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DIGEST

This is a study of the controversies over the first

In the yeartwo editions of the Hamburg Prayer Book.
1819, when the first edition was published, the Beth
Din of the Hamburg community issued a protest against
the changes made in the new prayer book. A limited
controversy ensued between the Orthodox leaders and the
Hamburg Reformers.

Twenty-three years later, the Hamburg Tempelverein
published a second edition of their prayer book. The
orthodox community requested the services of Rabbi Isaac

"Chatham", to protest once again
against deviations in the Hamburg Prayer Book from the

Bernays issued his famous ’'Moda'ah”traditional liturgy.
refusing to recognize as a Jew anyone who might use the
prayer book for the fulfillment of his obligatory prayer.

The action of Bernays led to one of the most bitter
controversies in the early beginnings of Reform Judaism.
Leading rabbis of Europe were asked to state their opi
nions about the new prayer book and to justify the

Among the participants inchanges that had been made.
the controversy were Abraham Geiger, Zacharias Frankel

Many of their general views wereand Samuel Holdheim.
reflected in their attitudes toward the Hamburg Prayer
Book controversy.

In this study, I have attempted to analyse the edi
tions of the prayer book and to indicate its departures

Bernays, known as



The major section of thisfrom the traditional liturgy.
thesis consists of summaries of the theological opinions
of the rabbis who engaged in the controversy over the
181|1 edition. Included in this study is a chapter on

the effects of the Hamburg Prayer Book upon the future

development of
brief analysis of the prayer books of Abraham Geiger
and Leopold Stein.

Although every major study of the early beginnings
of Reform Judaism mentions the role of the Hamburg

to my knowledge, has probed the back
ground to the prayer book controversy.
hope that this thesis may be a significant contribution
to our knowledge of the many forces present in the early
stages of the history of Reform Judaism.

the Reform Jewish Liturgy, as well as a

Temple, no study,
I, therefore,
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INTRODUCTION

The nineteenth century was, for the Jews a period
of political and religious emancipation. With the
breaking down of the ghetto walls, and with the accept-

of the Jew into the general society in which heance
lived, the Jew for the first time began to breathe free-

The translation of the Pentateuch into German byiy.
/Moses Mendelssohn and the opening of Jewish Free Schools

among the first steps which eventually would leadwere
to the establishment of a new Jewish religious movement.

The effect of this new era upon Judaism was twofold:
some Jews who as a result of being exposed to the new
culture and education felt that Judaism no longer had
an appeal to modern people.

Others feltremained indifferent.

-i-

Judaism openly or

The translation of the Pentateuch, said Kayser- 
ling, had an important effect in bringing the 
Jews to share in the progress of the age. It 
aroused their interest in the study of Hebrew 
grammar, which they had so long despised, made 
them eager for German nationality and culture 
and inaugurated a new era in the education of 
the young and in the Jewish school system.
At Mendelssohn’s suggestion, Judische Freischule 
was founded in Berlin in 17783 the f1rst organized 
Jewish school in Germany, after which many si
milar institutions were modelled. There, instruc
tion was given not only in Bible and the Talmud, 
but also in technical branches and in German and French.”^ (M. '■'ss'.s.-’lir:;., J.7. '.' .)

They, therefore, abandoned
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that the promise of emancipation was incompatible with

the demands of the Jewish religion and they refused to

follow the new trend and instead remained loyal to the

tenets of traditional Judaism to the extent that it

was possible to do so.

difference toward Judaism on the part of many, some did
feel the need to reinterpret Judaism in order to make
it intelligible and appealing to the newly-acculturated
Jew. The Reform Movement in Judaism owes its existence
to the efforts of such individuals.

Reform Judaism began in Germany in the early de
cades of the nineteenth century. Among its early leaders
were laymen like Israel Jacobson and Aaron Wolfsohn.
Jacobson founded a school in 1808 at Seesen where he
held services on the Sabbath.
tablished a Temple and continued to introduce certain
reformsln the service such as the sermon in the ver-

In 1815,nacular and the singing of Hymns in German.
he succeeded in opening a Temple in Berlin. It was here
that Jacobson held the confirmation service for his son

To this service were in
vited David Friedlander, founder of a Jewish Free School;
Jacob Beer, who inaugurated a similar service in his

on the festival of ShabhuotK

Two years later, he es-

In order to cope, however, with the growing in-
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Jacobson was enthusiastic over
the response to his services. He continued to hold
them in his home. Among the preachers at the Beer Temple

Edward Kley, who was later to become preacher atwere
the Hamburg Temple; Isaac Mannheimer, later to become
preacher at the Temple in Vienna.

’’Die Deutsche Synagoge1,* published in the year 1817.Kley:
It was the main intention of the editors of that

prayer book to shorten the service in order to allow for
Hymns in German and for the sermon. In the introduction
to the prayer book, Edward Kley explained his feelings
about the preference of German over Hebrew in the ser-

”This language, (Hebrew) is holyvice in these terms:
and beloved by us because it is the language of our Torah

fathers through Moses, His servant; thus this language
is dear to us as a remembrance of the first days of
our history-- a remnant of that historical era when
mankind yet stood in the spring of its youth. But
holier than Hebrew is the language of our birthplace--

And being that the majo-the language of the present.
rity of the children of Israel, women and children,do

The Berlin Temple used 
tt

for its ritual the prayer book edited by Gunzberg and

and in it God transmitted the religious heritage to our

home, and many others.

not understand the Hebrew language, it is, therefore,
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urgent upon us to change the language of the prayers...”

major part of the service was still conducted, in Hebrew,
The service,according to Die Deutsche Synagoge, had the
following format: The Sabbath service opened with the

followed by a hymn in German. The sections

of the liturgy known as the ”Pesuke deZimraff until the
”BaruKh She1emar” were recited in German. The rest of

A few of the omissions fromthe service was in Hebrew.
The ’’Ahabha Rabah”the prayer book are significant.

lacked the reference to the physical return of Jews to
an omission which is to be found in the Ham-Palestine ,

Also omitted was the repetition ofburg Prayer Book.
the ”Amidah” as was also done in Hamburg. The Deutsche
Synagoge, however, also omitted the Musaph service for

In the Shacharith service, the Kedushahthe Sabbath.
of the Askkenazi Musaph service was used in order to
avoid the references to Zion contained in the Shacharith
Kedushah of the Ashkkenazi rite.

The service for the High Holy Days was almost
entirely in Hebrew... In place of the Koi Nidre on the
eve of the Day of Atonement, the following prayer was

However, in spite of this lengthy introduction ex- 
plaining the superiority of German over Hebrew, the
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and dwellers, you who are standing here in this House of
Prayer before the Lord, God of Hosts, Prepare--make your
selves holy-'-cleanse yourselves for this great and awe
some day because on this day the Lord will atone for
you to purify you.”

Because of political conditions in Berlin, it was
difficult for the work of Reform to continue. The ortho
dox enlisted the aid of the government in closing private

worship services where reforms had been introduced. Beer’s
Temple had escaped the government edict because Beer claim
ed that the main synagogue had been undergoing repairs and
thus made it necessary to use his house for worship. Though
this was tolerated for a little while, the government final
ly issued a decree in 1823 stating that services must be
conducted in accordance with the traditional Jewish ritual

Because of the failure in Berlin, the next stage in
the development of reform was destined to take place in

Edward Kley, formerly a preacher at Beer’s TempleHamburg.
in Berlin, moved to Hamburg to accept the position of di

Soon thereafter, herector of the Jewish Free School.
agitated for a Reform service and enlisted the aid of a
few people who founded the Hamburg Temple, in the year
1818. Soon after the establishment of the Temple, the

and without changes in language, ceremonies, etc.

to be found: ’’Holy Congregation; Seekers of God—strangers
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founders began to see the need for a new prayer book
which would reflect the views of its members and which
would give public expression to their hopes and aspira-

This prayer book, published in 1819 and itstions.
subsequent edition of I8I4.I, brought about the famous

Hamburg Temple controversy which began in 1819,

pended shortly thereafter and resumed again twenty-three

years later.
It was in Hamburg that Reform Judaism began to take

shape. Previous efforts were honorable and sincere, but
unorganized and sporadic. The Hamburg Prayer Book,
through its ideology and through the personalities who

story of Reform Judaism.

was sus-

came to espouse its cause, tells the beginning of the
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CHAPTER I

The Hamburg Prayer Book of 1819,

(SUMMARY)

Before attempting a detailed analysis of the 1819
edition of the Hamburg Prayer Book, it would perhaps be
beneficial to summarize briefly the essential character
istics of the prayer book with emphasis upon the ways
in which it differs from the traditional liturgy.

The aims of the redaction committee were as fol
lows :

1) - To abbreviate the liturgy which by then
had become rather lengthy and uninterest
ing;

2) - To adopt the Spanish-Portugese pronunciation

Piyutimof the Hebrew as well as many of the

from the Spanish-Portugese liturgy;

3) - To eliminate those ideas in the liturgy which

of the newly-emancipated German Jews; and
- To make the prayer book intelligible to all

Many of the critics of thewho might use it.
prayer book believed that the committee pro

Simon
stated that the editors distinguish

ed between those passages indicating a physical

- 1

ceeded with consistency in their task. 
Bemfeld^

were in conflict with the political status



-2-

return of Jews to Palestine and those which could be in
terpreted to mean a spiritual return without implying
the physical return of each individual Jew. The passages
which would lend themselves easily to the spiritual in

mentioned that the choice of prayers Included
in the 1819 edition depended upoh the distinction between
standard and accessory prayers. The editors accepted the
basic standard prayers but chose more selectively the ac-

The ’’Opinions” included in this studycessory prayers.
indicate the difficulties which many of the Reformers con
fronted in attempting to discover a consistent principle
in.the efforts of the prayer book committee.

The Hamburg Temple Prayer Book of 1819 was limited
to services for Sabbaths and Festivals. Later, a supple
ment for the Ninth of Ab and Purim were included. The
service of the Temple included a sermon in the vernacular

well as German hymns found in the Hymnal edited byas
Edward Kley, preacher of The Temple. An important in
novation in the service was the elimination of the Pro-

The Torah was readphetic reading on Sabbath mornings.
according to the three-year cycle and without cantillation.

In his exposition of the Reform Jewish Liturgy,
Elbogen mentions that the Hamburg prayer book was not re
volutionary in its undertaking but rather was very modest

terpretation were retained and the others were eliminated.
2 Elbogen
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since the Temple did not want a division in Jewish unity.
The prayer book was composed by educated laymen who hoped
that it would respond to the needs of the moment. The
founders of the Temple, as opposed to the rabbis who con

demned the prayer book, were practical men who knew well

the world in which they lived and who had come to the

realization that the older liturgy had become a meaning

less and empty form.

The 1819 edition of the Hamburg Prayer Book differed

from the traditional prayer book in the following ways:

1) - In its use of the vernacular;
2) - In the doctrine of Israel’s future hopes;
3) Piyutim from the Sp an i s h-- In its acceptance of

Portugese liturgy; and
U) - In making additions to the already established

liturgy.

Use of the Vernacular.I
The 1819 edition of the Hamburg- prayer book not only

included a German translation for all Hebrew prayers, but
also substituted German prayers for many of the tradi
tional Hebrew prayers.
committee was to abbreviate the lengthy

In
the Friday evening service, the blessings before and after

as well as the H B i r ka thShefe ” are in German.

One of the aims of the redaction 
t

Pesuke d’Zimrah

on Sabbath mornings to allow for prayers in German.

the "Shema"
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The ’’Shema” itself is in Hebrew. It is strange that the

"Shema” did not appear in German since many of the Re

formers justified the use of the vernacular on the basis

of the Talmudic statement that the ’’Shema” could be re-
However,cited in any language.

of Atonement,
recited aloud by the reader unlike the Friday evening
service when it is recited silently by the congregation.

The Sabbath morning service until the ’’Barekhu" is
On the morning of the Day of Atonement, thein German.

introductory Psalms are in Hebrew.

II Doctrine of Israel's Future Hope,
With reference to the hope of redemption and the res

toration of Jews to the Holy land certain changes from
the traditional text occur in the 1819 edition.

In places where the possession of Israel is mentioned
a remembrance of the history of the Jewish people inas

the past, nothing of significance was changed. However,
those passages requesting that God break the yoke of the
nations from over Israel and return the people of Israel

suggests that this distinction explains why
retained and concluded with the words; .

”Who restoreth His presence to Zion”^ In the prayer,

on the eve of the Day 

the ’’Birkath SheVra” is in Hebrew and is

the "Retz eH’ was

to their land were not retained in their original form. 
Bernfeld^

’’Mipne Chata'enu" the phrase, "that you may bring us with
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receive with mercy and with favor the words of our lips'*.

retained because it could be understood In the symbolic

and need not be taken literally.sense
In the Sabbath morning service, the phrase, "Qr

Chadash al Tzlon Ta’ir” is omitted. In the "Ahabhah
Rabah",

in accordance with

the Spanish-Portugese rite. But they did not conclude

of the gentiles from upon us".

"Build ThyIn the Festival service, the section,
house as in former days and establish Thy sanctuary" was
omitted but according to Bernfeld not because of a nega
tive attitude toward the restoration of Zion, but rather
because they did not want to have a duplication of words
since the prayer immediately following contained the same
thought and similar expression.

Ill - Influence of the Spanish-Portugese liturgy.
The Hamburg prayer book was greatly influenced by

the liturgy of the Sepharadim. Not only did the Hamburg
community adopt their pronunciation of the Hebrew but
they also adopted many of the 
Portugese Machzor.

corners of the earth to our land" is replaced by the words, 
"Bring blessing and peace upon us",

Piyutim from the Spanish-
Mention has already been made of the

joy to our land" was replaced by the words, "that you may

as did the Sepharadim with the words, "And break the yoke

The phrase, "Restore the worship of Thy sanctuary" was

the phrase, "Bring us in peace from the four
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section in the "Ahabhah Kabbah" which was adopted from

In the

Among the
Piyutim adopted from the High Holy Days liturgy are the
following:

omissions and changes from the traditional liturgy. The
Sabbath eve and morning services lacked the major part

The "Kedushah"of the traditional Introductory psalms.
used in every service was the Ashkenazi Musaph version

"Na 1 :ritzkha" probably to avoid referencesbeginning,
to the restoration ofZion.

This

III

It is perhaps noteworthy
to mention, at this point, that a precedent for using

the Sepharadi liturgy though not completely
Sabbath Musaph the Hamburg prayer book follows the

the Musaph"Kedushah" in the Shacharit Service is already 
found in the Deutsche Synagop-ea prayer book edition 
by Kley ana Gunzburg in Berlin in the year 1817. 
prayer book is most likely the one used by Israel 
Jacobson in his Berlin Temple.

IV - General Ommissions from Traditional Liturgy.
In addition to the influences and changes mentioned

a piyut of Rabbi"Lema’antiha Elohai".
David b. Bekoda;
"Ana Bekarenu;
"Yah Shems"; and 
"El Nora- ’Ajllah"

Sepharadim in the recitation of the passage, "Le Moshe
Tzvita" instead of the "Tibanta Shabbath".

above, the prayer book of 1819 had some more general

The Deutsche Synagoge didn’t
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have a Musaph for the Sabbath service.
more logical that the "Ke du shah11 used during the Shacharith
service would be the version for Musaph. Where a Musaph

as for example on Rosh
the "Amidah" for Shacharith does not contain theHashanah,

Musaph"Kedushah". Nor does it contain the Ash. kenazi
Shacharit!'t "Kedushah" with its references to Zion and

it contains the ShacharitlfKedushah"Jerusalem. Instead,
of the Sepharadi rite.

Further changes in the 1819 edition are the abbre-
"Avinu Malkenu" and "Alviated versions of prayers like,

Chet". The Koi Nidre prayer is not included on the eve
of the Day of Atonement.

In many respects the prayer book which appeared in

1817 in terms of its deviations from the traditional liturgy.
On the Sabbath service, many of the introductory Psalms

The Deutsche Synagoge omittedwere given in the vernacular.
the Silent "Amidah" and concluded the "Retze" similarly to
the Hamburg 1819 edition. On Rosh Hashanah an d Yom Kippur
they adopted the Sepharadi Nusach by reciting "Go1alenu
Adonai Tzebha* otW instead of

atonement,
Nidre.

"Tzur Yisra.el".

a newprayer was written in place of the Koi
Malkenu" was abbreviated and on the eve of the Day of

service is retained, however,

The "Avinu

Therefore, it is

Hamburg in 1819 was similar to the Berlin prayer book of
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(ANALYSIS)

The Friday evening service begins with the recita-

in German translation, while the 11 Sheina11 and the three

paragraphs appear in Hebrew.

The "Birkath Shebha"

conclude the service.
The introductory Psalms to the Sabbath morning service

are considerably abbreviated. Those that are retained
The introductory prayers retainedare found in German.

are:
’’The soul which Thou hast given unto us...”
’’Master of the world...”
"Thou are He from the creation of the world...”
"Blessed be He who said...”

The Hamburg Prayer Book of 1819 
(Sabbath Services)

tion of Psalm 92 (Toth 1’hodoth 1’Adonai) followed by the 
mourner’s ’’Kaddish".

The blessings before and after the "Shema” are found

Following the Half Kaddish, the ’’Birkath Shebha ” is
said silently and in German. The "Magen Abfoth" and the 
"RetzeW are then recited in Hebrew.
is followed by the "Kaddish" and by a German hymn.

The "Kiddush" followed by the prayer for the departed
’’Koi Yisrael Yesh Lahem Chelek’) and a final hymn "Adon 01am’)
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Psalm lLj-8
"The soul of every living being...”

Unlike the Friday evening
service, these blessings appear in Hebrew along with the

the "Yotz er" section the phraseGerman translation.
’’There is none like Thee” has an omission.beginning with,

The traditional text reads: "There is none to be compared
to Thee 0 Lord Our God in This World and there is None
like Thee Our King in the life of the world to
is none besides Thee, Our Redeemer, in the days of the
Messiah and there is none like Thee, Our Saviour, in the

resurrection of the dead.” This section is omitted. The

"LtEl Borukh" lacks the phrase, "Orsection beginning,
The latter is also omitted from the Spanish-Chadash

The
"Bring us in peace from the four comers of thening,

earth” but instead, has adopted from the Sepharadi liturgy

corners of the earth”.
Following the "Shema” the opening lines of the "Emeth

The "Ge1ullah” ends similarly to the

In

Some changes and omissions are to be found in the blessings 
before and after the "Shema”.

Portugese liturgy.
"Ahabhah Rabahn does not have the section begin-

come; There

V1yatziv” are in German and take the form of the prayer 
."Emeth V’Emunah”.

the text: "Bring upon us blessing and peace from the four
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" ”Tzur Yisrael”is omittedof Hosts is His name.
In the*Amidah the ’’Kedushah” of the Musaph service

is recited in the morning as well as in all of the ser-

This section makes reference to the fact
that the Torah was not given to the other nations of the
earth but became the possession of Israel. The passage
in distinguishing between Israel and the other nations
was not considered fitting for Jews who had benefited from
political emancipation. Though the elimination of such
notions began with the edition of 1819, it was carried
out more consistently in the 181{.l edition.

followed by ’’Blessed be He who gave the Torah...’’ending
with ”It is a tree of life” and ’’Let us ascribe greatness
to our God... ” The Torah is read according to the three-
year cycle and the blessings were recited before and after
the readings.
made for a German hymn then the sermon, followed by another
hymn and the prayer for the- government which is found in
the appendix to the prayer book.

The only changes in the Additional service consist

"Yismach MosheH* lacks the section beginning,

The Torah service begins with ’’Lift up ye gates...”,

Following the Torah service, provision was

in the substitution of the section, ’’Thou has commanded

Sepharadi rite with the words, ”0ur Redeemer, the Lord

vices, the
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rit e • There is one emendation in the text however. The

placed by the request that '‘the words of our lips be
received with mercy and favor".

The recitation of the "Kaddish", the prayer for the
departed,and the concluding hymn end the service.

Service for the eve of the New Year.

The service for the eve of the New Year begins with
Psalm 92 which is read responsively followed by the "Kaddish"

The 1 Amidah is in German and is recited silently by
The ’Amidah in vernacular contains thethe congregation.

special inserts for the New Year in accurate translation
of the original.

The Shacharith service for the New Year begins with
the regular Sabbath morning service until the ’Amidah.
Before the
is recited.

The 1 Amidah is followed by a silent prayer in German

(a translation of "Elohei N’tzor^•.), the "Avinq MalkffBJl"

the "Kaddish", the sermon and prayer for thein Hebrew,
government

Moses" for "Tikanta Shabbatff following again the Sepharadi

"BnieKhu", however, the Piyut , "Yah Shimekha"

and the regular Sabbath evening service until the ’Amidah .

request that our obligatory sacrifices be accepted is re-
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Following the reading of the Torah, there is the

by a hymn.

The additional service for the New Year begins with
the following Piyutim :

“Ochila la’El”
”L’EL Orekh Din”
”Adonai Melekh”

The ’Amidah continues and includes the sections
”Malkhuyotf) Zikhronoth and Shof arotH’. The ’Amidah con

cludes with the Priestly Benediction given by the priest.

The final benediction of the ’Amidah includes the Piyut

The service concludes with the ’’Kaddish”,”Hayom...”.
the prayer for the departed, and the final hymn.

Service on the Eve of Yom Kippur

The service on the eve of the Day of Atonement has
the following introductory prayers before the "BareKhu”:

”V»hu Rachum...”
A sermon and another hymn also occur before the

”Barekhu”. The regular Sabbath evening service from the

’’Enrekhu” until the ’Amidah follows next.

n. 
• >

”Adon im Ma’asim” 
i

"Be'en Melitz” j— ——

” Haochez”

Shofar service followed by a prayer in German as well as

Opening Hymn; ”Selach Na
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The «Amidah, unlike the Friday evening Service, is
entirely in Hebrew and .is repeated aloud. After the
1Amidah there appears a prayer in the vernacular expres
sing the theme of the Day of Atonement. It was the aim

of the prayer book committee to abbreviate the rather

lengthy service in order to allow for creative prayers

in German expressing in particular the themes of the

The "Al Chet" then follows in German andHoly Days.
in an abbreviated version.

"Lef.hu N’ran’nah"
"Adonai Asseh""Ana B&Karenu"

"El Melekh"
"As hamnu""Adonai El Rachum"

The recitation of the "Kaddish",
for the departed and the "Adon 01am" conclude the service.

"Al Chet"
i"Teanu"

The service continues with the following 

"Shome’ah Tefillah"

Piyutim : 
' t"Anenu Avinu Anenu"

"Adonai Chonnenu"

i"Ye ratzeh Am Evyon"

"Elohenu. . oAnfc he^ Emunah"
"Adir venaor"

Piyutim -in German expressing the themes of "Zp Khor 
Rachamekha Adonai..." and "Shema Kolenu".

"Elohenu Schebas hamayim"-
"Elohenu...Tabhp"

a hymn, the prayer
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Service for the Day of Atonement

The morning service for the Day of Atonement begins
with a much larger section containing introductory ,
Psalms than did the Sabbath morning service
lowing introductory prayers are Included:

"Az Yashir"

"Ya« aleh v1yavo" andis in Hebrew until the end of
includes the Musaph "Kedushah". The remainder of
the *Amidah appears in the form of a silent prayer in
German. The silent prayer includes,in translation,the

"RetzeW;section beginning,
"Sim Shalom"; in an

forgiveness•
The ’Amidah then continues in Hebrew repeating the

last three benedictions after a series of Ptyutim ,
"Elohenu...tabho",

vice with selected poetical insertions:

"Elohenu...mechai".
The Shacharithservices continue until the Torah ser-

"Psalms 19;31]-;9O;91;135;
136;33;92;93;1U5;

■ U6; U7; US ;11].9; 150"

"Baruch She’amar"

"Hodu ladonai" 
—a—

"Romemu"
Then follow the blessings before and after the "Shema"

including - "Elohenu...al ta1azbhenu",

as in the Sabbath morning service.

^Mechal 1’avonotfenu":

"Al Chet" 
abbreviated version; an original prayer on the theueof

The 1Amidah for the morning of the Day of Atonement

o The fol-

"Modim"; "V’al Kulam";
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"£ekhor Rachmekha..." "Adonai El Rachum..."
"ZeKhor Lanu..." "Anshe Emunah"
"El melek'h.. "Annenu"

"Elohenu sheba?hamayim"
and

significant omissions in the text of
"Zekhor rachamekha" and the "ZaKhor lanu..."both the

in the 1819 edition of the prayer book. The "Zekhor
rachamekha" is abbreviated considerably in that the re
ferences to Zion and Jerusalem are omitted. The follow-

"Re-ing thoughts have been eliminated from the poem:
member 0 Lord the love of Jerusalem, the love of Zion
do not forget forever..."
lacks the verse: "Return our captivity and have mercy
upon us as it is written ,’and he will return and gather

i nyou from'all the nations whither he scattered you...
The Torah service follows the sermon and the sing-

It is interesting to note thating of a German hymn.
there is a prophetic reading following the reading of
the Torah on the Day of Atonement in the 1819 edition

No other service in this editionof the prayer book.
The blessings beforecontains any prophetic reading.

A

are returned to the ark.

i"Te •anu"

»» o

and after the Haphtarah are given in the text.

hymn concludes the Shacharit service after the scrolls

"Lerna ank ha..."

There are some

The "Zefchor lanu brith..."
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The Additional service on the Day of Atonement opens
with the following poetical insertions before the 1Amidah;

"OchilahlfeEl...” ”Athanu. . . ”
”Le'el orekh din”

”Melekh S h okhen” ”Ha’ochez...”
The * Amidah for the Musaph service is similar to the

’Amidah of the Shacharit service in that the first three
and intermediate benedictions are in Hebrew and the re
maining benedictions appear in the form of a silent
prayer in German.

our lips in place of the obligatory offerings...”
Following the silent prayer which includes the last

three benedictions of the ’’Birkath Shebha”, the abbre-

in German on the theme of the Day of Atonement, the ser-
The servicevice continues with the Avodah service.

opens with the paragraph beginning, ”Atah Konantah”
which is taken from the Spanish-Portugese liturgy.
The version in the Hamburg prayer book of 1819 is high-

Following the Avodah service,ly abbreviated, however.
* Amidah are repeatedthe last three benedictions of the

in Hebrew as in the Shacharithservice.
After the ’’Kaddish” and a hymn the additional service

concludes with the following prayers:

’’Hayom. . . "

viated version of the ”A1 Chet”, and an original prayer

The ’’Umipne chats’ enu" includes the
significant emendation, ’’May you accept the words of
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"Anna selach na" "Yisrael abhadekha"
"Anna rachum" "Anshe Emunah"

"Ubhk’nen.,.ve'ateh rachum”
"El melekh"

HE1 rachum"

The service concludes with the "Adon 01am”and the

"Yigdal".
Psalm 1U5> the section beginning,
and a German prayer.
"Goel"

and not "Redeemer". This is con
sistent with the translation for the word "Goel" in
the second benediction of the ’Amidah in all services.

The Torah service in the afternoon of the Day of
Atonement is followed by the prophetic reading as in
the Shacharith service.

After a prayer in the vernacularof the morning service.

calling attention to the shadows of evening which begin

"El melekh"

"Adonai melekh"
i"Annenu"

"Adonai...el rachum"
"Elohenu shebas- hamayim"

"Yah Shema evyonekha"

"Anshe Emunah"

The Afternoon or Minchah service opens with 
t 

"Ubha letzion goel",

meaning "Redemption"

It is to be noticed that the word 
itis translated as "Erlosung"in the German thus

to fall, the service of the afternoon concludes with 
i 

the following poetical insertions, "Lekau napil panenu"

The ’Amidah for the Minchahservice follows the ’Amidah
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The Ne1ilah or concluding service begins immediate
ly after the sermon with the Piyut ' ”E1 norahalila”
adopted from the Sepharadi liturgy.
follows the ’’Athanu” and the "OchilahIfeel”. The
1 Amidah in the concluding service has the same form as
in the morning and Additional services.
Piyutim are included in the Hebrew section which

follows upon the silent prayer. These poetical inser-

"Elohenu...tabho”

Following the last three benedictions of the 1Amidah
which are repeated in Hebrew the service concludes with.
the "Avinu Malkenu” in an abbreviated version; the

hu Haelohim” seven times, a
Hymn followed by a concluding prayer in German.

A supplement of Psalms is included in the event that
In such an event thethe service may end too early o

Psalms could be read before the concluding service. A
note to this effect is included in the text of the service.

tions include the following: 
t

’’Elohenu.. .al ta’azbhenu”

’’Attahhibhdalta” ”Adir vene’or”
Elohenu mechal...

However, more

"Adonai Melekh”
’’Annenu”
’’Elohenu shebas hamayim"

’’Kaddish”, the recitation of the ’’Shema” and the ’’Adonai 

the ”Teanu”,Kol keli”,

The ’Amidah then
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Service for the Festivals

The service on the eve of the Festivals began follow
ing the opening prayer and hymn with the regular Sabbath
eve service until the ”Birkath Shebbp.”. The”Birkath Shebba”,

as on the eve of the Sabbath, is entirely in German. It
contains the intermediate benediction "Attah Bechartanu”;

’’Ya’aleh v’yavo and ”V*hasi’enu"•
Following the last three benedictions of the "Birkath Shebha”
the service concludes as does the regular Sabbath eve
service.

The Shacharith service begins
ing service until the ”Birkath Shebha” and then continues

The
Kedushah is taken from the Musaph service of the Ashkkenazi
rite. The silent prayer following the 1 Amidah is merely
translation in the vernacular of "Elohai Ntzor”. Thea

blessing over the Lulab; the Hallel service and the read

ing of the Torah continue after the 1Arnidah. The ser

vice concludes with the sermon, the prayer for the govern

ment and the ’’Kaddish” only interrupted by the singing of

The festival Piyutimsome hymns in the vernacular. are

completely eliminated.

The

It is in the Musaph service that some changes occur 
from the traditional liturgy for the festivals.

as does the Sabbath morn-

’’Vatiten lanu”;

with the "Birkath Shebha” as in the evening service.
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tioned; that is, the substitution of the request that the

’’Build Thy House as in the beginning and establish Thy
sanctuary upon its place. May we look upon its build
ing and may we rejoice in its establishment. And re
turn the priests to their service and the levites to

And restore Israel to their habitation...”their songs.
This section is omitted and is replaced by the follow
ing,
Thy seasons...”

The priests ascend the altar for the priestly bene-

The service concludes with the "Kaddish”,diction.
the prayer for the departed and a hymn.

words of our.lips be received in place of sacrifices.
A further change occurs in the passage beginning, "Elohenu 
Velohe Avothenu Melekh Rachaman...” A section of this 
prayer reads in the traditional Machzor as follows,

’’Umipne Chata’ enu” contains the emendation already men-

’’Satisfy us with Thy blessings, let us rejoice in



IICHAPTER

Controversies Over the Hamburg Prayer Book of 1819 -----

Nogah Ha-Tzedek -- Or Nogah

The collection of Responsa known as Nogah Ha-Tzedek

is one of the first collections of Responsa to have

appeared in the early history of Reform Judaism. It
was occasioned by the opening of the "Temple'’ in Berlin
in 1815 and attempts to justify the Reforms introduced
there. However, being that the Hamburg Temple opened

year in which Nogah Ha-Tzedek ap
peared, there is some confusion among scholars of this
period as to the real intention of Nogah Ha-Tzedek,

notesIn his study of Nogah Ha-Tzedek, Dr. Weizenbaum'

that the dating of some of the Responsa contained within

the collection indicates that it was intended to justi-

The opening offy the reforms of the Berlin Temple.

the Hamburg Temple, the same year of Nogah Ha-Tzedek1s

Yet, much ofmerely a coincidence.
the material contained in Nogah Ha-Tzedek is certainly
applicable to the Hamburg community and to its reforms.

One of the major sections of the Nogah Ha-Tzedek
is a lengthy essay by Eliezer Liebermann in which the
author deals with the specific reforms in question: -
’’May Prayers Be Recited in the Vernacular?’’; ’’May the
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publication, was

that is, whether it was meant for Hamburg or for Berlin.
1

in 1818, the same
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1 Amidah Be Omitted?”; May theSilent Recitation of the
Organ Be Played in the Synagogue?”; ”May the Sepharadi
Pronunciation of Hebrew Be Used in Prayer?”; May the
Sef er Torah Be Read Without Chant and May the Calling
of Men to the Toi'ah By Name Be Avoided?”; ”Is There in

Form Factions’?”; and ”Is There in This Matter the For
saking of the Tradition of Our Fathers?”.

