.rhus four influences were at work in the world of' Jew..:. 

i.sh thought: Greek philosophy, Ara.b philosophy, Ka:t"aism and 

,Jewish skepticism. Rabbinism, in order to live, was bound soon-

er or later to recognize these influences. The first Rabbinite 

of· consequence to adopt the philosophic point of view was SAADJA 

-- I 2. cf. Bl. p. 702. 1. cf. Maimonides I, 71. 
3. Gutt • p • 20. 
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ben J'OSEPH of' J!'AYUM ( o M"'9) ( 892-942}. As a Rabbini te, his 

1 f'il"st literary ef'forts were directed. against Kara.ism • Further-

morc::i he translated the Hebrew Bible into Arabic. One of' the 

2 
main reasons f'or this was the support tradition • 'rhat his at-

tacks on Karaism W'ex•e vigorous is attested to by the fierceness 

of' the polemics against him by the Karai t.e 

~rhe fame of' Saadja's wisdom reached the Exilarch at 

Sura, DAVID b. SAKKAI. '.rhe GAONATE had sunk very low. MAR COHEN 

ZEDE~ the Pumbadita Gaon proposed the abolishment of' the Sura 

3 
Gaonate • But DAVID b. SAKKAI, who seems to have been an execu-

tive of' considerable insight, would not consent to this. In-

stead he called Saadja to the Gaonate in Sura, (928). Thus did 

~rudaism of':f'icd.ally recognize the existence of systematized phil-

osophy, of' Karaism, of skeptic:ism. 
as 

Saadja continued in his office Gaon for two years4 • 

'.rhe moral and political corrupt ion of' ~he time was great. Sa adj a 

soon que,rreled with the Exilarch. He refused to recognize the 

Exilarch's requisition for the Gaon's signaturl3 to a bill ini-

l • of. Gr. note 20. 
2. cf. Gr. P• 271. 
3, c:e. Gr. P• 277. 
4, cf. Gutt. p. 18. But cf. Gr. p. 302f'f'. 
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qui tously transferring an inheritance. After a long contest 

with the Exilarch, Saadj a was compel led to f'l ee to Bagda.d for 

saf'ety. In 93? he was recalled by DAVID b. SAKKAI to the Gaon-

ate which of'f'ice he held until his death. It was in 933 while 

he was living in Bagdad that Saadja wr•ote in Arabic his chi.et' 

~ ~ ~ A A 

work, KI TAB al-AMANA'.r wa 1 1-r-~rr Q,UADAT, ( ~1 y-r;n :rnJ 11'lX7l -,~u) • 
-~"""'""'"'°'"""'-~"""''°"···~.._ 

'l'he book EMUNOTH weDEOTH is the first at tempt. in Jew-

ish literature to present a systematizecl philosophy. It sought 

1. to a.ef'ine the attitude of' Judaism to philosophic speculation 

l 
in general , 2. to determine Juda.ism's at ti tu.de toward Greek 

hil h 
2 

rz t d A bi 1• '1 h ~? 4 t d J{ i p . osop .y, ..:.i. owa.r ra c p.l'll osop y, ·• ·owar . ara sm, 

4 
5. toward skeptici1am. For the benef'it of the philosophies 

Saadja sought to show that all co.ti.cl us ions of' the reason ( b;iw) 

agreed with the ,rewish Bible (.::::i..n:ll) and Jewish tradition (~~:]Id. 

1i1or the benef'i t of the Karai tes ~.h.o showed that reason and Scrip
."'--

ture agreed with tradition. ll'or the benefit of' the skeptics he 

showed. that Scripture and tradition agreed with reason. '.rhus 

his tas.k was to show the agreement of' reason, Scripture, tradi-
~ ... ~ ........ -.. ................. ,_,, 

1. cf. 'F:rnun. p. 
2. Cf• Gutt. P• 18. 
3. Cf'• Gutt. P• 17. 
4, c:r. Emun. espeoia1ly at the end of' III .. 
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t ion ( 11~ .::'Jfi ::i..n o h~w) in all truth. 

The book EMUNOTH weDEOTH contains an Introduction 

and ten chapters: 1. Theories of' Creation, 2. Conception 

of' God, 3. liaws of' Reason and of' Revelation: and Re:tutation of 

Ob,j ect ions to Bible, 4. Preedom· of' Man's Wil 1, 5. Cl ass i f'i ca-

t ion of' People according to Virtues and Vices: Repentanc-e and 

Recompense, 6. The Soul, 7. Resurrect ion: of' Soul and Body, and 

of Israel, 8. '.rhe Messianic 111.me, 9. Reward and Pun:l'.shment, 

10. System of' Practical Ethicso 

As part of this sysfematized philosophy we observe 

that Saadja pr•esents also a system of Ethics. This is the first 

ethical system, speculatively considered, that we have in .Juda

ism. Bible ethics contained prE.'lcepts and laws. that always served 

as thf:j chief source of all later ethics. Yet the Bible contained 

no spect.1lative system. Talmudic ethics was but an amplifica

tion of' Bible ethics. The Pirke Aboth was a pri:tctical guide, 

but not a speculative system. Biblical and talmudj.cal ethics 

consist~~d of' practical rules and exhortations appeal inf'; for im-

med.i ate act ion. With good right it is held, that when specula-

ti on upon ethics is. absent, the ethical lif'e is dominant
1

• The 

r:--~~ci-:-:-·---f{c;sin p. lf'f'9 JJ. Lazarus p. 6. M. Iiazarus p. 64f'f'. 
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Absence of speculative ethical systems in Judaism up to Saadja 

:ls :. ~ rather a c:redi t to the morals of' the Jewish people 

than a slur upon their speculative systematizing ability. 

We expect a priori that Saadj a will treat of. ethics 

1. because the Greek and Arab philosophic systems devoted sec-

tions to ethics, 2. being a Jew he will saturate everything 

with ethics. As a matter of' fact, . the whole book EMUNO~rH weDEOTH 

1 
1s hardly ever free from passages of' import for Eth1cs. 

1. Indeed, 1 t cost us mu.ch pain to abandon the thought that the 
title J'llf'r1 .J'llJ11'1% was to be tran.slated according to Geiger V, 
281 "Glaubenslehre und Si ttlichelebensregeln ", and according-fo
Sachs p. 189, "Glaubens und Sittenlehre". ~rh1s translati.on of 
~11y--rwas adoptE-}d by them chiefly because o:f cho x. But, accept
ing for the moment the contention that ch. X is an appendix, 
what then would the wordn1y1 mean? J11Yl) J'i1JP1JI\ is generally 
translated into the equivalents of' "Dogmas and Opinions". 'l'his 
tr•ansl at ion means to imply that nb'.l.jl 1:J.so;:11 h::l'll agree both as to 
Dogmas of' f'aith, of revelation, and as to matters of' opinion, 
of reason. '.l'ak ing my-r t.o means morals, however, the book n1J111.1>< 

J'llY-·n would seek to show- that n~:l."P 1 :\n~, b~wagree both as to mat
ters of Dogma, whether o:E' f'aith or of reason, and as to morals. 
But this is not borne out by the book, nor by the use of' the 
word J'1ttrbef'ore the time of' the translat:Lon of' Maimonides' JH'?b 11 

-n1y1 by Saul ibn. ~ribbon (cf. Rosin p. 32, 1) ~ '.l'he translatol" 
of Saadja, .Tebuda ibn. Tibbon uses the wordn111'lWhen ha wants to 
speak of' morals, characteristics. According to Steinschneider, 
P• the Arabic title is a f'a.lse translation af'ter the Hebrew. 
In thi.s view we cannot know when the Hebrew or Arabic title was 
given; at any rate, not by the author. 
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One hundred years af'ter Saadja BACHJA (Bechai) ibn. 

PAXODA lamr:mted and was astonished at, the f'act that in all the 

earlier Jewish writings there was not one devoted exclusively 

to a scientif'ic treatment of' man's inner duties (.nb.;Jn:::t 1rn .. l'.l ""l'JZ'll 

1 
rs';:.iirr.i71) • This does not mean, as is generally hel·d, th.at the 

..1w;i:J.b-;l n1:unis the f.irst et.rd.cal tr•eatise in Jewish literature. 

It means rather that the J'i!J.~b n1~.mis the first systematic reli-

gious handbook, a book of rr.1ed.itations. It does not treat of' 

ethics, in the modern acceptation of the term, as much as it 

treats Of' religion Le. of the love of God which is made the 

2 
greatest of all goodsand virtues. Bachjaw s book is an ethico-

rsligtous book; Saadja's is a book of' philosophy, d.ealing with 

ethtcs E/.S a part of this phDosophy. His metaphysics is ethical, 

and his ethics is metaphysical. 

A ~3ystem of' speculative ethics does not necessarily 

reflect the actual morals of' a. man or his time. Nor does it 

necf.rnsarily follow that such a system will exert much inf'luence 

upon tb.e morals of' a man or his time. If it has been the dis-

--...,.·-----~~-·· I 
1. cf'. Jlt:i.:i:J;i .J11::>.1n , p. 5, Stern's ed. 1854, 
2, cf'. P• 139. 
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I 

tinotion of Judaism to present 1.mequaJ1,examplee of' moral living 

in spite of the non-existence of a. speculative ethical system, 

it is at least interesting, to note the content of the ethical 

syBtems of' those Jews who did systematically speculate upon eth-

ics. Of these men Saadja was the first 

We have div·ided Saadja's ethics into three parts: I. 

'.rhe Ground of Ethics, II. '.rhe Sanot'i.ons of Morality, III. Prac-

tical Ethics • 

. , ' 



CHAP'.L1ER I. 

THE GROUND 0]l1 E'.rtn cs • 

MAN HAS NO KNOWIJEDGE OF rrHE REAL NATURE OJi' GOD--GOD' S MORATJITY 

HT HIS CREA'rION-- THE HAPPINESS 0]1 MAN '.rH~i OBJEC'l' OF CRENrION-~ 

MORAJJ CONDUC~[' OHDERED BY '.rI-rn MORAL GOD :B,OR MAN' s HAPPINESS. 
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CHAP'.r1i:R I • 

THE GROUND 0]1 E'.nII CS. 

Man's knowledge has its origin in sense-perception 

1 2 
(uiniv.'li' lV:l ; l'1\"'1J .ny"-r, ) • 1'hence it rises through the next 

higher stage, the inborn reason ( b~w7't Y"Tl'.J). Then refin:Lng upon 

. ,~ 
this stage it reaches the highest subt lties through logical nee-

reach in his conception of God. But man's rise in the stages 

of' knowledge reaches an end bef'ore he can comprehend the real 

nature (o~y) of' the highest subtilty, God. Indeed, man cannot 

know the real nature of God. We know only that the creator of 

the world is a unity. 4 If' we analize this· concept of the unity 

1. II, P• 53, 
2, Introd. p. 9. 
3. But cf. Horwitz p. 48, note 90. 
4. ~.QJ_ .£,X'OQ_f'S: -

l. A orea tor is unlike his creatures. 'rhey have bodies; 
he has none. Bodies are complex. ••• he is one. 

2. Existence implies unity, Any other assumption is arbi-, 
trary. 

3. The one creation needsonly one creator. 
l.!}.dtrect .E~: - · 
1. .More than one God involves a trilemma: a. If both created 

at the same time, then one would netJd the other, :. each would 
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of' the creator of' the wox•ld we find that f.iod must have life~~and 

wisdom(o;)~and power C~1;l~l. These words are but the connotation 

of' the word, creator, We need three words to express What we 

mean by the unity of' (~od, because of' the poverty of language. 

Our reason can comprehend what we me an, but no one vm rd will con-

vey the full meaning of' the one concept, God. These three attri-

;·:r 
rn , butes purporting to tell Of the real nature Of God (o~}'l'l Jllllt.:11.0) 

p 
''· ~! j'.; 

j;. 
F 

r 
i 
l 
!: 
k 
11, 
r 

.! -

do not give any· knowledge of his real nature. We cannot compre-

hend God's nature because he is utterly unlike his creatures. 

When Scripture speaks of c;od in human terms it is using figurative 

2 
language. 

. 
Saadj a. th en takes each one of the t £'.m Aris total ean 

be without. omnipotence, b. if creation be· possible through one 
alone, the other is superfluous, c. if' each can do what pleas es 
him, one can kill and the other keep alive, and a thing would be 
both dead and alive .at the same time. 

2. If' one can hide something from the other, this one :ls 
not omniscient; if unable to hide something, not omni.potent, :. 
not God. 

3. If' both are alike,they are only one. If both are unlike, 
there must be a third in which each has a coirunon term and /. each 
is a put-togetht.:n· body. 
1. II, p. 57. , 
2 • In V, 12f), VII, 144 Saadj a lays down the -principle that the 
literal meaning of' Scripture may be disregarded in four instances 
When the passage contradicts either sense-perception, or reason, 
or another passage, or tr:adi 1;i on. 
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categories and shows by reason ana. scripture and tradition the 

1 inapplicability of each to God. 

world. 

Yet mc-3n speak of r~od as guiding the af'f'airs of the 

.::lj,,, byi\~1yw'. irlb). Surely it is not from the abs tract 

conception of' God, that we know that he is ,just and kind. We 

must look to God's creation. There we cannot, to be sure, learn 

anything of' God' n true being. Wf; can learn, however, the effects 

of' his being. We can gather from nature evidences of' the attri

butt"H) with which we are wont to characterize God. (o.,.by1;;.n-, J)ltrHu )
2 

We find that God created the world ex nihilo, i.e. 

1. II, 6'7f':f'. a. Substance (o~y) i.e. fire, air, silver, etc. 
But God created all substance ;. he does not partake of it, h. 
Q,uan ti ty (J'\1113 ~ ) : if' C1 od Wf.n:>e 1 i1ni t ed he would be c re at ed, c. • 

Quality (.r·110)'>( ) : God created all accidents ."'. he is beyond them, 
d. Relation (')-iw~nn): before things were created they stood in 
no rf3lation to God. At their creation God surely did not change 
his nature, e. Space (J11b1jl l'l): before the creation of the world 
he was without space; he did not change his nature at the crea
tion of space, f'. Time (lv.<l"l): similar to relation and space; 
a1 so, time is the measure for the pe xmanency of' bodies al one, h. 
~ossession (r.lj' ) : everything is his: cannot say this or that 
1 s his, i. Posture ( :l'!:i&'ll) : he is eternal; posture requires support 
from another body, j. Work (bya): God creates without activity 
and with.out matter; he wills, and things come into being ex nihi·-
1o, k, Passivity: (by Eu): God oa.nnot be acted upon by man. When 

it is said that Moses saw God it does not mean that Moses saw 
God as he really is. 
2·. II, 74. 
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the world had a beginning in time.
1 

We st.rn fu:rthe r that God is 

great and providential and benevolent and angry and all-hearing 

2 and mighty and vvise and merciful and dominant and commanding. 

