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SUMMARY OP THTC TWESTfl

Lawrence Mahrer
Toward a Course of 
Study on Prayer for 
the Confirmation 
Department of the 
Reform Religious 
School.

This thesis, entitled "Toward a Course of Study on Prayer 

for the Confirmation Department of the Reform Religious 

School", is divisible into two sections, 

the introductory material.
The first is

This includes the reasons why 

this thesis was considered to be necessary, the methods used
in the research into the subject, and finally the results of 

this research. As a subdivision to this section there is an
appendix containing copies of the questionnaires used and the

There is also a supple
ment embodying some secondary, though important, material 
which came out of the research but which does not fit into

statistical charts of the results.

the Introduction. The second section of the thesis is a
proposed new textbook for a course on prayer and the prayer- 

book for the Confirmation Department of the Reform Religious 

School.

By giving achievement and attitude tests to the students, of 

eight religious schools across the country, it was possible 

to prove that the current text in this field, In the House 

of the Lord, by Dr. Solomon B. Freehof is not doing an ade
quate Job; of training Reform Jewish youth in this most im*-

■Vi' :Mj
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portant area. Neither achievement levels nor attitudes are
sufficiently high. This indicates that a new text is nec
essary.

In the proposed new text, entitled "The Miracle", which 

makes up the second section of the thesis, the attempt was 

made to meet and solve some of the problems which were in
herent in the current text. This proposed new text approaches 

the material from a topical-problem approach. The first 

half of the book is a topical history of worship forms and 

modes beginning with primitive man and ending with the modem 

Reform Jew. The second half of the book attempts to find 

answers to some basic questions about prayer by referring 

to material contained in the Union Prayerbook.' Some of these 

questions are; Why do we pray?, What is prayer?, What hap
pens when we pray?, To Whom do we pray?, Does God answer 

prayer? It was felt that these are the questions which 

teen-agers ask about worship and prayer, and that by ap
proaching the material in this manner teen-agers can be 

interested and motivated to find answers for themselves.' The 

material would, thereby, become meaningful and relevant to 

them.- If this could be accomplished, the results of a study 

of the material would be much better than they currently are.1
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INTRODUCTION'

In any thesis which involves the writing of a hook, there 

are three basic questions which must be answered: l) 

why was the book felt to be necessary, 2) what were the 

methods employed in determining if this felt need was 

actual, 3) what were the results of this research which 

led to the eventual writing of the book? This introduc
tory section will attempt to explain my feelings and pro
cedures.

As we investigate the various curricula used and proposed 

for the use in Reform congregations, we find that, one of 

the major goals underlying them all is to prepare the 

student for his eventual life as an American Reform Jew
in the Twentieth Century. We certainly cannot disagree 

with this intention. However, some of the methods employed 

to translate this intention into a reality are indeed open 

to question. We find that in most of these curricula the 

major emphasis is placed on the mastery of courses such
as Bible, history, customs and ceremonies, and Hebrew.' 
All of these are important, but their value in the daily

It requires alife of the Reform Jew can be questioned, 

stimulating text and teacher to bring out the relevence 

of medieval Jewish history for today'b teen-agerJ-’ The
same might be said for Bible and many of the other aourses 

included in the typical religious school course of study.

■
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If our present day Reform Jews engage In any religious 

activity, it is worship. Yet in the 1957-58 Curriculum 

for the Jewish Religious School prepared by the Com
mission on Jewish Education of the Union of American 

Hebrew Congregations no provision was made in any of the 

three curricula for a course on prayer or the prayerbook 

apart from the Hebrew study program. The textbook,
In the House of the Lord by Dr. Solomon B. Freehof, which 

deals with the subject was mentioned as a possible alter
nate selection for the Confirmation Class. In the 1958- 

59 edition of the same curriculum this book is the sug
gested text for the special sessions of the Confirmation 

Class. It is the only text available for the teaching 

of this material. It is surprising to me that this'most 

important area of study has not been dealt with by a great 

many more authors, and that it does not find a more promi
nent place in our ’official ’ curricula. This is one of the 

major reasons for undertaking the present thesis.-

Very closely allied to this is the second reason for
I firmly believe that thisinitiating this project, 

material can be made relevent to our teen-agers, and that 

they are quite interested in prayer, having many questions 

about worship, its value, what it does, how it works, etc. 

In preparation for the writing of his rabbinic thesis, 

Jack Spiro submitted questlomiaires to over 1000 religious 

school students in the Cincinnati area.' The questionnaire ' -'-fi
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consisted of a list of forty topics and questions about 

The students were asked to check those about 
which they would be interested in studying, 

these topics dealt with prayer, and all three were checked 

by more than fifty percent of the students.

the Bible.

Three of

These topics
were; Does prayer work?, Why do we pray?, Who is God?,
and Does God speak to human beings?

The third reason for undertaking the present thesis is much 

more subjective, and is related with all modesty and hu- 

On two occasions I had the opportunity to teach
In both cases

mility.
using In the House of the lord as the text.
I found it to be highly unsatisfactory to me and to my 

students. They did not feel that its contents touched 

their lives, that it answered the questions which they 

asked about prayer and the prayerbook. At another time,
and again over a period of two years, I supervised teachers

Again there was mani-whose classes were using this text, 

fest dissatisfaction on the part of the students and the

teachers.

Because I felt that a course on prayer and the prayerbook 

belongs in the curriculum of any Reform religious school, 

because I felt that the teen-age students of these schools 

were interested in this topic, and finally, because I be
lieved that the present textbook covering this material 

not completely adequate, I decided to write the pre-was
• /to
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sent thesis.

In the "Foreward" to In the House of the Lord the fol
lowing is stated:

........ We cannot hope to build up a worship

ping congregation -unless we make that aim 

part of our specific preparation in the

religious schools. Such a course would lead

directly into later adult experiences, for 

the prayer book is the one Jextfish book that

the child will see most and handle most when

he is an adult. Surely we must prepare the 

child to understand the prayer book, the

history back of it, the religious attitudes

it implies, the structure and symmetry of

The result sought for willthe book

be that the child, having taken the course, 

will understand the structure, the philosophy, 

and the history of the prayerbook.

Under "Specific Objectives" adopted by the Commission 

on Jewish Education, listed on page 1|. of the Union 

Curriculum the following are stated as the objectives 

of the course of study in prayer”

....Understanding of the various blessings, 

prayers, and hymns and the basic concepts 

which they represent.

(pages IX-X)
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Knowledge of the structure and history 

of the prayerbook.

....Positive attitudes toward prayer and worship.

Habits of personal prayer and attendance at 

worship services.

• • • •

• • • •

In attempting to determine the need for a new textbook 

in this field, it was necessary to discover if the book 

presently being used met the goals and objectives outlined 

for it in the above quotations. As the first step a 

double postcard questionnaire was sent out to the entire 

membership of the Central Conference of American Rabbis 

asking if a course on the prayerbook was taught in their 

religious school, and if so, which book was •used as a 

text. A copy of the postcard questionnaire is included 

in the appendix.

To those rabbis who had responded saying that they offered 

such a course in their school using In the House of the Lord
ah additional postcard was sent asking if I might send a 

questionnaire for their students to fill out. There were 

a number of affirmative responses, and the student ques
tionnaires were mailed to the rabbis. They were to be used 

with those students who were completing their course on 

prayer, and also with those students in the proceeding 

grade who had not as yet taken the corn'se. In this way
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the results might be compared, and the actual value of 

the text determined, 

also included in the appendix.
A copy of this questionnaire is

Section A of this questionnaire asked for some general 
background information about the student which would 

later be used in forming statistical correlations. 

Sections B, 0, D, and E were a test dealing with infor
mation about the contents, structure, and history of the 

prayerbook. All of the questions in these sections refer 

to material covered in In the House of the Lord. In
fact, Dr. Freehof's own list of Hebrew terms (pg. 152) 

was used for section B.

Section F was an attempt to discover the student's atti
tudes to prayer in general, and to forms of Jewish prayer 

in particular.
possible, so that the student would be able to express 

his true feelings.1

The questions were made as general as

Sections G and H were attempts to get at the student'^
understanding of the basic concepts and religious attitudes

The particular types of ques-implled in Jewish worship, 

tions used tried to determine the depth of the understanding

of these concepts and attitudes.

We have answered the first two of our questions about the
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procedure employed here.
What were the results of this research?

We are now ready for the thlrdj

The original post card questionnaire was mailed to the 

entire membership of the Central Conference of American 

Rabbis, which numbers approximately 650. 

mailing 157 replies were received, and of this number on
ly 72 offer a course of the type in which I was interested. 

In forty religious schools In the House of the Lord is 

the textbook used, while the other 32 use other materials.
(Twenty-four use no actual text, only the Union Prayer 

Book.)

Prom this

Of the forty responses which were received, 29 answered 

affirmatively when asked if their students might partici
pate in a survey of student progress. A second postcard 

was sent to these congregations requesting the number of 

students in the class currently studying In the House of 

the Lord, and also the number >of students in the next
lowest grade. Only 17 replies were received from this 

mailing.' The student questionnaires were immediately 

sent to these 17 congregations, and were received back,
I was rather distrubed by the dimi-completed, from eight, 

nishing number of responses at every step, but I was in
formed that this was to be expected.

The eight congregations which returned completed question-
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naires are:;

Beth Zion Johnstown, Pa. 
New York, N. Y. 
Mansfield, Ohio 

Omaha, Nebr. 
Phoenix, Arlz.

Shaaray Tefila 

Temple Emanuel 
Temple Israel

Temple Shalom 

Temple Israel of

Westchester Los Angeles, Calif.- 

San Francisco, Calif. 

Portsmouth, Ohio 

While the number is small, I feel that the sample is quite

Temple Emanuel
Beneh Abraham

adequate statistically because it is completely random, 
it Includes all sections of the country, and it covers 

congregations of all sizes from the smallest to the largest. 

The total number of students included is 264, but because 

some answers were of such a nature as to be useless, some 

answers evidenced a lack of understanding of the directions 

given, and in some cases the entire questionnaire was not 

completed, none of our statistics reflect the entire

group.

As an interesting sidelight, which adds, weight to my rea- 

for attempting this thesis, 38 congregations replied 

that they did not offer a course dealing with prayer and 

the prayerbook because, either they could not find sin ade
quate textbook, or they had used Dr. Freehof's book and had

sons

—
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discontinued It and removed the course from their curri
culum.

Sections B, 0, D, and E of the questionnaire are a test 

of the information which the student has about prayer 

and the prayerbook. There are 25 questions included in 

these sections, and they will be treated as one unit. 

Section P is an attempt to discover the attitudes of the 

students toward worship, prayer, and the prayerbook.
There are five questions in this section, (number 4 will 

be treated separately later), and each will be discussed 

individually. Sections G and H are a test of the students* 

basic understandings. There are 10 questions in these 

sections, with 14 possible answers* and the results are 

handled as a unit. Chart #1 in the appendix contains 

the basic results of the research in these three cate

gories .*

• % As we look at the first line across this chart, we notice 

that in the area of information the numbers are distur-5* •

bing. Those students who were not taking the course In*

M prayer only had 5.4 answers correct out of a possible 25.-
.

We would have suspected that their general religious

• .

;*£H
school training would have enabled them to do better than

.. . * r -v

this. Those students who did take the course, using 

In the Bouse of the Lord as their text, managed to do e

fcllfeii

&-
«
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what better. They had 12.4 correct answers on the aver
age, but even this Is below 50#, and It is only a 28# 

improvement over those students who had not taken such
I do not believe that this improvement is satls- 

Chart #2 in the appendix gives the further break
down of these sections of the questionnaire.

a course.

factory.

Referring again to chart #1, let us look at the results of 

the attitude test. There is one general result which is 

immediately apparent. Looking only at the positive 

responses to our five questions, it is noticed that in 

all instances there is a higher percentage of positive 

attitude among those students who have not taken the 

course under consideration. We likewise notice that in
response to three of these questions there is a greater
percentage of negative replies among the students who 

have taken the course, while in a fourth question the
With regard to thoseresulting percentage is the same, 

students whose response was classified as indifferent,
in four cases out of the five there was a higher percen
tage in this group from those students who had taken a 

course on prayer and the prayerbook. 

we can draw the general conclusion that with regard to 

students " attitudes toward worship and prayer, the use 

of In the House of the Lord has no positive effect^ and 

in fact a negative correlation appears.'

Fronl these results
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Turning our attention to the test of Understanding, 

look at the results as indicated on the last line of the 

first chart.

we

Those students who had taken the course 

could answer only 5.6 questions out of the 14 included
which is approximately 40$. We certainly cannot be satis
fied with this result. It Is only approximately a 14$ 

improvement over the 3.8 average which the students who
did not take the course made. Chart number three gives 

a further breakdown of this material and includes every
thing from which the information in chart #1 was com
piled.

All of these results point to one conclusion; In the 

House of the Lord Is not achieving the results for which 

it was designed and which were outlined by its author 

and by the Commission on Jewish Education of the Union 

of American Hebrew Congregations which published the

book.

There is one objection which can be directed against 

these results; the Union curriculum is based on the as
sumption that the student will have studied a minimum 

amount of Hebrew, and that in this Hebrew preparation 

some attention will be paid to liturgical needs• 

fore, it is Improper to test students on this book without 

some regard to their level of Hebrew knowledge.

There-
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In section A of the student questionnaire we attempted 

to discover the extent of the students.*' Hebrew knowledge. 
It was felt that if the student could claim to be able to
read the Hebrew prayers contained in the Sabbath worship 

service his Hebrev; training had progressed to the point 

where it might have some effect on his knowledge of prayer 

and the prayerbook. 

mented In the House of the Lord.
At this point it should have supple- 

There were 6l students- 

who expressed the ability to read Hebrew to the level men
tioned in the question. Of this number 26 had taken the 

course and 35 had not. Chart #4 in the appendix shows 

the composite results when these students were treated 

separately. Those who had taken the course had an average 

of 11.4 correct on the information test and 5.7 correct 

on the understandings test. Those who had not taken the 

course had an average of 5.2 correct on the information 

test and 3.4 on the test of understandings. If we com
pare these results to those included for the same cate
gories of students on chart #1, we see that they are 

almost identical. Therefore, we can state that the study 

of Hebrew does not have a positive effect on students *' 
knowledge about, or understanding of, the prayerbook 

over and above what may be obtained through studying the 

material in a text specifically designed for it. The 

combination of Hebrew and Dr. Freehof’s text proposed 

by the Union Curriculum is no more effective than the 

English textbook alone.- It was impossible to carry out
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a correlation between the study of Hebrew and the students' 
attitudes toward prayer and worship as an insufficient num
ber of these students completed that section of the 

tionnaire.
ques-

There were two additional correlations which were made 

which are of interest; the attitudes of those students 

who attend congregational worship services frequently, 

and the attitudes of those whose parents evidence a 

positive attitude toward religion.

In section A the students were ashed to Indicate their
degree of attendance at congregational Sabbath services.
It was decided that an attendance of at least once a 

month would be called 'frequent'. There were 46 students 

in this grouping. Chart #5 contains the necessary in
formation about their attitudes.1 It will be noticed 

that there is a much higher percentage of positive respon
ses and a lower percentage of negative responses than 

those mentioned for the total group in chart #1. This 

is true for almost all questions.
therefore, that there is a definite positive correlation 

between attendance at worship services and attitudes 

toward prayer, worship,, and the prayerbook.

It is possible to say,

It might be difficult to determine the exact cause-
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and~effect relationship in this area. Is attendance 

high because attitudes are high, or is the more positive 

attitude a product of a greater degree of attendance?
9

Throughout this study we have been confronted by gener
ally low attitudes toward worship. Here the opposite 

is true. There is one additional factor which might 
have had some influence in this respect:. Many of these 

boys and girls are in the Confirmation class, and in at 

least a few cases their attendance at worship services 

is required. It, therefore, appears to me that atten
dance came first, and any improvement in attitudes grew 

out of this increase. If this is correct, it Justifies 

the practice of many rabbis send might- indicate a new 

program for the Confirmation Class of all congregations.

Next we attempted to determine the relationship between 

students 1 attitudes and the attitudes of the parents as
expressed through their attendance at worship services

Parents who attended servicesand their home observances.
at least, once a month and who observed at least seven of 

the home ceremonies listed in section A of the question
naire were classified as having a positive attitude to-

The children of these families were comparedward worship.
to the total group and it was found that their attitudes

Chart #6 contains all of the 

It will be noticed that almost straight down
were more positive.’ 

statistics.
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the line there is an increase in positive attitudes and a 

corresponding decrease in negative attitudes.

Again we are faced with the problem of determining the 

cause and effect relationship, 

cussions of home observances and their value, and quite
Frequently we hear dis-

often these observances s.re suggested "for their own 

sake." While this approach has merit, we can be more 

pragmatic and practical when we realize that an obser
vant home is one which fosters positive attitudes in the 

children. An effective increase in home observance might 

help us in our fight against the indifference and apathy 

in the lives of so many of our congregants.’

This becomes even more apparent and Important when we 

look at our next chart; the correlation between high 

attitudes and information and understandings. All stu
dents who expressed positive attitudes on three out of
the five questions in section F were classified as having

Chart # 7 shows that thesea generally positive attitude, 

students had significantly higher scores on the tests of

information and understanding.

It is well known that frequently the material taught in 

the religious school has no relationship to what the 

student sees and does in his own home, and that under 

these circumstances the material taught has little or no
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relevance to the child. We can now see graphically and 

statistically that relevance, meaning, and personal
experience with what is taught definitely effect the 

level of learning.

All of these charts indicate the need for a new textbook 

in this area for our religious schools. Number one 

shows that the use of the current textbook does not 

give the results for which the book was designed. Charts 

numbered 2 and 3 give further evidence of this fact. Even 

the study of Hebrew does not improve the situation as in
dicated by chart # 4. The last three charts 5, 6, 7, 

clearly indicate that progress in this area is possible, 

that there are some students whose attitudes are high 

and whose interest has been sufficiently awakened for 

above average success to be achieved.

There are two remaining parts to this thesis, 

is the Supplement; a compendium of information gathered 

when doing the research for this thesis which does not 

actually fit into this introductory section, 

is the book itself.

The first

The second

In writing the book, entitled The Miracle, I have attempted 

to keep the above objections to the present text in mind.' 
The book can be sub-divided into two sections; the first



XVII

being a topical history of worship, and the second, 
attempts to answer a series of questions relating to wor
ship and prayer.

It was felt that our present day teen-agers are concerned 

with prayer, that they do not understand it,, that they have 

many questions about worship, and that by approaching 

the material through these questions it could be made 

relevant and meaningful to the students.

These questions have disturbed man throughout his history, 

particularly as he attempted to relate himself to that 

power which he felt controlled his life and his universe;1 
All \*orship experiences and forms of the past are evidence 

of man'b attempts to find answers to these basic questions. 

The same will be said of all such methods developed in the
future.

Judaism found its answer in the synagogue, In the rabbinie 

law and lore which regulated its conduct, in the Siddur 

of Amram which for the first time gave written form to its
service, in the Ghetto Shul of Europe, and in the magnificent

Basioallymodem temples of American Reform congregations
same, and future developments w&l follow 

along the same time-wom and hallowed path*V. ••
these are all the fe 4 ' am■

■’ • >
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Dear Rabbi:

As a Senior Rabbinic student of the Cincinnati 
School of HUC-JIR, I am now engaged in the prepara
tion of my Rabbinic Thesis. My general topic is the 
teaching of the Prayerbook in Reform Jewish Religious 
Schools, excluding Hebrew courses dealing with the 
prayers.

I would appreciate your kind cooperation in filling 
out the attached questionnaire and returning it to 
me promptly.

Thank you in advance for your helpfulness, and for 
your prompt response.

Sincerely,
Larry Mahrer 
Rabbinic Student

1. Do you teach a course dealing with our Prayer-
book apart from the Hebrew curriculum?____________

In the teaching of such a course,- what pupil - 
text(s) are used? In what grade?
2.

___grade_____
. grade .......

_________________________ . - -grade........
3. What are your objectives, what-do you hope to 
accomplish, in teaching these courses?___________

a.
b. _
c .' ,

How much weekly time is spent on these courses?
How often are worship services held for the •

Religious School?»eekly___monthly__ other
Prayerbook is used?: - - - - -
5.' Would you be willing to permit your students to 
participate in a study of student achievement? 
Community___________ ______ Signature_________

47
What
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Dear Student:

In filling out this questionnaire you will be participating In a 
study that is being conducted in many religious schools# Your help 
is very much appreciated#

This is not a test that will in any way count toward your grade# 
Therefore, you should feel free to answer exactly as you wish, giv
ing your own ideas and feelings# Nor will anyone know what you have 
written here, as your name will not be asked#

Please read the directions carefully before answering each set of 
questions# Try to keep your answers brief, but be sure to say every
thing necessary for a complete answer#

Thank you for your cooperation.

Larry Mahrer 
Rabbinic Student 

HUC-JIR

A. First we need some general Information, so please answer the fol
lowing questions#

Name of congregation 
Religious school grade

City
age

Are you taking a course dealing with the prayerbook?_ 
what is the name of the textbook which you are using?
_________________  Can you read, in Hebrew, most of the prayers con
tained in the Sabbath worship service?___________

How often do you personally attend Sabbath services? (check one)
_____ _ every week
times a year ___

sex

If so,

at least fiveat least once a month
less often#

How often do your parents attend Sabbath services? (check one)
at least once a month_____at least five timesevery week

less often#a year
Does your religious school hold worship services during the morn- 

How many times a month are these services held?_____ing?
In the lists below please put a check mark before those ceremonies 
which are observed in your home, daily, weekly, or yearly#

Yearly
Passover Seder 
Chanukah candle-lightIng 
building a family Succah

■'

Daily
prayers before sleep? 
[prayers upon arising 
blessings over food

Weekly
Sabbath candle-lighting 
blessing over the Sabbath wine
Havdolo

___blessings over food
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B. In the left-hand column below are ten terms relating to the prayer- 
book. In the right-hand column are certain definitions or explana
tions • By putting the proper number in the blank space before it, 
match each item in the left-hand column with that item in the right- 
hand column which best defines or explains it.