I should like to summarize very briefly the argu
ments presented for each of the above reforms:

A) Recitation of Prayers in the Vernacular. The
question of the vernacular in the early history of Re
form Judaism seemed to be a major one. The question of
vernacular occupies a central place in the controver
sies over the 18L|.l edition of the Hamburg Temple even
though the actual reforms under Orthodox attack had

Yet,nothing to do with the question of vernacular.

the Reformers who justified the new Hamburg Prayer Book

time.
The main support for the use of the vernacular,ac-

comes from the rabbinic dictumcording to Liebermann,
that prayer may be recited in any language and that
understanding is as essential as mere hearing. The

felt compelled to justify the use of the vernacular in 
&

spite of the fact that it was not a major issue at the

This Matter of Violation of the Precept: ’Ye Shall Not
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principle of Kavanah (intention) demands comprehension
in the heart of man. Liebermann recognized that the
"Sheina” and the ’ Amidah are central to Jewish worship.
Although Tractate Sotah3&a states that these prayers
may be recited in any language that one understands, the
later literature is in disagreement over this. The
principle in question is whether or not a vernacular
language can help one to achieve true Kavanah. Liebermann
saw no objection in the use of German since Aramaic,
considered the most inferior of languages, was used in

Yet, both Chorin
and Liebermann encouraged the continued learning of

should be recited in Hebrew even if permitted in any
language•

B) Omission of the Silent Recitation of the ’Amidah.
The controversial point in connection with the re

petition of the * Amidah seems to be whether it is the
reciting of the prayer or the hearing of the prayer
that determines the fulfillment of the Jew’s obliga-

In Rosh Ha-Shanah 3M-t> and
discussion concerning the unlearned

However, the cantor fulfills the obligationmasses.
Maimonidesof the masses whether they are learned or not.

35a there is a

Hebrew and the former felt that the '’Shema” and 1 Amid ah

the "Kaddish" and in the '^edushaA.

tion to pray the 1 Amidah.



the grounds that the Jews did not pay attention to the
cantor while he recited it because they had just finish
ed it silently and slower readers would break off their
prayer when the faster ones did, thereby not fulfilling
their obligation.

232, the silent recitation of the ’Amidah was not con
sidered an essential part of the liturgy. Whe n the
rabbis were pressed for time, they would recite the
’Amidah out loud.

C) May An Organ Be Played in the Synagogue? This
particular reform seems to have evoked the most contro-

The objections to the use of the organ are:-versy.
a) its being played by a Jew on the Sabbath could be

considered work; b) it represents nChukathHagoyim”;

and c) it is an act prohibited after the destruction

of the Temple.

The Reformers in justifying their use of the organ,

be used in accordance with the rabbinic teaching that for
the sake of a commandment something is permitted.

A Jew could not play the organ on the Sabbath since
the preparing or repairing of the Instrument was con-

If the gentile was to use the instrumentstrued as work.

was opposed to the silent meditation of the * Arnidah on

were concerned with the purpose for which the organ would

According to Isserles’ commentary to Orach Chayyim
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the question, was whether or not the gentile could be
asked on the Sabbath to play during the week, or during
the week to play on the Sabbath. Even though whatever
is forbidden for a Jew cannot be requested from a gentile,

with regard to asking a gentile to prepare the instrument
on the Sabbath for weddings for the honor due to the bride
and groom.

Rabbi Kunitz felt that the organ made the service more
appealing to those who didn't attend the synagogue and
bringing Jews back to the synagogue was considered, by

Liebermann and his respondents further questioned the
meaning of the word "Chok” in the biblical injunction:

you shall not follow”."in their statutes (Gentiles’)
The following meanings were found: - a) those things
specifically used for idolatry; b) something the purpose
of which is doubtful; c) in neither case could the organ
be considered a "chok” of the gentiles. If it were a
"chok" for the gentiles then all churches would have to

With reference to the prohibition against the organ
the basis of the destruction of the Temple, Rashion

stressed the prohibition as being a limited one apply-
Liebermann presented theing to homes and taverns.

yet some of the sources do encourage the lenient view

him, compelling reason to use the organ.

have an organ and this is not the case.
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argument that if the organ were prohibited by the rabbis

have been no reason for the rabbis to have debated its

use on the Sabbath.

D) Use of the Sephaiadi Pronunciation of Hebrew. This

reform was justified on the grounds that the Sepharadd pro-

nunciation was more correct than the Ashkenazi -. Chorin

and Kunitz argued that seven-eighths of the world’s

Jewish population use the Sephar^d'i pronunciation.

E)

The Biblical justification for this practice occurs
in Nehemiah 8:8-- ’’And they read in the book, in the law

them to understand the reading”. Liebermann states that
The chantthis only explains the diacritical marks.

confuses rather than ’’gives the sense”. A second argu
ment is that since the chanting of the Torah differs from
community to community, there is no need for a standard
practice among Jews in this matter.

With reference to men being called to the Torah,
several instances are mentioned in the Responsa litera
ture alluding to the fact that they do not have to be
called up by name.

F) Violation of the Biblical Precept:”Ye shall not 
form factions”. (Deut. 1U‘D

The Reading of the Torah Without the Chant and 
Avoiding the Calling of Men to the Torah by Name,

of God, distinctly; and they gave the sense and caused

because of the destruction of the Temple, there would
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Liebermann and Chorin find that the charge of fac

tionalism had never been brought against communities

where two congregations existed and one was more liberal

in practice than the other.

G) Forsaking the Tradition of Our Fathers. Eliezer
Liebermann felt that the criticism aimed at the reform
ers was unjust since they had not deviated from the ge
neral principles of rabbinic law any more than other

He was firmly convinced of the roleJews in the past.
of reason in religious tradition and sought a rapproche
ment between the traditionalist and the modernist in
their respective approaches to the question of religion.
He criticized the rabbis of his time for their failure
to address themselves to the needs of contemporary Jews.

of Reform Judaism-- the Berlin Temple and the Hamburg
Specific references apply to the changes inTemple.

The general references are equallythe Hamburg ritual.

The orthodox attack contained in the collection known 
i

as Eleh Dibhre Ha-Brith focuses upon the two institutions

a response to the opening of the Hamburg Temple in 1818.

as applicable to Berlin as to Hamburg, 
i

The Eleh Dibhre Ha-Brith consists of reactions of

The response to Nogah Ha-Tzedek was, in reality,
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rabbis throughout Europe to the newly-formed Hamburg

The three main issues under attack were theTemple•

altering of the worship service, the use of the vema-

A) The Altering of the Worship Service. The ortho

dox rabbis viewed any alteration in the Jewish liturgy
The leading participants

in this collection were Moses Sofer and Mordecai Benet.
They were both quite vindictive in their attacks both
upon the reforms as well as upon the individuals in
Nogah Ha-Tzedek like Liebermann and Chorin, who sup-

The Hamburg Temple was opposed for having omitted
In this connection,many of the morning prayers.

the Talmud was quoted, (Menachoth L|.3a) stating that
David ordained the recitation of one hundred blessings

Likewise, the Hamburg Temple was criticizeddaily.
They held services onlyfor not having daily services.

did not enableon Sabbaths and Holy Days and, therefore,

the ’’Kaddish” and the ’’Kedushah”.
The use of Hebrew was de-B) Use of Vernacular.

fended on two principal grounds; on the basis of Jewish
law and on the basis of its value as an expression of
Judaism.

ported those reforms.

as an affront to Jewish unity.

one to perform the commandments of reciting the 11 Shema”,

cular, and the use of the organ.

According to the orthodox, one had to pray
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in Hebrew in order to fulfill the obligation of prayer

according to Jewish tradition. Some orthodox rabbis

would only permit the use of the vernacular in private

worship, but not in public worship. Hebrew was also

considered by them as a "Holy” tongue. It was dif
ferentiated from German and other languages which were
the languages of the business world.

C) The Playing of the Organ.
dox associated the use of the organ with levity and,
therefore, wanted to avoid it in a worship service.
The major point of controversy with regard to the organ
was whether or not it could be played on the Sabbath.
The major objection to playing the organ on Sabbath

from Orach Chayyim 338 where the playing of ancomes
instrument is forbidden because of the prohibition a-

gainst ’’clapping and dancing”. There was the further
danger that the instrument would require preparation
and if it required preparation such preparation could

The orthodoxbe construed as work under rabbinic law.
interpreted Orach Chayyim 338 to mean that a Gentile

performance of a command-could be asked to help in the
overrode the Sabbath orment only if that commandment

to prevent danger.

In general, the ortho-
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Cherebh Nokemeth Nekam

the illeh Dibhre Hater! thA response to appeared in
the form of a brief pamphlet issued by M. Bresselau of
the Hamburg Temple. This pamphlet was published anony
mously and appears in full in Toledoth Hareformatziyon
Hadatith Beyisrael, Bernfeld. Bresselau was a member
of the original Prayer Book Committee and associate
of Edward Kley. This document is perhaps one of the
most interesting to have appeared in the early history
of Reform. Its uniqueness as a document is to be found
not in the content but rather in its style. It is

participants of the Orthodox attack to task for not
having truly understood the position of Jewish tradi-

liturgy.
Habrith deliberately disregarded the principles of the
Talmud and of other rabbinic authorities with regard to
the liturgy.

The response opens with a description of the state
of affairs in the Jewish community as a result of the
first prayer book controversy and the prohibition is
sued by the Beth Din of Hamburg: "The earth trembles

feabrith

tion with respect to the possibility for changes in the 

Bresselau shows how the rabbis of &leh Diblre

full of satire addressed to the Beth Din of Hamburg 

on one hand, and to the participants in the feleh

Dibhre Habrith on the other hand..The author takes the
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(Hamburg Beth Pin)..these three men raisedunder ’three*

their voices in the camp of the Hebrews...it is a sad
moment for Jacob..."Reference is made to the letters

At one point, Bresselau asks rhetorically for
planation of the bitter attack upon the Hamburg Temple:
"What does the service mean to you that you seize hold
of torches in your left hand and ’shofarot* in your
right hand and you blast all around the camp and cry
out: ’Sword of the Lord*. • Is this house a den of
thieves.. .have we forgotten the name of God and have

extended our hands to a foreign god? Will not Godwe
Himself prove this for He knows the secrets of the

Far be it from us to rebel against God..."he a rt.

The author looks forward to that time when the words

and deeds of the Hamburg Temple will be accepted by all

The manner in which he expresses histhe communities.
thought is typical of his style throughout the essay:

from abroad expressing opinions about the 
t

controversy contained in the El eh Dibhre Hater 1 th.

Go my people into thy chamber and close 
the door behind you...how long will this 
people be stubborn and will not believe 
in all the signs which, are being per
formed in our midst? God knows what is 
His and your ears will hear the matter 
from behind you saying: ’This is the way 
in which you shall go..’Seek the Lord 
wherever he may be found, call upon Him

an ex-

which came
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prayer book controversy. He applies the verses to the

particular situation which he is discussing. Certain

words are emphasized in the Hebrew text because of

their relevance to the Hamburg Temple controversy. In

the context of the above paragraph mention was made of

Dibh?e Haber i th .
The second section of the "Cherebb Nokemeth Nekam

Habrith" deals specifically with the question of the
vernacular and with the organ controversy from a strictly

Bresselau quotes the talmudic-halakhic point of view

Mishnab Sot alt

After citing the comment of the Gemarah upon the
Mishna}> thus clarifying that "Shema" according to the

while He is near for the Lord is near un
to all who call upon him in truth and 
with a perfect heart and the master of 
language has no preference; praise Him 
with the dance, praise Him with the 
organ I

rabbinic sources along with references to the discussion 
t

of these questions in the Eleh Dibhre Haterith.

the controversy over the organ and the use of the verna- 
!

cular both of which were of central concern in the Eleh

These are said in any language--Shema--Tefillah 
and Birkath Hamazon.

ferences, the- author makes a point with regard to the

We notice that in the course of citing Biblical re-
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The

language since one is blessing God and one should praise
The Rabbi from Presbourg,

say

with respect to this issue of language:

Maimonides ’’Hilkholh Berakhoth6:

In this connection, the letter of Rabbi Tovia in i

Eleh Diblre Hahrith (p.83)is cited. Rabbi Tovia said
I
I

Him with a perfect heart, 
iquoted in Eleh Dib ire Habrith had the following to

gives precedence to hearing ovej? understanding.
Tosefta further clarifies the matter by stating that

all blessings had to be said in Hebrew and far be it 
from us to change it for that would be an abomination.

All the blessings can be said in any 
language and he who recited an abbre
viated version as long as he mentions 
the name of God, His kingship and the 
content of the blessing, he has ful
filled his obligation even in another 
language.

Before a king of flesh and blood one does 
not do this since he who speaks with a 
king must speak the language of the king., 
it is not the way of the land to speak in 
a popular language even though the king 
may understand it...if this is so then the 
language of the Holy One Blessed be He is 
Hebrew, the language in which the Torah 
was given and it is not possible to speak 
before Him in the everyday tongue.

G ema rah means "understanding” and not merely ’’hearing”, 
i

Bresselau cites the Eleh Dibhre Haber it h (p.79)which

the phrase: "UbheraKhta" means one can bless in any
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Again, Bresselau employs the method of satire by intro
ducing his citation of Rabbi Moses Tovia's words with
the following: "From Moses until Moses there arose no
one like Moses Tovia...”

Orach Chsyyim lol:

opposite view that one may pray only in Hebrew in the
congregation.

The second point discussed concerns the playing of
The Gemarah to Erubhin 2the organ in the Synagogue.

is cited for there the question is asked: ’’Wherefrom
in the Torah do we learn about song...?” The answer is

with ’’Simcha”.. .What kind of service is implied by the

were

"From the day that the Temple was destroyedas follows:
Another interpreta

tion of ’’Avodah” is that it means ”Tefillah”.

Sefer Hachasjdim says the following about musical

There follows upon this statement from the Codes the 
t

many references in El eh Dibhre Habri th which claim the

One may pray in any language one wishes, 
how much the more so in the congrega
tion.

The answer given is ”Shi rah”—song, 
iThe opinions in the El eh Dibhre Habarith, however,

there is no rejoicing before us”.

word, ’’Simcha”?

found in the verse: ’’Because you did not serve the Lord
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accompaniment to worship:

the verse:

In this case it is most certain that one would be

detracted from llKavanahl, by inclining his ear to hear

the sound of the music.

Habyith with an appeal for a ’’Covenant of Peace” which

will never be removed so that it may be well for the

generation at hand and for those yet to come.

to have appeared as a re

sult of the publication of the 1818 edition of the Ham

burg Prayer Book is contained in this ’’Postscript” by

i

Bresselau concludes this brief response to El eh Dibhre

Pray with the melody that is sweet to 
you, then you will pray with intention. 
Your heart will follow the words of 
your mouth in the way that a melody 
follows the words of praise and causes 
the heart to rejoice...

Schutzschrift des Hamburger Gebetbuchs
n Seckel Frankel

The wisdom of man illumines his counten
ance. It also suggests that it is pro
hibited to draw pictures in prayer books 
lest it detract from pure Kavanah'.

t
The Eleh Dibfoe Habrith,on the contrary, contains

One of the few ’’Opinions”
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was a German banker born at
Mecklenburg-Schwerin in 1765. He died in Hamburg in
June, 1835.

He acquired, through private study, a high degree

of general culture and a thorough knowledge of nine

languages• He became a bookkeeper in one of the large

banking houses in Hamburg. Eventually, he founded his

own bank and was able to accumulate a large fortune.

Prayer Book of 1819.

the apocryphal books from Greek to Hebrew and wrote a
3poem in Hebrew about the sojourn of the French in Hamburg.

This analysis and critique of the prayer book is

heavily burdened with proof-texts many of which are the

therefore, proposeI,Gutachten .same cited in other

to summarize briefly the contents of this study.

A) Reasons for leaving much of the prayer book in

Hebrew:

1) The prayer book contains many verses and ex-
erpts from Scripture which may be generally known and,
therefore,

2) In order not to cause the Hebrew language

3)
to eventually be forgotten.

If we were to abandon the use of Hebrew,

Seckel Isaac Frankel,.
ITSeckel Frankel

Together with M. J. Bresselau, he issued the Hamburg 
ft Frankel had also translated

can be preserved in the original.
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our Jewish brethren would think that it was our desire

to abandon Judaism as well. For this reason the Hebrew

Many prayers were omitted and German prayers

1) Those passages omitted are concerned with

the sacrificial cult.

2) Passages desiring the extermination of the
heathens in a spirit alien to Judaism were omitted.

3) The desire for a return to Jerusalem and

Zion was omitted as it is a wish which issues from the

’’When the Israelites were permittedheart of very few.

by Cyrus to return from Babylonian exile, only about

14-2,000 individuals accepted the offer to return. The

others remained behind in Babylonia, Persia, Syria and

Egypt, where they had built synagogues and schools.

These examples are indications of the fact that one can

be a good Jew without praying for a return to Jerusalem.

When we pray to God that He return us to Zion, it

appears to be partly spiritual; but we do not request

that He transport us physically and personally because

satisfied with the ruling power under which we

live and we can fulfill the words of the prophet,

Jeremiah: ”Do the will of the land.”

language is to be preserved in the liturgy.

B)

we are

were added for the following reasons:
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There follow next a series of proof-texts justifying

the changes made in the new prayer book.

A) It is permitted to pray in the vernacular and

one must understand what one prays:

1) "If there is no understanding there is no prayer"
2) "Prayer without intention is like a body without

a so ul. "

3) Prayer in any language one understands suggest

ed by Sotah 33*

1^) Rashi interprets this passage as follows:

All should pray in any language one desires5)
in the congregation, but privately one should only pray

But a fixed prayer for the congregation mayin Hebrew.

(Hilkhbthbe said by the individual in any language.

Tef illah) Orach Chayyim 101.

It is permitted for prayer to change accordingB)

to the circumstances of the time.
The prayer book of our Spanish-Portugese1)

brethren contains in many places prayers which are

A man should pray in the language to which 
his heart is accustomed. (the language 
which he uses all the day for his needs 
because it is easy for him to have pure 
intention) He who prays in another 
language, even though he may understand 
what he says, does not find it as easy 
to have pure intention...



-39-

completely different. In many of the prayers which they

pressions. This is indeed true with respect to the

Eighteen Benedictions where instead of ’’Barech Alenu”

something different appears.

2) If only one formula with regard to prayer

had been accepted, there could not have been different

usages such

3) According to the rabbis the Musaph prayer,
at the time of the Temple, was not the same as it is

now after the destruction of the Temple, but rather the

people prayed for their needs as the situation of the

times demanded it.

U) Prayers were never fixed for all time. The
Benedictions were never at one time fixed in their pre
sent form. They underwent a gradual development.

5) All blessings could be said in ’any language

when they are arranged according to the way our Sages

prescribed; one can change the formula as long as the

content is the same; that is, that one preserves the name

of God and the recognition of His Kingdom(’’Azharah and

MalkhutH*) .
C) Musical Accompaniment is allowed for Prayer and

Songs

According to Exodus 1^:20 the custom has1)

as the Polish, German, etc.

pray with us in common they use different words and ex-



I

-40-

”And Miriam,the prophetess,scriptural foundation:

sister of Aaron, took a timbrel in her hand; and all the
aft'women went out

2)
a commandment it is permitted to haveperformance of

nmusical accompaniment...

!

■

!

I!

it

her with timbrels and with dances..."
According to Orach Chayim--^.6O: "For the



CHAPTER III
The Hamburg Prayer Book of 18L|.l

SUMMARY

Following the controversy over the Hamburg Prayer

Book of 1819, the situation In Hamburg quieted down

considerably until the publication of the revised edi-

Concerning theperlod between 1819 and

writes that the Temple In no way became

the bearer of the hopes and aspirations which her

leaders thought her to be. The revolutionary mood

which dominated her In the beginning was soon thwarted.

The members of the Temple thought more about their own

personal affairs than about the status of their re

ligion. They were satisfied with the new instituions--
According to Elbogen,the Temple and the prayer book.

the preachers at the Temple were not men of great sig
nificance and were preoccupied with preaching and

The founders of the Temple,
being practical men who wanted to make immediate re
forms, did not have the ability to go beyond what they

Possibly, the most noteworthyhad already achieved.
activity of the Temple after 1818, according to Elbogen,
was the creation of an affiliated group in the year 1820
at Leipzig.

-Lpl- |

tion of I8I4.I.
18L|_1, Elbogen^

ins tructionj but did not feel called to the spiritual 

leadership of Judaism.



L
If

-42-

Sad years followed for German Jewry after the Ham-

burg Incident. Many Jews sought refuge in the dominant
church. Others remained doubters. Among the many who

converted to Christianity was the son of Israel Jacobson,

founder of the Berlin Temple, and one of the pioneers

Jacobson* sin the early beginnings of Reform Judaism.
confirmed by his father in one of the firstson was

The flames of controversy which burst forth intinue.

the same city of Hamburg. But the controversy which

arose in 1841 differed considerably from the events of

participation in the events of the fourth decade of the

nineteenth century was most significant for the future

The new generation ofdevelopment of Reform Judaism.

Reformers,Including men like Abraham Geiger, Samuel

wanted to establish Reform on a scientific basis.

They were determined to set forth clearly the prin

cipal truths of Judaism in order to see which religious

institutions had outlived their usefulness and which

ideas were in conflict with the modern spirit and modern

needs.

1818 in that a new generation of leaders arose and their

1818 were to be seen again twenty-three years later in

Holdheim, Leopold Stein, Zechariah Frankel and others,

Meanwhile, the work of reform was destined to con-

confirmation services only a few years before the
, 2conversion.
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ligious life and religious thinking. The whole as well
as the part should have sense and meaning. The whole
religious structure had to be placed on a new and posi
tive foundation and then it was the task to judge to
what extent the prayers expressed the more ennobled
views.

By the year 1840, the Hamburg Reform Temple had in
cluded approximately 1800 families in its membership.
This large number merited the expansion of its facili
ties and thus led to building of a new Temple. The
following year saw the publication of the revised edi
tion of the Hamburg Prayer Book. The appearance of
this new edition of the prayer book became the subject
of a new controversy beginning in 18Lpl in which both i-
orthodox and Reform leaders participated. The aid of I
many of the outstanding Reform rabbis of the day was

In 1839* the Temple appointed a commission consist
ing of two rabbis; Drs. Gotthold Salomon and Edward
Kley and three members of the congregation; Dr. M.Frankel,

1enlisted for the purpose of justifying the changes 

that had been made in face of orthodox opposition.

M. J. Bresselau and M. Wolfson, to revise the prayer

Geiger proposed that what was needed were not prac

tical changes and ameliorations of the liturgy but 

rather a pre-occupation with the structure of the re-
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book of 1819. Following the resignation of Dr. Kley,

his successor, Dr. Naphtali Frankfurter , replaced him

on the commission.

1) The prayer book, which aims to be the ex

pression of a religious community that rests on a posi

tive historical foundation, must not only uplift and

book, but it must indicate the positive foundation in

its peculiarity as it appears in doctrine and history.

2) Spirit and heart must be addressed in a
manner as compatible with the modern status of European
culture and views of life.

3) The existing and traditionally-received
material is to be retained preferentially, as long as
it does not controvert the requirements indicated above.

4) The entire content of the prayer book, as
service, must be permeated withwell as of the whole

ancestral religion; whatsoeverthe pure teaching of our
removed.opposes this must be

Basically speaking, the revised edition of the Ham
burg prayer book in 18I4.I followed the pattern of the
prayer book of 1819. It continued the practice of
having prayers in the vernacular as well as in Hebrew,

i

f 
t

!

I

The commission was guided in the work of revision
3by the following principles:

edify the spirit of the worshipper, as does every prayer
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However, many of the Piyutim which were formerly adopt

ed from the Spanish-Portugese liturgy were now replaced

by prayers in German. The High Holy Day services con

tain many prayers in German which express the theme of

the day.

The new edition of the prayer book improved upon

the German translations of many of the prayers. The

tendency was toward a more literal translation than had
appeared in the first edition of 1819. A good example
of such change in translation is to be found in the

The 1819 edition

translates the prayer very freely whereas the newer

edition gives a more exacting translation of the Hebrew

room for more prayers in German. Many of the changes

which had occurred in 1819, such as the change in the

"AhabhahRabah1*, in the Sabbath morning serviceprayer,

in accordance with the Spanish-Portugese rite, were

also found in the newer edition. Other passages, how-

omitted in the earlier prayer book were retainedever,

in the newer edition. In this connection, I might
* ’

I

I* ■ ■

II

I

Though theinfluence of the Spanish-Portugese liturgy

text.

poetical insertions was considerably reduced to make

was certainly felt in the new edition, the number of

prayer beginning: ’’Ya’aleh v’yabho”.



It does ap-was

pear Ln. the 18Lpl edition but in small type and is in

serted within parentheses. It is also significant to

note that the section in parentheses is not translated

into German.

Other passages which were not omitted in the earlier
edition underwent some change in the newer edition. An

beginning: ’’Restore the worship to Thy sanctuary...”

In the 1819 edition the entire passage was intact and

the eve of the Sabbath and on

Sabbath mornings read as follows: ”0 Lord our God, look

with favor upon Thy people Israel and upon their prayer,

restore the true worship to Thy sanctuary. Accept the

sacrifices and prayers of Israel Thy people may their

service always be acceptable unto Thee”. In the newer
■

edition two changes occurred with respect to the above
passage.
the worship at the sanctuary and the acceptance of
sacrifices were written in smaller type and were insert
ed in parentheses; secondly, the section inserted in
parentheses in the Hebrew text did not appear in the
German translation. On the one hand we have seen t hat

prayer* section beginning with ”0r Chadash Al Tzion
Ta’ir...” was omitted in the 1819 edition.

point out an example of such a passage. In the "Yotzer”

■

the translation both on

example of such a passage is the section of the ’’Retzeff

First, the references to the restoration of
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a prayer omitted in the earlier edition was restored half
heartedly in the later edition, and on the other hand a
prayer retained in the earlier one was likewise inserted
parenthetically in the newer edition. This is quite
typical of the newer edition of the prayer book and

and Holdheim who were compelled to call attention to
such inconsistencies.

The prayer book of I8I4.I continued the practice be
gun in 1819 of omitting the repetition of the 1 Amidah.
In the evening service for Sabbaths and Festivals it

recited silently in the vernacular and in the morn-was

ing was recited aloud by the reader. The Torah was

read again according to the triennial cycle but the Pro-

Many of the introductory Psalms eliminated from the

Sabbath morning service in the first edition .were included

once again in the new edition of the prayer book. We

recall that the edition of 1819 was limited to services
for Sabbaths and Festivals. The newer edition added

well as an afternoon service for the
Sabbath.

■

5

*

Concerning these passages expressing ideas about

Israel’s future hopes the prayer book continued to omit

phetic reading eliminated in many of the services in 

1819 was completely done away with in I8I4.I.

caused much concern to many of the Reformers like Geiger

a daily service as
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references to the physical return of Jews to Palestine
and the restoration of the sacrificial cult. In this

respect the edition of I8I4.I went much farther than the

The

in the I8I4.I edi

tion omits the conclusion: "Praised be Thou who spreadest

the tabernacle of peace over us, over Thy people Israel

and over Jerusalem". "Praised be ThouInstead, it ends:

who protects Thy people Israel". In the Musaph service

for Festivals, the reference in the "Mipne Chata’enu"

to the restoration of the Jews to their land is replaced

by the request that the expressions of their lips be

indicates in his study of the

cept the traditional view of the Diaspora as it is ex

pressed at the beginning of the prayer "Mipne Chata’enu".

the Mission idea

had not yet evolved. The Diaspora, at that period of

not part of the divine plan for Israel to

be God’s servant in the world. However, though the

Reformers admitted that the exile was punishment for

Israel’s sins of the past, they would not permit it to

destroy their hopes for emancipation in the world in

which they were living. He claims furthermore that in

r

I

V

t ■

ir
M •' ■

previous one in the elimination of such passages. 

"HashkibhenuV on the eve of the Sabbath,

accepted in place of the sacrifices, 
h■ Rabbi Joseph Rauch

history was

He claims that the view known today as

Hamburg Prayer Book that the Reformers continued to ac-
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spite of the inconsistency of the Hamburg Reformers in
not eliminating other references to the rebuilding of
the Temple, they had indeed parted sharply from orthodoxy
in denying the hope for a return to Palestine. I shall
postpone my evaluation of Rauch’s argument until the end

of this study. Though Rauch was commenting on the edi
tion of 1819, his remarks in this case hold true for the
edition of 18L1 as well in that he explains what the
Reformers had attempted to do.

The newer edition of the prayer book continued the

The re
ference to the "Malshinim" in the Daily * Amidah was omitted

and the "Abhinu Malkenu” is abbreviated.

One of the interesting aspects of the 1841 edition

of the Hamburg Prayer Book is

"Anmerkungen”. The notesas a supplement and entitled:
explain something about the general structure of the
liturgy from the traditional point of view and also justi
fy some of the changes that have been made in the newer
edition from the traditional liturgy.

This supplement to the edition of 1841 is most pro
bably a consequence of the controversy over the earlier

Similar supplementsedition of the same prayer book.

■■

i

a series of notes included

practice of eliminating references of hostility toward 

the gentile nations and toward other peoples.

appear in all the later editions of the Hamburg Prayer 

Book after 1841.
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The principal note explains that the essential parts

is then broken down into its constituent

parts, the teaching of the unity of God; obedience to

the Divine commandments; and the remembrance of God's

commandments. An explanation of the nature of the

blessings which precede and follow the "Shema” follows.

The "Tefillah” is likewise discussed in terms of

seven benedictions which comprise the "Birkat Sheva”

The '’Shema” and ’’Tefillah”for Sabbaths and Holy Days. i

prayers.

A note to page $8 of the new edition explains that

Zion...” was omitted from the first edition because it
later addition to the liturgy and In-

terrupts the praise of the light of nature with a request
The attention of thethat a new light shine upon Zion.

reader is called to Zunz’s explanation of the connection

r

between this passage and the earlier "Ha'me'ir La'aretz” 
n

in Die Gottesdienstlichen Vortrage, pp. 36 8 f f.

■ ■

-

I.

The ’’Shema”

H
■ ■ I

is undoubtedly a

This distinction made in the notes to the prayer 

book are essential for an understanding of the ’’Opinions”

other prayers are known as ’’accessorisch” or accrued

of the Jewish service are the ’’Shema” and the "Tefillah”.

on the Hamburg Prayer Book included later in this study.

are known as the "typlschen” or standard prayers and all

the section which reads, "A new light will shine upon
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A third note refers to the "RetzeW Itpassage.

states that the customary formula of the "RetzeW is

neither the original nor the general formula. It is
mentioned in Sefer HaTashbatz 11:161 that on the Day
of Atonement, the "RetzeW was not recited according to
our formula. According to Rashi’s comment upon Berakhoth

I:
ship of Thy people Israel and accept with favor the
sacrifices of Israel and their prayers. Blessed be He

who accepts with favor the worship of Israel. Blessed
be Thou 0 Lord whom alone we serve in reverence". iThis
concluding formula was the one that was used daily.
It is interesting to note here that the edition of I8I4.I
employs this older version of the concluding benediction
to the "RetzeW. The note explains further that what

is included in small print in the I8I4.I edition of the
Hamburg Prayer Book represents a later addition which
interrupts the context. Leviticus Rabah and Midrash
Vayekhulu contain the older versions of the prayer.

A reference is made to the addition of the Minchah
For a long time the Templeservice on the Sabbath.

It was includedintended to institute such a service.

also to be used on the Sabbath preceding the Confirma
tion service which normally took place on Sunday,

11

i

L

in the newer edition to serve as a private prayer and

lib, the prayer read as follows: "Accept 0 Lord the wor-
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The Hamburg Prayer Book of 18/j.l

ANALYSIS
Daily Service

Since the Daily service is a new phenomenon in the

Hamburg Prayer Book beginning with the 18I4.I edition, I

propose to discuss it in some detail. Linguist!cally
speaking, the Shacharith service begins with several of
the preliminary prayers before the "Bardchu” in German.
The blessings before and after the "Shema" are likewise

1found in German. Of the many introductory prayers found
in the daily service of the traditional liturgy, only
the following are found in the Hamburg edition:

"Elohai Neshamah" "Attah Hu”
”Yehi Ratzon” ”Barukh She1^mar"
"Ribon Ha’Olamim” ”Yehi Kavod”

"Yishtabach”
Concerning' the blessings before and after the "Shema”

The change is in
accordance with the reading in the Spanish-Portugese

the change that occured in the "Ahabhah Rabah" in the 
1819 edition is likewise seen here.

read,’’Bring us in peace from the four corners of the 
earth and lead us to our land..,”.

liturgy. The changed text reads: ’’Bring peace speedily 
upon us in all the parts of the world” and does not
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change of some significance appears in the daily and

Sabbath service of the I8I4.I edition. The traditional
text contains the section which reads:

I -

The passage is recognizably hostile toward Israel’s
enemies. This passage touches upon an issue of central
importance in the Hamburg Temple controversies of both
1819 and I8I4.I. It was one of the alms of the redactors i •
of the first edition of the prayer book to remove from

the worship of the Temple references which were contra

dictory to the newly-achieved political emancipation

of German Jews. References such as those contained in

enemies reflected a period in Jewish history when

focal. The Jews of the nineteenth century were em
barking upon that period in their history when such

r

I

True it is that Thou, Lord our God, hast 
redeemed us from Egypt and rescued us 
from the house of bondage, slaying all 
the first-born of Egypt and saving Thy 
first-born Israel. For him Thou didst 
part the Red Sea and sink His oppressors. 
Thy beloved passed through the Sea, but 
the waters covered their enemies, not 
one of them remained”.

particularism gave way to more universalistic aspira

tions. Therefore, prayers of a national particularistic

Israel’s particularistic aspirations and interests were

In the paragraph beginning: ”Ezrath Avothenu” a

the "Ezrath Avothenu” exalting the downfall of Israel’s
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character were theoretically to form no part of the new
ritual. In the earlier edition of the prayer book this
idea was not carried out with great consistency. This
is evident from the fact that the references quoted

above in the "EzrathAvothenu" were retained in that

edi tion. An attempt was made, however, to eliminate

similar references from other prayers in that edition.

regard to the wording of this prayer in both the daily

and Sabbath morning services. The prayer in the newer

edition reads as follows: "Lord our God, You have

redeemed us out of Egypt and have freed us from the

house of bondage; You parted the Red Sea, You sank the

fore Thy beloved praised...". The editors of this re-

vised edition of the prayer book indeed attempted to

omitted here.
The first three benedictions of the *Amidah and the

tions are in German only. The Kedushah for the Daily

ritual.