'.r.he purpose of' creation is 1. to reveal God's w·isdom, 

2. f'or the benef'i t of' his creatures; and. that they serve him. 
3 

Man is the hir;hest development in creation. 
4 

His sup(::iriori ty 

li13s in his wisdom. He looks into the f'uture, tames beasts, 

tills the r;r•ound, 
5 

etc. 

God, in his goodness, has not only created the world 

for man's benef'i t; he has also 1 aid up for man perfect good 
• 

6 
(l't"'Hb\il i'l:l-\lQ;j and eternal happiness (.n1v.ll.n~11 nru~!::tnn). But in 

order to attain happiness in this world and in the next, God 

7 
in his kindness has exacted moral conduct of' man. (Li""i)!'l~X~ TWHH:Jn) 

Man h.as been gl ven his superior f'acul ties not f'or pride but f'or 

1. I 23ff'. 4 nroof's • -' - .i;;;.:;;.-~-·' 
1. The world is finite in space. :. its power is finite. :. 

it cannot contain within it infinite tin~. 
2. Everything is a union of' parts, even the· heavens. A un-

ion implies "'- creation. rs 'ts 
3. Every substance has acciden~. Accide~are creat(-:d •• •• 

the substance which carries them is created. 
4, Time is finite. 'rhe past endr:J in the present; the pres

ent E.'mds in the future. Anything infinite cannot be split into 
parts. 
') I 
NI ~ I' 
7 • IV, 

68.. /3 • I, 52. 
102, III, 78. 

/4. IV, J..01. /5. IV, 102 /6. III, ?8. 
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1 purt~ly moral. QOnduct (....,Xl:J.v.l /!.,-:';;§~ ~-ff,:::ll. .fil'.))X). 

2 '.l'hus, the ground" of' ethics with ,Saadja, the one prin-

ciple to vthich s.11 actions are ultimately reducible, is, the na-

tura of God and the happiness of man. 

1. IV, 102. 
2. cf. Hyslop, p. 



CHAPTER Il. 

l'HE SANCTIONS OF MORAIJrrY. 

TH'B~ NN['lJH1~ OP GOD-='.rHE HAPPINESS O:B1 MAN--REVJU,ATION--REASON--

ISHMRNT- =REPEN'rANCE. 
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CHAP'.rER I I e 

THE SANC'.rIONS OF MORAIJI'.l:Y. 

Ii '.l'he sanctions of' morality a.re the reasons which w·ill 

f 
r impel a man to do the right and to avoj_d the wrong. With Saadj a, 
I 
'l 
J! the ground, the.ultimate prinuiple of' ethics,- viz: the naturE'J of 
IJ 

;!-J 

: God and the happiness of' m.an, is al so the ultimate sanction of' 
~: ~ 
;: ~ 

morality. It might be asked, says Saadja, why did God burden 

men with commands and prohibitions to govern a mora1 life, if' it 

be true that the happiness of man is the end of all creation. 

But it is ,just the thought of the highest happiness and eternal 

good of' man, that has led nod to give him cornmands and prohibi-

tions, for, man has a double enjoyment of that good -t--o vihich he 

1 attains t:hrouc.:h struggle and labor. '.rt .. e sanctions for heed-

jng these conunands and p:cohiM.tions are found in revelation (:::i...n") 

l and in the eterni tv of' the law ,~'1r.>Siy "-'n) 
and in reason ( ..::i~w) and in 1·reedom o±" the vvil 1 ( n Y' n :i ) and 

~ ) 

in reward ( b,~,..) and in punishment (w.aP/) )and in repentance(ii:l1.111v..o~) 
2 3 

God has sent his prophets to reveal his words to us • 
~--1µ..._ .... __ • ..-;-,.~-"""· • 
T 

.L • I I I' 78. 
2 • The prophets vrere 1 ik e other men re quiring food, etc. Oth
erwise the people would have th.ought the. t their miracles were 
but the na tura1 ·expressions of super•na tural beings. A brit~ht 
light the nr;:,w was the medium of' conunun:Lcation between them and 
God. III; 85f'f. 
3 • I I I, 78. 
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'.rhe rAvelat ion conslsts of tb.ree parts: 1. his tori cal narratives 

inspiring us to a like service of' f~od, 2. commands and prohibi-

tions (i1'1Tt~i"ll ~ ~~1'.;I' ) , ~~. promises of recompense for fulfilling 

l 
or disobeying the law • .'rwo kinds of corrunands and prohibitions 

were revealed to thd prophets: 1. those which reason could not 

divine without revelation (.J't''Ybw Jl\~H1 ) , 2. those vrhich reason 
<) 

might have divined withou.i; revolation (.nrb~w .nl~Vl)"". 

J'\)~y1·:HV :n1Br.i ; Commands of' Revelation:- 'rhese include 

all cH.n•emon:l.al laws eg. Sabbath, ·B1 estivals, priesthood, sacri-

fices, food and marriage laws, etc. 'rhe good of' these is not 

manif'estl:v in themselves. r~od has added them in order to in

crease our reward. in the future.
3 Yet the purpose and benef'i t 

of' each onl~ of these r•evelation commands can be explained ac-

cording to reason. Man's reason might, 1rnrhaps, have thought of' 

a day of rest, or the prohibition of' certain food, of' marriage 
4 

with some wonrnn, or of' laws of purity and cleanliness. We should 

not b('} too sure, however, that our rationalistic explanation was 

5 
the one that prompted thf3 law-giver to enact the law. 

1:---~1r.r;s1. /2. III, 82. 
3. III, 80, /4. III, 81, 82. 
Ii• cf'. Schrn. p. 2~~3, 224 • 
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: Corrunands of' Reason: - We are aware of' the sH commands 

through revelation ( =>-n;v:::i. h;;y.,). We find, however, that specula-

ti.on, reason binds us to the same laws without the aid of' revel-

ation i.e. tho purposc'3 and benefit of' these laws is manifestly 

in th 1lnsel ves. 'r.he reason wou1 d show the i1ecessi ty of' honoring 
1 

God, f'or 1. we give t.L.anks for any kind del?d, :. we would give 

than.ks to ("iod with. prayer and humi1 i ty, 2, a wise man shouJ d not 

be put to shame by a subordinate, how much the more sha..11 we not 

put God to shame (although it is no harm to him) by swearing 

falsely in his name, by ascr•ibing disgraceful attributes to 'h.im. 

'!'ho reason f'urthermol'.'e shows the necessity of refraining from 

harming one another, of' commands to practice justice, the truth',) 

righteousness, o:f.' keeping from murder, adultery, t:rLef't~ talebear-

2 
ing, of' loving a neighbor as oneself', etc. Reason condemns the 

four basal evi1s3: murder, adultery, thievery, falsehood- 1. 

murder, because a. of' the suf'f'eri!lf::-; it causes, b. the purpose of 

r:111.,;····79 . 
2, I I I, 79. 
3, III, 80. Some do not consider thesa the root evils; but 
those which cause pain and sorrow, and as good they consider 
'those .th.ings which give pleasure and peace. 'l'his position is 
false, because the murder(~Y' or thG thief' finds pleasure in his 
act,while the vietiin finds pain. 

./ 
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of' God in ere at ion viz: the pi~rf'ect ion of man, would thereby be 

frustrated, 2. aduJ.tery, because a. man would thm be like a 

beast, h. son and father would not know each other, c. relatives 

would be unknown one to the other, 3. thiever•y, because the .idea 

of propt'.lrty would then be a 1 ost notion, 4. falsehood, because a 

lie perverts the real nature of things • 

Although reason is capable of' arriving at the moral 

law without the aid of' revelation, revelation was necessary for 

three reasons: l~ Without revelation the process of the reason 

1 in attaining its present condition would have been slowJtortuous 

2. Revelation is not necessary to a J:nowledge of' JWb~!V mY d'.J, 

although in all probability the ma,j ority of men would not have 

attained to this knowlc-;,dge. Bµt revelation is necessary in or-

der to determine the valuation of' each law e,g. the amount of' ... ______ ,,.-.,~~--...... ,~~.,.,,.,.,,.,, .. ~,, ""·''"'' . 

thanks to give to God., the measure of' punishrnent, of' reward, 

2 
the regula t .ion of' marriage laws, etc. 3 o In as much as man 

is inspired in all his aotivities, whnther of hope, of f'ear, 

Of love, by the record of similar activities in times gone by, 

revelation is helpi"'u1 in that it gives, through a reliable tr ad-

---1· Introduction p. 16. 
2, III 8~ ' . '-'' 
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it ion (J'lJt:n<J ~ il1)'!1r~), the tales of' the Bible writex·s. 

It is th'lks seen that revelation is so far the chief 

.J sanction for obedience to a command on a prohibition. Saadj a 
!l 
'.l 

expr(rnses this superiority of' revelation to reason· in another 

') 

t
. ,:;., connec ion, when he says, if a man does not believe that we 

knor: from reason that truth is a virtue, and that a lie, mur-

der, adultery, theft, etc., are vices, we answer him that it is 

commanded by our revelation to speak the truth and to srrnn 1it3s, 

and murder, 1)tc. If he does not believe this, we have no more 

to do with him. 

An effective motive for the performance of' the provi-

sions of' commands and prohibitions is the knowledge that these 

i Commands and prohibitions cannot be abrogated ( i1"'1Hlli 1~1{)). rx) • 
3 

I 
The very nature of' some laws requires their annulment. '.rhese are 

4 
provisional laws: 1. 'T~hose in vihich a time speoif'ication is 

exprf~sslY' mentioned; at the expiration of this time they cease 

to have a binding forcrn, 2. laws with SIHJcifioations of' place, 

eg. 1~gypt; this law cannot be abrogated in Egypt, but the order-

ing of' another law· f'or another place is not an abrogation of' 

this law, 3. laws meeting a certain contingency, eg. conduct dur-

i-----• I I I, 88. /2. II I, 92. /3 , 4. I I I , 89 • 

.. 
I 
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ing the overflow of the Nile; any enactment providing f'or differ-

ent conduct during the ebb of the Nile is not an abrogation of' 

the first law. 1 

-~-·---

1. Some III, 90, claim that the laws to which no titrn~ or place 
limit is set are nevertheless capable of' abrogation because GOJd 
has known f'rom ('Jterni ty the time of' their displacement by a new 
law of' hls. 'I'his is no abrogation, f'or 4:tte- abrogation implies 
a change of' the original puPpose, and God's purposes never change 

Saadj a contests sc:iveral analogies adduced to show that 
the law can be abrogated, III, 90, 91: 1. As C~od creates life 
and causes death, so may ha give a law and abrogate it. But 
life is given that man may die and enter f'uture life, while the 
law is not given to be abrogated.~ otherwise one law would follow 
another and there would be no fixed purpose in any of' them. 2. 
God abrogates law as respects·· a dead man. But how can a dead 
man comply with the provisions of the lavir'? 3, Man fasts, rests 
on one day, and eats, works on anothere But this is through nec
essity because rnan could not do only one of these things all the 
time. '.rhe law :is given f'or all occasions. 4. Some are rich 
and able to see, other•s fire poor and bl.ind. '.rhis f'ate is f'or 
obedience or disobedience to God. But the Tora was not given as 
a reward or• punishment f'or f'ulf'i11 ing the provisions of' a pre
ceding Tora, because our 'rora was the first revelation. 5. The 
green d,ate bee omes r·ed. '.rhis is due to the nature of the f'rui t. 
If' it were thus in the nature of the law, every law would need 
to be abrogated. 6, The Sinaic revelation abrogated the law of 
reason that man may work on the Sabbath. So can a new revela
t:lon abrogate the law of' the Sinaic revelation~ that mah must 
rest on the Sabbath. This is f'alse because the first assumption 
is false; rest ort the Sabbath is a law of reason as wall as of 
revelation. 7. As the law of Moses abrogated the law of Abra
ham so can a new law abrogate the law of Moses. But the law of' 
Moses did not abrogate the law of Abraham. Moses simply added 
c~remonial laws. '.rhe moral law was the same with Abraham as 
With Moses. 

The law is not binding when the upholding thereof 
WO"Llid bring disaster III, 94, 



-26-

Man has free will either to fulf'il or to transgress 

the law. (~1n~ xb} 1111.iyb PIX i' n"'"l;;)H/l )'.X) 

1 
We learn this f'rom ! .. our sources of knowledge: sense-

perception, reason, Scripture, tradition, 

1. Sense-perception: we observe that man eg. can 

speak or keep silent at will. 

2. Reason: It would be incompatible with the justice 

and wisdom of' God that he order something for whose fulf'illment 

or non-fulfillment recompense is given, were not man given free 

will to chose one line of' conduct or another. 

19 19 Compare Dt. 30 ; Mal. , a sinner 3. Scripture: 
1 

must sUf'f'er; Is. 30 , "'4~ x~v , meaning> God is not to blame f'or 

man's sins; Jer. 23
21

j God has no share in a lie. 

4. Tradition: Berachoth 33b; Nidda 16b; Megilla 25a; 

everything 1.ies in God's hand except the fear 01:· God, f'or cf. Dt. 

12 
10 : God requires Israel only to fear him. 

If man has"f'rer3 will he may sin;., Does th:Ls reflect 

2 
upon the omni.E.£!.ence of God in that the world coritains that 

~-!v,'105. 
2, IV, 106. 
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which (~od despises? We must remember that God despises these 

things not because of' himself', ·for no accident can affect him, 

. but beoause they are apt to in.Jure us. ('i'ibV.H'i ~ TYi by). If' we 

sin, it is not against· God, but against ourselves, :for we destroy 

our souli:i and our weal th. 