!• Pointer used in reading the Torah 
2. Weekly reading from the Prophets and the 

writings.
3* Prayer honoring the memory of the dead. 
l|. "Call to worship1*.
5. Psalms recited on Holidays.
6. Minimum number for public worship.
7. Hebrew calendar.
8. Prayers recited over wine.
9. Prayers dealing with the unity of God.

10. Prayers dealing with the holiness of God.
11. Weekly reading from the Torah.
12. A series of prayers of petition for spe

cial blessings.

C. Below are a series of questions each followed by four possible 
answers. Put a circle around the letter of the one which you feel 
best answers the question.

How many regular services are conducted in the traditional 
synagogue daily?

A. 1 B. 0 C. Ij. D. 3

2. What is the least number of people who must be present in order 
for congregational worship to be held?

A. 13 B. 10 C. 7 D. 2

3. Where do most scholars feel that the first synagogues were lo
cated?

0

Minyon 
’Bor1 chu 
Yod
The T'filo
Kxdusho
Sedra
Kaddish
~Haf toro
Hallel
Kiddush

1.

A. Germany B. Palestine C# Assyria D. Babylonia 

How long ago were our oldest prayers recited?
C. 1000 years D. £00

4.
■

A. 2500 years B. 2000 years

Where does the Shfma originally come from?
B. Orthodox prayerbook C. B^ble D. The service 

in the Temple in Jerusalem

5.:

A. Talmud

included in the basic Amido? 

C. 6 D. 18
6. How many prayers are 

A. 25
Where did the practice of reading the Torah as par 

first develop?
A. The ancient Temple B. The ancient syr . .

European Orthodox synagogue D. The Tabernacles
wilderness Sg

■m
-B. 11

3
7.
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8. Where did the use of music as oart of the service originate?

C. EuropeanA. The ancient Temple B. The ancient synagogue. 
Reform temples D. European Orthodox synagogues

D. Below you will find two lists of four words each# One word does not 
fit with the other three# Place a circle around the letter in front 
of the word that does not fit#

A. T Tfilo
B. Hallel
C. Sh!mone Esre
D. Amido

A. Torah reading 
B# Haftoro 
C• Sermon 
D. Adoration

E. Listed below are the opening words of five prayers# Using the num
bers l,2,3,ij., and 5 in the blank spaces before each, arrange them 
in the order in which they appear in the prayerbook.

____ ,rHoly, holy, holy is the Lord of hosts
____ "Praise ye the Lord to whom all praise is due
____ "Let us adore the ever-living God who spread out the heavens,."
____ "Thou shalt love' the Lord thy God, with all thy heart
____ "Praised be Thou, 0 Lord our God, Ruler of the world, who in

Thy mercy makest light to shine over the earth

F. Please complete the following statements briefly. Remember, you are 
asked here to give only your own ideas, feelings, and opinions. So, 
when you answer, you are stating exactly how you feel about things#

About Temple worship I feel _____________________________________

tf• • •
ir• • •

it• • •

ii• • •

i.

2. In comparison with Temple worship, I feel that private prayer
is

3. To me, the prayers in the prayerbook are.

k. The part of the service I like best is because

5. About prayer in general I feel
-I1

6# About religious school worship I feel MM.

.

.
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G, Here are some statements about the prayerbook. What is your reac
tion to each? Give your answer by checking the proper space be
neath each.

The majority of material in the prayerbook is Talmudic in 
origin,

I agree

1.

I partly agree___I disagree___ I have no opinion

In general, the basic structure of the Orthodox and Reform 
prayerbooks is the same.

2.

I agree I partly agree___I disagree

There is a considerable difference between the structure of 
the Sabbath services and those of the Holidays,

I have no opinion

3.

I agree___I partly agree___ I disagree____I have no opinion____

By and large the basic structure of Jewish prayerbooks is the 
same all over the world,

I agree___I partly agree___ I disagree____I have no opinion

The prayerbook speaks in the plural rather than in the singu
lar, primarily because it is the congregation rather than the 
individual that is praying,

I agree___I partly agree___ I disagree____I have no opinion____

Jewish worship is designed as much for education as for prayer,

I agree___I partly agree___ I disagree____I have no opinion____

H, Listed below are the opening words of certain prayers, ^eneath 
each are four possible meanings. One or more of these may apply to 
the particular prayer. Place a circle around the letter before 
each meaning which applies,

1, "Praise ye the Lord to whom all praise is due
A. We must worship the Lord in holiness,
B. God is worthy of our honor.
C. Prepare your heart, and make your mind ready to approach

God properly.
D. God is the source of all our blessings.

2. "Let us adore the ever-living God who spread out the heavens.."
A. God has established the brotherhood of all men.
B. God created everything.
C. We must strive to make our world a better place In which 

to live.
D. God rules over the Jewish people.

"Praised be Thou, 0 Lord, God of our fathers, God of Abraham*-*
A. The God whom we worship is the God of our ancestors.
B. God created the heavens and the earth.
C. Abraham, Isaac, and Jacob were creators of Judaism.
D. God is our protector to whom we can turn whan we neet

4-

5.

6.

ft• • •

.

m3.

L
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Ij.. "Praised be Thou,0 Lord our God, Ruler of the world, who In 

Thy mercy makest light to shine over the earth "
A. God created the universe.
B. All men were created in the image of God.
C. God is a creator; therefore we must create.
D. We must strive to make our world a better place for all

mankind.

• • •

r

A.

•■•v ••• • • —• • . V
i

-T—
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CHART #1
-

GENERAL RESULTS

students students not total
taking taking group
course on course on
prayer prayer

Information—average grade 12.4. 5*4: 7.3

4233 34 ' ‘Attitudes——#! positive.
(percentages) 47 32 44"#1 indifferent

20 26 22#1 negative
50 75 66'''#2 positive
37 2619#2 Indifferent

6 813#2 negative
32=5'30 37#3 positive

43 45.550#3 Indifferent
20 20 22#3 negative
40 46.5'52#5 positive

42i550 39#5 Indifferent:.
910 11#5 negative

24: 23.522#6 positive
28.5:3225#6 Indifferent

4453
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CHART # 5

TEST OF nWTOgRST’AKmTTM:-
;v|

012345 678 9___ 10students
taking
course >S s /itl'-''-

14 9 6 6 8 5 1
-students 

not taking 
course 13 5 16 16 17 13 11 3 4 3

*' T-;:~.total
group 13 5 17 20 26 19 17 11 9 3 1

CHART # 4 '

EFFECT: OF HEBREW. STUDS'
Information understanding

students
taking
course 11.4 5.7
students 
not taking 
course

mm
~

S'SSfttSl«mm12 - -

5.2 3.4; :

••
CHART? # 5

ATTITUDES AMD TEMPLE ATTENDANCE?:
positive # Indifferent.

■

SLquestion l.:; .
■

2864question 2J
■

16>
.

8
...

M.!Slquestion 3.

question: 5. 4547

■ ...

.: tvoim

i
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CHART 4t 6

ATTITUDES OF STUDENTS WHOSE PARENTS11 ATTTTTtnrafl ■I
ARE POSITIVE-

% positive $ indifferent: # negative
44question 1. 42 14
61 26question 2. 13

40 40question 3. 2a
56 40 4question 5.

CHART # 7

HIGH ATTITUDES AND SCORES OH TESTS OF INFORMATION
AND UNDERSTANDING;

understanding;information

high
attitude
group 5.49.6

total
group

■ ■■■■*4.27.5

V
-■

va&ab

f££5fS®
!$?*■»!

■ygi
:

pfcjiBMiMi
. S

68*

■ ty-ti

- . ^ o ilia.



■

• -:
.

* :-iiai■> rrv,i-

if«i?i4 §<■;•

!

■

. ’ ' S0’>

•-
'. • i

flTTPPT^WETJT
■ .- or%'«n~$

•V

11; ■•

■ "rMe%
.

J/i-g cc.r.k,

*1:®P,Jg■

%.. x: - ;Ji&

*; :vJ!fei

V .*>
V* •» •-•’ -r»

&? .* * is.
■

$« ■ p <*■ >••

■< it •> •<■ „cr ■ * M ■#■ ?

. , , 4S^4»

,. d
¥ -V- _*-*■' * -V ■ 1

.•* .V

■ ' , ■
.,f..

*

~ m-mm

a

*t ft* tiM‘&

4 m:■

■&

-

S •



M

xmmz
There were two questions on the student questionnaire which 

have not been considered as yeti They are numbers 4 and 6 

in section F; the students 1 choice of that part of the ser
vice which they liked best, and their reactions to worship 

services in religious school. There are lessons for rabbis 

contained in their answers to both questions.'

On question number four the students were given the opportun
ity to fill in that part of the worship service which they 

liked best and to give their reasons for the choice. There 

were 96 students who responded to this section of the question- 

Their choices and the number of students making each,naire.
follow:

. 27Torah service..
, 24Sermon,

12Silent prayer
. 9Adoration.'

6Kaddlsh...
6 ■ V' -Benediction.

• •Music • ••••• e e.e • e e

Sanctification*.«»»••••»•►•««* 3 -
"Grant us peace.•"

But,
::

..... 3

ml i. “iv cf

It is interesting that the top three choices contain 

65$ of the responses •1 It Is also interestlag-that,thae*
the only three -whlnh are ne

}

.

;

three parts of the servlee are

m
~ r „ rah gprtiea*

;;
;
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formalized or written out in the prayerbook. 

only sections of the service which are different every time*
These are the

When the students gave their reasons for their choices, 
originality, this lack of constant repetition of the same 

material was one of the foremost reasons given. Throughout 
the attitude section of the test the students expressed the 

feeling that the words of the prayerhook held no real mean
ing for them. The vocabulary was difficult, the language 

strange, and the ideas expressed were not the ideas which 

the students felt they wanted to state. They felt that they 

could not really pray when tied down to a book which they did 

not understand. These three parts of the service gave them 

their only opportunity for worship, particularly during the 

silent prayer.

Along with this, the students stated a strong desire to 

learn about their religion, its history and its teaching.
They also said that they like being told what Judaism de-

For these two reasons the. Torah service and'• *

But , they
mands of them.
the Sermon become extremely important to them.' 
caution rabbis in their replies to direct their sermonio

l.!

comments to teen-agers when they make up a large portion of 

the congregation. The students find it most difficult to

IV
&

:1!sermon directed to adults.1 Likewise, thpy 

find it difficult, if net impossible, to understand the,. 

Torah and Haftorah portions if they are

sit through a
’■'4mmmmkr

■m

■

, mtm



or during the reading.-

I

These boys and girls expressed a readiness to participate in 

worship,, to derive benefit from it, as long as their fel-fe- 

needs are recognized and met. This is a legitimate demand, 
but one which most rabbis tend to ignore in their worship
service preparation. These findings might also explain the 

tremendous success which the National Federation of Temple
Youth achieves in its creative worship programs. We might 

follow their example Insofar as possible in our congregation** 

al worship services.-

With regard to the students' attitude toward worship services
held in conjunction with religious school the results were

Referring again to charfc #1 we notice thatmost disturbing, 

in response to question number 6 on the attitude test only
23.5# of the students expressed a positive attitude with re
gard to religious school worship, while 48$ expressed nega-

Bowever, when we Investigate the reasons be-tive attitudes, 

hind these attitudes, we can begin to understand them.’
Vi

0 f t-JU#

Some of the students said that they were bored with repeating
• r aweekly the exact same service which they have used for the

whloh they have been in religious sehbdl.
were second or *

mnine or ten years in 

A service which appealed to them when they

m&tf* If*
..... \',*»* .

third gradbrs certainly cwmanot be eirtpeeted to
14

-

’fcV;m,
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traction for them now that they are teenagers.1 Others of 

the students said that the services in their religious school
were directed to the younger children and thereby had no real 
meaning for them. The language was too simple, the stories 

which were told were much too babyish, and the music too
Juvenile, 

and girls.
Again we can appreciate the feelings of these boys

There are many solutions to this problem.1 The simplest
would be to conduct a special service for the boys and 

girls in the upper grades. If this is impossible because 

of limitations of time or space, an effort should be made 

to direct the service directly at them on occasion.' This
might be accomplished by asking some of them to participate 

in the reading of the service or in the delivery of the ser- 

Vfhatever method is chosen, we must be careful not 

to permit the service to become mechanical through repetition.
monette.

The students had one other legitimate complaint about these
religious school services: they are held in conjunction with

This means that the worship aspect of the
They are now old

assembly programs.
gathering is secondary in their minds,
enough and mature enough to desire worship and prayer for Its 

own sake, not combined with movies, singing, plays, dancing,
or some other activity. This request on their part is rea- •.

....' • •;sonable. This combination-type program is often carried out 

in the assembly hall or social room of the temple. a1 •

-
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■■■ myoungsters would like to worship in the sanctuary, 

quest should also be granted.1
mThis re-

!

Frequently it is amazing what can be learned from teen-agers 

if they are given an opportunity to express themselves openly. 

They have opinions, needs, and desires which our religious 

schools and our congregations are not meeting.' This is one 

of the most unfortunate aspects of our religious lives.1 The 

future of our entire movement lies in the hands of these chil
dren. It does not appear that we are doing enough to insure 

this future.

It would not be asking too much for rabbis to give some 

thought to the needs and desires of their teen-age congregants. 
The problems and difficulties which they raise can be readily 

solved.

:
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CHAPTER ONE
WHY? WHAT DOES PRAYER MEAN TO US?
Here we are, sitting in a classroom in religious school, 

with our textbook in front of us on the desk, 
cher has explained that our course of study for the 

will deal with the prayerbook; its history, its develop
ment, and its meaning.

Our tea-
year

One of the most legitimate questions which any person 

can ask when he or she is requested to do something, 
is "Why?"
we begin a new year in religious school, 

being asked to study this book? Why is this course in
cluded in our curriculum?" These are good questions, 

and we should attempt to find a satisfactory answer be
fore we proceed any further.

We can ask the same question of our teacher as
"Why are we

Historically, Jews have been referred to as the "People
But,of the Book"; with the "Book" being the Bible.

It might be more truthfulthis is not completely true, 

to call Jews the "People of the Books"; for the Bible
has not been the only book to which the Jews have had

Throughout the ages the Bible,a reverent attachment, 

the Mishnah-Talmud of the Rabbis, and the prayerbook,
have had an all pervasive influence on Jewish life

This influence continues into oar present 

in order to be well informed young Jews, it
and thought, 

day. So,
should be incumbent upon us to learn about the prayer—
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. This is the first partial answer to our question,hook

"Why?"

Secondly, we might attempt to project ourselves ahout ten 

or fifteen years into the future. By this time we will all 
be adults, most of us will be married, and we will pro
bably be parents.

tant future, let us try to imagine what types of Jewish 

tivities there will be in which we might take part.

There are a great number of national Jewish organiza

tions which we might join, such as Haddassah, B'nai B'rlth,

Still looking into this not-too-dis-

ac-

or the Zionish Organization of America. We will probably 

join a congregation and take part in the affairs of the 

Sisterhood and the Men's Olub. These things are all 

very important, but they will not take up much of our 

time, and they are not specifically religious in their 

orientation. But there are other activities which are

religious in their orientation which will take up a

We will participate in Sab-great deal of our time.

bath and Holy Day worship with the other members of the

We will want to observe the Jewish Holi-congregation. 

days in our homes, and explain our practices to our

How much easier it will be for us to do these 

things if we understand what we are doingj Many rabbis 

have sa.ld, "Many people come to the Temple on Friday 

night for services, but so few of them really understand 

what it is all about.Gaining understandings and In

ch! 1 dr en.
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sights for the future is the second partial 

our question.
answer to

The ohird part of the answer is much more important than
As teenagers in the middle of the twen- 

And even while we pray we have 

many questions about prayer in general, and about Jewish 

prayer in particular.

the other two.
tieth century, we pray.

Even though we should know about 
the prayerbook for historical reasons, and even though 

this knowledge will be very valuable to us in the future,
our rabbi has elected to include this book and this
course in our curriculum because he realizes that it is
important to us right now.

Our chapter title contains two questions. The first one 

we have answered, but the second will be much more 

difficult. It will take the entire book for vis to attempt 

to answer it, and then we might have to admit ths.t some 

of the ramifications of the question will have to re
in asking ourselves for the meaning be

hind a course of study dealing with prayer and the prayer- 

book, we can only do it in terms of the things in which 

we are interested or which cause us problems.

main unanswered.

Let us attempt to isolate these areas through a series 

of questions which we will attempt to answer through

out the book. ----

■
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Is prayer the only form of worship, 
there others?
What exactly Is prayer?
Why do people pray?
What do they expect when they pray?
To whom do people pray? Do all people pray 

to God?

Does God actually hear the prayers which 

people address to Him?
And If God does hear prayer, does He answer 

prayer?
If God answers prayer, what answers does He 

give?
If we can answer these questions to our own satisfaction, 

then the meaning of the course will become clear to us.'

or are

These questions should not be completely new to us.
The material which we have studied previously most pro
bably suggested some of these questions to us, and others 

most likely came to our minds as we sat in the sanctuary
We might evenand participated in a worship service, 

have heard the rabbi discuss one or more of these ques-

■mi
Beacuse this Is true, let Us try 

Let each of us take a sheet of
tions in his sermons.
a little experiment.
paper write short answers to these eight questions,*1

|

Then give them to the teacher to keep.

:: Sia
& . . , ■
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the course let us each do the same thing, and then the 

teacher will give our original answers "back to us and 

can compare them to see if any changes appear after 

our study.

we

In writing our answers we need have no fears, 

for they will not he graded; they will not he marked
right or wrong, and no one else will see them. They 

are exclusively for our own use. 

pletely honest;
Let us try to he corn- 

put down exactly what we feel and believe 

as individuals, not what we think someone else might want
us to sa3r.

At this point it might he well for us to have some addi

tional information about the rest of the hook. The entire

hook might he divided into two sections. The first will 

deal with historics.1 material which will he necessary in 

answering our questions. We will investigate worship 

methods and forms from their earliest beginnings down 

to the present day. As we go along we will attempt to 

point out how the particular method or form mentioned 

served the needs of the people who employed it. 

second section will deal with our questions specifically. 

Frequently we will quote material directly from the 

Union Prayer Book whenever it applies to the question 

under consideration.

The

one idea aboutThis study method or outline presupposes 

which we should he perfectly clear, 

we have asked ourselves on page ■+ are not new.

The questions which

In fact,
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they are as old as mankind.*

lhe fact that religion, in some form or other, has been 

a part of man's life from the 

supposes answers to some of our questions.
very beginning of time pre- 

As an example
of this, let us investigate our own American Indians.
When the Indian braves danced their Rain Dance they 

worshiping;
were

they were asking for rain, 

that they believed that somewhere there was a god or 

spirit who watched over them and who saw their ritual, 

who heard their chant, and who would, if he were properly 

persuaded, cause ra.in to fall.

This indicates

Look how many of our questions are involved herej This 

tells us that prayer is not the only possible form of 

worship, for the Indians also expected their dancing 

to have some effect. These people did expect to have some

thing happen when they worshiped;
request to be fulfilled. This assumes that there is 

someone to hear and to answer when people worship.
Thus, in one simple story about a worship experience 

we have found the American Indianb answer to four of 

our questions. But there is even more involved here.
The only way in which we can truly understand the be
havior of the Indian is to find the underlying motlva- 

Y/hat could possibly have caused the Indian to

they expected their

i
tion.

■

■

_____
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acfc this way; to dance and to chant to the accompaniment 
of heating Tom-toms? This activity can only make 

if we realize that the Indians had asked themselves 

questions very similar to ours, and had found answers which 

led them into this type of worship. The Indian must have 

decided that his god heard prayer before he began his dance 

and chant for rain. He must have felt that his god would 

answer his request, or he would have been foolishly 

wasting his time and energy. He must also have felt that 

dancing was the most effective way of persuading his god 

that he should cause rainfall.

sense

These, or similar considerations underly all religious
Without them, no form of worship makes sense,activity.

and with them all do.

We haveBut we seem to be somewhat ahead of ourselves, 

failed to consider the very beginnings, for actually the 

Indian was quite sophisticated in his worship.

THIS ALL BEGIN??

HOW DID



CHAPTER TV/O

IT ALL BEGAN

a long time ago, on a day such as this.

It is dark in the woods, dark and still, with the black

mystery which always comes before the dawn. Only the 

sounds and rustling of some of the early rising birds 

break the calm. Slowly our eyes become more accustomed 

to the dark, and we begin to notice a few details of the

place. The trees are tall and straight; the underbrush 

is heavy-~almost unpenetrable. There are no paths or 

ros,ds of any sort; all in all it is a very forbiddding 

sight in the soft, new light of the slowly breaking 

dawn.

We sit with our backs against a tree and watch the mor-

Slowly more soundsning drama of nature begin to unfold.

are heard, as the animals begin to awaken and walk about

Their chattering seems eerieafter their night of rest, 

as it comes to us from the lush greeness of the surround- 

Presently a racoon wanders into our clearing, 

and goes to the small brook to wash and drink, 

appears with its head held majestically high, and the

ing woods.
A deer

little fawn following seems to have trouble standing on
alive now withits spindly legs. The entire area seems 

movement and sound,

Harmony-sterns to be every-It is beautiful and peaceful.



-9-
where. But suddenly the sounds cease; the animals 

moving, something about their behavior tells vis that 

they are disturbed.

stop

The deer nudges her fawn with her 

nose, and the two of them move slowly into the woods un
til they are lost from sight. The other animals seem
less sure, yet they too disappear into the trees, 

hadn't seen or heard anything, everything was still,

Suddenly vie did hear a slight sound, then another, 

They were very soft, irregular, and un-

We

peaceful.

and another.

identifiable. They did, however, seem to be coming

closer.

We moved out of the clearing into some underbrush, and sat

down to wait and to see. Then the sounds stopped-------

and the noise of the animals began again. Everything 

seemed normal for a few moments, in fact vie were about to 

come out into the clearing again, when everything stopped. 

And the unknown sounds started.

WeNow it vias possible for us to identify the sounds, 

heard the crack of a twig breaking; the rustle of a 

bush as something brushed against it; and occassionally
By now, they seemed very close.the clatter of a rock.

Momentarily something, or rather someone, stepped into

It was a man; huge, dark, and quite hairy.the clearing.
He was standing upright, but his shoulders viere bent far 

forward; his arms hung limply, y-etrhis whole figure gave
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an impression of extreme power and strength, 

hand he carried a large club made of a rock lashed to 

a hea/vy stick.