'■

service, unlike the Kedusheh for the Sabbath and Festival 
services is the Kedushah of the Ashkenazi Shacharitb

It is to be recalled that the Hamburg Prayer
Book continued the practice in the 1819 edition already

eliminate more completely such references as have been

In the year 18I4.I, however, a change did occur with

wicked, and caused Thy beloved to pass over it...there-

last three are in Hebrew and the intermediate benedic-
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begun in Die Deutsche Synagoge of adopting the Kedushah

of the Ashkenazi Musaph service. This was done in order

to eliminate the references to Zion and Jerusalem found

in the inserts to the Sabbath Kedushah of the Ashkenazi

Shacharitin service. However, in the daily service, there
are no inserts which contain such references and this
is perhaps the reason why it was used.

Several changes occur within the intermediate bene-
The inter

mediate benediction concerning the ”Malshinim” (slanderers)

was omitted. This seems to substantiate furthe r what

has already been stated concerning the attempt of the
■redaction committee in 18L|_1 to eliminate all r eferences

to the destruction and downfall of Israel’s enemies.

The eleventh benediction traditionally reads:

The text in the Hamburg ritual reads as follows:

k

| 5

Let the call of freedom sound forth, 
may the banner of freedom be lifted 
up for all who sigh in their servitude. 
Break the yoke, 0 God from upon our 
shoulders...Praised be Thou, God, who 
gathers the banished of Thy people Israel”.

Sound on the great Shofar the summons for 
our freedom; lift up the banner to gather 
our exiles, and bring us together from the 
four corners of the earth soon unto our 
own land. Blessed art Thou, Lord who 
gathers in the dispersed of Thy people 
Israel”.

dictions of the ’Amidah in this service.
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The reference to the ingathering of the exiles in-

placed by the cry for universal freedom.
The next benediction reads according to the tradi

tional text:

The Hamburg edition reads:

' ■

Again, the particularistic aspiration of a return to
Jerusalem is replaced by the more universalistic hope
that Jerusalem be the city of truth from which will
emanate the Torah of God,

The benediction referring to the descedant of the
House of David reads as follows in the traditional
liturgy:

!

May Thy glory be seen again in Thy 
city Jerusalem; establish therein 
the seat of truth as an eternal 
foundation as Thy word has promised: 
From Zion shall go forth the law, 
the word of the Lord from Jerusalem. 
Praised be Thou, 0 God, who buildest 
Jerusalem”.

B

F '■

Return with mercy unto Thy city 
Jerusalem; set Thy dwelling again 
in the midst of Jerusalem Thy city 
as Thou hast spoken, and establish 
soon therein the throne of David. 
Build up Zion speedily in our days 
for all time. Blessed art Thou, 
Lord who rebuildest Jerusalem”.

the traditional version is definitely omitted and is re-



-57-

»

The same benediction has the following wording in

the daily service of the Hamburg ritual:

It is to be noticed here that the emphasis is placed

The .Daily service concludes with the remaining bene

dictions of the 1 Amidah, the reading of the Torah on

the appropriate days, the prayer for the departed, and

final hymn.a

The Minchah service for the weekday begins with an

opening prayer and hymn; is followed by the "Ashre”

and the 1 Amidah of the morning service, and concludes

with the "Kaddish”.

The evening service for weekdays is completely in

■

r ■

t.

May the promised salvation through 
the scion of Thy servant David soon 
flourish and be spread through Thy 
help; for we have always hoped for 
Thy salvation. Blessed be Thou, 0 
Lord, who permits salvation and re
demption to flourish”.

Cause Thou the scion of Thy servant 
David soon to flourish, and may his 
strength be exalted through Thy 
saving power, for we have always hoped 
for Thy salvation. Blessed be Thou, 
Lord, who makest Thy saving power to 
flourish”.

!

upon the idea of salvation or redemption as expressed 
n

by the German word,”Erlosung” and not upon the des

cendant of the House of David.
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German except for the "Barekhu” and the ’’Shema”. The

1Amidah follows exactly the pattern of the morning

service except for the fact that in the evening it is

recited entirely in German. It is most likely that the

evening service was designed for private worship as has ' •

with the case of the Minchahalready been suggested

service for Sabbath.

The Sabbath Service

The Sabbath evening service of the revised edition

follows the earlier edition without change except with

regard to the German translation of the ’’RetzeH*. This

change has already been mentioned in the preceding sum-
L <imary of the prayer book.

There are two points that need to be mentioned here. 1

One refers to something already seen in the Friday evening

service of the 1819 edition and the other concerns a

change of translation in the newer edition. Both the
1819 and iBlp. editions of the prayer book employ the
translation of the "Sim Shalom” version of the conclud
ing benediction of the 1Amidah and not the ’’Shalom Rav”.
The former is found in the Friday evening service of
the Spanish-Portugese liturgy and the latter in the

Secondly, the translation of theAshkenazi tradition.
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differs in the newer edition. This new transla

tion is common to all the services of the prayer book
and is not at all limited to the service for the eve of
the Sabbath though I mention the change at this point.

eternal Being”. "the one
God”. (See the biography of Gotthold Salomon in the

next chapter).

The Sabbath morning service follows the pattern of

the prayer book of 1819 until the "Baruch She’amar”.

In 1819 the small selection of introductory Psalms,in

cluding the above,were found only in translation. In

the newer edition, many of the introductory prayers

The following
material is added:

"Rommemu Adonai”; Psalms 19;"Hodu la*Adonai”;
92; 93; U5; 1U6; U7; U8;34; 91; 135; 33;

The sections from I Chronicles 29:10;and 150.
■ i

(in vernacular).
■

The "Shema” and its blessings appear as in the ear
lier edition with the exception of the change in the

(Vayevorekh David); Nehemiah 9:6 (Attah Hu Adonai)5 
and Exodus 15:1 (Az Yashir Moshe!) ; "NishmatH’

I *

I
formerly omitted were restored and beginning with the 
"Barukh She’amar” are found in Hebrew.

• •

In 18L|_1 it is translated as

F4
1

•'

"Shema”

as "an only andThe word, "Echad” is translated in 1819
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paragraph beginning: ”Le ’El B-aru^h...” which has already
been mentioned.

Shacharith and Musaph ser-The ’Amidah both for the
vices appear here as in the earlier edition. The
Kedushah of the Ashkenazi Musaph service is again used

both for Shacha rith and Musaph. The Hebrew text of the

"Hetzel1 includes in parentheses the reference to the

restoration of the worship at the sanctuary and the

reference is omitted from the German translation. The

18L|.l edition does have the different conclusion to the

”Retzeff which,
lieved to be the earlier and the more original.

The Minchahservice for the Sabbath not found in the
earlier edition of the prayer book has the following
order:

An introductory prayer and hymn (not spe-1)
cifically given in the text)•

2) "Ashre”
Three introductory benedictions of the3)
’Ami dah.
A silent prayer in German.
The remaining benedictions of the * Amidah.5)

6) The "Kaddish”.
7) Prayer for the departed.
8) Concluding Hymn.

as has already been mentioned, is be-
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■

It is to be noted that prayers included in the tra-
"Ubha

omitted in the Hamburg edition.

J
i.

■

4
II. ■ I

J

ditional liturgy for the Mincha service such as
leTzion Goeln and "Attah. Echad Ushemekha Echad” are

I
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Service for the Day of Atonement

The service on the eve of the Day of Atonement begins

in the older edition with "Selach na"and the "Hu
Rachum". The Koi Nidre is omitted. The1Amidah, unlike
the 1 Amidah for the eve of the Sabbath, is in Hebrew and

’ <

is followed by a number of the Sell cho th prayers which

differ from those insertions in the prayer book of 1819.

Among the Piyutim included in the previous edition but

r

"Adonai El Rachum” .1
"Elohenu...al tabho bamishpat”
”E1 erekh apayim” 'i

"Mah nomar”"Meyuchad"

”Adir ve’naor”"Al Chet"

The service concludes with the "Kaddish”, the prayer

for the departed,and a final hymn. It is to be noted
that the selection of Piyutim is much larger in this
edition but considerably smaller than the total number
of poetical insertions found in the traditional service.

omitted here are:
"Te ’ arm"

1
"Annenu Avinu" 

t
"Anshe Emunah”

i
"Elohenu shebas hmayim" 

j
"Elohenu Tabho'b

"Ashmanu...bagadnu..•" 
t

After the prayer: "Yeratzeh"t the order of service

1

in the new edition has the following form:

"Adonai Chonnenu"

1. ■

?!

"Adonai Melekh"

here as
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The morning service for the Day of Atonement begins

with the regular Shacharith service for Sabbaths and

Festivals until the "BareKhu”. The service is slightly

of the omission of many Piyutim. The order of ser-

tional order of service.

The insertions before the last three benedictions

of the ’Amidah include: "Al Ta’azbhenu"

"Tabho"
■

"Al Chet" -(in Hebrew)

"Adir ve'naor"

"KaKatubh"

"Mechai..."

Before the Torah service the following prayers are

to be found:

"Lema*ankha Elohai" "Adonai Chonnenu"
"El Melekh" "Adonai Aseh"
"Adonai Adonai" "Adonai El Rachum"
The essential change in the Musaph service for the

in the Avodah service. It is
Among the prayers included inconsiderably curtailed.

this Musaph service are:
"Tabho""Attah Konnanta"

k"'

"Al Chet" (note that in the I8I4.I edition the "Al
Chet" is found in Hebrew and not in both Hebrew and German

II

1 -

II
Day of Atonement occurs

vice, however, is more in accordance with the tradi-

more abbreviated thn in the previous edition because
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in the earlier edition)as

”Adir ve'naor” Following the 1Amidah:

"Yisrael Avodekha"

"El Melekh"

"Adonai"

”A1 Tabho Bamishpat"

The Musaph service also contains those changes men

tioned in the summary of the services.

"Ashre"

Psalm 11|.5>

"Ubha leTzion Goel"(in abbreviated form)
Prayer in the vernacular on the theme of the

in this order:

"Adonai melekh”"Yah Shirnkha"

"Meyuchad""El Melekh"

"Adonai Chonnenu""Al Tabho Bamishpat"

"Adonai Aseh lema’an stimekha... ""El Erekh apayim"
"Elohenu shebas hamayim"

"Adonai Channenu v’hakimenu" 
t"Elohenu shebaschamayim"

Holy Day Torah service with no prophetic reading 

following Hymn in the vernacular and the"Kaddish".

Following the Birkath Shebha, the service continues

The Minchah service for the Day of Atonement in the 

18^1 edition has the following order:
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above,that the choice of Piyutim differed from the se

lection of similar prayers in the earlier edition.

The Ne1ilah,or concluding service,begins as in the

previous edition with the "El Norah 'Alilah" which was

adopted from the Sepharadi Machzor. The rest of the

service differs only slightly from the previous edition.

The prayer in the vernacular is different in content.

The "AfcALnu Malkenu” which occurs before the "Kaddlsh"

at the conclusion of the service is abbreviated here as

in the other services where this prayer appears. The

particular verses omitted are those containing references

to the Messiah and those which ask for bengeance upon

one’s enemies. An example of the latter case is the
"Our Father our King, avenge before our eyes theverse:

blood shed upon thy servants".

I'

It is to be noted,with regard to the Minchah service
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Rosh Hashanah Service

The service for Rosh Hashanah,both for the eve and
the morning, follows the same form in both editions of
the prayer book. The morning service begins with the

The "Birkath Shebha" contains those
r

ing to the "RetzeW. The blowing of the Shofar, however,

is preceded in this edition by an explanation in the

"Anmerkung" of the significance of the shofar

blasts.

shofar has a three-fold significance: To cause us to

remember the revelation at Sinai; to awaken man from

his sins that he may return to God; and to look toward

the end of days. - ■;

The Musaph service, for the New Year begins immediate-
the "Birkathly with fewer introductory prayers before

Shebba" than in the previous edition. "OchilahThe

14.E1" and the "Adonai Melefch" preface the

The service contains the customary sections for the

"Shofaroth".
The I8I4.I edition also includes a Minchahservice for

r

regular Sabbath morning sections until the "Barekhu" 

and then continues after the "Yah Shimekha" until the

I

"Birkatln Shebba"

"Birkath, Shebha”.
emendations already mentioned in the summary pertain-

I-II

1.

forai of an

According to the explanation, the blast of the

New Year mentioning the "ZiKhronoth", "Malkhuyoth" and

I
*

[ I
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The order of service for MinchahRosh Hashanah afternoon.

is as follows:

1) Introductory prayer and hymn

2) "Ashre”

"Birkath ShebKa" and "Mhinu Malkenu"3)
Ij.) "Kaddish’’-prayer for the departed,

and final hymn.

In connection with the service for the eve of Rosh

edition is much more literal than in the previous edi

tion.

as follows: i

mighty..." .The revised edition has this reading for the 'I:
same section:
God of our Fathers, God of Abraham, God of Isaac, and
God of Jacob.. .’’

! s,|

■ !:

I

"Praised be Thou, Lord, our God and the

"Praised be Thou, Eternal One, our God and

Hashanah, the translation of the "Birkath Shebha" in this

God of our forefathers, Abraham, Isaac, and Jacob, great,

The "AUoth" section of the 1819 edition reads
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Service for Festivals

The service for the festivals in the new. edition of

the Hamburg Prayer Book hardly differs from the service

in the earlier edition. The service is not included

in the as it wasprayer book as a supplement, however,

in the year 1819. It is included in one of the main

sections of the book.

The translation of the 1 Amidah in the evening ser-

The emendations in the Musaph service in the 1819

Also typical of the format of the revised edition

of the festivals.
, i

all of the German translations in the newer edition.

is the appearance of the Minchah service for the afternoon

vice is much more literal as is the general case with

edition are also found in the newer edition.



CHAPTER IV

Controversies Over the Hamburg Prayer Book

of 18L|-1

The following section consists of a collection of

a

result of the publication of the second edition of the
Hamburg Prayer Book in I8I4.I. The main opinions are

Tempelvereins in Hamburg. This collection contains the
opinions of twelve European rabbis and includes the

■ ‘ tviews of Abraham Geiger and Samuel Holdheim. The com

plete views of Geiger and Holdheim are to be found in
their separate collections: Per Hamburger Tempelstreit--
eine Zeitfrage and Gebetbuch des Israelitischen Tempel
vereins Hamburg respectively.

Other opinions were expressed by Dr. Gotthold
Salomon, preacher of the Temple, in Das Neue Gebetbuch

■

Theologische Gutachten; and finally by Dr. Zacharias
Frankel of Dresden.

A series of brief biographical sketches of these
participants in the Temple controversy serves as a
preface to the opinions.

-69-

n

i

found in the collection of Theologische Gutachten uber 

das Gebetbuch nach dem Gebrauche des Neuen Israelitischen

und seine Verketzerung and in his Sendschreiben an 
it

Herrn Dr. Frankel; by M. Frankel in his preface to the

theological opinions submitted by leading rabbis as
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DR. JOSEPH AUB (1805-1880)

He held

He was one of the first Ba
varian rabbis to deliver sermons in German and to have
published them in pamphlet form. In 18L|.6, he founded
and later edited a journal entitled, "Sinai". Among

his writings on theological questions were:

■

DR. ISAAC L. AUERBACH (1791-1853)
. i.

Dr. Auerbach, preacher at the New Israelite Temple

in Leipzig, was born in Prussia. He was educated in

Bible and Talmudic studies and studied languages and

science at the University of Berlin. He was appointed

While teaching

at school in Berlin, he was calledthe Jewish girls’
to the Temple at Leipzig which he served for a period

of twenty years.

r

r
■

"Betrachtungen 
it

"Biblisches Sprach^ebuch fur den

He published the following works:

"Sind die Israeliten Verpflichtet Ihre 6ebetft Durchaus

rabbinic posts in Baireuth, (1830-50); Mayence, (1850-65)> 

and Berlin, (1855-1880).

und Widerlegungil;
Vorbereitenden Unterricht in der Mosaiachen Religion";
"Grundlage zu einem Wissenschaftlichen Unterrichte 
in der Mosals chen Religion"

in Hebraischer Sprache zu Verrichten?"; "Die Aufnahme

Israels in die Grosse Gemeinschaft der Nationen"; "Dag 
2

Verstandnis der Zeit11 •

preacher at the Jacobson Temple in which Kley and 
it

Gunzberg delivered sermons in German.

Dr. Aub was born in Baiersdorf, Bavaria.
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AARON CHORIN (1766-18l|4)

Aaron Chorin was born in Weisskirchen, Moravia and

died in Arad, Hungary. After having studied under Rabbi

Ezekiel Landau in Prague, he accepted the position of

Rabbi at Arad. He became involved in the famous sturgeon

controversy in 1792. He followed the opinion of Ezekiel
Landau that sturgeon was permitted as a food according
to Scriptural law. His opinion was vehemently opposed
by rabbis such as Mordecai Benet. Though Chorin was
not defeated, he alienated himself from many of his
colleagues who caused him difficulties in later years.

i'In 1818, he was inspired to write what is perhaps

his most important work: "KinathHa-Erneth" which ap

peared in the collection of Responsa known as Nogah-

Tzedek. This collection of Responsa attempted to
justify the reforms introduced into the Reform Temple
at Berlin. Co-incidentally, the year in which Nogah-

Tzedek appeared also saw the opening of the Hamburg

Aaron Chorin declared himself in favor of many of

the use of German prayers, the

playing of the organ, etc.

JOSEPH A. FRIEDLANDER (17^3-18^2)

Joseph Friedlander was the nephew of David Friedlander.
f

Temple.

'Li
I i

the reforms such as

I

A year later, he published 
"Davar B’lto” re-affirming his former views.



I
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He studied Talmud in Prague at Ezekiel Landau’s school

and later went to Presburg. In 1784, he became the

He was one of the first reform rabbis to

advocate reforms in Judaism. In his district, he abo- *

lished the observance of the second day of festivals and

was opposed to many obsolete mourning practices. One
>>

of his publications;

DR. ABRAHAM GEIGER (1810-187I4.)

Abraham Geiger was one of the leading exponents of

Reform Judaism. He was born in Frankfurt am Main and
died in Berlin. He was learned in Talmudic as well as
in secular studies. After having studied classics at

the University of Heidelberg in 1829, he later went to

From 1832-38 he was rabbi atBonn to study Arabic.

Wiesbaden.
L ipublishing a Jewish Theological review.

■

Judische Theologie".

For many years, Geiger was interested in

In 1835 there 
it 

appeared the, "Wissenschaftliche Zeitschrlft fur

In an article written in the Review entitled, "Uber 
it n

die Errichting elner Judisch-Theologischen Fakultat",

Geiger pleaded for the recognition of the science of

. t

"Shoresh Ya’akobh",appeared in both
Hebrew and German in 183U»^

Judaism and the placing of the study of theology on an 
equal basis with other sciences. In 1838, Geiger sought

I i

chief rabbi of Westphalia and of the principality of 
Wittgenstein.
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the position of Rabbi in the city of Breslau. Geiger
being from Frankfurt am Main, was considered a foreigner
in the Prussian city of Breslau. Because of orthodox
opposition to his appointment, this became an issue and
he could not be appointed until he became a citizen of

■He did become Rabbi in I8I4.O but in secondPrus sia.

position to Titkin, until the latter’s death three years ' ■

later.

In 1854, Geiger published a prayer book which follow-

article called,
Gebetbuch”.

general thinking about Judaism. To Geiger, Israel con

tinued to be a people, but one united solely by a common

faith, renouncing once and for all whatever political

nationalistic aspirations it may have had in the past.or

Geiger’s concept of the science of Judaism was limited

to the idea of religion and its development. Since to

him the zenith of religion was a universalistic faith,

he was interested in the national aspects of Judaism

only to the extent to which they would help achieve the

broader goal. ■■

I i

■

II

f

I
k

I ' !I

I 1 
..

I

I. ;

I ■
■

I

Abraham ^eiger was an active participant in the 

rabbinical conferences of 1844, 184£, 184-6 and in the 
Synods at Leipzig and Augsburg of 1869 and 1872 res
pectively.^

ed his plan already outlined a few years earlier in an 
n 

"Grundzuge und Plan zu einem Neuen

Geiger’s views on the liturgy reflect his
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MOSES GUTMANN (180£-62)

Rabbi Gutmann was born at Baiersdorf and died at

Rechwitz . He was one of the first rabbis in Bavaria to

have an academic education as well as Talmudic train-

He contributed

Samuel Holdheim'was one of the great figures in the

early history of Reform Judaism. He was bom in Kempen,

Posen and studied at the University of Prague in 1833.

From 1836-14.0 he served as rabbi in Frankfort. He re-

From I8I4.O-I4.7, he was rabbi of Mecklenberg-
Schwerin. He participated in the first rabbinic con
ference of I8I4J4. and became rabbi of the Reformgemeinde

in Berlin, in 18U7.

In comparing Holdheim with Geiger, Simon Bernfeld

miniscences of historical-nationalistic Judaism. With

respect to his views on the nature of the religion of
Israel, he said the following:

I

, i

I

DR. SAMUEL HOLDHEIM (1806-60)

RnmnaT rU-> •

His many publications include: "Autonomy of the 

Rabbis" and "Ceremonial Laws in the Messianic Era".

ceived the PhD degree at the University of Leipzig in 

1839.

■ '!:

i

claimed that it was Holdheim* s aim to make Judaism in

Germany "German" in every respect and to remove re-

ing who expoused the cause of Reform. 
" 6articles to Geiger’s "Zeitschrift fur Judische Theologie".
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i

The Encyclopedia Britannica sums up the life of Sa

muel Holdheim in these terms:

I’

>•

ABRAHAM KOHN (1807-18^4-8)

Abraham Kohn was born in Bohemia and died in Lemberg,
He studied Philosophy as well as Rabbinics atGalicia.

In 1833, he was appointedthe University of Prague.

rabbi of Hohenems where,during his eleven years of ser

vice, he managed to introduce reforms into the worship

In iSLjlp, he opened aservice.

This 
The re-

F 1

■

’L

■ I

"Normalschule” in Lemberg

Within the framework of Judaism, he fought 
for the right to differ. He was animated 
with the sincere concern to arrest the 
decline of Judaism which he witnessed in 
the form of conversion and indifference. 
In this process he liberated Judaism from 
the shackles of parochial legalism and 
made manifest the latent universality of 
the Jewish religion. He dispelled the 
fatal belief that Jewish customs and cere
monies are Judaism in themselves and are 
therefore supposedly sacrosanct, 
iconoclasm had a double effect: 
ligion of the fathers ceased to remain a 
museum piece and became viable once again; 
the gaze of Jews was directed to the funda
mentals of their religion which invites 
the scrutiny of modern man...'

It is our obligation to be like the other 
inhabitants together as one people and to 
conduct ourselves by their laws—for the 
law of the country is the law—. From 
the time of the destruction of the Temple, 
Israel’s national existence has become 
null and void.ft We have only a religion 
which remains.
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and dedicated a new Temple there. He also contributed
articles to Geiger* s Review.

Throughout his life, the enemies of progress and
culture were actively engaged in embittering his life.
They concocted a plan finally to take his life. On
September 6, 18/4.8, a man hired by the fanatical clique
entered Kohn’s kitchen and poisoned his dinner. Abraham
Kohn and his youngest child died on the following day

He is one of the first reform rabbis toas a result.

have truly died a martyr’s death.

Dr. Maier

He was president of the first rabbinical conference at

Brunswick in I8I4.I4. and was also a member of the Jewish

He was ennobled by the Kingconsistory of Wurttemberg.

of Wurttemberg for his participation in all the spiritual
movements of the day and for his philanthropic activities.

the famous preacher at the Temple

He was also
After having organized a congregation ineducation.

DR. JOSEPH MAIER (1797-1873)
^was born in 1797 and died in Stuttgart.

ISAAC N. MANNHEIMER (1793-186^)
Isaac Mannheimer}^

>• '•'

a recipient of both a talmudic and secular
in Vienna, was born in Copenhagen and died in Vienna.

Vienna, he was called to the pulpit left vacant by Zunz 
in Berlin. Because of difficulties encountered there,
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he left for Hamburg and preached there as well as at

In I82I4., he wasLeipzig during the time of the fairs.

called back to Vienna and was inducted as head of the

Religion School.

His publications include the translation of the

Prayer Book and Prayers for Fast Days according to the

ritual of the Vienna Temple. He also wrote: ’’Gutachten

DR. ZACHARIAS FRANKEL (1801-1875

was the founder of the

school of historical Judaism advocating freedom of re

search yet upholding the authority of tradition in

Frankel was born in Prague, receivedpractical life.

went to Budapest where he graduated from the University

Frankel held early rabbinic posts in Leitmeritz
In 1836, he was called to Dresden asand in Teplitz.

the chief rabbi.
rabbinate of Berlin but declined the offer.
he was called to the presidency of the Breslau seminary
where he remained until his death.

Frankel had introduced slight reforms into the

■1 11

In 18^3, he was Invited to the chief
In I8I4.3,

Ĵ1

Gegen die reformpartei in Frankfurt am Main in 
Angelegenheit der Beschneldungsfrage".

V ■ ■

in 1831.

an early Talmudic education at the Yeshiblah and in 1825

*1 2Dr. Zacharias Frankel-*-'2
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However, he was

orthodox that changes from the tradition were permissible.
In he left the rabbinical conference in Frank

furt which had resolved that Hebrew was unnecessary for
public worship. Many of Frankel’s views were later
adopted by the Conservative movement in America.

Beginning in I8I4.I4., many of Frankel’s principles
enunciated in his monthly journal, "Zeitschrift

The

e tc

His role in the Hamburg controversy displeased 
both the reformers and the orthodox leaders.

opposed to any innovations which were objectionable 
to Jewish sentiment.

"Tosafot u-Mafteach le-Sefer Darkhe Ha-Mishna";"Mabho 
Ha-Yerushalmi ". etc. He also wrotei»the Monatschrif t 
which was begun in 18£1 and was succeeded by Graetz,in 
1868,as editor.

He pointed 
out the inconsistencies of the reformers and told the

were
it

fur* die Religiosen Interessen des Judentums".

following are to be included among his published writings: 

"Historisch-Kritische Studien zu dej? Septuaginta Nebst 

Beitragen zu den Targumim"; "Uber den Einfluss der 

Balistinenslschen Exegesis auf die ALexandrische Har- 

meneutik"; "Darkhe Ha-Mishna" and its supplement,

service among them being the elimination of Piyutim and 

the introduction of a boys’ choir.
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(1781+-1862)DR. GOTTHOLD SALOMON

Fron 1818 until 18£7> he acted as Prediger of

the Hamburg Temple. During the earlier years he was
il

associated with Edward Kley.
■

Salomon was called by Zunz the founder of the

Wissenschaft des Judentums—the Science of Judaism.

To Salomon he also attributed the fact that the achieve-

ments of the Hamburg Temple had great historical sig-

nificance for Judaism.

Zunz wrote the following about Salomon’s achieve-
T

ments in the art of homiletics,

13

the Hamburg Temple Festschrift quoted from one of Salomon’s

sermons preached in the year 1827:

In

n

i

B. i

II

J

!•
r

It

[:
i

L

i

Dr. Salomon was born in Sandesleben in I78I4. and died 

in 1862.

How can God’s word be heard by you? 
the Original’. I mean Scripture--the 
teaching which was commanded to Moses 
as the inheritance of the House of Jacob 
without which our discourses would have 
no religious value or worth...13&

What does one mean by a Jewish sermon? It 
is not a Jewish sermon because a Jew preaches 
in a Jewish House of Prayer before a Jewish 
congregation. A sermon is a Jewish one when 
the living Jewish spirit as it echoes through 
Jewish literature is captured and brought 
near to the listener. Salomon, as Preacher, 
was able to respond to this ideal challenge.

Dr. Bruno Italiener, in his article on Salomon in
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In explaining Dr. Salomon’s approach in the sermon,

strength and are possessed by its spirit—that specific

Jewish spirit as he finds it in the Talmud, in Philoso

phic literature and in the Midrash. It was the art of

Salomon to express these works not in the manner of the

older Darshanim, but rather through the blending of

the older thoughts with the views of modern life. r-iIn addition to his preaching, Gotthold Salomon was
celebrated for his School Bible for Israelites which
appeared in Altona in the year 1837. It was in German
with German letters. His Bible is thus to be differen
tiated from that of Mendelsohn which appeared in Hebrew
type. Of the many sections only two smaller sections,

Jeremiah and Ezekiel, were undertaken by his friend,

I. Mannheimer of Vienna. This work marks the crown of

Salomon’s literary career and of his lifework. It is

the compilation of all that he strove for as a rabbi
of Judaism--to make Judaism living.

Dr. Italiener points out some interesting aspects
of Salomon’s translation. With reference to his trans-

" JHWH” was translated bylation of the name of God,

Mendelsohn as ’’Per Ewigel> (The Eternal), was trans

lated by Salomon "Gott”. The word, nEL" he trans-as,

I !

I

I

Dr. Italiener states that his sermons do not outwardly 

depend upon the Scriptures but rather reflect its

!
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"Macht'* (Power) .lated as In this sense, according to

Dr. Italiener, Salomon is the child of his time in which

the abstract--the general--as opposed to the specific

ment of religion. This same viewpoint is reflected in

word,

.1

r
DR. LUDWIG PHILIPPSON (1811-1889)

Bonn. He attended the University of Berlin and at the

His writings

Gebetbuch'*•

1LEOPOLD STEIN (1810-1882)

District-Rabbi at Burkuqdstadt,
In 1833, heattended the University of Wurzberg.

preached his first sermon in Frankfurt and pleaded for

Allgemeine Zeitung des Judentums in 1837* 
include: ’’Israelitische Religionslehre”, and ”Israelitesche^

- i'.
Kage of 22 was called to be preacher at Magdeburg ; and 

remained there for twenty-eight years. He founded the

Dr. Philippson-^ was born at Dessau and died at

ly as, “Einzig” is translated as ”ein Eihiges, ewiges

Wes sen”

the first edition of the Hamburg Prayer Book where the 
n

"Erloser” (Redeemer) is translated by the in-
n

definite and vague term, ’’Redemption'* (Erlosung) . Like-

and concrete, represents a higher degree in the develop-

wise in the "Shema" the word ''Echad” translated normal-

Dr. Leopold Stein}^
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In 1835,the introduction of reforms into the liturgy.

From I84I4.

He edited • '

dem Ritus der Haupt synagogue _zu Frankfurt-am-Main”.

Dr. Stein also composed a song for the reform

the Reform Movement.

RABBI ISAAC BERNAYS (1792-181|9)

One of the principal personalities in the Hamburg

Bernays, Bernays

studies at the University of Wurzburg, he went to Munich

and afterwards returned to Mayence to be a private

In 1821, he was elected Chief-Rabbi of the Hamtutor.

burg German-Jew!sh community. The community was then

Bernays accepted the office on themodern education.

condition that all the religious and educational institu

tions of the community be placed under his personal

/

.1

. ■

1 'r

j- ;
f

Temple controversy was the Chief-Rabbi of Hamburg, Isaac 
16 known by the title of "Chakham".

seeking a man of strictly orthodox views but with a

was born in Mayence and after having finished his

he became rabbi of Burg and Altenkunstadt, 

to 1862, he was rabbi of Frankfurt am Main.

ritual, "Tag des Herrn" intended to be sung to the 

music of the "Koi Nidre", which occupied a significant 

place in the later development of the liturgy within

Der Israelitische Volkslehrerand his other writings 
it

include: "Gebetbuch fur Israelitische Gemeinden nach
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direction. He wanted to be responsible to the govern

ment only.

title of . ■

Bernays was the first Orthodox German Rabbi who

introduced the German sermon into the Bernays*service.

best pupil was Samson Raphael Hirsch, the well known

leader of neo-orthodoxy.

Following the publication of the second edition

of the Hamburg Prayer Book in 181|_1, Rabbi Isaac Ber

nays issued this statement,

r

■

i

i
I
2

I

In addition to this, he insisted upon the 

“Chatham”.

In the year 1819, a new prayer book 
entitled, 'Prayers for the Sabbath and 
Festivals’ appeared and the rabbis of 
our city saw that it was the intention 
of this prayer book to change and to 
destroy the formula for the prayers of 
the sages regarding those matters con
cerning the essentials of religion. 
Therefore they declared in the year 1819 
that every Israelite should be cautioned 
about praying from their prayer book and 
whoever does use that book has not ful
filled his obligation toward prayer. It 
has been demonstrated that their words 
have borne fruit since it has not occured 
to any Jew to pray from that prayer book. 
Behold now they have printed this prayer 
book in a new edition entitled, ’Prayer 
Book for Israelites’ without changing the 
formula of the first edition as indicated 
by the redactors of the prayer book in 
their introduction. And thus according 
to their words so they did: they emended, 
changed, and eliminated prayers according 
to their wishes in accordance with their 
goals, denying Israel’s future hope in 
the form of the spiritual promise made to 
us. It appears that they have handled the
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In a note to the above statement, Bernfeld fur
nishes the background to Bernays* participation in the
Hamburg controversy. It seems that he did not engage

in the controversy out of his own volition but was re

quested by the community which he represented”to take a

strong hand” against the builders of the Tanple. Ber

nays answered their request stating that he was power

less to deal with them.