How reconcile freedom of' the wlll with the ornni.fil!J_ence 2 

of' God? for omniscience implies that God has a pre-knowledge of 

all ma.n's actions. The answer to this,.Saadja de.cJ.ares, is 

clearer than the precrnding answer~ 

1. The dif'f'iculty arise f'rorn the f'alse assumpt:lon 

that God's mere J~nowledge of man's actions necessitatl:Js the im-

mediate existence of these actions. On this assumption man's 

actions would. have existed f'rorn eternity, since God's knowledge 

is eternal. 

2. Saadja 1 s own view is that God Pll'e-knows all things ,~ 

but only as they will exist in time. 

a. God knows all ma.n's thoughts, the last conolusion Of 

his Will, and how this conclusion will be converted :lnto action. 

e.g. should a man eonclude to remain si.lent, instead o:E' speaking 

..§:..she had intended, we must aaaurne that God knew of this change 
l, IV, l06. Saadja gives other attempts to explain the exis-
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b. There is a distinction between the conclusions of God's 

prasa:lenc e and the means God adopts for the realization of these 

i conclusions. e.g. God determines upon the death of A. If' B 
\ , ... ; 

murders A,, to whom is the killing to be ascribed? The death was 

detennined upon by Goa.; the murder is the sin of' the murderer • 

. · . 

. c So wlth thef•t: the loss of• a t~b.ine_~ is pre--deter11ni11ed by God; 

Man's free will choose:ls thef't as a means fol'.' serving as God's 

. 2 
rod.. 

'.rhe most effective sanction of morality, in Saadja's 

Ethics, is the belj.ef in reward :for the practice of' the right 

. t f th i t-. ~5 and in plimishmen · ··or · e pract ce of t.ue wrong. Reward and 

- .... ..-.~-~·-· ~ 
tence of' evil in. the world. In I, 33 he holds t'hat evil is not 
the opposite of goOd'f but only the negation of' good, just as 
darkness is th~3 negation of light, and ignorance the negation 
of knowlEJdge. As darkness and ignorance are not created, so 
evil is not created. 
i. rv, 1(1)6. I 2.rv~ 1D7, ios. 
3. Why, :l.f God knows before hand the right conduct of' the pious 
and consequently their reward, why does he give them commends 
and prohibitions? 

A. Orders to the righteous:- o~~~T~ 
1. To show than what he desires of them. 
~~. No revvard. ts received,, except a thing be. expressl.y 

commanded. 
3. A wrong deed not expressly prohibited is not punished. 
4. Repeated 13nj oining of an order increases our 2 eal for 

the same. 
B. Orders to the wicked t:,. .. ...,~~o: -

1. He cannot excuse himself on the plea of ignorance of 

' 
''.I 
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punishment. oome to man in this world and in the f'uture world. 

In this world the righteous often suff'er and the wic.k-
1 

ed of'tt'i:n prosptU'@ '.rhe righteous suf'f'er: 1. fox• past sins, 2. 

because c;od wishes to test then in order to secure f'or them a 

2 
special reward. '.l'he wicked prosper: 1. that they may repent, 

2. that they may have a righteous son, 3. as reward ±"'or their 

f'ew good de<1ds, 4. as agent f'or the punishment of' the more wicked 
6 

Is. 10 , 5. in answer to the supplication of the right<3ous_, Gn. 

21 L 
19 , 6. to increase his punishment; Pharao and the plagues. 

- ................... _,._.JI . ... ... ., . ... .................... ........ . 

In the future worldman is given his deserts. ~rhat 

the law. 
2~ If' God punish according to his pre-knowledge, he 

would not be punishing according to thr~ actions of man. 
3. ~;i.;i.ftk The warnings of prophecy are as import ant as 

thpse of sense an.d of' reason. 
4. '.·le who invites another to practice the good, is a bene 

factor, even though the other do it not. , 
5. If' the ordering oi" good is f'ool.i8h because unnoticed 

by those~ to whom it is recommended, contrariwise, the orde:r•ing 
of evil becomes wisdom because the ordering of evil is noticed 
by those to whom it is recommended. 'rhis is an absurdity chang
ing the very nature of good and evil and· making good and evil 
dependent upon the reception tpe ordering of' them gets. • • God 
is right to recommend the good to the vlfic.ked even thoutth they do 
not accept the recommendation. 

6. As God made no distinction between men as regards 
their rt7ason and ability to act, so he saw fit to make no dis
tinctton between men as regards the law and its messengers$ 

Warn.ings to D"'"'J~i~ are lessons f'or other men, e.g. 
f'lood Sodom and Gomorra0 IV, 107. · 
1, v, 111. I 2. v, 111, i1s. 

. ,.,' 



man must have a future lif'e in which to receive his full requit-

al, is proved from reason, Script1n•e, tradition. 

I. Reason:-

l. In thj.s world, there is no joy without sorrow, etc. 

Indeed the evil predominates. God in his wisdom, power, good-

ness, will provide another place where true life and real happi-

1 
nes s wi11 be preserved f'or the soul. 

2. Even a King cannot find rest and safety (.J'i!.')f'l't-llv ~filJ ) 

in this world. 2 Ile f'ee:t s that the rr:i is a worlrl superior to this 

3. Man's natural desire is toward adultery, thievery, 

arrogance, vengeance, while his reason declares these to be 

shameful ( i'i.11 ~) • He would not suffer the grief' and care c~ntailed 

3 
by this strife, had he no hope of reward. 

4. Man's reason praises justice, commands the good and 

prohibits the evil. Man runs the danger, thereby, Of incurring 

the hatred of' evil~ men. Man would not follow the beau ties Of' 

,,4 
the r'~ason were he not in hope of great reward. 

5. '.rhe oppressor is happy j_n this world; the oppressed 

-----1. IX, 170~ 
3, 4, IX, 1'11. 

I 2. IX, 170' 171. 
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is in pain. We come to the conclusion -. . ' 
l 

where these~· contradictions are righted. 

that there is a world 

6. In this world he who ~rnrrunits a capital crime but once_; 

is punished as severely as he who conmli ts a sim:ilar c:r•lme ten 

times. 2 '.rhe future must straighten out matters." 

II. Scripture:-

1. Th\~ readiness of' Abraham in offering Isaac, Daniel..' s 

3 
wil l:lngness; point to the hope in these rren. of' future reward. 

2. '.rhe comparative silence of the '.rora as to the future 
4 

world is due to two reasons: a. because '.rora speaks only s el-

dorn and bri13fly of' those things r.•eason can know without the Tora, 

e.g. God does not command Adam not to steal, murder, fornicate, 

because reason can teach rd.m· t.b.a t. Clod commands him ndt to eat 

of the tree of good and evil because the reason by itself cou1d 

not teach this. 

3. Innocent children suffer; surely not because of sins. 

5 rfl, , // ! .P__ -- '[""'' 
. , h.-v1 1vr.~.-i(1 u~~:?'~ f~ .,, '~ 

'rhe f'u tu re wi 11 re quit c~ th em. · v 

4. Saa.dja explains the numerous passages telling of the 

destruction of fools, the happiness of' the pious, the misP,ap of 

------.$·~-··-
1, 2, 3o IX, 1.71 .• 
4, 5. IX, 172. 



l 
sinners, as referring to the future .world. 

III. Tradition:-

'Vhe proofs of' tradi tj_on def'y transcription because of 

their multitude. One Saadja quotes: th.is world is as a vesti·~ 

2 bu.le to the next, as a hall to a kingly palace. 

3 
Body net:>ds soul, and soul needs body. One cannot be 

without the other any more than fire can go downwards 01 .. snow 
l 4 

become warm. hnx ~y~ l'-rn'). '.L'he final purpose of' the union of 

soul with body is, triat without the body, the soul would not at

tain to et.:n•nal ;joy. 
5 

If body and soul are rewarded together, 

6' 
so are they punished together,. ·1re cannot know the exact reward 

or punishment for every action, (~ib1.nwm .fl11 .J'l)'tlh b0> ~y ). , prob-

ab1y, 1. because the ca tal~gue would be too minute, 2. in order 

1. IX, 17~-S, 174. I 2. IX, 174. 
3. The soul is the subtil.6:.st of' a11 substances, VI, 130, (J'r -un' 
o"'b>.~" ii )''.J). Iiike the spheres it receives 1i;:1;ht from God. From 
the soul tJ:w rest of' the or•gans df:n•i ve the power of' sense-percep
tion. Through union with the body the soul has three power•s: 
le of knowledge (i'll'll..VJ), 2. of' anger (rn~), 3. of des:ire (~DJ.Eu). k--

4. VI, 127, 130, 133. I 5. VI, 132. 
6. VI, 134. After death, the body w1d soul separate. Then 
the soul grieves over the fate of' the body VI, 137, and under
goes seven degrees of' reward and punishment according to 1 ts na
ture of fire and light IX, 183. At the f' inal resurrection the 
same body and sou..l unite. 
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to ke::ep us from the danger of pref'erring one action to anoth'er 
1 

for the sake of greater reward. AlJ we know Of the reward and 

11 't- 1 't- '12 pur1· s 1ment of tJ.1e future wor d is that ti1ey are eterna : that 

i1'11)'Y' service in the future world 'l'vill be rewarded by added 

rt: 4 
happiness~ 0 

and crimes, calling for capital punisr.L1Tient in this 

world will be eternally punished. 

But, whil ::~ we cannot know: the r1xac t reward or punish-~ 

ment for each act, we can have a gent3ral idea of this by distrib-

uting men into ten classes; according as ea.eh man belongs t·o one 

or more of thase 5 classes, 80 is he rewarded Eind punished. 

classes of' men are divided as f'ollows. 

The 

1. jl""I~ : Be whose life is mad<3 up of good and wicked 

6 
deeas, but whose good deeds predominate. 

2. y1.o-, : He whose lU'e is made up of good and wi'cked 

7 
deeds, but whose wickr;;d deeds predominate. 

3. ,.~~Y : He who makes the adhesion to certain eom-

l. IX, 1.8(). I 2. IX, 183. I 3. IX, 1[35. 
4. IX, 184. These include infidelity, atheism, polytheism. 
5. v, 115. 
6, 7. IV, 115f'f'. Saadja adopts the talmudi.c view that man is 
rewarded in the future for his preponder•an t deeds, good or bad. 
Consequently the righteous suffer in this world for their sins, 
and the wicked prosper in this world for their merits. 
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mands his ru1e of' conduct vif.hethor or not he :f'ulf'ils other com-

mands e.g .. the honor of' pax·ents, punctuality in prayer. 

4. "i'i"''H:lr.l: Ee who makes it $.rule arbitrarily to disrE1-

gard a certain comn1and, e.g. ttt:: food laws, because he thinks 

them too hard to obey. Ha acts on the principle that the law 

varies for different persona. 

5. tt~w·: Ee Who sets himself' to f'ulf'il a11 commands 

and prohibitions, disregcJ.rding not a single one. Ee is a 

, a JH1rfoctly righteous man • .Such a man must be possible, 

says Saadja, else God would not have given us the d~sire to at-

tain to perfection .. 

6."1~r~: He -who neg1eets the pc-3rforrna.nce of' positive 

commands, (illVY J\H:!V)), e.g. he vrho makes light Of'"...,~ ,.J)'~g 1 J~hfs.n l 
"')'i'lW, ::l.-~'1' e.tc. 

'7. )HD:H'I He who transgresses th.e m1.no:r prohibit ions, 

e~ g. as to the wearing of mixed garments, 2 sorcery, etc. 

8. !"'""51-JJ : He who transgresses the more important pro-

hibitions, e.e. as to incest, profanation of Sabbath, eating on 
3 

Yorn Kippur, etc. 

1, 2, 3. V, 119. 
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9. "19l~ He who d.oes not bel.i.eve :Ln the cardinal 

. 1 
doctrine, 

10. :\W He who fulf'ils all the conditions of' peni-

2 
t ence. 

'.rhe last sanction of morality is the opportunity man 

3 
has to r·epent. 'rhere are four conditions of' repentance; 1. the 

renunciation of' the sin, 2. remorse therefor, 3. the seeking of 

atonement, 4:. separatfing f'rom the worla.
4
' and th19 consideration 

of man's weakness, his trouble, his death, his dissolution into 

worms, the judgment day, and ett~rnal punishment. 
5 

~rhere are f'ive times f'or repentance: 1.,. At the same 

time and place as the sin was cornmi tted, and while opportunity 

for continued sinf'ulness still exists, 2. at another time and. 

place, 3. when in f'eaP of' punishment, 4. when the pu.nisr.iment had 

already begun, 5. in the hour of deaths Every repentance counts. 

Even though a man sin again, this sin does not do away with the 

1, 2. v, 119. 
3o V, 120. 
4. cf'. J;anda.uer, Introd. p. XX, note l. 
5. v, 122, 123. 
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1 

reward f'or the previous repentance. 

Three persons, however, cannot be forgiven: 1. he who 

leads others astray by improper teaching or flxa.mpl e for he can-

not recall this evil, 2. he who slanders his ne 1ghbor, f'or it is 

impossib1o to answer a slanderer, 3. who does not return stolen 
2 

prop<::n"'ty. 

:B'i ve crimes must be punished in t.his world even though 

3 
a man r<3p<:1nts: false oath, murder, adultery, falue testimony. &--

~rhere are three things f'or which even an unbeliever 

is rfnvarded in this world: 1. the honor of' p~rl~nts, 2. kindness 

to animals,·3. honesty in business.
4 

1. V, · 121. The prayers of these, however, are not acceptable: 
1. he who prays only because judguient has been entered against 
him, 2. he who has no n:in<J in his prayer, 3. he who does not 
hearken to the words of the Tora, 4. he who hides f'rom the cry 
of the poor, fi. who earns money illegitimately, 6 ~ who prays 
having no remorse, 7. who pre:1.ys with out real repentance, 



OHAPTrm I I I. 

PRACTICAL ETHICS. 

E'.rHIOAJJ RULES THROUGHOlJ'r 'rJIE EMUNOTH WE DEO'rH-·-THANSiiA'.rION OF 

SYS'l'l~M O:F1 PRAO'.rIOAii E'rHIOS. 
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CHAPTEH. III. 