In his

He moved over to the side of the brook, 

looked down at the ground, and seemed satisfied with

what he found. After he had had a drink and a few 

berries from a nearby bush, he slowly walked off into 

the woods following the path taken by the doe and her 

fawn.

Nov/ it became clear. This man was a hunter, the club 

was his weapon, and he was stalking the deer. After a

hurried discussion, we decided to follow him into the 

woods to watch. Hour after hour he walked along slowly, 

looking around accassionally, but mostly attempting to 

follow the tracks of the two deer. We followed and saw

nothing; the tracks which he was following were invisible 

to our untrained eyes. At one point the trail led into

a small grassy clearing, and the man stooped over to touch 

a spot where the grass was matted down, 

up and moved off again, only now he was almost running.

We too stopped to touch the ground, and we realized why
The spot where the fawn had

Quickly he stood

the man had become excited.
evidently stopned to rest was still warm from his body heat.

Even we were excited.The two deer couldn’t be too far ahead.

TheThe chase continued for only a short while longer.
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faim was too young to spend the entire day on Its feet, 

and the doe wouldn’t go on without It. 

clearing we saw the man come upon the doe standing 

by the side of her resting fawn, 

with her head held high, without the least sign of fear. 

Slowly the man raised his club until it was shoulder high, 

and cocked back in throwing position. Then the doe broke 

and rsn, bounding across the clearing and through the 

underbrush with movements more graceful than any ballet.

The man threw his club, accurate and hard, but it hit a 

low hanging branch and fell harmlessly to the ground. The 

deer had disappeared, and even the fawn had left the clear

ing untouched during all of the excitement.

In the next

She looked at the man

Slowly, with discouragement written into every movement, the 

man picked up his club, turned, and headed back the way he 

Again we held a hurried conference, and again-had come.

we decided to follow.

StillAs we walked we noticed that it had begun to get dark, 

we continued, for we wanted to learn more about this strange

hunter; the man who had spent the entire day stalking a
Fin-deer, but who was now returning home empty-handed.

ally, up ahead, through the deepening gloom, we
It was toward this light that we were be- 

In the clearing were five other adults and a

saw a

wavering light, 

lng led.
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few young children; all were watching the hunter as he 

described with motions the events of his day. 

him with rapt attention, as if he were performing a scene 

from some great play, and when he concluded there 

audible soft sigh from the group, 

his own business, leaving the man standing alone, 

then that he began to do something very strange.

They watched

was an
Then everyone went about

It was

Pouring some water from an earthen pitcher onto the ground, 
the man began to make mud. 
until it was almost the consistancy of clay, and then

Slowly we watched it 

take on the form of an animal, and then more specifically
When he had finished, 

he placed the model on the ground sticking its feet into 

the mud so that it would stand upright.

He worked this with his hands

began to mold it into a crude shape.

we could tell that it was a deer.

Our hunter then

picked up his club and began to move about as if he were
He moved slowly, quietly, looking at the

All the time he was
stalking game.
ground for tracks and other signs, 

moving toward the spot where the model deer was standing. 

When he got close enough he raised his club and brought
it down sharply on the head of the mud model, completely

sat down and looked for a long time atdestroying it. He 

what he had done.
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Then he began something else.

began to draw, in outline, the form of a deer in the 

dust

Using a small stick he

. When it was completed he again began his play
acting as hunter. This time he brought his club down

on the head of the figure which he had drawn, completely

Again he sat down motionless, as if 

he was considering what he had done.

blotting it out.

He was this way 

when we left, and it is this way that we remember him.

And so, a long time ago that was how it all began.

The story which we have just read was obviously fiction, 

but the events might have happened. As religious school 

students, we are particularly interested in the last few 

paragraphs, those describing the man, his model, his 

picture, and his actions. For these portray ancient 

man’s first attempts at worship. In stalking his model,

finding it, and finally bringing his club down on its 

head he was acting out, or symbolizing, for his gods
He was imploringexactly what he needed or wanted, 

his gods for help in finding and killing a deer.

The motivation behind much of our present day worship
Frequently when we pray, we ask our God

for His help in solving one of our problems.
is the same.

While
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some of ths motivation is similar, the difference in setting 

of worship between the primitive man and the modern Ameri

can Jew is so great that they seem to be different things. 

How strange, how bewildered, the hunter would feel if he 

wandered into one of our large temples during services.

He would be unable to explain the many things which we all 

take for granted, and without which we would feel uncom- 

The choir, the organ, the rabbi, the Ark, 

the pulpit, even the congregation, in fact almost every

thing, would appear to him to be foreign to worship.

fortable.

And for us the same would be true if we were again to watch

The symbolic actions, their im

plied magic, would appear to be so undignified, possibly 

even crude, that we could hardly understand approaching 

a god in this manner.

him as he -worshipped.

Yet between these two widely differing methods of worship 

there are many areas of common ground, 

tions which we have asked were also posed by primitive

The answers which he found led him to worship as ne

The basic ques-

man.
did. He certainly believed that somewhere there was 

some ’power* who watched actions, who would be Impressed
He also must have feltby them, and who would respond, 

that this 'power* would answer his request in a suitable
deer for the man to killway; in our story by providing a 

for food. Again a great many of our questions have



-15-

answers------at least answers which were suitable for primitive

But what about our answers?man.

We are not quite ready to begin that as yet. 

line of development, a step by step chain which we must 

investigate first, so that our answers can be more mean

ingful to us.

We will follow it from its most primitive beginnings as it 

moves through the ages until Judaism a,ppears on the scene. 

Then we will investigate the various worship forms employed 

by Judaism during its centuries of developement, ending 

with the modern Reform temple.

There is a

The next chapters will deal with this chain.

i



CHAPTER THREE

IF WE COULD IMAGINE

Let, your Imagination wander for a moment, and think of 

Try to imagine what he would look like if 

he were to conduct the congregational worship service in

What would he some of the things which he might 

He could ask the congregation to kneel; he might ask 

them to clasp their hands together in a prayerful 

he might introduce some new hymns or some new prayers; 

hut he would not ask the congregation to watch as he 

performed a few charades, or acted out his prayers.

your Rahhi.

a new way.

do?

manner;

Yet as we saw in our little story about the hunter, this is 

the way in which primitive man worshipped. Early man's 

life was one of facing countless problems in an almost 

endless stream. The farther hack one goes in studying the 

life of man, the more difficult and hard becomes the life 

studied. The history of man is a history of achievement, 

a history of finding solutions to life's problems.

Have you ever been camping? Sure, but have you ever had 

a hand in the many preparations which were necessary?

There were problems of shelter, food, cooking, heat,
which had to be solved before your

\
And every day that 

What did

clothing, and many more
camping trip could even get started.

from home brought more problems.you were away
you do when the racoon got into your food supply? What
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did you do when an early morning rain soaked all of your
wood and made fire building almost impossible? What did

you do when your boat overturned and all of your fishing 

equipment vras lost?

Any one of these things could have happened, and each 

could have ruined the most carefully planned camping 

trip. But consider how much more difficult such a pro

blem would become if this were not just a camping trip, 

but the way you lived your life every single day. There 

is no farm house down the road from which you can call 

home: there is no camp counselor around to look after 

you, to help you solve these problems. This is the way 

you live, three-hundred and sixty-five days out of every 

year, through all types of weather, in the face of all 

of the problems which nature can throw your way. This 

is about as close as we can come to describing the condi

tions under which the primitive man lived. The world, and 

all of the forces of nature, seemed to be his constant 

opponent; an opponent which he himself was powerless

Ancient man found his only ally in his religion. 

He called upon his gods to help him solve his problems.
to defeat.

His religion, his worship did not consist of prayer as we 

it is doubtful that he could communicate 

But he could demonstrate, he
know it; for 

verbally the way we do.
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could act, he could indicate through his actions exactly 

what his problem was, and what he desired from his gods. 

When the food supply was getting low, he would indicate 

to his gods that he needed success on his next hunting 

He might dramatize a need for clothing.

With elaborate actions he might act out his need for his 

gods to drive the evil spirit out of a sick relative.

It has been suggested by more than one scholar that 

the cave drawings found in various places throughout Eu

rope depict the hunts and the other activities of these

There are, however, a few scholars who 

feel that these familiar drawings do not show things 

which have happened, but rather indicate things which the 

artists wish to happen in the future.

gest that these drawings are a product of the communica

tion between primitive man and his gods, 

out their desires, these primitive artists would draw them 

out for their gods to see.

expedition.

;

ancient men.

These scholars sug-

Rather than act

As these ancient men made progress, they solved some of
Progress in life also meanttheir problems themselves.

complicated, and with it, religion.

We have already des-
that life became more 

Let us look at only one example, 
cribed the hunt taken by a primitive man in search of

Ithat his health, in fact 

his success as a hunter.
It can easily he seen 

his very life, depended upon
food.



3

-19-
EiaIi* slowlyj man learned iz»o domesticate animals, ancl to 

cultivate plants, 

solved his food problem, 
sible problems arose.

In a general way these two advances
But notice how many other pos- 

Rain had to come immediately 

after planting so that the seed might sprout, but too
much rain would wash the seed out of the soil or drown 

the young shoots. During the growing season the right 

combination of moisture and sun was needed. And during 

the harvest period rain would have been a major catas- 

trophy as the grain would begin to rot on the stalk.
As each of these periods in the farming season came and 

went, man relied on his gods to provide the correct com
binations of rain and sun. Likewise, the domestication 

of animals was a great step forward. It helped solve 

the problems of food and clothing. But it also raised 

new problems for man. He was now concerned with the 

health of his animals; with feeding them, particularly 

during the colder months; and with protecting them from 

the weather and the hungry mouths of other, wilder animals. 

With these problems also, man turned to his gods.

;?

As man progressed, he found it impossible to continue
It became necessary

Often
living alone or with small groups, 

for him to band together with others into tribes.
through family connections, with 

remaining with the parents and grand- 

sizeable group of people was formed.

these tribes grew up 

the married children
parents until a rather ■
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It was soon discovered that 

was a better hunter than the others .
one of the men in the group 

It was therefore 

decided that if he would do the hunting for the total 

group, another would see to it that enough crops 

set aside to meet the needs of his immediate family*

One woman would look after the group f,s children, and

were

the rest would take over her household duties; making 

clothing, cooking for the family, and so forth, 

division of labor soon became the accepted manner of 

doing things for the entire tribe, and everyone was as
signed to do those things for the group which he or she 

did best.

This

But this left very little time for each man
to look after his religious needs.

Life became busy and time-consuming. Each person was
doing work for the group; doing more than was necessary 

to satisfy his own personal needs, 

was finally solved, as the others had been, 
from the tribe was given the duty of looking after the

He was the ancient

This problem, too,
One person

religious needs of the entire group, 

priest, the ancestor of our modem rabbi or minister, 

change forced other, equally important changes to take 

place in the actual methods of worship; but they were

This

still responses to the same basic questions.

As we remember, previous to this, all worship had been com

pletely individual, each man worshipped for himself.
m

•ii
;fr;

- .
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But now worship was a function of the tribe, 

dividual was Just one member of
and the in-

a congregation, 
earliest forms of worship had been dramatic, symbolic, 
magical, because the art of verbal communication

The

was
When people began to live in tribes,

\
it must have been necessary for them to talk one to

not highly developed.
.

another. With the art of communication came another 

change in the mode of worship. Prayer, man’s attempt 

to communicate verbally with his god, became important. 

The older methods did not suddenly cease; they were still 

used, but this newer element was added. There is still 

one more change which took place at about this time 

in human development. Man suddenly came to realize that 

whatever success he had in combatting the forces of na
ture was given to him by his god. If he was successful

|

\
!

Ifon the hunt, it was because his god had willed it. 

his crops were plentiful and he had a good harvest, it
If everything which manwas ags,in his godfs doing. 

accumuls,ted had come from his god, would it not be only
right for him to return the favor and offer some of it 

back? These early tribesmen seemed to think that it was, 
and the institution of religious sacrifice was bom.

different reasons given for
there are scholars offering 

that while there are 

the real reason at present.

There are almost as many 

the practice of sacrifice as

It is only fair to say 

many theories, no one knows

a
'Vv

reasons.

Hi
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Possibly, as we become more familiar with ancient writing 

we will find something which will give us a strong clue. 

For us, nowever, it will be enough just to investigate 

some of the theories.

Some hold that the idea behind the institution of sacri

fice was bribery. According to this theory the ancients 

felt that if they would offer a young calf to their 

god, he would reward them by assuring the fertility of 

their herd for the coming year. If they would offer 

the results of this year's harvest, then their god would 

be bribed into giving them a good harvest for the next 

year. Others feel that the underlying motive is one of

thanks giving. The gods had been gracious, and man was 

indicating to them exactly how grateful he was. Still 

others feel that sacrifice grew out of an attitude of 

Man felt that he had to pay for that which

I

payment. 

he had received from the gods.

I
Whatever the actual motives were behind the sacrificial 

rites, they were very complicated, as were the rites
the sacrifice took the form of a

I

1thems elves • Usually 

burnt offering, which meant that the material to be of-
either partly or wholly consumed mfered to the gods was 

by fire. Frequently, if an animal was 

the animal was roasted and then eaten by the priests or

£to be sacrificed,
-

M
the tribe as a whole, thus symbolizing the act of eating

m
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for their gods. On other occassions the entire animal 
consumed by the flames, and the people assumed that it

was

had been devoured by the god to whom it was offered.

At other times the produce of the fields was to be of-

This was sometimes done by fire, but 

more frequently by exposure to the elements until decay 

had set in.

fered to the gods.

Most frequently, however, it was given to 

the priests for their use, and thereby dedicated to god.

Produce could be offered in its natural state, or in 

some prepared form. For example, among some peoples 

it was the custom to offer bread made from the wheat of

the first harvest, while others offered the wheat itself. 

Along with the burnt sacrifices, most peoples also burned 

incense or some sweet smelling herb.

counteract the somewhat offensive odor of burning flesh

This was done to

or grain.

The tendency toward sacrifice was so strong among ancient
to sacrifice one ofpeoples that many even went so far as

This was done either because of payment,their children. i
The famous' Biblical story ofthanksgiving or bribery, 

the sacrifice of Isaac might have been included in the
that Jews did not practice, or believe 

in child sacrifice, even though some of the neighboring
Bible sis a reminder

m
&

peoples did#

.
mm■

*
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The filial change which took place at about this time 

dealt with the place of worship.

story of the primitive hunter, he worshipped without visi

ting a special place, 

campfire.

the advent of tribal worship, of sacrifice, and all the 

rest, special places were set aside for worship, 

sionally a special building, or temple, was constructed. 

But most often the only structure ws,s an altar of stones 

on the top of a hill or mountain. Frequently a grove of 

trees was chosen as the site, but usually it was an 

elevated position. Once a place had been used for

As we saw in our

It was at the side of the family 

This was true of most primitives. But with

Occa-

worship by one group of people, it was considered sacred, 

or holy, by other groups, even if they worshipped other

Once it had been consecrated or set aside for wor-gods.
ship, it was rarely used for any other purpose.

So far we have dealt with early religion in the most
Where do the Jews fit into the picture?

Judaism had as its foundation
general terms.
The answer is—all over.

similar to that which has been 

task in the next chapter to
religious practice very 

described. It will be our
investigate early Judaism, the religion of Abraham, Isaac,

have learned aboutand Jacob, in the light of what we 

ancient religion.
3$

, -i
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fCHAPTER FOUR h

■AN ANCIENT RELIGION?
\lhen we think of Judaism, beliefs in One God, holiday 

celebrations, the Sabbath, the Rabbi, or 

usually come into mind, 

sacrifice, priests, individual worship, 

mountain tops, yet all of these elements of primitive 

religion had their place in early Judaism.

JUDAISM' l
K

such things 

Rarely would we include i
-or prayer on
■

' !

:

Sacrifice was so much a part of the worship of the Jews 

during the Biblical period that their religious thinkers, 

the writers of the early portions of the Bible, had the 

forerunners of mankind offering sacrifices. The following 

passage about Cain and Abel is from the fourth chapter 

of Genesis:

:

And Abel was a keeper of sheep, but Cain was 

a tiller of the ground, 
time it came to pass, that Cain brought of 

the fruit of the ground an offering unto the
And Abel, he also brought of the first

lings of his flock and of the fat thereof.

And in the process of

Lord.

In the eighth chapter of Genesis, when the flood waters 

have receded, and Noah leaves the ark, the following is 

recorded:
altar unto the Lord; and 

clean beast, and of every clean
And Noah builded an 3

mtook of every
m

■M
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fowl, and offered burnt-offerings on the 

And the Lord smelled the sweet 
and the Lord said in His heart:

altar. savour; 

’I will not 

again curse the ground any more for man's
sake; ’

On one occasion, Jacob was having trouble with his fa
ther-in-law, Laban. The difficulty was solved, and the 

Biblical passage in the thirt3r-first chapter of Genesis

continues:

And Jacob offered a sacrifice in the mountain, 

and called his brethren to eat bread 

Jacob is involved in another such incident in the forty- 

sixth chapter of Genesis:

And Israel (this is another name for Jacob) 

took his journey with all that he had and 

came to Beer-sheba, and offered sacrifices 

unto God of his father Isaac.

• • •

These Tour passages h3,ve been selected from many because 

they are easily understood, they contain all of the ele

ments of primitive worship which we have been discussing, 

aAd because the characters involved are people with whom 

w4 should already be familiar.

.

In each of the incidents the person offering the sacrifice
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;
does it himself, not one of them takes his animal 
to a priest who then performs the sacrificial 
religion described in these four selections is 

ly individualistic.

or grain
act. The ■

icomplete-
!

i
The passage dealing with Cain and Abel states clearly that 

two different materials were used as the sacrifice. ::Cain,
who was a farmer, brought some of his produce, and Abel, ;

who was a herdsman, brought some of his animals, 

quotation also states that it was the "firstlings", the 

first-born animals which were brought to be sacrificed.

The i

i
The third element is contained in the third quotation,

There we are told thatthe first one dealing with Jacob.
Jacob offers his sacrifice on a mountain top. In another I

When Abraham isfamili3,r story a mountain is important, 

commanded to sacrifice his son, Isaac, the commandment

specifies a particular mountain.

Finally, from these four selections we can learn some
thing about the motivation behind the practice of sacri
fice. Cain and Abel's sacrifice seems to have something
to do with agriculture; either to insure a good crop or

thanksgiving with theirherd the next year, or to express 

present harvest, 

almost certainly seems to be one

Noah's sacrifice, coming when it does,
Theof thanksgiving.
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sacrifice of Jacob-Israel is in 

ney into Egypt, and possibly is his method 

God’s protection on his travels.

preparation for his jour- 

of asking

It is inoeresoing to note the reaction to sacrifice on
the part of God, at least as detailed hy the Biblical 
writers in the Noah story. This particular sacrifice 

was acceptable to God and had some effect on Him, for 

after He smelled its "sweet savour II : He said that He
would never again cause a flood or in any other way des
troy all human life. If these ancient writers could 

include such ideas in their stories, then we can assume 

that this was the very reaction which they expected 

sacrifice to have; and that they too asked the "whys" 

and the "hows" of worship.

Prom all of the above, we can see that while Judaism has
lived down through the ages, and while it continues to 

flourish in the Twentieth Century, at its beginning it
different from the other primitive 

It was individualistic,
was really very little 

religions of the same time, 

it consisted mainly of sacrifice, the sacrifice was in-
and no specialtended to influence God favorably for man,

Place was set aside for worship, but the spot chosen was
mountain top.usually elevated such as a

took place at-Mount SinaiBut after the events which
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the religious picture of the Jews changes, 

issuance of the Ten Commandments, Judaism became highly 

There we re now priests and lesser religious 

functionaries who performed the worship duties for the 

entire group.

With the •r;Iinluorganized. ; ;
;!:*•!;
$
1rThe sacrifices were now listed in great 

detail; there was a Tabernacle in which the tablets of the •wKSi:Ten Commandments were kept and around which all worship 

centered; the Levites played instruments and music was 

associated with worship; specific holidays, and the 

Sabbath, were included in the worship calendar. It was at 

this point that Judaism began to differentiate itself from 

the other religions. Each developed in its own direction.

n
i •■:

in

1!
M
Si3:I

While sacrifice, as a method of worship, is not mentioned 

in the Ten Commandments, it continued to be the major
form of worship for Judaism during the period of the 

wandering in the wilderness, and after the Hebrews had
In Canaan the sacrificial system con-conquered Canaan, 

tinued to center around the Tabernacle until The Temple
|

It is interesting to note thatof Soloman was completed, 
the Temple was completely designed to serve only as a 

center for sacrifice, and it too was built on the top
Sacrifice was so important thatof a hill in Jerusalem.

Orthodox prayerbook contains pleas for
the mode of worship, and 

list of special sacrifices which were 

of the holiday is read.

even today the 

the restoration of sacrifice as

on the holidays the 

offered in celebration
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Entire chapters of the Biblical books of Exodus, Levitucus, 

and Deuteronomy contain the laws and the descriptions of 

the sacrificial system as it was carried out in the Tem
ple in Jerusalem*

.
i

:Sacrifices were offered twice daily, 

in the morning and the late afternoon, every day of the 1
iwe eh. On the Sabbath, New Moons, Festivals, and High Holi

days additional sacrifices were offered after the morning 

From this practice has come the traditional Jew

ish custom of holding daily worship services, with special 

or additional services for the above mentioned special 

We will deal with this in more detail in a

-

service*
[l

-

I
occasions*

later chanter.

There were many classes of religious functionaries In 

the Jerusalem Temple, with the High Priest as the man in 

Beneath him were the regular priests, then thecharge *
Levites, and then other men who acted as helpers, workers*

The Levites were a special group, des- 

cendents of the tribe of Levi, whose specific function it 

to assist the priests, to provide the music which

and assistants*

was
accompanied the sacrifice, and to perform other tasks

In the Orthodoxdirectly associated with the service, 

service of today the first man 

the Torah is a descendant of a Priestly family, and the

j

called to the reading of

second is a member of a Levitical family. •'J

The sacrificial service was always witnessed by a large
'



S

-31-
multitude of people who stood in one of the many Temple

Rarely, if ever, did these people actually 

participate in the service.
However,

the lav/ stated that he and his family were to eat a por
tion of the animal, some of its meat would be returned to

There was one point in the service when the assembled
The actual name of God, spelled fj ] fP 

in Hebrew and YaHVeH in English, was pronounced by the 

High Priest only on Yom Kippur.