However,

munity that Judaism was in great danger because of the

congregation in that many youth were turning awaynew

from Judaism. On August 20 of the same year, Bernays

addressed another letter to his community proving to

"craze" of the Hamburg PrayerBook editors whothem the

result of the new edition many who
had formerly left Judaism were returning to the fold.
In his letter,Bernays wished to investigate what it
was that ’’healed” the return to the fold. He held
that Judaism stood upon religious principles and only

■

■

p

I
■ •

i ■

I 
|

I
i

on February 3, I8I4.I, he advised the com-

prayers with frivolity and because of this 
I find it urgent to remove a stumbling 
block from before our community, to pro
claim publicly that the Issur(Prohibition) 
of 1819 applies equally to the prayer book 
recently published and that it is forbidden 
to pray obligatory prayers from this book.-’-'

claimed that as a

■ ill

• ■I-
I,
I
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by believing in these principles and by following the
'■

commandments of the Torah could one’s faith in Judaism

be truly tested. The foundation of Judaism is in its

Following the proclamation of Bernays, the leaders

of the Temple responded that Bernays had no authority

over their House of Prayer and thus had no authority

to exercise over them; his verdict against the prayer

book indicated that he was their enemy and that he has

not observed the content of the prayer book, has no

correct knowledge of the law of Israel and of its re

ligious literature; and finally, that the proclamation

could be forgotten by the Temple members.

The proclamation of Bernays became the point of

departure for the famous Hamburg Prayer Book contro-

Practically all the parti-versy which began in iSLpl.

cipants in the controversy began their opinions by

stating their disapproval of the action taken by Ber-

Many, Including Leopold Stein and Samuel Hold-nays.

bitter about the manner in which the procla-
All of the respondents felt thatmation was issued.

nature of our spirit if they who come to the Synagogue 
continue to profane the holy law?”^-7b

■

L j 1
■ .

heim, were

future hope that "God will ‘have mercy upon us and gather 
us to His holy mountain" .^^a:Bernays asks, "What is the
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Bernays lacked any justification whatsoever for his

claims. Each of the participants in his own way at-

Using biblical

and rabbinic proof-texts and other forms of justifica
tion, many attempted to justify any changes that were

Leopold

farther in their critiques by indicating the inconsisten

cies of the prayer book and by truly evaluating the

reforms that had been made.

For the purposes of summary, the principal questions

which were discussed can be grouped under the following

headings:

1) The Use of the Vernacular in Prayer.
2) The Beliefs in Messiah-Resurrection,

and Redemption.

Prayers Alien to the Spirit of Judaism.
1 - The Use of the Vernacular in Prayer.
The question of the vernacular seems to be one of

the most perplexing problems to have faced the early
Reformers. In spite of the many attempts to clarify

Tmii

3) The Repetition of the 1Amidah.

!}.) Definition of ’’Obligatory Prayers”.

tempted to demonstrate that the claim of Bernays could 

find no support from rabbinic tradition.

|

I 
I...

I

made in the new edition of the prayer book.

Stein and Abraham Geiger were among the few who went

I

* ' j

£ ' f
i i1'II
ii
I !
I

■

I • :r
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the matter, it still remained a problem even at the time

of the later rabbinical conferences. One of the main

issues taken up in the Eleh Dilir^ Haba?ith and in the

Or Nogah-Nogah Tzedek was the vernacular. The in

teresting point with regard to its role in the contro
versy of 18I4.I is the fact that the use of vernacular

His

was limited to the three main theological

concepts of Redemption, Resurrection, and Messiah.

pelled to mention something about the use of German in •-
the worship service, and some felt the need to justify
its once again with all the traditional argumentsuse

The main argument for the use of theand proof-texts.
vernacular is taken from Tractate Sotah 33*a which states

language that one understands.
There is much discussion in the various opinions

about the guiding principle of the prayer book committee
in deciding which prayers were to be recited in Hebrew

Geiger and Holdheim are particular-and which in German.
ly concerned with this issue since they find many in
consistencies with regard to the use of the vernacular.

main issue in Zacharias Frankel's opinion
and was discussed by Gotthold Salomon in his response 
to Frankel.

:■ ■

Hi

. ■

r ■

if

I i

that one should pray in a

Yet each of the participants in the Gutachten felt com-

This was a

was not at all under attack by Rabbi Bernays. 
”Moda'ah"
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2 The Belief tn Messiah, Resurrection and Redemp
tion.

These three doctrinal points are the main considera

tion of the Gutachten since they are specifically men-

The Hamburg Temple was

accused of handling the passages in the prayer book ,

which deal with these concepts,in a frivolous manner.

Since the preface to the new edition of the prayer book

contained a note that the new book differs only in form

but not in content from the traditional prayer books,

it was incumbent upon the reformers to prove that any

changes in the prayer book with regard to such passages

were changes in form but not in doctrinal content.

Many of the participants were satisfied with re

producing those passages retained in the new edition

of the prayer book which proved that there had been no

deviation from the traditional views. Others were more

critical by indicating those specific places in the
r;•

These changes orchange had occurred.

omissions were justified by pointing to the uncertainty

which surrounded many of these doctrinal notions in

Jewish tradition. The dominant view stated that be

cause there was so much uncertainty with regard to the

meaning and practical consequences of the beliefs In

r

fJI '

h

■

s.I
liturgy where a

tioned in Be mays’ ’’Moda' a ”.
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rof the dead they could not be considered as dogma. One

individual made reference to the ambiguity in rabbinic

tradition concerning the distinction between "Techiyath

Hametim" and "01am Haba". With reference to the notion

tion referred to a Messianic Age yet many hesitated to

spell out clearly the viewpoint of the Hamburg Tempel-

verein.

return to Jerusalem and the restora

tion of the sacrifices was of great concern to all the

The majority interpreted the notion spi-respondents.

ritually. The idea of a personal return to Zion was
unacceptable since many were satisfied with life in

itheir native or adopted country. Jeremiah's letter to

the exiles and the fact that many Jews remained in Babylon

at the time of Ezra served as ready justification for

I 'an interest-this view. The opinion of Aaron Chorin was

He interpreted the notion to mean that alling one.

Jews would be united wherever they may happen to live

All would be sub-by a universal synod in Jerusalem.

ject to the synod with regard to religious matters but

the synod could not interfere with the political statutes

of those governments under whom the Jews lived.

I

i

r

r.

j ■

The idea of a

I

of the Messiah, it was the general opinion that the no-

the Messiah, in future redemption and in the resurrection
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A dissenting view was presented by Isaac Mannheimer.
He could not accept the spiritual notion but rather be
lieved in the historical and national side of the
Messianic idea.

Reference was frequently made in the Gutachten

to the change in those passages in the prayer book

mentioning the sacrifices. It was the conviction of the

rabbis that prayer occupied a higher place in the re

ligious life than sacrifice. The prophets and sages

prayer over sacrifice.

3 - The Repetition of the ,Amidah.

One of the major changes instituted in the Ham
burg Temple was the elimination of the repetition

1 Amidah. The 1 Amidah was recited by the con-of the

This innovationgregation along with the reader.

caused much discussion and Samuel Holdheim in parti

cular devotes some time to the discussion of this

Justification is found in talmudic sources for the

Connected with this question of theHamburg practice.

* Amidah is the further controversy over the language
in which the 1Amidah is recited during the various

Many of the participants pointed out theservices
inconsistencies with regard to the language of the : .•

II

I

H

issue.

■

■ ’!■

were cited frequently as proof of the superiority of
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* Amidah. Dr. Salomon’s reply to Zacharias Frankel
sheds some light upon this matter in that it dis

regard to his obligatory prayers (Tefillath Chobhah)

This led men like Geiger to
study of the historical development of r

the Jewish liturgy as an introduction to his critique

Many of the reformers demonstrated that with regard

$ - Prayers Alien to the Spirit of Judaism.

The Hamburg prayer book, with inconsistency, at

tempted to eliminate those passages which in ideology

were felt to be alien to the Jewish spirit. These

passages either described Israel's estrangement from

the other nations or distinguished between the rewards

that would

to the peoples of other religious confessions.come

This change is characteristic of Israel’s development

from particularism toward universalism. For many of

*

a Jew had not fulfilled his obligation from the Ham

burg prayer book, the need was felt by many of the

proves the assumptions held by Geiger and Holdheim.

4 - Definition of “Obligatory Prayers”.

I ’
I

respondents to clarify what is meant by the term 

“obligatory prayers”.

' I• I;

undertake a

I '
r’ ■

come to Israel and the punishment that would

Since the “Noda* a “ of Bernays stated that in

to “Tefillath Chobha.h“ the claim of Bernays was unfounded.
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the reformers, since Jews had adopted Germany as their
new home, there was no longer any need to distinguish

between Israel and the nation in this way. Geiger

criticized the Hamburg reformers for going only half

way in this direction since the publication of the

prayer book in 1819.

The Theologische Gutachten, which comprise the

major section of this study, indicate most clearly

the centrality of the Hamburg Temple controversy

in the first half of the nineteenth century. The

views contained in these opinions reflect the oppositi

on met by the reformers on the one hand, and the

thinking of many of the rabbis with regard to the

liturgy and with respect to some essential Jewish

theological doctrines on the other hand. Beneath it

all one cannot but detect the real motivations of the
which were to modernize, abbre-Hamburg Tempelverein

viate and edify the liturgical service without any

Gotthold Salomon himself indicatedtheological basis.

some of the practical considerations of the redactors

of the prayer book especially with reference to the

use of Hebrew and German.

I have attempted to analyze each of the opinions

in terms of the sequence and development of ideas of

Whenever possible, I haveeach of the participants.

■in anir r

I ff
I ’ !■

■

k

; ■
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cited the precise words of the author hoping thereby
It flavor" of the opinion.to recapture somewhat the

The Gutachten are preceded by an introduction

by Dr. Frankel in which he sets forth the principles

which guided the redactors of the prayer book in their

efforts. The four basic guiding principles were as

follows:

1) The prayer book, which aims to be the ex

pression of a religious community that rests on a posi-

tive-hlstorleal foundation, must not only uplift and

edify the spirit of the worshipper but it must indicate

that positive foundation in its peculiarity as it ap

pears in doctrine and history.

2) Spirit and heart must be addressed in a

possible with the modern statusmanner as compatible as

views of life.of European culture and

3) The existing and traditionally-received

material is to be retained preferentially as long as

Indicatedit does not controvert the requirements

above.

1^.) The entire contents of the prayer book, as

service, must be permeated withwell as of the whole
our ancestral religion; whatsoeverthe pure teaching of
removed.opposes this must be

In his introduction, Dr. Frankel states briefly

w 'iini'ir’—

t

J

■ ■

> ■ • 
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the history of the Hamburg Temple controversy in con

nection with the publication of the two editions of

the prayer book and cites the literature in the form

of Gutachen occasioned by the 181pl edition. In addi

tion to the collection of twelve opinions contained

in this series of Gutachten, he made reference to the
i

sixteen theologians whose opinions were solicited

Two had refused to submit opinions and from one no

Dr. Frankel in Dresden submittedanswer was received.

a Gutachten which, in essence,

Herr Bernays' and a literary-critical re

view of the prayer book. Outside of the general col

lection of Gutachten, opinions by Geiger and Holdhelm,

Salomon and Frankfurter appeared and a discussion of

these opinions will be included in this section of the

study.

Dr. Frankel proceeds to state some further opinions
.1

about the guiding principles of the Templeg erne inde as

well as those of the Prayer Book Committee:

A) The Title of the Prayer Book.

F

i -i i

hi

"Noda’ a :■"

The Tempelverein desired by its foundation 
in no way to make a scientific experiment;

Nach dem Gebrauche des neuen israell-
Tischen Tempels in Hamburg. It is not 

p rayer book for the worship of all 
Israelites. It is an Israelite prayer 
book according to a particular "Minhag” 
in the same way as the Spanish-Portugese 
or any other "Minhag”.1°

B) Aims of the Tempelverein.

was a rejection of
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C) The Program of the Tempelgemeinde.

t

D) Status of the Temple in the Jewish Community.

i

Development*. - This is our motto. We dis
tinguish in the Jewish religion between 
Spirit and Body, Essence and Form, Eternal

The Temple wanted to remain in the '’Syna
gogue.” It wanted to remain on a firm 
and positive Jewish foundation and sought 
in its total existence and in its organic 
activity to win itself such a place. It 
did not want in any way to loosen its 
ties with the total community. It desired 
that the idea of development should become 
the inheritance of the whole house of Jacob.

Not only individual persons, but whole 
families who formerly had lost all reli
gious motivation and who had surrendered 
themselves entirely to materialism now 
find themselves participating in an edi
fying service. The ancestral religion 
of our Fathers has for the first time 
become understandable to many.1?

it wanted to help the needs of practical 
living. It was the special task of the 
Tempelverein to give value and practica
bility to the cultic structure in order to 
preserve the fatherly religion for it
self and for its children.

With the cult one stands only on the peri
phery of the religious life. As the 
central point, that is, as our main com
munal task, we consider the unity of the 
religious idea with life in the spirit of 
further education and development to be 
of utmost importance. The teachings of 
religion must be in complete harmony with 
the practical needs of life. The word 
must become an act; knowledge must become 
truth. The reforms must not remain on the 
level of ideals and of being merely the 
specialty of a few but rather must be 
given practical legality.^0



I
-96-

DR. JOSEPH AUB

Dr. Aub begins his Gutachten by questioning the

claim of Rabbi Be mays that anyone using the Hamburg

Prayer Book has not fulfilled the obligation of

prayer.

He proceeds to prove by the use of Talmudic proof-
texts that the claim of Bernays is groundless. Ac

cording to Tractate Berakh<7thl2a: "He who does not re-

This was

modified in the Codes in Tur (Orach Chayyim) 66 where

has not mentioned theit reads: "Only when one

section."Exodus from Egypt in the "Vayomer" Aub de

duces from the above that Bernays had no right to make

since the failure to fulfillthe claim that he did,

one’s obligation toward prayer is limited to the

omission of the above passages.

•!

It appears to us that Herr Bernays’ 
judgment is not founded upon Talmudic 
and Rabbinic law and no rabbi who 
judges according to the law and instruc
tion of the rabbis can assent to his 
words.22

cite the section ' Emeth Ve yatsiv" in the evening ser

vice has not fulfilled his obligation".

and Transitory, and in the same sense 
we distinguish between that which appears 
eternally and that which has a timely 
appearance.21
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Bernays could only, therefore, have contested

two basic points in the Prayer Book:

deviatlonJfrom the Jewish Form of prayer, and;

2) that the sections in the prayer book dealing ■.Ji
with;

a) Redemption

b)

3)
Dr. Aub proceeds to justify any changes that ap

pear in the Hamburg Prayer Book in the above mentioned

He points out the fact that the Prayer Book,sect!ons.

according to the Hamburg rite, is not at all in ac

cord with the Prayer Books of German-Polish and

The question at stake isSpanish-Portugese Jews.

whether the deviations are really against the Jewish

religion or whether there have always been differences

among the Jewish communities with reference to the

Believing the latter to be the case,Forms of Prayer.

Aub justifies the changes that have occurred in the

Hamburg edition.

Aub proceeds further to find principles in the

Talmud which will support the idea of change and

He quotes two statementsmodification in the liturgy.

from the Talmud which seem to oppose the idea of change

>1

! - < :

>

Resurrection, were omitted.

Messiah, and

1) that the prayers in the book represent a
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and then proceeds to clarify the true meaning and in

tent of those verses:

1) It is written in MishnahBerakhoth l:li»

Dr. Aub calls attention specifically to the state-

a short one lengthened. He indicates that the con

text of the Mishnah in which this appears speaks speci

fically about the benedictions before and afte the

'Sheina". Furthermore, the interdict is limited to the

beginning and ending of the Benedictions and not to

the middle sections which can be changed. He,there-
reason for a disapproval of the changes

in the Hamburg Prayer Book which occur in these middle
In a note at this point, Dr. Aub callssections.

attention to two verses which to his surprise were
included in the above sections but which should have
been omitted:
A) *’0r Chadash Altxion Tair Venizkeh kulanu mebera
I'oro” which is inserted in parentheses but not

■

In the morning two Benedictions are 
said before and one after; and in the 
evening two Benedictions are said 
before and two after; the one long and 
the other short. ’//here the long is 
prescribed the short is not permissible; 
where the short is prescribed the long 
is not permissible...

fore, sees no

ment that a long benediction cannot be shortened, nor
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translated in the German.

Yet the phrase referring to the

killing of Egypt’s first born and the redemption of

Israel’s first born was not included.

2) Secondly, there is a statement in Berakpth L|.Ob

to the effect that anyone deviating from the Formula

tion.

of the Sages in the blessings has not fulfilled his

obligat ion”. It is Rabbi Meir’s opinion, however, I , I ’

that this statement refers to the thought and sense

of the prayer but not to the specific expression and

Mai monides, in Hilkhoth BeraRothwording of the prayer.

ship, and the content of the prayer are mentioned, one

has fulfilled his obligation even if the prayer is

Aub also quotes from Rabbisaid in another language.

Rabbi Ephraim Cohen of Vilna in the Responsa

i

1

M. Isserles in Darkhe Mosh eh, chapter 113:3 and from

"Shaar

Ephraim"who agree that "one will not find a place in 
the world where the Eighteen Benedictions would be

1

established by the Sages has not fulfilled his obliga-

Rabbi Jose says-”Anyone who changes the formula I '

B) In the "Ezrath Avotfenu” passage the insertion

of the phrase; ”Zedim Tibata, V* Yedidim 
t

heebSarta”.

said in the same way letter for letter but rather some
• -u ”add and some ocbbrevialt.

1:6, states that as long as the name of God, His King-
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With reference to the second claim of Rabbi Ber-
■nays that passages dealing with Resurrection, Redemp

tion and the Messiah have been modified or omitted,
Dr. Aub stated that this claim is groundless Not

only has the teaching about resurrection remained

but also the teaching about the Messiah. These

passages have been retained generally. Only those
passages which express the hope of a political regenera-

tion of the Jewish people and the restoration of the :* •

sacrificial cult have been omitted. And these changes

do not merit the condemnation which the Prayer Book
L 1'

has received. Dr. Aub clarifies further the point

about Messianic teaching in Jewish tradition:

r;|i

■ • i

There is no dogma about which there is more 
uncertainty and need of explanation than 
the Messianic doctrine. In no time were 
Jewish scholars unanimous. The Talmud re
cords the opinions of Samuel and of Rabbi 
Yohanan. The former saw in the Messianic 
idea a political freedom for Israel and 
the latter saw in the Messianic notion all 
the indications of a golden age in the 
future as foretold by the prophets.

There was so much uncertainty and contra
diction over the condition of the Messianic 
Kingdom among the older rabbis that Maimo- 
nides in Hilkhoth MelaKhim did not value 
very highly such interpretations which have 
no foundation in our religious tradition. 
Maimonides himself either combines or mixes 
together the two opposing notions of Samuel 
and Yohanan.

i

h
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With reference to Herr Bernays’ condemnation of the

treatment of the sacrificial cult in the Hamburg Prayer

Book, Dr. Aub mentions the many references in the Talmud

which support the view that prayer was preferred over

sacrifices:

Other references in support of this view are:

Sanhedrin UUb; ’’Greater is Torah than the bringing
of offerings"; Sukkah 119b; "Greater is the doing of
righteousness than all the sacrifices."; Rosh Hashanah
18:a; Yalkuth to the Psalms 522; etc.

Dr. Aub concludes that the condemnation of Rabbi
Bernays is groundless since the Prayer Book "fully
expresses the spirit of Judaism and every Israelite
with as surance

fulfill thereby his obligation.ing only truth and can

And God who is near

the sincere prayers of those who pray with devotion".

to all who call upon Him will hear
211

(Midrash Yalkuthto Hosea 522) Rabbi Johanan 
ben Zakkai was walking in Jerusalem and 
Rabbi Joshua was walking after him. He saw 
that the Temple was destroyed and said,’Woe 
to us that the Temple, where we atone for 
our sins, is destroyed.’ He answered him; 
’My son do not feel badly, we have another 
atonement which is like it as it is said: 
’For I desire lovingkindness and not sac
rifice (Gemiluth Chasadim..

can pray from this book-a book contain-
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Gutachten---- Auerbach

Dr. Auerbach protests against the proclamation

of Herr Bernays and most specifically is bothered by

"One who prays from this prayer book isthe phrase:
• <

no Jew”. He not only knows some of the participants

in the Hamburg Temple but also recognizes many orthodox

tendencies among many of them.

The author of this Gutachten objects further to the

critizism of Bernays that the PrayerBook represents a

frivolous handling and irresponsible destruction of the

spirit of the liturgy through the omission of passages

deal ing with Redemption, the Messiah, and Resurrection.

He admits that these passages exist in the Prayer Book

Hedeal ing with the idea of Resurrection.verses

gives examples of verses containing the idea of Messiah

and Redemption as well:

"RetzeH1: - "Restore the service to ThyIn the

The Musaph service for festivals has:

come to

sanctuary...”;

"Therefore may it find favor before Thee to be merciful 

to us and to restore our sanctuary."And it shall

in an unchanged form as in the traditional prayer book.

He gives, as examples, the following prayers: "Attah

j i

i ■

| '* i
L 1

I.
I *IIdI -f

laI —
J

I* 
I

I 
■ *. .

I IId

pass that day that the great shofar will be

Gibor"; "Yigdal" and the "Kaddish" in which appear
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sounded and those who are lost in the land of Asshur

and those dispersed in the land of Egypt, will c ome

the Spanish-Portugese and asks the

question:

He mentions some of the differences between the

Spanish-Portugese Prayer Book and the other books:

Auerbach next cites some talmudic proof-texts which

give clear indication of the flexibility of the rabbis

with regard to the liturgy:

r-

and they will bow down before the Lord in the holy 
mountain.. . " .

:■

!
The Tefillath Musaph established at the time 
of the Temple is not the tradition of our 
prayers now when the Temple is destroyed 
but rather one prays and asks his needs 
according to the time.25b

> • .

- k : i'

Are the Sepharadim not Jews and would one who 
uses the Spanish-Portugese^ rite not fulfill his obligation to pray? ^5

•JI
> •’ <

Judaism such as

ILI 
r T

I]

'Zigdal1 and'Adon 01am|; are missing in week
day prayers; in the blessing before the 
$hema ' the words; 1 VehaHeem- laahalom 

mearba kanfoth haarets1; the Shemone Esrai 
lacks the words;’Le1verushalyim berachamim 
tashuv11; in the ‘Alenu1 the whole passage 
from ’Al ken nikaveh" until the end is 
missing: etc.2!?a

Dr. Auerbach mentions the various traditions within
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Mai.mon.ides said that in every service each day a

man should pray the nineteen benedictions but if he

was disturbed or in a hurry he could pray the first

three benedictions, one summarizing the intermediate

benedictions and the last three.

fill his obligation toward prayer.

Auerbach concludes his Gutachten with the state

ment that Herr Bernays' proclamation against the Ham-
71:burg Prayer Book is not to be taken seriously by the

Hamburg community.
I*

Gutachten-- A. Chorin
In his very lengthy introduction, Aaron Chorin ex

presses the idea that each community has the right to
develop its own liturgy in accordance with its own rell-

i
gious spirit yet with the consciousness that all the
communities are joined together as religious brethren.
The various groups or parties should avoid hatred and
bitterness in their relationship with one another and
should live in the spirit of the pure Father religion,

to love God with all one’s soul, with allthat is

one’s heart and with all one’s might and to love one's

Then the time will come when the

I

He would then ful- 
26

; I

7

neighbor as oneself.
differences in the outer forms will diminish and

II

r. •• • ;

fl

J
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everyone will be united in the true worship of God.

Following this homiletical introduction, Aaron

Chorin deals specifically with the "Moda1 a■ 11 of Herr
Bernays. He quotes the proclamation:

Chorin proceeds to prove that the claim of Bernays

is unfounded and cites various passages in the prayer
..book which do contain the above ideas in an unchanged

form:

I

When the worshipping Jew does not feel in
clined to accept the hope of the promised 
restoration of the kingdom and the redemp
tion of Israel as an independent nation in 
terms of a personal migration to that land,which

I
i

After demonstrating that nothing significant of the 

doctrine of Resurrection and the Messiah has been omitted, 

Aaron Chorin addresses himself to the problem of personal 
longing for return to the Holy Land, and the future re
demption of Israel through the establishment of the 
kingdom in the Holy Land.

This Prayer Book has an intentional mutila
tion of the principal prayers--it represents 
an intentional and purposeful deviation from 
the form of Jewish prayer and has brought 
about the destruction of the spirit of prayer 
through the omission of passages which speak 
of Redemption, Resurrection and the Messiah. 27

*Vetschezena 'Enenu beshuveKha letzion 
berachaminf; ’Vezikhron Yerushalayim 
vezifchron Moshiach ben David*: "Metim 
yechaye El yishlach leketz Yamim 
meshichaanq1 in the1 Yjgdalf; etc.
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Oborin’s justification for the right of the Jew

not to emigrate personally to Jerusalem stems from the

passage in Jeremiah which says:

30

Chorin then asks the question:

salem was not meant to be understood literally but
That means that all the Israelites wouldspiritually.

ii

■

prayer should a rabbi recommend to him? 
One which is in the highest interest of 
unity and which should be in keeping 
with the possibility of its being granted, 
or one which is deceiving to the all
knowing God and for whose fulfillment one 
need be hypocrltical?29

After seventy years are accomplished for 
Babylon I will remember you and perform 
any good work toward you in causing you to 
return to this place; for I know the 
thoughts that I think toward you, thoughts of 
peace and not of evil to give you a future 
and a hope...and I will turn your captivity 
and gather you from all the nations and from., 
all the places whither I have driven you... -

it
1
i’

It follows, says Chorin, that the promise in Jeru-

Is this to be fulfilled indeed according 
to the literal sense of the prophecy? A 
small number of Israelites under Ezra 
returned to Jerusalem, founded a small 
state and also built the Temple; but didn’t 
the majority of people stay where they were? 
Were there not among the many thousands 
of Israelites who remained behind many who 
loved God with all their heart? How could 
they remain behind if the words of God’s 
promise to them were to be taken literally?-,-1-
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be united in the belief in the God of Abraham, Isaac
and Jacob with respect to their liturgy and to their
institutions with a universal Synod being in Jeru
salem. From there all are to be subjected, in re

ligious matters, to the Synod without its interfering

with the political statutes of those states where the

Jews are living. - ’’Out of Zion shall go forth the
ilaw and the word of the Lord from Jerusalem” (Micah .

Chorin then considers the case of an individual or
■

group of individuals who may want to return to Palestine
Even

in the sections of the prayer book containing the general

Redemption prayers, the expression of a personal return

Chorin askstaken into consideration.
if his obligatory prayer is therefore not fulfilled.

Gutachten-- Joseph Abraham Friedlander.

Lord”.

After this opening quotation from Scripture,

declares himself to beFriedlander in formal manner

in accord with the Hamburg Prayer Book of 181pl which is

li

nor a thirst for water, but to hear the word of the 
32

■

L
J 4

"Behold di'y covnesaith the Lord that I shall 

send forth a famine in the land, not a hunger for bread

K Jh

!
; !is included or

or express the longing to return in his prayers.
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in the service of religion and truth. He claims that

the attack of Rabbi Bernays lacks justifiable grounds

as well as liturgical and theological corroboration.

ligation toward prayeir.

Gutachten-----M. Gutmann

This Gutachten begins with a reference to the

Proclamation of Rabbi Bernays which stated that the

Hamburg Prayer Book was guilty of frivolity in its
■i;

warning of the Prayer Book Redaction Committee found in

the introduction to the Prayer Book, stating that this

Prayer Book differs only in form from the traditional

prayer books of other communities, but not in doctrine.

He also makes reference to the "Yigdal'* prayer in the

Hamburg edition which contains the thirteen articles

With re

ference to resurrection of the dead, many of the pas

sages containing this notion are retained with minor

exceptions such as in the preliminary prayers of the

Sabbath and Festival morning service

The main change in this Prayer Book, says Dr.Gutmann,

11

He concludes that every adherent of the Mosaic religion 

who prays from this prayer book has fulfilled his ob-

H:

I?!

' h
• :

■

t. 11

handling of the major concepts of Resurrection, Redemp

tion and the Messiah. Dr. Gutmann calls attention to the

!p

of faith in accordance with Jewish tradition.
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concerns those passages which expressed the idea of the

restoration of the sacrificial cult and of the Israelite

Kingdom as it existed in former times.

Dr. Gutmann admits however that in this case,there
■

is a departure in the Hamburg Prayer Book not only in

form but also in doctrine. The author of this Gutachten

to be the first of the participants in this seriesseems

of "Opinions” to have made the bold assertion that the

Hamburg Prayer Book has indeed made a departure from a

traditional Jewish doctrine. He claims that if Bernays

to this particular

point of departure in the Hamburg Prayer Book and that

one could not thereby fulfill one’s obligation toward

prayer by using such a prayer book, then he would have

acted well in accordance with his convictions and he

would not have overstepped his authority. However,

since he did not limit his remarks to this one de

parture but rather issued an "issur" (Prohibition) to

other communities over which he has no authority, he

has indeed gone beyond his authority.

Dr. Gutmann proceeds to justify this departure in

doctrine from the point of view of reason as well as

He is convinced that the notionfrom Scripture itself.

■>

; ■

ri: I

r

i

r

had limited himself in his "Moda1a "

of redemption must be interpreted and accepted in a more 

spiritual sense as the redactors of the prayer book had

T

i-
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done . The fact that we no longer pray for the restora

tion of bloody sacrifices to God is indicated not only ■

by our reason which finds sacrifice compatible only

with the lowest degree of religious development but

Holy Scripture itself supports this verdict of human

Scripture, he declares, states in many placesreason.
that it is opposed to sacrifice and has value at all

bound together with a devotion to God throughonly if

action and conviction. Scripture declares, however,

that sacrifice even in this sense is only a means and

never an end in itself.
■a means it has lost its significance today?”even as

A similar state of affairs exists with regard to
the request stated in the liturgy for the return of all
Israelites to Palestine. One must be very bold to

the many who repeat such re
quests in their prayers do so with seriousness.

jl r •

hi

The Jews are happy thanks to the progress 
of humanity in its legislation, and look 
forward with great anticipation to the 
time when they will be freed from the 
limitations which have been imposed upon 
them and will be able to take their place 
freely in society with full rights. Is 
it not, therefore, a gross contradiction on 
the one hand to pray dally to our Heavenly 
King to return us to a distant land in order 
to establish a unique kingdom and on the 
other hand to solicit from our earthly King 
the opportunity for full rights as citizens 
that we may value the land of our birth, 
the land upon which we depend and the land

claim, says Gutmann, that h h
!• 
!•!;

”But who would not deny that
33
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5

Dr. Gutmann concludes his Gutachten with the note
that in 1836, six years before the publication of this i
Gutachten, his district Synod of rabbis discussed the

■

question of Messianic doctrine and were in accord that

this doctrine in no way implied a return to the de-

the Jewish state.

r

t

slgnated land of our Fathers, are-establishment of

which we love? If this doctrine were an 
incontestable teaching of our faith— 
that we should direct our hopes and as
pirations toward Palestine--then we would 
have to renounce those other hopes of 
rights in a state in which we are merely 
temporary dwellers. But this certainly 
is not the case. At the very root of 
Judaism,hand in hand with the material 
view of the Messiah and of Redemption, 
there has always been a more spiritual 
view of these Important dogma. These 
teachings have the support of the major 
prophets for whom Redemption,which will 
be foreshadowed by the coming of the 
Messiah is not associated with a parti
cular land, and is not limited to members 
of the Jewish people but,on the contrary, 
the prophets await with the appearance of 
the promised Redeemer a re-awakening of 
all mankind from the circumstances of 
spiritual slavery and misery to the clear 
view and acknowledgment of the One Truth 
and to the realization of the great moral 
ideals upon which the fate of mankind here 
on earth so depends. Therefore, we should 
pray every day, morning and evening, prayers 
full of holy and inner devotion thus 
strengthening the f eeling of brotherly love 
for all men who share this same inclination 
with us. We should utter those prayers 
which remember the former separation of 
Israel and which cause us to invite reproach 
upon ourselves through our aspirations to 
restore this separation from the peoples. 3m-
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A proposal was also submitted stating that all
passages in the prayer book dealing with the question
of the Messiah or Redemption, which d id not have the
connotat ion of a spiritual Redemption, should be re-

Dr. Abraham Kohn

Dr. Kohn, in the introduction to his Gutachten,
states that there is no doubt that no change was under
taken by the redactors of the Hamburg Prayer Book with
out compelling reasons. The particular dogmasunder
attack by Rabbi Bernays--Redemption, Messiah and Re-
surrection—have never been restricted to any one formula.
According to the Talmud, the dogmashave many different
forms of expression. As long as the principal content
is retained, the details are insignificant. Scripture
says: "The Lord will not forsake His people and will

not abandon His possesions" (Psalm s 1U) •

distinguished by the rabbis. The Mishnahto Sanhedrin

"And these are they that90:a states the following:

share in the world to come: he that says that
resurrection of the dead prescribed in the

"And why?"The Gemarah asks: It teaches that

In a note, Dr. Kohn indicates that the concepts 
"01am Haba" and "Techiyath Hametim" were not sharply

law..."
there is no
have no

moved from the prayer booko
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he who denies the resurrection of the dead therefore

will have no portion in the resurrection of the dead”.