PRACTICAL ll~~rHICS. 

Throughout the whole of' the EMUNO~rH weDEOTH Saadj e. 

giv13s ethical rules, especially at the end of' the j:ith cha:ptere 

Some of' these are: If' a poor man, for the sake of' f'ood, neglects 

prayer or worship, he has an excuse; f'or everything else he is 

held res pons j_ ble. If a sick man murmurs again.st the r~g,ht eous-

nf3/ss of' God, he has no f~xcuso. There is no excuse f'or a drunk-

ard who sins during his intoll[ication. An Israelite has no ex-· 

ause fOl" leavirlf:~ his f'aj_th during a time of' persecution; he must 

bear his Buf'f'ering. The morE-) one sins the more di f'fi cult is re-
. l 

pentano e. 

But the 11ract ical ethicrn o:e the Em1moth weDeoth is con-

2 tained principally in the tenth chapter , ~rhis chapter contains 
-····~--.--1ll1!ul:!-~; 
I. v,fe.126. 
2. 'rhe tenth chapter is considered by r,andauer (Int rod.) to be 
an appendixj wr:i.tten f'or .11.turgioal purposes. His reasons f'or 
thts beliE~f' are as f'oll<.'lws: 1. because chapter Xis never men•m 
tioned :l.n the preceding books, nor does it ref'er to preceding 

. books~ 2. because there is no inner connection between chapter 
Ix, and chapter X, 3. beClause in chapter v~ p. 120 mention :i.s 
~~-Hg made of" writing words of' asceticism'' D..,""ll"T ""IJ_hb 

rd1y111111 JlhJJ..,.,o:::i. , and IJandauer thinks that chapter X is the 
book WhJ ch the author had only contemplated in chapter IX; a.s a 
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the thirteen f'undamental desires of' life: 1. Asceticism, F1ood 

and Drink, Sexual Intercourse, Iiove, Gathering of Money~ Chil-

dren, Cultivation of' the World, 1Jife, Domination, Vengeance, 

WisdOJ'n, Worship, Rest. Each one of' these has its proper time and 

place. No one should be practiced exclusively, bu~ an harmonious 

mixtm:•13 of all in their· proper se.ason is the best way of' life. 

We now give an attempt at a translation of' chapter x. 

The corrupt condition of' the text and the peculiar Hebrew of 

Jehuda ibn ~ribbon and the ignorance of the translator into En-

gl ish, would leb"!.d orn3 to expect many lacunae in this transl a-

tion where in our boldness we have given a rendering. No one 

can be.mo:i:·e aware of' the barbarities and blunders of' this trans-

lation than are we. 

support to this contingent, he citesthe fact that chapter 10 is 
called crhUJ n1w"'1<U -i.i;::n:), a book of perfect asceticism. Goldziher 
objects to this hypothesis and principally to the statement that 
the chapter was composed for litu.x•gical purposes. He holds 1. 
that the natt:1re of the chapter is such as would preclude its hav
ing been written for liturgioa1 purposes, 2. that we never hear 
of' it having served such a purpose, "although Saadja's authority 
might have obtained for it an entry into the :ritual, 3. Saadja 
wrote his own Sicldur• into which he could introduce any 11.turgy 
he pleasede This reasoning of' Gold.ziher•' s seems conol usi vely to 
dispose of' the contention that the book is a li turgioal one. 
Furthermore,· the Arabic word XWJX for which the word -.,.:i.n is an 
equi val en t, need not mean (compose) ; and indeed the con text in 
Ch0- V would make the word 1::i..n mean, to contemplate, or speak about. 
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CHAP'.l''ElZ X. 
Concerning that which is the good :f'or a man to do in this world. 

In as much as the Crea.tor is one in his nature, it 
follows that created things are complex, as I have explained. 
l!,or• I say that any seeming unit is not a unit except as to num= 
ber. ·But let some one investigate this more~ closely ~!:}_<2. ... h.~---·y~~.!~--
f'ind mt~.rqr~ .. £!..~.WP:Pl$,~ .. "\vl;~Jqf1,, will be p Jain.er. t.hanthe general rule. 
E'X'am.fnTTI[~ any mat eri ~1 thing in. a·r ea ii or;,, . the Y.-'e . wTr1· 'be'"J'oun<i' . .in 
it ht::iat and cold o.nd moifiture and dryness. When one examines 
the trunk of' a tree, there is f'ound therewith branches and leaves 
and f'rui t and W'ha tever depends thereon. Examining the body of' 
a man there will be found f'l esh, bones, ve:Lns, sinews, nerves 
and related things. These are cases as to the kn owl .::dge of 
which thE-n·e is no doubt and. whose existence is not to be disput
ed. But, if' it be in the nature of' ~tJeation that the Creator is 
one and :his works aJ:•e many, (Ps. 104 ), then even the heavens 
consist of' parts differing from one another in measure, form, 
a.ppearanc e and movement, so that we are unable to enumerate them 
(J'ob 99 ). 

With this introduction, I now say, th.at so it is with 
in~llnattons-Le. desirt? for th.ings, aversion f'or·things, (Pro. 
19 ). ,Tust as bodies do not consist of' only one ·of the four 
elements, and the trunk of' a tree of' only one part, as we have 
remarked, and man does not live thro1.:igh flesh or bones al one, 
and· the .heavens do not give light With one star alone, so man 
does not o on.duct hia 1 ife according to only one rule. But as by 
bringing together, in thos~: things we have mentioned, mor·e of one 
element, less of' another, the thing becomes complete, so by 
bringing together in the nature of' man more and J.ess of' desire 
and aversion, he will perfect f'or himself the ordering of his 
affairs. It is as thoutJ;h he brought his tnolinat ions before a 
judge who should judge between them (Ps. 1125 ), or it is as 
thou ... ~h he weighed. them in a measure and divided them into parts, 

/· .,,. .. 
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"6 ' (Pro. 4$';; ). And when he does thus all his af'f'ai1•s will be well 
balanced and. ordered. What makes me place this rule at the be
ginning of' this chapter is, that I have seen men thin.ldng and be-
1 ieving the.t a man must conduct himself according to one princi
ple all his 1 if'e, viz: the desire f'or one thing should master 
a11 other desires, and the aversion f'or one thing should master. 
all oth.e:r aversions. I have thought about this opinion. It is 
~_r_:r5?!?-.§l~'?.~-~"~f'..;t:9.m .. J . .t1:1 ..... b.~glwJiJ1g for many reasons. One of' th en is, 
that if' the desire for one thing and the mast erfu.lness thereo .f' 
wer~1 a super•ior ar:i:•angement, the Oreator would not implant wl thin 
the character of man the desir•e f'or othe1· things. E'urther, if 
the one-inclination principle were an actuality it would be pos= 
si.bl1,:, to create man f'rom one element; and if' the creator were to 
create man according to one principle so would he crea t(l all oth
OJ" oxist(3nces and Urns, indeed, would they now be. Do you not 
see, tJb.e.n, that i:11" in the creation of p~r~tc:tJ.!~l.l:' .t.hings the use 
of only:'.one element is not God's way?- it 'is much less his way 
with general thi]'.)gs~ If e. man build a house of' stone alone or 
of' \vood .... ai'on:f.r··~~-- of cross-beams al one or of' :r•i vets al one, the 
house will not turn out as it should-~except"""he build. it o:f' all 
thes 0 things combined. One may speak sirrdlarly. of .f?..oiled sttll.f'f', 
of drink, of' raiment, of' service, and the rest o:f' mari"f"$'wan"fs':···"""·" 
And does a man not open his eyes when he sees that alJ these 
things do not consist of' orn::i element alone and that they are es
ta.blished f'or his use and ordering! How nmch the more is this 
so with the nature of' his soul and its attributes. 

I must say that the bestowal of this free choice as to 
inclinations entails not a small danger, but a great one. As, 
for example, I might say that th ere are some who choose to wan~ 
der in the rnountains, and this rnakes thom crazy; some who choose 
a superabundance of' f'ood and this makes them unclean; some who 
choose vengeance, and they ta.1{"6"''revt1nh;e upon themselves, and sim
ilar cases which I am got:nr; to explain in the course of' this 
chapter with the help of God. 

But I say at the outset that therefore there is need 
of' unceasing wisdom in the conduct of the man's ways, {Pro. 622). 
The ·root of' the matter is th.at a man should rule his character 
and govern that which he likes and dislikes. For everything 

tr.at he J.ik(:H.I and dislik<~s, there is a f'i tting occasion for the 
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use of' it. When he sees the occasion on which it is f'itting to 
employ this ltne of' conduct, he should use it in proper measure 
until rH~ accomplish his purpose. And vrhen he sees the occasion 
on Which. :it is f'i t to wi thQl d this 1 ine of' conduct he should 
withold it until the impulse pass away from him. All this lies 
in discrimination and in the power to indulge the self' when one 
wants anc1 to restrain the self' w'hen one wants, (Pro. 1G32). 

I have contended many a time before now that the soul 
has three powers: of' desirt-3, and of' provocation or incitement, 
and of discrimination. 'rhe {Jwer of desire is that which prompts 
man to seel~ f'ood, drink, cohabitation, and, that beautiful sights 
and p1easant odors and gentle taetual .impx•essions shal 1 find fav
or in his eyes. 'rhe power of provocation is that which prompts 
man to mastery and domination? to the help of' others, to venge
ance, pr•ide, im1nldence and the like. 1rhe power of' discrimina
tion, however, is that which judges between tht;}.other powers. 
If' a man consider one of thesr3 powers or one of their offshoots 
then he should busy himself with the discriminative power, re
flecting on them and examining them. If' it sees that in the (be
ginnJng and th.e) end he will be free from harm, it advises him to 
that. effect. How much the more will it urge h.im if the end be 
one of honor. But if it sees harm in any respect, it advises 
hI1fT'6rshkTng of the .impu1se. Any man who establishes this rule 
and who al lOiiv-s his discrimination to govern his desire and his 
provocation,ne. practicrns tlrn mora1 ity of' v1ise men, (Pr•o. 1533 ): 
'.rhe f'e ar of' the Lord is the morality of wisdom; w.hU.e any man 
who allows his desire and his provocation to govern his discrim
inat'icm, he is not a man of morals and if' this wori morals be 
used in an unusual way, his is the morals of a fool, (Pro.17): 

28 fools despise morals; (7 ) : the morals of a fool. 
Since I have pr·efaced this chapter with the though.t 

of' the necessity incumbent upon a wise man to determine for us 
how,~ve shou1d conduct ourseives as fc) cfos"ires and .aversions, I 
say that I have found that the _wise man Solomon son of David has 
busied hims!~lf with this: to show us what is the go ocl. He says 
in Eccl. 114: I have seen a11 the works that are done under the 
son and behold all is .vanity and a striving after wind. 'When he 
says that al J. is vanity and a striving aft er wind he do es not 
refer to the union and to the putting together of' things, f'br 
the Creator has brought them forth. and no wise m8!t would say of 
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vvhat his Cr<:HJ.t or had brought forth, that all is vanity. But he 
refers in this to every course of' act ion which a man undertakes 
by itself, that is to say,he refers to every action of man when 
perf'ormed excJ.us i ve1y of' a.11 else: that is vanity an cl striving 
after wind: An_f5as to the singleness of an action he says f'ur
ther in Eccl. 1 : That which is cx·oo.ked cannot be made straight 
and that which is wanting cannot be numberr3d; i.e. everything 
crooked Jacks straightness, everything defective 1acks wholeness, 
but .in their union there is nothing wanting, but rather complete·
ness and perf't:ction. Koheleth supports the correctness of th1s 
interpretation in that he indicates three kinds of' worldly lights 
and each one of' the'm he determines to be vanity, Le.emptiness 
(Jer. 231 6),(Ps.6211). The first of these vanities concerns him 
w?o bina.1 7himself' to wi~dom al one and fors_ake~ other de~ires t 
(Ee cl. 1 ) . And~ mentions the reason for this, viz: according 
as every man's wisdom increases his f'ame increases, since there 
are revealed to him the bleraishes of things which before this 
revelation were unknown to him, (v.11). After this he changes 
his · one-sidedness in to the desire for ;joy and laughter al one. 
But, says Koheleth in 21 , if a man give his thought over to this 
and con.tt~m11late it, this, too, wiJl be vanity, He suggests What 
the reason for this is: that at the time of' laughter and joy 
the 1nan perceiv1.:is, of' his own accord, the shame .and dise;race of 
it all, that he has come into the possession of beastly charac...; 
teristics 9 (ve2). 'J?hen the third of' thesf3 one··sided desires, 
cultivation of tb.e w-orld--and he shows that occupation with' this 
also, is vanity, (v. 4f'f'); and he suggests as the reason for his 
loatbJ.ng of' this th.1.:i f'ac ts that he would have· to le ave it to 
some one coming after him and that his labor would be in vain, 
(v. 11) i.e. I hated all the labor that I had wrought under the 
sun because I wou1d have to leave it to some one coming after me. 
When he has recountc::id these three 0xamples, h,e ceases mentionine; 
the rest of worldly desires. But this does not .keep h.im from 
saying that which it was neces-8-~ir'Y he should say and command, 
f'or he hints in the midst o:e these examples that a man should 
engage in eacri. of' the three equally and that he should busy him
self' with a little of' both wisdom and of' pleaml,re and hc3 should 
not leave off' investigating that which is the good( v. 3). 
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'.['here is reason, in my opinion, (may God guide thee 
aright!) to collect these radical worldly desires 

9 
thirteen in 

number. I shall men ti on that which I know has led every nation 
throw~hout all its days to choose to deal wHh one of these a-
loneo Af'ter that I shall. explain ,!:ti:.~.,P,~<)p1f?. D,§l:ye, ;lJ~.iJ,tthJ~L".9;€l: 
sil•13 .by and forsaken it~ I shall mention in connection with ev-~ ... ~~, ... ,,.. .. ~~-.,,,,. _____ ._,_. -. ~-.-,,.,.,,.· ••. ', "·'-···-·-;-· '0' ..... , _.,.., -,.-- •• ~,.,,__..,_._., .,, ' 

ery one or these desires the occasion in which it is fitting to 
employ them , and I shal 1 gather a general rule :from that 
which I posit as regards each minor .desi rr3 in every example. I 
shall call this gathering a"BOOI\ of PE;RJ:11ECT ASCETICISM", 