;
courtyards.

fjjThey were spectators at worship, 

when a man brought an animal to be sacrificed, if

• t

ti
!:■■him. :m

a!people did respond. i■i

i
::mV/hen the congregation heard 

this name pronounced, they responded with the sentence which 

we use immediately after the Sh'ma; "Praised by His name 

whose glorious kingdom is forever and ever."

Revised edition of the Union Prayer Book, Vbl.II, contains 

an excellent description of the Yom Kippur service in the 

Jerusalem Temple (beginning on page 266) which should be 

read by all in connection with the present discussion.

tiii
as
. .
IIni!-ii
11!The Newly
11

j

■i

:
jl

In the year 586 BCE the Jerusalem Temple built by Solomon 

destroyed by the invading Babylonians, and a large 

portion of the Jewish population was carried off to
This event caused another major change 

The people had become accus—

:

was

Babylonia in exile.
in Jewish worship practice, 

tomed to worship through sacrifice, and this only at the

Temple had been destroyed, it was im- 

in Jerusalem, and without the
Temple. Nov/ the 

possible to build another mm
2

..

■
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Temple the sacrificial mode of worship could not continue* 

The people had a desire to worship, in fact in their re-
*

s'i
duced soaous of exiles, they had a need to worship, but 

they did not know how* iThe prophet Jeremiah had not been 

exiled by the Babylonians, and he continued to live in 

Jerusalem. Jeremiah wrote a letter to those people who

i

I!were in exile in Babylonia, attempting to bolster their 

spirits and telling them that they could still worship God 

even though they were in a foreign country and even though 

they could not sacrifice. Another prophet, Ezekiel, had 

gone into exile in Babylonia earlier, and it was he who 

appears to have given the people the greatest assistance. 

When the people had problems, when they desired to hear the 

word of God, they went to see the prophet. These sessions 

probably became frequent, and important, and probably led 

to the development of the next stage in Jewish worship— 

the synagogue.

■:

; i'

:
•w

\

: 1

ij
The synagogue was a small, local community center of wor
ship as opposed to the Temple which had been large and

sacrifices associated with the 

worship took the form of prayer and
national. There were no m-:
s ynago gue s, rather 

learning. The 

the people’b desire to hear 

cussed. It seems as 

community centers of

learning and the prayer are outgrowths of 

the word of God read and dis-
lf originally the synagogues were 

education, meeting, and socializing,

&
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and only later took on the added 

worship.
aspect of centers for :!i

i
:

HThe synagogue was not a special building necessarily; it 

might have been a room in a prophet's or learned man's 

house; it might have been the market place, or a court

yard convenient for all.

:!l
!i

II
■;

The synagogue became very impor

tant in a very short time, for we read in the book of
• . ,

Si!.!I'Tehemiah, chapter 8, that shortly after the Jews returned 

to Judea from the Babylonian exile in 516 that Ezrah the 

scribe gathered 8.11 of the people together in an open

P
r- 1
if! f ■!
k: •:!

■

k
■

:;; iiil| 1space before the gate of Jerusalem s.nd read to them out of 

the "Book of the Lav; of Moses." :Not only did he read a 

portion of the law, hut we are told that he and some of 

his assistants explained what hs-d been read so that all 
might understand, even the women and children, 

special prs,yers and blessings were recited on that occasion 

If we analyse this chapter of Nehemiah carefully, 

would find in it all of the elements which we associ— 

ate with Jewish worship today.- prayer, reading of scrip-

1 :m!
■:

Some

i
a-lso. I ^
we

Eventure, and the explanation of the scripture or sermon.
can see how farin this brief, almost outline form, we

developed in this short span of time.the synagogue had

closely associated 

both instrumental in
Even though Ezra and Nehemiah were so 

with the new synagogue, they were

'M
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getting the Temple rebuilt in Jerusalem. 'iWith the new
Temple completed and in operation, with the reinstitution

I-tH

of the sacrificial system of worship, 

newer, and therefore less traditional
we could expect the 

synagogue to become 

possibly disappear altogether*

In fact the opposite was true* 

ma.ny people tne synagogue became more important, 

supplanting Temple worship completely.

)■

>1 1 ■■hilif
less important and :But

:IIthis did not happen. For
hieven

But for most

people, both systems continued side by side until the 

destruction of the Second Temple in 70 CE by the Romans.

1#Hi;:111

i .!iu
The sacrificial worship in the new Temple began exactly 

where it had left off with very little change. In the 

five hundred and fifty years during which it was in ex

istence very little of Importance was changed. Its methods 

and procedures were hallowed by time and fixed by Biblical 

law. This was not at all true of the synagogue. It

1

m
y

■

:
Inwas in a constant state of change and development.

conducted as the people of 

There was no central authority
every town the synagogue was 

that locality wanted it. 

which could control the synagogue; there were no law books

i

Eachwhich could be referred to in case of any dispute.

synagogue was a law unto itself within the pattern men
reading of scripture, explanation

still had its other functions
tioned above:- prayer, 

of the reading. The synagogue 

of education, charity, and 

handled differently" from Place t0 Place*

the like, but even these were
Just as each of
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us might find diiferent answers to the original questions 

which we asked, so too the individuals who determined 

policy for these small, new synagogues.

5:
i :

• :

liv.This could es-sily have led to anarchy and religious chaos. 
But, slowly, another change was taking place within 

Judaism which would bring order out of the chaos, and

i!

t

which would lay the foundations for all future Judaism.

We are concerned with this change as it affected the

This shall be thevarious worship forms of the Jews, 

tonic of our next chapter.



CHAPTER FIVE
;THE RABBIS TO THE RESCUE if;
i

The Temple was regulated by ancient custom and 

law.
significant change.

•Iby Biblical
Its practice was constant, and there was very little

H
:i
if
7But the synagogue was a new institu- .

littion. Laws governing its operation had not yet been deve
loped, and it had not been in existance long enough for strong 

custom to have grown up.

i :
illi;H;

IIIiThis practically meant that every 

congregation could go its own way, and some widely dif- .
:!

ifering customs did develop. Judaism had always been a 

highly formal and highly organized religion* How the opera-
Inifll
!;jftion of the synagogues seemed about to destroy all this. 

For if people could act in different ways, why could they 

not believe different things? This was the problem which 

confronted Judaism during the days of the Second Temple.

S!: -i

mfl:

:
There was an additional aspect to the problem which was

Most of the religious lavrs which iialso very important, 

governed the religious practice of the Jews were quite

Most dealt with sacrifice as the only valid methodold.

of worship, and most were written by the priestly group,
most concerned with correct

These lavra said nothing about the

looked upon the 

they did that it was

who were after all, the ones

religious practice, 

synagogue, and many in the priestly group 

synagogue with horror, believing as

not a proper form of worship*

i
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1Finally there was this side of the problem,

laws governing the daily lives of the Jews
Most of the

were also old
They had been written for another

:and out-of-date. day and i; r
! ■age. They had been written for life in 

rural, agricultural, and possibly even nomadic, 

a great percentage of the Jews were living in cities, 

gaging in commerce and the trades, these laws were extreme

ly difficult to follow, and some did not apply at all. 

obvious solution would be to change the old laws, or to 

write new ones. But how could this be done? The laws of 

the Jews were in the Bible, and the Jews believed that the 

Bible was the product of God. Surely man could not change 

its contents] But certainly something must be done, and

done soon, before Judaism died a slow death----strangled

by its own inaction. The answer lay in the process of 

interpretation and reinterpretation.

! ■;.!a society which was ■ .

Nov; that
I

en-
1I

nilinnThe :

1in
:

Mil
'ih;

I
1

:

I
:

\la
t this solution in the light of a modem prob

lem, it might be somewhat easier to understand.
Fourteenth Amendment to the Constitution of the United 

States reads as follows:

If we look au Sir
The m

naturalized in theAll persons born or 

United States, and subject to the jurlsdic-

citizens of the United Statestion thereof, are
State wherein they reside. No 

enforce any lav; which

Iand of the 

State shall make or 

shall abridge the privileges

Sf

Ior Immunities
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of citizens of the United States; 

any state deprive 

or property without due

ifnor shall
any person of life, liberty, 

process of law, nor
deny any person within its jurisdiction

a!

: !!
i f i
Is;:the

equal protection of the laws :■

;;
;•H

SiThis amendment, adopted in July, 1868, was one of three 

attempting to settle the rights and status of the newly 

freed slaves in the South.

I
ill a

■

:This amendment made these slaves 

citizens of the United States and of the state in which they 

Furthermore, it forbad the various states to enact

.1

:
fi l

lived.
U\:laws which would penalize these people in any way purely

Yet, we
i

because their skin was of a different color.
know that the problem of the negro in the South was not

In fact, it is still with us, almostsolved so easily, 

one-hundred years later.

One of the ideas held by the original framers of this con
stitutional amendment was that the negroes should have

iH?
equal opportunities of education;; that they should not
be deprived of life or liberty through unequal opportuni-

It will be noticed^ies to progress through education, 

that this lav; does not say anything specific about edu-
made to apply to education through ■:!

cation. But the law was
the legal Interpretation
Court. Their first important

of the United States Supreme 

decision concerning the
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education of the negro in the South called 

tablishment of "separate but equal" facilities 

This was the system operating in the South until 

cent Supreme Court order declaring this two-school

:
for the es-

1»for negroes, 

the re-
i ■

.
•5
Psys

tem unconstitutional. This decision was based in part
on the 11 due Process11 provision of the Fourteenth Amendment,

i
i

'
i'1!,But then, it was on this same provision of this Isame amend

ment that the original concept of "separate but equal" 

had been based.

•Him

Here we have seen the process of interpretation and 

reinterpretation in action. The original law, which 

made no specific mention of education, was interpreted 

in such a way as to include it. On the basis of this 

interpretation a specific educational system was estab

lished. Years later, however, the same court reinterpre

ted the same lav/ and found that the system established 

previously by the court was unconstitutional, and then 

set up a new system more in keeping with its new interpre

tation.

: Sillm
■it

■

I151

*

i?1
!HIwas applied to synagogue 

In the sixth
Nov/ let’s see how the same process 

worship in Judaism so many years ago. 

chapter of Deuteronomy is a very 

And thou shalt love the 

thy heart, and

rfamiliar passage;
Lord they C-od with all 

with all thy soul, and with all
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thy might, 

thee this day, shall be
And these words, which I command

!i*.
upon thy heart; and 

thou shalt talk of them when thou sittest in 

thy house, when thou walkest by the

ill
!.

•i
:way, when U

thou liest dowm, and when thou risest up.

And thou shalt bind them for a sign upon thy 

hand, and they shall be for frontlets between 

thine eyes.

;III

:: :S

"!
II ■

1
And thou shalt write them upon the 

door-posts of thy house, and upon thy gates.

s

As we read this passage we often wonder what is meant 

by the phrase, "these words", which are commanded to the 

people. In Deuteronomy the verse immediately preceeding

■: i

. i#

this paragraph contains some very important words, and

"Hear, 0 Israel:
III■i i ■

possibly they are the ones talked about. 

The Lord our God, the Lord is One."

' !
it.

::
I!'

Now, read the paragraph again; does it say anything about 
worship, about the synagogue? The answer to both parts of

Yet, it has been interpreted to
It is taken as a basic 

sentence which we call the Shfma.

the question is, "No.” 

refer to worship in the synagogue, 

commend to recite the
This was further expanded to delude its recitation 

during three different time periods; the early morning,

the daylight hours, and in the evening.
. "nest down" (in the evening),from interpreting tke phrases,

"risest up" (in the morning), and

i

These times come

"sittest" and "walkest"
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(during the day)y As far as we have 

pretlve process a Jew was required to 

three times a day, but the place of the 

not specific.

gone in the inter- 

reclte the ShMna 

recitation

j;

| ::1 
! ! jwas
!

i

\Ie have already discussed the sacrificial worship service 

in the Temple, which was held twice daily; in the morning 

and in the afternoon.

v
I-:

. :;i

The synagogue worship services
corresponded, in time, to these two daily sacrificial 
vices.

ser-

Thus, when a man attended the synagogue, he ful

filled two of the three daily recitations of this prayer.

But he was on his own, so to speak, to recite the third

Rahbl Gamaliel II, (the second), ordained,in the evening, 

at the end of the first century, that the synagogue should

This was to be in the even-have a third daily service, 

ing, based on the interpreted command to recite the Sh'ma

in the evening.

Again we have treated a very complex and Involved subject 

in a very brief fashion,

indicate how this interpretive process was 

the rabbis, in order to bring religious 

the

but it should be sufficient to
employed by

law to bear upon

synagogue.

moment discussing the
It might be well for us to spend a 

group of men,, called rabbis, who managed to make all of



-42-
:

these necessary changes. The rabbis,
frequently called, the Pharisees,

or as they have been 

religiously
were synagogue oriented,

opposed to the priestly group who were Temple oriented, 

and who were otherwise called Sadducees. The rabbis

were the
educated among those who as

were the leaders of that group which felt that the laws 

of Judaism had to be changed, or reinterpreted, in order to 

make them apply to the changed life circumstances of the 

These rabbis set up large schools, called aca

demies, in which they discussed the law, interpreted the

Jews.

law, and passed their teachings on from generation to 

generation. You might recall the famous story about 
Rabbi Jochanan ben ZakkSi who was in Jerusalem when it

Just before the citywas being besieged by the Romans, 
fell the rabbi was carried out of the city by his students,

alive, but in a coffin; for this was the only way that
He thenpeople were permitted to leave; to be burled, 

went to see the Roman general and asked to have one wish
had heard of the famous rabbi,

little school
granted. The general, who
granted the request of the rabbi to start a

school permitted the tradition ofih Jabneh. This little 

the rabbis to continue, even 

tured and the Temple had been

after Jerusalem had been cap- 

destroyed for the second time.

called the Oral Law, and 

Written Law was the Bible.
traditions of the rabbis were 

were not to be written down. The

‘
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Hbwever, as time went on, and as the material Included
in the rabbinic tradition grew vast (for it all 

membered) there came
was re-

a point when it was virtually impos
sible for it to be handled in unwritten form. Rabbi
Judah the Nasi, or chief among the rabbis, decided that it 

was necessary to collect, arrange, edit, and finally write 

down this rabbibic material. When he had finished, about 

the year 200, he had a monumental work of Jewish law all

based on the Biblical law, but all intended to "modernize" 

Judaism for his day.

Teaching.

object of study in the rabbinic academies.1

It was called the Misbnah, which means 

After this work had been completed, it became the

The process of study, interpretation, and reinterpreta

tion did not stop for another two or three hundred years.

During this period the sayings and decisions of the 

rabbis included in. the Mlshnah were the topic of discussion

of the material in the Hishnah

■

in the academies. Some
was not clear in meaning, some was so general as to be

became out-of-datehard to apply to a specific case, some
the Biblical laws had before them. This left a great 

area of creativity for the rabbis. Again, the new mate
until it became unmanageable 

amount of detailed material which

as

rial was not written dov/n 

because of its bulk* The 

these rabbis had trained 

Phenomenal J Eventually» however, 

it was all committed to writing.

themselves to remember was

in about the year 500,
written materialThis new
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!was called the Gemorah. The Gemorah, together with the 

Mlshnah to which it pertains, is called the Talmud.

It seems as if we have come a long way from our original 

discussion of the mode of worship in the ancient synagogue,
For it is in the Tal

mud that we finally reach the decisions which became the 

laws governing all phases of synagogue worship. We have

but the side trip was necessary.

already discovered how the time of the services was set. 

In this sarnie manner the prayers were decided upon, and in 

a few cases the specific content of the prayers was also 

given.

Occasionally a rabbi would quote an original prayer used

by one of his teachers, when those in the school were 

trying to decide which was the appropriate prayer for 

a specific place in the liturgy. On other occasions a 

rabbi would ash one of his students to compose a prayer 

for a specific purpose, or he might compose one himself.

There are other examples where the tradition knows of on-

that there is no argument.ly one prayer being used, so 

Finally, there are places 

used and the final 

tation of the rabbi in whose name 

quoted, on the logical

"to those immediately surrounding 

■by the democratic procedure of a majority vote.

where two or thro© prayers w©re

decision would be based on the repu-

the use of a prayer was 

content of the prayer in relation 

it in the liturgy, or
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Most rabbinic decisions were reached in this manner.

While it is true that we find all of this material in the 

Mishnah and Gemorah, or Talmud, it is important that we

realize and remember one more thing. Some of the prayers 

were originally written or said by the rabbis, but the

great majority have their basis in the Bible itself.; We

have already seen an example of this on page 39 in our dis

cussion of the Sh’ma. Whole Psalms were placed in appro

priate places in the liturgy; prayers were written by

using verses of the Bible; even original prayers had 

quotations from the Bible included within them.

All of the work of the Rabbis with regard to worship was 

intended to suouly answers to questions similar to the ones 

which we asked ourself at the beginning, 

were satisfactory for their day---- they may even be valid

today. But more of that later.

These answers

of this textbook about 

used the word "prayer- 

oversight—for there

So far, in the first five chapters .

the prayerbook, we have not even

This was not an 1
book" until now. I

Iwas no prayerbook.1

tens of thousands 

; but

•1back for many 

lived about 3000 years agp
The history of worship goes 

°f years; Moses probably
■ - ? i
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the oldest Jewish prayerbook of which there Is any record 

is only 1100 years old. This means that It was written 

at least 350-400 years after the completion of the Tal

mud, by which time all of the decisions had been reached. 

What happened to cause the delay? What is the relation

ship between this ancient prayerbook and the modem 

Orthodox prayerbook? How do they relate to the Union 

Prayer Book which most of us use? The answers to these 

questions will be our topic for the next chapter.'

i;

:
;

0

■

>

■ m
m

m



CHAPTER SIX
THE PRAYERBOOK

When the synagogue was new, there 

yerbook, for there was little ritual 
worship.

was no need for a pra- 

connected with
It was mostly a matter of reading of scripture, 

and then listening while the reading was explained. If
a man had a special petition to direct to God, his 

words were sufficient.
own

Slowly,, more and more actual 
prayers were added, but still there were not that many 

that they could not be easily memorized. After the Temple 

was destroyed a whole new series of prayers dealing with
the Temple, the priesthood, Jerusalem, and the nation
were included, but still it was possible to operate with-

The people attended synagogue often,out a prayerbook. 

and found it easy to memorize the oft-repeated prayers.

Frequently, even though the rabbis had decided which
to be recited at which point in the service,prayers were

the actual content of the prayer was left open, 
first line and the concluding line were fonnally estab-

The

lished, but the material in the middle varied from eon-
It was even common for this

varied within the same congregation
on the special oc-

Sregation to congregation, 

middle section to be
depending on the leader of worship or

casion being celebrated.’ On pas®
_ . t there is an exan®l* of Book, Newly Revised, Vblumn®

ending with a blessing.

12 of the Union Prayer

■

a prayer beginning and m
■ :•

m
—
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Praised be Thou, 0 Lord our God, ruler of
the world, by whose law the shadows itof evening
fall and the gates of

..........Praised be Thou, 0 Lord, for the day
and its work and for the night and its

morn are opened

rest.
Originally, only these two lines were formalized; later 

the whole prayer became standardized.

As the material included in the worship service became 

greater, as the service grew longer, it became more and 

more difficult for all of the people to know the total 

content of the worship service. There were now special 

prayer-leaders whose responsibility it was to know by 

heart the entire service, all of the ritual connected

with it, and who were required to be able to lead the

At this point in the !entire congregation in prayer, 

development of worship it was not uncommon, to see men
sitting at prayer not saying anything; or to see them
responding with those few portions of the service which

Again the"they happened to have learned somewhere, 
question can be asked, "Why weren't the prayers written

They were 

not to be committed to 

the Mishnah and the Talmud, 
this would be found necessary.1

And again, the answer is the same, 

part of the Oral Law, which was 

writing, but as in the case of 

the time was coming when

down?11

Talmud until the end of theAfter the completion of the
.

s*
%
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ninth century, or from about 500 to about 
period of the G'bnim.

leaders of the great rabbinic academies 

rished in Babylonia, who by virtue of their

1000, was the
This was the title given to the

which still flou-

great learning
had gained a reputation which enable them to be the actual

spiritual leaders of all Jewry from southern Arabia to

To these G'bnim many questions of ritual
nor

thern France.

observance were addressed, and through their answers 

(response) they directed the religious life of all the 

scattered individual communities.1 To the Gaon Amram 

about the year 850, a question was directed with regard 

to the prayers, and he responded by giving a fairly com

plete outline of the prayerbook. 
constitutes the first written prayerbook. Apparently the 

old objection to writing down such oral teachings must have 

vanished in the face of the necessity of keeping the out

lying congregations informed of the specific content of the

prayers♦

This responsa of Amram

i' :•u '
■

i'a

a:•
3
I
..

tremendous Influence in developing 

of the Jews in Europe, and there

authority in Spain, France, or
Actually

This prayerbook was of 

all of the prayer rituals
I

Is hardly a subsequent
Germany who does not quote copiously from it.

Just a book of prayer.
the prayerbook of Amram was more 

It was more of an 

Reside the prayers themselves,

°f occasions, notes about the

it contained,asencyclopedia of prayer,
benedictions

origin-of prayers, and the

'
for all types m

L ■ ■m
m
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Talmudic decisions relating to 

other Gaon, named Saadia, also wrote 

was wit ten almost one hundred 

standpoint was somewhat more complete, 

given the opening and closing sentences of

i
prayer and worship.

a prayerbook. His
An-

years later, and from our i

Where Amram had
a prayer,

leaving the middle section to the congregation, Saadia
would generally include the entire prayer. His hook,
however, did not contain all of the notes and other

extra material which Is found in Amram's.

We have mentioned two prayerbooks thus far, but it must 

be remembered that there were only two. These books 

were not printed, every copy had t o be made by hand, and 

had to be letter perfect because they contained the word 

of God. The process of copying was very slow and very 

expensive, and while no exact number can be given for the 

number of copies made, it must have been very small.