This passage thus indicates the lack of clarification

that Israel was not awaiting a personal Messiah, there-

Goel” but

be preferred.

teaching of resurrection of the dead”.

Dr. Kohn proceeds to point out that the Hamburg

Edition in the "Abhoth” and ’’Gebhuroth” sections of the

* Amidah remains unchanged and only what can no longer

fled or changed.
Dr. Kohn points next to the most significant change

which does appear in the Hamburg Prayer Book in his
It is the omission of the bewailing overestimation.

Also,according to AbFpth de Rabbi Nathan 

there is doubt whether or not the Abhoth knew about the

• •

I ■ •:

/Ji 
I <

t I
■

■

h

Antigonus had two students. They learned 
his words and taught others and their 
students taught others. They said, ’What 

did our fathers see? In saying it is pos
sible that if a worker does his work all 
day that he does not receive his compensa
tion in the evening? But rather if they 
knew that there is another world and that 
there is resurrection of the dead, they would 
not have said that’.35

be believed by our brethern in Germany has been modi-

Furthermore, according to Sanhedrin 99a Hillel claims

as to the distinction,if any, between the two concepts.

fore, the prayer should not read, "Umebbi

rather, "G^ultah” which is also for other reasons to
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the loss of the Holy Land, of the Temple In Jerusalem

and of the sacrificial cult and the repeated petitions

for the restoration of the same--repetitions which are

overflowing in the Jewish service.

36

Dr. Kohn concludes his Gutachten with a quotation
from Jeremiah 29:7 where the prophet addresses himself
to the exiles in Babylonia telling them to pray for the
welfare of the state where God has brought them, for

Since the goal of Judaism is the spreading 
of the knowledge of the One God over all the 
earth and the building of a kingdom of truth 
and love, whether the Restoration of Israel 
in the Holy Land is absolutely indispensable 
for such a hope is from a theological point 
of view not easy to stipulate.
When our fathers did not forget to implore 
the restoration of the Jewish Kingdom In 
their prayers, it could be understood that 
they had no way to better opressed circum
stances. Is this, however, the case with 
us? Isn't the well-being of the German 
Fatherland and the Betterment of Our 
brethren closer to us? And shouldn’t this 
wish be expressed in our prayers as an ex
pectation for whose fulfillment we look to 
God? It is a fact that our co-religionists 
do not believe at all in a political restora
tion of Israel and await the union of all 
men in the worship of the One God in truth 
and love as the fulfillment of the Messianic 
promise. Should they be obliged to pray for 
a return to that land? The question at 
stake is whether the worshipper must wish for 
or believe in what he Is praying; a question 
that anyone who values truth and who believes 
in a God of truth cantdoubt for one moment.
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” Seek thetheir welfare is connected with its welfare:

peace of the city whither I expelled you and pray for
its welfare..."

Finally, he thanks the Tempelverein for having

brought truth to our liturgy.

Dr. Joseph Maier begins his Gutachten with a list

of differences between the Hamburg Prayer Book and the

traditional Sidurim, both in terms of content and form.

The differences in content are as follows:

1) Omission of many prayers in the Sabbath

"Lefcha Dodi"

"Lekhu Nerannena”

"Bameh Madlikin11

Omission of the following prayers in the babt>ath

Morning Service:
"Adon 01am"
"Perek Hatamid"
"Ezehu Mekoman"
"Shckhen Ad"
"Yekum Purkan"

Omission of "Uhha leTzion" and "Attah Echad" in

1

"Ein Kelohenu"

Eve Service, such as:
"Adonai Mala h Geut"

Dr. Joseph Maier.
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the Sabbath Vesper Service.

Omission of many Piyutim on Sabbath and Festivals

and most of the Piyutim and Seiichoth for New Year and

Atonement.

2) Abbreviation of many prayers such as:

Blessings before

3)
in the Musaph Service for Sabbath and Festivals. The

taken from the Spanish-Portugese Machzor, in particular

the Piyutim contained in that prayer book for the New

Year and the Day of Atonement; and some German prayers.

The differences between the Hamburg Prayer Book and

the Sidurim with reference to form and structure are as
f ollows:-

1) The order of prayer is much closer to the

Sepharadi liturgy:
Introduction of the Sabbath and Festival Evening

Service with "Mizmor shel Yom”; the evening service of

Atonement with "Vehu Rachum11; the beginning of each

"Tefillah"

"Ochilah 1<LE1".

ii

i.'l-■ h
i

words,"Yehi Ratzon MiJptetnekha sheta'alenu besimcha 

leartzenu" changed to: - "Shetekabel berachamim ubhratzon 

aresheth se^ntenu b i mkom korbenoth chovotenu".

U) The introduction of new prayers, some Hebrew

"Barukia She'amar" ; "Hakel Yodukha";

■i

"/.bhinu Malkenu";

on the Day of Atonement with the prayer

"Emeth Veyatziv”; "Emeth Ve'Emuna";

"Al Chet"; "fifteen Benedictions", etc.

A change in the prayer, "Umipn^ Chataenu"
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2) The language of the prayers is considerably

different. "Birkqth Shebha'1Many prayers are in German:
on Sabbath and Festival eves; Benedictions before
"Haruki Sheamar”; "NishmatH1; the Intermediate benedic
tions of the

A further difference between the Hamburg Prayer
Book and the traditional Sidurim is partly in content

and partly in form:

a) No "Tefillah", on Sabbath and Festivals,
and the Eighteen Benedictions on weekdays
is not repeated;

b) The Pentateuch is read not in one reading,

but rather according to a three-year

cycle;

c) The reading of the Haphtarah has been
omitted.

After giving this preliminary analysis of the dif
ferences between the Hamburg Prayer Book and the Siddur,
Dr. Maier proceeds to state the principles which guided
the Redactors of the Hamburg Prayer Book in making the
changes and modifications as stated above.

!:

rI
i

rb

■

I;

; •

1) The restoration of simplicity and 
dignity of the original prayers 
which are not essential to the 
liturgy and with which the liturgy 
has become overburdened in the course 
of time. A positive principle is

Isl

"Shemone Esrai11 are in German also.
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I

I •

In this connection, Dr. Maier points to an apparent

weakness of the prayer book in not modifying all passages

rI:'
I

2) A revitalization of the liturgy which because 
of the long duration of the service and be
cause of the incomprehensible nature of the 
prayers has lost all significance in the 
Synagogue. Therefore, the abbreviation of 
many prayers and of the Pentateuchal read
ings; the introduction of newer and more 
inspiring prayers and hymns in both Hebrew 
and German; the responsive readings with 
participation of the congregation and the 
accompanying German translation of the 
Hebrew text of the prayers.

missing here and there is no reason to 
imagine why certain institutions already 
established in Talmudic time have become 
antiquated, while others which have later 
origins as for example the "Kiddush" and 
which, according to the Shulchan Arufch;Orach 
Chayjirn 269-11, could have better been 
omitted were retained. A supporter of a 
truly appealing and timely liturgy would 
have wished a further reduction and that 
one had gone even a step further in making 
further reductions which are justifiable 
even from the Talmudic point of view.

3) Elimination of prayers containing thoughts 
alien to the spirit of Judaism: *Abh 
HarachminJ; ‘La * malshinim 1 ; 'AM»inu Malkenu* 
and others which express hostility. Many 
of these prayers gave opportunity for se
vere attacks upon Jews and Judaism.

I4.) Elimination of those prayers which ex
pressed the aspiration to return to Pa
lestine and the restoration of the Temple 
and of the sacrificial cult. Therefore, 
the modification in the Sabbath and Festival 
Musaph of "Yehi ratzon mil^aneKha shetaalenu 
besimchahleartzenu"and the "bene betebha 
kevatchilafi1 in the Festival Musaph. 37
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! He attributes this not to the

Redactors of the prayer book but rather to the possible

reaction that might result from such a total departure.

The Dogma of the Messiah with which the Restoration of

nected does not only have deep roots in Jewish history,

Yet,no

decision has been made as to the practical implications
of this Dogma. When it will be stated that our hope

for Redemption neither Implies a return to Palestine,

dempt ion of all mankind and the brotherhood of all na

tions and that Judaism has no other mission than the

unity of all men under the One God and everything else

is only a form of this expectation, then will the

omission of the national from the universal take place.

Until now only partial attempts have been made and this

prayer book is no more than this.

He then asks if a congregation has the right to make

such changes in the liturgy without introducing schism

into the Synagogue.

To simplify Dr. Maier's lengthy discussion on this

question, it is sufficient to indicate the basic dis

tinction which he feels must be made with reference to

>

I
I

r

but is the ground upon which the whole liturgy was con

stituted: "Tepliiloth keneged T&nidin Tj knu".

nationhood and the rebuilding of the Temple are Con

nor the restoration of the Temple, but rather the re-

veyavo " and "RetzeH'.
containing the above thoughts,for example; "Ya* aleh
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The distinction
is between the fundamental (Typischen) and accrued

To the first category belong
the All
the prayers before the "Barftkhu" and after the Eighteen

Benedictions were really not intended for daily use but

rather for certain occasions, according to Berakpth 60,

and Maimonides Hilkoth Tef illah 7,9. Later on, how-

In other 11-

turgical matters there were differences not only between

the different rituals such as the German and Polish, but

also between the different communities where one dif

fered from the other.

The one aspect of the liturgy known and practiced

the "Shema" and "Tefillah1*.

community would omit such prayers

from their prayer book,they would introduce a schism

and one could say that whoever wanted to fulfill the

traditional obligatory prayers could not use such a

prayer book.
changes come under the category of "Minhagim".

The men of the Great Assembly, he continues, in
whose time the Eighteen Benedictions originated, held

r

■

lt

that only the last three of the Benedictions should not 
be modified according to individual needs, according

by all communities was

the prayers contained in the liturgy.

Whenever ob if ever a

ever, this practice was misunderstood.

As long as this does not happen, the other

(Accesorischen) prayers.
**Shema" and its bie ssings and the "Tefillah1.*
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to Maimonides’ Hilkoth Tefillah In fact, it can be
claimed with utmost certainty and truth that
possess any prayer in the form in which it was original
ly fixed. These changes in form are due not only to the

changes due to reproductions and copying, but to the

fact that the communities gave themselves the right to

modify them according to the needs of the time. Further,

elaboration on this practice can be found in Zunz:

Gottesdienstli che Vortrage p. 3&9.

Many of the modifications in the prayer book have

moreover justification from the fact that they follow

the Spanish-Portugese liturgy.

The reading of the Torah following a three-year

cycle instead of a one-year cycle is recognized even by

the Talmud (Megillah 29) and is mentioned by Maimonides

in Hilfchoth Tef illah 13* This usage avoids the boredom

and the disruption of the public worship which often is

rity of which are not understood by the congregation.

6) This same practical reason applies to the

Not because the Haphtarahelimination of the Haphtarah

has any connection with the devotion but rather because

’’Who willit affords opportunity for further hypocrisy.

i

a consequence of the reading of long passages the majo-

we no longer

Chet" ; and "Abhinu Malkenu”.
"Ahabhah Rabah'*, nAl
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not admit",

It can also be said that the
prophetic readings were not introduced by Ezra like the
Pentateuchal readings, but rather were introduced at a
later time when it was forbidden to read from the Torah.
Such a prohibition is no longer applicable today and
its re-introduction is not at all commendable.

Dr. Maier points out further that the story of the
Haphtarah is already found in the Talmud. Originally,

the Haphtarah was read not only on Sabbath and Festival

mornings but also on Sabbath and Festival evenings as

well as on Mondays and Thursdays, as often as the Torah

was read. It was too burdensome after a while to hear
the Haphtarah both on weekdays and on Sabbath Eve.
The continuation of the practice to read the Haphtarah

elimination of the Haphtarah already begun in Talmudic
times

Likewise concerning the repetition of the7)

Bat el Dabhar" (If the reason is nullified so is the

The repitition of the 1Amldah was originallymatter!’) .

introduced for those who could not pray by themselves

and in order to have fulfilled their obligatory prayer

on Sabbath mornings is in reality a further step in the

1 Amidah there is the Talmudic principle, "Batel Ta1 am

asks Dr. Maier, "that the beginning of the 

Haphtarah was a signal for many to leave the Synagogue 
until its completion?"^
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they recited ’’Amen" after the reader said the 1 Amidah

aloud. The repetition, of this prayer appears today,

as a needless duplication of the

prayer which is said three times daily. Its omission
is in the best interests of the devotion and enhance

ment of the liturgy.

8) Dr. Maier’s concluding point is with reference

to the use of German in the service. He cites the va

rious passages in the Talmud which recognize the fact

that the vernacular may be used for certain prayers:

(Berakoth 13 "Sotak33 ; “Orach Chaylm62:2 and 101 lip”) .

orthodox the use of German is legal and to reproduce

in the course of this Gutachten would be

superflous.

Dr. Maier concludes that with this prayer book the

Temple remains in the Synagogue if this term is used in

since many of the essential doctrines

of Judaism are retained. Even where some doctrines,

He points to the present crisis in whichare retained.

Judaism finds itself and is convinced that spiritually
she must blossom forth again and that Judaism is des
tined to play an Important role in world history.

the widest sense

their reasons

says Dr. Maier,

It is also a fact, he mentions, that even among the

such as Redemption, Messiah and Resurrection, are 

omitted, in other places such as in the "Yigdal" they
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Dr. L. Philippson.

’’The history of our liturgy demonstrates that our

prayer book is a product of a later time and of a one-

Only through additions and in-

After this introductory note, Dr. Philippson enu-

the many statements in the Talmud which speakmerates

against "fixed prayer": "Do not make thy prayer fixed.

"(Avoth) He whose prayer is fixed, his prayer is not
The word "Keva"(fixed)supplication."(Berakoth 28b ).

is to be understood in connection with
Berakoth 29b which states: "He who is unable to make

The tolerant spirit of the Talmud with rechanges ."

gard to this point is seen in Sotah32a, where it is

and "Bir kail} Hamazon" .

There follows a brief outline of the basic frame

work of the liturgy during the time of the Second Temple:

thousand-year pe riod.

sertions did it ever become a whole, "said Philippson.^

diseased li: 
of a man.39

It is up to the religious authorities 
of every age to suspend stipulations 
of Mosaic law when the preservation of 
the whole religion is at stake just as 
the doctor is compelled to take off a 

mb in order to save the life

in this sense

stated: "The following can be recited in any language:

Paras ha th Sotah Viduyi, recitation of "Shema", "Tef illah"
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"Sheina"

"Barekhu"

"Modim"

"Ahabhat 01am" "Sim Shalom"

With time, however, the liturgy underwent further

change and development:

"Ean#hu"

"Shema" with two blessings before and one after in
the morning and two before and two after
in the evening service.

n Shemone Esrai11 with variations.

As the liturgies were augmented,different communi

ties developed their own variations in the form of

"Minhagim". time,some communities,In Maimonides*

for example, said the "Shirah" in the morning service;
others said "Ha1azinu", others used both. Generally,

the Jewish liturgy always recognized a certain freedom

of development

Dr. Philippson alludes next to the three basic as

pects of Jewish prayer which,in his estimation,have

bearing upon the problem of change in the liturgy.

These basic aspects are:

1) Confession of religious truths.

2)

3)
Conscious feeling of "Kelal Yisrael" 

Individual expression

"'Emeth Vyatziv"

"RetzelV

"Ten Commandments"
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two elements must be preserved in their basic form since

they represent the positive Jewish confessions of faith

and doctrine. On the contrary, the expression of indi

viduality must be free to serve the needs of the time

and personal truth.

The concluding section of the Gutachten deals speci

fically with the Hamburg Prayer Book. Dr. Philippson

analyzes the prayer book in light of the attach by
Rabbi Bernays.

a) The whole order or structure of the Jewish
liturgy is preserved in this prayer book:
Daily, Sabbath and Festival prayers; the use
of the Shofar; the Lulab; the prayers for Ten
Days of Penitence; Reading of the Scroll of
Esther at Purim; blessings at the circumcision,
etc.

b) The basic prayers (Grundgebete) of the Jexvish
The translation of manyliturgy are preserved.

sections into German is in accordance with the
However, it is to beMishnaic prescription.

pointed out that three-quarters of the service

The confession of religious truths and the concept 

of "Kelal Yisrael" are laid down in the basic prayers 

(Grundgebete) . Such basic prayers which contain these



-127-

is still in Hebrew and the German translations
do not imply a neglect of the holy tongue.

c) The changes that have been introduced have
neither violated the concept of "Confessions of

The
revelation of God to Israel through Moses and
the prophets as well as the election of Israel
and the role of the Exodus from Egypt are men-

In particular the teaching of "Resurrec-tioned.

tion” is preserved in an unabbreviated form and

can be noticed in such prayers as Attah Gibor" ;

the Kaddish, Uleachah meta... the teaching about

Redemption and Messiah to the extent that they

apply to all of Israel are preserved,as for

example in the following prayers:

Vetechezena EnenuUmebhi Go'el

ALhinu MalkenuYa*aleh Viyavo

inThe actual changes in the Hamburg Prayer Book,

addition to the introduction of certain prayers and

hymns in German, and the translation of others into

German are:

1) The omission of certain prayers such as
the Piyutim;

II

truth" nor the concept of "Kelal Yisrael".
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2) The acceptance of forms from the Spanish-
Portugese ritual; and

3) Word changes in places where the return to
Jerusalem and the bringing of sacrifices
are mentioned.

With reference to the last point, Dr. Philippson

declares that the Synagogue teaches concerning this that

in some future time there will be a restoration of all

Israel and when this comes it will embrace and include

all of Israel. However, in which way precisely this

about it need not specify.

The Gutachten concludes with the statement that

the Hamburg Prayer Book does not depart at all f rom the

mainstream of Judaism and anyone who prays from this

Book has indeed fulfilled his "Tefillah Chova11.

Gutachten-----Isaac Mannheimer.

1) The use of German as a language instead 
of Hebrew with the'exception of a few 
texts like the Priestly Benediction, 
is valued according to original rabbinic 
point of view.

2) The omission of Piyutim and Selichott; 
the changing or transformation of the 
same is necessary for any reorganiza
tion of the liturgy. It is easy to 
prove that the introduction of these 
Piyutim was contested with more 
reasons than their omission today.

will come
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)

Talmud, 
name.

5) The only deep-rooted change that the 
Redactors of the prayer book have per
mitted and which was carried over from 
the 1819 edition is in the Musaph 
r,Tefillah" for Sabbaths and Festivals

M-) The prayers which are considered integral to 
the liturgy for which the rabbis express 
binding authority are; "Shema" and the 
blessings before and after; and '*Tefillah1.' 
;3hemons Esre, or 'Birkath Shebha.*'. The ex
tent to which these prayers have been 
permitted to undergo change is not that 
clear or decisive since the prayers be
fore and after the ^Shema1', as well as 
the 1 fefillah1' were enlarged in later 
times; there have been differences 
between the Sepharadi and German rituals 
and the difference in rituals in pre
cisely the same places indicates that the 
Tradition was never alike and never bind
ing and that the liturgy was permitted 
a certain freedom of movement in every 
age.

3) Many prayers in the ordinary Sidur ac
cording to the form in which they ap
pear have neither binding authority 
nor value. !|fju Rachum'1 ; Repentance 
Prayer for Mondays and Thursdays,"fehe 
RaJzz.QnJ'; 'Al Chet1 belong to this 
category and can be shortened or omit
ted completely.

With reference to the principle: 'Where 
the Sages have a long prayer, we must 
not shorten...' this concerns only the 
beginning and concluding Benediction 
and only refers to the use of God's name 
and Kingship. In the concluding Benedic
tion •.the Redactors of the prayer book 
(Hamburg) have only permitted one change 
according to my knowledge: instead of 
'Hamachazir' they instituted 'She Otcha 
levadecha' which, according to the 

is only an alternate form of the
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Gutachten-----Leopold Stein.

Dr. Leopold Stein engaged in the controversy over

the Hamburg Prayer Book and in the opening words of his

where for the Restoration of the Sacrifices 
a prayer for the 'hearing' of our prayers 
was substituted.

These changes must appear resentful to 
the Jews of tradition and it would have 
been better in the interests of the total 
community to have one prayer book, one 
house of worship and one liturgy with 
more attention paid to the historic 
condition, situation and folkways of the 
people. The undersigned must also men
tion that the Redactors of the prayer 
book have used, as a guiding principle, 
what present-day theologians agree to in 
belief and traditional form. The under
signed belongs to those who with reference 
to Messianic teaching and Redemption do 
not recognize the rationalist position. 
He belongs to those who for whatever reason 
believe in the historic and national side 
of this Dogma and who hope for a Redemption 
of this kind. A restoration of the sacri
ficial cult is in no way part of this hope.

The prohibition of Bernays against this 
prayer book is unfounded in that he him
self knows well that the worship of God- 
the obligatory worship of God by each 
Jew is not bound by the specific text of 
the prayer (Gebetsformeln)nor by the indi
vidual words and expressions of the payer. 
Bernays recognizes himself that the ground 
is sinking underneath him since he 
casuistically modified the prohibition is
sued by the Hamburg Bet Din of 1818. There 
It said that no Jew could fulfill his’Chovatfr 
Tefillah^Cobligation to pray) with this 
prayerbook and here Bernays declares that 
one cannot fulfill his obligatory prayers, 
"Tefillah Chova1* leaving room, therefore, 
for the use of this rr ayerbook for voluntary 
devotion and upliftment.41
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Gutachten he praises the achievements of the Hamburg

Temple as well as the new prayer book which he feels

has done much to bring life and spirit to an indif

ferent community He personally spoke with people

who had severed themselves from contact with Judaism

but who now felt reborn spiritually, result of the

efforts of the Hamburg Temple to beautify and clarify

the liturgy.

His Gutachten begins with a bitter critique of the

formal aspect of Bernays’ proclamation against the

He quotes the Talmudic statement: “Oneprayer book.

should not punish but rather warn^and applies the

statement to Bernays’ action against the Hamburg

It is Stein’s opinion that Bernays hadcommunity.

the obligation to state openly his discontent with
the aims of the new Hamburg community as soon as they

Furthermore, hiswere formulated and made known.
discontent with the departure of the Hamburg ritual
from the traditional liturgy should have been accompa
nied by proper grounds.

Secondly, it was Bernays’ responsibility, accord
ing to Stein, to announce publicly his disapproval

nied by his specific reasons and objections instead

as a

as soon as the prayer book appeared, again accompa-
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of his cursory and damning proclamation.

Thirdly,

taining the words:
prayer Book)" is indeed the form of an "Excommunica
tion" which is full of indignation for the Tempelgemeinde,

With reference to the content of Bernays' procla
mation, Stein points out the interesting fact that the

"Moda’e " of Bernays is not at all concerned with

the changes in the prayer book such as the use of

German prayers or the decorum and beauty of the ser

vice . Bernays does not seem to find any fault with
these changes.

points indicates that these changes are in no way to

be condemned.
Stein asks, rather sarcastically, the question why

Bernays does not try to transplant in his own synagogue
service is chaoticBernays'some of these very changes.

with people talking to each other during the worship,

Stein quotes Berakhoth 2Lp:6 :especially in loud voices.

"He who prays with a loud voice belongs to the small

in faith".

Stein limits his critique to those points mentioned

"Redemption, the Messiahin Bernays' proclamation:

and Resurrection". With reference to Resurrection of

the dead and immortality of the soul there is no

the very form of the proclamation con-

"He is no Jew (who uses the

Bernays' silence with regard to these
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book.

He cites the many examples to be found within the

prayer book which indicate no departure on the part

of the Hamburg Redaction Committee from the traditional

versions of the above doctrines; "At the end of days

may He send our Redeemer to redeem those who wait for

his salvation". Also, "On that day the great shofar
will be sounded and those lost in the land of Asshur
and those dispersed in the land of B^ypt will come

and pray to God at the Holy mountain in Jerusalem".

sages and through his excommunication thus desire the

The Redactors of the prayer book, according to

Stein, after pointing out their agreement with the

basic principles of Judaism with reference to these

The introduction contains the following notice: 

"The Tempelgemeinde differs from other Gemeinde only 

in form of cult but not in religious doctrine". k-2

against any heresy by the warning given by the Re

daction Committee in the introduction to the prayer

change whatsoever in the Hamburg Prayer Book. However, 

with reference to the other two points, Messiah and

"How could Herr Bernays ignore all of these pas-

exclusion of a part of his religious brethren who 
) *2 

indeed aspire to be part of one Judaism?"

Redemption, the prayer book, says Stein, is protected
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tions of the liturgy which described the means of ful

filling Israel’s hope for the future. The means,

according to tradition, were the bringing of sacri

fices. The Hamburg Prayer Book editors substituted

for this the ideaof the acceptance of our prayers in

the place of sacrifice. The rationale behind such

changes is the fact that Judaism is striving in the

present moment to uphold its ancestral faith in the

light of the new political circumstances. All de

sires, in this sense, issue from the heart. All ex

pectations for a personal return to the Holy Land,

however, issue for very few people from the heart.

For many the expression to return to the Holy Land

merely represents a habit of speech and the contradic

tion implied in such expressions is not apparent to

them while they pray in

understand.

Dr. Stein refers to an article written in the
"Allgemeine Zeitung N.I11 by Oberrabbinerjournal,

httlinger from Altona in which the latter spoke of
the prayers of the liturgy which have existed now for
so many hundreds of years and which should not be

Stein retorts that the Talmud itself waschanged.

doctrines then proceeded to make changes in those sec-

a language which they do not

more tolerant in such matters than Herr Ettinger.
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On every page of Tractate Berakhoth there is evidence

of the flexibility of the liturgy in all times. He
cites the dictum of the Talmud: "Whoever makes his
prayer fixed, his prayer is not supplication".

Oberrabbiner Ettinger made the further point that
Jews were not allowed to arrange prayers in any langu
age other than in Hebrew. Stein retorts that the
Talmud emphasizes that prayer in a language that is
understood is not only allowed but is to be recom
mended.

According to Sotah VII, Mishnab I the following

prayers may be recited in any language: 1) "Shema",

2) The Gemarah
further maintains that the statement: "Hear 0 Israel"
means that "Hearing" is the important element be
cause this takes place in the soul and it must be

therefore, only in a language thatunderstood and,
one understands.

Rashi indicates that the "Tefillah"of the heart.

needs no justification to be recited in any language

since it is

The Grace after meals can be said in any language
because thankfulness is the important element in this
prayer.

i

"Tefillah" and 3) Grace after meals.

said in a language which a man says from his heart.

a matter of the heart and needs to be

The "Tefillah" likewise is a matter
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It is furthermore stated in Orach Chayyim 101 that

to pray in any language he

understands if he does not understand Hebrew. There

passages or prayers in the vernacular since longare

, etc.

Stein next raises the question of what will happen

to the knowledge of the Hebrew language if more and

He

answers:

The second part of Dr. Stein’s Gutachten concerns

itself with a more objective critique of the prayer

book itself in which he points out its faults as well

In this respect, Dr. Stein differsas its strengths.

from many of the other participants in the Gutachten.

The majority of them limited themselves to a justifica

tion from the traditional point of view of the changes 

that had been made.

The Hebrew tongue must always be heard in 
the halls of synagogues in order that the 
people in hearing it might preserve their 
many-thousand-year-old memories. But, 
alongside of Hebrew, the vernacular is to 
be permitted for the revival of the liturgy. 
In the interest of the synagogue this right 
must not be curtailed and we express our 
joy that Rabbi Bernays has silently permit
ted us this right and we regret that Herr 
Ettlinger did not wish to Imitate the 
action of Bernays in this respect. We, 
therefore, declare that whoever prays from 
this prayer book has fulfilled his duty 
with regard to worship.44

"It is better for a man

"Yekum Purkan”, the "Kaddish"

more of the liturgy is translated into German.

ago, for example the
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'hashkifenu1'is to be' regretted

Stein notes, vwith some regret, the omissionDr.

of the Prophetic Readings (Haphtarah). Also the new

institution of reading the Torah in a three-year

cycle would enable a larger number of prophetic read-

The announcement of the Newings to be included.

Moon in German is a beautiful innovation.

c) Musaph Prayers. In the Musaph one had ex
pectations of a much better handling of the 
prayers. Even those passages that were 
changed could have been improved upon 
stylistically. One would have hoped that 
the Scriptural references to the sacrifices 
would be treated in a manner similar to what

A) The Evening Service for Sabbaths and Festivals 
is well arranged. One misses, however, an 
introductory hymn which addresses itself to 
the religious moment as does the 1 Lekha Dodi* . 
The change in the prayer, !<Emeth Ve'emunah1' 
is suitable and fitting; the omission of 
’’Upferos ftlenu sukath shelomekha* in the 
'hashkilSenu1'is to be' regretted. It was 
retained in the earlier edition.4-5 Finally, 
for those well versed in Hebrew it is 
regrettable that the Birkath Shebha appears 
only in German. The German prayer is too 
long and tiresome.

B) The Morning Service is well arranged. The 
Pesukd deZimrahare abbreviated. The *E1 
Nekamoth] is omitted, the translation of the 
"NishmatH11 is more beautiful; in the 'Hakol 
Yodufeha* the phrase: ''In kearkekha Adonaj 
Eloh^nu*' is missed; the passage: 'LeEl Asher 
Shabath* has been abbreviated; :|Yismach MosheH 
is changed in that the phrase “Velo netato11 
was omitted and it begins with Ley Israel.- 
amebha natata", the excitement at the removal 
of the Torah from the Ark is sustained in 
the new ritual.
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The order of the reading

F) Atonement Prayers,

I 
t

is found on page 175 of the prayer book 
with reference to the verse: 'And on the 
day of your rejoicing and your festivals'. 
However, theintroduct ion of this verse 
introduces an inconsistency in that it 
remains unclear which promise is meant to 
be prayed by the words, ^Vekayem lanu* .

D) Festival Prayers. The order of the reading 
of the Torah on Simchath Torah is beautiful. 
We do miss on this day the remembrance of 
Moses' work and death. Furthermore, we 
miss principally the German prayers in which 
the idea of the festival is expressed as 
in the prayers introduced for the Day of 
Atonement and the New Year.

 On the Day of Atonement 
the combination of Hebrew and German is ex
cellent. The prayer book has truly captured 
the mood and feeling of this holy day. The 
Memorial Service is well arranged. The 
Avodah rite in the Musaph service should not 
have been abbreviated to the extent that it 
was. Also, too little is mentioned or in
cluded about the theme of fasting with the 
exception of the prayer on page 2^2.

E) New Year Prayers. The Shofar Service is 
very appealing. On page llp7 in the prayer 

1 Abhinu Malkenu* the reference to the martyrs 
should not have been omitted. On page 167 
the German words for \iayom HarathOlam* are 
beautiful; the ideas of '‘Malkhuyoth’. 
'^ibhronotb! and ’Shofaroth' are short, simple 
and well expressed. “

G) The Eighteen Benedictions for 'Weekdays. It 
would have been worthwhile for many rabbis to 
have advocated the omission of the Blessing 
'.Lemalshinim' (slanderers). This blessing 
was originally introduced against sects which 
no longer exist. Its original name was the 
:>Birkath Tziddukim’1 (Beratehoth 28 :b) . They 
were evil informers who oppressed their 
brethren. Being that this situation is no 
longer valid, it seems contradictory to 
implore God to rule over us in love and to
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ask for the extermination of those slanderers.

It would, perhaps have been better and more fitting

for this blessing to read: '’Illumination of the erring.."

H)

I)

J) The Service for Circumcision is simple and beauti-

ful.

Leopold Stein concludes his Gutachten with the plea

that the battle in the sphere of religion be fought not

Thenbut for the honor of God.

’’All controversies forwill there be results since,

the sake of heaven are surely to be established”.

Page I4.2I4., it is noteworthy that the ’Hare AT.,.’ 
is given first in German and then in Hebrew. V-l

for one’s own honor,

Page I4.I7, the short prayer following the read
ing of the Scroll of Esther, at Purim, is 
most timely. For the TishaB’abh observance 
more should have been undertaken for the 
stimulation of the emotions.



Dr. Abraham Geiger'3 masterful critique of the Ham-

His exposition is much more elaborate and

detailed than his Gutachten published the same year

neuen
Israelitischen Tempelvereins in Hamburg.

The latter document begins with the following

statement from the author:

and the 'Amidah are contained

Geiger states that the commandment to fulfill the

obligation of prayer according to the Talmud is ful

filled by the recitation of the "Habhinenu11 which con

tains in

Many variations of this prayerEighteen Benedictions.

Accordinglikewise appear in the different rituals.
the context of these prayers consiststo the Talmud,

of the following elements:

and found in the collection of Theologische Gutachten 

uber das Gebetbuch nach dem Gebrauche des

I can speak with full conviction that the 
ordering of the prayers is not in contra
diction with the laws of the Talmud and 
the rabbis as long as the essential prayers, 
"dhema" and its blessings, expressing the 
acceptance of the yoke of the kingdom of 
heaven and the remembrance of the Exodus 
from Egypt, 
therein.