I shall enumerate then from the beginning. I say there 
are thirteen radical desires, viz: f'or, a see t ici sm, food, c oha.b
i tat ion, love, children, cultivation, life, money, domination, 
vengeance, worship, wisdom, rest. Af'ter that I shall present 
these to the reason one by one, and I shall mention the ways in 
Which tJ::u~re is a desire for each; and now I sha11 write that 
which is fitting as to asceticism, and when is the proper ocea
sion for it. I say f'irst: 

1. ASCETICISM:- Men have taken the vj_ew that the pro
per way for a man to conduct hims elf in th1s world, is in asceti·~ 
cism, and in going to the mountains and weeping and wailing and 
mourning over this world. 'Chey say vie are forced to this, be
cause this is a perishable world, f'ickle as to its l.nhabitants, 
With nothing permanent. Just when man is rejoicing in the world 
in peace and in safety, a change comes over him, his joy becomes 
mournir~, his greatness, lowliness, his prosperity becomes a bur
den, (Job 2719-22) and if' the man tries with all his might to 
grow wise, his :f'olly masters him; or to becomc::J c1ean, his dirti
ness masters him, or to have good heal th, his temperament makes 
hirn s .ick; or to bee ome heart-pure, is tongue is his s tumb1ing
block, (J"ob 920). '.rhere is no man who knows what of' sickness 
and harm, and barreness, and pain, and want, and other· evils he 
may create---i~oi~' :himseii, ·(Pro. 271 ). In every thirig by which he 
tries to strengthen himself', his trt1st is cut off, (.Tob sl4,15). 
His conduct all his 1if'e is nothing but dishonor and a :f'.9.lsehood 
and a 1 ii:~, (Ps. 90J.O} 8 How many mighty men has li f'e struck dumb 
and laid 1owt (Ps. 76 6 ) How many great men has life humbled and 
desecrated! 'Is. 239). How he hopes f'or his good! it turns bit·~ 
ter it becomes evil. He opens his eyes to see the light; it be-
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comes dark before his face, (Job 30
26

). J.Jif'e leans wi ~h its 
pains upon this man and lays weakness upon him (Ps. 88. ) • He 
meets with transgr•essions and sins and judgment and reproof,-
and there arises a barrier betwec:.in him and his God, until God 
visits him as one, savage in anger and as a cruel man after a 
merciful act, (Job. iol6, Is. 139). rrheref'ore men have said that 
it is ne c es sar7 to despise this world, that· a man should not 
build a house, or sow seed or take a wife or get children, and 
that he should not associate with one who chooses these things 
so that these things may not become habitual with him and some 

1 0f tt~oir characteristics cleave to him. But a man should wandtn• 
on the mountains, and eat what he finds of' herbs until he die in 
sorrow and in lamentation. 

Now I have considered what these people say and I f'ind 
much of it to be true. But they err• in forsaking civilization 
and men. For they have f'orsaken the remembrance of that without 
which man cannot exist, vd,z: food, clothes and shelter. They 
have also neglected the perpetuation of their> own memory in that 
they have forsa.k en marriage. If' renunciation of' offspring were 
the propor thing, all men would accustom themselves to this ..E.":.l'.1:,~ ·. 
,cease speaking. With a cessation of speech, comes the cessation 
oi·~·-Fno-wfe·ag·9···and law.- a judgment day in hHaven and on eartht 
Persons wi11 be in danger of' wild beasts and lions and snakes 
and heat and cold and afflictions. Whence else but from asceti= 
cism comes this obtuseness of nature and c:r•aziness and destruc
tion of' common sense in being without proper food and cool water 
and in polluting the blood and in killing the black gall bladder, 
so that it becomes necessary for men of culture to heal them-
and it is quite possible that they may not be healed! They are 
afraid of men; they imagine they will be killed by men. 'l'he:re 
are some who hate men because in their opinion these are evil 
doers and sinners, until at last they allow themselves to shed 
blood. '.rhere are those who acquire the characteristics of beasts 
and shun human kind, (J:iament. 43, Job. 306,7). 

But asceticism is good for a man when he practici--ses 
it in its proper place; that is, when he comes into contact with 
forbidden food or drink or forbidden intercourse or forbidden 
means of' sustenance, he should adopt the ascetic mode of' life in 
order to keep all these things far from him, (Eccl. 122,2~$). 
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2. F'OOD and DRINK~ - Some men think that it is fitting 
f'or a man to conduct himself according to the principle of' eat
ing and drinking. 'rhey say· that food sustains body and soul. 
Moreover there is in f'ood great enjoyment and this is the reason 
for the great size and number of bodies and the perpetuation of 
offspring. Behold a man who has f'as ted f'or one day. 'Phe 1 ight 
of his eyes is weak, as are his hearing and thought and memory 
and specuJ.ative powerf When he eats, all his pow(~rs come back 
to him as before. Thel'.'e are times that if' a man be hungry he 
will deny his God and will not understand what to pray to him. 
You observe that cultivation of' the earth is praot1ced o~~¥ 

. where there are spr•ings of water because of' the seed.,and need of 
drink"· and so j.t is as regards the tribute of' kings and the 
gifts of' armies. And you see that_ Scripture has righteous men 
trust in food and drink, (Bx. 23 25, JJv. 251 9). A~d similarly 
ever•y betrothal, marriage, birth, circmmcision, festival, 
cannot come to pass without wine. Similarly there can be no 
assocri at ion or corrunun.ion among those who love. And they say 
that wine whose appearance is pleasant and. \Vhose odor is good 
and whose taste .is pleasing makes the sor•rowf'u.1 man rejoj_cei~·th<~ 

stingy man 11bera1, and the tender·~hearted,strong, (Ps. 104 °J. 
I have considered their contention and find it erro

neous :in its greater part. Purther, they look to its good ef
f'eots a.nd do not look to Hs evil effects; These namely are,1 

. that a superabundance of food stuffs the stomach and makes the 
, l:i.mbs heavy and fills the head and the eyes and brings one to 

weariness and causes the heart to backslide suddenly and changes 
, the character 01-. the man and inclines him to a desire for· eating 

and for the increase of' his f'ood so that he do es not know ~hen 
he' has enough and he becomes like beasts and dogs (Is. 561 ) • 
He is 1.ike fire which consumes without fet3ling everything that 
is brought to it, (Is. 91 8 ). He is a.lso 1 ike death which gathers 
to itself all creatures and never says Enough, (Habbakuk 2 ) • 
He is also lHrn the four causes of want, v1z: fire, water, death, 
sterility, (Pro. 3015). At last he looks with suspicion at any 
one eating bread with him (even though he be rich) and if he 
does not show his displeasure his hear•t is not with his compan
ion, (Pro. 237 ). When his character becomes well known, kings 
and potentates and scholars will despise him and th ejr will not 
live with him for he rushes When he eats, and if he sees a choice 
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p.iece he pou..nces upon it. He is the f'irst to put out his hand to 
eat and the 1ast to lift it up. His e~re is always set upon what
ever• food may appear; as a consequence his heart is set upon 
the food also, (Pro. 231,2). J!1urth.er if' he desires to def'ecate 
so that he can eat a second time because of' his desi re.,he becomes 
like one who pours down stuf'f' f'rom above while H goes out below, 
(Is. 288). I 11urther when he comes to vomit becaua e of the super-

. abundance of food (the stomach not being able to contain it Pro. 
238 ), what a bluntness of' mind Will ensue, causing him to :f'or= 
sake his studies and to forsake his God, (Hosea 136 ). The wine 
11'.lake s him forget dryness of mind if' he drinks it unmixed and 
freshness of' mind if' he drinks t t mixed. Whence else comes the 
subject ion of reason a,nd the clestruct ion of' wisdom (Pro. 201) i 
Whence else comes weakness of' the muscles and shattc~ri:ng thereof' 
~nd a polluting of' the blood and fever of' the blooo 
and weakness of the lining of' the stomach and piercing of the 
liver and the whirr and shriek~~g of' the bowels and the "stomach-

1ache and great pains, (Pro.· 23 ) l Whence else come transgress
ions and aborninations-·~decJaring everything shameful, beautiful 
and permitting every f'orbidden thing, as the wine journeys about 
the b.ody of man little by little (Pro. 2330) ! And whence else 

comErn a k:i.lling of the soul and smiting and imprisonment and 
incareeration and punishment--·is it not in wine? And whence else 
are all the ways of' treachery and deoei t and destruction except 
f'rom it. He who accustoms himself' to hankering after more food 
and drink than he is allowed to have and it happen that he does 
not obtain them, he will take then wherever he can find them, 
(Pro. 41?);. 

But f'ood and drink are good f'or man i~ 5he takes of' them 
just as much as will sustain his body, (Pro. 13 ' ) • When his 
reason discovers the proper time and place, he gives way to his 
dest:re for f'ood and drink and when his meal is before him, he 
should hold his desire in aheak. 

3. SEXUAL D]~SIRJt~:- r\11en have considered that the sex
ual desire should be chosen above all other desires; that there 
is in it much -greater enjoyment than in all the other joys of' 
the world; that for everything else a substitute exists, but 
nothinp; can stand in the place of' this; that it adds to the hap
piness. of the soul and strengthens it and iightens the fullness 
of' the body (how much the more of' head and of' brain); that it 
quells the passion of' rm..:i.n and relieves him of' cares and is of ad-
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vantage to him in a sickness of' the black gall, called melanoho·
lia. The greatest o:f' .its excellencies is that it causes man to 
be wise and there is no other cause Of' the c omm'Unal"'Iife o:f'ineri 
---~.....-·~··-··~--'~.~· . 
and thE;li:I'.' assoc:ia.tion, except througl1 this. If it were a repre·· 
hensible thing, the Creator would have Withheld it from his 
prophets and his messengers. Do you not see that one of th en 
said in Gn. 2921: Give me my wife? -Where j_s the shame in that? 
and another one said rs. s3 : And I -ca.ilea_· to th.e.prophetes·s.·~·-
Wh£t:r.:.~---j·$~ ... t.h..<'L.4J.~ .. ~t-~.~-~? 

So ·r examined· the woritlls or· these men and I have found 
errors in then. Ji'or they have disregar<C!ied the dangers and im
moralities of' this desire: That it harms the eyes and removes 
the desire for f'ood and drink, and prostrates the strength and 
often causes consumption and weaknesa of' the haunches and spoil
ing of' the stomach; and it shatters the body and causes it to 
fail quic.kly an.cl hastens old age~ (Pro. 313 ). Whence but from 
it comes a degradation of' the heart and a demoralization of 
knowledge and a blinding of' the eyes and a .1LtlJJnK. of the soul, 
(Hosea 411) t He Wh<Jse heart is set upon this allays the f'larne· 
of' his f'ire only when he reaches his desire; and when he accom
plishes his desir•e his fire burns as at first, (Hosea 74 ). 
When.ce else comes filthiness and dirtiness: And if' he get a 

. little sense he will perceive that his garments abhor him, even 
· tholip;h he wash himself a11 the day, (Job 930' 31). Whence else· 

j.s reproach and shame and vrnunds; and vihat a memory is his that 
he will leave to the af'ter days and to the end of time, (Pro. 

'7.2 '"'3 
6° '"'' v ) : Whence else do es a man eorne to th ink that al 1 men are 
blind and deaf, that he should ~omrndlt evil openly and still ima
girH;) th.at men do not know, (Jer. 132; 7) ! Why elst) should he make 
his house a habi ta ti on f'or ever•y scof'fer and f'or every adulterer 
and f'or every thief' and rnurderew~ indiscriminately, (Jer. 57)? · 
He brings it about that neither he nor his sons have legi timat_e 
child, and as he does to others so is it done to him m(:iasure for 
measure, (Job 319, 10). 

'.rhis desire is good for man only that he may thereby 
establish progeny, (Gn. g7). A man should use judgment as to 
the f'i tting time ther·ef'or and should refrain f'rom committing ex-
cesses. 

4. LOVE: - If it be rather inunoral to. recount this chap
ter it ls not more irnmor•al than the opinions of' the unbelievers. 

,, 

i ,, 
I 
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Just as we have mentioned their opinions in order to answer them 
and to remove doubt from the heart, so we shall recount this chafl 
ter also in ord.er to give our reply and to remove doubt from the 
heart. 

There are men who take tb.e view that love is better 
tharu. anything to which man can accustom h.imself arid thc!iy thin:k 
that it cleanses the spirit and the temperament so that the soul 
becomes pure, much purer than t.he body. And since it is a very 
subtle thing they would attribute it to t:he work:i.ng of' nature. 
They say that it is a stream '£'lowing to tt1e heart; that it arises 
at the sight of t:he desired ob,ject; after that comes hope, then 
persistency, and after that other influences aid!lt and. it becomes 
permanent. 1r:ri.ey eo even farther than this a.ttributlng it to the 
working of' the stal"s. They say that whenever the constellations 
of' i1eople are. ~he same, th (c;y bring one person to the othr:ir 

and the1'e Y'.ules over the two separate loves, one star nec
essitating between them affection and union. 'rhey go even f'arth
er than this and say that it i.s the doinf'>.: of' God J-i.ims:3lf'. 'Chey 
maintain that he formed the spirits of' his creatures like spheres 
and divided thern into two parts, placing each part in one man. 
On this account vi.hen e i th.er pry.rt would f'j_nd its mate it would 
cleave thereto. They go even farther than this in that they 
make the f'ulfi11men t of this des ir(~. a ' duty.. tr hey say that men 
were tested in this connect ion so that thay wi1c~ht know the humil·
i ty re quired by 1 ov e and thereby be humb1 ed towards God and S(~rve 

hlm. 
In evl~rything that these people have said, they are 

si~tJ.pletcms, without una.ersta.nding. I have seen f'it in this chap
ter fi:c•st, to submit a pletin ref'utation of that in which they 
have f'alsif'ied, and second I sha11 show them just the reverse of' 
that to w'hfo.h they hold, 

As regards that which they claim concerning the Crea-
tor, I say that it is impossible that he should test man with 
tr,at wr.cich he l':i.as forbidden man, (Job. ~~412 ). Next, as to the di-
viding of' the spheres: 2__in:~-~ ... 'Y~L_fl8.Y~ .... t9.t"l1.~ ~.~ .... ~!~<?.~.~~.i,y~1 .. ? -~e l~.8.'le 
j_n the eternity of' the spheres J:lnd Wf.l"h@:.ye explained that the · .... 
soUi. ·01·· every._111an .is crea.t ea.. in perf'ectj.on, or ·:f·oFm~ ... thfs preiili se 
'"6±~ theirs is void and fragile. r~ext' ~is' refja:rds 'that which they 
have maintained concerning the stars the union of the two con
stellations and tb.e two parts---if' it were as they claim, 11~~~.~?.r:.r: 
would not discOVf3r. that he loves Simeon nor that Simeon loved 
fij,a~,:.::l;:~i?:ii§~:·"t~~i __ :-~i~:~~-~·: .. ~~t1~-n. ... iio'iF,. .. be_".a1 i~:~ .. ~ii~-,.·~·"'il'.1ii-ig ···rn ... ~~~~·· 
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condi t1on vrn cemnot discover. And as to that which they have 
held as to the or:igin of' love being in the sight of the thing 
loveC!:ailthe next step being tf;,e f'alling of hope i.nto ·the heart, 
I sa~Jheref'ore has our Creator commanded us to devote to his 
service botb. eye and heart togethf~r, (?ro. 2326), and theref'ore 
as he warned us (Nm. 1539) .against rebelling against him. 