Si

f!3

iS

t
the basis for all future Jewish

A great deal 

One aspect of this

While these tvro hooks were
■not the final word.prayerbooks, they were

Of further development has taken place.
the advent of these twodevelopment had begun even before 

■books. This was the writing 

Inclusion in the worship service.
Of Us history this religious poetry

of religious poetry and Its
During the early stages

strictly localwas
of an ItalianHie poemsor regional in character and use.

'tor example*Spanish synagoguewould not be used in a
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The use of this poetry in worship 

over which the rabbis had little

These poems were used mainly to 

lengthen the service.

caused divergences 

control at this time In 

embellish or 

came from 

They ex-
pressed the difficulties and troubles of the Jewish past, 

as well as the hopes and prayers for its future. The

history.

Frequently, their theme 

the Bible, or from an event in Jewish history.

writing of this type of poetry continued well into the 

sixteenth century, but little of the newer material be

came part of traditional worship because of the next 

great change which took place. A man named G-uttenberg 

invented a printing press with moveable type.

In April of i486 the first printed Jewish prayerbook

This was shortly followed by manyappeared in Italy.

The advent of printing made the prayerbook a
soon had enough

more.

much more common item, and most synagogues
worshippers who did not bring theircopies to supply those 

own. Local differences 

worship service now began to disappear, 

gat ions found it much too 

Tor their exclusive use
what was to be the correct wording of the prayers 

of the many religious poems to Include, 

generally associated with the publishing of a 

It finally ended with two major dlwdalonsi Aahhonaai and

In the specific content of the
as most congre-

.•.
fe;
•jSfj;

expensive to have books printed
Prominent rabbis would decide

, which

and other problems

new book#1

m
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These two rituals were quite different in de

tail, hut very much the same in general outline, 

differences have come down to us in the present day, with 

the Sephardic ritual holding sway in the Spanlsh-Portu- 

gese areas of the world, and with the Ashkenazic being the 

ritual of northern and eastern Europe. Major differences 

are in the following areas; the melody of the chants, the 

poems used, the pronunciation of some words, the ritual 

ceremonies connected with the worship.

:
Sephardi.

These

!!

!;

We have now reached a plateau in our discussion of the 

development of Jewish worship. The synagogue is flourish

ing, the prayers have been standardized, prayerbooks are a- 

vailable to all who can afford them, and very little else i
has to be accomplished before we move into the modem 

era. The prayerbook which we have been discussing on
j:

i

the last few pages is almost identical with the modem 

Orthodox prayerbooks and the last major change in Jewish

advent of Reform Judaism at the end 

and beginning of the nineteenth centuries.

Iworship came with the 

of the eighteenth 

One of the major causes 

the early reformers

worship.'

Of the original break between
the method of

i
I

: and the Orthodox was:

Orthodox worship contained, and still does contain,
repugnant to these German

j

many prayers whose ideas vrere
i
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!J'ews. These people felt that they 

many, not that they were in exile from Palestine, 

fore many of the prayers calling for the

isvrere citizens of Ger-

There-
restoration of

the Jewish state in the Holy Land, the restoration of 

descendant of David as King, the rebuilding of the Temple, 
and the restoration of the sacrificial worship system

5

a

made little sense to them, 

prayers from the service.
They wanted to delete these 

They also felt that the service 

was much too long, and desired to shorten it by elimina

ting some of the passages which were repeated. In

!
?■
I

traditional worship there are very long prayers, or groups 

of prayers, which first are read by the congregation and 

then chanted by the Cantor, These early reformers also 

wanted to pray in German, They knew that many people did 

not understand Hebrew, yet they used this language when they i::
;■

prayed, if they prayed; for lack of attendance was a very
The reformers felt that if

i

serious problem in those days. ;

their suggestions were carried out, and if these changes

were made, then a much greater number of Jews would
and understand exactly what they were

■

I
r(

I
participate in worship 

doing.
l
■

suggested changes in Jewish 

The Orthodox believed that 

themselves,

As we can well imagine, these 

worship caused quite a 

the material in- the prayers, 

were a part of the Oral 

such had their ultimate origin

battle.
and the prayers

tradition of the rabbis, and as
If they were God-In God,
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directed or God-inspired products, then certainly 

not change them. The Orthodox also felt that
man could

3
these early

reformers were attempting to move Jews in the direction
:

:
of Christianity with the hope that many JTews would ultim
ately convert.

I

This was, of course, false, but to the 

Orthodox of the period it seemed obvious. This charge does 

not seem to be so far fetched when we notice that some of

the external changes in worship which the reformers advo

cated tended to make the synagogue similar in conduct to a 

church.

In the synagogue male and female worshippers were separated 

with a curtain or with the women sitting in a balcony.1 

The reformers wanted them to sit together, because they

saw no real reason why a husband and wife should be separa-

The only music in synagogue worshipted during worship, 

came from the cantor and a small, all male choir.

!

The
i

reformers wanted to install a musical Instrument and a
The service in the synagogue was

The refor-

I
choir of mixed voices.

quite noisy, and generally lacking in decorum.
it much more highly organized

All of these

mixed choir* the organ, the

so as to
mers wanted to have
eliminate all talking and moving about.

things, the mixed seating* the
local German Protestant

the Ortho-
quiet service, were marks of the :

violently opposed bychurches, and were therefore
All were just as

-
theviolently proposed by 

interested in making worship
<lox leaders.1 
reformers who were particularly

'
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more "beautiful, more interesting, and 

to the masses, for they felt that 

with current Jewish worship to the point of 

ting in it.

: . .

more understandable 

many were dissatisfied 

not participa

te two factions could not be reconciled, and eventually, 

after a great deal of trouble and argument, the Reform 

Jewish movement was officially established with its 

own worship ritual. This ritual, even though "it ia quite 

different from the Orthodox in detail, is the same as 

the Orthodox in general content and structure. Both 

follow the general decisions of the rabbis as included 

in the Talmud; both follow the general outline of the 

service as detailed by Amram in his prayerbooh; generally 

both use the same prayers, with only a minimum of change 

in the wording; both celebrate the same holidays, in slmi— 

lar, though differing manners; and both are thoroughly 

Jewish, developing as they did from the same sources, 

end through the same tradition#’

clear, we will read 

found in the Orthodox 

omitted from the Reform.

In order to make some of this more 

a few short prayers which are 

prayerbooks, but which were 

These are quoted from the §ab 

published by The Rabbinical 

United Synagogue of 

vatlve prayerbook,

1
■

hath and Festival P 

. Assembly of America and The 

This is a Conser- 

enough to the Ortho-

er Boo.

:

America in 1946.

hut it is close
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do x to serve as our example.
I .

Our God and God of our fathers, may our 

remembrance and the remembrance of our fore-

Remember the Messiah 

of the house of David, Thy servant, and Jerusa
lem, Thy holy city, and all Thy people, the

fathers come before Thee.

(page 30-31)
This passage is omitted from the Reform prayerbooks be

cause it mentions the personal messiah for whom the Orthodox

house of Israel.

are still waiting, and who they expect to arrive on earth 

as God's messenger, solving all of man's problems, 

form Jews do not expect a personal messiah to solve man's 

Rather they look forward to a messianic age, 

when man through his own efforts will solve his own pro

blems .

Re

problems .

0 Lord our God, be gracious unto Thy

people Israel and accept their prayer.

the worship to Thy sanctuary

and favor the suppli-

■ •

Restore 

and receive in love 

cation of Israel... 

Thy return to Zion. 

0 Lord, who 

unto Zion.

'
I

0 may our eyes witness 

Blessed art Thou, 

restorest Thy divine presence

1

(page 32).



'
-56-

The reason for the omission of this 

phrase, Restore the worship to Thy sanctuary," 

the phrase, "Thy return to Zion.'

passage lies In the

and in

The first of these is
a plea for the rebuilding of the Temple in Jerusalem 

the center of Jewish worship. This implies that the

II i

as
1

Temple is the only true form of worship, and that the 

synagogue is a temporary thing which will disappear when 

the Temple is rebuilt. This further implies that all 

Jews will eventually live in the Holy Land, and will

be able to worship at the restored Temple. Reform Jews 

feel that they are citizens of the country in which they 

live, and feel no longing to return to Palestine. They 

believe that they may worship as effectively in their 

own country, using the method currently employed.' 

second statement implies that God has somehow removed

The

Himself from the Jews and Jerusalem and that in the 

future He will return to both. Reform Jews likewise deny
accessible to manThey believe that God is just as 

in one place on this earth as 

other quote from the prayerbooks 

even clearer.

this.
An-He is in any other.1

:makes the above Ideas i ■:

•I:

God and God ■iit be Thy will* 0 Lord our
to grant our portion in Thy

!May

of our fathers, 

Torah, and may the 

There we

Temple be rebuilt in our
Thee with awe as inwill serve 

old. (page 33)
day. 

the days of
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The next quotation Is taken from the 

for the Sabbath which follows 

regular morning service.

May it be Thy will, 0 Lord

Additional Service 

immediately after the

our God and God 

of our fathers, to lead us Joyfully back to 

our land, and to establish us within its

ft

borders where our forefathers prepared the 

daily offerings and the additional Sabbath

offerings, as is written In Thy Torah, 

through Moses, Thine inspired servant.'
(page 141)

This is followed immediately by the following reading:

And on the Sabbath day two he-lambs of the 

first year without blemish, and two tenth 

parts of an ephah of fine flour for a meal

offering, mingled with oil, and the drink-
Thls is the burnt-offering 

Sabbath, besides the continual burnt-
offering thereof.

of every
offering, and the drink-offering thereof.

(Numbers 28:9-10)
included in the SabbathNeither of these two passages are

first is omitted because itTheworship of Reform Jews.
reestablishment of the Temple inagain' refers to the 

Jerusalem with its sacrificial 
°ause it calls for the return of

mode of worship, and be-
all believing Jews to the

Reform Jews do notstated before,Noly Land. As has been
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believe that any of this is 

meaningful worship of our God. 

omitted "because It Is the Biblical

::
;

-
!necessary for the proper and 

The second passage is 

passage detailing the
law concerning the additional sacrifices which

i1

were offered
on the Sabbath, and which were mentioned in the 

Just quoted.!
prayer

These four passages are Just a few of many which could have 

They were quoted in an effort to make clear 

the areas of disagreement between the Orthodox and Reform 

Jews in the matter of the content of the prayers.

Jews cannot accept the ideas expressed or implied in these 

and other prayers, so they have left them out of their 

prayerbooks.

been used.

Reform

■

Of what exactly does the

form, or structure, 

first of these questions is

■But what have they left in? "
■

!
liprayerboofc consist? Does it have any

9

The answer to the
■

or outline?
II 9lots", to the second is "plenty", and to the third is

detail in our nextWe shall go into it in more"yes"

chapter.
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CHAPTER SEVEN f
fthey are all the same

All Jewish worship services

;

are the same. This might
sound somewhat astounding, for we already know that there 

are differences between Orthodox, Conservative, and Re-
Vfe will learn that there are differences betweenform.

the services of the Sabbath, the Festivals, the High 

Holidays, and those for every day. Yet, underlying all 

of the differences there is so much similarity, that it

is possible to say, "All Jewish worship services are the 

same."

Every Jewish service has the same outline; they are all 

constructed of the same components. In this chapter 

we will investigate this outline, or basic structure, 

and attempt to notice a few of the differences between 

the various services. Whenever prayers are quoted they will

he taken from the Union Prayer Book, Newly Revised, 

for this is the one with which we are most familiar.
will refer to the page 

For instance,
The numbers in the parentheses 

and volume number of this prayerbook. 

(U8-II) will mean page 118 of volume Two. 

vestlgate the Evening Service for the

We will in-

Sabbath and use it

for our example and model.

about this service is that
The first thing which we notice 

there are five of them; one for every 

This was done so that no

Friday in the month.

would feel bored byworshipper
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hearing "the same words repeated 

is an innovation of Reform Judaism 

in any of the other prayerbooks.

week after week, 

and does not 

These services
all in Volume One, beginning on pages 8, 26, 37, 48,

This service begins with an introductory section, 

as do all other services.

pages 8 through the top of page 12.

This

appear

are

and
6l.

This material is contained on

It is good to give thanks to the Lord and 

to sing praises to Thy name, 0 Most High; 

to declare Thy lovingkindness in the morning, 

and Thy faithfulness in the night seasons 

For Thou, Lord, hast made me glad through 

Thy work; I will rejoice in the work of Thy 

How great are Thy works, 0 Lord.1'

9 • • •

hands.

(8-1);
TheAlready we can see the mood which is being set.

prayer attempts to set the worshipper's mind at ease,
of his daily life to 

We notice
to turn his thoughts from the cares

the greatness of God, to attune him to prayer.
is in the singular. Generally,further, that this prayer 

aH prayers are in the plural, for it is the congregation

which are quotations

!

which is praying. Even prayers 

f*°m the Bible are recast into the plural for congrega-
introductory sectionthis

not congregational. It 

task to get himself ready

■But originally*Clonal worship.
°f the service was individual,

Was the individual's private
This mood continues with the following sen-

for worship.
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tence, taken from the very next prayer. 

We turn from our dally toll, from 

Its difficulties, from its clamor and its 

weariness, to meditate on the serene calm 

of Thy presence which pervades all creation
and hallows our life with the blessing of 

Sabbath peace. (9-1)

Throughout this introductory portion of every service 

there are pleas for the congregation to get ready for 

There are statements about the glory and 

greatness of God, all designed to help the worshippers 

develop a prayerful attitude. The section ends with the 

"Gall to Y/orshlp," (Bor'ohu), the actual beginning of

worship.

a

congregational prayer.
Praise ye the Lord, to whom all praise is 

due. Praised be the Lord to whom all praise 

is due forever and ever. (12-1)
The first line, read by the rabbi or reader, is a command

It tells them toto 'the congregation to begin praying.
the congregation responds to this ipraise the Lord. When
second line, it begins congrega- 

the Lord.' At this

icommand by reciting the 

tional prayer by actually praising
Point we mlght the question, "If Ood Is as sreat as

is it that all

: :
■i

rI
during the service we

satisfac-
we say He is, why
Praise Him? Does He need our praise for his ego-
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tion? Ta He like 

ly reminded of his worth?’1
a spoiled child that has to be eonstant- 

These are all excellent 

tion^ and they shall be discussed later in
ques-

a separate
chapter dealing with types of prayer.

The next, or second, section of the liturgy is the Sh 

and its blessings. There are always two blessings before 

the Sh’ma Itself, and either one or two after it. The

first paragraph before the Sh’ma deals with God and nature. 

Praised be Thou, 0 Lord our God, ruler of

the world, by whose law the shadows of evening

(12-1)fall and the gates of mom are opened 

The second paragraph before the Sh’ma always refers to God’s

• • • •

love for Israel----the people, not the nation.
Infinite as is Thy power, even so is Thy

Thou didst manifest it through

Israel, Thy people 

0 Lord, who hast revealed Thy love through

Israel.1 (12-1)

These prayers always contain the same 

the specific content may vary from 

from occasion to occasion, 

complete text of the two prayers 

complete text of the

love.
Praised be Thou,

ideas, even though 

service to service, and 

instance, compare the 

Just quoted with
in the Posh 

found on page 10 of 

will be noticed that the

i-

For
the

3iI;!
corresponding prayers

These areHasharta/h evening service.
Itvolume two of the prayerbook.
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basic prayers are exactly the same, except that two 

tences are added to each for the New Year.
sen-

When we speak of the Sh'ma. 

the one sentence to which this term is
we mean a great deal more than 

generally applied. 
In the Orthodox prayerbook, the Sh’ma consists of three

long paragraphs from the Bible. Our prayerbook only re

tains the first of these plus the last sentence of the

The remainder has been omitted: the second para

graph because it speaks of agriculture, and the third 

because it contains the commandment out of which grew 

the habit of wearing a Tallis during worship. The Sh'ma. 

as it now exists in our prayerbook, consists of the 

following; the familiar sentence,

Hear, 0 Israel: The Lord our God, the Lord

is One.

followed by the quote from the Temple service,

Praised be His name whose glorious kingdom

third.

is forever and ever.
the already quoted paragraph,

Lord, thy God, with all

all thy soul, and with all

This is followed by

Thou shalt love the 

thy heart, with

thy might.........

This is the first of the 

gether to make up
of these paragraphs

above section;

Biblical passages grouped to- 

last line of the third 

last line of the

■
the Sh'ma. The

included as theIs
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That ye may remember and do all My
commandments and be holy unto 

(14-1)
your God.

The general intent of all of this material 
of Judaism’s basic belief about God! 

contains statements of man’s obligations to this God: 
to love Him, to learn of His 

commandments.

is a statement
He is One. It also

i
!
!ways, and to perform His
!
i
!

The material immediately following this on pages 14 and 16 

are the blessings after the Sh’ma. All of these prayers 

make up the second section of the service: the Sh*ma and

The third section of the service has three
Amldah means

its blessings.

names; Amldah. Sh ’rnone, Edre, and T-*fllah»

"standing", and it is used as the title of this section 

of the service because originally this entire portion of

the worship was recited by the members of the congregation
In Orthodox and Conservative worshipwhile they stood, 

this custom is still followed.' Sh’rnone Esre is Hebrew
applied to this group of prayers 

this section contained
for 11 eight © enu, and it is 

"because originally in its basic form

eighteen- benedictions.
services

Sabbath the number is 

a name for

traditional dailyIn the
;

^kis is still the case, while on the 

T’fllah means "prayer",

i !
!
iand its use assmaller.

important this
so important

^his section of the service indicates how
S^oup of prayers was considered to be. It was

could Just be called, "Prayer."

:

mi■ir

and so central, that it
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In our prayerbook this material 

through 24.
is found on pages 18

It is in this section of the service that most of the
changes made by Reform were located. This material is 

basically petitionary prayer, which means that it Includes
;

many requests made of God. Those requests dealing with the 

restoration of a Hebrew nation, the restoration of a
descendent of David as king, the rebuilding of the Temple 

in Jerusalem and the reinstitution of the sacrificial 

mode of worship, and the advent of the Messiah were all 

eliminated from this section as we have already learned. 

Prayers for the safety of individual travelers, and for 

the recovery of individuals who are ill have also been 

removed as being unnecessary.

Let us conduct an experiment.’ Open your prayerbooks and
This is the 

Then read the 

the middle of page 326.

read the material on pages 18 through 24. 

T:’fllah of the Sabbath evening service, 

prayers found on pages 320 through 

This is the same section 

Compare the two sets of prayers, 

cept for the"Sanctification"

°f prayers are very similar in 

If we were to perform the same 

prayerbook we would notice 

two groups of prayers

of the daily morning service.

We will notice that ex

on page 321, the two groups 

content and major Ideas.

traditionalsurvey using a
between thea great difference

mwhich weAH of the petitions
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have mentioned would be included 

only; they would not be found in the 

Sabbath. This difference is

in the daily service 

service for the

guiding principle in thea

construction of a Jewish worship service—there is no 

petition on the Sabbathi In its place we find prayers 

of aspiration. The prayer on page 20 is an excellent 

example of aspiration. We will have an opportunity to 

discuss these types of prayer in a later chapter.

Included in the T'filah is a sub-section which we have

already mentioned, but which we should look at some

what more closely. It is found only in the morning 

services and is called the "Sanctification." We might 

also want to learn the Hebrew name of this passage— 

"K tdi'3hah". which means holiness or sanctification.

We might find it somewhat difficult to decide on 

name for the fourth section of the service.

one

Generally,

it is referred to as the Torah Service, but much more
Certainly itthan Just this should be included In it.

it also Includes the■begins with the Torah reading, but
and the rabbi's sermon should 

be dis-
reading of the ffaftorah,

■'• . +his material can
be taoludea als0- K a aeotlon of th.

1)1!°hssed at once, if it all made up one
to refer to that section-

service, then we might be able I
Educational Section. ii°T the service as the

Ss
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As the synagogue developed as a Beth Ha.-T'flia.Vi,
of Worship, so too it grew and developed

a House

as a Beth HamldrashT 

synagogual development 

our present day religious

a House of Study. This aspect of
is reflected and emulated in y;;'
school, almost all of which 

with a congregation.
are connected in some 

It is also reflected in the tradition 

of reading the Torah and a selection from the prophets

i-i!way
■

.

during worship.

.

It was an ancient custom in Palestine to have the Torah

read on Monday and on Thursday mornings in the town square. 

While this might seem strange to us, we must remember that 

these ds,ys were the market days and a great number of
!s
'

people from the outlying districts came into the towns for

The fact that the Torah was read at allthat reason.

indicates the tremendous importance placed on education. 

In our worship practices today the Torah is divided into
Infifty sections, one of which is read every week, 

this manner the entire scroll is covered within one year.

On the holiday of sw.has Torah, at the end of Succotfc,

last few words of Deuteronomy 

words of Genesis, thus 

ends, hut rather

It is the custom to read the 

and follow this with the first few 

indicating that the study of Torah nev

immediately renews itself*
.

to the eighth 

At that time
to refer 

booh of Nhhemlah.
In chapter three we had occasion 

chapter of the Biblical
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\:e were interested in what it might 

growth of synagogual worship, 

with a different purpose in mind.

tell us about the

Let us look at it again
The incident described

in that chapter deals with Ezra, the scribe, 

the book of the "Law of Moses" before
reading from 

large gathering 

There are a few verses and phrases in the

a
of people.

chapter which give us a hint as to the purpose of the 

reading. All of the people were gathered together, "... 

both men and women, and all that could hear with under- 

" (v. 2) Standing with Ezra on a platform be
fore the throng were a group of men about whom the fol

lowing is said: "And they read in the book, in. the Law 

of God, distinctly; and they gave the sense, and caused 

them to understand the reading." (v.8) The final verse

i

standing • • •

in this abory tells us that the people went away from the
“because they had

declared unto them.11 (v*12)
place filled with a great happiness, • • •

MMunderstood the words that were

that Ezra and his aids 

In it we 

of the practice 

Since, as 

of the 

service, 

of the people

It is obvious from this account iin order to educate them. :read to the people 

might also find the earliest beginnings
• a

■

!the worship service.°f including a sermon in
explanationswe know the earliest sermons were

at the particularPortion of the Torah read 

the giving of the sense 

to understand the reading might be

and the causing
thought to be a fore-

funner of the sermon•
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Some mention must also be made of the reading from the
prophetic writings, or Haftorah. Even though it 

as if it might, this word has nothing to do with the 

Torah------ it refers to the material

sounds
l

read from the prophets, 
and means completion", for this reading completed the

Biblical reading for any particular service. Usually,
the Haftorah material is chosen to go with a particular

section of the Torah reading because of some association 

This association might mean that the ideas in 

the two passages are similar, or it might Just mean that 

similar words are used in the two passages.

with it.