-140-
Der Hamburger Tempelstreit-- Abraham Geiger...

an abbreviated form the whole context of the

burg Prayer Book is contained in Per . Hamburger Tempel- 
streit--Zine Zeitfrage which was published in Breslau 
in 18U2.
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1) Acceptance of the yoke of God’s kingdom.

2)

3)

U)
for Sabbaths and Festivals.

With specific reference to the intermediate bene-

lengthy exposition of the history of the development of

the liturgy in Israel. It is characteristic of Geiger’s

approach to many problems like the liturgy to work within

the context of historical development. By describing the

The critique of the Hamburg Prayer Book found in 

Per Hamburger Tempelstreit,is preceded by a rather

Remembrance of the Exodus from Egypt. 

"ALhoth, Gebhuroth, Kedushath Hashem".

Intermediate benedictions for weekdays or 

the ”Me’en Hayom11

various stages of development and by indicating the flexi

bility of theliturgy, he has ready justification for many 

of the reforms which he would like to have seen introduced

dictions according to the Talmud, a deviation in the form 

of expression from the traditional form is not only tole

rated, but also suggested as long as it serves the needs 

of the worshipper.

Geiger concludes his very brief "Opinion” with the 

statement that the "Moda’a ” of Herr Bernays claiming 

that the Hamburg Prayer Book is guilty of "frivolity” 

is completely unfounded and is in contradiction with the 

talmudic-rabbinic laws concerning the liturgy.
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into the reform ritual. The first stage in the develop

ment of the liturgy, according to Geiger, was the bib

lical period. At that time in Israel’s history, the

ferent sacrifices.
During the time of the Second Temple, a major de

velopment in the history of theliturgy took place.

knowledge of the Pentateuch was

brought closer to the people and the many public occasions

for its reading were employed. it was readAt first,

on the Sabbath when people were free from work and later,

also on Mondays and Thursdays, the market days when

people from the smaller towns travelled to the cities.

Such practice is recorded in the Books of Ezra and

Nehemiah.

The liturgy,during this period, took as its major

themes the two basic ideas involved in the concept of

Israel’s peoplehood, for Israel at that time began to

The two ideas were the

recognition of the Unity of God and the remembrance of

the historical deeds such as the Exodus, which helped

The third ideaconstitute the Jews into a people.

a

sacrificial cult occupied a central place in worship.

For the varied circumstances of life there were dif-

embedded in the liturgy was the request on the part of 

the people for God’s protection from danger.

During this period a

be constituted as a "people1’.
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For the first two ideas passages were found in

Scripture. The contained the thought of the ac

ceptance of the yoke of heaven as well as the remembrance

of

"Shema") .

In the morning, one recited the "Yotzer Or",
II Ahabbah Rabah11, and the "Ge* ullah". The first two

preceded the In the

evening, there were two blessings before the

two following it. Before the "Shema" one recitedllMat aribk

ArakVlm"; "Ahabbth 01am", "Ge1 ullah" and "Hashkibhenu "

followed.

of the Tefillah" as an integral part of the liturgy.

"Tefillah" consisted of three introductory and threeThe

On

the individual would insert in the middle ofweekdays ,

these benedictions the requests of his own heart. On

the intermediate bene-

juncture in Israel’s history as well as inAt this
the development of the liturgy, the prayers paralleled

Corresponding to thethe sacrifices in the Temple.

the Exodus from Egypt in the passage beginning: 
"Vayomer" (The third paragraph of the

The next step in the development was the institution
If

Next were added the blessings before and after the 

"Shema"..

"Shema11 and

diction consisted of the "Me'en Hayom".

Sabbaths and Festivals, however,

"Shema"

"shema", the third followed it.

concluding benedictions: "Alioth", "Gebturoth", "Kedushath

Hayom" and "Apjodah", "Hoda’ ah", "Birkath Kohanim".
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Tamid offering of the morning there was the Shacharitb;

parallel with the afternoon offering, there developed

the Minchah service; corresponding to the additional

ficial offering in the evening became the evening ser-

Ma' aribh. Geiger makes the interesting

point here that at that time the sacrificial service

service were practised together without

anyone ever questioning the right of this "innovation".

With the destruction of the Temple, the prayers

were bound to take
rificial cult.
taken on a new form, that of'Elghteen Benedictions" for

weekdays and Seven for Sabbaths and Festivals. In ad

dition, to private prayer "Shema" said early in the

and at the end of the day, there was a publicmorning

in the morning, in the afternoon, and a voluntaryservice

in the evening,at which times these benedictionsservice

we re reci ted.

Concerning the language of the prayers, Geiger

mentions that it was not compulsory to use Hebrew for

the later additions to the liturgy and even the es

sential prayers could be recited in any language(Bechol

lashon she’attah shome’a).

offering on Sabbaths and Festivals, there developed a 

Musaph service; and later what was the voluntary sacri-

vlce known as

on a new significance above the sac-

Under Gamaliel II, the "Tefillah" had

and the "newer"
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A special prayer was also
suggested by Samuel as a substitute for the Eighteen

1Amidah. Special formulas were introduced for the bene

fit of late comers to the synagogue to enable them to

catch up quickly with the service. These additions to

the Aramaic translation of the same;"Baruch

ly the entire content of the evening "Tef illah11.

Further additions included the "Kaddish" which

said after the completion of a religious

discourse; the "Yekum Purkan", a prayer for the scholars

in t he second "Yekum Purkan11. Geiger states that the

present day liturgy expresses most naievely the request

for the sustenance and long life of the "Resh Galutha",

and the rulers of Babylon, expressed in the first

"Yekum Purkan" and a prayer for the communities expressed

the established liturgy include

in the morning service, which contains the "Kedushah"

A further step in the evolution of the liturgy is 

represented by the order of prayers: "Shema,"Ge« ullah", 

"Tefillah" for morning and evening arising out of the

controversy recorded in Berakhoth 4b between Rabbi 

Yochanan and Rabbi Joshua.

originally was

"Vbha le Tzion Goel"

as well as
Adonai Leolam" in the evening service describing the 

kingship of God and His unity; "Va1 yechulu"and Fagen 

ALhoth" in the Sabbath eve service, which repeats brief-

Benedictions when one was prevented from saying the
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The “Koi Nidre" prayer likewise, is a prayer that,

according to the Talmud, was said during the New Year

but later transferred to Yom Kippur. Likewise the

Klppur until this Yom Kippur" and not as had originally

In thetwelfth century, however, under the influence of

Rabbi Jakob ben Meier (Tam) the meaning of the prayer

changed again this time in conformity with the ori-was

ginal Talmudic formulation.

Geiger points out that this prayer has been the

cause of much misunderstanding and the present formula

tion has

ties for misunderstanding.

Geiger concludes his discussion of the Piyutim, one

later liturgy.

the fixed nature of the liturgy as well as a protest a-

gainst the content of theliturgy which must always ad

dress itself to the contemporary religious spirit. The

Piyut, for Geiger, is the medium whereby the liturgy is

of the last stages in the development of the liturgy, 

with an analysis of the importance of the Piyutim in the

He sees the Piyutim as a protest against

no meaning and affords many further opportuni-

meaning of the pr ayer was changed so that the sins that 

were being forgiven were those committed "from last Yom

"Geonim" and heads of Babylonian communities while 

no such institutions exist any longer.

been stated: “from this Yom Kippur until next Yom Kippur".
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kept up to date with the growing religious spirit. The

directly with the Hamburg Prayer Book which is the main

concern of his study

According to Geiger, the main concerns of those res

ponsible for the first edition of the prayer book were

to beautify the service by restoring order and decorum

to the service; to eliminate those aspects of the liturgy

which brought the Jews into conflict with their present

political status; the elimination of all the abuses in

the calling up to the Torah by name, the

In theunseemly melody with which the Torah was read.

place of the chant which accompanied the recitation of

there was introduced simple musical recita

tions as well as choral singing accompanied by the organ.

Further innovations included the elimination of

the repetition of the "Tefillah". Instead of repeating

it aloud after being recited silently by the congrega-

The changes in the Torah service were limited to the

three-year cycle instead of the one-year cycle and the

Piyut provides for the right of the liturgy to undergo 

timely development.

Following this preliminary historical survey of the 

development of the liturgy, Geiger proceeds to deal

the prayers,

tion, it was recited once only and ajoud by the reader.

the Synagogue service, such as the selling of the 

"Mitzvoth",
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omission of the Haphtarah selections. The 1819 edition

Or. Geiger takes notice of the fact that the Ham-

"Vayfchulu" and "N.agen Abhoth"Passages, such as the

are

Itself is in German. The repetition of

such prayers gives the false impression that they are

obligatory prayers but in fact they were introduced only

initiate the Sabbath and Festival services in the Syna-

The in

clusion of this ceremony in the Synagogue service was

intended only for strangers who happen to have their meal

by the leader of prayer no longer has any justification

in the Synagogue--"something that certainly does not 

Geiger objects to the "Birkath

- Kohanim" in light of the fact that it is no longer de

livered by the priests and the recitation of the blessings

for stragglers to the Synagogue.

Geiger objects to the fact that the "Kiddush" is said to

l|8b 
occur in Hamburg".

gogue while this ceremony has meaning only in the home, 

at the meal (Ein Kiddush Ela bimkom Se1 udah) .

repeated superfluously and appear in Hebrew while 

the "Amidah

of the prayer book omitted many of the introductory 

prayers before the "Earekhu".

burg Prayer Book preserves the repetition of the words, 

"Ani Elohekhem Emeth" after the "Shema" calling atten

tion to the fact that it should read, "Adonai Elohenu 

Erneth" (The Lord our God is Truth).
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especially in consideration of the fact that in the

Geiger proceeds to discuss the criterion in the

The "Al Chet" passage is in Germanprayer in Hebrew.

but later abbreviated and repeated in Hebrew. With

refers to the suggestion of Holdheim that according

to the standpoint of the Talmud, the evening

reference to the question why the fundamental prayers 

in the evening service are recited in German, Geiger

"Tefillah"

does not belong to the obligatory prayers but rather 

is voluntary being that it does not correspond to any

The evening service for the Day of Atonement has 

the "Birkath Shelia" recited aloud by the leader of

Here again he notices the use of an incon

sistent principle, if any principle at all guided the 

Redactors of the prayer book in their decision as to 

the choice of Hebrew or German.

course of time its usage became limited to the festi

vals and in many communities only to the Muss ph.. 

service .

The evening service 

for Sabbath ahd Festivals has the following character

istics with regard to the language of the prayers: 

The introductory end concluding blessings to the "Shema" 

itself as well es the "Tohb Le'hodoth", "Kaddlsh", "Magen 

Attoth" end "Vayithulu" are in Hebrew.

prayer book for the prayers being in either German or 

Hebrew.
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The latter two groups belong,according to the Talmud,

to the obligatory prayers even in the evening. This

refers likewise to their introductory and concluding

blessings. Therefore, the accompanying blessings as

if the suggestion of Holdheim is correct that the cri-

"Shema" and its blessings in this case would beThe

considered basic prayers. Furthermore, the passage

known as "Parashath Tzitzith"” could be recited in

German since it wasn’t recognized until later by the

Talmud as part of the obligatory prayers.

Geiger then wonders why the Hamburg Prayer Book

has given the "Birkath Shebha" on the eve of the Day

of Atonement an "obligatory" character by having it

Likewise, the

and its blessings on Sabbath
and Festival evenings in German would not be justified

"BirkathShelia" and the

sacrificial service in the Temple. Therefore, the 

"Tefillah” is recited silently by the congregation and 

aloud by 'the reader.

terion for the use of Hebrew and German rests in the

It is necessary, however, states Geiger, to dis

tinguish further between the

" She ma Ve Haya Im Shamo a " a nd " Parashath Tzitzith".

distinction between "Basic" and "accessory" prayers.

recited aloud by the reader in Hebrew.

recitation of the "Shema"

well as the Biblical references should be in Hebrew,
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eccording to thia principle. Geiger concludes this
section of his critique with a word about the Torah

The following
prayers were either entirely or in part omitted from

the Hamburg edition:

1) The "Alenu lacks the verse;
"Shehem mitpallelim lehevel

2) The morning service of the Day
of Atonement lacks the two
Piyutlm; "Hagoyim" and "Melebh
Evyon".

3) The "AMinu Malkenu” lacks the
verse:

The second basic change in the Hamburg Prayer Book
I

is in connection with those prayers denigrating peoples

umikatrigenu" in the prayer for the 
martyrs;

"Nekom leenenu nikmat dam avadefcha";

L|) The verse: "Setom Piyut mastinenp

of other religious confessions and secondly with re

ferences to the coming of the Messiah.

a "caput

varek umltpallilim el El lo 
yoshia ";

service at the Hamburg Temple. The fact that they 
still read the Torah in the original is again 
mortuum" from the past.
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5) In the Sabbath morning service
the section from "Velo nitato
Arelim..." is omitted. The
omitted section here expresses
the thought that God did not
bless the non-Jews with the
Sabbath. This gift He reserved
for the Jews.

Geiger criticizes

The second point of deviation from the traditional

liturgy concerns those passages mentioning the return of

all Jews to Palestine with the coming of the Messiah.

paratistio characters of the prayers and to replace it 

by a more universalistic character.

the redactors of the prayer book, however, for lagging 

behind in their application of the guiding principle. 

The changes made were merely external and minor.

The doctrine of the election of Israel echoed 
in the prayer book liturgy should have made 
room for the idea of Israel's mission, her 
acceptance of the belief in the One God and 
her task to preserve this belief and to bear 
this mission throughout history until that 
time when all mankind will.be united in the 
acceptance of this belief.^'

Likewise does the prayer book omit many of the 

Piyutim in which the mood of the middle ages is dominant 

in accordance with their intention of removing the se-

will.be


J
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The

Yet, many

passages in the prophetic writings picture the messianic

It will be a time when

The Messiah

The

fulfillment of this idea in the different states in which

they happen to live.

In this connection, many passages from the prayer

book had been omitted:

Tzion Tair1' which is also lacking in the Spanish-Portugese

The older view of the Messianic concept conceived of 

Israel’s salvation in their possession of the Holy Land 

and in the restoration of the sacrificial system, 

role of the other nations, however, was vague, that is, 

whether by their acceptance of Judaism or by their 

allegiance to its fundamental principles.

1) In the morning prayers the section from

Vei-kayanv <Lanu.«.. « .mi Amar;J^^Onai

2) The phrase: "Efes bilte^ha goalenu limoth

world and the value of Palestine is relinquished.

Jews as bearers of the pure God idea can realize the

age in a more spiritual manner.

truth and love will reign among the peoples.

becomes a personification of the divine direction of the

hamashiach."

l|) the verse, "Vehavienu leshalom... 

vetollfchenu konfiniyoth leartzenu"•

3) The sentence beginning, "Or Chadash Al
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5) In the Musaph service for Festivals,

On the other hand, Geiger points to those several

passages which have been retained in the Hamburg edition.

Temple in Palestine. Dr. Gotthold Salomon, in his; Das

retained:

Salomon makes reference to those Jews who did not

return at the time of Ezra to Palestine but who remained

In the ordinary prayers the dominant 
thought is that the promise of Zion 
and Jerusalem’s restoration can only 
take place or be fulfilled when Israel 
physically and personally gathers to
gether in the Fatherland.. .The Tempie- 
gemeinde believed most certainly in 
such a restoration. If not why would 
the prayer: ’Let our eyes behold Thy 
return to Zionr be so often repeated? 
How could she pray to God on every 
Festival: ’that He should have pity 
upon His Holy sanctuary, through His 
great love should rebuild it...'? 
The Temple Gemelnde does not believe, 
however, that the restoration postulates 
the physical and personal return of 
every Israelite to the land of Judah. 
We can hope for the restoration of the 
Fatherland with all our hearts, we can 
request the same from God, but in the 
land whither God had sent us, that land 
in which we live and work, the land to 
whose government we are obedient, the 
land which we serve...50

Neue Gebetbuch und seine Verketgerung, makes the follow

ing distinction between the passages omitted and those

the passage: "Vekarety pizurenu” and "Bene B&tikha".

These passages likewise speak of the founding of the
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in Babylon. Dr. Geiger questions whether the Templege-
meinde really believes in the restoration as Dr. Salomon
had explained it. Geiger calls attention, however, to
two passages of Messianic import which are retained in
the Hamburg edition:

1) Hamburg Prayer Book 1819, p. 28. In the section

vers e:
corners of the earth..."

The justifica- !
tion for the retention of the above is that they leave

open possibilities of interpretation other than in the

Geiger looks upon the view of Salomon reflected in

the prayer book as a compromise due to their reluctance

to abandon much of the past tradition. A similar explana

tion to that of Dr. Salomon’s is given by Bernfeld in

his Toledoth Hareformatzion Hadatith in which he iexpiatns

the distinction made by the redactors of the Hamburg

Prayer Book between those passages to be omitted and

He felt that those passages inthose to be retained.

which Zion and Jerusalem were used symbolically could

The passages clearly indicating a physicalbe retained.

return to Zion were to be omitted.

2) In the Musa ph service of the New Year, the section: 

"Lift up a banner to gather our exiled".

beginning: "Attah Hu Adonai Elohenu Bashamayim..." the 

"Gather those who hope for Thee from the four

literal sense.
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Geiger questions the meaning of the word, "Musaph1' in

this passage according to its usage in the Hamburg edi

tion. The traditional version has the words, "Naf aseh

In the Hamburg edi-

Yet, in the language

There is an inconsistencyalways refers to the sacrifice.

the expression: "Ubhimkom" indicating that sacrifice is

This is foundnot meant but rather the Musa ph prayer.

f 
I

the text in the Hamburg edition is emended to read: 

"Shetlkabel aresheth sifathenu bimkom korbonoth.. • ”

I

II

I !

here, however, in that the same edition of the prayer 
book (1819) in the Day of Atonement service (p. 239) has

in the existence of an independent Jewish state and if 
this link is broken from the entire chain, the whole chain 
itself falls apart.

Geiger feels that the belief in the ingathering of 
all Israelites is an essential consequence of the belief

sacrifice or to the Musaph prayer.
of the Siddur, the word'’Musaphrl,. according to Geiger,

5
j

With reference to the sacrificial passages, Geiger 

makes mention next of those passages omitted or changed 

in the Musap'fi service. In particular he points to the 

"LeMoshel; Tzivita" of the Sabbath Musaph service where

venakrihh'1 indicating the sacrifices.

tion, (page 62 of 1819 edition) these words are omitted.

Therefore, the word, "Musaph" can either refer to the Musaph
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T

in the 181)1 edition for Sabbath and Festival services 

as well. Geiger feels that the emendation in the 1819 

edition is a "Halftruth" and not much different from 

the older traditional version. The redactors should 

have been more straightforward in their dealing with 

the concept of sacrifice by truly acknowledging that 

prayer occupies a much higher place than sacrifice.

There are some Piyutim, however, dealing with the 

sacrifices which are retained in the Musa ph service. 

Geiger mentions the Piyut;"Attah Konnanta" and the va

rious sections comprising the A&odah service on the 

Day of Atonement. (Hamburg Prayer Book pp.21)9-62).

Though Geiger criticized most severely the Re

dactors of the Hamburg Prayer Book for their failure 

to carry out their progressive principles, he confessed 

that the prayer book in spite of its "half truths" re

presented a first major attempt in reviving the Jewish 

liturgy. He ascribed this failure on the part of the 

Hamburg leaders to ^heir lack of proper historical and 

theological perspective in light of developing "Science 

of Judaism". By focusing their attention upon the 

details of the liturgy, they failed to consider the 

ultimate importance of truly forward-looking principles.

In comparing the Hamburg Prayer Book edition of 

181)1 with its earlier edition, G0iger sees evidence once
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wers omitted.

P.l|2)

cept. in the state of suspension as in the earliersame
edition.

by parentheses. The insert does not appear in the
German translation.

■

the phrase: "Asehla’ma'an harugim al shem kodshekha" 

(p. II48 to be compared with p.89 of earlier edition).

following the Spanish-Portugese practice is taken up 

in the new edition but in smaller print and surrounded

The passage beginning: "Vetechezena enenu 

beshuvekha le Tzion" ends with the words: "She »o tie he c a

With regard to the hope of Israel for the future, 

the new edit!on,according to Geiger, leaves this con-

G0iger questions the purpose be

hind this emendation.

The new edition lacks in the "Avinu Malkenu”

The phrase: "Koi Bekhorehem Horagta

UbekhoreKha ga’alta" in the "gzrath Ayothenu" prayer was 

omitted. (Compare 181|1 edition, p.61| with 1819 edition,

again of the conservative thinking of the Temple leaders. 

The service, instead of becoming shorter, became more 

lengthy through the addition of the introductory morn

ing prayers (Pesuk£ dezimral) and many prayers formerly 

in German translation now appear in the original Hebrew.

The idea of Israel’s estrangement from the nations 

again was not completely removed but only a few passages

levadekha beyirah na’ahtpd". The section beginning, 

"Or Chadash" which was omitted in the first edition
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The new edition does the same with the section

It is inserted in parentheses and not translated.

The AShodah service on the Day of Atonement omits the de

tailed explanation of the manner in which the priests

of old performed the sacrificial cult.

The most noteworthy changes in the new edition of

the prayer book,according to Geiger, is the addition of

a Vesper Service for Sabbaths and Festivals. Yet, this

must be recognized as a backwards step being that the

addition of such a service is superfluous.

Furthermore, with r eference to the minor festivals

like Chanukah and Purim, the new edition furnishes the

Hal lei for four occasions:

and New Moon. The 1819 edition of the prayer book re-

Yet, the blessingserved the Hallel for festivals only.

over the Hallel in the new edition is inserted in parenthe-

Geigsr suspects thatses and appears in smaller print.

non-biblical commandment,

Further evidence for this sug-serted in parentheses.

gestion issues from the fact that the same blessing is

used for the circumcision, lulab, and shofar without any 

dis tinetion.^1

beginning: "Vehashebh Et Ha’afclpdah ledivir Betekha...”

because the blessing is for a

its suitability was held in question and, therefore, in

Chanukah, Purim, Festivals,
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S. Holdheim--Uber das gebetbuch nach dem Gebrauche

des neuen Israelitischen Tempelvereins

zu Hamburg.

Dr. Holdheim’s '’Opinion” on the prayer book contro-

The

collection of Theologische Gutachten includes some of

they are found in the Theologische Gutachten and thenas

B) The departures in content do not affect any

I shall discuss in more detail a few of the points ela

borated upon in the larger work.

the main points made by Holdheim in his major critique.

I propose to summarize first some of Holdheim’s views

versy is explained in detail in his major critique of the 

Hamburg Prayer Book in the form of

C) The belief in Redemption and in the Messiah 
as well as the doctrine of the Resurrection 
of the dead have suffered no essential change 
in the prayer book and the main passages 
reflecting such beliefs have been preserved. 
The fact that the belief in the Messiah is more

essential points that would cause one to act 
with caution. The Jewish spirit of prayer as 
it developed from purely national motivations 
to pure religious motivations is generally 
preserved and is the very basis of the prayer 
book.

a "First Vote".

A) The liturgical content of the prayer book with 
reference to the fundamental and accessory 
passages and their historical and dogmatic 
meaning is not to be differentiated from any 
other prayer book in terms of its destroying 
the spirit of prayer. Therefore, it is fitting 
that this prayer book be known according to the 
general title of ’Prayerbook of Israelites...’
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Holdheim mentions at this point that he cannot under-

be limited to Israel alone. Holdheim feels that one of

into full agreement with its expression in the prayers.

i
■

stand the statements of his colleagues who, when speak

ing about "Israel’s religious future" seem to have in 

mind something other than the hope that Israel’s future 

is to be associated with that of all mankind and not to

the major contributions of the new prayer book is that 

it has brought the developing religious consciousness

■ D) The additions to this book are all new 
prayers in German and should, along with 
the hymnal, replace many of the Piyutim. 
The content of such prayers addresses 
itself to the meaning of the day and is 
in harmony with the inner character of 
Jewish ritual and needs no further justi
fication.

spiritual than personal as the belief in 
Redemption is more universal in applying 
to all mankind,rather than to Israel 
a lone, should not find disfavor from any 
Israelite in light of the fact that these 
beliefs,as they appear in prophetic thought, 
are now in harmonious agreement with their 
expression in the prayer book.52

E) For those of the Hamburg community who pray 
from this book and for those not of the com
munity who may come to pray from this book, 
we hope, as did Solomon in I Kings,8, .-
that the spirit of God may fill them with en
lightenment, with piety, joy, and love.53

One of the major points elaborated upon by Dr. Hold
heim in his "First Vote" is the question of the repetition
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The congre-

Holdheim cites the discussion on this issue in the

Talmud based upon the opinion of Rabbi Gamaliel, as

It is Rabbi Gamaliel’s

of prayer for the entire congregation. The oppos ing

opinion to that of Gamaliel’s claims that each congregant

must pray himself and thereby must fulfill his own obliga

tion. The Gemarah seemingly opposes Gamaliel in men

tioning that the leader of prayer only fulfills the ob-

Those that are so versed must fulfill theirnot versed.

From this follows the custom of theown obligations.

synagogue that the congregation recites the Eighteen

the same aloud for those unversed.

Shulchan Arukjh Orach Ghayim 12?U) • HoldheimIX:2,3,L|.

-Benedictions silently and the leader of prayer repeats

(Maimonides,Prayer VIII:9,10,

It is the practice of the Hamburg

Temple to recite the Eighteen Benedictions or the

stated in Mishnah Rosh Hashanah IV: 9.

opinion that the leader of prayer fulfills the obligation

gation prays together silently. In the evening service, 

the entire "Birkath Shebha" is recited silently in German 

and is not repeated aloud.

ligation of prayer for those in the congregation who are

congregation and then are repeated aloud by the leader 

of prayer.

The Hamburg Temple practice 

differs from the practice of traditional congregations 

where the Benedictions are first said silently by the

of the "Tefillah”.

"Birkath Shebfoa”, as the case may be, aloud.
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the leader of prayer since each must fulfill his own

obligation. The practice of the entire congregation

praying silently at first followed by the repetition

of the leader of prayer is a much later institution and

appears to have no foundation in the Mishnah and Gemarah.

adopted by the Hamburg Temple, namely, that the congrega

tion recites the Eighteen Benedictions along with the

reader, though it comes into conflict with the later
rabbinical authorities, does not at all violate the Tal
mudic ordinance.

Holdheim discusses next particular points in the

content of the liturgy which the prayer book omitted or

changed.

A) The ommission of the "Alenu” appears strange
The reason for such an omission is not atto Holdheim.

The fact that at one time somethingall clear to him.

unworthy was found to be implied in the prayer is no

The fact that theground for its elimination today.

are replaced by German prayers at the end of the sermon.

■

prayer does appear in the Musa ph service of the New Year 

indicates that there is no motive at all for its elimina

tion as a final prayer.

B) The second "Yekum Purkan" and the "Misheberakh"

indicates, however, that according to the Mishnah and

It follows, says Holdheim, that the order of service

Gemarah, those who are versed should pray silently with
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1)
2)
3) "Birkath Haminim"

"The expression of God’s name associated with such

D) The omission of the "Koi Nidre" has its autho
rity in Nedarim 23a which states: "It is not right that
one should say it, because people would thereby act

n Landrabbinervows..

rary times.

E) All changes with regard to sacrifices are in

accordance with the Talmudic principle that prayer is

to b e substituted for sacrifice. "The prayer book in

Holdheim

admits, however, that in one point the Redactors of the

prayer book have given themselves liberty over and

"Ahi? Harachamim"
"Abtinu Malkenu"^

In this connection the following prayers 

are to be mentioned:

thoughtlessly with regard to

Hirsch in Oldenburg had already removed it in contempo-

question has included unchanged the principle of the 

Talmud as it refers to these passages'.’

opportunity for much misunderstanding concerning our re

ligious principles and the beliefs of other religious 

confessions.

C) Omission of those ideas which appear intolerant 

to our convictions, that is, those ideas which give

a meaningless idea can only lead to the vanishing of 

God’s name".
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beyond what the rabbis of the Talmud would permit.

They changed those passages which speak about the re

membrance of the bringing of sacrifices to the Temple.

The modified version speaks about the acceptance of

prayer in the place of such sacrifices which f ormerly

were brought to the Temple. "One may ask, has one the

right to oppose a view such as that of the rabbis with

regard to the restoration of the Temple and the sacri

fices ?

Holdheim states furthermore that

he can only doubt the ’’obligatory" nature of such

prayers since these passages do not belong to the main

Benedictions.

Secondly, the restoration of the sacrificial cult

lower cultural development and as a commandment it was

Its importimportance.

manifest in light of the fact that the pagan worship of 
God will be completely overcome all over the world and 

thus all forms of sacrifice will come to an end.

If the community for whom this book is intended 

lives according to such a conviction, it has the right

They were later accretions and have more 

the character of later Piyutim than of original prayers.

to omit from their prayers those passages concerning 
such conviction".^

represented originally only an accomodation or recon

ciliation of God’s wisdom during the time of Israel’s

originally only of temporary

ance in the future Messianic age will not at all be

ideologically was never accepted as Dogma in Judaism.

Maimonides expressed the view that sacrifices
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Reference is made to the intermediate benedictions
!!of the

which contain references to the above-mentioned

concepts .

established practice should have been discontinued

Gotthold Salomon--Das Neue Gebetbuch und Seine

Verketzerung.

participants in the Hamburg Temple controversy,begins
begins his "Opinion" by recounting the events which led

"Mo 'da 'ah11 and to the need for Justi-

The new edition of the prayer book is significant,
he feels, because it took into consideration not only

but the daily homethe Sabbath and Festival liturgy,
liturgy as well. Equally significant is the addition

n

since it represents an important means of keeping alive 

the prophetic message in our time.

F) With reference to the concepts of Redemption, 

Messiah and Resurrection of the dead, this prayer book 

has permitted no essential change and all the passages 

reflecting such beliefs are included.

G) Finally, with reference to the Prophetic Readings, 

(Haphtarah), Holdheim regrets that such an old and well-

to Rabbi Be mays '

fication of the ref on® instituted by the Temple.

Tefillah"; the prayer for the New Moon and the 

"Yigdal",

Dr. Gotthold Salomon, one of the most important
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of the

Isaac Bernays, Chaham of the community, openly op

posed the The

principal synagogues of the Gemeinde:

56

Dr. Salomon proceeds to demonstrate that the claim
of Rabbi Bernays was unfounded. He analyzes the Hamburg
Prayer Book in light of the three basic concepts under
attack by Bernays: Redemption, Messiah and Resurrection.

A REDEMPTION

Rabbi Bernays claims that in the prayer book there

is no mention of the redemption of Israel. Salomon retorts:

"Pesuke de ZimraH1 which comprise pages 22-51 of 

the new edition.

new prayer book and declared it illegal, 

following proclamation was publicized in the three

Wften in the year 1819 the so-called "Gebetbuch 
fur Sabbath and Festage "appeared and the then 
Beth-Pin took notice with deep distress of 
the intellectual mutillation of our main 
prayers, of the intentional deviation from 
the Jewish form of prayer and of the ruin of 
the liturgical spirit through the omission 
of passages dealing with our religious future-- 
Redemption,Messiah, and Resurrection—they 
laid down the following prohibition: ’The 
Beth-Pin warns and informs every Israelite 
that he should not pray from this book and 
whoever prays from it has not fulfilled his 
obligation with regard to prayer. Meanwhile 
a new edition of the same book has appeared: 
’Gebete der Israeliten* and is guilty of 
the same omissions, deviations and frivo
lous handling of our religious future. The 
*Issur* of 1S19 applies to this book as well.
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pressions ": ’Who bringest a redeemer to their children's

children•”.

prayers in the prayer book where this usage may be found

but feels no need to justify the change in translation.

must follow immediately upon the ’’Ge’ullah”. Dr. Salomon

asks whether this prayer book is opposed to this order

as contained in the rabbinic ordinance and answers in

the negative. He cites the Hamburg Prayer Book, 181)1

edition, p. 8, where the order is maintained.

Two other examples of instances indicating the

prayer book has not deviated in its teaching of the idea

and in the Day of Atonement Vesper Service. In the

In the latter case, there is the section beginning: "Ubha

leTzion Goel’’ describing the coming of a Redeemer to

Zion.

MESSIAHB

Dr. Salomon furnishes three examples from the new

first case we find the phrase,’’Sound the great shofar for 

our freedom and lift up the banner to gather in our exiled". -

of Redemption are to be found in the New Year Service

’’The Tempelgemeinde prays along with all Jewish congrega-

According to rabbinic ordinance, the "Teflllah”

tions on earth and indeed with the same words and ex-

However, the word; ”Goe 1*’ is translated as "redemp-
W 

tion" in accordance with the German word, ’’Erlosung’’.

Dr. Salomon makes mention of this fact and cites the
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"May the

n

2) On the New Year and on the
Day of Atonement "Let the light of Thy son

tt

3) The "Yigdal" prayer contains

the verse:

C) RESURRECTION.