It is only vfuen this desire of' love is f'ixea_ in the 
heart and siezes it and rules over it, that a man curtail8 the 
amount of' his f'ood and drink and all of' his needs, so that his 
flesh mel. ts away and his body grows poor and ills mast er him one 
by one. ·whence else comes passion end prostration and sorrow and 
lamentation and grief' o:t· the heart ana_ laziness and wakefulness 
and , (Hosr~a 76)~ '.rhen this desire mounts to the brain 
and weakens the sight and the thought and the memor•y and impairs 
the sern.rns anc1 movement. And it is possible, that, if he should 
see the obje.ct of' his desire unexpectedly, he would f'aint and his 

·breath would hide j_tself' within his body for twenty-four hours, 
when people would probably think him dead and bl.llrY h':i.m. It is pos·
sible that they know him or know him by reputation, and he sighs 
so heavily tha.t he dies therewith in truth. ~rhis narrative is 
true, (Pro, 726). How can a man so imprison his common sense 
that he does not know ld.ms elf' or

1 
~od or anything of' this world 

or of the world to, come, (Job 36 ')? Whence else comes subj ac
tion and servility to love and to its dep<:mdents, and sitting at 
the gates ·and sleeplessness at evfH'Y habitation, (J'er. 32) ~ 
Whence else ~omes walking at night and rising in the morning and 
hiding from all the living J,ess soT5one smite him and he die many 
d.es.ths each time in shame, (Job 24 · ) ! , Whence else comes the 
mur•der of' the 1.over or of' the beloved. or of' one of' the parties 
assod.ated with them or perhaps of the many people who .chance to 
be with them, (I~zk. 2345 )! If' on the day of' days, he attain9<f1 
to that 8.f'ter which he has striven, anc1 he at ta.ins the birth of 
that f'or which he has bound hims elf to all that trouble 1 he soon 

"Yh.... I-...~'! 

becomes a loather and despiser and. detester of' the one who once 
loved, ( 2 Sam. i315). '.rhen the man realizes that he has sold his 
soul and. his study and all his senses and his reason, after the 
falling of' "'~:l! .. ~.,_!Otl'.':t;'OW _££_ __ ,!!~L~,t;_J1.~,.h§L<'.L.no ... t.t.2~gt~t, (Pro. 7

22 
'2

3
) • 

This d1.:isi1:•t1 of love is good f'or man only in rel a ti on 
to his wife whom he loves, she loving him for the peopling of 
the 1vorld, (Pro. sl9). , l1et a man show his love to his wife, with 

' I ----- - --- --- -- -- --- -----------------~----------~--- -
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~ "·· reason and with cont~nfince, acoording as their intimacy takes 

ple1;..sux•c:i therein. I.1et him restrain any other love with power and 
with strength@ 

5, THE GATHlj:IUNG OF MONEY:- Men have considered that 
the good with which a man should busy himse1f in this world, is 
the burden of' gathering money and Some have said that 
f'ood and d:r•ink and sexual j_ntercourse by which the body is gov
erned, cannot be obtained except by money. And so, tp.:rough ·it, 
buying and se1ling and traf'f'ic a.re possible, so that ldngs can 
rule only through it, and they do not gather armies and subdue 
fortified placHs except for the sake of'· it. Those who mine pre= 
cious stones dig only in order to get money fr•om them. Nor is 
there any via i ting the houi:i es of' the rich and ~~f!g.m~~r~.Q.~.4.nsg~.~L. ex
cept because of' it, and there arH no of'f'er~ngs, end honor and 
charity and praise except for it, (Pro. 19 6 ; Dt. 156, Pro. 227). 

I have examined their wordB and I agree that there is 
good in the gathering of' money when it comes to a man without 
burd<.~n and bother. But he who tries to seek it out, he does it 
with wea.rinesa and with schemeing and with shortness of breath 
and with wakef'ulness at night and weariness by <lay so that if 
he obtains what he wants, his sleep will not be restful many a 
time, (:E:cel. 511). And when a man makes the gathering of' money 
his a.mbition, this will master him and cause him to lust so that, 
as I have remark1:id in the section on food and drink, he becomes 
liln~ fire and like death and like a barren womb, and even worse 

20 than they are, (Pro. 27 } • Whence else comes strife and conten-
t ion and hatred and war! 'rhey act as do wolves and unbelievers, 
tearing each other to pieces~ (Nahum 213) :·--·Wh-e.nce·"-6'1.se ~01nes - · · 
the burden ana·:cry of' orphans and widows and the poor, and the 
rest of' oppressed persons! He does not turn to them, he who 
1.oves thG gathering of money, (Eccl. 41). Whence else comes the 
filching of mom~y and the dest rue ti on of honor and the loss of' 
f'ai th and th.e di a closing of' every secret, (Hosea 71): Whence 
else comes the breaking 01~ appointments and perjury, so that 
righte·ousness is absolutely non-existent, (Jer. 721)! And when 
mont':)y comes to him according to his desire, he trusts in it and 
praises it as his God and denies him who gave' the money, ( Dt. 
sl3,14). Many a time money is the cause of his 111UX'der and de-
s true ti on, whether by highwaymen or by governors, and the like. 
He and his sons are lE=tft in want, (I~ccl. 512=15). He carries 
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18 ' ' 
the burden of' his sin, ~>.:E.0!,~f .) 0

18 ) , ~~~~--~~~-~~Y-~-~ ..... 1?:.~.~ ..... ~g.n,., ... ± .. ~.~.~ ..... !h.~ ...... ,.. 
f;:l_~ __ £1:_J;}~~ .. §l.~~.JL. (pro • ~ 

God has made man love money in order that 1~n should 
guarc'l what t:L.e Creator has bestowed upo~2him, that he do not 
lose this; for no other reason, (Pro. 6 ) • 

6. CHIT.1DR1~N:- Other men have considered that men 
should. tr~r to .:beget children. 'rhey have said that there is in 
this~ happiness t'or the soul and pleasure f'or the eye and. :fun and 
joy, Were it not f'or children, there would be no one and the 
world would not endur~). '.rhey are a man's main t rea.sure in his 
old. age. ~rhey remember him with good af'ter his death. Grace 
and mercy are only f'or them. Honor and glory ar•e f'or· them. It 
is ~mough that every honored prophet asks f'or them, ( Gn. 153, 
2521, :308). Whenever the f'ather teaches the Jaw of' the praised 
and glorif'ied God he receives reward therefore~ {Is. 3819). 

I have reasoned about what they have said and I think 
it correct to say that God has. given children that they should serv 8""-h'in1""ac"Ci"6'r Cii!Jf£"' t"0'' 1~i~ ''"'w'j~'J:f;.~··'"'"'\~ih.e'ra""'t'h'e 8'6''"1; ";;opl e '"'er r'""j_~·:·. "'" ,,. 
that-·'tfiey'"""vrouI<r'"c·0in;~1·;;·11a:-t:hi8"'8i;ibition alone to the exclusion of' 
other things~ I ask what advantage 1.s there in children if' 
they have no f'ood and raiment and shelter? What good is there 
in the rearing of' th em if they have not W:isdom and. under•s tanding? 
And what is their kindness and tenderness in the absence of these 
things?- only added stress of the fathers. Where is the honor 
and the g1ory that one can hope for f'rom them, if' theyhave not 
the prere3quisi tes therefor'? Whence else comes the stress of' preg 
nancy and the pain of childbirth, and whatever sickness follows, 
(Gn. 315)! Perhaps the mother will die at the time of ~~r giv
ing birth and joy will be tur•ned into mourning, (Gn. 35 ) ~ 
Whence else would come the burd.en of' the father, his labor, his 
en tt:1ring into every danger if not f'or f'o od :ear his children, 
(,Job 3930) ! Whence else comes the stress of rearing, the caro 
of' sickness, the ordering of medictn.es, the watchf'ulness of' the 
black waters and the prepElration o:I:' liquids if not mostly f'or 
the children! How much the more, when afterwards there is death 
and bereavement, does he Erny woe, alas, (Hosea 912): And if 
they live there j_s danger as to what the boys will do, so that 
the father does not lay him down to sleep (Proe 192 6 ) $ And there 
is dread as to what will happen to the girls--perhaps the shame 
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of' the virorld and humlliation, as our Rabbis have said: he cannot 
sleep at night for dreado The general law is that if' they are 
rebellious children their hope is cut Off'; how much the more, 
if.they are evil doers, (Pro. 3011). 

But God has given man the love of' children t_o_~~~ .. E'.~r:i.e;~g-
~n.J?:.'.i,m ... Y¥:.t.!.!:!: .... ~.~~.~" .. Yl.l). ig :r1 .... G.g.9: .. J1i3,.~ ..... ~A¥.~n .t.irxL .. th.f!t ........ ll!~L.mlil:v: .. ,, . .n.o.:t .. he ..... . 
·grieved because of'them, .. (Ps. 127°). 
~---~~~·-.. ~ ... -~ .. -~ ..... ,.r,,, ..... ,, ..... cTl"J}fJ:vA~r'f oN· OT~ THE WORLD: - Other men have con-

s iderE'd that cultivation is the best thing with Which man can 
busy himself'. They say that the building of a house :ls some
thing needful for without it man would have no shelte:r.· from heat 
and Cold• 'Ek~S/}["'.,,€£~.~.1.':~._!:.,~l..l'"''"~;i;::gJ:J!t1§Ut.,§,,"'9'll1J;),J~·~,,J}Jw'":~h.1,gLr.:: Tillage 
of' Urn fields is needed for food, without whlch it is impossible 
to ~mdurt'h All of these activities create happiness f'gr man, 
and largeness of heart end diligence and joy, (Ee cl. 5:;). In 
tilling and building kings fid princes f'ind praise, (.Job 214:), 
as do·a].so believers, (Dte6 ). 
'----~ ... -.,,~"·"·"-~l"'~h'a:V·e"""'c'or1sidered their counsel and I find that they 
are in error since they commend the forsaking of all other things 
and the eng;aging in this matter alone. How can a man cultivate 
anything of all these except with wlsdom and .£2J10.JS?,,!}.,~'.-.U£St,,,,.and 
with a knowledge of' rule and measure? If' there) be not in the 
middle of' it all a broad knowledge, he will not attain that Which 
is Hought. If' a man burden himself' with cultiJVation~ he will 
f'al.1 into Wf.~ariness and trouble and worry and bother; and he will 
spend his own money and the money of' others, beeause of' his de
sh•13 to complete what he has begun, (Jer.' 2211 ). If' he completes 
what he has begun and he sees in it something displeas.ing to him, 
everything that he has undergone will avail nothin(;3 in his sight, 
and his labor and burden will be in vain, (l K. 9L-). Whence 
else comes continmi.1 sorrow and shortness o:e breath, i'f' not f'rom 
it, (Amos 511): And if he cultivate the f'ields and the crops 
do not sprout a.f'ter the likiflf'; of the man (:B1 or they sprout af'ter 
the lilring of' their Creator) ·he has continual grief on that a~
count. If C~od make the seeds barren or cause 0th.er growth to 
rise in their stead, the man's grief' doubles; and his worry be
cause of' lack of' rain ls even greater. So is it with drought 
and forms and mildew and locusts and f'loods, (1 K, g37). 'rhen, 
it is the iniquity of' kings and the oppression of their servants .....__ ___ .. -........ .... ~ ... ---'·· . 

to take Whatever the fields produce, nothing com1ng into the 

' -- -- --- -- ---- ------- --- - --------- -~------~---------------- ! 
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possession of their owne:r, (-P;cel. 510 ). And if what he has 
planted grmvs and he gathers .. its produce, his ambition and de
sire will be for high prices nnd f'ICllr hard times, so th at he o/ay 
take whatever i.a in the harids of' the poor and needy, (Amos 8 ) • 

1rhe desire for cultivation was put into the heart of' 
man only in order that he. might tend to his needs, (Ps. 10636). 

8. I1l1',E: - Others have considered that the best thing 
for a men to seek in this worold is the attainment of a. long li.f'e. 
They say that in a Jong lif'e a man may attain everything he rle-
s ir19s ~ both as to matters of study and. matters of the world. If 
a man does not try to get this, what then shoula. he care for? 
ScriP.~.1:'.1:=:.~.~ _,.~:~-~ .. t..~X~ ... _.~~£,"·"!~,~--~· when they use t~e express ion: in or
der that thy days may be prolonged ("n:x. 20· 2 , Jer. 357). '.rhe 
oaus es of' a 1 ong 1 ife are a minimum o:e food and drink non-eu:cess 

l,,,..._,.,...,,.~,,.,.~-.-.,,.,.. 1,,,,,_~ .,·w•m·;:·~c::;i:::::;;P,._,....,.._,~~--"'·~ ,..._, ., ,..,.. ,,._,.,_ _...,. ...,~ .. ,·t•'ll"~·~"'""'~"'''' .11. .... _ ·"·'~'"'·'·'·~~ • • " • ..._c? · 

in sexual intercourse, endeavor to rejoice the soul refraining 
f'rom going into dangers and perils, the study of' the law and 
knowledge of' the world. 