The material included in this section is found in our

In the Sabbath morning ser-prayerbook on pages 94-97. 

vice this section is entirely different, so that it
This is foundmight be a good idea to look at it also, 

on pages 144 through the top of page 150.

Introductory section,Just as the service begins with an 

so it ends with a 

material is the fifth
on pages 71-77 of our prayerbook. 

subdivisions: the Adoration, and the faddish

Concluding section. This concluding
It is foundsection of the service.

It consists of two
mourner'h

prayer.

the high Polnt of
expressed in it

Adoration is 

xtremely hopeful
theFor a great many peopl© 

the service.
ideas

The e
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are Reform Judaism's prayerful goals for all 

Me have already stated the Reform
of mankind, 

prayerbook does not con
tain the references to 

Orthodox Slddur.
a personal messiah found in the

In place of these, we find this 

asking for the speedy dawn of the Messianic
prayer

Age. l
May the time not be distant, 0; God, when Thy 

name shall be worshipped in all the earth, 

when unbelief shall disappear and 

be no more.! (71-1)
error

The prayer continues by painting an ideal picture of a 

perfect society when all men will worship one God, when 

goodness shall do away with all forms of evil, when all 

men are united in human brotherhood, and when God's

Whilekingdom shall finally be established on earth, 

it is not expressly stated in this prayer, It is the

generally held belief that man must do most of the
for himself; it is not somethingcreation of this society 

which God will Impose upon man.

introductions towhich serve as
important ideas expressed

important ideas which, 

the most central

There are five prayers 

the Kaddish. There are many

In these paragraphs; and many more
One ofare denied by implication. 

Parts of any religion are its
concepts of what happens

physical existence 

add:to this
affirm a 

Other religions
after death. Some religions

death.
ki)11or immortality after
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beliefs about a heaven 

tlnued life. Still others 

means that the person will 

time as another person, 
of the 'good' people will

or hell as the place 

believe in
of this con-

resurrection, which 

come back to life at another
i:-'

or that in some future time all 

come back to life here
as they originally were. All of these ideas

■''
on earth

M
are denied

in Reform Judaism. In our prayerbook they 

in detail, but rather by the substitution of something 

else in their place.

are not denied
■

I .

i

Reform Judaism believes in a partial immortality; an im

mortality of the soul, 

or God-given*

;

This soul or spirit is Divine,
It is the spark of life, the indescribable

!

isomething which keeps the body alive, that aspect of the 

person which makes him an individual totally different

At death this soul returns tofrom every other person.
God who Implanted It within the individual body originally,

There is another 

Every person who
and it continues its existence with God. 

manifestation of this immortality, 

ever lived Is remembered by someone else; every person 

This memory and in

immortality
affected other people.

death and in this way
Influenced or 

fluence live on after

is assured.

Yourmore specific.
As he did so,

on the type of

this last idealiet us attempt to make 

Sreat Grandfather raised your 

hla personality had a great influenc

grandmothen•
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person she "became. To a large extent 

she was, "because he
she was the person

was the person he 

grandmother raised your father,
was. When your 

greatly shaped 

someone else, 

you, and In many 

yours. So actually this

!
he was i!

jihy her, who remember, had been shaped by 

Now your father is helping to raise 

ways his personality creates

:
; • i

l!'
;

chain can be carried back as far as your family tree goes;

with each parent affecting his children and through them 

his grandchildren, his great grandchildren and so on
down the line to the end of time.

The Kaddish is not written in Hebrew, as are the rest of 

the prayers in the worship service, but in Aramaic which 

was the spoken language of the Jews in Palestine at about

; I

i

the time of the beginning of the Common Era.' The English 

on page 76 is not an accurate translation of the Kaddish.

death or mourning. It con- 

Originally, it
for the prayer never mentions

sists almost entirely of praise of God.
scholarly Jews to recite this prayerwas the custom of 

at the conclusion of study sessions in the academies.

this prayer usuallyhater, someone suggested that sine
it should also be used to mark 

Still
marked the end of study,

—his death.■the final end of a scholar's study—
in Juda-lack of democracyto thislater, others objected 

Ism and the prayer was 

scholar or not. Now it

somoono died,recited whenever 

recited at the time of death
mv-v
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and at the yearly anniversary of death

■:

This then, is the basic outline which 

Jewish vrorship services which makes it 

state that they are all the

runs through all 

possible for us to 

As a summary let us 

attempt to put this structure in outline form.

,

same. |!

i
iIntroductory Prayers

I* Gall to Worship (Bor'chu) 

Sh^ma and its Blessings

I. Blessings before the Sh*ma

II. Sh'ma itself

III. Blessing (s) after it.; 

T'filah (or Amldah or Shtmone Esre)

I. Sanctification (K'dushah)

A.
I|

B. •'!
'I

: I,)

i;

C. ;•!

D. Educational Section
I, Reading of the Torah

II, i Reading of the Haftorah

III, Sermon 

Concluding Section
I, Adoration 

Kaddlsh

^ this outline there are nine

■:

E.

II. All are ex- 

know exactly
; 5 ■■;?.! jHebrew words.

should all
yayerbook material

dditional He-

Weplained within this chapter.
^hat these words mean end to what p

there are some a
they refer. In the chapter 

brew
They are:should imow.likewisewords which we
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Tall^> SethJfa^Tlniah, Beth Haml^y Siddur.

::

W© have now completed the first section of the book

In it we have surveyed the history and the 

development of worship forms and modes, paying particular 

attention to changes and growth within Judaism. Insofar 

as was possible we showed how the particular method of 

worship -under discussion answered the questions about

and
■ Ithe course. ::

r

Si

worship which we felt could be found as underlying moti

vations or assumptions which the worshipper held* It will 

be our task in the remainder of the book to attempt to

In so

answers which might

ii

find answers to these questions for ourselves. vi
}doing we shall attempt to discover any 

be found within the Union Prayer Book itself; but we will
realize that suchnot be bound by these answers, for we

original and individual, suitable andanswers must be 

meaningful for our own lives#
;

t 'i sfithefirst question; I3 Player 

others?
Let us now proceed to our 

°nly form of worship, or are there
■ i.

1. n: m

i



!pHAPTER EIGHT:

DANCING, SINGING, SILENCE 

From the historical angle 

the various forms of 

in the development of worship 

innovation.

I
AND PRAYER

already know thewe answer about 
worship, We have already learned that

, prayer is a rather late

!!
'<

! s:
a

P
Our story about the primitive hunter indicated that he 

shipped by acting out his needs for his gods, 

worship was usually sacrificial in nature; and the 

ship of the American Indians contained magical elements 

as well as dancing, prayer, and chanting.

■ inwor- ■

Tribal

wor-
■

!i
And prayer it- 

It can be recited, by an in-3elf can have many forms, 

dividual or a congregation; it can be sung, by an indivi-
I;

dual or by a congregation; or it can be offered in silence, 

again either on an individual or congregational basis.

: J
had their place in Judaism 

still used.
All of these various forms have

The
at one time or another, and many are 

Bible does not contain any record of worship in the
ihunter; that Is, there is no men- 

desires for God to see. 

magic which this

manner of our primitive 

tion of anyone acting out his
to thereferencesBut there are many 

type of worship implies*

contains 

Atonement with
book of Levitious 

the Day of
k® sixteenth chapter of the 

description of the ritual ona
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4aron officiating as High Priest.

And he shall take the two 

them before the Lord at 

tent of meeting, 

upon the two goats s 

and the other lot for Azazel

»! ii

ngoats, and set 
the door of the 

And Aaron shall cast lots

!
i i I

:!'
;i
:■

one lot for the Lord, 

But the
goat on which the lot fell for Azazel, 

shall be set alive before the Lord, to make

i
:

atonement over him, to send him away for 

Azazel into the wilderness And

Aaron shall lay both his hands upon the 

head of the live goat, and confess over him 

all of the iniquities of the children of

Israel, and all their transgressions, 

even all their sins; and he shall put them :
i
.

head of the goat, and shall send
appointed man into

upon the 

him away by the hand of an

the wilderness.

■j

♦' And the goat shall hear upon
land which is i

their iniquities unto ahim all
the goat in thecut off; and he shall let go

. 16:7,8,10,21,22)
:

wilderness. (Lev 

This is certainly to be e 

is to get two goats; one 

the other to be kept alive* 
carry the sins of the peopl 
Place where other people

The High Priest 

sacrifice, 

serves to 

wilderness,

onaldered magic.
offered as a 

live goat

i

to be
The

to a
into the

not find It, to 0shall

L
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where it shall be left 

sins of the people.
unattended to die, and with it the

I I !
1.There is another ritual 

dox to this very day which contains 

During the High Holiday period these

r
performed by some of the Ortho-

some similar elements, 
people go to the 

side of a flowing body of water, and there empty their
pockets of small crumbs and whatever dirt might have

:
;

I
:
■

accumulated. These crumbs and dirt specks are then cast 

into the water to float away and carry the peoples,! sins
i

II
away with them. This ceremony is called Tashllch. mean-

This ritual might actually be acting out the

From the sources it is

lng Casting, 

peoples wishes for God to see.
; i

[I

not certain whether the crumbs carry the sins, or whether

they merely indicate to God that the people would like
the crumbs are floated

:

their sins to be carried away as

away by the water.

offshoot ofDuring the Eighteenth Century there was an
flourished in Eastern Europe

) v:

called
Orthodox Judaism which 

Hasidism, 

servant, but they 

worship, so that their religlous

Mil;
••and obex tremely pious

the method of
Hasidic Jews were 

made certain changes in
' ■ ‘IThese

,
■ i:

■became more 

to worship 

words; Just

experiences
.

for themcommonIt wasmeaningful to them.
through song and dance. Their songs

still sing one

had no
of their songs 

TheirMelody and syllables. We

rellgi°us
"'I'Bim Bom"»choolsi

Regularly in our
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dances were very emotional, and 

to watch. A small

their form of worship, on the east side of New York

generally quite beautiful 

group of these Jews is still
I

practicing 

City.
'

«:•;
i.

In the Orthodox synagogue the T*fllah is 

the congregation in complete silence.

,always read by 

Then it is repeated 

aloud by the Ohazan or Cantor. The Reform worship service

;

■

:also makes provision for silent prayer, even providing the 

worshipper an opportunity to pray in his own words.

.i■

!!

This short survey has served to remind us that even though 

we might consider some forms of worship to he peculiar* all 
have had a place in Judaism at one time or another * and 

many are still in use.

i

!

We might be able to better understand these divergent methods
additional question. What 

This is a new

I
:
!of worship if we can answer one 

are people trying to do 

question, somewhat different from

exactly is prayer.

when they worship?
the two which we asked on

and, "Why do people pray?"

we willpage 4 j; "What 
When we get around to answering 

find that, our results are

these two questions

what we are about
i

dependent on

to do. .

. :o.
It seemsworship?do when theypeople trying toWhat are that there is arealiz®everywhere,

as if all people,



if i
-79-

Power somewhere, greater than they, 

in, or control over, what happens 

worship, irtiatever its form and method, 

an attempt at communication with this Power.

which has 

here
some interest 

on earth. All ;

appears to be

Communication is a two-way process; -whoever enters into
real communication serves as both a transmitter and

•I
a re-

If we were to attempt to talk to a friend, and 

the friend refused to answer, we would soon become frus-

ceiver.

trated and quit. In order for communication to be possible 

there must he a response. But how can we be sure that 

we will he a.ware of the response when it comes? Tele- !i

vision is a form of communication, but the receiver, or
It must be turned on,

'i

iTV set, does not work automatically 

allowed to warm up, and finally turned to the correct

channel and tuned properly.

I

icommunication. PeopleThe same is true in purely human 

must he attuned and ready

call so someone

Howif they expect to hear, 

and get no reply.'
;

It might
frequently we

that Mother is busy with the laundry
Iand cannot hear

• Dad might bewasher or dryer :hs over the sound of the thedrowned out bywords ar©cutting the grass and our engrossed

in her mind. All 
The same is

might be so
hoise of the mower motor; sister

fail to register
a hook that our words 

°f these things are possible*

■Inland many more*



-80-

true In a worship experience.

People need little preparation before they initiate com
munication, before they act as transmitters. But they do
seem to require preparation before they can function 

A great deal of worship attempts
as

receivers. to do Just
this.

Worship seems to be an almost completely emotional phenome- 

, ano. a great deal of its time is spent in preparing 

the emotions of the worshipper for true worship. The 

pageantry of the Catholic Church is a good modem example 

of this. The dancing and singing of the Hasidic Jews is 

admittedly highly emotional in content. Imagine how the 

emotions of the onlookers were aroused as a priest in his 

colorful garments killed and prepared an animal for sac

rifice.’ ' Death and burning have always been highly charged 

emotionally.

non

also attempts to attune the worshipper 

communication with God. 
indicate this effort are all

It would be well worth our 

which these are taken in

The Union Prayerbook 

to the possibility of true 

following phrases which 

quotes from the prayerbook.

The

fromwhile to read the prayers 

their entirety.
(10-1):hearts to Thee • • •...we lift our
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•••meditate
(lo-r);

on the serene calm of Thy presence

to behold Thy guiding 

••awaken within 

(27-1)
we open our hearts to the

• • • power...(10-1), 
us the consciousness of Thy

presence • • .

• • • influences
of uhe day hallowed for Thy worship. (49-1) 

vie regain the feeling of our kinship with 

Thee.(108-1);

• • •

• • «

we lift up our hearts to Thee 

may we listen reverently to its solemn 

admonition. (8-II)

There are many more examples of this type of material in the 

two volumes of the prayerbook, but these should be sufficient. 

These examples, and all of the explanatory material which 

we read before them, have given us a good understanding 

of the problem. But is there anything which we can do to 

Improve our ability to act as ’receivers'?

(8-II)• • e • • •

• • •

should definitely discuss in. 
There are a number of possible

This is something which we 

class with our teacher, 
alternatives, but they are 

already said, this is an 

son must solve for himself, 

step would be to attempt to 

worship services more often, 

practice. On the other hand we

only suggestions, for as we have 

individual problem which the per- 

We might find that the first 

attend the congregational 
for all we might need is more 

might want to make some

L.
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suggestions about changes in the

If we could explain why
congregational services

to the rabbi. we were interested, 

Possibly we might desire
music in the service; music which is familiar to

he would certainly listen. more

all so
that we might join in the singing with the choir.

Temple has a youth group of some sort, we might suggest 

that we join with it in writing some creative prayers or 

even complete services.

If the

The rabbi might even permit us to 

use one with the entire congregation some Friday night.

Realizing that there are many possible ways to worship, and

that worship is an attempt at communication with God, we

What exactly isare ready for our next two questions, 

prayer? Why do people pray? We are now narrowing the

entire field of worship down to prayer, for we realize 

that this is the most common form of worship for Jews. 

We will investigate the phenomenon of prayer from the 

standpoint of its motivations, its content, and its use 

method of communication.as a

_________
&



CHAPTER NINE1
m

PETITION, THANKSGIVING* AND MORE.....
What is prayer, and why do people pray?

«
dins, these are probably the two most important 

ations. The answers to all of the other 

based on. these.

Bor our understan
ce ns Id er-

questlons are

We are already aware of the fact that all worship, of 

whatever form, Is an attempt at communication with Cod.' 
Prayer is a form of worship, so it too is attempted com
munication. But there is more to it than this, 

has become more civilized, more highly integrated, more
As man

socially oriented and influenced he has changed his ways
We have all seen cartoons of the caveof doing things, 

man, with his club in his hand, dragging his new ’bride*
Fortunately, timesoff to her new home by the hair, 

have changed, and this type of behavior is no longer *c.

acceptable.
&

l
changed, and religions 

We noted the beginning
So too, in religion* linos have

•*.
ritual has changed along with it i

■i-r-'y-W-'?

Of this change when we discussed the power struggles be-
tween the Pharisees and the Sadducees, between synagogue

The proponents of tii^syna- 

the accepted place of worshi
• 41and Temple,, in Chapter Five.

gogue won out, and it became
Mr became the standard mode orAlong with this, prayer

Method. We are now bo accustomed to prayer that any
■•Mom “..

» .. . , ■

^jsISP1&
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with grave difflenities. 
mocking, derision 

more challenges. Yet, if it 

if social conditions

It would have to withstand
» arguments from tradition, and many

was the appropriate time,
were correct, some change would he 

made no matter how strong the opposition. All people
have the need to worship at one time or another, and 

they will choose the method which best satisfies this
need. If a change in the current form has to be made, 
they will force such a change.*

In the United States, in the second half of the Twentieth 

Century, we customarily communicate verbally. It is

only natural that this use of words should be reflected
But, in our day to day, personal communi-in our worship.

cation, we use many different types of talking, many
There are times when we plead;different tones of voice, 

times when we merely ask; times when we order; times when
we discipline; and other times when we raise our voice 

The variety of communication which we
entirely on. two factors.

usein anger.1 
at a particular moment depends

are talking, andFirst, it depends on with whom we 

secondly, on what we are trying to accomplish^ These
also reflected in our

are the per-
varleties of communication are . m

determining factors ■Mprayers, and again the 

son addressed and the desired end.
t\£v

-yv r ;•

itt Judaism, all prayer isWe have already stated ttet.
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addressed to Gbd.1 Yes, but what kind of 

what do Ms worshippers
a God Is he,

consider Him to be, what tht^ 

of a relationship are they attempting to establish with 

Him? If we look at the titles given to God in prayer,
answer to our question. All of the 

following are commonly applied to God: Lord, Ruler,

King, Almighty, Creator, Father, Redeemer, Helper, Savior,

we might discover an

Protector, Shield.1

All of these titles seem to be divisible into three groups. 
The first four all seem to indicate a monarch, a ruler 

of some sort; the next two refer to a parent; andthe 

last five describe God as being Someone who cares for,
This is, then, the type of Godor looks after people.

with whom we are attempting to establish a relationship
It is possible to further limit this to twowhen we pray, 

types of relationship, and still include all of the
varieties implied in these titles. Ruler-subject and 

Parent-child relationships seem to cover everything.

0: m
to describe the actions andIt should not he necessary

who relates as subject to a ruler# orattitudes of one
child to a parent.1 These things

. - • v jv* . *'» / I*---

extent the material Included
. • - •

la date»mad . W the W,. la,

actions of one who la lnaolTOd la on® ”

relationships.*» f

of one who relates as
To a largeare familiar.

-■mmin our prayers

mt
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press ed, and the external tone 

ted "by the considerations 

even within the confines of the

of the prayers are llmi-
of these relationships. But

relationship there are
differing types of prayer. \Ie have already mentioned 

of them in passing; now we will discuss them
some

more fully
When we have done this, we will have completely answered 

our questions dealing with the definition of

::

Iprayer, and
we will have hinted strongly at the answer to our ques-
tion of why people pray.

■'

There are five basic types of prayers; petition, aspira
tion, praise, thanksgiving, and confession. In any ser
vice all five will be found to some extent, but oertain 

services have a preponderance of one over the other. For 

example, there is very little of the petition type in the

a

1
Si

fSabbath services, but there is corresponding increase in
Generally speaking, the services

i
;aspiration and praise.

for the three festivals, Succoth, Pesach, and Shavouth,
deal of thanksgiving; while the services S

contain a great 

for the High Holidays contain a large measure of confes- ;

sion and petition..
f:

on the spur of the !When someone is asked to define prayer 

moment, the answer usually goes 

"Prayer is when you ask God for 

most common concept of prayer 

children find it ijnpossible to

5

something like this;
something." This is the 

; it is petition, 

meet all of their own needs

Just as
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themselves, and just 

satisfy all of the needs 

finds it impossible to solve

as citizens find it impossible to 

of society by themselves,
many of his problems without

they ask

man

outside help. When children have difficulties, 

their parents; when citizens are faced with a problem, 
they approach the government; and when man is faced with a

i!
dilemna which he cannot solve, he prays to his God.

ji

There are many types of petitionary prayer, in that there 

are many things for which man asks God’s help.1 

these prayers are valid, others are not. Let us imagine 

a little scene. John is walking home from school one 

afternoon, and just as he is about to reach his comer 

a fire truck passes him and turns into his street. He 

knows that something is burning, and he quietly says, 

"Dear God, don’t let it be my house.’"

Some of

This is a petition*-

John has askedary prayer, but it is not a proper one. 

for something which cannot be granted; now that a house

is burning, even God can’t change which one it is.
something which might bring harm 

which was burning, John’s 

another ’6 house bum in its

Like

wise John has asked for 

to others, 

selfish request would have 

place.

If it was his house

situation and see what his 

very dearly is 

take good care of

Let us place John in another

prayer might be. 

quite ill, and John prays:

whom he lovesSomeone
"Dear God,

;
ji
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my dad. He is real 8ick.; Help his doctors and nurses to 

cure him. Try to see to It that they, do the rleht thins, 

for him. you, God.” 

better, for the things which it asks
This prayer is certainly much

are within the power 

of God to grant. But this does not mean that they will be

■

granted.

John’s birthday is coming soon, and so he prays, "Dear
!

God, please have Mom and Dad buy me that dog that I want 
for my birthday. If you do this, then I promise to be
good and do what my parents want all year." Here again,

We can’t bribe or blackmail God

!
:
>

is an Improper prayer, 

by attaching conditions or strings to our prayers.1
ir
i

Let wickedness and hatred cease, and reign
,Heal us,Thou over us in Justice and love

shall be healed; save us and0 Lord* and we 

we shall b© saved ,v. (322-1))

Thy most precious gift, 0 

and enable 

unto the peoples 

country that#

Grant us peace,
eternal source of peace,Thou

Israel to be its messenger
earth.' Bless ourof the 

Strengthen the bonds of friendship*.• ••• •

soul..virtue in everyPlant
:

of .m * *» « rnu
Grant mo 0

fc.: r.iS 1 mm i
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me live.'

gracious unto 

guide me for my times 

(27-11)

These three excerpts from the 

of legitimate prayers of petition, 

saying that petitionary prayers ask God to do

wouldst have 

unto me; he
Incline Thine ear

Lead me and 

are in Thy hand.
me.

prayerbook are good examples 

We might sum up by 

something
for us or for others which will be of benefit to the re
cipient and which will not cause harm or discomfort to 

others and which could logically be granted in the 

mal order of things.
nor-

Prayers of aspiration are very similar in that they are al

so requests directed to God.

are generally more spiritual, emotional, or intellectual 

in character.