The Tempelgemeinde prays along with all other con

gregations in the "Birkath SheHa" as well as in the

’’Eighteen Benedictions" as follows: "Thou bringest the

dead unto life.. .Bra is ed be Thou 0 God who bringest life
to the dead". Dr. Salomon asks if the belief in Resurrec

tion of the dead could be more clearly expressed than in

the above instance.

The "Kaddish" likewise includes the thought of Re

surrection in the phrase:

Dr. Salomon claims that the Tempelgemeinde has

"We have not destroyed those

"God will at the end of days send His anointed 

that He may redeem those who wait for His salvation...".

remembrance of us and of the anointed one, the son of 

David, Thy servant

one prays:

David shine forth...

edition of the prayer book which make reference to the 

coming of the Messiah: 1) "Ya'aleh Veyavo",

passages describing Israel’s future hope through devia

tion from the Jewish spirit of prayer."

the Jewish form of prayer.

neither intentionally nor unconsciously deviated from

"Dehu Atid lechadata alma"
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The author concludes this first section of his cri-

one of

The next point to be taken up is a further statement

The statement reads:

not a Jew.,.” Salomon challenges this statement of Ber-

First, he finds it difficultnays on several grounds.

to believe that the many Jews assembled in Hamburg and

prayer book are not to be

considered ’’Jews" even though the prayer book does not

lack one essential teaching of Judaism. Secondly, we

know from the many rabbis, such as; Maimonides, Nachmanides,

Albo , etc., that a Jew is one who recites the words: "Hear
the Lord Our God, the Lord is One”.0 Israel, We are re

ferred also to the statement in Megillah 13 that one who

"We cannot be-• denies idolatry is to be called a Jew.

lieve that such a claim has come from the lips of a rabbi

and we should expect an apology for this unbelievable

made by Rabbi Bernays in his "Noda*eh" concerning any 

Jew who prays from this prayer book.

"He who prays his obligatory prayers from such a book is

The prayer book in its older and newer 
form is rooted in Jewish soil, it sa
tisfies all requirements of mosaic- 
rabbinic Judaism and is neither in 
contradiction with the teaching of the 
Mishna and Talmud, nor with any 
the traditional prayer books.5“

tique with the following statement about the Hamburg 

Prayer Book:

Leipzig who pray from such a
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«59remark contained in the interdict...

Dr. Salomon states further that the liturgy as such
nconsists principally in the recitation of the "Sheina

and "Tefillah" according to Baba Kamma 92:2; Ta1 anith

1:1, etc.

There is justification, says Salomon,for the fact

fact that the new edition of the prayer book begins with

the prayer: "ElohSi Neshama" (p. 20) and not with the

With thisprayers with which other prayer books begin.
the Tempelgemeinde, in its prayer book hasnew order,

followed the Maimonidean principle that it would be a

Prayer without

I

great error to read every benediction in the Synagogue. 

"The people were accustomed in many of our cities to 

recite these blessings one after the other and it is an

intention than much without intention, 

pure intention is like a body without a soul".

earth; therefore let thy words be few".

have likewise said: "It is better to do a little with

High Holy Days.

was guided by Scripture and by the rabbis:

with they mouth, and let not thy heart be hasty to utter 

a word before God; for God is in heaven, and thou upon 

earth: therefore let thv words be few". The rabbis

error and not fitting to do this'.’

It is even less damaging to the prayer book that 

only a small number of Piyutim had been selected for the

In this respect, the Tempelgemeinde

"Be not rash
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In his next section, Dr. Salomon discusses that as

pect of the Hamburg Prayer Book which differs from the

traditional prayer book.

Thy will as ordained in

In this ordinary text, the restoration of Zion and

ing.

” be so often repeated and if the

Tempelgemeinde did not believe in a restoration why

would the following prayer be included in the service:

Jerusalem can take place only when Israel is gathered 

to the Fatherland without implying a spiritual ingather-

Beshuvekha leTzion...

Salomon explains that the deviation in this case from 
the traditional version is based upon a firm principle.

The Musa ph prayer represents one instance in 
which the Temple prayer book deviates from 
the ordinary prayer books. The traditional 
reading is as follows: ’May it be Thy will, 
Lord our God, to bring us to our promised 
land with joy and to settle us within its 
borders and there will we bring the sac
rifices enjoined upon us, the daily offer
ings according to their order, and the ad
ditional sacrifices according to their re
gulation; the additional sacrifice of this 
Sabbath... ’ .

The Tempelgemeinde believes in a restoration 

otherwise why would the prayer: "Vetechezenah Einen^

In the place of the above, the Tempelgemeinde 
prays as follows: 'May it be Thy will, Lord 
our God, to accept the words of our mouths in 
place of the sacrificial offerings, the daily, 
festival as well as today's prayer in the 
place of the additional Sabbath sacrifice as 
is the commandment of 
Thy Holy Torah...'. 1
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"She Tashv^i Uterachem Alenu Veal Mikdashekha... ’’ ?^

The difference between the two views is that the

"We

can wish with all our hearts for the restoration of the

Fatherland,

for which we work and this is in accordance with the

teaching of Judaism".

those passages in the Musa ph Service mentioning the

Salomon claims that in this case also theresacrifices .

is

book in their decision to omit such passages. This

principle is in accordance with Mosaic-Talmudic tradi

tion.

The second point of departure in the Hamburg Prayer 

book from the traditional text is in connection with

we can even request it from God, in spite 

of the fact that we live in a land which we serve and

Tempelgemeinde believes that the restoration has a spi

ritual connotation and does not postulate the physical 

and personal return of every Israelite to Judah.

fu^re in which we do not in the

Didn't the Jews exiled to Babylonia receive 
the promise from God: 'I will gather you 
from all the peoples and lands whither I 
have exiled you’ (Jeremiah 29:11|) • Didn't 
Ezra himself stay seven years in Babylon? 
How many Levites remained there? The 
physical and personal presence in Palestine 
is no condition of the belief in Israel's 
religious “ 
least doubt

a principle which guided the redactors of the prayer

The bringing of sacrifices, according to

Leviticus 1:2 is a voluntary act for each Israelite and
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only the place where sacrifices are to be offered and the

I shall cite an example from each:

Midrash Rabbah (Exodus 32):

Greater is the one who acts

prayer than all the sacrifices".

Salomon claims further, that the sacrificial cult

Maimonides, in the Mgreh

Nevughim 3:32, had the following to say about the role

of sacrifice in early Israelite history:

period and that it would probably have found no men

tion in the teaching of Moses if the cult had not been

manner in which they are to be brought are stipulated in 

detail. Salomon mentions the many prophetic and rabbinic 

references which place the role of sacrifices in their

"He who preoccupies 

himself with Torah does not need burnt offerings neither

witnessed among those peoples and religious systems 

before the advent of Israel.

meal nor guilt offerings.

with righteousness than all the sacrifices, greater is

proper perspective.

Jeremiah 7:21-21]: "I did not command your fathers con

cerning burnt offerings when I brought them out of 

Egypt".

At the time of the Mosaic legislation the 
sacrificial cult was not only a general 
practice but was a pre-occupation. The 
wise legislator used this folk opinion as 
a means toward his elevated goal which was 
to bring the people from the worship of 
many Gods to the worship of the One God.

had never been considered important or essential in any
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The concluding section of Dr. Gotthold Salomon's

Critique is concerned with the order of service on week

days . He takes up the matter of the intermediate bene

dictions of the I"Tefillah" which appear in German and

With reference to the intermediate benedictions

being in German, we are reminded of the statement on

Likewise, he cites Orach CKayftm:

with the following words; "This prayer is missing in

prayer books of Israel".

It is felt that such prayers as the "Birkath Haminim"

not at all in harmony with the teaching of Judaismare

which to strive to become like God in heaven

(Beratopth 10:1).

Salomon concludes:

Salomon justifies the omission of the twelfth bene
diction of the "Tefillah" known as the "Birkath Haminim"

Prayer in the vernacular is not only permitted, but is 
to be recommended".

Tempel prayer book and should be missing in all the
6 Ip

secondly the twelfth benection which is missing.

urges us

and to forgive the sinners (Exodus 3L|:6; Deut.l3:f?)«

Sotah 33:1 that the "Tefillah" is permitted in any language 

that one understands.

The Talmud also says: "Never pray that the 'Sinners', 

but rather that the 'sins' may disappear from the earth".

The sins may disappear from the earth, 
but the sinners live and should improve 
their ways! This is the spirit that
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Z. Frankel-- Das Neue Hamburger Gebetbuch des
Israelitischen Tempel. Schreiben des

Oberrabbiners Dr. Frankel ary jiia Direc

tion des Tempelvereins zu Hamburg.

One of the significant opinions in the Hamburg Temple

A response to Dr.

Sendschreiben an den Herrn Dr. Frankel.

Dr. Frankel was critical of the manner in which

Rabbi Bernays had issued his famous "Moda 'ah” and was

equally critical of the intentions of the committee res

ponsible for the publication of the Hamburg Prayer Book.

The opening section of Frankel's opinion deals with 

his attack upon Bernays:

His opinion appeared in several issues of 

the periodical: Per Orient in 181|2.

I studied ail the passages (in the prayer book) 
and it is my judgment that Bernays took a 
course of action, concerning the manner in 
which he expressed his opinion about the prayer 
book, that is not at all worthy of a spiritual 
leader or of a rabbi.65

must live in the prayers of Israel. And 
if the new prayer book served no other 
purpose than to remove the twelfth bene
diction, it has replaced this negative 
idea and has performed a positive service 
which should be considered by all rabbis,, 
and imitated by all preachers in Israel.

Frankel’s opinion appeared that same year from Dr. Gotthold 

Salomon:

controversy of I8I4I was submitted by Dr. Zacharias Frankel 

of Dresden.
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He accused Bernays of

fanatic in his methods and in particular with

Frankel critized the prayer book committee for

Dr. Frankel next takes issue with a series of pas

sages or prayers in the new edition either because the

con

tinuity of the people.

1) - He makes reference to the note at the end 

of the 181|1 edition of the prayer book which states the

prayer in question does not follow a firm principle or 

because it interferes with the national-religious

respect to the letter’s statement that anyone praying 

from this book would not be considered a Jew.

Frankel continued to say that Bernays had failed in 

his endeavor because he forgot that it is through love 

and tenderness and not by hatred and enmity that true 

enlightenment can be achieved.

He complained further that the prayer book 

had lost continuity with past Jewish tradition:

proceeding without a well thought out scientific prin

ciple being that there appears to be no definite motiva

tion for the particular omissions or for the passages 

retained.

glomeration lacking 
ideas or feeling.°°

being a

The redactors have regretably set aside 
a more than thousand-year history that 
seized the hearts of thousands of wor
shippers and that was repeated in all 
the houses of prayer in Germany. The 
mixture of prayers from the Ashkenazi and 
Sepharadi rituals has also led to a con- 

inner consistency of
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The note
reeds:

Frankel claims that if the insert: "Restore the

should likewise have been omitted since the latter is

However, if theonly the continuation of the former.

be Thou whom alone

Redactors thought that by retaining the section, 

"Vetechezenah Einenu.. .n they were acting in accordance

sociated with the original version of the *Retze* found 

in Leviticus Rabbahwhere it reads: "Retzeh ^bhinu Shokhen

following with respect to the changes that have occured 

in the"AUpdah" prayer of the "Tefillah".

worship to Thy Sanctuary" was omitted then the phrase: 

"Let

H

with the principle: "Hamachazirin me'ein tha^t'mah samuKh 

lecha'tima" this could not be since the blessing: "Blessed

we serve in reverence" is to be as-

The ordinary formula of the 'RetzeM is 
neither the original nor the general 
form. On the day of Atonement it was 
the custom of the high priest to pray 
the 1 RetzeH not according to our for
mula...We conclude the prayer with 
"Blessed be Thou 0 Lord whom alone 
we serve in reverence.' This condlud- 
ing formula was the daily one. What 
appears in our text in brackets ('Restore 
the worship to Thy sanctuary' ) is a later 
insertion with which the continuity was 
broken. According to Sefer Hatfrshbatz 
the tradition according to which we pray 
today is not the tradition used at the 
time of the Temple...

our eyes behold the return to Zion with mercy"
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Here the phrase:

2) Frankel notes that the "Emeth VeYatziv" is

The

recited by the priests each morning in the Temple,was

according to Shabbath 21j and Rashi to that passage.

14)

the translation for

version).

Hashalom”• The Spanish-Portugese and European rituals

fI

5) Frankel takes up next the same question which 

concerned both Geiger and Holdheim, i.e., the use of

The "Hashkftfcenu" on Sabbath Eve ends with

(weekday

’’Emeth Ve’

It should end,according to Frankel,with 

"Pores Sukath Shalom” for, according to Leviticus Rabbah 

"For all good and comforting blessings which the Holy 

One Praised Be He brings to Israel one seals with 

"Hashalom”.

omitted on

’’PoresIn the "Shema'*, therefore, one says:
Sukath Shalom” and in the "Tefillah" one says: "r.a»0seh

3) The "Mogen Ahhoth" could have been omitted 
since it was instituted because of the danger of demons

If the redactors used as their guid
ing principle the age and tradition of a prayer, surely 
they would have preserved the "Emeth VeYatziv'* since it

page 62 of the prayer book.
Emunah” is given-.

"Shomer Amo Yisrael lo'Ad”

according to Tamid 5:1. Evidently, they wanted to avoid 

the "Tautology” which would arise from the German trans

lation of the words of this prayer.

have, ’’Pores..." for Sabbath and Holy Days.

BeTzlon Mehera Ya’avdukha Bonekha". 

"VetechezenahEinenu"is missing.
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6) With reference to the theological notions of Re
demption, Messiah and Resurrection, Frankel points out
that on page 22 of the new edition, the section: "Vekayem
lanu--ue-'Amar Adonai* is omitted in the translation.
This same point was discussed by Geiger. Frankel states

that the subject of this section is not a physical and

personal redemption as he claims Dr. Salomon had

Is the opinion that because the evening ser
vice is voluntary or did the Redactors presume 
that the ’Magen Abhoth' served as a substitute 
for the Hebrew? If the latter is true, then 
they are inconsistent since on the evening 
of the Holy Days the 'Birkath Shebha1 is in 
German and there is no 'Magen Abkoth'.

"Birkath Shebhan are in German; in 

the morning service, they are in Hebrew.

If the former is true, then it certainly is 
well known that the fact that the evening 
' Tefillah' is voluntary, applied only to 
the 'Amidah and not to the blessings be- 
fore and after the 'Shema '...

Why on the eve of the Day of Atonement have 
they put the 1 Shemone Esre1 in Hebrew? 
They would have been more consistent if it 
were in German like on the eves of Festivals 
and Rosh Hashanah. Does the German prayer 
on the Day of Atonement not have the same 
importance and value as the Hebrew whose 
place it fills all the year long? If Hebrew 
is used on this evening, why isn't Hebrew 
used for the blessings before and after the 
’Shema’? oo

Hebrew and German for the basic and the accrued prayers. 

In the evening service, the blessings before and after 

the "Shema" and the
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This passage like many of those
4

passages that were preserved refers to a different kind

of redemption.

ria tion.

Eight pages later, the following section is not
omitted: "Gather those that wait for Thee from the four

"Vetiitnehu m&hera Utegadel Kevodo" appears.

7) Dr. Frankel finds further inconsistency in the

fact that many passages which are found missing on one

particular page appear again in the same prayer on another

In the Evening Service, for example, there is noPage.

translation for: "Mashiv Haruach Umorid Hageshem". How-

Avothenu" is mis sing.

Hebrew but not in translation and

it appears in both the Hebrew and in the German.

8) Page 65 lacks the "Vene»emar" before "Go'alenu

Adonai Zebhadth Shemo".
n

one

ever, in the Morning Service, the translation does appear.

Secondly, on page 11, the translation for: "Vezibhron

9) Instead of the passage: "Velo H^tato.. .legoyy€»»•

", etc•finds the reading: "UleYisrael Amekha Potato..

Dr. Frankel blames the Reformers for overlooking the

On page 70, it appears in the 

on pages 99, 11|1,187

interpreted it to mean.

This was omitted by the Redactors even

the passage:

though it was introduced by Maimonides with a slight va-

corners of the earth;" on page 122, the section:

"Vekonen Mikdashekha11 is omitted whereas on page 121,
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rooted with his

He feels that the Reformers wanted to

adopt a scientific outlook to their approach to religious

our people, evoke a living and dynamic spirit and should

With the mixture

10) Dr. Frankel’s final point is with regard to

"Thesethe Day of Atonement.
evoked the dearest memories. These

70

The views of Dr. Frankel can best be summarized by

citing the following statement he made with regard to

the Tempelverein.

not be removed from the prayer book.

of prayers in both Hebrew and German, the older prayers

from each Jew on

the /bhodah Service on

idea of history with respect to the omissions and changes 

they made. "They forget that man is 

feelings not only in the present, but that our hearts

classical passages

passages which evoked the holiest and most inner feelings 

this day, you have omitted".

have lost their meaning and the newer ones have not yet 

demonstrated their value.

are full of deep and emotive feelings of our past heritage 

and tradition".69

questions but they forgot that reason can follow emotion 

only very slowly. He feels that they have gone astray 

in their omission of the many passages dealing with 

Israel’s future independence as a nation for such feel

ings of independence which have always been esteemed by
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Dr.Frankel,in conclusion, summarizes his views of
the 11 Mo da1 ahn of Bernays and of the work of the Templ-

verein:

B) Bernays had judged incorrectly that one could

are

is guilty of many inconsistencies•

C) This prayer book of the Tempelverein in no 

way belongs to those prayer books with a national view 

since the deepest feelings of the nation are omitted 

and inner devotion associated with the Hebrew language

is missing.

D) The prayer book lacks a scientific basis and

A) Mr. Bernays has failed in the manner in which 

he spoke out against the Hamburg Prayer Book.

not fulfill his obligation toward prayer from this book 

since the prayers which comprise "Teflllat Chdfrah"

retain their form in the German.found therein and even

The Tempelverein should not wish to achieve 
noble intentions outside of the present-day 
Jewish community. Nor should they attempt 
to bring about a situation which is antithe
tical to the feelings and ideas of the ma
jority of Jews. The Tempelverein wishes to 
ennoble the liturgy, to abandon many prayers 
and t PiyutimJ to reduce the quantity of 
prayers thus making the service more under
standable and meaningful—with this every 
thinking individual is certainly in full 
agreement. But the Tempelverein fails to 
recognize the feelings which are deeply 
rooted in the past...so must we recognize 
regrettably that it has failed in its task 
and has opened the door for sectarianism 
and removes itself partly from Judaism.



-1824-
Dr. G. Salomon: Sendschreiben an den Herrn

Dr. Z. Franke1.

Dr. Gotthold Salomon responded to the Gutachten of

Dr. Frankel which appeared in Per Orient in 18l|2. This

response in the form of an open letter, is on one hand

an attack upon Dr.

prayer book controversy.
Salomon claims that Frankel went even farther than

Bernays in his critique of the prayer book, by criticizing

However, Salomon takes up each of the points of
Frankel’s Gutachten in the same order and suggests the

was

A) Salomon critizes Frankel for missing in the

prayer book what he called a scientific principle. It

will be recalled that Frankel attributed the inconsisten

cies to the lack of such a principle. Salomon responded

that a

He claims that what Frankel reallynot a scientific basis.

such things as orthography, printing and other non-essen

tials .

principle whereby the Temple prayer book committee 

guided.

Frankel and, on the other hand, a 

further elaboration upon Salomon's first opinion on the

views and religious beliefs, whether it be called a 

Siddur or a Machzor must have a "religious” basis and

prayer book which is the expression of the re

ligious needs of a community and which mirrors its basic
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There

was that it

no

more spiritual sense.

sion of the

These were partly religious, national, and 

universal whereby neither mankind nor the Jews were left 

out of sight.

B) With reference to the "RetzeH1 passage, the

Justification for the elimination of the section:

meant to say was that the prayer book lacked a "historical” 

basis. If the prayer book lacked a historical basis, then 

it would be difficult to explain, says Salomon, why cer

tain passages were omitted and others retained.

was contradictory to the views of the committee on re

ligious grounds. This insert expresses the request for 

the restoration of the sacrificial cult.

’’Restore the worship of Thy sanctuary..."

With regard to the section beginning: "Vetechezenaff 

there is no Justification for its elimination due to the 

fact that it has possibilities of interpretation in the

must have been some historical consciousness. Certain

ly the redaction committee was well aware of the history 

of the development of the liturgy but wanted no other 

basis than what the prayer book is at present. Certain

ly there were many reasons which were adopted by the 

committee.

C) We recall that Frankel criticized the conclu- 

"Hashkihhenu” as it appears in the 18L|1 edition
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of the prayer book. It concludes, "Shomer Yisrael lo'ad".

Frankel suggests it take the form:

He

With

respect to the change in the version of the "Chatimah"

this absurdity?

D) Salomon proceeds to give his explanation for

the fact that in the evening service the blessings before

are inas well as the ’Amidah
German. in the morning service, they are inWhereas,

Hebrew.

since in winter the evening service begins 
around l|:00 in the afternoon, the synagogue 
is visited mostly by women and young people. 
The morning service also could have been 
mostly in German but the German prayers 
would have been too many. Though the Hebrew 
prayers which are not understood can become 
boring and tiresome, the German prayers 
which are understood can even be more tire
some and boring if the service is too long. 
This one learns only from practice. Therefore,

Hl

This innovation has good grounds that I will 
give you. 0ne reason is purely local. The 
Redaction Committee was of the opinion that 
a city like Hamburg, in which merchants live,

the Hamburg Temple is in no way isolated.

makes reference to the Tur Orach ffiayylm 267 which indicates 

that the Hamburg Temple is similar to one of the most 

Important communities in preserving this practice.

on Sabbath from the weekday version, Salomon cites the 

Midrash: "On the Sabbath one does not need protection..." 

He asks if the Redaction Committee should have reflected

and after the "Sheina"

"Hapores Sukath Shalom.•"

Salomon claims that by retaining the form: "Shomer Yisrael 
lo1 ad",
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"Your other question is: Why is the ffShemona Esrai’

He answers that the Redactionasks Salomon.

Committee wanted to avoid undue repetition in this case

therefore they omitted the first passage.

F) Salomon ascribes the inconsistencies with

and "Vezikhron Avothenu”

In some pieces they appear in trans

in both.

G) Frankel had attacked the Hamburg Prayer Book

the earth...” 

else

'’Does the missing section say anything

for omitting those significant passages dealing with 
Israel’s future hope for national independence in the

the alternation in the Hamburg Temple is 
most suitable and timely. If you would 
ask Holdheim, Mannheimer and Stein about 
this they would answer that they used an 
’unscientific edition’ not knowing what 
* Tefillath Arabhith Reshuth’ has to do with 
thisT^

to printing errors.

regard to "Mashiv Haruach...”

on the eve of the Day of Atonement recited in Hebrew? 

This is self explanatory.

which was criticized by Frankel, Salomon calls atten

tion to the fact that the same passage contains "Gather 

all those that wait for Thee from the four corners of

lation, in others only in the Hebrew and in still others

On the eve of the Day of

Atonement men visitors who understand Hebrew are hardly 

lacking." 73
E) Referring to the omission of: "Vekayem lanu--'
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land of Zion.

con-

Hundreds of Jewish

Israel's hope should not be

earthbound but rather should look forward to that time

when

and emotions of Israel's past historical experiences.

Salomon mentions that Frankel failed to point out the

large number of German prayers in the new edition which

do evoke similar emotional responses. Likewise, the

"How can you say that our prayer book

I

princes and people recognize the rights of man and 

when we are free from political inslavement.

D) Salomon next responds to the claim of Frankel 

that the prayer book omitted much that evoked the mood

communities would certainly protest against a national 

independence of that kind.

points in Israel's spiritual and religious rebirth and 

this notion is echoed in the prayer book, but the belief 

that such nationhood should again be prominent is 

trary to the progress made by the enlightenment and is 

likewise in contradiction with the present state of 

European civilization and with the teachings of Judaism 

if they are correctly understood.

By eliminating such passages Frankel feels 

that the continuity between Israel's national hopes and 

feelings in the past has been lost in the present. 

Salomon agrees that Zion and Jerusalem are the focal

Hamburg community is not that young that it does not have 

memories and a history of its own that is reflected in

the prayers .



I!

-189-

a

with Hia creator:

ship between man and God which one sought in worship.

Salomon denies this claim:

Frankel had also attacked the prayer book on the 

basis that the Piyutim borrowed from the Spanish-Portugese 

liturgy were cold and interfered with the direct relation-

the congregation to "Yerotze Am Evion" not spoken from 

the heart? A hymn such as "Yah Shimkha” one would have 

to search far and wide in the Askenazi prayer books and 

still not find one like it.76

God and not merely between man 

"Le'ma'ankha Elohei"; "Yi s ra e1.. Av&dsl&a."J "El Norah 

'Alilah"; etc. Salomon also mentions the interesting

destroys all feeling when on the Day of Atonement, when 

the feelings and emotions mean the most, people of all 

ages and of all walks of life gather together in the 

House of prayer; there they pray with us, they fast with 

us and sing with us, are obedient and receptive to t he 

words of instruction and enlightenment, and for whom the 

concluding prayer comes too soon?” 7£

" I ask anyone who possesses 

knowledge of the Hebrew language and a feeling for 

poetry whether the responsive reading between reader and 

congregation in the prayer: "Dehharim Lakachti Shema 

Adona!. ..n leaves one cold? Is the refrain spoken by

Salomon lists a few of the Piyutim in the prayer 

book which even reflect the dialogue between Israel and
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and backgrounds.

are not familiar with Hebrew. The Memorial Service

Salomon addresses himself to the final claim of

Frankel that the Hamburg Temple through its prayer book

emendations and omissions has constituted itself into

a sect.

does not constitute a sect. If it did then there certain

ly would be many sects within Judaism because of the va_ 

riety of "Minhagim" already in existence.

the Synagoguen-Ordnung des Konigrelch’s Wurtemberg and by 

other communities.

created by the prayer book com

mittee for the benefit of women and younger people who

evidently was found to be appealing since it was adopted 

in the Festgebeten der Israeliten zu Wien as well a s in

The author calls Frankel’s attention once again to 

the many German Piyutim

Salomon answers that a prayer no matter how it 

is presented whether in this language or in another language

If we in the redaction of the prayer 
book were to act consistently and 
scientifically by removing all the 
introductory prayers before the ’Earekhu1 
and by limiting the public service to 
the one basic prayer and by having the 
whole "Tefillah" in German and the 
reading of the Torah in translation, 
then we would have awakened the sectarian 
spirit from its slumber. But we did not

fact that when the Hamburg Temple was founded, among its 

first members were people from Spanish-Portugese families
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say, first about his own community and then about

communities outside of Hamburg.

In response to Frankel’s statement that the Hamburg 

Temple has had influence neither in its own community 

nor outside of the Temple, Salomon had the following to

Our community itself numbers many whose 
home life is based upon strict or 
orthodox principles; people for whom 
the Sabbath and Holy Days are sacred; 
people who do not arrange their daily 
prayer without ’Tzitzith1 and ’Tefillin’- 
yet who come more to our synagogue than 
to any other for edification. And what 
should I say about the many others who 
come from all parts of the world to pray 
in the Hamburg Temple?

want to do that! Therefore, we resisted 
too many changes from the existing liturgy; 
therefore, we decided that the service 
should be in accord with the historical 
development of the liturgy.77

Why hasn’t our Temple found any who would 
imitate or copy us? The answer to this 
lies neither in our institution nor in 
the administration of our institution, 
it lies in the spiritual haughtiness of 
our newer rabbis. If the rabbis who 
feel that changes must be made in the 
service would have come together to 
meet with us and to discuss in brother
hood the needs of the communities, the 
greater majority of European Jews within 
ten years would be Joined together in 
unity from the point of view of the 
liturgy.

Instead, each of the communities has tried 
to reform the cult by its own hand...
Vienna received its own kind of reform and 
its own prayer book; In Prague, reform
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Salomon feels, however, and most strongly, that in

spite of the self-centerdness displayed by these other

communities in their own Reforms, they were all somewhat

influenced by the Hamburg experiment. Without the Temple

in Hamburg, neither the Temple in Vienna nor Prague nor

went another way; from both of these the 
synagogue-reform in Toplitz departed; - 
the liturgy in Dresden has its own way...'°

Dresden nor any of the other communities would have had

an improved liturgy.



CHAPTER V

The Liturgy Subsequent to the 182jl Edition

and

I wish to discuss some of

Mention has already been made of the establishment

This event marks the first influence of the

The sources seem

was a great success and drew people from many surround

ing and distant places, including Bucharest, Munich,

Dresden, Florence and Amsterdam.

It is also without doubt that many of the communi-
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t)

Hamburg Temple upon other communities.

to indicate that this service instituted in Leipzig

of an affiliated congregation in the city of Leipzig 

in 1820.

Conclusion

ties in Germany and in other countries which instituted 

reforms in their synagogues were greatly influenced by 
the Hamburg experiment. The prayer for the departed

In the final chapter of this study, before my eva

luation of the Hamburg Temple controversies, I wish to 

trace briefly and in general terms, the influence of the 

Hamburg Temple upon the later development of the Reform 

Jewish liturgy. In addition, 

the later prayer books issued by participants in the 

Hamburg Temple controversy in order to compare the re

sults of their prayer book efforts with their earlier 

views on the liturgy.
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the "Faddish" be-

The introduc-

sies.

The I876 edition was merely a re-

It is significant

to note that the first three editions of the prayer

manner.

book of 18L|1 opened was in no way

afternoon service) and the Festi
vals .

The Hamburg Templegemeinde itself published several 

editions of the prayer book after I8I4I, and a cursory . 

glance at these later editions indicates clearly the 

direction taken by the Hamburg Reform community in the

book opened from left to right, the last three editions 

opened from right to left in the traditional Jewish

It is also interesting to note that the manner

Sabbath (without an

Beginning with the edition of I8I4I, the prayer

a reprinting of the 181|1 edition.

in which the prayer

the issues of the famous controversy.discussed among

The service in the 1819 edition was limited to the

several decades following the prayer book controver- 

Further editions were published in 18L|5, 1868, 

1876 and in 190l|.

printing of the 1868 edition and the 181]5 edition was

and, in particular, the section of

ginning, "Al Yisrael V'al Tzadikayah" was used almost 

universally in subsequent prayer books.

tion of sermons in the vernacular, choral singing, 

elimination of Piyutim, and the establishment of order 

in the Synagogue were among the many contributions of 

the Han burg Temple to the development of Reform Judaism.
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traditional melody;

3) The reading of the whole Scroll of Esther on

f>) Institution of Selichoth services;

translated into Hebrew;
7) A restoration of many passages referring to

Zion and Jerusalem;

Ashkenazim.

the city of Breslau.

It is clearly seen from the above changes since the 

early editions of the prayer book that the liturgy of

book included services for the afternoon of the Sabbath, 

for the weekday, services for the home and other sup

plements .

Purim in Hebrew;

L|) The establishment of a real weekday service;

8) A return to the musical traditions of the

1

Hebrew in place of the Sepharadi;

2) The reading of the Torah w 1th the appropriate

In 18£1|, Abraham Geiger published a

This prayer book is the result of

a general r eturn to traditional practices.

prayer book in

the Temple became quite conservative and that there was

Within the course of eighty-five years after 

the founding of the Hamburg Temple, the following 

changes had occurred in the liturgy:

1) A return to the Ashkenazi pronunciation of

6) Many of the prayers formerly in German were
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new prayer book which he published a few

years earlier and which is included in his Nachgelassene

Schriften. An examination of this prayer book indicates

that it had some influence upon the later editions of

the Hamburg Prayer Book. Geiger’s prayer book is cha

racterized by the free translation or paraphrasing in

stead of literal translations of the Hebrew text. An

example of Geiger’s paraphrasing is found in his trans

lation of the ”Ma ’ arihh Arebhim”:

Abraham Geiger was one of the severest critics of

the Hamburg Prayer Book at the time of the controversy.