It is true that these things regulate the condition 
of the bod'y; but they are not the causes of' 1 ong-life. For, we 
f'ind many men of this sort and they are short-lived. Others act
ing on the reverse principle are long-lived. You sea bodies 
Vfhose constitution is strong fail quickly. Others whose consti
tution is weak last many days. If' tr;,e matter were as they say, 
kings would have 1 anger 1 ives than any men, for they have any food 
and· en;j oyment at their bidding. 

I shaJl mention further what these people holding this 
opinion have disregarded. 'rhe more a man 1 s days are prolonged, /\ /\ 
the more ar•e his sins and transgressions,,. their number growing 
as they are committed each day, (Zeph. 3 7). While one is yet a 
baby he is ignorant, knowing noth inr;, (Pro. 2315) • wheR he t::rows 
to boyhood he comes into danger and wildness, (Pro. 23~9 )9 When 
he attains young-manhood, :he comes into labor and worry, (Pro. 
1626). when he attains old age he turns from everything that he 
once desired and L.is 1 ife is a burden to him. (Eccl. 121). He 
loses his brightness and his freslmess anc'l his f'eeling and his 
powe:r·s, and l.1.e becomes like a el oud from whloh the rain has melt
ed away., leaving the dry haze in which there is no p;ood, (Eccl. 
122f'f). 

The r ii;:;h t eous man loves th (j 1 if e of th is world onl Y 

I --)- ----- - -~- -- -----·-------------------~------------
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because it is a step by which he may reach, and from which he . 
may ascend to, the world to come; it is not b<:'lcause of' this life 
itself'. 1'.he love of this lif'c-1 was plaeed in t:he heart of rnan that. 
he should not kill himself when trouble comes upon him, ( <~n. 95). 

9. DOMINA'.rION:- Others have considered that the 
greatest thing with which a man can busy himself' in this world 
is pride and greatness and domination. They ·say that the soul 
inclines after greatness, and sees that it is hard for it to sub
mit to another man· and bow down to t.im. It finds that domina
tion causes it to Y'ejoicE~ and exalts it and increases its dili
gence and broadness·. So, commanding and prohibiting please it. 
Were it not f'o:c domination the world would not be governed, nor 
would its/order be perfected. Kings conduct wars and ,judges 
judge between the pious and rulers dispose ·of the presumptious 
among them. Some of' the ri1~hteous also have been blessed there
with, (Gn. ~2729) .. 

'rhat which they say about the p;overnrnent of th. 8 world 
with care and ~~(justice and with exactness, cannot be controvert
ed. But it is our opinion th.at when they ask the question to 
support U;,eir argument, viz. how can there be a government of 
the world except by wisdom-~they degrade virisdom ~:i,ncl exalt domina
tion. It is necessary that I mention wherein they have f'orgottun 
the dangers of' pride and domination. IL G. When a man becomes 
proud and magnifies his soul in his own eyes, he forsakes his 
customary way of' lif'e and exalts himself above his relatives and 
friends, and he regards himself' as though. he were the only man 
in his generation. He despises the advice o:f' every man.. He be
comes perverse and disagrees with every saying, (Pro. 181 ). He 
disputes with old men ~~-~!'~?.i,L'1CJ1€L,.tha t with lh'.hJ~n thw pave bcrnn 
tested ip tht.1 co11rsc-: of' their 11-Y~,6-,'-''"•rhey.con~id13r him tlie'I:r'-'In-

.-fe·;:'i"or, .... y e·t 11~ , 'doe~i 'ri"<»t'"''I-is't~~~-- 1~~ the i :;···a:·tfvTc'"f:f ""ffr;""f'o. th:"9i1:·. ·;;.,o;n.:.· .. 
!11a"nd.s~,~-· (Pro. i212). J.t' .. the affairs of' his world are in a bad -1 
way and they become righted again, he attributes this to r·~s own 
power and ability and conduct and discrimination, (Is. 10 ). 
He go us f'urthe r and disputes with craftsmen as regards their 
tasks, They th ink him a f'ool and 1 augh at him. 'rhen he go es 
to differ with wis<.~ men as regards their intellectual pursuits. 
He tries to demolish, them, but f'or the f'ool _wl1Q. __ laughs there is 
moro hopo tban for him, (Pro. ~2612). 1n1enct:i he ·1~·roceeds to'!!:.~~-~ .. ,. 
with k1ngs and pr1nces, and their counsel is not valid in his 

...........,,, •. ..,.'1«1..:<.'·"·~~ •. , •··-·· -""·~·;._,..,-,.,.CA 
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eyes, nor does their method of' government pleasE-) him, (Pro. 2616), 
He goes f'arther than this until he speaks of the wisdom and the 
.knovvledge of the cr•F.H-3.tor. He consi~lrs most of' creation as . 
worthless and censures God~ (Ps. 73 ·). But this brings him into 
ever:r kind of' 1 atior and danger and f'ear. His trust in himself 
and his own couns(~l shoulc1 save him; yet it b~r·1:3aves him, (,Job 
r:;12). If ht1 attains to kingship and clorninTo:t;~·~·"t'h;~,,,.,th;·s"e' who 
are ,jealou13 of' him wi11 appear and enemhis will spring up, al
though he has never done them any actual 'narm, (Ps. 595). As 
soon as they see H~at he is king ovc~r then they will want tb 
kill him, (Gn. 37 ) • He vrj_ll eat only when he is closr~ted a
lone and he will not drink except that he be guarded. It is as 
though he were sitting under the edge of a sword and as though 
his lH'e hung by a r;.afr, (1 S. 20~5 ): ivlen wD.l distinguish be
tw·een him (as they want to think him) and as he' really is, ana. 
they will br·ing suspicions and accusations against him. The 
words of men will be strengthened again him and the decree of 
God vvill be hard upon him, (Hosea 51). 

God. has .implanted within the heart of' man the love of 
dominion and p:dde, only because they lead one to desire the 
reward of' the future world, (Job 377 )·. 

10. VBNGJ~ANOE:- Others have consid~n·ed that the best 
thing for man to desire in this world is vengeanee upon his ene
mies. rrhey say that vengeanc~~ removes sorrow from the sou1 and 
diverts fron1 it the strur;gle that is upon it. There is plE:iasur•e 
at the sight o:t' an enemy's plight. Vr~ngeance allays passion and 
takes away evil plans, and another enemy is restrained from do
:Lng what the first one did, (Is. 4111). 

I have considt=:)red all they have said and behold there 
is vanity therej_n. For vengeance dOl7S not accomplish :for the 
soul that wh:l.ch they claim for it; because it comes to a man by 
itself, it does not accomplish this at all. But whenever .ve~1ge
ance against an enemy falls into our advice and plan, it falls 
into a b$ack sea, and .~very ~ay_ advice after advlce increa~es it, 
(Ps. 140 ) ~ •rhe man t'111s his heart so th.at he takes no p1 ty ana. 
no mercy, nor does he receive quarter, (Pro. 2110). Then he 
spends all hls money and all his wealth for that 'revenge~ (Is. 
131 7 ). Yet he does not kill the enemy except by killing a thous
and friends or by killing himself; but hn does not percei.ve this 
(Jud. 1630). He does not attain to his object except hy forsak-
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ing his God and the worship of' him; but he does not think of' 
this, (Ps. 861 4 ). And af'tr~r he bears tlHl burden of a11 these 
things, it is possible that even with them he wi11 not get what 
he wants, (2 .K. 326). It is possible that conditions w.ill be 
revers(»d and he w.i.11 be destroyE~d, (Pro. 2627) o If' he is saved 
and he accomplishes w.t1at he desires, his sou.1 has already fallen 
into severe p1mishment from God. God will not save him from 
this except on the forgiveness of the one to whom he had done 
evil, (Pro. 281 7 ). Whence else comes the hope of existing con
trary to the horoscope and the hope of existing 
contrary to the constellation, acrnord.ing to the word of' their 
observers,and the lying hope of enduring against the God of heav-· 
en and earth according to our words, we who are adherents to the 
truth! 'rhey think that they are beyond his rule, (Ps. 646 ). 
'.P.hence else comes hatred of man and dread of' creatures, when he 
considers how they hate him for the good that is his and how they 
re,j oicrn .at his fear, (Ps. 549). He will not find one who will 
grieve at his grief',. and none wi.11 be sorry at his fall but all 
will rejoice at his breal{-down, (Nahum. ~'S 1 9) 0 It is possible, 
too, that the root of' the h?.tred lay in the violence of just 
that one who wishes to be avengf3d, (Ps. 2519). 

The desire :fox· vengeance was piaced :i.n the heart of' 
man, f'or him to accept the judgment Of God against those who do 
viol1;,nce in the land, so that men may be ri~~htly governed, (Ps. · 
1018). 

11. WISDOM:- Some scholar·s say that it is not fi. t
ting that a man busy himself in this world with anything but the 
pursuit of' wisdom. '.rhey say th.at thereby man reaches a knowledge 
of' what ever is on earth, of' nature and of' character· also a know-

~---··············-··········w···-·······"·····-··········") 
ledge of' the Creator and as to rthat is in the heavens, the star,s 
and theJ spheres. In it the s ou1 has pleasure and enjoyment, 
(Ero. 2 0). It is a balm that cures the soul of• ignorance, (Pro 
3 ) • Its i::mjoyment is like that of' food, (Pro. 38). Its ap
pearanae on us is like a. crysta1 and pearls upon kings, (Pro. 
19), and he who does not desire it and understand it, is as 
though "he were not of' the sons of' men, (Ps. 23!3). 

I find that ever•ything they say is t ri1e, But w'here 
they err is in this, that thi;)y say men should not engage in any
thing else. If' together with wisdom they should not busy them
selves with the procuring of' f'o od, cover, shelter, wisdom it self 



' 
I ifr', .• :it1,J . 

would be rc:lndered nu:tl, f'or their can be no life without these 
other things. If' a man throw himself upon other men for the 
procuring of these needs of his, he bedomes despided, with no 
one relying upon him, or believing his words, (Reel. gl6); his 
words are not listened to. And if stale, d1•y food satisfy him 
and he accustom himself to it, his nature will wHher ancl burn. _...__ . .,..,..~,,. • .,,,_..,.~=,.,-,,. . ..-~·.- •.··- ,._. ,.., 

,:yp, the purity. of his wisdom and the subt il ty the re of will be 
negatived, (Pro. 2511). Do you not see the Children of Israel 
in the desert and God hims elf' giving them fine food, i.e. the 
manna, in order that they might learn wisdom, (Ex. 164)? And 
see f'urther the JJevi tes whose share should have been but one
thirteent.r, of' the produce (since they were but one of' thirteen 
tribes )--God gave them one-tenth :in order that they might have 
a f'ine r quality of f'o od. If' men were to agree to what the sc:1 
scholars say, wisdom would be destroyed because of the cessation -
of' child:L"en and· the ± .. orsaking of marriages. 0 

Goa 11.as placc3d the love of' wisdom in the heart of man 
only that it might be a help to this heart, and that they may 
have pl1:iasure t ogethe re 

12. WORSHIP: - Many men are found to say that the 
good with which man should busy himself in this world is the 
worship of' Lis God i.e. he should fast by day and rise in the 
night to give praise ana_ thanks; and he should lay aside all 
other concerns in the world f'or r~od will fill him with a suffi
ciency of' food and healing and the rest of' his needs. Behold 
we f'ind in worship great enjoyment, (Ps. 147

1
),. 

But where they err is, in the onasidedness of' it all, 
in saying that a rnan should not engage in anything else. If he 
does not busy .himself' as to food, the body will not last, and if' 
he does not busy hims elf' as the pr•ogeny, the very fundam<:mt of 
worship will not exist. li1 or if' all the men of' a cer•tain genera
tion wer·~) to agree to this, they would all d.ie and there would 
die with them, that worship which :eathers ~ children, and grand
children should always practice, (Dt. 62 ). Then let us reve8.l 
to them what seems to ·have been hidden f'ron1 them that vrnrspip 
consists of a practice of all corrunandF; of reason and revelation, 
(Dt. iol 2). How can a ones!~ed worshiper fulfill the laws of' 
weight and measure, (IJV. 19 ) '? How oan he :tulfill the civil 
law in truth and justice, (Dt. 1619)'? or distinguish betwe0n the 
unclean and the clean, (JJV0 1456)•( or fulfill the laws of sow-
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ing and tithes and chaI'ity, etc" And if' you say he wi.11 teach 
all this and show it to other men who wi11 do it, then they, they 
are the worshipers, not he, for in them is the -ivorship of God· 
realized, not in him. As to what they have said in regard to 
trust in the Creator for the maintenance of the body and the or·= 
dering of f'ood~-j_t is as they have said. But let us tell them 
someth.ing, and this is, that for everything God has established 
conditions and rules which it. is necessary should be followed 
f'or many reasons. If~wha·t--tfi"ey···say'-"1)'8' true. -th.at .. tr·u~·t-"in·--cfocC' 
'--~------.. " '""''"'' '· """ '''""""""""'"' .,,,., .. 
includes· everything, let them tr'llst in the matter of worship al-
so, for God can bring them to their reward without their worship. 
And i:f' this be not a correct argument, in that God has made wor
ship a condi t:J.on of' reward, worship would not be possible with
out pr•opt~l'.'ty and marriagr3s and labor, Which he has given as con-
ditions for the W('.}11 being ;of men. To be sure, (~od does, at 
timf3S, do some of these thi.ngs by ways of signs and wonder, 
without the activity of' 1r1an, but does he make it a rule to change 
the nature which he has created? 