However, the things asked for ••

Help us, 0 God, to hanlsh from our hearts 

all vainglory,, pride of worldly possessions,
i
i

and self-sufficient leaning upon our own
with the spirit of meeknessreason. Fill us

of modesty that we may grow
Q heavenly

hearts the love and 

consecrate our

and the grace
i

in wisdom and in reverence.

Father, put into our
that we mayawe of Thee, 

lives to Thy service and glorify Thy name 

. (101-2-1)of all men#in the eyes

k
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This prayer is loaded with 

their character.
requests of God, but notice 

They are not for material things, or 

Rather, the worshippereven for health or strength.

asks for changes in his basic 

he might better serve God and his
personality in order that

This is an

prayer, and it clearly 

points out the difference between this type and petition.

fellow man.
excellent example of aspirational

The most frequent type of prayer in our prayerbooks is 

praise. It might also be the most difficult to explain. 

The key to the understanding of this type of material

"Praise ye the lord, to 

It appears as if the compilers

seems to lie in this sentence, 

whom all praise is due." 

of our prayerbook felt that it was a duty incumbent upon 

man to praise God.' But why?

i:

This material was not included in the prayerbook because
He does not have

» or flattered by man. Likewise 

not written with bribery in mind: 
the nice and pleasant things I 

Won't you now grant my one little
a]_q of the praise which

Aren't I a pretty nice fellow?

!

the rabbis felt that God needed praise, 

any need to be fbuilt up 

this type of prayer was 

“Listen, God, to all of 

have said about you* 

request?” And not, “Did you hear

I heaped on you, God?

!

benefit which will 
the benefit of his own

Praise is due God, but not for any
derivesaccrue to God* Rather,man i
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words .: Prayers of praise 

man becomes attuned to
are part of the process by which

prayer in general, 

things repeatedly daring a eorshlp service, u
By saying these

ences his own attitudes and feelings. He becomes emotion
ally Involved, and therefore, better able to pray and worship.

If we look carefully, we will notice that almost every prayer,
in our prayerbook, of whatever general type, begins with 

a sentence of praise. Many also conclude with such a
sentence.

!

!

Try to count the number of times during a day when it is 

necessary to say ’thank you’. It comes out to be amazing
ly high! If it is proper and necessary to express thanks !

so often during a normal day, is it not also necessary and 

proper to extend thanksgiving to God during a worship
service? We all will agree that it is. The miracles of

of nature, and the loving blessings 

all handed to US.' We do
life, of the universe,
of home, family, and friends are 

not work for them;, we do not create them, they are given

to enjoy and cherish. »« wai rend® thanks for them.
O' Lord our God, that 

■. the Book of

to us
gratefully acknowledge,

Creator and Preserver,
We
Thou art our 

otar life and the 

thanks unto 

hand, for our souls

Shield of our help.' we render 

B which bre m ThyThee for our lives
oh are ever in Thy **3^whi m
proyia«« **** -Thy

lug, aw 

continuous goodness,

day by day.

--"is
Truly*- xus
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Thy lovlngklndn.es 3

do we forever put 

(138-1)

never ceases. Therefore 

our trust In Thee.
:

i'l

!;

Frequently, In order to make things right 

selves,
within our-

or in order to restore and''.Improve 

ship with our parents, we find it necessary to admit that

OUr wrongness might have involved

our relation-

1we were wrong. some
thing which we thought, something which we said, or 

something which we did. On occasion no one else might 
know- that we had been incorrect, but still we feel the 'il

need to express our regrets.

In the relationship between man and God the same thing 

occurs. Man is compelled to admit that all is not as it

should be, that his behavior has not been as good as it 

might have been, that his thoughts were not as pure as
The type of prayer re-he would have liked them to be.-

cited at such a time is called confessional.
thus survey our life, we

have fallen short

areAs we
filled with shame that we 

of the purpose 

hither, and have 

manifold gifts

Humbly we 

deeds accuse

• • • • •

for which Thou didst send us
||

failed to use aright the

which Thou didst bestow upon
Intentions andconfess that our 

us before
mb:

the tribunal of '
■■our
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our conscience and convict
0 righteous Judge of the

us in Thy sight, 

world. (137-1)
This example of a 

the Sabbath Morning service.
prayer of confession was taken from

We should also look at the
prayers on pages 212-221 of Volume II of 

All genuine prayers of confession must
our prayerbook. 

end with the
worshipper's resolve that in the future he will :be j!

ibetter. In this connection we should note the remainder 

of the prayer quoted above, and the last sentence 

221.

,

on page

Before the hour has passed, let us in deep 

humility and contrition make confession to

God, and with sincere vows resolve so to mend 

our ways that we shall not be moved from his 

(221-11)path.

This completes our analysis of the five different types of 

through four of them gives us a hint as to whyprayer, and

people pray.
:

is faced withnature of human life, manBecause of the very
and difficulties, the very magnitude of 

him to solve them alone.’
As children, we

manifold problems 

which, make it impossible 

must turn to some

Hefor

aid outside of himself.
often turn to 

turn to God.
As citizens we 

must also
to our parents.

As men, we
often turn

our government.
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confronted by periodsWhen we are
of stress and strain, 

or death, we turn to God withsuch as sickness
prayers

of petition, 

when we feel that there is
We also can recite this type of prayer

something lacking in our lives, 

Our uses of aspirationalor in the lives of others, 

prayer are very similar 

and gifts of the world around 

cite prayers of thanksgiving; and

own shortcomings, of whatever nature, prompts us to con
fession.

. Our awareness of the glories 

us, often leads us to re-

our awareness of our
i

These are the reasons for prayer. But there is one other 

which we will find somewhat harder to express and under

stand. People have found through experience that they

After a hard week of workfeel better when they pray.

the soft lights, the music of the choir and the organ, the 

all inclusive calm of the entire service seem to have a
These are the things whichbeneficial effect upon people.1 i

cannot be measured, which people even find hard to express.
of the causes ofStill, they exist, and they are one 

worship.

!r

think out our own motlva- 

desires, so that we 

Once we have

As individuals we will have to
to learn our owntions, we will have 

can better
needs•understand our own prayer

realistic examination of our
done this, we can begin a

Unfortunately, we will discover that most
next question.

■
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people have not gone to the trouble. They are looking 

for the wrong things, things which they can never get

through prayer. And they end up being frustrated, angry, 

and convinced that prayer has no value.

After some serious classroom discussion of the problems 

raised in this chapter, we will be ready to move toward 

to; What do people expect to happen when theyan answer

pray?
!

5t|

i’>
i

II5:

'
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CHAPTER TEH

DO WE WANT MIRACLES?

Whenever people engage in 

actions to have
an activity, they expect their 

a result. The same is true of praying;
when people pray, they expect something to happen, 

a problem arises when these ex- 

ana therefore, not realiz-

This
is normal and natural, but 

pectations are not realistic, 

able.

People, generally, have two major categories of expectation 

about their prayers.

their prayers heard and answered.' These hopes, in their 

simplest forms, are valid; and we will discuss them as such 

in later chapters. What we are Interested in here, are 

the non-valid, the not realizable, expectations which 

people hold.

Simply stated, people desire to have

The first of these involves the character of God. One of

the cardinal principles of Judaism deals with the non-
This long word comes from 

and Morphs, meaning
anthropomorphic nature of God.

the Greek Anthrooos. meaning man,
'human in form*'* and is used inform. It therefore means 

religion for a conception 

Jhdaism denies such a

of God with human attributes.' 

concept of God, but admittedly has

difficulty doing so.a great deal of
j
,

all' of our efforts at mand becauseBecause we are human#
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communlcation are limited 

other humans, we find It 

fer to God using human terms, 

an earlier chapter to describe God 

could easily have applied to

'to action and reaction with
extremely difficult not to re-

The words which we used in 

are all terms which 

a human parent or sovereign.'

our humanity, but

we

The use of such terms is a limitation of

they should not force us into an anthropomorphic belief 

about God. Yet;ra.any people do hold such beliefs,

into difficulty in terms of their expectation about
and run

!prayer.'

When these people speak or think about God's hearing of 

prayer, they do so in human terns completely.' And Just
vas they expect the person to whom they are talking to hear

They have neverthem, so too, they expect God to hear, 

thought out the problems of communication, of establis- i
-

hing relationships, which we have already discussed. And
>Just as they expect the person to whom they are talking 

to answer, so too, they expect God to respond immediately.' 

They do not realize that, perhaps, they are not ready or
In contradistinction to 

it that while ®od might 
• and while G8>d 

not do so with a voiooi

v

i
I

capable of receiving a reply, 

this type of thinking* we can say 

hear prayer, He does 

might respond to prayers,

not do so with ears;

He does

which are held-valid expectations
should be aware before we go

The second of these non 

iiy some people, of which we 

-----any further In our study,
content or qualityinvolves the

k
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of God'b response to their prayers.1 A story is told 

Thesis for the Cin- 

Hehrew Union Go liege-Jewish Institute

(by Rabbi Jack Spiro in his Rabbinic 

cinnati School of

of Religion) about 

late Pope Plus XII.
one of the prayer experiences of the

A rather large group of Canadians was traveling in Europe 

and made Italy a stop on their tout*. While there, they 

visited Vatican City, and managed to have an audience with 

the Pope. After the usual Introductions and conversation, 

the Pope began to bid them farewell. He blessed each of 

them, and prayed for their safe Journey home.' A very few 

days later the plane on which they were traveling crashed; 

all were killed.1

The entire world was saddened by this tragedy, and, of course,
But this incident did not 

The exact 

we can

the Pope was severely shocked•

shake his confidence in the power of prayer.
never been determined, but

;;

cause of the crash has
caused either by the weather, mechanical 

lack of fuel. In this Instance, 

for the safety of the tra- 

God would have had to in-

be sure that it wasI

or electrical failure, or a 

to order for the Pope's prayer
answered,velers to have been 

tervene In the natural order of events. y-m

Mi>;

into nature bysuch intervention
Many people expert Just£

U

Qy'

w-.. uduals
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:
'

God. To put it more simply, people tend 

agree that this is
to expect

miracles. ¥e all will
somewhat

unreasonable. :The expectation of miracles is given ■I

;;isupport by the literal ■understanding of some of the
events described in the Bible, 

literature.
and other religious 

account of the exodus
:

When the Biblical S
.1
i!°f the Jews from Egypt under Moses tells 

division of the Red Sea, we cannot assume that it is 

relating an historical fact.

of the ::
ii

:.
The story was written 

down many, many, many years after the event which

it attempts to describe, and we therefore can 

expect it to contain some inaccuracies. We must 

also remember that the story was written down by 

a relatively primitive, unscientific people who 

could not explain natural events, or even social 

These ancient people knew that their

g

;
8
I;events.

ancestors had fled from Egypt, that Egypt

at that time, and they

was one
■•i

of the major world powers
reasonable explanation for thecould find no

Therefore, they explained the
could under the cir-

Jews1 success.
:event in the only way they 

God had

.
intervened and caused acumstances: 1

to analyze almostIt would be possible 

mentioned
miracle. :

O,in the Bible in
all of the miracles

this fashion•
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Along this same line, 

is the third
and very closely related

expectation
to it,

erroneous
God is supposed to

which people hold.1
answer in the affirmative every pe- 

make, no matter what ittitionary prayer which people
takes for God to do it.

A young mother came to her rabbi with this 

asked his help in solving the problem contained
story, and

in it.-
This woman had a seven year old daughter who attended

‘■-he raboi s religious school in the second grade, 

she had had stories read to her about God.
There

In one of

these stories the statement was made that God was so

great, so different from people, so superior, that He

The story also said that we couldwas almost "Magic’1, 

not expect God to perform magic for us, but this little

This child was left-handed, andgirl did not remember, 

because of this was having a great deal of difficulty
Her teacher insistedlearning how to write properly, 

that she write at home every night for practice. This

were always extremely messy.'the girl did, but her papers 

As she wrote, in the typical left-handed backhanded manner, 

the paper smudging, andher left arm was dragged across
words written there. When the girl

smearing all of the 

would finish a page
deal of dissatisfaction 

how badly it looked.

look at it with a greatshe would
and frustration, 

She would then

for she realized
cover her eyes with

4^*'
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following:. "God 

While I have

I won't peek."

]
her hands and say the 

us that You are
» our teacher told 

ray eyes covered You 

When she
Paper was, of course, exactly as it

magic. :

come and clean up my paper, 

opened her eyes her
i

had been before.

The child s mother knew that her daughter 

were improper, and her request to the rabbi 

in straightening the child out.

t s expectations 

was for help 

This the rabbi did by- 
meeting with the class for three weeks and talking with

;!•
r

<1.

the children about God and prayer. It was fortunate that 

this mother became aware of the problem while her child 

was yet young, for we see many adults making the same 

sort of demand upon God.

few sentences in the varl-In our prayerbook, there are a
services which tend to combat these attitudes. is;

ous
we beseech Thee to 

contented disposition, 

blessings, may we come to

Thou who hearest prayer, 

endow us with a 

we pray for new 

Thee in the

When

spirit of humility and submission, 
cannot know whether whatremembering that we

really for our good. Thou alonewe ask is
knowest and orderest all things well, whether

deniest them.our petitions orThou grantest 

(20-1)
0 Lord,

prone~"to seek favorsthough we are
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for ourselve3 alone, 

Thy presence, 

thoughts of self. 

Both of these passages contain 

which we have only hinted 

of the Individual to the denial

yet when we come into 

above pettywe feel lifted 

(45-1)
an important idea, at 

This is the reaction 

of his prayer.

so far.

Frequently, people whose prayer has been denied become

They are frustrated in their desires, 

and attack that which they feel caused their discomfort#1 

This is a natural human reaction to frustration, but it 

is the frustration itself which should interest us. This 

human reaction presupposes that things might have been 

different; certainly the expectation before the prayer 

made this supposition.

;•
;

angry with God.

Something goes wrong in the life of the individual, or
he turns to God and 

But is this proper? 

Should He he asked to

something is lacking in his life, so 

asks that He rectify the situation.
i

Did God actually cause the problem? 

undo someone elsefe work? Should the individual be angry

is seemingly denied?when his petitionary prayer

humbly and ready 

out any possibility 

we pray for a
the "same purpose#

to approach GodOur prayerbook bids us 

to submit to His wishes; this rules ,

con-Likewise,
of man's becoming ans^y* 

tented disposition', vhioh
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We are also admonished to lift 

thought of ourselves.
ourselves above petty

If we can do these things, 

vre will not fall into the trap of the
then 

three incorrect,

in this

-

:
or improper, expectations about prayer discussed
chapter.?:

'if
I

However, we asked ourselveB some questions at the bottom 

of page 102. We have made no attempt to answer them here, 

for they Introduce another topio.' We would ordinarily ex

pect 'yes' answers to most of these questions. But what 

if some prayers were not actually directed toward God? 

Would this fact change things? Let'fc see.'
:

i •vv^ till*

■ *

,,r.; >•■ U*

'kj'X

5" :

* who^wmmmvN". *

W=J** *?.*r*w
Ug£* -*** * * ^' ' *•»*rnmwm*-...—

• - ^

i . ;

******** • 1
.^:©pt5 li
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V

SIP®■
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CHAPTER ELEVEN:$
&

TO WHOM DO PEOPLE PRAY?
•i

m our first few ohaptsrs, In an Indirect

part of the answer to this question. Our prlnitlve hun- 

ter did not have one God to whom he prayed,

way, we discussed

but a series
of gods or powers, each one with a different function;
There were gods of the hunt, gods of rain, gods of crop 

and herd fertility, gods of health, and also some evil 

spirits who caused had luck and sickness. For these an
cient peoples, no matter what form of worship they employed,

the appropriate god was called upon at the correct time*5 

Even nations as civilized and sophisticated as the an

cient Greeks and Romans, had this multiplicity of gods as 

part of their religion*

•:

ii
;

I

i

With the entrance of Judaism into the world religious pic—
But even this
At first,

ture, the concept of One God was introduced, 

underwent a
the Jews recognized the

period of growth and development.
existence of the other gods wor-

The Jewish GOd was, however,shipped hy other peoples, 

supreme, strongest, and most powerful. 3H»wly the Idea
real God, that other gods

the people who worshipped
emerged that there was only on® 

at all, and thatwere not gods 

them erred.1 Bow
include the oonoept

of one God among their bellefe, there 1. « ** *

that even though we worship in different
somewhat,. it %*§§|p- ... ■ '

'' "' ' ;\>£ € - ;£S§
.

that other religions

.: •m

our God concepts diff®r 

God whom we worship.'
m--
1 ■

•iSf.i *
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The evidence from history indicates 

primitive or highly civilized, 

worship to what they considered 

ruled their lives and their world.

that all peoples, 

have always addressed their ■

to be the God or gods who

This is certainly true 

of sacrifice, which only can be meaningful as it is di-
rected to a god. The same ican be said of that form of 

worship which consists of acting out one's desires*
i

We !

Ihave already said that dancing and singing as a part, of 

worship have a great effect on the worshipper himself; 

the introductory parts of our worship service are also 

designed to influence the worshipper, to heighten his 

emotions, to prepare him for the act of divine communi

cation* Even though all of our Jewish prayers are ad

dressed to God, might we not ask to whom people actually 

pray? Are all prayers really intended for God?

F :

:

: i

:
!

i

?■

Nowhere in our Prayerbook do we find prayers beginning,
But let us look into

more closely, to see 

s ears, heart,

! ■

orM0 Human", or "0 Myself'. i"0 Man",
the content of some of these prayers

not actually intended for man'if they are 

and mind. i
i

Sabbath find us going from 

that by Thy grace we 

Make us

■

.May ©ach new 

strength to 

may h©
conscious

• • • •
strength, so

worthier work.;
to The© and of the

t .

\*helped to even
.

obliSatlonof our

.
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opportunitles for 

within
service which Thou hast put 

use our powers 

of our fellowmen, so that the
nay be gladdened by the 

(38-1):

our reach, 
for the benefit 

hearts of Thy children

Help us to

work of our hands.

iIn this hour of worship, I draw aside from toil 

and care, and lift my heart unto Thee 

and strength, for faith and 

stress and turmoil of daily striving, I yield 

only too often to selfish ease and mean ambitions. 

I become so entangled in the things of earth 

that I lose the sense of life's simplicity and 

nobility. Fortify my spirit, enlighten my rea-

for light i

courage. In the
:
i

rson, and elevate my aims: and desires, that I 

devote all my powers of body and mind to 

0 that my Ideals would pervade
may 

Thy service 

all my

• •••

thoughts and labors, that I might never
(58-9-1)sight of Thy supreme realities! !lose

aspirations! in character,
elements of confession.

their complete form as found
. . +Vl6V aspire to things which man can 

in the prayerbook, but th y
said that confession We have already saia

sincere

!areBoth of these prayers 

while the second contains
They I

both addressed to God inare

only do for himself*
meaning unless

accompanied byit is Lcan have no
i
!1
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resolve to rectify the 

specifically in the 

ly is implied, 

the requests in the 

sel^V his hidden resources

wrong. This resolve is not contained 

certain-
second passage above, but it 

rectifying must be doneThis
by man, and

prayer are, therefore, directed to him-
of strength* God does not 

He help 

obligations and opportuni-

fortify, enlighten?, or elevate man; neither does 

him to become conscious of his
i !
I i!

ties or help him use his powers *

If we were to read more of the asplrational prayers of our
prayerbook, we would find that they all are about the same
in this respect* It seems as if the intent is to get man 

to help himself in these matters by making him aware of ; i
the problem.
of some goal, if we did not realize that we were not achie
ving as much as we are capable, then we could never attempt

If we did not feel that we had fallen short

a solution. The repetition of this type of prayer makes
doing starts him on the road to theman aware, and by so 

solution.
.

hard road for us to tra

the company of others tends 

the majority of. our 

recited in the 

Sitting alone in his 

faced with his

surrounded by

Individually this would be a very 

vel, but knowing that we have 

to lighten the load, 

prayers are written 

midst of the entire 

^om, man would probably
perfection. But when we are

For this reason,

in the plural, and are

congregation•
brood when own lack

our friends,
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all of whom have the 

each other.
same problem, we draw strength from

There is an additional 
have not yet mentioned.
God does not intervene 

He does not cause miracles in 

Why, then, should 

response to our prayers of this type? 

likewise not valid.

aspect to this discussion which we 

We have stated previously, that i

?into the world at man*s bidding* .

response to our petitionary 

we expect him to intervene in 

This expectation is

li
prayers.

On page 104 we mentioned that Judaism contributed the 

One God idea to the world's religions. It is now ap

propriate to mention that Judaism also gave the world 

another very important religious concept.

!

The nrophet Isaiah gave voice to this idea when he said, 

speaking for God,

Yet they seek Me daily, and delight to know
nation that did righteousness, 

ordinance of their God,
ordinances, they de- 

,behold, in
business, 

Behold, ye fast

as aMy ways; 
and forsook not the
they ask of Me righteous

unto God#light to draw near 

the day of your 

and exact 

for strife 

fist of 

to mate your

I!
fast ye pursue your

all of your labors#
, j. 4 und to smite with theand contention, ana w

fast not this day so
heard on high* suck

If

; :as ■■■

is,wickedness; ye
voice to be
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the fast I have 

to afflict his 

I have chosen? 

ness, to undo the hands
let the oppressed go free, and that ye break 

every yoke? (Isaiah 58: 2-6, selected)

This passage asks the people if their

chosen?' The day for 

soul?.........
a man

la not this the fast 

To loose the fetters of wicked- 

of the yoke, and to

5

0method of seeking 

God is proper, if it is the type of worship which God

desires. It then, answers the question in the negative by 

stating that there is a plus factor* something which must
ii

be added to worship in order to make the worship acceptable 

The last verse quoted begins the outline of this 

additional factor. We have included enough to make it 

possible for us to see that what is required is a certain, 

type of moral, ethical human behavior. If we read fur
ther, we find that the type of behavior desired is almost 
exactly the same as the goals mentioned in our aspirational

to God.