He chastised the Reformers of the period for being too

conservative in their thinking and for not being out

spoken in the reforms they wished to institute. A

p.320f:

I

summary of Geiger’s views on the Hamburg Prayer Book 

appeared in the Allgemeine Zeitung,Vol.XXII, N.27,

I cannot very well let the mention of 
the Temple controversy pass without 
comment, for the issue has aroused a

According to God’s word the evening has 
again drawn near. Daylight has accomplished 
its task and now gives way to darkness. 
Even in the night the rays of God’s grace 
shine forthand the moon and stars in their 
heavenly courses are also God’s messengers 
and with their soft light illumine the 
night. So dost Thou, 0 Lord, alternate 
night and day; Thou rulest over one as over 
the other with equal paternal kindness; 
praised be Thy Holy Name!

a Plan for a



- II

-197-

Geiger himself was not always totally consist

ent in his demands of others and in his views. Though

lively interest...Of course, I am not 
satisfied with all this superficiality, 
and I see no excuse for the fact that, 
in a period of twenty-three years, the 
leaders of the Temple have achieved 
nothing beyond a second edition of 
their prayer book which reflects the 
same lack of decisiveness as the first 
one did. Despite their avowed Liberal 
position--nay, in spite of the obliga
tion that grows out of their attitude 
which led them to separate from the 
ma jority. .they have done almost nothing 
for the proper advancement of those 
ideas which, basically, the reforms 
in the divine service are merely an 
outgrowth. Hence, if we were to be 
dependent upon the results of their 
endeavors, the status of the contro
versy would still be the same as it 
had been at the beginning. The fact 
of the matter is that they are still 
beating about the bush today; they 
still refuse to speak out openly, 
and still persist in seeking to make 
the difference appear minute, vhile 
in reality the very value of this 
difference lies precisely in the fact 
that it is of great significance as 
part of that principle which has not 
yet adequately been put into prac
tice. Fortunately, Rapoport and 
Zunz have shed some light on the 
divine service, and fortunately, my 
own journal has provided building 
blocks with which to construct a 
Liberal theology. Yet, all these 
gentlemen can make of these things 
is just a number of paltry changes 
in a few isolated words. Is this 
not a disgrace, a downright abuse 
of the position which they do not 
know how to use properly for the 
good of the whole...?
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The same Geiger who

proposals of the Conference. The question of the use

of Hebrew in the s ervice was an accomodation and de

pended upon the individual congregation. He could not

feel compelled to introduce everything in German in his

congregation

With respect to Geiger’s prayer book of 1851)t it

was

prayer book, I propose to summarize here Geiger's pro

posals for a new prayer book:

Geiger’s Plan for a Prayer Book

attacked the Hamburg reformers for not going far enough 

with their reforms could not feel bound by the radical

proposal of Dr. Zacharias Frankel that practical reforms 

should be their primary concern.

his attitude in the Hamburg Prayer Book controversy was 

that all practical reforms should take precedence, he 

is known to have reversed this position at the Frankfurt 

Rabbinical Conference in 18l|5. There he vetoed the

I - General Principles

only partially consistent with his views on the Ham

burg controversy and with his later proposals in the 

Plan zu elnem neuen Gebetbuch. Before discussing Geiger’s

Each Jewish community is a link in 
the totality of Judaism. Each must 
represent the totality. Each moment 
in the course of Judaism’s develop
ment builds a moment in history and
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Geiger seems to advocate a reform of the Jewish

II - Content of the Liturgy

The true Israelite of today be-

There are

the restoration of her ancient land, the ingathering of

etc.

the present can no less be omitted from 
the past as the link from the whole 
Jewish body.2

The essential point of difference between Jews of 

different convictions is concerned with the role of

her exiles, the restoration of the priesthood and sac- 

However, it is natural, says Dr.rificial cult, 

Geiger, that the historical reminiscences insofar as

prayers, including the ’’Alami'*.

liturgy consists of those prayers expressing Israel’s 

separation from the nations and the request or hope for

ir

the belief in the 0ne God to all mankind.

many prayers, says Dr. Geiger, which attest to this

fact and, in particular, he recalls the many New Year

A great part of the

Israel in humanity.

lieves that it is his task to carry in its true purity

liturgy which will take two factors into consideration:

1) that each individual community feel itself a 

part of the totality, and

2) that there be a relationship between the present 

and the past in the sense that the past becomes work

able in the present.
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The

communities'* that we live today. "Amalek and Haman"

can no

The hope after death in-

III - Language

Dr. Geiger criticizes the language of many of the

The language is pom-prayers in the present liturgy.

Pous, repetitious, sometimes boring and destructive to

more interested in the question of Hebrew and German.

the mood of worship.

In his discussion of the language of prayer, he is

stead of meaning a Resurrection unto life, must mean 

the immortality of the human soul.

Many 

religious notions have become more spiritual in cha-

Ji

longer stir up in our hearts feelings of dis

gust and aversion as happened in former times.

The language of our prayers is not our 
mother tongue. Hebrew is no longer in 
our time the language which expresses 
the most eloquent and sincere feelings. 
Who in our coimunity would express the 
wish that the Sabbath prayers,in German, 
for the government, prayers for a woman 
in childbed, prayers for the arrival of

"religious

same meaning for us as they had for the past, 

"people" Israel lives no longer, not even in the 

hearts and desires of the present, it is as

they pertained to the people’s destiny, can no longer 

have the

racter and their expression in the liturgy must, there

fore, become more spiritual.



5

I -201-

Even the silent

For even in the silent prayer of the

congregation.

In

as important as content.

the "Sheina". The "Sheina” to each person becomes the

whole association of the past memories when our ancestors

died with those words on their lips. "Could a sentence

congregation, the individual worshipper contemplates 

within himself even though he finds himself within the

in translation capture this same expression--! must 

doubt this".^

prayer of the community would be better said in the 

mother tongue.

spring and summer should be recited 
again in Hebrew? Certainly this forms 
an important ingredient in the service 
which one would not want to take away. 3

Dr. Geiger makes an important distinction in his dis

cussion of the language of prayer between public and 

private worship. In private prayer the individual is 

involved in himself and only his individual feelings 

long for the appropriate expression.

Dr. Geiger suggests that the liturgy adopt the 

following use of language: For the private prayers of 

the individual as well as for the silent prayer of the

It is different, however, with public worship, 

public worship, it is the community which comes forward. 

In the expression of prayers for the community feeling 

is as imnortant as content. Geiger cites as an example



-202-

Also the

rabbi may use German for those prayers which he, as

representative of the congregation, recites. The

other prayers must be in both languages. The German

translation must find

The

German translation should both precede and follow the

Dr. Geiger sees the order of the service forsermon.

Sabbaths and Festivals as follows:

a) A short Hebrew Shacharith

b) Silent German prayers

c) Torah reading (Prophetic reading in vernacular)

d) Prayers in German for the congregation and

government

e) Prayers and Hymns in vernacular

f) Sermon

g) Hymn and Prayer

h) Short Hebrew Musaph

i) Silent prayers in German

IV - Length and Form

of true devotion.

i

Dr. Geiger deplores the length and duration of the 

liturgy both of viiich interfere with the spirit and mood

a place for free expression 

(paraphrase) unbound by prior formulations.

The 'Ashrs * Is repeated in each morning 
service twice; the 'Kaddish’ sometimes 
five or six times; the ’Kaddosh and

congregation, the use of the vernacular.
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re-

on the same day.

repetition the feeling

but rather is deadened.

service.

following:

the entire

Baruch Kevod* three times; the ’Shemone 
EsreJ is first recited silently and im
mediately thereafter is recited aloud, 
etc .5

pea ted nine times and another one

Geiger states that as 

of repentance is not stirred up,

those passages which do 

He suggests the 

the second scroll of the law

The Festival Service must be abbreviated by omitting 

not directly belong to that 

elimination of the reading from 

which contains the sacri

ficial obligations.
For the form of the service, Geiger recommends the 

Hymns should be sung by the choir so that 

congregation could participate; recitations

a result of this

Dr. Geiger finds objectionable the practice in the 

synagogue where the one called to the Torah repeats the 

blessings before and after the reading and this is re

peated for everyone that is called up. Informer times, 

it was the custom, according to Mlshnah Meglllah l|Jl,2 

for the one who was called up first to recite the 

blessing before the reading and only the last one to be 

called up would recite the blessing after the reading. 

Furthermore, he finds objectionable the fact that on 

the Day of Atonement, the prayer for forgiveness is 

is recited eleven times
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accompanied by the organ; responsive readings and

V - Times for Prayer

A public service for weekdays is not appropriate.

Since the service would be limited to the early hours

of the morning and to late in the evening, the liturgy

would be conducted with great haste at an accelerated

The prayer for evening and morning should bespeed

in the form of private prayer at home.

The ser-service was instituted for them on these days.

On Purim, the

days . It was a
wasprohibited.

I

I

I

reading from the Torah.

Book of Esther was read publicly on either the Monday 

(MlshnahMegillah 3:6>;

vice included a

silent prayers.

Geiger proceeds to describe the diminishing im

portance of the weekdays in the history of Judaism as 

concerns the liturgy. Mondays and Thursdays, in an

cient times, were market days, when people came with 

For those whotheir wares from all parts of the land.

were not able to attend services on the Sabbath, a

or Thursday before the holiday.

1|: 1). However, such meaning no longer exists for us.

In biblical times, the New Moon was considered a 

festival day of equal status with the 'Sabbath and holi

day like the Sabbath whereon work was

A liturgy of festival character was arranged
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Reference to this is found in Isaiah 66:23.

In its place,women to refrain from work on that day.

or rem-vious Sabbath.

the followingthe Torah selection that will be read on

there were many people in the

However, since this

reading of the Torah only to

nants of the older festival character of those days.

Likewise does Geiger urge the elimination of the Ninth 

Day of Ab as a Fast Day which in Jewish tradition belong

ed to the category of festivals and holidays associated

prevented from attending

following week, therefore, this reading on 

afternoon made a good substitute.
reason is no longer valid, the reading of the Torah in 

the afternoon can be dispensed with, thus limiting the 

the main service (in the

with the weekday.

With reference to the Sabbath Service, in addition 

to the evening and morning service, the afternoon ser

vice has a solemn character because of the reading of

for that day.

In later times, however, the importance of the New Moon 

diminished and it became a workday like the others.

The Talmud records that it was the custom for observant

Monday and Thursday.
This institution has as its rationale the fact that 

city who perhaps would be 

services in the middle of the

Sabbath

gradually, mention of the New Moon was made on the pre- 

The liturgy contains evidences
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ex-

!

and,

The ninth day of Sukkoth is not

one
two days e

There is here no question

!

-

warranted since this last day known as Simchath Torah 

represents a rejoicing over the completion of the last 

passage of the Torah only when the Torah ends with it, 

that is every three years. (Geiger evidently followed 

the tri-ennial cycle). The second day of Passover and 

Sukkoth belong to the weekdays. Only the second day of 

the New Year and of the Feast of Weeks is still ap

plicable, whereupon important festivals would not be 

limited to one day but their celebration would be for

The liturgy for the half-festivals or week

day festivals like, 'Choi Ha-Moed , Chanukah are dif

ferentiated from the weekdays.
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morning) and, thereby preserving its true dignity. 

Geiger does recommend for those congregations that 

perience disturbances during the morning service an 

afternoon service. For this service one could use many 

of the German prayers and hymns of the morning service.

The various Sabbaths with special designation, 

such as Shabbat Parah, Zachor, Shekalim, Ha-Chodesh 

no longer have, according to Geiger, any significance 

therefore, should not be observed by us.

With reference to the second day of the principal 

holidays and festivals, it is obvious, says Geiger, 

that they have no meaning for us and are more bother

some than helpful.
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I pray con-

gogue door only for certain hours of the day would

The wor-

Also many

cause the day to lose much of its meaning.

shippers themselves may decide when they wish to rest or 

to pause in the service.

of the Torah or the Musa ph. 

Sukkoth,

However, Geiger recommends some noteworthy changes 

in the service for the Day of Atonement. On this day, 

especially, it is important to have a shorter German 

service between Shacharit and Musaph, between Musaph 

and Mincha>> and between Minchah and Ne'llah. 

of the passages which are now considered inappropriate 

could be replaced by others.

Geiger’s final major point in this section of his 

plan for a new prayer book concerns the matter of

In discussing the service for the Day of Atonement, 

Geiger states that it is perhaps difficult to 

tinuously throughout the day without rest periods. 

This could perhaps disrupt the mood of the day or make 

it difficult to sustain the proper mood. However, to 

have certain set periods of rest and to open the syna-

Also the seventh day of 

known as Hoshanah Rabbah needs no elaboration. 

Though later mystic writers made of it a second Day 

of Atonement, we need not be concerned with that since 

there is enough on the Day of Atonement alone liturgical

ly speaking.
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ques tion:

on

on Sabbath.
followed.

Let us use it, if not every week,

He feels that a Sunday ser-

month would provide the majority of the 

congregation with opportunity for public worship.

The prayer book, according to Geiger, must provide 

in addition to public worship, opportunities for private 

worship for those moments when an individual or a fa

mily In crisis may pray. Morning and evening prayers,and 

Table blessings should not be lacking.

Geiger advocated further the elimination of the 

distinction with regard to Kohanim and Levites when

vice once a

synagogue attendance on the Sabbath. He deplores the 

fact that attendance at Sabbath services is not as good 

as it should be and blames the reformers for not having 

acted sooner in making the service more edifying so that 

people would want to attend. He asks the following 

"Shouldn’t we use every occasion or opportu

nity which is provided us to win the larger number of 

people for God’ 

life?"6
s house and thereby for the religious 

He claims that the forefathers thought so and 

that is why they instituted the afternoon services 

Mondays and Thursdays,for those who could not attend 

Geiger advocates that their example be 

"For us, too, there is a weekday which pro

bably belongs to us for worship, when business is at 

rest, namely, Sunday.

then from time to time".7
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one is called to the Torah.

The

counting of the Sefirah between Passover and Shavuoth

has no longer any validity.

was

but In the

was ac-

The

Teki1 ah" in three different places within the prayers.

The middle tone later,because of doubt, was increased

to four thus raising the total number of blasts to

twelve • The Shofar was sounded after e ach of the three

Later when the Shofar

of blasts was increased to thirty. ser-

Shofar service is contained in Geiger's prayer book:

repetition of the blasts should be eliminated.

Mishnah knows the three blasts of

for every public religious celebration, 

time of the Mishnah the blowing of the Shofar

The blowing of the Shofar, according to Geiger, 

prescribed by Scripture not only for the New Year

principal sections of the New Year Musaph) "Malkhuyoth, 

"Zikhronoth and "Shoferoth").

The priestly benediction 

should be recited by members of the congregation al

ternately under the direction of the rabbi.

vice in the Musa ph as well as the Shofar Service before 

Musaph, brought the total number of blasts to l|0 

An elaborate clarification of the development of the

"Teki'ah, Teru'ah and

or L|2.

service was put before the Musaph Service, the number

Together the

companied by trumpet blasts. (Mishnah Posh Hashanah:3)« 

If the outmoded tones are to remain, then the excessive
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In his
that if the
eliminated, the blasts should be reduced to the number

ten and the

s

Since he did believe

future .

sacrificial cult; references to the ingathering of the

In

future hopes were the idea of the

resurrection of the dead and the separation of Israel

from the nations. The latter notions were likewise

altered in order that they might reflect Geiger’s more

different rendition.

It concludes:known as the "Gebhiroth” section.

I 
i 
i}

By references to Zion, Geiger meant those speci

fic references to the restoration of the Temple a nd the

cerning Israel’s future hopes.

that Israel "the people” no longer lived, he sought to 

eliminate references to the role of Zion in Israel’s

universalistic outlook.

Though the references to Redemption and Resurrec

tion were retained in the Hebrew text, the German

exiles and the physical return of Jews to Zion.

eluded in Israel’s

Israelitisches Gebetbuch, Breslau, 1856, p. 321.

plan for a new prayer book,Geiger suggests

Shofar service before the Musa ph cannot be

translations of the text gave a

One of the standard references to the idea of Resurrec

tion is found in the second benediction of the 'Amidah,

service should be omitted on the second day.

With reference to content, Geiger did attempt to 

make his prayer book a true reflection of his views con-
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One of

of the Shacharith Service« The "Kedushah" is in ac

cordance with the Ashkenazi rite. The traditional

text contains the following insertion: "Thou wilt re

veal Thyself from Thy place and wilt reign over us, for

we wait for Thee.

there forever”.

in his Hebrew text:

The reference

the reference to ’Jerusalem , Thy holy city’ is omitted

place and wilt reign over us, for we wait for Thee.

When wilt Thou reign? Speedily, even in our days, do 

Thou establish Thy dwelling forever...".

to Zion is omitted. Further on in the same insertion

0, when wilt Thou reign in Zion?

Speedily, even in our days, do Thou establish Thy dwelling 

Geiger makes the following emendation 

"Thou wilt reveal Thyself from Thy

With reference to the return to Zion, the prayer 

book contains many emendations and omissions, 

the significant emendations occurs in the "Kedushah"

Geiger is most consistent in this change 

throughout his prayer book.

"Praised be Thou 0 Lord who givest life unto the dead”. 

Geiger's translation of the traditional text reads: 

"Praised be Thou 0 God, who givest life both here and 

beyond".

The same prayer contains the word, "Goel" meaning 

Redeemer. Geiger translates the word as "Redemption" 

again, in keeping with Geiger's messianic notion that 

all mankind will participate in the Redemption which 

will come to the world.
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over

The German translation

ac

ceptable unto God.

The conclusion to the ’’Retze

=

In the Musa ph Service, the section known as"Tikanta":^ 

Shabbath" contains neither references to sacrifices nor

1
i

I

"For

to the physical return to Zion.

or paraphrase is very free and expresses the hope that 

the Sabbath may be a day for the renewal and awakening 

of the spirit and that the rest of the Sabbath be

The ’’Retze" prayer, both in the Shacharith and Musaph 

Services lacks the phrase: "Restore the worship to Thy 

sanctuary" and the reference to the sacrifices is eli

minated.

" is generally in ac-

in the section reading: "Be exalted and sanctified in 

the midst of Jerusalem, Thy city and unto all eternity". 

Not only is his Hebrew text emended, but his German 

paraphrase is greatly abbreviated. This insertion in 

the "Kedushah" has the following translation: 

the kingdom is thine and from Zion it will extend 

all the world...".

cordance with the 1819 edition of the Hamburg Prayer 

Book which has: "Praised be Thou 0 Lord who causest 

His presence to return to Zion with mercy". The 

Musa ph Service for Festivals, however, contains the 

conclusion of the 181)1 edition of the Hamburg Prayer 

Book: "Praised be Thou 0 Lord, whom alone we serve in 

reverence".
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i

God saved His beloved but killed

All of the distinctions

I

martyrs•

from the nations.

i

I
I

!

not totally consistent in this either.

In his Plan for a new prayer book, Geiger insisted 

upon a free German translation of the Hebrew prayers.

i

i 
■■

I

i

We recall that Geiger criticized the Hamburg Re

formers in his Gutachten for being halfhearted in their 

elimination of references to the separation of Israel

It appears that Geiger himself was

Though Geiger was rather consistent in his feelings 

about the return to Zion, he was not as consistent as 

the Hamburg Reformers of 181)1 in dealing with passages 

referring to the separation of Israel from the nations. 

In the "Ezrath Avothenu” he retains those references to 

the distinction between the Hebrews and the Egyptians. 

God caused the Hebrews to pass over the Red Sea but 

drowned the Egyptians, 

the first-born of Egypt, etc. 

found in the traditional text are retained in Geiger's

prayer book in this particular section. However, in 

the section of the Sabbath morning service beginning: 

"Yismach MosheV? t Geiger onits the "Velo netato" which 

mentions that God did not give the Sabbath as a pos

session to the uncircumcised. The "Abhinu Malkenu” 

lacks the reference to the vengeance of the blood of 

God’s servants but does include the remembrance of the



f

All of the

in German.f

the Hebrew text

jectionable.

Both the "Yismach Moshefi' and the

Though the Hebrew text

Geiger criticized the traditional liturgy for its

repetition.

were

not repeated too often.

J

I

i
i

I

i
i
i
1
1

I

prayers in his book appear both in Hebrew and

The

He did attempt to abbreviate his own ser-

The ’Ami da h

paraphrase is very free and at times 

departs totally from the Hebrew text, especially when 

contains notions that might be ob- 

Geiger did insist upon the use of Hebrew 

for public worship and German for private prayer. It 

is characteristic of Geiger’s service, for the inter

mediate section of the "Birkath Sheva", to be in the 

form of a silent prayer and to be recited in the verna

cular.

are to be recited silently.

is given, it is to be assumed, from Geiger's Plan, that 

they were recited in German by the individual worshipper.

vice by eliminating much of the repetition, 

was recited only once at each service; the AMvinu 

Malkenu" and the "Al Chet" on the High Holy Days i

Many of the traditional Piyutim 

were eliminated,thus shortening the service on the D y 

of Atonement as he had suggested earlier.

There are many customs which Geiger did retain 

despite his earlier proposals that they be eliminated. 

He objected to the recitation of the blessing over the

" Tikanta Shabbath"i>"
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I
He did not make

The order for

for the priestly benediction.

Neither did he see the

His prayer book,

Another sig-

i
I
I

I
His prayer book contains ample evidence 

that these changes were not implemented, 

the

Mjor contributions cf his prayer book was the introduc

tion of the free translation despite its failure to ex

Torah by each person who was called up. He wanted to 

revert to the older practice of having only the first 

and last persons recite the blessing, 

this change in his book.

press the true meaning of many prayers.

nificant contribution was the addition of notes about

importance of special services for the New Moon, Chanukah, 

Purim and other festivals which, according to him had 

the character of weekday observances.

however, makes the necessary provisions for such services.

In forn, Geiger’s prayer book followed closely the 

traditional structure of the Ashkenazi rite. One of

Geiger no longer felt the need of the reading from 

the second scroll of the law.

calling of men to the Torah contains the traditional 

distinctions; the Kohanim are instructed also to ascend 

to the Bimah

Geiger wanted to eliminate the distinction between 

the Priests and the Levites and Israelites when calling 

men to the reading of the law. He also wanted to eli

minate the recitation of the priestly benediction by 

the Kohanim.
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as

was

The traditional

were

>
i
i

I

?
1

!

i
i
i
!
I

i
?
i

i

■

i i
■ i

I
a I

i
I 

3

i

i
i

aspects of* the liturgy 

with 181]1.
as was done in Hamburg beginning

Another prayer book published by a participant in 

the Hamburg Temple controversy was the prayer book 

Leopold Stein which appeared at Frankfurt am Main in 

i860. I find a great deal more consistency in the views 

of Stein with regard to the liturgy than I found in the 

case of Geiger. It will be recalled, from S 

Gutachten, occasioned by the Hamburg controversy, 

he stressed the followingt

^■p ffAhrew alongside of German1) The importance of Hebrew g 

in the worship service;

2) The elimination of references to the separa

tion between Israel and the other peoples;

3) Regret that the prophetic reedings were eli

minated from the service, etc.

Though Geiger had many more radical suggestions 

to the form his prayer book should take, he felt him

self limited by both the needs and the views of his 

community especially in light of the fact that his prayer 

book was designed for more general use than was the Ham

burg Prayer Book. Geiger’s prayer book was later adapted 

to tradition by M. Joel. Many of the changes which 

Geiger had made were not accepted, 

wording of many prayers was included along with Geiger’s 

free translation.
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- In the preface to his prayer book, he reiterated
some of the views contained in his Gutachten. As
earlier, he believed that the r equest for a return of
Jews to Palestine and the wish for the restoration of
The Jewish State did not issue sincerely from the heart
of people. With respect to the sacrificial cult, he

claimed that only a glance at the Talmud would show

that the rabbis placed prayer on a much higher plane than

sacrifices. In his prayer book, he did feel that refe

rences to the rebuilding of Zion and to the Messiah were

acceptable if Jerusalem were to be conceived as the

center from which would emanate the word of God. He

would not accept, however, the idea of a return to Pa

lestine.
in his prayer book, that references toWe notice,

■

the separation of Israel from other peoples are rarely
In the ’’Emeth V’Emunah” a reference to God refound .

compensing our enemies and a similar reference to God
exalting us over our enemies are found in parentheses,
in small print (undoubtedly an influence of the Hamburg
Prayer Book upon Stein). These parenthetical inserts
are not translated in the German text.

In the "Ahabbah Rabah”, the statement: "Bring us
in peace from the four corners of the earth" is found
in parentheses and is notIranslated in the German.

J
=.

■I
i
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Stein did institute the prophetic readings in his

service and also included introductory prayers on the

like: "Lekha Dodi” andeve of the Sabbath,

which he found lacking in the Hamburg ritual.

"Lekhu

Nerare.nah"
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In the present study, I have attempted to analyze

the first two editions of the Hamburg Prayer Book and to

interpret the motivations and theological principles

which guided the Reformers in their work. At the same

I collected a series of: Gutachten (Theologicaltime,

Opinions) written about the Hamburg Prayer Book by some

of the leading rabbis of the period. The majority of the

rabbis were sympathetic with the changes that had been

attack as unfounded and without talmudic justification.

Others, particularly concerning the controversy of 18l|l,

criticized their fellow-reformers for their inconsisten

cies and for their failure to make the new liturgy a

true reflection of their views.

Throughout the controversy, it was difficult for

to feel that the Reformers were anywhere but on theme

They were holding the fort against thedefensive.

The factthreats of their more traditional- brethren.

that they expended so much energy in responding to the

indicates clearly that in this early stage ofattack,

the Hamburg Tempelgemein.de did not want to con-Reform,
On the contrary,itself as a separate sect.stitute

they wanted to remain within the mainstream of Judaism.
This accounts for their willingness to justify their

conservative character ofactions and also for the.
their liturgy.

made and, therefore, proceeded to dismiss the orthodox

Tempelgemein.de
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The ’'Mods'ah" of Bernays, like the
Hamburg Beth Din in 1818, was, to some degree, unfounded.
The language of the proclamation was harsh, the threat
of excommunication bitter and demonstrated that the
orthodox opponents had not read carefully the new
prayer book. If they did read it, they pretended not
to see much of the traditional content which it con-

■The Hamburg Reformers, in 1819, were not tootained.

concerned with making "theological" innovations in

their service. They were pre-occupied with the external

form of the liturgy—decorum, language of prayer, dura

tion of service, etc. The question of a return to Zion

and the restoration of the sacrificial cult certainly

passed through their minds now that their fellow Jews

had assumed a more positive attitude toward diaspora

central toThese notions which have always beenlife.
Thistraditional thought, were a cause of some concern.

led them to eliminate certain references from the prayer
However, the omissions and the changes that werebook.

made did not merit the condemnation which the prayer
If the Rebook received from the orthodox community.

formers had "theological" motivations in mind at this
early stage, they were merely interested in widening
the horizon of Judaism's future hope and in clarifying

7

the thinking of nineteenth century Jews in light of the 
new age which was dawning.

"Issur" of the



■

-221-

Furthermore, the Reformers insisted upon the right

of each generation of Jews to legislate for themselves.

No one generation was to be given the authority to

legislate for all time. Yet, the orthodox interpreted

these attitudes to mean a denial of the essential

teachings of Judaism and a total departure from the

traditional Jewish manner of worship.

The second edition of the prayer book in some res
pects attempted to accomplish more by way of reforms
than the first. There was a more conscious desire on
the part of the editors not only to make the service
more asthetically appealing but also to eliminate more
completely those ideas which by then had become outmoded.
To this category belonged references to Israel’s separa
tion from the nations as well as references to the phy-

In both editions, how-sical return of Jews to Zion.
ever, the thinking was hazy; the ideology ambiguous,
and there were also contradictions between the Hebrew
text and the German translation of certain fundamental

!notions.
criticized the Hamburg Reformers for their inconsisten

cy and hesitations.
Many who have written about this period have tended

to rationalize that the failure of the Hamburg experiment
was
guidance•

i

due to the lack of dynamic leadership and scholarly 
One such writer said;

I tend, therefore, to agree with many who
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the new religious movement

Though Dr. Rauch probably meant the above statement

to apply to the first edition of the prayer book, the

in the "arena” of Reform Judaism as one of its greatest

exponents, was

The same

Geiger,who was the severest critic of the Hamburg Prayer

He, himself admitted that the

radical proposals of the rabbinical conference could not

be implemented universally but only in individual con-

this time in the development of Reformgregations.

Reform which halted progress and encouraged conserva-

but also the more traditional elements,tism, even

within the Reform community prevented their leaders
from departing too far from traditional lines. Such
was certainly the case in Hamburg,

controversy over the second edition did have the advantage 
of the opinions and guidance of Geiger and Holdhelm.

1

Book,’ produced a prayer book of his own which was quite 

traditional in form.

not immune from inconsistency and from 

pressures which he would not withstand.

At
Judaism, it was not only the orthodox opposition to

Let us bear in mind that reform, at this 
stage, had not yet brought into the arena 
Holdheim, Geiger, Zunz, Hirsch, and our 
own Dr. Kohler to point out clearly and 
in a scholarly way, the theology and 
philosophy of 
in Israel...

Yet, even a scholar like Geiger, who was soon to emerge
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As I investigate the period of the Hamburg Temple

controversy, I cannot but admire the manner in which the

participants conducted themselves vis a vis the orthodox

opposition. Both the Reformers and their opponents spoke

common language—the halakhic tradition.a The Reformers

demonstrated their facility with the sources of the

talmudic-rabbinic tradition which preceded them. For

both it constituted an authority. They used the Halakhah

selectively to justify that which they had changed. On

the other hand, their actions and program implied a

denial of the same authority which they used to justify

their existence. Because of their zeal to retain the

loyalty of Jews to Judaism, they may have attempted to

hide their doctrinal differences by resdrting to rabbinic

authority to justify their departures and deviations

There is also evidencefrom the fixed forms of worship.

were

• form of their worship.

tradition is their best proof for wanting to establish
Reform within the framework of traditional Judaism.

that their interpreta-
It was "true”tion of the tradition was the correct one.

Judaism.

Despite the many criticisms which could be brought 

against the Reformers, it is necessary to place the

that they claimed to have no doctrinal differences but 

distinguished from other communities merely by the 

Their recourse to the halakhic

What they claimed, however, was
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Hamburg period in its proper perspective. It might be
claimed that the Hamburg Temple had no influence upon

the later development of Reform Judaism in light of the

fact that no mention of Hamburg is to be found in the

discussions of the rabbinical conferences which took

ference had already been discussed and somewhat resolved

during the Hamburg controversy. In particular, the role

of the vernacular in the service, the use of the organ,

the repetition of the *Amidah, the three-year cycle for

the reading of the law, the omission of Piyutim and

other concerns were among the issues of the prayer book I

controversies and were opened up again at the later con-

Hamburg seemingly did not serve as a preferences .

cedent.

The explanation, however, may lie in the fact that
the Hamburg Temple had instituted changes for its own
congregation and not for all the congregations within

It was the opinion of the rabbis,whothe Gemeinde.
participated in the conference, however, that such
changes should be adopted by all the congregations.
Because of the different situation, the issues were

again.

place in the latter half of the nineteenth century.

Surely, many of the issues on the agenda of the con-

discussed once again. Also, because of the opposition 
of many congregations to the proposed innovations, very 

few practical changes were instituted as a result of the 

conferences•
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The historian, Graetz, despite his general anti
reform bias, evaluated the work of the Hamburg Temple
in the following terms:

The Hamburg Prayer Book was not a liturgical master
piece. Many of the original omissions were later restored

Those who engaged in the work ofin other editions.
editing the prayer book attempted to meet the urgent
needs of their day but perhaps lacked the ability to

It had to t ake

clearly outlined and implemented in the practical life.
Yet, Hamburg was the first stage in a long process

A word about the implications of the Hamburg Prayer
Book controversy for contemporary Reform Judaism in

develop fully many of the implications.
many more years before Reform Jewish ideology would be

They laid the foundations for Reform by encouraging 
their co-religionists to be receptive to that truth.

of growth for Reform.
product of men who had insights into an evolving truth.

?

The merit of the Hamburg Temple is not to 
be underestimated. It had removed from 
the house of God with one stroke and 
without any scruples, the trash which had 
gathered around it during many centuries; 
it has swept away in youthful impetuosity 
the holy spiderweb which nobody dared to 
touch, and it has awakened a sense for a 
regular form of decorum, order, taste, and 
simplicity during the divine service.

The Hamburg Prayer Book was a



-226-

America. The tremendous literature on this subject

the prayer book controversy. The sermons of the rabbis

touched upon the events; the periodicals printed the

"Opinions"; and the atmosphere was certainly tense and

exciting. If one has any appreciation at all for the

intellectual prowess of those who participated in the

controversy, one cannot help but be amazed at the bril-

How-

ever, I am realistic enough to recognize that the con

troversy perhaps did not affect the daily lives of the

businessman, the merchant and other members of the

Temple who were preoccupied with more commonplace in-

But still, the controversy was a meaningfulterests.
in that it offered opportunity for discussion ofone

what was then a significant concern to the cause of
Reform.

Today, in America, the climate in which Reform

Judaism has been developing is different, different

from the climate in Germany in the early decades of

Reform Judaism today is to-the nineteenth century.

lerated by the orthodox community since each of the

major religious- groups has obtained some degree of

could lead one to form a judgment that between 1819 and 

18!|1 the Jews of Hamburg had no other interests than

liant satire, homiletics and logical argumentation which 

the participants drew upon in their presentations.
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acceptance from the other. Reform Judaism in America

never had to fight as militantly against orthodoxy as

did the Reformers in Germany. It has been the task of

to create a new image of

result, changes in liturgy and in other areas have been

more readily recognized as essential.

The German Reformers were concerned about their

A modern and dignified service was visualizedliturgy.

as the means whereby the Jews who were drifting away
from their faith might return to the fold.

Today, in America,
Reform Judaism needs more than an improved liturgy.
An improved service does not lead people to religious

The Reform Jewish positionfaith and conviction.

from the side of Orthodoxy.
psychology; philosophy and materialism constitute the
real threats to the liberal position upon which Reform
Judaism is based.

today is being attacked from all sides and not merely 
The forces of humanism;

Ideological

considerations were secondary and for many only a con- 
I

sequence of the improved worship.

The Hamburg Temple controversy offers historical 

perspective. It reminds us of our humble beginnings and 
of the hard struggle of the pioneers of Reform for ac
ceptance. Hamburg recaptures a "moment” of the many 
years which were destined to pass before its achievements 
could become our possesion.

’’American Judaism" and,as a

American Jews, Orthodox, Conservative and Reform alike,



-228a-

NOTES TO THE INTRODUCTION
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