13. RES~~:- Men have said that rest is better for man 
in this world than _any other 1 ine of conduct. Por it is the 
cause of' healing the soul, of' p;i ving pleasure and pleasantness 
to the body and keeping its salvation; and whenever a man grows 

,_-,..,,_,..,.,..~,--•o·,·,-_,,·.-:<~..,,~,,.~'•'-' """'-'- ~O-~.,;-,•\ ~":. '-'!'J'1C""£'''->~~rC" -'"'"'-'r.-_,,~,,.J",'[•-'.';~,;t--.•··,?/1. ~ ''"·''·' k 
weary his gaze lingers upon rest, and this 1s what he sees. Do 

1' 
you not 8ee that kings have more rest than other men, and were 
it not that rest is good they would not choose 1t? Whence else 
comes ease of the body and absence of waJrnfulness and of' rushing 

\
and worry and sorrow! When men choose it they choose that which 

i 1-
1 compares to the law of truth, (Jer. 6 °). Furthermore God has 
commanded rest on Sabbath and f'esttvals. 

I have thoroughly looked into the advice of these peo
ple and I f'ind them to be more ignorant than any men, f'or they 
speak of what they do not know. Rest is not realized by rna.n ex
cept af'ter great striving. An ordering of' 1'1is ne~Jdt:i, and the 
application of all his strength--then he may rest and be at ease~ 
(Pro. 242 7). Rest al one without any of these otl':Ler things is 
rest only in name. It is, in truth, laziness. Do not ask what 
laziness is"~-f'or whenever a man is slothf'ul and lazy, poverty 
and want cornc:i to him, (Pro. 510). When he becomes lazy, and 
does· not provide f'or himself food or raiment or shelter, he is 
in ndsery all his days, until the desires and demands of' his 
heart kill him, (Pro. 21 25 ). He lays aside prayer and fasting 
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and f'ulf'i1linf; the commandments and enjoying the benet'i t thereof. 
'.rhe:r•ef'ore laziness is regarded as the opposite of' righteousness, 
f'or laziness eventually leads to ifllickedness, (Pro. 2126). Whence 
else comes weariness and heaviness and faintness and weakness 
and mildew and pain of the bottom, __ ·-·~ ....... ,, .. "''"'"''~ the sciatic nerve, 
the kidneys, and fell sicknesses and numerous wounds except from 
gootl~f'or-nothingness. Even for those who must r•ely upon 9thers 
it is not f'i t ting that they be good·~f'or-nothing, {Pro. 3137 ). 

We f'ind, however, that the soul inclines toward rest 
and that the creator has put it ther.e as a c;uide to the security 
an~ 7saf'ety of' the world to come, which the souls inherit, (Is. 
42 ) e I , 

What I have premised and explained is clear by this 
time to the reader ·O±~ this book: that everyone Who desires to 
conduct himself' according to only one o:e these thirteen modes 
of 1 if'e, ·--let his counsel perish as not correct, because he would 
recornmena. Tfia'F""lnari .. con'C111c.t himself according to one mode alone 11 

When he disregards the union with it ·of' any other mode, J:l..§1,,"'~X'J."'S 

because of his desire and becomes short of attaining to that 
';{:h'i'(;'h."""116 Tovrfo, "a's r' have ~~1a.:J.ned in the section from Solomon: 
everything crooked ancl . wanting,'- Ate. But when these modes 
of 1 i:f'e are all gathered together--·this' is the perfectly correct 
way. It is not even fit that an equal share of each of' the 
thirteen modes be taken: rather a man should. take of each kind 
the amount proper to take according as wisdom and law recommends. 
And when thP. 

of' f'o ad, drink, and sexual in
tercourse W;i th which he perpetuates his body and his descent. 
When a certain thing is found to be pe:r•missable, he should re-

......._.r.,.._,,, __ ., .• ~-·----=·~_,,_,,_ ....... ~-

press_hi.~ ,d.:~§jJ:,!1 until he takes that which is permissable. But 
Ti···-·tEe"re "'be- a desire to go to excesses or to take something 
which is not allowed, he should repress his desire and restrain 

{\· .. it. But if there be no will to restrain it as he desires, let 
him assume an ascetic disposition until he despise everything. 
Man should guard what f7od has given him of money, anrl children 
according as he loves them, and he should till the ground accord
ing to his needs. If' his desire rules him and brines him to 
that which is forbidden, he should practice asceticism until he 
can restrain hirnself from this. A man should love the lif'e of' 
this world because of the other worldt not because of its elf'; 
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f'or this world is a vestibu.lc1 to the· other. I1et a man not desire 
tJ.·-

dominion and vengeance. Ii .. either comes to him by h-i~1nself, he 
should accept it in order to establish thereby the judgments of 
the '.Pora, and to do the right to man$ A man should not accustom 
himself to any kind of 1 azines s. Whatever "L-~t.DJ1. be left him af:
ter providing f'or his daily bread, he should employ in stri v~ 
ing after worship and knowledge. When a man gathers together 
all these deeds we have mentioned, he will be. wor•thy of' praise 
in the two worlds, (Pro. 4 2 3). His deeds become like those bod
ies compo.sed of the four elements, every body ·havi:nei; the elements, 
properly un:i.ted; or like medicine, of' v11hich the practicioner 
takes a measure of thirteen zuzo There will be in the measure 
a zuz of one thing, for geroth of another, one-half' a zuz of 
an other•, two geroth of' another, one and one-half gera of another, 
of' another an isat'. It is not possi b1e that the parts be" taken 
in equal m(~asure; so also with those modes of' lif'e which I have 
mentioned. 

I have seen fit at the end of this chapter to insert 
some mention of' the mixing or the s.enses one with the other, in 
addition to what wr:J have already premised as to the ord13ri:ng and 
cholce of th(j attributes of the soul. 

It is well known that there are f'ive senses: tastf3, 
sight, hearing·, smell, touch. I sha11 disregard two of them viz: 
1. touch, because it affords no enJoyment except in one way and 
that is,whe.n something is sof't, 2. taste, whose mixtures are ao 
well known tt1.a t 
I shall turn my attention to the other three senses. I say, 
that an unmixed color white. or re,fd, or yellow or b1 ack, gBner
ally weakens the s ie;ht when observing this color, as the sight 
becom<-rn wea.k when gazing at snow·, and as red harms the eye,ahd 
the power of seeing is weakened by blackness, etc. In this way 
they do not cause pleasure and great joy. But when they· are 
mixed one with the othGr, new ways of pleasure and enjoyment 
are opened up for the powers of' the soul. 'E. G. Hed mixed with 
yellow causes motion in the red gall, generating strength in ths 
soul. Yellow mixed with black causes movement of' the saliva, 
generating the power of humilityf But if' black and w'hite and 
yellow and red mixed, they oaus e movement of' the blood, and the 
power of kingship and rulership arises in the soul. And when 
yellow is mixed with green, it causes movement of the black gall, 
and tht3 power of fear and mourning arise in the soul. So if 

l _~~--~--------------~~ -
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ther•e be one added to or subtracted f'rom the mixture of colors, 
. powers of' the soul will be generated a.c cordingly. 

So is it with a single sound and single tone and note~· 
it does not inov<~ the char act er of' the soul exce1)t in one vvay, 
and often times it causes injur~r to thE"~ soul. But their mixture 
has an ha.rmoni ous ef f'e ct upon the char ac te r• of' the soul. d' It is 
f'itt:tng tb.at you know their ef'f~:.1cts when they are s~:parated. 

'.L'here are eight basal tones. Every one of' thF.3 se has a certain 
number of intervals. 'I'he first basal. tone has thr~~e intervals 
of which two f'o1Jow one another, while the othr3r is continuous. 
The second basal tone has thrErn intervals, one being stationary, 
the other contHrnous. These two notes set in rnotion the power 
of' kingship and of ruling. 'rhe third basal tone consists of' 
two intervals following directly one upon the other, thsre being 
no interveJ between the two. One is stationary and betWEH3n ev
ery lov.,r note and high note there is an interval, which alone gives 
r is C:1 to the x•i:icl ga11 and strength and power of' hr:n~rt and s imiJ. ar 
character•istics. The f'ourth basal tone has three successive in
tervals. Between each there is no interval of time, each third 
beinp; considered an interval. 1rhis aJ one cause the sali ve. to 
move and generates thEi r)ower of modfrnty and Lrnni1 j_ty and fear, 
and similar char·acteristics. '.rhe fifth basal tone consists of a 
single i.ntE~rval, but two different tones between which there is 
no interval of time; between the high and the low notes there 
d:s an inter•val of' time. 'rhe Sixtb. basal tonr~ has three simulta
neous intaFvals. The seventh basal tone has two successive in
tervals between whic.t .. there is no interval of' time, while between 
each pair tJ:11::ire is an interval of' time. 'rhe eighth basal tone 
has two successive intervals between which ther<1 is no interval 
of' time, but between each pair there is a double interval,-and 
these J'ou:r move the black gall and produce in the s ouJ varying· 
characteristics, sometimes joy~ sometimes sorrow. It is the cus
tom of' kings to mix: one with the otlHtr untili there is harmony, 
so that on hearing them their souls are movecl and they govorn 
the state as it pleases their souls,--not bringing them to an 
excess of' J{ indneas ox· of' cruelty, of strength or of' fear, of' over 
joyousness or laok of joyousness. 

'rhus it is with the smell, that each single smell gives 
rise to a certain power, and w'hen they are mingled, the ~imell 

acquires a potency according to the greatness or smallness of' 
the mixing. So the musk has a warm dry srneJ 1, the hoar-frost a. ........ 
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c old thin smell, the saff'ron a warm dry 
a cold and moist smell, the sWErnt gum a 
tht~ jl,rNfJ . .,.,, water•J.1, a cold and thin smell. 
ndgle-·;:;r:Cth the others, their pov.rers are 
f'o1• the benefit of' man. 

smell, the sandal-wood 
warm temperate smell and 

And as each one of these 
mingled and t:b.ey work 

Since a mingling is of great benef'i t to man as regards 
his sense8 how mueh the more would a mingling of' the qualities 
and inclinations of' rd.s s cm1 be of' bene:f'i t to him. Man should 
proceed along this general rule and arrange things in this world 
according as he needs them. I-le shouJ.d eat and dr.ink only permis
sable things and onJ. y as m'uch as he needs, and then he should 
set hi.s attention to wisdom and worship and a good name.. And 
he should take each one of' the incl in.a.t ions we have mentioned in 

·order, each one in its time. '.rh.is is· thr~ choi<~e whtch is praise
worthy and ii:~ the pi th of' v1hat Solomon says j_n his book in three 
plac.rns. '.P.he f'irst place is Eccl. 224 : 'rher1~ is nothing better 
for mr-:tn than that he should eat and drink and make his soul en
joy good in his labor. This also I saw, that it is from the 
hand o:f' God. He says that "he. should eat and drink"; Le. f'ood. 
He says "in his 1abor 11 ; i ~ e. property. Ee says 11 fl'.'orn thr~ hand 
of' God"; that which is permitted of' what his Creator has given 
htm. He says that he showed himself vthat is good. '.rhrn·e are 
seven good. things that he recounts in his book. The second 
place is Eccl.I 313: And also that every man sh.ould eat and drink 
and enjoy good in all his 1 abor is the gif't of God. ~rhis con
tains f'ou.r topics: food, when he says "eat and Drink"; possess
ion, W!Hm he says "in al 1 his work"; that which is p ermissable 
Wh(;rn he says, "gif't of' God". And he hints at seven topics when 
he says "he saw the good". The third place is Eccl. 517: Be
ho1 d, that which I have seen to be comely and to be good is f'or 
one to eat and to dri.nk and to enjoy good in all his labor where 
in he laboreth under the sun. There is in here the four topics 
we have al.ready mentioned, and he adds to these, that which is 
comely; and he hints in this that every one of' the qualities and 
inolinations should be exercised at the proper tirne, but not be~ 
fore, as h.e f'urther explains in this book (311) •. · ~rhe good 
wrd.ch is mentioned in this bool{ of' his means~the three ways of 
wisdom,as explained in our book .. He says, better is wisdom than. 
weapons Of' WS.r 918; better is Wisdom than strength, 916; good is 
wisdom with an inheri ta.nlfi'e, and so on throurth the whole chapter. 
"Good is wisdom w"ith an inheritance": this refers to the know-
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lodge of' nature and the creation of the world, as we see from 
the end of the verse, "more excellent is it for th~n that dee 
the sun." "Better is wisdom than strength": this refers to the 
government Of the state~ as he says farther on: "and ther•e will 
come against it a great king and he will surround it. 11 "Better 
is wisdom than weapons of' war": thi~~ refers to worship and fear 
of' God, because the end of the verse reads, "but one sinner de-
stroyeth much good. 11 As regards the seven good things we 
mentioned before, which he reeount~ in his book, there is l. a 
goBd name and a good reputation ( 7

1
7.); 2. remembering the dead 

( 7 ) ; ;'.). passion to worship God ( 7°);, 4. seeing the end of' things 
(78 ); 5. ability to bear a burden (7°); 6. association with wise 
and righteous men ( 75 ); 7. belief that he is not saved f'rom sin, 
so that he be humbled before God because of this ( 718). It has 
already been explained that the wise man, when investigating the 
af'f'ai r·s of' the world., hinted at these eleven things: seven he 

·called good :ii HO; three~, he cal] ed good i'i~.1w; on~1,1 he called beau
tiful, and that is the doing of' everything that a man 1 ike s and 
dislikr~s in its proper time. But these eleven things shall be 
elope only after the taking of that food which it is perrnitted a 
man to have, as we have explained. 

Now that I have presented this section as weJ1 as I 
was able, I say that the only purpose the whole book has~ is to 
puri:f'y the heart and to set it aright, (.rob 1113). Says the 
Psalmist, 11910-11: with my whole heart have I sought thee ••• thy 
word have I la.id up in mine heart. It is f'i tting that the heart 
be purified and be humbled bef'oro. the name of our c;od~ blessed 
be he,. ( 2 I\. 2219). Do you not see that those who ea.t and drink 
anci s·ee and hear With the prop er attitude of' heart ( ~~ YU1\ :;;i ) , 

a:re better than those who act without this? 
I ask God, blessed be he, to place me among the be

lievers. and not among those who err. May he pl.ace in our heart 
the love of' him and the f'ear of' J"dm, so that we become purified 
f'or the life of' this world and the lif'e of' the world to come. 

I have incorporated in this translation as many as possible of' 
the emend~tions of Wolff', Po and Guttmann. 
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