:

prayer.

Here, in the Bible, God demands that we achieve a certain
approach Him in worship.' 

around and seemingly ask
level of human conduct before we

we turnIn our aspirational prayers
Thisconduct level, 

conclusion that many of
even though

God to help us reach this very same

is an additional reason for our
service are meant for man,

the prayers in our 

they are addressed to God.
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When we sing Thy praise i may our souls rise 

songs to Thee, and when we render

may we remember that only 

commandments, by faith- 

our duties, by the goodness of

with our

Thee our homage,

by obedience to Thy 

fulness to our
deeds,

Thee. (20-1)
can we make our worship acceptable to !i

ji

This is the prayerbook's way of expressing the 

idea.
very same

This passage is also aspirational, hut in it the

realization is expressed that the first steps belong to

He must make the initial effort.' Let us reread theman.

prayers quoted on pages330$ and 106, so that this difference !;

becomes clear to us.

i

This is called the ’covenant conceptwhich means an idea
and God based on mutual contract, 

contract, we always state that 

for the other party's do- 

covenant is 'based, on the 

the Jews vowed to perform 

certain type of life; 

be their God, their Savior,

of the relationship of man 

When we enter into a legal

we will do something in return
The religious 

In this case, 

to live a 

in return to

ing something, 

same principle, 

certain commandments, 

and God promised

their King.

is detailedIsrael and Godrelationship ofThis covenant
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where the events 

Commandments

In Exodus, Chapter 19, 
to the giving of the Ten

Immediately prior 

are related* Ac-
cording to the Blue, a* 8peaks t0 ^ 

Thus aba.lt thou
and says,

1

say to the house of Jacob, 
and tell the children of Israel; ::Ye have seen !
what I did unto the Egyptians,

you on eagles' wings, and brought you unto 

Myself,

!and how I bore
*
!i:

Now therefore, if you will hearken 

unto my voice indeed, and keep my covenant, ;
■!

then you shall be Mine own treasure from ::
fiamong all peoples; for all the earth is Mine; 

and ye shall be unto Me a kingdom of priests, 

and a holy nation. These are the words which 

thou shalt speak unto the children of Israel. 

And Moses came and called for the elders of the

i
1

-

people, and set before them all these words
And all the

'All that
which the Lord commanded him.

answered together, and said:people
f!Lord hath spoken we will do.

covenant are expressed here.
the responsibilities 

describes the

the
All of the elements of the

contract and explains

God

initiates the 

which will fall upon 

resulting relationship* 

ceptance of the sp

He, then, 
the people state their ae-

the people. 
Finally 

ecifiea terms.

P

H

On the one hand 

in the natural
contradiction.
not intervene

created aWe seem to have 

we have sald^that ®>&
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jorder of things. Now,

lationship of man and God, 

function in the world.

we have explained the covenant re

will

alternatives:: 
above ideas and disregard the

difficulty by re-

which Insists that God
We are faced with two

either we accept one of the

other, or we attempt to harmonize the
solving the contradiction.

I

The key word in the proper understanding of this tilconflict
is the word ’intervene1, God does function in the world,

I!!
j ;

in human lives, but He does not intervene, 

certain phenomenon of nature, of life, which we could 

not explain adequately if it were not for God. 

of forces in nature which permit life to exist, which per

mit life to continually renew itself, is only understand

able if we assume that it is ordered and controlled by God.;

There are

The balance

!:

l

Throughout the ages men have felt experiences of God within

their own. lives. The Hebrew prophets all had God-experiences
All felt that they had been com-

Even in more recent times,
of one sort or another, 

missioned to be prophets by God. 

people have had the 

Such an experience

of the Divine. 

Hummer of 1954-.
feeling of the Presence

occurred during the

summer together in 

It was their
spending the

Pennsylvania.
A group of young men were

of north eastern
i

the mountains 

custom to hold Sabbath 

actly at the time 

on the western 

rectly over the hill

out-of-doors ex- 

the hillside

1evening services :
As they sat on iof sunset.

setting di
facing toward

the sun wasvalley* 

behind them.
side of a

They were
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r .the east, toward the opposite hill.* As the 5stm settled 

Its dying rays Illumined
3

beneath the crest of the hill,

the other hill with golden, 

the rocks, the fields, all looked 

mysteriously sprayed with gold paint.

rfiei®y hues. The trees, i•ii ;as if they had been
The group was near- 

lng the end of the service, and rose to recite the Adora-
'

"Let us adore the ever-living God,. and render praise 

unto Him who spread out the heavens and established the earth, 

whose glory is revealed in the heavens above and whose

tlon. I
|

greatness is manifest throughout the world. H6 is our God; 

there is none else." Suddenly these words came to life
Suddenly, possibly

■

for on© of the members of the group* 

because of the outstanding beauty of the particular sltua- i
s'tlon, these sentences had meaning. The rest of the group

conclusion of the prayer, but this one young
He cannot de-

;
sat down at the

remained standing, almost transfixed, 

scribe exactly what happened 

not put into words the Inner 

short moment, hut he Is

man
to him on that day, he can-
feelings which he had for that 

certain that he had an exper-
I

8
!one i

ienc© of God.:[

.
conclusion that God will 

certain prior conditions are
to open

must meet the 

with Gto<l, and third,

might say mIt seems as if we 

function in human lives, if
the effort necessary 

Second,
must make

communication.
met. First, a311 

the channels of 

demands set upon
covenantaim by the

?■-
I

V.

it Bit..
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impossible through his: man must not expect thek •

prayers.1 r
i

We must also say that in all of these 

state opinion based
areas we can only 

There are no final 

we have raised,’ and will 

continue to raise. However, man must attempt

on our beliefs.
answers to the questions which

an answer
which at least satisfies him personally. With our limited 

human knowledge, our limited human capabilities, we can

not presume to fully understand the workings of the Di

vine.
i!

;

Our lack of understanding and knowledge will be most evi-
Does God hear anddent as we discuss our next topics.

prayer? What answers does He give?
:

answer
.

. .. >•>' V ■'Yr-:• •

m*a*s

■*. *• v- -y - - •, 4

i

■ ..Vi-iVv.

.
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CHAPTER TWELVE

are prayers heard and answered?
•f

Again there is no scientific evidence which 

suit In our attempt to
we can con-

answer these questions.

and accepted through the 

and conviction of
their authors. The same will hold true for whatever

Those
answers which have been devised

ages were the products of the faith

answers
we manage to come up with.

While it is true that a great number of the prayers in 

services are intended for man, In that they point out his 

shortcomings and urge his Improvement, another large group 

of prayers is intended for God, Those prayers which we have

our

-

i
:■ said are meant for man all contain aspirations which man

Man’s Intellect and reason,
in the realms of science

!■can achieve by himself, 

coupled with his previous progress 

and the social sciences, 

strength of his will is enormous, 

his own potential, and he
These goals toward which he is

he wln make a great effort to sin- 
ins o far as is possible* h

a
it

■

make prayers answerable. The
::he has Just barely tapped 

has visions of a better future.’ 
striving assure us that.

:•

l:

mount his problems •

number of Payers 

a can help hlm-
there are a 

In which bsb
Even with this assurance, > • * '■ >

refer to areas
for help

which do not 

self.' When he brays 

be sure that his prayers
ioua answer isheard? ** P

that he cannot!It.

*

■K
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Almost all of our petitionary prayers are directed ex-
presaly to 0o4. On page W our mythical 

offered § prayer when
friend, John,

someone whom he loved became 111.
At this time In his life John was powerless; there was
no thins which he could do to help himself except 

His prayer was meant for God.
pray.

We pray for all people who are at this hour 

in tribulation, in sickness, in want, in dan
ger of body or soul, 

those who are near to us and in whose afflic
tions we are afflicted. Let them see Thy help'

We name in our hearts
!

and grant them a blessed release from their 

trials. (49-1)
‘Bbrgive our sins, pardon our fallings,• • • • •

and remove from us suffering and sorrow; May 

and the wayward be led to know Thythe erring
and to serve Thee in newness

who love virtue and do
Bless our

lovingkindness,
of heart; and may those

be glad of Thy favor.
our nation with peace; may

midst and virtue reign

the right, ever 

land with plenty and
dwell I* our mrighteousness 

among us . (349-1).
the prayerbook are examples of 

. Most of tte thing*
from

directed to 

which man

These two prayers 

petitionary prayers 

asked, for are things wj

*

cannot obtain completely
that ourfirm guarantee

for himself«? Even 80 ’ 
heard.E

prayers are
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we holdWhatever opinions
°n. this matter

from three sources. The evidence 

ligious tradition, the

» we derive them
contained in 

experiences of others, 

conviction all combine

our re-

and our own 

to tell us that
religious faith and 

God hears prayer.

We have all read or heard Biblical 

told that so-and-so talked with God.
stories in which it is 

While we can*t be
lieve that these people actually spoke with God in the

l;h
y

•;!human sense, it is possible that these Biblical accounts 

refer to the communication of prayer.
!..!!!!1!King David was very 

remorseful after he had sinned by taking Bathsheba as his
:

i
■i

wife and having her husband killed.1 As punishment his son 

died. David then prayed asking God that the monarchy con

tinue and that one of his sons becomes king after he died.*

i
ij

!
[:!

According to the Biblical narrative this prayer is answered,
and God tells David that his son, Solomon, shall be king

exodus story, whenever Moses and 

problem, Moses prayed asking

J

i
i

after him. Throughout the

the children of Israel have a
In every case

instructions

■

the prayer is answered by 

for solving the diffi- 

of prayer being answered
to list

!
for a solution.
God who gives Moses

many exampl©8 ;culty. There are so I
virtually impossiblethat it would be •!in the Bible !•the earliest time.tradition, fro®

God does respond to prayer.
|

them all. Our religi°us
belief thatcarried with It thei

.a
■

L
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On page 112 we read the 

ence which indicates also 

This example could be 

pages of recent literatures 

sect which is

story of a modern 

that God responds 

repeated over and 

There is

prayer experi- 

to prayer, 

over from the

an entire religious 

completely based on this belief, while
others are partially so. The Christian Science sect will 

not permit its adherents to use the services of a trained ; |!
medical man when they are ill. Instead, they call on a 

*practicioner *' who is trained in the proper prayers. They
i

!S8
firmly believe that all illness can be cured by prayer.

A few other Christian denominations demand similar beliefs
!i
ll

i!
Thus, the modem experiences of 

others tends to confirm our belief that God answers prayer.

from their followers.

The third source of our opinions on this question is our

faith and conviction. This is something
Y/e have attempted

!

own religious •i
;1impossible to get from a book, 

to raise some of the problem,

which is
to provide some of the ans-

to establish a 

task must be done
might make it easier for us 

faith, hut the primary
\iwers which : :i

ISfirm religious 

by each of us individually*5 :
:
■if it is to be

God-concept, 

the value of UfOf 

Our religious

Include many things, 

ideration a
;This faith will have to 

It must
:

take into cons
statement aboutcomplete, 

a belief about prayer,

.. K
'. a

and ethics.0f morals
and a working system
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school teachers, 

help uo us as we try to 

find it very valuable to

°ur parents, and our rabbis 

work these things 

discuss this at
our classroom, possibly with the rabbi

can be of 

We might 

some length in 

there to help out.

out.

Most of us will come to the 

prayer. The 

to the fact that He does, 

additional question.

What responses can we expect?

conclusion that God 

overwhelming weight of the evidence points 

We will then be faced with an

answers
; 1
\\
ii

What answers does God give to prayer?

Again, we have already considered some of the possible

We have dismissed as improper and invalid those !answers. ■\\

expectations which infer that God will perform miracles, 

or that God will interrupt the natural order of events-
We have also mentioned the effect

This

! 0
I
i

to answer a prayer. !
which prayers of praise have on the worshippers.

This psycholo-

individual worshipper has some 

should discuss.

:' !can be considered an answer to prayer. 

Sical change within the 

additional manifestations which we

.11

that someone we love 

sickness, or some 

anything about it. 

to comfort some-

feeling to taiow 

through war or 

able to do 

ease pain,

ikiIt is a horrible
■

is in danger, either

other cause, and not be

help» t0We always want to 

one in distress,
are powerless.situations weput in many
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Even though \fe might call the 

even though we might take 

all of the costa, it does 

would feel so much

foremost doctor in 

it upon ourselves
town, 

to defray
not seem to be enough. We

more at ease if only we could take an 

active part in the curing of the illness. This is where 

prays sincerely at such a

The frustration caused 

by inactivity, the feelings of powerlessness and anxiety 

a-11 sre lessened once the heartfelt prayer has been re-

prayer helps. The person who 

time feels a great deal of relief.
I
;!i

'
This is certainly a type of answer to prayer; 

it is a response.

cited.
\

!This feeling of inner peace and satisfaction which prayer

brought in the situation described above, can be the re-
A prayer of thanks-

have successfully completed a 

of thanksgiving after a safe

Isuit of prayer on many occasions, 

giving offered after we 

difficult task, a prayer 

journey or the recovery

irj

I
from serious illness, a prayer

the sight of a natural beauty 

This, too, must he

.

of praise or admiration upon
Inner feeling#

■

can bring this same 

classified, as a
;

response to prayer#
ii;

!i:i
:which at the mo-faced with a problem 

We have 

to realize

!j
illFrequently, we are ii-n
r:thought of many

insurmountable. 1ment seems that each creates 

We have
;

only
impractical

different solutions*

or Is
friends

in some way.
their solutions are

!janother problem butfor help*
even asked our if;i
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also useless. Suddenly, almost 

sky, we know the correct 

tlon is the answer to 

the seemingly super-human force

!

out of the clear blue 

. Possibly this inspira-
I

answer

an unvoiced prayer. Inspiration, 
which compels people to

do things, has long been operating in the world., A man
writes a piece of great literature, and never again 

creates anything worthy of publication; caught in the 

grips of heightened emotion a rabbi writes
S:

a prayer more

beautiful than anything he has ever written before; in a
.1\

i:
i.

freligious experience a man gains a message which he feels 

he must share with the entire world; the amateur poet pens 

a literary classic; all of these are examples of the wor

king of the force called inspiration. And all may be the 

response to prayer.

i
i

'

discussed four types of responses to

which are worthy of our
Thus far we have 

prayer, 

consideration. 

the High Holiday period a prominent

explain these four types 

congregation; Yes, No, Work, Wa

I

and there are four more 

In a sermon prepared for delivery during

rabbi attempted to
to hisof responses to prayer ■M

’’•a

:|

discussion to prayers of 

the answers 

can be
in the prayer

i
limit his 

It is easier
This rabbi chose to 

petition, because 

to this type of prayer.' 

quickly explained.

1to discover
first two answers

requested
UThe

If the thing r
.

L ;
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occurs, then we can 

has been, "yes;'”
say that the answer to the prayer

If we were to
of a friend from sickness,

Pray for the recovery 

and the friend recovers:, then 

our satisfaction.the prayer has been answered to

If we were to offer a prayer asking for success in find
ing a Joo, and after a hard day of looking we still did not 

have a job, we might say that our prayer had been
li

answer-
It would be very difficult to determine the 

difference between an answer of "No", and no answer at all.: 

But actually, this difference is unimportant; what is im

portant is the fact that our Prayer was not answered in'

:"No."ed,

.
;•
;

:'
i

the affirmative.

Fre-According to this rabbi, it is rarely this simple.
response of wYes11 has not 

satisfied his needs himself, 
It is also very 

the surface appear 

answers may be a de

label this "Work11 and

quently what man takes to be a
!

Manbeen an answer at all.
attributed his success to God.and only 

easy to 

to be negative, 

layed "Yes". 

"Wait."

misunderstand answers which on 

In actuality these 

rabbi chose to

!

. -1liThe i
: '!

manexistance*of his humanthe beginning
Ancient legends

■Almost from of the fathertell us 

0f feathers and wax,has desired to fly
made wing8

for themselves

with them
went too high,and son who 

and who actually fl0W
until they
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too near the sun whose heat 
wings and causing the death 

prayers for flight

melted the 

of both.
destroying the 

The answer to man'b 

was "Work".

wax
f
I

was not "No", rather it 

It was God saying to man, "This is !
something which you

:can have, but it will not be 

for it.11
given, you will have to work

We have all heard, of the many unsuccessful at- 

finally managed to 

craft.1 There
has been a great deal of additional work between their

tempts made before the Wright brothers
!i

make a powered flight in a heavier-than-air i
I

faltering success and the modem jet airliner. God's 

response to the prayer had told man what to do, man did it, 

and then, in the long run, man's prayer was answered "Yes."

1

!

!:

For hundreds of years Orthodox Jews have prayed every day, 

three times a day, for the reestablishment of a Jewish 

nation in Palestine. At first glance it would appear

had been "No" down through 

formulated these categories of 

had actually been "Wait.

Jthat the answer to this prayer 

The rabbi whothe years, 

answers felt that the answer

the affirmative du- 

Crusades were making 

and if these per- 

form of mass

answered in

when the 

for all Jews, 

to Palestine 

world would

in nature.

which would

If this prayer had been 

ring the Eleventh Century* 

life in Europe miserable
; Jin some

secuted people had gone itnessed results

bad not pro- 

them to live

have w
migration;, then the Science

enabledwhich were catastrophic
have

gressed to a point

L
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in the land. Agricultural 

developed for them to have 

sufficient commerce to have 

the right time for such 

"Yes."

techniques 

fed themselves, 

supported them, 

a prayer to have been

Swere not well enough 

There was in-
s

;

It was not

answered

However, in the late 1930 the picture had changed.
Science and agriculture had combined to make the desert

i

bloom again, there was commerce and industry in the 

and a need for even more, industrial techniques made it 

possbile for housing and transportation to be developed 

Now the time was right; and now the answer to 

this continuous prayer was changed from "Wait" to "Yes."

area

rapidly.

l
We have investigated eight vanities of response to prayer.

must emphasize once again that these
j

Before we conclude, we I!!understood and appreciated only by the
within the

Nresoonses can be
j!individual who has offered a sincere prayer

communication with God.context of a relationship of ;
transmitter 

if success is
communication system; our 

operating properly
Prayer is a two-way 

and receiver must both be
:!

to be assured# :
;

f!with regard to prayer and 

did not believe
In discussing our expectations 

the answers to prayer * we 

that God would perform 

“benefit in response to

itsaid that we
for ourmiracles

magic acts or 

our prayers.
is, however,There



/.
i

;
I-125-

miracle which is continually going on, which is the 

This shall he the topic of our final chap-
one

:
worh of man.

ter.
(

:
:

i

j

I
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CONCLUSION
THE MIRACLE •:

\]e do not believe that God 

■bidding, tut as Jews we 

It is the miracle which 

the miracle of prayer.

will Perform miracles at our 

constantly.
we have discussed in this

participate in one

course;
!

:

Our Jewish tradition is :!a very long one. By our calen-
it is over 5700 years long, and continually growing.1 

In this book we have traced one phase of it from its 

very beginnings down to the present day. Throughout

dar,

i;

!!
!

this history we noticed that there were certain underlying 

questions which seemed to motivate whatever type of wor

ship the Jews chose to employ at a given moment. We 

realized that as people change, as their social and 

economic situation changes, as new things happen to them 

in their history, their worship also changes to reflect

these things.

11

■

1

some of the 

We have in-
asked ourselvesWith, this In mind we have .!

iconcerning worship#^'undamental questions 

vestigated these questions
light of our experiencesin the

our source
::

and example*
using the Union Prayerhook 

It was our hope that 

might find our answers to 

prayer experiences might

as
some of us 

so that our 

meaningful to us.

ithrough this process :

these questions,
!

■become more

.
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If we can sincerely say that we 

declare to whom we are
know why we Pray, if we can

praying, if we feel that ■iwe know ■

what happens when we pray, and if we believe that we know :
1what we can expect in the way of 

uhen one miracle has occurred again ^

!answers to our ;iprayers,

Twice in our discussion we referred to an event described 

in the eighth chapter of the book of Nehemlah; Ezra'b 

reading of the "Book of the law of Moses" to the people.

We concluded that this description contained all of the 

elements found in the synagogue worship service. If our 

knowledge of the history of that period is at all accurate, 

date the above event in about 340 BCE, which means

i

!

:

'I
■iwe can ;!1

that it happened over 2300 years ago. Yet, this is still

time that we go to Temple on 

participating in another 

history Of worship which

!

our form of worship. Every 

the Sabbath or a holiday we are 

miracle. No other people has a 

has remained as constant as ours 

has been unchanged for so long 

meets the felt religious 

latlvely minor way it 

the people, so a 

began as an 

even so, the general

the service remained

;

1
for as long as ours. It

: it
:

for only one reason,.

In a re-needs of the people.
satisfy all of :did not completely :

Refonn Judaism 

small faults. But 
basic structure of

150 years agolittle over
correct theseattempt to

thecharacter,

untouched.
i
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This is our third miracle; 

of the prayerbook. In about 

Ga'on wrote a responsa which 

the service.

the constant, unchanging content 

the year 850 Rabbi Amram

contained the outline of 

was based almostThis outline

material found in the Talmud, 

that our service goes back to the 

can't be proven, we do know that it is

■

:completely on 

It might be possible to say
year 500. Even if this 

over 1100 years old.

It Is interesting, and pleasing, to note that the ancient 

rabbis who compiled our prayers and formed them into a 

worship service did their Job so well.

!

Our world is cer-
!

tainly completely different from theirs. They could not 

have imagined the vast strides made by science. The speed
1

i|

of modern transportation, our methods of mass communica

tion, the luxury of our daily lives, our citadels of in
take for granted,

I

:
i!

'dustry and commerce, all of which we
completely beyond their understanding.1

necessary ingredients of

s

would have been 

Yet, instinctively they knew the

the relationship

i
i

~ on* rind We have changed between man and Goa*
conform to modem usage, ■

their words to make them
of their prayers

:some of
as being mean-

and concepts;we have eliminated some 

lngless to us today» 

we have not been

of ideasbut their core

able to touch.
-

to come,of thins8 

ball, we
prediction 

crystal
aIf we were to venture 

if we were to gaze
could

into the

.

ik
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:;

vdtli a great deal of certainty say this,. ;

.....one thousand years from now the lives of the Jews 

will be very different from ours, but their worship
remained unchanged in its basic elements.- This is

i

will ■i '■

.!have 

THE MIRACLE I i!;

■
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